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FOREWORD 


I feel flattered and consider it to be great privilege to have been asked by Shri Vettam Mani to 
contribute a foreword to his Purāņic Encyclopaedia, a really magnificent literary production, 
massive in size and rich and invaluable in contents. This is the first attempt in Malayalam and for 
the matter of that in any Indian or foreign language, so far as I know, to produce a comprehensive 
and well-nigh exhaustive book of study and reference with regard to episodes, incidents, characters 
etc. occurring in the many Puranas and such other works in Sanskrit. In the field of mythology, with 
regard to variety and contents as also sheer bulk, Greece stands first. Egypt comes only next. But 
Indian mythology—the epics and the purāņas—far exceeds and excels both Greek and Egyptian mytho- 
logies put together in merit and size. Even the preparation of a complete list of characters mentioned 
in our epics, puranas etc. will be a stupendous and well-nigh impossible task calling for the combined 
efforts of a number of scholars. But, fortunately for us, each and every such name, one need not 
necessarily know or be acquainted with. At the same time there are great names which compel atten- 
tion and should not escape a proper study. And, such names are legion, and Shri Mani has not 
omitted mention of even one such name in his great work. I looked up the encyclopaedia for a few . 
such random names, and was really surprised to find detailed treatment of the same in the book. More- 
over, with reference to really important names, incidents and episodes connected with them and the 
whole genealogy are given. Everything is fully documented and quite authoritative. And, deep, 
extensive and exhaustive study, patientand untiring research and above all absolute dedication to the 
cause are so very patent on every page of the book. Literally and in effect Shri Mani’s is a unique 
contribution, the first and foremost book, in the magnificent spheres of religion, culture, scholar- 
ship and history all put together. As the pioneer in the field he can justly feel happy and proud about 
his rare achievement, and he deserves in ample measure the unstinted praise and appreciation of all 
lovers of learning and culture. . 

Shri Mani has already earned well-deserved reputation as a teacher, especially in Malayalam, 
and also as a diligent student of literature and author of talent. He evidently possesses a flair for 
research. All such distinguished talents and attainments of his have been fully and quite successfully 
commissioned in the preparation of this marvellous encyclopaedia. He has put every lover of learning 
and knowledge everywhere, under an eternal debt of gratitude by the publication of this noble work. 


P.R. MENON 
Retired Judge, Chief Court, Cochin and 
Ex-President Keral Sahitya Academy. 


PREFACE 


It is a matter of profound pleasure and pride for me that the internationally famous publishers 
in the field of Indology, M/s Motilal Banarsidass of Delhi are publishing the English translation of my 
Purāņic Encyclopaedia, which was originally published in Malayalam, and which has already run 


into four editions. 


The Puranas along with the Great Epics—the Ramayana and the Mahabharata, have for 
centuries, profoundly influenced Indian life and Culture. The well-known definition of a Purana 
as a work having five charactcristic features—purāņam paūcalaksaņam—namely, primary creation, secon- 
dary creation, the genealogies, the ages of Manu, and the dynastic account hardly does justice to the 
full significance of these works. They are much more than that. While their genealogies and the 
dynastic account form the bed-rock of the political history of ancient India, they throw a flood of light 
on all aspects of Indian Culture—its religion, social practices, art, literature and sciences. „They serve 
as the key to the proper understanding of the various aspects of Hinduism—its beliefs, its modes of 
worship, its mythology, its festivals, feasts, and fasts, its sacred shrines and places of pilgrimage, its philo- 
sophy and ethics and its theogony. Truly it has been said that a Brahmin was not really wise if he did 
not know the Puranas. The study of ancient Indian history, and culture—particularly religion—is 
impossible without a proper knowledge of the Puranas. As a matter of fact, it is virtually impossible 
to understand not only ancient Indian culture and life, but also the literaturein modern Indian 
languages, as it largely draws upon the ideas and ideologies as embodied in the contents of the Puranas 


and the epics. 


The literary writings in all Indian languages are indebted to the Epics and the Puranas in more than 
one way—their form, content, ideas and ideologies are all influenced to a greater or lesser extent by these 
ancient works. Direct and indirect allusions to Puranic episodes, characters, events, are frequently 
to be met with in the literary writings ofall Indian languages. Teachers engaged in imparting instruc- 
tion in the literature in modern Indian languages must therefore be conversant with the contents of 
the Puranas and Epics in order to be able to explain these allusions wherever they occur in the 
writings in modern Indian languages. However, it is well nigh impossible for an average teacher to go 
through the whole of this vast literature. Thus the need for a handy work of reference like the present 


Encyclopaedia is apparent. 


The desire to compile a Puràric Dictionary that should solve many of the day to day problems of 
the Indian language teacher, took root in me, several years ago, but I could not arrogate to myself the 
capacity to fulfill this urgent need. I waited for many years, for more competent and better equipped 
scholars to come forward and produce a work of my dreams. But since no one appeared to quench 
this thirst, I plunged myself into this vast ocean of Sanskrit literature, and for thirteen years I dived 
deep into it, studying not only the original texts but also modern works in English, Sanskrit, Malayalam 
and Hindi. This took me five years, and Ispent about twenty thousand rupees on books and travelling 
for this project. I started the compilation on Ist of January, 1955, and it took me seven years to start 
preparing the Press copy of my work. The first volume of my ‘Puranic Nighantu' was released in 
February 1964 and the remaining four were published after an interval of six months in each case. 
The second edition of all the five volumes was brought out in May 1967, still under the original title 
"Purāņic Nighantu’. However, in the third revised and enlarged edition in one volume published in 
October, 1971, the name was changed to ‘Puranic Encyclopaedia’. 


In an endeavour like this imperfections and drawbacks are only inevitable, and I am fully cons- 
cious of the same. But as a pioneer effort, and as a much needed aid to the teaching and study of 
Malayalam language and literature, it will, I hope, be found useful. Scholars and general readers in 
Malayalam have been generous in welcoming the encyclopaedia. That four editions of the work had 
to be brought out within a period of seven years from 1967 to 1974 speaks eloquently for the merit, and 
utility of the work and I feel my labour and expense amply rewarded. I felt still more flattered when 
the celebrated firm of M/s Motilal Banarsidass of Delhi, who have already laid the world of Indology 
under a deep debt of obligation by their monumental publications in all fields of Indian Culture and his- 
tory, mooted a proposal for publishing an English translation of the Malayalam original. Iam deeply 
indebted to them for bringing my work before a much wider circle of readers. The onerous task of 


translating the work into English was entrusted to a committee of five scholars : 1. Mr. P. Rajaram 


( väi ) 


Menon, Professor of English, Basel mission College, Kottayam; 2. Mr. K. R. Atchutan Nayar, retired 
Professor of English, C.M.S. College, Kottayam; 3. R.K. Kartha, ex-Chief Editor, Dcshbandhu, 
Kottayam; 4. P.I. John, Retired Headmastcr, Kurichi ; and 5. Mr. P.N.Menon, Ollur. 
Inced hardly point out that these members of the cditorial committeeare highly qualified for 
this work and I must gladly acknowledge the fact that they have more than amply justified the trust 
placed in them. 


Finally, I cannot adequately express my feelings of deep gratitude to Shri Puthezathu Rama 
Menon, the doyen of Malayalam literature, for writing an excellent introduction to the original 
Malayalam edition of the work. I am also bcholden to many scholars and the reading public who 
have been pleased to extend a most generous welcome to the Encyclopaedia. 


Kottayam 
22.2.1975 VETTAM MANI 


F vVettam Mani 
Puranic Encyclopaedia. 


A 

A (a). The first letter (Vowel) of all Indian languages. 
According to the Nānārtharatnamālā this letter has the 
following meanings:—Brahmā, Visņu, Šiva, tortoise, 
courtyard, battle, harem, jewellery, sca, Pārvatī and bow- 
string. 

ABALA isone of the fifteen devas who were the sons of 
Pāūcajanya. (M.B. Vana Parva, Chapter 22, Versc 11). 

ABHAYA was one of the sons of Dhrtarastra. He was 
killed by Bhimasena. (M.B. Adi Parva, Chapter 67, 
Verse 104; Drona Parva, Chapter 127, Verse 62). 

ABHAYAM. King Idhmajihva divided his kingdom 
Plaksadvipa into seven parts and gavc them to his 
seven sons. Abhayam is one of the parts. The other six 
parts are:—Sivam, —Yamasain, Subhadram, Santarh, 
Ksemar and Amrtam. See *Idhmajihva". (Bhagavata, 
5th Skandha, Chapter 20, Verse 2). It is seen (from 
M.B. Sabha Parva, Chaptcr 30, Verse 9) that the 
territory known as Abhayam was conquered by 
Bhimasena. (See Foot-note) 

ABHIBHU. He was a King, thc son of the King of Kasi 
and a relative of the Pandavas. Hc was killed by the 
son of King Vasudana. He had a most wonderful 
horse. (M.B. Udyoga Parva, Chapter 151, Verse 63; 
Karna Parva, Chapter 6, Verses 23-24; Drona Parva, 
Verses 26-27). 

ABHIMANYU I. He was the heroic son of Arjuna the cen- 
tral figure of the Mahabharata, by his wife Subhadra. 
1) Genealogy. He was descended from Visnu in this order: 
Brahmā-Atri-Candra-Budha-Purūravas - Āyus - Nahusa- 
Yayāti-Pūru-Janamejaya- Prācinvā - Pravira - Namasyu- 
Vitabhaya-Sundu-Bahuvidha-S arhyāti-Rahovādi - Raud- 
ragva-Matinara-Santurodha-Dusyanta - Bharata - Brhat- 
ksatra-Hasti - Ajamidha-Rksa-Samvarana - Kuru-Jahnu- 
Suratha - Vidūratha-Sārvabhauma - Jayatsena - Raviya - 
Bhavuka-Cakroddhata-Devatithi - Rksa-Bhima - Pratiya- 
Šantanu-Vyāsa-Pāņdu-Arjuna-Abhimanyu. 

2) Pūrvajauma (Previous Birth). There is a story about 
Abhimanyu's Pūrvajanma in the Mahābhārata. It was 
Varcas, son of Candra, who incarnated as Abhimanyu, 
son of Arjuna. A conference took place between the 
Devas and Candra about the incarnation of the Devas 
in the world for the destruction of the wicked people. 
Candra told the Devas: “I do not like to send Varcas, 
whom I love more than my life, to the earth. Still, I 
think it is not right to stand in the way of the plans of 
the gods. You must agree to one condition if I am to 
send my son. Let him be born as the son of Arjuna. 
I am unable to be separated from him for more than 
sixteen years. My son will enter into the Cakra Vyūha 
of the enemies to be killed by them and return to me 
in the sixteenth year.” The devas (gods) accepted this 
condition. That is why. Abhimanyu was killed in his 
sixteenth year. (M.B. Ādi Parva, Chapter 67). 

3) Military Training and War. Abhimanyu reccived his 
training in arms from his father Arjuna. Later, he 
went with his mother Subhadrā to Dvārakā and lived 
for some time with his uncle $ri Krsna. There he is 
said to have rcceived training in arms from Pradyumna, 
son of Sri Krsna. After the incognito life of the 


Pandavas, Abhimanyu married Uttara, daughter of 
the King of Virāta. War broke out betwcen Kauravas 
and Pandavas. On the first day itself Abhimanyu 
entered into a ducl with Brhatbala, King of Kosala. 
In the terrible conflict with Bhisma, Abhimanyu broke 
Bhisma’s flagstaff. After that he assisted his father Arjuna 
to fight against Bhisma. Verses 8-13 of Chapter 55 of 
Bhisma Parva of the Mahabharata describe Abhi- 
manyu's fight with Laksmaņa in thesecond day’s battle. 
Then he took his placc in the Ardha Candra Vyūha 
(semi-circular phalanx) formed by Arjuna. He fought 
fiercely with the Gandhāras. He attacked Salya and kill- 
ed Jayatsena, King of Magadha, along with his elephant. 
Wc find Abhimanyu assisting Bhimasena in M.B. Bhisma 
Parva, Chapters 63, 64, 69 and 94. After that 
Abhimanyu defeatcd Laksmana in battle. Then he 
defeatcd Vikarna, Citrasena and others also. Later he 
took his position in the Šrrīgātaka Vyūha created by 
Dhrstadyumna. He started fighting with Bhagadatta. 
He defeated Arhbastha and Alariībusa. Next he fought a 
duel with Sudisna. After that he encountered Duryo- 
dhana, Brhatbala and others. M.B. Drona Parva, 
Chapter 10, Verses 47-52 are a description of Abhi- 
manyu's heroism by Dhrtarāstra. He snatched Paurava’s 
weapon and threw it on the ground. Next he fought 
with Jayadratha and Salya. Then he was caught in the 
Cakra Vyüha (circular phalanx) of the enemies. 
There he inflicted great losses upon the enemy forces. 
Salya was stunned and his brother was killed by 
Abhimanyu. M.B. Drona Parva, Chapter 38, Verses 23 
and 24 describe the flight of the Kauravas in fear. At 
this stage, even Droņācārya praised Abhimanyu's 
valour. Duśśāsana fainted during his fight with Abhi- 
manyu. Karna was defeated. Vrsasena, Satya$ravas 
and Šalya's son, Rugmaratha were slain. Duryodhana 
fled. Laksmana was killed. Vrndaraka, A$vatthama, 
Karna and others were amazcd by this terrible valour 
of Abhimanyu. Six ministers of Karna were slain. 
Next, Ašvaketu, son of the King of Magadha was 
killed. King Bhoja was also killed. Salya was again 
defeated. Satrufijaya, Candraketu, Meghavega, Suvarcas, 
Sūryabhāsa—who were all kings—were beheaded by 
Abhimanyu. Šakuni was wounded by Abhimanyu's 
arrow. Kālakeya, son of Subala was slain. M.B. Drona 
Parva, Chapter 40, Verses 13 and 14 say that at this 
stage, Prince Duśśāsana beat Abhimanyu to death with 
his mace. 

4) After Death. M.B. Drona Parva, Chapter 71, Verses 
12-16 say that after death Abhimanyu attained the 
immortal world of the Munis (Saints). King Pariksit 
was the son of Abhimanyu. In M.B. Svargarohana 
Parva, Chapter 5, Verscs 18-20, we find that after his 
death, Abhimanyu entered the moon in his former form 
of Varcas. 

5) Other names of Abhimanyu. In the Mahabharata 
Abhimanyu has been referred to by several other names, 
such as ARJUNI, Saubhadra, Kārsņī, Arjunātmaja, 
Šukrātmajātmaja, Arjunāpara and Phālguni. 

6) Other details. King Parīksit was the son of Abhi- 
manyu. Janamejaya was born as his son. It was Janame- 


There seems to be some difference of opinion regarding the number of parts into which King Idhmajihva divided Plaksadvipa. 
In the Bhāgavata the number mentioned is seven; but in the Malayalam version of the Bhagavata (By Ramanujan Eluttacchan) 


The original Bhāgavata says: «Šiva Yamasarh, Subhadram, Šāntam, Ksemarh, Amrtam Abhayam iti 


Varsāni tcsu girayo nadyašca saptaivabhijnatah”. In the Malayalam Bhāgavata an eighth division called Sivadarh is seen. 


ABHIMANYU II 


jaya who performed Sarpasatra. (A yāga) Satanika was 
the son of Janamejaya. Satanika had a son named 
Sahasrānīka. King Udayana, the jewel of the _ Candra 
Vai£a (Lunar dynasty) was born to Sahasranika by 
the goddess Mrgavati (See ‘Udayana’, stories about 
this Udayana are very famous. Kalidasa has mentioned 
in his ‘‘Meghadiita” about the old rustics who thronged 
the country-sides to tell and listen to Udayana stories ). 
(Kathāsaritsāgara, Madana Kaūcukalambaka, 4th 
Taranga). 
ABHIMANYU II. One of the sons of Manu. The ten 
sons born to Manu by Nadvala were: Kuru, Puru, 
Satadyumna, Tapasvi, Satyavan, Suci, _Agnistoma, 
Adhirātra, Sudyumna and Abhimanyu. (Visnu Purana, 
Section 1, Chapter 13). 
ABHIMANYU VADHA PARVA. A part (branch) of 
Drona Parva. (See *Mahàbharata" ). 
ABHINAYA. In Agni Purāņa, Chapter 342, Abhinaya 
has been defined as follows: Abhinaya is the art of 
presenting before the people the ideas that are to be 
communicated to them. There are four divisions of 
this art known as Sāttvika, Vācika, Angika and Aharya 
depending on Sattva, Vak, Anga and Āhārya. Besides 
these, another division known as Abhimanika (Abhi- 
mānottha) may also be mentioned. This signifies the 
expression of rasas like Srngara. There are two kinds 
of Srigara known as Sarhbhoga and Vipralambha. 
Four varieties of Vipralambha called Pūrvānurāga 


Vipralambha, Māna Vipralambha, Pravāsa Vipra- 
lambha and Karuņa Vipralambha are mentioned. Es 
l 


union after Vipralambha is Sarhbhoga-Srngāra. 
Sāttvika bhāvas are included in Srngara. All these have 
to be expressed through Abhinaya. 


ABHIRU. A Rajarsi who was born of the sixth 
Kālakeya. (M.B. Adi Parva, Chapter 67, Verse 53). 
ABHISAKAM. A Janapada (Village) of ancient India. 
The warriors of this Janapada were called Abhisakas. 
(M.B. Bhisma Parva, Chapter 18, Verse 12; Chapter 

93, Verse 2). 

ABHISARAM. A Janapada of ancient India. (M.B. 
Bhisma Parva, Chapter 9, Verse 94). 

ABHISARI. Arjuna conquered this city, which was 
one of the ancient eities of India, in the course of 
his Digvijaya (conquest of the world). 

ABHISYANTA. A son born to Mahārāja Kuru by 
Vāhinī. He had three brothers named  Caitraratha, 
Muni and Janamejaya. Abhisyanta was the younger 
brother of A$vavān and elder brother of Caitraratha. 
(M.B. Adi Parva, Chapter 94, Verses 50-51). 

ACALA I. 1) General. Acala was the son of Subala, a 

King of Gāndhāra. He was Sakuni's brother and a 
heroic Charioteer on the side of the Kauravas. (M.B. 
Udyoga Parva, Chapter 168, Verse 1). 
2) Acala had also taken part in Yudhisthira's Rāja- 
süya. (A very expensive sacrifice—yàga— performed by 
an emperor. )(M.B. Sabha Parva, Chapter 34, Verse F): 
3) Acala had a brother named Vrsaka. In the battle 
between the Kauravas and Pandavas, Arjuna killed 
Acala and Vrsaka. (M.B. Drona Parva, Chapter 30, 
Verse ll). ~ i 


4) One night Vyasa summoned the departed holy souls . 


(M.B. A$va- 


and Acala also was among them. 
medhika Parva, Chaptcr 32, Verse 12). 


D 


ADHIRATHA 


Among the parsadas of 


ACALA II. Name of a bull. 
(M.B. Salya 


Skanda we see the bull named Acala. 
Parva, Chapter 85, Verse 74). 

ACALA III. An epithet of Mahāvisņu. Among the 
thousand names ot Mahāvisņu we see the name Acala 
also. (M.B. Anušāsana Parva, Chapter 149, Verse 92). 

ACALA. Subrahmanya, who was born from Šiva's 
semen which fell into the fire, was made Commander- 
in-Chicf (Generalissimo) by the gods to kill Tārakāsura. 
A large number of warriors and mothers were 
assigned to assist him. A woman named Acalā was in- 
eluded among those mothers. (M.B. Šalya Parva, 
Chapter 40, Verse 14). 

ACCHODĀ. A spiritual daughter of the Pitrs. 
further details sce ‘““Amavasu’’ ). 

ACCHODASARAS. A river, who was the daughter of 
the Pitrs called Agnisvāttas. (Hari Varnša, Chapter 18, 
Verse 26). 

ACYUTA. (See Visnu). 

ACYUTAYU. He was a heroic warrior on the Kaurava 
side. Srutayu was the brother of Acyutayu. Both of 
them were killed by Arjuna in the Kaurava-Pāņdava 
battle. These heroes attacked Arjuna and Sri Krsna 
furiously with their arrows and Arjuna had some 
difficulty in killing them. (M.B. Drona Parva, Chapter 
93, Verses 7-42). 

ACYUTA STHALA. This is an aneient village in 
India. In ancient times Südras of mixed castes 
inhabited this region. (M.B. Vana Parva, Chapter 
129, Verse 9). 

ADHARMA. A description of the lineage of Adharma 
is found in Agni Purana. Hirhs (violence) is the 

consort of Adharma. The couple proereated two 
children, Anrta and Nikrti, and from thcm sprang 
up Bhaya (fear), Naraka (Hell), Maya (illusion), 
Vedanà (pain) etc. And, out of them Maya brought 
forth Death, the destroyer of (all) objects. Vedana, in 
its turn produced Sorrow and Grief out of Raurava. 
From Death were born Disease, Senility, Sorrow, Intense 
desire and Anger. (Agni Purāņa, Chapter 20). 

ADHARMA. Adharma isa person who is an embodi- 
ment of Adharmas. (M.B. Adi Parva, Chapter 66, 
Verse 53). Adharma's wife Nirrti delivcred 3 children; 
Bhaya, Mahābhaya and Mrtyu. Adharma had another 
son, Darpa (coneeit) born of Wealth. (M.B. Šānti 
Parva, Chapter 90, Verse 27). 

ADHASSIRAS I was a great sage. Šrī Krsņa is said to 
have met the sage on his way to , Hastinapura. (M.B. 
Udyoga Parva, Chapter 33, Verse 64). 

ADHASSIRAS II. There is a reference in Visnu 
Purana to a hell called Adhašširas. (Visnu Purana, Part 
2, Chapter 6). 

ADHIRA. A King; also a great devotee of Lord Siva. 
Oncehe decreed death penalty on an innocent woman, 
He also destroyed with his own hands a temple of Siva. 
As a consequence of those two sinful deeds hc became 
a devil after death. Ultimately by the grace of Siva 
he east off the devil’s form and beeame an attendant of 
Siva. (Padma Purana, Pātāla Khanda, Chapter 111). 

ADHIRAJYA. A Kingdom in ancient India, described 
in Bhisma Parva, Chapter 9, Verse 44. Today this place 
is known as Rewa. 

ADHIRATHA. Foster father of Karna. 

1) Lineage. Desecnded from Visnu thus : Brahma-Atri- 
Candra-Purūravas-Āyus - Nahusa - Yayāti - Anudruhyu- 


(For 


ADITI. 


ADHOKSAJA 


Sadānara-Kālanara-Srījaya-Titiksa- Kršadratha-Homa- 
Sutapas - Bali - Anga - Dadhivahana - Draviratha- 
Dharmaratha - Citraratha - Satyaratha - Romapāda- 
Caturanga-Prthu - Camba - Haryamga - Bhadraratha- 
Brhadratha-Brhanmanas-Jayadratha - Dhrtavrta - Satya- 
karmā-Adhiratha-Karņa (foster son). 

2) Foster father of Karna. Sage Durvāsas had taught 
Kunti some mantras to get children, and Kunti, then 
unmarricd, tested the first mantra with the Sun-god 
as her object. The Sun-god appeared before Kunti 
and from his power she conceived and duly delivered a 
child, Karna. Fearing obloquy Kunti concealed the 
child in a box and floated it on the river, Ganges. At the 
time Adhiratha, a great comrade of Dhrtarāstra came 
to the river for a bath. His wife was one grieving 
over not having a child of her own. So, when Adhiratha 
found a child in the floating box, he took it home, 
and himself and his wife Radha brought up the child 
with pleasurc. The child was named Vasusena, and 
the child grew up to become the famous Karna and 
favourite friend of Duryodhana. (M.B. Adi Parva, 
Chapters 67 and 130; Vana Parva, Chapter 309; 
Devibhagavata, Skandha 2). 

3) Some particulars. Adhiratha was King of Anga. He 
was a Süta (charioteer) and Karna grcw up as his 
son. Karna was sent to Hastinapura to be trained 
in the use of weapons, and it was here that Duryo- 
dhana and Karna developed their friendship and 
alliance. (M.B. Adi Parva, Chapter 147, Versc 3). 
Šrī Mahādevībhāgavata, in Chapter 3 relates the 
following incident : “Thus lamenting Kunti sent the 
box concealing Karna, by the nurse, to be floated in 
the river, and after bath, food etc. shc spent the hours 
in the normal way within the inner apartment. Raja 
Adhiratha bathing in the river saw the box floating in 
the river”. These facts prove that Adhiratha was not 
only the King of Aüga but a good charioteer as well, 
and further a very good friend of Dhrtarāstra. 

4) We come across Adhiratha on the occasion of thc 
trial of skill in the use of arms between the Kauravas 
and the Pāņdavas. When Karņa entered the lists 
the Pandavas questioned his nobility of birth. Seeing 
Karna’s great humiliation and discomfiture Duryodhana 
enthroned him immediately as King of Anga. Vyasa, 
who witnessed the scene has given a picturesque des- 
cription of it. 

ADHOKSAJA. A synonym of Maha Visnu. (Karnsāri- 
radhoksajah—A marakoáa ). 

ADHRIGU. A greatsage (Maharsi) who lived during 
the Rgvedic period. (Rgveda, Mandala 1, Anuvāka 
16, Sūkta 112). 

ADHRSYA. A river. (M.B. 
Verns 24). 
ADHYAPAYANA. A disciplc of the great preceptor of 
Atharvaveda, Sumantu. He divided Atharvaveda 
into two parts and gave one to Utatthya and the other 
to Vedadaršana. (Bhagavata, Skandha 12). 

1) Genealogy. Kasyapa, grandson of Brahmā and 
son of Marici married Aditi, daughter of Daksapraja- 
pati. Aditi had twelve sisters: Diti, Kala, Danāyus, 
. Danu, Simhika, Krodha, Prthā, Visvā, Vinatā, Kapila, 
Muni and Kadrū. (Mahābhārata, Ādi Parva, Chapter 
65, Versc 12). Devas are sons born to Kašyapa by Aditi 
and hence they arc known as Āditeyas also. Ka$yapa 
married all the thirteen sisters including Aditi, and 
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all living beings owe their origin to them. (See Kaś- 


yapa). - X 

2) Descendants. 33 sons were born to Aditi. 12 of them 
are called Dvādašādityas, viz. Dhata, Aryamā, Mitra, 
Sakra, Varuna, Arnša, Bhaga, Vivasvan, Pasa, Savita, 
Tvasta and Visnu. Amongst the other 21 sons are the 
11 Rudras and 8 Vasus. (Sce M.B. Adi Parva, 
Chapter 65, Verse 15). 

3) Main incidents. 1. How Mahavisnu was born as the 
son of Aditi. ‘The Mahabharata and the Ramayana 
refer to a story about the birth of Mahavisnu as the 
son of Aditi. Visnu cntered the womb of Aditi as 
Vamana (Dwarf). This story was related by the sage 
Vigvamitra to the boys Rama and Laksmana while 
they were accompanying the sage in the forest. When 
they entered Siddhasrama Vigvamitra pointed to the 
latter that the ASrama was sacred, because Mahāvisņu 
had stayed there for long as Vāmana. The Devas 
induced Mahāvisņu to obstruct the sacrifice (yāga) 
being performed by Emperor Mahābali, son of 
Virocana. At that time Aditi, the wife of Kašyapa 
was doing penance so that Mahāvisņu might bc born 
as her son, and accordingly he entered her womb. 
1000 years later she gave birth to Visnu, and that child 
was known as Vamana. (See Vamana; also M.B. 
Vana Parva, Chapter 272, Verse 62, Anušāsana Parva, 
Chapter 83, Verses 25 and 26, as also Vālmīki Rāmā- 
yana, Canto 29). 

2. Rebirth of Aditi. Once Kašyapa made all arrange- 
ments to perform a sacrifice (yaga). Having failed to 


' get the suitable cow for it, he stole Varuna’s cow and 


conducted the yaga. Not only that, Kašyapa refused 
to return the cow even after the yaga was over. 
Varuna in hot anger rushed to Kaíyapa's hermitage. 
Ka$yapa was absent, and his wives, Aditi and Surasa 
did not treat Varuna with due respect. The enraged 
Varuna cursed them to be born in Gokula. He also 
complained about the matter to Brahma. Brahma told 
Kašyapa : “Since you, a learned person, have stolen 
the cow, may you along with your wives be born in 
Gokula and tend cows". Accordingly Kašyapa and 
his wives, Aditi and Surasa, were born respectively as 
Vasudeva, Devaki and Rohini in Gokula in the 28th 
Dvāpara yuga. (This story has been told by Vyasa 
to Raja Janamejaya). (Devibhagavata, Skandha 4). 

3, Aditi in prison, Devaki is Aditi reborn. There was 
reason for Devaki being imprisoned on the orders of 
Karsa. When Kagyapa was living in an Āšrama with 
Aditi and Diti he was so much pleased with the 
services of Aditi that he- asked her to beg for any 
boon she wished. Accordingly she prayed for an 
ideal son. The boon was readily granted, and Indra 
was the son thus born to her. The birth of Indra 
engendered jealousy in Diti towards Aditi, and she 
also demanded a son equal to Indra. Ka$yapa obliged 
Diti also. As Diti advanced in pregnancy and her 
beauty also increased Aditi got jealous of the former 
and she called her son Indra and told him that unless 
something was done in time, Diti would deliver a 
child equal to him (Indra) thus relegating him pro- 
bably to the place of second Deva. Thus admonished 
by his mother the artful Indra approached Diti and 
told her: “Mother, I have come to serve you”. Diti 
was greatly pleased. Indra’s scrvices drove Diti to 
sleep very quickly, and Indra used the opportunity 
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to enter thc womb of Diti aud cut into 49 picccs the 

child with his weapon, the Vajra. The child in the 

womb began crying on rccciving cuts with Vajra when 

Indra asked it not to cry. (Mā ruda, don't cry) and 

so the child got out of Diti's womb as 49 Marutas 

(winds). Then did Diti wake up and cursed Aditi as 
follows "Your son did treacherously kill my 
offspring in the womb itself. So he will forfeit the 
thrce worlds. You were responsible for the murder of 
my child. You will, thereforc, have to spend days in 
prison grieving over your children. Your children also 
will be annihilated". Because of this curse of Diti, 

Indra once lost Dcvaloka and had to live elsewhere, 

and Nahusa functioned, for a time as Indra. (See 

Nahusa). In the 28th Dvāpara yuga Aditi trans- 

formed as Devaki had to bea captive of Karnsa, and 

Karsa killed her children by dashing them on the 

ground. (Devibhagavata, Skandha 4). 

4. Narakasura stole the earrings of Aditi. Narakāsura, who 
turned out to be a curse and menace to the three worlds 
consequent on the boon he got from Visnu, attacked 
Devaloka once, and carried off Indra’s royal umbrella 
and Aditi’s earrings. Mahāvisņu incarnated himself as 
Sri Krsna, killed Narakāsura in battle and got back the 
earrings etc. (M.B. Udyoga Parva, Chapter 48, Verse 
80; Sabha Parva, Chapter 38, Verse 29; Bhagavata 
Dašama Skandha). 

5. Mahavisnu became seven times son to Aditi. Once, de- 
sirous of having children Aditi cooked food (rice) 
sitting herself in the entrails of Mount Mynaka (M.B. 
Aranya Parva, Chapter 135, Verse 3). Dharmaputra, 
in the course of singing the glories of Lord Krsna after 
the great war refers to Visnu having taken birth 
seven times in the womb of Aditi. (M.B. Santi Parva, 
Chapter 43, Verse 6). 

6. Budha cursed Aditi. A story in the Mahabharata 
refers to Budha’s once cursing Aditi. The ever increas- 
ing power of Asuras made the Devas anxious. Aditi, 
the mother of the Devas decided to send them all to 
annihilate the Asuras. She had finished cooking food 
for her sons, and lo ! there appeared before her Budha 
and asked for food. Aditi asked him to wait pending 
her sons taking their food hoping that there would be 
some food left after that. This caused Budha to lose 
his temper and he cursed her that (Aditi) she would 
become the mother of Vivasvan in his second birth 
as Anda, when she would suffer pain in her abdomen. 

(M.B. Santi Parva, Chapter 34,-Verses 96-98). 

Former birth of Aditi. During the former years 
(period) of Svayambhuva Manu the Prajapati called 
Sutapas, along with his wife Pršni did Tapas for 
12000 years. Then Mahāvisņu appeared before them, 
and Prsni prayed for a son like Visnu himself, and 
Mahāvisņu was born as her son named Pršnigarbha. 
This story is related by Sri Krsna to his mother on 
his birth as the son of Vasudeva. (Bhagavata, Dašama 
Skandha, Chapter 3). 

Shc, who became the wife of Prajápati as Pr$ni before 

Svayambhuva Manu, and was born again as Devaki, 

the wife of Vasudeva is one and the same person. 

ADRA. A King of the Solar dynasty. (See Sūrya 
Varhša). 

ADRI was a King, the son of Visvaga$và and father 
of Yuvanāšvā. (M.B. Vana Parva, Chapter 202, 
Verse 3). 
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ADRIKĀ. A nymph (dcvastrī). There is a story in 


Devībhāgavata about her being cursed by a Brahmin 
and turned into a fish. 

ADRSTABHAYA is thc curse put on King Janamejaya 
by Saramā, the dog of the Devas. While Janamejaya, 
son of Pariksit was conducting, along with his bro- 
thers, a yāga of long duration at Kuruksetra the son 
of Saramā went to the placc and was thrashed by 
the brothers of Janamejaya. Secing her weeping child 
Saramà naturally got angry. She cursed the king 
thus : “My son did not commit any offence; hc did 
not even look at the havis (oblations), nor did he 
lick it. For having thrashed thc innocent child you 
will experience Adrstabhaya. When the yàga was 
over Janamcjaya got rid of the curse by getting sage 
Somašravas do ccrtain proper rites. 

ADRSYANTI, wife of sage Sakti, the son of Vasistha 
and mother of sage Parāšara. 

Kalmāsapāda, a king of the Iksvāku dynasty rcached 
the b of Vasistha during a hunting expedi- 
tion when Sakti, eldest of thc hundred sons of 
Vasistha came walking towards him. False pridc 
preventcd either of them from giving way to the 
other. The King got angry and whipped Sakti. Sakti 
cursed the king and he was converted into a demon. 
This happened at a period when sages Vasistha and 
Vidvamitra were at logger-heads.  Višvāmitra got 
admitted into the body of King Kalmāsapāda a 
demon called Kimkara, and the king set out to take 
revenge upon Šakti, the son of Vasistha. The King 
was further promised all support by Višvāmitra. 
Kalmāsapāda ate up all the hundred sons of Vasistha. 
Overcome with grief Vasistha attempted suicide 
many a time. But the spirit (Atman) did not quit 
the body. Thus sunken in gricf Vasistha lived in his 
hermitage with Adréyanti, wife of Sakti. One day 
Vasistha heard distinct sounds of the chanting of 
the Vedas and Adršyantī told him that a child of 
his son, Sakti, was developing in her womb and that 
the vedic sounds heard werc sounds produced by 
that son chanting the vedic hymns. Vasistha thus 
was happy to hear that the dynasty will not become 
extinct and, so, gave up all ideas of suicide. Another 
day Kalmāsapāda in the guise of the demon hurriedly 
came to devour Adršyantī and Vasistha gave him 
redemption from thc curse. He was restored to his 
old state and form. Adršyantī duly gave birth to a 
son, and the child grew up to become Parāšara, 
father of Vyāsa. 

While the Pāņdavas, in the coursc of their forest 
lifc, were passing the banks of river Gangā at midnight, 
a Gandharva named Arhgāraparņa enjoying in the 
river-water clashed with Arjuna, and hc was defeat- 
ed. The story of Adr$yanti is onc of the many 
stories told by Amgaraparna to the Pandavas. (M.B. 
Adi Parva, Chapters 175-178). 

AGASTYA. 

1) Genealogy. Descended from Visnu in this order 
Brahmā-Marīci-Kasyapa-Sūrya-Agastya. 

2) Birth. A story occurs in Uttara-Rāma-Garita 
about the birth of Agastya. Nimi was the son of Iks- 
vāku of the Sürya dynasty. When he ascended the 
throne he decided to celebrate a sacrifice of long 
duration. He invited Vasistha to perform the sacrifice. 
But Vasistha, who had to participatc in the sacrifice 
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of Indra, could not accept the invitation and Nimi 
had to return disappointed. At this hc got angry, 
sought the help of Satananda, the son of the great 
hermit Gautama and the sacrifice was begun. Vasistha 
did not like this. He cursed Nimi that life might bc 
separatcd from his body. Nimi retorted with the same 
curse. Vasistha’s spirit separated itself from his body 
and began to roam about in the sky. At last he re- 
quested Brahma to provide him with a body. Brahma 
granted his wish and said that he would bc born again 
from Mitra and Varuna. 

When the spirit of Vasistha returncd to the carth it 
was Mitra and Varuna moving about, having only onc 
body for both. Vasistha’s spirit entered into that body. 
One day Mitra-Varuna happened to see the celestial 
beauty, Ūrvašī on the seashore. They embraced Urvašī 
and immediately the spirit of Vasistha entered the 
body of Urva$i. 

After this Mitra and Varuņa separated themselves 
from one another and assumed two different bodies. 
Varuna approached Ūrvašī with lustful desire, but 
rejecting him Urvasi accepted Mitra. Varuna had 
seminal flow and this semen was taken and kept in a 
pot. At the sight of this, remorse and passion arose 
in Ūrvašī and the semen of Mitra already received 
in her womb oozed out and fell on the ground. This 
also was collected and kept in the same pot along with 
that of Varuna. After a few days the pot broke opcn 
by itself and two babics came out. One was Agastya 
and the other Vasistha. As these two were born of the 
scmen of Mitra and Varuna, they came to be known 
as Maitravarunis later. This story partly occurs in Santi 
Parva of Mahabharata, Verse 343 of Chapter 88. 

3) Education. Very little is mentioned in the Puranas 
about the education of Agastya. Still there are am- 
ple proofs that he was well-versed in the Vedas and 
sciences and well skilled in the uses of diverse weapons. 
In Verse 9, Chapter 139 of Mahabharata, Adi Parva, 
Drona says to Arjuna as follows: 

*tAgniveša, my teacher was the disciple of Agastya, in the 
art of using bows and arrows and I am his disciple”. 
When it is said that even Agniveša the teacher of 
Drona was a disciple of Agastya, his proficiency in the 
art of using weapons could easily be discerncd. 

4) Marriage. There is an interesting story behind the 
marriage of such an austere man as Agastya, who had 
brought all the passions under control. As the hermit 
Agastya was walking along the forest, he saw his 
ancestors (Pitrs) hanging head downwards in a canyon. 
He wanted to know the reason and they replicd : 
“Child; we would be allowed to enter heaven only 
if sons are born to you. So get married as soon as 
possible". The necessity of marriage occurred to him 
only then. But will there be any woman who could be 
patient enough to become thc wifc of this bcarded 
dwarfish hermit? Agastya did not lose heart. At that 
time the King of Vidarbha was doing penance to 
obtain a son. Agastya collected the quintessence of 
all living beings, with which he created an extre- 
mely beautiful lady and named her Lopāmudrā. 
Agastya gave Lopāmudrā as daughtcr to the King of 
Vidarbha. The King who was delighted at getting 
such a daughter, employed hundreds of maids to look 
aftcr the child, who soon grew up to be a young lady. 
Agastya once approached the King of Vidarbha 
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and expresscd his wish to have Lopamudra as his 
wife. The King was in a dilemma. On the one hand 
he did not like his beautiful daughter having the 
brightness of fire, to be given as wife to thc hermit, 
clad in the bark of trces and wearing tufts of matted 
hair. On the other hand he was afraid of the curse 
of the hermit Agastya. As the King was trying hard 
to find a solution, Lopamudra herself came to the 
King and said *' Father, I am happy to say that I shall 
willingly become the wife of the hermit Agastya.” At 
last her fathcr consented and discarding royal garments 
and ornaments, Lopamudra accompanied Agastya. 
It is mentioned in Vana Parva, Chapter 130, Verse 5, 
that they were married at Mahāsindhutīrtha. After 
their marriage they went to Gangādvāra. (Maha- 
bharata, Vana Parva, Chapter 96). 

5) The story of how Agastya ate Vātāpi. Whilc Agastya 
was doing severe penance, Lopāmudrā attained 
puberty and had menstruation. Longing for a child, 
she went and stood beside Agastya. She expressed 
her wish to lead a family lifc. Her demands did 
not stop thcre. During conjugation, Agastya should 
wear flower garlands and ornaments, and she must 
bc provided with divine ornaments. Agastya was 
surprised at the enormity of her demands. Poor, penni- 
less Agastya ! Leaving Lopamudra in the hermitage 
he went in search of money. He at first approached 
King Srutarva, who produced accounts of his in- 
come and expenditure and convinced Agastya that 
he was having no balance at all. Agastya, accompa- 
nied by Šrutarvā, then proceeded to King Bradh- 
nagva. He also produced accounts and rcfused to help 
Agastya, who then followed by $rutarvà and Bradh- 
nāšva went on to the wealthy King Trasadasyu, 
who also producing his accounts refused to render 
any help to Agastya. Finally Agastya accompanied 
by the three Kings, went to the house of Ilvala, a 
noble asura of immense wealth. 

This asura Ilvala lived in Manimatpattana with his 
younger brother Vātāpi. Once Ilvala approached 
a hermit Brahmin and requested that his wish for 
a son, having the power and status of Indra, be grant- 
ed. The Brahmin refused to grant such a boon. 
Since then Ilvala and Vātāpi considered Brahmins 
as their enemies. The elder brother converted the 
younger one (Vātāpi) into a goat and whencver a 
Brahmin visited his house, he would kill the goat, 
prepare mutton dishes and set them before his 
guest. When hc had finished eating, Ilvala would call 
aloud. “Vatapi, come out”. Breaking the stomach 
of the guest open, Vātāpi would come out. In this way 
Ilvala had killed a good number of Brahmins. It was 
at this juncture that Agastya and the Kings camc to 
beg money of him. 

Ilvala welcomed the guests with hospitality and as 
usual killcd the goat, prepared food with it and served 
the food before Agastya. When Agastya had finished 
eating, Ilvala called Vatapi loudly. But Agastya slowly 
said, *"Vātāpi, jirno bhava” (Let Vātāpi be digested) 
and immediately Vatapi was digested in the stomach 
of Agastya. The awe-stricken asura Ilvala gave each 
Brahmin ten thousand cows and as much gold and 
to Agastya he doubled the quantity of alms. Over 
and above this, he presented Agastya with a chariot 
hitched with two fine horses called Virāvān and 
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Surāvān. Agastya returned to his hermitage and 
adorned himself as Lopamudra had demanded. (Maha- 
bhārata, Vana Parva, Chapter 99). 

6) Birth of a son. Lopàmudrà became pregnant. 
Agastya told her, “A thousand ordinary sons, or 
hundred sons, each having the strength of ten ordinary 
sons, or ten sons, each having the strength of hundred 
ordinary sons, or a son, greater and nobler than one 
thousand sons—whieh of these do you prefer ?” 
Lopāmudrā preferred one son. When she was with 
child Agastya again went to the forest to do penanec. 
After seven years of pregnaney Lopámudrà gave 
birth to a lustrous son. The hermit Drdhasyu, who is 
also called Idhmavāha, is this son. This child is said 
to have chanted the Vedas (Holy Seriptures) im- 
mediately on his birth. He used to gather twigs for 
kindling the sacrificial fire of his father, and hence he 
got the name Idhmavaha.* 

7) How he stamped the Vindhya mountain down. Once the 
talebearer Narada happened to come to the Vindhya 
Mountain, who gladly weleomed Narada, gave him a 
seat, showed hospitality and asked for news. Narada said 
“May you be blessed. Just now I am coming from the 
Mahameru. Indra, Agni (fire) and other gods live 
there. Kailāsa, Nisadha, Nila, Gandhamādana ete. are 
mountains far nobler than this Meru. But they are 
not so haughty as him. That the Sun and the Moon 
and such others revolve round him, is the reason for his 
arrogance”. On hearing these tales, Vindhya thought 
that Meru should be taught a lesson. Onee Vindhya 
made his peaks grow higher and higher till they touched 
the sky. The Sun, the Moon and others found it very 
difficult to pass over the high peaks in their usual jour- 
neys to the West, and so they had to roam about in 
the sky. When the journeys of the Sun and the Moon 
were hindered, everything in the world fell into chaos. 
The gods eame to Vindhya in groups and tried to 
pacify him. But their attempts were futile. So they 
approached Agastya and made their petition to him. 
He agreed to pacify Vindhya somehow or other. Agas- 


tya and his wife eame to Vindhya from Kāšinagara. . 


When Vindhya saw Agastya he began to shiver with 
fear. Contracting all his high peaks, he bowed before 
Agastya, who said to Vindhya thus *'Vindhya, I am 
going to South Bharata. Let your heads be low till I 
eome baek”. Vindhya agreed. Agastya passed on to 
the South and built a hermitage in the Malayáeala and 
lived there. Sinee then Agastya had never gone to 
the North and Vindhya had never risen up. As he had 
made the mountain (Aga) bow its head he got the 
name Agastya. (Tenth Skandha of Devibhagavata). 
8) Nahusa transformed to a huge serpent by Agastya. 
Devendra killed Vrttrasura, an enemy of the gods. 
As Devendra had resorted to treachery for killing the 
enemy (see the word Vrttrāsura) he incurred the sin 
of ‘Brahmahatya’. Once Indra went to the Manasasaras, 
without the knowledge of anybody and hid himself in 
the petal of a lotus flower. The gods and especially 
acidevi were mueh alarmed at the disappearance of 
Devendra. Heaven was without a King. Bad omens 
began to appear. Indra, who had hidden in the lotus 
stalk in the shape of a water-snake, was not at all visible 
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as the petals had closed over him. It was at this critical 
moment that King Nahusa had completed hundred 
horse-saerifices and becaine eligible for the throne of 
Devendra. At a great gathering of the Gods Nahusa 
was elected as Devendra. Though Nahusa got all the 
eelestial maids at his disposal in the Nandanodyana 
(Nandana Garden) his passion for women was not 
satiated. So he began to have an cye on Indrani. She 
was in sorrow and misery at the disappearance of her 
husband Indra, and did not at all look with favour on 
this new move on the part of the new Indra. She sought 
the help of Brhaspati, who agreed to protect her 
from Nahusa. The newly-elected Indra could not tole- 
rate this disloyalty on the part of Indrani. He became 
furious and threatened Brhaspati with death, if Indrani 
was not sent to him forthwith. All hermits gathercd 
round Nahusa and tried with their advice to dissuade 
him from this attempt, but he would not be dissuaded. 
Nahusa belittled Brhaspati and all the hermits and was 
rude to them. Finally the hermits, being afraid of 
Nahusa, went to Brhaspati to persuade him to send 
Indrani to Nahusa. Brhaspati suggested to Indrani a 
way of safety. Accordingly she came to Nahusa and said 
to him "Lord, to become your wife, is a matter of great 
pleasure to me. But before that I must make sure if 
my husband is living anywhere. So allow me to make a 
search”. Nahusa agreed to this and by the blessings 
of Devi, Indrani found out her husband. But Indra 
would not return to the court, with Indrani, who 
then complained about Nahusa’s outrageous behaviour. 
Indra advised hcr a new way to protect herself from 
Nahusa’s onslaught. 

Indrani returned to Nahusa and told him “Lord, wo- 
men generally love pomp and glory. I havea mania 
for vehicles. You should make a palanquin. Let the 
palanquin bearers be hermits. You must come to my 
house in that palanquin with hermits as your palanquin 
bearers and then I will aeeept you as my husband.” 
Nahusa agreed. He employed Agastya and such other 
hermits to bear his palanquin. He got into his palan- 
quin and started for Indrani’s house. His desire to 
reach Indrani was such that he thought the hermits to 
be very slow. To make them quick enough he ordered 
“Sarpa, Sarpa” (walk quick, walk quick). The hermits 
began to run. Still Nahusa was not satisfied. He kieked 
at the heads of the hermits and whipped the dwarfish 
Agastya. 

Agastya got angry and cursed Nahusa thus: “‘Sinee 
you have whipped me saying ‘Sarpa Sarpa’, may you 
be transformed into a mahāsarpa (huge serpent) and 
fall into the great forest." ** 

The horror-strieken Nahusa pleased Agastya by praise. 
Agastya said that Nahusa would be freed from the 
curse and attain heaven when he happened to meet 
Dharmaputra. Nahusa instantly ehanged into a 
serpent of immense size and slided into a great forest 
in the Himalayas. (Devibhagavata, 8th Sarga). 
During their sojourn in the forest, the Pandavas 
visited many holy places and reached the Yamuna 
mountain in the Himalayas. When Bhima was passing 
by the mouth of a eave he was attacked by a huge 
serpent. In spite of his immense strength Bhima could 


*Idhma—twigs of firewood. (Idhma=twigs of firewood) (viha=carrier). 


* *It is mentioned in the Mahābhārata, Anušāsana Parva, Chapter 100, that 


the person who cursed Nahusa and turned him 


into a huge serpent, was the hermit Bhrgu, who had been hiding in the hair of Agastya. 
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not extricate himself from the hold of the snake, who 
eventually informed Bhima of its previous history. 
When Bhima understood that the serpent was none 
other than Nahusa, a King of the Surya dynasty 
(Solar), he felt sorry for him. Dharmaputra, who 
came there in search of Bhima, talked with Nahusa, 
who immediately regained his original form arfd 
went to heaven. (Mahabharata, Chapter 17 of 
Udyoga Parva; Chapter 179 of Vana Parva; Chapter 
342 of Santi Parva). 

9) How  Agastya drank up the ocean. Indra ruthlessly 
killed Vrttrāsura, who had been harassing the Gods, 
with the help of the Kalakeyas. The frightened Kala- 
keyas got into the ocean and hid themselves at the 
bottom. From that hideout they decided to destroy 
the three worlds. At night they came out on the 
earth and ate a good deal of Brahmins, and caused 
much damage to the hermitages of Vasistha and 
Cyavana. All the Brahmins on the earth were terribly 
afraid of the Kālakeyas. The gods went to Visnu 
and prayed for protection. Visnu informed them that 
the Kalakeyas could not be caught unless the ocean 
was dried up, and this task could be performed only 
by Agastya. So the Gods approached Agastya and told 
him what Visnu had informed them. With pleasure 
Agastya accepted the job. Accompanied by the Gods 
and hermits he neared the swaying and surging ocean. 
Whilc all were watching unwinkingly Agastya brought 
the great ocean into his palm and drank it up very 
easily and subsequently the Kālakeyas were killed. 
Now the Gods again approached Visnu and made 
representation about the loss of the ocean. Visnu told 
them that by the penance of Bhagiratha the divine 
Ganga would fall into the earth and then the ocean 
will be filled. In this way the earth regained its lost 
ocean. (Mahabharata, Vana Parva, Chapters 101 to 
105). 

10) na cursing Kubera and his companion. In the 
course of their sojourn in forest, the Pandavas 
visited several holy places and reached the proximity 
of the Himalayas. Leaving his brothers behind, 
Arjuna went up the Mahāmeru to worship Siva. 
Years passed by. At last his brothers also started 
for the Mahāmeru in search of Arjuna and with 
the help of the hermits Vrsaparva and Arstisena, they 
reached Kuberapuri (the capital of Kubera). There 
Bhima destroyed the army of Kubera and killed 
Maņimān, his friend and favourite. Dharmaputra, 
repenting of his younger brother’s iniquity bowed 
before Kubera and asked him with politeness, why the 
power of Gods gave way to the power of man. Kubera 
replied that it was due to the curse of Agastya and 
began to depict the event thus: Once my friend 
Maņimān and myself were going, in a chariot, to bc 
present at the singing and chanting just begun at 
Kušavatī. At that time Agastya was standing in his 
hermitage on the bank of Kālindī, performing Sun 
worship. When Maņimān saw this from the sky, he 
spat on the head of Agastya, who instantly getting wild 
cursed me. “Lo, Kubera, your friend Manimàn 
spat on my head in your sight. So this Maniman and 
your army will meet with death at a man’s hand. 
When they die you should not feel sorry for them. If 
it becomes possible for you to meet the man who 
killed Maniman you will be liberated from the cursc."' 
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It is this curse that brought about the death of 
Maniman and the army. When Kubera saw Bhima 
face to face his curse was revoked. (Mahabharata, 
Vana Parva, Chapter 160). 

11) Agastya cursing Mārica and Tādakā. The boys 
Rama and Laksmana went to the forest with Viśvā- 
mitra for protecting sacrifice. When they entered the 
Tādakā forest Viśvāmitra told them the story of 
Tādakā thus:— 

Tādakā is the daughter of Suketu, a semi god of the 
tribe Yaksa. Being childless for a long time Suketu was 
miserable and began to do penance before Brahma, 
who blessed him and granted his wish and a daughter 
was born to him. This daughter was named Tadaka. 
Brahma blessed hcr, giving her the strength of onc 
thousand elephants. Tadaka grew up and became a 
young woman. Suketu gave her in marriage to Sunda, 
son of Iharjha. Tādakā gave birth to a son called 
Mārīca. When Sunda was killed, Tadaka got wild 
and ran into the hermitage of Agastya causing much 
havoc there. At this Agastya got angry and cursed 
her to become a Raksasi (giantess) and instantly 
the bodies of Tādakā and Mārīca were dcformed. 
Tadaka could not control her anger and she demo- 
lished the hermitage of Agastya. (Valmiki Ramayana, 
Balakanda). i 
12) The story of the theft of lotus. Once Bhrgu, 
Vasistha and other; hermits went on a pilgrimage, 
with Indra as their leader. On the way they 
reached Brahmasaras, in the holy place of Kaugiki. 
Agastya had grown some lotus flowers there. The 
pilgrims plucked stealthily all the lotus flowers nur- 
tured by Agastya and ate them. The furious Agastya 
got into the midst of the hermits in search of the 
culprit. None admitted the theft. Finally he caught 
hold of Indra, as the thief. Indra said "O, Lord, 
had it not been for my eagerness to hear discourses 
on duty from your face, I would not have stolen 
your lotus flowers." Saying thus Indra returned the 
lotus flowers. Agastya was pleased and let Indra 
and the hermits depart in peace. (Mahābhārata, 
Anu$àsana Parva, Chapter 94). 

13) How Agastya burned the Asuras (demons). (This 
story occurs in the Mahābhārata as, having been told 
by the God Vayu to Bhisma as a discourse on the 
greatness of Agastya, and Bhisma reiterating it to 
Arjuna). 

Once the Gods had to accept defeat at the hands of 
the Asuras (Demons) and they approached Agastya 
and said thus : Oh, hermit, since we have been defeat- 
cd by the Asuras, our prosperity is at an end. There 
is none to help us but you." Hearing this Agastya 
became angry and began to burn the Asuras to death, 
by the merits of his penance. Many of them fell down 
on the earth and some fell into Pātāla (the nether world). 
The asuras who thus fell were not killed by Agas- 
tya. Thus the menace of the Asuras in heaven was 
warded off, and the Gods lived in peace and prosperity. 
(Mahābhārata, Anušāsana Parva, Chapter 155, Verses 
| tie WE) jh 

14) Indra’s conflict with Agastya. Once Agastya com- 
menced a sacrificc of twclve years’ duration. Many 
hermits participated in this sacrifice. No sooner had 
the hcrmit begun the sacrifice, than Indra, (the God of 
Thunder and Rain) stopped rain in the world. Crops 
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could not be raised. But Agastya provided everybody 
who took part in the sacrifice, with sumptuous meals. 
Thc hermits wondered how Agastya could do this. Somc 
of the hermits feared that the sacrifice would have to be 
stopped before the stipulated time, if the drought con- 
tinued. Agastya told them not to fear, and that if 
Indra refuscd to send rain, hc himself would become 
Indra and protect the subjects. Indra was horrified, 
when he heard this and he began to send rain regu- 
larly. (Mahabharata, Agvamedhika Parva, Chapter 
92): M 

15) Story of Gajendramoksa (The redemption of an elephant) . 
In the Bharata a story occurs, as to how Agastya 
cursed King Indradyumna, and turned him to an ele- 
phant. While Indradyumna, the King of Pandya was 
absorbed in deep meditation on Visnu, Agastya reach- 
ed thc palace. Being immersed in meditation the King 
failed to notice the arrival of the great hermit, who 
getting angry with the King, curscd him to becomc an 
elephant, for one thousand ycars. Instantly thc King 
was deformed into a big tusker and quitting the palace 
it went to a big forest and lived there happily with the 
she-elephants there. At that time a hermit named De- 
vala was doing penance in that forest. One day Hūhu, 
a gandharva (a class of semi-gods) enjoying the com- 
pany of some celestial maids camc to the place where 
Devala had put up his hermitage. The hermit saw 
the Gandharva and the maids playing and bathing in 
the pond in front of his hermitage in complete nudity. 
Getting angry Devala cursed Hūhu and he was de- 
formed into a crocodilc. This pond which was in the 
Trikūta Mountain was thus under the suzerainty of 
the crocodile. The tusker (Indradyumna) entered the 
pond to drink water. The crocodile caught hold of the 
leg of the elephant. Each tried to pull the other with 
equal force. This fight is said to have lasted for a 
thousand years. When both were tired, godly feelings 
began to dawn in their minds. Then, riding on an 
eagle Mahāvisņu appeared before them, cut them 
asunder with his Cakrayudha (the wheel-weapon ) 
and both were given deliverance. 
Skandha, Chapter 2). 

16) Agastya " > Rama the Aditya-hrdaya Mantra 
(A hymn in praise of the Sun). When Sri Rama was 
fighting with Ravana in Lanka, dejection befell him, 
his heart being weighed down with faintness, for a 
little while. Ravana made the best use of this oppor- 
tunity and began to advance. The gods had gathered 
in the sky above to witness the fight. Agastya, at that 
particular moment, taught Sri Rama the Aditya-hrdaya 
Mantra, a hymn in praise of the Sun-god and when 
Šrī Rama chanted that mantra, he resumed fight with 
Vigour and Ravana was defeated and slain. (Valmiki 
Ramayana, Yuddha Kanda, Sarga 107). f 
17) How the slant of the earth was rectified by seating 
Agastya. The matrimonial ceremony of Šrī Parameé- 
vara and Parvati was held in the Himalayas. On 
that auspicious occasion all the living beings of the 
world were present, and as a result the Himalayan 
region sank down and the earth slanted to that side. 
To keep the equilibrium of the earth, Siva sent 
Agastya to the south. Accordingly Agastya reached 
Kuttālam, where there was a temple dedicated to 
the worship of Visnu. Agastya had besmearcd his 
forehead with ashcs and so admission to the templc 


(Bhāgavata, 8th. 
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was denied to him, by the devotecs there who were 
Vaisnavites. By his own power Agastya turned him- 
sclf into a vaisņavitc and got into the temple, and 
immediatcly the image of Visnu in thc temple chang- 
cd by itself into a He (idol representing Siva). 
Since then the temple at Kuttālam has remaincd a 
temple of Šiva. Agastya proceeded to the southern- 
most point of the earth and sat therc and becausc of 
his weight the earth regained its normal position. 
(Skanda Purāņa). 


18) Agastya and the Krauūca Mountain. When Agastya 
passed the Vindhya mountain and procceded to the 
South a Raksasa (giant) called Krauüca hindered 
his way. By his power the Raksasa caused to fall 
everywhere a very heavy rain. Agastya sprinkled a 
few drops of water from his waterpot on Kraufica, 
who instantly became a mountain. Telling him that 
he would get deliverance from the curse when the 
weapon of Subrahmanya struck him, Agastya continu- 
ed his journey to the South. (Skanda Purāņa.). 

19) Agastya and the River Kaveri. Oncc Sürapadma, 
an Asura (demon) drove the Gods out from heaven. 
Indra came to Siyali a place in the district of Tanjavür 
(Tanjorc) and began to do penance to please Šiva. 
Kain was completely stopped. Agastya had com- 
pressed the river Kāverī and hcld the water in his 
waterpot. Ganapati having come to know of this, 
came in the form of a crow and toppled the water- 
pot. Agastya got angry and ran after the crow, which 
immediatcly assumed the form of a boy. Agastya caught 
hold of him. The boy instantly revcaled himself as 
Subrahmanya and granted Agastya a boon. “Your 
watcrpot will always be full". Since then there had 
never been shortage of water in the Kaveri. (Skanda 
Purana). 


20) Agastya in the palace of Bhadrāšva. Once Agastya 
lived in the palace of Bhadrāšva as his guest for 
seven days. Agastya praised Kāntīmatī the queen 
on several occasions. The King wanted to know the 
reason. Agastya said: During her previous birth 
Kāntimatī was the handmaid of a rich man. On 
one occasion of dvādašī (twelfth night after full 
moon) in the month of Tula (second half of Octo- 
ber and first half of November) the rich man had 
asked his handmaid to see that the lights in a cer- 
tain temple did not go out and she did so, in consc- 
quence of which, during her current birth she has 
become your quecn, bearing the name Kāntimatī. 
The King and the queen were much pleased at this 
explanation of Agastya and thenceforward they 
began to observe dvādašī as a day of fasting. (Vavu 
Purana). 

21) Agastya cursing Urvasi, Jayanta and Narada. Once 
Agastya went to the realm of the Gods, as a guest 
of Indra. On that day a performance of dance by 
Urvašī was held in honour of Agastya. In the midst 
of the dance Urvašī's cycs fell on Jayanta and she fell 
in love with him; her steps went out of beat. Narada 
also went wrong slightly in playing on his famous 
lute called Mahati. Agastya got angry and cursed 
Urvašī, Jayanta and Narada. According to the curse 
Jayanta became a bud. Urvagi was born in thc earth 
as a woman called Madhavi and ‘Mahati’ the lute of 
Narada became the lute of the people of the carth. 
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22) Agastya cursing Duspanya. Duspanya was the last 
son of the King of Pataliputra. The wicked Duspanya 
had slain a large number of. babies, and the King 
thereforc expelled him from the palace. Duspanya 
went into the forest, where he caught hold of the 
child of Ugraravas and killed it by putting it undcr 
water. Ugraravas cursed him and accordingly he fell 
into water and dicd and his spirit became a ghost 
and wandered about tormented with pain and 
anguish. At last the spirit approached Agastya, who 
called his disciple Sutisna and asked him to go and 
bathe in the Agnitirtha (a bath) in the Gandhamā- 
dana mountain and bring some water from the tirtha 
and sprinkle it on the spirit of Duspanya. Sutisna 
acted accordingly and immediately the spirit of Dus- 
panya received divine figure and cntcred heaven. (Setu 
Mahatmya). 

23) How Agastya got golden Bangle. Once Agastya 
entered a forcst of about a hundred yojanas wide. The 
forest was devoid of life. When he had walked a few 
more steps some Gandharvas (semi-gods) and celestial 
maids came there singing and dancing. From among 


them a noble male being came forward to the bank of : 


a lake in the forest and ate without any hesitation, the 
corpse of a man that was lying therc. After that hc 
walked round Agastya and made obeisance to him. 
Agastya asked him why he had eatcn the corpse of a 
man. The noble man told Agastya thus: “In treta 
yuga (the third age) there lived a King named Vidarbha. 
I am his son and my name is Sveta. After having ruled. 
over my kingdom for a long time, I came to the bank 
of this lake and began to do penance. After that dis- 
carding my body I entered heaven. Though I attained 
heaven my hunger was not appeased. I asked Brahma 
how, I, a dweller of heaven, got this hunger. Brahma 
said that when I was King I had given nothing to any- 
body and so I got this hunger even after entering 
heaven. As a remedy Brahma suggested that I should 
come here everyday and eat corpse and when I had 
completed ten thousand days the hermit Agastya 
would come here and that when I offered him a golden 
bangle my sin would be washed away.” Saying thus 
Sveta offered to Agastya the golden bangle given by 
Brahma and then he vanished and the corpse also dis- 
appeared. Sveta went to heaven. (Uttara Ramayana). 
24) Other informations concerning Agastya. 

(1) Agastya had a brother called Sutisna. (Agni- 
purana, Chapter 7). 

(2) Sutisna was Agastya’s disciple too. (Setu Māhā- 
tmya). 

(3) Ilvala and Vātāpi were the sons of the giantess 
Ajamukhi. In the vallcy ofa mountain Ajamukhī pray- 
cd to Durvāsas for love and thus Ilvala and Vātāpi 
were born from Durvāsas. Thesc two sons demanded 
that Durvāsas should impart to them all his merits of 
penance. Gctting angry Durvāsas cursed them that 
they would meet with death at the hands of Agastya. 
(Skandapurāņa, Āsura Kāņda). 

(4) Agastya had been the priest of the King Khela. 
(Rgveda, 112th Sūkta). 

(5) When Šrī Rāma returned to Ayodhyā, with Sītā 
from Lankā, hermits from various parts visited him, 
among whom, Dattātreya, Namuci, Pramuci, Sri 
Vālmīki, Soma, Kaņdu, Agastya and their disciples 
were from the South. (Uttara Ramayana). 
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(6) Agastya gave Sri Rama an arrow, which, when ' 
shot at an asura (demon) would pierce his heart, pass 
on to the other sīde, fly to the sea and bathc in the 
sea-water and return to the quiver, it is said. (Uttara 
Ramayana). 
(7) Once Agastya visited the hermitage of Apastamba. 
He asked Agastya, who, of Brahma, Visnu and Siva, 
was the Supreme deity. Agastya replied: ‘These three 
are only three different manifestations of the one 
supreme Being". (Brahmapurāņa). 
(8) For the story of how Agastya cursed the sons of 
Manibhadra and transformed them to seven palms, 
see the word ‘Saptasdla’. 
(9) There was a hermit called Sutisna, to whom Sri 
Rama and Laksmana paid a visit when they were 
wandering in the forest. This Sutisna is the young- 
er brother of Agastya. (See the word Sutisna). 
(10) Agastya cursed Suka and deformed him into a 
Rāksasa. (See the word Suka ii.). 
25) Conclusion. It is believed that the great hermit 
Agastya, who had performed such wonderful deeds by 
thc merits of his penance, is still doing penance in the 
Agastya Kita hills. Agastya who had travelled through- 
out the length and breadth of Bharata had several 
hermitages. In the Valmiki Ramayana, Aranyakanda, 
Sarga 11, a description is given, of a beautiful hermit- 
age of Agastya, and the peaceful atmosphere that 
prevailed in and around it. Agastya had presented to 
Sri Rama a bow got from Visnu, when the brothers 
visited his hermitage. Agastya had accompanied Sri 
Rama and his followers on his return journey to 
Ayodhya from Lanka, with Sita after killing Ravana. 
There is a legend in the Tamilnad that Agastya was a 
member of the first two ‘Sanghas’ (groups) of the 
“three Sanghas’’, mentioned in Tamil literature. As 
Agastya was dwarfish he is mentioned as Kurumuni, 
(short hermit) in Tamil works. He has written a Tamil 
grammar on music, literature and drama. But this 
work is not available now. The Tamil Grammar 
‘Tolkapyam’, which is considered to be the oldest gram- 
mar, was written by Tolkāpyār, one of the twelve 
disciples of Agastya: Even today in certain temples in 
the Tamilnad, Agastya-worship is carried on. Kambar, 
has mentioned about Agastya in his Ramayana. A great 
Tamil author Villiputturan says that the Tamil langu- 
age is the beautiful maiden presented by Agastya. 
It is believed that the following works have been com- 
posed by Agastya: ae 
1) Agastya Gita ; in the Varāhapurāņa, Pašupālopākh- 
ana. 
2) Agastya Samhita; in Paiicarātra. 
3) Agastya Samhitā, in the Skandapurāņa. 
4) Šiva Šarhhitā, in Bhāskara Samhita. 
5) Dvaidha-nirnaya Tantra. 

AGASTYA KUTA. This is the sacred mount whcre 
the sage, Agastya, sat and did penance during his so- 
journ in the southern parts of India. In the Kiskindha 
Kanda of Valmiki Ramayana we find King Sugriva 
commanding that all his soldiers going in search of 
Sita should pay homage to the sage Agastya. 

AGASTYA PARVATA. This is a mountain in South 
India believed to belong to the Kalafijara mountain 
range. Agastya Kita is in this mountain. 

AGASTYA SARAS. This is another namc for Agastya 
tirtha. 
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AGASTYA-ASRAMA. .The Puranas make mention of AGHAMARSANA SOKTA. This is a hymn in the Rg- 
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several āśramas connected with sage Agastya. The 
Pandavas during their exile visited an āśrama of this 
name. This is situated near Paticavatī twentyfour miles 
to the south-east of Nasik. It is known as Agastya-giri 
now. (Sloka 20, Chaptcr 80; and Sloka 1, Chapter 96 
of Vana Parva, M.B.). 

The Mahābhārata mentions another Agastya-Āšrama 
near Prayāga. Dharmaputra along with Saint Lomaša 
stayed herc for some time. Vālmīki descrībes an āšrama 
of this name which Rāma and Laksmaņa visited during 
their exile in the forests. (Chapter 11, Āraņya Kanda 
of the Ramayana). 

AGASTYA TIRTHA. This is one of the five tirthas or 
sacred places of worship lying scattered in the southern 
ocean. The other four are the following: (1) The 
Saubhadra tīrtha (2) The Pauloma tirtha (3) The 
Kārandhama tirtha and (4) the Atipavana tīrtha. 
These five were known as Pañca tirthas and many saints 
used to live there. There lived in each of these tirthas 
one huge and fierce crocodile and all the saints living 
there, afraid of these crocodiles, deserted their places 
one by one. (Ref : Šloka 3, Chapter 220 of Ādi Parva, 
M.B. For more details see under Paiica tīrtha). 
AGASTYA VATA. This is a sacred shrine in the neigh- 
bourhood of the Himālayas. Arjuna paid a visit to this 
place while he was living with his brothers in the 
forests during their period of exile. (Šloka 2, Chapter 
214 of Ádi Parva, M.B.). 

A city. Two sons Taksaka and Chattraketu 
were born to Laksmana (the brother of $ri Ráma) 
by his wife Urmilà. The court of the eldest prince 
Taksaka was situated in the city of Agati. Formerly 
this place was known as Kanakhala and was occupied 
by forest tribes. Exterminating these forest tribes, 
Laksmana built a city there and apportioned it to his 
eldest son Taksaka. (Uttara Ramayana). 


AGHA. The name of an asura. This asura was one of 


the followers of Karhsa. According to the instructions 
of Karhsa, Agha once set out to Gokula to kill Sri 
Krsna. At that time Šri Krsņa was playing on thé 
banks of the river Kālindī with other cowherds. Aghā- 
sura watched the games of the children from the sky 
above. Then he transformed himself into a colossal 
serpent and lay with his mouth wide open; his open 
mouth looked like an immense cave. The foul smell 
coming from his mouth soon spread over the whole 
place. $ri Krsna and the other children did not know 
anything about this. In the course of their games they 
walked into the cave-like mouth of Agha and were soon 
trapped in his belly. Agha then closed his mouth and 
all the boys including Šrī Krsna were now imprisoned 
inside his body. Some of the boys died. Realizing the 
situation Šrī Krsņa now enlarged his body. His body 
grew larger and larger until atlast it burst open thc body 
of the serpent (Agha). Thus Agha was killed. Sri Krsna 
then restored the dead boys to life by his divine looks 
(Kataksa). This Aghāsura was the brother of Bakāsura 
and Pūtanā. (Bhāgavata, Skandha 10, Chapter 12). 

AGHAMARSANA. He was a great hermit of austerity, 
who had observed the duties pertaining to Vana- 
prastha (the third of the four stages of life—forest her- 
mit). (M.B., Santi Parva, Chapter 244, Stanza 16). 


AGHARDDANAVAMI. (Sce 


veda. It issaid that all sins will be climinated, if this 
hymn is recited three times, standing in water. 

the word NAVAMI 
VRATA). 


AGHASVA. A King hermit (Rājarsi) named Pedu. 


(Rgveda, Mandala 1, Anuvāka 17, Sūkta 116). 
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1) Genealogy. Agni was descendcd from Visnu in this 
order : Visņu-Brahmā-A ngiras-Brhaspati-Agni. 
2) Birth. Wc comc across several contradictory state- 
ments in the Puranas regarding the birth of Agni. Thcre 
is some real difficulty, therefore, in tracing correctly 
the true gencalogy of Agni. The one given above is 
based on statements in Bhagavata and Mahabharata. 
Angiras is one of the six mind-born sons of Brahmā.* 
Angiras married Šraddhā and got four daughters and 
two sons. Brhaspati was one of the sons and Utatthya 
was the other. The daughters were Sinivali, Kuhü, 
Raka and Anumati. (There is a mention of a third 
son named Sarhvarta in the Bhagavata by Eluthassan 
though the original quoted below does not say so) 
raddha tu angirasah patni 

Catasro ' sutakanyakah 

Sinīvālī Kuhū Raka 

Caturthya ’ anumatistathā 

Tatputrāvaparāvāstām 

Khyātau svarocisc’ntare 

Utatthyo bhagavān saksat 

Brahmisthašca Brhaspatih. 
Brhaspati married Cāndramasī and got six divine sons. 
Of these Sarhyu, the eldest, married Satya and Agni 
was born to Sarnyu of Satya. (Slokas 1 to 4, Chapter 
219, Aranya Kanda of Malayalam Mahabharata). 
3) Agni—One of the Asta-dik-palakas. (Asta=eight, 
dik=zone, palaka=guardian). The Devi Bhagavata 
states in its eighth chapter that Agni is one of the eight 
guards posted at the eight different zones to protect 
the universe. Indra guards the east; Agni, the south- 
east; Yama the south; Nirrti, the south-west; Varuna, 
the west; Vayu, the north-west; Kubera, the North and 
Siva, the north-east. The place where Agni sits on 
guard is known as tejovati. 
4) Agni—One of the five elements. The universe is be- 
lieved to bc composed of five clements of which Agni 
is one. The other four are Water, Earth, Ether and 
Air. 
5) Whe story of how Agni gave a Maya Sita (Phantom 
Sitā) to Šrī Rama. During their exile in the forests 
Rama and Laksmana were for some time living in an 
āšrama built on the shores of the ocean. One day 
Agni disguised as a Brahmin approached them and 
said “O, Sri Rama, thou art born to kill the demon 
Ravana and save the world from his atrocities. Sita is 
going to be a cause for that. Time is not far for you 
to finish this duty of yours. Ravana is soon to come and 
kidnap your wife, Sita. You must, therefore, allow me 
to play a trick on Ravana. Entrust Sita with me and 
I shall keep her safe. In her place here you can keep 
a Maya Sita (Phantom Sita) which will be a live rep- 
lica of your real wife. In the end when you take back 
Sita after killing Ravana you will be compelled to 
throw your wife into the fire to test her chastity. At 


*Manas=Mind. Putra=Son. Mānasa-putras are sons created from the mind of Brahma, Sloka 10, Chapter 65, Ādi Parva, M.B. 
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that time I will take back the replica and give you 
back your real wife". Sri Rama was very much 
pleased to hear this. Agni then, by his yogic powers 
created a Phantom Sita and gave her to him. Rama 
kept this as a secret even from Laksmana. In the great 
Rāma-Rāvaņa battle Ravana was killed and Sri Rama 
took back Sita to his kingdom. Then respecting public 
opinion and wishing to establish in public the purity 
of his queen King Sri Rama put her into the fire. At 
that moment Agni took back the replica and gave 
back the real Sita to Sri Rama. Sita thus came out 
from the fire unscathed. Later, on the advice of Rama 
and Agni, the Phantom Sita went to the sacred place 
Puskara and started doing tapas (penance) therc. 
After doing tapas for a long period of three lakhs of 
divine years this Phantom Sita became known as 
Svargalaksmi. It was this Svargalaksmī that later on 
in the Dvāpara yuga came out from the yajīta kunda 
of King Pāūcāla as Paficali and became the consort of 
the Pandavas. Vedavati, daughter of Kusadhvaja in 
Krtayuga, Sità, daughter of Janaka in the Treta yuga, 
and Paficali, daughter of Drupada in Dvápara yuga 
are one and the same person. On account of this she 
is known as trihàyani also. (Chapter 9 of Devi 
Bhagavata). 

6) The story of how Agni got indigestion. In olden times 
there was a bold and mighty King called Švetaki. He 
conducted several different types of yajfia. Afflicted 
by the unending dense smoke in the yajfia hall all the 
ascetics left the place and went their way. Undaunted 
by this, Svetaki started another twelve-year sacrifice in 
which not a single sage took part. The sages rebuked 
him and said if he wanted to conduct a sacrifice again 
he could invite $üdras to help him. (Südras belong 
to the lowest caste among Hindus and are not allow- 
ed to participate in sacrifices generally.) Enraged 
by this insult Svetaki went to Kailasa and did fierce 
penance. Lord Siva appeared before him and gave him 
Durvāsas as a priest for his yajfia. For twelve years 
sage Durvāsas performcd the yajiia pouring into 
the mouth of Agni through the sacrificial pit un- 
limited materials of food. Agni was overfed and 
he got indigestion. He lost all appetite for food, be- 
came weak and the brilliance of his face faded. 
(Chapter 235, Adi Parva, M.B.). 

7) The story of how Agni burnt the big forest, Khandava. 
When the indigestion continued without abate forsome 
time Agni approached Brahma and asked for a cure. 
Brahma declared that his indigestion would be cured 
if Agni could burn the huge forest, Khandava, the 
abode of the enemies of the Devas. Agni immediately 
started consuming the forest. But the inhabitants of the 
forest soon quenched the fire. Disappointed Agni went 
to Brahma again and the latter advised him to wait for 
some time till the advent of Nara-Nārāyaņas to that 
forest. They would then help Agni to burn the forest. 
Agni waited for the time to come. At that time the 
Pandavas were living in Indraprastha with Sri Krsna. 
When the heat became unbearable there Arjuna and 
Krsna came to the banks of river Yamuna. Hearing 
about the arrival of Krsna and Arjuna who were none 
but the incarnations of Narayana and Nara, Agni dis- 
guised as a brahmin approached them and requested 
them to help him to burn the Khandava forest. Agni 
added that any attempt of his to burn the forest was 
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always foiled by Indra who would send a heavy down- 
pour of rain to quench the fire because Taksaka, an 
intimate friend of Indra, was living there. 
To gain his end Agni gave Arjuna an arrow-case 
which would never be empty, a chariot bearing a 
monkey flag, four white horses adorned with gold 
chains and also the famous Gandiva bow. To Sri Krsna 
he gave the cakrayudha or the divine wheel-weapon, 
(All these military equipments were once given to 
Agni by Varuna.) When all these were given to them 
Krsna and Arjuna got ready to help Agni to burn the 
forest. Agni started burning the forest, Indra at once 
sent a heavy downpour of rain and Arjuna created a 
canopy of arrows above the forest preventing the rains 
from falling on the forest. Agni carried on his work 
undisturbed, the forest was burnt and Agni was cured 
of his indigestion. (Slokas 233 to 239, Adi Parva, 
M.B.). 
8) one falls in love. As an inaugural procedure to the 
great Rājasūya which Dharmaputra performed at 
Indraprastha his four brothers Bhima, Arjuna, Nakula 
and Sahadeva conducted a victory march to the four 
different sides of the kingdom. Sahadeva who turned 
south conquered many kings including Dantavaktra 
and Bhīsmaka and reached a country called Māhismatī- 
pura. There he had to encounter a powerful king 
called Nila. Before long there broke a fire in his camp. 
Disheartened, Sahadeva prayed to the God, Agni, for 
help. It was then that Sahadeva came to know about 
the ties between Agni and Nila. 
‘King Nila had a beautiful daughter named Sudaršanā. 
Once when she was talking to her father after having 
entered the Agni-hotra Agni fell in love with her. From 
that day onwards Agni became dreamy about the 
beautiful lips of Sudaršanā. It reached a stage when 
Agni would burn only if it was blown by the lips of 
Sudargana. This ended in Agni marrying Sudaršanā. 
After the marriage Agni lived in the palace of his 
father-in-law, King Nila, as a useful ally. It was at this 
time that Sahadeva came to conquer Nila. But Agni 
knew that for the proper conduct of the Rājasūya of 
Dharmaputra his father-in-law had to surrender to 
Sahadeva and so advised his father-in-law to do so. 
What appeared to be a difficult problem was thus 
easily solved. (Chapter 31, Sabha Parva, M.B.). 
9) How Emperor Sibi was tested by Agni. Once Agni and 
Indra thought of testing how strong and deep was the 
sense of charity in Emperor Sibi. Indra took the shape 
of a hawk and Agni that of a dove and the dove flew 
and dropped down into the lap of the Emperor who 
was at that time doing a yaga. The hungry hawk 
came chasing its prey and finding the dove in the lap 
of the Emperor said ; *O King, is it proper on your 
part to withhold my food from me, and keep it in your 
lap ? Hearing this Sibi replied: **This dove has sought 
refuge in me. It is my duty to give it protection. If it 
is only food you want I shall give you food.” Sibi then 
offered many things including his kingdom to the 
hawk in return for the dove. But the hawk refused 
them all and finally agreed to accept an equal weight 
of flesh from the body of the Emperor. Sibi without 
any hesitation cut a portion of his thigh and weighed 
it against the dove in a scale. ''he dove weighed more 
and the Emperor started putting more and morc flesh 
from his body to make the weight equal. But the dove 
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always weighed morc and at last the Emperor said he 
would weigh himsclf against thc dove. As the weak and 
fleshless Emperor was about to get into the pan of the 
scale Agni and Indra emerged from the bodies of the 
dove and hawk and appeared beforc the Emperor. 
They blessed him and immediately took him to heaven. 
(Chaptcr 131, Vana Parva, M.B.). 

10) Agni and the testicles of a goat. The occasion is when 
sagc Visvāmitra is taking Rama and Laksmana to the 
forcsts to give protection to the sages against the de- 
mons. They reached the ‘place where Ahalyà lay as a 
stone cursed by Gautama. Vidvāmitra told them the 
story: "It was herc that the great sage, Gautama, lived 
with his beautiful consort, Ahalyā. Once Indra had an 
intercourse with her privately and Gautama coming to 
know of the misdeed cursed her and turned her into 
stone. By the curse of the same sage Indra lost his 
testicles. Greatly aggrieved by this loss Indra prayed 
to god Agni for help and on the advice of Agni the 
devas removed thc deformity by placing a goat’s testi- 
cles instead." (Slokas 48 & 49, Bala Kanda, Valmiki 
Ramayana). 

11) How sage Bhrgu cursed Agni. Sage Bhrgu was living 
with his wife Pulomā in his ā$rama. Puloma became 
pregnant. One day when Bhrgu wanted to go out for 
a bath in the river he asked Agni to keep a watch over 
his pregnant wife. There was a demon by name 
Puloma who was once in love with Puloma. On this 
particular day Puloma entered the āšrama to see 
his former love. When he entered the à$árama Puloma 
saw Agni there burning witha brilliant flame in the 
fire-pit. Puloma said: "O God of fire, if I ask you a 
question you must give me an impartial reply. I was 
in love with this Pulomā and I had accepted her as 
my wife spiritually. But, then, her father gave her to 
Bhrgu. Who, then, is the true owner of Puloma ?” 
Agni was afraid of Bhrgu. Yet he explained the posi- 
tion honestly. *It is true that Puloma has married 
Bhrgu. But he has not married her according to Hindu 
rites." Hearing this the demon changed himself into 
the shape of a swine and carried away Puloma. On 
the way Puloma delivered a male babe and it fell on 
the ground. The boy was named Cyavana. It was this 
boy that became later on the famous Cyavana Maha- 
rsi. Even at birth the boy was brilliant as the Sun 
to look at and Puloma, the demon, noticing the un- 
usual brilliance of the child left the mother and child 
on the way and fled frightened. Pulomā returned to the 
agrama carrying the child weeping profusely all the 
way and creating a lanchrymal river called Vadhū- 
saras. As soon as she entered the ā$rama the angry 
sage asked “Who told Puloma that you are my wife ?" 
Pulomā then told her husband all that happened there 
and Bhrgu called Agni and cursed him thus : "May 
you be a consumer of all things on this Earth". Great- 
ly aggrieved Agni went away and hid himself. Thc 
absence of Agni created chaos in all the three worlds; 
Heaven, Earth and the Nether-world. A deputation of 
all the afflicted people waited upon Brahma and 
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Brahmā modified the curse and declared that all that 
Agni touched would become purc. Agni was consoled 
and he started his work as usual. 

12) How Agni cursed frogs, birds and elephants. Many 
important evcnts took place whilc Agni was under- 
ground cursed by Bhrgu. It was during that time that 
Parvati cursed all the Devas and the Devas were 
defeated by the asuras (demons). The necessity of a 
warrior capable of defeating the asuras arose then. 
The idea of creating Lord Subrahmanya caine up and 
Brahma said that only Agni could help them in this 
matter since Agni was the only one who cscaped from 
the curse of Parvati, being underground at the time 
of the curse. The Devas started a vigilant search but 
Agni was not to be found. Agni was then hiding inside 
the ocean. The ocean was getting hot and the animals 
living there found their life unbearablc. Frogs went to 
the devas and told them whcre Agni was hiding. 
Enraged at this Agni cursed the frogs saying that they 
would never be able to find the taste of anything. 
Frogs went weeping to the devas who in turn blessed 
the frogs saying that they would acquire the ability to 
move about easily in any darkness. Agni changed his 
place of hiding and went and hid in a big banyan 
tree. An elephant going by that way found him out 
and informed thc devas; knowing this Agni cursed 
the elephants saying that its tongue would go deep 
inside. But the devas blessed the elephants saying that 
the position of the tongue would never be a hindrance 
to free eating and that elephants would bc able to eat 
anything and everything. Agni left the banyan tree 
and hid himself in the hollow of a Sami tree. A little 
bird living in that tree gave information to the devas 
and the devas found him out before he got time to 
leave the place. Agni cursed the bird saying that its 
tongue would always be curved inside and the devas 
blessed it saying that the curvature would help it to 
sing beautiful songs. Since Agni was found out from 
Sami tree this tree became sacred. Since this finding 
out of Agni after a long absence is like a re-birth of 
Agni the Puranas mention that Agni was born from 
the Sami trec. The Devas then rcquested Agni to help 
them to create a son capable of conqucring the de- 
mons.* (Chapter 85, Anušāsana Parva, M.B.). 

13) Birth of Subrahmanya, At that time Varuna performed 
ayaga. All the dikpālakas (zone guardians of the 
universe) including Siva participated in the yāga. 
Secing the beautiful wives of the sages Siva had emission. 
Taking the semen in his hand he put it into thc fire. 
Agni carried it to Garīgā and requested her to take it 
for conception. Though she at first refused she took it, 
became pregnant and finally delivered a male child 
whom she threw into the forest Saravana. It was this 
child who became known as Kārttikeya or Subrah- 
manya later on. (Chapter 85, Anušāsana Parva, M.B.). 
14) How Agni blessed Nala. While Nala was going to the 
wedding of Damayanti Indra, Agni, Varuna and Kala 
accosted him on his way and asked him to go as a 
messengcr of theirs and advise Damayanti to marry one 


*Kathāsaritsāgara gives another version of why Agni went and hid himself under the ocean. When Kama, the God of Love, was 


burnt to death by Siva, Parvati, Siva’s wife, did not find a way to get a child for her from her husband. At last Brahma approached Siva and 
told him that the absence of Kama was making creation difficult. RA then declared that thereafter Kama would find a place in the minds of all 
living beings including himself, Parvati and Siva immediately commenced a sexual life which went on incessantly for a hundred years with- 
out reaching the climax. The world was agitated and the universe stood on the verge of ruin. The Devas decided to send Agni to intervene But 
Agni was afraid of Siva andso went and hid himself under the ocean. (Chapter 6, Làvànakalambaka of Kathāsaritsāgara). 
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of them. Nala did so but Damayanti was adainant and 
said she would marry none other than Nala. So all the 
four gods appeared as Nala in the wedding hall. 
Damayanti who was confused prayed that she should 
bc shown the real Nala. The gods then changed into 
their original forms and blessed Nala. Agni said he 
would come and help him the moment he wanted him. 
Thus Nala became a good cook and Nala Pācakam 
(Pācakar= cooking) became famous. Evcn now it is a 
synonym for good cooking. (Chapter 57, Vana Parva, 
M.B 


15) Agni and Rambha. ‘There was once a danava called 
Danu. He had two sons named Rambha and Karam- 
bha. They had no children and tormented by this 
they went to Paficanada and started doing penance. 
Rambha sat in the centre of Paücàágni (five fires) and 
Karambha in water to do penance. Indra afraid of the 
severe and powerful tapas of the two took the form of 
a crocodile and killed Karambha who was doing pe- 
nance in watcr by dragging him down to the water. Be- 
rcaved Rambha started to commit suicide by jumping 
into the fire. God Agni appeared before him then and 
asked him what he wanted. Rambha then said that he 
should get a son who would be famous as a warrior in 
all the three worlds. Agni agreed. Rambha on his way 
back saw a voluptuous she-buffalo and married her 
at yaksa kavata. They lived a happy marricd life and 
one day a he-buffalo envious of their life attacked 
Rarnbha and killed him. Grief-stricken Rambha’s wife 
jumped into the funeral pyre and committed suicide. 
Then from the fire arose a demon named Mahisāsura 
(Mahisa = Buffalo. Asura=Demon). This buffalo- 
demon became a terror to all in the three worlds later 
on. (Chapter 5, Devi Bhagavata). 

16) Difference of opinion between Agni and Aīgiras. Bhaga- 
van Angiras did penance in his own agrama and 
became morc brilliant than Agni. The whole world 
was submerged in his brilliance. Agni felta bit depress- 


ed at this. Agni argued that it was not proper on the, 


part of Brahma to give anybody else more brilliance 
than himself. So as a protest against this Agni dis- 
appeared from the world. Evcn Angiras was annoyed at 
Agni’s disappearance and so he went and consoled Agni 
and took him to Brahma. Brahma declared that hence- 
forth the world would recognize Agni as the father and 
Angiras as his son. Thus Agni got the first place in 
effulgence. This is a story told by sage Markandeya 
to Dharmaputra. (Chaptcr 217, Vana Parva, M.B.). 
17) Agni and Mahābali. On their way to the forest sage 
Višvāmitra took Rama and Laksmana to Siddhagrama. 
The sage explained to the princes the importance of 
that à$rama. He said: “‘Mahavisnu lived in this àárama 
for a number of years. It was at that time that the 
Emperor of the asuras (demons), Mahabali, son of 
Virocana, was ruling the world conquering even the 
devas. Aftcr having conquered all the three worlds 
Mahābali decided to conduct a yāga. A deputation 
of the Devas headed by Agni then waited upon Maha- 
visnu and Agni said: “O Lord, Mahābali has com- 
menced a yāga and beforc it is finished you should go 
to him and do something for the benefit of the 
devas”. It was at this request of Agni that Mahāvisņu 
took the form of Vamana and sent Mahābali to the 
nether-world. (Chapter 29, Bālakāņda, Valmiki 
Ramayana). 
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18) Agni and Nahusa. Repenting for his act of killing 
Vrtra Indra unknown to anybody went and hid in a 
lotus in the Mānasa Saras (Lake Mānasa). Perplexed 
by the disappearance of their leader the devas brought 
Nahusa from the Earth and made him their leader. 
Nahusa became very proud and arrogant of liis new 
position and tried to make Indrani his wife. Indrani 
went to Brhaspati for help. Brhaspati commanded 
Agni to go and find out Indra. Agni searched for him 
in forests, rivers and oceans. At last he went to 
Mānasa Saras and scarched among the lotuses. There 
he found Indra hiding in a lotus and Brhaspati was 
duly informed. Then Brhaspati gave Indrani some 
clever directions to kill Nahusa and Nahusa was 
killed. (See Agastya). There is a story in Santi Parva, 
Chapter 28, of how Agni took for himself a quarter of 
the sin which Indra acquired because of his killing 
Vrtra, a brahmin by birth. (Chapter 14, Udyoga 
Parva, M.B.). 

19) Agni Deva and Karttaviryarjuna. After the great 
Kuruksetra battle the Pandavas went again to Kuru- 
ksetra along with Sri Krsna. On their way Krsna 
showed them the Parašurāmahradas and narrated to 
them several stories of Rama. Reference to Agni 
comes when Krsna explains the reason why Paragurama 
cut off the thousand hands of Kārttavīryārjuna. It was 
at the time when Kārttavīryārjuna was ruling the 
three worlds by his might that Agni went and asked for 
alms from him. Kārttavīrya gave Agni mountains and 
forests for his food which Agni burnt and ate. In one 
of the forests was the āšrama of sage Apava and that 
also was burnt. Enraged at this the sage cursed Kārtta- 
virya saying that his thousand hands would be cut off 
by Parašurāma. Though the curse was not seriously 
minded by the King then, it so happened that before 
long Kārttavīrya had to encounter Parašurāma in a 
battle when the children of the King stole a sacrificial 
cow belonging to Jamadagni, father of Paragurama. 
In the battle all the thousand hands of Kārtta- 
vīryārjuna were cut off by Para$uràma. (Chapter 43, 
Santi Parva, M.B.). 

20) How Agni was duped. Once the wives of the Sapta- 
rsis (seven Saints) attended a yāga where Agni was 
also present. Agni fell in love with them but knowing 
it to be futile to make any attempt to fulfil his desire 
he went to the forests dejected. Svāhādevi, daughter of 
Daksa was for a long time craving to marry Agni and 
she decided to take advantage of the opportunity thus 
offered. Disguising herself as the wife of Angiras, one 
of the seven saints, she approached Agni and said : “O 
Lord, I am Siva, wife of Angiras. We were all excited 
when you darted cupids’ arrows against us and they 
have now selected me to come to you for fulfilling your 
desire”. Agni believed her and took her as his consort. 
(Chapters 223 to 227 of Vana Parva, M.B.). 

21) How Agni became a doctor. "There was once a sage 
called Dattatreya who had a son called Nimi. Nimi 
had a son and he died after thousand years. The 
bercaved sage performed a Sraddha which was attend- 
ed by all devas. The feast was so sumptuous that the 
devas got indigestion after that. Consulting Brahmā 
Agni prescribed a remedy for their indigestion. He said: 
“whenever you take any food make me also a partici- 
pantin that. If you do so you will never get indiges- 
tion". That is why a very small portion of any cooked 
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food is first thrown into the fire before givcn for eat- 
ing. This story is part of Bhisma’s oration to Dharma- 
putra on thc origin of Sraddha (The cercinony con- 
ducted on the anniversary of the dcath of a person by 
his son). (Chapter 92, Anušāsana Parva, M.B.). 

22) How Agni became a horse. Therc was once a precep- 
tor named Aveda. Hc got a disciple named Uttanga. 
Onc day Avcda left his ā$frama for a distant place 
leaving his disciple in charge of thc management of thc 
a$rama. The preccptor was absent for a long time and 
his wife started making love to Uttanga. The dutiful 
disciple strongly objccted to this. When Uttanga com- 
pletcd his course of study under Aveda he enquired 
what he should give to his preccptor. The preceptor 
directed him to his wifc. ‘The wife who bore a grudge 
against Uttanga resolved to tease him and said that 
he should go to King Pausya and beg of him the 
earrings worn by his wife. Uttanga started immcdiatcly 
and gctting thc earrings was coming back when on 
the way Taksaka wrestcd the ornament from him and 
went and hid in the nether-world. Uttanga followed 
‘Taksaka and there Agni in the form of a horse appear- 
ed before him and asked Uttaüga what he wanted. 
He replied that he wanted to subdue all the serpents in 
thc nether-world. Agni then advised him to blow thro' 
the nostrils of thc horse. As he did so flames burst forth 
from all the openings of the horsc making the nether- 
world hot and smoky. Taksaka was frightened and hc 
at once gave back the earrings to Uttanga. Uttanga 
was again worricd for he had very little time to carry the 
carrings to the preceptor in time. Hercagain Agni helpcd 
him by carrying him swiftly on his back to the agrama. 
When the preceptor and his wife found that Uttanga 
had carried out their wish thcy blessed him. (Chapter 
3, Ādi Parva, M.B.). 

23) Agni becomes a messenger. Once there arose a mis- 
understanding between Brhaspat and Sarhvarttaka, 
sons of Angiras. Brhaspati went to devaloka as priest 
whilc thc other remained in thc world as a mad saint. 
At that time a Kingcalled Marutta invited Brhaspati to 
officiate as priest for a yajia of his. But Brhaspati 
refused to acccpt it. Nārada saw Marutta in despair 
and told him thus: “You go to Kasi (Benares) and 
there at Puradvàra place a dead body and wait thcre. 
Samvarttaka, Brhaspati’s brother will come and repri- 
mand you. Without minding his scoldings follow him 
and request him to become the chief priest for your 
yaga. He will then ask you who advised you to do 
like this. Tell him that Narada did so and if he asks 
where he could find Narada do tell him that Narada 
is hiding inside Agni”. Hearing this Marutta went to 
Kasi and did all as directed. Sarhvartta agrecd to be- 
comc the pricst but wanted Marutta to bring some gold 
from Kailāsa before that. Marutta brought that also 
and the yajfia started. Brhaspati when he camc to know 
of all thesc dcvclopments became sorry for his rcfusal 
first and decidcd to become the priest of Marutta for his 
yaga. It was Agni who carricd this message of consent 
to King Marutta. Thus Marutta’s yajfia was performed 
in a grand way. (Chapter 9, ASvamcdha Parva, M.B.). 
24) Agni takes back the Gündiva. At the timc of 
Khandava dahana (burning of Khandava forest) Agni 
gave Arjuna the famous Gāņdīva bow which Varuna 
had given him. After the great Mahābhārata battle 
Agni took back this bow from Arjuna. The Pandavas 
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at the fag end of their life startcd on a pilgrimage to 
the south with their consort Pāūcālī. Marching along 
slowly they reached the shores of Aruna Samudra 
(Aruna Ocean). Arjuna had with him then the Gandiva 
and also thc arrow-case which never becomes empty. 
Whcen they reached the shores of the occan Agni blocked 
thcir way standing before them in thc form of a huge 
mountain and said, *O Arjuna I am god Agni. It was I 
who gave this famous Gāņdīva bow to you. The bow 
bclongs to Varuna. So please throw it into the occan 
and proceed on your way". On hearing this Arjuna 
threw both thc bow and the arrow-casc into the ocean 
and continued the march. (Slokas 33 to 43, Chapter 
1, Mahāprasthānika Parva, M.B.). 

25) Additional information about Agni, the God of fire. 

1) Svahadevi, wife of Agni, gave birth to three sons, 
namcd Daksinam, Garhapatyam and Ahavaniyam. 
(Chapter 9, Devi Bhagavata) . 

2) Agni, the God of fire, got thrce sons by his wife 
Svāhādevī named Pāvaka, Pavamāna and Suci. Thesc 
three sons had all together fortyfive sons. These forty- 
five grandsons, three sons and Agni himsclf constitute 
the fortynine Fires mentioned in the purāņas (Angira- 
sam). 

3) Nila, the monkey, is born of Agni. (Sarga 41, 
Chapter Kiskindha, Ramayana). 

4) Dhrstadyumna, the great archcr, was born of Agni. 
(Sloka 126, Chapter 67, Adi Parva, M.B.). 

5) Subrahmanya was born as the son of Agni. (Chapter 
225, Vana Parva, M.B.). 

6) Agni, thc God of fire, loved all prajāpatis like his 
sons. (Chapter 85, Anusāsana Parva, M.B.). 

7) The sage, Bhrgu, was born from Agni. (Sloka 8, 
Chapter 5, Ādi Parva, M.B.). 

8) All Devatās are Agni himself. (Sloka 109, Chapter 85, 
Anušāsana Parva, M.B.). 

9) God Agni loved God Skanda more than anybody 
else. (Chapter 226, Vana Parva, M.B.). 

10) At the time when Šrī Rama after killing Ravana 
was putting Sita to a purity test by throwing her into the 


| fire, Agni witnessed that Sita had done no wrong and 


was pure and chaste as beforc. (Sloka 28, Chapter 201, 
Vana Parva, M.B.). 

11) In the beginning Brahmā created thc universe. 
'There was no dcath then and the Earth became over- 
crowded. Brahmā got worried and he sent fire from his 
body to burn all beings. The world was on the verge 
of extinction when Lord Siva intcrvened and requested 
Brahmā to withdraw Agni and create the god of Death. 
(Chapter 52, Droņa Parva. M.B.). 

12) Agni is one of the Asta Vasüs which are eight in 
numbcr. The others are: Apa, Dhruva, Soma, Dharma, 
Anila, Pratyusa and Prabhasa. (Chapter 15, Visņu 
Purāņa). 

13) Šuci, son of Agni, born of Svāhādevī is Badavāgni 
himself. (Chapter 20, Agni Purana). 

14) The God, Agni, uses a spcar as his weapon and 
the vehiclc he uscs is a goat. (Chapter 51, Agni Purana). 
15) The sage, Agastya, converted the Visnu idol at the 
Kuttālam temple into one of Siva and when people 
around started an agitation Agastya sent forth flames 
of fire through his eycs. (Asura Kanda of Skanda 
Purana). 

16) Agni was born to Purtiravas as a son named Jata- 
vedas. (Chapter 14, Navama Skandha of Bhāgavata). 
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17) The Devas wanted help to clean their hands whcn 
oblated materials stuck to their hands and Agni creat- 
ed from water three sons named Ekata, Dvita and 
Trita for this purpose. Of, these Trita fell into a well 
while drawing water. Seeing him fall the demons 
closed the well but Trita broke the top and came out. 
(Sūkta 52, Anuvaka 10, Mandala 1 of Rgveda). 
18) Once the earth looked like heaven because of the 
innumerable celestial beings who came to earth in search 
of Agni. (Sükta 65, Anuvāka 12, Mandala 1 of Rg- 
veda). 
19) ‘The Sun hands over his effulgence to Agni in the 
evening and takcs it back from him in the morning. (A 
fact from Šruti—Sūkta 71, Anuvaka 12, Mandala 1 of 
Rgveda). 
20) For making fire for the sacrificial ceremony the 
sages use two Arani sticks ( Thesc are two pieces of wood, 
one upper and another lower, and fire is produccd by 
attrition). It is believed that the sages get the strength 
to produce fire from it through Vyāna, one of the forms 
of Vayu (air). So Rgveda describes Agni as the son of 
Vayu. (Sukta 112, Anuvaka 16, Mandala 1). 
21) In the times of the Rgveda Agni was worshipped 
as a God. (Sūkta.l, Anuvaka 1, Mandala 1, Rgvcda). 
22) Lord Siva entered into an elaborate and long 
conjugal play for creating Subrahmanya. Hundred 
years went by and still the preliminaries never ended. 
The universe was on the verge of a collapse and so 
the devas decided to send Agni to put a stop to this 
libidinal play of Siva. But Agni was afraid of Siva and 
therefore absconded and hid himself in the ocean. The 
ocean became hot and the water-animals unable to 
bear the increasing heat went and informed the devas of 
Agni’s hiding place. Agni curscd them all saying that all 
of them would go dumb. He then went to the Mandara 
mountain in the shape of an owl and hid there. But the 
devas went there also and picked him up. Agni then by 
his terrible heat stimulated Siva into action. Siva 
threw his semen into Agni and” Agni poured it into 
Ganga and Ganga dclivered a child which later on be- 
came Subrahmanya. (Taranga 6, Lāvāņakalarmbaka 
of Kathāsaritsāgara). 
26) Conclusion. Agni stands next to Indra in impor- 
tance in the Vedas. Bccause Agni was indispensable for 
yagas the care of Agni became very important. Accord- 
ing to the Rgveda the birth of Agni is different. Born 
of the clouds Agni rcaches the earth as lightning. Then 
Agni forsakes its form and becomes invisible. It was 
Mātarišvā who gave form to Agni and gave him to the 
Bhrgu family. From that day onwards it became 
possible to produce fire and the Rgveda describes how 
Agni is produced by sages by the use of Arani sticks. 
The main job of Agni is to receive the oblations from 
devas when they conduct yāgas. 
27) Synonyms of Agni. 

Agnirvaišvānaro” Vahnih 

Vitihotro Dhanafijayah 

Krpitayonir jvalano 

Jātavedāstanūnapāt 

Barhissisma Krsņavartmā 

Sociskesah Usarbhudhah 

Ašrayāšo Brhadbhanuh 

Krsanuh Pavako’nalah 

Rohita$vo Vayusakhah 

Šikhāvānāšušuksaņih 
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Hiranyaretah hutabhuk 
Dahano Havyavahanah 
Saptarcirdamunah Sukra- 
Scitrabhanurvibhavasuh 
Sucirappittamaurvastu 
Badavo Badavanalah 
Vahnerdvayorjvālakīlā- 
Varcirhetih šikhā striyam 
Trisu sphulingognikanah 
Ksantapah Sajvarah samau 
Ulkāsyānnirgata jvala 
Bhūtir Bhasita Bhasmanī 
Ksāro raksā ca dāvastu 
Davo vanahutāšanah. 
(Amarakoša) 
The synonyms: 
1) Agni, Vaišvānarah, Vahniļ, Vitihotra, Dhanaiijaya, 
Krpītayoni, Jvalana, Jātavedas, Tanūnapāt, Barhis, 
Süsmà, Krsnavartma, Sociskeša, Usarbhudha, Ašra- 
yāša, Brhadbhānu, Kršānu, Pavaka, Anala, Rohitāšva, 
Vāyusakha, Sikhāvān, Āšušuksaņi, Hiranyaretas, Huta- 
bhuk, Dahana, Havyavāhana, Saptarcis, Damuna, 
Sukra, Citrabhanu, Vibhavasu, Suci, Appitta. 
2) Badavagni : Aurva, Bādava, Badavanala. 
3) Agnijvālā: Jvala, Kila, Arcis, Heti, Sikhā. (Flame) 
4) Sparks : Sphulinga, Agnikana. 
5) Heat : Santapa, Sajvara. 
6) Firebrand : Ulka. , 
7) Ashes: Bhüti, Bhasita, Bhasma, Ksara, Raksa. 
8) Wild-fire : Dava, Dava, Vanahutāšana. 
AGNIBAHU. A son of the first Manu. 
AGNIDATTA. See under the word Devadatta. 
AGNIDATTA. (See under GUNASARMA). 
AGNIDHARA TIRTHA. This is the name of a sacred 
place near Gautamavana. (See Šloka 146, Chapter 84, 
Vana Parva, M.B.). 
AGNIDHRA (AGNIDDHRA). 
1. Genealogy. Descended from Visņu thus : Visņu- 
Brahmā-Marīci-Kaš$yapa - Vivasvān - Vaivasvatamanu- 
Priyavrata-Agnidhra. 
2. Birth. Priyavrata, son of Vaivasvatamanu, married 
Barhismati, daughter of Višvakarmā. Agnidhra was one 
of their ten sons. The other nine sons were : Idhma- 
jihva, Yajfiabahu, Mahavira, Hiranyaretas, Ghrta- 
prstha, Sava, Medhātithi, Vitihotra and Kavi. A 
daughter also was born to Priyavrata and Barhismati 
named Ūrjjasvatī. Sukra married hcr and Devayānī 
was their daughter. 
3) Married life. Agnidhra married a nymph named 
Pūrvacitti. They had ninc children : Nabhi, Kirh- 
purusa, Hari, Ilāvrata, Ramyaka, Hiraficaya, Kuru, 
Bhadrāšva, and Ketumāla. It was from this Kuru that 
the Kuru Varga began. 
4) Other incidents. (1) Agnidhra ruled over Jambu- 
dvipa for a long time. (Devi Bhagavata, Skandha 8). 
(2) While he was the ruler of Jambudvipa Agnidhra 
once went into a cave and did hard tapas there with- 
out eating any food. Brahma then sent a beautiful 
nymph (Apsara maiden) to him to tempt him and 
thwart his tapas. Agnidhra fell a victim to the tempta- 
tion. His penance was shaken by that nymph named 
Vipracitti. He married her. (Bhagavata, Skandha 5, 
Chapter 2). i 
AGNIHOTRA (M). This is a sacrifice offered to Agni- 
deva. This has two parts, nitya and Kāmya. 
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AGNIKETU. A demon (Rákgasa) who was a close 
friend and supporter of Ravana. Rama killed him in 
the course of his battle with Ravana, 

AGNIKUMARA. An epithet of Lord Subrahmanya, 

AGNILOKA. One of the devalokas situated. on the 
summit of Mount Mahāmeru. ‘There are a few other 
devalokas on the same mountain, Tley are : lndra- 
foka, Yamaloka, Sivaloka or Kailūsa, Satyaloka and 
Vaikimthia, (Devi Bhügavata). 

AGNIMAN. Name of one Agni. 

AGNIMITRA. The hero of Külidása's play, Mīla- 
vikāgnimitra, lle was a King of the Šurīga dynasty 
and the son of Pugyamitra, Kalidfisa’s play deals with 
the marriage of Malaviké and Aguimitra. 

AGNIMUKIJA. An Asura. a 

1. Genealogy. We was descended from Vignn in this 
order: Vigņu - Bralimá - Marici - Kasyapa - Siivapadina- 
Agnimukha, M , 
2. Birth. Šūrapadma married. Maya’s daughter and 
Agnimukha Pees hers as their son, In the battle bct- 
ween the devas and asuras, the latter were defeated and 
one of them songht shelter in Patala (the lower world). 
Kasyupa married. his daughter, Surasā, Fhey had ihe 
children ; they were: Šūrapadmā, Shühika, Sühha- 
vaktra, Pirakisnra, Gomukha, and Ajamukhi. Sūra- 
padina married Maya’s daughter, Agnimukha was one 
of their four sons, the other three being Bhainugopa, 
Vajrabāhu and Hiranya. (Skanda Purāņa, Āsura- 
^e In the Skanda Purana there is a vivid descrip- 
tion of the valiant way in which Agnimukha fought 
in the battle between the devas and asuras, 

AGNIPA. Son of a Brahmin named Vedanidhi, Once 
five gandharva maidens named Pramodini, Susilà, 
Susvarā, Sutārā and CaudrikA tell in love with him 
and requested him to marry them, Being a strict 
Brahmācārin Agnipa was offended by this reqnest and 
so he cursed them and turned them into fiends. Veda-' 
nidhi piticd them and sought the advice of sage Lomasa 
as to how those unfortimate maidens could be redeemed 
from the curse. According to Lomaga’s advice the 
five maidens bathed in the holy lake of Prayágativtha 
and regained their original forms, Then obeying the | 
instructions of sage Lomaga Agnipa marvicd all these 
five gandharva maidens, (Chapters 128 aud 129, 
Uttarakhauda, Padma Purāņa) 

AGNIPRAVESA(M). Entering fire. In the Yuddha- 
Kanda of the Rāmāyaņa, Vālmīki has described Siti’s 
entering and standing in fire (Agnipravesam) as a 
test of her purity. Though Rima recovered Sītā from 
Rivaya, he wanted to necept her as his wife only after 
her purity had been tested and proved. So he decided to 
test her by fire (Agniparikgaya). Sita shed tears at the 
thonght that her tmsband doubted her chastity. 
Laksmana, at Rüma's bidding, made a pyre. Siti 
jumped into it after praying to the gods. She remained 
unscorched by the hre and Rima gladly reecived her 
once more as his wile, 

AGNIPURA(M). A sacred place (Pinya tirtha)in Indore 
on the banks of the river Narmada. Many scholars 
identify this with the place Mahegvaram, (Sloka 43, 
Chapter 15, Anusásana Parva, M.B.). 

AGNIPURANA M). 

1) General information. ‘This is one of the eighteen 

Purfinas ascribed to Vyasa. lt is believed. that this 

Purāņa was oviginally given orally (as advice) by Agni- 


AGNISOMA (S) 


deva to many sages, devas and Sage Vasistha. 1t is a 
vast comprehensive work dealing with every subject of 
inportzuce. ‘To give a copy of this book to a good 
Brahmin on the Full Moon day in the month of 
Marga Sirsa is supposed to be a highly virtuous and 
meritorious deed. 

2) Contents, This large Purāņa consists of about 420 
chapters. lt deals in detail with the following subjects: 
The Dasāvatāras of Mahāvisņu ; Ramayana ; Mahā- 
bhavata; rules and injunctions relating to the worship of 
various gods (devapūjāvidhis) ; installation of idols in 
temples (devatāpratisthā); Svapnamantras ; astrology ; 
architecture and sculpture; Ayurveda ; Visavaidya 
(treatment of poisons from Snakcbite etc.) ; the princi- 
ples of the drama (Najaka) and other allied arts ; 
figures of speech and all alatikāras in general; and 
physiology of the Imman body. All these subjects are 
treated in a detailed and scientific manner. 


AGNIPŪRŅA. A King of the Solar dynasty (Sürya- 


vaiga). 

1) Genealogy, Agnipūrņa was descended from Visun 
in the following order : Braluná - Marici - Kaśyapa- 
Vivasvān - Vaivasvatamanu - Ikşvāku-Vikukşi - Sas$ada- 
Prradjaya-Kakutstha-Ancuas - Prthulāsvan-Prasenajit- 
Yuvaniiévan - Māndhātā - Purnkutsa - Trasadasyu- 
Anaranya - Aryasvà-Vasumauas-Sutanvá- l'raiyyárima- 
Satyavrata - ‘Triganku-lavigcandra - Rohitagva-Harita- 
Guficu - Sndeva-Bharuka-Bāhuka - Sagara - Asamaiijas- 
Adisumán-Dilipa - Bhagiratha-Srutanáda-Sindhudvipa- 
Ayutiyus-Rtuparna - Sarvakāma - Sudāsana - Mitra- 
sakha-Kalmāgapāda - Atmāka - Milaka-Kha{vanga- 
Dirghabahu-Raghn-Aja - Dasaratha - Šrī Rama-Kusa- 
Aditi-Nisadha-Nabhas-Pundarika-Ksemadhanvia -Deva- 
nika - Rkķa - Pārtyātrā - Bala-Vindorala - Vajranābha- 
Khagaņa - Vidhrti - Hiraņyanābha - Pusya- Dhruva - 
Sudar$ana - Agnipūrma, Agnipūrņa had two descen- 
dants—Sīghra and Maru and with them the Sūrya- 
vaia came to ag end. 


AGNISAMBIIAVA. A King of the Solar dynasty. 


Genealogy. Vigņu-Bralmā-Marīci-Kašyapa-Vivasvān - 
Valvasvatamani - Ikgvāku - Nimi-Janaka - Nandivar- 
dhana-Suketi-Devarita-Brhaddhyta - Mahávira-Dhrti- 
Ketu-Haryas v4-Maru-Pratisvaka - Kyaturatha - Deva- 
migha-Vidhrta-Mahádhrti-K rtirata-Maharomá-Svarna- 
romaprastharoma - Siradhwaja - Kurudhvaja - Dharma- 
dhvaja - Krtadhvaja - Bhānumān - Sakradyumna-Suci- 
Vanadhvaja - Ürjjakctu - Aja- Kurujit - Aristanemi- 
Krtāyus-Supārsvaka-Citraratha-Ksemāpi - Homaratha- 
Satyavatha-Gurnnandana-Upagupta -Agnisaiibhava. 
"There are no other references to this King of the Solar 
dynasty in. the Purāņas, 


AGNISARMA, (Sce the word VIDYUDDYOTA). 
AGNISIKHA. Father of Vararuci, He is also known by 


the name Somadattā. (Kathdsaritsigara-Kathapijha- 
lambaka-Taraüga t Scc also the word GUNAVARA). 


AGNISIRATIRTHA, A holy place ou the plains of the 


river, Yamuna, Arjuna’s brother, Sahadeva, performed 
a yága at this place. (M.B., Vana Parva, Chapter 90). 


AGNISOMA, A deity born of the union of two devas, 


Agnideva and Somadeva. He is one of the devas who 
receive the havis (oblations) poured into the sacrificial 
five in a homa, 


AGNISOMA(S). Agni and Soma, Agni had two sons 


by his third wife Bhanu (also ealled Nisa). ‘They were 
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Agni and Soma. These two sons were collectively called 
Agnisomas. ' - 
AGNISAUCA(M). A cloak with magical propertics 
ziven to Nala by the serpent, Karkotaka, After scparat- 
ing limsclf from Damayanti, Nala was wandering in 
the forest. Then he was bitten by the poisonous serpent, 
Kārkotaka. This deformed Nala beyond recognition, 
Then the serpent gave him this shawl (Agnigauca). 
Anybody who wore that cloak would regain his original 
form and colour. (Kathasaritsigara-Alankaravati-lam- 
baka-laranga 6). 

AGNISTHALĪ. (Scc the word PURŪRAVAS). 
AGNISTHAMBHA(M) A mantra that will 
the burning powcr of Agni. 

AGNISTOMA. (Sec AGNISTU). 

AGNISTU. (AGNISTOMA). : x 
1) Genealogy. Descended from Vigņu in this order:— 
Vigņu-Svāyambhuvamanu - Uttānapāda-Dliruva-Srsļi- 
Kipu-Cáksugamanu-Agnistu. - 
2) Birth. Ten good sons were born to Manu by his wife, 
Nadvalā and Agnistu was onc of them. The other nine 
sons were: Üru, Pūru, Satadyumna, Tapasvī, Satyavāk, 
Kavi, Atirātra, Sudyumna and Atimanyu. (Agni 
Purāņa, Chapter 18). i 

AGNISVATTA. Onc of the seven Pitrs. The other six 
Pitrs are : Vairāja, Gārhapatya, Somapa, IikaSrnga, 
Caturveda and Kala. (M.B., Sabha Parva, Chapter 11, 
Verses 44, 45 and 46). 

AGNIVESA. A Sage. He was the preceptor of Drona 
and Drupada. It is believed that he learned archery 
and the military arts from Sage Agastya. Drona had 
the greatest respect for this guru, Agnive$a. He 
was a master in the usc of all weapons. There arc refer- 
ences to this in Chapter 139, Adi Parva of the Mahā- 
bharata. 

AGRAHA. The name of an Agni, a son of the Agni 
named Bhanu. Bhanu married Suprajā, daughter of 
the sun and Agraha was oncof the six children born to 
them. In the Caturmasikayajfia Agraha receives ciglit 
kinds of havis (Oblations). (M.B., Vana Parva, 
Chapter 221). 

AGRANI. The name of an Agni. He.was the fifth son 
of the Agni named Bhanu and his wife, Nisadevi. 
(M.B., Vana Parva, Chapter 221, Slokas 15 to 22). 

AGRASANDHANI, ‘The name of the book which Yama 
(the God of Death—Kāla) keeps in which all the 
virtuous and sinful actions of men are recorded, 

AGRAYAŅĪ. One of the hundrcd sons of Dhrtarāgtra. He 
is also known by the name, Anuyáyi. (M.B., Adi Parva, 
Chapter 116, Verse 11). 

AHA I. One of the agtavasus. His father was Dharma 
and mother, Ratidevi. (M.B., Ādi Parva, Slokas 17 to 
20, Chapter 66). 

AHA II (AHAH). A sacred pond. If onc bathes in it he 
will go to the land ofthe Sun. (M.B., Vana Parva, 
Sloka 100, Chapter 83). 

AHA III, One born of the dynasty of demons (asura- 
varía). (Sec under Heti, the genealogy chart of the 
demon dynasty ). 

AHARA. A son born of Danu to Kafyapa. ( M.B., Ādi 
Parva, Sloka 25, Chapter 65). 

AHALYĀ. ‘Turned into stone by the curse of her hus- 
band, Gautama. Ahalyā was a princess of the Piru 
dynasty. 


reduce 


AHALYAHRADA(M) 


1) Genealogy. Descended in order from Vignu as follows: 
Brahma-Atri-Candra-Budha - Purüravas-Ayus-Nahuga- 
Yayāti-Pūru-Janaimnejaya - Prācinvā - Pravīra-Namasyu- 
Vitabhaya - Sundu - Bahuvidha - Saimyati - Rahovādi- 
Raudrā$va-Matināra-Santurodha - Duşyanta - Bharata- 
Brhatksctra-THasti-Ajaniidha-Nila-Sànti-Su£ánti-Puruja- 
Arka-Bharmya£va-Páicála- Mudgala- Ahalyā. 


2) Mow Ahalyā got a curse and became a stone. "The story 
of how Abalyā was cursed by her husband, Gautama, 
and was turned into a stone is told in different versions 
in different purāņas. The following is the version in the 
Valmiki Ramayana. When Vi$vāmitra was taking back 
Rama and Lakģmaņa from the forest to the palace of 
Janaka they canic across an 4grama on their way. Giving 
details about that rama Visvamitra told the princes 
thus ; “This is the 4grama where the sage, Gautama, was 
living with his wife, Ahalyā, Indra fell in love with the 
beautiful Ahalyà and while the sage was out for bathing 
Indra entered the ā$rama in the disguise of the sage 
himsclf and took bed with her. But before Indra could 
get out Gautaina himself canic to the ā$rama and cn- 
raged at what he saw, curscd them both, Indra was to 
lose his testicles and Ahalyā was to turn into a stone. 
But taking pity on her the sage declared that she would 
take her original form the moment Rama of tretā yuga 
came to that place and tonched the stone by his foot. 
Testicleless Indra went to devaloka and therc his friends 
feeling sorry for him, substituted a goat’s testicle and 
got him to normal.” While Vi$vāmitra was talking to 
the princes, Sri Ráma's foot touched the stonc and Ahalyā 
stood up in all beauty. Ahalyā and Gautama lived in 
the same ā$rama again for another long period. 


In Kathāsaritsāgara this story is told in a slightly diffe- 
rent yet More intcresting way. As soon as Gautama 
entercd the 4§rama Indra turncd himself into a cat. 
Angrily the sage questioned Ahalyà, “who was standing 
here when I came in ?” Ahalyā replicd, “Eso thiyo khu 
majjara" (Esah sthitah khaln mārjjārah). It was a cat 
which was standing there. Here Ahalyā used a pun on 
the word ‘majjara’ and tried to be honest. ‘Majjara’ is 
the Prakrit form of the word *márjjárab' which means cat. 
But ‘majjara’ has another mcaning also. o ma 
Jāra *lover i.c. majjáraemy lover). So Ahalyā did not 
lie to her husband, (Kathāsaritsāgara, Lavanakalam- 
baka). 
3) How Ahaļyā happened to bring up the mighty monkeys, Bali 
and Sugriva. Once Aruna, the charioteer of Sürya (the 
Sun) went to devaloka to scc the dance of the celestial 
maidens there. Since there was no admission to the dance 
for men Aruna disguised himself as Āruņidevī and sought 
admission; secing the beautiful form of Arunidevi Indra 
fell in love with her and that night a child was born to 
Indra by her. On the advice of Indra Ārnņidevī took the 
child to Ahalya before daybreak and left it there to be 
looked after by her. It was this child which later on 
became the famous Bali. 
Aruna went a bit late that morning to his master, the 
Sun. The latter wanted an explanation and Aruna told 
him what had happened. The Sun then asked Aruna to 
become Arunidevi again and secing the enchanting figure 
the Sun also got a child of her. This child also was taken 
to Ahalyā and it was this child that later on became thc 
famous Sugrīva. 

AHALYAHRADA (M). A sacred pond in the tapovana 


AHARA 


(preeincts of an 4grama) of Gautama Rsi. It is believed 
that one would go to heaven if one bathes in it. _ 
AHARA. A son born of Danu to Kasyapa. (M.B., Adi 

Parva, Sloka 25, Chapter 65). 

AHICCHATRA. This was the capital of the stete Ahi- 
cchatra which Drona got from Drupada, the King of 
Pāūcāla. 

AHICCHATRA (M). A state under the sovereignty of 
King Pāūcāla. On thc completion of his studies under 
Drona Arjuna brought before his preceptor King Dru- 
pada as a captive in discharge of the duty he. owed to 
him as his master. Drupada then gave the state_of 
Ahicchatra to Drona and got his release. (M.B., Adi 
Parva, Slokas 73 to 76, Chapter 137). 

AHIMSA. Non-injury. There are opinions both in favour 
of and against Ahirnsà in the purāņas. Šukrācārya ex- 
tols the importance of Ahirhsa to the asuras (demons) 
thus : 

Bho ! Devaripavah satyam 

Bravīmi bhavatām hitam 

Ahimsa paramo dharmo 

Hantavyā hyātatāyinah 

Dvijairbhogaratairvede 

Daīšitari hirhsanam pasoh 

Jihvasvadaparaih Kama— 

Mahimsaiva para mata, 
*Oh, foes of the devas, I shall tell you the truth which is 
good for you. Non-injury to any living being is the most 
righteous thing. Do not molest even those who come to 
kill you. Even that act would be ‘himsa’ (injury). It 
was those brahmins who were attached to worldly plea- 
sures and addicted to overeating that cnjoined in the 
Vedas that hims@ is permissible for yagas." (Devi Bhaga- 
vata, Skanda 4). Markandeya Muni (sage) says thus : 
“Why should I mind the innumerable killings going on 
unnoticed in this world full of life. People of old speak 
very sacredly about Ahirhsa. But O best of brahmins, 
who can live in this world without injury to another 
a (M.B., Aranya Parva, Slokas 32 & 33, Chapter 
208). 

AHIRATHA. A King of the Pūru dynasty. (See under 
Püiu varia). 

AHIRBUDHNYA. One of the sons of Višvakarmā. Five 
sons and one daughter were born to Vis vakarma of his 
wife Surabhī. They were Ajaikapat, Ahirbudhnya, 
Tvastā, Rudra, Barhismati and Samjna. (See under 
genealogy of Višvakarmā). 

AHITA. Ariver ofancient Bharata. (M.B., Bhisma Parva, 
Sloka_21, Chapter 9). 

AHORATRA (M). (See under Kālamāna). 

AHOVIRA. A sage who adhered strictly to the injunctions 
associated with the Vānaprastha stage of life. (M.D., 
Santi Paiva, Sloka 17, Chapter 144). 

AI (&). This diphthong mcans a female sage (yogini) 
according to the Agni Purāņa (Chapter 348 of Agni 
Purana ). 

AIKSVĀKI. Wife of Suhotra who was a son of Emperor, 
Bhumanyu. Suhotra had three sons by Aiksvāki. They 
were Ajamidha, Sumīdha and Purumidha. (See Chapter 
94 of Adi Parva of the M.B.). 

AILA I. Son of 114; Purüravas. (See under Ha). 

AILA Il. A member of the court of Yamaraja. (Sec Sloka 
16, Chapter 8, Sabha Parva, M.B.). In Sloka 65, Chap- 
ter 115 of Anugasana Parva, it is said that he never ate 
non-vegetarian food in his life. 
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AINDAVA. (Sce 
BRAHMĀ). 


AIRĀVATA I. A large clephant, son of Irāvatī. 


1) Genealogy. Desccnded from Visnu in this order :— 
Visnu - Brahma - Ka£yapa - Bhadramatā-Irāvatī-Airā- 
vata. Kašyapa married Daksa’s daughter, Krodhavasa 
who bore him ten daugliters. They were : Mrgi, Mrga- 
manda, Hari, Bhadramatā, Mātangī, Sardili, Svetā, 
Surabhi, Sarasa and Kadru. Of these Bhadramata had 
a daughter named Irāvavī and Airāvata was her son. 
Airāvata was not human in shape; he was a large ele- 
phant. (See Sarga 14, Aranyakanda, Ramayana). 

2) Indra's Vahana. Indra made Airāvata his conveyance 
(vāhana). Indra was Kasyapa’s son by Aditi. Airavata 
also was descended from  Ka£yapa. So Indra took 
Airavata as his vahana. 


3) Airāvata caused the churning of the ocean of Milk. There 
is a story of how Airāvata was responsible for the churn- 
ing of the milk-ocean (Ksirabdhi-mathanam). Once 
some maidens of devaloka presented a garland of flowers 
to sage Durvasas. When Durvasas visited Indra’s court 
he gave that garland to Indra. Indra put it on the tusks 
of his vahana, Airāvata. The fragranee of the flowers 
attracted a swarm of bees which became an intolerable 
nuisance to Airāvata. So Airavata tore the garland off 
his tusks and hurled it away. When Durvāsas heard 
this, he took it as an insult. In his anger he cursed all the 
gods—the curse was that all gods should become subject 
to old age and the decrepitude and infirmities of old age. 
But though Durvasas cursed the gods, he also preseribed 
a remedy. The gods could redeem themselves from the 
curse by drinking Amrtam obtained from the occan of 
Milk (MahAvisnu lies on the serpent, Sesa on this ocean). 
The curse began to operate and the gods lost their peren- 
nial youth. The gods then befriended the Asuras and 
with their help they churned the ocean of Milk. They 
got the nectar (Amrtam), drank it and regained their 
youth. (Sce under the word AMRTAM). 


4) There is another story about Airāvata—A story of 
« how he also rose out of the ocean of Milk. It is said that 
when the devas and asuras churned the oecan of Milk, 
Airávata also came up along with the other good things. 
This story is narrated in the 18th Chapter of Ādi Parva 
of the Mahābhārata. The explanation given is that when 
Durvāsas cursed the gods, Airēvata was oppressed with 
a sense of guilt because he was responsible for thc eurse. 
So he took refuge in the ocean of Milk and there started 
propitiating Mahāvisņu. There is however no warrant 
for such an explanation in the purāņas. But the expla- 
nation sounds plausible because it explains the absence 
of Airavata during the interval between Durvasas’s 
eurse and the churning of the sea. Airāvata is represented 
as a white elephant. It is probable that he became white 
after his long residence in the ocean of Milk. This lends 
some additional plausibility to the above explanation. 
5) Atrāvata, the Lord of the elephant. In the Visnu Purana 
we are told how Airāvata was made the chief of all cle- 
phants. When the Maharsis had crowned Prthu as the 
sovereign King, Brahma gave new posts of honour to 
many of the devas. He madc SOMA (Moon) the lord 
of the Stars and Planets, of Brahmins, Yajfias and herbs. 
Kubera was made the overlord of all Kings; Varuna 
was made the master of the seas and all water; Visnu, 
the lord of the Adityas and Pavaka (Firc) the lord of 
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the Vasus. Along with these Brahmā made Airāvata the 
lord of all elephants. (Chapter 22, Visnu Purana). 

6) The breaking of Airavata's tusks. There is a story of how 
the tusks of Airāvata were broken narrated in the Asura- 
kāņda of Skanda Purana. Once an asura (demon) 
named Šūrapadma attackcd dcvaloka. A fierce battle 
ensued between the gods and asuras. In the course of 
this battle, Jayanta, Indra's son, was hit by an arrow 
and at once he fell dead. Enraged by this Airāvata 
rushed at Sürapadma's chariot and ‘shattered it to 
pieces. Airávata then attacked Sürapadma who broke his 
tusks and hurled him down to thc earth. Airāvata lay 
paralysed for a long timc; then he got up, retired to a 
forest and prayed to Loid Siva. With the grace of Siva 
Airavata regaincd his lost tusks and was able to return 
to devaloka. 

7) Other details about Airāvata. (1) There is a belief 
that Airāvata is one of the cight elephants guarding the 
eight zones of the universe. These cight clephants are 
called the Astadiggajas. Airāvata is supposcd to guard 
the eastern zone. (Chapter 66, Ādi Parva, Mahā- 
bhārata ). 

(2) Airāvata and three other diggajas are supposed to 
reside in Puskara Island. (Chapter 12, Bhīsma Parva, 
M.B.). 

AIRAVATA II. Name of a serpent born to Kašyapa and 
his wife Kadru. This is mentioned in Sloka 5, Chapter 
35, Adi Parva of the Mahabharata. Arjuna’s father-in- 
law and Ulūpi's father, Kauravya belonged to the family 
of this serpent. (See Sloka 18, Chapter 213, Adi 
Parva). 

AIRAVATA. An asura who was killed by Sri Krsna. 
(See Chapter 38, Sabha Parva, Mahabharata). 

AIRAVATAGHATTA. Name ofa place near the sea- 
shorc, lying to the north of the mountain, Srigavan. 
(See Sloka 37, Chapter 6, Bhisma Parva). 

AISIKAM. Name of a small division of a parva of the 
Mahābhārata. (See under Mahābhārata). 

AITAREYA I. A great scholar with profound knowledge 
of the Vedas. Being a non-brahmin he was not able to 
lcarn the Vedas from a guru. In spite of this handicap 
he acquircd considerable scholarship and wrote a learned 
commentary on thc Rgveda. This commentary ranks 
high among the various commentaries on the Vedas. 

AITAREYA II. Son of Sage, Māņduki by his first wife, 
Itara. Being the son of Itara he came to be called Aita- 
reya. As a boy he was very pious and used to chant the 
mantra “Namo Bhagavate Vasudevaya”’ frequently. But 
he was a shy and silent boy and his father mistook his 
silence to be a sign of stupidity. Dissatisfied with him and 
being desirous of having learned sons, Manduki married 
another woman named Pinga and had four sons by her 
who all became very lcarncd. Once Itarā called her 
son and told him that his father regarded him as an 
unworthy son and was often twitting her using insulting 
words for having given birth to so unworthy a son. She 
then told him of her resolve to sacrifice her life. Aita- 
reya then made an enlightening discourse to her and 
dissuaded her from her determination to commit suicide. 
Some timc later Lord Visnu appeared before thcm and 
blessed the mother and son. On the advice of Visnu 
Aitarcya participatcd in the yajfia conducted by Hari- 
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medhya at Kotitirtha and there he made a lcarned 
speech on the Vedas. Harimedhya was so pleased with 
him that he gave his daughter in marriage to him. 
(See Skanda Purāņa, Chaptcrs 1, 2 and 42). 

AJA I. A king of the Solar dynasty. ' 

1) Genealogy. From Visņu were descended in order: 
Brahma, Marici-Kasyapa-Vivasvün - Vaivasvata - Iks- 
vaku-Vikuksi - Sašāda - Purafijaya - Kukutstha -Anenas- 
Prthulásvà - Prasenajit - Yuvanz$va - Mandhātā - Puru- 
kutsa-Trasadasyu - Anaranya - Arya$va - Vasumanas- 
Sudhanvā - Traiyāruņa - Satyavrata - Trišar.ku - Haris- 
candra - Rohitaéva - Harita - Cuficu - Sudeva - Bharuka- 
Bāhuka - Sagara - Asamafijas - Arhšumān - Dilipa - 
Bhagīratha - Srutanābha - Sindhudvipa - Ayutāyus - 
Rtuparna - Sarvakāma - Sudāsana - Mitrasakha - Kal- 
māsapāda - Agmaka - Malaka - Dilīpa - Dirghabahu - 
Raghu - Aja - Aja’s son Dasaratha-Dašaratha's son, Sri 
Rama. 

M.B., Anu‘dsana Parva, Chapter 115, Verse 75 says that 
Aja never used to take meat. 

AJA II. Among the different kinds of Rsis mentioned by 
Yudhisthira, we find a class of Rsis called Ajas. (M.B., 
Santi Parva, Chapter 26). These Ajas had attained 
Heaven by Svādhyāya (self discipline) alone. 

AJA III. King Jahnu had a son named Aja. U£ika was 
the son of this Aja. King Ušika prayed to Indra for a 
son. Indra himself was born as the son of Usika assum- 
ing the name Gādhi. Satyavatī was born as the daughter 
of Gādhi. She was married to Rcika. Para£uráma's 
father, Jamadagni was the son of Rcīka. (M.B., Santi 
Parva, Chapter 49). 

AJA IV. By the grace of Siva Surabhī was able to purify 
hersclf by penance. She then gave birth to Aja, Ekapāt, 
Ahirbudhnya, Tvastā and Rudra. (Agni Purāņa, Chap- 
ter 18). 

AJA V. hs the first Manvantara* Svayambhuva, in the 
second Manvantarz Svārocisa and in the third Manv- 
antara Uttama, were Manus. To the third Manu, 
Uttama, were born as sons Aja, Paraíu, Dipta and 
others. (Visņu Purāņa, Part 3, Chapter 1). 

Besides the above, the term Aja has been used to mean 
Sürya, Siva, Brahmā, Visnu, Sri Krsna and Bija (seed). 

AJAGAVA. Ajagava is a bow made of the horns of a 
goat and a cow. Bralimins tormented the right hand of 
the King Vena. From it the brilliant Prthu who shone 
brightly like the God Agni, appeared as the son of Vena. 
At that time the very first Ajagava bow, divine arrows 
and armours dropped from the sky. (Visnu Purāņa, 
Part I, Chapter 13). 

AJAIKAPAT I. He was one of the eleven Rudras, who 
wcre born to Sthāņudeva, the son of Brahma. The eleven 


Rudras are:— 

1. Mrgavyādha 7. Dahana 
2. Nirrti 8. l£vara 
3. Ahirbudhnya 9. Kapāli 
4. Pināki 10. Bharga 
5. Sarpa 11. Sthāņu. 
6. Ajaikapat 


(M.B., Ādi Parva, Chapter 66, Verse 2).** 
AJAIKAPAT II. Among the sons of Visvakarma, we 
find one Ajaikapat. Brahma created Vitvakarmā. 
Visvakarmā had four sons—Ajaikapat, Ahirbudhnya, 


* One Manvantara is a period equal to 4,320,000 human years or equal to 1/4th day of Brahma. 


** The names of the Eleven Rudras given in the Visnu Purana, Part I, Chapter 5 are: 


Hara, Bahurüpa, Tryambaka, Aparájita, 


Vrsākapi, Sambhu, Kapardi, Raivata, Mrgavyadha, Sarva, Kapali. A total number of roo Rudras are mentioned in the Puranas. 
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Tvastá and Rudra. (Visnu Purana, Part I, Chapter 15). 
This Ajaikapāt is one of thosc who are in-charge of 
preserving all the gold in this world. (M.B., Udyoga 
Parva, Chapter 114, Verse 4). 

AJAKA. An Asura. 

Birth. Kaiyapa was born the son of Marici, son of 
Brahma. Kaíyapa married Danu, one of the daughters 
of Daksa and had two sons by her. They were Ajaka 
and Vrsaparvā. (M.B., Adi Parva, Chapter 65, Verse 
24; Chapter 67, Verse 16). 

AJAKASVA. A king of the Pūru Vaihga. The mighty 
Jahnu was born to Ajamidha by his wife Kešinī. Two 
sons, Ájaká$va and Balaka$va were born to Jahnu. 
Kušika is the son of Balakaiva. Kušika is the grand- 
father of Višvāmitra. For genealogy see Piru Varháa. 
(Agni Purāņa, Chapter 278). 

AJAMIDHA I. A famous king of the Piru Varhša. 

1) Genealogy. Descended from Visnu in this order:— 
Brahmā - Atri - Candra - Budha - Purüravas - Áyus - 
Nahusa - Yayāti - Pūru - Janamejaya - Prācinvā-Mana- 
syu - Vitabhaya - Sundu - Bahuvidha - Sarhyāti - Raho- 
vadi - Bhadrasva - Matinàra - Santurodha - Dusyanta - 
Bharata-Brhatksetra-Hasti-Ajamīdha. 

2) Birth. Several dynasties like Yadu Varga, Pūru 
Varhia etc. take their origin from Yayāti. Dusyanta be- 
longs to that dynasty. King Bharata was born as Dus- 
yanta's son by Sakuntalà. Suhotra - Suhota - Gaya - 
Gardda-Suketu and Brhatksetra were Bharata's sons. 
Brhatksetra had four children, who were : Nara, Mahà- 
vira, Garga and Hasti. Of them Hasti had three sons: 
Purumidha, Ajamidha and Dvimīdha. 

3) Other details. Ajamidha had thrce queens—Dhi- 
mini, Nili and Kešinī. Of them, Dhümini had a son, 
Rksa and Nīlī's son was Dusyanta (This was not Sakun- 
talā's husband, Dusyanta) and Kešinī's sons were Jahnu, 
Praja and Rüpina. Paramesti was another name of 
Kešinī. (M.B., Ādi Parva, Chapter 94, Verses 30-32; 
Anušāsana Parva, Chapter 4, Verse 2). 

AJAMIDHA II. We come across another Ajamidha also 
in the Lunar Dynasty. He married Sudevā, daughter 
of Vikantha a King of the Lunar Dynasty. This Aja- 
mīdha had 2400 children by his four wives, Kaikeyī, 
Gāndhārī, Visālā and Ķksā. Of them Sarhvarana 

- married Tapati, the daughter of Vivasvan. Sce Tapati 
Samvarana. (M.B., Adi Parva, Chapter 95, Verses 
35-37). 

AJAMILA. Ajāmila's story is given in the Bhāgavata as 
an example to illustrate that even the most wicked person 
can attain Visnupáda (Salvation). 

Ajāmila was a Brahmin who was once sent by his 
father to the jungle to fetch samit (leaves and twigs 
to make the sacrificial fire). Ajamila met there a beauti- 
ful Südra woman. Forgetting everything, the Brahmin 
made her his wife and children were born to them. 
When that Brahmin, who was the very embodiment of 
all vices, reached the age of eightyseven, the time came 
for him to die. Yamadūtas (Agents of Yama—the god 
of death) had arrived. The frightened Ajámila shouted 
loudly the name of his eldest son, ‘Narayana’. Hearing 
the repeated call of his name ‘Narayana’, Mahāvisņu 
appeared there and. dismissed the agents of Yama. From 
that day Ajàmila became a devotee of Visņu and did 

penance on the bank of the Ganges and after somc years 

attained salvation. (Bhāgavata, Astama Skandha, 

Chapter 1). 


AJARA 


AJAMUKHA (AJAVAKTRA). Hc was one of the 


soldiers in Skanda's army. (M.B., Salya Parva, Chapter 
45; Verse 75). In the battle betwcen Skanda and the 
Asuras, Ájamukha killed the Asura, Madhu. (Skanda 
Purāņa, Yuddha Kāņda). 


AJAMUKHI (AJAMUKHI). 


1. Genealogy. Descended from Visnu thus : Brahmā- 
Marīci-Ka$yapa-Ajāmukhī. 
2) Birth Long ago in the battle between Devas and 
Asuras one of the routed Asuras had fled to Pātāla (Hell). 
Surasà was his daughter. Brahma’s grandson, Kašyapa 
married Surasā. She gave birth to six children—Šūrapa- 
dmā, Simhika, Simhavaktra, Tārakāsura, Ajāmukhī and 
Gomukha. The Asura woman Ajàmukhi is one of them. 
3) Chief events. (1) Marriage with Durvāsas. Once 
Sūrapadmā called his two brothers, Sirhhavaktra and 
Tārakāsura and ordered them to set up two cities, one 
to the north and the other to the south, of Mahameru. 
In obedience to his elder brother, Tārakāsura started 
with one half of the army and set up a city to the south 
of Mahāmeru. That city was named Māyāpura. Simha- 
vaktra lived in the city on thc northern side of Maha- 
meru. Their sister Ajāmukhī went about enticing men to 
satisfy her lustful passion. Once, in the course of her 
wanderings, she met Durvāsas in the Himalayan vallcy. 
They fell in love and even married. The two Asuras, 
Ilvala and Vatapi were born from their union. They 
insisted on sharing thcir father’s achievements between 
them. Durvasas cursed them that they would die at the 
hands of Agastya. (Skanda Purana, Asura Kanda). 
(2) The cutting off of Ajamukhi’s hands. While wandering 
with her lustful passion, Ajamukhi oncc went to the Siva 
temple at Kāši. There she happened to meet Indra's 
wife, Sacidevi. In order to give her to her brother, 
ūrapadmā, Ajāmukhī caught hold of Sacidevi. Saci- 
devi screamed aloud. Suddcnly Siva appeared thcre 
with His sword. Even then Ajamukhi refused to release 
acīdevī. Siva rescued Indrāņī (Sacidevi) by cutting off 
Ajāmukhī's hands. Hearing this, Sūrapadmā sent his 
army and imprisoned the Devas. The imprisoend 
Brahmā at the instance of Šūrapadmā, restored Aja- 
mukhi's hands. Sürapadmà's son, Bhánugopa fought 
against theremaining Devas and defeated them. (Skanda 
Purana, Asura Kanda). 


AJĀMUKHĪ. Sce AJAMUKHĪ. 
AJANABHA. A mountain. A referencc to this is seen in 


the M.B., Anušāsana Parva, Chapter 165, Verse 32. 
Another name, Ajanābha Varsa for the territory rulcd 
over by Ajanābha, is also found in Bhāgavata, Fifth 
Skandha, Chapter 1. 


AJARA. Tapantaka, the minister of King Vatsa, told 


him the story of a man named Ajara to illustrate the law 
that all people will have to suffer the consequences of 
their actions in a previous birth. The story is given be- 
low:— 

Once upon a time, therc lived a King named Vinayašīla 
in Vilāsapura, in the city of Srikanthanagari. After 
some years, the King was affected by wrinkles of old age. 
A physician named T'arunacandra came to the palace to 
cure the King of his wrinkles. “The King should remain 
alone in the interior of the carth for full eight months. 
He has to use a medicine while remaining thcre. It 
should not even be seen by anyone else. I mysclf am to 
administer the medicine"— This was the physician's 
prescription. The King agrecd. Accordingly the King 


AJAVINDU 


and the physician spent six months in the interior of the 
earth. After that the physician, after a search, found a 
man who exactly resembled the King and brought him 
to the interior of the earth. After two more months, 
thc physician murdered the King and came out with thc 
new man. The people welcomed him with honour as 
the King who was cured of his wrinkles. This man was 
Ajara. After some time, the physician approached 
Ajara for his reward. Ajara said: "It is by my Karma- 
phala (consequence of my actions in my previous birth) 
that I have become King. In my previous birth I re- 
nounced my body after doing penance. According to the 
boon which God gave me on that occasion, I have be- 
come King in my present birth". The physician returncd 
empty-handed. (Kathasaritsagarz, Ratnaprabha- 
larnbaka, 6th Taranga). 
AJAVINDU. He wasa King, born in the dynasty of the 
Suviras. (M.B., Udyoga Parva, Chapter 74, Vcrsc 14). 
AJEYA. He was a King in ancient Bharata. Ajeya’s name 
is found among the names of thc Kings mentioned by 
Saüjaya to Dhrtarāstra. All these Kings were mighty 
and generous rulers who were the recipients of divine 
arrows. (M.B., Adi Parva, Chapter 1, Verse 234). 
AJIGARTA (RCIKA). He wasa grecdy Brahmin. (See 
RCIKA I 
King Hariscandra who was distressed by having no 
children, propitiated god Varuna. Varuņa blessed 
him saying that a son would be born to him. But 
the condition was that the child should be sacrificed 
to Varuna. When the child was born, Hariscandra did 
not like to sacrificc the boy. The sage Vi$vamitra suggest- 
ed that instead of sacrificing his own son it would be 
enough if hc bought another boy and sacrificed him. 
Accordingly, Hari$candra sent his minister to find out 
and purchase a Brahmin boy for the sacrifice. At that 
time thcre lived in Ayodhyā a greedy Brahmin named 
Ajigarta. He had three sons. In the course of his search, 
the minister came across this needy Brahmin and asked 
him whether he was willing to sell one of his three sons. 
He continued: “Why should you be in this wretched 
state of poverty and misery? Sell one of your sons and 
you will get 100 cows as the price". The minister's 
words and the price offered for thc son made a deep 
impression on the Brahmin’s mind. He thought: 
"It is impossible for me to earn 100 cows. Even if it werc 
possible how long would it take? If I sell him I shall 
get hundred cows at once. What a lucky chance ! The 
loss of a son is nothing." So thinking, hc sold his son 
Sunas£epha. (For the rest of the story, see the word 
*Sunassepha". Devi Bhagavata, Skandhas 7, 8). 
AJINA. 1) Genealogy From Visņu, Brahmā, Marici, 
Kašyapa, Vaivasvata, Uttānapāda, Dhruva, Srsti, Ripu, 
Caksusa, Manu, Uru, Amga, Vena, Prthu, Antardhāna, 
Havirdhana and Ajina. 
2) Birth. Prthu had two sons, Antardhāna and Vādi. 
Antardhana had a son, Havirdhana, by Sikhandini. 
Dhisana, who was born in the Agnikula becamc Havir- 
dhana’s wife. Six sons were born to them, Prācīna- 
barhis, Sukra, Gaya, Krsna, Vraja and Ajina. (Visnu 
Purana, Part I, Chapter 14). 
AJISAKA. (Sce the word (SAKAVARSA). 
AJODARA. Therc was an individual called Ajodara in 


Skanda's army. (M.B., Salya Parva, Chapter 45, Verse 60). 


AKAMPANA. (A mighty warrior among the demons). 
1) Genealogy. Descended from Visņu in the following 
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order: Visnu - Brahma - Heti -,Vidyukes$a - Sukeša 
Sumāli-Akampana. 

2) Other details, Sumāli married Ketuinati and got 
fourteen children. They were l) Prahasta 2) Akampana 
3) Vikata 4) Kālakāmukha 5) Dhūmrāksa 6) Daņda 
7) Suparsva 8) Sārhhrāda 9) Prākvāta 10) Bhasakarna 
11) Veka 12) Puspotkata 13) Kaikasī and 14) Kumbhī- 
nadi. Of thesc the last four arc daughters. Prahasta was 
one of the ministers of Ravana. The thirteenth child 
Kaikasī was married to Vi$ravas, son of Pulastya. 
Višravas got three sons and a daughter. They were 
Ravana, Kumbhakerna and Vibhisana and Šūrpaņakhā. 
It was Akampana who informed Rāvaņa that Rāma and 
Laksmana had killed his threc allics, Khara, Düsana 
and Triširas (Araņya Kāņda, Vālmīki Rāmāyaņa). 

3) Death. Akampana fought a fierce battle with 
Hanūmān and in the cnd Hanūmān plucked a big tree 
and hit Akampana on the head with it and killed him. 
(Sarga 56, Yuddha Kanda of Ramayana) 

AKAMPANA II. He was a king who lived in the Krta- 
yuga. He had a son named Hari who was a fierce fighter. 
Hc was killed in a battle and the King became much 
depressed. Narada consoled him with other storics and 
Vyasa told this story to Dharmaputra when he found 
the latter greatly dejected and gloomy after the great 
battle was over. (Chaptcr 52, Drona Parva of M.B. 
also makes mention of Akampana). 

AKARKKARA. A scrpent, son of Kadru. 

1) Genealogy. Descended from Visņu in this order : 
Brahma-Marici-Kas yapa-Akarkkara. 

2) Birth. Kašyapa married the eight daughters of 
Daksa named Aditi, Diti, Danu, Kālikā, Tamra, 
Krodhavašā, Manu and Analā. Krodhavašā got ten 
sons. One of them is Kadru. Ananta and Akarkkara 
pare born of Kadru. (Sloka 16, Chapter 35, Ādi Parva, 

BS). 

AKRODHA. A King of the Pūru dynasty. He was born 
to King ‘Ayutanayi’ and his Queen, Kama. Kama, 
mother of Akrodha, was the daughter of Prthufravā. 
(Sloka 21, Chapter 95, Ādi Parva, M.B.). 

AKRTASRAMA. He is onc of the few sannyāsins who 
have gone to heaven after completing the fourth āšrama 
of life namely, Sannyāsa. The Kaurava-Pandava 
battle was over. As the eldest, Dharmaputra performed 
obsequies to all those of his kith and kin dead in the war. 
He was then met by many sages including Vyasa and 
Narada who comforted him in his bereavement. When 
Dharmaputra later met Bhisma the latter among many 
other stories told him the story of Akrtasrama also. 
(Sloka 17, Chapter 244, Sànti Parva, M.B.). 

AKRTAVRANA. 

1) General information.  Akrtavrapa was a great sage of 
erudition and was a disciple of Parašurāma. He is ex- 
tolled in the Purāņas and it is said that Sūta who recited 
first the story of Mahābhārata to an assembly of sages in 
the forest of Naimiša was a disciple of Akrtavrana. 
(Skandha 12 of Bhagavata ). " 

2) How he became a disciple of Parašurāma. Para»urāma 
was returning after obtaining arrows from Lord Šiva 
after pleasing him by fierce penance. He was walking 
briskly through the dense forests anxious to be at the side 
of his preceptors to get their blessings. As he passed a 
great cave he heard a moan and on getting to the site 
of the sound found a brahmin boy being attacked by a 
tiger. The tiger immediately fell dead by an arrow from 
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Parašurāma. Lo | the tiger turned into a gandharva 
frccd now from a curse because of which he was for years 
living as a tiger. The gandharva bowcd down rcspect- 
fully and thanked tlic sage for giving him relicf and left 
the place. The brahmin boy fell down at the Icet of 
Para;uráma and said, "Great Lord, becausc of you I 
have now become Akrtavrana meaning one who has not 
received any wound. (Akrta=not having secured. 
Vraņa =wound). I shall, therefore, be your disciple for- 
ever hereafter’. From that day onwards he never left 
Para‘urama but followed him as his disciple. 

3) Other details. (1) In the story of Mahabharata we 
find Akrtavrana in several differcnt contexts appearing 
on behalf of Parašurāma. It was Akrtavrana who told 
Dharmaputra the life and exploits of Parašurāma during 
the exilc of the Pandavas in the forests. (Chapters 115 to 
117, Vana Parva, M.B.). 

(2) In Chapter 83 of Udyoga Parva we read about 
Akrtavrana meeting Sri Krsna while the latter was going 
to Hastinapura. 

(3) In Chapter 173 of Udyoga Parva we read about 
Akrtavrana detailing thc history of thc Kaurava dynasty 
to Duryodhana. 

(4) Akrtavraņa has played a very important role in the 
story of Ambā, daughter of the King of Kasi. Amba 
along with her two sisters, Ambika and Ambalika, wcrc 
brought down to Hastinapura by Bhisma for his brother 
Vicitravirya to marry. But on knowing that Amba had 
mentally chosen Salva as her husband, Bhisma allowed 
her to go back to Salva. But on her return to Salva he 
refused to accept her and she came back to Hastinapura. 
Bhisma then requested Vicitravirya to accept her as 
his wife whieh, unfortunately, Vicitravirya also refused 
to do. Ambā then turned to Bhīsma and besought him 
to marry her which, much to his regret, he could not do 
because of his vow of celibacy. Thus forsaken by all, 
all her sweetness turned into bitter hatred towards 
Bhisma and she remained alive thereafter only to kill 
Bhisma. But even the foremost of warriors were not 
willing to antagonise Bhisma and so her appeal to help 
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was not heeded by any. It was then that Hotravaha her , 


grandfather on the maternal side met her and direeted 
her to Parašurāma. When she went to Parašurāma it 
was Akrtavrana who received her and on hearing her 
sorrowful talc encouraged hcr to seck vengeance on 
Bhisma. Again it was he who persuaded Para$urāma to 
champion her cause and go for a fight against Bhisma. 
During the fight Akrtavrana acted as charioteer to 
i (Šloka 9, Chapter 179, Udyoga Parva, 
M.B.). 
(5) Akrtavrana was one of the many sages who were 
lying on a bed of arrows during the great Kuruksetra 
battle. (Sloka 8, Chapter 26, Anužāsana Parva, M.B.). 
AKRŪRA. 
1) Genealogy. Descended from Visnu in the following 
order : Brahmā-Atri-Candra-Budha - Purüravas - Āyus- 
» Nahusa-Yayati-Yadu (Chapter XII of Agni Purana). 
Descending from Yadu in order werc Sahasrajit-Satajit- 
Hehaya-Dharma-K unti-Bhadrascna-Dhanaka-Krtavirya 
Kārttavīryārjuna - Madhu - Vrsni (Chapter XXIII of 
Navama Skandha, Bhagavata). The Vrsni dynasty, be- 
gins and from Vrsņi in order descended Yudhājit-Sini- 
Satyaka-Sātyaki-Jaya-Kuņi-Anamitra-Pršni-Svaphalka - 
Ce y (Chapter XXIV of Navamə Skandha,Bhāga- 
vata ). ji 
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2) Birth. Švaphalka of the Vrsni dynasty marricd 
Nandini, daughter of the King of Kasi and Akrira was 
born to them. Akrūra was an unele of Sri Krsna but is 
respected more as a worshipper of Krsņa. 

3) Other details. (1)He became famous as a commander 
of the Yādava army. (Chapter 220 of Ādi Parva, M.B.). 
(2) Akrüra was also present for the Svayarhvara (wed- 
ding) of Pàüeali. (Sloka 18, Chapter 185 of Adi Parva, 


(3) At the time of Arjuna’s eloping with Subhadra, a 
grand fcstival was going on in the Raivata mountain and 
Akrüra was partaking in the same. (Sloka 10, Chapter 
218, Ádi Parva, M.B.). 

(4) Akrüra accompanied Krspa with the dowry in- 

tended for Subhadrā. (Sloka 29, Chapter 220, Ādi Parva, 

M.B.). 

(5) AE” came to thc country called Upaplavya for 

attending the marriage of Abhimanyu. (Šloka 22, Chap- 

ter 72, Virāta Parva, M.B.). 

(6) Aliüra and Ahuka always quarrelled with cach 

othcr both alleging that the other sided with the opposite 

camp of Krsna. (Slokas 9 to 11, Chapter 81, Santi 

Parva, M.B.). 

(7) Karhsa planning to kill Balabhadrarama and Sri 

Krsna conducted a festival called Cāpapūjā (worship 

of the bow). It was Akrüra whom Kaihsa sent to bring 

Balabhadra and Krsna for the festival. Akrūra under- 

stood the plot, informed Krsna about it and also advised 

Krsna to kill Kamsa. (Da‘ama Skandha, Bhāgavata). 

(8) Akrūra fought against Jarasandha on the side of 

Krsna. (Dašama Skandha). 

(9) On another oceasion Krsna, Balabhadra and Ud- 

dhava sent Akrūra to Hastinapura to get tidings about 

Kuntī and the Pandavas. Akrūra met his sister Kunti 

and talked to her for a long time and also met Dhrta- 

rastra and talked to him after which he returned to 

Dvārakā. (Dafama Skandha). 

10) Akrūra wentto Hastinapura as a messenger from 
rt Krsna. (Refer sub-para 3 of para 13 under Krsna). 

4) Domestic life. Akrūra married Sutanü, daughter of 

Ahuka and got two sons named Devaka and Upadevaka. 

(Navama Škandha). 

5) Syamantaka and Akrüra. Refer para 2 under thc word 

Krtavarmā. 

(Aksakumāra ). 

1) Genealogy. Descended in ordcr from Visnu as 
follows: Brahmā - Pulastya - Visravas - Ravana - Aksa. 
(Uttararāmāyaņa ). 

2) Birth. Three sons were born to Ravana, King of the 
demons, by his wife Mandodari. They were Megha- 
nada, Atikaya and Aksakumāra. Aksakumara was a 
redoubtable hero and a fierce fighter but was killed by 
Hanūmān in Lanka. (Sarga 47, Sundara Kanda, 
Valmiki Ramayana). 

AKSA II. We find another warrior of this name among 
the soldiers who camc to help Skanda in the Kaurava- 
Pāņdava battle. (Sloka 58, Chapter 45, Salya Parva, 
M.B.). 


AKSAHRDAYA. A sacred chant or mantra. When 
Nala was roaming about in the forests after his separa- 
tion from Damayanti he happened to save the cobra, 
Kārkotaka, from a wild fire. But in return the snake bit 
him and made him as black as clouds. He then advised 
Nala to go to the palace of King Rtuparna where the 


AKSAMĀLĀ (ARUNDHATĪ) 23 


cobra said, Nala would be taught the seeret mantra of 
Aksahrdaya by the King. 

One who knows this sacred chant can find out all secrets 
of a game of dice and can count within no time the 
number of leaves, fruits and flowers on a tree. Nala went 
to Rtuparna and stayed with him. While living there a 
brahmin named Sudeva came to Rtuparna and informed 
him that Damayanti was going to marry again. Rtuparna 
immediately started for Vidarbha taking Nala as his 
charioteer. The chariot driven by Nala flew like a wind 
and on the way when Rtuparna’s handkerchief fell down 
and he requested Nala to stop the chariot. Nala informed 
him that by the time the requcst was made they had 
travelled already one yojana. As they proceeded they 
saw a huge tree full of leaves and fruits. Rtuparna ata 
glance told Nala that the tree contained five crores of 
leaves and two thousand nine hundred and five fruits. 
Nala was surprised. Then they understood that Nala 
was able to drive the chariot so quickly because of his 
knowledge of the sacred chant ASvahrdaya and that 
Rtuparna was able to count the leaves and’ fruits be- 
cause of his knowledge of the chant Aksahrdaya. They 
taught each other the sacred mantras. Because of this 
Aksahrdaya Nala was able to win the game of dice the 
second time and regain his kingdom. (Chapter 72, 
Vana Parva). 

AKSAMALA (ARUNDHATI). See under Arundhati. 

AKSAPRAPATANA. A particular place in the country 
of Anartta. At this place Sri Krsna killed two demons 
named Gopati and Tālaketu. (Sloka 29, Chapter 38, 
Sabha Parva, M.B.). 

AKSARAPURUSA. When all was set for the Kuru- 
ksetra battle Arjuna showed signsof weakness and hesi- 
tated to proceed for a fight. Sri Krsna then through the 
famous Gītā enunciated a philosophy of life during the 
course of which he speaks about the two purusas, Ksara 
and Aksara. All that we see in this world and enjoy are 
Ksara and the power behind all of them is Aksara. 
God is one who transcends thc aspects Ksara and Aksara 
and stands as the root cause of all life. (Slokas 16 to 19, 
Chapter 39, Bhisma Parva, M.B.) 

AKSASUTRA. She was the wife of the sage Apastamba. 
She was a very chaste woman. (See under Apastamba). 

AKSAUHINI. A big division of an army. It is described 
in the Verses 19 to 26 in the 2nd Chapter of Adi Parva of 
the Malayalam Mahabharata. It says thus: One chariot, 
one elephant, three horses and five soldiers constitute 
what is termed a Patti. Three such pattis make one Senā- 
mukha and three such senamukhas make one Gulma. 
Three gulmas make one Gana and three such ganas 
make one Vahini. Three such vahinis make one Prtanā. 
An Aksauhini contains 21870 chariots, an equal nuinber 
of elephants, 65160 horses and 109350 soldiers. 

AKSAYAPATRA. This is a copper vessel given to 
Dharmaputra by Sürya (Sun). To destroy the Pandavas, 
Duryodhana kcpt them in a palace made of lac. They 
escaped from there and passing through dense forests 
crossed the river Ganges and reached the Kingdom of 
Pāūicāla where they married the King’s daughter, 
Krsna (Páücali). On their way they killed two demons 
called Hidimba and Baka. When thcy were living hap- 
pily at Indraprastha the jealous Duryodhana defeated 
them in a game of dice by foul play and sent them for a 
period of twelve years to the forests. The Pāņdavas 
found it impossible to feed the innumerable subjects who 
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faithfully followed them to the forest. Dharmaputra 

then prayed to the God, Sürya and he appeared before 

him and gave him this Aksaya Pātra (Aksaya —never 

getting empty, Pātra pot). Everyday this pot never 

got empty till the meals of Paficali were over. (Chapter 

x pes Parva, M.B.). See also under Duryodhana; 
ara 12. 


AKSAYAVATA. A sacred lake. When the Pandavas 


during their exile went to Pulastyāirama sage Pulastya 
gave a description of all the sacred lakes in India. He 
says, "After reaching Mārkaņdeya lake you should visit 
the meeting place of the rivers Gangā and Gomaii. 
Then when you reach Gayā you will find there a lake 
called Aksayavata. If you bathe in that lake you will 
get salvation". In the Navama Skandha of Devi Bhéga- 
vata you find the following about Aksayavata: “Puspa- 
bhadra is one of the famous sacred rivers in India. This 
river starts from the Himalayas with the name Šarāvatī 
and flowing for 500 yojanas (One yojanam is equal 
to about 8 miles) on the left side of river Gomati reaches 
the western ocean. There is an asrama called Aksaya- 
vata on the shores of this beautiful river which always 
carries crystal clear water. The āšrama got that name 
because of a big banyan tree standing near it. Kapila, 
the great sage, did penance sitting here for a long time. 
Lord Siva, Bhadrakali and Skanda used to come and 
sit underneath this banyan tree. 

AKSINA. He was the son of Viivamitra. (Sloka 50, 
Chapter 14, Anušāsana Parva. For more details see 
under Višvāmitra). 

AKŪPĀRA. 

1) General information. There is a lake in the Himā- 

layas called Indradyumna. Akūpāra is a tortoise living 

in it. There is also a statement that this is the Ādi- 

Kürma (second of the ten incarnations of God). A 

description of Akūpāra is found in Chapter 199 of Vana 

Parva in Mahabharata. 

2) Ciraitjivt (One who has no death). When the Pāņda- 

vas were in exile in the forests sage Markandeya tells 

many stories to Dharmaputra to console him in his sad 
plight. The Pandavas asked Mārkaņdeya whether he 
knew of anybody living before him. Then the sage said, 

“In times of old Indradyumna an ascetic King (Rājarsi) 

fell down from heaven when he fell short of his accumu- 

lated ‘Punya’. Sorrowfully he came to me and asked me 
whether I knew him. I replied in the negative adding 
that perhaps Prāvīrakarņa an owl living on the top of 
the Himālayas might know him since he was older 
than me. Atonce Indradyumna became a horse and 
taking me on its back approached the owl living in the 

Himālayas. "The owl also could not remember Indra- 

dyumna but directed him to a stork named Nàdijamgha 

who was older than the owl. The Ascetic king took me 
then to the Indradyumna lake where the stork lived. 

The stork also could not find the identity of Indra- 

dyumna. Perhaps he said that a tortoise of name Akū- 

para living in that same lake might know him. We then 
approached the tortoise and enquired whether he knew 

Indradyumna. The tortoise sat in meditation for some 

time and then weeping profusely and shaking like a leaf 

stood bowing respectfully and said, “How can I remain 
without knowing him? There are several monuments 
of the useful work done by him here. This very lake is of 
his making. This came into existence by the march of 
the cows he gave away to the people”. The moment 
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thc tortoise finished speaking a chariot appcared from 
heaven to take the King away. The King after leaving 
me and the owl in their proper places ascended to heaven 
in the chariot. E. 

ALAGHU. A son born to Vasistha by Ürjja. Raja 
(Rajas) Gātra, Urdhvabāhu, Savana, Sukra and 
Sutapas, who were great hermits, were brothers. of 
Alaghu, who has another name ‘Alagha’. (Agni Purana, 
Chapter 20). 

ALAKA. The city of Kubera. 

ALAKANANDA. River Gaügà of devaloka. The river 

ganga of thc earth when it flows through devaloka is 
called Alakananda and is called Vaitarani when it flows 
through Pitrloka (nether world). Krsņadvaipāyana 
(Vyasa) declares that Deva Ganga with erystal pure 
water flowing in devaloka under the name Alakananda 
and Vaitarani of the nether world, a terror to sinners, 
are the same as the Ganga of the earth. (Slokas 2] and 
22, Chapter 170, Bhāsā Bharata, A.P.). 
Starting from Visņupāda Alakanandà flows through 
Devayana which blazes with the splendour of a crore of 
beautiful many-storeyed buildings. Flowing from there 
to Candramandala (moon) and flooding it completely 
flows down to Brahmaloka. From there it divides into 
four rivulcts and flows to the four different sides with 
the names Sita, Caksus, Alakanandā and Bhadrā. Of 
these Sita falls on the thickly wooded mountain tops of 
Mahāmeru and flowing from there through Gandha- 
mādana by the side of Bhadragvavarsa falls down in the 
eastern ocean. Caksus falls on the top of Mālyavān 
mountain and flowing through Ketumāla falls down in 
the western ocean. The most sacred of the group, 
Alakanandā, falls on the mountain of Hcmakūta and 
from there flows through Bhāratavarsa and falls down 
in the southern ocean. The fourth, Bhadra, falling on 
the top of the Mountain, Srigavan flows to the northern 
ocean. Of these the most sacred is Alakananda which 
flows through Bhāratavarsa and it is believed that even 
those who think of taking a bath in that will acquire the 
benefit of performing yāgas like A$vamedha and Rāja- 
siya. (Eighth Skandha of Sri Mahādevībhāgavata). 

ALAMBALA. A giant who used to eat human flesh. 
This cannibal was the son of Jatāsura. This asura 
(Alambala) fought on the side of the Kauravas in the 
Kuruksetra battle because Bhimasena had killed his 
father, Jatāsura. In the battle, Ghatotkaca cut off the 
head of this mighty warrior and magician and threw his 
head into the war-chariot of Duryodhana. (M.B., Drona 
Parva, Chapter 149), 

ALAMBATIRTHA. A holy place where there was a 
sacred bath. Garuda, when he went to devaloka (the 
realm of the gods) to bring Amrtam (ambrosia) took 
rest in this holy place. (See under the word Garuda. 
Also M.B., Adi Parva, Chapter 39, Stanza 29) 

ALAMBUSA I. Son of the giant Rsyaírhga. Hc had 

fought on the side of the Kauravas. (M.B., Udyoga Parva, 
Chapter 167, Stanza 33). There was a combat between 
Alambusa and Ghatotkaca, on the first day of the battle 
of Kuruksetra. 
“Alambusa shot ninety sharpened pointed arrows at the 
son of Bhimasena (Ghatotkaca), cut his body in several 
places. Though he was full of wounds, he fought all thc 
more fiercely". (Bhas4 Bharata, Bhisma Parva, Chapter 
45, Stanzas 43, 44). 1 
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Alambusa had engaged Abhimanyu, Sātyaki, Ghatot- 
kaca, Kuntibhoja and Bhimasena all mighty men of 
arms, in single combat, in the Kaurava battle. It is scen 
that he has got another name, Salakatamka. He was 
killed by Ghatotkaca in the battle. (M.B. Drona 
Parva, Chapter 109, Stanzas 22 to 33). 

ALAMBUSA II. Another king on the side of the Kaura- 
vas. Sātyaki killed this king. (Mahābhārata, Drona 
Parva, Chapter 140, Stanza 13). i 

ALAMBUSA III. A king of the Rāksasas. It is seen that 
this Alambusa was defeated and driven away from the 
bat*lc-ficld by Arjuna. (Drona Parva, Chapter 167, 
Stanzas 37 to 47). 

ALAMBUSA IV. A giant, the son of Jatasura. Ghatot- 
kaca killed this giant in the battle. 

ALAMBUSA. A celestial woman born to Kasyapa by 
his wife Pradha. 
1) Genealogy. Begins from Visnu in the following 
order: Brahmā-Kasyapa-Alambusā. 
2) How she enticed the hermit Dadhica. In days of yore 
there was an ascetic named Dadhica. He began doing 
tapas on the bank of the river Sarasvati. Indra was in 
consternation. Indra sent this celestial maid Alambusa 
to entice the hermit. When thc asectie got down to the 
river, Alambusā approached him with enticing actions 
and expressions. When the hermit saw her hc became 
passionate and he had seminal flow. The sperm fell 
into the river. The river became pregnant and delivered 
a child in due coursc. He was called Sārasvata. 
Alambusà brought the child before Dadhīca, who blesscd 
the child and said that there would be a drought in the 
country continuously for twelve years and that at that 
juncture Sárasvata would recite passages from the 
Scripture to the Brahmins who had forgotten them. The 
much pleased Sarasvati and Sārasvata went back. 
At that time Indra lost his Vajrāyudha (weapon of 
thunderbolt) somewhere. The Asuras (enemies of 
Gods) made an onslaught on the gods and their rcalm. 
Indra knew that with a weapon madc by the bone of 
Dadhica the Asuras could be destroyed. Indra asked the 
Gods to bring the bone. They came down to the earth 
and requested Dadhica to give them a bone. Dadhica 
giving his bone died and attained heaven. With his 
bones Indra made a good deal of weapons such as the 
Vajrayudha, whecl weapons, maces and stieks and with 
them Indra slew all the Daityas (Asuras). 
After this there was a great famine in the country. As 
there was no rain, crops failed and lands beeame dry and 
thc Brahmins left the country. Sārasvata alone remained 
with his mothcr. After twelve years the famine and 
starvation came to an end. By then the Brahmins had 
forgotten the hymns and mantras of the Vedas. They 
approached the boy Sárasvata and renewed their me- 
mory. (Mahabharata, Salya Parva, Chapter 51). 
3) Punarjanma (Rebirth). Long ago Indra went to 
Brahma. There was one Vasu called Vidhūma also with 
Indra. When these two were standing near Brahma, 
Alambusa also came there to pay homage to Brahma. 
The garments she had on were displaced by wind. 
Vidhūma saw the dazzling beauty of her body and was 
overpowered by libido. Alambusā who understood 
this, was filled with passion for him. Brahma who saw 
the changes in them looked at Indra with displeasure. 
Indra knowing the mind of Brahma cursed them: “Both 
of you who have lost meekness shall become human be- 
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ings and then your desire will be fulfilled". Owing to 
the eurse Vidhüma was born as Sahasránika, the illus- 
trious King of Candra varia (Lunar dynasty) and 
Alambusa took birth as Mrgavati, the daughter ot King 
Krtavarmā and his wife Kalāvatī. (Kathāsaritsāgara, 
Kathāmukhalambaka, Taranga 1). 

4) The curse of Tilottamā. Sahasrānīka the incarnation 
of Vidhūma and Mrgāvatī the incarnation of Alambusā 
fell in love with each other on the earth also. Before 
the wedding took place Devendra onee invited Sahasrā- 
nika to heaven. He lived there for a time as the guest 
of the Gods. After having defeated the Asuras it was 
time for him toreturn. Indra sent Tilottamā to keep 
company. The charioteer was driving. Sahasranika 
immersed in the thought of Mrgavati was sitting silent. 
Tilottama said something which the King did not hear. 
Tilottama cursed him that he would be separated for 
fourteen years from the object about which he was 
thinking. He was not even aware of the curse. * 

5) The period of separation. The King returned to 
Kaušāmbi his capital city. Without much delay the 
wedding ceremony also was conducted. She became 
pregnant: One day she told her lover-husband that she 
had a desire to dip in a blood pond. The King made a 
pond and filled it with a solution of Lāksā (wax, when 
dissolved in water, the water will look like blood) and 
such other substances. Mrgāvatī was dipping and splash- 
ing in it when an eagle taking her to be a piece of flesh 
took her away. At the loss of his wife Sahasranika lost 
his senses and fell down unconscious. Immediately 
Mātali, Indra's eharioteer, came down from the realm of 


Gods and brought the King back to consciousness, and | 


then informing him of the eurse of Tilottama he returned. 
Without paying any heed to the consolatory words of 
his ministers or other inmates of the palace the King 
went on lamenting and moaning, ''ha, my love Mrga- 
vati ! Where are you now ?” and waited for the end of 
the period of thé eurse, execrating Tilottama. Casting 
Mrgāvatī on the Mountain of the Rising Sun the great 
bird flew away. The horror-strieken queen, thinking of 
her present condition cried aloud. A very large mountain 
snake began to draw near to swallow her. A divine 
person saved her from that situation and vanished. The 
unprotected Mrgavati decided to commit suicide. It 
was a forest which abounded in lions, tigers, bears and 
such other ferocious animals. But none of them came 
near her; over and above the exertion of carrying, she 
had to bear the difficulties of her forlorn condition, and 
she grew weary and worn and becāme unconseious. 
Then a hermit boy came there and questioned her who 
was now lean and ill-dressed, about her condition and 
eonsoling her guided her to the hermitage of the great 
hermit Jamadagni. When she saw the hermit who was 
as radiant as the Sun, she bowed low before him. “My 
daughter ! Don’t fear. You will get a heroie son here who 
will continue your family. You will be reunited to your 
husband." Said the great and noble hermit, who could 
foresce the future. Somewhat pacified Mrgavati lived 
in that hermitage waiting for reunion with her husband. 
After some days she gave birth to a son who had all the 
symptoms of greatness. At the birth of the child Mrga- 
vati heard an unknown voice saying, “This boy would 
become the great and renowned King Udayana. His son 
would get the leadership of the Vidyadharas (the musi- 
cians of the Gods)”. At this the queen was immensely 
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pleased. The boy Udayana grew up in the hermitage, 

an incarnation of all good qualities. The hermit to whom 

the past, the present and the future were not obscure, 

performed the necessary rites and rituals becoming a 

Ksatriya boy (Ruling easte) and taught him everything 
including the Dhanurveda (the Science of Archery). 

As a token ofher intense love for the son, she put a bangle 
with the name of Sahasranika inscribed on the arm of 
Udayana. One day when Udayana was tramping the 
forest, he saw a snake-charmer catching a snake. Secing 
the beauty of the snake he asked the snake-charmer to let 
the snake free. But the snake-charmer replied, ‘‘ Oh 
Prince, this is my daily bread. I earn my livelihood by 
exhibiting snakes. My previous snake was dead and it 
was with the help of a good deal of herbsand spells and 

ineantations that I caught this one”. 

When he heard this Udayana felt pity for him and gave 
the bangle to the snake-charmer and let the snake free. 

When the snake-charmer had gone with the bangle, 
the snake beaming with joy said to Udayana: "I am 
Vasunemi, the elder brother of Vāsuki. I am grateful to 
youfor giving me freedom. I give you thislute producing 
exquisite notes of musie, betels and some tricks to pre- 
pare never fading garlands and paste to make marks on 
the forehead. Receive them as my presents". Udayana 
aecepted the presents with gladness and returned more 
luminous than before to the hermitage. of Jamadzgni. 
The snake-charmer took the bangle, given by Udayana 
to the bazar for sale. The police caught him and took 
him before the King, because they saw the name of the 
King inseribed on the bangle. The King asked him how 
he got the bangle and the snake-charmer told the King 
the story from the eatching of the snake till he got the 
bangle. “This is the bangle that I put on the arm of my 
wife. The boy who gave this bangle to this snake-charmer 
must be my son." The King was thinking with sadness, 

when the King heard a voice from above say, "O King! 
the period of the curse is over. Your wife and son are 
in the Mountain of the Rising Sun”. At these words the 
King felt extreme joy. Somehow or other he spent the 
rest of the day. Early the next morning the King follow- 
ed by his army, went to the Mountain of the Rising Sun 
to bring back his wife and son. They took the snake- 
charmer to show them the way. 

In due course the King and his train reached the holy 
hermitage of the eminent hermit Jamadagni. The place 
was always vibrant with sounds of the repeating and reci- 
tation of the Holy seriptures and covered with smoke 
mingled with the fragrance of burning herbs and other 
oblations burned in the saerificial fire. The various wild 

animals which are born enemies ofeach other got on' 
amicably there. The hermit who was an inearnation of 
the higher aspirations greeted the King who was the 

protector of the ascetics, with the hospitality becoming 
his status. The King who saw Mrgāvatī with their son 

was overeome with gladness. Their reunion caused a 

shower of Ambrosia (Amrta). The King stood before 

the hermit with folded arms and bowed head for per- 

mission to depart. To the King the hermit Jamadagni 

said : “Oh, King, you are weleome to this hermitage. 

To those such as you who are of the ‘Rajogunapradhana’ 

easte (Ruling race) the peaceful atmosphere of our 

hermitage may not be appealing to the heart. Buta holy 

hermitage is more respectable than the palace of an 

Emperor. There is no place for unhappiness here. You 
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might have known that the rcason for your scparation 
is a curse. When you were returning from heaven with 
Tilottamà, you were so much engrossed in the thought of 
Mrgāvatī that you did not pay any hecd to the conver- 
sation of Tilottamā. Shc was displeased with your bc- 
haviour and curscd you. In future, if ever you happen to 
get into a position which will causc you mental trouble 
you can be assured of the presencc of this Jamadagni.’ 
The King said, ‘‘I am cxtremely grateful to your Emi- 
nence for this great boon. I am fully aware of the fact 
that the presence of the holy hermits who have undcr 
their control the eightfold prosperities, is always a 
harbinger of peacc and prosperity. I am very sorry to 
say that the exigency of my presence at the capital due to 
the pressure of work in connection with the 1uling of the 
country compcls mc to cut short my visit to this holy 
hermitage. I shall be looking forwaid with pleasure to 
occasions which will enable mc to pay visits to this Holy 
abode.” 
Much pleascd at the speech of the King the hermit said 
to Mrgavati: "My daughter ! Not only myself, but all 
the inmates of this hermitage are highly pleased at 
having got you in our midst for so long. We are sorry to 
part from you. Now look ! the animals of the hermitagc 
are standing round you and shedding tears. Still we are 
consoled at your reunion with your husband. Naturally 
you are of a very good character and your life in this 
hermitagc has given you a nice training and so there is no 
need for any morc advice from me at this time.” 
Saying this he drew Udayana to his side, kissed him on 
his head and said to the King again: “This son is a deco- 
ration to your dynasty. This handsome boy has been, 
taught everything becoming a royal prince. Let him be a 
costly gem to you”. 
Thus blessing the boy the hermit led him to the King. 
The joy at her reunion with husband, her shyness at 
being near him, her sorrow at having to depart from the 
hermitage and the surging feeling in her mind—all 
these made her dumb and so being unable to say ahy- 
thing she expressed her love and regard for the hermit 
whom she loved as her father, by some motions of her 
body and took leavc of him with her son. The blessed 
King and his train, looking at the men, beasts and birds 
which accompanied them for a while, took leave of them 
and proceeded to the capital city. On reaching there 
the King anointed his son Udayana as King. Sahasrā- 
nīka then went to the Himālayas to practise ascesis with 
his wife. (Kathāsaritsāgara, Kathāmukhalambaka, 
Taranga 2). 
(b) Enticing Trnabindu. A story is seen in the Bhāga- 
vata of how Alambusa enticed the King Trņabindu. He 
married Alambusā and a daughter named Idavida 
(Ilabili) was born to them. This Ilabilā was married 
to Višravas, to whom a son named Kubera (thc Lord of 
wealth) was born By Alambusā Trnabindu had thrce 
sons called Visala, Šūnyabandhu and Dhūmraketu. 

“Tam bhejelambusā devi 

Bhajaniyagunalayarh 

Varāpsarāyāste, putrah 

Kanya cedabidabhavat 

Tasyāmutpādayāmāsa 

Viiravà dhanadam sutarh 

Prādāya vidyām paramā- 


ALAKĶIKĀRAGRANTHA. 


ALANKĀRAVATĪ. 


ALARKA (M) I. 


ALARKA II 


Mrsiryogcívarát pituh 

Višālah $ünyabandhuzca 

Dhūmraketuscatatsutāh 

Višālo vamšakrdrājā 

Vaišālīrh nirmame purīm”. 
“He who is the seat of all laudable qualitics (Trnabindu) 
was honoured by Alambusà (as husband). Idavida 
thcir daughter was given in marriagc to Visravas and 
to them was bom Dhanada (Kubcra). His father 
who was a great hermit taught him everything requircd. 
Thrce sons Višāla, Sunyabandhu and Dhümraketu, 
werc born to them. Višāla who was thc founder of the 
Dynasty, built a city called Vaišāli.” (Bhāgavatam, 
Navama Skandham, Chaptcr 2, Stanzas 31-33). 
Alambusà took part in thc birthday celebration of 
Arjuna. * 
(Mahābhārata, Ādi Parva, Chapter 65, Stanza 49) (See 
Footnote) 
(A book on rhetorics and 
figures of specch). See the word Pattu. 
Wife of King Naravāhanadatta. It 
is seen in the Kathāsaritsāgara where a Vidyādhara 
woman tells the story of Alankāravatī to the King. 
Once a vidyádhara named Alankārašīla ruled ovcr a 
city called Sri Sundarapura in the Himālayas. His wife 
was called Kāiicanaprabhā. A son was born to them. 
They named him Dharmaíila because Devi Kātyāyanī 
told them in a dream that the son would becomc Dharma- 
para (who performs duties well). To the prince, know- 
ledge in every branch of studies was imparted and then 
he was anointed heir to the throne. He executed regal 
functions to perfection and ruled his subjects better than 
his father. Kāūicanaprabhā, wifc of Alankaragila, gave 
birth to a daughter. At thc time of her birth a heavenly 
voice said that she would become the wife of Naravā- 
hanadatta the emperor of the Vidyadharas. They named 
her Alankāravatī. She grew into a very beautiful maiden. 
She learned arts and sciences from hcr father. Shc went 
on a pilgrimage to the Siva temples far and wide. Onc 
day she heard a celestial voice: “Go to the Svayambhu 
temple in Kašmīra and worship there and you will get 
as your husband Naravāhanadatta.” Finally Nara- 
vāhanadatta the emperor of Vidyádharas married her. 
(Kathāsaritsāgara, Lambaka 9, Taranga 1). 


ALOLUPA. A son of Dhrtarāstra. 
ALPAKĀLA (M). A short time. (Alpa— short and Kāla 


—time). In the Bhāgavata the following definition is 
given of alpakāla : “Take two tender leavcs of a lotus 
and place one on the other. Let a strong man take a 
sharp needle and thrust it hard at the leavcs. Thc timc 
taken for the needle to piercc oneleaf and rcach the 
othcr is alpakāla””. [Bhāgavata (Malayalam version), 
Skandha 3]. 

The name of an insect. It was in the 
form of this insect that Indra went and bore a hole on 
the leg of Karna while Para‘urama was slecping on his 
lap. The blood that flowed from Karna's foot wetted the 
body of the preceptor. 


ALARKA II. A king of the states of Kāšī and Karüsa. 


He was a very honest man. Forsaking all riches and his 
kingdom he accepted Dharmamārga. (Sloka 64, Chap- 
ter 115, Anušāsana Parva, M.B.). He was a member of 


*Alambusá was the mother of the Celestial maid Kalāvatī. See the word Thinthā Karāla. 
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» thc council of yama. He attained salvation by yoga and 
meditation. (18th Sloka, Chapter 8, Sabha Parva, M.B.). 
Once Alarka decided to overcome the five senses. To 

.control them he sent arrows at the mind, nose, tongue, 
ear, eye, skin and intelligence. But the scnses never 
surrendered to them. Then Alarka by sheer dhyàna 
and yoga brought them under control. (M.B., Anu- 
šāsana Parva, Chapter 30). 

Alarka once told a blind brahmin boy to ask for any boon 
from him. Thc boy demanded thc eycs of Alarka. To 
keep his promisc Alarka scooped out his eyes and gave 
them to the blind boy. (Ramayana, Ayodhya Kanda, 
Sarga 12, Sloka 43). 

ALATAKSI. A woman in the service of Skanda. (M.B., 
Salya Parva, Chapter 43, Stanza 8). 

ALAYUDHA. A giant. He was the brother of Bakasura. 
He fought on the side of the Kauravas. (M.B., Drona 
Parva, Chapter 95, Stanza 46 and Chapter 176, Stanza 6). 
Alāyudha combated with Bhimasena and Ghatotkaca 
and was killed by Ghatotkaca. 

AMADHYA. A synonym of Sri Krsna. (M.B., Santi 
Parva, Chaptcr 342, Verse 90). 

AMAHATHA. A serpent. It was burnt up in the fire at 
the Sarpa satra of Janamejaya. (M.B., Adi Parva, 
Chapter 57, Verse 16). 

AMANTHU. A king of the family of Priyavrata. 
Genealogy. From Visnu descended in this order : 
Brahma-Svayambhuva Manu - Priyavrata - Agindhra- 
Nabhi-Rsabha - Bharata - Sumati - Devatājit - Deva- 
dyumna - Paramesti - Pratiha - Pratihartā - Bhima - 
Sita - Prastoka - Vibhu - Prthusena - Nakta- Gaya - 
Citraratha - Samrat - Marīci - Vindumān - Madhu - 
Viravrata - Amanthu. Viravrata had two sons, Manthu 
and Amanthu. 

AMARACANDRA. A Sanskrit poet. It is believed that 
he lived in the 13th Cent. A.D. Bala Bharata was his 
work. Amaracandra was a Jaina priest. It is said that 
he was a courtier of Visaladeva, the son of King Vira- 
dhavala who ruled over Gujarat from 1243 to 1262. 

AMARAGUPTA. He was the minister of King Vikrama- 
simha who ruled over Avanti in olden times. (Kathā- 
saritsagara, Madana Mañ cuka lambaka, First Taranga). 

AMARAHRADA. A place of holy bath. One who takes 
his bath here will attain Svarga. (M.B., Vana Parva, 
Chapter 83, Verse 106). 

AMARAKANTAKA. A mountain. It was on this 
mountain that some parts of Tripura, which was burnt 
by Siva fell. From that time it became a holy place. In 


Padma Purana, Adi Khanda, Chapter 15, we see the ' 


following passage about the benefits obtained by visit- 
ing this holy place. “One who goes to Amarakantaka 
mountain will enjoy the fourteen worlds for thirtyscven 
thousand crores of years. Afterwards he will be born on 
earth as King and reign as supreme cmperor. A visit to 
Amarakantaka has ten times the value of an ASvamedha. 
If one has Siva’s daršana there, one will attain Svarga. 
At the time of eclipse, all kinds of holy things converge 
towards Amarakantaka. Those who take their bath in 
Jvālešvara in Amarakantaka will cnter Svarga. The 
dead will have no rebirth. Those who renounce their 
lives at Jvalesvara will live in Rudraloka till the time of 
great Deluge. In the valley of Amarakantaka and in the 
Tirtha live Devas known as Amaras and numerous Rsis. 
Amarakantaka Ksetra has a circumfcrence of one yojana. 
(about eight miles). 
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AMARAPARVATA. An ancient place in Bhārata. 
Nakula had conguercd this place. (M.B., Sabhā Parva, 
Chapter 32, Verse 11). 

AMARĀVATĪ. Itis the city of Indra, the King of the 
Devas. Its location is described in Devī Bhāgavata as 
follows: ““Brahma’s world extends over 10,000 yojanas 
on the Mahāmeru mountain. There are eight cities— 
each 2,500 square yojanas in extcnt—of the Astadik- 
pālakas in eight parts of this Brahmapurī. Thus there are 
nine cities on the top of the Maha Meru. Thcy are the 
following :— 

In the centre is Brahma's city, Manovati. 

To the east of Manovati, Indra's city, Amarāvatī. 

In the south-east corner, Agni's city, Tejovatī. 

On the southern side, Yama's city, Samyamanī. 

In the south-west corner, Nirrti's city, Krsņāfijanā. 

In the west, Varuna’s city, Sraddhavati. 

In the north-west corner, Vāyu's city, Gandhavatī. 

In the north, Kubera's city Mahodaya. 

In the north-east corncr, Siva's city, Yazovati. 

(Devi Bhāgavata, Astama Skandha). 

AMARDANA. See thc word "PANCATANTRA". 

AMAVASI. In Amarakofa we rcad about Amāvāsī: 
“Amavasya tvamāvasyā daigah sūryendusarngamah”. 
Amāvāsī means New Moon. 'Amā” means “Saha”. 
So Amāvāsī is the Union of Sun and Moonin the same 
rāši. 

Once Bhrgu. Maharsi cursed Agni. At that time Agni 
explained the importance of Amāvāsī. The oblations 
which aie offered as homa into the fire become the food 
of the Devas and Pitrs. Substances offered as homa on 
Purņamāsī become food of the Devas and those offered 
on Amāvāsī become food of the Pitrs. (M.B., Adi 
Parva, Chapter 7). 4 

AMAVASU I. Son of Purüravas by Urvašī. (M.B., 
Adi Parva, Chapter 75, Verse 24). 

Genealogy. From Visnu, Brahmā-Atri-Candra-Budhā- 
Purūravas-Amāvasu. 

AMĀVASU II. One of the Pitrs. Once Acchodā was 
fascinated by the physical charm of this Amāvasu and 
made advances of love to him. Amāvasu repcllcd her 
advances. On account of this impropriety of Acchodā, 
who was a spiritual daughter of the Pitrs, she was de- 
graded and in her next birth was born as Kālī or 
Satyavati. (Padma Puidna, Srsti Khanda). 

AMBA. Daughter of a K'ng of Kēšī. 

1) Amba and Vicitravirya. Amba is an ill-starred 
character in the story of the Mahābh rata. She had 
two younger sisters nanied Ambika and Ambālikā. 
Bhisma,who had taken a vow to remain a bachelor for 
life, had once taken Amb .. Ambika and Ambālikā, the 
three daughters of the King of Kasi, to Hastinapura. 
The circumstances in which this happened, are descri- 
ed in Devi Bhagavata, Prathama Skandha as follows : 
Santanu, a King of the Candra Vata, had two wives, 
Ganga and Satyavati. Bhisma was the son of Ganga 
and Citrangada and Vicitravirya were the sons of 
Satyavati. Soon after Bhisma’s birth, Ganga vanished. 
After a long period of reign, Santanu also died. Satya- 
vati and the three sons were left behind in the palace. 
According to a vow he had taken long ago, Bhisma, 
instead of succeeding to his father’s throne, left it to his 
brother Citrangada. Once Citrangada went for hunting 
in the forest. There he came across a Gandharva named 
Citrangada. The Gandharva did not like another man 
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with his own name to be living in this world. So he 
killed the king. After that Vicitravīrya became king. 
Bhisma had to takc up the task of arranging a suitable 
marriage for Vicitravirya. 

2) The Svayamvara. It was at this time that Bhigma 
came to know that the King of Kasi was arranging the 
Svayamvara of his thrce daughters, Ambā, Ambikā and 
Ambālikā. Bhisma went there and in the presence of all 
the kings who had assembled there, took the three 
prineesses with him to Hastināpura. There hc made all 
preparations for the marriage. But as the time for the 
eeremony approached, the eldest and most beautiful of 
the prineesses, Amba went to Bhisma and said : “I had 
already made up my mind long ago to marry Salva, the 
King. Besidcs, we are deeply in love with each other. 
Therefore, please consider whether it is proper on the 
part of a great man like you to foree me into another 
marriage." 

On hearing this, Bhisma allowed her to do as she liked. 
Amba then went to King Salva and made an appeal to 
him to accept her as his wife since they were mutually 
in love. 

3) Sālva's rejection. To hcr words Sālva replied: 
“What you have said about our mutual love is true. But 
itis not right for a man to accept a woman who has been 
accepted by another. I saw Bhisma taking you by hand 
and helping you into his chariot. "Therefore go at once 
to Bhisma himself and ask him to accept you.” Stunned 
by his words, she turned away, to go to the forest to do 
penance. 

4) Revenge on Bhisma. In the Mahābhārata, Udyoga 
Parva, Chapter 17, we find that Amba had cherished a 
secret desire to wreak vengeance on Bhisma. She went to 
the Agrama of Šaikhāvatya Muni in the forest and stayed 
there for the night. Her wish to do penance was approv- 
ed by the Muni. On the next day, Ambā's maternal 
grandfather, Hotravāhana (Sriijaya) came that way. 
Hotraváhana came to know of all her misfortunes. He 
advised her to inform Parašurāma of all her grievances. 
Just at that moment Akrtavrana, a follower of Paratu- 
rāma happened to come there. Hotravāhana introduced 
Amba to Akrtavrana. Both Akrtavrana and Srüjaya 
explained all her affairs to Parašurāma. Parašurāma 
undertook to persuade Bhisma to accept Ambā (as his 
wife). But Para;uráma's proposal was turned down by 
Bhisma. A terrible duel took place between them at 
Kuruksetra. When the fight reached a critical stage, 
Narada and the gods induced Para$urāma to withdraw 
from the duel. Thus the fight ended with equal vietory 
to both. Finding that it was not possible to achievc her 
object through Paraiuràma's mediation, Amba re- 
nounced food, sleep ete. and went to the Yamuna valley 
to do penance for six years. (M.B., Udyoga Parva, 
Chapter 188). After that for one year she went on a 
fast, lying under the water in the river Yamunà. Again 
for another year she did penance, standing on the tip of 
the toes and cating only dry leaves. Next, she rcduccd 
the sky and earth to flames by doing penance. The 
goddess Ganga appeared to her and when she under- 
stood her plight, she told Ambā that it was not possible 
to kill Bhisma. In her agony and despair, without cvcn 
drinking water, she wandered about here and there. 
The goddess Ganga cursed her to become a river in the 
Vatsa country. As a result of the curse, a part of lier was 
turned into the river known as Ambā. 
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5) Sivas Boon. The remaining part of her engaged 
itself in penance. Siva appearcd to her and told her that 
in thc next birth shc would attain maseulinity. He addcd 
that she would be born in the Drupada dynasty as a 
great archcr under the name of Citrayodhi and kill 
Bhisma. Pleased with this prophecy, she took a vow that 
she would kill Bhisma and making a pyre, burnt hersclf 
to deatli. 

6) Rebirth. King Drupada's queen had been in great 
distress for a long time because she had no children. 
Drupada propitiated Šiva by worshipping liim for an 
issuc. Siva blessed him and said that a girl would be 
born to him, but she would be transformcd into a boy. 
In due course, the queen gave birth to a girl, but it was 
announced that it was a boy. Therefore the child had to 
be brought up, dressed like a boy. The child became 
famous under the name of Šikhaņdī. When Šikhaņdī 
attained youth, Drupada decided to look for a wife for 
him (her ?). Still he was greatly perplexed as to how to 
find a wife for Sikhandi who was already a youthful 
virgin ! But his wife assured Drupada that Sikhandi 
would become a man, according to Siva's blessing. So, 
Drupada made a proposal for Sikhandi’s marriage with 
the daughter of the King of Dašārņa. 

7) Sikhandiís Marriage. Hiraņyavarņa, the King of 
Dažārņa, gave his daughter in marriage to Sikhandi. 
The couple arrived at Kambalyapura. By this time the 
wife came to know that the “husband” was a woman. 
She disclosed the secret to her Ladies-in-waiting. They 
in turn communicated it to the king. Enraged at this, 
Hiranyavarna sent a messenger to King Drupada to 
ascertain the truth of the matter. He even began to 
make preparations for waging a war against Drupada, 
King of Paiicāla. Drupada and his queen were in a fix. 
At this stage the distressed Sikhandi proceeded to the 
forest, determined to commit suicide. People were 
afraid of entering that forest because a Yaksa named 
Sthünakarna lived there. Sikhandi went to the premises 
of the Yaksa and performed certain rites for a number of 
days. The Yaksa appeared to her. Sikhandi explained 
the whole matter to him. They entered into a contract. 
According to it, they exchanged their sexcs—Sikhandi 
receiving the male sex of the Yaksa and the Yaksa receiv- 
ing the female sex of Sikhandi. Sikhandi returned home 
as a man. Drupada repeated with greater force his old 
plea that his child was a man. Hiranyavarna made a 
thorough examination of Sikhandi and convinecd him- 
self of the truth. Many years after, Hiranyavarna died. 
8) Kubera's Arrival. At that time, in the course of his 
world tour Kubera arrived at the rcsidence of Sthüna- 
karna. The Yaksa who was in female form, did not 
come out to receive Kubera. In his anger, Kubera 
pronounced a curse that the female sex of Sthūņakarņa 
and the male sex of Sikhandi would continue for ever. 
The Yaksa prayed for the lifting of thc curse. Kubera 
released him from the curse by saying that after the 
death of Sikhandi, the Yaksa would be restored to his 
own male sex. 

According to the previous agreement, Sikhandi went to 
Sthünakarna's place aftcr the death of Hiranyavarna. 
But coming to know of all that had happened, he return- 
ed home. Thus Sikhandi became a man permanently. 
Sikhandi had reecived his training in arms under Drona- 
cārya. In the great Kaurava-Pandava battle, he became 
a charioteer. 
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9) Sikhandi's Revenge. The Mahābhārata, Bhisma 
Parva, Chaptcr 108, describcs Bhisma’s encounter with 
Sikhandi during the Kaurava-Pandava battle. The 
Pandavas started the day’s battle by keeping Sikhandi 
in the vanguard. Bhima, Arjuna, Abhimanyu and other 
warriors were giving him support. It was Bhisma who 
led the Kaurava forces. Arrows began to fly from both 
sides. It was the tenth day of the battle and Sikhandi 
shot three arrows aimed at Bhisma's brcast. Bhisma 
with a.smile of contempt said to Sikhandi, *Sikhaņdī ! 
Brahmā created you as a woman. You may do as you 
like". Hearing this taunt, Sikhandi became more in- 
furiated. Arjuna inspired him with greatcr courage. 
After that, keeping Sikhandi in front, Arjuna began to 
fight with Bhisma. Sikhandi also showercd his arrows 
on him. Ten of these arrows of Sikhandi hit Bhisma’s 
breast. Bhisma disregaided even those arrows. At last 
he said: “I cannot kill the Pandavas because thcy are 
invulnerable (avadhyāh). I cannot kill Sikhandi be- 
cause he is really a woman and not man. Though I am 
also invulnerable and cannot be killed in battle, yet 
today I have to die; the time has come for me to die.” 
Meanwhile Sikhandi and Arjuna were discharging a 
continuous and heavy shower of arrows at Bhisma. At 
last NOST fell down. (M.B., Udyoga Parva, Chapter 
173). 

AMBĀJANMA. It is a place of sacred bath where the 
sage Nārada usually resides. Those who die here will 
attain salvation (Moksa) by Nārada's blessing, accord- 
ing to M.B., Vana Parva, Chapter 83, Vcrse 81. 
AMBALIKA. (1) Thc youngest of thc thrce daughters 
of thc King of Kāšī—Ambā, Ambika and Ambālikā. 
Vicitravīrya, son of Santanu married Ambikā and 
Ambālikā. The mother of this princess was Kausalyā. 
2) Pāņdus Mother. Vicitravirya died bcfore children 
were born to his wives. To avoid the extinction of the 
family, Satyavatī, mother of Vicitravirya summoned 
Vyāsa, her other son and asked him to beget a son for 
Ambika, Vyasa obeyed his mother half heartedly. 
Ambika did not like the dark-complexioned, crudely 
attired Vyasa. Still owing to the Mother’s pressure, she 
passively submitted to the act. As a result of their union 
was born Dhrtarastra, who was blind from his birth. The 
grief-stricken mother called Vyasa again and asked him 
to have union with Ambālikā this time. As Ambālikā's 
face was pale at the time of their union, a child with 
pale complexion was born to her. He was named Pandu. 
Having thus failed in both attempts, Satyavati asked 
Ambika to go to Vyāsa again. At night Ambika secrctly 
disguiscd her waiting-maid and sent her in her own 
place, to Vyasa. The waiting-maid experienced exquisite 
pleasure in Vyāsa's company and as a result a most 
intelligent son was born to her. It was he who became 
the renowned Vidura. (M.B., Adi Parva, Chapter 106). 
AMBARISA I. A King of the Iksvaku dynasty. 

1) Genealogy and Birth. From Visnu was born in the 
following order : Brahma-Marici-Kaéyapa. - Vivasvān- 
Vaivasvatamanu-Iksvaku-Vikuksi - Šašāda - Purafijaya- 
Kukutstha-Anenas-Prthulāšva-Prasenajit - Yuvanāšva- 
Māndhātā-Ambarīsa. Māndhātā had three sons: Amba- 
rīsa, Mucukunda and Purukutsa and fifty daughters. 
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The Muni (Sage) Saubhari married the daughters. 

2) Ambarisa’s Yaga (sacrifice). In Valmiki Ramayana 
there is a story of Devendra’s theft of the sacrificial 
cow from Ambarisa’s yagasala. Devendra could not 
bear the thought of King Ambarisa winning world- 
renown and glory by performing yāgas. Thcreforc Indra 
stole the sacrificial cow and took it away. The Upa- 
dhyaya (Chief Pricst) was alarmed at the disappear- 
ancc of the cow and expressed his opinion to the King 
that it would be enough to sacrifice a human being in- 
stead of the cow. The King scarched for the cow in all 
countries, cities and forests. At last he reached the 
peak of Bhrgutunga where the sage Rcika lived with 
his wife and children. The King explained to the sage 
the whole story. He requested him to sell onc ofhis sons 
in exchange for 100,000 cows. Ķcīka had threc sons. 
The eldcst was his father’s favourite and the youngest 
was the mother's pet. In the end, Rcika sold the second 
son, Sunaggepha in return for 100,000 cows. 

On his return journey with Sunassepha the king rested 
for a while at Puskara Tirtha. There SŠunaššepha 
happened to meet his uncle Visvāmitra and complain- 
ed to him about his sad plight. Sunassepha's wish was 
that the king's yāga should be performed and at the same 
timc his own life-span should be extended. Višvāmitra 
promiscd to save Šunaššepha. He called Madhu- 
cchandas and his other sons and said to them; **One of 
you must take the place of Ambarisa’s sacrificial cow 
and save the life of Šunaššcpha. God will bless you.” 
But none of the sons of Vigvamitra was prcpared to 
become the sacrificial cow. Visvamitra uttered a curse 
on his sons that they would have to spend a thousand 
years on earth, eating dog-flesh. Then he turned to 
Šunaššepha and told him that if he prayed to the gods 
at the time of Ambarisa's yajfia, they would save him. 
So Sunaššepha went to Ambarīsa's yāgašālā. As 
ordered by the assembled guests, Ambarisa bound 
Šunaššepha and had him dressed in blood-red robes, 
ready for the sacrifice. Sunasgepha began to praise and 
pray to the gods. Soon Indra appeared and blessed him 
with longevity. He also rewarded Ambarisa for his 
yaga. Thus Sunagsepha was saved.* (Valmiki Rāmā- 
yana Bala Kanda, Sarga 61). 

3) Ambarisa and Durvāsas. In Bhagavata we see a story 
which describes how the Sudargana Cakra which emerg- 
ed from Ambarisa’s forehead chased Durvāsas in all 
the three worlds. Ambarisa was a devout worshipper of 
Visnu. From the very beginning of his reign, pcace and 
prosperity spread all over the country. Mahāvisņu 
who was pleased with the deep piety and devotion of 
Ambarisa appeared to him and bestowed on him the 
control of his (Visnu's) Sudaršana Cakra. After that 
Ambarisa started the observance of Ekadagi vrata. 
The rigour of the observance alarmed even Indra. He 
decided to obstruct the observance somehow or other. At 
that time, Durvāsas arrived in devaloka. Indra insti- 
gated Durvāsas to spoil the Ekādašī observance of 
Ambarisa. 

Durvāsas went to Ambarisa’s palace. Tliere the King 
received him with due respect and sent him to the river 
Kālindī for his bath and morning rites. Durvasas went 


* The story of Sunaššepha may be seen with slight variations in the Devi Bhagavata and other Puranas. In those versions, Šunaššepha 
has been described as the sacrificial cow at Harišcandra's yaga, and moreover, Ajigarta is referred to as the father of Šunaššepha. (Brahmāņda 


Purana, Chapter 58 gives the same story as in Valmiki Ramayana). 
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for his bath and deliberately stayed away till the con- 
elusion of Ambarisa’s Ekādašī observance. At the end 
of the observance, after fe.ding the gods with his 
offerings, Ambarisa kept the remaining portion for 
Durvāsas. After his bath etc., Durvāsas returned, but 
he was furious when he was offered the leavings of the 
food of the gods and refused to take any food. In his 
anger he advanced towards Ambarisa. A terrible mons- 
ter Krtya emanated from the Maharsi and was about 
to destroy Ambarisa. Ambarisa at once called upon 
Sudaršana Cakra, which appeared instantly and after 
eutting the throat of Krtyā, turned against Durvāsas. 
Terrified by it, Durvāsas began to flee for life. The 
Cakra pursued him at his heels. Durvāsaswent to Indra 
and sought refuge with him. But the Cakra followed 
him there. Indra pleaded helplessness. Then the 
Maharsi went to Brahma and sued for his help. There 
also the Cakra pursued him. Brahma sent him to Siva. 
Siva was also unable to give him shelter. Sudargana con- 
tinued to ehase him. Durvāsas then sought shelter with 
Mahavisnu. Visnu told him plainly that there was 
no alternative but to go and sue for merey to Amba- 
risa himself and advised him to do so. At last Durvāsas 
returned to Ambarisa and begged his pardon. Ambarisa 
saved him from Sudaršana Cakra and deseribed to him 
the glory resulting from the observance of Ekādašī 
vrata. (Bhāgavata, Navama Skandha). 

4) Other Details (1) Ambarisa performed a yaga in 
the Yamuna valley. (M.B.,Adi Parva, Chapter 1, Verse 
277; Bhisma Parva, Chapter 9, Verse 6; Vana Parva, 
Chapter 129, Verse 2). 

(2) Maharsi Durvāsas recalled Ambarisa’s power. 
(M.B., Vana Parva, Chapter 263, Verse 33). 

(3) The Sage Vyàsa once told Dharmaputra that 
Ambarisa was one of the 16 great kings who lived in 
aneient times. The 16 reputed Kings were : Marutta, 
Suhotra, Paurava, Sibi, $ri Ráma, Bhagiratha, Dilipa, 
Māndhātā, Yayāti, Ambarisa, Šašabindu, Gaya, Ranti- 
deva, Bharata, Prthu and Para$uráma. ( M.B., Drona 
Parva, Chapter 64). 

(4) Ambarisa fought single-handed against thousands 
of Kings. (M.B., Drona Parva, Chapter 64). 

(5) He performed one hundred yāgas. (M.B., Drona 
Parva, Chapter 64). 

(6) Ambarisa onec questioned Indra about his (Amba- 
risa’s) army Chief Sudeva becoming more mighty 
than himself. (M.B., Santi Parva, Chapter 98, Verses 
6-11). 

(7) Ambarisa gave 110 erores of cows to the Brahmins. 
(M.B., Santi Parva, Chapter 234, Verse 23). 

(8) Ambarisa was also among the Munis who committ- 
ed theft of Agastya’s lotuses. ( M.B., Anu§asana Parva, 
Chapter 94, Verse 24). 

(9) Besides giving cows to Brahmins, Ambarisa gave 
them the eountry also.(M.B., Anušāsana Parva, Chapter 
137, Verse 8). 

AMBARĪSA II. When Balabhadrarāma entered the 
lower world (Pātāla) after death, among the Nāgas 
who welcomed him, there was one ealled ‘“‘Ambarisa”’. 
(M.B., Mausala Parva, Chapter 4, Verse 16). 

AMBASTHA I. King Śrutāyu, who belonged to the party 
of the Kauravas was the ruler of Ambastha land and 
so he was ealled Ambastha. (M.B., Bhīsma Parva, 
Chapter 96, Verses 39-40). He was killed in the fight 
with Arjuna. (M.B., Drona Parva, Chaptcr 93, Verses 
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60-69). 

AMBASTHA II. There was a hero ealled Ambastha 
among the warriors on the side of the Pandavas.(M.B., 
Drona Parva, Chapter 25, Verse 50). He fought 
against King Cedi who was on the side of the Kauravas 
and in the fight King Cedi fell. 

AMBASTHA III. See the word “VARNA”. 

AMBASTHAM. A region in aneient India. It is believ- 
ed that it was to the north of Sindha (M.B., Sabha 
Parva, Chapter 37, Verse 7). 

AMBHORUHA. A sonofSage Višvāmitra. (M.B., Anu- 
$asana Parva, Chapter 4, Verse 59). " 
AMBIKĀ I. Elder sister of Ambàlika. (See AMBĀ- 

LIKĀ). 

AMBIKĀ II. Another name of Pārvatī. (Agni Purāņa, 
Chapter 12). 

AMBUMATĪ. A river. (M.B., Vana Parva, Chapter 83, 
Verse 56). 

AMBUVĀHINĪ. A river. (M.B., Bhisma Parva, Chapter 
9, Verse 27). Praising this river at dawn and dusk will 
bring divine grace. (M.B., Anušāsana Parva, Chapter 
165, Verse 20). 

AMBŪVĪCA. Oneofthe Kings of Magadha. He had a 
minister named Mahākarņi. (M.B., Ādi Parva, Chapter 
203, Verses 17-19). 

AMHU. An Asura in the period of the Rgveda. This 
Asura had been doing mueh harm to the hermits. 
Purukutsa was the hermit whom he tormented most. 
Indra vanquished this Asura and destroyed seven of 
his eities. (Rgveda, Mandala}, Anuvāka 11, Sūkta 
63, Khanda 7). 

AMITADHVAJA. A Rāksasa. (M.B., Santi Parva, Chap- 
ter 227, Verse 50). 

AMITAUJĀ. A mighty Ksatriya King of the Pāñeāla 
kingdom. He was born from the element of a Rāksasa 
named Ketumān. Before the Pandavas went to war, they 
had sent an invitation to him. He was one of the distin- 
guished royal allies of the Pandavas. (M.B., Adi Parva, 
Chapter 67, Verse 12; Udyoga Parva, Chapter 4, 
Verse 12; Udyoga Parva, Chapter 71, Verse 11). 


,AMITRAJIT. A King. In his eountry there were innu- 


merable Šiva temples. Nàrada Muni who was delighted 
by this sight, went to the Palaee and said to Amitrajit: 
“In the eity of Campakāvatī there is a Gandharva 
virgin named Malayagandhini. She has been abdueted 
by Kankālaketu, a Raksasa. She has promised to marry 
the person who will reseue her from him. Therefore 
please save her from the Rāksasa.” As suggested by 
Nārada Amitrajit killed Kankālaketu in battle and 
recovered Malayagandhini and married her. Vira was 
their son. (Skanda Purāņa). 

AMOGHA I. A Yaksa who accompanied Siva when the 
latter onee went on a journey to Bhadravata. (M.B., 
Vana Parva, Chapter 231, Verse 35). 

AMOGHA II. This name has been used as a synonym of 
Skanda. (M.B., Vana Parva, Chapter 232, Verse 5). 

A MOGHA III. A synonym of Šiva. ( M.B., Anušāsana 
Parva, Chapter 17, Verse 114). 

AMOGHA IV. A synonym of Visņu. (M.B., Anušāsana 
Parva, Chapter 149, Verse 25). 

AMOGHA(M). An Agni whieh originated from Brhas- 
pati's family. (M.B., Vana Parva, Chapter 222, Verse 
24 


AMOGHĀ. Šantanu Maharsi's wife. Onee Brahma 
visited Santanu Maharsi’s Agrama. As the Maharsi was 
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not at home, it was Amoghā who reccived the guest 
with due reverence. Fascinated by the irrcsistible 
charm of Amogha, Brahma had an involuntary emis- 
sion of seminal fluid. He felt ashamed of his own weak- 
ness and left the ASrama immediately. The Maharsi 
who returned to the ASrama soon after, came to know 
from his wife whosc semen it was. He askcd Amoghā to 
accept Brahma Deva's precious semen and not to let it 
be wasted. Being a devoted wife, she accepted it, but 
unable to bear the divine pregnancy, she dcposited it 
in the water lying in the valley of the Yugandhara 
mountain. From that time, it bccame a place of holy 
bath, known as Lohita. It was by bathing in this holy 
water that Parašurāma washed away his sin of annihi- 
lating the Ksatriyas. ( Padma Purāņa, Srsti Khanda, 55). 

AMPITTA. A name for barbers. ‘Ampitta’ is derived from 
the Sanskrit word *Ambisthab". The word Ambisthah 
mcans Physician. In olden days barbers were physicians 
also. Going about from house to house, they could easily 
practise both thesc professions. Since barbers practised 
physic also they were called Ambisthas. Ampitta is a 
corrupted form of Ambistha. (Dravidian Philology). 
Barbers sometimes style themselves as *Pandīts”. It 
is on the basis of this that we have today, * All Kerala 
Pandit Sabha”? and other similar names. There is a 
legend on the basis of which this community has assum- 
ed the title of “Pandit”. 

Long ago when Sri Buddha was about to go to the 
forest for performing Tapas, thousands of people flocked 
together to have his dar$ana. Buddha wished to continue 
his journey after shaving his head. Buddha asked loudly 
whether anyone in the crowd was prepared to shave 
his head. Only a single man came forward cheerfully to 
do that work. Buddha turned to him and said: “My 
dear friend, you are the only Pandit in this crowd. You 
have the wisdom to understand that there is nothing 
disgraceful in shaving one's head." 

He shaved'Buddha's head. From that day his dcscen- 
dants came to be known as *Pandits”. 

AMRTA. Daughter of a King of Magadha. She was the 
wife of Anašva and mother of Pariksit. (M.B., Adi 
Parva, Chapter 95, Verse 41). 

AMRTAM. (See PRĀMRTAM). 

AMRTAM. A delicious and precious food obtained from 
the ocean of Milk when the Devas and Asuras churned 
it. In Chapter 152 of Agni Purana, the word ''Mrtam” 
is defined as wealth received by begging and “Amrtam” 
as wealth reccived without begging, and Prāmrtam” 
as another kind of wealth obtained without begging. 

1) Cause of Ksirabdhi-mathanam. (Churning of the Sea 
of Milk) —Once when Maharsi Durvāsas was travelling 
through a forest, he met the Apsara woman, Menaka, 
with a garland of Kalpaka flowers in her hand. The 
fragrancc of the flowers filled the whole forest. Durvāsas 
approached Menaka and requested her to give the gar- 
land to him. The Vidyādharī (Apsara woman) prostrat- 
ed before the Maharsi with reverence and presented 
the garland to him. Wearing that garland on his hair, 
Durvāsas went to devaloka. 

There he saw Indra riding on his elephant, Airāvata, 
accompanied by his retinue of Devas. The Maharsi took 
the rare garland from his head and prcsented it to 
Indra, the King of Devas. Indra received the garland 
and placcd it on Airavata’s head. The elephant was 
attracted by the fragrance of the garland and took it in 
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its trunk, examined it by smelling it and then threw it 
on the ground. 

Durvāsas, who became angry at the way in which his 
garland was slighted by Indra said to him: Since 
you have treatcd my garland with disrespect, the glory 
and prosperity of devaloka will perish !”> On hearing 
the curse, Indra alighted from the elcphant, frightened. 
He begged pardon of the Maharsi. The furious Muni 
continued: “I am not soft-hearted; nor am I of a for- 
giving nature. Other Munis may forgive. Remember, I 
am Durvāsas. You have become so haughty because 
other Munis like Vasistha and Gautama have been flat- 
tcring you too much.”” Having said this Durvāsas went 
his way. Indra returncd to Amarāvatī. 

From thatday the glory of devaloka began to decline. 
The three worlds became dull. Even the plants and 
shrubs began to wither. The performance of yagas camc 
to an end. The Devas began to be affected by the 
infirmities of old age. Taking advantage of this situation, 
the Asuras started preparations for opposing the Devas. 
Under the oppression of the Asuras, the Devas groaned 
in distress. Led by Agni Deva they sought refuge under 
Brahma. Brahma led them to Mahāvisņu. They all join- 
ed in praising Visnu who appeared and told them like 
this: *O Gods! I shall enhance your glory. Do as I 
tcll you. Along with the Asuras bring all kinds of medi- 
cinal herbs and deposit thcm in the ocean of Milk. 
Obtain Amrtam from it by churning it with Mahāmeru 
as the churning staff and Vāsuki as the rope. The 
Amrtam (Amrta) which will be produced by churning 
the Milk sea, will make you strong and deathlcss. I 
shall see that the Asuras will share in your troubles but 
not in enjoying Amrtam.” 

2) Churning of the Milk Sea. After Visnu had vanished, 
the Devas made a treaty with the Asuras and began to 
work for getting Amrtam. All of them joined together 
in bringing various kinds of medicinal herbs and after 
putting them in the Milk sea which was as clear as the 
cloudless sky, began to churn it, using Manthara Moun- 
tain as the churning staff and snake Vāsuki as the rope. 
The party of Devas was posted at the tail-end of Vāsuki 
while the Asuras took their stand at the head. The 
Asuras becamc enervatcd by the fiery breath coming out 
of Vāsuki's mouth. The clouds which were blown by 
that breath invigorated the Devas. 

Mahāvisņu transformed himsclf into a tortoise, and 
sitting in the middle of the Milk Sea served as the 
foundation for the Manthara Mountain, the churning 
staff. Assuming another form, invisible both to Devas 
and Asuras, Mahávisnu pressed down the Manthara 
Mountain from above. 

While churning the Milk Sea like this, the first object 
that rose to the surface was Kāmadhenu. Both Devas 
and Asuras were strongly attractcd towards Kāmadhenu 
While all were standing spellbound, Vāruņīdevī with 
her enchanting dreamy eyes next appeared on the sur- 
face. Pārijātam was the third to appear. Fourth, a group 
of Apsarà women of marvellous beauty floated up. The 
Moon appeared as the fifth. Siva received the Moon. 
The venom which came out of the Milk Sea as the 
sixth item, was absorbed by Nagas. After that arose 
Bhagavàn Dhanvantari, dressed in pure white robes 
and carrying a Kamandalu in his hand filled with 
Amrtam. All were delighted at this sight. Next Mahā- 
laksmi made hcr appearance in all her glory with a 
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lotus in her hand and seated in an open lotus flower. 
Gandharvas sang celestial songs in her presence ; 
Apsarā women danced. For her bath, the Ganga river 
arrived there with her tributaries. The Milk Sea itself 
took on physical form and offered her a garland of ever- 
fresh lotus flowers. Brahma bedecked her with orna- 
ments. After that Laksmidevi, fully adorned in all her 
magnificent jewels, in the presence of all Devas, joined 
the bosom of Mahāvisņu. The Asuras were displcased 
at it. They snatched the pot of Amrtam from Dhan- 
vantari and fled away. 

3) How Amrtam was recovered. With the loss of Amrtam, 
the Devas were in a fix. They began to consider how 
the pot of Amrtam could be recovered. Accordingly 
Mahavisnu transformed himself into a celestial virgin, 
Mohini, of extraordinary beauty. She approached the 
Asuras as ashy girl. The Asuras were enchanted by 
her surpassing beauty. They asked her, “Who are 
you ?” Looking down on the ground, Mohini replied: 
“I am the little sister of Dhanvantari. By the time I 
came out of the Milk Sea, the Devas and Asuras had 
already gone. Being lonely I am going about in search 
ofa suitable mate.” 

On hearing her words, the Asuras began to make 
friends with her one by one, determined not to waste 
this opportunity. They told her that she should distri- 
bute Amrtam to all of them and in the end she should 
marry one of them. Mohini agreed, but added : “All 
of you should close your eyes. I shall serve Amrtam 
to all. He who opens his eyes last, must serve Amrtam 
to me and he will marry me”. 

All of them accepted this condition. They sat in front 
of Mohini with closed eyes. In a moment Mohini left 
the place with the pot of Amrtam and went to deva- 
loka. 

4) Rahu’s neck is cut. When the Asuras opened their 
eyes, Mohini was not to be seen. Finding that they 
were betrayed, they were in great perplexity. All of 
them pursued Mohini to devaloka. Devas had put 
the Sun and Moon gods on guard duty at the gates 
of devaloka. At the instance of the Asuras, Rahu in 
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disguise entered the divine assembly chamber. The . 


Sun and Moon gods detected him and Visnu with his 
weapon, Sudaršana Cakra eut open his neck. Swearing 
that he would wreak vengeance on the Sun and Moon 
Rahu returned. In the 8th Skandha of Bhagavata it is 
said that even now from time to time Rāhu swallows 
the Sun and Moon, but they escape through the open 
gash in his neek and this is known as solar eclipse and 
lunar eclipse. 

5) Defeat of the Asuras. Indra and all other gods took 
Amrtam, The enraged Asuras attacked the gods, who 
had gained strength and vigour by taking Amrtam. 
The Asuras were driven away in all directions. All the 
three worlds began to enjoy glory and prosperity again. 
6) Kālakūļa. The story of how the deadly poison, 
Kālakūta arose at the churning ofthe ocean ot Milk, 
is given in M.B., Ādi Parva, Chapter 18, Verses 42-45, 
as follows : After many precious things had come up 
Kālakūta poison with fumes and flames, appeared on 
the surface of the occan. Its strong smell caused a 
stupor in all the three worlds. Fearing that the world 
will perish, Brahmā requested Siva to swallow that 
poison. Siva gulped it down, but stopped it in his 
throat. From that day hc became **Nilakantha". 


.8) Amrtam and Garuda. 
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7) The story of Airāvata. Indra’s tusker Airāvata was 
responsible for the churning of the ocean of Milk. But 
in the Mahābhārata, Ādi Parva, Chapter 18, Verse 42 
itis said that a whitc elcphant with four tusks arosc 
during the churning of the ocean of Milk and that 
Devendra caught and tamed it. This is an obvious 
contradiction. Besides, in Valmiki Ramayana, Araņya- 
kanda, 14th Sarga, the wounded Jatayu describing his 
family history to Sri Rama, gives the following aceount 
about the origin of Airavata : 

Kašyapa, one of the Prajàpatis, married the eight 
daughters of Daksa. One of them named Krodhavasa 
had ten daughters by Kašyapa. They were: Mrgi, Mrga- 
mada, Hari, Bhadramadà, Mātangī, Sārdūlī, Sveta, 
Surabhi, Surasā and Kadru. Of them Bhadramadā 
gave birth to a daughter, Iravati. The tusker Airāvata 
is Irávati's son. 

An explanation for this diserepaney may be seen in 
Visnu Purāņa, 3rd Section, Chapter |. Now six 
Manvantaras have passed (See ‘MANVANTARA’). 
This is the seventh Manvantara. Each Manvantara 
has a new Indra. According to this, different Indras 
have their own Airāvatas. This is the only explanation 
for this apparent contradiction. 

There is anothcr story about 
Amrtam which says that Garuda onee went to deva- 
loka and brought Amrtam from there to be given to 
the Nàgas, but Devendra came down and took it back. 
This story is given in Mahābhārata from Chapter 27 
onwards. Vinatā, a wife of Ka$yapa gave birth to 
Garuda and Kadru and her sister gave birth to the 
Nāgas. Once there was a dispute between Vinatā and 
Kadru. Vinatā said that the hairs on the tail of Uecai- 
$ravas, Devendra's horse, were white but Kadru 
asserted that they were black. To settle the dispute they 
made a bet. The condition was that the loser must 
become the servant maid of the winner. As instructed 
by Kadru, some of the Nagas went in advance and 
hung down from the tail of Uceaissravas, thus giving the 
false appearance of a tail with black hairs. By this trick 
Vinatā lost the bet and had to become Kadru's servant 
maid. As a result of it, the task of looking after Kadru's 
children became Garuda's duty. Kadru told him that 
if he fetehed Amrtam from devaloka and gave it to the 
Nāgas, she was prepared to release him from the bond- 
age. So Garuda flew up to devaloka, fought with the 
gods and defeated thcm. He returned with the pot of 
Amrtam and gave it to the Nāgas. The Nāgas went 
to take their bath after placing the pot on darbha grass 
spread on the floor. Just then Devendra swooped down 
and carried away the pot of Amrtam to devaloka. 
When the Nāgas returned after their purifying bath, 
the pot was not to be seen. In their greed they began 
to liek the darbha grass on which the pot was placed. 
The sharp edge of the grass eut their tongucs into two. 
This is why the Nāgas (snakes) came to have forked 
tongues. i 

Amrtam which has been thus recovered after many 
such adventures, is still preserved carefully in devaloka. 
[ (1) M.B., Ādi Parva, Chapter 17. (2) M.B., Ādi 
Parva, Chapter 27, verse 16. (3) M.B. Ādī Parva, 
Chapter 30, Verse 2. (4) Vālmīki Rāmāyaņa, Araņya 
Kanda, 35th Sarga. (5) Vişņu Purāņa, Section |, 
Chapter 9. (6) Agni Purana, Chapter 152. (7) Bhāga- 
vata, 8th Skandha. (8) Uttara Ramayana.] 


AMŠA 


AMSA. A sage of the family of Marici. 

1) Genealogy. He was descended from Visnu through 
Brahma, Marici and Kašyapa. M 

2) Birth. Marīci was one of the six sons, all rsis, of 
Brahmā. These six sons, born parthogenetically of 
Brahma, were: Marici, Aügiras, Atri, Pulastya, Pulaha 
and Kratu. Marici had a son named Kašyapa. Kašyapa 
married the thirteen daughters of Daksa. The eldest of 
them, Aditi, gave birth to twelve sons Dhātā, Aryaman, 
Mitra, Šakra, Varuna, Améa, Bhaga, Vivasvān, Pūsan, 
Sávita, Tvastā and Visņu. Arhéa is one of these 
twelve sons who have been called the twelve Adityas. 
(See Chapter 65 of Ādi Parva of the Mahābhārata). 

3) Events. The Mahābhārata says (Sloka 66, ‘Chapter 
123) that Arnga was present at the time of Arjuna’s birth 
when several devas had come there to see the infant. 
In Sloka 34, Chapter 45 of Salya Parva it is said that 
Arhša was present on the occasion of the Abhiseka of 
Skandadeva. Arhša is said to have presented to Skanda- 
deva five good warriors: Parigha, Vata, Bhīma, 
Dahana and Dahati. 

AMSAPAYA. Name of a priest (Rtvik) qualified to 
officiate at a sacrifice. This priest officiated atthe sacri- 
fice (yajfia) performed by Brahma at Puskaraksetra. 
(See Chapter 34 of Padma Purana). 

AMSAVATARA. The incarnation of God on earth is 
called avatāra. When the incarnation is only partial, 
that is, when only some of the divine elements incarnate, 
it is called amšāvatāra (Arnša= part). Chapters 54 to 
64 of Adi Parva of the Mahābhārata give us a list of 
the gods who have incarnated partially. The following 
list of devas and their arngA4vataras is based upon the 
account given in the fourth Skandha of Sri Mahādevī 


Bhagavata. p 
Name of the god Name of the arhšāvatāra 
1. Kašyapa Vasudeva 
2. Adigesa Balabhadra 
3. Nārāyaņarsi Šrī Krsņa 
4. Yamadharma Yudhisthira 
5. Ašvinīdevas Nakula and Sahadeva 
6. Dharma Vidura 
7. Siva Ašvatthāmā 
8. Gandharvarāja Devaka 
9. Astavasu Bhīsma l 
10. Marudgana Krpa ; Krtavarmā 
11. Adīti Devakī 
12. Nararsi Arjuna 
13. Vayu Bhimasena 
14. Sūrya Karņa 
15. Brhaspati Droņa 
16. Varuņa Santanu 
17. Marut Virata 
18. Harsa Dhrtarāstra 
19. Dvāpara Šakuni 
20. Pāvaka Dhrstadyumna 
21. Kali Duryodhana 
22. Rāksasa Sikhandi 
23. Varuna Drupada 
24. Visvedevas Sons of Paficali 
25. Dhrti Mīdrī 
26. Vipracitti Jarāsandha 
27. Hayagrīva Keši 
28. Bāskala Bhagadatta 
29. Lamba Pralamba 
Sanatkumāra Pradyumna 
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Name of the god Name of the arišāvatāra 


31. Laksmi Paficali 

32. Siddhi Kunti 

33. Mati Gāndhārī 

34. Jaya Hiraņyāksa 
35. Vijaya Hiraņyakašipu 
36. Hiraņyāksa Rāvaņa 

37. Hiraņyakašipu Kumbhakarņa 
38. Rāvaņa Sigupala 

39. Kumbhakarna Dandavaktra 
40. Prahlada Salya 

41. Kālanemi Karsa 

42. Anuhlāda Dhrstaketu 
43. Khara Dhenuka. 


(For more details see under the word, AVATĀRA). 

AMSUDHANAPATTANA. Name ofan ancient town in 
North India. Bharata passed through this town while 
going to Ayodhya from Kekaya after Dagaratha’s death. 
Valmiki has described this town in the Ramayana in 
this context. à 

AMSUMAN. Name of a King belonging to the Solar 
dynasty (Sürya Vamsa). 
1) Genealogy. Arhšumān was descended from Visnu 
through Brahma-Marici-Ka$yapa- Vivasván-Vaivasvata- 
manu-Iksvaku-Vikuksi-Sasada-Purafijaya - Kakutstha - 
Anenas-Prthulà$va-Prasenajit - Yuvanāšva - Māndhātā- 
Purukutsa-Trasadasyu-Anaranya - Aryasvan - Vasuma- 
nas-Sudhanva-Traiyyaruna-Satyavrata-Triganku-Haris- 
candra-Rohitagva - Harita - Cuficu - Sudeva - Bharuka- 
Bahuka-Sagara-Asamafijas-Améguman. A 
2) Birth. Sagara, a king of the Sūrya varhša,(mention- 
ed above) had two wives, Sumati (Vaidarbhi)-and 
Kešinī (Saibā) by name. Keégini gave birth to a son 
named Asamafijas. Arhšumān was the son of Asamaīijas 
and the father of the famous Bhagiratha. (See under 
the title. BHAGIRATHA). , 
3) Some other details. Arhšumān was one of the Kings 
who attended the Svayarhvara of Paficdli. (Vide 
Sloka 11, Chapter 185 of Ādi Parva of the Mahā- 
bharata) . 

AMSUMAN II. There is a reference to one Arnumàn 
in the course of the description of the Viévedevas. 

AMSUMAN III. King of Bhoja who was killed by 
Drona in the war at Kuruksetra (Vide Sloka 14, 
Chapter 6 of Karna Parva). 


AMSUMATI. The daughter of the Gandharva King 


named Dramila. Her story is narrated in the Siva 
Purana to illustrate the benefits of performing the Pra- 
dosa-Vrata. Süta expatiates on the importance and 
advantages of Pradosa-Vrata to a number of sages 
in Naimiéaranya. King Satyaratha was a scrupulous 
observer of Pradosa-Vrata. Unfortunately he defaulted 
in his observance of the Vrata owing to unavoidable 
circumstances and, after his death, was born again as 
the King of Vidarbha. He was killed in a battle by the 
King of Salva and his wife, pregnant at that time, fled 
to a forest. She gave birth to a son on the bank ofa 
river. Then, when she stepped into the river to drink 
some water, she was carried away by a crocodile. Pre- 
sently a Brahmin woman named Usa happened to pass 
that way with her son named Sucivrata. Seeing a new- 
born infant there, that Brahmin woman took him, gave 
him the name, Dharmagupta and brought him up as 
her own son. According to the advice of a pious Brah- 
min named SAndilya, both Sucivrata and Dharmagupta 


AMURTARAYAS 


- started performing Pradosa-Vrata. Lord Šiva was pleas- 
ed with them and gave them much wealth. Dharma- 
gupta happened to meet Amsumati, daughter of the 
Gandharva King, Dramila, one day in a forest and 
they fell in love with each other. Dramila came to 
know of their love and so gave his daughter in marriage 
to Dharmagupta. As a result of the wealth and power 
which hc had acquired by observing strictly Pradosa- 
Vrata Dharmagupta was able to return to Vidarbha, 
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ANANTA. I 


Rn to Ka$yapa, son of Marici. Trees, creepers etc. 

owe theirorigin to Analā. (Valmiki Rama 

kanda, kit 14). i a.c 

ANALĀ II. Another Analā is referred to in Verse 71 
Chapter 66 of Ādi Parva, in M.B. This Analà was the 
wife of Kašyapa and a great granddaughter of Krodha- 
vasa, the daughter of Daksa. Krodhavašā begot Sveti, 
and she Surabhi ; Rohini was the daughter of Surabhi 
and Anala was Rohini’s daughter. 


defeat King S_lva and regain his kingdom from him. ANALA III. Daughter of Mālyavān born of Sundari. 


AMURTARAYAS. He was a renowned King of ancient She was married to Visvāvasu. Kumbhinasi was her 
Bharata and the father of King Gaya. Amūrtarayas daughter. (Valmiki Ramayana, Uttarakanda). 
received a sword from Piru. (M.B., Santi Parva, Chap- ANALAMBA. A sacred pool. A bath in the pool is as 
ter 166, Verse 75). efficacious as the Purusamedha yajiia. (M.B., Anu- 

ANADIPAKA. (See Paficatantra). šāsana Parva, Chapter 25, Verse 32). 

ANADHRSTI I. A King of the Piru dynasty. ANAMITRA I. A king of the Solar dynasty. The 
1) Genealogy. Descended from Visnu thus : Visnu- Ātmapurāņa refers to him as the son of Nighna. 
Brahmā-Atri-Candra-Budha-Purūravas-Āyus - Nahusa- ANAMITRA II. Anamitra, son of Dhrsta is referred to 
Yayāti-Pūru-Janamejaya - Prācinvan - Namasyu - Vīta- as a king of the Yādavasin Ātmapurāņa. 


bhaya-Šuņdu-Bahuvidha-Sarhyāti-Rahovādī - Raudrā$- ANAMITRA III. One Anamitra, son of Vrsni is refer- 

van-Anadhrsti. : red to in Matsyapurāņa. He was the father of Sini. 

Anādhrsti is a son born to Raudrasva by Mišrake$ī, au ANAMITRA IV. A son born to King Krosta and his 

Apsar- woman. (M.B., Adi Parva, Chapter 94, Verses wife Madri. 

8-12). Anàdhrsti has two synonyms, Rceyu and Anvag- ANAMITRA. Father of Cáksusa, the Manu of the 6th 

vea Manvantara and son of sage Anamitra. (See Ananda). 
ANADHRSTI II. Verse 58, Chapter 14 of Sabha Parva ANANATA. A sage. (Rgveda, Mandala 4, Sükta 175). 

mentions seven great Yādavas. One Anādhrsti is named ANANGA I. Son of Kardamaprajāpati, and a king 

amongst the seven. This Anādhrsti was present at the reputed for his love of the people and unparallelled integ- 

marriage of Abhimanyu at Ipaplavanagara. (M.B., rity. He had a son called Atibala. (M.B., Santi Parva, 

Virāta Parva, Chapter 72, Verse 22). There was one Chapter 59, Verse 91). 

Anādhrsti also amongst the warriors who encompassed ANANGA II. (See Kāmadeva). 

Arjuna and Krsna at the battle-field of Kuruksetra. ANANGA. A river in ancient India. (M.B., Bhisma 

(M.B., Udyoga Parva, Chapter 151, Verse 67). He was Parva, Chapter 9, Verse 35). 

the son of King Vrddhaksema. Hence he was called ANANTA I. (ADISESA). 


Varddhaksemi also. 1) Genealogy. Mahavisnu begot Brahma and he the 
ANADHRSYA. One of the Kauravas. (M.B., Ādi Parva, Prajapatis and Ananta (Ādišesa) is one of the Prajā- 
Chapter 67, Verse 105). patis. (Valmiki Ramayana, Aranyakanda, Canto 14, 
ANAGATA. (See PANCATANTRA). Verse 7). Ananta is also referred to as the son of 


ANAGHA I. Son of Vasistha. He had seven sons, by Kašyapa, one of the Prajāpatis born of Kadrū. (M.B., 
his wife Ūrjā. They were: Rajas, Gotra, Ūrdhvabāhu, Ādi Parva, Chapter 105, Verse 41). Also Balabhadra- 
Savana, Anagha, Sutapas and Šukra. Holy characters, rāma, elder brother of Šrī Krsņa was a partial incarna- 
they became the saptarsis of the age of the third Manu. tion of Ananta. 

(Manvantara). - 2) Differences with mother. Vinat&é and Kadrü were 

ANAGHA II. was a Gandharva. He participated in the two wives of Kašyapa prajāpati. Garuda was born as 
birthday celebrations of Arjuna. (M.B., Ādi Parva, Vinatà'sson and numerous serpents like Ananta, Vāsuki, 
Chapter 122, Verse 53). : Taksaka, Karkkotaka were sons of Kadri. Once a 

ANAGHA III. A king called Anagha is referred to in controversy developed between Vinatā and Kadrü, the 


Verse 22, Chapter 8 of M.B. latter saying that there were a few black hairs on the 
ANAGHA IV. Skanda has a synonym, Anagha as well. tail of Airāvata and the former denying it. It was 
(M.B., Vana Parva, Chapter 232, Verse 5). agreed that she who proved wrong in the argument 


ANAGHA V. A bird named Anagha is mentioned would become the slave of the other. To prove herself 
among the children of Garuda. (M.B., Udyoga Parva, to be right Kadrü, the same night, asked her sons to 


Chapter 101, Verse 12). go and stay suspended in the hairs of Airāvata's tail. 
ANAGHA VI. Used as a synonym of Siva. (M.B., Some of the sons agreed to do so, while her other 
Anušāsana Parva, Chapter 17, Verse 38). (prominent) sons like Ananta expressed their disincli 
ANAGHA VII. A synonym of Visnu. ( M.B., Anušāsana nation to do such an unethical act. Kadrü cursed these 
Parva, Chapter 149, Verse 29). disobedient children of hers to die at the serpent yajūa 
ANAGHAM. A place in ancient India. (M.B., Sabha of Janamejaya, whereupon Ananta and his supporters 
Parva, Chapter 30, Verse 9). departed in sorrow. (M.B., Adi Parva, Chapter 65). 
ANAGNI(S). They are Pitrs. Pitrs like Agnisvāttas, 3) Ananta’s new engagement. Departing thus from his 
Barhisads, Anagnis, Sāgnis were offsprings of Brahmā. mother Ananta visited sacred centres like Gandha- 
Two damsels, Menà and Dhāriņī were born to them mādana, Badari and practised austerities. And, Brahma 
of Svadhā. (Agni Purāņa, Chapter 20). appeared beforc Ananta and asked him not to worry, 
ANALA I. A daughter of Daksa. Some of the other but to go to the nether world and support the world 
daughters are Aditi, Diti, Danu, Kālikā, Tāmrā, on his hoods. Brahmā also told him that Garuda would 


Krodhavašā, Manu and Anala. These daughters were render him all help in the new task, Blessed thus by 


ANANTA II 


Brahma, Ananta gladly took up the new job. 
Adi Parva, Chapter 36, Verse 24). 
4) Ananta has another abode in the palace of Varuna 
in the west. (M.B., Udyoga Parva, Chapter 110, Verse 
18). 
5 Ananta's prowess. About Ananta's prowess Visnu 
Purāņa has the following to say : At the bottom of 
Pātāla there is a base ( Tàmasic) form of Visnu called 
Adigesa. Even the Danavas and the Daityas are not 
able to describe the attributes of that form. The 
Siddhas call this Ādišesa Ananta who is worshipped 
by Devas and rsis. Ananta has 1000 heads and the 
Svastika mark which is clearly visible is his ornament. 
The 1000 gems in his head illuminate all regions, and 
he renders the Asuras powerless for the good of all the 
worlds. Ādišesa whose eyes ever rotate due to the 
overflow of his prowess, and who wears blue apparel 
and garlands of white gems shines forth like another 
Mount Kailāsa beautified with garlands of clouds and 
by the flow of the Ganga. Šrī Devi and Vāruņī Devi serve 
Ananta who holds in one hand a lamgala and in the 
other a mace (müsala). As the deluge (end of a yuga 
Kalpànta) approaches Rudra emanates from the faces 
of Ananta and consumes the three worlds. Ādišesa 
dwells in the nether world wearing the whole earth as 
a crown. Even the Devas cannot gauge his nature, shape, 
prowess etc. When he yawns the earth and waters shake 
and shiver. The Gandharvas, Nagas, Caranas etc. fail 
to understand the real extent of his attributes, and that 
is why this strange being is called Ananta (endless). It 
was by worshipping Ananta and by his grace that sage 
Garga was able to master the sciences of astronomy 
and causation (nimitta). (Visņu Purāņa, Part 2, 
Chapter 5). 
6) The land of Ananta. Pātāla is Ananta's world, and 
at its bottom there is a spot called Ananta. That spot 
is 30000 yojanas in extent, and here lives Ananta. He is 
known as Samkarsana also. He bears the whole nether 
world as though it were a mustard seed. And, when 
he thinks of destroying the entire world the Rudra 
called Sankarsana will appear with other Rudras and 
weapons like tridents (Tri$üla). Other serpents bow at 
the feet of Ananta, who is supremely beautiful with 
divine lustre. (Devi Bhāgavata, Skandha 8). 

ANANTA II. A synonym of the Sun God. (M.B., Vana 
Parva, Chapter 3, Verse 24). 

ANANTA III. A synonym of Sri Krsna. (M.B., Udyoga 
Parva, Chapter 70, Verse 14). 

ANANTA IV. Oneofthe military captains of Skanda. 
(M.B., Salya Parva, Chapter 45, Verse 57). 

ANANTA V. A synonym of Visnu. (M.B., Anušāsana 
Parva, Chapter 149, Verse 83). 

ANANTA VI. A synonym of Šiva. (M.B., Anušāsana 
Parva, Chapter 17, Verse 135). 

ANANTA. Wife of Janamejaya, son of King Püru. 

ANANTA. The abode of Ananta in the nether regions. 
(Devi Bhāgavata, Canto 8). (There are certain indica- 
tions that Ananta refers to Trivandrum, Capital city of 
the Kerala State. Explanations of words like Svarga, 
Bhümi, Pātāla, Ananta, Deva, Asura, throw much light 
on this inference). 

ANANTAVIJAYAM. The conch of Dharmaputra. It 
was blown during the great war. ( M.B., Bhisma Parva, 
Chapter 25, Verse 15). 


(M.B., 
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ANDA 


ANAPĀYACOLA. A King of the Cola country, 1063- 
1112. The Tamil poet Sekhilar who composed the 
twelfth song of the great Šaiva religious book called 
Tirumurayil was a minister of this King. 

ANARAKATĪRTHA. A sacred pool. Brahmā, along 
with Visnu and othcrs bathe daily in this sacred pool. 
Therefore, it is said that the sins of all those who bathe 
in the pool will be washed off. 

ANARAŅYA (ANĀRAŅYA). A King of the Ikşvāku 
dynasty. (M.B., Ādi Parva, Chapter 1, Verse 236). 
For genealogy, see IKSVĀKU. Anaraņya was a vege- 
tarian. (M.B., Anušāsana Parva, Chapter 115, Verse 59). 
Rāvaņa once attacked his country whom he challenged 
to a duel. In the duel Anaranya died. Before dying he 
cursed Ravana that he would be killed by Rama, son 
of King Dašaratha. (Brahmāņda Purana, Chapter 45). 

ANARANYA. (See ANARAŅYA). 

ANARKA(M). A king born in King Kaīpla's dynasty. 
(Agni Purāņa, Chapter 278). 

ANASA (ASAMGA). A brother of Akrūra. (Bhāgavata, 
Dašama Skandha). 

ANASUYA. Wife of Sage Atri, son of Brahma. (Visnu 
Purana, Part 1, Chapter 10). 

1) Genealogy. Fromi Mahāvisņu were born in order 
Brahma, Svāyambhuva Manu, Devahūti, Anasūyā. To 
Svāyambhuva, son of Brahma, was born by his wife 
Šatarūpā five children : Uttānapāda, Priyavrata, Ahuti. 
Devahūti and Prasūti and Devahüti was married to 
Kardama, son of Brahmā. They begot two daughters, 
Kalà and Anasüyà. Marici married Kalà and Atri 
married Anasūyā. (Bhāgavata, Skandha 1, Chapter 4). 
2) Yhe Tapaffakti of Anasūyā. Once upon a time, rains 
having failed for ten years the whole world sweated in 
agony and river Gang’ got dried up. Famine stalked the 
world. In this dire contingency it was the tapasšakti of 
Anasūyā that made trees bear fruits and Ganga to flow 
again. Also, she converted ten days into nights on the 
request of the Devas. 

During their forest life Rama and Sītā reached the her- 
mitage of sage Atri, and the sage and Anasüya treated 
the guests sumptuously. The above story about the 
tāpaššakti of Anasüyà was told then by Atri. The story 
helped to increase Rāma's respect for Ánasüya. Anasūyā 
gave Sita all proper advice. She taught Sita that abso- 
lute service to husband is the greatest tapas ordained 
to women. Anasūyā gave to Sita a very sacred garland 
and a sublime gem. And, after that Rama and Sita left 
the hermitage. (Vālmīki Rāmāyaņa, Ayodhyākāņda, 
Cantos 117 and 118.). 

3) Sons of Anasūyā. She had three sons: Datt*treya, 
Durvāsas and Candra. (Visnu Purana, Part 1, Chapter 
10). (The reason for Mahavisnu being born as Dattit- 
reya, Siva as Durvāsas and Brahma as Candra to 
Anasüyà is given under Atri). 

ANAUPAMYA. Wife of Bāņāsura. Once she developed 
an amorous interest in Narada, which led to some 
domestic quarrels. (Padma Purana, Adikinda, Chapter 
1 


4). 

ANAVADYA. Wife of Kašyapa, this Apsar woman 
participated in the birthday celebrations of Arjuna. 
(M.B., Adi Parva, Chapter 122, Verse 62). 

ANDA.* Sita, the disciple of Vyasa said to the Munis 
at the Naimisaranya about thc creation of the Universe: 
In the beginning in the heavy universal darkness, the 


*ANDA. The primal seed (Aņda =egg or seed) from which everything was born. 


ANDAKATAHA 


first secd of life (anda) appeared. (M.B., Adi Parva, 
Chapter 1, Verse 28). 

ANDAKATAHA. Thc entire universe consisting of the 
fourteen worlds, which are: Bhūloka, Bhuvarloka, 
Svarloka, Maharloka, Janarloka, Tapoloka, Satyaloka, 
Pātāla, Rasātala, Mahatala, Talatala, Sutala, Vitala, 
Atala. 

ANDHA I. .An_ offspring of Kašyapa by his wife 
Kadri. (M.B., Udyoga Parva, Chapter 103, Verse 16). 

ANDHA II. There is a story in M.B., about a hunts- 
man, Vataka killing one Andha, an evil being. Andha 
whose form and shape were that of an animal, by do- 
ing tapas, beeame recipient of a boon for destroying 
everything. Brahma rendered him blind lest the world 
perish, and that dnimal began tobe known as Andha. 

: When Andha began his programme of complete destruc- 
tion many people rushed up to Vi$vámitra in.his abode 

-, in the forest. Andha followed them. But, Visvamitra, 
in the interests of self-protection pointed out the refu- 
gees to Andha. As punishment for this.sin Vis$vàmitra 
had once to go to hell. This story was related by 
Krsna to Arjuna during the great war at Kuruksetra, 
_and the reason for telling the story was this: During 
the fight Arjuna hesitated to aim arrows against Karna. 
Enraged by this attitude of Arjuna Dharmaputra asked 
him to hand over his famous bow, Gandiva to Sri Krsna. 
Feeling insulted at this demand Arjuna, all on a sud- 
den, drew his sword to do away with Dharmaputra. 
Sri Krsna, prevented Arjuna from attacking his noble 
brother, and in this context related the above story to 
prove the truth that sins committed even unwittingly 
will lead one, asin the ease of Visvamitra to hell. 
(M.B., Karna Parva, Chapter 69). 4 

ANDHA III. Upamanyu, the excellent diseiple of 
Dhaumya, consumed the leaves of a tree which made 
him blind. (See Ayodhadhaumya) (M.B., Adi Parva, 
Chapter 3). 

ANDHAKA I. There was a very renowned king called 
Andhaka in the Yadu dynasty. All kings belonging to 

` this dynasty used to be called Andhakas. 

ANDHAKA II. Verse 12, Chapter 4 of M.B., Udyoga 
Parva refers to another King ealled Andhaka. The 
Pandavas had sent to him a messenger soliciting mili- 
tary help. 

ANDHAKA III. An Asura. 

` 1) Birth. This Asura was the foster son of Hiraņyāksa. 
Siva was really his father. While once Siva was 
immersed in yoga his daughter closed his eyes play- 
fully with her hands, and lo! a darkness rose and 
enveloped the whole place. From that darkness, with 
a sound as that of thunderbolt, “appeared a Rāksasa. 
He got the name Andhaka as he was born from dark- 
ness. At that time Hiraņyāksa was doing tapas for a 
son. Siva appeared before him and bestowing on him 
Andhaka as a foster son said as follows: “If he 
(Andhaka) earns the hatred of the world or desires 
evcn the mother of the three worlds or kills brahmins 
I will myself burn him to ashes". After saying this 

iva disappeared. (Vamana Purana, Chapter 63). 

. 2) Andhaka desires Parvati with lust. One day overcome 
by erotie passion Andhaka said *to his henchmen as 
follows : “He is my true friend who brings Siva’s 

: consort, Parvati to.me. Yes, he's my brother; nay, 

. father even.” Hearing, -thése ravings.,.of..:Andhaka, 
Prahlāda went to him and convinced him that Pārvatī, 
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in fact was his mother. But Andhaka was not quieten- 
ed. Then Prahlada explaincd to him the gravity of 
the sin of desiring other people’s wives. Even this had 
no effect on Andhaka. He sent Sambarasura to Siva 
to ask for and bring Parvati to him. Siva sent word to 
Andhaka that ifthe latter would defeat him in the 
game of dice Parvati would be sent to him. Andhaka 
got enraged and rushed to mount Mandara and began 
a fight with Siva. 

3) Death. Defeated in the encounter, Andhaka eraved 
for Siva’s pardon. He admitted that Parvati was his 
mother. He also prayed for Siva’s blessings for removal 
of his Asurahood. Siva granted him the prayers. The 
sins and Asurahood of Andhaka were thus ended. Siva 
made him the head of the Asuras, named Bhrngi. 
(Vāmana Purana, Chapter 63 etc.). 

ANDHAKA(M). A sacred pool. A dip in this pool will 
bring all the benefits of a Purusamedha yajfia. (M.B., 
Anušāsana Parva, Chapter 25, Verses 32, 33). 

ANDHAKARAKA (M). A place in the island of Kraufica. 
(M.B., Bhisma Parva, Chapter 12, Verse 18). 

ANDHAKARAM. A mountain in the island of Kraufiea. 
(M.B., Bhisma Parva, Chapter 12, Verse 22). 

ANDHAKŪPA (M). In the Devi Bhagavata Mahāvisņu 
deseribes 28 hells to Nārada, and Andhakūpam is one 
of them. (see Naraka). Andhakūpa is reserved for those 
who kill either Brahmins or devotees of God or Sannyā- 
sins (holy people). This hell abounds in eruel beasts 
like the bear and leopard, evil birds like the eagle, 
reptiles like the snake and seorpion and dirty inseets 
like bugs and mosquitos. The sinner will have to put 
up with all these sufferings in hell till the period of his 
punishment expires. (Devi Bhagavata, Astama 
Skandha). N 

ANDHATAMISRA. One of the 28 hells. (See Naraka). 
This hell is destined for wives who cheat their husbands 
and consume food and for husbands who cheat their 
wives and eat food. Agents of Yama get hold of 
such sinners and push them into the Andhatāmisra. As 
the cords of the agents with which they bind the sin- 
ners get tighter around their bodies they faint and fall 
down owing to unbearable pain. When they regain 
eonsciousness and try to run away and escape, the 
Agents of Yama again bind them with the cord. (Devi 
Bhagavata, Astama Skandha). 

ANDHRA (ANDHRA). This is the Andhra Pradesh in 
modern India. It has to be surmised that this place was 
very famous during the period of the composition of the 
Mahabharata. (M.B., Bhisma Parva, Chapter 9, Verse 
49). 

ae m Warriors from Andhra were ealled Andhras. 
(M.B., Drona Parva, Chapter 4, Verse 8). 

ANDHRAKA I. Verse 24, Chapter 4 of Sabhā Parva, 
describes this king of Andhra Desa as having sat in the 
assembly hall of the palace constructed by Maya at 
Indraprastha for the Pāņdavas. He was also present at 
the Rājasūya Yajiia performed by Yudhisthira. (M.B., 
Sabhà Parva, Chapter 34, Verse 11). 

ANDHRAKA II. The warriors of Andhra Deša were 
ealled Andhrakas also. (M.B., Karna Parva, Chapter 
20, Verses 10 and 11). In the Bhārata war the King of 
Pàndya defeated those warriors. Krsņa ineited Arjuna 
to kill the Andhras and the Pulindas. (M.B., Karna 
Parva, Chapter 73, Verses 19 ta 21). . B 

ANDHRAKA III. Andhrakas are elassed with Mlec- 


ANENAS Ī 


chas (lowest caste of people) in Verse 42, Chapter 207 
of Santi Parva. g 

ANENAS I. A king of the Lunar dynasty (Candra 
Vamša). 

1) Genealogy. Descended from Visnu in the following 
order: Brahmā - Atri - Candra - Budha- Purūravas- 
Ayus-Anenas. 

2) Birth. Purūravas had by his wife Urvašī six sons 
named Ayus, Srutayus, Satydyus, Raya, Vijaya and 
Jaya. Of them, Ayus, the eldest, had five sons nanied 
Nahusa, Ksatravrddha, Raji, Rambha and Anenas. 
Nahusa had a son named Yayāti to whom were born 
the sons Pūru, Yadu and others. The two dynasties of 
Yadu and Piru (Yaduvarhga and Pūruvamša) origi- 
nate from them. To Anenas, brother of Nahusa, a son 
named Suddha was born. Suddha begot Suci who be- 
got Trikakup and a son named Šāntarayas was born to 
Trikakup. 

ANENAS II. A Mahārāja of the Iksvāku dynasty. 
Genealogy. From Visņu descended thus: Kašyapa- 
Vaivasvata Manu - Iksvaku-Sasada-K akutstha-Anenas. 

ANGA. A King belonging to the Candra vamša. (Lunar 
dynasty) . 

1) Genealogy. Descended from Visņu in the following 
order: Brahmā - Atri - Candra-Budha-Purūravas-Āyus- 
Nahusa - Yayāti - Anudruhyu - Sabhānara - Kālanara- 
Sriijaya-Titiksa-Ku$adhrta-Homa-Sutapas-Bali-Anga. 
2) Birth. Anga, Kalinga, Suhma, Kandra, Vanga, 
Adrupa and Anašābhu are the seven sons born to Bali, 
the son of Sutapas, by his wife Sutesņā, and the King 
Anga is one of them. There is a story about the birth 
of these sons. 
Once there lived a hermit named Utatthya. He was 
the elder brother of Brhaspati. One day when Mamata, 
Utatthya’s wife, was pregnant, Brhaspati approached 
her with carnal desires. In spite of her efforts to dis- 
suade her brother-in-law from his attempts she could not 
prevail upon him. He forced her and satisfied his desire. 
The child in her womb protested and kicked the sperm 
of Brhaspati out into the floor. Brhaspati got angry and 
cursed the child in the womb: “May you fall in perpe- 
tual darkness”. So the child was born blind and 
remained blind throughout his life. Hence he got the 
name ‘Dirghatamas’. Dirghatamas married Pradvesi. A 
son named Gautama was born to them. The duty of 
supporting Dirghatamas fell upon the wife and the son, 
who put him ona raft and pushed him astray into the 
River Ganges. King Bali, who was bathing in the river 
saw this. He rescued the hermit and took him to the 
palace and pleasing him by hospitality, requested him 
to beget children in his wife Sutesna, who detesting the 
idea sent a Sidra woman Dhātreyī in her stead and 
eleven children were born to them. By and by Dirgha- 
tamas came to know of the deceit played by Sutesnāon 
him and he became very angry. But the King pacificd 
him and pleascd him again and Dirghatamas begot five 
sons by Sutesņā. They were Anga, Vanga, Kalinga, 
Paundra and Suhma. Dirghatamas blessed them that they 
would become very famous. Anga, Vanga, Kalinga, 
Paundra and Suhma were the five kingdoms ruled by 
Anga, Vanga, Kalinga, Paundra and Suhma respectively. 
These five are the famous Kings of the Bāli family. 
(Mahabharata, Adi Parva, Chapter 104). 
°3) How Aiga got children. Once Anga performed a 
horse sacrifice. But the gods did not appear to receive 


37 


ANGĀLAMMA 


oblations. Holy seers said that the Gods refused to 
accept the oblations offered by the King because he was 
childless. So he performed the sacrifice called Putrakā- 
mesti (Sacrifice to get a son) and from the sacrificial 
fire arose a divine person with a golden flask of pud- 
ding, which he offered to the King and his queen. The 
King and the queen Sunitha ate the pudding, as a 
result of which a son was born to them. He was named 
Vena. This son was wicked. Because of his wickedness 
the King became so miserable that he left his kingdom 
and went on a pilgrimage. Since there was no other 
means the people enthroned Vena, who tortured his 
subjects beyond limit. (Bhagavata, 4th Skandha, Chap- 
ters Band 14). 

ANGADA I. A son of Bali. 

1) Genealogy. Descended from Visņu in the following 
order ; Brahmā-Kašyapa-Indra-Bāli-Angada. 

2) Birth. Angada was the son of Bali (the son of 
Indra) born of his wife Tara. (Mahabharata, Vana 
Parva, Chapter 82, Stanza 28). 

a) Angada was a member of the group of monkeys 
sent by Sugriva to find out Sita. (Valmiki Ramayana, 
Aranyakanda). 

b) He was the foremost among the group of monkeys 
who entered Madhuvana and ate the berries in the 
garden, on their return after the search for Sita. 

-c) Angada was scnt to the court of Ravana as a 
messenger by Sri Rama. (Ramayana, Yuddhakànda). 
d) In the battle between Rama and Ravana Angada 
combated with Indrajit. (Ramayana, Yuddhakanda). 
e) After his combat with Indrajit, Angada and his 
followers led an attack on the army ofRavana. (Rāmā- 
yana, Yuddhakanda). 

f) After the battle, $ri Rama anointed Angada as the 
heir-apparent to the Kingdom of Kiskindhā. The neck- 
lace which Bāli had given on his death to Sugriva, was 
returned to Angada. id Rāmāyaņa). 

g) Šrī Rāma returned to Ayodhyā after his forest 
life and celebrated a horse sacrifice. The sacrificial 
horse was caught and detained by King Suratha. Com- 
ing to know of this Satrughna sent Angada to deal 
with Suratha, who said that the horse was detained 
with the intention ofmeeting with Sri Rama personally. 
Angada returned and told Satrughna what Suratha had 
said to him. (Padma Purana, Pātāla Khanda). 

ANGADA II. There was a princecalled Angada among 
the mighty men-of-arms on the side of the Kauravas. 
He got into action on the battle-field on the twelfth day 
of the battle. (M.B., Drona Parva, Chapter 25, Stanza 
38). 

ANGADA III. Srutakirti the wedded wife of Satru- 
ghna, brother of Sri Rama, had two sons called Angada 
and Chandraketu. (Uttara Ramayana). 

ANGADA IV. In the Bhāgavata we see another Angada 
who was the son of Gada, the brother of Krsna by his 
wife, Brhati. 

ANGAKARMA. Actions on the stage are of two kinds. 
One is to express by the major organs of the body. The 
other is to express by the minor organs of the body. Head 
etc. are major organs and eyebrow etc. arc minor 
organs. Actions expressed by major organs are called 
Angakarma and those by minor organs are called Prat- 
yanga Karma. (Agni Purana, Chapter 341). 

ANGALAMMA. Sheis the wife of Virabhadra, a servant 


ANGA (M) 


of Siva. She has a rope in her left hand, with which she 
hauls up the spirits of the dead. 
ANGA(M). The kingdom ruled by King Aüga. Other 
dctails: 
1) The Dynasty. The first King of the Anga dynasty 
was Anga the son of Bali. Anagābhu, Draviratha, 
Dharmaratha, Romapāda (Lomapāda), Caturanga, 
Prthulāksa, Brhadratha, Brhanmanas, Jayadratha, 
Vijaya, Drdhavrata, Satyakarmā, Atiratha, Karņa, 
Vrsasena and others were kings of this dynasty. Karņa 
was the adopted son of Atiratha. During the period of 
the Mahabharata, Kings of the Atiratha family were 
under the sway of the Candra varn$a (Lunar dynasty) 
kings such as Dhrtarāstra and Pāņdu. (For further in- 
formations see the word Atiratha). 
2) How Karna became the king of Aiga. A contest in 
archery and the wielding of other weapons was going 
on in Hastinapura, the competitors being the Kauravas 
and the Pandavas. The status of Karna, who appeared 
on theside of the Kauravas, was questioned by the 
Pandavas on the occasion and Duryodhana, who always 
stood on his dignity, anointed Karna as the King of 
Anga, on the spot. (M.B., Adi Parva, Chapter 136). 
3) Drought in the kingdom of Anga. Lomapada (Roma- 
pada) the king of Anga once deceived a hermit Brahmin. 
So all the Brahmins quitted the country and thereafter 
there was no rainfall in the country for several years. 
The sages of the country began to think on the means 
of bringing about rain. One day they approached the 
King and told him that the only way to get rain was 
to bring the great hermit Rsyagrnga to the country. 
Once Kašyapa happened to see Urvasi and he had 
seminal flow. The sperm fell in a river. A deer swal- 
lowed it along with the water it drank. It gave birth to a 
human child with horns on the head. This child was 
called Rşyaśrůga. It was brought up by a hermit 
called Vibhandaka in his hut. Rsyagrnga had never 
seen- women and by virtue of this, there occurred rain- 
fall wherever he went. The King Lomapāda sent some 
courtesans to the forest to attract Rsyasriga, who 
following them arrived at the court of Lomapāda the 
King of Anga and the King gave Ķsyašrīga, as a gift, 
his daughter Santa. Thus the country got rain. This 
Lomapāda was a friendof Dašaratha. (Mahābhārata, 
Aranya Parva, Chapters 110 to 113). i 
4) How the Kingdom got the name Aiga. One opinion ‘is 
that the Kingdom got its name from the King Arga 
who ruled over it. Another opinion is that the king got 
his name from the country he ruled. However there is 
a story revealing how the country came to be called 
Atiga. 
In the realm of God, preliminary steps were being taken 
for making Sri Paramešvara wed Parvati. According to 
the instructions of Devendra, Kamadeva (the Lord of 
Love—Cupid) was trying to break the meditation of Siva 
and when Siva opened his third eye, fire emitted from 
it and Ananga (Kāmadeva) was burned to ashes. It 
was in the country of Anga that the ashes of the ‘anga’ 
(Body) of Kamadeva fell and from that day onwards 
the country came to be called Anga and Kāmadeva, 
‘Ananga’ (without body). (Valmiki Ramayana, Bala- 
'kāņda, Sarga 26). 
5) Other informations. 
(1) It is mentioned in the Hindi Dictionary, ‘Sabda 
Sagara’ that the kingdom of Anga embracing Bhagatpur 
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and Murüger in Bihar had its capital at Campāpurī and 
that the country had often stretched from Vaidya- 
nāthanāma to Bhuvanešvar. 

(2) Arjuna had visited the Kingdom of Anga also during 
his pilgrimage. (M.B., Ādi Parva, Chaptcr 219, Stanza 
9 


(3) The King of Anga was present at the sacrifice of 
Rājasūya (Royal consecration) celcbrated by Dharma- 
putra, when the Pandavas were living at Indraprastha. 
(M.B., Sabha Parva, Chapter 52, Stanza 16). 

(4) On one occasion Sri Krsna defeated the Angas in a 
battle. (M.B., Drona Parva, Chapter 11, Stanza 15). 
(5) Paragurama had dcfeated the Angas once. (M.B., 
Drona Parva, Chapter 7, Stanza 12). 

(6) In the battle of Kuruksetra betwcen the Pandavas 
and the Kauravas, on the sixteenth day of the battle, 
the heroes of Anga made an onslaught on Arjuna. (M.B., 
Karna Parva, Chapter 17, Stanza 12). 

(7) The Angas attacked the armics of Dhrstadyumna 
and the King of Pāiīcāla. (M.B., Karna Parva, Chapter 
22, Stanza 2). 

(8) A low caste man from Anga attacked Bhima, who 
killed the man and his elephant. (Mahabharata, Drona 
Parva, Chapter 26, Stanzas 14 to 17). 


ANGAMALAJA(M) (MALADA—KARŪSA). 


General Information. (1) This wasa country in ancient 
Bharata. (Bhisma Parva, Chapter 9, Stanza 50). 

(2) Visvamitra had taken to the forest from Ayodhya 
Rama and Laksmana to protect the hermits and their 
yagas. On the way they entered the Yātaka forest. 
Visvamitra told the boys in answer to their questions 
thus : “In olden days this place was a countryside 
known as Angamalaja or Malada or Karüsa. There is 
a reason for calling the country by that name. Indra 
killed Vrtra and thereby incurred the sin of Brahma- 
hatyā and so he came away to this country and lived 
here for a while. The Gods found him out here. They 
poured water on the head of the unclean Indra and the 
dirt, hunger, excreta and Karüsa having been separated 
from his body fell on the soil of this place and was 


' mingled with it. Indra's body became pure. Asexcreta, 


Karüsa etc. were mingled with the soil of this country, 
it came to be called Angamalaja, Malada or Karüsa 
from that day onwards. One part ofthe country was 
called Malada and the other part Karüsa. Indra, having 
been purified by washing in water returned to heaven 
with the gods. After that this country became uninha- 
bited for a long time. The horrible Tataka lives in this 
forest now". (Vālmīki Rāmāyaņa, Bālakāņda, Sarga 
24) 


ANGAPRADAKSINA. Rollingwbchiwd, 2 charme nd 


the temple as a vow. 


ANGARA. A king of ancient India. He was defeated by 


Māndhātā in a battle. (Mahābhārata, Santi Parva, 
Chapter 29, Stanza 88). 

ANGARAJAVAMSA. (THE DYNASTY OF ANGA 
KINGS). Descended from Visnu in the following order: 
Brahma - Atri-Candra-Budha-Purūravas-Āyus - Nahusa- 
Yayati. Yadu, Turvasu, Druhyu and Anudruhyn were 
the, four sons of Yayāti. The Anga dynasty starts from 
Turvasu, one of the four. The following are the descen- 
dants of Turvasu. Varga was the son of Turvasu, 
Gobhānu, the son of Varga, Traisani the son of Gobhanu, 
Karandhama, the son of 'Trai$ani, Marutta, the son of 
Karandhama, Dusyanta, the son of Marutta, Varütha, 


ANGARAKA I 


the son of Dusyanta, Gāņdira the son of Varūtha, and 
Gandara the son of Gandira. The five powerful peoples, 
the Gāndhāras, the Colas, the Keralas, the Pandyas 
and the Kolas have descended from Gāndhāra. 

Two sons, Druhyu and Babhrusetu were born to Gāndhāra. 
Babhrusetu begot Purovasu; Purovasu begot Gāndhārī. 
From Gāndhārī Gharma was born, from Gharma Ghrta 
was born, from Ghrta Vidusa was born, and from Vidusa 
Pracetas was born. Pracetas got a hundred children of 


whom the prominent were Anidra, Sabhānara, Cāksusa and 


Paramcsu. To Sabhànara was born Kālānala and Srfi- 
jaya to Kālānala, Purafijaya to Srfijaya and Janamejaya 
to Purafijaya. Mahasala was the son of Janamejaya; 
Mahāmanas the son of Mahāsāla, and Ušinara the son 
of Mahāmanas. To Ušīnara were born Nrga, Nara, 
Krmi, Suvrata and Sibi by his wives Nrgà, Narā, Krmi, 
Dašā and Drsadvatī respectively. To Sibi wcre born 
four sons called Prthudarbha, Viraka, Kaikaya and 
Bhadraka. Four separate kingdoms arose in the names 
of them. Ušīnara had another son called Titiksu. From 
Titiksu was born Rusadratha; from Rusadratha was 
born Paila, from Paila was born Sutapas and from 
Sutapas was born the great hermit Bali. From Bali, 
Anga, Vanga, Kalinga, Puņdra, Baleya and Bālayogi 
were born. To Aüga was born Dadhivāhana. The King 
Draviratha was the son of Dadhivahana, Dharmaratha 
the son of Draviratha, Citraratha the son of Dharma- 
ratha, and Satyaratha was the son of Citraratha. To 
Satyaratha was born Lomapāda; to Lomapāda was 
born Caturanga; to Caturanga was born Prthulaksa, to 
Prthulaksa was born Campa; to Campa was born Har- 
yanga, to Haryanga was born Bhadraratha, to Bhadra- 
ratha was born Brhatkarmā, to Brhatkarmā was born 
Brhadbhanu, to Brhadbhanu was born Brhadātmā, 
to Brhadatma was born Jayadratha, to Jayadratha was 
born Brhadratha and to Brhadratha was born Višvajit. 
After that Karna became the King of Anga. The son of 
Karna was Vrsasena and the son of Vrsasena was 
Prthusena. These are the kings of the Anga dynasty. 
(Agni Purana, Chapter 277.) 


ANGARAKA I. An Asura who took the form of a pig. 


The story of how this Asura was killed by his daughter 
Angaravati, is given below. 
Long ago therc was an emperor namcd Mahendra- 
varma in Ujjayinī. His son Mahāsena did penance for 
a long time to get a wife and a sword. At last Devi 
appeared and granted the boon: “My son! take this 
extraordinary sword. Solong as you have this sword, 
your enemies will not prevail against you. Arigāravatī, 
the renowned beauty of the three worlds, who is the 
daughter of the Asura Angaraka, will become your 
wife in due course. As you do horrible deeds, you will 
be called Candamahaàsena". He was given the sword 
and a tusker called Nadāgiri. One day Mahāsena went 
to the forest for hunting. He saw a very large pig. The 
King used his arrows. But they did little harm to the 
pig. Moreover it turned the chariot of the King over 
to one side and ran to a cave. The King followed it 
with fury. On the way hesat on the bank ofa lake 
with wonder, for a lady of exquisite beauty was walk- 
ing along the mossy turf in the midst of some maids. 
, Slowly she approached the King and talked with him. 
"The young lady had entirely captured the heart of the 
King, who told her everything. She began to weep. 
“Who are you? Why do you weep?” The King asked 
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her. She replied with a deep sigh. “The pig you saw, 
is my fathcr Angārakāsura. His body is as hard as 
diamond and not vulnerable to any sort of weapon. 
These maids havc been caught by him from various 
royal houses and brought here for my help. My name 
is Angàáravati. My father was changed to a giant by a 
curse. Now he is asleep discarding the form of pig. 
When he wakes up, filled with hunger and thirst, he 
will do you harm. My tears flowed out in the form, of 
heated life-breaths, when I thought of these things.” 
The King said, **Go and sit by him and cry when he 
wakes up. He will ask the reason. Then tell him that 
you had bcen crying, when you thought how forlorn 
you would be without a mate, in case your father was 
killed by somebody". Angaravati did as she was told. 
Hearing her words Angaraka said, “My daughter ! No 
body can kill me. My body is made of diamond. There 
is only onc vulnerable point in my body which is on 
my left forearm and it is always covered with my 
bow.” 2 

The king hid himself closely and heard everything. He 
fought with the Asura and hitting at the vulnerable 
point killed him. The king married Angāravatī and 
took her to his palace. Two sons were born to him. 
They were called Gopālaka and Pālaka. By the grace 
of Indra a daughter also was born to him by her and 
she was Vasavadattà, the wife of the famous Udayana. 
(Kathāsaritsāgara, Kathāmukhalambaka, Taratga 3). 

ANGARAKA II. A prince named Aügáraka is seen to 
have been the descendant of Jayadratha, the King of 
Sauvīra. (Mahābhārata, Vana Parva, Chapter 265, 
Stanza 10). 

ANGARAKA III. A planct named Mangala which is a 
satellite of Brahma is seen to have been called by the 
name Angaraka also. (Mahabharata, Sabha Parva, 
Chapter 11, Stanza 29). 

ANGARAKA IV. We see one Angāraka among the one 
hundred and eight sons of the Sun. (Mahābhārata, 
Vana Parva, Chapter 3, Stanza 10). 

ANGĀRAKĀ. (SĪMHIKĀ). 

1) Genealogy. Descended in the following order from 
Visnu. Brahmā-Marīci-Kaš$yapa-Angārakā. ` 

2) Birth. In the battle between the Gods and the 
Asuras, most of the Asuras were killed and one Asura 
fled from the clutches of death to Pātāla (the nether 
world). Surasa was the daughter of that Asura. Kašyapa 
married Surasa. To them were born the two daughters, 
Angaraka (Simhika) and Ajamukhi, and four sons, 
called Šūrapadma, Simhavaktra, Tārakāsura and 
Gomukha. Thus Sirhika is the sister of Tārakāsura. 
(Skanda Purana, Asura Kanda). 

Other details. This giantess Angārakā had a clash oncc, 
with Hanūmān. Sugrīva had sent a large number of 
monkeys under the leadership of Hanuman to search 
for Sita. Hc gave Hanūmān certain instructions regard- 
ing the route he had to follow. Sugrīvasaid, ‘“There „is 
a giantess in the middle of that Southern Sea. Her 
name is Angāra. She pulls the shadow towards her and 
feeds on the object of the shadow.” 

From this it is clear that she was a giantess who lived 
in the sea between Lanka and South India. She knew 
the art of bringing to her side, anybody who passed 
over the sea, by pulling at his shadow. When Hanūmān 
jumped to Lanka from the mountain of Mahendra the 
giantess attacked Hanūmān. It is secn that the name 
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Simhika also is used for Angārakā. Hanūmān who was 
subjectcd to the excessive attraction of Simhika, felt a 
great storm raging round him. Finally he found her out, 
a monster with such an uncouth face and a mouth as 
wide as the hole of Pātāla (the nether world). There 
was a terrible fight between Hanūmān and the monster, 
in which Simhikà, fell on the ground beaten. After the 
fight Hanūmān rcsumed his journey. (Valmiki Rāmā- 
yana, Sundarakāņda, Sarga l, Stanzas 178 to 186). 

ANGĀRA (M). A countryside in ancient India. ( Mahā- 
bhārata, Bhīsma Parva, Chapter 9, Stanza 60). 

ANGARAPARNA. (Citraratha) Scc the word CITRA- 
RATHA I. R 

ANGĀRAVATĪ. (See ANGĀRAKĀ). 

ANGAVAHA. A king of immensc fame, belonging to the 
dynasty of Vrsni. Angavaha attended! with Balabhadra- 
rāma, the sacrifice of Rājasūya (Royal consecration) 
celebrated by Yudhisthira. (Mahābhārata, Sabha Parva, 
Chapter 34, Stanza 16). 

ANGIRAS I. 

1) Birth. He is a hermit born from the mind of Brahma. 
Six mind-born sons (Mānasa-Putras) were born to 
Brahma, known as Marici, Angiras, Atri, Pulastya, 
Pulaha, and Kratu. All the six of them bēcame great 
hermits. (Mahābhārata, Ādi Parva, Chapter 65, 
Stanza 10) *. 

2) Important events. 

(1) The failure of Angiras. Thcre was a King named 
Citraketu in the kingdom of Šūrasena. Once Angiras 
reached his palace when the King was in a miserable 
state as he was childless. The King informed Angiras of 
his sorrow. He pacified the King and said that a son 
would be born to him. He and his wife Krtadyuti were 
filled with joy. The other wives of the King did not like 
this. They feared that when a son was born to Krta- 
dyuti the King might overlook them. To the king a 
son was born of Krtadyuti and the other wives poisoned 
the child and killed him. While the parents were weep- 
ing over the dead child Angiras and Nārada arrived 
there and wiped their tears. Angiras agreed to bring thc 
child back to life. He instantly called the spirit of the 
dead child to him and asked it to become the son of 
Citraketu. The spirit replied that it had a large number 
of parents in scveral previous births and that it was not 
possible forit to become the son of Citraketu, and then 
it vanished. Angiras and Narada went on their way. 
Citraketu became a devotee of Visnu and by the 
curse of Parvati, was born again as Vrtrāsura. (Bhāga- 
vata, Skandha 6, Chapter 14). 

(2) How Angiras cursed Sudaršana and transmuted him to a 
serpent. While Sudaršana, a vidyadhara (a class of semi- 
gods) was travelling lustfully with a group of beautiful 
girls he came across Angiras and some other hermits. He 
teased Angiras calling him ‘durbhaga’ (unlucky) and 
Angiras cursed him and changed him to a big serpent 
and he was promised liberation from the curse, when, 
during the dvāpara yuga (one of the four ages) Mahā- 
visnu would incarnate as Sri Krsna and would tread 
upon him and then he would regain his former form. 
From that day onwards Sudargana lived on the banks 
of the river Kālindi in the form of a serpent. It was 
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the time when Sri Krsna was having his game of love 
with the Gopa women. On one night one serpent bit 
Nanda the foster father of Sri Krsna. The cowherds 
or gopas hit at the snake with burned wood. But it was 
of no use. Sri Krsna came there and thrashed thc 
scrpent, which instantly took the form of Sudaršana 
Vidyādhara and praising Sri Krsna entered heaven. 
(Bhagavata, Skandha 10, Chapter 34). 

(3) Aigiras a Prajapati. Brahma had crcated sixteen 
prajāpatis, for cffecting the creation of the universe. 
Angiras is one of them. Their names are given below: 


1) Kardama 9) Pulastya 

2) Vikrita 10) Angiras 

3) Sesa 11) Pracetas 
4) Sarhšraya 12) Pulaha 

5) Sthāņu 13) Daksa 

6) Marīci 14) Vivasvān 
7) Atri 15) Aristanemi 
8) Kratu 16) Kašyapa 


(Valmiki Ramayana, Aranyakanda, Sarga 14). 

(4) The wives and children of Aügiras. Angiras had 
several wives such as Subha, Smrti, Šraddhā, Devasenā 
and Vasudhā. The names of the sons of Angiras are 
given below: 


1) Brhatkīrti 5) Brhadmantra 
2) Brhatjyoti 6) Brhadbhāsa 
3) Brhadbrahmā 7) Brhaspati. 


4) Brhadmanā 
The names of the eight daughters of Angiras are given 
below: 


1) Bhānumatī 5) Havismatī 

2) Raga 6) Māhismatī b 
3) Sinīvālī 7) Mahāmatī 

4) Arcismati 8) Kuhū. 


Besides these sons and daughters, other sons such as 
Sudhanva and Karttikeya were born to Angiras by his 
other wives. (Mahabharata, Vana Parva, five chapters 
from 218). 

(5) The clash between Angiras and Prahlada. Duśśāsana 
stripped Paficali of her clothes in the Palace hall, in 
the presence of the Pandavas who had been defeated 


‘in the game of dice. Before this Pāūcālī had asked 


Duryodhana one question, Have you won yourself or 
myself ?" One husband was not authorised to stake his 
wife Pāiicālī who was the wifc of five husbands. Moreover 
according to the Sastras (sciences) the deeds executed 
by a King, who was miserable due to hunting, drinking, 
playing dice and hankering after a woman, were not 
legally binding. Hence how could the Kauravas own 
Pāūcālī?” Vidura said that the witnesscs in the hall had 
to give an impartial answer to this question, and that 
the punishment of falsehood would come upon the doer 
himself. As an instance he gave the following old story: 
Virocana was the son of Prahlada; Sudhanya the son 
of Angiras and Virocana fcll in love with the same 
woman once. There arose a contention between these 
two as to who was greater. They staked their lives on 
the issue. Then both of them together approached Prah- 
lāda and requested him to give a decision as to which 
of them was the elder. Thinking that Prahlada might side 
with Virocana his son, Sudhanva said to him, ‘‘Sir, 


*There is another story about the birth of a At a sacrifice celebrated by Rudra, seminal flow occurred to Brahmā who 


happened to see some celestial maids and was overpowered 


y passionate feclings. Brahma put the sperm in the fire. From that fire appeared 


Aūgiras along with Marici, Bhrgu and others. This deva (the shining one—the God) was called Angiras because his origin was from Angara 


or Cinder, 
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you should not utter words of falsehood, nor should you 
abstain from spcaking the truth. Ifyou do so your head 
will be cut into a hundred pieces by Indra with his 
Vajrāyudha (the weapon of thunderbolt)”. Hesitating 
to take a decision, because of thc words of Sudhanvā, 
Prahlada went to Kašyapa to clear his doubts, and 
asked: “Lord, doyou know which arc the future worlds 
destined for those who utter words of falsehood or abstain 
from giving out the truth?” Kašyapa said, “On him, who 
abstains from speaking truth knowingly a thousand cords 
of death will fall. He who tells falsehood will have 
to perform many a deed of duty to attain hcaven." 
Having heard the words of Kašyapa, Prahlada said to 
Virocana, *Virocana, Sudhanva is greater than you. 
Angiras is greater than me. Likewise the mother of 
Sudhanvā is nobler than your mother. So according to 
your bet you owc your life to Sudhanvā.” Pleased at 
the righteousness of Prahlāda, Sudhanvā gave Virocana 
a boon to live a hundred years more. (Mahābhārata, 
Sabhā Parva, Chapter 63). 

(6) How Añgiras became the first son of Agni (Fire God). 
Oncc Angiras was blazing out as a furious being. All 
the worlds were illuminated by that flame-fire. As 
Angiras was performing the functions of Agni (fire), 
peoples of the worlds discarded Agni, who being sad at 
the derision shown towards him by the worlds went to 
a forest and hid himself there. The living beings 
were in trouble owing to lack of fire. When he became 
aware of this Angiras went to the forest and pacified 
Agni. From that day onwards Angiras agreed to be- 
come the first son of Agni, who resumed his duties as 
usual. (Mahābhārata, Vana Parva, Chapter 217). 

(7) How Angiras got the name Atharvangiras. After the 
slaughter of Vrtrāsura, Indra went to the lake known 
as Amrtasaras and hid himself there in a lotus flower. At 
this time the Gods anointed Nahusa as Indra. Agastya 
cursed him and turned him to a serpent and sent 
him to the earth. When Indra returned to heaven many 
persons gathered there to greet him. Angiras also was 
one among them who did obeisance to Indra. He paid 
his homage by reciting the hymns of Atharvaveda. Indra 
who was greatly pleased at this, said to Angiras, **Here- 
after you shall be known as Atharvāngiras”. Angiras 
who got this boon from Indra, returned with gratitude. 
Eee Udyoga Parva, Chapter 18, Stanzas 5 
to 7). 

(8) Angiras and Drona. In the battle of Kuruksetra, 
between the Pandavas and the Kauravas the great 
teacher, Drona began to release his divine darts towards 
his cnemies in all directions. Immediately Aügiras with 
many other hermits came to Drona and told him, 
“You have burned to death innumerable men with your 
Brahmāstra (The most powerful of all missiles). Your 
end is very near. So put your weapons down and stop 
your fight." Drona seems to have paid no heed at all 
tothe advice of the hermits. He did not stop fighting 
too. 

(9) The sermon of Aügiras on the merits of Tirthas or holy 
places (Baths). Dharmaputra once asked Bhisma about 
the importancc of holy ghats or tirthas (Baths). Bhisma 
told Dharmaputra, what Angiras had once told Gautama 
about the merits obtained by going on pilgrimage to 
holy tirthas or Baths. Angiras had described the holy 
nature and character ofholy Baths in Bharata such as 
Puskara, Prabhāsa, Naimiša, Sagarodaka, Indramārga, 
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Devika, Svarnabindu, Hiraņyabindu, Indratoya, and 
such other numerous tirthas. (Mahabharata, Anušāsana 


„Parva, Chapter 25, Stanzas 7-71). 


3) Other details: 

(1) Daksa gave his two daughters in marriage to 
Angiras. (Devt Bhāgavata, Skandha 7). 

(2) Angiras once saved the Sun. (Mahābhārata, 
Vana Parva, Chapter 92, Stanza 6). 4 
(3) Whilc the Pandavas were in exile in forest, Angiras 
had been chanting and meditating in Alakanandā in 
the rcgion of the mount Gandhamādana. (Mahā- 
bhārata, Aranya Parva, Chapter 142, Stanza 6). 

(4) When the hermits had stolen the lotus flowers of 
Agastya, Angiras gavc some hints about the culprits. 
(Mahābhārata, Anušāsana Parva, Chapter 94, Stanza 
20: See Agastya). 

(5) Aügiras once gave a discourse on fasting and the 
merits of fasting. (Mahābhārata, Anušāsana Parva, 
Chapter 106, Stanzas 11 to 16). 

(6) Angiras on another occasion delivered lectures on 
the secrets of duties. (Mahābhārata, Anušāsana Parva, 
Chapter 127, Stanza 8). 

(7) Once Aügiras drank the water in the ocean to the 
last drop. (Mahābhārata, Anušāsana Parva, Chapter 
153, Stanza 3). 

(8) When his thirst was not guenched, even though he 
had drunk the entire water available in the world, he 
created new springs of water again and drank them dry. 
(Mahabharata, Anušāsana Parva, Chapter 153, Stanza 


3D 

(9) Once Agni failed to show respect to Angiras, who 
cursed Agni and thenceforward smoke came out from 
fire. (Mahābhārata, Anušāsana Parva, Chapter 153, 
Stanza 8). 

(10) Angiras conducted many of the important sacrifices 
of King Aviksit. (Mahābhārata, Aśvamedhika Parva, 
Chapter 4, Stanza 22). : 

(11) Indra once gave Angiras a boon. (Mahābhārata, 
Udyoga Parva, Chapter 18, Stanzas 5 to 7). 

(12) Angiras blessed Dhruva who had been doing 
penance. (Visnu Purana, Améa 1, Chapter 11). 

(13) The daughters named Sinivali, Kuhü, Rākā, 
Anumati were born to Angiras by his wife Smrti. (Agni 
Purāņa, Chapter 20). 

14) Angiras is the first of the Agni „devas (Fire-Gods) 
and a hermit. He had a son called Hiraņya-Stūpa, who 
also was a hermit (Rgveda, Mandala 1, Anuvàka 7, 
Sükta 31). 

(15) The Hermit Angiras began to invoke the Gods to 
get a son equal to Indra. Then Indra, thinking that 
nobody should be born as his equal, took birth as the 
son of Angiras. He was called Savya. (Rgveda, 
Mandala 1, Anuvāka 10, Sūkta 51). 

(16) Indra sent Saramā, the bitch of the Gods, to find 
out the place where the cows had been hidden ; Indra 
acted according to the advice of Angiras. At first the 
bitch did not consent to go. But when Devendra promised 
to feed her young one with milk she agreed. Sarama 
found out the place where the cows were hidden and 
informed Indra of it. (Rgveda, Mandala 1, Anuvāka 11, 
Sakta 62). 

17) Rbhus are the sons of Sudhanvā. (Son ofAngiras). 
The hermit Kutsa also is descendgd from Angiras. 
(Rgveda, Mandala 1, Anuvaka 16, Sūkta 10). 
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(18) Aügiras was thcson of Brahmā in the Svayambhuva 
Manvantara (See Manvantara), but in the Vaiva- 
svata Manvantara he was born from Agni. 

(19) Onee Vāyu (the Wind-God) had to run away 
from Angiras and hide himself as he had eaused some 
displeasure to Angiras. On another oecasion Angiras 
taught philosophy and saered doetrines to the hermit 
Saunaka. (Mundakopanisad). 

ANGIRAS II. In the family of Mariei, son of Brahma, 
anothcr King of the naine of Angiras is seen. 
Genealogy. Dcseended from Visnu in the following 
order: Brahmi, Mariei, Ka$yapa, Vaivasvata Manu, 
Uttanapada, Dhruva, Sisti, Ripu, Caksusa Manu, 
Uru, Angiras. (About this Angiras, no other informa- 
tion is available in the Puranas. Visnu Purana, Arhga 
1, Chapter 13; Agni Purana, Chapter 18). 

ANGIROBHAVA. A hermit named Kaksivan. (Rg veda, 
Mandala 1, Anuvāka 17, Sūkta 120). 

ANIKAVIDARANA. A brother of Jayadratha, a King 
of the kingdom of Sindhu. Arjuna killed him. (M.B., 
Vana Parva, Chapter 265, Verse 12). 

ANIKETA. A Yaksa, one of the attendants of Kubera. 
( M.B., Sabhà Parva, Chaptcr 10, Verse 18). He was a 
king of the Auga dynasty. (Agni Purana, Chapter 277). 

a A division of the army. (See under AKSAU- 
HINI). S 

ANILA r One of the Asta (8) Vasus. His father was 
Dharma and mother Švāsā. Anila married Siva and had 
Chapter 66, Verses 17-25). 

ANILAII. Garuda had a son ealled Anila. 
Udyoga Parva, Chapter 101, Verse 9). 

ANILA III. A word used as a synonym of Siva. (M.B., 
Anušāsana Parva, Chapter 149, Verse 100). 

ANILA IV. A word used as a synonym of Visnu. (M.B., 
Anu$àsana Parva, Chapter 149, Verse 38). 

ANILA V. A Ksatriya King. His father, Vrsadarbhi 
presented him as Daksina to the Saptarsis (7 sages) at 
a yajfia performed by him (father). The King expired 
soon aftcr this. There was then a famine in the country. 
The Saptarsis, tortured by hunger and thirst got ready , 
to prepare food with the corpse of the King. But the 
eorpse retained its form and they could not eook food 
with it. (M.B., Anušāsana Parva, Chapter 96). 

ANILA. A famous serpent. (M.B., Adi Parva, Chapter 
35, Verse 7). 

ANIMANDAVYA. 

1) General. How he got the name Animandavya. Once - 
there was a famous Brahmin n med Māņdavya. He did 
Tapas (penance) for many years standing silent in 
front of his Agrama, under a tree, raising his hands in 
prayer. At that time some thieves happened to pass by 
that place, with stolen property belonging to the King. 
Finding that the King’s men were pursuing them, the 
thieves fled away after leaving their stolen property in 
Māņdavya's Agrama. The King’s men seized Mandavya 
with the king’s property. Even prolonged and repeatcd 
questionings did not bring out a single word from 
Mandavya. At last the thicves were eaught. Mistaking 
him as one of the thicves, the King’s men produced 
Mandavya also along with the thieves before the King. 
The thieves were all eondemned to death. The royal 
executioners took all of them to the place of exeeution 
and stuek them up at the tip of a trident (Sila). The 
thieves died, but even after a long time Mandavya did 
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not die. In Mahābhārata, Anušāsana Parva, Verses 46- 
51, it is said that at this stage Siva appeared and blessed 
him with longevity and then vanished. Several Munis in 
the shapc of birds eame near Mandavya who was lying 
on the trident and madc enquirics about him. The King 
came to know ofall these stories. Full of repentance, he 
went and begged pardon of Mandavya. The attempt 
to pull out the trident from Mandavya’s body failed. At 
last it was removed by cutting it off. Since the tip (Ani) 
of the trident was lcft behind in his body he was there- 
after known as Aņi Māņdavya”. (M.B., Adi Parva, 
Chapter 107). 
2) Curse on Dharma, After going about in the world 
for many years with the tip of the trident in his body, 
Ani Mandavya once asked Dharma : “Oh ! Lord, why 
is it that an innocent man like me is afflieted with the 
trident ?". Dharma answered: “In your boyhood 
you onee caught small birds and pierced them with 
a grass reed. It is a result of that sin that you have been 
pierced with the trident." Mandavya replied : ‘‘The 
Astras ordain that there shall be no punishment for 
sins committed till the agc of twelve. Therefore the 
punishment inflieted on me is wrong. As the murder 
of a Brahmin is a greater sin than any other murder, 
may you be born as a man in the ‘Sidra Caste,” 
By the above eurse of Mandavya, Dharma was born a 
son of a Sidra woman. It was this ehild who later on 
beeame the renowned Vidura of the Mahābhārata. 
(M.B., Adi Parva, Chapter 107). 
3) The story of how the Sun did not rise. When Ani 
Māņdavya lay on the tip of the trident another event 
happened. Atri Muni’s son Ugrašravas was the husband 
of Silavati. No other woman had so far surpassed 
Silavati inher fidelity to her husband. Onec Ugrašravas 
happened to fall ull. He expressed his desire to visit a 
prostitute’s house. As he was too weak he could not walk. 
The devoted wife Silavati earried him on her own 
shoulders and took him to the prostitute’s house. They 
were passing near the piaee where Ani Mandavya was 
lying on the trident. Coming to know of the matter, 
Mandavya pronouneed a curse that Ugra$ravas should 
die before sunrise. Silavati shuddered on hearing this. 
Fearing that she would be widowed by the death of 
Ugrašravas, she, in her turn, pronounced a eurse that 
the Sun should not rise again. 
Next day the sun did not rise, All activities eame to a 
standstill. At lastthe gods approaehed Atri Muni. They 
in-uced Anasüyà, Atri’s wife to persuade Silavati to 
withdraw her curse. Then the sun rose again and 
Ugrašravas died. (Brahmanda Purana, Chapter 42). 
4) Other details. When the Pāņdavas were living in 
Hastinapura, Sri Krsna once paid a visit to them. On 
his way he met with certain munis. Among them was 
Ani Mandavya also. (M.B., Udyoga Parva, Chapter 83). 
5) Once the King of Videha told Mandavya that the 
world is transient and advised him to strive for spiritual 
peace. Ani Māņdavya who was pleased with the 
King’s advice attained moksa (salvation) at once. ( M.B., 
Šānti Parva, Chapter 276, Verses 3-14). 

ANIMISA. Verse 10, Chapter 101 of Udyoga Parva 
refers to one Animisa, son of Garuda. Also the word 
is used as a synonym of Siva ( M.B., Anušāsana Parva, 
Chapter 17, Verse 14) and of Visnu. (M.B., Anu$àsana 
Parva, Chapter 149, Verse 36). 
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ANIRUDDHA. Grandson of Sri Krsna. 
1) Genealogy. From Visnu was born in this order: 
Brahma, Atri, Candra, Budha, Purüravas, Ayus, 
Nahusa, Yayati, Yadu, Sahasrajit, Satajit, Hehaya, 
Dharma, Kunti, Bhadrasena, Krtavirya, Kārttavīry- 
ārjuna, Jayadhvaja, Talajarhgha, Vitihotra, Ananta, 
Durjaya, Yudhājit, Sini, Satyaka, Satyaki, Jaya, Kuni, 
Anamitra, Pršni, Citraratha, Vidūratha, Süra, ini, 
Bhoja, Hrdika, Sürasena, Vasudeva, Sri Krsna, Pra- 
dyumna, Aniruddha. 
2) Birth. Šrī Krsņa had 16008 wives. Out ofthe 16008 
from Rukmiņī was born Pradyumna and from Pra- 
dyumna, Aniruddha. 
3) Kidnapped by Usa. One of the stories about this 
handsome prince refers to his being kidnapped by Usa 
daughter of Bāņāsura. Bāņāsura, chief among the 100 
sons of emperor Mahābali had 1000 hands. Siva pleased 
by the sacrificial devotion of Bāņāsura granted, as 
requested by him, the boon that he himself (Siva) and 
Parvati would guard the fort of the Asura, of course 
with some reluctance. Now, none had the prowess to 
attack this valiant Asura. Overflowing with conceit at 
this he challenged Siva to a fight. Siva foretold that 
the flagstaff of Bana would one day be broken and 
then a powerful antagonist would defeat him. Bana 
impatiently awaited the threatened day. 
One day Usa happened to witness the scene of Siva 
and Parvati engaged in love-making. Excited by the 
sight Usa too desired to enact such a scene witha lover, 
and she intimated her desire to Parvati. Parvati told 
her that Usa would, within three days, see in a dream 
a handsome prince with whom she might make love. 
Accordingly, dressed herself in all glory with choicest 
ornaments Usa awaited the happy day. On the third 
day a handsome prince appeared before her in her 
dream. Waking up, she began crying. Secing Usa crying 
Citralekha, her companion, and daughter of her father’s 
minister, assured her (Usa) that whoever might be the 
prince who appeared in her dream shall be brought 
down with the power of Mantra. Citralekha drew the 
pictures of all princes known to her and showed them to 
Usa. The pictures represented all handsome men from 
Devas to men. ‘No, this is not my prince charming’ was 
Usa’s reply. Then Citralekha drew the picture of Sri Krsna 
of Pradyumna, and then of Aniruddha. When Usa saw 
Aniruddha’s picture she stretched her hands to embrace 
that. It was this prince who had appeared before her 
in the dream. 
Next night Citralekhā, by the power of her Mantra, 
brought into Usa’s room from Dvārakā Aniruddha, who 
was then in his sleep. While Usa and Aniruddha were 
thus together in the room her father, Bana, got scent 
of it and took Aniruddha into custody. 
'The disappearance of Aniruddha led to much commotion 
in Dvārakā. Then Nārada reached Dvārakā and gave 
details about the Aniruddha incident. $ri Krsna and 
Pradyumna, in all rage, hurried to Bāņa's palace and 
encircled his palace witha strong army. Then did Bana’s 
flagstaff break into two and fell down. The fierce fight 
that ensued ended in the defeat of Bāņa. Aniruddha 
married Usa and the elated couple started for Dvārakā. 
Vajra was the son of Aniruddha. (Bhāgavata, Dašama 
Skandha, Chapters 61, 62 and 63). 
4) More information. (1) Yt was at the feet of Arjuna 
that Aniruddha mastered thc Dhanurveda (Science 
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of warfare). (M.B., Sabhā Parva, Chapter 4, Verse 
36). 

(2) Aniruddha is also conceived in the forms of Visnu 
and Brahma. (M.B., Bhisma Parva, Chapter 65, 
Verses 69and 70). 

(3) Brahinà was born from the abdominal centre of 
Aniruddha when the latter had taken the form of Visnu. 
(M.B., Santi Parva, Chapter 341, Verses 15-17). 

(4) The word Aniruddha is also used asa synonym of 
Visņu. (M.B., Anu$Zsana Parva, Chapter 149, Verse 
33). 

ANIRUDDHA II. The Mahābhārata refers to another 
Aniruddha who belonged to the Vrsni dynasty. Both 
the Aniruddhas were present at the wedding of Pāūcālī. 
(M.B., Adi Parva, Chapter 185, Verses 17-20). 

ANIRUDDHA III. The Mahabharata mentions yet 
another King Aniruddha. He did not eat flesh. (M.B., 
Anušāsana Parva, Chapter 115, Verse 15). 

ANJALIKASRAMA. This is a sacred place. One who 
lives at this Tirtha for some time, gets the benefit of 
visiting the sacred tirtha at Kanyakumari ten times. 
(M.B., Anušāsana Parva, Chapter 25, Verse 52). 

ANJALIKAVEDHA(M). This is an art by which an 
elephant could be made to stand submissively. Bhima- 
sena had mastered this art. (M.B., Drona Parva, 
Chapter 26, Verse 23). 

ANJANA. 1) Mother of Hanūmān—Wife of Kesari, 
the noble monkey and daughter of Kufijara, the monkey 
leader. She was the mother of Hanūmān. Oncc while 
Siva and Parvati were gamboling in the guise of monkeys, 
rambling through the woods, Parvati became pregnant, 
That pregnancy was given to Vayu. At that time 
Afijana was doing penance for.an issue. Vayu transferred 
the pregnancy he had received from Pārvatī to 
Afijana. Thus Afijan’ gave birth to Hanūmān. (Valmiki 
Ramayana, Kiskindha Kanda, Sarga 66). 

Afijana gave birth to Hanūmān in the woods in a valley 
on the southern side of Mahāmeru. She was frightened 
at the sight of the child shining like the sun. Hanūmān 
began to cry for mother's milk. Afijanà said to Hanü- 
màn: ‘Monkeys are fond of red ripe fruits. There- 
fore cat whatever you find in red colour." Saying this 
Afijanà transformed herself into a goddess and went to 
Heaven. 

2) Pūrvajanma ( Previous Birth ). In her previous 
birth Afijana was a goddess namcd Pufijikastala (Māna- 
garva). Asa result of a curse, this goddess was born 
as a she-monkey in the Himālaya region. With the birth 
of Hanūmān, the curse was lifted. (Uttara Ramayana). 
For more details see “Pufijikastala”’. . 

ANJANA. This is an elephant belonging to the Asuras. 
His origin is in the f mily of Supratika, The other 
three elephants born in this family are: Airāvata, 
Vāmana and Kumuda. (This Airāvata was not the 
Airavata of Devendra). There are references to 
Raksasas coming to the battlc-field on the back of 
elephants. There is another mention of Afjana the 
elephant standing in thc battlc-field. (M.B., Udyoga 
Parva, Chapter 99, Verse 15; Bhisma Parva, Chapter 64, 
Verse 57; Drona Parva, Chapter 112, Verse 32). 

ANJANA(M). This is the name of a mountain. (M.B., 
Sabha Parva, Chapter 98, Verse 15). 

ANJANA PARVAN. He was the son of Ghatotkaca and 
grandson of Bhimasena. For genealogy, see BHIMA- 
SENA. (M.B., Udyoga Parva, Chapter 194, Verse 20). 


ANRTA 


Ašvatthāmā, the son of Drona, killed Afijanaparva. 
(M.B., Drona Parva, Chaptcr 196, Verse 89). 

ANRTA. Son born to Hithsi by Adharma. (Visņu 
Purana). 

ANRTAM (ASATYA). Hirsi, the wife of Adharma, 
gave birth to daughters, Anrta and Nikrti, and from 
them were born Bhaya, Naraka, Maya and Vedanā. 
And, May. bcgot Mrtyu, the killer of all living beings. 
From Vedanā was born sorrow. And from Mrtyu were 
born discase (vyādhi), Jara (wrinkles), Soka (grief), 
Trsna(desire) and Krodha (anger). (Agni Purana, 
Chapter 20). 

ANTACARA(M). A place in ancient India. 
Bhisma Parva, Chapter 9, Verse 68). 

ANTAKA I. Once the Devas, undcr the auspices of 
emperor Prthu, turned goddess earth into a cow and 
milked her. The result was twelve yamas, and Antaka 
was one ofthe twelvc. (See Prthu). (M.B., Drona 
Parva, Chapter 69, Verse 26). 


(M.B., 


ANTAKA II. The Rgveda makes mention of one 
Rājarsi, Antaka. (Rgveda, Mandala 1, Anuvāka 16, 
Sükta 112). j 

ANTAPĀLA. (See KETUMĀN V). 


ANTARDHĀMĀ. Son of King Arhša of the Manu dy- 
nasty. He had a son called Havirdhāmā. (M.B., Anu- 
šāsana Parva, Chapter 147, Verse 23). And for 
genealogy see Manuvamša. 

ANTARDHANA. A King, the son of Prthu. (For genea- 
logy see Prthu). (Visņu Purana, Part 1, Chapter 11). 
ANTARDHANA(M). A weapon of Kubera. (M.B., 

Vana Parva, Chapter 41, Verse 38). 

ANTARDHI. A son of emperor Prthu. (Agni Purana, 
Chapter 18). For genealogy see Prthu. 

ANTARGIRI. A place in between the Himalaya ranges. 
(M.B., Bhisma Parva, Chapter 9, Verse 49). Arjuna 
conquered this place. (M.B., Sabha Parva, Chapter 
27, Verse 3). 

ANTARIKSA I. One of the seven sons of Murāsura, the 
other six being Tamra, Sravana, Vasu, Vibhāvasu, 
Nabhasvan and Aruna. After the death of their father 
they quarrelled with Sri Krsna and were killed by him. 


(Bhāgavata, Dašama Skandha, Chaptcr 59, Verse 19). : 


ANTARIKSA II. A Raja named Antariksa is men- 
tioned in the Bhagavata. 
Genealogy. Visnu, Brahma, Svayambhuva, Priyavrata, 
Agnidhra, Nabhi, Rsabha, Antariksa. Svayambhuva 
Manu had two sons, Uttānapāda and Priyavrata. 
Dhruva was the son of Uttanapada. Priyavrata marricd 
Barhismati, and they had eleven children including 
Agnidhra. Agnidhra married Pürvacitti, a Deva wo- 
man, and they became parents to nine sons, viz. Nabhi, 
Kimpurusa, Hari, llivrta, Ramyaka, Hiranmaya, 
Kuru, Bhadragva and Ketumāla. Nabhi wedded Meru- 
devi, and to them were born 100 sons. The eldest son 
was Bharata, after whom this country (India) is 
named,i.c., Bharata. Bharata had 9 younger brothers, 
namcly Kušāvarta, Ilāvarta, Brahmāvarta, Malaya, 
Ketu, Bhadrasena, Indrasprk, Vidarbha and Kikata.* 
‘These brothers had nine younger brothers who were all 
highly evolved yogis. Thcy were Kavi, Hari, Anta- 
riksa, Prabuddha, Pippalāyana, Āvirhotra, Dramida, 
Camasa and Karabhājana. (Bhāgavata, Paficama 
Skandha, Chapteis 1-4). 
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ANUKRAMNIKA PARVA 


ANTARVASA. A place in ancient India. (M.B., Sabhā 
Parva, Chapter 59, Verse 17). 

ANU. (Sec ANUDRUHYU). 

AŅU. The Prince named Anu was the son-in-law of 
Šuka Brahmarsi, son of Vyāsa. Suka Brahmarsi married 
the beautiful Pivari, the daughter of the Pitrs. Šuka- 
deva and Pivari had four sons: Krsna, Gauraprabha, 
Bhūri and Devagruta and a daughter named Kirti. 
Kīrti was married to Princc Aņu the son of Digbhrāja. 
(Devi Bhagavata, Prathama Skandha). 

ANUCAKRA. One of the two attendants dcputcd by 
Tvasta (a Prajapati) to help Skanda in war, the other 
being Cakra. (M.B., Salya Parva, Chapter 45, Verse 


40). 

ANŪCĀNĀ. A nymph. This Devastri, along with other 
nymphs came down on earth at the time of the birth 
of Arjuna and danced. (Adi Parva, Chapter 122, 
Verse 61). 

ANUDATTA. One of the five sons created by Paūca- 
janya for the Pitrs. (M.B., Vana Parva, Chapter 220, 
Verse 10}. 

ANUDATTA(M). The fire (Agni) called Pāūcajanya 
created the elements namcd Anudāttas. Pāūicajanya 
gcnerated these elements from his two hands with 
thc help of his spiritual strength (tapagSakti). (M.B., 
Vana Parva, Chapter 220, Versc 10). 

ANUDARA. Onc of the hundred sons of Dhrtarāstra. 
(See Kauravas). 

ANUDRUHYU. Son of Yayāti. 

1) Genealogy. Descended from Visnu thus: Brahma, 
Atri, Candra, Budha, Purūravas, Ayus, Nahusa, 
Yayati, Anudruhyu. 

2) Birth. Yayati had two sons, Yadu and Turvasu, by 
Devayānī, and three sons, Druhyu, Anudruhyu and 
Piru by Sarmistha. (Agni Purana, Chapter 12). 

ANUDYUTAPARVA. An inner parva of Sabha Parva. 
In this parva is told the story of the game of dice 
played between Duryodhana and Dharmaputra. 

ANUGITAPARVA. A sub-scction of Ašvamedha Parva. 
(See M.B.). 

ANUGOPTA. A Višvadeva. (M.B., Anušāsana Parva, 
Chapter 91, Verse 37). 4 

ANUHA. A Kingin ancient India. (M.B., Adi Parva, 
Chapter 1, Verse 232). 

ANUHLĀDA. Brother of Prahlāda. 

1) Genealogy. Descended from Visnu thus: Visnu, 
Brahma, Kašyapa Hiranyakagipu, Anuhlada. 

2) Birth. KaSyapa married Diti, daughter of Daska. Diti 
was a younger sistcr of Aditi. The sons of Aditi became 
devas and thc sons of Diti became asuras. Diti gave 
birth to two sons named Hiraņyāksa and Hiraņya- 
kasipu and a daughter Simhika. Simhikàá was given in 
marriage to Vipracitti. They had two sons, Rahu and 
Ketu. Five sons were born to Hiraņyāksa and four sons 
were born to Hiranyakagipu. These four sons were : 
Anuhláda, Hlāda, Prahlada and Sarihlāda. (Visnu 
Purana, Amga 1, Chapter 15 and Agni Purana, Chap- 
ter 19). 

ANUKARMĀ. A Vigvadeva. (M.B., Anušāsana Parva, 
Chapter 91, Verse 39). 

ANUKRAMANIKA PARVA. The Mahābhārata is di- 
vided into 18 parvans. The first of them is called Adi 
Parva and the first of its many sub-divisions is named 


*Rāmānuja's Bhāgavata (Malayalam) mentions one Āryāvarta also as Bharata's younger brother. But'the name: does not occur in the 


„Original. (See Bhagavata, Chapter 4, Verse 10.) 


ANUMATI 


Anukramanika Parva. And, in this parva (Chapter) 
Ugrašravas ( Sūtanandana) son of Lomaharsana begins 
telling thc Bharata story at the yajūa (of 12 years’ 

* duration) held by Kulapati Saunaka at the forest of 
Naimiša. Vyasa composing the Mahābhārata, the 
creation of the world, the greatness.of the Mahabharata, 
Vyasa teaching his disciples thc Mahabharata—all this 
comes in this narration. (See Mahabharata). 

ANUMATI. Daughter of Argiras, son of Brahma. Angiras 
had two wives, Smrti and Khyati, and four daughters, 
Anumati, Raka, Kuhi and Sinivali by Smrti, and three 
sons, Ucatthya, Brhaspati, Sarhvarta by Khyāti. (Visnu 
Purana, Part 1, Chapter 10). 

ANUMLOCA. An apsaras. ( Harivam$a 326). 

ANUPAKA. A warrior from Anūpa(m). 

ANUPA(M). A famous place in ancient India. Some 
scholars hold the view that Anūpa is near river 
Narmadā. (Sabhā Parva, Chapter 51, Verse 24). 

ANŪPATI. A synonym of Kārttavīrya. (Vana Parva, 
Chapter 116, Verse 19). 

ANUPAVRTTA. A place in ancient India. (M.B., 
Bhisma Parva, Chapter 9, Verse 48). 

ANUSASANA PARVA. One of the Parvans of the Maha- 
bhārata. (See Bharata). : 


ANUSNA. A river in ancient India. (M.B., Bhisma 
Parva, Chapter 9, Verse 24). 

ANUSRUTASRAVAS. Son of Somali  (Visnu 
Purana). 


ANUSTUP. One of the seven horses of the Sun God, 
the other six being, Gayatri, Brhati, Usnik, Jagat, 
Tristup and Pankti. (Visnu Purana, Part II, Chapter 
8 


ANUVINDA I. One of the 100 sons of Dhrtarāstra. 
There is a story in the Mahābhārata about his being 
imprisoncd along with Duryodhana. Knowing that the 
Pandavas wcre living in the forest in all comfort and 
happiness Duryodhana and others went in procession to 
them. Anuvinda also was in the procession. While 
Duryodhana and party were staying in a tent in the 
forest, a Gandharva named Citrasena appeared on the 
scenc and imprisoned them. Anuvinda too was im- 
prisoned. (See Citrascna). (M.B., Vana Parva, Chapter 
242, Verse 8). Hc was killed in war by Bhimasena. 
(M.B., Drona Parva, Chapter 127, Verse 66). 

ANUVINDA II. The purāņas refer to one Anuvinda, a 
prince of Avanti. (1) He had a brother called Vinda. 
(2) He was defeatcd by Sahadeva who set forth to sub- 
jugate the kings of the south just before the Rājasūya 
yajia of Dharmaputra. (M.B., Sabha Parva, Chapter 
31, Verse 10). (3) An Aksauhini (division of army) 
was despatched by Anuvinda to help Duryodhana. 
(M.B., Udyoga Parva, Chapter 19, Verses 24, 25). (4) 
On the first day of the war Vinda and Anuvinda fought 
duels with Kuntibhoja. (M.B., Bhisma Parva, Chapter 
45, Verses 72-75). (5) Irāvān, son of Arjuna defeated 
both Vinda and Anuvinda in the battle. (M.B., Bhisma 
Parva, Chapter 83, Verse, 18-22). (6) They fought with 
Bhima, Arjuna and the king of Virata. (M.B., Drona 
Parva, Chapter 25, Verscs 20). (7) Anuvinda was killed 
by Arjuna. (M.B., Drona parva, Chapter 399, Verses 
27-29). (8) Vinda and Anuvinda had a sister called 
Mitravindā. The three of them werc the children of 
Rajadhidevi, sister of Sri Krsna’s father. Sri Krsna 
married Mitravindā, which her brother did not like. 
This was their reason for quitting the Pandava camp 
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APARAKASI 


and fighting on the side of the Kauravas. (Bhāgavata, 
Dagama Skandha, Chaptcr 58, Verses 30, 31). 

ANUVINDA III. The Mahābhārata refers to another 
prince Anuvinda also. He was the son of a Kekaya- 
raja. He also fought against the Pandavas and was 
killed by Sātyaki. (M.B., Karna Parva, Chapter 13, 
Verse 21). 

ANUVINDA. A wife of Sri Krsna. (Padma Purana). 

ANUYAYI. Onc of the 100 sonsof Dhrtarāstra. He is 
called Agrayayi_also; he was killed in battle by Bhima- 
sena. (M.B, Ādi Parva, Chaptcr 67, Vcrse 102; 
Chapter 116, Verse 11 and Drona Parva, Chapter 157, 
Verses 17-20). 

ANVAGBHANU. A King of the Piru dynasty. (For 
genealogy see Piru dynasty). Piru had three sons, 
Isvara, Raudrāšva and Pravīra. He had also another 
son Manasyu by Süraseni, another wife. Anvagbhānu is 
the son born to Manasyu and his apsarā wifc, Mitra- 
keši. Anvagbhānu is known as Rceyu and Anādhrsti 
also. (M.B., Adi Parva, Chapter 94, Verses 8-12). 

APALA. A daughter of the great sage, Atri. Suffering 
from leprosy and hence forsaken by her husband Apala 
stayed with her father and started tapas to please 
Indra. One day, on her way home from thc river, 
Apala tasted the Soma which was meant to be offered 
to Indra and hearing the sound produced then 
Devendra appeared before Apala. She gave the Soma 
to Indra, who was so pleased with her that he cured 
her of her leprosy. (Rgveda, 8-91). 

APANTARATAMAS. 1) General. A Maharsi (Great 

Sage). He was born out of the sound ‘bhu’ uttercd by 
Mahāvisņu. The sage is also known as Sárasvata and 
Apāntaratamas. Because he was absolutely free from 
inner darkness or ignorance he was called Apàntara- 
tamas. The sage, who was cognizant of the past, the 
present and the future divided and systematized the 
Vedas as ordered by Visnu. 
2) Vyasa was Apāntaratamas reborn. Mahāžvisņu 
ordained that in the Dvàpara age he be born as the 
son of Parāšara and once again divide and systematize 
the Vedas, and so was he born as Vyasa. (Sri Sankara’s 
Mundakopanisad and Brahmasütra Bhāsya). 


APĀNTARĀTAMĀ. (Sirasvata). This is another name 
of Apāntaratamas. (See Apāntaratamas). 
APARABRAHMA. (See Parabrahma). 


APARĀJITA I. One ofthe serpents born to Kasyapa 
of Kadru. (M.B., Adi Parva, Chapter 35, Vcrse 13). 

APARAJITA II. A King born out ofa part of one of 
the eight Asuras, who were known the Kālakeyas. 
(M.B., Adi Parva, Chapter 67, Verse 49). The Pandavas 
had invited this King before they went to war. (M.B., 
Udyoga Parva, Chapter 4, Verse 21). 

APARAJITA III. A son of Dhrtarāstra. (M.B., Adi 
Parva, Chapter 67, Verse 101). Bhimasena killed him. 
(M.B., Bhisma Parva, Chapter 21, Verse 22). 

APARAJITA IV. A King of the Kuruvamša. (M.B., 
Adi Parva, Chapter 94, Verse 54). 

APARAJITA V. One of the cleven Rudras, the other 
ten being Hara, Bahurüpa, "lryambaka, Vrsākapi, 
Šambhu, Kapardi, Raivata, Mrgavyādha, Sarpa and 
Kapāli. (Agni Purāņa, Chapter 18). 

APARAJITA VI. Used as a synonym of Mahāvisņu. 
(M.B., Anušāsana Parva, Chapter 149, Verse 89). 

APARAKĀŠĪ. A place in ancient India. ( M.B., Bhisma 
Parva, Chapter 9, Verse 42). 
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APARAKUNTI. A placc in ancient India. (M.B., Bliigma 
Parva, Chapter 9, Verse 43). 
APARAMLECCHA(M). A place in ancient 
(M.B., Bhisma Parva, Chapter 9, Verse 65). 
APARANANDA. A river. Arjuna onee crossed it. (M.B., 
Ādi Parva, Chapter 214, Verses 6 and 7). Apara- 
nandà is eounted among the prominent holy rivers. 
(M.B., Anušāsana Parva, Chapter 165, Verse 28). 
APARANTA I. A city on the west coast of ancient 
South India. (M.B., Bhisma Parva, Chapter 9, Verse 
67). 
APARANTA II. Another name of the Šūrpāraka temple. 
(M.B., Šānti Parva, Chapter 49, Verse 67). 
APARASEKA(M). A place in ancient India. (M.B., 
Sabhà Parva, Chapter 31, Verse 9). 
APARAVALLAVA(M), A place in aneient India. 
(M.B., Sabhā Parva, Chapter 9, Verse 62). 
APARĀVIDYĀ. Knowledge is of two eategories or 
types. Viz. 
I) Parāvidyā. That scienee or knowledge, whieh helps 
us to know or realise Him (Brahma) who is without 
either beginning or end, who could neither be seen 
with the eyes nor perceived by any of the senses. 
(2) Aparāvidyā. iis includes knowledge of the four 
Vedas Rg, Yajus, Sāma and Atharva, the six Vedángas 
(sub-divisions of the Vedas) Siksa, Kalpa, Nirukta, 
Chandas, Vyākaraņa, Apidhana, Mimanisa, Dharma- 
šāstra and the purāņas, as also, Nyāya Šāstra (Logie), 
Vaidya Šāstra (medicine) Gandharva Šāstra, Dhanur- 
veda and Artha Šāstra (economics). 
APODADHAUMYA. (See Ayodhadhaumya). 
APPAYYADIKSITA. A reputed Rhetorician in Sans- 
krit, who thrived in the 16th Century A.D. He wrote 
two treatises on rhetoric, the Kuvalayananda and 
Citraminiatisa. The former is an interpretation of 
chapter 5 of Jayadeva’s Candrāloka and is very popu- 
lari n South India. 


India. 


APRĀCE. A hell. (See Naraka). (Visnu Purana, Part 2, 
Chapter 6) m 
APRATISTHA (M). A hell. (See Naraka). 


APSARAS.* An Apsaras is a nymph (devastri). These 
apsarā wonien were born at the churning of the ocean 
of Milk. (Valmiki Ramayana, Bālakāņda, Chapter 45, 
Verse 32 and Visnu Purana, Part I, Chapter 9 and 
Agni Purana, Chaptcr 3). There are thousands of 
Apsaras. (Details given against the names of Apsaras). 

APSUHOMYA. A great sage (Maharsi) who adorned 
the assembly of Yudhisthira. (M.B., Sabha Parva, 
Chapter 4, Verse 12). 

ARA(ARAJAS). Daughter of Sukra maharsi. Iksváku 
begot three sons, Danda, Vikuksi and Nimi. After his 
father's death Danda became king of the country bet- 
ween the Vindhya and the Himālayas. In the course 
of a hunting expedition once Danda saw and was imme- 
diately attracted. by the charms of Ará, daughter of 
Sukra maharsi. He committed rape on her and she 
told her father about the attack by Danda. The Maha- 
rsi asked his daughter to do tapas, and further told 


ARATTA(M) 


her that he would burn Danda’s kingdom by a rain of 
fire. Ara did tapas, and at the behest of the Maharsi 
Indra destroyed Danda's kingdom by a downpour ofa 
rain of fire. Afterwards this plaee became a terrible 
forest where neither birds nor animals lived, and came 
to be known as Paņdakāraņya. (Uttara Rāmāyaņa). 

ARAKKILLAM. (Palaee of wax). Both the Kaurava 
and the Pāņdava prinees lived in Hastinapura. The 
Pándavas became experts in archery, and their exemplary 
character and conduct made them, so to say, the apple 
of their eyes to the people. This evoked great jealousy 
in Duryodhana who made up his mind to completely 
ruin the Pāņdavas somehow or other. Duryodhana, with 
Dhrtarástra's eonsent, built a new palace at Vāraņā- 
vata. Though many others did not know that the 
palace was made of wax the Pāņdavas, from seeret 
information knew the fact. But, they only pretended 
ignoranee. Duryodhana and his minister Purocana, 
saw to it that the Pandavas shifted their residence to 
the waxen palaee. Duryodhana had planned to set fire 
to the palaee and burn to death the Pandavas. But, the 
shrewd Vidura through his messenger Kanaka gave 
notiee of the conspiracy to the Pāņdavas just in time. 
One night Puroeana set fire to the waxen palace, but 
the Pandavas eseaped by a secret passage, which the 
architect of the palace had made while constructing 
it, and about whieh the Pandavas had previous know- 
ledge. The same night a huntsman, with his five children, 
was also staying in the palace. As they were uneon- 
scious with heavy dosage of liquor they could not es- 
eape the fire. Those six people, and aecidentally 
Puroeana too were burnt to death. People, who gather- 
ed at the spot, thus saw seven eorpses, and the news 
was broadeast that the Pandavas, including their wife 
Pāūcālī and their mother had been burnt to death. 
This incident took place one year after the Pāņdavas 
had shifted their residence to the waxen palace. (M.B., 
Adi Parva, Chapters 141-151). 


ARĀLI. One of the sons who were Brahmavādins, of 
Višvāmitra. (M.B., Anušāsana Parva, Chapter 4, Verse 
58) 


ARANTUKA. A guard posted at a boundary line of 


Kuurksetra. (M.B., Vana Parva, Chapter 83, Verse 
52) 
ARANTUKA. A sacred spot in ancient India, in river 


Sarasvati. A bath there is as beneficial as performing 
the Agnistoma yajūa. ( M.B., Salya Parva, Chapter 53, 
Verse 24). 

ARANYA. A King of the Iksvaku dynasty. (See Iksvāku 
dynasty). 

ARANYA PARVA. A sub Parvain the Mahābhārata. 
(See Mahābhārata). 

ARATTA(M). A place in ancient India. After Drona 
was killed in the great war, Krtavarma ran away with 
the warriors of Aratta. (M.B., Drona Parva, Chapter 
193, Verse 13). 


*Aristha, a wife of Kašyapa, delivered thirteen Apsatas. They were: Alambusā, MisrakeSi, Vidyutparnà, Tilottamā, Rakgita, 
Rambhā, Manoramā, Kešinī, Subāhu, Surajā, Suratā and Supriya. Aristha gave birth also to four Gandharvas, Haha, Hūhū, Atibahu 


and Tumburu as mentioned in the following verse. 
Aristasita Subhagadevi devarsitah pura 
Alambusa migrakesi Vidyutparņā Tilottamā 
Aruna raksitā caiva rambhā tadvat manorama 
Kešinī ca subāhušca vikhyatau ca hahāhuhū 


‘Lumburuéceti catvarah smrtah gandharvasattamah. 


ARAYANNAM 


ARAYANNAM. The swan (Harsa). 
1) General. A bird (Harsa) in Devaloka. The prefix 
‘ara’ denotes royalty, sublimity, greatness etc. Many 
puranas describe Arayannam asa bird of the Devas. 
Mānasasaras at the heights of the Himalayas is the 
permanent abode of these divine birds. They do not 
like the rainy season. So they come down to the earth 
when rain begins at the Manasasaras, and go back to 
the Saras, when rain begins on the earth. This pheno- 
menon explains Ceruššeri's (Malayalam poet) state- 
ment in his Krsnagatha that ‘when rain set in harhsas 
—Arayannams—began flying away’. . 
2) Origin. Ka$yapa, the son of Brahma, married the 
eight daughters of Daksa, Tāmrā being one of them. 
Tāmrā bore five daughters Krauūcī, Bhāsī, Šyenī, 
Dhrtarāstrī and Suki. Syeni gave birth to the kite, 
Dhrtarastri, the Harhsa and the Kokā and Suki the 
Sukas (doves). Koka or the Cakravaki bird is the sister 
of Harhsa. This is how the Arayanna and the Cakra- 
vaka got Devatva (divinity). (Valmiki Ramayana, 
Aranyakanda, Canto 14). i 
3) Bhisma and the Arayanna. Si$upàla, before his death, 
blabbered a lot of unbecoming things about Bhisma, 
who:was partial to his (SigupAla’s) enemies. And, he rela- 
ted the story of an Arayanna to elaborate the stand taken 
by the aged Bhisma. An aged Harnsa (Arayanna) which 
once dwelt on the sea-coast preached to all the other 
birds much about ethical actions. The birds felt great res- 
pect for the Arayanna. They flew across the sea in search 
of prey after entrusting their eggs to the Arayanna. The 
old Arayanna grew fat on those eggs. There was one 
intelligent bird among the lot, and when it looked for 
the eggs they were not to be found. That bird informed 
its colleagues about the treacherous conduct of the 
Arayanna. The birds organised themselves and attacked 
the Arayanna to death. Oh ! Bhisma, the same will be 
your end also. (M.B., Sabha Parva, Chapter 41, Verses 
30-41). ; 
4) Nala and Arayanna. While Nala, the prince of the 
Nisadha kingdom was resting in a garden he saw an 
Arayanna in a tank there. Out of curious pleasure Nala 
caught it, but seeing its mental tremor he let it free. 
Out of gratitude for this generous act, the Arayanna 
played the role of the messenger for Nala to get as his 
wife Damayanti, the very beautiful daughter of the 
King of Vidarbha. 
5) How the Arayanna ( Hamsa) got the white colour. Once 
king Marutta was conducting the Māheśvara Satra 
(a yāga) and Devas like Indra came down to receive 
their share of the Havis (oblations in the sacrificial 
fire). And, this was the time when Rāvaņa with his 
attendants was on his triumphal tour. Hearing that the 
Devas were at the Agrama of Marutta, Ravana also 
went there, and Indra and the other Devas, trembling 
with fear, assumed different disguises and hid them- 
selves away. Indra assumed the guise of the peacock, 
Yama of the crow, Kubera of the chameleon and 
Varuņa of the Arayanna. Thus beguiled Rävaņa went 
his own way. The Devas, who thus escaped blessed the 
family of those birds whose forms they assumed. Indra 
shaped the blue feathers of the peacock with mixed 
colours and eyes like his own. Moreover, he blessed 
them that they would never be affected with any 
disease, and that they would dance with their feathers 
spread when rain set in. Yamadharma blessed the 
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crows that they would get the offerings made on earth 
by men to their departed ancestors. And Bhagavān 
Varuna told the Rāja-Harnsas : “I escaped the clutches 
of Ravana by assuming your shape and form. Thereforc, 
be thee, who are now black and white, in future as 
purely white as milk". Kubera blessed the Chameleon 
with capacity to change colour as and how it pleased, 
and also for its cheeks to appear golden in colour to the 
onlookers. After thus blessing the birds the Devas dis- 
appeared. (Uttara Ramayana). 

ARBUDA. An Asura. Indra killed this Asura. (Rgveda, 
Mandala 1, Anuvaka 10, Sūkta 51). 

ARBUDA I. A naga (serpent) living in mountains. 
(Sabha Parva, Chapter 21, Stanza 9). 

ARBUDA II. The mountain Abu. (Mahabharata, Vana 
Parva, Chapter 82, Stanza 55). T 

ARCANANAS. A muni born in the Atreyagotra of the 
dynasty of Atri. He desired to marry Rathaviti. But 
her father had decided to give her in marriage only 
to a Maharsi, and, therefore Arcananas became a 
Maharsi with the help of the Marutta and wedded 
Rathavīti. Maharsi Syāvāšva was their son. 

ARCISMATI. The fourth daughter of Maharsi Angiras. 
(M.B., Vana Parva, Chapter 216, Verse 6). 

ARCIS. Prthu and the Arcis were born from the arms 
of Vena. (Bhāgavata, 4th Skandha, Chapter 15). Prthu 
did tapas in forest and gave up his physical body in 
fire and attained Vaikuntha (the abode of Visnu) with 
the Arcis. (Bhāgavata, 4th Skandha). For details see 
Prthu. 

ARCISMAT. A sect of Pitrs. 
Chapter 236, Verse 15). : 

ARDHADEVAS (SEMI-GODS). In temples hermits, 

` ancestors, serpents, celestial maids and such others also 
are worshipped. Among these there are Vasus, Nāgas, 
Asuras, Pai$ácas, Vetālas and many other classes. 
These are the semi-gods. (See Page 27 of Nāmva- 
nangum Daivangal). 

ARDHAKILATIRTHA. A holy ghāt or bath built by 
the hermit Darbhi. (Mahābhārata, Vana Parva, 
Chapter 83, Stanza 153). 

ARDHASADHAKA. A minister of King Dagaratha. He 

had eight ministers. 
“The great king had eight ministers who were pure 
and famous and experts in dealing with matters of their 
concern : Jayanta, Dhrsti, Vijaya, Siddha, Ardha- 
sādhaka, Ašoka, Mantrapala and Sumantra were 
they". (Valmiki Ramayana, Balakanda, Sarga 7, 
Stanzas 2 and 3 : Vallathol Translation). 

ARGHABHIHANAPARVA. A parva in the Mahā- 
bharata. (See M.B.). 

ARIHA. A King of the lunar dynasty. He was a son 
born to Árvàcina (a king of the Piru dynasty) and 
Maryada, a princess of Vidarbha. Ariha had a son, 
Mahabhauma, born of his wife, a princess of Anga. 
(M.B., Adi Parva, Chapter 19, Verses 18-19). 

ARIMEJAYA. A Raja of the Piru dynasty. (See Piru 
dynasty). (Agni Purana, Chapter 278). 

ARISTA. Wife of Kafyapa. The Gandharvas were Lorn 
of her. (Agni Purana, Chapter 19, M.B., Adi Parva, 
Chapter 67, Verse 83). 

ARISTA (ARISTAKA). Anasura, a servant of Karisa. 
Once, at the instance of Karsa he went to Gokula 
disguised as an ox to kill Sri Krsna. The ox instilled 
terror in people by tearing to pieces hills and mountaisn 


(M.B., Santi Parva, 
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with_its horns and bellowing like hell. But Šrī Krsņa 
faced the beast, and rained blows on him and it was 
thrown hundred yojanas away and it died. At the time 
of death it regained its fromer from as Asura. (Bhaga- 
vata, Dašama, Skandha, Chapter 37). 

ARISTANEMA (ARISTANEMI). (See Aristanemi). 

ARISTANEMI I. One of the six sons of Vinatà. 

1) Genealogy. Visnu, Brahma, Kašyapa and Aristanemi. 
Kašyapa married Dhrtarāstrī, daughter of Daksa. Suki 
was their daughter, Suki had a daughter Nati and 
shc a daughter, Vinatā. Aristanemi, Tārksya, Aruna, 
Garuda, Para, Aruni and Sri Varuni were the children 
of Vinata. (M.B., Adi Parva, Chapter 65, Verse 40). 
2) Tapassakti of Aristanemi. Aristanemi with his son 
was once performing tapas in the forest. The son was 
immerscd in meditation clad in the skin of a deer thus 
looking like a dcer. Parapurafijaya, the King of Hehaya 
who happened at thc time to be hunting in the forest 
discharged his arrow against theson of Aristanemi taking 
him for a deer. When the king found out the real fact 
he felt cxtremely sorry, and he craved pardon of the 
boy’s father for unwittingly killing his son. Then Arista- 
nemi pointing out his son who was standing alive 
asked the King, “Is this the boy whom you killed ?” 
The King was naturally wonder-struck. But Arista- 
nemi told the King that there was nothing to wonder 
at in the case as nobody would be able to kill them be- 
cause their Tapaššakti was so great. The King felt so 
happy at this, and returned to his palace after prostrat- 
ing at the feet of the sage. (M.B., Aranya Parva, 
Chapter 184). 
3) Some other details. (1) Sumati, wife of King Sagara 
of the Solar dynasty, was the daughtcr of Aristanemi. 
(Ramayana, Balakanda, Canto 38, Verse 4). (2) 
Ka$yapa had the synonym Aristanemi also. (Vàlmiki 
āmāyaņa, Kiskindhākāņda, Canto 66, Verse 4; 
Devi Bhāgavata, Saptama Skandha). (3) Aristanemi’s 
wives delivered sixteen children. (Agni Puràna, 
Chapter 19). (4) Aristanemi has spoken a lot about 
the greatness of Brahmins. (M.B., Aranya Parva, 
Chapter 184, Verses 17-22). (5) Aristanemi once gave 
much spiritual advice to King Sagara of the Sūrya 
Varmša. (M.B., Santi Parva, Chaptcr 288, Verses 
5-46). 

ARISTANEMI II. Mahābhārata, Šānti Parva, Chapter 
208, Verse 8 refers to one Aristanemi, the second son of 
Kašyapa. 

ARISTANEMI III. A Raja called Aristanemi occupied 
a place in the council of Yama. (M.B., Sabha Parva, 
Chapter 8, Verse 9). i 

ARISTANEMI IV. A false name assumed by Sahadeva 
while the Pāņdavas lived incognito in the Virāta king- 
dom. (M.B., Virāta Parva, Chapter 10, Verse 5) 

ARISTANEMI V. A synonym of Sri Krsna. (M.B., 

dyoga Parva, Chapter 71, Versc 5). 

ARISTANEMI VI. A King. Realising the transient 
nature of worldly life, he gave up his kingdom and 
went to and did tapas at Mount Gandhamādana. Indra 
who was very much pleased at this sent a messenger 
with a vimàna (aeroplane) to conduct the King to 
Svarga (heaven). When he was told that there was in 
Svarga also the states of being high or low, and fall 
happened when the effect of good actions decreased, 
the King gave up his desirc for Svarga and scnt back 
Indra's messenger. Then Indra sent the King with a 
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messenger to the Agrama of Valmiki so that he might 
gain spiritual knowledge. Vālmīki consoled the King 
with the advice that the telling, hearing and pondering 
over the story of the Rāmāyaņa alone would be enough 
to get eterna! salvation. (Yogavāsistham). 


ARJUNA. The third of the Pandavas. 


1) Genealogy. Descended from Visnu thus: Brahma, 
Atri, Candra, Budha, Purūravas, Āyus, Nahusa, Yayati, 
Piru, Janamcjaya, Pracinvan, Pravira, Namasyu, Vita- 
bhaya, Sundu, Bahuvidha, Samyàti, Rahovadi, 
Raudrāšvan, Matināra, Santurodha, Dusyanta, Bharata, 
Suhotra, Suhotā, Gala, Gardda, Suketu, Brhatksetra, 
Hasti, Ajamidha, Rksa, Sarhvarana, Kuru, Jahnu, 
Suratha, Vidūratha, Sarvabhauma, Jayatsena, Ravyaya, 
Bhavuka, Cakroddhata, Devatithi, Rksa, Bhima, Pratica, 
Santanu, Vyasa, Pandu, Arjuna. 

2) Previous birth. Arjuna and Sri Krsna are often re- 
ferred to as Naranārāyaņas (Nara and Narayana). In 
their previous life they werc two Rsis called Nara and 
Narayana, and from that time onwards they lived as 
inseparable companions and sons of the same parents, 
They entered Mahāsamādhi at Badaryasrama in the 
Himalayas. Of the two Nārāyaņarsi was a partial in- 
carnation of Visnu. About the Nararsi the Devi Bhaga- 
vata has the following to say: “Dharma had his 
origin in the heart of Brahma, and he earned great 
reputation for truthfulness and adherencc to Vedic 
dharma. He married the daughters of Daksa. Dharma 
had four sons, Hari, Krsna, Nara and Narayana. Of 
the four sons Hari and Krsņa became great yogīs, and 
Nara and Nārāyaņa, great tapasvins. Nara and Nārā- 
yaņa did tapas, worshipping Brahmā for 1000 years at 
the holy Badaryāšrama in the plains of thc Himalayas, 
Nara was born in the next birth as Arjuna. (Devi 
Bhagavata, 4th Skandha). See Nara. 

3) Birth. To Vicitravirya son of Santanu was born 
Dhrtarāstra by Ambika, and Pandu by Ambālikā. 
Pandu had two wives, Kunti and Mādrī. The curse of a 
Muni made physical contacts with his wives impossible for 
Pandu. (See Pandu). Kunti, before her marriage had 
attended on Maharsi Durvāsas who pleased with her 
service made a gift of five mantras to her. The effect 
of the mantras was that Kunti would become mother of 
a son from him about whom she was thinking while she 
repeated the mantra. As soon as she got the mantras 
she retired to a solitary place and thinking of the Sun- 
God repeated the first mantra. At once Sūryadeva appear- 
ed and Karna was born to her by him. After assuring 
her that the incident would not affect her chastity Sūrya 
disappeared. Kunti abandoncd the child to float in the 
river Ganga, and stayed with Pandu keeping the other 
four mantras to herself. Since Pāndu could not contact 
the body of his wives, with his permission Kunti began 
practising thc other four mantras one by one. By three 
mantras she got three sons, Dharmaputra from Kāla, 
Arjuna from Indra and Bhimasena from the wind God 
(Vayu). The remaining one mantra Kunti gave to 
Mādrī. Shc repeated it thinking of the Ašvinī Devas, 
and two sons, Nakula and Sahadeva were born to her. 
(M.B., Adi Parva, Chapter 63 onwards). 

4) Festival of birth. At the birth of Arjuna Kunti heard 
a heavenly voice declare as follows : “Oh! Kunti ! 
your son will be equal to Siva in prowess and uncon- 
querable just as Indra is. After defeating all the Kings 
he will perform the A$vamedha thrice, Hc will please 
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Šiva and get the great weapon called Pāšupata from 
him. On the orders of Indra he will kill Nivātakavacas. 
Hearing the above prophecy the Devas played ecstatic 
music and flowers were showered from the sky. The 
Saptarsis, Prajāpatis and other sages arrayed themselves 
in the sky. Thus, all animate and inanimate objects 
celebrated the birth of Arjuna. 

5) Naming. Sages from the top of the Satasrnga 
mountain came together to perform the christening 
ceremony of Arjuna. While enumerating the various 
names of Arjuna, it is said in the Virāta Parva that 
Krsna was the name Pāņdu gave to his son. (M.B., Ādi 
Parva, Chapter 123, Verse 20). 

6) Childhood. The Pandavas spent their childhood at 
Hastinapura with the Kauravas. Then Arjuna studied 
the art and science of using weapons, dance, music etc. 
along with the other boys. (M.B., Adi Parva, Chapter 
129, Verse 1). Kašyapa, the high priest of Vasudeva 
did for Arjuna the usual Samskāras like Upanayana 
(wearing of the holy thread) etc. Arjuna was taught 
the first lessons in Dhanurveda (Science of archery) 
by Rājarsi Suka. Afterwards, Krpācārya became the 
preceptor of the Pandavas in Dhanurveda, and it was 
then that Dronacarya came. There is a particular story 
about Droņācārya becoming the guru. (See Drona). 

7) Special favour of Drona. Arjuna showed very great 
interest in the science of the use of weapons. Drona, the 
master, wanted to teach Asvatthāmā, his son, certain 
special things, and he began sending all his disciples to 
fetch water. A$vatthama used to be the first to return 
with the water, and before the others returned Drona 
began teaching Ašvatthāmā the special lessons. Arjuna 
came to understand this programme and he began 
returning with water along with Ašvatthāmā. Then 
the guru began teaching the special things to both 
Ašvatthāmā and Arjuna. Drona instructed the cook 
not to serve Arjuna food in the darkness. While 
Arjuna was once taking his food, wind blew out the 
burning lamp, and Arjuna alone continued eating. 
Because of constant practice Arjuna was quite sure 
about the position of the hand and the mouth in 
the process of eating, and Arjuna surmised from this 
that archery also could be practised in darkness. He 
began practising them. The guru came to know of it, 
and witnessing Arjuna’s performance praised Arjuna as 
a unique archer. (Bharata, Adi Parva, Chapter 132). 
8) Ekalavya's finger was cut. Ekalavya, son of Hiranya- 
dhanus, King of the Nisādas (a tribe of hunters, forest- 
men) approached Drona to learn the science of the 
use of weapons. Drona, the Brahmin, refused the prayer 
of this prince of the forest tribe. Ekalavya, after pros- 
trating at the feet of Drona returned to the woods, 
made an image of Drona with earth and meditating 
upon it as guru began practising the use of weapons. 
The Kauravas and the Pandavas went hunting in the 
forest. Seeing there Ekalavya with his matted hair and 
clad in deer skin the hunting dogs began barking at 
him. Ekalavya shot into the mouth of the dog seven 
arrows at one and the same moment. With the arrows 
thrust in the mouth the dogs ran back to the Pandavas, 
and they found out the culprit, Ekalavya, who claimed 
himself to be a disciple of Drona. Grief-stricken at this 
claim Arjuna hurried up to Drona and said: “You had 
pronounced me to be your foremost disciple without an 
equal. But, today Ekalavya, another disciple of yours 
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has relegated me to the second place". Thereupon 
Drona went and saw Ekalavya in the forest. Ekalavya, 
in all devotion stood up and saluted the guru. And 
the guru said as follows : “Oh ! Ekalavya if thou 
art my disciple give me the daksiņā (fee) due to the 
guru, and I desire to get the thumb of your right hand as 
my fee". At once Ekalavya cut his thumb and gave it to 
Drona. Henceforth Arjuna became Drona’s unequaled 
disciple. (M.B., Adi Parva, Chapter 132). 


9) Arjuna got Brahmaširāstra. When once Drona and 
his disciples were bathing in the river Ganga, a whale 
caught hold of the leg of the guru. The combined 
efforts of the disciples failed to extricate the leg from 
the grip of the whale. Ultimately Arjuna shot an arrow 
and released the guru’s leg. Greatly pleased at this 
Drona imparted to Arjuna knowledge about Brahma- 
$irastra, and Arjuna was enjoined not to use the astra 
against men, but to use it only when confronting 
higher beings than men. [Bharata (Malayalam), Adi 
Parva, Chapter 133]. 

10) Competition in arms. When the training of the princes 
was almost over Dhrtarāstra decided to have a rehear- 
sal of their attainments, and the scene for it also was 
set. The princes with bows and arrows appeared on 
the scene. Yudhisthira and others first exhibited their 
skill in shooting arrows in the order of their seniority. 
Every scene was explained to Dhrtarāstra by Vidura 
and to Gāndhārī by Safijaya. Duryodhana and 
Bhima clashed with each other. Ašvatthāmā pacified 
them and kept them apart. And, then Arjuna and 
Karna appeared on the scene, and the onlookers dec- 
lared them to be cqual in skill in archery. When 
their shooting exhibition was over, Karna who got 
angry again rushed to the stage. Arjuna also got 
ready. Arjuna challenged Karna’s eligibility on the 
ground that he was low-born and not a Ksatriya. At 
once Duryodhana proclaimed him as the King of Anga. 
Though this pacified the scene, this competition in 
archery served much to make the Kauravas and the 
Pandavas the bitterest of enemies. (M.B., Adi Parva, 
Chapters, 136, 137). 

11) Arjuna’s gurudaksiņā (Offering of fee to the preceptor). 
At the starting of training the princes Drona told them: 
“J have one thing in mind, and you must do it for 
me when you have completed the course of training. 
All the disciples except Arjuna kept silent at this, but 
Arjuna promised to fulfil the guru’s wish at the 
proper time 

The training was over, and it was time for gurudaksina. 
Drona asked to be brought bound before him Drupada, 
King of Paficala. (For Drona’s enmity towards Dru- 
pada see Drupada). Thereupon the Pandavas marched 
to Pāticāla, and in a fierce battle Arjuna defeated 
Drupada. Though Bhima tried to kill Drupada Arjuna 
did not permit it, but took him bound to Drona. 
This ended Drona’s hatred towards Drupada, who 
now gifted half his kingdom to Drona. Drona was 
very much pleased with Arjuna for the above act, 
and advised him to fight even him (Drona) if the 
latter opposed him (Arjuna). To this Arjuna replied 
‘Yes’. (M.B., Adi Parva, Chapter 139, Verse 14). With 
this promise to fight even the guru incase the guru 
attacked him Arjuna became the most reputed archer 
in Bharata. 
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12) Jealousy of Dhrtarāstra. After the gurudaksina Arjuna 
marched against the neigh ouring kingdom. He de- 
feated very easily in war the King of Yavana and the 
Kings Sauvira, Vipula and Sumitia. These victories of 
Arjuna nade the Kauravas very anxious; Dhrtarāstra 
brooded over it. (M.B., Adi Parva, Chapter 138, Verses 
20-23). 

13) Escape from the waxen palace. Duryodhana made 
up his mind to destroy the Pandavas somehow or 
other. He got the Pāņdavas to shift their residence to 
a palace made of wax at Vāraņāvata, and one year after 
this the palace was set fire to. The Pāņdavas escaped 
dcath by fire through a tunnel and entered the forest, 
the next day. (See Arakkillam). 

14) Arjuna on the banks of river Ga..gà. The Pandavas walk- 
ed much through the terrible forest, and after midnight 
reached the banks of the Ganga. At that time Amgāra- 
parņa (Citraratha), the Gandharva was enjoying 
his time in the river with some Apsarà women. The 
presence of men at the scene, the Gandharva did not 
relish. Arjuna and the Gandharva crossed in words, 
which led to a duel. In the duel the Gandharva was 
defeated. As the wife of the Gandharva prayed with 
tears in her eyes Arjuna spared him his life. The 
grateful Gandharva told the Pándavas many interesting 
stories. He also made a present of divine horses and 
imparted to them the esoteric knowledge called Caksusi- 
vidyā. The Gandharva finally told the Pāņdavas that 
they were attacked because they came without Agni and 
Āhuti in their front. He also explained this fact that 
Arjuna could subjugate him on account of his (Arjuna's) 
genuine celibacy. (See Citraratha). 

15) Paücaülisvayamwara.  Citraratha, during his talks 
with the Andavas had pointed out to them the need to 
have a priest to lead and guide them in all matters, 
and accordingly they visited Dhaumyāšrama and ins- 
talled the Maharsi (Dhaumya) as their priest. 

And, meantime, secing thousands of people on their way 
to attend the Svayamvara (marriage by open choice 
of husband by the girl) of Krsna (Pàficali) daughter 
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crowd. Veda Vyàsa, whom the Pāņdavas met on their 
way blessed them. King Drupada wished to give his 
daughter Krsnà in marriage to Arjuna. The news that 
the i^nda as were burned to death in the palace of 
wax grieved Drupada. Yethe had made arrangements for 
a trial of strength by Heroes at the Svayamvara. A 
tremendous bow was got ready and installed on the 
ground, and a machine constructed which was kept 
suspended in the air. Thc target was placed inside 
the machine. And then Drupada spoke thus: “My 
daughter shall be married to him who will bend the 
bow and with the first arrow hit the target placed 
inside the machine". ( M.B., Adi Parva, Chapter 155, 
Verse 11). Great warriors like Duryodhana, Karna, 
Si&upila, Širnšumāra took their seats in the marriage 
hall. All the kings failed even to lift the bow up. Ulti- 
mately Arjuna liftcd the bow and hit the target very 
easily. Tāiicālī put the wedding garland on Arjuna's 
neck. When the Pàndavas returned to their mother 
with Pāūcāli in the evening the mother from inside her 
room said: ‘‘What you have got today, my sons, you 
enjoy among yourselves." Kunti said this under the 
impression that what her sons had got was some 
Bhiksá. At any rate, in obedience to the above injunc- 
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tion of the mother Pàücali bccame wife to the five 
Pandavas. (M.B., Adi Parva, Chapters 190, 191). 

16) Arjuna at Indraprastha. The svayarnvara of Pāūicāli 
broadcast ncws about the whcreabouts of the Pāņdavas. 
Dhrtarástra brought them back to Indraprastha, and 
installed them in a new palacc built at the place called 
Khāņdavaprastha. (Indraprastha). Dharmaputra rulcd 
a part of the country with Indraprastha as capital. 
Nārada went there once and advised the Pāņdavas to 
guard themselves against mutual quarrels as the five of 
them claimed one and the same woman as wife. Thence- 
forth it was set forth that Paficali would live with each 
husband in turn for one ycar. It was also settled that 
during a particular year if any other husband than the 
one whose turn it was to live with Paficali saw her the 
intruder was to go on a pilgrimage for one year. 

Once a brahmin came to the palace complaining that 
his cows were stolen by thieves, and Arjuna promised to 
help him. Arjuna did so without remembering that all 
his weapons were storcd in Dharmaputra's palace. That 
year Pancali was living with Dharmaputra. Forgctting 
the fact Arjuna went to Dharmaputra's palace, got his 
weapons and helped the brahmin. For thus brcaking 
the rule Arjuna left his palace on a pilgrimage for one 
year. 

17A) Arjuna married Ulüpika and Citrāigadā. Arjuna 
with his bow and arrows wentinto the forest. Many 
brahmins followed him. Arjuna reached the banks of 
Gangà and entered the waters for a bath. Here Arjuna 
was attracted by Ulūpikā, daughter of the Naga King 
and he married her. A son was born to them called Ira- 
vàn. After visiting places like Agastyavatam, Vasisthagiri 
Arjuna reached Manalur. He married Citrangada, 
daughter of Citrāngada, King of Manalur. After a stay 
of three months there he went southwards. Citrangada 
gave birth to a son named Babhruvahana‘ 

17B) The mark on Arjuna’s flag is Hanūmān, and the 
following story is attached to it. Arjuna, once during a 
tour of the country was much surprised to see the Dam 
constructed by Sri Rama from Rāmešvara to Lanka. 
He also felt that it was not at all proper on the part 
of Sri Rama to have sought the help of monkeys to 
construct the dam. Sri Rama could have made a dam 
with arrows. Arjuna put this question to a great 
scholar (Pandit) who was sitting nearby reading the 
Ramayana. Neither the Pandit nor the other brahmins 
gathered there could give a convincing answer to Ar- 
juna’s doubts. Then a monkey child went up to Arjuna 
and told him with pride that a dam made of arrows 
would have broken when the monkeys walked on it. 
Arjuna said then, “no, no, no monkey will be able to 
break the dam built with Rama’s arrows; whichmonkey 
will break a dam of arrows made even by me ?" And, 
a debate began about the subject. The monkey and 
Arjuna agreed to a bet that ifa monkey broke the dam 
made by Arjuna he would end his life by jumping into 
fire, and if the monkey could not break the dam it 
would for ever be Arjuna’s slave. Arjuna constructed 
a dam with arrows. And, as soon as the monkey sct 
foot on it it was broken. Arjuna tried again. Though 
now it caused some efforts on the part of the monkey 
the dam broke this time also. Arjuna was thus lcft with 
no alternative but to dic by jumping into fire and a 
fire was accordingly lit. Before Arjuna jumped into the 
fire a brahmin boy, who was bathing in the river ran 
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upto Arjuna and told him that his attempt at self 
annihilation was not justified as the bet was made with- 
out an arbiter. When Arjuna who was wedded so 
much to truth brushed aside this argument and got 
ready to end his life the boy said : “If you are so very 
insistent about it you (Arjuna and the monkey) com- 
pete once again with me as arbiter. This suggestion of 
the boy was accepted. The monkey child tried its best 
to break the dam, but it failed. It developed its body 
to the size of a mountain and jumped on the dam. 
Even then it did not break. Then he ran up to the boy 
who was acting as arbiter and prostrated at his feet 
crying ‘Ramacandra’. At the same moment Arjuna 
also prostrated before the boy crying ‘Sri Krsna, slave 
to devotees’. The boy asked both of them to get up, 
and after admonishing them for their conceit gave them 
good advice. He also asked the monkey child to keep 
his word by remaining as the emblem of Arjuna’s flag. 
(The monkey boy was actually Hanūmān and the 
brahmin boy Sri Krsna). 
17 C) Arjuna married Subhadrā. Arjuna went to the holy 
place called Saubhadratirtha and redeemed the woman 
named Varga from the curse she was labouring under. 
(See Varga). Arjuna continued hisjourney and reached 
Gokarna and Prabhāsa tirtha, where he met Gada, 
brother of Sri Krsna. Gada described to Arjuna the 
great beauty of his sister, Subhadra. Arjuna went to 
Dvārakā and paid his respects to Sri Krsna. A few days 
later the yadavas celebrated a great festival at mount 
Raivataka. Arjuna went there disguised as a Sannyāsin 
and forcibly took away Subhadra with him with the 
permission of Sri Krsna. Though the yadavas got ready 
for a fight they were ultimately pacified, and Subhadra 
was married to Arjuna. (M.B., Adi Parva, Chapter, 
218-224). 
17D) Brakmin boy saved. When once Arjuna was in 
Dvārakā with Šrī Krsņa a brahmin appeared on the 
scene lamenting that his child died as soon as it was 
born. Nobody paid any heed to this, and then Arjuna 
rose up and assured protection to the next child to be 
born to the brahmin and asked him to return home in 
peace. Arjuna also vowed that he would end his life 
by jumping into fire if he failed to protect the next 
child of the brahmin. 
As the time for the delivery of his wife approached the 
brahmin took Arjuna home. Arjuna made the house 
secure by making an enclosure with his arrows. Yet 
the child died; not only that, at the time of birth it- 
self its body disappeared. And, the brahmin heaped 
insults on Arjuna, who looked very foolish. Rendered 
thus an object of ridicule Arjuna began to make a fire 
for him to jump into. At this Sri Krsna appeared be- 
fore Arjuna and prevented him from jumping into fire. 
And then both Krsna and Arjuna went to Visnuloka 
and submitted the case of the brahmin to him. Visnu 
told them: *Oh! Krsna and Arjuna, it was I who took 
away the brahmin boys for the pleasure of seeing you 
both here. You may immediately return with the brah- 
min boys. And, Krsna and Arjuna returned with the 
boys to the brahmin, who now felt very happy. 
(Bhagavata, Dašama Skandha, Chapter 89). 
17E) Burning of Khandava forest. While Krsna and Arjuna 
were spending thcir days on the banks of river Yamuna 
in the summer season Agni Bhagavan (the fire-god) 
requested them to give the Khandava forest as food to 
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him. (See Khāņdavadāha). Arjuna agreed to oblige 
Agni Bhagavan, who presented to Arjuna the bow 
called Gandiva, a white horse and many other power- 
ful arrows. When Agni began burning the forest, Indra 
sent a heavy shower of rain. By creating a tent with 
arrows Arjuna saved the forest from the rain. Arjuna 
killed Taksaka's wife, cursed the N-ga called A£vasena 
and saved Maya, thc architect of the Asuras who was 
put up in the forest. Indra was pleased and gifted many 
divine arrows to Arjuna. Maya gave the famous conch, 
Devadattam to Arjuna. By now the one year of the 
pilgrimage of Arjuna was over and he returned to 
Indraprastha. ( M.B., Adi Parva, Chapters 233-239). 
17P) Fight between Arjuna and Šrī Krsna. (See Gālava, 
para 4). 
18) Again to the forest. Maya, who escaped death in 
Khandava forest, in his great gratitude, went to Indra- 
prastha, and with the permission of Dharmaputra built 
for the Pandavas an exceptionally beautiful palace. 
And then the Pandavas made the conquest of all the 
earth, and after killing enemy kings like Jarāsandha, 
the Kimpurusas, the Hadakas, Sigupala, Kurundha and 
Bhagadatta returned to Idraprastha and performed 
the Rajasitya yajfia. The Kauravas who got jealous at 
this went on a visit to Indraprastha. When they enter- 
ed the palace built by Maya they were put into many 
a ludicrous situation. (See Sabhāpraveša). Insulted 
and humiliated they returned to Hastinapura and 
challenged the Pandavas to a game of dice, and in the 
game the Pandavas lost not only their kingdom and 
other riches, but Paficali as well. Dušsāsana dragged 
Paficali and stripped her of her clothes in the royal 
assembly and thus mercilessly insulted her. According 
to the terms and condition agreed to with reference to 
the game of dice, the Pandavas had to lead forest life 
for twelve years and live for one year incognito. The 
Pandavas again started for the forest. (M.B., Sabha 
Parva). 
19) Pandavas in Kāmyaka forest. A number of brahmins 
also accompanied the Pandavas to the forest. The noble 
brahmin, Saunaka consoled the aggrieved Dharma- 
putra in the Dvaitavana. Dharmaputra felt worried 
that he could not feed the brahmins who accompanied 
him into the forest. Pāiicālī prayed to the Sun-God, 
and he gave the Aksayapatra to her. (See Aksyapātra). 
And, aftcr this the Pandavas, along with the brahmins, 
entered the Kamyaka forest. (M.B., Aranya Parva, 
Chapter 36). 
20) Arjuna secured divine arrows. Dharmaputra asked 
Arjuna to do tapasin the Himalayas and thus secure 
divine arrows. Accordingly Arjuna went south and saw 
Indra in the Indrakila mountain. Indra gave him 
boons. There Arjuna killed Mūkāsura. And, then 
Arjuna went to Mount Kaiļāsa and prayerfully concen- 
trated his mind on Siva. Siva appeared in the guise of 
a forest dweller. (See Pāšupatāstra). After that he got 
the Daņdāstra from Yama, Paéastra from Varuna and 
Antardhānāstra from Kubera. (M.B., Vana Parva, 
Chapters 37-41). 
21) Arjuna in Indraloka. Indra, who was so very pleas- 
ed that Arjuna got so many divine arrows deputed his 
charioteer, Mātali, to bring Arjuna to Devaloka, and 
at Devaloka he learned more about archery and music. 
The Apsara women forgot themselvcs when they saw 
the exceptionally handsome Arjuna. Urvašī, mad with 
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love, sent her messenger Citrasena to Indra. Being told 
about Urvasi’s love Arjuna elosed both his ears with 
hands, and reminded the inessenger of Urvagi’s mater- 
nal position with reference to him. Urvašī eursed and 
turned Arjuna into an eunuch. Indra consoled Arjuna 
by assuring hiin that Urvašī's curse will turn out to be 
of great benefit to him. Afterwards Arjuna stayed in 
Devaloka for a few days with Citrasena, and during 
the period he killed Nivātakavaca and Kalakeya. 
Arjuna became a friend of Maharsi Lomaša, who had 
gone to Devaloka to see Indra. Promising Arjuna that 
he would proteet Dharmaputra Lomaša returned to the 
earth. Arjuna left the Kamyaka forest and returned to 
his brothers after an absence for five years. He met the 
brothers at Mount Gandhamādana. ( M.B., Vana Parva, 
Chapters 42-47). 

22) Procession. Atlast a witty and humorous brahmin 
went to Dhrtarāstra and dilated upon the hardships 
being suffered by the Pandavas, and Duryodhana and 
others were extremely pleased and happy to hear it. 
Yet, they shed crocodile tears. But, Duryodhana was 
in a mighty hurry to see with his own eyes the pitiable 
plight of the Pandavas. On the pretext of going out for 
hunting Duryodhana and others with the permission of 
Dhrtarastra, started for the forest with a number of 
attendants. 8,000 chariots, 30,000 elephants, thousands 
of infantry soldiers, 9,000 horses, merchants, ornaments, 
courtesans and thousands of hunters formed this pro- 
eession into the forest. Just like roaring winds during 
the rainy season the procession eaused thunderous noise. 
Duryodhana approached the pool in the Dvaita forest 
and waited at a distance. (M.B., Aranya Parva, Chap- 
ter 239, Verses 25-29). 

Duryodhana and attendants put up tents in the forest. 
The Gandharvas obstrueted Duryodhana, and he and 
the Gandharva ealled Citrasena elashed with each 
other. Duryodhana was made a prisoner. Arjuna eame 
on the seene and released him. And, thus humiliated 
Duryodhana returned to Hastinapura with the atten- 
dants. (M.B., Aranya Parva, Chapters 239-253). 

23) Arjuna lost consciousness. 
alone King Jayadratha foreibly took her away. Within 
seconds the Pāņdavas confronted Jayadratha and regain- 
ed Pāūcāli. Jayadratha and his men were killed. The 
Pandavas, who were very weary and tired walking in 
the forest felt extremely thirsty. Nakula, at the instance 
of Dharmaputra elimbed a tree and looked around and 
sighted a pool of elear water. When Nakula went to the 
pool and began to draw water a voice from above was 
heard saying as follows : ‘‘Do not be so very daring. 
This is my ancestral wealth. If you answer my ques- 
tions you may not only drink the water but also take 
some with you". Without paying any heed to this warn- 
ing Nakula drank water from the pool, and lo ! he fell 
down unconscious immediately. Sahadeva who went to 
the pool in search of Nakula and drank water from the 
pool also met with the same fate as Nakula. Arjuna 
and Bhima also had the same fate at the pool. Lastly 
Dharmaputra went to the pool and understanding what 
happened to his brothers requested permission to drink 
water. At once a Yaksa appeared and brought the bro- 
thers of Dharmaputra back to consciousness. In fact, 
the Yaksa was none other than Yamadharmadeva. (For 
questions and answers of the Yaksa see Dharmaputra.) 
(M.B., Aranya Parva, Chapters 312-315). 
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24) Life incognito. Now the twelve years of forest life 
being over the Pándavas deeided to spend the one year 
of life incognito in the Virāta palace. Arjuna disguised 
himself and deposited his elothes and weapons in the 
hollow of a Sami tree in the forest. And the Pándavas 
in various disguises reached the Virata palace. They 
assumed false names : Dharmaputra as Kanka, Bhima 
as Valala, Arjuna as Brhannala, Nakula as Granthika 
and Sahadeva as Aristanemi and Draupadi as Malini. 
When the life ineognito of the Pāņdavas for one year 
was about to expire a rumour reached the Kauravas 
that the Pandavas were at the Virāta capital, and the 
Kauravas thought that the Pandavas will appear on the 
seene if a war was fought against King Virāta. The 
Kauravas, with this object in view, lifted the cows of 
Virata and that led to war. Uttara, the prince of Virata 
boasted that he would fight provided he had a good 
charioteer. Brhannala (Arjuna) agreed to aet as such 
and they started for the warfield. At the sight of the 
massive army of the Kauravas Uttara got frightened 
and tried to run away from the field. But Brhannala 
tightly bound Uttara to the chariot, drove it very fast 
to the forest, took back from the hollow of the Sami 
tree his weapons and returned to the battle-field. The 
Kauravas were absolutely defeatedin the war and they 
took to their heels. They understood thatthe very elever 
and terrible warrior in disguise was Arjuna himself. But, 
by the time the period of the Pandavas life ineognito 
was over. The king of Virāta, greatly pleased over this 
vietory in war gave his daughter, Uttara in marriage to 
Abhimanyu, son of Arjuna. (M.B., Virāta Parva). 

25) Preparations for war. After the forest life and life 
incognito the Pandavas returned. The Kauravas refus- 
ed to give them half the Kingdom. Sri Krsna, on behalf 
of the Pandavas, implored that half the kingdom or five 
districts or five houses or at least one house be given to 
them. But. the Kauravas took the stand that not even 
an iota of land would be given to the Pandavas. And, 
war was perforee decided upon. Duryodhana went to 
Krsna at Dvārakā to request for support in war. Krsna, 
who favoured the Pandavas lay in false sleep as he did 
not want to fight against them. Duryodhana sat at the 
head of Krsna. Arjuna, who came after some time sat 
at the feet of Krsna and remained there standing. 
Awakening from sleep, it was Arjuna whom Krsņa saw 
first. After the greetings were over with Arjuna, Krsna 
saw Duryodhana also. Between Krsna without any arms 
and the armed forees of Krsna, Arjuna chose Krsna 
and Duryodhana his armed forees to help each side in 
the impending war. (Udyoga Parva). 

26) War. Both the Parties were encamped in Kuruk- 
setra ready for war. Sri Krsna acted as Charioteer to 
Arjuna. He stopped the chariot in between the opposing 
armies. Arjuna felt deep anguish to find his own people 
arrayed on the opposite side for war. Reluctant to kill 
relations, elders, friends and preeeptors Arjuna laid 
down his arms in the chariot. Then did Krsna instruct 
him in Karmayoga (the philosophy of aetion). That 
instruction and advice of Krsna is the world-famous 
Bhagavad Gita. The Gita cleared off Arjuna’s illusions 
and he praised the Lord, Sri Krsna, who revealed his 
all comprehensive form (Višvarūpa) to Arjuna. 

On the first day of the war Arjuna fought a duel with 
Blisma, and the second day he fought the Kaurava 
forces with exceptional prowess. And then Arjuna pre- 
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vented Krsņa from killing Bhīsma. But, the Kaurava 
army faced defeat that day. On the third day Arjuna 
defeated Bhisma, Ašvatthāmā, Trigartta, Bhagadatta 
and others. Thereupon a really fierce fight began. The 
war lasted for 18 days. The important incidents during 
the 18 days can be summarised as follows :— 

(1) Fierce fight between Arjuna and Bhisma. 

(2) Fight between Arjuna and Ašvatthāmā. 
Arjuna destroyed the Kaurava army. 

Iravan, son of Arjuna, was killed. 
Arjuna fought against Drona and Sušarmā. 
) Took the vow to kill Bhisma. 
Sikhandi prompted to kill Bhīsma. 
On the appearance of Sikhandi the Kaurava army, 
took fright and fled in great disarray. 

(9) Arjuna fought a duel with Dusšāsana. 

(10) Duel with Bhagadatta. 

(11) Duel again with Bhisma. 

(12) Bhisma fainted and fcll on the ground. 

(13) Duel again with Dusšāsana. 

(14) With Sikhandi in the front madc an attack on 

Bhisma. 

(15) Arjuna discharged three arrows to serve as pillow 
to Bhisma who, dislodged from the chariot, was 
lying on a bed of arrows. 

Cool water sprinkled on the face of Bhisma with 
the aid of divine arrows. 

Fought against Drona and defeated his forces. 
Satyajit deputcd to remain with Dharmaputra to 
help him. 

Sudhanvā killed. 

Again fought with Bhagadatta. 

Supratīka, the elephant of Bhagadatta killed. 

And after that, Bhagadatta also killed. 

Vrsaka and Acala killed by Arjuna. 

Sakuni defeated. 

Arjuna killed the three brothers of Karna and con- 
fronted Karna. 

Abhimanyu, son of Arjuna, killed. 

Hearing about the death of Abhimanyu, Arjuna fell 
down unconscious. 

Awakened, Arjuna vowed to kill Jayadratha. 
Arjuna performed Siva Pūjā. 
Arjuna dreamt that night to have 
Siva along with Krsna and that 
divine arrows like Pāšupata. 
Marchcd forth routing the elephant regiment of 
Durmarsana. 

Routed Dusšāsana in fight. 

Again fought Drona, Ki'tavarmi, Šrutāyudha, 
Sudaksina, King of Kamboja. 

Sudaksina killed in fight. 

Srutayu, Acyutàyu, Niyutāyu, Ambastha and the 
Mlecchas’ army killed. 


(16) 


aid homage to 
Siva gave him 


(36) Vinda and Anuvinda killed. 

(37) Warfield converted into a house of arrows, on 
account of the great collection of arrows. 

(38) Arjuna defeated Duryodhana. 

(39) Fought the nine great warriors on the Kaurava 
side. 

(40) Arjuna cut off the right hand of Bhürisravas at 
the instance of Krsna. 

(41) Cut off the head of Jayadratha with arrows. The 


head and the arrows were thrown on the lap of 
Jayadratha’s father. 
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(42) Alambusa, King of Raksasas killed. 

(43) Daņdadhāra killcd with his elephant. 

(44) Arjuna killed the six brothers of Suśarmā, viz., 

Satyasena, Candrasena, Mitrasena, Šrutaiijaya, 
Saušruti and Mitradharma 

Difference of opinion arosc between Dharmaputra 

and Arjuna about the failure to kill Karņa, and 
in the leat of excitement Arjuna called his elder 
brother ‘thou’. 

Immediately repenting Arjuna drew sword to kill 
himself. But, regained mental peace by begging 

pardon of the brother. 

Killed Vrsasena, son of Karna, 

Karna brought down Krsna’s crown by his arrow 

resembling the face of the serpent. Enraged at this 

Arjuna killed Karna. 

(49) Killed Satyakarmā, Satyestha and others. 

(50) After bowing to Vyasa, Arjuna withdrew arrow. 
(M.B., Bhisma, Drona, Karna, Salya and Sauptika 
Parvas). 

27) After the war. In the great war the Kaurava army, 
to the very last man, was annihilated. The Pandavas 
assembled together. Thoughts about the future came up. 

ri Krsna consoled the sorrowing Dharmaputra. As 
desired by Vyāsa, Krsna, Dharmaputra and others 
returned to Hastinapura and took up the reins of 
governing the country, and the idea of performing an 
Aivamedha Yaga was seriously mooted. A King named 
Marutta agrecd to give money needed for the yajiia. 
Arjuna defeated all enemy kings. (M.B., Santi Parva). 
28) Death and rebirth of Arjuna. On his way back 
after digvijaya Arjuna was killed by the arrows of his 
son, Babhruvahana. Immediately did Ulūpī, Arjuna’s 
wife bring back to life her husband by Mrtasafijivani 
mantra. Then Arjuna questioned Ulūpī about the 
reason for his son killing him, and also as to how she 
happened to be present at the time. Ulūpī described 
the story of a cursc in answer to Arjuna’s querry. 
(M.B., ASvamedha Parva, Chapter 79). 

29) The story of the curse. Ulūpī said: You shall not 
get angry. Yes, all is for the best. In war you killed 
Bhisma by unrighteous means, viz. with the help of 
Sikhandi. On his death, the Astavasus and Ganga Devi 
cursed you with hell. I told about this curse to my 
father, who begged the Vasus for redemption, and they 
said that you would be redeemed from the cursc when 
your son, Babhruvahana, killed you. Accordingly he 
has been brought here to kill you. 

The above story pleased Arjuna. (A$vamcdha Parva, 

Chapter 81). 

30) Afvamedham. Arjuna again defeated Meghasandhi, 
the King of Magadha, Sakuniputra and others and 
returned to Hastinapura, where the Agvamcdha yajūa 
was performed. The Yadava dynasty was extinguished 
before long. Arjuna did all the rites due to them on 
death. He grieved over the departure of Sri Krsna. 
(Bhāgavata, Skandha 11, Chapter 31). And then he 
went to Indraprastha with the consorts of Krsna. On 
the way dacoits overcame Arjuna and snatched away 
some of the females. Arjuna felt very sad. Then Vyasa 
appeared and told him that he would be strong and 
powerful only in the presence of Krsna. (Agni Purana, 
Chapter 15). 

31) Pandavas’ journey to the other world. Now, it was 
time for the Pandavas to journey to the other world. 


(45) 


(46) 


(47 
(48 
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It was at this juncture that the Yādava dynasty ended 
and Sri Krsna was killed, and some of Krsna's con- 
sorts were abducted. Arjuna could not save them, and 
they jumped into the river and died. Arjuna, who lost 
all his power began the great journey with his brothers. 
On their way Agnideva advised him to deposit reputed 
bow, Gāņdīva in the sea, and Arjuna did so. (Mahā- 
prasthāna Parva, Chapter 1, Verses 1-42). The Panda- 
vas continued their journey, Yudhisthira leading them. 
They reached the Himalayas, and there Pāiicālī expir- 
cd. To Bhima’s querry as to why Pāūicāli cxpired first, 
Yudhisthira replied that it was due to her having been 
more partial to Arjuna. The others continued their 
journey and then Sahadeva died. Yudhisthira explain- 
ed that Sahadeva died second due to his arrogance 
and conceit. And, the others continued going forward. 
An emaciated dog was already with the Pandavas 
during their journey. Nakula was the third to die, and 
Yudhisthira attributed it to his (Nakula) extreme con- 
ceit about his beauty. And, Arjuna’s death next, 
Yudhisthira said, was due to his having not kept his 
vow, once made, to kill the whole lot of enemies in a 
day. After proceeding ashort distance further Bhima 
also fell dead, and Yudhisthira thought to himself 
that it was due to Bhima’s voracious eating. And, then 
Devendra came in his chariot of gold and welcomed 
Yudhisthira to Svarga. But, he refused the offer saying 
that he would not do go alonc, leaving his brothers 
behind. When Indra assured him that his brothers 
were already there, in Svarga, Yudhisthira got into 
the chariot and reached Svarga, and he was elated to 
find his brothers there happy with Pāūcālī. (Mahā- 
prasthana Parva and Svargarohana) . 
32) The meanings of the word, Arjuna. 
(1) White. 

Suklasubhragucigveta- 

Visadasvetapandavah 

Avadātassito gauro 

Valakso dhavalo’rjunah 

Harinah pāņdurah. (Amarakoša) 
(2) The plant called vīrataru. 

Nadisarjo virataru- 


Rindradruh kakubhor’rjunah. (Do) 
(3) Grass. 

Saspam balatrnath ghāso 

yavasam trnamarjunam. (Do) 
(4) Indra. 


(Rgveda, Chapter 1, Anuvāka 7, Sūkta 112). 

33) Synonyms used in the Mahabharata of Arjuna. Aindri, 
Bharata, Bhīmānuja, Bhīmasenānuja, Bibhatsu, Brhan- 
nala, Šākhāmrgadhvaja, Sakraja, Satis: Šakra- 
sūnu, Šakrātmaja, Sakrasuta, Švetāšva, Svetahaya, 
Švetavāha, Devendratanaya, Dhanafijaya, Gandivabhrt, 
Gāņdīvadhanvā, Gāņdīvadhārī, Gandivi, Gudākeša, 
Indrarūpa, Indrasuta, Indrātmaja, Indrāvaraja, Jaya, 
Jisnu, Kapidhvaja, Kapiketana, Kapipravara, Kapi- 
varadhvaja, Kauntcya, Kaurava, Kauravašrestha, 
Kauravya, Kirītamāli, Kauraveya, Kiritabhrt, Kiri- 
tavān, Kiriti, Krsna, Kysnasarathi, Kuntīputra, 
Mahendrasünu, Mahendrütmaja, Nara, Pākasāsani, 
Pandava, Pandaveya, Pandunandana, Partha, Paurava, 
Phālguna, Prabhafijanasutinuja, Savyasācī, ‘Tapatya, 
Tridašešvarātmaja, Vanaradhvaja, Vanaraketana, Vàna- 
raketu, Vanaravaryaketana, Vasavaja, Vasavanandana, 
Vāsavātmaja, Vāsavi, Vijaya. 
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34) Origin of certain words. ‘Towards the close of his 
life incognito, Arjuna went to thc Šami trcc to take 
out Gāņdīva kept in its hollow. Uttara also was 
with Arjuna. Then Arjuna revealed himsclf to Uttara, 
and also elaborated the meaning of his various names 
as follows :— 

I shall tell you my tennames. Arjuna, Phalguna, Jisnu, 
Kirīti, Svetavahana, Bhibhatsu, Vijaya, Krsna, Savya- 
sacl and Dhanajijaya...... I am called Dhanatijaya, 
because cven after having conquered all the lands and 
amassed wealth I stand in the centre of righteousness 
....I am called Vijaya because in fights with haughty 
opponents I always succeed...... I am called Svetavahana 
because white horses are harnessed in war to my chariot 
decked with golden ornaments...... I am called Phal- 
guna because I was born in the month of Phalguna and 
under the star, Phalguna....I am kiriti beeausc during 
my fight with the Daityas I put on my head crown 
glowing as Sun...I am called Bibhatsu by men and 
Devas because I never resort to revolting means during 
war... Devas and men call me Savyasáci because both 
my hands are adcpt in using the bow, Gandiva....I 
am Arjuna because, in the world pcople are rare who 
possess such fair colour as I do, and moreover I do 
only white (just and ethical) acts....I am called Jisnu, 
because I am unassailable and unconquerable, and I 
subjugate and conquer, and also because I am the son of 
Indra...Myfather gave me the tenth name of Krsna 
because I was very attractive (Krsna=attractive). 
[Mahabharata (Malayalam) ]. 

35) Wives of Arjuna. 

(1) Paücali (2) Ulūpī (3) Citrāngadā (4) Subhadrā. 
36) Sons of Arjuna. Srtakiriti, Irāvān, Babhruvāhana, 
Abhimanyu. 

ARJUNA II. A son of Emperor, Nimi. 

One Arjuna, son of emperor Nimi, got philosophical 
advice from a Muni namcd Asita (Brahmāņdapurāņa, 
Chapter 47). 

ARJUNA III. (See Kārttavīryārjuna). 

ARJUNA IV. A member of Yama’s assembly. The 
other members are : Kapotaroma, Trnaka, Sahadeva, 
Viéva, Sagva, Kréagva, Ša$abindu and Mahīšvara. 
(M.B., Sabha Parva, Chapter 8, Verse Jg y 

ARJUNABHIGAMANAPARVA. A sub Parva in Mahā- 
bhārata. (See Mahābhārata). 

ARJUNAKA. A hunter. Dharmaputra was called to his 

side by Bhīsma his body torn by arrows in fight and he 
felt very sad and sorry to see Bhisma in that state. To 
console Dharmaputra Bhisma related a story and this 
hunter was one of the characters in the story. The story 
may be summarised as follows :— 
Once, the son of an old Brahmin woman Gautami, 
died on account of snake-bite. A hunter caught and 
brought before Gautami the snake. His object was to 
kill it immediately. But the serpent proved its innocence 
by pleading that it bit the boy impelled and prompted 
by Death. At once death (mrtyu) appeared on the 
scene and explained that it was prompted by the God 
of Death. And, it was the child who was responsible for 
the cause of death, and Gautami was the causc for the 
birth of the child. Ultimately Gautami herself assumed 
responsibility for the sin. Bhisma consoled Dharma- 
putra by telling that as in the casc of Gautamī in 
the story, thc cause for every effect was thc chain 
of Karma. (M.B., Anuš$āsana Parva, Chapter l). 
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ARJUNAVANAVASAPARVA. A sub parva in Maha- 
bhārata. (See Mahābhārata). 3 

ARKKA I. A synonym of the Sun. (See SURYA). 

ARKKA II. A king of olden days. (M.B., Ādi Parva, 
Chapter 1, Verse 236). 

ARKKA III. The royal sage Rsika was Arkka, the 
Asura, reborn. (M.B., Ādi Parva, Chapter 67, Verses 
2233). 

BE KAVARNA. Ka$yapa's son by his wife Muni. He 
was a Devagandharva. (M.B., Adi Parva, Chapter 65, 
Verse 43). 

ARTHAM. From the forehead of Mahavisnu a golden 
lotus grew up from which Šrī Devi was born. Dharm- 
ārthas (Dharma = righteousness and artha = wealth ) also 
were born from Sri. "From the forehead of Visņu, 
sprung up a golden lotus and His wise spouse Sri arose 
there from and oh, Pāņdava, righteousness and wealth 
came into being from Sri". (Bhāsābhārata, Santi Parva, 
Chapter 59, Stanzas 130 & 131). 

ARUJAM. A sect among the Rākgasas. 
Parva, Chapter 285, Verse 2). 

ARULMOLITHEVAR. The Saiva text of the south is 
called Tirumura, and it contains twelve songs. The 
first seven of those songs were composed by Tirujfiana- 
sambandha, Tirunavukkargar and Sundaramūrti. The 
twelfth song is called Periyapurāņa composed by 
Arulmolithevar. He is also called Sekhilar. Tevar was 
prime minister (A.D. 1063-1112) of Cola. (Some great 
lives). 

ARUNA I. 

1) Birth. Son of Ka$yapa by Vinata. Kašyapa, son 
of Brahmā, married Vinatā and Kadrü, and being so 
much pleased by their services he gave them boons. 
Kadrü got the boon to have 1000 nàga (serpent) sons, 
and Vinatā to have two sons more powerful and vital 
than the sons of Kadri. After this Kašyapa went into 
the forest again for Tapas. After a period, Kadrü gave 
birth to 1000 eggs and Vinatā to two. Both che mothers 
kept their eggs in pots so that they were in the right 
tempcrature. After 500 years the pot broke up and 
Kadrü had her 1000 sons. Vinatā felt pained at this 
and opened one of her pots. A child only half-developed 
emerged from the egg and he was Aruna. (M.B., Ādi 
Parva, Chapter 16, Verses 5-7). After another 500 
years the other egg of Vinatà hatched itself and a glow- 
ing son emerged. He was Garuda. 

2) Genealogy. While Rama and Laksmana wandered 
in the forest searching for Sita they saw the wounded 
and disabled Jatāyu. Jatāyu described his genealogy 
as follows : *Ka$yapa, son of Brahma, married the 
daughters of Daksa. Of the two wives, Vinata delivered 
two sons, Garuda and Aruna. Sampāti was Aruna’s 
elder son and he (Jatayu) the younger. (Valmiki 
Ramayana, Araņyakāņda, Canto 14). Agni Purana, 
Chapter 19 also refers to Garuda and Aruna as the sons 
of Vinatā. 

3) Aruna curses his mother. The fact of Vinata forcing 
open one of her eggs prematurely and Aruna emerging 
out of it with only a half-developed body has been 
mentioncd above. Aruna got angry at the haste of his 
mother and cursed her to live as slave of Kadri for 
500 years, and then Garuda would redeem her from 
slavery. Hc also asked her to wait for 500 years so that 
the birth of another physically deficicnt son like him- 
self might be avoided. After pronouncing this curse Aruna 
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rose to the sky. This curse was the reason for Vinatā's 
becoming a slave ofKadrū. (M.B., Ādi Parva, Chapter 
16, Verses 18-23). 

4) Aruna became charioteer of Sun. The Sun and thc 
Moon betrayed to the Devas Rahu, who waited at the 
entrance of Devaloka to snatch off the Nectar (Amrtam 

got at the churning of the sea of milk (Ksirabdhi) . 
Thenceforth Rahu does often swallow the Sun and the 
Moon. That phenomenon is called the eclipse (of the Sun 
or Moon. Sūrya-grahaņa and Candra-grahana). Enraged 
by these frequent attacks of Rahu, the Sun-God began 
once to burn like anything. Murmuring that everyone 
would cooperate when thcre was somcthing to be achicv- 
ed, but would go on their own way when the object was 
achieved, the Sun-God began burning so virulently as 
to destroy all living forms, and the Devas were frighten- 
ed by this and took refuge in Brahma. Brahma called 
Aruna and asked him to stand as charioteer in front 
of the Sun-God cveryday so that the Sun’s intensity 
might be reduccd. From that day onwards Aruna has 
been functioning as the charioteer of the Sun. (M.B. 

Adi Parva, Chapter 24, Verses 15-20). i 
5) Balt of e wife of es delivercd two 
sons, Sampāti and Jatàyu. (M.B.. Ādi 

oa P. tāyu. ( 4 Parva, Chapter 
6) Aruņa assumed female form. Šīlāvatī, the chaste 
woman, once did naked Tapas to redeem her husband, 
Ugratapas from the consequences of a curse. The object 
of her tapas was to prevent the next dawn (Sunrise ). 
Owing to the intensity of her tapas the Sun ceased to 
rise, and this gave his charioteer Aruna some rest, Then 
it was that Aruna came to know of a programme of 
naked dance by the women in Devaloka. Women alone 
were admitted to the dance hall. Aruna, therefore, assum- 
ed female form and sat among the Deva women, and 
the beautiful ‘female’ kindled crotic sentiments in Indra 
and he enjoyed a night with ‘her’. Also, a son was born 
to them. And, before the day dawned Aruna, at the ins- 
tance of Indra entrusted the child to Ahalyādevī and re- 
turned to join duty as the Sun-God’s charioteer. (Aruna 

while he acted as Indra’s wife was called Arunidevi). 
Aruna was a bit late to report for duty, and when 
questioned by Sun he detailed the happenings during 
the last night. This evoked the desire in the Sun to see 
Aruna in female form. Aruna did so, and the Sun en- 
joyed her. This also resulted in the birth of a son, who 
too was, at the instance of the Sun, entrusted to Ahalyā- 
devī. Ahalyādevī brought both the children with tender 
love, which Gautama muni, her husband did not like. 
He cursed them and turned them into monkeys. Aftcr 
some time Indra went to Ahalyā to see his child and he 
was told the story of Gautama’s curse. Indra searchcd 
out both the monkeys. In view of the eldcr one having a 
long tail he was called Bali (Vali) and the neck of the 
second one being very beautiful, he was named Sugrīva. 
At that time, Rksaraja, the monkey King of Kiskindha 
was very unhappy because he had no sons. He came to 
know of Bali and Sugriva, and requested Indra to give 
both the monkeys to him as sons. Indra gladly obliged 
him. Indra blessed Bali to the effect that half the 
strength of anybody who attacked him would be added 
to his own natural power. Indra then sent him and 
Sugriva to Kiskindha. 

7) Synonyms. Sūrasūta, Anüru, Aruna, Kasyapi, Garu- 
dāgraja. 
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ARUNA II. A king of the solar dynasty, and father of 
Trišaitku. (Devi Bhāgavata, Saptama Skandha). 

ARUNA III. A sage in ancient India. A community of 
Rsis was denoted by this namc. Those Rsis were called 
Arunas. The Ajas, Pršnis, Sikatas, Ketus and Arunas— 
they attained Svarga by self study. (M.B., Sinti Parva, 
Chapter 26, Verse 7). M 

ARUŅA IV. A serpent. Karkkotaka, Vāsuki, Taksaka, 
Prthugravas, Aruna, Kuiijara, Mitra, Sarnkha, Kumuda, 
Puņdarīka, and the chicf of serpents, Dhrtarāstra. 
(M.B., Mausala Parva, Chapter 4, Versc 15). À 

ARUNA V. A Rsi. Taittariya Aranyaka refers to him 
as born froin the flesh of Brahmā at the time of creation. 

ARUNA VI. A Dānava (Asura) born in the dynasty of 
Vipraeitti. He did tapas for long ycars repeating the 
Gayatri mantra, and got from Brahma the boon not to 
die in war. Becoming very arrogant on account of this 
boon he left Pātāla (nether region) for the earth and 
deputed a messenger to challenge Indra for war. At that 
timc a heavenly voiee ealled out that as long as Aruna 
did not give up the Gāyatrī he could not be worsted in 
war. Then the Devas sent Brhaspati to Aruņa to make 
him give up Gāyatrī. Aruņa questioncd Brhaspati as to 
why he of the enemy eamp had eome to him (Aruna). 
B;haspati replied : **You and I are not different; both 
of us are worshippers of Gayatri Devi. Being told so 
Aruna gave up worship of Gayatri Devi, and she felt 
offended at this and sent thousands of beetles against 
him. Thus, without fighting Aruna and his army were 
extinguished. (Devi Bhagavata). 

ARUNA VII. A son of Narakāsura. When Narakasura 
was killed Aruna along with his six brothers fought 
against Sri Krsna and was killed. 

ARUNA I. An Apsara woman born of Pradhā, wife of 
Kašyapa. Pradha and Kasyapa had the following child- 
ren. Alambusā, Mišrakešī, Vidyutparnà, Tilottamā, 
Raksitā, Rambhā and Manoramā. (M.B., Ādi Parva, 
Chapter 65, Verses 50, 51). 

ARUŅĀ II. A tributary of the river Sarasvatī. (M.B., 
Vana Parva, Chapter 83, Verse 15). 

ARUŅASAMGAMĀM. The place where Aruna falls 
into Sarasvati. (M.B., Salya Parva, Chapter 43, Verses 
30-45). 

ARUNDHATII. Wife of Sage Vasistha. 

(1) Birth. She was born as the daughter of Karddama 
Prajapati and Devahüti. (See Vasistha). 

(2) Other informalion. (1) Once Arundhati got suspi- 
eious about the charaeter of Vasistha and as a result 
of misunderstanding her ehaste husband her beauty 
suffercd a set-baek. (M.B., Ādi Parva, Chapter 232, 
Verses 27-29). 

(2) Arundhati shone forth in Brahmā's assembly with 
other Devis like, Prthvi, Hri, Svāhākīrtī, Surā and Šacī. 
(M.B., Sabha Parva, Chapter 11, Verse 41). 

(3) She outshone all other ehaste women in devotion to 
her husband. She owed her great power to her chastity 
and service of her husband. (M.B., Aranya Parva, 
Chapter 225, Verse 15). 

(4) The sevcn great Rsis onee offered her an honourable 
seat. (M.B., Vana Parva, Chapter 226, Verse 8). 

(5) There is a story in the Mahābhārata of how Siva 
once blessed Arundhati. While the seven great Rsis 
were staying at the Himalayas it did not rain eonsecu- 
tively for twelve years, and the Munis suffered mueh 
without either roots or fruits to eat. Then Arundhati 
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began a rigorous tapas, and Siva appearcd before her 
disguised as a brahmin. Since, due to the failure of 
rains, Arundhati had no food with her. She cooked food 
with some eheap roots and served the guest with it, 
and with that it rained profusely all over the land. Siva 
then assumed lis own form and blessed Arundhati, 
and from that day onwards it became a sacred spot. 
(M.B., Salya Parva, Chapter 48, Verses 38-54). 

(6) Arundhati onee pointed out to Vrsdarbhi the evils 
of receiving remuneration (fee). (M.B., Anušāsana 
Parva, Chapter 10, Verse 45). 

(7) On another oecasion she spoke about the secret 
principles of ethics among others. ( M.B., Anušāsana 
Parva, Chapter 130, Verses 3-11). 

(8) Onceall the Devas eulogized Arundhati and Brahma 
blessed her. (M.B., Anušāsana Parva, Chapter 130, 
Verses 12 and 13). 

(9) Arundhati and Vasistha did tapas at the sacred 
Sarasvati tirtha and entered into Samadhi. (M.B., 
Vana Parva, Chapter 130, Verse 17). 

ARUNDHATI II. A wife of Kāla (God of death). 
Arundhati, Vasu, Yami, Lamba, Bhanu, Marutvati, 
Samkalpáà, Muhurtā, Sādhyā and Vigva are the ten 
wives of Kāla. (Visnu Purana, Part 1, Chapter 15). 

ARUNDHATIVATAM. A holy place. Ifone takes one’s 
bath during three days in the Samudraka tirtha nearby 
and also starves one will get the results of Ašvamedha 
yaga. (M.B., Vana Parva, Chapter 84, Verse 41). 

ARUNI. Name given to Aruna when he attended 
Indra’s assembly disguised as female. (See Aruna). 

ARUNODA. A river flowing through the island of 
Plaksa, one of the seven islands of ancient times. The 
wind around ten yojanas of Plaksa is very fragrant 
because it earries the divine fragrance being emitted 
always from the bodies of Parvati and her attendants, 
who drink water from river Aruņodā. (Devi Bhāga- 
vata, Astama Skandha ). 

ARŪPĀ. One of Daksa's daughters. (M.B., Ādi Parva, 
Chapter 65, Verse 46). 

ARUPATTIMUVAR. (The sixty-thre? s). In ancient 

_ times there weresixty-three devotees of Sivain the south. 
They were called Nāyanāras and they have composed 
many famous sacred songs. Prominent among them were 
Tirujiànasambandha, Tirunāvukkaraša and Sundara- 
mūrti 

ARVA. The son of Ripurhjaya. (Visņu Purana). 

ARVAVASU. An aneient Aseetic who had been a lumi- 
nary in the Durbar hall of King Yudhisthira. There 
is a story in the Mahābhārata showing the merits of 
penanee of Arvavasu. This story was told by the her- 
mit Lomaša to the Pandavas, when they arrived at the 
holy bath Madhugilasamanga, during their exile in 
the forest. “Long ago two aseeties Raibhya and Bhara- 
dvaja had built their hermitages and lived here. A son 
named Yavakrita was born to Bharadvaja. To Raibh- 
ya, two sons ealled Arvavasu and Parāvasu were born. 
Raibhya and his sons were learned men. Bharadvaja and 
Yavakrita beeame ascetics. Yavakrita started doing 
penanee with a view to get the boon of learning com- 
ing to him automatieally without getting it direetly 
from Brahmins, When his penanee beeame severe Indra 
appeared and told him that the boon he asked for was 
an impossibility and tried to dissuade him from his 
attempt. Yavakrita was not willing to give up penance. 
Later Indra came in the guise of a Brahmin to the 
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Banks of the Ganges and began to build a dam with 
sand particles. Yavakrita said thatit was an impossible 
task. Indra said that the desire of Yavakrita also was 
as impossible as that. Still Yavakrita did not show any 
intention of drawing back. Finally Indra granted him 
the boon. 

Yavakrita returned to the hcrmitage. Full of arrogance 
he hankered after the daughter-in-law of Raibhya. 
Raibhya plucked a tuft of hair from his head and put 
it as oblation in fire and created a giant who killed 
Yavakrita. Bharadvaja felt sad and cursed Raibhya 
that he would be killed by his son. Then with Yava- 
krita hejumped into the fire and died. 

At that time Brhaddyumna, a Brahmin performed a 
sacrifice. Hc invited Arvāvasu and Paravasu as helpers. 
As Paravasu was going along the forest he saw his father 
covered with the hide of a deer and shot at him think- 
ing him to bea deer. Hestealthily informed the matter 
to Arvavasu. Arvavasu went to the forest completed the 
funeral rites of his father and returned. Paravasu spread 
the rumour everywhere that Arvāvasu had murdered 
his father. In the innocence of Arvāvasu, nobody 
believed. Everyone avoided him. He became sad and 
forlorn and went to the forest and did penance to the 
Sun. The Sun appeared before him and blessed him. 
He returned and brought Yavakrita, Bharadvaja and 
Raibhya to life again. 

All these occurrences happened in this bath called 
Madhubilasarhgama. (Mahābhārata, Aranya Parva, 
Chapters 135, 136, 137, 138). 

The report of a conversation between this hermit, and 
Šrī Krsņa who had been on his way to Hastināpura, 
is given in the Mahabharata, Santi Parva, Chapter 336, 
Stanza 7. Arvāvasu also is counted among the hermits 
who possessed the Brightness of Brahmā like Rudra. 
“Hermit Vasistha ! Now I shall give their names in 
order. Yavakrīta, Raibhya, Arvāvasu, Parāvasu, Kak- 
sīvān, Aursija, Bala, Angiras, Rsimedha, Tithisuta, 
Kanva, these are the Bright hermits, having the bright- 
ness of Brahma, lauded by the world and as bright as 
Rudra, Fire and Vasu”. (M.B., Anušāsana Parva, 
Chapter 150, Stanzas 30, 31 & 32). 

Arvavasu did penance to the Sun for getting children. 
The Sun-God came down from his way in the sky and 
gave him through Aruna directions mentioned in the 
Kalpa (one of the six Šāstras or Sciences) regarding 
Saptami rituals. Arvāvasu observed them strictly and 
as a result he got children and wealth. This story is 
given in Bhavisya Purāņa, Brahma Parva). 
ARYAMA. One of the twelve Ādityas born to Kasyapa 
and  Aditi. (Ādityas=sons of Aditi). The twelve 
Ādityas arc, Dhità, Aryamā, Mitra, Šakra, Varuna, 
Arhša, Bhaga Vivasvān, Pūsā, Savitā, Tvasta and 
. Visņu. (M.B., Ādi Parva, Chapter 65, Stanza 15). 
Armia is sometimes called AMSU. 

ARYASVA. A King of the Sürya varnša (Solar 
dynasty). See the word VAMSAVALI (Genealogy). 
ASAMANJASA (ASAMANJA). A King of the Solar 
dynasty born to Sagara. For genealogy see under 
SAGARA. 

1) Birth. There isa story about his birth in the Rāmā- 
yana. Once thcre was a king called Sagara in Ayodhya. 
He married two women named Kešinī and Sumati. For 
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a long time they had no sons and so they went to the 
Himalayas and started penance there in the mount of 
Bhrguprasravana. After a hundred years Bhrgumaha- 
rsi appeared before them and pleased them thus : “Your 
elder wife Kesini will give birth to a son who will 
continue your dynasty and your second wife will give 
birth to sixty thousand children”. After a few years 
Kešinī gave birth to Asamafijas and Sumati to a big 
ball of flesh. That ball broke and sixty thousand babes 
came out from it. (Valmiki Ramayana, Bālakāņda, 
Sarga 83). 

2) Character of Asamatījas. He was a very cruel man 
always tormenting people. He used to throw little child- 
ren into the Sarayū river and stand on the banks of the 
river enjoying the sight of the children dying drowning. 
Pcople hated him. His father, therefore, drove him out 
of his palace. Tothis bad man was born Amšumān, a 
King who became the favourite of the people. (Vāl- 
miki Ramayana, Balakanda, Sarga 38). V 


ASAMPREKSYAKARITVA. See under DEVASARMA 


IV. 
AŠANI. A holy hermit. While Sri Krsna was going to 


Hastinapura this hermit met him on the way. (M.B., 
Udyoga Parva, Cliapter 83). 


ASIDDHARTHA. A minister of Dafaratha. (Valmiki 
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Ramayana, Sloka 3, Sarga 7, Bālakāņda). 

A river flowing through the Punjab in India. 
This is called Candrabhāgā and also Cinab (Cina). 
The Rgvcda also mentions about this. (M.B., Bhisma 
Parva). 

A wife of Daksa. Daksaprajāpati, son of 
Brahma, commenced creation with his own mind. When 
he found that it was not conducive to the propagation 
of the species he pondered over the subject once more 
and decided to effect it by the sexual union of the male 
and the female. He, therefore, married Asikni daughter 
of Vīraņaprajāpati. There is a version in the seventh 
Skandha of Devi Bhagavata that Virani was born of 
the left thumb of Brahma.* Then the virile Daksa- 
prajapati begot by Asikni five thousand Haryašvas with 
a view to propagating his species and the Haryasvas 
also evinced great desire to increase their number. 
Knowing this devarsi Narada of enchanting words 
approached them and said ‘Oh, Haryašvas, I under- 
stand you, energetic young men, are going to continue 
creation. Phew ! You are children who have not cared 
to understand the ins and outs or ups and downs of this 
earth and then how do you think you can create 
people ? You are all endowed with the power to move 
about on all sides without any obstruction and you are 
only fools if you do not attempt so find out the limits 
of this earth". Hearing this they started on a tour to 
different sides of the earth to find out its boundaries. 
Just like worms fallen into the ocean the Haryašvas have 
never returned so far. 

When he found that the Haryašvas were lost the mighty 
Daksa begot in the daughter of Virani a thousand sons 
called Šabalāšvas. They were also desirous of propaga- 
tion but were also persuaded by the words of Narada to 
follow the footsteps of their elder brothers. They dis- 
cussed it among themselves and said “The words of the 
Maharsi are right. We must also follow the course taken 
by our brothers. It is wise to commence creation after 


*It was Mahāvisņu who gave Daksa his wife, Asikni, when Daksa was doing penance in Vindhya. (Sasta Skandha, Bhāgavata). 
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knowing the size of the earth.” They also went to 
different sides and never returned Just like rivers falling 
into the ocean. The loss of the Sabalagvas infuriated 
Daksa and he cursed Narada. 

Again to commence creation Daksa got of Asikni sixty 
girls. Of these ten he gave to Dharmadeva, thirteen 
to Kagyapa, twentyseven to Soma and four to Arista- 
nemi. Two were given to Bahuputra, two to Angiras 
and two to the scholar Kréagva. Dharmadeva’s wives 
were Arundhati, Vasu, Yami, Lamba, Bhanu, Marut- 
vati, Sankalpa, Muhūrtā, Sādhyā and Vi$va. Of Visva 
were born Viévedevas. Sādhya delivered the Sadhyas, 
Marutva, the Marutvans and Vasu, Vasus. Bhanus were 
born of Bhanu. From Muhūrta came Muhūrtābhimānis 
and from Lamba, Ghosa and from Yami, Nāgavīthī. 
(Chapter 15, Anušāsana Parva, 1; Visnu Purana and 
Skandha 6, Bhāgavata). 


ASIKRSNA. Son of A$vamedhas, a King of the Lunar 
dynasty. (Bhàgavata, 9th Skandha). 

ASILOMA. Prime Minister of Mahisāšva. (Devi Bhāga- 
vata, Sth Skandha). 


ASIPATRAVANA. One of the notorious twentyeight 
hells. If you destroy forests without purpose you will go 
to this hell. (Chapter 6, Anušāsana Parva 2, Visnu 
Purana). The Devi Bhagavata describes Asipatravana 
like this : “Those who forsake their own natural duty 
and go in for that of others are thrown into this hell; 
they die by the orderlies of Yama, the King of Death. 
There they will be whipped by a whip made of thorny 
herbs and as they run about with pain they will be 
followed and whipped. Crashing against the big stones 
there they will fall fainting and the moment they wake 
up from the faint they will be stabbed again. This 
will be repeated. (Astama Skandha, Devi Bhāgavata). 

ASITA. A celestial maiden. She had taken part in the 
birthday celebrations of Arjuna. (Sloka 63, Chapter 
122, Adi Parva, M.B.). 


ASITA I. One of the Rtviks of the Sarpasatra of Jana- 
mejaya. 
Some details. (1) The prominent Rtviks were Bhargava, 
Kautsa, Jaimini, Sārngarava, Pingala, Vyasa, Uddalaka 
Pramattaka, Svetaketu, Asita, Devala, Narada, Parvata, 
Ātreya, Kundajara, Kālaghāts, Vatsya, Kohala, Deva- 
Sarma, Maudgalya, Samasaurabha. (Chapter 53, Adi 
Parva, M.B.) 
(2) Asita, Devala, Vaigampayana, Sumantu and Jaimini 
were disciples of Vyasa. (Prathama Skandha, Devi 
Bhagavata). 
(3) Asita, the sage, got by the blessing of Siva a son 
named Devala. (Brahmavaivarta Purana). 
(4) Once Asita muni explained to King Janaka the 
philosophy ofrebirth. (Brahmanda Purana, Chapter 47). 


ASITADEVALA. 

Main details. (1) He is one of those who spread the story 
of Mahābhārata to the public. Vyasa wrote the Mahā- 
bhārata into a lakh of books and first taught the great 
epic to his son, the sage Suka. He later expounded it 
to many other disciples. Narada spread the story among 
the devas, Devala among the Pits, Suka among 
Gandharvas and Yaksas and Vai$ampáyana among men. 
(Slokas 107 & 108, Chapter 1, Adi Parva, M.B.). 

2) He was present at the Sarpasatra of Janamejaya. 
(Sloka 8, Chapter 53, Adi Parva, M.B.). 
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(3) He attended the coronation of Yudhisthira along 
with Narada and Vyasa. (Sloka 10, Chapter 53, Sabha 
Parva, M.B.). See under Devala for more information. 

ASITADHANVA. A king of Vedic times. Sārhkhyāyana 
Sūtra states that the Vcda of Asuravidya was written by 
this King. 

ASITADHVAJA. Son of Kašyapa and Vinata. He was 
present at a birthday cclebration of Arjuna. (Sloka 72, 
Chapter 122, Adi Parva, M.B.). 

ASITAKASYAPA (DEVALA). For details see under 
JAIGISAVYA and Devala.. 

ASITAPARVATA. A mountain situated on the banks of 
the river, Narmada, in the country of Anarta. (Sloka 11, 
Chapter 89, Vana Parva, M.B.). 

ASMAKA I. Son born to Vasistha by the wife of Kalma- 
sapáda the King of Ayodhya. (Sce Iksvāku varnša) while 
the King Kalmāsapāda was walking through the forest 
hunting he saw Sakti the son of Vasistha. As Saktidid not 
carc to give room for the King, Kalmāsapāda wounded 
Sakti, who cursed the King and changed him to a Raksasa 
(giant). The giant immediately killed Sakti. After many 
years Vasistha blessed the King and changed the form of 
the giant and gave him back his former shape. The King 
was delighted at having recovercd his former shape. He 
took Vasistha to his palace. Madayanti the wife of the King 
with his permission went to Vasistha and got with child. 
Vasistha returned to the forest. Even after the lapse of a 
long period she did not give birth to the child. Madayanti 
who was miserable at this, took an 'ašman” (a small 
cylindrical piece of the granite used to crush things placed 
on a flat square piece of granite) and crushed her stomach 
with it and she delivered a son. As he was born by using 
‘Agma’ he was named Ašmaka. This King had built a 
city called Paudhanyā. (M.B., Ādi Parva, Chapter 176). 

ASMAKA II. Ašmaka (m) is a place between the rivers 
Godavari and Māhismatī. ASmaka was a king of this 
land. He fought against the Kauravas on the Pandava 
side. (Karna Parva). 

b III. A sage. (M.B., Santi Parva, Chapter 47, 

loka 5). 

ASMAKADAYADA. Son of the King Aśmaka. He was a 
soldier of the Kaurava army. He was killed in the 
battle by Abhimanyu. (Slokas 22 and 23, Chaptcr 37, 
Drona Parva, M.B.). 

ASMAKI. Wife of Prācinvā. Kašyapa was born to 
Marici, son of Brahma. To Kasyapa was born of his 
wife Aditi, daughter of Daksa, Vivasvan. Descending in 
order from Vivasvān were born Manu, Ila, Purüravas, 
Ayus, Nahusa, Yayāti. Yayāti had two wives, Deva- 
yani and Sarmistha. The first was the daughter of 
Sukra and the second the daughter of Vrsaparva. To 
Devayani were born two sons, Yadu and Turvasu 
and to Šarmisthā were born three sons, Druhyu, Anu- 
druhyu and Piru. From Yadu came the dynasty of 
Yādavas and from Piru came the dynasty of Pauravas. 
Kausalyā was the wife of Piru and her son was Jana- 
mejaya. Piru conducted three A$vamedhas and secured 
the title of Vigvajita (conqueror of thc world) and then 
accepted the ascetic life and went to the forests. Jana- 
mejaya married Ananta alias Madhavi and got a son 
named Prācinvā. Because he conquered all the land 
extending to the eastern horizon he got the name 
Prācinvā. Prācinvā married a yādava girl of name 
Agmaki and got a son namcd Sainyati. (Slokas 6 to 13, 
Chapter 95, Adi Parva, M.B.). 
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ASMANAGARA. A city of the nether world. The Uttara 
Ramayana states that Ravana entered this city when he 
was going home in the Puspaka Vimāna (thc aero- 

lane of ancient times) stolen from Kubera. 

ASMAPRSTA (M). The sacred pond near Gayā known 
as Pretašilā. It is believed that if you perform obsequies 
here even the sin of killing a brahmin would fade away. 

AŠMĀ. An aneient sage. 

ASMOPAKHYANAM. This is called Ašmagītā also. 
After the great Kuruksetra battle Vyasa spoke to 
Dharmaputra to console him and the philosophy he 
then expounded is ealled Ašmopākhyānam. Once King 
Janaka asked the great scholar Agman on the ehanges 
that oceur in Man as wealth comes and goes. ASman 
then gave the King the same philosophy which Vyasa 
gave to Dharmaputra and Ašman's oration to King 
Janaka eame to be known as Ašmagītā. (Chapter 28, 

ānti Parva, M.B.). 

ASOKA I. The eharioteer of Bhimasena. When Bhima- 
sena was fighting a battle with Srutayu the King of 
Kalinga, this eharioteer brought the chariot to him. 
( M.B., Bhisma Parva, Chapter 54, Stanzas 70 and 71). 

ASOKA II. A minister of King Da$aratha. Dašaratha 
had eight ministers. They were Jayanta, Dhrsti, Vijaya, 
Asiddhartha, Arthasadhaka, Āšoka, Mantrapāla and 
Sumantra. (Valmiki Ramayana, Bālakāņda, Sarga 7). 

ASOKA III. A King of the family of the famous Asura 
Ava. This king had been ruling over Kalinga. (Ādi 
Parva, Chapter 67, Stanza 14). 

ASOKADATTA. Onee the Vidyādhara (a elass of 
semi gods) named Ašokavega was going through the sky, 
when the hermit maids of Gālavā$rama (the hermitage 
of Gālava) were bathing in the Ganges. He hankered 
after them. So the hermits cursed him and changed 
bim to a man. The name of Agokavega in his human 
birth was Ašokadatta. The story of Agokadatta in 
the “‘Kathasaritsagara” is as follows : 

Long ago there lived a Brahmin named Govindasvami, 
near the river Kālindī. He had two sons, Ašokadatta 
and Vijayadatta. They were good men like their father. 
Onee there occurred a great famine in the country. 
Seareity prevailed everywhere. Govindasvami told his 
wife, “I cannot bear to see the difficulties of our peo- 
ple. So let us give everything we have for famine relief 
and then go to Kasi and live there.” His good-natured 
wife agreed to it and giving everything for the relief 
work, Govindasvami with his wife and children started 
for Kasi. On the way he met a hermit sage who had 
renounced the world. He had his whole body besmear- 
ed with ashes. With his tuft of hair and garment made 
of the barks of trees, he seemed to be Šva. Govinda- 
svāmī bowed before him, and asked about the future 
of his children. The Yogi (hermit) said, “the future of 
your two sons is good. But this Vijayadatta will go away 
from you. Reunion will beeome possible by the good- 
ness of Agokadatta.” Govindasvami felt glad and sad at 
the samc time. Leaving the hermit they proceeded to 
Kasi. They neared Kasi. There was a temple on the 
way. They stayed there and condueted worship in the 
temple and took shelter for the night under a tree out- 
side the temple. Other travellers also were there. Being 
tired of walking all went to sleep. Vijayadatta the 
second son of Govindasvāmī eaught cold. So he woke 
up in the night. When he began to shiver, because of 
cold, hc ealled his father and said, *Fathcr, it appears 
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that I have caught cold and I am shivering. I would 
grow better if I eould getsome fire. So please get some 
twigs and make a fire. I don’t think, I may eomplete 
this night otherwise”. They saw a fire close by. It was 
in a burial-ground. Govindasvāmī took Vijayadatta to 
that plaee where a dead body was burning. 

Vijayadatta sat near the fire and warmed himself. In 
the meanwhile he was talking to his father. He said, 
"Father, what is that round thing seen in the middle 
of the fire?” "That is the head of a dead body burn- 
ing” said his father who was standing elose by. He took 
a burning faggot and hit at the head. The head broke 
into pieces and some viscous stuff from the head fell 
into his mouth. There occurred a sudden change in 
Vijayadatta. He became a fearful giant with huge 
tusks and hair standing erect on the head. Somehow 
or other he got a sword also. That giant took the burn- 
ing head from fire and drank up all the viscous liquid 
in it. With his tongue which looked like blazing fire he 
licked the bones. Then he threw away the skull. Then 
he approached his father with open mouth to swallow 
him. “You ! giant, Don't kill your father, come here !” 
a voice shouted to him from the burial-ground. Thus 
Vijaya became a giant and disappeared. “Oh dear ! 
my child ! my son ! Vijayadatta !”, cried his father 
and came away from the burial-place, and went to the 
shelter of the tree and told his wife, son and others 
everything that had happened. Stricken with grief 
they all fell on the ground. All those who came to 
worship in the temple gathered round them and tried 
to console them, Among them was a merchant named 
Samudradatta, a native of Kasi. He consoled Govinda- 
svàmi and his family and took them to his house in 
Kāšī. He showed hospitality and gave them a separate 
place to live in. Noble men are kind to those who are 
in distress. The great hermit had said that their son 
would come back in due course. Hoping that such a 
time would eomc -soon Govindasvāmī and his family 
dragged on their time. At the request of that wealthy 
merchant they stayed there on. Agokadatta got his 
education there. When he grew up to a youth, he got 
physical training. He became such an expert in wrestl- 
ing and other modes of fighting that nobody on earth 
could overeome him. During a festival there was a 
contest in wrestling. A renowned wrestler had come 
from the south to take part in the contest. In the eon- 
test which took place in the presence of Pratapamukuta, 
the King of Kà£i, the wrestler. challenged every wrest- 
ler in the country and had overthrown each one of 
them. Having heard from the merchant Samudradatta, 
the King sent for ASokadatta and put him against the 
wrestler from the south. A very serious fight began 
betwecn the two. They grappled each other with firm 
and resolute grips. The audience was struck with won- 
der at the variety of the modes of grappling and twist- 
ing and turning they exhibited. Applause came from 
everywhere. The fight lasted for a very long time. 
Finally Asokadatta threw the other to the ground, 
and got much presents from the King. Gradually he 
became a favourite of thc King, and consegucntly 
became wealthy. One day the King went to a temple 
of Siva, a little away from the capital to observe fast 
on the fourteenth night of the Moon and while return- 
ing he passed by a burial-ground and heard a voice. 
saying, “Oh Lord ! The judge had ordered me to be 
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hanged, for a charge of murder, merely out of personal 
grudge and without any proof, and this is the third day 
since I was put on this scaffold. My life has not yet 
departed from the body. My tongue is dried of thirst. 
Have the kindness to give mea little water." 


“Punished without proof ! It will appear only so to him 
who is punished". Thinking thus the King asked 
Ašokadatta to give thc man some water. ‘‘Who will go 
to a burial-ground in the night? I myself shall take 
water to him". Saying so A$okadatta took water and 
went to the burial-ground and the King went to the 
palace. The world was in darkness. With here and 
there a spark of fire and light of fire-flics and lightning 
mingled with the shouting of ghosts and the roaring of 
the demons and occasional cries of birds and animals 
the burial-ground was a dreadful place, where Agoka- 
datta came and asked, “Who asked the King for 
water ?" He heard a voice saying “Myself” and he 
went to the place of the voice and saw a man lying on 
a scaffold. An extremely beautiful woman also was lying 
under the scaffold crying, and getting ready to jump 
into the burning fire since she could not bear the 
separation of her husband on the new moon day. She 
had plenty of golden ornaments on her body. Ašoka- 
datta asked her, “Madam ! who are you, why are you 

. Crying here?” She replied, “I, an unfortunate woman, 
am the wife of the man on the scaffold. My intention 
is to burn myself along with his body. I am waiting for 
his life to depart. Because of my sin he is not dying. 
This is the third day since he is lying like this. He will 
be asking for water now and then. So I have brought 
some water. But his face being high I cannot reach it 
and I am seeing him burning with thirst, and am 
swallowing the grief" Ašokadatta said, “See! The 
King has sent this water for him. Now elimb on my 
back and you yourself give him this water.” 


The woman instantly took the water and got on the 
back of ASokadatta who had stooped down for her to 
climb on his back. After a while he felt drops of blood 


falling on his baek and looking up he saw her cutting , 


flesh from the body of the man on the scaffold and eat- 
- ing it. He gotwild with anger and eatching hold of her 
legs he was about to strike her on the ground, when 
she shook her legs free and ran away and disappeared. 
Because she dragged away her legs with foree one 
bangle came off from her leg and was left with 
Afokadatta. Her behaviour aroused in him at first com- 
- passion, detestation in the middle stage and fear in the 
final stage, and when she had disappeared from his 
sight he looked at the bangle she had left behind with 
astonishment. When he reached home it was dawn. 
After his morning ablution he went to the palace. **Did 
you give him water yesternight?" asked the King and 
- he replied “Yes”, and placed the bangle before the King. 
“Where did you get this from ?” the King asked and in 
reply he said everything that had happened in the 
night. The King thought that A$okadatta was an extra- 
ordinary man and calling his queen showed her the 
-ornament and told her everything. She was filled with 
"joy and wonder. She praised A$okadatta a good deal. 
The King said, "Dear queen! This Ašokadatta is a 
young man of greatness; learning, bravcry, truth and of 
«good birth. He is handsome too. If hc would become 
the husband of our daughter what a good thing it will 
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be? I have a desire to give him our daughter Madana- 
lekha’’. 
The queen also said that the thought was pleasing to 
her. “This youth is the most suitable person to be her 
husband. Some days ago Madanalckha had seen him in 
Madhu garden and from that daya change is visible in 
her. All laughing and playing is gone from her, and she 
spends time in loneliness and thinking. I knew this from 
her maids, Because of my thought about her I did not 
sleep last night and only just elosed my eyes in the 
dawn. Then it seemed to me that a divine woman 
appeared and said to me, “My daughter, Don’t give 
your daughter Madanalekha to anybody else. She had 
been the wife of Ašokadatta in previous birth”. I woke 
up immediately. Believing in the dream I consoled our 
daughter. I am glad that now you also think so. Let thc 
Jasmine ereeper entwine round the Mango tree.” 
When the King heard these things from his queen, with- 
out wasting more time he gave his daughter Madana- 
lekha in marriage to Ašokadatta. They suited each 
other so mueh that not only their relatives, but the 
others also were delightcd. Brahma is well experieneed 
in joining suitable things together. As they were all 
getting on well one day the queen said to the King, 
* My lord ! this Bangle being single doesn’t shine well. 
We must have another bangle made in the same shape 
and design.” 
The King immediatcly had some goldsmiths brought be- 
fore him. He showed them the bangle and asked them 
to make one of the samc pattern. They turned it on all 
sides and looked at it and said, “Please your highness ! 
This is not man-made. It is not possible for us to make 
one of this kind. Precious stones like these are not 
available in this earth. So the only possible way is to 
search for its mate in the place where this was found. 
On hearing these words the King and the queen were 
crestfallen. Seeing this Agokadatta said that he would 
bring the mate of the bangle. Fearing danger the King 
tried to dissuade him. But Agokadatta was not prepared 
to change his decision. He took the bangle and went to 
the burial-ground that night. To get the bangle he had 
to meet the same woman who had left the banglc. He 
began to think of a means to find her out. He proeured 
a corpse took it on his shoulder and walked about eall- 
ing out “Do you want flesh ?" He heard a voice say 
Bring it here", and he walked in that direetion. He 
saw a beautiful woman who appeared to be the mistress, 
sitting in the midst of so many servant maids on a tree. 
He called out “Take the flesh". She asked “How much 
will it eost ?" ASokadatta said, ‘“There is a bangle with 
me. If you will give me another bangle like this you shall 
have the whole body”. Hearing the words of Asokadatta 
the beautiful woman laughed and said, *"That is my 
bangle. I have its mate with me also. Iam the same wo- 
man you saw when you eame to give water to the man 
on the scaffold. Now the situation is changed. So you do 
not recognize me. Tonight is the fourteenth lunar night 
too. It was good that you thought of coming to night. 
Otherwise you would not have seen me. Now see; let 
the flesh be there. If you will conscnt todo what I say I 
shall give you the other bangle also." ASokadatta promis- 
ed to do what she required. Then she began, ‘‘Thereisa 
city in the Himzlayas known as Trighanda. There lived a 
giant in that city. His name was Lambajihva. I bearing 
the namc Vidyucchikha, am his wife. Only one daughter 
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was born tome. Then my husband was killed in a fight 
with his overlord Kapālasphota, who being kind did not 
dousany harm; and I livein my house now. My daugh- 
ter is now a young woman. I was roaming about thinking 
of a way to find out a man of might and bravery as hus- 
band for my daughter. Then I saw you going this way 
with the King. The moment I saw you I knew you to be 
the man I was searching for and I decidcd to give you 
my daughter in marriage. What you heard as the words 
of the man on the scaffold was a trick played by me. You 
brought water to the scaffold and nobody needed water 
then. With the knowledge I have in Sorcery and witch- 
craft I put you into a little confusion. I gave you that 
bangle to bring you again to me and it has served 
the purposc today. Let us go to my house. It is my ear- 
nest wish that you should be the husband of my daughter. 
And I shall satisfy your immediate need also.” 

The brave A$okadatta agrecd to the request of the 
giantess. She, with her power, took him to their city 
through the sky. A$okadatta saw the golden city and 
wondered if it was the sun taking rest after its tedious 
journey. There he saw the daughter of the giantess and 
thought her to be the incarnation of his adventurous 
spirit. She was beautiful in every part of her body. She 
was called Vidyutprabhā. He married her and lived with 
them for a while. Then he said to his mother-in-law 
«Mother ! now give me the bangle. I must go to Kāšī. 
I have promised the King to get the mate of this bangle.” 
Vidyucchikhà gave her son-in-law hcr bangle and a 
golden lotus flower which he accepted with great joy. As 
before he came with the giantess to the burial-ground 
through the sky. Then she said “I shall be here on every 
fourteenth lunar night on the root of this tree in the 
burial-ground. If you want to see me come on that day." 
“I shall do so", so saying Ašokadatta came away and 
went to his parents. They were stricken with grief at the 
departure and exile of their remaining son. They were 
overcome by joy at the return of their son. Not waiting 
long he went to the King, his father-in-law, who embrac- 
ed him with joy. A$okadatta gave him the two bangles. 
He presented the golden lotus flower also. The King and 
the queen were amazed at the daring spirit of ASokad atta 
who told them in detail everything that had happened to 
him. The fame of A$okadatta grew higher and higher. 
Thc King and thc queen thought it a blessing that they 
gotso adventurous a son-in-law. Next day the King got 
a casket made of silver and placed the golden lotus at the 
mouth of the casket and placed it on the step of his own 
temple for everyone to see. The white casket and the 
red lotus werc very charming to look at and they glistened 
as the fame of the King and of A$okadatta. One day the 
King looked at it with pleasure and said *If we could 
get one more lotus like this, we could make another casket 
and placeit on the left side of this". As soon as he heard it 
Ašokadatta said “If the King orders it shall be brought”. 
But the King said *Ho' you need not go anymore 
on crranda like this. Thisis not such an urgent need”. 
After a few days the fourteenth lunar night came. Leav- 
ing his wife the princess sleeping in the bed he left the 
palace and reached the burial-ground. He saw his mother- 
in-law the giantess and went with her to the city of the 
giant and lived there happily for a while with his wife 
Vidyutprabhā. When he was about to return he requested 
Vidyucchikha to give him one more golden lotus. She said 
that there was no more lotus with her and that they grew 
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in the lake of the giant King Kapālasphota. Asokadatta 
requested her to show him that lake. At first Vidyuc- 
chikha dissuaded him from this attempt. But he was 
stubborn. So she took him to a place away from the 
lake and showed it to him. The lake was full of golden 
lotus flowers. It was a pleasing sight. ASokadatta imme- 
diately got down into the lake and began to pluck the 
flowers. ‘The guards came and opposed him. He killed 
a few of them. The others went to their master and in- 
formed about the theft. Kapālasphota with his weapons 
came shouting and roaring and saw his elder brother 
A$okadatta. He was overpowered by joy and wonder. 
Throwing away his weapons, with love and devotion 
towards his elder brother he bowed before him. “My 
brother! I am Vijayadatta your younger brother. By 
the will of God I lived asa giant so long. You might 
have heard this from father. Because we have met now 
by good luck I remembered that I was a Brahmin. My 
giantness is gone. On that day something obscured my 
mind. That is why I became a giant". When he heard 
the words of his younger brother ASokadatta embraced 
him. Both shed tears of joy. At that time Prajūapti 
Kaušika the teacher of the Vidyādharas came to them 
and said, ‘‘You are Vidyādharas. All this happened due 
to acurse. Now you and your people are liberated from 
the curse. So learn the duties and functions of your 
class and with your people take your proper place in 
the socicty." Having taught them everything they re- 
guired he disappeared. Thus the Vidyādhara brothers, 
having plucked golden lotus reached the peak of the 
Himalayas through the sky. Ažokadatta went to Vidyut- 
prabhà who also having been liberated from curse be- 
came a Vidyādhara girl. With that beautiful girl the 
two brothers continued their journey and reached Kāšī 
where they bowed before their parents. That reunion 
appeared to be a dream or something nearing madness 
to their parents. They could not believe their eyes. 
A$okadatta and Vijayadatta each saying his name bowed 
before them. Their parents lifted them up and embraced 
them and kissed them on the head, and cried for joy. 
They did not know what to do or what to say. Their 
minds were incapable of thinking. Everybody heard 
this and was amazed at it. The King was also filled 
with joy. He came there and took them to the palace. 
A$okadatta gave all the lotus flowers to the King, who 
was happy and joyful at the achievement of more than 
he had hoped for. Everybody appreciated them. 
Govindasvami, in the presence of the King asked 
Vijayadatta to tell his story from the moment he turned 
a giant in the burial-place; *Weare very curious to 
hear it" he said. Vijayadatta began to say "Father, 
you have seen how because of my mischicf, I had brok- 
en that skull and some viscous liquid fell into my 
mouth and I changed to a giant. After that the other 
giants gave me the name Kapālasphota. They invited 
me into their midst. We lived together. After a few 
days they took me to the presence of the King of the 
giants. As soon as hesaw me he was pleased with me 
and appointed me as the commander-in-chief of the 
army. He who was overconfident in his power went to 
war with the Gandharvas and was killed in the fight. 
From that day onwards all the giants came under my 
control. Then I met with my brother who came to 
pluck the golden lotus flowers from my lake. With this 
al the previous conditions of my life had vanished. 
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My brother will say the rest of the story. When Vijaya- 
datta had finished saying Asokadatta continucd the 
story. 

Long ago when we were Vidyādharas both of us were 
going through the sky and we saw the hermit maids 
of the hermitage of Galava, bathing in the Ganges. We 
wislied to get those girls. The hermits who saw this 
with their divine eyes cursed that we would take birth 
as men and in that birth we would be separated in a 
wonderful way and both of us would unite again ina 
place where man eould not reach and we would 
be liberated from the eurse and learn everything from 
the teacher, and would beeome the old Vidyādharas 
with our people. And according to this eurse we took 
birth as men and separation was effeeted. You all have 
heard it. Today I went to the lake of the King of the 
giants, with the help of my mother-in-law the giantess 
for plueking the golden lotus flowers and reeovered my 
brother, this Vijayadatta. There we learned everything 
from our teacher Prajiiapti Kaušika and became 
Vidyādharas and have airived here as fast as we could.” 
'Thus he informed thcm cverything that had oecurred. 
Afterwards by the learning he received from his teacher 
he ehanged his parentsand the daughter of the King 
into Vidyadharas and then bidding adieu to the King 
A$okadatta, with his two wives, parents and brother 
went to the emperor of the Vidyādharas through the 
sky. When they reached there Ašokadatta and Vijaya- 
datta changed their names into Ašokavega and Vijaya- 
vega. According to the orders of the emperor those 
Vidyādhara youths went to the mountain of Govinda- 
küta with their people as it was their abode, and 
lived with happiness and joy. King Pratapamukuta 
with wonder took one of the golden lotus flowers and 
placed it in the temple and with the rest he made 
oblations to god and considered his family to have 


made wonderful achievements. (Kathasaritsagara, 
Caturdàrikalamba, Taranga 2). 
ASOKASUNDARI. Sce the word Nahusa. 


ASOKATIRTHA. A holy place near the temple of 
Šūrpāraka. (Mahābhārata, Vana Parva, Chapter 88, 
Stanza 13). 

AŠOKAVANIKĀ. A famous park in Lanka. It was in 

this park that Ravana kept Sita having stolen her from 
Sri Rama. It is deseribed in Valmiki Ramayana, 
Sundarakāņda, Sarga 14 and Aranyakànda, Saiga 56 
and in Mahābhārata also :— 
“Thinking of her husband alone, elad in the garments 
of a hermit woman, cating only roots and fruits, in 
prayer and fast, in sorrow and sadness, she of the wide 
eyes lived in the Ašoka park which seemed as a hermit- 
age." (Bhasa Bharata, Aranya Parva Chapter 280, 
Stanzas 42 and 43). 


ASTABANDHA. A kind of plaster used for fixing idols 
in temples. The following eight things are mixed and 
ground consecutively for fortyone days and made ready 
to be putin the eavity around the idol when it is fixed 
there finally, (1) coneh-powder (2) powdered myro- 
balam (3) resin (4) Kolipparal (a kind of roek) (5) 
river sand (6) powder of emblic myrobalam (7) lae 
and (8) eotton. 


ASTABHARYA(S). The eight wives of Sri Krsna. ay 
Rukmiņi (2) Jāmbavatī (3) Satyabhāmā (4) Kālindī 
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(5) Mitravindā (6) Satya (7) Bhadrā and (8) Lak- 
sana. 

ASTABUDDHIGUNA(S). Eight qualities of the intel- 
lect. Šušrūsā, Sravana, Grahana, Dhāraņa, Üha, Apoha, 
Arthavijfiana, and Tattvajūāna. 

ASTACURNA. A mixture of eight powders. The eight 
things are: Cukku (dry ginger), Mulaku (ehilli) 
Tippali (long pepper) Ayamodaka (eelery seed) Jīraka 
(baraway secd) Karirnjīraka (black caraway sced) 
Intuppu (sodium ehloride) and Kāyam (asafoetida). 

ASTADASAPURANA(S). 'The cighteen purápas. See 
under Puràna. 

ASTADHARMAMARGA(S). Eight ways of attaining 
moksa: Yaga, Vedābhyāsa, Dana, Tapas, Satya, Ksamā, 
Daya, laek of desire. 

ASTADHĀTU (S). Eight minerals : gold, silver, copper, 
tin, zine, black lead, iron and mercury. 

ASTADIGGAJAS and ASTADIKKARIŅĪS. There are 
eight male and eight female elephants standing guard 
over the eight zones. They arc : 


Zone Male Female 

East Airāvata Abhramu 

South-east Puņdarīka Kapilā 

South Vamana Pingala 

South-west Kumuda Anupama 

West Afijana Tamrakarni 

North-west Puspadanta Subhradanti 

North Sarvabhauma Angana 

North-east Supratika Afijanāvatī 
(Amarakoša) 


Besides these, there are four diggajas (elephants of the 
universe) who bear the earth standing below in the 
nether world. Itis stated that the sons of Sagara who 
went into the nether land in search of the lost horse of his 
father saw these elephants. As they went to the east 
they saw the huge elephant Virūpāksa, holding the 
earth on its head. It is said an earthquake oecurs when 
for a change it shakes its head. Going to the left of it 
they saw the elephant Mahāpadmasama holding thc 
earth on its head on the south. Going again to the left 
of it they saw Saumanasa holding the earth on its head 
on the west and going to the left of it on the north 
they saw Bhadra holding the earth on its head. (Vāl- 
miki Ramayana, Balakanda, Sarga 40). 
ASTADIK(S). (Eight zones). East, South-east, South, 
South-west, West, North-west, North and North-east. 
ASTADIKPALAKA (S). The Devi Bhāgavata states like 
this about the eight zones and their guardians. Situated 
in the eight different zones of the Brahmaloka are eight 
big eities of the eight guardians of these zones each 
covering an area of 2500 yojanas. All these are on the 
top of Mahameru and Brahma sits in the centrc in his 
eity called Manovati. Around his city are the others as 
follows : 
(1) On the east is Amarāvatī, eity of Indra. 
(2) On South-east is Tejovati, city of Agni. 
(3) On the South is Samyamani, city of Yama. 
(4) On the South-west is Krsņāfijanā, city of Nirrti. 
(5) On the West is $raddhàvati, city of Varuna. 
(6) On the North-west is Gandhavati, city of Vāyu. 
(7) On the North is Mahodaya, city of Kubera. 
(8) On the North-east is Yagovati, city of Siva. 
(Astama Skandha, Devi Bhāgavata). 
ASTADRAVYA(S). Eight substances of great medicinal 
value. 


ASTADŪTAGAŅA (S) 


(1) Arayāl, (Asvattha—Fig tree) (2) Atti(Udumbara— 
Keg tree) (3) Plāšu (Palāša—Downy branch butea) 
(4) Perāl (Vata-Banyan tree) (5) Camata (6) Ellu 
(Sesame) (7) Vāyasa (Krsņāguru cedar tree (8) Ghee. 
ASTADUTAGUNA(S). The cight qualities of a good 
messenger. (1) He should not stand perplexed when 
he is being given the message to carry. (2) He must 
be smart and enthusiastic. (3) He must have compas- 
sion for those in distress. (4) He must run his errand 
quickly. (5) He must be mild. (6) He should not be 
duped by the cunning words of others. (7) He must 
be healthy. (8) He must bc able to talk convincingly. 
ASTAGANDHA. Akil (Eaglcwood), Candana (Sandal), 
Guggulu (Indian Bdellium), Māñci (Jatāmamsī-Sp!- 
kenard) Kunkuma (saffron), Kotta( Ku stta-bostus root), 
Rāmacca (Uširam-Swect rush), Iruveli (Vālaka). 
( Ayurveda) 
ASTAGUNA(S). (1) Bhūtadayā, Ksamā, Anasüya, 
Gaurava, Anāyāsa, Mangala, Akarpanya and Asprhā. 
(2) Buddhibala, Kulasuddhi, Sama, Learning, Parā- 
krama, Mitabhasana, Dana and Krtajūatā. 
(3) Absence of Jealousy, Rjutva, Sucitva, Santosa, 
Bhasanabhangi, Sama, Satya, Sthairya. 
ASTAJIHVA. One of thc soldiers of Skanda Deva. 
(Sloka 62, Chaptcr 45, Salya Parva, M.B.). 
ASTAKA. Sce under Āstika. 
ASTAKA I. A King ofthe Piru dyansty. 
Genealogy. Descended in order from Vignu as follows : 
Brahmā-Atri-Candra - Budha-Purüravas-Áyus-Nahusa- 
Yayāti-Pūru-Janamejaya-Prācinvā - Pravira - Namasyu- 
Vītabhaya - Šuņdu - Bahuvidha - Sarhyāti - Rahovadi- 
Raudragva- Matināra - Santurodha-Dusyanta-Bharata- 
Suhotra-Brhatputra-Ajamidha-Astaka. 
(This Astaka was the brother of Sunaggepha). 
ASTAKA II. A Rājarsi born to Višvāmitra of Madhavi, 
wife of Yayati. (Sloka 18, Chapter 119, Udyoga Parva, 
M.B.). See under Galava. 
1) How Astaka went to heaven. ‘This story was told to 
the Pandavas by the sage Markandeya. 
*Astaka, son of Vigvamitra, performed an A$vamcdha 
Yaga. All the kings took part in this. Piatardana, 
Vasumanas and Aušīnara Sibi, and all the brothers of 
Astaka attended the function. After the yaga Astaka 
took his tliree brothers for an air travel and on the way 
met the great sage Narada, Narada was also taken in 
and as they continued their flight, Astaka asked Narada 
who should step down from the aeroplane if only four 
were allowed to go to heaven. *Astaka”, replied Narada 
and cxplained the reason also. Once when Narada 
staycd at the 4Srama of Astaka the former found many 
varieties of cows therc and asked Astaka whose they 
were. Then in self praise Astaka had said that all 
those were cows which he had given away as gifts. 
Astaka then asked who should get down if only three 
were allowed to go to heaven. ‘Pratardana’, said 
Narada and explained the reason. Once when 
Pratardana was taking Narada in the former’s chariot 
four brahmins one behind the other approached him 
and begged for a horse each. When Pratardana asked 
for some time the brahmins were not prepared to wait 
and so he gave all but one of his four horses and asked 
the fourth to wait. As he was also found to be persistent 
he gave the one drawing his chariot also and dragged thc 
chariot himself but abusing the brahmins all the way. It 
was that abuse that gave him the slur. Then Astaka asked 
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ASTAKOPAVYASANA (S). 


ASTAKUMBHA(S). 


ASTALOHA (S) 


Nārada who should get down if only two were pcrmitted to 
enter heaven. ‘Vasumanas’, said Narada and cxplained 
the reason. Nārada went to the house of Vasumanas 
thrce times and each time the latter spokc highly of his 
chariot. Nàrada also joined in praising his flower-cha- 
riot and the brahmins present theie also followed suit. 
Plcased at this Vasumanas became proud of his possession 
and his vainglorious talks made him unfit. Then Astaka 
asked if only one were allowed to go to hcaven who 
should go. ‘Sibi’, said Narada immediately. Even Narada 
would be only next to Sibi and Narada explaincd the 
reason thus. Once a brahmin went to Sibi for food. Sibi 
asked him what food he relished most and the brahmin 
said that he would like to have the fresh flesh of Sibi’s 
only son, Brhadgarbha. Without even the slightest hesi- 
tation Sibi killed his son and cooked his flesh and when 
the food was ready hc went out to invite the brahmin. 
But on going out the King saw the brahmin setting 
fire to his palace, trcasury, armoury, stables, harem and 
elephant-sheds. Without evcn a quiver on his face, the 
king respectfully took the brahmin inside and gave him 
food. The brahmin was amazed at the paticnce of the 
King and sitting before liis food for some time told the 
King that he would be satisfied if the King himself ate 
that food. Respecting the request the King was about to 
eat the flesh of his own son when the brahmin who was 
none other than Brahma in disguise praised him for 
his devotion and gave him back his son adorned with 
swcet smelling flowers and disappeared blessing them. 
When his ministers questioned him about this Sibi said, 
“I do not give for a name or fame. Neither do I give 
for wealth and happiness. I do it because it is the only 
TE to be rid of sins". (Chapter 168, Aranya Parva, 
M.B.). 

2) Other details. (1) Astaka was a Rājarsi. (Sloka 5, 
Chapter 86, Adi Parva, M.B.). 

(2) Astaka gave away all the puņya (goodness) he 
earned to Yayāti. See under Yayāti. (Slokas 13 & 14, 
Chapter 122, Udyoga Parva, M.B.). 


ASTAKALASYA. This is a gesture in the Kathakali 


dance. In the play ‘Kalyanasaugandhika’ the character 
of Hanūmāna and in the play ‘Kalakeyavadha’ the 
character of Arjuna do enact this. Increasing step by 
step the gesture takes eight forms in combination be- 
fore it is finished accompanicd by background drum- 
ming and music. (Kathakali). 

prepared out of cight 
Kapālas. (Sloka 24, Chapter 221, Santi Parva, M.B.). 
Manas (mind), Buddhi (intelli- 
gence), Citta (thought), Ahamkara (egotism), Samkalpa 
in the mind (imagination), determination, pride from 
egotism and Avadharana in Citta. 

Kama (lust), Krodha (anger), Lobha 
(greed), Moha (delusion), Mada (arrogance), Māt- 
sarya (rivalry), Dambha (pride) and Asūyā (jealousy). 
(1) Paišunya (2) Sdhasa 
(3) Droha (5) Īrsyā (5) Āsūyā (6) Arthadüsana 
(7) Vagdanda and (8) Pārusya. 

Süryabhcda, Ujjayi, Sīlkkārī, 
Šītalī, Bhastikā, Bhrāmarī, Mūrcchā and Plāvinī. All 
thcse have to be practised by students of Yoga. (Moksa- 
pradīpam). 


ASTALOHĀ(S). Eight metals. 
l. Suvarnam Gold. 
2. Rajatam Silver. 


ASTAMANGALA 
3. Tamram Copper. 
4. Sisakam Lead. 
5. Kantikam Mercury. 
6. Varngam Vafigam—Tiu. 
7. Lauham Tron. - 
8. Tiksnalauham Steel. 


ASTAMANGALA. Brahmins, bow, Fire, gold, ghee, Sun, 
water and King. 

ASTAMANGALYA. (1) Kurava (2) Darpana (3) Dīpa 
(4) Kalaša (5) Vastra (6) Aksatam (7) Anganā 
(8) Svarna 

ASTAMANOGUŅA (S). (1) Paratva (2) Aparatva (3) 
Samkhyā (4) Parimāņa (5) Prthakta (6) Sarh-yoga 
(7) Vibhāga (8) Vega. 

ASTAMANTRI(S). The eight ministers of the kings of 
Iksvāku dynasty are: (1) Jayanta (2) Drsti (3) Vijaya 
(4) Siddhartha (5)  Arthasádhaka (6) Ašoka 
(7) Mantrapāla (8) Sumantra. 

ASTAMARGAS. Samyagdrsti, Samyaksankalpa, Samyag- 
vak, Samyakkarma, Samyagājiva, Samyagvyāyāma, 
Samyaksmrti and Samyaksamādhi. The Buddha Sannya- 
sins have to live according to these eight dircctives of 
life. 

ASTAMBA(S). See the sixth Khandika under Devi. 

ASTAMI. The third skandha of Devi Bhagavata states 
that the goddess, Bhadrakali, came into life on an 
Astami day to block up the yagaof Daksa. That is 
why the day is considered to be holy and important. 

ASTAMURTI(S). Earth, Water, Air, Fire, Ether, Hota, 
Sun and Moon. 


ASTANAGA(S). Eight snakes. Vāsuki; Takso, Karko- 
taka, Sainkha, Gulika, Padma, Mahāpadma and 
Ananta. 


ASTANGAHRDAYA. The medical science which deals 
in eight separate division the treatment of the human 
body. (1) Sarira (2) Bala (3) Graha (4) Ūrddhvā- 
nga (5) Salya (6) Damstra (7) Jara and (8) Vrsa. 
Bala—Body which has not attained maturity; Graha— 
External elements which damage the health of infants; 
Salya—extraneous substancc lodged in the body; Vrsa— 
The seminal fluid. (Directions of treatment). 

ASTANGAYOGA(S). Yama, Niyama, Asana, Prana- 
yama, Pratyāhāra, Dhyana, Dharana and Samadhi. 

1) Yama. ‘That which prevents the yogis from doing 
prohibited things. Ahirhsd, Satya, Asteya, Brahma- 
carya and Aparigraha are yamas. d 

2) Niyama. Actions leading to Moksa. They are: 
(1) SAUCA—Cleanliness of the mind—cleaning it of 
such bad qualities like jealousy. (2) TAPAS—indiffe- 
rence (Samatvabhāva) to the pairs of opposites like 
pleasure and pain, heat and cold etc. (3) Svādhyāya 
— pursuit of the science of salvation chanting of OM. 
(4) SANTOSA—remaining happy and contented. 
(5) ISVARA-PRANIDHANA—surrendering all ac- 
tions to God. 

3) Asana. Postures of sitting firmly and comfortably. Of 
thc many āsanas the very prominent ones are : Svasti- 
kāsana, Virāsana, Padmāsana, Siddhāsana, Vastrāsana, 
Vyāghracarmāsana, Valkalasana, Kusāsana, Krsņāsana, 
Vistarāsana, Mayūrāsana and Kūrmāsana. Of these 
Siddhāsana is considered to be the best of the lot. This 
Asana strengthens the 72,000 nerves of the human system 
and all the yogis prefer this to any other. ‘“Kimanyaih 
bahubhih pithaih pithe Siddhàsane sati? (of what use 
are the others when there is Siddhāsana). 
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4) Pranayama. Control of Prana (Prana is the life giving 
breath and àyàma is the checking of it). Select an airy 
place and be seated in an ordinary asana facing north 
or east after taking your early morning bath. Sit ercct 
with your breastslightly pushed forward and your head 
slightly drawn back. Then complete one Prāņāyāma 
doing Püraka, Kumbhaka and Recaka. The Rudrayā- 
mala states thus about Prāņāyāma. 

Daksāngusthena daksam ca. 
Ghrāņam sampidya mantravit 
Idayà pürayedvàyum 

Matra sodasabhih kramat 
Angusthànamikabhyafica 
Dhrtvà nāsādvayam tatah 
Tatastu kampayedvāyum 
Pūrakāņām caturgaņaih 
Anāmayā tathā vāma- 

Nāsām dhrtvā tu daksine 
Dvatriméadbhistu mātrābhir 
Vayurecanamacaret. 

Closing the right nostril by thc thumb of the right 
hand and inhaling air inside through the left nostril 
taking 16 seconds is called Püraka. Closing the nostiils 
by the thumb and ring-finger and keeping the breath 
for 64 seconds is called Kumbhaka. Closing the left 
nostril well and then exhaling through the right nost- 
ril taking 32 seconds is called Recaka. Pürakas should 
be done through the same nostril through which you 
have done Recaka. (You must do at least ten Prāņā- 
yamas ata time). 

9) Pratyāhāra. Withdrawing the mind from worldly 
objects and sensuous pleasures. 

6) Dhyāna. Keeping your mind fixed on the tip of your 
nose. Meditation. 

7) Dhāraņa.Steadily thinking of things you should know. 
Concentration. 

8) Samādhi. 'The union of mind with God. This is a 
blissful superconscious state in which one perceives the 
identity of the individualised soul and cosmic spirit. 
(Yogabhyasa ). 

* ASTAPRAMANAS. Eight means of getting correct know- 
ledge. Pratyaksa, Anumāna, Upamāna, Sabda (Agama), 
Arthápatti, Anupalabdhi (Abhava) Sambhava, Aitihya. 

ASTARĀGĀDIS. Rāga, Dvesa, Kāma, Krodha, Lobha, 
Moha, Mada and Mātsarya ( Rāga—Desire for sensuous 
pleasures. Dvesa—Desire to seek vcngeance on those who 
have offended you. Kama—Desire for worldly posses- 
sions. Krodha—Anger, Lobha—Miscrlines. Moha— 
Delusion. Mada—Pride. Mātsarya—Jealovsy. 

ASTATĀRAŅĪ. Eight names of Tāraņīdevī. They are : 
Tara, Ugrà, Mahogra, Vajrā, Kali, Sarasvati, Kames- 
vari and Camunda. 

ASTAVAKRA. 

1) Birth. The sage Uddālaka had a disciple named 
Khagodara (Kahodara) and a daughter named Sujata. 
Appreciating the devotion and good conduct of his 
disciple, Uddālaka gave his daughter Sujātā in marri- 
age to him. Sujātā became pregnant. When once 
Khagodara was reciting from the Vedas the babe in the 
womb of Sujātā said, *I have learnt the mantra you 
are chanting but the way you chant it is wrong”. (The 
vibrations of sound created by the utterance of each 
word is important). Khagodara was angry and he curs- 
ed his babe in the womb thus *'Since your mind seems 
to be crooked let your body also be of that type, with 
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curves all over". When Sujata delivered the child it 
had eight bends and light curves and so the boy was 
named Astavakra, meaning one with eight bends. 
(Chapter 132, Vana Parva, M.B.). 

2) Father died before he was born. When Sujata was preg- 
nant they suffered much from poverty and at the in- 
sistence of Sujata, Khagodara went to the King Janaka, 
to beg for some money. Janaka was performing a yaga 
then and so Khagodara had to wait. When at last he 
went to the royal assembly he was asked to enter into 
a polemical contest with Vandina, the court scholar and 
having been defeated by him was asked to drown him- 
self. 

Uddālaka got a son named Svetaketu and Sujata deli- 
vered Astavakra. Both the boys grew in the āšrama 
on great intimacy and Sujata withheld the news of the 
death of her husband from the boys. (Chapter 132, 
Vana Parva, M.B.). 

3) How Khagodara was got back. One day the two boys 
went to bathe in the river and during a controversial 
talk Svetaketu said that Astāvakra had no father. This 
teased him much and Astavakra went to his mother 
and gathered all the facts about his father. He went, 
then, straight to the royalassembly of King Janaka. 
He was not allowed inside. The gate keeper said that he 
was only a boy and only learned men could go inside 
the sacrificial hall. Astāvakra contended that neither 
size nor age was any indication of one's knowledge or 
worth and got himself admitted into the hall. There 
he entered into a polemical contest with the same court 
scholar, Vāndīna, who had killed his father, Vāndīna 
was defeated and was thrown into the same river in 
which his father had drowned himself. The moment 
Vandina fell into the river Khagodara rose up 
from there and the father and son along with Sveta- 
ketu returned to the āšrama. Khagodara then took his 
son for a bath and when it was over Astavakra became 
a bright boy without crooks. (Chapter 133, Vana 
Parva, M.B.) 

4) Marriage. Astávakra wanted to marry Suprabhā, the 
daughter of a sage named Vadànya. When Vadànya was 
approached for this the Sage decided to test the love 
which Astávakra had towards his daughter and said: “I 
am going to test you. You go to the north to the Himā- 
layas. Pay homage to Šiva and Pārvatī and go further 
north. There you will find a very beautiful damsel. You 
talk to her and return and when you come back I shall 
give you my daughter." 

Accepting this challenge Astāvakra went north. When 
he went to the Himālayas Kubera entertained him. He 
remained there for a year enjoying the dances of celes- 
tial maidens and then, after worshipping Siva and 
Parvati went further north. There he came across seven 
very attractive women. Atthe command of Astavakra 
the eldest of the lot, Uttara, remained with him; all the 
rest left the place immediately she started making love 
with him and requested him to marry her. But Astà- 
vakra did not yield and told her about his promise to 
Vadānya. Pleased at this reply Uttarā revealed that she 
was the queen of the north in disguise and was testing 
him. She then blessed Astāvakra who fulfilling his 
mission successfully, returned and married the girl he 
wanted. (Chapter 19, Anu£ásana Parva, M.B.). 

5) Another version of how the body became crooked. There 
is another story also about Astavakra. Once there lived 
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a sage named Asita. He did great penance to please Siva 
to bless him with a child. Siva blessed him and he got a 
son named Devala. Rambhā, the queen of devaloka, fell 
in love with him but Devaladid not yield to her wishes. 
Then Rambha cursed him and made him into one with 
eight crooks. Thus Devala came to be called Astavakra. 
He then did penance for six thousand years and Bhaga- 
van Krsna accompanied by Radha appeared before him. 
Radha was shocked by the ugliness of the sage and did 
not relish his sight. But Krsna asking her to remain 
quiet went and embraced him. At once Astavakra lost 
all his crooks and became a beautiful man. At that time 
a chariot descended from heaven and all of them went 
to heaven in it. (Brahmavaivartta Purana) . 

6) Other information. (1) Astavakra was also present 
among the rsis who partook in the coronation ceremony 
conducted after Rama’s return to Ayodhya from Lanka. 
( Uttararāmāyaņa). 

(2) Astāvakra cursed thosc celestial maidens who re- 
buked him for his ugliness and they were born on earth 
as the wives of Sri Krsna. When after the death of 
Krsna they were being taken by Arjuna to the north they 
were forcibly taken by some of the shepherds. (Chapter 
15, Agni Purana). 

If one observes complete fasting . 
for twelve days doing tarpana in this sacred pond it is 
«said that he gets the benefit of doing of Naramedha- 
yajfia. (Sloka 41, Chapter 25, Anu$ásana Parva, M.B.). 


ASTAVAKTRA. See under Astávakra. 
ASTAVARGA(S). Meda, Mahāmeda, Kakolij K sirakakoli, 


Jīvaka, Itavaka, Rddhi, Vrddhi (These are used in infu- 
sions for treating rheumatism) . 


ASTAVASU(S). 


1) Origin. Gaņadevatās are called Astavasus. They 
were born to Dharmadeva of his wife Vasu, daughter of 
Daksa. They are : Dhara, Dhruva, Soma, Ahar, Anila, 
Anala, Pratyüsa and Prabhāsa. (Slokas 17 and 18, 
Chapter 66, Adi Parva, M.B.). There is a version in 
certain puranas that the Astavasus are the sons of 


Kašyapa. A 3 
Different purāņas give different names to these Asta- 
vasus. According to Visnu Purana they are: Apa, 


Dhruva, Soma, Dharma, Anila, Anala, Pratyüsa and 
Prabhāsa. (Chapter 15 of Aram 1). In Bhāgavata 
they are Drona, Prāņa, Dhruva, Arka, Agni, Dosa, 
Vasu and Vibhāvasu. In Harivaméa they are : Akha, 
Dhara, Dhruva, Soma, Anila, Anala, Pratyüga and 
Prabhāsa. This only indicates that some of these have 
two or more names for them. 

2) Curse of Vasistha. Once the Astavasus were enjoy- 
ing a picnic with their wives and they happened to go 
to the āšrama of Vasistha. One of the wives got ena- 
moured over Nandini, Vasistha’s beautiful cow and 
wanted it. The Vasu to please his wife took the cow by 
force and left the place. When the sage found his cow 
missing after some time he understood by his divine 
powers who stole the cow and so he cursed the Asta- 
vasus saying that all of them would be born on earth: as 
men. The Astavasus were greatly worried and approach- | 
ed the sage apologising and craving for pardon. 'The sage 
relaxed the curse and dcclared that their life on earth 
would be only for a very short time maintaining that 
the particular Vasu who committed the theft would live 
for a long time as man. It was this Vasu, Āpa (Dyau), 
who was born as Bhisma. 


ASTAVASU (S) 


3) Rebirth of Astavasus, The Astavasus were pondering 
over the curse and were thinking of how to bear it 
without hardship when Gangadevi appeared before them 
and they then appealed to her: ‘‘Devi, if you become 
the queen on earth of some noble King we shall be born 
as your sons and you must throw us into the river as 
soon as we are born”. Gangādevī accepted their request. 
Once there was a King called Pratipa in the Candra 
dynasty. One day when this ascetic King was worship- 
ping Surya on the banks of the river Ganga a beautiful 
damsel arose from the waters and sat on the right 
thigh of the King. Surprised the King told her thus, “Oh 
beautiful maiden, who are you ? Do you realise what 
unrighteous thing you have donc? I am not one who 
goes after women and it was a bit daring of you to 
have taken me as a beau. Please understand that the 
right thigh isintended for a daughter and daughter-in- 
law. You can claim this right when you become the 
wife of my son.” The beautiful girl was none other than 
Gangādevī herself and she disappeared soon on receiving 
the rebuke. —] 
Pratipa got a son named Santanu and Gangadevi be- 
came the wife of Santanu. (For more details about this 
see under Ganga). When Gangádevi became the wife of 
Santanu she made a condition to be his queen. 
*Whether good or bad you should not obstruct any 
action of mine. You must never give me any opinion of 
yours on any matter. You must obey what I order. If at 
any time you break any of these promises I will leave 
you that instant." i s 
It was while Gangádevi was living on earth as the wife 
of Santanu that the Astavasus were born to her. One 
after the other she threw into the river seven sons but 
when she was about to throw the eighth the King 
objected to it and Ganga disappeared immediately. That 
son was Bhisma, who was none other than Dyau born 
on earth by the curse of Vasistha. All the others, released 
from the curse, went to heaven. (More details under 
Bhisma ). à 

4) A missile to Bhisma. When Bhisma had to fight against 
his guru, Parašurāma, the Astavasus gave him the 
missile, Prasvāpā. (See Amba) (Slokas 11 to 13, Chapter 
183, Udyoga Parva, M.B.). 

5) Sons of Asfavasus. The sons of Apa, the first of the 
Vasus, are : Vaitandha, Srama, Santa and Dhvani. Kāla, 
the destroyer of all, is the son of Dhruva. Varcas is the 
son of Soma. Dharma got of his wife Manohari five sons 
Dravina, Hutahavyavāha, Šišira, Prána and Varuņa. 
Siva was Anila's wife and she got two sons, Manojava 
and Avijūātagati. Agnis son Kumara was born at 
Sarastamba. Kumara got three brothers, Sakha, Visākha 
and Naigameya. Kumara is known as Karttikeya 
because he was born of Krttikas. The sage, Devala is 
the son of Pratyūsa. Devala got two sons of great intelli- 
gence and forbearance. Varastri, sister of Brhaspati and 
a woman of great yogic powers and world-wide travels 
became the wife of Prabhāsa. She gave birth to the 
famous Visvakarmaprajāpati. He was the inventor of a 
great many handicrafts and ornaments He became the 
consulting architect of the devas and ranked first in that 
art. The aeroplanes of the devas were designed by him. 
Men on earth depend on his art even now. That archi- 
tect had four sons: Aj'ikepát, Ahirbudhnya, Tvasta 
and Rudra, the bold. The great ascetics, Vi§vartpa, 
Hara, Bahurüpa, Tryambaka, Aparājita, Vrsākapi, 
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Šambhu, Kapardi, Raivata, Mrgavyādha, Sarva and 

Kapāli were the sons of Tvastā. These are known as the 

twelve Rudres. Puranas say that there are a hundred 

Rucras like this. (Chapter 15, Arhéa 1, Visnu Purana). 
ASTAVIDHANĀYIKĀ (S). Eight kinds of heroines of 

the stage ; 

(1) Svādhinapatikā. Fit to be a counterpart in a love 

scene and play the role of one who is always fondled by 

her husband. 

(2) Vāsakasajjikā (Vāsakasajjā). Adorning herself well 

and waiting for her lover in a well decorated bedroom. 

(3) Virahotkanthità. Exhausted by the sorrow of separa- 

tion from her lover. 

(4) Viģralabdhā. Cheated by her lover after fixing a 

dateand a rendezvous. 

(5) Khaņditā. Angercd at the arrival of the husband in 

the early hours of the morning with suspicion about his 

character. 

(6) Kalahāntaritā. Repenting after having arrogantly 

disobeyed her husband. 

(7) Prositabhartrkā. One who has gone weak and moody 

thinking about her husband in a foreign place. 

(8) Abhisārikā. One who approaches her husband with 

great passion. (Natyakrama). 
ASTAVIDHAPRAKRTYAVASTHA(S). Earth, Water, 

Agni, Air, Ether, Mind, Intelligence and Egotism. 


_ASTAVIDHAPRATIMA(S). Silamayi, Dhatumayi, 
Lohamayī, Lepyā, Lekhyā, Mrnmayi, Manimayi and 
Manomayī. 


ASTAVIDHAKUSTHA(S). Vimarccika, Bhadru, Man- 
dala, Sukti, Siddhmaka, Krsna, Sukla and Taruņa. 
(Astāngahrdaya). 

ASTAVIVAHA(S)._ Eight kinds of marriage. (1) Brahma 
(2) Daiva (3) Ārsa (4) Prajapatya (5) Gāndharva 
(6) Asura (7) Ráksasa (8) Paišāca. Brahma is the one 
where the father gives her daughter with sacred water 
to a bachelor without accepting anything in return. When 
the father gives his daughter to the priest at the time 
of a yāga it is called Daiva. It is Arsa if the father gives 
the daughter and gets in return a cow or bullock. When 

„the father gives the daughter with her blessings it is 
Prajapatya. The marriage between two lovers is Gan- 
dharva. It is Asura when the male takes his mate by 
force and it is Pai$ācika (most cruel and mean) when 
the girl is taken as his wife when she is in a state of 
unconsciousness. 

ASTAYOGINI(S). The eight hermit-maidens who are the 
attendants of the goddess, Durga. (1) Mārjjatī (2) 
Karpūratilakā (3) Malayagandhinī (4) Kaumudika 
(5) Bheruņdā(6) Mātalī (7) Nāyakī (8) Jaya (Subha- 
cara). 

ASTOPAYA(S). Eight ways of attaining salvation. 
Yajfia, Dana, Vedadhyayana, Tapas, Dama, Satya, 
Rjusila, and Mārdava. These are the qualities requir- 
ed for attaining salvation. 


ASTI. Daughter of Jarasandha, King of Magadha. 
Karhsa married Asti and also another daughter of Jarā- 
sandha. (Slokas 29 to 32, Chapter 14, Sabha Parva, 
M.B.). Chapter 12 of Agni Purana states that Jarasandha 
went to war with the Yādavas because of the per- 
suasion of these daughters. 

ASTRA. After killing the demoness, Tātakā, Višvāmitra 
reveals to Rama and Laksmana the secret of using a 
great many varieties of Divyāstras (Divyāstra is a missile 


ASURA 

charged with power by holy incantation). Some of 
those astras are named below: 
1. Dandacakra 2. Dharmacakra 


3. Kālacakra 4. Visnucakra 

5. Indracakra 6. Vajrāstra 

7. Šaivašūla 8. Aisīka 

9. Brahma$irāstra 10. Brahmāstra 
11. Modakisikhari 12. Dharmapāša 
13. Kālapāša 14. Vāruņāstra 
15. Vāruņapāša 16. Paramāstra 
17. Pinākāstra 18. Nārāyaņāstra 
19. Āgneyāstra 20. Sikhardstra 
21. Vāyavyāstra 22. Prathanāstra 
23. Krauficastra 24. Hayašširāstra 
25. Kankālāstra 26. Musalāstra 
27. Kapālāstra 28. Kankaņāstra 
29. Mānavāstra 30. Prasthāpanāstra 
31. Prašamanāstra 32. Saurāstra 
33. Varsaņāstra 34. Šosaņāstra 
35. ' Santāpanāstra 36. Vilāpanāstra 
37. Madanāstra 38. Mohāstra 
39. Saumanastra 40. Samvartāstra 
4]. Satyāstra 42. Māyādharāstra 
43. Tejaprabhastra 44. Saumyástra 
45. Šiširāstra 46. Tvāstāstra 


47. Sudāmanāstra 
Šrī Rāma received all these astras standing facing east. 
(Sarga 27, Bālakāņda, Vālmīki Rāmāyaņa) 

ASURA. Those born to Kašyapa of his wife Danu are 
called Danavas and those born of his wife Diti are call- 
ed Daityas. They belong to the demonaic dynasty (Re- 
fer under 'Asuravamša” in the genealogy chart). Re- 
nowned among the asuras were the following: 
Prahlada, Sarhhlāda, Anuhlada, Sibi, Bāskala, Virocana, 
Kumbha, Nikumbha, Bali, Bana, Mahākāla, Vipracitti, 
Sambara, Namuci, Pulomā, Viśruta, Asilomā, Keéi, 
Durjaya, Ayašširas, A$vassiras, A$va, Sanku, Mahābala, 
Garga, Mūrdhā, Vegavān, Ketumān, Svarbhānu, Ašva- 
pati, Vrsaparvā, Ajaka, Ašvagrīva, Sūksma, Tuhünda, 
Ekapād, Ekacakra, Virūpāksa, Harāhara, Candra, 
Kupata, Kapata, Para, Sarabha, Salabha, Sūrya and 
Candramas. 

ASURA. One of the eight daughters born to Kašyapa 
A p Pradhā. (Sloka 41, Chapter 65, Ādi Parva, 

ASORBANIPAL. (See under Gilgamis, Jalapralaya). 

ASURTARAJASA. A son born to King Kuša of his 
wife Vaidarbhi. Kušāmba, Kušanābha, Asūrtarajasa 
and Vasu are the four sons of Kuša. (Sarga 32, Bāla- 
kāņda, Vālmīki Rāmāyaņa). 

ASVA I. A demon. This was the same demon who later 
on was born as Ašoka, King of Kalinga. (Chapter 67, 
Adi Parva, M.B.). 

ASVA II. À maharsi. The sage Vaša is the son of this 
rsi. (Sükta 112 of Rgveda). 

ASVA (Horse). Horses and camels were born, in this 
world, of Tāmrā, wife of Ka$yapa, grandson of Brāhmā. 
(Agni Purāņa, Chapter 19). 

ASVAGHOSA. A famous Sanskrit poet. He has written 
many Sanskrit books prominent among which are 
the two great poems, Buddhacarita and Saundarananda 


* Ašvamedha or horse sacrifice was performed by autocrats to 


about should go into all countries. Those who opposed the sovereignty of the King could stop the horse and tie it. 


to defeat him before conducting the yāga. 
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and a drama called Sariputraprakarana. He lived in 
the 2nd Century A.D. His history of Buddha (Buddha- 
carita) was translated into Chinese during the period 
414 to 421 A.D. He was known under the following 
names also: Ācārya, Bhadanta, Mahāvādī and Bhiksu. 


ASVAGRIVA. Son born to the Sage, Kašyapa by his 


wife, Danu. (Sloka 24, Chapter 65, Ādi Parva, M.B.). 


ASVAHRDAYA. A mantra (sacred incantation) for 


controlling the horse. (See under ‘Aksahrdaya’). 


ASVAKETU. Son of King Gāndhāra. He fought on the 


side of the Kauravas and was killed in the battle by 
Abhimanyu. (Sloka 7, Chapter 48, Droņa Parva, M.B.). 


ASVAKRTA. A river. Once a sage called Rcika went to 


ASVAMEDHA I. 


ASVAMEDHA II. 


Gādhi and asked for the hand of his daughter, Satya- 
vati, in marriage. He demanded as dowry a thousand 
horses black in colour and with only one ear for each. 
Rcīka prayed to Varuna and he gave him the horses 
required. The river A$vakrta (created by horse) was 
made by the flow of urine from these horses. (Chapter 
57, Brahmāņda Purāņa). 

A country of ancient India which was 
ruled by a King named Rocamān. Bhimasena conquered 
him during the world-wide conquering campaign. 
(Sloka 8, Chapter 29, Sabha Parva). 

A yaga. Kings used to conduct this 
in order to get absolved of all sins. Fixing a victory 
card on the head of a horse it is allowed to roam about 
freely. If anybody stops the horse and ties it, the King 
should go and defeat him in battle and bring back the 
oe, i you do a hundred such y3gas you can become 
ndra. 


ASVAMEDHA. Son of King Sahasranika (Refer under 


Sahasrānīka). 


ASVAMEDHADATTA. Son born to Šatānīka of the 


princess of Videha. (Sloka 86, Chapter 95, Adi Parva, 
M.B.). 


ASVAMEDHAPARVA. A parva of the Mahābhārta. 


See under Bharata. 


ASVANADI. A river in the country of Kuntibhoja. 


Ašvanadī joins Carmanvati and the latter joins the 
Yamunā and the Yamunā joining Gangā falls into the 
ocean. It was through this river that Kuntīdevī floated 
in a box the infant Karņa. At night accompanied by 
her maid, Kunti floated the box containing her illegiti- 
mate son and stood on the banks of Asvanadi weeping 
bitterly. Then thinking that her father would notice 
her absence from the palace she returned home soon. 
The box floated and reached the country, Campāpurī, 
ruled by a charioteer. (Slokas 22 to 26, Chapter 308, 
Aranya Parva, M.B.). 


ASVARATHA. A river in the Gandhamādana valley 


flowing near the Āšrama of the sage Arstisena. Many 
kings of the Candra dynasty used to come and stay in 
this à$rama. (Sloka 10, Chapter 160, Vana Parva, M.B.). 


ASVASANKU. Son of Ka$yapa born of his wife Danu. 


ASVAPATI I. 


(Šloka 21, Chapter 67, Ādi Parva, M.B.). 


Father of the most chaste woman, Sāvitrī. 
He was King of Madra. He was without children for a 
long period and for eighteen years he worshipped the 
goddess, Sāvitrī and got a maiden from Agnihotra whom 


establish their supreme sovereignty. For this the horse Jet out-to roam 


Then thc King had 


The vedas enjoin that the sacrificial horse should be followed by a hundred young men. ready 


to fight those who opposed the King. Indra had conducted a hundred such yāgas. 


AŠVAPĀTI II 


"he named as Sāvitrī. For more details see under Sāvitrī. 
(Chapter 293, Vana Parva, M.B.). 

ASVAPATI II. The son born to Kašyapa of his wife 
Danu. (Sloka 24, Chapter 65, Adi Parva, M.B.). 

ASVASENA. A serpent which lived in the forest of 
Khāņdava. This was the son of Taksaka and he tried 
his best to escape from the fire that burnt the forest. 
(Sloka 5, Chapter 239, Adi Parva, M.B.). 
Onee when Arjuna and Krsna were sitting on the banks 
of the river Yamuna, Agni'approached them and request- 
ed them to help him burn the forest of Khāņdava (see 
under Khandavadaha). They agreed to help him and 
Agni started burning the forest. Indra poured rains over 
the fire; Arjuna created a canopy of arrows and prevent- 
ed the rains from falling down. Ašvasena, son of 
Taksaka tried to escape from the fire but Arjuna obs- 
tructed his way by arrows. Then A$vasena's mother 
swallowed him and kept him in her stomach. Arjuna 
cut off her head. Seeing this Indra sent a cyclone to 
smash the canopy of arrows and Arjuna fell fainting. 
Taking the opportunity Ašvasena escaped. When Arjuna 
woke up from his unconseious state he found Ašvasena 
missing. Then Arjuna cursed him thus: “Let not you 
get refuge anywhere."' (Chapter 226, Ādi Parva, M.B.). 
A$vasena kept his grudge against Arjuna till the end. 
In the great battle Arjuna and Karna met for a fight 
and when Karņa sent his Nāgāstra (scrpent missile) 
against Arjuna, Ašvasena hid himself in that missile 
and burnt the beautiful headwear of Arjuna. But Karna 
did not like this foul play and refused to accept him 
when he came back. Enraged at this the serpent attacked 
Arjuna directly and was killed. Beforc his death he got 
acquainted with Krsna. (Chapter 96, Karna: Parva, 


M.B.). 

ASVASIRAS I. A son born to Kašyapa of Dani. (Sloka 
23, Chapter 65, Adi Parva, M.B.). 

ASVASIRAS II. Bhagavan Hayagriva who was teaching 
the Vedas at Vaihāyasakuņda near Naranārāyaņāšrama. 
en 3, Chapter 127, Santi Parva, M.B.). 

ASVASIRASTHANA(M). A sacred place in ancient 
India. Arjuna dreams of going to Siva with Krsna and 
in that dream they visit this place also. 
Drona Parva, M.B.). 

ASVATAKA. A country of ancient India. (Sloka 15, 
Chapter 51, Bhisma Parva, M.B.). 

ASVATARA. A serpent. A sacred pond built in Prayāga 
also carries this name. (Sloka 76, Chapter 55, Vana 
Parva and Sloka 10, Chapter 35, Ādi Parva, M.B.). 

ASVATIRTHA. An ancient holy place on the banks of 
the river, Ganges, near Kanauj. It was at this place 
that the horses rose from the earth at the request of 
Rcīka Rsi to Varuna (See under Ašvakrta). (Sloka 

17, Chapter 4, M.B.) 

ASVATTHAMA. 

1) Birth and genealogy. Thc semen of Bharadvāja Rsi 
fell into the hollow ofa bamboo and from there was 
born Drona. As per the instructions of his father Drona 
married Krpi, daughter of the sage, Saradvata. The 
good-natured Krpi gave birth to Asvatthama. (Sce 
MĒ) Droņa for genealogy). (Chapter 130, Ādi Parva, 
.B. 
2) How he got his name. The moment hc was born hc 
made a loud hoot like Uccaisravas and thc sound resem- 
bled ‘the braying of a horse. Immediatcly a voicc from 
` heaven said that the boy should bc named Ašvatthāmā. 
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(Chapter 80, 


ASVATTHAMA 


The boy was, therefore, named so. (Slokas 48 and 49, 
Chapter 130, M.B.). 

3) Training in archery. Ašvatthāmā took his lesson in 
archery from his father Drona. At that time Drona got 
new lessons from Parašurāma and they were also im- 
parted to Drona’s disciples. When Drona became thc 
preceptor of the Kauravas and Pandavas Ašvatthāmā 
also went with him. (Slokas 52 to 64, Chapter 130, Adi 
Parva, M.B.). 

4) Drona's affection for his son. Drona was very affec- 
tionate to his son and wanted to teach him something 
special in archery. So he used to instruct him during 
the time the other disciples went to fetch water for thc 
āšrama. Arjuna came to know of this and he, there- 
after, started bringing his quota of water quickly 
enough to join thc special class of Drona. Thus Arjuna 
and Ašvatthāmā leatned a lot more than the others in 
the military art. (Slokas 17-19, Chapter 132, Ādi 
Parva, M.B.). 

5) The Mahābhārata Baile and Ašvatikāmā. In Sabha 
Parva we find Agvatthama participating in the Raja- 
süya of Yudhisthira. Aftcr that we meet him only at 
the Kuruksetra war. Fighting on thc side of the Kau- 
ravas he played a very important role in that war. Hc 
killed many veteran warriors and kings including the 
following : Nīla, Aüjanaparvà, Suratha, Šatrutijaya, 
Balànika, Jayānīka, Jayāšva, Srutāsva, Hemamālī, Vrsa- 
dhara, Candrasena, the ten sons of Kuntibhoja, Sudar- 
šana, Vrddhaksetra, Cedirāja, Malayadhvaja and Sura- 
tha. He defeated many including Sikhandi, Abhimanyu, 
Virāta, Sātyaki and Vindhya. By using Āgneyāstra 
M arrow of fire) he made Krsna and Arjuna fall 
ainting in the battle-field. Hc commandcd the Kaurava 
army once. He killed many Paficalas and Somakas 
while they were sleeping. In Chapter 139 of Drona 
Parva we read about Arjuna defeating Ašvatthāmā in 
a single combat one day. 

6) Afvatihdmd sees a ghost. Dhrstadyumna, son of King 
Pāficāla, killed Drona. When A$vatthàmà heard of 
his father's death his rage knew no bound. He immc- 
diately went to the heart of the military camp of the 
Pāņdavas, Krpa and Sātvata following him. There at the 
gate of the camp he beheld a ghostly apparition. It is 
described in the Bhasa Bharata (Malayalam version of 
M.B.) as follows : He saw a huge figure standing at the 
door with a body blazing like the Sun and the Moon. 
Bathed in blood and wearing a tiger’s skin in thc loins 
the figure wore a snake as his sacred thread and cover- 
ed his upper body with a deer-skin. There were innu- 
merable hands for this ghost and in each hand adorned 
with snake-bangles he held a deadly weapon. With 
crooked teeth anda ghastly face the goblin gave a 
shiver to those who saw him. Flames bursting forth 
from his eyes, ears, nose and mouth he barred the way 
of Ašvatthāmā. Undaunted the son of Drona showered 
divine arrows on the figure. But the ghost by his sup- 
reme powers absorbed the arrows to his body thc 
moment they touched him. In despair Agvatthama 
meditated on Siva and the latter appearing bcforc him 
in person gave hima divine dagger. With that he entered 
the bed-chamber of Dhrstadyumna, woke him up by 
striking him with his foot, caught hold of him by the 
hair on his head and killed him. [ 
7) Afvatthama and his jewel. The angcr of Asvatthama did 
not abate even after killing Dhrstadyumna, thc butcher 
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of his father. With a view to destroying the whole Pand- 
ava dynasty he sent against the Pandavas the all-power- 
ful Brahmaširāstra (a missile charged with great power 
by a holy incantation). But Drona had given the same 
type of missile to Arjuna also and so he sent forth his to 
meet the other. It created such a great explosion that 
all the elders on both the sides joined together and re- 
quested them to withdraw the missiles. Arjuna demanded 
the jewel on A$vatthámà's head to withdraw his missile. 
But Ašvatthāmā refused to part with it. He said, ‘This 
jewel of mine is more valuable than all the wealth of both 
Pāņdavas and Kauravas put together. If you wear this 
you need not be afraid of your enemies, disease, hunger 
and thirst. No harm wil come to you from Yaksas, 
Nāgas or thieves. I will never part with such a jewel”. 
(Slokas 28-30, M.B., Chapter 15, Sautika Parva). After 
great persuasion Agvatthama surrendered his jewel but 
without withdrawing the missile directed it towards the 
womb of Uttarā who was bearing a child then. We 
are reminded of an incident which happened when 
the Pāņdavas were residing in Upaplàvya; a poor 
brahmin looking at Uttarā said, “When the Kauravas 
willbe weakening in power a child will be born to you. 
The boy will have to bear a test even while in the 
womb and so you must name the child Pariksit (One 
who has been tested)". 
When the powerful missile was flying straight towards 
Uttara’s womb Sri Krsna said, “Even though the child 
in the womb will die of this arrow it will be reborn. 
Oh, Asvatthāmā, you will be denounced by all as a 
sinner for killing this unborn babe. To suffer for this 
evil deed you will roam about in the earth for three 
thousand years. Nobody will associate with you; you will 
be shunned by society. You will be tormented by all 
diseases on earth. But the babe which you have now 
killed will be a famous scholar and brave King. He will 
rule this country for sixty years. He will be known 
as the next Kururāja. Look, I am giving life to the babe 
you have killed". Vyasa supported Krsna, and Ašvat- 
thāmā repenting on his hasty action gave the jewel to 
the Pandavas and left for the forest with Vyāsa. 
(Sautika Parva, M.B.). 
8) Synonyms of Ašvatthāmā. The Mahābhārata has used 
the following names also for Aévatthama. Ācāryanan- 
dana, Ācāryaputra, Ācāryasuta, Ācāryatanaya, Ācārya- 
sattama, Drauņi, Drauņāyani, Droņaputra, Droņasūnu, 
Guruputra, Gurusuta and Bhāratācāryaputra. 
ASVATTHAMA II. Indravarmā, King of Mālava, had 
an elephant of this name and it was killed in the battle 
A Eino. (Sloka 15, Chapter 190, Drona Parva, 


AŠVAVATĪ. A river. It is believed that ifone just thinks 
about it at daybrcak, midday and sunset one will get 
ae (M.B., Anušāsana Parva, Chaptcr 165, Sloka 


25). 

ASVAVAN. The first child of King Kuru. (See under 
genealogy of Kuru). His mother was Vāhinī. He isknown 
as Aviksit also. He got eight sons : Pariksit, Šabalāšva, 
Ādirāja, Virāja, Šālmali, Uccaihšravas, Bhayankara 
EN o (Slokas 50 to 53, Chapter 94, Ādi Parva, 

ASVINIKUMARA(S) (ASVINIDEVAS). Satya and 
Dasra, the two sons of Sūrya (The Sun) arc called 
Ašvianīkumāras. (Slokas 17 and 18, Chapter 150, Anu- 
$asana Parva, M.B.). They are also known as A$vins, 
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and Aévinidevas. These two are the physicians 
of the devas. (Sloka 12, Chapter 123, Aranya Parva, 
M.B). 

1) Genealogy. Descending from Visnu in order are : 


Brahma, Marīci, Kašyapa, Vivasvan (thc Sun), 
Aš$vinīkumāras. 
2) Birth. The Visņu Purāņa describes the birth thus: 


“Samjna, daughter of Višvakarmā, was the wife of 
Sūrya. She got three children : Manu, Yama and Yami. 
Once finding the effulgence of Sūrya unbearable she 
engaged Chaya to look after Sūrya and left for the 
forests to do penance there. Sūrya took Chaya to be 
Sarijūā and got three children of her : Šanaišcara, 
(another) Manu and Tapati. Once Chaya got angry 
and cursed Yama. It was then that Sūrya and Yama 
came to know that she was not Samjíia, getting more 
details from Chaya, Sūrya found out by his Jūānadrsti 
(a power of sight developed by Yoga by which one 
could see things far beyond the limits of his vision) 
that Sarhjfià was practising austerities taking the form of 
a mare. Then Sūrya went to her disguised as a horse 
and with her co-operation produccd threc children of 
which the first two becaire known as Aśvinīkumāras. The 
third son was called Revanta. Then Sürya took Samjia 
to his place (Chapter 2, Arma 3, Visņu Purana). 
Šloka 35 of Chapter 66 of Ādi Parva states that Ašvinī- 
kumāras were born from the nose of Samajfia. 
3) How Ašvinīkumāras tested Sukanyā. ‘The Devi Bhāga- 
vata contains a story ofhow the Asvinīkumāras tested 
the fidelity of Sukanyā, daughter of Šaryāti and made 
her old and senile husband into a young and virile one. 
aryāti, son of Vaivasvata manu, had four thousand 
beautiful princesses as wives. But none had any child- 
ren. When they were lamenting over this misfortune 
one of the wives gave birth to a girl and she was called 
Sukanyā. The father and all his wives together brought 
up this daughter with great affection. 
In the neighbourhood of the palace of Šaryāti there was 
a tapovana as good and grand as Nandanavana and it 
contained a lake similar to the Mānasa lake. In one 
corner of this tapovana a sage named Cyavana was 
doing penance. He had becn sitting there for so long a 
period without food meditating on a goddess that he was 
covered with plants and shrubs had grown over him. He 
was unaware of the growth around him. Once at this 
time Saryáti with his wives and child and followed by a 
large retinue entered the tapovana for recreation. The 
King and his wives entered the lake and Sukanyà with 
her friends moved about in the garden plucking flowers 
and playing. Moving about thus aimlessly Sukanyā and 
party reached the place where Cyavana was doing 
penance. She saw the huge shrubby growth and while 
looking at it saw two gleaming points inside the shrubby 
heap. She was about to break open the thing when from 
inside she heard somebody addressing her thus : “Oh, 
innocent girl, why do you think of doing this mischief. 
Please do go your way. I am an ascetic. What wrong 
have I done to you for you to disturb me like this ?” But 
Sukanyā brought up as she was, asa very pet girl did 
not like anybody advising her like this and so taking a 
pointed stick gave two pricks at the site of the gleam- 
points and left the place arrogantly. 


` The gleam-points were the eyes of Cyavana and so he 


lost his eyes and suffered much from thc pain. Though 
he felt angry he did not curse anybody. But slowly thie 
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country began to witness the evil effects of this cruel 
deed. People stopped passing urine or faeces. Even 
animals were affected. The King and his ministers were 
worried. People came on deputation to the King to 
describe the disaster that had gripped the state. The 
King began to doubt that somebody must have done some 
grcat injury to the sage, Cyavana. He started enquiries 
asking his subjects one by one about this. But everybody 
replied in the negative. He bribed, he threatened. The 
result was the same. Then one day while the King and 
his courticrs were sitting despondent Sukanyā approach- 
ed her father and confessed what she had done. She 
said: “While I was playing with my friends in the 
tapovana I saw this huge shrub-heap and two points 
gleaming from inside. I took a pin-stick and pricked 
them both and on drawing it out I found it wet also. 
But I left the matter there and never made any 
enquiries thereafter". Šaryāti now knew the cause of this 
national disaster and so immediately rushed to the sage 
for forgiveness. Prostrating before the rsi the King pleaded 
«Oh, best of rsis, forgive us for this injury done unknow- 
ingly. My daughter who is only an innocent child did 
this | while she was playing in this garden with 
her friends. She never knew what she pricked for a fun 
were your eyes. Oh, the best of sage, thou art rich in 
forgiveness and so please do condone this mischief and 
bless us." Cyavana replied that he would forgive if he 
gave Sukanyā in marriage to him. Šaryāti was depressed. 
How could he give his only and beautiful daughter to 
this aged senile ugly and blind rsi? While the King was 
thus pondering over this, Sukanyā herself came to him 
and said, “Oh, dear father, please do not worry on 
my account. I shall go as his wife. If he is satisfied 
the nation would be saved from a calamity and I am 
prepared to sacrifice my happiness for the sake of the 
country. I will be only too glad to do so.” With suppress- 
ed unwillingness the King gave his daughter in marri- 
age to Cyavana. 

Sukanyā after her marriage engaged herself fully in the 
scrvice of looking after the welfare of her husband. She 


gave her husband healthy and tasty fruits and vegeta- ' 


bles, bathed him daily in hot water, placed before him 
all the materials for his pūjā and when the time came 
for his meals gave him his food sitting by his side. After 
the meals she gave him tāmbūla and only after putting 
liim on a bcd would she go to attend to her own affairs. 
After finishing her meals she would come again to her 
husband and sit by his side massaging him. In the even- 
ing she would make ready all the things required for the 
pūjā and after the pūjā feed him with nourishing food. 
Whatever remaincd after his feed would be taken by her. 
At night shc would be at the foot of her husband and 
take a nap. In the morning she would attend to all the 
details of the ablutions of her husband. Thus Sukanyā 
lived true to her husband always anxious to please him. 
Then one day the Ašvinīkumāras saw her going to the 
āšrama after her bath. They were very much attracted 
by thestunning beauty ofthe maiden that they approach- 
ed her and asked : “Oh, beautiful maiden, who are you? 
We are Ašvinīkumāras. You seem to be alone. How did 
you happen to come to this place? You are one who 
should always move about with friends and courtiers 
and what is the reason for your living like this ?" 
Sukanyā replied, **Revered Devas, I am the daughter of 
Saryáti and wife of Cyavana. Forced by certain circum- 
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stances my father gave me in marriage to this sage who 
is very old and blind. He is living in the 4grama nearby. 
I am living with him looking after his comfort. If you 
think it convenient you can come and accept our 
hospitality." Hearing this the Asvinīkumāras told her 
thus : “Sweet girl, you are fit to be the wife of one who 
is better than this blind old ascetic. So please do accept 
one of us as your husband". Sukanyà did not relish 
this talk and threatening them that if they did not with- 
draw stopping such blabbering she would curse them 
to ashes. 'The A$vinidevas were a bit surprised and also 
frightened at the attitude of Sukanya. "Oh, Princess, 
we are immensely pleased at your sense of righteousness 
and chastity and you can ask of usa boon. We are 
physicians of the devas and can give your husband his 
sight and can also make him young and virile. But there 
is a condition for this. As soon as your husband be- 
comes young and handsome we will also become like 
him and then you can select one among us. Are you 
willing? If so we will make your husband charming and 
handsome at this instant, 

Sukanyā was well pleased with this offer but the condi- 
tion placed did not satisfy her. So she ran to the āšrama 
and told her husband thus : "Lord, I met the A$vini- 
devas on my way from the river after my bath and 
enamoured of my beauty they have made this offer. We 
will make your husband young and beautiful giving him 
back his eyesight and then we will change ourselves to 
resemble him. You have then to select one of us as your 
husband. I am not able to understand their cunning and 
so I have come to you to get from you the answer for 
their question. I am anxious to see you young and hand- 
some with your eyesight regained. I shall do as you 
direct.” 

Cyavana said : “There is nothing in this for great think- 
ing. You go and tell them that you would do as they 
wish and bring them down here. On hearing this Sukanyā 
went to the A$vinikumáras and took them to the āšrama. 
They asked Gyavana to take a dip in the lake nearby 
and as he entered the lake the Ašvinīdevas also entered 
it and took a dip in its waters along with Cyavana. Lo! 
As they rose from the waters all the three became young 
and handsome looking alike. The Ašvinīdevas then 
requested Sukanyā to select one among them. Sukanyā 
was in a fix and she prayed to her goddess to give her 
power to identify her husband. She was blessed with 
that power and she selected Cyavana from the lot at 
which the Ašvinīdevas were also pleased. (Seventh 
Skandha, Devi Bhagavata). 

4) Cyavana’s gratitude. Cyavana who got back his eye- 
sight and youth asked the Ašvinīkumāras what boon 
they wanted. They then told him thus : We are the 
physicians of the devas. Devendra has unnecessarily put 
a ban on ourdrinking Soma (juice extracted from the 
creeper Soma). When Brahma performed a yāga at 
Mahāmeru this leader of the devas did not allow us to 
take a soma drink. If you are capable of doing it you 
should get us the right to take this celestial drink.” 
Cyavana promised to do that. 

Before long, King Saryáti and his wife came to the 
āšrama to enquire about the welfare of their daughter. 
To their great amazement they found a young and hand- 
some ascetic at the áárama and were a bit suspicious of 
the character of their daughter. But soon all doubts were 
cleared and they were immensely pleased. Cyavana then 
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told the King the request of the Agvinidevas and Saryati 
also promised his help on this matter. 

On their rcturn to their palace Šaryāti decided to per- 
form a big yāga to which all the devas were also invited. 
Cyavana officiated as priest. The Ašvinīdevas were also 
present quite to the dislike of Indra. The time came for 
distributing soma, and when Cyavana called the Ašvinī- 
kumāras to take their share Indra objected saying that 
since they were physicians ofthe devas they could not 
be given that drink. Cyavana argued against that and 
after a great verbal combat Cyavana succeeded in 
making the Ašvinīkumāras take the drink. For more 
details look under ‘Cyavana’, (Seventh Skandha, Devi 
Bhagavata). "m 

5) Other information regarding Ašvinikumāras. 

(1) How they tested Upamanyu. This story is given 
under the word Apodadhaumya. 

(2) Birth of Nakulaand Sahadeva. Kunti, wife of Pandu, 
had obtained from Sage Durvāsas five sacred mantras, 
the chanting of each of which would give her a child. 
Even before her marriage Kunti tested the power of the 
mantras by chanting one of them. Sūrya appeared and 
she had to take a son from him who became the famous 
Karna later. By chanting the second, third and fourth 
meditating on Yama, Vayu and Indra, Kunti got 
respectively the sons Dharmaputra, Bhima and Arjuna. 
The fifth mantra she gave to Mādrī and she meditated 
on the Agvinidevas and got Nakula and Sahadeva. 

(3) The A$vinidevas were present for the marriage of 
Pāūcālī. (Sloka 6, Chapter 186, Ādi Parva, M.B.). 
During the burning of the forest Khandava the Ašvinī- 
devas stood on the side of Arjuna. 

(4) King Yuvanāšva became pregnant and bore a child. 
It was the Agvinidevas who took the child out by surgery. 
The boy became known as Māndhātā later. (Sloka 3, 
Chapter 62, Drona Parva, M.B.). 

(5) During the Mahābhārata battle the Ašvinīdevas 
handed over some Pārsadas to the god, Skanda. (Sloka 
38, Chapter 43, Salya Parva, M.B.). 

(6) The Ašvinīdevas like very much oblations of Ghee. 
The others who like it are Brhaspati, Püsan, Bhaga and 
Pavaka. (Sloka 7, Chapter 65, Anušāsana Parva, M.B.). 
(7) The month of Āšvina (October-November) is the 
month of A$vinikumáras and if a man gives ghee to the 
Brahmins freely in that month he will acquire more 
physical beauty. (Sloka 10, Chapter 65, Anušāsana 
Parva, M.B.). 

(8) One who offers Ghee as oblation to the fire for 
twelve months in succession will reach the country of 
the Ašvinīkumāras. (Sloka 95, Chapter 107, Anušāsana 
Parva, M.B.). 

(9) The great poet of Kerala, Vallathol, in his com- 
mentary on the 93rd Sikta of the Rgveda states that 
there is a belief that the A$vins and Candrasüryas (the 
Sun and Moon) are one and the same. 

(10) Dīrghašravas son of Dirghatamas once prayed to 
the Ašvinīdevas to get rains and it is said that they gave 
a downpour of sweet water. (Rgveda, Sükta 112, Ķk 11). 
(11) Once a sage named Gotama was lost in a desert 
and craved bitterly for drinking water. He prayed to the 
Ašvinīdevas for water and they dug a well itself in the 
desert and quenched the thirst ofthe sage. (Rk 9, Sükta 
16, Rgveda). 

(12) The sage Dadhyafic taught the Ašvinīdevas thc 
technique, Madhuvidyā. There is an interesting story 
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about it. It was Indra who taught this to Dadhyafic 
and while teaching him he had threatened that if he 
gave away that secret to anybody else his head would 
be cut off. Ašvinīdevas found a way to tidc over this 
difficulty. They at first cut off his head and fixed the 
head of a horse on him. It was with the head ofa 
horse that Dadhyafic taught them Madhuvidyā and 
as soon as the teaching was over his horse-head was 
cut off and the rcal head placed in its place. (Rk 22, 
Sūkta 116, Rgveda). 
(13) The vehicle of the Ašvinīdeves is a donkey. 
Once this donkey in the disguise of a wolf went and 
stayed with Rjrāšva, son of the Rājarsi Vrsāgīr. Rjrā- 
$va gave the wolf to eat hundred goats belonging to 
the people of the place. Vrsagir got angry at this act 
of his son and cursed him. The son became blind and 
he got back his eyesight by pleasing the Ašvinīdevas 
by prayer and offerings. (Rk 16, Sūkta 115, Rg- 
veda). 
(14) Once Surya decided to give his daughter in 
marriage to the owner of the horse which would win a 
horse-race which Surya would conduct. In the race the 
horse of the A$vin'devas won and they thus married 
Sūryā's daughter. (Rk 17, Sükta 117, Rgveda). 
(15) The Ašvinīkumāras killed an asura of name 
Visvak and destroyed his dynasty also. (Rk 16, Sūkta 
117, Rgveda). 

ASVINIKUMARATIRTHA. It is believed that the 
physical beauty of man would be increased if he bath- 
es in this lake. (Sloka 17, Chapter 83, Vana Parva, 


M.B.). 

ASVINISUTA. A son born to Sūrya of the wifc of 
Sutapas. There is this story about it in Brahmavai- 
varta Purana. Once when the wife of Sutapas was on 
a pilgrimage Sūrya happened to see her. The beautiful 
and venerable lady refused to accede to the desire of 
Sūrya and so thc latter used force and took her. They 
had a son who was named A$vinisuta. On her return 
after the pilgrimage with her son she explained all that 
happened and the sage sent both of them out. Sürya 
taught his son Ašvinīsuta astrology and made him a 
master in that science. Knowing that, Sutapas cursed 
him and said he would turn to be one very diseased. 
Later the sage amended his curse and added that he 
would be free from diseasc if he worshipped the sun. 

ASVINITIRTHA. Promises bodily splendour if one 
takes a bath in this lake. (Sloka 21, Chapter 25, 
Anušāsana Parva, M.B.). 

ATALA. This is one of thc seven sections of Pātāla. The 
seven sections are : Atala, Vitala, Sutala, Talātala, 
Mahātala, Rasātala, Pātāla. Of them Atala has been 
described as follows : Atala is the first world of Pātāla. 
There reigns Bala, the son of Maya who is the famous 
but haughty magician. He has cieated 96 Mayas who 
are capable of granting all kinds of desires. Even now 
certain persons wlio are interested in the practice of 
Black magic, learn some of these 96 arts and practise 
them. When this mighty fellow opens his mouth for 
yawning, three groups of women known as Purécalis, 
Svairinis and Káminis emerge from his mouth. He has 
with him a rasáyana called hātaka with which he can 
eaisly entice and seducc all who enter Atala and to 
strengthen them for satisfying his lust. After enticing 
them with it, he enjoys uncontrolled pleasure with 
them, showering on them his amorous glances, bewitch- 
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ing smiles and embraces. (Devi Bhagavata, Astama 
Skandha) . 

ATAVISIKHARA. Name of a village in ancient India. 
( M.B., Bhisma Parva, Chapter 9, Verse 48). 

ATHARVA(M). Among the Vedas, this has the fourth 
placc. It compriscs different kinds of incantations of 
occult powers for the destruction of enemies. Atharvan 
the son of Vasistha was the author of this Veda. In 
Chapter 6 of the third section of Visnu Purāņa the 
following rcfcrence is made to Atharvaveda: *"Sumantu 
Maharsi who was of infinitc glory, first taught this 
Atharvaveda to his disciple Kabandha. (Sumantu 
Maharsi was the son of Jaimini, who was the disciple 
of Vedavyāsa). Kabandha divided Atharvaveda into 
two parts and communicated them to two Maharsis 
named Devadarša and Pathya. Devadarša's disciples 
were: Medhà, Brahmabali, Šautkāyani and Pippalāda. 
Pathya had three disciples named Jabali, Kumudādi 
and Saunaka. They also made Atharvaveda compila- 
tions. Saunaka divided his compilation into two and 
gave one part to Babhru and the other to Saindhava. 
Mufijikega learnt it from Saindhava and divided the 
compilation first into two and later into three parts. 
The five divisions of the Atharvaveda—Naksatrakalpa, 
Vedakalpa, Sarmhitākalpa, Angirasakalpa and Santi- 
kalpa, were made by Mulijikeša. Naksatrakalpa con- 
tains Brahma’s works: Samhitakalpa contains Mantra 
Vidhi ; Angirasakalpa contains ābhicāra and Šāntikalpa 
contains taming of horses, elephants etc. . 
The mantras C incantations) in Atharvaveda and their 
uses are given below :— 
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Mantras 
19. Sivagivabhih 


Uses 

Prosperity in general (Saubhagya- 

vrddhi). 

20. Brhaspatirnah Blessings (Marga-mangala). 

pari patu 

21. Muficavitva Warding off death 

nivāraņa). 

When these mantras are chanted several oblations are 
made to the sacrificial fire. Substances like Camata, ghee, 
rice, milk are thrown into the fire as offerings. (Agni 
Purana, Chapter 262). 

ATHARVA I. This muni is referred to in Mahābhārata 
Udyoga Parva, Chapter 43, Verse 50, as a professional 
chanter of Chandaveda. Once under the curse of Bhrgu 
Maharsi, Agni hid himself under the sea. (See “AGNP ). 
At that time, it was Atharva who, at the suggestion of 
the Devas, went under the water and discovered Agni. 
(M.B., Vana Parva, Chapter 222, Verse 8). 

Atharvà recovered Agni, and re-created the worlds 
which were lying dormant owing to the absence of fire. 
(M.B.,Vana Parva, Chapter 222, Verse 19). 

Atharva was born from Brahmā's face. His wife was 
Sànti, the daughter of Kardama. Citti was another 
name for Sànti. But there are some Purāņas which re- 
fer to Citti as another wife of Atharvà. Also, there are 
Purāņas which say that Atharvā was Angiras himself. 

ATHARVA II. This name has been used as a synonym 
of Siva. (M.B., Anušāsana Parva, Chapter 17, Verse 


(Mrtyu- 


SI)! 

ATHARVĀ III. In Rgveda another Atharvā may be 
seen. It is said that he was the author of the Atharva- 
veda. After learning Brahmavidyā from Brahmā, it 
was this Atharvā who first brought fire to the earth 
from heaven. Atharvā had two wives named Šānti and 
Citti. This Atharvā was the same person as Atharvaņa, 
the son of Vasistha. (Bhāgavata, 4th Skandha, Chap- 
ter 1). 

ATHARVANGIRAS. See ANGIRAS. 

ATHARVANA. A son of Vasistha. (Bhagavata, Fourth 
Skandha, Verse 42). 


* ATHIDA (M). Name of a Janasthana (Town) in ancient 


j Mantras Uses 
1. Suparņastava Getting rid of serpents and snake- 
poison (Sarpa-badh4-nivaranam ). 
2. Indrenadatta Fulfilment of all desires (Sarva- 
kāma-siddhi). 
3. Imā Devi Attainment of peace (Sarva- 
$anti-karma). 
4. Devamāruta Attainment of peace (Sarva- 
$anti-karma). 
5. Yamasyalokàt Prevention of bad dreams (Duh 
svapna-šamana ). 
6. Indra$candra$ca Prosperity in commerce and 
paficavaņija business (Vāņijya-lābha). 
7. Kāmojevāji Enjoyment of women (Strī- 
saubhāgyam). 
8. Tubhyamevaja- Equal to thousand sacrifices 
vīma (Ayuta-homa-tulyam). 
9. Agnegobhinna Strengthening of the intellect 
(Buddhi-vrddhi). 
10. Dhruvamdhru- Attainment of posts of honour 
vena (Sthāna-lābha) 
11. Alaktajīva- Profit from agriculture (Krsi- 
labha). 
12. Ahan te bhagna Prosperity in general. 
13. Ye me pāšā , Freedom from | imprisonment 
(bandhana-vimukti). 
14. Sapatvaha Destruction of enemies (Satru- 
nagam). 
15. Tvamuttama Enhancement of fame (yašo- 
vrddhi). 
16. Yathamrgavati Enjoyment of women (Strī sau- 
bhagyam). 
17. Yenapehadiša Birth of children (Grabha-labha). 
18. Ayante yonih Getting sons (Putra-lābha). 


India. (M.B., Bhisma Parva, Chapter 9, Verse 64). 

ATIBAHU. He was a Gandharva born to Kagyapa by 
his wife Pradhā. He had three brothers : Haha, Hūhū 
and Tumburu. (M.B., Adi Parva, Chapter 65, Verse 
51). 

ATĪBALA. A mantra. Visvamitra who took the boys 
Rama and Laksmana to the forest taught them two 
mantras, Bala and Atibala, to liberate them from 
hunger and thirst. Valmiki Ramayana, Bālakāņda, 
Sarga 22) 

ATIBALA I. The Maharsi Atibala was the cause of the 
death of Sri Rama and Laksmana. 

After the war with Ravana, Sri Rama returned to Ayo- 
dhya with his retinue and began his reign. After re- 
nouncing Sita while Sri Rama was living in the palace 
with Laksmana, Satrughna and their families, one day 
Brahma summoned Yama and said : "Šrī Rama is the 
incarnation of Mahavisnu. He has fulfilled all the pur- 
poses of the incarnation. Now Visnu has to be recalled 
to Vaikuņtha”. 

On hearing this, Yama assuming the guise of a Sanny- 
āsi named Atibala appeared before Sri Rama. He said 
he had to tell a secret to Sri Rama. Accordingly Sri 
Rama sent everyone else out of the audience chamber. 


ATIBALA II 


Laksmaņa was asked to guard the entrancc. It was 
announeed that if anyone entered the hall, Laksmaņa 
would be killed. 

Āt this stage, Maharsi Durvāsas arrived at the entrance 
aceompanied by many of his disciples. He had come 
after having performed penance for a thousand years 
and in great hunger and thirst. He wanted to see the 
King to ask for sumptuous food. Laksmana requested 
him to wait a little but Durvāsas refused to do so. He 
even threatened that he would rcduee all of them to 
ashes by his eurse. Finding no alternative, Laksmana 
entered the hall and informed Sri Rama of the situation. 
Durvasas was given a sumptuous meal. But for the ful- 
filment of the condition Laksmana's death became neces- 
sary. Šrī Ràma cried with a broken heart. The honest 
Laksmana went alone to the Sarayü river and drowned 
himself in its depths. Soon after, Šrī Rāma entrusting 
the affairs of the state to others and in the presence of 
thousands of spectators plunged into the Sarayü river 
and renouncing his earthly life, returned to Vaikuntha. 
(Uttara Ramayana). 

ATIBALA II. The name of a follower given to Skanda 
by god Vayu on the -battle-field. (M.B., Salya Parva, 
Chapter 45, Verse 44). 

ATIBALA HI. There was another King named Atibala 
who was a great scholar in Nītišāstra. From the tine 
of his accession to the throne, he beganto lead a 
vicious life. This Atibala’s father was a King named 
Ananga. (M.B., Santi Parva, Chapter 59, Verse 92). 

ATIBHIMA. One of the sons of the Agni, Tapa. (M.B., 
Vana Parva, Chapter 220, Verse 11). 

ATIKAYA. One of the sons of Ravana. 

1) Previous Birth. This is a story concerning the initial 
stage of the creation of the Universe. After completing 
the task of creation Brahma, in his pride fell into a sleep. 
In order to slight Brahma a little, Mahàvisnu produced 
two Rāksasas called Madhu and Kaitabha from his ears. 
Hearing their terrible roar Brahmā woke up in fear and 
fled to Mahavisnu seeking refuge. Visnu called Madhu 
and Kaitabha and asked them what boon they 
would like to ask. They proudly replied that they would 
grant a boon to Visnu. In that case Mahāvisņu wanted 
them to grant him leave to kill them. They answered : 
“We will not break our promise about granting the 
boon. But since our passion for fighting has not been 
abated, you must fulfil our eager desire." Mahāvisņu 
said : “I agree. But let my boon be carried out first. 
After that I shall see that your wish is properly fulfill- 
ed. After your death, one of you will be reborn under 
the name of Khara and the other under the name of 
Atikaya. In the Tretāyuga I shall kill Khara in single 
combat after allaying his passion for fighting. Laksmana 
who is the incarnation of Ananta will fight with 
Atikāya to his full satisfaction and kill him. Thus both 
of you will get Virakti and Mukti.” 

After saying this, Mahavisnu made the two asuras 
stand on each of his thighs and killed them with his 
Sudaršana Cakra. They were born again as Khara and 
Atikaya. (Kamba Ramayana, Yuddha Kanda). 

2) Birth. There is a story about the birth of Atikāya 
in the Yuddha Kanda of Kamba Rāmāyaņa : After 
his vietory over Kubera Ravana was returning in his 
Puspaka Vimāna. On his way he saw some beautiful 
Gandharva women playing in the valley of Mayüragiri. 
Their leader was Citrāngī, the wife of Citrāngada. 
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Rāvaņa seduced her and had a secret union with her. At 
once she became pregnant and gave birth to a dazzlingly 
bright baby. The mother handed ovcr the child to 
Rāvaņa and returned to the world of the Gandharvas. 
Rāvaņa, in his paternal love, took the child into the 
Vimāna and proeeeded. On the way, the Vimāna 
knoeked against a mountain peak and the baby was 
thrown overboard and fell in the forest. Ravana stop- 
ped the Vimana and made a search for the baby in the 
forest. He found the child without the slightest injury, 
smiling and lying on a flatrock in the deep woods. He 
failed in his attempt to take it up even though he used 
ten of his hands. The child began to grow steadily in 
size. Then he tried again to lift the baby up using all 
his twenty arms. The boy, who had by this time grown 
into enormous size, suddenly sprang up and getting in- 
to the Vimāna took his seat in it. Ravana gave him the 
name Atikāya. On his arrival in Laūkā, he presented 
him as adopted son to the barren Dhanyamālā. 
Atikaya was brought up by Dhanyamala. 

3) The Boons. Atikāya went to Gokarna and did pe- 
nance to please Brahma. Brahma appeared, but being 
fully absorbed in Samadhi, Atikāya was not aware of 
his presence. Even his {life-breath had been stopped. 
Brahma, by his power, instilled life-breath into him and 
restored him to eonseiousness. He granted Atikāya all 
the boons heasked for. They were three in number. 
The first was the gift of Brahmāstra which could smash 
anyone. The second was the gift ofan armour which 
was unassailable by anyone. The third was absence of 
thirst, desire and other cravings. 

4) Education. Atikāya went to Kailāsa and received 
his education from Siva. He learnt all the sciences, 
Arts, Sruti, Smrti etc. from there. On the completion 
of his course he asked what Gurudaksiņā he should 
pay. Siva made him promise that he would never 
practise Black magic. Pleased with him, Siva awarded 
him the Pāšupatāstra. 

5) Victory in Battle. Atikāya had an uncle, a Rāksasa 
named Candra. Once he was defeated by Indra. It was 
at this time of chagrin that he came to know that 
Atikaya had reached Lanka with the Pasupatastra. 
Candra Raksasa ordered Atikāya to bring Indra as a 
captive. Atikaya went to Svarga (Heaven) and began 
a war with Indra. Mahavisnu who came to help Indra 
used his Sudaršana cakra. Atikaya shot his Pāšu- 
patástra. Knowing Atikaya’s history well, Mahavisnu 
brought the battle to a close. Both parties accepted the 
position that Devendra had lost the battle and Atikaya 
had won. 

6) Death. In the Ramayana battle Atikaya fought 
on the side of Ravana. After a most terrible conflict, 
Laksmana killed Atikaya. (Kamba Ramayana, Yuddha 
Kanda). 

ATILOMĀ. An Asura who was killed by Sri Krsna. 
(M.B. Sabha Parva, Chapter 38). 

ATIMANYU. He was one of the ten sons of Manu. 

ATIRATHA. There was a King named Matināra in 
Pūruvarhša. (See PORUVAMSA). Four sons were born 
to him: Tamrisu, Mahan, Atiratha and Druhyu. (M.B., 
Ādi Parva, Chapter 94, Vcrse 14). 

ATIRATRA. He was one ofthe ten children born to 
Manu by Nadvalà. (See MANU VAMSA). Kuru, 
Püru, Satadyumna, Tapasvi, Satyavān, Suci, A gnistoma, 
Atirātra, Sudyumna and Atimanyu were the names of 
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the ten brilliant sons of Nadvalà. (Visnu Purana, Part 
I, Chapter 13). 

ATISANDA. After his death Balabhadra Rama went 
to Pātāla in the guise of Ananta. All the serpents wor- 
shipped him. Among them was a serpent named Ati- 
sanda. (M.B., Mausala Parva, Chapter 4, Verse 16). 

ATIS2NGA.Vindhya Presented two parsadas to Skanda 
on the battlefield. They were Atigrnga and Ucchrnga. 
(M.B., Salya Parva, Chapter 45, Verses 49, 50). 

ATISTHIRA. Mahāmeru presented two Pārsadas nam- 
ed Atisthira and Sthira to Skanda on the battlefield. 
( M.B., Salya Parva, Chapter 45, Verse 48). — " 

ATITHI (guest). In ancient Bhārata  Atithi-satkara 
(hospitality to a guest) was considered as a yajfia. In 
Manusmrti, Chapter 100, Verse 3, it is said that even if 
one lives on the scattered grains in the fields after har- 
vest, and even if penance is offered in the midst of 
Paficigni (five fires) unless the Brahmin who comes 
as a guest is fed, all virtuous deeds would be useless. 

Besides, Manu has made the following remarks about 
the Atithi (guest). Ķ 
“A new visitor at night must be treated as an Atithi. 
An Atithi is one who comes occasionally, not daily. 
But one who lives in your village and goes about as a 
vagabond for a living, does not deserve to be treated as 
an Atithi. The guest who comes either before or after 
mealtime should not be sent away without being fed. 
Even a Vaigya or Südra who comes as a guest to a 
Brahmin's house has to be given food when the servants 
are given food." 

ATITHIGVA. He was a King referred to in the Rg- 
veda. He had another name, *'Divodāsa”. This King 
had fought several battles against Asuras with the help 
of Indra. It is said that once, being afraid of the Asuras, 
he tried to hide himself under the water. (Rgveda, 
Mandala 1, Anuvāka 10, Sükta 53; Rgveda, Mandala 
1, Anuvāka 16, Sūkta 112). 

ATIVARCAS. Himavān gave Skanda two Pārsadas on the 
battlefield. They were Ativarcas and Suvarcas, (M.B., 
Salya Parva, Chapter 45, Verse 46). 

ATIYAMA, God Varuna gave Skanda on the battlefield 
two Pārsadas (attendant soldiers). One of them was 
Yama and the other was Atiyama, (M.B., Salya Parva, 
Chapter 45, Verse 45). 


ATRI I. A 
1) The son of Brahma. Atri Maharsi was one of the 


minasaputras of Brahma. The mānasaputras were : 
Marici, Angiras, Atri, Pulastya, Pulaha, and Kratu 
(M.B., Ādi Parva, Chapter 65, Verse 10). — 

2) One of the Saptarsis. Brahma’s sons, Marici, Angiras, 
Atri, Pulastya, Pulaha, Kratu and Vasistha are known 
as the Saptarsis (seven sages). (M.B., Santi Parva, 
Chapter 208). z 

3) Creator of the pracetases. The sage Prācīnabarhis was 
born in the family of Atri Maharsi. Ten Pracetases 
(HR ni were born as the sons of this Muni. (M.B., 

akti Parva, Chapter 208). 

4) Citra Sikhandi. Among the scven Munis known as 
Citra Sikhandis, we see Atri Maharsi as one of the 
Astaprakrtis which form the basis of the Universe. 

5) Important events. (1) How Mahavisnu became Atri's son. 
Ka£yapa had a son named Kašipu. He was a very mighty 
ruler and carried on his reign in an ungodly manner. 
In a terrible battle which took place at that time between 
the Devas and Asuras Ka$ipu was killed. Prahláda be- 
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came the Asura King. Then there was a battle between 
Indra and Prahlada. After six ycars’ war, Prahlada with- 
drew, defeated. Later Mahabali, the son of Virocana 
(grandson of Piahlada) became emperor of Asuras. War 
broke out again betwecn Mahābali and Indra. In this 
war, Mahāvisņu helped Indra. The Asuras were utterly 
defeated. They sought refuge with Sukra, the Asura guru. 
ukra promised to help thcm. He set out to the Himā- 
layas to receive a powerful mantra from Siva. The 
Asuras kept waiting for Sukra’s return. 
At this stage, Mahavisnu who was thc protcctor of Indra, 
came to Šukra's agrama and killed Sukra’s mother, 
Kāvyamātā. Seeing this impudence of Mahāvisņu, Bhrgu 
Maharsi was enraged and cursed him that he should be 
born many times in human wombs. It is on account of 
this that Mahāvisņu had to take many avatāras (incar- 
nations). It was in this way that Mahāvisņu incarnated 
as Dattātreya, the son of Atri. (Devī Bhāgavata, 4th 
Skandha). 
(2) Atri and Parāšara. It was a time when Vasistha and 
Višvāmitra were in a state of mutual ill-will. Once King 
Kalmāsapāda was going about in the forest on a hunting 
expedition. He met Šakti, the eldest son of Vasistha in 
the forest. The King did not respect him properly. Sakti 
transformed Kalmāsapāda into a Rāksasa by his curse. 
The Rāksasa who was also a cannībal, first swallowed 
Sakti himself. Vigvamitra offered whatever help he 
could, to destroy Vasistha’s family. Kalmāsapāda ate 
successively all the 100 sons of Vasistha. Vasistha, in great 
sorrow and Sakti’s wife, Adrgyanti lived in an āšrama. 
Adríyanti was pregnant at the time of Sakti’s death. 
In duc course she gave birth to a boy who was called 
Parāšara and who later on became the father of Vyasa. 
when Parāšara grew up, he came to know that his father 
Sakti was eaten by the Raksasa. Enraged at this, he 
started a yajfia to annihilate the whole race of Raksasas. 
As the yajfia gained intensity and force Atri Muni arrived 
there with certain other Maharsis and dissuaded Para- 
$ara from the yajfia. ( M.B., Adi Parva, Chapter 181). 
(3) Atri dispute with Vainya. Atri Maharsi and his 
wife once got ready to go for Vanavasa. At that time the 
poor Maharsi's wife was in great distress bccause they 
had no money to be distributed to their disciples and 
children. She rcquested her husband to go to King 
Vainya and to beg for some money. Accordingly the 
Maharsi visited King Vainya at hisyāgašālā (Thc shed 
where a yàga is held). He began to flatter Vainya by say- 
ing that he was the first among kings and so on. Vainya 
did not like it. He began to dispute with Atri. Vainya 
remarked that Indra was the first King. To settle the 
dispute they went together to Sanatkumara Muni. 
Sanatkumāra sent them away reconciled. After that 
Vainya gave Atri much wealth. After distributing all this 
wealth among thcir sons and disciples Atri and his wife 
set out to the forest to perform penancc. 
(4) How Atri became Sun and Moon. Once there was 
a fierce battle betwecn Devas and Asuras. Owing to the 
shower of arrows from the Asuras, the Sun and Moon 
became dim. Darkness spread everywhere. The Devas 
began to grope in the dark. They requested Atri Maha- 
rsi to find a remedy for this. Moved by their distress, 
Atri suddenly transformed himself into the Sun and 
Moon. The Moon gave light to the Devas. The Sun 
burnt up the Asuras by his intense heat. Thus the 
Devas were saved. This story was told by Vāyu Bhaga- 
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vana, to Arjuna. (M.B., Anušāsana Parva, Chapter 156). 
(5) Atri and King Vrsādarbhi. In the Mahābhārata we 
find a story about a differencc of opinion between 
King Vrsādarbhi and some Maharsis. This story was 
told by Bhisma to Yudhisthira about the kind of per- 
sons from whom Brahmins may accept gifts. Once the 
Munis, Kašyapa, Atri, Vasistha, Bharadvaja, Gautama, 
Višvāmitra, Jamadagni, and Pašusakhā, with Arun- 
dhati and Ganda, who were the wives of two Munis, 
travelled round the world. Their object was to go to 
Brahmaloka. At that time there was drought in the 
world. King Vrsādarbhi, the son of Sibi, suggested that 
the above-mentioned Munis should be called and given 
wealth. They refused to accept it. Vrsādarbhi became 
angry. He performed Homa in Āhavanīyāgni and from 
the agnikunda, the Raksasi Yātudhānī (Krtyā) arose. 
Vrsadarbhi sent Yātudhānī to destroy Atri and all 
other Munis. As Yātudhānī was guarding a lotus pond 
in the forest, the munis led by Atri happened to come 
that way. The Maharsis were able to recognize 
Yatudhani. They beat her with their tridandu (Trident 
or a kind of magic wand) and reduced her to ashes. 
After satisfying their hunger by eating the lotus flowers 
the Maharsis went to Brahmaloka. (M.B., Anušāsana 
Parva, Chapter 93). 

(6) Atri and Šrāddha. Thereis a passage in the Mahā- 
bhārata in which Atri gives advice to the emperor Nimi 
who belonged to Atri’s family. The story of how Sraddha 
originated in the world which Bhisma had told Dharma- 
putra was retold by Atri. A son named Dattātreya 
was born to Atri, the son of Brahma. Dattātreya be- 
came King. Nimi was his son. Nimi’s son died after 
one thousand years. Nimi who was in deep grief at the 
death of his son, ordained a $ráddha in memory of his 
son. On that occasion Atri Maharsi came there and 
explained to Nimi the importance of Sraddha. (M.B., 
Anušāsana Parva, Chapter 91, Verses 20-44). 

(7) How Brahma, Visnu and Mahesvara (Siva) were born 
as sons of Atri. There isno other woman in the Puranas 
who surpasses Silavati in her fidelity to her husband. In 
order to enable Ugrašravas, her husband, to satisfy his 
passion, she once carried him on her own shoulders to 
a prostitute’s house. On the way, Mandavya Muni 
pronounced a curse that Ugragravas should die before 
sunrise. The grief-stricken Silavati pronounced a 
counter-curse that the sun should not rise on the next 
day. As the sun failed to rise, the Trimūrtis (Brahma, 
Visnu and Siva), accompanied by Anasüya, Atri’s wife, 
went to Šīlāvatī. Anasūyā persuaded Šīlāvatī to with- 
draw her curse. The Trimürtis who were happy at the 
success of their mission (of bringing about the Sunrise) 
asked Anasūyā to demand any boon she wanted. Ana- 
süyà expressed her wish that the Trimūrtis (Brahmā, 
Visnu and Siva) should be born as her sons and they 
agreed. 

Mahāvisņu, under the name of Dattātreya, was born 
as the son of Anasūyā. Siva was born to her under the 
name of Durvāsas. There is a story about it in the Brah- 
manda Purana. Once Šiva got angry with the Devas. 
Thcy began to flee for life. But Brahma alone did not 
run away. Siva who became more furious at this, 
pinched offone ofthe heads of Brahmā. Still he was 
not pacified. Pārvatī who was alarmed, approached Siva 
and begged him to suppress his anger. Āt her request, 
Siva's fury was transferred and deposited in Anastya, 
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Atri's wife. Durvāsas is the embodiment of that element 
of Siva's fury. pu. 
According to the promise, Brahmā also took his birth 
as the moon from Anasaya, the wife of Atri. (For that 
story, see PURÜRAVAS). There is a story about that 
also in the Brahmāņda Purāņa. Once when Brahmā 
was performing the task of creation, he experienced 
carnal passsion. Sarasvati was the offspring of that 
passion. When Brahmā saw her, he fell in love with her 
also. This made him feel angry towards Kāmadeva. He 
pronounced a curse that Kāmadeva should be burnt up 
in the fire from Siva's eye. (This is why Kāmadeva was 
later burnt to death by Siva). Although Kama had 
retreated from Brahmā his passion had not been sup- 
pressed. Brahma transferred his passion to Atri Maharsi. 
The Maharsi gave it to Anasūyā, his wife. Since she 
was unable to bear such a violent passion, she gave it 
back to her husband. That passion cmerged from Atri’s 
eye in the form of the Moon. This is why lovers experi- 
ence strong passion for each other at the time of the 
rising of the moon. (Brahmanda Purana, Chapters 
39-43). É 
(8) p. and Gaigā Devi. Once, while Atri Maharsi 
was performing penance in Kāmada forest, there was 
a terrible drought in the country. At that time, his wife 
Anasūyā made a Sivalinga of sand and offered worship 
to it. Then Atri asked her to give him a little water. 
There was no water anywhere. Suddenly Ganga Devi 
appeared there and said to Anasüyà : “There will be 
a hole here. Water will come out ofitin a torrent. 
Pure water began to flow from the place pointed out 
by Ganga Devi. Anasüyà begged Ganga Devi to stay 
there for a month. Ganga Devi agreed to do so on con- 
dition that Anasūyā would transfer her Tap:$$:kti to 
her for one month. 

Atri was pleased by drinking the water. He asked Ana- 
siya where she got such nice fresh water. She explain- 
ed to him all matters. Atri expressed his desire to see 
Ganga Devi. She appeared before him at once. Ana- 
sūyā prayed to her that Ganga should continue to exist 
in the world always. Ganga Devi answered that she 
would do so if Anasūyā was prepared to give her the 
fruit of one year's Tapaššakti and of devoted service to 
her husband. Anasūyā agreed to that condition. Sud- 
denly Siva appeared there in the shape of a Linga. At 
the request of Atri and Anasūyā Šiva took his seat 
there permanently'assuming the name of *Atri$vara". 
(Siva Purana). i 
(9) Other Details. 1. Besides Dattātreya, Durvāsas 
and Candra. Atri had another son, Prācīnabarhis. 
(M.B., Santi Parva, Chapter 208, Verse 6). 

2. Many Pāvakas had been born in Atri Varh$a. (M.B., 
Vana Parva, Chapter 222, Verses 27-29). 


3. When the Kaurava-Pāņdava war was raging with 
great fury, many Maharsis went to Droņa and advised 
him to stop the battle. Atri Maharsi was one of them. 
(M.B., Drona Parva, Chapter 190, Verse 35). 


4. On another occasion, a King named Soma performed 
a Rājasūya (Royal sacrifice). Atri Maharsi was the 
chief priest at this yaga. (M.B., Salya Parva, Chapter 
43, Verse 47). 

,5. Atri was also among the Maharsis who had gone to 


witness Parafurama’s tapas. (Brahmāņda Purana, Chap- 
ter 64). 


ATRI II 76 


6. Rgveda, 5th Mandala was composed by Atri. (Rgveda 
Samhita, Preface). 

7. Once the Asuras put Atri Maharsi into the Sata- 
dvāra yantra (a machine of torture with a hundred 
9. Rgveda, Ist Mandala, 16th Anuvāka, Sūkta 
51). 


8. Once the Asuras tried to burn Atri alive. (Rgveda, 
Ist Mandala, 16th Anuvāka, Sūkta 112). 

9. The Asuras at another time made Atri lie down 
in a machine with a large number of holes and tried 
to burn him alive in it. At that time he prayed to the 
A$vins and they liberated him. (Rgveda, Ist Mandala, 
17th Anuvāka, Sūkta 116). 

10. Atri was among the Maharsis who visited Sri 
Raina, on his return to Ayodhya after the war with 
Ravana. (Uttara Ramayana). 

1], From the navel lotus of Visnu Brahma was born, 
Atri from Brahma, Soma from Atri, and Purūravas from 
Soma were born. (Agni Purana, Chapter 12). 

12. Atri begot by Anasūyā, Soma, Durvāsas and Dattā- 
treya yogi. (Agni Purana, Chapter 20). 

ATRI II. In the Puranas another Atri, the son of Šukrā- 
cārya, is also seen (M.B., Ādi Parva, Chapter 65, 
Verse 27). 

ATRI III. The term Atri has been used asan epithet 
of Šiva. (M.B., Anušāsana Parva, Chapter 17, Verse 
38). 

AU. This word means Mahesvara (Šiva). (Agni Purana, 
Chapter 348). 

AUDAKA. This is the place where Narakāsura with his 
ten thousand girls was once imprisoned. It is a plateau 
on the top of Maniparvata. Because water was in 
plenty there the place was called ‘Audaka’. An asura 
named Nūrū was the keeper of this plateau. (Sabha 
Parva, M.B.). 

AUDDALAKA. A holy place of ancient India. The 
place got this name because the sage Uddālaka lived 
there. It is believed that if one bathes in this holy place 
one will be absolved of all his sins. 


AUDUMBARA. The King of the state of Udumbara. : 


This king once paid respects to emperor Yudhisthira 
and gave him several presents and gifts. (Sloka 12, 
Chapter 53, Sabha Parva, M.B.). 

AUKTHYA. A glorifying prayer in Sāmaveda. (Sloka 
36, Chapter 134, Vana Parva, M.B.). 

AURASIKA. A country of ancient India. Sri Krsna 
conquered this land. (Sloka 16, Chapter 11, Drona 
Parva, M.B.). 

AURVA I. (Urva, Ūrūja). A fierce saint of the line 
of Bhrgu Maharsi. 

1) Genealogy. Descending in order from Visņu, Brahmā, 
Bhrgu, Cyavana, Aurva. 

Cyavana Maharsi married Arusi, daughter of Manu. 
Aurva was her child who was the grandfather of Jamad- 
agni and the great grandfather of Parašurāma. 

2) Birth. The Preceptors of the Bhrgu dynasty were the 
hereditary gurus of the Kings of Hehaya. Krtavirya a 
famous King of the Hehaya dynasty and father of Kār- 
taviryárjuna had his education from a Bhrgu rsi living 
in his àá$rama. On competing his education the king 
paid lavishly and the Bhrgus became rich thereafter. 
Krtavirya died and his sons did not very much like the 
Bhārgavas (Bhrgus) becoming rich by the wealth of 
their ancestors. Knowing this the Bhrgus started bury- 
ing their wealth under the earth. Once a Ksatriya 
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king forcibly dug out from the house of a Bhrgu the 
wealth he had safely buried and from that day onwards 
the Ksatriyas and the Bhārgavas became enemies. The 
Bhrgus were hunted down by the Ksatriya kingsand the 
Bhārgavas frightened by this move left their abode and 
went and hid in Caves in mountains far away. Among 
those who thus fled was Arusi, wife of Cyavana. Arusi 
was pregnant at that time and she hid her ‘Garbha’ in 
her thighs while flceing. A brahmin woman who saw 
this went and informed the Ksatriyas and they imme- 
diately went and caught hold of her. Then the thigh 
broke and a boy came out of it. Because he was born 
from the thighs the boy was named Aurva. (Ūrū = 
Thigh and so, born of a thigh). (Chapter 179, Adi 
Parva, M.B.). 
3) The effulgence of Aurva. Aurva was born with fiery 
radiance and the sudden effulgence made the Ksatriya 
Kings blind. Frightened they craved for pardon and 
praised him. They got back their eyesight then. 
4) Aurva and Baģavāgni. Aurva bore a deep grudge 
against the Ksatriyas who had massacred his fore- 
fathers. Aurva started doing rigorous penance and by 
the force of his austerities the world started to burn. At 
that stage the Pitrs appeared before him and persuaded 
him to withdraw from his penance. Aurva then told 
them thus: Pitrs, while I was lying in the thigh-womb 
of my mother I heard hideous groans from outside and 
they were of our mothers when they saw the heads of 
our fathers being cut off by the swords of the Ksatriyas. 
Even from the womb itself I nurtured a fierce hatred 
towards the Ksatriyas. No helping hand was raised 
before the pitiable wails of our mothers”. 
The Pitrs were astounded at the firmness of the vow of 
Aurva and horrified at the thought of what would 
happen ifthe penance was continued. They pleaded 
again to cease his austerities and then submitting to 
their request Aurva withdrew the fire of his penance 
and forced it down into the sea. It is now believed 
that this fire taking the shape ofa horse-head is still 
living underneath the sca vomiting heat at all times. 
This fire is called Badavāgni. More about this can be 
had under the head Badavāgni. (Chapter 180, Ādi 
Parva, M.B.). 
5) Aurva and the birth of Sagara. Ayodhya was once 
ruled by a celebrated King of Iksvāku dynasty named 
Subāhu. He had as his wife Yādavī a good natured and 
well behaved woman who was a gem among queens. 
One day Tālajarigha a King of the Hehaya line of 
rulers who was then the King of Māhismatī defeated 
Subāhu in a battle. Yādavī was then pregnant. Jealous 
co-wives poisoned her ; Yādavī did not die but the 
poison affected the child in the womb. 
After the defeat, Subāhu ani Yādavī went and stayed 
with Aurva in his āšrama. For seven years they lived 
there and then Subahu died. Grief-strieken Yadavi was 
about to jump into the funeral pyre and end her life 
when Aurva stopped her from the act pointing out that 
she was soon to deliver a child. After a few months she 
delivered a son and Aurva called him ‘Sagara’ meaning 
one with ‘gara’ (poison) in him. (Brahmanda Purana, 
Chapters 16, 17). 
6) Aurva and the sister of Garuda. Garuda, son of 
Vinata, had a sister named Sumati. Upamanyu, a sage, 
wanted to marry her but neither she nor her relatives 
liked it. Enraged at this the sage cursed Sumati saying 
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that the brahmin who married her would have his head 
burst. The marriage of Sumati thus remained a prob- 
lem for her parents. Therc was a friend of Vinatā, a 
sannyāsinī, living in a forest and to find a way to escape 
from the curse Vinatā sent Garuda to her. The sannyā- 
sini advised Garuda to approach Aurva to find asolution 
for the problem and Aurva was therefore approached 
for advice. 

It was at this time that the people of Ayodhya came in 
search of Subahu and Yadavi who had left them years 
before. When they knew of Subāhu's death they were 
plunged in sorrow but were glad to know a son of 
Subahu, Sagara, had grown up to bea successor to 
Subahu. When Garuda made Aurva acquainted with 
the pitiable tale of his sister Aurva decreed that Sumati 
should marry a Ksatriya instead of a brahmin and thus 
tide over the curse. He then asked Sagara to marry 
Sumati and blessed them saying that Sagara would one 
day become an cmperor and perform an A$vamedha 
yaga. Aurva then sent Sagara along with the people 
to Ayodhya where Sagara after defeating all his enemies 
became the emperor of Bhāratavarsa. (Brahmanda 
Purana, Chapters 18-21). 

7) Sagara’s sons and how Aurva helped in getting them. 
Sagara ruled the land for three thousand years. He had 
besides Sumati another wife, Kešinī. Both of them bore 
no sons for Sagara. Dejected he entrusted the adminis- 
tration of the state with his ministers and left for the 
a$rama of Aurva. Aurva blessed thcm and prophesied 
that Kešinī would deliver a son to continue the dynasty 
and that Sumati would deliver sixty thousand sons of 
no great use at all. Sagara and his wives, returned to 
the palace and very soon both his wives became preg- 
nant. In due time Kešinī delivered a son who was 
named Asamafjas. But Sumati gave birtl to a lump of 
flesh. Greatly pained the King was about to throw it 
away when Aurva appeared there and stopped him from 
doing that. He directed him to cut the piece of flesh 
into sixty thousand pieces and put one piece each in a 
jar of ghee. Every ycar one prince would be born from 
one of them. Thus Sumati got sixty thousand sons. 
(Brahmanda Purana, Chapter 92). 

8) Teaching of Aurva. In the evening of his life Sagara 
went and stayed inthe āšrama of Aurva. Aurva gave 
him instructions on many a divine subject. He taught 
him about the importance of the four āšramas, the 
rituals to be practised by the different castes of Brah- 
mana, Ksatriya, Vaigya and Sidra and many such 
other things. Finally Aurva gave Sagara Brahmajfiàna. 
(Chapter 8, Arh$am 3, Visnu Purana). 

9) Aurvāšrama. All the Bhargava rsis together once 
stayed in the āšrama of Aurva. Parašurāma visited the 
āšrama one day during that time and paid respects to 
Bhrgu, Khyati, wife of Bhrgu, Cyavana, son of Bhrgu 
and Aurva, son of Cyavana. (Brahmāņda Purana, 
Chaptre 63). 

AURVA II. A brahmin living in thc country of Mālava. 
This brahmin got a daughter named Samika by his wife 
Sumedha. She was marricd very early to Mandāra, son 
of Dhaumyaka and disciple of Saunaka. After some 
days when Mandara found his wife fully grown he went 
to Aurva to bring his wifc home. Aurva sent them both 
to the house of Mandāra with his blessings. On their 
way home they met the Maharsi Bhušuņdi and burst 
into laughter at his sight. The sage cursed them and 
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made them into two trees. When Aurva found his 
daughter and son-in-law missing he started a scarch for 
them. Then he camc to know that both of them had 
changed into trees by a curse. Aurva and his wife then 
prayed to God for help. Aurva thcn lived in the tree 
of Šamā in the shape of Agni and Saunaka made an 
idol of Ganapati with the root of the Mandāra trec and 
worshipped him. Ganapati was pleased by the devotional 
deeds of Aurva and Šaunaka and changed the trces 
again into Šamīka and Mandāra. (Gaņeša Purāņa). 

AUŠANAS (Kapālamocana). A holy place on the 
banks of the rivcr, Sarasvatī. Brahmā, the devas and 
many maharsis lived here once. (Chapter 83, Vana 
Parva). 

This place is called Kapālamocana also. There is a 
story behind the place getting this name. 

At the forest of Dandaka Sri Rama killed many demons. 
The force of the arrows took the skulls of the demons 
to far off places in the forest. One of the skulls thus 
sent far fell on the feet of a sage named Mahodara 
who was then going that way. The skull went deep 
into his foot and not only did it wound his foot 
but it stuck to his foot so hard that it could not 
be drawn out also. With his foot in pains the sage 
visited all the holy places but with no relief to his pain. 
At last Mahodara came to Aušanasa and to his surprise 
the skull came off from his foot healing his wound. He 
remained there for some time and obtained many divine 
attainments, From then onwards the place was called 
‘Kapalamocana’. After this incident Brahmā, Višvāmitra, 
Balabhadrarāma and many such divine persons visited 
the place. (Chapter 39, Šalya Parva, M.B.) 

AUŠIJA I. A King of ancient India. He egualled 
Indra. (Sloka 226, Chapter 1, Ādi Parva, M.B.). 

AUSIJA II. An ancient sage. There is a reference to this 
sage who is the son of Angiras in Rgveda. This rsi was 
a brilliant member of the royal council of Dharma- 
putra. (Chapter 208, Santi Parva, M.B.). 

AUSINARA (AUSINARI). Sibi, son of the King of 
Ušīnara. See under Sibi. 

AUSINARI (USINARA). A šūdra girl born in the 
country of Ušīnara. Gautama Muni got his sons 
Kaksivan and others of this girl. (Sloka 5, Chapter 21, 
Sabhā Parva, M.B.). 

AUSŅĪKA(M). An ancient place in India. The King 
of this country paid respects to Dharmaputra offering 
him sevcral gifts. (Šloka 17, Chapter 51, Sabhā Parva, 
M.B.). 

AUTATHYA. Son of Utathya (Sce under Utathya). 

AUVVAYĀR. A celebrated Tamil poctess. She was born 
in a Paraya (lowest of the Hindu castes) family. Her 
mother left her as soon as she was delivered and a 
low castc Südra brought her up. Shc lived for 240 years 
before she left on a long journey never to return. She 
wrote several books in Tamil. The important oncs are 

tticüti, Kontaivcnta, Mutturai, Natvali, Katvali 
slukka, Nannūtkova, Nantanikova, Aruntamilmāla, 
Daršanappattu, and Jnānakurul. She has made a dictio- 
nary in verses also. 

AVABHRTHAM. The bath taken at the end ofa sacri- 
fice. 

“Then all the Ksatriya Kings approached Dharma- 
tanūja (Dharmaputra) who had completed successfully, 
under the protection of the Mighty Lord of the bow, 
the cudgel and the wheel, the great sacrifice of the Raja- 
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sūya (imperial inauguration) and taken the avabhrta- 
snāna (thc bath at the end of the sacrifice) .”? 
(Mahabharata, Sabha Parva, Chapter 45, Stanzas 40, 41). 

AVACINA. The son born to Jayatsena, a King of the 
Pūru dynasty, by his wifc Susrava the princess of 
Vidarbha. To him was born Ariha of Maryada the 
princess of Vidarbha. (M.B., Adi Parva, Chapter 95, 
Stanzas 17 and 18). 

AVADHŪTEŠVARĀ. An incarnation of Siva. Once 
Indra and Brhaspati went to Kailasa to do homage to 
Siva who clad in air only hindered their way. Indra 
requested that person to get out of thc way. He request- 
ed repeatedly scveral times but in vain. Indra who got 
angry took his weapon of Vajra. But Siva froze it. More- 
over fire emanated from his cye on the forehcad. At the 
requcst of Brhaspati Siva turned the fire from his eye 
towards Lavana Samudra (the sea of Salt). Jalandhara 
who was killed by Siva had his origin in this firc. 
(Siva Purana). 

AVAGAHA. A warrior of the Vrsni dynasty. (Maha- 
bharata, Drona Parva, Chapter 11, Stanza 27). 

AVAISAKHA. (See Dhanašarmā). 

AVĀKĪRŅA (M). A holy place on the bank of the river 
Sarasvati. (M.B., Salya Parva, Chapter 41). 

AVANTI. A country called Mālava in ancient 
India. The famous Ujjayini was the capital of Avanti. 
This city is situated on the bank of Sipra. The renown- 
ed poets such as Kālidāsa and others, lived in this 
city. This is onc of the seven cities considered to be 
capable of giving Moksa (heavenly bliss). (M.B., 
Bhīgma Parva, Chapter 9, Stanza 43). 

AVANTI VAMSA. (The Dynasty of Avanti). The 
dynasty of Avanti Kings had its origin in the Yadu 
dynasty. Candra was born to Atri the son of Brahma. 
Budha was born to Candra, Purūravas to Budha, Āyus 
to Purūravas, Nahusa to Āyus, Yayāti to Nahusa and 
Yadu to Yayāti. Yadu had five sons, the eldest of whom 
was known by the name Sahasrajit. The rest of them 
were known as Nilafijika, Raghu, Krostu and Šatajit. 
Sahasrajit had three sons called Satajit, Haihaya and 
Renuhaya. Dharmanetra was born to Haihaya, Sahana 
to Dharmanetra, Mahimān to Sahana, Bhadrasena to 
Mahiman, Durgama to Bhadrasena and Kanaka to 
Durgama. From Kanaka were born the four sons Krta- 
virya, Krtagni, Karavira and Krtaujas. Arjuna( Kārtta- 
viryarjuna) was born as the son of Krtavirya. 

Arjuna renowned as Kārttavīrya became the supreme 
lord of the earth comprising the Saptadvipa (Seven 
Islands) by the merits of his penance. He got invinci- 
bility and thousand hands in battles, as boons. He 
performed ten thousand sacrifices all in conformity 
with the rules and regulations. To escape from loss of 
wealth one had only to remember his name. It was 
ordered that Kings other than Kārttavīrya, however 
great the extent of their might and prowess, and the 
number of sacrifices, offering of alms and penance done 
be, would not stand on a par with him. 

Kārttavīrya had a hundred sons, of whom the most 
famous were Sürasena, Sara, Dhrsta, Krsna, and Jaya- 
dhvaja. Jayadhvaja the most renowned of these five 
ruled in Avanti as King. Tàlajangha who had several 
sons, was born from Jayadhvaja. 


*Scc Armšāvatāra. 
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The family of the Haihayas was split into five. They 
were the Bhojas, the Avanti family, thc Vītihotra fami- 
ly, the Svayarnjātā family and the Saundikeya family. 
(Agni Purāņa, Chapter 275) 


AVARODHA. A King of the family of Bharata. 
AVASANAM. An ancicnt Bath ın Bharata. Onc could 


attain the merits of Sahasragodana (giving a thousand 
cows asalms) by bathing in this holy bath. (M.B., 
Vana Parva, Chapter 82, Stanza 128). 


AVATARA. (Incarnation). The incarnations of Maha- 


visnu:— 

1) General information. God takes three kinds of incar- 
nations such as avatāra, āveša and amáía. That which 
has full power is avatāra ; that which has power only 
for the time being is āveša and partial incarnation in 
améavatára.* The incarnations of Visnu are count- 
less. Hermits, Manus, Devas (gods) and sons of Manus 
are incarnations in part (améavataras) of Visnu. Com- 
plete avatāras are ten in numbers of which Balabhadra 
Rama is not considered as an avatara by some. In- 
stead of him they place Buddha. 

b) Reason for the incarnations. Mahavisnu has taken so 
many incarnations in the world. In the Šrī Mahādevī 
Bhāgavata a story occurs to the effect that Mahavisnu 
was forced to take so large a number of incarnations 
due to the curse of the great hermit Bhrgu. The story 
is as follows : Kašyapa had a son named Kafgipu. He 
was daring and brave and ruled the country as an 
enemy of the Gods. There arose a severe battle between 
the gods and the Asuras. Kagipu was killed in that 
battle. After Ka$ipu his son Prahlada became King. 
He too was an enemy ofthe Gods. So there was a 
battle between Indra and Prahlada. The battle conti- 
nued for a hundred years. At last Prahlāda was defeat- 
ed. He felt very sorry at the defeat. So he anointed 
Bali, son of Virocana, as King and leaving the Kingdom 
he went to the Gandhamādana and began to do 
penance. The fight continued between Bali and Indra. 
In this fight Mahāvisņu helped Indra. The Asuras wcre 
complctely destroyed. The defeated Asuras went to 
their teacher Šukra who promiscd to protect them by 
spells and incantations and herbs. The Gods knew 
that Sukra had undcrtaken to protect the asuras. 
Leaving the asuras behind, Sukra went to Kailāsa to 
get more power of spells and incantations from Šiva. 
Before going to Kailāsa Sukra had asked the Asuras 
to wait for him with faith. After this the Asuras sent 
Prahlāda to the Gods for a truce. Prahlāda, though an 
Asura was in good favour with the Gods. He reached 
the court of Indra and said, “Gods, we have no desire 
at all for war. We have dccided to spend the remain- 
ing period in penance wearing barks of trees and tufts 
of hair. How wicked a deed is battle and how delight- 
ful it is to become a devotee of God ! So hereafter you 
will not be troubled by us. Likewise I hope you will 
not do us innocent people any harm.” 

The gods believed Prahlada. The Asuras, in the guise 
of hcrmits waited for Sukra in the hermitage of Kaś- 
yapa. Sukra reached Kailāsa and bowed before Siva and 
requested that he might be givcn the power of defeat- 
ing the Gods by some means quite unknown to Brhas- 
pati the teacher ofthe devas (Gods). Siva was in 
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trouble. He could refuse neither Sukra nor the Gods. 
At last he told hermit Sukra that to come by such a 
spell he had to stand head downwards, inhaling smoke 
for a thousand years. Siva said so thinking that when 
the dreadful nature of the feat was considered, Sukra 
might desist from the attempt. But Sukra began that 
penance instantly. 
The Gods understood everything. The deceit of the 
Asuras, the crookedness of Sukra all were now clear to 
them. They trembled with fear and began to consult 
how to get over the difficult situation. Finally they 
decided to goto war with the Asuras. The gods did 
accordingly. The Asuras wcre in trouble. They were 
not strong enough to face the Gods. So they all went 
to Kāvyamātā, the mother of Sukra. The devas (gods) 
with Mahāvisņu at their head chased the Asuras. Kavya- 
mata, by the merits of her devotional meditation 
petrified Mahavisnu and Indra. Mahavisnu thought of 
his Sudaršana (wheel-weapon of Visnu) which instant- 
ly made its appearance and cut off the head of Kavya- 
mata. The great hermit Bhrgu got angry because Maha- 
visņu committed woman-slaughter, and cursed him thus: 
"You are a crooked being, a viper, a deceit. The 
hermits who-adore you as the seat of all that is good 
are mere fools; you are wicked, of a black character, 
and I curse you to take countless incarnations in the 
world, and painful confinement by and by because of 
your sins." Šrī Mahādevī Bhāgavata, 4th Skandha). 
Thus having cursed Visņu, the hermit Bhrgu took some 
water from his water-pot and sprinkled it on the face of 
Kāvyamātā, who woke up as if from sleep. (For the 
remaining portion of the story see Sukra), 
2) Dašāvatāras. (The ten Incarnations). Owing to the curse 
of Bhrgu, mentioned above, Mahavisnu had to under- 
take so many incarnations, complete as well as partial. 
Complete incarnations are ten in number. They are 
called Dašāvatāras (Thc Ten Incarnations). 

Matsyah Kürmo Varāhašca 

Narasimhagca Vamanah | 

Ramo Rāmašca Rāmašca 

Krsnah Kalkir janardanah // 
Matsya (Fish), Karma (Turtle), Varāha (Pig), Nara- 
simha (Lion-man), Vamana (Dwarf), Rama (Parašu- 
rama), Rama (Sri Rama), Rama (Balabhadrarāma), 
Krsna (Sri Krsna), Kalki (Yet to come). These are 
the ten incarnations of Janardana. 
The dašāvatāras are described one by one below. 
1) Matsyāvatāra. (Fish Incarnation). To Kašyapa, the 
son of Marīci, and the grandson of Brahma a son 
was born, by his wife Aditi. Hc was called Vivasvan 
and the Manu who was the son of Vivasvān is known 
as Vaivasvata Manu or Satyavrata Manu. It was dur- 
ing the time of this Manu that Visnu incarnated as a 
Matsya (fish). 
Once, while Brahmā was reciting the Vedas (the Scrip- 
tures) Hayagriva, an asura, stole the Vedas from the 
side of Brahmā and with thcm he went under water to 
the bottom of the ocean and hid himself there. So 
Mahāvisņu decided to take the form of a fish to recover 
the stolen Vedas. 
Vaivasvata Manu, the first and foremost of the godfear- 
ing, was once doing penance in a place known as Badari. 
He got down into the river Krtamālā to take a bath. 
Then a small fish said to the Manu : “Oh King, I am 
afraid of large fishes. So please don't forsake me". Hear- 
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ing this the Kind Manu took the fish in his hand and 
put it in an earthenware pot and brought it up. In a 
few days the fish began to grow. When thc pot became 
insufficient the King put it in a larger pot. When that 
also became too small, the King put the fish in a pond. 
When the pond could not hold the fish any longer the 
King put it in the Ganges at its request. After a few days 
the Ganges also became too small for the fish. Finally 
the fish told the King: *Oh, King, within seven days 
there will be a great flood in thc world. You should 
make a boat and take the seven hermit-sages with you 
in the boat and escapc. I will help you." 

Hearing this he got an immensely large boat ready and 
obeyed the instructions of the fish. Within seven days 
rain started in torrents. Everything in the world, the 
moving and the not moving, were under the flood. A 
horn began to sprout from the head of the fish. Manu 
tied his boat on that horn. The fish reached the summit 
ofthe Himālayas with the boat, which was tied to the 
highest peak. Since the peak came to be called *Nau- 
bandhana Srnga’ (The peak to which boat is ticd). 
The rain ceased to pour. It was seen that everything 
in the world had been destroyed except the Manu and 
the seven hermit-sages and some of the germs, saved 
in the boat. (This story occurs in the great Hindi work 
‘Kamayani of Jayašankar Prasad). (M.B., Aranya 
Parva, Chapter 187; Agni Purana, Chapter 2; Bhagavata 
8th Skandha, Chapter 24). 

This story of the incarnation of Visnu as fish is seen in 
the Bible figuratively. ‘‘In the order of the gcnerations 
of Adam, the first creation of God, Seth, Enos; Kainān, 
Mahalil, Jared, Enoch, Methüselah, Lamech and Noah 
were born. When Noah was five hundred years old he 
begot Shem, Ham and Japheth. 

There was a great flood during the time of Noah. God 
said to him : "The end of all flesh is come before one; 
for the earth is filled with violence through them, and 
behold, I will destroy them with the earth. Make thee 
an ark of gopher wood; rooms shalt thou make in the 
ark and shalt paint it within and without with pitch. 
And this is the fashion which thou shalt make it of. The 
length of the ark should be thrce hundred cubits, the 
breadth ofit fifty cubits, and the height ofit thirty 
cubits. A window shalt thou make to the ark and in a 
cubit shall thou finish itabove and thc door of the ark 
shalt thou set in the side thereof, with lower, sccond and 
third stories shalt thou make it. And behold, I, even I, 
do bring a flood of water up on the earth. to destroy all 
flesh wherein is the breadth of life from under heaven 
and everything that is in the carth shall die. But with 
thee will I establish my covenant, and thou shalt come 
into the ark, thou and thy sons and thy wife and thy 
sons’ wives with thee, and of cvery living thing of all 
flesh, two of every sort, shalt thou bring into the ark to 
keep them alive with thee; thcy shall be male and fe- 
male, Of fowls after their kind, and of cattle after 
their kind, and of every creeping thing of the earth 
after their kind, two of every sort shall come unto thee 
to keep them alive. And take thou unto thee of all food 
that is eaten and thou shalt gather it to thee, and it 
shall be for food for thee and for them.” Thus did Noah 
according to all that God commandcd him, so did he. 
And the Lord said unto Noah, ‘‘Come thou and all thy 
house into the ark, for thec Have I seen righteous be- 
fore me in this generation. Of every clean beast thou 
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shalt take to thee by sevens the male and his female 
and of beasts that are not clean by two the male and 
his female. Of fowls also of the air by scvens the male 
and the female to keep seed alive up on the face of all 
the earth. For yet seven days and I will cause it to rain 
up on the earth forty days and forty nights, and every 
living substance that I have made will I destroy from 
off the earth.” And Noah did according unto all that 
the Lord commanded him. 

And Noah was six hundred years old when the flood of 
waters was up on the earth. And Noah went in, and 
his sons and his wife and his sons’ wives with him into 
the ark because of the waters of the flood. Of clean 
beasts and of beasts that are not elean and of fowls and 
of everything that creepeth upon the earth. There went 
in two and two unto Noah into the ark thc male and 
the female as God had commanded Noah. And it came 
to pass after seven days that the waters of the flood wcre 
upon the earth. In the six hundredth year of Noah’s 
life in the second month on the seventeenth day of the 
month the same day were allthe fountains of the 
grcat dcep broken up and the windows of heaven were 
opened and the rain was upon the earth for forty 
days and forty nights. In the self-same day entcred 
Noah and Shem, and Hani and japheth the sons of 
Noah and Noah's wife and the wives of the sons 
with them into the ark. They and cvery beast after 
his kind and all the cattle after their kind and 
every creeping thing that creepeth upon the carth 
and every fowl after his earth after his kind, every 
bird of every sort. And they went in unto Noah 
into the ark, two and two of all flesh wherein is the 
breadth of life. And they that went in, went in male 
and female ofallflcsh as God had commanded him 
and the Lord shut him in. And the flood was forty days 
upon the earth, and the waters increased and bore up 
the ark and it was lifted up above the earth. And the 
waters prevailed and wcrc increased greatly upon the 
earth and the ark went up on the face of the waters. 
And the waters prevailed exceedingly upon the earth 
and all the high hills that were under the wholc heaven 
were covered. Fiftcen cubits upward did the waters 
prevail. and the mountains wcre covered. And all the 
flesh died that moved upon the earth, both of fowl and 
of cattle and of beast and of every creeping thing that 
creepeth up on the earth, and every man. All in whose 
nostrils was the breadth of life, of all that was in thc 
dry land, died. And every living substance was 'des- 
troyed which was up on the faee of the ground both 
man and cattle and the creeping things and the fowl 
of the heaven, and they were destroyed from the earth. 
And Noah only remained alive, and they that were 
with him in the ark. And the waters prevailed upon 
the earth for hundrcd and fifty days. 

And God remembered Noah and every living thing 
and all thc cattle that was with him in the ark and 
God made a wind to pass over the earth and the 
waters became calm. Thc fountains also of the deep 
and the windows of heaven were stopped and the rain 
from heaven was restrained. And thc waters rcturned 
from off the earth continually and after the end of the 
hundred and fifty days, the waters were abatcd. And the 
ark rested in the seventh month on the seventeenth day 
of the month upon the mountains of Arārat. And the 
waters decreased continually until thc tenth month. 
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In the tenth month onthe first day of the month 
were the tops of the mountains scen. And it came to 
pass at the end of forty days that Noah opencd the 
window of the ark which he had made. And he sent 
forth a raven which went forth to and fro until the waters 
were dried up from off the earth. Also he sent forth 
a dove from him to see if the watcrs were abated 
from off the face of the ground. But the dove found 
no rest for the sole of her foot and she returned 
unto him into the ark for the waters were on 
the facc of the whole earth. Then Noah put forth 
his hand and took her and pulled her to the ark. And 
he stayed yet other seven days. And again he sent 
forth the dove out of the ark. And the dove came 
into him in the evening, and lo, in her mouth 
was an olive leaf plucked off. So Noah knew that 
the waters were abated from off the earth. And he 
stayed yet other seven days and sent forth the dove, 
which returned not again unto him anymore. And it 
eame to pass in the six hundredth and first year in the 
first month, the first day of the month the waters were 
dried up from off the earth and Noah removed the 
covering of the ark and lookcd and beheld the face of 
the ground was dry. And in the second month on the 
seven and twentieth day ofthe month was the earth 
dried. And God spake unto Noah saying: “Go forth of 
the ark, thou and thy wife, and thy sons and thy sons’ 
wives with thee. Bring forth with thee every living thing 
that is with thee, of all flesh both of fowl and of cattle and 
of every ereeping thing that ereepeth up on the carth, 
that they may breed abundantly in the earth and be 
fruitful and multiply up on the earth. And Noah went 
forth and his sons and his wife and his sons’ wives 
with him. Every beast, every creeping thing and every 
fowl and whatsoever ercep up on the earth after their 
kinds went forth out of the ark. And Noah built an 
altar unto the Lord and took of every clean beast and 
of every clean fowl and offered burnt offerings on the 
altar. And the Lord smelt a sweet savour and the Lord 
said in his heart : “I will not again eursc the ground 
anymore for man’ssake. For the imagination of man’s 
heart is evil from his youth. Neither will I again smite 
anymore every thing as I have done. While the earth 
remaineth seed time and harvest and cold and heat 
and summer and winter and day and nignt shall not 
eease. (Holy Bible, Gencsis, Chapters 6, 7 and 8). 
2) Kūrmāvatāra. (Incarnation as a tortoise). Long ago 
when Durvāsas visited the realm of Gods he presented 
Devendra with a garland made of flowers of cxquisitc 
fragrance. Indra tied it on to the tusk of Airāvata (thc 
elephant of Indra). When the beetles whieh gathered 
on the garland for honey became a nuisance, Airā- 
vata destroyed that garland. Durvāsas who got angry 
at this eurscd the gods as a whole that they would get 
wrinkles and grey hair. Thc gods were advised by 
Mahávisnu that if they got Ambrosia (Amrta—celestial 
honcy) from the sea of Milk by ehurning it they could 
escape from this. Accordingly the Gods called the 
asuras for hclp, and they approached the sea of Milk. 
They made use of the Mountain of Mandara as churn- 
drill and the huge snake Vāsuki as churning rope, and 
the ehurning commenecd. Thc gods took hold of the 
tail of the snake and as the churning was proceeding 
the churn-drill, the mountain of Mandara, having no 
fixation at the bottom sank'down. Then Mahāvisņu 
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took the form of a turtlc, and got under the Mandara 
mountain and lifted it up on his back. By the force of 
lifting it went higher and higher up. Then Mahavisnu took 
the form of an eagle and sat on the top of the mountain 
and it came down a little and placed itself in the right 
position. (Bhagavata, Skandha 8, Chapter 7; Agni 
Purana, Chapter 3; Valmiki Rāmāyaņa, Balakanda, 
Sarga 45). 

3) Varāhāvatāra. (Incarnation as a Pig). Jayaand Vijaya 
wcre the two watchers who stood at the gate of Maha- 
visnu. Once the great hermit-sages Sanaka and others 
reached Vaikuntha to visit Mahavisnu. Then Jaya and 
Vijaya treated the hermits without t The hermits 
cursed them that they would become Dānavas (Asuras 
or giants). They also said that when they were slain 
thrice by Mahāvisņu they would reach heaven. At 
that period when hermit Kayapa was carrying on 
his evening prayer and devotional rites, his wife Diti 
approached him with lustful desire. Kašyapa told her 
that as he was engaged in prayer and meditation it 
was not proper on her part to select that particular 
moment for her lustful desire. But she persisted and 
the sage yielded and out of that union two sons were 
born. They are the two asuras Hiranyaksa and Hiranya- 
kašipu. Of these Hiraņyāksa was the incarnation of 
Jaya and Hiraņyakašipu that of Vijaya.* With the 
birth of these two the whole world began to tremble. 
These two asura brothers began to terrorize the world. 
They wandered about causing destruction and devasta- 
tion wherever they went. Once Hiranyaksa got down 
into the ocean and began to beat the waves in the 
ocean with his cudgel. The ocean began to sway and 
surge. Varuna (the Lord of water) was terrified and 
he ran to Mahāvisņu and sought protection. Maha- 
visnu took the form of a Pig and came to the ocean. 
When Hiraņyāksa saw Mahāvisņu he took the earth in 
his hand and ran to Pātāla (the nether world). Mahā- 
visnu followed him and killed him and recovered the 
earth. (Bhāgavata, Skandha 3, Chapter 18; Bhagavata, 
Skandha 2, Chapter 7 and Agni Purana, Chapter 4). 
4) Narasirūhāvatāra. (Incarnation as lion-man). With the 
death of Hiranyaksa, his brother Hiraņyakašipu became 
furious more than ever. He wanted to avenge the death 
of his brother. His fury was turned towards Mahavisnu. 
So he got on the top of the Mountain of Mandara and 
did penance before Brahma and Brahma appeared and 
granted him boons, one of which was that nobody but 
Visnu should be able to kill him. Hc returned with 
gladness and began to roam about torturing devotees 
of Visnu everywhere. 

A son named Prahlada was born to him. He was a god- 
fearing child and from birth an ardent believerin Visnu. 
Hiraņyakašipu tried his utmost to change his son to a 
hater of Visnu. He got a special teacher for the 
purpose and Prahlada was taken to the house of the 
teacher to live with him until he changed his mind. The 
result was that the teacher and all others who advised 
him ultimately became believers in Visnu. Anger over- 
powered Hiraņyakašipu. Prahlada was thrown before 
mad elephants. But the tusks of the elephant misscd the 
aim and were driven into the earth and broken. Veno- 
mous snakes were employed and those which bit him had 
their fangs broken. Finally the child was put in blazing 
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fire. But the child felt the fire to be cool and soothing. 
From that fire a ghost arose and tried to kill Prahlada. 
Instantly the Sudargana, the wheel-weapon of Visnu 
came down and cut off the head of the ghost. Hiranya- 
kagipu jumped with anger and called out. "Where 
is your Visnu ?" His son replied that his Visnu dwelt 
in every movable and immovable thing. Hiraņyakašipu 
kicked at a stone pillar close by and asked him, “Is 
your Visnu in this pillar?’’ Prahlada replied, “My Visnu 
is in Pillar and in fibre", Before he had finished, the 
Pillar broke open and a monster as horrible as the 
Destroyer Siva,in the shape ofa lion-man made its 
appearance. 

‘“‘Mimamsamanasya samuthito 'grato 
Nrsimharipastadalam bhayānakam 
Prataptacamikaracandalocanam 
Sphuratsatakesarajrmbhitananam 

Karaladamstram Karavālacaficala- 

Ksurāntajihvarh bhrukutimukholbanam 
Stabdhordhvakarņam girikandarādbhuta- 
vyāttāsyanāsamhanubhedabhīsaņari 
Divispršatkāyamadīrghapīvara- 
Grivoruvaksahsthalamalpamadhyamarn 
Candrāmšugauraišchuritam tanüruhai- 
tvisvagbhujanikagatam nakhāyudham.” 

“Before him who was waiting with curiosity to see what 
would happen, with eyes blazing as molten gold, mouth 
wide open in the middle of long bushy mane, tusks 
long and curved and protruding fearfully, tongue sway- 
ing like a sword, eyebrows fierce looking, ears standing 
erect and still, two nostrils as wide and deep as moun- 
tain canyons, jaws prominent and thick and broad and 
set with fierceness, colossal body reaching the sky, neck 
very thick and fat and short, breast excessively broad 
and strong, waist very small and narrow, body thickly 
covered with bushy hair exuberantly grown and as 
yellow as the light of the moon, a number of claws very 
sharp and pointed, the horrid monster Narasirhha 
(Lion with human head) suddenly appeared. (Bhaga- 
vata, Skandha 7, Chapter 8, Stanzas 20-22). 

This was the figure of Narasimha. Mr. S. Paramesvara 
Iyer, Ulloor, has described this figure in his “Bhakti- 
dipika" as follows : 

*Glaring eyes burning as blazing cinder, tongue as a 
dagger just used in piercing to death, neck with folds, 
eyebrows looking mad, tusks like young moon, fierce 
face with bushy mane grown to it, hair long and sharp 
like pointed wire, claws looking like having drunk blood, 
body shining as if countless suns had risen together, all 
combined as if the fire of anger burning inside had 
incarnated, in the shape of a lion up to neck and 
human shape beyond the neck.” (Bhaktidīpikā) 

The horrid monster caught hold of Hiranyakagipu the 
King of the Asuras, pushed him to the ground and 
opened his heart with its fierce claws. Blood sprouted 
like a spring. With great ferocity he pulled out the in- 
testines of Hiraņyakašipu and wore them round his 
neck as a garland and roared loudly. Prahlada, with 
songs of praise and chanting of hymns of adoration 
pacified the stormy Narasimha and bowed low down 
before him. The Narasimha was pleased with the devo- 
tion of Prahlada. He blessed the child and then dis- 
appeared. (Bhagavata, Skandha 7, Chapter 8). 


*During their next birth they made their appearance as Ravnca and Kumbhakarna and during the third birth they were Situpála and 


Dandavaktra. 
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5) Vāmanāvatāra. (Incarnation as a Dwarf). It was to ex- 
pel the Emperor Mahābali, that Mahavisnu incarnat- 
ed asa dwarf. To Kagyapa, the son of Marici and 
the grandson of Brahma, was born of Diti, Hiranya- 
kašipu. And from Prahlada the son of Hiranyakasipu 
was born Virocana and Bali was the son of Virocana. 
Bali got the name Mahābali because of his prowess. 
He was the emperor of the Asuras. A fierce battle 
began over the Ambrosia got from churning the sea 
of Milk, between the Asuras and the gods. In the battle 
Indra cut Mahābali down with his Vajrayudha. The 
Asuras took the body of Mahābali to Pātāla (the 
nether world) where their teacher Sukra brought him to 
life again. Then Mahābali worshipped the Bhargavas 
and became more powerful than before and went to 
heaven again and renewed the battle. This time he 
defeated the Gods altogether and subjugated the realm 
of the Gods who werc scattered to all sides. The devas 
or godsare the sons of Kaš$yapa born by his wife, Aditi. 
She felt very sorry at the dcfeat of the gods. Seeing that 
she was silent and sad Kašyapa asked her the reason. 
She replied that she was thinking of ways to enable the 
gods to recover their lost power and position. Kašyapa 
advised her to please Mahāvisņu by observing Dvā- 
da$i vrata (fast of the twelfth lunar night). Aditi did 
so and Visnu appeared before her and asked her what 
she desired. Her request was that Visnu should take 
birth in her womb and recover Indra to his lost power 
and position. Thus Visnu took birth as the younger 
brother of Indra in the shape of Vamana (dwarf.) 
At this time Emperor Mahābali was celebrating a sacri- 
fice onthe bank of the River Narmada after having 
subjugated the whole of the world. A large number of 
hermits gathered there. Vamana also was among them. 
He requested Mahābali to grant him three feet of 
ground asalms. The teacher A warned Mahābali 
against granting the request. But the emperor granted 
the request and asked Vāmana to measure the ground. 
Vāmana immediately enlarged his body and measured 
the heaven, the earth and the Pātāla (the upper realm 
the earth and the lower realm) in two steps and aked 
for place for the third step. The honest Mahābali 
showed his head and requested to complete the three 
steps. Vamana put hisstep on the head of Mahābali and 
pushed him down to Pātāla. Thus the gods regained 
their lost places. (Bhāgavata, Skandha 8, Chapter 19). 
A description that by the toe of Vamanas’ raised foot 
(raised for measuring the third step) the testicle of 
Brahmā was cut open where from the Ganges originated 
is Seen in the Bhāgavata, Skandha 5. i 
When Vi$vamitra took Rama and Laksmana to the 
forest they entered a holy hermitage and Višvāmitra 
told the boys that it was the hermitage where Aditi 
long a e observed dvādaśī fast. It was in that same 
place that Vāmana incarnated and placed hi 
the head of Mahābali. p zestenn 
“The bright Madhava took birth in Aditi as Vāmana 
and went to Mahābali, requested for three feet of ground 
and brought under control the three worlds for the good 
of all. By binding Bali by might, he gave to Indra the 
three worlds and this hermitage is the place where He 
once placed his steps. Iam a devotee of that Vāmana.” 
(Valmiki Ramayana, Bala Kanda, Sarga 29). 

,6) Parašurāmāvatāra. (Incarnation as Parašurāma). Once 
Kārttavīryārjuna pleased the hermit-sage Dattātreya 
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the son of Atri, by doing penance and got the boon of 
one thousand hands. Onc day he went to the forest for 
hunting and entered the bank of Narmada. The hermit 
Jamadagni had been living there with his wife Renuka 
and sons Parašurāma and others. The King being tired 
of hunting got into the hermitage. Parašurāma was not 
there. The hermit called his divine cow Kamadhenu, 
which provided the King and his followers with a very 
good supper. 


When the King departed he asked for the wonderful 
cow. Thehermit did not consent. The King caught 
hold of the cow by force and went to his city. Parašu- 
rama went to Māhismatīnagar the capital of Kārtta- 
viryarjuna, killed the King and took Kamadhenu back. 
From that day onwards the sons of Kārttavīrya were 
waiting for an opportunity to take revenge. 


Once Renuka went to the river to bring water. A gan- 
dharva (semi god) named Citraratha was bathing in 
the river. She happened to look at him fora little while. 
When she returned the hermit was very angry and asked 
each of his sons to cut off the head of their mother. They 
all refused. But Para$urāma immediately obeyed his 
father and cut off her head. His father was pleased and 
said that he might ask any boon. He requested his father 
to bring his mother back to life. Accordingly Renuka 
was brought back to life. 


Once the sons of Karttavirya got into the hermitage, 
at a time when Parašurāma was away and cut off the 
head of the hermit Jamadagni and took it off. When he 
returned his mother told him how his father was killed. 
She cried and beat her breast twentyone times. Parašu- 
ràma became an incarnation of revenge, and travelled 
over the world twentyone times and killed every Ksat- 
riya King. The blood of all those Kings flowed into one 
channel and gathered in a holy Bath called Syamanta- 
paficakain. Thus Mahāvisņu took his sixth incarna- 
tion as Parašurāma and fulfilled his duty of destroying 
the wicked Ksatriya Kings (For details about Parašu- 
rāma see under Para$uráma and Kārttavīryārjuna). 
(Bhāgavata, Skandha 9, Chapter 16). 


7) Šrī Rāmāvatāra. Mahavisnu took the incarnation of 
Sri Rama to kill Ravana. (For further information see 
the words Sri Rama and Ravana). 


8) Balabhadrarāmāvatāra. (The incarnation of Bala- 
bhadrarama) (See the word Balabhadrarāma). 

9) Šrī Krsņāvatāra. (The incarnation of Sri Krsna) (See 
the word Krsna). 

10) Kalkyavatāra (The incarnation as Kalki). At the end 
of Kaliyuga (the Age of Kali) all the people would 
become atheists and sceptics. Rewards will be received 
from the depraved. The ‘classes will be mixed. People 
would become degenerate having no good qualitics. A 
rcligion called ‘Vajasaneyam’ with its fifteen doctrines 
only will be acceptable. People would become irrespon- 
sible wearing the garment of duty. Lawless people 
would take the form of Kings and will begin to eat 
men. In those days Lord Visnu will incarnate as Kalki, 
the son of Visnuyagas and the priest of Yajiiavalkya and 
learn the arts of wielding weapon and handling missiles 
and destroy all lawless ones. Thc subjects will be 
brought back to the four classes and the four āšramas 
or stages of life and the doctrines and directions of the 
long-established religion and pcace and order will be 
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restored. Then the Lord will cast away the form of 
Kalki and go to heaven. After that, as of old, Krtayuga 
(the first age) will begin class distinctions and the four 
stages of life and such othcr establishments will once 
more prevail. (Agni Purana, Chapter 16). 


3) The Incarnations of Mahdvisnu. 


It is mentioned in Sri Mahādevī Bhagavata, Skandha 1, 
Chapter 3 that Mahavisnu had taken the twentysix 
incarnations given below ; 

1) Sanaka 2) Sananda 3) Sanātana 4) Sanatkumāra 
5) Varaha (pig) 6) Narada 7) Nara Nārāyaņas 8) 
Kapila 9) Dattātreya 10) Yajūa 11) Rsabha | Prthu 
13) Matsya (fish) 14) Mohinī 15) Kūrma (turtle) 
16) Garuda (eagle) 17) Dhanvantari 18) Narasimha 
(Lion-man) 19) Vāmana (dwarf) 20) Parasurama 
21) Vyasa 22) Sri Rama 23) Balabhadrarāma 24) 
Sri Krsna 25) Buddha 26) Kalki. (Information about 
Matsya, Kūrma, Varaha, Narasirhnha, Vamana and 
Parašurāma, are given under the word Avatara and 
for the rest see the same words). 


In the first Skandha of “Bhagavata Kilippattu” the 
incarnations are exhaustively dealt with as follows : 
“And after that to.make it possible for the Lord with 
four faces to rule his subjects justly and well. He took 
various incarnations with his portions, the first four of 
which are four persons, Sanaka, Sananda, Sanātana and 
Sanatkumāra, in the order given, four or five-year old 
children, well-versed in the four Vedas, the four always 
inseparable wandered everywhere come to the world 
to show the merits of Brahmacarya (the vow of celi- 
bacy). To kill Hiraņyāksa and to lift up the earth He 
took the form of Sikara (Pig). To show the world the 
tattva (essence) of Sat (good) and tama (darkness) 
He took the form of hermit Narada. To show the merits 
of penance He became Nara and Narayana. To impart 
to the world the meaning of Samkhya Yoga (Indian 
Philosophy dealing with evolution and union with the 
Supreme Spirit) He came as Kapila the learned. To 
teach the world the laws of chastisement He was 
born as Datta of the wife of Atri. Then He came as 
Yajüa to become Indra. The next incarnation He took 
was Rsabha, the noble King. To shorten and flatten 
the earth He came as Prthu. To recover the Vedas he 
took the form of Matsya (fish) . To remove wrinkles and 
grey hair the gods had churned the sea of Milk and 
then to lift the mount Mandara He went under it and 
as a bird He got up on it. To give the world Ayurveda 
(the scripturc of medicine) He came as Dhanvantari. 
To entice Asuras and torecover Ambrosia from them 
He took the form of Mohinī. To save the devoted 
Prahlāda and to slay his father He came in the form of 
Narasimha. Then as Vāmana the younger brother of 
Indra to deceive Mahābali and to recover the lost worlds 
for the gods he came. To destroy the Kings who were 
haters of Brahmins He came as the son of Jama- 
dagni. Then he took the incarnation of Veda Vyasa. 
And to slay the giant Ravana He became Sri Rama. 
Next we see Him as Balabhadrarama. Then He came 
as Devakisuta [son of Devaki (Krsņa)]. Next He came 
in the Kaliyuga as Sri Buddha and at the end of Kali- 
yuga He will comc as Kalki. And there are many in- 
carnations still to speak of." 


AVICI. One of the twentyeight 


hells. The following 
are the twentyeight hells : 
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(1) Raurava (2) Sükara (3) Rodha(4) Tāla (5) Visà- 
sana (6) Mahajvala (7) Taptakumbha (8) Lavana 
(9) Vilohita (10) Rudhirambhas (11) Vaitarani 
(12) Krmiga (13) Krmibhojana (14) Asipatravana 
(15) Krsna (16) Lālābhaksa (17) Daruna (18) Pūya- 
vaha (19) Papa (20) Vahnijvāla (21) Adhašširas 
(22) Sandarhša (23) Kālasūtra (24) Tamas (25) Avīci 
(26) Svabhojana (27) Apratistha (28) Aprāci. (Visnu 
Purana, Arhga 2, Chapter 6). 

The hell called Avici is described thus : This is the 
hell meant for those who stand false witness, who take 
false oath and false name. The soldiers of Yama will 
push these false people into the hell of Avici, from the 
top of a mount which is a hundred yojanas (league) high. 
The place of Avici, like the waves of the ocean, is swell- 
ing and falling and swaying and surging always. When 
sinners fall there their bodies will be crumbled to pieces. 
Their life will enter into new bodies and then the punish- 
ment will be repeated again and again." (Devi Bhāga- 
vata, Skandha 8). 


AVIJNATAGATI. Two sons were born to Anila, a vasu 


by his wife Siva. They were called Avijitātagati and 
Manojava. (M.B., Ādi Parva, Chapter 66, Stanza 25). 


AVIKAMPANA. This ancient King got from the her- 


AVIKSIT I. 


AVIKSIT II. 


AVIMUKTA (M). 


mit Jyestha Sātvatadharma (righteousness). (M.B., 
Šānti Parva, Chapter 384, Stanza 47). 

A famous King. The son of Karandhama 
and father of Marutta. He was honoured even by 
Brhaspati, having performed a hundred horse sacrifices. 
Mention is made in the Markandeya Purana that Aviksit 
had seven wives: Vara, Gauri, Subhadra, Lilavati, 
Vibhā, Mangavatī, and Kumudvatī. Besides them Vai- 
$alini the princess of Višālā also was his wife. He had 
taken this Vaisālinī from her Svayarhvara dais (the 
bride herself selecting a husband from those who are 
present), defeating the Kings who were present 
there. Those defeated Kings, later, joined together and 
defeated Aviksit and took him a prisoner. Finally Kara- 
ndhama rescued him. His greatness is described as 
follows: 

“The righteous man Aviksit is equal to Indra in pro- 
wess. This austere and righteous man has become a 
great sacrificer. In brightness he is equal to the 
Sun, asforgiving as the earth, in intelligence equal 
to Brhaspati and as firm as the Himalayas. By his 
thought, word, and deed and self control and noble 
actions he kept his subjects in peace and prosperity." 
(Bhāsā Bharata, A$vamedha Parva, Chapter 4, Stanzas 
19-21). 

Five sons were born to King Kuru by his 
wife Vāhinī. Aviksit was one of them. [See the word 
Varhšāvalī (Genealogy)]. 

The middle part of the city of Kāši. 
There is a holy temple here. It is said that those who 
commit suicide in this temple would attain heaven. 
(Vana Parva, Chapter 64, Stanzas 78 and 79). For 
more information see the word Divodāsa. 


AVINDHYA. A giant in whom Ravana had confidence. 


But he held the opinion that Sita should be returned 
to Rama. i 

“The aged giant and noble leader Avindhya, who had 
earned the confidence of Ravana, brave, learned and of 
good qualities, pleaded with Ravana and said that 
Rama would exterminate the entire race of the giants, 
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but the wicked Ravana would not pay heed to his 
words.” 

(Sri Valmiki Ramayana, Sundara Kanda, Sarga 37, 
Stanzas 12 and 13). This aged giant had sent Trijata 
to the Asoka park to console Sita. Hear what she says: 
“The famous giant leader, thc noble aged well-wisher 
of Rama, Avindhya, had told me about you.” 

«(M.B., Aranya Parva, Stanza 56). There is a situa- 
tion in Vana Parva when this noble giant prevented 
Ravana from his attempt to kill Sita. 

“When he saw the decision of Ravana to kill Sita, 
Avandhya pacified Ravana" and said, “you, a great King 
ofa great kingdom should not deteriorate to the level 
of killing a woman. A woman who is in prison and at 
your disposal is as good as dead. But in my opinion, even 
if you cut her body into pieces she would not die and 
if she must die you will have to kill her husband." 
(M.B., Aranya Parva, Chapter 289, Stanzas 28 to 30). 
From this statement the wonderful intelligence of 
Avindhya could be understood. It is seen in stanzas 6 


and 7 of Chapter 291 of M.B., Vana Parva thatit was , 


Avindhya who had taken Sītā before Šrī Rāma when 
he had captured Lanka, 

AVIRATHA. A hermit of the family of Kardama. 
Genealogy. Brahma-Kardama-Kapila - Grtsapati - Brah- 
maņa-Dhanvantari-Ketumān-Aviratha. 

AVIVAHITA. (Spinster). In the Mahābhārata a 
statement regarding spinsters and widows is séen. 
“Place meat on the ground and many birds will come 
to it. So also men will gather round the woman who 
is having no husband." (M.B., Ādi Parva, Chapter 158, 
Stanza 12). 

AVYAYA. A serpent of the Dhrtarāstra family. This 
serpent fell in the sacrificial fire meant for serpents, 
prepared by Janamejaya. (M.B., Ādi Parva, Chapter 
57, Stanza 16). 

AYASSANKU. A great Asura. He was born as a Prince 
of the Kekaya kingdom. (M.B., Ādi Parva, Chapter 67, 
Verse 10). 

AYASSIRAS. A son of Kašyapa by his wife, Danu. 
(M.B., Ādi Parva, Chapter 65, Verse23). He was born 
a prince of Kekaya. (M.B., Ādi Parva, Chapter 67, 
Verse 10). 

AYATAYAMA(S). See Guruparamparā. 

AYATI. Son of King Nahusa and brother of Yayati. 
(M.B., Ādi Parva, Chapter 75, Verse 30). 

AYAVAHA(M). A place in ancient India. (M.B., 
Bhisma Parva, Chapter 9, Verse 5). 

AYOBĀHU (AYOBHUJA). A son of Dhrtarāstra. (M.B., 
Ādi Parva, Chapter 67, Verse 98). Bhimasena killed 
him at Kuruksetra. (M.B., Drona Parva, Chapter 157, 
Verse 19). 

AYODHADHAUMYA  (Ayodhadhaumya). Apoda- 
dhaumya, Apodadhaumya, Dhaumya. A great Muni 
E He had three disciples, Āruņi, Upamanyu and 

eda. 
1) Disciple Āruņi. He belonged to Pāiicāla, and once his 
guru deputed him to construct embankments in the 
field. But, his attempts to construct embankments 
did not succeed. Finally he lay himself in the field 
where the embankment was required, and then the 
flow of water stopped. The guru enquired about Āruņi, 
who was thus lying in the field. Then only he knew 
the reason for Aruni’s absence. The guru went to the 
field and called Áruni. Then thc embankment burst 
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open and Āruņi came out, and because of that Āruņi 
got the name Uddālaka. (M.B., Chapter 3, Verses 
21-33). 

2) Disciple Upamanyu. Once Dhaumya (the guru) asked 
his second disciple Upamanyu to tcnd the cows. He 
used to take care of the animals grazing in the woods 
during daytime and return home at dusk and prostrate 
before thc guru. Looking at the plump and hcalthy 
body of Upamanyu the guru asked him how he was 
feeding himself. His reply was that he was begging 
alms and feeding himself with what he got thus. Then 
the guru asked him to hand over to him (guru) all 
alms got in future. After that he used to givc everything 
he got by way ofalms to the guru. And, he continued 
returning to the Gurukula at dusk and prostrating be- 
fore the guru. Finding Upamanyu even then as plump 
and healthy as he was formerly, the guru said: My 
son Upamanyu, you hand over to me all the alms you 
get, and yet your body looks as trim as of old. How 
happens it so?" Upamanyu replied : “After giving the 
alms I get first to you, my guru, Ido again beg for 
alms and feed myself". To this the guru reacted thus: 
My boy, what you do is not the proper thing. By the 
second course of alms-taking you stand in the way of 
other people getting their food. It is gross injustice to 
do so." 

Upamanyu, from that day onwards strictly followed 
his guru's instruction, and continued returning at dusk 
to the guru and doing obcisance to him. 

Evcn then finding Upamanyu to be quite plump and 
healthy the guru told him : “Well, now you hand over 
to me all the alms you get, and you do not take alms 
a second timc the same day. Yet you are quite fit and 
fat. How is it so ?”’ 

To this Upamanyu's reply was that he was feeding him- 
self on the milk of the cows he tended. The guru told 
him that this too was not just and proper on his part. 
The guru had not permitted him to drink milk thus. 
Upamanyu agreed to obey his orders. And, as usual he 
continued tending the cows and returning at dusk. Even 
then he maintained the same plump and healthy phy- 
sique. And the Guru told him as follows: “You do not 
eat the food you get at the first alms-taking, you do not 
go in for alms a second time the same day, nor do you 
drink milk. Yet, how is it that you maintain the same 
fat and healthy physique as in former days?" 
Upamanyu's reply was that he was feeding now-a-days 
on the foam of milk bristling at the mouth of the 
calves when they had fed on their mother's milk. And, 
the guru said : “if that is so the calves will be, out of 
kindness and sympathy for you, releasing much foam 
of milk out of their mouths. That will affect them. So, 
do not repeat the process. Since the guru forbade him 
to have food in any manner as detailed above, Upa- 
manyu, while tending the herd of cows in the forest, ate 
the bitter and poisonous leaves of a tree one day to 
satisfy his burning hunger. The leaf was bitter in taste 
and injurious in its properties. Therefore, this new way 
of satisfying hunger affected the health of the eyes of 
Upamanyu and he became blind. Moving about in this 
condition he fell into a neglected well in the woods. 
When, even after the sun had set, Upamanyu did not, 
as usual, return, the guru enquired about him from 


"other disciples. Naturally, they told the guru that 


Upamanyu was out in the forest with the cows. As the 
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guru felt that Upamanyu was staying away late in the 
forest since he had been prevented from doing evcry- 
thing he (guru) went to the forest accompanied by 
other disciples and called out for Upamanyu, and 
Upamanyu responded from deep down the well. He 
also told the guru how he happened to fall into the well. 
After telling him that if only he would pray to the 
A$vinidevas they will cure his blindness the guru rcturn- 
ed to the Āšrama with other disciples. Upamanyu, 
accordingly offered praises and prayed to the Agvini- 
devas, who were so pleascd with him that they appeared 
before him and gave him a bread. Upamanyu refused 
to eat the bread without giving it to the guru. Thcn 
the Ašvinīdevas told him thus: ‘‘In the past when we 
gave your guru a bread like this he ate the same with- 
out giving 1t to his guru. You may just imitatc him 
and eat the bread yourself". Even then Upamanyu did 
not eat the bread. The A$évinidevas were so much 
pleased at this that they blessed Upamanyu thus : The 
teeth of your guru will turn into hard iron and yours 
into pure gold. Your blindness will be cured and all 
happiness and prosperity will be yours.” 
The blessings of the Ašvinīdevas took full cffect, and 
Upamanyu'hurried to his guru and prostrated at his 
feet. Dhaumya and the other disciples of his congratu- 
E manyu. (M.B., Adi Parva, Chapter 3, Verses 
34-77). 
3) Disciple, Veda. Ayodhadhaumya one day said to 
Veda, his third disciple: “You stay with me for some- 
time serving me. That will bring you all prosperity in 
life.” Veda agreed, and stayed.for a long time in the 
Āšrama in the service of the guru. Without even the 
slightest murmur he put up with every discomfort and 
` hardship, bc it acute hunger and thirst or extreme 
cold or heat, and gladly performed all the work and 
duties the master imposed on him. The guru was ab- 
solutely pleased and his blessings resulted in all pros- 
pcrity and omnipotenee for the disciple. (M.B., Ādi 
Parva, Chapter 3, Verses 78-80). 

AYODHYĀ. A city in North India which cnjoyed great 
importance and reputation for many years as the capi- 
tal of the Kings of the solar dynasty. (See Iksvāku 
dynasty). All the Kingsof this dynasty ruled the coun- 
try from this city as their capital. Vasistha, the great 
preceptor of the Iksvāku Rājas, camc to Ayodhyā dur- 
ing the period of the reign of Kalmāsapāda, who was 
the thirtyfifth ruler in succession to Iksvāku. A guarrel 
brokc out between Kalmāsapāda and Vasistha during 
a hunting expedition, and Vasistha cursed the King 
and as the result the latter became a Rāksasa. After 
regaining his former form as King, he apologised to 
Vasistha and they became friends again. At the requ- 
est of the King m the interests of his dynasty Vasistha 
came to Ayodhyā, and thc people were greatly elatcd. 
A son was born to Vasistha by Kalmāsapāda's wife and 
that son was Ašmaka. After that Vasistha used to go to 
Ayodhya frequently and was installed as family precep- 
tor of the Iksvakus. Till the time of Sri Rāma the city 
of Ayodhya maintained its pomp and glory, and after 
that gradually its decay and fall set in. Laudatory refe- 
rences to the city are found in most of the Puranas 
like the Mahabharata, Brahmanda Purana etc. (See 
Kosala). 

AYOMUKHI. A Rāksasa woman. She met Sri Rama 
and Laksmana on their way to Matathgagrama in 
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search of Sita, and requested Laksmana to marry her. 
Laksmana, as in the case of Sirpanakha cut off her 
nose and breasts and drove her away. (Valmiki Rama- 
yana, Aranya Kanda, Chapter 69). 

AYUTANAYI. A king of the Püru Varhga; hc was the 
son of Maharaja Bhauma. Suyajiia, Kama and Akro- 
dha were the names respectively of his mother, wife 
and son. He came to bc known as Ayutaniyi because 
of his having performed 10,000 Purusamedhas. (M.B., 
Adi Parva, Chapter 95, Verses 19-20) 

AYUTAYU. A king who ruled his statc for 1000 years. 
The Puranas like Bhagavata, the Matsya and the Vayu 
refer to him as the son of Šrutašravas. 

AYUTAYUS. Father of King Rtuparna. (Bhāgavata, 
Navama Skandha). For genealogy see Iksvaku dynasty. 

A. (m) This word means Brahma and also anādara- 
vakya (a word showing disrespect). In the indeclinable 
form it means limit, anger and pain. 

ABHIRAS. 

A few details: 1) A low-caste people. People living in 
the estuary of the rivers of Sindhi and Sarasvati were 
generally called Abhiras. In the Sabha Parva of Maha- 
bhārata we find Nakula defeating these people during 
his victory march after the great Mahabharata battle. 
2) Once Abhiras went to Dharmaputra with many 
gifts. (Slokas 11-13, Chapter 51, Sabha Parva, M.B.). 
3) Once it was prophesied by Markandeya Rsi, that 
low-caste people like Abhiras and Sakas would become 
rulers of states in differcnt parts of Bharata during 
Kaliyuga. (Slokas 35-36, Chapter 188, Vana Parva, 
M.B.). 


4) In the Garudavyūha (Battle array named after 
Garuda) which Drona created during the Kuruksetra 
battle he included Abhiras also. (Sloka6, Chapter 20, 
Drona Parva, M.B.). 

5) Because of the hatred of Šūdras and Abhiras a sac- 
red lake named Vināšana disappeared from the river, 
Sarasvatī. (Slokas 1 and 2, Chapter 37, Salya Parva, 
M.B.). 

6) V" were Ksatriyas formerly. Afraid of Parašu- 
rama they fled and lived in mountain-caves not conti- 
nuing their hereditary work and thus became Südras. 
(Sloka 16, Chapter 29, Ašvamedhika Parva, M.B.). 
7) When Dvārakā was destroycd by floods and all the 
Yādavas were killed Arjuna went north taking along with 
him the wives of Sri Krsna. At that time Abhiras were 
among those who attacked and carried away the 
women. (Šlokas 47-63, Chapter 7, Mausalya Parva, 
M.B 


S. 
ACAMANA. First drink water threc times accompanied 


by incantations and thcn with water wipe your face 
twice and your eyes, ears, nose, shoulders, breast and 
head once. This act is called Ācamana. 

*"T'riracamedapah pūrvam 

Dvih pramrjyattato mukham 

Khāni caiva spréedadbhir 

Ātmānam šira eva ca” 

(Manusmrti, Sloka 60, Chapter 2). 

Devī Bhāgavata in its eleventh Skandha says about 
Ācamana like this: "Drinking water by your right hand 
is called ācamana. Curve your palm into the shape of 
a spoon, hold water in it and drink. There must be 
enough water in the palm to cover a grcen-gram seed, 
not less nor more. Ifit falls short or exceeds the mea- 
sure it is considered to be like drinking alcohol. While 
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shaping your palm neithcr your little finger nor your 
thumb should touch the other fingers. At the time of 
ācamana you should support your right hand by your 
left hand. Otherwise the water will turn impure.” 

ACARAMARYADAS. See under Pajavidhi. 

ADAMBARA. Oncofthe five Parsadas whom Bralima 
gave to Skandadeva. Brahma gave Kunda, Kusuma, 
Kumuda, Damba and Adambara. 

ADI. A mighty son of the demon, Andhakāsura. He did 
penance to please Brahma and obtained from him a 
boon to seek vengeance on Siva who had murdered his 
father. The boon was that Adi would die only when he 
left his present form and took another form. After 
obtaining the boon Adi went to Kailāsa and outwitting 
the sentries entered the abode of Siva in the shape of a 
serpent. After that he disguised himself as Parvati and 
went near Siva. But Siva kncw the trick and killed him. 
(Srsti Khanda of Padma Purana). 

ADIBAKA. A combat without serving any useful pur- 
pose and conducted out of sheer spite between two 
people to the surprisc of others. The fight between 
Vasistha and Vi$vamitra was of this kind. (Skandha 6 
of Devi Bhāgavata ). 

ADIGADADHARA. It was with the bones of an asura 
(demon) named Gada that Mahavisnu made the first 
gada (mace). By that mace Visnu killed Heti and other 
asuras of that lot and got thename Ādigadādhara (He 
who first handled the mace). (See under Gada). 

ADIKÜRMA. The mountain of Mandara which. was 
used as a churn-stick to churn the great milky ocean, 
Ksirábdhi went down the ocean. Then Mahāvisņu 
took the shape of a tortoise to lift it up and this first 
tortoise was called Ádikürma. (Sloka 12, Chapter 18, 
Ādi Parva, M.B.). 

ĀDIPARVA. One of the parvans of the epic Mahābhārata. 
It is the first parva. (See under Bharata). 

ADIPARVATA. The place of abode of Siva in the 
Himalayas. (Sloka 22, Chapter 327, Santi Parva, M.B.). 

ADIRAJA. The son of Kuru who was a king of the 
Piru dynasty. (See under Piru). 


ADISISIRA. One of the disciples of Sakalya. Vyāsa. 


made the Vedas and taught his son Sakalya a portion 
of it. Šākalya divided his portion into five different 
and equal divisions and taught each of his five disciples, 
Vatsyayana, Maudgalya, Sali, Ádisisira and Gokhali a 
division. (Skandha 12, Bhagavata). 

ADISTI. The disciple who was ordained by his precep- 
tor to observe celibacy for a stipulated number of years. 

ADITYA. The twelve sons born to the sage Kašyapa of 
his wife Aditi are known as the twelve Adityas. They 
are the following : Dhata, Mitra, Aryama, Rudra, 
Varuna, Sūrya, Bhaga, Vivasvan, Pisa, Savita, Tvasta 
and Visnu. Besides these Aditi had twentyone children 
including Indra. All of them are called Adityas mean- 
ing children of Aditi. From the thirtythree sons of Aditi 
were born the thirtythree crores of devatas. Of these 
the eldest is Indra and the youngest, Vamana. (Sloka 
36, Chapter 66, Adi Parva, M.B.). (There is corrobora- 
tion for this in Sloka 14, Sarga 14, Aranya Kanda, 
Valmiki Ramayana) . 
Sirdar K.M. Panikar in his preface to the book *«Rgveda- 
samhita’’ writes thus about Adityas : “Generally we 
think of Sürya (the Sun) when we hear the word 
Aditya. But there are many different Adityas in Rg- 
veda, chief of them is Varuna. Though Savitā, Pūsā 
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and Mitra are all synonyms of Sūrya in Rgveda they 
are all separate devas. There is no end to the varieties 
of Adityas and their prominence in the Vedas. Sum- 
marising we can say thus. The familiar devas like 
Indra, Agni, Varuna and Sūrya are not found in the 
same form or power as we are taught to believe. Those 
whom we have lowcred down to the posts of the eight 
sentries of the universe are very prominent devatas in 
the Vedas. Many Adityas have merged in Sürya and 
winds in the god of Vayu. Rudra has merged in Siva. 
Who will belicve that the all-powerful Deva of the Rg- 
veda and the vainglorious Indra who lives in fear of 
men doing penance arc one and the same person ?” 

ADITYAHRDAYA. A mantra (incantation) of great 
power to destroy all enemies. During the combat with 
Ravana at one timc Rama fell exhaustcd in the battle- 
field. Sceing this the sage Agastya rushed to him and 
taught him this mantra. (Sarga 107, Yuddha Kanda, 
Valmiki Ramayana). 

ADITYAKETU. One of the sons of Dhrtarastra. Bhima 
sena killed him in the great battle of Kuruksetra. 
(Sloka 102, Chapter 67, Adi Parva and Sloka 28, Chap- 
ter 88, Bhīgma Parva, M.B.). 

ADITYASENA. A very brave King. Stories about this 
King are found in Kathāsaritsāgara. (Taranga 4, Kathā- 
pithalambaka) . 

ADITYATIRTHA. An ancient holy placc on the banks 
of the river, Sarasvati. (Sloka 17, Chapter 99, Salya 
Parva, M.B.). 

ADITYAVARNA. A king who always ordered without 
thinking and repented later. The book Kathāsaritsāgara 
tells the story of this King in the fifth taranga of its 
part, Kathapithalambaka. 

ADYAKATHA. A sage of old. He attended the sacrifice 
conducted by the King Uparicara. (Sloka 9, Chapter 
336, Santi Parva, M.B.). 

ĀGNEYAPURĀŅA. See under Agnipurana, 

AGNEYASTRA. A powerful weapon or missile. One 
night Arjuna fought against a gandharva, Angaraparna, 
on the banks ofthe river Ganges. Arjuna then described 
to him how he came into possession of this missile. This 
powerful missile was given first to Bharadvaja by Brhas- 
pati and Bharadvāja gave it to Agnive$ya who in turn 
gave it to Drona and the lattcr gave it to Arjuna, his 
most favourite disciple. (Slokas 29-30, Chapter 170, Adi 
Parva, M.B.). 

AGNEYI. Wife of Kuru, son of Manu. Sambhu wife of 
Dhruva gave birth to two sons, Sisti and Bhavya. 
Succhaya wife of Sisti gave birth to five sinless sons 
Ripu, Riputhjaya, Vipra, Vrkala and Vrkatejas. Cāk- 
susa was born of Brhati, wifc of Ripu. Manu was born 
to Caksusa of his wife Puskarini, daughter of the great 
Vīraņaprajāpati. Puskarini hailed from the dynasty of 
Marutta. To Manu were born of Nadvala ten sons, 
Kuru, Puru, Satadyumna, Tapasvi, Satyavan, Suci, 
Agnistoma, Atiratra, Sudyumna, and Abhimanyu. Of 
these, Kuru got of his wife Agneyi six sons: Anga, 
Sumanas, Khyāti, Kratu, Angiras and Sibi. Vena was 
born to Anga of his wife Sunitha. (Chapter 13, Arhgam 
l, Visņu Puiana). 

ĀGNĪDHRA. See Agnidadhra. 

AGNIVESYA (AGNIVESA). An ancient sage who received 
an armour and the sacred mantras associatcd with it 
from Brhaspati. He was the Ācārya of Dhanurveda and 
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the revered preceptor of Droņa. (Šlokas 67 and 68, 
Chapter 94, Droņa Parva, M.B.). 

ĀGRĀYAŅA. The fourth son of the Agni, Bhānu. 

(Sloka 13, Chapter 221, Vana Parva, M.B.). 

AGREYA. A country conquered by Karna. (Slokas 19- 
21, Chapter 254, Vana Parva, M.B.). 

AHAVANIYA. An agni. (M.B., Adi Parva, Chapter 
74, Verse 67). 

AHUKA. A king of Yadu Varhsa. He was the father of 
Ugrašena, the father of Kamsa. (Some Puranas say 
that Ahuka and Ugrasena were the names of the same 
person). For genealogy, see *YADU VAMSA". In M.B., 
Sabhā Parva, Chapter 14, Verse 33, we find that 
Akrüra had married Sutanü, the daughter of Ahuka. 
Ahuka had a hundred sons. (M.B., Sabhā Parva, Chapter 
14, Verse 56). There were constant quarrels between 
Āhuka and Akrüra. (M.B., Santi Parva, Chapter 81, 
Verses 8-11 ). 

AHUTI. A Ksatriya King. Sri Krsna defeated this King 
in the city called Jarüthi. (M.B., Vana Parva, Chapter 

_ 12, Verse 30). 

AJAGARA. An ascetic. Santi Parva of Mahābhārata in 
its 179th Chapter states that Prahlada conversed with 
this sage. i 

AJAGARA PARVA. A sub-division of the Vana Parva 
of Mahābhārata. (See under M.B.). 

AJAGARAVRATA. The vrata practised by the sage, 
Ajagara. (A vrata is a predetermined course of action 
which is followed with continued persistence). In his 
own words it is the following : “If I get a grand feast 
I will accept it but I will go without food for days 
together if I do not get any food at all. People used to 
feed me well sometimes, sometimes a little and some- 
times not at all. I will eat vegetables and cakes somc- 
times. I will eat meat and any kind of food. I will lie on 
soft bed or on bare earth sometimes and in big houses 
if I get the chance. I will wear costly clothes if I get 
them or I will wear dried leaves and animal skins. If 
I get food from yāgaśālās I will never refuse it, but I 
will never go seeking for it.” (Slokas 19-25, Chapter 

_ 179, Santi Parva, M.B.). 

AJAGAVA. The bow of Mandhata and Prthu and the 
Gāņdīva of Arjuna bear the name Ajagava. (Slokas 33 
and 34, Chapter 126, Vana Parva; Sloka 94, Chapter 
145, Drona Parva, M.B. and Chapter 13, AmSam 1 of 
Visnu Purana). 

AJAMIDHA. A king born of the family of Ajamidha. 

AJANEYA. A species of good horses. (Šloka 10, Chap- 
ter 270, Vana Parva, M.B.). 

AJYAPA(S). A community of Pitrs belonging to the 
dynasty of Pulaha. They are called so because they 
drink during yāgas the ghee made out of goats milk 
(Ajyam) (Matsya Purana). They live in the land of 
Kardama Prajāpati. Their daughter Virajā is the wife 
of Nahusa. (Srsti Khanda, Padma Purana). 

AKARSA. People living in the land named Akarsa are 
called Akarsas. (Sloka 11, Chapter 34, Sabha Parva, 


M.B.). 

AKASAJANANI. Holes made on the walls of a Fort. 
Bullets are sent out from the fort through these holes. 
AKATHA. Son of Mankaņa. He was a great devotee 
of Siva and once when his house was burnt. completely 
the idol of Šiva inside his house was partially destroyed. 
Worried much over this loss Akatha was about to give 
a portion of his body also to the flames when Šiva 


87 ĀNA II 


appeared before him and blessed him. (Pātāla Khanda, 
Padma Purāņa). 

ĀKROŠA. A king of ancient Bhārata. He was king over 
the land of Mahottha. Nakula conquered him during 
his victory march. (Slokas 5 and 6, Chaptcr 32, Sabha 
Parva, M.B.). 

AKRTI. A king of ancient Bharata. This king ruled 
over the land of Saurāstra. (Sloka 61, Chapter 31, 
Sabha Parva, M.B.). 

AKRTIPUTRA. Ruciparvā, son of Ākrti. He fought on 
the side of the Pandavas and was killed by Bhagadatta. 

_ (Slokas 40 to 47, Chapter 27, Drona Parva, M.B.). 

AKÜTI. Wife of Ruciprajāpati. Brahmā's son Svāyam- 
bhuva Manu got of his wife Satarüpa two sons Priya- 
vrata and Uttānapāda and two daughters Prasüti and 
Ākūti. Prasüti was married to Daksaprajapati and 
Ākūti to Ruciprajāpati. Ākūti delivered twins named 
Yajfia, a son, and Daksina, a daughter. (Chapter 7, 
Varnšam l, Visnu Purana). 

ALAJALA. See under “YAMAJIHVA”. 

ALAMBA. An ancient sage. He flourished in Yudhis- 
thira's court. (M.B., Sabhà Parva, Chapter 5, Verse 5). 

ALAMBAYANA. A comrade of Indra. (M.B., Anu- 
šāsana Parva, Chapter 13, Verse 15). 

ALVAR. See the word NAMMALVĀR. 

AMA. See under AVATARA. 

AMARATHA. A place in ancient Bharata. (Sloka 54, 

_ Chapter 9, Bhigma Parva, M.B.). 

ANA I. (A Malayalam word meaning elephant). Bhàga- 
vata relates the story of how Indradyumna became 
an elephant by the curse of Agastya. (See under Indra- 
dyumna). 

ANA II. (Elephant). Valmiki Rāmāyaņa narrates the 
origin of elephants thus: ‘‘Ka$yapa was born to Marīci, 
son of Brahma. Kaśyapa married the daughters, Aditi, 
Diti, Danu, Kālikā, Tamra, Krodhavašā, Manu and 
Anala, of Daksaprajapati. Of these Krodhavašā gave 
birth to ten girls, Mrgī, Mrgamadā, Harī, Bhadramatā, 
Mātangī, Sārdūlī, Sveta, Surabhi, Surasā, and Kadrū. 
Elephants were born as the sons of Matangi. (Sarga 14, 
Aranya Kanda, Valmiki Ramayana.) . 

There is a story in the Mahabharata to explain why the 
tongue of the elephant is curved inside. ‘‘Bhrgu Maharsi 
cursed Agni and greatly dejected over this he dis- 
appeared from public and hid somewhere. The Devas 
started searching for him and it was an elephant that 
showed the devas the hiding place of Agni. Agni then 
cursed the elephants and said that thereafter all the 
elephants would have their tongues curved inside. (Sloka 
36, Chapter 85, Anušāsana Parva, M.B.). 
The signs of good elephants and the treatment to be 
accorded to sick ones are detailed in Agni Purana. 
“Elephants with long trunks and heavy breathing be- 
long to the top class and they will possess great endu- 
rance power. Those who have nails eighteen or twenty 
in number and who became turbulent during winter 
belong to a superior class. "Those ones whose right 
tusks are a bit raised, whose cry is stentorian as that of 
thunder whose cars are very big and whose skins are 
spotted are the best of the species. Other varieties espe- 
cially the dwarfish type and she-elephants in the early 
stage of pregnancy are not good and not fit to be tamed. 
Elephants who have Varna, Sattva, Bala, Rüpa, Kānti, 
ariraguna and Vega will conquer enemies in a battle; 
there is no doubt about it. Elephants are an. ornament 


ĀNA II 


for any battle-array. The victory carned by a King with 
his elephants is more respected. 
For all diseases of an elcphant Anuvāsana or Sneha- 
vasti is recommended. A bath after anointing it with 
oil or ghee is good. For skin discases the ghee may bc 
combined with Maiüjal (Turmeric), Maramaiijal or 
gomütra (cow urinc). Ifit suffers from cnlargement 
of the belly, giving it a bath with sesame oil is good. 
It can bc given Paūcalavaņas and Vāruņīmadya to 
drink. If there is fainting it must be given rice mixed 
with Vlalari, Triphala, Cukku, Mulaku and Tippali 
and water mixed with honey to drink. If there is head- 
ache anointing the hcad with sesame oil and inhala- 
tion of the same is good. 
For diseases of the foot, treatment with Snehaputas is 
prescribed. To get motion of the bowels Kalkanta 
Kasāya (infusion of sugar candy )is good. To those who 
have shivers should be given the flesh of peacock, 
Tittiri bird and Làva bird mixed with Tippali and pep- 
per. For dysentery the tender fruit of Küvala, skin of 
Pāccotti, flower of Tātiri should be dried and powder- 
ed and be given mixed with sugar along with rice. For 
Karagraha (pain inside the trunk) Nasyam of ghee with 
ntappü mixed in it should be done. It must be given 
*Muttanga Kafici with tippali, Cukku and Jiraka in 
it. For Utkarnaka (pain in the ear) flesh of pigs should 
be given. For Galagraha (pain in the neck) a liniment 
made of Da$amüla, Mutirappuli and Kakkappancci in 
oil should be rubbed at the site of pain and the elephant 
kept under chains. If there is difficulty in passing urine 
light liquor containing powdered Astalavanas should 
be given. For all skin diseases use Vep oil as an oint- 
ment and give the infusion of Ātalotaka to drink. For 
worms (inside the stomach) give cow's urine with pow- 
dered Vlālari in it. If the elephant is getting reduced 
and weak it should be given milk or meat soup with Cuk- 
ku, Tippali and grapcs well mixed in it. If there is lack 
of appetite it isto be given Mulgaudana (rice boiled 


1. Wlalari—The grain of Vlal—-Vidanga (Babreng) 
2. Triphala—A combination of the three fruits : 
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along with Cerupayar)to which is added Cukku, Mulaku 
and Tippali. If it is Gulma it should be given sesame 
oll boiled with the following: Trikotpakkonna, Cukku, 
Mulaku Tippali, Kotuvelikkilaūgu, Nāgadantiveru, 
Erikkinveru, Nātkkotpakkonna, Milk and Attittippali. 
Navara rice with sort of cerupayar can also be given. 
For swellings on the face, a pastc made of tender 
Kūvala fruiis can be rubbed at the site of the swelling. 
For all sorts of pains in the stomach rice well mixed 
with the powder madc by grinding together Vlālari, 
Kutakappālayari, Asafoetida, Carala, Majfijal, Mara- 
mafijal may be given. 

The best food for elephants is thc rice of Navara, Vrihi 
and cenncllu. Yava and wheat are next to the above. 
Any other food is inferior to thesc. Yava and sugarcane 
will give strength to elephants. Dry yava rice is not 
good. Milk and meat cooked with carminative ingre- 
dients are good for elephants who have gone lean. 

If the elephants receive great injuries in a battle the 
meat of birds like crow, fowl, cuckoo and Hari mixed 
with honey is good. Fumigation by the burning of 
chilli, fish, Vlālari, caustic soda, Puttal, Piram and 
maramafijal mixed together is effective. Dropping 
honey medicated with tippali tandula, sesame oil, and 
fruit honey in the eyes is not only good for the eyes but 
is also inducive of digestion. Make an ointment with 
the faces of the birds cātaka and Pārāvata mixed with 
the burnt skin of Natpamara dissolved in light spirit. 
If this ointment is applied, the elephant would defeat 
all enemies in a battle. Powder Nilotpala, Muttanga 
and Takara and make an ointment using rice gruel. 
Applying this ointment in the eye is excellent. 

If the nails grow they should be cut at lcast once a 
month. Once in a month an oil bath is good for the 
elephants. Elephant sheds should be spread with cow- 
dung discs and dust. Doing Seka with ghee during 
autumn and summer is advisable. (Chapter 287, Agni 
Purana). 


a) āmalakī (Emblic Myrobalam) b) Vibhitaki (Beleric Myrobalam) and c) Haritaki (Myrobalam) 


3. Cukku—Sunthi (dry ginger 

4 Mēģini deam x Čili) 

5. Tippali—Pippalī (long pepper) 

6. Kūvala—Vilva (Bengal Kins) 

7. Pāccotti—Lodhra (symplocos Racemosa) 

8. Tatiri--Dhataki (Grislea Tomentosa) 

9. Nasyam—-A method of introducing medicine through the nose 
10. Īntappū—Šallaki Puspa (Flower of Boswellia Thurifera) 


11. Muttanga—Mustā (Cyperus Rotendus) Kaiicī means rice boiled with water and Muttahga Karici means rice and muttanga boiled 


together. 
12. Jiraka— Jiraka (cumin seeds) 
13. Da$amüla—4A combination of ten herbs. 
14. Mutirappuh 
15. Kākkappanacci— Kākatindu 


16. Astalavanas—Eight salts like common salt, rock salt, magnesium sulphate etc. 


17. Atalotaka—Atarisa (Vasaka) 

18, Cerupayar—Mudga (green-grain) 

19. Gulma 

20. Trikotpakkonna—Trivrt (Turbithroot) 

21. Kotuvelikkilafigu—Citraka (Plumbago rose) 


22. Nāgadantiveru—Root of Nāgadantī (Glancous leaved Physicnut) 


23. Erikkin Veru—Root of Arkka (Gigantic swallow wort) 
24. Nātkkotpakkonna—Krsna Trivrt 

25. Attittippali —Hasti-pippalī 

26. Navara—Sastika—A kind of rice. 

27. Carala—Sarala (long leaved pine) 

28. Maijal—Haridrà (Turmeric) 

29. Maramaiijal—Darvi 

go. Vrihi—Cinah (A kind of paddy) 


(Continued) 


ANAKA 

ANAKA. A person ofthe Yadava dynasty. (See under 
YADAVAVAMSA). 

ANAKADUNDUBHI. An cpithet of Vasudeva, father 


of Sri Krsna. 

ANANDA. A forest on the top of the mountain Mahā- 
meru. It was inhabited by celestial damsels, devas, 
gandharvas and Maharsis. (Chapter 93, Bhūmi 
Khanda, Padma Purana). 

ANANDA (CĀKSUSA). Son of Maharsi Anamitra. It 
was he who was born as Cāksusa, the sixth Manu. 
There is a story behind his birth. One day, while his 
mother was keeping him in her lap and caressing him 
the baby laughed and questioned “Oh mother why are 
you carcssing me, but look at those two cats. They 
consider me as their food". After some time one of the 
cats took the child away and put it in the cradle of the 
child of King Vikranta. Vikranta took the child as his 
for granted and rearcd him. At the time of Upanayana 
the King asked thc boy to prostrate before his mother at 
which the boy cxclaimed “Oh King, I am not your son. 
Your son is at some other place. By births and rebirths 
all of us have many mothers and so it is better to be 
above rebirths”. After having said so much Ananda 
went tv the forest and started doing penance. Brahma 
appeared before him and blessing him said that he 
would become the sixth Manu and lead the world to 
righteousness. By the blessing of Brahma Ananda was 
reborn as Cāksusamanu. (See under Cāksusa). (Mār- 

. kandeya Purana). 

ANANDAVARDHANA. A great critic of Sanskrit litera- 

ture. He lived in the 9th century A.D. He expounded 
his theory of Dhvanivada by 120 Kārikās. His own 
commentary of the Kārikās is the book called Dhvanyā- 
loka. There are four parts for Dhvanyāloka and each 
part is called an Udyota. 
There is a belief among a few that the Kārikās were 
written by another scholar, Sahrdaya, and that Ananda- 
vardhana had written only a commentary on it. He 
was a member of the royal council of Avantivarma 
who ruled Kashmir during the period 854-884 A.D. 
Itis believcd that he wrote Dhvanyāloka in 850 A.D. 
Many commentarics have been written of Dhvanyāloka 
of which the one writtcn by Abhinavagupta is consider- 
ed to be the best. 

ANARTTA. Grandson of Vaivasvatamanu. He was a 
king, son of Šaryāti. 

1. Genealogy. Descending in order from Visnu-Brahma- 

Marici-Kasyapa-Vivasvan - Vaivasvatamanu - Šaryāti- 
nartta. 

Sixteen sons were born to Vaivasvatamanu: Manu, 

Yama, Yami, Agvinikumara, Revanta, Sudyumna, Iks- 
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ANARTTA (M). 


APAGA 


ed in the ocean all the fortresses built by him and the 
pree for some time remained as a forest-land. (Dagama 
kandha, Bhagavata Kilippāttu). It was after that that 
Sri Krsna made that land beautiful and called it 
Dvaraka. The country ruled over by Anartta was called 
Anarttam. During his regime there lived in his land a 
very great scholar named Vedaratha. (Umetānavrata, 
iva Purana) Sec under Vedaratha. 
A place in ancient Bharata. Arjuna 
conquered this place. (Sloka 4, Chapter 26, Sabha 
Parva, M.B.). 


ANDHRA. The present Andhra Pradeša. It was famous 


even from purāņic times and it was annexed by Saha- 
deva by defeating its ruler in a game of dice. 


ANGARISTHA. A king of ancient Bharata. (Slokas 


13 and 14, Chapter 123, Santi Parva, M.B.). 


ANGIRASAKALPA. A sarhhitā division of Atharva- 


ANGIRASĪ. 


veda. The five samhità divisions of  Atharvaveda 
written by Mufijkeía are the best. They are: The 
Naksatra Kalpa dealing with the püjà rites of the 
stars; The veda Kalpa dealing with the rites associated 
with Brahma, the Rtvik; The Samhitā Kalpa, dealing 
with the use and practice of Mantras; The Āngirasa 
Kalpa dealing with sorcery; and the Santi Kalpa 
dealing with matters relating to the welfare and 
control of animals like horses and clephants. (Chapter 6, 
Améam 3 of Visnu Purana). 

A very chaste wife of a Brahmin. By the 
curse of Sakti, son of Vasistha Kalmāsapāda, a king of 
the Iksvaku dynasty became a demon. That demon 
killed and devoured the husband of Angirasi. Enraged 
at this the Brahmin lady cursed Kalmāsapāda saying 
that if he touched his wife thereafter he would die. 
That was why Vasistha had to beget a son for Kal- 
māsapāda of his wife. (Slokas 16-22, Chapter 181, Adi 
Parva, M.B.). 


ANGHRIKA. One of the sons of Vigvamitra who were 


Brahmavadins. (Sloka 54, Chapter 4, Anušāsana 
Parva, M.B.). 


ANJALI. A sage who was a classmate of Saunaka. 


(Skandha 12, Bhagavata). 


ANJANA KULA. A division of elephants (in the 


army). (Slokas 17 and 18, Chapter 112, Drona Parva, 
M.B.). 


ANUSASANIKA PARVA. One of the Parvans of the 


Mahabharata. (See under Mahabharata’). 


APA. One of the Astavasus. The Astavasus are Apa, 


vāku, Nrga, Saryāti, Dista, Dhrsta, Karüsa, Narisyanta, ` 


Nābhāga, Prsadhra and Kavi. Of thesc Šaryāti got 
two children, Sukanyā and Anartta. Sukanyā became 
the wife of Cyavana. 

2)Other details. It was this king who built the fortresses 
at the town of Kušasthalī(Dvārakā). Varuna submerg- 


Dhruva, Soma, Dharma, Anila, Agni, Pratyūsa and 
Prabhāsa. The sons of Apa are Vaitanda, Srama, Santa 
and Svani. (See under Astavasus). (Chapter 15, Amśam 
1, Visnu Purana). 


ĀPAGĀ. A sacred river. It is said that if one gives food 


31. Cennellu—Sali (Red rice) 

32. Yava—yava (Barley) 

33. Puttal 

34. Piram 

35. Tandula—same as Vlāl 

36. Nātpamara—Four trees : Vata, Vata, Aévattha and Udumbara. 
37. Nilotpala—Nilapadma (Blue water-lilly) 

38. Takara—Tagara 

39. Seka—A drip-bath with medicated oil, 


to one brahmin on the banks of this river it will be 
equivalent to giving food to a crore of brahmins else- 
where. (Sloka 68, Chapter 83, Vana Parva, M.B.). 


ĀPASTAMBA 


APASTAMBA. An ancient sage. He once consoled 
King Dyumatsena. (Sloka 18, Chaptcr 298, Vana 
Parva, M.B.). 

1) How he got his name, Once a brahmin did not get 
a suitable man toofficiate as priest for a sraddha cere- 
mony. He then prayed to his ancestors, Vi$vedevas 
and Mahivisnu for help and then Apastamba appeared 
before him. The brahmin gave him food to his heart's 
content and asked him how he felt. To the surprise of 
the brahmin Āpastamba replied, he wanted some more 
and thus made the Sraddha ineffective. The brahmin 
got angry and cursed him by sprinkling on his face 
water taken in his palm. But before the water-particles 
reached his face Āpastamba ordered the water-drops to 
remain still. Water stopped stiff and still midway by 
the power of the sage. Because water (Apa) became 
stiff (Stamba) the rsi was named Āpastamba. (Brahma 
Purāņa). 

2) How Apastamba tirtha came into existence. Once he met 
Agastya Muni and asked him who was superior among 
the gods Brahma, Visnu and Siva. Agastya declared 
that Siva stood supreme of the lot and gave him advice 
as to how to please Siva. Following his instructions 
Apastamba did penance on the banks of the river Gau- 
tami and Siva appeared before him, blessed him, and 
made that place a holy one. Siva declared that those 
who, bathed at that place would obtain *Divyajfiána' 
(Divine knowledge enabling one to know the past, 
present and future). From then onwards that place 
was known as Apastamba tirtha. 

3) Other details. Apastamba had a very chaste and 
humble wife named Aksasūtrā. Their son was Gārki. 
«Grhyasūtrasarngraha” containing a prayer and two man- 
tras is a contribution to the holy science by Apastamba. 
Many Hindus follow it even now. He had stated 
that the decrease in the number of great sages was 
because of the fact that people were not practising the 
control of the senses as before. 


APADDHARMA PARVA. A sub-divisional Parva of the 
Mahabharata. (See under Mahabharata). 

APAVAN I. Another name of sage Vasistha. (Sloka 5, 
Chapter 99, Adi Parva, M.B.). 

APAVAN II. An ancient sage. Kārttavīryārjuna once 
burnt the ā$rama of this rsi and he cursed Agni and 
Karttaviryarjuna. (Slokas 42 and 43, Chapter 49, Santi 
Parva, M.B.). 

APODADHAUMYA. (See Ayodadhaumya). 

APTA. A well-known serpent of the Kagyapa dynasty. 
(Sloka 8, Chapter 35, Adi Parva, M.B.). 

ĀPŪRAŅA. A well-known serpent of the Kasyapa dy- 
nasty. (Sloka 6, Chapter 35, Ádi Parva). 

AR. The significance of the number six among the an- 
cients, is given below. (In Malayalam Ār means six). 
1) Six factors which reduce the span of life. Eating dry 
meat, Drinking curd at night, Sleeping at dawn, 
Drinking impure water, Exposure to sun’s heat in thc 
morning, Inhaling fumes from dead body. 

2) Six divine qualities. Omnisciencc, Omnipresence, 
Omnipotence, Sarvakāraņatva (being the cause of 
everything); Sarvanityatva (immortality) and Sar- 
ve$varatva (having domination over everything). 

3) Six noblest qualities. Truth, Wisdom, Mercy, Justice, 
fortitude in grief, control of anger. 

4) Six Rsi Dharmas (Duties of Sages). Brahmacarya, 
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Absolute truth, Japa, Jiiana (wisdom), Niyama, Sense 
of Justice. 

5) Six qualities of noble wives. A minister in business, a 
servant-maid in action, thc goddess Laksmi in appear- 
ance, the Earth in paticnce, a mother in love and a 
prostitute in bed. 

6) Six qualities of a bad wife. Habit of disputc, stealing 
of money, showing favour to strangers, scandal-monger- 
ing, taking food earlier than the husband, spending 
most of the time in other houses. 

7) Six Vedārigas. Šiksā, Kalpa, Vyākaraņa, Nirukta, 
Jyotisa, Chandas. 

ARALIKA. A mahout who could control elephants 
that had gonc mad temporarily. (Sloka 9, Chapter 2, 

_ Virāta Parva, M.B.). 

ARANEYAPARVA. A sub-divisional Parva of the Maha- 
bhārata. (See under Mahābhārata). 

ARCOKA. A mountain in front of the forest Saindhava 
inhabitcd by Manīsipurusās. (Sloka 16, Chaptcr 125, 

. Vana Parva, M.B.). 

ARJAVA. Son of Subala and brother of Šakuni. He 
was killed by Irāvān son of Arjuna. (Bhisma Parva, 
M.B.). 

AROCAKA(M). A country of ancient Bhàrata. The 
people of this place are called Ārocakas. (Sloka 7, 

_ Chapter 51, Bhisma Parva, M.B.). 

ARSA(M). A form of marriage. Brāhma is the form of 
marriage in which thc bride is given to a man of good 
ancestry and fine character. Marriage by giving the 
bride after receiving a pair of cows from the bride- 
groom is called Arsa. Prajapatya is the form of marriage 
in which the bride is given to the man who asks for 
her. When the bride is given with dowry, the marriage 
is known as Ásuram. Marriage with the mutual love and 
consent is Gàndharva. Capturing the bride after a fight 
and niarrying her by force is Raksasa. Marriage after 
deceiving the bride is called Paišāca. These are the 
seven types of marriage. According to the author of the 
Smrti another form of marriage known as DAIVA is 
also mentioned. (Agni Purana, Chapter 154). 

ARSTISENA. A Maharsi. In the Mahabharata, Vana 
Parva, Chapter 159 there is a referencc to the Pandavas 

- visiting this sage during their life in the forcst. Arsti- 
seņa's āšrama was midway between Badaryasrama and 
Kubera’s capital. 

Power of Tapas. In Krtayuga this sage did rigorous 
tapas in Prthūdakatīrtha. Owing to the rigour of the 
tapas he obtained all the chief vedas. He gave three 
boons to that sacred tirtha :— 

1. Those who bathe in this tirtha will get the benefit of 
A&vamedha yāga. 

2. There will be no fcar of snakes in this tirtha. 

3. A slight effort madc here, will be rewarded with 
greater results. 

After giving these three boons to the river Sarasvati 
which is Prthüdakatirtha the sage attained Brahmin- 
hood and entered Dcvaloka. (M.B., Salya Parva, 

_ Chapter 40, Verses 3-9). 

ARTTAYANI. Šalya, son of Rtüyana. He was noted 
for his great honcsty and love of truth. (Šloka 56, Chap- 
ter 32, Salya Parva, M.B.). 

ARTIMAN. A mantra which eliminates all kinds of fear. 
(M.B., Ādi Parva, Chaptcr 50, Verses 23-26). 

ĀRUŅI I. A disciple of the sage Ayodhadhaumya. 
(For details see under Ayodhadhaumya). 
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ARUNI II. A cobra born in the family of the serpent, 
Dhrtarastra. This cobra fell dead at the Sarpasatra of 
Janamejaya. (Sloka 19, Chapter 57, Adi Parva, M.B.). 

ARUNI III. A son born to Kašyapa of his wife Vinata. 
(Sloka 40, Chapter 65, Adi Parva, M.B.). 

ĀRUŅI IV. A soldier of the Kaurava army. He fought 
against Arjuna along with Sakuni. (Sloka 122, Chap- 

_ ter 156, Drona Parva, M.B.). 

ARUNI V. One of the one hundred and eight Upanisads. 

ARUSI, A daughter of Manu. Cyavana Maharsi married 
her. They got a son named Aurva. The child was 
taken from the thigh of Árusi. Rcīka was the son of this 
Aurva. Rcīka was the father of Jamadagni, father of 
Para$urama. Even from childhood Aurva was a bold, 
bright and good boy. (Slokas 47 and 48, Chapter 66, 
Adi Parva, M.B.). 

ĀRYAS. The Rgveda gives us most of the information 
regarding the Áryas who came to the north of India 
during the times of the Vedas through the passes on 
that north-western side of Bharata. Sirdar K. M. Panikar 
writing in his preface to the ‘Rgvedasamhita’ by Poet 
Vallathol summarises the information available in the 
Rgveda about Aryan culture and says: "When the 
Aryans first entered India they were rich in 
cattle. They used to breed goats, dogs, donkeys, and 
horses. The elephant was unknown to them. Īn the 
Vedas the vehicle of Ind a is a horse and not an eleph- 
ant. When hailing Indra they shout ‘come, come on 
your horse-back'. The Veda does not say anything 
about how Indra got the elephant, Airāvata, as his 
vehicle. Sing to the glory of Indra against whom in 
his chariot driven by two horses no enemy would dare 
to face. 

The Rgveda gives great importance to agriculture. 
Areas under cultivation were called Urvara and 
*Ksetra'. Fields were ploughed by attaching six, eight 
and even twelve bullocks to the plough. Water was taken 
from hradas and Kulyakas (ponds and tanks) for the 
purpose of irrigation. Agriculture was a very familiar 
art to them. They used to cultivate all sorts of grains 
and grams including yava. They conducted trade by 
the exchange of goods generally. There is a reference 
in one place of the use of a coin ‘Niska’ 

The Āryas were clever in the art of leather work, wood- 
work and metallurgy. They were well versed in medi- 
cine also. In a sükta of the ninth mandala it is stated 
that the father of a rsi was a medical practitioner. 
There are references to many industries also. Weav- 
ing was a very important industry at that time. Cotton 
cloth and woollen blankets were made by them on a 
large scale. Iron was used by them with great skill. 
The manufacture of armours and the descriptions about 
them in Rgveda are ample evidence of the proficiency 
of the Áryas in ironmongery and blacksmithy. Sea 
voyage was not familiar to them. References to traders 
cruising in boats in the Sindhu river do not give much 
importance to the cruising. In food rice and ghee were 
important. Meat was also relished. Rsis wore animal 
skins but others wore dhotis and shawls. 

During the Rgvedic times their social structure was 
divided into four stages: Grama was a colony of fami- 
lies and was the nucleus of the society. A number of 
gramas formed into a place called Visaya. A number 
of Visayas became what was known as ‘Janam’. The 
importance of Janas can be understood by the state- 
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ments made about Paficajanas and the existence of 
special Janas like Yadava Jana and Bhārata Jana. 
There is no wonder why the Āryas who had to live among 
enemies accepted kingship. The Rgveda narrates the 
difficulties people would have to encounter if they were 
left to fight their enemies without a proper leader and 
so advocates Kingship and gives it an exalted position 
in their social structure. Sūkta 22, Anuvaka 12 of 
Mandala 10 describes the coronation of a King thus: 
“I do hereby crown you as King. Come to our midst. 
Rule us with courage and an unwavering mind. Let 
all your subjects love you. Let thy kingdom remain 
with you for ever". The next mantra is also of the 
same idea. A King is above punishment. The veda 
speaks about many famous kings of which the following 
are worth mentioning. Divodāsa, Sud's, Ambarīga, 
Nahusa and Purüravas. 

The chief priest was always the political advisor also. 
Vi$vámitra and Vasistha were two great priests of the 
Bharata dynasty. There were other priests also. Men- 
tion is there about a Rājasabhā though nothing is said 
about their powers or functions. It can be surmised 
that the Sabhā was constituted of only men of character 
and learning. 

It is interesting to note the type of domestic life in 
vogue then. À father had the right, to sell his children, 
To cite an example is the story of Suna$$epha who was 
made into a cow and sold to Višvāmitra who looked 
after “him well. The father had the right to make his 
children lose all rights over his properties. Višvāmitra 
sent out from his family fifty sons who refused to obey 
him. Dowry was current then. Sükta 11, Anuvāka 3, 
Mandalam 10 ordains that the bride should go to the 
house of her husband after the marriage. Polygamy was 
not objected to. There is a mantra to harass the co-wife 
and its purpose is to make the husband more attached 
to her who hates the co-wife. The originator of this 
mantra was Indrani, the queen of Indra. Indra had 
many wives. Marriage was considered as a necessary 
duty. Widow marriage was allowed. 

The Rgveda gives the picture of a society of people 
who were always at war with each other. "We are 
surrounded by mighty enemies. Help us". This is the 
slogan that rings out from the Rgveda. 

The Rgveda is a history of the Āryas. The march from 
Kubhātata (Kubul) to the banks of Yamunā is depict- 
ed there. It was at Kubhātata that the mantras were 
first made. When they reach the banks of the Gaūgā 
the period of Rgveda ends. The crossing of each of 
the five rivers of Paficanada is treated as a big event 
by the rsis. When they saw the huge and deep river, 
Sindhu, they were amazed. The wonder is reflected in a 
lovely mantra. It was after crossing Sindhu that they had 
to oppose the *Dasyus'. The Rgveda itself records that 
the Dasyus were more cultured than the Aryas. Sam- 
bara, a Dasyu King, was the ruler of a hundred cities. 
Their fortresses were strong. They have been described 
in the Rgveda as A$vamayi, Āyasī and Satabhuji. 

The chief opponents of the Āryas were a tribe of people 
called Panis. From the Nirukta of Yāska we are given 
to understand that the Panis were mainly engaged in 
trade. The Rgveda names many Dasyu kings of which 
the following few were more daring and brave and the 
Aryas acknowledged their superior strength and courage: 
Dhuni, Cumuri, Vipru, Varcis and Sambara. Among 


ĀRYĀ 


the several divisions of the Dasyus, thc Simyus, Kikatas, 
Sigrus and Yaksus rankcd foremost in power. They are 
described as having black colour and flat noses and 
speaking a language different from that of the Aryas. 
e may surmise from these facts that they belonged 
to the Dravida class of people. They never conducted 
yāga nor did they worship gods like Indra. They were 
idol worshippers for they have been abuscd as ‘Signa- 
devas’. Later the Aryas learnt from the Dasyus thc 
worship of Siva, Devi and Linga. 
Conquering these daring and cultured enemies the 
Aryas reached the banks of the Yamunā to find to their 
pleasant surprise a radical change in themselves. The 
Bharatas settled themselves in the land between the 
Yamuna and Ganga and remained friendly with the 
Dasyus living to the east of Gangā. The Aryas who 
settled down in Paficanada were strong and to prevent 
them from coming and conquering them Bharata tried 
to keep them remain on the other side of Sutudri 
(Sutlej). This led to a war called Dāśarājña. 
This war is to bc considered as one of the most impor- 
tant of wars in the world. Those who opposed Sudās 
were Aryas though among the supporters of Sudās were 
also Aryas. It was the people under Sudis who came 
out victorious in that war and put a stop to further 
conquests by the Aryas. From thereafter the Aryas 
joined hands with the aborigines and laid the foundation 
for the great Hindu civilization. Thereafter the Rgveda 
states about prayers for help to combat ‘our enemies 
of Aryas and Dasyus’. The gods who were recognised 
later were those who were not found in the vedas of 
the Aryas. The worship of Mahāyogī and Devi found 
. in Mohenjodaro is an evidence of this change. 
ARYA. One of the seven mothers who were present at 
the birth of Subrahmanya. (Sloka 13, Chapter 228, 
Vana Parva, M.B.). 
ARYAKA. A famous serpent. (Sloka 7, Chapter 35, 
Adi Parva, M.B.) Aryaka is associated with Bhimasena 
in the following story. Once Duryodhana gave snake 
poison in his food to Bhimasena. Unaware Bhima took 
his food as usual and went to bathe in the river. After 
some time Bhima became unconscious due to the effect 
of the poison and fell flat in the river. 
Immediately Duryodhana bound him by ropes and put 
him in more deep waters. Bhima reaching the bottom 
was bitten by all the snakes there. This fortunately 
served as an antidote and the poison in Bhima’s body 
was neutralized and Bhima became his old self again 
and killed all the serpents. Those serpents who escaped 
went and brought their chief, Vasuki. At that time it was 
Aryaka who advised Vāsuki_to give him *rasapāna'. 
(Slokas 64-68, Chapter 127, Adi Parva, M.B.). 
ARYAKU. Another name for Durgadevi. (Chapter 12, 
Agni Purana). 
ARYAVARTA. Another name for Bharata. There is 
also a place of that name. According to Smrti the land 
lying between the Himalayas and the Vindhyas is called 
_ Aryavarta. (Sloka 15, Chapter 325, Santi Parva, M.B.). 
ARYAVARTA. A king of the dynasty of Vigvakarma. 
Genealogy. Descending in order from Visnu are Brahma, 
Dharma, Prabhāsa, Višvakarmā, Priyavrata, Agnidhra, 
Nābhi, Rsabha and Āryāvarta. 
Of these Rsabha got of his wife Jayanti twenty sons: 
Bharata, Ku$ivarta, Ilāvarta, Brahmāvarta, Aryāvarta 
Malaya, Ketu, Bhadrasena, Indrasprk, Vidarbha, 
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Kikata, Kavi, Hari, Antariksa, Prabuddha, Pippalayana, 
Avirhotra, Dramida, Camasa and Karabhājana. Of these 
Bharata ruled over this land and gave it the name 
Bharata. Brothers of Bharata ruled differcnt parts of this 
land. Dramida's land became known latcr as Dravida 
(Daksiņabhārata). 


ASADHA I. A Ksatriya King. He was the incarnation 


of a Raksasa called Krodhavaša. Ka$yapa was the son 
of Marici, Brahmā's son. Ka$yapa married Krodha- 
va$i, daughter of Daksa. The Raksasa group called 
Krodhavašas were the children of Krodhavasa. Many 
Ksatriya kings trace their descent from this group of 
Rāksasas. The names of such Ksatriya Kings are given 
below: Madraka,  Karnavestha, Siddhartha, Kita- 
kariddha, Subāhu, Balhika, Kratha, Vicitra, Suratha, 
Cīravāsas, Kauravya, Dantavaktra, Durjaya, Rukmi, 
Janamejaya, Āsādha, Vāyuvega, Bhüritejas, Ekalavya, 
Sumitra, Gomukha, Vatadhana, and Ksemadhürti. 
(M.B., Adi Parva, Chapter 6, Verses 59-64). 


ASADHA II. Siva. (M.B., Anušāsana Parva, Chapter 


ĀSĀDHABHŪTI. 


17, Verse 121). 
See under Pafcatantra. 


ASADHA. Name ofa month. By feasting in this month, 


one will have many sons and much wealth. (M.B., Anu- 
$asana Parva, Chapter 106, Verse 26). 


ASADHA. Name of a star. After observing a fast on the 


day of this star, if curd is givcn to a Brahmin of noble 
birth, one can take rebirth in a family having many 
cows. (M.B., Anušāsana Parva, Chapter 64, Verses 
25-26) 


ASADHAKA. A mahout in the Udayana story. In 


Kathāsaritsāgara, Kathāmukhalambaka, 5th Taranga, we 
find a reference to an elephant called Bhadravati and a 
mahout named Āsādhaka in the palace of the heroine, 
Vāsavadattā. 


ASAMGA. See under ANAŠA. 


ASAMGAPLAYOGI. 


A King, who was generous by 
nature. In the Rgveda, there is a reference to this King 
who once lost his masculinity and was transformed into 
a woman but was restored to manhood by a Muni 
named Medhyatithi. 


ASANA. Posture in Yogābhyāsa. There are different 


types of āsanas. The chief of them are given below: 

1) Bhujaigāsana. Lying flat, face downwards on a 
sheet with hands placed close to the body on either 
side. After relaxing all the muscles of the body, concen- 
trate the mind on health. Keeping the feet close to- 
gether and pressing the knees against the ground, raise 
the soles upwards to the sky. Place both palms, pressing 
against the ground, touching the shoulders on both 
sides. Then raise the head and bend the neck back- 
wards as far as possible. At this time, the trunk and 
legs should be in close contact with the ground. Gra- 
dually raise the chest, supported by the hands on the 
ground. Bring the head down in the same way as it was 
raised and restore the body to its former position. This 
asana strengthens the backbone. 

2) Salabhāsana. Lie flat on the sheet, face downwards. 
Keep the legs close together and raise the feet up with 
the heels touching each other. Place the hands close 
to the body on either side and close the fists upwards. 
Placc the fists and shoulders closc to the ground and 
make the wholc body stiff after inhaling the breath. 
Then try to raise the legs. Support the weight of the 
body with the breast and hands." This is possible by 


ASAVAHA I. 


ASAVAHA II. 


ASAVAHA i 


pressing the fists, firmly against the ground. Until the 
asana is completed, do not send out the breath. Keep 
the legs straight and stiff. The lower abdomen and legs 
may be raised slightly. This makes the āsana complete. 
On feeling suffocation, the legs must be brought down 
slowly. 

Besides these, there are many other āsanas like Dhanur- 
asana,  Pašcimātānāsana, Halāsana, Mayūrāsana, 
Sarvangasana, Matsyāsana, Šīrsāsana, Arddhamatsy- 
endrāsana, Pādahastāsana, Trikoņāsana, Uddīyāsana, 
Nauli, Viparītakaraņi, Yogamudrā, Šavāsana, ctc. (See 
under Yoga). 

A son of Kašyapa and Aditi. From Visņu 
Brahma, from Brahma Marici and from Marici Kašyapa 
were born. Kašyapa married Aditi, daughter of Daksa. 
Aditi gave birth to ten sons: Brhadbhanu, Caksur- 
ātmā, Vibhāvasu, Rcīka, Savitā, Arka, Bhanu, Agavaha, 
Ravi and Vivasvān. Vaivasvata Manu was the son of 
Vivasvān. (M.B., Ādi Parva, Chaptcr 1, Verse 42). 

A prince of the Vrsni dynasty. He was 
present at the Svayariīvara of Draupadi. (M.B., Adi 
Parva, Chapter 185, Verse 19). 

ASRAMA. Asramites (Inmates of an Agrama)have to pass 
through four stages. The four stages of Brahmacarya, 
Gārhasthya, Vānaprastha and Sannyāsa are known as 
the four Āšramas. Visnu Purana, Part III, Chapter 9 
describes cach of the Ásramas as follows : 

1. Brahmacarya. “After Upanayana a boy should 
maintain a Brahmacārī's vrata, engage himselfin the 
study of the Vedas, suppress his indriyas (the five 
senses) and live in the house of the preceptor. Living 
there with proper observancc ofšauca, customs and 
vratas he should serve and attend on the Guru. The 
study of Vedas should be with proper obscrvance of 
Vratas and steady attention. A Brahmacārī should 
worship with concentration, the Sun and Agni at the 
time of the two sandhyās (dawn and dusk) and after 
that he should do obeisancc to the Guru. When the Guru 
stands, he should also be standing. When the guru walks, 
he should walk behind him and when he sits, he should 
sit in a lower position. The Sisya (disciple-pupil) should 
not do anything against the guru. When the guru him- 
self asks, the Sisya should sit in front of him and recite 
Vedas without attending to anything else. After that, 
with his permission he may eat food which has been 
got by begging. The Sisya may take his bath in the 
water only after the Ācārya (guru) has taken his bath 
in it. Everyday the Camata, darbha, water and flowers 
which the guru needs, must be brought and supplied 
(by the Sisya). 

2. Garhasthya. Aftcr the study of the Vedas the intelli- 
gent Sisya gives Gurudaksiņā (Paymcnt to the precep- 
tor) and with the consent of the Guru, enters into 
Grhastha$rama. Then he isto marry and by carning 
money from a suitable occupation, should fulfil all 
obligations of a Grhastha according to his capacity. 
The Grhastha who worships the Pitrs with Piņdadāna 
(offerings of rice balls), Devas with Yàgas (sacrifices), 
Rsis with Svādhyāya (self discipline), Prajapatis with 
begetting of children, spirits with bali (offering of food 
etc.) and the whole world with love, attains the holy 
world by his own virtuous deeds. Grhastha$rama is the 
only source of support for sannyásis and brahmacārīs 
who beg their food. Therefore feeding them is an act 
of nobility. Brāhmaņas travel from country to country 
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ASRAVYA 


to study Vedas, for pilgrimage and for seeing the places. 
The Grhastha is the only refuge and support of those 
who are homeless, who do not carry their food with 
them and those who spend the night whcrevcr they 
reach. If such people come to his house, the Grhastha 
should welcome tliem with kind and loving words, and 
give them bed, seat and food. The guest who leaves a 
house disappointed, is really departing after transfer- 
ring his own sins to that householder and taking away 
all the virtuous deeds of the householder. It is not 
proper for the Grhastha to treat a guest with disrespect, 
to behave rudely or treacherously towards him, to regret 
what has been given to the guest, or to obstruct or 
rebuke him. The Grhastha who performs the supreme 
duty of Grhasthāšrama in this way properly, is liberated 
from all secular bonds and reaches the noblest worlds. 

3. Vanaprastha. After having finished all his duties in 
this way, to his satisfaction, the Grhastha, with the 
commencement of old age, should go to the forest, either 
after entrusting his wife to his sons or taking her also 
with him. There, he should use leaves, roots and fruits 
for his food, grow hair and beard, sleep on the bare 
ground, lead the life of a tapasa and receive and honour 
all classes of guests. His clothes, sheets and blankets 
should be of deer-skin and darbha grass. The rule is 
that he should bathc three times a day. Worship of gods, 
performing homas, hospitality to all guests, mendicancy 
—all thesc are the laudable features of Vānaprastha. 
Any oil that is available in the forest is to be used for 
his oil bath. Enduring heat and cold, performing tapas, 
are also his duties. ‘The Muni who observes this rule in 
Vanaprastha with due austerity, burns up all his evils as 
with fire and attains the eternal worlds. 

4. Sannyāsa. The fourth Ásrama is that of the Sannyāsī. 
Before entering upon the fourth Āšrama onc has to 
renounce the love of travel, wealth and wife and also 
give up all spirit of rivalry. One who embraces sann- 
yasa should abandon completely the efforts for the 
three Purusarthas of Dharma, Artha and Kama, treat 
friends and foes alike and continue to love all living 
beings. Not even a single creature should be offended 
by thought, word or deed. Conquering all passions, 
the Sannyāsī should renounce all bonds and attach- 
ments. He should not stay ina village more than one 
night and in a town more than five nights. Even that 
should be in sucha way that no one feels any love or 
hatred towards him. For sustaining life, he should go 
about begging food from the houses of the people of 
the three castes—Brahmins, Ksatriyas and Vaišyas. It 

should be after all people have taken their food and 
put out the cooking fire. The Sannyási should cast 
away all vices like Kama, Krodha, Garva, Lobha, and 

Moha and should not have any thought of self in any- 
thing. The Muni who goes about giving shelter to all 
creatures will not have to fear any creature. The 
Brahmana who follows the Sannyāsāšrama as described 

above with a pure heart and without difficulty will 
shine like fire without fuel and attain Brahmaloka in 
peace. 

Parvas in the 
Mahābhārata. (See under Mahābhārata). 


ASRAMAVASIKA PARVA. One of the Parvas in the 


Mahabharata. (See under Mahabhirata). 


ASRAVYA. A muni (sage) in Indra’s assembly. (M.B., 


Sabha Parva, Chapter 7, Verse 18). 


ĀSTĪKA 


ASTIKA. The son of the Maharsi Jaratkáru and his wifc, 
also named Jaratkāru. He stopped King Janamejaya’s 
Sarpasatra and saved the nàgas. _ 

1) Birth. There is a story about Astika’s birth in the 
Devi Bhágavata. Long ago the people of the world were 
so much troubled by the serpents, that they sought pro- 
tection from Kašyapa Prajāpati. To find a remcdy for 
this, Kasyapa discussed the matter with Brahma. To 
put an end to the troubles from the serpents, Brahma 
suggested that a number of mantras and a deity as the 
basis of those mantras should be created. Accordingly 
Kašyapa created many mantras and Manasa Devi as the 
basic deity of those mantras. She is named **Manasa- 
devi" because Kagyapa created her by his mental 
power. Manasādevi has eleven other names also, name- 
ly Jaratkāru, Jagatgauri, Siddhayogini, Vaisnavi, Naga- 
bhaginī, Saivi, Nàgesvari, Jaratkārupriyā, Āstīkamātā, 
Visaharā and Mahājūānayutā. 

Manasādevī (Jaratkāru) when guite young, went to 
Kailāsa for doing tapas (penancc). There she did tapas 
to Šiva for a thousand years. At last Šiva appeared and 
blessed her with divine wisdom. She returned with 
great learning and devotion. (DeviBhigavata, Navama 
Skandha). 

At that time, a Muni (sage) named Jaratkāru, when 
travelling through the forest happened to see his pitrs 
(souls of forefathers) hanging over a precipice at 
the end of a blade of grass. They were hanging preca- 
riously at the end of a reed grass, head downwards, 
about to fall into the abyss. Jaratkaru enquired why 
they were lying in that condition. They explained that 
they were in that plight because their descendant 
Jaratkāru had no children. As he is a bachelor there 
is no hope either, of his having any issue. Since he 
has no children, we will not get to heaven, they added. 
To save the Pitrs from their predicament, Jaratkaru 
decided to marry. Buthe wished to marry a woman 
who had the same name as his. Once Vāsuki met 
Jaratkāru and told him that he had a sister named 
Jaratkāru and that he would be very happy if Jaratkāru 
married her. Jaratkāru accepted the offer readily and 
married Jaratkaru. 

After their marriage, while they were living together 
in a place called Puskara tirtha, an unexpected event 
happened which interrupted the happy course of their 
life. One evening, the husband was sleeping with his 
head in the wife’s lap, under a tree. The sun was about 
to set. As the Maharsi did not wake up before sunset, the 
wife became anxious. It is believed that he who does not 
wake up before sunrise and he who does not offer pray- 
ers at dusk will be guilty of the sin of Brahmahatyā (kill- 
ing a Brahmin). Nor was it proper to wake him up from 
a sound sleep. But in the end, she did wake him up. 
The husband sprang up in great fury. He renounced 
the wife then and there. Weeping bitterly, she begged 
for his forgiveness. At last Jaratkāru relented and 
told her: *You will have a very noble, brilliant, re- 
nowned, virtuous, scholarly and devout son who will be 
a devotee of Visnu and a preserver of the family”. 
After this Manasādevī set out to Kailāsa. When she 
reached there Parama-Siva and Parvati comforted her. 
Manasadevi was pregnant. The precepts and spiritual 
advice given by Jaratkāru, Parama-Siva and Pārvatī 
were heard by thechild in the womb and so even before 
his birth he became a Jfiani and a yogi. In due course 
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Manasādevī gave birth toa son who was a part of 
Nārāyaņa (Visnu). Since he was the son of Manasā- 
devi who had deep devotion to the Guru and to the 
Gods, the boy was named Āstīka. 

The Mahābhārata, Ādi Parva, gives another reason for 
giving this name to the boy. When the sage Jaratkāru 
abandoned his wife, hc had blessed her saying that the 
child in her womb would be a brilliant and devoted 
son. That is why this boy came to be called Astika. 
2) Boyhood Astika was taught Veda, Vedarhgas etc. 
by Parama-Siva himself. After receiving the blessings 
of Parama-Siva, Astika went to Puskara tirtha and did 
tapas to Visnu for many years. Having received Visnu’s 
blessings also, he returned to Kailasa. After living there 
happily with his mother for some time, one day they 
started to thc Asrama of Kašyapa Prajāpati, the 
father of Manasādevī. Kašyapa was very much pleased 
to see his noble-hearted daughter and her brilliant 
son. To cnhance the fame and accomplishments of 
the boy Kašyapa gave a sumptuous feast to ten crores 
of Brahmins. (Devi Bhagavata, Navama Skandha). 
Vāsuki was Manasādevīs brother. Astika grew up 
there under the care of Vasuki. It was Cyavana Muni 
who taught Sarhgavedas to Astika, at this time. (M.B., 
Adi Parva, Chapter 48, Verse 18). 

3) Astika at the Sarpasatra. Once King Pariksit, the 
son of Abhimanyu was travelling through the forest for 
hunting animals. He picked up a dead snake with the 
tip of his bow and put it on the shoulder of a sage 
named *Samika". Samika’s son, Srrhgi came to know 
of this. In his anger, Srrngi pronounced a curse that 
King Pariksit should die within seven days by the bite 
of Taksaka. When Pariksit heard of this, he had a 
palace built on a single pillar in thc middle of the 
ocean, quite inaccessible to Taksaka and took shelter 
there. The most famous physicians and wizards were 
engaged to ward off the approach of Taksaka to that 
place. Six days passed like this. On the seventh day, 
determined to make a final attempt, Taksaka disguised 
himself as an old Brahmana and set out to the King’s 
place of shelter. On his way he met Dhanvantari who 
was proceeding to Pariksit to protect him. They be- 
came friends and asa result ofit, Dhanvantari returned 
after receiving a large number of rare prccious stones 
given to him by Taksaka. Assuming the form of a small 
worm, Taksaka secretly entered into a fruit which was 
to be presented to the King. As soon as the King took 
that fruit in his hand, Taksaka took his own shape 
and size and bit the King who died immediately. 
Janamejaya was the son of this King Pariksit. 
Janamejaya performed all the obsequies of his father. 
After that, in aspirit of revenge, with the object of 
annihilating the whole race of serpents, he summoned 
Brāhmaņas to conduct a sarpa satra (snake sacrifice). 
In the sacrificial fire specially prepared at that yaga, 
many serpents were being burnt up. It seemed that the 
whole race of serpents would shortly be wiped out. 
But Taksaka alone was not to be seen. The officiating 
priests were beginning to get angry. Impatient cries 
of Where is Taksaka rent the air. The frightened 
Taksaka fled for life to the palace of his friend Indra 
and there lay down, curling round Indra’s cot. When 
the priests understood this they decided to use their 
charms and mantras which would bring Indra, his bed, 
cot and all, along with Taksaka to the sacrificial fire. 


ĀSTĪKA PARVA 


At this stage, all the gods rushed to Manasādevī and 
fell at her feet and begged her to save the situation. 
The kindhearted Devi called her son Astika and advis- 
ed him to persuade Janamejaya to stop the sarpa- 
satra. Astika went to Janamejaya and requested him 
to give him the lives of Taksaka and Indra as a gift. 
Janamejaya, after consulting the munis and priests 
and at their advice, agreed to do so. In this way, the 
Sarpasatra was stopped and the remaining serpents 
escaped with their lives. (Devi Bhāgavata, Navama 
Skandha, M.B., Ādi Parva). 

ASTIKA PARVA. One of the Parvas in the Mahā- 
bhārata. See Mahābhārata. f 

ĀSURAM. A form of marriage. (See VIVĀHA). 

ASURAYANA. A son of Vigvamitra, (M.B., Anušāsana 
Parva, Chaptcr 4, Verse 56). 

ĀSURI. An ancient Maharsi. He was the ācārya of 
Kapila Samkhyadarsana and the guru of the maharsi 
Paūcasikha. Once Āsuri had a full vision of God. He 
gave many precepts on spiritual matters to other 
Maharsis. The Bhagavata says that Asuri received his 
spiritual enlightenment from his wife, Kapila. (M.B., 
Santi Parva, Chapter 218, Verses 10-14), 

ASVALAYANA I. A son of Viśvāmitra. (M.B., Anu- 
$asana Parva, Chapter 4, Verse 54). 

ASVALAYANA II. An Ācārya. He wasa disciple of 
Saunaka. Áévalàyana composed three famous works : 
Āšvalāyana Grhyasūtra, Aévalayana Šrautasūtra 
and Āšvalāyana Stuti. 

ATAKA. A serpent born of the Kaurava dynasty. This 
serpent was arnt at the Sarpasatra of Janamejaya. 
(Sloka 12, Chapter 57, Adi Parva, M.B.) 

ATAVIPURI. An ancient city in India, Sahadeva con- 
quered this city. (M.B., Sabha Parva, Chapter 31, 
Werse 72). 

ATHARVANA. A sage. When Arjuna dreamed of go- 
ing to Šiva accompanied by Krsņa they visited in the 
dream the a$cama of this sage also. 

ĀTMADEVA. See under Gokarņa. 

ĀTREYA. A sage. This sage had acguired the power 
to go from one planet to another. Once this rsi went 
to devaloka as the guest of Indra and there he drank 
Amrta (the celestial elixir) and enjoyed the dances of 
the celestial maidens A desire to have a similar heaven 
of his own budded in his mind and he approached 
Vi$vakarmà who gave him a new heaven of his own. 
But before long the demons took over this heavcn 
from him. Though Višvakarmā took back the same 
from the demons, Ātreya did not go back but returned 
to his old āšrama on the banks of Gomatī and doing 
penance therc for a long timc attained salvation 
(Brahma Purana). 

More details. Ātreya was also present among the 
ascetics who assembled at the sarpasatra of Janamejaya. 
(Sloka 8, Chapter 55, Adi Parva, M.B.). 

2) Atreya wasa disciple of Vāmadeva. (Sloka 6, Chap- 
ter 192, Vana Parva, M.B.). 

3) This rsi taught his disciples about Nirgunabrahma. 
(Sloka 7, Chapter 137, Anušāsana Parva, M.B.). 

ĀTREYA(M). A place of ancient Bharata. (Sloka 68, 
Chapter 9, Bhisma Parva, M.B.). 

ATREYII. Wife of King Uru. Svāyambhuva Manu 
got of his wife Satarūpā two sons, Priyavrata and Uttāna- 
pada. Uttānapāda got a son named Uttama of Suruci 
and one of name Dhruva of Suniti. Dhruva got three 
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AVASTHYA. An Agni. (M.B., Vana Parva, 
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sons, Šisti, Bhava and Sambhu. Sisti got five sons, Ripu 
Ripufijaya, Sipra, Vrkala and Vrkatejas. Cāksusa was, 
born to Ripu of his wife Brhatī. Manu was born to 
Cāksusa of his wife Virani. Uru was the son of Manu. 
Uru got of Atreyi Anga, Sumanas, Svāti, Kratu, 
Angiras and Gaya. et 18, Agni Purana). 


ATREYI II. A river. (Sloka 22, Chapter 9, Sabhā 
_ Parva, M.B.). 
ATREYI III. Anasūyā, wife. of Atri is also called 


_ Ātreyī. 

ĀTREYĪ IV. Daughter of Maharsi Atri. She wasmarried 
to Angiras, son of Agni. Angiras always spoke rudely to 
her and pained at this she once approached hcr father 
and told him about this. Her father told her thus: 
"Your husband is the son of Agni. That is why he 
appears unbearable to you. Therefore give him a cold 
bath always and he would gradually become mild." 
Hearing this the devout Ātreyī transformed herself into 
a river and started to cool him down by constant 
showers. This river later on became the famous Parusni 
Nadi. (Brahmāņda Purana) . 

A Vayu. (M.B., Santi Parva, Chapter 328, 

Verse 37). 


AVANTIKA. Daughter of Yaugandharāyaņa, a famous 


character in the story of Udayana. (See under Yaugan- 
dharāyaņa). 


AVARAYA. A King of Vitvakarmi's dynasty. 


Genealogy. From Vignu were born in the following 
order : Brahmā - Dharma - Prabhāsa-Vi$vakarmā-Priya- 
vrata-Agnidhra-Nabhi-R sabha-Bharata-Āvaraņa. 
Bharata married the world-beauty, Paficajani. Five 
children, Sumati, Rāstrabhrt, Sudaríana, Avarana, and 
Dhimraketu were born to her. (Bhigavata, Dagama 
Skandha). 

ĀVARTANANDĀ. A sacred Tīrtha. One who bathes in 
this tīrtha will be ablc to enjoy life in Nandanavana. 
(M.B., Anušīsana Parva, Chapter 25, Verse 45). 

AVASIRA. A place in ancient India. It is said that 
Karņa conguered this place. (M.B., Vana Parva, 
Chapter 254, Verse 9). 

Chapter 

221, Verse 5). 


AVIRHOTRA. A king of Visvakarmā's dynasty. 


Genealogy. From Visnu were descended in the following 
order : Brahma - Dharma-Prabhāsa-Visvakarmā-Barhis- 
mati-Priyavrata-Agnidhra-Nabhi-R sabha-Avirhotra. 
Jayanti, Rsabha’s wife bore to him twenty children who 
were : Bharata, Kušīvarta, Ilivarta, Brahmāvarta, 
Āryāvarta, Malaya, Ketu, Bhadrasena, Indrasprk, 
Vidarbha, Kikata, Kavi, Hari, Antariksa, Prabuddha, 
Pippaliyana, Avirhotra, Dramida, Camasa and Kara- 
bhājana. The eldest of them, Bharata, became the ruler 
of India. From him this country came to be called 
“BHARATA”. All the younger brothers ruled over the 
different parts of this country. 


AYATI. A daughter of Mahāmeru. Two daughters were 


born to Mahāmeru, Āyati and Niyati. Ayati was married 
by Dhātī and Niyati by Vidhātā. Dhātā and Vidhātā 
are the two sons born to Bhrgu Maharsi of his wife 
Khyati. Dhātā got a son, Prana, of Ayati and Vidhātā, 
a son, Mrkandu of Niyati. Prīņa got a son Dyutimān 
and he got a son Rājavān. (Chapter 10, Arhšam 1, Visnu 
Purana). 

AYAVASA. A King. There is mention about this king 
in Sikta 128, Mandala 1 of the Rgveda. 


ĀYOGAVA 


ĀYOGAVA. A special caste of people. Their profession 
was drama acting. They were adepts in handicrafts. Sce 

. under Cāturvarņyam. (Chapter 151, Agni Purāņa). 

AYODHADHAUMYA. See under Ayodhadhaumya. 

AYRAJAS. Name ofa class of Kings. Till the beginning 
of the 10th century A.D. Ayrajas were a prominent 
political force in Kerala. They ruled over a huge area in 
S. Kerala (S. Travancore) till the time of the Veņād 
dynasty coming into power. 

ĀYUDHA PARĪKSĀ. A test in the skill of archery was 
conducted when the Pándavas and Kauravas finished 
their study at the feet of Droņācārya. This is described 
beautifully in Chapter 134 of ēdi Parva, M.B. 

AYURVEDA. It is the science which the sage Dhan- 
vantari taught Sušruta. This describes all the diseases 
and the treatment meant for them. Ailments are of four 
kinds : Saririka refcrs to fever, skin diseases etc., Māna- 
sika refcrs to those arising out of anger ; Agantuka 
refers to cuts, wounds and injuries, and Sahaja refers to 
hunger, thirst, old age, etc. (Chapters 279 to 286, Agni 
Purana). Refer Dhanvantari for more details. 

ĀYUS I. Son of Purūravas and father of Nahusa. M 
1) Genealogy. Descending in order from Visnu Brahma- 
Candra-Budha-Purūravas-Āyus. 

Āyus was born to Purūravas of Urvašī. To Ayus was 
born of his wife Svarbhānavī Nahusa. (Sloka 24, Chapter 
7, Adi Parva, M.B.). 

2) Birth of the son. See under Nahuga. > 

3) Other details. Ayus was a king who had acquired 
great power by penance. (Sloka 15, Chapter 296, Santi 
Parva, M.B.). 

ĀYUSII. One who was the king of frogs. Su$obhanà 
was the daughter of this frog-king. Sušobhanā was 
married to King Parīksit. For the interesting story of 
the marriage of a king witha frog see under Pariksit IT. 


AYUSMAN. Kagyapa, son of Marici, got two sons, 
Hiranyaksa and Hiraņyakašipu and a daughter Sunhika, 
of his wife Diti. Simhikā became the wife of Vipracitti. 
Of her were born the celebrated asuras, Sairmhikeyas, 


of which Rāhu was one. Hiraņyakašipu had four brave | 


sons, Anuvrāta, Vrāta, Prahlada and Sarhhrāda. Of 
these Vrāta got a son Vrata, Samhráda got Āyusmān, 
Sibi, and Bāskala and Prahlada got a son, Virocana. 
Mahābali was the son of Virocana. (Chapter 19, Agni 
Puràna). ^ 


BABHRAVYA. An author of the ‘Science of Love’. 

vetaketu was the first of the authors who had written 

on the Science of amour (Kama-Sistra). Bābhravya 
made only a condensation of the work ofSvetaketu. 

BABHRAVYAM. A clan or gotra of Brāhmaņas in 
Ancient India. It is mentioned in Mahābhārata, Sànti 
Parva, Chapter 342, Stanza 103 that the hermit Galava 
belonged to this clan. 

BABHRU I. A maharsi of the line of preceptors from 
Vyāsa. (See Guruparamparā). 

BABHRU II. A Yādava of the Vrsni dynasty. He was 
one of the ablest of Yādava warriors. (Chapter 14, 
Dāksiņātya Pātham, M.B.). Even in his old agc he 
uscd to do penance. Ši$upāla carried away his wife when 
once he was away in Dvārakā. He was a friend of Sri 
Krsna. He died when hit by an arrow from Vyasa. 
(Chapter 4, Mausaļa Parva, M.B.). 
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BABHRU III. A king of Kaéi. By the help of Sri Krsna 

E attained Rājyalaksmī. (Chapter 28, Udyoga Parva, 
B.). 


BABHRU IV. A son of King Virāta. (Sloka 33, Chapter 
37, Udyoga Parva, M.B.). 

BABHRU V. One of the sons of Višvāmitra who were 
ir me (Šloka 50, Chapter 4, Anušāsana Parva, 

BABHRUDAIVAVRDHA. A Yādava king. The informa- 
tion from Purāņas available about him is given below : 
1) This Rājarsi was an adept in the art of yajfia. He 
was a disciple of Nārada and Parvata Maharsi. (Aita- 
reya Brāhmaņa 7.34). 

2) He was a Yādava of the Vrsnidynasty and one of the 
seven noted ministers of the Yadu line of Kings. (Sabha 
Parva, M.B.). 

3) At the time of the kidnapping of Subhadra Babhru- 
daivavrdha was partaking in a grand festival at the 
mountain of Raivataka. (Chapter 211, Ādi Parva, M.B.) . 
4) When once this Rajarsi went on a visit to Krsna, 
Šišupāla carried away his wife. (Chapter 42, Sabha 
Parva, M.B.). 

5) When in the end the Yadavas in Dvaraka quarrelled 
with each other and were destroyed, the plight of the 
Yādava ladies bccame miserable. Then Sri Krsna . 
entrusted Dvāraka and Babhrudaivāvrdha with the task 
of taking carc of them. But in the battle of the maces 
he was killed with a mace thrown at him. (Chapter 5, 
Mausala Parva, M.B.). 

BABHRUMALI. A sage. He was a lively member of the 
Sabha of Yudhisthira. (Sloka 16, Chapter 4, Sabha 
Parva, M.B.). 

BABHRUSETU. A Gāndhāra king. He was the brother 
of Druhyu and father of Purovasu. (Chapter 277, Agni 
Purana ). 

BABHRUVAHANA. A son of Arjuna. à 
1) Birth. When the Pandavas were residing in Indra- 
prastha after marrying Paficali, Narada went to sce 
them once. With a view to avoiding any quarrel bet- 
ween the Pāņdavas over the one wife they jointly possess- 
ed, Narada suggested that cach should take Pāñcālī 
for a year in turn. and he who violated the arrange- 
ment should go to the forest for a year. Once Arjuna 
went to the house of Yudhisthira who was with Pancali 
and for thus violating the arrangement Arjuna had to 
go to the forest for a year. During this exile while he 
was staying at Gangadvara he married the serpent girl, 
Ulüpi and got a son called Irāvān of her. 

After that he went to a country called Manalür. At 
that time that country was being ruled by a king called 
Citrangada. Prabhafijana onc of the forefathers of 
Citrángada had, by hard penance for a progeny, acquir- 
cd from Siva a boon and each of his successors got a 
son each to maintain the line. But when it came to 
Citrangada to his surprise he got a girl instead of a son. 
But he got her up as a son and named her Citrangada. 
It was when she was ready for marriage that Arjuna 
went there. The king received Arjuna with respect and 
after enquiring about his welfarc requested him to marry 
his daughter. Arjuna married her and stayed there for 
three months. Leaving that place Arjuna went to 
Paficatirtha and there he gave salvation to the celestial 
maidens who were lying in the tirthas as crocodiles. 
When he went back to Manalür Citrangadà had deli- 
vercd a son whom he named Babhruvāhana. Promising 
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them that he would take them later to Hastinapura, he BĀHU I. A king of the Sirya-varhéa (solar dynasty). He 


left the place. 

2) His fate to kill his own father. It was by a ruse that 
Arjuna made Bhisma fall. Arjuna put Sikhandi before 
his chariot and Bhigma refused to take arms against a 
eunuch and accepted defeat. But Gangadevi witnessing 
the battle between Bhīsma, her son, and Arjuna from 
above could not bear this foul play and so cursed that 
Arjuna would dic at the hands of his son. Ulüpi the 
serpent wife of Arjuna heard this curse and went to her 
father Kauravya who in turn went to Ganga and begged 
for a relicf from the curse. Gangādevī then said that 
Arjuna would be killed by Babhruvahana but would be 
brought to life by Ulüpi by placing the Mrtasafijivani 
stonc on the dead man's breast. 

3) The killing of Arjuna. The Mahābhārata battle was 
over. When Yudhisthira was performing the A$vamedha 
yāga Arjuna conducted a victory march with the yāga 
horse. On his way he reached Manalür. At once Ulüpi 
called Babhruvāhana and asked him to challenge Arjuna. 
Babhruvāhana with his bow and arrows attacked Arjuna 
and in the grim battle that followed Arjuna fell dead. 
Seeing this Citrangada came to the placc of battle 
weeping and abused Ulüpi for persuading Babhruvāhana 
to kill his own father. Ulüpi immediately went to thc 
serpent world and brought the Mrtasafijivani stone and 
as she placed it on Arjuna's breast he came to life as if 
waking up from a sleep. When he saw Citrāngadā, 
Babhruvāhana and Ulüpi he smiled and asked them 
why they had all come there. Ulüpi then explained to 
him the story of the curse and extremely pleased over 
the end of thecurse Arjuna took them all to Hastinā- 
pura. (Chapters 218 to 210 of Adi Parva and Chapters 
79 to 82 of A$vamedha Paiva, M.B.). 

4) Other details. (1) On reaching Hastinapura Sri Krsna 
gave Babhruvāhana as a present a chariot drawn by 
divine horses. (Sloka 6, Chapter 88, Ašvamedha 
Parva, M.B.). 

(2) The different names given to him in the Puranas are 
as follows : Citrangadasuta, Maņippūrpati, Dhanafijaya- 
suta and Manipuregvara. 


BADARIKASRAMA. (BADARYASRAMA). A very 


holy placc in the Himalayas. It was here that Nara and 
Narayana did penance for thousands of years and the 
Puranas, therefore, give it a vcry prominent place in 
them. 


BADARIPACANA TIRTHA. (BADARAPACANA). A 


sacred place in Kuruksetra. If one lives here fasting for 
twelve years eating dates only, one will become as 
great as Vasistha. (Chapter 83, Vana Parva, M.B.). 


BADARĪVANA. A sacred place. Visālapurī an ancient 


city of purāņic fame is near this place. The Badarik- 


was the father of Sagara. He is known by the name 
Subāhu also. This king was oncedefeated in a battle and 
being weary and sad he entered the hermitage of Aurva. 
His queen was given poison by another wife of the 
King. But the child in her womb did not die. The queen 
wanted to jump into the fire in which the body of her 
husband was to be burned. But Aurva told her that her 
son would become a famous king and that she should 
not commit suicide. Thus she desisted from committing 
suicide. A son was horn to her. As she had been poison- 
ed when the child was in her womb the son was given 
the name Sagara (with poison). It is said in Maha- 
bharata, Adi Parva that this prince became a famous 
king later. 


BAHU II. Mention is made in Mahābhārata, Udyoga 


Parva, Chapter 4, Stanza 22, that the Pandavas thought 
of sending an invitation to a king named Bahu for the 
battle between the Kurus and themselves. 


BAHU III. A king of the Sundara dynasty. Mention is 


made about this king in Mahabharata, Udyoga Parva, 
Chapter 74, 


P 
BAHUBHĀRYĀTVA. (Polygamy). Polygamy was a 


custom in vogue in ancient India. It was not prohibit- 
ed for a man to have more than one wife. It was 
customary to give dowry also. It is said in the Rgveda, 
Mandala 10, Anuvaka 3, Sūkta 11 that the bride should 
proceed to the house of the husband, after the marriage. 
A spell (mantra) meant for keeping down one’s co-wife, 
is seen in the Rgveda, Mandala 10, Anuvāka 11, Sūkta 
17. It isa prayer to destroy the love of husband for a 
co-wife and to direct that love towards oneself. The 
deity of this spell is Indrani the wife of Indra who was 
a polygamist. In those days marriage was an essential 
duty. Widow marriage was not forbidden. 


BAHUDA. A holy bath. If one stays in this place for a 


night in celibacy and fast, one will get the fruits of 
performing a sacrifice to devas (gods). The modern 
investigators say that this place is on the bank of river 
Dhavala which flows near Avadhi. It is mentioned in 
Mahabharata, Santi Parva, Chapter 23 that the hermit 
Likhita had recovered hislost hand, by bathing in this 
holy place and giving oblations to his ancestors. 


BAHUDAMA. An attendant of Subrahmanya. (M.B., 


Salya Parva, Chapter 46, Stanza 10). 


BAHUDANTAKA. A book on the science of Ethics (Niti- 


$astra), the work of Brahma. It contains ten thousand 
chapters. This book was abridged into five thousand 
chapters by Purandara. (M.B., Santi Parva, Chapter 69, 
Stanza 83). 


BAHUDANTI. Mother of Purandara who was the Indra 


during the Manvantara (Period of a Manu) of Manu 
Vaivasvata. (See the word Purandara). 


a$rama comprises Badarīvana and Višālapurī also. 

BADAVAGNI. See under Aurva. 

BADHIRA. A serpent of the Kagyapa dynasty. (There 
is a reference to this serpent in Sloka 16, Chapter 74, 
Udyoga Parva, M.B.). BAHUGAVA. A king born of the family of Yayāti. 

BADULI. A son of Višvāmitra. He was a follower of (Bhagavata, Skandha 9). 
the Brahma cult. (M.B., Anušāsana Parva, Chapter 4, BĀHUKA I. A serpent born in the family of Kauravya. 
Stanza 53). This snake fell in the sacrificial fire of Janamejaya and 

BAHIRGIRI. A mountainous region of ancient Bharata. was burnt to death. (M.B., Adi Parva, Chapter 57, 
Mention is made in Mahabharata, Sabha Parva, Stanza 13). 

Chapter 27, Stanza 3 that this country lyingin the BĀHUKA II. The pseudo-name assumed by Nala when 
vicinity of the Himalayas had been conquered by Arjuna he was living in the palace of Rtuparna in disguise. 
during his conquest of the North, For further information see the word Nala, 


BAHUDASUYASA. The wife of Parīksit, a King of the 
Kuru dynasty. A son named Bhimasena was born to her. 
(M.B., Adi Parva, Chapter 95). 
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BAHUKA III. A mighty hero of the family of the 
Vrsnis. About this Bahuka, mention is made in Maha- 
bharata, Vana Parva, Chapter 129, Stanza 19. 

BAHULAI. A river. In Mahābhārata, Bhīgma Parva, 
Chapter9, Stanza 29, mention is made about this river 
which is famous in the Purāņas. 

BAHULA II. An attcndant of Subrahmanya. ( M.B., 
Salya Parva, Chapter 46, Stanza 3). 

BAHULA III. Wife of Vidura a Brahmin, who frequented 
the houscs of harlots, Bahulā was in the habit of going 
to the temple of Gokarna and hear Puranas, after the 
death of hcr husband. By this good deed Vidura got 
deliverance from sin. (Skanda Purana Ea 

BAHULASVAN I. A king of the family of Sri Rama. 
(Bhagavata, Skandha 9). 

BAHULASVAN Il. A king of Mithila. He was god- 
fearing. Oncc Sri Krgna visited his palace. At that time 
he received much good advice from Šrī Krsna. (Bhaga- 
vata, Skandha 10). 

BAHUMŪLAKA. A serpent born to Kašyapa Prajapati 
of his wife Kadru. (M.B., Ādi Parva, Chapter 35, 
Stanza 16). 

BAHUPUTRA. A Prajāpati 
the spiritual sons (Mānasaputras) of Brahmā. 
Purāņa 65:53). 

BAHUPUTRIKĀ. An attendant (female) of Subrah- 
manya. (M.B., Salya Parva, Chapter 46, Stanza 3). 
BAHURATHA. A king of the family of Bharata. 

(Bhāgavata, Skandha 9). 

BAHURŪPA. One of the eleven Rudras. Eleven 
Rudras were born to Kaš$yapa by his wife Surabhi. 
Surabhi, who had been purified by Mahesvara whom 
she had pleased by her penance, got as sons, Aja, 
Ekapad, Ahirbudhnya, Tvastr and Rudra. The renown- 
ed Viévarüpa was the son of Tvastr. The eleven 
Rudras are Hara, Bahurūpa, Tryambaka, Aparajita, 
Vrsikapi, Sanibhu, Kapardin, Raivata, Mrgavyadha, 
Sarpa and Kapālin The number of the Rudras is one 
hundred lakhs. They pervade everything moving and 
not moving. (Agni Purina, Chapter 18). 

BAHUSALI. A prince of Avanti. He was a friend of Sri- 
datta. (For further information see the word Sridatta) . 

BAHUSUVARYAKA. An ancient city on the bank of 
the Ganges. (Kathasaritsagara) . 

BAHUVADYA. A country in ancient India. Mention 
is made about this country in Mahābhārata, Bhīgma 
Parva, Chapter 9, Stanza 55. 

BAHUVIDHA. A king of the family of Anga. (Agni 
Purāņa, Chapter 277). i 

BAHUYOJANÄ. An attcndant of Subrahmanya. (M.B., 
Šalya Parva, Chapter 46, Stanza 9). 

BAHVĀŠI. One of the hundred sons of Dhrtarāstra. It 
is mentioned in Mahābhārata, Bhīgma Parva, Chapter 
98 that he was killed by Bhimasena in the battle of 
Mahābhārata. j 

BĀHYAKARVA. A serpent born to Ka$yapa Prajapati 
of his wife; Kadru. (M.B., Ādi Parva, Chapter 35, 
Stanza 9). 


(creator). He was one of 
(Vāyu 
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BAHYAKUNDA. A serpent born in the family of Kaś- 
yapa Prajāpati. Mention is made about this serpent in 
Mahabharata, Udyoga Parva, Chaptcr 103. 

BAHYASVAN. A king of the Pūru dynasty. He was the 
son of King Purujati. Five sons were born to Bahyas- 
van called Mukula, Srfijaya, Brhadistha, Yavinara and 
Krmila. These five sons became famous as Pāūicālas. 
Of these, the family of Mukula became the Mauku- 
lyas, who were having temples and were of two classes. 
A son named Paūcāšva was born to Mukula. A son 
named Divodāsa and a daughter named Ahalya were 
born to Paiicāšva. Ahalya got with child from | thc 
hermit Sáradvata and gave birth to a son named Sata- 
nanda. (Agni Purana, Chapter 278). 

BAKA. Daughter of the demon, Sumāli. He had four 
daughters; Baka, Puspotkatā, Kaikasi and Kumbhi- 
E Rāvaņa is theson of Kaikasi. (Uttara Rāmā- 
yana). 

BAKA I. A demon. The Pandavas escaping from the 
trap of Arakkilla (lac-house) through a secret tunnel 
went to the village Ekacakra on the banks of the 
river Ganga and stayed there in the house of a brahmin. 
Baka was a demon who was terrorising the villagers 
there. He used to come to the village freely and carry 
away people for his food. Because of this nobody lived 
in peace and so they all joined together and decided 
to send one man daily with plenty of other eatables to 
the demon in this cave. Days went by like that and 
one day the turn came to the brahmin who was shelter- 
ing ,thc Pandavas. That brahmin had besides his wife 
one’ son and a daughter. The problem arose as to who 
should go to the demon. The father was willing but 
the wife did not want him to go and vice versa. The 
children began to cry and hearing the noise Kunti, 

. mother of the Pandavas, went there to enquire and 
learned the tragic story of the family. She immediately 

- went to Bhima and acquainted him with the problem 

before the brahmin.. Bhīma at once volunteered to go 
to the demon deciding to kill the man-eater and thus 
putting an end to his depredations. 
Bhima started on his journey to the demon carrying a 
cartload of rice and curry. Deliberately Bhima arrived 
at the place of the demon very late. Baka rolled his 
eyes in anger at the sight of the late-comer. But 
Bhima without heeding him sat in front of the demon 
and started eating the rice and curry. Baka charged 
at Bhima with fury but Bhima defended and a battle 
ensued in which Baka was killed and he fell dead 
like a mountain-head dropping down.* (Chapters 157- 
164, Adi Parva, M.B.). 

BAKA Il. A demon. As young boys Sri Krsna and 
Balarāmabhadra were once playing in Ambāģi (Goku- 
la) on thc. banks of the river Yamuna when the 
demon, Baka, despatched by Karhsa, went to theni ‘in 
the form of a huge terrible-looking stork. In no time 

"opening its ferocious beaks the stork swallowed Krsna. 
But the touch of Krsna burnt the throat of the bird 
and vomitting Krsna the bird fell dead. 


*Kirmira, a demon, was the brother of Baka. (Sloka 23, Chapter 11, Aranya Parva, M.B.). 


fIt is in the roth Skandha of Bhāgavata that the story of this Baka occurs. 


not so clear. Hence the original in Sanskrit is quoted below .: 
Sa vai Bako nàma mahānasuro, bakarüpadhrk 
Āgatya sahasā Krsnam tiksnatundo 'grasadbalī 


But in the vernacular translation of the same the story is 


Krsnam mahābakagrastarh drstvā Rāmādayo ’rbhakah 


Babhüvurindriyániva vind pranath vicetasah. 


BAKA III 


BAKA III. 
into the sacrificial fire the country of King Dhrtarāstra. 
For details see under Dalbhya. 

BALA. A sacred incantation. (See Atibala). 

BALA I. (VALA). A demon born to Kašyapa Prajāpati 
of his wifc Danāyu. This demon had three brothers: 
Viksara, Vira and Vrtra. It was this Bala who later on 
became the king of Pāņdyadeša. (Sloka 42, Chapter 
67, Sloka 33; Chapter 65, Adi Parva, M.B.). 

Chapter 168 of Vana Parva states that this Bala was 
killed by Indra. (For details see Vala). 

BALA II. A deva born to Varuna of his elder brother's 
wife. (Sloka 52, Chapter 66, Adi Parva, M.B.). 

BALA III. The son born to Parīksit of the Iksvāku 
dynasty of the daughter of Maņdūkarāja. This Bala 
had two wives, Sala and Dalā. (Sloka 38, Chapter 192, 
Vana Parva, M.B.). 

BALAIV. A monkey. In the battle with Kumbhakarna 
this monkey did many brave deeds. (Sloka 6, Chapter 
287, Vana Parva, M.B.). 

BALA V. One of the two warriors whom Vayu Bhagavan 
gave as a gift to Subrahmanya. The name of the other 
was > aaa (Sloka 44, Chapter 91, Salya Parva, 
M.B.). 

BALA VI. A Maharsi of ancient Bharata. He was the 
son of Maharsi Angiras. (Sloka 27, Chapter 208, Santi 
Parva, M.B.). . 

BALA VII. A sanātana Visvadeva. (Sloka 30, Chapter 
91, Anušāsana Parva, M.B.). 

BALA VIII. A parsada of Visņu. When Vāmana trampl- 
ed over the head of emperor Bali and sent him to 
the underworld, the followers of Bali ascended the 
yajia mandala and created a commotion. Bala was 
onc of the parsadas who then came to the scene to 
quell the trouble. (Astama Skandha, Bhāgavata). 

BALA IX. A son of Māyāsura. He lived in a place in 
the netherlands called Atala. He created ninetysix 
different kinds of magic and gave them to the asura 
magicians who by the use of them gave the devas 
immense trouble. < 
Once when Balāsura yawned three bad women, Svairiņī, 
Kamini and Purhšcalī were born. They had with them 
a potable substance called Hataka which they gave to 
men whom they liked and after enlivening the sex 
impulse in them enjoyed a sexual life with them to 
their heart's content. (Paficama Skandha, Bhāgavata). 
Once during a fight between Indra and Jalandhara 
Bala defeated Indra in a pathetic way. Indra then sought 
refuge in him and praised him with songs. Flattered 
by this Bala asked Indra to ask of him whatever he 
wanted and the sly Indra requested for the physical 
body of Bala. Without the least hesitation Bala cut his 
body into pieces and gave him. Indra threw away the 
cut pieces to different sides and all the places where 
these pieces fell were at once transformed into Diamond 
mines. 

ee 

Tarn tālumūlam pradahantamagnivad 
Gopālasūnum pitararh jagadguroh 
Cacchardda sadyo *tirusāksatam Baka- 
Stuņdena hantum punarabhyapadyata 
"Tamāpatantam sa nigrhya 'tuņdayor 


Dorbhyām Baka Karhsasakharh satām patih 


Pasyatsu ,bálesu dadara lilaya ` 
Mudāvaho viranavaddivaukasim. 


*Since the life of Balabh i M ? 
with that of Krsna, adra is so mixed with t 
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After the death of Balāsura his wife’ Prabhavati went 
to their preceptor (Kulaguru) Šukrācārya and told 
him all that took place and requested to bring back to 
life her lost husband. But Sukrácárya regretted that he 
could not give life again to her dead husband but could 
by his powers make her hear his voice again. Prabha- 
vati agreed to that and thcn she heard her husband say 
“Leave your body and join me", Prabhāvatī immediate- 
ly courted death and joining Bala became a river. 
(Padma Purana, Uttara Khanda, Chapter '6). 

To know what are Dašabalas see under 
Pattu. 


BALABANDHU. A king of ancient Bharata. There is a 


reference to him in Sloka 236, Chapter 1, Adi Parva, 
M.B 


BALABHADRA. (Balabhadrarāma, Balarama, Baladeva). 


The elder brother of Sri Krsna and the eighth incarna- 
tion of Mahāvisņu.* , 
1) Birth. When the number of wicked kings increased 


* Bhümidevi (goddess of Earth) turned herself into a cow 


and took refuge in Mahavisnu. Mahāvisņu then pro- 
mised to be born as the sons of Vasudeva named Bala- 
bhadrarāma and Šrī Krsna and destroy the wicked. 
Vasudeva was the son of the Yadava, Sürasena, King 


* of Madhura. To Devaka the brother of another Yādava 
. King, Ugrasena, was,born a daughter Devakī. The 
‘ marriage of Devaki with Vasudeva was celebrated but 


on the same day an Ašarīriņī (a heavenly voice from 


. above) said that the eighth child of Devaki would 


kill Karnsa. Instantly Karnsa put both Vasudeva and 
Devaki in jail. The first six sons born to Devaki were 
killed the moment they were born by striking them 
against the ground. Devaki became pregnant for the 
seventh time. The babe in the womb was Ananta in- 
carnate by Visnu's directive to be of help to him when 
he would also be born soon as Krsņa. "Therefore it 
was necessary to save the child from the cruel hands 
of Kamsa as it was certain he would kill the babe the 
same way he had killed all the others before. So he 
ordered Māyādevī to take the child from the womb of 


` Devaki and place it in that of Rohini, another wife of 


Vasudeva. Māyādevī did so and the boy got the name 
Samgharsana, also because of this. The news spread 
that Devaki aborted. Rohini delivered a boy and was 
named Sarhgharsana alias Balabhadrarāma. (Dagama 
Skandha, Bhagavata). 

2) The colour of Balarāma and Šrī Krsna. Šrī Krsna is 
the eighth child of Devakī. The elder brother Balarāma 
is white in complexion while the younger, Sri Krsna is 
black in complexion. There is a story behind this. The 
devas decided to be born as Gopalas (shepherds) in thc 
earth to be of help to Krsna in his duty of killing the 
wicked. They informed Mahāvisņu of their decision 
and the Lord was immensely pleased. He then took 
one white hair from his head and said that it would go 
to Rohini’s womb and change into Balarama and 


(Chapter 11, patama Skandha, Bhagavata). - - f 
hat of Krsna a complete life story of Balarama could be had only if it, is read along 
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taking a black hair said that it would go into Devakī's 
womb and change into Sri Krsna. It was thus that 
Balabhadra beeame white and Sri Krsna black. (Chap- 
ter 199, Adi Parva, M.B.). 


3) Brothers. Balabhadrarama had six brothers born of 
his mother Rohini. They were: Gada, Sāraņa, Durd- 
dama, Vipula, Dhruva, and Krta. (Navama Skandha, 
Bhagavata) . 

4) Till their marriage Sri Krsna spent his childhood 
in Ambadi and Balarama, in Madhura. Onee the sage 
Garga went to the house of Vasudeva and it was he 
who then told the story behind the births of Balarama 
and Krsna. Hearing this Vasudeva went to Madhura 
and brought Balabhadrarama also to Ambadi. Garga- 
muni then performed all those saered rites which were 
usually done to boys of that age and both of them then 
remained in Ambadi. Several important events happen- 
ed during their stay here, notable among which are: 
Pūtanāmoksam (killing of the demoness Pūtanā and 
giving her salvation). Šakatāsuravadha (killing the 
asura, Sakata), Trņāvarttavadha (killing the asura, 
Trnavartta), Vatsāsuravadha (killing the asura, 
Vatsa), Bakavadha (killing the demon bird, Baka), 
Aghāsuravadha (killing the asura, Agha), Dhenuka- 
suravadha (killing the asura, Dhenuka), Kaliamardana 
(beating the snake, Kālia) and Pralambavadha (killing 
Pralamba). (See under Krsna for more details). 


Karsa eondueted a Cāpapūjā (worship of the bow) to 
kill Krsna. It was on a festive seale and both Krsna and 
Balarama went to Madhura to attend the same. There 
they killed Kamsa and after that went to the āšrama 
of Sandipani Maharsi for education. When they complet- 
ed their edueation they at the request of the preceptor 
gave as Gurudaksina (The fee you pay in the end for 
the instructions given) the lost ehild of the guru. Then 
they went to Madhura and there several events took 
place, important among which was the fight between 
Krsna and Jarāsandha. By this time the Yadavas 
were beeoming lean financially and so to make some 
money Krsna and Rama went to the diamond-infested 
mountain of Gomantaka. On their way they met 
Parašurāma doing penanee under a Banyan tree. On 
the advice of Parašurāma they killed Srgālavasudeva 
and got immense wealth. On their return Rama and 
Krsna along with many Yādavas went and settled down 
in the island, Dvārakā, in the western ocean. (Dašama 
Skandha, Bhagavata) . 

5) Marriage. Before the advent of Balarama and Krsna 
the island Dvārakā was known as Ku$asthalī. It was 
ruled over by a famous Rājarsi, Revata. This king was 
the son of King Ānartta and grandson of emperor 
Šaryāti. Revata got a hundred sons, Kukudmin being 
the first and a daughter named Revatī. When the time 

for marriage of his daughter came the King was anxious 

to find outa fitting husband for her and he went to 

Brahmaloka to take the adviee of Brahma. Revatī also 
aeeompanied him. There stupefied hesaw Vedas, Yajiias, 

mountains, rivers, oceans, Rtus, all in divine figures 

standing before Brahma, worshipping him. The sweet 

celestial songs gave them both untold happiness. He 

then told Brahma the purpose of his visit and Brahma 
meditating for some time told him that Balabhadrarama, 

son of Vasudeva, was the only one person suited for 

her. The king returned to Dvārakā and gave his 
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daughter in marriage to Balarama. (Saptama Skandha, 
Devi Bhāgavata). 

6) A pilgrimage. When the great Pandava-Kaurava 
battle started Krsna beeame the eharioteer of Arjuna 
and Balarama went to the forest, Naimiša. He was not 
much interested in the battle. At the forest of Naimisa 
he saw Sita telling Purāņie stories to the several sages 
assembled there before him. Sūta did not rise up when 
hesaw Balarama and the latter moved to anger very 
soon eut off the head of Sūta. The sages assembled there 
decried the aet of Balarama and lamented deeply over 
the ineident. At this Balarama promised that he would 
give birth, from the dead body of Sita, to one who will 
be well versed in all the Vedas, šāstras and seienees. The 
sages then blessed Balarama. 

During that time there lived in the vicinity of Naimisa 
forest a demon ealled Balvala (Vatkala). He used to 
annoy the sages there and the sages requested Bala- 
rāma to put a stop to the atrocities of that demon. He 
immediately killed the demon by his weapon, Hala, 
and then raised from the dead body of Sūta a pandita 
of great erudition. Later, to remedy the sin of killing 
Sita, Balarama, repentant, visited all the saered places 
in Bharata. Once when he heard about the grim battle 
between Duryodhana and Bhimasena, he went to the 
battle-field and tried his best to stop the war. Dis- 
appointed he returned to Dvārakā. (Dašama Skandha, 
Chapter 79, Bhāgavata). 

7) Death. Once the rsis Narada, Kanva and Višvā- 
mitra came to Dvārakā. To make fun of them some of 
the Yādavas dressed a Yādava like a pregnant woman 
and producing her before the sages asked them what 
child she would deliver. Enraged at this the munis 
said in one voiee that she would deliver a maee and that 
iron mace would be the cause of the end of all 
Yādavas. 

After the Mahābhārata battle the Yādava dynasty re- 
mained alive only for thirtysix years. After that by 
the eurse of the brahmin the Yādavas were all killed in 
a drunken brawl between themselves in the very pre- 
senee of Krsna and Balabhadra. This happened on the 
shore of Prabhāsa tīrtha and Balarama was sitting 
there then in deep meditation. Suddenly the soul of 
Balarama went out from his mouth in the shape of a 
white serpent and the serpent entering the nether world 
was given a warm weleome by the prominent serpents 
there. (Mausala Parva, M.B.). 

8) Other details. 

(1) It was Balabhadrarama who taught Bhimasena the 
mace-fight. (Sloka 4, Chapter 138, Adi Parva, M.B.). 
(2) Balabhadrarama was present along with Sri Krsna 
at the marriage of Pāiicālī. (Sloka 17, Chapter 185, 
Adi Parva, M.B.). 

(3) Balabhadrarāma beeame very indignant when he 
heard about Arjuna earrying away Subhadrā and it was 
Krsna who paeified him. (Chapter 22, Adi Parva, M.B.). 
(4) He was present at the marriage of Abhimanyu 
eondueted at the eity of Upaplāvya. (Sloka 21, Chapter 
72, Virāta Parva, M.B.). 

(5) He was very insistent that the Pāņdavas and Kau- 
ravas should come to a truee, (Chapter 2, Udyoga 
Parva, M.B.). 

(6) He witnessed the battle of maces between Duryo- 
dhana and Bhimasena at Kuruksetra. (Chapter 34, 
Salya Parva, M.B.). 
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(7) Balarama conducted a pilgrim tour and visited all 
the holy places of Bharata at a time when the Pandava- 
Kaurava war was in full swing. (Chaptcr, 35-54, Salya 
Parva, M.B.). 

(8) Balarama was of opinion that it was unjust of Bhima- 
sena to have killed Duryodhana and was about to kill 
Bhimasena. (Sloka 4, Chapter 60, Salya Parva, M.B.). 
(9) Once Balarama spoke in extolling terms about the 
secrets of Dharma. (Sloka 17, Chapters 126, Salya 
Parva, M.B.). 

(10). It was Balarama who performed the obsequies of 
Abhimanyu. (Sloka 6, Chapter 62, Ašvamedha Parva, 
M.B.). 


BALAKHILYA (S) (VALAKHILYAS) 


It was a peculiar creature. That creature had done 
penance before Brahma, from its young age with the view 
of destroying everything. Brahma appeared before thc 
creature and granted it the boon that it would have the 
power to make anything blind. Brahma also said that 
anybody who killed the creature would be given a place 
in the realm of Gods. The creature had been wandcring 
in the forest making blind cvery creature it met, and 
one day it was drinking water and it was then that 
Valaka shot it down. As soon as the creature fell down 
the gods showered flowers, and took him to the realm 
of Gods in a divine chariot. (M.B., Karna Parva, 
Chapter 69). 


(11) He went to Hastinapura when Yudhisthira per- BALAKATIRTHA.(VALAKATIRTHA). A holy place 


formed the Ašvamedha yāga. (Sloka 4, Chapter 66, 
Ašvamedha Parva, M.B.). 

12) Balarāma introduced Prohibition in Dvārakā. 
(Šloka 29, Chapter 1, Mausala Parva, M.B.). 

(13) Once he made dry the river Kālindī. (See Kālindī). 


near the mountain of Gandhamādana. Those who bathe 
in this holy bath would become as bright and famous as 
devas (gods) It is mentioned so in the Mahābhārata, 
Anušāsana Parva, Chapter 25, Stanza 19. 


BALABHADRARAMA II. A very mighty serpent. BALĀKĀŠVA. (VALAKASVA ) > Jale is the grandson of 


(Sloka 37, Chapter 1, Ādi Parva, M.B.). 
BALADA. The first son of the Agni, Bhānu. It is this 
Agni which gives life and strength to all living beings. 


the hermit Jahnu and the son of Aja otherwise called 
Sindhudvipa. Balakagva had a son called Kugika. (M.B., 
Šānti Parva, Chapter 49, Stanza 3). 


(Šloka 10, Chapter 221, Santi Parva, M.B.). BĀLAKHILYA(S). (VALAKHILYAS). A group of 


BALANDHARĀ. A daughter ofthe king of Kāšī. Let 
the mightiest of men marry her, said her father. Defeating 
all the kings who tricd to take her Bhimasena married 
her and Sarva$a was the son born to Bhimasena of 
Men (Sloka 70, Chapter 95, As$vamedha Parva, 

BALADHI. An ancient hermit. He was powerful. He 
performed a severe penance for getting sons. The 
Devatàs appeared and granted him a boon. Accordingly 
a son called Medhāvin was born to him. Once Medhāvin 
teased the great hermit Dhanusaksa, who cursed him to 
death. (M.B., Vana Parva, Chapter 135). 

BALAHAKA I. (VALAHAKA). A serpent famous in 
the Puranas. This serpent stays in the durbar hall of 
Varuna, worshipping him. (M.B., Sabha Parva, 
Chapter 9, Stanza 9). 

BALAHAKA II. (VALAHAKA). A brother of Jaya- 
dratha the King of Sindhu. He helped Jayadratha in 
kidnapping Draupadi. (M.B., Vana Parva, Chapter 
265, Stanza 12). 

BALAHAKA III. (VALAHAKA). A famous horse yoked 
on the right side of the chariot of Sri Krsna. Mention 
is made about this horse in M.B., Virāta Parva, Chapter 
45, Stanza 23. 

BALAHAKA IV. A king. Once Siva gave this king a 
vision of him in the shape ofa cow-calf. After that in 
the place whcre Siva appeared as calf a Sivalinga 
arose. It began to grow to the extent of an atom daily. 
But the growth ceased, when an outcaste who became 
A4 25 Karma (action) visited it. (Skandha Purāņa 

BALAKA (VALĀKA). A forester. This forester used to 
go for hunting and he gave everything he got to his old 
parents without reserving anything for himself. One 
day he did not find any animal even though he had 
made a thorough search in the forest. He was much 
worried. At last he reached the bank ofa river. He 
saw an extraordinary animal drinking water. He had 
never seen such an animal before. 


hermits. 

1) Origin. Sixty thousand hermits were born to Kratu, 
one of the Saptarsis (seven hermits), by his wife, 
Santati.* They are called Bālakhilyas. Everyone of 
them was only the size of half a thumb, but they were 
as bright as the blazing sun and had attained control 
over their senses. (Visnu Purana, Amga 1, Chapter 10). 
2) Garuda (Eagle oe Balakhilya(s). A story connect- 
ing the birth of Garuda with Balakhilyas occurs in 
the Puranas. 

Once Kašyapa Prajāpati performed a sacrifice to 
obtain children. The work of bringing firewood for 
the sacrifice was entrusted to Indra and the other 
devas (Gods) and the Bālakhilyas. When Indra was 
heaping up on heaps pieces of big logs the Balakhilyas 
who were very small were bringing in chips of 
wood. Seeing this Indra laughed. The Bālakhilyas 
got angry and stopping the work entrusted to them 
began to do penance with a view to create an- 
other Indra. Knowing this Indra was much flurried. 
He went to Kašyapa and told him everything. Kagyapa 
went to the Bālakhilyas and pacified them. At this time 
Vinatā, a wife of Ka$yapa, was doing penance to 
obtain a son. Kagyapa said that the penance of the 
Balakhilyas would not be fruitless and that asa result 
of their penance a son who would overpower Indra 
would be born to Vinata. Accordingly a son was born 
to her. Garuda was that son. The fact that Garuda 
overthrew Indra when he went to heaven for ambrosia, 
is well known. (M.B., Adi Parva, Chapter 31). 


3) Routine of life. The Balakhilyas live in the mandala 
of Sarya (solar region). They travel in front of the sun 
in the shape of birds. They wear hides of animals. They 
are righteous and are only as big as a thumb. They are 
very ardent in doing the works of dcvas (Gods). They 
are sinless. There are Bālakhilyas living in the lunar 
region also. They worship the Sun daily. All the world 
stand firm in truth because of the penance of the 
Bālakhilyas. (M.B., Anušāsana Parva, Chapter 141.). 


*In some other Puranas the mother of Balakhilyas is given the name 'Sannati”. This may be a mistake in the manuscript. 
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4) Other information. (1) Garuda (Eagle) who went 
to the realm of devas (gods) for Amrta (amb- 
rosia) took rest on the branch of a banyan tree, and 
that branch was broken from the tree. Sixty thousand 
Balakhilyas were doing penance hanging head down- 
wards on that branch. Garuda knew this only after the 
branch was broken. Fearing the curse form them he took 
the branch in his beak and flew about here and there. 
At last, according to the advice of Kašyapa, he took the 
branch to the mount Gandhamādana and without caus- 
ing any harm to the small hermits placed it there. 
(M.B., Adi Parva, Chapter 30). 

(2) When Dusyanta entered the hermitage of Kanva 
he saw the Balakhilyas doing panance, hanging down 
on the treesin thc vicinity. (M.B., Ādi Parva, Chap- 
(ge T), 

(3) n Valmiki Rāmāyaņa, Balakanda, Sarga 51, it 
is mentioned that the Bālakhilyas were engaged in 
prayer and meditations and offering oblations to fire 
in the hermitage of Vasistha. 

(4) It is mentioned in Valmiki Ramayana, Bālakāņda, 
Sarga 51, that in the period of the Ramayana, in 
South India, when Ravana was going to the house of 
Mārīca, he saw the Bālakhilyas doing penance. 

(5) The Bālakhilyas learned the Vedas and Sastras 
(scriptures) sitting in the chariot of the sun. (Kampa 
Ramayana, Pūrvakāņda ). 

BĀLAKHILYA SAMHITA. See the word Guruparam- 

ara 

BALĀKI. (VALĀKI). One of the hundred sons of Dhrta- 

. rástra. Mention is made in the Mahābhārata, Ādi 
Parva, Chapter 185, Stanza 2, that Valāki had been 
present on the occasion of the svayarhvara (wedding) 
of Draupadī. 

BĀLĀKI. A hermit. He is called Gārgya also as he is 

a son of Garga. He acquired much knowledge and so 
he became arrogant. Because of this some called him 
Drptabālāki. 
Once the hermit went to the King of Kagi and told him 
that he would impart to him the knowledge of Brahma. 
The king replied that he would give thousand cows in 
return. Balaki declared that the sun-god was Brahmi. 
The king said that he had known it. Everything that 
Bālāki said had been known to the king earlier. 
So, in the end Bālāki had to becomc the disciple of the 
King. Then the King took him to a man who was sleep- 
ing. The King called the sleeping man. Buthe did not 
wake up. The King woke him up and then asked the 
hermit, where he had gonc when he was sleeping. Bālāki 
could not say where men go when they are sleeping 
and where they return from when they wake up. Thc 
king said “In our sleep we attain *Sàrüpya' (assimila- 
tion to god). But we are not awarc of it. Though 
we gct eternal bliss we do not know it. If we can get 
eternal bliss when we keep awake that is ‘Atmajfiana’ 
(knowledge of Supreme Soul). As the flames emanate 
from fire, and as the spider weaves its net and sits inits 
centre, the soul creates everything, controls evcrything 
and pervades everything." (Brhadāraņyakopanisad). 

BALAKSA. An ancient king of Bharata. While the 
Pandavas were living incognito in the kingdom of Virāta, 
Duryodhana and his brothers stole the cows of Virata, 
in consequence of which there was a battle. The devas 
(gods) came in planes to see the fight between Arjuna 
and the teacher Krpa. It is mentioned in the Maha- 
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bhārata, Virāta Parva, Chapter 56, that the King Balāksa 
was therc with the gods when they came to see thc fight. 

BALAMITRA. A king. Satrughna who lcd the yāga 
horse of Šrī Rāma fought with Vīramaņi and at that 
time Balamitra fought on the side of Viramani. (Chapter 
40, Pātāla Khanda, Padma Purana). 

BALAMODAKA, The son of Suratha, the King of 
Kundalanagari. (Padma Purana, Chapter 40). 

BALANIKA (VALĀNĪKA) I. A son of the King 
Drupada. Mention is made in Mahabharata, Drona 
Parva, Chapter 156, that Ašvatthāmā killed him in the 
battle of Kuruksetra. 

BALANIKA (VALANIKA) II. A brother of Matsya, 
the King of Virata. During the battle of Kuruksctra 
he had taken the sidc of the Pandavas and had fought 
against the Kauravas. (M.B., Drona Parva, Chapter 
158). 

BĀLASVĀMĪ. A warrior of Subrahmanya. (M.B., Salya 
Párva, Chapter 45, Stanza 74). 


BALAVATI. The daughtcr of hermit Kanva. She did 
penance to please the Sun to obtain a husband of a 
very good nature. The Sun appeared before hcr and gave 
her some dates and asked her to prepare food with them 
and bring thcm back. Bālāvatī began to cook the dates. 
Though all the faggots shc had gathered were consumcd 
it was not properly boilcd. As there was no more fire- 
wood she put her leg into the oven. Seeing this the Sun- 
God was pleased and said “All your wishes will be 
realized". From that day onwards that place was called 
by the name ‘Balapa’. (Padma Purāņa, Uttara Khanda, 
Chapter 152). 


BALAVINASTAKA. Theheroofa story, given in Kathā- 

saritsāgara, Kathámukhalambaka, Taranga six, to show 
that it is not good to make others angry. The story is 
as follows :— 
Long ago there was a Brahmin named Rudra Šarmā. 
He had two wives. Both gave birth to a son each. The 
elder wife died and her son also was brought up by the 
younger wife. Being jealous she fed the child with food 
too hard for the child and it became lean with stomach 
swollen and the bones projecting. It looked an uncouth 
figure. Seeing him like this Rudra Sarma called him Bāla- 
vinastaka (one who is lost when he is a boy). He 
gradually grew up. When he was only five years old he 
showed extraordinary intelligence. One day he decided 
to teach his foster-mother a lesson. On that day he was 
sitting alone on the lap of his father. He said to his 
father, “Father, I have two fathers". Thenceforward the 
father began to doubt his wife, that she was having a 
lover. He grew jealous. He would not talk to her. The foster- 
mother thought Balavinastaka was the cause for this 
change in her husband’s bchaviour. One day she callcd 
the boy to her mildly and asked him for the reason for 
the change in the behaviour of his father towards her. 
He said that he would bring about a change in the beha- 
viour of his father if he would be cared for properly. 
She agreed. Then he took a mirror and held it before 
his father and when the reflection of his father fell in 
the mirror hesaid, “Father, I have two fathers". Imme- 
diately the doubt of his father was removed. It is not 
right to make even a boy angry. 

BALAYANI. An ācārya (Teacher). In Bhāgavata» 
Skandha 10, it is seen that Bālāyani was taught Bala- 
khilya samhità by Baskala. 
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BĀLAYOGĪ. A king of thc Anga dynasty. He was thc 
son of Bali, who had six sons named Anga, Vanga, 
Kalinga, Pundra, Bāleya and Bālayogī. (Agni Purana, 
Chapter 277). 

BALAYUS. One of the eight sons born to Purūravas by 
Urvašī. (Padma Purana, Srsti, Chaptcr 12). 

BALHIKA. (BALHIKA) I. A powerful king born in 
the family of Ahara. (M.B., Adi Parva, Chapter 67, 
Stanza 25). r 

BĀLHĪKA II. A king who in his previous life was the 
asura called Krodhavaša. It is mentioned in Maha- 
bhārata, Droņa Parva, Chapter 96, Stanza 12, that 
this King helped the Kauravas in the battle of Kuruk- 
setra. 

BALHIKA III. A king who was the third son of Janame- 
jaya and the grandson of King Kuru. (M.B., Adi Parva, 

Chapter 94, Stanza 56). 

BALHIKA IV. A son of Pratipa, a King of the Kuru 
dynasty. He had two brothers, Devapi and Šantanu. It 
is said in Mahābhārata, Ādi Parva, Chapter 94 that 
Sunandā, the princess of the country of Sibi was their 
mother. Mention is made in Bhāgavata, Skandha 9, 
Chapter 22, Stanza 18 that this king Bālhīka had a son 
named Somadatta. Bālhīka was a friend of the Kauravas 
and the Pandavas. Bālhīka exhortcd them strongly, not 
to engage in a battle. Still, when the battle was begun, 
Balhika sided with the Kauravas. Balhika was once 
elected as the general of eleven divisions of the army 

of Duryodhana. ‘ 

The achievements of Balhika in the battle of Kuruksetra 
are given below :— 

1) Therc was a combat on the first day of thc battle 
between Bālhīka and Dhrstaketu. (M.B., Bhisma Parva, 
Chapter 45, Stanza 38). 

2) Bhimasena defeated Bālhīka. (M.B., Bhisma Parva, 
Chapter 104, Stanza 26). 

3) Fought with Drupada. (Mahabharata, Drona Parva, 
Chapter 25, Stanza 18). 

4) Balhika fought with Sikhandi. (Mahābhārata, Drona 
Parva, Chapter 96, Stanza 7). S 

5) Bhīmasena killed Bālhīka. (Droņa Parva, Chapter 
157, Stanza 15). à 

BALHIKA V. The charioteer of Dharmaputra. (M.B., 
Sabhā Parva, Chapter 58, Stanza 20). 

BALHIKADESA. A country in ancient Bharata. Mention 
is made about this country in Mahābhārata, Bhisma 
Parva, Chapter 9. 

BALI (MAHABALI) I. An emperor ofthe Asuras. He 
was the son of Virocana and the grandson of Prahlāda. 
1) Genealogy and Birth. The Asuras or the Daityas are 
the sons born, of his wife Diti, to Kasyapa Prajāpati, son 
of Marici and grandson of Brahmā. There were so 
many Asuras born as the sons of Diti. But among them 
Hiranyáksa, Hiraņyakašipu, Sürapadma, Sirihavaktra, 
Tārakāsura and Gomukha were notorious. Of their 
sisters Sirhhikà and Ajamukhi were famous. 

Four sons called Prahlada, Samhráda, Hrada and 
Anuhrāda were born to Hiranyaka$ipu. Virocana was 
the son of Prahlāda and Mahābali was the son of Viro- 
cana. Bana was born from Mahābali and four crores of 
Asuras called Nivātakavacas were born from Bāņa. 

2) The churning of ihe ocean. Once Mahibali had stolen 
the wealth of Devendra. While he was carrying it to 
«his house, it all fcll in the ocean. Mahāvisņu ordered 
the devas (gods) to recover the lost wealth from the 
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ocean. It was impossible to churn the ocean without 
the help of Mahabali. So the devas went to Mahābali 
and sought his help. Mahābali agreed to help them. 
The real aim of the devas was not to regain the lost 
wealth but to obtain the celestial nectar known as Nectar 
of Immortality (Amrta) and to defeat the Asuras in 
battle. On the side of the Asuras there was the know- 
ledge of the Mrtasafijivani (life-restoring remedy). So 
the dead were being brought to life. But it was not 
possible for devas to do so. It was to make up this 
deficiency, by obtaining Ambrosia from the sea, that 
the devas tried to churn the sea, under the pretence of 
recovering the lost wealth. Mention is made in the 
Visnu Purana, Arhśa 1, Chapter 9 and Matsya Purana, 
Chapters 250 and 251 that these events took place 
during the regime of the Indra named Mantradruma in 
the Caksusamanvantara (the period of the manu named 
Cāksusa). 

3) War with Indra. The great teacher Šukra again 
anointed Bali, who was brought to life again, as Indra. 
After that he performed thc sacrifice of Vi$vajit (con- 
queror of the world) on behalf of Bali. Assuming the 
responsibilities of government, Bali performed one 
hundred Ašvamedha yagas (Horse sacrifices) (Bhāga- 
vata, Skandha 8). 

After the Višvajit sacrifice, Yajfiadeva (god of sacrifice) 
who was greatly pleased at the sacrifice, presented Bali 
with a divine chariot, equal in all aspects to that of 
Indra, a goldcn bow, two quivers, which would never 
become empty and a divine armour, and his grand- 
father gave hima garland that would never fade, and 
the teacher Sukra gave him a divine conch, and Brahma 
presented a garland. (M.B., Santi Parva, Chapter 216). 
4) Attainment of the Position of Indra. Mahavisnu had 
not been on good terms with the devas, fora time. 
Taking this opportunity, Sukrácárya the teacher of the 
Asuras, persuaded Bali to engage the devas in a battle. 
Bali defeated «the devas completely in a pitched battle. 
Thus the realm of the gods came under the sway of 
Mahabali. Once, during that period Bali invited his 
grandfather Prahlada to heaven and requested him to 
acccpt the most honourable seat there. Prahlada 
accepted his invitation and anointed Bali as Indra. Bali 
enquired of Prahlada as to the method of carrying on 
the government of heaven. Prahlada said thus in reply: 
Only virtue will always win. Rule the kingdom without 
deviating from virtue.” (Vāmana Purana, Chapter 74). 
Because Bali had ruled his kingdom according to the 
advice of Prahlada, he became famous in the three 
worlds. (Vamana Purana, Chapter 75). 

According to the version of Bhagavata, Prahlada when 
he grew old, left his kingdom in the hands of his son 
Virocana and went to thc forest for penance. Virocana 
was notas famous as Prahlada. After the period of 
Virocana, Mahābali came to the throne. He was a 
mighty king. Within a short time he became the empcror 
of the Asuras. It was during this period that the churn- 
ing of the Milk Sea took place. The'Asuras and the 
Devas (gods) sat on either side and using; the mount 
Mandara as churn-drill, churned the Milk Sea and 
obtained Amrta (the celestial nectar of immortality). 
A battle took place between the Asuras and the Devas 
for the possession of Amrtakalaša (the Ambrosia and 
the container) and the emperor Mahābali was killed in 
the battle: The Asuras carried the dead body of Maha. 
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bali to his capital, where Šukrācārya (their teacher-pri- 
est Sukra) brought him to life again by the help of sacrcd 
herbs. Mahābali instantly waged another war, ficreer 
than the previous ones, with the devas, and having 
defeatcd them, he drove them out of their realm and 
brought it undcr eontrol. (Bhāgavata, Skandha 8). 

5) The curse of Prahlada. As the whole of heaven eamc 
under the sway of Bali, the devas began to leave the 
country one by one. Everybody was happy and comfort- 
able under the rule of Bali. But the devas and Brāh- 
manas were denicd the privileges they deserved. They 
approached Visnu and representcd their grievanccs. 
Visnu told them thus : Bali is devoted to me. Still, to 
redress your gricvanees I shall take the incarnation of 
Vamana shortly." 

In course of time the Asuras and their countries began 
to be weakened. Seeing the approach of destruction 
emperor Bali became thoughtful. He approaehed 
Prahlāda to learn the reason. Prahlāda told Bali thus: 
“Lord Visnu is now stayingin the womb of Aditi forhis 
incarnation as Vāmana. That is why the eountry and 
the Asuras are subjeeted to destruction. Hearing this 
Mahābali said: “Our Raksasas are morc powerful 
than that Visnu.” Hearing these haughty words of 
Bali, Prahlada got angry and eursed Bali “Let your 
country be destroyed." Bali requested Prahlada to 
pardon him. Prahlada advised Bali ‘‘You will get sal- 
vation only by relying on Visnu". (Vamana Purana 77). 
6) Defeated by Vāmana. The defeated devas had taken 
refuge in forests. Aditi the mother of the devas was 
very sorry at this. She shed tears before her husband 
Kašyapa Prajāpati, who advised his wife to take a fast 
of twelve days, and taught her the rules and rituals of 
the fast. Aceordingly she took the fast, Visņu appeared 
before her and asked her what boon she wanted. She 
requested Visnu to take birth as her son, to drive away 
Bali and to restore her sons, the devas (gods), to their 
kingdom of heaven. Mahāvisņu agreed. 

Aditi became pregnant and gave birth to the son 
Vāmana. He was an incarnation of Mahāvisņu. [The 
5th incarnation (avatāra) of Visnu]. 

At this time Mahabali was performing a sacrifice on the 
bank of the river Narmadā. Vàmana came to the place of 
sacrifiee in the dress of a hermit boy and told Mahabali 
that he was ahelpless hermit boy and requested that 
he might be given three steps of ground. Mahābali 
was pleased with the boy and told him that he was 
willing to give the boy even the country called Bhrūgā- 
raka and that he was prepared to forego the kingly 
pleasures for the boy. The hermit boy did not show any 
desire for them. So many gathered round them to 
witness this sight. The teacher Šukrācārya called Mahā- 
bali and said that the boy was a cheat and that his 
request should not be granted. But Mahābali decided 
to grant the wish of the boy and as a token of his gift 
he began to offer the boy water from a waterpot. Then 
the teachcr got into the mouth of the pot in the shape 
of a mote and water would not flow frecly out of the 
mouth of the pot. Knowing this Vāmana took a grass 
of Darbha and pushed it at the mouth of the pot. The 
grass pierced one eye of Sukrācārya. From that time 
onwards Sukracarya had only one eye. Water flowed 
freely into the hands of Vàmana. Sukra got angry and 
curscd Bali. Vāmana began to measure the ground 
and simultaneously began to grow. The asuras who were 
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horrified at this, began to attack Vàmana with anything 
they eould lay hands on. Still Vàmana was growing. 
Finally he beeame an immensely large bcing. With 
one step he measured the wholc of carth and with thc 
second step he took the whole of heaven. Then he 
asked Bali, where to placc the third step. Mahābali 
said that he had only his body left, as his own, and 
that Vàmana might take it and completc three steps. 
Vamana placed his foot on the head of Bali and pushed 
him down to Pātāla (the Netherworld). Theneefor- 
ward thc asuras became thc inhabitants of Pātāla. 
(Bhāgavata, Skandha 8). 

7) Balt and Ravana. Once Ravana visited Bali who 
was under custody in Pātāla, and said to him, “I have 
comc to save you from here. So get yourself free from 
the custody of Mahavisnu, with my help.” Hearing 
this, Bali asked Ravana to feteh the two earrings of 
Hiraņyakašipu, which were shining like blazing fire 
a little away from them. Ravana moved forward to 
take them. But he fell uneonscious. Bali eaused him to 
recover and said: “These earrings were worn by my 
great grandfather Hiraņyakašipu. How eould you, 
who are not even capable of taking his earrings, save 
me from his slayer, Visņu? Visnu is Almighty and 
All-powerful and Supreme Lord of everything.” Hear- 
ing this, Ravana was filled with shame and he returned. 
(Valmiki Ramayana, Uttara Kanda, Praksipta Sarga). 
8) Bali born as a Gardabha (Ass). Bali, who was fallen 
from power took birth in the womb of an ass and 
roamed about. Brahma instructed Indra to find out 
Bali. (M.B., Santi Parva, Chapters 216-218). 

9) Other information. 

(1) Mahābali shines in the durbar of Varuna. (M.B., 
Sabha Parva, Chaptcr 9, Stanza 12). 

(2) Once Mahābali went to Prahlada and repented of 
his sins and begged for pardon. Then he began to make 
enquiries on spiritual matters. (M.B., Vana Parva, 
Chapter 28, Stanza 3). 

(3) From his ehildhood Mahābali was a hater of the 
Brāhmaņas. (M.B., Santi Parva, Chapter 90, Stanza 
25. 

(4) Onee Mahābali was engaged in a serious contest 
with Indra. (M.B., Sànti Parva, Chapter 223). 

(5) After having lost his kingdom Mahābali ridiculed 
Indra in various ways. (M.B., Šāntī Parva, Chapter 
225, Stanza 30). 

(6) Once Mahābali talked with Šukrācārya about 
giving gifts of flower, smoke and light. (M.B., Anu- 
šāsana Parva, Chapter 98, Stanza 15). 

(7) Laksmi Devi had forsaken Mahābali because he 
behaved haughtily towards Brāhmaņas. (M.B., Santi 
Parva, Chapters 216-218). 

(8) In the religious Books such as Yogavasistha thc 
story of Mahabali is given to illustrate disinterestedness 
(Anāsakti). É 


BALI II. A hermit. It is mentioncd in the Mahābhārata, 


Sabhā Parva, Chapter 4, Stanza 10, that this hermit 
lived in Hastināpura. 


BALI III, An inearnation of Šiva. Siva incarnated in 


the hermitage of the Bālakhilyas in the mount of 
Gandhamādana during the period of Varaha Kalpa 
(Kalpa—one day of Brahma or the period of 14 
manus). It is seen in Siva Purana, Satapatha Brahmana 
that Bali had four sons, called Sudhāmā, Kasyapa, 
Vasistha and Virajas, 
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BALI IV. A king of the Yādavas. He was the son of 
Krtavarman. Bali married Cārumatī, the daughter of 
Rukmiņī. (Bhāgavata, Skandha 10). 


BALI V. A famous monkey-king of the country of Anava. 


This King who was the son of Sutapas was a contem- 
porary of the great King Sagara. 
Bali did penance and Brahma appeared before him, 
and blessed him and said, ‘‘You will become a great 
sage and will live till the end of the Kalpa (a_period 
of world age). Your power will be inimitable. Nobody 
will overthrow you in battle. You will be loved by 
your subjects and they will obey you. You will be well- 
versed in the knowledge of law and its observance and 
the learned will recognize your knowledge. You will 
re-establish caste system in your kingdom.” (Harivamša, 
PES 95-39). 
Sudesņā was the wife of Bali. The couple had no children. 
At last they appealed to Dirghatamas a hermit, from 
whom they got five sons called Anga, Vanga, Kalinga, 
Pāņdu and Suhma (Brahma Purāņa). In Bhāgavata 
it is mentioned that he had one more son called 
Andhra. 
Bali left his body at the end of the Kalpa and entered 
heaven. Before his death he had divided his kingdom 
equally among his sons. (Bhāgavata, Skandha 9, Mahā- 
bharata, Adi Parva, Chapter 92). 

BALI. A mighty monkey-king. 
1) Birth. Bali is the son of Indra. There is a story 
about the birth of Bali as follows:— 
Silavati who was devoted to her husband once carried 
her husband Ugratapas who was a leper, on her shoul- 
der to the house ofa harlot one night. On the way 
they saw the hermit Animandavya, who had been 
placed on a trident by the order of the King, beating 
his limbs with agony. Lying on the trident he saw 
Ugratapas. Seeing the amorous nature of Ugratapas 
Animandavya cursed him that before sunrise he would 
die. Silavati who was a woman of great purity and 
loyalty hearing the curse said, "Let the Sun not rise 
tomorrow.” 
Next day, though it was time the sun did not rise. The 
night prolonged. Aruna the charioteer was ready at the 
usual time but saw the Sun sitting motionless. Wast- 
ing time was intolerable to the charioteer. So he decid- 
ed to make the best use of the time at his disposal by 
witnessing a little of the dance of the celestial beauties 
in the realm of the devas. But males had no admittance 
there. So Aruņa took the shape of a beautiful woman 
and got in. Seeing a new person, very beautiful to 
look at, sitting in the midst of the celestial maids Indra 
grew amorous. He secretly took her to a dark place 
and a son was born out of that coition. That son is Bali. 
When Aruna returned the Sun was standing full of 
anger. Being afraid of him Aruna confessed everything 
to the Sun. When he heard the whole story the Sun 
expressed his desire to see that figure which Aruna had 
adopted. Accordingly Aruna again became a woman. 
The Sun also had coition with her and Sugriva was 
the son born out of this coition. Bali and Sugriva 
were brought up by Ahalyādevi in the hermitage of 
Gautama. 
At that time a monkey-king (named Rksarāja had been 
ruling over the forest with Kiskindha as his capital. 
He had no sons and so he approached Indra and placed 
before him his grievances. Indra brought Bàli and 
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Sugriva from the hermitage of Gautama and handed 
them over to Rksarajas. (M.B., Ādi Parva, Chapter 107; 
Brahmāņda Purāņa, Chapter 42; Uttara Rāmāyaņa 
and Kampa Rāmāyaņa, Pūrvakāņda). 

2) Marriage and Kingship. Owing to difference of opini- 
on, Bali defeated the asuras who came for the churning 
of the Sea of Milk. The devas who were pleased at 
this, gave Bali,a woman named Tara, derived from 
the Sea of Milk. Thus Tara became his wife and he got 
ason by her, named Angada who became famous as a 
mighty warrior-prince. Sugriva married Ruma. At that 
time Rksarája died and Bali became King. (Kampa 
Ramayana, Pūrvakāņda). 

3) Enmity with Hanūmān. It was during this period 
that Hanuman was born. While Šiva and Parvati were 
living in the forest as monkeys Parvati got with child. 
The child was given to Bhagavan Vayu (Wind-God) 
with the womb. Vayu placed the womb with the child 
in Afijana Devi’s stomach. Narada informed Bali all these 
things. Bali thought that his position would be lost, if 
a being born of Siva, grew. up in the form of a monkey. 
In accordance with the advice of Narada, Bali melted 
Paficaloha (Five metals) and passed it into the womb 
of Afijana. Still the child in the womb was not killed 
as it was the sperm of Siva. The molten metals became 
earrings of the child in thewomb. (Kampa Ramayana, 
Parvakanda). 

4) Sugriva separated. Once, the son of Maya, the car- 
penter of the asuras, wanted to defeat Bali by a 
combat or cunning sleights as he was an expert wrest- 
ler and magician. He came to Kiskindhā in the mid- 
night and standing before the palace, challenged Bali, 
who getting angry came out followed by Sugrīva. See- 
ing the two of them the magician began to run. Bali 
and Sugriva chased him to a cave. Placing Sugrīva.at 
the mouth of the cave Bali followed the magician. Be- 
fore going, Bali said to Sugriva: ‘Brother, I will go in 
and kill the Magician and return. Be brave and stay 
here. If the asura dies milk will appear at the mouth 
of the cave and if he kills me blood will be seen. If the 
latter happens close the mouth of the cave firmly and 
return to Kiskindha and live happily there." 

Bali did not return even after a year. Finally the asura 
was killed. But by the cunning sleights of the magician 
it was blood that appeared at the mouth of the cave. 
Thinking that his brother was slain by the magician 
Sugriva felt sorry. Then he closed the mouth of the cave 
firmly with stone and returned to Kiskindha. Hearing 
about the death of Bali the monkeys anointed Sugriva 
as King. After a time Bali returned stronger than before 
and saw the mouth of the cave closed. He thought that 
Sugriva had closed the mouth of the cave deliberately 
to kill him and to usurp his throne. Bali reached 
Kiskindhā and drove Sugriva away. Sugriva fled to 
Mount Ķšyamūkācala which was prohibited area for 
Bali due to a curse. Matanga had cursed him that if 
he entered that mountain his head would be broken. 
So Sugriva was safe in that mountain. 

The desire of Bali to take revenge on Sugriva increased 
everyday. Everyday he used to go to the four sea- 
shores and conduct bath, prayer, meditation etc. and 
return to Kiskindhā within a short time. With one 
jump he will reach one place from another, and in 
each jump he would put one step on the head of 
Sugriva in the Réyamükàcala. Hanuman was the 
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minister of Sugrīva. He was much annoyed at this 
habitual torture of Sugrīva. One day as usual Bāli 
was stepping on the head of Sugriva to jump to another 
place, when Hanuman caught hold of Bali by his waist. 
Hanuman thought that if Bāli was dragged down on 
the mountain somehow or other, his head would break 
and there would be an end of his wicked deeds. Bali 
thought that if he could jump into Kiskindha with 
Hanuman it would be easy for him to destroy Sugriva. 
But both wcre of equal strength. So Bali did not jump 
with Hanuman to Kiskindha and Hanuman did not 
drag Bali to the ground. Both did not know how to 
stop the fight. At last they made a treaty. Bali agreed 
to stop torturing Sugriva and Hanuman agreed not to 
cause any trouble to Bali. Both returned to their own 
places. After that Sugriva lived in R$yamikacala with 
his ministers and Bali in Kiskindhā. (Vālmīki Rāmā- 
yaņa, Kiskindhà Kāņda, Sarga 10; Kampa Rāmāyaņa, 
Pūrvakāņģa). 

5) Bali was cursed by Mātanga the great hermit. See 
the word Dundubhi para 4. 

6) Defeating Ravana. Bali had got a boon from the 
Gods that he would get half the strength of his oppo- 
nent who stood face to face with him in fight. This 
power enabled Bali to defeat all his foes and bring the 
countries in all directions under his sway. Ravana heard 
about this and decided to overpower Bali somehow or 
other and approached Kiskindha. Bali knew this. His 
minister, Taran, went to Ravana and told him about 
the power of Bali and of the boon by which Bali got 
half the strength of his opponent. When Ravana heard 
of this peculiar boon he decided to kill Bali. His idea 
was to kill Bali by going behind him when he went to 
the sea-shore to take bath in the morning. 

Next morning Bāli went to the eastern sea-shore and 
began his prayer and meditation. Rāvaņa approached 
Bāli from behind and sat close to him. Perhaps the 
idea of Ravana might have been to take Bali by his 
tail and beat him on the ground. Bali knew that 
Rāvaņa was sitting behind him. But pretending that 
he knew nothing put his long tail on the body of 
Rāvaņa, and passed it lengthwise and breadthwise 
through every part of his body and tied him like a 
bundle of faggots, and made a jump into the air. 
Within a short time he visited all the usual places and 
reached Kiskindhā. Seeing Rāvaņa hanging by the 
tail of Bāli, even the women folk laughed. Thus 
Ravana admitted defeat. Bali let him go unhurt. 
(Uttara Ramayana). 

7) Death. After Sita had bcen stolen away Rama 
and Laksmana wandered about in the forest. Then 
they met with Hanuman, who took them to his King 
Sugrīva. Sri Rama and Sugriva entered into a treaty, 
by which Sri Rama was to kill Bali and to restore to 
Sugriva his wife who was under the custody of Bali, and 
to make him the King of Kiskindhà, in return for 
which Sugriva and his men had to help Sri Rama to 
find out and recover Sita. In accordance with the con- 
ditions of the treaty, Sri Rama and Sugriva rcached 
Kiskindha, to confront with Bali. Sri Rama and Sug- 
rīva had hit up on a plan, by which Sri Rama was to 
shoot Bali down, when Sugriva was engaged in boxing 
with Bali, Sugriva challenged Bali to a single combat. 
Bali came out and a horrible boxing began between the 
two. But Sri Rama could not distinguish one from 
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the other. Thier faces were so alike. Sugriva, being 
defeated, receded from fight. Sri Rama and Sugriva 
returned to R&yamiikacala. Surgīva spokc ill of Sri 
Rama. But Sri Rama revealed the truth, and Sugriva 
believed it. Next day morning both of them started for 
Kiskindhā to kill Bali. Sri Rama had put a flower 
garland around the neck of Sugriva to distinguish him 
from Bali. This time Tara tricd to the utmost to dis- 
suade Bali from fighting. But without paying any hced 
to her words Bali engaged Sugriva in fighting. Sri 
Rama, sitting in ambush, instantly sent an arrow to 
the breast of Bali who looked to the side from which 
the arrow camc. Before falling down, looking at Šrī 
Rama Bali said “It is not right on the part of the King 
of Ayodhya to have shot an arrow from ambush”. 
Hearing that Sri Rama said, “Ifyou see me facc to face 
you will become devoted to me. It is notright to kill 
one’s devotee. You are a friend of Ravana, who as you 
know, is my foe. If I let you alone Ravana is likely to 
get your help. Besides, you have a boon that you will 
get half the strength of the foe who faces you, and as 
such you cannot be killed by anybody in direct fight. 
It is unavoidable for the safety of Sugriva, for my 
interest, for the protection of the world at large, and 
for the preservation of law and order that you should 
be killed. Was it not a violation of duty on your part 
to steal the wife of Sugriva ?" 

Bali fell down. Immediately Tārādevī and Angada 
arrived there. Tara spoke very harsh words to Sri 
Rama. At last Bali entrusted Tara and Angada with 
Sri Rima and then he died. (Kampa Ramayana, 
Kiskindhakanda). 

BALIHAM. A dynasty of Ksatriyas. It ismentioned in 
Mahabharata, Udyoga Parva, Chapter 74, Stanza 14 
that there was a king namcd Arkaja in this dynasty. 

BALISIKHA. A serpent born to Kašyapa prajāpati 
of his wife Kadru. (M.B., Ādi Parva, Chapter 35, 
Stanza 8). 

BALIVAK. A hermit. It is mentioned in Mahābhārata, 
Sabha Parva, Chapter 4, Stanza 14 that this hermit 
had been a member of the durbar of Yudhisthira. 

BALLALA. Son of a Vai$ya named Kalyāņa. From 

childhood Ballāla was an ardent devotee of Ganapati. 
When he was a child he uscd to gather pebbles and 
make a heap and then worship it, imagining it to be 
Gaņeša (Ganapati). 
His parents did not like this. They tried their best to 
dissuade him from this habit. Once they tied him to 
a tree and gave him severe cuts. But their attempts 
were futile. One day an image of Ganapati arose in 
the place where the child used to worship. (Gaņeša 
Purana 1 : 2). 

A country in Bharata. Men- 

tion is made about this country in Mahābhārata, 

Bhisma Parva, Chapter 9. 

the pseudo-name 

assumed by Bhīmascna, while thc Pāņdavas were living 

in pseudonymity in the kingdom of Virāta. In some 

Purànas this name is shown as *Valala'. (M.B., Virāta 

Parva, Chapter 2, Stanza 1). 


BALOTKATĀ. A female attendant of Subrahmanya. 


(M.B., Salya Parva, Chapter 46, Stanza 23). 
An asura. This asura had 
been tormenting the hermits of the forest of Naimiša. 
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This asura was killed by Balabhadrarama.* For 
detailed story see para 6 of the word Balabhadra- 
rāma. 

BĀŅA (BĀŅABHATTA) I. A Sanskrit poet who livedin 
the 7th century A.D. He was a member of the assem- 
bly of emperor Harsavardhana. ‘Harsacarita’ (prosc) 
is the most important work of Bana. Though many of 
the descriptions in this book contain exaggerations it 
affords plenty of scopc for investigation into the fea- 
tures of ancient Sanskrit literature. He has mentioned 
about Vyasa, Bhattāra-harišcandra, Sātavāhana, 
Pravarasena, Bhasa, Kalidasa and such others. 
Harsacarita, in a sense, is a Romance. It is divided 
into eight Ucchvāsas. From the first two or three 
chapters informations could be had of Bāņabhatta. 
His mother Rājyadevī died when he was a little boy. 
At the age of fourteen his father also died. After that 
he arrived at the palace of Harsa. The story of Harga- 
carita begins with the death of Prabhākara-Vardhana, 
father of Harga. The Book ends with the story incom- 
plete. Harsacarita is the only historic prose work 
available in Sanskrit. 

BANA II. A mighty and powerful Asura. 

1) Genealogy and birth. Descended from Mahāvisņu in 
the following order :Brahma-Marici- Kašyapa-Hiraņya- 
kašipu-Prahlāda-Virocana-Mahābali-Bāņa. 
2) Getting a boon. Bāņa began his reign with the city 
of Sonitapura as his capital. Then he went to the 
vicinity of the Himalayas and began to do penance 
thinking of Siva. Siva made his appearance and asked 
him what he wanted. He requested that he should be 
considered as the son of Parvati and that he should be 
given thousand hands so as to destroy all his enemies. 
Siva granted him the boon. From that day onwards 
Parvati considered him as the younger brother of 
Subrahmanya. He returned to his Kingdom and began 
to reign. 
3) Battle with Sri Krsna and his fall. (See the word 
Aniruddha). 
4) Other information. (1) In the Purāņas Bāņāsura is 
often callcd by thc name Mahākāla, which is the name 
of an attendant of Šiva. (M.B., Ādi Parva, Chapter 
65, Stanza 20). 
(2) Sukrācārya (the teacher of the Asuras) always 
worked for the uplift ofBāņa. (M.B., Sabhā Parva, 
Chapter 38, Stanza 29). 
e In the Battle with $ri Krsna, Bána was helped by 
iva, Subrahmanya, and the Gods like Agni (fire) and 
others. (M.B., Sabha Parva, Chapter 38). 
(4) Sri Krsna cut down the thousand hands of Bana 
with his Cakrayudha (the wheel weapon). (M.B., 
Sabha Parva, Chapter 38). 
(5) Bana often stood under the cover of the mountain 
of Kraujica and attacked the devas (gods). So once 
Subrahmanya had to cutthe mountain Kraufica with 
hi; arrows. (M.B., Šalya Parva, Chapter 46, Stanza 


BĀŅA III. A warrior of Subrahmaņya. Mention is 
made about this Bana in Mahābhārata, Salya Parva, 
Chapter 45, Stanza 67. 

BANA IV. An asura. During the regime of Sri Rama 
this Asura fought against the King and his brothers. A 
Sivalinga had been consecrated in the throat of this 
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asura. So it was not possible for Laksmana to defeat 
him though he had fought with him for so many days. 
Laksmana heard an etherial voice saying, ‘‘Unless and 
until the image of Sivalitiga is removed from his throat 
Bana could not be killed." By the operation of arrows 
Laksmana smashed the image of Sivalinga in his 
throat. With the same arrow he cut the throat of the 
asura also and thus Bana was killed. (Kampa Rāmā- 
yana, Uttara Kanda). 


BANDHUDAYADA. A son who can claim to be a heir. 


The Puranas state about six different kinds of Bandhu- 
dayadas. 

1) Svayamjata. A son born to one’s wife without a 
progenitor. 

2) Pranita. A son born to one’s wife by the blessing 
of any holy man. 

3) Putrikaputra. Son of one's daughter. 

4) Paunarbhava. A son born after a re-marriage. 

5) Kanina. A son born before marriage. 

6) Bhātīja. Son of one’s sister. All these sons are 
heirs. (Chapter 119, Adi Parva, M.B.). 


BANDHUMĀN. A king of the country of Videha. 


(Chapter 6, Brahmanda Purana). 


BANDHUMATI. A lady attendant of Vāsavadattā, 


wife of Udayana. (See Vasavadatta). 


BARBARA. A country of purāņic fame. The people 


living there were called Barbaras. They were consider- 
ed as low caste people. There is also a statement that 
these people were born of the sides of the cow, Nan- 
dini. (Šloka 37, Chapter 174, Ādi Parva, M.B.). 
During the victory march of the Pāņdavas Bhimasena 
conquered the Barbaras. Nakula also conquered these 
people. (Chapter 32, Sabhā Parva, M.B.). In the 
Rājasūya yajfia of Dharmaputra the Barbaras were 
present with gifts. 


BARBARIKA. Son of Maurvi born of Ghatotkaca, son 


ofBhima. Skanda Purāņa gives the following details 
about him. 

Barbarika was a Yaksa in his previous life. Once the 
devas unable to bear the insufferable harm done to 
them by the Dànavas approached Lord Mahavisnu for 
help and then the Yaksa who was present there at that 
time said with arrogance, “There is no need for Visnu 
to curb the activities of the Dànavas. I shall do it my- 
self." Hearing those arrogant words Brahmi cursed 
him saying that in his next life he would be killed by 
Visnu. 

True to the curse the Yaksa was born in his next life 
as Barbarika, son of Ghatotkaca. To lessen the force of 
the curse Krsna advised him to worship Devi. At last 
pleasing the goddess by the kindly help ofa brahmin 
named Vijaya Barbarika killed a demoness called 
Mahājihva and a demon of name Repalendra. The 
brahmin further gave him a weapon named Vibhüti 
which could split the vital centres of the body of an 
enemy and said, “Use this weapon against the Kaura- 
vas who oppose the Pandavas." 

Once Barbarika defeated his grandfather Bhima in a 
battle and greatly grieved over the injury done started 
to commit suicide. Then Devi appearcd before him and 
reminded him thus, ‘You will get salvation only if you 
are killed by Šrī Krsna and so desist from committing 
suicide." 


* Inthe original of Bhagavata this name is given as Balvala. But in the Malayalam translation the name used is “Valkala’’. 
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The great war started and Barbarika fighting on the 
side of the Pandavas started using his weapon Vibhüti. 
He sent it against all excepting the Pandavas, Krpa- 
carya andi Ašvatthāmā. He did not leave even Krsna 
alone and the weapon fell on the feet of Krsna also. 

* Enraged at this Krsna used his Sudaršana Cakra and 
cut off his head ; at once Devi appeared and brought 
him to life. After the great battle on the advice of 
Krsna Barbarika went and lived in Guptaksetra. 

BARHANASVA. A king born of the dynasty of emperor 
Prthu. Descending in order : Prthu-Visvarandhi-Candra- 
Yuvanāš$va-Šāvanta - Brhadagva - Dhundhumāra (alias 
Valayāšva) - Drdhāšva - Haryagva - Nikumbha and to 
Nikumbha was born Barhaņāšva and from him Kršāšva- 
Prasenajit-Yuvanagva - Māndhātā. (Saptama Skandha, 
Devi Bhagavata) . 

BARHIS. A devagandharva clan. These were born to 
Ka$yapa prajāpati of his wife Prthā. (Chapter 65, Adi 
Parva, M.B.). 

BARHISAD(S). A class of Manes. It is mentioned in 
Agni Purana, Chapter 20 that some classes of manes 
such as Agnisvāttas, Barhisads, Anagnis, and Sāgnis are 
said to have dcrived from Brahmā. Brahmā created two 
different sets of Pitrs, Agnisvāttas and Barhisads. 
(Chapter 10, Arhšam 1, Visnu Purana). 

These Barhisads who are members of the Yamasabha (coun- 
cil of the God of Death) perform the māntric rites for 
the dead. The name brings into its fold the world of 
the seven sacred sages also. (Chapter 208, Santi Parva, 
M.B.). It was through these Barhisads that Brahma 
taught Satvatadharma to a brahmin who became well- 
known later as Jyestha. (Chapter 34, Sloka 45, Santi 
Parva, M.B.). 
Manusmrti states that the Barhisads are the sons of the 
Maharsi Atri and the Pitrs of all the Daityas, Danavas, 
Yaksas, Gandharvas, Uragas, Rākgasas, Suvarnas and 
Kinnaras. 
Daityadanavayaksanam 
Gandharvoragaraksasam 
Suvarņakinnarāņāmca 
Smrta Barhisado’trijah 
(Manusmrti, Sloka 196, Chapter 3). 

BARHISMATI. Wife of Priyavrata, son of Svayambhuva 
Manu and brother of Uttānapāda. She was the daughter 
of Vigvakarmaprajapati. Priyavrata married another 
daughter of his named Surūpā. Surūpā delivered ten 
sons and a daughter. They were : Agnidhra, Idhma- 
jihva, Yajfiabahu, Mahavira, Rukmagukra, Ghrta- 
prstha, Savana, Madhātithi, Vitihotra, Kavi and a 
daughter Ūrjjasvatī. Priyavrata got of his wife Barhis- 
mati three sons, Uttama, Tamasa and Raivata. These 
sons became in due course the Manvantarādhipatis. 
(Astama Skandha, Devi Bhagavata). 

BARHASPATYA. The Nitigastra of Brahma. Brhaspati 
condensed and codified the laws of Ethics by Brahma. 
This was compiled by Brhaspati. This book contains 
three thousand chapters. Mention is made about this 
Book in Mahabharata, Santi Parva, Chapter 59, Stanza 
84. 

BASKALA I. A king of the asuras. 

1) Birth. Two sons, Hiranyaksa and Hiraņyakašipu 
and a daughter Sirhhikā, were born to Kašyapa prajā- 
pati of his wife Diti. Sirhhikā became the wife of Vipra- 
citti. Four sons, Anuhráda, Hrāda, Prahlada and Sathh- 
lāda, were born to Hiraņyakašipu. Hráda was the son 
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of Hrada. Three sons Āyusmān, Sibi and Bāskala were 
born to Sarhhrāda. 

2) Later history. Baskala became one of the ministers 
of the famous and mighty hero Mahisāsura. Ciksura 
was the minister of law and order. Tamra was the Finance 
Minister. Asiloma was the Prime Minister and Bidāla 
the minister of foreign affairs. Udarkka was the general 
of the army; Bāskala, Trinetra and Kālabandhaka were 
members of the administrative council. Šukrācārya was 
the minister of education. Bāskala played an important 
part in the battle between Mahisasura and Indra. 
When soldiers were killed by thousands, Mahisāsura 
sent lastly, Bāskala and Durmukha. Bāskala engaged 
himself in a combat with Devi who fought on the side 
of the Devas. Bāskala became angry and aiming at the 
breast of Devi he gave a severe blow with his club. 
But Devi evaded him with her club and gave him a 
severe thrust with her trident at his breast and Bāskala 
fell dead. (Agni Purāņa, Chapter 19; Devi Bhāgavata, 
Skandha 5). 

BASKALA II. One of the disciples of Vyasa. (See the 
word Guruparampara). 

BATU (VATU). A brahmin who reads the Gità daily. 
Because in life he held fast to duty he was carried to 
heaven after death. The dead body was eaten away 
by birds and the bony skeleton remained. When rains 
started the empty skull was filled with water and a 
sinner passing that way touched the skull and the sinner 
got salvation. (Padma Purāņa, Uttara Khanda). 

BAUDHAYANA. A teacher-priest who acted according 
to Kalpa Sütras (rituals of sacrifices). 

BHADRA I. A king of Cedi who fought on the Pāņdava 
side. Karņa killed him. (Karņa Parva, Chapter 56, 
Verse 48). 

BHADRA II. One of the four elephants which, from 
Pātāla, support the world. (See Astadiggajas). 

BHADRA III. Son of Sraddha, daughter born to Svàyam- 
bhuva Manu by his wife Satarüpa. Sraddha had the 
following sons: Subha, Prasāda, Maitriputra, Abhaya, 
Dayātmaja, Šāntija, Bhadra, Muda, Tustija Smaya, 
Pustija and Yoga. (Bhāgavata, Caturtha Skandha) 

BHADRA IV. A yaksa, one of the ministers of Kubera. 
He had to be born as a lion on account of the curse of 
sage Gautama. 

BHADRA V. People of the kingdom of Bhadragana are 
generally called Bhadras. It is stated in the Sabhā 
Parva that the Ksatriya princes of Bhadragana present- 
ed lots of money in connection with the Rājasūya 
yajfia of Yudhisthira. 

BHADRA VI. A maharsi, son of Pramati, and father of 
Upamanyu. 

BHADRA VII. A son born to Sri Krsna of Kalindi. 
(Bhāgavata, Dašama Skandha). 

BHADRĀ I. See Bhadrakālī. 

BHADRA II. The beautiful daughter of King Kaksīvān. 
She was married to King Vyūsitāsva of the Piru dynasty. 
When Bhadrā, in unbearable grief lamented the death 
of hcr husband his soul appeared on the skies and 
blessed her. Accordingly she got pregnant by the corpse 
of her husband and delivered six sons. (Ādi Parva, 
Chapter 120, Verse 38). 

BHADRĀ III. One of the wives of Kubera. Kunti once 
related the story of Bhadrà to Paficali and exhorted her 
to live like Bhadrā. (Ādi Parva, Chapter 198, Verse 6). 
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BHADRĀ IV. The word Bhadrā is used as another name 
of Subhadrā, sister of Sri Krsna in Verse 14, Chapter 
218 of Ādi Parva. 

BHADRĀ V. Yet another Bhadrā, daughter of the King 
of Višālā is mentioned in Chapter 45 of the Mahā- 
bhārata. She did penance for getting thc kingdom of 
Karüsa, when Šišupāla, disguised as King Karüsa ap- 
pearcd on the scene and carried her away. 

BHADRĀ VI. There is reference to another Bhadrā, 
daughter of Soma in Chapter 154 of the Anušāsana Parva. 
She once did intense penance to secure Utathya as her 
husband. Atri maharsi, father of Soma, came to know of 
the desire of his granddaughter, and got her married 
to Utathya. Varuna once fell in love with Bhadra, who 
was an exceptionally beautiful woman, and abducted 
and concealed her in the sea. When Utathya returned 
to the Āsrama, his wife was missing. Hc understood 
what had happened to Bhadra by the light of his divine 
knowledge (television of mind). Burning with anger 
he drank up the sea completely dry, and Varuna shud- 
dering with fear returned Bhadra to Utathya and pro- 
fusely apologised. Thus ended the problem. 

BHADRA VII. Verse 24, Chapter 7 of the Mausala 
Parva, states that Bhadra, one of the four wives of 
Vasudeva, father of Sri Krsna died by jumping into the 
funeral pyre of her husband. 

BHADRĀ VIII. A daughter of the King of Kāšī. The 
grandson of Sagara, a king of the Solar dynasty married 
Bhadra, daughter of the King of Kasi. (Brahmanda 
Purana, Chapter 96). 

BHADRA IX. One Bhadrā, daughter of Mcru was married 
by King Agnidhra. She had eight sisters, viz. Meru 
Devi, Pratirūpā, Ugradamstri, Lata, Ramya, Šyāmā, 
Nari and Devaviti. (Bhāgavata, Paficama Skandha) . 

BHADRA X. See Vidüsaka. 

BHADRA(M). A kingdom in ancient India. The Ksa- 
triya princes of Bhadram gave costly presents to 
Dharmaputra at the Rājasūya Yāga (Sabhā Parva, 
Chapter 52, Verse 14). Karņa, in the course of his 
digvijaya (conquest of countries) subjugated this king- 
dom. (Vana Parva, Chapter 254.) 

BHADRABĀHU. A king of Pūruvamša. (Navama Skan- 
dha, Bhagavata) : 

BHADRACARU. A son of Pradyumna. (Bhāgavata, 
Dašama Skandha). 

BHADRADEHA. A king. According to the Visnu Purana 
he was one of the sons of Vasudeva by Devaki. 

BHADRAKA I. A king belonging to the Anga dynasty. 
(Agni Purana, Chapter 277). 

BHADRAKA II. A brahmin outcaste. This brahmin, who 

spent his whole life in committing sins, by chance, 
took magha bath for three days at Prayaga, and thus 
got himself sanctified. 
King Virasena, who was then ruling the Avanti king- 
dom had earned ample sanctity by the performance of 
seventeen ASvamedha yàgas. The Deaths of King 
Virasena and Bhadraka took place on one and the same 
day. Though Bhadraka was immoral in his life, he 
went to heaven along with Virasena after death as he 
had taken the magha bath. (Padma Purana, Uttara- 
khanda) . 

BHADRAKĀLĪ. Another form of Parvati. 

1) General. Lord Šiva, on hearing about the self 
immolation in fire ofhis wife, Sati at the famous yajiia 
conducted by Daksa rushed in all anger to the spot, 
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and beat the earth with his matted hair, and there ensu- 
ed two forces called Virabhadra and Bhadrakālī. This 
Bhadrakali was really Sati or Parvati in another form, 

2) Bhadrakali and Kamsa. There is a story in the Dašama- 
Skandha of Bhāgavata that Karmsa took away from 
the room in which Devaki had delivered Sri Krsna the 
child of Yagoda by whom Krsna had been replaced, 
and dashed the child against a rock, and that the 
child then escaped from his clutches and rose up to the 
sky. That child was Bhadrakālī in another form. (Agni 
Purana, Chapter 12). 

3) Kampa, Laikalaksmt and Bhadrakālī. Lankālaksmī, 
who was guarding the city of Lanka, was the first to 
prevent Hanuman from entering the city. Tamil 
Puranas aver that this Lankālaksmī was an incarnation 
of Bhadrakālī. Hanuman thrashed Lankālaksmī with 
his left hand at which she vomitted blood and fell down 
unconscious. On regaining consciousness remembrance 
of the past occurred to her, and after thanking Hanuman, 
who restored her to her former form, she returned to 
Kailāsa. She complained to Siva that she could not 
witness the Rāma-Rāvaņa war. Then Siva told her 
thus: 

"You go to the Dravida country and be put up in the 
‘Svayambhilinga’ temple there. I shall be born there 
as Kampa, compose the Ramayana in Tamil and get 
conducted the dolls-play. Then you would be able to 
enjoy thestory of SriRama, especially the Rāma-Rāvaņa 
war, both by hearing and seeing the same in better 
manner than by actually seeing the war. 

Bhadrakali acted according to this bidding of Siva. 
There lived a great scholar named Sankaranarayana 
close to the temple. His wife was Cinkaravalli. Lord 
Siva, as decided upon previously was born as the son 
of Cinkāravallī, who had become a widow while she 
was worshipping 'Svayambhūdeva” for the gift ofa 
child. But, Činkāravallī, who feared scandal in her, 
a widow, becoming a mother, forsook the child in the 
temple precincts and left the place. One Gaņešakaunta 
sighted the orphan child, and took it to Jayappavallan, 
the Kaunta chief. The Kaunta chief, who was without 
children brought up the orphan child as though it had 
been his own child. Since the child was recovered from 
the foot of the flagstaff it was named Kampa. Kampa, 
who was very intelligent even in his infancy, but lazy by 
nature turned out to be a great scholar and good poet 
in Tamil by the time he grew up to be a youth, and 
he became, consequently a prominent member in the 
‘poets’ assembly’ of King Cola. When to his name was 
added the plural suffix ‘r’ as a token of great respect 
he came to be known as Kampar. 

Once King Cola asked Kampar and Ottakkūtta another 
member of the poets’ assembly to compose in Tamil 
poetry the story ofSri Rama. The King’s direction was 
that. Ottakkūtta should compose his poem upto the 
incident, Setubandhana (building a bridge in the sea up 
to Latika) aud Kampar should write the story of thc 
war in his poem. Ottakkūtta completed the task allotted 
to him within six months. But Kampar had not attempt- 
ed to writc evena single linc. Having been informed 
about the matter the King ordered that the poem, Rama- 
yana should be recited in the assembly the very next 
day itself. Kampar, who began writing his poem the 
same day with the object of completing it in the night 
itself fell asleep without writing anything at all. When 


BHADRAKĀLIPPĀTTU 110 


Kampar awoke early in the morning he saw a divine 
form disappearing from his room, and exclaimed, “Oh! 
mother ! you have slippcd away". To this thc divine 
form replics, “Oh Kampar ! I havc finished writing”. 
And, then the divine forin vanislied eomplctely. 

When Kampar got completely out of slcep and looked 
about he found the Ramayana story fully written in 
verse on his desk. Kampar inferred that the poem was 
eomposed by Šāradābhagavatī, the presiding deity of 
learning and literature, and he was wonder-struck. He 
recited the poem in the royal assembly, and the King 
and others too were wonder-struck. And, afterwards, 
aecording to the orders of the King the story of the war 
(Yuddhakinda Katha) beganto be exhibited as dolls- 
play in the presence of the idol of the Devi in the 
temple. Thus Siva incarnated himself as Kampar, 
recited the story of the Rāma-Rāvaņa war in the temple, 
and hearing it Bhadrakali danced. 

The above is the chief legend about Kampar. 

BHADRAKALIPPATTU. (Pattu=Song). Folk song very 
popular in Kerala temples. ‘The practice is to sing 
songs in praise of Bhadrakali 

BHADRAKĀRA. A king of ancient India; he once left 
his kingdom, in fear of Jarasandha, and took refuge in 
South India. (Sabhà Parva, Chapter 14, Verse 26). 

BHADRAKARNESVARA(M). A saered place. He who 
visits this plaee eonducts worship will never have to 
face ill fate. (Vana Parva, Chapter 84, Verse 39). 

BHADRAMATĀ (BHADRAMANA). Daughtcr born to 
Kašyapa prajāpati ofhis wife, Krodhavašā. The ten 
daughters -of Krodhavašā are: Mrgi, Mrgamandā, 
Hari, Bhadramatā, Matangi, Šārddūlī, Svetà, Surabhi, 
Surasā and Kadru. (Sarga 14, Aranya Kanda, 
Valmiki Ramayana). 

BHADRAMATI. A very poor brahmin. This brahmin 

had six wives and two hundred and fortyfour daughters. 
(Narada Purāņam). 
Once, hearing the glory of Bhūdāna (giving away land 
free to the deserved) he was much impressed and from 
then onwards he became filled with a strong desire 
to give land free to the poor. He had no land of his 
own. But he went to the king of Kaugambi and begged 
for some land which when reecived was immediately 
given as gift to poor brahmins. After that he went and 
bathed in the Pāpanāšana tirtha situated in the mount 
of Verikatàeala. D gium got salvation by this good 
deed. (Skanda 2,1,10). 

BHADRASAKA. A name of Subrahmanya. It is the figure 
of Subrahmanya in the shape of a goat that is known 
as Bhadrašāka. (Sloka 4, Chapter 228, Vana Parva, 
M.B.). 

BHADRASALA(M). A forest on tlic top of the Moun- 
tain Bhadrāšvavarsa which lies to the east of 
Mahāmeru. Thcré is a tree called Kàlàmra in this 
forest. This is a very sacred tree standing miles 
high above other trees and is being worshipped by 
the Vrddhacāraņas. By  worshipping this tree the 
men have become white and majcstie and by drink- 
inga juiee prepared from its lcaves the women keep 
themselves etcrnally young. Chapter seven of Bhīsma 
Parva says like this about this trce: *Kālāmra stands 
towering miles high bearing flowers and fruits at all 
times of the year. The Vrddhaeáranas worshipping it 
are White, strong and majestie. The women drinking 
its juiee are lotus-eomplexioned, beautiful, Moonfaced, 
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well versed in musie and dance and having a life-span of 
over a thousand years, remaining young all the time.” 


BHADRASĀRA. A king in the region of Kāšmīra. His 


only son, Sudharman, was very much devoted to Siva 
and spent most of his time worshipping him. The 
father tried his best to withdraw his son from this ex- 
cessive devotion but failed. 

Then one day the great sage, Parāšara, eame to the 
King as his guest and the King then requested him to 
make his son withdraw from his Siva-worship. But 
Parāšara then told him about the previous life of 
Sudharmā and consoling him persuaded the King to do 
the ‘Rudrabhiseka’ (uninterrupted pouring of cold 
water over an idol of Siva) by himself. The king then 
entrusted the state with his son and left for the forests 
accepting an ascetic life. (Skandha Purana, 3.3.20-2] ). 


BHADRASENA. A king. Uddālaka Maharsi performed 


a demoniae yāga to destroy this king. (Satapatha- 
brāhmaņa). 


BHADRAŠRAVAS. A king whom the Purāņas extol as 


having ruled Saurāstra in Dvaparayuga. At the forest 
of Naimiša sage Sūta told the following story to explain 
how Laksmi (goddess of wealth) took her abode in the 
houses of men. 

Bhadragrava (Bhadragravas) who was ruling Saurāstra 
had seven sons and a daughter of his wife Suratieand- 
rika. The daughter was named Syāmabālā. Once 
truthful-Syamabala was sitting under a green-wood tree 
with her playmates playing with diamonds and gold 
sand when the goddess of wealth disguised as an aged 
brahmin woman went to the gates of the palace and asked 
for permission to sce the queen, Suraticandrikā. The 
sentries pressed for dctails about her and then she said 
this: "My name is Kamala. My husband is a man named 
Bhuvanāšva and wc live in Dvārakā. Your queen in her 
previous birth was a Vai$ya woman. One day she quar- 
rclled with her husband and he beat her hard and then 
erying loudly she ran out of the house. I met her and 
when she told me her story I instructed her to observe 
a Punyavrata (Fasting to any partieular deity). She did 
it willingly and as a result she aequired great wealth 
and happiness. 

One day the husband and wife died. Yama, the king 
of Death, then sent his orderlies to bring beforc him 
that couple who had always quarrelled with each other 
whileliving. Bound by ropesthe ghastly servants of 
Yama were about to drag them to their land when the 
angelic servants of Visnu with the insignia of *Sarnkha- 
Cakra-Gada’ on their lapels arrived there and those 
messengers of Laksmi headed by Svaprakāša eut off the 
ropes and carrying them in a Rajaharhsa chariot took 
them through noble paths to the land of Laksmi. They 
lived there happily for a period ealeulated at the rate of 
a thousand years for one week of Puņyavrata observed. 
In the endto complete the goodness remaining they 
were born as King and queen on earth with plenty 
of wealth and happiness. But they have now forgotten 
about the Punyavrata and I have come here to remind 
them of it.” 

The gatc-keeper immediately went to her mistress and 
told her all that happened. But thequeen, Suratieand- 
rikà got angry when she heard the story and ordered 
the old woman to be sent away from there with thrash- 
es. The old woman ran away from the palaee crying 
loudly and Šyāmabālā on hearing the ery went and 
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enquired about the incident. On hearing the story 
from the woman Šyāmabālā got instructions regarding 
that Puņyavrata from the old woman and started 
observing it. Within four weeks she got married and 
went to her husband's house. After Šyāmabālā's depar- 
ture from the palace thc wealth of the King began to 
wane and they became so poor that at the request of the 
queen the King Bhadrašravā went to his daughter to ask 
for help. The daughter gave his father a block of solid 
gold drapped in a paper. But on his return to the 
palace when he opened the bundle he found there a 
block of charcoal instcad of gold. On seeing the mis- 
hap the king burst into a cry. 

Suraticandrika then went to her daughter and was well 
received and attended to. During her stay there the 
Punyavrata day of the month camc and the daughter 
tried her best to make her mother also observe the 
same. But the poverty-stricken queen broke the fast 
without her daughter’s knowledge by eating what re- 
mained in the dishes of the children. But the next 
month Syamabala compelled her mother to observe the 
fast strictly and so Suraticandrika took the Vrata 
successfully. A few days after that Suraticandrikā re- 
turned home and to her amazement found everything 
in plenty there once more. (Chapter 11, Bhaga 2, 
Padma Purana). 

BHADRASRENYA. A. Hehaya King who was ruling a 
state with Māhismatī as capital. He had fought many 
wars with Divodāsa, king of Kāšī. (See under Divo- 
dasa). 

BHADRASVA I. A king of Pūruvarnša. He was the son 

of Rahovadi. Bhadrāšvā had ten sons: Rkseyu, Krseyu, 
Sannateyu, Ghrteyu, Citeyu, Sthandileyu, Dharmeyu, 
Sammiteyu, Krteyu and Matināra. (Chapter 278, Agni 
Purana). 
Once Agastya went and stayed for seven days in the 
palace of Bhadrāšva and his wife Kāntimatī. Every- 
day Agastya used to speak in glowing terms about 
Kāntimatī and asked about the reason for it he replied: 
“In her previous birth Kantimati was a servant girl in 
a wealthy house. The master of the house once entrust- 
ed her with the task of seeing that none of the temple 
lights went out on the night of Dvadagi in the month 
of Tula (Āsvina—October). She did her duty so 
willingly and sincerely that she was born asa queen and 
you a King”. Then Agastya gave them instructions 
about that Vrata which both Bhadrásva and Kantimati 
observed sincercly, receiving as a result benediction 
from Visnu. (Vayu Purana). 

BHADRASVA II. Agnidhra, son of Priyavrata and 
grandson of Manu, got nine sons of his wife Pürvacitti, 
a cclestial maiden. One of the sons was Bhadrāšva. 
His brothers were Nābhi, Kirhpuruga, Hari, Ilāvrta, 
Ramyaka, Hiraņmaya, Kuru and Ketumāla. The coun- 
try ruled by Bhadrāšva was called Bhadrāšva lying 
to the east of the mountain Gandhamādana. ( Paficama 
Skandha, Bhāgavata). 

BHADRASVA. An island near the mountain of Meru. 
Dharmaputra was ruling this land and Safijaya once 
described this land to Dhrtarāstra. (Chapter 14, Sànti 
Parva and Chapter 7, Bhisma Parva). 

BHADRATANU. An immoral brahmin. On the advice 
of Danta he bccame a devotce of Visnu and attained 
salvation. (Padma Purāņa, Kriya, Chapter 17). 

BHADRATUNGA. A sacred place; a dip in the holy 


BHADRAVATA. The abode of Pārvatī 
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waters of this place would entitle one to Brahmaloka. 
(Vana Parva, Chapter 82, Verse 80). 

and Para- 
mešvara. The glory of it is described in Chapter 82, 
Vana Parva, M.B. 


BHADRAYU. A king who was a devotee of Siva. He 


was a leper and in his life he suffered much, even the 
pangs of death. His wife was the dutiful and good 
natured lady, Kīrtimālinī. 

On the sixteenth birthday of Bhadrāyu Siva appeared 
before him in the name of Rsabha and blessed him 
after instructing him on the precepts of Rajadharma. 
He further gave him a dagger and a conch as weapons 
and twelve thousand elephants, With thc might of all 
these, Bhadrayu became unconquerable. (Siva Puràna, 
Šatarudrasamhitā) z 

One day, while Bhadrāyu was ruling the country, Šiva 
came in the guise of a tiger and carried away the wife 
of a brahmin. Bhadrāyu, a firm protector of his sub- 
jects gave his own wife to the brahmin and prepared 
himself to give up his life in fire. Siva greatly pleased 
at this selfless act of Bhadrāyu befitting a true King 
appeared before him and blessed him and gave back 
the brahmin his wife. 

Bhadrāyu in his previous birth was a King called 
Mandara and Kīrtimālinī in her previous birth was 
U queen of Mandara. (Skanda Purana, 3.3.12; 
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1) General. One of the twelve Adityas born as sons of 
Kašyapa prajāpati by his wife, Aditi. Visnu, Sakra, 
Aryaman, Dhata, Tvastā, Pisa, Vivasvan, Savita, 
Mitra, Varuna, Arhšu and Bhaga—these are the Dvā- 
dašādityas, and they were Devas famous as Tusitas in 
the last Caksusamanvantara. 

2) Other information. (1) Bhaga married Siddhi, and the 
couple begot three sons called Mahiman, Vibhu and 
Prabhu and three daughters called Suvrata, Varārohā, 
and Agis. 

(2) Bhaga participated in the birthday celebrations of 
Arjuna. (M.B., Adi Parva, Chapter 122, Verse 66). 
(3) At the time of Khāņdavadāha (burning of the 
Khandava forest) Bhaga, as a supporter of Indra, who 
was fighting Arjuna and Sri Krsna, sprang upon the 
enemies with sword in hand. (M.B., Adi Parva, Chap- 
ter 236, Verse 36). 

(4) Bhaga shines forth in Indra’s assembly. (M.B., 
Sabha Parva, Chapter 7, Verse 22). 

(5) Bhaga was also present at the installation of Subrah- 
manya as commander of the fighting forces. (M.B., 
Salya Parva, Chapter 45). 

(6) After Devayuga (Deva age), the Devas asembled 
together and decided upon the share of yajfias due to 
each of them, and in thus fixing shares thcy left out 
Rudra. Enraged at this neglect Rudra made a bow 
and fought against the Devas. During the fight Rudra, 
with the point of his bow, extracted the hands of 
Savita, the eyes of Bhaga and the teeth of Pūsā. Ulti- 
mately the Devas satisfied and pleased. Rudra, who 
returned to Bhaga and others the eyes etc. which had 
been extracted. (M.B., Sauptika Parva). 

Certain Puranas refer to Bhaga as one of 
the eleven Rudras. But, this view is not universally 
accepted. 
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BHAGA III. A vedic god considered to be the lord of 
wealth,_ prowess and happiness. Bhaga is also one of 
the six Adityas mentioned in the Rgveda, viz. Bhaga, 
Mitra, Aryamā, Varuna, Daksa and Amfa. (Rgveda, 
2E 

BHAGADĀ. An attendant (woman) of Subrahmanya. 
(Salya Parva, Chapter 46, Verse 26). 

BHAGADATTA. Bhagadatta was King of Prāgjyotisa- 
pura. Mahābhārata furnishes the following information 
about him. 

1) Bhagadatta was born from a limb of the asura 
called Bāskala. (M.B., Ādi Parva, Chapter 67, Verse 


Dis 

D He was present at thc wedding of Pāiicālī. (Adi 
Parva, Chapter 185, Verse 12). 

3) Known also as lord of the Yavanas (Yavanādhipa). 
Bhagadatta was a friend of Pāņdu, and that friendship 
was transferred to Yudhisthira too. (Sabhā Parva, 
Chapter 14, Verse 14). > . 

4) The triumphal tour of Arjuna in connection with 
the Rājasūya yajfia performed by Yudhisthira evoked 
feelings of jealousy in thc heart of Bhagadatta, and he 
fought against Arjuna. The courage and prowess Arjuna 
exhibited in the fight astonished Bhagadatta, who 
congratulated Arjunaon his supreme courage and 
admitting defeat yielded to Arjuna. (Sabha Parva, 
Chapter 26, Verse 7). | 

5) Bhagadatta, along with the Yavanas was present at 
"the Rājasūya of Yudhisthira. He also made presents of 
horses of very high pedigree and very costly gems etc. 
(Sabhà Parva, Chapter 51, Verse 14). 

6) Karņa once defeated Bhagadatta in fight. (Vana 
Parva, Chapter 254, Verse 5). 

7) In the great war he, with his army, fought on the 
side of Duryodhana. (Udyoga Parva, Chapter 19, 
Verse 15). 

8) During the first day of the war Bhagadatta fought 
a duel with the King of Virāta. (Bhisma Parva, Chap- 
ter 45, Verse 49). 

9) He was defeated in his fight with Ghatotkaca. 
(Bhisma Parva, Chapter 64, Verse 59). 

10) In the fight which took place after the above de- 
feat Bhagadatta caused Bhimasena to faint in the field. 
(Bhisma Parva, Chapter 64, Verse 13). 

11) And after that he defeated Ghatotkaca in fight. 
(Bhisma Parva, Chapter 83, Vcrse 40). 

12) Next ensued the combat with King Dašārņa in 
which the King was defeated. (Bhisma Parva, Chapter 
95, Verse 48). 

13) It was not long after this that Bhagadatta cut off 
the hands of the Ksatradeva. (Bhisma Parva, Chaptcr 
95, Verse 73). 

14) Višoka, the chariotcer of Bhima-sena, hit by the 
arrows of Bhagadatta fell down and fainted. (Bhisma 
Parva, Chapter 95, Verse 76). 

15) Bhagadatta and Sātyaki fought against each other. 
(Bhisma Parva, Chapter 111, Verse 7). 

16) Chapters 113 and 114 of the Bhīgma Parva dcs- 
cribe the combats fought by Bhagadatta with Bhima- 
sena and Arjuna. 

17) Bhagadatta and Drupada fought with cach other. 
(Drona Parva, Chapter 14, Verse 40). 
18) Bhagadatta killed king Dašārņa. 


(Drona Parva, 
Ghapter 26, Verse 38). 


BHAGAVAD GITÀ 


19) Bhagadatta killed Ruciparvan. 
Ghapter 26, Vcrse 52). 
20) He shot the Vaisņavāstra (arrow given by Visņu) 
on Arjuna. (Droņa Parva, Chapter 29, Verse 17). 
21) Aijuna killed Bhagadatta. (Drona Parva, Chapter 
29, Verse 48). 
22) After his death, his son, Vajradatta became King 
of Prāgjyotisa. Arjuna killed Vajradatta also. (Ašva- 
mcdha Parva, Chaptcr 76). 
23) King Šailālaya, who was Bhagadatta's grandfather, 
attained Indraloka on account of the greatness of his 
tapas. (Agramavasika Parva, Chapter 20, Verse 10). 

BHAGANANDĀ. An attendant woman of Subrahmanya. 
(Salya Parva, Chapter 46, Verse 11). 

BHAGA VADDHYANAPARVA. A sub-parva of Udyoga- 
Parva. It comprises chapters 72-150 in Udyoga Parva. 

BHAGAVATA. One of the eighteen famous Puranas. 
Gayatri is the main theme of this Purana and based on 
it it dwells on the greatness of Dharma (duty) and states 
about the dharmas of Sārasvatakalpa. (Sce under 
Purāņa). 

BHAGAVAD GĪTĀ. 
1) General. The Bhagavad Gita is a poem consisting of 
650 verses divided into eighteen chapters. The Gita 
covers chaptcrs 25-45 in the Bhisma Parva of the Maha- 
bhārata, and it is in the form of a talk or discussion 
between Arjuna and Lord Krsna. The mighty armies 
of the Pandavas and the Kauravas were arrayed on 
opposite sides for mortal combat on the field of Kuru- 
ksetra when Arjuna, overcome by grief at the prospect 
of fathers, brothers, preceptors and other Kinsmen 
fighting and killing onc another expressed to his 
charioteer, Sri Krsna his aversion to fighting. But, the 
Lord pointed out to the unwilling Arjuna, by unique 
and various arguments, his imperative duty, under the 
circumstance, to fightand fight in heroic earnestness with 
the result that Arjuna shed his disinclination to fight and 
entered the fray, which ended in the ultimate victory 
of the Pandavas. And the dialogue between Arjuna 
and Krsna, and especially the great teaching of Krsna 
on the field form the theme of the Gita. The Gita 
contains three spheres or fields of teaching; the karma 
yoga (philosophy of action), jfiana yoga (philosophy of 
knowledge) and Bhaktiyoga (philosophy of devotion) . 
The three yogas are treated each in six chapters. 
The theme of the Gita is philosophy, and it is revered 
as one of the most sublime philosophical texts of the 
Hindu religion. Many a great thinker and philosopher 
like Ācārya Šankara, Rāmānujācārya and Madhva- 
carya have annotated, and written commentaries on 
the Gita. There is a school of thought which believes 
that the Gita was taught to Arjuna by Krsna himself 
on the battle-field in something like tabloid form and 
that Vyāsa elcborated the mighty tcaching in its present 
form. The poet, Bana, who flourished in the 7th 
century A.D., and the great Sankara, who lived in the 
8th century believed that the Gita was sung by Krsna 
himself. But there are some modern thinkers, who 
argue that the Gītā was composed some time between 
the third and fourth centuries B.C. and it was inter- 
polated into the Mahabharata in the second century 
A 


(Drona Parva, 


The Gītā has translations in all the languages of the 
world. The whole world has acclaimed it asa very 
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weighty and valuable contribution in the sphere of 

philosophy. 

2) Theme of the Gita. It has been mentioned above that 

the Gītā forms chapters 25-45 in the Bhīsma Parva of 

the Mahābhārata. The subject-matter of each chapter 

ofthe Gītā is given below. 

Chapter 25. Arjunavisāda yoga:—Both the armies take 

positions in Kuruksetra. At the sound of the conches 

Arjuna becomes dejected and sorrowful at the prospect 

of killing relations, preceptors and Kinsmen. 

Chapter 26, Samkhya yoga :—The greatness and majesty 

of the Samkhya and the Karma yogas. 

Chapter 27. Karma yoga :—The need for action according 

to the Jüàna and the Karma yogas. 

Chapter 28. Tüanakarma Vibhaga yoga :—Power of Saguna 

Brahma (Brahma with attributes), Niskama-karma 

yoga (Action without an eye on the result) spiritual 

greatness of various yajfias. 

Chapter 29. Sannyāsa yoga :—Samkhya yoga, Niskāma- 

karma yoga, Jūāna yoga, Jūāna yoga with Bhakti. 

Chapter 30. Atmasamyama yoga :—Niskimakarma yoga, 

Ātmodhāraņa, Jianayoga. 

Chapter 31. Jāna yoga :—Jfianavijfianas, origin of the 

world, the Daiva and Asura aspects of Iévara, worship 

of other Devas. 

Chapter 32. Tarakabrahma yoga :—Seven questions of 

Arjuna about Brahma, Atmatatva and Karma. Sri 

Krsņa's answers thereto. Bhakti yoga, the Sukla and 

the Krsna mārgas. 

Chapter 33. Rājarāja guhya yoga :—]üàna and Vijiiana, 

origin of the world, Iívarasvarüpa, Sakāmaniskāmo- 

pāsana, Bhagavadbhakti. 

Chapter 34. Vibhūti yoga : —Bhagavin’s Vibhūti (Divine 

attributes) , Bhakti yoga. 

Chapter 35. — Vifvarüpadaríana yoga :— Arjuna’s prayer 

to be shown Vi$varüpa (cosmic form), description of 

vi$varüpa by Sri Krsna and Saūjaya, Sri Krsna revcals 

višvarūpa to Arjuna; fear-stricken at the sight, Arjuna 
sings the praise of Krsna. 

Chapter 36. Bhaktiyoga :— The great benefits of wor- 

shipping God with form and without form. 

Chapter 37. Ksetraksetrajīa Vibhaga yoga :—Description 

of Ksetraksetrajāa with Jana, and of Prakrti and 

Purusa. P 

Chapter 38. Guņatrayavibhāga yoga:— The greatness of 

Jūāna; world’s origin from Prakrti and Purusa, the 

three guņas, sattva, rajas and tamas; means to attain 

god; marks of Yugatitapurusa. 

Chapter 39. Purusottama yoga:— Essential principles of 

world and life, attainment of God, relationship bet- 

ween Jīvātmā and Paramātmā, principle and theory of 

ksara purusa and aksara purusa. 

Chapter 40. Daivāsura sampadvibhiga yoga:—Good ac- 

tions, evil deeds, scientific actions and unscientific 

actions, 

Chapter 41. Sraddhatrayavibhàga yoga:—Descriptions of 

Scientific tapas, diet, yajfiatapas and dana. Interpre- 

tation of Om. 

Chapter 42. Moksasannyāsa yoga;— Tyagam, Sarnkhya 

theory, Varņadharmas, jiananistha, Niskāmakarmayoga 

with bhakti and the greatness of the Gita. 

(For another story about thc greatness of the Gita 

see Dusšāsana II). 

BHAGAVATĪ. The words Bhagavān and Bhagavatī 

mean Paramātmā (universal self) and Prakrti (Nature 
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and its modifications) respectively. Prakrti is also 
called by the name Sakti. The following elucidation 
once given by Mahāvisņu about Bhagavān and Bhaga- 
vati is greatly illuminating. 

Time, space, atmosphere and the universe (Brah- 
mandam) are, just like Paramātmā, eternal. This is the 
truth and reality. Below this ctcrnal Gokula exists 
Vaikunthaloka, which also is, like the former, eternal. 
Just like this, Prakrti, which is a sport to Brahmā and 
is also without beginning or end (Sanātani) too is 
eternal. In the same manner as flame exists in fire in- 
separable from it, moonlight in moon, beauty in the 
lotus flower and brightness in the sun, so does nature 
exist in soul inseparable therefrom. In the same way 
as the goldsmith cannot make gold ornaments without 
gold and the potter cannot make pots without clay, the 
Paramātmā will not in theleast be able to function 
unaided by Prakrti. Prakrti (Nature, Devi) isall power- 
ful. ‘Para’ becomes powerful enough to do everything 
when he joins the Devi. 

The sound ‘Sa’ means welfare and good fortune, and 
the sound ‘kti? means prowess. Hence ‘‘Sakti” means 
the embodiment of welfare and prowess or she, who is 
the giver of welfare and prowess. Bhagavati combines 
in herself knowledge, affluence, riches, fame and strength. 
As the Paramātmā is always with and inseparable from 
such Bhagavati he is called Bhagavān also. When 
Prakrti and Paramātmā remain combined it is called 
Parabrahma, which possesses neither form nor attri- 
butes. And, when Prakrti and Purusa separate, of their 
own accord, they assume forms and attributes. 

The above is Šaiva doctrine in a nut-shell. The 
Vaisnavas do not accept this position. They ask, How 
is it possible to have brightness or effulgence without 
there being an effulgent one?” Therefore, the Vaisnavas 
believe in the existence, at the centre of an effulgent 
sphere, ofa thing possessing the utmost effulgence and 
brightness equal to that of Brahma. This ‘thing’— 
Deva—is very efficient and effective to remedy sorrows 
due to birth, death, disease etc. and to him the life- 
time of Brahma is just one minute only. This Deva is 
called Paramātmā, Parabrahma and Krsna by the 

Vaisnavas. ‘Krş means maximum devotion (love) 
towards Paramātmā, and ‘na’ means he who becomes 
slave to such devotion. Hence Krsna means he who 
becomes a slave to the love of his devotees. There is 
another meaning also for the word Krsna. Krs means 
all and ‘na’ means seed or root; and thus Krsna means 
he, who is the root of everything. In the very begin- 
ning there was only this Krsņa ; and this Lord, sub- 
ject only to his own will and pleasure, divided him- 
self into two, the left side becoming woman and the 
right side man. (Devi Bhagavata, Navama Skandha). 

A word used in addressing women. Verse 
129 in chapter two of the Manusmrti lays down that 
the wife of another person and women who are not 
one's relatives should be addressed either as Bhavati, 
Subhage or Bhagini. 
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1) Genealogy. Descended from Visņu thus: Brahmā- 
Marīci - Kaš$yapa-Vivasvān-Vaivasvata manu-Iksvaku- 
Vikuksi-Sagada -Kakutstha-Anenas-Prthulā$va-Prasena- 
jit-Yuvanagva - Māndhātā - Purukutsa - Trasadasyu- 
Anaranya-Haryagva-Vasumanas - Sudhanva - Traiyyā- 
runa-Satyavrata or Triganku - Hari§candra-Rohitagva- 


BHAGĪRATHA 


Harita - Cuficu - Sudeva - Bharuka - Bāhuka - Sagara- 
Asamaiijas-Arišumān*-Bhagīratha. ; 

2) Recluse. Many years had not lapsed after his coro- 
nation as King when, in the heart of Bhagīratha spiri- 
tual thoughts began to crop up. A great sage called 
Tritula was his guru. Once Bhagiratha asked the guru 
what was the means to get ridof worldly sorrows, and 
the guru replied as follows:— - 

The cgo will be annihilated when the tendencies and 
cravings towards objects of the senses are absolutely 
suppressed and the whole and perfect truth is realised 
through knowledge, the practice of concentration etc. 
The ego will not disappear as long as one does not 
become one's real self by completely overcoming the 
sense of pride, shame etc. which form the outer case 
of worldly life. The egoless state is the ultimate 
achievement and most supreme state. Oh ! Bhagiratha ! 
if you would get rid of sentiments like pride etc., give 
up all attachment to material objects, become fearless 
and gift away, with thoughts concentrated on the inner 
self, all your wealth to enemies, and then move among 
those enemies, without any sense of ego and pride 
about this material body, and take alms from them 
(enemies) and also give up me, who am your preceptor 
in the matter of knowledge ; then you will become the 
most sublime Brahma”. This advice of the guru 
affected him so much that Bhagiratha, holding his 
duties firmly in mind, engaged himself in spiritual 
practices, and after spending some time thus he per- 
formed, according to rules, the Agnistoma yajīta aimed 
at gifting away everything. All wealth like cows, land, 
horses, gold etc. were distributed in gifts to noble 
brahmins and the poor folk according to their eligibi- 
lity for the same. Within three days he had gifted away 
everything except the clothes he was wearing. And, 
then he invited his neighbouring enemy king and gave 
to him, without the least hesitation, the kingdom which 
had been bereft of all wealth. The ministers and other 
citizens felt very sorry about the whole thing. But, Bha- 
giratha left the country at once for other places having 
with him only the clothes he was wearing. He spent his 
days in various places and forests where he was not 
known even by name. Ere long, Bhagiratha attained 
ultimate spiritual solace. And, then he accidentally 
came to his former kingdom, which was then being 
ruled by the enemy King. The ministers and other 
citizens to whose houses he went begging for alms 
recognised him, and with sorrow unbearable they 
appcaled to him to accept the throne again and rule 
the country. Bhagiratha rejected their request, and, 
after staying there for some time, he started for other 
places. During this wandering of his he met his old 
preceptor, Tritula, and both of them, in company, 
toured for some time cities and forests. They felt it very 
painful to keep on to their body like that. They 
thought like this : “Why should the body be kept like 
this. What if this material object continues to exist 
or perishes ? But let it (the body) continue as long as 
it exists without in any way being against the order 
of things and ethical practices". And, in this frame of 
mind they traversed the forests. Now, the minister of 
a distant kingdom who was onthe look out for a 
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successor to the King who had died heirless, persuaded 
Bhagiratha to accept the Kingship of that country. The 
ministers of Bhagiratha’s former Kingdom also now 
requested him to resume his old kingship, especially 
since its new ruler had alrcady expired. Bhagiratha 
obliged them, and became once again King of his own 
country. (Jitānavāsistham). 

3) Bhagirathaprayatnam. (Himalayan or Herculean effort). 
Sagara, an old prcdecessor of Bhagiratha had two 
wives called Kegint and Sumati. Ke§ini had one son 
named Asamaīijas and Sumati 60,000 sons. Sagara 
once conducted an Ašvamedha yajfia in the Indo- 
Gangetic plane, when Indra stole away the sacrificial 
horse and kept it quite near to sage Kapila who was 
doing tapas in Pātāla. The 60,000 sons of Sagara set 
out in search of the horse and found it out in Pātāla. 
At the sight of the horse they shouted themselves 
hoarse. Enraged at this sage Kapila reduced those sons 
of Sagara to ashcs in the fire which emanated from his 
eyes. 

After entrusting Asamaiijas with thc duty of perform- 
ing the funeral rites of his 60,000 sons Sagara expired. 
Asamafijas transferred that duty on to Arhšumān, and 
he to Bhagiratha. Bhagiratha did penance on the sea- 
shore concentrating his mind on Gangadevi. The Devi 
appeared before Bhagiratha and asked him to choose 
what boon he would, and he requested the Devi to per- 
form the funeral rites of 60,000 sons of Sagara remain- 
ing in the form of ashes in Pātāla. To this Gangādevī 
replied that the earth will not be able to withstand 
the impact of her powerful flow, but she shall, if Siva 
permits, flow into his matted hair. And, Gangadevi 
asked Bhagiratha to first get that permission. This did 
not dishearten Bhagiratha, who went to mount Kailasa 
to do penance so that Siva might grant him his prayer. 
He thus did penance for 1000 years. Siva appeared to 
him and agreed to receive the rushing flow of Ganga 
watcr on his matted head. And, accordingly Siva stood 
in position to receive the rushing waters of Ganga, and 
Ganga flowed on to his head. Even the most powerful 
flow of Ganga water on his head did not cause Siva to 
move from his position even by a hair’s breadth. This 
awakened the conceit in Gangādevī, understanding 
which Siva contained her on his head. Without finding 
any outlet the waters of river Ganga flowed along the 
matted hairs of Siva for thousand years. So, Bhagi- 
ratha had once again to please Siva. Thus pleased 
again Siva shook his matted head and one drop of 
water fell on the ground, and that is the river Ganges 
in North India. The Ganga flowed along plane ground 
to Patala and performed the funeral rites of Sagara’s 
sons. (M.B. Vana Parva, Chapter 108; Valmiki 
Ramayana, Bala Kanda, Canto 42; Brahmanda 
purana, Chapter 97;Bhagavata, Navama Skandha, 
Kampa Ramayana (Tamil), Yuddha Kanda; Padma 
Purāņa, Part 4, Chapter 21). 

4) Other Information. 


(1) Bhagiratha is a member of Yama’s asscmbly and 
serves him. (M.B., Sabha Parva, Chapter 8, Verse 11). 
(2) Siva bestowed boons on him. (Vana Parva, Chapter 
180, Verse 1). 


*According to verse 12, Chapter 25, of Vana Parva, Bhagiratha is the scn cf Dilīpa. Fut mest cf the Turzras refer to him a 


the son of Améuman. 
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(3) Bhagiratha had faith in the great efficacy of making 
a gift of cows. (Anušāsana Parva, Chapter 76, Verse 
25). 

uy He married his daughter to Kautsa. (Anušāsana 
Parva, Chapter 131, Verse 25). 

(5) Once Bhagiratha made a gift of one lakh of cows 
with calves to Maharsi Kohala, and attained Uttama- 
loka. (Anušāsana Parva, Chapter 137, Verse 27). 

BHAGIRATHI. Another name of Ganga. (See under 
Gangā). 

BHAGNARATHA. A synonym of Citraratha. (See 
Citraratha). 

BHAGURI. A man of great erudition, Bhāguri was 
noted for his proficiency as a Sarvašāstra Pandit 
(scholar of all sciences), Vyakaranakara (grammarian), 
Košakāra (etymologist), Jyotissastrajiia (Astronomer) 
and Smrtikāra (authority on Smrti). 

BHAIRAVA I. A naga belonging to the Dhrtarāstra 
Vamša. There is a reference to this naga in Maha- 
bharata, Adi Parva, Chapter 51, Verse 17. He was 
burnt up at the Sarpasatra performed by King Janame- 


jaya. 
BHAIRAVA II. A Parsada of Siva. 
1) General. Immediately after his birth, this terrible 
monster subdued all the Devas without getting the 
permission of Siva. Enraged at it, Siva turned him into 
a tree by a curse. But Siva was soon pacified and lifted 
the curse by declaring that those who offered pūjā to 
the gods would get the full reward for their worship 
only if they offered pūjā to Bhairava also. 
Bhairava became a tree as soon as he was cursed. He 
became a tree because he subdued the gods. Therefore 
that tree came to be called “DAMANAKA”’ tree 
(Damana =Subdue). It has another name, *TĀTIRI” 
tree. Even now, pious people offer pūjā to this tree. 
(Agni Purāņa, Chapters 52-80). 
2) Birth, Once Brahma and Visnu became swollen 
with pridc. In his haughty way, Brahma insulted Siva. 
Under the insult, Siva was infuriated and out of the 
fire of his fury was born Bhairava with his black form. 
(Liūga Purana 1.90). 
3) Brahmahatya. As soon as he was born, Bhairava 
rushed towards Brahma and pinched off his fifth head 
which had insulted Siva. By this, he incurred the sin 
of Brahmahatyā. For the expiation of this sin, as 
ordered by Siva, Bhairava started on a journey to go 
abegging, with Brahmā's severed head in his hand. 
iva then created a woman named ''Brahmahatyā” 
and asked her to follow Bhairava. 
Although Bhairava visited many holy places, he was 
not able to liberate himself from the sin of Brahma- 
hatyā. At last, at the suggestion of Siva, he went to 
Varanasi and washed off his sin. Brahmā's head which 
he carried, was also deposited there and the place be- 
came famous under the name of **Kapīlamocana 
tīrtha”. (Siva Purana, Satarudra Samhita). 
4) Family In Kalika Purana there is an elaborate 
account of the family of Bhairava. According to this 
Purana, Vijaya, the rcputed King of Varanasi was born 
in the family of Bhairava. Kālikā Purana also says 
that Vijaya destroyed the Khāņdavī city and set up 
the Khandava forest in its place. 
According to Kālikā Purana, Bhairava and Vetāla 
were, in their previous births, two Sivapirsadas named 
Mahākāla and Bhrngi. It was by the curse of Parvati. 
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that they were born as mortals in their next birth. 
(Kālikā Purāņa 53). 

The Purāņas mention eight Bhairavas called Asitāmga, 
Ruru, Caņda, Krodha, Unmatta, Kapāli, Bhīsaņa and 
Samhara. 

5) Shape. Bhairava has a terrible shape. He wears the 
crescent moon and plaited hair on his head. His wea- 
pons are, sword, arrow, dagger, bow, trident, rope 
etc. At times he is dressed in elephant-skin. He has 
five faces. Serpents are his ornaments. (Agni Purāņa, 
Chapters 52-80). 

BHAIRAVI. One of the eight Ambas. They are: 
Rudràrcika, Rudracaņdī, Nate$vari, Mahalaksmi, 
Siddhacamundika, Siddhayoge$vari, Bhairavi and 
Rüpavidya. All these are the eight different forms of 
Devi. (See the word DEVI). 

BHAJAMANA. A Yādava King, whose father was Sat- 
vata and mother Kausalyā, and they had, beside 
Bhajamāna, another son called Satvata or Andhaka. 
Bhajamāna married the two daughters of S-fijaya, 
named Bāhyakā and Upabāhyakā by whom he got six 
sons. (Bhagavata, Navama Skandha). 

BHAJYA. An ācāryain the line of the Rk disciples of 
Vyāsa. Bhajya studied Vālakhilyasamhitā at the feet of 
his guru Bāskali. (Bhagavata, Dvādaša Skandha ). 

BHAKSAKA. A Sidra sinner. In Padma Purana the 

following story is related about this Sidra. 
Bhaksaka who was once going aimlessly somewhere 
felt extremely thirsty, and quenched his thirst by 
drinking water which was found near the small plat- 
form raised for the holy Tulasi shrub. The sanctity of 
the water thus drunk washed away all the sin attached 
to him. Some time later he was killed by a forest- 
dweller, and he attained svargaloka (heaven) . Bhaksaka, 
in his previous birth, was a king who led a voluptuous 
life, and he, once, robbed a very beautiful woman of 
her chastity, and it was as a punishment for the sin 
that the King had to be born, in the next birth, in the 
womb of a Šūdra woman. (Padma Purana, Brahma 
Kanda, Chapter 22). 

BHAKTI. A Devi born in Dravida deša (Southern 
India). Once Devi, along with her two sons, Jiiana 
and Vairāgya, started on a walking tour to Gokula and 
Vrndàvana via Karnataka, Maharastra and Gurjara 
(Gujarat). During the long tour the mother and her 
sons became aged. But, as soon as they set foot on 
Gokula and Vrndāvana old age quitted Bhakti and 
she became young again. But, her sons remained old. 
So the mother requested Narada to turn them young 
again. Narada read out to them the Vedas, the 
Vedanta (Upanisads) and the Bhagavad Gita, all to no 
purpose. Bhakti’s sons still remained old. Then Sanaka, 
Sananda and Sanatkumāra asked Narada to read out 
the Bhagavata to them. Narada did so, and the sons of 
Bhakti Devi became young again. (Padma Purana). 

BHALANDANA. A king. Though by birth he was a ` 
brahmin he became a Vai$ya because of doing things 
belonging to the Vai$ya community like trade and 
commerce. (Markandeya Purana). According to. the 
Bhāgavata, Visņu Purana and Vayu Purana Bhalan- 
dana was the son of Nabhaga. E 

BHALLATA. A king of the line of Bharata. He was the 
son of King Viévaksena and father of King Brhada:va. . 
(Navama Skandha, Bhāgavata ). 


BHALLĀTA(M) 


BHALLĀTA(M). A place of habitation in ancient India. 
Bhimasena conquered this land during his victory march. 
(Sloka 5, Chapter 30, Sabha Parva, M.B.). 

BHĀLUKI I. A Rsi who was a member of Yudhisthi- 
ra’s assembly. (Sabha Parva, Chapter 4, Verse 15). 

BHĀLUKI II. A maharsi. He also accompanied the 
Pandavas to Dvaitavana. (Vana Parva, Chapter 27). 

BHALUKI III. An ācārya. He was a disciple of Langali, 
a member of the Sama line of disciples of Vyasa. 
(Vayu Purana). 

BHAMAHA. A critic who lived in the sixth century A.D. 
He was one of the top critics in the Sanskrit language. 
His important work is "Kāvyālamkāra”. This is also 
called Bhamahalamkara by a few. There are six chapters 
in this. The first chapter deals with Kāvyašarīra, the 
second and third with Alaibkàra, thcfourth with Kavya- 
dosa the fifth with Nyāya and the sixth with Sabdasud- 
dhi. As against Dandi Bhamaha separates ‘Katha’ from 
‘Akhyayika’. According to him the requisites of a good 
Kavya are sweetness, pleasantness and liveliness. Dandi 
prescribes ten attributes for a good Kavya. Bhamaha is 
of opinion that Vakroktiis no alamkāra at all. In 
a wider sense it is 'ati$ayokti' (exaggeration). But 
Bhamaha admits it has a place in Kavya. 

BHAMINI. Wife of Aviksit, King of Vaigali. The 
famous Marutta is the son born to this couple. The 
Markandeya Purana states that Bhamini once went to 
Nāgaloka to give refuge to the serpents there. 

BHANAVI. A river. Sri Rama and Laksmana on their 
way to the forests from Citraküta crossed this river, 
Bhānavī. (Sarga 52, Ayodhya Kanda, Valmiki Rāmā- 

ana). 

BHANDAYANI. A maharsi. This sage sits in Devaloka 
and worships Indra. (Šloka 12, Chapter 7, Sabhā Parva, 
M.B.). 

BHANDIRA(M). An ancient forest. It was in this 
forest situated in Arnbadi that Sri Krsna with his cow- 
herd chums conducted his childhood exploits. There 
was a very huge tree of name Bhandira in this forest 
and it was under this great tree that Krsna and his 
friends met daily for their play. This forest is on the 
northern bank of Ganga in front of KeSighatta in 
Vrndāvana. The Puranas proclaim that it was here that 
Brahma conducted the marriage of Krsna with Radha. 
(Chapter 38, Sabha Parva, Daksinatya Patha, M.B.). 

BHANGA. A serpent born in the Taksaka dynasty. 
Bhanga was burnt to ashes at the Serpent Yajūa per- 
formcd by King Janamejaya. (M.B., Chapter 57, 
Verse 9). 

BHANGAKĀRA I. A king, son of Aviksit and grandson 
of King Kuru of the Lunar dynasty. (Ādi Parva, Chap- 
ter 94, Verse 53). 

BHANGAKARAII. A king of the Yadu dynasty. He 
attended the grand celebrations held at Mount Raivata. 
(Ādi Parva, Chapter 218, Verse 11). 

BHĀNGĀSURI I. Another name of King Rtuparņa. 

BHANGĀSVAN (BHANGĀSVANA). A king in ancient 
India. For the story of his transformation into a woman 


** Dīrghatamas is also called Bharadvāja. But the Bharadvaja of puranic fame is not 
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refer to para 42 under ‘Indra’. 

BHANU I. A son born to Krsna of Satyabhama. (Dagama 
Skandha, Bhāgavata). 

BHĀNU II. Son of Dyau; this Bhanu was a guru of 
Sūrya. (Sloka 42, Chapter 1, Adi Parva, M.B.). 

BHANU III. A devagandharva born to Kašyapa prajā- 
pati of his wife Prthā. (Sloka 47, Chapter 65, Adi 
Parva, M.B.). 

BHANU IV. He is the son of an agni called Paficajanya. 
He is born of the spiritual essence of Angiras and 
Cyavana. This Bhanu is called Manu and Brhadbhānu. 
(Chapters 220 and 221, Vana Parva, M.B.). 

BHANU V. A king of ancient Bharata. This king took 
a flying tour of Kuruksetra in Indra’s aeroplane to 
witness the battle between Arjuna and Drona. (Sloka 
9, Chapter 56, Virāta Parva, M.B.). 

BHANU VI. A yādava. He learnt the art of archery 
from Pradyumna. Sahadeva married the daughter of 
this Bhanu called Bhanumati. (Vana Parva, 180, 27 
and Harivarnša 2.20.12). 

BHĀNUDATTA. A brother of Sakuni. In the Mahā- 
bhàrata battle he fought against Bhima and died. 

(Sloka 24, Chapter 157, Drona Parva, M.B.). 

BHANUDEVA. A warrior of Pāficāla state. Karna killed 
him in battle. (Sloka 15, Chapter 48. Karna Parva). 

BHANUKOPA. A demon. He fought against Subrah- 
manya. (Asura Khanda, Skanda Purana). 

BHĀNUMĀN I. A king of the dynasty of Sri Rama. 
He was the father of a King called Sakradyumna. 
(Navama Skanda, Bhagavata). 

BHANUMAN II. A sonborn to Krsna of Satyabhāmā. 
(Dašama Skandha, Bhāgvata). 

BHANUMAN III. A prince of Kalinga. He fought on 
the side of the Kauravas and was killed by Bhimasena. 
(Chapter 54, Bhīgma Parva, M.B.) 

BHANUMATII. The daughter of Bhanu, a leader of 
the Yādavas. When Sri Krsna went with his retinue of 
Yādavas to visit the holy palace called Pindàraka the 
Yādavas conducted a wine festival. During that festi- 
val a demon of the name Nikumbha carried away 
Bhānumatī. This was because of a curse to Bhanumati 
from Durvasas whom Bhanumati did not respect once 
when they met at the garden of Raivata. Durvāsas had 
after the curse consoled her by assuring her that she 
would be saved and married by Sahadeva, one of the 
Pandavas. True to this, Bhanumati was married to Saha- 
deva in the presence of Narada and Krsna. (Visnu 
Parva, Chapter 90). 

BHANUMATI II. Daughter of Krtavirya. She was the 
wife of Aharnyati, a king of the Pūru line of monarchs. 
They had ason named Šārvabhauma. 

BHANUMATI III. Daughter of Angiras. She was ex- 
traordinarily beautiful. (Sloka 3, Chapter 218, Vana 
Parva, M.B.). 

BHANUSENA. A son of Karna. Hc was killed in the 
battle by Bhimasena. (Sloka 27, Chapter 48, Karna 
Parva, M.B.). 

BHARADVAJA I. Another name of Dirghatamas. ** 


Dirghatamas. Dirghatamas is the son whom 


Brhaspati illegitimately got of Mamata, his brother’s wife. There was then another legitimate child in the womb of Mamata. Knowing this 
the devas told her ‘Bharadvaja’ meaning ‘bear the brunt of two’ and so the son of Brhaspati got the name of Bharadvaja also. The real 
name of this son was Dirghatamas or Vitatha, Dirghatamas is not the Bharadvaja who was the father of Drona. The famous Bharadvāja 


was the son of Atri. Dīrghatamas or Vitatha was the adopted son of Bharata, son of Dusyanta. 


details see under Bharata I and Dirghatamas. 


(Bhagavata and Kamparāmāyaņa. For 
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BHARADVAJA II. The sage Bharadvāja of Purāņic 
fame. 
1) General information. Ayodhya Kanda of Kampa 
Ramayana states that this sage was the son of Atri 
Maharsi. He lived for many thousands of years. He is 
connected with Valmiki and the story of $11 Rama. 
Bharadvaja was for many years a disciple of Valmiki. 
He was present with Valmiki when the hunter killcd 
one of tlie couple of Kraufica. When Valmiki and 
Bharadvaja reached the shores of the river, Tamasa, 
that day Valmiki told Bharadvaja thus : “Look, Bhara- 
dvaja, what a clean ghat this is. The water is pure and 
clear. Place your water-jug here and give me my 
valkala. We will get down here in this sacred water”. 
Then Valmiki taking the valkala from the disciple 
walked along the shore admiring the beauty of the 
forest trees and found on his way the historic Kraufica 
couple. (Sarga 2, Bala Kanda, Valmiki Ramayana). 
2) Bharadvaja and the study of Vedas. Bharadvaja gave 
himself untiringly to the study of the Vedas. He obtain- 
ed from Indra a boon to extend his term of life on 
earth to many thousands of years by different stagcs, 
each stage covering a span of a thousand years of life. 
All these years he devotcd to an incessant study of the 
Vedas. Finding the term not sufficient for completing 
the study of the Vedas he appealed to Indra again for 
extension and Indra appearing in person took him before 
three mountains and giving him three handfuls of 
sand told him thus, ‘‘What you have studied about 
Vedas till this time is equivalent to the amount of 
sand I have now given and what is yet to be studicd 
about the Vedas is as big as the three mountains before 
you”. Any other mortal being would have been dis- 
heartened by this revelation made by Indra, but not 
Bharadvaja. Undaunted he continued his studies. (Bhāga- 
vata). 
3) Bharadvāja in the role of a magician. The āšrama of 
Bharadvaja was in Citrakita and Sri Rama and 
Laksmana in the beginning of their exile went to his 
āšrama accepting his blessings. Bharata on his return 
from Kekaya knew about the exile of his brothers and 
hoping to bring them back to Ayodhya went in search 
of thein with a big retinue ofsoldiers and men. Keeping 
the retinue outside, Bharata went to the āšrama of 
Bharadvāja. The latter decided to give Bharata and his 
people a grand reception and calling Višvakarmā to his 
side asked him to arrange a royal banquct that night. 
Devas, Gandharvas, Apsarascs, Astadikpālas and all 
such people were invited for the night. Renowned dancers 
from devaloka like Ghrtaci, Hema, Vigvaci Migrakegi and 
Alambusa appeared for entertainment. Even Vanarājī 
took part in the dance. Dishes of food came to the 
guests of their own accord. The night came to an end 
wonderfully and at daybrcak everything vanished and 
all were amazed at the magic of the sage. (Sarga 91, 
Ayodhya Kanda, Valmiki Ramayana). 
4) Drona’s origin. Drona was the son born to Bhara- 
a of the celestial woman, Ghrtācī. (sec under 
rona). 


5) How Bharadvāja died once but was born again. See under 
Arvavasu. 
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Bhare ca bharyamavyajad 

Bharadvājo'smi $obhane 
(I protcct even those who are not my sons, Ī protect 
my disciples, Ī protect devas and the brahmins. I 
protect my wife and all these I do with ease and so I 
am named Bharadvāja). (Bhāgavata) 
7) Other details. 
(1) Bharadvāja once gave refuge in his āšrama to 
Manoramā, daughter of the King of Kalinga and her 
son. (See under Manoramā). 
(2) The sixth mandala of Rgveda contains the songs 
of Bharadvaja. 
(3) He was among the sagcs who once went to Dvaraka 
and cursed Samba. (See under Samba). 
(4) Bharadvaja had a daughter Devavarnini whom 
Vi$ravas married and got the son, Kubera. (sce undcr 
Kubera). 
(5) Once Bharadvāja was travelling through an unin- 
habited forest with his son when he became exhausted 
by hunger and he then beggcd of a Sidra, Prthu, 
several cows. (Sloka 107, Chapter 1, Manusmrti). 
(6) This sage took part in a birthday celebrations of 
Arjuna. (Sloka 57, Chapter 122, Adi Parva, M.B.). 
(7) Because of the blessing of Bharadvaja Bharata got 
a son named Bhūmanyu. (Sloka 22, Chapter 94, Adi 
Parva, M.B.). , 
(8) Bharadvaja taught the secret of the missile Āgenya 
to Agnive$a. (Sloka 39, Chapter 129, Adi Parva, 
M.B.). 
(9) il: worshipped Brahmā sitting in the council of 
Brahma. (Sloka 22, Chapter 11, Sabha Parva, M.B.). 
(10) This sage came to the battlefield during the Mahā- 
bhàrata battle and requested Drona to lay down his 
missile. (Sloka 35, Chapter 196, Drona Parva, M.B.). 
(11) Once Bhrgu Maharsi asked him some questions on 
the creation of this universe and Bharadvaja gave him 
satisfactory answers. (Chapter 182, Šānti Parva, 
M.B.). 
(12) "ibis sage performed the sacrifice Putrakāmesti, 
and gave a son to Divodāsa. (Chapter 30, Anušāsana 
Parva, M.B.). 


BHARADVAJA III. The eldest son of the Agni, Samyu. 


(Sloka 5, Chapter 219, Vana Parva, M.B.). 


BHARADVAJA IV. A renowned sage. Bharata, a King 


of the Pūru line of kings, had no sons and as he was 
spending his days in sorrow Marutta gave Bharata this 
Bharadvāja as a son. Bharadvaja who was by birth a 
brahmin from then onwards became a Ksatriya. 
(Matsya Purana 49. 27-39 and Vayu Purana 99. 152- 
158). 


BHARADVAJA V. A maharsi born of the line of Angi- 


ras. He was tlic father of Yavakrita and a friend of 
Raibhya, son of Vi$vàamitra. 

Once Raibhya created a Kritya and that Kritya killed 
Bharadvaja’s son Yavakrita. Unable to bear the loss of his 
son Bharadvāja was preparing to give up his own life 
by jumping into the fire when Arvavasu brought to life 
Yavakrita and gave him to the sage. Immensely pleas- 
ed at the regain of his son Bharadvaja ended his life 
on earth and went to heaven. (M.B., Vana Parva, 
165-168) 


6) The name Bkaradvāja. This is how the connotation of BHARADVĀJA VI. A brahmarsi who lived in the Pūrva- 


the word is explained. 
Bhare'sutān bhare šisyān 
Bhare devān bhare dvijān 


manvantara. He was living on the shore of Ganga 
doing rigorous penance. One day desirous of conduct- 
ing a special type of Yajfia he went to bathe in the 
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river along with other sages. Thcre he saw the celes- 
tial beauty, Ghrtāci, standing in all splendour after her 
bath. Bharadvaja had seminal emission and from that 
was born a daughter, Srutavati, to him. (Chapter 47, 
Salya Parva, M.B.). 

BHARADVAJA VII. A grcat scholar well-versed in 
all the Šāstras. He is the author of ‘Dharmasitra’ and 
‘Srautasiitra’. (The Vi$vavidyálaya of Bombay keeps 
a hand written copy of his work Srautasūtra written in 
Pandu script). 

BHARADVAJA I. A Maharsi. It was hc who convinced 
Dyumatsena, father of Satyavan that he (Satyavān) 
would be endowed with long life. (Vana Parva, Ghaptcr 
288, Verse 16). 

BHĀRADVĀJA II. The collective name of a particular 
scct of preceptors mentioned in the Upanisads. The 
Brhadāraņyaka Upanisad refers to this sect of preceptors 
as disciples of Bhāradvāja, Pārāšarya, Valaka, Kaušika, 
Aitareya, Āsurāyaņa and Baijavāpāyana. 

BHĀRADVĀJA III. A grammarian. According to the 
Rktantra, prātišākhya of Sāmaveda, it was Brahmā, 
who first composed the: science of grammar. This 
science was taught by Brahmi to others in the following 
order : Brahmā to Brhaspati, he to Indra, Indra to 
Bhāradvāja and hc to his disciplcs. 

Pāņini has discussed the grammaticalconcepts of Bhara- 
dvāja. Rkpratisakhya and Taittiriya have quoted thc 
opinions of this grammarian. 

BHARADVAJA(M). A place of habitation in ancient 
Bhārata. Tiea 68, Chapter 9, Bhisma Parva, M.B.). 

BHARADVAJATIRTHA. One ofthe five sacred places 
(bathing ghāts in sacred rivers). (See Varga). 

BHĀRADVĀJĪ. A famous Indian rivcr mentioned in 
the Purāņas. (Bhīsma Parva, Chapter 9, Verse 29). 

BHARADVAJIPUTRA. A preceptor, who was a dis- 
ciple of Pārāšarīputra. In the Brhadaranyakopanisad he 
is referred to in many contexts as Vātsimāņdavīputra. 


BHARANI. One of the twentyseven constellations. 
Punya is assured if one gives as gift a cow to a brah- 
min on that day. (Sloka 35, Chaptcr 64, Anušāsana 
Parva, M.B.). 

BHARATA I. Son of Dusyanta born of Sakuntala. 

1 )Genealogy. Descending in order from Visnu - Brahmā- 
Atri-Candra-Budha-Purüravas-Ayus-Nahusa - Yayāti - 
Pūru-Janamejaya - Prācinvā - Pravira-Namasyu- Vita- 
bhaya-Sundu-Bahuvidha- Sarhyāti - Rahovādī - Raud- 
ragva-Matinara-Santurodha-Dusyanta-Bharata. 

2) Birth. Dusyanta was once hunting in the forests when 
he hit a fawn with his arrow. The fawn fled to the 
A$rama of Kanva Muni and the king followed it. On 
reaching the Agrama grounds he saw Sakuntala water- 
ing the plants helped by her companions Anasūya and 
Priyamvadà. Dusyanta and Sakuntala fell in love with 
each other at first sight. Kanva was absent from the 
Āšrama and they married according to the Gandharva 
rites and Sakuntala became pregnant soon. The king 
gave her his signet ring as asign of faith and left for 
his palacc. When Dusyanta left her Sakuntali fell into 
a decp reverie and she never knew about the arrival of 
the arrogant sage, Durvāsas to the arama. Durvāsas 
mistook her as disrespectful and cursed her saying that 
she would be forgotten by the man of whom she was 
apse then. Sakuntala never knew about thc curse 
also. 
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Kanva Muniwhen he returned to the Agrama and knew 
everything, sent Sakuntalà to the palace of Dusyanta. 
But King Dugyanta never recogniscd her and when 
Sakuntalà was returning decply grieved Menakà her 
mother, took her and left her in the āšramaof Kagyapa. 
There Šakuntalā delivcred a son. The boy grew brave 
and fearless and he could subdue even the wildest of 
animals around therc. Ka$yapa, therefore, named him 
Sarvadamana. 
Once when Dusyanta was returning home after visiting 
Indra hc saw Šakuntalā, recognised her, and took her 
and thc boy to his palacc. This was the boy who later 
on | fae known as Bharata. ( Chapter 73, Ādi Parva, 
3) Marriage and reign. Bharata was a partial incarna- 
tion of Mahāvisņu. Even while hc was young he became 
a ruler and conquering the world destroyed the wicked. 
Bharata had three wives. All the sons born to them 
were bad and so the mothers killed them all. Aggrieved 
over the loss of his sons hc worshipped the devas to 
get a son for him. At that time the great preceptor 
Brhaspati forcibly married Mamatā the wife of his 
brother. Mamatà was pregnant then and when she 
conceived from Brhaspati also she bore two children. 
On delivery shc threw thc child of Brhaspati in the 
forests and went away with the other son. 
The Devas took care of the discarded child and named 
him Bharadvāja and gave the child to Bharata. Bharata 
gave the boy the name Vitatha (Dirghatamas) . Bharata 
ruled over his land for twentyseven thousand years and 
the land was, therefore, called Bharata. (Sloka 96, 
Chapter 2, Adi Parva, M.B.). 
After ruling the land ideally he left for the forests 
entrusting the land to his son, Vitatha. (Navama 
Skandha, Bhāgavata). 
Vitatha also was called Bharata and he had five sons: 
Suhotra, Suhota, Gaya, Garbha and Suketu. (Chapter 
278, Agni Purāņa). 

BHARATA II. Son of Da$aratha. 
1) Genealogy. Descending in order from Visnu-Brahma- 
Marici-Ka$yapa-Vivasvàn - Vaivasvatamanu - Iksvāku- 
Vikuksi-Sa$3da-Kakutstha-Anenas-Prthulasva -Prasena- 
jit - Yuvanāšva - Māndhātā - Purukutsa - Trasadasyu- 
Anaraņya-Haryašva-Vasumanas-Sudhanvā-Trayyāruņa- 
Satyavrta-(Trisaūku)-Hari$candra-Rohitāšva - Harita- 
Cuficu-Sudeva-Bharuka - Bāhuka - Sagara - Asamañjas- 
Arhšumān-Bhagīratha-Srutanābha-Sindhudvīpa - Ayutā- 
yus-Rtuparna-Sarvakama-Sudas - Mitrasaha (Kalmāsa- 
pada )-Agmaka-Milaka-Khatvanga (Dilīpa, Dirgha- 
báhu)-Raghu-Aja-Da$aratha-Bharata. 
2) Birth. Dašaratha, King of Ayodhyā, had three wives : 
Kausalyā, Kaikeyī and Sumitra. Kausalyā gave birth 
to Sri Rima, Kaikeyī to Bharata and Sumitra to 
Laksmana and Satrughna. Kaikeyi, mother of Bharata, 
was the sister of Yudhājit, Raja of Kekeya. Bharata 
was born on the day of Paya. (Sloka 14, Sarga 18, 
Valmiki Ramayana) 
Dašaratha remained in sorrow without children for a 
very long time and then he performed a Putrakamesti 
yaga (A sacrificial ceremony to get children) with 
the Maharsi Rsyaírüga as the officiating priest. From 
the sacred fire arose a divine figure carrying a pot of 
pudding and it was after taking that pudding that the 
wives of Daíaratha became pregnant. (Sarga 15, 
Balakinda, Valmiki Ramayana) . 
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3) Till the end of Šrī Rama’s forest life. The sons of 
Dašaratha married the daughters of Janaka, King of 
Mithila. Sri Rama married Sità, Bharata, Mandavi, 
Laksmana, Urmila and Satrughna, Srutakirti. 
Dašaratha made arrangements to crown Rama as King 
and then leave for the forests and lead an ascetic life. 
At that time Bharata and Šatrughna were in the 
country of Kekaya with their unele, Yudhajit. When 
the day of coronation was drawing near Kaikeyi 
demanded of Dašaratha the execution of two boons 
which were once promised by Dagaratha to her long 
ago during a battle between the devas and asuras. One 
of them was to crown her son, Bharata, as king and the 
other to send Rama to the forests for a period of 
fourteen years. Dašaratha was shoeked to hear that. 
But, without any hesitation, Rama and Lakgmaņa 
accompanied by Sita went to the forests and Dagaratha 
overeome with immense grief caused by this unplea- 
sant turn of events fell down dead. Messengers were 
sent then to Kekaya to bring Bharata and after travel- 
ling for three days Bharata and Satrughna reached 
Ayodhyā. Though they were not informed of the death 
of their father they were worried all the way because 
of the scveral bad omens which they saw. On entering 
Ayodhya they were shocked to find all the roads deso- 
late and arriving at the palace they found it silent and 
gloomy. Kaikeyi then told him all that had happened 
and when Bharata knew that his mother was at the 
root of all this calamity his rage knew no bounds. 
Forgetting himself he drew from the sheath the glitter- 
ing sword and stood before his mother with the drawn 
sword wavering to strike or not to strike and mused to 
himself “No, Nota woman and not one's own mother, 
No, it should not be done". Immediately after this was 
decided, he swung the sword straight to his throat. 
But adroitly Satrughna intervened and swept away the 
sword before it fell at its aim. This strong move of 
Satrughna brought Bharata to his senses and he looked 
athis mother so fiendishly that at his stare his mother 
turned pale like a flower brought near a burning flame. 
Bharata immediately changed into the dress of a 
Sannyāsī and started to go to the forests. Satrughna 
followed his brother. Vasistha also started. The news 
spread like wildfire and people began to crowd at the 
palaee eager to follow the brothers. Very soon a huge 
procession was scen moving towards the forests. Vasistha 
and Arundhati in a chariot in the front, Kausalyā and 
Sumitrā in another next to it and Bharata and Satru- 
ghna closely following the chariots, walking. People 
Joined the procession from behind. The great crowd 
of people reached the banks of the river Gangā. Guha 
coming to know of the great exile of people from 
Ayodhyā through spies went and saw Bharata, at first 
in disguise, and later as himself made his aequaintanec. 
He then took Bharata and Satrughna across the river 
to the presence of $ri Rama at Citraküta. 

When they reached Citrakūta only Bharata-Satrughna, 
Vasistha and Arundhati, Kausalyà and Sumitrā entered 
thc āšrama of Sri Rama, all the others remaining out- 
side. When Rāma and Laksmana were told about the 
death of their father they wcre filled with grief. All the 
sons, then, Vasistha officiating, performed the obsequies 
of their father. Rāma and Bharata then discussed the 
future. Sri Rima persisted in his vow and said he 
would return to his country only after fourteen years 
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and insisted that Bharata should rule the country 
during that period. Bharata accepted thc arrangement 
saying that if his brother did not come back after four- 
teen years he would give up hislife by jumping into 
the fire. Sri Rama then gave his sandals to Bharata who 
accepting the same with due respeet rcturned home 
followed by others. On reaching Ayodhya Bharata did 
not go to thc royal palace which he considered as empty 
because of the absence of his brothcr, Rama and 
abhorrent because of the presence of his mother, Kaikeyi. 
Instead, he went to a nearby village called Nandi and 
installing the sandals there lived there and ruled the 
country. 

4) Return of Sri Rima. Sri Rama whcn he came back 
to Ayodhya after fourteen years was crowned King. 
Bharata got two sons of his wife Mandavi, Subahu and 
Šūrasena. While they were thus living happily in 
Ayodhya, message was sent through an ascetie by 
Yudhajit from Kekaya that some gandharvas were 
creating trouble in that country. It was the state of 
Sindhu in Kekaya which was subjected to this 
molestation and on the advice of Rama Bharata went 
and subdued the trouble, killing the gandharvas. He 
then created two small states on either side of Sindhu 
and made his two sons the Kings of those states. 
When Sri Rama gave up his life in Sarayū river and 
rose to heaven as Visņu Bharata and Satrughna also 
gave up theirlives and took the forms of the conch 
and the wheel which adorn the hands of Visnu. 
(Uttara Ramayana). 

A son of Rsabha. 

1) Genealogy and birth. Descending in order from Visņu- 
Brahma - Svayambhuvamanu - Priyavrata - Agnidhra- 
Nabhi-R sabha-Bharata. 

Emperor Priyavrata partitioned his empire to his eight 
children. Agnidhra got Jambudvipa. Agnidhra had 
nine sons: Nabhi, Kimpurusa, Harivarsa, Ilavrta, 
Ramya, Hiranvan, Kuru Bhadragva and Ketumāla. On 
the death of the father Jambudvipa was divided into 
nine states and Nābhi got the land called Hima. Nābhi 
married Merudevi and got a son, Rsabha. Rsabha had 
a hundred sons and Bharata was the eldest. (Chapter 1, 
Arhšam 2, Visnu Purana). 

2) Marriage, administration and entry into Āšrama life. 
Bharata took over the administration of the kingdom 
at the death of his father, Rsabha. He married Pafica- 
jani daughter of Vi$varüpa. They had five sons, Sumati, 
Rastrabhrt, Sudaršana, Avarana and Dhūmraketu. The 
Pafieama Skandha of Bhāgavata contains a statement 
to the effect that India got the name Bharata from 
this king. (It is worthwhile remembering at this 
juncture a previous statement that the name Bhārata 
was obtained from Bharata, son of Dusyanta). Bharata 
like his forefather was very erudite and affectionate 
and always respeeted his duties. Hc always meditated 
on Brahma and in his heart thcre shone the Parama- 
purusa in the figure of Vāsudeva adorned with Srivatsa, 
Kaustubha, Vanamālā, Šarhkha, Cakra, Gadā and 
Padma. He ruled the eountry for a crore of years and 
after that dividing the country among his sons went to 
the 4¢rama of Pulaha Maharsi to spend the rest of his 
life there. On the roeks lying in the river flowing in 
front of the As$rama were the marks of Cakra on one 
side and Nābhi on the other and the river therefore 
came to be known as Cakranabhi. Bathing in this river 


BHARATA III 


and doing pūjā Bharata lived there oblivious of the 
world outside. (Paficama Skandha, Bhāgavata). 

3) Bharata and the deer. Bharata led a purely ascetic 
life performing everyday thc rites laid down by 
scriptures and muttering the mystic formula of Brahma- 
ksara. One day a thirsty pregnant deer went to drink 
water in a nearby pond. As it was drinking it heard 
the loud roar of a lion nearby. Frightened thc poor 
animal without even waiting to quench its thirst ran 
into the forest and on its way dclivered a child and the 
deer-babe fell into the river. The deer exhausted and 
tormented by fear ran into a cave and fell down dead. 
Bharata happened to see the new-born deer floating 
on thc river and took it to his aárama. From then on- 
wards Bharata's mind was diverted from the spiritual 
to the mundane effort of taking carc of the young deer. 
The deer followed him wherever he went and if it did 
not turn up in time in the evening aftcr grazing 
Bharata went about in search of it weeping. Ycars went 
by and Bharata became old and died with the namc of 
the deer on his lips. (Paficama Skandha, Bhāgavata). 
4) Rebirths of Bharata. Because he died with the 
thought of the deer in his mind he was reborn as a 
deer. The deer was aware of his previous birth and 
regretted that he spent the life of a man for the sake 
of a deer. The deer, therefore, left the house of his 
mother in the mountain of Kalafijara and went to the 
āšframa of Pulaha. The pious animal daily bathed in 
the river and died there on the bank of that river. So 
in its next life the deer was born as the son of a 
brahmin in the line of Angiras. That brahmin had two 
wives and got nine sons of his first wife and one of the 
second. The son born to the second wife was none other 
than Bharata. In due course the brahmin died and his 
second wife jumped into the funeral pyre and endedher 
life. Thrown an orphan Bharata became a puppet in 
the hands of his brothers. Bharata was asked to look 
after the cattle and fields of his brothers for his living. 
With great forbearance Bharata did all he was told. 
One day Bharata was keeping watch over the fields of 
his brothers. It was midnight. In the neighbourhood 
the Candalas were making merry over the birth ofa 
child to one of the women. Some of them were bringing a 
man bound by ropes to be given as ‘Narabali’ to the 
goddess Kali. (Narabali is the offering of a human 
being with his head cut off to propitiate a deity). On 
the way the man escaped and the disappointed 
Candilas were roaming about in search of a substitute 
whcn they came across Bharata keeping watch over 
the fields. Immediately he was bound by ropes and 
taken before the idol of Kali. The effulgence of the 
brahmin astounded Kālī and getting angry for bringing 
such a pious brahmin for sacrifice she devoured the 
Caņdālas and allowed the brahmin to go free. 

Escaping from there Bharata reached a village walking 
al the way. That village was being ruled over by a 
king called Rahügana and that king was going to sec 
Bhagavàn Kapila Maharsi along the banks of the river 
Iksumati ina palanquin. The palanquin had not enough 
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bearcrs and so the brahmin was asked to join the 
team of bearers. As they were moving the palanquin 
shook because of the wrong steps kept by Bharata. The 
king rcprimanded Bharata and Bharata then gave the 
king fitting replies based on theethics of Vedanta. The 
erudition of Bharata greatly impressed the king and he 
stepped down from thc palanquin and bowed to 
Bharata. 

Bharata went from there to the forcsts singing devo- 
tional songs in praise of Visnu and at last attained 
salvation. ( Paticama Skandha, Bhāgavata). 

BHARATA IV. A sage and thefamous author of Nātya- 
$astra. Hc was a critic who lived around the year 400 
B.C. His book on Nātyašāstra (Histrionics) is world 
famous. Kālidāsa in the second act of his drama, 
Vikramorvašīya states that this Bharata used to coach 
the devas in the art of acting. Nātyašāstra is a book 
comprising thirtyseven chapters dealing with the art of 
dance and music. He has written in detail about the 
four Alarnkaras, Upamā, Dipaka, Rūpaka and Yamaka 
and also about the ten requisites of a Kavya. He has 
not forgotten to write about the defects and demerits 
of Kāvya also. Commentaries on Nātyašāstra have 
been written by lions in the profession : Mitragupta, 
Harsavardhana, Sankuka, Udbhata, Bhattanayaka and 
Abhinavagupta. Of these *Abhinavabhàrati the com- 
mentary written by Abhinavagupta is the only one 
frecly available now. 


BHARATA V. The Mahābhārata speaks about a few 
other Bharatas who were sons of Agni. Samyu is a son 
of Agni known as Bharata. This Bharata has got 
another name, Ürjja. (Sloka 6, Chapter 219, Vana 
Parva, M.B.). There is:an Agni of name Bharata with 
a son named Bhàrata. When this Agni is propitiated 
one gets healthy and strong and so this Agni is called 
Pustimàn also. (Sloka 7, Chapter 219, Vana Parva, 
M.B.). There is another Bharata son of an Agni 
called Adbhuta. It is this Agni that burns dead bodies. 
As this Agni lives permanently in Agnistoma Yajfias; it 
gets the name of Niyata also. (Sloka 6, Chapter 222, 
Vana Parva, M.B.). 


BHĀRATA (MAHABHARATA). An epic written by 
Vyasa. 
1) General information. ‘The Mahābhārata is an epic. 
Bharata is acclaimed as the first emperor of Bharata. 
The theme of this great epic is the fight between the 
two lines of princes belonging to the dynasty of Bharata. 
That is why the book is called Mahabharata. 
The great size of the volume and the greatness of 
the wisdom contained therein have contributed much 
to its getting the name, Mahābhārata. Once the 
devas put the Mahabharata in one pan ofa balance 
and the Vedas in the other pan. Then the devas 
were convinced that the Mahabharata weighed more 
than all the Vedas put together. (Slokas 269-271, 
Chapter 1, Adi Parva, M.B.).* This book contains 
over a lakh of verses. Therc isno subject on earth 
which is not dealt with in the Mahabharata. None of 


* Purā kila suraih sarvaih sametya tulayā dhrtam 


Caturbhyah sarahasyebhyo Vedebhyo hyadhikam yada 
Tada prabhīti loke'smin mahābhāratamucyate 
Mahatve ca gurutve ca dhriyamànam yašo'dhikam 
Mahatvād bhāravatvāc ca Mahābhāratamucyate, 
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the world’s epics isso big as Mahabharata. In size the 
Mahābhārata is double that of Homer's Iliad and 
Odyssey put together. The following poem about it is 
worth mentioning now: 

Yatha samudro bhagavan 

Yathā ca himavān girih / 

Khyātāvubhau ratnanidhī 

Tathā bhāratamucyate // 

Mahābhārata is not a mere epic. It is a whole literature 
in itsclf containing a philosophy which has been an 
unfailing and perennial! source of spiritual strength to 
the people of India. Above all it has for its core the 
Gita which is perhaps the noblest of scriptures. 
The Mahabharata comprises eightecn books, each book 
being called a Parva. There are 2109 chapters in it, the 
chapters differing in size. Besides, there is an annexe 
called Harivarhša which deals with the life and history 
of Sri Krsna. 
2) Contents. The contents of each Parva are succinctly 
given below: The Parvas are sonamcd as to givea 
hint of their central theme. 
(1) Adi Parva. (Adi=beginning). Pandu and Dhrta- 
rastra, king of the Candra dynasty, are brothers. Bhisma 
brought them up. Dhrtarāstra was born blind and he 
got a hundred children of his wife Gandhari. They 
were called the Kauravas. Pandu had two wives Kunti 
and Mādrī and got of them five sons called the 
Pandavas headed by the eldest Yudhisthira. 
(2) Sabha Parva (Sabha=court). The Pandavas and 
Kauravas lived together in the court at Hastinapura. 
There, the Kauravas entered into a game of dice with 
Yudhisthira and through the deceitful tactics engineer- 
ed by the keen-witted Sakuni, Yudhisthira was defeated 
and he lost everything he possessed. The Pandavas 
were then compelled to go into exile to the forests for 
twelve years and spend another year after that incog- 
nito. If they were found out during that period of 
incognito they were to go into exile for another term 
of twelve ycars. The Pandavas accompanied by Paficali 
left for the forest». 
(3) Vana Parva (Vana= forest). This is one of the 
longest of Parvas and describes the life of the Pāņdavas 
in thc forest Kamyaka. The well known stories *Nala 
Carita’ and ‘Kiratarjuniya’ are told in this Parva’. 
(4) Virata Parva. (Virata - name of a King). The Pandav- 
as after completing their term of exile in the forests spent 
the year of their life in incognito at the court of King 
Virata. Many wonderful events took place during their 
stay there and this Parva deals in detail about 
thcm. 
(5) Bhisma Parva (Bhīsma = The first Generalissimo of 
the Kauravas). The great Mahābhārata war was fought 
in the vast expanse of Kuruksetra lying to the north- 
west of Delhi. Bhisma was the first generalissimo of the 
Kauravas and Dhrstadyumna ofthe Pandavas. Vyasa 
describes the cvents of the battle classifying it accord- 
ing to the generalissimos of the Kaurava army giving 
the four generalissimos a Parva each. Bhisma fought 
for ten days and was struck down on the tenth day by 
an arrow from Arjuna. 
(6) Drona Parva (Drona=The second Generalissimo). 
When Bhisma fel! Drona took charge as the supreme 
commander. This Parva deals with the fight under his 
command. Drona was killed in the end by Dhrsta- 
dyumna. 
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(7) Karna Parva. (Karna=The third generalissimo). 
This Parva deals with the war under the command of 
Karna. Karna fell in the end at the hands of Arjuna. 
(8) Salya Parva. (Salya=The fourth and last of the 
Generalissimos). When Karna fell Salya took over 
charge of the Kaurava army. As the war was coming to 
an end most of the big warriors of the Kaurava army 
were killed. In the end Bhima and Duryodhana met 
ina grim fight with maces in which Duryodhana was 
killed. This Parva deals with the final stage of the 
battle. 

(10) Sauptika Parva, (Sauptika=pertaining to sleep). 
This Parva tells us the tragic story of how Krpācārya, 
Krtavarmā and Ašvatthāmā who were the only three 
left with Duryodhana after the great battle went into 
the camp ofthe Pandavas at night and killed all the 
brave warriors of the Pandava army, excepting the 
Pandavas, who were sleeping in their camp unaware of 
the foul play lying ahead. 

(11) Strī Parva. (Stri=woman). This Parva deals with 
the great lamentation in the battlefield, after the war, 
of Gandhari and other women. 

(12) Santi Parva. Yudhisthira was crowned king and 
even at that time Bhisma was lying on his bed of arrows 
awaiting death. Before taking up his duties of the state 
Yudhisthira went to where the grandsire lay dying and 
took his blessing and instruction in dharma. This 
instruction of Bhīsmācārya to King Yudhisthira of the 
three dharmas, Rajadharma, Apaddharma and Moksa- 
dharma is the famous Santi Parva. 

(13) Anufasana Parva. (Anušāsana = Instruction). 
Bhisma still on his death-bed continues his instructions 
on several topics, like duty, freedom and fasting, giving 
entertaining stories to illustrate the essence of his teach- 
ing. This Parva is devoted to this. 

(14) Afvamedhika Parva, (A$vamedha=yāga conduct- 
ed by emperors). This Parva deals with the yāga 
conducted by Yudhisthira when he became the empe- 
ror of Bhārata. 

(15) Āsramavāsika Parva. (Ā$ramavāsa=life in a her- 
mitage). Dhrtarāstra, the blind and his wife Gāndhārī 
accompanied by Kuntī left for the forests and lived 
thcrefor two years in a hermitage. One day the forest 
caught fire and the three without trying to escape sat 
on the ground facing eastwards in yoga posture and 
calmly gave up themselves to the flames. This is dealt 
with in this Parva. 

(16) Mausala Parva. (Mausala=Mace). This Parva 
gives the story of how the Yādavas fought against each 
other with maces and were destroyed and how 
Dvārakā sank down into the ocean. It describes the 
death of Sri Krsna and Balarama also. 

(17) Mahaprasthanika Parva. (Mahāprasthāna =Death). 
Dharmaputra entrusts his kingdom to his successor and 
alongwith his four brothers and wife Pāūcālī sets out 
on a long journey to Mahameru never to return. This 
journey to death is detailed in this Parva. 

(18) Svargārohaņa Parva. (Švarga = Heaven). This Parva 
describes the entry of the Pandavas and their relatives 
into Svarga, heaven. 

3) Mode of Narration. Most of the verses in the 
Mahabharata are in the Anustup metre. At certain 
places other metres also have been used. There are 
prose pieces also in it. There are twenty notable pieces, 
three in Adi Parva, sevcn in Vana Parva, seven in Santi 


BHĀRATA (MAHĀBHĀRATA) 


Parva and three in Anuš$āsana Parva. All the pieces are 
statements by realised souls. ‘The style of the poetry is 
simple andthe method of presentation lively. At times 
the imagination of the poet extends up to the horizon. 
Though there is a flow of spiritualism throughout the 
matter is purely mundane. 

4) Authorship. Bhagavan Vyasa is believed to be the 
author of Mahabharata. He was a contemporary of the 
Pandavas and the Kauravas. Many of the events of the 
Mahābhārata were personally witnessed by Vyasa. He 
took three years to write this book. The following 
§lokas will support the above: : 


Kururāja kulasthanam 
Drstam vrttam ca yatsthitam / 
Tatsarvai: bhagavan V yàso 
Varņayāmāsa Bhārate. l l 
Padma purāņa) 
Tribhirvarsaih sadotthāyi 
Krsņadvaipāyano munih / 
Mahabharatamakhyanam 
Krtavānidamuttamam. // 
(Šloka 55, Chapter 62, Ādi Parva). 
The Varāha Purāņa states that Vyāsa composed the 
Mahābhārata at a period when the end of Dvāpara 
yuga merged with the dawn of the Kaliyuga. The 
Bhagavata states that Sri Krsna passed away on the 
first day of Kaliyuga. The Bhāgavata is devoted to 
admire and praise the life of Sri Krsna. This book also 
is written by Vyasa. This $loka found in the first Chap- 
ter of Adi Parva clears the doubt: 


Vasudevasya mahatmyam 
Pāņdavānām ca satyatam / 
Durvrttam Dhārttarāstrāņām 
Uktavān Bhagavanrsih. // 
The original name of the Bhārata which Vyāsa compos- 
ed was ‘Jaya’. In the first Chapter of Ādi Parva is this 
$loka to support this statement: 


Nārāyaņarm namaskrtya 

Naram caiva narottamarh/ 
Devim Sarasvatirh caiva 

Tato Jayamudirayet// 


After the death of the Pandavas and the Kauravas the 
disciples of Vyasa, Sumantu, Jaimini, Paila, Suka and 
VaiSampayana gave this book great publicity. They 
wrote books based on this story of Bharata of which 
only the ‘Bharata’ of Vaišampāyana and the Ašva- 
medha Parva of Jaimini are now available. 


Vyāsa's Bharata was first expounded by VaiSampayana 
at the Sarpa-satra of Janamejaya. At the request of 
Janamejaya, Vai$ampáyana added some more facts to 
the original work known then as ‘Jaya’. Jaya with the 


1 (a) Jayo nametihaso’yam 
Srotavyo vijigīguņā (Sloka 22, Chapter 62, Ādi Parva). 
(b) Gaturvirnšati sáhasrim 
Cakre bháratasamhitàm 
Upākhyānairvinā tāvad 
Bhāratam procyate budhaih 
(Sloka 78, Chapter 1, Ādi Parva). 
(3) Refer to the šloka given in para 1, 
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accretions came to be known as Bhāratasarnhitā. Sita 
who narratcd this story to Šaunaka and others at thc 
forest of Naimiša added some more mattcr to the 
Bháratasamhità and made it larger. The present 
Mahābhārata is this expanded edition. 


The following facts prove that the Mahābhārata has 
thus passed through three stages of evolution: 

1) This book is known by thrcc namcs: Jaya, Bhārata- 
sarhhitā and Mahābhārata.! 


2) There is a reference to thc three parts of the book 
in Šloka 66, Chapter 1 of Ādi Parva.? 


3) There are three different opinions regarding the 
total number of šlokas in thc Mahābhārata. According 
to Ugraéravas there are 8800 verses, according to Vyāsa 
24000 verses and according to another statement a 
lakh of verses.? 


4) The narration appears to be of three different kinds, 
descriptive, philosophical and oratorical, indicative of 
three different authorships. 


5) Sūta and Vaišampāyana have made accretions to 
the original work ‘Jaya’ of Vyasa. 


Viewed with these facts we are led to believe that 
Vyasa has composed only the very esscnce of Mahā- 
bhārata comprising 8800 šlokas and that work was 
known as ‘Jaya’ as referred to in the first invocatory 
verse of the epic. VaiSampayana added a few verses of 
his own and brought the number to 24,000 and gave the 
book the name of ‘Bhiaratasarhhita’. It was Sita who 
made many more additions and made the book so big 
as to fetch it the name of ‘Mahābhārata’. The epic 
which is now current among us contains a lakh of 
verses and it took perhaps centuries to get this transfor- 
mation of the book from ‘Jaya’ to ‘Mahabharata’. 


6) Period of publication. The Kali Varsa starts from 
3102 B.C. The great Mahabharata war was fought at 
a period when the end of Dvāpara yuga merged into 
the dawn of Kali yuga as could be gathered from the 
following verse from the epic: 


Antare caiva samprapte 
Kalidvāparayorabhūt / 
Samantapajicake yuddham 
Kurupandavasenayoh. // ^ 
(Sloka 13, Chapter 2, Ādi Parva). 


So it can be deduced that the great war was fought 
round about 3102 B.C. Dhrtarāstra lived for eighteen 
years after the great battle and the Pāņdavas rulcd the 
country for 36 years. (Stri Parva, M.B.). It was when 
Sri Krsna died that the Pandavas ended their rule 
and commenced the Mahāprasthāna. So it can be sur- 
mised that Šrī Krsņa lived for 36 years after the war. 


2 Manvādi Bhāratam kecid 
Āstikādi tathāpare 
Tathopari carādanye 
Viprah samyagadhiyire. 

3 Idam šatasahasramn tu lokānām puņyakarmaņām 
Upākhyānaih saha jfieyamādyarb bhāratamuttamam 
Caturviméati sāhasrīm cakre bhāratasamhitām 
Upākhyānairvinā tāvad bharatarh procyate budhaih 
Astau šlokasahasrāņi Astau šlokašatāni ca 
Aharh vedmi šuko vetti Safijayo vetti và na và. 

(Ādi Parva, Chapter 1). 


— —_ iu 


BHARATA (MAHABHARATA) 


$ri Krsna died on the first day of Kali yuga, 3102 B.C. 
Therefore it is clear the Mahabharata battle was fought 
in 3138 B.C. There arc indications in other purāņas 
to support this theory. There was that rare phcnomcnon 
of a Saptagraha yoga (Combination in astronomical 
position of seven planets) whilc King Parīksit, son of 
Arjuna, was ruling the country.! ‘This happened in a 
month of Magha (January) and a probc into the dates 
of such previous occurrenccs revealed that a similar 
one had happened in the month of Magha in the years 
3177 and 477 B.C. (The next one is to happen in 2223 
A.D.). This phenomenon repeats itself in every hundred 
years and so it is to be believed that one of the kind 
happened in 3077 B.C. precisely during the period of 
Pariksit. It is therefore confirmatory to the statement 
that the great war occurred in 3138 B.C. 


The Pandavas ruled the country for 36 years after the 
war and Vyāsa wrote this divine epic after the death 
of the Pandavas. Vyasa took three years to complete 
his work. Therefore it can be well concluded that 
Vyasa wrote the epic in 3100 B.C. The Pandavas 
commenced their Mahāprasthāna after entrusting the 
administration of the state into the hands of Pariksit. 
This must have happened in 3102 B.C. Pariksit ruled 
the country for 60 years and so his son Janamejaya 
became King in 3042 B.C. It was after two years of 
his becoming King that he conducted the Sarpasatra 
and it was at this Sarpasatra that Vai$ampayana first 
expounded ‘Jaya’ (Mahābhārata) to the sages assembl- 
ed there. 


This fixing of the date of Mahābhārata is bascd on the 
conclusions arrived at by the pandits of Bharata, but 
foreign chronologists diffcr from us. Thcy argue that 
it was in the 10th century B.C. that the Mahabharata 
battle took place on the strength of the following: 


The theme of the Mahabharata is a fight between 
Kurus and Pāūcālas. After the war the two join and 
there is a statement in the Yajurveda of a people 
formed by the merger of the two. Therefore the great 
war should have happened in the 10th century B.C. It 
was a period of hero-worship and songs on the heroic 
deeds of the Kurus and Pandavas were sung and 
handed over from one generation to the other and 
gradually thosc songs took shape in the form of thc 
Mahabharata. 


There is another school of thought. In the Maha- 
bharata, Brahma is given great prominence. But in 
Vedic times Brahma was not counted at all. During 
the golden period of the Buddhists Brahma had a cons- 
picuous hold on Hinduism. Therefore it should be 
deduced that the Mahabharata was written during the 
6th century B.C. Then thcre were about 8,000 verscs 
in the Mahabharata. 


Towards the second stage of Mahabharata the epic 
grew in size bringing into its fold about 24,000 §lokas. 
It was at this stagc that the Mahābhārata got a vaisna- 
vite colour and Sri Krsna was adored as an incarnation 
of Visnu. Megasthenes who visited India in 300 B.C. 
records that the majority of Hindus were vaisnavites 
at that period. There arc references in certain parts 


BHARATA Ii 


of the Mahabharata to Greeks and Buddhists. There- 
fore a set of foreign chronologists conclude that those 
portions of the Mahabharata could have been written 
only after Buddha and after the attack on Bharata by 
the Greeks i.e. by 300 B.C. 

The third stage of the Mahabharata is its present form 
and it was at this stage that it included new philosophy 
in it. The Dharmasamhita of Manusmrti became popular 
in the fifth century A.D. and therefore the third stage 
of the Mahābhārata must have started before that, in 
the 3rd century A.D. 


BHARATA II. (Bhāratavarsa. India). 


The purāņas describe the Earth to be constituted of 
seven continents: Jambüdvipa, Plaksadvipa, Salmali- 
dvipa, Kuéadvipa, Krauficadvipa, Sakadvipa and 
Puskaradvipa. Of these India is Jambidvipa. 

The Bhāratavarsa was constituted of nine islands at 
that time in the following positions : In the centre 
was llàvrta and to the east was Bhadravarsa. To the 
south-east was Hiranyaka and to the south was Bhārata. 
To the southwest was Hari and to the west was Ketu- 
māla. To the north-west was cambaka and to the north 
was Kuruvarsa. Beautiful Kimpurusa varsa stood to the 
north-east of Ilāvrta. There was neither the passage of 
time nor the fear of ageing or death in any of these 
continents excepting Bharatavarsa. 

This Bharatavarsa itself is a group of nine islands 
each separated from the other by oceans and thus made 
not easily accessible between each other. Indradvipa, 
Kageruman, Tāmraparņa, Gabhastiman, Nāgadvīpa, 
Katāha, Simhala and Varuna are the eight others and the 
ninth is this island of Bhāratavarsa. This island is called 
Kumara also. On the eastern boundary of this island live 
Kiratas, on the western side, Yavanas, on the southern 
boundary Āndhras and on the north Turuskas. In the 
Centre live the Brahmins, Ksatriyas, Vaišyas and Südras. 
The eight sacred mountains of this place are Mahendra, 
Malaya, Sahya, Suktiman, Rksaparvata, Vindhya and 
Pāriyātra. There are several other mountains also in 
Madhyapradeša. They are: Kolāhala, Vaibhrāja, Man- 
dara, Durddhara, Vātadhūma, Vaidyuta, Maināka, 
Sarasa, Tungaprastha, Nāgagiri, Govardhana, Ujjayan- 
ta, Puspagiri, Arbuda, Raivataka, Rsyamūka, Gomanta, 
Citrakūta, Krtasmara, Sriparvata and Konkana. This 
place is inhabited by Aryas and Mlecchas. The rivers 
which they use for drinking water are the following: 
Sarasvati, Paficariipa, Kalindi, Hiraņvatī, Satadru, 
Candrika, Nila, Vitasta, Iravati, Kuhü, Madhura, 
Hārarāvi, Usira, Dhataki, Rasa, Gomatī, Dhūtapāpā, 
Bahudā, Drsadvatī, Nisvarā, Gandaki, Citra, Kausiki, 
Vadhūsara, Sarayū and Lohitya. All these rivers origi- 
nate from the base of Himavan. Those originating 
from Pāriyātra are: Vedasmrti, Vedasvani, Vrtraghni, 
Sindhu, Parņāšā, Nandini, Pavani, Mahi, Sara, Carm- 
manvati, Lüpi, Vidi$à, Venumati, Citra and Oghavati. 
Those flowing down from the Rksaparvata are: Sona 
alias Mahanada, Narmada, Surasā, Kriya, Mandākinī, 
Dašārņa, Citrakūtā, Devikā, Citrotpalā, Tamasā, Kara- 
toyā, Pišācikā, Pippalašreņī, Vipāšā, Vaūjjulāvatī, 
Satsantajā, Suktimati, Cakrini, Tridiva, Vasu, Valgu- 
vahini. From the base of Vindhya flow down the follow- 


1. (a) Saptarsayo maghayuktah kale pāriksite §atam (Matsya purāņa 271.46). 
(b) Te tu pārīkgite kale maghāsvāsan dvijottama (Visnu purāna 4, 24, 106). 
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ing rivers: Siva, Payosni, Nirvindhya, Tapi, Vena, Nisa- 
dhāvatī, Vaitarani, Sinībāhu, Kumudvati, Toya, Reva, 
Mahāgaurī, Durggyā and Antasšivā. Those originating 
from the base of Sahya are the following great rivers: 
Godavari, Bhimarathi, Krsna, Veņyā, Saridvati, Visa- 
madri, Suprayogā, Vahya, Kaveri, Dugdhoda, Nalini, 
Vārisenā, and Kalasvana. Those arising from Suktiman 
are the following: Krtamālā, Tamravarni, Vanjjulā, 
Utpalavati, Suni and Sudāmā. All these rivers are very 
sacred and arc considered to be absolvers of sins, 
mothers of the universe and wives of oceans. Therc are 
bad rivers also besides these. 

The Madhyapradega comprises the following states: 
Matsya, Ku$üdra, Kundala, Pāūcāla, Kosala, Vrka, 
Saka, Barbara, Kaurava, Kalinga, Vanga, Anga and 
Marmaka. The states lying to the north are the follow- 
ing: Abhira, Šāthyadhānaka, Bahlika, Vātadhāna, 
Abhira, Kālatoyada, Aparānta, Sidra, Pahlava, Khe- 
taka, Gāndhāra, Yavana, Sindhu, Sauvīra, Bhadraka, 
Satadrava, Lalittha, Pārāvata, Mūsika, Māthara, Uruka- 
dhāra, Kekaya, Darnšana, Kamboja, Darada, Anga, 
Lokika, Vena, Tusāra, Bahya, Todara, Atreya, Bhāra- 
dvaja, Prasthala, Dageraka, Lambaka, Tāvakārāma, 
Cūdika, Tamgana, Alasa, Ālibhadra, Kirāta, Tāmasa, 
Hamsamārga, Supāršva, Gaņaka, Kūlūta, Kurhika, 
Cūrņa, Ūrņapāda, Kukkuta, Māņdavya and Pāņavīya. 
Those lying to the east are the following : i 
Anga, Vanga, Madgurava, Antarggiri, Bahirggiri, Pra- 
vamga, Vàmgeya, Mamsada, Baladantika, Brahmottara, 
Prāvijaya, Bhargava, Angeya, Marsaka, Prāgjyotisa 
Vrsaddhra, Videha, Malla, Tāmraliptaka, Magadha 
and Ananda. The states lying to the south are the 
following: Pundra, Kerala, Cola, Kulya, Jānuka, Mūsi- 
kāda, Kumārāda, Mahāšaka, Maharastra, Māhisika 
Kalinga, Adira, Vaigikya, Aranya, Sabara, Pulinda, 
Vindhyašaileya, Vidarbha, Dandaka, Paurika, Sarika’ 
Asmaka, Bhogavardhana, Naimika, Kuntala, Andhra 
Udbhida and Nalakāraka. The western states are: 
Sūrppāraka, Vāridhāna, Durga, Cālīkata, Pulīya, Sunīla, 
Tāmasa, Tāpasa, Kāraskara, Bhūmi, Nāsikānta, Sunarm- 
mada, Dārukaccha, Sumāheya, Sārasvata, Vātsiya, 
Surāstra, Āvantya and Ārbuda. The follwoing states lie 
adjacent to Vindhya: Kārūsa, Ekalavya, Mekala, Utkala, 
Uttamarna, Dašārņa, Gopta, Kikarava, Tosala, Kosala, 
Traipura, Khelli$a, Turaga, Turhbara, Vahela, Nisadha 

. Anūpa, Tundikera, Vitihotra and Avanti. i d 
There are a few more states which lie attached to moun- 
tains: Nirāhāra, Hamsamārga, Kupatha, Tamgaņa, 
Khaga, Katha, Prāvaraņa, Ūrņa, Āplasta, Suhūhuka, 
Trigartta, Kirāta, Tomara, Sagikha and Adrika. (Chap- 
ter 13, Vāmana Purana). 

(See the map of Paurāņika Bharata). 

BHARATASAMHITA. Another title of the Mahābhārata. 
(See Bharata I). 

BHARATI. A famous river mentioned in the Puranas. 
It is stated in Verse 25, Chapter 222 of the Vana Parva 
that Agni (fire) originated in this river. 

BHARATI. Daughter of the Agni called Bharata. 
(Sloka 9, Chapter 219, Vana Parva, M.B.). 

BHARAVI. A Sanskrit poet who flourished in the 6th 
century A.D. He is the author of the mahākāvya called 
Kirātārjunīya. Raghuvamáa, Kumārasambhava, Kirāt- 
ārjunīya, Šišupālavadha and Naisadha are the five 
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Mahākāvyas in Sanskrit with established reputation. 
In the Ehole records of A.D. 634 Bhāravi is held up 
in praise along with Kalidasa.1 The theme of Kiratar- 
junīyais Siva, in the guise of a hunter, attacking Arjuna 
immersed in penance. Bharavi’s literary style is simple 
and sweet. In the use of similes he is second only to 
Kālidāsa. Among his books only Kirātārjunīya has been 
found out yet. 

BHARGA I. Grandson of Divodāsa, a King of the Piru 
line. Divodāsa got a son named Pratardana. Bharga 
and Vatsa were the sons of Pratardana. (Chapter 278, 
Agni Purana). 

BHARGA II. A synonym of Siva. 

BHARGA(M). A village of ancient India. (Sloka 51, 
Chapter 9, Bhisma Parva, M.B.). 

BHARGAVA. One who belongs to the Bhrgu dynasty. 
(See Bhrgu). 

BHARGAVA (M). A city in ancient India. (Bhīsma Parva, 
Chapter 9, Verse 50). 

BHARMYASVA. A famous king of Pāūcāla Dega. He had 
five heroic sons headed by Mudgala. (Navama Skandha, 
Bhagavata) . 

BHARTRHARI. A famous Sanskrit poet. 

1) Birth. He was the son of Vidyāsāgara, a grcatbrahmin 
scholar, who lived in Pātalīputra. Therc is a legend 
about the birth of Bhartrhari in Uttara Bharata. 
Vidyāsāgara while young learnt the Vedas from lis 
guru. But he was not satisfied with that study and 
wanted to learn more about all šāstras and so he started 
on a tour to find out a guru who would teach him all 
he wanted. On his way he met several great scholars 
but none came up to his standard of a guru. One day 
tired after a long journey he reached a mountain valley. 
Washing his hands and feet in a nearby river and 
quenching his thirst he went and sat down under a 
banyan tree to rest. The cool breeze sent the tired 
brahmin to sleep and he slept. 

A Brahmaráksasa who was living on the top of the ban- 
yan tree when it became midday descended from 
the tree to perform the sacred rites of the day and found 
a man lying asleep. By the sacred thread on his body 
the Brahmarāksasa surmised that the man was a brah- 
min and woke him up. Waking up Vidyāsāgara found 
to his surprise the bearded Brahmarāksasa standing be- 
fore him and after mutual enquiries Vidyāsāgara told 
him of his mission. The Brahmarāksasa told him thus: 
‘Boy, let your name Vidyāsāgara (ocean of learning) 
be true in your life. I am acquainted with many šāst- 
ras and I shall teach you everything I know. But there 
are certain conditions for the same which you have to 
Observe. You must live with me for six months and 
should fast during that period behaving yourself as 
one under a vow. Ī shall, however, teach you a mantra 
which would help you to remain unaffected by hunger, 
thirst or sleep. If you are prepared to accept these terms 
and become my disciple I shall quench your thirst for 
knowledge. Vidyāsāgara willingly agreed to his terms 
and became his student. 

Both of them then climbed on the banyan tree and the 
Brahmarāksasa sat in his usual place on a branch on 
the tree and Vidyāsāgara on a branch just below it. The 
instructions started and continued for six months. 
Vidyāsāgara never felt thirst or hunger during that 


. » period. When the teaching was complete the Brahma- 


1. Ycnāyoji na vešma sthiram arthavidhau vivekinā jinavešma/ Sa jayatàm ravikirtih kavitāšrita-Kālidāsa-Bhāravikīrtih. // 
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raksasa bade farewell to his diseiple and departed leaving 
his body behind. 

Vidyāsāgara then got down from the tree and performed 
the obsequies of his guru. Vidyāsāgara while he was 
learning used to note down the instruetions of the guru 
on the leaves of the banyantree. It had eome to a huge 
bundle on completion. Taking the bundle along with 
him Vidyāsāgara left for his country. By the time he 
left the forest area the power of the mantra faded and 
Vidyāsāgara began to feel the pangs of hunger and 
thirst. By dusk he reached Kalinga and there he eame 
to the door of a daneing gir! named Mandakini. The 
door was locked as the owner was away in a Siva temple 
nearby. Exhausted by the journey, hungry and thirsty, 
Vidyāsāgara lay down on the doorstep and soon fell 
asleep with the leaf-bundle as a pillow. Mandakini when 
she returned from the temple at about ten at night saw 
a brahmin sleeping on the doorstep, tired and exhaust- 
ed. She soon asked her servants to get him inside and 
sent for a doctor. By the clever treatment of the doetor 
and the expert nursing of Mandakini, Vidyāsāgara sur- 
vived. When he was fit for travel he started to go but 
Mandākinī objeeted and requested him to marry her. 
Vidyāsāgara did not agree to it and she took him to the 
King and told him all that had happened. Finding 
Vidyāsāgara to be one with great erudition and good 
manners he decided that Vidyāsāgara should marry 
his daughter (a Ksatriya), daughter of his minister 
(a brahmin), daughter of Kulapati (a vai$ya), and 
also Mandākinī (a Sidra). There was an injunetion in 
those days that a brahmin should marry a Sidra only 
after having married from all the higher eastes. The 
decision of the King surmounted this diffieulty for 
Vidysságara to marry the $üdra girl, Mandakini. 
Marriages were all condueted in order. The King's 
daughter bore the name Kalāvatī, the minister's Mālatī 
and Kulapati's Sumaügali. Each delivered a son. The 
brahmin boy was named Vararuci, the Ksatriya boy, 
Vikramáditya, the Vai$ya boy, Bhatti and the Südra 
boy, Bhartrhari. 

2) Kingship. When the King of Kalinga became old 
he gave the kingdom to Vidyāsāgara and when Vidyā- 
sāgara died all his othersons made Bhartrhari the King. 
Bhartrhari gave his father on his death-bed a promise 
that he would see that no sons were born to him.! 
So though Bhartrhari married three wives he was eare- 
ful enough not to produce any children by them. 

3) Bharlrhari becomes a sannyāsī. Bhartrhari was living 
happily with his wife when one day a yogi of divine 
disposition came to his house and giving him a ripe 
mango said: “If you eat this mango you will never 
become old. It is because you who are perfect in edu- 
eation and fortune should live long for the benefit of 
the people that I am giving you this." So saying he 
gave the mango and left the place. When the sannyāsī 
left him Bhartrhari thought thus: "After some years 
my wife would become old and die. What is the use 
of my remaining alive after she is gone. So this mango 
should be given to her. Let her live long." He, 
therefore, gave the mango to his wife explaining 
to her the greatness of the fruit. That wife whom poor 
Bhartrhari accepted to be very loving and chaste 
had a lover. He was none other than the horse- 
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groom of her husband and that prostitute thought 
thus: "Of what use is my life when my lover is dead. 
Let him livefor ever". So thinking she sent for her 
lover and giving him the mango explained to him the 
greatness of the thing. But the horse-groom was well 
devoted to his wife and desiring that his wife should 
remain young always he gave it to her. The groom's 
wife was a servant-maid of the palace and it was at the 
time of her departure from the palace after her day's 
work thatshe was given the mango by the horse-groom 
and so she earried it home in her hand. Bhartrhari 
who was returning from somewhere to the palace saw 
the woman earrying the mango and questioned her and 
knew how she got it. On coming to the palace he sent 
for the horse-groom and though at first the horse-groom 
tried to shield the queen, he was compelled to tell the 
truth in the end. The truth pained him much **Phew ! 
It was this wretehed and unfaithful woman whom I was 
believing to be very ehaste and loving. Woman ean never 
be believed. Look, she has fallen in love with an ugly- 
looking servant of mine and unless he was her lover she 
would not have given this mango to him. It is better 
that this matter is not pursued any further now. We 
will deeide about the future eourse of aetion later". 
"Thinking thus, he sent away the horse-groom and went 
to his bed-chamber and lay there immersed in thoughts. 
The horse-groom immediately informed the queen of 
everything that took plaee and the queen felt sorry that 
her seeret had come to light. She knew that besides the 
punishment that her lover would get her name would 
also be blackened and so decided to kill her husband 
before the affair became publie. At onee she made an 
ottata (flat bread made of wheat or riee) with poison in 
it and bringing it to the bed-room told her husband thus 
with much pretended affection. “It will take some time 
for your lunch to be ready. Let not you lie with an 
empty stomach. Eat this now". So saying she placed 
the bread in the hands of Bhartrhari and left the room. 
Bhartrhari suspected foul play and mused “This bread 
has been prepared by her with poison to kill me. It is 
better to give up living with her. There is no doubt 
about it. Of the four āšramas the fourth, Sannyāsa, is 
the best. It is pleasant and sorrowless. Therefore gra- 
dually that 46rama should be aecepted". Thinking thus 
he came out from his room with the bread and placed 
it hidden somewhere in the lower end of the roof of the 
house remarking ''Ottappam Vītteceutum”* (The ottata 
will burn the house). Then taking an earthern bowl for 
begging he left the house unnoticed by any. The moment 
Bhartrhari left the house the house eaught fire and 
everything in it was burnt to ashes. 

Bhartrhari renouncing all and changing himself into 
the robes of a sannyāsī went about living by begging. 
After some time he decided that he would never beg but 
would eat only that which others gave him voluntarily. 
He had by that time reaehed a big temple? in south 
India where in one of the entranees to the temple, the 
east one, was sitting the famous sannyāsī Pattanatt 
Pillayar. Bhartrhari, therefore, went and sat at the 
western entranee with his bowl before him. Whatever 
food fell into the bowl was eaten by him. Sometimes 
for days together he went without food. But he never 
was siek or felt weak. 


1. There is a belief that if a son is born to a Sidra who was himself born of a brahmin the brahmin father would go to bell. 


2. This temple is believed to be the Chidarhbararh Temple. 
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One day a beggar went to the eastern gate and asked 
Pattanatt Pillayar for alms. Pillayār said, *I am also a 
beggar like you. I have nothing in my hand to give you. 
But there is a mau sitting in the western gate. He is a 
rich man and he may give you something”. The beggar 
went to Bhartrhari and asked for alms.  Bhartrhari 
also expressed his helplessness in the matter. But then 
the beggar said ‘“The man sitting at the opposite cntrancc 
told me that you were a rich man.” Bhartrhari smiled. 
He knew then why Pattanatt Pillayār said so. A man who 
has renounced everything need not kccp even a bowl to 
beg. The bowl was a luxury and a sign of wealth. 
Bhartrhari threw away the bowl and remained at the 
temple entrance till the end of his life. It was whilc 
sitting there that he wrote his famous poems. 

4) His well-known works are: (1) The Ņīti Sataka (2) 
The Srigara Sataka (3) The Vairāgya Sataka and (4) 
The Subhasitas. 

BHARTRSTHĀNA (M). A very holy place in ancient 
India. It is said that even those who merely visited this 
place would get the bencfit of performing an A&vamedha 
yajiia. The place got its importance because Lord 
Subrahmanya lived there. (Sloka 76, Chapter 84, Vana 
Parva, M.B. 

BHARU. A daughter of Daksaprajapati. The prajapati, 
at one stage begot sixty girls of Vairini and gave them 
to Kasyapa, who distributed them among several Devas. 
Bhàru was tle woman so given to the Visvadevatas. 
(Hari Vaméa, Chapter 3). 

BHARUKA. A king of thc Solar dynasty. He was the 
son of Sudeva and father of Bāhuka. (Navama Skanda, 
Bhāgavata). 

BHARUKAKSA(M). A village of ancient India. 
Südras lived there. At that time of the Rājasūya of 
Dharmaputra these Sūdras brought gifts to the King. 
(Chapter 51, Sabhā Parva). 

BHARUNDA. A particular kind of bird found in the 
Kingdom called Uttarakuruvarsa. These birds carry in 
their strong beak eorpses to their eaves and eat them. 
(Bhismaparva, Chapter 7, Verse 12). 

BHARYA. Wife. Bhisma points out the sanctified impor- 
tance of Bhāryā (wife) as follows :— 

Without her even the palace will prove itself to bc just a 
forest. She will be a great support (to the husband) in 
the matter of dharma (duty) artha (wealth) and Kama 
(enjoyment of material comforts). (These three precede 
the ultimate state of Moksa (salvation) and the wife will 
bc a great support in fulfilling the conditions during the 
first three stagcs.) While on tour in foreign plaees she 
will remain faithful to him and instil confidence in him. 
Bhāryā is great wealth to man. 

In his forlorn life on earth the wife is of great help to 
man. To him, who is suffering from diseases and is 
otherwise in distress there is no remedy (medicine) like 
a good wife. There is no relative like a wife. In the 
matter of practising dharma there is no other support to 
inatch the wife. If one has no good wife to take care of 
domestic affairs one will be driven to the forest; the 
home will be like a forest. (Santi Parva, Chapter 144). 

BHĀSA. A very prominent dramatist in Sanskrit. As 
Bana and Kālidāsa have noticed him in their works, 
it may safely be assumed that Bhasa lived in an earlier 
period. Since Pratimà nātaka and Abhigeka nātaka, 
which are universally admitted to have been composed 
by Bhāsa, depend for their themes on the Valmiki 
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Rāmāyaņa, it is clear that Bhāsa lived after Vālmiki. 
Kālidāsa's period has not yct been fixed beyond doubt. 
It is almost settled that Bana lived sometime betwcen the 
sixth and seventh centuries A.D. Prof. Keith has been 
of the vicw that Vālmīki livcd before the 4th century 
B.C. In the light of all such factors it could be presumed 
that Bhāsa lived in the period betwcen the 4th century 
B.C. and 6th century A.D. 
Though Bhasa has so many glories to his eredit he does 
not fully match Kālidāsa, and this might have been the 
reason why Indians did almost forget Bhasa with the 
advent of Kālidāsa on the literary arena. 
We are not in a position to name with unerring definite- 
ness the works of Bhāsa. The general belief is that he 
has written nearly twenty three dramas. In 1922, Pandit 
Ganapati Šāstrī unearthed from various sources thirteen 
dramas of Bhāsa. Three out of them, viz. Pratiwia- 
yaugandharayana, Svapnavdsavadatta and Avima- 
raka owe their themes to the Brhatkatha, while Prati- 
ma nataka and Abhiseka nataka have Ramayana as 
their basic inspiration. Out of the eight remaining 
dramas six, viz. Madhyama vyāyoga, Pafiearatra, Dūta- 
vakya, Dūtaghatotkaca, Karņabhāra and Urubhanga 
owe their themes to the Mahabharata, while the last 
two dramas, Balacarita and Cārudatta are dependent 
for their themes on anecdotes about Sri Krsna and on 
yaksa stories. 
Though Dr. Ganapati Sastri has strongly contendcd that 
all the above thirteen dramas were written by Bhasa 
himself, his view has not yet received universal aecep- 
tance. Whatever that be, it is an admitted fact that 
Svapnavāsavadatta is by far the best among the thirteen 
dramas. It is a continuation of the story of Pratijfiayau- 
gandharayana. The wedding of king Udayana and 
imo is the subject matter of Svapnavasava- 
atta. 
With his killing of the Rāksasa ‘Avi’ the Sauvira king 
comes to be known as Avimāra, and Avimāra's falling 
in love with Kurangi, daughter of Kuntibhoja forms the 
theme of the drama, Avimāraka. In Pratima nātaka 
is told the story narrated in Ramayana from Ayodhya- 
kanda to Pattābhiseka. Abhiseka nataka codifies the 
stories in the Kiskindha Kanda and Sundara Kanda of 
the Ramayana and describes the coronations of Sugriva 
and of Sri Rama. Though the characters in Paficaratra 
are borrowed from Mahabharata the story is entirely 
Bhasa’s. Madhyama vyāyoga, Dūtavākya, Dūtaghatot- 
kaca, Karņabhāra and Urubhanga are one-act plays. 
These five plays have as thcir basis some of the aneedotes 
in the Mahābhārata. In Cārudatta is treated the love 
story of Carudatta and Vasantasena. 
Indisputable evidence is still lacking to eredit Bhasa 
with the authorship of all the thirteen plays referred to 
above. 

BHASAS. (See Bhāsī). 

BHASAKARNA. A military captain of Ravana. Hanu- 
man killed him in fight. (Valmiki Ramayana, Sundara 
Kanda 46, 47). 

BHASI. Daughtcrof Tamra, Daksa's daughter. Kasyapa 
prajāpati married the following daughters of Daksa: 
Aditi, Diti, Danu, Kalika, Tamra, Krodhavašā, Manu 
and Analā. Tamra had five daughters, viz. Krauiici, 
Bhāsī, Syeni, Dhrtarāstrī and Suki. And, the sons of 
Bhāsī are the Deva sect called the Bhāsas. (Valmiki 
Ramayana, Aranya Kanda, Canto 14). 
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BHASKARA. One of the Dvādasādityas born of Kašyapa 
rajāpati and Aditi. (Anušāsana I arva, Verse 150). 

BHASKARACARYA. A master astronomer of ancient 
India. It was he who declared, much earlier than western 
experts, that the earth is round in shape. 

BHASKARI. An old maharsi of India. He accompanied 
the Rsis who visited Bhisma on his bed of arrows. (Santi 
Parva, Chapter 47, Verse 12). 

BHASMA. (Sacred ash). To know a story about the 
greatness of Bhasma see under the word Durjaya. 

BHASMASURA. A demon. There is no mention about 

this demon in any of the Sanskrit purāņas but ‘Sivali- 
lamrta’ in Marathi contains the following story about 
him. 
Bhasmāsura was born of the Bhasma dust (ashes) on 
the body of Siva. Pleased at the great devotion of the 
demon towards him Siva asked him to name any boon 
he wanted. Bhasmāsura said that he wanted the power 
to burn to ashes anybody on whose head he placed his 
hand. Bhasmāsura became arrogant with the boon 
and he became a nightmare to thc whole world. Then 
Mahāvisņu appeared before him in the form of Mohini, 
an attractive dancer and alluring him by her charm 
started on a dance called Muktanrtya. During thc course 
of this dance Bhasmāsura was forced to place his hand 
on his own head and the moment his head touched his 
head he was burnt to. ashes. 

BHASVARA. One of the two attendants presented by 
Sürya to Subrahmanya; the other was named Subh- 
rāja. (Salya Parva, Chapter 45, Verse 31). 

BHATTANARAYANA. A sanskrit poet who flourished 
near about A.D. 700. Veņīsarnhāra, a drama in six 
acts is the only composition of his found out, yet. He 
is also known by another name, Mrgarajalaksma. 
Gertain scholars opine that he might have lived before 
Bana and after Vamana. 

BHATTANAYAKA. A literary critic who flourished in 
the 10th century A.D. in India. He composed a critical 
study on the science of dance (Nātya) named Hrdaya- 
darpana based on the Natya $astra of Bharata. But, 
the book has not been found out, yet. Contesting the 
dhvanivada (the rhetorical theory that in poetry sugges- 
ted or implied meaning is superior to the explicit mean- 
ning) of Ānandavardhanācārya, he established the rasa- 
vada (that scntiment is supreme in poetry). Abhi- 
navagupta also has supported the rasavāda. Hence, 
it may be inferred that Bhattanayaka lived in the period 
after Anandavardhana and anterior to Abhinavagupta. 
Bhattanāyaka's theory is that Abhidhā, Bhāvakatvarh 
and Bhojakatvam should be the three excellences of 
good poetry. 

BHATTI. A sanskrit poet who lived in the 7th century 
A.D. His most important composition is the Maha- 
kavya, Ravanavadha, which has become very popular 
and famous by the name Bhattikavya. This mahakavya 
deals with the story of Ramayana in its twentytwo 
Kāņdas (cantos). ‘The kavya is believed to have been 
composed at Valabhi in obedience to the request of 
King Sridharasena. 

BHAUMA I, The fourteenth Manu. In the time of this 
Manu, the person called Suci will be Indra. Under his 
control there will be five groups of Devas. These groups 
are called Caksusas, Pavitras, Kanisthas, Bhrajikas 
and Vāpāvrddhas. The Saptarsis (scvcn sages) of that 
Manvantara are Agnibahu, Suci, Sukra, Magadha, 
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Agnidhra, Yukta and Jita. At that time, the sons of 
Manu who will be protecting the earth will be Uru, 
gambhirabuddhi and other Kings. (Visnu Purana, 
3rd Part, Chapter 2). 

BHAUMA II. Another name of Narakāsura. (See the 
word Narakāsura). 

BHAUMA III. A Raksasa born to Simhika by Vipracitti. 
Parašu-Rāma killed him. (Brahmāņda—-3-6-18-22). 

BHAUTYA. See the word Manvantara. 

BHAVA I. One of the eleven Rudras. He was the son of 
Sthāņu and grandson of Brahma. (Chapter 66, Ādi 
Parva, M.B.). 

BHAVA II. A sanātana Visvadeva. (Chapter 60, Adi 
Parva, M.B.). 

BHAVA III. One of the sons born to Kasyapa of Sura- 
bhi. 

BHAVA (M) I. A famous forest mentioned in the 
Puranas. Bhava was near the Venumanda mountain, 
which was closeto Dvārakā. (Sabha Parva, Chapter 38). 

BHAVA. One of thc twclvc Devas born to Bhrguvaruni 
Ķsi of his wife Divya. 

BHAVABHÜTI. A Sanskrit poet who lived in thc 7th 
century A.D. His important works are the three dramas, 
Malatimadhava, ^ Mahàviracarita and Uttararama- 
carita, Bhavabhiti was a brahmin of the Kašyapa- 
gotra. He was the son of one Nilakantha and one Jatu- 
karņī. He was a grcat dcvotce of Siva and he got his 
name Bhavabhiti later because of this. His original 
name was Nilakantha. Bhavabhüti was born in Padma- 
pura in the state of Vidarbha. But Bhavabhüti spent 
most of his life in the palace of Yasodharma, king of 
Kannauj. 

Bhavabhūti's first drama is believed to be Mahāvīra- 
carita. There are seven acts in this. The theme is based 
on the story of Šrī Rāma. But there are some variations 
from the original Ramayana in this drama. Bhava- 
bhūti states that even at the time of the svayarivara of 
Sita, Ravana was a suitor. There is an opinion among 
certain critics that Bhavabhūti did write only up to the 
46th verse in the fourth act and the rest was written 
by another poet named Subrahmanya. 

Mālatīmādhava is a drama of ten acts. It is a love-story 
of Malati and Madhava. Malati was the daughter of the 
minister of Ujjayini and Madhava was the son of the 
minister of Vidarbha. It was while Madhava was having 
his education in Ujjayini that he camc to love Mālatī. 
It was Kāmandakī who was a classmate of both the 
ministers and who became a sannyasini later who pulls 
the strings of this love story. The king of Ujjayini wanted 
Mālatī to marry Nandana, a friend of his. But Malati 
did not love him. Yet afraid of getting the displeasure of 
the King, Malati's father decided togive her in marriage 
to Nandana. In despair Mādhava was about to commit 
suicide when from the temple nearby Madhava heard 
an agonised weeping. He rushed to the site of the sound 
and found to his bewilderment the gruesome sight of 
Mālatī being dragged for sacrifice by a sorceress named 
Kapālakuņdalā helped by her guru Aghoraghaņta. 
Madhava killed Aghoraghanta and saved Mālatī. 
Disappointcd Kapalakundala swore that shc would 
scck revengc on Mādhava and disappeared. Mālatī 
went back to her palace. At this time Madayantikā, 
sister of Nandana and Makaranda, a friend of Mādhava 
became lovers. Once Madayantika was attacked by a 
tiger in a Siva temple and Makaranda saved her from 
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the wild beast, and they became lovers thereafter. The 
proposal to give Mālatī in marriage to Nandana was 
still pending then. The marriage day was fixed and a 
day before that by a clever ruse played by the keen- 
witted Kamandaki Mālatī and Madhava elopcd together. 
Makaranda, friend of Madhava, was disguiscd and dressed 
in bridal robes and Nandana little suspecting the trick 
played on him married the substitute. Beforc they went 
to the bridal chamber for the night Nandana’s sister 
came to see her new sistcr-in-law and the moment she 
put her cyes on her she understood who it was and that 
night they also eloped. Thus poor Nandana was left 
alone. 
Kapālakuņdalā by hcr sorcery separated Mālatī from 
Madhava but luckily Saudamini a disciple of Kaman- 
taki saved her from Kapālakuņdalā. Latcr Mālatī 
married Madhava with the permission of the King. 
This is the story of Malati-Madhava. 
Uttararamacarita is a play of seven acts. The theme is 
the story of Rama after his return to Ayodhya after the 
exile. It begins with the renouncement of Sita by Rama 
and ends with the vanishing of Sita. 
All these three dramas used to be enacted during the 
festival of ‘Kalapriyanatha ’ at Ujjayini. The predomi- 
nant emotion in Mahaviracarita is ‘Vira’, in Malati- 
Madhava, 'Srhgara' andin Uttararamacarita ‘Karuna’. 
In expressing and elaborating the emotion of ‘Karuna’ 
Bhavabhūti excels Kalidasa. ‘The one draw-back which 
keeps him second to Kalidasa is his lack of humour and 
wit, The sanskrit poet Dhanapāla in his book’ 
‘Tilakamafijari’ speaks about Bhavabhüti thus : 
Spastabhavarasa citraih 
Padanyāsaih pravarttita / 
Natakesu natastriva 
Bharati Bhavabhūtinā // 
BHAVADA. A follower of Skandadeva. (Chapter 45, 
Salya Parva). 
HAVANMANYU. A king of Pūruvarša. He had five 
B sons: Brhatksatra, Nara, Garga, Mahāvīrya and Jaya. 
(Gaapter 19, Amsa 4, Visnu Purana). 
BHĀVANIKĀ. A companion of princess Mrgamkāvatī. 
(See Sridatta). 

BHAVATI. The word prescribed by Manu to be used 
while addressing women. Not all women should be 
addressed like that. All women who are not your rela- 
tives and the wives of others should be addressed using 
any one of the following words: Bhavati, Subhag: or 
Bhagini. 

Parapatni tu ya stri syad 
asambaddha ca yonitah / 
Tām brūyād bhavatityevarh 
Subhage bhaginiti ca. // 
- (Manusmrti, Chapter 2). 
BHAVAYAVYA. A muni, whose glories are sung in the 
Rgveda. He married Romašā, daughter of Bhrhaspati. 
Once she approached her husband with the request for 
coition, and the husband laughed at her. (Rgveda, 
Mandala 19, Anuvāka 19, Sūkta 127). 
BHĀVINĪ. A female attendant of Subrahmanya: (Salya 
Parva, Chapter 44, Verse 11). 
BHAVISYA PURANA. This purana contains the instruc- 
tions given by the god Sūrya to Manu. There are about 
fourteen thousand books in this purāņa and they deal 


. I. Since much information about Bhima is given under the 
a brief description of Bhima is attempted under the present heading. 
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with almost all subjects on earth including such impor- 
tant ones like, Srsti (creation), Kālamāna (time), 
Garbhadhana (conception), Godàna (gift of cows), 
Asramadharmas (duties of a hcrmit) Linga Sastra 
(science of sex), Visacikitsā (treatment of poisoning) 
and Ayurveda (Medical scicnce). (Chapter 272, Agni 
Purana). 

BHAVISYARĀMĀYA” A. The part after Uttararāmā- 
yana. Uttararāmāyaņa states about Bhavisyaramayana 
being sung by Kusa and Lava in the presence of Sri 
Rāma. 

BHAVUKA. A king of the solar dynasty. He was the 
son of Ravīya and father of Cakroddhata. (Bhāgavata, 
Navama Skandha). 

BHAVYAI. AsonofDhruva. He got of his wife Sambhu 
two sons, Sisti and Bhavya. (Chapter 13, Améa 1, 
Visnu Purana). 

BHAVYA II. A clan of devas in Raivatamanvantara. 
Parimiti, Priyanišcaya, Mati, Mana, Vicetasa, Vijaya, 
Sujaya and Syoda are some of the prominent devas of 
the clan. (Brahmāņda Purana, 2.36, 71-72). 

BHAVYA III. One of the Saptarsis (seven sacred 
saints) of Daksasavarni Manvantara. 

BHAYA. A demoness, sister of Kala who presides over 
the land of death. She was marricd to Heti, son of 
Brahma and brother of Praheti. Vidyutkeša was their 
son and he married Sālakaņtakā, daughter of Sandhya. 
(Uttara Ramayana). 

BHAYA (M). Hinsa is the wife of Adharma. They got 
a son named Anrta and a daughter named Nikrti. From 
them were born Bhaya, Naraka, Māyā and Vedanā. 
Of thesc Māyā produced Mrtyu, destroyer of matter. 
Vedanā got of her husband Raurava son named Duhkha. 
From Mrtyu were born Vyàdhi, Jara, Soka, ‘Trsna 
and Krodha. (Chapter 20, Agni Purāņa). Another 
version about the birth of Bhaya is found in Sloka 54, 
Chapter 66 of Adi Parva, M.B. Adharma married Nirrti 
and to them wcre born Bhaya, Mahābhaya and Mrtyu, 
three sons of demoniac disposition. These three sons 
led a sinful life. 

BHAYANKARA I. A prince of the country of Sauvira. 
He was a dependant of Jayadratha. It was this Bhayan- 
kara who followed Jayadratha with his flag when he 
was trying to kidnap Pāūcālī. Arjuna killed him. 
(Chapter 265 and 271, Vana Parva, M.B.). 

BHAYANKARA II. A sanātana Visvadeva. (Chapter 
91, Anusāsana Parva, M.B.). 

BHAYANKARĪ. A follower of Subrahmaņya. (Sloka 4, 
Chapter 46, Salya Parva, M.B.). 

BHEDI. A female attendant of Subrahmanya (M.B. 
Salya Parva, Chapter 46, Verse 13). 

BHELA. A disciple of Punarvasu Atreya who was an 
Ayurveda ācārya. He was a contemporary of Agniveša 
and has composed a work on Ayurveda, entitled "Bhela- 
samhita’. 

BHERISVATA. A female attendant of Subrahmanya. 
(M.B. Salya Parva, Chapter 46, Verse 26). 

BHĪMA. Bhimasena, one of the five Pāņdavas.! 

1) Genealogy. (See genealogy of Arjuna). 

2) Birth and childhood. King Vicitravirya of Candra 
vamía (lunar dynasty) had two sons called Dhrta- 
rāstra and Pāņdu. The Kauravas (Duryodhana ctc.) were 
sons born to Dhrtarāstra of his wife Gāndhārī, and the 


captions Dharmaputra, Arjuna, Nakula, Sahadeva and Pasicali only 
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Pandavas were the sons of Pandu and his wives Kunti 
and Madri. Dharmaputra, Bhima and Arjuna were 
the sons of Kuntī, and Nakula and Sahadeva of 
Madri.! 

Kuntī directed a mantra gifted to her by Durvāsas to- 
wards Vāyubhagavān (the wind-god) and the rcsult 
was the birth of Bhima. Hence he is called Vāyu-putra 
(son of the wind-god). At the time of his birth a celestial 
voice announced that the boy would grow up to be the 
strongest among the strong. (Adi Parva, Chapter 122, 
Verse 14). On the tenth day after birth the child Bhima 
fell from his mother's lap on a rock. Bhima was not 
injured in any manner by that fall, although it crushed 
thc rock into power. (This story is told in the southern 
texts of the Mahābhārata in Chapter 132 of Ādi Parva). 
The naming ceremony of the child was performed by 
the Maharsis, who stayed atSatas$rhga. Kasyapa Maha- 
rsi, family priest of Vasudeva performed the ceremonies 
like wearing of the sacred thread. Bhima learned fight- 
ing with the gadi (club or mace) from Šuka, the famous 
Rajarsi. 

The Kauravas and the Pāņdavas spent their childhood 
in Hastināpura. Droņācārya taught them fighting 
with weapons. The Kauravas and the Pāņdavas often 
engaged themselves in children's games. In all such 
games Bhima used to hurt and defeat the Kauravas, 
and to this fact the unending hatred of the Kauravas 
towards Bhima owed its origin. Once they adminis- 
tered poison to Bhima who fell down unconscious, and 
then they threw him into the depths of the Gangà 
(Ganges). Going deeper and deeper in the waters 
Bhīma, at last, reached the Nāgaloka, where the nāgas 
(serpents) bit him which neutralized the effects of the 
poison in his body. There he got acquainted with a 
nàga called Āryaka, who introduced him to Vāsuki, 
king of the nāgas, and Vàsuki presented him with much 
wealth and other costly gems. But, what use was all 
this wealth to Bhima ? Then Vàsuki agreed to give him 
a divine drink, which would give the user of it the 
strength of thousand elephants. Bhima drank at one 
draught eight pot-fulls of that divine drink, and thus 
became tremendously strong. But, he had to wait in 
Nāgaloka for eight days so that the drink might be 
thoroughly assimilated, and on the ninth day the nàgas 
saw him off in all pomp and splendour. Bhima returned 
to his mother and brothers and consoled them, who 
were terribly anxious at his absence. 

When the training of the princes in the use of weapons 
was over a competition or test was conducted. Duryo- 
dhana and Bhima entered into a ‘club-fight’, and when 
Karna tried to intervene in the fight his nobility was 
questioned by Bhima. Duryodhana then insulted Bhima. 
Arjuna agreed to present King Drupada before Droņā- 
carya as gurudaksina to him. In the fierce war the 
Pandavas fought with Drupada, Bhima annihilated the 
elephant division of the latter’s army. And, afterwards 
Bhima underwent higher training in club-war at the 
hands of Balabhadrarāma. (Adi Parva, Chapter 136, 
Verse 4). 

3) The Pandavas left Hastindpura. As enmity between 
the Kauravas and the Pandavas began growing stronger 
and stronger, Duryodhana, with his father’s permission, 
removed the Pandavas to vāraņāvata and settled them 
there. They were put up there in a palace specially 
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made of lac. The Pandavas divined the secret of it and 
escaped from the fire, when the palace was set fire to. 
Verse 10, Chapter 147 of the Adi Parva states that it 
was Bhima, who set fire to the palace. Escaping thus 
through a tunnel the Pandavas travelled a great distance 
in the forest. Kunti and four of her sons got tired by the 
exertions of the travel and were forced to sit down for 
rest on the way. Bhima, continued the journey carrying 
the mother and his four brothers on his shoulders. With 
their entry into Hidirhba forest the weakness left them, 
and they became their former selves. 

4) Hidimba killed. Kunti devi and four sons slept under 
the shade ofa tree at dusk, and Bhima kept guard over 
them. There dwelt in the forest a Rāksasa called Hidimba 
with his sister, Hidimbī. Hidirnba looked around that 
particular day from the top of a tree, and detecting 
Bhima his mouth watered. He deputed Hidimbi to 
bring Bhima over to him. Hidirhbi approached Bhima, 
whose fine figure kindled feelings of love in her. She 
desired to have him as husband. Hidimbi having not 
returned even after a long time Hidimba went over to 
the spot, and there finding Hidimbi in love-talks with 
Bhima he got terribly angry. He wanted to kill Hidimbi. 
Bhima, who could not suffer the killing of a woman in 
his presence rushed against Hidimba, ‘The noise of the 
fight awakened the other Pandavas from sleep, and at 
the instance of Arjuna, Bhima killed Hidimba. Thus 
rendered helpless and forlorn Hidimbi again craved 
Bhima for love. On the suggestion of Kunti, whose 
heart melted at the sightof Hidimbi’s helplessness Bhima 
took her as his wife. But, one condition was stipulated 
for their enjoying the honey-moon. The condition was 
that they might enjoy honey-moon, from dawn to dusk 
in the sky and on mountain tops, Hidimbi, who was 
endowed with magic powers carrying Bhima with her. 
And, after dusk Bhima was to be returned to Kuntī. 
Accordingly Bhima and Hidimbi spent one year, and 
to them was born ason called Ghatotkaca. Promising 
that he shall return when wanted, Ghatotkaca with his 
mother went into the forest. The Pandavas also left 
for the village called Ekacakra. (Adi Parva, Chapters 
147-154). 

5) Kālis of Baka and the wedding of Pāūcālī. While at 
Ekacakrā Bhima killed the Raksasa called Baka and 
freed the people of the village from their distress. 
Afterwards the Pāņdavas attended the Svayamvara 
(free choice of the husband by woman) of Pāficālī, 
who became their wife. There Bhima defeated Salya 
in fight. And, the Pandavas duly returned to Hastinā- 
pura. (For details see Baka, Paficali and Arjuna). 

6) Again to forest. On their return to Hastin..pura the 
Pandavas took their residence in the palace built by 
Maya. There Maya presented a magnificent club to 
Bhima. (Sabha Parva, Chapter 3, Verse 18). It was 
Šrī Krsna, lord of Dvārakā who served as theright hand 
of the Pandavas. Jarāsandha, who was then King of 
Magadha fought with Krsna eighteen times and got 
defeated. Yet he did not yield, and at last Krsna decided 
to do away with him. Krsna, Arjuna and Bhima, in 
disguise, set out for Magadha. They entered Jarasandha’s 
palace and challenged him to a duel. Bhima and Jarā- 
sandha clashed, and at the instance of Krsna Bhima 
rent the latter in two and threw him on the ground. 
Though Jarāsandha was alive again, Bhima rent him 


1 The Pandavas were not in fact direct issues of Pandu. For details see Kuntī, 
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in two and threw away the two parts to two places. 
(M. B. Sabhā Parva, Southern Text, Chapter 24). 

The main impediments and thorns in their way thus 
having been removed, Dharmaputra decided to perform 
Rājasūya. Bhima was deputed to conquer all the king- 
doms in the eastern part of India. Bhima achieved the 
object and returned with great wealth to Indraprastha. 
Though Bhima got ready to kill Sigupala, who alone 
refused to acknowledge the suzerainty of Yudhisthira, 
he also yielded on the tactful advice of Bhisma. The 
Rājasūya Yajfia went off quite successfully. It was 
Bhima, who, after the Yajfia was over, took Bhisma and 
Yudhisthira to Hastinapura. Afterwards, in the contest 
in the game of dice played between Dharmaputra and 
Duryodhana, the Pandavas lost everything. The Kaura- 
vas brought Pāūicālī into the assembly hall and attempted 
to strip her naked in public. Bhima who got enraged at 
this shouted that the hands of Yudhisthira who played 
dice should be burnt in fire. (Adi Parva, Chapter 68, 
Verse 6). And, Bhima took then and there the terrible 
pledge that he would, with his hands stained by blood 
from the chest of Duššāsana, who tried to rip Paficali 
naked, tie up Paficali’s hair which got untied in the 
scuffle. He also swore that he would break the thigh of 
Duryodhana, In uncontrollable rage Bhima also shouted 
that he would turn into ashes all those who took part in 
the game of dice. Bhima took also the vow that all the 
Kauravas would be killed. 

According to the terms and conditions laid down with 
regard to the contest in the game of dice the Pandavas 
went into the Kamyaka forest to live there for twelve 
years and then to live incognito for one year. 

7) Life in forest and life incognito. ‘There lived in Kàm- 
yaka forest a Raksasa called Kirmira, brother of Bala, 
whom Bhima had killed on an earlier occasion. Kirmira, 
who was awaiting an opportunity to avenge the murder 
of his brother, now clashed with Bhima in the forest. 
Bhima did very easily kill him. (For details see Kir- 
mira). 

Thus the Pandavas spent their days once again in the 
Kāmyaka forest under the spiritual leadership of sage 
Dhaumya. They thought about their lost kingdom. 
Should they go to war against the Kauravas or should 
they spend the rest of their lives in the exercise of dharmic 
injunctions ? At one time Bhima advised Yudhisthira 
against war; but on another occasion he pleaded vehe- 
mently in favour of war. It was during this time that 
Arjuna went to the Himalayas to please Šiva by penance 
and get from him the Pagupatastra. (Arrow called 
Pāšupata). The Pandavas naturally got nervous and 
upset at the rather long absence of Arjuna; Bhima was 
more anxious and sorry than the others. Then the 
Pandavas set out in search of Arjuna, and travelled upto 
Mount Gandhamādana. Then the party got so tired 
that they could not proceed any further. Pāūcālī fell 
down fainting. Then Bhima remembered Ghatotkaca, 
who appeared before his father (Bhima) at once. As 
directed by Bhima Ghatotkaca mounted the Pandavas 
on his shoulders and the journey continued. They 
reached the Arama of Naranārāyaņas, and rested there 
for six days. One day the wind blowing from the north- 


1. When raised, Hanūmān"s tail was as high in the sky as the flag of Indra. 
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east dropped near Pāūcālī a Saugandhika flower. And, 
Bhima set out in the north-cast direction to fetch saugan- 
dhika flowers for Pāūcāli, who felt a special liking for 
them. 

Walking and walking Bhima entered Kadalivana. 
Hanūmān, his skin wrinkled and hair grey duc to old 
age, was living in this forcst. He obstructed the path of 
Bhima. Hanūmān awoke from slcep and raised his tail 
with a terrific sound. Bhima walked upto the place 
whence the sound was heard. (Vanaparva, Chapter 
146). In the clash that ensued betwccn Hanūmān and 
Bhima the former came out victorious. Hanüman, 
howcver, congratulated Bhima and dirccted him on the 
path to the saugandhika forest. 

Bhimasena rcached the saugandhika forest, which was 
being guarded by the Raksasas called Krodhavašas. 
Bhima overcame them, collectcd the flowers and return- 
ing with them stayed in the Badarikagrama with his 
brothers and Paficali. Herc it was that Bhima killed 
Jatāsura. (For details see Jatāsura II). 

Four years were thus spent; yet Arjuna hadnot returned. 
The Pandavas continued their journey northward. 
On the 17th day they came to the Agrama of Vrsaparva 
in the Himalayas. They wcre duly received by the 
maharsi, who directed them in their onward journey. 
Continuing the journey they reached the Asrama of 
Arstisena whence, after crossing various mountain peaks 
and still walking they reached Kubera's Alakapuri when 
a Yaksa called Maņimān obstructed their further pro- 
gress. Bhima killed Manimàn and the other Yaksas who 
rushed to his support. Tinally Kubera himself saw 
Bhima and blessed the Pāņdavas. 

While they were returning from Kubera's palace Bhima 
was caught by a python. But, it was really Nahusa 
transformed into a python on account of a curse, Bhima 
killed it and it assumed its original form as Nahusa. 
(See Agastya, Para 8). By this time Arjuna had obtained 
Pāšupatāstra from Siva and he duly returned to his 
brothers, and the Pandavas continued their journey in 
the forest. ' 
Meantime, knowing that the Pāņdavas were put up in 
Dvaitavana, the Kauravas started for thcir dwelling 
place in a procession led by Duryodhana with the army 
and camped nearly two furlongs away from a pool in 
Dvaitavana. While thus camping Duryodhana clashed 
with a Gandharva called Citrasena, who with a number 
of his comrades came to the pool for water games, 
and in the encountcr the latter made Duryodhana 
prisoner, Bhimasena who witnessed the scene very much 
laughed at Duryodhana. But, Arjuna intervened and 
set free Duryodhana and others. 

The Pandavas again entered the Kamyaka forest, and 
it was at that time that Jayadratha abducted Paiücali. 
Bhima killed Kotikāsya who acted on behalf of Jaya- 
dratha. (See Kotikasya). Moreover Bhima captured 
Jayadratha, got his head shaved clean and declared that 
he was a slave of Dharmaputra. It was here at Dvaita- 
vana that Dharmadeva tested the Pandavas, who had 
gone to a nearby pool to fetch water; allthe Pandavas 
except Yudhisthira dicd at the pool, but were brought 
back to life again. (See Dharmaputra, Para 7). The 


and produced a thunderous sound. As though the 


mountains were vomitting through their mouth, the sound produced by the raising of the tail shook the mountains. Drowning the trumpeting of 
excited elephants the sound reverberated all around the mountains. Hearing the sound Bhima, hiswhcle Lcdy horripilated entered the 
forest in the direction of the sound. In the middle of Kadalivana, on a mighty rock, Bhima saw Hanūmān. 
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twelve years’ forest-life of the Pandavas now came to 
an end. 

According to the advice of Dharmadeva the Pandavas 
selected the Virata palace for their life incognito, Bhima- 
sena assuming the name Vallava (Valala). And, here 
Bhima killed in a duel Jīmūta, the pugilist. (See Jīmūta 
I1). It was also here that Bhima killed Kicaka and the 
Upakicakas. (See Kicaka). On another occasion, at 
the instance of Yudhisthira Bhima took Sudharma, King 
of Dašārņa to Yudhisthira captive; but he was later set 
frce. Next year the Pandavas defeated Duryodhana in 
the fight in connection with the theft of the cows of the 
Virata King, and then they declared that their forest 
life and life incognito were over. 

8) Bhima in the great war. Even after the return of the 
Pandavas after the forest life and life incognito the 
Kauravas refused to give them half of the kingdom. So, 
both the parties began preparations for war. Given here- 
under is the main incident relating to Bhima from this 
period to the Svargārohaņa (going to Heaven) of the 
Pandavas after relinquishing the kingdom in favour of 
Pariksit, including their victory in war and the adminis- 
tration of the country. 

(1) Safjaya described to Dhrtarāstra the prowess and 
achievements of Bhima. (Udyoga Parva, Chapter 50). 
(2) Sri Krsna before leaving for the Kaurava assembly 
for compromise talks asked for the views of Bhima about 
the whole problem, and Bhima opined that peace was 
preferable to war. (Udyoga Parva, Chapter 74). 

(3) When Sri Krsna admonished Bhima he opted for war 
and waxed eloquent about his heroism and prowess. 
(Udyoga Parva, Chapter 76). 

(4) Bhima wanted Sikhandi to be appointed chief of the 
army. (Udyoga Parva, Chapter 161). 

(5) Bhima sent back with an insulting reply Ulūka, 
who was sent by Duryodhana to the Pandavas with a 
message. (Udyoga Parva, Chapter 163). 

(6)Bhima questioned Dharmaputra who, when the 
armies had taken position on opposite sides, went on foot 
to the Kaurava assembly without bow and arrows. 
(Bhisma Parva, Chapter 48, Verse 17). 

(7) The world shuddered at the war cry of Bhima. 
(Bhisma Parva, Chapter 44, Verse 8). 

(8) On the first day of the war Bhima fought a duel with 
Duryodhana. (Bhisma Parva, Chapter 45, Verse 19). 
(9) In the fight with the Kalingas Bhima killed Sakra- 
deva. (Bhisma Parva, Chapter 54, Verse 24). 

(10) Bhima killed Bhānumān. (Bhisma Parva, Chapter 
Oey Verse 39). 

(11)He killed Satyadeva and Salya, who guarded the 
chariot wheels of Srutayus, King of Kalinga. (Bhisma 
Parva, Chapter 54, Verse 76). 

(12) Killed Ketuman. (Bhisma Parva, Chapter 54, 
Versc 77). 

(13) Annihilated the elephant division of the Kaurava 
army, and rivers of blood flowed. (Bhisma Parva, 
Chapter 54, Verse 103). 

(14) Defeated Duryodhana. (Bhisma Parva, Chapter 58, 
Verse 16). 

(15) Fought against Bhisma. (Bhisma Parva, Chapter 
63, Verse 1). 

(16) Fought against the whole lot of Kauravas, and in 
this fight eight sons of Dhrtarāstra viz. Senāpati, Jarā- 
sandha, Suseņa, Ugra, Vīrabāhu, Bhīma, Bhīmaratha 
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and Sulocana were killed. (Bhisma Parva, Chapter 64, 
Verser 32 

(17) Fought a fierce war against Bhīsma. (Bhisma Parva, 
Chapter 72, Verse 21). 

(18) Fought with Duryodhana. (Bhisma Parva, Chap- 
ter 72, Verse 17). 

(19) Defeated Duryodhana the second time. 
Parva, Chapter 79, Verse 11). 

(20) Defeated Krtavarma. (Bhisma Parva, Chapter 82, 
Verse 60). 

(21) Killed Bhisma's chariotcer. (Bhisma Parva, Clap- 
ter 88, Verse 12). 

(22) Killed eight more sons of Dhrtarastra. (Chapter 88, 
Verse 13, Bhīsma Parva). 

(23) Struck by the arrow of Bhīma, Droņācārya fcll down 
unconscious. (Bhisma Parva, Chapter 94, Verse 18). 
(24) Killed nine more sons of Dhrtarástra. (Bhisma 
Parva, Chapter 96, Verse 23). 

(25) Defeated Balhika. (Bhisma Parva, Chapter 104, 
Verse 18). 

(26) Fought a duel with Bhūrišravas. (Bhisma Parva, 
Chapter 110, Verse 10). 

(27) Killed ten mahārathīs (heroes in chariot war) of 
the Kaurava army. (Bhīgma Parva, Chapter 113). 
(28) Dhrtarastra applauded the prowess of Bhima. 
(Drona Parva, Chapter 10, Verse 13). 

(29) Bhima fought with Vivimšati. (Drona Parva, Chap- 
ter 14, Verse 27). 

( 30) Defeated Salya in club fight. (Drona Parva, Chapter 
15, Verse 8). 

(31) Fought with Durmarsana. (Drona Parva, Chapter 
25, Verse 5). 

(32) Killed Anga, king of the Mleccha tribe. (Droņa 
Parva, Chapter 26, Verse 17). 

(33) Fought with the elephant of Bhagadatta, was 
defeated and ran away. (Droņa Parva, Chapter 26, 
Verse 19). 

(34) Attacked Karņa and killcd fifteen warriors of his. 
(Droņa Parva, Chapter 32, Verse 32). 

(35) Fought with Vivirnšati, Citrasena and Vikarņa. 
(Droņa Parva, Chapter 96, Verse 31). 

(36) Fought with Alambusa and came out victorious. 
(Drona Parva, Chapter 106, Verse 16). 

(37) Fought with Krtavarma. (Drona Parva, Chapter 
114, Verse 67). 

(38) Consoled Yudhisthira who was in great perplexity. 
Drona Parva, Chapter 126, Verse 32). 

(39) Defeated Drona again. (Drona Parva, Chapter 
127, Verse 42). 

(40) Killed Kundabhedi, Susena, Dirghalocana, Vrnda- 
raka, Abhaya, Raudrakarmā, Durvimocana, Vinda, 
Anuvinda, Suvarmā and Sudaršana. (Drona Parva, 
Chapter 127, Verse 60). 

(41) Threw off Droņācārya along with his chariot eight 
times. (Drona Parva, Chapter 128, Verse 18). 

(42) Defeated Karna in fight. (Drona Parva, Chapter 
122). 

(43) Killed Dussala. (Drona Parva, Chapter 129). 
(44) Defeated Karna again. (Drona Parva, Chapter 
131). 

(45) Killed Durjaya, son of Dhrtarastra. (Drona Parva, 
Chapter 133, Verse 13). 

(46) Killed Durmukha, son of Dhrtarastra. (Drona 
Parva, Chapter 134, Verse 20). 


(Bhisma 


BHIMA 


(47) Killed Durmarsaņa, Dussaha, Durmada, Durdhara 
(Durādhāra) and Jaya. (Drona Parva, Chapter 135, 
Verse 30). 

(48) Defeated Karna again. (Drona Parva, Chapter 136, 
Verse 17). 

(49) Killed Citra, Upacitra, Citrāksa, Cārucitra, Šarā- 
sana, Citrāyudha and Citravarman. (Drona Parva, 
Chapter 136, Verse 20). 

(50) Kill.d Satrufijaya, Satrusaha, Citra (Citrabāņa) 
Citrāyudha (Agrāyudha) Drdha (Drdhavarman) Citra- 
sena (Ugrasena) and Vikarna. (Droņa Parva, Chapter 
137, Verse 29). 

(51) Defeated Karņa again. (Droņa Parva, Chapter 139, 
Verse 9). 

(52) Destroyed many bows of Karņa. (Droņa Parva 
Chapter 139, Verse 19). 

(53) To capture Karņa bereft of his arrows, Bhīma jum- 
ped into his chariot. (Droņa Parva, Chapter 139, 
Verse 74). 

(54) Bhīma tumbled to the ground unconscious at the 
blows of Karņa. (Droņa Parva, Chapter 139, Verse 91). 
(55) Gave directions to Arjuna to kill Karņa. (Droņa 
Parva, Chapter 148, Verse 3). 

(56) Killed the prince of Kalinga by thrashing and 
kicking him. (Drona Parva, Chapter 155, Verse 24). 
(57) Killed Jayarata, Dhruva, Durmada and Duskarna 
by pushing and beating them. (Drona Parva, Chapter 
155). 

(58) Rendered the great hero Somadatta unconscious 
by thrashing him with his club. (Drona Parva, Chapter 
157, Verse 10). 

(59) Killed Balhika. (Drona Parva, Chapter 157, Verse 
11 
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(60) Killed Nāgadatta, Drdharatha (Drdhasvan) Mahā- 
bāhu, Ayobhuja (Ayobāhu) Drdha (Drdhaksatra) 
Suhastha, Virajā, Pramāthī, Ugra (Ugragravas) and 
Anuyāyi (Agrayāyi). (Drona Parva, Chapter 157, 
Verse 16). 

(61) Killed Satacandra. (Drona Parva, Chapter 157, 
Verse 23). 

(62) Killed Gavaksa, brother of Sakuni, as also Sarabha, 
Vibhu, Subhaga and Bhānudatta. (Drona Parva, Chap- 
ter 157, Verse 23). 

(63) Defeated Duryodhana again. (Drona Parva, Chap- 
ter 166, Verse 43). 

(64) Engaged himself in a fierce fight with Halayudha. 
(Drona Parva, Chapter 177). 

(65) Got defeated in the fight with Karna. (Drona Parva, 
Chapter 188, Verse 10). 

(66) Killed the elephant named Asvatthama and spread 
the false news that Asvatthāmā (son of Drona) was 
killed. (Drona Parva, Chapter 190, Verse 15). 

(67) Fought against nārāyaņāstra. (Drona Parva, Chap- 
ter 199, Verse 45). 

(68) In the fight with Asvatthāmā Bhima’s charioteer 
was killed. (Drona Parva, Chapter 199, verse 45). 
(69) Killed Ksemadhürti, the King of Kalūta. (Karna 
Parva, Chapter 12, Verse 25). 

(70) Fought with Ašvatthāmā and fell down unconscious 
by the blows dealt by him. (Karna Parva, Chapter 
15). 

(71) Killed Bhanusena, son of Karna. (Karna Parva, 
Chapter 48, Verse 27). 
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(72)In the next fight killed Vivitsu, Vikata, Sama, 
Kratha (Krathana) Nanda and Upananda. (Karna 
Farva, Chapter 51, Verse 12). 
(73) Defeated Duryodhana again. (Karna Parva, Chap- 
ter 61, Verse 53). 
(74) Taking upon himself all the responsibilities of the 
war deputed Arjuna to guard Dharmaputra. (Karna 
parva, Chapter 65, verse 10). 
(75) Defeated Sakuni. (Karna Parva, 
Verse 24). 
(76) Fought fiercely with Duryodhana. (Karna Parva, 
Chapter 82 and 83). 
(77) Killed Dussāsana in accordance with his (Bhima's) 
old pledge and drank the blood from his (Duss4sana’s ) 
chest. (Karna Parva, Chapter 83, Verse 28). 
(78) Killed ten sons of Dhrtarastra, viz. Nisangi, Kavaci, 
Pasi, Dandadhara, Dhanurgraha, Alolupa, Sala, Sandha 
(Satyasandha) Vatavega and Suvarcas. (Karna Parva, 
Chapter 84, Verse 2). 
(79) Next, single-handed Bhima killed 25000 infantry 
men. (Karna Parva, Chapter 93, Verse 28). 
(80) Defeated Krtavarma (Salya Parva, Chapter 11, 
Verse 45). 
(81) Did club-fight with Šalya. (Salya Parva, Chapter 
12, Verse 125. 
(82) Defeated Duryodhana again. (Salya Parva, Chap- 
ter 16, Verse 42). 
(83) Killed the charioteer and horses of Salya. (Salya 
Farva, Chapter 17, Verse 27). 
(84) Killed another 25,000 infantry men, single-handed. 
(Salya Parva, Chapter 19, Verse 49). 
85) Killed 11 sons of Dhrtaràstra, viz. Durmarsana, 
rutānta (Citrānga) Jaitra, Bhüribala (Bhimabala) 
Ravi, Jayatsena, Sujāta, Durvisaha (Durvisāha). Dur- 
vimocana, Duspradharsa (Duspradharsana) and Sru- 
tarvā. 
(86) After that killed Sudar:ana, son of Dhrtarāstra. 
(Šalya Parva, Chapter 27, Verse 49). 
(87) In the club fight that ensued between Duryodhana 
and Bhīma, Duryodhana's thigh was broken by the 
blows with Bhīma's club. (Salya Parva, Chapter 58, 
Verse 47), 
(88) Then Bhima kicked Duryodhana on the head. 
(Šalya Parva, Chapter 59, Verse 4). 
(89) Bhima rushed forward to get hold of Asvatthama, 
who was then sitting with Vyāsa on the Ganga shore. 
Bhima challenged him. (Sauptika Parva, Chapter 13, 
Verse 16). 
(90) Consoled Pāūcālī by giving to her Asvatthama’s 
gem. (Sauptika Parva, Chapter 16, Verse 26). 
(91) Bhima apologised to Gandhari. (Stri Parva, Chap- 
ter 15). 
(92) Bhima made Yudhisthira to retract from his inten- 
tion to renounce the world and become a Sannyāsin. 
(Santi Parva, Chapter 19). 
(93) Yudhisthira installed Bhima, as crown prince. 
(Santi Parva, Chapter 41, Verse 9). 
(94) Yudhisthira settled Bhima down in the palace of 
Duryodhana killed in war. (Santi Parva, Chapter 44, 
Verse 6). 
(95) As directed by Vyasa, Nakula and Sahadeva were 
put in-charge of protecting the Kingdom. (Asvamedha 
Parva, Chapter 72, Verse 19). 
(96)It was Bhima who, along with the brahmins, 
measured the yajūabhūmi, in connection with Yudhis- 
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thira’s A$vamedhayajfia. (A$vamedha Parva, Chapter 
88, Verse 6). 
(97) During one of those days Babhruvāhana visited 
Bhima, who sent the former back loaded with money 
and foodgrains. (A$vamedha Parva, Chapter 88, Verse 
6). 
(98) It was Bhima who held the umbrella to Šrī Krsņa in 
the chariot on his way back from the company of the 
Pandavas to Dvārakā. (Ašvamedha Parva, Southern 
Text, Chapter 92). 
(99) Bhima opposed Dhrtarastra’s demand for money to 
perform the rituals of those who had died in war. (Aíra- 
mavasika Parva, Chapter 11, Verse 7). 
(100) After Dhrtarastra, Kunti and Gandhari retired into 
the forest Bhima visited them once. (Asramavasika 
Parva, Chapter 23). 
8) Bhima’s conceit put down. While, after the great war, 
the Pandavas and Sri Krsna were discussing several 
matters all the Pandavas except Bhima said they owed 
their success in war to Krsna. But, Bhima, in all haughti- 
ness claimed the credit for vietory to his personal prowess. 
With the objeet of putting down this conceit on the part 
of Bhima, Sri Krsna, with Bhima seated along with him 
on Garuda, set out on a journey to the south. After 
erossing the sea and Mount Subela Sri Krsna, pointing 
out to Bhima a lake twelve yojanas wide and lying 
near Lanka, asked him to find out the source of the lake 
and return with the information. Though Bhima walked 
some distanee he could not find out its source. Not only 
that, all the warriors there jointly attacked Bhima, and 
finding himself impotent to counter the attack he ran 
baek to Sri Krsna for refuge. Then Sri Krsna with his 
ring elipped and threw away the lake, and said to Bhima 
as follows :—‘‘This is the skull of Kumbhakarna killed 
by Sri Rama in the Rama-Ravana war. The warriors 
who attacked you are the asuras called ‘Sarogeyas’ .” 
These words of the lord put down Bhima's conceit, 
and he apologised to Krsna.(Skanda Purāņa, 1.2.66). 
9) Death. After entrusting matters of administration of 
the country to Pariksit the Pāņdavas set out on their 
great journey. Yudhisthira walking in the front, they 
started for Kailāsa. During the course of their journey 
Pāūcālī, Sahadeva, Nakula and Arjuna one after the 
other fell down dead. Bhima asked Yudhisthira the 
reason for the deaths and he was given suitable answers 
by the latter. At last when Bhima too was about to fall 
down and die he asked the reason thereof, and Yudhis- 
thira replied that Bhima's over-eating was the reason. 
Afterwards when Dharmaputra entcred Heaven he 
found his brothers had already their seats there. (See 
Arjuna, Para 31). 
10) Other information. (1) Bhima had a son named 
poema by Pāūcālī. (Ādi Parva, Chapter 95, Verse 
3): 
2) A son callcd Sarvaga was born to Bhīma of Balan- 
dharā, daughter of the King of Kasi. (Ādi Parva, 
Chapter 95, Verse 97). 
3) The following names are found used in the Mahā- 
bhārata as synonyms for Bhīma. Acyutānuja, Anilāt- 
maja, Arjunāgraja, Arjunapūrvaja, Vallava, Bhīma- 
dhanva, Jaya, Kaunteya, Kaurava, Kušašārdūla, Māru- 
tātmaja, Māruti, Pāņdava, Pārtha, Pavanātmaja, Pra- 
bhaüjanasuta, Raksasakantaka, Samīraņasuta, Vāyu- 
putra, Vāyusuta, Vrkodara. 


BHIMAII. The Mahābhārata makes mention of another 
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Bhima, son of King Pariksit and brother of Janamejaya. 
(Adi Parva, Chapter 3, Verse 1). It was this Bhima who, 
at thc yajfia condueted at Kuruksetra attacked, without 
reason, the son of Saramā, a dog of the Devas. 

BHĪMA III. A Deva garidharva delivered by Muni, 
the wife of Kašyapa prajāpati. (Adi Parva, Chapter 
65, Verse 42). He took part in the birthday celebrations 
of Arjuna, (Ādi parva, Chapter 122, Verse 55). 

BHIMA IV. Yet another Bhima, grandson of King 
Aviksit of the Lunar dynasty and son of Parīksit is 
mentioned in Chapters 94 and 95 of Ādi Parva. His 
mother was Suyašā. He married Kumari, daughter of 
Kekaya Raja and they had a son ealled Pratisravas. 

BHIMA V. Father of Divodāsa, king of Kāši. (Udyoga- 
parva, Chapter 117, Verse 1). 


BHĪMA VI. A Šūdra who attained Svarga as on his head 
fell water with which the feet of a brahmin were washed. 
The following story about him occurs on page 619 of 
the Padmapurāņa. 

In the dvapara yuga there lived a Sidra called Bhima, 
who engaged himself in the profession of Vaišyas. An 
outeaste from practices pertaining to Südras he enjoyed 
life with a Vai$ya woman. He was a terrible fellow, who 
had killed many brahmins, and also enjoyed the wives 
of many elderly people including his teachers. He was 
a robber as well. Once he went to a brahmin house, 
and with the object of robbing his wealth spoke to him 
in a pathetic tone as follows:—‘‘Respeeted sire, you 
will please listen to my grievance. You appear to be kind- 
hearted. Please give me some rice, or else I will die this 
very moment." 

Brahmin :—“Oh hungry guest ! There is no one here 
to cook food. I shall give you daily some riee, which 
you may cook yourself. I have neither father, mother, 
son, brothers, wife nor any other relatives. All of them 
are dead and gone. The unfortunate fellow that I am, 
I am staying here alone. No servants or others here." 
Bhīma:—'Oh revered brahmin ! I too am a lonely 
er a I shall live here for ever serving you. I am a 

ūdra.” 

These words of Bhima pleased the brahmin so mueh that 
he cooked some food quickly and served the Sidra with 
it. He stayed with the brahmin from that day onwards. 
His idea was to rob the brahmin of his wealth at some 
convenient time and get away. But, since he used to 
pour on his head everyday the water with which the 
brahmin’s feet were washed he got redemption from all 
his sins. 

Onc night a thief got into the brahmin’s room to steal his 
earnings. Seeing the thief Bhima rushed at him to give 
him a good thrashing. But, the thief, in the twinkling 
of an eye, cut off Bhima’s head and eseaped from the 
seene. At once there came down the attendants of Lord 
Visnu to lead Bhima to Vaikuntha. A divine chariot 
drawn by Rājahamsas (swans) also came down. Bhima 
got into the chariot and reached the abode of Visnu. 

BHIMA VII. Father of Damayanti. (See Damayanti). 


BHIMA VIII. One of the hundred sons of Dhrtarāstra. 
He was killed by Bhima, one of the Pandavas. (Bhisma 
Parva, Chapter 64, Verse 86). 

BHIMA IX. Verse 17, Chapter 94 of Adi Parva, Mentions 
about one Bhima born to King Īlin of his wife Rathan- 
dhari. This Bhima had four brothers, viz., Dusyanta, 
Sara, Pravasu and Vasu. 
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BHĪMA X. One of the five attendants given to Subrah- 
manya by the Deva called Arhša. Parigha, Vata, 
Dahati and Dahana were the other four. (Salya Parva, 
Chapter 45, Verse 34), 

BHIMA XI. A king of ancicnt time. Hc sits in yama’s 
assembly worshipping yama. Thcre are hundred kings 
in yama’s assembly, having the name Bhima. (Sabha 
Parva, Chapter 8, Verse 24). It is on account of the 
penance of the hundred Bhimas that thc difficulties 
of people are lifted. (Vana Parva, Chapter 3, Verse 11). 
These one hundred persons were kings in ancient days. 
Owing to several adversities they lcft their kingdoms 
for the assembly of yama. (Sànti Parva, Chapter 227, 
Verse 49). 

BHĪMA XII. A yādava king, the father of Andhaka. 
This Bhīma was a contemporary of Šrī Rāma. He con- 
qucred Madhurāpurī founded by Satrughna after killing 
the Daitya called Madhu. 

BHIMA XIII. A fricnd of Ravana, king of Lanka. It 
was on the top of Bhima’s housc that Hanūmān rested 
for the first time after arriving at Lanka. (Valmiki 
Ramayana, Sundara Kanda, Canto 6). 

BHIMABALAI. (BHÜRIBALA). One of the hundred 
sons of Dhrtarastra killed by Bhima, (Salya Parva, 
Chapter 26, Verse 14). 

BHIMABALA II. One of the five Vināyakas born from 
the asura called Pàücajanya. These Vināyakas cause 
difficulties and obstructions to the yajūas of Devatās. 
(Vana Parva, Chapter 221, Verse 11). 

BHIMABHATA. A gandharva. The following story has 

reference to his past life. 
On the death of Srutadhara, king of Ekalavyanagara the 
younger of his two sons, Satyadhara drove out of the 
kingdom the elder brother, Siladhara. Thus ousted from 
his kingdom Siladhara did due penance and got from 
Siva the boon that Satyadhara be killed while he him- 
self be made a gandharva. Owing to the blessing of 
Siva Satyadhara died, and he was born again as Samara- 
bhata, son of Ugrabhata, King of Rādhānagara, and 
Siladhara was born as Bhimabhata, brother of Samara- 
bhata. On the death of Ugrabhata Bhimabhata, after 
killing Samarabhata ascended the throne. And, on one of 
those days, he was transformed into a wild elephant as 
the result of the curse of a muni. But, he iremembered 
his previous existence, and, though turned into elephant 
could speak like men. Bhimabhata became a gandharva 
because he received and treated well once-a traveller 
and related to him his (Bhimabhata's) own story. 
(Kathāsaritsāgara Saíamkavatlambaka ). 

BHĪMAJĀNU. A king in ancicnt India. He remained in 
the assembly of yama serving the latter. (Sabhā Parva, 
Chapter 8, Verse 21). 

BHIMAKSA. A Rāksasa, who used to attack the king- 
doms of Kāši and Kosala often. Finally the above kings 
jointly encountered him. He was killed by King Har- 
ya$van. (Brahmànda Purāņa). 

BHIMARATHA I. A king of the family of Visvāmitra. 
His father was Ketumān and Divodāsa his son. (Bhàga- 
vata, Navama Skandha ). 

BHIMARATHA II. One of the hundred sons of Dhrta- 
rāstra killed in thc war by Bhima. (Bhisma Parva, 
Chapter 64, Verse 36). | 

BHIMARATHA III. A hero who fought on the Kaurava 
side. It was this Bhimaratha who stood at the centre of 
the garuda vyüha (army formation in the form of the 
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bird garuda, Kite) set up by Drona. (Droņa Parva, 
Chapter 20, Verse 12). He killed Salva, the Mleccha 
king and a supporter of the Pāņdavas. (Droņa Parva, 
Chapter 25, Versc 26). When Yudhisthira was king at 
Indraprastha Bhimaratha sat in Pándava asscmbly as a 
comrade of the Pandavas. (Sabha Parva, Chapter 4, 
Verse 26). 

BHIMARATHI (BHĪMĀ). Ariver in the South extolled 
in the purāņas. Sins of those who bathe in this river will 
vanish. On its shore is a sacred place callcd Pandhara- 
pura. (Vana Parva, Chapter 88, Bhisma Parva, Chap- 
(oe S) 

BHIMASARA. One of the hundred sons of Dhrtarāstra. 
(Adi Parva, Chapter 67, Verse 99). 

BHIMAVEGA. Onc of the hundred sons of Dhrtarāstra. 
(Adi Parva, Chapter 67, Versc 99). 

BHIRU. A son born to Manibhadra and his wifc Punya- 
jani. 

BHISANA. Son of Baka. From the day his father was 
killed by Bhima Bhisana was impatiently waiting for 
revenge. When the Pandavas began the Asvamedha 
yajūa he obstructed itat a place near Ekacakra. Arjuna 
fought and killed him. (Jaimini Agvamcdha Parva, 
Chapter 22). 

BHISMA. 

1) Genealogy. From Visņu were descended in thc follow- 
ing order—Brahmā-Atri-Candra-Budha - Purüravas - 
Ayus - Nahusa - Yayāti - Piru - Janamejaya - Prācinvā- 
Pravīra - Namasyu - Vītabhaya - Sundu - Bahuvidha - 
Sarhyati - Rahovādi - Raudrāšva - Matināra - Santu- 
rodha-Dusyanta-Bharata-Suhotra-Suhota -Gala-Gardda 
-Suketu-Brhatksetra-Hasti - Ajamidha - Rksa - Samva- 
rana - Kuru- Jahnu-Suratha-Vidaratha - Sārvabhauma- 
Jayatsena-Ravyaya-Bhavuka-Cakroddhata - Devatithi - 
Rksa - Bhima-Pratipa-Santanu-Bhisma. 

2) Birth and Boyhood, Bhīsma's name in his boyhood was 
Devavrata. He was the eighth son of Santanu, a king 
of the lunar dynasty and Gangadevi. This boy was the 
human embodiment of Dyau, one of the Astavasus. 

antanu, his father was the re-birth of another king, 
Mahabhiseka. The story concerning this, as given in 
the Mahābhārata is as follows:— 
King Mahābhiseka after his death, attained Visņuloka. 
Once he went to visit Brahmā at Satyaloka. At that 
time Gangādevī was also present in Brahma’s assembly. 
In that pious atmosphere, a gentle breeze began to blow 
and Gangádevi's clothes were slightly deranged. Just 
at that moment, Mahābhiseka took a stealthy glance at 
her and she also returned that glance. This was noted 
by Brahma who turned both of them into human beings 
by a curse. Gangādevi begged pardon and Brahma 
lifted the curse and blessed her that the Astavasus would 
come to the earth to be born as her sons and that after- 
wards she could come back to Heaven. After that 
Gangādevī was born as a mortal woman in the world 
under the name Ganga and she spenther days in the 
forests near the Ganga river valleys. 
In those days the ruler of the Lunar dynasty was a king 
named Pratipa. Having no children, he went to the 
bank of the river Ganga and performed tapas therc. 
Gangādevī who wasmoving about in the forests near- 
by, saw the King deeply absorbed in his tapas. She 
approached him and sat on his right thigh. She wanted 
the King to be her husband. He explained to her that 
the right thigh is the proper seat of a daughter-in-law 
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and so she would become his son’s wife in due course. 
In course of time, Pratipa had a son, Santanu, born 
to him. When Santanu grew up into a young man, one 
day he went fora hunt to the Gangā-valley and there he 
met Gangadevi. He fell in love with her at first sight 
and courted her: Gangādevī agreed to become his wife 
on condition that he should not say anything to displease 
her and ifhe violated that condition she would leave him. 
The king accepted the condition and tliey became man 
and wife. 

At about that time, the wife of Dyo, one of the Asta- 
vasus, happened to see the sacrificial cow of the sage 
Vasistha and wished to have it. She expressed her 
desire to her husband, Dyo. Dyo, with the other seven 
vasus went and took away by force, Vasistha’s cow. 
Vasistha in his anger cursed the Astavasus to be born as 
mortals. They repented and begged pardon from 
Vasistha. ‘The sage told them that all of them would 
be born as the sons of Gangadevi and all except Dyo, 
who actually stole the cow, would return to Heaven 
at the time of birth itself. As for Dyo, he would continue 
to live in the world for a long time, as an adventurous 
hero. 

Gangadevi became pregnant and gave birth to her first 
child. She carried the child to the river Ganga and 
threw it into the river. Santanu who followed her up 
to the river bank, did not say anything against her, 
remembering his promise. 

Seven children were born to her and she threw all of them 
into the river in this way. When she gave birth to the 
eighth child, Santanu insisted that he would not allow 
her to throw away that child into the river. As he had 
violated the condition, the angry Gangādevī left the 
palace with her child. She named it Devavrata and 
brought him up in the forest. The sage Vasistha and 
Gangadevi taught him all branches of knowledge. 
Thirtytwo years later, the king went to the same forest 
for hunting. He saw a handsome boy stopping the 
flow of the river Ganga. Getting interested in the boy, 
the King approached him. But by that time he had 
disappeared. The King prayed to Gangādevī to give 
back the child. She appeared with the child and after 
handing over thc child to him vanished. The king 
returned to the palace with the child. (M.B. Adi 
Parva, Chapters 95-100). 

3) The name Bhisma. Devavrata was anointed, as 
heir-apparent. One day King Santanu rcached the 
forest near thc Gangā river valley, for hunting. As he 
was hunting, absorbed in the beauty of the forest scenery, 
he felt the perfume of musk filling the air in the forest. 
He wondered from where it could come. He went on 
and on trying to find out the source of this smell until 
he reached the cottage of a fisherman. The fisherman 
had a daughter named Satyavati. It was from her that 
the fragrance of musk spread all around.! The king 
fell in love with her at first sight. He asked the fisherman 
to give the girl in marriage to him. But the brave fisher- 


I. Satyavati’s original name was Kali. The fisherman got her from the stomach of a fish. 


BHISMA 


man did not yield to the king’s demand immediately. 
He laid down several conditions, one of which was that 
Satyavati’s sons should succeed to the throne of Santanu. 
The king was in a fix. Devavrata was the eldcst son and 
heir-apparent. To deny kingship to his sons would be 
highly improper. Unable to find a solution to this diffi- 
cult problem, the king returned to the palace, much 
depressed and gloomy. There he avoided all company 
and took to his bed, passing his time in sadness and 
solitude. 
When Devavrata knew about his father’s condition, he 
called the Ministers and asked them about it. They 
told him everything in details. At once, without inform- 
ing even his father, Devavrata went to the fisherman’s 
cottage on the bank of the river Ganga and begged for 
Satyavati on behalf ofhis father. The fisherman repeated 
his former condition. Devavrata agreed that Satya- 
vatī's son shall be given the right of Kingship. The 
fisherman pointed out that disputes were likely to arise 
between Devavrata’s sons and Satyavati’s children regar- 
ding the right of succession to the throne. At once 
Devavrata stood up and made a solemn pledge that he 
would remain a bachelor for life. The fisherman gave 
Satyavati to Devavrata to be taken to the King. Deva- 
vrata took her to the palace and presented her to his 
father. The King, when he came to know of the part 
played by his son in the matter, rose from his bed and 
embraced Devavrata with tears of joy and gratitude. 
The gods showered flowers on the scene. Because he had 
taken such a solemn oath, it was declared that hence- 
forth he would be known by the name "BHĪSMA"”. 
The loving father Santanu also gave him a boon that 
Bhisma would die only when he wished. (M.B., Adi 
Parva, Chapter 100). 
4) Affairs of the Kingdom in crisis. ‘Two sons named 
Vicitravirya and Citrangada were born to Satyavati by 
antanu, who died shortly afterwards. As desired by 
Satyavati, Bhisma crowned the boy Citrārigada as king. 
Although Citrangada’s reign was a prosperous one, it 
could not last long. Once a Gandharva named Citrāni- 
gada attacked him at Kuruksetra and after a battle 
which lasted for three years, the Gandharva Citrangada 
killed the King Citrangada. It was Bhisma who per- 
formed the funeral rites of the King Citrangada. After 
that Vicitravirya was crowned King. 
It was at that time that the Svayarhvara of the three 
daughters of the King of Kasi, Amba, Ambika and 
Arhbālikā, was held. Bhisma thought that it would be 
good if Vicitravirya married them. So Bhisma attended 
that function. The presence of Bhisma who was an old 
man, at the Svayaiivara, frightened the girls. The other 
kings who were present, stopped him from entering 
the place, since he had taken an oath to remain a life- 
long bachelor. The old Bhīgma stood up and spoke at 
length about the eight differcnt forms of marriage and 
after dcfeating several kings like Salva, he seized the 
three daughters of the King of Kāši and took them with 


(See the word Adrika). Since she 


had the smell of fish she got the name of “Matsyagandhi.” She used toassista fisherman in his work asa ferryman in the river Ganga. 
Once the sage Parāšara happened to get into her boat and he fell deeply in love with her. The sage removed thesmell of fish from herand gave 
her the perfume of musk instead. By this mystic power he created a mist at noon and under its cover, he had a sexual union with her. As 
a result of it the child Krsna (Vyāsa) was born. The child immediately left the mother to perform tapas in the forest after promising to 
return to her whenever she wished for his presence. Although she gave birth to a child, Parāšara blessed that she would again remain a 
virgin. The whole episode remained a secret. As usual, Satyavati returned to the fisherman’s cottage in the evening and continued to 
live with him. It is at this stage that Santanu was attracted by the perfume of musk and came to the cottage where he met Satyavati, 


BHĪSMA 


him in his chariot to Hastināpura. Preparations were 
made for the marriage of Vicitravīrya with the three 
princesses. Then Amba approached Bhisma and told 
him that she had already dedicated her heart to the king 
of Salva. Bhisma generously allowed her to return home. 
(For the rest of Amba’s story, see the word “Amba”’. 
Vieitravīrya married Ambika and Ambālikā. He ruled 
over the country for seven years at the end of which he 
died of consumption. The dynasty faecd a crisis, as 
there was no one to succeed him. Satyavati approached 
Bhisma with a suggestion to beget children by Vicitra- 
virya's wife. But Bhisma stood firmly on his solemn oath 
to continue as a life-long baehelor. (M.B. Adi Parva, 
Verse 100-104). 

5) Bhisma’s Wire Pulling. After that Satyavati sum- 
moned Vyasa to Hastinipura and sons were born 
to Ambikā, Ambālikā and their maid by him. Ambikā 
gave birth to Dhrtarāstra, Ambālikā gave birth to 
Pàndu and the maid gave birth to Vidura. They grew 
up and Dhrtarastra married Gāndhārī and Pandu 
married Kunti and Mādrī. Duryodhana and his brothers 
wēre born to Dhrtarāstra, while the Pāņdavas were 
born to Pandu. Pandu died at the Sataérnga vana and 
Mādrī observed sati by jumping into his funeral pyre 
and burning herself alive. After that, the Kauravas 
and Pandavas who lived in the palace at Hastināpura, 
split up into two bloes. When the palace made of lac 
was destroyed by fire, the Pāņdavas went into the forest 
and eame back to the country after their marriage with 
Pāicālī. They ruled over the country with Indraprastha 
as their capital. In the gambling eontest between 
Dharmaputra and Duryodhana, the Pāņdavas lost their 
kingdom and everything and so they went to the forest 
again. They lived for twelve years in the forest and spent 
one year incognito in the palace ofthe King of Virāta. 
At that time the Pàndavas reappeared in the battle 
which took place as a result of the theft of King Virāta's 
cows by the Kauravas. Duryodhana asserted that he 
would not give so much land to the Pāņdavas as to put 
a dot with a needle. With the failure of Sri Krgna's 
mediation, the Kauravas and Pandavas encamped on 
the opposite sides of the field of Kuruksetra, preparing 
for a grim battle. 

Bhisma was the chief protagonist in all these events 
relating to the Kauravas and Pàndavas. At every stage 
in the story we see Bhisma's influence. The main events 
in which this superman who used to give shelter to 
Kauravas and Pāņdavas alike, played a decisive role, 
are given below:— 

(1)Bhigma sent a messenger to Subala, king of Gàn- 
dhāra, to ask for the hand of Gāndhārī, to be married to 
Dhrtarāstra. (M.B. Ādi Parva, Chapter 109, Verse 
11). 

(2) He went to the palace of Šalya, king of Madra and 
secured Madri to be married to Pāņdu. (M.B. Ādi Parva, 
Chapter 112). 

(3) He brought about the marriage between Vidura and 
the daughter of Devaka. (M.B. Ādi Parva, Chapter 
113, Verse 2). 

(4) The Maharsis who were the inhabitants of Satasrnga 
told Bhisma about the birth of the Pandavas. (M.B. 
Adi Parva, Chapter 125, Verse 22). 

(5) Bhigma offered *Jalāūijali” (worship with holy water) 
to Pandu at his death. (M.B. Adi Parva, Chapter 126, 
Verse 27). 
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(6)He performed the death anniversary of Pàndu. 
(M.B. Adi Parva, Chapter 127, Verse DE 

(7)He engaged Droņācārya to teach archery to the 
prinees. (M.B. Ādi Parva, Chapter 130, Verse 77). 

(8) He burst into tears and wept bitterly on hearing that 
Pandavas were burnt to death in the palace of lae and 
was about to offer them *Jalāūijali”. Just then, Vidura 
came to him and secretly informed him that the Pandavas 
were not dead. (M.B. Adi Parva, Chapter 149, Daksi- 
natya Pātha). 

(9) He advised Duryodhana to give half the kingdom to 
the Pandavas. (M.B. Adi Parva, Chapter 202). 
(10)He had taken part in Dharmaputra’s Rājasūya 
Yajūa. Dharmaputra had entrusted to Bhisma, the 
arrangements for that yajūa. (M.B. Sabha Parva, 
Chapter 35, Verse 6). 

(11) He advised Yudhisthira to give the highest place of 
honour in that yajfia to Sri Krsna. (M.B. Sabha Parva, 
Chapter 36, Verse 28). 

(12) Bhisma ridiculed Šišupāla (Sabha Farva, Chapter 
Son 

(13) Sisupala insulted Bhīgma. (Sabha Parva, Chapter 
41). 


14) Bhisma stopped Bhima who rushed out to kill 
isupāla. (Sabha Parva, Chapter 42, Verse 13). 

(15) It was Bhīgma who narrated the life story of Šišu- 
pala. (Sabha Larva, Chapter 43). 

(16)In the battle against Šišupāla, Bhisma selected 
powerful Kings to help Šrī Krsna. (Sabhà Parva, 
Chapter 44, Verse 41). 
(17) Onee Bhisma asked the sage Pulastya about the 
value and importance of pilgrimage. (Vana Parva, 
Chapter 82, Verse 4). 
(18) Bhisma advised Duryodhana to be on friendly 
terms with the Pāņdavas. (Vana Parva, Chapter 253, 
Verse 4). 
(19) In the battle which was fought by Kauravas against 
King Virāta, Bhisma arranged the regiments in order, 
after sending Duryodhana to Hastinipura. (Virāta 
Parva, Chapter 52, Verse 16). 
(20)A grim fight took place between Arjuna who went 
to help the Virāta army and Bhīsma. At last, it was the 
eharioteer who removed Bhisma, (who had fallen down 
unconscious) from the battlefield. — (Virāta Parva, 
Chapter 64). 

(21) When the Kauravas were contemplating to fight 
against the Pandavas who had returned after their 
ineognito life, Bhisma ridiculed Karna and praised 
Arjuna. (Udyoga Parva, Chapter 21, Verse 16). 
(22) At that time, he explained to Duryodhana, the 
greatness of Sri Krsna and Arjuna. (Udyoga Parva, 
Chapter 49, verse 2). 

(23) Duryodhana proposed to bind the hands and feet 
of Sri Krsna who was expected to come as the envoy of 
the Pandavas. Hearing this, Bhisma in great anger, 
walked out of the council hall. (Udyoga Parva, Chap- 
ter 88, Verse 19). 

(24) Bhisma strongly advised Duryodhana to make a 
treaty of peace with the Pandavas. (Udyoga Parva, 
Chapter 125, Verse 2). 

(25) He declared that he would not kill the Pandavas 
but would kill 10,000 soldiers of the Pāņdavas everyday. 
Udyoga Parva, Chapter 156, Verse 21). 
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(26)As desired by Duryodhana, Bhisma declared the 
Rathis and Mahārathīs who belonged to the Kaurava 
side. (Udyoga Parva, Chapters 165-168). 

(27) Bhisma described all the Maharathis of the Pandava 
side to Duryodhana. (Udyoga Parva, Chapters 169- 
172). 

(28) Bhisma told Duryodhana that Sikhandi and the 
Pandavas should not be killed. (Udyoga Parva, Chapter 
172, Verse 20). 

(29) Bhisma offered pūjā to Parašurāma. (Udyoga Parva, 
Chapter 123, Verse 27). 

(30) Arnbā who was allowed by Bhisma to marry her 
lover, King Salva, was rejected by him and returned 
to Bhisma again. But he did not accept her. Although 
Parašurāma pleaded with him on behalf of Amba, 
Bhisma did not marry her. (Udyoga Parva, Chapter 
178, Verse 32). 

(31) In connection with Amba’s case, a duel was fought 
on the field of Kuruksetra between Bhisma and Parašu- 
rama. Bhisma started the duel after asking for the 
permission of Parašurāma. Pleased with the fight, the 
Vasus presented to Bhisma, the Prasvapana arrow. But 
he did not use that arrow against Parašurāma, since 
the gods and Narada prevented him from doing so. 
At the request of the gods, pitrs and Gaūgādevī, Bhisma 
stopped the fight and prostrated at the feet of Parašu- 
rama. (Udyoga Parva, Chapters 178-185). 

(32) Bhisma narrated to Duryodhana the story of Amba 
who was re-born as Sikhandi. (Udyoga parva, Chapters 
188-192). 

(33) Bhisma himself told Duryodhana that he had the 
strength to annihilate all the Pandavas. (Udyoga Parva, 
Chapter 193, Verse 14). 

(34) Before the beginning of the battle, Yudhisthira 
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went to Bhisma and asked for his permission to start it. - 


Bhisma granted him permission and blessed him. 
(Bhisma Parva, Chapter 43, Verse 44). 

6) Bhisma in Bharata Yuddha. ` , 

(1) On the first day of the battle a duel took place bet- 
ween Bhīsma and Arjuna. (Bhisma Parva, Chapter 45, 
Verse 8). 

(2) In the battle Bhisma killed Sveta, the son of king 
Virāta. (Bhisma Parva, Chapter 48, Verse 3). 

(3) There was again a terrible fight with Arjuna. (Bhisma 
Parva, Chapter 52). 

(4) Sātyaki killed Bhisma’s charioteer. (Bhisma Parva, 
Chapter 64, Verse 114). 

(5) Seeing that the army of the Kauravas was being 
scattered in all directions by the violent strokes of Arjuna 
Bhisma ordered to stop the second day's battle. (Bhisma 
Parva, Chapter 55, Verse 42). 

(6) Bhisma challenged Srikrsna for the fight. (Bhisma 
Parva, Chapter 59, Verse 96). 

(7) Fought again with Arjuna. (Bhisma Parva, Chapter 
60, Verse 25). 

(8) Bhisma gave orders to Droņācārya and Duryodhana 
to save Bhagadatta who fell in danger. (Bhisma Farva, 
Chapter 64, verse 64). 

(9) Bhisma told Duryodhana that Arjuna and Krsna 
were the incarnations of Nara and Narayana. (Bhisma 
Parva, Chapters 65-68). 

(10) Bhisma praised the greatness of Brahmapita 
Stotra. (Bhisma Parva, Chapter 68, Verse 2). 

(11) Seeing Sikhandi rushing forward to oppose him, 
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Bhisma put an cnd to the battle. (Bhisma Parva, Chap- 

ter 69, Verse 29). 

(12)A terrible fight took place betwcen Bhisma and 

Bhīmasena. (Bhisma Parva, Chapter 70). 

(13) There was again a fight with Arjuna. (Bhisma 

Parva, Chapter 71). : 

(14) Bhisma wounded Bhimasena and defeated Sātyaki. 
(Bhisma Parva, Chapter 71, Verse 21). 

(15)Bhisma wounded King Virāta. (Bhisma Parva, 

Chapter 73, Verse 2). 

(16) Duryodhana who was frightened by Bhimasena's 

deeds of valour, was encouraged by Bhisma. (Bhisma 

Parva, Chapter 80, Verse 8). 

(17) He deprived Dharmaputra of his chariot. (Bhisma 

parva, Chapter 86, Verse 11). 

(18) When Bhimasena killed Bhisma's charioteer, the 

horses turned round and ran away, dragging the chariot 

with them. (Bhisma Parva, Chapter 88, Verse 12). 
(19) He ordered Bhagadatta to fight with Ghatotkaca. 
(Bhisma Parva, Chapter 95, Verse 17). 

(20) He swore that all except Sikhandi would be killed. 
(Bhisma Parva, Chapter 98, Verse 4). 

(21) Satyaki and Bhisma fought again.(Bhīsma Parva, 
Chapter 104, Verse 29). 

(22) Bhisma killed 14,000 Mahārathīs who belonged to 
the Cedi, Kāši and Karüsa countries. (Bhisma Parva, 
Chapter 106, Verse 18). 

(23) Bhisma explained to Dharmaputra, the method by 

which he (Bhisma) could be killed. (Bhisma parva, 

Chapter 107, verse 76). 

(24) He declared that he would not fight with Sikhandi, 

who was neither man nor woman. (Bhisma Parva, 

Chapter 108, Verse 43). 

(25)He allowed Yudhisthira to launch an attack on 

himself (Bhisma). (Bhisma Parva, Chapter 115, Verse 
13). 

(26)Bhīsma, shot by Arjuna’s arrow, fell down uncons- 

cious. (Bhīsma Parva, Chapter 117, Verse 64). 
27)Bhisma who recovered and rose again, killed 
atanika, brother of King Virāta. (Bhisma Parva, 

Chapter 118, Verse 27). 

(28) Bhisma routed the Pandava army most disastrously. 

(Bhisma Parva, Chapters 118, 119). 

(29) He considered the misery of life and the sweetness 

of death. (Bhisma Parva, Chapter 119, Verse 34). 
(30)Bhisma who was wounded by Arjuna's arrows, 

described to Duśśāsana, the heroism of Arjuna. (Bhisma 

Parva, Chapter 119, Verse 56). 

(31) Arjuna shot his arrow at Bhisma and made him fall 
down from his chariot. (Bhisma Parva, Chapter 119, 

Verse 87). 

(32) He told Harisa that he would remain alive until the 
sun came to Uttarāyaņa. (Bhisma Parva, Chapter 119, 
Verse 104). 

(33) Bhisma who fell and lay on a bed of arrows begged 
for a pillow to the Kings. (Bhisma Parva, Chapter 120, 

Verse 34). 

(34) When he found that they were not paying any heed 
to his entreaties, he asked for a pillow to Arjuna. (Bhisma 

Parva, Chapter, 120, Verse 28). 


(35)He exhorted the Kings to put an end to the battle. 
(Bhisma Parva, Chapter 120, Verse 51). 

(36) Bhisma begged for water to Arjuna. (Bhisma Parva, 
Chapter 121, Verse 18). 
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(37) He advised Duryodhana to end the battle. (Bhisma 
Parva, Chapter 121, Verse 38). 

(38) As Karna wished for ‘Virasvarga’ (Heaven for the 
valiant) Bhisma permitted him to fight. (Bhisma Parva, 
Chapter 122, verse 34). 

(39) Vyasa sent Dharmaputra to Bhīgma to learn the 
mysteries of ‘‘Dharma”’ from Bhisma before his (Bhis- 
ma’s) death. (Santi Parva, Chapter 37, Verse 5). 
(40) Bhisma said that Sri Krsna was more competent 
to give advice on “Dharma” than himself. (Santi 
Parva, Chapter 52, Verse 2). VR 
(41)When the frightened and ashamed Yudhisthira 
approached him, Bhisma cheered him up. (Šānti Parva, 
Chapter 14, Verse 19). m 

(42) Bhisma explained to Yudhisthira, with the help 
of various examples and illustrations, “Rajya Dharma”, 
*Apaddharma", and **Moksa Dharma”. (Santi Parva, 
Chapter 56, to Anušāsana Parva, Chapter 165). 

(43) After giving his advice to Yudhisthira Bhisma gave 
him permission to enter Hastinapura. (Anu$àsana Parva, 
Chapter 166, verse 50). 

(44) He gave advice to Dhrtarāstra regarding his duties 
and responsibilities. (Anušāsana Parva, Chapter 167, 
Verse 30). 

(45) He asked for Sri Krsna’s permission to renounce his 
body. (Anušāsana Parva, Chapter 167, Verse 37). 
(46) With Sri Krsna's permission, Bhīgma renounced 
his body. (Anušāsana Parva, Chapter 168, Verse 2). 
(47) The Kauravas performed the funeral rites and Jalan- 
jali (purification by sprinkling water) of Bhisma (Anu- 
$ásana Parva, Chapter 168, Verse 10). 

(48) Gangadevi lamented that Sikhandi, who was neither 
man nor woman, killed Bhisma. (Anugasana Parva, 
168, Verse 21). 

(49) Vyasa and Sri Krsna told Gangādevī that Bhisma 


168, Verse 30). 

(50) On a later occasion Vyasa invoked into the river 
Ganga, those who died in the battle and among them 
Bhisma was also present. (Ā$ramavāsika Parva, Chap- 
ter 32, verse 7). : 

(51) After his death, Bhīgma remained in Heaven as 
Dyau, one of 
Chapter 5, Verse 11). 

Other names of Bhisma. Apageya, Āpagāsuta, Bhāgī- 
rathiputra, Bharata, Pitamaha, Bharatarsabha, Bhara- 
tasattama, Bhismaka, Šāntanava, Santanuputra, Santa- 
nusuta, Santanuja, Devavrata, Gangasuta, Gāngeya, 
Jāhnavīputra, Kaurava, Kauravanandana, Kauravya, 
Kurušārddūla, Kurušrestha, Kurūdvaha, Kurukula- 
$Srestha, Kurukulodvaha, Kurumukhya, Kurunandana, 
Kurupati, Nadīja, Prapitāmaha, Sāgaragāsuta, Satya- 
sandha, Taladhvaja, Vasu are other names of Bhīsma 
used in the Mahābhārata. 3 


BHĪSMAKA. King of Vidarbha and born in the Bhoja 


dynasty, Bhismaka was the father of Rukmiņī, the wife 
of Sri Krsna. He had five sons. A friend of Bhisma, 
he conquered and ruled over a fourth of the world. 
He defeated the Krathas, Pāņdyas and Kaišikas. He 
was very much devoted to:Jarāsandha. (Sabha Parva, 
Chapter 14, Verse 21). Sahadeva, who was on a trium- 
phal tour in connection with the Pandava’s a$vamedha 
yajiia fought and defeated Bhīgmaka at Bhojakatanagara. 
Bhismaka was also called Hiranyaroma. (Sabha Parva, 


the Astavasus. (Svargārohaņa Parva, 
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Chapter 31, Udyoga Parva, Chapter 158, Šānti Parva, 
Chapter 4). 
BHISMA PARVA. A sub parva in the Mahābhārata. 
BHISMASVARGAROHANA PARVA. A sub division 
of Anušāsana Parva. Chapters 167 and 168 of Anušā- 
sana Parva are included in: this. 

BHISMAVADHA PARVA. A sub Parva of Bhisma Parva. 
It comprises Chapters 43-122 of thc Dhisma Parva. 
BHOH. A term used for greeting elders. When saluting 
an elderly person, thc term *Bhoh" is used as a suffix to 

his name. 
For example: 
“Somagarma nama aham asmi bhoh" 
Bhoh sšabdam kirtayedante 
Svasya nāmnābhivādane / 
Nāmnām svarūpa bhāvo hi 
bhobhāvo rsibhih smrtah [/ 
(Manusmrti, Chapter 2, verse 124) 


* BHOGAVAN. A mountain—Mahabharata, Sabha Parva, 


Chapter 30, Verse 12 says that in the course of his trium- 
phant over-running of the eastern lands, Bhimasena 
conquered this mountain also. ` 

BHOGAVATĪ I. Nāgaloka or Pātāla. When Sugrīva 
sent monkeys in all directions in search of Sita, he gave 
instructions to them to go and search for her in Bhoga- 
vatīpura. Valmiki Ramayana, 41st Sarga, Kiskindha- 
kanda describes the place as the city infested with ser- 
pents (hàgas) and guarded by them. Vāsuki; King of 
serpents, lives there. 

BHOGAVATIII. Ganga of Patala. (M. B. Sabha Parva, 
Dāksiņātya  Pātha, Chapter 38). 

BHOGAVATI III. A place of holy bath at Prayāga. 
It is better known as Vasuki tīrtha. Mahabharata Vana 
Parva, Chapter 85 says that a bath at this tirtha is as 
efficacious as an Asvamedha yajiia. 


died by Arjuna’s arrow. (Anušāsana Parva, Chapter  BHOGAVATĪ IV. Another name for the river Sarasvati. 


(M. B. Vana Parva, Chapter 24, Verse 20). 

BHOGAVATI V. A female attendant of Subrahmanya. 
(M.B. Salya Parva, Chapter 46, Verse 8). 

BHOJAI. A king of the ancient country named Martti. 
kāvata. In Mahābhāratā Adi Parva, Chapter 185, 
Verse 6, we see that this king had attended the Svayam- 
vara of Draupadi. He was slain by Abhimanyu at the 
battle of Kuruksetra. (M.B. Drona Parva, Chapter 
48, Verse 8). 

BHOJA II. A king of Yaduvariiša. Mahābhārata, Santi 
Parva, Chapter 166, Verse 79 says, that he died under 
the stroke of the sword of Maharaja Usinara. Bhoja- 
varhša takes its source from this king. 

BHOJA III. A king who became renowned as a Sanskrit 
scholar. It is believed that he lived from 1018 to 1054 
A.D. His capital city was Dhara. Bhoja is credited 
with the authorship of two scholarly books entitled, 
*Sarasvatikanthabharana" and *Srngāraprakāša”. 
Of these, the first is a compendious volume in five ehap- 
ters, dealing with the merits and defeets of poetry, 
figures of speech, etc. Bhoja observes that besides the 
four styles (in poetry) laid down by Rudraka, there are 
two more styles, namely, !*Avanti” and ‘“‘Magadhi’”’. 

BHOJA IV. A follower of Sudàs. In Rgveda, 3rd Maņ- 
dala, 58th Anuvaka, 7th Sūkta we find that this Bhoja 
had given help to sage Vi$vamitra in performing his 
A$vamedha yāga. 

BHOJA V. A king of Kànyakubja. Once this king Bhoja 
met a woman with a fantastic shapc. Her body was of 
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human shape while her face was that of a femalc deer. 
When the king asked her about her strange shape, she 
rclated her past history as follows:—‘‘In my previous 
birth, I was a female deer. On one occasion the whole 
of my body except my face, was plunged in a river and 
those parts of the body under the water wcre transformed 
into human shape. From that day, I have been changed 
into this form.” 

On hearing her story, the king took her to the holy river 
and immersed her again in it. She was at once trans- 
formed into an actual woman and thc king married hcr. 
(Skanda Purāņa, 7-2-2). 

BHOJA. An exquisitely beautiful virgin of the country, 
Sauvira. Mahābhārata Drona Parva, Chapter 10, 
Verse 33 says that Satyaki abducted her and made her 
his wife. À 

BHOJA (M). (BHOJAVAMSA). 'This is a branch of 
Yaduvarnša. (M.B. Ádi Parva, Chapter 217, Verse 18). 

BHOJAKATA. The capital of Vidarbha. Once Saha- 
deva, one of the Pandavas conquercd this city. It was 
at this place that Šrī Krsņa defeated Rukmi, the brother 
of Rukmiņī at the time of Rukmiņī's Svayamvara. The 
original name of Bhojakata was ''Kuņdinapura”, 
(M.B. Sabha Parva, Chapter 31 and Udyoga Parva, 
Chapter 158). , 

BHOJIKA. A Brāhmaņa. (See the word Pātalīputra). 

BHOJYA. A Bhoja princes. She was abducted by 
Jyāmagha of the Yādava family and married to his son, 
Vidarbha. (See Jyāmagha). 

BHOSA. A word meaning a comic, stupid or eccentric 
person. Bhosas are of eight kinds. Those who feel 
derided, those who babble, those who are obstinate, 
sophists, those who indulge in hollow laughter, those 
who pretend to be blind, those who pretend to be deaf, 
and those who try to assert their self-importance—thcse 
are the eight classes of ‘“‘Bhogas’’. 

BHRAMARA. A prince of the land of Sauvira. He was 
a comrade of Jayadratha. M.B. Vana Parva, Chapter 
265 describes how Bhramara walked behind the chariot 
of Jayadratha with banner in his hand, wlien the latter 
abducted Pāiicāli. Bhramara was killed by Arjuna. 

BHRAMARI. A Raksasi who was the follower of Jarh- 
bhāsura. As directed by Jarnbhasura, she took birth in 
the house of Kasyapa to kill Ganesa. One day she 
treacherously gave poisoned sweets to Gaņeša. Gaņeša 
Bh her treachery and fisted her to death. (Gaņeša 
2-21). 

BHRASAKARNA. A Raksasa. He was the son of 
Ketumati, by the Raksasa, Sumālī. They had ten sons— 
Prahasta, Akampana, Vikata, Kālakāmukha, Dhūmrā- 
ksa, Danda, Suparsva, Samhráda, Prakvata, and 
Bhrāsakarņa and four daughters—Vekā, Puspotkatā, 
Kaikasī and Kurūbhīnasī. (Uttara Ramayana). 

BHRGU. 

1) General. A sage, the son of Brahma. He was the 
founder of Bhrgu varnéa. Members of the Bhrgu varhga 
are called ‘Bhargavas.’ Bhrguvarhéa has been reputed 
for many of its members who were Rsis of great sanctity 
and grandeur. 
2) Birth. 

*Utsamgàd Nārado jajüe 

Dakso ’mgusthat svayarhbhuvah / 

Pranadvasisthah sarhjato 

Bhrgustvacah karātkratuh”.* // 
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From these lines we see that Bhrgu was born from 
Brahmā's skin (tvak). But in M.B. Ādi Parva, 5th 
Chapter, we find another version regarding his birth. 
In that passage we read that Bhrgu was born from 
*Vahni" (fire). In the light of these two statements, we 
may examine Bhrgu's birth. 

Bhrgu had two incarnations. 'The first time he was born 
from Brahmā's skin. In course of time, the sage Bhrgu 
became famous. In the Daksayāga, this sage was pre- 
sent as one of the Rtviks (officiating pricsts). On that 
occasion, Satidevi who was in rage and grief because 
her husband (Siva ) was not invited to the yāga, commit- 
ted suicide by jumping into the sacrificial fire. Hearing 
about this, Šiva was enragcd and the monster spirits who 
emerged from his matted locks caught hold of the 
Rtviks. Bhagavata caturtha skandha says that the Bhüta 
named Nandigvara, who emerged from Šiva's locks, 

. caught hold of Bhrgu and killed him. 

"Therefore the Bhrgu who was born from Brahma’s 
skin must be considered as having died at Daksayaga. 
Bhrgu was born again in Vaivasvata Manvantara. 
This second birth was at the famous Brahmayajiia 
of Varuna. He was reborn from fire, as Brahm4’s son. 
'This child who was born from Brahma's semen which 
fell in the sacrificial fire, was brought up by Varuņa 
and his wife Carsani. Consequently Bhrgu is referred 
to as (""Varupaputra" and 'Carsagiputra" in some 
Purāņas. Since he was born at Varuņa's yāga he is 
sometimes called **Varupi Bhrgu”. 

3) Bhrgu Vamía. (Bhrgu family). Each birth of Bhrgu 
gave rise to a separate family. They are given below 
separately:—First birth: Bhrgu and his wife Khyati 
had a daughter Laksmī and three sons, Dhātā, Vidhatà 
and Kavi. Mahámeru's daughters, Āyati and Niyati 
became the wives of Dhàtà and Vidhata, respectively. 
Two sons, Prana and Mrkandu were born to those two 
couples. Mārkaņdeya was born to Mrkandu and from 
Markandeya was born Vedaširas. Prāņa had a son, 
Dyutimàn who had a son Rājavān. From that Rājavān, 
Bhrgu Varhša multiplied. The family tree of this first 
Bhrgu Varga is given below:— (See Visņu purāņa, 
Part I, Chapter 10). 


BRAHMĀ 
| 
Bhrgu — Khyāti 
| 
1 "A. ke kaļ ed 
Dhata=Ayati Vidhātā = Niyati Kavi Laksmi=Visnu 
| : 
Mrkandu 


Prāņa 
Dyutiman a 
Rajavan Vedaširas 


Second Birth: The second Bhrgu Varháa is the family 
which took its origin from the second birth of Bhrgu 
as the son of Varuna. Varuņa's son, Bhrgu married 
the woman, Pulomā. They had six children who were, 
Bhūta, Cyavana, Vajrasirsa, Suci, Sukra, and Savana. 
By his first wife Bhūtā, he had his sons, ''Ekadaáa 
Rudras" (eleven Rudras) and “Rudra Pārsadas*:, 


*Narada was born from Brahmā'slap, Daksa from his Arhgustha, Vasistha from his Prana, Bhrgu from his skin and Kratu from his arm. 
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(Attendants of Rudra) and by his second wife Sarūpā 
he had a crore of Rudras. Cyavana had two wives, 
Sukanyà and Árusi. Aurva, a son was born to Arusi. 
From Aurva was born Rcika, from Rcika Jamadagni 
and from Jamadagni, Parasurāma. Cyavana had a 
son, Pravati, by his wife Sukanyā. Ruru or Sunaka was 
the son of Pravati by the Apsarā Ghrtaci. Ruru 
and his wife Pramadvarā had a son, Saunaka. Šuka, 
the son of Bhrgu had two sons, Canda and Alarka and 
a daughter, Devayānī. This is the second Bhrgu Varnáa.! 
The family tree is given below. 
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Bhrgu set out to Devaloka. First he went to Brahmā's 
assembly. There, in the presence of Brahmà who was 
seated in the midst of many Munis, Bhrgu took his seat 
on a stool. Brahmà was provoked by this act of disres- 
pect. Bhrgu left the place without a word and went to 
iva's place. Siva rose from his seat and approached 
him to embrace and welcome him. Bhrgu, shrank back 
saying, "Do not touch me ?? Siva became angry and 
was about to hit him with his trident when Parvati 
stopped him. 
Bhrgu then turned his steps to Vaikuntha, the abode of 


Varuna = Carsani 


| 
Varuni Bhrgu—Puloma 
| 


| 
Bhūta = Bhūtā —Sarüpà 
| Sukanya—Cyavana—Arusi 


Ekādaša 

* Rudras Koti Aurva 
Rudra Rudras  Ghrtācī—Pravati 
Pārsadas | 


Pramadvarā = Ruru 
(Sunaka) 


Šaunaka 


4) Bhrgu cursed Mahdvisnu. Once a terrible war broke 
.out between Devas and Asuras. In that war, not only 
were the Asuras defeated but many of them were also 
killed. Diti, the mother of the Asuras, with tears in her 
eyes, complained to Blirgupati. Pulomā, Mother of 
Sukra, promised to find a remedy for this somehow. 
She at once went to the forest and started a tapas for 
the annihilation of the Devas. As the tapas gained 
force, the Devas were alarmed and they sought the 
protection of Mahavisnu. Mahāvisņu used his 
Vajrāyudha (Vajra weapon) against Bhrgu’s wife, 
Pulomā. Under the stroke of Vajra she fell down, a 
headless corpse. The enraged Maharsi Bhrgu cursed 
Mahavisnu to be born as a mortal in this world and to 
suffer the pangs of separation from his wife. When the 
curse was pronounced against Mahāvisņu, he directed 
his weapon Cakra against the Maharsi. Bhrgu fled in 
panic and at last begged pardon and prayed for shelter 
to Mahāvisņu himself in the ocean of milk. Visnu 
withdrew his Cakra. Bhrgu himself restorcd Puloma 
to life. To fulfil the condition of Bhrgu’s curse, Visnu 
agreed to incarnate in the world as Sri Rama, the son 
of Dagaratha and to experience the pain of separation 
from his wife. (Uttara Ramayana). 

5) Bhrgu kicked Visnu. Long ago all the Maharsis 
joined together to perform a yāga on the bank of the 
river Sarasvati. A dispute arose among them as to who 
was the most mighty among the Trimūrtis. Some of 
them voted for Brahma, others declared that Visnu 
was more mighty than the other two, while a third 
group stood for Siva’s superiority. They unanimously 
elected Bhrgu to ascertain and find out the truth of 
the matter. 


1. Devi Bhigavata, Saptama Skandha says that Bhrgu had married two daughters of Daksa. 


Vajrasirsa Suci » di Savana. 
clus alls Devayani 
Rcīka 
rt ae 
Paras$uràma 
Mahāvisņu. There he saw Mahāvisņu in a deep 


slumber. Seeing Mahāvisņu whose task is the pre- 
servation of the world, sleeping like an irresponsible 
person, Bhrgu gave him a kick on his breast. Visnu 
who sprang up suddenly, saw Bhrgu standing before 
him. He begged pardon of the sage. He declared that 
he would carry Bhrgu's footprint permanently on his 
chest as a sign of his repentance for having shown dis- 
respect to the Maharsi. This foot-print still remains 
on Visnu’s chest and is known by the name "Šrīvatsa”. 
Inthisway, the Munis came to the conclusion that 
Mahāvisņu is the noblest of the Trimürtis. (Bhāgavata, 
Dašama Skandha). 


6) The origin of Bhrgu Tirtha. There is a sacred spot 
called, **Bhrgu Tirtha” on the western side of Da$asva- 
medha. It is here that Bhrgu once offered tapas to Siva. 
Owing to the austerity of his tapas, his hair became 
matted and discoloured. His body was completely 
covered with earth heaped up by termites. When Šiva 
was still not propitiated, Parvati interceded with him 
on behalf of Bhrgu, Šiva agreed to bless Bhrgu. 


Siva sent his bull to the place where Bhrgu was sitting. 
The bull in the course of its gambols broke up and des- 
troyed the earthen covering on his body which was 
made by the termites. Bhrgu became angry and chased 
the bull. But he was stunned by the sight of the bull 
rising up to heaven through the air. A divine light 
spread there. Siva appeared before him and asked him 
what boon he wanted. Bhrgu prayed that the place 
where he was doing tapas should become a holy spot. 
Siva granted his prayer and from that day, the place 
became famous under the name “‘Bhrgu Tirtha”. 


Mahābhārata Anušāsana Parva 


Chapter 85, Verse 127 says that Bhrgu had seven sons, namely Cyavana Vajrašīla, Suci, Aurva, Sukra, Varenya, and Savana. 


P n 
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Brahma and other Devas and the Kinnaras still worship 
this Bhrgu Tirtha. All sin is removed by a mere sight 
of this sacred Tīrtha. Those who bathe in the holy 
water of this place attain Heaven and they will not be 
born again. Even by hearing about the greatness and 
glory of this Bhrgu Tirtha, one will be cleared of all 
sins and find an easy way to Sivaloka. (Padma Purana, 
Chapter 20). 

7) Other details. (1) It was Bhrgu who gave the boon 
for having progeny to Sagara, King of the solar dynasty. 
Sagara, with his two wives, Kešini and Sumati, per- 
formed tapas at Bhrgu prasravana in the Himalayas. 
After a hundred years, Bhrgu, who was pleased, blessed 
the king that he would have numerous children by one 
wife and one son who would be progenitor of a vara, 
by the other wife. (Vālmīki Rāmāyaņa, Balakanda, 
38th Sarga). 

(2) Once when some Munis went to Dvaraka, Samba 
and other Yādavas mocked them and the Munis cursed 
them. Bhrgu was one of those Munis. (See the word 
Samba). 

(3) Parašurāma, after exterminating the Ksatriya kings, 
went to the Agrama of Bhrgu, the founder of the family 
and received his blessings. (Brahmanda Purana, Chap- 
ter 62). 


(4) Bhrgu Maharsi was a prominent member in Yudhis- 
thira’s assembly. (M.B. Chapter 4, Verse 16). 

(5) He was also a member of Indra’s assembly. It was 
by Bhrgu’s brilliance that Indra's glory was heightened. 
(M.B. Sabha Parva, Chapter 7, Verse 29). 

(6) Bhrgu was a member of Brahma’s assembly also. 
(M.B. Sabha Parva, Chapter 11, Verse 19). 

(7) Once Bhrgu blessed his son Rcika and his daughter- 
in-law Satyavati that they would have children. (M.B. 
Vana Parva, Chapter 116, Verse 35). 

(8) Sri Krsna who went as the messenger of peace to 
Hastinapura, travelled in Daksinavarta, along with the 
sage Bhrgu. (M.B. Udyoga Parva, Chapter 83, Verse 
Pal Ne 


(9) Bhrgu entered the scene of battle between the Kurus 
and Pandavas and tried to persuade Dronacarya to 
withdraw from the fight. (M.B. Drona Parva, Chapter 
1O Verse 54 )- 


(10) Once Bhrgu lectured on the origin of the earth, 
Philosophy of life, etc. (M.B. Santi Parva, Chapter 
128). 

(11) Bhrgu explained to Bharadvaja how the Paūca- 
bhūtas except the sky originated (Santi Parva, Chapter 
183). 

(12) Bhrgu discussed in a logical manner, the principle 
of life and the transmigration of the soul. (Santiparva, 
Chapter 187). 

(13) He made a critical examination of the merits and 
defects of racial discrimination. (Santi Parva, Chapter 
187). 

(14)Once Bhrgu bestowed Brahminhood on a King 


named Vitahavya. (M.B. Anušāsana Parva, Chapter 
30, Verse 57). 


(15) He got the name ‘“‘Bhrgu” because he was born out 
of fire. (M.B. Anušāsana Parva, Chapter 85, Verse 105). 


(16)It was Bhrgu who gave the necessary advice to 
Agastya to depose Nahusa from Indra’s post. 
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(17) There is a story that Nahusa kicked Agastya on the 
head while the lattcr was carrying Nahusa's palanquin 
and that Bhrgu, who was hiding in Agastya’s locks of 
hair, cursed Nahusa and changed him into a python. 
(M.B. Anušāsana Parva, Chapter 100). 


BHRGUTIRTHA. A place made sacred by the perfor- 


mance of tapas by Bhrgu. 


(For more details see the 
6th para under Bhrgu). 


BHRGUTUNGA. A peak on which the sage Bhrgu 


performed tapas. Rcika had lived there with his wife 
and children. (Valmiki Ramayana, Balakanda, 61st 
Sarga). 


BHRNGI. A Maharsi who was a devotee of Siva. Once 


he went to Kailasa and began to go round Siva to pay 
homage to him. But since Parvati and Siva were sitting 
together as one body, he could not go round Siva sepa- 
rately. He did not have much reverence for Parvati. 
So he took the form of a female beetle (Bhrngī) and 
bored his way through a hole made in the place where 
their bodies were united and thus went round Siva alone. 
Parvati was angry at this slight shown to her and cursed 
him to become physically weak. His legs became so 
weak that they were unable to support his body. So 
he prayed to Siva again and he blessed him with a third 
leg. In this way Bhrügi became a Maharsi with three 
legs. (Maharsis). 


BHRSUNDI. A fisherman. He used to earn his living 


by theft. 

Once when the Maharsi Mudgala was passing through 
a forest , Bhrgundi stopped him. But in the presence of 
the Brahmanic effulgence of the Maharsi, the fisherman 
was dazed. Mudgala took pity on Bhršuņdi and advised 
him to worship Lord Gaņeša. 

From that time Bhršuņdi gave up his evil ways, and 
accepting the advice of Mudgala, started the worship 
of Ganeia with single-minded devotion. As a result 
of it, an elephant’s trunk began to grow from the middle 
of his forehead. Bhršuņdi who thus acquired a shape 
closely resembling Gaņeša, was visited by Indra, mis- 
taking him for Ganapati. (Gaņeša : 1.67). 

In the creation of the world, the Lord broke 
the beginningless Anda" (the primal egg or seed) 
and from it the sound “Orm” emerged. The first sound 
of it was “BHUH”; the second was “BHUVAH”; 
and the third was “SVAH”. So the combination *'Bhūr 
Bhuvah Svah" was formed. Then came the most 
adorable and superlative effulgence of the creator 
(Savita). That radiance dried up all water. A little of 
the water became a highly viscous substance. This 
viscous matter gradually solidified and became the earth. 
Where the anda originally was became the source of 
that supreme effulgence. As it was the first radiant 
light, it came to be called Aditya (ādi= first). The 
great procreator Brahma seemed to emerge from the 
centre of the anda. The garbhajala ( the water contai- 
ned in the anda) became the oceans and rivers of the 
world. (Vamana Purana, Chapter 43). 


BHUJAKETU. A king who fought on the side of Dur- 


yodhana in the Bharata Yuddha. 


BHUJANGA. A son of Kadri by Kašyapa prajapati. 
BHUJYU. A Rajarsi (royal sage), the son of Tugra. 


King Tugra sent his son with an army across the sea to 
conquer the enemies in a distant island. When the boat 


BHOKAMPA 


in which they sailed had rcached mid-ocean, it was 
caught in a storm and wrecked. The prince and thc 
soldiers sank into the sea. At that time th» prince praycd 
to the Ašvins who saved Bhujyu from drowning and 
carricd him back to the palace in boats and chariots 
travelling through the air. This story is given in the 
Rgveda where the adventurcs of Agvins are dcscrib- 
ed. (Rgveda, Ist Mandala, 17th Anuvaka, 116th 
Sūkta.). 

BHÜKAMPA. (Earthquake). The causc of earth- 
quake according to ancient belief is given below:— 
The earth is being supported and held in its position by 
an elephant called Virūpāksa. When he fecls the burden 
too heavy he shakes his head and earth tremors follow. 
(Valmiki Ramayana, Balakanda, 40th Sarga). 

BHŪLINGA (M). A bird which lived on the opposite 
side of the Himalayas. The cry of this bird resembles 


“MA SAHASA". But this-bird lived by pecking at . 


and eating the flesh between the teeth ofa lion. Sigupala 
mentioned this bird as an. example to ‘illustrate that 
Bhisma’s advice was at variance with his practice. 
The bird exhorts people not to act in a rash way (Ma 
Sahasa) and at the same time acts rashly. 
BHUMANYU I. A king who was the grandson of King 
Dusyanta and the son of Bharata. From Mahabharata 
Adi Parva, Chapter 94, Verse 19, we see that he was 
born by the blessing of Bharadvaja. His mother was 
Sunanda, daughter of Sarvasena, King of Kasi. When 
Bhūmanyu grew up, his father Bharata entrusted him 
with the affairs of the Kingdom. Bhūmanyu had six 
sons by his wife Puskarini; they were Diviratha, Suhotra, 
Suhota, Sukavi, Suyaju, and Rcika. In Mahabharata, 
Adi Parva, Chapter 95, Verse 33, we see that he had 
another son Suhotra by a woman Vijaya, a Dāsārha 
? maid. 
BHÜMANYU II. There is another Bhümanyu, grandson 
of Kuru, a King of the Lunar dynasty and son of 
Dhrtarāstra, mentioned in Mahā Bhārata, Ādi Parva, 
Chapter 94, Verse 59. 
BHŪMANYU III. A Deva Gandharva. He partici- 
pated in the celebrations connected with Arjuna’s birth. 
(M.B. Ādi Parva, Chapter 91, Verse 35). 
BHŪMI I. The earth. A. 
1) General. The Purāņas maintain that Bhümi has a 
Devi (goddess). The births of Bhümi and its basie 
goddess are in two different ways. 
The Mahābhārata, (Dāksiņātya Patha) says that the 
goddess Bhümi was the daughter of Brahmā and that 
she was married by Mahāvisņu. The earth on which 
we live is the Mrtpinda of which the basic deity is this 
Bhümidevi. Of the many vcrsions given in the Purāņas 
regarding the origin of earth, three are given below:— 
1) Long ago, towards the end of the age of floods, the 
earth was in a liquid state. At that time, Šiva cut open 
his thigh and let fall a drop of blood in the water. 
It assumed the form of an “anda” (egg). Siva took that 
anda and split it. A man came out of it. From him was 
madc Nature (Prakrti) for the creation of the Universe. 
One half of thc broken anda became sky and the other 
half became the carth. (Kathāsaritsāgara, Kathāpītha- 
larhbaka, 2nd Taraūga). ` 
(2) Mahavisnu lay on the surface of water which spread 
‘everywhere in the beginning. A lotus sprang up from 


1 «Mā Sahasa = Do not act rashly. 
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the navel of Visnu and from its top Brahma was born. 
Liquid matter began to flow out of Visnu’s ears on both 
sides. From it were born two Ráksasas named Madhu 
and Kaitabha. Thcy persecuted Brahma. Mahāvisņu 
woke up and killed Madhu and Kaitabha. The thick 
fat of thesc Raksasas hardened into the earth. (Devi 
Bhàgavata, Navama Skandlia). 

3) In the beginning Mahāvigņu (Mahāvirāt Purusa) 
sprcad everywhere. In evcry pore of that Mahāvirāt 
who was lying on thc surface of thc watcr, there was a 
Brahmāņda. In coursc of timc that Virāt obtained mind. 
That mind stood connected with each of the pores 
cqually. Later from it were formed the “‘Paficamaha- 
bhütas"'. From their combination was formed the Bhüta 
called “Maha Prthvi". It was cut into many pieces 
and each of thc pieces was deposited in each pore. 
It was thesc Prthvi pieccs which became ‘‘Bhimis”’ 
at the time of creation. At thc time of the floods, these 
Bhümis sank again into thosc pores as before. In each 
of these Brahmāņdas, there are the carth, mountains, 
forests, oceans, the seven islands, Himavàn, Meru, 
Sun, Moon, Stars and other planets. Also, each of 
them has its own Brahmā, Visnu, Šiva and other Devas. 
Since all thc different Bhümis in all thc Brahmandas 
had been formed artificially, they all perish in the floods. 
(Devi Bhāgavata, Navama Skandha). ) 

3) Bhūmi Devī (Goddess Earth) is the wife of Mahā 
Visņu. In Varāha Kalpa «(Age of the Pig) the Asura 
Hiraņyāksa carried the Earth and Submerged it under 
water. At once Maha visnu appeared in the form of a 
Pig and lifted up the Earth on its horns. When the Earth 
floated on the surface of water like a lotus leaf, Bhūmi 
Devi who was pleased, stood up in her charming figure. 
"Mahāvisņu fell in love with her and with the brilliance 
of a crore of suns, had sexual union with her for the 
period of one Dcvavarsa. It is from that time that 
Bhümi Devi became Mahavisnu’s wife. As a result 
of their union, a son named Mangala was born to 
them. i 

Ghatesa is the son of Mangala. Mangala has another 
name, Covva. After the birth of Mangala, at the behest 
of Lord Visnu, all people began to offer worship to 
Bhümidevi. Mahavisnu himself first worshipped her 
by reciting the mantra—*''Om Hrim-Srim-Kric-Vasu- 
dhāyai Svāhā”. After that this mantra became popular 
for worshipping Bhūmidevī. (Devi Bhāgavata, Navama 
Skandha). 

Narakāsura was Bhūmidevī's son by Hiraņyāksa, the 
Asura. When Hiranyaksa, in the.form of a pig, carried 
Bhūmidevī on his horns to Pātāla, thc horns came in 
contact with Bhūmidevī and she becamc pregnant. 
In Bhāgavata, Dašama Skandha we read that Naraka- 
sura was born as the result of this contact. (See the 
word Naraka I). 

Sita was the daughtcr of Bhūmidevī, born on another 
occasion. Sītā was married by the Kosala King Šrī 
Rāma. When she was abandoned by her husband, 
she was at last acceptcd by Bhümidcvi within her own 
self. (See the word Sita). 

4) Bhūmi and Prahlāda. Sincc Bhūmidevī had becn the 
wife of the Asura Hiraņyāksa she has also been called 
the mother of the Asura clan. Hiraņyāksa's brother was 


BHŪMI II 


Hiraņyakašipu. .Prahlāda, the son of Hiraņyakašipu, 
was a devotee of Visņu. The father did not like the son’s 
devotion to Visņu. So he persecuted Prahlāda in various 
ways. Once he threw down Prahlada from the top of 
a high building. At that timc Bhümi devi appeared there 
and received him in her arms. (Brahmāņda Purāņa, 
Chapter 24). 

5) Bhūmidevī and Prthu. Once the Emperor Prthu 
turned Bhümidevi into a cow and milched all resources 
from her. (For dctails, see the word Prthu). Á" 
6) Pārvatī's curse. Oncc Parvati and Siva indulged in 
their sexual act for many years. The earth began to 
shake to its foundations. The gods approached Siva 
with a request to refrain and he agrecd. Siva’s semen 
was discharged and fell on the earth. Parvati who was 
angry at this, cursed Bliimidevi as follows:— "You 
Bhūmidevī ! You will assume many forms and become 
the wife of many. Since you have prevented me from 
giving birth to a son, no children will be born to you 
in future.” (Valmiki Ramayana, Balakanda, 36th Sarga). 
7) Other details. : 
(1) Narakāsura has another name, *Bhauma". (M.B. 
Sabha, Parva, Daksinatya Patha, Chapter 38). 

(2) Bhümidevi prayed to Sri Krsna and obtained Vaisna- 
vastra for her son Narakāsura. (M.B. Drona Parva, 
Chapter 29, Verse 30). . mw" 
(3) When Parašurāma was carrying on the annihilation 
of Ksatriyas, Bhūmidevī induced the sage Kaáyapa to 
entreat Parašurāma to stop his massacre „of Bhūpālas. 
(Protectors of Bhūmi= Ksatriyas). (M.B. Santi Parva, 
Chapter , 79, Verse 44). Kā i 

(4)Once she (Bhümidevi). described to Sri. Krsna, 
the greatness of Brahminhood. (M.B. Anušāsana 
Parva, Chapter 34, Verse 22). . ^ 

(5)At another time she explained to Šrī Krsņa the 
‘ature of Grhasthāšramadharma, (Duties of a house- 
holder). (M.B. Anu£asana Parva, Chapter 97, Verse 5). 
(6) On onc occasion,’ when King Anga touched her, 
Bhümidevi lost her own form and vanished. At that 
time, Kasyapa prajāpati paralysed her. (M.B. Anusa- 
sana Parva, Chapter 152, Verse 2). ^. ^ et 


(7) Parašurāma gifted the whole earth to the sage 
Kaíyapa. From that time Bhimidevi has been called , 
*"Kaíyapr" (daughter of Kasyapa). (M.B. Anušāsana 
Parva, Chapter 154, Verse, 7). 4 - 
BHÜMI II. Wife of Dhruva. This Bhümi devi, the 
daughter of Šisumāra had two sons named Kalpa and < 
Vatsala, by Dhruva. (Bhāgavata, Caturtha Skandā). 
BHÜMIIII. Another Bhümi, who was the wife ofa king 
named Bhümipati is mentioned in M.B. Udyoga , 
Parva, Chapter 117,-Vcrse 14). - m 
BHUMINJAYA. A'warrior who fought on the sidc of 
the Kauravas. He took his position in the centre of the 
“Garuda Vyüha" (Name of a phalanx) formed by 
Drona. (M.B. Drona Parva, Chapter 20, Verse 13). 
BHÜMIPALA. A Ksatriya king of ancient India. He 
was born from a portion ofan Asura called Krodhavaša. 
(M.B. Ādi Parva, Chapter 67, Verse 61). à 
BHÜMIPARVA. A 
‘Mahābhārata. Chapters 11 and 12 of Bhisma Parva . 
are included in this 
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subdivision of Bhīsmaparva in -: 


BHURISRAVA (BHURISRAVAS) 


BHÜMIPATI. A king of ancient India. There is a refe- 
rence to this King in M.B. Udyoga Parva, Chapter 
117, Verse 14. 

BHUMISAYA. A king in ancient India. M.B. Santi 
Parva, Chaptcr 166, verse 75 says that King Amūrta- 
rayas gavc a sword to Bhümi£aya who gifted it to Bharata, 
thc son of Dusyanta. 

DHÜPATI. A viívadeva. 
Chaptcr 91, Verse 32). 

BHŪRI I. A king of the Kuru dynasty. Somadatta, 
king of the Kuru dynasty had three sons, Bhüri, Bhüri- 
éravas and Šala.' In M.B. Ādi Parva, Chapter 185, 
wc read that they had attended the Svayarvara of 
Draupadi and in Sabha Parva, Chapter 94 it is said 
that they had taken part in Yudhisthira's Rājasūya. 
In Droņa Parva, Chapter 166, we read that this King 
Bhüri was slain by Satyaki during the war betwecn 
Kauravas and Pāņdavas. After death, Bhüri obtained 
a place with the Višvedevas. (M.B. Svargārohaņa 
Parva, Chapter 5, Verse 16). : 

BHURI II. A son of the sage Suka. Vyāsa's son, Suka 
married Pivari, the daughter of Pitrs. She had four 
sons by Suka, who wcre named Krsna, Gauraprabha, 
Bhūri and Devagruta, and a daughter-namcd Kirti. 
(Devi Bhagavata, Prathama Skandha). . 


(M.B. Anušāsana Parva, 


. BHURIBALA. (BHĪMABALA). 'One of the hundred 


sons of Dhrtarāstra. Mahābhārata Salya Parva, Chap- 

ter 26, Verse 14 says that at the battle of Kuruksetra he 

was slain. by Bhimasena. . ` d 

A king in the assembly of Yama. 
He attained Heaven (Svargaloka) by virtue of his 
having performēd godāna (gift of cow). (M.B. Sabha 
Parva, Chapter 8, Anušāsana Parva, Chapter 76). 

BHÜRIDYUMNA II. A Maharsi. This sage once went 
to Hastinapura as a messenger of peace. On the way he 
met with Sri Krsna whom he reverently worshipped by 
doing. "'Pradaksiņā”. i 

BHŪRIDYUMNA III. He was the only son of Vīradyu- 


|, mna, a King. Bhüridyumna was lost somewhere in the 


„forest. (M.B. Santi Parva, Chapter 127, Verse 14) 
BHURIHAN. A Rāksasa. He was a king in ancient 
. times. (M.B. Santi Parva, Chapter 277, Verse 51). 


. BHÜRIKIRTI. A king. He had two daughters, Campika 


. and Sumati who were married by Lava and Kufa res- 
«pectively. (Ananda Rāmāyaņa, Vivaha Kāņda). 


„ BHORISRAVA (BHŪRIŠRAVAS). 


(1) General. He was the son of Somada, a king of 

Kuruvarhša (Kuru dynasty). like, wen 

(2) Other ‘details. Bhüri$ravas had two brothers named 

Bhūri and Sala. They were all present at. the Svayarh- 

vara of Draupadi. (M.B. Ādi Parva, Chapter '185, 

Verse 14). : i i 

(3) Hc once described to Duryodhana, the heroic quali- 
) ties of the Pandavas and advised him to maintain peace- 

ful relations with thcm. (M.B. Adi-Parva, Chapter 199, 

Dāksinātya Patha). : 

(4) He took part in Yudhisthira’s Rājasūya yajūa 

with his. father and brothers. (M.B. «Sabhā Parva, 
. Chapter 34, Verse 8). ia i 

(5) In the war between Kauravas and Pandavas, he 

arrived. with an *Aksauhini" (A division of. thc army) 

in order to give help to Duryodhana. (M.B. Udyoga 

Parva, Chapter 19, Verse 16). » 


1 In Agnipurāņa, Chapter 278, we see another statement that Santanu, king of the Lunar dynasty, kad three sens, Devāpi, 
; Balhika and Somada and of them Bālhika had four sons, Somadatta, Bhūri, Bhūrišravas and Šala. 1 : 


BHÜRITEJAS 


(6) Bhisma once remarked that Bhüriéravas deserved 
to be counted among the Rathis and Yūthapatis. 
(Udyoga Parva, Chapter 165, Verse 29). 

(7) On the first day of the battle at Kuruksetra Bhüri- 
íravas fought a duel with Sarnkha. (Bhisma Parva, 
Chapter 45, Verse 35). 

(8) He fought with Sātyaki (Bhisma Parva, Chapter 63, 
Verse 33). 

(9) He killed the ten sons of Sātyaki. (Bhīgma Parva, 
Chapter 74, Verse 25). 

(10) Defeated Dhrstaketu in battle. (Bhisma Parva, 
Chapter 84, Verse 35). 

(11) He fought a duel with Bhimasena. (Bhisma Parva, 
Chapter 11, Verse 44). 

(12) A duel was fought with Sikhandi. (Drona Parva, 
Chaptcr 43, Verse 45). ar 

(13) Bhūrišravas fell down under the stroke of Sātyaki. 
(Drona Parva, Chapter 142, Verse 59). 

(14) Arjuna cut off the left arm of Bhirisravas. (Drona 
„Parva, Chapter 141, Verse 72). 

(15) Enraged by Arjuna's action, Bhirigravas squatted 
on the ground to attain Svarga (Heaven). (Drona Parva, 
Chapter 143, Verse 33). 

(16) Satyaki killed Bhūrišravas. (Drona Parva, Chaptcr 
143, Verse 54). 

(17) After death Bhüriéravas became a Visvadeva. 
(Svargārohaņa Parva, Chapter 5, Verse 16). 

(18) Some of the other names of Bhirigravas given in 
Mahābhārata are:—Bhūridaksiņa, Šalāgraja, Kaurava, 
Kauraveya, Kauravya, Yüpaketana, Yüpaketu, Šārdūla, 
Kuruírcstha, Kurüdvaha. 
BHÜRITEJAS. A king in ancient India. He was born 
from a portion of the Asura Krodhavaša, according 
to Mahābhārata, Ādi Parva, Chapter 67, Verse 63). 
BHUSUNDA. A dispassionate and large-hearted crow. 
The residence of this crow was a Kalpavrksa standing 
on a beautiful peak surrounded by luxuriant vegetation 
in the north-eastern corner of Mahāmeru. There were 
numerous bird-nests on the southern branch of that 
Kalpavrksa. In one of them lived this centuries-old 
bird. 
Once when the sage Vasistha went to Devaloka, he 
happened to hear about this crow. He went to see 
Bhugunda in its nest. The crow recognised Vasistha 
at once. They exchanged greetings. The sage opened 
the conversation as follows:—‘‘Oh, King of birds! 
when were you born? How did you become a great 
soul ? How old are you? Have you recollections of the 
past? Who was the prophet who suggested this residence 
ior you?" 
The bird calmly replied as follows :— “‘Ifyou are interes- 
ted in hearing my past history I shall tell you. Lord 
Sankara the Almighty lives in this world. He has numer- 
ous attendant spirits. Besides these spirits who have 
hoofs on their head, hands in the hoofs, teeth in 
the hands and stomach in the face, and who have faces 
resembling those of monkeys, camels, and elephants, 
he has also hordes of Mātrs in his retinue. The Mātrs, 
attended by spirits continue their dance in the presence 
of thc Lord. Mountain peaks, the sky, the different 
worlds, deep pits, cremation grounds, etc. are their 
haunts. Chief among these Mātrs are eight sistcrs 
named, Jaya, Vijaya, Jayanti, Aparahita, Siddha, 
Rakta, Alambusa and Ulpalā. They have other follow- 
ers also. Alambusa’s vehicle is the crow named Canda. 
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All these Mātrs assembled togethcr on one occasion to 
celebrate a festival in the sky. There was a display of 
many kinds of entertainments at that time. Disputations 
in spiritual matters, music, dancing, drinking and other 
forms of hilarious activities wére freely indulged in. 
In another part of the sky, their vehicles were also 
enjoying themselves with similar celebrations of drinking, 
dancing, and merry-making. The swans who were the 
vehicles of Brahmidevi were dancing in one place, 
intoxicated by drink. Ganda, the crow, who was Alam- 
busa’s vehicle, also joined their company. Completely 
absorbed in their delirious raptures, the intoxicated 
swans indulged so freely in their amorous pleasures with 
Canda that they became pregnant. At last when the 
merry-makings ended and all of them dispersed, the swans 
became aware of their plight and informed Brahmi 
about it. The gracious goddess (Brahmi) told them 
that in their present state they were unable to discharge 
their duties in drawing her chariot and so they were allow- 
ed to go and enjoy themselves wherever they liked. After 
this she entered into a trance. The swans in the fullness 
of time, gave birth to twentyone sons. We, the twenty- 
one brothers, arc those children. We and our mothers 
went to Brahmidevi and offered worship to her for a 
long time. Asa result, the Devi woke up from her trance 
and pleased with us, gave us her blessing. After that, 
we went to our father (Ganda) and off.red our devoted 
services to him and prostrated before himand Alam- 
busadevi. They blessed us. We asked our father to 
suggest a most suitable place for a secluded life. This 
Kalpa Vrksa is the secluded place recommended by 
him. We paid obeisance to our father and Alambu- 
sādevī and came to settle down here. Many ages have 
passed since then. Now your visit and holy presence 
here, have liberated me from all worldly bonds and 
ennobled my life. My twenty brothers lived for many 
Kalpas and yugas at the end of which, convinced of the 
meaninglessness of worldly life, renounced their bodies 
and attained Šivaloka, 

On hearing this, Vasistha asked Bhugunda to tell him 
more about his past life. Bhusunda resumed his story :— 
“Long long ago, the whole earth was full of big rocks, 
without trees, forests or mountains. After a great flood 
the surface of the earth was covered with ashes. In 
one caturyuga (a period equal to the length of the four 
yugas, Krta, treta, dvapara and Kali) the earth was 
filled with forest trees and in another Caturyuga, moun- 
tain ranges appeared. I have seen an age in which 
Brahmanas were drunkards, Šūdras were virtuous and 
women of noble families committed adultery. You 
have now been born in the eightieth “Janma” as the 
son of Brahma. You were born once from the sky, at 
another time from water, then from the mountain and 
again from fire. I can remember this earth sinking into 
the ocean five times and Lord Visnu taking the form of 
a tortoise, lifting it up, above the water. I have seen the 
ocean of milk being churned twelve times. I know that 
Hiraņyāksa had taken the earth three times to Pātāla 
(underworld). The Lord has incarnated six times as 
Bhargava Rama. Incarnation of Buddha has taken 
place in six Kaliyugas. Tripuradahana (burning of 
the Tripurāsuras) has taken place thirty times. Daksa 
yaga was broken up twice. Lord Siva has slain ten 
Indras. He fought seven times with Sri Krsna for the 
sake of Bana. I also remember another epic entitled 
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“Ramayana”, containing one lakh of verses and dealing 
with metaphysical problems. I have seen the customs 
of Krtayuga being followed in Kaliyuga and the customs 
of Kaliyuga being followed in Krtayuga.” 

Having heard the whole story, Vasistha gave his blessing 
to Bhužuņda and left the place. (Jūāna Vāsistha, 
Bhu uņdopākhyāna). 

BHŪTADHĀMĀ. An Indra. This Indra is different 
from the actual Indra. There is reference to this Indra 
in Mahabharata, Adi Parva, Chapter 96, Verse 28. 

BHUTAJYOTI. A king who was the father of Vasu and 
son of Sumati. 

BHUTAKARMA. A warrior who fought on the side of 
the Kauravas in the battle at Kuruksetra. He was 
killed by Šatānīka, the son of Nakula. (M.B. Drona 
Parva, Chapter 22, Verse 25). 

BHÜTALAYA (M). A famous village in the purāņas. 
It was a resort of thieves and robbers. Dead bodies 
were often thrown into the river which was flowing 
through this village. Mahabharata, Vana Parva, Chap- 

. ter 129, verse 9 says that it was against Šāstras to bathe 
in this river. 

BHÜTAMATHANA. A warrior of Subrahmanya. (M. 
B. Salya Parva, Chapter 45, Verse 69). 

BHÜTASANTAPANA. One of the sons of Hiraņyāksa, 
(Bhāgavata, Saptama Skandha ). 

BHÜTASARMA. A warrior who fought on the side of 
the Kauravas against the Pāņdavas. He had taken his 
position in the “Garudavytha” (name of a phalanx) 
formed by Droņācārya. (M.B. Drona Parva, Chapter 
20, Verse 6). 

BHŪTAS. (A set of beings created by Rudra). 

1) General. A Manava class or sect in ancient India. 
In the Puranas, this Mānava sect is classified into four 
subdivisions. (1) Dharmapraja (2) Ivarapraja (3) 
Kasyapiyapraja (4) Pulahapraja. 

2) Birth. Inthe Brahmāņda Purana there is the follow- 
ing story about the birth and shape of Bhütas:— 
Bhütas are one of the subdivisions of Pulaha's creations. 
Long ago, Brahma asked the Rudra, Nilalohita, to 
perform the function of creation. Accordingly he begot 
thousands of Bhütas in the womb of his wife Satī. All 
the issues were the exact replica of his own figure. 
Lean limbs, long ears, thick hanging lips, red eyes, bushy 
eyebrows, long, pointed and protruding teeth, long nails, 
matted dirty hair etc. were the grotesque features of 
these Bhütas. These music-haters used serpents as their 
Yajfiopavitas (sacred threads). These spirits who loitered 
in Siva's assembly were, as a rule, naked and carried 
skulls on their heads. But at times they wore fantastic 
dress with elephant skin. Their chief weapons were, 
trident, bow, sword, etc. 

3) Bhūta Chief. In the Puranas, Rudra is acknowledged 
as the Bhüta chief. That is why Rudra is known by such 
names as "Bhütanàyaka", *'Gaņanāyaka”, ‘‘Rudranu- 


cara", "Bhavaparisada" etc. But since the common ` 


name Rudra is used for the ruler (king) of all the 
Bhütas, Vāmana Purāņa declares that Rudra is not an 
individual. Both Wāmanapurāņa and Matsyapurāņa 
represent Virabhadra and Nandikeávara as two Rudras 
who are the masters of Bhütas. (Matsyapurana 181, 
2; Vāmanapurāņa 4, 17). 

In Vàmana Purāņa, the number of Bhütas is given as 
11 crores. Skanda, Sākha, Bhairava are the chief among 


them. Under them are innumerable .Bhūtas, Ashes .. 
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and Khatvàmga etc. are their weapons. The emblem 
on the banncr is a cow or a bird. That is how the 
Gaņanāyakas have got the titles like *Mayüradhvaja"', 
*Mayūravāhana””. (Vamana Purāņa 67, 1-23). 

4) War with Asuras. In thc war between Šiva and 
Andhakāsura, the Bhūtas fought on the side of Šiva. 
It was Vināyaka, the master of the Bhūta hordes who 
first came into conflict with the Asura. In that battle 
Andhaka defeated Vinayaka. After that, Nandi, an- 
other leader of the Bhūtas, attacked Andhaka jointly 
with Vinayaka and defeated him. At last, Andhaka 
approached Siva himselffor protection, and Siva received 
him and appointed him as commander of one of his 
hordes of Bhütas. It is this Andhakāsura who later 
became famous under thc name of Bhrügi. 

In this way, the Bhütas had fought many battles with 
the Asuras, joining the party of the Devas. But at the 
time of Daksa’s yajūa, they joined the party of the Asuras 
and opposed the Devas. 

Although the Bhütas won all the battles they fought both 
on the side of the Devas and on the side of the Asuras, 
in the end they had to leave north India and to come and 
settle down in south India. By the time of Vaivasvata 
manvantara they had already become South Indians. 

BHÜTIVARMA. A Rāksasa who was the friend of 
Kanabhüti. (Kathasaritsagara). 

BHUVANA I. A Maharsi who visited Bhisma when he 
was lying on the verge of death. (M.B. Anušāsana 
Parva, Chapter 26, Verse 81). 

BHUVANA II. A sanàtana Višvadeva. There is a 
reference to him in M.B. Anušāsana Parva, Chapter 91, 
Verse 35.). 

BHUVANA II. A sanātana Viśvadeva. There is a 
reference to him in M.B. Anuśāsana Parva, Chapter 
9l Verse 35.) 

BHUVANA. Brhaspati’s sister. She was married to 
Prabhāsa, one of the Astavasus. A son named Viáva- 
karmā was born to them. (Brahmāņda Purāņa, 3-3-21- 
ODE 

BHÜVANESA. See the word Bhadrašravas. 

BIBHATSU. One of the ten names of Arjuna. He got 
this name because he desisted from doing loathful acts. 
*T will never resort to loathful deeds in war. Therefore 
the devas and men call me Bibhatsu". (Mahabharata, 
Virāta Parva, Chapter 44, Stanza 18). 

BIDALA. A minister of Mahisāsura. (Devi Bhāgavata). 

BIDALOPAKHYANA. See the word Dirhdika. 

BIDAUJAS. A son born to Aditi by the blessings of 
Visnu. (Padma Purana, Bhimikanda, Chapter 3). 

BILVA. (VILVA). A devotee of Visnu. There is a 
story in Skanda Purana about Bilva who lived as a 
Vaisnavite first and then was converted to a Saivite. 
In the beginning Brahma created many things among 
which Vilva (tree) (Crataeva religiosa) also was 
created. Under that tree an anonymous man began to 
live. Brahma gave him the name Vilva. Bcing pleased 
at the behaviour and devotion of Bilva, Indra asked him 
to turn the wheel of administration of the earth. Accep- 
ting the offer Bilva requested Indra to give him the 
Vajra (diamond) for the smooth running of the adminis- 
tration of the earth. Indra told him that vajrāyudha 
(diamond-weapon) would be at his disposal, when he 
thought about it, if the occasion required it. — — 
Once Kapila a Saivite reached the palace of Bilva. 
After a long conversation both became fast friends, One 
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day there was a debate between Bilva and Kapila as to 
whether penance or Action (doing one’s duty) was 
appreciable. In this discussion Bilva lost the equilibrium 
of his mind and thinking of the diamond-wcapon of 
Indra cut off the head of Kapila. In Kapila therc was 
the power of penancc as well as the power of Šiva. So 
through Siva Kapila got immortality. In the meanwhile 
Bilva went to Visnu and got a boon that cvery living 
thing in the earth should fear him. But the boon was 
futile. This was a turning point for Bilva. The mind of 
Bilva changed todevotion for Siva. He concentrated his 
attention on the worship of Sivalihga at the forest of 
Mahakala. One day Kapila came by that way and was 
greetcd by Bilva with honour and regard, and they 
again became fast friends. 

BILVAKA. A famous serpent born to Kašyapa prajā- 
pati of his wife Kadrū. (Mahābhārata, Adi Parva, 
Chapter 35, Stanza 12). 

BILVAKATIRTHA. A holy place in Haradvāra. It is 
mentioned in Mahābhārata, Anušāsana Parva, Chapter 
25, Stanza 13 that those who bathe in this holy Bath will 
attain heaven. ` 

BILVAPANDURA. A serpent. The father of this serpent 
was Kašyapa and mother, Kadrü. (M.B. Ādi Parva, 
Chapter 35, Stanza 12). 

BILVAPATRA. A serpent born in the family of Kagyapa 
prajāpati. (M.B. Udyoga Parva, Chapter 103, Stanza 
14 


BILVATEJA. A serpent born in the family of Taksaka. 
Thisserpent was burnt to death by falling in the sacrificial 
fire of Janamejaya. (M.B. Adi Parva, Chapter 57, 
Stanza 9). 

BINDUGA. A Brāhmaņa who lived in the village of 
Baskala. Being a frequenter of the houses of harlots 
and of various other mean habits, he had led his wife 
Caíicala also to lead an immoral life. Once Binduga 
called his wife and told her thus: “You may continue 
the life of a harlot; but all the money acquired must be 
handed over to me." Thus they continued their lives 
and after their death both were reborn as devils in the 
mountain of Vindhya. In the midst of their life as devils, 
once it chanced for Caficala to hear the Siva Purāņa 
recited and she got her shape of devil changed. She 
requested Pārvatī to change the shape of her husband 
also. Parvati sent her attendant Tumburu to Binduga 
to tell him the story of Siva and thus he also got his form 
changed. (Šiva Purána Māhātmya). 

BINDUMATĪ. The queen of the great King Māndhātā. 
Bindumati was the daughter of the King Sasabindu. 
Purukutsa and Mucukunda were the two sons born to 
her from Māndhātā. (Devi Bhāgavata, Skandha 7). 

BINDUSARAS. A holy place famous in the Purāņas. 

' The following information is obtained from the Puranas 
about this holy place. 
(1) Bindusaras lies on the north of the Mount Kailāsa. 
(Mahābhārata Sabhā Parva, Chapter 3, Stanza 2). 
(2)It was at Bindusaras that Bhagiratha did penance 
to bring down Gangā to the earth (Sabha Parva, Chapter 
3, Stanza 10). 
(3) Devendra performed hundred sacrifices at this place. 
(Mahā Bhārata, Sabhā Parva, Chapter 3). 
(4)Once Siva performed a sacrifice at Bindusaras. 
(Sabha Parva, Chapter 3). 
(5) Sri Krsna did penance here for several years to get 
rightcousness. (Sabha Parva, Chapter 3, Stanza 11). 


146 


BODHISATTVA 


(6) At this place, Maya, the asura gave Arjuna the famous 
conch known as Devadatta and to Bhimasena the famous 
club of Vrsaparva. (Sabha Parva, Chapter 3). 

BODHA. A king. In the Mahabharata, Sabha Parva, 
Chapter 14, Stanza 20, mention is made that this King 
fled to South India with his brothers and rclatives fearing 
the attack of Jarasandha. 

BODHA (M). A place in ancicnt India. lt is famous 
in the Puranas. Mention is madc about this place 
in Mahabharata, Bhisma Parva, Chapter 9, Stanza 39. 

BODHAYANA. An individual of thc lineage of teachers. 
(See the word Guruparampara ). 

BODHISATTVA. A good-natured husband generally 
quoted in Sanskrit works. The following is the story 
given about him in Kathāsaritsāgara, Taranga 9. 
Once there lived a wealthy Vaišya, who had a son named 
Bodhisattva. When the childhood of the boy was at an 
end his mother died. The Vaisya married again and got 
his son also married. Because of the ear-buzzing of his 
wife, the Vaisya drove his son out of the house. Bodhi-, 
sattva left the house of his father, with his wife. By 
and by they reached a desert. Not a drop of water was to 
be had. There was not even the shoot ofa grass. It was a 
sandy place with nothing else in sight. He walked for 
seven days carrying his wife on his shoulders. His wife 
grew wcary and worn with hunger and thirst. Seeing 
that she was about to die he gave her his flesh and blood. 
The wicked woman took them and saved herself from 
death. On the eighth day they reached the jungles of a 
hilly place full of fruit-trees and with a river with grassy 
banks, flowing down to the valley. With fruits and cool 
water he appeased the hunger and thirst of his wife. 
Then he got down to the river to take a bath. He saw 
a man with his limbs cut off, coming afloat. Now and 
then he was producing pitiable sounds. The kind son of 
the Vaišya, without minding his weakness due to fast for 
the last seven days, swam to the man and brought him to 
the bank of the river. He did all services possible for him. 
Then he asked him who had cut off his limbs. He rep- 
lied that his enemies had done so, with the intention that 
he might die suffering severe pain for a long time. The 
Vaišya's son stood still for a little while. Then he took 
his bath. With his wife he lived in the forest doing 
penance. The wounds of the man he saved had been 
healed. The Vaisya’s son, one day, went out to the 
forest to gather fruits and roots for their food. At that 
time his wife grew lustful and had coition with the man 
without limbs. Gradually she began to dote on him. She 
decided to kill her husband who was an impediment on 
her way. She pretended to be ill. The Vaišya's son began 
to treat her, One day she took her husband to the edge of 
a very deep well and said: "See, there is a divine herb at 
the bottom of this well. I will be cured if I could eat it. 
This is what a goddess told me in a dream yesternight". 
Hearing this her husband made a rope, and tied it to a 
tree. Then he began to go down thc well by the rope. 
She cut the rope and the man fell into the well. There 
was a passage from the well to the rivcr. The current 
took him through that passage to the river. He got out of 
the river, and sat under a tree thinking of the wickedness 
of women. There was a city close by. At that time the 
King of the city was dead and thcre was no heir left. The 
subjects ofthe city brought an elephant and said, **whom 
cver this elephant takes and places on his back shall be 
our king". They sent the clephant out. The elephant 
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was pleased at the virtuous charactcr of the son of the 
Vaisya. So taking him, as if he was God, placed him on 
its back and walked to the city. The people gathered 
round ‘him and anointed him as their King. The son of 
the Vai$ya became King. He never even thought of 
women who are generally fickle and wicked. 

The wicked wife of the Vaiáya's son took the limbless 
man on her shoulder and wandered about saying, “The 
enemies of my husband have put him in this plight. 
Because of my conjugal fidelity I carry him thus and 
earn our daily bread. Please give us alms’’. In this 
manner shc spent her days in begging. T'hus wandering 
from place to place she reached the city where thc 
Vaisya's son was the King. The people, seeing her 
loyalty to her husband, honoured her and spoke highly 
of her. Hearing that a very loyal wife had reached his 
city thc King sent for her. The King recognized her 
instantly. But she did not know him. The King reminded 
her of her deeds of the past one by one and began to 
tease and scold her. Finally when she understood that 
the King was her husband she was dumb-founded. The 
amazed ministers looked at each other. The King reveal- 
ed everything to them. The ministers disfigured her and 
drove her away. 

BODHYA. A famous teacher-priest. Once there was a 
discussion between Nahusa and Bodhya on Philosophy. 
The summary of what Bodhya said is as follows: — 
Before I advise others, I do it myself first. I am the tea- 
cher of none. I take the world as my teacher. I learncd 
the lessons of harmlessness from snakes, disappointment 
from Pingala the harlot, self-sacrifice from animals, 
concentration from the archer, and loncliness from a maid 
who is a spinster. (M.B., Santi Parva, 171, 56, 61). 
This hermit came to the King Yayāti and taught him 


philosophy and ethics. The whole of the Chapter 171 - 


of Mahabharata, Santi Parva, comprises the exhortations 
of this hermit, which are known by the famous name 
Bodhya-Gita (Song of Bodhya). 

BRADHNASVA. A king. Agastya once approached this 
King to request him for some wealth. (See the word 
Agastya). 

BRAHMA : 

One of the trimūrtis of the Hindu Pantheon. The tri- 
mūrtis are Brahmā, Visņu and Šiva. 

1) General information. God who is the creator of the 
Universe. It is mentioned in the Purāņas that Brahmā 
creates, Visnu preserves and Paramašiva destroys the 
universe. 

2) The birth of Brahma. The birth of Brahma is from 
the nave of Visnu. It is mentioned in Devi Purana, 
Skandha 1, about the birth of Brahma as follows:— 
In the beginning Mahāvisņu lay on a banian leaf in the 
shape of a baby and began to think, “Whoam I? Who 
created me ? What for ? What is my work? Where to 
work ?” and so on. At that time an ethereal voice said: — 
“Sarvan khalvidamevaharh nànyadasti sanāta- 
nam”.* Mahāvisņu was amazed at this ethereal 
voice. Hc did not know whose oraclc it was. Still He 
lay meditating upon the words. Then Mahādevī, 
with four hands and weapons such as Sankha (conch), 
Cakra (wheel), Gadā (club), Padma (lotus) and 
maids who are prosperities and having worn glorious 
clothes and ornaments, and accompanicd by the Saktis 
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(powers) named Rati, Bhüti, Buddhi, Mati, Kirti, 
Dhrti, Smrti, $raddha, Medha, Svadhā, Svāhā, Ksudhā, 
Nidrā, Daya, Gatī, Tusti, Pusti, Ksama, Lajja, Jrmbha 
and Tandra, appeared before Mahavisnu, who was 
struck with wonder. Mahādevi said, “Oh, Visnu, what 
is there to wonder at ? Every time the universe is sub- 
jected to creation, preservation and destruction, you 
are born thus due to the great power of the supreme 
spirit. It seems that you have forgotten thosc matters. 
Know that the supreme power is beyond qualities. We 
are all with qualities. Your main quality is Sattva. 
From your nave Brahmā will be born. His attribute is 
Rajoguna (activity, passion or motion). From thc middle 
ofthe eyebrows of Brahmā, will be born Rudra, whose 
attribute will be Tāmasaguņa (darkness). Brahmā, 
with the power of penance, will acquire the ability of 
creation and by his attribute of Rajoguna will create 
the world in the colour ofblood. You will be the preserver 
of that world. The same world will be destroyed by 
Rudra at the end of the Kalpa (world age)". * 
Accordingly from the nave of Visnu a lotus grew up and 
in that lotus flower Brahmā took his form. The same 
Brahmadeva did penance before Mahāvisņu and Jaga- 
damba, who were pleased at his penance and gavc him 
all the boons he wanted. After that Brahmā began the 
work of creation. He created with his mind the Saptarsis, 
(seven sages) and then the Prajāpatis (the lords of 
emanation). From them all the movables and the 
immovables in the universe came into existence. (Devi 
Bhāgavata, Skandha 7). 
In manusmrti, Chapter 1, the following stanza about the 
creation of Brahmā occurs. 

*"Tadandamabhavad haimam 

Sahasràméusamaprabham | 

Tasmin jajūe svayarh Brahma 

Sarvalokapitāmahah”” // 
That egg was as radiant as the Sun, with the colour of 
gold. Brahmā the great grandfather of everything in the 
world took birth by himself in it. 
From the supreme power, an egg fell on the watcr which 
was the first creation. That egg became a germ of golden 
colour. Creating a life, which had done penance in its 
former births in such a way as to enable it to become 
Brahma, in the golden germ ofthe egg, the supreme power 
entered the life that is to become Brahmā as its inner 
guide. That Brahma is known as the Pitamaha (Grand- 
father of the manes) or Paternal grandfather of all the 
worlds." 
Vāmanapurāņa Chapter 43 states as follows about the 
creation of Brahmà :— 
Ages before the beginning, when allthe worlds with 
everything they contained were submerged in the single 
occan of the great flood, the germ of living things formed 
itsclf into a big egg. Brahmā who had been insidc the 
egg went to a long sleep. The sleep continued for a 
thousand yugas (ages) when Brahmà woke up; as 
Sattva guna (purity) was the foremost attribute of him, 
he saw that the world was void. When the thought of 
creation occurred in his mind Rajoguna (activity or 
passion) became his foremost attribute. Rajas is the 
attribute that creates and Sattva, that which preserves. 
At the time of destruction Tamoguņa (darkness) be- 
comes the foremost attribute. That Bhagavan (Supreme 


1 Idam sarvarh khalu aham eva, Sanātanam anyad nāsti. All these are myself. Except me there is nothing eternal. 
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Spirit) the Purusa (the Male creative Energy) pervades 
over everything, in all the living worlds. That Eternal 
Being is Brahma, Visnu, Siva. 

Knowing that the world was lying in pure watcr, the 
Bhagavan (Suprenie Being) cut the egg open. From it the 
Omkara (the sacred syllable ‘Om’) emanated. The 
first sound of it was ‘Bhih’, the second, sound, ‘Bhuvah’ 
and the third sound ‘Svah’. So they came to be known 
as *Bhürbhuvah Svah”. Then the glorious radiance of 
the sun was born from it and Brahma the grandfather of 
thc worlds originated in the centre of the cgg. 

3) Instigation to compose Ramayana. It was Brahma who 
instigated Valmiki to compose the Ramayana. 

A fowler of the forest tribe shot down one of a couple of 
snipes which werc carrying on love-making, on the banks 
of the River Tamasā. Seeing this Valmiki cursed the 
fowler. The curse came out of the mouth of Valmiki 
in the form of a versc,! "mà nisāda pratisthàm tvama- 
gamah šāsvatīh samah, yat krauficamithunadekam, 
avadhih kamamohitam,” which according to hearsay, 
is the first piece of poetry in the world. Brahma who 
was attracted by the poetry came to the hermitage of 
Valmiki and instigated him to compose the story of 
Rama in verse. It is stated in Valmiki Ramayana, 
pananda Sarga 2, that the Rāmāyaņa was composed 
thus. 

4) Ravana is given a boon. It was Brahma who made 
Ravana an ever-powerful hero. Penance was done by 
Rāvaņa in the vicinity of the Himālayas and Brahmā 
appeared beforc him and granted him the boon that no 
living creature except man, would kill him. (Vālmīki 
Rāmāyaņa, Bāla Kāņda, Sarga 16). 

5) The loss of a head. Long ago Šiva plucked off a head 
of Brahma. This story occurs in various purāņas with 
slight changes. Two of them are given below:— 

(1) In olden days, in the period of Satyayuga, Mahā- 
visņu did penance in Svetadvipa (the island Sveta) 
to obtain Eternal Bliss, being deeply engaged in the study 
of Brahmavidya. Brahma also went to another place 
and began to do penance for the suppression of passions. 
Both were doing severe penance. So they began to 
walk in order to take rest from the penance. On the way 
they met each other. One asked ‘‘who are you ?” The 
other also asked the same question. The talk ended in a 
contest as to who was the greater of the two, Each 
claimed himself to be the supreme power of the world. 
Neither of them was prepared to recognize the claims 
of the other. In the midst of this contest, a phallus, 
extra-ordinarily bulky and fair appeared before them and 
an ethereal voicc said from the sky: “You need not 
quarrel as to who is superior. He who reaches the extre- 
mity of this phallus is the superior person. So both of 
you proceed, one upwards and the other downwards 
and find out the end." Hearing this Visnu went down- 
wards to find out the bottom and Brahma, upwards to 
the top. Visnu travelled for a long time and finding no 
end thought the attempt futile and returned to the start- 
ing point with disappointment and sat down. 
Brahma travelled upwards for a long time and found no 
end. On the way he saw the petal of a pandanus flower, 
coming down from the sky. Brahma took it and joyfully 
returned and said haughtily to Visnu : "See, I have 
taken this flower from the head of the Phallus. I have 
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brought this to convince you. You have been defeated. 
So can you not admit that I am the superior ?” 
Mahavisnu did not believe the words of Brahma. So he 
called the Pandanus flower to him and questioned it. 
The Paņdānus flower took false oath and witnessed in 
favour of Brahma, who had asked thc flower before- 
hand to be on his side. Mahavisnu did not believe 
this either and said, “Let Siva be witness to this flower”. 
Siva at these words appeared before them and revealed 
the deceit played by Brahma and the flower and then 
cursed the Paņdānus flower that thenceforward it 
should not have a place among the flowers of oblation 
to Siva. Then Siva got angry and plucked off a head 
of Brahma. That is the skull Siva uses for receiving 
alms. (Devi Bhagavata, Skandha 5.) 

(2) In days of old all the worlds with everything in them 
were under water in a single ocean. The Sun, the 
Moon, the Stars, air, fire, everything was destroyed. A 
day of utter darkness appeared. Grass, bush all were 
destroyed. Nothing could be seen and recognized. All 
existents and non-existents were destroyed. Bhagavan, 
(Supreme Being) was sleeping continuously for so many 
thousands of nights. At the end of the night Bhagavan 
assumed the attribute of Rajas (Activity) and got ready 
for the work of creation. He, the knower of all Vedas 
and Vedangas appeared in the shape of a wonderful be- 
ing with five faces. Another being with three eyes, matted 
hair, a trident in one hand, and a garland of beads in the 
other, and with darkness as its attribute took shape. That 
being was called Purusa (the male creative energy). 
Then the Mahatma (the Supreme Spirit) created Aharn- 
kara (Egoism). It affected Brahma and Siva. Overcome 
by egoism, Siva said to Brahma:—“Who are you ? Who 
created you ?? Swelled with egoism Brahma asked in 
reply: —‘‘Who are you? Who are your parents? Let 
me hear it.” This talk ended in a quarrel. The origin of 
Bhagavan (the Lord) was from this quarrel. Immedi- 
ately after his birth the Lord took an unparralleled lute 
and playing it, went up to the sky. Siva being defeated 
by Brahma, bowed his head and coloured. While Para- 
mešvara was standing angrily thus, the fifth face told 
him, “You, whoare having three eyes and whose attri- 
bute is darkness ! look here ! I will tell you all. You, who 
wear air as garments, and ride on an ox, are the destroyer 
of the world." Hearing these words Siva grew more and 
more angry, opened his third eye and looked steadily 
at Brahma to burn him. Seeing the faces shining like the 
Sun Brahma said,‘‘When you beat on water, bubbles will 
appear. But do they have any prowess ? Hearing this, 
Siva plucked off the head of Brahma with the tip of his 
finger nails. (Vāmana Purana, Chapter 2). —— 

5) Changing Vijayalaksmi to Lankalaksmi, by curse. Vijaya- 
laksmi, one of the eight Laksmis, was the treasury- 
keeper of Brahmā. Once she became carcless in dis- 
charging her duties. Brahmā got angry and cursed her. 
“You go to Ravana and keep his tower". She humbly 
requested for absolution from the curse. Brahmā said, 
* At the time of the incarnation of Šrī Rāma, a monkey- 
hero named Hanumān will reach Lankà in search of Šrī 
Rāma's wife, whom Rāvaņa had kidnapped. You will 
obstruct him, and he will strike you down. On that day 
you will be absolved from the curse and you will return 
here instantly." Accordingly Vijayalaksmi was born in 


1 You forester, your life will not continue for many years since you have killed one of the couple of snipes. 


BRAHMĀ 149 


Lankā under the name Lankālaksmī. When Hanumān 
jumped to Lankā she prevented him, and he struck her 
down to the ground. (Kampa Ramayana, Sundara 
Kāņda). 

6) Brahma cursing the daughters of Himavān. Three dau- 
ghters named Kutilā, Rāgiņī and Parvati and a son 
named Sunābha were born to Himavān by his wife 
Mena. The three daughters went to the Himalayas for 
penance, to get Siva as husband. Thcy were not even 
six years old then, The devas saw them. The Adityas 
and the Vasus took Kutila who was doing penance, to 
the world of the gods. All the gods gathered together 
and asked Brahma. “‘Oh Lord, be pleased to tell us if 
this girl will be able to bear a son who could kill Mahisa- 
sura". Brahma replied. “This poor girl will not be 
capable of bearing the radiance of Siva. So let her go 
away.” Kutilā got angry at Brahma and said "Lord, 
I will try to become fit to bear the unbearable radiance of 
Siva. Harken, I will do pcnance properly and please 
Visnu and make Siva bow his head. I take a vow to 
that effcct." Brahma became angry and told Kutila, 
“You, wicked Kutila, you did not succumb tomy words. 
So by my curse you will be turned to water.” 


Kutila having been cursed by Brahma became water 
and began to flood the world of Brahma. Seeing the flow 
of water, Brahma made cause-ways on four sides with the 
Vedas of Rg, Yajus, Sama and Atharva. Thus being 
tied up she stays in the world of Brahma. 

The Devas took Rāgiņī also before Brahma and put the 
same question. ‘The reply of Brahma was the same as 
before. She also got angry and said to Brahma. “I will 
do great penance so as to enable to give birth to one in 
my family to be the killer of Mahigasura." Brahma 
cursed her also. “You are deliberately disobeying my 
words which even devas won’t gainsay. So you will be- 
come the colours of the twilight." Thus she became the 
fast colours of the twilight, and her body was divid- 
ed among the Pleiades. (Vamana Purana, Chapter 
51) 
7) Giving a boon to a tiger and golden colour to Parvati. The 
first name of Parvati, the daughter of Himavan was Kālī. 
She was given this name (Kālī) because of her dark 
complexion. After the marriage Siva and Parvati led a 
household life in the golden house built by Višvakarmā. 
Once Siva called Devi humorously, by the name Kali. 
Parvati got angry and said to her husband. “A wound by 
an arrow will be cured. If you cut down a tree by an 
axe it will sprout again. A wound inflicted by hard 
words will never be cured. The arrows of words shoot 
out of the mouth. Those who are hit by them suffer 
pain day and night. Wise people should not shoot them 
at others. You have violated that principle. So my lord, 
I am going to do intensive penance. I will endeavour to 
create such a condition, that you may not call me by the 
name Kali again." Saying thus, Parvati bowed before 
Paramešvara and bidding good-bye she went up into the 
air and reached thc peak of Himalayas and thought of 
Jaya, Vijaya, Jayanti and Aparājitā. Instantly they 
arrived to see Kali. They got permission and stayed with 
Parvati to attend on her. 

While Parvati was engaged in doing penance, a tiger, 
with his weapons of tusks and claws came there from the 
jungles of the Himalayas. Uma (Pārvatī) was standing 
on one leg. The tiger began to think, ‘‘I shall do it when 
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it is necded””. Thinking thus it gazed at thc face of Devi 
with staring eyes and consequently it lost one eye. 
Pronouncing the word Brahma Devi did penance for a 
hundred years. After that Brahma, the Lord of the three 
worlds appeared before her and said to her: “I am much 
pleased. Your penancc was flawless. Ask your boon." 
Kālī replied, “Oh, Lotus-born ! First give this tiger a 
boon. It will pleasc me." ‘Then Brahma gave the wonder- 
ful tiger leadership ofthe Ganas, devotion to Siva, invin- - 
cibility and righteousness. After giving the tiger this boon 
Brahma told Parvati, Now, Ambika, ask your boon. 
Don't hesitate, I will grant the boon." "Then Pārvatī 
asked the boon. “Brahma, give me golden colour". 
Brahma said “Let it be so”, and disappeared. The 
dark complexion of Pārvatī disappeared. She got the 
colour of the filament of the lotus flower. From the dis- 
carded skin Kātyāyanī was born. ‘Then Indra appeared 
and asked for her as a gift. Indra requested Parvati on 
behalf of heaven. “Let me have her. Let this Kaušikī 
be my sister. Because she was born from your Koša, 
(outer skin) she is Kaugiki, I am also Kausika.” Dcvi 
gave the beautiful Kaušikī to Indra. Sahasrāksa (Indra 
who has thousand eyes) took her to the Vindhya moun- 
tain; when they reached there Indra told her. *'You stay 
on this mount, honoured and revered by gods. You will 
be known as Vindhyavāsinī (who stays on the Vindhya). 
He consecrated the goddess there. She was given a lion 
as her carrier (Vahana) “You destroy the asuras ?” 
saying so Indra returned to Heaven. (Vamana Purana, 
Chapter 54). 

8) Brahma became river. Long ago in the period of 
CGaksusa manvantara (the age of a Manu), Brahma 
decided to perform a sacrifice on the Sahya Mountain 
and preparations were made for it. Brahma came with 
Visnu and Siva. Bhrgu and the other hermits took their 
seats. Mahavisnu called Svarādevi, the wife of Brahma. 
But she was very slow in coming. The hermit Bhrgu 
said to Visnu : "You yourself have gone to call Devi. 
But she is very slow. The auspicious moment is coming 
to an end. So how are we to commence the rituals ?? 
**IfSvarà does not appear before the end of the stipulated 
time we shall seat Gayatri in her place," said Visnu. 
Šiva also agreed to it. So Bhrgu seated Gayatri on the 
right side of Brahmā and the rituals wcre performed. By 
then Svarà reached the sacrificial hall. When she saw 
that Gàyatri was placed in her place and the rituals were 
performed she became angry, because of her quarrel 
with her co-wife. She called out: ‘‘Where the person to 
whom respect is due, is not given respect and where the 
person who ought not to be respected is given undue 
respect, there, scarcity, death and fear will be rampant. 
She dared to sit on the right in my place. So she will 
grow lean and become a river which will not be seen in 
the world. All of you will become rivers because you have 
placed a person lower than me in my position." Hearing 
the curse of Svarā, Gāyatrīrose up trembling, and cursed 
Svarà also to become a river. Before Svarà was changed 
to a river, Brahmā and the other gods rose up and 
requested for absolution from the curse. Svarà said, 
**Gods, it is because you have not given oblations to 
Ganapati in the beginning of the sacrifice, that this 
break, due to my angcr, has been caused. My curse 
cannot be futile. So each of you change to a river by 
your portions and we, your wives, will also become rivers 
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Thus Brahma, Visņu and Mahesvara bceame rivers 
with their portions. Brahma became the fast-flowing 
Kukudmati, Mahāvisņu ehanged to river Krsna and 
Siva, the river Veni. Thc dcvas also changed their 
portious to rivers and flowed from the Sahya mountain 
to the east and their wives changed to rivers by their 
portions and flowed to the west. Svarā and Gayatri 
flowed as two rivers to the west and then joined together 
as one river called Savitri. Visņu and Siva who were 
eonsecrated at the sacrifice by Brahma came to be ealled 
Bala and Atibala (Powerful and more powerful). ‘This is 
the origin of the rivers in Kerala. (Padma Purana, 
Chapter 113). 

9) Brahma is not worshipped. Long ago Brahma and 
Visņu went to sce Siva near Himavān. They saw a shin- 
ing phallus there in front of them. It was of immense 
size. Onc of them went downwards and the other 
upwards to find out the end of it. Both returned without 
reaching the top or the bottom and by penanee they 
pleased Siva who appeared before them and asked them 
what boon they desired. Brahma asked Siva to take 
birth as his son. Siva did not like this and said that no- 
body would worship Brahma beeausc of his extravagant 
desire (namely, to have Siva as his son). Visnu requested 
that he should be made a servant at Siva’s feet. So 
Visnu incarnated as Siva’s Sakti(power). That Sakti is 
Parvati. So Visnu and Parvati are one and the same ina 
sense, (Kathāsaritsāgara, Kathapithalambakam, Ta- 
ranga 1). 

10) The abode of Brahma. It is said in Devi Bhagavata, 
Skandha 8, that the abode of Brahma is on the top of 
Mount Mahameru. There are nine towns there. Mano- 
vati which is in the centre, is the town of Brahma. Due 
east of Manovati stands Amarāvatī, the town of Indra. 
On the south-east corner there is Rajovati which is owned 
by Agni (fire-god). Due south of Brahmapuri there is 
the town of Samyamani which is the town of Yama (God 
of death) On the south west eorner there is the town of 
Nirrti. It is named Krsnafijana. On the west there is 
the town called Sraddhavati. It is the abode of God 
Varuna. On the north-west corner there is the town 
ealled Gandhavati which is the abode of Bhagavan 
Vayu (Wind-God), Due north to Brahmapuri stands the 
‘town of Kubera (God of wealth). It is known by the 
name Mahodaya. On the north cast corner there is the 
city of Šiva. It is known as Ya£ovati. 

11) The sons of Brahma. Brahma is the ereator of all 
the living things in the world. Still mention is made in thc 
Purāņas about countless divine persons who wcre born 
from the mind and body of Brahmā, dircetly and indi- 
reetly. "They are given below in groups 

(1) Marici, Angiras, Atri, Pulastya, Pulaha, and Kratu. 
Itis mentioned in the Mahābhārata, Adi Parva, Chapter 
65, Stanza 10, that these six grand hermits wcrc born 
from the mind of Brahma. 

(2) Dhātā and Vidhātā. It is mentioned in Mahā- 
bhārata Ādi Parva, Chaptcr 66, Stanza 51 that these 
two were good sons born to Brahmā. 

(3) Rudra. Mention is made in Agni Purāņa, Chapter 
20, that Brahmà had a roaring son who was named 
Rudra. 

(4) Svayambhuva Manu. It occurs in Bhāgavata 
Skandha 11, that Manu Svayambhuva was the son of 
Brahma. 

(5) Kandarpa (Kamadeva—Cupid). In Kathāsarit- 
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sāgara, Lavanakalambaka, Taranga, 6, it is mentioned 
that Cupid was born from the Egoism of Brahmā. 

(6) Madhuka and Golikā. In Uttara Ramayana, men- 
tion is made that from the playful habit of Brahma, a 
giant named Madhuka and a giantess named Golika 
were born. 

(7) Bhrgu. It is mentioned in Mahābhārata, Adi Parva, 
Chapter 5, Stanza 8, that the hermit Bhrgu was the son 
of Brahma. 

(8) Jārhbavān. It is seen in Kampa Ramayana that 
Jambavan was born from the sweat of Brahma. 

(9) The Sanakas. In Bhāgavata mention is made that 
the Sanakas (Sanaka, Sananda, Sanātana and Sanat- 
kumara) were sons of Brahma. - 

(10)In Mahābhārata, Anušāsana Parva thcre is a 
passage given as thc words of Vasistha spoken to Bhrgu, 
about the birth of many of the sons of Brahma, “May 
I tell you a story I have heard long ago about the revela- 
tion of Brahma of himself? 

Lord Rudra took the form of Varuna and performed a 
saerifiee. Many hermits, all the devas, Agni and others, 
Vasatk ra (Exclamation in saerifice) which took body, 
and all yajūāngas came to the sacrificial hall. All the 
expedients, all the glories which are thousands in number 
took shape and came to the saerifiee. Rgveda arrayed 
in garments of heroism came there. All the omens, all 
the voices, all the emotions, all the etymologies of pro- 
nouncing Veda Sūktas, all the svarabhaktikas, Orikara 
(the syllable Om) the eye of all the Vedic metres and 
their theories, all restraints and donations, all Vedas, 
Upanisads, accomplishments, Savitri, the past, the near 
future and distant future, all these eame there. The 
Lord Siva held everyone of them. He offered his spirit 
by his spirit. The sacrifice took many forms and shed 
radiances. Paramaštva is heaven, is the sky, is the earth, 
is the ether and the husband of the Earth, is the lord 
of all aceomplishments, is noble and the lord of radianee. 
This Lord is lauded by the names Brahma, Siva, Rudra, 
Varuna, Agni, and Prabhāvatī. Siva is the King of all 
the worlds. Penances, saerifiees, vows emblazed by fast, 
all the directions and gods of directions, Indras, celestial 
maids, mothers of the worlds, all these assumed forms 
and eame to the sacrifice in multitudes. Everybody who 
witnessed the sacrifice of Paramegvara, who was in the 
form of Varuna, was greatly pleased. Seeing the pleased 
celestial maids standing in rows passion arose in Brahma. 
He had seminal disehargc. Aditya (the Sun) took the 
earth on whieh the semen fell and threw it into the sacri- 
ficial fire, whieh blazed furiously. Brahma who became 
the offerer of oblation had diseharge again. He got it in 
the saerifieial ladle and with recitation of spells offered 
it in the saerifieial fire as if it was ghee. The powerful 
semen contained the three attributes of Sattva, Rajas 
and Tamas. From the attribute of Rajas arose the 
living world whieh had aetivity as its purpose. Radiance 
is the quality of Sattva which entered the living and non- 
living world. It gives light to everything. It also gives 
the power of discrimination. From the semen offered 
in the fire, three sons with body and the attributes of 
demi-gods eame out. The male who had originated from 
the flame called "Bharjana” becamc Angiras. The male 
who originated from the burning coals became Kavi. 
Over and above these three radiances, other radiances 
also originated from the sacrificial fire. From thc Marīcis 
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(rays) of the fire Marici the father of Kas$yapa was born. 
From the Kusa-grass spread on the floor of the hall of 
sacrifice, the Balakhilyas were born. Atri also was 
born from the Kuša-grass. The noble hermits called 
Vaikhanasas, who have grown powerful by penance and 
became the seat of all good qualities, were born from 
the sacrificial ashes. From the stream of fire which are 
the eyes of the sacrificial fire the handsome Ašvins 
were born. The rest of the Prajāpatis were born from 
the ears of the fire. From the pores of the skin of fire 
were born the hermits, from the sweat the ‘chandas’ 
(metre of Vedas) and from might, the mind. For this 
reason the Vedic scholars and knowers of the Sruti and 
those wlio see the superiority of Vedas, say that fire isa 
combination of all the gods. The trees that feed the fire 
are called Masas (months), the sap of the tree is called 
Paksa (half of the month i.e. full moon to new moon and 
new moon to full moon), the pith of the tree is called 
night and day and the flames are called Muhūrtas 
(auspicious moments). Rudras were born from the 
blood of fire and the golden coloured gods, the Maitras, 
also were born from the blood of fire. From the smoke 
of the fire, the Vasus, from the flame of the fire Rudras 
and the Adityas of the extreme radiance were born. 
The planets and stars which stand in their places in 
the sky are the charcoal of the fire. Brahma declared that 
fire was Brahma the supreme spirit, eternal and the 
giver of all wishes. The sinless Mahadeva, who was in 
the form of Varuna said, ‘“This sacrificial fire is mine, 
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fruit of this sacrifice are mine. So Bhrgu, Angiras and 
Kavi are my sons, no doubt. Let everybody who moves 
along the sky know that these three are my sons, the 
fruit of my sacrifice." Agni said, These are born from 
my organs. They had been depending on me for their 
sustenance. So they are my sons." Brahma the teacher 
of all the worlds and the grandfather of all living beings 
said, “They are my sons. I offered my sperm to the fire, 
and these sons were born therefrom. How can they be 
claimed by anybody else ? Here, I am the utterer of the 


spell and the offerer of the sperm. I am the owner of : 


the sperm. Am I not the owner of the fruit ? There is no 
contest on the point that the birth of Bhrgu and others is 
from the oblation of my sperm." The Gods who heard 
these arguments bowed their heads before Brahma and 
greeting him said, “Lord Brahma, It is not only us that 
are born from you, but the entire world of living and 
non-living is born from you. So let Agni and Deva in 
the shape of Varuna have their wishes.” 

12) Brahma and the giantess Karkkati. In days of old, a 
ferocious giantess named Karkkati lived on the northern 
side of the Himalayas. Because of the hugeness of her 
body and the scarcity of food she became famished. She 
began to do penance for the alleviation of her hunger 
and thirst. She stood on one leg in the Himalaya Moun- 
tain, fixing her eyes on the sun in the day and on the 
Moon in the night, and the scvere penance continued 
for a thousand years. ‘Then Brahma appeared before her 
and told her that she could ask for any boon. She said 
“I wish to become a Süci (Needle) as hard as iron, hav- 
ing the form of disease. This is the boon I pray for, 
Brahmā”. Brahma blessed her and said, “Let it be so, 
my daughter, you shall be a sūcikā (needle) with the 
prefix ‘V?’ that is Visūcikā (Spasmodic cholera) You 
can eat those who eat stale food, those who are wicked, 
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those who sit in places where they ought not to sit and 
those who are hard-hearted. Enter into their bodies and 
affect their hearts, spleens and life-breaths. Thus carry 
out the work of destruction ? You can affect both the 
good and the bad. But good pcople should not be killed. 
So to save them from death, you can use this mantra 
(spell). 

“om, hrām, hrīm, $rnh, sam, visņušaktaye, namah; 
bhagavati visnugakti ehi, enam hara hara: dehe hana 
hana? paca paca! matha matha : utsadaya utsā- 
daya : dūre kuru kuru svāhā—visūcike !  tvain hima- 
vantam gaccha? jīvasarah candramandalam gatāsi 
svaha.”’ 

Saying these words Brahma disappeared. Karkkati made 
her body smaller and smaller and finally assumed the 
shape of a needlc. After that she began her work by 
entering the body of those who had lost their energy 
because of illness, in the form of a needle of gout and 


* caused Cholera, and the body of those who were lean 


and worn and weary, in the form of internal cholera. 
Thus assuming two bodics and killing countless people 
she travelled for a long time in the earth and the sky, 
until she herself felt aversion to her work. Whcn she 
remembered her original form she loathed the needle- 
form. Karkkati again went to the vicinity of the Hima- 
layas and began to do penance, which lasted for another 
thousand years. Thus she became pure and by the 
power of thinking, she acquired spiritual knowledge. 
Then she wanted to be saved from the mirage of birth 
and death, to attain which, she did penance for yet 
another thousand years at the end of which, the highly 
pleased Brahma appeared before her and said, **daugh- 
ter Karkkati, all the darkness is erased from your heart 
and you have attained deliverance from delusion. Now 

I will bless you according to your wish. Receive your 
original body and walk about in the worlds eating the 
ignorant, bad beginners, the imprudent, those who sit in 

bad places and dwell in bad places.” 

She became a giantess again, but as she had attained 

purity of soul, she engaged herself in deep meditation 

which was free from doubt. The meditation lasted for a 

long time. Finally, her mind waved. Then she remem- 

bered about worldly things and felt hunger. She remem- 

bered, “Brahma has ordained the wicked as my food. 

So I shall seek them." Thinking thus she went to a jungle 

in the vicinity of the Himalayas. That was the dwelling 

place of foresters. In that dark night the King and the 

minister of the foresters approached the place where 

Karkkati sat. Karkkati seeing them thought, “let me 
know first if they are good or bad." So she decided to 
ask them some questions. 

She asked thcm in a voice like thunder. *"Who are you ? 
Are you enlightened sages or ignorant fools ? say quickly." 
The king of the foresters hearing this replied in a cynical 
way. “You insignificant ghost? What is your form ? 

Where do you sit? Let us see your powerless body. Who 

is there to fear at your sound which is like the humming 
of a she-beetle ?” 

Hearing this reply Karkkati showed her tusks and lau- 
ghed loud, to spread light, and to terrify them. They 
heard the loud roaring sound of her laugh and saw her 
huge form in the light. But thosc mighty heroes were 
not at all shaken by the sound they heard or the sight 
they witnessed. The Minister looked at her and said, 
“Hei, Giantess ? These delusions of yours will have no 
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effect on us. Even if a number of mosquitoes like you 
come before us, they will be only dry leaves before wind. 
You are acting like this merely for food. So what is 
your need ? Tell us, we will satisfy you”. 

Hearing the words of the minister Karkkati knew that 
her might was useless before such valiant men. She 
thought them to be sages. So she said “Hcy mighty 
herocs. Who are you ? Tell me the truth”. The minister 
said: “This the King of foresters and I am his minister. 
We came for a night-walk to find out and punish wicked 
people like you.” 

The giantess appreciated them and said: “I am about to 
put some qucstions to you. If you give me suitable ans- 
wers you will be saved." The King agreed. The ques- 
tions put by her are givcn below in the order they were 
asked :— 

1) Inside what atom which is unit and multiple at the 
same time, do thc lakhs of universes originate and vanish 
as bubbles in a sea? 

2) What does shine as ether and non-ether ? 

3) What is it that is something and nothing ? 

4) What is it that is going and not going at the same 
time ? 

5) What is it that has taken form from voidness ? 

6) Whatisit that is moving and at the same time station- 
ary as a rock? 

7) Who draws pictures in clear sky? 

8) In what seed do the worlds exist as a big tree in its 
seed ? 

9) From what substance can the living and non-living 
things in the worlds, not be separated as the foam and 
waves cannot be separated from the ocean ? 

10) What substance is dualism not separate from 
(others) as fluidity from water ? 

The reply given by the minister to each question is given 
below in the order of the questions. 

1) Hey, Giantess : All the questions you have put be- 
fore us encased in figurative words discernible only to 
the Vedic sages, are concerned with the supreme Being. 
The atom is the supreme Spirit which is bcyond all 
knowledge of the mind and the senses. As it is without 
organs of action it is as unmanifested as the sky. And 
inside that supreme atom which could be felt only by the 
mind, crores and crores of bubbles of universes originate 
and vanish due to frailty. 

2) The impersonal Supreme Being, having no substance, 
pervades cverything. This Supreme Being, Brahman, 
is pure knowledge (Jiiānasvarūpa). It is the sky and the 
non-sky. 

3) As it is indescribable the Impersonal Supreme Spirit 
is nothing, but as it is a reality it is something. 

4) As it pervades everything accessible, the Impersonal 
Supreme Spirit has the quality of motion. But as it has 
no emotions and as there exists no space beyond, it is 
motionless. 

5) As it is inaccessible to others the Supreme Spirit is 
having no existence, but as it is the essence of everything 
that is good, it has cxistence. 

6) The Supreme Spirit is the radiance of motion or 
activity and as there is nothing elsc to be found out, that 
is, as it doesn’t know anything else it is as rigid as a 
rock. 

7) In the clear sky the Supreme Spirit draws the pictures 
of the universe. 

8) Exists in the Supreme Atom, 
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9) As the entire visible world cannot be separated from 
the Supreme Spirit nothing is other than the Impersonal 
Supreme Spirit. 

10) The differcntiations of the various worlds are mere 
appearances of the Supreme Spirit and so dualism is of the 
same figure. 

‘The King drew Karkkati nearer to the Impersonal 
Supreme Spirit. He advised her not to commit slaughter. 
She accepted the advice. Fhe King askcd her to come 
to his palace assuming the form of a beautiful woman. 
She asked, what could he offer to a giantess as food. 
The King said: “You good woman, we shall find out a 
way for that. You change yourself to a beautiful woman 
wearing golden ornaments and stay in my palace for a 
while. I shall arrange to gather sinners, robbers and 
such other wicked people who are to be given capital 
punishment, in thousands from various places, and shall 
give them to you. You can takc your original form and 
take them all to the peaks of the Himalaya and feed on 
them. 

Gluttonous people like to eat in solitude. After having 
eaten sumptuously, take some sleep, and a little rest in 
meditation. When you wake up you come again and 
take away people destined to be killed. The slaughter 
done for the sake of righteousness is not a sin. It is said 
to be equal to mercy. When your desire for meditation 
is over you must come to me. If an attachment of love 
is formed even with bad persons it is difficult to break 
the love." 

Karkkati obeyed the King. They all reached the palace. 
Within six days three thousand wicked persons, who 
were sentenced to death, were brought before the King, 
from his own country and the various dependent coun- 
tries, and were given to Karkkati. In the night she took 
her original form, gathered all the wicked people, who 
deserved killing and bidding good bye to the King, 
went to the Peaks of the Himalayas. (Jūānavāsistha). 
13) Brahma and Haindavas. At the end of the day of 
Brahmā there was the great flood, and destroying all the 
heavens, Brahmā went to sleep. He woke up next morn- 
ing and after the usual morning ablutions, prepared for 
creation. He looked around at the sky, and saw some 
heavens still engaged in usual activities. He was amazed 
at this unusual occurrence. Ten Brahmas and the count- 
less devas (gods) under them were doing their routine 
work. Brahma stared at the worlds for a long time think- 
ing "How isit”. Then he by his divine powcr caused one 
of the suns, working in a heaven, to come to him, and 
asked him. ‘‘Whoare you, shining one ? How have these 
worlds come into existence ?” 


„The Sun said with humility. “Your sons Marici and 


others erected a beautiful shed called Suvarnatatam, 
in a corner of Jariibudvipa in the valley below Kailāsa. 
A Brahmana named Indu arose from that hall. 
The Brahmana who was a Vedic scholar, righteous 
and peaceful, led the life of a house-holder with his 
wife for a long time. But they were childless. So they 
went to Kailasa and did penance to get children. They 
entered a natural arbour which was quite silent and began 
severe penance. Siva appeared and said that they 
would get children. 

In course of time, ten sons were born to them. After 
a long time, when the sons had reached manhood the 
old parents died. The sons felt very sorry. They regarded 
life as short and full of woe and misery. So they went for 
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penance, as they had no relatives left to care for them. 
They abstained from all the pleasures of the world and 
reached Kailāsa. They began to meditate upon the 
shortness of life. *"What is there which is noble in this 
world ? Is there anything except woe and misery ? How 
simple is the desire of man for greatness ? One thinks 
himself prosperous if he becomes a house-holder. The 
head of the village is more prosperous than a house- 
holder. The King of a dependent state is more powerful 
than the head of a village. An indcpendent king is far 
more prosperous than a dependent King. When we 
think of the state of an empcror how simple is an inde- 
pendent king ! When compared with Indra, the Lord 
of the three worlds what is an emperor after all? But 
there is nothing glorious in the state of Indra also as it 
ends in a Brahmamuhūrtta (a period in the life of 
Brahma). So what is there substantial and eternal ? 
“Brahma alone is eternal and indestructible.” said the 
eldest brother. **Concentrate your mind and say to your- 
self, ‘I am the supreme Being Brahmá seated on a lotus’, 
and meditate upon it and pray for it and knowledge of 
Brahma will be conferred upon you.” They understood 
this and thus the ten brothers became Brahmās. There 
are ten heavens of them. They are ten worlds in the 
sky of mind. I am the sun who creates day and night in 
one of them," saying thus the Sun went away. Brahmā 
commenced his activity. (Jūānavāsistha). 

14) The age of Brahmā. Forty-three crores twenty lacs 
of human years is one four-yuga period called ‘Deva- 
caturyuga’ (a period of four yugas of the devas or gods). 
One thousand deva caturyugas will make one Mahàyuga 
(great yuga) A Mahāyuga is a day time of Brahmā. 
During the period of one Mahāyuga, that is, during 
one day of Brahmā, fourteen Manus, one after another, 
help Brahmā in doing the work of creation. This is the 
time of the seventh Manu in the present day time 
(Kalpa)ofthe present Brahma. The period of six Manus 
are over in the present day time of the present Brahmā. 
Vaivasvata is the present Manu. Brahmà wakes up in 
the morning—the, beginning of a Kalpa. Those which 
underwent destruction in the night, are created again 
in the morning. As Brahmā wakes up daily in the morn- 
ing, what are the things created before, which do not 
undergo destruction ? At that time there will remain, 
without destruction, six or twentyfour tattvas (princi- 
ples) which are natural creations. These twenty-four 
principles are not the creation of Brahmā. He who is 
beyond names, He who created Brahmā in the lotus 
flower, creatcd them. Brahmā who was originated in the 
lotus which grew from the nave of Nārāyaņa performs 
the work of creation guided by these twentyfour princi- 
ples. The work of creation performed by Brahmā is 
called Pratisarga (substitute creation). Everything 
Brahma created in the day time will be destroyed in the 
cvening. After a day time is over there is the night time 
and sleep for Brahma. The life of Brahma is hundred 
years, that is thirty-six thousand Brahma days and 
and Brahma nights. At the expiry of this period the life 
of Brahma will come to an end, and will dissolve in 
Narayana. Thus crores and crores of Brahmas have 
appearcd and passed away and in future also crores 
will appear and pass away. (Bhāgavata). 

15) The creations and substitute creations of Brahma. The 
creations performed by Brahma are of two kinds. The 
first is Sarga or creation and the second is Pratisarga or 


153 


BRAHMA 


substitute creation. In the first Kalpa when a Brahma 
is born from the lotus, certain creations are made and 
the things thus originated do not undergo destruction in 
the evening or at the end of the Kalpa. ‘They are the 
sarga or creation. On that day and every day of the life 
of Brahma they help Brahma in the work of creation. 
In a sense they could be called Prajapatis (the lords of 
emanation). But as most of them have not left sons, 
and for other reasons also, they are not well known by 
that name. Only the persons mentioned here have as 
long a life as that of Brahma. The Sanakas, Karddama, 
Marici, Atri, Angiras, Pulastya, Pulaha, Kratu, Bhrgu, 
Vasistha, Daksa, Narada, Dharma, Adharma, Nirrti, 
Sarasvati, Kama, Atharva, the Mancs, Agni, Sthāņu, 
and Svàyambhuva : these do not end at the end of a 
Brahma's day (or Kalpa) and will be dissolved only when 
Brahma is dissolved. A Brahma creates in his first morn- 
ing not only persons from Sanaka to Svayambhuva, but 
also creations which have a history only up to the end 
of that day, such as the lokas (worlds) of Bhūloka, 
Bhuvarloka and Svarloka, and minerals, plants, animals, 
humanity etc. Sarga or creation is called Prakrta Srsti 
(natural creation). Pratisarga or substitute creation 
is called Aprakrta Srsti or unnatural creation. At the 
end of the Kalpa, Sarhvarttakāgni (Fire which destroys 
the universe) and Sarhvarttaka varsā (Rain which des- 
troys the universe) will occur and all the unnatural crea- 
tions will be destroyed. In all the morning, following 
the first morning of a Brahmā substitute creation takes 
place, and they are destroyed at the end of each Kalpa 
by Sarhvarttakagni and Sarhvarttakavarsa. (Bhāga- 
vata). 
16) Other information. : 
(1)Brahmā was once born under the name Candra 
from the womb of Anasüyà the wife.of hermit Atri. 
(See Anasüyà). 
(2)From the passion of lust of Brahmā, a daughter 
named Sarasvati was born and Brahmā married her. 
(See Sarasvatī). : 
(3)It is seen in Bhagavata, Skandha 11, that the caste 
system came out from the mouth of Brahma. 
(4) It was Brahma who gave the name Indrajit (he who 
overcame Indra) to Meghanāda the son of Rāvaņa 
because he had defeated Indra. (Uttara Rāmāyaņa). 
©) When the life time of Sri Rama was about to come 
to an end, Brahma sent Kāla (time—the God of death) 
in disguise to the presence of Sri Rama. (See Rama). 
(6) In the burning of Tripura, Brahma was the chario- 
teer of Šiva. (See Tripuram). 
(7)Once Brahmā performed sacrifice on the head of 


' Gayāsura (a giant). (See Gayatīrtha). 


(8) Once Brahmā went to the hermitage of Vyāsa, and 
advised him to compose Bharata and to propagate it in 
the world. (M.B. Adi Parva, Chapter 55). 

(9)It was Brahma who gave the name poetry to the 
work of Vyasa and employed Ganapati as the scribe of 
Vyasa. (M.B. Adi Parva, Chapter I, Stanza 61). 
(10) At the sacrifice of Varuna, Brahma begot Bhrgu 
the hermit from the sacrificial fire. (M.B. Chapter 5, 
Stanza 8). M 

(11) Daksa was born from the right thumb of Brahmā 
and from his left thumb was born the wife of Daksa, 


'' (M. B..Adi parva, Chapter 66, Stanza 10). 
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(12)Dharmadeva incarnated from the right breast of 
Brahmā. (M.B. Ādi parva, Chapter 66, Stanza 3). 
(13) The hermit Bhrgu broke open the heart of Brahmā 
and incarnated from there. (M.B. Ādi Parva, Chapter 
66, stanza 41). 

(14) Sukra turns all the worlds round at the instruction 
of Brahma. (M.B. Ādi Parva, Chapter 66, Stanza 42). 
(15) Brahma gave boons to two asuras (demons).Sunda 
and Upasunda. (M.B. Adi Parva, Chapter 208, Stanza 
17 


(16) Visvakarmā created Tilottamā according to the 
instruction of Brahma. Brahma gave her a boon. (M.B. 
Adi Parva, Chapter 211, Stanza 23). 

(17)When Agni suffered from indigestion, Brahma 
instructed that the forest Khandava should be burnt 
to cure him. (See Agni). 

(18) Brahma made the bow called Gandiva. (M.B. 
Adi Parva, Chapter 224, Stanza 19). 

(19) At the end of thousand yugas Brahma performs a 
grand sacrifice near the holy place Bindusaras on the 
top of the mountain Hiranyasrnga.(M.B. Sabha Parva, 
Chapter 3, Stanza 15). 

(20) Brahma has a divine council. A complete descrip- 
tion is given of this council in Mahābhārata, Sabhà 
Parva, Chapter 11. 

(21)Brahma cursed Hiraņyakašipu and gave him a 
boon that he would not be killed by any sort of weapons. 
(M.B. Sabha parva, Chapter 38, Daksinatya Patha ). 
(22) Brahmā wears a divine conch for the sake of Indra. 
(M.B. Sabhā Parva, Chapter 53, Stanza 14). 

(23) Brahmā had erected a Yüpa (a post to which sacri- 
ficial animals are tied) near Brahma-saras in Dharmà- 
ranya. (M.B. Vana Parva, Chapter 34, Stanza 86). 
(24) Once Brahmā performed a sacrifice in Prayāga 
C y mecs (M.B. Vana Parva, Chapter 87, Stanza 
1 


): 
(25) Brahma sang a hymn once for the holy place of 
Puskara tirtha(M.B. Vanaparva, Chapter 82, Stanza 
18). i ' 
(26) It was according to the instruction of Brahma that 
the devas went to Dadhica and requested for his bone. 
(M.B. Vana Parva, Chapter 100, Stanza 8). 
(27) Brahma once performed a sacrifice called ‘Istikrta’ 
at Kuruksetra. This sacrifice took one thousand years 
for its completion. (M.B.Vana Parva, Chapter 120, 
Stanza 1). 
(28) The devas(gods) got angry because Brahmā lifted 
the earth taking the shape ofa hog. But Brahmā pacified 
them. (M.B. Vana Parva, Chapter 142, stanza 45). ° 
(29) Once Brahmā created a city, called Hiranyapura, 
for the asuras (demons) named the Kālakeyas and told 
them that it would be destroyed by human hands. (M.B. 
Vana Parva, Chapter 173, Stanza 11). 
(30) Brahma was born from the lotus in the nave of 
Visnu. (M.B. Vana parva, Chapter 203, Stanza 10). 
(31) Brahmā granted a boon to a King named Dhundhu. 
(See Dhundhu).: 
(32) Brahma was the father of Pulastya and the grand- 
father of Rāvaņa. (M.B. Vana Parva, Chapter 274, 
Stanza 11). 
(33) Once Brahma instructed the devas to take birth as 
monkeys. (M.B. Vana parva, Chapter 376, Stanza 6). 
(34) Once Brahma got angry thinking how to destroy 
the living creatures which were increasing prolifically. 
(M.B. Droņa Parva, Chapter 52, Stanza 46). 
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(35) Death came into being from the body of Brahma. 
(M.B. Droņa Parva, Chapter 53, Stanza 17). 

(36) Death was given the boon of destruction of the living 

beings. (M.B. Droņa Parva, Chapter 53, stanza 21). 

(37) Once Brahmā took the devas (gods) to the presence 

of Siva because they had fled away fearing Vrttrāsura. 
(M.B. Drona Farva Chapter 94, Stanza 53). 

(38) Brahma prophesied that Arjuna would come out 

victorious in the fight between Karna and Arjuna. 
(M.B. Karna Farva, Chapter 87, Stanza 69). 

(39) Brahma presented the hidc of a decr to Subrah- 

manya, who was going to the battle field. (M.B. Salya 

Parva, Chapter 46, stanza 52). 

(40) Brahma granted a boon to 

Carvaka). 

(41) Brahma gave Rudra a sword, (M.B. Santi Parva, 

Chapter 166, Stanza 45). 

(42) Brahma pacified Siva who got angry, at the sacri- 

fice of Daksa. (M.B. Santi parva, Chapter 283, Stanza 

45). 

(43) Once Brahma took the form of a swan and exhorted 

the Sādhyagaņas. (M.B. Santi parva, Chapter 229). 
44) Once there arose a fight between Mahavisnu and 
iva and Brahma pacified both of them, (M.B. Santi 

Parva, Chapter 342, Stanza 124). 

(45) Once Brahma went to the mount Vaijayanta and 
talked to Siva about the glory of Mahavisnu. (M.B. 

Santi Parva, Chapter 350 Dāksiņātya Patha). 


Carvaka. (See 


. (46) Once Brahma talked about the nobility of Brahma- 


nas. (M.B. Anušāsana Parva, Chapter 35, Daksinatya 
Pātha). 
(47)Brahmā gave the devas (gods) the earth as a gift 
for performing sacrifice. (M.B. Anusasana Parva, Chap- 
ter 66). 
(48) o5 Brahmà made a speech to Indra about the 
importance of giving cow as gift. (M.B. Anušāsana 
Parva, Chapter 74, Stanza 2). 
(49) Brahma granted a boon to Surabhi. (M.B. Anu- 
$asana Parva, Chapter 83, Stanza 36). 
(50) Brahma originated the Prajāpatis by offering his 
sperm into the sacrificial fire at the sacrifice of Varuņa. 
(M.B. Anušāsana Parva, Chapter 85, Stanza 99). 
(51) Once Brahmā gave the devas (gods), Rsis (hermits) 
and the Nāgas (serpents) the ekāksaramantra (the one- 
syllable-spell) ‘OM’. (M.B. Ašvamedha Parva, Chap- 
ter 26, Stanza 8) 
(52) In almost all the Purāņas Brahma is called "Catur- 
mukha' (having four faces) and to substantiate this the 
following story is given in the Matsyapurāņa. Brahmā 
created Satarüpa with half the portion of his body, and 
accepted that bright and beautiful woman as his wife. 
He could not bear his beautiful wife to be away from 
his sight even for a moment. So much had he become 
attached to her. 
One day Šatarūpā was walking round Brahmā. The 
daughters born from his mind also were seated close by. 
So he could not turn round and round and look at his 
wife as she was moving. To solve this problem, in place 
of one face, there arose four faces. 
Once Šatarūpā was walking in the air. To see her at 
that time there arose a fifth head on the top of his matted 
hair. It is this face that was plucked off by Siva. 
id Various stories occur in the purāņas regarding how 
iva plucked off the fifth head of Brahma. They are 
given below, 
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(1) Once Brahmā praised Šiva and pleased him and 
asked him to become his son. Šiva did not like it. He 
got angry and cursed, “I shall become your son. But I 
will pluck off your fifth head.” 
(2) In the beginning Brahma creatcd the incarnation 
of Siva, called Nilalohita also, along with the creation 
of worlds and everything in it. In later creations Brahma 
did not think of Nilalohita. Seeing Brahma carrying 
on the work of creation forgetting him, Nilalohita got 
angry and cursed Brahma, “Your fifth head will shortly 
be destroyed.” 
(3) After Brahma became five-faced the brightness of 
the devas began to decrease day by day. Seeing this the 
conceited Brahm said to Siva: ‘‘I am the first who got 
existence in this world. So by all means I am the eldest." 
Hearing this Šiva got angry and plucked off the fifth 
head of Brahmā and threw it away. (Matsyapurāņa, 
183, 84-86). 
When the fifth head was gone, the rest of the heads were 
benumbed. The sweat which flowed from them was 
thrown into the earth by Brahma. Out of it came out 
a horrible. monster, which began to chase Šiva, who 
OR hold of it and gave it to Visnu. (Skanda, 5, 

, 4). 
(4) In the Siva-Rudra collections a story occurs about 
the quarrel between Šiva and Brahmā. 
Once Brahmā fell in love with Sati the wife of Siva; 
coming to know of this Siva tried to kill Brahmā. Mahā- 
visņu tried to pacify Siva, but it was of no avail. Siva 
took away the fifth head of Brahmà and made him ugly, 
and consequently Brahmā became invincible in the 
world. i 
(5) Once Śiva showed his daughter Sandhyā to Brahmā 
who grew lustful instantly; Šiva insulted Brahmā by 
showing this ill-owned passion of his to his sons 
(Brahmā's sons). As a revenge Brahma created Sati 
and insulted Siva through Daksa. (Skanda, 2, 2, 26). 
17) Various names of Brahma and their meanings: In Amara- 
kosa, the following names are given to Brahma. 

"Brahmātmabhūļ surajyesthah 

Paramesthi pitamahah, : 

Hiranyagarbho lokešah 

Svayambhūscaturānanaļ // 

Dhātābjayonir druhiņo 

Viraficih kamalāsanaļ / 

Srastā prajāpatir vedhā 

Vidhata visvasrtvidhih // 

Nabhijanmandajah pūrvo 

nidhanah kamalodbhavah / 

Sadānando rajomürtih 

Sattyako harhsavahanah // 
Brahma—he who increases. 
Ātmabhū—born of his own accord or born of the 
Supreme Spirit. 
Surajyestha—he who came into being before all the 
suras (gods). 
Paramesthin—he who dwells in the world of truth or 
Parama. 


Pitāmaha—grandfather of the manes such as Aryamā 
and others. 

Hiranyagarbha—having the golden egg (mundane 
egg) in womb. 

Lokeša—the god of the worlds. - 

Svayambhü—who is born of himself. 
Caturanana—who has four faces. 
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Dhātā—who holds or bears everything. 
Abjayoni—born of lotus. (abja) 
Druhina—who hurts asuras. 
Virafici—he who creates. 
Kamalāsana—who sits on lotus. 
Srstā—he who creates. 

. Prajápati—Pati of prajās (Lord of progeny). 
Vedha—he who creates. S 
Vidhātā—he who does. 

Vis vasrt—who creates the world. 

Vidhi—he who does or decides or judges. 
Nabhijanma—born from the nave of Visnu. 
Andaja—born from the egg. 

Harnsavāhana—who has swan as his conveyance. 

BRAHMA. See Parabrahma. 

BRĀHMA. A kind of marriage. The bride is adorn- 
ed with all kinds of ornaments and is taken to bride- 
groom; and given to him as wife. This is called Brahma 
marriage. Mahabharata, Adi Parva, Chapter 73, 
Stanza 8 states that this mode of marriage was allowed 
to all the four castes of ancient Bharata. 

BRAHMABALI. ‘An individual of a dynasty of teachers. 

- (See Guruparamparā). 

BRAHMACARI I. Sce Brahmacarya. 

BRAHMACARI II. A devagandharva (a class of Gods) 
born to Kašyapaprajāpati of his wife Prtha. He took 

' part in the Birth festival of Arjuna. (M.B. Ādi Parva, 
Chapters 65 and 122). 

BRAHMACARYA. In ancient India an ideal life was 
considered to pass through four stages, and Brahma- 
carya is one of the stages of life. The four stages 
are Brahmacarya (Vedic student vowed to chastity), 
Gārhasthya (married householder), Vānaprastha (forest 

‘hermit) and Sannyāsa (an ascetic who has renounced 
the world). Brahmacarya, the first stage of the four 

' is considered as the period of education. The rules and 
conduct of a Brahmacārī are given in Manusmrti, 

- Chapter 2.' F 

* The brahmacārī who lives with the teacher has to obey: 
certain rules and principles. «He should bathe in the 
river at sun-rise and offer oblations to gods and manes. 
A brahmacārī has to abstain from using honey, ‘meat, 

‘fragrance, flowers, flower’ of chrysanthemum (Ind.) 
women, curd; milk, ghee, churned-curd, slaughter, 
bath applying oil, anointing the eyes with collyrium, 
sandals, umbrella, lust, anger, covetousness, dance, 
' music, gambling, slander, ‘ridicule, falsehood, and 
causing injury to others. A Brahmacārī should go to 
bed alone. Semen should not be made to discharge 
through lust. If seminal discharge occurs in dream he 

- should take bath early in the morning and worship the 
Sun, pronouncing the mantra or spell ‘Punah’ thrice. 
The Brahmacārī should live on alms. It is the duty of 
the brahmacārī to bring water, flower for oblation, 
cowdung, soil and darbha (grass) for the teacher. He 
should receive alms only from the houses of those who 
believe in the Vedas and sacrifices. He should not go 
-to the house of his teacher or his heirs and their families 
for alms. Provided there are no other houses he may 
receive alms from the houses of his teachcr’s relatives 

"and in the absence of such houses he may approach 
the houses of heirs to his teacher and in the absence 
of such houses he may receive alms from the house of 
the teacher. He should fetch ‘Camata’ (fuel chiefly 
from butea frondosa) from a place of purity in the 
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forest, as instructed in rules and dry it in the sun ; in 
the absence of which it may be got dried in a sheltered 
place. This fuel should be put in the sacrificial fire in 
the mornings, at noons, and in the evenings. If a healthy 
Brahmacārī fails in doing his duties consecutively for 
seven days it will be considered that his vow of Brahma- 
carya is broken and then he will have to take the vow 
of ‘Avakirni’ again. Without waiting for the order of 
the teacher, the Brahmacari (student) should engage 
himself in devotion and meditation and in the service 
of the teacher daily. When the student is before the 
teacher he should stand with folded hands controlling 
his body, speech, brains, sensitive organs, and mind. 
Only when he is asked to sit, should he do so before 
the teacher, covering the portions of his body, which 
are to be covered, with clothes. He should rise up in 
the morning before his teacher wakes up, and go to 
bed only after the teacher has retired for sleep. When 
„his teacher calls him, he should not give reply lying, 
sitting, walking, eating or looking in the opposite 
direction. He should not gainsay the teacher. The 
student should attend to the orders of the teacher and 
comply with them, sitting if. the teacher is sitting, 
standing if the teacher is standing, standing back if the 
teacher is advancing towards him,. running behind if 
he is walking, standing close by when he is facing the 
opposite direction, folding his limbs when the teacher 
is lying or sitting near. The student should have his 
seat and bed one step lower than those of his teacher. 
The student should not sit in a careless manner in 
places where the teacher’s eyes could reaeh. He should 
. not utter the name of his teacher. If anybody speaks ill 
ofhis teacher he should close his ears and run away 
from the spot. If a Brahmacārī scoffs his teacher, he 
will be born as a donkey, and as a dog if he scorns him, 
and as a worm if he steals the wealth of his teacher 
and as a beetle if he becomes jealous at the greatness 
of his teacher. When the teacher is angry the brahma- 
* cārī should not go near him. The Brahmacārī should 
not speak unasked. A .Brahmacári could sit with his 
teacher only when they are in a vehicle, or on a camel 
or in a tower or on the steps or on rocks orin a boat. He 
should consider the teacher of his teacher as his teacher. 
He should not address his parents who visit the house 
of the teacher, without the permission of his teacher, He 
should respect learned men, holymen, sons of the 
teacher and those who are born of his family, asa 
teacher. If the wife of the teacher is of the caste of.the 
teacher, the brahmacārī should consider her as his 
teacher. If the wife is not of the same caste the brahma- 
- cari needs only to stand up and make obeisance to her. 
A brahmacārī should not apply oil to the body of his 
teacher’s wife, wash her, massage her body, and comb 
her hair. A brahmacari may either shave his head or 
grow matted hair. He should never be asleep at sunrise 
or sunset. For learning Vedas etc. the student should not 
give the teacher cows, clothes etc. as free gifts before- 
hand. On completion of education, when the student 
-, asks the teacher for permission to get married, he should 
give the teacher what he demands. A brahmacārī who 
has fully complied with the rules mentioned above, 

. will attain heaven after-his death. a. ģ 
BRAHMADATTA I.. A-famous king. of Karhpilyapura. 
il), Birth., Brahmadatta was iborn in':the family of 
-.Brhatksatra who. was a scion of the Solar dynasty. 
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Brhatksatra begot Suhotra, Suhotra begot Hasti, Hasti 
begot Ajamidha, Ajamidha begot Brhadisu, Brhadisu 
begot Brhaddhanus, Brhaddhanus begot Brhaddharmā, 
Brhaddharmā begot Satyajit, Satyajit begot Višvajit, 
Višvajit begot Senājit and Senājit begot Rucira, Rucira 
begot Prthusena, Prthusena begot Nīpa, Nīpa begot 
Para, Para begot Prthu, Prthu begot Sukrta, Sukrta be- 
got Vibhrāja, Vibhrāja begot Anuha, and Anuha mar- 
ried Krtvi, the daughter of hermit Sukra. Brahmadatta 
was born to Aņuha by Krtvī. 

2) Previous birth and kingship. In Padmapurana, Part 
III, Chapter 10, there is a story stating how the 
seven sons of Kaušika, a hermit, became fishermen by 
a curse and how they got absolution and attainment 
of heaven by offering oblations to the manes. The 
story is given below. Brahmadatta was the rebirth of 
Pitrvartti, one of those seven sons. 

In days of old there was a hermit named Kausika in 
Kuruksetra. His seven sons, $varüpa, Krodhana, 
Himsra, Pi$una, Kavi, Vāgdusta and Pitrvartti were 
studying under Garga, a teacher. Their deeds were as 
bad as their names indicated. Their father died. The 


„sons were in want. There was no rain anywhere in the 


world. These brothers had taken the milking cow of 
their teacher Garga to the forest for grazing. They 
decided to kill the cow of their teacher. The youngest 
of them said, “If we kill the cow we can useit as 
offerings to the manes, and the sin will not be visited 
on us.” The elder brothers agreed to it. Accordingly 
Pitrvartti killed the cow and began sacrifice to the 
manes. Two of the elder brothers were detailed to give 
oblations to the devas, and three of them to offer 
oblations to the manes. One was detailed to be the 
guest and himself as the sacrificer. Thus remembering 
the manes the sacrifice was completed with the neces- 
sary rituals. In short, those seven hermits got divine 
power and became daring wicked men and ate the cow 
of their teacher. They told the teacher that the cow 
was eaten by a leopard and gave him the calf. 

In course of time they all died and were born again as 
wild men in Dasapura. But because of their offerings to 
the manes they had retained memory of their previous 
births. So they fasted in holy baths and discarded their 
lives before the people. They were born again as deer 
in the mount of Kālaiijara. Because of the power of 
knowledge and the penance and fast they discarded 
the body of deer in Prapatana and got rebirth as 
Cakravāka (ruddy goose) in the lake called Manasa- 
saras. In this birth their names were Sumanas, Kusuma, 
Vasu, Citradarši, Sudarši, Jüàta and Jūānapāraga, 
names suitable to their character. Those seven loving 
brothers were saints by virtue of their harmony with 
the Supreme spirit. But owing to mental disturbance 
three of them lost their attainments. Seeing the plea- 


. sures that King Anuha of Pāiicāla was enjoying by 


his wealth, vehicles, big army and beautiful women 
one of the Cakravakas, Pitrvartti, the devoted Brāh- 
mana, who being loyal to his father had performed 
sacrifice and given offerings to the manes, desired to 
become a king. The other two brothers seeing the 


. wealth, glory and power of the two ministers, wished 


to become ministers. Thus Pitrvartti was born as the 
son of Anuha with, the name Brahmadatta and the 
other two were born as Pundarika and Subalaka, sons of 
thetwo ministers, Brahmadatta was anointed as King of 
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Paficala in the great city of Kampilya. The King 
loved his father. He was mighty and powerful. He was 
regular in performing sacrifices and giving offerings to 
the manes. He had the attainment of harmony with 
the supreme spirit. He understood the thought and 
speech of birds and animals. He married Sannati, the 
daughter of Sudeva (Devala); she was in her former 
birth the cow of Garga. 

Once as the King was walking in the garden with his 
wife, he saw two ants. The minute creatures, who 
were husband and wife were engaged in a petty quar- 
rel. The male one, with loving words, pacified the 
female one, who instantly came close to her husband 
and they became happy. Thc King felt amazed at this 
convcrsation of the ants,and he laughcd. Because of 
the attainments of his previous lives, he had the power 
to understand the language of animals, birds, etc. 


Secing the King laughing without any reason the queen , 


Sannati asked him why he laughed. She said that 
. there was no reason whatsoever for the king to laugh 
just then. The King replied, **Oh, beautiful one ! just 
now therc was a guarrel between a female and a male 
ant. I heard it, That is why I laughed. There is no 
other reason." 'The queen did not believe the King. 
She thought that the King had been scoffing her. She 
asked him how he came to understand the language 
of such creatures. ‘The King could not answer her 
question. He fasted for seven days. On the seventh 
day Brahma appeared before him and told him, “The 
King will know everything from the words of a 
Brāhmin, whom he would meet when he goes to walk 
in the streets." 
Brahmadatta returned to the palace and spent the 
night there. Next morning he started with his wife and 
ministers, for a walk. When they left the palace they 
saw an old Brahmin coming towards them. Seeing the 
king the Drahmin recited a verse: 

“Brahmanas in Kuruksetra 

which seven as wild mcn in Dašapura ? 

Stags in Kalafijara, ruddy geese in Mānasa, 

Then, are we, now living here”. 
When the King heard this verse the memory of his 
former births revived and he fell down in a swoon. 
There is a reason why the old Brahmin recited the 
verse, The Ruddy geese mentioned before took their 
next birth as sons of a poor Brahmin in the same city. 
_ They had the memory of their previous births. They 
were called Dhrtiman, Sarvadargi, Vidyacandra and 
Tapodhika, names suitable to their character. The 
Brahmin boys decided to go for penance to attain su- 
preme bliss. Then the poor father asked them, ‘‘My dear 
sons, what is this? You are going away leaving your 
poor and aged father. Is that dutiful ? The sons replied, 
“We will tell you a way to earn wealth. You recite to 
the King, to-morrow morning this verse, which we 
will teach you now. You will get plenty of wealth.” 
The boys taught their father this verse and then they 
went to the forest. Their father, the old Brahmin, came 
to the gate of the palace at Karpilya. The King was 
Brahmadatta. S 
There is another story how Brahmadatta became the 
King of this place. Long ago Anuha, the King of Páíicala 
did penance before Brahma, who appeared before the 
King and asked him what he desircd. The King made 
his request that he might have a son who should be a 
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mighty hero, a learned man, a great hermit and who 
could understand the language of all living creatures. 
Brahma granted him boon and thus Brahmadatta was 
born to Aņuha. It was before this Brahmadatta that 
the Brahmana recited his verse and it was that King 
who swooned and fell down. 


The two ministers were Subālaka the son of Babhravya 
who was the author of the Kāmasāstra and Pundarika 
the son of Pāūcāla who propagated the science of 
medicine. They also remembered about their former 
births and also fell down unconscious. When they 
recovered the King Brahmadatta and the minister 
Subala and Pundarika bemoaned the loss of powers 
they had attained before by devotion, meditation, 
penance and sacrifice. They cried, “Fate has madc us 
dcsirous of the objects of oursenses and we have lost our 
harmony with the Supreme Spirit." They repeated the 
cry again and again and they spoke about the blessings 
obtained by offering oblation to their manes. Brahma- 
datta gave the old Brahmana plenty of wealth and 
several villages and sent him fully satisfied. Then he 
anointed his capable and fully qualified son Visvaksena 
as King and with his retinue retired to Mānasa-saras 
for penance. 

3) A bird as his wife when he was King. When Brahma- 
datta was the King of Kampilyapura a bird named 
Tapaniya become his friend. Her head was purple 
coloured and body black. By and by this bird became 
his wife. A daughter named Sarvasena was born to 
Brahmadatta by his bird-wife. The King had sons by 
other wives. Tapanīyā would wash her child and place 
her in the cradle early in the morning and then 
go to the forest and fly about in the air. She would 
return in the evening and tell the King news all over 
the world. It went on like this for a long time. 

Once, when there was nobody in the room a prince 
took Sarvasenā from the cage and choked her to death, 
Tapanīyā returned and seeing the dead body of her 
daughter, waited for a long time. Finally she pecked 
out the eyes of the prince and flew away into the air. 
(Harivamša, Chapter 20). 


BRAHMADATTA II. Another King who ruled over 


Kampilya. This King was the son of the hermit Cali 
and his wife Somada, a Gandharva woman whose 
mother was Urmila. When he was ruling Kārpilya, 
Kuganabha was the King of Kanyakubja. One hund- 
red beautiful daughters were born to the King 
Kušanābha. One day while they were playing in the 
jungle Vāyubhagavān (wind-god) saw them and grew 
lustful. But they did not yield to his request. So he got 
angry and cursed them and they became hump-backed. 
The King was very sorry. He presented his hundred 
hunch-backed daughters to King Brahmadatta, who, 
by his divine power straightened their backs. When 
they regained their former form they became the wives 
of Brahmadatta. This story occurs in Valmiki Rāmā- 
yana, Balakanda, Sargas 32 & 33. 


BRAHMADATTA III. Mention is made in Mahabharata, 


Bhavisya Parva, Chapter 104, about another Brahma- 
datta. He was the King of Salva. Though he had two 
wives he had no children. Finally by the grace of 
Siva two children were born to them. They were called 
Hansa and Dibhaka. (For further information see 
Dibhaka). 
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BRAHMADATTA IV. A king who ruled over the coun- 
try of Kasi. One night he saw two swans flying in the 
air. They werc of golden colour. There were a num- 
ber of swans around them. They seemed like two 
lightnings in the midst of white clouds. Brahmadatta 
wished to see them again. His desire increased to such 
an extent that he had desire for nothing else. He 
consulted his ministers and made a lake. Every crea- 
ture which seemed beautiful to him was brought to 
that place. Hearing this those two swans also came 
there. By and by he tamed them and asked them how 
they got the golden colour. The swans said thus : 
“Oh King! you might have heard of the famous moun- 
tain Mandara, which is the field of games of the Devas 
(gods). At the time of the churning of the milk sea 
when this mountain was used as churn-drill, Amrtarh 
(celestial nectar of immortality) touched this moun- 
tain. So the flowers, fruits and roots in the vicinity of 
this mountain got the power of removing death, wrin- 
kles etc. Candraciida also will come to this mountain 
occasionally to play on the top of it and so it became 
more glorious than the mount Kailāsa. One day 
while Mahādeva was playing in those gardens he had 
to leave on an urgent matter concerning Gods. So he 
left Parvati there and went away. Devi began to walk 
about in those gardens with pangs of separation. 
Spring season came. The Ganas (servants of Siva) and 
the maids of Pārvatī attended on her. One day Maņi- 
puspeívara, a'Gaņa, hankered after Candralekha, 
daughter of Jaya. She had been engaged in fanning 
Pārvatī. Both were young and their figures suited each 
other. Candralekhā reciprocated his love. Under- 
standing this Pingešvara and Guhešvara, two ganas 
looked at each other and smiled. Seeing this Devi 
looked round with anger to see what caused them to 
smile. They squinted their eyes and showed Maņipus- 
pe‘vara and Candralekha to Devi. Because ofseparation 
she had been much worried, weary and sad. So all 
these affairs made her angry. She said: “It is good 
that you behave like this when I am in this plight ! 
The two are making love. Seeing that, you are laughing. 
May these two dotards be born on the earth and be- 
come husband and wife there. Let you two who 
laughed before me without humility also be born on 
the earth, first as poor Brahmanas, and then as 
Brahmaraksas (demon friends), outcasts, robbers, 
dogs with tails cut off and finally as various kind of 
birds." Thus she cursed the four of ganas. Then a 
gana named Dhürjata said to Parvati: ‘Devi, this is 
unfortunate. They have not commited any severe 
crime." Devi got angry at him and cursed him too: 
*May you also be born on the earth as a human be- 
ing." After this Jaya the loved maid of Parvati reques- 
ted her for absolution from curse, for all. The Devi 
said that all of them would get absolution at the place 
of penance of Brahmā and other gods and would re- 
turn here. Of these, Candralekhā and her husband and 
Dhūrjata would be happy on the earth. The two 
others would lead a miserable life on the earth." 
(Kathāsaritsāgara, Padmāvatīlatiībaka, Taranga 1). 
BRAHMADEVA. A warrior who fought on the side of 
the Pāņdavas against the Kauravas in the battle of 
Mahābhārata. His duty was to protect the army in 
the rear. (M.B. Udyoga Parva, Chapter 196, 
Stanza 25). : 
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BRAHMADUMBARA. A holy place in Kuruksetra. In 


Mahābhārata, Vana Parva, Chapter 83, Stanza 71, it 
is said that this place is auspicious to Brahma. 


BRAHMAHATYA. Killing a Brāhmaņa is called Brahma- 


B 
B 


B 
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hatyà. In ancient India killing a Brahmin was consi- 
dered to be a great sin. He, who committed this sin 
had to build a hut in the forest and live there for a 
period of twelve years, or make an alms-pot called 
‘Sivagirodhvaja’ and wander about begging alms, to 
purify his soul, or else to attempt to jump intoa 
blazing fire thrice with bowed head, or perform one 
of the three sacrifices A$vamedha, Svarjit or Gosava. 
If none ofthese was possible, he had to give all the 
wealth he had to Brāhmins well-versed in Vedas, as 
gift. It is mentioned in Agnipurāņa, Chapter 169, that 
if any of the vows mentioned above was performed he 
would be absolved from the sin of Brahmahatyā. 
Py) A son of Kālanemi. ( Brahmanda Purāņa 
35:38). 
RAHMAMEDHYĀ. A river, famous in the Purāņas. 
Mention is made about this river in Mahābhārata 
Bhīsmaparva, Chapter 9, Stanza 32. 
RAHMAMUHÜRTA. The period of forty-eight minutes 
before the sunrise is called Bráhmamuhürta. The 
deity of this period is Brahmà. In Agni Purāņa, Chap- 
ter 155, it is instructed that one should wake up at 
this period and engage in prayer and meditation. 
RAHMANA. (BRAHMIN). 
(1) Origin. Brāhmaņas, Ksatriyas, Vaigyas, and Südras 
are the caturvarnas or the four castes. The Puranas say 
that the four castes originated from different parts of 
the body of Brahma. See Manusmrti, Chapter 1, 
Stanza 87 

*Sarvasyasya tu sargasya 

Guptyartham sa mahadyutih 

Mukhabahiripajjanam 

Prthakkarmanyakalpayat. 
(With a view to sustain the world, Brahma ordered acti- 
vities, for the four castes (Brāhmaņa Ksatriya, Vaisya, 
and Šūdra) who were born frcm his face, arms, thighs 
and feet). From this statement it is seen that the Brāh- 
manas were born from the face, Ksatriyas from the 
arms, Vaiíyas from the thighs and Südras from the feet 
of Brahmā. 


2) The activities of a Bráhmana. The duties of a Bráhmana 


are, performing sacrifice, and encouraging others to 
perform sacrifice, learning Vedas and teaching Vedas, 
giving gifts and getting remuneration. A Brahmana has 
two births in one life. Till the time of investiture with 
the sacred string is one birth and from that period on- 
wards is the second birth. So a Brahmana is called 
‘dvija’ or twice-born. 

The Brāhmaņas were allowed to do the works of agri- 
culture, keeping cows, trade and commerce and Kusida 
(money-lending). Living on the interest of money 
giving out asloan is Kusida. But they should not trade 
on products from cow, jaggery, salt, lac and flesh. 
The suffix ‘Sarma’ should be added to the name of 
Bráhmana. A Brāhmaņa can have four wives. 


BRAHMANA(M). See Veda. 
BRAHMANDA. The word Brahmāņda means the anda 


of Brahmā (aņda-egg), the Supreme Being which is 
the root of the origin of the universe. Ata time long 
ago, which is beyond reckoning, there was nothing but 
an egg. This egg was split into two and from it a male 


BRAHMANDAPURANA 


child with the radiance of innumerable suns came out. 
This wonderful child was helpless. After his birth he 
cried for a while, because of hunger and thirst. He 
got no help. There was nobody to feed it. So this 
wonderful child looked up and lay there. This help- 
less child was called ‘Viratpurusa’ (the next emanation 
from Brahma) by those versed in the Puranas. The 
boy was so callcd because he was the most material 
of materiality. But he was an atom of atoms and the 
first figuration of God. From each pore of the skin of 
the great virat, who was the base of all the worlds a 
universe came into being. Thus all the countless uni- 
verses were born. Each universe hasits own trinity of 
Brahmā, Visņu, Šiva and dcvas (the bright ones), the 
protectors of the eight zones. One universe compriscs 
fourteen worlds or realms, from Patala to the Brahma- 
loka (from the nether world to the upper world or 
the realm of Brahma). Countless such universes exist. 
Over and above all thesc universes there is Vaikuntha, 
and above Vaikuntha there is another world with an 
area of fifty crore yojanas (leagues), called ‘Goloka’ (the 
world of cow). Only the two worlds Vaikuntha and 
the Goloka are eternal. Bhūloka (the earth) consists 
of scven islands and sixty-four peninsulas. There are 
seven worlds above and seven worlds below. The seven 
upper worlds are Bhūloka, Bhuvarloka, Svarloka, Jana- 
loka, Tapoloka. Satyaloka and Brahmaloka. Thus a 
universe consists of fourteen worlds. This is the idea 
given by the Puranas about Brahmanda. (Devi Bhaga- 
vata, Skandhas 9). 

Mention is made, in the Visnu Purana, Ara 2, 
Chapter 7, about the construction of Brahmāņda. 

This Brahmanda, like the seed of the Kapittha tree 
(Vitar—the wdod-apple) , is covered under, above and 
all around by aņdakatāha (egg-shell). The anda (egg) 
is covered by water ten times the egg in volume. This 
water-shell is covered by a shell of fire. Around the 
shell of fire there is the shell of air and the air-shell 
is covered with ether. Around the shell of ether there 
is the shell of Egoism of darkness. Over the shell of 
Egoism there is the shell of glory and the shell of 
glory is covered by Prakrti, the Divine Nature. It is 
immeasurable. Prakrti contains numberless Brah- 
mandas. As oil exists in sesame, God pervades the whole 
universe. This is the connection between Prakrti and 
Purusa. (The Nature and the Supreme Spirit). 

BRAHMANDAPURANA. One of the eighteen purāņas. 
This purana contains a talk by Brahmā about the glory 


of Brahmanda. There are twelve thousand verses in - 


this purāņa. (Agni Purāņa,Chapter 272). 
BRĀHMAŅIPPĀTTU. (Pāttu=song). A performance 
connected with the temples of Kerala. 
BRAHMĀNJALI. When a disciple stands before his 
teacher he should have both his arms folded. Folding 
both arms in this way is called Brahmajfijali. ( Manu- 
smrti, Chapter 2). 
BRAHMAPRALAYA. Sce Manvantara. 
BRAHMAPURANA, (BRAHMAPURANA). This isa 
great book of twenty-five thousand verses taught to 
the great hermit-sage Marici by Brahma. It is mention- 
ed in Agni Purāņa, Chapter 271, that if a copy of this 
book istaken and offered to a Brahmin on the full 
moon day of the month of Vaišākha with cow and 
water, the giver will attain heaven, 
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BRAHMAPURI, The abode of Brahma. Brahmapuri is 
on the summit of Mahameru, with an area of fourteen 
thousand yojanas (leagues). Around this city, at the 
four sides, (East etc.) and at the four corners (South- 
East etc.) there are eight towns, very big and beautiful, 
kept by eight protcctors such as Indra and others. The 
river Ganga which springs from the feet of Mahavisnu 
wets the whole of Candramandala (Lunar region), 
falls down on the Brahmapuri, and dividing itself into 
four rivers called Sita, Alakananda, Caksus and Bhadra 
flows in four directions. The river Sita flows through 
the top of the mountains and passing through the 
mountain in the east called Bhadrāšva, falls in the 
Eastern Ocean. The river Alakananda flows to the 
south and reaches Bharata. Then it divides into seven 
rivers which unite in the ocean. The river Caksus pas- 
ses through the mountains in the west and enters the 
country called Ketumalavarsa and then flows into the 
ocean. The river Bhadra passés through all the moun- 
tains in the north and flows through the north country 
of the Kurūsa and falls in the North Ocean. The moun- 
tain of Malyavan in the west and the mountain of 

Gandhamadana in the east are as long as the moun- 

tain of Nilagiri in the north and the mountain of 

Nisadha in the south. Mount Meru shaped like an ear- 

ring stands in the middle of these four mountains. 

* (Visnu Purana, Arhša 2, Chapter 21). 

* BRAHMAŠĀLĀ. A holy place. It is mentioned in Mahā- 
bharata, Vana Parva, Chapter 87, Stanza 23, that the 
moment one visits this holy Bath in the river Ganges, 
one would attain heaven. S 

BRAHMASARAS. A holy place in Dharmāraņya. If a 

. man fasts inthis holy place for one night, he would 
reach the world of Brahma. In this holy place there is 
a peg driven down by Brahma himself. One who walks 
round this peg will attain the fruits of performing a 
Vājapeya yajūa (a drinking sacrifice) . There is another 
holy bath of the name Brahmasaras in Gayà. (M. B. 
Anušāsana Parva, Chapter 25, Stanza 89). 

BRAHMASAVARNI. ‘Tenth Manu. (See 
tara). 

BRAHMASIRAS. See Brahmāstra. à 

BRAHMASTHĀNA. A holy place. It is mentioned in 
Mahābhārata, Vana Parva, Chapter 84, Stanza 103, 
that a person who visits this holy place will get the 
fruits of performing Ašvamedha yàga. (Horse sacri- 
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ce). 
BRAHMASTRA. This is known by another name Brah- 
maširāstra also. This weapon was given to Agastya by 
iva. It is mentioned in Mahabharata, Ādi Parva, 
Chapter 138, Stanza 9, that Agastya gave this weapon 
to Agniveša, who gave it to Drona and Drona gave it to 
Arjuna and instructed him about the use of it as 
follows : 
"You should never shoot this arrow, at man. If it is 
used against mean people the three worlds would be 
destroyed. Itis said that this weapon has no parallel 
in the world. Keep this pure, and give ear to what I 
say. If an enemy, other than human being attacks you, 
this weapon may be used to kill him in battle.” 
BRAHMATIRTHA. A holy place in Kuruksetra. It is 
mentioned in Mahabharata, Vana Parva, Chapter 83, 
Stanza 113, that a non-brahmana who bathes in this 
holy place willl attain Brahmanatva. (the state of being 
a brahmana) . 


BRAHMATUNGA 


BRAHMATUNGA. A mountain. Arjuna dreamt that 
ri Krsna and himself went to the presenec of Siva. 
Brahmatuüga was a mountain that Arjuna saw on the 
way in his dream-travel. (M.B. Drona Parva, Chapter 
80, Stanza 31). 

BRAHMAVAIVARTAPURANA. One of thc eightecn 
Puranas, Savarni Manu taught this Purana to Narada. 
The theme of the Purana is the story of Rathandhara. 
This Purana contains eighteen thousand verses. It is 
stated in Agni Purana, Chapter 272, that this Purana 
1s good to be given as a gift on the full moonday of the 
month of Māgha. 

BRAHMĀVARTTA. A holy place situated in Kuruk- 
setra, It is mentioned in Mahābhārata, Vana Parva, 
Chapter 83, Stanza 53, that he who takes a bath in 
this holy place will go to the world of Brahmā. Manu- 
smrti, Chapter 2, Stanza 17, refers to this Brahmāvartta. 
Manu says as follows : 

*Sarasvatīdrsadvatyor- 

devanadyoryadantaram | 

Taddevanirmitarh degarh 

Brahmavarttarh pracaksate. [/ 
“The place between the two rivers Sarasvati and Drsad- 
vatī is called Brahmāvartta, which was made by the 
devas.” 

BRAHMAVEDHYA, A river, famous in the Purāņas. 
Mention is made about this river in Mahābhārata, 
Bhīgma Parva, Chapter 9, Stanza 30. | 

BRAHMAYAJNA. A special sacrifice to be performed 

by a Brahmin only. The rules and rituals of the sacri- 
fice are given below :— 
The Brāhmaņa should rinse his mouth three times. 
Then he should wipe his mouth twice and face once. 
Then he should take water in his hand and sprinkle 
iton his hands andlegs, and then sprinkle it on his 
head, eyes, nose, ears, chest and forehead. After that 
uttering the name of the place, date, time, star etc. he 
should say to himself, “I am beginning to perform 
Brahmayajíia.". For this he should have to place two 
darbhas (grass—Poa cynosuroides) in his right hand, 
three in his left hand, one on the seat, one each on his 
Brahma-string (sacred string worn by brahmins), hair 
and legs, and then think of the time, place, etc. and say 
to himself, “I am about to perform Brahmayajfia to 
please the gods known in the Sūktas (hymns in the 
Vedas) for the absolution of all my sins." Then recite 
Gayatri (spell) thrice. Then recite the following Vedic 
mantras or spells, in the order given: Mantras beginn- 
ing with; ‘“Agnimile” ;Yadanga”’; ‘Agnirvai’ ; Mahā- 
vratām”; ‘Pantha  etacca'; *Sarihitavidāmaghavat'; 
‘Mahavratasya’ ; “Işe tvorjje”, “Agna 4yahi” and šanno- 
devih.” Then in conformity with the number of letters 
used, he should recite the grammatic Sutra known as 
Vrddhirādaic. (Devi Bhāgavata, Skandha 11). 

BRAHMAYONI. A holy place in Kuruksetra. It is men- 
tioned in Mahābhārata, Vana Parva, Chaptcr 883, 
Stanza 143 that one who bathes in this holy Bath will 
attain the world of Brahmā. 

BRĀHMAHUTAM. A sacrifice. There are five kinds of 
sacrifice, known as Ahuta, Huta, Prahuta, Brahma- 
huta and Prāšita. Ahuta is sacrifice to Brahma, Huta 
is sacrifice to devas or Gods, Prahuta is sacrifice to 
Ghosts, Brahmahuta is sacrifice to man and Prāšita is 
the sacrifice to the manes. (Manusmrti, Chapter 3). 


160 


* 


BRHADBRAHMA I 


BRBU TAKSA. A king of the period of the Vedas. He was 
liberal and interested in architecture and all kinds of 
construction work. In the Rg Veda and Samkhyayana 

rauta Sütra mention is made that this king oflered 
plenty of presents to thc hermit Bharadvaja. 

BRDHNASVA. A king. It is mentioned in Mahābhārata, 
Vana Parva, Chapter 98, that Agastya oncc went to 
this king and beggcd him for wealth. 

BRHADANTA I. A king of the country known as 
Ulüka. Once in a battle, Arjuna defeated this King. 
‘Thenceforward he was friendly with the Pandavas. 
Brhadanta offcred Arjuna a good dcal of costly pre- 
sents. In the battle of Bhārata, this king fought on 
the side of the Pandavas and was killed in the battle. 

(M.B. Sabhā Parva, Chapter 27, Ādi Parva, Chapter 
185, Udyoga Parva, Chapter 4; Droņa Parva, Chapter 
23 and Karņa Parva, Chapter 9). 

BRHADANTA II. Brother of the king Ksemadhürti. He 
fought against the Kauravas and was killed in the 
battle. (M.B. Drona Parva, Chapter 25; Karna Parva 
Chapter 5). 

BRHADASVA I. An ancient hermit. He had much res- 
pect for Dharmaputra. It is stated in the Mahābhārata, 
Vana Parva, Chapter 52, that Brhadasva went to the 
forest Kamyaka with Dharmaputra. Brhadašva narra- 
ted the story 'Nalopākhyāna” to Dharmaputra in 
order to divert his mind from the thought of the loss 
of his kingdom. When he had finished the story he 
taught Dharmaputra, the two important spells, Aksa- 
hrdaya and Ašvaširas. i 

BRHADASVA II. A king of the Iksvāku dynasty. His 
father was Sravasta. The King Kuvalayāšva was the 
son of Brhada'va. (M.B. Vana Parva, Chapter 122, 
Stanza 7). 

BĶHADĀTMĀ. A king of the Anga dynasty. (Agni 
Purana, Chapter 278). s 
BRHADBALA I. A king in ancient India. (M.B. Adi 

Parva, Chapter 1, Stanza 237). 

BRHADBALA II. Son of Suba, a King of Gāndhāra. 
He was present at the Paficali Svayamvara (marriage 
of Pāficālī) with his brothers Sakuni and Vrsaka. 
(M.B. Ādi Parva, Chapter 185, Stanza 5). 

BRHADBALA III. A king of the country known as 
Kosala. During his conquest of the East, : Bhīmasena 
defeated this King. This powerful King of Kosala had 
given fourteen thousand horses for the Rājasūya (im- 
perial inauguration) of Yudhisthira. He fought with 
Abhimanyu and Ghatotkaca in the battle of Bharata. 
It is mentioned in Mahābhārata, Drona Parva, Chap- 
ter 40, Stanza 20, that Abhimanyu killed.this Brhad- 
bala in the battle. 

BRHADBALIKA. An attendant of Subrahmanya. (M.B. 
Salya Parva, Chapter 46, Stanza 4). 

BRHADBHANU. A fire. A hermit who had acquired 
grcat knowledge in Vedas and Vedangas (scriptures) 
also has this name. (M. B. Vana Parva, Chapter 231, 
Stanza 8). . A 

BRHADBHĀSA. See Brhadkīrti. 

BRHADBHASA. A daughter of the Sun. It is mentioned 
in the Mahābhārata, Vana Parva, Chaptcr 221, Stanza 
9, that Brhadbhāsā was the wife of the Agni (fire) 
called Bhānu. 


BĶHADBRAHMĀ: See Brhadkirti, 


— 


BRHADDHALA I 


BRHADDHLA I A great King of Kosala. He gave 
fourteen thousand best horses for the Rājasūya (impe- 
rial inauguration) sacrifice performed by Yudhisthira 
as present. In the battle of Mahabharata, Brhaddhala 
sided with the Kauravas and fought against the Panda- 
vas and was killed in the battle by Abhimanyu. (M.B. 
Drona Parva, 46; 24; Bhagavata, Skandha 9). 

BRHADDHALA II. The son of Subala, the king of 
Gandhara—Brhaddhala attended the Pāūcālī Svayam- 
vara (marriage of Paficili) with his brother Sakuni 
and Vrsaka. 

BRHADDHALA III. Aking of the Yadavas. He was 
the son of Devabhaga, thc brothcr of Vasudeva. 
(Bhagavata, Skandha 9). 

BRHADDHALADHVAJA. A hermit who was a leper. It 
is stated in Brahma Parva of Bhavisya Purana that this 
hermit recovercd from leprosy by Sun-worship. 

BRHADDHVAJA. A Raksasa (giant). This giant wan- 

dered about stealing the wealth and women of others. 
One day Brhaddlivaja happened to meet with Kešinī, 
the beautiful wife of king Bhīmakeša. The lustful giant 
was about to take her away, when she told him 
thus :— *I hate my husband very much. So I am 
ready to come with you, of my own accord.” 
Taking her in his chariot the giant went to Ganga- 
sāgara sangama. When she learned that this place was 
under the rule of her husband, she died of fear. Being 
unable to bear separation from Ke$inī, the giant also 
died. As these two had died at the holy place of Ganga- 
sāgara saūgama, both attained the world of Visnu. 
(Skanda Purana, Kriyakanda) . 

BRHADDHVANI. A river in India. This river is famous 
in the Puranas. Mention is made about this river in 
Mahabharata, Bhisma Parva, Chapter 9, Stanza 32. 

BRHADGARBHA. Son of emperor Sibi. (For further 
information about him sec Astaka) . 

BRHADGIRI. A person named Yati. He was one of 
those who were against sacrifice. (For further informa- 
tion see Prthuragmi) . 

BRHADGURU. A king in ancient India. Mention is 
made about this king in Mahabharata, Adi Parva, 
Chapter 1, Stanza 233. 

BRHADIKSU. A king ofthe family of Bharata, (Bhaga- 
vata, Skandha 9). 

BRHADISTHA. A king of the Puru dynasty. (Agni 
Purana, Chapter 279). 

BRHADRATHA I. A king. He went to the forest to 
lead a life of retirement after having installed his eldest 
son on the throne. He began to do penance in the 
forest for the attainment of heaven. One day the hermit 
Šākāyanya appeared before him and told him that he 
might ask any boon. Accordingly the king said, **Tcll 
me, what eternal Truth is and give me Spiritual know- 
ledge". The hermit complied with his request. ( Maitri 
Upanisad). 

BRHADRATHA II. A king of the Anga family. It is 
stated in Agnipurāņa, chapter 277 that he was the son 
of Jayadratha and that Višvajit was the son of Brha- 
dratha. The Lamsuras, a forest tribe of thc mountain 
of Grddhrakūta, saved this King from the attempt of 
extermination of the Ksatriyas by Parašurāma. 
(Mahābhārata, Santi Parva, Chapter 49; Drona Parva, 
Chapters 57 and 62). 

BRHADRATHA III. A king of the Puru dynasty. ‘Vhis 
Brhadratha was one of the seven sons of Girikā, Kuga, 
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Yadu, Pratyagra, Bala, Matsyakala and Vira were the 
brothers of Brhadratha. A son named Kuš$āgra was 
born to Brhadratha. (Agni Purana, Chapter 275). 

BRHADRATHA IV. Son of Uparicara, the king of 

Cedi. Uparicara made his son Brhadratha, king of 
Magadha. In course of time he became a powerful 
emperor. This Brhadratha was a mighty warrior-king 
with an army of three aksauhinis (an aksauhini is a 
complete army consisting of 21870 horses and 109350 
infantry). Though he had married two daughters of 
the King of Kasi he was childless. The sorrowful king 
went with his wives to a hermit named Candakausika 
and pleased him'by giving him precious stones. The 
King told the hermit about his sorrow due to lack of 
children. The hermit gave them a mango fruit and 
said that the King should enthrone the son who would 
be born by eating the mango, and return to the forest 
for penance. The hermit gave eight boons for the son 
who was to be born. 
The King and his wives returned to the palace and 
divided the mango fruit into two and both of his wives 
ate the fruit and became pregnant. Each of them gave 
birth to half of a child. The lifeless forms of these half 
children were thrown out. A giantess called Jara put 
them together and instantly the pieces joined together 
and became a living child. The giantess took that child 
and made a present of it to the King. That child grew up 
and was known by the famous namc Jarāsandha. From 
that time onwards Giantess-worship began in Magadha. 
When Jarāsandha came of age the King anointed him 
as King and went to the hermitage of Candakausika 
with his wives and began to do penance. After coming 
to the forest Brhadratha killed a giant named Rsabha 
and with his hide made three Big drums and placed 
them in the city. The sound of one beat on the drum 
will last for a month. When Bhīma, Arjuna and Šrī 
Krsņa came to Magadha to kill Jarāsandha they broke 
these drums. (M.B. Adi Parva, 53;Sabha Parva, 
Chapters 17, 19 and 21). 

BRHADRATHA V. A king who lived in a portion of 
an asura named Šūksma. This king was present at 
Paficali svayambara (marriage of Pāūicāli). (M.B. Ādi 
Parva, Chapter 67, Stanza 185). 

BRHADRATHA VI. An Agni (fre). As this Agni is the 
son of Vasistha he has got the name Vasistha also. A 
son named Praniti was born to this Agni. (M.B. Vana 
Parva, apes 220). 

BRHADVATI. A river in India, purāņically famous. 
Mention is made about this river in Mahābhārata, 
Bhisma Parva, Chapter 9, Stanza 30. 

BRHADVISA. A king of the family of Bharata. (Bhāga- 
vata, Skandha 9). 

BRHADUKTHA. He was the son of the hermit named 
Pāūcajanya. He was transformed to a god, who is 
remembered at thc beginning ofthe sacrifice known 
as agnihotra. (M.B. Vana Parva, Chapter 22, 
Stanza 13). 

BRHADDYUMNA. See Arvavasu. 

BRHAJJYOTI. The son born to Angiras of his wife 
Subha. (M.B. Vana Parva, Chapter 218, Stanza 2). 
BRHAKA. A deva Gandharva. (A class of Gods). It is 

mentioned in Mahabharata Adi Parva, Chapter 122, 
Stanza 57 that this Gandharva was present at the 
Birthday cclebration of Arjuna. 

BRHANMANAS I. See Brhatkīrti, 
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BRHANMANAS II. A hermit. This hermit was one of 
the seven sons born to Angiras of his wife Sumanā. 
(M.B. Vana Parva, Chapter 208). 

BRHANMANTRA. See Brhatkīrti. 

BRHANMEDAS. A king ofthe Yādavas. He was the 
son of Vapusmān and father of Srideva. (Karma Purana, 
1: 24 : 6—10). 

BRHANNALA. The name adopted by Arjuna during 
the concealment of the Pandavas in the Kingdom of 
Virāta. (For further information see Arjuna). 

BRHANTA I. A king. Yudhisthira performed a horse 
sacrifice. Arjuna was taking the sacrificial horse 
round, for the conquest of the North when King 
Brhanta opposed him. Arjuna defeated him and brought 
him under subjugation. He presented Arjuna with a 
large quantity of precious stones. (M.B. Adi Parva, 
Chapter 177). 

In the battle of Mahābhārata Brhanta fought on the 
side of the Pandavas, and was killed by Duśśāsana. 
(M.B. Karna Parva, Chapter 4). 

BRHANTA Ii. A warrior on the side of the Kauravas. 
He was the brother of Ksemadhürti. Brhanta was 
killed in a fight with Sātyaki. (M.B. Karņa Parva, 
Chapter_4). 

BRHANTA. One of the seven mothers of Subrahmanya. 
(M.B. Vana Parva, Chapter 118, Stanza 10). 

BRHASPATI. The teacher of the devas (Gods). 

1) Birth. The father of Brhaspati was Angiras, the 
son of Brahma. Brahma grew amorous, at the sight of 
some celestial maids who were present at a sacrifice 
performed by Rudra ; and he had seminal flow. 
Brahma put the semen in fire. From that fire the devas 
such as Marici, Bhrgu, Angiras and others were born. 
The name Angiras was given because he was born out 
of angara (live-coal). Eight sons were born to Angiras 
by his wife Vasudā. They were Utathya, Brhaspati, 
Vayasya, Santi, Ghora, Virūpa, Sarhvarta and Sudh- 
anvā. All of them were sages who had attained one- 
ness with the supreme Spirit by knowledge, and who 
had been free from worldly pain. Of them Brhaspati, 
Utathya and Samvarta became famous through all 
the worlds. In some purāņas Vasudā, the mother of 
Brhaspati, is given the name Sraddha also. 

It is stated that Brhaspati had a sister named Āngirasī. 
She was a follower of the Brahma cult. She became 
the wife of Prabhāsa the last one of the eight Vasus.! 
Visvakarmā was her son. (Bhāgavata Skandha 4, Mahā- 
bhārata, Adi Parva, Chapter 66). 

2) Is Brhaspati the son of Agni? In some purāņas 
Brhaspati is described as the son of Agni. Its authority 
is given below. Angiras, the father of Brhaspati was 
once doing penance in his hermitage. When the fire of 
penance increased the brightness of the real fire 
decreased. Agni (fire) stood before Angiras and said 
“Oh Lord ! your brightness surpasses mine. From this 
day onwards you are the real fire. So you shall be the 
first fire and I will be the fire of Prajapati which is the 
second fire,” 

Because of this boon of Agni, the devas (gods), recog- 
nized Angiras also as a fire-god. So in some Puranas 
Brhaspati is mentioned as the son of Agni (fire-god). 
(Bhāgavata, Skandha 4). 
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3) Teacher of the Devas. The story of how Brhaspati 
became the teacher of the devas, is given in the 
Bhāsābhārata, Chapter 76 as shown below : 

“The Suras and the asuras (the gods and the demons) 
became enemies from time immemorial, regarding the 
possession of wcalth and prosperity in the thrcc worlds. 
To secure victory in the battles the gods made Brhas- 
pati their teachcr and likewise the asuras made Sukra 
their teacher." 

The devas and asuras began to fight for prosperity 
and wealth. At that time the devas selected Brhaspati 
and the asuras sclected Sukra, as their teacher. 

4) The conjugality of Brhaspati. Vara was the wife of 
Brhaspati. She was very beautiful. Seeing Candra's 
handsome figure she doted on him. There arose several 
quarrels over this affair. Finally the devas intervened 
and Tārā was given back to Brhaspatī. Budha was 
born to Candra by Tārā. 

The individual called Tara in the family of the monkeys, 
was a son of Brhaspati. Jt is mentioned in Vālmīki 
Rāmāyaņa, Bāla Kāņda, Sarga 17, Stanza 10 as follows, 
which proves this fact. 

“Brhaspati begot the mighty monkey Tāra.” In the 
Rgveda, Mandala 1, Anuvāka 19, Sūkta 126, it is 
mentioned that Brhaspati had a daughter named 
Romašā. When her husband teased her Romašā said 
to her husband : “You please come and feel your 
hand on my body. Don’t think that my organs are 
small. Though Ī am hairy like the goats of Gandhara, 
I have got all the organs fully grown.” This is the 
statement in the Rgveda. Inthe Uttara Ramayana, 
it is stated that Brhaspati had a Brahmana son named 
Kušadhvaja, and that a daughter named Devavati was 
born to Kugadhvaja. Devavati was born from his 
mouth while Kugadhvaja was engaged in devotional 
recitation of the Vedas. Sita was the rebirth of this 
Devavati. It is stated in the Mahabharata, Adi Parva, 
Chapter 67, Stanza 69, that Drona, the son of Bhara- 
dvāja, was born from a portion of Brhaspati. Kaca was 
another son of Brhaspati. For full particulars of the 
story how Devayānī (daughter of Sukra) hankered 
after Kaca, see ‘Kaca’. Mention is made in 
Mahābhārata, Vana Parva, Chapter 219, Stanza 1, 
that Brhaspati had a wife called Candramasi and that 
she gave birth to six Agnis. In Kampa Ramayana, 
Yuddhakāņda mention is made that Brhaspati had a 
daughter named Sulekha. Six sons and a daughter 
were born to Candramasi. The six sons were six Agnis 
(fires) : In sacrifices the burnt offerings and the ghee 
were the portions meant for the great and mighty fire 
Samyu, the son of Brhaspati. It is to satisfy this great 
fire which blazes with numberless pointed tongues, that 
in sacrifices such as Cāturmāsya, A$vamedha etc. ani- 
mals are slaughtered. The daughter of Dharma was 
the wife of Samyu. The name of the wonderful being 
(Samyu’s wife) is Satya. A son named Dipti and three 
daughters were born to Samyu. The son of Dipti is 
Bharadvāja who is the recipicnt of first portion of Ghee 
oblated in sacrifice. On all full-moon days offerings 
ofsacrifices are meant for Bharata. Bharata had a son 
named Bhārata and a daughtcr named Bharati. Bharata 
the Agni is said to be the son of the Agni who is Praja- 
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pati Bharata. Thus Bharata got the famous name ‘the 
great’. Bharata married Vira and a son was born to 
them called Vira. This Vira like Soma is the recipient 
of sacrificial ghee, according to the belief of the Brah- 
maņas. As this Vīra is the recipient of the second ghee 
offered in sacrifice, as Soma, he is known by names 
such as Rathaprabhu, Rathadhvana and Kumbhāretas. 
Vira married Šarayū and became the father of Siddhi— 
Siddhi the Agnidevata—who is remembered in all 
fire songs. Fire which has no action on prosperity, 
fame and vigour has the name Niscyavana, Niscya- 
vana praises the earth. Satya is the son of Nigcyavana. 
Satya which blazes by flame determines time. Satya is 
known by another name Niskrti. The Agni Svana 
spreads diseases. The Agnis called Vipulaprabha, Yat- 
atma and Brahmacāri are invoked in simple domestic 
sacrifices by Brahmanas. The awful fire Badavagni is 
supported by life. The sixth son of Brhaspati and ‘Tara 
is called Svetakrt. The oblation offered to this Agni 
is known as Udadvara. Svāhā was the daughter of 
Candramasi. Svāhā had three sons. They are three 
Agnis called Kamagni, Amogha, and Ukthya. (Bhaga- 
vata, Skandha 4). 
5) Growing amorous on the wife of elder brother. A story 
stating how Brhaspati begot a son by the wife of 
Utathya is given in Skandha 9 of Bhagavata. Mamata, 
the wife of Utathya, was pregnant. Brhaspati had 
coition with her when her husband was away. The 
mother and the child in the womb who opposed the 
act of Brhaspati were cursed. Mamata gave birth to two 
children. Fearing that her husband might cast her out 
she left the son of Brhaspati inthe forest and was 
about to go, when there was a divine voice from above, 
*Mūdhe, Bharadvājamimam bhara dvājam Brhas- 
pate." ‘You senseless woman, bring up this one born 
of the two. Brhaspati, bring up this one born of the 
two." Hearing this ethereal voice Brhaspati took the 
child and gave him the name Bharadvāja and brought 
him up. After that the child was given to emperor 
Bharata. The famous archer Drona was the son of this 
Bharadvāja. 
6) Personation of Brhaspati. The enmīty between the 
devas and asuras increased day by day. Sukracarya 
the teacher of the asuras began to do penance before 
Siva in the Himālayas, with a view to get a divine 
spell or incantation to destroy the devas. The duration 
of the penance was thousand years. Indra came to 
know of this secret and sent his daughter Jayanti to 
et the spell from Sukra by deceit. She stayed with 
ukra as his disciple and servant. Thousand years passed 
by. Siva appeared before Sukra and gave him the spell, 
capable of destroying the devas. When he was about 
to return Jayanti accepted him as her husband. Be- 
cause of his familiarity with her, of along standing, 
he could not refuse her request. Sukra told her that 
he would become her husband, for a period of ten 
years and that during that period both of them would 
be invisible to the world. Thus the couple began an 
invisible life. 
Brhaspati thought of making the best use of this period. 
He personated himself as Sukrácarya and went to the 
Asuras, who thinking that their teacher had returned 
after a long penance gave him a loving and sincere 
welcome. Brhaspati sat on the seat of Sukracarya and 
began to exhort the asuras in such a manner that 
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BRHASPATI 


* within the period of ten years he was able to remove 


factionalism and hatred from them. 

At the expiry of ten years’ invisible life Sukra returned 
having sent Jayanti away. The asuras saw two Sukras 
together and were amazed. They declared that the 
real Sukra was he who had been teaching them for the 
last ten years, Being dismayed at the ingratitude of the 
asuras he cursed them that they would shortly be 
destroyed and then left the place. At this juncture 
Brhaspati also assumed his real form and returned to 
heaven. Thus the asuras became a people without a 
leader like sheep without a shepherd. At last they 
approached their teacher Sukra who became their 
teacher again, when they begged for his pardon. But 
he said that his curse could not be recalled. But he 
gave them absolution by saying that they would regain 
their lost power during the time of Manu Sāvarņi. 
(Devi Bhāgavata, Skandha 4). 

7) Cursing Ravana. Once Ravana was returning haugh- 
ty and proud after having defeated the devas and con- 
quered heaven, when Sulekha the daughter of Brhas- 
pati, got terrified and ran away to hide herself from 
him. Ravana chased her and when she was caught he 
tried to ravish her. Brhaspati got angry and cursed him. 
"You, who have grown rank by the dart of Cupid, 
wil meet with death by the dart of Rāma”. (Kampa 
Ramayana, Yuddha Kanda). 
8) Brhaspati and Hanūmān. Atijanā the mother of 
Hanūmān was a servant of Brhaspati in her previous 
birth. Her name then was Pufijikasthali. She once went 
to fetch water. At that time many Vidyadhara young 
people, both male and female, came there and engaged 
in amorous acts. Pufijikasthali witnessed these love- 
scenes for a long time and then returned home. It is 
mentioned in Kampa Ramayana that Brhaspati 
cursed her to be born in the next birth as a female 
monkey. 

Afüjana gave birth to Hanūmān. When he grew up 
Hanūmān desired to learn Vedas and Šāstras (scrip- 
tures). Hanūmān approached Brhaspati to learn from 
him. But Brhaspati was not prepared to teach a monkey 
who jumped about everywhere. The disappointed 
Hanūmān went to the Sun, who asked him how it 
could be done by himas he was engaged in travelling 
without stop. Hanūmān said that he would move in 
front of the sun always. Thus Hanūmān who had been 
rejected by Brhaspati became the disciple of the Sun. 
(Uttara Ramayana). 

9) Other information. 

(1) It is mentioned in Devi Bhāgavata, Skandha 1, that 
Brhaspati was the teacher of the hermit Suka. 

(2) In Agni Purana, Chapter 51, it is instructed that 
Brhaspati should be consecrated in temples as wearing 
a necklace of beads (Elaeo carpus seeds) and a water 
pot. 

(3) Mention is made in the Mahābhārata, Adi Parva, 
Chapter 169, Stanza 21 that Brhaspati gave Bhara- 
dvaja Āgneyāstra (the arrow of fire). 

(4) During the period of emperor Prthu, when the 
Earth-goddess was changed into a cow the gods employ- 
ed Brhaspati to milk the cow to obtain the things they 
needed. (M.B. Drona Parva, Chapter 69). 

(5) Once Brhaspati gave Subrahmanya a stick as a 
present. (M.B. Salya Parva, Chapter 46). 


BRHATKARMA 


(6) Once, Brhaspati advised Indra to use sweet words. 
(M.B. Santi Parva, Chapter 84). 


164 


BUDHA I 


Purana that Narada had taught Brhatsena, Brahma- 
vidya (tlicosophy) . 


(7) Once Brhaspati got angry with Mahāvisņu at the BRHATSENA. A female attendant of Damayanti. Mention 


sacrificial hall of Uparicaravasu. (M.B. Santi Parva, 
Chapter 336, Stanza 14). 

(8) Brhaspati cursed the Jaladevatas (goddesses of 
water). (M.B. Santi Parva, Chapter 242, Stanza 27). 
(9) Brhaspati and Candra arc said to be Brahmana 
Kings. ( M.B. A$vamedha Parva, Chapter 9, Stanza 8). 
10) Conclusion. Brhaspati was a deep thinker and one 
who had firm convictions in many matters. He was a 
man of vast knowledge. Every movement of the gods 
had its origin in the brains of Brhaspati. There is no 
philosophy which does not contain the exhortations 
made by B-haspati at various times to the devas ( gods) 
or kings or hermits. 

BRHATKARMA. A king of the family of Anga. (Agni- 
Purana). 

BRHATKATHA., See Guņādhya. 

BRHATKAYA. A king of the family of Bharata. 
(Bhāgavata, Skandha 9). 

BĶHATKETU. A king in ancient India. Mention 
is made about this king in the Mahābhārata, Ādi 
Parva, Chapter 1, Stanza 237. 

BRHATKIRTI. A son of Angiras. Mention is made in 
Mahabharata, Vana Parva, Chapter 218, that seven 
sons, named Brhatkīrti, Brhajjyoti, Brhadbrahmā, Brha- 
dmanā, Brhadmantra, Brhadbhāsa and Brhaspati and a 
daughter named Bhānumatī were born to Angiras and 
his wife Subha. 

BRHATKSATRA I. A king. Scion of the family of 
Bhagiratha. In the Mahābhārata, Ādi Parva, Chapter 
158, Stanza 21, it is mentioned that this king attended 
Paficali Svayamvara ( Marriage of Pātcālī). 

BRHATKSATRA II. A king of the country called 
Kekaya. On the first day of the battle of Bharata at 
Kuruksetra, this. King fought with Krpa, the teacher. 
Later he killed Ksemadhürti in the battle. In Maha- 
bhārata, Droņa Parva, Chapter 125, mention is made 
that he fought with Drona, the teacher and was killed. 

BRHATKSATRA III. A king of the country known as 
Nisadha. In the battle of Bhārata, he fought on the 
side of the Kauravas and was killed in the battle, by 
Dhrstadyumna (Drona Parva, Chapter 337, Stanza 65). 

BRHATPUTRA. A king of the Puru dynasty. King 
Suhotra was his father. King Brhatputra had three 
sons, Ajamidha, Dvimidha and Purumidha. (Agni 
Purāņa, Chapter 278). 

BRHATSĀMA. A teacher born in the family of Angi- 
ras. The Ksatriyas of his time had troubled and haras- 
sed him a great deal. Mention is made in Atharva 
Veda that the Ksatriyas met with destruction asa 
conseguence. 

BRHATSAMA(N). The name of a hymn. (Rgveda, 
Mandala 1, Anuvāka 10, Sükta 52). 

BRHATSENA I. A king born of the family of Bharata. 
(Bhāgavata Skandha 9) 

BRHATSENA II. An asura (opponent of gods) born 
from a portion of Krodhavaša, a daitya (asura). 
Laksmana, the daughter of Brhatsena was one of the 
wives of Sri Krsna. In the battle of Mahabharata, 
Brhatsena was on the side of the Kauravas. 

BRHATSENA III. A teacher. It is mentioned in Garuda 


is made in Mahabharata, Vana Parva, Chapter 60, that 
when Nala was defeated in the game of dice, Dama- 
yantī sent Brhatscnā to inform the ministers about the 
defeat of the King. 

BRHATTA I. Anothcr name of the Sun. (M.B. Adi 
Parva, Chapter 1, Stanza 42). 

BRHATTA II. A king born to Kāleya, an asura. ( M.B. 
Ādi Parva, Chapter 67, Stanza 55). 

BRHATTA (M). A song of Sama (conciliation—one of 
thc four expedients) originated from the head of her- 
mit Paficajanya. From the face of this hermit another 
song of Sama called Rathantara also originated. These 
two songs of Sama are very effective expedients. So 
they are called Tarasāharas (quickly effective). (M.B. 
Vana Parva, Chapter 220, Stanza 7). 

BRHATI I. Mother of Cāksusamanu. Two sons, Sisthi, 
and Bhavya were born to Dhruva by his wife Sambhu. 
Succhāyā the wife of Šisthi gave birth to five sons, 
Ripu, Ripufjaya, Vipra, Vrkala and Vrkatejas. These 
sons were sinless. Brhati was the wife of Ripu. Caksu- 
sa Manu was born to Ripu and Brhati. (Visnu Purana, 
Amsa 1, Chapter 13). 

BRHATI II. One of the seven horses of the Sun. The 
seven horses of Sun are, Gayatri, Brhati, Usnik, 
Jagatī, Tristup, Anustup and Pankti. (Visņu Purana, 
Amša 2, Chapter 8). 

BRHATVA. A devagandharva (a class of gods). In the 
Mahabharata, Adi Parva, Chapter 122, mention is 
made that this gandharva had participated in the 
birth celebration of Arjuna. i 

BĶLHAŅA (BILHAŅA). A Sanskrit poet who lived in 
the lith Century A.D. Brlhaņa is the author of Vikram- 
ānkadevacarita, Caurapañcāśikā, Karņasundarī and 
such other works. Of these Karņasundarī is a four- 
act play. The theme of the play is Kāmadeva the 
king of the Cālūkyas marrying Karņasundarī a 
vidyādhara woman. The King at first sees her in a 
dream and falls in love with her. She then appears 
before the King in the guise of a boy. But the intclli- 
gent minister recognizes her by her fragrance and 
introduces her to the King and the King marries her. 
Brihana had written his dramas on the model of 
Malavikagnimitra, Ratnavali and such other dramas. 

BUDBUDĀ. A celestial maid. She was the hand-maid of 
A a celestial beauty. (For further information see 

arga ). 

BUDHA I. Son of Candra. 

1) Birth. Brhaspati the teacher-priest of the devas 
had a very beautiful wife named Tārā. One day seeing 
the handsome figure of Candra, Tārā became amorous. 
Candra was the Disciple of Brhaspati. It was not right 
on thc part of the wife of the teacher to feel amorous 
towards a disciple. Brhaspati came to know ofthe 
affair and sending for Candra asked him to rcturn his 
wife. Both Candra and Tara did not pay any heed to 
Brhaspati. Both sides were about to engage in a battle. 
The devas arrayed themselves on both sidcs. Seeing 
that this was not an honourable thing some devas 
tried for a compromise. Finally Candra returned Tārā 
to Brhaspati. At this time Tara was pregnant. Both 
Candra and Brhaspati claimed the paternity of the 
child in the womb of Tàrà, who witnessed that Candra 


BUDHA II 


was the father of the child. All accepted the words of 
Tara. Budha was the child Tara gave birth to. 

2). Marriage and birth of a child. Budha grew up to be 
a youth. During the period the King Sudyumna one 
day entered Kumāravana (a forest) and was changed to 
a woman. When the King became a woman the name 
adopted was Ilā, who grew amorous of Budha. The 
famous King Purūravas was the son born to them. 
(For more information see Ila, Candra and Purū- 
ravas). 

3) Other information 

(1) Budha wears a necklace of Rudraksa beads (Elaeo 
Carpus Seeds) and has a bow. (Agni Purana, Chap- 
Lento 

(2) Candra performed the christening ceremony of 
Budha. (Bhāgavata Skandha 9). 

(3) Budha is a luminous member ofthe assembly of 
Brahmā. ( M.B. Sabha Parva, Chapter 11, Stanza 29). 
BUDHA II. A hermit. Once he spoke about the impor- 
tance of Vanaprastha (retirement in the forest). It is 
mentioned in Mahābhārata, Santi Parva, Chapter 244, 
Stanza 17, that this hermit spent the whole of his life 
in Vanaprastha (retirement in the forest) and at the 
end he entered heaven. 

BUDHA III. A scientist on ethics. He has written a 
book called Dharmašāstra on the different kinds of 
rites of consecration, initiation etc. from formation in 
the womb till Upanayana (investiture with the Brahmā 
string), different kinds of marriages,  Paíicamahayaj- 
fias (the five essential sacrifices) Sraddha (offering 
to the manes), Pakayajiia (simple domestic sacri- 
fices), Somayaga (drinking the moon-plant juice at 
the Soma sacrifice) and such other matters of ethics. 
BUDHA IV. A Brāhmaņa who lived in Gaudadeša. 
Budha who was the incarnation of all vices drank too 
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much and spent a whole night lying unconscious on , 
the veranda of the house of a harlot. His father became ' 


anxious about him as he had not returned though the 
nighthad advanced much. He searched everywhere 
and finally came to the place where he was lying un- 
conscious, He reviled the son, who getting angry 
killed his father then and there. 

After that he returned home. His mother advised him 
to leave off his vices. His wife shed tears before him. 
Seeing that his mother and wife were impediments 
on his way, he put an end to their lives. 

Once this Brāhmaņa carried away Sulabhā the beauti- 
ful wife of hermit Kālabhūti and ravished her. Sulabhā 
cursed him and made him a leper. 

Budha wandered about and reached the city of King 
Sürasena. On that day the King was about to go to 
Heaven with the entire city by aeroplane. However 
hard the pilots might try the plane would not move an 
inch. Then the devas told the King: “Drive away 
the leper there. The vices of that sinful murderer 
have made the plane stationary." 

Sürasena who was kind and righteous, neared the leper 
and cured him with caturaksarimantra (a spell of four 
letters) and got ready to take him also to heaven. 
(Gaņeša Purāņa ! : 76). 

BUDDHA. The founder of Buddhism. Some consider 
him to be an incarnation of Visņu. In days of old in 
a battle the devas were defeated by the asuras and the 
gods approached Visņu with their grievance. Mahā- 
vigņu incarnated as the son of Suddhodana with the 


BUDDHISM (BUDDHA-MATA) 


name Gautamabuddha (Siddhartha).- Then he went 


‘to tlie asuras and made thcm reject the Vedas and the 


laws thereof. All the Daityas (Asuras) became Bud- 
dhists. There is a story in Agnipurana, Chapter 16, 
that thus it was the purpose of Buddha to convert 
every asura to Buddhism and send him to hell. 

The story given above is in accordance with the Purā- 
nas. The following are the facts gained by historic 
investigations. 

Gautama Buddha was born in B.C. 560, in Kapilavastu 
near the Himalayas. His father was Suddhodana. He 
was born in the family of the Šākyas. The word ‘Sakya’ 
is another form of the word Ksatriya. The real name of 
Buddha was Siddhartha, Suddhodana brought up his 
son in such a way that he should not be subjected to 
any sort of mental pain or worry. So he kept Buddha 
aloof from the outer world. 'Thus he spent his childhood 
in comfort and pleasure. Once by chance he happened 
to see a sick man, an old man and a dead body. The 
sight made him thoughtful. He began tothink upon 
a way to remove sorrow and pain from the world and 
to bring about peace and comfort. 

The change that appeared in the son worried the 
father. So at the age of sixteen he made Siddhartha 
marry Ya$odhara. A son was born to them. But thc 
mind of Siddhartha was restlcss, distressed and agi- 
tated. One day Siddhārtha discarded everything and 
went out of the palace alone. 

Siddhartha wandered from place to place learning 
from various teachers. But he did not find peace. 
Once on a full-moon day while he was sitting in medi- 
tation under a banian tree he got ‘Bodha’. (insight or 
conviction). From that day onwards he began to be 
known by the name ‘Buddha’. After that he came to 
Kāši, and told his disciples how he got Bodha or con- 
viction. The number of his followers increased day by 
day. Thus Buddhism came into being. Buddha said 
that the reason for pain and sorrow in the world was 
desire and that sorrow could be exterminated only 
by controlling and overcoming all desire. To attain 
Eternal Bliss one should be true and righteous in 
thought, deed and word and that ‘Not Killing’ was 
the foundation of righteousness. Buddhism spread 
everywhere in Bhārata. 

Gautama Buddha died at the age of eighty. 


BUDDHAGHOSA. An ancient Sanskrit poet. It is be- 


lieved that he livedin the 4th century A.D. ‘The 
most important work of this poet who was a Buddhist, 
is ‘Padyacidamani’. The life of Buddha is described 
in this Book in ten Kandas (sections). A similarity to 
the poems of Kālidāsa and Agvaghosa is seen in this 
poem. Buddhaghosa is said to have reached Ceylon 
in 357 A.D. and translated some Buddhist literature. 


BUDDHI. A wife of Dharmadeva. In Visnu Purana 


Amša 1, Chapter 7, it is mentioned that Dharmadeva 
had married thirteen daughters of Daksa. They are 
Sraddha, Laksmī, Dhrti, Tusti, Medhā, Pusti, Kriya, 
Buddhi, Lajjā, Vapus, Santi, Siddhī and Kirti. 


BUDDHIKAMA. An attendant of Subrahmanya. (M.B. 


Salya Parva, Chapter 46, Stanza 12). 


BUDDHISM. (BUDDHA-MATA). The origin of Bud- 


dhism was in the sixth century B.C. This new religion 
was shaped out of Hinduism that prevailed at that 
time. Buddhism which had its origin in North India, 
prevailed everywhere in India up to the eleventh 


G. 


century A.D. During that pcriod there was an over- 
flow of this religion to the other parts of Asia. Now 
this religion has its full sway over the people of Burma. 
90% of the population there, are adherents of Bud- 
dhism. 80% of the people of Thailand, 60% of the 
people in Ccylon and Japan and 17% in China are 
now Buddhists. In India, Pakistan and the Philippines 
the Buddhists are only a minority. Even though Indo- 
nesia isa Muslim country there is a small class of 
Buddhists there. Combodia, Lavos and Tibet are consi- 
dered to be Buddhist countries. In Nepal there are 
only two religions, Hinduism and Buddhism. In count- 
ries outside Asia there are followers of Buddhism. 
Statistics reveal that there are one hundred and sixty- 
five thousand Buddhists in North America, one 
hundred and thirtyfive thousand in South America, 
and ten thousand in Europe. The number of Buddhists 
in the world today is 150.31 crores. 
C 


C. (g) The letter C has two meanings, viz., evil people 
and pure man. 

CAIDYA. Šisupāla, king of Cedi. Dhrstakctu, King of 
Cedi, is also known by this name. It was this Caidya 
who led the Krauūīcavyūha created by Dhrstadyumna 
in the great battle. (Krauficavyüha =A battle array 
in the shape of a stork). (Sloka 47, Chapter 50, Bhisma 
Parva). 

CATTRARATHA. A prince born to King Kuru of his 

, queen Vāhinī (Šloka 50, Chapter 94, Ādi Parva). 

CAITRARATHA(M). A forest of purāņic fame. Once 

King Yayāti enjoyed sexual acts with the apsaras 
Vi$vaci in this forest. (Sloka 43, Chapter 75, Ādi 
Parva). It was here in this forest that Pāņdu spent some 
days once with his wives Mādrī and Kuntī. (Sloka 48, 
Chapter 118, Ādi Parva). 
As a support to the great mountain Mahāmeru were 
four mountains, Mandara, Merumandara, Supāršva 
and Kumuda. Above each of these was a garden-wood, 
Nandana, Caitraratha, Vaibhrājaka and Sarvatobhadra. 
Thus it is to be presumed that Caitraratha was on 
Merumandara. (Chapter 16, Paficama Skandha, 
Bhagavata ). 
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CAKRA (M) II. A city in ancient India. 


CAKRAVYUHA 


able, and so shc requested her father to lessen the heat 
ofSürya. And, accordingly Vi$vakarmà ground Sūrya 
on a grinding machine and thus diminished his ¢fful- 
gence. But, the grinding could diminish only 1/8 of 
that effulgence, which glowing red-hot dropped on thc 
earth, and with that Visvakarmā made thc Sudaršana 
Cakra, the Trigila, the Puspakavimana and the 
weapon called Sakti. Out of those four things the 
Triíüla came to be possessed by Šiva, the Puspaka- 
vimana by Kubcra and Sakti by Brahma. The Sudar- 
šana Cakra which was glowing like anything was 
deposited in the sea. ( Visņu Purana, Part 3, Chapter 2). 
There is a story in the Mahabharata as to how the 
Cakra thrown into the sea came into the possession of 
Mahavisnu. While Sri Krsna and Arjuna were picnic- 
ing on the shores of the Yamuna Agnideva went to 
them and requested them to give Khandava forest to 


„him for food. As Taksaka, friend of Indra, was living 


in the forest the latter was causing heavy rains to fall 
there. Krsna and Arjuna realized the fact that Agni 
would bc able to consume the forest only after subjuga- 
ting Indra. But, how to manage it? Then Agni said 
that he would supply the weapon to fight Indra with, 
and accordingly he meditated on Varuna, who pre- 
sented to him (Agni) a chariot and flag with monkey 
as symbol, a quiver which would never become empty 
of arrows, a bow called Gandiva and the Sudaršana 
Cakra. Agnideva gave the Cakra to Sri Krsna and the 
other things to Arjuna. (M.B. Adi Parva, Chapter 
2970). 

(Bhīsma 
Parva, Chapter 9, Verse 45). 


CAKRADEVA, A warrior born in Vrsņi vamša. (Vrsņi 


dynasty). (Sabha Parva, Chapter 14, Verse 57). 


CAKRADHANUS. A synonym of Kapila maharsi. (Sce 


Kapila). . 


CAKRADHARA. A very intelligent brahmin. One-eyed 


and bent down in body he is a character in Vatsaraja- 
carita. (See Vidūsaka). 


CAKRADHARMA. Chief of the Vidyādharas. He, with 


his younger brother is engaged in singing the praise of 
Kubera. (Sabhā Parva, Chapter 10, Verse 27). 


CAKRADVARA(M). A great mountain. Indra per- 
formed a yajíía on this mountain. (Šānti Parva, 
Chapter 4, Verse 185). 

CAKRAKA. The son, a Brahmavādin, of Visvamitra. 
(Anusásana Parva, Chapter 4, Verse 64). 

CAKRAMANDA. A nàga (a serpent). It was this 
nāga which was deputed by Ananta (nàga king) to 
lead the soul of Balarama on his death to Patala. 
(Mausala Parva, Chapter 4, Verse 16). 

CAKRANEMI. A woman attendant of Skandadeva. 
(Salya Parva, Chapter 46, Verse 5). 

CAKRATI. A town in ancient India. (Bhisma Parva, 
Chapter 9, Verse 45). 

CAKRAVAN. A mountain very much extolled in the 
Purāņas. When deputing monkeys in guest of Sità, 
Sugriva instructed them to make a special search in 
Mount Cakravàn. It was on this mountain that Višva- 
karmà madc the Sudaršana Gakra. (Vālmīki Rāmā- 
yana, Kiskindhā Kanda, Chapter 42, Verse 16). 

CAKRAVYUHA. A Phalanx. 

A particular pattern of army formation on ground. In 
the Kaurava-Pandava war Droņāzārya formed a Cakra- 
vyūha wherein Abhimanyu, son of Arjuna got himself 


CAITRARATHA PARVA. A sub-division of Adi Parva, 
(See under Mahābhārata). 

CAITYAKA. A mountain. This mountain is situated 
near Girivraja, the capital city of Magadha. This moun- 
tain was very dear tothe people of Magadha. The 
followers of Brhadratha deemed it as a God and 
worshipped it. (Chapter 21, Sabha Parva). 

CAKATĀ. (See Brahmadatta II). 

CAKRA I. A son of Vāsuki, the Naga king. He died at 
the serpent yajfia (Sarpa Satra) of Janamejaya by 
falling into the fire. (Adi Parva, Chapter 57, Verse 6). 

CAKRA II. One of the three attendants given to 
Subrahmanya by Visnu, the other two being Sankrama 
and Atikrama. (Salya Parva, Chapter 45, Verse 40). 

CAKRA III. One of the two attendants presented to 
Skandhadeva by Tvasta, the other one being Anucakra. 
(Salya Parva, Chapter 45, Verse 40). 

CAKRA (M) I. Sudargana Cakra (disc) of Mahavisnu. 
The Visnu Purana contains the following story about 
the origin of the Cakra. 

Sūryadeva (the Sun God) married Samjūā, daughter 
of Visvakarmā. But, due to the insufferable heat of 
her husband the marital life of Sarnjiia became miser- 


GAKRIKA 


trapped and killed. (Abhimanyu, who forced himself 
inside the Vyūha did not know the method of get- 
ing out of it which Arjuna alone knew). Cakravyüha is 
made in the form and shape of Cart-wheels. Vyasa has 
described the Cakravyüha made by Droņa as follows:— 
The great preceptor made the Cakravyüha and posted 
in it to maximum 'capacity kings, who werc equal to 
Indra. In every opening of thc vyüha were posted 
princes equal in prowess to the Sun. All the princes 
were organised compactly. And, all of them wore red 
uniforms and were adorned with other. things also red 
in colour and held red flags. They also wore golden 
ornaments and garlands scented with Sandal paste. 
Ten thousand strong they rushed forward to fight with 
Abhimanyu. Duryodhana’s son, Laksmapa, led the 
onrush. In the centre (of the Cakravyüha) stood 
Duryodhana in the company of heroes like Karna, 
Dušs$āsana and Krpa. And, at the head ofthe army 
stood Droņa, the captain of the army, who looked like 
the rising sun. Then there was the King of Sindhu, 
and near him stood Ašvatthāmā, and there stood in 
front of them thirty Kauravas, all of them equal to 
Devas. On the flanks were great heroes like Salya, 
Bhūrišravas. And then did the battle rage. (Drona 
Parva, Chapter 34). 

CAKRIKA. A forest hunter. The following story is 
told about him in Chapter 16, Kriyayoga of the Padma 
Purāņa. 

Devoted much to his parents, Cakrika was a great 
devotec of Visnu. He used to worship Visnu daily with 
fruits, (edible) roots etc. But, he did so only after 
himself tasting them. One day while thus tasting a 
fruit, somehow or other it got itself lodged in his 
throat, and all his attempts to dislodge it failed. The 
fruit had to be, at any rate, offered to Visnu and there- 
fore Cakrika drew his sword and cut his throat with it. 
Lord Visnu who was so pleased at such great devotion 
of the man appeared on the scene and brought him 
back to life. Sometime afterwards Cakrika expired at 
the Dvārakā temple, and thus attained salvation. 
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2) Genealogy. Uttanapada and Priyavrata were the 
sons of Svayambhuvamanu, and Dhruva was Uttāna- 
páda's son. Dhruva had two sons, Šisti, and Bhavya 
by his wife Sambhu. Suchāyā, wife of Sisti, had five 
sons, viz., Ripu, Riputijaya, Vipra, Vrkala and Vrkate- 
jas. From Brhati, wife of Ripu, was born Caksusa, the 
mighty and Caksusa begot a son called Manu by 
Puskarani, daughter of Viranaprajapati and one of the 
offsprings of Varuna. This Manu was called Caksusa 
Manu. And Caksusa Manu had ten sons by his wife 
Nadvala, daughter of Vairājaprajāpati, called Kuru, 
Furu, Satadyumna, Tapasvi, Satyavān, Suci, Agni- 
stoma, Atiratra, Sudyumna and Abhimanyu. Out of 
the ten, Puru had the following sons by Āgneyī, viz. 
Anga, Sumanas, Khyāti, Kratu, Angiras and Sibi. 
Anga married Sunitha, and Vena was their son. The 
famous emperor, Prthu was Vena’s son. 

3) Former life. The following story is told in the 
Markandeya Purana about the former life of Caksusa 
before he was born as Caksusa. In that former life he 
was Ananda, son of Anamitra. Once a cat carried 
Ananda away and laid him on the bed of the child of 
King Vikranta, and the same cat deposited the king’s 
child somewhere else. And, Ananda grew up as the 
real son of the King. But, one day he told the King 
the truth about him and left for the forest for tapas. 
Brahmā appeared before him and blessed that he 
would, in the next birth, be born as the sixth Manu 
and thus Cáksusa became the sixth Manu. 

4) Chief incidents during his time. During Caksusaman- 
vantara were born the famous Nara and Nārāyaņa as 
the sons of Dharma. It was also during this period that 
Brahmā was born as Candra, Visnu as Dattātreya and 
Siva as Durvāsas from Anasūyā, the purest of women 
and the wife of Atri. (Devi Bhāgavata, Caturtha 
Skandha). 


CAKSUSI. An art, the study of which will enable one 


to see anything in the three worlds. Caksusi was 
taught by Manu to Soma, by him to Visvavasu, by 


him to Citraratha, the Gandharva and by him to 
Arjuna, son of Pāņdu. (Ādi Parva). 
CAKYARKÜTTU. A very important art practised in 
temples mainly in Kerala. It is called so because it is 
exhibited by Cakyars (a sect attached to temples). In 
important temples a place called Küttambala is set 


CAKRODDHATA. A king in the dynasty of Yayāti. 
(Bhāgavata, Navama Skandha). 

CAKSUS I. A synonym of the Sun. ( Adi Parva, Chapter 
l, Verse 42). 


CAKSUS II. A tributary of river Ganga. Starting from 
Visņupāda (Svarga) the Ganga falls into Devayāna 
and thence into the moon and after flooding the whole 
area it divides itself into four tributaries, viz., Sita, 
Caksus, Alakanandā and Bhadrā and falls into Brahma- 
loka and flows in four directions. Of the four tributa- 
ries the river called Caksus falls on the peak of Mount 
Malyavàn and then flows through Ketumala and falls 
into the western sea. The Ganga which flows through 
India isa branch of the above-mentioned tributary, 
Alakanandā. (Devi Bhāgavata, Astama Skandha). 
CAKSUS III. A king born in the lunar dynasty. He 
was the son of King Anudruhyu. (Bhagavata, Navama 
Skandha). i 
CAKSURVARDHANIKĀ. A rivcr which flows through 
Šākadvīpa. (Saka island). (Bhisma Parva, Chapter 11, 
Verse 33). 
CAKSUSAMANU. 


1) General. The sixth of the fourtccn Manus. (See 
Manvantara) . 


apart for displaying the art. The Kūttu now prevalent 
in Kerala temples is not exactly ofits old form. Kula- 
Sekharavarmā perumāl (elected ruler of old Kerala) 
effected some changes in the old art form, and Bhāskara- 
ravivarmā perumāl and Tolakavi made further reforms 
in it. The art of Küttu was evolved with the object of 
relating purāņic stories in such a manner as will help 
devotional feelings grow in man. 

The main aim of the Küttu is to narrate purāņic 
stories in such a way as to insti] Bhakti in the hearers 
and to create an interest in them in the Purāņas. The 
Cākyār (the man who gives the discourse who usually 
bclongs to the Brahmin sect called Cakyars) tells the 
story in a vcry interesting way, reciting appropriate 
passages from the Purāņas and illustrating them with 
apt examples and similes. The narration is from the 
beginning till end humorous. The Cākyār who delivcrs 
the discourse is usually a man with a good sense of 
humour and a sense of what is odd, strange or eccentric 
in nature and human character. There are three varie- 
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ties of Kūttu : Prabandharh Kūttu, Nambiar Kūttu and 
Kitiattam. Of these the first is narrative (Akhyána- 
para) while in the seeond and third type, the clement 
of acting is more important ( Abhinayapara) . 

CALA. Laksmidevi. The following story is told in the 
Devi-bhagavata as to how this name came to be 
applied to the devi. Onee Revanta the very handsome 

„son of Süryadeva came to Vaikuntha riding Uceaih- 
$ravas, Indra’s horse. Devi, who was at that time with 
Visnu gazcd for a few minutes in wonder at the horse. 
She did not, therefore, attend to Visnu’s talk. Angered 
at this Visnu told the devi: “Since your eyes find 
enjoyment on unnecessary things and move about 
among such objects, you shall be called from today 
onwards Rama and Cala. Also you will be born as a 
mare on earth. Accordingly Mahālaksmi was born as 
a mare on the banks of river Sarasvati, and regained 
her old form only after delivering a son by Visnu. That 
son was Ekavira, founder of the Hehaya kingdom. (Devi 
Bhāgavata, Skandha 6). 

CAMARA. (CAMARI). An animal whose tailisits most 
important and valued organ. Inthe course of its move- 
ments in the forest if the tail gets entangled anywhere 
it is supposed to lie down there till the tail is freed by 
itself. About the origin of Camara, the following story 
is told in the Valmiki Ramayana. Krodhavašā, daughter 
of Daksaprajāpati and wife of Kas$yapa had ten daugh- 
ters, viz. Mrgi, Mrgamadā, Hari, Bhadramadā, 
Mātangī, Sardüli, Sveti, Surasā, Surabhi and Kadrü. 
To Mrgamada the Srmaras and Camaras owe their 
origin. (Valmiki Ramayana, Araņya Kanda, Canto 14). 

CAMARA(M). A rod (handle) with a large tuft of 
hair, fibre or feathers at the end. A symbol used by 
kings and brahmins. Camara of the king should have a 
golden handle, and it should be made of the wings of 
the swan, the pea-cock, the Balākā bird ete. But, the 
wings of different birds shall not be intermixed. Cireu- 
lar in shape, the Camara should have on its handle 
3, 4, 5, 6, 7, or 8 sandhis (joints, knots). (Agni- 
purāņa, Chapter 245). 

CAMASA. A yogi, the younger brother of Bharata, a king 
born in the dynasty of Priyavrata, son of Manu. This 
eountry got its name Bharata from king Bharata (country 
ruled by Bharata). Bharata had nine brothers called 
Kušāvarta, Ilāvarta, Brahmāvarta, Aryavarta, Malaya, 
Bhadraketu, Sena, Indrasprk and Kikata. Bharata had 
also nine other brothers renowned as navayogīs, born 
ofanother mother. Camasa was one of them, the other 
eight being Kavi, Hari, Ambarisa, Prabuddha, Pippa- 
layana, Āvīrhotra, Dramida and Kharabhājana. ( Bhaga- 
vata Paiicama Skandha). 

CAMASODBHEDA. A holy plaee in Saurāstra which 
forms part of the very reputed sacred place called 
Vinagana. It is said that it was here that the river 
Sarasvatī which once bceame invisible, was detected. A 
bath here is as efficacious as performing the Jyotistoma 
yajfia. ( M.B. Vana Parva, Chapter 82, Verse 112). 

CAMATKARA. (See PATTU). 

CAMOHARA. A višvadeva. (M.B. Anugdsana Parva. 
Chapter 191, Verse 35). 

CAMPA. A king born in the Anga (See 
CANDRAVAMSA). 

CAMPĀ. (CAMPAPURI). A city on the banks of river 
Ganga, Carhpa is often referred to in the Puranas. It 
was here that Lomapāda lived in tretāyuga. (M.B. 


dynasty. 
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Vana Parva, Chapter 113, Verse 15). In Dvāparayuga 
the eity was ruled by a Süta called Atiratha, who got 
Karna, while he and his wife were brooding over their 
lack of a child. In after years Karņa also ruled the 
city. ( M.B. Santi Parva, Chapter 5, Verse 7). 

CAMPĀKA. A vidyàdhara. Once he visited the banks 
of river Yamunā with his wife Madālasā when they got 
from the forest nearby a child. The child in later years 
became famous as Ekavira, founder of the Hehaya 
dynasty. (See EKAVIRA). 

CAMPAKĀRAŅYA. (CAMPAKARA). A holy plaec 
in Northern India. One day's halt at the place and a 
bath there is considered to be as good as giving away 
one thousand cows as gift. (MB. Vana Parva, 
Chapter 84). 

CAMPEYA. Son of Vis$vàmitra who was a brahmavadin 
(M.B. Anušāsana Parva, Chapter 4, Verse 58). 

CAMPŪ. A literary form of presenting a story ina 
mixture of prose and verse, and abounding in beauti- 
ful descriptions ; *Gadyapadyamayam kavyarh Gam- 
pürityabhidhiyate". Over and above prose and verse 
the Campüs use daņdakas (very long, involved and 
poetieal prose). This literary form had its origin 
first in Sanskrit and other Indian languages adopted it 
with some variations. For instance, though prose in 
Sanskrit Campüs is really prose, that in Malayalam 
is something akin to metrieal prose. There are more 
than two hundred Campiis in Malayalam. The most 
famous of the Campü writers in Malayalam are 
Punam Namboothiri, Mahámangalam Namboothiri 
and Nilakantha. 


CAMŪ. A division of an army. (See Aksauhiņī) 
CAMUNDA. 


(See Parvati) . 

CANAKA. The auspiciousness of Canaka (cowdung) is 
due to Laksmī. (See Laksmi, Paras | and 6). 

CANAKYA (KAUTILYA). The famous author of 
“Arthagastra”’ a treatise on political economy. 
Eastern and western scholars have made exhaustive 
researches on this intellectual giant of ancient India, 
Cāņakya. But, nothing definite has yet been established 
about his time or life. Indians have aecepted as a fact 
the traditional legend that he was a minister of Candra- 
gupta, the founder ofthe Maurya dynasty. It is also 
firmly believed that it was this mighty intellect ofa 
brahmin who made Candragupta a powerful emperor 
and steered the ship of his state. The phrase ‘Canakya’s 
kutilanīti” (crooked tacties) has become proverbial. 
Some scholars hold the opinion that he came to be 
called ‘Kautilya’? because of his Kutila (crooked) 
tactics ; but evidence to establish this view-point is yet 
to be adduced. 
It is his famous Arthašāstra, which has made Canakya’s 
name a world famous one. The great German thinker 
Jolly has deseribed the Arthašāstra as a unique composi- 
tion in the Sanskrit language. And, Johann Meyer, the 
great western scholar has the following to say about 
the book :— 
*Kautilya's Arthašāstra is not one single text, it isa 
collection and collateration of all books in ancient 
India. To study the greatness of the theories and 
principles contained in it today requires continuous and 
constant study at least for twenty years and the un- 
remitting efforts of a scholar with unabounded know- 
ledge are required." 
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Even his name has not yet been confirmed beyond 
doubts. Kautilya is also called Visnugupta, Canakya, 
Dramila, and Angula. Modern researches place the 
date of the Arthasāstra at near about B.C. 400. In 
Visakhadatta’s "Mudrārāksasa (drama) the name 
Kautilya is used. 

The Authors of Nītisāstra maintain that the name of 
the author of Arthašāstra was Visņugupta. It may be 
gathered from the Mudraraksasa that he became famous 
as Cāņakya as he was the son of Canaka, and that 
he possessed deep erudition in Nitisastra, Dharma- 
$astra and astrology. There is another legend to the 
effect that this brahmin (Canakya) belonged to Kāticī- 
pura and that he migrated to Pataliputra, the seat of 
learning and scholarship. As Kamandaka, who lived 
in the fourth century B.C. has eulogised Canakya in 
his nītišāstra it may be surmised that Canakya lived 
sometime near about that. Candragupta and Canakya 
are referred to in the Visnu and the Vamana Puranas. į 
Kautilya was keen-eyed and scholar par excellence. 
“Arthasastra” is a great book written by him after 
thoroughly examining the viewpoints of previous 
scholars, and then establishing his own views and 
theories. From the Dašakumāracarita of Dandi (A.D. 
700) it may be seen that there are 6000 verses in the 
Anustup metre (eight letters in oné line) in the Artha- 
$astra composed by Visnugupta for the use of Candra- 
gupta Maurya. The Artha‘astra has been held in praise 
by Bāņabhatta who lived in the 7th Century, Soma- 
devasüri, who lived in the 10th century and also by 
Hemacandra, the author of Kavyanusasana, who lived 
in the 12th century. The book is a discourse on the 
principles and practices that are necessary to establish 
a strong government of an ideal empire. Canakya has 
mentioned in his book with respect the old scholars like 
Manu, Sukra, Brhaspati, Narayana, Kātyāyana and 
Govinda diksita. (For the purāņic story about Cāņakya 
see Vararuci, Para 6). 

CANCALAKSI. A notorious harlot who lived in dvā- 
para yuga. When one day at midnight she came to the 
appointed place to meet a paramour the latter had not 
arrived. While waiting impatiently there she was 
attacked and killed by a leopard. Emissaries of Visnu 
as also of Yama arrived to carry away the soul of 
Cajicalaksi. Yama’s men argued that she had sinned 
throughout her life, and therefore claimed the harlot's 
soul. But the emissaries of Visņu countered the argu- 
ment thus : once on her way to conduct her trade 
Gaūcalāksi got into a temple and munched tāmbūla in 
the course of which shc rubbed some lime on the walls 
of the temple. Taking into consideration this fact of 
her having spent sometime thus to clean the temple 
wall her soul deserves to bc led to Visņuloka”. 

In the argument the emissaries of Yama were defeated 
and the soul of Caiicalāksī was taken to Vaikuntha by 
the emissaries of Visau. ( Padma Purāņa, Chapter 6). 

CANCALAKSI II A vidyādhara girl. Once while she 
was concentrating her mind in prayer over Mahālaksmī, 
Ravana, King of the Raksasas, committed rape on her, 
and she cursed him that he should die on account of 
Mahalaksmi herself and accordingly at last he was 
killed by Ràma on account of Sita, the incarnation of 
Mahalaksmi. (Karhpa Ramayana). 

CANDA. (See Candamundas). 

CANDABALA. A prominent monkcy. In the Rāma- 


- wearing on his 
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CANDAMAHASENA. 
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Ravana war this monkey caused much trouble to Kum- 
bhakarna. (M.B. Vana Parva, Chapter 287, Verse 6). 


CANDABHARGAVA. Amaharsi born in the dynasty 


of Cyavana Muni. A very erudite scholar and deeply 
versed in the Vedas, it was this maharsi, who performed 
Janamejaya’s famous Sarpa sattra. (M.B., Adi Parva, 
Chapter 58, Verse 4). 


CANDAKA. A forest hunter who attained salvation by 


the worship ofSivalinga. (Phallus of Šiva). 

While once hunting in the woods Candaka saw a Siva 
temple in ruins, and the Sivalinga lying on the ground 
uncared for. This sight greatly.grieved him, and he 
told Širhhaketu, son of the Paficala Raja who happened 
to come that way all about the temple and the 
linga. To his query as to whether thc $ástra permitted 
a hunter like himself to worship Sivalinga, Sirnhaketu 
answered there were injunctions in the Sastras for 
people like him (Caņdakas) to instal Šivālinga on 
rock and then worship it daily, the worshipper wear- 
ing ashes from the burning ghāt on his body. Accord- 
ingly Candaka installed the liga on a rock and began 
worshipping it daily along with his wife, Pulindi. But 
after sometime there was left no ashes in the burning 
ghàt and Candaka and Pulindi discussed between them 
the means to get ashes for the next day. Then Pulindi 
suggested that she should burn herself to ashes and that 
Candaka should continue worshipping the Sivalinga 
body the ashes. Very unwillingly 
Candaka agreed with the sad proposal of his wife, and 
the next day he worshipped the Sivalinga wearing on 
his body the ashes of Pulindi. And, at the close of the 
worship he called aloud for Pulindī, and lo! wonder 
of wonders ! she stood there before him more healthy 
than formerly. Moreover a vimana descended from the 
skies and conducted both Candaka and Pulindi to 
Sivaloka. (Siva Purana, Sarhbaramāhātyma). 


CANDAKAUSIKA. A muni, son of Kakšivān, the son of 


"Gautama. Brhadratha, King of Magadha, was having no 
issues when, one day, Caņdakaušika went to the palace 
and blessed the King as a result of which a son called 
Jarasandha was born to him. Candakausika continued to 
live at Magadha for long as the preceptor of the kings of 
that land. (See Jarāsandha). 

(See Caturvarnya) . 


1) General. A very prominent and reputed king of 
Ujjayini. Vāsavadattā, wife of Udayana was his 
daughter. 

2) The name Candamahasena. His real name was Mahā- 
sena. After ascending the throne he began doing 
tapas to get a noble wife and a good sword. When he 
cut his own flesh and made an offering of the same to 
the sacred fire after a long period of tapas the Devi 
became pleased, and offered him a sword of exceptional 
excellence and said that as long as he had that sword 
with him no enemy would defeat him. The Devi also 
assured him that ere long Angaravati, daughter of the 
asura called Angaraka and the fairest damsel in the 
three worlds would become his wife. Since he (Maha- 
sena) did the most austere rites and rituals, the Devi 
said, he would come to be called Caņdamahāsena. 
Afterwards the sword given by the Devi and the ele- 
phant called nadāgiri proved as successful and effective 
to him as were Vajrayudha and his elephant Airāvata 
to Indra. 


CANDAMUNDAS 


3) Marriage. One day, during a hunting expedition 
a boar escaped unhurt by the king's arrows and after 
turning turtle his chariot it went into a cave. The king 
in great anger followed the pig into thc cave, and going 
forward some distance he saw a beautiful animal where- 
upon he seated himself on the sidc of a tank. There he 
saw, amidst a number of women an exceptionally 
beautiful woman moving about. Casting her charming 
eyes glistering with love the woman approached the 
King. During their conversation, when the king told 
her about himsclf she began crying. To the query as 
to the rcason for her crying she answered as follows :— 
«Thc boar you saw is my father, Angārakāsura. His 
body is harder than even diamond, and none can inflict 
any injury on it. The women you see around are 
princesses captured by my father from various palaces 
for my help, and my name is Abgàravati. My father 
became a Raksasa as the result of a curse ; he is now 
asleep in the assumed form of a boar. On awaking he 
is sure to eat you for food, and it was that thought which 
brought tears to my eyes”. To these words of Angāra- 
vati, the king replied as follows :—'*If you have any 
love for me you would go to your father and begin 
crying when he wakes up, and to his question as to 
why you are crying you should reply that thoughts 
about your future in the event of your fathers's death 
brought tears in your eyes.” 

Angāravatī agreed to the above proposal of the King. 
She hid the King in a safe place and went and stood 
by the side of her father. Everything happened as was 
anticipated and Angaraka consoled his daughter by 
saying that none would be able to kill him whose 
body was as hard and strong as diamond, there being 
only one opening through which he might be struck on 
the left wrist which might be concealed by the bow. 
Caņdamahāsena who heard the above talk came out of 
his hiding place and challenged the asura to war. He 
raised his left hand to show the sign, ‘‘just coming, 
please wait", and the king then shot his arrow through 
the opening on his left wrist. The asura fell dead. 

4) Birth of Vāsavadattā: And, now Candamahasena 
marricd Angāravatī and returned to his kingdom with 
his wife. Two sons, Gopālaka and Pālaka were born to 
the royal couple, and the King celebrated an Indro- 
tsava for the welfare and prosperity of the children. 
Pleased at the utsava Indra appeared to the king in 
sleep and blessed him saying that a daughter would be 
born to him and that her son would be crowned empe- 
ror of the Vidyādharas. Accordingly a daughter was 
born to the King, and she was called Vāsavadattā. 
(given by Vàsava, i.e. Indra). Udayana married Vasava- 
dattā. (See Udayana). 

CANDAMUNDAS. Two brothers born in the Asura 
dynasty, the elder brother being called Canda and 
the younger Munda. These brothers collected, like 
the other asura leaders Dhūmrāksa, and Raktabīja, 
thousands of soldiers and lived in all pomp and 
glory. 

During this period two asura brothers called Sumbha 
and Nišumbha had returned from the Himālayas after 
securing from Brahman a boon that they would meet 
with their death only at the hands of a woman. Canda 
and Munda became their friends and  attendants. 
Sumbha and Ni$umbha set out on a triumphal tour 
and conquered heaven, earth and pātāla. The Devas 
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took refuge in a forest. After wandering in the forest 
for a long time, at the instance of Brhaspati they sought 
asylum with Parvati. Parvati stood for sometime in deep 
concentration, and there emerged from her divine body 
Kausiki or Kali. Parvati assured the Devas that she 
would kill Sumbha and Nigumbha. And, then Kali sat 
alone on a rock in the thick Forest. Canda and Munda, 
who happened to pass that way were attracted by the 
ome beauty of Parvati and imparted the news to 
umbha and Nigumbha, and they deputed Dhümraksa 

and 60,000 soldiers to bring Parvati ovcr to them ; but 
by onc humkara (sound ‘hum’) shc reduced them to 
ashes. Ultimately she killed Sumbha and Nišumbha 
also. (Devi Bhāgavata, Paficama Skandha ). 

CANDATUNDAKA(S). A son of Garuda. (Udyoga 
Parva, Chapter 101, Verse 9). 

CANDAVEGA. A gandharva. (See Puraíijana). ; 

CANDIKA. A terrific form of Parvati, who is worship- 
ped in temples under thc name Candikadevi. The 
Devi’s idol has twenty hands. In the hands on the right 
side are hcld Sila (three-pronged weapons) sword, 
Vela (rod), Cakra, pāša (rope), parigha (shield), 
ayudha, abhaya, damaru and Sakti while the hands 
on the left side hold nīgapāša, small parigha, axe, 
Anīkuša (a long-hooked rod), pāša, mani, flag, gadā, 
mirror and an iron cylindrical rod. ‘There are also 
idols of Candika with ten hands. At the fect of the 
Devi lies Mahisāsura with his head severed from body. 
There will also be standing near the idol a purusa (man) 
born from the neck of the Mahisa brandishing his wea- 
pon, and with the Sila in his hand in all rage and 
womitting blood and with red hairs and eyes. That 
purusa is bound strongly on his neck with rope. The 
vehicle of the Devi is a lion. The Devi is mounted on 
the lion with her left leg on the asura lying below. This 
Candikadevi thus stands with weapons in the hand, as 
annihilator of enemies and with three eyes, and she 
should be worshipped in pūjāmaņģala with nine Padmas 
(tantric divisions) along with her idol. Firstly the Devi 
should be worshipped in the central padma and Indra 
and others in the other padmas. R 
There is also another Caņdikādevī (Durgā) with eigh- 
teen hands. She holds in her right hand a skull, shield, 
mirror, broom, bow, flag, damaru and pāša (cord) and 
in her left hand rod, iron pounder, Sila, Vajra, sword, 
Ankuga (a sticklike weapon with one end bent to hold 
on to things) Sara (arrow) Cakra and galaka. There 
are nine other Durgās having the same weapons as the 
above except the Damaru and the broom. But, they 
have only sixteen hands each. These nine Durgas are 
called Rudracandà, Pracaņdā, Ugracanda, Canda- 
nayika, Aticandika, and Candogra. The Durga standing 
at the centre will have the colour of gorocana (red 
sandal paste) and the others will have the following 
colours; arunavarna (red) Krsna varna (black), nila 
varna (blue), $ukla varna (white), dhümra varna 
(brown) pita varņa (yellow) and šveta varna (white). 
The nava Durgās (nine Durgās) are installed for the 
prosperity of children ctc. And all these are differcnt 
forms of Parvati. 
Also, in various aspects or poses, Parvati is called by 
other names. She is called Siddha when installed in 
Raibhá-vana wearing aksamala (garland of beads), 
kirita (crown) and agni. The same Siddha without 
the fire is called Lalita. Gauridevi with one of the 
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hands on the left side placed on the shoulder and the 
head, and holding the mirror in the other hand, and 
holding in one of the hands on the right side fruits etc. 
and the other hand held up is called Saubhagya gauri. 
(For further details see Parvati).(Agni Purana, Chap- 
ter 50). 

CANDRA I. A prominent asura, also called Candra- 
varman. It was this asura, as beautiful as Candra (the 
moon) who was born as the king of Kamboja under 
the name Candravarman (M.B. Adi Parva, Chapter 
67, Verse 31). 

CANDRA If. A king born in the Solar dynasty and the 
son of Visvarandhi and father of Yuvanāšva. See 
Varhsavali) 

CANDRA III. The Puranas declare that Candra was 
onc of the invaluable things got at the churning of 
Ksirabdhi (ocean of milk) Candra, Mahalaksmi, Sura, 
Uccaihšravas, Kaustubha, Pārijāta, Kāmadhcnu, 
Dhanvantari, Amrtam and Kālakūța were the things 
thus got from the Ocean of Milk. (M.B. Adi Parva, 
Chapter 18 and Visau Purāņa, Part 1, Chapter 9). Also, 
the evil devatà called ]yestha, Airavata, the gem 
named Cintamani and fair damsels like Tārā and Rumā 
were got from the Ksīrābdhi, (Kampa Rāmāyaņa, 
Yuddhakanda). For general information about Candra, 
see Grahas). 

CANDRA IV. (CANDRA DEVA ). 

1) Birth. Thc child born to Atri by Anasuya. (See 
Purüravas). In Skandha 4 of the Devībhāgavata it is 
stated that it was Brahman who was born as Candra. 
(See Atri). 
2) Gandra led married life with the wife of his guru. Tārā, 
the very beautiful wife of Brhaspati, preccptor of the 
Devas happened to reach Candra's home during her 
perambulation one day. Candra and Tārā fell in love 
*with each other at first sight and lived in conjugal 
happiness. And thus days passed by. Brhaspati, bcing 
informed of the fact on enquiry, deputed his disciples 
to bring Tārā back, but to no purpose. Brhaspati sent 
his disciples again and again to Tārā, but all to no 
purpose. Then Brhaspati himself went to the house of 
Candra and invited Tārā, this time also to no purpose. 
Enraged at this the Deva guru spoke to Candra as 
follows: “The brahmin-killer, gold-thief, drunkard, he 
who marrics another's wife and he who associates him- 
self with the above three typcs are responsible for the 
most terrible five sins, and you, therefore, are not fit 
enough to reside in Devaloka. Unless you return my 
wife to me I will curse you." None of the threats of 
Brhaspati could shake Candra. He told the Devaguru 
that Tara who had gone to his house on her own accord 
would also leave him when she was satiated with him. 
These words of Candra madc Brhaspati all the more 
angry. He returned home and waited sometime more 
for Tārā's return. But, hegot disappointed, and getting 
impatient he started again for Candra's house. But, 
this time the gatekeepers did not let him in. 
Terribly angry at the cruel rebuff Brhaspati sought 
help of Indra. Indra sent word to Candra asking him 
to send Tara back home or be prepared for war. Even 
then Candra refused to yield, and Indra started for 
war against Candra. But, there was somehow some dif- 
ference among the devas about all this, and the news 
reached the asuras. At once Sukra, preceptor of the 
asuras and an old enemy of Brhaspati met Candra and 
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assured him all support in case war broke out between 
Indra and Candra. He also strongly advised Candra 
not to return Tārā to Brhaspati. And, ultimately a 
fierce war began between Indra and Candra. All acti- 
vities in the world were thrown into confusion and 
chaos. At this Brahma on his harsa (swan) came to 
the scene and admonished Candra and Sukra. They 
could not but obey Brahmā and so wcre forced to stop 
fighting. Moreover, Candra returncd Tārā to Brhas- 
pati. 

Thc guarrel and fighting thus cnded for the time 
being, but another problem cropped up. At the time 
Candra returned Tārā to Brhaspati she was carrying, 
and Brhaspati was not aware of the fact. And at last 
Tārā delivered an exceptionally beautiful male child. 

The naming ceremony of the child was duly performed, 

Brhaspati himself acting as its father. When the news 
reached Candra he sent a messenger to Brhaspati 

claiming the child was his. Brhaspati too claimed its 
fatherhood. This controversy developed almost to the 

brink of a second devāsura war. At this stage Brahmā 

went to Brhaspati's house and questioned Tārā as to 

who really was her child's father, and she named Candra. 

Upon this Brahmā asked Brhaspati to release the child 

to Candra. Brhaspati did so. (Devi Bhagavata, Pratha- 

ma Skandha). 

3) Wives of Candra. Candra took twentyseven daugh- 

ters of Daksa as his wives. (Devi Bhāgavata, Saptama 

Skandha). Thesc twentyseven wives are the twenty- 

seven stars, Candra circumambulates Mahameru along 

with these, his twentyseven wives(Stars). (M.B. Vana 

Parva, Chapter 163, Verse 33). The names of the 

twentyseven wives are given hereunder: Ašvinī, Bha- 

rani, Krttika, Rohini, Mrgaširas, Ārdrā, Punarvasu, 

Pusya, Āslesā, Janakam, Phālgunī, Uttaraphālgunī, 

Hasta, Citra, Svati, Visakha, Anuršdhā, Jyestha, 


Mala, Purvāsādhā, Uttarāsādhā, $ronà, Sravistha, 
Pracetas,  Pūrvaprosthapadā,  Uttaraprosthapadā, 
Revatī. 


Solar eclipse according to tke Puranas. The Devas and 
the asuras jointly churned Ksirabdhi wherefrom emerg- 
ed Dhanvantari with the Amrtakumbha (pot of nectar) . 
(Sce Amrtam). 

But an asura māyāvī (magician) called Saīriīhikeya 
absconded to Patala with the Amrtakumbha which 
nobody noticed as everybody was busy with dividing 
other divine objects. Only after the māyāvī's disap- 
pearance was it noticed that the Amrta Kumbha was 
missing. At once Mahavisnu assumed the figure of a 
beautiful woman, got back the Kumbha and gave it to 
the devas. The devas began drinking the amrtam when, 
at the instance of some other devas, Sairhhikeya, the 
mayavi assuming the form of an old brahmin reached 
svarga, got a share of the amrta and began to drink it. 
Sürya and Candra (Sun and Moon) who were on 
guard at the gates divined the secret of the ‘old 
brahmin’ and informed Mahavisnu about it. He cut 
the throat of the pseudo-brahmin with his Sudaršana 
Cakra. But, half of the nectar he had drunk stayed 
above the throat and thc other half below it. T'herefore, 
though the head and the trunk were severed they 
remained alive. These two parts, in course of time, 
evolved as Rahu and Ketu. 

When the throat was cut some blood as well as some 
amrta dropped on two places on the ground, and they 
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became the red onion and the white onioa respecti- 
vely. Some vaidika brahmins used to consider the red 
onion objectionable for consumption as it was evolved 
from blood, while thc white onion was considercd 
usable as it was evolved from amrtam. 

Rahu and Ketu still maintain their hatred for Sūrya 
and Candra who had betrayed the asura, who, disguis- 
ed as brahmin tried to drink the amrta. Eclipse is the 
phenomenon of Rāhu and Ketu swallowing Sürya and 
Candra as and when opportunity prcsents itself for it. 
But, since the throat issevered from the body, Sürya 
and Candra thus swallowed get out through the throat. 
That is the reason why Sürya and Candra become 
visible after the eclipse in over. (Kampa Rāmāyaņa, 
Yuddha Kànda and Bhāgavata Astama Skandha). 

3) Candra became Calf. Oncc emperor Prthu trans- 
formed Bhīmidevī into a. cow and milked from her all 
things and provisions. On that occasion it was Brahmā, 
who acted as Calf. And, following Prthu when the 
Ķ$is milked the cow Candra served as Calf. (For 
details see Prthu). 

6) Waxing and waning of Candra, the purdnic story regard- 
ding it. Of the twentyseven daughters of Daksa whom 
Candra had married he loved Rohini much more than 
the other twentysix wives, and so kept her always with 
him. This annoyed the twentysix wives, who complaincd 
about it to Daksa. Daksa’s advice to Candra to treat 
all the wives on an equal footing had noeffect on him. 
So, the twentysix neglected wives again complained to 
Daksa as follows : “We shall stay in the 4grama and 
serve you. Soma (Candra) does not associate with us, 
he will not accept your advice.” 

Though Daksa warned Candra a second time, that too 
had no effect on him. So the twentysix wives, for the 
third time, complained to Daksa. Daksa got angry at 
this and cursed that Candra should suffer from tuber- 
culosis. Thus Candra was afflicted by consumption. 
Though Candra performed many a yajfia to get cured 
of the fell disease, they did not produce the desired 
effect. Candra remaining a tubercular patient, the 
growth of medicinal plants stopped with the result that 
all living things contracted consumption. When people 
began becoming thinner, the devas asked Candra for 
an explanation, and he told them all the details, They 
then sought the help of Daksa, who gave Candra 
redemption from the curse by ordaining that if he dived 
in the Sarasvati tirtha in the western sea he would be 
free from consumption for half of every month. Thence- 
forth Candra made it a practice to dive in the Saras- 
vatītīrtha and that is the reason why Candra is exempt- 
ed from Ksayaroga for fifteen days. (M.B. Salya Parva, 
Chapter 35). 

7) Candra—King of stars and of medicines. During the 
reign of emperor Prthu, he changed Bhimidevi into a 
cow. Later the Rsis also changed bhūmidevī into a 
cow and milked her. It was Candra who served as 
calfthen. Pleased at this Brahman crowned Candra as 
king of the stars and medicines. (Harivarhéa, Chapter 
4, Verse 2). 

8) Other information about Candra 

(1) Candra is 11,000 sg. yojanas in area, 33,000 yojanas 
in circumfercnce and a volume of 5,900 cubic yojanas. 
(M.B. Bhisma Parva, Chapter 12). 


(2) Candra presented two attendants called Mani and 
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Sumati to Subrahmanya (Salya Parva, Chapter 45, 
Verse 32). 

(3) Candra once made a discourse on the superior 
qualities of brahmins to Sambaràásura. (Anusasana 
Parva, Chapter 36, Verse 13, Southern Text). 

(4) All welfare and prospcrity accrue to him, who on 
full-moon day at moon-rise tenders offerings to Candra 
of brcad in copper vessels with honcy pourcd into it. 
(Anušāsana Parva, Chapter 36, Verse, 13, Southern 
Text). 

(5) Candra is one of the asta-vasus. Candra had 
four sons, Varcas, Šišira, Prana and Ramana by his 
wife named Manoharā. (Ādi Parva, Chaptcr 66, 
Verse 18). 

(6) Abhimanyu was Candra's son, Varcas, reborn as 
the son of Arjuna. (See Abhimanyu). 

CANDRĀ. An important river in ancicnt India, (Bhisma 
Parva, Chapter 9, Verse 29). 

CANDRAGUPTA I. Second son of Rāvaņa. Once 
when Sri Rama was King, Candragupta abducted the 
daughter o! Sugriva and the daughter-in-law of Vibhi- 
sana. Hanuman rcleased them both as ordered by Sri 
Rama. (Kampa Ramayana Uttara Kanda ; also sec 
Sahasramukha Ravana). 

CANDRAGUPTA II. A ministcr of Kartaviryarjuna. 
Kārtavīryārjuna was once fed sumptuously by Jamad- 
agni at his āframa with the help of Šušīlā, the deva- 
surabhi (divine cow). Candragupta, at the instance of 
Kārtavīryārjuna tried to capture Sušilā by force, which 
disappeared immediately in the sky. Kartaviryarjuna’s 
servants then forcibly took away its calf. Candragupta 
thrashed to death Jamadagni, who tried to obstruct 
their action. (See Kārtavīrya, Para 9). 

CANDRAHANTA. An asura, who was reborn as King 
Šunaka. (M.B., Adi Parva, Chapter 677, Verse 37). 

CANDRAHARTA. A son born to Kasyapa prajapati of 
Sirhhikā, daughter of Daksa. (M.B., Adi Parva, 
Chapter 65, Verse 31). 

CANDRAHASA. Son of King Sudharmika of Kerala. 
The following story about him is told in Jaimini Asva- 
medha Parva. 

Candrahasa, born undcr the star Milam had a sixth 
finger on the left foot indicative of poverty and of all 
other cvils. And, therefore, on his birth enemies killed 
Sudhārmika and his wife followcd him soon to the 
other world. The child thus left an orphan was taken 
to Kaundalakapuri by a female inmate of the palace. 
But unfortunately the woman died within three years 
of the above incident. The child, just for very existence, 
took to begging. After sometime some women jointly 
took up charge of the boy. Once he went to the house 
of Dhrstabuddhi, ministcr of Kaundala where a feast 
was in progress. The munis present therc werc impres- 
sed by Candrahāsa and prophesied that he would be- 
come a King. To Dhrstabuddhi, the munis said that the 
child would guard his wealth. Angry and suspicious at 
the prophesy of the munis Dhrstabuddhi asked. his men 
to kill the boy. They led him to the forest. On the 
way Candrahāsa got a Šālagrāma (a small sacred stonc 
which representcd some upadcvata) which he applicd 
very devotedly to his face. They did not in fact kill the 
boy, but cut off his sixth finger on the left foot and 
showed it to their master. 

Thus lcft alive in thc forest by the murdercrs the 
boy was roaming about when the King af Kalinda on 
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a hunting expedition saw the destitute boy, and taking 
pity on him took him back with him to the palace. 
The boy was put under the care of Medhāvatī, the 
King's consort. The king named him Candrahāsa. Since 
the King took a special interest in the education of 
the child he became adept in all arts and sciences. At 
the age of twelve Candrahasa, with the permission of 
the king, set out on a triumphal tour, and the king 
welcomed Candrahāsa on his return after his glorious 
victory that brought him wealth. 

At the instance ofthe Kalinda king, Candrahāsa, sent by 
his messengers tribute to the Kaundala king, who, under- 
standing from them that so much of wcalth had been 
brought to the Kalinda king by Candrahāsa started at 
once for the Kalinda palace. On being told the whole 
story about Candrahāsa, Dhrstabuddhi, the minister of 
the King of Kaundala made up his mind to do away with 
him somehow or other for which he despatched a letter 
to his son, Madana, through Candrahāsa. 

Candrahāsa on his way to Kaundala slept on the banks 
of a river. Campakamalini, the daughter of the King 
of Kaundala and Visaya, daughter of Dhrstabuddhi 
happened to go to the river bank where Candrahàsa 
was sleeping. Campakamālinī, who became subject to 
great love for Candrahàsa removed the anklets on her 
feet and approached him slowly, and when she took up 
and read a letter she found lying beside him, she felt 
awe and sorrow to find thercin a suggestion to poison 
him to death. Without wasting much time in thought she 
changed the word 'visamasmai' (give him poison) to 
"Visayāsmai” (give him Visaya) and put it in its former 
placc. After some time when Candrahāsa awoke from 
slcep and reached Kauņdala city and delivered the letter 
to Madana its content pleased him very much. As for 
Visayā, shc was spending her days in constant prayer 
that Candrahasa should marry her. In the cir- 
cumstances the marriage of Candrahāsa and Visayā was 
solemnised on the earliest auspicious day. 

In due course Dhrstabuddhi returned to Kaundala with 
all the wealth he could lay his hands upon after capturing 
Kalinda. He seethed with grief and rage at the news 
that Visayà had been married to Candrahāsa. All thc 
explanations offcred by Madana did not satisfy him. He 
persisted in his determination to kill Candrahāsa. 

The evil-minded Dhrstabuddhi one day asked Candra- 
hāsa to go and worship at the Devi temple after having 
made arrangements for his murder there. But, as fatc 
would have it, it was Madana who, instead of Candra- 
hasa, was killed. Even before the above incident had 
happened the Kaundala King had marricd his daughter 
Candramālinī to Candrahāsa, and after relinquishing 
the kingdom also in his favour the King took to the forest 
to lead a hermit’s life. 

The above developments added fuel to the fire of anger 
in respect of Dhrstabuddhi, and when he saw in the 
temple precincts, his son's corpse he became well-nigh 
mad. Crying out that all this was the result of his having 
troubled the Vaisnava Candrahasa he dashed his head 
against the pillars of the temple and died. 
Candrahāsa was grieved over the death of Dhrstabuddhi. 
He worshipped Devi offering his flesh in the sacrificial 
fire. Devi appeared and granted him two boons which 
helped him to bring Dhrstabuddhi and Madana back to 
life. And, when the Kalinda king and his wife, fearing the 
wicked Dhrstabuddhi were about to end their lives in 
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flaming fire, Dhrstabuddhi went to them and imparted 
to them the secrets about the life of Candrahāsa. The 
Kalinda king and his wife dropped their former decision 
to end their life, and Candrahāsa took up the reins of 
government at the behest of the King. Candrahasa, 
who won repute as a very powerful and effective ruler, 
during the A$vamedha sacrifice of Yudhisthira captured 
the sacrificial horse, and Arjuna, at the instance of 
Krsna had to enter into a pact with Candrahāsa, who 
promised him help for the success of the sacrifice. Candra- 
hāsa had a son called Makarāksa by Visayā and another 
son, Padmaksa by Campakamiülini. 

CANDRAHĀSA (M). Rāvaņa's sword. Ravana, in the 
course of his triumphal tour after receiving the boons 
from Brahman, subjugated kings, and marching north- 
ward reached the valleys of Mount Kailasa. But, Nandi- 
keģvara stopped him there, and Ravana, threatening to 
throw away Šiva, master of Nandikešvara along with 
Kailāsa, put his twenty hands under it to pull it out, 
and the great mountain shook violently. Pārvatī got 
frightened and running upto Siva embraced him. 
Siva, who divined the reason for all these with his eye of 
supreme knowledge grounded the mountain firmly on 
earth, crushing Ravana’s hands under it. Unable to 
take away his arms from under the mountain, Rāvaņa 
remained there for about thousand years singing the 
praises of the Lord. At last Siva appearedto Ràvana 
and presented him with a sword called Candrahasa. 
It was this sword which won victories for Rāvaņa in 
future wars. (Uttara Ramayana). 

CANDRAKETU I. A son of Satrughna, brother of Šrī 
Rama. Satrughna had two sons, Ahgada and Candra- 
ketu by his wife Srutakirti (Uttara Ramayana). 

CANDRAKETU II. A vidyadhara King. See Muktā- 
phalaketu). 

CANDRAMAS. A rsi who imparted spiritual knowledge 
to Sampati and advised Jatāyu to give directions about 
the way to the monkeys in their search for Sitadevi. 
(Valmiki Ramayana). 

CANDRAMASI. Tara, the wife of Brhaspati. She fell in 
love with Candra and lived with him for sometime, and 
came to be called Càndramast. (M.B. Vana Parva, 
Chapter 219; see also Tara). 

CANDRAMATTI. Wife of king Harigcandra reputed for 
his unique honesty and integrity. (See Hariscandra). 
CANDRAMATI II.’ A city. Two sons, Taksaka and 

Citrakctu were born to Laksmana of Urmila. Taksaka 
was crowned King of Agati, a city built on the eastern 
coast of the sca after annihilating the hunter tribe there, 
and Citraketu was crowned king of Candramati, a city 
built on the western coast of the sca after killing all the 

Mlecchas there. (Uttara Ramayana). 

CANDRANGADA. Grandson of Nala. He married 
Simantini, daughter of Citravarman, a king of Aryavarta. 
Simantini, hearing about Candrāngada fell in love 
with him, and it was with the help of Maitreyi, wife of 
YAjfiavalkya, that she was wedded to him. 

While once Candrangada was enjoying a boat-race in 
Kālindī (river) with his friends a storm upset the boat 
and most of them were drowned to death. The servants 
of Taksaka saw Candrangada sinking to the bottom 
of the river and carried him to Pātāla and he stayed 
there for sometime in the midst ofamorous nāga damsels, 
Candrangada’s people, under the impression that he 
had died, performed his funeral rites, and Sīmantinī 
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took to widow’s life. Enemics captured his kingdom 
and imprisoned his father, Indrasena. When once the 
naga King asked Candrangada to marry naga girls and 
scttle down in Pātāla he told the King that he was already 
married and that his wife Simantini was brooding over 
him, and hc had, therefore, to return to her. Accordingly 
the naga king sent him back with presents of a whitc 
horse, a Raksasa and an infant serpent. 
Candrangada, with his presents, came up in Kālindī 
where Simantini, grief-strickcn was spending her days 
in penancc, and they recognised each other. Informed 
about the return of Candrangada thc enemy kings releas- 
ed his father from captivity and apologised to lim. 
And he pardoned them. 

Candrangada and Simantini took grcat intcrest in obscrv- 
ing somavaravrata (fasting etc. on Mondays) and pleased 
at the vrata of thc latter Sri Parvati blessed her. Two 
brahmins called Devamitra and Sārasvata were living 
there at the time. Three sons called Sumedha, Sārasvata 
and Sāmavān were born to Devamitra. The sons also 
turned out to be great scholars but they were poor. 
They could not get brides as they were poor. In the 
hope that they would get some money if they approached 
Candrangada and Simantini the brahmins went to 
them. After hearing their story the king and his queen 
conducted them ina procession in the precincts of the 
palace, Sumedha dressed as husband and Sāmavān 
as his wife. But, lo ! when the procession was over 
Sāmavān could not be divcsted of his womanhood, and 
Simantini named her Sāmavatī. Being told that his 
son had turned woman Sārasvata sought thc advice of 
some munis to remedy the situation. But, all the attempts 
of the munis to change the woman to man failed, and 
they opined that only Pārvatī, who had been pleased 
by the Somavāravrata, would be able to find a solution 
to the problem. From that day onwards the brahmin 
youths lived as husband and wife. (Šiva Purāņa, Soma- 
vāravratam). 

CANDRAPIDA. A son of Janamejaya. Pariksit was the 
son of Abhimanyu (Arjuna’s son). Janamejaya was 
Pariksit’s son. Janamejaya married princess Vapustamā 
of Kasi. Two sons called Candrāpīda and Sūryāpīda 
were born to the couple. Candrapida had hundred sons, 
who distinguished themselvcs as great heroes in archery. 
Satyakarna was the eldest among the sons. Svetakarna, 
son of Satyakarna, married Yādavi, the daughter of 
Sucāru. (Bhavisya Purana). 

(See Sūryaprabhā). 
CANDRAPRABHA. Mother of the wonderful girl, 
Somaprabha. (See Somaprabhā). 

CANDRASARMA I. A great sinner, who killed his 
preceptor. The Padma Purana relates the story of four 
sinners named Vidura, Candragarman, Vedašarman 
and Vaiijula, who shed their sin by bathing in the 
Ganga. The sins committed by the four were respectively 
Brahmahatya (killing of brahmin), Guruhatya (killing 
of the preceptor), Agamyagamana (having sexual con- 
tact with women like the wife of guru which is debarred ) 
and Govadha (killing of cow) respectively. The leader 
of the above four sinners was one Vidura of the Pāūcāla 
deša. He was begging in the streets without the tuft 
of hair, the sacred thread and tilaka (mark of sandal 
paste etc. on the forehead). He went from housc to 
house begging for alms crying thus: Here is come the 
man (himself) who committed Brahmahatya. Please 
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give alms to the brahmin-killer who isa drunkard also.” 
During his begging tour he visited all the tirthas also, 
yet brahmahatyā stuck on to him. 

While this sinner Vidura, his heart rent with sorrow and 
remorse, was sitting under a trec, a Magadha brahmin 
called Candrašarman happened to come therc. This 
brahmin had committed the sin of guruhatyā (killing the 
preceptor). He told Vidura:—‘‘While residing with the 
guru, blinded by desirc, I killed the guru, and am now 
burning myself in the fire of repentance.” 

While thcy were engaged thus in conversation a third 
person, called Veda$arman also came there in an absolu- 
tely tired condition. He told Vidura and Candragarman 
that his relativcs and others had cast him out as he once 
did thc sin of agamyágamana, and by the time he had 
finished telling his storya Vai$ya called Vaūjula came 
there. Besides drinking liquor he had committed govadha 
(killing of cow) also. Though these four sinners assemb- 
led at thc samc place, they only talkcd, but did not touch 
onc another, take food together, rest on the same seat 
or lie on the same bedshect. 

According to the advice of a Siddha (an cvolved soul) 
the four sinners dived in the holy waters of Ganga and 
came out redeemed of their sins. (Padma Purāņa, 
Chapter 91). 

A brahmin of Agni gotra from 
Māyāpura, he was the disciple and son-in-law of Deva- 
$arman. Both of them were killed by a Rāksasa while 
they were gathering darbha (a particular variety of 
grass used in religious ceremonies} in the forest. Candra- 
Sarma attained Vaikuntha as he was a very righteous 
person. During Krsņāvatāra (incarnation of Visnu 
as Sri Krsna) he was born as Acrüra. (Padma Purana). 


CANDRASEKHARA. A King (son of Pausya). The 


following story about his birth is told in the Padma 
Purana. 

Though married for a long time Pausya did not have an 
issue. He began worshipping Siva to be blessed with a 
son. Siva was pleased at this and he gave him a fruit 
which he divided equally among his threc wives. In 
due course the thrce wives delivered. But, to get the 
full and complete form ofa child the three children had to 
be joined together, and so the parts were unified. This 
boy was Candra$ekhara. ‘Thus Candrašekhara acquired 
the name Tryarhbaka. 

Candrasekhara married Tārāvatī, daughter of Kaku- 
tstha, a King of the solar dynasty. On account of the 
curse of Kapotamuni two sons, Bhrūgi and Mahakala 
were born to Tārāvatī in Vetāla yoni and Bhairava 
yoni respectively. Dama, Uparicara and Alarka were 
sons born to Gandrašekhara himself. (Aurasaputras). 
A king of Simhala deša (Ceylon). 
Candrasena had two daughters, Mandodari and Indu- 
mati by his wife Gunavati. Kambugriva, son of Sudh- 
anva, the chief of Mādra desired to marry Mandodari. 
But, since she preferred. unmarried life Kambugriva's 
desirc did not fructify. Some time later she refused to 
marry another suitor also, King Virasena of Kosala. 
Meanwhile the marriage of her younger sister, Indumati 
was celebrated, herself having selected Sudesna, the 
Madra prince at the Svayariīvara as husband. ‘Though a 
handsome person Sudesna was a philanderer, and one 
day Indumati saw him in bed with her maid-servant. 
From that day onwards, cutting asunder all marital 
relationship with Sudesna, Indumati went and stayed 
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with her father. This story told by Mahisāsura to show 
that women possess only very little discretion occurs in 
the Paiicama Skandha of Devibhagavata. 

CANDRASENA II. A king of Ujjayani and a great 
devotee of Siva. As he performed grcat sacrifices and 
gave away money and materials in gift to those who pray- 
ed for them, an attendant of Šiva called Maņibhadra 
oncc gave him a gem, which possessed supernatural 
powers. Attracted by the lustre and glare of the gem 
many kings wanted to purchase it. But Candrascna 

| refused to scll it. Much incenscd at the refusal, the encmy 
kings set out to fight Candrasena, who then took refuge 
in the Mahākāla temple in Ujjayani thc idol installed in 
which was Sivalinga. Lord Siva then appeared to him 
and granted him salvation. (Šiva Purāņa, Šaniprado- 
samāhātmyam ). 

CANDRASENA III. The Mahābhārata refcrs to another 
Candrasena, son of Samudrasena, King of Bengal. He 
was present at the svayarhvara of Pāiicālī. (M.B. Ādi 
Parva, Chapter 185, Vcrse 11). Bhimasena once defeat- 
ed Candrasena and his father in fight. (Sabhà Parva, 
Chapter 30, Verse 24). After that Candrasena became a 
supporter of the Pāņdavas. It is stated in Droņa Parva 
that in the grcat war Candrasena fought from a chariot 
drawn by horses as white as Candra (moon) and got 
killed by Ašvatthāmā. 

CANDRASENA IV. Another Candrasena, a partisan of 
the Kauravas, is referred to in the Bharata as having 
fought against the Pandavas. His duty was to guard the 
chariot wheels of Salya; he was killed by Yudhisthira. 
(Šalya Parva, Chapter 12, Verse 52). 

CANDRASĪTĀ. A female attendant of Skandadeva. 
(M.B. Šalya Parva, Chaptcr 46, Verse 11). 


CANDRAŠRĪ. A woman, who, though actually in love 
with her husband enjoyed life with her paramour. 
Candraíri is the heroine of a story narrated in the Katha- 
saritsāgara to prove that the interest married women take 
in clandestine relationship is only due to fleeting tcmp- 
tations. Candrašrī was the wife of a vaišya called Bāla- 
varman, who lived in the city of Pratisthana. One day, 
looking out through the windows in her house she saw 
the very handsome vaišya youth called Šīlahāra and 
felt great desire for him. She brought him secretly to 
the house of her companion and satisfied her desire. 
When their meeting became a routine affair her relations 
and servants knew about it. And, her husband alone was 
unaware of it. Once he became ill with severe fever. 
Even while he was in his death-bed Candrašrī continued 
her affair with the paramour. When one day she was 
with her paramour thus, she was told that her husband 
was no more. At once she took leave of him, returned 
home and committed suicide by jumping into the funeral 
pyre of the husband. (Kathāsaritsāgara, Saktiyašolam- 
baka, Taranga 2). 

CANDRASVA (M). Son of King Kuvalayaéva of the 

| Iksvāku dynasty. He had two brothers called Drdhāšva 
and Kapilà$va. (M.B. Vana Parva, Chapter 24). 

CANDRASVĀMĪ. A brahmin, who got back his life by 
worshipping Surya. Hc stayed with his wife, Devamati 
in Kamalapura ruled by King Kamalavarman. A son 
called Mahīpāla was born to him, and at the timc of thc 
birth of the child a celestial voice declared that Mahīpāla 
would become King. A few years later a daughter called 
Candramati also was born to Candrasvàmi. 
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During this period, rains having failed, very severe 
famine stalked Kamalapura. Even the king unmindful of 
justice and righteousness began extracting from the 
pcople whatever thcy possessed. l'inding the situation 
deteriorated so much Candrasvami set out for his father- 
in-law's house with Mahīpāla and Candramati, and on 
the way they had to cross what was once a wild forcst, 
but which had by then been denuded of grcen trees or 
other foliage due to thc failure of the rains. Thc children 
were severely afflicted by thirst, and so thc father, after 
leaving them at the foot of a tree went in search of water 
when he was caught by the people of the forest king and 
takcn before him. When he knew that he was about to 
be given in sacrifice to Devi the brahmin folded his 
hands and prayed to Süryadeva, who appearcd bcfore 
him and assured him that not only will dcath not visit 
him, but also he would be united with his wife and 
children. 

The children left under the trce began crying, their 
father having not returned to thcm, anda Vaisya called 
Sārthadhāra who came that way felt pity for the crying 
children and took them to his house. One day 
Anantasvāmī, a brahmin and a minister of King 
Tārānātha of Tārāpura happened to visit Sārthadhāra. 
Anantasvami, who had no children of his own took away 
with him the children from Sarthadhara. 

One day Süryadcva appearcd to the forest king in his 
sleep and asked him not to kill the brahmin  (Candra- 
svāmi) held captive by him. The very next morning 
Candrasvāmī was released from captivity. Roaming 
about in quest of his children, Candrasvami reached the 
city called Jalapura where he was put up as the guest 
of a house-holder. One day the host told Candrasvami 
that a vaišya called Kanakavarman had, a few days back, 
told him that he (Kanakavarman ) had got two children, 
one male and the other female from the forest, and taken 
them to the Nālikera island. The very next day Candra- 
svāmī, along with a vai$ya called Visnuvarman arrived 
at the Nālikera island, and on enquiry they were told 
that Kanakavarman, with the children had left for 
Katāha island. They then went to.Katāha island only 
to be told that Kanakavarman had gone to Karpūra 
island. With another Vai$ya Candrasvami landed on the 
Karpüra island to no purpose. After thus going to the 
Suvarna and Simhala islands too Candrasvami met 
Kanakavarman at  Citrakütapura. Kanakavarman 
showed the children to Candrasvāmi, but they wcre not 
his. He burst into tears, and returned from Citraküta- 
pura. He passed on his way back many a temple and 
city and at dusk reached a big forest. Hc satisfied his 
hunger by eating some roots and fruits, and got upon 
a tree and sat on the top of it. It was mid-night, yet 
slccp did not oblige him. Then he saw a mātrsangha 
(a group of women) consisting of Narayani and others 
come and dance at thc foot of the tree. Nàrayani saw 
Candrasvami and after the dance was over and her 
companions had left the place Nārāyaņī called him down 
from the tree and gave him a flower. And, according 
to the advice of Nārāyaņī the next day morning Candra- 
svāmī went to Tārāpura wherc, accidentally he got into 
the house of Anantasvami, minister of the kingdom, and, 
for food, repcated vcdic hymns. The minister invited him 
for meals, and there he saw Mahīpāla and Candrāvatī. 
He placed the flower presented by Nārāyaņī on Mahi- 
pala’s nose whercupon the children rccogniscd him, 
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their father. The people celebrated it as a happy day. 
King Tārāvarman gave his daughter, Vasumatī, in 
marriage to Mahīpāla along with half his kingdom. 
They went to Kamalapura and returned with their 
mother. All of them spent their days very happily at 
Tārāpura. (Kathāsaritsāgara, Alankāravatī Lambaka, 
Taranga 6). 

CANDRĀVALOKA. A King of Citrakütanagara. 
When once the King in the course of a hunting expedition 
came to the bank of a river tired and done up he saw 
there the very beautiful lady, Indīvaraprabhā, daughtcr 
of Maharsi Kanva by Menaka. Having fallen in love 
with each other they went to the āšrama of the maharsi 
where, at his instance, Candravaloka took the pledge not 
to kill animals in future, and Kanva married his daugh- 
ter to the King. On their way back to the palace the 
couple went to slcep on the banks of a pool which be- 
longed toa Brahmaraksas, who caught hold of thcm, 
but released them on condition that they gave him in 
their stead a brahmin boy aged seven. Thus they re- 
turned to Citraküta and told about the incident to 
minister Sumati. As advised by Sumati an idol in gold 
equal in size to a brahmin boy aged seven was made and 
a proclamation was issued that the golden idol would 
be given to him who, in return, give a brahmin boy 
seven years old. A brahmin boy was got, andhe was 
given to the Brahmaraksas. (Kathāsaritsāgara Šašānka- 
vati Lambaka, Taranga 27). 

CANDRAVAMSA. A royal dynasty the kings of which 
ruled India for a long.time. Since the founding father 
of the dynasty was Candra all the kings in the dynasty 
came to be called Candravarnšarāja. (For Candra's 
birth see Purüravas). A chronological list of the kings 
of this dynasty is given infra. 

Descended from Candra thus, Budha—Purüravas— 
Ayus—Nahusa. Nahusa had two sons, Ayati and 
Yayāti. Yayāti had three sons: Druhyu, Anudruhyu 
and Püru by his wife Sarmistha, and two sons, Yadu and 
Turvasu by his wife Devayānī. The genealogy of each 
of them is given below. 

1) Druhyu :—Descended from Druhyu thus:—Babhru— 
Setu— Āraņya— Gandharva — Dharma— Ghrta — Dur- 
dama—Pracetas—Mlecchas. 

2) Anudruhyu :—Three sons, Sabhānara, Caksus and 
Paroksa were born to Anudruhyu. Sabhānara begot 
Kālanara, and he Srfijaya. Sriijaya had four sons : 
(a) Janamejaya, (b) Mahāmanas, (c) Usinara and (d) 
Titiksa. U$inara and Titiksa proved tobe family pro- 
genitors. Their genealogy is given below :— 

c) Usinara. Usinara had five sons : Sibi, Vena, Krmi, 
Uti and Darpa of whom Sibi begot five sons: Bhadra— 
Suvira—Kekaya—Vrsadarpa and Kapotaromā, and 
from Kekaya was born the Kīcakas. 

d) Titiksa. Deseended from Titiksa were : Kréad- 
ratha—Homa—Sutapas and Bali, and Bali had seven 
sons : Anaghabhi—Anga—Kalinga—Suhva—Pundra— 
Vanga and Adrūpa. Of the seven sons Anga turned out 
to be the family progenitor, and theneeforth the Anga 
royal dynasty starts its course. To Anga were born the 
following sons : Dadliivahana—Raviratha—Dharma- 
ratha — Citraratha — Satyaratha — Lomapāda — Catu- 
ranga—Prthu—Campa—Haryanga and Bhadraratha, 
and to Bhadraratha were born three sons viz. Brhadra- 
tha—Brhatkarmā and Brhadbhanu. And Brhadratha 
had the following sons : Brhanmanas, Jayadratha— 
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Vijaya—Dhrtavrata—Satyakarman and Atiratha. 
Karņa was Atiratha’s foster son and father of Vrsasena. 
3) Pūru. Descended from Pūru wcre:—Janamejaya— 
Praeinvàn—Pravira—Namasyu— Vitabhaya — Sundu— 
Bahuvidha — Sarhyāti — Rahovādi and Raudragva. 
Raudragva married Mišrakešī. They had ten sons, viz. 
Rksayu — Krsāyu — Sannatāyu—Ghrtāyu — Citāyu— 
Sthandilayu — Dharmāyu — Sammitāyu— Rtáyu and 
Matināra. Matināra begot two sons (a) Pratiratha and (b) 
Sindhuratha. 

a) Pratiratha. From Pratiratha was born Kanva and 
from him Mcdhātithi. 

b) Sindhuratha. He had three sons, Dusyanta—Pra- 
vīra and Samanta, and Bharata (Vitatha) was born to 
Dusyanta of Šakuntalā. From Bharata were descended 
the following :— Suhotra—Suhota—Gala—Garda— 
Suketu and Brhatksatra, who had four sons: Nara— 
Mahāvīra—Garga and Hasti. And, Nara begot Sarn- 
krti and he begot Rantīdeva and Kuru. A son called 
Papaksaya was born to Mahavira. Garga bcgot Sani. 
And it was Hasti who founded Hasthināpura. He became 
the family progenitor. Hasti had three sons, Purumidha 
—Ajamidha and Dvimidha. The King called Vipra 
was the son of Purumidha. 

Ajamidha, the second son of Hasti had thrce sons, (a) 
Rksa (b) Brhadisu and (c) Nīla. Their descendants 
are mentioned below. 

Rksa  begot  Samvarana and from 
Samvarana was born Kuru. From Kuru originated the 
Kuru dynasty. Kuru had four sons : (Al) Parīksit, 
(A2) Sudhanus, (A3) Jahnu and (A4) Nisāda. Out 
of the four Sudhanus and Jahnu beeame family progeni. 
tors. 

(A2) Sudhanus. The following were descended from 
him in order :— Suhotra—Cyavana—Krti—Upari- 
caravasu—Brhadratha and Jarasandha. Jarasandha had 


four sons Soma—Sahadeva—Turya and Srutaíru. 
(A3) Jahnu. Trom Jahnu were descended - : Suratha— 
Vidüratha—  Sarvabhauma—Jayatsena—Ravaya — 


Bhavuka—Cakroddhata—Devatithi—Rksa—Bhima and 
Pratici. Pratici had three sons : Devapi, Santanu and 
Bālhīka. Santanu was also called Mahabhisak. And, 
he had two wives, Ganga and Satyavati. From Ganga 
was born Bhisma; of Satyavati, before her marriage, 
was born Vyasa by Parāšara. i oe had two sons, 
Citrāngada and Vicitravirya by Santanu. From Vyasa 
were born Dhrtarāstra, Pandu, and Vidura, and from 
Dhrtarāstra the Kauravas. Kunti and Madri, wives of 
Pandu, together got from thc devas five sons, viz. Dhar- 
maputra, Bhima, Arjuna, Nakula and  Sahadeva. 
Dharmaputra had two sons, Dcvaka and Prativindhya. 
To Bhima was born of Hidimbi Ghatotkaca. Satānīka 
was born of Reņumatī to Nakula. Arjuna’s descendants 
were : Abhimanyu—Pariksit—Candrapida—Satyakarna 
vetakarna — Ajapāršva — Janamejaya — Šatānīka — 
Sahasrānīka — Agvamedha — Ašvinīkrsņa — Gupta — 
Citraratha—Suciratha—Dhrtiman— Susena — Sunita— 
Sucaksus—Nala—Uparipalva—Medhāvī —Mrtyufijaya - 
Dusya—Nimi — Brhadratha — Šatānīka—Durdama — 
Vibhinara—Dandapani—K semaka. 
B) Brhadisu. Desccnded from Brhadisu were : Brhad- 
dhanu — Brhatkāya — Jayadratha — Viíada — Scna- 
citta—Rucirā$va. Ruciragva had three sons : Drdha- 
hanu—Kaéya and Vatsa. 
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C) Nila. Descended from Nila were : Santi—Suganti— 
Puruja—Arka—Bharmyaéva and Pāticāla. Paficala had 
five sons: Mudgala, Yavinara, Kāmpilya, Brhadisu 
and Safijaya. Mudgala had two children : Divodāsa and 
Ahalyā. Gautama married Ahalyā. To Gautama was 
born Šatānanda, to Šatānanda Satyavratī and from 
Satyavratī was born Šaradvān. And from Divodāsa, 
brother of Ahalyā were descendcd : Mitrāyu—Pusya— 
Sudasa—Sahadeva—Somaka and Drupada. Drupada 
became King of Paficala and to him were born Dhrstad- 
yumna and Pāūcālī (Krsna). Dhrstaketu and Dhrtaketu 
were the sons of Dhrstadyumna. 

4) Yadu. The Yadu dynasty owes its origin to Yadu who 
had four sons : Sahasrajit, Krosta, Nala and Ripu. Sata- 
jit, the son of Sahasrajit begot three sons : Mahāhaya, 
Venuhaya and Hehaya (Ekavīra). Dharma was 
Hehaya’s son, and Kani was the son of Dharma. Kani 
had four sons : Sadājit, Mahismān, Bhadrāsana and 
Durdama. Bhadrāsana begot Dhanaka and hc Krta- 
vīrya, Krtāgni, Krtavarman and Krtaujas. Kārtavīryār- 
juna was Krtavīrya's son, and Kārtavīryārjuna had 
hundred sons, Jayadhvaja, Sürasena, Vrsabha, Madhu, 
Maurjjita and others. Vrsņi with whom the Vrsni 
dynasty begins was Madhu's son. From Jayadhvaja the 
eldest son of Kārtavīrya were descended in order : 
Talajangha—Vitihotra—Ananta—Durjaya. 

The Vrsni dynasty. Vrsņi, son of Madhu and grandson of 
Kārtavīryārjuna had four sons : Sumitra, Yudhājit, 
Vasu and Sarvabhauma. Šini and Nimna ' were the 
sons of Yudhājit. From Šini came in order : Satyaka— 
Sātyaki (Yuyudhana )—Jaya— Kani — Amitra — Príni. 
Prsni had two sons, (1) Citraratha and (2) Svaphalka. 
1) Citraratha. Two sons (1A) Vidūratha and (1B) 
Kukura were born to Citraratha. : 

(14) Vidūratha. From Vidūratha was born Süra, and 
from Sūra was born Šini. Bhoja was Sini’s son and from 
Bhoja, Hrdika was born. Hrdika had four sons : Deva- 
vāha, Gadādhanvā, Krtaparvan and Šūra and one 
daughter Prthā (Kuntī). And ten sons were born to 
Sūra by Marisa : Vasu, Devabhāga, Devašravas, Ānaka, 
Srūjaya, Kākānīka, Šyāmaka, Vatsa, Kavüka and 
Vasudeva. Vasudeva married Devakī. Šrī Krsņa was 
born as the son of Vasudeva and Devaki, and Pradyumna 
was Sri Krsna’s son. Aniruddha was the son of Prady- 
umna, and Vajra of Aniruddha. 

(1B) Kukura. The descendants of Kukura were : 
Vahni—Viloman—Kapotaromā — Tumburudundubhi— 
Daridra—Vasu—Nāhuka—Āhuka. Ahuka had two 
sons : Ugrasena and Devaka. Karhsa was Ugrasena’s 
son and Devaki his daughter. Devaka had three sons : 
Devāpa, Upadeva and Sudeva. Devāpa had seven 
daughters, Srutadeva, Santideva, Upadeva, Šrīdevā, 
Devaraksitā, Sahadevā and Devaki. 

2) Svaphalka. Son of Préni and brother of Citraratha. 
Svaphalka, had twelvc sons called Akrūra, Āsanga, 
Sarameya, Mrdura, Mrduvadgiri, Dharmavrddha, 
Sukarman, Ksatropeksa, Arimardana, atrughna, 
Gandhamādana and Pratibāhu. Of them Akrūra had 
two sons : Dcvaka and Upadevaka. 

5) Turvasu. From Turvasu were descended in order : 
Vahni—Bharga— Bhanu — Tribhānu — Karandhama — 
Marutta. (As Marutta had no sons Dusyanta was 
adopted ; this Dusyanta is not the famous Dusyanta, 
husband of Sakuntalà)  Dusyanta—Varūtha—Gāņ- 
dira. Gandira had four sons, Gandhara, Kerala, Cola 
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and Pandya. From Gandhara came in order, Kola, 
Druhyu, Babhrusetu, Purovasu — Gāndhārigharman— 
Ghrta—Vidusa—Pracetas. Pracetas had four sons— 
Anibhra, Sabhanara, Caksusa and Paramesu. From 
Sabhānara came in order Kālanara—Sriūjaya—Puraū- 
jaya—Janamejaya—Mahasala—Mahamanas. 
All the above royal dynasties belong to Candra varh£a. 
(Agni Purana, Visnu Purāņa, Bhāgavata and Brahmā- 
nda Purana). 

CANDRAVARMAN. A king of Kamboja. As handsome 
as Candra, he was born in the dynasty of the asura called 
Candra (M.B. Adi Parva, Chapter 67, Verse 31). 


Dhrstadyumna killed him in the great war. (M.B. 
Drona Parva, Chapter 32, Verse 62). 
CANDRAVATI. Daughter of Sunābha, the asura. 


Pradyumna, son born to $ri Krsna of Rukmini, married 
Prabhāvatī, daughter of the asura called Vajranābha. 
Sunābha was the younger brother of Vajranābha. 
Sunābha had two daughters called Candravati and 
Gunavati. These girls once saw Pradyumna and Prabhā- 
vati engaged in love-talk and they were attracted by 
Pradyumna. They requested Prabhavati to select hus- 
bands for them also from among the Yādavas. Prabhā- 
vatī, in her childhood had learnt from Durvāsas a 
mantra, the repetition of which by a woman thinking 
in mind of any male would help to secure that male as the 
husband for her. Prabhāvatī taught that mantra to 
Candravati and Gunavati. They thought respectively 
of Gada and Samba and repeated the mantra with the 
result that Gada married Candrāvatī and Samba married 
Gunavati. 

CANDRAVATI. A wife of Hari$candra in his former 
birth. (See Hariscandra). 

CANDRAVATSAM. A Ksatriya dynasty which origi- 
nated from king Candravatsa. (M.B. Udyoga Parva, 
Chapter 74, Verse 16). 

CANDRAVINASANA. An asura, who descended on 
earth as a reputed king under the name Janaki, (Adi 
Parva, Chapter 67, Verse 37). 

CANDRAVRATA. A penance performed for the attain- 
ment of beauty, happiness and popularity among the 
people. It is practised during the full-moon day in 
Dhanu (December-January). (M.B. Anušāsana Parva, 
Chapter 110). 

CANDRAYANA. A penance. (See Vrata). 

CANDRODAYA. A brother of the Virāta King. (M.B. 
Drona Parva, Chapter 158, Verse 42). 

CANÜRAI. A Ksatriya king, who served Dharmaputra 
at the council hall built by Maya. (M.B. Sabhā Parva, 
Chapter 4, Verse 26). 

CĀŅŪRA II. An asura, one of the attendants of Karhsa. 
Kamsa had employed as his body-guards many 
pugilists—Pralambaka, Gāņūra, Trņāvarta, Mustika, 
Aristaka, Keši, Dhenuka, Agha and Vivida and these 
pugilists were sent with Pūtanā to Gokula to kill Sri 
Krsna. On the death of Pūtanā they returned to 
Mathura. When Karhsa invited Krsna to Mathura 
Caniira and Mustika were the chief pugilists entrusted 
with the duty of killing Krsna. Krsna fought with 
Cāņūra and Balabhadra with Mustika. Both Canira 
and Mustika were killed. (Bhāgavata Dašama Skandha). 

CAPALA. A king in ancient India. (M.B. Adi Parva, 
Chapter 1, Verse 238). 

CAPAYAJNA. A programme of worshipping the bow. 
Karhsa did this yajfia for fourteen days, and Krsna 
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was invited to witness it. And Krsna killed Kamsa, 
(Bhāgavata, Dašama Skandha). 

CARAKA. Author of Carakasamhita. 

CARMAMANDALA. A village in ancient India. (M.B. 
Bhisma Parva, Chapter 9, Verse 47). 

CARMAVAN. Son of King Subala. He was the brother 
of Šakuni. Irāvān, son of Arjuna killed him in the great 
war. (M.B. Bhisma Parva, Chapter 90). 

CARMANVATI. A river in north India, now known 
as river Campa. 

1) General. King Sagabindu, who ruled northern 
India in olden days once performed a yajiia. The skins 
(carmans) of animals killed in the yajfia lay there in a 
heap like a hill. When rain fcll thcre flowed from the 
*skin-hill a river and it was called Carmanvati. (Devi- 
bhāgavata, Prathama Skandha). 

2) Other details. (1) River Carmanvati serves Varuna 
in his assembly. (M.B. Sabhà Parva, Chapter 9, Verse 
21). 

(2) Once on the bank of this river Sahadeva defeated 
the son of Jambhaka in fight. (M.B. Sabha Parva, 
Chapter 31, Verse 7). 

(3) He who bathes in this river will get the same result 
as from the Agnistoma yajfia. (M.B. Vana Parva, 
Chapter 82, Verse 54). 

(4) Carmanvati is one of the rivers responsible for the 
origin of Agni. (M.B. Sabha Parva, Chapter 222, 
Verse 23). 

CARU (CARUCITRA). A son of Dhrtarāstra, killed in 
war by Bhimasena. (M.B. Drona Parva, Chapter 136). 

CARUBHADRA. (See Cārugupta). 

CARUCANDRA. (See Cārugupta). 

CĀRUDEHA. (See Cārugupta). 

CĀRUDESŅA. I. A son of Šrī Krsņa by Rukmiņi. 
(See Cārugupta). He was present at the wedding of 
Draupadī. (M.B. Ādi Parva, Chapter 185). The chief 
incident in his life was his killing Vivindhya. (M.B. 
Vana Parva, Chapter 16, Verse 26). 

CĀRUDESŅA II. (See Candrasena). 

CĀRUDHI. A mountain near the Mahāmeru. There 
are twenty mountains around the Meru, viz., Kānga, 
Kuraga, Ku$umbha, Vikankata, Trikūta, Sisira, Patan- 
ka, Rucaka, Nīla, Nisadha, Šitivāsa, Kapila, Sankha, 
Vaidūrya, Carudhi, Harnsa, Rsabha, Naga, Kalafijara 
and Narada. (Devibhagavata, Astama Skandha). 

CARUGUPTA. Son of Sri Krsna by Rukmini. Pradyu- 
mna, Carudesna, Sudesna, Carudeha, Sucāru, Caru- 
gupta, Bhadracaru, Carucandra, Aticāru and Caru 
were the ten sons of Rukmini. She had also a daughter 
called Cdrumati. (Bhagavata Da$ama Skandha). As 
distinct from the Bhagavata the Mahabharata, speaks 
of three more sons to Rukmini, viz., Cāruyašas, Caru- 
vesa and Cāru$ravas. (Anušāsana Parva, Chapter 4, 
Verse 59.). 

CĀRUMATĪ. (See Cārugupta). 

CARUMATSYA. A brahmavādī son of Vi$vāmitra. 
(M.B. Anušāsana Parva, Chapter 4, Verse 59). 

CĀRUNETRĀ. A celestial woman, who spent her time 
in Kubera's asscmbly. (M.B. Sabhā Parva, Chapter 
10, Versc 10). 

CARUSIRSA. A maharsi, who belonged to Ālariība- 
gotra. A friend of Indra, the maharsi once spoke to 
Dharmaputra about the greatness of Siva. (M.B. 
Anugasana Parva, Chapter 18, Verse 5). 

CARUSRAVAS. (Sec Carugupta). 
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CARUVAKTRA. An attendant of Subrahmanya. He 
was much devoted to brahmins. (M.B. Salya Parva, 
Chapter 45, Verse 71). 


CARUVESA. (Sce Cārugupta). 
CARUYASAS. (Sec Cārugupta). 
CARVAKA I. A Rāksasa, who was a close friend of 


Duryodhana. The following story is told about how he 
happened to become Duryodhana’s friend. 

In the Krtayuga this Rāksasa did tapas to please Brah- 
mā at Badaryāšrama, and Brahma gave him the 
boon that hc would be safe from all beings. Then he 
went round the world troubling brahmins, who, at 
last sought refuge in Brahma, and he pacified them 
with the assurance that Carvaka would become a friend 
of Duryodhana when he would insult Brahmins and 
be reduced to ashes in the firc of their anger. 
Accordingly Carvaka became a friend of Duryodhana. 
When, after the great war, Dharmaputra entercd 
Hastinapura with his followers thousands of brahmins 
gathered around and blessed him. Carvaka also dis- 
guised as a brahmin came there and condemning Dhar- 
maputra asan enemy of his own people cursed him. 
The brahmins rccognised him and cursed him to ashes. 
(M.B. Santi Parva, Chapters 38, 39). 

CARVAKA II. Certain Sanskrit texts refer to another 
Cārvāka, a philosopher in ancient India. He was an 
atheist. He controverted in a powcrful manner the 
belief in the existence of heaven and hell after death. 

CARVANGI. Wife of King Bhadrafreņya and daughter 
of Kušāmba. (Brahmanda Purana, Chapter 2). 

CASAVAKTRA. An attendant of Subrahmanya. He 
had deep love for brahmins. (M.B. Salya Parva, Chap- 
ter 45). 

CATURANGA. A king of the Anga dynasty. He was 
the son of Hemapada and father of Prthulaksa. (Agni 
Purana, Chapter 277). 

CATURASVA. A Rajarsi. He was a prominent mem- 
ber is Yama’s assembly. (Sabha Parva, Chapter 11). 
CATURASYA. A heroic asura. Once he fell in love 
with Rambha, and on his request Svayamprabha, 
Rambha’s attendant, won over her mistress to the asura. 
The asura, Rambha and Svayamprabhā then shifted 
their residence to a beautiful palace built in south India 
by Maya for Caturāsya. But, Indra who felt Rambha’s 
absence badly came down to earth, killed Caturasya 
and took Rambha back with him. Indra curscd Svayam- 
prabhà to remain on earth. And, he told her that she 
should welcome and treat well the monkeys who would 
be arriving there in their quest of Sita, and then she 
would get redemption from the curse. The above facts 
were revealed by Svayamprabha herself while welcom- 

ing the monkeys. (Kampa Ramayana). 

CATURDASIMAHATMYA. The puranas declare 
that worshipping Siva on Caturdasi day will satisfy all 
desires. There is a story in one of the puranas support- 
ing this claim. (See Kumudvati). 

CATURDAMSTRA. An attendant of Subrahmanya. 
He always showed great devotion towards Brahmins. 
(M.B. Salya Parva, Chapter 45, Versc 62). 

CATURIKA. A harlot about whom the following story 
is told in Kathāsaritsāgara. 

Once a poor Brahmin got a piccc of gold as Pratigraha 
(fee or daksinà for performing a religious rite). While 
he was perplexed not knowing what to do with the gold, 
a Vita advised him to go on tour with the moncy got by 
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selling the gold. The poor Brahmin did not even know 
how to go on tour. Then the Vita advised him to visit a 
harlot called Caturika, who lived close by and who, 
the Vita said, would teach him how to go on tour. 
Brahmin:—What shall I do first aftcr going to the 
harlot’s house? 

Vita:—Caturika will become friendly if you would 
give her the gold. ‘Then you should use swect and charm- 
ing words, and that is all. 

The Brahmin went immediately to Caturika’s house and 
he was received honourably by her. Then giving the 
gold to her he requested her to instruct him about going 
on tour. This rcquest of his evoked laughter from people 
around him. Then the Brahmin who was versed in the 
Srutis began reciting the Sāman with his palm formed 
in the shape of the ears of the cow. All those who were 
present there wildly laughed at him, and somehow or 
other he escaped from the none too pleasant scene, and 
reported his experience at the harlot’s to the Vifa. 
He very easily understood that the reason for the Brah- 
min being ridiculed was that misreading his advice to 
use ‘sama’ (sweet words) the Brahmin recited the sama- 
veda. He took the brahmin back to Caturika and asked 
her to return the ‘grass’ (gold given her by the brah- 
min) to ‘the cow’, the Brahmin who was as simple as 
the cow. Laughingly Caturika returned the gold to 
him. (Kathasaritsagara, Kathapitha — Larnbakam, Ta- 
ranga 6). 

CATURMASYA. A penance (Vrata) which continues 
for four months. During this period, the Vedas are to be 
studied with pure heart. The Pāņdavas did this penance 
at Gaya. (M.B. Vana Parva, Chapter 95). 

CATURMUKHALINGA. A Brahma lirīga installed on 
the northern bank of Sarasvati by Brahma. Brahma, 
to start with, created animate and inanimate objects, 
and was thinking about further creation when a beauti- 
ful girl, born of herself appeared before him. Brahma 
became enamoured of that girl and showed an unbe- 
coming passion. As a punishment for this sin one of his 
heads broke. Thus broken-headed Brahmā, went to 
the Sthanutirtha, which washes off all sins, on the north- 
ern bank of Sarasvati and installed his own liga, known 
as the Caturmukhaliüga. This installation of linga 
redeemed him from sins. (Vamana Purana, Chapter 49). 

CATURTHIVRATA. A fast undertaken so that one 
may be happy for one year, may achieve all desires and 
attain Sivaloka. While observing this fast one should 
worship Ganapati on the fourth day after New Moon 
(Caturthi) in the month of Makara (February-March). 
Next day the fast should be broken by eating cooked 
rice and oil seeds. The Milamantra of Ganapati is 
"gam svaha’; hrdayaddisadangas beginning with ‘gam’. 
‘Agacchatikaya’ is thc āvāhana mantra and ‘Gacchi- 
tikaya’ the visarjana mantra. Ganapati should be 
worshipped with mantras ending with ‘tunkaya’ and 
beginning with ‘gakara’ as also with offering of sandal 
paste, rice balls etc. “Orn Mahotkāyāya vidmahe vakra- 
tundaya dhimahi tanno dantī pracodayat” is the Gaņeša 
gayatri mantra. He or she who performs the Caturthi 
vrata will attain Sivaloka. If Ganapati is worshipped 
on a Tuesday which is also Caturthi the devotee will 
get all his desires satisfied. Caturthi occurring in Mina 
(March-April) is called Avighnacaturthi, and that day 
fasting should be in the night. On Caturthi in April- 
May Ganapati should be worshipped with damanaka 
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flowers, and then the worshipper will become very 
happy. (Agni Purana, Chapter 179). Also see Vinayaka 
Caturthi. 


CATURUPAYAM. The four means used by Kings in 


olden times to achieve their objects are called Caturu- 
payam. Sama, dana, bheda and danda are the Catur- 
upayas (four tactics). There are three other upāyas 
also, almost equally important as the first four, and the 
seven upayas are collcctively called Saptopāyas. There 
are also yet other upāyas, but they are not important 
enough to merit special mention. 

1) Sama. It is the best means to attract and convert 
others to one’s side. It consists in winning people with 
sweet words and looks. People who are friendly by 
temperament and straightforward may be brought 
round by sama, Sama is employed in dealing with sons, 
brothers and other relatives. 

2) Dana. There are five kinds or varieties of dana 
(gift) viz. prītidāna, dravyadāna, svayarhgraha, deya 
and pratimoksa. If a person gets help from another 
and acknowledges help by reward that reward is 
called prītidāna. The miser and the poor should be 
brought round by prītidāna. Military captains, heroes 
and citizens should be won over by this dana. Those 
who fall at feet should be honoured by dana. 

3) Bheda. Bhedopāya is of three kinds: to destroy or 
end the friendship subsisting between people, to create 
dissension and to make the parties quarrel with each 
other. He who is falsely praised, he who does not desire 
wealth or welfare, he who has been invited to come and 
then insulted, traitor to king, he who has been exorbi- 
tantly taxed, the angry one, the honourable one, the 
insulted, the unreasonably forsaken one, he who har- 
bours hatred in his mind, the pacified one, one whose 
wealth and wife have been taken away or stolen, he 
who has not been respected though deserving of respect— 
if such people are in one’s opposite camp, suspicion 
should be raked up among them and thus division crea- 
ted in their ranks. If subordinate chieftains, and forest 
tribes commit offences they should be brought round 
by the use of sama and bheda upāyas. 

4) Danga. Dandopaya is of three kinds, viz, killing, 
denuding of wealth, and inflicting pain on the body or 
torture. Danda has two other forms, prakāša (open) 
and aprakāša (secret). Those who have become objects 
of hatred to all people should be subjected to prakāša- 
danda. People, whose killing the world will detest, 
should not be killed openly, but only secretly. Enemies 
should be killed with weapons etc. Brahmins should not 
be killed. Friends and allies should not be subjected 
to danda; friends, who are made objects of danda will 
wither away like worm-eaten trees. The King, who 
possesses the three powers (of wealth, army and people's 
support) and is fully conscious of the time and environ- 
mental factors should annihilate enemies by the instru- 
ment of danda. Evil people should be defeated by 
danda itself. 

The upàya māyā consists in practising deception by 
magic or other yogic powers. The powers can be 
acquired by the worship of the idols of certain Devatas. 
People who employ go about at night in various dis- 
guises. They disguise themselves as beautiful women or 
even as animals. They also deceive people by creating 
illusions of clouds, fire or lightning. For instance, Bhima 
killed Kicaka by going to him in the guise of a woman. 
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Not to dissuade people who indulgc in unjustifiable 
grief, war etc. is the principal aim of the upaya called 
upeksa. Hidimbi gave up his brother Hidimba by 
practising Upeksa. Next is the Indrajālopāya (magic). 
For example, tocreate illusions of clouds, darkness, rain, 
fire, and other magic in order to instil fear among 
troops of the enemy etc. To scare the enemy is the aim 
of Indrajala. (For details of Caturupāyas see Kaņika). 
(Agni Purana, Chapter 241). 
CATURVARNYAM. (The four Castes, Classes). 

1) General. The purāņas tell that Brahma created the 
four castes like Brahmins, Ksatriyas, Vai$yas and Südras 
and assigned to them duties and rules of procedure. 
2) Origin. Brahma got ready for the work of Crea- 
tion, concentrating his mind on the universal soul, the 
embodiment of Truth. And, the first to be born from his 
face were people with sublime qualities, and them he 
called Brahmins. Then emerged from his chest people 
in whom the heroic or militant qualities preponderated. 
(Rājasa). Them the Creator named Ksatriyas. Then 
from his thighs were born people in whom rajas and 
tamas preponderated, and they were called Vaisyas. 
And, lastly Brahmā brought forth from his feet another 
sect of people, and as tamas (darkness, cultural darkness) 
preponderated in them they were named Südras. The 
system of four castes is called Caturvarnyam. (Visnu 
Purāņa, Part 1, Chapter 6). 

3) Code of conduct. Ahirnsa (non-violence), Satyavāda 
(speaking truth), Bhūtadāya (love for all living beings), 
Tīrthasevā (resort to holy places), Dāna (gifts), Brahma- 
carya (celibacy), Vimatsaratva (absence of malice), 
Service of Devas, Brahmins and Gurus (elders), to attend 
to all dharmas (duties), Pitrpūjā (worship of elders) 
eternal loyalty to King, to accomplish objects in con- 
formity with the injunction of the Šāstras, not to commit 
cruel deeds, Titiksā (forbearance, to put up with 
equanimity the pair of opposites such as pleasure and 
pain, heat and cold), belief in God—these codes of con- 
duct are common to all Castes and in all the four stations 
in life. Now, the special codes for each of the four 
castes. 

1) Brahmins. To perform and get performed Yajiias, 
to study and to teach the Vedas, to give gifts and to 
receive gifts—these form the dharma (duties) of the 
Brahmin. Brahmins take their second birth (dvija) 
on the upanayana (wearing of the sacred thread). 
The caste of the mother is the caste of the child. But 
children born to Brahmins of their non-Brahmin wives 
are not Brahmins. Children born of a Brahmin woman 
to a Sidra are called Caņdālas. Sons born of Brahmin 
women to Ksatriyas are called Sūtas, and sons born of a 
Brahmin woman to a Vaiíya are called Vaidehikas. 
The Brahmin shall not adopt the profession of the other 
castes. The twice-born are, however, allowed in certain 
circumstances, the profession of agriculture, protection 
of cows, commerce and kusida (to lend money on inte- 
rest). But, he shall not trade in gorasa (milk and other 
cow products) lavana (salt) and flesh. If he be an 
agriculturist, the Brahmin may till the earth, cut medi- 
cinal plants and destroy pests. But, he must purify the 
soul by performing yajñas and worshipping Devas. 
The soil should be ploughed with eight oxen attached to 
the plough. He may sustain himself either with Rta 
(food got by begging) or Amrta (food got not by beg- 
ging). The suffix “Sarma” should be added to the names 
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of Brahmin children. Upanayana (wearing of the sacred 
thread) should be done when thc child is cight years 
old. The mauñji (girdle around the waist) to bc worn 
after upanayana should be made either of mufija grass 
or of the bark of trees. Brahmin brahmacārins should 
wear hides, and when thcy beg for alms the sentencc 
should commence with the word ‘Bhavati’, e.g. ‘“Bhavati, 
bhiksarh dehi). The Brahmin can marry in all the castcs, 
but he shall perform ritual only along with thc wife of 
his own caste. 
ii) Ksatriya. To give gifts according to rules, study 
Vedas and perform yajiias form the duty of the Ksatriya. 
To look after and take care of good people and to punish 
evil-doers are his especial duties. Names of Ksatriya 
children should take the suffix ““Varma’’. After upana- 
yana the child should wear tiger skin. He should carry 
a danda (rod) of the Arayal (peepal) tree. When the 
Ksatriya brahmacārin begs for alms the word ‘bhavati’ 
should be used in the middle of the sentence, e.g." 'Bhiksàr 
bhavati dehi". The Ksatriya can marry in the other 
castes, except the Brahmin. At the time of wedding thc 
Ksatriya woman should hold an arrow in her hand. 
iii) Vaifya. Agriculture, protection of cows and trade 
are the special duties of the Vaišya. Children born of 
Brahmin women to Vai$yas are called Vaidchikas. 
Names of Vaišya children should have the suffix ‘gupta’ 
after them. After upanayana the Vaišya brahmacārin 
should wear sheep's skin. He should carry a daņda made 
of a branch of the Kūvala tree. The Vaisya may have a 
wife of his own caste and one of the Šūdra caste. At 
the time of wedding the Vai$ya woman should hold a 
cane_in her hand. 
iv) Šūdra. Service to the Brahmin and architccture 
form the duties of the Sidra. Children born to Ksatriya 
women by Šūdras are called Pulkasas. Children born 
to Brahmin women by Sūdras are called Candalas, 
and sons born to Šūdras by Vaišya women are called 
Ayogavas. 
The Caņdāla's profession is to hang criminals sentenced 
to death, and to live by women. The Pulkasa must 
live by hunting. Ayogava is to act on the stage and live 
by architecture. The Candala should live outside the 
village. The Caņdāla has a right to take the clothes on 
corpses. He shall not have any physical contacts with 
the others. He will attain salvation if he died in the 
course of protecting others. The suffix ‘dasa’ should be 
added to his name. He shall marry only from his own 
caste. (Agni Purana, 4 Chapters from 151). 
CATURVEDA. One of the Saptapitrs (sevcn manes). 
Vairājas, agnisvāttas, gārhapatyas, somapās, Ekašrīīgas, 
Caturvedas and Kālas are the seven manes. (M. B. 
Sabha Parva, Chapter 11, Verse 47). 


CATURYUGA. (See Manvantara). 
CATUSKARNI. One of the female attendants of Skanda- 
deva. (M.B. Salya Parva, Chapter 45, Verse 25). 


CATUSPATHARATA. A female attendant of Skanda. 
(M.B. Salya Parva, Chapter 46, Verse 27). 

CATVARAVASINI. A woman attendant of Skanda. 
(M.B. Salya Parva, Chapter 46, Verse 12). 

CAVETTUPATA. (CAVERU). (Pata=army). 
A particular division of the army which in olden days 
used to come forward to lay down their lives in the 
service of the country. When defeat in war was almost 
certain for their king an army division under royal 
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leadership was formed of herocs, who took their last 
leave of their homes and people. The soldiers left their 
homes with their head and eyebrows shaved, and people 
gave them a hearty send-off. Either victory or death 
in battIcfield was their slogan. This system originated 
in Kerala. Imitating Kerala, Turkey and Egypt formed 
their own division of Cavettupata in the 15th century. 
The Cavettupata of Turkey called the Janissary was 
formed out of poor Christians captured in war, and that 
of Egypt eallcd Mamaluk was formed out of slaves. 
But, the Cāvettupata of ancient Kerala was self-orga- 
nised out of burning love for their king and eountry. 
The families of those warriors of the pata who died in 
fight were allotted royal favours. Even before, in the 14th 
century A.D. there existed in Kerala this system of 
Cavettupata. From A.D. 1090 to 1111 A.D. many fierce 
wars were fought between Kerala and the Cola country, 
and it was perhaps during this period that this system of 
fighting eame into vogue. Certain inscriptions of the 
period go to prove that Ramavarmakulasekhara Cakra- 
varti who ruled Kerala during the above period drove 
out the Colas from Quilon and captured places up to 
Kottar. 
Foreign writers have also referred to the Cavettupata. 
*Amouces" and “Amochi” used in the ‘Rise of Portu- 
guese power in India’ indieate the Cāvettupata. “In 
the war between Cochin and Calicut in 1504 three 
prinees of Cochin were killed, one of them being the 
nephew of the ruling monareh. On his death 200 
Cavettu warriors who formed the body-guard of the 
nephew rushed to the field after shaving their heads 
and eyebrows and killed all the enemies they saw.” 
CEDI. A king of the Yaduvarhéa. 
1) Genealogy. Descending in order from Visņu:—Brahmā- 
Atri—Candra—Budha— Purüravas — Āyus — Nahusa — 
Yayati -- Yadu — Krostha — Vrajinavān — Svahi— 
Rušeka — Citraratha — Šašabindu — Prthu$ravas — 
Dharma—Rucaka - Jyamagha- Vidarbha—Romapāda— 
Bhadru—Krta—Ušika—Cedi. The Cedi dynasty begins 
from Cedi and the land ruled over by Cedi came to be 
known as Cedirdajya. 
2) Other details regarding King Cedi. 


1) Onee Uparicaravasu conqueredt his land. (Sloka 2, 
Chapter 63, Adi Parva). 
2) Karenumati, wife of Nakula, was a princess of 
Cedi rājya. (Sloka 79, Chapter 95, Ādi Parva). 
3) Once Šisupāla reigned over this country. After his 
death his son Dhrstaketu was crowned king. (Sloka 36, 
Chapter 45, Sabha Parva). 
4) During the period of Nala, Cedirājya was ruled 
by king Subāhu. Damayanti lived in his palace very 
eomfortably. (Sloka 44, Chapter 65, Vana Parva). 
5) Dhrstaketu, a king of Cedi, came to the help of the 
Pandavas with an aksauhini (an army of 21870 chariots, 
equal number of elephants, 65610 horses and 10930 
infantry men.). (Sloka 7, Chapter 19, Udyoga Parva). 
6) The Ksatriya warriors of this state helped Sri 
Krsna in many ways. (Sloka 11, Chapter 28, Udyoga 
Parva). 
7) Cedi was eounted as one of the prominent kingdoms 
of ancient Bharata. (Sloka 40, Chapter 9, Bhisma 
Parva). 

CEKITĀNA. (SATVATA, VAR*NEYA). 
1) General information. An archer of the Vrsni dynasty. 
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He lived for the Pandavas and attained Vira Svarga 
(Heaven for the brave) in the great battle. 

2) Important events. (1) Cekitāna was present at the 
svayamwara of Draupadi. (Chapter 171, Sloka 18, 
Udyoga Parva). 

2) When the Pandavas entered the hall construeted by 
Maya for the first time Gekitāna was with them, 
(Sloka 27, Chapter 4, Sabha Parva). 

3) At the time of the Rājasūya he approached Dharma- 
putra and presented him with an arrow-holder. (Sloka 9, 
Chapter 53, Sabha Parva). 

4) On the first day of the great battle this great archer 
wrestled with Sušarmā. (Sloka 60, Chapter 45, Bhisma 
Parva). 

3) At the Kuruksetra in the combat with Krpaearya 
both of them fainted. (Sloka 31, Chapter 84, Bhisma 
Parva). 

6) He wrestled with Citrasena. (Sloka 8, Chapter 110, 
Bhisma Parva). 

7) Cekitāna fought with Anuvinda in the Kuruksetra 
battle. (Sloka 48, Chapter 14, Drona Parva). 

8) Droņācārya defeated Cekitāna in the great battle. 
(Šloka 68, Chapter 125, Droņa Parva). 

9) Duryodhana killed Cekitāna in the great battle, 
(Šloka 31, Chapter 12, Šalya Parva). 

10) When Vyāsa by his yogic powers invited the spirits 
of all the dead warriors on the banks of the Gangā the 
spirit of Cekitāna was also there. (Sloka 12, Chapter 32, 
Asramavasika Parva). 

CEMB (U). (COPPER). The sperm of Lord Siva 
which was dropped into the river Ganga developed into 
form and gave birth to Subrahmanya. Along with 
Subrahmanya came out from Ganga gold and silver 
and from its heat steel and eopper. From the dirt eame 
out tin, (Sarga 37, Valmiki Ramayana). 

CENKANNARAJA. See Jambukeévara. 

CENNASU NAMBUTIRI. Cennās Nārāyaņan 
Nambūtirippād was born and bred up in Kerala. He was 
born in Vanneri in Ponnāni ‘Taluk in the year 1428 A.D, 
His father was Ravi Nambitirippad of Bhargava gotra. 
Besides his book *Tantrasamuceaya” he lias written a 
book ‘Manavavastulaksana’. This book is called ‘Manu- 
syalayacandrika’ also. 

CERA. (A king of serpents). See under Ruru. 

CERIPPU. (FOOTWEAR). There is a story in 
Mahabharata of how Cerippu and Kuta (footwear and 
umbrella) were born. Onee the heat of the Sun be- 
eame unbearable to Jamadagni and enraged at this 
the sage started sending arrows against the Sun. His 
wife Renuka was supplying him with arrows. When a 
set of arrows was finished Renuka brought another set. 
This continued without break and the Sun began to 
feel the attack. Unable to do anything against the sage 
the Sun heated the head and foot of Renuka on her way 
to supply the arrows so fiercely that Renuka fell down 
under a banyan tree exhausted. When she became well 
enough to walk she took the arrows to her husband who 
was very angry for her being late. She then explained 
to him how because of the extreme heat of the sun she 
fell down on the way. Jamadagni then started with 
increased fury his shower of arrows and the Sun in the 
disguise of a Brahmin approached and advised him that it 
was not possible to strike down the Sun because he was 
a swift-mover in the sky and so it was better to withdraw 
from that attempt. But Jamadagni said the Sun would 
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bestationary for some time at midday and thcn hc would 
hit the Sun down. When the Sun found that Jamadagni 
would never drop his attempt he accepted defeat and 
presented Jamadagni with a pair of sandals and an 
umbrella to protect against the heat from below and 
above. From that day onwards footwear and umbrella 
came into vogue. 

The practicc of presenting sandals and umbrella is 
being carried down from generation to generation and 
evcn today it is being followed; these two are given as 
gifts on the ‘Sraddha’ day. (Chapters 95 and 96, Anusa- 
sana Parva, M.B.) 

CH. This letter means a cut, amputation severance. 
(Chapter 348, Agni Purana). 

CHAGAMUKHA. Subrahmanya. He is herc idolised 
as one having a face like that ofa goat. (Sloka 3, Chapter 
228, Vana Parva). 

CHANDODEVA. Sage Matanga was known in his 
previous birth by this name. (See Matanga). 

CHATRAKETU. The second son born to Laksmana 
of his wife Urmila. The eldest son was Taksaka. Sri 
Rama after his return from the exile established a 
Kingdom called Agati on the eastern sea-shore and 
crowned Taksaka as the King of that place. On the wes- 
tern side after subjugating the mlechhas (low-caste 
non-Hindu tribe) Sri Rama established another kingdom 
called Candramati and installed Chatraketu as the King 
of that country. (Uttara Ramayana). 

CHATRAVATI. There was in ancient Bharata a coun- 
try called Ahicchatra. Chatravati was the capital of that 
State. The country itself is also known as Chatravati. 
(Sloka 21, Chapter 165, Adi Parva). 

CHAYA. A substitute of Sarhjñā, daughter of Visva- 
karma. Sarnjūā got from Sūrya three children, Manu, 
Yama and Yami . The heat of Surya, her husband, 
became unbcarable to her and so she created a substitute 
in her exact form and leaving her to look after Sūrya, 
her husband, she left the place and went to her father. 
Surya did not know of this replacement and taking her 
to be Samjfia he produced three children by her, Sani, 
Sāvarņamanu and Tapati. Chaya loved hersons morc 
and this made Yama angry and he raised his legs to 
strike her when Chaya cursed that Yama’s legs would fall 
off from his body. Yama complained to his father and he 
amended the curse and said that only some flesh from 
his limbs would fall to the ground and that flesh would 
serve as food to the germs in the earth. Yama would 
escape from further injury. After consoling his son he 
turned towards Chaya. The anger of Sürya frightened 
her and she told him everything. Sūrya then divorced 
her and brought back Sarjñā. For details see Sarnjiia. 
(Chapter 9 of Harivaméa; Chapter 2, Arhša 3, Visņu- 
purāņa). 

CHĀYĀGRĀHI.Ī. A demoncss who harassed Hanū- 
mān on his flight to Lankā from the Bhārata shore. 
She, by a trick of the shade obstructed his path and 
Hanūmān realising the danger killed her by a blow 
with his left foot and sprang forward. (Sundara Kanda, 
Kampa Ramayana). 

CHAYASUTA. Šani (Saturn). 

CIBUKA. A low-caste born of Nandini, the cow, during her 
fight with Visvāmitra. (Sloka 38, Chapter 174, 
Adi Parva). 

CIDAMBARA (SITAMBARA). A Sanskrit poet of 16th 
century A.D. He was a poet in the court of empcror 
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Venkata who rulcd over Vijayanagar during the period 
1586 A.D. to 1614 A.D. His one great work is "Rāghava- 
yadavapandaviya’. There arc three Kandas in it and 
one Kanda each is devoted to the story of Sri Rama, 
Sri Krsna and the Pandavas. 

CIKSURA. War minister of Mahisāsura. Tamra was 
his finance minister, Asiloma prime ministcr, Bidala 
foreign ministcr, Ubharka Commander-in-chief, Sukra, 
minister for cducation and Baskala, Trinctra and Kāla- 
bandhaka consulting ministers. (Dcvī Bhāgavata, 
Paficama Skandha). 

CIKURA. Son of Aryaka, the serpent king. Cikura had a 
son called Sumukha. Once Garuda ate Cikura for food. 
.(M.B. Udyoga Parva, Chapter 120, Verse 23). 

GINAR. People of China. It is believed that the Cinars 
were born from the body of Nandini, the cow, during 
her fight with Visvamitra. (Sloka 38, Chapter 174, 
Ādi Parva). These low-caste people paid homage to 
Yudhisthira and gave him many prescnts. (Sloka 31, 
Chapter 51, Sabhā Parva). 

CINTAMANI. A diamond. This was salvaged from the 
ocean of milk along with other prccious items like 
Airavata,  Uccaih$ravas, Kalpavrksa, Kaustubha, 
Candra, Apsaras, Mahālaksmī, Tārā, and Rumā. 
(Yuddha Kanda, Karhpa Ramayana). 

CIRADĀTĀ, There was a king called Ciradātā in the 
country called Cirapura. Though himsclf a good man he 
was surrounded by bad advisers. Once a foreigner, 
Prasanga, came along with two friends to the palace to 
see the King. But due to the bad advice of his courtiers 
the King did not care to see them cven. For five years 
they stayed there without even getting a look at the 
King. One day the only son of the King died. All the 
courtiers gathered round the child and pretended to 
be greatly grieved. Prasanga and his friends also came 
to the scene. They saw the king and spoke to him thus: 
*For five years you have not carcd either to see or talk to 
us. We were cherishing a hopc that at least your son 
would give us a better treatment when he grew old and 
became King. We were living here on that hope and now 
that hope also has been shattered and so we are leaving 
the place this instant." The King was surprised to hear 
that they were prepared even to wait for his son to 
become the King and gave them very many presents. 
(Taranga 5, Alankaravati Laribaka, Kathāsaritsāgara ). 

CIRAKA. A place of habitation in ancient India. Once 
Karna conqucred this land and from then onwards they 
started paying tribute to Duryodhana. (Sloka 19, 
Chapter 8, Karna Parva). 


CIRAKARI. A son of Gautama Maharsi. He used to 


think deeply before doing any deed and so he carned the 
name Cirakàri. 

Once thc sage Gautama found out proof against the 
chastity of his own wife and enraged at this commanded 
his son Cirakàri to chop off the head of the latter's 
mother. Giving this command Gautama went into the 
forest and Cirakārī in obedience to his father’s order 
came before his mother, weapon in hand. He did not 
kill her immediately but pondered over the conscquences 
of the deed. Matricide is a great sin, he mused. Then 
again who would be there to look after father if mother 
died. Perhaps his father, when he cools down, might 
regret his command and come back repentant. Thus 
he was sitting undecided when Gautama returned full 
of remorse for his hasty order. On seeing his wife 
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alive he was greatly relicved and immensely happy and 
he blessed Cirakārī. (Chapter 266, Santi Parva). 

CIRANJĪVĪ. The name of a crow, a character in the 
*Paficatantra'. (Sce under Meghavarņa). 

CIRANTAKA. A son of Garuda. (Sloka 1, Chaptcr 
101, Udyoga Parva). 

CIRAVASAS I. A Ksatriya King born as a rebirth of 
an asura Krodhavaša. (Sloka 61, Chapter 67, Adi 
Parva). 

CIRAVASAS II. A yaksa. Hc stayed in the court of 
Kubera worshipping him. (Sloka 10, Chaptcr 10, 
Sabha Parva). 

CIRAYUS. An ancient King of the country Cirāyu. 
Nagarjuna was a minister of this King. Nagarjuna knew 
the secret of "Rasāyanasiddhi”. Once Nagarjuna pre- 
pared a medicine for himsclf and the King which if 
taken would keep them etcrnally young. They took 
medicine accordingly. 

After some days a child of the minister died. Grief- 
stricken Nagarjuna decided io prepare Amrta which 
would eradicate dcath from this world. He had pre- 
pared it but there remained one more medicine to be 
added to this. The auspicious moment to add the same 
was to come only aftcr five days and Nagarjuna waited. 
The devas were frightened. If Amrta was made avail- 
able on earth men would become Devas. Devas could 
not bear this and so thcy sent the Ašvinīkumāras to 
the earth to persuade Nagarjuna to desist from his work 
of preparing Amrta. Further they informed him that his 
dead child was living happily in heaven. He agrecd to 
stop his work. 

After some time Cirayus crowned his son Jivahara as the 
heir-apparent. Overjoyed Jivahara ran to his mother 
Dhanapara to give her the glad tidings. Dhanapara 
told her son thus: “My child, why should you be so 
happy to think that you have become the heir-apparent. 
Several sons of your fathcr had already become yuvarājas 
and died beforc becoming King. Your father has taken 
a medicine from Nagarjuna and that will keep him 
eternally young. None of his sons can aspire to be the 
King. Your father is now eight hundred ycars old and 
will live long. Many of you will become yuvarājas but 
not the King. I will therefore suggcst a way to tide over 
this difficulty. Everyday in the aftcrnoon Nagarjuna 
would come outside the palace and cnquire whether 
anybody isin need of anything. At that time he would 
give whatever wasaskcd for. It is an opportunity when 
you can ask for his head. When Nagarjuna is dead your 
father would eithcr die of grief or go to the forests. 
Then you can become the King." 

Jivahara was pleascd to hear this suggcstion and he went 
that after-noon to the palace of Nagarjuna and when 
Nāgārjuna as usual came out with his gucry Jivahara 
asked for his head. Most willingly Nāgārjuna offered 
his head to be chopped off. But the effect of the medicine 
made even the strongest cut by the sword ineffective. 
Jivahara lost many swords without Nāgārjuna getting 
even a small scratch on his ncck. The hubbub brought 
the King to thc scene and he immediatcly asked Nāgār- 
juna to withdraw his head but Nāgārjuna refused saying, 
"Oh, King, in my ninctynine previous births I have 
offered my hcad like this and pleasc do not ask mc to 
dcsist from making this offer for the hundredth time". 
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So saying he embraced the King and taking a powder 
from his body smeared iton the sword and askcd Jiva- 
hara to strike again. This time very easily Jivahara 
severed the head from the body of Nagarjuna. The 
King was greatly aggrieved and he renounccd all and 
went to the forest and led a pious life. 

Cirayus' son Jivahara became King. But Nāgārjuna's 
sons killed him and his mother died of gricf. (Taranga, 
Ratnaprabhā Lambaka, Kathāsaritsāgara ). 


CIRINI. A river. It was on the banks of this river that 


Vaivasvata Manu clad in bark-skin and with knotted 
hair did penance. (Sloka 6, Chapter 187, Vana Parva). 


CITAL. (Termites). Cital has got its ownplacc in the 


purāņas. Devi Bhāgavata has the following story about 
the origin of it. 

Mahavisnu once looking at the face of Laksmi laughed 
without any apparent reason. Laksmi, thinking that 
Visnu was laughing at her and that he had an eye on 
some other woman more bcautiful than her lost her 
temper and cursed Visnu that his head would be severed 
from his body. 

No sooner was the curse pronounced than the asuras came 
in batches fully armed and challenged Visnu to war. 
Single-handed the Lord fought the asuras with one bow. 
The fight did not end though it continucd for thousands 
of years. Visnu felt tired and decided to rest awhile. 
He planted one end of the untied bow on the ground, 
rested his chin on the other and sat in Padmāsana. 
Being very tired the Lord remained asleep for a long 
time in this posture. 

About this time the devas made preparations to perform 
a yajíia. All the devas except Mahāvisņu attended that 
yajūa. Since he was the master of yajfias performed for 
purposes of the devas they could not begin it in his 
absence. So, Brahmā and others went in search 
of Visnu to Vaikuntha. But he was not to be found there. 
Then Brahma and others found out with their 
eyes of knowledge where Visnu was and they went to 
the place where he was sleeping. They waited there 
for a long time, yet Visņu did not awake from slcep. 
Then Brahma hit at a plan to awaken Visnu. It was 
to create citals (termites) to eat the end of the bow. 
When they had eaten away the end of the bow 
planted on the ground the cord binding the two ends 
of it would break, the bow would straighten up and the 
specdy movement of it would awaken Visnu. 
According to this plan Brahma created citals, but his 
other plans wcre not acceptable to the citals. They 
argued that the advantage of awakcning the Lord from 
sleep would go only to the devas, while its sin would 
fall upon them. 


They argued, 


Nidrábhangah kathachedo 

Dampatyoh pritibhedanam / 

Si$umatrvibheda£ca 

Brahmahatyasamarh smrtam //* 
Brahmā conceded the justness of this argument and 
agreed that, in future, a part of the result of yajíias 
shall go to citals. It was after thisthat havis (sa crificial 
offcring) which, in the course of being submitted to the 
fire falls on the sides of the pit of fire becamc the share 
of citals (tcrmites). This promise of Brahmā pleased the 
the citals, and they did as was biddcn by Brahmā and 


*To disturb one in sleep, to interrupt a story, to separate husband and wifc as also mother and child from cach other—these things 


are tantamount to Drahmahatya (killing of the brahmin). 
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the bow of Visnu straightened up with a terrific sound. 
The devas were terror-stricken, the whole universe 
shook, the earth experieneed a convulsion and the oceans 
too were shaken. Moreover, the head of Visnu was 
severcd from the body, rose high up in the sky and fell 
into the sca. Brahma, Siva and others opened their eyes 
only to find the body of Visnu lying thus without the 
head. 

This loss of Visnu’s hcad proved to be useful in another 
way. Now, Hayagriva, after sccuring the boon from 
Brahma that he would be killed only by one with horse's 
head, was running rough-shod over the whole carth. 
The devas cut off the head of a horse and attached it to 
the trunk of Visnu. Thus Visņu cameto life again, and 
according to his orders the citals gnawed away the cord 
of Hayagriva's bow as a rcsult of which he was killed. 
(Devimahatmya, Prathma Skandha). 

CITĀYU. A king of the Püru dynasty. He was the son 
of Bhadrāšva, who had ten sons called Rksayu, Krsāyu, 
Sannatayu, Ghrtāyu, Citāyu, Sthaņdilāyu, Dharmāyu, 
Sammitayu, Krtāyu and Matinara. (Agni Purana, 
Chapter 278). 

CITRA I. A son of Dhrtarāstra killed in war by Bhima- 
sena. (M.B. Drona Parva, Chapter 136, Verse 20). 

CITRA II. A gajarāja (king elephant) with whom 
Subrahmanya, as a ehild, used to play. (M.B. Vana 
Parva, Chapter 225, Verse 23). 

CITRA III. A hero who fought on the Kaurava side 
against the Pandavas. He was killed by Prativindhya. 
(M.B. Karna Parva, Chapter 14, Verse 32). 

CITRA IV. A hero from the Cedi Kingdom who fought 
on the Pandava side against the Kauravas. Karna 
killed him. (M.B. Karna Parva, Chapter 56, Verse 46). 

CITRA. A celestial maiden. When once Astavakra went 
to the court of Kubera this maiden gave a danee in 
honour of his visit. (Sloka 44, Chapter 14, Anušāsana 
Parva). 

CITRABĀHU (CITRAYUDHA). Ason of Dhrtarāstra. 
He was killed in war by Bhīma. (M.B. Droņa Parva, 
Chapter 136, Verse 20). 

CITRABANA. (CITRA, CITRAKA). A son of Dhrta- 
rāstra. Bhīma killed hīm in war. (M.B. Droņa Parva, 
Chapter 137, Verse 27). 

CITRABARHA. A son of Garuda. (M.B. Udyoga Parva, 
Chapter 101, Verse 12). 

CITRACAPA. (CITRASAR/SANA, | SARASANA). 
One ofthe hundred sons of Dhrtarāstra. (M.B. Ādi 
Parva, Chapter 67). 

CITRADEVA. An attendant of Subrahmanya. He 
loved brahmins deeply. (M.B. Salya Parva, Chapter 
45, Verse 71). 

CITRADHARMA. A king in ancient India. Thc asura 
called Virüpaksa was born again as Citradharman. 
(M.B. Ādi Parva, Chapter 67). The Pāņdavas invited 
him to come and help them in the war. (M.B. Udyoga 
Parva, Chapter 4, Verse 13). 

CITRAGUPTA. A minister of Kāla. (God of death). 
His duty is to examine, after the death of men, a list of 
thc good and evil actions they had done while living. 
(M.B. Anuíasana Parva, Chapter 130). 

CITRAKA (CITRA, CITRABA A). A son of Dhrta- 
rástra. Bhima killed him in the great war. (M.B. 
Droņa Parva, Chapter 137). 

CITRAKETU I. An emperor, who remained childlcss 
for a long time. At last a son was born to him owing to 
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the blessings of Sage Aügiras. But, ere long the child was 
dead and gone, and its parents, immersed in sorrow 
took the dead child to Angiras. Narada also happened 
to be there on the occasion. Angiras rcstored the dead 
child to life and asked him to live with the parents, 
The boy immediately stood up and told Angiras that 
he had many parents in his many previous lives, and 
requested to be cnlightened as to which of those parents 
hc was to live with. Brahmà and Narada felt confused. 
In the end they disappcared aftcr imparting spiritual 
wisdom to Citraketu. And, Citraketu, who, for eight 
days immersed himself in eoneentrating the mind on 
God was turned into a Gandharva; his wife too turned 
Gandharva. 

And, both of them rose up in the sky and flying over 
Mount Kailasa looked down to the mountain. There they 
saw Parvati being seated on the thighs of Siva at whieh 
sight Citraketu laughed. Enraged by the laughter 
Pārvatī eursed him to be born as an asura, and he was 
born as such. Vrtrāsura was Citraketu born as asura. 
(Bhagavata, Sastha Skandha). 

CITRAKETU II. A son of Garuda. (M.B. Udyoga 
Parva, Chapter 101, Verse 12). 

CITRAKETU III. A Pāiicāla prinee who fought on the 
side of the Pāņdavas. (M.B. Bhisma Parva, Chapter 
95, Verse 41). 

CITRAKETU IV. A son of Šisupāla. (Bhāgavata, 
Navama Skandha). 

CITRAKESI. An Apsarā woman. King Vatsa begot 
sons like Vrsa of her. (Bhagavata, Navama Skandha). 

CITRAKSA. One of the hundred sons of Dhrtarāstra. 
Bhimasena killed him in the great battle. (Drona Parva, 
Chapter 136). 

CITRAKUNDAKA. (DIRGHALOCANA). One of the 
Kauravas killed by Bhima. (M.B. Bhisma Parva, 
Chapter 96, Verse 27). 

CITRAKUTA. A mountain. 

Renowned in the puranas, this mountain is on the banks 
of the river, Mandākinī. (M.B. Vana Parva, Chapter 
85). It was here, at Citraküta that Šrī Rāma, Sītā 
and others lived for a period of time. It is said that 
Rājalaksmī (royal wealth and welfare) will embrace 
those who fast on the Citrakiita after a bath in the 
Mandākinī. (M.B. Anušāsana Parva, Chapter 26, 
Verse 29). This mountain is in Banda Zilla of the U.P. 
in modern India. 

Citrakūta is described in Cantos 56 and 94 of Valmiki 
Ramayana. 

CITRALEKHA I. A celestial maiden. This maiden 
came and danced in the assembly of the Pandavas onee. 
(Šloka 34, Chapter 9, Vana Parva, M.B.). 

CITRALEKHĀ II. A companion of Usà , daughter of 
the demon, Bàna. Shc was a beautiful portrait painter. 
Usà once dreamt of Aniruddha, grandson of Krsna. 
Evcn before knowing the identity of the idol ofher dream 
Usà fell in love with him. Next day morning Citra- 
lekha gathered from the gloomy Usa details of her dream 
and Citralckhā started making portraits of many known 
charming princes but Usa was not satisfied. She then 
drew in her imagination a figure whieh was exaetly like 
that of Aniruddha, the man of her dream. Usà was 
satisfied and it was through thc cleverness of Chitralekha 
that Aniruddha was brought to Usa’s room and 
Usa was able to marry Aniruddha. (Sec under 'Ani- 
ruddha’ ). 
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CITRAMUKHA. A sage. Though he was born a Vaisya, 
he became a brahmin and from there gradually rose 
to the status of a brahmarsi. (Chapter 56, Anu$āsana 
Parva, M.B.) = J 

CITRĀNGA I. (CITRANGADA, SRUTANTAKA). 
One of the hundred sons of Dhrtarāstra. In the great 
battle Bhimasena killed him. (Sloka 11, Chapter 26, 
Salya Parva). 

CITRANGA II. A warrior. In the A£vamedhayajfia 
performed by Šrī Rāma Satrughna followed the sacri- 
ficial horse and Citranga blocked them on thcir way. 
Satrughna killed him. (Chapter 27, Pātāla Kāņda, 
Padma Purāņa). 

CITRANGADA I. 
ranga I. 

CITRANGADA II. A son of the Mahārāja Santanu: 
King Santanu of thc Candra dynasty had two wives, 
Gatiga and Satyavati. Bhīsma is the son born of Ganga; 
of Satyavati were born two sons, Citráàngada and Vici- 
travirya. They were very brave and learned. After 
ruling his kingdom for a long period, living with Satya- 
vati and the three children Santanu passed away. Bc- 
cause Bhīsma dedicatcd himself to a life of unbroken 
chastity Citràngada was crowned King. Once when he 
went to the forest for hunting he met with a gandharva 
of the same name. Both did not like the other to keep 
the same name and so a fight ensued. It was fought 
in Kuruksetra and lasted for three years. In the end 
Citrangada was killed. Bhisma felt very sorry and after 
asking Vicitravīrya to perform the funeral rites crowned 
him as King. (Devi Bhagavata,.Prathama Skandha ). 

CITRANGADA III. A gandharva. See under Citran- 
gada II. 

CITRANGADA IV. One of the Kings who attended the 


(CITRANGA). Sec under Cit- 


svayamvara of Draupadi. He might have been the King : 


of either Kalinga or Dašārņa because both these states 
were then ruled by a Citrangada, (Sloka 22, Chapter 
185, Adi Parva). 

CITRANGADA V. A king of Kalinga. Almost all the 
Kings of Bharata attended a svayamvara once held at 
the palace of this King. (Sloka 2, Chapter 4, Santi 
Parva). 

CITRĀNGADA VI. A king of Dašārņa. He blocked the 
sacrificial horse sent out by Dharmaputra during the 
Ašvamedhayajita and Arjuna killed him. (Aévamedha 
Parva, Chapter 83, Sloka 7). 

CITRANGADA VII. A deer. A character in the stories 
in the book ‘Pafieatantra Stories’ (See B-2 in Pafica- 
tantra). 

CITRANGADA I. A celestial maiden. Once this girl 
gave a dance in the court. of Kubera in honour of 
Astāvakra. (Sloka 44, Chapter 19, Anušāsana Parva). 

CITRANGADA II. A wife of Arjuna. 

General information. When once Dharmaputra was 
closeted with Pafieali in amorous talks Arjuna by.mis- 
take entered the room and was thus compelled as per 
a previous mutual agreement to go on a pilgrimage for a 
year. During this exile he married the serpent girl 
Ulūpi. After that hc proceeded again on his pilgrimage 
and reached a state called Manalür. Manalür was then 
reigned by a King called Citravāhana. Citrangada 
was the daughter of Citravahana. 

An ancestor of Citravāhana greatly grieved by the lack 
of a son, did great penanee to propitiate Siva and Šiva 
blessed him and said that in future he and his successors 
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would get a son to keep thcir line unbroken. Accordingly 
all the forefathers of Citravahana got a son each but 
when it came to the turn of the latter he got a girl 
instead. 

Arjuna accidentally saw Citrangada and fell in love with 
her, and knowing that, the king reccived Arjuna in his 
palace and requested Arjuna to marry his daughter. 
Arjuna married her and the:couple got a son named 
Babhruvahana. Promising them that he would come 
back and take them to Hastinapura Arjuna continued 
his pilgrimage. (Chapters 219, 220, and 221, Adi 
Parva). 

2) How Citrangada came to Hastinápura. When after the 
great cpic battle Dharmaputra conducted an Ašva- 
medhayajfia it was Arjuna who led the saerificial horse 
to the south. When Arjuna came to Manalür he came 
against Dabhruváhana who challenged him for a fight. 
In the grim battle that ensued Arjuna fell dead by the 
piercing arrows of Babhruvahana, his own son. At that 
time Ulūpi and Citrangada came to the scene and 
seeing Arjuna lying dead, Ulüpi brought the diamond, 
Mrtasafijivani, and placing it on Arjuna's face brought 
him back to life. (See Babhruvāhana for details). 
After this incident all of them, Citrangada, Ulüpi and 
Babhruvahana went to Hastinapura along with Arjuna. 
(Chapters 79 to 81, Asvamedha Parva). 

3) Other details 

(1) Citrangada on reaching Hastinapura bowed down 
before Kunti and Pāticālī touching their feet and lived 
amicably with others like Subhadra. (Sloka 2, Chapter 
88, Asvamedha Parva). 

(2) Kunti, Subhadra and Pāncāli gave Citrangada 
many diamonds as present. (Sloka 3, Chapter 88, 
A$vamedha Parva). 

(3) Citrangada looked to the comforts of Gandhari 
as a servant-maid. (Sloka 23, Chapter 1, ASramavasika 
Parva). 

(4) Citrangada was one among the women who wept 
when at the fag end of their life Dhrtarastra, Gandhari 
and Kunti started for Vanavasa (life in the forest). 
(Šloka 10, Chapter 15, Āsramavāsika Parva). 

(5) Citrangada was a beautiful woman having an 
enchanting figure as that of a Madhika flower. (Sloka 
11, Chapter 25, Āframavāsika Parva). 

(6) After the Mahāprasthāna of the Pandavas Citrān- 
gadā left for Manipur. (Sloka 18, Chapter 1, Mahā- 
prasthānika Parva). 

CITRANGADA III. Daughter of Visvakarmā. Once 
while she was bathingina pond along with’ her compa- 
nions in the forest of Naimiša Prince Suratha,:son of 
Sudeva, came that way. Secing him Citrangada told her 
companions “This beautiful young man is in love. I 
must give myself to him”. Though her companions 
objected to her doing this, waving aside the objections 
Citrangada approached Suratha. 

When Visvakarmā knew about this he was extremely 
angry and cursed her saying that she would never have 
a marriage. Citrāngadā fainted when she heard the 
curse and her companions tried theirbest to wake her 
up, but failed. They then took her to be dead and left 
the place in search of firewood and other things to 
conduct a funeral. , 

When Citrangada woke up she looked around for her 
companions and finding none including her lover, the 
prince, she ran and threw herself into the river, Sarasvatī. 
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That river pushed her down to river Gomatī and that 
river in turn washed her ashore a huge forest. There 
she was met by the sage Rtadhvaja. Knowing her 
sad tale the sage felt compassion for her and cursed 
Visvakarmā to be born as a monkey. Then he let her 
marry her lover and blessed them. (Chapters 63 and 
64, Vamana Purina). 

CITRANGI. Daughter of Bhadrasrenya, a king of 
Hehaya. She was the wife of Durmada. (See under 
Durmada). 

CITRAPUSPAM. A garden where peculiar kinds of 
flowers grow. This garden is on the higher planes of 
Mount Sukaksa tothe west of Dvārakā. (M.B. Sabha 
Parva, Chapter 38). 


CITRARATHA I. (ANGARAPARNA). A devagan- 
dharva. 
1) Birth. Citraratha was the gandharva son of 


Kagyapaprajapati of his wife Muni. (Sloka 43, Chapter 
65, Adi Parva). 

2) Citraratha and Arjuna. The greatest event in the 
life of Citraratha alias Angaraparna was the defeat he 
suffered at the hands of Arjuna. The Pandavas after 
their escape from the lac palace (Lāksāgrha) through 
a tunnel arrived in a forest and there they killed the 
demons Hidirmba and Baka. One night they were 
walking along the shorcs of the river Ganga when they 
heard a sound of somebody bathing in the river. Arjuna 
who was walking ahead waving a country torch went 
to see who was bathing at that time of the night. Arjuna 
then saw Citraratha enjoying a bath with his wife 
Kumbhinasi. That period of the night was allotted to 
the gandharvas, and human beings were not expected 
to be out walking at that time. Citraratha felt it 
impertinent that Arjuna a human being should be out 
walking at night and peep into the privacy of the 
gandharvas. The gandharva and Arjuna so entered into 
a combat. Citraratha who was a great fighter was, 
after a grim battle, subdued, bound hand and foot, and 
brought before his brothers by Arjuna. Kumbhīnasī 
followed her exhausted, powerless and spiritless husband 
and pleaded to Dharmaputra to release him. Dharma- 
putra advised Arjuna to do so and on getting his release 
he taught Arjuna the famous Caksusividya—the magic 
art of seeing by one's own eyes anything and everything 
in the three worlds : Heaven, Earth and the nether- 
world. Manu was the author of this magic art and from 
him Soma learnt it and from Soma Visvavasu, from 
Vigvavasu, Citraratha and from Citraratha, Arjuna. 
Besides this Citraratha gave Arjuna many chariots 
and horses. 

In return Arjuna taught him the secret of the missile 

Agnisira. Exchanging faith and affection thus Citraratha 
and the Pandavas became friends. He then narrated to 
the Pandavas many interesting stories, of which the 
following are a few. The story of the feud between 
Vasistha and. Visvāmitra, story of Tapatīsamvaraņa 
and tales about the sage Parāśara, Kalmāsapāda, 
Adríyanti, Bhārgavas, Krtavirya and Aurva. Citra- 
ratha advised the Pāņdavas to have a priest for the 
sacrificial rites and it was thus that they engaged 
Dhaumya as their family priest. 

Since Arjuna had destroyed all the chariots belonging to 
Citraratha, the latter got a name ‘Bhagnaratha’ (devoid 
of chariots). Citraratha admitted that Arjuna could 
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conquer him because of his vow of celibacy. ( Chapters 
165 to 183, Adi Parva, M.B.). 
3) Other details. 
(1) Citraratha attended one of the birthday festivals of 
Ārjuna. (Sloka 52, Chapter 122, Ādi Parva, M.B.). 
(2) Citraratha worshippcd Kubera sitting in the latter's 
council. (Sabhà Parva, Chapter 10, Sloka 26). 
(3) He offered asa gift to Dharmaputra four hundred 
excellent horses which could flylikc wind. (Chapter 52, 
Šloka 23, Vana Parva). 
(4) When the gandharvas milked the earth during the 
time of the emperor, Prthu, Citraratha acted as the calf. 
(Sloka 39, Chapter 6, Harivamnáa). 
5) Siva once sent Citraratha as a messenger to Asura 
amkhacüda, with a message that Samkhacüda should 
abandon his satanic activitics. (Devi Bhagavata, Nava- 
ma Skandha). 

CITRARATHA II. One of the ministers of Dagaratha. 
He belonged to the Süta dynasty. (Sloka 17, Ayodhyā 
Kāņda, Vālmīki Rāmāyaņa). 

CITRARATHA III. A king of Sālva. Once Reņukā, 
wife of Jamadagni, after her bath in the river stayed 
ashore watching this king and his gueen bathe in the 
river with erotic plays. Reņukā thus reached the āśrama 
a bit late and Jamadagni enraged at this commanded 
his son Paragurama to chop the head of his own mother. 
(Brahmanda Purana, Chapter 59). 

CITRARATHA IV. A king of the dynasty of Bharata. 
He was the son of King Gaya. Citraratha had a sister 
named Sugati and a brother Avarodhana. (Paficama 
Skandha, Bhagavata). 

CITRARATHA V. A prince of Páíicala. He was killed 
in the battle of Mahābhārata by Droņācārya. (Sloka 
43, Chapter 122, Drona Parva). 

CITRARATHA VI. A king of the Anga country. He 
married Prabhāvatī, sister of Ruci, wife of Devašarmā. 
(Sloka 8, Chapter 42, Anušāsana Parva, M.B.). 

CITRARATHA VII. A king of the Yadava dynasty. 
He was the son of Uganku and father of Šūra. (Sloka 29, 
Chapter 147, Anu$āsana Parva). 

CITRARATHA VIII. Son of Vīrabāhu and a friend of 
Šrī Rāma. In the Rajya Kāņda of Ananda Ramayana 
there is the following story about him. a 
Citraratha was also one among those assembled for the 
svayariīvara of Hema, daughter of Kuša. He sent an 
anaesthetic missile to the assemblage and made them 
all fall down senseless. He then took Hemā out from the 
marriage hall. But on reaching outside he felt he had 
done a very unjust thing and so withdrew the missile 
and stood outside ready to fight. A fight ensued in 
which Citraratha defeated all. But Lava alone continued 
to fight with him. Virabāhu, father of Citraratha, who 
was closely watching the fight came to the help of Citra- 
ratha and engaging Lava in a fight struck him down. 
Kuša seeing this attacked Virabahu and bound him 
hand and foot. At that time Sri Rama came to the scene 
and told Kuéa that Vīrabāhu was a friend of his and 
set Virabahu free. Hema was then married to Citra- 
ratha and Virabahu was sent away with due respect. 

CITRARATHA. An Indian river of puranic fame. 
(Chapter 9, Bhisma Parva, M.B.). 

CITRARÜPA. An attendant of Siva. When by a curse 
of Mahāvisņu Mahālaksmī was changed into a mare, 
it was through this attendant that Siva sent a message to 
Visnu. (Devi Bhāgavata, Skandha 6). 


CITRASARASANA (SARASANA, CITRACĀPA) 


CITRASARASANA. (SARASANA, CITRACAPA). Onc 
of the sons of Dhrtarāstra. In the great battle he was 
killed by Bhīmasena. (Sloka 20, Chapter 136, Drona 
Parva). 

CITRASENA I. A gandharva. There is reference to 
this gandharva in many places in the purāņas. He had 
two wives Sandhyāvalī and Ratnāvalī. 

1) How Arjuna saved him, Once when Citrasena with 
his wives was travelling in the acrial car the spittings of 
Citrasena fell upon the sage Galava who was doing his 
sandhya rites then. The sage complained about the 
incident to Sri Krsna who promised to bring to him the 
head of Citrasena before sun-set. Sage Narada informed 
Citrasena of this vow of Krsna. The gandharva was 
taken aback and did not know what todo. But Sandhya- 
vali and Ratnavali went and sought the help of Subhadra. 
They made a fire pit in front of her house and decided 
to end their lives along with Citrasena by jumping into 
the fire. While Citrasena was circling the fire-pit be- 
fore jumping into it his wives wept loudly and hearing 
the noise Subhadrā came out and saw what was happen- 
ing. They then took from Subhadrā a boon to the effect 
that they should be allowed to live with their husband. 
It was only after granting them the boon that Subhadra 
understood the whole situation. Subhadra was in a 
fix but Arjuna assured her that Citrasena would be 
protected at anycost. Arjunavery cleverly shielded all 
the arrows sent against the gandharva by Krsna and 
Bispuelly the fight came to be one between Arjuna and 
ri Krsna. Subhadrā came between them and it was 
found difficult to continue the fight. $ri Krsna advised 
Citrasena to bow down and touch the feet of Gālava. 
Citrasena obeyed and the issue settled without harm to 
both the parties. 
2) Arjuna defeats Citrasena. While the Pandavas were 
in exile, Duryodhana knew through a spy that they 
were camping in the Dvaitavana forest. Prompted by 
Karna Duryodhana programmed to go to Dvaitavana 
with his retinue to enjoy the sight of the suffering Panda- 
vas. So they started to the forests under a pretext of an 
annual stock-taking of the cows. They reached Dvaita- 
vana with a huge army. There they split into parties 
and roamed about making merry by themselves. Soon 
one of the parties reached a pond near the hermitage of 
the Pandavas. They saw a few gandharvas making 
merry in the pond. With the usual haughtiness they 
commanded the gandharvas toleave the pond and make 
room for Duryodhana to come and bathe. The gandhar- 
vas did not pay heed to their words and on being inform- 
ed of this Duryodhana went to fight with the gandhar- 
vas. It was Citrasena who led the gandharvas and by 
his incessant shower of piercing arrows split the Kaurava 
forces and made them flee for life. Duryodhana was 
isolated from his army, was bound hand and foot and 
taken a prisoner. In their sheer helplessness they approa- 
ched Dharmaputra in his hermitage and acquainted 
him with the pitiable plight of Duryodhana. Dharma- 
putra asked Arjuna to go to the help of the Kauravas. 
Arjuna faced Citrasena in a grim combat. Citrasena 
then appeared in his real form and Arjuna knew that 
he was fighting a friend. Then at the request of Arjuna 
Citraratha releascd Duryodhana. (Chapters 239 to 
243, Vana Parva). 
3) Other details. (1) This gandharva occupied a seat 
in the court of Yudhisthira along with twentyseven other 
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gandharvas and a few Apsara maidens. (Sloka 32, 
Chapter 4, Sabha Parva). 

(2) Citrasena is a member of the court of Kubera also. 
(Sloka 26, Chapter 10, Sabha Parva). 

(3) Citrasena used to attend the court of Indra also 
at times, (Šloka 22, Chapter 7, Sabha Parva). 

(4) At the invitation of Indra Arjuna went to devaloka 
and Citrasena taught him dance and music. It was 
during this visit that Arjuna threw a cold blanket on the 
amorous approaches of Urvaíi and was consequently 
cursed by her to be an eunuch. It was through Citrasena 
that Indra sent word to Urvasi to console Arjuna and 
give relief from the curse. (Chapters 45 and 46, Vana 
Parva). 

CITRASENA II (UGRASENA ). 

sons of Dhrtarāstra. 

2) Other details. 

(1) Citrasena was present for the svayariīvara of Pafi- 
cali. (Sloka 3, Chapter 185, Adi Parva, M.B.). 

(2)  Citrasena was among those who accompanied 
Duryodhana when he went to play the historical game 
of dice with Dharmaputra. (Sloka 13, Chapter 58, 
Sabha Parva). 

(3) In the great Mahābhārata battle he fought against 
Bhimasena, Sušarmā, Sātyaki and Šatānīka. Bhima 
killed him. (Chapter 137, Droņa: Parva). 

CITRASENA III. A prince of the Pūru line, son of 
Parīksit and grandson of Aviksit. (Sloka 54, Chapter 
94, Ādi Parva). 

CITRASENA IV. A ministcr of Jarāsandha. He was 
known as Dimbhaka also. (Sloka 32, Chapter 22, 
Sabha Parva). 

CITRASENA V. A king of the country of Abhisara. 
He fought on the side of the Kauravas against the 
Pandavas and was killed by Šrutakarmā. (Sloka 14, 
Chapter 14, Karna Parva). 

CITRASENA VI. (SRUTASENA). Brother of Sušarmā, 
the king of Trigarta. These two brothers jointly 
by an incessant downpour of arrows suffocated Arjuna 
in the battle-field. (Chapter 27, Karna Parva, M.B.). 

CITRASENA VII. A warrior of Pāficāla. Karna killed 
him in the great battle. (Sloka 15, Chapter 48, Karna 
Parva). 

CITRASENA VIII. A son of Karpa. Nakula  killcd 
him in the great battle. (Šalya Parva, Chaptcr 10). 

CITRASENA IX. A brother of Karna. In the great 
battlc Yudhāmanyu killed him. (Sloka 39, Chapter 
83, Karna Parva). 

CITRASENA X. One of the kings on the sea-shore. 
Along with his son he fought on the side of the Pandavas 
against the Kauravas and was killed by Samudrasena. 
(Šloka 16, Chapter 6, Karņa Parva). 

CITRASENA XI. A serpent. This serpent 
hands with Arjuna during the Krsņārjuna battle. 
(Sloka 43, Chapter 87, Karna Parva). 

CITRASENA XII. A king of the dynasty of Vaiva- 
svatamanu. (Navama Skandha, Bhāgavata ). 

CITRASENA XIII. A Mahārāja who obtained  sal- 
vation by observing thc Astamirohini Vrata. This 
king was a great sinner having committed such sins as 
Agamyāgamana (Incest), Brahmasvāpaharaņa (steal- 
ing things belonging to Brahmins), Surāpāna (drink- 
ing) and Prāņihirnsā (causing injury to living beings). 
One day while hunting he followed a tiger and at dusk 
exhausted with thirst and hunger he reached the banks 


One of the hundred 


joined 
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of the river Yamuna. It was the day of Astamīrohiņī 
and many maidens were observing the Astamirohini 
Vrata there. Before them was a heap of rice and 
other eatables which was given as. an offering to 
Krsna and seeing the lot the King begged: for some- 
thing to eat and drink. The maidens replied that it 
was a sin to take food on that day of Vrata and then therc 
came a change in the mind of the King and he readily 
agreed to observe the Astamirohini vrata and did so. 
Because of this when the king died, though a great 
sinner he was, he was taken to heaven by the servants 
of Visnu. This story was told by Vasistha to Dilipa 
to impress upon him.the greatness of observing 
the Astamirohini Vrata. (Chapter 13, Padma Purana). 

CITRASENA I. An Apsaras. This celestial maiden 
was a dancer in the court of Kubera. (Sloka 10, Chap- 
ter 10, Sabha Parva). When Arjuna went to the land 
of Indra this maiden gave a dancc in honour of Arjuna. 
(Sloka 30, Chapter 43, Vana Parva). 

CITRASENA II. A prominent river. The people of 
ancient Bharata uscd to drink the water of this river. 
(Sloka 17, Chapter 9, Bhisma Parva) 

CITRASENA III. A follower of Subrahmanya. (Sloka 
14, Chapter 40, Salya Parva, M.B.). 

CITRASIKHANDI. Saptarsis (The seven saints) Marici, 
Angiras, Atri, Pulastya, Pulaha, Krtu and Vasistha. 
These saints are called by the name Citrasikhandis 
also. (Sloka 29, Chapter 336, Santi Parva). 

CITRASILA. A puranic river..The water of this river 
is used by the Indians for drinking. (Sloka 30, Chapter 
9, Bhisma Parva). 

CITRASVA. Another name of Satyavan. He used to 
make the figure of horses using clay and people there- 
fore gave him: this name of Citragvan. (Sloka 13, 
Chapter 294, Vana Parva). 

CITRAVAHA. A purāņic river of Bharata. (Sloka 
17, Chapter 9, Bhisma Parva). 

CITRAVAHANA. A king who ruled Manipur during 
purāņie times. (See Citrangada). 

CITRAVARMA I. One of the hundred sons of Dhrta- 
rāstra. He was killed in the great battle by Bhimasena. 
(Chapter 136, Drona Parva, M.B.). 

CITRAVARMA II. A prince of the country of Pāñcāla. 
He "was the son of 4 king called Sucitra. He 
had four brothers : Citraketu, Sudhanva, Citraratha, 
and Viraketu. When Viraketu was killed in the great 
battle all the brothers attacked Drona who killed them 
all. (Slokas 43 to 49, Chapter 122, Drona Parva, M.B.). 

CITRAVARMA III. Father of Simantini, wife of King 
Candrangada. (See Candrangada). 

CITRAVEGIKA. A serpent of the family of Dhrta- 
rāstra. This serpent was burnt to death at the sarpa 
sattra of Janamejaya. (Sloka 8, Chapter 57, Adi Parva). 

CITRAYUDHA I. (CITRABAHU). One of the 
hundred sons of Dhrtarāstra. He was slain by Bhima- 
sena in the great battle. (Sloka 20, Chapter 136, 
Drona Parva). 

CITRAYUDHA II. (DRDHAYUDHA). One of the 
sons of Dhrtarāstra. He was slain by Bhimasena. 
(Sloka 29, Chapter 137, Drona Parva). 

CITRAYUDHA III. A King: of Sirnhapura. During 
the victory march of the Pandavas Arjuna conquered 
this King. (Sloka 20, Chapter 27, Sabha Parva). 

CITRAYUDHA IV. A warrior of the state of Cedi. 
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He fought on the side of the Pāņdavas. The horse of 
this warrior was blood-coloured and his weapons were 
of a peculiar type. Karna killed him in the great battle. 
(Chapter 23, Drona Parva and Chapter 56, Karna 
Parva). 

CITROPACITRA. One of the hundredsons of Dhrta- 
rāstra. In the great battle Bhimasena killed him. (Sloka 
18, Chapter 111, Drona Parva). d 

CITROPALA. A river of purāņic fame. (Sloka 34, 
Chapter9, Bhisma Parva). 


CITTĀVASTHĀS. States of the mind. (See under 
Pattu). 

CIYYĀLI. A holy place in South-India. (See under 
Agastya). 


COLA. A very righteous emperor of Kāiicīpura. Bce- 
cause of thc virtuous rule of this cmperor his country 
got the name Cola. There is an interesting story in 
Padma Purāņa of how thc emperor attained Vaikuņ- 
'thaloka (The abode of Mahavisnu). 

Onec Cola went to Vaikuņtha to worship Mahāvisņu. 
As he was worshipping him with pearls and flowers 
of gold a brahmin subject of lis came there to worship 
hinı with water and Tulasī leaves. Thc simple offer- 
ing of Tulasi leaves and flowers by this brahmarsi, Visnu- 
dasa, cclipsed the expensive one by the King and the 
latter was greatly offended and he rebuked the Brahmin 
saying that he was a poor man who did not know what 
devotion to.Vişņu was. But Visņudāsa did not take 
the taunt unchallenged. He asked the king to wait 
and see who would merge with the glowing cntity of 
the Lord earlier. 

The King on returning to his palace started a Vaisņava- 
sattra. (An almonry dedicated to Mahāvisņu). This 
almshouse was as comfortable and luxurious as the 
one once started by Brahmā in the temple of Gaya. 
Visņudāsa on the other hand spent his life in a Visnu 
templc leading a celibate life and observing rites pleas- 
ing to Visnu. 

One day after finishing his daily morning rites Visņu- 
dàsa cooked his food as usual and kept it in its place 
to be taken later. But on returning to it after some 
time he found his food eaten by someone else. He 
went without food that day and'it happened the next 
day also. It eontinued to happen thus for a week and 
all thesc days Visņudāsa went fasting. Visņudāsa 
then decided to watch and .see who the thief was. 
On keeping a vigil he found a Caņdāla (a harijan of 
the lowest Cadre) timidly coming and grabbing at 
the food with gluttonous greed to appease his hunger. 
Seeing the famished skeletonous body of the thief Visņu- 
dāsa felt compassion rather than resentment and ealling 
him back to take the food went after him crying “Hi, 
come here and take this ghee also with you. That food 
has no fat in it." But the Candala frightened at the 
sight of the owner of the food ran away as fast as his 
legs could carry him, Visņudāsa following him. But 
soon thc Caņdāla fell fainting on the road exhausted and 
tired. Visņudāsa reaching his side started fanning him 
with his cloth. Very soon the Caņdāla changed 
himself into Mahāvisņu adorned with Sarnkha, Cakra 
and Gadā and Visņu cmbracing his devotee took him 
to Vaikuntha. 

Hearing this Cola called Mudgala the priest of the 
Vaisnavasattra, to his side and lamented “I startcd 
this sattra to spite Visņudāsa and now he has gone to 
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Vaikuntha. It was due to his truc devotion to God 
that he has attained salvation. What we have done 
is of no usc." So saying he crowned his nephew as 
King. Even while young he had become an ascetic and as 
such had no sons. From that time the crowning of 
the nephew as King became a preccdent in Cola. 

Renouncing the kingdom Cola went to the sacrificial 
hall and circling the sacrificial fire stood before it and 
addressing Mukunda said “Oh Visnu, grant me un- 
wavering devotion to you in thought, speecli and decd.” 
Repeating this three times the king jumped into the 
firc. At this Mudgala, the priest, burst into anger and 
tore off the lock of hair on his head. So even today 
the decendants of Mudgala do not have hair-locks. 
Visnu who is always affectionate to his devotees graci- 
ously appeared from the sacrificial fire and embraced 
the King. The King was then taken to Vaikuntha. 
(Chapters 110, 111, Padma Purana). 

COLA (M). The three celebrated kingdoms of South- 
India of old were Cola, Pandya and Cera. References 
to these will be found in many places in the Puranas 
and a few are given below :— 

1) Among those present for the svayarnvara of Rukmini 
were the Kings of Cola, Pandya and Kerala. 

2) Descending in order from Turvasu were Varga— 
Gobhanu — Traišāni — Karandhama — Marutta — 
Dusyanta — Varūthā — Gāņdīra. From Gāņdīra were 
born the people of Kerala, Pandya and Cola. 
(Chapter 277, Agni Purana). 

3) Arjuna conquered thc army of thc King of Cola. 
(Sloka 21, Chapter 27, Sabha Parva). 

4) The King of Cola gave gifts to Dharmaputra. 
(Sabha Parva, Chapter 52, Sloka 35). 

5)When during the great battle Dhrstadyumna formed 
the Krauficavyüha the soldiers from Cola guarded thie 
southern wing. (Sloka 60, Chapter 9, Bhisma Parva). 
6) Sri Krsna once conquered the land of Cola. (Sloka 
17, Chapter 1l, Drona Parva). 

COURAS. A set of Ksatriyas who became Südras by 

a curse of the brahmins. 
Pandyas, Kāņdvas, Sirakhyas, Lātas, Drāvidas, Keralas, 
Couras, Darvas, Daradas, Saundis, Sabaras, Arbaras, 
Kirātas and Yavanas werc all Ksatriyas but were turned 
into Šūdras by a curse of the brahmins. 

CUCUKA. A low-caste tribe of south India. They 
were aborigines older than thc Mahābhārata in origin. 
(Sloka 42, Chapter 207, Santi Parva). 

CUCUKA (M). A place in ancient south India. (Šloka 
26, Chapter 110, Udyoga Parva). 

CŪDĀKARŅA. The character of a Sannyāsī in a tale 
in Paficatantra. 

CUDALA. Thc saintly wife of King Sikhidhvaja. When 
once Sikhidhvaja renounced his kingdom and went to 
the forests, his wife gave him instruction in Atma- 
jfiàna and brought him back to his country. (Chapter 
77, Yogavāsistha). 

CUDAMA . I. See under Sita. 

CŪLI. A sage. Once Somadā, daughter of a gandharva 
women Urmila, looked after this sage and well pleased 
with her service he asked her what she wanted and 
Somadā asked for a son by him. Cüli gave her a spiri- 
tual son of his and the boy was named Brahmadatta. 
This Brahmadatta married the hundred hunch-backed 
daughters of Kušanābha. (Bala Kanda, Valmiki Rāmā- 
yana). 
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CULUKA. A river. People of ancient Bharata used 
to drink the water of this river. (Sloka 20, Chapter 
9, Bhisma_ Parva). 

CUNCU. A King of the Hehaya line of kings. He was 
the grandson of Rohitāšva and son of Hārīta. King 
Vijaya is the son of Cuficu. (Brahmanda Purana, Chap- 
ter 16. 

mw m While empcror Prthu was ruling the 
earth it was once transformed into a cow and milked. 
Each got a differcnt substance and what the Nagas got 
was poison. They milked the poison into a pot-like 
Curaykka. 

CUTU. (Dice). It is an imaginative paurāņic assump- 
tion that there is a satanic force latent in dice, hunting, 
wine and women. ‘There is a story to support the pre- 
sence of this evil power within the above four. Indra 
once turned the Asvinidevas out of his court labelling 
them as outcastes and banned wine to them. Discon- 
tented at this the Ašvinīdevas approached Cyavana and 
the latter performing a yāga invited thc Ašvinīdevas and 
gave them the yaga wine, ‘Soma’. Infuriated at this 
Indra raised his celcbrated Vajrayudha (Weapon of 
thunder) to kill Cyavana. But the sage by his yogic 
powers paralysed the hands of Indra and instantly from 
the sacrificial fire there arose Mada a genie to kill Indra. 
Frightened by this sight Indra fell at the feet of Cyavana 
and craved for pardon. The sage then tore the genie into 
four pieces'and threw one each into dice, hunting, . wine 
and women. That is why all the four are as alluring as 
destructive. (Saptama Skandha, Devi Bhāgavata). 

CYAVANA. A celebrated sage of the Bhargava dynasty. 
1) Genealogy. Descending in order from Brahmā— 
Bhrgu—Cyavana. 

2) Birth. Bhrgu is the son of Brahmā born of Agni at thc 
‘Brahmayajiia conducted by Varuna. The beautiful and 
virtuous lady Puloma was the wife of Bhrgu. Even bc- 
fore Bhrgu marricd her she was being loved by the demon 
Pulomā and her marriage with Bhrgu embittered him 
and he waited for an opportunity to kidnap Puloma. 

One day when Bhrgu went to the river for his bath 
Pulomā entered the à$rama and there he found his love 
Pulomā being watched over by Agni. Pulomà compelled 
Agni to tcll him the truth whether Bhrgu had married 
Pulomā according to the rites enjoined by the scriptures. 
Agni confessed that it was not so and then Puloma 
taking the shape of a hog carried away Pulomà who was 
then ina stage of advanced pregnancy. On the way the 
wife of the sage delivered and the babe dropped to the 
ground. Because the babe was born with a fall (Cyavana) 
from the womb the boy was named Cyavana. The 
radiance ofthc boy burnt the demon into ashes. Pulomā 
weeping profusely with tears rolling down her cheeks 
returned to the arama. Her tears ran into a river and the 
river got the name Vadhūsarā Bhrgu on knowing how all 
happened cursed Agni saying that Agni would thereafter 
be an all-round eater. (cating anythingand everything). 
(Chapters 5 and 6, Ādi Parva). 

3) Penance and marriage. Even when he was very 
young Cyavana commenced practising austerities. 
He went to the forests and sat in meditation without food 
or sleep, oblivious to what happened outside. Years went 
by and Cyavana did not stir from his place. Gradually 
earth began to cover him and soon he was completely 
enveloped by earth. Creepers grew on it and birds made 
rests; Cyavana did not know anything about it. 


CYAVANA 


One day Šaryāti with his wives and children came to 
that forest for a picnic. Sukanyā, daughtcr of King 
Šaryāti, along with her companions separated from the 
King and roamed about in the forest making merry. 
They soon camc to the place where Cyavana sat doing 
penance. There was an unusual radiance around the 
heap of earth they saw thcre and Sukanyā out of curiosity 
started striking down the carth. Then from inside came 
Cyavana’s voice advising her not to crumble down the 
earth as she was doing. Sukanyā ignored the advice and 
searched for the source of the voice. She then saw two 
points of glow and taking a thorn gave two pricks at 
those points and left the place with her companions. 
Those glow-points were the eyes of Cyavana and Cya- 
vana felt insufferable pain when his eyes were thus pierced 
through. But he neither became angry nor cursed the 
girl who did this havoc. Cyavana went on with his 
penance. But soon the country of Šaryāti began to expe- 
rience the bad effects of this evil-deed. People one by one 
in the beginning and then the whole lot were disabled 
from passing either urine or faeces. From men and 
women the disease spread to the animals also. The country 
was in a chaos and the subjects flocked to the palace to 
complain to the King. Šaryāti knew that somebody must 
have in a some way tormented Cyavana and cnquired 
of each and everyone of his subjects. Whether anybody 
had knowingly or unknowingly given pain to Cyavana. 
Nobody had done so and the King was worried. Thcn 
Sukanyā ran to her father and confessed what she had 
done. The King ran immediately to the place whcre 
Cyavana was doing penance and striking down the carth 
prostrated before the sage who was sitting there sad and 
miserable. The King apologised to Cyavana and reques- 
ted him to pardon his daughter. 

Cyavana then told the King that it was enough if he 
gave his daughter in marriage to him in expiation of the 
harm done. The King was shocked to hear this for 
Cyavana was not only ugly but now blind also. The 
King returned to the palace sad and worricd and there 
was gloom over the whole palace. But Sukanyā approa- 
ched her father and agreed to be the wife of Cyavana. 
The problem was solved and the King with great reluc- 
tance took his daughter to the forests and gave her in 
marriage to Cyavana. 

4) Gyavana attains eternal youth. It was the time when 
Indra had banned Somapāna (drinking of the yāga wine) 
to the Ašvinīdevas. Discontented atthis they roamed 
about in the forests and soon came to the neighbourhood 
of the āšrama of Cyavana. 

Sukanyā after becoming the wife of Cyavana did all she 
could to make her husband comfortable and happy. 
She would collect very sweet and tasty fruit from the 
forests and give him. She would bathe him in hot water. 
After arranging all the materials needed for the morning 
rites like yava, sesame, darbha and water, she would 
take her husband to the place ofthe püjà leading him 
by hand. When the morning püjà was over she would 
seat him in a suitable place and give him rice and fruits. 
After the meals she would give him pan to chew. Only 
after doing all these would she go to do her daily rites 
and that too only after obtaining her husband's permis- 
sion. She would finish her routine in no time to come 
back to her husband to see whether he was in need of 
anything. Then she would make arrangements for the 
evening puja and after the pūjā was over she would give 
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him his dinner. She would eat only what was left by 
her husband. At night she would spread a soft bedding 
and lull him to sleep. Then she would take a nap lying 
at thc foot of hcr husband. During summer she would 
fan him and during winter she would make firc to give 
hin hcat. Early morning she would take him to a dis- 
tant placc for his excretion and after washing him would 
seat him in a suitable placc for cleaning his teeth and 
face. Then thc routine would start with great devotion 
again. i 

Onc day Sukanyà was returning from the river after her 
bath and on the way she came across the Asvinidevas. 
They were astounded to see such a bcautiful damsel in 
thc forest and they accosted her and requested her to 
select one of them as her husband. Knowing her identity 
they advised her to forsake hcr old and blind husband and 
come and live with one of thcm. She flew into a fury 
when she heard her husband spoken of so slightingly 
and by logical argument convinced them the error of 
their request. Then they told her thus: You are aware 
we are the physicians of thc devas. We can give back 
eyesight to your husband and make him as beautiful 
as one of us. We will then appear before you as thrce 
lovely young men identical in appearance and then you 
must select one among the three as your husband." 


Sukanyā was immensely pleased as well as surprised to 
hear the offer and was cagcr to sce her husband young 
and beautiful. But the last condition frightened her. 
Anyhow she promised to give a reply aftcr consulting her 
husband and ran to the arama to tell her husband the 
news. Cyavana advised her to accept the offer of the 
Ašvinīdevas and Sukanyā ran back to the Ašvinīdevas 
and brought them to hcr husband accepting their terms. 
The Ašvinīdevas took the aged and blind Cyavana along 
with them to the river nearby and the three plunged into 
the river. When they rose up after a dip the thrce emer- 
ged as young, lovely and charming triplets difficult to be 
distinguished from one another. When Sukanyā stood 
before the thrce to select her real husband she prayed to 
her goddess and the Devi gave her the power to identify 
Cyavana and so she correctly chose him from the three. 
(Saptama Skandha, Devi Bhagavata). 

5) Cyavana defeated Indra. lmmensely pleased at re- 
gaining his eyesight and youth Cyavana askcd the Aávini- 
devas what they wanted. The Asvinidevas replied that 
Indra had banned wine to them and they would like to 
have the bar lifted. Cyavana Maharsi immediatcly 
commenced a Somayāga to which were invited all the 
devas and the Ašvinīdevas also. When Indra saw the 
Ašvinīdevas standing to partake of the Soma wine he was 
furious and objected to the wine being given to them. 
Cyavana dissented and a fight ensued between Indra and 
Cyavana. Indra raised his weapon ‘Vajrayudha’ to 
strike at Cyavana and then Cyavana made all his limbs 
go stiff. He then raised from the sacrificial fire a fiendish 
demon called Mada to kill the devas. All those present 
were frightened by this demon and they ran away. But 
Indra could not run for his limbs were stiff. Standing 
there he prayed to his preceptor Brhaspati for help and 
Brhaspati adviscd Indra to surrender to Cyavana. Indra 
bowed his head before Cyavana and prayed to be ex- 
cused. Cyavana was pleased and withdrawing the demon 
tore him into four pieces and threw one each into Dice, | 
Hunting, Wine and Women. The devas and Aévinidevas 
then went back to heaven. (Saptama Skandha, Devi 
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Bhāgavata. Rgveda, Mandala 1, Anuvāka 17, Sūkta 
116; Chapter 123, Vana Parva). 

6) Other details. 

(1) Parasurama once came and stayed at the āšrama of 
Cyavana. At that time Bhrgu and Cyavana were in the 
asrama. They blessed him and advised him to go to 
Kailāsa and do penance there to propitiate Siva. It was 
thus that Para$uràma happened to go to Kailāsa to do 
penance there. (Brahmāņda Purāņa, Chapter 62). 

(2) Cyavana got a son named Pramati. This Pramati 
was the father of Ruru and the grandfather of Sunaka. 
(Chapter 5, Ādi Parva). 

(3) Cyavana married Árusi daughter of Manu. Aurva 
was the son born to Arusi from her thigh. In descending 
order from Aurva were born Rcika—Jamadagni— 
Parašurāma. (Chapter 66, Ādi Parva). 

(4) Astika learnt Sāūga Vedas from the āšrama 
of Cyavana. (Chapter 48, Adi Parva). 

(5) Cyavana was the guru of Bhīsma. (Sloka 11, 
Chapter 37, Šānti Parva). 

(6) King Yuvanāšva once went to the àárama of Cyavana 
greatly worried over the lack of a desccndant. Cyavana 
prepared some sacred water made potent with the recital 
of mantras to induce gcstation and kept it there. Acci- 
dentally the King drank that water and got pregnant. 
The pregnancy developed without miscarriage and in due 
time the King gave birth to a child, the left side of his 
stomach bursting forth to push out the child. It was this 
child who became Māndhātā. (Chapter 126, Vana 
Parva). 

(7) Cyavana was a brilliant member ofthe court of 
Brahma. (Sloka 11, Chapter 22, Santi Parva). 

(8) Cyavana wentto Pātāla (nether-world). (See under 
Kekaralohita ). 

(9) Once the august Vedašarmā of Kausikagotra went 
to the āšrama of Cyavana lostin thought. Cyavana recei- 
ved him with due respect and enquired about the reason 
for his sorrow. Vcda$armā then told him that the lack of a 
son worried him much. Cyavana then blessed him and 
assured him ofa child soon. (Chapter 14, Padma Purana). 
(10) Cyavana had a daughter named Sumanas and she 
was married to a sage called Soma£arma. (Chapter 14, 
Padma Purana). 

CYAVANASRAMA. A sacred place. Amba, daughter 
of Kā$irāja, used to bathe ina pond nearby. (Sloka 26, 
Chapter 186, Udyoga Parva). 

CYAVANASAROVARAM. A sacred place. It is believ- 
ed that this is the best place for worshipping Pitrs 
(spirits of the dead). (Sloka 11, Chapter 125, Vana 
Parva). 

D 


D. (€) This letter means (1) Rudra and (2) tremor 
or fear (trāsa). 

DA. This syllable means ruin. (Agni Purana, Chapter 
348). 

DABHITI. A hermit who is praised much in the Rg- 
veda. It is mentioned in Rgveda, Mandala 1, Anuvāka 
16, Sükta 112, that the Ašvinīdevas had saved Turviti, 
Dabhiti, Dhvasanti and Purusanti, the sons of Indra, 
from a danger. 

DADHĪCA. (DADHĪCI). 

1) Birth, A famous hermit. Mention is made in 
Mahābhārata, Salya Parva, Chaptcr 51, Stanza 83, that 
this hermit was the son of the great hermit Bhrgu, and 
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that he was made of the essences of the world, with a 
huge body. 
2) The birth of the hermit Sārasvata. Dadhica erected his 
hermitage on the bank of the river Sarasvati and began 
todo penance. The power of penancc incrcased daily. 
Seeing this Indra was flurried. So he sent the cclestial 
maid Alarnbusa to break the penance of Dadhica some- 
how or other. Alambusā came to the hermitage of 
Dadhica and began to dance and sing. When the hermit 
saw her he grew lustful and seminal discharge occurred 
to him. The semen fell in the river Sarasvati, who bc- 
came pregnant and in due course gavc birth to a child. 
Shc took the child to the hermit Dadhica and told him 
the story of the child. The hermit was much pleased. 
He took the child and embraced it and blesscd the river 
Sarasvatī thus :— 
**Brahmā, the gods and the celestial maids will be pleased 
if your water 1s offered as oblation.” 
Dadhici then saidthat the child should be namcd Sāras- 
vata. He also added that when there was a drought conti- 
nuously for twelve years, Sārasvata would have the 
power to bring rain. Then Sarasvati took the child to 
her abode and brought it up. 
3) How he destroyed the asuras with the head of a horse. Once 
Dadhici went to the world of the devas (gods). 
From there he looked down and saw the earth filled with 
the asuras. Indra went to destroy them. But he could 
not. So he made a search for anything left behind by 
Dadhica. He understood that Dadhica had with him 
the hcad of a horse. It was found in a lake in the country 
of Saranya. With the bones taken from that head Indra 
and Dadhica destroyed a large number of asuras. 
(Rgveda, Mandala 1, Anuvāka 13, Sūkta 84). 
4) The weapon (Vajra) of Indra was made from a bone. 
A story occurs in the Mahābhārata, which says that the 
Diamond-weapon of Indra was made of a bone of 
Dadhici. The asuras went to fight with Indra under the 
leadership of Vrttrasura. Indra tried his utmost to kill 
Vrttrasura, but he could not. At last Indra approached 
Brahma, who told Indra that if a bone of the hermit, 
called Dadhica was obtained it could effectively be used 
against Vrtra. Accordingly Indra went with Nara 
and Narayana to the banks of the river Sarasvati and 
entered the hermitage and bowed before the shining 
hermit Dadhica and informed him of their errand. The 
hermit replied that he had no objectionin giving his 
bone to save the gods. Saying thus the hermit discarded 
his life. Indra took the bone of Dadhici and made his 
weapon of Diamond (Vajra) with which he killed Vrtra 
and his followers. (Mahabharata, Chapter 100). 
5) Other information 
i! ) At the sacrifice of Daksa, Dadhici got angry becausc 
iva was not given his dues of the sacrifice. (M.B. Santi 
Parva, Chapter 284). 
(2) Once Dadhici talked to a Bráhmin called Karuna 
about the importance of the ashcs dedicated to Siva. 
(Padma Purāņa, Chapter 101). 
(3) See Dhanaíijaya V to know how this hcrmit gave 
absolution from curse to a fly. 

DADHICA (M). A holy place in Kuruksetra. Angiras 
the son of Sarasvati was born in this place. From that 
day onwards this place became a holy place. It is men- 
tioned in Mahābhārata, Vana Parva, Chapter 83, 
Stanza 186 that he who bathes in this holy place will 
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obtain the fruits of performing the sacrifice ASvamedha, 
and enter the world of Sarasvati. 

DADHIMANDODAKA. An ocean. This ocean is near the 
ocean Ghrtoda samudra (Mahabharata, Bhisma Parva, 
Chapter 12, Stanza 2). 

DADHIMUKHA I. A famous serpent, born to Kagyapa 
prajāpati by his wife Kadrü. (Mahābhārata, Ādi 
Parva, Chapter 35, Stanza 8). 

DADHIMUKHA II. A famous monkey. This old mon- 
key was the general of a huge monkey-army. It is 
mentioned in Mahābhārata, Vana Parva, Chapter 
283, Stanza 7 that this general approached Sri Rama 
once, with his army. 

DADHIVAHANA. An ancient king of Bharata. The 
hermit Gautama saved the son of this King from the 
attack of Paragurama (Mahābhārata, Santi Parva, 
Chapter 49, Stanza 8).. 

DADHIVAKTRA. A monkey who helped Sri Rama. 

It is seen in Adhyatma Ramayana, Sundara Kanda, 
Sarga 5, as follows :— 
*Dadhimukhah Kruddhasugrivasya matulah”. From 
this it is understood that Dadhimukha or Dadhiva- 
ktra was the uncle of Sugriva. (For further infor- 
mation see Madhuvana). 

DADHYAN.! A hermit. Once Indra taught this 
hermit Madhuvidyà (the art of mead) Indra told the 
hermit that his head would be cut off if he taught any- 
body this art. The Ašvinīdevas approached Dadhyan 
to learn this art. Fearing Indra the hermit refused to 
teach them the art. A$vinidevas cut off his head and 
buried it in a place. Then they cut off the head of a 
horse and fixed it on the neck of Dadhyan. Having 
the head of the horse he taught. the art to the Aévini- 
devas. When Dadhyan had finished teaching, they 
took away the head of the horse and fixed his own 
head in place. (Rgveda, Mandala 1, Anuvaka, 17, 
Sūkta 166). 

DAHA I. One of the eleven Rudras. He was the grand- 
son of Brahmà and the son of Sthāņu. (Mahābhārata, 
Adi Parva, Chapter 66, Stanza 3). 

DAHA II. An attendant given to Subrahmanya by 
Arhša, a god. (Mahābhārata, Salya Parva, Chapter 
45, Stanza 34). 

DAHADAHA. An attendant of Subrahmanya. (Mahā- 
bhārata, Salya Parva, Chapter 46, Stanza 20). 
DAHATI. A warrior given to Subrahmanya by god 
Am$a. Mention is made about this warrior in Mahā- 

bhārata, „Šalya Parva, Chapter 45, Stanza 34. 

DAIVA I. Almighty God. (See I¢vara). 

DAIVA II. A kind of marriage. The form of marriage 
by which one gives his daughter to a priest. (Scc 
Vivāha). 

DAIVĀLĪKA. A country. Mention is made in Mahā- 
bhārata, Sabha Parva, Chapter 52, Stanza 18, that 
the King and the people of Daivālīka were present 
on the occasion of the sacrifice of Rājasūya (imperial 
consecration) of Yudhisthira. 

DAIVASAMPATTI. The virtues 
born of a noble family. 

"He Bharata ! Security, knowledge of tattvas the desire 


of those who are 


1Thc stories regarding the two hermits Dadhici and Dadhyan in the Puranas are not very clear. 
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to attain harmony with the Supreme Being by the know- 
ledge of Brahman, alms-giving, self restraint, perform- 
ing sacrifice, self-study, penance, sincerity, truth, libe- 
rality, continence, kindness, mildness, modesty, resolu- 
tion, cleanliness, forgiveness, brightness, abstaining 
from committing murder and getting angry, having 
no malignity, covetousness, fickleness and pride and 
not injuring others are the Daivasampatti or good 
qualities of a noble man." (M.B. Bhisma Parva, 
Chapter 40). 

DAITYADIPA. One of the sons of Garuda. Mention 
is made about Daityadīpa in Mahābhārata, Udyoga 
Parva, Chapter 101, Stanza Il. 

DAITYASENĀ. Sister of Devasenā, the wife of Subrah- 
manya. Ke$i, an asura, married her. (lor detailed 
story, see Devasenā). 

DAKINI. A class of women supposed to be proficient 
in magic and the performance of feats with the help 
of mantras. (See Ksuraka). 

DAKSA. 

1) Two Daksas. In most of the Puranas references 
about two Daksas occur. In some purāņas both are 
referred to as one and the same person, whereas in 
some others both are considered as separate persons, 
so much so the stories concerning both are interlocked 
and entangled very often. The fact is that there was 
only one Daksa, whose life was of two stages. The first 
Daksa was killed at the sacrifice of Daksa, at which point, 
ends the first stage, or the first Daksa. The second stage 
was the rebirth of the same Daksa. A short biography 
of Daksa including both stages is given below :— 
Brahma created by his mind, the seven great hermits, 
Marici, Angiras, Atri, Pulastya, Vasistha, Pulaha and 
Kratu. So these seven hermits are called the Manasa- 
putras (sons born from mind) of Brahma. After this, 
from the anger of Brahma, Rudra was born, and from 
his lap Narada, from his right thumb Daksa, from 
his mind the Sanakas and from his left thumb a daughter 
named Virani were born. 

Virani nàma tasya stu 

asiknītyāpi sattamā 
From this passage which occurs in Kālikā Purāņa it 
may be assumed that ‘Asikni’ was another name of 
Virani. Daksa did penance in the mountain of Vindhya 
for a long timc. It is mentioned in Bhagavata, Skandha 
8, that Mahavisnu appeared before. Daksa and gave 
him Asiknī as his wife. 
Several sons were born to Daksa by his wife Asiknī. 
The last one was a daughter named Sati who became 
the wife of Siva. At this time Daksa performed a sacrifice. 
As he was not invited to that sacrifice, Siva sent 
Virabhadra and Bhadrakali and killed Daksa. Though 
the devas put the head of a goat in place of the lost 
head and brought Daksa to life again, no reference 
is made about the life of Daksa after the sacrifice. Thus 
the first stage of the life of Daksa ends. (Devi Bhaga- 
vata, Skandha 7). 
After this, once the Pracetases (the ten sons of Barhis) 
were engaged in penance and the earth was not pro- 
perly cultivated in consequence of which big trees 

In Maha hhàrata Dadhīca is men- 


tioned as the son of Bhrgu, and in Rgveda it occurs that Dadhica was the son of Hermit Atharva who was the son of Vasistha. 


Morcover the story of Dadhyan teaching the Ašvinīdevas the ‘Madhuvidya’ is 
Somc statements in the Rgveda make it difficult to assume that both Dadhyat and Dadhīci are one and thesame person. So 


connected with Dadhici in some other purānas 


relving 


on the majority of statements in the various purānas this book has accepted the fact that these hermits are separate persons and that 
Dadhici was the son of Bhrgu whercas the hermit who taught Madhuvidyā to the Ašvinīdevas was Dadhyan. 
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grew up and the whole of the earth was changcd into 
a big forest. The sky was covered with trec tops. It 
was difficult even for the wind to pass through them 
and thus the forcst thrived for ten thousand years. Thc 
pracetases got out of thc sea after penance and entered 
the shore. When they saw the big forest they got angry 
and the ten of them discharged fire and wind from 
their faces. Thc wind up-rooted the trees and thc fire 
dried them. Thus almost the whole of the trees were 
consumed. Then Candra, the King of the mcdicinal 
herbs came there and told the Pracetases **Oh, Kings, 
hold your anger. I will make the trees concludc a 
treaty with you. The beautiful Marisa who was born 
to the trees is my foster-daughter. I give her to you 
as your wife. From half the portion of your minds 
and half the portion of my mind the great and wise 
prajapati Daksa is going to take birth in her womb". 
The Pracetases controlled their anger and accepted 
Marisa as their wife, at the words of Somadeva (Candra) 
and as the son of the ten pracetascs the Prajapati Daksa 
was born. With this the sccond stage of the life of Daksa 
begins. The important occurrences in the two stages 
of the life of Daksa are given below in their order. 
2) Daksa’s creation of the prajas or subjects. Once Brahma 
called Daksa and ordered him to create prajās or sub- 
jects. Accordingly Daksa created the gods, the hermits, 
the Gandharvas (Demi-gods),the Asuras, the serpents 
etc. Seeing that the subjects he created were not pro- 
liferating as required he thought of creating subjects 
by coition of male and female; and he begot by his 
wife Asikni five thousand sons, and they were called 
Haryašvas. They in their turn wcre about to create 
subjects when Narada appeared before them and said 
“Oh, Haryasvas, you are mere children and ignorant 
of the secrets of this world. How do you intend to 
create subjects ? You fools, since you have the power 
to go up and down and lengthwise and breadthwise, 
why don’t you try to find out the extremities of the 
earth ?" Hearing the words of Narada, they all ran 
in different directions and have not returned since. 
Thus Daksa lost the Haryasvas. Daksa again begot 
thousand sons by Asikni and they were called Šabalāšvas. 
Seeing that they also were about to create subjects 
Nārada scattered them also, by some tricks. The 
Šabalāšvas who had gone to see thc end of the earth 
have not yet returned. 

Daksa got angry with Nārada and cursed him thus : 
"You also, like my children shall wander from place 
to place all over the earth". From that dry onwards 
Narada became a wanderer, without a fixed dwclling 
place. The wise Prajāpati Daksa again begot sixty 
damsels by Asikni. Ten of the girls were given to Dharma- 
deva, thirteen of thcm to Kašyapa, twentyseven of 
them to Soma, and four of them to Aristanemi. Of 
the rest two werc given to Bāhuputra, two to Angiras 
and two to the wise Kršāšva. The names of the wives 
of each are given below :— 

(1) Kasyapa. Aditi, Diti, Danu, Arista, Surasa, Khasā, 
Surabhi, Vinatā, Tāmrā, Krodhavašā, Trā, Kadrū, 
Muni. 

(2) Dharmadeva. 
Bhānu, 
Viśvā. 
(3) Soma. 


Šīras, 


Arundhati, Vasu, 


Yami, Lamba, 
Marutvati, Sankalpa, 


Muhūrtā, Sadhya, 


Asvayuk, Bharani, Krttikā, Rohini, Mrga- 
Tārakam (Ardra), Punarvasu, Pusyam, Āsle- 
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sam, Janakam, Phālgunī, Uttaraphālgunam, Hastam, 
Citra, Svātī, Visākham, Anuradha, Jyestha, Mūlam, 
Purvāsādham, Uttarāsādham, Srona, Sravistha, Pracetas, 
Purvaprosthapadam, Uttaraprosthapadam, Revatī. 
The names of the wives given to Angiras, Aristanemi, 
Bāhuputra and Kršāšva are not mentioned. 


Besides thcse damsels, twentyfour daughters were born 
to Daksa of his wife Prasūti who was the sister of Uttāna- 
pada. Dharmadcva marricd thirteen of them also, named 
Sraddha, Laksmī, Dhrti, Tusti, Medhā, Pusti, Kriya, 
Buddhi, Lajjā, Vapus, Santi, Siddhi, Kirti. Of the rest, 
Khyati was given to Bhrgu, Sati to Siva, Sambhüti to 
Marici, Smrti to Angiras, Priti to Pulastya, Ksama 
to Pulaha, Santati to Kratu, Anasūyā to Atri, Ūrjā 
to Vasistha, Svāhā to Agnideva and Svadha to the 
Manes. (Visnu Purana, Amía 1, Chapter 15). 

3) Sacrifice of Daksa. Once Daksa performed a sacri- 
fice called Brhaspatisavana. To this sacrifice he did not 
invite his daughter Satī or her husband Šiva. Daksa 
did not invite them because of three reasons according 
to the Puranas. 

(1) Once Durvāsas, the son of Atri, went to Jambūnada 
and meditated with the mantra or spell of ‘Mayabija’ 
and worshipped Jagadambika (mother of thc 
world) the goddess there. The goddess was much plea- 
sed and gave him as a tokenof her pleasure the garland 
of flowers she wore from which nectar was oozing. 
Durvasas wore it on his head and went to the palace of 
Daksa, the Prajāpati. When he saw sucha wonderful 
garland which was not of this world, he wanted to have 
it and Durvasas instantly gave it to Daksa. He placed it in 
a prominent place in his bedroom and enjoying the 
wonderful fragrance of it he conjugated with his wife, 
and polluted that pure garland by his lust. Siva and his 
wife camc to know of this and they scolded Daksa, who 
kept this bitterness in his heart and when the sacrifice 
was performed, he decided not to invite them. (Devi 
Bhagavata, Skandha 7). 


(2) Siva was considered as a polluted man by Daksa 
as he had always been carrying with him the skull of 
Brahma and so he thought it wrong on his part to admit 
his daughter and son-in-law to the sacrificial hall. The 
story of how Siva came tohave the skull, is given below. 


In days of old when the whole world was under the 
singlc ocean (of the great flood) the sun, the moon, the 
fire, air everything was destroyed and darkness pre- 
vailed. All the vegetations were destroyed. All the 
emotions and non-emotions disappeared. The supreme 
Lord was sleeping for so many thousands of nights 
together. Atthe end of the night he assumed the attri- 
bute of ‘Rajoguna’ (activity) and got ready to creatc 
the universe. From the facc of the Supreme Lord and 
creator of the universes came out Brahmā with five faces. 
In the same way, Siva with three eyes and matted hair, 
and trident and rosary of beads (Elaeo carpus) and with 
attribute of ‘Tamas’ (darkness— destruction) also came 
out. Both Brahmā and Šiva were filled with egoism and 
both began to quarrel with cach other. It was a contest 
as to who was greater. The contest ended in attack. 
Šiva plucked off the fifth head of Brahmā, when the 
same face, flushed with anger, scolded Siva. The head 
fell into the hands of Siva, who could not throw it down 
as it didn't come off from his hand. Brahmā cursed 
Siva and made him polluted. Since Siva became polluted, 
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his wifc Sati also was considcred as polluted by Daksa. 
(Vāmana Purana, Chaptcr 2). 

(3) Oncc thc prajāpatis performed a sacrificc. Brahma, 
Visnu and Siva were present there. Daksa, who had been 
invitcd by the prajapatis also was ae When Daksa 
entered the hall his son-in-law Siva did not rise up. 
This arrogance of Siva madc Daksa angry. Daksa made 
up his mind to take vengeancc on Siva, and performed 
a sacrifice known as Brhaspatisavana. To that sacrificc 
he did not invite Siva or Sati. 

Hearing that her fathcr was conducting a sacrificc Sati 
came uninvitcd. But Daksa did not even look at hcr. 
Satīdcvi whosc heart was broken at this treatment made 
a fire and jumped into it and died. Siva became furious 
when he came to know of this. Being overwhelmed with 
sorrow and anger he beat hismattcd hairon thc ground, 
from which two monsters, Virabhadra and Bhadrakālī, 
camc out. They ran to Daksa’s sacrificial hall and des- 
troycd everything they saw, killed everybody, caught 
hold of Daksa and cut off his hcad. Then they began to 
creatc havoc in the whole world. The hermits and 
sages began to take to flight. Men and animals shivered. 
Thus the three worlds began to tremble with fear. Thc 
gods approached Šiva with supplication to curb his 
angcr. The gracious Sankara was pleased to recall the 
monstcrs. After that evcrybody requested him to bring 
Daksa back to life. But the search made for the hcad of 
Daksa was futile. At last Brahma took the head of a 
goat and joined it to the headless trunk of Daksa. Thus 
he was brought to life again. (Devi Bhāgavata, 
Skandha 7). 

4) Cursing Candra. Candra had married twentyseven 
daughters of Daksa. But he showed particular attach- 
ment to Rohini. The other twentysix wives could not 
bear this. They made a complaint to their father Daksa. 
Daksa called Candra and advised him to show equal 
attachment to all his wives and not to show any partia- 
lity to anyone. Candra did not gainsay his father-in- 
law, but he did not make any change in his disposition. 
Aftcr a few days all the daughters except Rohini went 
to the palace of Daksa and told him that they were 
going to stay with him. This time Daksa got angry and 
called Candra and cursed him to become a sick man 
(of consumption). 

Trom that day onwards Candra became a patient affec- 
ted with consumption. All the vegetations in the world 
began to weaken. It appeared that the world was 
about to be destroyed. So the gods approached Daksa 
and requested him to show some leniency towards 
Candra. Daksa accordingly called Candra and told 
him that he would be affected by consumption only for a 
fortnight and after that he would recover gradually. 
Candra went to Prabhasa tirtha and Sarasvati tirtha and 
dipped in water. He began to recover from that day. 
It is according to the curse of Daksa that Candra (Moon) 
waxes and wanes. (M.B. Salya Parva, Chapter 35). 

5) Other information. 

(1) Daksa has another name ‘Kan’. 

“Daksa the Prajāpati is a son of ten fathers. Hc. has 
two names. They are Daksa and Kan." (M.B. Šānti 
Parva, Chapter 208, Stanza 7). 

(2) When the emperor Prthu milked the earth, Daksa 
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was crowned as the King of the subjects. (See under 
Prthu). 

(3) It occurs in Mahabharata, Sabha Parva, Chapter 
11, Stanza 18, that Daksa was a member of the assembly 
of Brahma. 

(4) Daksa was onc of thosc who visited Bhīsma in his 
bed of arrows. (M.B. Santi Parva, Chaptcr 47). 

(5) Mention is made in Mahābhārata, Santi Parva, 
Chapter 166 that thc devas, the manes, the gandharvas, 
thc celestial maids, the Rāksasas, animals and birds, 
fishes and all living creatures werc born from the daugh- 
ters of Daksa. 

DAKSASAVARNI. The name of the ninth Manu. 
During the regime of this Manu, there will be thrcc 
classes of devas (gods) called thc Parņas, the Marici- 
garbhas and the Sudharmans. Each of these ganasor 
classes will consist of twelvc devas or gods. Indra, their 
King will be known as Adbhuta. He will be mighty and 
powerful. In that Manvantara (age of the Manu) 
Savana, Dyutiman,  Bhavya, Vasu, Medhatithi, 
Jyotisman and Satya will be the Saptarsis (the seven 
hermits) and Dhrtaketu, Diptiketu, Paücahasta, Nira- 
maya, Prthufrava and others will be the sons of Manu, 
Daksasāvarņi. (Visnu Purana, Amša 1, Chapter 2). 

DAKSAYANI. Daughter of Daksa. This name is gene- 
rally used for all the daughters of Daksa. Occasionally 
this name is used for the grand daughtcrs of Daksa 
also. 

DAKSIŅĀ. A daughter, born to Prajāpati Ruci, by his 
wife Ākūti. The first Manu was Svayambhuva, the son 
of Brahma. He accepted Šatarūpā, his sister who be- 
came sinless by penance, as his wife. Satarüpa gave birth 
to two sons Priyavrata and Uttānapāda, and two 
daughters, Prasūti and Ākūti. Of these two daughters, 
Prasūtī was given to Prajāpati Daksa and Ākūti to 
Prajāpati Ruci. Ākūti gave birth to twins, a son named 
Yajfia and a daughter named Daksiņā. To Yajfia 
twelve sons wcre born by Daksiņā. They were a class 
of devas (gods) called the Yāmas in the regime of Manu 
Svāyambhuva (Visnu Purana, Arhša 1, Chapter 7). 
Now Daksina is worshipped as a goddess. The same 
Daksiņā was reborn in the Goloka under the name 
Suíila. At that time she was a cowherd woman and 
friend of Rādhā. She liked to talk with Šrī Krsņa. One 
day Radha saw her sitting in the lap of Sri Krsna, 
engaged in sexual sports, in a secluded place. When 
Su$īlā saw that Radha had found them out, she be- 
came dumbfounded with shame, and sat with bowed 
head. Sri Krsna slowly placed Sušīlā dcvi down and 
instantly vanishcd. The angry Radha cursed Su$ilà to 
become ashes if ever she entered the Goloka again. Then 
Radha ran about everywhere in search of Sri Krsna, 
but he could not be found. 

Immediatcly aftcr the curse, Sušīlā got down from the 
Goloka and began to worship Mahālaksmī with devotion 
and meditation and very severe fast and vow. After 
a long time Mahālaksmī appeared to hcr and blessed 
her, and Susila became absorbed in Mahālaksmī. 
Since the absorption of Susila devi, who was the rebirth 
of Daksinadevi, in Mahālaksmī, the sacrifice of the 
devas (gods) became fruitless. They were much grieved. 
They all went to Brahma to find a solution. As the matter 
was serious Brahma meditated upon Visnu, who 


1. Though Daksa was brought to life again with the head of a goat there is no mention of him again in the Puranas. We hear of 


Daksa again as the son of Marisa. 
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became pleascd with Brahmā and to save thc devas, he 
attracted Daksinadevi from the body of Mahālaksmī 
and gave her as a prescnt to Brahmā. Brahmā gave that 
devi (goddess) to Yajfiapurusa (the god of sacrifice ) 
so that the sacrifices of gods might become fruitful. 
When Yajfiapurusa saw that supernatural beauty he was 
overpowered by lust and swooned. Thc couple spent a 
hundred divine years in scclusion enjoying the company 
of each other, asa result of which devi became pregnant. 
The pregnancy matured in twelve divine years and she 
gave birth to a child which was named Phalada. It is 
this same Phalada, the son of Yajfiapurusa and Daksinà 
who awards fruits to all actions. The learned men say 
that Yajūapurusa, Daksiņādevī and Phalada divide the 
fruits of actions among the doers. (Dcvi Bhāgavata, 
Skandha 9). 

DAKSIŅĀGNI. A strong wind born from the firc 
Paficajanya. (M.B. Vana Parva, Chapter 229, Stanza 
6 


DAKSIŅAKAILĀSA. Kālahasti, Trisivaperoor and 
Trikoņamala are known by the name Daksiņakailāsa. 

DAK*I.AMALLA. A country in ancient India. This 
country is called Mallarajya. Its capital was Kušīnagara 
or Kusinara. In Mahābhārata mention is made that 
Bhīmasena, during his conguest brought this country 
under control. (M.B. Sabhā Parva, Chapter 30). 

DAKSINAPANCALA. A place famous in the Puranas. 
This place lies to the south of the Ganges up to the river 
Campat. It is mentioned in Mahābhārata Sabhā Parva, 
Chapter 14, Stanza 27, that the King of this country 
fled to the south fearing Jarāsandha. Pāūcāla lies to the 
south and north of the Ganges. But the country was 
divided into two when Drona defeated Drupada the 
King of Paficala, and took away from him the part of the 
country north of the Ganges. After that, the part taken 
by Drona was called Uttarapáficala and the part south 
of the Ganges was called Daksiņapāiicāla. (M.B. Ádi 
Parva, Chapter 137). 

DAKSINASINDHU. A holy place. This place is on the 
shore of the southern sea. If one visits this place and 
takes bath there he will get the fruits of performing the 
sacrifice of Agnistoma, and the opportunity of travelling 
by the aeroplane of the gods. (M.B. Vana Parva, 
Chapter 82, Stanza 39). 

DAKSINATYAS. The people of South India. It is 
mentioned in Mahābhārata, Udyoga Parva, Chapter 
158, Stanza 2, that at the time of the composing of the 
Mahābhārata, thc leader of the Dāksiņātyas was the 
emperor Bhīsmaka. 

DALA. The son of King Parīksit of the dynasty of Iksvāku. 
The mother of Dala was Susobhana, the daughter of the 
King of Mandüka. Dala had an elder brother called 

ala. Dala became king when Sala was killed. Hermit 
Vāmadeva was the priest of this King. (MB. Vana 
Parva, Chapter 192). Sec Pariksit II. 

DĀLBHYA (BAKADALBHYA). A Maharsi of Naimi- 
šāraņya. In Vāmana Purana, there is a story of how this 
Sage once performed a homa and burnt Dhrtarāstra's 
kingdom in the sacrificial fire. 

* Long ago some of the sages of Naimi$àranya approached 
Dhrtarāstra with a requcst for some money. Their 
leader was the sage Dālbhya (Baka). It was he who 
begged Dhrtarástra for moncy. The king not only 
refused to give money, but also insulted the sage. Pro- 
voked at this, Dālbhya began performing a homa in 
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which Dhrtarastra's kingdom was the havis in the form 
of sliced meat. ‘This homa was performed in Avakirna- 
mahātīrtha at Prthüdaka. As a result of it the kingdom 
began to decline. The King was alarmed and consulted 
great scholars and astrologers about thc cause of the 
country's decline. ‘They told him that the cause of the 
disaster was Dālbhya's homa. Dhrtarāstra at once pro- 
ceeded with rich presents to propitiate Dālbhya at 
Avakirnamahatirtha. Dàlbhya was pleascd and as 
desired by the King, performed homa with milk and 
honey and rcvived all those who had died. (Vàmana 
Purāņa, Chapter 39). 

Mahābhārata, Sabhà Parva, Chapter 4, Verse 11 says 
that this Maharsi flourished in Yudhisthira's assembly. 
On another occasion, he is referred to, as coming to 
Dyumatsena, the father of Satyavān. At that time, he 
comforted Dyumatsena by saying that Satyavān would be 
blessed with longevity. (M.B. Vana Parva, Chapter 
298, Verse 17). 

DĀLBHYAM. A holy place in North India. (M.B. 
Vana Parva, Chapter 58, Verse 12). 

DĀLBHYAGHOSA. Another name for the holy 4grama, 
Dālbhyam. i 

DAMA 1. The brother of Damayanti. No other informa- 
tion about Dama is available in the Purāņas. 

DAMA II. A hermit. He was one of the hermits who 
camc to visit Bhisma when he was lying on the bed of 
arrows. (M.B. Anuśāsana Parva, Chapter 26, Stanza 4). 

DAMA. See Sarhbara. 

DAMĀ. A female attendant of Subrahmanya, (M.B. 
Šalya Parva, Chapter 46, Verse 5). 

DAMACANDRA. A King. He was a mighty hero and a 
friend of Dharmaputra. (M.B. Droņa Parva, Chapter 
158, Verse 40). 

DAMAGHOSA. The father of Si$upàla, the King of 
Cedi. (M.B. Ādi Parva, Chapter 186, Stanza 86). 

DAMANA I. A brother of Damayantī. In Mahābhārata, 
Vana Parva, Chapter 53, Stanza 8 it is mentioned that 
King Bhima had a daughter namcd Damayanti, and 
three sons named Dama, Dānta and Damana. 

DAMANA II. A hermit. Bhima the King of Vidarbha 
pleased this hermit, who blessed the King and said that 
he would get children. Accordingly the king got Dama- 
yanti as his daughter and Dama, Danta and Damana 
as his sons. (M.B. Vana Parva, Chapter 53). 

DAMANA III. The son of the King Paurava. Dhrsta- 
dyumna killed Damana in the battle of Bharata. (M.B. 
Bhisma Parva, Chapter 61, Stanza 20). 

DAMANA IV. A son of Bharadvaja. After the investiture 
with the Brahma string (upanayana) Damana started 
on a travel. On the way near Amarakantaka he met 
with the hermit Garga who talked to him about the 
glory of Kasi. Damana who was a sccker of spiritual 
knowledge, stopped his travel and sat down to do penance 
and thus leaving his body he attaincd heaven. (Skanda 
Purana, Chapter 2, 4, 74). 

DAMANAKA I. One of characters in a story, of Paíica- 
tantra. (See Mitrabhedam). 

DAMANAKA II. A daitya (asura) Mahāvisņu in his 
incarnation as Matsya (Matsyāvatāra), killed this asura 
who was a dweller of the sea. Visņu threw the body of 
the asura into the earth. By the touch of the Lord the 
body became fragrant and it was changed to a plant 
which is known as (Kozhunnu or Kozhuntu) Dama- 
nakam. (Skanda Purana). 
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DAMANAKAM. The Tātiri tree (Grislca Tomentosa). three sons Dama, Danta and Damana were born to 


The ceremony of worshipping this tree is called Dama- 
nakārohaņavidhi. The Grislea trec is supposcd to be 
Bhairava, who had been changed to a trec by the curse 
of Siva. A story to this effect occurs in the Puranas. 
Bhairava was formed from the angcr of Siva. Bhairava, 
against the will of Siva, destroyed the devas, and so 
iva cursed him and turned him to a Tātiri trce. It is 
called Damanaka because Bhairava tried to do ‘damana’ 
(restraint or punishment) to the gods. 
Bhairava felt sorry at the curse of Siva. He rcquested 
Siva to withdraw the curse. At last Siva had pity on him 
and said that all would worship Damanaka tree. The 
method of that worship is called PDamanakārohaņa- 
vidhi. It is given below: 
This tree should be worshipped on the seventh or thir- 
teenth lunar day. The worshippcr should go to the 
tree, with those who recite mantras and spells. After 
the worship is over the worshipper should say, “O, 
Trec, which has originated by the power of Hari, you 
come to my presence. On behalf of Siva, and by his 
order, I have to take you homc.” Saying thus the 
tree should be taken home and consecrated in the even- 
ing in accordance with the rituals. In the house, the 
Sun, Siva and Agni should be evoked and worshippcd 
and then the root of the tree should be planted in the 
Igana (N.E. point) corner of the house and when it 
is planted, the spell or incantation of Vamadeva Mantra 
or Siromantra should be recited. In the same way 
the trunk with the branches of the tree is planted on 
the Northern part. The fallen leaves and flowers 
should be placed on the eastern side. When the root 
is planted the following prayer should be uttered : 

Amantritosi  deveša 

` pratah kale maya prabho/ 

Kartavyastapaso labhah 

Pürpam sarvam tavajfiaya.|/ : 
After that at dawn he should take bath and with obla- 
tions of sweet-smelling flowers etc. should worship 
iva. This is Damanakarohanavidhi. (Agni Puràna, 
Chapter 80). 
DAMAYANTI Daughter of Bhima the King of Vidar- 
bha. The most noble of all the Indian heroines, Dama- 
yanti has secured a place in the literatures of almost 
all the languages in the world. Fhe famous hero Nala 
is her huband. 


1) The background of the story of Nala. During the time 
of the forest life of the Pāņdavas, Arjuna had gone to 
Kailasato do penance before Siva for getting divine 
weapons. The rest of the Pāņdavas spent the time 
till the arrival of Arjuna, in sorrow and sadness. 'They 
spent miserable days one by one. At that time the her- 
mit Brhadaíva visited them. They welcomed the 
hermit. In the midst of their conversation Dharma- 
putra told the hermit with tears that he was the most 
unhappy man in the world. Hearing this the hermit 
told them the story of Nala, to console the Pàndavas. 
2) The birth of Damayanti. The King Bhima of Vidar- 
bha was childless for a long time. While the King was 
spending sorrowful days, as he had no children, a 
hermit named Dama reached his palace. The King 
welcomed the hcrmit. Secing the sorrow of the King the 
hermit blessed the King and the queen, and as a result 
a daughter named Damayanti and as her brothcrs 


them. 

3) The Svayarwara (marriage) of Damayanti. During 
this period a son named Nala was born to Vīrasena the 
King of Nisadha. The child was an expert in the game 
of dicc and he would speak only truth. He grew up 
and became a youth. 

Once the swans which came to the palace of Dama- 
yanti from Nala, began to praise Nala. They sang 
about the glory of Nala. Nala also knew about the 
beauty and the other good qualities of Damayanti. 
Thus they fell in love with each othcr. Nala also started 
for Kundinapuri, the capital city of Vidarbha, to marry 
Damayanti. The devas (gods) Indra, Agni, Varuna 
and Yama, having heard of the beauty of Damayanti 
from Narada, had gone Kundinapuri, to take part 
in the marriage. On the way they mct Nala. They 
were aware of the fact that Damayanti was in love 
with Nala. So they called Nala and scnt him to Dama- 
yanti with a message that Damayanti should accept 
one of the four gods as her husband. By the boon of 
invisibility, given by the Gods, Nala entered the room 
of Damayanti unscen by others and gave the message 
to Damayanti. But Damayanti did not agree to it. 
The Gods also entered the nuptial hall and took their 
seats in the shape of four Nalas. Damayanti entcred 
the hall with the nuptial garland in her hands. She 
saw five Nalas including the real Nala, and praycd to 
the gods to show her the real Nala her lover. So thc 
devas assumed their real forms and Damayanti put 
the garland on the ncck of the real Nala and accepted 
him as her husband. Being much pleascd with the be- 
haviour and character of both Nala and Damayanti, 
the four gods blessed them. Agni promised to be near 
Nala whenever he thought of him. Yama said that 
Nala would always be righteous. Varuna said that 
Nala would obtain water at the thought of it. Indra 
blessed him saying that he would get moksa immcdia- 
tely after the completion of a yaga. The gods remained 
till the end of the marriage ceremony and then they 
departed. Nala and Damayanti lived in Kundinapuri. 


4) The hatred between Kali and Dvāpara. Hearing about 
the Svayarhvara of Damayanti Kali and Dvāpara 
started for Kuņdinapurī. On the way they met Indra 
and the other gods, who were returning from the marri- 
age of Damayantī. They told Kali and Dvāpara that 
Damayantī had accepted Nala as her husband. Kali 
and Dvāpara got angry at this and returned saying 
that they would destroy the kingdom of Nala. After 
that Kali waited for a chance to enter the body of 
Nala. Aftcr twelve years, oncc Nala, after passing 
urine, without washing his legs performed his cvening 
worship. At that moment Kali entered the body of 
Nala. With that Nala became bereft of all senses of 
righteousness and duty, and challenged his younger 
brother Puskara toa game of dice. Puskara engaged 
Nala in the game of dice. Kali stood in the shape of 
an ox as helper of Nala. Nala lost his kingdom in the 
game. Seeing that her husband was being dcfcated 
continuously, Damayanti scnt for the chariotecr Vars- 
neya and scnt her son Indrasena and daughter Indra- 
senā to Kuņdinapurī. After leaving the children at Kundi- 
napuri Vārsņeya engaged himself in a travel. After 
visiting several countries he reached Ayodhya and 
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became the charioteer of King Rtuparņa. 

5) Nala and Damayanti to the forest. Puskara got the 
kingdom, wealth and everything that his elder brother, 
Nala, had possessed. The miserable Nala left every- 
thing hc had and clad in only one cloth got out of the 
palace. His wife Damayantī followed him. They stayed 
outside the city for three days. Puskara made a pro- 
clamation that if anybody rendered any help to Nala 
he would be ruthlcssly put to death. After that Nala stay- 
ed there for three more days, with only water for food 
and drink. 'Then he went to the forest. His wife followed 
him. They were hungry. Nala saw some golden birds. 
Nala wanted to catch them for food. So he took his 
only cloth and spread it on the ground. The birds 
took that cloth and flew away. Those birds were the 
dices used in the game. Thcy were influenced by 
Kali. The miserable and hungerstricken Nala asked 
his wife Damayanti to go with the caravan traders 
who were going to Avanti and save herself. But she 
did not consent to go away from him. 

They spent that night in an inn. They both fell asleep 
because of weakness. After a time Nala woke up. 
He thought that his wife would somehow or other 
get to somc country closeby and save herself, if he 
left her there. So he decided to take half of her cloth. 
How to do it without her knowledge ? Thinking so he 
walked round the inn. He saw a good sword. He 
took thc sword, and cut half of the cloth of Damayanti 
and leaving her in the inn he went away. 

In a short while she woke up and missing her husband 
she cried aloud and ran here and there in search of 
him. Then she went into the forest crying. A big snake 
caught hold of her and began to swallow her. She cried 
aloud. Hearing the cry, a forester came there. He 
cut the snake open and saved Damayanti. But when 
he saw her he became overpowered by libido and 
tricd to make her his wife. She got angry and cursed 
him and he instantly fell down dead. After this she 
began to wander in the forest aimlessly, often seeing 
wild animals and fearing them. At last she got on a 
rock and sat there and began to wail thinking of Nala. 
6) Damayantī in the kingdom of Cedi. While she was 
sitting on the rock wailing, a caravan of traders came 
by that way. They had been attacked by a herd of 
elephants and were running away from them. They 
saw Damayantī. She told them her story. They brought 
her to the kingdom of Cedi. She wandered through 
the country for a while and finally reached the palace 
of the King Subahu. Thinking her to be a mad wo- 
man the street boys were following her. The queen 
saw the woman surrounded by street boys and felt 
pity for her. She sent her maid and brought her to 
the palace. Without revealing that she was the queen 
of King Nala, she told everything else to the qucen. 
The qucen consoled her and said that she would get her 
husband back. She invited Damayanti to stay in the 
palace till she got her husband back. Damayanti 
replied as follows : *"Mothcr, I shall stay here. But 
there are certain conditions. I won't eat remains and 
offals of victuals, I won't make others to wash my legs. 
I won't talk with men who are not rclated to me. If 
anybody hankers after me you must order him to be 
killed. Brāhmaņas may come and see me only in con- 
nection with the search for my husband. This is my 
vow." The queen agreed to her conditions and made 
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her the attendant of her daughter Sunanda. 
7) Nala in Ayodhya. Nala filled with sorrow was walk- 
ing along the forest when he saw a wild firc. From the 
midst of the fire somebody was calling Nala by name 
and crying. When Nala approached the fire, he saw 
the great and famous serpent Karkotaka lying entwined 
in the flames. Karkotaka the King of the Nàgas had 
once deceivcd Narada, who then cursed him that he 
would become stationary in a place like an immovable 
thing till Nala came and rescued him. From that day 
onwards, Karkotaka was remaining in that forest with- 
out moving. Then the forest caught fire. Karkotaka 
being unable to move had to remain in the fire. Nala 
immediately saved Karkotaka from the fire and with 
that he was absolved from the curse of Narada. Kar- 
kotaka asked Nala to walk forward, counting the steps. 
When Nala counted ten, Karkotaka bit on the leg of 
Nala and he became ugly. Then the serpent said to 
the flurried Nala, “Don’t fear. I have made you ugly 
so that others may not recognize you. Now you are 
ugly because of my poison. But my poison has affected 
Kali who is in your body. Because he had harmed 
you who are blameless, hc has to suffer for it. So long 
as this poison is in you, nobody will harm you. You 
must go to Rtuparna the King of Ayodhya and tell 
him that you are Bahuka a chariotecr. You must give 
Rtuparna the spell 'A$vahrdaya mantra’ and get 
from him the spell ‘Aksahrdayamantra’. After that 
you will have reunion with your wife and children. 
Here 'are two cloths for you. Whenever you want 
to get your original form you need only wear them." 
Saying these words Karkotaka gave Nala two divine 
garments and then disappeared. 
Nala started for Ayodhyā. He reached the palace 
on the tenth day. There he was employed as the horse 
keeper of Rtuparna on a pay of hundred pieces of gold. 
Thus he stayed there under the name Bahuka. Varsneya 
and Jivala who were the horse-keepers of Rtuparna 
upto that time, were placed under Bāhuka. 
Bāhuka used to recite a poem every evening when he 
returned from his work. 

Weary and worn of hunger and thirst, 

That poor woman, where might she be ? 

Serving whom will she be now. 

Thinking of the unlucky fool? 
Hearing this song of lamentation everyday, once his 
assistant Jivala asked Bahuka, whom he was reciting 
the poem about. Bāhuka replied : “Once there was 
a man who was a fool. He got a good wife. For some 
reason they were separated. The fool is still wandering 
about weary and sad in search of his wife.". 
8) Damayanti in Kundinapura. At this time Dama- 
yantī was living in the palace of the King of Cedi, 
as the maid of princess Sunanda. King Bhima became 
very sorry not knowing where Nala and Damayanti 
had gone. He sent men in all directions to search for 
them. The King proclaimed that those who found 
them would be awarded thousand cows, lands assigned 
to . Brahmins, and villages. He proclaimed that so 
many cows would be given even to those who could 
gīve any information about them. Hearing this Brāh- 
maņas went in all directions and Sudeva, one of them, 
reached the Kingdom of Cedi. He recognized Dama- 
yantī who was like fire inside the cover of smoke. When 
Damayanti was alone Sudeva approached her and 


DAMAYANTĪ 


said that he had come from Vidarbha and that he was 
a friend of Damayanti’s brother. Damayantī recog- 
nized Sudeva and she eried aloud. Sunandā who saw 
this scene, told her mother about it. The queen sent 
for Sudeva and asked him what the matter was. He 
revealed everything about Damayantī, to the qucen. 
When they heard the story all the women in the harem 
eried. Then with tears the queen said, “Hear this, 
Damayanti, your mother and myself are the two daugh- 
ters of Sudama the King of Dašārņa. Father gave 
your mother to Bhima the King of Vidarbha and me 
to Virabahu the King of Cedi. I have seen you when 
you were an infant." 

When the King of Cedi knew everything he sent Dama- 
yanti in a palanquin to Vidarbha. 

9) The search for .Nala. Damayanti told her father 
that she didn't want to live any longer unless Nala 
was brought to her. Bhima had been trying hard to 
find out Nala. One day Parnàda one of the numerous 
Brahmins who were engaged in the search for Nala, 
came to Bhima and said, “while I was wandering from 
plaee to place, I happened to reach the palaee of Rtu- 
parņa the King of Ayodhyā. There I made enquiries 
about Nala the husband of Damayanti, in the pre- 
senee of the King. But nobody gave me any answer. 
When I returned Bāhuka the charioteer of Rtuparna 
followed me. An ugly man with short hands, an ex- 
pert in driving horses, and an exeellent eook, he asked 
me several questions about Damayanti.” 

When Damayanti heard this she had horripilation. 
She seeretly went to her mother and compelled her 
to send Sudeva the Brāhmaņa to Ayodhyā. Her mother 
consented. She ealled Sudeva, in the presenee of her 
mother and told him to go to Ayodhyā and tell Rtuparna 
that the second svayamvara (marriage) of Damayanti 
would take plaee before sunrise next day and that 
he should eome earlier. Sudeva instantly went to 
Ayodhyā. 

Rtuparņa, hearing the words of Sudeva, wanted 
Bāhuka to take him in the ehariot to Vidarbha within 
the period of a day time for the second svayarivara 
of Damayanti. Nala consented with a breaking heart. 
Immediately they started. Varsneya also got into 
the chariot: The chariot flew through the sky with 
tremendous speed, to Vidarbha. On the way the upper 
garment of the King fell on the ground. He ordered 
the ehariot to be stopped for taking his upper garment. 
Nala said that within that winking time the chariot 
had travelled a yojana (league) and gloried in his 
power of driving horses. Then they saw in the forest 
a Tanni tree (Terminalia bellerica) with fruits. Seeing 
the Tanni tree the King said, “O Bahuka, if you are 
an expert in horse-driving I am an expert in reckoning. 
I will tell you how many leaves and nuts there are 
in that Tanni Trec. There are five erores of leaves in 
both the branches together and two thousand and 
ninetyfive nuts. They stopped the ehariot and checked 
the tree and found the reckoning of the King correet. 
The King had the knowledge of the art ealled ‘Aksahr- 
daya'. It was with this art that the king caleulated 
the number of leaves in the tree, at one look. Báhuka 
drove the chariot with the speed of wind because he had 
known the art called ‘ASvahrdaya’. Then and there, 
Bāhuka taught the King the art of *A$vahrdaya! and 
„the King taught Bahuka the art of ‘Aksahrdaya’. The 
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moment Nala learned Aksahrdaya Kali vomitted 
the poison of Karkotaka and got out of the body of 
Nala. Long ago, the mother of Indrasena, a god, had 
cursed Kali and drove him out. Sinee then Kali had 
been living in the body of Nala. As soon as he came 
out Kali begged Nala for pardon. Nala eurbed his 
anger. But Kali was afraid of Nala. So lie made the 
Tanni tree his abode. Because of that Tanni beeame 
detestable. 

Rtuparna, Vārsņeya and Baliuka reached Kundina- 
pura in the evening. When the sound of the chariot 
of Nala reached the ears of Damayanti her heart bumped 
with joy. The chariot was stopped and Rtuparna 
entered the palace. The King Bhima welcomed 
Ķtuparņa heartily. As there was no sign of any prepara- 
tion for the svayaihvara (inarriage) Rtuparna under- 
stood that some sort of triek had been played on liim. 
10) Test of Nala. Damayanti sent her maid Kešinī 
to Bahuka to watch him. Ke$ini had a seeret talk 
with Bāhuka. Though Nala did not reveal himself, 
he eried when sle talked about Damayanti. Kesini 
returned to Damayanti and told her what she had 
heard and seen. Damayanti beeame more and more 
convineed that Báhuka was Nala himself So she sent 
KeSini again to Nala. She discovered the following 
facts about Bāhuka, after a keen observation, and 
made a report of them. 

(1) Bāhuka does notstop to pass through even a small 
door. The upper sill lifts by itself for him to pass 
through. 

(2) He gets enough room for liim to pass through even 
a big erowd. 

(3) Empty pots are filled with water at a look from him. 
(4) When he stretehes out a grass to the sun, it catches 
firc. 

(5) Fire does not burn him even if he touches it. 
(6) When he erushes a flower, it blooms more beauti- 
ful and fragrant than before. 

When Keš$inī said all these faets to Damayanti, she 
became fully eonvineed that Bāhuka was none other 
than Nala himself. Damayantī sent Kešinī again to 
Bāhuka to get some meat cooked by him. Damayanti 
tested the taste of the meat brought by Keéini and 
she knew that the food was eooked by Nala. She 
sent Kešinī again to Bahuka with her children. See- 
ing Indrasena and Indrasenā coming to him, Bāhuka 
ran to them, gathered them and embraeed them and 
eried aloud. Then he told Kešinī that he had done 
so beeause the children were just like his two ehild- 
ren. 

11) Reunion. After having tested Bāhuka so far Dama- 
yanti sent Ke$ini to her mother to tell her everything, 
and to say that she was  eonvineed of the faet that 
Bāhuka was none other than Nala and that the diffe- 
renee was only in shape and to request that she may 
be permitted to see Bāhuka in person. The queen 
informed the King of all these faets. With the permis- 
sion of her parents Bāhuka was brought to the room 
of Damayanti. The moment Bàhuka saw Damayanti 
he began to shed tears. Damayanti also was filled 
with emotion. But she told him thus :— 
“Bahuka, have you seen a man who had left his sleep- 
ing wife in the forest ? Who else, but Nala the famous 
and the righteous would discard his blameless and 
loving wife who had been.sleeping, with fatigue and 
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hunger in a lonely place ? Have I done anything 
wrong to him in my younger days so that he should 
leave me in the forest when I was sleeping ? Leaving 
aside real gods I married him. I worshipped, him. I had 
children from his blood and now he has abandoned 
me. In the presence of Gods and with fire as witness, 
holding my hands he had taken a vow that he would 
support and protect me. Where has that vow gone ?” 
At these words Bahuka shed tears for a long time. 
Then he told her all that had happened to him since 
their separation. Damayanti requested Nala, not to 
have any misconception regarding the idea of a second 
svayarhvara; she said to him that she committed no 
wrong and that her fidelity and loyalty had undergone 
no change. At that time Vayu (the wind-god) in an 
etherial voice said “‘Damayanti has committed no 
sin". Immediately Nala put on the divine clothes 
given by Karkotaka and regained his original form. 
Damayanti embraced Nala and cricd aloud. ‘The king 
her father, mother and the people of the city all ran 
to them. 

Next day Rtuparna returned. After a few days Nala 
collected an army consisting of three hundred soldiers, 
sixteen elephants, fifty horses and a white chariot only, 
from Vidarbha and went to thc kingdom of Nisadha. 
Reaching there Nala challenged Puskara for a game of 
dice. Puskara refused the challenge. Nala took his 
sword tocut Puskara into two. Finally Puskara agreed 
to play. At the first cast of the dice the lifc and the 
Kingdom of Puskara fell into the hands of Nala. But 
Nala did not kill Puskara; instead, he embraced him. 
Nala became King. Damayanti and the children reachcd 
Nisadha. Nala ruled the country with more happiness 
and prosperity than before. (Mahābhārata, Vana 
Parva, Chapters 52 to 79). 

DAMAYANTĪ II. The daughter of Pramloca. Sce 
Vis vakarmā, 2nd para. 

DAMBARA. One of the two attendants given by Brahma 
to Subrahmanya. The other attendant’s name is Ādam- 
bara. (M.B. Salya Parva, Chapter 45, Verse 39): 

DAMBHA. A dānava or asura. Darhbha was the son of 
Vipracitti an asura born to Kašyapa by his wife Danu. 
This Dambha is the father of Sankhacüda, an asura. 
Darhbha received from their teacher Šukra, the spell 
known as the famous Visņumantra and went to Puskara- 
tīrtha and did penancc therc for one lac of years. It was 
due to this penancc that the son Sankhacüda was born 
to him. (Devi Bhāgavata, Skandha 9). 

DAMBHODBHAVA. See Parašurāma, Para 10, subsec- 

tion 2. 

DAMBHODBHAVA. An ancient emperor. He was a 
mighty warrior prince. He brought the whole world 
under control. At last there was nobody left to fight 
with. So hc walked about challenging everybody he met 
with. But none dared to fight with him. Then Brahmā 
advised him to challenge Nara Nàrayanas who were 
doing penance on thc northern-most point of the earth. 
So the emperor went with his mighty army to Gandha- 
mādana and informed Nara and Nārāyaņa of his desirc 
to fight. They said that they were mere hermits and 
that they had no power to fight. But Darnbhodbhava was 
not satisficd. Finally Nara and Nārāyaņa took some 
isīkā grass and began to fight the emperor with it. 
Though the army of the emperor was mighty and vast 
it could not stand against the grass in the hands of the 
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hermits. Finally’ the emperor admitted failure and 
bowed before the hermits. They advised him not to be 
arrogant in future and to lead a purc life. Hearing the 
exhortations of the hermits the emperor became a 
devoted man. He returned to his palace and led a life 
of rightcousness. (M.B. Udyoga Parva, Chapter 96). 

DAMI. A famous holy place. Brahmā usually sits in this 
place and worships Mahešvara. In Mahābhārata, 
Vana Parva, Chapter 82, Stanza 72, it is mentioned that 
all the sins of thosc who bathe in this placc will be washed 
away. 

DANĪŠA. The giant who took birth as the worm ‘Alark- 
kath’, This giant came in the shape of a bectle and pier- 
ced the leg of Karna, the disciple of Parašurāma. 
Darhéa once kidnapped the wife of Bhrgu, and the hermit 
cursed the giant and turned him to a beetle. He also 
said that Paramešvara would absolve him from the 
curse. (See Karna, Para 4). 

DAMODARA. Sri Krsna. When Sri Krsna was a small 
boy, Yaíoda tied him to a mortar-stone. The boy ran 
about, dragging the heavy stone with him and the rope 
snapped. Part of the rope still remained round his 
abdomen. From that he got the name Dāmodara. 
“Dama”? means rope and “Udara”? means abdomen. 
(See Krsna). 

DAÀMO;.lI. A sage in the assembly of Yudhisthira. 
Once he met Šrī Krsna who wason his way to Hastinā- 
pura. (M.B. Sabhà Parva, Chapter 4, Vcrse 13). 

DANADARI. A town in ancient India. (M.B. Bhisma 
Parva, Chapter 50, Verse 52). 

DANAM. Gift. In ancient India a spiritual significance 
was attached to dānam. (offering of a free gift), One 
who gave water was said to achieve contentment; one 
who gave food, eternal happiness; one who gave land, 
government of the country; one who gave gold would 
attain longevity; one who gave a house would get 
domestic felicity; one who gave silver would get physical 
beauty; one who gave clothes would reach candraloka; 
one who gave a horse would attain the world of the 
Ašvinīdevas; onewho gave bulls would get prosperity; 
one who gave cows would reach sūryaloka; according to 
Manusmrti. 

Varidastrptimapnoti 
Sukhamaksayyamannadah / 
Tilapradah prajamistàm 
Dīpadascaksuruttamam | / 
Bhūmido Bhūmimāpnoti 
Dirghamāyur hiranyadah / 
Grhadogryāņi veémani 
Rūpyado rüpamuttamam | / 
Vasodag candrasalokya- 
Maégvisalokyamagvadah / 
Anaduddah Sriyampustam 
Godo bradhnasya vistapam // A 
(Manusmrti, Chapter 4). 
«According to Manu, the Ācārya, the rewards obtained by 
offering the following articles as “Danam” are as 
follows:— 


Articles offered as Dānam Reward obtained by dātā 


(giver). 


Vehicle—bed Virtuous wife. 


Refuge (sheltcr) Prosperity. 
Corn Eternal happincss. 
Brahmajiiana Brahmasāyujya. 


(See also Naksatrayoga and Merudāna). 
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DANAVA. Dānavas arethe sons born to Kašyapa Praja- 
pati by his wife Danu and their descendants. (See 
under Danu). 

DANAYUS. A daughter of Daksaprajapati. Kas yapapra- 
japati married Danāyus. Four sons Viksara, Bala, 
Vira and Vrata were born to her. (M.B. Adi Parva, 
Chapter 65). 

DANDA I. A king who was the son of Iksvāku. It is 
mentioned in Mahābhārata, Ādi Parva, Chapter 67, 
Stanza 45, that this King was the rebirth of Krodha- 
hantā, an asura. 

1) Birth. Iksvāku had one hundred sons. Of them 
Vikuksi, Nimi and Danda were famous. Danda became 
a famous archer when he grew up. In the Brahmanda 
Purina mention is made that this King Danda took 
part in the Devāsura battle (Battle between the gods 
and the demons) and killed several thousand asuras 
(demons). 

2) Administration. The king Iksvaku gave his son 
Danda the country between the mountains Himalaya 
and Vindhya and anointed him the King of that coun- 
try. Danda built a capital city known as Madhumatta 
and began to rule the country. He had an army of 
Caturanga (four parts, elephant, chariot, horse and 
infantry). The hermit Šamana was the priest of King 
Danda. (Uttararāmāyaņa). 

3) The origin of Dandakaranya (the forest of Dandaka). 
Danda once raped Ara, the daughter of hermit Sukra, 
who had been doing penanee in a forest in the middle 
of the country of Danda. Sukra the hermit got angry and 
destroyed the country of Danda by a shower of fire. 
From that day onwards that country was known as 
Daņdakāraņya. (For further information sec under 

Ara). 

DANDA II. 

1) General information. Another Ksatriya King of 
ancient India. He was the son of the King Vidanda. 
In Mahabharata, Adi Parva, Chapter 185, it is mentioned 
that Vidanda and Danda had attended Draupadi 
Svayarhvara (the marriage of Draupadi). 

2) Other information. (1) Bhimasena defeated the 
King Danda. (M.B. Sabha Parva, Chapter 307, Stanza 
177). 

(2) This King Danda was the brother of Dandadhara, 
the king of Magadha. Dandadhara and Danda were 
killed by Arjuna in battle. (M.B. Karna Parva, Chapter 
18, Stanza 16). 

DANDA III. An attendant of the Sun. (M.B. Vana 
Parva, Chapter 3, Stanza 68). 

DANDA IV. .A warrior of the kingdom of Cedi. He 
fought on the side of the Pandavas against the Kauravas 
and was killed by Karna. (M.B. Karna Parva, Chapter 
56, Stanza 49). 

DANDA V. A synonym of Mahavishu. (M.B. Anušā- 
sana Parva, Chapter 149, Stanza 105). 

DANDA VI (DANDAKA). A thief who had made the 
world tremble in the Dvapara yuga. This wieked Dand- 
aka used to steal the wealth of the Brahmanas, kill 
those who trusted him, speak lies, rape the women of 
others, drink liquor, eat the flesh of eows, mingle with 
wicked people and do various other sinful deeds daily. 
Danda once went to a Vaisnavite temple to commit 
robbery. When he reached the steps of the temple he 
wiped his legs which were wet, on the ground and a 
small depression that was there, was levelled by the 
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drawing of his legs. He broke the lock with an iron rod 
and entered the temple. Inside the temple he saw Krsna, 
clad in yellow robes lying on a beautiful cot, with his 
spouse Radha. The thief instantly bowed before the 
spouse of Radha. By this act his sins were washed away. 
Still impelled by his evil nature, he took the silk garment 
of Krsna, spread it on the ground, collected as many 
things as he could take, placed them in the garment and 
making them into a bundle, got out of the temple 
with shaky feet. The bundle fell on the ground with a 
loud noise. Hearing the noise the neighbours woke up 
and looked out. The thief began to run and was bitten 
by a poisonous snake and fell down dead. The men of 
Yama (God of death) tied the spirit of the thief with a 
rope and took him before Yama. Citragupta looked 
into his accounts and informed Yama that he had 
committed all the sins. Yama asked if there was any 
good deed to his account. Then Citragupta said “When 
this great sinner was going to commit theft in a Vaisna- 
vite temple, at the steps of the temple, he levelled a pit 
by the mud on his leg, and that single good deed on 
his part has wiped out all his sins." Hearing this Yama 
gave him a golden seat and showed hospitality and then 
bowed before him and said ‘‘By the soil on your legs you 
have purified my abode today. I am grateful to you. 
Now you may go to the blissful world of Visņu where 
there are no deaths or births or sorrow". Hearing this 
Danda entered Vaikuntha. (Padma Purāņa, Chapter 1). 

DANDA VII. A giant (Raksasa). This giant Danda 
was born to the giant Sumāli, by his wife Ketumati. 
The nine ministers of Rāvaņa, named Prahasta, Akam- 
pana, Vikata, Kālakāmukha, Dhūmrākga, Supāršva, 
Sarhhrāda, Prākvāta and Bhāsakarņa were brothers 
of this Danda. (Uttara Rāmāyaņa). 

DANDAM I. A divine weapon of Kala (Yama). It is 
mentioned in Mahabharata, Vana Parva, Chapter 41, 
Stanza 26 that King Yama had presented this weapon 
to Arjuna. 

DANDAM II. A holy place on the bank of river Pampa. 
Those who bathe in this holy place will get the fruits of 
giving a thousand cows as Gift. (M.B. Vana Parva, 
Chapter 85, Stanza 15). 

DANDAM III. One of the four expedients. The four 
expedients are Sama, Dana, Bheda and Danda. A king 
should subdue an enemy by resorting to these four 
expedients. Of the four expedients, sama and danda 
are considered to be the best. 

Samadinamupayanam 
Caturnàmapi panditah / 
Sāmadaņdau pra$arnsanti 
Nityam rastrabhivrddhaye. // 
(Manusmrti, Stanza 109). 

Wise people say that, of the four expedients Sāma and 

Danda are the most effective for the prosperity of the 

country. 

DANDABAHU. A warrior of Subrahmanya (M.B. 
Salya Parva, Chapter 45, Stanza 73). 

DANDADHARA Í. A Ksatriya King of Magadha. 
The following information about this King is available 
from the Mahabharata. 

1) Dandadhara was born as the rebirth of a giant 
known as Krodhavardhana. (M.B. Adi Parva, Chapter 
67, Stanza 46). 

2) Bhimasena, during his conquest of the countrics, 
overcame King Dandadhara and his brother Danda. 
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(M.B. Sabhā Parva, Chapter 30, Stanza 17). 
3) In the battle between the Pāņdavas and the Kaura- 
vas, Daņdadhara fought from the back of an elephant 
against the Pāņdavas. When Daņdadhara began to 
exterminate the army of the Pandavas, Sri Krsna per- 
suaded Arjuna to fight against Dandadhara, who was 
killed in the fight. (M.B. Karna Parva, Chapter 8, 
Stanzas | to 13). 

DANDADHARA II. One of the hundred sons of Dhrta- 
rastra. Bhimasena killed this Dandadhara in the battle 
of Kuruksetra. (M.B. Karna Parva, Chapter 84, Stanza 


Dye 

DANDADHARA III. A king who helped the Pandavas. 
Very often the name Maņimān also occurs along with 
the name of Dandadhara. They might have been bro- 
thers or sons of the same father by separatc mothers. 
In the Mahabharata, Adi Parva, Chapter 186, Stanza 7 
mention is made that thcse two had been prcsent at thc 
marriage of Draupadi. Droņācārya killed both of them 
in the battle of Bharata. (M.B. Karna Parva, Chapter 
6, Stanza 13). 

DANDADHARA IV. A warrior born and bred in the 
country of Paficala. He kept the rear of the army of 
Yudhisthira in the battle of Bhārata against the Kau- 
ravas. He died by an arrow of Karna. (M.B. Karņa 
Parva, Chapter 49, Stanza 27). 

DANDAGAURI. A celestial maid. When Arjuna visited 
devaloka, there was a dance of this woman in honour 
of him. (M.B. Vana Parva, Chapter 43, Stanza 29): 

DANDAKA. See Daņda VI. 

DANDAKARA. A Šūdra who had saved himself from 
going to hell by taking the vow called Visnupaficaka. 
This Südra who lived in thc tretāyuga had done a good 
deal of wicked deeds. Finally he accepted. the advice of 
Brahmanas and performed the vow of Visnupaficaka 
and because of the vow he attained heaven. (Padma 
Purāņa, Chapter 23). 

DANDAKARANYA. A fores in the Indo-Gangetic 
Valley. For the story of how this place became a great 
forest see under Ara. . 
Other information. (1) This is a holy place. He who 
takes bath in this place would get the fruits of giving a 
thousand cows as gift. (M.B. Vana Parva, Chapter 85, 
Stanza 41). 

(2) During the time ofthe forest life of $ri Rāma he made 
his cottage in this forest and stayed there for a while. 
It was in this forest that a part of the body of Sürpanakha 
was cut off and the infantry of fourteen thousand giants 
who came under the leadership of Khara, Düsapa and 
Tri$ira was completely destroyed. Sità was stolen, 
Marica was killed by Šrī Rāma, and Jatāyu dicd by 
the sword of Rāvaņa in this forest of Daņdakāraņya. 
(M.B. Vana Parva, Chapters 277 to 279.) 
DANDAKETU. A warrior who fought on the side 
of thc Pāņdavas. Daņdaketu fought oņ the back of 
an attractive horse. (M.B. Drona Parva, Chapter 
23, Stanza 68). 

DANDANITI. (The laws of chastisement). Danda- 
nīti is the law of punishment given to the subjects 
by Kings of ancient India. According to the criminal 
laws of ancient India, fining a man upto two hundred 
and fifty panas (a coin) was called Prathama Sahasa 
danda (first degrce of punishment) and fining up to 
five hundred panas was called Madhyama Sāhasa 
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danda (medium punishment) and fining upto thou- 
sand panas was called Uttama Sāhasa danda (highest 
degree of punishment). If a man complains to 
the King that his property is stolen, when actually 
it isnotstolen, the man will be fined the amount 
that is said to have been stolen. There was another 
law, that the owner of the stolen property and 
the thief would have to pay double the amount 
they admit, if the amount shown in the complaint 
differed from the actual amount stolen. For appear- 
ing as false witness, the three classes of non-Brahmins 
were punished with fine and if he was a Brahmin he 
would have to be cast out of the society. The King 
ordered that if one spent the property entrusted with 
him for keeping, the owner of the property would 
have to be paid double the amount. If one says that 
he has given the property for keeping when actually 
it is not, the person will have to be punished as if he 
were a thief. If à man spends an amount without 
knowing that it was the property of others, the man 
will have to be acquitted of the charge. 

If an artisan has received money in advance for a parti- 
cular product and fails to give the thing at the stipu- 
lated time the King will fine the artisan one svarna. 
If a man received money in advance on a promise to 
do a particular work and if he fails to do the work he 
will be fined one Krsņala of gold. (One Krsņala 
weighs three yavagrains). If a man conceals his diseases 
and marries a damsel, she will be considered as a spins- 
ter and the man will be fined two hundred panas. 
If a cowherd agrees to look after the cows of another 
receiving pay and food and refuses to return the cow 
to the owner the King will fine him hundred panas. 
Ifa Ksatriya scoffed a Brāhmaņa the fine imposed 
would be hundred panas. Ifit is a Vaišya the fine will 
be two hundred panas. If it is a Südra he will be put 
to death. If a Brahmin scoffs a Ksatriya the fine is 
fifty panas. If a Südra scoffs a Vaisya the fine is twenty- 
five panas. If a Brahmin scoffs a Südra the fine is 
only twelve panas. If a Südra scoffs a Ksatriya his 
tongue should be cut off. If a Südra advises a Brahmin, 
he may inflict any punishment on the Südra. 

If a Südra wronged a Brahmin, the Šūdra might bc 
punished by cutting off the organ which was employed 
in the crime. If one spat at a Brahmin, the two lips of 
the culprit might be cut off. If a man passed urine on a 
Brahmin the culprit would have his penis cut off. If 
a Südra sits on thc seats of the upper classes his but- 
tock will have to be cut off. If one slays cow, elephant, 
camel or horse half of his limbs will have to be cut 
off. Cutting across a road, changing of boundaries, 
making the water of pools and ponds impure etc. will 
have to be punished with a fine of two suvarņas. (Agni 
Purāņa, Chapter 227). 

DAŅDAPĀŅI I. A king of thc family of Yayati. 
This King was the son of Vibhinara and the father 
of Nimi. (Bhāgavata, Skandha 10). 

DANDAPANI II. The son of Paundraka, the King 
of Kasi. Šrī Krsna killed Paundraka. As his son 
Daņdapāņi was not powerful enough to kill Srī Krsna, 
he performed the sacrifice of Mahešvara yajfia. Being 
pleased at the sacrifice Siva created Krtya in the 
sacrificial fire and sent her to Dvārakā to destroy Šrī 
Krsna, who aimed his Sudaršana cakra (wheel-weapon ) 
at her. She ran to Varanasi, where the wheel turned 
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Krtyā and everybody with her to ashes. (Padma- 
Purana, Uttara Kanda, Chapter 278). 

DANDASUKA. A hell. See the para Naraka under 
Kāla. 

DANDI I. A son of Dhrtarāstra. Mention is made 
about him in Mahābhārata, Ādi Parva, Chapter 67, 
Stanza 103. 

DANDI II. A god. This god is worshipped as a waiter 
of the Sun. The sun is consecrated in a chariot of onc 
whcel, yoked with scven horses, and wearing two lotus 
flowers. On the rightside of the Sun his waiter Dandi 
will be standing as door-keeper with ink and pen in his 
hand, and on the left his waiter Pingala will be stand- 
ing with a stick in his hand. These two gate-keepers 
are the two ganas of the Sun. (Agni Purana, Chap- 
ten wo). 

DANDI fit. A famous critic and writer of Sanskrit 
literature. He lived in the 6th century B.C. His criti- 
cal work Kāvyādarša made him famous. There arc 
three chapters in this book. The first chapter is about 
criticism of poetry and the use of idioms. The second 
chapter deals with figurative language. The third 
chapter deals with alliteration and rhyme and the flaws 
in poetry. 

*Da$akumáracarita', is supposed to be another work 
of Dandi. (History of Classical Sanskrit Literature). 

DĀNTA. Son of Bhima, King of Vidarbha. This 
prince was the brother of Damayantī. (M.B. Vana 
Parva, Chapter 53, Verse 9). 

DĀNTĀ. An apsaras of Alakāpurī. Once shc danced 
in honour of the sage Astavakra. (M.B. Anušāsana 
Parva, Chapter 19, Verse 45). 

DANTADHVAJA. The son of Manu Tāmasa, Once 
Dandadhvaja gave as oblation his flesh and blood 
in fire, to get children. But it was of no use. So he 
put his hair of the body, of the head, his sinews, the 
marrow of the bones, and liver and sperm in the fire. 
When the sperm was put in the fire there was a voice 
‘Don’t’ and with that the king fell dead. And instantly 
seven luminous children came out from the fire. They 
began to cry aloud. Hearing their cry Brahma came 
there and anointed them as the Maruts (wind gods). 
They were the maruts of Tamasamanvantara. (Vamana 
Purana, Chapter 72). 

DANTAVAKTRAI. A Ksatriya king of Kārūsa. He was 
the rebirth of the daitya (asura) Krodhavafa. (M.B. 
Adi Parva, Chapter 67, Stanza 62). 

DANTAVAKTRA II. He was the rebirth of Vijaya, one of 
the two door-keepers of Mahavisnu, Jaya and Vijaya. 
(For full particulars see under Jaya). 

Dantavaktra was a contemporary king of Sri Krsna. 
Dantavaktra died in a battle with Sri Krsna and returned 
to Vaikuntha (the abode of Visnu). 

DANTIMUKHA. An asura (demon). This asura was 
killed in a fight with Subrahmanya. (Skanda Purana, 
Asura Kanda). 

DANU I. 

1) General information. Danu, the daughter of Daksa 
was marricd to Kašyapa Prajāpati. It is mentioned in 
Mahābhārata that the Dānavas (demons) were born 
from Danu. 

2) Sons. One hundred sons were born to Danu. The 
following are the important among them. 

1. Vipracitti 3. Namuci 

2. Šibara 4. Pulomā 
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DARDDURA 
5. Asiloma 20. Aésvagrivan 
6. Kcíi 21. Sūksma 
7. Durjaya 22. Tuhunda 
8. Ayaáííiras 23. Ekapād 
9. Ašvašīras 24. Ekacakra 
10. Ašvašanku 25. Virūpāksa 
11. Garga 26. Harihara 
12. Amürdhà 27. Nicandra 
13. Vegavàn 28. Nikumbha 
14. Ketumàn 29. Kapata 
15. Svarbhānu 30. Sarabha 
16. Aíva 31. Salabha 
17. Agvapati 32. Sürya 
18. Vrsaparvan 33. Candra. 
19. Ajaka 


(This sun and the moon (Sürya and Candra) arc not 
the planets). 

From the sons named above tcn families of Dānavas 
(asuras) arosc. The foundcrs of the familics arc mention- 
ed below : 


1. Ekāksa 6. Tapana 

2. Amrtapa 7. Šara 

3. Pralamba 8. Mahāhanu 
.4. Naraka 9. Garvistha 
'5. Vātāpi 10. Dirghajihva 


All the dānavas or Asuras belong to one of these ten 
families. (M.B. Ādi Parva, Chaptcr 65). 

DANU II. A King. Two sons Rambha and Karambha 
were born to this king. (See Karambha). 

DARADA I. King of an ancient country known as Bal- 
hika. It is statcd in Mahābhārata Adi Parva, Chapter 67, 
Stanza 58 that this King was the incarnation of a portion 
of the asura named Sürya. At the time of his birth the 
earth was cleaved because of his weight. 

DARADA II. An ancient country in North East India. 
The peoplc of this country werc called the Daradas. It 
is mentioned in Mahābhārata, Sabha Parva, Chapter 27, 
that Arjuna conquered this country during his conquest 
of countries. The Daradas paid tributc to Yudhisthira. 
During their forest-life the Pándavas had passed through 
the country of the Daradas. At the beginning of the 
Bhārata-battle, the Pāņdavas had sent invitation to the 
Daradas also. But they fought on the side of the Kauravas. 
Mention is made in Mahābhārata, Droņa Parva, Chapter 
70, Stanza 11 that Šrī Krsņa had congucrcd the Darada 
country. It is mentioned in Mahābhārata, Droņa Parva, 
Chapter 121, that in the battle of Bhārata the Daradas 
attacked Sātyaki and that Satyaki killed them. 

DARADA III. A tribe. At first they wcre Ksatriyas. 
They grew jealous of thc Brāhmaņas and so they were 
changed to Südras. (M.B. Anušāsana Parva, Chapter 35, 
Stanza 17). 

DARADAM. A place in ancient India. There is a refe- 
rence to this place in Mahābhārata, Salya Parva, Chap- 
ter 50, Versc 50. 

DARBHI. An ancient hermit. This hermit built a tirtha 
(bath) named Ardhakila in Kuruksetra. It is bclicved 
that anybody who bathcd in this place and fasted could 
learn the mantras (spells and incantations) and become 
a Brāhmaņa. It occurs in the Purāņas that the hermit 
Darbhi has brought the four oceans to this bath. (M.B. 
Vana Parva, Chapter 83, Stanza 54). 

DARDDURA. A mountain. The deity of this mountain 
is said to be sitting in thc council hall of Kubcra (thc god 
of wealth) and worshipping him, according to Maha- 
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bhārata, Sabhā Parva, Chapter 1, Stanza 35. 

DARI. A scrpent born in the family of Dhrtarāstra. This 
serpent fell into the sacrificial fire of Janamejaya and was 
burnt to death. (Mahabharata, Adi Parva, Chapter 57, 
Stanza 16). 

DARIDRA. A king born in the family of Yayāti. He 
was the son of Dundubhi and father of Vasu. (Bhaga- 
vata, Navama Skandha). 

DARPA. A king of the family of Yayāti, (Bhagavata, 
Skandha 9). 

DARSAKA. A country in ancient India. (M.B. Bhisma 
Parva, Chapter 9, Stanza 53). 

DĀRUKA I. 

1) Sri Krsņa's charioteer. In the Mahābhārata, we come 
across few persons who excel Dàruka in their skill as 
charioteers. Wc find the following details about him in 
thc Mahābhārata :— 

1) When Sri Krsna fought against King Salva, Dáruka 
was over-whelmed by Salva’s arrows. (M.B. Vana Parva, 
Chapter 21, Verse 5). 

2) At the tine of the battle at Kuruksetra, hearing the 
sound of Sri Krsna's conch-shell, Daruka drove his chariot 
and brought it before Sri Krsna. (M.B. Drona Parva, 
Chapter 147, Verse 45). 

3) When Sātyaki fought with Karna, Daruka drove 
Sātyaki's chariot. At that time hc proved his extraordi- 
nary skill in charioteering. (M.B. Droņa Parva, Chapter 
147, Verse 54). 

4) After being attended by Daruka, Sri Krsna’s chariot 
horses flew up into the Heavens. (M.B. Mausala Parva, 
Chapter 3, Verse 5). 

5) It was Daruka who informed the Pandavas that the 
Yaduvamša had perished. On his return, he accompani- 
ed Arjuna in his journey to Dvārakā. (M.B. Mausala 
Parva, Chapter 5). 

DARUKA II. A chariotecr of Mahisāsura. (Devi Bhaga- 
vata, Paficama Skandha). For further details about this 
Daruka, sce under Ghaņtākarņa. 

DARUKA III. A son of Garuda. (M.B. Udyoga Parva, 
Chapter 101, Verse 9 contains a reference to this Daruka). 

DĀRUŅAM. A naraka (hell). See under Naraka. 

DARVA. A Ksatriya king of the land called Darvam. 
Opinion is divided as to whether Darvam is the name of 
a land or of a caste. (M.B. Sabha Parva, Chapter 27, 
Verse 18). 

DARVA. A country in Ancient India. Mention is made 
about this country in Mahābhārata, Bhisma Parva, 
Chaptcr 9, Stanza 54. 

DARVADHISARA(S). A low class (M.B. 
Droņa Parva, Chapter 93, Verse 44). 

DARVAM. The word Darvas indicates a particular 
class of Ksatriyas. In Mahābhārata, Sabhā Parva, 
Chapter 52, Stanza 13, it is said that the Ksatriyas of this 
family had presented Dharmaputra with a large guan- 
tity of wealth. 

DARVI. An ancient town in India. (M.B. Bhīgma Parva, 
Chapter 9, Verse 54). 

DARVISANKRAMANA. A holy place. Those who 
visit this place will get the fruits of performing the sacri- 
fice of A$vamedha and will attain heaven. (Mahabha- 
rata, Vana Parva, Chapter 84, Stanza 45). 

DASA. A country in Ancient India. (M.B. Bhisma Parva, 
Chapter 9, Stanza 56). 


people. 
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DASA. A term used as a suffix to the name ofa Sidra. In 
ancient India the rule was that the proper suffix for a 
Brahmin's name should be ‘Sarma’, for a Ksatriya's name, 
‘Varma’, for a Vaisya's name, ‘Gupta’ and for a Šūdra's 
name, ‘Dasa’. (See under Caturvarnya). 

DASADRYU. A hermit. It is mentioned in Rgveda, 
Mandala 1, Anuvaka 7, Sukta 33 that Dagadryu was a 
valiant hermit. 

DASAGRIVA. Ravana. (See under Ravana). 

DASAJYOTI. A son of the King Subhrat. Mention is 
made about him in Mahabharata, Adi Parva, Chapter 1, 
Stanza 44. 

DASAMALIKA. A country in Bharata. (M.B. Bhisma 
Parva, Chapter 9, Stanza 66). 

DASAMUKHA RAVANA. Ravana, the enemy of Sri 
Rama. (See under Ravana). 

DASANANA. See under Ravana. 

DASARAJA. Foster-father of Santanu's wife, Satyavati. 
His actual name was Uccaihsravas. For detailed story 
see under Satyavatī. 

DĀŠARĀJNA. A great war which took place in India in 
ancient times. It was a terrible clash between the Aryans 
who lived in Paficanada and the primitive inhabitants 
of India, before the Rgveda period. Sudas, the king 
was the adversary of the Aryans. Among the relatives of 
Sudās were Āryans and non-Aryans. It was the people 
under Sudās who got victory in this war. Anyway, 
with this war, (Dasarajfia), a new mixed race of people 
came into being in North India, which was composed 
of the Aryans and the primitive inhabitants of the country. 
The Hindus are the descendants of this mixed race. 
(Rgveda ). 

DASARATHA. (Nemi). A famous king of the Iksvāku 
dynasty. He was the father of Šrī Rāma. 

1) Genealogy. Descended from Visnu in the following order. 
Brahma — Marici — Kašyapa — Vivasvān—Vaivasvata 
Manu—Iksvaku—Vikuksi—Sa£ada— Kakutstha — Ane- 
nas—Prthulāsva—Prasenajit —Yuvanāšva——Māndhātā— 
Purukutsa—Trasadasyu—Anaraņya——Haryašv a— Vasu- 
manas—Sudhanva--Traiyyaruna--Satyavrata (Triganku ) 
Harišcandra—Rohitāšva— Harita— Cuficu — Sudeva— 
Bharuka—Bāhuka—Sagara—Asamafijas — Armsuman— 
Bhagiratha— Srtanabha — Sindhudvipa — Ayutayus— 
Rtuparņa—Sarvakāma—Sudās— Mitrasaha — (Kalmā- 
sapāda) — Asmaka — Mūlaka — Khatvanga (Dilīpa; 
Dīrgha bāhu)— Raghu—Aja—Daa$ratha. 

2) Birth. TDašaratha was the son of Aja, of the family 
of Iksvaku, born of his wife Indumati.! 

3) Dašaratha's hunt. Once during the early part of his 
life Da$aratha was walking through a forest engaged in 
hunting. He reached the bank of the river Sarayū. 
It was evening and the forest was thick. He walked in 
search of wild animals. The night was advancing and 
darkness getting thicker. Then he heard a sound from 
the river as ifan elephant was drinking water. Thinking 
it to be an elephant Dašaratha sent an arrow in the 
direction from which the sound came. Instantly he heard 
a man erying with pain. The king was disappointed. 
He ran to the spot and saw a hermit boy lying in a pool 
of blood beating his limbs on the ground and erying. 
The waterpot he had been dipping in the water lay 
close by. In answer to the questions of the King, the 


It is stated in Mahābhārata, Vana Parva, Chapter 274, Stanza 6 that ‘Ilabila, was the name of the mother of Dašaratha. 
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hermīt boy whose name was Sravana, said, “Oh 
King ! What wrong have I donc? My parents are 
sitting thirsty and blind with age, in the hermitage close- 
by. I, their only son, was dipping the pot to take water 
to them, when you sent the arrow at me. So, pleasc take 
some water to them in this pot and console them.” 
Hearing this, with tears the King drew out the fatal 
arrow from the body of the boy and with that the boy 
Sravana said good byc to the world. Dagaratha took 
water in the pot and went in search of the hermitage in 
the darkness. With difficulty he found out the hermitage 
and as he drew near, the aged parents of the boy heard 
his footsteps and called him eagerly. The King, with 
tearful eyes told them what had happencd. There was 
loud wailing and crying in the hermitage. According to 
their wish the King took them to wherc their son lay. 
Then the King made a fire and placed the dead body 
of thc boy in it. The aged and blind parents cursed 
Dasaratha, "You also will die of loss of children". 
Then they also entered the fire and were burnt along 
with their son's dead body. (Valmiki Ramayana, Ayo- 
dhyà Kanda, Sarga 63). 
4) Marriage. Dašaratha had 
Kaušalyā, Kaikeyi and Sumitrā. 
5) Kaikeyi given a boon. ‘There was a great battle in the 
world of the gods between the asuras and the gods. 
According to the request of the devas, Dasaratha went to 
the world of the devas to help them. Kaikeyi also went 
with Da$aratha. In a severc fight with Sambara, an 
asura, Dagaratha fell down unconscious. Kaikeyī took 
him away from the battle-field. When he recovered the 
King got into the chariot and fought more fiercely than 
before. This time the wheel-bolt of onc of the wheels of 
the chariot of Dasaratha slipped away. Without inform- 
ing her husband of this danger, Kaikeyi inserted her 
finger into the bolt-hole and prevented the whcel from 
sliding away. The King won the battle. After the battle, 
when the King came to know of the services rendered 
by Kaikeyi, he promised her two boons. Kaikeyi told 
the King that she would ask for them later, when she 
needed them. Then they returned to Ayodhya. (Valmiki 
Ramayana, Sarga 9, Karnpa Ramayana, Bala Kanda). 
6) Administration of Dafaratha. The capital of Daša- 
ratha’s kingdom of Kosala, was Ayodhya. This city was 
situated on the bank of river Sarayū. Dagaratha was as 
famous in Ayodhya as Indra was in the realm of the 
gods. There were palaces in Ayodhya for the kings who 
brought tribute to stay. In short, as mentioned in 
Valmiki Ramayana, Bala Kanda, Sarga 5, Ayodhya was 
the heaven on earth. 
7) Ministers. DaSaratha had eight ministers, Srsti, 
Jayanta, Vijaya, Siddhārtha, Rāstravardhana, Ašoka, 
Dharmapāla, and Sumantra. (Agni Purāņa, Chapter 6). 
8) The name Dasaratha. ‘The real name of Dašaratha 
was Nemi. Once the unattackable and invincible asura 
ambara conquered the throne of Indra. At the request 
of Brahma and the gods, this King reached heaven and 
destroyed the armies of the asuras very easily. Sarnbara 
got angry, assumed ten shapes and attacked the King 
from ten points at the same time. The king confronted 
the ten Šariībaras at ten points, at the same time, and 
killed all of them at the same moment. Because he 
faced his chariot to ten points at the same time and 
fought with enemies on those ten points Brahma appre- 


three wives, named 


DASARATHA 


ciated his valiant fighting and charioteeering and gave 
him the name ‘Daégaratha’ (one who is capable of driving 
the chariot to ten points at the same time). Thus his 
original name was forgotten and he came to be known 
only by the name given him later. (Kampa Ramayana, 
Yuddha Kanda). 

9) Birth of Sons. Kausalyā was the first wife of Daša- 
ratha. She was the daughter of the King of Uttara 
Kosala. A daughter named Santa was born to Da$ aratha 
by Kausalya. Aftcr this, no sons or daughters were born 
to Dašaratha for a long time. 


At this juncture Lomapada, the king of Aiga who was the 
class-mate and a great friend of Da$aratha, came to 
Ayodhya on a friendly visit. He also had no children. 
So he entreatcd Dagaratha to give Santa to him as a 
foster-daughter. Thus he took away Santa to Anga. 
Lomapāda gave Santé in marriage to Rsyasrüga a 
hermit. (See under Rsyaárnga). 

As Kausalya was childless Dasaratha brought as his 
wife Kaikeyi the daughter of the King of Kekaya and 
sister of Yudhajit. Still no children were born to them. 
He was much disappointed. At last he married again and 
brought Sumitra the princess of Kā$i. Of these three, 
Kausalya was the chief wife. 

Though he had three wives, Dasaratha still remaincd 
childless. The King and his queens spent their days in 
sorrow for a long time. The King remembered the curse 
he had incurred when he was young. The curse was 
that as they had died with sorrow at the death of their 
son Sravana, the same thing would happen to me. 
So he believed that sons would be born to him. 

He performed several devotional acts to get children. 
Finally he gave up all kingly pleasures and began to 
lead an ascetic life. He built a temple for his own use 
and consecrated the idol of Mahàvisnu in it. Then entrust- 
ing the administration of the Kingdom to his ministers 
he and his wives engaged themselves in daily devotion 
and meditation in the temple. Then the King decided 
to perform the sacrifice of Putrakamesti (sacrifice for 
getting children) by the hermit Ķsyašrīga under the 
guidance of Vasistha. The King informed Ķsyašrūga 
of his decision. Rsya$rūga could not refuse the King’s 
request as the king was his fathcr-in-law. Moreover 
Lomapāda and Santa also regucstcd the hermit to com- 
ply with the desire of Dašaratha. So Rsyasriga came to 
Ayodhya and the sacrifice of Putrakamesti was begun. 
The air vibrated with the recitation of mantras (spells and 
incantations) and the Veda Sūktas. The hermit uttered 
the divine spell of Putrakāmesti and offered oblations 
in the sacrificial fire. Then a wonderful and luminous 
figure came out of the fire with a pot containing a 
pudding of ambrosia, and placed the pot before Rsya- 
$rüga and then disappeared in the sacrificial fire. When 
the wonderful figure disappeared, Rsya$rüga took thc 
pot of pudding and gave it to Dašaratha with prayer and 
incantations. Dašaratha received the golden pot and in 
accordance with the instruction of the hermit, divided 
the pudding between his first wife Kausalyà and second 
wife Kaikeyī, both of whom gave half of their share to 
Sumitrā. Thus the three wives ate the divine pudding 
and by and by all of them became pregnant. Kau$alya 
and Kaikeyī gave birth to a son each and Sumitra 
gavc birth to two sons. The son of Kaugalya was called 
Rāma, the son of Kaikeyī was named Bharata and the 


1. In Agnipurāņa Chapter 6, itis stated that the name of this hermit boy was Yajüadatta. 
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sons of Sumitrā were callcd Laksmaņa and Šatrughna. 
(Kampa Rāmāyaņa, Bāla Kāņda). 
10) The boon of Sani (Saturn). Astronomers are of 
opinion that faminc will occur in the world for the 
period of twelve years, when the planet Šani (Saturn) 
comes into the orbit of Rohiņī (a star). But now the 
planct Saturn does not come into the orbit of the star 
Rohiņī. There is a story in the Padma Purāņa, which 
states that this happened so because of a boon Šani had 
given to Daégaratha. 
During the regime of Dašaratha the planct Sani approa- 
ched the orbit of Rohini, Experts in astronomy said that 
the earth would be ruined by famine etc. if Sani cleft 
the star Rohini. Hearing this Dasaratha took his bow 
and arrows, got into his chariot, and started for thc 
firmament. He travelled for one lac and a quarter of 
yojanas (leagues) and reached the hind part of Rohini, 
which is beyond the sun. Adorned with golden gar- 
ments and a goldcn crown studded with jewcls, seated 
on a golden chariot decorated with precious stones, and a 
lofty flagpost and yoked with horses of the colour of 
swan, the king shone in the sky as a second sun. He drew 
the bow-string right upto his ear and placed in it the 
arrow of destruction. When the devas and the asuras 
saw the arrow of destruction they began to tremble with 
fear. Sani came to Dagaratha and fell before him and 
said that he would grant any boon to the King, and 
requested him to recall the arrow of destruction. Daga- 
ratha told Sani that he only wantcd Sani not to come to 
the orbit of Rohiņī. Sani agreed. From that day onwards 
ani has never entered the orbit of Rohiņī. (Padma 
Purāņa, Uttara Kanda, Chapter 34). 
11) Death. Rama and Laksmana with Sita went to 
live in the forest. Sumantra who accompanied them 
up to the river Ganges, returned to the palace. By 
then Da$aratha had fallen down filled with grief. He 
had never recovercd from that state of unconsciousness. 
At the time of his death Bharata and Satrughna had 
been away in the kingdom of Kekaya and Rama and 
Laksmana in the forest. Thus the cursc he incurred 
in his younger days from the aged hermit, the father of 
ravana, was fully realized. 
12) Dašaratha appears again. Ravana was killed in the 
battle. Sītā was tested in fire and found sinless. Rāma 
accepted her, seeing that her conjugal fidelity was not 
marred. At this time Siva appeared before Rama in a 
divine aeroplane. Da$aratha was seated in that plane 
clad in pure garments. He took Rama and Laksmana 
into his lap and embraced them. He blessed them and 
Sita who was standing with folded hands. Then Daša- 
ratha disappeared. (Valmiki Ramayana, Yuddha Kanda, 
Sarga 122). 

DAŠĀRHA. A kingofthe Yadu family. Hc was so famous 
that his descendants were called the Dašārhas. As Šrī 
Krsna was born as a descendant in the linc of Dašārha, 
Sri Krsna is sometimes called Dāšārha, in certain places. 
For genealogy see under Yaduvamša. 

DASARHI I. A woman belonging to Dagarha’s family. 
Vijaya, the wife of Drumanyu, Sudeva, the wife of 
Vikanthana, Subhamgi, the wife of Kuru, Kunti, the 
wifc of Pāņdu—all these Yadava women are entitled 
to the name Dāsārhī. (M.B. Sabha Parva, Chapter 


38). 
DASARHI TI. In Mahābhārata, Sabha Parva, Dāksiņā- 
tyapātha, Chapter 38 we find that the assembly of the 


DASERAKA (M) 


Yādava leaders was known by the name of Dā$ārhī. 

DASARNA. An inhabitant of thc Dāšārņa country. 
This name is also used for addressing King Dāšārņa. 
(M.B. Bhisma Parva, Chapter 50, Verse 47). 

DASARNA(M). An ancient country, famous in thc 

Puranas. 

1) General information. "This country had bcen divided 

into two, Eastern Dasarna and Western Dašārņa. The 

modern Patna and the surrounding places comprised 

Eastern Dašārņa and the places of Malva, the Westcrn 

Da$àrna. Some are of opinion that Dasarna comprises 

the South-East part of the Vindhya mountain. Itismen- 

tioned in ‘Meghadita’ that Vidi$éà was the capital of 

Dašārņa. The modern name of Vidisa is Bhilsa. 

(2) Other information regarding Dašārņa. 

(1) Mention is made in Mahābhārata, Ādi Parva, 

Chapter 112, Stanza 25, that once Pāņdu brought the 

country of Vidišā under subjugation. 

(2) At another time Bhimasena conquered the country 

of Dasarna. (Mahabharata, Sabha Parva, Chapter 

29, Stanza 5). 

(3) Nakula once conquered this country. (M.B. Sabha 

Parva, Chapter 32, Stanza 7). 

(4) King Sudama ruled over the country of Dašārņa. 

He had two daughters. Bhima, thc king of Vidarbha 

married the first one and Virabahu the king of Cedi 

married the second daughter. Damayanti was thc 
daughter of Bhima. A daughter named Sunandā was 

born to Vīrabāhu. (M.B. Vana Parva, Chapter 69). 

(5) Before the battle of Bharata, Hiranyavarma was the 

King of Dagarna. Sikhandini the daughter of Drupada 

went in the guise of a male and married the daughter 

of Hiranyavarma. The king of Dašārņa who had been 
deceived thus, attacked Drupada. But the problem was 
solved because Sikhandiniactually became a male. (See 

the word Amba). (M.B. Bhisma Parva, Chapter 9, 

Stanza 41). 

(6) The king of Dašārņa took the side of the Kauravas 

in the battle of Bharata. (M.B. Bhisma Parva, Chapter 

51, Stanza 12). 

(7) Citrāūgada was the king of Dašārņa at the time of 

the A$vamedha sacrifice of Yudhisthira. In Mahā- 

bhārata, A$vamedha Parva, Chapter 83, it is stated that 

Arjuna defeated Citrangada. 

DASASVA. Tenth son of Iksvaku. He ruled over the 
city of Māhismatī. It is mentioned in Mahabharata, 
Anu$āsana Parva, Chapter 2, Stanza 6, that Daśāśva 
had a son named Madirāšva. 

DASASVAMEDHA. A holy place situated in Kuruksetra. 
It is stated in Mahābhārata, Vana Parva, Chapter 83, 
Stanza 14, that those who bathe in this holy place will 
obtain the fruits of giving a gift of thousand cows. 

DASASVAMEDHIKA (M). A holy place in Kuruksetra. 
'Those who bathe here will attain Supreme Bliss. (M.B. 
Vana Parva, Chapter 83, Stanza 64). 

DASAVARA. An asura. Mention is made in Maha- 
bhārata, Sabhā Parva, Chapter 9, Stanza 14 that this 
asura (demon) serves Varuna and stays in his palace. 

DĀSERAKA (S). Members of a Ksatriya tribe. (M.B. 
Bhisma Parva, Chapter 50, Verse 47). 

DASERAKA(M). A place-name. It is by observing 
Šrāvaņa Dvādašī at a spot to the west of this place that a 
Vaišya attained moksa (salvation). (See under 
Srāvaņadvādaši). 


DĀŠŪRA 206 
DASÜRA. A sage. For further details see under 
Šaralomā. 

DĀSĪ. An important river iu India. (M.B. Bhisma 


Parva, Chapter 9, Verse 31). 

DASRA. The first of the gods called the Agvinidevas. 
The two gods Dasra and Nāsatya are known by tlie 
collective name Ašvinīdevas. (M.B. Santi Parva, Chap- 
ter 208, Stanza 17). 

DASYU. The ancient dwellers of North India. What 
we see in Rgveda is mostly a history of the Aryans froin 
the period of their exodus from the plateau Kumbha 
till they reached the banks of the Yamunā. The plateau 
of Kumbha is Kabul. The Dasyus were the first people 
the Aryans had to confront with after passing the Indus. 
Rgveda bears testimony to the fact that the civilization 
of the Dasyus was far advanced than that of the Aryans. 
Sarhbara, King of the Dasyus, was the ruler of hundred 
cities. All the cities were fortified with strong walls and 
fortresses, which are described as 'a$vamayY, ‘Ayasi’, 
"Satabhuji” etc. The greatest enemies of the Aryans were 
the ‘Panis’ of these cities. They were a particular class 
of people of these cities. In the ‘Nirukta of Yaska’ it is 
mentioned that panis were traders. Names of many of the 
Kings of the Dasyus occur in the Rgveda. Dhuni, 
Cumuri, Pipru, Varcas, Sambara and such others are the 
most valiant and mighty among them. The most impor- 
tant of the several tribes of the Dasyus were thc Simyus, 
the Kikatas, Šigrus and the Yaksus. They are mentioned 
as the Anāsas in the Rgveda. (Anāsas—without nose). 
Perhaps their nose was flat ; more over they are stated as 
having dark complexion. So it may be assumed that the 
Dasyus were Dravidians. They talked a primitive 
language, and they despised sacrificial religion. They did 
not worship Gods like Indra and others. They possibly 
worshipped the Phallus, Siva, Devi and the like. 

DATAKACCHA. An ancient country on the bank of 
the river, Narmadā. (Kathāsaritsāgara). 

DATTA (DATTAKA). See under Dattátrcya. 

DATTAMITRA. This is another name of Sumitra the 
King of Sauvira. Arjuna, during his conquest of the 
countries, defeated this King. (M.B. Ādi Parva, Chap- 
ter 188, Stanza 20). 

DATTĀTMAN. A Visvadeva. (A class of gods eoneerned 
with sacrifice to the manes). (M.B. Anuáasana Parva, 
Chapter 91, Stanza 34). 

DATTĀTREYA. (DATTA). A hermit famous in thc 
purāņas. 

1) Birth. Anasūyā, the wife of hermit Atri gave birth 
to Dattātreya. But Dattātreya was the inearnation of 
Mahāvisņu, 

There is a story in Brahmāņda Purana how Mahā- 
visnu came to incarnate as Dattātreya. 

Onee there was a hermit called Aņimāņdavya (Māņda- 
vya). While the hermit was engaged in silent medi- 
tation, some robbers passed by that way. The King's 
men who were chasing the robbers, came to the hermit 
and asked him about the robbers. The hermit did not 
break the silcnce. The King's men, thinking the hermit 
to be the thief bound his hands and legsand took him to 
the palace. The King ordered Mindavya to be killed by 
piercing his body with a trident. Accordingly a trident 


was posted on a hill far away and Māņdavya was seated DAYAKRAMA. 


1. Dattātreya is known by the name ‘Datta’ also in the Puranas. 


DATTOLI. 


DĀYAKRAMA 


on the tip of it. Māņdavya lay there in agony. 


It was at this time that Silavati, famous for her conjugal 
fidelity, went to the house of a harlot, carrying her 
husband Ugrašravas on her shoulder. When they passed 
by that way Ugrašravas scolded Animàndavya; getting 
angry at this Aņimāņdavya eursed Ugrašravas that hc 
would get his head broken and die before the sun-rise. 
Sīlavatī became very sorry when she heard the curse 
and she also cursed. “Let the sun not rise tomorrow”. 
The sun did not rise next day. Everything in the world 
was in chaos. The devas were flurried. They went to 
Brahmā. Brahmā took them to Šiva. They could not 
find a solution. So all of them approached Mahāvisņu. 
The Trimūrtis (three gods) told the devas that the 
problem would be solved, and the devas returned. 
Brahma, Visnu and Mahešvara went to Silavati. Before 
secing Šīlavatī, they went to Anasūyā the wife of Atri 
and sought her help to persuade Silavati to reeall her 
curse. Thus Anasūyā and the Trimūrtis approached 
Silavati and spoke compassionate and consolatory words. 
At last Silavati recalled the eursc. The Trimūrtis con- 
vinced Šīlavatī, that Ugra$ravas would not die. The 
pleased Trimūrtis asked Anasūyā to ask for any boon. She 
replied that she did not want any boon except that the 
Trimūrtis should take birth as her sons. Accordingly 
Mahāvisņu took birth as Dattātreya, Siva as Durvasas 
and Brahma as Candra, in the womb of Anasüya. This 
is how Dattātreya was born.! Dattātreya did penancc 
from his childhood and became a hermit. (Brahmanda 
Purana, Chapters 39 to 44). 

2) Kārtavīryārjuna and Dattatreya. When Kārtavīryār- 
juna became King Dattātreya had become very famous. 
Kārtavīryārjuna wanted to obtain supernatural powers. 
So he called the hermit Garga and asked for his advice. 
Garga advised him that Dattātreya was the incarnation 
of Visnu and that he would grant his wishes. So Karta- 
vīryārjuna and his wife came to the river Narmada, 
and taking bath in the river, began to worship Datta- 
treya, who was doing penance closeby. Dattatreya 
was pleased and went to Kārtavīryārjunā and asked him 
what his desire was. He reguested for thousand hands 
and to be a youth for ever, and such other things. 
Dattātreya granted his wishes. After that Kārtavīryār- 
juna would very often go to the hermit Dattatreya for 
his advice. (Brahma Purāņa, Chapter 44). 

3) Cursing Ravana. Once Ravana went to the hermit- 
age of Dattātreya. The hermit had placed a waterpot 
purified by reciting spells and ineantations. Ravana 
stole that waterpot. When the hermit knew this, he 
cursed Ravana saying, “Since the water, which was 
evoked by spells and ineantations, has fallen on your 
head, Monkeys will pollute your head by treading on 
it." (Valmiki Ramayana, Yuddha Kanda). 

4) Exhortation to the Sadhyas. Mention is made in Maha- 
bharata, Udyoga Parva, Chapter 36, Stanza 4, that the 
hermit Dattātreya gave exhortations to the Sādhyas (the 
sons of Dharmadeva by his wife Sadhya). 

5) A boon for the birth of Nahusa. See Nahusa. 

A son born to hermit Pulastya by his wife 
Priti. This Dattoli was in his previous birth, Agastya of 
the Svayambhuva manvantara. (Visnu Purana, Amáa 
1, Chapter 10). 


(INHERITANCE).  Dàyakrama is 


DĀYAKRAMA (INHERITANCE) 


the system by which the wealth of parents is received by 
the heirs. The system of inheritance as described by Manu 
is as follows :— 

1) After the death of the parents, all the children should 
divide their wealth among themsclves. When either the 


father or the mother is alive, the sons should not takc 
their wealth. 


2) Ifthe wealth is not dividcd, thc eldest brother should 
keep thc whole of it in his custody and maintain his 
brothers and sisters like a father. 


3) Ofthcentire wealth, the eldest brother may take one- 
twentieth part, the second brother, one-fortieth part 
and the third brother, one-cghtieth part and thc balance 
is to be divided equally among all of them. 


4) Ifthere are morc than three sons, the eldest and the 
youngest may take one-twentieth and one-eightieth (of 
thc entire wealth) respectively, and each of the other 
brothers may take onc-fortieth. The rcst of the pro- 
perty must be divided equally among all of them. 

5) After dividing like this, if there are unmarried sisters, 
cach of the brothers should givc one-fourth of his share 
for their marriage. 


6) The ornaments which the mother had received by 


way of her dowry ctc. may be taken aftcr her death by 
her unmarricd daughtcrs. 


7) If, after his marriage, one of the brothers dics, the 
brother who keeps his movable and immovable proper- 
ties, must beget children by the brother's wife and hand 
over the abovc propertics to her issue. (Sec under 
Manusmrti). 

DAYANAKSETRA. A famous temple of Goddess Diana 
in Epheseus. In Greek mythology Diana (Dayānā) is 
the goddess of hunting. She is also identified with the 
Moon Goddess. Being a virgin goddess, she came to be 
worshipped by virgins who regarded her as their patron. 
Dayānā (Diana) is one of thebeautiful daughters of the 
supreme God, Zeus. Her idol was worshippcd in many 
places in Greccc. There was a famous temple of this god- 
dess in the town of Epheseus. This temple was destroyed 
in the 3rd Century B.C. by enemics. 

DEVA (S). Gods or deities, 


1) General information. From time immemorial bclief in 
Devas has existed in every country and all religions have 
lauded their superior nature and power. It was the 
Hindus and the Buddhists who first applied thc term ‘Deva’ 
to certain very subtle beings recognised in all rcligions. 
The Parsi religion (Zaratustra) has spoken about seven 
Devarājans and their attcndants. ‘Ames pentas’ is the 
actual term uscd for the Devarāja. The Christian reli- 
gion rcfers to nine sects of Devas like Srāfi, Kherubi, 
Dominion, Angel etc. Islam refers to four chief Devas 
viz. Gabriel, the presiding Deva over revelations, Mik- 
hayel of protection, Asriyal of death and Israfin of resur- 
ruction. An important section of the Rgveda is Süktas 
about Devās like Indra, Mitra, Varuņa, Agni, etc. In 
Yajfias etc. Devas occupy a very important place. The 
Kenopanisad statcs that the conceited and haughty Devas 
were taught a lesson by God. The subject matter of the 
Kathopanisad is the advice given by Yama to Naciketas. 
The Mundakopanisad says that the Devas, man and 
birds originated from God.! There are references about 
Deva worship in the Smrtis. The Puranas and Upapu- 


DEVABHAGASRAUTARSA 


ranas contain scientific discussions, about the origin, 
work or functions, classes,etc. of Devas. The Mantra- 
astra and Tantrašāstra deal also about the various sects 
and class of Devas, thcir nature, and the worship tp be 
offercd to them etc. 


2) Christian Devas, Satan and devils. Christian religious 
books commonly usc the term Mālākhas for Devas. 
Greek mythology contains a story about the Mālākhas, 
who did not obey the orders of Jehovah and how He 
cursed them, turned them into devils and flung them into 
hell. And, in hell they organised a revolutionary party 
to fight Jehovah. Many leaders talked on the subject of 
how to take vengeance on Jehovah. It was nearabout 
this period that Jchovah created with the dust on earth 
Adam as his beloved son and settled him in the garden of 
Aden. God created from the ribs of Adam the woman 
called Eve, and they livcd in Eden quite happily. 


Satan and other leaders in hell decided that the greatest 
revenge that could be taken upon Jehovah was to create 
troubles for his dear son; Adam in Eden. Accordingly 
Satan went to Eden and made Adam and Eve cat the 
forbidden fruit with the result that Jehovah cursed and 
turned them into human beings and turned them out of 
Eden. Milton in his reputcd poem Paradise Lost has told 
the above story in inimitable language. 


3) Indian Devas. Most of the Indian Devas are the sons 
of Kašyapa Prajāpati by Aditi, daughtcr of Daksa Prajā- 
pati. The total number of Devas is 33 crores. The Devas 
are divided into many classes or sections like Adityas, 
Visvadevatas, Vasus, Tusitas, Ābhāsvaras, Anilas, Mahā- 
rājikas, Sādhyas, Rudras, Vidyādharas, Pitrdevas etc. 
There are further divisions like Apsaras, Virūpāksas, 
Bhadras, Gandharvas, Kurhbhāņdas, Rāksasas, Nāgas, 
Ašvinīs, Kinnaras, Kimpurusas, Pisācas, Guhyakas, 
Siddhas, Cāraņas, Matrs, Kūšmāņdas, Bhūtas, Vetālas, 
etc. Yet another division is into Lokapālas, Lipikas etc. 
The Devas are classified with special reference to 
bhūtagaņas like Prthvī etc. and are, therefore, referred 
to as Bhūdcvatās, Agnidevatās, Vāyudevatās, etc. The 
presiding spirit of Bhūdevatās is Kubera, that of the 
Jaladevatās is Varuņa, that of the Agnidevatās, Vāyu- 
bhagavān and that of the Akasadevatas, Indra. And, 
under them there are various sets of Devas in charge of 
different departments. Sādhyas, Vasus, Ādityas, Apsaras 


etc. arc Ākāšadevas, Maruttas and Gandharvas, 
Vāyudevas. Yaksas and Yaksis are servants of 
Kubera. Virūpāksa, Bhadra etc. are Bhiidevas. 


Virūpāksa supports the earth according to the Valmiki 
Purāņa. Those who protect nidhis (treasures) may also 
be considered Bhümidevas. 


There are 33 bosses or presiding spirits for the 33 crores 
of Devas. Dvādatādityas (12) Ekādasarudras (11) 
Astavasus (8) and Ašvinīdevas (2) are the 33 chiefs of 
Dcvas. Indra is the chief of all of them. 

4) The term Deva. The word Deva means light and 
also play. Devas shine forth, they are also playful. 
Thus the name is quite apt for them. (See Grāma- 
devatā ). 


DEVABHAGA. A king of the Yayāti dynasty. (Bhāga- 


vata Navama Skandha). 


DEVABHAGASRAUTARSA. A rsi, the son of Sruta 


and learncd in yajīas. He had accurate knowledge as to 


1. Tasmācca devah bahudhā samprasūtāh sādhyāh manusyāh pa$avo vayārhsah. 
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which parts of the yajūa-cow should be distributed to 
whom, and till death he did not impart this knowledge 
to anyone. But, sometime afterwards a non-human 
individual taught the subjeet to Girija, son of Babhru. 
(Aitareya Brāhmaņa). 

At the time when the Srfijayas and the Kuru kings were 
living in amity consequent upon the dāksāyaņa yajíia 
it was this Devabhāga who acted as the priest of both 
the parties. His theories on Sāvitrāgni are quoted in 
Taittirīya Brāhmaņa. 

DEVABHRAT. An effulgent Dcvatà who was the son of 
Ravi and father of Subhrāt. (Ādi Parva, Chapter 1, 
Verse 42). 

DEVADARSA. Anācārya in the line of Vy4sa’s diseiples. 
He was the diseiple of Kabandha, and he had many 
diseiples. Medha, Brahmabali, Sautāyana and Pippa- 
lada were chief among those disciples. (See genealogy 
of Gurus). 

DEVADARUVANA. A holy centre. A dip inthe tirtha 
here is produetive of very good results. (M.B. Anušāsana 
Parva, Chapter 25, Verse 27). h 

DEVADĀSA. A rich Vaiśya extolled much in the Kathā- 
saritsagara’ He lived in Pātaliputra and had married the 
daughter ofa very rich Vaišya of Paundravardhana. After 
his father’s death Devadasa lost all his wealth in gamb- 
ling, and his wife foresook her impecunious husband and 
returned home. 

After roaming about for some time the helpless Devadasa 
decided to go to his wife’s house, and one mid-night 
he went there. While hiding himself there in the darkness 
he heard his wife telling her paramour the following: 
“In the four corners of Devadāsa's house are hidden 
four treasures. But he does not know about the treasures 
hidden thus by one of his fore-fathers. I got the informa- 
tion from his mother. You should purehase the pro- 
perty for a small price.” 

No sooner did Devadāsa hear the above than he 
hurried baek to his house and dug up the treasure 
and thus beeame wealthy again. The paramour of his 
wife went to him a few days later and purehased the 
property at a heavy price. But, when he dug up the 
place no treasure was found. Then he wanted to sell 
back the property to Devadasa himself, but he refused 
to purehase it. The ease was taken before the King when 
Devadāsa detailed the whole story. And, as ordered by 
the King, Devadāsa disfigured his wife and wedded 
another wife. (Kathāsaritsāgara, Lavanakalambakam, 
Taranga 5). 

DEVADATTA I. A famous brahmin boy whose story is 
described in the Kathāsaritsāgara. 

Devadatta was the son of the Brahmin, Haridatta of 
Kambukapura. Though as a boy Devadatta learnt all 
the arts and sciences when he grew up to be a youth he 
beeame a very wayward fellow. Dice-play beeame his 
main job. One day in a game of diee he lost even his 
clothes, and being afraid of his father, he left the place 
without returning home. 

Devadatta roamed about, and during one sueh trip 
he saw a deserted temple, and a muniealled Jalapada 
engaged in reciting mantras. Devadatta prostrated be- 
fore the muni and told him all the details about himself. 


DEVADATTA II 


nearby the temple. After condueting Pūjā in the shade 
of a fig tree with offerings of Payasa and Vaisva- 
devabali the muni told Devadatta thus: “You should 
come here daily and perform pūjā like this, and pray 
at the elose of it, ‘Oh ! Vidyutprabha ! please aceept my 
puja.’ 

Devadatta aeted aecording to the above advice of the 
muni, and one day, at the close ofhis puja the tree broke 
open into two and a beautiful female who appeared from 
it took him with her saying that her mistress wanted him. 
He was thus taken to a house studded with gems wherein 
he saw a noblc lady seated on a cot. She eaught Deva- 
datta by his hands and after seating him alongside said 
to him: “I am Vidyutprabha, daughter of the Yaksa 
king Ratnavarsa. I am a virgin girl. Muni Jālapāda 
has worshipped me so much that I have deeided to 
fulfil his desire. I am in love with you and you will 
please wed me.” 

Accordingly Devadatta married Vidyutprabha and lived 
there with her. In due course she conceived, and Deva- 
datta met Jalapada and told him about the whole 
affair, and the muni, to achieve his personal object 
asked Devadatta to eut open the abdomen of Vidyut- 
prabha and take to him the child found therein. Deva- 
datta did not at all relish the idea. Yet reluetant to 
disobey his preceptor he returned to his wife. She permit- 
ted him to carry out the directions of the muni, yet his 
mind did not approve of the action. Then Vidyutprabha 
herself eut open her abdomen, took the child out of it 
and placing it before her husband told him thus:— 
*He who eats the child will become a Vidyādhara. 
Take it. I was a Vidyadhari turned into a Yaksi by a 
eurse, and to eut open my abdomen and take out the 
child like this was the redemption promised me from the 
curse, and now I go to the Vidyadhara world; we shall 
meet there." And she disappeared. 

In great sorrow Devadatta brought the child to Jāla- 
pāda who, after sending him out on the pretext of his 
(Jalapada’s) performing Bhairavapüja, ate up the child. 
Devadatta returned and when he knew of the action of 
his preceptor he was overcome with rage. But the latter 
rose up to the skies assuming the form of a Vidyādhara. 
Devadatta made up his mind to anyhow take revenge 
upon Jālapāda, and he also went to Vidyadharaloka with 
the help of a Vetāla whom he befriended by offering 
human flesh. And, there he saw Jalapada drunk with 
pride at his Vidyadharahood sitting on a throne of 
gems in a mansion. Meanwhile Vidyutprabha who was 
now once more a Vidyādharī had turned down the 
advances made by the erstwhile Jalapada for her love. 
But, at the sight of Devadatta her face flushed with love 
for him while, in fear, the sword fell down from the 
hands of Jalapada who now fainted. Devadatta pre- 
vented the Vetāla from killing Jalapada and he (Vetāla) 
at the instanee of Devadatta took Jalapada to the burn- 
ing ghat and cremated him there. 

Kātyāyanīdevī at this time appeared before Devadatta 
and pleased with his courage appointed him as chief of 
the Vidyādharas. He wedded Vidyutprabhā and lived 
happily.  (Kathāsaritsāgara,  Gaturdārikālarībakam, 
Taranga 3). 


The muni accepted Devadatta as his $isya and promised DEVADATTA II. A king of ancient India, son of King 


to secure vidyādharahood for him. 
Next night Jālapāda led Devadatta to a burning ghat, 


Jayadatta. Jayadatta wanted to marry his son Devadatta 
to the daughter of a Vaigya in Pātalīputra. Though it 
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was a far cry from Pātalīputra to Jayadatta’s court the 
Vaisya married his daughter to the prince as he attached 
much importance to such an alliance with thc King. 
From the dowry givcn by the Vai$ya to his daughter 
the resources of hcr father appeared to be very meagre 
to Dcvadatta. 

After some time Dcvadatta's wifc rcturned to her house 
with the permission of her husband. During her absence 
Jayadatta expired, enemies attacked his kingdom and 
Devadatta with his mother ran away from his kingdom. 
Sometime after that he started for his wife's housc. But, 
feeling that it would not be proper for him to personally 
tcll his father-in-law about what had happencd to him 
he waitcd outsidc an inn near his wife's house, and he 
had not waited thcre for long when he saw a woman 
descending by a cord from the other door of the house. 
He felt dceply mortified to detect that it was his wife 
who was thus descending. And, when she, not recognis- 
ing Devadatta in his dirty clothes, asked him who he 
was, he answered a ‘traveller’. Taking no notice of this 
‘traveller’ she got into the inn, and Devadatta followed 
her. Inside the inn shc was met by a man who beat her 
for being latc to go to him; but, in spite of the beating 
she pleased him with coy words. Then and therc Deva- 
datta divorced her in his mind, but remained there 
observing their love-making. In thecourse of their love- 
play an ear-ring studdcd with costly gems rolled down 
the floor from her cars, but she did not notice it. She 
parted -from her paramour before dawn. Devadatta 
went to Kanyakubja with the ear-ring, and there he 
pledged it for one lakh sovereigns with which money he 
collected an army and conquered back his lost kingdom. 
Then he redeemed the pledge and sent the ear-ring to 
his father-in-law. The whole incident became public. 
When she realised the fact that the stranger whom she 
had met at the inn was her own husband, Devadatta’s 
wife felt so dceply hurt and humiliated that her heart was 
broken and she died. (Kathāsaritsāgara, Naravāhana- 
datta Janana, Taranga 1). 

DEVADATTA III. Father of the reputed muni Utatthya. 
(Satyatapas). (Sce Satyatapas.) 

DEVADATTA (M). Thc divine conch of Arjuna. Maya 
got this conch from Varuņa and he kept it in the sabhā 
of Vrsaparvan, which was in Bindusaras on Mount 
Maināka to the south of Mount Kailāsa. When Maya 
built the palace at Indraprastha for the Pandavas he 
went to Bindusaras and brought for Arjuna that conch 
called Devadattam, and a club for Bhīmasena. (Sabhà 
Parva, Chapter 3). 

In thc battle of Kuruksetra Arjuna mounted a white 
horse and blew his conch Devadattam. (Bhisma Parva, 
Chapter 25, Verse 14). 

DEVĀDHIPA. A king who in his previous lifc was an 
asura. (Adi Parva, Chapter 67, Verse 26). 

DEVADUTA. A messenger of the Devas. When Dharma- 
putra refused to livc in hcavcn without his brothers 
like Karna it was this Devadūta with whom Indra sent 
Dharmaputra to Karna and others. (M.B. Svarga- 
rohana Parva, Chapter 2, Verse 14). This Devadita 
is to be meditatcd upon at dawn and before sun-set 
everyday. (Anu$āsana Parva, Chapter 165, Versc 14). 

DEVADYUMNA. A king of the dynasty of Bharata. 
From Bharata, son of Rsabha, was born Sumati, from 
Sumati Devajit and from him Devadyumna was born. 
Dcvadyumna was the grand-father of King Pratipa and 
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DEVAKI 
father of King Paramesthi. (Bhagavata Paficama 
Skandha ). 

DEVADYUTI. A Rsi who dwelt in his aérama on the 


banks of river Sarasvati. Owing to the blessing of Visnu 
a son called Sumitra was born to him. As a result of his 
doing rigorous tapas for 1000 years he shone with a 
rare effulgence. Though Visnu appeared to him one 
day in the month of Vaigakha and asked him to choose 
any boon hc wanted, he, who was so much detached in 
life prayed only for devotion to God. (Padma Purāņa, 
Uttara Khanda, Chapter 212). 

DEVAGANA. See Manvantara. 

DEVAGARBHA. A Rsi. He too was present as one of 
the hotrs (Priests) at the yajfia conducted by Brahma 
at the Puskara temple. (Padma Purāņa, Srsti Khanda, 
Chapter 34). 

DEVAGRAHA. An evil planet. Devagraha dar$ana 
(seeing this planet) will lead to insanity. (Vana Parva, 
Chapter 23, Verse 47). 

DEVAHAVYA. A sage, a member of Indra's assembly. 
(Sabhà Parva, Chapter 7). 

DEVAHOTRA. A maharsi, who was an honoured 
member at the yajiia performed by Uparicaravasu. 
(Santi Parva, Chapter 336, Verse 9). 

DEVAHRADA (M). A tirtha centre on the heights of 
Mount Kālaiijara. A dip in its holy waters will bring the 
same result as the dàna (gift) of a thousand cows. 
(Vana Parva, Chapter 85, Verse 56). 

DEVAHŪTĪ. A daughter of Svāyambhuva Manu, the 
son of Brahma. The Manu had two sons called Priya- 
vrata and Uttānapāda and three daughters named 
Ākūti, Devahūti and Prasūti. Ākūti was married by 
Ruciprajāpati and Devahiti by Kardamaprajāpati 
and Prasüti to Daksprajāpati. Kapila, the mighty 
exponent of the Sankhya system of philosophy and great 
ascetic was the son born to Kardama by Devahiti. 
Kapila taught his mother the world famous Kapila 
Šāstra, (Devibhāgavata, Astama Skandha) and when the 
teaching was over he bade farewell to her and took to 
forest life. And, his mother performed a yajfia on the 
lines advised by her son, on the banks of river Sarasvati. 
Because she took three baths daily her hairs became a 
mixture of black and blue in colour and she got emacia- 
ted due to fasting. She wore the bark of trees. Deva- 
hati, who realised all the principles and the truth be- 
came blind to all external objects like gardens, maids, 
mansions ctc. Thus immersed in meditation she in 
course of time attained siddhi (realisation). The parti- 
cular spot on the banks of Sarasvati where she attained 
Siddhi is called Siddhapada. 


DEVAHVAYA. A king in ancient India. (Adi Parva, 


Chapter 1, Verse 235). 

DEVAKAI. A king in ancient India. Born in the Yayati 
dynasty he shone likc Indra (Adi Parva, Chapter 67). 
He was the brother of Ugrasena, father of Karhsa, and 
the father of Devaki, the mother of Krsna. (Sabha 
Parva, Southern Text, Chapter 22). 

DEVAKA II. A king in ancient India. He fostered a 
girl born to a brahmin by a Sidra woman. It was this 
girl whom Vidura married. (Adi Parva, Chapter 113, 
Verse 12). 

DEVAKA III. A king, a contemporary of the Pandavas. 
(Udyoga Parva, Chapter 41, Verse 17). 

DEVAKI. Mother of Sri Krsna. 

1) Genealogy. Descended from Visnu thus :—Brahma 
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—Atri—Candra — Budha — Purūravas — Āyus— 
Naliusa — Yayāti — Yadu — Sahasrajit — Satajit— 
Hehaya — Dharman — Kuni — Bhadrasena —Dhanaka 
—Krtavirya — Kārtavīryārjuna — Madhu — Vrsni— 
Yudhajit — Sini — Satyaka — Satyaki — Yuyudhana— 
Jaya — Kuni — Anamitra — Príni — Citraratha— 
Kukura — Vahni — Vilomā — Kapotaromā —Tum- 
buru — Dundubhi — Daridra — Vasu — Nahuka— 
Ahuka — Devaka — Devapa — Devaki. 

Devapa had seven daughters, viz. Srutadeva, Santideva, 
Upadevā, Srideva, Devaraksità, Sahadevā and Devaki. 
Devaki was marricd to Vasudeva. The statement that 
Devaki and Karhsa were sister and brother is not fully 
correct, Karhsa was the son of Ugrasena, the brother of 
Devaka. Devaki was the grand-daughter of Devaka. 
Certain Puranas refer to Devaki as the daughter of 
Devaka. According to them Karhsa and Devaki were 
children of the elder and the younger brothers respecti- 
vely. According to the Agni Purana Devaki was the 
niece of Karhsa. Thus it is equally correct to say that 
between Karhsa and Devaki there was  brother-sister 
relationship as also uncle-niece relationship. 

2) Devaki in previous birth. Devaki in her previous birth 
was Aditi, the daughter of Daksa and wife of Kasyapa- 
prajāpati. (See Aditi, Parva 3). 

3) Marriage and children. Vasudeva, the Yadava married 
Devaki. $ri Krsna was their eighth child. Six sons of 
theirs born elder to Krsna were killed by Karsa. (See 
Karhsa, Para 2). The seventh child, from the very 
womb itself of Devaki was passed on to the womb of 
Rohini, who was another wife of Vasudeva. Balabhadra 
was the child thus born to Rohiņī. The eighth child 
was Krsna. (For details see Krsna, Para 3-8). 

4) Other information relating to Devaki. (1; Many Ksat- 
riya kings attended the svayarhvara of Devakī. (Droņa 
Parva, Chapter 144, Verse 9). 

(2) Following Krsna’s giving up of his body and the 
destruction, due to mutual fights, of the Yādavas, Vasu- 
deva, Rohini and Devaki also gave up their lives.’ 
(Bhāgavata, Ekādaša Skandha, Chapter 31, Verses 18, 
19 
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DEVALA II. 


DEVANIKA 


DEVAKOTA II. A holy place. A dip in the sacred 


waters at this place is cqual in its effeets to that of an 
Aévamedha yajiia. Moreover the family of such persons 
also will prosper. (M.B. Vana Parva, Chapter 84, Verse 
14). 

A famous muni, the son of Pratyūsa, one 
of the astavasus. (Adi Parva, Chapter 66, Verse 26). 
Devala muni is a character in the well-known story of 
Gajendramoksa. (For details see Indradyumna). 

A muni, a very erudite scholar in the 
Vedas. He was the elder brother of Dhaumya maharsi, 
and was present at the sarpa-satra (serpent yajiia) of 
King Janamejaya. Once Sri Krsna on his way from 
Dvārakā to Hastināpura met Devala. After the great war 
was over he visited Yudhisthira. 

Devala had a daughter called Suvarealā. In the svayarh- 
vara ceremony he held for his daughter to which sons 
of munis were invited she chose Svetaketu as her husband. 
(Santi Parva, Southern Text, Chapter 22). 

Devala had two very intelligent and forebearing sons. 
(Visņu Purāņa, Part 1, Chapter 15). 


DEVALA III. A disciple of Vyāsa. Asita, Devala, Vai- 


šampāyana, Sumantu and Jaimini were some of the 
disciples of Vyasa. (M.B. Prathama Skandha). 
Brahmavaivarta Purana contains the following story 
about Devala. Devala was the son born to Asitamuni as 
the result of a boon granted by Šiva. Rarbha, the 
heavenly daneer fell in love with him. But, Devala did 
not reciprocrate her love. So, she cursed him to become 
erooked in body. When he became erooked thus he 
came to be called Astāvakra. For six thousand years he 
did penance after which Krsna and Rādhā appeared to 
him. Radha laughed at the uncouth form of Astavakra. 
But, Krsņa admonished her and embraced him. At once 
his bodily crookedness disappeared and he became very 
handsome. A vimāna then descended from heaven, 
and Rādhā, Krsņa and muni together disappeared in 
1t. 

Ekaparņā, daughter of Himavān was this Devala's wife. 
(Harivarhša, Chapter 18). 


DEVAMATA. An ancient rsi in India. Onee he had a 
talk with Nārada about the Ātman (soul). (Ādi Parva, 
Chapter 22). 

DEVAMIDHA. A reputed Yādava bornin the family 
of Yadu, son of Yayāti. He was the grandfather of 
Vasudeva and father of King Sürasena. (Drona Parva, 
Chapter 144, Verse 6). 

DEVAMITRĀ. A female attendant. of Subrahmanya. 
(Salya Parva, Chapter 14, Verse 14). 

DEVAMITRASAKALYA. Son of Māņdukeya muni. A 
great Vedic scholar, he taught the five Samhitàs to his 
five disciples, Mudgala, Gokala, Matsya, Khālīya 
and Saigireya. (Sce Yàjíiavalkya). 

DEVANADI. A river deseribed as existing in the assem- 
bly of Varuna. (Sabha Parva, Chapter 9, Verse 19). 
DEVANIKA. A king born in Šrī Rāma's dynasty. 
(Solar). Kuga was Sri Rāma's son, Aditi the son of 
Kusa, Nisadha the son of Aditi, Nabhas Nisadha’s son, 
Pundarika the son of Nabhas, Ksemadhanva the son 


). 

DEVAKSATRA. A king of the Yayāti dynasty. (Bhāga- 
vata, Navama Skandha). 

DEVAKULYĀ. Grand-daughter of Marīci maharsi, 
who lived in the Svayambhuva Manvantara. As she 
washed in her previous life the holy feet of Mahavisnu, 
in the next birth she was born as river Ganga. (Bhaga- 
vata, Caturtha Skandha). 

DEVAKUNDAM I. (DEVAHRADAM). A sacred 
place. A dip in the holy waters there is productive o 
results equal to that of an A‘vamedha yajfia. (Vana 
Parva, Chapter 85, Verse 20). 

DEVAKUNDAM II. A particular part of Krsņaveņā 
river. It is known as Jatismarana hradam also. A bath 
in the holy waters here will evoke memories of previous 
life. (Vana Parva, Chapter 85, Verse 37). 

DEVAKŪTA I. A mountain 18,000 miles in extent and 
2000 miles in height. Devakita is on the eastern side of 
Mahameru. There is another mountain called Jathara 
near this mountain. (Devi Bhagavata, Astama Skandha). 


1. Devaki Rohini caiva Vasudevastathā sutau / 
Krsnarāmāvapašyantah šokārtā vi jahuh smrtim // 
Prānārmšca vijahustatra bhagavadvirahaturah. 


ds si "Wa nn M 


DEVANTAKA 211 


of Puņdarika and Devānīka the son of Kscmadhanva. 
In the navama skandha of Bhagavata it is said that 
Devānīka was the grandfather of Pāriyātra and father 
of Rksa. 

DEVANTAKA. A Raksasa, the son of Rudraketu. When 
the people of the threc worlds could no longer stand his 
depredatious Ganapati incarnatcd in Kagyapa’s house 
and killed Devāntaka. (Padma Purana, Srsti Khanda). 

DEVAPA. A king born in the Yayāti dynasty. (Bhāga- 
vata, Navama Skandha). 

DEVAPATHA (M). A holy centre. To stay there bath- 
ing in the holy waters is as productive of results as 
conducting a Devasattra (Yajiia). (Vana Parva, Chapter 
85, Verse 45). 

DEVAPI I. A king born in the lunar dynasty. 


Genealogy. Descended from Visnu thus :—Atri—Candra— 
Budha—Purūravas—Āyus—Nahusa — Yayāti — Püru— 
Janame jaya—Pracinvan — Pravīra — Namasyu — 
Vitabhaya — Sundu — Bahuvidha— Sarnyati — Raho- 
vadi—Raudras va—Matinara—Santurodha—Dusyanta— 
Bharata—Suhotra-—Suhota—Gala — Garda — Suketu— 
Brhatksetra—-Hasti—-Ajamidha—R ksa— Sarhvarana— 
Kuru — Jahnu—Suratha — Vidüratha —  $àrvabha- 
uma—Jayatsena—Avyaya— Bhāvuka — Cakroddhata— 
Devatithi—Rksa—Bhima—Pratica—Pratipa—Devapi. 
Pratipa had three sons named Devapi, Santanu and 
Balhika. Santanu succeeded Pratipa as king as his elder 
brother had taken to sannyāsa as a boy. (Adi Parva, 
Chapter 94, Verse 61). 

2) Devapi resorted to the forest. Devapi was the best 
loved by his father and was the apple of the eyes of his 
subjects. But he was suffering from skin disease. So, 
when Pratipa wanted to crown him king the people 
objected. Their argument was that God would not be 
pleased if a man with skin disease became king. The 
king yielded to their wishes and crowned Santanu as 
his successor. The youngest brother Bālhīka went and 
stayed in his mother's house. Devapi who was disappoint 
cd that he was denied the crown, left for the forest 
and spent the rest of his life in penance. (Udyoga Parva, 
Chapter 149). 

His end. Devāpi did tapas at the Prthūdaka tirtha in 
the interior of Kuruksetra and ultimately attained 
salvation. (Salya Parva, Chapter 39, Verse 37). 

DEVĀPI II. A warrior who fought on the Pandava side 
in the great war. He hailed from Cedi. Karna killed 
him. (Karna Parva, Chapter 56, Verse 48). 

DEVAPRASTHAM. A city in the northern borders of 
ancient India. King Senābindu had his capital there. 
(Sabha Parva, Chapter 27, Verse 13) 

DEVAPRATHA. A king of the Yayati dynasty. (Bhāgavata, 
Navama Skandha). 

DEVAPRATISTHA. The sacred rite of installation of 
Devas (idols) in temples for which definite rules have 
been laid down by great ācāryas. According to the 
rules Vāsudevamūrti is to be installed in the centre of 
the paficayatanas. (the Sri kovil—the sanctum sancto- 
rium and the four paths used for the procession of the 
deity, around it). The mūrtis Vamana, Narasimha, 
Hayagriva and Varāha are to be installed in the zones 

1. Svapnamantra: 
Om namah sakalalokāya Visnave prabhavisnave / 
Visvaya vi$varüpaya svapnādhipataye namah // 
Acaksva devadeve$a prasuptosmi tavāntikam/ 
Svapne sarvāņi karyani hrdistāni tu yāni me// 
Om Om hum phat visnave svaha. 
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(corners) dominated by Agni, Nirrti, Vayu and Igana 
respectively. Narayanamirti should be installed at the 
centre of the prāsāda. Ambika should be installed in 
Agni’s corner, Aditya in Nirrti’s corner,Brahma in Vayu’s 
corner and Sivalinga in thc Iganacorner. Linga in the 
form of Rudra should also be installed in the Iéana 
corner; or it may be installed in all the nine corners or 
zones. In that case Vāsudevamūrti should be installed at 
the centre. All the Devas bearing the name Rāma 
must be installed to the east of the Prāsāda. Lokapala- 
kas like Indra should be installed at the eight places 
starting with the east. In Paíicayatana pratistha Puru- 
sottama should be installed at the centre. Mahalaksmi 
and Vaiéravana are to be installed to: the east of the 
Prāsāda, and the Mātrs in the south. Subrahmanya, 
Ganapati, Í$ána and the planets (grahas) like Sun 
should be installed in the west. Dagavataramirtis (ten 
incarnations of Visnu) should be installed in the North. 
Candika should be installed in Agni’s zone, Sarasvati 
in Vayu’s zone, Ambika in Nirrti’s zone and Sri Bhaga- 
vati in Īšāna zone. In temples with thirteen Alayas 
Visnu should be installed at the centre. Mūrtis like 
Kešava should be in the east. 

Devapratimās (idols) are of seven varieties like those 
made of earth, of wood, of metals, of gems, of sandal 
wood, of stone and of flowers. Of the above, idols made 
of earth, sandalwood and of flowers are meant only for 
temporary use, but they also grant all the desires of the 
devotees. £ 

Stone for idols should be got from mountains. Pandura 
(white), Aruna (red), Pita (yellow) and Krsna (black) - 
rocks having any one of these four colours may be 
selected. If no such stone is available any other stone 
may be used, but by doing homaand reciting Narasimha 
mantra the attributes of any of the specified varnas 
should be transferred to it. It is best to have white 
markings on the stone selected for the idol. There are 
the three genders, masculine, feminine and neuter with 
reference to stones. Stone which produces the sound of 
bell metal on being hit and gives out sparks of fire on 
being cut is of the masculine gender. Stone which 
possesses these attributes to a lesser degree is of the 
feminine gender. Stone with no shape is of neuter gen- 
der. Beside these three varieties there are the sagarbha 
(pregnant) stones also, viz. stones withround markings 
on them, and they should not be used for making idols. 
Once it is decided to make an idol, Vanayajfia should 
be performed first. To worship the forest from which 
the stone for the idol was to be obtained is vanayajfia. 
A specified place in the forest should be dug up, the 
pit treated with cow-dung and a small platform raised 
and Visnu worshipped thereon. After sacrificial offcrings 
etc. instruments for the construction of the idol like 
tanka (chisel) should be worshipped. To sprinkle on 
the stone $alitoya (water in which paddy grains are 
put) purified with the chanting of astramantra is the 
next step. After that bhitabali (offerings to the spirits 
of the stone) should be performed upon which the 
bhūtas residing inside the stone will quit. Then the 
ācārya should go to sleep repeating the svapna mantra.! 


DEVAPUSKARIŅĪ 


If he dreams good dreams everything is quite right; 
if bad dreams are dreamt, the next morning narasimha- 
homa should be performed, the stonc given offcrings 
with chanting of astramantra. The edge of the instru- 
ments used for sculpturing the idol should be firstly 
smeared with ghee, honey etc. The architect should be 
one who has gained mastery over the senses. He should 
first cut the stone into a sguarc, and then it should be 
placed on a chariot, covered with cloth and taken to 
his house. Then after performing a pūjā the work on 
the idol should be started. (Agni Purana, Chapter 43). 

DEVAPUSKARINI. A very ancient tirtha in India a dip 
in which is as efficacious as performing an Asvamedha 

yajfia. (Vana Parva, Chapter 85, Verse 45). 

DEVARAJA I. A king in ancient India who spent his 
days in the assembly of Yama worshipping him. (Sabha 
Parva, Chapter 4, Verse 26). 

DEVARAJA II. An immoral brahmin who had been a 
trader in Kirātanagara. Once he met a whore at the 
bathing pool and got so inextricably tied up with her 
that he killed his parents and wife for her sake. Then 
one day he had to go to Pratisthananagara on business 
where he heard sacred stories being read. He had also 
a glimpse of the divine. A month after that he died. 
Though an evil fellow, because ofhis having worshipped 
Siva for a month he had the good fortune to go to Mount 
Kailāsa after his death. (Siva Purana Māhātmyam). 

DEVARAKSITĀ. Sister of Devaki, mother of Šrī Krsna. 
(See Devakī). 

DEVARANYA (M). A holy centre. It was here where 
Amba, daughter of the Kasi king did tapas. (Udyoga 
Parva, Chapter 186, Verse 27). à 

DEVARATA I. A king who flourished in Dharma- 

putra's assembly. (Sabhā Parva, Chapter 4, Verse 26). 

DEVARATA II. (Sunassepha). 

General. ^ king of Mithila. The kings of Mithilà were 
commonly called Janaka. Devarāta was called Devarāta 
Janaka. (See Janaka). 

2) Genealogy. From Visnu descended thus:—Brahmā,— 
Bhrgu—Cyavana—Ürva— Rcika— Devarāta (Šunasše- 
pha) m details see Sunassepha) . 

DEVARATA III. A house-holder whose daughter Kala 
was married by Sona. Kala was killed by Mārīca. 
Devarāta and Sona along with Vi$vamitra went to 
Sivaloka in search of Kalā. As Kalā had, at the time 
of her death, uttered the word *Hara' (Siva) she had 
gone to Mount Kailāsa and was spending her days in the 
service of Pārvatī who, after making Kalà and Šoņa 
participate in Šomavāravrata sent them back to earth. 

(Padma Purāņa, Pātāla Khanda, Chapter 112). 

DEVASAMAM. A mountain. Here lived Agastya in his 
āšrama for some time. (M.B, Chapter 88, Verse 17). 

DEVAŠARMĀ I. A very reputed muni. He had a wife 
called Ruci and a disciple called Vipula. (See Vipula 


III). 

DEVASARMA II. A Brahmin, an erudite scholar in the 
Vedas. His story was once told to Pārvatī by Šiva as 
follows :— 

Devašarman, the very erudite brahmin scholar in the 
Vedas came to be much respected by the people of the 
four varnas (Castes) because of his constant and unfail- 
ing performance of the various religious duties and 
rites like the Agnihotra etc. He had sons, relations and 
cows in abundance. But, he did not observe the £ukla- 
paficami in Prosthapada (Bhadrapada) which is one of 
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the dvādašacāndra māsas (the 12 solar months). 
That day was his father’s death anniversary (Sraddha 
day) for which he would invite Brahmins on the pre- 
vious evening. And, in the morning he would get cook- 
ed rice by his wifc in 18 different ways for the gratifica- 
tion of the departed soul. Then will he feed the 
Brahmins. On onesuch dayhe duly treated a Brahmin 
versed in the Vedas. In the cvening when he 
was washing his feet with water brought by his wife 
he heard the following conversation betwcen a dog 
and an ox. 
Dog :—Please attend to my words about what my 
daughter-in-law did. Onc day, as fate would have it, 
I went to my son’s house, where a snake was drinking 
milk, and I drank the wholc of the milk which was left 
over by it. My daughter-in-law saw me drinking it and 
I was absolutely crest-fallen. I don’t feel any yearning 
even for food. 
Ox:—Now dog, plcase attend to my sorrow and grief. 
Today my son feasted the Brahmins, but he did not even 
think of me. Nobody gave me evena blade of grass or 
a drop of water. I have not tasted anything today. 
Moreover I am a captive also. All this must be the result 
of some sin committed by me in my past life ; no doubt 
about it." 
The very learned and intelligent brahmin inferred from 
the above talk that the dog and ox were his mother and 
his father respectively. He thought to himself : thcy have 
been born as animals in my house. What remedy shall 
Ifind out therefor ? 
On account of such painful thoughts the Brahmin could 
notsleep in the night. Early in the morning he went 
to sage Vasistha and unburdened his heart to him and 
requested him to find a solution to the low and mean 
birth which had become his parents’ fate. After medita- 
ting for some time the great sagc told the brahmin as 
follows :— 
“Look here, the ox was, in its previous birth, a great 
brahmin in Kundinanagara. He did not observe the 
Sukla-paficami in the month of Prosthapada, the day 
being the death anniversary of his father. His wife had 
menstruation on the same day, but she herself feasted 
the Brahmins. A woman is impure during the four days 
of menstruation. Because of having feasted the Brah- 
mins on the first day of her monthly period the Brah- 
min’s wife was born as a dog. As for the husband, he 
was born an ox as he not only did not observe the 
Šukla-paficamī day, but also shared the sin of his wife. 
Further questioned by the brahmin as to what he should 
do for the salvation of his parents, Vasistha advised him 
to observe the Rsi pajicami in the month of Prosthapada 
(Bhādrapada). He did so and his parents blessed him 
and attained salvation. (Padma Purāņa, Chapter 78). 

DEVASARMA III. (See Mitrabheda). 

DEVASARMA IV. The hero ofa story told by Visnu- 
$arman. 
Visnusarman, the intelligent preceptor, told five stories 
based on five tactics to educate the five dull sons of 
empcror Sudaršana. The fifth tactics is called asamprek- 
syakāritva. He told two important stories to illustrate 
the dangers, which would happen to those who act in 
haste and in angcr, without patiently attempting to 
find out the truth. Devagarman is the hero of one of 
the stories. 
Story one. Once upon a time there lived in Gaudadeša 
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a brahmin called Devašarman with his wife Yajnasena. 
When his wife got pregnant Devasarman told her that a 
good and lucky son would be born to them to which she 
replied as follows :—‘‘On no account build castles in 
the air and brood over things. I shall tell you a story 
about a danger which happencd to one who built 
castles in the air. A brahmacari was carrying homc in 
a pot on his hcad some rice flour. On the way he 
thought thus: “I will purchase a she-goat with the 
money I get out of the sale of this rice powder, and 
it will deliver two kids every year. I will sell all the 
kids and with the sale proceeds purchase a cow and 
when it multiplies I will have the wherewithals for cul- 
tivation and then I will do cultivation in a good field 
and produce much paddy. And when I have thus money 
in hand I will renovate my house and marry. We will 
then have a good son whom I will name Somašarman, 
and if my wifc, without caring for the boy, goes to milk 
the cow I will go to the cow shed and give her a good 
beating. *"When his imagination reached this point the 
pot on his head received, without his knowing, a blow 
with the stick in his hand and it fell down on the ground 
and was broken to pieces.” 

Five or six days after telling the above story to her 
husband Yajitasenā gave birth to a child. One day she 
went to the river to take her bath leaving the child 
to the care of her husband. Soon after a messenger came 
from the palace to invite Devašarman for food, the day 
being Amavasi when Brahmins were fed well and also 
given daksina, (presents of money). He could not wait 
till his wife arrived; the child became a problem to 
him. 

The brahmin had a beloved Mongoose. After entrusting 
the child to the care of it the Brahmin went to the 
palace. Within a short time a serpent was seen crawling 
towards the child and the Mongoose attacked it and 
bit it into pieces. Naturally the Mongoose got itself 
smeared all over with the blood of the serpent, and thc 
brahmin on returning home finding the Mongoose bath- 
ed in blood thought it might have eaten the child 
and in a rage he killed the poor Mongoose. But, when 
he entered the room and found pieces of the killed ser- 
pent strayed all over there truth and light dawned on 
him. Yajūascnā, who had returned after bath by now 
also found fault with him. 

The second story. Once there was a Brahmin in very indi- 
gent circumstances. He was an orphan from his very 
childhood. One day while he was asleep guite weary 
and tired as he had no food that day some one 
appeared and told him in a dream that three sannyāsins 
would come to his house that noon and that if beaten to 
death they would turn into three pot-fulls of treasure 
with which he could live comfortably well. 

His dream came true, and hc locked up the treasure in 
his room after sending away a barber who had witnessed 
the incident with a piecc of gold. The barber returned 
home cherishing in his mind the false belief that sann- 
yasins beaten to death would turn into pot-fulls of 
treasure. And, one day some sannyāsins came to his 
house and he began beating them and they ran out 
crying aloud. Their cries attracted the attention of the 
servants of the King. The barber’s limbs were cut off 
and he was killed on Sila (a three-pronged weapon). 


DEVASARMA V. A Brahmin, who used to perform rites 


for the dead at the confluence of the sea every fortnight. 


On every such occasion souls of the departed used to ap- 
pear and bless him. Once Devašarman went to Pitrloka 
with his pitrs, and he got restless and sorry to find other 
pitrs living there in greater comfort than the pitrs of 
his parents. When he was told that the better fate of 
the other pitrs was due to their sons performing Sraddha 
at Mahisagarasangama he returned to earth and with the 
help of other people did $ráddha at the sangamaand 
thus raiscd the condition of his pitrs. (Skandha Purana. 
Skandhas 1, 2 and 3). 

DEVASARMA VI. A Brahmin who lived on the nor- 
thern side of river Kāveri. The following story about 
him is told in chapters 2, 4 and 12 of the Skanda 
Purāņa. 

One day in the month of Kārttika he asked his son to 
bathe. The son refused to obey his father, who got 
angry at the disobediencc of the son and cursed him to be 
turned into a rat. But, when the son begged his pardon 
he said that the boy would resume his old form when 
he heard about the greatness of Kārttika. 

While the Brahmin, thus turned into rat, was roaming 
about in the forest it saw Visvamitra maharsi seated 
under a tree with his disciples. The maharsi was telling 
the disciples about the greatness of Kārttika. The Brah- 
min boy—turned cat—heard the story and reverted to 
its old form as the Brahmin boy. 

DEVASARMA VII. See Maya Siva. 

DEVASATTRA(M). A yajfia. (See Vana Parva, 
Chapter 84, Verse 68). 

DEVASENA I. A very intelligent king who ruled his 
country with Sravasti as his capital. (See Unmādinī). 
DEVASENA. II. Husband of Kīrtisenā. (See Kīrtiscnā). 
DEVASENA. Daksa's daughter and wife of Subrah- 
manya and a woman of rare beauty and purity. Dait- 
yasenā and Devasenà, daughters of Daksa, used to 
enjoy themselves at Mānasa saras. One day Ke$i, the 
asura saw them and craved for their love. Daityasenā 
agreed to become his wife, but Devasena refused, and 
she prayed for the help of Indra, who happened to 
come there at the moment. Indra and Keéi fought 
with each other. Keéi used the club against Indra, who 
broke it into two with his vajrāyudha. Then Kešī hurled 
a mountain at Indra, who cut it also. Frightened to 
death Keái then ran away with Daityasena to safety, 
and Devasenà expressed her desire to Indra to have 
one who could defeat the Devas, Dànavas and Yaksas 
as her husband. But, Indra could not find such a one 
in the whole universe. Indra told Brahmā about it. 
The Devas put their heads together and brought forth 
Subrahmanya from Siva to be her husband. In the 
war between the Devas and the asuras Devasenā helped 
Subrahmanya, and the asuras were completely destro- 

yed. (Vana Parva, Chapters 223, 224). 

DEVASILA. See Gayátirtha. 

DEVASMITA. A Gem of a woman who was much devoted 
to her husband. The story of Devasmità has been so 
often quoted in ancient Indian literature. She was the 
daughter of a Vaiéya called Dharmagupta and was 
married to Guhasena, son of a Vaisya called Dhana- 
datta, who belonged to Tàmraliptinagara. 

After the death of his father Guhasena decided to go to 
Katāhadvīpa for trade, and Devasmitā, a very suspici- 
ous wife, objected to it. When his other relations began 
pressing him to go to the dvipa for trade and his wife 
not to go, Guhasena could not take a decision on the 
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matter. He began a penanec so that God might take 
the deeision in the matter. Devasmita also followed 
him. Then God appcared to them in their drcams 
and gave each of them a red lotus flowcr saying, ‘‘both 
of you keep one flower each with you, and while both 
of you are away from each other if either of you go 
astray the lotus flower in the hands of the other 
person will fade.” And, on awaking both of them had 
a flower in their hands. Guhasena with his flowcr in 
his hands started for Katāhadvīpa, and Devasmita sta- 
yed at home with her eyes fixed on her lotus flower. 
Guhasena reached the dvīpa and traded in gems. Evcry- 
body was surprised to find in his hands a lotus flower 
which never faded. Four Vaiíya youngsters wanted to 
understand the sccret of it and one day they invited 
Guhasena to their house and treated him to liquor very 
liberally. When he got absolutely drunk they question- 
ed him about the secret of the lotus flower, and he, 
though in indistinct words, explained it to them. When 
the secret was thus out all the four youngsters decided 
to seduce his wife. They extraeted from him the infor- 
mation that he was not returning in the near future, 
and they then eame to Tamralipti. 

At that time there lived in Tamralipti a bogus Sannya- 
sini(a female anchorite ) called Yogakarandika. The four 
youths from Katāhadvīpa visited her, and she under- 
took to fulfil their desire. She asked them to halt at her 
housc and then went to Devasmita with some refreshments. 
Devasmita’s biteh barked very violently at thc bogus an- 
chorite when she told the former thus :—‘‘Child! don't 
you see the biteh barking at my very sight. The bitch is 
crying thinking of her previous birth at my sight. Her- 
self (the bitch) and I were, in our last birth, the wives 
of a Brahmin. Since our husband was a courtier at the 
palace often he was away from home and in his absence 
I used to satisfy the eravings of sex by associating freely 
with other males. I had even at that time realised the 
truth that there was no duty higher than satisfying the 
senses, and so I am now reborn with memories of the 
past life. As for this bitch in her past life as co-wife with 
me of the Brahmin, she sinned against her sensc-organs 
by upholding, in ignorance, her chastity, as a punish- 
ment for which she was born as dog in this life. Yet, she 
remembers her past. 

Though Devasmitā saw through the false and trea- 
cherous heart of the bogus anchorite, without expres- 
sing it she talked in all respect with her. Believing that 
she had succeeded in her mission she told Devasmitā 
about the four youths who had come from Kataha- 
dvipa, and Devasmità welcomed the idea very gladly. 
Devasmità got some liquor and mixed poison in it. 
When it was night one of the Vaigya youths eame, and 
after rendering him unconscious by administering the 
poisoned liquor to him Devasmita stripped him of all 
his clothes and ornaments, got him seratched on the 
brows by the bitch and threw him into a cow dung 
heap. Before it was dawn next day he returned to the 
anehorite’s house, took a bath and dressed himself up in 
decent clothings. His other three companions also visi- 
ted Devasmita one after the other in the next three 
days, and they too underwent the same experience as the 
first one. Lastly the bogus sannyāsinī also was got down 
and Devasmita cut her limbs and sent her away. And, 
after this Devasmitā put on the garb of a merehant and 
went to Katahadvipa and identified her husband from 


214 DEVAVARNINI 


among a thousand merchants. Guhasena too felt his 
own doubts about her identity. But, without revealing 
her identity she saw the king and told him that she had 
eertain matters to submit before the prajaparisat (popu- 
lar assembly). The King aeeordingly convened a session 
of the assembly and Devasmitā identified the four youths 
who had tried to seduee her and submitted all details 
regarding the episode. The King then gavc her a lot of 
money, appointed thc four youths as her scrvants and 
sent her back home with Guhasena. (Kathāsaritsāgara, 
Kathamukhalambakam, Taranga 5). 

DEVASRAVAS I A king of the Yayāti dynasty. (Bhā- 
gavata, Navama Skandha). 

DEVASRAVAS II A Rsi born in Visvamitra’s family. 
He was a māntrika of the Kusika gotra (Santi Parva, 
Chapter 47, Verse 5). 

DEVASRUTA. A son of Sukamuni. Suka, the son of 
Vyasa married Pivari, the beautiful daughter of the 
Pitrs, and to them were born four sons, Krsna, Gaura- 
prabha, Bhüri and Devašruta, and one daughter, Kirti. 
(Devibhagavata, Prathama Skandha). 

DEVASTHANA. 

General. A maharsi, who was a friend of the Pandavas. 
Other information. (1) After the great war was over this muni 
visited Dharmaputra and induced him to perform yajiias. 
(2) Along with some other munis hc gave spiritual 
advice to Dharmaputra and comforted him. (Santi 
Parva, Chapter 37, Verse 27). 

(3) He was one of the munis, who visited Bhisma on 
his bed of arrows. (Santi Parva, Chapter 47, Verse 5). 

DEVASURAYUDDHA(S) Wars between the gods and 
asuras. Altogether twclve wars were fought between 
the Devas and the asuras, viz. Narasimha, Vāmana, 
Varāha, Amrtamathana, Tārakāmaya, Adibaka, Trai- 
pura, Andhaka, Vadha, Vrtravadha, Dhvajapāta, 
Hālāhala and Kolāhala. Hiraņyaka$ipu, the daitya 
was killed by Narasimha.  Vāmana took Mahābali 
eaptive after measuring the three worlds in one stride. 
Hiranyaksa was killed in fighting in the sea by Varaha 
with its tusks. Indra defeated Prahlada and in the 
Tārakāmaya war also killed his son Virocana who had 
planned to kill him (Indra). As the Devas could not 

„kill. the danavas of Tripura, Triloeana killed them. 
Vrtra who was aided by the danavas was killed by 
Indra with the help of Visnu. Indra himself killed 
Vipraeitti and his followers who became invisible by 
maya after the felling of the dhvaja (flag staff), and in 
the eourse of celebrating their victory the Devas defeat- 
ed Sandamarka at the yajūāvabhrtha (Bathing at the 
close of the yajiia). Thus were waged twelve wars 
between the Devas and the Asuras. (Padma Purana, 
Part 4, Chapter 13). 

DEVASVAMI. A Brahmin. (See Vararuei). 

DEVATITHI. A king born in the Piru dynasty. Akrodha 
was his father and Karambha, daughter of the king of 
Kalinga, his mother. (Adi Parva, Chapter 95, Verse 22). 
Devatithi had wedded Maryada, daughtcr of the King 
of Videha. (Adi Parva, Chapter 95, Verse 23). 

DEVAVAHA. A king of the Yayati dynasty. (Bhagavata, 
Navama Skandha). 

DEVAVANAM. A sacred place. The rivers Bahuda and 
Nanda flow along this place. (Vana Parva, Chapter 87, 
Verse 29) 

DEVAVARNINI. Daughter of Bharadvaja maharsi. Muni 
Vi$ravas married her and to them were born a son 
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called Kubera. (See Kubera). * 

DEVAVATI I. Daughter of the Gandharva called 
Maņimaya. Sukeéa, the Raksasa married Devavati, and 
three sons Mālyavān, Sumali and Māli were born to 
them who lived as dependants of Rāvaņa. (Uttara 
Ràmayana). 

DEVAVATĪ II. Sita, wife of Rama was Devavati in her 
previous birth. (See Sita for information for Devavati’s 
death in fire and rebirth as Sita). 

DEVAVATĪ III. Daughter of the daitya callcd Mandā- 
ramālī. (See Vi$vakarman, Para 2). 

DEVAVĪTI. Daughter-in-law of king Agnidhra. Pürva- 
citti, the apsara woman wasthe king's wifeand they had 
nine sons called Nābhi, Kimpurusa, Hari, Ilāvrta, 
Ramuka, Hirafijaya, Kuru, Bhadrāsva and Ketumāla, 
and these sons married the following daughters of Meru, 
viz. Merudevī, Pratirūpā, Ugradamstri, Lata, Ramya, 
Syāmā, Nārī, Bhadrā and Devaviti. Thus Dcvaviti be- 
came the wife of Ketumāla. (Bhāgavata, Paficama 
Skandha). 

DEVAVRATA I. Bhisma (See Bhisma for details). 

DEVAVRATA II. A brahmin who believed in yajiias. 
He once received without due regard and with indif- 
ference the tirtha water given to him by a devotee of 
Krsna after worship of the Lord, as a result of which, 
in the next birth, he was born as a bamboo stem. And, 
as he did, consciously or othcrwise some good deeds Sri 
Krsna made a flute out of that bamboo stem, and 
Devavrata thus attained redemption. (Padma Purana, 
Patala Khanda, Chapter 73). 

DEVAVRDHA I. A warrior, who fought against the 
Pandavas in the Kuruksetra war (Karna Parva, Chap- 
ter 85, Verse 3). 

DEVAVRDHA II. A king who, along with his subjects 
attained heaven as he had made a gift ofa goldcn 
umbrella. (Santi Parva, Chapter 234, Verse 21). 

DEVAYAJANAM. The place callcd Prayāga which is 
considered to be the yājūic centre of the Devas. Amba, 
daughter of the King of Ka$i did rigorous tapas here. 
(Udyoga Parva, Chaptcr 186, Verse 27). 

DEVAYĀJĪ. A warrior of Subrahmanya. (Salya Parva, 
Chapter 45, Verse 7). 

DEVAYANI. Sukrācārya's daughter. 

1) Birth. Svayambhuvamanu, son of Brahma had two 
sons: Priyavrata and Uttānapāda. Priyavrata wedded 
Surūpā and Barhismati, two very beautiful daughters 
of Vi$vakarmaprajapati, and he had by Surüpà ten 
sons called  Agnidhra, Idhmajihvā, Yajfiabahu, 
Mahavira, Rukmašukra, Ghrtaprstha, Savana, Medhā- 
tithi, Vītihotra and Kavi as also a daughter callcd 
Urjasvati who was the youngest of the whole lot. Of 
the above ten sons Kavi, Savana and Mahavira were 
spiritual giants and great sages. Uttama, Tapasa and 
Raivata, the three sons of Priyavrata by his second wife 
Barhismati turned out to be manvantaradhipatis. 
Ūrjasvatī, the only daughter of Priyavrata was married 
to Šukrācārya, preceptor of the asuras. Devayani was 
Sukrācārya's daughter by Ūrjasvatī. (Devībhāgavata, 
Astama Skandha). ' 
2) Curse by Kaca. Kaca, son of Brhaspati became 
ukracarya's disciple to learn Mrtasafijivani vidya 
(the science to ward off death for ever). Devayānī 
fell madly in love with Kaca. But, after his studies 
under her father were over Kaca returned to dcvaloka 
without marrying Devayàni, who cursed that Kaca's 
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learning should prove useless. And, Kaca cursed her 
in return that nobody from devaloka should marry 
her. (For details see Kaca). 

3) Devayani in a neglected well. Once Vrsaparvan was the 
king of the asuras, and Šukrācārya lived in his palace. 
Šarmisthā, the daughter of the king and Devayānī, the 
daughter of Šukrācārya became thick friends. While 
one day these two friends with their companions were 
engaged in water sports Indra came that way. Very 
much interested in seeing the deva damsels thus engaged 
in water sports Indra assumed the form of air and blew 
off the dresses of the damsels from the shore while they 
were playing in the river. The damscls hurriedly got 
out of water, ran after the fleeing garments and put 
on whatever came to theirhands. In the confusion what 
Šarmisthā got and wore was Devayānī's clothes. Devayānī 
ran after Saimistha and caught hold of the clothes, but 
the lattcr did not yield them to her. Both of them 
indulged in hot words against cach other, Sarmisthà 
calling Sukracarya a beggar living in her father's 
palace for his food. Not only that, she pushed Devayani 
into a neglected well and went her way. 

At that time prince Yayāti, son of Nahusa, was hunting 
in that forest. Fceling very thirsty he came to the well 
for a drink and therein saw Devayānī in tears. He 
brought her out from the well and leaving her there 
went on his way. 

Šukrācārya and his wife actually got anxious and upsct 
that their daughter had not returned even after the 
lapse of so much time and deputed their servant 
Gurņikā to seek for Devayānī. She found her out in 
the forest. But, Devayānī refused to return home as 
she did not want to continue as thc daughter of one 
who lived on the charity of Sarmistha and her father. 
Gurņikā carried back this news to Šukrācārya, who then 
went himself to the forest and met his daughter. He 
felt deeply wounded to hear about the insults heaped 
on his daughter by Sarmistha, and sent word to 
Vrsaparvan that they were not returning to the palace. 
Vrsaparvan realised that if Šukrācārya quarrelled 
with him the whole asura world also would become 
divided. He, therefore, tried his best to pacify the 
ācārya and his daughter. At last Devayānī agreed to re- 
turn to the palace incase Sarmisthà went to her with one 
thousand of her maids to serve as her (Devayàni's) maids. 
Vrsaparvan actcd accordingly and  Devayàni was 
satisfied and returned to the palace with her father. 
(Adi Parva, Chapter 78 onwards.) 

4) Wedding of Devayani. Some time afterwards when 
Devayānī was sporting in the forest with Sarmisthà and 
others, King Yayàti happened to pass that way. They 
recognised each other and Devayani requested Yayāti 
to marry her as she had mentally chosen him as her 
husband on the very samc day on which he had saved 
her from the well. 

Yayati realised only too well that it was really danger- 
ous to marry the daughter of Sukrácárya in the forest 
secretly and he, therefore, rejected Devayani’s request. 
But, she got down her father there and with his per- 
mission Yayáti married her. He also got much wealth 
by way of dowry. Sarmisthà and her maids accompanicd 
Devayānī but Šukrācārya warned Yayati that on no 
account should he touch Sarmistha. 

With his wife and her attendants Yayati returned to 
his palace; but he put Sarmistha and her maids in 
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a place newly built for the purpose. Devayānī delivered 
a child in due course and it was named Yadu. Šarmis- 
thā one day met Yayāti in the forest and reguested 
for a child by him. Though at first he was reluctant to 
oblige remembcring only too well the injunction of 
ukracarya, he at last succumbed to the eloquence of 
Sarmistha. She got pregnant by him and thc child 
she delivcred was called Druhyu. 
Devayàni was alarmed at the birth of a child to 
armistha, who was unmarried, and questioned her 
about it. Sarmistha’s answer that a brahmin stranger, 
who came that way was the father of her child satisfied 
Devayani. 
Ere long another son, Turvasu, was born to Devayani, 
and Sarmisthà too delivered two children callcd 
Anudruhyu and Püru. Thus the mistress (Devayàni) 
had two sons and her servant, Sarmistha three sons. 
While Yayāti and Devayānī wcre one day strolling in 
the garden the sons of Šarmisthā camc there. She 
noticed the close resemblance of those boys to her 
husband (Yayāti) and it kindled her wrath. Though 
Yayāti did not, because of the presence of Devayàni, 
notice the children, when she asked them who their 
father was, they answered "Yayāti”, whereupon in 
great rage she ran up to her father. Yayāti too followed 
her. Devayàni told her father about the infidelity of 
Yayāti and he (Sukra) cursed that Yayāti be afflicted 
with old age. When Yayāti asked for redumption from 
the curse Sukrácárya told him that he could exchange 
his old age for the youth of somebody else. 
Yayāti then called together all his five sons and asked 
them whether anyoneof them was prepared to exchange 
his (son's youth for his (Yayāti's) old age for one 
thousand years. The three elder sons refused to agree 
to the proposal, but the fourth son Püru gladly exchan- 
ged his youth with his father's old age. After spending 
his life in youthful enjoyment for one thousand 
years Yayāti returned his youth to Püru, and Pūru 
cx Kingship of the country. (Adi Parva, Chapters 
5) Synonyms for Devayānī. Aušanasī, Šukratanayā and 
Bhārgavī. 
DEVI. (Mahāmāyā). Though Devi is without a beginn- 
ing it is told how she became first visible to living beings. 
1) Beginning: While Mahāvisņu was resting on a fig 
leaf in the assumed form of a child he began thinking 
as to who he was, who created him and how he should 
act. And then a celestial voice announced as follows: 
Sarvarh khalvidamevaham 
Nānyadasti sanātanam. 
(All that is, I am. There is nothing eternal but me.). 
This declaration astonished Visnu, but he could not 
understand who made it. While he was meditating 
upon it, Devi appeared to him in the following manner. 
Devi' held in her four sacred hands weapons like the 
conch, the disc, thc club and the lotus flower and was 
clad in divine clothes and wore divine ornaments and 
was attended upon by powers! like Rati (the erotic), 
Bhūti (riches and prosperity), Buddhi (intelligence) , 
Mati (intellect) , Kirti (reputation), Dhrti (understanding 
1. Ratir bhütistathà buddhirmati kirtih smrtirdhrtih l 
Sraddhā, medhā, svadhā, svābā Kşudhā, nidrā, dayā, gatih | 
Tustih pustih ksamā lajjā jrmbha tandra ca $aktayah [ 


Samsthitih sarvatah pārtve Mahādevyāh prthak prthak. // 
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capacity), Smrti (ability to remember), Sraddha (atten- 
tion, concentration), Medha(intellect), Svadha, Svaha, 
Ksudha (thirst), Nidra (sleep), Daya (compassion) , Gati, 
(momentum), Tusti(pleasure, happiness) Pusti (growth, 
progress), Ksama (patience, forberance), Lajja (sensc 
of shame), Jrmbhā and Tandrā (laziness). 

And, the Devi spoke to Mahāvisņu as follows:—After 
all, what is there to be wondered at. Whenever thc 
world faced the phenomenon of Srstisthitilaya (crea- 
tion, existence and absorption into the primordial force) 
you too have come up due to the power of Mahāšakti. 
As for Parāšakti (the ultimate, universal force) it is 
above and beyond all attributes. We, all of us, possess 
attributes. From the nabhi (navel) of yourself in whom 
sattvaguna (gentle attributes) predominates will be 
born Brahma in whom rajoguna (active attributes) 
will predominate, and from the centre of his brows 
will be born Rudra with tamoguna (black, destructive 
attributes). Brahma, by the force of his tapas will earn 
powers of creation and will with his rajoguna create 
the world blood-red in colour, and you will be thc 
sustainer and guardian of that world. The very same 
world will be annihilated by Rudra at the end of the 
Kalpa era. You please do know that I am the sāttvic 
force which depend on you for the purposc of crcation. 
All creations of worlds have been madc according to 
the suggestions of Devi. 

2) Origin of Devi. Once King Janamejaya questioned 
Vyāsa about thc birth of Dcvi to which hc replied as 
follows:— 

Even Brahmāvisņumahešvaras (Brahma, Visnu and 
Siva—the Hindu trinity) are not capable of thinking 
about the origin of Devi. Then, what about me? Yet 
let me make an attempt. All the forces—everything— 
which appear in various names and forms are in fact 
Devi herself, her different manifestations. Just as a 
master actor appears on the stage in different roles for 
the delectation of the audience the formless Devi, on 
behalf of the Dcvas, assumes many forms and imposes 
upon herself attributes though in fact she is without any 
attribute whatsoever. Thus, depending on her various 
forms, actions etc. she is addressed by different names. 
(Devi Bhagavata, Paficama Skandha). 

3) Five forms of Devi. When primordial nature (Mūla- 
prakrti) incarnated or manifested in the form of Visnu 
the desire for creation raised its head in him. And, at 
once the Devi—female—aspects in Visnu manifested 
in five forms like Durga, Laksmi, Sarasvati, Savitri and 
Radha. These five forms are designated as the 
Paficadevis. Brief notes on the five Devis are given 
below. 

(1) Durgādevī. Mother of Gaņeša bhagavan. (God with 
the elephant’s head). She is thc consort of Siva. 
Nārāyaņī, the Visņumāyā, is nonc else than Durga. 
She is also perfect Brahma, the one and the only one 
with no second to it. She is worshipped by Devas like 
Brahma and by sages and maharsis. She is the basis, 
the root and root cause of everything. Shc is ctcrnal, 
upholder of dharma, truth itself and the giver and 
promoter of happiness, reputation, welfarc, salvation 
etc. as also of sorrow, gricf, pain etc. She takes great 
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pleasure in removing the worries and sorrows of devo- 
tees who seek refuge in her. She is all-power, achieve- 
ments and assets personified. All imaginable permuta- 
tions and combinations of every attribute comprise in 
her and she it is who activates the universal soul. 


2) Laksmī. This Devi is the most sublime form of the 
universal soul, nay, the universal soul itself. She is all 
wealth and riches personificd, and she is the very seat of 
beauty, compassion, welfarc, peace, all goodness ete. 
Evil traits like anger, avarice, haughtincss ete. are miles 
away from her. She is all sympathy and kindness 
towards her devotees. In Vaikuntha, as Mahālaksmī she 
is ever engaged in the scrviee of her husband, Visnu. 
In heaven she is the very glory of it. In houses she 
appears as the welfare and prosperity of the inmates. 
She is in fact beauty itsclf and is the essence of beauty 
everywhere. She is all-merciful, and worshipped by 
all. 


(3) Sarasvatī. She is very base and fountain head of and 
the presiding deity of the word, intellect, knowledge, 
the arts ete. She also is of the form of the universal 
soul and liberally grants intellect, poetieal skill, reason 
and logic, understanding capacity etc. to her devotees. 
The finest musie with all its beauties originates from 
her. Yes, she is the goddess of all learning, fine arts and 
every branch of knowledge. Like the iee piece, the 
Jasmine flower etc. she is beautiful in her white cover. 
She recited the holy names of Sri Krsna. She is of the 
form of tapas and blesses those who perform it. In fact, 
she it is who grants all gifts and powers of understand- 
ing. She is the goddess of language and learning (Vāņī- 
mata) and without her human bcings would lose their 
capaeity to speak. 

(4) Savitridevi. She is mother of the four varnas (castes, 
classes) Vedārīgas, the tantric science ete. She is of 
the form of Japa (chanting of holy names and mantras), 
tapas, the effulgenee of Brahman, the very essence of 
truth and existence and supreme bliss. She is eternal 
and grants salvation. She forms the very basis and pith 
and core of the glowing presence of the. universal soul. 
This world is pure, and has been purified by the touch 
of the saered feet of this Devi. 

(5) Rādhādevi. Rādhikādevi, fifth of the pafieaprakrtis is 
the presiding deity over the five pranas and She is of 
the form of those pranas. She is exceptionally beautiful 
endowed with all fortunes and happiness, sublime and 
serious, and the consort of Sri Krsna and as eternal 
and equally endowed with divine attributes as the lord. 
She is formless also, above and beyond attributes, 
unattached and detached, and not visible even to the 
great Devas and munis by the naked cye. Her clothes 
even Agni would not burn. She was born, in Varaha 
Kalpa as the daughter of Vrsabhanu, and because her 
sacred feet trod over this land, Bharata (India) beeame 
holy. Once Brahma did tapas for 60,000 years to have 
a glimpse of the Devi’s lotus feet, but could not. People 
were able to see her only after she, in unbounded com- 
passion for the world, inearnated herself in Vrndāvana 
(See Prakrti). 

4) Amíarüpa(s) —partial manifestations of Devi. The 
above discussion was eoncerned with the five forms of the 
Devi in her full and complete forms. Now, there are 
six other Devis, who are partial manifestations or born 
from certain parts of the Devi. 
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(1) Gaigādevī. This Devi who flows in the form of 
water and washes off men’s sins takes her origin from 
the body of Mahavisnu. (There is another story which 
traces Gatiga’s origin to the Anda (egg or seed) of 
Brahma). (See Ganga). 
(2) Tulasi. She is the lover and also the servant at 
the feet of Visnu. She also washes off men’s sins and 
promotcs their welfare. (See Tulasi), 
(3) Manasādevī Manasadevi, who was born as a dau- 
ghter of Katyapa is another partial incarnation of 
Mahāmāyā. She is a great tapasvini, a favourite dis- 
ciple of Saükara, unique in learning and erudition, 
sister of Ananta (the king of Serpents), the presiding 
deity of Mantras, wife of Jaratkāru muni and mother 
of Astika muni. (See Manasādevī). 
(4) Devasenādevī. Since this Devi has been born out of a 
sixth part of Mahāmāyā she is called Sasthidevi also. It 
is this Devi, who gives children to living beings and also 
protects them. For one year from the birth of a child 
this Devi should be worshipped. Those who cannot 
afford it should worship Devi on thc 6th or 21st day 
after a child is born. (Sce Devasenā). 
(5) Marigalacandika. She is born from thc face of 
Mūlaprakrti. Anybody who propitiates and pleases 
her will be the recipient of all good things like sons and 
grandsons, wealth, reputation, welfare ete. (See Man- 
galacandika) . 
(6) Bhimidevi. She is the basis for all things, soil for 
the origin of the vegetable kingdom, the treasure 
house of all gems and the very inearnation of compas- 
sion and sympathy. (See Bhūmidevī). , 
5) Amsakaladevi(s). Another class of devis who are 
also partial manifestations of the Supreme Devi. They 
are born out of the parts of Mahadevi. The following 
are the Arhšakalādevīs. 
(1) Svēhādevī. Consort of Agni Bhagavan (Fire God). 
Svāhā is worshipped in all the worlds. If havis (obla- 
tion) is offered without repeating her name the Devas 
will not accept it. 
(2) Daksiņādevī. Wife of Yajfiadeva, this Devi is wor- 
shipped by all. Without this Devi all Karmans (aetions) 
in the world will become futile. 
(3) Diksadevi. Wife of Yajiiadeva, this Devi is worshipp- 
ed by all. 

Diyate vimalain jfianam 

Ksiyate karmavāsanā / 

Tena dikseti sā proktā. 
The Devī grants pure knowledge. : 
(4) Svadhādevī. Wife of the Pitrs, worshipped by mancs 
and men. Offerings made to the Pitrs without honour- 
ing this Devi will prove to be futile. 
(5) Svastidevi. Consort of the Vayu. When offering Daksina 
and making divya-dàna (divine gifts) if ‘Svasti’ (may 
good happen) is not uttered the gifts will be of no use. 
(6) Pustidevi. Wife of Ganapati. If this Devi ceased to 
exist men and women would become feeble, because 
she is the source of all strength. 
(7) Tustidevi. Consort of Ananta worshipped by every- 
body. If the Devi ceased to exist there would be no 
happiness in the world. 
(8) Sampatti devi. Wife of Īsāna. Worshipped by Devas 
and men. If the Devi ceased to exist the whole world 
would become poor and indigent. 


(9) Dhrti. Consort of Kapila. Everybody worships her 
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all the time. If the Devī ceased to exist the whole world 
would become timid and cowardly. 

(10) Satīdevī. Wife of Satya. Well-wisher of all, this 
Devi is worshipped by muktas. (people released from 
worldly attachments). If the Devi ceased to exist there 
would be no friendship and amity between people. 
(11) Dayādevī. Wife of Moha. If the Devi ceased to 
EA the world would become hellish and a fierce battle 

eld. 

(12) Pratīsthādevī. Wife of Punya. In the absence of 
this Devi, who grants good and happy results to people's 
actions the whole world would become as though it 
were dead. 

(13) Siddhadevi. 

(14) Kūrtidevī. Both the Devis, Siddha and Kirti are 
wives of Sukarma. If they ceased to exist the whole 
world would be bereft of reputation and become lifeless 
like a dead body. 

(15) Kriyadevi. Wife of Udyoga. If she ceased to exist 
the whole world would become inactive and cease to 
function. 

(16) Mithyadevi. Wife of Adharma. Wayward and 
characterless people worship this Devi. If the Devi 
ceased to exist the whole world as evolved by Brahma 
would cease to exist. This Devi was not seen anywhere 
in the world during Krtayuga. She began to appear 
in a subtle form here and there during Tretāyuga. In 
dvāparayuga she attained more growth and then her 
limbs and organs became doubly strong. In Kaliyuga 
she developed to her full stature and growth and goes 
about everywhere with her brother, Cheat (Kapata). 
(17) Santidewi. (see below). A 

(18) Lajjādevī. Both the Devis, Santi and Lajja are good- 
natured wives. Īf they ceased to exist the world would 
become dull and sleepy. 

(19-20-21) Buddhidevi, Medhādevī and Dhrtidevi. These 
three Devis are wives of Jūāna. If they ceased to exist 
the world would become steeped in ignorance and 
foolishness. 

(22) Mürti. Wife of Dharma. She is very beautiful and 
effulgent. In her absence the universal soul would bc- 
come devoid of vitality, helpless and meaningless. 
(23) Sridevi. Wife of Mali. Her absence will make the 
world lifeless. 

(24) Nidradevi. Wife of Kālāgni. The Devi, a sage 
who has attained realisation, affects everybody in the 
world during night and makes them lose consciousness 
and plunges them in sleep. In the absence of this Devi 
the world will become a lunatic asylum. 

(25-26-27) Ratri, Sandhya and Divasā. These three are the 
wives of Time (Kāla). In their absence nobody would 
have any sense of time and none would be able to cal- 
culate and fix time. 


(28-29) Visappu and Dāham. Visappu = hunger. 
Daham = thirst. These two Devis are the wives of 
greed (Lobha). They go about the world affecting 
people and thus making them worried and miserable. 
(30-31) Prabhādevī and Dāhikā devi are the wives of 
Tejas (Vitality). Without them [vara will find it im- 
possible to continue the function of creation. 

(32-33) Mrtyu and Jara are the consorts of Prakrsta- 
jvara and daughters of Kāla. And, if they cease to exist, 
Brahina’s creation would also cease. (For Brahmā's 
creation individual souls with the will for action are 


218 


DEVI 


necessary. He cannot create a soul of his own. So 
death is a pre-condition of creation, birth. If there is 
no death there is no birth also. There is a school of 
thought which maintains that if there is no death but 
only birth there will not be space on earth for the living, 
and therefore birth will stop if there is no death.). 
(34-35) Tandrā and Priti are the daughters of Nidra and 
consorts of Sukha (pleasure, happiness). ‘These Devis go 
around the world on the orders of Brahma. 

(36-37) Sraddhà and Bhakti are the consorts of Vairagya 
(aversion to worldly comforts, renuneiation) and they 
give salvation to the souls of the people in the world. 
Aditi, mother of the Devas, Diti, mother of the Asuras, 
Surabhi, mother of cows, Kadrü, mother of serpents 
and Vinatà, mother of Garudas arc also involved in the 
process of creation, and they are born out of parts of 
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6) Idol of Devi. There arespecial injunctions for mak- 
ing idols of the Devi for installation in temples. Candi- 
kadevi should havc twenty hands. The hands on thc 
right side should hold Šūla, sword, disc, cord, 
damaru, $akti etc. and the hands on the left side should 
hold nāgapāfa, flag, elub, mirror etc. (There are also 
idols with slight differences from the above). 
Laksmidevi would hold in her right hand thc lotus 
flower and a Küvala fruit in the left. Sarasvatidevi will 
have in her hands books, aksamālā and vina. Gangadcvi 
ridcs on a makaramatsya (fish) holding in her hands 
a pot and lotus flowcrs. Yamunadevi rides the turtlc 
with a pot in hand and she is blue in colour. 
Now, about the saptamātrs. Tumburu, white in colour, 
and mounted on an ox rests on a $üla with vina in hand 
before the Mātrs. Among the Mātrs Brahmi has four 
faces, wears the aksamala and holds the aksapātra etc. 
in her left hand. She is seated on a swan. Sankari 
(Māhešvarī) is white in colour. She has in her right 
hand bow and arrows, and the disc and bow in her left 
hand. The ox is her vehiele. Kaumārī is seated on the 
eacock. She has two hands in one of which is held 
akti (Vel). Laksmi has in her right hand the conch 
and disc, and the club and the lotus flower in her left 
hand. Vārāhī rides the buffalo with staff, sword, club 
and conch in her hands. Indrani is seated on the club, 
holding diamond in her hands. She has a thousand 
eyes. Ciamundi has three eyes and is without flesh in the 
body. Her hairs are raised above. She holds in her left 
hand elephant's skin and šūla in the right hand. At 
times she is seatcd on a corpse also. 
Now, about the idols of the eight Aribās. Rudra Carc- 
cikā holds a skull, Sala and cord in her hands. She 
wears elephant’s skin, her legs slightly held up. She 
becomes Rudracámundà when she assumes eight hands, 
and holds the skull and the damaru. And in dancing 
pose she is called Natešvarī, and with four faces Mahal- 
aksmī. She is called Siddhacāmuņdā when shc assumes 
the form with ten hands and three eyes, and when she 
eats men, horses and buffaloes. In this form shc holds 
in her right hand the sword, damaru etc. and in her 
left hand the Trigila, bell etc. Since the Devi is sarva- 
siddhipradayika (giver of all divine attainments or 
asscts) she is Siddhayogešvarī also. There is also an- 
other Devi in this very form who holds the pasa and 
Amkuéa in her hand and who is slightly red in colour. 
She is called Bhairavī. When Bhairavī assumes the 
form with twelve hands she is called Rūpavidyā. All the 
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above eight Devīs were born in burial grounds and are 
Raudramürtis. They arc known as the Astāmbās. 

DEVĪBHĀGAVATA. The Šaivas venerate this book as 
one of the eighteen Puranas. But according to the Vai- 
sņavitcs, this is an authoritative book of a loftier Icvcl 
than the eighteen Puranas. (See under Purana). 

DEVIKA 1. (VEDIKA). Daughtcr of Govāsa, the Sai- 
bya King. She was wedded by Yudhisthira in Svayarh- 
vara, and to them wcre born a son called Yaudheya. 
(Adi Parva, Chaptcr 95, Verse 76). 

DEVIKA II. A holy centre. A dip in the tirtha there 
will give the same result as that of a yajiia. (M.B. Vana 
Parva, Chapter 82, Verse 102). 

DEVIPITHA. The dead body of Satidevi crumbled into 

small pieccs and fell in different places in Bharata. 
Each place where a piecc of the dead body fell, is known 
by the name Devipitha. There is a reason why the 
dead body crumbled into pieces. 
Daksa performed a sacrifice to which Siva was not invit- 
ed and Satidevi came to the sacrifice, and committed 
suicide by jumping into the fire. Siva who became furi- 
ous, killed Daksa and carrying the dead body of his 
wife on his shoulder, walked the length and breadth of 
Bharata like a mad man. It seemed that he was not 
going to recover from this mania, and the devas (gods) 
were worried at this. To rescue Siva from this mental 
disposition, Mahavisnu, unseen by others, followed 
Siva with a bow and arrow. Whenever it was conve- 
nient Mahāvisņu sent an arrow at the body of Satidevi, 
on the shoulder of Siva. By the hitting of the arrows 
the body was crumbled into pieces and fell here and 
there. Thus within a few days the body of Satidevi 
came to an end and Siva walked to Kailāsa. The 
pieces of the dead body fell in 108 places, and thus 108 
Devipithas came into existence. The names of the 
places and the names by which the Devi is known in 
such places are given below. 


Devipitha Name of Devi 
1. Varanasi Visalaksi 
2. Naimisāraņya Lingadhāriņī 
3. Prayāga Kumudā 
4. Gandhamādana Kāmuki 
9. Daksina Kailāsa (Mānasa)  Kumudā 
6. Uttara Kailāsa (Mānasa) Kumudā 
7. Gomanta Gautamī 
8. Mandara Kāmacāriņī 
9. Caitraratha Madotkatā 
10. Hastināpura Jayantī 
11. Kānyakubja Gauri 
12. Malayacala Rambha 
13. Ekamrapitha Kirtimati 
14. Visva Vis veévari 
15. Puskara Puruhūtā 
16. Kedārapītha Sanmargadayini 
17. Himavatprstha Manda 
18. Gokarna Bhadrakarnika 
19. Sthànviávara Bhavani 
20. Villvaka Villvapatrika 
21. Sri Šaila Mādhavī 
22. Bhadre$vara Bhadrā 
23. Varāhašaila Jayā 
24. Kamalālaya Kamalā 
25. Rudrakoti Rudrāņī 
26. Kālaiijara Kālī 


Šālagrāma 
Šivalinga 
Mahālinga 
Mākota 
Mayapuri 
Santana 
Gaya 
Purusottama 
Sahasrāksa 
Hiraņyāksa 
Vipāša 
Puņdravardhana 
Supāršva 


. Trikūta 


Vipula 
Malayācala 
Sahyādri 
Hariácandra 
Rāmatīrtha 
Yamunātīrtha 
Vikota tīrtha 
Mādhavavana 
Godāvarītīrtha 
Gangadvara 
Sivakunda 
Devikatata 
Dvaravati 
Vrndavana 
Madhura 
Patala 
Citrakūta 
Vindhya 
Karavīra 
Vināyaka 
Vaidyanāthatīrtha 
Mahākāla 
Usnatīrtha 
Vindhyaparvata 
Mandavya 
Mahešvarīpura 
Chagalanda 
Amarakantaka 
Somesvara 
Prabhasa 
Sarasvati 
Mahalaya 
Payosni 
Krtašauca 
Kārttika 
Varttaka 
Sonasangama 
Siddhavana 
Bharataírama 
Jalandhara 
Kiskindhaparvata 
Devadaruvana 
Kas miramandala 
Himadri 
Kapalamocana 
Kayavarohana 
Sankhoddhara 
Pindaraka 
Candrabhaga 
Acchoda 
Vena 


DEVIPITHA 


Mahādevī 
Jalapriyā 
Kapilā 
Mukutešvarī 
Kumārī 
Lalitāmbikā 
Mangalā 
Vimalā 
Utpalāksī 
Mahotpalā 
Amoghāksī 
Pātalā 
Nārāyaņī 
Rudrasundarī 
Vipulā 
Kalyāņī 
Ekavīrā 
Candrika 
Ramana 
Mrgāvatī 
Koti 
Sugandhā 
Trisandhi 
Ratipriyā 
Subhananda 
Nandini 
Rukmini 
Radha 

Devaki 

Parameé vari 

Sītā 
Vindhyādhivāsinī 
Mahālaksmī 
Umādevī 

Ārogyā 
Mahe$varī 
Abhayā 


. Nitamba 


Māņdavī 
Svāhā 
Pracaņdā 
Candika 
Varārohā 
Puskarāvatī 
Devamātā 
Mahābhāgā 
Pingalešvarī 
Simhika 
Atisankari 
Utpala 
Subhadra 
Mata (Laksmi) 
Ananga 

Vis vamukhi 
Tara 

Pusti 
Medha 
Bhima 
Suddhi 
Mata 
Dhara 
Dhrti 

Kala 
Sivadharini 


Amrta 


DEVĪSTHĀNA 
92. Badaryasrama Urvašī 
93. Uttarakuru Ausadhi 
94. Ku$advipa Kusobhā 
95. Hemakūta Manmatha 
96. Kuinuda Satyavadini 
97. Ašvattha Vandanīyā 
98. Vaisravaņālaya Nidhi 
99. Vedapatana Gayatri 
100. Sivasannidhi Parvati 
101. Devaloka Indrani 
102. Brahmaloka Sarasvati 
103. Sūryabimba Prabhā 
104. Mātrloka Vaisnavi 
105. Satitirtha Arundhati 
106. Rāmatīrtha Tilottamā 
107. Citta Brahmakalā 
108. Jīva:arīra akti 


DEVISTHANA. A holy place, dedicated to Šākariībharī 
Devi. It is stated in Mahabharata (Vana Parva, Chapter 
84, Stanza 13) that one who stays in this holy place 
and eats greens (cira or kira) for three days will get 
the fruits of eating greens for twelve years. 

DEVĪTĪRTHA(M). The common name of three holy 
centres (Sankhini, Madhuvatī, Mrgadhūmā) in Kuruk- 
setra. Those who bathe in Šankhinī will become beauti- 
ful in appearance, while those who bathe in Madhu- 
vati and Mrgadhüma will get the benefits of perform- 
ing a thousand godànas (gifts of cows). 

DHA. This letter means dhāraņa, Sobhana, Dhātā, dhat- 
türa (umma plant). (Chapter 348, Agni Purāņa). 

DHĀMĀ. A hermit who protected Ganga-Mahadvara. 
(Mahabharata, Udyoga Parva, Chapter 111, Stanza 
7 

DHAMADHAMA. A follower of Subrahmanya. (Sloka 
27, Chapter 46, Salya Parva). 

DHANAKA. A king of the Yayāti dynasty. (Navama 
Skandha, Bhāgavata). 

DHANAPALA. A Vai£ya who lived in the city of Ayo- 
dhyà. He built in Ayodhyā a temple for the Sun-god 
and appointed, for a year, paying his wages in advance, 
a scholar well versed in Purāņas to read aloud the 
Purāņas in the temple. After six months Dhanapāla 
died and as a result of the goodness accrued to him by 
his worthy deeds the Sun-god came to him with his 
chariot and took him to his place and seating him on 
his seat paid respects to him. Later he was taken to 
Brahmaloka.  (Bhavisya Purana, Brahma Kanda, 
Chapter 94). 

DHANASARMA. A brahmin belonging to Madhyade:a. 
Once when Dhanašarmā went to the forest to get 
darbha he confronted three fierce evil spirits and gett- 
ing frightened ran away from them. But the spirits 
followed him and the Brahmin then cried and said 
«Oh, please do not harm me. Mahāvisņu will bless 
you." 

'The moment they heard the name of Visnu there came 
a change in them. They reiterated their story to 
Dhanagarma. Their names were Vaišākha, Sudasa and 
Advaita. Because of the ingratitude of Vaišākha he 
got a nick-name ‘Krtaghna’ (ungrateful man) also. All 
the three were human beings in their previous birth. 
Not only that, Advaita was a king called Harivīra. 
All the three became evil spirits because of their sins. 

From the conversation Dhanašarmā understood that 
Vaišākha was his father and they then knew each other. 
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The son then anxiously enquired what he should do to 
absolve his father of his sins and save him from hell. 
Vaisakha then told him observe the vrata, Vais$akha- 
pūrņimā. He did that and all the spirits went to 
heaven. (Chapter 94, Padma Purana). 
DHANAVARDHANA. A virtuous Vaigya who lived in 
the island of Puskara in the Krtayuga. Once Dhana- 
vardhana after having performed Vaišvadeva sat for 
his food. At that time hc heard a cry from outside 
* Annam dehi (give me food)". Dhanavardhana imme- 
diately came out to see who the visitor was but seeing 
none went in and started taking his food. Because he 
ate his food once left aside, his body was torn to 
hundred pieces. (Bhavisya, Brahma Kāņda). 
DHANAVATĪ. Sec Sūryaprabhā. 


DHANANJAYA I. A famous serpent. This serpent was 
born to Kašyapaprajāpati of his wife Kadrū. (Sloka 5, 
Chapter 35, Ādi Parva). This serpent served as a rope to 
bind the horscs to thc chariot of Siva during the time 
of burning to death the Tripuras. (Sloka 29, Chapter 
34, Karna Parva). This serpent sits in the court of 
Varuna and worships him. (Sloka 9, Chapter 9, 
Sabhā parva). 

DHANANJAYA II. Another name for Arjuna. (See under 
Arjuna). 

DHANANJAYA III. The army given to Subrahmanya by 
Siva. (Sloka 17, Chapter 46, Salya Parva). 

DHANANJAYA IV. A Sanskrit critic who lived during 
the period bctween 11th and 12th century A.D. He was 
a membcr of the court of King Mufija. His important 
work is ‘Dagaripaka’. This work contains three 
hundred $lokas divided in four separate divisions. After 
the death of Mufija, Dhanika, brother of Dhanafijaya, 
wrote a commentary on this work. The treatise is 
named‘ Dašarūpāvaloka”. There are several quotations in 
this from the Sanskrit dramas ‘Venisamhara’ and ‘Ratna- 
vali’. He has in this work discussed Drama and Poetry 
in general giving prominence to the emotional side of it. 
The critical work, Dašarūpāvaloka, contains quotations 
from a book ‘Kavyanirnaya’ by Dhanika himself. But 
the work ‘Kavyanirnaya’ has not yet been made avail- 
able. Even in composing poetry Dhanajijaya was well 
versed. He is the author of the well-known cpic ‘Raghava- 
pandaviya’. It is known as ‘Dvisandhana Kavya’ also. 
This is based on the lives of Pandavas and Sri Rama. 
Dhanafjaya bears the name of Šrutakīrti also. It is 
stated by scholars that Raghavapandaviya was written 
during the period 1123 to 1140 A.D. (History of classi- 
cal Sanskrit Literature). 

DHANANJAYA V. There was once a brahmin ascetic 
called Dhanafijaya in the gotra of Vasistha. This hermit 
had hundred wives and got hundred sons, one by each 
of his wives. The son born of his wife Sabhaka (Salāka) 
was named Karuna. The father divided his assets 
cgually among his sons and yet they quarrelled with 
cach other. 

Once Karunamuni went to the shorcs of Bhava- 
nāšinī along with a few other munis to worship 
Narasimha. There a brahmin had brought a lovely 
lime as an offering to the deity. Karuna took the lime 
from him and smelt it. At this the brahmin got angry 
and cursed him. “Sinner, may you live as a fly for a 
hundred years. Thea Mahatma Dadhica will give you 
back your original form.” Karuna instantly became a 
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fly and he pleaded to his wife thus ‘Beloved, I have 
become a fly. Please do protect me.” Karuna started 
flying hither and thither and his cruel brothcrs made 
the fly fall in oil and killed it. Šucismitā, wife of 
Karuna, started weeping laying the dead fly in her lap. 
Arundhatidevi passing that way saw her and consoled 
lier thus: *Sucismità, stop lamenting. I shall bring it 
to life this instant by sacred ashes.’ So saying the Devi 
took some ashes from the fire-pit and rcciting the 
powerful Mrtyuíijaya mantra sprinkled it on the dcad 
body of thc fly. Sucismita fanned the fly. The potency 
of the ashes brought the fly back to life. 

After a hundred years one of his relatives killed it 
again. Sucismita grief-stricken, took the dead fly to the 
Maharsi, Dadhica. The sage told her thus: “It was 
bhasma (sacred ashes) that gave life three times to 
Jamadagni, Kašyapa, the devas and myself. I will, 
therefore, give life to thy husband by bhasma itself." 
Dadhica took some ashes and meditating on Mahcšvara 
recited a mantra and sprinkled it on the dead fly and 
brought it back to life. By the touch of Dadhica, thc 
fly, husband of Sucismita, became Karuna again and 
both of them went back to their hermitage. (Chapter 
101, Padma Purana). 


DHANANJAYA VI. A brahmin devotee of Mahāvisņu 


who lived in the Tretā yuga. Once, in winter, when 
for want of proper clothing he could bear the biting 
cold no longer, he broke some twigs of the Ašvattha 
tree (poplar leafed fig tree) and made fire to warm 
him. When Dhanafjaya broke the twigs it gave reflec- 
tive pain on the body of Mahāvisņu. But Mahavisnu 
who was aware of the unflinching devotion of Dhanaū- 
jaya to himself was not displeased but appeared before 
Dhanaüjaya with wounds all over the body. The 
Brahmin enquired how Visnu got the wounds and on 
knowing that it was the consequence of his breaking the 
twigs of Afvattha Dhanafijaya in utter grief started to 
cut his own head off. Greatly pleased Visnu stopped 
liim from his attempt and asked him to name a boon. 
Very modestly he replied that he would be satisfied if 
he was given the strength to continue as a devotee of 
Visnu. (Padma Purāņa, Kriyā Kāņda). 


DHANESVARA. A Brahmin born in the city of Avanti. 


Abandoning the duties enjoincd by scriptures to a 
Brahmin he strayed away from the Brahmin fold doing 
all sorts ofsins. He became a store-house of sins. He 
was engaged in commerce and once while travclling he 
reached the city of Mahismati. There he met many people 
from several adjoining villages who had comc there to ob- 
serve the Kārttika Vrata. Later Dhane$vara was bitten by 
a cobra there and fell down fainting. Very soon he died. 

When he dicd the  messengers of  Yama came 
and took him bound to Kālapurī. There, Citra- 
gupta read out to Yama all the sins Dhanešvara had 
committed from boyhood til his death. Citragupta 
added “Even from boyhood there is no record of any 
good deed done by him. On the other hand the sins he 
has committed could not be told in a year. He is an 
incarnation of evil. He must be roasted in hell till the 
end of the world." On hearing this the body of Yama 
blazed like flame with anger and calling aside an atten- 
dant he ordered, “Hi, Pretapālaka, take this sinner 
away, beat him with spiked clubs and throw him into 
Kumbhīpāka”. Pretapālaka instantly took him away 
and breaking his head with a thorn-spiked club threw 
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him into a copper vessel containing burning oil. But to 
his great amazcment thc burning oil became cold as 
soon as the body of Dhanegvara came. into contact with 
it just as it happened oricc before in the case of Prahlada. 
The pcrplexed attendant ran to Yama and told him of 
this strange incident. Yama was also surpriscd at this 
novclty in hell and called back Dhanešvara and started 
enquiring about his lifc oncc again. Nārada camc there 
at that time. Both of them then talkcd about Dhancévara. 
Narada told Yama how the unanticipatcd thing so 
happened because Dhaneévara on the eve of his death 
spent some time with people who wcre observing the 
Kārttika Vrata washing away thus all the sins accumu- 
lated so far in his life. Hearing that Yama took Dhaneš- 
vara round hell and giving Dhanesvara, the position of 
a Yaksa sent him to Kuberapuri. (Chapter 115, Padma 
Purāņa). 

DHANI. A messenger of the asuras callcd Kapas. Thc 
Kapas once sent Dhani to preach moral code among the 
Brahmins. (Chapter 157, Anušāsana Parva, M.B.) 


DHANIKA. A Sanskrit poet. (See Dhanatijaya IV). 


DHANUGRHA. (DHANUGRAHA, DHANURDHARA). 
One of the hundred sons of Dhrtarastra. He was killed 
in the great battle by Bhimasena. (Sloka 62, Chapter 84, 
Karna Parva, M.B.). 

DHANUVAKTRA. A soldier of Subrahmanya. (Sloka 
62, Chapter 45, Salya Parva, M.B.). 

DHANURVEDA. 

General information. A scientific treatise on the art of 
warfare in ancient Bharata. Because of thc unduc im- 
portance of the sciencc the treatise is dcemed and respect- 
ed as a Veda. There have been innumerable books on the 
subject to teach Dhanurveda to the Ksatriya youths. 
In the book ‘Prasthanabheda’ by Madhusūdana Saras- 
vati he states that Dhanurveda is a branch of Yajurveda. 
A Sanskrit book called Dhanurvedasamhita is now 
available. Some scholars are of ópinion that not much 
antiquity can be attributed to this work. Many books 
relating to Dhanurveda have been lost to us. What 
details are there in Agni Purana are given below : 

2) Divisions of Dhanurveda. ‘This is known as Catuspāda 
(four-footed) also because of the fact that the four 
main constituents of an army are the chariots, elephants, 
horses and men. Dhanurveda has been divided into 
five parts (1) Yantramukta, (2) Pāņimukta, (3) Mukta- 
sandharita, (4) Amukta and (5) Bāhuyuddha. There is 
another division according to Astra and Sastra. There 
is yet another division of the science into two by some 
scholars from a different viewpoint calling them Maya 
and Rju. 

Yantramukta (Yantra- machine). This means a war- 
fare where machines are used. Ksepini (sling) bow and 
arrow and other such machines are included in this. 
Pāņimukta. (Pāņi= hand). This is where the hand is used 
mainly. Stone, mace etc. are used in this. 
Muktasandhārita. This includes the use of weapons like 
a spear. 

Amukta. The use of a weapon like a sword which never 
leaves your hand. 

Bāhuyuddha. (Bahu=head). The fight with only bare 
hands without thc use ofa weapon. One who wishes 
to fight should make ready his own weapons. He should 
be one who will never get tired even after exertion. A 
war with bows and arrows is considered the best and 
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most manly, that with a spear ranks next, a fight with a 
sword is bad and a fight with hands, the most mcan. 

3) The Trainees. Only a brahmin is cntitled to be a prc- 
ceptor in Dhanurveda. The Ksatriya and Vaisya should 
learn from him. The Sidra can fight of his own in 
danger. He is not allowed to learn military science 
from a preccptor. Those mixed-born are to help the 
king during a war. 

4) Various postures. There are nine different ways of 
standing when you give a fight, classified according to 
the different positions of one’s foot, heel and knee. 
Samapada. When you stand with your Aügustha, Nari- 
yani (Gulpha), Pani and Pada closely joined together, 
it is termed Samapada. > 

Vaiśākha. Keep your legs twentyseven inches apart and 
without bending your knees stand erect throwing your 
weight on the fingers of the foot. This stand is called 
Vaiśākha. 

Mandala, Keep your knees thirtysix inches apart and 
stand in the shape of a harhsapankti and this position 
is called Mandala. 

Alidha. Bend your right knee and thigh in the shape of a 
plough and without any movement to that posture 
draw your left leg fortyfive inches apart. This stand is 
called Alidha. 

Pratyālīdha. If you bend your left knee and thigh and 
stand like above it is called Pratyālīdha. 

Jāta. Place your right foot straight and place the left one 
perpendicular to the right one with the heels and the 
ankles of the feet five fingers apart. The whole length 
of the posture should not exceed twelve fingers. This 
stand is called Jata. 

Dandayata. Keep the right knee bent and the left leg 
straight or vice versa. This posture is called Daņdāyata. 
Vikata. If for the above posture the distance between 
the two legs is two palm-length it is Vikata. 

Svapufa. Keep the knees vigunas and the feet Uttāyanas 
for the posture of Svaputa. 

Svastika. Keep your legs sixteen fingers apart and raise 
your feet a little keeping the level of both the feet equal. 
This is Svastika. 

5) Use of arrows. Before a man is to make use of a bow 
and arrow he should first take the posture of Svastika 
and bow down. He should take the bow by the left hand, 
take the arrow by the right hand. He then should adopt 
a posture of either Vai$akha or Jāta and taking thc bow 
should sink into the earth one end ofthe bow and 
draw the bow-string up to the other end and see whe- 
ther there is sufficient length for the string. He should 
take an arrow from his sheath and thrust the arrow- 
head into the ground near the bow. He should 
place his elbow on the top of the arrow with his forearm 
bent andfist elenehed. 1f the clenched fist touches the 
top of the bow that bow and arrow is superior to any 
other. He should tie the bow-string in a way that the 
distance between the tied bow-string and the bow is 
twelve fingers. He should place the bow in front of his 
navel and the arrows in a quiver on his hip. Taking an 
arrow he should raise the bow and fix the arrow at a 
point on the bow-tring between his eye and ear. He 
should take the arrow by his left fist and fix it so that the 
fist touches the left nipple. The bow should not change 
position horizontally, vertically, laterally, face down- 
wards or upwards. Then taking an arrow from the sheath 
by the thumb and forefinger fix it on the bow-string and 
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strctch it well before sending the shot. The clue to 
correct aim is this. Anything that one can sec with one's 
eyes but can be covered by his fist is within the arrow- 
shot. When one arrow is sent another should be taken 
immcdiately from thc sheath and sent in quick succes- 
sion. This is called Upaccheda. 
6) Operations with a sword and a carma (shield). There 
arc thirtytwo different ways of putting into usc a sword 
ora ‘carma’ (shield). Bhrānta, Udbhrānta, Aviddha, 
Apluta, Vipluta, Srta, Sarhpáta, Samudīrņa, Svctapata, 
Ākula, Savyoddhūta, Savyāvadhūta, Daksiņoddhūta, Dak- 
siņavadhūta, Anālaksita, Visphota, Karāla, Indramahāsa- 
kha, Vikarāla, Nipāta, Vibhisana, Bhayānaka, Samagra- 
pada, Arddhapāda, Trtiyarngapada, Pada, Ardhavarija, 
Varija, Pratyalidha, Alidha, Varaha and Lalita. 
7) Operations with ropes. There are clevcn different ways 
of using a rope in a war. Parāvrtta, Aparavrtta, Grhita, 
Laghugrhita, Ūrdhvaksipta, Adhabksipta, Sandharita, 
yenapata, Gajapata and Grahagrahya. Adepts in this art 
have stated that there arc five acts in the rope-operation. 
They are : Rju, Ayata, Visala, Tiryak and Bhramita. 
8) Mode of using the weapons. (1) Deeds with a wheel 
are : Chedana, Bhedana, Patana, Bhramana, Sayana and 
Vikartana. 
(2) Sala (spear). Decds with this are : Āsphotana, Kso- 
lana, Bhedana, Trāsana, Āndolana and Ághata.  _ 
(3) Tomara (iron club). Deeds with this are : Drstighata 
Parsvaghata, Rjupaksa and Istaprapta. 
(4) Gada (Mace). Deeds with this are : Gomūtra, Āhata, 
Prabhüta, Kamalāsana, Tata, Ūrdhvagātra, Vamana- 
mita, Daksiņamita, Āvrtta, Parāvrtta, Pādoddhūta, 
and Avapluta Harhsamarda. 
(5) Parafu (axe). Deeds with this are : Karāla, Avagh- 
ata, Darhša, Upapluta, Ksiptahasta, Sthita and Šūnya, 
(6) Mudgara (hammer). Deeds with this are: Tādana. 
Ghedana, Cürnana, Plavana and Ghatana. 
(7) Bhindipala. Deeds with this are : Samsranta, Visra- 
nta, Govisarga and Sudurdhara. Deeds with the Laguda 
are the same as these. 
(8) Vajra. Deeds with this are: Antya, Madhya, Pārāvrt- 
ta, and Nidešānta. The deeds with Pattiša are the same 
as there. 
(9) Krbana (Churika—small dagger). Deeds with these 
are : Harana, Chedana, Ghātana, Bhedana, Mrmksana, 
Patana and Sphotana. 
(10) Ksepini (Kaviņa—Sling). Deeds are Trasana, Raks- 
ana, Ghatana, Baloddharanà and Āyata. 
The feats of one who fights a bludgeon or cudgelare the 
following: 
Santyaga, Avadamfa, Varāhoddhūtaka, Hastāvahasta, 
Alina, Ekahasta, Avahasta, Dvihasta, Bāhupāša, Katircci- 
taka, Utgata, Uroghāta, Lalātaghāta, Bhujavidhamana, 
Karoddhūta, Vimāna, Pādāhati, Vipadika Gātrasarhsle- 
saņa, Sānta, Gātraviparyaya, Ūrdhaprahāra, Ghāta, Go- 
mitra, Savya, Bhaksiņa. Paraka, Tāraka, Danda, Akula, 
Kabaribandha, Tiryagbandha, Apamarga, Bhimavega, 
Sudaráana, Simhakranta, Gajakranta and Garbhakranta. 
(Agni Purana, Chapters 249-252). 
9) Dhanurveda in Mahabharata. Some references to Dhanur- 
veda in Mahaharata are given below: 
(1) A sage named Saradvan was a noted preceptor in 
Dhanurveda. Krpacarya learnt Dhanurveda from him 
and taught many others of his disciples. (Chaptar 129, 
Adi Parva, M.B.). 
(2) Droņācārya learnt Dhanurveda from Para$urāma 
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and imparted it to many other disciples of his including 
the Kauravas and Pandavas. (Chapter 129, Adi Parva, 
M.B.). 
(3) Agniveša, a sage, learnt Dhanurveda from sage 
Agastya. (Sloka 9, Chapter 133, Adi Parva, M.B.). 
(4) Dhanurveda has got ten aūgas and four caranas. 
(Chapters 6 and 41, Šalya Parva, M.B.). 
(5) Four-footed Dhanurveda worshipped Subrahmaņya. 
(Šloka 22, Chapter 44, Šalya Parva, M.B.). 
DHANUSA. An ancient sage. He was a priest in the yaga 
of Uparicaravasu. (Šloka 7, Chapter 336, Santi Parva). 
DHANUSAKSA. An ancient sage. He killed Medhāvī, 
son of the sage Baladhi, accusing Medhāvi of having 
mocked other sages (Sloka 50, Chapter 135, Vana Parva, 
M.B.). 
DHANVA. One of the Kings of Kasi. Dhanvantari was 
born as his son. (For details see under Dhanvantari). 
DHANVANTARI I. A deva who was a preceptor in 
Ayurveda. 
1) Origin. The devas and asuras together churned the 
milky ocean, K sirabdhi, to salvage Amrta (Nectar) from 
it. After thousand years there arose from the ocean a 
deva with a Kamandalu (water-pot of ascetics) in one 
hand and a danda in the other. ‘That deva was Dhan- 
vantari, (Šloka 31, Sarga 45, Bala Kāņda, Vālmīki 
Rāmāyaņa). 
The birth of Dhanvantari from the ocean of Milk is 
described in Chapter 29 of Harivarhsa thus : 
Prosperous-looking Dhanvantari rising above the water- 
level of Ksīrābdhi stood worshipping Mahāvisņu. Visņu 
gave him the name of Abja. Dhanvantari is thus known 
by the name of Abja also. Dhanvantari bowing to 
Visnu said “Prabho, I am your son. Allot to me 
yajūabhāga”. 
Vtsnu replied thus: “Portions of yajfia have already 
been allotted. Becausc you were born after the devas 
you cannot be considered as one among them. You will 
be born again in the world for a second time and then you 
will be a celebrity. In your second life even from while 
in the womb you will have knowledge of Anima and 
Garima. Therefore you will be born as a deva incar- 
nate. You will write in eight divisions a book on 
Ayurveda; your second life will be in Dvapara yuga.” 
Aftcr having said so much Visnu disappeared. 
2) Rebirth of Dhanvantari. Suhotra, King of Kasi, in 
the second Dvāpara yuga had two sons, Sala and Grtsa- 
mada. Šunaka was the son of Grtsamada. Sala got a son, 
Ārstiseņa. Kāša was born to Ārstiseņa. To Kāsa was 
born Dirghatapas (Dhanvā). For a long time Dhanva 
did nothave any children and so he went and did 
penance to propitiate Abjadeva. Abjadeva (Dhanvan- 
tari) was pleased and was born as a son to Dhanvā. 
Dhanvā named the boy as Dhanvantari and the latter 
taught his disciples Ayurveda, by parts, eight in num- 
ber. From Dhanvantari in order were born Ketuman— 
Bhīmaratha—Divodāsa. (Chapter 29, Harivarnša). 
3) Dhanvantari and Pariksit. There is a story in the 
puranas that when Taksaka went and bit Pariksit to 
kill him, a Visahari (one who cures those infected with 
snake vcnom) rushed to save the king but was bribed 
and sent back by Taksaka. There are indications in 
the Puranas to show that the Visahāri under reference 
was Dhanvantari though it is stated that Kagyapa was 
the person involved. (See under Taksaka). 
4) Dhanvantari and Manasādevī. In the Krsnajanma 
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Khanda of Brahmavaivarta Purāņa there is a story 
connecting Dhanvantari with Manasādevī, a serpent- 
goddess. 

Once Dhanvantariwith his disciples was going to Kailasa. 
On the way Taksaka made a venom-spitting hiss. At 
once one of the disciples of Dhanvantari boldly went 
and plucked the diamond on the head of Taksaka and 
threw it to the ground. Hearing this Vāsuki, King of 
serpents, sent to Dhanvantari thousands of serpents 
under thc lcadership of Drona, Pundarika and Dhanaiíi- 
jaya. ‘The poisonous breath of all these serpents joined 
together made the disciples of Dhanvantari swoon. 
Immediately Dhanvantari by a medicine made from 
vanaspati made all his disciples recover and then sent 
all the serpents to a swoon. When Vāsuki heard this 
he sent the serpent-maid, Manasādevī, a disciple of 
Siva, to face Dhanvantari. Manasādevī and Gadüra 
were both disciples of Šiva. But Dhanvantari was a 
followcr of Gadūra. Manasadevi made all the disciples 
of Dhanvantari swoon but the latter because of his great 
proficiency is Visavidyā soon brought back his disciples 
to normal. When Manasadevi found that it was impos- 
sible to defeat Dhanvantari or his disciples by using 
poison Manasādevī took the tri$üla given to her by Šiva 
and aimed it at Dhanvantari. Seeing this Šiva and 
Brahmā appeared before them and pacifying them sent 
them all their way. 

DHANVANTARI II. (Amrtācārya). An eminent medi- 

cal scientist born in the ambastha caste. There is no 
reference anywhere in the Purāņas regarding any 
relationship between the two Dhanvantaris. There is 
the following story about Amrtācārya in Ambasthācāra- 
candrika. 
Once Gālava Maharsi went to the forest to collect 
darbha and firewood. He walked for long and felt 
thirsty and hungry. Then he saw a girl coming that 
way with water and Gālava quenched his thirst taking 
water from her. Pleased with her the Maharsi blessed 
her saying “May you get a good son." The girl replied 
that she was still unmarried. Gālava then made a figure 
of a male with darbha and told her to get a child from 
that figure. She was a Vai$ya girl named Virabhadrā 
and she got a beautiful child ofthat darbha male. 
Because the boy was born toa Vaisya ofa brahmin 
male he belonged to the Ambastha caste. The boy was 
named Amrtācārya. 

DHANYAMĀLĀ. The foster-mother of Atikaya. (See 
Atikāya). 

DHARĀ. Wife of a Vasu named Droņa (see under 
Nandagopa). 

DHARA I. He is the first Vasu born to Dharma of his 
wife Dhimra. (Sloka 19, Chapter 66, Adi Parva). 

DHARA II. Aking who wasa friend of Yudhisthira. 
(Sloka 39, Chapter 158, Drona Parva, M.B.). 

DHARA. A holy place. If one bathes in this holy 
place (Bath) his sorrows will be at an end. (M.B. 
Vana Parva, Chapter 84, Stanza 25). 

DHARANA. One of the eight means of Rajayoga (One 
of the ways of union with the supreme Spirit). Yama, 
Niyama, Asana, Pranayama, Pratyahara, Dhāraņā, 
Dhyana and Samadhi are the eight means (See under 
Rajayoga). 

DHARANA I. Aking bornin the family of Candra- 
vatsa. (M.B. Udyoga Parva, Chapter 7, Stanza 16). 

DHARANA II. A naga (serpent) of the family of 


DHARAYA (M) 
Kasyapa. (M.B. Udyoga Parva, Chapter 103, Stanza 
16). 


DHARANA(M). A measure. In ancicnt times a dharana 
was made up of ten palas. (Manusmrti) . 
DHARĀPĀLA. A king of ancient timcs. He ruled over 
a country named Vidiéa. There isa holy place whcre 
the rivers Vetasī and Vetravati mect. Dharāpāla eons- 
tructed a temple at the confluence. There is a story also 
for his doing so. 

Once a Siva-parsada brought to Siva a woman at a time 
when Parvati was away from the place. Siva and the 
woman were enjoying each other when Parvati eame 
to the place. Getting angry she cursed the Pārsada and 
made him into a fox. The fox eame to the place where 
the rivers Vetasī and Vetravatī meet and did pcnanee 
there and attained Moksa. Dharāpāla saw the divine 
plane coming down to take the Pársada away and he, 
therefore, constructed a temple at the place where the 
plane landed. He then arranged scholars well versed 
in Vcdas and $āstras to read Padma Purana there. He 
himself read Padma Purana and attained moksa. 
(Chapter 29, Padma Purana). 

DHARESVARI. A goddess living in the tirtha (holy 
bath) of Jambunada. This goddess is another form of 
Parvati. (Devi Bhāgavata, Skandha 8). 

DHĀRIŅĪ. A daughter born to the Manes (Pitrs) erea- 
ted by Brahma, by their wife Svadha. Dharini had an 
elder sister named Mena. Both were expounders of the 
Vedas and of good qualities. (Visnu Purana, Arhéa 1, 
Chapter 10). 

DHARMA. A deva who is the abode of all luxuries in 
life. 

1) Birth. This deva broke the right nipple of Brahma and 
came out in the form ofa human being. Three sons 
were born to him: Sama, Kama and Harga. Kama 
married Rati, Sama, Prāpti and Harsa, Nandā.! 

2) Marriage and family life. The Bhagavata states that 
Dharma married the thirteen daughters of Daksaprajā- 
pati named Šraddhā, Maitri, Dayà, Sànti, Pusti, Tusti, 
Kriya, Unnati, Buddhi, Medha, Titiksā, Hri and Mūrti. 
Besides them he married ten othcr girls named Bhānu, 
Lambā, Kukubh, Jāmi, Viéva, Sādhyā, Marutvati, 
Vasu, Muhūrtā and Sankalpa and also a woman named 
Sunrtā. According to Mahabharata Dharma married 
the following daughters of Daksa: Kirti, Laksmi, Dhrti, 
Medhā, Pusti, Sraddha, Kriya, Buddhi and Lajjā. 
From each of his wives there originated a family. The 
son born to each is given below Sraddha—Subha; 
Maitri—Prasáda; Daya—Abhaya; Santi--Sukha; Tusti— 
Moda; Unnati — Darpa; Buddhi — Artha; Medha— 
Sukrti; Titiksà — Sama; Hri — Prasraya. Marti gave 
birth to the virtuous Naranārāyaņas. Sunrta became the 
mother of the devas, Satyavrata and  Satyasena. 
Satyasena became famous by slaying many cruel and 
evil-natured Yaksas, demons and spirits. Lamba gave 
birth to Rsabha and Vidyotana. Rsabha got a son, 
Indrasena. Vidyotana became the father of stanayitnu. 
Kukubh delivercd Sankata and Sankata became the 
father of Kīkata and Durgadeva. Jāmi got a son Svarga 
and of him was born Nandi. Visvā gave birth to Vifva- 


1. Sthànarh tu daksinarh bhitvā Brahmaņo naravigrahah / 
Nihsrto bhagavān dharmah sarvalokasukhavahah // 
Trayastasyavarah putrāh sarvabhūtamanoharāh / 

amah Kāmašca Harsašca tejasā lokadharinah // 
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devas and Sādhyā to Sādhyas. These Sādhyas are different 
from those born of Brahmā. Sādhyas became the father of 
Arthasiddhi. Marutvatī gave birth to Marutvat and 
Jayanta. Vasu gave birth to eight sons and they were 
known as Astavasus. Drona, the first of the Astavasus, 
married Abhimati. Abhimati is known as Dhara also. 
It was Drona and Dhara who were born as Nandagopa 
and Yafoda later. Prana, second of the Astavasus, 
married Ūrjasvatī, daughter of Priyavrata. (Navama 
Skandha, Bhāgavata). 


3) Prominent sons. Four sons of Dharma, Hari, Krsna, 
Nara and Narayana beeame prominent. Mari and 
Krsna were great yogis while Nara and Narayana were 
grcat asceties. (See under Naranārāyaņa). 

4) The daughter named Dharmavratā. Dharmadcva got a 
daughter named Dharmavratā of his wife Dharmavatī. 
Dharmavrata was an ascetic and she was married to 
Marīci, son of Brahma. One day Marici came back 
from the forest after getting darbha and flowers cxtre- 
mely tired and so after food lay down to rest. His wife 
sitting by his side massagcd his legs. The sage fell as- 
leep. Then Brahma eame there and Dharmavrata 
attended on him and worshipped him. Marici, when he 
woke up, finding Dharmavratā attending on another 
man eursed her and made her into stone. Dharmavratā 
pleaded not guilty and standing inside a fire-pit did pen- 
ance for ten thousand years. Brahmā and other devas 
appeared before her and consoled her by assuring that 
though she would bc a stone devas would take their 
abode in it and that shc would be worshipped by all. 
From that day onwards that stone was known as Deva$ilā 
and even now it is believed that Brahmā and other 
devas live therein. ( Chapter 114, Agni Purana). 

5) Dharma was cursed and made Vidura by Aņimāņdavya. (See 
Aņimāņdavyā ). 

Other details. (1) A portion of Dharma took life as Yudhi- 
sthira in Kunti. (See Dharmaputra). 

(2) Dharma did penanee in Dharmatirtha for a very 
long time. (Sloka 1, Chapter 84, Vana Parva). 

(3) The abode of Dharma was Dharmaprastha. (Sloka 1, 
Chapter 84, Vana Parva). 

(4) Dharma did penanee on the banks of the river 
Vaitarani for a long time. (Sloka 4, Chapter 114, Vana 
Parva). 

(5) While the Pāņdavas were in exile in the forest 
Dharma in the form of a deer eame to the hut ofa 
Brahmin and earried away by its horns the Arani stick 
whieh the Brahmin owned for making fire by attrition. 
(Chapter 311, Vana Parva). 

(6) Dharma appeared in the form of a Yaksa and made 
all the Pandavas swoon except Yudhisthira, on the 
shores of a pond in the forest and later got them baek 
to normal. (See under Dharmaputra). 

(7) Dharmadeva went to Vi$vàmitra in the guise of 
Vasistha to test him. (See para 3 of Gālava). 

(8) Following a directive from Brahma, Dharmadeva 
once brought before Varuņa all the daityadānavas bound 
by ropes. (Chapter 128, Udyoga Parva). 

(9) Mahavisnu was born as a son of Dharmadeva. (Sce 
under Naranārāyaņa). 


(M.B. Adi Parva, Chapter 65). 
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(10) Dharma worshipped a brahmin named Satya tak- 
ing the form of a deer. (Sloka 17, Chapter 272, Santi 
Parva) . 

(11) Dharma tested Sudaršana taking the form of a 
brahmin. (Sloka 79, Chapter 2, Anušāsana Parva). 

(12) Dharma saved a sage named Vatsanābha from a 
great downpour taking the shape of a buffalo. (Chapter 
12, Anušāsana Parva). 

(13) Dharma disguised as a brahmin, went and impart- 
cd advice to Janaka, father of Sita. (Chapter 32, Asva- 
medha Parva). 

(14) To test Jamadagni, Dharma went to his àárama 
taking the form of Anger. Jamadagni had just milked 
Kāmadhenu and kept the milk in a pot. Dharma as 
Anger crept into the milk. Jamadagni drank it and yet 
remained calm. Secing this Dharma appeared before 
him in the form of a Brahmin and blessed him assuring 
Jamadagni that in future he would be obedient to 


Dharma (Chapter 91, Ašvamedha Parva). 


(15) When at the fag end of their life the Pandavas 
started on their Mahāprasthāna, Dharma as a dog 
accompanied them up to the gates of heaven. (Sloka 
22, Chapter 5, Svargarohana Parva). i 
7) Dharma and Kāla. There is a misunderstanding found 
even in some Puranas that Kala, the chief of Kalapuri, 
and Dharma are one and the same person. But if the 
stories around each are examined it is easy to deduce 
that they are two different devas. 'The father and 
mother of Dharmadeva is Brahmā. The father of Kāla 
is Surya and mother Sarhjñā, daughter of Visvakarmā. 
This itself is a sufficient evidence to show that the two 
are different persons. Further, Kala or Yama is the 
sixth descendant of Visnu. 
But scholars are misled to think that the two are idcn- 
tical. There is a reason for it. 

Dharmarajah Pitrpatih 

Samavartti Paretarat / 

Krtanto Yamunābhrātā 

Samano Yamarad Yamah / | 

Kalo Dandadharah Sraddha- 

Devo Vaivasvatontakah. / (Amara) . 
The above are the synonyms of Kala. Vyasa has used as 
synonyms for Dharmadeva in the Mahabharata the 
words Dharmarāja, Vrsa and Yama. Now among the 
synonyms for the two there are two words in common— 
Dharmarāja and Yama. This has led to this misunder- 
standing. Because Kāla weighs the evil and good in 
man he got the name Dharmarāja. Dharmadeva got 
that name because he is the incarnation of Dharma. 
The rcal name of Kāla is Yama. Dharmadeva got the 
name Yama because he possesses ‘Yama’ (control of 
the self for moral conduct). Kāla has no sons; Vidura 
and Yudhisthira are the sons of Dharmadeva. 

DHARMABHRT. A maharsi who was an inhabitant of 
Dandakaranya. This sage narrated to Sri Rama the 
story of the pond *Paficapsara' and the gānadhārā that 
rises from it. (Valmiki Ramayana, Aranya, Sarga 11). 

DHARMABUDDHI. See under Mitrabheda. 

DHARMADA. A follower of Subrahmanya. (Sloka 72, 
Chapter 45, Salya Parva). 

DHARMADATTA I. A king of Kosala. He had a wife 
named Nāgasrī. By her chastity she became a celebrity 
and got the name of Arundhati of the earth. They got 
a daughter named Tārādattā. Once when Dharmadatta 
and Nagaéri were engaged in conversation both remem- 
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bered their lives in their previous births. It was not 
allowed to speak about previous births in open and if 
anybody did so death was the penalty. But Nagaéri 
could not control herself and prepared to acccpt the 
worst. Nāga$rī told her husband thus: ‘‘I am just remin- 
ded of my life in my previous birth. I will tell you my 
story. I was the scrvant maid of a brahmin named 
Madhava in this same place. I had a husband named 
Devadāsa then. My husband was the son of a merchant. 
We made a small house of our own and lived there 
peacefully. Each of us would bring food from where we 
worked and everyday we used to set apart a portion of 
what we got for guests and the pitrs. We were satisfied 
with what was left after that. If we got more than one 
set of clothes we would give it to the poor. Then there 
came a famine in the country. Our earning also was 
reduced daily. We lived in hunger. One day a hungry 
and tired sannyāsī came to our place and we gave him 
the whole of our food. My husband died that 
day and I gave away my life jumping into the funeral 
pyre of my husband. Then I was born in the family of 
a King and became your wife." 

Dharmadatta also got back the memory of his previous 
birth. He said he was the Devadāsa of Nāgašrī's 
previous life, 

The moment they finished talking about their previous 
births both fell down dead. Orphaned Taradatta then 
lived under the care of her mother's younger sister. 
After some time a Maharsi came to their house and by 
his blessing Tārādattā got a husband named Kaliünga- 
sena. Kalingasena was a brave and daring Prince. Very 
soon they got a daughter and she was named Kalinga- 
senā. (Kathāsaritsāgara, Madanamafijuka lambaka, 
Taranga 2). 

DHARMADATTA II. A Brahmin who lived in the city 
of Karavira. One day while Dharmadatta was going to 
the temple with material for püja he came across a 
demoness named Kalaha on the way. The brahmin 
threw the pūjā materials in his hand on to the face of 
the demoness. When a tulasi leaf touched the demoness 
she got back the memory of her previous birth. 

Kalahā then abandoned her cruel nature and begged 
Dharmadatta to advise her as to how she should get a 
release. from her demonaic life. Taking pity on her 
Dharmadatta gave her all the ‘punya’ he had obtained 
by observing Karttikavrata. ( Chapters 106, 107, Uttara 
Khanda, Padma Purāņa and Chapters 2, 4, 24, 25 
Skanda Purana ). 

Dharmadatta and Kalahā were born as Dašaratha and 
Kaikeyī in their next births as a result ofthe accumulat- 
cd Punya obtained by observing Kārttikavrata. (Sāra 
khanda, Ánanda Rāmāyaņa). 

DHARMADHVAJA. ^ See under Tulasi. 

DHARMAGUPTA I. A prince who obtained blessings 
from Siva by observing the Pradosavrata. (For detailed 
story see Arhšumatī). 

DHARMAGUPTA II. A Nandarājakumāra belonging to 
the Lunar dynasty. Chapters 1, 2 and 13 of Skanda 
Purāņa gives the following story about him. 

Once Dharmagupta went to the forests, hunting. Deeply 
interested in the game he never knew when it became 
dusk. It was late to go back to the palace and so decid- 
ing to stay in the forest for the night he climbed upon a 
tree and made aseat there to rest. After some time a bear 
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followed by a lion came running and took refuge on the 
top of the same tree. The lion stood growling below. 
Seeing a man on the same tree the bear said "Oh, Prince, 
we are both in the same sad plight now. Believe me 
as a friend. We can spend the night on this trec safe. 
Therefore, go to sleep till midnight and I will kccp 
watch over. After that I will go to sleep and you keep 
watch". Gladly accepting the proposal the prince went 
to sleep and the bear kept vigil. T'hen thc lion suggested 
to the bear to push down the prince. The bear replicd 
that he would never cheat a friend and that it was a 
great sin also to do so. After midnight the bear slept 
and the prince kcpt watchover. The lion then suggest- 
ed to the prince to push down the bear. Thinking that 
he would be saved if the bear is given to the lion the 
unfaithful prinee pushed the bear down. But the bear 
escaped eatching hold of the branches lower down. 
Embittered at this the bear cursed Dharmagupta and 
made him mad. 

Then addressing Dharmagupta first and the lion next 
the bear said thus : *I am Dhyānakāstha a sage of the 
Bhrgu family. I ean take any form I like. I eursed you, 
Dharmagupta, because you eheated a friend. This lion 
is Bhadra, one of the ministers of Kubera. Once he 
entered into sexual act with a bear in front of the 
āšrama of Gautama at midday and the sage cursed him 
and made him into a lion. The sage as a relief from the 
curse had further deereed that he would get his origi- 
nal form when he entered into a conversation with me.” 
When Dhyānakāstha finished speaking the lion ehanged 
itself into the form of Bhadra. 

Dharmagupta remained mad and his father, the King, 
approaehed Jaimini for help. The sagesaid that the 
prince would be cured of his madness if he bathed in the 
Puskariņī tirtha. The king did as was suggested and 
Dharmagupta was eured. 

DHARMAKARA. A righteous house-holder. Once a 
prince entrusted his beautiful wife with Dharmākara 
and went away. Though she lived with him for six 
months he did not have any kind of contact with her. 
The prince returned. Wieked people tried to arouse 
doubts about the chastity of his wife and the house- 
holder. But it wasfutile. Still fearing calumny Dharma- 
kara entered fire. In that test by fire he came out vieto- 
rious. Not only did his body remain unscorched, but 
also that the faces of the wicked people who blamed 
him were filled with leprosy and became ugly. ( Padma 
Purāņa, Srsti khanda, Chapter 50). 

DHARMAKETU. A king of Bhārgava gotra. He was the 
son of Suketu and father ofSatyaketu. (Navama Skandha, 
Bhāgavata). 

DHARMANANDANA. A king of the family of Bhargava. 
(Navama Skandha, Bhāgavata). 

DHARMANGADA. A Brahmin who beeame a deep 
meditator on Visnu, because of his habits in his previous 
life. Dharmangada was the son of Rukmāngada by 
his wife Sandhyāvali. Rukmangada was the son of 
Rtadhvaja who lived in the eity of Vidiga. He was 
a man of good personality, who lived with his 
father and being a generous man he did not hesitate to 
give his head to Mohini for the pleasure of his father. 
God Visnu was plcased with him beeause of his love of 
his father and of his loyalty to Vaisnavite deity and took 
him bodily to heaven (Vaikuņtha). Dharmangada 
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lived there for many thousands of years cnjoying heaven- 
ly pleasures. Then he went astray from divine life 
and had to take life again as Suvrata the son of a 
Brahmin named Somagarma. 

The wise Suvrata discarded the passions of Kama (desire), 
Krodha (anger) ete. and controlled his senses and engag- 
ed himself in penance in Vaidūryamahādri. For hun- 
dred years hc sat in meditation and Mahāvisņu was 
pleased with him and took him and his father to 
Vaikuntha. At the instruction of Mahavisnu, Suvrata 
took life again in thc house of Ka$yapa. When he died 
he went to Vaikuntha. In every suceessive birth hc had 
the remembrance of his previous birth. (Padma Purana, 
Chapter 21). 

DHARMANETRA I. A king of the Hehaya family. He 
was the son of Hehaya and father of Krti. (Brahmanda 
Purana, Chapter 2). 

DHARMANETRA II. A son of Dhrtarāstra. (Sloka 60, 
Chapter 94, Ādi Parva). 

DHARMAPALA. A minister of Dagaratha. There were 
cight ministers for Da$aratha: Srsti, Jayanta, Vijaya, 
Siddhārtha, Rāstravardhana, Ašoka, Dharmapala and 
Sumantra. (Chapter 6, Agni Purana). 

DHARMAPRASTHA. A sacred place. It is believed to 
be the abode of Dharmaraja. There is a general assum- 
ption that anybody who touchcs the water ina well 
there will be absolved of all sins. (Sloka 99, Chapter 
94, Vana Parva). 

DHARMAPUTRA. The eldest of the Pandavas, the 
others being Bhimasena, Arjuna, Nakula and Sahadeva. 
1) Genealogy. See undcr Arjuna. 

2) Birth. Pandu, brother of Dhrtarāstra, had two wives, 
Kunti and Madri. There was a curse for Pandu that he 
would die the moment he touched his wife. (Sce under 
Pāņdu). Kuntī, the first wifc of Pandu, had obtained 
from Durvāsas five mantras. The mantras were very po- 
tent. If she callcd upon any god reciting the mantra that 
God would manifest himself to her and bless her with a 
son. When Kunti found that Gandhari was pregnant and 
was about to deliver she became anxious and meditating 
on Dharmadcva recited one of the mantras given by Dur- 
vāsas and got a ehild from him. The boy was born at mid- 
day on the eighth Jyestha day of the year on Paiicamī 
and at the auspicious hour, Abhijit. At the [time 
of his birth there was a celestial voice which said **This 
boy will become a very righteous and bold King, best 
among the virtuous. He will be known as Yudhisthira”. 
Obeying the dictate of the mysterious voice he was 
named Yudhisthira. (M.B. Adi Parva, Chapter 123). 

3) Boyhood. When he had five sons Pandu went to the forest 
of Šatašrnga together with his family to spend the spring 
time there. The sages residing in that forest conducted 
the ehristening ceremony of Dharmaputra. Kašyapa, 
priest of Vasudeva, performed the Upanayana ccremony 
(thread-wearing) of Dharmaputra (Chapter 123, Daksi- 
nàtyapátha) Ādi Parva, M.B.). Rājarsi Šuka impartcd 
instructions to Dharmaputra on spear-warfarc, Pāņdu 
died during their stay there. Madri abandoned her life 
by jumping into her husband’s funcral pyre. Before 
doing so she ealled Dharmaputra to her side and join- 
ing her hands together said “Son, you are now the father 
to your brothers." When Pandu and Mādrī were dead 
the sages of the forest took Kunti and the children to 
Hastinapura and entrustcd them to the carc of Bhīgma 
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detailing to him all that had happened in the forest. 
(Chapter 125, Ādi Parva, M.B.). 

4) Kaumāra( youth). Dharmaputra and his brothers spent 
their boyhood in Hastinapura along with Duryodhana 
and his brothers. Bhimasena became a great foe of 
Duryodhana and his brothers and Duryodhana always 
nurtured a desire to kill Bhīmasena. Oncc Duryodhana 
invited Dharmaputra and his brothers to have aquatic 
games in the Ganga. Accepting the invitation Dharma- 
putra participated in the games along with his brothers. 
Onc night Duryodhana caught hold of Bhima alone and 
tied him with ropes and threw him into the river. When in 
the morning Dharmaputra found his brother missing he 
ran to his mother to inform her of the loss. Kunti askcd 
him to start a search and while he was on it Bhimasena 
appeared before him and told him how he was thrown 
into the river by Duryodhana and how he went to 
Nagaloka and was brought to carth with great acquisi- 
tions from there. Dharmaputra advised them not to 
make the incident public. They received training in 
warfare in Hastinapura under Dronacarya. Dharmaputra 
got great proficiency in chariot-fighting. As Gurudaksina 
(fee for the preceptor) Dharmaputra agreed to bring 
Drupada bound before the preceptor. But Arjuna stop- 
ped him and himself undertook the task (Chapters 127 
to 136, Adi Parva, M.B.). 

5) Becomes heir-apparent and goes to the forest. Dhrtarastra, 
crowned Dharmaputra as the heir-apparent when the 
latter had successfully completed his course of study in 
warfare. By his good conduct, righteousness and adminis- 
trative efficiency Dharmaputra excelled his father and be- 
came very popular among his subjects. Jcalous of this 
Duryodhana decided to destroy the Pandavas somehow. 
With the permission of his father, Duryodhana cons- 
tructed a palace at Vāraņāvata for the Pandavas to 
reside there. That palace was built of Laksa (See 
under Arakkillam). The entire population resented 
this act of Duryodhana and rebuked him. They tried 
to follow Dharmaputra to Vāraņāvata and stay there. 
But by tactful words he made them abandon that idea. 
Still many brahmins followed Dharmaputra. After some 
days Duryodhana set fire to the palace. But the Panda- 
vas escaped through a tunnel from the house which had 
been constructed without the knowledge of Duryodhana 
just at the time of construction of the building. Escap- 
ing from there the Pandavas reached the forests and 
travelling farther came to the shore of the Ganga. 
(Slokas 138 to 148, Adi Parva, M.B.). 

6) Story up to the life incognito. 

(1) When the palace was burnt to ashes it was presumed 
that they were dead and by the instructions of Dhrtara- 
stra the funeral rites of thc Pandavas were conducted 
at Hastinapura. But Vidura informed Bhisma that the 
Pandavas were alive. (Chapter 149, Daksinatyapatha, 
Adi Parva, M.B.). 


(2) Dharmaputra gave permission to Bhima to marry i 


Hidirnbā while they were in the forest. (Chapter 154, 
Daksinatyapatha, Adi Parva). 

(3) Dharmaputra counselled Arjuna to release Citraratha 
Yaksa who was defeated by Arjuna in a battle. (Sloka 
39, Chapter 169, Adi Parva). 

(4) After the svayarhnvara of Paiicali, Dharmaputra 
narrated to Drupada the story of their escape from 
the palace. (Chapter 194, Adi Parva). 

(5) After svayarnvara of Paficali the Pandavas returned 
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to their country and Dharmaputra was crowned king 
of half of the country. He started his rule at Khandava- 
prastha, his capital. (Chapter 206, Adi Parva). 

(6) Narada went to Khandavaprastha and advised them, 
how to avoid unpleasantness accruing from their hav- 
ing one wife in common. His advice was that Paàíicali 
should spend one year with each of the fivc in turn. 
(Chapter 207, Ādi Parva). 

(7) When Abhimanyu was born to Arjuna, Dharmaputra 
gave ten thousand cows to brahmins as gifts. (Sloka 69, 
Chapter 22, Ādi Parva). 

(8) Yudhisthira got a son Prativindhya of Paíicali. 
(Sloka 79, Chapter 220, Ādi Parva). 

(9) Yudhisthira got a son Yaudheya of Devika, daughter 
of King Sibi (Sloka 76, Chapter 95, Ādi Parva). 

(10) When Šrī Krsna went to Dvārakā from Indraprastha 
Dharmaputra drove the chariot in the placc of Dāruka, 
charioteer of Krsna. (Sloka 16, Chaptcr 2, Sabha 
Parva). 

(11) Mayāsura constructed a beautiful palace in 
Indraprastha and gave it to Dharmaputra. (Sloka 37, 
Chapter 3, Sabha Parva). 

(12) Yudhisthira decided to perform a Rajasūya at Indra- 
prastha. Even before the Rājasūya Sri Krsna, Arjuna 
and Bhīmasena together killed Jarāsandha. After that 
Yudhisthira sent Arjuna to the northern side and the 
other brothers to the southern side for Digvijaya (con- 
quest of countries). When he established his autocracy 
he performed the Rājasūya. (Chapter 45, Sabha 
Parva). 

(13) Yudhisthira used to give free sumptuous food to 
thousands of brahmins in golden pots daily. (Chapter 49, 
Sabha Parva). 

(14) Envious Duryodhana sent Vidura to bring Dharma- 
putra to Hastinapura and defeatcd him foully in a game 
of dice. Though Dharmaputra lost everything Dhrtara- 
stra gave him back everything. (Chapter 72, Sabha 
Parva, M.B.). 

(15) Before Dharmaputra went back to his place, with the 
permission of Dhrtarāstra, Duryodhana called him back 
again for another game of dice. Despite protests from 
all sides Dharmaputra went again for a game of dice 
with Duryodhana and lost again all he possessed. Then 
he left the country with his brothers and wife to spend 
twelve years in exile in the forests and another year 
incognito. (Chapter 79, Sabhā Parva). 

(16) Sürya gave the Aksayapatra (a pot which is never 
emptied) to the Pāņdavas. (Sloka 72, Chapter 3, Vana 
Parva). 

(17) At first the Pāņdavas stayed in Dvaitavana and 
later on the advice of Vyāsa they went to Kāmyakavana. 
(Sloka 41, Chapter 36, Vana Parva). 

(18) He advised Bhimasena to remain quiet for thirteen 
years. (Chapter 52, Vana Parva). 

(19) Brhadašva, the sage, narratcd the story of Nala to 
Dharmaputra while they were in the forest. (Chapter 
43, Vana Parva). 

(20) The sage Lomaša imparted instructions on philoso- 
phy to Dharmaputra while they were in the forcst. 
(Chapter 94, Vana Parva). 

(21) Yudhisthira met and conversed with Parašurāma 
at the mountain Mahendra. (Chapter 117, Vana Parva). 
(22) The Pāņdavas then travelled in north India. On 
their way to the mountain of Gandhamādana Pāiicālī 
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fainted and Yudhisthira wept bitterly. (Chapter 145, 
Vana Parva). 

(23) From Gandhamādana Dharmaputra with his wife 
and brothers reached BadarikaSrama and from there 
they returned to Dvaitavana. 


(24) When they went to Kamyaka vana Sri Krsna visited 
Dharmaputra there. (Chapter 153. Vana Parva). 
(25)Duryodhana and his followers made a grand mareh 
to Kāmyaka vana to see the Pandavas in sad plight 
and there the Gandharva Citrasena bound them all by 
ropes. Arjuna on the orders of Dharmaputra got them 
all released. (Chapter 246, Vana Parva). 

(26) While the Pandavas were in exile in the forest 
Duššāsana went and invited Yudhisthira to attend a 
Vaisnava saerifiee eonductcd by Duryodhana. But 
Dharmaputra sent him away saying that it was not 
proper to come to the country before the expiry of the 
period of exile. (Chapter 256, Vana Parva). 

(27) Yudhisthira received the sage Durvasas with respect 
and after offering homage sent him away eontented. 
(Chapter 262, Vana Parva). 

(28) Jayadratha kidnapped Pāiicālī and in the battle 
that ensued Dharmaputra slew the King of Trigartta 
but left free Jayadratha. (Chaptcr 272, Vana Parva). 
(29) At a time when Yudhisthira was plunged in sorrow 
the sage Markandeya narrated the story of Sri Rama 
to console him. (Chapters 273 to 291, Vana Parva). 

7) How Dharmadeva tested Yudhisthira. The Pandavas 
travelling through the forests reached Dvaitavana. A 
brahmin among their group was making fire by the 
arani sticks when a deer rushed at him and took the 
arani sticks away, carrying them on its horns. The 
Pandavas ran after the deer and they travelled far 
away from their place, still not getting scent of it. They 
were all tired and thirsty. Yudhisthira direeted 
Nakula to climb on the top of a tree and investigate 
whether there was any water anywhere nearby. Nakula 
did so and reported that he could see a pond not far 
from the place where they were sitting. Yudhis- 
thira asked Nakula to go and feteh water. Nakula did 
not return for a long time and Sahadeva was asked to 
go and enquire. Sahadeva also did not return and 
Arjuna was sent in search of them. When Arjuna did 
not return Bhīmasena went to enguire. Bhīmasena also 
did not return and finally Yudhisthira himself set out in 
search of them. On reaehing the pond Yudhisthira 
was dumbfounded to see his brothers lying dead on 
the banks of the pond. Weeping bitterly Yudhisthira 
entered the pond and to his surprise he heard a voice 
from the air addressed to him thus: “Ho, Yudhisthira, 
I am a stork living on the small fishes of this pond. 
This pond is my hereditary property. It was I who 
killed your brothers. I will ask you certain questions. 
If you answer them correctly you ean drink from this 
pond, If not, you will also die. 

Dharmaputra:—*'I do not believe that you are simply 
a bird. My brothers are renowned for their valour and 
have defeated not only the devas, dānavas, gandharvas 
and rāksasas but also the four huge mountains like 
Himalaya Pāriyātra, Vindhya and Malaya. I am eager 
to know your true self who have slain such brave 
brothers of mine.” 

Yaksa:--“I am a Yaksa and not merely a bird. I 
objeeted to your brothers' taking water from the pond. 
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But waving aside iny objeetions they started taking 
water from the pond and then I slew them. Now, 
hear my questions: Who earries the Sun? Who are his 
followers ? Who makes the sun set? On whom does 
the sun exist?” 

Dharmaputra:—It is Brahman who carries the Sun. 
Devas are his followers. Dharma makes him set. He 
exists on Satya. 

Yaksa:—How does Mahāsiddhi come to lie Srotriyas ? 
(those who study the Vedas). 

Yudhisthira:—It happens by decp penance. 
Yaksa:—What is tlie reason for a brahmin getting divi- 
nity? What deed is equal to good eonduct? What makes 
a brahmin mortal and what makes him evil? 
Yudhisthira:—Thc Brahmin gets divinity by medita- 
tion. Austerity is equal to good conduet. Death makes 
a brahmin mortal and abusive words make him evil. 
Yaksa:—What is the divinity of Ksatriyas? What is 
equal to good nature? What makes them mortal and 
what makes them evil? 

Dharmaputra:—The divinity of a Ksatriya is weapon. 
Sacrifice is equal to good conduct. Fear makcs him 
mortal and non-saerifiee makes him evil. 
Yaksa:—What is the best thing for agriculture? What 
is the most important thing for agrieulture? What are 
the installations of the atmosphere and ehild-birth? 
Dharmaputra:—The best thing for agriculture is rain. 
The important thing for agrieulture is seed. The ins- 
tallation of atmosphere is rays and that of ehild-birth 
is child. 

Yaksa:—Who is lifeless even though he breathes? 
Dharmaputra:—He who never offers oblations to a 
deva, a guest or a servant is like the dead even though 
he breathes. 

Yaksa:—What is bigger than the earth? What is higher 
than the sky? What is swifter than the wind? What 
are greater in number than grass? 
Dharmaputra:—Mother is bigger than the earth. 
Father is taller than the sky. Mind is swifter than the 
wind. Thoughts are greater in number than grass. 
Yaksa:—What is it that does not shut its eyes when 
asleep? What is it that does not grow after birth? What 
is heartless ? What grows very quickly? 
Dharmaputra:—A fish does not shut its eyes when 
asleep. An egg does not grow after its birth. A stone 
is heartless. A river grows very quickly. 

Yaksa:—Who is a friend to one who lives outside his 
country? Who is a friend to a householder, to a patient 
and to one dead? 

Dharmaputra:—For one who leaves his country the 
friend he gets on his way is the best friend. To a house- 
holder his wife is his friend, to a patient his doetor and 
to one dead, charity. 

Yaksa:—Who is a guest of all? What is Neetar? What 
is spread throughout the world? : 
Dharmaputra:—Agni (fire) is the guest of all. Moon 
(Candra) is the neetar. Air is that which is spread 
throughout the world. 

Yaksa:—Who circles around solo? Who is born again? 
What is the remedy for eold? What gives the maximum 
yield? 

Dharmaputra:—The Sun eircles solo. Candra is born 
again. Fire is the remedy for cold. Earth gives the 
maximum yield. 
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Yaksa:—What is the soul of Man? Who is the com- 
panion given by God? What is Upajīvana? 
Dharmaputra:—The soul of Man is his son. The com- 
panion given by God is wife. Cloud is Upajīvana. 
Yaksa:—How do you become rich? How do you be- 
come happy ? 

Dharmaputra:—If you abandon lust you will be rich. 
If you abandon desire you will be happy. 

Yaksa:—By what is this world covered? By what does 
the world become clear? By what docs onc lose his 
friend? What is the obstacle for an entry into heaven? 
Dharmaputra:—Dullness covers the world. World 
becomes clear by intelligence. A friend is lost. by desire. 
Domestic ties stand in the way of getting into heaven. 
Yaksa:—Who are those equal to the dead? Which 
country is dead? 

Dharmaputra:—A poor penniless man is equal to the 
dead. The country where there is mob-rule is dead. 
Yaksa:—Who is a pandit? Who is an atheist? Who is 
wicked? What are lust and jealousy? 

Dharmaputra:—A righteous man is a pandit. An 
atheist is wicked. Lust is the cause of worldly life. 
Jealousy is the cause of worry. 

Yaksa:—Though charity, wealth and lust are incom- 
patible with each other when do they unite together ? 
Dharmaputra:—When charity and wife compromise 
the above threc blend together harmoniously. 

The Yaksa was highly pleased with the replies given by 
Dharmaputra. He then offered to revive one of his bro- 
thers and asked Dharmaputra to name whom he should 
do so. Then Yudhisthira named Nakula. Yaksa then 
enquired why he had named Nakula leaving aside Arjuna 
and Bhima. Dharmaputra replied that though Kunti 
and Madri were two wives of Pandu they were both 
mothers to them and so he wanted to see one of the 
sons of Madri alive. He therefore pressed the name of 
Nakula again. The Yaksa who was none other than 
Dharmadeva was immensely happy to hear that reply 
and gave life to all his brothers. He confessed to 
Yudhisthira that it was he who in the form of a deer 
came and ran away with the arani sticks. He returned 
the arani sticks also. Dharmadeva then advised them 
to go and spend their life incognito at the court of King 
Virata blessing them with the assurance that they 
would never be found out during their life in disguise. 
Dharmadeva disappeared after this and the Pandavas 
returned to their āšrama. (Chapters 312 and 313 of 
Vana Parva, M.B.). 


8) Ajūātavāsa (Life incognito). See under Arjuna. 

9) Dharmaputra aad the great battle. Events relating 
to or involving Dharmaputra from the end of his life 
in disguisc up to the end of the Mahabharata battle 
are given below: 

(1) Yudhisthira tried utmost to avoid war but when it 
was made clear that the Pandavas would not be given 
even an inch of land, he decided to fight. So Yudhi- 
sthira prepared for a war and camped on one side of 
the Kuruksetra with his army. (Chapter 196, Udyo- 
ga Parva) ~ 

(2) Dharmaputra gave instructions to Arjuna to keep his 
army in vyühas. (Sloka 6, Chapter 19, Bhīşma 
Parva). 


(3) Dharmaputra was sorry when he looked at the Kaura- 
va army. (Sloka 3, Chapter 21, Bhīsma Parva). 
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(4) Yudhisthira blew his conch Anantavijaya to announce 
the war. (Sloka 16, Chapter 25, Bhisma Parva). 

(5) Yudhisthira sought permission from Bhisma to fight 
against the Kauravas. (Sloka 35, Chapter 43, Bhis- 
ma Parva). 

(6) Yudhisthira bowed beforc Droņācārya and sought 
permission to conduct the war. (Sloka 52, Chapter 43, 
Bhīsma Parva). 

(7) He sought permission from Krpācārya to fight the 
war. (Sloka 69, Chapter 43, Bliisma Parva) 

(8) Yudhisthira went to Salya and obtained his per- 
mission to conduct the war. (Sloka 78, Chapter 43, 
Bhisma Parva). 

(9) Yudhisthira appcaled to the warriors on the Kaura- 
va side to join his army. Only Yuyutsu, responded to 
that beckoning and joined the Pāņdava's side. (Sloka 
94, Chapter 43, Bhisma Parva). 

(10) On the first day of the battle Dharmaputra fought 
a duel with Salya. (Sloka 28, Chapter 45, Bhisma Parva). 
(11) Yudhisthira constructed a Vajra Vyüha (an array 
in the shape of a diamond) with his army. (Sloka 22, 
Chapter 81, Bhīsma Parva) 

(12) Yudhisthira fought with fury and defeated Sru- 
tāyus. (Sloka 8, Chaptcr 84, Bhisma Parva). 

(13) Yudhisthira got defeated by Bhīsma. (Šloka 2, 
Chapter 86, Bhīsma Parva). 

(14 Bhagadatta attacked Yudhisthira. (Šloka 84, Chap- 
ter 96, Bhīsma Parva). 

(15) He fought against Šakuni. (Šloka 11, Chaptcr 
105, Bhīsma Parva) 

(16) Yudhisthira sought permission from Šrī Krsņa to 
kill Bhisma and he went straight to Bhīsma himself 
and asked him how he should be killed. Yudhisthira 
attacked Bhisma as per the latter's instructions. 
(Chapter 107 to 115, Bhisma Parva). 

(17) In the meantime Droņācārya made a vow that he 
would capture Yudhisthira. So Yudhisthira thcreafter, 
always kept Arjuna near at hand. (Sloka 3, Chapter 13, 
Drona Parva). 

(18) Yudhisthira consoled his own army when Abhima- 
nyu was slain. (Sloka 35, Chapter 49, Drona Parva). 
(19) Yudhisthira attacked Salya and Krtavarma. 
(Chapters 95 and 97, Bhisma Parva). 

(20) Yudhisthira was dcfeated in a fight with Drona. 
(Sloka 18, Chapter 106, Drona Parva). 

(21) He fought against Duryodhana. (Sloka 15, Chap- 
ter 124, Drona Parva). 

(22) He defeated Dronacarya in 
(Sloka 27, Chapter 157, Drona Parva). 
(23) He became moody when Ghatotkaca was killed. 
(Sloka 27, Chapter 183, Drona Parva). 

(24) He made Karna swoon in a fight. (Sloka 21, 
Chapter 49, Karna Parva). 

(25) He withdrew from the battlefield after having 
been defeated by Ašvatthāmā. (Sloka 38, Chapter 35, 
Karna Parva). 

(26) Karna wounded Yudhisthira. (Sloka 33, Chapter 
63, Karna Parva). 

(27) Once Yudhisthira scolded Arjuna and thc latter 
greatly offended started to go to the forests and then 
Yudhisthira himself appeased him. (Chapters 63, 70 and 
71, Karna Parva). 

(28) Yudhisthira slew Candrasena and Drumasena who 
were the guardians of Salya’s Cakravyūha. (Sloka 52, 
Chapter 12, Salya Parva). 


another battle. 
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(29) He slew Šalya (Sloka 51, Chapter, 17, Salya 
Parva), 

(30) Hc killed the younger brother of Šalya. (Sloka 64, 
Chapter 17, Salya Parva). 

(31) Duryodhana at this timc went to a lake in Dvai- 
pāyana and lay thcre inimersed under water. Yudhi- 
sthira went therc with an army and ehallcnged him fora 
fight. (Sloka 18, Chapter 61, Salya Parva). 

(32) When Yudhisthira won the war he sent Šrī Krsna 
to Hastināpura to console Gāndhārī. (Sloka 40, Chap- 
ter 62, Salya Parva). 

10) Yudhisthira is crowned King. When Yudhisthira won 
the war he sent Nakula to bring Pāūcāli. He went 
round thc Kuruksetra battle ground and saw his own 
kith and kin lying dead and the sight made him faint. 
After that he went to Dhrtarāstra. Gāndhārī cursed 
him for kiling her sons. Gāndhārī gave a piereing 
look at the nails on the foot of Dharmaputra when he 
stood before Gāndhārī bowing down, Instantly the 
nails turned black. Yudhisthira gave Dhrtarāstra the 
names of all the prominent persons who were killed in 
the war. Dhrtarāstra ordered Yudhisthira to perform the 
obsequies of the dead. It was at this stage that Yudhisthira 
eame to know from Kunti that Karna was his brother. 
Yudhisthira wept bitterly when he knew the secret from 
his mother and cursed womankind as a whole stating 
that woman would thereafter be incapable of kceping a 
seeret to herself. The news of the death of Karņa gave 
a sudden mental turn-back to  Yudhisthira and he 
decided to renounce all and go to the forest. He 
called aside his followers and announced his decision to 
them. At that time Vyāsa eame there and preached to 
him about the perishable nature of life. Yudhisthira 
then asked him what hc should do for the atonement 
of the sins eommitted. Though he strongly desired to 
go to the forest Vyāsa and Šrī Krsna did not allow him 
to do so and sent them all to Hastināpura. When the 
Pandavas entered the eity the people gavc them a 
rousing reception and Yudhisthira was erowned King. 
(Chapters 10 to 17 of Sauptika Parva, Chapters 12 to 
27 Stri Parva, Chapters 1 to 40 Santi Parva). 

11) Administration. When Yudhisthira beeame King, 
with the permission of Dhrtarāstra, he distributed the 
various administrative responsibilities among his bro- 
thers. He took for himself the task of taking care of 
their kith and kin and friends. He gave many gifts to 
the brahmins and other dependants. He once went to 
Šrī Krsņa to express his gratitude for him. He visited 
Bhisma lying on his bed of arrows accompanied by 
Šrī Krsņa and his brothers. Bhisma revealed to him 
the inner import of Rājadharma, Āpaddharma and 
Moksadharma.  Reeeiving the blessings of Bhīsma 
Yudhisthira and his brothers returned to Hastināpura. 
Yudhisthira went to the Himālayas to get riehes from 
Marutta before performing an  Aívamedha Saerificc. 
While on his way to the Himālayas he fasted for a night 
and worshipped Siva. People like Vyāsa and Šrī Krsņa 
partook in the saerifice. After the saerifiee was over 
Dhrtaràástra desired to go to forest and sought the 
approval of Yudhisthira to do so. On hearing that 
Yudhisthira wept. Buton thc advice of Vyāsa he gave his 
approval for Dhrtarāstra to go to forest. Dhrtarāstra 
appealed to him through Vidura for funds to perform the 
obsequies of the dead. Bhima objeeted to this but 
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Yudhisthira reprimanded him and silenced him and 
gave Dhrtarāstra enough funds for his purposcs. Kunti 
and Gāndhārī accompanied Dhrtarāstra to thc forest. 
Yudhisthira aceompanied by Pāieālī and Sahadeva 
went and saw them in the forests after a few days. 
(Chapters 41 to 55, Santi Parva, Chapters 92 from 
Anušāsana Parva and Asvamedha Parva and Chapter 
26 from Āsramavāsika Parva). 

12) Vidura merges into Dharmaputra. When Dhrtarastra, 
Gāndhārī and Kunti went to forcst Vidura also accepted 
sannyāsa and lcft for the forest. There sitting undcr a 
tree hc started doing penance. Aftcr a few days Yudhi- 
sthira came to thc forest to sce his mother and others. 
After spending somc timc with Dhrtarāstra, Gāndhārī 
and Kuntī hc went to the place where Vidura was 
doing penance. Vidura started running the moment he 
set cycs on Yudhisthira and the latter ran after him. 
After some time Vidura turned back and stood staring 
at Yudhisthira. At that timc the soul of Vidura escap- 
ing from his body merged with that of Yudhisthira. 
The body of Vidura stood stiff and leaned against a tree. 
Taking him to be dead Yudhisthira started to do the 
funeral rites and then there resounded a voiee from 
heaven saying that Vidura was not dead. The unknown 
voice was from Dharmadeva. When the voice subsided 
Vidura became his old self again. Yudhisrhira went 
back. (Chapter 26, Āsramavāsika Parva). 

13) The end of Dharmaputra. Soon after his return from 
the forcst Nārada eame to Hastināpura and told him of 
thc death of Dhrtarāstra, Kuntī and Gàndhàri in a 
wild fire in the forest. Lamenting deeply Yudhisthira 
performed the obsequies at Hastinapura. It was at 
this time that the Yādava dynasty perished and Dvārakā 
was sunk into the ocean. The Pandavas then crowned 
Pariksit as their sueeessor and entrusted Yuyutsu with 
the administration of the State till Pariksit came of age. 
Vajra was appointed as chief of Indraprastha. The 
obsequies of Vasudeva, Balarāma and Krsņa were per- 
formed at Hastinapura. Krpācārya was appointed as 
preeeptor to Parīksit. After having madc all such 
arrangements the Pandavas eommeneed their Mahāpras- 
thāna. The five Pandavas and Pajicali started from 
Hastinapura. A dog also followed them. Yudhisthira 
walked ahead. On the way, one by one, Pāiicālī Saha- 
deva, Nakula, Arjuna and Bhimasena fell dead. Alone 
with a dog to keep company, Yudhisthira reached a 
plateau on the top of the Himalayas and there Indra 
was waiting for him with a ehariot. But Yudhisthira 
said that he would not eome to heaven without his 
wife and brothers. He was then informed that they had 
already rcached heaven. Yudhisthira insisted that the 
dog also should be taken to heaven which Indra 
blankly refused. But Yudhisthira refused to ascend the 
chariot without the dog whieh, he said, had given him 
company from the start to the finish. The dog then 
ehanged itself into Dharmadeva and he complimented 
him on his sense of justiee. When Yudhisthira entered 
heaven hesaw Duryodhana sitting in all luxury and glory. 
Yudhisthira did not like it.but Nārada pacified him. 
Yudhisthira saw all his relatives sitting there. A devadüta 
took him round hell also. When he hcard the pitiable 
groans from there Yudhisthira thought his right place 
was with them. But Indra and Dharmadeva again čon- 
soled him. He was given a bath in Ākāšagangā. He then 
lost his mortal form and his soul entered Divyaloka. 
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Standing in the form of Dharmadeva he saw all his 
relatives ineluding Krsna. (Chapters 38 and 39, 
Āšramavāsika Parva, Chapter 1, Mausala Parva $ 
Mahāprasthānika Parva, Svargārohaņa Parva). 

14) Synonyms of Yudhisthira. Ajamidha, Ajatagatru, 
Bharata, Bhāratašārdūla, Bhāratapravara, Bharatarsa- 
bha, Bhāratasattama, Bhāratasirīha, Bhimapürvaja, 
Dharma, Dharmaja, Dharmanandana, Dharmaprabhava 
Dharmaputra, Dharmarāt, Dharmarāja, Dharmasuta, 
Kaunteya, Kaurava, Kauravasrestha, Kauravanandana, 
Kauravya, Kauravanātha, Kuntinandana, Kurufārdūla, 
Kurusrestha, Kurūdvaha, Kurukulodvaha, Kurumu- 
khya, Kurunandana, Kurupāņdavāgrya, Kurupati, 
Kurupravīra, Kurupungava, Kururāja, Kurusattama, 
Kurūttama, Kuruvardhana, Kuruvīra, Kuruvrsabha, 
Mrdangaketu, Pāņdava, Pandavasrestha, Pāndavanan- 
daria, Pāņdaveya, Pāņduputra, Pārtha and Yādavīmātā. 
All these words have been used to identify Yudhisthira 
in the Mahabharata. 

DHARMARAJA. A king of Gaudadeéa. He became 
King at a time when Jainism was getting more and 
more hold on the people and the Hindu Vedic rites 
were getting less and less popular among the people. 
The King thought it was his duty to revive the intcrcst 
in the Vedie rites and so beeame a priest himself 
and did much propaganda on the superiority of the 
same, writing several books on the subject for the benefit 
of the people. (Bhavisyapurāņa, Pratisarga Parva). 
DHARMARANYA. A Brabmin. He had many children. 
The major portion of his life was spent in hard work 
to support his large family. After that hc went in 
search of means ‘to attain heaven. In his quest, he 
happened to reach the realm of Nagas (serpents). He 
entered the house of a Naga named Padmanābha. 
When he reached the house Padmanabha had been away 
carrying the chariot of the Sun. Dharmāraņya sat out- 
side the house and spent a few daysin vow and medita- 
tion. Then Padmanābha returned. The Brahmana asked 
Padmanābha about the ways of attaining heaven. The 
Naga replied that there was none superior to the Sun. 
The Brahmin accepted penance and lived in the hermit- 
age of Cyavana for a few days. (M.B. Santi Parva, 4 
Chapters from 361). 

DHARMARANYA (M). A forest which is a holy place. 
It is mentioned in Mahābhārata, Vana Parva Chapter 82 
Stanza 46, that the moment one enters this forcst onc 
would become sinless. This place was once the capital 
of the King named Asūtarajasa. See under Kuša 
1D: 

DHARMARATHA. A king of the family of Angarāja. 
He was the great grandfather of Lomapāda and the son 
of Draviratha. (Chapter 277, Agni Purāņa). 
DHARMASAKHA. A king of the Kckaya line of Kings. 
He had a hundred wives but no ehildren. At last, at an 
old age, he got a son of Sucandrà, wife of his elder 
brother. But the hunderd wives of Dharmasakha were 
pining for having a son and so the king consulted his 
ministers and on their advice condueted a Putrakāmesti 
yajfia (a sacred sacrificial ccremony for obtaining chil- 
dren) at Hanümatkunda near the southern sea-coast. 
As a result of that each of his hundred wives got a 
child. (Skanda Purana, Chapter 15). 
DHARMASARMA I. A brahmin who was born a parrot 
named Kaíijala in his rebirth. Dharmagarm4 was one of 
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the three sons of an eminent Brahmin called Vidyādhara. 
His other two sons were Vasušarmā and Nāmašarmā. 
While both his brothers became great scholars Dhar- 
mafarmā never studied anything and became a muff. 
His father was greatly worried on aceount of this. 
Dharmašarmā never heeded the advice ofhis father 
and went about in bad company ruining himself. Years 
went by and Dharmagarma became old. 

One day Dharmašarmā was sitting repentant in a 
temple sadly pondering over his past when a siddha 
came to the temple. Watehing him Dharmagarma saw 
him go and sit in a lonely plaee for meditation with his 
eyes shut. Dharmašarmā went and stood near him 
very respeetfully. When the Siddha opened his eyes 
after some time he saw Dharmašarmā standing before 
him and then the Siddha made enquiries about Dhar- 
ma$arma. The latter then requested the Siddha to give 
him instruetions to acquire the supreme knowledge. 
The Siddha then gave him Jūānopadeša (advice on 
knowledge) and Dharmašarmā soon became a Siddha 
himself. He then started on a pilgrimage and on the 
way he gota parrot. He took care of the bird just like 
his son and loved it very affectionately. One day when 
Dharmašarmā was away from the place to colleet 
fruits for his food a eat eaught and ate the parrot. 
Greatly grief-stricken Dharmašarmā wept bitterly and 
ran about likea mad man. After some days he died 
and because at the time of death he was thinking about 
the parrot he was born a parrot in his next birth. The 
Jitānopadeša of the siddha was still lingering in him 
while he died and so even in his life as a parro the never 
lost the jfiana he had acquired in his previous life. 
(Chapter 122, Padma Purana). 

DHARMAŠARMĀ II. See under Šivašarmā. 

DHARMASĀVARŅI. The eleventh Manu. (See under 

Manvantara). 

DHARMASVA. A Brahmin. Once this Brahmin was 
coming home with water from thc Ganges. On the way 
he saw Kapakalpa,the servant of merchant Ratnakara, 
being killed by an ox. Though Kāpakalpa was a sinner, 
his end aroused pity in the heart of the Brahmin. So he 
sprinkled the Ganges-water on the body of Kapakalpa, 
who instantly regained life and encrgy. The Brahmin 
who saw the power of Ganges-water began to worship 
the Ganges from that day onwards. It is mentioned in 
Padma Purana, Kriya Khanda, Chapter 7, that finally 
the Brahmin gota boon from the Ganges that only 
uttering the name of the Ganges should he mcet with 
death. 

DHARMATIRTHA I. A holy place of ancient Bharata. 
If a man bathes in a pond there, he would be absolved 
of all sins. (Sloka 1, Chapter 84, Vana Parva). 

DHARMATIRTHA II. Another holy place of ancient 
Bharata. If a person bathes in a pond there he would 
get the benefit of performing a Vājapeya Sacrifice (Sloka 
162, Chapter 84, Vana Parva). 

DHARMAVARNA. A Brahmin who lived in the country 
of Anarta at the end of Kaliyuga. Once when he went 
to the land of the dead, he saw his fathers hanging by 
the end of darbha. They requested Dharmavarna to 
marry and obtain sons who would get them relief from 
their plight. Dharmavarņa married and as soon as he 
got a son he went to the forest of Gandhamādana to 
practise penance there. (Chapters 2, 17 and 22, Skanda 
Purāņa ). 


DHARMAVATĪ 


DHARMAVATI. A wife of Dharmadeva. He got of 
Dharmavatī a daughter Dharmavrtā. Dharmavrtā was 
married to Marici, son of Brahma. (Sce under Gaya- 
tirtha). 

DHARMAVRTA, A daughtcr of Dharmadcva. (Sce 
under Gayatirtha). 

DHARMAVYADHA. Though he was born in the caste 
of forestcrs he became a saint by following the path of 
duty and rightcousness. In his previous birth he was a 
Brahmin. He was a fricnd of a king who was an adcpt 
in archcry. Once both went on hunting expcdition to the 
forest. 'Thc brahmin sent an arrow at a wild animal but 
the arrow went and struck a sage who was doing 
pcnance under a tree. When the sage was rolling on the 
arrow he said: “Oh, evil-natured Brāhmaņa, may you 
be born as a hunter selling flesh in your next life.” The 
Brahmin went and apologised to the sage and craved 
for pardon. Taking pity on him thc sagc consoled him 
by saying that though he would be born as such, he 
would be a great scholar and attain moksa by doing his 
duty without even once wavering from it. 

The Brahmin was born a hunter in thc country of 
Mithila. He took to looking after his parents as a vow 
and soon became a top-ranking righteous man. He did 
his duty to which he was born. He sold meat and 
earned a living. He ncver killed or butchered an animal. 
One day a Brahmin named Kaušika was doing penance 
sitting under a tree when a crane perched on the top 
of its branches defiled the Brahmin's head with its 
droppings. The Brahmin in rage looked up and his 
powerful stare burnt the crane and it fell down dcad. 
Leaving that place some time later he went to a house 
to beg. The house-wife informed him that he would be 
given alms only after attending to her husband, The 
Brahmin was not pleased with her reply. Seeing that she 
added ‘Please do not look at me like that. I am no 
crane. To me my husband is supreme.” 

The Brahmin was taken aback when he heard the lady 
mention the incident of the crane. The lady explaincd 
to him that all her powers were due to her devotion to 
hcr husband and advised the Brahmin to go and meet 
Dharmavyādha of Mithilā to remove the egoism in him. 
Obeying her instructions Kausika went and accepted 
Dharmavyādha as his guru. The learned huntcr then 
spoke to Kaufika about Varnadharmas, Šistācāras, 
himsa and ahimsa, Mimarnsa relating to dharma and 
karma, the importance and glory of Brahmavidya, the 
significance of the control of the senses, Trigunas, Prana- 
vayu, service to father and mother and many such 
other things. The egoism of Kaugika was removed and 
he returned home. Devoted to his parents he attained 
heaven. (Chapters 27 to 33, Vana Parva). 

DHARMAYU. A king of thc Piru family. His father 
was Raudrāšva, the son of Piru and his mother was a 
cclestial woman Mifraketī. (M.B. Adi Parva, Chapter 
94, Stanza 11). 

DHARSTAVAMSA. A particular family of kings of 
the Iksvaku Dynasty. This family originated from 
Dhrsta the brother of Iksvaku. So this family is called 
Dharstavarnga (Devi Bhāgavata, Skandha 7). 

DHATA I. 

1) General information. One of the twelve Ādityas. (See 
Dvàda$àdityas and Aditya) . 
2) Other details: (1) At the burning of Khandava 
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forcst among the gods who came against Sri Krsna and 
Arjuna, there was Dhātā also. (M.B. Adi Parva, Chap- 
ter 266, Stanza 34). 

(2) Dhātā gave Subrahmanya five followers named 
Kunda, Kusuma, Kumuda, Dambara and Adambara as 
gift. (M.B. Salya Parva, Chapter 45 Stanza 39). 

DHATA II. It is secn in Visnu Purana, Arnša 1, Chapter 
10, that two sons named Dhātā and Vidhātā and a 
daughtcr Laksmi were born to Bhrgu, the son of Brahma, 
by his wife Khyāti. Of them Dhātā and Vidhata 
marricd Ayati and Niyati, the daughters of Mcru. 
Laksmi became thc wifc of Mahavisnu. 

DHATREYIKA. A maid of Pāticāli during thc timc of 
the forest life of the Pandavas. It was this maid who 
informed the Pandavas that Jayadratha had kidnapped 
Pāūīcālī. (M.B. Vana Parva, Chapter 269, Stanza 16). 

DHĀTU (S). (Minerals). To understand the Purāņic 
stories regarding the origin of iron, copper, tin ctc. scc 
under Irump (iron). 

DHAUMRA. An ancient hermit. Hc was one of the 
hermits who visited Bhisma in his bed of arrows. (M.B. 
Santi Parva, Chapter 47, Stanza 11). 

DHAUMYA I. A hermit. 

1) General information. This hermit was the youngcr 
brother of Devala, a hermit. The Pandavas, who 
escaped from burning in the Lāksā house, reached thc 
banks of the Ganges when this hermit was performing 
penance in the holy tirtha of Utkoca. Arjuna defeated 
Citraratha, a Gandharva. After that Citraratha and 
Arjuna became friends. The gandharva advised him 
thata priest was unavoidable and that the Pandavas 
should acccpt the hermit Dhaumya who was doing 
penance in the Utkocatīrtha as their priest. Accordingly 
the Pāņdavas accepted Dhaumya as their priest. From 
that day onwards in everything the Pandavas did, 
Dhaumya was their priest. (M.B. Ādi Parva, Chapter 
182). 

2) Other details. (1) After the Svayarnvara of Pāūcālī, 
Dhaumya performcd the marriage ceremony for each 
of the Pandavas from Dharmaputra to Sahadcva 
separately with Paficali. (M.B. Adi Parva, Chapter 
197 


(2) When sons were born to the Pandavas, Dhaumya 
performed the rites of investiture etc. with the Brahma 
string etc. (M.B. Ādi Parva, Chapter 220, Stanza 87). 
(3) Dhaumya was the chief priest who performed the 
ritcs of sacrificc at the Rājasūya of Yudhisthira. He 
anointed Yudhisthira as King. (M.B. Sabha Parva, 
Chapter 53, Stanza 10). 

(4) When the Pandavas started for forest life, Dhaumya 
walked in front of them with Kuša grass in his hands, 
singing Yamasama and Rudrasāma songs. (M.B. Sabha 
Parva, Chapter 80, Stanza 8). 

(5) Once Dhaumya talked about the attributes of the 
Sun and advised Dharmaputra to worship the Sun. 
(M.B. Vana Parva, Chapter 3). 

(6) In the forest Dhaumya rendcred powcrless the 
illusivc and magical arts of Kirmira, an asura (demon). 
(Mahābhārata, Vana parva, Chapter 11, Stanza 20). 
(7) Dhaumya described to Dharmaputra the importance 
of several holy tirthas or Baths. (M.B. Vana Parva, 
Chapters 87 to 90). 

(8) On another occasion Dhaumya described to 
Dharmaputra the motions of thc Sun and the Moon 
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and the positions of Visnu and Brahma. (M.B. Vana 
Parva, Chapter 163). 
(9) When Jayadratha had stolen Paficali, Dhaumya 
blamed him and tried to recover Pafcali, (M.B. Vana 
Parva, Chapter 238, Stanza 26). 
(10) Dhaumya advised the Pandavas how to preserve 
pseudonymity in the capital of Viràta. (M.B. Virāta 
Parva, Chapter 4). 
(11) When the Pandavas started their life incógnito 
Dhaumya performed the rite of Agnistoma and uttered 
the Veda, mantras for their prosperity, recovery of 
kingdom and victory in the world etc. When they 
started Dhaumya took the fire with oblations and went 
to the country of Pàricala. (M.B. Virāta Parva, Chap- 
ter 4, Stanza 54). 
(12) After the bhārata battle, Dhaumya performed 
the funeral ceremonies, offerings etc. of the relatives 
ofthe Pāņdavas. (M.B. Stri Parva, Chapter 24). 
(13) After Dharmaputra was anointcd King, Dhaumya 
disclosed to him the secrets of righteousness. (M.B. 
Anušāsana Parva, Chapter 127, Stanza 15). 

DHAUMYA II. In the Puranas we sce another hermit 
with the name Dhaumya. In Mahābhārata, Anu£ásana 
Parva, Chapter 14, Stanza 112, it is mentioned that 
this hermit was the brother and teacher of hermit 
Upamanyu. He had been keeping contact with 
Dyumatsena, the father of Satyavān. (M.B. Vana 
Parva, Chapter 298, Stanza 19). Other names such as 
Ayodha Dhaumya, Āyodha Dhaumya, Apodhadhaumya, 
Apodhadhaumya etc. are used for this Dhaumya, (For 
details see under Ayodhadhaumya). 

DHAUTAMŪLAKA. A king born of a dynasty of China. 
(Mahābhārata, Udyoga Parva, Chapter 74, Stanza 14). 

DHAVALAGIRI. (SVETA PARVATA). A mountain. 
Arjuna once encamped in this mountain. (Mahābhā- 
rata, Sabhā Parva, Chapter 27, Stanza 29). 

DHENU. See under Surabhi. 

DHENUKA. 
1) General information. A fierce Rāksasa (giant) with the 
figure of a donkey. Hc lived in the forest of Kali (Tāla). 
People did not dare to pass by that way fearing this 
giant. Hearing about him, Šrī Krsna and hiselder 
brother Balabhadra Rama went to the forest. There 
were several palm trees in the forest, the fruits of which 
they shook with force. Hearing the noise Dhenuka ran 
tothem. Balabhadra and Šrī Krsna beat the giant to 
death. 
2) Other details. (1) In Bhāgavata, Skandha 10, it is 
stated that Pralambaka, Cāņūra, Trņāvarta, Mustika, 
Aristaka, Keši, Dhenuka and others were the followers 
of Kamsa. 

` (2) In Bhāgavata, Skandha 10, there is another story 
that while Balabhadra Rāma, Šrī Krsņa and the other 
cowherds were looking after the cows an asura entered 
into the midst of the flock, in the shape of a cow 
(Dhenu). Rama and Krsna saw him, struck him against 
a tree and killed him. 

DHENUKAM. An ancient country in Bharata. (M.B. 
Bhisma Parva, Chapter 50, Stanza 51). 

DHENUKASRAMA. A holy place. Once the god of 
Death Yama took the shape of a man and did penance 
in this place. (M.B. Drona Parva, Chapter 54, 
Stanza 8). 


DHENUTĪRTHA. A holy place. If gingelly (tila) is 
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offered as gift in this holy place, one would gct rcdemp- 
tion from all sins. (Mahābhārata, Vana Parva, Chap- 
ter 84, Stanza 87) 

DHIMAN. Second son of Purūravas. (M.B. Ādi Parva, 
Chapter 75, Stanza 24). 

DHĪRADHĪ. A brahmin devotee of Siva. He lived in 
Kasi. Because he meditated on Siva alone, Siva was 
pleased with him and helped him in various ways. 
The ganas of Siva were amazed at Siva’s partiality for 
Dhīradhī. Paramat iva told them the story of the former 
birth of Dhiradhi. “This Brahmin was a swan in his 
former life. Once he was flying over a lake when he 
became tircd and fell down. His colour became black. 
Then Kamalini, another swan who dwelt in the same 
lake told him to recite the tenth Chapter of Gità, and 
to meditate on Siva. Because the swan did that holy 
act, he was born a Brahmin in his next birth. Though 
he was a Brahmin in his previous birth, he kicked his 
teacher and for that fault he had to take birth as a 
swan. Later, because of the love of Siva, Dhiradhi 
attained heaven. (Padma Purāņa, Uttara Khanda, 
Chapter 184). 

DHĪROSŅI. A god concerned with Sraddha (offering 
to the manes). (Mahābhārata, Anutāsana Parva, Chap- 
ter 9, Stanza 32). 

DHISANA. The wife of Havirdhāna born in the dynasty 
of the emperor Prthu. Dhisaņā was born from fire, (Six 
sons, Pracinabarhis, Sukra, Gaya, Krsna, Vraja and 
Ajina, were born to Havirdhāna by his wife Dhisana 
born offire. (Agni Purana, Chapter 18). : 

DHRSTA. Ason of Vaivasvata Manu. Iksvaku, Nabhāga, 
Dhrsta, Saryati, Narisyanta, Prārhšu. Nrga, Dista, 
Karüsa and Prsadhra were the sons of Vaivasvata 
Manu. (Bhāgavata, Skandha 8). 

DHRSTABUDDHI. A Vai$ya who attained heaven by 
performing the fast of Vaišākha Vrata. He lived in the 
country of Bhadrāvati, on the bank of the River 
Sarasvati. The name of the king of the country was 
Dhrtimàn. Dhanapāla, a Vaiéya of that country had 
five sons: Sumanas, Dyutimān, Medhāvī, Sukrta and 
Dhrstabuddhi. The last of them turned out to be a 
wicked man. Going after many women, kceping 
company with wicked people, gambling, wandering 
about in scarch of harlots, not venerating Gods, Manes 
or Brāhmaņas, wasting the money of his father, eating 
untouchable food, drinking liquor and such other acts, 
he indulged in. Once he was seen walking in the 
street with his hand on the shoulder of a harlot. So his 
father turncd him out of the house. He was discarded 
by his relatives too. He sold the ornaments he had on 
his body. When that was finished the harlots also 
evaded him. He became a destitute having no money 
or clothes. When he became tired with hunger and 
thirst he began stealing in that city. The King's men 
caught him. They chained him and Scourged him. 
Finally, he went to the forest and with a bow and 
arrows he lived by hunting. 

Dhrstabuddhi happened to reach the hermitage of 
Kaundinya. It was the month of Vaišākha. While 
Kaundinya was coming from the Ganges, having taken 
bath, a drop of water fell on Dhrstabuddhi from the 
wet cloth of the hermit, and consequently his sins were 
washed off. He fell before the hermit and requested 
him to instruct him in the way of attaining heaven, 
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The hermit advised him to observe the fast of Vaigakha- 
$uklaikādašī known as Mohini. Accordingly he observed 
the fast and became sinless. Invested with a divine form 
he entered the realm of Visnu. (Padma Purāņa, Uttara 
Khanda, Chapter 51). 
DHRSTADYUMNA. The son of King Drupada. He was 

brother of Pāūcālī. 

1) Birth. Drupada and Droņa were fellow students. After 
finishing his education Drupada became King. When 
Droņa came to his palace Drupada did not honour 
him. Droņa got angry, went to Hastinapura and began 
to teach the Pandava and the Kaurava princes in 
archery and other weapons. When the weapon-training 
was over, Arjuna, at the instruction of Drona, defeated 
and captured Drupada. Drona seized half of his king- 
dom from him. 

As Drupada was not powerful to wreak vengeance on 
Droņa, he performed a sacrifice to obtain a son who 
could take revenge on Drona and regain his lost 
prestige. A son and a daughter were born from the 
sacrificial fire. The son was named Dhrstadyumna. 
The daughter grew up and became the famous Pāiicālī. 
The Pāņdavas married her. 

At the time of birth, Dhrstadyumna had a crown on 
his head, and armour onhis body, bow, arrows and 
sword in his hands. He ran out of the fire into a 
chariot and sat in it as if he were about to begin a 
travel of conquest. Seeing this the Paficalas were filled 
with joy. There was a celestial voice: ‘This boy will 
destroy the fear of the Pàücalas. He is born to slay 
Drona." At this time the queen approached the sacri- 
ficing priest with a request that the children born of the 
sacrificial fire should consider her as their mother. 
Accordingly the children accepted the wife of Drupada 
as their mother. Brāhmaņas named the boy Dhrsta- 
dyumna and the girl Krsņā.* (M.B. Ādi Parva, Chapter 
166). (For more particulars see under ‘Paficali’ 
Para: 2). 

2) Till the battle of Bhārata. The history of Dhrsta- 
dyumna till the battle between the Pāņdavas and the 
Kauravas, is given below. 

'The news that Dhrstadyumna was born to kill Drona 
spread everywhere. The Broad-minded Drona did not 
scem to mind this news. Drona took Dhrstadyumna to 
his housc, with the permission of Drupada and gave 
him training in the wielding of weapons. He believed 
that God's will could not be thwarted. After he had 
learned archery Dhrstadyumna returned to his kingdom. 
Next, we see Dhrstadyumna at the svayamvara 
(marriage) of Paücàáli. Several kings arrived from 
various countries on that occasion. When the auspici- 
ous moment came, Dhrstadyumna brought Pāūcālī to 
the nuptial dais. He proclaimed the rules and condi- 
tions that the competitors of Svayamvara had to 
observe. After that he conversed with each king who 
was present. In the Svayarhvara Pālcālī accepted 

„Arjuna. The Pandavas and Pāiicālī were given the 

Kumbhakāra mandira (the Palace of Kumbhakara) which 
stood in the city of Drupada, to stay for that night. 
Though the Pandavas were in the guise of Brahmanas, 
Dhrstadyumna had his own doubts about their identity. 
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So he hid himself somehwere in the Palace and kept an 
eye on them. This shows his peculiar trait of obser- 
vation. After this he returned to his Palace and 
pacified his father who had been much worried about 
his daughter’s selcction. 

Next, we see Dhrstadyumna, during the time of the 
forest life of the Pandavas. He consoled Paficali, who 
was miserable. After that he took the sons of Paiicali, 
to his house. While the Pandavas were living in the 
forest Kamyaka', Dhrstadyumna visited them. The 
forest life of the Pandavas came to an end. A battle 
between the Pandavas and the Kauravas became inevi- 
table. Then the Pandavas selected Dhrstadyumna, as 
the commander-in-gencral of thcir army. He ordered 
for a general parade of the army and gave them 
instructions. (M.B. Adi Parva, Chapters 166 to 195; 
the whole of Sabha Parva; Vana Parva, Chapters, 12, 22 
and 51; Virāta Parva, Chapter 72; Udyoga Parva, 
Chapters 50, 157, 163 and 164). 

3) Dhrsļadyumna in the Bhārata-battle The part playcd 
by Dhrstadyumna in the battle is given below: 

(1) In the first day's battle Dhrstadyumna confronted 
Drona. (M.B. Bhisma Parva, Chapter 45, Stanza 31). 
(2) Fought with Bhisma. (M.B. Bhisma Parva, Chap- 
ter 47, Stanza 31). 

(3) On the second day of the battlc he formed the 
disposition of the army called the "Krauiicāruņavyūha” 
(M.B. Bhigma Parva,Chapter 50, Stanza 42). 

(4) A terrible fight ensued between Drona and 
Dhrstadyumna (M.B. Bhisma Parva, Chapter 53). 

(5) He fought with Asvatthama (M.B. Bhisma Parva, 
Chapter 61, Stanza 19). 

(6) He killed Damana the son of Paurava. (M.B. 
Bhisma Parva, Chapter 61, Stanza 20). 

(7) He killed the son of Šalya. (M.B. Bhīgma Parva, 
Chapter 61, Stanza 29). 

(8) He fought with Salya and was wounded. (M.B. 
Bhisma Parva, Chapter 62, Stanza 8). 

(9) He formed the disposition called the *Makara 
Vyüha'. (M.B. Bhisma Parva, Chapter 75, Stanza 4). 
(10) He shot the missile called Pramohana (the arrow 
of fainting) and the Kauravas swooned. (M.B. Bhīsma 
Parva, Chapter 77, Stanza 45). 

(11) He was defeated by Drona (M.B. Bhisma Parva, 
Chapter 77, Stanza 69). 

(12) He defeated Duryodhana. (M.B. Bhisma Parva, 
Chapter 82, Stanza 53). 

(13) He fought with Vinda and Aravinda. 
Bhisma Parva, Chapter 86, Stanza 61). 

(14) He fought with Krtavarma. (M.B. Bhisma 
Parva, Chapter 110, Stanza 9). 

(15) He again fought with Bhisma. (M.B. Bhisma 
Parva, Chapter 114, Stanza 39). 

(16) There was a combat with Droņa again. (M.B. 
Drona Parva, Chapter 7, Stanza 48). 

(17) He fought with Sušarmā. (M.B. Drona Parva, 
Chapter 14, Stanza 37). 

(18) He fought with Durmukha. (M.B. Droņa Parva, 
Chapter 23, Stanza 4). 

(19) He killed Candravarmā and Brhatksatra, King of 
Nisadha. (M.B. Drona Parva, Chapter 35, Stanza 65). 


(M.B. 


1. The fast taken on the eleventh day of the bright lunar fortnight in the month of Vaišākha. 
2. Because he was born with Dhrstatva (boldness) amarsatva (impatience) and dyumna (vigour) the son of Drupada was 


called Dhrstadyumna. 
*Makha' (sacrifice). 


Draupadi was called Krsna as she wasof Krsna varņa (dark complexion. Thus Drupada got two children from 
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(20) He made Drona swoon by shooting arrows at him 
and got into his chariot and sat there. (M.B. Drona 
Parva, Chapter 122, Stanza 56). 


(21) Inthe fight which continued Drona defeated 
Dhrstadyumna. (M.B. Drona Parva, Chapter 122, 
Stanza 71). 


(22) In the fight with Asvatthama, Dhrstadyumna was 
defeated. (M.B. Drona Parva, Chapter 160, Stanza 41). 
(23) He killed Drumasena. (M.B. Drona Parva, Chap- 
ter 170, Stanza 22). : 
(24) He was defeated by Karna. (M.B. Drona Parva, 
Chapter 173, Stanza 7). 

(25) He vowed that he would kill Drona, 
Drona Parva, Chapter 186, Stanza 46). 

(26) In the fight that followed he cut off the head of 
Drona. (M.B. Drona Parva, Chapter 192, Stanza 62). 
(27) Following this, he annihilated the elephants of the 
Kauravas and made Krtavarma swoon. (M.B. Karna 
Parva, Chapter 22). 

(28) He fought with Karna. 
Chapter 59, Stanza 7). 

(29) In the fight with Ašvatthāmā, the Kauravas 
caught Dhrstadyumna alive. (M.B. Karna Parva, 
Chapter 59, Stanza 39). 

(30) He happened to enter the camp of Duššāsana 
but escaped. (M.B. Karna Parva, Chapter 61, Stanza 
33 


(M.B. 


(M.B. Karņa Parva, 


(31) In the night, while Dhrstadyumna was sleeping 
Ašvatthāmā kicked him to death. (M.B. Sauptika 
Parva, Stanza 26). - 

(32) The funeral of Dhrstadyumna was conducted 
according to rites. (M.B. Stri Parva, Chapter 26, 
Stanza 34). 

(33) The Pàndavas conducted mourning and offering 
to the deified ancestors for Dhrstadyumna (M.B. Stri 
Parva, Chapter 42, Stanza 4). 

(34) After death the spirit of Dhrstadyumna was 
absorbed in the Fire-God. (M.B. Svargārohaņa Parva, 
Chapter 5, Stanza 21). 

4) Names. In Bharata, the names, Draupada, Drona- 
hantā, Paficala, Paficaladayada, Paficalakulavardhana, 
Paficalamukhya, Pāticālaputra, Paficalarat, Paficalaraja, 
Paficalya, Pārsada, Yajfiasenasuta, Yājitaseni etc. are 
used as synonyms of Dhrstadyumna. 

DHRSTAKARMA. A king of the Yayāti family, 
(Bhāgavata, Skandha 9). 

DHRSTAKETU I. A prince who was the son of 
Dhrstadyumna and the grandson of King Drupada. 
(Agni Purana, Chapter 278). 

DHRSTAKETU II. A king of the family of Yayāti. 
(Bhagavata, Skandha 9). 

DHRSTAKETU III. The son of Šisupāla, the King of 
Ccdi. The details obtained from Mahabharata about 
this King are given below. 

(1) Dhrstaketu was the rebirth of Anuhlada, the son of 
Hiraņyakašipu. (M.B. Ādi Parva, Chapter 67, 
Stanza 7). 

(2) Dhrstaketu was anointed as King after the death 
of Šisupāla. (M.B. Sabha Parva, Chapter 45, 
Stanza 36). 

(3) After the death of his father, Dhrstaketu became 
a tributary King of the Pandavas (M.B. Vana Parva, 
Chapter 12, Stanza 2). 

(4) Dhrstaketu had a sister named Kareņumatī. (M.B. 
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Vana Parva, Chapter 22, Stanza 40). 

(5) During the Bharata-battle, Dhrstaketu supplied 
the Pandavas with an aksauhini (21870 elephants, 
21870 chariots, 65610 horses and 109350 infantry). 
(M.B. Udyoga Parva, Chapter 19, Stanza 7). 

(6) Dhrstaketu was appointed as one of the seven 
commanders-in-chief of Yudhisthira. (M.B. Udyoga 
Parva, Chapter 157, Stanza 11). 

(7) On the first day of the battle of Bharata, 
Dhrstaketu, confronted Bahlika. (M.B. Bhisma Parva, 
Chapter 45) 

(8) He fought with Bhürisravas. 
Parva, Chapter 84). -~ 

(9) Dhrstaketu fought with Paurava. (M.B. Bhisma 
Parva, Chapter 116, Stanza 13). 

(10) Dhrstaketu fought with the teacher Krpa. 
Drona Parva, Chapter 14, Stanza 33). 

(11) He fought with Ambastha. (M.B. Drona Parva, 
Chapter 25). 

(12) He killed Viradhanva. 
Chapter 107, Stanza 17). 
(13: He fought with the teacher Droņa and was killed 


(M.B. Bhisma 


(M.B. 


(M.B. Droņa Parva, 


in the fight. (M.B. Drona Parva, Chapter 125, 
Stanza 23). 
(14) Among the spirits of those relatives of the 


Kauravas, who diedin the Bhārata-battle, which were 
evoked to the surface of the Ganges, by Vyasa, the 
spirit of Dhrstaketu also appeared. (M.B. Āšrama- 
vāsika Parva, Chapter 33, Stanza 11). 

(15) After his death Dhrstaketu became a Višvadeva 
in heaven. (M.B. Svargārohaņa Parva, Chapter 5, Stanza 
15). 

(16) Vyāsa has used the following names in his 
Bhàrata for Dhrstaketu: Caidya, Cedija, Cedipati, Cedi- 
pungava, Cedirāt, Saigupali, Sisupalatmaja. 

DHĶSŅU I. The second son of Vaivasvata Manu. (M.B. 
Ādi Parva, Chapter 75, Stanza 15). 

DHRSNU II. A Prajāpati who was the son of Kavi. He 
was learned in Vedas. (M.B. Anugasana Parva, Chap- 
ter 85, Stanza 133). 

DHRSTI. One of the eight ministers of Dašaratha. 
Jayanta, Dhrsti, Vijaya, Asiddhartha, Arthasadhaka, 
Ašoka, Mantrapāla and Sumantra were the eight minis- 
ters of Dašaratha. (Valmiki Ramayana, Sarga 7). 

DHRTADEVA. Daughter of King Devaka. Vasudeva 
married this princess. Viprstha was the son born to the 
couple. (Bhāgavata, Skandha 9). 

DHRTAKETU. A king of the Bhrgu family. (Bhāgavata, 
Skandha 9). 

DHRTARASTRA. I. Father of the Kauravas. 

1) Genealogy. (See the genealogy of Arjuna). 

2) Birth. Santanu, a king of the Lunar ‘dynasty, had 
two wives Ganga and Satyavati. Ganga gave birth to 
eight sons. But seven of them were thrown into the 
river Ganga. Giving the eighth son Bhisma to antanu 
Garīgā disappeared. Santanu then married Satyavati, 
a fisher-woman. Satyavati gave birth to two sons, Cit- 
rangada and Vicitravirya. When Santanu grew old, 
Citrangada was anointed as King, as Bhisma had taken 
Brahmavrata (vow of celibacy). Once when Citran- 
gada went to the forest for hunting, a Gandharva of the 
name Citrangada killed him. So Vicitravirya became 
the King of Hastinapura. Bhisma took the three daugh- 
ters of the King of Kasi, Amba, Ambika and Ambalika 
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by force into his chariot and brought the last two, to 
Hastināpura to be givcn as wives to Vicitravīrya. On 
the way hc sent Amba back. Vicitravirya married Am- 
bika and Ambālikā. But shortly after that he also died, 
before any children were born to him. Fearing that the 
Lunar dynasty would come to an end, Satyavati brought 
her son Vedavyāsa, who was born to her from hermit 
Parāšara, bcfore her marriage, to Hastinapura. In the 
night Satyavati sent Ambika adorncd with ornaments 
and costly garments, to the bedroom of Vyasa. But she 
could not bear to lie with Vyasa who was clad in barks 
of the trce and wearing matted hair. Still thinking that 
it was not right on her part to stand against the wish of 
her mother, she appreached Vyasa and lay with him 
with closed eyes. Ambika became pregnant. The child 
she gave birth to, was blind. That child was Dhrtarāstra. 
Next night Ambalika approached Vyasa. When she 
saw Vyasa she turned pale at his uncouth figure and 
her face became bloodless. So the child born to her was 
pale and was called Pandu. Next night the maid of the 
queen approached Vyāsa with a joyful hcart and so she 
got Vidura, as son, who was extremely wise and intelli- 
gent. Thus Dhrtarāstra, Pāņdu and Vidura became sons 
of the same father.! (M.B. Ādi Parva, Chapters, 63 
and 105). 
3) Up to marriage. After the birth of Dhrtarastra Vyasa 
returned to forest and since then Bhīsma stood in place 
of father to the children. Bhisma performed ‘Upanay- 
ana’ (investiture with Brahma-string) and other rites 
ofthe children. Dhrtarāstra, Pāņdu and Vidura had 
their education in Hastinapura. (M.B. Ādi Parva, 
Chapter 108). 

*Dhrtarāstra, Pandu and the wise Vidura 

The three werc brought up as sons by Bhisma, 

They became well educated, cultured aud devotional 

Respectful towards vows and fasts, and 

* of good physique, earnest in work 

And they became valiant youths. 

Learned the Vedas and Veda ofarchery, 

Clubbing, shield and swords play, 

Elephant-keeping, laws of chastisement, 

Veda šāstras, allied works and epics and the Purāņas, 

Pāņdu came out expert archer, 

Dhrtarāstra the strongest of all. 

None in the three worlds was equal to Vidura, 

_In wisdom and knowledge and righteousness.” 

(M.B.Adi Parva, Chapter 109). 
Because of his blindness Dhrtarāstra was not anointed 
as King. It is stated in M.B. Ādi Parva, Chapter 108 
Stanza 25, that in the place of Dhrtarāstra, Pandu was 
anointed the King. 
4) Marriage and birth of children. Dhrtarāstra came of 
marriageable age. Bhīsma had heard about Gāndhārī, 
daughter of Subala, the King of Gāndhāra, as a beauti- 
ful damscl of good qualities. Moreover she had acquired 
a boon from Siva that hundred sons would be born to 
her. Bhisma sent a messenger to Subala with a request 
to give Gàndhàri as wife to Dhrtarastra. Subala was 
not much pleased at the aspect of getting a blind man 
as son-in-law. Still he thought of the prestige his family 
would get by a marriage alliance with the kings of the 
Pūru Dynasty, and finally agreed. Gāndhārī submitted 
to the will of her father, and to live with a husband who 
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was blind. She tied her cyes with a cloth. Sakuni the 
son of Subala brought Gāndhārī to Hastināpura, and 
gave her to Dhrtarástra. With the sanction of Bhisma 
their marriage took place. i 

Once Gāndhārī feastcd Vyāsa who camc tircd with hun- 
ger'and thirst. Tlc hcrmit was pleased with her and 
blessed her to have hundred sons. Gāndhārī became 
pregnant. But even after two years no delivcry took placc. 
She crushed her womb by force and a lump of flesh 
came out. At that time Vyasa camc there. Hc cut the 
lump into hundred piecesand kept them in ghee-pots. 
Gandhari hada desire to gct a daughter also. Vyasa 
who had known it had cut the lump in such a way that 
there was a small piece in exccss. The pots broke by 
themselves in due course and hundred sons and a 
daughter were born. The daughtcr was named Dussala. 
A son named Yuyutsu also was born to Dhrtarastra of a 
Vai$ya woman. Duryodhana was the eldest of thc 
hundred sons. The children grew up. Dussala was 
given in marriage to Jayadratha, the King of Sindhu. 
(M.B. Adi Parva, Chapters 109 to 116). ] 

5) Till Bharata-battle. At this juncture Pāņdu incurred 
a curse from a hermit that hc would die if his wife tou- 
ched him. With that Pāņdu retired to forest, with his 
wives. Dhrtarāstra was grieved at the scparation of 
his brother. Pandu died in the forest and Madri jumped 
into fire and died with hcr husband. Dhrtarástra asked 
Vidura to perform their cremation rites. After that 
Yudhisthira becamc King. The Pāņdavas became morc 
and more prospcrous. This made thc heart of Dhrtarāstra 
cloudy.. He gave sanction to Duryodhana to transfer the 
Pāņdavas to the lac house in Vāraņāvata. The lac house 
caught fire and it was rumoured that the Pandavas died 
in the lac house fire, and Dhrtarāstra shed crocodile 
tears, and ordered for the mourning and oblation; to 
be performed. After the marriage of Pāūicāli, it camc to 
be known that the Pāņdavas wcrealive and that they 
were living with Drupada. Dhrtarāstra recalled them and 
gavc them half of the country. The Pāņdavas made 
Indraprastha their capital and began to rule the king- 
dom. Yudhisthira performed the sacrifice of Rājasūva 
(royal consecration). Dhrtarāstra also took part in thc 


. Sacrifice. 


Duryodhana wanted to challenge Yudhisthira toa 
game of dice. Dhrtarastra agrced but adviscd Duryo- 
dhana not to live in enmity with the Pandavas. The 
game of dice was played, and Yudhisthira lost cvery- 
thing the Pandavas had. Dhrtarāstra called Pāticālī 
and told her that she might ask any boon. Shc request- 
ed that her husband Dharmaputra might b: cxempt- 
ed from servitude and the Pandavas madc free. Dhrta- 
rástra compelled her to ask for more boons. She replied 
that according to law Vai$yas were eligible for one boon, 
Ksatriya women two boons, Kings three boons and 
Brāhmaņas hundred boons, and since she had already 
taken two boons, she wanted no more. Dhrtarāstra who 
was pleased at this reply gave the Pandavas freedom 
and returned all their lost wealth. 

Duryodhana wanted to challenge the Pāņdavas fora 
game of dicc again. Dhrtarāstra agreed. This timc also 
Yudhisthira lost the game. ‘The Pandavas who had lost 
everything, were ordcred to go to forest for twelve years 
and to live incognito for one year. The Pāņdavas went 


1. It isstated in M.B. Āšramavāsika Parva, Chapter 31, Stanza 7 that Dhrtarāstra was born as the incarnation of a Gandharva 


having the name Dhrtarāstra. (See under Dhrtarāstra III). 
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to the forest with Pāūicālī. Dhrtarāstra was grieved. 
After thirtec 1 years the Pandavas returned. Duryo- 
dhana said that not an inch of land would be given to 
the Pandavas. Dhrtarāstra felt sorry at thi. Sri Krsna 
came to talk about conciliation. Duryodhana wanted to 
take hima prisoner. But Dhrtarāstra opposed it. Šrī 
Krsna showed Dhrtarāstra his Visvarūpa (cosmic form) 
to sec which, Krsna gave him sight for the time being 
for which Dhrtarāstra was very thankful. The Pandavas 
and the Kauravas came to Kuruksetra for Bhārata-battle. 
Dhrtarastra callcd Safijaya to him and asked him about 
the preparations the partics had made for war. Safijaya 
gave a truc description of the battle arrays of both 
parties. (M.B. Ādi Parva. Sabha Parva, Vana Parva, 
and Udyoga Parva). 
(6) Dhrtardstra and the batile of Bharata. The terrible 
battlc began. The heart of Dhrtarāstra was grieved with 
sorrow. When Arjuna vowed that he would kill Jaya- 
dratha, Dhrtarastra cried aloud. When he knew that 
Satyaki had destroyed the army of the Kauravas he 
became dumb with grief. He praised Bhima’s valour 
and blamed his sons. When Saiijaya told him 
about the fall of Karna, Dhrtarāstra fell down 
unconscious. He rose up again and attended to the 
noises from thc battlefield. He fell down again when 
he knew that Šalya and Duryodhana were killed. He 
rose again and cried for along time. He gathered the 
women-folk, his people and went to the battlefield. 
He broke thc metal statue of Bhima and embraced the 
. Pandavas. He asked Yudhisthira to do the mourning 
and offerings for the dead. It was done accordingly. 
The Pandavas respected Dhrtarastra. But Bhima 
scolded them. Dhrtarāstra and Gandhari were greatly 
depressed and asked Yudhisthira to permit them to live 
in forest. Yudhisthira tried to prevent it. He kissed on 
the head of Yudhisthira. Sceing that they did not eat 
food he asked them to eat. Yudhisthira saw that they 
would eat only if he permitted them to live in forest. 
At last Yudhisthira agreed. Dhrtardstra: accepted 
money from Dharmaputra and performed mourning 
and offerings for the dead on a large scale (M.B. Drona 
Parva, Karna Parva, Stri Parva, Santi Parva and 
Asramavasika Parva). 
7) Journey to forest and death. Afterwards Dhrtarāstra 
and Gāndharī went to forest. Kunti followed them. 
All the subjects followed them a long way, crying. 
Dhrtarastra sent them back and entrusted the teacher 
Krpa and Yuyutsu with the Pandavas. Dhrtarāstra, 
Gandhari and Kunti lived on the Ganges. From there 
they came to Kuruksetra and lived in the hermitage of 
Šatayūpā for a time. During that period Narada 
visited them. The Pandavas and the subjects visited 
them again. Vyāsa also came there. He took Dhrtara- 
stra and the rest of them to the river Ganges and 
evoked the spirits of those who died in the battle. 
Vyasa gave Dhrtarāstra divine eye to see the departed 
spirits. After this, at the request of Vyasa they all 
returned. Dhrtarastra, Gandhari and Kunti went to 
Gangadvara and performed scvere penance and were 
burnt to death in a wild fire. The relatives put their 
remains in the Ganges. The spirits of the three—Dhrta- 
rāstra, Gāndhārī and Kunti entered the realm of 
Kubera. (M.B. Āšramavāsika Parva, Svargārohaņa 
Parva). 


8) The names of Dhriarāsira. Ajamidha, Ambikāsuta, 
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Ambikeya, Bharata, Bharatašārdūla, Bharatagrcstha, 
Bharatarsabha, Bharatasattama, Kaurava, Kauravaírc- 
stha, Kauravarāja, Kauravendra, Kauravya, Kuru- 
$ardila, Kurušrestha,  Kurūdvaha, Kurunandana, 
Kururāja, Kuruvamsavardhana, Kuruvrddha, Vaici- 
travirya, Prajitācaksus ctc. have been used as synonyms 
of Dhrtarastra. : 
serpent born to  Kaíyapa 
Prajapati by his wife Kadrü. It is stated in Mahabha- 
rata, Sabha Parva, Chapter 9, Stanza 9, that this 
serpent sits in the Durbar of Varuņa and worships 
him. During the time of emperor Prthu, devas (gods), 
asuras (dcmons) and Nàgas (serpents) milkcd the earth, 
and the person who milked for the Nāgas was the 
serpent Dhrtarāstra (M.B. Drona Parva, Chapter 69). 
It is stated in Mahābhārata, Karna Parva, Chaptcr 34, 
Stanza 28, that once this Nàga was admitted into the 
chariot of Siva. When Balabhadra Ràma, discardcd 
his body and went to Pātāla (nether world, scveral serpents 
came to greet him. Dhrtarāstra was one of them. (M.B. 
Mausala Parva, Chapter 4, Stanza 15). 


DHRTARASTRA III: A deva gandharva,. (Semi-god). 


Some information. (1) This deva gandharva was the son 
of the hermit Kašyapa by his wife Muni. (M.B. Ādi 
Parva, Chapter 65, Stanza 15). 

(2) He took part in the birth-celebration of Arjuna. 
(M.B. Ādi Parva, Chapter 122, Stanza 55). 

(3) He went to the presence of King Marutta as a 
messenger of Indra. (M.B. A$vamedha Parva, Chapter 
107, Stanza 2). 

(4) It was this Gandharva who had taken birth as 
Dhrtarāstra, the father of Duryodhana. (M.B. Svar- 
gārohaņa Parva, Chapter 4, Stanza 15). 


DHRTARAST RA IV. A king who was the son of Jana- 


mejaya and the grandson of Kuru, a king of the Lunar 
dynasty. He had eleven sons: Kundika and others. ( M.B. 
Chaptcr 94, Stanza 58.) 


DHRTARASTRA V. One of the famous sons of Vāsuki. 


There is a story about this nāga (serpent) in Jaimini, 
Agvamedha Parva, Chapter 39. 
After the Bhārata-battle, Yudhisthira performed  horse- 
sacrifice. Arjuna led the sacrificial horse. He travelled 
far and wide and reached Manalūr. At the instruction 
of Ulūpī, Babhruvahana confronted his father. 
A terrible fight ensued and Babhruvahana cut off the 
head of Arjuna. Gitrāngadā sent Babhruvahana to the 
‘Nagaloka’ (the world of serpents) to bring the jewel 
*Mrtasafjivini' to restore her husband to life. The 
keeper of this jewel, which was under the custody of 
serpent Sesa was Dhrtarāstra, tlie son of Vāsuki. 
Knowing that it was not easy to get the jewel, Babh- 
ruvahana fought with Dhrtarastra. After a terrible 
fight he got the jewel. But Dhrtarāstra, who did not 
want Arjuna to come to life again, stolc the head of 
Arjuna, by the help of his sons and threw it into thc 
hermitage of Dalbhya. 
DHRTARASTRI. A daughter born from Tāmrā the 
wife of Kasyapa Prajāpati. Tāmrā had five daughters : 
Kraufici, Bhāsi, Syeni, Dhrtarāstrī and Suki. Of these, 
from Krauüci, the owls, the Bhāsas from Bhāsī, the 
eagle and vulture from Syeni, the swans and the ruddy 
goose from Dhrtarāstrī were born in the world. (This 
occurs in Vālmīki Rāmāyaņa, Aranya Kāņda, Sarga 14). 
DHRTASENA. A king who took the side of the 
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Kauravas. (M.B. Salya Parva, Chapter 6, Stanza 
3 


DHRTAVARMA. The brother of Suvarmā, the king of 
Trigarta, and Ketuvarma. Arjuna led the sacrificial 
horsc of Ašvamedha performed by Yudhisthira after 
the Bharata war. Sūryavarmā the king of Trigartta, con- 
fronted Arjuna and was defeated. Ketuvarmā who 
came next was also killed. Dhrtavarma came next. 
He showered arrows on Arjuna and inflicted wound on 
his hand, and the famous bow, Gāņdīva fell from his 
hand. Arjuna grew angry and fought so fiercely that 
eighteen famous and mighty Trigartta warriors fell. 
At last Dhrtavarma fell at thc feet of Arjuna and 
begged for pardon and accepted the supremacy of 
Yudhisthira. (M.B. Ašvamedha Parva, Chapter 74). 

DHRTAVATI. (GHRTAVATI).A famous river. M.B. 
Bhisma Parva, Chapter 9). 

DHRTAVRATA. A king of the family of Yayāti. (Bhā- 
gavata, Skandha 9). 

DHRTI I. A daughter of Prajāpati Daksa. She was one 
of the wives of Dharmadeva. Madri, the mothcr of 
Nakula and Sahadeva, was the rebirth of Dhrti. (M.B. 
Ādi Parva, Chapter 67). Dhrti had given birth to Niya- 
ma when she was the wife of Dharmadeva, who had 
married Sraddha, Laksmi, Dhrti, Tusti, Medha, Pusti, 
Kriya, Buddhi, Lajjà, Vapus, Santi, Siddhi and Kirti, 
thirteen of the daughters of Daksa. ,Visnu Purana, 
Arnša I, Chapter 7). : 

DHRTI II. A Višvadeva ‘god’. (M.B. Anušāsana Parva, 
Chapter 91). 

DHRTI III. The son of Vitahavya, the king of Videha. 
He was a contemporary of Vyàsa and Vicitravīrya the 
king of the Kurus. Bahulāšva was the son of this 
Dhrti. (M.B. Ādi Parva). 


DHRTIMAN I. A king of the family of Yayāti. (Bhāga- 
vata, Skandha 9). 


DHRTIMĀN II. An ancient country in Kuéadvipa 
(the island of Kuga). (M.B. Bhisma Parva, Chapter 12, 
Stanza 13). 

DHRTIMAN III. See under Dhrstabuddhi. 

DHRUVA I. 

1) Birth and childhood. Manu Svāyambhuva the son of 
Brahmā, had two sons named Priyavrata and Uttāna- 
pāda. They were mighty heroes and of righteous 
character. ŪUttānapāda had two wives, ‘Suruci and 
Suniti. Suruci gave birth to Uttama and Suniti to 
Dhruva.  Uttānapāda showcd more favour towards 
Uttama and Suruci. But he looked upon Dhruva and 
his mother with disfavour. 

Once Uttama sat on the lap of his father when the 
latter was sitting on the throne. Seeing this, Dhruva 
wanted to sit along with his brother. But fearing the 
displeasure of Suruci, who was also there, the King did 
not take Dhruva on to his lap. Seeing the endeavour of 
Dhruva, Suruci said to him, “Child, if you wish to sit 
on the lap of your father, you ought to have been born 
in my womb. You cherish high ambition which you do 
not deserve." These words of Suruci were not palatable 
to Dhruva who ran to his mother and sat on her lap. 
When Suniti knew what had happened she shed tears. 
After a few moments Dhruva stood up and made a 
vow. “I will get a position unattainable even for my 
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father, by my own endcavour.” He then started for the 
forest. He attained sclf-renunciation cven in childhood 
becoming a disciple of hermits and performing severe 
penance. 
Dhruva began pcnance in the forest of Madhuvana on 
the river Jamunā. Suniti came and tried to take him to 
the palace. But hc did not rcturn. He intensified his pena- 
nce more and more. At last Mahāvisņu appcared bcfore 
him. Dhruva requested for a lofty, and eternal place 
which would become a prop of the world. Accordingly, 
Visnu pointed out to Dhruva, a noble placc, higher 
than the planets, stars Saptarsis (Ursa Major) and the 
devas who travelled in aeroplanes. Mahavisnu said 
that Dhruva would live in a lofty place as a star till 
the end of the Kalpa and his mother Suniti would also 
remain as a star near Siva aslong as Dhruva lived 
(Visnu Purana, Ain$a 1, Chapters 11 and 12). 
2) The previous birth of Dhruva. Mahāvisņu appeared 
before Dhruva and revealed his previous birth. 
Dhruva was a Brahmin in his previous birth. He used 
to meditate on Visnu with concentration ofmind. In 
course of time he befriended a prince who was a youth, 
of beautiful and bright complexion, enjoying all the 
pleasures of the world. Attracted by the position and 
status of the prince, the Brahmin wanted to become a 
prince. Mahavisnu granted his wish. Accordingly 
Dhruva took his next birth as the son of Uttanapada. 
(Visnu Purana, Amša 1, Chapter 12). 
3) The reign and end of Dhruva. After receiving the boon 
from Mahavisnu, Dhruva returned. All who were there. 
embraced Dhruva. Years passed by. Uttānapāda left 
his kingdom to Dhruva and became a forest house- 
holder. Dhruva became King. The King Dhruva 
married Brahmi, the daughter of Šisumāra a Prajāpati. 
The queen gave birth to two sons Kalpa and Vatsara. 
Dhruva married Ilā the daughter of Vāyu (wind). She 
gave birth to a son named Utkala. . 
Uttama remained unmarried. While he was hunting in 
the forest a Yaksa (a demi-god) killed him. Suruci was 
caught in wild fire and died. Hearing about the death 
of Uttama, Dhruva took his weapons and reached the 
realm of the Yaksas. He stood at their gate and 
challenged them for battle. One lac and thirty thousand 
Yaksa warriors fought with Dhruva. Dhruva destroyed 
the entire army. The Yaksas began illusive and 
magical arts. Dhruva overcame that also. At last 
Kubera himself appeared before Dhruva and blessed 
him. They got him into a plane and placed him in a 
place higher than all the planets. (Visņu Purāņa, 
Bhāgavata). 
4) The descendants of Dhruva. Two sons named Šisti and 
Bhavya were born to Dhruva by his wife Šambhu. 
Succhāyā the wife of Sisti gave birth to five sinless sons 
named Ripu, Ripufijaya, Vipra, Vrkala and Vrkatejas. 
Brhati the wife of Ripu gave birth to Caksusa of extreme 
bright complexion. Manu was born to Caksusa by his 
wife Puskarani the daughter of Viranaprajapati and in- 
cluded in the children of Varuna. Ten sons were born 
to the bright Manu by his wife Nadvala, daughter 
of Prajāpati Vairaja. These ten bright sons were Kuru, 
Pūru, Satadyumna Tapasvi, Satyavān, Suci, _Agnis- 
toma, Atiratra, Sudyumna, and Abhimanyu. Agneyi, 
the wife of Kuru gave birth to six children. 
They were Anga, Sumanas, Khyati, Kratu, Angiras 
and Sibi. A son named Vena was born to Anga 
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by his wife Sunitha. Hermits churned the right hand 
of Vena to obtain children. Asa result of churning 
Vaineya was born from the right hand of Vena. That 
King is the famous Prthu. This Prthu milked the earth 
for the prosperity of his subjects. (Visnu Purana, Amnía 
1, Chapter 13). > 

5) The place of Dhruva. The origin of the river Gangā 
was through the hole at the top of the shell of the 
mundane egg. It flowed down and fel’ on the highest 
part of heaven. That place is called Visnupada. Sitting 
in this Visnupada, Dhruva does penance to Visnu. So 
this place got the name Dhruvamandala. (Devi Bhaga- 
vata, Skandha 8). 

DHRUVA II. He was the son of Nahusa and the brother 
of Yayati. (M.B. Adi Parva, Chapter 75, Stanza 30) 

DHRUVA III. A king. He sits in the council of Yama 
and serves him. (M.B. Sabha Parva, Chapter 8, Stanza 
10) 3 

DHRUVA IV. A warrior who fought on the side of thc 
Kauravas against the Pāņdavas. He was killed by 
Bhimasena (M.B. Drona Parva, Chapter 155, Stanza 
27) 

DHRUVA V. A king who supported Yudhisthira. (M.B. 
Droņa Parva, Chapter 158, Verse 39). 

DHRUVA VI. A son born to Dharmadeva by his wife 
Dhūmrā. He was one of the asta Vasus (eight Vasus). 
(M.B. Adi Parva, Chapter 66, Stanza 19). 

DHRUVAKA. A warrior of Subrahmanya. (M.B. Salya 
Parva, Chapter 45, Stanza 75). 

DHRUVARATNA. An attendant of Subrahmanya. (M.B. 

Salya Parva, Chapter 46, Stanza 4). 

DHRUVASANDHI. A king of Kosala. During the reign 
of this King there was prosperity in Ayodhyā and the 
people were virtuous. This king had two wives 
Manorama and Lilavati. A son named Sudaršana was 
born to Manoramā. After a month the second wife 
also gave birth to a son named Šatrujit. The King was 
much pleased and both sons were brought up alike. 
As Satrujit was cleverer than Sudargana people loved 
Satrujit more. 


Once Dhruvasandhi went to the forest for hunt- 
ing and was. killed by a lion in the forest. Accord- 
ing to the custom Sudaršana became King. Līlā- 
vati, the mother of Šatrujit was the daughter of the 
King of Ujjayini. Her desire was to make Satrujit the 
King. Manorama the mother of Sudaríana was the 
daughter of the King of Kalinga. Hearing about the 
death of Dhruvasandhi, the kings of Ujjayini and 
Kalinga arrived at Ayodhya. The King of Ujjayini 
got angry because Sudaršana was made king and 
began war. The King of Kalinga took the side of 
Sudaršana. A terrible battle was fought in Ayodhya 
as to who should be the heir to the throne. In the 
battle Yudhajit, the King of Ujjayini, killed Virasena, 
the king of Kalinga. Sudaršana and his mother 
Manorama were in a sorry plight. According to the 
A10 of minister Vidulla, Manoramā and Sudaríana 
fled from the capital. Vidulla and the maid of 
Manoramā accompanied them. In two days they 
reached Gangatata. They were caught by fishermen 
thieves and they lost everything they had. At last with 
the help of a boat they crossed the Ganges and reached 
Triküta. They went to the hermitage of Bharadvaja 


who was doing penance there. He gave them protec- 
tion. 

After making Satrujjit King, Yudhajit began to search 
for Manorama and Sudaršana. He got news that they 
lived in Citraküta. Yudhājit went there with an army. 
But he could not gct them out of the hermitage of 
Bharadvaja. Manorama and Sudargana lived safely in 
the hermitage. 

Once Vidulla came to the hermitage of Bharadvaja to 
enquire about Manoramā. Seeing the old man thc 
hermit boys called out *"Klība Kliba." Prince Sudargana 
heard only *Kli". The syllable ‘KIP is the spell called 
‘Kamaraja bijamantra’. Without knowing its meaning 
Sudaršana called out ‘KI? several times. With that the 
prince got a special power. 

Six more years passed. The prince becaine eleven years 
old. By this time Bharadvaja had taught the prince 
Vedas, Šāstras, etc. The prince was a devotee of Devi. 
Devi appeared before him and gave hima bow and a 
quiver which would never become empty, and an 
impenetrable armour. Sudargana married Sasikala the 
daughter of the King of Kāšī. Nisāda, the King of 
Šrūgiverapura, was a friend of Dhruvasandhi. He gave 
Sudaršana a chariot which Sudaršana rode through the 
forest. With the help of the King of Kasi and others 
Sudargana recaptured Ayodhya. He made Vidulla his 
minister and ruled over the country for a long time. 
(Devi Bhagavata, Skandha 3). 

DHUMAPA. A set of deified manes (Pitrs) who form a 
gana (Siva’s hosts of deities). This Gana, is seen to 
have attended the sacrifice of Daksa. (M.B. Santi 
Parva, Chapter 284, Stanza 8.) 

DHŪMAPĀLĀ. A river. (M.B. Bhisma Parva, Chapter 
9, Stanza 18). 

DHUMAVATI. A holy place. The wishes of those who 
take three days’ fast in this holy place are realised. 
(M.B. Vana Parva, Chapter 84, Stanza 22). 

DHUMINI. The wife of King Ajamidha of Puru dynasty. 
By this wife, a son named Rksa was born to Ajamidha. 
(M.B. Adi Parva, Chapter 94, Stanza 32). 

DHUMORNA I. The wife of King Yama (God of Death). 
(M.B. Vana Parva, Chapter 117, Stanza 9). 

DHŪMORŅĀ II. The wife of hermit Markandeya. 
(M.B. Anušāsana Parva, Chapter 146, Stanza 4). 

DHŪMRA I. A hermit. This hermit was a luminary in 
the Durbar of Indra. (M.B. Sabha Parva, Chapter 7). 

DHUMRA II. A warrior of Subrahmanya. (M.B. Salya 
Parva, Chapter 45, Stanza 64). 

DHUMRA. A daughter of Prajāpati Daksa. She became 
the wife of Dharmadeva. Two sons, Dhruva and Dhara 
were born to the couple. (M.B. Adi Parva, Chapter 66, 
Stanza 19). 

DHUMRAKESA I. A Pracetas (Bhāgavata, Skandha 4). 

DHUMRAKESA II. The third son of Prthu, the son of 
Vena. Five sons were born to Prthu by his wife Arcis. 
On the death of Prthu, his elder brother’s son Vijitagva 
appointed Dhūmrake$a as the governor of southern 
countries. (Bhagavata, Skandha 4). 

DHUMRAKETU. A son of Bharata. Five sons named 
Sumati, Rāstrabhrt, Sudaršana, Varana and Dhūmraketu 
were born to Bharata by his wife Paficajani. (Bhāgavata, 
Skandha 5), 

DHUMRAKSA I. A king of the Iksvāku dynasty. 

DHUMRAKSA II. A minister of Ravana. 


DHUMRASVA 


Genealogy. Brahma created the Rāksasa (giant) Heti. 
The son Vidyutkeša was born to him of his wife Bhaya. 
Sukcča was born to Vidyutkeša by his wife Sālakatankā. 
Sukeša married Devavati. Three sons, Mālyavān, 
Sumālīi and Mali were born to the couple. To Sumālī, 
by his wife Ketumati, fourteen children were born: 
Prahasta, Akarhpana, Vikata, Kālakāmukha, Dhūmrā- 
ksa, Daņda, Supāršvā, Sarhhrāda, Prākvāda, Bhāsa- 
karņa, Veka, Puspotkata, Kaikasi, and Kumbhinasi; 
most of them were ministers of Ravana. (Uttara 
Ramayana). 

2) Work and death. Dhūmrāksa was one who worked in 
all the branches of administration of the state. In all 
the battles fought by the Rāksasas Dhūmrāksa was 
present. He was also called Dhūmralocana. He was 
killed in the battle of Rama and Ravana at the hands 
of Hanūmān. (Valmiki Ramayana, Yuddha Kanda, 
Chapter 51). 

DHUMRASVA. A king of the Iksvāku dynasty. He was 
the son of Sucandra and the father of Sañjaya. 
(Valmiki Ramayana, Bala Kanda, Sarga 47). 

DHUNDHU I. A notorious Asura. He was the son of 
the Madhu Kaitabhas. 

Brahma was born in the lotus from the navel of Visnu, 
who was lying in meditation on the surface of water. 
From the ear-wax of Visnu two asuras—Madhu and 
Kaitabha sprang up. They terrified Brahma by sha- 
king the stalk of thc lotus. Brahma became terribly 
afraid of the asuras and ran about on the surface of 
water. Hearing the cry of Brahma Visnu awoke, but 
he could not defeat the asuras. Visnu decided to 
employ ‘Sama’ (conciliation) the first expedient. The 
arrogant demons ordered Visnu to ask of them any 
boon. Visnu replied. “If it is so, you must be killed by 
me." They could not but give the boon. They agreed 
to the request of Visnu and said: “But we must be 
killed in an atmosphere, which is not cloudy." Visnu 
killed them when the atmosphere was clear. 

A son named Dhundhu had been born to Madhu and 
Kaitabha. Because Visnu had killed his fathers 
Dhundhu decided to take revenge on Visnu and the 
Gods. With this idea in view Dhundhu began to do 
penance in the sandy desert of Ujjalaka in Marudhanva. 
Standing on one leg he did penance for thousands of 
years. Then Brahma appeared before him and gave the 
boon that he would not be killed by Devas, Danavas 


(asuras), Gandharvas (Demi-gods), Raksasas (demons), - 


Yaksas (paragods) and Uragas (serpcnts). Having got 
this boon, he lived under sand in the desert of Ujjalaka. 
His idea was to destroy the gods. 

A hermit named Uttanka had erected his hermitage in 
another part of Marudhanva and began penance. By his 
penance he made Visnu appear before him and then 
made a rcquest that Dhundhu's activities be put a 
stop to. Visnu replied **Uttanka! Dhundhu has become 
a curse to the three worlds. There is a king named 
Kuvala$va, born of the dynasty of Iksvāku. He will 
kill Dhundhu." Saying these words, Visnu disappear- 
ed. 

Uttanka went to the palace of Kuvalāšva and told 
him what Visnu had said. Kuvalāšva and his sons 
went to the forest and killed Dhundhu in a fight. 
From that day Kuvalàéva came to bc known by the 


1. Dhundhu was the son of Ka$yapa, born of Danu, It was to kill Dhundhu that Visnu incarnated a 
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name Dhundhumāra,' which meant ‘the killer of 
Dhundhu. (M.B. Vana Parva, 4 Chapters from 201). 

DHUNDHU II. An ancient King who lived on vegetable 
food only. (M.B. Anušāsana Parva, Chapter 115, 
Stanza 66). 

DHUNDHUKARI. Sce under Gokarna. 

DHUNDHULI. See under. Gokarna. 

DHUNDHUMARA. A king of the Iksvāku dynasty. 
(See under Kuvalāšva). He was also called Kuvalayāšva 

DHUNDHUMŪKA. A wicked King. Višalyā was his wife. 
Even at the marriage of his son this wicked King remain- 
ed indifferent. He indulged in sexual activities with a 
‘Sidra woman. Not much later he killed her. As soon 
as her brother knew about this he ran to the palace 
and killed the King Dhundhumüka along with his wife. 
Because he waskilled by a Südra, the family of the King 
faced destruction. His son was also wicked like his 
father. But on the advice of a sage he begant o utter 
(the five-syllabled and six-syllabled mantras of Siva) 
in consequence of which, his parents were redcemed. 
(Linga Purāņa). 

DHUNDHURA. An Asura. It is stated in Gaņeša 
Purana that this asura went to the house of Kasyapa 
in the shape of a parrot and tried to kill Gaņeša who 
had incarnated in the house of Kašyapa, but was 
killed by him. 

DHURANDHARAM. A country in ancient India. (M.B. 
Bhisma Parva, Chapter 9, Stanza 18). 

DHURTA. A King of ancient India. (M.B. Adi Parva, 
Chapter 1, Stanza 238). 

DHURTAKA. A serpent born in the family of Kaurava. 
He fell in the sacrificial fire of King Janamejaya and 
was burnt to death. (M.B. Adi Parva, Chapter 57, 
Stanza 13). 

DHVAJAVATI. The daughter of the hermit Harimedha, 
who lived in the sky, according to the order of the 
Sun. (M.B. Udyoga Parva, Chapter 110, Stanza 13). 

DHVAJINI. A country in ancient India. (M.B. Bhisma’ 
Parva, Chapter 83). 

DHVANI. The son of Apa who is one of the eight 

. Vasus. Apa had four sons called Vaitanda, Srama, 
Santa and Dhvani. (Vimu Purana, Āra l, 
Chapter 15). 

DHVANYA. A king. He was the son of Laksmana. (See 
Rgveda Index). 

DHVASANTI. A hermit of the period of the Rgveda. 
Ašvinīdevas rescued the hermits Turvīti, Dabhiti, 
Dhvasanti and  Purusanti from danger. Ķgveda, 
Maņdala 1, Anuvāka 16, Sūkta 112). 

DHYANA. (Meditation). Even from ancient times the 
people of Bharata believed that heaven could be attain- 
ed by meditation. There are scientific methods of 
meditating upon God. They are described below: 

The root *dhyai", means “to think”. Dhyana (medi- 
tation) means thinking of God with concentration. 
God is invisible and figureless. We can meditate only 
upon some material that contains the attributes of God. 
So dhyana (meditation) is to fix the mind on thc - 
object of meditation, and to imagine that particular 
object in a particular place and to concentrate the 
mind upon it. One who casts off his body, while engag- 
ed in meditation attains ‘Sayujya’ (oneness with God). 


Vāmana, Vāmanapurāņa 


DIBHAKA 


He who can meditate upon God, with concentration 
of mind even for a moment or two can attain heaven. 
The fruits he attains are far greater than the fruits 
attained by performing great sacrifices and offerings. 
For meditation, there are four factors : Dhyata (the 
meditator), Dhyana (the act of meditation) Dhyeya 
(the object meditated upon) and Dhyānaprayojana 
(the attainment by meditation). He who indulges in 
meditation is the meditator. The act done by him is 
meditation. ‘That which is meditated upon is the object 
of meditation. What the meditator obtains as a_ result 
of his meditation is the attainment. A meditator should 
be wise and virtuous, should have attention and patie- 
nce, devoted to Visnu and always energetic. 

We can meditate upon God, walking, standing, sleeping 
and awake. God should be consecrated in the centre of 
the lotus chair of the heart and be worshipped with de- 
votional meditation. It is to give practice in fixing the 


mind firmly on a particular object, that the sages say - 


that some visible matcrial object should be given to 
meditate upon, in the early stage of meditation. When 
concentration of mind is obtained by meditating upon 
a visible object, it will be possible for us to meditate 
upon an object which is not amenable to our senses. 
When engaged in meditation we should be thinking 
*Aham Brahma jyotirātmā vāsudevo vimukta Om”. (I 
am Brahma, the light, the Spirit, Vasudeva, and Vimukta 
(having no connection with anything), OM). (Agni 
Purana, Chapter 374). 

DIBHAKA. A prince who, puffed up by the power of 
boons and blessings from the gods, tried to harm sage 
Durvāsas. Balabhadrarāma killed him. The following 
account occurs in the Bhavisya Purana. 

Brahmadatta, King of Salva, had two wives. No chil- 
dren were born to them for several years. Brahmadatta’s 
minister, Mitrasaha, also had no children. Mitrasaha 
was a brahmin and a scholar. On his advice, Brahma- 
datta, with his wives, went to Kailāsa and performed 
tapas to please Siva to get children. Asa result of ten 
years’ rigorous tapas Siva was pleased and blessed 
him that two sons would be born to him. Later his 
wives gavc birth to two sons. The son of the eldest 
queen was named Harnsa and that of the second queen 
was named Dibhaka. At this time a son was also born 
to Mitrasaha, the minister by the blessing of Visnu. That 
child was named Janārdana. 

Hamsa and Dibhaka were spoilt, but Janardana was 
a bhakta of Visnu. Harhsa and Dibhaka performed 
tapas in their childhood to please Siva and got invinci- 
ble power and arrows. After that they became loka- 
kantakas (torturers) and went round the world. Once 
they went to Kasyapa's arama and destroyed thc placc 
of worship. After that they went to the à$rama of 
Durvasas. "Fhcre they tortured the sages and made the 
sages nakcd who were wearing only loin cloth. Then 
they returned. : 
Enraged by these, sage Durvāsas went to Dvaraka 
taking the destroycd loin-cloth and other articles. Sri 
Krsna and his courtiers stood up and saluted him when 
they saw Durvāsas coming like sarihārarudra. On 
hearing the news, Sri Krsna assured him that he would 
kill Hamsa and Dibhaka and sent him back pacified. 
Hamsa and Dibhaka'began a rājasūya. They sent 
Janardana to Sri Krsna with the message that hc should 
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either fight with them or give them tribute (in the 
form of money). Janārdana went to Dvārakā, just as 
Akrūra, a devotee of Visņu, went to Ambādi with the 
message of Karhsa. Immediately Krsna and Balabhadra 
with the chief Ministers like Satyaki went to Salva. In 
the war that followed Sri Krsna killed Harhsa and Bala. 
Bhadrarama killed Dibhaka. (M.B. Bhavisya Parva, 
Chapter 103-129). 


DIGVIJAYAPARVA. A sub-division of the Sabha Parva 


of Mahabharata. It comprises of Chapters 25 to 32 of 
Sabha Parva. 


DIK. A river. The Mahabharata, (Bhisma Parva, Chapter 


9, Verse 18) states that the water of this river was used 
for drinking by the people in India. 


DIKSA. Diksa is the vrata that expels sin and increases 


Jūāna (wisdom). Those who are to be blessed fall into 
three categories. The person who belongs to the first 
category is called Vijūānakala; the second is Pralaya- 
kala; and the third is Sakala. Vijfianakala is free from 
sin alone. Pralayakala is free from sins and Karmans. 
Sakala has everything from Kala to the earth. The 
Dīksās to be practised by the three classes of persons 
are of different kinds. Dīksā is classified into two: 
«Nirādhāra and Sādhāra. 

Nirādhāra. Dīksā is performed for the sake of Vijiiana- 
kala and Pralayakala. Sādhāra Dīksā is prescribed for 
the third class of people, the Sakaias. 


DILĪPA I. (Khatvānga). A mighty king of the Iksvaku 


dynasty. 

(1) Genealogy. See Dasaratha's Genealogy. 

2 Reign and Birth of Son. Dilipa is counted as one of the 
noblest kings. His reign was extremely popular. But 
even after a long period of married life; he had no 
issue. His queen was Sudaksina, the princess of Maga- 
dha. In order to get Vasistha's advice, Dilīpa and 
Sudaksiņā went to the sage's a$rama. After hearing 
about their grievance, Vasistha meditated for a little 
while and described why the royal couple were not 
blessed with children:—'Long ago, Dilipa had paid 
a visit to Indra. While returning after the visit, he 
passed by Kamadhenu who was lying under the shade of 
Kalpavrksa. He paid no heed to her, as he did not 
see her. The divine cow (Kamadhenu) took this as 
a personal slight to her and cursed the King that he 
would not have children until he served and propitiat- 
ed her daughter, Nandini. Neither the King nor his 
charioteer was aware of the curse. Kamadhenu has 
now gone to Pātāla (underworld) to attend a sacrifice 
of Varuņa. Thcrefore Dilīpa and his queen should 
attend on and propitiate her daughter, Nandini." 

From the next morning the King and queen began to 
offer their services to Nandini. The King followed her 
as her shadow. After twentyone days, one morning 
Nandini went to graze in a dense forest. As usual, the 
King also followed her. As they reached the middle 
of the woods, the King was enchanted for a moment 
by the charm of the Sylvan scenery. Just then, on 
turning round he saw a lion springing towards Nandini 
to prey upon her. Suddenly he took up his bow and 
aimed an arrow at the lion, but to his great amaze- 
ment, his hands were paralysed. The lion spoke to him 
as follows:—''O King, you need. not exert yourself in 
vain. I am the servant of Lord Siva. This holy deodar 
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tree which you see in front of us, was planted and 
tended by Parvati. My task is to protect this tree. 
Pārvatī and lord Šiva have authorized me to kill and 
eat the animals which come this way. Therefore this 
cow is my food.” 

The king was in a fix. He begged the lion to spare 
Nandini and to eat his (king’s) body instead. The 
lion agreed. The King put down his arms and stood 
bowing down in front of the lion. Hearing the words, 
“Beloved child, arise" he looked up, and the lion had 
vanished. Just then Nandini told him that it was she 
herself who had done this to test him. ‘The King and 
Nandini then returned to the Asgrama. As a result of 
Nandinrs blessing, the King's wife bore a son who 
later became the celebrated emperor Raghu. (Padma 
Purāņa, Uttara Khanda, Chapter 198j. 

(3) Killing of the Asura, Virasena. Once a powerful Asura 
named  Virasena attacked  Vaiéravapa. When lord 
Siva came to know of it he tried to defeat Virasena, 
but in vain. At Siva’s request, Mahavisnu entered the 
seene. He was also unable to subdue the Asura. 
Visnu advised Vaisravana to seek the help of Dilīpa. 
Dilīpa went to Alakāpurī and encountered Virasena. 
Under the shower of arrows fram Dilipa, blood began 
to flow from the body of Virasena. But each drop of 
his blood came to life as a new Virasena and all those 
Virasenas continued a ceaseless battle with Dilipa. 
At last Dilipa prayed to Raktešvarī who suddenly 
appeared and drank all the blood. In this way the king 
managed to kill Vīrasena: (Kampa Rāmāyaņa, Yuddha 
Kanda). 

(4) Dilipa and the Holy Waters. Once king Dilipa led 
a saintly life on the bank of Ganga, the sacred place 
worshipped by Devas, Rsis and Gandharvas. With 
religious practices and offering puja to Devas, Ķsis 
and Pitrs, he spent time in prayer and meditation. 
One day he happened to meet Vasistha, and paid 
homage to him. The sage Vasistha described to him 
all the places of sacred waters and explained the great- 
ness of each. (See under Khatvanga). (Padma Purana, 
Chapter 10). 

A serpent born in Kašyapa family. There is 
a reference to this serpent in Mahabharata, Udyoga 
Parva, Chapter 103, Verse 15. 

DILIPASRAMA. A sacred place. It was at this place 
that Amba, the daughter of the King of Kasi performed 
austere tapas (Penance). (See under Amba). 
DIMDIKA. A rat who played a part in Bidālopākhyāna. 
The story runs as follows: 

Once a cat performed tapas, holding his hands up, on 
the banks of the Ganges, when the found no way to get 
food. Seeing the devotion of that cat all living beings 
birds and animals began to worship him. Once the cat 
called all rats and told them: ‘One cannot do spiritual 
and physical deeds at the same time. So I will look after 
your spiritual affairs. You should attend to my 
physical needs. That is, bring me food, bathe me in 
the Ganges, all these are your duties.” 

The rats agreed to do so. They took him to the 
Ganges, bathed him and gave him food. But, the cat, 
whenever he got a chance caughta rat and ate it up 
The cat’s health improved day-by-day and the number 
of rat’s began to decrease. Among them, there was a 
clever rat named Dimdika. He called all the other rats 
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and organized a secret conference. The subject of 
discussion was the cruel deeds done by the cat to the 
rats. 

The next day Dirmdika went secretly to examine the 
ways of living of the cat. The cat ate Dimdisa. After 
40 days the rats came to know that Dindika was 
missing. They assembled secretly. They elected a rat 
named Kokila as their leader. Under his leadcrship 
the rats declarcd independence and left the place. The 
cat also went his own way finding no means to get food. 
(M.B. Udyoga Parva, Chapter 160). 


DINNAGA. A Sanskrit dramatist who lived between the 


second and fifth centuries A.D. *Dhīranāga”* was his 
other name. The Sanskrit drama “KUNDAMALA” 
which is based on Uttara Ramayana and has six acts, 
was composed by Dinnaga. Diūnāga, the Buddhist pre- 
acher and this  Dinnāga are two different persons. 
Vināyaka and Šiva are praised in the introductory stan- 
zas of Kundamālā (A.B. Keith: Classical Sanskrit 
literature). 


DINANATHA. A King who lived in Dvāpara Age. He 


was a mighty and famous Vaisnava. But his childless 
life distressed him very much. Once he consulted 
Gālava about his plight. Galava assured him that if he 
performed a human sacrifice, a son would be born to 
him. A handsome, scholarly and highly-born man was 
to be sacrificed into the fire, A cripple, a dark-skinned 
man or a crude fellow was unsuitable for the purpose. 
The King's servants scoured the villages and towns 
looking for such a perfect man, but in vain. At last 
they reached a country called Dasapura, inhabited by 
noble Brāhmaņas. The women of that place were 
reputed for their charming eyes. No man could resist 
their fascination. In that lovely city there lived a 
Brāhmaņa named Krsnadeva with his virtuous wife and 
three sons. The King's servants requested Krsnadeva 
to give one of his sons to be sacrificed. They offered 
four lakhs of gold coins as price. The Brahmana and 
his wife cried bitterly and Krsnadeva offered himself 
instead of his sons. The royal servants seized one of his 
sons after throwing gold coins in the house and 
prepared to take him away. At this stage the second 
son of Krsnadeva came torward and volunteered 
himself. They agreed and he accompanied them to the 
palace. On their way they met the sage Viávàmitra. 
He asked them to release the boy but they refused to 
set him free. The sage followed them to the palace and 
undertook to perform a sacrifice which would bless the 
King with progeny without a human sacrifice. The 
King accepted the offer and thus the boy was saved. 
(Padma Purāņa, Chapter 12). 


DIPAKARNI. A character in Guņādhya's Brhatkathā. 


Dīpakarņi was a King. He had a wife named 
Saktimati. One day while she was sleeping in the gar- 
den she was bitten by a snake and she died. Distressed 
by her departure, Dipakarni accepted Brahmacarya. 
He was deeply grieved because he had no son to 
succeed to his throne. One day Siva appeared to him 
in a dream and told him thus:- *When you pass 
through the forest, you will come across a youth riding 
a lion. Take him to your palace; he will be your son.” 
Dipakarni woke up happily. He had faith in his dream. 
One day he went to a distant forest for hunting. 
'There he saw a very handsome boy riding on a lion. 
He was reminded of his dream when the boy dismounted 
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and the lion walked away slowly to a nearby stream to 
drink water. At once Dīpakarņi shot an arrow at the 
lion. Suddenly the lion gave up its animal shape and 
transformed itself into a man and spoke to the King as 
follows:— 

Ī am a Yaksa named Sāta and a friend of Vaišravaņa. 
Once when I went to bathe in the river Ganga, I 
happened to see a Rsi virgin and I fell in love with her. 
I married her according to the Gandharva rules. The 
Rsis who came to know of it turned us into a lion 
couple by their curse. When we fell at their feet and 
begged pardon, they gave her a blessing that a son 
would be born to her and that I would fall under your 
arrow. After that we were wandering about asa 
lion-couple and in due course she became pregnant. 
In the fullness of time she gave birth to this boy and 
then was liberated from the curse. I have been bringing 
him up by giving the milk of lionesses. Now, by being 
hit by your arrow, I am also released from the curse. 
From this time kindly receive this mighty youth as 
your own.” i 
After saying this, the Yaksa vanished. Dipakarni 
returned to the palace, taking the boy with him. Since 
he was carried by Sata, the boy was named ‘‘Satava- 
hana". When he grew up into a youth, Dipakarni 
handed over the rule of the kingdom to him and 
entered into Vanaprastha. In course of time Sātavāhana 
became an emperor. (Kathāsaritsāgara, Kathapitha 
lambaka, 6th Taranga.). 

DIPTA Son of Manu Uttama. Uttama was the third 
Manu. He had three sons—Aja,: Parāsu and Dipta. 
(Visnu Purana, Part 3, Chapter 1). ` 

DĪPTAKETU. A King of olden times. (M.B. Ādi Parva, 
Chapter 1, verse 237). 

DIPTAKSA. A Ksatriya tribe. Purūravas, the renown- 
ed King was born in this family. (M.B. Udyoga 
Parva, Chapter 74). 

DIPTAROMA. A Vifvadeva. (M.B. Anušāsana Parva, 
Chapter 91, verse 31). 

DIPTI. A Višvadeva. (M.B. Anušāsana Parva, Chap- 
ter 91, Verse 34). 

DIRGHA. A king of Magadha. He was killed by Pandu. 
(M.B. Adi Parva, Chapter 112, Versc 27). 

DIRGHABAHU I. One of the hundred sons of Dhrta- 
rastra. Bhimasena killed him in Bharata War. (M.B. 
Bhīsma Parva, chapter 96, Verse 26). 

DIRGHABAHU II. A pious King. There are conflic- 
ting versions about him in the Puranas. 

DIRGHAJAMGHA. A Yaksa who.was the elder brother 
of the Yaksa Puspadatta. (Kathāsaritsāgara, (Kathā- 
pithalambaka, 2nd Taranga). 

DIRGHAJIHVA. A dānava (asura) born to Ka$yapa 
by his wife Danu. (M.B. Adi Parva, Chapter 65, 
Verse 30). 

DIRGHAKARNA. A rabbit. A character in one of the 
stories of the Paficatantra illustrating the dangers of 
trusting mean or wicked people. (See under Pafica- 
tantra). 

DIRGHALOCANA. Onc of the hundred sons of Dhrta- 
rāstra. 

DIRGHAPRAJNA. A Ksatriya King. He traces his 
ancestry from a part of the Asura, Vrsā Parva. Mahā- 


T. The story of Brhaspati’s union with Mamata is given in Bhāgavata Purana. 
Bharadvāja. ‘The Mahābhārata states that the child born to Mamata was Dirghatamas. 
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bhārata (Udyoga Parva, Chapter 4, Verse 12) states 
that the Pandavas had sent an invitation to him at 
the time of the Kuruksetra battle. 


DIRGHAROMA. (DIRGHALOCANA). One of the 
hundred sons of Dhrtarāstra. He was killed by Bhima- 
sena in the Bharata War. (M.B. Drona Parva, Chap- 
ter 127). 

DIRGHASATTRA. A holy place. He who visits this 
holy place will derive the blessings of having performed 
the A$vamedha and Rājasūya sacrifices. (M.B. Vana 
Parva, Chapter 82). 

DIRGHASRAVAS. A son of Dīrgliatamas. 
Mandala 1, Anuvaka 112, Sūkta 117). 


DIRGHATAMAS. A great Muni. 


1) Birth. Angiras, the son of Brahma, had two sons, 
Utathya and Brhaspati. One day when Utathya was 
away from home, Brhaspati approached his elder 
brother’s wife, Mamata, who was pregnant at the time, 
and tried to have sexual union with her. But she tried 
to dissuade him and said—‘‘The child in my womb, 
born from  Utathya's semen has already mastered 
Vedas and Vedamgas. Your semen is also equally 
powerful. How can my womb bear the combined force 
of the two semens? So please refrain from this attempt 
of yours." But even after hearing these, words of his 
sister-in-law, Brhaspati was not able to control his 
passions. At the time of the intercourse, when the 
semen of Brhaspati entered the womb, the child within 
it cried out— Father ! this passion is improper. Two 
persons have no place here. So withdraw your semen." 
Brhaspati did not heed thc request. The child in the 
womb repelled the semen that entered the womb with 
his foot and it dropped on the floor. Brhaspati who 
became angry, cursed the child. As a result, the boy 
was born blind. He got the name *'Dirghatamas" 
because he was born blind. (M.B. Adi Parva, Chap- 
ter 104). 

2) Family Life. Yn brilliance of parts, Dirghatamas! 
equalled Brhaspati. Dirghatamas, who was born blind, 
married Pradvesi, a Brāhmaņi. The couple had many 
children, chief of whom was Gautama. But after the 
birth of the children, Dirghatmas fell into evil ways 
and became an object of hatred and contempt. The 
inmates of aáramas dubbed him a sinner. His wife, was 
disgusted with him. One day, the enraged Dirgha- 
tamas, in hisfury cursed women as a whole and 
Pradvesi could not control her anger. She, with the 
help of Gautama and other sons made a raft and 
placing Dirghatamas on it, floated it down the river 
Ganga. The King Bali happened to see the raft float- 
ing down the river. He sent men to bring the boat to 
the bank. The King recognized Dirghatamas and 
asked the Muni to beget brilliant and intelligent 
children by his queen. Dirghatamas agreed and the 
King sent the queen Sudesņā to him. The queen who 
did not find pleasure in the company of the blind and 
decrepit Muni sent a nurse to him. The nurse bore to 
him Kaksīvān and ten other sons all of whom became 
great scholars. After some years the King came to know 
that the mother of those boys was the nurse. Then he 
scnt Sudesņā again to the Muni. Dirghatamas, after 
.touching her body blessed her and five sons, Anga, 


(Rgveda, 


According to this story the child in her womb was 
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Vanga, Kalinga, Pundra and Šuūga were born to her. 
They founded five Kingdoms which were known by 
their names respcctively. They are known by their 
modern names: Bhagalpura, Bengal, Āndhra, Rāja- 
sāhi and Tāmravika. 

3) Other details. (1) Dīrghatamas had another wifc 
named Usik. (Rgveda, Ist Mandala, 16th Anuvāka, 
112th Sūkta.) 

(2) Dirghatamas continues to be in the assembly of 
Indra offering worship to him (Indra). (M.B. Sabha 
Parva, Chapter 7, Verse 11). 

DIRGHATAPAS 1. Father of Dhanvantari. (See under 
Dhanvantari). 

DĪRGHATAPAS II. Sce under Punya. 

DIRGHAYAJNA. A King of Ayodhyā. Bhimascna had 
once won him over to his sidc by persuasive speech. 
(M.B. Sabhā Parva, Chapter 30, verse 2). 

DIRGHAYUS. Brother of rutāyus, the King of Kalinga. 
Arjuna killed him in the war. (M.B. Drona Parva, 
Chaptcr 94, Verse 29), 

DIRGHIKA A daughter of Visvakarman. She was 
abnormally tall, and since there was the Sastric injun- 
ction that he who marricd such women would die 
within six months none came forward to wed her. 
Dirghika began a penance fora good husband. Asit 
continued for years together symptoms of old age began 
to appear in her. At this juncture an old and ailing 
householder came there. On certain conditions he 
married Dirghika. After sometime, in obedience to the 
husband's wish Dīrghikā set out on a tour carrying him 
on her shoulders. Though Mandavya cursed her hus- 
band on their way, due to the chastity of Dīrghikā the 
curse proved to be ineffective. The similarity in the 
stories of Šāņdilī and this Dīrghikā leads us to think 
that they might have been one and the same person. 

DISACAKSU. One of the prominent offsprings of 

oe (M.B. Udyoga Parva, Chapter 101, Verse 10). 
1) General. A daughter of Daksa Prajapati. She was 
married to Kasyapa, grandson of Brahma and son of 
Marici. She had many sisters, chief among whom were. 
Aditi, Kala, Danāyus, Danu, Sirnhika, Krodha, Prtha, 
Visva, Vinata, Kapila, Muni and Kadrü. Kagyapa’s 
sons by Aditi became Devas (Aditeyas) and his sons 
by Diti became Asuras (Daityas). (M.B. Ādi Parva, 
Chapter 65). 

2) Indra cut Diti’s embryo to pieces. Devas and Asuras 
agrecd to churn the ocean of milk as a joint endeavour. 
But when Amrta rose up to the surface, they began to 
quarrel over it. In the battle between Devas and 
Asuras for the possession of Amrta, Diti’s sons were 
killed. 

In her inconsolable grief at the death of her sons, Diti 
prayed to her husband Kaíyapa that she should be 
blessed with a brave and heroic son who would be 
capable of killing Indra. The sage granted her the 
boon and told her that by worshipping the lord with a 
pure mind and body for a hundred years, she would 
bear a son who would be mighty enough to kill Indra. 
In due coursc Diti became pregnant and following her 
husband’s advice, she fervently worshipped the Lord 
and remained purc in mind and body. When Indra 
came to know that the child in Diti's womb was to be 
his slayer, he approached her under the disguise of an 
attendant, offering to serve her. He waited for an 
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opportunity to get access to her and before the expiry 
of a hundred years he got a chance. One day, Diti 
wcnt to bed without washing hcr feet and fell aslcep. 

Indra took his Vajra and gaining access to hcr womb 
cut the embryo within it into seven pieces. The child 

in the womb began to cry loudly. Indra asked it 
*MÀ RUDA" (Do not cry). Then he procecded to 

cut each ofthc seven pieces again into seven and 

finally there were fortynine pieces in all. Thcy subse- 

quently became Devas known as **Maruts." They got 
the namc Maruts because Indra told them *Mā Ruda.” 

All the fortynine Maruts later on became the helpers 
of Indra. (Visnu Purāņa, Part 1, Chapter 21). : 

3) Diti’s sons. Asuras were Diti’s sons. Chief among 
them wcre Hiraņyakašipu and Hiraņyāksa. They had 
a sister named Simhika. Hiraņyakašipu had four 
sons—Anuhlada, Hlada, Prahlada and Samhlada who 
werc famous for their glory and might. Šūrapadma, 
Simhavaktra, Tārakāsura, Gomukha and Ajamukha 
were also Diti’s sons. Of them, Sirapadma had four 
sons by his wife Mayasutā, who were Bhānukopa, 
Agnimukha, Vajrabahu and Hiranya. An asura named 
Mahāšūra was born to Simhavaktra by his wife, 
Vibhūti. The Asuras, Sambara, Sakuni, Dvimūrdhā, 
Sanku, Ašva, were the sons of Hiraņyāksa. Sirhhika 
married Vipracitti; Rahu and Ketu were born to them. 
Samhlāda, the son of Hiraņyakašipu had three sons, 
Āyusmān, Šibi and Bāskala. Virocana was thc son of 
Prahlāda; Mahābali was the son of Virocana; Bāņa 
was born to Mahābali and to Bāņa were born four 
crores of Nivātakavacas. All these were the prominent 
children of Diti. Besides them, Diti had crorcs of other 
Asuras born to her. (Visņu Purana, Part 1, Chapter 
3; Harivamša, Chapter 3). 

4) Birth of Hiranyakasipu and Hiranyaksa. Hiraņyakašipu 
and Hiraņyāksa were the rcbirth of Jaya and Vijaya, 
the two gate-keepers of Mahavisnu. (Sce under Jaya). 
There is a story as to how they were born as the sons 
of Diti. 

Diti was one of the wives of Kašyapa. She had no 
children while thc other wives of Kasyapa had children. 
Jealousy and grief rankled in her mind. One day she 
approached Kašyapa and pressed him to beget a son 
for her. It was the time of dusk when Ka$yapa was 
deeply absorbed in his day’s devotional worship. She 
disturbed his *Dhyàna" (devotional concentration) by 
her importunity, but he was reluctant to yield to her 
wishes at such an inauspicious time. It is at dusk that 
Siva goes about with his attendant hordes of spirits, 
wearing the crown of his matted hair covered with tlie 
dust carried by the whirlwinds from cremation grounds 
and keeping his three eyes wide open. Kašyapa asked 
Diti to wait for a few minutes, until that terrible time 
was over, but she did not heed his advice. In the fury 
of her passion she sprang towards him and stripped 
him of his clothes and in the end Kasyapa yielded to 
her carnal desires. But after the act hc in a repentant 
mood told her that she had defiled her mind by having 
sexual union in that unholy hour and by doing so had 
sinned against the gods. As a result, twin sons will be 
born in her womb. They would persecute and torture 
the three worlds. Mahavisnu would incarnate to 
destroy them. But since shc also felt a little regret in 
her act, a grandson of her (Prahlada) will become a 
devotee of Visnu. 
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Twin sons, Hiranyakasipu and Hiranyaksa were born 

to Diti. For the rest of the story, see under Hiranya- 

ae and Hiraņyāksa. (Bhagavata, Prathama Skan- 
a). 

5) Diti flourishes in the assembly of Brahma. (M.B 

Sabha Parva, Chapter 11, verse 39.) 

DIVAHPUTRA. One of the twelve sūryas who were 
born in the form of the Sun. (M.B. Ādi Parva, Chap- 
ter 1, Verse 42). 

DIVAKARA I. A synonym of Sürya (Sun). 

DIVAKARA II. A son of Garuda. (M.B. Udyoga Parva, 
Chapter 101). 

DIVAKARA III. See under Nisakara II. 

DIVAKARA IV. A king. During the reign of this king 
the Matsya Purāņa was composed. 

DIVIRATHA I. A King born in Bharata's dynasty. 
He was the grandson of Bharata and the son of 
Blumanya. (M.B. Adi Parva, Chapter 94, Verse 24). 

DIVIRATHA II. A king. He was the son of Dadhivāhana. 
In the course of Paragurama’s extermination of 
Ksatriyas, the sage Gautama reseued a son of Diviratha 
and gave shelter to him. (M.B. Santi Parva, Chapter 
49, Verse 80 

DIVODĀSA. (ATITHIGVA). A king of Kasi. 

1) Genealogy. From Visnu deseended in the following 
order:—Brahmā - Atri - Candra - Budha - Purūravas - 
Ayus - Anenas - Pratiksatra - Srūjaya - Jaya - Vijaya - 
Krti-Haryas va-Sahadeva - Nadina - Jayatsena - Samkrti- 
Ksatradharma-Suhotra-Sala - Ārstiseņa-Kāša - Dirgha- 
tapas - Dhanvantari - Ketuman - Bhimaratha - 
Divodasa. 

Divodāsa's great grandfather’s father, Kāša had many 
sons. They were called the Kāšis. It was from Kāša's 
reign that Varanasi came to be called Kasi. (Hari 
Vaméa, Chapter 29). 

2) Divodasa’s Reign. When Divodāsa began his rule in 
Varanasi, there was a Rāksasa named Ksemaka. 
Divodāsa killed him and extended his kingdom. At 
that stage, Bhadrašreņya, King of Hehayas invaded 
Divodāsa. Divodāsa killed the hundred sons of Bhadra- 
šreņya. At that time the sage Kurhbhaka (Nikumbha ). 
eame to Kāšī. His praetice was to live for a thousand 
years at any place where he reached at the time of 
dusk. Sinee he had reached Varanasi at dusk, he set up 
an àírama and lived there for a thousand years. At 
that time there was a famine in Varanasi. The whole 
land was in the grip of a severe drought. Kumbhaka’s 
aírama and its surroundings alone remained green and 
cool Herdsmen used to take cattle to graze in the 
neighbourhood of the āšrama. Once when they retur- 
ned in the evening, they took with their cows, the 
saerificial eow of Kumbhaka. It was dark and the sage 
searched for the eow everywhere but could not trace 
its whercabouts At last he came to know by intuition 
that his cow was taken away by the herdsmen, In his 
rage he eursed that Varanasi should be ruined and left 
the place with his disciples. (See under Kumbhaka). 
The story of the ruin of Varanasi in Harivarhsa is diff- 
erent. It was the time when Siva had married Parvati, 
the daughter of Himavan. After marriage Siva shifted 
his residence to his wife’s house. Siva whose task was 
to look after the affairs of the world, was never availa- 
ble for the purpose at Kailāsa, his own seat. 
The gods were in a helpless condition. They ap- 
proached Parvati’s mother, Mena and requested her 
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to persuade Siva to return to his own place by any 
means. Mena ealled her daughter and ridieuled her 
husband as a vagabond who had no place to lay his 
head on. Parvati could not bear this insult, Her mother’s 
stinging remarks got circulation in Devaloka. So she 
urged Siva to settle down somewhere on earth with her. 
Siva agreed and promised to take up residenee at 
Kasi. 

The ruler of Kasi in those days was Divodāsa. It was 
a prosperous period in the country. As a rule, man 
turns to God only when faced with misfortunes. So 
Siva decided to bring about a famine among the people 
of the eountry by ruining it. For that he sent sage 
Kumbhaka to Varanasi. Kumbhaka arrived in Kasi 
and appeared to the barber Karnaka to whom he 
communicated Siva's intentions. The barber chcerfully 
fell in with the proposal and built a temple on the 
next day for the residence of Kumbhaka. Living in 
the temple, Kumbhaka began to participate in the 
spiritual matters of the people. His blessings were mueh 
sought after and people eame to have deep faith in 
him. 

Divodāsa had no children. He had made many pious 
offerings to gods and performed many holy rites for 
removing his wife's sterility, but it was all in vain.* 
At last, at the King’s suggestion, she began to offer 
pūjā to Kumbhaka praying for issue. But even after 
a long period of devoted worship, she received no 
blessing or boon from the sage. Moved by the pathetic 
eondition of his queen, Suyasas, Divodasa reproached 
Kumbhaka very severely. He reprimanded him for 
denying his blessings to the queen while he was shower- 
ing them on all and sundry in the country, Provoked 
at the King’s rebuke, Kumbhaka pronounced a eurse 
that the country should be ruined. As a result of it the 
country began to decline. (Harivarhša, Chapter 29). 
Šiva and Pārvatī came and settled down in Vārāņasī. 
After some years, Pārvatī began to press her husband 
to leave the place and to go somewhere else. Šiva was 
not inelined to do so. He said the place was “Avimu- 
kta” and therefore insisted that he would not leave 
it. From that time the place eame to be ealled 
«Avimukta.” 

3) Other details. : 

(1) Towards the end of his life Divodāsa beeame a 
Rājarsi (Royal Saint). There are numerous references 
to this Rajarsi in the Rgveda. Since Divodāsa was of 
a very hospitable nature he was known by another 
name, “Atithigva”. In Rgveda, Ist Mandala, 16th 
Anuvaka, 127th Sūkta, we read that once he hid him- 
self under water to escape from an Asura called 
Sarhbara. 

(2) Divodāsa had a son named *Parucchepa", who 
was a Rsi. Rgveda Ist Mandala 19th Anuvaka, 127th 
Sūkta relates to Paruechepa. 

(3) Bhimaratha, the father of Divodāsa, had two other 
names, Bhīmasena, and Sudeva. Divodāsa purchased 
Mādhavī, the daughter of Yayāti after paying two 
hundred Šyāmakarņāšvas (beautiful horses with dark- 
coloured cars) to Gālava, so that he might have chil- 
dren.. After the birth of his children, he returned 
Madhavi to her father.(M.B. Udyoga Parva, Chapter 
117). 

(4) He sits in Yama’s assembly and offers Puja to 
Yama. (M.B, Sabha Parva, Chapter 8, Verse 12). 
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(5) Divodāsa once plundercd the acccssorics of his 
enemies. Agnihotra vanished aftcr it. (M.B. Santi 
Parva, Chapter 96, Verse 21). 

(6) It was at the bchest of Indra that Divodāsa built 
the city of Varanasi (M.B. Anušāsana Parva, Chapter 
30, Verse 16). 

(7) Once Divodāsa fought with the King of Hehaya 
for one thousand days. After having lost his army he went 
to the sage Bharadvāja and performed Putrakāmesti 
sacrifice. As a result of ita son Pratardana was born 
to him. (M.B. Anušāsana Parva, Chapter 30). 

(8) Other names for Divodasa uscd in the Mahabha- 
rata are—Bhaimaseni, Kāšīša, Saudcva, Sudevatanaya 
ctc. 

DIVYĀDEVĪ. Daughter of Divodāsa, King of Plaksa- 
dvīpa. There is a story about this princess in Padma 
Purana, Bhūmikhaņda, Chapters 85, 88. 

Divodāsa decided to give his daughter Divya in 
marriage to Citrasena, King of Rūpadeša. But just 
before the day fixed for the marriage Citrasena died 
prematurely. So, as advised by the Brāhmaņas who had 
come there she was married to Rüpasena. He also died 
soon after. She was subsequently married to 21 persons 
in turn, and all of them died one by one. 

Everyone took pity on her for her ill-fate. At last, at the 
suggestion of the ministers, preparations were made for 
her svayarhvara. Here also ill-luck pursued her. All 
the princes who arrived to take part in the svayarhvara 
killed each other in mutual fight. Depressed and embit- 
tered by all this, Divya decided torenounce all worldly 
pleasures and proceeded to the forest. 

Once Suka named Ujjvala came to Plaksadvīpa. 
Moved to pity at the grief-stricken Divyā he taught her 
*Ašūnyašayana” vrata. When she practised this vrata 
with devotion for about four years, Mahāvisņu appeared 
before her and took her with him to Visnuloka. 

DIVYAKATAM. A city situated in Western India in 
ancient times. According to Mahābhārata this city was 
conquered by Nakula.—Sabhā Parva, Chapter 32. 

DIVYAKARMAKRT. A Visvadeva. (M.B. Anusasana 
Parva, Chapter 91, Verse 35). 

DIVYASANU. A Visvadeva. (M.B. Anušāsana Parva, 
Chapter 91, Verse 30). ; 

DIVYAVARSA(M). 365 days make onc year for hu- 
man beings. One year for human beings is one day for 
the gods. 365 such days of the gods make one year for 
the gods. "This means that 365 years for human beings 
are egual to one year for the gods. The year for the 
gods is known as "Divyavarsa” or *Divyavatsara". 
Krtayuga is made up of 4,800 Divyavatsaras. Tretāyu- 
uga has 3,600 Divyavatsaras. 2,400 Divyavatsaras make 
up one Dvāparayuga. Kaliyuga has 1,200 Divyavatsaras. 
12,000 Divyavarsas of this kind make up one “catur- 
yuga”. 71 Caturyugas are the period of one Manu. 
After the end of the period of one Manu, the gods 
complete their term of existence. The total period of 
14 Manus is called a Kalpa. At the end of every 
Kalpa there is a deluge. One Kalpa is one day time 
for Brahma. After the deluge, until the time of one 
Kalpa, is Brahma’s night. There is no universe at that 
time. At the end of that Kalpa, the next Kalpa 
begins and Brahma starts his work of creation. 
In this way when 360 days and nights of Brahma 
are completed, it is one Brahma Varsa. One Brahma 
life-span is 120 such years. After that there is nothing 
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for a Brahmi's life-span. Then Brahma is re-born and 
rcsumes creation. (Bhagavata, Dagama Skandha). 

DRAUPADI. Pāñcālī, the wife of the Pandavas. (See 
under Pāūcālī). 

DRAUPADIHARANA PARVA. A sub scction of Vana 
Parva in thc Mahabharata. This covers Chapters 262 
to 271 of Vana Parva. 

DRAUPADISATYABHAMASAMVADA PARVA. A 
sub section of Vana Parva, in thc Mahabharata. This 
comprises Chapters 233 to 235 of Vana Parva. 

DRAVIDA I. A King of the family of Priyavrata who 
was the son of Manu. (Bhagavata, Skandha 5). 

DRAVIDA II. A gandharva who was the father of 
Karhsa. (See under Karhsa) Amsumati was the daugh- 
ter of this gandharva. (See under Amšumatī). 

DRAVIDA(M). (DRAVIDA). In ancient days the 

whole of South India was known by the name Tami- 
laka, as Tamil was the language used throughout South 
India. Strictly speaking, all the languages used in 
South India were given the name Tamil. The word 
"Tamil underwent changes in the language of North 
India and took the form ‘Dravida’. Etymologists are 
of opinion that the changes that took place in the word 
Tamil were are follows :- Tamil — Damil — Damid- 
— Dramid — Dravid — Dravid. Reference to the 
Dravida country occurs in most of the Puranas. 
Mahabharata states that Sahadeva, one of the Panda- 
vas, sent a note for collecting taxes from the people of 
Dravida. Sabha Parva, Chapter 31, Stanza 71. 
“There are other countries also in the southern Bharata 
such as Dravida, Kerala, Pracya, Mūsīka, Vanavasika 
Karnataka, Mahisaka, Vikalpa and  Müsaka." This 
statement (M.B. Bhisma Parva, Chapter 9) throws 
light on the various countries which existed in South 
India at the time of Mahābhārata. In Bhāgavata, 
Skandha 10, it is mentioned that Kamsa, the uncle of 
Sri Krsna, was the son of Dramila, a gandharva. (See 
under Karnsa). 

DRAVIDAS. It is stated in Mahābhārata (Anušāsana 
Parva, Chapter 33, Stanza 22) that the dravidas were 
originally Ksatriyas and that they became Südras by 
the curse of Brahmanas. 

DRAVIDA BHASA. (Dravidian Language). Linguists 
have classified the languages of the world under certain 
groups. Important among them are the Indo-European 
group, the semitic group, the Hamitic group, the Ural 
Altaic group, the South East Asiatic group, the Dravi- 
dian group, Austric group, the Bantu group and the 
Chinese group. 

Almost all the languages in South India belong to the 
Dravidian group. The languages of this group are 
Tamil, Telugu, Kannada, Malayalam, Tulu, Kutaku, 
Tota, Kota, Badaka, Kuruk and Brāhūī. Of thesc 
Brāhūī alone is used in the mountain regions of Balu- 
cisthan. Linguists like Smimud and others have stated 
that there is a close relation between the Australian and 
Dravidian languages. The Aryan language has influcnce- 
ed the Dravidian languages to a great extent. But Tamil 
has not been so much influenced as Telugu, Kannada 
and Malayalam. It is because Tamil had a great wealth 
of literature of its own from ancient times. 

The Dravidian group is again divided into four sections: 
Eastern, Western, Northern and Southern. Brāhūī 
is the only language in the Northern section. Its Ety- 
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mology, grammar etc. are like that of the Dravidian 
group. But it had been influenced to a large extent by 
the Iranian language. Still it keeps its Dravidian cha- 
racter, E 
Telugu, Goņdi, Kuruk, Kolàmi, Malta etc. come under 
the Eastern group. Of these only Telugu has grown as 
a literary language. ‘Telugu is in use from Madras to 
Mahendragiri. But it has various sub-divisions and local 
differences. ‘The Telugu used in the Districts of Krsna 
and Godāvarī is considered to be the purest form. 
Golari, Sālevāri, Kāmāri, Vāsari, Dāsari etc. are its local 
sub-divisions. Over modern Telugu, Sanskrit has its 
full sway. 


Kannada, Kutaku, Tota, Koda, etc. comc under the 
western group. Kannada is used in Mysore and the 
vicinity of the Districts of Coimbatore, Salem, Bellary, 
Anantapore etc. Badaka used in the Nilgiris, Kurumpa, 
used in the vicinity of Nilgiris, Kutaku used in 
Coorg, are the sub divisions of Kannada. In edicts from 
the 5th century Kannada could be seen in its ancient 
form. The modern Kannada has been used from 16th 
century onwards. Tulu is in use in places between the 
rivers Candragiri in the south of Southern Canara and 
Kalyanapuri. Only a few ancient songs could be includ- 
ed in "lulu literature. The Malayalam script is used 
to write Tulu. Butnow certain books in Tulu have 
been published using Kannada script. 


Tamil and Malayalam are the languages of the Sou- 
thern section. The oldest literature in the Dravidian 
group is in Tamil. The most ancient form of "Tamil 
is seen in the edicts and stone tables of the 30th century 
B.C. The most important among them are the Sanga 
works. The grammatical work “Tolkappiyam, is the 
literary grammar of Centamil. Malayalam became an 
independent language only by the 8th century A.D.The 
close relation that exists between Tamil and Malayalam 
is not visible in any other language of the Dravidian 
group. By examining the inter-relations of the various 
languages in the Dravidian group, and noting 
how close or distant the relation is, we can ascertain 
which languages separated themselves first from the 
original Dravida language. 

DRAVINASA. A Pracetas. (One ofthe ten sons of the 
Prācīna Barhis). (Bhāgavata, Skandha 4). 4 

DRAVIRATHA. A King of the family of Anga. He was 
the son of Dadhivāhanā and the father of Dharmaratha 
(Agni Purāņa, Chapter 277). 

DRAVYASUDDHI. Purifying impure things, The 
mode of purification of impure things, in ancient 
India, was known as dravyašuddhi. The procedure of 
purification was as follows : 

If earthern-wares became impure by coming into con- 
tact with urine or excreta, they should be burnt in fire. 
Golden orcoppcr vessels may be remoulded or filled 
with or dipped in tamarind water. Things made of 
iron or bronze may be washed in ash-water. ‘Things 
made of glass or pearl need only be washed in pure 
water. Things born in water such as lotus etc. could 
be purified by dipping them in water. If cloth is made 
impure rub it with soil and dip itin water. Ifit isa 
large quantity of cloth, a mixture of soil and water may 
be sprinkled on it. Wooden things will become pure 
by planing- Cot, chair, fan, cart etc. need only be 
washed. Pots used for cooking meat may be touched 
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with cow’s milk. ‘Things made of ivory may be washed 
in mustard-water. Jaggery, salt etc. need only be dried. 
(Agni Purana, Chapter 156). 

DRDHA I. (DRDHAVARMAN). One of the hundred 
sons of Dhrtarāstra. Bhimasena killed him in the great 
war. (Drona Parva, Chapter 137). 

DRDHA II. (DRDHAKSATRA). One of the hundred 
sons of Dhrtarāstra. Bhimascna killed him. (Drona 
Parva. Chapter 157). 

DRDHADHANVA. A King of the Püru dynasty. He was 
present on the occasion of Pāūcālī's svayarhvara. (Adi 
Parva, Chapter 105. Verse 15). 

DRDHAHASTA. One of the hundred sons of Dhrta- 
rastra. (Adi Parva, Chapter 67, Verse 102). 

DRDHAKSATRA. See Drdha II. 

DRDHANEMI. A King of the Piru dynasty. He was 
the son of Satyahrdi and father of Suparsva. (Bhāga- 
vata, Dagama Skandha). 

DRDHARATHA I. (Drdharathaéraya). One of the 
100 sons of Dhrtarāstra killed in the great war by 
Bhima. (Drona Parva, Chapter 157). 

DRDHARATHA II. One of the kings, who should be 
remembered both at dawn and before sun-set. (Anu- 
§asana Parva, Chapter 165, Verse 52). 

DRDHARATHASRAYA. See Drdharatha I. 

DRDHASANDHA. (ŠATRUNJAYA). One of the 100 
sons of Dhrtarāstra. He was killed in the great war by 
Bhima. (Droņa Parva Chapter 137, Verse 20). 

DRDHASENA. A King of the Yayati dynasty. He fought 
in the great war on the side of the Pandavas and was 
killed by Drona. (Drona Parva, Chapter 21, Verse 52). 

DRDHASVA. A famous king of the Iksvaku dynasty. 
He was the son of Kuvalayasva who had 21,000 sons. 
All those sons but three were killed in the fight with an 
asura called Dhundhu. The three sons who survived 
the killing were Drdhāšva, Kapilāšva and Candrāšva. 
(Vana Parva, Chapter 204). 

DRDHASYU. , A son born to Agastya maharsi by Lopā- 
mudrā. He was born only after remaining in the 
mother’s womb for seven years. He was a very great 
scholar and tapasvī. He began studying the Vedas 
from the very time of his birth. He is called Idhma- 
vāha also. (See Idhmavāha). 

DRDHAVARMA I. See Drdha I. 

DRPHAVARMĀ. II. A King. Kadalīgarbhā was the 
name of his wife. (See under Kadalīgarbhā). 

DĶPHAVYA. A maharsi. He was one of the seven 
Rtviks of Dharamarāja. Unmucu, Pramucu, Ātreya, 
Drdhavya, Ūrdhvabāhu, Trnasoma and Angiras were 
the seven Rtviks. (Anušāsana Parva, Chapter 150, 
Verse 34). 

DRDHAVRATA. A brahmarsi who lived in South 
India. (Santi Parva, Chapter 208, Verse 28). 

DRDHAYU I. Son born to King Purūravas by Urvasi. 
(Adi Parva, Chapter 75, Verse 25). 


DRDHAYU II. A King who lived in North India dur- 
ing the time of the great war. (Udyoga Parva, Chapter 
4, Verse 23). 

DRDHAYU III. A brahmarsi of South India. He is 
known as Drdhavya and Drdhavrata also (Anušāsana 
Parva, Chapter 65, Verse 40). 

DRDHAYUDHA. (CITRAYUDHA). One of the 100 
sons of Dhrtarastra killed in the great war. (Drona 
Parva, Chapter 136, Versc 20). 
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DRDHEYU. A maharsi who lived in the western part 
of India. (Anušāsana Parva, Chapter 150, Verse 36). 

DRDHESTADHI. A King in ancient India. (Adi 
Parva, Chapter 1, Verse 238). 

DRONA 1. The teacher in archery of the Pandavas and 
the Kauravas. 
1) Birth. Drona was the son of Bharadvaja who had his 
hermitage ereeted on the bank of the Ganges. Once 
Bharadvaja went to bathe in the river. When he got 
into the river he saw the eelestial maid Ghrtaci. The eele- 
stial maid ran away as soon as she sawthe hermit. But 
her cloth was caught in grass and slipped off her body. 
When the hermit saw the complete form’ of her body 
whieh was bright and beautiful, he had seminal discharge. 
The dischargcd semen was kept in a Drona (trough). 
A child was born from that and he was named 
Drona, who was brought up in the hermitage. (M. B. 
Ādi Parva, Chapter 13). 
2) Education and Marriage. Drona learned the art of 
using weapons from his father and the hermit Agniveša. 
Drupada the prinee of Paficala was the fellow student 
of Drona. They became great friends. On completion 
of education Drupada returned to Pāicāla. Drona 
married Krpi the daughter of Saradvan. A son was born 
to them. At his birth the child neighed like the horse 
Uccaihsravas ; so his parents named him Agvatthama. 
Hearing that Parasurāma was giving Brahmanas free 
gift of wealth and property, Drona reached there. 
Drona’s desire was to get Dhanurveda (the art of 
arehery). Drona with his disciples went to Mahendra- 
giri and saw Parašurāma, who was about to enter forest 
giving away everything hc had. Parašurāma said, *1 
have given away to the Brāhmaņas gold and everything 
I had. The land 1 had conquered is given to Kasyapa. 
Now there remains only my body and some weapons. 
You ean have one of them.” 
Drona preferred the weapons. Thus Drona got the 
entire armoury of Parašurāma. (M. B. Ādi Parva, 
Chapter 13). ‘ 
3) He became the teacher of the Pandavas and the Kauravas. 
After receiving dhanurveda from Paragurama Drona 
went to Pāūcāla. Drupada who had been a fellow 
student of Drona was the King of Uttarapàficála. then. 
Though Drona had become proficient in archery, he 
was very poor. 
He had no money even to buy milk for his child. Once 
the playmates of Aívatthama made him drink a mix- 
ture of water and flour saying that it was milk. So 
Drona approached Drupada for finaneial help. But 
Drupada shunned his fellow student, scolded him and 
sent him away without giving any help. Drona vowed 
that he would, somehow or other, take revenge upon 
Drupada and departed from Pāūcāla. 
The aim of Drona was to get some eapable disciples. He 
reached Hastināpura and stayed in disguise with Gautama 
for a while. Onee the Pāņdavas and the Kauravas who 
were boys were engaged in the game of Kāra (a kind 
of crieket play) outside the palace premises. The ball 
fell in a well by chanee. The princess stood round the 
well and began to pondcr how to get thc *ball' out of 
the well. They tried all means but in vain. At that 
timc a Brāhmaņa of dark complexion, short and aged, 
came by that way. ltwas Drona. The boys gathered 
round thc old man. Drona threw his ring also into the 
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well and said : “Your kingly qualities are very poor. 
Your education in using weapons is not complete. If 
you, give me a meal I will get both the ring and the 
ball together” The boys agreed to the conditions. 
Drona took a grass and evoked arrow into it by mantra 
(spell) and shot it at the ‘Kara’. The next grass was 
shot at the first grass. It struck the first grass. Thus he 
shot grasscs one after another till the grass reached the 
brink of the well and by pulling the grass he took the ball 
out. In the same way he took the ring also out of thc 
well. When they got the ‘Kara’ the boys stood round 
Drona and asked him what he would like as the rcward 
for his deed. Droņa said that they need only tell Bhisma 
how a short man of dark eomplexion took the ball out of 
the well. Accordingly the boys went to Bhisma and 
told him everything. Immediately Bhisma understood 
that it was Drona. Bhisma thought that Drona was the 
best person to teach the prinees. So Drona was brought to 
the palace and was engaged as the teacher in archery. 
(M.B. Ādi Parva, Chapters 130 and 131). 

4) Education in Archery of the Kauravas and reward. 

(a) First vow. Drona asked the Pandavas and the Kau- 
ravas to sit together and then told them. “There is one 
thing that you should do for me when your education 
is over". Hearing this they all kept silent. But Arjuna 
eame forward and took the vow that he would achieve 
that task according to the wish of the teacher. 

(b) The disciple who is second to none. The training in 
weapons commenced. Hearing of the fame of Drona, 
disciples came from places far and near. Arjuna was 
the first of all the students. Sending all the students to 
fetch water Drona taught his son Ašvatthāmā eertain 
special lessons.' Arjuna secretly knew this. So he 
brought water as quickly as possible before the others. 
As Drona loved his brilliant student Arjuna, he taught 
both his son and Arjuna alike the seerets. Seeing the 
brillianee of Arjuna Drona ordered the cook not to seat 
Arjuna in a dark place for meals. Yet it happencd onee 
that the light was extinguished by wind while the prin- 
ces werc having their meals. All sat still, without eating, 
while Arjuna alone ate his food. From this Arjuna 
discovered that without secing the objeet one eould hit 
the target by constant practice. Drona was greatly 
pleased at this and embracing him promised to try to 
make him such an expert that there would be none 
equal to him in archery. 

(c) Ekalavya. Once Arjuna and the other disciples went 
to the forest for a hunt and there they met Ekalavya 
who was superior to Arjuna in archery. This Ekalavya 
had onec approached Drona to learn archery from him. 
But it was against the rule for a Brahmin to teach a 
forester the art of fighting. So Ekalavya returned to the 
forest and making an carthen image of Drona worshipp- 
ed it and began self-learning in archery. Now he had 
become superior to Arjuna in archery. The teacher 
had said that none would be equal to Arjuna in arehery. 
Arjuna told Drona about Ekalavya. The teacher went 
to the forest and got the thumb of Ekalavya as thc 
reward due to the teacher. Since then Ekalavya became 
a great archer though only of a lower level than Arjuna 
(See under Ekalavya). 

d) Expert disciple. The education in archery and the 
use of weapons was nearing eompletion. In archery 
Arjuna was seeond to none. Duryodhana and Bhima 


1. Totake revenge on Drupada was the thought that was uppermost in the mind of Drona. 
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became expert club-men. Agvatthama was the first in 
the secrets of archery. Nakula and Sahadeva became 
expert swordsmen. Ārjuna was expert in all branches of 
weapon-training. Bhīma had bodily strength and Ārjuna 
had the strength of learning. Yudhisthira was the fore- 
most in chariot-fighting. 

e) Artificial bird. Once Drona placed an artificial bird 
on thc branch of a tree without thc knowledge of the 
princes, to test their practice in archery. Then he 
placed his disciples with their bows, around the tree, 
and told them to shoot the bird down at his command. 
Drona first called Dharmaputra and told him to look 
at thc bird. Then he asked him what he saw. Dharma- 
putra said that he saw the bird, the tree, the tcacher 
and the students. He tested onc by one. All gave the 
same reply, that Dharmaputra gave. At last he asked 
Arjuna. Arjuna stood for a while, taking aim and said 
that he saw a bird only. The teacher commanded to 
shoot and Arjuna sent an arrow. At the first shot the bird 
fell down headless. With this test Drona understood that 
Arjuna could defeat Drupada and embraced his 
disciple. 

f) Drona caught by a crocodile. Once Drona and his 
disciples went to bathe in the Ganges. While they were 
dipping and splashing in the water a crocodile caught 
Drona by the leg. Drona was unable to extricate 
himself from the grip of the crocodile. So he asked his 
disciples to shoot the crocodile and kill it. All stood 
agape. Arjuna at once took bow and arrows and sent 
fivc arrows one after another at the crocodile, which 
died instantly and came afloat. The teacher, who 
was much pleased, got out of the water and embraced 
Arjuna and taught him ‘Brahma Sirastra’, a divine 
weapon. After imparting this knowledge Drona told 
Arjuna not to operate this weapon on man. But if an 
enemy superior to man attacked him, then only, he 
should send this missile at him to kill him. 

Giving due respect to the advice of the teacher, Arjuna 
received the Brahmaširāstra. (M.B. Ādi Parva, Chap- 
ter 133). 

g) Demonstration by the pupils. When the training of the prin- 
ces terminated, Dhrtarastra accorded sanction to hold a 
demonstration of weapon-play, by the princes. An 
arena was got ready. Drona entered the arena. Asa 
preliminary rite Drona worshipped the gods. Then he 
invited Brahmanas to bless his pupils. After that the 
pupils gave the teacher, gold, precious stones, cloths, 
and other costly things. The princes paid homage to 
to thcir teacher. The teacher gave his blessings to 
them. With this the demonstration commenced. 
Clubbing between Duryodhana and Bhima was a 
terrible one. But the mock fighting changed to a seri- 
ous fight. Drona sent Ag vatthama who separated them. 
The audience applauded thcir performance. The per- 
formance of Arjuna was of the most superior type and 
the audience and the teacher were struck with wonder 
at his extraordinary capability. Karna also showed 
his performance. (For details see under Arjuna, Paral 
and Karna, Para 4). (M.B. Adi Parva, Chapters 133 
and 134). 

5) Revenge upon Drupada. When demonstration camc to 
an end it was the time for giving the teacher the gift 
due to him. The teacher had, at the beginning, told 
his pupils that on completion of the training they should 
give him a gift. Accordingly he demanded that Drupada, 
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the King of Pāūcāla, should be brought before him with 
his hands tied. As soon as Duryodhana and Karna heard 
this they rapidly marched to Pāūcāla and engaged 
Drupada in a fight but were defeated by Drupada. After 
that Arjuna entered the battle-field, defeated and tied 
Drupada and brought him beforc Drona who was kind 
enough not to kill Drupada. The Kingdom of Pāñcāla 
was divided into two. Drupada was given Uttara-Pafi- 
cāla and Drona took Daksina Pāiicāla. Then Drupada 
was released. (M. B. Ādi Parva, Chapter 137). 

6) Arjuna is accorded sanction to fight with his teacher. One 
year after the revenge on Drupada Yudhisthira was 
anointed as heir-apparcnt, by Dhrtarāstra. Once, in 
the council of the king, Droņa called Arjuna to him and 
said: “Oh, Arjuna ! you must take an oath to do a parti- 
cular thing in the presence ofyour relatives. If it happens 
that I oppose you in battle you should fight against me 
without thinking that Iam your teacher. This oath is 
your gift to your teacher.” Arjuna agreed and took the 
oathin the presence ofthe people. Because there was such 
an oath Arjuna’s conscience did not prick him when he 
had to fight against his teacher Drona in the battle of 
Bharata between the Pandavas and Kauravas. (M. B. 
Adi Parva, Chapter 139). 

7) Part played by Drona up to the battle of Bharata. 

(1) Duryodhana and his party came to know only at 
the time of the svayamvara (marriage) of Pāūcālī that 
the Pandavas were not killed in the lac house burning. 
When Arjuna won the test and got Paficali, the Kaura- 
vas became furious and began to plot against the 
Pandavas. At that time Drona came to the council-hall 
of the Kauravas and said that the Kauravas should go 
to Paficala and greet the Pandavas, bring them back 
and give them half of the kingdom. (M. B. Adi Parva, 
Chapter 203). 

(2) Drona was present at the sacrifice of Rājasūya 
(imperial consecration) performed by Yudhisthira. 
(M. B. Sabha Parva, Chapter 34, Stanza 8). 

(3) When the game of dice was going on between 
Šakuni and Yudhisthira Drona came with Dhrtarāstra 
to the place to witness the game. (M. B. Sabha Parva, 


* Chapter 60, Stanza 2). 


i Drona declared that the game of dice between 
akuni and Yudhisthira was not fair (M. D. Vana 
Parva, Chapter 9, Stanza 2). 

(5) Drona was well-versed in archery. (M. B. Vana 
Parva, Chapter 37, Stanza 4). 

(6) While the Pāņdavas were living in the country of 
Virāta, Arjuna in the guise of Brhannala, fought with the 
Kauravas. Drona was the first to recognize Brhannala 
as Arjuna at the sound of his conch. (M. B. Virāta 
Parva, Chapter 46, Stanza 24). 

(7) In that fight Droņa fought with Arjuna whose 
arrows wounded Droņa and he ran away from the 
battlefield. (M. B. Virāta Parva, Chapter 58). 

(8) When Šrī Krsna came to the council-hall of the 
Kauravas to plead for a treaty on behalf of the Pandavas 
who had returned after forest life and pscudonymity, 
Droņa took the side of the Pāņdavas and argued with 
Duryodhana. (M. B. Udyoga Parva, Chapter 126). 

(9) Drona advised Dhrtarāstra to see that a battle 
between the Kauravas and the Pāņdavas was avoided. 
(M. B. Udyoga Parva, two Chapters from 138). 

.(10) When it was almost decided that the battle was 
Inevitable Drona boasted to Duryodhana that he would 
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annihilate the army of the Pandavas within a month. 
(M. B. Udyoga Parva, Chapter 193, Stanza 18). 

8) Why Drona, whose leaning was towards the Pandavas, 
took the side of the Kauravas in the batile of Bharata. At 
heart Drona was on the side of the Pandavas. But he 
fought against them, taking the side of the Kauravas. 
Even at that time he ardently wishcd the Pandavas to 
win the battle. What is the reason for it ? An answer to 
this question is found in Mahabharata, Bhisma Parva, 
Chapter 43. 


The battle was about to begin. Dharmaputra went to 
Drona and bowed before him and requested to bless 
him so that he might win the battle against the Kaura- 
vas. Drona said, “It is good on your part to have 
come and seen me before the battle is begun. If you 
had not seen me I would have cursed you to lose the 
battle. But today I am honoured since you have come. 
You fight the battle. Victory is yours. But I have to 
stand with the Kauravas, and there isa reason for it. 
Man is a slave of money and money is not the slave 
of Man. The Kauravas have tied me with money’. Sri 
Krsna will be on the side of the righteous. Where Sri 
Krsna is, there will be victory. But so long as I fight 
it is difficult for you to win. So try to kill me at the 
beginning of the battle. You need not feel sorry for 
killing your teacher. Because when I shower arrows 
and fight vehemently I won’t look to see which cnemy 
has struck me down. Enemies could kill me only when 
I am lying on darbha grass leaving fighting in dis- 
appointment. | will put down my weapons in battle 
only when I hear words which I dislike to hear.” 

After having revealed these secrets of his own he sent 
Yudhisthira back. (M.B. Bhisma Parva, Chapter 43). 
9) Drona in the batile of Bharata. (1) On the first day 
of the battle Drona fought in a combat with Dhrsta- 
dyumna, who was defeated. (M.B. Bhisma Parva, 
Chapter 77, Stanza 69). 

(2) Drona killed Sankha the son of King Virāta. (M.B. 
Bhisma Parva, Chapter 82, Stanza 23), 

(3) Drona became unconscious by the clubbing of 
Bhimasena. (M.B. Bhisma Parva, Chapter 94, Stanza 
19). 

tā Drona fought with Arjuna. (M.B. Bhīsma Parva, 
Chapter 102, Stanza 6). 

(5) Drona defeated Drupada. (M.B. Bhisma Parva, 
Chapter 104, Stanza 24). 

(6) There was a fight between Drona and Yudhisthira 
(M.B. Bhisma Parva, Chapter 110, Stanza 17). 
(7) Drona combated with Dhrstadyumna. 
Bhisma Parva, Chapter 116, Stanza 45). 

(8) He became the commander-in-general after the 
fall of Bhisma. (M.B. Drona Parva, Chapter 7, Stanza 


(M.B. 


Se 

(9) He gave Duryodhana a boon to catch Yudhisthira 
alive. (M.B. Drona Parva, Chapter 12, Stanza 20). 
(10) He killed Yugandhara. (M.B. Drona Parva, 
Chapter 16, Stanza 31). 

(11) Vyàghradatta and Simhascna were killed by 
Drona. (M.B. Drona Parva, Chapter, 16, Stanza 37). 
(12) In the fight which followed Arjuna and his army 
were driven back by Drona. (M.B. Drona Parva, 
Chapter 16, Stanza 50). 


1, **Man is slave to wealth, wealth is slave to none, This is 
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(13) Drona advised Duryodhana to try to get Arjuna 
away from the battlefield. (M.B. Drona Parva, Chap- 
ter 17, Stanza 3). 

(14) He killed Baka. (M.B. Drona Parva, Chapter 21, 
Stanza 16). 

(15) He killed Sātyaki. (M.B. Drona Parva, Chapter 
21, Stanza 21). 

(16) He killed Satānīka. (M.B. Drona Parva, Chaptcr 
21 Stanza 28). 

(17) Drdhasena was killed ‘by 
Parva, Chapter 21, Stanza 52). 
(18) Drona killed Ksema. (M.B. Droņa Parva, Chap- 
ter 21, Stanza 53). 


Drona. (M.B. Drona 


(19) He killed Vasudāna and Ksatradeva. (M.B. 
Drona Parva, Chapter 21, Stanzas 55, 56). 
(20) He fought again with Dhrstadyumna. (M.B. 


Drona Parva, Chapter 31, Stanza 8). 

(21) He annihilated the army of the Pandavas. (M.B. 
Drona Parva, Chapter 32, Stanza 42). 

(22) He made a Cakravyüha. (Strategical formation of 
the army in the shape of a wheel). (M.B. Drona 
Parva, Chaptcr 34, Stanza 13). 

(23) He broke the sword of Abhimanyu (M.B. Drona 
Parva, Chapter 48, Stanza 37). 

(24) By forming cakra$akatavyüha he saved Jayadra- 
tha. (M.B. Droņa Parva, Chapter 87, Stanza 22). 

(25) He fought with Arjuna again. (M.B. Droņa 
Parva, Chaptcr 91, Stanza 11). 

(26) He put the divine armour on Duryodhana. (M.B, 
Droņa Parva, Chapter 94, Stanza 39). 

(27) A fierce fight ensued between Drona and Dhrsta- 
dyumna. (M.B. Drona Parva, Chapters 95 to 97). 

(28) He woundcd Satyaki. (M.B. Drona Parva, Chap- 
ter 11). 

(29) Sātyaki defeated Drona. 
Chapter 117, Stanza 30). 

(30) Drona scolded Dussasana who ran away defeated 
by Satyaki. (M.B. Drona Parva, Chapter 122). 

(31) He killed Viraketu. (M.B. Drona Parva, Chapter 
122, Stanza 41). , 

(32) He killed Citraketu, Sudhanva, Citravarma and 
Citraratha. (M.B. Drona Parva, Chapter 122, 
stanza 43). 

(33) He fell unconscious, hit by Dhrstadyumna. (M.B. 
Drona Parva, Chapter 122, Stanza 56). 

(34) He defeated Dhrstadyumna. (M.B. Drona Parva, 
Chapter 122, Stanza 71). i 
(35) He killed Brhatksatra. 
Chapter 125, Stanza 22). 

(36) He killed Dhrstaketu for his son. (M.B. Droņa 
Parva, Chapter 125, Stanza 39). 

(37) Sahadeva, the son of Jarāsandha, was killed by 
Droņa. (M.B. Droņa Parva, Chapter 125, Stanza 45). 
(38) He killed Ksatradharma the son of Dhrstadyumna. 
(M.B. Drona Parva, Chapter 125, Stanza 66). 

(39) Bhimasena defeated Drona. (M.B. Drona Parva, 
Chapter 127, Stanza 53). 
(40) Bhimasena threw away the chariot with Drona in 


it eight times. (M.B. Drona Parva, Chapter 128, 
Stanza 13). 


(M.B. Drona Parva, 


(M.B. Drona Parva, 


true oh King. The Kauravas have bound me with wealth. I am 


telling you this without shame, You only require battle. I will fight for the Kauravas and wish for your victory,” 
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^ (41) Drona killed the King of Hehaya, all the sons of 
Dhrstadyumna, and the King Sibi. (M.B. Drona 
Parva, Chapter 155, Stanza 14). 
(42) He became unconscious in the fight with Yudhi- 
sthira. (M.B. Drona Parva, Chapter 162, Stanza 49). 
(43) He killed Drupada and Virata, the grandsons of 
Drupada. ( M.B. Drona Parva, Chapter 186, Stanza 33). 
(44) Hearing that Ašvatthāmā had been killed he was 
filled with grief. (M.B. Drona Parva, Chapter 190, 
Stanza 57). 
(45) After that throwing away the weapons, he 
immerscd in a deep meditation and attained harmony 
with the Supreme Being and his spirit entered the 
realm of Brahmā. (M.B. Droņa Parva, Chapter 192, 
Stanza 43). 

(46) Thus by the power of meditation his spirit went 
to heaven and the body without spirit sat motionless 
in meditation. Dhrstadyumna cut off his head and thus 
killed Drona. (M.B. Drona Parva, Chapter 193, 
Stanza 62). 

10) Other details. (1) Vyāsa evoked the spirits of those 
who died in the battle of Bharata to the surface of the 
Ganges. The spirit of Drona was one of them. (M.B. 
Āsramavāsika Parva, Chapter 32, Stanza 7). 
(2) Offerings were given to the manes for Drona. 
(M.B. Santi Parva, Chapter 296, Stanza 15). 

(3) Drona attained heaven after his death, and was 
absorbed in Brhaspati (M.B. Svargārohaņa Parva, 
Chapter 4, Stanza 21). 

(4) He was the man who took birth through Bharad- 
vāja from a portion of Brhaspati. (M.B. Adi Parva, 
Chapter 67, Stanza 69). 

(5) Ācārya (teacher), Ācārya-mukhya (chief teacher) 
Bhāradvāja, Bharadvajasuta, Bharadvajatmaja, Bharat- 
ācārya, Šoņāšva, Sonagvavaha, Sonahaya, Guru and 
Rukmaratha are used as synonyms of Drona by Vyasa 
in Mahabharata. 

DROWA II. A bird. A son born to the hermit Manda- 


pāla of Jaritā, a bird. (See under Khāņdavadāha, 
Para 8). 

DROŅAM. A medicinal herb. (See under Marutt- 
vāmala). 


DROŅĀBHISEKAPARVA. Asubsection of DroņaParva : 
Chapters I to 16. x 
DRONA PARVA. An important Parva (section) in the 

Mahābhārata. 

DRONAVADHA PARVA. A sub section of Drona Parva: 
Chapters 154 to 192. 

DRONASARMAPADA. A holy bath (tīrtha). (M.B. 
Anušāsana Parva, Chapter 25, Stanza 28). © 

DRSADVAN. Father-in-law of King Sariyāti of Piru 
dynasty. Varāngī was the name of Sarnyāti's wifc. (See 
Sarhyati) . 

DRSADVATI. A river to the south of Kuruksetra. 
During their exile in the forest the Pandavas drank 
water from it. (Vana Parva, Chapter 5, Verse 2). It 
was on the delta of this river that Siva imparted advice 
to Yudhisthira. (Sabha Parva, Chapter 78, Verse 15). 
Living on the northern bank of this river is equal to 
living in Svarga. (Vana Parva, Chapter 88). To per- 
form bali and other rites for the souls of the dead after 
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bathing in thc river is as efficacious as performing the 
Agnistoma Yajňa. (Vana Parva, Chapter 88). 

DRSTAKETU. A dānava. (Ādi Parva, Chapter 67, 
Verse 8). 

DRUPADA. (Saumaki,' Yajfiasena). Father of Paficali. 
1) Genealogy. Descended from Visnu in the following 
order :—Brahmā—Atri—Candra—Budha— Purūravas— 
Ayus — Nahusa — Yayati—Paru—Janamejaya— Prāci- 
uvān—Pravīra—Namasyu—Vītabhaya — Sundu— Bahu- 
vidha — Sarnyati—Rahovadi—Raudras va— Matinara— 
Santurodha—Dusyanta—Bharata— Suhottra—Suhota— 
Gala—Gardda—Suketu—Brhatksatra— Hasti — Ajami- 
dha — Nila — Santi—Susanti—Puruja—Arka—Bharm- 
yas va—Paficala— Mudgala — Divodāsa — Mitreyu — 
'Prsata — Sudasa — Sahadeva — Somaka—Yajiiasena 
(Drupada). 

2) Education and kingship. Yajfiasena went to the hermi- 
tage of Bharadvaja for education. Drona, who became 
a great teacher in archery later, was also a student and 
disciple of Bharadvāja at that time. Thus during the 
time of education both Drupada and Drona became 
fast friends. After receiving education Drupada re- 
turned to his country. At that time Paficala was ruled 
by Prsata. When Yajfiasena returned on completion of 
his education, Prsata died and Yajfiasena was anointed 
as King of Uttara-Pāūīcāla. (M.B. Ādi Parva, Chap- 
ter 129}. 

3) Yajūasena reproaches Drona. It has already been said 
that during the period of education Drona and Yajña- 
sena were fast friends. Once Drupada said to Drona: 
“My dear friend. My father has told me that I would 
be made the King of Uttara Paficala on completing my 
education. Thus if I become a King, the treasury of the 
King will be at your disposal." : 
After the education both returned to their places. Not 
much later Drona got married. A son born to him was 
named Asvatthāmā. Droņa was so poor that he could 
not even buy milk for his child. Once the friends of 
Asvatthāmā mixed flour in water and made him drink 
it saying that it was milk. A$vatthama drank it without 
knowing that it was not milk. Thinking that he had 
become energetic by drinking milk he began to run 
with the other boys. At last they told him the truth 
and teased him. d 
With his wife and child Drona went to Drupada who 
did not care to recognize him as a friend. Droņa tricd 
to remind him of their former friendship. But Drupada 
shunned him and said, “If I had friendship with you, 
it was to achieve certain ends. There is no friendship 
between the rich and the poor, the learned and the 
illiterate, the brave and the coward. So if there was 
any friendship at all it was not real. You, who are slow 
of brain! Kings of high status cannot have friendship 
with such people especially the poor. A Brahmin 
learned in Vedas won't befriend a Brahmin who is not 
learned in Vedas, a man seated in a chariot cannot 
befriend a man who is not seated in a chariot and a 
King cannot befriend one who is not a King. Soa 
friendship of bygone days is no friendship at all”, 
Drupada's reproaches aroused a storm of anger in 
Drona. He vowed that he would avenge the insult. 
With his wife and child he got out of the palace. He 


Parva, Chapter 66, Stanza 68 states that the originalname of Drupada was Yajfiasena. Mahābhārata, 
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wandered about in search of disciples who were capable 
of confronting with Drupada. At last he came to 
Hastinapura and became the teacher of the Pandavas 
and thc Kauravas. (M.B. Ādi Parva, Chapter 130). 

4) The revenge of Drona. Drona told Bhīsma about his 
dealings with Drupada. Bhisma consoled Drona. Before 
the commencement of the training in archery, Drona 
told his disciples : *When your training in archery is 
completed you will have to do a favour to your tea- 
cher". All stood agape. But Arjuna came forward and 
said: *I will do”. Drona embraced Arjuna. The train- 
ing commenced. The Andhakas, Vrsnis and others 
joined his school of archery. 

The training in archery came to an end. Drona called 
his disciples and told them that Drupada should be 
tied with a rope and placed before him. When they 
heard the words of the teacher, Duryodhana, Kama, Yu- 
yutsu, Dugsasana,Vikarna, Jarāsandha and Sulocana led 
the, Kauravas to Paficala. Arjuna knew that the 
Kauravas would not be able to defeat Drupada. He 
told the teacher that when the Kauravas returned 
without achieving the task, he himself would go and 
bring Drupada. After a terrible battle the Kauravas 
were defeated by the Pāiicālas. After that Arjuna con- 
fronted Drupada. Nakula and Sahadeva stood as 
guards of the wheels. Bhimasena with his club stood 
in front of the army. Arjuna drove the chariot right 
in the midst of the Paficala army. Bhima took his club 
and a terrible battle ensued. Arjuna shattered the 
Pāiicāla army, bound Drupada and took him to Drona. 
The teacher looked at Drupada and reproached him 
with scornful word: “I have destroyed your country. 
Now you are at my mercy. Is not the former friendship 
a friendship?” Drupada requested that they should be 
friends in future. Accordingly Drupada was set free. 
The country of Pāiicāla was divided into two, and 
giving Uttara Paficala to Drupada, Drona took Daksina 
Páücàála. Thus because of the revenge of Drona, Dru- 
pada lost half of his kingdom. (M.B. Adi Parva, 
Chapter 137). 

5) Birth of Children. Though Drona and  Drupada 
were on friendly terms Drupada did not forget the 
defeat he had incurred at the hands of Drona. So, 
Drupada desired to have a son who would become 
powerful enough to take revenge on Drona. He began 
to think of ways and means. He consulted several 
learned Brahmins. At that time two hermit brothers 
yaja and Upayaja lived on the bank of the Ganges. 
The King approached them and requested their help to 
obtain a son, who would kill Drona, and promised to 
give them cows and other precious things in return. 
At first they refused to help him. The King served 
Upayaja for a year, and pleased him. He sent the King 
to the hermitage of Yaja. They acceptcd the request 
of the King. Both the hermits performed a sacrifice 
for Drupada. A boy and a girl arose from the sacrifi- 
cial fire. The boy was named Dhrstadyumna and the 
girl was named Krsna (Pāūcālī). There was a celes- 
tial voice that the boy would kill Drona when he grew 
up. (M.B. Adi parva, Chapter 167). 

6) The marriage of Pāūcāli. Pāiicālī grew up. Drupada 
desired to give her in marriage to Arjuna. Butat that 
time the lac-house caught fire and the Pāndavas disap- 
peared. Drupada set certain tests:in the Svayarnvara 
of Paficali with a view to ascertain if Arjuna was alive. 
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The Pandavas came to thc svayarhvara and Drupada 
found out Arjuna. But Drupada did not like the idca 
of his daughter bccoming the wife of more than one 
husband. "Then Vyāsa appearcd therc and informed 
Drupada of the prcvious births of the Pandavas and 
Pancali. Drupada was much pleascd and he gave thc 
Pandavas a good deal of wealth and sent Pāiūcālī with 
them. (M.B. Adi Parva, Chapter 196). 

7) Other details (1) Drupada was present at the marri- 
age of Abhimanyu, celebrated at the city of Upaplavya 
(M.B. Virāta Parva, Chapter 72, Stanza 17). 

(2) Drupada gave the Pandavas an aksauhini, (division 
21870 elephants, 21870 chariots, 65610 horscs, 109350 
footmen) of army for the battle of Bharata. (M.B. 
Udyoga Parva, Chapter 57). 

(3) At the battle of Bharata, Drupada was anointed as 
one of the seven commanders on the sidc of the 
Pandavas. (M.B. Udyoga Parva, Chapter 157, Stanza 
ii 

(4) Drupada fought with Jayadratha on the first day 
of the battle of Kuruksetra. (M.B. Bhisma Parva, Chap- 
ter 45, Stanza 55). 

(5) Drupada was defeated in a combat with Droņa the 
teacher. (M.B. Bhisma Parva, Chapter 7, Stanza 48). 
(6) Drupada  combated with Ašvatthāmā. (M.B. 
Bhisma Parva, Chapter 110, Stanza 16). 

(7) He fought with Bhagadatta. (M.B. Drona Parva, 
Chapter 14, Stanza 40). 

(8) He fought with Balhika. 
Chapter 25, Stanza 18). 

(9) He was defeated by Prsata. (M.B. Drona Parva, 
Chapter 138, Stanza 24). 

(10) Drona the teacher killed Drupada. (M.B. Drona 
Parva, Chapter 186, Stanza 43). 

(11) The Pāņdavas gave offeringsto the manes for 
Drupada. (M.B. Sànti Parva, Chapter 42, Stanza 5). 
(12) Vyasa evoked the spirits of the dead to the surface 
of the Ganges, after the Battle of Bharata came to an 
end. Drupada also was there among the spirits which 
appeared on the Ganges. (M.B. Asramavasika Parva, 
Chapter 32, Stanza 8). 

(13) After death Drupada entered heaven and was 
absorbed in Viévadevas. (M.B. Svargarohana Parva, 
Chapter 5, Stanza 15). 

(14) It is stated in Mahābhārata, Ādi Parva, Chapter 
67, Stanza 68, that Drupada was born from a portion 
of the Marudganas. 

8) Synonyms of Drupada. Páíicála, 
rāja, Parsata,  Prsatatmaja, 
Drupada are his synonyms. 

A King in ancient Bharata. Mention is 

made about him in Mahābhārata, Ādi Parva, Chapter 1, 

Stanza 233. 


(M.B. Drona Parva, 


Paficala- 
Yajfiasena, 


Paiicalya, 
Saumaki, 


In Mahabharata, Chapter 67, Stanza 8, 
King Druma, who was the rebirth of thc asura Sibi, is 
mentioned. 

The leader of the Kinnaras (heavenly 
musicians). 'M.B. Sabha Parva, Chapter 10, Stanza 
29). He sits in the Durbar of Kubcra (God of wealth) 
and sings. Hc was the teacher of Rukmin, the son of 
Bhismaka and he gave a bow to his pupil Rukmin. 
(Mahabharata, Udyoga Parva, Chapter 158.) 

A Ksatriya King. He was born from 
a portion of an Asura called Garvistha. (M.B. Adi 
Parva, Chapter 66, Stanza 55). He stood as guard of 
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the wheel of Salya and was killed by Yudhisthira in the 
ee of Bharata. (M.B.Salya Parva, Chapter 12, Stanza 

DRUMASENA II. A warrior who fought on the sidc of 
the Kauravas against the Pandavas. Hc was killed by 
Dhrstadyumua the son of Drupada. (M.B. Drona 
Parva, Chapter 170, Stanza 22 ). 

DRUHYU I. A son of King Yayāti. Two sons, Yadu 
and Turvasu were born to Yayāti, the son of Nahusa, 
by his wife Devayānī and three sons Druhyu, Anudru- 
hyu and Püru by his wife Sarmisthà. Druhyu was cursed 
by his father because he did not comply with thc re- 
quest of his father to exchange his old age with the 
youth of his son. The curse was that his desires 
would not be realized, that he would stay in places 
where he would not like to stay, that his kingdom would 
be lost and that hc would be called Bhoja. (See under 
Yayāti). 

DRUHYU II. A son of Matināra, a King of the Pūru 
dynasty. (M.B. Ādi Parva, Chapter 94, Stanza 14). 

DUHKHA (M). Agni Purāņa tells the following about 

the origin of Duhkham. 
Himsā (violence) is the wife of Adharma (unrightcous- 
ness). To the couple were born two daughters called 
Anrta (falsehood) and Nikrta (fraud) and from them 
were born the daughters Bhaya (fear) Naraka (hell) 
Maya (illusion) and Vedanā (pain). Maya brought 
forth Mrtyu (death), the annihilator of all living 
objects, and Vedanā, from Raurava (a particular hell) 
brought forth Duhkha (sorrow, grief). From Mrtyu 
were born Jati (caste), Jara (wrinkles), Soka (sorrow), 
Trsna (covetouseness) and Krodha (anger). (Agni Pu- 
rana, Chapter 19). 

DULIDUHA. A King in ancient India. (Adi Parva, 
Chapter 1, Verse 233). 

DUMDUBHA. A snake. Sage Sahasrapada became the 


snake as a result of a curse. For details see under 
Sahasrapada. 
DUNDUBHI I. A terrible asura, son of Maya and 


brother of Māyāvī. 

1) Birth. Danavas were the offsprings of Kašyapa, 
grandson of Brahma and son of Marici by his wife 
Danu, daughter of Daksaprajapati. Maya, chief among 
the Danavas earned great reputation as a unique archi- 
tect. Once Maya attended a dance programme in 
devaloka where he fell in love with Hema dancing with 
the deva-women. When the dance was over Maya told 
Hema about his love for her. Hema too had fallen in 
love with Maya. And they left the place in secret and 
reached the southern slope of the Himalayas where they 
built a beautiful city called Hemapura and they lived 
there. Ere long they had two sons, Dundubhi and 
Mayavi, both of them equally distinguished in prowess. 
Uttararāmāyana). 

2) Dundubhi’s relati nship with Ravana. Maya did tapas 
for a daughter in the western plains of Mount Kailasa. 
One of those days Parvati went out of Kailāsa to feed 
brahmins in celebration of the birthday of Subrah- 
manya. In the absence of Parvati a deva woman called 
Madhura who had observed the Somavaravrata came 
to Kailasa to salute Mahadeva (Siva) who enjoyed her 
for some time. On her return to Siva Parvati noticed 
ashes worn by him transferred to the breasts of 
Madhurā. Drawing the natural inference from this 
Parvati got angry and cursed Madhura to be transform- 
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ed into a frog. Then Šiva blessed her that she would 
regain her former self after twelve years and have a 
heroic husband. Madhurā who was thus turncd into a 
frog fell into a well close to wherc Maya was engaged 
in tapas. And, after twelve years, the frog regained its 
former form and becamc Madhurā again. Maya, who 
saw her adopted her as daughter and brought her up as 
such calling her Mandodarī. Mandodarī becamc Räv- 
ana” wife and thus Dundubhi became the brother-in-law 
of Rāvaņa: 

3) Dundubhi grew up. The following is told about Dun- 
dubhi in Canto 11, Kiskindha Kanda of Valmiki Rāmā- 
yana. 

As beautiful and majestic as thc pcak of Mount Kailasa, 
the heroic Dundubhi possessed the form of the buffalo. 
And, he had the strength of a thousand elephants. 
Proud and haughty over his own prowess and losing his 
head over the boon he had received from God, Dundu- 
bhi went to fight with the ocean, the lord of rivers. (It 
was Siva who gave him boons. See M.B. Anušāsana 
Parva, Chapter 11). 

4) Fight with Bali and death, Haughty almost to mad- 
ness over the unrivalled strength and prowess he got as 
the result of the boon, Dundubhi went about challeng- 
ing whomsoever he met for a fight. But none dared to 
accept the challenge. Then he went to the sea-shore 
and challenged Varuna, who, appearing on the crest 
of the waves said: “I am not strong and powerful 
enough to fight with you. Only Himavan can do that. 
So, please go north.” 

Accordingly Dundubhi went north to Himavan and 
challenged him in great rage. Himavan clad in his neat 
and white apparel appeared and spoke in humble tones: 
*Oh mighty Dānava: I am not accustomed to fighting 
war. My jobis only to arrange necessary conveni- 
ence to saints and sages. But, there is in southern India 
a very powcrful monkey called Bali, who is the King of 
Kiskindhà, and Bàli alone can combat with you. 

And, Dundubhi accordingly went southward to Kiskin- 
dhà and challenged Dali. Terrible as the dark clouds in 
the sky the dànava who  possesed the body and 
horns of the buffalo—began roaring like hell at the tower 
gates of Kiskindhà, uprooting trees with his horn and 
tearing the earth with his hoofs. Disturbed by the noise 
Bali along with his wife Tàrà came out of the palace, 
and said to Dundubhi : ‘Look here, please, I am only 
a King of the monkeys. Why should you, who are so 
very strong smash my tower?" but, these soft words of 
Bali only kindled Dundubhr's anger all the more and his 
challenges became the fiercer. Then did Bali, wearing 
the golden chain given by Indra, rush forth to engage 
Dundubhi in mortal duel in which the former began 
gaining more and more strength while the latter got wea- 
ker and weaker. Dundubhi took to flight in the skies to 
save his life. But, the moon dawned then and in the 
moonlight Bali and his brother Sugriva followed Dun- 
dubhi, who entered a terrible cave covered by something 
like a forest of grass. After stationing Sugriva at the 
opening of the cave Bali followed Dundubhi into the 
cave. Sugriva waited there one year for the return of 
Bali from the cave when one day he witnessed foaming 
blood flow out of the mouth of the cave, and mistakenly 
believing that Bali was dead he closed the mouth of the 
cave with a huge stone and returned home. But, Bali, 
who had by then killed Dundubhi kicked off the stone 
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and came out of the cave and followed Sugriva in a 
rage. From that day onwards Sugriva lived at the Rsya- 
mūka mountain where Bali had no admission. (Valmiki 
Ramayana, Kiskindhā Kanda, Cantos 9, 11, 46). 

5) Curse on Bali due to the blood of Dundubhi. During 
Bali’s duel with Dundubhi blood from the body of the 
latter spurted out to the skics, and it also fell in the 
hermitage of Matanga at Ķsyamūka where the sage 
Matanga was performing tapas. Angered at this the sagc 
cursed him whoever he might be, who was responsible 
for blood falling in his Arama, with death by his head 
getting broken if he mounted Rsyamüka. Sugriva took 
shelter there because of this curse on Bali. (Valmiki 
Ramayana, Kiskindha Kanda, Canto 11) 

DUNDUBHI II. See under Manthara. 

DUNDUBHINIHRADA. A powerful Raksasa, who was 
the son of Diti and the uncle of Prahlada. When, in 
the fierce fight between the devas and the asuras the 
latter got absolutely defeated this Raksasa ascribed 
the reson for the failure to the brahmins and began 
killing them. He captured the Kasi temple and many 
other temples like it. In the circumstances Siva gave 
refuge to the brahmins of Kasi, and the Raksasa was 
destroyed by Šiva$akti. (Sivarudrasamhita, Yuddha 
Kanda, Chapter 58). 

DUNDUBHISVANA(M). A particular Place in Kuša 
island. (M.B. Bhisma Parva, Chapter 12, Verse 13). 

DURADHA (DURADHARA, DURDHARA). One of 
the hundred sons of Dhrtarāstra. He was killed by 
Bhima. (M.B. Drona Parva, Chapter 135, Verse 36). 

DURADHARA. See under Durādha. 

DURASADA. A son of Bhasmāsura. He learned Paiicāk- 
sari vidya from Siva and used to repeat it. Pleased at 
this Siva gave him all the boons he wanted with the 
result that he lost his head and began troubling every- 
body. When thus unrest and injustices increased in the 
world Dhurhdhi, the son of Sakti killed him. (Gaņeša 
Purana, Chapter 38, 42). 

DURDAMA. Son of a Gandharva called Visvavasu. 

The following story about him is told in the Skanda 
Purana, Chapters 1, 3 and 4). 
While maharsis like Vasistha and Atri were once 
engaged in the worship of Lord Siva at Mount Kailasa, 
Durdama, with his thousands of wives came there. In 
the Hālāsyatīrtha near-by they got engaged in water 
sports with their bodies stark naked. On seeing their 
naked sports Vasistha cursed Durdama to be turned 
into a Raksasa. When his wives begged of Vasistha for 
redemption from the curse he told them that seven- 
teen years thence Durdama would regain his old form. 
Durdama thus turned Rāksasa tried once to devour 
sage Galava when the Sudaršana Cakra of Visnu killed 
him. He regained his old form and returned to 
Gandharvaloka. 

DURDHARSANA. (Durmada). One of the hundred 
sons of Dhrtarāstra. He was killed by Bhima. (Drona 
Parva, Chapter 155, Verse 40). 

DURGA I. The goddess of the universe, Durga 
possesses different forms and aspects. Parvati, spouse of 

iva is a form of Durga. According to the prayer of 
devotees this Devi assumes diverse forms. She is 
worshipped in 64 forms as Aryadurga, Vedagarbhā, 
Ambika, Bhadrakālī, Bhadrā, Ksemaksemakari, Naika- 
bahu, Devi etc. In south India she is worshipped more 
in her fierce and terrible forms. Devi in her gentle 
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aspects and moods assumcs the forms of Kanyā, 
Kāmāksī and Mūkāmbā. In Kerala the Devi is called 
Bhagavatī also, in Andhra Jokulāmbikā and in Tamil- 
nadu Kaņņakī. Worship of the Devī is supposed to be 
more than 4000 years old in India. In religious litera- 
ture from Vedic times up to date Devī occupies an 
important placc. In modern India Šrī Rāmakrsņa 
Paramahainsa, guru of Svāmī, Vivekananda, was a great 
devotee of Durgā. 

In the Mahābhārata therc arc various references to the 
Devi. When the Pāņdavas entered the capital of Virāta 
for their life incognito they worshiped Durgā, who 
appeared to them and granted them certain boons. 
(Virata Parva, Chapter 6). At the commenccment of 
the great war Arjuna, at the instance of Krsna prayed 
to Durga, who appeared in the sky and granted him 
boons, for victory in War. (Bhisma Parva, Chapter 23). 
See Paficadevis and Prakrti). 

DURGA II. A river famous in ancient India. The 
Pandavas drank water from this river. (Bhisma Parva. 
Chapter 9, Verse 33). 4 

DURGA(M). Fort. There are six kinds of forts, viz. 
Marudurgam, Jaladurgam, Prthvīdurgam Vanadurgam, 
Parvatadurgam, and Manusy adurgam. Among the 
above six Manusya durga is the most important (M.B. 
Šānti Parva, Chapter 56, 35). 

DURGAJAM. A city in ancient India. (Bhisma Parva, 
Chapter 9, Verse 52). 

DURGAMA. An asura chief born in the dynasty of 
Hiranyaksa and son of Taru, Durgama was an enemy 
of the Devas from his very birth. He argued to him- 
self thus: “the very strength and power of the 
Devas depend on the Vedas; if there is no Veda there is 
no yajiia, if there is no yajīa the Devas do not get 
their share of the havis, if they do not get the havis 
they will lose all their strength and prowess, and, there- 
fore, the best means to teach the Devas a lesson is to 
destroy the Vedas.” Durgama decided that the surest 
means to achieve that was to perform penance. Accor- 
dingly he went to the Himalayas and began doing 
penance abstaining from food and drink. After a thou- 
sand years Brahma appeared to him and asked him 
what boon he wanted. Durgama said “I must get the 
Vedas; I should get all the mantras known to brahmins 
and Devas in the three worlds, and all the presiding 
deities of those mantras should come and stand before 
me and be subject to my control; I must also get the 
strength to defeat all the Devas." Brahma granted 
Durgama all the boons. And, thenceforth the brahmins 
could not recollect the Vedas or the mantras. No 
bathing, no homas, no daily rites, no rites for the dead, 
no yajiias, no japa (repeating divine names) and no 
tapas. Symptoms of old age caught the Devas in its 
grips. Durgama drove them out of Devaloka and they 
hid in mountain caves. Within a hundred years the 
world reached the rock bottom of destruction. Water 
disappeared from the world. Alarmed beyond measure 
at these developments the brahmins went to the Himāl- 
ayas and prayed to Jagadambika (mother of the uni- 
verse). Ambika appeared to them, and their lamenta- 
tions brought tears to the eyes of Ambika, and thus 
water scarcity came to an end. Ambika gave them Saka 
(a vegetable) fruits and roots to eat. Because she pro- 
tected her devotees by supplying Saka to them she 
came to be known as Sakambhari, thenceforward. Also 
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because she shed tears from her eyes, thenceforth she 
came to be addressed as Šatāksī also. 
Being told about the above developments Durgama, 
with his army attacked Devi. The fight became fierce 
and furious. From Devi’s body emerged numerous 
Šaktis fully armed. Dhāriņī, Bala, “Tripura, Bhairavi 
and Kali with 10,000 hands were some of the promi- 
nent and powerful Saktis which thus emerged. The 
army of Durgama was annihilated. Then the fight 
commenced directly between Devi and Durgama. 
Fifteen arrows of Devi hit the asura at the very same 
time and he was killed. (Devi Bhagavata, Saptama 
Skandha ). 
DURGĀPŪJĀ. See under Navarātri. 
DURGASAILA. A mountain in Saka 
Bhīsma Parva, Chapter 11, Verse 23). 
DURITAKSAYA. A son of King Mahāvīrya. Durita- 
ksaya had three sons, Traiyyāruņi, Kavi and Puskarā- 
runi. (Bhāgavata, Skandha 9, Verse 19 and 21). 
DURJAYA I. An absolutely cruel King. Owing to the 
number of adharmas (evil actions he had committed) 
Kala ordained him to be born and reborn twentyone 
times as various animals and as a Brahmarāksasa he 
roamed about forests. One of those days he caught 
hold of a Sivayogi called Mahadeva whose body was 
smeared with Vibhūti (the sacred ash), but as soon as 
the Vibhūti from the body of the Sivayogi got smeared 
on his body also, Durjaya got back his former form 
and he was lifted upto Svarga. (Siva Purana, Bhasma 
Māhātmya). 


island. (M.B. 


DURJAYA II. A dānava born to Kafyapa prajapati by 
Danu, his wife. (M.B. Adi Parva, Chapter 65, 
Verse 23). 


DURJAYA III. (Dusparājaya). One of the hundred 
sons of Dhrtarāstra (M.B. Adi Parva, Chapter 116, 
Verse 9). 

DURJAYA IV. A King. Drupada advised the Pandavas 
to invite this King to the great war. (M.B. Udyoga 
Parva, Chapter 4, Verse, 16). 

DURJAYA V. Son of King Suvira of the Iksvāku 
dynasty. (Anušāsana Parva, Chapter 2, Verse 11). 

DURJAYA VI. A synonym of Mahavisnu. (Anušāsana 
Parva, Chapter 144, Verse 86). 

DURJAYA VII. A powerful son of Supratika. While he 
was living as the lord over the country, having 
conquered the various Kingdoms he was told that 
Gauramukha Muni had in his possession the famous 
gem called Cintāmaņi. He fought to gain that gcm 
and died. The place where he met with death came to 
be known as Naimišāraņya in after years. (Varāha 
Purana, Chapter 17). 

DURJAYA. Short form of Durjaymanimatinagara referred 
to in lautdatory terms in the Mahābhārata. Some 
scholars hold that Durjaya is the Ellora caves of modern 
India, seven miles off Daulatabad. (Vana Parva, 
Chapter 96, Verse 1). 

DURMADA I. See Durdharsana. 

DURMADA II. A son of Harisa, the Gandharva King. 
Himself and Unmadā, the apsarā woman impersonated 
themselves and cheated Purüravas and Urvašī (See 
Unmadà). Enraged at the deception Urvašī cursed 
that Durmada be born as a Rāksasa and Unmadā a 
princess. Also, Unmadā as princess would have to marry 
not the person she really loved but some one else. 
Both Durmada and Unmada then begged Urvašī for 
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redemption from the curse and the latter said thus : 
“This Durmada will be born as son of Unmada, and 
on seeing her son and husband dic, she will end her 
life by burning herself, and her soul will attain Svarga”. 
As a result of the above curse Unmadā was born as 
the daughter of the King of Videha and Durmada as 
the son of the Raksasa called Dirghajarngha. As Raksasa, 
Durmada was called Pingalāksa. The King of Videha 
named Unmada as Harini. m 
While Hariņī was once walking in the garden with he 
companions Pingalaksa abducted her and flew off in 
the sky, and put her in a great forest. A prince called 
Vasumanas, who happened to come that way on his 
fast-riding horse Jimüta heard the lamentations of 
Hariņī, and after kiling Pingalāksa he took her with 
him to her palace. The King of Videha and his sub- 
jects, who were in great anxiety and distress at the 
disappearance of Hariņī felt really happy to have her 
back. And, all of: them opined that Hariņī should be 
married to Vasumanas. Accordingly the date for her 
Svayamwara was announced. But, on the day of the 
svayarivara Bhadragrenya, King of Hehaya who, along 
with other Kings was also present on the occasion, 
forcibly took Harini and rode off with her. According 
to the condition laid down by Urvaési for redemption 
from her curse Durmada was born as son of Harini and 
he was named Durmada. 

Bhadragrenya, Harini and Durmada lived very happily 
in the Hehaya palace. When Durmada came of age he 
married Citrāngī, his uncle's daughter on the advice 
of.sage Garga. Soon war broke out between Bhadra- 
$renya, and Divodāsa, King of Kasi in which Bhadra- 
&renya was killed. Hariņī courted death by fire, 
regained her former life and under the name Unmada 
returned to the world of the Apsaras. 

DURMADA III. Son of Asura Maya. Conceited and 
haughty over his strength Durmada once challenged 
Bali to fight, and defeated by Bali he ran away from 
battlefield and hid in a cave. (Ananda Ramayana 
Sarakanda). 

DURMARSA. An asura, he clashed with the Devas at the 
churning of the sea: of milk. (Bhāgavata dagama- 
skandha ). 

DURMARSANA I. One of the 100 sons of Dhrtaràstra. 
In the great war Arjuna destroyed his Gajasenà and 
Satyaki wounded him. Finally he was killed by Bhima. 
After the war was over Nakula occupied his palace. 
(M.B. Bhisma Parva, Chapter 113, Droņa Parva, 
88, 89, 116 and 135). 

DURMARSANA II. A son born to Srüjaya by Rāstra- 
pālī. He was a relation of Vasudeva.  (Bhāgavata 
navamaskandha). 

DURMUKHA I. A minister of Mahisāsura. Once he was 
sent to Bhadrakālī with a message by his master. (Devī 
Bhāgavata, Paficama Skandha). | 

DURMUKHA II. One of the hundred sons of Dhrtarā- 
stra. The following information about him is gathered 
from the Mahabharata. 

(1) He was present at the Svayarhvara of Draupadi. 
(Adi Parva, Chapter 185, Verse 1). 

(2) During the procession. to Dvaitavana, Gandharvas 
took him captive. (Vana Parva, Chapter 242, Verse 
IE 

(3) In the great war he fought with Sahadeva. (Bhisma 
Parva, Chapter 85, Verse 25). 
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(4) He killed Arjuna's charioteer. (Dhisma Parva, 
Chapter 47, Verse 12). 

(5) He defeated Srutakarman. (Bhisma Parva, Chap- 
ter 79, Verse 35). 

(6) He was defeated by Abhimanyu. (Bhisma Parva, 
Chaptcr 84, Verse 42). 
(7) A duel was fought between Durmukha and 
Ghatotkaca. (Bhisma Parva, Chapter 110, Verse 13). 
(8) Duel fought between Durmukha and Dhrstadyumna: 
(Droņa Parva, Chapter 20, Verse 26). 

(9) He fought with Purujit. (Drona Parva, Chapter 
106, Verse 13). 

(10) He was defeated in fight with Sahadeva. 
Parva, Chapter 107, Versc 25). 

(11) Bhimasena killed him in war. (Drona Parva, Chap- 
ter 134, Verse 20). 

(12) After the war his beautiful palace was occupied 
by Sahadeva. (Santi Parva, Chapter 44, Verse 12). 

DURMUKHA III. A King who flourished in the assem- 
bly of Yudhisthira. (Sabhā Parva, Chapter 4, Verse 
21D: 

ae med. IV. A Rāksasa, who was a member in 
Rāvaņa's assembly. (Sabhā Parva, Chapter, 9, Verse 
13). According to the Uttararāmāyaņa he was the son 
of a Rāksasa called Mālyavān by his wife Sundarī, 
and he had Vajramusti, Virüpaksa, Suptaghna, Yajūa- 
koša, Matta and Unmatta as brothers and Nalā and 
Ketumatī as sisters. 

DURMUKHA V. A serpent. It was also present among 
the serpents, which had come to Prabhasaksetra to 
receive Balarama who, after death, went to Pātālaloka. 
(Mausala Parva, Chapter, 4, Verse 16). 

DURMUKHA VI. An asura on the side of Mahisasura. 
Tamra, finance minister of Mahisāsura sent Durmukha 
with Baskala to fight against Devi, who, killed him. 
(Devībhāgavata, Skandhas 5, 13). In his previous 
life he was one of the Paulastyas. (Adi Parva, Chapter 
61). 

DURMUKHI. A companion of the Rāksasa woman 
called Ajamukhī. See Ajamukhī. 

DURVARA. Son of King Suratha of Kuņdalanagara. 
When Suratha captured the yajfiaéva (sacrificial horse) 
of Sri Rama Šātrughna clashed with him. Durvara 
also was present on the occasion. (Padma Purana, 
Patala khanda, Chapter 49). 

DURVARANA I. An army chieftain of the King of 
Kamboja. He was killed in the great war by Satyaki. 
(M.B. Drona Parva, Chapter 112, Versc 42). 

DURVARANA II. A messenger of the very powerful 
Jalandhara. When the Devas and the Asuras churned 
Ksirabdhi (ocean of milk), many excellent things emer- 
ged out of it. When those things were divided among 
them all, Devendra took possession of 14 gems in an 
unauthorised manner. When Jalandhara, through his 
messenger Durvāraņa, demanded Devendra to return 
the gems, not only did he not return them but he, also 
declared war against Jalandhara. When war brokc out 
Jalandhara hesitated as to whether he should fight 
with Visnu or with Siva. Durvāraņa advised him first 
to fight with Siva. (Padma Purana, Uttarakhanda, 
Chapter 16). à : 

DURVASAS 
1) Genealogy. A sage, who used to lose his temper 
very easily. He is believed to have been born from an 
arhša (part, aspect) of Siva. 
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2) Birth. Three different stories are told in the 
Puranas relating to his birth. 

(1) Once a quarrel, arose bctween Brahmā and Šiva 
which developed into fighting, At the sight of Siva 
seething with rage the Devas ran off frightened, and 
Parvati also got frightencd. She told him ‘Durvasam 
bhavati me’. (It has become impossible for me to live 
happily with you). Realising that it was his momentary 
anger which madc life miserable for Pārvatī Šiva 
decided to transfer that trait of his character to somc- 
one else. 

The incident took place during the life period of 
Šīlavatī, who was very much reputed for her chastity. 
Whilc Silavati was carrying her husband Ugrašravas 
(who though a leper yet desired to visit brothels) to 
the house of a prostitutc the muni Aņumāņdavya 
cursed Ugragravas to die before sunrise the next day 
with his head broken. (See under Anumandavya). 
Silavati madc the counter curse, let not the sun rise the 
next day, to the muni's curse. Accordingly the sun did 
not rise the next day, and confusion prevailed every- 
where, whereupon the Trimürtis and the Devas, through 
Anasüyà, the wife of Atrimaharsi, got the curse of 
Šīlavatī withdrawn. Pleased at this the Trimūrtis 
asked Anasūyā to choose any boon she desired, and she 
prayed that Brahmā, Visņu and Mahešvara take their 
partial incarnations through her. Accordingly Brahmā 
as Gandra and Mahāvisņu as Dattatreya were born as 
sons of Anasūyā. And, Siva deposited his anger, which 
had caused unhappiness to Parvati, in Anasuya. The 
child born out of that aspect of Siva to Anasūyā was 
Durvāsas. The name Durvasas was very apt as the 
child was born out of the anger of Siva which had 
made life miserable (durvāsa) for Parvati. (Brahmanda 
Purana, Chapter 44). 

(2) Once defeated in his fight with Brahma Siva took 
refuge with the Naranārāyaņas who were doing penancc 
in the plains of the Himalayas. Siva told sage 
Narayana everything about his plight and hc asked the 
former to pierce his left hand with the Sila. Siva did 
so and three streams of blood flowed out of the wound 
made on the hand of the Rsi, one stream towards the 
sphere of thc stars, another into the skull in Siva’s 
hand and from the third stream Durvāsas was born. 
Brahma, who witncssed this miracle withdrew from 
war and returncd to his abode. (Vàmana Purana, 
Chapter 2). 

(3) In the fierce fight with the Tripuras Siva, in great 
rage, ultimately shot an arrow against them, and that 
arrow, after killing the Tripuras, assumed the form of 
a child and returned to the lap of Siva, and the child 
was named Durvāsas. (M.B. Anušāsana Parva, Chap- 
ter 160, Verses 14, 15). 

3) Kunti granted boon. Once whilc Kunti was living in 
the palace of Kuntibhoja Durvāsas camc there, and 
pleased with Kunti, he granted her five mantras. It 
was with the aid of those mantras that Kunti became 
mother of Karna and others. (For details see under 
Kunti Para 2). 

4) Sri Krsna bathed in payasa (pudding). Once Durvāsas 
came to Dvārakā where Krsna and Rukmini looked 
after him to his heart’s content. Though, at times he 
took only meagre food, at other times hc destroyed 
everything he saw and created trouble. Krsna and 
Rukmiņī served him according to schedulc, One day 
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the sage asked Krsna to cook some pudding and it was 
got ready. Then the sage asked Krsna to smear his 
(Krsna) body with pudding. Krsna did so except on 
his feet. After that Durvasas got down the chariot and 
making Krsna and Rukmini scrve as horses himself got 
into it and drove away in great spced into the forest. 
On the way he thrashed the ‘horses’ one ofter the 
other. Neither Krsna nor Rukmini felt sorry about this 
action of the sage. On reaching the forest he halted 
the chariot and blessed Sri Krsna that arrows would 
not hit the parts of Krsna’s body which were smeared 
with the pāyasa. The spot at which the sage blessed 
Krsna became famous as Varadanatirtha in after years. 
It may be noted that Krsna died by an arrow hitting 
his foot which was not smeared with the payasa. (M.B. 
Anušāsana Parva, Chapter 160). 

5) Conducted yajita for Svetaki. ‘There once was a King 
called Svetaki equal to Indra. He conducted a yajiia 
of a hundred ycars’ duration. Innumerable brahmins 
were engaged in the successful conduct of the yajíia. 
Some years after the yajfia began the brahmins went 
their own way leaving it unfinished as the clouds of 
fume all the twentyfour hours in the yajūašālā irked 
and affected their eyes. When Svetaki requested them 


- to further cooperate to complete the yajfia they 


insultingly asked him to invite Südras for it. Then 
the King went to the Himālayas and did tapas for 
Siva, who at last deputed Durvāsas to completc the 
yajfia, and under the maharsi's aegis it was completed 
within twelve years. On account of the constant offe- 
rings of havis in Agni (fire) during the period Agni 
fell a prey to indigestion, which was cured only after 
it atc up the Khandava forest. (See Khāņdava dahana). 
(M.B. Ādi Parva, Chapter 235). 

6) Mudgala granted salvation. Once Durvāsas went to 
sage Mudgala who was doing tapas in Kuruksetra 
taking food only rarely and demanded some food with 
the object of testing his dharmavrtti (righteousness). 
The sage gave Durvāsas all thc food he had with him, 
himself starving, and Durvāsas left the āšrama after 
eating a part of the food and smearing his body with 
the rest of it. This process was repeated by Durvāsas 
for six days, but Mudgala never felt or showed any 
offence. Greatly pleased at the firm righteousness of 
the King. Durvasas blessed him to bodily ascend to 
heaven. Immediately a vimana (aeroplane) descended 
from Visnuloka and carried Mudgala in it to heaven. 
(M.B. Vana Parva, Chapter 260). 

7) Other information. (1) Durvāsas ran away in fear of 
the Pandavas. (See under Duryodhana, Para 12). 

(2) He suffered at the hands of Hamsa and Dibhaka. 
(Sce under Dibhaka). 

(3) He advised Saivapaficaksara to the woman called 
Kalāvatī. (Sec under Kalāvatī). 

(4) Durvāsas and Ksīrābdhi-mathanam. (Sec under 
Amrtam). 

(5) Durvāsas and Daksayajfia. (See under Daksa). 

(6) Terrificd Durvāsas ran helter-skelter in the three 
worlds. (See undcr Ambarisa, Para 3). 

(7) Hc was responsible for the death of Laksmana. 
(Sec Laksmaņa). 

(8) He cursed Šakuntalā. (Sec Šakuntalā). 

(9) He spent his time in Indra's assembly. (M.B. 
Sabhā Parva, Chapter 11, Versc 23: For another story 
see under Pitrtirtha). 
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DURVIBHAGA. A particular area in ancient India. 
The Ksatriya kings of the area presented a lot of 
money and foodgrains to Yudhisthira at the Rājasūya 
yajīa. (Sabha Parva, Chapter 52,Verse 11). 

DURVIGAHA (DURVISAHA). One of the hundred 
sons of Dhrtarāstra. He was killed in the great war by 
Bhimasena. (M.B. Salya Parva, Chapter 26, Verse 20). 


DURVIMOCANA. One of the hundred sons of Dhrta- 
rāstra killed by Bhimasena. (Drona Parva, Chapter 
127, Verse 62). 

DURVIROCANA. One of the hundred sons of Dhrta- 
rāstra killed by Bhīmasena (Drona Parva, Chapter 
127, Verse 62). 

DURVISAHA (DURVIGAHA). One of the 100 sons 
or Dhrtarastra. He attended the svayamvara of 
Paficali, On the occasion of the procession of Duryo- 
dhana and others, Durvisaha was put in prison. (Vana 
Parva, Chapter 242, Verse 12). He was killed by 
Bhimasena in the great war. (Salya Parva, Chapter 
26, Verse 20). 

DURYODHANA I. Villain in the Mahābhārata story; 
the eldest and greatest of the Kauravas. 

(1) Genealogy. See under Kauravas. 

(2) Birth. Dhrtarāstra born blind married Gāndhārī. 

Hungry and thirsty, Vyāsa once came to Dhrtarāstra's 

palace where Gāndhārī treated him sumptuously, and 

he blessed her to have hundred sons by her husband. 

Ere long Gāndhārī conceived, but even after two years 

she did not deliver. Grief-stricken at this she got 

herself aborted in secret as the result of which she 

‘delivered’ a mass of flesh, and hearing about it Vyāsa 

visited her. As instructed by him hundred pots were filled 

with ghee, and the mass of flesh was sprayed with cold 

water as a result of which it got divided into hundred 

pieces, each the size ofa thumb. Also a smaller piece of 
flesh remained. Those pieces of flesh were deposited in the 

pots filled with gheeand the pots kept in a secret place. 

Vyasa departed for the Himalayas for tapas. 

In course of time the pots burst open one by one and 

from each pot emerged a boy. From the 101st pot a girl 

was born. Eldest among the boys was named 

Duryodhana, and the girl called Dussala. (For other 
names sce under Kauravas). 

Duryodhana, at the time of his birth cried in the voice 

of an ass on hearing which the asses kept in their shed 
also cried. Also, such evil omens as the jackal howling, 

birds like crows, vultures etc. crying and storms break- 
ing out were witnessed on the occasion. Alarmed by 
such evil omens Dhrtarāstra sent for the brahmins and 
his other friends and well-wishers like Bhisma and Vidura 
and enquired of them whether, after the death of 
Dharmaputra, Duryodhana would be able to become 
King. As soon as Dhrtarāstra had asked the question, evil 
omens like the world becoming dim, jackals howling etc. 
were witnessed again. Scholars like Vidura did their best 
to divine what the future of Duryodhana would be, and 
after mature consideration Vidura and the brahmin 
pandits opined that because of Duryodhana’s birth the 
country and people would be ruined,and they, there- 
fore advised that he should be cast away and forsaken. 
But, paternal affection did not permit Dhrtarāstra to 
accept the advice. 

During this period Gāndhārī was laid up for a few days 
with stomach trouble, and a vaišya woman was engaged 
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to look after Dhrtarāstra, who begot of her a son called 
Yuyutsu.! Thus with 100 sons and Du$$alà for daughter 
Dhrtarāstra became rich in the matter of children* 
(M.B. Adi Parva, Chapter 114). 
(2) Duryodhana harms Bhimasena. Now, Pāņdu was 
dead and Mādrī also died in the funeral pyre of her 
husband. Forlorn and helpless Kunti and her five sons 
came to Hastinapura, and Dhrtarāstra welcomed them 
to the palace. Thus arose the occasion for the Pandavas 
and the Kauravas to live together in the Hastina- 
pura palace. And, naturally therc used to be petty 
differences and quarrels between the Pandava and 
Kaurava princes. Bhima being in every way a giant the 
Kauravas had often to suffer at his hands. To collect all 
the hundred Kaurava brothers together and throw them 
away in one lump to push them to the ground, to suffo- 
cate them by holding their heads under water etc—these 
were some of the childish pranks played by Bhima on 
the Kauravas. The constant repetition of such pranks 
and mischiefs on the part of Bhima rendered him an 
object of hatred for the Kauravas among whom the 
common conviction grew that it was essential to put an 
end to Bhima's life for their safety, nay even their very 
existence. 
One day, the Kauravas, with the object of doing away 
with Bhima, escorted the Pāņdavas to Pramāņakoti on 
the banks of the Ganga for water sports. There all of 
them ate sumptuous meals and took various drinks, But, 
Duryodhana had secretly mixed Kālakūta poison in the 
food of Bhima. After taking meals they began playing 
water-sports. After the sports were over they returned 
to their tents and slept. Owing to the effects of the 
poison and the overexertion during the day Bhima 
slept stone dead. While all were asleep during the night 
Duryodhana bound the hands and legs of Bhima with 
cords and threw him into the depths of the Gāngā. 
Bhima who was still unconscious sank down to the very 
bottom of the river wherc the denizens of nāgaloka saw 
him and the nāgas bit him in anger. The poison of the 
nàgas neutralised the effects of Kalaküta poison in 
Bhīma, though their bite could not make even a scratch 
on his skin. Freed thus from the effects of poison. Bhima 
shook himself up from sleep and drove off the nāgas. 
Alarmed at these developments the nagas called Vāsuki 
up to the scene, and he, recognising Bhima held him in 
embrace and gave him much money and costly gems 
etc. Bhima refused the gifts, but asked Vāsuki for nāga- 
rasa, which would impart the strength of thousand nàgas 
to those who used it. Vāsuki gave Bhima eight potfuls 
of nàgarasa, which the latter drank to the last dregs 
and thus gained immeasurable strength. 
When next morning after the water-sports the Pandavas 
and the Kauravas awoke from sleep Bhima was found 
missing. Duryodhana said that Bhima had returned 
earlier to Hastinapura, but this did not satisfy the 
Pandavas. Kunti lamented over the absence of Bhima. 
Bhima, who drank the nagarasa lay on the veranda of 
Vāsuki for eight days in the manner of one who had 
lost consciousness. By the time he woke up on the eighth 
day the body had almost fully assimilated the rasa. 
'Vàsuki told Bhima that eight potfuls of nāgarasa 


1. Vyasa blessed Gāndhārī to have 100 
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would impart the strength of 10,000 elephants. And 
then at the instance of Vāsuki Bhima took his bath in 
holy waters and wore new clothes and fragrant garland. 
He ate the pudding offered by Vāsuki, and taking leave 
of him and followed by nàgas he came up from the 
water to the bank of the Ganga. Bhima gavc a detailed 
description to his mother and brothers of all that had 
happened to him. Dharmaputra advised him to keep 
the secret. Aftcr the incident, once again was Kālakūta 
poison mixed in the food of Bhima. But, Yuyutsu born 
of the vaišya woman to Dhrtarāstra gave the Pandavas 
confidential report about it. Becausc of the powerful 
effect of naga rasa, the Kālakūta consumed by Bhima 
did no harm to him but it only got assimilated in his 
body. On another occasion Duryodhana killed the 
charioteer of Bhima. (Bhāsā Bharata, Chapter 127 and 
SH) 

3) Karna crowned king of Anga. The Kauravas and the 
Pandavas learnt thc use of weapons of war at the feet 
of Droņācārya, and when the studies were over arrange- 
ments were made for a rchearsal, and at the rehearsal 
Bhima and Duryodhana were the first to clash with 
each other. When the encounter reached its climax 
both of them pointed the club at each other. But, Aévat- 
thama intervened and pacified thcm. Next Karna enter- 
ed the stage for a trial of strength with Arjuna, and 
at once arose from the Pandava side questions about 
Karna’s nobility and aristocracy of birth etc. Karna 
stood there stunned, not knowing what to say or how 
to repel the attack, Then it was Duryodhana who rose 
up to announce that he was, that very moment, crowning 
Karna King of Anga. This ended the scene. (Bharata 
(Malayalam), Adi Parva, Chapters 134, 135 and 136). 


4) Pandavas trapped in palace built of lac. ‘The above 
incident confirmed and completed the cleavage of the 
Pandavas and the Kauravas into two hostile camps. 
Meantime another event happened. Dronacarya demand- 
ed of his pupils to bring before him King Drupada 
by way of gurudaksina (tuition fee), for the acarya had 
to wreak vengeance upon Drupada (See under Drona). 
Though Duryodhana tried his best he could not capture 
Drupada. Not only that, Drupada defeated him also in 
fight. At this junture it was Arjuna who presented 
Drupada as captive to Drona by way of gurudaksiņā. 
The incident proved to be another provocation for 
Duryodhana to hate the Pandavas. 

Now, Duryodhana made up his mind to destroy the 
Pandavas somehow or other. With this end in view he 
went to his father, posing himself to be a great well- 
wisher of the Pandavas, and obtained his permission to 
transfer their (Pandavas’) residence to another palace. 
Accordingly Duryodhana deputed his minister Puroeana 
to get built at Vāraņāvata a palace of lac. Vidura came 
to know of the intended mischief and gavc advance 
notice of it to the Pandavas through a messenger 
Kanaka. The architect built the ‘lac palace’ but built a 
tunnel also attached to it. A year after the Pandavas shift- 
ed the residence to the new ‘palaee’ Duryodhana sct. 
fire to it, and the Pandavas escaped_ unscathed through 
this tunnel. (Bharata (Malayalam) Adi Parva, Chapters 
141-151). 


sons. Then how was it that she gota daughter too? On being questioned thus by King 


Janamejaya Vaigarnp4yana replied ‘‘when Vyāsa was dividing the mass of flesh a desire to have a daughter entered the heart of Gēndhārī 
and divining that desire Vyasa cut the flesh in such a manner as to have one more piece, viz. 101, 
2. Duryodhana was born asa part of Kali. (M.B. Āšrama- vāsika Parva, Chapter 1). 
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5) Duryodhana invited the Pandavas back to Hastinapura. 
Duryodhana and his brothers were living very happily 
under the impression that the Pandavas had been burnt 
to ashes along with the ‘lac Palace’. Then it was that 
the Pandavas, disguised as brahmins and in the presence 
of all the Kings, won Pāūcālī, the daughter of King 
Drupada, in svayamwara, for their wife. After the 
marriage the Pandavas stayed in Drupada’s palace and 
the Kauravas returned to Hastinapura. Duryodhana 
and others felt all the more jealous at the Pandavas’ 
becoming more powerful as a result of their marriage. 
Again it was decided that the Pandavas should be des- 
troyed anyhow and at any cost. But, how to effect the 
destruction? Duryodhana wanted to attract the Panda- 
vas to destruction through women and to create diffe- 
rences and divisions among them. But, Karna attacked 
the plan as impracticable, and instead he wanted to 
defeat Drupada and render the Pandavas impotent. At 
this stage Bhisma and Drona argued that it was most 
preferable to give half the Kingdom to the Pandavas 
and receive them with grace. Dhrtarāstra supported 
the proposal as a result of which the Kauravas went to 
Paficala and escorted the Pandavas back to Hasti- 
nāpura. Dhrtarāstra partitioned the country between 
the Kauravas and the Pandavas and the latter shifted 
their residence to their part of the country with Khan- 
davaprastha (Indraprastha) as its capital. When the 
Pandavas went to Indraprastha Maya built for them 
an exceptionally beautiful palace where King Dharma- 
putra performed rājasūya. Duryodhana and others ear- 
nestly participated in it. After the rājasūya the Kaura- 
vas wanted to have a look at the palace and in the 
course of surveying it they placed themselves in 
ridiculous situations due to visual illusions. Taking the 
bright floors of glass for watery tanks they pulled up 
their clothings and measured with caution every foot of 
theirs. Then they mistook actual pools for floor and fell 
into them and got wet. At the consequent discomfiture 
of the Kauravas Bhima clapped his hands and roared 
with laughter. Draupadi hid her face with hands and 
smiled. Altogether the Kauravas cut a very ridiculous 
figure, and they returncd to Hastinapura. (M.B. Adi 
Parva, Chapter 202, Sabha Parva, Chapters 35, 85). 

6) Dharmaputra’s first defeat in the game of dice. The 
sight of the great wealth including costly stones and 
gems presented by various kings to Dharmaputra at the 
Rājasūya and the humiliation experienced while survey- 
ing the palace made Duryodhana all the more mad 
with anger and hatred towards the Pandavas. He now 
came to the decision either to defeat the Pandavas once 
for all or to commit suicide by taking poison. He held 
secret consultations on the topic with Sakuni whose 
efforts at first to pacify him (Duryodhana) failed. Ulti- 
matcly Sakuni, an expert in the game of dicc, advised 
Duryodhana to invite Dharmaputra to a game, assuring 
him that therest he would take care of. Dhrtarāstra and 
Vidura advised Duryodhana against the move, but he 
did not yield. Finally Dhrtarastra, saying to himself 
that nobody would change fate, agreed to Duryodhana’s 
proposal, and deputed Vidura to Dharmaputra to invite 
him for the game. 

Dharmaputra, in fact, did not like the game, but he 
succumbed to the eloquence and persuasive powers of 
Sakuni and at lastagreed to play. Kings lined up the 

I, 108 suvarna weight, an ornament worn on the chest. 
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royal hall to witness the game. First gems were staked. 
and Duryodhana won the game. Then 1000 golden niskas' 
and treasuries were offered to the winner. Duryodhana 
won that game also, Next chariot with horses and next 
to that 1000 maid-servants were staked and Duryodhana 
won those games too. 1000 horses, 1000 golden chariots 
with their horses, the horse decorated with gold presen- 
ted by Citraratha to Arjuna, 6000 soldiers with their 
arms and armaments—these formed the next successive 
bets, and each game Dharmaputra lost. The next bet 
was 400 copper vessels each filled with pure gold, and 
Duryodhana won that game also. And, now Vidura 
tried to dissuade Yudhisthira from playing the game; 
but neither he nor Duryodhana heeded the advice. And, 
Duryodhana by foul play snatched from Dharmaputra 
all his wealth, his kingdom and his brothers. Now, Pāūi- 
cali alone remained, and Dharmaputra bet her too 
and played the last game and lost.. 


Duryodhana deputed his Sita, Prātikāmi, to Indra- 
prastha, to fetch Draupadi but she sent him back. Next 
Duššāsana was deputed and he brought Paficali to the 
sabha dragging her by the hair. She was proclaimed to 
be the maid-servant ofthe Kauravas. At last Dhrtarāstra 
intervened and sent back the Pandavas along with 
Draupadi to Indraprastha. 


7) Second game and exile in the forest. Duryodhana and 
others did not appreciate the intervention of their father. 
He again conspired with Sakuni and it was decided to 
challenge Dharmaputra to one more game. The condi- 
tions to be stipulated were that the vanquished in the 
game should stay in exile for twelve years in the forest 
and live incognito during the thirteenth year, and if 
found out and recognised during this period the whole 
process of exile and life incognito would have to be 
repeated, Duryodhana and Sukuni approached Dhrta- 
rastra and said to him thus: ‘Dear father, the desire 
for revenge at their defeat. in the game of dice gnaws 
at the Pandavas’ heart like poison. Also, they will never 
forget our having dragged Draupadi by her hair. When 
a suitable occasion arises they will take revenge on the 
whole lot of us. Therefore, we want to challenge 
Dharmaputra to a final game of dice, the condition 
being that he who gets defeated should go in exile into 
the forcst for twelve years and then to live incognito 
for one year. If we get defeated we will simply carry 
out the condition on our part. 

This request of Duryodhana appealed to his father, who 
invited Dharmaputra once again for a game of dice. 
Dharmaputra accepted the invitation, in fact, in spite 
of himself. This time too Duryodhana won the stake 
and the Pandavas set out to the forest. Even at the 
time of parting Duššāsana insulted Bhima who retorted 
thus: ‘You, mean fellows, you cheated my brother by 
foul play. If I fail to tear your heart open in fight and 
drink blood I do not want heaven. Moreover I will kill 
Duryodhana, and Arjuna will kill Karna. Sakuni, the 
expert in foul play in dice will be killed by Sahadeva. 
We will meet in the 14th year from today at the 
battlefield. Adieu." 

Thus did the Pandavas depart for the forest. Kuntī 
being too old Vidura took her to his house, and he 


consoled her, lamenting over the separation from her 
children. (M.B. Sabhā Parva). 
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8) Curse of Maitreya. The Pandavas entered the 
Kamyaka forest where they were welcomed by the 
sages. Among them Maitreya whom the misfortune 
of the Pandavas affeeted much started for Hastinapura 
for peace parleys. Vidura advised Dhrtarāstra that 
Maitreya’s proposals should be respected lest he should 
curse the King. Dhrtarāstra and Duryodhana received 
the sage with respect. And, the sage asked them to 
recall the Pandavas from the forest and live on friendly 
terms with them. Duryodhana did not in any manner 
respond to the advice of the sage, but stood there 
absolutely mum tapping his thigh with his fingers and 
making drawings with the fingers of his feet on the 
ground. This the sage interpreted as an insult to him. 
He stood up ablaze with anger and eursed Duryodhana 
thus: “You will, sooner than later reap the conse- 
quenees of your false pride; your eruelty will invite 
terrible war, and in the fight Bhima will rend asunder 
your thigh, whieh you struck with your fingers 
just now." 

Greatly agitated over the eurse Dhrtarāstra prayed 
the sage for redemption and the sage said: *if only 
your son resorts to forebearanee and peace the eurse 
will not take effect, otherwise it will come true." And 
after making this announcement the sage returned to 
the forest. (M.B. Vana Parva, Chapter 10). 

9) The procession. While the Pāņdavas were staying 
in the Kāmyaka forest Duryodhana and others went 
there on the pretext of looking after the cows. The 
Gandharvas took them captive; but the Pandavas 
intervened and set them free. Feeling humiliated at the 
mishap Duryodhana decided to end his life after erown- 
ing Du$$asana as King. But Dušsāsana did not agree 
to the proposal. (For details see Ghosayātrā). 

10) Duryodhana's attempt at death and his trip to Pātāla. 
Humiliated at the procession thus and turning down 
the advice of friends to return to the palace, Duryo- 
dhana spread grass on the ground and lay down there 
to die. As his death would spell disaster to the Danavas 
they decided to send him back to his palace for which 
purpose they performed the Vaitana sacrifice in Patala. 
While offering milk in the sacrificial fire a Raksasa 
woman, Krtyā, arose therefrom, and at the instance 
of the Danavas she earried Duryodhana over to Pātāla. 
There they told him thus: “Oh Duryodhana, a part 
of your body has been earned by us from Siva by our 
penance. That part of your body above the waist is 
made of diamond. Therefore, arrows will not pierce 
your body. Grieve not. Bhagadatta and other heroes 
have been born to help you. Your great supporter 
Karna is possessed of the soul of Narakāsura.” These 
words of the Danavas instilled fresh hope in Duryo- 
dhana, and he was taken back to his Kingdom by Krtya. 
This incident appeared as a dream to Duryodhana. 
Bucking up confidence and courage again he returned 
to Hastinapura and continued to rule (M.B. Vana 
Parva, Chapter 252). 


11) Duryodhana’s Visņu yajūa. At this juncture Duryo- 
dhana thought of performing a Rājasūya for which he 
invited brahmins to the palace. After bestowing much 
thought on the subjeet the brahmins pointed out that 
there was no sanetion for Duryodhana to eonduet a 
Rājasūya as his elders, Dhrtarāstra and Dharmaputra 
were still alive. At the same time they pointed out that 
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there was another Yajūa called Visnu Yajiia as efficaci- 
ous as Rājasūya which Duryodhana was competent to 
perform. Accordingly Duryodhana performed the Visnu 
yajīa and earned reputation among evil monarchs. 
(M.B. Vana Parva, Chapters 256, 257). 

12) Boon from Durvāsas. Once Durvasas accompanicd 
by his disciples, came to Duryodhana's palace, and 
Duryodhana dccided somchow or other to befriend and 
use the maharsi as a weapon against the Pandavas. He 
housed the maharsi and his disciples in the palace for 
a few days and pleased them by careful service at which 
the maharsi asked Duryodhana to request for any boon 
he desired. And, Duryodhana asked the maharsi to 
visit the Pandavas one day in the forest with his disciples 
when they had finished taking their meals. The 
maharsi agreed. And, this was the period of time when 
Pāūcālī had received the aksayapatra from Sürya. 
Everyday the patra would produce enough food for the 
Pandavas and ihe other people with them, but it would 
become empty for the day after Pāiicālī had eaten her 
food. This was the nature of the aksayapātra. 
Pāūcālī had finished her meals one day when Durvāsas 
and his diseiples came to the Pandavas. Not knowing 
that Pafieáh had already finished her food Dharma- 
putra weleomed the maharsi and his disciples and 
requested them to take bath in the Ganga and return for 
their meals. Pafieáli was in a fix. The aksayapātra 
would not produce any more food for the day, and if 
not duly fed the maharsi would get angry and curse 
them. In this painful dilemma she prayed to $ri Krsna 
for succour, and lo! he appeared and asked Pafieali for 
some food. She replied that the aksayapātra was quite 
empty. But, Krsņa got from her the pātra and ate one 
particle of Kira (a leafy vegetable) which had stuck on 
its side. That leafy substance fully satisfied his hunger 
and thirst whereupon the hunger and thirst of Durvasas 
and his diseiples were also quenched. Then Krsna 
asked Sahadeva to bring back the maharsi and his 
‘disciples from the bank of the Ganga and accordingly 
he went there and invited them. Only a few minutes 
had passed sinee the maharsi and his disciples had felt 
the satisfaction of a sumptuous meal. They were also 
astonished to think how in such a short time food for so 
many people could be cooked by Paticali. They felt 
rather anxious about the reaction which Dharmaputra 
would evince in ease they returned to him to say that 
they required no food. Durvāsas realised only too well 
that to quarrel with the Pandavas, who enjoyed the 
friendship and support of Krsna was like playing with 
fire. Therefore, the maharsi with his disciples ran away 
from the.place seeretly. Pandavas waited long for the 
maharsi and his disciples to return fearing that the object 
of Durvasas might be to return at the untimely hour 
and curse them. But, Sri Krsna told them the details 
about the maharsi’s departure and assured Dharma- 
putra that he and his disciples would not return. (M.B. 
Vana Parva, Chapter 263). 

13) War against Virdta. After twelve years’ exile in the 
forest the Pandavas began their life ineogni to at Virata 
nagara. Kieaka, brother-in-law of Mātsya, the Virāta 
King, was killed seeretly by Bhīmasena, and news was 
spread that Kieaka was killed by a Gandharva. 


None of the spies deputed by Duryodhana to spot out 
the Pandavas during their life incognito could gather 
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any information about them. One of thosc days 
Sugarman, King of Trigaria, told Duryodhana that the 
Virata King had lost his power and spirits due to the 
death of Kicaka and it was, therefore, the proper time 
to attack the Virāta country and subjugate it thor- 
oughly. The idea appealcd to Karna, who promptcd 
Duryodhana to war against Virata. The army was 
fully mobilised. As an excuse for the war, at thc ins- 
tance of Duryodhana, Sugarman, King of Trigarta 
lifted innumerable cows of the Virāta King. This 
happened on the day on which the life incognito of the 
Pandavas was to have ended. And war started thus. 
The Virāta prince Uttara who spent his time in thc 
zenana in the palace appeared in the field of war. 
Arjuna, under the assumed name of Brhannala took up 
the charioteership of Uttara. But, at the sight of the 
vast Kaurava army Uttara fainted, and Arjuna hurried- 
ly drove the chariot over to where his bow gandiva 
was kept hidden, and with the bow in his hands Arjuna 
jumped into the thick of the fight. A fierce war ensued 
in which the Kaurava army was completely routed. 
The life incognito of the Pandavas was also over, and 
Duryodhana became naturally anxious about the future 
of things. (M.B. Virata Parva, Chapter 65). 

14) Preparation for war. Duryodhana refused to give 
the Pandavas, even after their return from twelve years’ 
exilc in forest and one year’s life incognito, even ‘as much 
land as would hold a pin’, and war became inevitable. 
The Pandavas and Kauravas fought the great war which 
lasted for eighteen days on the field of Kuruksetra. 

(1) Duryodhana went to invite Sri Krsna. Preparations for 
the war were gathering speed and momentum. Both 
the sides were on the look out for more friends and 
allies. Being told that Arjuna had gone to Dvaraka to 
seek Krsņa's support Duryodhana rushed to the place. 
Seeing Duryodhana from a distance Krsna lay on his 
bed in a false sleep, and Duryodhana took his seat 
on a stool at the head of the bed awaiting Krsna to 
awake from sleep. Soon after, Arjuna came there and 
he. stood at the feet of Krsna with head bowed down. 
When Krsna awoke from sleep it was Arjuna whom he 
saw first, and while exchanging greetings with Arjuna 
he was told that it was Duryodhana, who had come 
first. But when Duryodhanaand Arjuna explained the 
object of their visit he told them thus:— 

“No doubt it was Duryodhana who came first. But, it 
was Arjuna whom I met first. Since Duryodhana came 
first and I saw Arjuna first I shall help both of you in 
war. There is the adage that youngsters should be 
given priority of consideration. So, Arjuna may indi- 
cate his preference first. I shall give one of you an army 
of 10 lakhs of warriors as. strong in body as myself, 
and I shall stand by the other without arms and with- 
out fighting. Arjuna may make his choice first. And, 
he chose Krsna for his side in the war while Duryodhana 
was happy to get Krsna’s mighty army. (M.B. Udyoga- 
Parva, Chapter 7). 

(2) Duryodhana sought Balabhadra’s help but Bala- 
bhadra told him frankly that since he could not forsake 
Krsna he would rcmain neutral in the war. (M.B. 
Udyoga Parva, Chapter 7, Verse 25). 

(3) Duryodhana got an aksauhini (a specific division of 
army) from Krtavarman. (Udyoga Parva, Chapter 7, 
Verse 32). 

(4) Salya promised to captain the Kaurava army. 
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(M.B. Udyoga Parva, Chaptcr 8, Verse 18). 
(5) Duryodhana could collect a total of eleven aksa- 
uhinis. (M.B. Udyoga Parva, Chaptcr 19, Verse 27). 
(6) He assured Dhrtarāstra that the Kaurava army 
would easily defeat the Pandava army. (M.B. Udyoga 
Parva, Chaptcr 57). 
(7) He declared that war was a yajfia. (M.B. Udyoga 
Parva, Chapter 58). 
(8) At the instancc of Dhrtarāstra a rest house was 
built for Sri Krsna on his way to the Kauravas for 
compromise talks on behalf of the Pandavas. (Udyoga 
Parva, Chapter 85). 
(9) Duryodhana opined that Krsna be taken. captive 
when he came to plead for compromise and peace, 
but the others did not support him. (Udyoga Parva, 
Chapter 83, Verse 13). 
(10) Duryodhana worshipped Krsna with rare and 
excellent things and invited him for meals, but Krsna 
did not accept any. (Udyoga Parva, Chapter 
OI Verset): 
(11) Duryodhana rejected the advice of sage Kanva 
to come to terms with the Pāņdavas. (Udyoga Parva, 
Chapters 97-105). 
(12) He emphatically announced in the Kaurava 
assembly that even as much land as may be required 
to hold a pin would not be given to the Pāņdavas. 
(Udyoga Parva, Chapter 127, Verse 26). 
(13) Krsna's pleadings in the Kaurava assembly for 
peace and amity on behalf of the Pāņdavas failed to 
have any effect. On the occasion Duryodhana, Sakuni, 
Karna and Dusšāsana conspired to take Krsna captive. 
Satyaki informed Krsna secretly about the conspiracy 
and Krsna informed Dhrtarástra about it, and hc 
warned the conspirators against their wicked plan. 
(Udyoga Parva, Chapter 13, Verse 4).> 
(14) Duryodhana appointed Krpa, Droņa, Salya, 
jayadratha, Hārdika, Ašvatthāmā, Karna, Sakuni, 
Balhika and Kamboja as commanders of the army. 
(Udyoga Parva, Chapter 155). 
(15) Duryodhana appointed Bhisma as the Commander 
in-Chief of the army. (Udyoga Parva, Chapter 156 
verse 26). 
dd He appointed Ulüka as messenger and warned 
ri Krsņa, the Pāņdavas, Drupada, Virāta, Sikhandi, 
Dhrstadyumna and others. (Udyoga Parva, Chapter 
10). 
(17) He ordercd the army to the Kuruksetra field. 
(Udyoga Parva, Chapter 195). 
(18) He appointed Duššāsana as Bhisma’s body-guard. 
(Bhisma Parva, Chapter 15). 
(19) On the flag staff of Duryodhana studded with gems 
his flag with the serpent's emblem flew high in the air. 
(Bhisma Parva, Chapter 17, Verse 25). 
(20) He learnt from Drona the names of heroes on 
both sides before the fighting started. (Bhisma Parva, 
Chapter 25). | 
15) Duryodhana in battlefield. The following incidents 
relating to Duryodhana in actual war have been noted. 
(1) In the first day's fighting he fainted, hit by the 
arrows of Bhīma. (Bhisma Parva, Chapter 58, Verse 17). 
(2) He attackcd Bhima with the support of the elephant 
division (Gajasena). and the latter fainted. (Bhisma 
Parva, Chapter 64, Verse 14). 
(3) Bhimasena again confronted him, and again he fell 
down fainted. (Bhisma Parva, Chapter 80, Verse 4). 
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(4) Dhrstadyumna dcfeated him. 
Chapter 82, Verse 53). 
(5) Bhima killed eight brothcrs of Duryodhana at one 
stretch, and Duryodhana cried before Bhisma. (Bhisma 
Parva, Chapter 88, Verse 37). 
(6) He fought against Ghatotkaca and killcd four 
Raksasa attendants of the lattcr. (Bhisma Parva, Chapter 
91, Verse 20). 
(7) He fell down at the blows delivered by Ghatotkaca. 
(Bhīsma Parva, Chapter 92, Verse 14). 
(8) He thrashed Bhima to unconseiousness. 
Parva, Chapter 94, Verse 5). 
(9) Overpowcred by Ghatotkaca, he gave cxpression to 
his sorrows before Bhisma. (Bhisma Parva, Chapter 95, 
Verse 8). 
(10) He direeted Salya to fight against Yudhisthira. 
(Bhisma Parva, Chapter 105, Verse 26). 
(11) Grieved at the death of the warriors in his army 
he went to Bhisma in great anguish. (Bhisma Parva, 
Chapter 109, Verse 16). 
(12) Duryodhana and Sātyaki fought against each othcr. 
(Bhisma Parva, Chapter 111, Verse 14). 
(13) He fought with Abhimanyu. (Bhisma Parva, 
Chapter 116, Verse 1). 
(14) He appointed Drona as chief of the army. 
(Bhisma Parva Chapter 6, Verse 2). 
(15) He prayed for Drona’s blessings to capture Yudhis- 
thira alive. (Drona Parva Chapter 12, Verse 6). 
(16) He embraced Drona at the sight of the latter 
disintegrating the fighting forces of the Pandavas. 
(Bhisma Parva, Chapter 23, Verse 7). 
(17) He aecorded sanetion to his warriors to kill Abhi- 
manyu. (Bhisma Parva, Chapter 39 Verse 16). 
(18) Hc prompted Karna to fight Abhimanyu. (Bhisma 
Parva, Chapter 40, Verse 23). 
(19) He ran off at the blows of Abhimanyu. 
Parva. Chapter 45, Verse 30). 
(20) He consoled Jayadratha who ran away in fear of 
Arjuna. (Bhisma Parva, Chapter 74, Verse 14). 
(21) When he admitted that he was not efficient to 
fight Arjuna, Drona tied a divine talisman on his body. 
(Bhisma Parva. Chapter 94, Verse 73). 
(22) Defeated by Arjuna he ran away with the talisman 
on him. (Bhisma Parva, Chapter 103, Verse 32). 
(23) Sātyaki defeated Duryodhana. (Bhisma Parva, 
Chapter 120 Verse 40). 
(24) He got defeated by Yudhāmanyu and Uttamaujas 
(Bhisma Parva Chapter 102 Verse 30). 
(25) He ineited Karna to kill Arjuna. (Bhisma Parva, 
Chapter 145, Verse 12). . 
(26) Helost his enthusiasm with the death of Jayadratha 
. (Bhisma Parva, Chapter 150). 

(27) He made allegations against Droņa. 
Parva, Chapter 152, Verse 2). 
(28) He fought with Yudhisthira and got defcated. 
(Dhisma Parva, Chapter 153, Verse 23). 
(29) Ašvatthāmā got ready to kill Karna, but Duryo- 
dhana pacified him. (Bhisma Parva, Chapter 150, 
Verse 13). 
(30) He fought with Bhima and got defeated. (Bhisma 
Parva, Ghapter 166, Verse 30). 
(31) He deputed Sakuni to kill the Pāņdavas. (Bhisma 
Parva, Chapter 170, Verse 60). 
(32) He got defeated in fight with Sātyaki. (Bhīsma 
Parva, Chapter 171, Verse 23). 


(Bhīsma Parva, 
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(33) He prompted Alambusa, son of Jatāsura to fight 
with Ghatotkaca. (Bhisma Parva, Chapter 174, Verse 


gue 

(34) He fought with Nakula and got defeated. (Bhīsma 
Parva, Chapter 187, Verse 50). 

(35) On the dcath of Dropa he ran away from the 
battleficld. (Drona Parva, Chapter 193, Verse 17). 

(36) After the dcath of Drona he appointed Karna 
chicf of thc army. (Karna Parva, Chaptcr 10, Verse 43). 
(37) He fought against Yudhisthira and got defeated 
(Karna Parva, Chapter 29, Verse 32). 

(38) He requested Salya to act as Karpa's charioteer. 
The rcquest so enraged Salya that he rosc from his seat 
at once. But, Duryodhana brought him round with 
praises. (Karna Parva, Chapter 32). 

(39) He created so much troubles and difficulties for 
Nakula and Sahadeva in fight with them. 

(Karna Parva, Chapter 56). 

(40) In further fighting he got defcated by Bhima. 
(Karna Parva, Chapter 61, Verse 51). 
(41) He killed the Kulinda prinee. 
Chapter 85, Verse 19). 

(42) When Agvatthama put forward certain compro- 
mise proposals he rejected them. (Karna Parva, Chapter 
88, Verse 30). . 

(43) Karna was killed and Duryodhana was immersed 
in grief. [Karna Parva, Chapter 92, Verse 15). 

(44) He rejected peace proposals made by Krpa, and 
reaffirmed the decision to fight. (Salya Parva, Chap- 
tcr 5). 2 
(45) He appointed Šalya as chief of the army. (Salya 
Parva, Chapter 7, Verse 6). 

(46) He was again defeated by Bhima. (Salya Parva, 
Chapter 16, Verse 42). 

(47) He was defeated by Dhrstadyumna. (Salya Parva, 
Chapter 25, Verse 23). 

(48) After the defeat heran away from the battlefield, 
entered a pool rendering the water motionless by 
magical power and stayed under water. (Salya Parva, 
Chapter 29, Verse 54). 

(49) Krpācārya, A$vatthamà and Krtavarman went to 
his hiding place and tried to arouse him for war but he 
expressed disinclination for war. (Salya Parva, Chapter, 
30, Verse 14). 

(50) Yudhisthira visited Duryodhana in the latter's 
hiding place, but he answered Yudhisthira from under 
water. (Salya Parva, Chapter 31, Verse 33). 

(51) On the urging of Yudhisthira he came out of the 
pool. (Salya Parva, Chapter 32, Verse 33). 

(52) He got prepared for club fight with Bhima. (Salya 
Parva, Chapter 33, Verse 52). 

(53) Ill omens like storms, dust fall, thunder and light- 
ning, followed his preparations for fight with Bhima. 
(Salya Parva, Chapter 56, Verse 8). 

(54) He fell down at the blows of Bhima with his thigh 
broken. (Salya Parva, Chaptcr 58, Verse 47). 

(55) Sri Krsna spoke harsh words to him and hc 
replied to them all. (Salya Parva, Chapter 61, Verse 
27 

(56) He shcd tears before Salya. (Šalya Parva, Chapter 
61, Verse 7). 

(57) He appointed Ašvatthāmā chief of the army. 
(Salya Parva, Chapter 65, Verse 41). 

(58) Congratulating Ašvatthāmā he cast away his mor- 
tal coils. (Sauptika Parva, Chapter 9, Verse 56). 


(Karna Parva, 
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16) Other information. 

(1) Duryodhana was one of the cleven mahārathas on 
the Kaurava side, others being Yuyutsu, Duššāsana, 
Dussaha, Durmesana, Vikarna, Citrasena, Jaya, Kuru- 
mitra, Karņa and Satyavrata (all of them, sons of 
Dhrtarāstra). (M.B. Adi Parva, Chapter 63, Verse 18). 
(2) With thc help of Karņa he abducted the daughter 
of the King of Kasi. (Santi Parva, Chapter, 4, Verse IB) 
(3) After his death his splendid palace was occupicd 
by Bhima. (Santi Parva, Chapter 44, Verse 6). 

(4) Vyāsa brought by his esoteric powers to the surface 
of the Ganga the souls of the heroes who were killed in 
the battle. Amongst them was the soul of Duryodhana 
also. (A$ramavasika Parva, Chapter 32, Verse 9). 

(5) Yudhisthira saw Duryodhana, after his death, living 
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DUSSALA. The only daughter of Dhrtarástra by Gān- 


dhārī. 

(1) She was married to Jayadratha the Rājā of Sindhu. 
(2) Her birth. See under Kauravas. 

(3) Yudhisthira did not permit Jayadratha to be killed 
when he abducted Pāūcālī as he was the husband of 
Duššalā. (Vana Parva, Chapter 271, Verse 43). 

(4) When Arjuna reached Vidarbha attending the 
Ašvamedha yajfia the archers obstructed his progress, 
and he killed them all. Suratha, son of Duséala, was 
also among those killed, and she came to the battlefield 
with her infant child crying, whereupon Arjuna stopped 
the fighting and in remorse crowned the son of Suratha 
as the King of Sindhu. (Ašvamedha Parva, Chapters 78 
and 89). 


in heaven, resplendent as Sürya in the company of DUSSASANA I. A son of Dhrtarastra. 


holy devatas. (Svargarohana Parva, Chaptcr 1, Verse 4). 
17) Synonyms of Duryodhana. Ajamidha, Bharata, Bha- 
ratasardila, Bhāratašrestha, Bhāratāgrya, Bharatarsabha, 
Bhāratasattama, Dhārtarāstra, Dhrtarāstraja, Gāndhā- 
rputra, Kaurava, Kauravanandanā, Kauravendra, 
Kauravya, Kauraveya, Kurukuladhāma, Kurumukhya, 
Kurunandana, Kurupati, Kurupravira, Kurupungava, 
Kurusattama, Kururāja, Kurusirhha, Kurüttama, Suyo- 
dhana. j 

DURYODHANA II. The Mahābhārata refers to another 
Duryodhana, grandson of Suvira, and son ofDurjaya. 
(Anušāsana Parva, Chapter 2, Verse 18). A daughter 
called Sudaršanā was born to him by his wife Narmada. 
Duryodhana married Sudaršanā to Agnideva. 


DÜSANA. A Rāksasa. Düsana, who came along with 
Khara to fight, was killed by Sri Rama. (See Khara). 
DUSKARNA. One of the hundred sons of Dhrtarāstra. 
He was defeated in fighting in the great war by Šatā- 

nika. (Droņa Parva, Chapter 155). 


DUSPANYA. Last son of a merchant in Pātalīputra. 
Short-tempered and haughty, this Duspanya killed many 
children. The King outlawed him. He went into the 
forest where he drowned the child of maharsi Ugrasravas 
The maharsi cursed him thathe also should end his life 
by drowning and his soul roam about in unsupportable 
distress. The curse came true. After roaming about for 
many years he approached Agastya and prayed for 
redemption from the curse. The sage directed his dis- 
ciple, Sutiksna to get holy water from Agnitirtha in 
Mount Gandhamādana and sprinkle it on the sinful 
soul of Duspanya. Sutīksņa did as he was asked by the 
guru, and the soul of Duspaņya attained salvation. 
(Setumahatmyam). 

DUSPARAJAYA (DURJAYA). One of the hundred sons 
of Dhrtarastra. On the occasion of Duryodhana's jour- 
ney to Dvaitavana Dusparājaya was taken captive by 
the Gandharvas. In the war with the Gandharvas he 
clashed with Nila. (Drona Parva, Chapter 25). He was 
killed by Bhima. (Salya Parva, Chapter 26). 

DUSPRADHARSANA. (DUSPRAHARSA). One of the 
hundred sons of Dhrtarāstra. Bhīma killed him in fight- 
ing. (Šalya Parva, Chapter 26). 

DUSSAHA. A son of Dhrtarastra. He was wounded by 
the arrows of Sātyaki and killed by Bhitna. (Drona 
Parva, Chapter 135). 

DUSSALA. One of the hundred sons of Dhrtarāstra who 
was killed in war by Bhima. (Drona Parva, Chapter 
129, Verse 39). 


1) His birth. See under Kauravas. 

2) . Other information. (1) He, along with his brothers, 
was present at the svayarhvara of Pāticālī. (Ādi Parva, 
Chapter 185, Verse 1). 

(3) He kept store and served food to the guests at the 
Rājasūya of Yudhisthira. (Sabhā Parva, Chapter 35, 
Verse 5). 

(3) He dragged Pajicali and stripped her of her clothes 
in the assembly hall of the Kauravas. (For details sce 
under Pāncālī). 

(4) Gandharvas took him captive in Dvaitavana. 
(See under Kauravas). i 

(5) The Pandavas released the Kauravas from cap- 
tivity, and Duryodhana laden with this humiliation 
did not desire to return to Hastināpura. He asked 
Duššāsana to assume kingship and rule the subjects 
well. Duššāsana rejected the offer and wept. This 
was a good trait in the vicious character of Duštāsana 
like lightning in the midst of dark and thick clouds. 
(Vana Parva, Chapter 249). 

3) Duššāsana in the great war. (1) During the first 
day of the war he fought a duel with Nakula. (Bhisma 
Parva, Chapter 45, Vcrse 22). 

(2) He got defeated in the duel with Arjuna. (Bhīsma 
Parva, Chapter 110, Verse 23). 

(3) He promised: Duryodhana that he would kill Abhi- 
manyu. Drona Parva, Chapter 89, Verse 24). 

(4) Abhimanyu rendered him unconscious with his 
arrows. (Droņa Parva, Chapter 40, Verse 13). 

(5) He got defeated by Arjuna and ran away from 
the battlefield. (Droņa Parva, Chapter 10). 

(6) He fought with Sātyaki. (Drona Parva, Chapter 
96, Verse 14). 

(7 He got defeated by Sātyaki and ran off. (Droņa 
Parva, Chapter 121, Verse 29). 

(8) He defeated Prativindhya. (Droņa Parva, Chapter 
168, Verse 43). i 

(9) Sahadeva defeated him in fighting. (Droņa Parva, 
Chapter 188, Verse 5). 

(10) He fought with Dhrstadyumna and got defeated. 
(Droņa Parva, Chapter 189, Verse 5). 

(11) On the death of Droņa he ran away from the 
battle-field. (Drona Parva, Chapter 193, Verse 15). 
(12) Sahadeva defeated him. (Karna Parva, Chapter 
23, Verse 18). 

(13) Duššāsana put Dhrstadyumna in prison. (Karna 
Parva, Chapter 61. Verse 33). 

(14) He fought with Bhima. (Karna Parva, Chapter 
82). 
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4) Death of Duššāsana. In the fierce fight between 
Bhima and Dušsāsana at Kuruksctra Bhima felled him 
with his club and sat on his chest asking him 
with which hand of his he pulled Draupadi by hair, 
Raising his right hand Duššāsana cried out, ‘This 
is the hand you seek for". At this reply of his 
Bhima pulled out Duśśāsana’s right hand and thrashed 
him with it. He cut asunder Dusšāsana's chest and 
drank the blood which gushed out of it (Karna Parva, 
Chapter 83, Verse 8). 

5) After his death. (1) After Dufšāsana's death Arjuna 
occupied his palace. (Santi Parva, Chapter 44, Verse 
8). 


(2) Vyasa evoked the souls of the heroes who died in 
war and sprinkled Ganges water on them. Dussasana 


was one among those thus treated. (Āsramavāsika 
Parva, Chapter 32, Verse 9). 
(3) After death he attained heaven. (Svargārohaņa 


Parva, Chapter 5, Verse 21) 

6) Synonyms of Duššāsana. Bharata, Bharatagrestha, 
Bharatapasada, Dhrtarāstraja, Kaurava, Kauravya, 
Kurušārdūla etc. 


DUSSASANA II. Another Duššāsana, servant of the 
son of King Khadgabahu of Saurāstra is also mentioned 
in the Puranas. 

Khadgabahu had a famous elephant, which one night 
broke its chains and escaped, and all the mahouts 
could not chain it again. People in terror of the elephant 
ran helter-skelter. Now, a brahmin was going that way 
chanting verses of the 16th Chapter of the Gita, and even 
though the mahouts warned him he did not change 
his path. Instead he saluted the elephant by touching 
its cheeks and proceeded on his way unhurt by the ani- 
mal. The King felt great respect for the brahmin when 
he was told that he owed his miraculous powers to 
the 16th chapter of the Gītā, and he took the brahmin 
with him to his palace. The King gave him 100,000 golden 
coins and received from him the Gita mantra. He began 
reciting daily certain verses in the 16th Chapter of the 
Bhagavadgita. 

Some time afterwards the King one day went to an 
open ground near his palace accompanied by soldi- 
ers and set the elephant free from its chain. Then, 
unheeding the entreaties of the frightened people he 
approached the elephant, saluted it by touching its 
cheeks and came away unhurt. He could act in this 
fashion because of his firm faith in the efficacy of the 
Bhagavadgītā. And afterwards he placed his son, on the 
throne and himself led a life of recluse repeating the 
Bhagavadgita. 

Some Puranas have another version of this episode. 
Duf$àsana was a servant of Khadgabahu’s son and he 
attempted to catch the elephant but was killed 
by it. He attained salvation by hearing the 17th Chap- 
ter of the Bhagavadgītā. 

Duššāsana, an idiot, betting a huge sum of money with 
the junior mahouts of the elephant and unheeding the 
warnings of several people once mounted the clephant. 
Children agitated the animal and Duégasana fell down 
from its back. The angry animal stamped the fool to 
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DUSYANTA I 


death, and its rage having not yet subsided it threw 
around his bones. NDuššāsana, who ended his life thus 
was reborn as an elephant and was owned by King 
Jayadeva of Ccylon for a long time. A great friend of 
King Khadgabāhu, Jayadeva presented the elephant 
to him. At the sight of its brothers and other relations 
memory about its previous birth dawned on the cleph- 
ant. And, it lived in great grief. After some days the 
King presented the animal to a poet pleased at his 
samasyapürana (filling the three lines of a stanza in 
tune with the fourth line given). The poet sold the 
elephant to the King of Mālava as it got ill with 
fever. In spite of the best treatment administered to it 
the elephant seemed to be ncaring its end. Without 
either eating or drinking or sleeping the animal stood 
motionless shedding tears day and night. One 
day, the Mālava King visited the elephant when, 
to the surprise of all assembled therc, the elephant 
spoke to the King thus: "Oh, King: if a brahmin 
recites the 17th Chapter of the Bhagavadgita I will 
be completely cured of my illness." 

Accordingly a brahmin was brought. As soon as he 
chanted the Gita and sprinklcd water on its head it 
got rid of its animalhood, ascended the divine aero- 
plane and shone forth like Indra. The Mālava King 
also began daily reciting the Bhagavadgita and within a 
short time afterwards attained salvation. (Padma 
Purana, Chapter 8). 

lived in Pratisthana. One 
Devadasa was her husband. When Devadāsa had once 
gone to the palace on some business Duštīlā hid her 
paramour, with the object of doing away with her 
husband, on top ofthe ceiling of her room. He killed 
Devadàsa while the latter was sleeping in the night. 
Next day when people gathered at her house she gavc 
out the story that her husband was murdered by thieves. 
But the people got the true story about the death of 
Devadāsa from his four-year-old son and beat Dušžīlā 
to death. (Kathāsaritsāgara, Saktiyagolarnbaka, 
Taranga 2). 


DUSTABUDDHI. See Mitrabheda. 
DUSYANTA I. A reputed King of the Lunar dynasty. 


2) Genealogy. Descended from Visņu thus:—Brahmā— 
Atri—Candra—Budha—Puriiravas—Ayus — Nahusa — 


Yayāti — Püru--Janamejaya—Pracinvan—Namasyu— 
Vitabhaya — Sundu—Bahugava—Sarhyati — Rahovādī 
Raudragva— Matināra — Santurodha—Dusyanta. 


Matīnāra had two sons: Santurodha and Pratiratha, 
and Santurodha had three sons: Dusyanta! Pravira 
and Sumanta. Pratiratha begot Kanva and he, Medhā- 
tithi. 

His reign. Within a short period of time Dusyanta 
bacame the emperor of India. (Adi Parva, Chapter 68, 
Verse 3). His cmpire extended up to the sea, and he 
became an object of envy for other rulers. Under his rule 
the four castes flourished in affluencc. None was threa- 
tened with illness or by thieves. The seasons marched 
in duc order, the clouds raining at the proper time etc. 
«Like the ocean not getting agitated, and putting up 
with cverything with unique patience like the earth, 
Dusyanta ruled the country’? (Ādi Parva, Chaptcr 68). 


1. The genealogy given above has been taken jointly from Agnipurāņa, Bhāgavata and Visnupurana. But the Mahābhārata 
(Adi Parva, Chapter 94, Verse 17) gives Ilin as the name of Dusyanta’s father and Rathantias that of his mother, It may be 


surmised that Santurodha and Ilin were one and the same individual. 


DUSYANTA II 


3) Marriage and birth of son. Once Dusyanta set out 
to a forest to hunt. Seated in his chariot, which moved 
with the speed of Garuda he came to a beautiful forest. 
Weary with hunger and thirst the King, leaving the 
attendants behind walked into the hcrmitage of the sage 
Kanva. Proceeding along the sand on the banks of 
Malini river and drinking with his eyes the beauties 
of the hermitage he rcached Kanva’s 4grama. ‘Who 
is there in the āšrama?” queried the King, whereupon 
Sakuntala, the foster daughter of Kanva came out, and 
in the absence of her father welcomed the guest. 
Enchanted by the beauty of Šakuntalā, the King 
questioned her about her lincage and she told him the 
story about Višvāmitra's love for Menaka, and Kanva 
bringing up their daughtcr. Dusyanta felt deep love 
for her, and in accordance with rules prescribed in 
Dharma šāstras married her in the Gandharva way. He 
also accepted her stipulation that the son born to her 
should become the next monarch. Šakuntalā got preg- 
nant, and after promising that she would duly be 
conducted to the palace Dusyanta returned. 

No sooner had Dusyanta left the 4frama than Kanva, 
who had been out returned to the āšrama. With his 
divine eyes he understood what had happened in his 
absence. Kanva blessed Sakuntala that she would have 
an excellent son, who would become an excellent 
ruler of the world surrounded by the sea. 

In due course of time Sakuntalà delivered a son. Kanva 
did the rites pertaining to the birth of the child, and 
named the child Sarvadamana. The child grew up to 
become six years old, and Kanva realising that the 
further stay of Sakuntala and her son at the àírama 
would stand in the way of the child’s welfare and pro- 
gress sent the mother and the child to Hastinapura, 
the capital of Dusyanta, attended by his disciples. 
When they reached Dusyanta’s palace and sent word to 
him about their arrival he, pleading ignorance about 
his marriage with Sakuntala, refused to receive her and 
the child. Dusyanta and Sakuntala hotly argued the 
question. At last, when Šakuntalā, with swelling 
emotions was about to leave the palace, a celestial voice 
announced that Dusyanta had, in fact, married 
Šakuntalā, that Sarvadamana was his son and that he 
(Sarvadamana) would become a great ruler under the 
name Bharata. (Adi Parva, Chapters 69-74). 

4) Other information. (1) Dusyanta did not eat flesh. 
(Anušāsana Parva, Chapter 115, Verse 64). 

(2) After his death Dusyanta stayed in Yama’s assembly 
worshipping him. (Sabha Parva, Chapter 8, Verse 15). 
DUSYANTA II. A son born to King Ajamidha of the Piru 
dynasty by his wife called Nili. He had a brother called 
Paramesthi. (Adi Parva, Chapter 94, Verse 33). Both 
the Kings, Dusyanta and Paramesthi are referred to as 
Paficalas also. (Adi Parva, Chapter 94, Verse 33). 
DÜTALAKSANA (M). The word ‘dita’ has a special 
meaning in Visavidyā. If a man is bitten by a snake, 
the man who goes to the Visavaidya to speak to him 
about it and bring him if necessary is called ‘dita’. 
From the external signs and symbols of thedüta and 
from words spoken by him the visavaidya understands 
whether the person bitten by the snake would die or 
survive. These signs and words of the *düta'are called 
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laksanas. The following are somc of the important 
dütalaksanas. 

(1) The caste of the person bitten by the snake and 
the caste of the düta. 

(2) The first word uttered by the dita. If itis the 
name of the patient, it has a special significance. 

(3) If the dūta makes an incomplete scntence, it isa 
significant laksaņa. 

(4) The things carried by the düta such as stick, rope, 
knife. 


(5) The colour of the clothes worn by the düta. 
(6) The tone in which the düta speaks. These are the 
laksanas from which the doctor knows whether the 


patient can be cured. (Bhavisya Purāņa, Brahma Parva, 
Chapter 35, Verses 19,20). 


DVADASABHUJA. A warrior of Subrahmanya. (M.B. 


Šalya Parva, Chapter 45, Stanza 57). 


DVĀDAŠĀDITYA (S). The twelve sons born to Kašyapa 


by his wife Aditi are called Dvadasadityas (Twelve 
Ādityas) The word Aditya means ‘born of Aditi’. As it 
occurs in Agni Purana (Ch. 51) a table, showing the names 
of the twelve Adityas and the sign of the Zodiac over 
which each Aditya predominates and the colour of it, 
is given below. 
Dvādašādītyas. 
1 Varuņa. 

2 Sūrya (Sun) 
3 Sahasrāmšu 


Sign of the Zodiac. 
Mesa (Aries) 

k sabha (Taurus) 
Mithuna (Gemini) 


Colour 
Black. 
Blood-colour. ' 
Slightly redcolour. 


4 Dhātā Karkataka (Cancer) Yellow. 

5 Tapana Simha (Leo) White. 

6 Savità Kanya (Virgo) Pure white, 
7 Gabhasti Tulā (Libra) tawny colour. 
8 Ravi Vrícika (Scorpio) Yellow. 

9 Parjanya Dhanu (Sagittarius) Parrot-colour. 
10 ‘Tvasta Makara (Capricorn) Snow-white. 
11 Mitra Kumbha (Aquarius) Smoky hue. 
12 Visnu? Mina (Pisces) Blue. 


DVADASAKSA. A warrior of Subrahmanya. (M.B. 
Salya Parva, Chapter 45, Stanza 88). 


DVADASIVRATA. A fast ordained in accordance with 
the Hindu religion to make an end of the sorrow and 
misery in life. There is a history behind this fast or vow 
which is performed in the bright lunar fortnight in the 
month of Phalguna (Mina). It is given below. à 
Once King Mahābali, with a vast army of Asuras, went 
to the realm of the gods and drove them out of heaven. 
Aditi was much grieved at the misfortune that befell 
her sons. Kašyapa her husband asked her the cause of 
her grief. She told him about the fall of gods, and 
asked him for a remedy. Kaíáyapa told her to obscrve 
Dvādašīvrata. Aditi took Dvādašīvrata and Mahābali 
was pushed down to Pātāla by Mahāvisņu who 
incarnated as Vamana. From that day onwards 
Dvāda$īvrata is considered to be holy fast. (Bhāgavata, 
Skandha 8). 

DVAIDHIBHAVA. One of the six qualities, others being 
Sandhi, Vigraha, Yana, Asana, and Sarhiraya. Sandhi 
is to make peace with the enemy. Vigraha is war. The 
journey to battle is Yana. Asana is, not going for war. 
Dvaidhibhava is dividing his army into two, i.e. if the 


1. This version of the episode is found in Mahābhārata. The poet Kālidāsa has made variations, suitable to his work, the Abhi- 
jfiana-Sakuntala. Some deviations from the Mahābhārata story may be noticed in the works of some other poets also. 
2. Different names of Adityas occur in different Puranas. The names given here are based on the Agni Purana. 


DVAIPĀYANA 


army rose against the King, he should bring one party 
on his side and make the two parties fight with each 
other. Sarnšraya is to yield to the powerful. (Manu- 
smrti, Chapter 7, Stanza 160). i 

DVAIPAYANA. A synonym of Vyasa. He who is born 
in an island, i.e. Vyāsa. (See under Vyāsa). 

DVAIPĀYANAM. A lake in Kurukşetra. During the 
battle of Bhārata, Duryodhana ran away from the 
battlefield and hid himself in this lake. (M.B. Salya 
Parva, Chapter 80, Stanza 47). 

DVAITAVANA. A forest in which the Pandavas lived 
during their forest life. (M.B. Vana Parva). 

DVAPARA I. A friend of Kali, who went to the Svay- 
arhvara of Damayanti accompanied by Dvāpara. (Sce 
under Kali). 

DVĀPARA II. The deity of Dvāpara Yuga (the age of 
Dvāpara). (See under Yuga). 

DVĀPARA YUGA. See under Yuga. 

DVĀRAKĀ. (DVARAVATI; DVARAVATI). 
place where the capital of Sri Krsna stood. 
1) General information. The King Jarāsandha was the 
enemy of the Yādavas. To save themselves from the 
attack of Jarāsandha, the Yādavas united themselves 
under Sri Krsna, and built a strong city in the western 
islands. That beautiful city was called Dvārakā. Kuša- 
sthali, is another name of this city. The beautiful 
mountain Raivataka stood as a fortress round the city 
which was so strongly built that it was not possible 
even for the gods to enter it. Even women could fight 
sitting inside the forts. The fortress Raivataka was three 
yojanas long. In each yojana three divisions of the 
army were camped. In each yojana there were hundred 
doors, with a strong army to guard each of them. 
(M.B. Sabha Parva, Chapter 14). 
2) Sri Krsna in Dvārakā. WDvārakā was the abode of Sri 
Krsna. It excelled even Amarāvatī in beauty. There 
was an efficient council of the leaders of the Yādavas. 
Dāšārhī was the name of that council. Many Yadava 
leaders Šrī Krsna, Balabhadra and other luminaries 
attended the council. The royal palace was as lumino- 
us as the Sun and the Moon. Dvārakā was built by 
Visvakarma. There were ditches on the four sides of 
Dvaraka. There were four beautiful parks called 
Nandana, Migraka Caitraratha and Vaibhrāja. The 
mountain Raivata acted as the eastern rampart of the 
city. Three other mountains, Venumanda on the North, 
Sukaksa on the west and Latāvesta on the south acted 
as natural forts. On the east of the city there was a 
beautiful lake. The city had fifty main gates to which 
sharp machine rockets, big iron wheels etc. were fitted 
for protection. It had an area of 96 yojanas 
(leagues). (M.B. Sabha Parva, Chapter 38, Daksina- 
tya pātha). 
3) Other details. (1) Arjuna visited Dvārakā in the 
course of his pilgrimage. It was then and there that he 
married Subhadrà. (M.B. Adi Parva, 3 Chapters 
from 217). 
(2) The King of Salva attacked Dvārakā. The Yādavas 
drove him back. (M.B. Vana Parva, Chapter 15). 
(3) Dvàrakà isa city, procuring beatitude. There is a 
bath known as Piņdāraka which is pure and divine. 
(M.B. Vana Parva, Chapter 82, Stanza 65). 
(4 It was at Piņdāraka that Nrga, a chameleon 


The 
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attained beatitude. (M.B. Anušāsana Parva, Chapter 
70, Stanza 7). 

(5) It was here that the pestle of iron, which proved 
the cause of destruction of the Yadavas, camc out of 
the stomach of Simba. (M.B. Mausala Parva, Chap- 
ten i): 

(6) After the death of Šrī Krsņa this city was swcpt 
over by the sea. (M.B. Mausala Parva, Chapter 7, 
Stanza 41). 

4) Modern view. According to the modern researchers 
Dvaraka was situated in the sca to the west of Gujarat. 
There is a small locality near the sea, still called 
Dvārakā, and the principal occupation of the people of 
this place still is cattle-rearing, and trading in milk, 
They claim to be thc descendants of the family of Šrī 
Krsna. 

DVARAPALAPURA. An ancient city of Bharata. 
Nakula subjugated this city. (Mahabharata, Sabha 
Parva, Chapter 32, Stanza 11). 

DVARAVATI. See under Dvārakā. 

DVAYAKSA. An ancient Kingdom in Bharata. The 
King of this country brought gifts to the palace of 
Yudhisthira. (Mahabharata, Sabha Parva, Chapter 51, 
Stanza 17). 

DVIMIDHA. A King of the Piru dynasty. He was the 
brother of Ajamidha and Puruinidha. (Agni Purana, 
Stanza 278). 

DVIMÜRDHAN. A son of Hiraņyāksa. Sambara, 
Sakuni, Dvimūrdhan, Sanku and Arya were the sons 
of Hiranyaksa. (Agni Purana, Chapter 19). 

DVITA. An ancient hermit. He was the son of Gau- 
tama. It is stated in Mahabharata, Salya Parva, 
Chapter 37, that by the curse of his brother he became 
a wolf and begot monkey, scorpion, etc. 

DVIVIDA. A monkey. He was a warrior in the army of 
Sri Rama. 

DYAU (DYU). One of the Astavasus (eight Vasus). 
(For particulars see under Astavasus) . l 

DYU (DYAU). One of the Asta Vasus (cight Vasus). 
This Vasu has another name Apa. (For details sce 
under Astavasus). 

DYUMĀN. A King of the dynasty cf Bhārgava. (Bhāga- 
vata, Skandha 9). 

DYUMATSENA Ī. A King. He was the father of 
Satyavān. He ruled over the Sālva country. Šaibyā was 
his wife. By and by he lost his eye-sight. Then another 
King conquered his country. Dyumatscna who lost 
everything went to the forest with his wife Saibya and 
child, Satyavān. (For particulars of how Satyavan 
married Savitri and how Dyumatsena rcgained his lost 
kingdom, see under Satyavān). 

DYUMATSENA II. A King who fought with Šrī Krsna. 
(M.B. Sabhà Parva, Chapter 38).He used to attend 
the council of Yudhisthira. (M.B. Sabha Parva, Chap- 
ter E 

DYÜTAPARVA. A subsection ofSabhā Parva, (Chapters 
46 to 73), in the Mahābhārata. 

DYUTI. A goddess who protected Arjuna. 
Vana Parva, Chapter 37, Stanza 38) 

DYUTIMĀN I. Ā King of the Madra country. Vijayà 
the daughter of this King was the wife of Sahadeva, one 
of the Pandavas. (M.B. Adi Parva, Chapter 95, 
Stanza 80). 

DYUTIMAN II. A King of the Sàlva country. He 
gave his country to Rcika and attained heaven. (M.B, 


(M.B. 
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Šānti Parva, Chapter 234, Stanza 33). 

DYUTIMĀN. III. Son of the King Madirāšva born 
in the Iksvāku dynasty. He was a mighty and bright 
hero. The King Suvira was the son of Dyutimān. 
(M.B. Anušāsana Parva, Chapter 2, Stanza 9). 

DYUTIMAN IV. A hermit of the family of Bhrgu. A 
daughter named Laksmi and sons named Dhata and 
Vidhata were born to Bhrgu by his wife Khyati. Dhata 
and Vidhata married the daughters of Meru named 
Ayati and Niyati. Prana and Mrkandu were born to 
the couple. Markandeya was born from Mrkandu and 
Vedaširas from Markandeya. A son named Dyutiman 
was born to Prana and Rājapāla was born to Dyuti- 
man. The family of Bhrgu owes its expansion to Raja- 
pala. (Visnu Purana, Ariša 1, Chapter 10). 

E 


E. (t). This sound means ‘Devi’. 

EDI. A follower of Skandadeva. (Sloka 13, Chapter 46, 
Salya Parva). 

EKACAKRA. A village where the Pandavas lived for 
some time during their exile. Bhima killed Baka during 
their stay in a brahmin-hoüse in the village. (See 
under Baka). 

EKACAKRA. A famous demon born to Kašyapaprajā- 
pati of his wife Danu. Demons Sarmbara, Vipracitti, 
Namuci, Pulomā, Visruta, Durjaya, Ayašširas, Ašvaši- 
ras, Ketu, Vrsaparva, A$vagriva, Virūpāksa, Nikuribha, 
Kapata and Ekapāt are brothers of Ekacakra and are 
egually famous. (Chapter 65, Ādi Parva, M.B.). 

EKACANDRA. A follower of Skandadeva. (Sloka 30, 
Chapter 46, Salya Parva). 

EKACUDA. A follower of Skandadeva. (Sloka 5, Chap- 
ter 46, Salya Parva). 

EKADASADHIPATIS. Eleven adhipatis. For Devas the 
adhipati (ruling power) is Indra; for the stars, Candra; 
for Prajāpatis, Daksa; for wealth and Yaksaraksas, 
Kubera; for men Manu; for rsis, Vasistha; for Graha- 
jyotis, the Sun; for exudations, Varuna; for rivers, the 
Ocean; for Bhūtagaņas, Siva; and for the birds, Garuda. 

EKADASAMANUSADHARMA. The eleven dharmas 
of men are: Svādhyāya, Brahmacarya, Dana, Yajjia, 
free from Krpanatva, Daya, Ahimsa, Ksamā, Jitendri- 
yatva, Sauca and Daiva Bhakti. (Tarkadīpikā). 

EKĀDAŠASANKARAVARŅA (S). (1) Karana (one 
born to a Vaišya ofa Šūdra woman). (2) Ambastha 
(one born to a brahmin of a Vaišya woman). (3) 
Ūgra (one born to a Ksatriya of a Šūdra woman). (4) 
Māgadha (one born to a Vai$ya of a Ksatriya woman). 
(5) Mahisya (one born to a Ksatriya of a Vaiíya 
woman). (6) Ksattà (one born to a Sidra of a Ksatriya 
woman). (7) Süta (one born to a Ksatriya of a brahmin 
woman). (8) Vaidehaka (one born to a Vai$ya ofa 
brahmin woman). (9) Rathakāra (one born to a Māhi- 
sya of a Karana woman) (10). Pārašava (one born to a 
brahmin of a Šūdra woman). (11) Caņdāla (one born 
n a ps of a brahmin woman). (See under Purh, Put, 

utra). 

EKADASAPUJASTHANA (S). The eleven pūjāsthānas 
are Surya, Agni, Vipra, Gau, Vaisnava, Akaga, Vayu, 
Jala, Bhūmi, Ātmā and Sarvabhūtas. (Tarkadīpikā). 

EKĀDAŠARUDRAS. Ajaikapāt, Ahirbudhnya, Virūpā- 
ksa, Surešvara, Jayanta, Bahurūpa, Aparājita, Sāvitra, 
Tryarnbaka, Vaivasvata and Hara are the eleven 
Rudras. (Visnu Purana, Chapter 15, Arhša 1)! 


EKAJATA 


EKADASATATTVA(S). Five Jūānendriyas, five Kar- 
mendriyas and mind constitute the Ekadaáatattvas 
(eleven tattvas). 

EKADASATEJOGUNA (S). Sparša, Samkhya, Parinàma, 
Prthaktva, Samyoga, Vibhāga, Paratva, Aparatva, 
Vega, Ripa and Dravatva. (Tarkadipika) are the 
eleven tejogunas. 

EKADASI. The eleventh day after a new moon or full 
moon day. The vrata observed on this day is called 
the Ekādašī vrata. King Ambarisa_ observed very 
strictly and continuously the Ekadasi Vrata to obtain 
the status of Indra. (See under Ambarisa). (Navama 
Skandha, Bhagavata). This vrata would fetch food 
for the hungry and salvation for those who are in 
search ofit. (Agni Purana). The method of observing 
this vrata is detailed below: 

Those who observe the Ekādašī vrata should be on a 
regulated diet excluding meat and avoid sexual acts 
on the Dagami day, the day preceding Ekadasi. On 
both the Ekādašī days in a month one should not take 
any food at all. The period which combines Ekādašī 
with Dvādašī (the twelith day) is called Harivasara 
because of the presence of Visnu at that time. That 
is a good time for doing sacred yajūas. That day where 
there is only a small portion of Ekādašī and the rest 
Dvādasī is the best day for yajiias. Trayodagi (the 
thirteenth day) is good for breaking the fast. The day 
which merges Dvādašī into Trayodasi is the best day 
for breaking the fast. Do not observe the Vrata on a 
day which combines Dašamī with Ekādašī. Hell is the 
result if one does so. 

Completely abstaining from food on the Ekādašī day 
you should take food on the Dvadas$i day. As you take 
your food you should pray like this: “Bhunksyeham 
Pundarikaksa $araņarn me bhavācyuta”. (Oh, Punda- 
rikaksa, I am going to break my fast. Oh, Bhagavan, 
let you be my heaven). If an Ekadasi comes on a 
Püyarh—Pusya—day in the bright half of the month that 
day should on any account be observed. That day would 
give the observer unlimited good result and that 
Ekādašī is qualified as Pāpanāšinī (destroyer of all 
evils), When Ekadasi and Dvādašī happen to combine 
on a Tiruvonam (Sravana) day the Ekādašī is qualified 
as Vijaya. That day gives prosperity to devotees. It is 
also called Vijaya if an Ekādašī comes in the month 
of Phālguna (March) on a Püyam (Pusya) day. The 
wise extol this day as one promising crores of good effects. 
On the Ekádasi day you should do Visnu Pūjā which 
is productive of universal happiness. He who does so 
will acquire children and wealth in this world and 
attain Visņuloka on death. (Chapter 178, Agni 
Purana 

EKADASENDRIYA(S). Šrotra, Tvak, Caksus, Jihvā, 
Ghràna, Vāk, Pāņi, Pāda, Pāyu (anus) Upastha and 
mind are the eleven sense-organs. 

EKAHAMSATIRTHA. An ancient holy place of north 
India. If a man bathes in a sacred pond he will get 
the benefit of giving away as charity a thousand 
cows. 

(Sloka 20, Chapter 83, Vana Parva). 

EKAJATA. A demoness of the castle of Ravana. This 
demoness talked very enticingly to coax Sita to 
surrender herself to Ravana. (Sarga 23, Valmiki Rāmā- 
yana, Sundara Kanda) . i 


I. The names of Ekādašarudras are found differently in different Puranas. 


EKAJATA 


EKAJATA. A warrior of Skandadeva. (Šloka 53, Chap- 
ter 45, Šalya Parva). 

EKAKSA I. A demon born to Kašyapaprajāpati of his 
wife Danu. (Sloka 29, Chapter 65, Adi Parva, M.B.). 
EKAKSA II. A soldier of Skandadeva. (Sloka 58, Chapter 

45, Salya Parva, M.B.). 

EKAKSARAKOSA. Each and every letter has got a 

separate meaning. The dictionary describing this 
-meaning is known as Ekāksarakoša. (Chapter 348, 
Agni Purana). 

EKALAVYA I. Son of Hiranyadhanus, a Kingof the 
foresters. He went to Droņācārya to learn archery. 
Droņācārya refused to accept him as a disciple because 
he was a Sidra. Undaunted he went to the forests, 
made a replica of the preceptor in clay and standing 
before it started practising archery. Soon he became a 
matchless archer. 

Some time later the Pandavas went to the forests for 
hunting. One of the hunting dogs wandering saw 
Ekalavya and started barking. Ekalavya sent seven 
arrows to its mouth and kept it open. When the dog 
returned to Arjuna he was dumbfounded at the skill 
of the archer and when he came to know the archer 
was an unknown disciple of Drona his disappointment 
knew no bounds. Drona had once declared that Arjuna 
was the best and topmost of his disciples. Arjuna went 
and complained to Droņācārya. Droņācārya called 
Ekalavya to his side and asked him to give him as 
*Gurudaksinà' (fee to the preceptor) his right-hand 
thumb. Without the least hesitation Ekalavya offered 
his thumb to the guru and from that day onwards his 
skill faded and he became inferior to Arjuna. (Chapter 
132, Adi Parva). Ekalavya was killed by Sri Krsna. 
(Sloka 77, Chapter 48, Udyoga Parva, M.B.). 

A son of Ekalavya seized the sacrificial horse of Arjuna 
and was killed by Arjuna (Chapter 83, Ag vamedhika 
Parva, M.B.). 

EKALAVYA II. A King who was a rebirth of an asura, 
Krodhava$a. He participated in the great war on the 
side of the Pāņdavas. (Chapter 4, Udyoga Parva, 
M.B.). 

EKĀNANGĀ. , A daughter of Yašodā and hence a sister 
of Sri Krsna. It was because of her that Krsna could 
slay Karnsa. (Chapter 38, Sabha Parva, M.B.). 

EKAPADA. A country of ancient Bharata. The King 
and the people of this country came to the Rājasūya 
of Yudhisthira but were prevented from entering inside 
because of the uncontrollable crowd inside. (Sloka 17, 
Chapter 51, Sabha Parva, M.B.). 


EKAPARNA. Sister of Durga. Ekaparņā, Ekapātalā 
and Aparņā were the three daughters of Himavan born 
of his wife Mena. Ekaparna ate only one leaf and 
Ekapātalā ate a bunch of leaves. Aparna did not eat 
even a leaf. Ekaparņā was married to a sage called 
Devala and Ekapātalā to a sage called Jaigīsavya. 
(Chapter 18, Hari Varhša). (See under Himavān). 

EKAPATALA. See under Ekaparņā. 

EKAPAT I. See under Ekacakra. 


EKAPAT II. A synonym of Bhagavan Visnu. (Sloka 
95, Chapter 149, Anušāsana Parva, M.B.). 


EKAPINGA (EKAPINGALA). Anothcr name of Vaišra- 
vana. Oncc Vaišravaņa looked jealously at Parvati 
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seated on the left side of Paramešvara and instantly his 
one eye burst. When Parvati regained her peacc of 
mind that one eye of Vaišravaņa was changed into 
pingala colour. (See under Kubera). 


EKARATRATIRTHA. A sacred place. If one stays at 
this place rightcously for one day one would attain 
Brahmaloka. (Sloka 182, Chaptcr 83, Vana Parva, 
M.B.). 

EKASRNGA. One of thc Saptapitrs. Vairāja, Agnis- 
vātta, Gārhapati, Somapa, Ekašrīga, Caturveda and 
Kāla are the seven pitrs. All these scvcn stayed in 


Brahmasabhà worshipping lim. (Slokas 47 and 48, 
Chapter 11, Sabha Parva). 


EKASRTA. See under Vararuci. 
EKATA. 


1) General information. 
son of the Maharsi Gautama. 
Dvita and Trita. 


An ancient sage. He was the 
He had two brothers, 


2) How Ekata became a wolf by a curse. There is a story 
of how Ekata and Dvita duped Trita in the Maha- 
bharata. When Gautama died 'Trita became the chief of 
the three. Dvita and Ekata did not like this. Once all 
the three were passing by a forcst with a herd of cows for 
a yāga. Trita was walking ahead and the other two were 
following him with thc cows. At a stratcgic point on the 
way the brothers carried away the cows by a scparate 
route without the knowledge of ‘Trita. When Trita 
came to know of the loss he was greatly distressed. On 
reaching the shores of the river Sarasvati, he was frigh- 
tened by a wolf and running to escape from the animal 
fell into a dilapidated well. He performed a yāga from 
where he lay. Assuming a creeper inside the well to be 
Somalatā, Trita recited the Rks and tlie dcvas responded 
to his prayer. Devas like Brhaspati graciously appeared 
before him and asked him to demand a boon from 
them. Trita replied that his desire was to worship the 
gods standing on the waves of the river Sarasvati. 
Accordingly the river was made to flow that way and 
standing on the waves Trita worshipped the gods. After 
that he went home and cursed his brothers and made 
Ekata and Dvita into wolves. 


3) Other details. 


i) Ekata was a sage much banked on by the pcoplc of 
western Bharata. (Sloka 31, Chapter 208, Santi Parva). 
ii) Ekata attended a yajīa conducted by Uparicaravasu 
(Chapter 336, Santi Parva). 

iii) Ekata accompanied by Dvita and Trita once went 
to Svetadvipa to visit Narayana. (Sloka 12, Chapter 
39, Santi Parva). 

iv) Ekata and his two brothers were among the sages 
who visited Bhisma while he was lying on his bed of 
arrows. (Sloka 7, Chapter 26, Anušāsana Parva, M.B.) 
v) All these three sages lived on the west coast as Rtviks 
of Varuna. (Chapter 15, Anušāsana Parva, M.B.). 
vi) Sakta 150 in Mandala 1 of Rgveda contains the 
eulogistic songs of Trita, one among the trio. (See 
under Trita). 


EKATVACA. A follower of Skandadeva. (Sloka 24, 
Chapter 46, Salya Parva). 

EKAVALI. Wife of Ekavīra,' founder of the Hehaya 
dynasty. (For details see under Ekavira) . 


EKAVĪRA 


EKAVIRA! 


(HEHAYA). 
line of kings. 

1) Genealogy. Descending in order from Visņu: Atri— 
Gandra—Budha — Purüravas—Ayus—Yayàti—Yadu— 
Sahasrajit--Satajit—Ekavira (Hehaya). 

2) Birth of Ekavira. Once there was a King called 
Revanta who was an intimate friend of Indra. One day 
riding on Uccaihsravas, Indra's horse, hc went to 
Vaikuntha. Fascinatcd by the arresting beauty of 
Revanta, Mahālaksmī sat gaping for a while and did 
not hear what Visnu talked to her. Visnu was offended 
and lost his temper. Laksmi was looking with interest 


A founder of the Hehaya 


alternatively at Revanta and the horse wheu Visņu. 


cursed her to be born as a mare on earth. Horrified, 
shedding tears, Laksmī begged for relief. Visnu decreed 
that she would return to Vaikuntha after giving birth 
to a son who would be equal in glory to Visnu himself. 
Mahālaksmī came to Earth taking the shape of a mare 
and lived in a forest situated at a point where the rivers 
Kālindī and Tamasā meet and where once Sūryapatnī 
stayed and did penance. Meditating on Siva she lived 
there for a thousand divine years and then one day 
Šiva and Pārvatī appeared before her and asked her 
what shc wanted. She then said “Oh, Bhagavan, Maha- 
visnu cursed me and made me into a mare. He has 
decreed that I would go back after bringing forth a son 
as glorious as Visņu. From whom am I to bear a son 
like this?” Siva promised to find a solution and going to 
Vaikuntha sent Visnu to earth in the form of a horse. 
Visnu came to Laksmi and they lived together for some 
time and soon a son was born to Laksmī. Leaving the 
child in the forest both of them went back to Vai- 
kuntha. It is this child who later on became the famous 
King, Ekavira. It was because he was born of a horse 
that he got the names, Hehaya and Haihaya. (Skandha 
6, Devi Bhāgavata). 

3) How Ekavira came to the palace. It wasat this time that 
Satajit, son of the grandson of Yayāti was doing 
penance to obtain a son. He was also doing penance 
in the forest situated at a point where the rivers Kālindī 
and Tamasā meet. One night a Vidyadhara named 
Campaka came with a Vidyādharī named Madālasā 
and seeing the infant lying helpless in the forest took 
it to Devaloka. Indra recognised it as the child born to 
Visnu and Laksmi on earth while they were living as 
horse and mare and so the Vidyādhara put it back on 
carth in the same place as before. Immediately Laksmi- 
Nārāyaņas appeared before Satajit doing penance there 
and asking him to take care ofa child lying helpless in 
another side of the forest disappearcd. Immensely 
pleased at this Satajit took the child to his palace and 
brought him forth as his own son giving the child the 
name Ekavira. When the boy became a prince, Satajit 
crowned Ekavira King and went to the forest with his 
queen and after doing penance there for sometime 
attained Visnuloka. (Skandha 6, Devi Bhagavata). 

4) Ekavira marries Ekavali. Once Prince. Ekavira 
accompanied by the son of the minister went for a plea- 
sure trip to the banks of the river Ganga. It was spring 
and the prince wandering about enjoying the sight of a 
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flowery forest was soon arrestcd by the sight ofa 
sweet smelling lotus with a hundred petals blooming in 
the river. By the side of the lotus was standing a 
beautiful damsel wecping. The prince went to her and 
asked her the reason for her weeping. After great per- 
suasion she replied thus: *Oh, Prince, there is a country 
not far from yours which is now being ruled over by a 
very righteous King called Raibhya. His quecn is called 
Rukmarckhā. ‘They had no children for a very long 
time and so Raibhya conducted a Putrakāmesti yāga. 
When ghee was poured profusely into the sacrificial fire 
the flames rose up to great heights and from inside the 
flames came out a lovely maiden. The King named her 
Ekāvalī and bought her forth as his daughter. I am 
Yašovatī the daughter of the minister there. We were 
of the same agc and so I was asked to live with her as 
her companion. She was very fond of lotuses and the 
King constructed big ponds with lotuses in them for 
her recreation. Yet she used to go to other ponds also 
in search of lotuses. 


One day we came to this side of the river Ganga to 
play. Then a demon of name Kālaketu cameand kidnapp- 
ed her. I followed her. She never surrendered to the 
enticements and pcrsuasions of Kālaketu. Her father 
wanted her to be married to Ekavira, King of Hchaya. 
Kālaketu sent her to prison. Without knowing what to 
do next I am standing here weeping. 

Hearing this Ekavira went to Pātāla and defeating 
Kalaketu released Ekāvalī and brought both Ekavali 
and Yasovati to the palace of Raibhya. Pleased at this 
Raibhya gave his daughter in marriage to Ekavira. 
Kārtavīryārjuna was born in the family of Ekavira. 
(Skandha 6, Devi Bhāgavata). 


ELAPUTRA. A serpent born to Kašyapa of his wife 


Kadri. This serpent was very intelligent. Once there 
arose a dispute between Vinatā and Kadrü over the 
colour of the tail of the horse of Indra, Uccaihšravas. 
Kadrū argued that there were black hairs in the tail 
while Vinatà held there were none. Really there were 
no black hairs and Kadrü to win the argument wanted 
her sons to go and hang on the hairs to create a black 
colour. The serpents like Vāsuki and others refused to 
do so and Kadrü then cursed them saying that they 
would all be burnt to death at the Sarpasatra of 
Janamejaya. To take measures to gct free from this 
curse a mceting of the serpents under the leadership of 
Sesa and Vāsuki was held and in that assembly Ēlā- 
putra made a stirring speech. (Chapter 38, Adi Parva, 
M.B.). 

(Eli=rat, Picca=Cat). 

The story of the cat and the rat described by the poet 
Kufijan Nambiar is from Kathāsaritsāgara. ‘The story 
in original is the following. 

Once there lived on a big banyan tree near the city of 
Vidiáéa a mongoose, an owl, a cat and a rat. The mon- 
goose and the rat lived in two separate hollows at the 
foot of the tree, the cat in a cavity in the centre of the 
tree and the owl on the branches at the top. Of these 
the rat could be eaten by all the other three and thecat 
could kill all the rest. The rat and the mongoose afraid 


1. The genealogy of Ekavira is stated differently in different Purànas. Devi Bhāgavata states that Ekavira is the son of Turvasu, 


son of Yayāti and that he is the father of Kartaviryárjuna. It is not correct. The genealogy chronicled here is based on Agni and Visnu 
Puranas. According to that Yadu, son of Yayāti is the father of the grandfather of Ekavira: Yadu —Sahasrajit --Satajit—Hehaya. (Ekavira). 
Descending from Ekavira—Dharma—Kuni—Bhadrasena—Dhanaka—Krtavira—Kartaviryarjuna. From the grandson of Kartaviryarjuna, 
Vrsņi, starts the Vrsni dynasty. ; 


ELLU 


of the cat did stir out only during night time and the 
eat moved about day and night afraid of none wishing 
to catch hold of the rat and eat it. Their common place 
of activity was a riec-field nearby. 

Onee a forester laid a net to cateh the cat and the cat 
fell into the trap and lay there hanging inside the net. 
The rat coming that way saw the plight of the cat and 
jumped with joy. But soon the owl and the mongoose 
camc to the spot and seeing thcir enemy, the cat, impri- 
soned rushed to catch hold of the rat. The rat then did 
a very clever thing. It went and tore open the net 
imprisoning the cat and when the cat jumped out of the 
net the owl and the mongoose ran away and disappear- 
cd. The rat went to its hole. This is a story to 
demonstrate the fact that with a change in the situation 
an enemy may turn out to be a friend. (Taranga 7, 
Madanamaficukalambaka, Kathāsaritsāgara). 

ELLU. An oil seed. (Sesame). Ellu originated from 
the body of Kašyapa. Because Ellu is born of the body 
of Kašyapa, King of Rsis, īt is considered as divine to 
offer Ellu to anybody. (Šloka 10, Chapter 66, Anušā- 
sana Parva). 

ELU. This word in Malayalam means ‘Seven’. 

'(1) The seven qualities which would enhance prosperity 
are the following: Dhairya (courage) , Sama (forbea- 
rance), Dama (control of the sensc), Sucitva (cleanli- 
ness), Dayà (compassion), Mrduvak (geniality of 
speech) and Ahirnsā (not giving injury to your friends). 
(2) The seven divisions of Kerala are Venat, Pūlināt, 
Karkanat, Citanat, Kuttanat, Kutanat and Malaya- 
manat. 

(3) Theseven Cittasalyas are Daylight Candra, Woman 
past the prime of life, a pond without lotuses, a lovely 

person without learning, a lord greedy of wealth, a 
virtuous but poor man and a cruel royal attendant. 
(4) Seven Karmas : Bravery, skill, courage, resource- 
fulness, non-withdrawal from war, magnanimity and 
commanding power. 

(5) Seven solemnities : Māmmodīsa, Müron, Kurbāna, 
em, Vivaha, Pattatva and Tailābhiseka of the 
sick. 

(6) Seven Ciraíijivis (People who never die) : Ašvat- 
thāmā, Bali, Vyasa, Hanūmān, Vibhisana, Krpa and 
Para$urama. 

(7) Jīvāvasthās : Ajūāna, Avarana, Viksepa, Paroksa- 

Jūāna, Aparoksajfiana, Anarthanivrtti and Ananda- 
prapti. 

(8) Seven islands : Jambudvipa, Plaksadvipa, Puskara- 
dvipa, Krauficadvipa, Sakadvipa, Sàlmaladvipa, and 
Kušadvīpa. 

(9) Seven Dhàtus : Rasa, Rakta, 

Asthi, Majjà and Sukla. 

(10) Seven rivers : Ganga, Yamuna, Godavari, Saras- 
vati, Narmada, Sindhu and Kaveri. 
(11) Seven Nàdis: Ida, Pingalā, Susumnā, 

Alarhbusā, Asthijihva, Gāndhārī. 

(12) Seven wives of Vasudeva: Devaki, Srutadeva, 

Yašodā, Sruti$ravà, Srīdevā, Upadevà and Surūpā. 
(13) Seven mountains : Himavān, Nisadha, Vindhya, 
Mālyavān, Pāriyātra, Gandhamādana and Hemakūta. 
(14) Seven Pātālas : Atala, Vitala, Sutala, Nitala, Talā- 
tala, Rasātala, and Mahātala. " 

(15) Seven holy places : Ayodhyā, Mathurā, Maya, 
Kāšī, Kāūcī, Avantī and Dvāravatī. 


Mārnsa, Medas, 


Musa; 
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(16) Seven Maruts : Avaha, Sarivaha, Pravaha, Ud- 
vaha, Vivaha, Parivaha and Paravaha. 

(17) Seven Vargas : King, Minister, Country, 
treasury, army and strength of friends and relatives. 
(18) Seven colours : White, black, red, green, yellow, 
blue and violet. 

(19) Seven forests : Kāmyaka, Aditi, Vyasa, Phalkī, 
Sūrya, Madhu and Sita. 

(20) Seven dosas (defects) : Laziness, arrogance, igno- 
rance, profligacy, Hauteur, pride and selfishness. 

(21) Seven vices : Hunting, dice, womanising, drinking 
squandering, harshness of speech and cruelty. 

(22) Seven seas : Lavana, Iksu, Sura, Sarpis, Dadhi, 
Ksira and Suddhodaka. 

(23) Seven notes : Sadja, Rsabha, Gandhara, Madh- 
yama, Paiīcama, Dhaivata and Nisāda. 

ERAKA. A serpent born in the family of the Kauravas. 
This serpent was burnt to death at the Sarpasatra of 
Janamejaya . (Sloka 16, Chapter 57, Adi Parva). 

ETASA. A sage who is greatly extolled in the Rgveda. 
The son of King Svasa fought with this sage and it was 
Indra who savcd Etaša then. (Sükta 62, Anuvāka 11, 
Mandala 1, Rgveda.). 

ETASA. Onc. of the horses of the Sun. (Sūkta 122, 
Anuváka 18, Mandala 1, Rgveda ). 

F 
There are no words beginning with F. The letter corres- 
ponding to F in Indian languages is-Ph (m). So all 
words beginning with this sound come under the 
letter P. 


fort, 


G 

G (7) The letter G means both Gandharva and Vināyaka 
(Agni Purāņa, Chapter 348). 

GABHASTIMĀN. An island. Once the valiant Sahasra- 
bāhu conquered and subjugated it. (M. B. Sabhā 
Parva, Chapter 38). ; 

GADĀ. A weapon. An asura called Gada was born to 
Ka$yapaprajāpati by his wife Diti. Visņu killed Gada, 
and Vi$vakarman made a weapon with his bone. Since 
the weapon was made from Gada's bone it came to be 
known as Gadā. (Agni Purāņa, Chapter 114). 

GADA I. A brother (Yādava) of Balabhadrarāma. 

1) General. Vasudeva had, besides Devaki, seven wives 
ealled Rohini, Bhadra, Malini, Madirā, Ila, Rocana 
and Pauravi, and out of the seven Rohini had six sons 
called Balabhadrarāma, Gada, Sarana, Durdama, 
Vikala and Krta. (Bhagavata, Navama Skandha). 

2) Other details. 

(1) Gada was present at the svayariīvara of Draupadi. 

(Adi Parva, Chapter 185, Verse 32). 

(2) On the marriage of Arjuna with Subhadrā, 
it was Gada who brought the dowry of Subhadra from 
Dvaraka to Indraprastha. (Adi Parva, Chapter 220, 
Verse 32). 

(3) When Sri Krsna came to Dvaraki Gada received 
him with embraces. (M. B. Sabha Parva, Chapter 2, 
Verse 35). 

(4) Gada also was present on the occasion when the 
Pāņdavas first stepped into the beautiful palace built 
for them by Maya at Indraprastha. (M. B. Sabha 
Parva, Chapter 4, Verse 39). 

(5) Along with the other Yādavas Gada too was 
present at the rājasūya yajiia of Yudhisthira. (M. D. 
Sabha Parva, Chapter 34, Verse 16). 


GADA II 


(6) Gada held a prominent position among the Yāda- 
vas deputed to guard Dvārakā against thc onslaught 
of King Salva. (M. B. Vana Parva, Chapter 15, 
Verse 9). 
(7) Gada also accompanied Sri Krsna to the Agva- 
medha yajfia performed by Yudhisthira. (Ašvamedha 
Parva, Chapter 86, Verse 9). 
(8) Sri Krsna felt uncontrollably angry when Gada 
was attacked during the mutual fighting witli iron rods 
by the Yadavas which climaxed in their total annihila- 
tion. (Mausala Parva, Chapter 3, Verse 45). 

GADA II. See Gada. 

GADADHARA. A synonym of Mahāvisņu. 
There is a place called Gaya to the north of Mount 
Kalafijara, to the south of Himalayas, to the east of 
Kušasthalī and to the west of Vasupura. Once a king 
called Gaya conducted at Gaya an A$vamedha, a Nara- 
medha (yajfia at which man is offered as sacrifice) and 
a Mahamedha and Mahavisnu acted as gate-keeper of 
Gaya. As Visnu stood guard there holding the gada 
(club) in his hands he came to be known as Gadadhara 
also thenceforth. (Vamana Purana, Chapter 76).: 

GADAPARVA. A sub-parva of Salya Parva in Mahā- 
bharata. (See Mahabharata). 


GADAVASANA. A particular centre in Madhurāpurī. 
The name owes its origin to the following reason. When 
Krsna killed Karhsa, his father-in-law Jarāsandha got 
so angry that he hurled his gada (club) ninetynine 
times at Madhurapuri from his capital, Girivraja. The 
spot where the gadā finally fell came to be called Gada- 
vasana in course of time. (M. B. Sabha Parva, Chapter 
18, Verses 22-25). 

GĀDHI I. Father of Višvāmitra. 

1) Genealogy. Desccnded from Visnu thus : Brahma- 
Atri-Candra-Budha - Purūravas - Ayus - Nahusa-Yayati 
Pūru - Janamejaya-Prācinvān-Pravīra - Namasyu - Vīta- 
bhaya-Sundu-Bahuvidha-Samyati-R ahovadi-Raudragva- 
Matināra-Santurodha - Dusyanta - Bharata (Vitatha) - 
Suhotra-Brhatputra-Ajamidha-Jahnu-Balakas va-Kusika 
(Ku£a) -Gadhi. 

2) Birth. Ku$a had by his wife Vaidarbhi four sons 
called Kušāmba, Kusanabha, Asürtarajas and Vasu. 
Of the four sons Kušāmba built a city called Kaušāmbī, 
Kusanābha built the city of Mahodayapura, Asūrta- 
rajas the city of Dharmāraņya and Vasu the city of 
Girivraja, and they administered their respective cities. 
Kušanābha had hundred daughters by his wife Ghrtaci, 
an Apsara woman. He felt very sad thathe had no 
sons. At last he performed the Putrakāmesti yajíia, 
and Gadhi was born to him. 

3) Gadhis children. A son named Visvamitra and a 
daughter called Satyavati were born to Gadhi. Satya- 
vati was married to sage Rcika. After the wedding of 
his daughter Gadhi crowned Visvāmitra as the king 
and left for the forest for tapas. During his stay in the 
forest Gadhi was put up in the arama of Rcika for a 
long time and he also went on many pilgrimages. (Santi 
Parva, Chapter 49). (Sce also Satyavati and Viśvā- 
mitra '. 

4) Death. Gādhi entcred mahāsamādhi and went to 
heaven. (Šalya Parva, Chapter 16). 

GĀDHI II. 'A brahmin who showed Visņu's power of 
maya. (Sce under Maya). 

GAGANAMÜRDHA, A reputed asura, son of Kasyapa- 
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prajāpati by Danu. Later on, he was born as one ofthe 
five Kckeya kings. Ayassiras, Ašva$iras, Ayaš$anka, 
Gaganamūrdhā and Vegavān were the five kings. (Ādi 
Parva, Chapter 67, Verse 11). 


GAJA I. A powerful monkey King who fought on the 
side of Sri Rāma against Rāvaņa. (Vana Parva, 
Chapter 283, Verse 3). 


GAJA II. Younger brother of Sakuni, the son of Subala. 
He, along with his brother fought in the great war 
against the Pandavas and got killed by Irāvān. 
(Bhisma Parva, Chapter 90). 

GAJARARNA. A yaksa in Kubera’s assembly. (Sabha 
Parva, Chapter 10, Verse 16). 

GAJASIRAS. A warrior of Skanda. 
Chapter 45, Verse 60). 


GAJENDRAMOKSAM. The story about Indradyumna, 
the Pandyan King being transformed into an elephant 
due to the curse of Agastya and his attaining heaven. 
(See under Indradyumna). 

GALAVA. A celebrated sage. 

1) Birth. He was a son of Viávamitra. He was a 
brahmavādī. (Sloka 52, Chapter 4, Anušāsana Parva. 
2) How he got his name. There is no record of his origi- 
nal name in any of the Purāņas. He got his name 
Galava later. There is a story about this both in Devi- 
bhāgavata and Harivamsa. Itis as follows : 

There was once a King called Aruņa in the family of 
Māndhātā. Aruņa got a son and he was named Satya- 
vrata. (It was this Satyavrata who later became the well 
famed Tri$anku). When Satyavrata was a youngster 
he once went inside the marriage hall of a brahmin and 
kidnapped the bride. Furious at this evil deed of his 
son the king sent him out from his palace and Satyavrata 
roamed about aimlessly. 

Nature protested against this deed of the King abandon- 
ing his heir and there was no rain in the country for 
twclve years. The people were all put to great trouble. 
Among those who suffered were the wife and children 
of Vi$vamitra. Vi$vàmitra had at that time gone to 
the shores of the river Kau£iki, for doing penance. The 
family of Vi$vamitra was in great distress living without 
any means for food. The sight of the children crying 
for food to appease their hunger pained thcir mother 
much. So she decided to sell one child and feed the 
others by what shc got from the sale. It was better to 
be without one child than all the children dying out of 
hunger. 

She made a rope out of darbha leaves and tying it round 
the neck of one child took it to the market for sale. 
Both the mother and child were weeping profusely on 
their way. Satyavrata saw them and took pity on them. 
When Satyavrata heard their sad story and knew that 
the woman was the wife of Višvāmitra he told her 
thus: “Oh, Venerable Lady, you need not sell this boy. 
Untie the rope round his neck and throw it away. I 
will look after your family till the rcturn of your hus- 
band. 1 will daily bring food for you all and hang it 
on a trec near your aírama." 

'The mothcr was extremcly happy to hcar this and she 
at once untied the rope round the ncck of the boy and 
the boy from thence became known as Gālava. (For 
details see under Trisanku). 
3) Gurudaksiņā of Gálava. Gālava continued his educa- 
tion under his father. At that time Dharmadeva to 
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test Visvāmitra came to him disguised as Vasistha. 
Visvamitra came out with rice to receive the guest but 
by that time the guest had disappeared. But Visva- 
mitra remained there with the riee for hundred years 
till Dharmadeva returned. All these years Gālava looked 
after Visvamitra’s comforts. Višvāmitra was immensely 
pleased with Galava and allowed him to go away free 
without any gurudaksinà when his education was over. 
Gālava wanted to give some daksinà but Visvamitra 
refused to accept it. Gālava insisted on giving and then 
Visvamitra asked him to give whatever he liked but 
Galava wanted the Daksiņā to be named. Disgusted 
with this stubbornness Vi$vàmitra said “Go and get me 
eight hundred horses each with one of its ears black”. 
Galava was shocked to hear the demand and greatly 
worried roamed about in search of horses of the type 
specified. Garuda taking pity on his sad plight took 
him to the palace of Yayāti. Hearing the story of 
Gālava Yayāti sent his daughter Madhavi with Gālava 
saying that if she was given in marriage to any king he 
would give him the cight hundred horses of the type 
he required. 


Gālava took Madhavi to Haryašva, a King of the 
Iksvaku line of Kings. Haryašva was doing penance 
at that time to obtaina child. Gālava said that Har- 
yašva would get a son of Madhavi and he should, 
therefore, accept Madhavi and give him in return eight 
hundred horses each with one ear black. Haryašva was 
amenable to the terms but the only difficulty was that 
he had only two hundred horses of the type specified. 
Finding this difficulty Madhavi said ‘Oh, Gālava 
please do not worry on that account. I have a boon from 
a brahmavadi sage that I would remain a maiden 
even after delivery. So give me in marriage to this 
King and get two hundred horses. After giving birth 
to a son to this King take me to another King and 
get two hundred horses from him and then to another and 
thus by giving me to four Kings you ean get the cight 
hundred horses you require.” 


Galava liked this plan and so when Madhavi gave 
birth to a son he took her to Divodāsa, Raja of Kasi. 
When a son was born to him Galava took her to Ušīnara, 
King of Bhoja. Gālava thus got six hundred horses but 
there was nobody else to give him the remaining two 
hundred. When Gàlava was eontemplating as to what 
he should do next Garuda came to his reseuc. He 
advised Galava to give six hundred horses and Mādhavī 
in lieu of the remaining two hundred horses to Viśvā- 
mitra. Gālava gave Višvāmitra thehorses and Madhavi 
and pleased with the gurudaksiņā Visvamitra 
blessed Gālava. Visvāmitra got a son named Astaka 
of Madhavi. (See under Astaka). 

4) Gālava and Citrasena. Gālava was once having his even- 
ing prayers in the river when the spittings from the mouth 
of Citrasena who was travelling by air above fell on 
the pūjā materials of Galava. Gālava went and com- 
plained to Sri Krsna of this and Krsna in haste pro- 
mised to bring before Gālava the head of Citrasena 
before the sun set. Narada who heard this went and 
informed Citrasena of Krsna’s vow. Citrasena was 
frightened to death. But Narada asked him not to lose 
hope and advised Sandhya and Vali, wives of Citra- 
sena, to approach Subhadra, sister of Krsna, for pro- 
tection. Both of them went to Subhadra and made a 
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grand fire-pit in front of her palace. Citrasena decided 
to end his life by jumping into the fire and as he was 
cireling the pit his wives wept loudly. Since her hus- 
band Arjuna was away from the palace Subhadrā her- 
self ran to the place from where she heard the eries. 
When they saw Subhadrā they begged for ‘Mangalya- 
bhiksā” (a boon to live with one's husband). Subhadra 
agreed to give them that. Then she heard their ‘tory 
in full and only then did she realise that she had under- 
taken to do the impossible. Yet, to help Subhadra, 
Arjuna agreed to ptoteet Citrasena. When Sri Krsna 
attacked Citrasena Arjuna defended. The fight then 
ensued between Arjuna and Krsna. Both had very 
powerful and divine weapons and the world stood on 
the verge of a collapse by their fight. Then Subhadra 
did a brave thing. She stood between the two and 
requested for a cease-fire. Then Sri Krsna asked Citra- 
sena to bow down and touch the feet of Galava. Gālava 
pardoned him. (Padma Purana). 
5) Taģodāna. Galava once gave Yayāti one eighth 
portion of the goodness accrued to him by his long 
penance. (See Yayāti for details). 
6) Galava gets a horse. Patalaketu, a demon, used to 
give trouble to Gālava daily while he used to do 
penanee. Once this demon sent a deep hot breath to 
the sky and then a horse fell from the sky. Soon an 
unknown voice from air said, “This is a very strong 
horse and it would travel many a yojana in an hour.” 
Galava took that horse and gave it to Rtadhvaja. 
(Vamana Purana, Chapter 59). 
7) Other details regarding Gālava. 
(i) He was an intimate friend of King Pratīpa. (Sloka 
13, Chaptcr 20, Harivarnáa ). 
(ii) He was a shining member of the court of Yudhi- 
sthira. (Sloka 15, Chapter 4, Sabha Parva). 
(iii) He shone in the court of Indra. (Sloka 10, Chap- 
ter 7, Sabha Parva). 
(iv) He eondueted a discussion with Narada on the 
true nature of real prosperity. (Sloka 5, Chapter 287, 
Šūnti Parva). 
(v) On another occasion he spoke to Dharmaputra on 
the glory of the universe. (Sloka 52, Chapter 18, 
Anuéasana Parva). 
(vi) He swore before God to prove his innocence in 
the lotus-theft involving Agastya. (Sloka 37, Chapter 
94, Anušāsana Parva). 
(vii) Srigava who married Vrddhakanyā was a son of 
Gālava. (Sloka 14, Chapter 52, Salya Parva). For 
details see under Višvakarmā. 

GAM. Music. (Agni Purāņa, Chapter 348). 

GANA. A female attendant of Skanda. (Salya Parva, 
Chapter 46, Verse 3). 

GANAM. An army division. Three Gulmas form one 
Ganam. (Sec Aksauhiņī). 

GAYAPATI. 
1) Genealogy. A son of Siva with face like that of an 
clephant. As Siva has appointed this son as chief of 
the ganas (attendants) he is ealled Ganapati. 
2) His birth. While Siva and Parvati assumed the form 
of monkeys and enjoyed themselves in the forest Parvati 
got pregnant, and Siva took the semen from the womb 
and gave it to Vayu (wind God.) Vayu deposited it in 
the womb of Aíijana, who delivered a son named Hanū- 
màn. Siva assumed the form of an elephant (tusker) 
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and Parvati that ofa she-elephant. Parvati delivered a 
son in the form of an elephant. That son was named 
Ganapati. (Uttara Ramayana). 

3) His tusk broken. Once Paraéurama arrived at Kailāsa 
to mect Siva. At that time Siva was asleep. So Gana- 
pati did not allow him to get in. A duel broke out 
betwcen them. In that duel one of Ganapati’s tusks 
was broken. (Padma Purana). 

4) Ganapati turned into crow. An exceptionally hot 
summer set in once in South India. The whole land 
became parched. So Agastya went to Siva and rcquest- 
ed for some holy water, and the Lord put Kaveri who 
was worshipping him just then, in the Kamandalu 
(something like a teapot which sannyāsins carry with 
them) of Agastya and sent him back. Indra, who did 
not relish this action of Siva, asked Ganapati to some. 
how or other upset Agastya’s Kamandalu of holy water, 
and Ganapati, in the guise of a crow.went and sat on 
the brink of the Kamandalu and thus upset it. Agastya 
and the crow quarrelled with each other. Then did the 
crow assume its original form as Ganapati and blessed 
Agastya. Moreover, Ganapati filled Agastya’s Kaman- 
dalu with holy water, which the latter distributed 
among dgWotees in South India, and that is the present 
Kaveri river. 


5) Other stories about Ganapati’s head. The 
contain two different stories as to how Ganapati hap- 
pened to have the elephant’s head. Once Parvati 
pointed out to Ganapati the planet Saturn, and his head 
got burned’ down due to the ocular power of Saturn, 
and according to one story Ganapati’s head thus lost 
was replaced with that of an elephant. The other story 
is more interesting. When once Siva tried to enter the 
room wherc Parvati had gone to take her bath clad in 
a single clothing Ganapati prevented Siva from doing 
so. Siva, enraged at the obstruction made by Ganapati, 
cut off his head, and when his anger was cooled down 
he replaced Ganapati’s lost head with that ofan ele- 
phant. (Padma Purana). 
6) Wedding of Ganapati. 
Siddhi and Buddhi. 
When Ganapati and Subrahmanya attained the age of 
marriage they were in a hurry to get married. Siva 
conducted a test. Siva and Parvati told them that he 
who returned first after going round the world would be 
married first. Accordingly Subrahmanya mounted his 
vehicle (peacock) and set out for a tour round the 
world. Ganapati did nothing of the sort. But after a 
little time he went round his parents, viz., Siva and 


Ganapati has two wives called 


Parvati. Asked for an cxplanation about his action - 


Ganapati replied that since the whole universe existed 
in Siva and Parvati, going around them tantamounted 
to touring round the world. Pleased at this reply his 
parents got Ganapati married first. 


7) Vighnefvaratvam. (Power to remove all obstacles). 
Ganapati is called Vighneívara because he is thc god 
who removes all obstacles from the paths of men or 
creates them. 

Ganapati has the power to get anything done without 
any obstructions as also the power to put obstacles in 
the path of anything being got done. Therefore, the 
custom came into vogue of worshipping Ganapati at the 
very commencement cf any action for its completion 
without any hitch or hindrance. Actions begun with 


273 


Puranas . 


GANDAKI (GANDAKA) 


such worship would be duly completed, Indians bclieve, 
In support of that belief the following story from the 
6th taranga of Lavanakalarnbakam, Kathāsaritsāgara 
may be quoted. 

The Devas decided to appoint Subrahmanya as chief 
of the army to kill "Tārakāsura. When Indra took up 
the pot of watcr purified by mantras to anoint Subrah- 
manya's head with it, his hands became benumbed, and 
he stood aghast. Then Siva said that any action begun 
without Ganapati pūjā would meet with such obstacles. 
At once Indra worshipped Ganapati and his hands 
recovered from the paralysed condition. And, Subrah- 
manya was duly anointed with the holy water. 


8) Ganapati wrote the Mahābhārata. After the death of 
the Kauravas and the Pāņdavas sage Vyāsa entercd 
again into meditation. But, the whole story of the 
Bharata reflected in the mirror of his mind. He wanted 
to translate the story into a great poem and requested 
Brahma to suggest a suitable person to write the story 
on his dictation, and Brahma suggested Ganapati’s 
name. Then Vyasa thought about Ganapati and he 
appeared before the sage. But, Ganapati did not appre- 
ciate the idea of serving as Vyasa’s scribe. So he stipu- 
lated a condition that he would write down the poem 
provided Vyāsa dictated it in such a manner that he 
had not to lay down his pen even once before the epic ` 
was completed. To this Vyasa stipulated the counter 
condition that when he dictated without the least inter- 
ruption or pause Gaņapati should not write down the 
matter without understanding the meaning ofit. And, 
under such conditions the composition of the Mahā- 
bhārata was completed within three years. (Ādi Parva, 
Chapter 1, Verses 74-80). : 
9) Ganapati pūja. Ganapati occupies the most promi- 
nent place among the Devas connected with Siva. In 
South India, Gaņapati pūjā came into vogue in the 6th 
century A.D., and idols of Ganapati now extant might 
have been made at that period. In South India, temples 
dedicated to Ganapati are in no way less in number 
than those to Subrahmanya. The idol of Ganapati is 
installed at the gateways of villages and forts, under 
the fig tree, at the entrance of temples and at the south- 
western corner of Siva temples. Two types of idols are 
important: the Itampiri (the proboscis turned to the 
left side) and the Valarnpiri (the proboscis turned to 
the right side). It is stated that thc enormously big 
belly of Ganapati contains in it the whole universe. 

10) Synonyms of Ganapati. 

Vināyako vighnarājo P 
dvaimatura-ganadhipah / 

apyekadanto herambo 
larhbodaragajánanah. (Amarakoša). 

(Vināyaka, Vighnarāja, Dvaimātura, Gaņādhipa, Eka- 

danta, Heramba, Lambodara, Gajānana). 

GANDA. A dāsī, who served the saptarsis. ( Anušāsana 
Parva, Chapter 93). 

GANDAKAM. A particular locality on the banks of 
river Gandaki. Bhimasena once conquered this place. 
(Sabhā Parva, Chapter 10, Verse 15). 

GANDAKANDU, A Yaksaof the assembly of Kubera. 
(M.B. Sabhā Parva, Chapter 10). 

GAŅDAKĪ (GAYDAKA). A river in 
which falls into the Ganga. 

2) Origin. There arose an argum t between the 
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Devas and the asuras about the Amrtam (nectar) got 
from the churning of Ksirabdhi (the milk ocean) and 
Mahāvisņu appeared in the form of Mohini and enti- 
ced the avras away from the subject and gave the 
nectar to the Devas. Attracted by the great beauty of 
Mohini, Siva made love to her, and thesweet produced 
at the time of theirembrace flowed as river Gandaki 
through the earth. (Skandha Purana, Asura Khaņda). 
3) It became a holy river. While the worms on the banks 
of Gandaki were once collecting soil they fell into the 
river, and all at once they attained salvation, the reason 
being that the water in the river had been formed by 
the sweet of Visņu and Siva. And, from that day on- 
wards people began worshipping Gandaki as a holy 
river. (Skandha Purana, Asura Khanda). 

4) Other information. 

(1) He who drinks the water of the river is freed from 
sins. (Adi Parva, Chapter 169, Verse 20). 

(ii) ‘The river is also known as Nārāyaņī, Šālagrāmī, 
Hiranvati and Hiraņyavatī. (Bhisma Parva, Chapter 
9, Verse 25).. 

(iii) Sri Krsna Arjuna and Bhimasena once on thcir 
way from Indraprastha to Girivraja crossed this river. 
(Sabha Parva, Chapter 20, Verse 27). 

(iv) The water in Gandaki is a mixture of the waters 
of all holy rivers. Therefore, a bath in Gandaki is of 
equal value as an A$vamedha yajiia and he who bathes 
in it will attain Süryaloka. (Vana Parva, Chapter 84, 
Verse 113). 

(v) Gaņdakī is one of the rivers which were respon- 
sible for the origin of Agni (fire). (Vana Parva, Chap- 
ter 84, Verse 113). 

GANDHAKALI. Another name of Satyavati. (Ādi 
Parva, Chapter 95, Verse 48). 

GANDHAMADANA I. A monkey, who had been help- 
ful to Sri Rama, was the son of Kubera.: (Valmiki 
Rāmāyaņa, Bàla Kanda, Canto 17, Verse 11). This 
monkey usually stayed on Mount Gandhamādana. 
During the Rama-Ravana war he led a contingent of 
monkeys. (Vana Parva, Chapter 283, Verse 5). 

GANDHAMADANA II. A Raksasa King, who stays in 
Kubera’s assembly : (Sabha Parva, Chapter 10). 

GANDHAMADANA(M). A mountain famed in the 
Puranas and lying to the east of the Himalayas. (Bha- 
gavata, Paficama Skandha). The purānie importance of 
the mountain may be summarised as follows :— 

(1) Kasyapaprajapati did tapas at this mountain. (Ādi 
Parva, Chapter 30, Verse 10). 

(2) Ananta (Adigesa) had once done tapas here. (Adi 
Parva, Chapter 36, Verse 3). 

(3) Once Pāņdu went to the Šatašrūga mountain 
along with his wives Kunti and Madri for doing tapas, 
and on that oecasion they visited Gandhamadana also. 
(Adi Parva, Chapter 118, Verse 48). 

(4) This mountain assumes the form of a divine per- 
son. attends Kubera's assembly and worships him. 
(Sabhā Parva, Chapter 10, Verse 32). . 

(5) Sri Krsna in the company of Ņārāyaņarsi spent 
10,000 years on this mountain as an anchorite. (Vana 
Parva, Chapter 12, Verse 11). ; 

(6) Arjuna on his way to Mount Kailāsa to do tapas 
crossed the Gandhamādana mountain. (Vana Parva, 
Chapter 37, Verse 41). 

(7) Only those who possess power got by tapas will 
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be able to climb this mountain. (Vana Parva, Chapter 
140, Verse 22). 

(8) There is the Badari tree and under it there is an 
asrama of Naranārāyaņas on the hcights of this moun- 
tain, and Yaksas stay there always. (Vana Parva, 
Chapter 141, Verse 22). 

(9) One: the Pandavas, with the aid of Ghatotkaca 
mounted this mountain. (Vana Parva, Chapter 
145). 

(10) It was here, at this mountain that Bhima killed 
Maņimān, a friend of Kubera. (Vana Parva, Chapter 
160, Verse 76). : 

(11) Kubera, who was driven out of Lanka stayed at 
this mountain during the initial periods. (Vana Parva, 
Chapter 275, Verse 33). 


GANDHARA. A stretch of land of ancient Bharata. It 


is believed that this land stretched from the shores of 
river Sindhu to Kabul. Subala was a mighty ruler of 
this country. His daughter Gāndhārī ‘was the wife of 
Dhrtarástra. (Sloka 11, Chapter 111, Ádi Parva). 

Agni Purāņa points out a relationship between the 
Gāndhāras and the Drāvidas. Descending in order from 
Visnu were Candra—Budha—Purūravas—Āyus—Nahusa 
—Yayati—Turvasu. In order from E 3. d Varga— 
Gobhànu—Trai$àni—Karandhama— Marutta— Dusya- 
nta—Varūtha—Gāņdīra—Gāndhāra. From Gāndhāra 
arose the five different provincialists: Gandharas, 
Keralas, Colas, Pandyas and Kolas. (Chapter 277, 
Agni Purana). 


GANDHARI. Wife of Dhrtarāstra. 


1) Birth, There was a King called Subala in the family 
of Turvasu, brother of Yadu. (For genealogy see under 
Subala). Subala became the King of the land of Gān- 
dhāra. This land extended from the river Sindhu to 
Kabul. Gandhari was the daughter of Subala. (Chap- 
ter 111, Adi Parva). 

2) Marriage. Gāndhārī became a devotee of Siva even 
from her childhood. Siva became pleased with her and 
blessed her saying that she would bear a hundred sons, 
Bhisma came to know of this and he planned to get her 
married to Dhrtarāstra. One day he sent a messenger 
to Subala making a proposal. Subala knew that Dhr- 
tarāstra was born blind but considering his lineage and 
the powerful alliance it would make, consented to the 
proposal of Bhisma. Sakuni, brother of Gāndhārī, then 
by the order of his father took Gandhari to Hastina- 
pura and Dhrtarāstra accepted her as his wife. Gān- 
dhari obeying his father’s instructions without a demur 
accepted her blind husband with such devotion that 
she made herself blind by tightly covering her eyes 
with a silk shawl. (Chapter 110, Adi Parva). 

'3) Birth of Sons. Once Vyasa came to her exhausted 
with hunger and thirst. Gandhari appeased his hunger 
and thirst with tasty things to eat and drink. Vyasa 
was immensely pleased and he also blessed her and 
-said she would get a hundred sons. Very soon she be- 
came pregnant. But even after two years she did not 
deliver, while Kunti, wife of Pandu, gave birth to a 
son. Grief-stricken, she hit hardly on her womb seeretly 
and then a great mass of, flesh came out. Then Vyasa 
appeared beforc her and advised her to cut the lump 
of flesh into a hundred pieces and deposit one cach in 
a jar of ghee. Vyasa himself cut it into pieces. Gān- 
dhari expressed a desire to have a girl also. Vyasa cut 
it into hundred and one pieces and put them in hundred 
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and one jars of ghee. In duc time ihe jars broke and 
a hundred sons and a daughter caine out of the jars. 
The daughter was named Dufšalā. For their name see 
*Kauravas'. Dhrtarāstra got anotherson named Yuyu- 
tsu. (Chapters 115 and 116, Ādi Parva). 

4) Gūndharī faints. When Safijaya reported about the 
death of Karna at the battle both Dhrtarāstra and 
Gandhari fainted. (Sloka 55, Chapter 96, Kama 
Parva). 

5) Gāndhārī starts to curse the Pandavas. When the battle 
was over the sons of Gāndhārī and their followers were 
killed. Dhrtarāstra suggested that the Pandavas should 
visit Gandhari and pay homage to her. The Pandavas, 
therefore, went and stood before Gāndhārī very res- 
peetfully. Vengeance boiled in her heart and her body 
shivered. Gandhari was about to curse the Pandavas 
when Vyāsa, intervened saying *"Gāndhārī ! Don’t you 
remember you said that vietory would lie on the side 
of the righteous in this war? Your words are not wasted. 
The Pandavas won the battle because right was on 
their side. So why should you get agitated ?" Gandhari 
became ealm on hearing these words and she admitted 
that the end of the Kuru dynasty came beéause of the 
mistakes of Duryodhana, Sakuni, Karna and Duśśā- 
sana. She, thereafter, treated the Pandavas as her own 
sons. (Chapter 14, Stri Parva, M.B.). 

6) Dharmaputra's foot-nails become blue. Following the 
instruetions of Dhrtarastra, the Pandavas, approached 
and bowed before Gāndhārī. She covered her face 
with a cloth and wept, tears rolling down her eheeks. 
When Dharmaputra bent to touch her feet the latter 
saw through the veil on her face the foot-nails of 
Dharmaputra. A few drops of the lachrymal water fell 
on the foot-nails of Dharmaputra making them turn 
blue instantly. (Chapter 15, Stri Parva). 

7) Gandhari curses Krsna. At the end of the battle the 
aggrieved Gandhari went to Kuruksetra together with 
Krsna and other relatives. Seeing mighty Kings on the 
Kaurava side lying dead like huge trees lying truneated 
Gandhari burst into tears. She knew that Sri Krsna 
was at the root of all this. Embittered she looked at 
Krsna and eursed him. “Ho, Krsna, thirtysix years 
from this day you will lose your sons, ministers, friends 
and relatives. You will become a lone walker in the 
forests and be killed by triekery.” 

It was beeause of this curse that the Yadava tribe perish- 
ed and Krsna was struek by the arrow of a hunter 
whieh made him end his life on earth. 

8) The end of Gandhari. After the great Kuruksetra battle 
heart-broken Dhrtarāstra and Gāndhārī aeeompanied 
by Kunti, Vidura and Sañjaya went to the forests to 
spend the rest of their life there. Many people and the 
Pandavas accompanied them up to the river Gaüga and 
there near the āšrama of Šatayūpa Dhrtarastra made 
a hut and lived with Gāndhārī and Kunti. 

The Pandavas felt the separation of their relatives 
unbearable and lived in grief. After six years one day 
Dharmaputra saw his mother, Kunti, in a dream. He 
told his brothers about this and they all felt a desire 
to go to the forest and sec their mother. Thenext day they 
reached the shores of Ganga. Vyasa also joined them. 
Gāndhārī and Kunti expressed a desire to Vyasa that 
they would like to see the dead sons and relatives once 
again. Vyasa then asked them to go and take a dip 
in the river. When they rose up after a dip they saw 
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standing on the shores of the river the great warriors 
Karna and Duryodhana and others. By the yogie power 
of Vyasa even the blind Dhrtarāstra could get the vision. 
Very soon the vision faded and the Pandavas returned 
to Hastinapura. 

Two days after, fire broke out in the forest where 
Dhrtarāstra was staying. Dhrtarāstra, Kunti and 
Gāndhārī were burnt to death in that fire. (Chapter 32, 
Āšsramavāsika Parva). R 
9) After the death. Dharmaputra performed the obsequi- 
es of those who died in the wild fire (Āsramavāsika 
Parva, Chapter 30). Leaving the mortal bodies the souls of 


Dhrtarāstra and Gāndhārī entered Kuberaloka. (Sloka 
14, Chapter 5, Svargārohaņa Parva). 

10) Synonyms of Gāndhārī. The following words have 
been used in the Mahābhārata to denote Gāndhārī: 
Gāndhārarājadulitā, Saubaleyi, Saubalī, Subalajā, 
Subalāputrī and Subalātmajā. 

GANDHĀRĪ II. Another Gāndhārī, wife of Ajamīdha, 
one of the great Kings of the Pūru dynasty. (Sloka 
37, Chapter 95, Adi Parva). 

GANDHARVA I. Gandharvas are sons born to the 
famous Kagyapaprajapati of his wife, Aristha (Agni 
Purana, Chapter 19). Both belonged to the raee of 
the Devas. 

GANDHARVA II. A King born in the dynasty of 
Janamejaya. (Bhagavata, Navama Skandha). 

GANDHARVA. A marriage settled by the boy and the 
girl of their own accord. A love marriage. There_ are 
six different kinds of marriage: Gāndharva, Arsa, 
Prājāpatya, Raksasa, Asura and Paišāca. (See under 
Vivaha) . 

GANDHARVANAGARA. Vyasa has compared. munis 
disappearing from sight to the fading out of Gandharva 
nagara. 

*After having thus spoken to the Kurus, and while 
they were looking on, the band of sages disappeared 
in a triee like the fading out of Gandharvanagara." 
(Adi Parva, Chapter 126, Verses 35 and 36). 

What is this Gandharvanagara ? The following descrip- 
tion oecurs in Hindi Sabdaságara. “Owing to different 
optieal illusions (sight) of man, villages and cities may 
appear to exist in the sky and also on seas, rivers, ete. 
When during summer the air on the upper strata of 
deserts, seas etc. gets heated, expanded, and rises up, 
the light passing through it beeomes multi-coloured and 
gives reflections in the sky in the form of village parts or 
cities. Also can be seen therein reflections of trees, 
boats ete. One such reflection may be cast on earth 
also. This is a mere optieal illusion. This reflection 
immediately fades out also. This unreal eity which is 
an optieal illusion is Gandharvanagara. 

GANDHARVASENĀ. Daughter of Dhanavāhana (a 
gandharva) who lived in Svayamprabhānagara on 
Mount Kailāsa. She was eured of leprosy by observing 
somavāravrata. (Skandha Purana). 

GANDHARVATIRTHA. An aneient place of pilgri- 
mage on the banks of Sarasvati in North India. The 
gandharva called Vibhāvasu usually danecs at this 
plaee with his companions, Balabhadra Rama onee 
visited this holy plaec. (Salya Parva, Chapter 37, 
Verse 9). 

GANDHARVI. The first mother of horses. KaS yapapraja- 
pati had by his wife Krodhavašā ten daughters: Mrgi, 
Mrgamanda, Hari, Bhadramata, Mātangī, Šārdūlī, 
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Švetā, Surabhi, Surasā and Kadrū. Of the ten girls 
Surabhi in due course of time bccamc mother of two 
daughters. Rohiņī and Gandharvī. From Rohiņī was 
born thc cattlebreed and horses wcre born from Gan- 
dharvi. (Valmiki Ramayana, Aranya Kanda, Canto 14). 
The name Satyavati (Kali) was 
assumed when sage Parāšara had swept away her 
matsyagandha (fish smell). She got also another name 
Yojanagandha. (Adi Parva, Chapter 63, Verse 80). 
The city of Vayu (the wind God). 
There are said to be nine cities on top of Mount Maha- 
meru: (1) Manovatī of Brahma at the centre, (2) Just 
‘on the eastern side of it Amaravati of Indra, (3) Agni’s 
Tejovati in the south-castern corner, (4) Maya’s Samya- 
mani in the south, 5) Nirrti’s Krsnafijana in the- 
south-western corner, (6) Sraddhàvati of Varuna on thc 
west, (7) Gandhavati of Vayu in the northwestern 
corner, (8) Mahodaya of Kubera on the north, and (9) 
Yašovatī of Igana in the north-eastern corner. (Devi- 
bhagavata, Astama Skandha). 

GĀNDINĪ. A very beautiful princess of Kasi. Svaphal- 
ka married Gandini. (Dašama Skandha, Bhāgavata). 


GANDIVA. The famous bow of Arjuna. 


1) Make. It was Brahma who made the bow. ‘This 
terrible bow which can punish the unjust and the 
wicked has been made by Brahma’. (Udyoga Parva, 
Chapter 98, Verse 21). 

2) Specialities of Gāņdīva. ‘This bow is enough to fight 
one lakh of people at one and the same time. Both 
Devas and men could be defeated with it. Chiselled 
very smooth and shining with many colours it was a 
very long bow. It was worshipped by Devas, Dānavas 
and Gandharvas. (Viráta Parva, Chapter 43). It 
gained and also decreased in power as the situation 
called for. (Udyoga Parva, Chapter 98, Verse 20). 

3) History of Gandiva. Brahma, who made this bow 
kept it with him during the first 1000 years. For the 
next 1009 ycars Prajāpati kept it with him. Next, Indra 
got it from Prajāpati and he used it for 3585 years. 
After that Candra kept it for 500 years with him, and 
then Varuna came in possession of it. After using it for 
100 years Varuna gave it to Arjuna, who used it for 65 
years. 

4) Gāņdīva and Arjuna. Arjuna agreed to protect the 
Khāņdava forest from rain, if Indra sent rain when 
Agni began eating the forest. But, realising that Arjuna 
possessed no weapons to effectively oppose Indra, Agni 
requested Varuna to give the following to Arjuna, viz., 
the Gāņdīva bow and a quiver wherein the arrows 
will never be exhausted, and the chariot marked with 
the symbol of monkey and drawn by four white horses 
—all kept by Candra. Varuna at once made a present 
of the above to Arjuna. And, it was with the aid of this 
Gāņdīva, that Arjuna defeated Indra at the time of 
Khāņdavadāha. (See Khandavadaiha). Arjuna had 
taken a secret vow to cut off the head of anyone who 
asked him to give the bow to some one else. (Karna 
Parva, Chapter 69). 

In after years Arjuna won many wars with the help of 
this bow. (See Arjuna). 5 
5) Arjuna gives up Gāņdīva. The great Kuruksetra war, 
which shook Bhārata, to its very foundation came to an 
end. Dharmaputra was crowned a King. It was at this 
juncture that the Yādava dynasty got itself anni- 


276 


GANGĀ 


hilatcd and Sri Krsna entered mahāsamādhi. Now thc 
Pandavas lost all interest in mundane lifc,- and they 
sct out for the forest on their great journey after crown- 
ing Pariksit, the grandson of Arjuna as King. Thcir 
great travel took thcm to thc shores of thc Red Sca. 
‘The Gandiva was still in Arjuna’s hands. On the shores 
of the Red Sea Agni Dcva appeared bcfore the Panda- 
vas and spoke to them “Well, Pandavas, I am Agni 
Deva. Arjuna requires the Gandiva no more. I got it 
from Varuna for Arjuna. Return it, thcreforc, to 
Varuņa.” 
No sooner did he hear Agni Deva spcak thus than dīd 
Arjuna throw it into tlic depths of the sca and also thc 
quiver which never got cxhausted of arrows with it. 
Agni Deva disappeared, and the Pandavas continued 
their journcy. (Mahāprasthānika Parva, Chapter 1). 


GANGA. The famous and holy river of India. 


1) Origin and general information. Ganga had its origin 
during the incarnation of Visnu as Vāmana. When 
Vamana measured the threc worlds in three steps the 
nails on his left feet were raiscd high. They caused a 
pore on the upper side of the universe. Ganga, starting 
from the finger of Visnu’s feet fell in heaven (Bhaga- 
vata). 

The famous Visnupadi, the flowing water (tirtha) of 
which washes away thc sins of the people in the universe 
is the very same Ganga under discussion. For many 
yugas (eras) this river confined itself to the heights of 
the sky, otherwise called Visnupada. This particular 
spot is known as Dhruvamandala as it is here that 
Dhruva, son of King Uttanapada, does, his penancc. 
The seven sages whoconstantly go round and round 
‘the Dhruvamandala take their bath in this holy river. 
The coursc of the river is thus: starting from Visnupada 
it falls on devayāna glittcring with crores of vimanas 
and therefrom it descends on Candramandala which it 
submerges. It follows its course again from there divid- 
ing itself into four tributaries called Sita, Caksus, 
Alakananda and Bhadrā and then falls in Brahmaloka 
wherefrom it flows in all directions. Ofthe four tributa- 
ries Sita falls on the head of Mount Meru, flows down 
to Gandhamādana, then circling through Bhadrāšva 
varsa falls into the  castcrn sca. Caksus falls on the 
peaks of mount Mālyavān, flows through Ketumāla 
and falls into the western sea. Alakananda falls on 
mount Hemakita, flows through Bharata Varsa and falls 
into the southern sea. And Bhadrā falls on the head 
of mount Šrūgavān, flows through Uttarakuru and falls 
into the northern sea. Alakananda flows through 
Bharata Varsa and is regarded as the’most sacred of the 
four tributaries. 

Ganga which flowed through heaven fell on the earth 
after thousands of years of its origin. (Bhāgavata, 
Paficama, Skandha, Chapter 17). 

2) Why Gatga became Siva’s consort. Mahavisnu was 
once engaged at Vaikuņtha in a pleasant talk with his 
wives, Laksmi, Sarasvati and Ganga when Ganga cast- 
lustful eyes on Visnu, who, behind the backs of the 
other two wives returned the lustful glances. Sarasvati 
could not put up with that situation for a long timc. 
Therefore, she got up from her seat and beat Ganga. 
Laksmi tried to restrain Sarasvati lest the quarrel should 
become fiercer. Angered at this intervention Sarasvati 
cursed that Laksmi be born on earth. Ganga got angry 
that innocent Laksmi was thus cursed, and she in her 
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turn eursed that Sarasvatī be born as a river on eartl. 
Sarasvatī did not take the eurse lying down, but eursed 
that Ganga also be born as a river on earth and take 
upon herself the sins of the whole world. When all the 
three wives of Visnu got themselves thus into trouble 
he told them as follows : **Everything has happened as 
it should have happened. Laksmi may go to the earth 
and be born in the home of Dharmadhvaja and grow 
up as his daughter, but not from the womb of his 
women. There you will purify the three worlds after 
which you will be born as the plant called tulasī, and 
be married by an asura ealled Sankhacüda, who will be 
born as a part of me. And, after that you will be turned 
into a saered river called Padmāvatī, and leaving the 
river on earth your divine form will return to Vaikun- 
tha." And, to Ganga Visņu said as follows : *You will 
go to earth as a holy river to wash off the sins of people 
there. A king ealled Bhagiratha will be leading you to 
earth, and you will, therefore, be known as Bhagirathi 
also. And, you remain there on earth as the wife of the 
ocean of King Santanu. Your divine form will return 
to mount Kailāsa as the consort of Siva." As for Sara- 
svatī, Vísnu asked her to be born as a river on earth, 
her divine form ultimately returning to Satyaloka and 
then becoming the consort of Brahma. 

And, thus it was that Laksmi beeame the consort of 
Mahāvisņu, Ganga of Siva and Sarasvati of Brahma. 
. (Devi Bhāgavata, Navama Skandha). 

3) Ganga born on earth due to the curse of Brahma. Maha- 
bhisak, an emperor of the Iksvaku dynasty, went 
to Satyaloka after he had attained heaven, to worship 
Brahma. Ganga too happened to be there. In the 
devotional atmosphere at Satyaloka a casual breeze 
removed Gangā's clothes slightly from position, and 
Mahabhisak then east a lustful glanee at her which she 
also returned. Brahma, who was observing this exchange 
of love got angry and cursed that Mahabhisak be born 
as a King on earth and Ganga as his wife. Ganga 
prayed for redemption from the curse, and Brahma 
told her that she would regain her old status after she 
had delivered the Astavasus. As the consequence of 
Brahmā's cure Mahabhisak was born as King Santanu 
in the solar dynasty on earth and he married Ganga. 
(Adi Parva, Chapters 96 and 97). 

4) Bhagiratha brought down Gaūgā on earth. King Sagara 
of the solar dynasty had two wives called Sumati (Vai- 
darbhī) and Kešinī (Saibya). A son called Asamaiijasa 
was born to Ke$inī, and 60,000 princes were born to 
Sumati. Sagara drove out of the country Asamajfiasaa, 
who turned out to be an enemy of the people. The 
60,000 sons of Sagara also proved to be a menace to the 
world, and the Devas approached Brahmā for protection 
from the menace. He assured the Devas that a sage 
called Kapila will destroy the 60,000 evil fellows. 
During the above period of time Sagara performed an 
Ašvamedha Yajiia, and his sons went round the earth 
with the sacrificial horse. But, when they reached the 
sea-shore the horse disappeared. When the sons comp- 
lained about it to their father, Sagara, he asked them 
to look out for the horse in every part of the world and 
bring it back. Not finding it anywhere on earth they 
dug a hole and entered Pātāla, where they saw Sage 
Kapila absorbed in meditation and the missing horse 
tied toa pole near the sage. (It was Indra who had 
carried away the horse and tied it there). The sons of 
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Sagara, believing that it was Kapila who had stolen 
the horse were about to attack the sage when he opened 
his eyes, and they were reduced to ashes in the fire of 
Kapila’s eyes. 

His sons having not returned even after a long time 
Sagara asked his grandson Ain$umàn to seek them out, 
and after an extensive searel he saw Kapila at Pātāla. 
Armšumān pleased Kapila with laudatory phrases and 
the latter returned to him the sacrifieial horse. Kapila 
also pronouneed the blessing that the grandson of Arn- 
$uman would perform the purificatory rites of Sagara's 
sons by bringing down Gangā to carth from heaven. 
Arhšumān returned to the palace with the horse and 
the aévamedha was duly concluded. 


From Arhšumān was born Dilipa and from him Bhagi- 
ratha. On becoming King, Bhagiratha handed over the 
reins of government to his ministers and began efforts 
to bring down Ganga to earth. He did tapas for thou- 
sand years on the slopes of the Himalayas when Ganga 
asked him to please Šiva first as he alone could face her 
(Ganga) fall on the earth. Accordingly he pleased Siva 
by his penance and Siva agreed to receive Ganga on 
his head. With a terrifie noise Ganga came down on 
Siva’s head. The haughty Ganga wanted to carry down 
Siva also to Pātāla. Realising this ambition of her 
Siva blocked her passage with the result that she wan- 
dered about in Siva’s matted hair for many years 
without finding an outlet. Bhagiratha again did tapas 
and pleased Siva who shook his matted head and made 
fall some water therefrom on earth. The water fell into 
Bindusaras, and flowed in seven tributaries, the first 
three, Hladini, Pavani and Nalini towards the east, the 
next three, Sueaksus, Sita and Sindhu towards the west 
and the seventh tributary followed Bhagiratha. In this 
manner they progressed a great distance till they reach- 
ed the arama of the sage Jahnu, and the haughty 
Ganga flooded the āšrama. The sage got enraged at 
this and drank up Ganga. But Bhagiratha pleased the 
sage who then let out Ganga through his ears. Thence- 
forth Ganga eame to be called Jahnavi also. Ganga 
again followed Bhagiratha to Patala and made the sons 
of Sagara attain salvation by purifying them with her 
waters. (Valmiki Ramayana, Bala Kanda, Cantos 43 
and 44 ; Brahmāņda Purana, Chapter 97; Devi Purana, 
Dvitiya Skandha ; Drona Parva, Chapter 60 ; Anušāsana 
Parva, Chapter 4 and Vana Parva, Chapter 109). 

5) Gaga flowed into the sea. After the purificatory rites 
of the sons of Sagara were over, Bhagiratha conducted 
Ganga to the sea and with its waters the sea became 
full. (Vana Parva, Chapter 109, Verses 18-21). 

6) Ganga set on the thighs of Pratipa. Ganga once fell 
in love with Pratipa, father of Santanu, and set on his 
right thigh when he (Pratipa) was doing penance on 
the banks of the Ganga for a son. Pratipa did not agree 
to Ganga’s proposal that he should marry her and told 
her thus: “the right thigh is for the children and 
daughters-in-law to sit on and the left thigh for the 
wife; therefore, you be my son’s wife.” 

Then Pratipa called his son Santanu and told him : 
“Sometime back a divine woman came to me and I 
promised to wed her to you. Therefore, if any divine 
woman approaches you for a son you must accept her, 
and whatever she may do you must not object to 
that...”. Not long after this Pratipa crowned Santanu 
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King and left for the forest, (Ādi Parva, Chapter 97). 
7) Astavasus and Gaigé. While the wife of Dyau, one 
of the Astavasus (eight Vasus) was roaming about in 
the forest she saw Nandini (the divine eow) grazing 
with her ealf near the āšrama of Vasistha, and she 
desired to have the eow to be presented to her intimate 
friend Jitavati, the daughter of King U$inara. She 
informed her husband, Dyau about this desire of hers, 
and Dyau told his relations about it. Next day the 
Astavasus, in the absenee of Vasistha at the arama, 
stole off Nandini and her calf. When Vasistha returned 
to the 4grama the eow and calf were missing, and he 
divined the reason for it with his divine eyes. He curscd 
that the Astavasus be born as men on earth, and when 
they prayed for redemption from the curse Vasistha 
told them that they would be born as men within one 
year from that day, die at once and return to heaven. 
At the same time the sage said that Dyau alone, who 
took the leading part in stealing the cow, would live on 
earth for a longer period before he returned to heaven. 
(The reputed Bhisma was this Dyau). The Astavasus 
set out for the earth to be born as men and on their 
way they met Ganga and told her about their curse 
etc. Ganga also told them about her curse, and permitt- 
ed them to be born in her womb. (Ādi Parva, Chapter 
39E 

o became the wife of Santanu and the Astavasus were 
born. Once while hunting on the banks of the Ganga 
Santanu saw a beautiful maiden and they fell in love 
with eaeh other. She agreed to beeome his wife on the 
condition that he would not oppose whatever she said. 
Santanu agreed to it and married her. Soon after a 
child was born to them and in the very presence of 
Santanu, she threw the ehild into the Ganga. As per 
previous condition Santanu kept mum at this. She 
threw into the river the seven Astavasus, who were 
born to her in succession. When she was about to 
throw the last eighth of the Astavasus (Dyau) into 
the river Santanu prevented her. She got angry at 
this and disappeared with the ehild. (Adi Parva, Chap- 
ter 98). 2 

9) Šantanu got back the son. Thirtytwo years after, 
Santanu went hunting again on the banks of the Ganga 
where he saw the river obstrueted in its coursc with 
arrows by a handsome boy. Santanu did not recognise 
that the boy was his son, who had been named Deva- 
vrata by Ganga. Devavrata disappeared after throwing 
Santanu into an illusion by his magie power. All of a 
sudden a doubt dawned in his mind whether the boy 
was his own son, and he ealledout to Ganga to show 
him the boy. Ganga appeared with her son with beau- 
tiful ornaments on him and spoke to Santanu thus: 
**This is Devavrata, the eighth son whom you entrusted 
to me. He has mastered everything in archery from 
Vasistha, and he is Dyau (the vasu) son of Angi- 
ras reborn. You may please take charge of him.” After 
` saying this she returned to heaven. (Adi Parva, Chap- 
ter 100). 

10) Ganga and Subrahmanya. (See under Subrahma- 
nya). 

11) Gaūgā and Bhisma. (See under Bhisma) . 

12) Greatness (divine nature) of Ganga. Mahābhārata has 
(Anušāsana Parva, Chapter 26), the following on the 
greatness of Gaņgā.— l 

If, after death, the bones of the dead are deposited 
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in Ganga the departed will attain heaven. Even if one 
had sinned throughout his life he would attain Visnu- 
pada (heaven) ifhe worshipped Ganga. Bathing in the 
Ganga is as beneficial as performing hundred yajūas. 
As long as the bones of onc remain in the waters of the 
Ganga so long will he occupy an honourable seat in 
heaven. He who has come in contact with its water will 
shine forth as the sun devoid of all darkness. Places 
which are not favoured by its waters will become barren 
like night without the moon and trees without flowers. 
Ganga water is more than cnough to satisfy living 
things in all the three worlds. He who does penanee 
standing on one leg for thousand years, and he who 
gives up his body in the waters of the Ganga are on 
a par with each other. God attaches more importanee 
to him who has fallen into the Ganga than to him, who 
has performed tapas hanging by his head for a thousand 
years. He who smears the sand on the banks of the Ganga 
on his body will get the lustre and glow of the devas, 
and he, who smears the sand on his head will shine 
forth like the Sun. All the sins of those on whom has 
blown the air whieh had come in contaet with Ganga 
water will be swept away. It should be known that 
Ganga water can wash off all sins and purify mortals. 
The Agni Purana (Chapter 110) has the following on 
this subject. 
Through whatever places the Ganga flows those places 
beeome sublime and sacred. Ganga is the refuge of all 
created beings who aspire for the final good. If Ganga 
is worshipped daily it will save families both on the 
mother’s and the father’s side from evil fate. To drink 
Ganga water is better than the observance of a thou- 
sand lunar months. If one worships Ganga for a month 
one will derive all the benefits of having performed all 
the yajfias. Even the blind (the ignorant) who worship 
Ganga, will attain equal status with the devas. The 
sight of Ganga, eontact with its waters and drinking 
Ganga water will purify people in thousands and lakhs. 
13) Garigā and Rādhā. Ganga is Radha and Krsna li- 
quidified into water. Once in goloka Rādhādevīattempt- 
ed to drink Ganga dry, who, terror-stricken, hid 
herself at the feet of Sri Krsna, and the whole 
world experienced difficulties due to non-availability 
of water. Sri Krsna came to know of the situation and 
made Ganga appear again on earth. (Devībhāgavata, 
Navama Skandha). 
14) Symbols and vehicle of Gangā. Ganga, white in colour 
rests on makaramatsya (a variety of fish) holding in 
her hands a pot and lotus flowers. (Agni Purana, Chap- 
ter 50). 
15) Synonyms of Ganga used in the Mahābhārata. Ākāśa- 
gaisā, Bhagīrathasutā,  Bhāgīrathī, Šailarājasutā, 
aivasutā, Devanadī, Haimavatī, Jāhnavī, Jahnukanyā, 
Samudramahisi, Tripathagā, Tripathagāminī. 
16) Synonyms of Gaüga. 
Ganga visnupadi jahnutanayā suranimnagā / 
Bhāgīrathī tripathagā Trisrota bhīsmasūrapi // 
(Ganga, Visnupadi Jahnutanaya, Suranimnagā, Bhāgī- 
rathī, Tripathagā, Trisrotā, Bhīsmasū). (Amarakoša). 


GANGĀDATTA. See Bhīsma. 
GANGĀDVĀRA (M). The place or locality in the Indo- 


Gangetie plane where the river Ganges falls from the 
Himālayas. This place is known as Haridvāra also. 
arHidvāra has an epic importance. 


GANGĀHRADA (M) 


(1) It was here that King Pratīpa did tapas. (Ādi 
Parva, Chapter 97, Verse 1). 

(2) Sage Bharadvāja had stayed on the banks of the 
da at Haridvara, (Ādi Parva, Chapter 129, Verse 
Su d 
(3) Arjuna visited Haridvāra during his tour or Pilgri- 
mage. (Adi Parva, Chapter 213). 

(4) This is the entrance to heaven. A batlı here in the 
Kotitirtha is as beneficial as the Pundarika Yajiia, 
(Vana Parva, Chapter 34, Verse 27). 

(5) Sage Agastya and his wife Lomapādā once did 
tapas here. (Vana Parva, Chapter 97, Verse 11). 

(6) It was here that Siva appeared to Jayadratha, who 
did tapas. (Vana Parva 72, Verse 24). 


(7) Daksaprajāpati had once performed tapas at 
Kanakhala in Haridvāra. (Salya Parva, Chapter 38, 
Verse 27). 


(8) Those who bathe at Kušāvarta, Vilvaka, Nīla- 
parvata and Kanakhala in  Haridvara will attain 
hcaven. (Anušāsana Parva, Chapter 25, Verse 13). 

(9) Bhisma did the funeral rites of his father at the 
mouth of the Ganga. (Anušāsana Parva, Chapter 34, 
Verse 11). 

(10) Dhrtarāstra, Gandhari, Kunti and others died in 
wild fire in the forest at Gangadvara, and Yudhisthira 
conducted their funcral rites there itself. (Agramavasika 
Parva, Chapter 39, Verse 14). 

GANGAHRADA (M). A sacred place on thc limits of 
Kuruksetra. There isa terribly deep whirlpool of the 
river Ganges here and that depth of the river is con- 
sidered to be equivalent to three crores ofsacred places. 
(Vana Parva, Chapter 83, and Anušāsana Parva, 
Chapter 25). 

GANGAMAHADVARA (M). The particular spot on 
the Himalayan peak whcrefrom Ganga starts. Those 
who go there die in ice-falls. Only Nara and Narayana 
have crossed this place. (Udyoga Parva, Chapter 111, 
Verse 16). 

GANGASAGARASAMGAMAM. A sacred tirtha, a bath 
in which is as bencficial as the performing of ten Agva- 
medha yajíias. (Vana Parva, Chapter 35, Verse 4). 

GANGASARASVATISAMGAMA (M). A sacred tirtha 
at Prayāga. Those who bathe in this tirtha will attain 
heaven. (Vana Parva, Chapter 48, Verse 38). 

GANGAYAMUNASAMGAMA (M). A sacred tirtha in 
Prayaga. Bathing in the tirtha is as beneficial as 
performing ten  Aívamedha yajūas. (Vana Parva, 
Chapter 85, Verse 4). 

GANGEYA I. Sce under Bhigma. 

GĀNGEYA II. Subrahmanya (See under Subrahmanya). 


GANGODBHEDA (M). ,A sacred place where fasting 
for three nights will give the results of a Vajapeya 
yajūa, and he who fasts here will become one with the 
universal soul. (Vana Parva, Chapter 84, Verse 5). 

GANITA A. Višvadeva, who used to calculate the course 
of time and ages. (Anušāsana Parva, Chapter 91, 
Verse 36). i 

GARBHA. A son of Bharata, the son of Dusyanta. 
Suhotra, Suhotā, Gaya, Garbha and Suketu were the 
five sons of Bharata. (Agni Purana, Chapter 278). 

GARBHA (M). The Puranas have described the views 
of sages about the origin of ātman in woman's womb. 
Asitamahamuni stated the following about the birth of 
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a child to King Janaka. (Brahmāņda Purāņa. Chapter 
48). Of the seven elements in the human body, viz., 
Rasa, Rakta (blood), Marsa (flesh), Medas (fost), 
Asthi (bone), Majjà (marrow) and Sukla. (seminal 
fluid) the last one, Sukla, is the most valuable. Brahma- 
bija (the seed for production) is contained in Sukla. 
From the food we consume, blood and the seminal fluid 
take their nutrition. The Sukla emitted during coitus 
entcrs the womb of the woman propelled as it were by 
Krostavāyu. It takes only one night for the Sukla to 
get inextricably mixed with blood in the womb. In that 
mixing if the proportion of blood is higher, the child 
born will be girl, and if the proportion of Sukla is high- 
er, the offspring will be boy. If blood and Sukla are 
mixed exactly in equal proportions the child will be 
‘neutral’, neither girl nor boy. During the first month 
of pregnancy the child will be in liquid form. In the 
second, it solidifies due to the mixing and interplay of 
heat, cold, air, etc. During the third, holes for 
eye, ear, etc. become ready and the vein system is 
formed. In the fourth, head, hands and legs ofthe 
child are formed, and it is during this period that the 
prospective mother develops certain desires. If those 
desires are not satisfied the child may be born with 
physical deformities. During the fifth month the hips 
and bones develop. The various organs get firmer and 
stronger gradually and fingers appear during the sixth 
month. It is during the sixth month that hairs on the 
head and body appear and feelings and emotions ori- 
ginate in the mind. During the seventh month the ten 
vāyus (winds) on the basis of the nervous system.are 
rcleased, and the child experiences glimpses ofits pre- 
vious existence, and ability to feel pain also is there. 
During the ninth month due to the force of the wind 
which effectsactual delivery the child gets head down 
in the womb, and during the tenth month it emerges 
out of the womb. The child loses its memory about the 
past becausc of its contact with the female organ 
and external wind. 


According to the Agni Purána the process isa little 
different : 4 


When Jiva (the soul) has cntered the womb for rebirth 
it remains in fluid form during the first month. During 
the second month it solidifies; in the third. month the 
organs begin to develop, in the fourth month skin, 
flesh and bones appear, in the fifth month hairs appear, 
in the sixth month mind is produced, in the seventh 
month the child will begin to feel pain. ‘The body is 
covered by a skin (Garbhacarma) and both hands are 
held above the head in saluting position. If the child 
is a female it lies in the left side of the mother’s womb, 
if a male on the right and if ‘neutral’ in the middle of 
it. From the seventh month the child begins to experi- 
encc the taste of foods consumed by the mother. During 
the eighth and ninth month there would be great 
emotional excitements and  upsurges. If the mother 
suffered from chronic diseases the. child also would in- 
herit it. When pregnancy is matured thus, certain 
winds lead the child down the womb and it gets out 
through the female organ. 


The child inherits its skin, flesh and heart from the 
mother. The sex organ, marrow, excretion, sweet and 
belly are inherited from the father. Head, the nervous 
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system and $ukla are the contributions of the ātman. 
(Agni Purāņa, Chapter 369). 

GARDABHI. A son of Vigvamitra who was a brahma- 
vadi. (Chaptcr 4, Anugasana Parva, M.B.). 

GARGA. 
1) Genealogy. Descended from Visnu thus ;—Brahma- 
Atri-Candra-Budha-Purūravas-Āyus-Nahusa-Puru-Jana- 
mejaya-Prācīnvān-Pravīra-Namasyu-Vītabhaya -Sundu- 
Bahuvidha -Samyati -Rahovadi - Raudrāšva -Matinara- 
Santurodha -Dusyanta -Bharata-Suhotra -Suhota -Gala- 
Garda-Suketu-Brhatksatra-Garga. 
2) Birth. Brhaspati once approached, on the crest of 
a wave of lust, Mamata, his brother's wife who was 
pregnant then. The child from the mothcr's womb said 
‘no’ to the move. But, Brhaspati cursed the child and 
had his own way with Mamata. Thus two children 
developed in her womb. Just after delivering the child- 
ren the mother went away leaving the child by Brhas- 
pati behind. The Devas took charge of the forsaken 
child and named him Bharadvaja. Ultimately they 
handed over the child (Bharadvaja) to king Bharata, 
the famous son of Dusyanta. Children had already been 
born to Bharata by his three wives, but as all of them 
were found to be immoral the mothers themselves killed 
them. It was atsuch a juncture that Bharata got Bha- 
radvaja as adopted son. (Bharadvaja is known by 
another namealso, Vitatha). From Vitatha was born 
Manyu, from Manyu Brhatksetra. from Brhatksetra 
Jaya and from Jaya Garga. The famous Rantideva 
was the grandson of Nara, (the brother ofGarga) and 
son of Sarhkrti. A son called Sani was born to Garga 
after which he took to Sannyāsa. (Bhāgavata, Da$ama 

. Skandha, Chapters 20 and 21). 
3) Yadavaguru. In coursc of time Garga became precep- 
tor of the Yadavas. Sri Krsna and Balabhadrarāma who 
had returned to Mathura from Ambādi werc sent to 
sage Sandipani in obedience to the advice of Garga. 
(Bhagavata, Navama Skandha) . 
4) Garga and Mucukunda. Garga once visited Mucukunda, 
son of Mandhata at his palace, and very much pleased 
with the devoted reception accorded to him blessed 
Mucukunda that one day he would see Sri Krsna in 
person. It was according to this blessing that Mucu- 
kunda, while asleep once in a cave had a sight of Krsna. 
(See under Mucukunda). 
5) Importance.of Garga. A numbcr of reputed sage 
visited Sri Rama on his rcturn to Ayodhya from the 
forest. Amongst them were prescnt Kaugika, Yavakrita, 
Raibhya, Kanva and Garga with their numerous disci- 
ples. (Uttara Ramayana) . 
6) Garga, a scholar in astronomy. There is a place called 
Gargasrota on the banks of rivcr Sarasvati. Garga did 
tapas here and discovered some principles of astronomy 
such as the path of planets, stars etc. He was also the 
chief astronomcr in the assembly of cmperor Prthu. 
(Santi Parva, Chapter 59, Verse 111). 
7) Other information. (1) While the great war was 
raging Garga visited Kuruksetra and advised Drona to 
end the war. (Drona Parva, Chaptcr 19). 
(2) He advised King Višvāvasu about cternity. (Santi 
Parva, Chapter 318, Verse 49). 
(3) He spoke about the greatness of the world (Vis- 
vamahima) to Yudhisthira. (Anugasana Parva, Chap- 
ter 18). 


GARHASTYA 


GARGASROTA. See under Garga, Para 6. 

GARGAYANI. See under Gurupararhpara. 

GĀRGĪ. A cclebrated brahmavadini born in the family 
of Garga. 

GARGYA I. (TRIJATA) GĀRGA. A famous sage. 
1) Birth. He was one of the sous of Vigvamitra. (Sloka 
55, Chapter 4, Anu$asana Parva). (For genealogy see 
under Višvāmitra). He became gradually thc pricst of 
Gudavas. He has written a famous book callcd Garga- 
smrti. Valmiki Ramayana mentions that Gārgya is 
known as Trijata also. 
2) How he became prosperous. Sage Gargya had many 
children. It was while he was staying in the forest with 
his wife and children that Sri Rama camc to that forest 
for Vanavasa. The news of the exile of Sri Rama spread 
like wild-fire and many brahmins flocked to the placc 
and Sri Rama gave them immense riches. Wife of Gar- 
gya heard the news only late and as soon as she heard 
the same she called her husband from the fields where 
he was working and taking away from him theimple- 
ments sent him post-haste to the place of Sri Rama. 
Trijata as soon as he came to the presence of Rama told 
him the purpose of his visit. Huge-herds of cows were 
then grazing on the banks of the Yamuna river. Sri 
Rama told Gargya to take a stump and throw it with 
all his strength. He did so and Sri Rama gave him all 
the cows grazing up to the place where the stump fell. 
It was a big lot and Gargya became prosperous from 
that day onwards. (Sarga 32, Ayodhya Kanda, Valmiki 
Ramayana). s 
3) Gargya's precepts on Dharma. The following are the 
precepts laid down by Gārgya on Dharma. (1) Be 
interested always on entertaining your guests, (2) Do not 
eat meat, (3) Do not give injury to cows and brahmins, 
(4) Perform yajíia with a pure mind and pure body. 
(M.B. Anušāsana Parva, Chapter 127). 


karna taught Nirukta to Baskala, Kraufica,Vaitala, and 
Viraja. Bāskala combined all the other branches to- 
gether and made 'Bālakhilyašākhā” and taught it to 
Balayini, Gārgya and Samsara. The Ķgvedācāryas 
are those from Vyasa to Samsara. (Bhāgavata, Dašama 
Skandha). 

5) Indrasabhā and Gārgya. Gargya was a shining mem- 
ber of the Indrasabhā. (Sloka 18, Chapter 7, Sabha 
Parva, M.B.). 

GARGYA II. See under Balaki. 

GARGYA(M). A place of habitation of ancient Bha- 
rata. This place was captured by Sri Krsna. (Chapter 
11, Drona Parva). 

GARHAPATI I. An agni (fire). (Sloka 6, Chapter 74, 
Adi Parva). 

GARHAPATI II. One of the seven fathers. The seven 
fathers are: Vairajas, Agnisvattas, Garhapatis, Soma- 
pas, Ekasrngas, Caturvedas and Kalas. (Chapter 11, 
Sabha Parva, M.B.). 

GARHASTYA. The Grhasthātrama a stage in life when 
you live with your family asa house-holder. The true 
dharma of a householder is to live with what he gets by 
doing the duty allotted to him. He should feed pilgrims 
and should not appropriate to himsclf what belongs to 


GARISTHA 


others unless and untilitis given to him. (Sloka 3, 
Chapter 31; Adi Parva). i 

GARISTHA. A sage worshipping Indra in his assem- 
bly. (Sabha Parva, Chapter 7, Verse 13). 

GARUDA. King of birds. 

1) Genealogy. Descended from Visnu thus:— Brahma 
—Marici—K a yapa— Garuda. 

2) Birth. Kašyapa, grandson of Brahma and son of 
Marici married the eight daughters of Daksa called 
Aditi, Diti, Danu, Kalika, Tamra, Krodhavašā, Manu 
and Anala. And to Tamra five daughters were born, 
viz. Kraufici, Bhàsi, Syeni, Dhrtarāstrī and Suki. Out 
of the five women Krauiici became mother of the owls, 
Bhasi delivered the bhāsas (types of birds) and from 
Syeni were born vultures and kites, Harnsa, Kalaharsa, 
Koka etc. are children of Dhrtarāstrī. From Suki was 
born Nala and from Nala, Vinata; Aruna and Garuda 
were the two sons born to Vinatā. (Valmiki Rāmā- 
yana, Aranyakanda, Canto 15), 

There is a story in the Mahābhārata about the birth of 
Aruna and Garuda. Kašyapa who was much pleased 
with the service of Vinatā and Kadrū asked them to 
select any boon they desircd. Kadrū chose to have a 
thousand nāgas as her children while Vinata chose to 
have two sons more powerful and heroic than the thou- 
sand sons of Kadri. After granting them the boon 
Kašyapa retreated into the forest. 

After some time Kadri laid thousand eggs and Vinata 
two eggs. Both of them kept their eggs in hot pots. In 
the 500th year the eggs of Kadrū hatched and thousand 
serpents of various kinds emerged out of them. But 
Vinata’s eggs did not hatch yet, and the sight of Kadri 
playing with her children pained Vinata much. She, 
therefore, broke open one of her eggs in secret, and a 
half-grown child stepped out of it. That child was 
Aruna. Aruna got angry that Vinatà forced open the 
égg prematurely. He told her that as punishment there- 
of she would become a slave of Kadrü. But, Aruna 
granted her redemption from the curse thus: After an- 
other 500 years the remaining egg of yours will hatch 
and a son endowcd with exceptional power and pro- 
wess will be born to you. He will liberate you from 
slavery." After telling his mother so much Aruna rose 
to the sky where he became the charioteer of the Sun. 
(Adi Parva, Chapter 16. See also Para 6 infra). 

After 500 years the egg broke itself open and out came 
Garuda with blazing effulgence, and he rose up in the 
sky. His body glowed like the sun. The Devas who got 
themselves dimmed by his 'cffulgence asked Agnideva 
the reason therefor. Agnideva told them about the 
birth of Garuda and also that he was equally effulgent 
as himself (Agnideva). Then all of them went to 
Garuda and lavished on his head all possible blessings, 
and Garuda, as rcquested by them, controlled his efful- 
gence and returned to his mother. (Adi Parva, Chap- 
se 29S 

3) ds of Vinata: ‘The churning of the Milk-ocean 
was done before Garuda was born. Indra got a horse 
named Uccaihšravas from the Ocean of Milk. Between 
Kadrū and Vinata a dispute arose as rcgards the colour 
of the horse’s tail, Kadri saying that it was black while 
Vinata asserted that it was white.. They further agreed 
to test the colour the next day, betting that she who 
was proved to be wrong would become the slave of the 
victor. As the naga sons of Kadri hung on to the tail 
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of the horse the tail appeared to be black and Vinatà 
lost the bet and became Kadrü's slave. 


It was at this juncture that Garuda was born, and he 
felt highly mortified to find his mother working as a 
slave of Kadri. 

Kadri and her naga sons once ordered Vinatā to carry 
them to the naga residence in the middle of the ocean, 
called Ramaniyaka (Ramanam). Accordingly Vinata 
carrying Kadri on her shoulders and Garuda carrying 
Kadrū's sons on his shoulders rose up in the sky. But, 
Garuda did not rclish the slavish work, and he, carry- 
ing with him the nagas, flew up to the sun’s orbit. The 
naga children fainted duc to the exccssive heat. But, on 
the request of Kadrü Indra sent heavy rain and the 
nāgas regained consciousness. By then they had reached 
Ramaniyaka island. 

4) Attempt at freeing Vinata from thraldom. Garuda, ex- 
tremely pained at the pitiable plight of his mother, one 
day asked Kadri what price she and her children 
demanded for freeing Vinatā from slavery, and Kadri 
demanded Amrta from Devaloka as the price. 
Garuda decided to get it and informed his mother 
about his decision to fly to Devaloka. But, what about 
food till he reached Devaloka? Vinatà solved the pro- 
blem by advising Garuda to eat the nisādas.he will 
meet on his way to Devaloka at the island called 
Nisadalaya, at the samc time specially forbidding him 
from eating on any account, brahmins who might be 
there, at Nisādālaya. How to distinguish brahmins 
from others, queried Garuda, and his mother replied 
by pointing out that the brahmin will burn the throat 
of him who tries to cat him, like fire. Then Vinatà 
blessed her son that his wings would be protected by 
Vāyu, the lower half of his body by sun and moon, thc 
rest of the body by the Vasus and the head by Agni. 
She also promised to wait there till her son returned. 
9) Garuda to Devaloka. After saluting his mother 
Garuda set out on his quest for Amrta. All the fourteen 
worlds shook at the lashing of his wings. He reached 
Nisādālaya, where while consuming whole lots of Nisā- 
das a brahmin and his wife also happened to get into 
his throat. Garuģa felt their presence immediately in 
his throat and requestcd them to get out of his mouth, 
Accordingly they got out and also blessed Garuda, who 
continued on his journey. i 

Next Garuda reached the forest where his father 
Kaśyapa was engaged in tapas. He told him about his 
mission and requested him for something to eat. 
Kaśyapa replied thus:— “You see a pool wherein an 
elephant and a tortoise are living for long as enemies, 
Long ago two brothers Vibhāvasu and Supratīka quar- 
relled over their paternal wealth and at the height of 
it Vibhāvasu cursed Supratīka to become an elephant 
when Supratika pronounced the counter curse that 
Vibhāvasu should turn out to be a tortoise: You, my . 
son Garuda may cat that elephant and tortoise. May 
your journey for Amrta be crowned with success. 

Now, Garuda after saluting his father, flew up in the 
sky carrying in his beak the elephant and the tortoise 
from the pool. As trees wcre falling uprooted due to 
thc terrific vibrations caused by the lashing of his wings 
Garuda did not find a convenient place to sit down to 
eat his food. While continuing the journey Garuda saw 
a big tree, its branches spread out in a circumference 
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of a hundred yojanas. But, as soon as Garuda set foot on 
a branch of the tree it (branch) crumbled down, On 
that broken branch were the sagcs called Balakhilyas 
doing tapas hanging their heads down. Fearing that the 
sages might fall down Garuda continued his flight 
holding in his beak the torn branch of the trce. But he 
could not find a safc place to deposit the branch with 
the sages. So hccame again to Mount Gandhamadana 
and saw Kagyapa, who apologised to thc Balakhilyas 
on behalf of his son and also explained to them about 
his mission. The Balakhilyas wcre pleased and they left 
the place for the Himalayas. As adviscd by Kasyapa 
Garuda deposited the branch of the tree on an unin- 
habited mountain peak. Garuda ate the elephant and 
the tortoise there, and therefrom flew to Devaloka (Adi 
Parva, Chapter 29, 30). 
6) Balakhilyas cursed Indra. Even before the arrival of 
Garuda ill omens began appearing in Devaloka. Indra 
asked Brhaspati for cxplanation about the ill omens. 
Brhaspati with his divine eyes saw Garuda approach- 
ing Devaloka for Amrta, and he told Indra about 
Garuda born out of the powers of the tapas of Kašyapa 
and the Balakhilyas, He also told that such a fate as 
the present one befell Indra due to a curse of the 
Balakhilyas. Indra and the other Devas stood guard 
over the pot of Amrta ready to repel all possible 
attacks. 
There was a reason for Garuda’s birth from the powers 
of the tapas of the Balakhilyas, and also for Indra to 
be put into the present predicament due to the curse 
of the Balakhilyas. Kagyapaprajapati, a long time ago, 
began a terrific yajfia for a son, and Indra and the 
"Bālakhilyas who numbered more than 60,000 were 
deputed by Kašyapa to collect firewood for the yajiia. 
The Bālakhilyas were only of the size of a thumb, and 
Indra who very easily collected all the firewood needed 
for the yajfia laughed at the tiny Bālakhilyas who were 
carrying small twigs etc. for firewood. Angered at the 
insult the Balakhilyas removed themselves to another 
place nearby and began a yajfia directed against Indra 
who alarmed at it sought the help of Kašyapa who then 
held peace talks with the Bālakhilyas. They transferred 
their yāgašakti (yàjüic powers) also to Ka$yapa and 
agreed to be satisfied with the condition that as the 
result of Kasyapa's yajiia a son should be born to him, 
who (the son) would defeat Indra. Thus, for the time 
being Indra escaped from the wrath of the Balakhilyas. 
After the yajūa was over Vinata came to Kašyapa and 
he blessed her with a son wishing that he should be- 
come exceptionally strong and powerful, and that was 
' Garuda. (Ādi Parva, Chapter 30). 
7) Amrtakalafapaharanam. (The pot of nectar carried 
away). Garuda approached the pot of nectar, and 
Višvakarmā who attacked him first was fellcd to the 
ground. The dust storm raised by the waving of 
Garuda’s wings blinded everybody. The Devas and 
Indra, nay, even the sun and the Moon lined up 
against Garuda, but he defeated them all, and entered 
the particular placc where the pot of nectar was kept. 
Two terrific wheels were rotating round the pot and 
they would cut into mince-meat anybody who tried to 
lay hands on thc pot and a machine circled the wheels. 
Below the wheels wcre two monstrous serpents with 
glowing eyes and protruding tongues like flashes of 
fire, and the serpents never closed their eyes. The very 
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look with those cyes was enough to poison anyone to 
death. Garuda blinded those eyes by raising a torrent 
of dust, pierccd them in the middle with his beak and 
and through the hole, his body reduced to such a tiny 
shape, went nearer to the pot. He destroyed the 
whecls and the machine, and carrying the pot of nectar 
in his beaks rose to the sky shielding the light of the 
sun by his outspread wings. Mahāvisņu, who became so 
much pleascd with the tremcndous achievements of 
Garuda asked him to choose any boon. Garuda 
requested Visnu that he should be made his (Visnu’s) 
vehicle and rendcred immortal without his tasting 
amrta. Both the boons were granted. 

8) Garuda and Indra became friends. Indra hit with the 
Vajra (his special weapon) the wings of Garuda who 
was returning from Visnu. It did not wound his body, 
but a feather of his fell in thc atmosphcre. Everybody 
who saw the feather acclaimed Garuda as Suparna (he 
with the good wings). Indra was wonder-struck, and 
he approached Garuda and requested that they should 
be friends in future and the pot of nectar be rcturncd. 
Garuda replied that the nectar would be returned if 
he was granted the power to make nāgas his food, and 
Indra blessed him that he would live by consuming 


-nagas. And then Garuda told Indra thus : “I took this 


pot of amrta not for my own use. Thc nagas cheated 
my mother and madc her a slave, and she will be freed 
if only this pot of nectar is given to them (nāgas). You 
may snatch off the pot from the nagas; I shall not 
object to it.” 

Indra and Garuda thus became friends and the former 
followed Garuda on his way back home. 

9) Garuda handed over the pot of amrta to the ndgas and 
Indra cheated them of it. Garuda handed over the pot of 
nectar to the nagas, who on the suggestion of the 
former placed the pot on darbha grass spread on the 
ground. Also, in accordance with Garuda’s advice that 
they should take a purificatory bath before tasting the 

amrta the nagas went out to have the bath, and in 
their absence Indra carried off the pot of nectar back 

to Devaloka. Failing to find the pot of nectar on their 
return from bath the aggrieved nagas licked the darbha 
on which the pot was placed with the result that their 
tongues were cloven into two. It was from that day 
onwards that the nagas became double-tongued 

(dvijihvas). And, thus Garuda redeemed his mother 

from slavery. (Adi Parva, Chaptcr 34). 

10) The fig tree which Garuda broke with his beaks and 
Lanka. It has been noted above that Garuda on his 

way to Devaloka rested on a fig tree. That fig is 

called Subhadra in Valmiki Ramayana. 

Ravana saw the fig tree around which sagcs were sitting 
and which bore marks made by Garuda sitting thereon. 

(Vālmīki Rāmāyaņa, Aranyakanda, Canto 35, Verse 

26). 

There is some conncction between this tree and Lankā. 

Garuda had, as directcd by Kašyapa, depositcd in the 

sea the branch of the tree on which the Bālakhilyas 

hung in tapas and with which Garuda flew hither and 

thither fearing about the safety of the Balakhilyas. At 
the spot inthe sea where the branch was deposited 

sprang up an island like the peak of a mountain. It 

was this island which in after years became reputed as 

Lanka. (Kathāsaritsāgara, Kathamukhalambaka, 

Taranga 4). l 
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11) Garuda, Saubhari and Kaliya. Garuda had always 
entertained great hatred against the nagas, and now 
Indra’s permission having been obtained by him to eat 
the nagas for food, Garuda decided to launch a regular 
nāga-hunting expedition, He began eating the nāgas 
one by one. Alarmed at this the nagas planned for their 
security in a conclave, and approached Garuda with 
the proposal that onc naga would go to him daily 
to serve as his food instead of his indiscriminate killing 
of them. Garuda accepted their’ proposal. After some 
time the nagas proposed to Garuda that thcy would 
conduct a sarpa-bali (sacrifice of serpents) and submit 
the food got out of the bali to him so that his nāga- 
hunting might be stopped for ever. Garuda agreed to 
this also. According to the new agreement daily one 
naga began going to Garuda with the food got 
out of the bali. 

But Kaliya alone did not agree to the programme as he 
did not recognise Garuda to be superior to him in 
power. And, Garuda, who wanted to teach the haughty 
Kaliya a lesson challenged him to fight, and the fight 
took place in river Kālindī, Kaliya's abode. During 
the fight the lashing of Garuda's wings raised the 
water in Kālindī up in the sky and it drenched the 
sage Saubhari all over, who was performing tapas on 
the banks of Kalindi. Saubhari cursed that the body 
of Garuda be shattered into a thousand pieces if ever 
he entered that area in future, and thenceforth the 
place became a prohibited area for Garuda. During 
after ycars Kaliya was put up at this place. 

A kadamba tree alone outlived the eflect of the poison 
of Kaliya. The tree could outlive the deadly poison 
because Garuda had rested on it on his way back from 
Devaloka with amrta. (Bhāgavata da$ama Skandha). 
12) Relationship of Garuda with the kings of the solar 
dynasty. King Sagara of the solar dynasty was married 
to Sumati, the elder sister of Garuda, and there is a 
story behind the marriage. 

There was once a king called Subāhu in the solar 
dynasty. He married one Yādavī, but for many years 
they had no issues. Yādavī had become old by the 
time she conceived a child as the result of many 
yajūasetc. But, Subāhu's othcr wives, viz. co-wives 
of Yādavī, did not like the prospects of Yādavī 
becoming a mother. They administered poison to her 
with the result that Yadavi did not deliver in time, 
but continued as a pregnant woman for seven years. 
The sad couple, for their mental relief went into the 
forest and lived as disciples of a sage called Aurva. But 
Subáhu died rather soon and Yādavī prepared 
herself to follow him in the funeral pyre. But, the 
sage Aurva prevented her from selfimmolation speak- 
ing to her thus : "You shall not act rashly. The child 
in your womb will become a famous emperor and rule 
over the whole world.” 

Yādavī yielded to the sage's advice and did not court 
death, and soon afterwards she delivered a son, and he 
was named Sagara, which meant “he who was affected 
by poison even while he was in the mother’s womb. It 
was this child who, in later years, became reputed as 
emperor Sagara. 

Sagara married the elder sister of Garuda when he was 
living asa boy in Aurva’s àárama, and there is a story 
behind the marriage, a story which related to the time 
when Garuda was not born. 
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Vinatà, mothcr of Garuda, while shc was working as the 
slave of Kadrü, one day went into the woods to collect 
firewood for her mistres. In the tcrrible rain and 
storm that ensued, Vinatà lost her track and wandered 
in the forest for many days before she could take shclter 
in the àframa of a Sannyāsin. The pious man felt sorry 
for poor Vinatà and blessed her that a son, who would 
be able to win freedom for hcr would be born to her. 
Garuda was the son thus born to her. 
Before the birth of Garuda when Kašyapa and Vinatā 
were living together with their daughter Sumati the boy 
sage Upamanyu, son of Sutapas, went to them and told 
Kasyapa thus: “While touring round the earth I wor- 
shipped the pitrs at Gaya and I have been told that they 
(Pitrs) would get redemption only in case I married and 
became a father. I, therefore, rcquest you to please give 
your daughter Sumatito me as wife. Vinatā did not 
relish this proposal. Upamanyu got angry at the re- 
jection of his offer and cursed Vinata saying that if 
Sumati was given in marriage to any other brahmin boy 
she (Vinatà) would die with her head broken into 
pieces. 
It was during this period when Vinatà was in a fix 
about the marriage of Sumati that Garuda was born to 
her. He also thought over the problem and argued like 
this: the curse is only against a brahmin boy marrying 
my sister Sumati; why not Sumati be given in marriage 
to a Ksatriya; but wherc to find an eligible Ksatriya 
boy? At this stage Vinatà asked him to go and meet the 
Sannyāsin, who had promised her an illustrious son, in 
the forest and this Sannyāsin directed Garuda to Aurva, 
for advice and guidance. When Garuda met Aurva and 
sought his advice about the'marriage of his sister, the 
sage thought that the context offered a very .good bride 
to Sagara. And, according to Aurva's advice Sumati 
was married to Sagara, and thus Garuda became re- 
lated to the Kings of the Solar dynasty. (Brahmāņda 
Purāņa, Chapters 16, 17 and 18). The Sixty thousand 
sons born to Sagara by Sumati were reduced to ashes in 
the fire which emanated from the eyes of Kapila. (See 
Kapila). When Arhšumān, the grandson of Sagara was 
going around the world to find out these 60,000 sons he 
met Garuda on the way, and it was he who adviscd that 
the waters of Gangā should be brought down on earth 
so that the dead sons of Sagara might get spiritual 
redemption. (Valmiki Ramayana, Bālakāņda, Chap- 
ter 41). 
13) Dru: conceit laid low. A very beautiful daughter, 
Guņake$ī, was born to Mātali, the charioteer of Indra. 
In the course of his search for a suitable husband for 
Guņakešī he came to Pātālaloka in the company of 
Nārada, and there Mātali selected a noble naga called 
Sumukha as his prospective son-in-law. But a month 
before Garuda had eaten Sumukha's father Cikara, and 
he had also given notice to Sumukha that within a 
month's time he too would be eaten. 
Nārada and Mātali met Sumukha at the abode of his 
grandfather Aryaka, who was very glad to marry his 
grandson to Mātali's daughter. But, the threat of 
Garuda that he would eat Sumukha before the month 
was over stared them all cruelly in their face. So, they 
appealed to Indra for a solution to the problem, in the 
presence of Mahāvisņu. Indra gave an extension of lifc 
to Sumukha and he wedded Guņakešī. The marriage 
enraged Garuda so much that he went to Indra's 
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assembly and insultcd both Indra and Visņu at which 
Visnu extendcd his right hand to Garuda asking him 
whether he could hold the hand. And, when Garuda 
placed Visnu’s hand on his head he felt as if the whole 
weight of the thrce worlds was put on the head, Garuda 
admitted his defeat. Mahavisnu thus laid low thc 
conceit of Garuda. (Udyoga Parva, Chapter 105). 

14) Garuda helped Gālava. Gālava was a disciple of 
Visvāmitra. Once Dharmadeva, to test Vis vamitra, went 
to his āšrama disguised as Vasistha and asked for food. 
As there was no ready-made food at the āframa just 
then, Visvāmītra naturally took some time to cook new 
food, and he went with it, stcaming hot, in a plate to 
the guest. Saying that he would return within minutes 
and receive the food, the guest (Dharmadeva) left the 
place, and Vi$vàmitra stood there with the plate in 
hand awaiting the return of the guest. He had to 
remain standing thus for one hundred years, and during 
this whole period it was Gālava who stood there looking 
after his guru. When hundred years were completed 
Dharmadeva returned to Vigvamitra and accepted his 
hospitality, and then only could the latter take some 
rest. 


Višvāmitra blessed Galava, and now it was time for him ~ 


to leave the àírama. Though Visvamitra told that no 
gurudaksiņā (tuition fee) was required Gālava persist- 
ed in asking him what fee or present he wanted. 
Visvamitra lost his temper and told Galava that if he 
was so very particular about gurudaksina, eight hun- 
dred horses all having the colour of moon, and one ear 
black in colour might be given as daksiņā. Gālava 
stood there aghast at the above pronouncement of his 
preceptor, when Garuda happened to go over there and 
hear from Gālava about his sad plight. Money was re- 
quired to purchase horses, but Gàlava was penniless. 
At any rate Garuda with Galava on his back flew east- 
wards and reached Ķsabhaparvata and they rested on 
a peak of it. There the Brahmà woman, Šāņdilī was 
engaged in tapas and she served them with food. After 
food Garuda spoke disparagingly about Šāņdilī. Garuda 
and Galava slept that night on the floor, but when they 
woke up in the morning lo! Garuda was completely 
shed of his feathers. Garuda stood before Sandili, his 
head bent in anguish. Šāņdilī blessed Garuda, who 
then got back his old feathers. 

Continuing their journey Garuda and Gālava reached 
the palace of the very rich King, Yayāti. Garuda intro- 
duced Gālava to Yayāti, who found it difficult to get 
800 horses for Gālava. But, Yayāti gave his daughter 
Mādhavī to Galava saying that he might give her to 
any King and get money enough to purchase 800 
horses. After thus showing the means to get money to 
Gālava, Garuda returned home. - 

Gālava gave Madhavi first to King Haryašva of 
Ayodhya, then to King Divodāsa of Kāšī and next to 
King Usinara of Bhoja and got from them two hundred 
horses each, and he submitted the horses and also 
Madhavi in lieu of the balance of two hundred horses 
to Vi$vamitra as-daksiņā. A son called Astaka was born 
to Vi$vamitra by Madhavi, who had been granted a 
boon that she would not lose her youth and beauty even 
though she lived with any number of people. (Udyoga- 
Parva Chapter 108). 


15) Fight between Garuda and Airāvata. Sri Krsna once 


284 


GARUDA 


went to Devaloka and plucked the Pārijāta flowcr from 
the garden Nandana, and this led to a fight between 
Indra and Krsna in which Garuda also joincd. Garuda 
directed his main attention on Airavata which, at his 
blows, faintcd and fell down. (Harivarhga, Chapter 73). 
16) Defeated by Vāsuki. To churn the Milk-Ocean the 
Devas and Asuras decided to use Mount Mandara as 
the shaft and Vasuki as the rope to rotate the shaft. 
The attempts of the Devas, the Asuras and the Bhūtaga- 
nas of Siva failed to uproot and bring with them the 
mountain, when Garuda, at the instance of Visnu 


* brought the mountain as easily as a kite carries a frog. 


Again, when others failed to bring Vāsuki from naga- 
loka Garuda went and asked the naga chief to follow 
him to the ocean of Milk. Vāsuki replied that if his 
presence was so indispensable he must be carricd over 
there. Then Garuda caught the middle part of Vasuki 
in his beak and rose in the air. But, cvcn though 
Garuda rose beyond the horizon, when he looked down 
half of Vasuki still remained on the ground. Garuda 
then tried to fold Vāsuki into two and carry it, but, 
again to no purpose. Disappointed and humiliated 
Garuda returned without Vāsuki. Afterwards Vāsuki 
was brought to the ocean of Milk by Siva’s hand stret- 
ched down into Pātāla. (Kamba Ramayana, Yuddha 
Kanda). 

17) Bhima weni in search of the Saugandhika flower on 
account of Garuda. While, in the course of their exile in 
the forest, the Pandavas wcre put up at the āšrama of 
maharsi Arstisena, Garuda picked up from the dcpths 
of the sea one day a naga called Rddhiman, and duc to 
the vibration caused by the lashing of Garuda's wings 
Kalhàra flowers from the garden of Kubera were flown 
to the feet of Paficali. She wore the fragrant flowers in 
her hair saying that if she were to have good flowers, 
wind had to bring them. Since there was a mild and 
veiled insinuation in that statement that Bhima was 
inferior to the wind the former did not appreciate that 
comment by Pāticālī. And so he rushed to Mount 


Gandhamādana to collect Kalhara flowers. (Vana 
Parva, Chapter 106). 
18) Garuda saved Uparicaravasu. Once a controversy 


started between the Devas and thc brahmins, the former 
advocating the use of goat’s flesh in performing yajūas 
while the brahmins contended that grains were sufficient 
for the purpose. Uparicaravasu, who arbitrated in the 
debate spoke in favour of the Devas, which the brahmins 
did not like, and they cursed Vasu to fall from the sky 
into the pits of the earth. This curse was countered 
by thc Devas blessing him that as long as Uparicara- 
vasu remained on earth he would not feel hungry and 
that he would regain his old form due to the blessings 
of Mahāvisņu. Vasu prayed to Visņu, who sent Garuda 
to the former, and Garuda carried Vasu to the sky on 
his wings. Thus Vasu became again Uparicaravasu. 
(Sànti Parva, Chapter 338). 

19) Other information about Garuda. (1) A danava once 
stole away the crown of Sri Krsna who was on a visit 
to Mount Gomanta. Garuda rctrieved it from the 
danava and returned it to Krsna. (Bhagavata, Dasama 
Skandha).  : 

(2) The monkeys who searched for Sītā visited the 
house of Garuda also. (Valmiki Ramayana, Kiskindha 
Kanda, Canto 40, Verse 39). 
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(3) Garuda had married thc four daughters of 
Daksaprajapati. (Bhāgavata, 6th Skandha ). 
(4) He hada son named Kapota. (Udyoga Parva, 
Chapter 101), 
(5) During thc Rāma-Rāvaņa war Laksmaņa, Sugrīva 
and all the monkcys swooned hit by the nāgāstra of 
Indrajit. $ri Rama then thought of Garuda, who at 
once camc down on earth and bit away the nāgapāša. 
(Kamba Ramayana Yuddhakanda ). 
(6) Garuda was present at thc birth-day celebrations 
of Arjuna. (Ādi Parva, Chapter 122, Versc 50). 
(7) At the birth of Subrahmanya Garuda submitted 
his own son, Mayūra, as a present. (Anušāsana Parva, 
Chapter 86, Verse 21). 
20) Synonyms for Garuda. 
Garutman Garudas Tārksyo Vainateyah Khagesvarah / 
Nagantako Visnurathah Suparnah Pannagāšanaļ. // 
(Garutman, Garuda, Tarksya, Vainateya, Khagešvara, 


Nāgāntaka, Visnuratha, Suparna, Pannagāšana. 
(Amarakoéa). 

21) Names used in the Mahābhārata to represent Garuda. 
Arunanuja, Bhujagari, Garutman, Kāšyapcya, 


Khagarat, Paksirāja, Patagapati, Patagešvara, Suparna, 
Tarksya, Vainateya, Vinatanandavardhana, Vinata- 
sūnu, Vinatāsuta, Vinatātmaja. (For story regarding how 
Garuda stopped eating nagas see under Jimütavahana). 

GARUDAPURANA. One of the cighteen Mahāpurāņas. 
This is believed to be a narration to Garuda by 
Mahavisnu. There are eight thousand $lokas in it. 
There is an opinion that only the Tarksyakalpa is of 
Visnu. The theme of the Purana is the birth of Garuda 
from Brahmanda. If this Purana is given as a gift it 
should be given along with the image of a swan in 
gold. (Chapter 272, Agni Purana). 

GARUDAVYUHA. A system of arranging soldiers on 
the battlefield in the shape of Garuda. 

GATITALI. , A warrior of Skandadcva. (Salya Parva, 
Chapter 45, Verse 67). 

GATRA. A maharsi, the son of Vasistha, who had by 
Ūrjjā seven Rsis called Rajas, Gatra, Urdhvabahu, 
Savana, Alaghu, Sukra and Sutapas. (Agni Purana, 
Chapter 20). 

GAURA (M). A mountain in the Kuša island. 
Parva, Chapter 12, Verse 4). 

GAURAMUKHA. A son of sagc Samika. It was 
Samika’s son Šrūgī, who cursed Pariksit to death by 
snake-bite. (See Pariksit). Srügi cursed that Pariksit, 
who had thrown a dead snake on the neck of his father 
while in meditation, would be bitten to death by ‘snake 
within seven days. Šrūgī sent word about the curse 
through his disciple Gauramukha to Pariksit. (Adi 
Parva, Chapter 42, Verses 14-22). 

GAURAPRABHA. Son born to Suka (Vyāsa's son) 
by his wife Pivari. Suka had four sons called Krsna, 
Gauraprabha, Bhüri and Devašruta and a daughter 
Kīrti. (Devībhāgavata, Prathama Skandha ). 

GAURAPRSTHA. A royal sage who worships Yama at 
his sabhā (assembly). (Sabha Parva, Chapter 8, Verse 
21). 

GAURASIRAS. A sage of ancient days, who worshipped 
Indra in his assembly. (Sabhā Parva; Chapter 7, Verse 
11). : 

GAURAVAHANA. A King, who was present at the 
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rájasüya sacrifice of Yudhisthira. (Sabha Parva, Chapter 
34, Verse 12). 
GAURĪ I. Sec Pārvatī. 

GAURĪ II. A female attendant (Devi) 
(Vana Parva, Chapter 231, Verse 48). 
GAURĪ III. Wife of Varuņa. (Udyoga Parva, Chapter 

117, Versc 9). 
GAURĪ IV. An Indian river. (Bhisma Parva, Chapter 
9, Verse 25). " 

GAURĪŠA. A royal sage and a member of Yama's 
assembly. (Sabhā Parva, Chapter 8, Verse 18). 
GAURISIKHARA (M). A sacred place on the 
Himālayas. A bath in Sthànakunda herc brings the 
same benefits as are derivcd from the performance of 
Vājapeya and A$vamedha sacrifices. (Vana Parva, 

Chapter 84, Verse 151). 

GAUTAMA 1 
1) General Information. The Puranas record about a 
sage called Gautama though nothing is known about 
his geneaiogy. Yet the genealogy of his wife Ahalyā is 
available. Sce under ‘Ahalya’. i 
2) Sons of Gautama. The eldest son of Gautama was 
Satananda. (Sloka 2, Sarga, 51, Bala Kanda, Valmiki 
Ramayana). Gautama had two sons. Šaradvān and 
Cirakārī. Saradvan was born with arrows in his hand. 
(Sloka 2, Chapter 130, Adi Parva). Cirakari used to 
ponder over everything before he acted and so all his 
actions were delayed. He got his name Cirakari. 
(Chapter 266, Sabha Parva). Saradvan was known as 
Gautama also. That was why Krpa and Krpi, children 
of Saradvan were known as Gautama and Gautami. 
(Šloka 2, Chapter 129, Ādi Parva). Besides these, 
Gautama had a daughter of unknown name. There is 
a reference to this girl in $loka 11 of Chapter 56 of 
Ašvamedha Parva. It is reported that this daughter 
wept when Utanga a disciple of Gautama came to the 
āšrama with a huge load of firewood on his head. In 
Chapter 4, of Vamana Purana there is a reference toa 
few other daughters of Gautama, namely, Jaya, Jayanti 
and Aparaji. , 
3) Am attempt to kill Ahalyā. Once when Gautama was 
away from the āšrama Indra came there as a guest. 
Considering it as her duty to treat a guest of her 
husband properly during his absence. Ahalyà reccived 
him well and gave him fruit to ease his tiredness. 
Indra went back. Gautama on knowing this on his 
return suspected the chastity of his wife and calling 
his son Cirakārī to his side asked him to cut off her 
head. After giving the order Gautama went to the 
forests. 
Cirakārī had a peculiar nature. He will ponder over 
things deeply before taking any action. He knew he must 
obey the orders of his father but killing one's own 
mother was a greater sin than disobeying a father. 
Weighing the merits and demerits of the act Cirakari 
sat thinking without doing anything. i 
Gautama when he reached the forest thought again 
about Ahalyā and her crime. After all what has she 
done ? A guest came to the āšrama and as duty-bound 
she welcomed him. It was indeed a great sin to have 
killed her by her own son. Immersed in thoughts of 
this kind, sad and repentant, Gautama returned to the 
āšrama to find Cirakari sitting silently deeply engross- 
ed in thoughts. On seeing his father Cirakari was 
perplexed and he explained to his father about the good 
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and bad effects of his order. Gautama was pleased at 
this and he blessed him with long life. 

4) How the disciple Utañga was tested. Utaūga was the 
best of the disciples of Gautama. So even when all 
the other disciples were sent away Gautama asked 
Utaīga to continue as a disciple which Utanga did 
most willingly. The disciple became old with grey 
hairs. Then taking pity on him Gautama received 
gurudaksina from Utaüga and sent him away with 
blessings. (For details see under ‘Utariga’). 

5) Curse of Ahalya. Indra became a lover of Ahalya 
and slept with her. Gautama coming to know of that 
cursed both Indra and Ahalya. (For details see under 
Ahalya). 

6) Other details regarding Gautama. 

(i) Kalmāsapāda, King of Ayodhya. lived for twclve 
years as a demon following a curse of Vasistha. At 
last he took refuge in Gautama and following his 
advice went to Gokarna and doing penance there to 
propitiate Siva attained moksa. (Šivarātri Māhātmya). 
(ii) It was sage Nodhas, alias Gautama, who composed 
Sūkta 58, Mandala one of Rgveda. 

(iii) Laksmana, brother of Sri Rama, constructed a 
palace called Vaijayanta near the āšrama of Gautama. 
(Uttara Ramayana). 

(iv) Gautama is onc of the seven sages ( saptarsis (Sloka 
50, Chapter 133, Anu£àsana Parva). 

{v) Gautama sat in the court of Brahma and worshipp- 
ed Brahma. (M.B. Sabha Parva). 

(vi) Gautama once blessed Dyumatsena, father of 

Satyavan, and said that he would regain his eyesight. 
(Sloka 11. Chapter 298, Vana Parva). 

(vil) When the war between the Pāņdavas and Kau- 
ravas broke out Gautama went to the Kuruksetra 
battlefield and advised Drona to stop the battle. 
(Sloka 36, Chapter 190, Drona Parva): 

(viii) Gautama was also one of the many sages who 
visited Bhisma while he was lying on his bed of 
arrows. 

(ix) Once Gautama built a hermitage on the top of 
the mountain Pāriyātra and did penance thcre for 
sixtythousand years. Kāla, the God of time, then appear- 
ed before him and Gautama received him well and 
sent him away. (Sloka 10, Chapter 47, Santi Parva). 

x) Once Gautama turned the moustache of Indra 
green by a curse for showing disrespect to him. (Sloka 

23, Chapter 352, Santi Parva). 

(xi) When Gautama was born, there was such bri- 
lliance that the surrounding darkness was removed and 
so the boy was named Gautama (Gau= light rays, 
Tamas= darkness) to mean the remover of darkness. 
(Sloka 94, Chapter 93, Anušāsana Parva). 

(xii) Once Gautama instructed the King Vrsādarbhi 
on the evil of accepting rewards for good deeds. (Sloka 
42, Chapter 93, Anušāsana Parva). 

(xiii) Gautama was also one among the rsis who swore 
that they were not involved in the theft of the lotuses 
of the sage Agastya. (Sloka 19, Chapter 94, Anušā- 
sana Parva, M.B.). 

GAUTAMA II. A brahmin who was a member of the 
court of Yudhisthira. He was a member of Indrasabhā 
also. This Gautama while he was living in Girivraja 
had sexual relations with a Šūdra woman from the 

country of Usinara and a son was born to them named 
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Kaksivàn. (Slokas 17, 18 and 3 of. Chapters 4, 7 and 
21 rcspectively of Sabhā Parva, M.B.). 


GAUTAMA III. An ascetic of great erudition. He had 


three sons named Ekata, Dvita and Trita. (See under 
‘Ekata’). (Sloka 79, Chapter 36, Salya Parva). 


GAUTAMA IV. Another ascetic of great virtue. Once 


when this Gautama was going through the forest he 
saw an elephant babe lying wearied. He took it to his 
asrama and brought it up. When it became a full 
grown elephant Indra disguised as the emperor 
Dhrtarāstra came to take it away secretly. Gautama 
found it out and then he was offered thousand cows 
and much wealth in lieu of the elephant. But Gautama 
refused to part with the elephant. Pleased with his 
extreme affection for his dependant, Indra took both 
Gautama and the elephant to heaven. (Chapter 102, 
Anušāsana Parva). 


GAUTAMA. V. An ungrateful brahmin. He was born 


in Madhyadeša. He left his parents and after travelling 
in many lands he came to a country of foresters. The 
foresters received him with respect and he lived in a 
hut of the foresters and married a lady from among 
them. . A i 
Gautama abandoned his brahminhood and accepted 
the duties of foresters. He was living like this when 
another brahmin boy came to that villagc. He searched 
in vain for a brahmin house to stay for the night and 
then knowing that a man born a brahmin but made 
a forester by his duties was living there he went to his 
house. Gautama also came there carrying the animals 
and birds he had hunted down that day. His body 
was bathed in blood. The brahmin guest felt com- 
passion for Gautama and advised him to leave his 
trade and go to his housc in his country. 

In the morning the brahmin guest went away without 
taking any food. The advice of his guest kept him 
thinking. He decided to abandon his ‘life as a hunter 
and so leaving everything behind he went to the sea- 
shore. He met some merchants on the way and while 
they were travelling together a wild elephant attacked 
them. Many were killed and Gautama escaping ran 
swiftly and came to the base of a big banyan tree. 
He was tired and slept there for a while. 

A big vulture named Nadijarngha lived on the top of 
that banyan tree. He used to go out to worship Brahma 
at dusk and when he returned to his abode that day 
he saw a man lying wearied down below. Gautama 
attempted to catch the vulture and eat it but the 
vulture playing a benign host placed beforc Gautama 
food for him and made enquiries about him and asked 
him the purpose of his travels. Gautama told him that 
he was very poor and that he wanted to acquire some 
wealth somehow. 

Nāģījamgha then said that he would get for him enough 
wealth from the demon-King Virūpāksa who was an 
intimate friend of his. Gautama was pleased. The 
vulture fanned him and sent him to sleep. Next morn- 
ing Nadijarhgha sent Gautama to Virūpāksa and the 
demon gave Gautama as much gold as he could carry 
on his ‘shoulders. 

Gautama took the gold as a head load and came back 
to the base of the banyan tree. Nadijarngha came to him 
and they talked to each other for some time. Gautama 
who had become a gluttonous flesh-eater looked with 
greed at the fat body of the vulture and in an instant 
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killed it and packed the flesh along with the load of 
gold and went his way. 
Virūpāksa did not see Nādījamgha for two days and he 
was worried. He, therefore, sent his son to the banyan 
^ tree to look for Nādījamgha. When he reached the 
base of the tree he found to his grief only the bones 
and feathers of his father’s friend. He knew what had 
happened and he immediately followed the ungrateful 
brahmin and eapturing him brought him to his father 
bound hand and foot. Virüpaksa without any merey 
eut him into pieees and threw them for the erows to 
eat. But even the crows would not eat the flesh of such 
an ungrateful man. 
Virüpaksa burnt the remains of Nàdijamgha in a 
funeral pyre. Devas assembled in the skies to wateh 
the funeral Then Surabhi sprinkled milk on the 
funeral pyre and brought baek Nadijarhgha to life. 
The reborn vulture felt sorry for Gautama and request- 
ed Surabhi to restore to life the wretehed Gautama 
also. Gautama also was brought back to life and he 
embraced Nādījarmģha. Gautama then went away with 
his load of gold. 
Gautama returned to Šabarālaya and there married a 
Šūdra lady and begot evil sons. The devas were 
offended at this and cursing him condemned him to 
hell. (Chapters 168 to 173, Šānti Parva). 

GAUTAMĪ I. Another name of Krpi, wife of Droņa. 
(See under Krpi). ' 

GAUTAMI II. The womancalled Jatila belonging to 
the family of Gautama is known as Gautami also. (See 
under Jatila). 

GAUTAMIIII. A brahmani whose son suceumbed to 
snake-bite. (See Arjuna). M 

GAUTAMĪ IV. A river referred to in verse 71, Chapter 
165 of Anušāsana Parva. 

GAVAKSA I. A monkey king. A terrifie warrior, he 

helped Sri Rama with 60,000 monkeys. (Vana Parva, 
Chapter 283, Verse 4). 
GAVAKSA II. Younger brother of Sakuni, the son 
of Subala. In the great war he broke into the military 
set up of the Pandavas. (Bhisma Parva, Chapter 90). 
He was killed by Travan, son of Arjuna. (Bhisma Parva, 
Chapter 90). 

GAVALGAŅA. Father of Safijaya of Mahabharata 
fame. (Adi Parva, Chapter 63, Verse 97). 

GAVAYA. A very powerful monkey King. As captain of 
a regiment he fought on the side of Sri Rama in the 
Rāma-Rāvaņa war. (Vana Parva, Chapter 253, Verse 
Bye 

GAVAYANA. (GAVAMAYANAM). A -yajfia. (Vana 
Parva, Chapter 84, Verse 102" . 

GAVIJATA. (SRNGI). Th son of a sage named 

Nāgabhūsaņa, Gavijāta cu.sed that King Pariksit 
should die of snake-bite. The curse was made under 
the following cireumstanees. 
King Pariksit went hunting one day inthe forest and 
he who had chased a deer in hot haste for some dis- 
tanee felt naturally very weak and tired, and requested 
a sage he saw there in the forest for some water. 
Immersed in meditation the sage did not hear the King, 
and mistaking him to be a haughty fellow, the King, 
with his stick, lifted a dead snake and placed it round 
the neek of the sage. Yet he did not stir. The King 
returned to his palace, 
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Gavijata, son of the sage and a devotee of Devi heard 
of the insult heaped on his father’s head while he was 
merry-making in the forest with his companions. The 
companions derided him by saying that though his 
father was Nāgabhūsana (having snakes as ornament) 
the naga was | feless. Enraged at this and not waiting 
to study details about the incident he pronouneed the 
following curse. "Whoever might be the person who 
threw a dead snake about my father's neck, he will be 
bitten to death by Taksaka within seven days from 
today.” Only after the curse was pronouneed did he 
understand that it was King Pariksit who had beeome 
the object of the eurse. And, he despatehed his diseiple 
immediately to Pariksit to inform him about the curse. 
The King's reaction was, “when the time for death 
comes let me die.” (Devi Bhagavata, Dvitīya 
Skandha). 

GAVISTHA. A famous asura. It was he who descended 
on earth as king Drumasena. (Ādi Parva, Chapter 67). 

GAYA. A particular locality in North India (Nepal). 
Here there is Gaya mountain and a holy eentre also. 
There is legend to the effeet that Buddha did tapas here. 
People of this locality gave many presents to 
Yudhisthira. (Sabha Paiva, Chapter 52, Verse 16). 

GAYA I. See Gayātīrtha. 

1) General. A King of aneient India Gaya was a 
Rājarsi and son of Amūrtarayas. The Rajarsi had 

eonducted many yajfias. A very well-known yajiia of 
his is described in verse 18, Chapter 75 of Vana Parva. 

2) Particular Information. (1) Gaya wasa member in 

Yamaraja’s assembly. (Sabha Parva, Chapter 8, Verse 

18). 

(2) He had earned reputation and wealth by visiting 

the sacred temples in India. (Vana Parva, Chapter 94, 

Verse 18). A e 
(3) The Rājarsi had eome in his vimana (aeroplane) 

to witness the fighting between Arjuna and Krpaearya 

in the war, which broke out as a result of the Kauravas 

lifting the eows of the Virāta King. (Virata Parva, 

Chapter 56, Verse 9). 

(4) SriKrsna met Gaya on his (Krsna's) way to 

Hastināpura from Dvārakā. (Udyoga Parva, Chapter 

83, Verse 27). 

(5) Onee King Māndhātā subjugated Gaya. (Droņa 

Parva, Chapter 62, Verse 10). 

(6) Sarasvati devi onee attended a yajña conducted by 

Gaya, assuming for herself the name Visala. 

(7) He once gifted away land to Brahmins. (Santi 

Parva, Chapter 234, Verse 25). 

(8) Gaya did not eat flesh. (Anušāsana Parva, Chapter 

115, Verse 59). f 

GAYA II. A king born to Āyus, the son of King 
Purūravas by his (Ayus’s) wife Svarbhanu (Sv irbha- 
navi). This Gaya was the brother of Nahusa. (Adi 
Parva, Chapter 65, Verse 25). 

GAYA III. An asura. (See Gayātīrtha). 

GAYA IV. A King born in the dynasty of the famous 
emperor Prthu. Prthu had two sons called Antardhana 
and Vādī. A son ealled Havirdhāna was born to Antar- 
dhāna by Sikhandi; he (Havirdhāna) married Dhisana 
born in the family of Agni and they had six sons ealled 
Prācīnabarhis, Sukra, Gaya, Krsna, Vraja and Ajina. 
(Harivainfa, Chapter 2, Verse 31). E 

GAYA V. A King, a descendant of Dhruva. (Agni Purāņa, 
Chapter 18). 


GĀYAKA 


GAYAKA. A warrior of Subrahmanya. (Sloka 67, Chap- 
ter 85, Šalya Parva). 
GAYAPARVATAM. A sacred mountain. Yamarāja 
honoured it on a particular oceasion. Brahmasaras 
encircled by the Devas is on this mountain. To 
perform the Šrāddha rites of the dead at Brahmasaras 
is considered to be excellent. (See Gayatirtha). 

GAYASIRAS. A peak of Gaya Mountain; it is also 
khown as Gaya£irga. (Vana Parva, Chapter 87). 

GAYASIRSA. Scc Gayaširas. 

GAYATIRTHA. The following story is told in the Agni 
Purāņa about the origin of this very reputed sacred 
place at Gayā. 


An asura called Gaya was once performing 
tapas here. As the intensity of his tapas went 
on increasing, the Devas got nervous and they 


approached Visņu with the request that he should 
save them from Gayāsura. Vişņu agrced to oblige 
them. Meantime the intensity of Gaya’s tapas increa- 
sed daily. Ultimately Visņu appeared to Gaya and as 
requcsted by him granted him the boon to the effect 
that hc would become more holy and sanctified than 
all the tīrthas in the world. 
Brahmā and other Devas became afraid of Gaya’s 
power and prowess and they complained about him to 
Visņu, who advised Brahmā to request Gaya for his 
body in order to perform a yajiia. Brahma did so and 
Gaya lay down on earth so that the Yajfia might be 

* performed on his body. Brahma began the yajña on his 
head, and made an offering when the body of Gaya 
was not stationary or quiet. When told about this fact 
Visnu called up Dharmadeva (See Marici, Para 3) and 
told him thus : “You please hold dcvašilā (a divine 
stone) on the body of Gaya, and let all the Devas sit 
upon it, and I shall be seated on the stone along with 
the Devas, holding the gadā (club) in my hands." 
Dharmadeva did as he was bidden by Visnu. The body 
of Gaya stopped shaking as soon as Visnu sat upon the 
stone, and Brahma made the full offerings. Theneeforth 
the place became a holy tirtha under the name Gaya. 
After the yajfia was over Brahma gave the Gaya temple 
20, 000 yards (5 Kroga) in extent with 55 villages 
attached to it as daksiņā (fee) to the masters of the 
ceremony. Brahma presented the villages to them after 
creating therein hills purely of gold, rivers flowing 
with milk and honey, houses built of Gold and silver 
ete. But the brahmins who got these, gifts stayed on 
there, their avarice only on the inerease perhaps. 
Angry at this Brahma cursed the people of Gaya, and 
according to it the brahmins became illiterate and evil- 
minded; rivers flowed with water instead of milk and 
honey. The brahmins lamenting over their evil fate 
submitted their grievances before Brahma, who consol- 
ed them thus : Well, brahmins of Gaya, as long as 
there exist the sun and the moon you will continue 
to be dcpendent upon the Gaya tirtha for your sus- 
tenance. Whoever comes to Gaya and gives offerings 
to you and performs the due rites for the souls of the 
departed, the souls of hundred generations of his 
ancestors will be transfered from hell to heaven where 
they will attain final beatitude.” 
Thus did Gayātīrtha become famous. (Agni Purana, 
Chapter 144). 

GAYATRII. One of the seven horses of Sūrya. The 
other horses are Brhati, Usnik, Jagati, Tristubh, 
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Anustubh, and Pankti. (Chapter 8, Améam 2, Visņu 
Purāņa). 
GĀYATRĪ II. 


1) General information. A glorious Vedic mantra. This 
niantra has twentyfour letters. There are ninetecn 
categories of movable and immovablc things in this world 
and to this if the five elements are added the number 
twentyfour is obtained. That is why the Gayatri has got 
twentyfour letters. (Chapter 4, Bhisma Parva). At the 
time of Tripura dahana Siva hung this Gayatri mantra 
as a string on the top of his chariot (Chapter 34, Karna 
Parva). 

2) The glory of Gayatri. If one recites Gayatri once one 
will be freed from all sins done at that time; if one 
recitcs it ten timcs all tlie sins done on one day will be 
washcd away. Thus, if one recites it a hundred times 
the sins of one month; thousand times, the sins of a 
year; one lakh times, the sins of his life time; ten lakh 
times, the sins of his previous birth; hundred lakh times, 
the sins ofall his births, will be washed away, If a 
man recitcs it ten crore times he becomes a realised 
soul and attains moksa. (Navama Skandha, Devi 
Bhāgavata). 

3) How to recite Gayatri. It should be recited sitting 
still with your hcad slightly drawn downwards with 
your right palm open upwards, with the fingers raised 
and bent to give the shape of the hood of a snake. 
Starting from the centre of the ring-finger and counting 
down and going up through the centre of the small 
finger and touching the top lines on the ring, middle and 
forefingers, count down to the base of the forefinger, 
you get number ten. This is how the number of recita- 
tions is counted. This method is called the Karamala 
(hand rosary) method. This is not the only method 
that could be used. You can use a rosary made of 
lotus seeds or glass beads. If you are using lotus secds 
you should select white seeds for the rosary. (Navama 
Skandha, Devi Bhagavata). 

GAYATRISTHANA. A saered place of northern Bha- 
rata. If one spends one night here one will get the 
bencfit of giving away as giftsa thousand cows. (Sloka 
28, Chapter 85, Vana Parva). 

GERU. A mineral obtained from mountains. (Sloka 95, 

- Chapter 158, Vana Parya). 

GH (a). This letter has two meanings: (1) Bell (2) a 
blow or assault; striking or killing. (Agni Purana, 
Chapter 348). : 

GHANAPATHA. A particular system of Vedic studies. 
There are four such systems. The system of separating 
each word from conjunctions and eombinations and 
combining with the word just before and after it is 
called Jatāpātha. Jatapatha means joined or eombined 
Patha. Ghanapātha isthere to avoid errors in Jatapatha 
Ghanapatha consists of padapātha and Kramapatha. 
In Padapātha the split words are once more combined 
and Prātisākhya lays down the rules to combine words. 
It is because of this scientific system of reciting that 
the Rgveda remains to this day pure in text without 
different readings. 

GHANTA. I. A brahmin born in Vasistha's family. He 
spent hundred years worshipping Šiva. Once Ghaņta 
asked sage Devala to give his daughter in marriage to 
him. But Ghanta’s ugliness stood in the way. So he 
abducted the daughter of the sage and married her. 
Enraged at this Devala cursed and turned him into an 
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owl. He was also given redemption from the curse that 
he would regain his form the day he helped Indra- 
dyumna. (Skanda Purāņa). 

GHAŅTA II. See under Ghaņtākarņa. 
GHANTAKARNA I. 

1) General. Ghaņta and Karna were two Rāksasa bro- 
thers who attaincd salvation by worshipping Visnu. 
(Bhāgavata, dašama Skandha). But the elder brothcr, 
Ghanta alonc is sometimes called by the namc Ghanta- 
karna in the Puranas. 

2) Birth. There is a reference in Darukavadha (killing 
of Dārukāsura) about the birth of Ghantakarna. 
Daruka, after having secured a boon from Brahma, used 
to harass the world too much and when his depre- 
dation hecame unbearable Siva created Bhadrakālī 
from his third eye and she killed the asura. Mandodari 
wife of Dāruka and daughter of Maya was sunk in 
grief at the dcath ofher husband. She began to do 
tapas. Siva appearcd and gave her a few drops of sweat 
from his body saying that the persori on whom she 
sprinkled the sweat drops would suffer from small-pox 
and that such patients would worship her (Mandodari) 
and supply her necessary food. From that day onwards 
Mandodari became the presiding deity over small-pox. 
On her way back to the earth with the sweat-drops 
Mandodari met Bhadrakali at whom she threw thesweat- 
drops to take revengc for her husband's death. Immedi- 
ately Bhadrakali fell down with an attack of small-pox. 
Hearing about the mishap Siva created a terrible 
Rāksasa called Ghaņtākarņa . According to Šiva's 
directions Ghantakarna licked off the small-pox from 
Bhadrakali's body. But, when he tried to lick it off from 
her face she prevented him saying that she and Ghanta- 
karņa were sister and brother and that it was improper 
for the brother to lick the face of the sister. And, even 
to this day the small-pox on Bhadrakali's face remains 
as an ornament to her. 

3) The name Ghaņtākarņa. This Ráksasa, at first, was 
an enemy of Visnu, and did not tolcrate even the men- 
tion of Visnu's name. Therefore, hc went about always 
wearing a bell so that the tinkling of it warded off the 
name of Visnu from entering his ears. Because he wore 
a ghantà (bell) in his Karņas (ears) he came to be 
known as Ghaņtākarņa. (M.B. Bhavisya Parva, Chap- 
ter 80). 

4) Turned out to be a devotee of Visņu. Ghantakarna 
became a servant of Kubera. Once he did tapas for 
salvation. Siva appeared and asked him to do ām to 
please Visņu as Visņu was greater than himself (Šiva). 
From that day onwards he removed the bells from his 
ears and became a devotee of Visnu. (Bhavisya Parva, 
Chapter 80). 

5) Attained salvation. Handing over charge of govern- 
‘ment to Satyaki Sri Krsna once went to Kailasa moun- 


ted on Garuda to see Siva. On his way hc dismounted * 


at the Badaryāšrama, and while sitting deep in medi- 
tation there he. heard the thundering voice of Pisacas 
(souls of dead peoplc roaming about without attaining 
salvation). He also heard the barking of dogs, and thus 
he understood that Pi$àcas were hunting animals. The 
hunters came to Krsna’s presence. Thcy were led by 
Ghantakarna who was reciting the name of Visnu. Šrī 
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Krsna felt pity for him. Ghaniakarna told Krsna that 
his aim and ambition were to see Visnu and that Šiva. 
had blessed that he would realise his ambition at 
Badaryāšrama. Pleased at allthis, Sri Krsna revealed 
his Višvarūpa (representing in his person the whole 
universe), and at once Ghantakarna brought half of the 
corpse of a brahmin and submitted it asa present 
before the Lord. He explained to Krsna that according 
to the custom of the Raksasas that was the best present 
which could be made. Without accepting the present 
Krsna patted Ghantakarna on his back with the result 
that he cast off his body and rose up to Vaikuntha. 
(Bhavisya Purana, Chapters 80-82 and also Bhagavata, 
Dagama Skandha). 

6) Ghantakarna Pratistha. (Installation of his idol in 
temples). Though Ghantakarna was a Raksasa, as he 
attained Vaikuntha due to the blessings of God Al- 
mighty his idol is still installed in temples and wor- 
shipped. The installation ceremony is described in 
Chapter 59 of the Agni Purana thus: “Ghantakarna 
should have 18 hands. He cures diseases born as a result 
of sins. He holds in his right hand Vajra, sword, 
Cakra, arrow etc. And in hisleft hand broom, sword, cord 
bell, pickaxe etc. He also holds the tri$üla (trident). 

. Ghaņtākarņa who turned out to be a Deva is believed 
to cure small-pox. 

GHANTAKARNA II. One of the four attendants pre- 
scnted by Brahma to Subrahmanya. Nandisena, Lohi- 
tāksa, Ghantakarna and Kumudamālī are the four 
attendants. (Šalya Parva, Ghapter 45, Verses 23-24). 

GHANTODARA. An asura, who was a member of 
Varuna’s assembly. (Sabha Parva, Chapter 9, Verse 
134). 

GHARMA.- A King ofthe Anga royal dynasty. 

GHATA. An urban area in ancient India. (Bhisma 
Parva, Chapter 9, Verse 63). 

GHATA. A notorious thief. He had a fricnd called 
Karpara. They were jointly known as Ghatakarparas. 
Once both the friends went to commit theft. Leaving 
Ghata at the door-steps Karpara entered the chamber 
of the princes who, after enjoying sexual pleasures 
with him gave him some money asking him to repeat 
such visits in future. Karpara told Ghata all that had 
happened and handed over to him the money which the 
princess had given him. Karpara went again to the 
princess. But, owing to the weariness caused by the 
night's enjoyment both the princess and he slept till late 
inthe morning. Meantime the palace guards found out 
the secret and took the lovers into custody. Karpara 
was sentenced to death and led out to be hanged. Ghata 
was present on the spot and Karpara asked him secretly 
to save the princess. Accordingly Ghata, without any- 
body knowing about it, took the princess over to his 
house. ; 

The King ordered enquiries about the absence of the 
princess. Under the natural presumption that some 
relation or other of Karpara alone might have carried 
away his daughter the King ordered the guards of Kar- 
para's corpse to arrest anybody who approached the 
corpse and expressed gricf. Ghata came to know of this 
secret order of the King. Next day evening Ghata posing 
himself as a drunkard and with a servant disguised as 
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1. According to certain Purānas Ghantākarņas are two individuals, Ghaņta and Karna. The term Ghaņtākarņa—singular number— 


is used because the brothers were inseparable from each other, 
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a woman walking in front and with another servant 
carrying rice mixed with dhatūrā (a poisonous fruit) 
following him came to the guards keeping watch over 
Karpara’s body. Ghata gave the poisoned rice to the 
guards who after eating it swooned undcr the effect. 
Ghata used the opportunity to burn the corpse of 
Karpara there itself. After that Ghata disappeared. 
The King then deputed new guards to watch over the 
funeral pyre of Karpara as he anticipated some one to 
come to pick his charred bones from the pyre. But, 
Ghata put the guards into a swoon by a mantra he had 
learned from a sannyāsin and went away with the boncs 
of his friend. 
Realising now that further stay there was not safe Ghata 
left the place with the princess and the sannyāsin. But, 
the princess, who had already fallen in love with the 
sannyasin poisoned Ghata to death. 
GHATAJANUKA. A sage who was a prominent member 
in Yudhisthira’s assembly. (Sabha Parva, Chapter 4). 
Once, Sri Krsna, on his way to Hastinapura met this 
sage. (Udyoga Parva, Chapter 38). 
GHATAKARPARA. One of the nine great poets in 
Sanskrit reputed as the nine gems in Vikramāditya's 
court. 
*Dhanvantari—K sapanak Amarasirhha—Sanku—Vetila- 
bhatta—Ghatakarpara—Kalhidasah". A poem of twcn- 
ty-two verses in Sanskrit called Ghatakarpara kāvya is 
attributed to him. The theme of the poem is a message 
despatched by the hero to his wife who has only recently 
been married. All the stanzas are in yamaka (repeating 
a word or set of words to convey different meanings at 
the end of each line). By composing a poem called 
‘Nalodaya’, Kālidāsa answered the challenge posed by 
Ghatakarpara in the use of Yamaka. Ghatakarpara 
answered Kālidāsa in the following stanza. 

Eko hi doso guņasannipāte 

nimajjatindoriti yo babhase / 

nünam na drstam kavināpi tena 

daridryadoso guņarāšināšī. // 
(Kālidāsa, in verse 3, Canto 1 of Kumārasambhava 
had written ‘Eko hi doso guņasannipāte nimajjatindoh 
kiranesvivankah’’. In the above verse by Ghatakarpara 
the usage ‘Kavinapi tena’ may be interpreted in two 
ways, viz. Kavinā +api+tena and Kavi-J-nàpitena. By 
the second combination Ghatakarpara converted Kāli- 
dasa into a barber (nàpita). 
GHATIKĀ. A measure of time equal to 24 minutes. 
Sixty vinādikās make one Ghatikā. (See Kālamāna). 
GHATOTKACA. 
1) General. Ghatotkaca, son of Bhimasena played a very 
important part in the story of Mahābhārata. He was, 
from his very birth, a staunch friend and ally of the 
Pāņdavas. He courted a hero's death in the great war. 
2) Birth. On the burning of the ‘lac Palace’ the 
Pāņdavas escaped through a tunnel and reached a forest. 
While they were sleeping on the ground, Hidimba the 
Rāksasa chief in the forest saw the Pāņdavas from the 
top of a tree, and he deputed his sister Hidimbi to 
bring over the Pāņdavas to him for food. 
Hidimbi approached the Pandavas in the guise of a 
beautiful woman. She was attracted towards Bhima 
and she prayed for the return of his love, which Bhima 
refused. Impatient at the delay Hidimba rushed to- 
wards the Pāņdavas, and in the duel that ensued 
between him and Bhima, he was killed by Bhima, 
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Then Hidirnbi approached Kuntī and requested her to 
ask Bhima to marry her. The Pandavas agreed to the 
proposal on condition that Bhīma and Hidimbi should 
enjoy their honeymoon in the forest and on mountains, 
but Bhima should return. to them at dusk everyday. 
Ghatotkaca was the son born to Bhima and Hidimbi, 
(Adi Parva, Chapter 155). 

Indra bestowcd on Ghatotkaca prowess enough to be a 
suitable opponent to Karna. (Adi Parva, Chapter 155, 
Verse 47). 

Ghatotkaca grew up to become a good friend of the 
Pandavas. When Hidirhbī and Ghatotkaca took leave of 
them Kuntī said to Ghatotkaca : **You are the eldest 
son to the Pāņdavas. You should bc ever a support to 
them." To this Ghatotkaca answered that he would 
return to them whenever any need arose for it. 

3) Carried the Pāņdavas on shoulders. During their exile 
in the forest the Pandavas became too tired to walk any 
further when Bhima remcmbcred Ghatotkaca, who 
promptly appeared before the Pandavas, and at the 
instance of Bhima got down a number of Rāksasas also. 
Ghatotkaca carrying Pàáíicali on his shoulders, and the 
Rāksasas carrying the Pāņdava brothers on their 
shoulders went by air to Badarikāšrama where 
Naranārāyaņas were doing tapas, landed them there, 
and then they (Ghatotkaca and his companions) took 
leave of the Pandavas. (Vana Parva, Chapter 145). 

4) Ghatotkaca in the great war. (1) In the first day’s 
fighting he fought against Alambusa, Duryodhana and 
Bhagadatta. Frightened at the terrible course of the 
fight the Kauravas purposely postponed that day’s 
fighting. (Bhisma Parva, Chapters, 45, 57, 58). 

(2) He defeated the King of Vanga and killed his 
elephant. (Bhisma Parva, Chapter 92, Verse 36). 

(3) Defeated Vikarņa. (Bhisma Parva, Chapter 29, Verse 
36). 

(4) On receiving blows from the great Kaurava 
heroes, Ghatotkaca rose up to the sky. (Bhisma Parva, 
Chapter 93, Verse 6). 

(5) Ghatotkaca made the Kaurava army take to 
their heels by the exercise of his magic powers. (Bhīgma 
Parva, Chapter 94, Verses 41-47). 

(6) Fought a duel with Durmukha. (Bhisma Parva, 
Chapter 110, Verse 13). 

(7) Dhrtarāstra praised the prowess of Ghatotkaca. 
(Drona Parva, Chapter 10, Verse 62). 

(8) He fought with Alayudha. (Drona Parva, Chap- 
ten 96, Verse 27). 

(9) Killed Alambusa. (Drona Parva, Chapter 109, 
Verse 28). : 

(10) Ašvatthāmā, son of Drona killed Aūjana Parva, 
son of Ghatotkaca, (Droņa Parva, Chapter 156, Versc 
56). 

(1 i Ghatotkaca fought with Karna. (Drona Parva, 
Chapter 175). 

(12) He fought with Jatāsura. (Drona Parva, Chapter 
174 


(13) He killed Alāyudha. (Drona Parva, Chapter 178, 
Verse 31). b. 

(14) Karna clashed with Ghatotkaca and failing to 
kill him by any means hc (Karņa) used Vaijayantī 
Sakti as the last resort. This Sakti had been given to 
him by Indra in exchange for his head-gear and car- 
rings, and Karņa had been keeping the Sakti in res- 
erve to kill Arjuna. At any rate Karna used it against 
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Ghatotkaca and he was killed. After killing Ghatot- 
kaca the Sakti entered the sphere of the stars. (Drona 
Parva, Chapter 180). 

5) Other information. (1) Ghatotkaca hated the bra- 
hmins and their yajiias. (Drona Parva, Chapter 181, 
Merse 27). 

(2) When the souls of the heroes killed in the great 
war were called upon the banks of Gangā by Vyāsa, 
Ghatotkaca’s soul too had appeared. (Aśramavāsika 
Parva, Chapter 32, Verse 8). i 

(3) After death he lived with Yaksadevas. (Svargāro- 
haņa Parva, Chapter 5, Verse 37). 

6) Synonyms of Ghatotkaca used in Mahabharata. Bhaima- 
seni, Bhaimi, Bhīmasenasuta, Bhīmasenātmaja, Bhīma- 
sūnu, Bhīmasuta, Haidimba,  Haidimbi, Raksasa, 
Raksasadhipa, Rāksasapurīgava, Rāksasešvara and 
Rāksasendra. : l 

GHATOTKACAVADHAPARVA. A sub Parva of Droņa 
Parva, (Droņa Parva, Chapters 153-186). 

GHORA. A son of sage Āngiras. (Anušāsana Parva, 
Chapter 85, Verse 131). 

GHORAKA (M). Name ofan urban region in the south- 
west of ancient India. The people of this region supp- 
lied money to Yudhisthira. (Sabhā Parva, Chapter 
32 Verse l4). — 

GHOSA. A tapasvinī famed in Rgveda. She was the 
grand-daughter of Drgata maharsi and daughter of sage 
Kaksivan. As she contracted leprosy in her very child- 
hood nobody came forward to marry her. Ultimately 
she composed a mantra in praise of Asvinidevas. They 
cured Ghosa of leprosy and she got married. (Rgveda, 
Mandala |, Anuvāka :7, Sūkta 117). 

GHOSAVATI. The famous Vina of emperor Udayana. 

(Kathasaritsagara.) 

GHOSAYATRAPARVA. A sub-Parva, Chapters 236- 
251 of the Vana Parva. The procession made by Duryo- 
dhana and others to the Pandavas who lived in the 
forest forms the theme of this sub-Parva. 

GHRANASRAVAS. Anattendant of Skanda. Always 
immersed in yoga he worked for the welfare of brah- 
mins. (Salya Parva, Chapter 45, Verse 57). 

GHRTA. A King of the Anga dynasty. He was the son 
of Gharman and father of Vidusa. 
Chapter 277). 

GHRTACI. 

1) General. She was an exceptionally beautiful apsarā 
woman, and she revelled in disturbing the peace of 
the sages and becoming mother of children: by them. 
Ghrtācī, who succeeded in breaking the penance of 
the sages like Kušanābha, Vyasa and Bharadvāja 
occupied a very prominent position among apsarā 
women. 

2) Suka, the son of Vyasa. Vyasa longed very much to have 
a son. Ultimately, after receiving instruction and advice 
from Narada, he reached the peaks of Mahameru and 
worshipped Mahadeva and Mahādevī for one year 
with the one-syllabled mantra OM which is the very 
seed of word. By now the great tejas (effulgence) of 
Vyasa lighted up the whole world. and Indra got ner- 
vous and upset. The great Lord Siva appeared on the 
scene and blessed Vyasa that he will have a son who 
would become a very wise man, very much interested 
in helping others, and very famous also. Vyasa returned 
gratified to his arama. One day, while in the process 
of preparing the sticks for producing fire, thoughts 


(Agni Purana, 


29) GHRTAVATI 
about a son passed through his mind. Fire is produced by 
the rubbing’ of two sticks. But, he thought, how 
could he who had no wife, become the father of ason ? 
While immersed in such thoughts he saw Ghrtaci 
standing near him, herself having come along the sky. 
Vyasa did not like the presence of Ghrtaci. Fearing 
the curse of Vyāsa she assumed the form of a parrot and 
flew away. 

The beauty of Ghrtācī as also the flight of the parrot 

kindled erotic feelingsin Vyāsa and seminal emission 

occurred, The semen fell on the stick used for produc- 
ing fire, and without knowing the fact he went on 

using the sticks for producing fire. And, then did 

appear from it a son of divine lustre. That son became 

reputed in later years as sage Suka. (Devi Bhāga- 
vata, Prathama Skandha). 

3) Two children by Bharadvāja. Once sage Bharadvāja was 

taking his bath in the Gangā, Ghrtācī also came to 

bathe. On the banks of the river her clothes caught 
something and were removed from their position. The 
sight of it caused seminal emission to the Sage. "The 
semen thus emitted was kept in a Drona, (bamboo cup) 
and when it was due the Drona broke and out 
ofit came a child. It was this child which, in later 
years, became so very famous as the great Droņācārya. 

(Adi Parva, Chapter 149). On another occasion also, 

the sight of Ghrtācī caused emission in Bharadvaja, 

and Šrutāvatī or Šruvāvatī was the noble daughter 

born out of it. (Salya Parva, Chapter 48, Verse 63). 

Hundred daughters of Kušanābha. Kusanabha, son of Kuša 

was a saintly king. Once Kušanābha fell in love with 

Ghrtācī and a hundred daughters were born to him 

of her. Once Wind-God felt enamoured of the 

hundred girls, but they refused to satisfy his desire. So 
he cursed them to become crooked or bent down in body. 

Later on, Brahmadatta, son of the sage Cūli, straightened 

their bodies and married them. (Vālmīki Rāmāyaņa, 

Bāla Kāņda, Canto 32), 

5) Birth of Ruru. On another occasion Ghrtācī attract- 

ed and subjugated a King called Pramati. Ruru was the 

son born to Pramati by Ghrtaci. 

6) Other information. (1) Once Ghrtācī pleased Sage 

Astāvakra, who introduced her into Kubera's assembly. 

(Anušāsana Parva, Chapter 19, Verse 44). 

(2) Ghrtācī danced at the birthday celebrations of 

Arjuna. (Ādi Parva, Chapter 122, Verse 65). 

(3) A daughter called Citrangada was born to Visvakar- 

man by Ghrtācī. (See under Višvakarmā). 

(4) A daughter called Devavati was born to Ghrtaci. 

(See under Devavati). 

GHRTAPAS A great sage who lived on ghee. A disciple 
of Brahma he was an instructor of Sanātana Dharma. 
(Santi Parva, Chapter 166, Verse 24). 

GHRTAPRSTHA. A son of Priyavrata, brother of 
Uttānapāda. Svayambhuvamanu had two famous sons 
called Priyavrata and Uttānapāda. Priyavrata, the elder 
son, married two daughters of Visvakarmaprajapati 
called Surūpā and Barhismatī, and of Surüpa were born 

^ ten sons called Agnidhra, Idhmajihva, Yajūabāhu, 
Mahavira, Rukmagukra, Ghrtaprstha, Savana, Medhā- 
tithi and Vitihotra, and also one daughter called 
Ūrjasvatī. (Devibhagavata, 8th Skandha). 

GHRTAVATI. An important river in India. (Bhisma 
Parva, Chapter 9, Verse 23). 
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GHRTEYU. A King born in the Aüga dynasty. (Agni 
Purāņa, Chapter 277). 

GHŪRŅIKĀ. Foster mother of Devayānī, daughter of 
Sukrácárya. (Adi Parva, Chapter 78, Verse 25). 

GILGAMĪS. It is the most ancient book of the Babyloni- 
ans. It is as old as Rgveda. Another book so old as 
these is the “Book of the Dead” of the Egyptians. (See 
under Jalapralaya). 

GIRIGAHVARA. A place of habitation on the north- 
eastern side of Bhārata. (Sloka 42, Chapter 9, Bhisma 
Parva). 

GIRIKĀ. Wife of Upariearavasu. This gem of a lady 
was the daughter of the river Suktimati. There is a story 
behind her marrying Uparicara. 

Suktimati was a river flowing through the capital city 
of the kingdom of Uparieara. Once the mountain 
Kolahala driven by amorous desires subdued Suktimati. 
The next morning on finding no river in its place the 
people were surprised. The news reached the ears of the 
King. He beeame furious and rushing to the mountain 
gave it a hard kick. It ereated a hole in the mountain 
and the river flowed through it. But by that time 
Kolāhala had got a son and a daughter of Suktimati. 
Greatly pleased at the King for setting her free from 
Kolahala, Suktimati gave her children to the King. The 
King brought up the son and made him the chief of his 
army. The girl was brought up and named Girika and 
when she was of marriagable age the King married her. 


When once Girika was having her monthly period the 
King was foreed to go to the forests for hunting. While 
in the forests he saw the animals having sexual acts and 
as he thought of Girika at home he had emission. He 
never wanted to waste the seminal fluid. He wrapped it 
in a leaf and sent it to his wife through a kite. Another 
kite thinking it to be something toeatattacked the packet 
and it fell intoa river down below. A fish swallowed it 
and later when a fisherman caught it and opened its 
belly a boy and a girl came out of it. The girl was 
Satyavatī mother of Vyāsa. (10th Skandha, Devi 
Bhāgavata). i 

GIRINATHADIKSITA. See under Gunanidhi. 

^ GIRIPRASTHA. A mountain of the country of Nisadha. 
Indra once hid himself on this mountain. (Sloka 13, 
Chapter 315, Vana Parva). ; 

GIRIVRAJA. A eity whieh has gained great importance 
in all the Purànas of India. 
1) Origin. There was once a King named Kuša in the 
Püru dynasty. (For genealogy see under ‘Gadhi’). 
This Kuša begot of his wife, Vaidarbhi, four sons 
named Kušāmba, Kusanabha, Asürtarajasa and Vasu. 
Each of them built a city of his own and started his 
rule there. Girivraja is the magnificent city built by 
Vasu. (Sarga 32, Bala Kanda, Valmiki Ramayana). 
2) Jarāsandha's rule. Vasu had a son named Brhadratha 
and Jarāsandha was the son of Brhadratha. During the 
rule of Jarāsandha Girivraja beeame glorious like 
Nandanodyāna. This city lying in the midst of five 
mountains was the seat of prosperity then. (Chapter 21, 
Sabhā Parva). Jarāsandha kept many mighty kings of 
his time, as prisoners in this city. Unable to control 
his wrath against Krsna once he hurled his mace a 
hundred times and threw it from Girivraja to Mathura. 
Sri Krsna, Bhimasena and Arjuna entered Girivraja in 
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disguise and engaging Jarāsandha in a duel killed him 
and crowned his sou as King. (Chapter 24, Sabha 
Parva). Onee King Durhdhumara abandoning the gifts 
offered by the devas eame and slept in Girivraja. 
(Sloka 39, Chapter 6, Anusàsana Parva). 
GĪTĀ. See under Bhagavad Gita. 
GITAPRIYA. A follower of Skandadeva. 
Chapter 46, Salya Parva). 
GITAVIDYADHARA. A great musician among the 
gandharvas. When he found that sage Pulastya had 
no liking for music he teased the sage by making the 
sounds of a boar. The enraged sage cursed him and 
turned him into a boar. He got relief from the curse 
when Iksvāku killed him and Gitavidyadhara beeame 
his old self again. (Chapter 46, Srsti Khanda, Padma 


(Sloka 7, 


Purana). 

GITHA. A King of the Bharata dynasty. (5th Skandha, 
Bhāgavata). 

GO. (GAU). A wife of sage Pulastya. Vaisravana was 


born of her. The son left his father and went to 
Brahma. (Sloka 12, Chapter 274, Vana Parva). 

GOBHANU. A King who was the grandson of Turvasu 
of the Pūru dynasty and son of King Varga. Gobhanu 
had a son named Traisani. (Chapter 277, Agni Purana). 

GODA. A follower of Skandadeva: (Sloka 28, Chapter 
46, Salya Parva). 

GODANA. In ancient India it was believed to bea very 
great deed of moral merit to give cows as gifts. If one 
buys cows with the hereditary wealth and gives them 
as gifts one would reach an ever prosperous world and 
even one who buys cows with the money reeeived by 
gambling and gives them as gifts would live for several 
years enjoying prosperity. (Chapter 73, Anušāsana 
Parva). M 

GODAVARI. A river of South India. This river has 
been glorified much in the Puranas. 

(1) Godavari isa member of the eourt of Varuna. 
(Sloka 20, Chapter 9, Sabha Parva). : 

(2) This river originates from Brahmagiri, situated 
near Tryambakajyotirlinga of Nasik distriet in South 
India. The river is very deep and is a giver of pros- 
perity to those who worship her. Many sages worshipped 
this river. (Sloka 2, Chapter 88, Vana Parva). 

(3) If one bathes in this river one will get the benefit 
of conducting a Gomedha yajiia. Not only that, after 
his death he will go to the land of Vāsuki. (Sloka 33, 
Chapter 85, Vana Parva). A 

(4) The origin of Agni is from Godāvarī. (Śloka, 24, 
Chapter 222, Vana Parva). 

(5) Sri Rama, Laksmaņa and Sita stayed for a long 
time during their exile in Paūcavatī on the shores of 
this river Godavari. (Valmiki Ramayana, Aranya 
Kanda, Sarga 16). 

(6) Godavari is one of the most important rivers of 
India. (Sloka 14, Chapter 9, Bhisma Parva). 

(7) He who bathes in Godavari will be prosperous. 
(Sloka 29, Chapter 25, Anušāsana Parva). 

GODHA. A village in the north-east part of ancient 
India. (Sloka 42, Chapter 9, Bhisma Parva). 

GODILA I. A Sàmavedamürti. By his curse Utatthya 
beeame a dunee and later became famous as Satyatapas. 
(For details see under Satyatapas). 

GODILA II. A servant of Vaišravaņa. Onee when 
Godila was travelling by air he saw Padmavati, wife 
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of Ugrasena, King of Vidarbha, bathing in a pond 
along with her companions. The very sight of the 
enchanting Padmāvatī roused carnal passions in him 
and the Yaksa took the form of Ugrasena and started 
singing from the top of a hillock nearby. Padmāvatī 
went to him because she mistook him for her husband. 
Embracing her passionately the Yaksa outraged her 
modesty. Subtle differences in the act created doubts 
in Padmāvatī and, on being questioned, the Yaksa told 
the truth and left the place. (Chapter 49, Padma 
Purana). 

GOHARANAPARVA. A  sub-divisional 
Mahābhārata. See under ‘Mahabharata’. 

GOHATYA. In ancient India killing of cows was con- 
sidered to be a great sin. It is interesting to note the 
punishment prescribed for this crime in the Agni 
Purana. For onemonthhe should drink barley water 
only. He should live in a cow-shed wearing the hide of 
the cow he has killed. He can have some supper and 
that too without salt. He must bathe for two months in 
cow’s urine. During day time he should follow the cows 
looking after their comfort. He should drink the 
menstrual discharge with his face lifted upwards. 
Fasting, he should give away as charity ten cows and a 
bull. If not, he should give as charity all his wealth to 
god-fearing brahmins. If a man only stops the cow for 
others to kill he should bear a fourth of the punisliment; 
if he stops and ties it for killing he should bear half of 
the punishment and if he stops it, ties it and gives the 
weapon for killing he should bear three-fourths of the 
punishment. (Agni Purana, Chapter 159), 

GOKHALI. One of the disciples in the tradition of 
Vyasa. He was the direct disciple of Sākalya. Sakalya 

divided the branch of Veda he received into six and 
gave one to each of the following six disciples : 
Vālgāyana, Maudgalya, Sali, Adigigira, Gokhali, and 
Yatukarna. (Skandha 12, Bhāgavata). 

GOKARNA I. See under Gokarna. . 

GOKARNA II. An incarnation of Šiva. In the seventh 
Varāhakalpa Siva was born as Gokarna and he then 
got four sons named, Kasyapa, Ušanas, Cyavana and 
Brhaspati. (Satarudrasamhita, Siva Purana). 

GOKARNA. In the great battle Karna sent a serpent- 
missile against Arjuna. The serpent named Ašvasena 
was the power behind the missile and Gokarna was the 
mother of that serpent. (Sloka 42, Chapter 90, Karna 
Parva). 


of 
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GOKARNA. A sacred place of Purāņic importance: 


situated on the extreme north of Kerala. 

(1) Origin. There was once on the banks of the river, 
Tungabhadra, a village made sacred and prosperous by 
the brahmins who lived there. In that village lived a 
noble brahmin named Ātmadeva. His wife was a 
quarrelsome woman named Dhundhuli. Even after many 
years of married life they got no children and 
Atmadeva, greatly grief-stricken, left his home and 
went to the forests. He was sitting on the shore ofa 
lake after quenching his thirst from it when a 
Sannyāsin came that way. Atmadeva told him about his 
domestic life and pleaded that he should suggest a way to 
get a son for him. The sannyāsin sat in meditation for 
some time and contemplated on the horoscope of 
Atmadeva and regretfully informed him that according 
to his horoscope he was to have no children for seven 
successive births. He, therefore, advised Atmadeva to 
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abandon all his worldly pleasures and accept sannyāsa 
for the rest of his life. But Atmadeva was not to be 
discouraged by this prophecy and he urged the 
sannyāsin to help him somchow to get a child. The 
sanyasin then gave him a fruit and asked him to give it 
to his wife and ask her to observe a life of fasting for a 
period of one ycar. 
Greatly pleased with this boon Atmadeva returned to 
his house and told his wife all that had happened and 
gave her the fruit. She liked to eat the fruit but a 
year’s fasting seemed troublesome to her. She was 
thinking of how to get over this difficulty when her 
younger sister came to her and suggested a plan. She 
' said “Sister, I am pregnant. I shall give you the 
child I deliver. You can declare it as your child and 
make your husband believe so. You can announce in 
public that you have eaten the fruit and have conse- 
quently become pregnant. We can, to test its merit, 
give the fruit to a cow." Dhundhuli liked the plan very 
much and so did everything like that. 
The news that Dhundhuli was pregnant spread in the 
city. Very soon her sister gave birth to a child and 
that child was proclaimed as the child of Dhundhuli. On 
the pretext that Dhundhuli was short of breast-milk her 
sister started doing the breast-feeding. The child was 
named Dhundhukari. 
After three months the cow that ate the fruit delivered 
a child. The ear of the child was like that of a cow 
and so he was called Gokarna. Dhundhukari and 
Gokarna grew together. Dhundhukàri became a very 
evil-natured boy while Gokarņa grew into a scholarly 
one. Dhundhukāri who was the very seat of everything 
bad made the life of their parents wretched and the 
disappointed Átmadeva renounced all and went to the 
forests and did penance and attained moksa. Unable 
to bear the torture by her son, Dhundhuli committed 
suicide by jumping into a well. Gokarna started on a 
pilgrimage. i 
Dhundhukāri lived in his own house surrounded by 
prostitutes. Thieving was his only means of livelihood. 
Knowing this the servants of the king started to capture 
Dhundhukari and the prostitutes who lived with him, 
for their safety, bound Dhundhukāri with ropes and put 
him into fire and killed him. The soul of Dhundhukari 
becamea great phantom. Hearing the news of the 
death of his brother, Gokarna returned home. He 
conducted a éraddha at Gaya to give peace to the soul 
of his departed brother. But the phantom of Dhundhu- 
kari , was not pacified. This phantom troubled him 
always. Gokarna was not afraid of it and asked him 
what he wanted and the phantom pleaded that in some 
way Gokarna should get him absolved of all his sins. 
Gokarna then consulted Pandits to know what method 
should be adopted to save a soul which could not be 
saved even by a Gayā-Srāddha. The Pandits advised 
him to do penance to propitiate the Sun. The Sun who 
appeared before Gokarna as a result of his penance 
| declared that if he did read the entire Bhāgavata in 
1 seven days Dhundhukāri would get moksa. So Gokarna 
{ performed a Saptāha and among those who assembled 
{to hear it was the phantom of Dhundhukāri also. The 
phantom finding no place toesit crept into a seven- 
layered bamboo and sat there listening to Gokarna. 
When the first day was over the first layer broke and it 
went on like that every day and on the seventh day the 
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seventh layer broke and when  Gokarna finished 
the twelfth Skandha thc phantom rosc from the 
bamboo to heaven. When it was going to heavcn it 
looked at Gokarna and told him that his moksa was due 
to the result of his hearing the saptaha reading. When 
Gokarna asked him why none of the others who heard 
it got it he said that it was because none had heard it 
with such rapt attention as he had done. 
Gokarna then conducted another reading of Saptaha 
and the people present heard the same with rapt 
attention. When the reading was over, a chariot of 
Visnu from Vaikuntha descended and carried 
away all those who heard the reading. The place 
where Gokarna sat and read the Saptaha became 
known later as the famous Gokarna. (Chapters 1 to 3, 
Bhagavata Māhātmya). 
2) Mitrasaha and Gokarna. A King of Ayodhya named 
Mitrasaha who became famous by the name of 
Kalmāsapāda, became a demon by a curse of Vasistha. 
He attained mokga by living and worshipping God in 
the temple at Gokarna. (See under Sivaratri for 
details). 4 
3) Gokarņa and the origin of Kerala. Brahmanda Purana 
gives a story associating Gokarna with the origin of 
Kerala. 
By the request of Bhagiratha the river Ganga fell on 
` earth and flowing as different brooks emptied its waters 
in the ocean. The level of the water in the ocean went 
up and the temple of Gokarna and the land of Kerala 
were submerged in waters. The sages who were in the 
temple somehow escaped and took refuge on the 
mountain Sahya. Parašurāma was doing penance there 
then and the sages went to him and told him of their 
plight. Para$urama went and stood in Gokarna and 
threw an axe to the south. All the land from Gokarna 
up to the place where the axe fell rose up from the 
ocean to form a piece of land which was named Kerala. 
(Chapter 97 of Brahmànda Purana). 
4) Other Purāņic details regarding Gokarna. (i) Bhagiratha 
did penance to bring Gangādevī to Earth at Gokarna. 
(Sarga 12, Chapter 42, Bala Kanda, Valmiki 
Ramayana). , 
ii) The serpent named Šesa spent much time living 
here. (Chapter 36, Sloka 3, Adi Parva). 
iii) Arjuna visited Gokarņa while he was on his pilgri- 
mage. (Sloka 34, Chapter 26, Ādi Parva). 


iv) Gokarna was one of the abodes of Siva. Brahmā, 


Maharsis,Bhūtas and Yaksas used to stay at Gokarna to ~ 


worship Siva. (Sloka 24, Chapter 85, Vana Parva). 


v) The holy V egi of Gokarna is renowned in all the 
1 . 


three worlds (Sloka 15, Chapter 88, Vana Parva). 
vi) Gokarna is a tapovana also. (Sloka 51, Chapter 6, 
Bhisma Parva). 
vii) Sri Krsna, Arjuna and Pradyumna together killed 
Nikumbha, who had kidnapped Bhanumati, at Gokarna. 
(Chapter 90, Visnu Purana). 
GOKARNI. A follower of Skandadeva. 
Parva, Chapter 90; Sloka 42). 
GOLAKI. The mother of an Asura named Madhupa. 
This woman was born from the face of Brahma in 
Krtayuga. (Uttara Ramayana). 
GOLOKA. A divine world. Mostly cows live in this world 
which is above all the other worlds. Surabhi, daughter 
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of Daksa, acquircd great powers by doing rigorous 
penance in this world. Pandits say that Goloka is the 
upper lip, Brahmaloka, the lower lip of Mahavisnu. 
(M.B. Santi Parva, Chapter 347, Sloka 52). 

GOMANTA I. A famous mountain near Dvaraka. This 
mountain is known as Goma and Raivataka also. Once 
Sri Krsna went to see Gomanta and on the way met 
Parašurāma. (Skandha 10, Bhāgavata). Paraéurama 
and Sri Krsna went together and saw this beautiful 
mountain. Vyasa has devoted Chapter 40 of Visnu 
Parva entircly for the description of this mountain of 
Gomanta. Oncc Balabhadrarama caught hold of Jara- 
sandha on this mountain but lct him off. 

GOMANTA II. A place of habitation lying to the 
north-east of ancient India. (Sloka 43, Chapter 9, 
Bhisma Parva). 

GOMANTA III. A mountain of the island of Kuģa. 
(Sloka 8, Chapter 12, Bhisma Parva). 

GOMATI. (KAUSIKI). A celebrated river of Puranic 
famc. This is worshipped as a goddess. 

1) The curse. Karnpa Ramayana states that this river 
was Kaušikī, sister of Visvāmitra. She became a river 
by a curse. 

Kaušikī was married to a sage called Rcīka. Once 
Rcika went to devaloka to sec Brahma. Kausikr unable 
to bear the separation followed her husband by her 
power of chastity. On the way Rcika saw her and 
cursed her and made her into a river. From that day 
onwards she started running as a river named Kaušikī. 
See under Kausiki. (Bala Kanda, Valmiki Ramayana) . 
2) Other details from the Purdnas regarding Gomati. 

i) Sri Rama conducted the As$vamedha yāga at Naimi- 
$áranya on the banks of this river. (Uttara Ramayana). 
ii) The sins of those who drink the water of this river 
are washed away. (Sloka 20, Chapter 169, Adi Parva). 
iii) The devi of Gomati river lives in the court of 
Varuna worshipping him. (Sloka 23, Chapter 9, Sabha 
Parva). 

iv) Dharmaputra came to this river during his pilgri- 
mage. (Šloka 2, Chapter 95, Vana Parva). 

v) Gomatī is the wife of Agnidcva called Visvabhuk. 
(Sloka 19, Chapter 219, Vana Parva). 

vi) This is one of the most important rivers of Bharata- 
varsa. (Sloka 18, Chapter 9, Bhisma Parva). 

vii) The land of Divodasa, King of Ayodhya, extended 
from the shores of Gangā to the base of Gomatī. (Brah- 
manda Purana, Chapter 2). 

GOMATIMANTRA. A mantra for obtaining blessings 
from cows. If one recites this mantra standing in the 
midst of cows one would get many children and great 
wealth and if it is recited by a woman she would get 
the affection and love of her husband. (Sloka 42, Chap- 
ter 81, Anušāsana Parva, M.B.). 

GOMEDAKA. See under Navaratna. 

GO MUKHA I. A notorious King. He was born of thc 
family of Krodhavašā. (Sloka 63, Chapter 67, Adi 


Parva). : 

GOMUKHA II. An asura'who was a follower of an 
asura called Sürapadma. (Asura Kāņda, Skanda 
Purāņa). 


GOMUKHA III. Son of Matali, chariotcer of Indra. 
(Sloka 8, Chapter 100, Udyoga Parva). 

GONANDA. A soldier of Skandadeva. Sloka 65, Chap- 
ter 43, Salya Parva). 


o -- 
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GOPALAKA. A son born to Candamahasena of his wife 
Angāravatī. Besides Gopalaka he had another son 
named Pālaka. (Kathāsaritsāgara,  Kathāmukha- 
larhbaka, Taranga 3). 

GOPALI. I. A nymph. Once when Arjuna went to 
devaloka this celestial maiden gave a performance in 
dancing in his honour. (Chapter 43, Vana Parva). 

GOPĀLĪ II. A follower of Skandadcva. (Sloka 4, Chap- 
ter 46, Salya Parva). 

GOPARASTRA. A place of habitation in the north-east 
part of ancient India. (Sloka 44, Chapter 9, Bhisma 
Parva). 

GOPATI I. A demon. He was a co-worker of another 
demon named Kālaketu. $ri Krsna killed Gopati on 
the banks of the river Irāvatī on the mountain Mahen- 
dra. (Chapter 38, Sabhā Parva). 

GOPATI II. A deva gandharva. He was born to Ka- 
éyapa of his wife Muni. (Sloka 42, Chapter 65, Vana 
Parva). This gandharva participated in the birthday 
celebrations of Arjuna. (Sloka 55, Chapter 122, Ādi 
Parva). 

GOPATI III. A son of the celcbrated emperor, Sibi. 
When Parašurāma killed and made extinct all Ksatriya 
kings it wasa herd of cows that brought up this child. 
(Sloka 78, Chapter 49, Santi Parva). 

GOPATI IV. A synonym of Siva used in Sloka 151, 
Chapter 17 of Anušāsana Parva 

GOPATI V. Asynonym of Visnu used in Sloka 66, 
Chapter 149, of Anušāsana Parva. 

GOPĀYANA. The army of Gopas. (Šloka 13, Chapter 
71, Bhīsma Parva). 4 

GOPIKKURI. See under Urddhvapundra. 

GOPTATĀRA. A place on the northern bank of the 
river, Sarayü. Sri Rama with his two armies and vehi- 
cles ascended to heaven from this place. (Sloka 10, 
Chapter 83 Mahābhārata). 

GORATHA. The palace of Magadha. This palace was 
situated on a mountain near Girivraja. (Sloka 30, Chap- 
ter 20, Sabhā Parva). 

GOSAVA. A mahayajfia. (Sloka 17, Chapter 30, Vana 
Parva). 

GOSRNGA. An important mountain of South India. 
Sahadeva captured this mountain. (Sloka 5, Chapter 
31, Sabha Parva). 

GOSTANI. A follower of Skandadeva. (Sloka 3, Chap- 
ter 46, Salya Parva). 

GOTAMA. A sage named Gotama, son of Rahūgaņa, 
is found everywhere in Rgveda. The seventyfourth 
sūkta in the thirteenth anuvaka of the first mandala of 
Rgveda is composed by this sage. There are many other 
sūktas also in his name. This sage is not the Gautama, 
husband of Ahalyā, who made Sūkta 58, Anuvaka 11, 
Mandala 1 of Rgveda. 

Once this Gotama tired of thirst asked the Maruts for 
some watcr.;Thc Maruts took a huge well to his side 
and poured water into a big pot. (Sūktas 86, 87, 
Anuvāka 14, Mandala 1, Rgveda). 

It was Ašvinīdevas who took the well to Gotama. 
(Sūkta 116, Anuvaka 17, Mandala 1, Rgveda). 

GOTIRTHA. A holy place. The Pandavas visited this 
place during their pilgrimage. (Sloka 3, Chapter 95, 
Vana Parva). 

GOTRA. A son of ,Vasistha. Vasistha had of his wife 
Urjja seven sons named Rajas, Gotra, Ūrddhvabāhu, 
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Savana, Anagha, Sutapas and Sukra. These holy men 
were saptarsis in the third Manvantara. (Chapter 1, 
Visnu Purana). 

GOVARDHANA. A mountain of Ambadi (Gokula). 
This is believed to be a form of Krsna. This is callcd 
Girirāja also. The residents of Ambàdi from time imme- 
morial uscd to worship Indra for getting rains. But 
after the advent of Krsna there came a change in that 
belief. Krsna told them that rains depended on Govar- 
dhana and it was enough if they worshipped that moun- 
tain and so the residents of Ambadi started worshipping 
the mountain. Indra got enraged at this and sent heavy 
rains to Ambāģī intending to submerge it in water. But 
Sri Krsna lifted the mountain over Ambādi like an um- 
brella and saved the city from the wrath of 
Indra. See under ‘Krsna’ for more details. (NDašama 
Skandha, Bhāgavata) 

GOVASANA. A King of the country called Sivi. The 
daughter of this King, Devika, marricd Yudhisthira in a 
svayarhvara. Once Govasana met in a duel the son of 
Abhibhū, King of Kati. (Sloka 38; Chapter 95, Drona 
Parva). 

GOVASANA (M).A country of ancient India. The people 
of this place presented Yudhisthira with much wealth. 
(Sloka 5, Chapter 51, Sabhā Parva). 

GOVIKARTA. The man who puts nose-bands 
bullocks. (Sloka 9, Chapter 2, Virāta Parva). 

GOVINDA. A synonym of SriKrsna (Mahāvisņu). He 
got this name because he saved the people and cows of 
Ambadi by lifting the Govardhana mountain and 
using it as an umbrella. (Dāksiņātya patha Chapter 
38, Sabha Parva). 

GOVINDADATTA. A brahmin of great fame who 
resided in Bahusuvarnaka, a city on the banks of the 
river Ganga. His wife was a very pious woman. They 
had five children. Once when both the parents were 
away from the house a sage called Vaišvānara came 
there.but the children did not receive him and treat 
him properly. Knowing this Govindadatta abandoned 
all his children. (Kathāsaritsāgara, Kathāpīthalam- 
baka). 

GOVINDAGIRI. A mountain of Krauficadvipa. (Sloka 
19, Chapter 12, Bhīsma Parva). 

GOVINDASARMAN. A brahmin who lived in olden 
times in the city of Kasi. (See under Sirhhadhvaja). 

GOVITATA. A peculiar kind of horse sacrifice. Sage 
Kanva once made his grandson, Bharata, conduct a 
sacrifice of thiskind. (Sloka 130, Chapter 74, Adi Parva). 

GOVRAJA. A soldier of Skandadeva. (Sloka 66, Chap- 
ter 45, Salya Parva). 

GRAHAS (PLANETS). Indians from very ancient days 
have maintained certain definite ideas and infcrences 
about the planets. Though those ideas differ somewhat 
from the results of modern researches, the influence of 
the ancient ideas is discernible in all the Puranic texts in 
India. The main ideas are summarised below. 

Sūrya (Sun), Candra (Moon), Sukra (Venus), Budha 
(Mercury), Kuja (Mars), Brhaspati (Jupiter), Sani 
(Saturn) , Rahn and Ketu are the navagrahas (the nine 
planets) . 

Sūryašcandro mangalasca 

Budhas capi brhaspatih / 

Sukrah £anaiscaro rahuh 

Ketusceti navagrahah ! / 


on 
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Besides the above nine planets, Indian astronomers take 
into aecount a starry sphere in the sky called Saptarsis 
and the star ealled Dhruva. 

. 1) Sürya. The sun gives light to all the other planets. 
It has an area of 50 crore yojanas and its distanee from 
the earth is 22 crore yojanas. Šūrya exists within the 
universe, and is called also Mārtaņda as it originated 
from dead (mrta) egg (anda). Sūrya divides the sky, 
heaven, hell, the earth, cast, west, north, south ete. 
from one another. According to the course of Sūrya 
three periods of time or ‘seasons’ like uttarāyaņa, 
daksiņāyana and visuvat are caused. Five months from 
May is the uttarāyaņa period, five months from 
November the daksinayana period, and the months of 
April and October are the Visuvats. Since during the 
uttarayana the sun rises up comparatively slowly 
(mandagati) during this period the day is longer than 
night. As in daksiņāyana the course of the sun is quie- 
ker in pace (Sighragati) night is longer than day, and 
during visuvat, (samagati) day and night are of equal 
duration. 

The other planets have three positions ealled Jaradgava, 
Airāvata and Vaisvanara, the first being the central 
position, the seeond the northern position and the 
third the southern position. Nine stars, A$vinī, Bharani, 
Krttikā, Rohini, Mrgaširas, Ardra, Punarvasu and 
Pusya oceupy the Airāvata vīthī (northern position 
or segment). Another nine stars, Maghā, Pūrva 

*Phalgunī, Uttara Phalgunī, ^ Hasta, Citra, Svātī, 
Višakhā, Anuradha and Jyestha oecupy the central 
position, and the last. nine stars, Mila, Purvāsādha, 
Uttarāsādha, Sravana, Šravisthā, Satabhisak, Pūrva- 
prosthapada, Uttaraprosthapada and Revatī occupy the 
southern position. 

To the east, south, west and north of Mount Mahāmeru 
exist Devadhānikā (Indrapurī) Sarnyamani (Yamapurī) 
Nimlocanī (Varuņapurī) and Vibhāvarī (Kuberapurī) 
respectively. When Sūrya appears in Devadhānikā it 
will be dawn, when he has travelled to Samyamani it 
will be noon, when he is in Nimloeanī it will be sunset 
and when he is in Vibhāvarī it will be mid-night. This 
is how Surya eireles the Mahameru. Within 15 nadikas 
(6 hours) the sun travels 24 crores plus 24 lakhs of 
yojanas. Sūrya's ehariot has one wheel and twelve 
spokes. The wheel represents a year and the twelve 
spokes stand for the twelve months of the year. The 
chariot has also three nabhis representing the three 
cāturmāsyas, and six bands representing the six 
seasons. The height of the chariot is 36 lakhs yojanas 


and it has a width of 8 yojanas inside. Arünadeva is the ` 


eharioteer, and the seven chandas are the horses. The 
seven chandas are, Gayatri, Brhatī, Usnik, Jagati, 
Tristubh, Anustubh and Pankti). ` 

Night is called Usā and day Vyusti and the time in 
between is Sandhyā. When Sandhyā ‘begins the terrible 
Rāksasas ealled Mandehas attcmpt to consume Sürya. 
They have been granted the boon that everyday they 
will be dying though they may not be losing their 
bodies. So, everyday there rages a fieree fight between 
them and Sūrya. When the fight is on, noble brahmins 
throw up water sanetified by Gāyatrī mantra with 
*Om'. The water turns into Vajrāyudha and burns the 
Raksasas to ashes. The first offering in Agnihotra is 
made with the recitation of the mantra” beginning 
*Süryo Jyoti’ because of which the sun is able to shine 
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with thousands of rays with the result that the Raksasas 
are burned to death. The Bālakhilyas who number 
more than 60,000 form Sūryā's body-guard. (See under 
Sürya for Purāņic stories about him).: 

2) Candra. (The Moon). Candra exists at one lakh 
yojanas away from Sūrya, and it revolves round the 
earth. A cāndra month of twentyseven days is divided 
into twelve rāšis (houses) viz. Simha (Leo), Kanya 
(Virgo) Tula (Libra) Vrécika (Seorpio) Dhanus 
(Sagittarius) Makara (Capricorn) Kurībha (Aquarius) 
Mina (Pisces) Mesa (Aries) Vrsabha (Taurus) 

Mithuna (Gemini) and Karkataka (Caneer). Every 
month Candra stays in each of the above houses only 
for 2} days. 

The full moon makes Pitrs happy, dividcs the month 
into two halves, Krsna Paksa (the dark fortnight) 

and Sukla Paksa (the bright fortnight) and funetions 
as the very life of all living beings. The twentyseven 
stars from Agvini to Revati are the wives of Candra. 
There is another view that Candra has twentyeight 
wives including another star called Abhijit. Candra has 
another name, Sarvamaya. Candra with bis pleasing 
rays, as sweet as Amrta (Nectar) bestows happiness on 
devas, Pitrs and all other living beings. So he is called 
Sarvamaya. 

Candra's chariot has three wheels; Ten beautiful horses 
white as Jasmine flowers draw the chariot. These 
horses also like those of Sūrya live for a Kalpa era. 
Because the Devas drink its digits Candra wanes into 
onedigit (Kalā). Then Sürya makes him wax again 
with one single ray of his called Susumnà. When only 
two Kalas of his remain Candra enters the orbit of 
Sürya and stays there in the ray called ‘ama’, and that 
day, therefore is called amāvāsyā. And on that day 
Candra enters waters for the first time, and after that 
dwells in trees, creepers ete. While Candra is thus in 
trees ete. those who cut them will be committing the 
sin of brahmahatya. (slaughter of a brahmin). When 
only a little of the 15th kala remains on new moon day 
hordes of Pitrs gather round the enfeebled Candra to 
drink him, and they drink the amrta kala, one of the 
two kalas still remaining with him. Thus the three 
elasses of Pitrs, Barhisadas, Saumyas and Agnisvattas 
get absolutely satisfied for one month. Thus Candra 
nurtures Devas in the Šukla Paksa and pitrs in. Krsna 
Paksa, and grows trees, creepers etc. with life-giving 
water. (For details see under Candra). 

3) Sukra (Venus). Sukra is an auspicious Deva very 
much interested in doing good to the world and making 
people happy. His course is also, like that of Sürya, of 
three types, intense (quick), slow and of cqual pace. 
Two-and-a-half yojanas above Sūrya, Sukra follows a 
course alternating in front of and behind Sūrya. Sukra 
never goes very far away from Šūrya, and he possesses 
a big chariot drawn by horses from earth. (For details 
see under Šukra). E " 

4) Budha (Mercury). Though inherently auspicious 
Budha, in eontaet with inauspieious planets takes their 
cliaraeter and becomcs weak. Budha also has the three 
paees, quiek, slow and medium. Budha moves close to 
Sürya and if he moves from Sürya storms, failure of 
rain ete. will be the result. He is considered to be the 
son of Candra. His ehariot is made of wind and fire, 
golden in eolour and is drawn by eight horses having 
the speed of wind. (See under Budha for more details). 
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5) Kuja (Mars). Kuja is two lakhs of yojanas above 
Budha, and remains in every rāši (house) more or less 
for 45 days. When the position is affected it causes 
inauspicious experiences to living beings. The chariot 
of Kuja is made of gold, glittering and of huge size. 
Eight horses born from Agni draw the chariot. 

6) Brhaspati (Jupiter). Jupiter travels 2 lakhs of Yojanas 
away from Kuja's sphere. Though it is an auspicious 
planet its reverse course is productive of evil results. 
Jupiter travels for twelve months in every rāši (house). 
His golden chariot is drawn by eight white horses. (Sce 
Brhaspati). 

7) Sani (Saturn). Sani is 2 lakhs of yojanas away from 
Jupiters spherc, and it stays in every house for twenty 
months. As it moves only slowly it is called Sanaigcara 
also. Sani is considered to be the sen of Sūrya. It is an 
inauspicious planet. His chariot is drawn by multi- 
coloured horses born in the sky. 

8) Rahu. His ash-coloured chariot is drawn by eight 
horses as dark as beetles. Once the horses arc harness- 
ed to the chariot it will always be running. On full 
moon days Rāhu starts from Sürya and reaches Candra 
and returns to Sürya on new moon days. It is an inaus- 
Picious planet. (For details see under. Rāhu). 


9) Ketu. His chariot is drawn by eight horses, which 
have the speed of wind. Itis also an inauspicious 
planet. 


10) Saptarsis. Thirteen crores of yojanas away from the 
zone of Sani exists the Saptarsi zone. Seven maharsis 
are incessantly on the move in that sphere, wishing all 
that is well for the whole world. (See Saptarsis). . 

11) Dhruva. Thirteen crores of yojanas away from the 
saptarsimandala there is a place called Visnupada. 
Dhruva, son of Uttānapāda lives there in the company 
of Indra, Agni, Kašyapa, Dharma and others. The 
Dhruvamandala remains there stationary like the 
supporting pillar of all the planets ever on the move. 
(See Dhruva; Devībhāgavata 8th Skandha; Visnu 
Purāņa, Part IT). 

Astrologers aver that living beings pass through the 
periods and positions of the following planets, viz. Ketu, 
Sukra (Venus) Aditya (Sun), Candra (Moon), Kuja 
(Mars), Rāhu, Brhaspati (Jupiter), Sani (Saturn) and 
Budha (Mercury). 'The following table shows how 
people born under different stars pass through the 
different dašās. The order of succession of the dašās 
and the period of each dašā can also be seen from this 
table. 


Stars: (Day of birth)! Dašā Years 
Ašvinī Maghā Mūla Ketu 7 
(Ašsvayuk) 2 
Bharani Pürvà Pūrvāsādha Sukra 20 
Phalguni 
Krttikà Uttaraphal- Āditya 6 
gunī Uttarāsādha 
Rohiņī Hastam Šravaņa Candra 10 


297 


GRAHAPĪDĀ 
Mrgaširas Citra Šravisthā Kuja 9 
Ārdrā Svātī Šatabhisaj Rāhu 18 
Punarvasū Vi$ākhā Pūrvapro- Brhaspati 18 
sthapada 
Pusya Anurüdhà  Ūttarapro- Sani 19 
sthapada 
Aílesà Jyesthā Revatī Budha 17, 


GRAHAPIDA. (Adversc planetary effects on children) 
Astrologers hold the view that planets aífect or exercise 
some influence on the lives of people. According to 
that given hereunder isa brief description of planets, 
which affect a child from its very birth as also of 
remedial measures to keep the child free from such 
adverse planetary effects. 


On the very day of the birth of the child a female ` 
planet called Pāpinī affects it as a result of which it will 
refuse all food and be lying turning its head this way 
and that. Papini will tap the health not only of the 
child but of the mother also. Bali (sacrificial offering 
with flesh, fish and liquor as also waving with flowers and 
fragrant materials and lighted lamp, and ‘smearing the 
child’s body with sandal paste, mancetti powder, tātiri 
flower, bark of pachotti, are remedies against the attack 
of Pāpinī. Burning of buffalo dung also is useful. 


On the second night after the birth of the child another 
female planet called Bhisani attacks it. Symptoms of 
the attack are coughing, deep breath and shrinking of 
bodily organs. The remedies for the attack are: smearing 
of the body with paste made in sheep’s urine of tippali 
(long pepper) , ràmacca, root of “Katalati” and sandal- 
wood. The child should also be exposed to the fumes 
got by burning the horn tooth and hairs of the cow. 
And, with the above-mentioned things bali should be 
offered to the planet. 


On the third night the female planet called Ghantali 
affects the child. Frequent crying, yawning, shivering and 
loss of appetite are the main symptoms of the attack. 
Smearing the body'with a paste of lotus styles, afijana 
stone and tooth of cow and elephant mixed with goat’s 
skin is a good remedy for the illness. The child should 
be treated with the fumes got by burning the leaves of 
naguna (a tree) and bilva and balias aforesaid should 
also be offered. 

Kakoli (female planet) affects the child on the fourth 
night. Shivering, loss of appetite, frothing and wander- 
ing of the eyes are the main symptoms of the attack. 
In this case bali should be offered with liquor and 
flesh; the body should be smeared with a paste in 
horse’s urine of elephant’s tusk and the outer skin of 
snakes. The child should also be subjected to the fume 
of tamarind and margosa leaves. 

Harhsadhika (female planet) affects the child on the fifth 
night. Yawning, breathing out alone and closing of 
fingers are the main symptorns of the attack. Bali with 


5 ` s : à 
1. To find out your, dašā at the time of birth, please see the above table. Any one born under any of the stars is considered born 


in the dašā shown ip the right hand side against that star ; e. g. People born under (ASvayuk) prin ies lise and Milē born 
into the Ketu dašā. So with the other stars also as shown in the above table. To calculate how long the dašā into whic a par s ar En 
is born will last requires some astrological skill ; also the exact time of, birth should be known. A i pmen Garu, Ta d 
hours. If a man is born under a star when half this period of dominance is over, then that man will get only hal ^ gu io a e d 
ponding daía. The portion of the dašā that the: man will get is „proportionate to the period of dominan n : 1 X i Mu a 
2 man is born under the star Ašvainī (Aśvyuk) when thestar is in the last quarter of the n m e B ree ev 
7 years. But the man will get only the last quarter of it, namely about i & years. After that he will pass on 

dasa. 
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fish etc. should be offercd to this planet, and the chīld 
smeared with a paste of goat-horn, roots of the vātyala 
plant, bark of pāchotti'(Tilva) manayola and haritāla. 
Phalkārī (female planet) attacks the child on the 
sixth night. Startling, fainting, waking freguently from 
sleep and crying much, loss of appetite and turning the 
body round and round arc the chief symptoms of the 
attack. In this case bali with fish etc. is called for. 
The child is also to be exposed to the fumcs produccd 
by:thc burning of dried tamarind, gulgulu, Kottam 
and elephant’s tusk. 

Muktakesi (female planet) attacks the child on the 
seventh night. Bad odour, yawning, weakening of body 
and cough form the main symptoms of the attack. 
Exposure to fumes produced by burning leopard’s teeth 
and the smearing of the body with a paste made of 
orris root and cow’s dung and urine should also be 
done. : í 

Sridandi (female planet) attacks the child on the eighth 
night. Wandering of the eyes, crying and also making 
a barking noise and quick movement of the tongue 
are the main symptoms. Bali with fish etc. and smea- 
ring the body with a paste of orris root, mustard seed 
and garlic are the treatment for the attack. 


The terrible female planet; Ūrdhvagrāhī attacks the 
child on the ninth night. Startling, breathing out alone 
and biting the fists of both hands form thc chief symp- 
toms of the attack. Smearing of the body with a paste 
of red sandalwood, Costus speciosus etc. and exposure 
to fumes produced by burning the hairs and nail of the 
monkey are remedies for the illness. 

Rodani attacks the child on the tenth night. Incessant 
crying and bodily fragrance and blue colour are the 
mainsymptoms of the attack. Exposure to fume pro- 
duced by burning margosa leaves and application of a 
paste made of orris root, tamarind are good remedies. 
Bali should be offered with fried paddy, flesh and barley 
rice. For thirteen days from its birth thechild should 
be treated in the above manner. 

A terrible female planet called Pūtanā attacks the child 
when it is one month old. Crying like the crow, fre- 
quent breathing, smell of urine on the body and 
reddening of the eyes are the chief symptoms of the 
attack. Remedies thereof are as follows : bathing in 
cow's urine and exposure to the fumes got by burning 
cow's teeth, bali to be offered with yellow clothes. red 
flower, red sandalwood, lamps lighted, three varieties: 
of payasa (pudding), liquor, gingelly seeds and, flesh. 
Bali with the above materials should be offered for 
seven days under an ‘Ung’ tree on the southern side. 
Mukutā, (female planet) attacks the child two months 
old. Coldness of the body, vomiting, parching of mouth 
etc. are the chief symptoms. Remedy for the attack 
is offering of bali with flower, Sandalwood, clothes and 
bread (all black in colour) and lighting of lamps and 
fuming. 

Gomukhi attacks the child, in the third month. Abnor- 
mal sleep, exessive urination etc. are the main symptoms 
ofthe attack. Bali in the morning with barley, flesh, 
milk, rice etc. and exposure to the fumes of ghee at 
noon are the treatment for the illness. To bathe the 
child in water boiled with the leaves of five trees is also 
good. ģ 
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Piūgalā attacks the child, when it is four months old: 
Excessive coldness of body, bad odour and emaciation 
of body are the main signs of the attack. Pingala’s 
attack often proves fatal. 

During the fifth month the planct Lalanā attacks the 
child. Weakness, blood coming out of the mouth, 
and excretion yellow in colour are the main symptoms 
of the attack. Bali with fish etc. on the southern side of 
the house is the treatment for it. 

Pankaja attacks the child during the sixth month. Various 
kinds of awkward movements, crying in awkward and 
peculiar voice are the main symptoms of the attack. 
Offerings of liquor, fish, flesh, rice, flowcrs etc. will cure 
the illness. 

During the seventh month Nirahara attacks thc child. 
Bad odour, tooth-ache etc. are the main symptoms. 
Bali with fish, flesh etc. is the cure. 

Yamuna attacks the child during the eighth month. Skin 
eruptions etc. are the chief symptoms. No special treat- 
ment is required for this. 

During the ninth month Kumbhakarni attacks the child. 
Fever, vomiting and abnormal crying form the chief 
symptoms. Bali with flesh and liquor is the cure for it. 
Tāpasī attacks the child during the tenth month. 
Refusing to eat food and rolling of the eye-balls form 
the main symptoms. Bali on level ground with flesh 
etc. is the remedy for it. 

During the eleventh month Raksasi attacks the child. 
No treatment is called for. 

Cajicala attacks the child during the twelfth month. 
Breathing problems, palpitation etc. are the main 
symptoms. Bali during the first half of the day with 
Kalmasa etc. is the remedy. 

During the second year of its life the child is attacked 
by Rodani. Shivering of the body, crying and emission of 
blood and urine form the main symptoms. In such 
cases bali should be offered with pudding of molasses 
and gingelly seeds made into small balls. Also an idol 
should be made of gingelly seeds and it should be 
bathed in gingelly water. The child should further 
be exposed to the fumes got by burning the leaves of five 
trees. S 

Catuka (a female planet) attacks the child during the 
fourth year. Fever, swellings, and weakness of limbs are 
the main symptoms. Bai with fish, flesh, gingelly seeds 
and also fuming form the treatment. 

Paficala attacks the child when it is five years old. 
Fever, weakness of limbs are the symptoms. Bali with 
flesh, rice, etc. and fuming with the excretion of sheep 
form the treatment. Bathing in water boiled with 
leaves of jack fruit tree, peepal tree etc. is also good. 
Dhāvanī attacks the child when it is six years old. 
Thinning of face, tastelessness of mouth and weakness 
of limbs are the main symptoms in such cases. Bali for 
seven days with the above-mentioned things and bathing 
in kanjunny (Bhrngarāja creeper) water are the treat- 
ment. à 

Yavanā attacks the child in the seventh year. Speech- 
lessness, vomiting, laughing and crying for no apparent 
reason form the symptoms. Bali with liquor, flesh, 
pudding etc. and fuming and bathing form the treat- 
ment. 

Jātavedā attacks the child in the eighth year. The 
child refuses food and cries. Bali with eooked  gingelly, 
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gingelly bread and curds, and bathing and fuming form 
the treatment. 

Kala (Kālī) attacks the child during the ninth year. 
Feelings of fear, roaring etc. are the symptoms. Bali 
with gingelly rice, gingelly bread, gingelly powder, 
Kalmasa and pudding form the treatment. 

Kalahamsi attacks the child during the tenth year. 
Fever, burning sensation and cmaciation are the 
symptoms. Bali for five days with bread called Paulik 
and rice mixed with ghee, exposure to fumes of margosa 
leaf and smearing the body with a paste of Kottam 
form the treatment. : 

Devabhūti attacks the child when it is eleven years old. 
Then he will utter harsh and cruel words. Bali and 
smearing as above form the treatment. 

Valikā attacks the child in the 12th year. Frequent 
hiccoughs is the symptom. Treatment is the same as 
above. 

Vayast attacks the child when it is 13 years old. All the 
limbs except the face get emaciated. Treatment is as 
follows : bali with red rice, red sandal-wood and red 
flowers; bath in water boiled with the leaves of five trees; 
and exposure to the fumes of margosa and mustard. 
Yaksini attacks the child when it is fourteen years old. 
Awkward physical expressions, stomach-ache, fever and 
thirst are the symptoms. Bali with flesh, rice etc. and 
bathing etc. as above form the treatment. : 
Mundika attacks the child when it is fifteen years old. 
Various kinds of pains, bleeding etc. are the symptoms. 
The mother of the child is to be treated for this. 
Vānarī attacks the child during the 16th year. Falling 
down, continuous sleep and fever form the symptoms. 
Bali during three nights with pudding etc. and bathing 
and fuming as above form the treatment. 

Gandhavati attacks the child during the seventeenth 
year. Agitation of limbs and crying are the symptoms. 
Bali with Kalmàsa etc. and bathing and fuming as 
above form the treatment. N 

The following mantra should be repeated in all balis 
and gifts. M 

Om namah sarvamātrbhyo baàlapidásamyogam bhutija 
bhufija cuta cuta Sphotaya sphotaya sphura sphura 
grhāņa grhàna ākattaya ākattaya kattaya kattaya evam 
siddharūpo jitāpayati hara hara nirdose kuru kuru 
bàlikàm bālarh striyarh purusarh và sarvagrahāņāmu- 
pakramat-camunde namo devyai hrum hrurh hrim 
apasara dustagrahan hram tadyathā gacchantu grhya- 
tām anyatra panthānam rudro jfiapayati. (Agni Purana, 
Chapter 299). 

India is predominantly a rural 
country with a number of villages, and the rural folk 
depend mainly upon agriculture for living. Agricultural 
land, rain and epidemics which affect them as well as 
their cattle—these are the main concern of the villagers. 
Indians, from very ancient days, used to believe that 
each of the above has its own presiding devatas. Such 
devatās are the grāmadevatās. 

Devī is the chief grāmadevatā of South India. Devī is 
called Durgā and Kālī also. But, Devī is worshipped in 
sixtyfour different forms or aspects. The gentle Devi, 
viz. in her gentle aspect or attitude has three forms, 
Kanyā, Kamaksi, and Mūkāmbikā. In Kerala Devi is 
called Bhagavatī also. Valiyangādi Bhagavatī of 
Calicut is Laksmidevi. Kali temples in Karnataka are 
called ‘Kottapuram Laksmī Ksetras’. There are such 
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temples in Andhra also. Most of them are Jokulambika 
temples. In Tamil Nadu there are grāmadevatās called 
Mariyamma, Kālīyamma, and Draupadiyamma. Not 
the Draupadi mentioned in the Mahabharata; but the 
Kannaki of Cilappadikāra is the Devi worshipped in 
Tamil Nadu. 4 
There are two kinds of Devīs called Saptamātrs and 
Saptakanyās. Saptamātrs have purusas (husbands) and 
saptakanyās have seven brothers for help and support. 
Devī pūjā is very much prevalent in South India. The 
custom is supposed to be as old as 5000 B.C. Idols of 
Devi have been unearthed from Mohanjo-daro and 
Harappa. Even the Buddhists worship the Devis called 
Yaksi and Hariti. When in after years Hinduism was 
revitalised these grāmadevatās got promoted as the 
great Devatas of the epics and the Puranas. The 
Ramayana mentions the incident of the Devi called 
Lankālaksmī driving away Hanūmān. There are famous 
Kali temples in Ujjayini and Calcutta. It is believed 
that in the temple at Cidambaram also Kali occupied 
a prominent place. But, according to legends, Siva 
defeated Kali in a dance competition and ousted her to 
her present temple at the outskirts of the city. Cāmuņdī 
is worshipped as the ancestral guardian deity in Mysore. 
The Kāmāksī temple of Kàüci, Minàksi temple of 
Madura and Mūkāmbikā temple of North Karnataka 
may be cited as examples for the worship of the .gentle 
form of Devi. Alarmel* Mankattayar temple at 
Tiruccānūr is a very important Devi temple. The 
‘Aditi? in the Vedas and Kottravai of Tamil Sangha 
texts point to the very long past of the Devi in India. 
Kālidāsa and Kalamegha (a Tamil poet of the 
fifteenth century have worshipped Kali. Sri Ramakrsna 
Paramahathsa and the great modern Tamil poet 
Bharati were devotees of Kali. 
There are also gramadevas worshipped like the grama- 
devatas. Munigvara and Karuppan are two prominent 
gramadevas. In certain villages Bhairava, Vira, Irula, 
Kātteri and Nongi are worshipped as gramadevas. In 
South Karnataka a set of Devas called Bhūtas are 
worshipped, Paficuruli being one of them. Šāstā or 
Ayyappa is another grāmadeva. Šāstā is most popular 
in Kerala and in Tamil Nādu. Buddha also is called 
^ Šāstā. In certain places idols of Šāstā with two wives, 
called Pūrņā and Puskalā are also found. Sabarimala 
Sāstā is yogamūrti (in yogic pose). 
In most of the gramadeva temples idols of the Devas 
are not found. A pitha (stool-like seat) is supoosed as 
the seat of the Deva and it represents the Deva also. 
But, in some temples weapons like the sword, the club 
etc. are found. Offerings to the deity in gramaksetras 
and annual festivals are common in such temples. (Nam 
' vanamgum daivarhgal-Tamil) . 

GRĀMAŅĪ. A bhūtagaņa (set of attendants) of Siva. 
Sins of those who worship this gana will be removed. 
(Anušāsana Parva, Chapter 150, Verse 25). 

GRĀMAŅĪVA. One born in the family of the Ksatriya, 
who is the governor of village. Nakula defeated the 
gramaniyas during the conquest of lands in connection 
with the a$vamedha of Dharmaputra. (Sabha Parva; 
Chapter 32, Verse 9). 

GRANTHIKA. Name assumed by Nakula during his 
life incognito at the Virata palace. (Virata Parva, 

Chapter 3, Verse 4). 
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GRDDHRAKÜTA. A mountain of northern India. The 
Larhšūras gave protection to Brhadratha at this noun- 
tain. (Sloka 82, Chapter 49, Santi Parva). 

GRDDHRAPATRA. A soldier of Skandadeva, (Sloka 
74, Chapter 45, Salya Parvā). 

GRDDHRAVATA. A mount of the Ilimālayas. This 
mount is the abode of Mahadcva. Those brahmins who 
visit this place would gct moksa and those of other 
castes would be absolved of allsins. (Sloka 91, Chapter 
84, Vana Parva}. 

GRDDHRIKA. A bird. Kašyapa begot of his wife 
Tamra, the six birds namely. Kaki, Syeni, Bhāsī, 
Grddhrikā, Suci and Grīvā. (Agni Purana, Chapter 
19). 

GREEK LITERATURE. Greek is one of the most 
important Indo-European languages. As an indepen- 
dent branch of the original Indo-European language 
Greek established itself by about 2000 B.C. Even 
during its earlicst period Greck had four local dialects 
as a result of the arrival of the Greek-speaking people 
at different periods of time. Iolic, Ionic-Attic, Arcado 
Cyprean and western Grcek are the four dialects. 
Iolese was prevalent in the Lesbos region, and this is 
the dialect mainly used in the poctry of Homer. The 
Ionic and Attic dialects were prevalent in Iónia and 
Attica respectively. After Homcr, the major: portion of 
Greek literature was written in this dialect. The 
Arcado-Cyprean dialect was used in Arcadio and 
Cyprus. The fourth dialect was also called Doric. 
Naval traditions, commerce and political power con- 
tributed to the growth and development of Greck 
language and literature. In each dialect, even from the 
very beginning, literary efforts were made. Each of the 
four spoken languages very soon developed into a 
written language. „But, in the very initial periods cach 
ofthe spoken dialects continued its existence in the 
form of ballads and songs transferred from one man to 
another. It was Homer who gave those popülar ballads 
an epic form and status and sowed the seeds of the 
great literature of Greece. 

The golden period of Greck literature was when the 
city of Athens enjoyed supreme political power. 
Literature during the period set -the model for future 
generations. It was during this period that Greek 
achieved the best in different literary forms like tragedy, 
comedy, lyric, elegy, history, philosophy, oratory etc. 
Pindar, Aeschylus, Herodotus, Sophocles-Euripides, 
Aristophanes, Thucydides, Plato and Demosthenes— 
these are distinguished names who were responsible for 
the great devclopment of the literary forms referred to 
above. 

Greek literature passed the Alexandrian, Roman and 
Byzantian periods before it arrivcd at the modern 
period. It was Solomos and Valoritus and others who 
gave impetus and inspiration to modern Greek litera- 
ture. a à 
GĶHADEVĪ. Another name of the demoness Jarā. 
(See under Jarā). 

GRHAPATI. A sage. There is a story in Šiva Purana 
about this sage. 


Visvanara father of Grhapati was living with his wife - 


ucigmatī in a hermitage on the banks of the river 
Narmada. They had no children and Sucismati, was 
grieved much on this account. She requested her,husband 
find out ways and means to get a child. Visvanara, 
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went to Kasi and did penance to propitiate Visvešvara 
and tlie God appeared before him and blessed him and 
said: “You will soon get a son”. Very soon thc wifc 
of Visvanara delivered a child and the son was named 
Grhapati. When the child was nine years old Narada 
camc there once and warned them against fire. Visva- 
uara immediately went and did penance to propitiate 


Siva and obtaincd from him for his son the qualities of’ 


fire also so that fire would be unable to act on him. It 
was on account of this that Grhapati when he installed 
an idol of Siva at Kasi gave it the name of Agnigvara. 


GRHASTHA. In ancient India the life of a male person 


was dividcd into four stages, namely, Brahmacarya 
Gārhasthya, Vanaprastha and Sannyāsa. He wlio is in 
the second stage of life is called a Grhastha. 


When a person marries, he becomes a Grhastha. The 
bride should have certain qualities to be an ideal wife. 
The girl should be only a third of the age of the. male. 
She should not have hair either too much or too, little. 
She should not be black or of a pingala huc. Shc 
should not have any of her organs extra at the time of 
birth. The following types of girls are to be avoided 
for marriage. (1) Girls bred up by low-caste people 
(2) girls with hair over the body(3) not born ofa 
good family (4) sick ones (5) ill-natured ones (6) girls 
who use abusive language (7) with hereditary diseases 
(8) with $maáru (hair on the face) (9) girls with mascu- 
line features (10) with the sound of males (11) lean 


ones (12) with the voice of a crow (13) with thick eyc- * 


lashes (14) round eyes. Again avoid girls having hair 
on their legs, raised heels and those with small depre- 
ssions on their cheeks when they laugh. Girls whose 
bodies are too bright, with white nails, red 'eyes and 
fat hands and legs are not good for marriage. Girls too 
tall or too short, with eyelashes touching each other, 
with broad and raised teeth are to be avoided. A truc 
Grhastha is one who marries a girl who is separated 
from him by five generations on thc maternal side and 
seven generations on the paternal side. 


A true Grhastha should daily worship devas, cows, 
brahmins, scholars, old men and preceptors. He should 
worship sandhya (dawn and dusk) daily and also firc. 
He should wear on his body leaves of Visnukranti, 
Karuka (couch grass), Tulasi (holy basil plant). He 
should appear neat and smart wearing good dress, with 
white flowers on his well combed head. He should 
never steal, speak unpleasant words to anybody nor 
speak an untruth cven if it be pleasant. He should not 
openly speak about the sins of others. He should not 
covet another man’s wife. He should not travel in a 
damaged vehicle nor should hc sit under the shade of 
a tree on the banks of a river. A Grhastha should not 
mingle with such persons as (1) men hated by the 
people (2) outcastes from society (3) insane men (4) 
those having a great number of enemies (5) those who 
torment others (6) prostitutes (7) husbands of prosti- 
tutes (8) those who use abusive language (9) those 
who tell lies (10) spendthrifts (11) scandalmongers and 
(12) rogues. Never travel alone. He should not bathe 
against the flow in a river. Never enter a house on fire 
nor climb to the extremc top of trccs. He should not 
grind his teeth, squeeze out his nose, yawn without 
covering the mouth. breathe or spit, with the face 
covered, laugh noisily, breathe out with a sound, bite 
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the teeth, pineh grasses or write or draw on the ground 
(Araga 3, Visnu Purāņa). 

GRĪVĀ. A daughter in bird form born to Kasyapaprajà- 
pati by his wife Tāmrā. Grīvā had the following 
sisters, Kaki, Syeni, Bhāsī, Grddhrikā and Šuei, all birds. 
(Agni Purana, Chapter 1) . 

GRTSAMADA I. A eelebrated sage. He was the son of 
a sage ealled Vitahavya. Grtsamada was cqual to Brhas- 
pati and a great friend of Indra. Onee this sage lee- 
tured to Yudhisthira on the glory of Siva. Many have 
mistaken Grtsamada for Indra. Onee the asuras bound 
him by ropes mistaking him for Indra. He had a son 

` named Kueetā. (For more details see under Varistha) 
(Chapters 18 and 30, Anuš$āsana Parva). 

GRTSAMADA II. A King ofthe Bhargava dynasty. He 
was the son of King Suhotra. Grtsamada had two bro- 
thers. Kāšya and Kuša, and a son, Sunaka. (9th 
Skandha, Bhagavata). 3 

GRTSAMADA III. The son born to Indra of Mukunda. 
There is the following story about him in Gaņeša 
Purāņa. 

Onee when Rukmangada was out from the palace, 
Indra, in the guise of Rukmāngada, went to 
Mukunda, wife of Rukmāngada, and slept with 
her who was at that time sexually hungry. She delivered 
a ehild in due eourse. This boy was Grtsamada. He 
grew into a great scholar. Nobody was able to defeat 
him in any verbal duel. Onee Grtsamada went to the 
palaee of the king of Magadha to attend a Sraddha (an 
offering to the manes) along with Vasistha and others. 
Atri Maharsi who was present there then spoke sligh- 
tingly of Grtsamada’s parentage and Grtsamada eoming 
home questioned his mother. The mother then told him 
what had happened and Grtsamada getting angry at the 
immoral act eommitted by his mother eursed her and 
said “May you be a Kaņtaka tree". Mukunda also did 
not leave her son free. She eursed him thus “You will 
have a demon as your son”. But Grtsamada went and 
did penance to propitiate Ganapati and got Brahmanya. 

GRTSAPATI. He was the son of Kapila, a King of the 
Pūru dynasty. He had a brother ealled Kaušika. Grtsa- 
pati had sons in all the four eastes, namely, Brahmana, 
Ksatriya, Vai$ya and Sidra. (Chapter 277, Agni 
Purana) . 

GUDAKESA. Another name of Arjuna. He got the 
name because he conquered sleep. (Sloka 8, Chapter 
138, Adi Parva). 

GÜDHASENA. A King of the country of Puskarāvatī. 

GUHA. King of the country of Nisadas alias Šrūgi- 

„verapura, on the banks of the river Gangā. Sri Rama 
when he went on exile to the forests went to the resi- 
denee of Guha accompanied by Laksmana and Sita. 
Guha, a devotee of Rama, reeeived them with respect 
offering them many kinds of fruits and roots to eat. 
But Sri Rama said that it was not proper to accept 
fruits and roots and so he drank only pure water from 
him. But Guha was asked to feed his horse. At night 
when Laksmana stood wateh over Rama and Sita, Guha 
volunteered to stand guard but Laksmana refused to 
accept the offer. So Guha kept company with Laksmana 
and both of them spent the night talking to each other. 
In the morning as per Rama’s request Guha brought 
a canoe and Guha himself took Rama, Laksmana and 
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Sita to the other side of the river. (Sarga 50, Valmiki 
Ramayana, Ayodhya: Kanda). 

Guha is seen next when Bharata comes to the forest in 
seareh of Rama. When Bharata returned from Kekaya 
he went in seareh of Sri Rama and Laksmana and eame 
to Guha in $rügiverapura. Guha then gave Bharata all 
available information regarding Sri Rama. Guha then 
sent the Dāša army along with Bharata. (Sarga 84, 
Ayodhya Kanda, Valmiki Ramayana). 

Guha, ehief of Srngiverapura, spent the night with 
Rama and Laksmana under an Oka tree. (Chaper 6, 
Agni Purana). 

GUHA (S). A tribe of pcople of ancient India. Andhras, 
Pulindas, Cucukas, Guhas, Sabaras and Bhadras are 
some of the tribes of the south. (Sloka 42, Chapter 207, 
Santi Parva). : 

GUHASENA. See under Devasmitā. ; 

GUHYAKA. A Yaksa. (A division of Yaksas who were 
prominent members of the eourt of Kubera). They were 
present at the marriage of Draupadi. (Sloka 7, Chapter 
186, Adi Parva). 

Other. details. 

(i) The palace of Kubera in the sky is borne by Guh- 
yakas. (Šloka 3, Chapter 10, Sabhā Parva). 

(ii) Bhīmasena slew many Guhyakas on the mountain 
of Gandhamādana. (Sloka 55, Chapter 11, Salya 
Parva). b 

(ii) Some ofthesoldiers who died in the Mahābhā- 
rata battle went to the world of the Guhyakas. (Sloka 
23, Chapter 4, Svargarohana Parva). 

GULIKA. A hunter who was given moksa by the sage 
Uttanga. This hunter once made an attempt to steal 
the gold plates on the roof of the Visnu temple at the 
palace of Sauvira. Uttanga was present at the temple 
then and, Gulika tried to kill the sage. The sage eursed 
him and killed him. Taking pity on him later Uttanga 
sprinkled some water from the river Gangā, on him 
and the hunter attained Vaikuntha. (Nāradīya Purana). 

GUŅA. See under Pattu (Ten). 

GUNADHYA. He is the author of the celebrated Brhat- 
katha which is a preeious mine of Sanskrit Literature. 
Gunadhya had written this in satariic (paišācika) lan- 
guage diffieult for ordinary people to read or understand. 
This was translated into Sanskrit by the poet Ksemen- 
dra in a book ealled Brhatkathamafijari. This was the 
first translation and it was in an abridged form. Soma- 
deva made a more elaborate translation and itis this 
translation thatis now known as the Kathāsaritsāgara. 


Guņādhya is believed to be an inearnation of the Šiva- 
pārsada, Mālyavān. There is a story behind Mālyavān 
being eursed and made to be born as man by Parvati. 
Onee Parvati worried Siva to tell hera story original 
and interesting and not heard of by anybody before. 
Plaeing Nandikeša at the door and instrueting him not 
to allow anybody inside Siva started narrating the story 
of the Vidyādharas to Parvati. At that time Puspadanta, 
chief of the genie-guards of Siva who was at liberty 
to go to the presence of Siva at any time, came there 
and heedless of the protests of Nandikeša entered the 
room. There he found Siva -telling a story to Parvati 
and she was hearing the same with rapt attention. The 
story was so interesting that Puspadanta also heard it 
standing eoneealed in a place'in the room. After having 
heard the whole story Puspadanta went back unnoticed 
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and told the story to his wife, Jaya. Jaya on another 
occasion told the story to Parvati and the latter was 
taken aback and she went to Siva and complained: 
“Your Lordship told me that the story was unique, 
not heard of bcforc by anybody. But cven Jaya: knows 
it.’ And she wept with disappointment. Then Siva 
stood in meditation for sometime, and knew how 
Puspadanta had cntcred the room unnoticed and how 
he had told the story he had heard to Jaya. Siva 
explained this to Parvati and shc immediately , sent 
word for Puspadanta who came trembling and confess- 
ed everything. Parvati then cursed Puspadanta 
and also Malyavan who came to speak on behalf of 
Puspadanta and made them men. Thcy beggcd for 
relief from thc curse and then she said, "Long ago 
Vaisravana cursed a Yaksa named: Supratīka and con- 
verted him into a devil named Kāņabhūti. This devil 
is now living in the deep forests on the Vindhya moun- 
tains. When-youtalk with him you will becomc your 
old selves again. Puspadanta should first tell the story 
he has heard from Siva to Kāņabhūti and then he will 
be relieved from the curse. Kāņabhūti will then tell 
Mālyavān many stories. Then Kāņabhūti will get 
release from the curse. Mālyavān should make public 
all the stories he had heard from Kanabhiti and then 
he will also get release from the curse." Accordingly 
Puspadanta was born as Vararuci in the city of Kau- 
gambi and Mālyavān as Guņādhya in the city of 
Supratisthita. (For details see under Vararuci). 

The story of how Supratika became Kāņabhūti is this: 
The Yaksa, Supratika, got friendly with a demon 
named Šūlaširas and they moved about freely as chums. 
Vaišravaņa did not like this and he cursed Supratika 
and converted him into a satan. At once, Dīrghajangha, 
elder brother of Supratika, came and begged for relief. 
Vaisravana then said: ‘‘Puspadanta will be born on 
the earth by a curse as man and he will one day come 
and tell Supratika many great stories. After hearing 
them he should narrate them to Mālyavān who will 
then be born on the earthas man. Supratika will then 
get release from the curse and become liis old self again”. 
Supratika was born in the forests of Vindhya as 
Kanabhüti. G 
This is the story of the birth of Guņādhya. There is a 
city called Supratisthita in the country of Pratisthāna 
and there lived a brahmin named Somagarma. He had 
two sons, Vatsa and Gulmaka and a daughter named 
Srutartha. Before long the parents died and Srutartha 
grew up under the protection of her brothers. Kirtisena, 
brother of Vasuki, married her by gāndharva rites and 
Gunadhya was the child born to them. 

Even while he was a boy he went to the south for his 
education and there from a brahmin he studied all arts 
and sciences. When he completed his studies he started 
on a tour and at that time became the minister of a 
king called Sātavāhana. He married from there. One 
day his (Satavahana’s) wife rebuked the king when the 
latter made some linguistic errors and Satavahana be- 
came dejected and moody from that day onwards. Then 
there came to the court of the King a brahmin named 
Sarvavarman who promised to make the King proficient 
in languages within six months. But Gunadhya said that 
it was not possible to do so within six months. They made 
a bet. Gunadhya swore that if Sarvavarman would teach 
the King the Sabdasastra (science of language-sounds) 
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within six months hc (Guņādhya) would abandon his 
knowledge of Sanskrit, Prakrit and local language. On the 
other hand if Sarvavarmà failed to accomplish the feat 
the latter should wear on his hcad for twclve ycars the 
chappals of Guņādhya. Sarvavarman agreed and went 
to do penance to plcasc Subrahmanya. Subrahmanya 
granted him a boon by the power of which Šarvavar- 
man made Sātavāhana a scholar in Sanskrit. Defeated, 
Gunadhya abandoned his knowledge ofall languages 
and bidding adieu to the King by gesturcs left for the 
Vindhyan forests. 

When Guņādhya went to the forests Kāņabhūti, King 
of the Satans was not in his place. He heard thc 
satans speaking in their peculiar language and intelli- 
gent that he was he picked up the language. 
and when Kāņabhūti came he spoke to him in his own 
language. Kāņabhūti told in the satanic language the 
great stories of seven Vidyadharas. Guņādhya took 
seven years to-write the storics in the satanic language 
and compile them into seven lakhs of granthas to form 
a Mahākāvya. There were no writing materials availa- 
ble for him and Gunadhya wrote them all on leaves 
using blood and twigs. When he started reading his 
book all the dcvas assembled in the sky to hear it. On 
hearing it Kāņabhūti got release from the curse. It is 
this book containing seven lakhs of granthas that is 
called the Brhatkatha. 

Gunadhya then thought of how to keep alive such an 
intercsting and gigantic book and then two of his 
companions Gunadeva and Nandideva suggested to 
him to dedicate the book to the King, Sātavāhana. 
Gunadhya agreed to that and the two disciples took the 
book to the King. The King read the whole story. But 
did not like it. It was very elaborate. The language 
was satanic. It was written with blood. The King 
looked at the book with contempt. 

When the disciples found that the King was not in 
favour of the work, they took it back to Guņādhya. 
Guņādhya felt a great dejection. He went to a hillock 
nearby with his disciples and madc a big fire-pit. He set 
aside the story of the Vidyadhara named Naravahana- 
datta composed of a lakh ofgranthas for the use of 
his disciples and then started putting into the fire-pit 
the rest, rcading aloud each leaf before he put it into 
the fire. The sad disciples watched it weeping. Even 
the wild animals of the forest flocked to the place and 
stood there listening to Gunadhya. At that time Sata- 
vahana became a sick man. The physicians of the 
palace said that the illness was caused by the dry flesh 
he was taking. The cook was called in and he accus- 
ed the hunters who supplied them with flesh 
daily. The hunters were questioned and they informed 
the King that only such flesh was available since all 
the beasts and birds were standing without food listen- 
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and then burning it in a fire-pit before him. Sātavā- 
hana immediately went to the place guided by the 
hunters. There to his astonishment he found Gunadhya 
sitting before a fire-pit surrounded by weeping beasts 
and birds and throwing leaves of his book one by one 
into the fire after reading each before it was put into 
the fire. Satavahana ran to him and prostrated before 
him. Gunadhya then told Sātavāhana his story in 
satanic language beginning from the curse on Puspa- 
danta down to his destroying his own work in the fire. 
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His disciples translated his talk to the King. The King 
was awe-stricken and he asked for the granthas. But 
by that time he had already burnt six lakhs of gran- 
thas containing six stories. He gave to the King the 
remaining one lakh of granthas. After that, bidding 
farewell to the King, Gunadhya jumped into the fire 
and abandoned his life on earth and went to the 
presence of Siva. 

King Satavahana accompanied by the disciples of 
Gunādhya came to his palace carrying the ‘Brhatkatha’ 
containing the story of Naravahanadatta. He gave 
presents to Gunadeva and Nandideva who explained 
to him the book in Sanskrit. King Sātavāhana added 
a preface to the book to explain to the public how the 
book came to be written in satanic language. The book 
very soon got world fame. (Pithanularhbaka Katha- 
sarit sagara). 


GUNAKESI. Daughter of Mātali, chariotcer of Indra. 


She was more bcautiful and well-behaved than many 
other girls. Matali went about in search of a suitable 
husband for her in all the three worlds. At last he 
met Narada going to the presence of Kubera. He told 
Narada about this and Narada took Mātali to Patalaloka 
to search for a suitable bridegroom. Then they found out 
a serpent boy named Sumukha (good looking) worthy 
of his name who was the grandson of Aryaka and son 
of Cikura born of the family of Airāvata. But Sumu- 
kha was in danger at that time. Garuda had taken a 
vow that he would eat Sumukha the next month. Aryaka 
told Narada about this. Narada took Sumukha to the 
court of Indra, Mahavisnu was also present there. When 
Nārada told the story there Indra blessed Sumukha and 
granted him long life. This made Garuda angry and he 
went to the court of Indra and rebuked Indra. Mahā- 
visnu who was present there thcn did not like this act of 
Garuda and he called the latter to his side and askcd 
him wheiher he could bear thc weight of one of his 
arms. With arrogance Garuda said 'yes and Visnu 
thcn placed one of his arms on the shoulder of Garuda 
But Garuda found the weight unbearable and begged 
pardon of Visnu, bereft of all his arrogance. The 
marriage of Sumukha with Guņakešī was then conduct- 
ed. ( Chapters 97 to 105. Udyoga Parva.) 


GUŅAMUKHYĀ. A celestial maiden who took part 
in the birthday celebrations of Arjuna. She gave a 
dance there then. (Šloka 61, Chapter 122, Ādi Parva). 


GUNANIDHI. A Purāņic character who lived a sinful 
life and yet attained Svarga. In the country of Kosala 
there was once a noble brahmin named Girinatha who 
was rich, erudite and well-versed in the Vedas. Con- 
sidering his greatness people called him Girinathadik- 
sita. Gunanidhi was his son. 


When Gunanidhi grew up he started his education 
undera preceptor called Sudhisna. Sudhisna had a 
wife named Muktavali. After some time Guņanidhi 
started having clandestine relations with Muktāvalī. 
This developed so much that Gunanidhi gave poison 
to his guru and killed him. His parents came to know 
of this and they came and reprimanded him. Evil- 
natured Gunanidhi thought that the presence of his 
parents would be an annoyance to him in future. So 
Gunanidhi and Muktavali planned together to kill his 
parents and one day they poisoned them. 
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After some time Gunanidhi and his wife lost all they 
had and gradually Gunanidhi turned himself into a 
thief and drunkard. Nobody in the village liked the 
couple and all the villagers combined together and 
sent the couple away from thc placc. Gunanidhi and 
Muktàvali went to the forests and there they started a 
life of looting the travellers. After some years of a 
sinful life Gunanidhi one day died lying beneath a 
Rudrāksa tree. Servants of both Yama and Siva came to 
claim the soul of Gunanidhi. The servants of Yama said 
that the right place of Gunanidhi the sinner, wasin hcll 
but the servants of Siva said that even if hc was a great 
sinner his place was in heaven because he died lying 
beneath a Rudraksa tree. In the end the Šivadūtas won 
and took Gunanidhi to heaven. 
This story was once told by Siva himself to demonstrate 
the glory of Rudraksa.(Skandha 11, Devi Bhāgavata) 
GUNASARMAN. A character of the Puranas well versed’ 
in all arts and sciences. He was the son of the brahmin 
Ādityašarman of Ujjayinī. The birth of Gunagarman 
bears a story. Once Adityagarman went to the forests and 
by his spiritual powers made Sulocanā, a celestial 
nymph, to merge with him. A son was born to them 
and he was named Gunagarman. Adityafarman 
became a deva. Even from boyhood he became very 
erudite. Oncc Indra came to see Ádityas$arman. Aditya- 
$arman who was in deep thoughts did not see Indra 
and so did not rise up when Indra came. Indra felt 
insulted and cursed him to be born again on Earth. 
Aditya$arman prostrated before Indra and asked for 
pardon. Indra then said that it would be enough if 
his son was born on Earth in his stead. So Gunagarman 
was born on Earth to bear the curse of his father, 


At that time Ujjayini was being ruled over by a King 
* called Mahāsena. He had a very beautiful wife named 
Asokavatī. Gunagarman became gradually an intimate 
friend of the King. Knowing that Gupa$arman was 
well versed in all arts the King and queen asked him 
to give them a performance in dancing. The dance 
was so excellent that the King engaged Guna$arman to 
teach dancing to Ašokavatī. 
Once a royal attendant tried to give poisoned food to 
the King and Guņašarman finding it out saved the 
King. From that day onwards the King loved him 
more. When oncc Mahasena was imprisoned by his 
enemies Guņašarman by his magic powers released 
him. In return for this help the King gave Guņašar- 
man a thousand villages. 
Then to the misfortune of all Asokavati fell in love 
with Gunagarman. Guņašarman bluntly refused her 
love. Embittered at this A$okavati started talking ill of 
Guņašarman and the King at last sent Guņašarman out 
from the palace. The servants of the King tried to 
capture him and put him into prison but Guņašarman 
escaped from the royal servants by his magic powers. 
He then went and stayed in the house of a brahmin 
named Agnidattà and married his daughter, Sundari. 


* Then on the advice of the brahmin Gunasraman did 


penancc to propitiate Subrahmanya and got many 
more powcrs from him. Gunašarman equipped with 
these additional powers conquered Mahāsena and his 
country and became King there. He then sent Mahāsena 
and his wife Atokavatī, out from the country. (Sürya- 
prabhalambaka, Taranga 6, Kathāsaritsāgara ). 


GUŅAVARĀ 


GUNAVARA. A heroine, devoted to her husband, in 
the ancient literature of India. There is a story in 
Kathāsaritsāgara describing the depth of her devotion 
to her husband. 


Gunavara was the qucen of Virabhuja, King of the 
country of Vardhamāna. He had besides Guņavarā 
ninetynine other wives. But none had any ehildren. So, 
the King asked the chief physician of the state to 
suggest a way to remedy this. T'he physician asked for 
a white and horned goat to bc brought and he then 
made with its flesh a preparation. Then sprinkling 
over it a special medicinal dust, he gave it to thc wives 
to eat. But Guņavarā who never left her husband for 
a moment eame late to take the preparation and by the 
time she came the others had already consumed the whole 
lot. Then by an order of the King the horns of the 
goat were made into a similar preparation and 
` Gunavara took it with the dust sprinkled over it. All 
the wives got a:child each. Guņavarā's son was named 
Šrngabhuja. 
All the other wives of Virabhuja became jealous of 
Guņavarā. They told the King that Gunavarà was in 
love with a servant of the palace.” The King did not 
believe it. But he thought he would test her. The King 
called the servant in question and accusing him of 
having committed the murder of a brahmin sent him 
away from the state on a pilgrimage. Sorrow-stricken 
the servant set out for the pilgrimage. The King then 
approached Guņavarā and said that a sannyāsin had 
deelared that he, the King, would lose his crown if one 
of his wives was not put in a cell underground. 
Guņavarā who adored her husband readily agreed to 
live underground. 


The other wives were satisficd and yet they wanted to 
send away her son, Srigabhuja also from the palace. 
One day when all the children were playing in the 
court-yard a stork came and sat perched on the top of 
the palace. The prinees attempted to cateh hold of it. 
A sannyāsin who came there then informed the children 
that the stork was none other than Agnisikha, a demon, 
who had come there to capture and take away the 
children. All the children then tried to. drop it down 
by arrows. But none sueceeded. Then Srngabhuja took 
a golden arrow from the palace and sent it against the 
bird. The arrow struek the demon but the bird flew 
away carrying the golden arrow. ; 


The other princes found it as an opportunity to rebuke 
Šrūgabhuja and they, led by Nirvasabhuja, reproached 
him for losing the golden arrow. Unable to bear their 
insult Srhgabhuja went after the stork following the 
path of the blood drops which fell on the ground from 
the wound. At last he reached Dhūmapura, the land of 
Agnisikha. There he fell in love with Rūpašikhā, the 
daughter of Agnišikha. They were soon married and 
yet Agnisikha gave Srügabhuja great trouble. At last 
Šrūgabhuja and Rūpaśikhā took the golden arrow and 
eloped from the place one night and reachcd the city of 
Vardhamana. Agnisikha followed them but the magic 
powers of Rūpašikhā made him turn baek. When King 
Virabhuja saw his son Šrngabhuja he was extremely 
happy. The King then releaséd Gunavarà from the 
dungeon and praised her for her devotion to her hus- 
band. He loved her more and treated her with greater 
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affection than before. At that time the servant who had 
becn sent away also returned. (Taranga 5, Ratnapra- 
bhalambaka, Kathāsaritsāgara). 

GUŅĀVARĀ. A eelestial lady. This lady was present 
at the birthday celebration of Arjuna and gave there 
then a performance in dancing. (Sloka 61, Chapter 
122, Adi Parva). 

GUNAVARMAN. Ādityasena, King of Ujjayinī, had a 
wife named Tejasvati. Gunavarman was the father of 
Tejasvatī. (l'aranga 4, Lavanakalambaka, Kathāsarit- 
sāgara). 

GUNAVATI I. 
Mandodari). 

GUNAVATI II. Daughter born to Sunābha, younger 
brother of Vajranābha. She had an elder sister named 
Candramati. Prabhavati, daughter of Vajranabha, was 
married to Pradyumna, son of Sri Krsna. One day 
when Prabhāvatī and Pradyumna were engaged in 
amorous conversation Gunavati and Candramati eame 
to them and they expressed a desire to get husbands 
for themselves from among the Yādavas. Prabhāvatī 
advised Candramati to marry Gada, brother of Krsna 


Mother of Mandodari (See under 


and Gunavati to marry Samba, son of Krsna. (Chap- 
ter 94. Harivarhéa). 

GUNAVATI. A river. Onec Para‘urama slew some 
Ksatriyas on the northern banks of this river. (Sloka 


8, Chapter 70, Drona Parva). 

GUPTA. A easte appellation. In aneient India appe- 
lations to the names were put to distinguish one caste 
from another. So ‘Sarma’ was added to a brahmin name, 
‘Varma’ to a Ksatriya name ‘Gupta’ to a Vaisya 
name and ‘Dasa’ to a Sidra name. Such appellations 
were considered to be a mark of nobility in those olden 
days. ( Chapter 153, Agni Purāņa). 

GUPTAKA. A prince of the country of Sauvira. He was 
a friend of the famous Jayadratha. In the great battle 
he was killed by Arjuna. (Sloka 27, Chapter 271, Vana 
Parva). 

GŪRŅIKĀ. A companion of Devayānī. (Chapter 78, 
Adi Parva). . 

GURU. The following five persons are to be considered 
as gurus: Father, mother, Preceptor, Agni (Fire) and 
Atman (soul), (Sloka 27, Chapter 214, Vana Parva). 

GURUDARA. A son of Garuda. (Sloka 13, Chapter 
101, Udyoga Parva). 

GURUPARAMPARA. The origin of the Vedas and thc 
lineage of Gurus is given below: 

1) Origin of the Vedas. At the time of creation the 
Veda was born from the face of God. It contained a 
lakh of granthas with four pādas like Rk. From the 
Veda were born the ten yajíias. The Veda was origi- 
nally one. It was Vyasa who divided it into four divi- 
sions resulting in the four Vedas. 

Vyasa divided the Vedas thus: When Brahma command- 
ed Vyasa to divide the Vedas into divisions he first 
seleeted four diseiples who could see the end of the 
Vedas. He accepted Paila to study Rgveda, Vais$ain- 
pāyana to study Yajurveda, Jaimini to study Samaveda 
and Sumantu to study Atharvaveda. Besides these he 
seleeted the highly intelligent Romaharsana alias Sita 
to study the Itihāsas and Puranas. 

At first, the Veda was one. Vyāsa divided it into four. 
He based the division on the cáturhotra, performance of 
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four hotrs. He arranged the performance of “Adhvaryu 
as Yajus, that of hotr as Rks, that of Udgatr as Samans 
and that of Brahma as Atharvans. Then hc separated 
the Rks to form Rgveda, Yajus to form Yajurveda and 
Samans to form Samaveda. He devoted Atharvaveda to 
specify the rites and duties of Kings and the deeds of 
Brahma. Vedavyasa thus split the single Vcda tree into 
four and from there arose latcr a forest of Veda trees. 
2) The saints of Rgveda. Paila divided Rgveda into 
two samhitas and gave one each to Indrapramati and 
Baskala. Sage Baskala divided his Samhita again into 
four and taught it to four of his disciples, Bodhi, Adima- 
dhava, Yajfiavalkya and Paraéara. Indrapramati with- 
out splitting his samhità taught it to his renowned son, 
Māņdūkeya. The branch of Indrapramati thus went 
down into circulation through the disciples of Māņ- 
dūkeya and the disciples of the disciples and so on. 
Vcdamitra of Sakalya gotra, one sage in the line of the 
disciples of Māņdūkeya, split the samhità into five, and 
taught it to Mudgala, Gomukha, Vātsya, Saliya and 
arira. Šākapūrņa a colleague of Vedamitra divided it 
into three and added a division to it by composing a 
Nirukta of his own. He taught them to Vaitalika, 
Balaka and Kraufica. This was how the Indrapramati 
Samhita produced branches and sub-branches. Baskala 
divided his samhita into another set of three and taught 
it to Kalayani, Gārgya, and Kathajava. The sages 
mentioned above are the ones who spread Rgveda in 
the world. 
3) Saints of Yajurveda. Waišampāyana, disciple of Veda 
Vyāsa, made twentyseven divisions of Yajurveda and 
taught them to his disciples. Among those disciples was 
Yajiiavalkya, son of Brahmarāta. The branch Taittiriya 
originated from Yajiiavalkya. A 
4) The Taittiriya branch. Once all the sages learned in 
the Vedas made a decision. He who does not attend the 
Brahmasamāja meeting held at the mountain of Mahā- 
meru will be tainted with the sin of Brahmahatyā 
(murder ofa brahmin). At one time Vai$ampàyana 
was not able to attend and so was charged with the sin 
of Brahmahatyā. He called his disciples to his side and 
told them that thcy should observe a Vrata to absolve 
Vaiśampāyana- of his sin. Then one of his disciples, 
Yajiiavalkya, stood up and said that he would observe 
the vrata alone and that there was no need of anybody 
else in that matter. When asked why he said so he 
replied that none of the colleagues of his was so bril- 
liant and majestic as he was. VaiSampayana did not 
like this arrogance of Yajüavalkya and so angrily 
commanded Yājiiavalkya to give back all that had been 
taught to him by Vaisampàyana. Obeying orders Yājūa- 
valkya vomited all the yajus.and went away from the 
place. The other sages taking the form of the bird, 
Tittiri, accepted the vomited yajus. Therefore that 
branch of the Veda got the name of Taittiriya and 
those sages were known as the Taittirīyas. 
5) Adyātayāma(s). On his leaving ^ Vai$ampayana 
Yājūavalkya put into operation a new set of Yajus 
called Ayatayama unknown cven to Vaigampayana. 
This was how it happened. Yājūavalkya after leaving 
the Brahmasamaja went and did penance to propitiate 
the Sun-god. Thc Sun appeared before him in the form 
ofa horse. Yājūavalkya then requested him to grant 
him new yajus unknown  cven to Vaigampayana. 
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The Sun then remaining in thc shape of the horse 
(Vāji) itsclf imparted to him instructions on a new 
set of Yajus called Ayatayama which were not known 
to anybody else, cven to VaiSampayana. Those who 
studicd it were called Vajis. There are fifteen branches 
of the Vajis, Kannu being one of them. All were put 
into operation by Yājūavalkya. 


6) The Sannyāsins of Sāmaveda. Vcdavyasa taught Sāma- 
veda to Jaimini. Jaimini had a son, Sumantu, and he in 
turn «had a son nanicd Sutva. Sumantu and Sutva 
were very intclligent and thcy studied onc branch cach 
of the Vcdas. Sutva had a son, Sukarma, and he 
divided Samavedasamhita into a thousand branches. 
Sukarmā had'two disciples: Hiraņyanābha and Paus- 
piji, and both of thcm studicd all the thousand 
divisions of the Sāmaveda. The fivc hundred disciples 
of Hiranyanabha who camc from thc north and studied 
Samaveda were called Udicya Samagas (thosc come from 
the north). Another five hundrcd came from the east 
and studied Sàmavedasainhità from Hiraņyanābha and 
they were called Prācya sàmagas. (Hiranyanabha is 
known as Kaušalya also.) Pauspifiji had four disciples : 
Logāksi, Kauthumi, Kaksīvān and Langali. These four 
and their disciples split their samhitàs and increased 
them. Krti, one of the disciples of Hiranyanabha, 
taught his disciples twentyfour sarīhitās. They also 
split them into many morc and made the Samaveda 
bigger. 


7) The saints of Atharvaveda. Vyasa taught Atharvaveda 
to Sumantu. Sage Sumantu taught it to his disciple 
Kabandha first. Kabandha split it into two and gave 
one each to his disciples: Devadarga and Pathya. Deva 
had four disciples: Medhà Brahmabali, Santakayani and 
Pippalāda. Pathya had three: Jābāli, Kumuda and 
Šaunaka. All thesc made sarnhitas. Saunaka split his 
samhità into two and taught one to Badru and another 
to Saindhava. Mufijikeša learnt it from Saindhava. He 
split it into two first and then again into three. The five 
garhhitas of Muiijikeša namely, Naksatrakalpa, Veda- : 
kalpa, Sarhhitākalpa, Angirasakalpa and Šāntikalpa are 
the most important divisions of the Atharvaveda. The 
Naksatrakalpa contains methods of worshipping Nak- 
satras; the Vedakalpa contains the rites of the Rtvik 
Brahma, and the Samhitakalpa contains the science of 
the care of horses and elephants. 
8) Puranas. Vyasa compiled a Purana samhita using 
speeches, appendices, poems and Kalpanirnayas and tau- 
ght it to Romaharsana alias Sūta. Sita had six disciples 
named Sumati, Agnivarcas, Mitrayus, Sārnšapāyana, 
Akrtavrana, and Savarni. Akrtavrana, Savarni and Sarh- 
šapāyana born of Kagyapagotra have themselves made 
Puranasarhhitas. There is another samhità composed 
by Romaharsana bascd on the sarahitas made by the 
above three. 
Visnu Purana is based on the latter four samhitas. There 
are eighteen Puranas, namely, Agncya, Brahma, Brahma- 
nda, Brahmavaivarta, Bhagavata, Bhavisya, Garuda, 
Kūrma, Linga, Markandeya, Matsya, Naradiya, Padma, 
Siva, Skanda, Vamana, Varaha and Visnu. There are 
eighteen sub Puranas also. In all these are described the 
creation, the deluge, the dynasties of the devas, history 
of kingly dynasties, changes of generations etc. (Arhša 
3, Visnu Purana; 12th Skandha, Bhāgavata). 
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GULMA. See under Aksauhiņī. 

GULMAKA. The uncle of Guņādhya. Guņādhya is the 
author of the famous book ‘Brhatkatha’. In the city of 
Supratisthita there was a brahmin named Somašarmā 
who had three children, namely, Vatsa, Gulmaka and 
Šrutārtha. Gunàdhya was theson of Srutartha (Taranga 
6, Kathapithalarnbaka, Kathāsaritsāgara). 


H 


H(z). This letter has two meanings: (1) Under- 
standing (2) Rudra. (Agni Purāņa, Chapter 348). 
HAHA. A Gandharva, the son of Kasyapaprajapati by 
his wife Pradhā. (Ādi Parva, Chapter 122, Verse 59). 

Other Information. (1) Haha was present at the: birth- 
day celebrations of Arjuna. (Adi Parva, Chapter 122, 

Verse 39). 

(2) He lives in Kubcra's assembly. 
Chapter 10, Verse 25). S 
(3) Haha welcomed Arjuna in the Devaloka when 
once he visited the place. (Vana Parva, ‘Chapter 43. 
Verse 14). 

HAIHAYA. A King, the son of Vatsa, born in the 
dynasty of Saryati. He was the founder of the Haihaya 
dynasty. He became a brahmin by choosing Sage Bhrgu 
as his Preceptor. He was also known as Vitahavya. 
(Anušāsana Parva, Chapter 30, Verses 54-57). 

HAIMAVATA. A region north of the Himalayas made 
famous in the Puranas. Sukabrahmarsi on his way from 
Mahāmeru to Mithilāpurī crossed this region. (Santi 
Parva, Chapter 325, Verse 14). 

HAIMAVATI I. A synonym of river Satadru, (See 
under Satadru). l 

HAIMAVATĪ II. A wife of Viśvāmitra. (Udyoga Parva, 
Chapter 117, Verse 13). 

HAIMAVATĪ III. A wife of Šrī Krsņa. When Krsņa 
was cremated Haimavatī also ended her life in the 
funeral pyre. (Mausala Parva, Chapter 7, Verse 73). 

HAIRAŅYAVATĪ. A river which flowed along Hiraņ- 
maya, a Purāņic region. (Bhisma Parva, Chapter 8, 
Verse 5). 

HALADHARA. A synonym of Balarama. (See under 
Balabhadrarama) . 

HALAHALA(S) A sect of asuras, who were the first 
creation of the Trimirtis, when they also possessed the 
power of creation. The Hālāhalas, who became very 
powerful within a short period of time earned from 
Brahma all the boons they wanted, and they then 
conquered the three worlds. At last they barricaded 
Kailāsa and Vaikuntha also, and Hariharas (Visnu and 
Siva) defeated them after a fierce fight lasting for a 
thousand years. The Hariharas returned to their abodes 
and spoke about their achievements. Their wives laugh- 
ed at the bravado of their husbands. At this Mahā- 
vienu got angry with Laksmi and Siva with Parvati, 
and in protest the Devis left their husbands. From 
that day onwards Visnu and Siva began losing their 
power. Brahma, who divined the rcason for the growing 
weakness of Visnu and Siva persuaded  Laksmi and 
Parvati to return to their husbands so that they might 
regain their former power. Yet, Brahma told them that 
in future he alone would handle the work of creation. 
Thus was Visnu and Siva divested of their right to 
creation. (Devi Bhagavata, 7th Skandha) 


(Sabha Parva, 
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HALAYUDHA. A Sanskrit poet who lived in the 10th 
century A.D. A mahākāvya called Kavirahasya is his 
most important work. Thc hero in thc great poem is 
Krsna III. A King of the Rāstrakūta dynasty, and poct 
Halayudha was a courtier of his. 

HALIKA. A prominent naga born 
dynasty. (Adi Parva, Chapter 15). 

HALIMĀ. One of thc Saptamātrs 
(Vana Parva, Chapter 22, Verse 10). 

HALIMAKA. A naga born in the family of Vāsuki. Hc 
was burnt to death in the serpent yajūa of Janamejaya. 
(Ādi Parva, Chapter 57, Verse 5). 

HAMSA I. An incarnation of Maha Visnu in Krtayuga. 
He instructed great sagcs likc Sanaka on yoga in the 
presence of Brahma. He is also called yajiia. (Bhaga- 
vata llth Skandha). Harsa, who was a prajapati as 
well advised the Sādhyadevas about the means to 
attain salvation and the advice is known as Harisagītā. 
(Šānti Parva, Chaptcr 288). 

HAMSA II. A son born to Kagyapa ofhis wife, 
Aristà. He was a Gandharva and it is believed that 
Dhrtarastra was an améíàvatara of this Gandharva. 
(M.B. Adi Parva, Chapter 6, See also under Amśā- 
vatara) . 

HAMSA III. 

I) General. A minister of Jarāsandha. Hamsa and 
Dinbhaka were the sons of Brahmadatta, the chief of 
Salva, and they were adepts in archery. Parašurāma 
was their preceptor. (Harivarnéa 3, 103). The 
Mahābhārata calls Harhsa’s brother Dibhaka. . 

2) Education. Vicakra and Janardana were intimate 
friends of Harisa from their very infancy, of whom 
„Janārdana was the son of Mitrasaha, a friend of 
Brahmadatta. Harhsa, Dimbhaka and Janardana had 
their education together and their marriages also were 
conducted at the same time. After some time Siva 
presented them many weapons like Rudrāstra, Mahe- 
Svarāstra and Brahmaširāstra, and also two attendants 
for self-protection. (Harivarhéa 3, 105). 

3) Curse of Durvāsas. Swollen-headed and haughty on 
account of Siva’s boon, Harnsa and Dirhbhaka turned 
out to be a nightmare to the world, and they once 
tried to give trouble to Durvāsas, who cursed them to 
be killed by Mahāvisņu. Sometime later the sage 
himself informed Sri Krsna about this curse of his. 

4) Death. The Harnsa brothers began an afvamedha 
(Horse Sacrificc) and deputed Janardana to collect 
the tax thereof. Sri Krsna alone refuscd to pay the 
tax with the result that Harnsa clashed with Krsna who 
killed Dimbhaka and kicked Harhsa down to Pātāla. 
He died there, in Patala of snake-bitc. (Harivamša 3, 
128). 

5) Grief of Farasandha. Harhsa’s death causcd much 
grief to Jarasandha, and for many years aftcr it, he shed 
tears over the death of his friend. Even at thc time 
when Bhimascna, during his triumphal tour of the east, 
attacked Jarasandha he remembercd the dead — Harnsa 
and Dimbhaka. (Sabha Parva, 13, 37). 

HAMSA (M). Swan. For story about the origin of 
harhsa on earth see under Srsti, Para 12. 

HAMSACÜDA. A Yaksa, who worships Kubera in his 
assembly. (Sabha Parva, Chapter 10, Versc 17). 

HAMSADHVAJA. A King of Campanagari who 
was a great devotce of Visnu. During his reign 


in 


the Kasyapa 


(seven mothers). 


— 
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monogamy prevailed in the country. He took the 
yājūie horse of Yudhisthira captive, and in the fight to 
release the horse Arjuna killed Sudhanvà and Suratha, 
sons of Harnsadhvaja. Grieved and enraged at thcir 
death Harhsadhvaja took the field against Arjuna, and 
Šrī Krsņa finding that Arjuna's life was in danger 
paeified them both. Also Krsna requested Harhsadhvaja 
to be a supporter of. Arjuna in future. Harsadhvaja 
had five sons ealled Suratha, Sudhanva, Sudarša, 
Subala and Sama. (Jaimini, Ašvamedha Parva, 17, 
21). 

HAMSAJA. A warrior of Subrahmanya. (Šalya Parva, 
Chapter 45, Verse 68). 

HAMSAKAYA. A Ksatriya by easte, Hainsaküya was 
present at the rājasūya of Yudhisthira. (Sabhā Parva, 
Chapter 52, Verse 14). 

HAMSAKÜTA (M). A mountain lying between 
Hastinapura and the Šatasrīga mountain. On his way 
to Šatasrūga Pandu erossed Haihsakütam. (Ādi Parva, 
Chapter 118, Verse 50). Sri Krsna once tore off a peak 
of the mountain and established it in Dvārakā. (Bharata, 
Southern text, Chapter 38). : 

HAMSAPATHA (M). A region famous in the Purāņas. 
The armies from this place fought in the great war. 
They fought taking their position at the grīvāsthāna 
(neck position) of the Garuda vyüha (A particular 
array of soldiers) set up by Drona. (Droņa Parva, 
Chapter 20, Verse 7). : 

HAMSAPRAPATANA ‘TIRTHA. A sacred place at 
Prayaga on the banks of the Gangā. (Vana Parva, 
Chapter 85, Verse 87). 

HAMSAVAKTRA. A warrior who fought on the side 
of Subrahmanya and defeated the Asuras. (Šalya 
Parva, Chapter 45, Verse 75). x 

HAMSI. A daughter of Bhagiratha whom sage Kautsa 
married. (Anušāsana Parva, Chapter 137, Verse 26). 

HAMSIKA. A daughter of Surabhi. This eow is said to 
be supporting the southern region. (Udyoga Parva, 
Chapter 102, Verse 7). 

HANŪMĀN. A monkey born of the elements and 
aspeets of Devas. In the epies of no other country eould 
"be found a eharaeter that belongs to the animal 
kingdom who isas powerful, erudite and philosophic 
as Hanüman. A 
1) Birth. Many and different are the stories about 
the birth of Hanūmān told in Purāņic literature, and 
they are briefly noted below. 

(1) The semen discharged by Šiva, whose erotie 
feelings were excited by the sight of Visņu disguised 
as Mohinī was received by the Saptarsis and deposited 
in the womb of Afijana, and Hanūmān was born out of 
it. (Siva Purana, Šatarudrasariīhitā ). 

(2) Dašaratha divided among his wives the divine 
pāyasa (pudding) got from the putrakamesti yajūa 
which was performed so that he might be blessed with 
children. Somehow or other a kite snatched some 
pudding and flew off with it. On its way the pudding 
fell down from the beaks of the kite on the fingers of 
Afijana doing tapas in the forest. She ate that pudding 
and Hanūmān was born as the son of Afijana due 
to the extraordinary powers of the pudding. (Anan- 
da Ramayana). 

(3) Siva, once in his fieree and effulgent form (aspect) 
entered Kesari, the husband of Afijana and had coitus 
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with her. After that Vayu (Wind-god) also had coitus 
with her. Thus as a result of the sexual aet by both 
the Devas Aüjanà got pregnant. Later, Aüjanà was 
about to throw into the valley of the mountain her 
new-born child as it was an ugly one when Vayu 
(Wind god) intervened and saved the child. Hanuman 


was the child thus born of Siva and Vayu. (Bhavisya 
Purana, Pratisarga Parva), 
(4) Hanūmān's actual father was Siva. Ganapati 


was born to Siva and Parvati as they played in the 
forest disguised as elephants. After that Siva and 
Parvati played about in the forest disguised as monkeys 
as a result of which Parvati got pregnant. Since 
Parvati did not like the idea of being the mother of a 
monkey, Siva, by his yogie power entrusted the ehild, 
(in embryo) that was in the womb of Parvati to 
Vayu (Wind god), who earried it with him hither and 
thither till it beeame mature, when it was deposited in 
Anjana, the monkey woman. The monkey ealled Kesari 
was her husband. Thus Hanūmān was born as the son 
of Anjana. . 
Afijana also has a story of her own. Once upon a time 
she was the maid-servant ealled Pufijikasthala of 
Brhaspati. One day she went out to gather flowers 
when the love-makings of other young women attraeted 
her so much that, without gathering flowers, and her 
erotie sentiments being aroused much, she returned 
home and eovered Brhaspati with kisses. Brhaspati got 
really angry with the misbehaviour of his maid-servant 
and cursed her into a female monkey. She was told 
that, after she had lived for sometime with a monkey- 
husband she would get a child from the vitality of 
Siva, after which she would return to him as maid 
servant as of old. And, accordingly, Pufijikasthala 
became a female monkey under the name Afijana and 
lived at Afijana forest with a handsome monkey called 
Kesari as her husband. 
It was while Aüjanà was. doing tapas so that she might 
become pregnant by Siva that Šiva and Pārvatī played 
in that forest disguised as monkeys, and Parvati 
eoneeived and the child ultimately came out as the son 
of Afijana. 
Even while Afijana was pregnant the child in her womb 
had much to suffer at the hands of Bali. Hearing from 
Narada that Siva’s son had been born in Afijana’s 
womb Bali feared that the actual birth of sueh a son 
would jeopardise his lordship over the monkeys. To 
ward off the threatened contingency, Bali, as advised 
by Narada, let in the five metals (gold, copper, iron, 
tin and zine) in watery form into the stomach of 
Afijana. (This is a means of eausing abortion). But, 
the attempt misfired. Instead of the five metals killing 
the ehild in Afijana’s womb, they became ear-orna- 
ments for it, and Hanūmān was thus born with orna- 
ments in his ears. (Kamba Ramayana Pūrvakāņda). 
2) Naming and boons. As soon a’ Hanūmān was born 
Afijana was released from the eurse, and she wanted to 
return to heaven. The monkey child asked its mother 
what its future would be and how it was to earn its 
living. She assured him that he would never be 
destroyed and that fruits as ripe as the rising sun (she 
pointed the sun out to him) would form his food. And, 
. Afijana returned to heaven. 
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Thinking that the glowing and glittering Sun was food 
for him to be eaten, tlie monkey child made just one 
jump at it (Sun) and quite neared it. But seeing Rāhu, 
bigger than the Sun hc jumped at it. Then it was that 
it saw Airavata and it tried to eat it. And, seeing this 
attempt of the monkey-child, Indra used his vajrāyudha 
(Thunderbolt) against it. The weapon hit its ehin and 
wounded it, and in preearious condition it fell down 
on earth. Vāyu (Wind god) who saw his child falling 
down wounded carried it off to Pātāla. 
When Vāyu (air) quitted the earth everything thereon 
eamc to a dead-stop. Living things were on the verge 
Of death due to suiloeation. And, then Brahma and 
others went to Pātāla, eomforted Vayu and eongratu- 
lated the monkey ehild. On the basis of Indra's vajra 
having madc a sear on its hanu (jaw-bone or chin) the 
monkey child was named Hanüman by the Devas, who, 
one by one blessed him as follows :— 
Brahmadeva ; May you live long, so long as Brahmā 
exists. : 
Mahāvisņu : May you live all your life as the greatest 
devotee of God. 
Indra : No weapon of any kind will wound or hit your 
body. 
Agni : Fire will never affeet you. 
Kala : May not death ever court you. 
All the Devas : None will ever equal you in strength 
and speed. Brahmā blessed Hanūmān again giving him 
more physical power than Garuda and Vāyu blessed 
him to have more speed than himself. (air). (Valmiki 
Ramayana, Balakanda, Canto 15; Uttararamayana; 
Kambarāmāyaņa, Pūrvakāņda; Adbhutarāmāyaņa). 
3) Education. Being born of Siva and on aeeount of 
the Šivašakti in him, Hanūmān reached boyhood 
immediately. To learn the four Vedas and the six 
šāstras he chose Sūrya mentally as his preeeptor, and 
approached him with the request to be “taught thc 
Vedas ete. Sūrya agreed to have Hanūmān as his dis- 
. eiple subjeet to the eondition that the latter would not 
be permitted to sit with the Bālakhilyas in'his (Sürya's) 
ehariot and study. Hanūmān agreed to the eondition 
to learn from Sürya walking in front of him. With 
book opened in his hand and concentrating all his atten- 


tion on the faec of Sürya Hanūmān traversed the sky. 


and within a short period of sixty hours he mastered all 
the Vedas and the šāstras thoroughly well. Though 
Sürya said that he would eonsider the great interest 
Hanūmān took in his studies as daksiņā (tuition fee) 
Hanūmān wanted Sürya to accept something more by 


way of daksiņā, and Sürya said as follows :— *If you 


are so very partieular about offering me something 
more as daksina I shall tell you. My son Sugrīva is 
living on earth with Bāli and he is not as strong and 
powerful as Bali. You be of help to Sugriva as his 
minister and constant eompanion.” . 
Happy at Sürya's words Hanūmān returned to the 
a and lived as Sugriva's minister for the rest of his 
ife. 

4) Sri Rama’s servant. From the day he met Sri Rama 
after the abduction of Sita by Ravana till Rama’s death 
his story is inextrieably connected with that of Rama. 
(See under Rama). 

5) His music. Once in a musical competition Hanū- 
màn defeated Narada. (Adbhutarāmāyaņa; also see 
Para 8 under Narada). 


308 


HARA (M) 


6) Sivaliàga at Rāmešvaram. There is a story in the 
Yuddhakanda of Ramayana eonnecting Hanūmān with 
the Sivalifiga installed in the temple at Rāmešvaram. 
(See under Rāmešvaram). 

7) Lost his divine power. Onee due to a eurse of sage 
Trnabindu Hanūmān lost his great strength and vita- 
lity. But, he would regain the lost power when one 
reminded him of it. During theseareh for Sita Hanu- 
man felt it difficult to jump aeross the southern sea to 
Lanka due to the above curse. But, when Jambavan 
deseribed to him about his noble origin and powers 
Hanūmān regained his lost power and vitality, and 
suceessfully jumped aeross the sea to Lanka. (See 
Trnabindu II, Para 2). , 

8) A fort made of tail. He made a fort of his tail and 
S ved Rama and Laksmana withinit. (See Patala- 


9) Hanūmān and Sahasramukha Ravana. 
mukha Rāvaņa ). 

10) Hanūmān and Šatrughna. Satrughna, who condueted 
the horse in connection with the A$vamcdha performed 
by Sri Rama after his return from exile in the forest, 
fell down unconseious in his fight with King Viramani, 
and then Hanūmān brought a herbal medieine called 
‘Drona’ from the Himalayas and with its aid brought 
back Satrughna to consciousness (Padma Purana, 
Pātāla Khanda, Chapter 44). 

11) Taken captive by Kuša and Lava. The Wajūāšva 
(sacrificial horse) of the Ašvamedha yajňa of $ri Rama 
led by a contingent of Rama’s army was resting in a 
tent put up near the hermitage of Gautama when Kuša 
and Lava together eaptured the horse. Hanuman, who 
rushed over to the spot on reeeiving intimation of the 
news was bound hand and foot with ereepers by Kuša 
and Lava and dragged to the hermitage. Sita, was then 
in the hermitage brooding over the past, and the re- 
petition of the word ‘Rama’ by the humiliated Hanūmān 
awoke her from her reverie. She was taken aback to 
see Hanūmār there in that plight and got him released 
from eaptivity by her sons. 
Uttarakanda). 

12) Old age. Having witnessed Rāmāvatāra (incar- 
nation of Rama) to its very end, Hanūmān, who had 
by now beeome quite old, spent his days guarding the 
Kadali forest. Bhima, who happened to go there to 
eollect Saugandhika flowers got defeated in fight by 
Hanüman. (See Bhima, Para 7). 4 

13) Arjuna's flag-Symbol (See under Arjuna 17 B). 

14) Idols of Hanūmān. When an idol of Hanūmān is 
installed in a temple, he must be represented as holding 
Vajra in one hand and his feet must seem to tear the 
ground under them. (Agni Purana, Chapter 51). 


(See Sahasra- 


HANYAMĀNA. A famous place in south India 


mentioned in the Puranas. (Bhisma Parva, Chapter 9, 


Verse 69). 


HARA I. A famous Danava, born to Katyapa of his 


wife Danü. He was reborn as King Subāhu. (Ādi 
Parva, Chapter 67, Verse 23). 


HARA II. One of the eleven Rudras. (Santi Parva, 


Chapter 208, Verse 19). 


HARA III. A synonym of Siva. 
HĀRA (M). A region of Purāņic fame. Nakula sub- 


jugated the King of Hāra by a simple eommand without 
any resort to arms, and the King attended Yudhi- 


(Kamba Ramayana, 
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sthira’s Rājasūya with presents. (Sabha Parva, Chapter 
51, Verse 54). 

HARAKALPA. Onc of the sons born to Vipracitti by 
Simhi. Parasurama killed him. (Vayu Purana, 68, 19). 

HĀRAKEYŪRAKA. See under Lavana. II 

HARAVA. An asura born from the tear drops of 
Brahma. He was burnt to death in the flames emerging 
from Šivalinga. (Skanda Purana, 5, 2, 48). 

HARDIKA I. A Ksatriya King born frem an aiia of 
the asura called Ašvapati. (Ādi Parva, Chapter 67, 
Verse 15). 

HARDIKA II. Krtavarman. He was called Hardika 
because he was the son of Hrdika of the Yadu dynasty. 
(See under Krtavarman) . 

HARI I. A synonym of Visnu. (See under Visnu . 

HARI II. A warrior of Subrahmanya. (Salya Parva, 
Chapter'45, Verse 61). 

HARI III. A warrior who fought on the side of the 
Pāņdavas and was killed by Karņa. 

HARI IV. An asura, the son of Tārakāksa, who got 
from Brahma a boon enabling him to prepare Mrtasan- 
jivani. (a medicine to revive dead people). (Karna 
Parva, Chapter 33, Verse 27). 

HARI V. Son of King Akampana. ‘Though he was as 
powerful and proficient in archery as Mahāvisņu, and 
equal in prowess to Indra in war he got into the hands 
of his. enemies and was killed. (Drona Parva, Chapter 
52, Verse 27). id 

HARI VI. A particular sect of the attendants of Ravana. 
They attacked the arniy of monkeys. (Vana Parva, 
Chapter 285). 

HARI VII. A very powerful bird born in Garuda’s 
dynasty. (Udyoga Parva, Chapter 101, Verse 13). 
HARI VIII. A particular species of horses. ‘They 
possess long hairs on the neck and are golden in colour. 

(Drona Parva, Chapter 23, Verse I3). 

HARI X. A daughter born to Ka$yapaprajapati by his 
wife Krodhavašā. Lions and inonkeys originated from 
this Hari. (Vàlmiki Ramayana, Araņyakāņda, Canto 
14). 

HARI X. A son of Dharmadeva. Dharmadeva begot 
four sons, Hari, Krsna, Nara and Nārāyaņa of the dau- 
ghters of Daksa. (Devi Bhāgavata, 4th Skandha). 

HARI XI. A sect of Devas. During .the Tāmasaman- 
vantara there were four such sects, viz. Haris, 
Satyas, Supāras and Sudhis. (See Manvantara). 

HARIBABHRU. A great sage, who was a member of 
Yudhisthira’s assembly. (Sabha Parva, Chapter 4, 
Verse 16). . 

HARIBHADRĀ. Daughter of Kašyapa by Krodhā. She 
was given in marriage to sage Pulaha and from them 
were born the monkeys, Kinnaras, Kimpurusas etc. 
(Brahmanda Purana) . 

HARIDASA. A monkey King, son of Pulaha by Sveta. 
(Brahmanda Purana). . 

HARIDHAMA. A great sage who was reborn in his 
next birth as Rangaveni, a gopī in Gokula ( Cowherds' 
colony) as he had chanted the Krsna mantra of twenty 
letters during his life as sage. (Padma Purāņa, Pātāla 
Khanda, Chapter 72). 

HARIDRAKA. A naga born in Kašyapa's dynasty. (Adi 
Parva, Chapter 35, Versc 12). 

HARIJATA. One of the Rāksasa women who kept 
guard over Sita in the Ašoka grove. (Valmiki Rāmā- 
yana, Sundara Kanda, 23, 5). 
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HARIMEDHAS. A saintly King of ancient days. He 
once conducted a yajia and a daughter called Dhva- 
javati was born to him. She lived in the western regiofis 
(Udyoga Parva, Chapter 110, Verse 13). 

HARIMITRA. A brahmin, who had his àárama on the 
banks of the Yamuna. Owing to his association with 
Harimitra a sinner called Vikundala took his bath 
in the sacred waters of the Kālindī during two Magha 
months. The first bath released him from all his sins 
and the second bath made him eligible to go to heaven. 
Thus Harimitra was responsible for the attainment of 
heaven by the sinner Vikundala. (Padma Purana, Adi 
Khanda, Chapter 31). 

HARINA. A naga which belonged to the Airāvata 
family. It was burnt to death at the Sarpasatra of Jana- 
mejava. (Adi Parva, Chapter 57, Verse 11). 

HARINASVA. A King in ancient India. He once got 
from King Raghu a sword with divine powers which he 
presented to King Sunaka. (Šānti Parva, Chapter 166). 

HARIŅĪ. A daughter of Hiraņyakašipu, also called 
Rohini. She was married to Visvapati, an Asura. 
Vana Parva, 211, 18). 

HARIPINDA. A female attendant of Subrahmanya. 
(Salya Parva, Chapter 46, Verse 24). 

HARISCANDRA I. A King of the solar dynasty very 
much reputed for his unique truthfulness and integrity. 
He was the son of the famous Triganku. 

1) Genealogy. See under Triganku. 

2) A brief life-sketch. To keep his plighted word and 
for the sake of truth he gifted away the whole of his 
kingdom to Vi$vamitra. When that was not sufficient 
he cleared his debts to Vi$vamitra with the money got 
by selling his wife, Candramati, his son, Lohitāšva and 
finally himself. And, he earned his livclihood with the 
wages he got for cremating corpses, himself doing 
duties as guard at a burning ghat and as the slave to a 
Cāņdāla. Ultimately the Trimūrtis (Brahma, Visnu and 
Siva) appeared and heaped on him all the boons he 
desired and rewarded him with high honours. (Sce for 
details para 4 under Vis vamitra). 

HARISCANDRA II. An emperor of ancient times, to 
whom Brahma gave as a gift a palace which automati- 
cally produced everything desired by its owner. He was 
lord over the seven islands. About his former birth and 
the plenitude of his riches the Padma Purana (Uttara 
khanda, Chapter 32) has the following story to say:- 
Harigcandra himself was surprised that hc became so 
very rich in the matter of children and of wealth. ` 
Wondering what actions of his entitled him to so much 
wealth and to his position which was equal to Indra’s 
the emperor went to Sumeru by vimana where he 
questioned Sanatkumara, a brahminical sage seated in 
meditation on a golden stone as:to who he was in his 
past life and to which actions of his past life he owed , 
allthe present wealth and prosperity. The great sage 
replied as follows:- ji 
“In the past birth you were a truthful and pure- 
hearted vaišya; you gave up your own profession and 
so you were ousted from home by your own people. At 
that time a famine and other scarcity conditions 
occurred there. One day.you got into a pond along, 
with your wife, collected lotus flowers from it and went 
to Kasi to sell the flowers. But, no one purchased the 
flowers. At last, Candramati, daughter of Indradyumna 
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purchased the flowers for a yajiia she was performing. 
When you saw Visņu installed along with Ādityabha- 
gavan (Sun-God) and worshipped with flowers, fee- 
lings of devotion swept your mind and you too wor- 
shipped the idols with lotus flowers. You cnjoy today 
the fruits of that action in tlic past life. 

(It is not quite definite whether Harišcandra I and II 
arc one and the same person). 

HARISCANDRA III. A Sanskrit poet who lived in tlic 
9th century A. D. The mahakavya called **Dharma- 
$armábhyudaya'' is his main work. This mahākāvya 
comprises of 21 cantos. He has composcd another work 
called **Jivandharacampū”, 

HARITA I. A King who was thc grandson of Harié- 
candra and son of Rohita. (Bhāgavata, 10th Skandha). 

HARITA II. A King, who was the son of Vapusmān 
and grandson of Svāyambhuvamanu. He was King of 
Haritavarsa in thc island of Šālmali. (Markandeya 
Purana 50, 28; Brahmanda Purana, 2, 3). 

HARĪTA III. A son born to Yadu of the naga woman 
called Dhümravarna. Hc founded an independent 
kingdom in the Naga island and became a prominent 
Zt of the Madgura tribe. (Hari Varnša, 2, 38; 29, 
34). 

HARITA I. A great sage who visited Bhisma in his bed 
of arrows (Šarašayyā). (Santi Parva, Chapter 47, 
Verse 7). Once he attended Yudhisthira’s assembly 
and spoke on eterna] truths conducive to mental peace. 
That talk of his became famous as Hārītagītā. (Santi 
Parva, Chapter 278). 

HARITA II. Anauthoron Smrtis (codes of conduct). 

. He has written two texts on the subject called Laghu- 
hārīta smrti and Vrddhahārītasmrti. 

HARITĀLA (M) A mineral (yellow orpiment) got 
from mountains, which isred like the clouds at dusk. 
(Vana Parva, Chapter 158, 94). 

HARITASVA. ; 

1) General. A King born in the solar dynasty. In the 
art of music he defeated Narada and shamed Sarasvati 
(Gcddess of language), pleased Brahma and by the 
melody of his music sent Visnu to sleep. The mounting 
achievements of the King in the art of music evoked 
jealousy in Sivagankara, the lord of music. When 
Šankaramūrti in a competitive spirit played the raga 
Sankarabharana (a particular tune) Haritāšva) pointed 
out that Šāntarasa (the calmness and poise) which was 
suited to that raga had given place to raudra rasa 
which was a serious mistake. Enraged at this Siva 
opencd his eye of fire at the King who, retorted boldly 
thus, ‘even if the eye of fire was opened a mistake was a 
mistake’. This stand of the King pleased Siva so much 
that he bestowed on the King boons and good wishes 
as presents for his (king’s) victory over all. 

2) Killed Andhaka. Andhakāsura conquered Svarga 
and took Indra prisoner during the period when Hari- 
tāšva was King. The combined efforts of Brahma, Visņu 
and Šiva could not kill Andhaka. At last, at the ins- 
tance of Brhaspati a representative of the Devas visited 
Haritāšva at Ayodhya and sought his help to kill Andh- 
aka and accordingly the King set out for war against 
the demon. Agastya told the King in secret that Andh- 
aka treasurcd an image of Siva and Parvati in his 
stomach, and after removing, with his arrows the idol 
from his stomach, Haritāšva killed him and restored 


310 


HARYASVA II 


the Deva-loka to Indra. (Kamba Ramayana, Yuddha 
Kanda). 

HARIVAMŠA (M). An appendix to the Mahābhārata 
in 10,000 verses. The main object ofit is to sing the 
praiscs of Mahavisnu. It contains threc parts callcd 
respectively Harivaináa Parva, Visņu Parva, and Bha- 
visya Parva. Creation of the world, kings of the solar 
dynasty and ofthe lunar dynasty, Yadu dynasty and the 
birth of Sti Krsna form the theme of Harivainéa Parva. 
Visnu Parva deals mainly with the pranks and gamcs 
of Sri Krsna in his childhood. Though there occur 
certain hints about the future at the beginning of the 
Bhavisya Parva, the creation of the world, the incar- 
nation of Visnu as Vamana (Dwarf) and as Narasimha 
(half man and half lion) , Siva and Visnu constitute its 
main theme. f 
The following verses prove that the Harivarhśa also was 
composed by Vyāsa. 

Harivaingastatah parva- 
puranarh khilasamjnitam / 
Visnuparvasi goscarya 
Visnohkarhsavadhastatha // 
Bhavisyam parvacapyuktan 
Khilesvevādbhutari mahat | 
Etat parvašatam pūrņam 
Vyāsenoktarh mahātmanā // 
(Ādi Parva, Chapter 2, Verscs 83-84). 

HARIVARSA (M) The northern part of Mount Hema- 
parvata. Arjuna, during his triumphal tour of the 
northern regions conquered this region and took away 
a lot of costly gems. (Bharata, southern text, sabha 
Parva, Chapter 28). 

HARIVIRA. See Dhanaáarman. 

HARSA I. One of the three sons of. Dharmadeva, the 
other two being Sama and Kāma. Harsa married 
Nanda. (Ādi Parva, Chapter 66, Verse 32). — 

HARSA II. A grcat poet in Sanskrit, who flourished in 
the 12th century A.D., his most reputed work being the 
Mahākāvya called Naisadha, one of the five Mahākāv- 
yas (Epic Poems) in Sanskrit language. Another well- 
known work of his is Khandanakhandakhadya. He was 
a member of the literary assembly of King Jayacanda 
of Kanauj. Hira was his father and Māmalladevī, his 
mother. 

HARSA III. King Harsavardhana who ruled over North 

‘India between A.D, 660 and 668. He is remembered and 
respected more as a poet in Sanskrit than any thing clsc. 
Nāgānanda, Ratnāvalī and Priyadarsika are his more 
important works. Thc poet Bāņa has written thc biogra- 
phy of Harsa. 

HARYANKA. A King born in the royal dynasty of Anga. 
He was the son of King Campa and father of King 
Brhadratha. (Agni Purána, Chapter 277). 

HARYASVA I. Thcfive thousand sons born to Daksa 
by his wife Asiknt are known as Haryašvas. (See 
Asikni II). 

HARYASVA II. A King of the solar dynasty. Thc follo- 
wing information about him is culled from the Mahā- 
bharata. 

(1) He was king of Ayodhyā. A Powerful ruler, he 
had a fully equipped army. (Udyoga Parva, Chapter 
115. Verse 18). Á pu 
(2) He took Madhavi, daughter of Yayāti as his wife 
and thus solved the problem of gurudaksina for Galava. 
(See under Galava). 
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(3) Never in life did he eat flesh. (Anušāsana Parva, 
Chapter 11, Verse 67). 

HARYASVA III. Father of Sudeva, King of Kati. Hc 
was killed by the sons of Vitahavya. (Anušāsana 
Parva, Chapter 30, Verse 10). 

HASINI. An apsarà woman of Alakàpuri. She once 
danced in Kubera's assembly to wclcome sage Astāvakra 
(Anušāsana Parva, Chapter 19, Verse 45). 

HASTAMALAKA. A disciple of Šrī 
under Sankaracarya, Para 7). 

HASTI I. A King born in the lunar dynasty. (Ādi 
Parva, Chapter 94 Verse 58). 

HASTI II. Another king of the lunar dynasty. His father 
was Suhotra and mother Suvarņā, who belonged to the 
Iksvaku dynasty. This Hasti married Yasodharā, dau- 
ghter of King Trigarta, and a son called Vikantha was 
born to them. Hastināpurā was the city newly built by 
Hasti. (Ādi Parva Chapter 95, Verse 34). 

HASTIBHADRA. A naga born in the Kas$yapa dynasty. 
(Udyoga Parva, Chapter 103, Verse 13). 

HASTIKASYAPA. Agreat sage who lived in North 
India in very olden days. He once met and talked with 
Šrī Krsna, who was doing tapas on the mountains. 
(Anušāsana Parva, Chapter 139, Verse 11). 

HASTINAPURA. Capital city of the Pandavas. (See 
under Hasti II). 

HASTIPADA. A naga born in the Kašyapa dynasty. 
(Adi Parva, Chapter 35 Verse 9). 

HASTIPINDA. A naga born in the Kaáíyapa dynasty 
(Adi Parva, Chapter 35, Verse 14). 

HASTISOMA. A famous river mentioned frequently in 
the Purāņas. (Bhisma Parva, Chapter 9, Verse 19) 

HĀTAKA (M) I. A region tothe north of the Himā- 
layas, where the guhyakas lived. Arjuna, during his 
triumphal tour in the north made the guhyakas his 
allies. (Sabhà Parva, Chapter 28, Verse 3). 

HATAKAM II. Adrink (rasáyana). Those who live in 
Atala a section of Pātāla drink this tonic. (See Pātāla). 

HĀTAKĪ. A river. Paramešvara and Pārvatī oncc had 
intercourse at Vitala, a section of Pātāla and their 
semen formed itself into the river called Hātaki. (Bha-~ 
gavata, 5th Skandha). y 

HAVANA. One of the eleven Rudras. (Anuśāsana 
Parva, Chapter 150, Verse 13). l 

HAVIGHNA. A King of ancient days, who was one of 
those who were to be remembered both in the morning 
and the evening. (Anušāsana Parva, Chapter 155, 
Verse 58). 

HAVIRBHU. Wife of Pulastya. (Sce Pulastya). 

HAVIRDHĀMAN. Son of Antardhāman of the Manu 
dynasty. (Anu$asana Parva, Chapter 147, Verse 24). 

HAVIRDHĀNA. A grandson of emperor Prthu, who 
had two sons called Antardhāna and Vādi and to 
Antardhāna was born a son called Havirdhāna by 
Sikhandini, and they had six sons called Pracinabarhis, 

ukra, Gaya, Krsna, Vraja and Ajina. (Visnu Purāņa, 
Part 1, Chapter 14). 

HAVISMĀN. A great sage who was a member of the 

assembly of Indra. (Sabhā Parva, Chapter 7, Versc 


Sankara. 


(See 


HAVISMATI. A daughtcr of Aūgiras. (Vana Parva, 
Chapter 218, Verse 6). 
HAVISRAVAS. A King born in thc family of Kuru, a 
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King of the lunar dynasty. (Ādi Parva, Chapter 94, 
Verse 59). 

HAVYAGHNA. A Rākşasa about whom the following 
story is told in the Brahmāņda Purāņa. 
Havyaghna was born from the smoke which rose from 
the fire of a yajña which sage Bharadvāja along with 
his wife Paithinasi conducted on the banks of river 
Gautamī, and he bcgan eating the havis. Qucstioned 
about it by Bharadvāja Havyaghna answercd as 
follows :—“I am an unfortunate fellow called Krsna 
cursed by Brahma. If you would kindly sprinkle on me 
the Ganga water, Suvarna, ghce and soma I will be 
redeemed from the curse. 
Bharadvaja complied with the requcst of Havyaghna 
and he got redemption from the curse. i 


HAYAGRĪVA I. An Asura, the son of Kašyapaprajāpati 
by his wife Danu. (Valmiki Ramayana, Aranyakanda, 
Canto 14). 

As a child the Asura began tapas on the banks of river 
Sarasvati, and after a thousand years Devi appeared 
and asked him to choose any boon he wanted, and he 
wanted to become invincible by Devas and Asuras, and 
also deathless. When Devi told him that such a boon 
was out of question, he wanted the boon that he 
(Hayagriva) should not be killed by anyone but by a 
Hayagriva (one with the horse’s neck) . Devi granted him 
the boon. : 

Hayagriva, who became haughty and overconfident on 
receiving such a boon, went about the three worlds 
troubling good people, and at last he clashed with the 
Devas. As he could be killed only by one with the head 
of a horse the combined attack of Mahavisnu and the 
Devas did not succeed in defeating him and Maha- 
visnu decided to rest for some time to recoup himself 
from weariness. During his rest his head was hit by 
the end of his own bow and the head was severed from 
the trunk. Mahāvisņu replaced the head thus lost with 
that ofa horse and killed Hayagriva in fight. (For 
details see Cital). 

HAYAGRIVA II. An asura who guarded the kingdom 
of Narakāsura. He was killed by Sri Krsna, (Udyoga 
Parva, Chapter 139 Verse 50). - 

HAYAGRĪVA III. A King born in the Videha dy- 
nasty. (Udyoga Parva, Chapter 74, Verse 15). 


HAYAGRĪVA IV. A saintly king. Though he defeat- 
ed his enemies, yet, as he had no backing and support, 
he was finally killed. The story of Hayagriva was told 

"by Vyasa to teach Dharmaputra the lesson that even 
the greatest of heroes requires the support of others. 
Though killed, Hayagriva secured a place in heaven. 
(Santi Parva, Chapter 24, Verse 23). i 

HAYAGRĪVA V. An incarnation of Visņu. 

1) In Vedic literature :—In Vedic literature incarnation 
as Hayagriva is attributed not to Visnu, but to Yajfia. 
But the Taittiriya aranyaka depicts yajňa as a proto- 
form of Visnu. The inference that may be drawn from 
theabove is that the root of the  Hayagriva story 
detailcd in Vedic and Purāņic literature is one and the 
same. : 

About the Hayagriva incarnation the 
brahmana contains the following story. 
Agni, Indra, Vayu and Yajfia (Visnu) once began a 
yajfia on thc understanding that the havirbhaga 
obtaincd from it should be divided among all the 
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Devas. But, in violation of the agreement, yajūa left 
the place carrying away the whole Yajriabhaga with 
him, and he drove baek the Devas who followed him 
with the help of the bow presented to him by Devi. 
Finally the Devas got the string of the bow bitten off 
by termites and the bow whieh got straightened up 
eut off yajüa's head. Yajūa then apologized for his 
offenee and then the devas got the Asvinidevas to fix 
the head of a horse ‘to the trunk of Yajūa. (Paica- 
virnsabrahmana 7, 5, 6; ‘Taittiriya āraņyaka 5, l; 
Taittirīya Sarhhita, 4-9; 1). 

2) In Purāņic literature. The above story is told in 
Skanda Purana with slight modifications as follows :- 
Once Bralimà and other Devatās eondueted a test as to 
whieh one amongst them was the greatest, and when 
it became evident tha tMahavisnu was, in every respect, 
superior to all the. others Brahma eursed that Visnu 
should lose his head. Visņu, who got thus bereft of his 
head attended a yajīta condueted by the Devas with the 

. head of a horse attached to his trunk. After the yajña 
was over he went to dharmāraņya and did tapas there 
and by the blessings of Siva got baek his former head 

_ instead of that of the horse. 

HAYAJNĀNA. The seienee of controlling horses. (Vana 

Parva. Chapter 77, 17). 

HAYASIRAS. Hayagrīva. (See Hayagrīva V). 
HEHAYA (HAIHAYA). See Ekavīra and Parašurāma). 
HEMA. A lover (wife) of Maya, the asura. (For 

details see Maya, Indra, Para 61 and sub para 3 of 
Para, 24, Rama and Svayamprabhā.). 

HEMACANDRA. A King, son of King Višāla and 
father of Sueandra. (Bhagavata, 9th Skandha). 

HEMAGUHA. A naga born in Kasyapa's dynasty. (Adi 
Parva, Chapter 35, Verse 9). - 

HEMAKANTA. Son of King Kufaketu of Vanga. He 
eommitted the sin of brahmahatya as he killed 
the sage, Satareas. Later on he redeemed himself from 
the sin by giving water to Trita, a brahmin. (Skanda 
Purana). 

HEMAKUNDALA. A vai$ya.(See Vikundala). 

HEMAKŪTA (M) I. A mountain in the North. Arjuna 
onee went to Harivarsa after stationing his army here. 
(Sabha Parva, Chapter 28). 

HEMAKŪTA (M) IJ. A mountain on the banks of the 
river Nanda, known also as Rsabhaküta. Onee Yudhi- 
sthira went to this mountain and enjoyed the many 
beautiful seenes there. (See Rsabha IT). 

. HEMAMALI I. He used to supply flowers to Vaišra- 
vana. He had a beautiful wife ealled Visalaksi. Once 
when he returned with flowers from Mānasasaras he 
felt an onrush of love and spent time at home in love 
pranks with his wife. Kubera went to the temple for 
worshipping Siva at noon and though he waited there 
till dusk time for Hemamālī to bring the flowers the latter 
did not eome. Kubera got angry and sent for Hema- 
mālī and he came trembling with fear. Kubera's eurse 
turned him into a leper afflieted with eighteen varieties 
of leprosy, and separated from wife he fell from Alakā- 
puri. At last he came to Hemādri where he met sage 
Markandeya. Hemamālī told him all about his misfor- 
tune and the sage advised him to observe Āsādha- 
krsnaikadasi. Hemamālī did so and got cured of the 
fell disease and returned to Devaloka. (Padma Purāņa, 
Uttarakhanda, Chapter 54). 
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HEMAMĀLĪ II. 
in the great war by Ašvatthāmā. 
Chapter 156, 182). 

HEMANETRA. A Yaksa. He worships Kubera in his 
assembly. (Sabha Parva, Chapter 10, Verse 17). 

HEMAPRABHA. See under Vallabha. 

HEMAPRABHĀVATĪ. See under Varatanu. 

HEMARATHA. A King of the solar dynasty. Grandson 
of Citraratha, Hemaratha was the son of Ksema and 
father of Satyaratha. (Bhagavata, 9th Skandha). 

HEMAVARNA. Son of King Rocamāna. He fought in 
the great war on the side of the Pandavas against the 
Kauravas, (Drona Parva, Chapter 23, Verse 67). 

HERAMBAKAM. A region of South India, the inhabi- 
tants of whieh are known asthe Herambas. Sahadeva, 
during his triumphal tour of the South defeated the 
Herambas. (Sabha Parva, Chapter 31, Verse 13). 

HETI. An Asura. (See under Praheti). 

HIDIMBA. A Rākgasa, whom the Pandavas confronted 
in the forest after their eseape from the lae  palaec. 
Bhima killed him and married his sister, Hidimbi. 
Ghatotkaea was Bhima's son by Hidirhbi. (For details 
see Ghatotkaea). 

HIDIMBA (HIDIMBI). 
Ghatotkaea). 

HIDIMBAVADHAPARVA. A sub Parva of Ādi Parva. 
(Ādi Parva, Chapters 151-155 form the sub Parva). 

HIDIMBAVANA (M). The forest where Hidimba 
dwelt. (See Ghatotkaea) . 

HIDIMBĪ (HIDIMBA). See Ghasotkaea. 

HĪHI. A elass of fiends (Pi$aeas). (Bhagavata 10th 
Skandha). 

HIKA. A Rāksasa who lived in the river Vipāšā. He 
was a companion of another Raksasa ealled Bahi and 
to them, jointly was born a son ealled Bāhīka. (Karna 
Parva, Chapter 44, Verse 41). 

HIMAVAN. (THE HIMALAYAS). 

1) General. The great mountain on the northern 
borders of India. In the literature and the religious 
thought of India the Himalayas oecupy a position of 
universal respeet and adulation. The Indian belief is 
that the mountain has got a divine soul. ( e. g. it is 
referred to as **devatàtma" in Kālidāsa's Kumārasam- 
bhava). The Himālayas are referred to very often in 
the Purāņas and epies. 

2) Other information from Mahābhārata. (1) The 
Bālakhilyas had performed tapas on the Himālayas. 
( Adi Parva, Chapter 30, Verse 3). 

(2) The Naga named $esa onee resided there to 
practise control of the mind in solitude. (Adi Parva, 
Chapter 36, Verse 3). 2: 

(3) Vyasa performed tapas there. (Adi Parva, Chapter 
114, Verse 24). 

"(4) Pàndu, father of the Pandavas had to eross the 
Kālakūta mountain and the Himalayas to reaeh 
Gandhamādana. (Adi Parva, Chapter 148, Verse 48). 
(5) Bhargava women hid themselves in the Himalayas 
at the time when the Ksatriyas were hunting out people 
of the Bhrgu dynasty. (Adi Parva, Chapter 177, Verse 
20). 
(6) The whole fire of the yajiia eondueted by sage Paras, 
ara to annihilate the Raksasas was deposited in the 
extensive forest near the Himalayas, (Adi Parva- 
Chapter 180, Verse 22). 


A son of King Drupada. He was killed 
(Drona Parva, 


Mother of Ghatotkaea. (See 
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(7)'Arjuna once sojourned on the Himalayas. (Ādi 
Parva, Chapter 214, Verse 1). 
(8) The Devatā of the mountain worships Kubera in 
his assembly. (Sabha Parva, Chapter 10, Verse 31). 
(9) As suggested by Sūrya, once Narada did penance 
for 1000 years on the peaks of the Himalayas so that- 
he might sec Indra’s assembly. (Sabha Parva, Chapter 
11, Verse 8). 
(10) Arjuna once crossed the Himālayas and encamped 
at Dhavalagiri. (Sabha Parva, Chapter 27, Verse 29). 
(11) Bhīmasena once stopped for a short time near 
the Himālayas imagining himself to be emperor of the 
whole world. (Sabhā Parva, Chapter 30, Verse 4). 
(12) It was at the Himalayas that Mcrusavarni impart- 
ed adviceto Yudhisthira. (Sabha Parva, Chapter 78, 
Verse 14). 
(13) Bhagīratha performed tapas on the Himalayas. 
(Vana Parva, Chapter 108, Verse 3). 
(14) The kingdom of Subahu, King of Kalinda was on 
the plains of the Himalayas. The Pandavas stopped 
there for a night and left for the Himalayas the next 
day. (Vana Parva, Chapter 140, Verse 24). 
(15) The Pandavas, on the seventeenth day of their 
life in exile in the forest camc to the top of the 
Himalayas, and visited the āšrama of Vrsaparvan there. 
(Vana Parva, Chapter 18). 
(16) It was while Bhimasena was hunting in the 
Himalayas and appreciating the beauties there that 
a python caught him by the leg. (Vana Parva, Chapter 
178). 
(17) Sage Mārkaņdeya once saw in the stomach of 
child Krsna mountains like the Himalayas, Hemakūta 
etc. (Vana Parva, Chaptcr 188, Verse 112). 
(18) Much anterior to sage Markandeya an owl called 
Pravarakarna had lived on the Himalayas. (Vana 
Parva, Chapter 199, Verse 4). 
(19) Karna conquered all the kingdoms on the 
Himalayas and collected taxes from them all. (Vana 
Parva, Chapter 254, Verse 4). 
20) On the northern heights of the Himalayas live 
iva and Parvati for ever. (Udyoga Parva, Chapter 
115, Jane BN 
(21) Himavān is one of the six rain-producing 
mountains stretching from the cast to the west. (Bhisma 
Parva, Chapter 6, Verse 3). 
(22) Arjuna during his tour of Kailasa in dream with 
Sri Krsna saw all the peaks of Himavan. (Drona Parva, 
Chapter 80, Verse 23). 
(23) When Siva burnt to ashes the Tripuras, Himavan 
and Vindhya served as the axles of Siva’s chariot. 
(Karna Parva, Chapter 34, Verse 22). 
(24) The River Gariga deposited Siva’s semcn on a 
high peak of Himavan and Subrahmanya was born from 
it. (Karna Parva, Chapter 44, Verse 9). 
(25) Himavān, the Devatā of the mountain, also was 
present at the installation of Subrahmanya as chief of 
the army. (Salya Parva, Chapter 45, Verse 14). 
(26) Himavān presented to Subrahmanya two attcn- 
dants called Suvarcas and Ativarcas. (Salya Parva, 
Chapter 45, Verse 46). : 
(27) SriKrsna once performed tapas on Himavān, 
and as a result of it was born his son Pradyumna from 
Rukmiņī. (Sauptika Parva, Chapter 12, Verse 30). 
(28) Himavān presented inexhaustiblc wealth to empe- 
rorPrthu. (Santi Parva, Chapter 59, Verse 113). 
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HIMGULA. A mineral 
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(29) The peaks of Himavan have an area of 100 
yojanas; Brahmā once conducted a yajūa there. (Santi 
Parva, Chapter 166, Verse 32). 

(30) Daksaprajāpati once conducted a yajfia at the 
place called Gangādvāra on the slopes of Himavān. 
(Santi Parva, Chapter 284, Verse 3). 

(31) In Chapter 327 of the Šānti Parva the following 
statement occurs about Himavān. According to the 
advice of King Janaka Suka brahmarsi mounted the 
Himalayas. Siddha-caranas’ lived on the mountain. 
Celestial women walked all over the place. The moun- 
tain always revcrberated with the noisc of different 
varieties of living beings. The noise produced by Kin- 
naras, peacocks and many other birds could always be 
heard there. Himavan was the permanent abode of 
Garuda. The Astadikpalakas also lived there. 

(32) When Šuka moved up to the world above it 
appeared as though the Himavān was being cut open. 
He saw two divine peaks of mountains on the two 
sides of the path; onc of them was the peak of the 
Mahameru and the other that of Himavān. Boththe 
peaks gave way to Šuka. (Santi Parva, Chapter 333). 
(33) Siva desired to secure Uma, the daughter of 
Himavān as his wife. Mcantime sage Bhrgu demanded 
that Uma be wedded to him. When Himavan told the 
sage that it had already been decided to gave Umā in 
marriage to Siva, the Sage cursed that there would not 
be, in future, gems in the Himavān. (Šānti Parva, 
Chapter 342, Verse 62). 

(34) Visņu and Šiva once fought with each other on 
the Himavān, and then it seemed as though the moun- 
tain was being cleft into pieces. (Šānti Parva, Chapter 
342, Verse 122). 

(35) Naradahad his arama there, on the Himavān. 
(Šānti Parva, Chapter 346, Verse 3). 

(36) Sri Krsna once visited the a$rama of Upamanyu 
on the Himavān. (Anu$āsana Parva, Chaptcr 14, Verse 
43). 

(37) King Marutta performed a yajíia on the Himāla- 
yas and brahmins went away leaving a lot of wealth 
there. (As$vamedhika Parva, Chapter 3, Verse 20). 

(38) Saiijaya left for the Himalayas after Dhrtarastra 
and Gāndhārī were burnt to death in a wild fire. (Agra- 
mavāsika Parva, Chapter 37, Verse 33). 

(39) During their mahàprasthana (great journey) the 
Pandavas travelled by the Himalayas and Dharmaputra 
ascended to heaven from the top of the Himalayan peak. 
(Mahāprāsthānika Parva, Chapter 2, Verse 1). 
(vermilion) obtained from 
mountainous regions. It has the colour (red) of the sky 
at sunset. (Vana Parva, Chapter 158, Verse 94). 


HIPPOCRAITUS. A Greek scientist and thinker. Father 


of the Allopathic system of medicine. He has written 
a book on medicine consisting of nearly seventy parts, 
His theory is that the heart is the centre oforigin of 
life and the heat of the body is the manifestation of life. 
Out of the five elements of the Indian system of medi- 
cine he accepts four, viz. Prthvi (carth), Ap (Water), 
Agni (fire and Vayu (air). Till the 18th century A.D. 
his theories were very popular. 

HIRANMAYA (M). A particular region in Jambü 
island, to the south of Nila mountain and to the north 
of mount Nisadha. (Bhāgavata, 5th Skandha). 


HIRANYA. (Hiranyakasipu, Hiranyaksa ) 


HIRANYA 


1) General. Owing to a curse Jaya and Vijaya who were 
gate-keepers at Vaikuntha were born as two asuras, 
Hiraņyāksa (elder brother) and Hiranyakasipu ( youn- 
ger brother). These brothers are known also as the 
Hiranyas. (See Jayavijayas) . 
2) Birth. Thrce sons called Hiraņyāksa, Hiraņyakašipu 
and Vajranga and a daughter, Sirnhikā were born to 
Kašyapaprajāpati by his wife Diti. To Hiranyakasipu 
were born four sons called Anuhlada, Hlada Prahlada 
and Samhlada. (Visnu Purana, Part 1, Chapter 15). 
There is yet another story relating to the birth of these 
"asuras. Though the other wives of Kaíyapa bccamc 
mothers Diti alone was not blessed with a child for a 
long time. One day at dusk while Kašyapa was immers- 
cd in meditation Diti rushed into his room and began 
lamenting and complaining about her having not yet 
been made a mother, and urgently askcd Ka$yapa to 
make her one. But, Kasyapa pointed out that it was 
not the proper time for such things. It was dusk when 
Siva with his attendants would be out sight-seeing 
covered with ashes from burning ghats spread all around 
by storms. So KaSyapa wanted to wait for somc timc 
more. But, she was not in amood to pay heed to his 
advice and Kasyapa had to yield to her proposal. After 
obliging her, once again he took his bath and began 
meditation. 2 
Diti became pregnant. She also got alarmed about the 
indiscretion committed at dusk time that day and, 
Kašyapa told her : “Your mind became impure, you 
did not obey me, you insulted the Devas also. There 
are two kids of a very low type in your womb. They 
will oppress the three worlds and kill innocent people. 
Mahavisnu will never tolerate such things. He will 
incarnate himself to kill them. But since you feel peni- 
tent now, a grand-son of yours will become liked by all 
good people, and he will be a great devotee of Mahā- 
visnu. (This was Prahlada). 
At any rate, one hundred years after her getting preg- 
nant Diti delivered twin sons. The first born was named 
Hiraņyāksa and the next one Hiraņyakašipu. (Accor- 
tg certain Puranas Hiraņyakašipu was the first 
orn). 
3) Hiranyaksa. The boys grew up to become a growing 
menace to the whole world. Hiranyaksa toured all the 
three worlds with a club. He besieged svarga. Devas ran 
away in fear. Hiraņyāksa, shaking his club, jumped 
from the sky into the sea and engaged himself in the 
sport of thrashing the waves with his club. Years passed 
by like this, and at last he went to Vibhavari, the capi- 
tal of Varuna and challenged him to fight. Varuna 
came out of the palace, admitted his incapacity to fight 
Hiranyáksa, and suggested to him to challenge Mahā- 
visnu. Accordingly he set out in search of Mahavisnu. 
It was during this period of time that the earth got engulf- 
ed in water. Svāyambhuvamanu requested his father, 
Brahmā to raise up the earth from water. But, nowherc 
could be seen the earth, everywhere it was only a vast 
expanse of water. Brahmā then meditated upon Mahā. 
visņu, who came out through Brahma's nose in the form 
ofa tiny boar. It grew up into a very big boar within 
no time, and jumped from the sky into the ocean, and 
within a few minutes it picked up from under the 
ocean the earth on its tusks and appeared on the surface 
of the water. Hiranyáksa understood that the boar, 
which without the least fear picked up the earth from 
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Pātāla was none other than Mahāvisņu and he chal- 
lengcd Visņu to fight. After replacing the earth in its 
old position Visnu fought with Hiraņyāksa and killed 
him. 

4) Hiranyakasipu. With the killing of his brother, 
Hiranyakafipu’s hatred and enmity towards Vigņu in- 
creased very much. He, by doing tapas for very long 
years, securcd boons from Brahma and conquered the 
three worlds and ruled them as Triloka Cakravarti 
(Emperor of the thrcc worlds). Hc prohibited through- 
out the cmpire not only thc chanting of Visnu's name, 
but even thinking about him (Visņu) by his subjects. 
*Hiranyàya namah” (salutations to Hiranya) replaced 
the old custom of chanting *Nárayanaya nama” (salu- 
tations to Narayana). Mcantimc, a son called Prahlada, 
a great devotce of Mahavisnu was born to Hiranya- 
kašipu. (For the story of Hiranyakasipu’s death see 
Prahlada). (Kamba Ramayana, Yuddha Kanda; Padma 
Purana, Bhamikhanda, Chapter 20). 

5) Story about the name Hiranyakasipu. Sage Kasyapa 
once conducted an Agvamedha yajfia. A golden seat 
was put up there for the great sages who came to parti- 
cipate in the yajfia. Diti was pregnant during the time 
of the yajfia, and while it was duly progressing she one 
day came and sat on the above-mentioned golden seat, 
and very shortly she delivcred a child. As the child was 
delivered on the golden scat the child came to be called 
Hiraņyakašipu. (Brahmànda Purana, 8, 5, 7-12; Vayu 
Purana 67, 69). 

HIRANYABAHU. A naga born in Vasuki’s dynasty. 
He was burnt to death at the sarpa satra of Janamejaya. 
(Adi Parva, Chapter 57, Verse 6). 

HIRANYABINDU. A sacred place near the Himalayas. 
During his pilgrimage Arjuna visited this place also. A 
bath in this tirtha will wash off one’s sins. Hiranya- 
bindu is situated on the top of Mount Kalafijara. 

HIRANYADHANUS. A King offorest tribes. Ekalavya, 
the great master of archery was Hiraņyadhanus's son 
(See Ekalavya). 

HIRANYAGARBHA. A synonym of Sri Krsna. (Santi 
Parva, Chapter 342, Verse 96). 

HIRANYAHASTA. A son born to princess Vadhrimati 
thanks to the blessing of the Agvinidevas. She was 
married by a eunuch. Sorrow-stricken at such a 
marriage the princess requested the Asvinidevas for chil- 
dren and they gave her a son, (Rgveda, Mandala 1, 
Anuvāka 17, Sūkta 116) who was called Hiranyahasta. 
He became a sage and married the beautiful daughter 
of King Madirāšva. (Santi Parva, Chapter 234, Verse 


I)E 

HIRANYAKASIPU I. (See Hiranya). 

HIRANYAKASIPU II. A dànava. He once shook 
Mount Meru and Siva granted him welfare and pros- 
perity. (Anušāsana Parva, Chapter 14, Verse 73). 

HIRANYAKSA I. A brother of Hiranyakasipu. (See 
Hiranya). 

HIRANYAKSA II. One of the sons of Višvāmitra, who 
was a Brahmavādin. (Anu$asana Parva. Chapter 4, 
Verse EX». 

HIRANYANABHA I. A King born in the solar dynasty. 
He was the son of Vidhrti and the father of Pusya. 
(Bhagavata, 9th Skandha). 

HIRANYANABHA. II. A son of Srüjaya. A child 
named Suvarnasthivi was born to Sríijaya, but it died 
before long, and then it was Nàrada who brought it 
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back to life again. After its rebirth the child came to 
be called Hiraņyanābha also. Hiraņyanābha lived for 
1000 years. (Šānti Parva, Chapter 149). 

HIRAŅYAPURAM. A city ofthe Daityas. The Daitya 

woman, Pulomā got the city for her children by tapas. 
Pulomā is called Kālakā also. (Certain Puranas aver 
that Kalaka was the sister of Puloma). The children of 
Pulomā are known as Kālakeyas for whose safety and 
security she did tapas for 1000 years. And, when 
Brahma asked her to choose any boon she desired, 
Pulomā said as follows:- ‘“There should arise no reason 
or cause for my sons to feel sorrow in their life; Devas, 
snakes or Raksasas should not kill them and they must 
have a beautiful city to live in. Brahma grantcd her all 
the boons. Hiranyapura was built by Brahma for the 
Kalakeyas to live in. It was full of gems and it could 
easily travel in the sky. : 
When lifc became impossible for the Devas due to the 
depredations of the Kālakeyas, Indra brought 
Arjuna to Devaloka. As the Kalakeyas were granted the 
boon that they would not be killed by the Devas, 
Arjuna's help had thus to be sought by Indra. Arjuna 
killed the Kalakeyas and destroyed Hiranyapura. (Vana 
Parva, Chapter 173). On one occasion Nārada gave 
a correct description of Hiranyapura to Mātali, the 
charioteer of Indra. (Udyoga Parva, Chapter 100). 

HIRANYARETAS. One of the sons of Priyavrata, 
Hiraņyaretas was king of the Kuša island and had 
seven sons called Vasu, Vasudana, Drdharuci, Nābhi- 
gupta, Satyavrata, Vivikta and Vāmadeva. (Bhāgavata 
Sth Skandha).  . 

HIRANYAROMAN. A king of Vidarbha who exercised 
suzerainty- over the southern regions. He was also 
known as Bhīsmaka. (See Bhīsmaka). 

HIRANYASARAS. An ancient tirtha of the western 
regions. Candra washed off his sins by bathing here. 
(Santi Parva, Chapter 342, Verse 57). 

HIRANYASRNGAM. An extensive mountain to the 
north of Mount Mainaka, which is to the north 
of Mount Kailasa. This mountain is said to be 
a mine of gems. (Sabha Parva, Chapter 3, Verse 10; 
Bhisma Parva, Chapter 6, Verse 42). 

HIRANYASTUPA. A great sage, the son of Angiras. 
(Rgveda, Mandala 1, Anuvāka 7, Sūkta 31). 

HIRANYAVARMAN. A king of Dašārņa, His daughter 
was married by Sikhandi. )See Ambā). 

HITOPADEŠA. A book written in Sanskrit on the 

basis of the Paficatantra. It is a collection of forty- 
three stories, and twentyfive of the stories are found 
in the Paficatantra. There is also not much difference 
in the stories, about the origin of the two books. The 
author of Hitopadeša is considered to be one Narayana 
Pandita, a dependant of King Dhavalacandra. Of the 
manuscripts available of the book, the oldest one is 
dated 1373 A.D. It has been surmised that the book 
was written somewhere between the 10th and 12th 
centuries A.D. 
There are four parts to the book called Mitralābha 
(gaining friends), Suhrdbheda (creating dissensions 
between friends) Vigraha (separation) and Sandhi 
(union). 

HLĀDA (HRĀDA). A synonym for Hrāda, son of 
Hiraņyakašipu. (See Hrāda). 

HLADINI. A tributary of the Ganga. Ganga brought 
down by Bhagiratha to the earth first fell on Siva’s 
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head and thence on Bindusaras, and therefrom flowed 
in seven tributarics. Three tributaries, Hlādinī, 
Pavani and Nalini flowed eastwards, Sucaksus, Sita 
and Sindhu westwards, and the seventh tributary 
followed Bhagīratha. The mortal remains of the sons 
of Sagara were flooded with its waters, and their souls 
attained heaven. 

HOMA. A king belonging to the dynasty of Bharata. 
He was thc son of Kršadratha and father of Sutapas. 
(Bhagavata, 9th Skandha). ' : 

HOMADHENU. The cow, which offers milk needed 
for yajiia. i 

HOMAKUŅPDA (M). The pit for making offerings 
during yajiias. Rules about making the pit are describ- 
ed in chapter 24 of the Agni Purana as follows:— 
First, demarcate a piece of ground one yard square with 
thread and digit one yard deep. After leaving two arhgulas 
(inches) space on all the four sides of the pit make three 
divisions init. The three divisions should be 12” x 8” and 
4" deep; the inner division 12” deep, the middle one 8" 
and the one outside of it 4’’ deep. All the three divi- 
sions should be four feet in width. The above three 
divisions are called Satvamekhala, Rajomekhala and 
Tāmasamekhalā, and this is the pit, viz. Homakunda. 
On the western side of it a yoni (receptacle) 10 x 15 
amgulas should be made. Its depth should gradually 
decrease in the descending order 6, 4, 2 amgulas. In 
shape the yoni will beofthe shape of the peepal leaf. 
(Yoni is that of Sakti ; the Kuņda is her stomach. The 
conception about Šakti is that of a woman lying on 
her back, head towards the east.). The priest performs 
the rites, himself seated to the west of the yoni and his 
head turned to the east. 

HOTRAVAHANA. A saintly king, who was the grand- 
father of Amba. (see under Amba). 

HRADA I. Also called Hlāda, a son of Hiraņyakašipu. 
(See under Anuhlada). R 

HRADA II. A naga. Hrāda was also present in the 
company of nàgas, which carried the soul of Balabhadra- 
rāma to Pātāla. (Mausala Parva, Chapter 4, Verse 16). 

HRADODARA. A Rāksasa, who was killed by Subrah- 
manya in the war between the Devas and the Asuras. 
(Salya Parva, Chapter 46, 75). 

HRDIKA. A Yādava. He was the father of Krtavarman. 
(Adi Parva, Chapter 63, Verse 105). l 

HRDYA. A great sage. He lives in the assembly of 
poe (Sabha Parva, Chapter 7, 13). ` 

HRI. 


1). Birth. One ofthe 16 daughters born to Svàyambhu- 
vamanu by his wife called Šatarūpā. (Bhāgavata, 4th 
Skandha). S 
2) Other information. (1) Hridevi worships Brahma 
in his assembly. 
(2) When Arjuna started for Indraloka Draupadi medi- 
tated upon Hri so that no dangers might overtake him. 
(Vana Parva, Chapters 37, 38). 
(3) Hri too was present at the installation ceremony 
of Subrahmanya. (Salya Parva, Chapter 45, 13). 
HRIMAN.' A Sanātanavis vadeva. (eternal Deva of the 
universe). (Anušāsana Parva, Chapter 91, 31). 
HRINISEVA. A saintly king born inthe Asura dynasty. 
He was one of the ancient kings whom fate had made 
to relinquish their kingdoms. (Santi Parva, Chapter 
227838 


HŪHŪ 


HŪHŪ. A Gandharva, son 
Pradhā. 

(1) He was prescnt at the birthday celebrations of 
Arjuna. (Adi Parva, Chapter 122, Verse 59). 

(2) Hüliü was among the Gandharvas who welcomed 
Arjuna in Devaloka. (Vana Parva, Chapter 48, Versc 14). 
(3) Hūhū lives in Indrasabha. 

(4) Oncc he was turned into an alligator on account of 
the curse of Devala. (See under Indradyumna). 

HŪŅA. A tribe. There are a number of references in the 
Puranas to the Hünas, who were created from the froth 
in the mouth of Nandini, the cow which was in 
Vasistha's 4Srama. (Adi Parva, Chapter 174, Verse 18). 
Nakula conquered the Hūņas in the westcrn regions. 
(Sabha Parva, Chapter 32). The Hina kings took 
part in the Kājasūya of Yudhisthira and made costly 
presents. (Sabha Parva, Chapter 51, Versc 24). 

HUNDA. An asura, the son of Vipracitti. (He abducted 
Ašokasundarī, sister of Subrahmanya. (Padma Purana). 
(See under Asokasundari) . 

HUNDA(M). Anurban region in ancient India, The 
people of this area were known as Hundas. In the great 
war they fought on the side of the Pandavas. They took 
their positions in the Krauficéruna vyüha formed by 
Nakula and Sahadeva. (Bhisma Parva, Chapter 50, 
Verse 51). 


of Kašyapaprajāpati by 


HUTA(M). One of the five great yajūas. (See Pra- 


hutam ). 

HUTAHAVYAVAHA. One ofthe two sons of Dhara, 
the Vasu, the other son being Dravina. (Ādi Parva, 
Chapter 66, Verse 21). 

I 


I. (z). This letter means Kāmadeva. 
Chapter 348). 

I. ($). This letter means 
Purana, Chapter 348). 

IDA I. Daughter of Vayu (wind-god). 
Utkala by Dhruva. 
IDA II. Daughter of Manu. In Taittirīya Brahmana, 
we find the following reference to this Ida :— 
Once Manu came to know that Devas and Asuras had 
performed an Agnyādhāna (consecration of the fire). 
To ascertain whether it was deposited at the proper 
time, Manu sent Idā to them. Idā found that both 
parties had followed the wrong method, She said to 
Manu :—“Your yajña (Agnyādhāna) should not be as 
ineffectual as that of the Devas and Asuras. Therefore 
I myself shall deposit the Trividhagnis (the three Agnis 
which are to be set in the proper place) at the proper 
place." Manu agreed and began his yaga. Asa result 
of it the Devas attained plenty and prosperity. . 
Once when Ida was in the presence of Manu. the 
Devas invited her openly and the Asuras invited her 
covertly. Since Ida accepted the invitation of the 
Devas, all creatures abandoned the Asuras and joined 
the party of Devas. (Taittirīya Samhita). 

IDHMAJIHVA. Svayambhuva Manu had two famous 
sons—Priyavrata and Uttānapāda. Of thcm. Priyavrata 
married Surüpà and Barhismati, the two daughters of 
Visvakarmā Prajapati. Idhmajihva was born to him 
by his first wife. Idhmajihva had nine brothers Viz, 
Agnidhra,  Yajüabahu, Mahavira,  Rukmašukra, 


(Agni Purāņa, 
‘Rati’ and Laksmi. Agni 


Ida had a son 


1. Mahābhārata Ašvamedha Parva (Chapter 4) says that 
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Ghrtaprstha, Savana, Medhātithi, Vītihotra and Kavi. 

Ūrjjasvatī was their youngest sister. (Maha Devi 

Bhāgavata, 8th Skandha), 

IDHMAVAHA. Son of Agastya and his wife Lopamudra. 
The actual namc of Idhmavāha was Tridasyu. There is 
a story in the Mahabharata about the birth of this boy. 
When Lopāmudrā was pregnant, Agastya asked her :— 
‘1000 sons of average ability; or 100 sons, each of them 
having the worth of 10 sons; or 10 sons, each having the 
worth of 100 sons; or asingle son having the nobility 
and greatnessof more than a thousand sons; which 
would you prefer ?** Lopamudra chose a single son with 
the greatness of a thousand sons. Tridasyu or Īdhmavāha 
was the son born according to her wish. The child was 
in the womb for seven years before he was born. He 
began to recite Vedas evcn from the moment of his 
birth. As the boy grew up, he used to bring small pieces 
of firewoods and twigs to feed the fire for his father’s 
homa. That was why he got the name Idhmavāha. 
(One who brings the necessary things for homa). 
(Idhma =fuel; vaha= one who carries). 

IKSULA. An important river. (M.B. Bhisma Parva, 
Chapter 9, Verse 17). 

IKSUMATĪ. A river. It flows near Kuruksetra. "The 
nāgas, Taksaka and Aévasena lived in this river. (M.B. 
Ādi Parva, Chapter 3, Verse 138). 

Kušadhvaja, brother of the King of Mithila used to 
live in the Iksumati river valley, (Valmiki Ramayana, 
Bala Kanda. 7th Sarga, Verse 2). 

There is a reference to this river in Kathāsaritsāgara, 
Madanamaticukālaribaka, 2nd taranga also. 

IKSVĀKU.' A son of Vaivasvata Manu. 

1) Genealogy. From  Visnu were descended in the 
following order—Brahma— Marici—Kaés yapa—Vivasvan 
—Vaivasvata Manu—Iksvaku. 

Sraddhā, Vaivasvata Manu’s wife bore him ten sons— 
Iksvāku, Nrga, Šaryāti, Dista, Dhrsta, Karūsa, 
Narisyanta, Nābhāga, Prsadhra and Kavi. Vaivasvata 
Manu had six more sons by another wife, Chaya. They 
were Manu, Yama, Yamī, Ašvinīkumāra, Revanta, 
Sudyumna. The Iksvāku family takes its source from 
Iksvāku. The Kings of the solar dynasty were all born 
in the Iksvāku family. This dynasty is named ‘Solar 
Dynasty" because Iksvāku was born to Vivasvān (Sun) 
the son of Kasyapa. In Devi Bhagavata, 7th Skandha 
we see that Iksvāku was born from Manu's spittle. The 

. descendants of Iksvaku up to Šrī Rāmā's sons Lava and 
Kuša are given below :— 

Iksvāku had three sons—Danda, Vikuksi, and Nimi. 
From Vikuksi was born Šašāda ; from Šašāda, Puraū- 
jaya; from  Puraüjaya, Kakutstha; from Kakutstha, 
Anenas; from Anenas, Prthulāšva; from Prthulasva, 
Prasenajit; from  Prasenajit, Yuvanāsva; and from 
Yuvanāšva was born Māndhātā. Ambarisa, Mucukunda 
and Purukutsa were the sons of Māndhātā. Besides 
them he had fifty daughters also. The sage Saubhari 
married them. The family-tree continues again from 
Purukutsa, one of the sons of Mandhata. 

From Purukutsa, Trasadasyu was born; from Trasa- 
dasyu, Anaraņya;from Anaranya, Aryaéva; from Āryašva, 
Vasumanas; from Vasumanas, Sutanvā; from Sutanvā, 
Trairyyāruņa; from Traiyyāruņa,  Satyavrata or 


Mahābāhu was the son of Vaivasvata Manu, Prasandhi was the son of 


Mahābāhu, Ksupa was the son of Prasandhi and Iksvaku was the son of Ksupa. 


ILA 


Trišanku; from him Harišcandra; from Hariícandra, 
Rohitasva; from  Rohita$va, Harita; from Harita, 
Cuficu; from Cuficu, Sudeva; from Sudeva, Bharuka 
and from Bharuka Sagara was born. Sagara had two 
wives—Sumati and Ke$inī. Sumati gave birth to 
60,000 children, while Kešinī had a single son, 
Asamanjasa. Arnšumān was the son of Asamaíijasa; 
Bhagiratha was thc son of Arh$áumàn; Srutanabha was 
the son of Bhagīratha; Sindhudvipa was the son of 
Šrutanābha; Ayutàyus was the son of Sindliudvipa ; 
Rtuvarna was the son of Ayutayus; Sarvakama was the 
son of Rtuvarna; Sudàs was the son of Sarvakàma; 
Mitrasaha, the son of Sudàs; Kalmāsapāda was the 
son of Mitrasaha; A$maka was the son of Kalmāsa- 
pāda; Mūlaka was the son of A$maka; Khatvānga was 
the son of Mūlaka; Dīrghabāhu (Dilīpa) was the son 
of Khatvānga; Raghu was the son of Dīrghabāhu; Aja 
was the son of Raghu; Da£aratha was the son of Aja. 
Da$aratha had three wives. Kausalyā, Kaikeyī and 
Sumitrā. Sri Rima was born to Kausalyā, Bharata, 
was the son of Kaikeyi and Sumitra had two sons, 
Laksmana and Šatrugliņa. Lava and Kuša were Sri 
Rama’s sons by Sita. (See the word Kāla- 
brahmana) + 

ILA The namc taken by Sudyumna when, after becom- 
ing woman, he became man again. (Sce under ILA I). 

ILA I. Daughtcr of Vaivasvata Manu. 
1) Genealogy. Descended from Visnu in this order 
Brahma—Marici—Kasyapa—Vaivasvata Manu—Ila. 
Vaivasvata Manu was the son of Kašyapa by his wifc 
Aditi, and Ila the daughter of V aivasvata Manu by his 
wife, Sraddha. Iksvāku, the ancestral father of the solar 
dynasty of Kings was brother of Ila. 
2) Vaivasvata Manu and Sraddha had, for a long 
time no children. Manu got performed once by Agastya 
a yajiia to propitiate the Mitravarunas so that a son 
might be born to him (Manu). Soon a daughter was 
born to him and she was called Ilā. Then Manu 
asked Vasistha why a daughter was born to him 
instead of a son for whom the yajfia was performed by 
Agastya. At once, Vasistha by his will-power turned 
the girl Ilà into a boy, and the boy was named Sud- 
yumna. (Bhāgavata). 
3) Sudyumna again turned into woman. Oncc Šunaka 
and some other sages went to the great forest Kumāra 
Vana near Kailasa to salute Sri Parameivara ignorant 
of the fact that just then Pārvatī and Parmēšvara were 
enjoying themselves. The sudden appearance of Sunaka 
and others was not relished by the divine couple, who 
were then naked. Thcy therefore, pronounced the curse 
that anybody who entered the forest in. future would bc 
turned into a woman. (Bhagavata). 
Sudyumna, now a young man, Tul unc one day. 
Sudyumna who was ignorant of this curse entered this 
forest with his friends while hunting. At once all of 
them were transformed into women. Grief-stricken, 
they stayed in the forest for some days, and then started 
for the palace. Sudyumna bearing the name Ila walked 
at the head of the party as a beautiful woman. On the 
way Budha met Ila, they fell in love with each other 
and got married. A son, Purüravas was born to Budha 
by Ila. (Bhagavata). i 
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4) Transformation again ; la cxpressed to Vasistha, her 
grief at having becn turned into a woman, thc sage 
requested Sri Paramešvara to restore her to hcr former 
form as a man. Siva said that Ilā would be a man and 
a woman every alternate month, throughout life. Dur- 
ing the month when she was a man he would engage 
himself in matters of Government, and the next month, 
when a woman, she would stay in the inner apartments 
in the palace. Brahmanda Purana, Chapter 32 says 
that Iksvāku, brother of Purūravas ruled the state till 
the latter became a major. As soon as Purūravas 
attained majority Sudyumna handed over to him the 
reins of Government and retired to the forest for tapas, 
and during this period he was taught the Navāksara 
mantra by sage Narada. Sudyumna adored Devi with 
this Mantra. She appeared to him and blessed him with 
the state of salvation. (Bhāgavata). 

Purūravas married Urvasi, and ruled the country. 
(Bhagavata, 9th Skandha; Devi Bhagavata, First Skan- 
dha; M.B. Ādi Parva, Chapter 75 and Anušāsana 
Parva, Chapter 147, Verse .26). 

ILA II. A river. At the birth of Subrahmanya this river 
paid homage to him with fruits and roots. (M.B. Anu- 
$asana Parva, Chapter 86, Verse 24). Dharmaputra 
along with the brahmins bathed in this river. (M.B. 
Vana Parva, Chapter 156, Verse 8). 

ILASPADA. An ancient holy bathing ghat. A dip in the 
holy waters wards off ill-fate and confers the benefits 
of the Vàjapcya yajiia. (M.B. Vana Parva, Chapter 83, 
Verses 77, 78). 

ILAVARTA (ILAVRTA). A King in the line of Priyav- 
rata, son of Svàyambhuva Manu, (See Genealogy). 


 ILAVRTA (ILAVRTTA). A locality. (See Bhügunita). 


ILAVRTA VARSA. That part of the country in the 
centre of Jambüdvipa. (M.B. Sabhā Parva, Chapter 
28). i 


„ILAVU. See Vāyu, Para 6. 


ILIBILĀ. The wife of Visravas and mother of Kubera. 
Višravas was born as the son of Pulastya, one of the 
Prajāpatis by Māninī. Visravas had two wives, Kaikasī 
and Ilibilā alias Devavarņinī and Vai$ravana (Kubera) 
was born of Ilibilā. Hence Kubera is called Ailibili 
also; To Visravas was born by Kaikasi, Ravana, Vibhi- 
sana, Kumbhakarna and Sirpanakha. 

ILILA. A King of Pūruvamša; father of King Dusyanta. 
(M.B. Ādi Parva, Ghapter 71). Rathantarī was Ilila's 
wife. (Adi Parva, Chapter 74). Some Puranas call 
Ilila by the name [lina and Rathantari as Ratharhdari 
also. : 


Matināra, thc most righteous of Kings had four sons 
endowed with great prowess named Taihsu, Mahan, 
Atiratha and Druhyu. Tarhsu was responsible for the 
growth of the Piru dynasty. He conquered the whole 
of carth and won fame. [lina was Tarhsu's son. He also 
conquered the whole world, and he had five sons. (M.B. 
Ādi Parva, Chapter 94, Verses 14-18). 

ILINA. Son of king Tarsu of the Piru dynasty. His 
wife was Rathantarī. Īlina had five sons by her. They 
were: Dusyanta, Sūra, Bhima, Pravasu and Vasu. 
(M.B. Adi Parva, Chapters 16-18. See also under the 
word Ilila). 


1. There are certain variations in the genealogy according to some Puranas. The genealogy given above is based on Bhāgavata and 


Agni Purana. 


ILLAKA 


ILLAKA. A person who lcd a very ideal family life. 
Son of a Vaisya in the city of Mathura, Illaka had a 
very beautiful wife. Illaka had one day to go to ano- 
ther place and his wife wanted to accompany him. But, 
Illaka did not allow that and went alone. Then shc 
waited at the gates looking towards the husband moving 
fast away. And, when he completely disappeared from 
sight she, who could not bear the separation, fell down 
on the spot and expired. Illaka hcard about the death 
and without dclay, he hurried back home. He placed 
the dcad body of his wife on his lap and wept. Wecping 
thus hc also expired. (Kathāsaritsāgara, Lāvāņakalam- 
baka, Taranga I). 

ILVALA. An Asura, who lived in the Manimati city. 
Ilvala and his brother Vātāpi ate up a number of brah- 
mins and Agastya cursed them to death. (See Agastya). 

INDIA. ‘South Sarakh’, a newspaper published from 
the United Arab Republic with the assistance of the 
Indian Embassy gives the following account of liow the 
land originally known as ‘Bharata’ came to be called 
India. The name ‘India’ was given to “Bharata” by 
the Arabs. Even from very early times, Arabs used to 
give the name ‘Hind’ to their girls. In ancient Arabic 
love poems, this name could be seen very fregucntly. 
There were commercial and cultural contacts between 
Bharata and Arab lands, from very old timcs. The 
words ‘Kharan Fal’ (spices) *Pulfül' (Pepper) etc. 
may be secn in Arabic poems of the pre-Islamic period. 
These contacts became more intimate in later years and 
the Arabs began to take very great interest in the pro- 
ducts and the people of this country. They began to 
call ‘Bharata’ by thc pet name ‘Hind’ which they 
used for their little children. They began to use the 
term ‘Al Hind’ when refcrring to Bharata in their 
poems, records and trade agreements. In course of time 
this was shortened to ‘Hind’ and finally became 
‘INDIA’, 

INDIVARAKSA. A Gandharva. Hc was the son of 
Nalanābha, the chief of the Vidyādharas. There is a 
story about this Gandharva in Markandeya Purana, 
Chapter 60 :— 

Indivaraksa went to the sage Brahmamitra to learn 
Ayurveda. For some unknown reason, the sage did not 
teach him. Indīvarāksa decided to learn by overhearing 
what the guru taught the other pupils from a hiding 
place. In six months? time he learnt Ayurveda. Over- 
joyed at the thought that he was able to acquire as 
much learning in this science as the other pupils, with- 
in such a short time, and oblivious of his surroundings, 
he laughed loudly. Theguru who understood the secret, 
uttered a curse that he would become a Rāksasa within 
seven days. The repentant Indivaraksa begged for his 
pardon. Then the sage told him that hc would be 
restored to his own form and give up the Rāksasa shape 
when he was shot with arrows by his own children. 
Oncc when he approached his daughter Manoramā 
to devour her, his son-in law, Svarocis who had learnt 
the science of archery from that girl, defeated him. In 
this way, Indīvarāksa got his own former form. Aftcr 
that he taught Svarocis, the sciences of archery which 
he had learnt from his own daughter and also from 
Brahmamitra. 

INDIVARASENA. Son of Parityágasena a King who 
ruled the city of Irāvatī. Parityāgasena had two 
queens—Adhikasarhgama and Kāvyālankāra. As they 
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had no children, the distressed King with his queens 
worshipped the goddcss Durgā. Durga gave thc King 
two fruits. She blessed that the qucens would bear 
children when thcy ate the fruits. Adhikasamgamaà ate 
both thc fruits without showing thein to the other wife. 
Two sons were born to her. Indivarasena was the eldcr 
son. (Kathāsaritsāgara, Ratnaprabhā larnbaka, 8th 
Tararīga). 


INDRA. 


1) Genealogy. | Visnu —Brahmà—Marici—kas yapa— 
Indra. 

2) Birth. KaSyapa was born to Marici, the cldest of 
the spiritual sons of Brahma, Indra was the son of 
Kasyapa and Aditi, the eldest daughter of Daksa. The 
twelve sons who were born to Kagyapa and Aditi are 
called Ādityas. The twelve Adityas arc—Dhata, Aryamā, 
Mitra, Rudra, Varuna, Sürya, Bhaga, Vivasvan, Pisa, 
Savitā, Tvastā, and Visnu. In addition to them, Aditi 
had twentyone sons more. Indra is the eldest of the 33 
sons. (M.B. Adi Parva, Chapter 65, Verses 9-15). 
Indra became the ruler of the Devas, Airāvata is 
Indra's elephant, Uccaiššravas, his horse, and Vajra his 
weapon. (Agni Purāņa, Chapter 51, M.B. Ādi Parva, 
Chapter 18). 

3) Indra and Garuda. Kašyapa had two sons, Garuda 
and Aruņa by Vinatā and a large number of Nàgas by 
his other wife, Kadrü. Kadrü and hcr children kept 
Vinatà and her son Garuda as their servants. Kadrü 
agreed toset them free if they brought Amrta from 
Devaloka. 

Once Kadrü and her children asked Garuda to carry 
them to thc beautiful Nāgālaya in the middle of thc 
ocean. Garuda carried them on his shoulders and flew 


. very high near the sky. The excessive hcat of the sun 


made the Nagas unconscious. Kadri, in her distress, 
praycd to Indra. Indra showered rain and cooled the 
atmosphere. (M.B. Adi Parva, Chapter 25, Verses 7- 
17). They rcachcd the lovely island in the middle of 
the ocean. 

Garuda decided to earn his freedom by bringing Amrta 
from Devaloka. With determination, he flew up into 
heaven and secured Amrta. The enraged Indra attack- 
ed him with his weapon, Vajra. But Garuda spread 
his feathers in such a way that he was not wounded. 
Indra was struck with wonder, and pleased with the 
bcautiful feathers (Parna) of Garuda, named him 
«Suparņa'. At last Indra was pleased and allowed 
Garuda to take Amrta with him. (M.B. Ādi Parva, 
Chapter 32, Verses 18-25). 

4) How Indra came to have 1000 eyes. (See Tilottamā, 2nd 
Para). 

5) Indra E Arjuna. (1) Kuntī, Pandu’s wife had 
reccived five mantras from Durvāsas for begetting sons. 
One of those Mantras was chanted meditating on the 
sun even before shc was marricd and Karna was born. 
After marriage she used three more of the Mantras and 
three sons were born to her from Yama, Vayu and 
Indra respectivcly. The fifth Mantra was presented to 
Mādrī the other wife of Pandu. Thus Arjuna was the 
son of Kunti by Indra. (M.B. Adi Parva, Chapter 
23). 

(2) There is a story ofa rivalry between Indra and 
Arjuna in the Mahābhārata. (See under ‘Khanda- 
vadaha’). 
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(3) During their life in the forest, once Arjuna 
started to Kailāsa to worship Šiva. On the way Indra 
appeared before him and showered his blessings on 
him. (M.B. Vana Parva, Chapter 41, Verses 15, 16). 
(4) During his life in the forest, Indra presentcd to 
Arjuna who visited him in Indra’s residence, a Gandh- 
arva named Citrasena as his companion. Citrasena 
taught him music, dance, etc. (M.B. Aranya Parva, 
Chapter 44, Verse 9). 

(5) At the palace of Indra, as secretly instructed by 
Indra, Urvašī approached Arjuna with advances of 
love. Arjuna who refused to yield to her temptations 
was turned intoa eunuch by her curse. But Indra 
lifted the curse by saying that this curse would be an 
advantage to him during the incognito life of the 
Pandavas. It was Citrasena who was used as a tool by 
Indra to test Arjuna’s self control. (M.B. Aranya 
Parva, Chapters 44, 45). i 

(6) In order to ensure Arjuna's victory in battle, 
Indra, disguised as a Brahmin, obtained by begging 
Karna’s ear-rings. (M.B. Aranya Parva, Chapter 310). 
6) Indra and Vrtrasura. A famous exploit of Indra was 
the killing of Vrtrāsura. Under the lcadership of 
Vrtrāsura, the Kālakeyas and many other Raksasas 
besieged the Devas. The battle raged furiously. Indra 
fell down unconscious owing to the shower of arrows 
from Vrtra. At once Vasistha with his divine powcr 
restored Indra to consciousness. Finding it impossible to 
kill Vrtra, the nonplussed Devas under the leadership of 
Indra approached Mahāvisņu. Visnu told them that 
Vrtra could be killed only with the bone of the sage 
Dadhica. So all of them approached Dadhica. Realising 
the situation, Dadhica let Indra have his bone for the 
purpose. Indra made his weapon Vajra, with that bone 
and receiving a fatal stroke from it, Vrtra fell down 
dead. (M.B. Vana Parva, Chapter 101, Verses 14, 15; 
Sànti Parva, Chapter 281, Verses 13-21 ). 

By killing Vrtra Indra incurred the sin of Brahmahatya. 
To expiate for that sin the Devas and Rsis took Indra 
to Sarayū river and performed his holy bath there. 
(Vālmīki Rāmāyaņa, Bala Kāņda, 24th Sarga). 

(For further details about Vrtrāsura see under Vrtrā- 
sura). 

7) ht and Gyavana. Indra did not allow the Ašvinī- 
devas to drink soma juice. The sad Ašvinīdevas left 
Indraloka and while passing through a forest, they met 
Sukanyā, wife of the sage Cyavana. She was extremely 
beautiful. The Asvinidevas advised her to become their 
wife instead of being the wife of the blind Cyavana. 
But Sukanyā rejected their advice. Pleased by her 
conjugal fidelity, they restored Cyavana's eyesight and 
made him a youth with beautiful eyes. In his gratitude, 
Cyavana promised to get permission for them to drink 
soma juice. He performed a yāga. Indra, Aévini devas 
and other gods attended it. Indra insisted that the 
Agvinis should not be allowed to drink Soma juice. 
Cyavana disputed with him and in the dispute Indra 
was dcfeated. From that time the A$vinis were allowed 
Soma drinking. See also ‘Cyavana’. (M.B. Vana 
Parva, Chapter 124, Verse 14; Anušāsana Parva, 
Chapter 156, Verses 16-31). S 
8) Indra and Triširas. Indra’s brother Tvastr did not 
like some of Indra’s activities. With the object of 
rebuking Indra, Tvastr begot a son named Visvaripa, 
Visvarūpa had three facesand so he was also called 
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Triširas. With one face he used to recite Vedas, with , 
the second he drank alcohol and he used thc third face 
for observing the world. He performed a rigorous 
tapas. Indra, who was alarmed at it, sent goddesses to 
allure him, but in vain. At last Indra himself went to 
the forest riding on his elephant Airāvata and killed 
Trigiras with his Vajrāyudha. In his violent fury he 
had the three heads of Tri$iras cüt by a carpenter. 
From that day, it was ordained that the head of the 
cow sacrificed at yāgas should be given to a carpenter. 
Tvastr who was enraged by Indra's killing of his son 
Triširas, begot another son Vrtrāsura. (Devi Bhāgavata, 
6th Skandha). 

9) Indra and Nahusa. See the word Agastya. 

10) Indra and Bali. When Indra defeated and drove 
away the Asuras, Mahābali, the Asura cmperor assu- 
med the form of an ass and hid himself in an cmpty 
house. Brahma informed Indra of this. Indra found 
him out there, but set him free without killing at the 
behest of Brahma. (M.B. Santi Parva, Chapter 223). 
11) Indra and Yayáti. Yayati was the son of Nahusa. In 
his old. age, he handed over the kingly duties to his 
younger son Piru and went to the forest for performing 
penance. After performing penance, he reached. 
Indraloka in theend. Indra did not like Yayāti's boast 
that there was none who had greater powcr of tapas 
than himself. Indra pushed him down to the world. 
(M.B. Ādi Parva, Chapter 88). — 

12) Indra and Šaradvān. Saradvan was born as the son of 
Sage Gautama. Saradvan started a penance for acquir- 
ing divine arrows. Devendra who was alarmed, sent the 
Apsara woman Janapati to obstruct his tapas. Deeply 
affected by her irresistible charm and fascinated by 
her temptations, he had an involuntary emission of 
semen, which fell on the Sarastamba and split itself into 
two parts. Two children a boy and a girl, were born 
from it. The King’s servants brought them to 
Hastinapura. The boy was named Krpa and the girl 
was named Krpi. (M.B. Ādi Parva, Chapter 130). 

13) Indra and King Kuru. The King named Kuru was 
once ploughing the field at the place known as Kuru- 
ksetra. (This was long before Kuruksetra became 
famous as the battlefield of Bharata Yuddha). Indra 
who happened to come that way at the time, seeing the : 
King tilling the land, asked him why he was doing so. 
The King replied that he was performing a yaga to 
enable the men whofell dead there, to attain Heaven. 
Indra returned to Heaven, smiling. Other devas came 
to know of this from Indra. They said that ifall men 
came to Devaloka, the share of yajfia which was to be 
received by the gods, would be diminished and so they 
advised Indra to go and give some boon to King Kuru. 
Indra returned to earth and gave his blessing to Kuru 
as follows : 

The following classes of people will attain heaven if 
they die there (at Kuruksetra). 

(1) Those who die of starvation. 

(2) Those who die fighting heroically. 

(3) Those whggverc men in their previous life, but 
who have bolo as animals. 

From that time Kuruksetra became an important 
place. (M.B. Salya Parva, Chapter 53). 

14) Indra and Taksaka. Indra’sfriend, a Naga named 
Taksaka lived in Khāņdava forest. When Agni burned 
Khāņdava forest, Indra caused the rain to fall in order 
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to save Taksaka. Sec under *Khàndavadàha'. 
Araņya Parva, Chapter 235). 

For the story of how Indra saved Taksaka from thc 
Sarpasatra see under ‘Astika’. 

15) Indra and Khāņdavadāha. At the time of 
Khāņdavadāha, Sri Krsņa and Arjuna fought against 
Devendra. 

16) Indra Sabha, Maya undertook to build a sabhā 
(assembly hall) for the Pandavas at Indraprastha. 
When it was being discussed, the sage Narada describcd 
to them Indra’s sabha as given below :— 

Indra has a Sabha which dazzles with divine effulgencc. 
It is 150 yojanas in length and 100 yojanas in breadth. 
It has a height of five yojanas. Beautiful storeyed 
buildings and divine trees add to the grandeur of thc 
sabha. Indra is scated within the holy light in it. 


(M.B. 


Sacidevi takes her seat near him. Indra is very hand-. 


some. He wears a crown, he is dressed in spotlessly 
pure clothes, and wears a garland round his neck. 
Maruts, Siddhas, Dcvas, Rsis and a host of others 
stand around attending onhim. They are all bright with 
the halo of fire. Parāšara, Parvata, Savarni, Gālava, 
Šamkha, Likhita, Gauraširas, Durvāsas, Akrodhana, 
Syena, Dīrghatamas, Pavitrapāņi, Bhāluvi, Yajfiavalkya, 
Uddālaka, Svetaketu, Pandya and other famous sages 
are members of Indra’s assembly. In this way, Indra’s 
Sabha is the most magnificent. (M.B. Sabha Parva, 
Chapter 7). x ka: 
17) Indra and Kāmadhenu. Once Indra saw Surabhi, the 
Kamadhenu, ‘crying in the Indraloka. He asked her 
why she was crying. Surabhi answerd: «My Lord, the 
cattle, who are my children are groaning in the world 
under the yoke of the farmer. I was overwhelmed with 
grief at the sight of their sufferings” Indra’s heart meltt- 
ed due to Kamadhenu’s tears. He caused very heavy 
showers in the world when ploughing the fields became 
impossible. In this way as a result of Surabhi’s tears 
Indra caused heavy rainfall which gave rest to the cattle 
in the world. (M.B. Aranya Parva, Chapter 9). 

18) Indra and Nala. Nala proceeded to Vidarbha to 
attend Damayanti’s Svayamvara. On the way, the four 
gods, Indra, Agni, Varuna and Yama met him. (For 
further details see the word ‘Nala’). Nala married 
Damayanti with the blessings of thcse gods. When the 
devas returned, they met Kali and Dvapara. to whom 
they described Nala's marriage. Kali and Dvāpara who 
wished to marry Damayanti, naturally felt disappointed 
and angry. Kali was about to pronounce a curse on 
Nala. But on the advice of Devendra he did not do so. 
Still he decided to gain secret entrancc into Nala’s 
body and to bring about the loss of his Kingdom. 
(M.B. Vana Parva, Chapter 58). 

19) Indra and Mandhata. A King named Yuvanāšva 
was born in the Iksvāku dynasty. He earned great 
reputation by performing many A$vamedha yāgas. But 
he was very much distressed because he had no child- 
ren. So he entrusted his kingly duties to his ministers 
and proceeded to the forcst. One day during his wande- 
ring he arrived at the àírama of the a s Bhrgu. Hc 
was tired and thirsty. Bhrgu had filled’ a pot with 
water by reciting a mantra and placing it on a low 
stool, he had goneto sleep. Not knowing that it was 
a pot of water intended to cause pregnancy, and in his 
intense thirst, Yuvanàíva drank water from it. He be- 
came pregnant and in due course Yuvanāčva brought 
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forth a son. Indra, accompanied by other gods came 
to see the child. When the Devas asked how the child 
was going to drink milk, Indra put his index finger into 
the child's mouth and the child began to suck it. Indra 
said ‘Thc child will drink mc". The Sanskrit words 
:*Mam dhātā” mean “one who drinks me". Thus the 
^child was named ‘‘Mandhata” by Indra and the other 
gods. (M.B. Aranya Parva Chapter 126). 
20) Indra and Sibi. Once Indra and Agni tcstcd the 
strength of Emperor Šibi's ‘dharma’. Indra took the 
form of an eagle and Agni that of a dove. The dove flew 
down into the lap of Sibi. Thc eagle pursued it. The 
dove entreated Sibi to save it from thc eagle. Sibi pro- 
miscd to do so. The eagle argucd that the dove was its 
prey and should be returned to it. But Sibi offered to 
give the cagle his own flesh, equal in weight to that of 
the dove. Accordingly, the dove was placcd in one pan, 
but cven when all the flesh from his body was cut and 
placed in the other pan, it did not weigh cqual to the 
dove. At this stage, Indra and Agni appeared to Sibi 
in their own forms and blessed him to be more happy 
and prosperous than before. (M.B. Vana Parva, Chap- 
(ae JS}. 
21) Indra and Yavakrīta. Long ago there was a sage 
named Yavakrita. He started a tapas with the ambition 
of acquiring all knowledge by himself, without the help 
ofa Guru. Indra was alarmed at the sternness and 
rigour of the tapas. He induced Yavakrita to stop 
tapas, but it was in vain. At last Indra disguised him- 
self as an old Brahmin and went to the bank of the 
Ganga where Yavakrīta was performing tapas. He 
began to build a dam across the river with sand. Seeing 
this Yavakrita ridiculed him. The old Brahmin rctortcd 
that Yavakrita's tapas was also equally ridiculous. But 
Yavakrita was not shaken even by his taunt. He resum- 
ed his tapas with renewed strength. At last finding 
no other alternative, Indra appeared to Yavakrita and 
granted his wish. (M.B. Vana Parva, Chapter 135). 
22) Loss of Indra's umbrella. Once Narakasura went 
to heaven, fought with the gods and robbed Indra of his 
umbrella and the earrings of Aditi, Indra's mother. 
Grief-stricken Indra complained to Šrī Krsņa. Accom- 
panied by Satyabhāmā and riding on the back of 
Garuda, Šrī Krsna went to the city of Prāgjyotisa, the 
residence of Narakāsura and razed it to the ground. He 
recovercd the umbrella and ear-rings and returned to 
heavcn with Satyabhāmā. Indra and Aditi wcre over- 
joyed on getting back the lost articles. On their return 
journey, $ri Krsna at the request of Satyabhama cut 
for her a twig of the Parijata tree. This made Indra 
angry and he fought against Sri Krsna. After defeating 
Indra and other gods, Sri Krsna accompanied by Sat- 
yabhāmā returned to Dvārakā with the Pārijāta. (Bhā- 
gavata, 10th Skandha). 
23) Indra and Narakāsura. The Asura called Naraka 
once performed a very severe penancc on the Gandha- 
mādana mountain with the object of usurping Indra’s 
place. Indra was alarmed and rushcd to Mahāvisņu 
for help. Visnu went to Gandhamadana mountain and 
killed Narakāsura. (M.B. Vana Parva, Chapter 142). 
24) Indra and the sage Baka. After the war between 
Devas and Asuras, Indra, in a peaceful statc of mind, 
was going around the world, riding on his elephant, 
Airāvata. When he reached an Agrama on the eastern 
coast of the sea, hc met the great sage Baka. A conver- 
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sation about the happiness of longevity took place 
between Indra and sage Baka who was hundred thousand 
ycars old. After that Indra returned to Devaloka. 
(M.B. Vana Parva, Chapter 193). 

25) Indra and Kefi. Long ago a terrible war took place 
between Devas and Asuras. At that time an Āsura 
called Kefi attempted to abduct Devasenā, daughter of 
a Prajāpati. Hearing her shrieks, Indra rushcd to the 
spot. In the clash between Ke£i and Indra, Kešī's club 
was broken into two with Indra's weapon Vajra. 
Suddenly Kešī lifted a mountain and threw it at Indra. 
Indra broke that mountain also into two. One part of 
it fell on Keģī himself, who fled frightened. After that, 
Indra asked Devasenà how she happened to fall in 
Kefī's hands. Devasena answered thus :—‘‘I am the 
daughter of Prajāpati. My name is Devasenā. Keéi had 
abducted my elder sister, Daityasenā. My sister and 
I used to come to take our bath in this Mānasa lake. 
Keéi had expressed his wish to abduct both ofus. My 
father has given me his blessing that a person who is 
worshipped by gods and asuras will become my husband. 
Having heard these facts, Indra held consultations with 
Brahma and arranged the marriage between Subrah- 
manya and Devasena. See also the word *Subrah- 
maņya”. (M.B. Vana Parva, Chapter 223). 

26) Indra and Azgiras. After killing Vrtrāsura, Indra 
hid himsclf in a lotus flower in the Mānasa lake, to 
expiate for the sin of Brahmahatyā (killing a Brahmin). 
It was at that time that Nahusa became Indra. After 
Nahusa had been forced to go back to the earth asa 
serpent by the curse of Agastya, the Devas brought 
back Indra. At that time, Angiras praised Indra with 
mantras from Atharvaveda. From that day Angiras 
got the name of ‘Atharvangiras’. Indra was pleased 
and blessed Angiras that his name, would become 
famous throughout the world. (M.B. Udyoga Parva, 
Chapter 18). 

27) Indra and the Bow called Vijaya. Karna had a 
bow called Vijaya. It was made by Visvakarmā accor- 
ding to Indra’s liking. (M.B. Karna.Parva, Chapter 31. 
Verse 42). 

28) Indra and the Tripuras. The Tripurāsuras perform- 
ed penance and received boons from Brahma. After 
that they clashed with Indra. Indra was not able to 
killthem. The vanquished Indra had the Tripuras 
killed by Siva. See the word “Tripura”. (M.B. Karna 
Parva, Chapter 33). 

29) Indra and Siirya (the sun-god). When Karna and 
Arjuna came into conflict at the Bharata battle, a con- 
troversy raged in heaven between Indra and Sūrya. 
Indra argued that Arjuna would win, while Sūrya as- 
scrted that Karna would gain victory. The Devas joined 
the side of Arjuna and Asuras joined Karna’s side. In 
the end, Arjuna came out victorious and thus Sūrya 
was defeated by Indra. (M.B. Karna’ Parva, Chapter 
87). 

30) Indra and Namuci. The Rāksasa Namuci once 
evaded capture by Indra by remaining hidden in the 
rays of the Sun. Indra went to him and pretending 
friendship, promised not to kill him either with wct thing 
or dry things or at night or in day time. Trusting his 
words, Namuci came out. Then Indra cut off Namuci's 
head with the froth scraped from the waves of the sea 
at the time of dusk. The head pursued him shouting, 
**You murderer of a friend, by breaking your promise! 
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Indra sought refuge under Brahmà. Brahmā adviscd 
him to bathe in Sonapunya tirtha to expiate for the 
sin. Accordingly Indra bathed in the river Sarasvati 
and washed off his sin. 

River Sarasvati. There is a story about how Sarasvati 
river became Sonapunya tirtha. There were frequent 
quarrels between Vasistha and Visvāmitra. Once 
Vigvamitra got angry when hc came to know that 
Vasistha was performing a penance on the banks of the 
river Sarasvati. Hc summoned Sarasvati and ordered 
her to produce Vasistha before him immediately. 
Sarasvati was in.a dilemma. If she brought Vasistha 
to Višvāmitra, Vasistha would curse her; if on the other 
hand, she did not bring him Vig vamitra would curse her. 
At last she decided to produce Vasistha before Visvami- 
tra. By eroding the earth on her bank little by little near 
the place where Vasistha was performing his penance, 
Sarasvati managed to bring him down into her own 
current. Then she carried him floating down to the 
place where Visvāmitra was waiting. When Vasistha 
reached his presence, ViSvamitra was pleased. But 
without allowing Visvamitra to capture Vasistha she 


took him away in her current, eastwards. Enraged 
at this, Višvāmitra pronounced a curse that blood 
should flow through the river Sarasvati. Thus the 


water in thc river became blood-red. The great sages 
who came there afterwards sympathised with Sarasvati 
in her ill-luck and asa result of their prayers Siva 
made her Šoņapuņyatīrtha. 

It was in this river that Indra took his bath and 
washed off his sin. (M.B. Salya Parva, Chapter 43). 
31) Indra and Šrutāvatī.  Bharadvāja's daughter 
Srutavati (Śruvāvatī) performed a very severe penance 
to get Indra as her husband. „To test her character, 
Indra assumed the shape of Vasistha and went to 
Srutavati. She received the guest with due reverence. 
Pleased with her treatment, the guest handed her five 
and asked her to cook them for him. 
Śrutāvatī gladly undertook that service. She proceeded 
to cook the fruits but even after burning all the fuel 
she had, the fruits were not properly cooked. So she 
began to use her limbs one by one as fūel and burned 
them up. Indra was deeply impressed by her self- 
sacrifice and appearing to her in his own form married 
Śrutāvatī, (M.B. Šalya Parva, Chapter 48). 

32) Indra became Šatakratu. Indra performed one 
hundred sacrifices at the place called Indratīrtha. Thus 
he became Šatakratu. It was there that he gave much 
wealth to Brhaspati. (M.B. Šalya Parva, Chapter 49, 
Verse 2). 

33) Indra became a bird. Once Indra took the form of 
a bird and went to the forest and preached moral and 
spiritual duties to the sages who had gathered there. 
(M.B. Santi Parva, Chapter 11). 

34) Indra and Dantideva. Once Dantideva received a 
boon from Indra that he should have plenty of food 
and enough travellers to eat it. (M.B. Santi Parva, 
Chapter 29, Verses 120, 121). 

35) Indra and Brhaspati. Once Brhaspati told Indra 
that everything in the world could be achieved with 
soothing speech. (M.B. Salya Parva, Chapter 84, Verse 
Bye 
i wife Tara once fell in love with Candra 
(the Moon god). She deserted Brhaspati and* went to 
live in Candra's residence. Brhaspati complained 
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about it to Indra. Indra promised to bring her back 
and to restore her to Brhaspati by whatever mcans 
possible. Accordingly he sent a messenger to Candra. 
Compromise talks with Candra ended in failure. So 
preparations were started for a dreadful war betwecn 
Indra and Candra. Sukra, the preceptor of Asuras 
also joincd the side of Indra. Brahma who came to 
know of all this, came riding on his swan and recon- 
cilcd Indra and Candra. As directed by Brahma, 
Candra agreed to restore Tara to her lawful husband, 
Brhaspati, (Devi Bhagavata, First Skandha). 
36) Indra and Prahlada. The great King Prahlada once 
conquered Heaven. Indra, who lost his kingdom and 
lory, accepted Brhaspati’s advice and went to mect 
Stāra Šukra told Indra that Prahlāda was thc 
noblest person and that he had earned that nobility by 
his good qualities. Indra decided to acquire those good 
qualities from Prahlada. 
Indra disguised himself as a Brahmin boy and approa- 
ched Prahlada with a request for moral and spiritual 
advice. Prahlada accepted him as his pupil and gave 
him moral and spiritual advice. Pleased with the 
pupil’s devotion, Prahlada agreed to give him’ whatcver 
boon he wanted. The pupil said that he wanted only 
the good qualities of the Guru. Prahlada agreed to it. 
Then a shadow-like figure appeared to emerge from 


Prahlada’s body. Prahlada whowas puzzled asked the | 


figure :—*'Who are you” “The figure answered :— “I 
am your virtuous character. Now I am leaving you 
and entering this boy's body." Saying thus it left 
Prahlàda's body ^ and  cntered ^ Indra's ^ body. 
Following it, all the good qualities of Prahlada, like 
charity, truth, glory etc. entered Indra's body one 
after another. It was only in the cnd that Prahlāda 
came to know that the cunning pupil was Indra. Thus 
from that day, Prahlāda began to decline in his good 
qualities and Indra began to prosper. (M.B. Šānti 
Parva, Chapter 124). 
37) Indra and Gautama. "There is a story in the Mahā- 
bhārata, of how Indra restored life to a dead Brahmin. 
Gautama was a Brahmin who had left his own home 
and settled down to live in the village of Dasyus (an 
aboriginal tribe). He married from a low caste and 
followed the customs of Dasyus. At that time another 
Brahmin happened to come there. He ridiculed 
Gautama who had lost his caste. Next morning 
Gautama lcft his residence and went to another place 
Tired after his long journey, he fell asleep under a 
banyan tree. A King of birds named Nadijarhgha 
lived on that tree. Nādījaragha who was the son of 
Kasyapa, became very friendly with Gautama. He 
brought fish from the river Ganga to feed Gauta 
and fanncd him with his wings. 

bird that he was a poor Brahmin 
anxious to get some wealth. Th 
Raksasa King named Virūpāksa in 

was a close friend of Nādījamgha. 
Gautama to Virūpāksa with a reguest 
some wealth. Virūpāksa gave pl 
Gautama. He returned to the foot of the banyan tree 
carrying the gold on his head. Gautama who was 
quite tired after his long walk, was hospitably received 
by Nadijarhgha. That kingly bird lay asleep close b 

Gautama. An evil desire to eat the flesh of Nadi. 
Jarhgha dawned upon the mind of Gautama. He killed 


ma 
Gautama told the 
and that he was 
ere was a wealthy 
that country, who 
Nadijarhgha sent 
to give Gautama 
enty of gold to 
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that King of birdsin his slecp. Virūpākşa who came to ` 


know of this, killed Gautama and gave his flesh as food 
for Dasyus. Virūpāksa, with tears in his eycs, made a 
funeral pyre and cremated Nādījamgha's body. At that 
time, as directed by Brahmā, 
flow from heaven and revived Nàdijamgha. Virūpāksa 
told the whole story to Indra who came therc at that 
time. Indra said that Nādījarhgha dicd as the result of 
Brahmā's curse, He had offended Brahma on a former 
occasion by refusing to attend Brahma’s assembly, 
although he was invited. Nādījamgha who was restorcd 
to life, was noble enough to request Indra to bring 
back Gautama also to life. Accordingly Indra revived 
Gautama. Nādījamgha returned the gold to Gautama 


- and sent him away with his good wishcs. Indra rcturned 


to heaven, (M.B, Santi Parva, Chapter 173). 

38) Indra and Ahalyā. Indra, once fell in love with 
Ahalya, the wife of Gautama. Sage Gautama who 
came to know of it, cursed Indra. For further details, 
see under Ahalyā. 

39) Indra turned into a Fox. Once a haughty Vaisya 
knocked down a young sage named Kašyapa, with his 
chariot. The disgraced sage decided to commit suicide. 
Knowing this Indra went to the sage in the form of a 
fox and spoke to him, dwelling upon the evil aspects 
of suicide. At last the young sage gave up the idea of 
committing suicide and returned to: his hcrmitage. 
(M.B. Sànti Parva, Chapter 130). 
40) Indra and Subrahmanya. Long ago the Asuras led 
by Tārakāsura, persecuted the gods in many ways. 
Tārakāsura had received a boon from Brahmā that 
only the son born to Siva could slay him. So, to dis- 
tract Parame$vara from his penance, in order to make 
it possible for him to beget a son, Indra sent Kàmadeva 
(god of love) to him. But Kamadeva was burnt up in 
the fire from the third eye of Siva. After that Pārvatī 
won Siva as her husband as a result of her austere 
penance, She prayed to Šiva that Kāmadeva should be 
brought back to life and that a son should be born to 
her. Siva replied to her :— 

*Kàma was born from Brahniā's mind. As soon as he 
was born, he asked Brahma ‘‘Karh Darpam ?" which 
means—whom shall I tempt and conqucr ?" So Brahma 
called him *Kandarpa". Brahma had adviscd him 
even at that time that he should never tempt me. 
Disregarding that advice he came to attack me and I 
burned him up. Now it is not possible for him to be 
born in a physical form I shall beget of you a son 
with my spiritual power. I do not need the urge of 
Kamadeva for this, as in the case of ordinary 
mortals”. 

As they werc discussing this problem, Indra and Brahmā 
arrived there. At their request Šiva agreed to beget a 
son by Parvati. Since it is not desirable that all 
living beings should perish, Šiva allowcd Kāmadeva 
to be born in the minds of all creatures. 
Indra returned guitc happy. One day, Šiva and 
Parvati began their amorous dalliance. They did not 
stop it cven after a hundred years. The whole world 
began to shake toits very foundations. Fearing that 
the world might perish, the devas, as ordered by 
Brahma prayed to Agni, to interrupt the amorous play 
of Siva and Parvati. Agni, who understood that it was 
not possible to achieve their object, fled and concealed 
himself under water. The Devas went out in scarch 
of Agni. By that time, the creatures in the water who 
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could not bear the heat of Agni, told them the seeret. 
Then Agni deprived them of the power of speech by a 
eurse. After that he went and hid himself on the 
Mandara mountain. Elephants and parrots diselosed 
the seerets of Agni, who was hiding within the hollow 
of the trunk ofa tree. Agni deprived them of their 
tongues by a curse. At last the gods discovered Agni. 
They sent him at once to Siva to stop him in his 
amorous dalliance. Agni sueceedcd in his mission by 
his intense heat. Siva transferred his semen to Agni who 
beeame pregnant. Being unable to bear its weight Agni 
deposited it in the river Ganga, who at the behest of 
Siva himself, left it in the woods on the Mahāmeru 
mountain. Siva’s attendant bhūtas (spirits) offered 
Pūjā to it there. After a thousand years a boy with six 
faces (Subrahmanya) was born out of it. He was suck- 
led by the Krttikás employed for that purpose by 
Parvati and the boy grew up with astonishing rapidity 
within a few days, Having been suckled by the 
Krttikas, the boy got the name **Karttikeya". 

In those days, Devendra who was defeated by Taraka- 
sura, decided to give up war and was living in Mahā- 
meru. The Devas and the sages used to go to Subrah- 
manya for proteetion. When Devendra knew it, he 
beeame angry and went to war with Subrahmanya. 
Subrahmanya was wounded on the face with Indra's 
weapon. From the wound two sons named Sakha and 
Visakha were born to Subrahmanya. With their help 
Subrahmanya eneountered Indra again. At this stage 
Siva appeared there and informed Indra that Subrah- 
manya had been born with a mission to kill Tārakāsura 


and to restore Indra’s kingdom to him. It was then’ 


that Indra recognized Subrahmanya. He begged pardon 
of Subrahmanya and expressed his desire to instal him 
as his military commander. When he tried to perform 
the ceremony of installation by sprinkling the holy 
water on Subrahmanya’s head, the water refused to 
eome out of the pot. Siva told Indra that it was 
because he had tried to perform the installation before 
propitiating Ganapati. Indra then offered worship to 
Vighnegvara (Ganapati) and the ceremony went off 
without any hiteh. Subrahmanya who thus became 
Indra's commander, killed Tārakāsura shortly after- 
wards. (Kathāsaritsāgara, Lavanakalarhbaka, 6th 
Taranga) . 

41) Indra and Mahābali. The vanquished Mahabali 
who had left his home and eountry was in gloom 
and despair when onee Indra paid him a visit. 
At that time Mahālaksmī emerged from Mahābali's 
body and entered Indra’s body. (M.B. Santi Parva, 
Chapter 224). 

42) Indra and Godāna (gift of cow). Once Indra asked 
Brahma about the effieacy of godana or giving a cow 
as gift. Brahma told him that there is a world free from 
the infirmities of old age and diseases and it is called 
*Goloka". He added that those who perform Godana 
would get a place in Goloka. 

43) Indra and a bird. A hunter in Kasi onee went to 
shoot birds with poisoned arrows. One of his arrows 
hit a big tree aecidentally and the powerful poison dried 
up the whole tree. In the hollow of the trunk of that 
tree there lived a bird with mystie powers. It did not 
like to leave that tree whieh had been its refuge 
ever sinee its birth. One day Devendra, in the guise of 
a Brahmin came to the bird, who recognized him by 
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its mystic power. In the conversation between them 
Devendra advised the bird to leave the tree and find 
some other suitable plaee for its residence. The bird 
did not aeccpthis adviee. Indra was pleased at the 
bird’s loyalty and gratitude towards that tree which 
had been its shelter all along. So he took the bird 
along with him to Devaloka. (M.B. Anušāsana Parva, 
Chapter 5). 

44) How Indra turned Bharūgāšva into a woman. There 
was a King named Bhamgāšva. Onee he performed a 
sacrifiee ealled **Indradvista" whieh was believed to 
have the power of blessing him with children. Indra 
being not invited was displeased with him and was wait- 
ing for an opportunity to wreak vengeance on him. 
One hundred sons were born to Bhamgaáva. Onee he 
went to the forest after entrusting the affairs of the 


* kingdom to his sons. Indra cunningly misguided him 


and made him lose his way in the forest. Wandering 
alone with his horse in the forest, he reaehed the bank 
of a river. Weary and thirsty, he stepped down into the 
river. To his amazement, he was instantly transformed 
into a woman! The bewildered **woman" somehow 
reached Bharhgaíva's palace. All the members of his 
family were deeply grieved over his change of sex. To 
avoid embarrassment to himself and others, Bhamgasva 
returned as a woman to the forest and there lived as 
the wife of a sage and became the mother of a hundred 
sons. After some years "she" went baek to the palace 
with the sons and leaving them there returned again 
to the forest. A 

Indra went to the palace at this time and made the 
two sets of hundred sons guarrel with one another 
until all of them perished in fighting. Hearing about 
this the mother who was in the forest, wept bitterly. 


- Indra visited her (Bharhgagva) there and she told him 


the whole story of her misfortunes and begged his 
pardon for performing Indradvista saerifice without 
inviting Indra. Pleased with her repentance Indra 
promised to resuscitate one set of her hundred sons. 
She wanted all the hundred sons who were born when 
she was a woman, to be restored to life. Indra was 
ready to restore her manhood too, but she preferred 
to continue as a woman. Indra restored to life all the 
200 sons of Bharngasva and leaving Bharhgaéva as a 
woman, returned to Devaloka. (M.B. Anušāsana 
Parva, Chapter 12). 

45) Indra and Matarūga. A story is found in the Mahā- 
Bharata under the title of “Indra-Matarnga-Samvada”’ 
whieh illustrates that a Ksatriya, Vaigya or Sidra can 
never become a Brahmana by any means. It was told 
by Bhisma to Arjuna as follows :— 

“Long ago a Brahmana’s wife gave birth to a boy. The 
boy was given the name Matamga. His father sent him 
in a chariot drawn by a donkey, in connection with ‘a 
yaga which he wanted to perform. Matarhga whipped 
the donkey mereilessly. Seeing this, the donkey’s mother 
said to Matarnga—'You are not a Brahmana. 
Brāhmaņas cannot be so eruel. You are a Caņdāla (a 
man of the lowest caste) born to your mother by a 
barber.” ; 
Matarhga sadly returned to his father and after telling 
him what he had heard from the mother-donkey set out 
to perform an austere penanee with the objeet of 
beeoming a Brāhmaņa. Devendra appeared to him 
and asked him what he wanted. Matamga asked for a 
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boon whereby he could become a Brahmana; Indra 
vanished after saying that it was impossible. After that 
Matamga performed penance for hundred years, 
standing on one foot. Indra appeared again and 
repeated that it was impossible for Mataiga to be- 
come a Brahmana. Then Matainga continued his 
penance for a thousand years, standing on his toc. 
Indra appeared again and transformed Matarhga into 
a Deva named *'Chandodeva”. Indra told him that 
though he could become a Deva, he could never 
achieve Brahminhood. In his extreme grief Matarnga 
renounced his life and entered Hcaven. (M.B. Anušā- 
sana Parva, Chapters 27, 28 and 29). 

46) Indra and Sambara. There is a story in the Maha 
Bharata in which an Asura named Šarnbara explained 
the greatness of Brahminhood to Indra. Onee Indra 
approached the Asura, Šariībara and asked him what 
was the source of his glory and prosperity. Saribara 
replied that it was all due to his whole-hearted worship 
of Brāhmaņas. From that time Indra began to offer 
worship to Brāhmaņas and thus he won the place of 
Indra. (M.B. Anušāsana Parva, Chapter 36). 

47) Indra loved Ruci. ‘here is a story in the Mahā- 
bhārata of how a sage named Vipula who was born in 
the family of Bhrgu once saved Ruci, his Guru’s wife 
from Indra. Long ago, a great sage named Deva$armà 
lived ina forest. His wife Ruci being enchantingly 
beautiful, many suitors were attracted to her. Chief 
among them was Indra. Deva$armà was aware of this. 
Once he had to leave his 4rama in connection with a 
yàga. So he ordered his disciple Vipula to guard his 
wife Ruei during his absence. He had given a hint to 
Vipulathat Indra who was an expert in disguises, 
might appear in the àárama in any form. Vipula, by 


means of his mystic power entered into his guru’s wife ` 


and guarded her. 

After some time, Indra reached the Agrama in the guise 
of a handsome youth. He disclosed his real identity to 
Ruci and told her that he had come there to spend a 
night with her. Ruci fell in love with him. But sinee 
she was under the mystic control of Vipula, Indra was 
unable to fulfil his desire. At last Vipula sent him away 
in disgrace. (M.B. Anušāsana Parva, Chapter 4, 44). 
48) Indra's theft of Lotus. Indra once stole Agastya's 
lotuses. (See under Agastya). 

49) Indra’s theft of an Elephant. Indra once stole an 
elephant belonging to the great sage Gautama. The 
sage complained to Dhrtarāstra, who advised him to 
offer prayers to Indra. Accordingly Gautama pleased 
Indra by his prayers. Indra appeared and aftcr return- 
ing the elephant took both the elephant and Gautama 
along with him to Devaloka. (M.B. Anušāsana Parva, 
Chapter 102). ; 

50) Indra and Marutta. Long ago there was a famous 
king named Marutta. Indra was closely associated with 
him in many of his activities. (For more details see 
Marutta). 

51) Indra and Dharmaputra. Another anecdote about 
Indra which deals with the last part of Dharmaputra’s 
life is given in the Mahabharata. 

The Pandavas, towards the end of their lives entered 
the forest and were travelling to the north. Dharma- 
putra who was walking in front, was followed by a dog. 
On the way the four brothers and Paficati fell down 
dead. Dharmaputra continued his journey accompanied 
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by the dog without turning back or looking behind. At 
the end of the journey, Indra was waiting for him with 
his chariot. He told Dharmaputra that his brothers and 
wife had already taken their places in Heaven and that 
he should leave behind the dog and get into the chariot 
to go to Devaloka. Dharmaputra pleadcd that it was 
not right for him to enter Devaloka after deserting the 
dog wliich had followed him so far. Evcn though Indra 
pressed him very much to enter the ehariot without the 
dog, Dharmaputra did not yield. At last the dog assum- 
ed the form of Yama who appeared and explained to 
them that he had taken the form of a dog and followed 
his son Dharmaputra to test his noble nature. They 
were all happy and all the three of them proceeded in 
the chariot to Devaloka. (M. B. Mahāprasthānika 
Parva, Chapter 3). 

52) Indra and Bali. In Uttara Rāmāyaņa there is a 
story as given below, about the birth of Bali, a son of 
Indra :— 

Aruna, the charioteer of Sürya (the sun-god) went one 
night to Indraloka to see the goddesses dancing. Men 
were not allowed to enter the dancing hall. So, Aruna 
managed to enter the hall by disguising himself as a 
beautiful lady. The moment Indra saw her he fell in 
love with her. The name she assumed at that time was 
Aruni. Indra secretly took her outside and they had a 
sexual union. Bāli was the son born from their union. 
53) Indra’s theft of a Horse. A King named Sagara once 
performed a sacrifice. Devendra stole the sacrificial 
horse. Sagara sent all his 60,000 sons in search of the 
horse. They dug up the carth and went to the Nether 
worlds where they saw the horse ticd in front of the 
sage Kapila. The enraged sons of Sagara tried to 
capture and bind the sage. But Kapila reduced all 
the 60,000 princes to ashes by his curse. (Valmiki 
Ramayana, Balakanda, Chapter 39). 

54) Indra cut an embryo to pieces. Diti and Aditi were 
the daughters of Daksa. Kašyapa married them. Indra 
was born as the son of Aditi. At this birth of-a son to 
Aditi, Diti became jealous of her sister. One day she 
told her husband Kašyapa that she too wanted to have 
a virtuous, heroic and brave son who would be equal 
to Indra in every respect. Kasyapa promised to grant 
her wish. 

In due course, Diti became pregnant. Now it was 
Aditi’s turn to become jealous of Diti. She could not 
bear the thought of Diti having a son equal to her own 
son Indra, in glory and splendour. So she called Indra 
and secretly instructed him to destroy Diti’s child in the 
womb, by whatever means. 

In obedience to his mother, Indra approached Diti 
pretending friendship and spent a lot of time in her 
company. He soon won her confidence and love by his 
affectionate attentions. On one oecasion, when she was 
in sound sleep, Indra, by his mystic power, entered into 
Ditis womb with his weapon Vajra and cut the child 
in the womb into seven pieces. The child began to ery 
loudly, but Indra said “Mā ruda” which means ‘‘do 
not cry" and eut each of the pieces again into seven 
parts. Thus the embryo (child) was finally eut into 
fortynine pieces, which later became the  fortynine 
*Márutas" or *Maruts". When she woke up, Diti 
realized Indra's treachery and in her fury she cursed 
Indra and Aditi. She cursed that Indra would lose his 
kingdom of Devaloka and that Aditi would be im- 
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. Ravana from that chariot and slew him. 
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prisoned and her sons would be killed. As a result of 
this curse Devendra lost his kingdom on one occasion. 
Aditi, in her next birth, was born as Devaki, wife of 
Vasudeva and was imprisoned by Kamsa who killed 
her children. (Devi Bhagavata, Fourth Skandha). 

55) Indra and Ambarisa. 

1) King Ambarisa had a minister named Sudeva. 
Sudeva fell fighting in the battle-field. After some years, 
Ambarisa also died. When Ambarisa arrived in Heaven, 
he was surprised to find that Sudeva had already secured 
a place therc long ago. Ambarisa had performed many 
more acts of holiness than Sudeva. Yet Sudeva attained 
Heaven earlier than Arhbarisa. Ambarisa asked Indra 
why it was so. Indra answered that just as Ariībarīsa had 
performed many sacifices, Sudeva had performed many 
war-sacrifices. He added that ‘war-sacrifices werc as 
efficacious for attaining Heaven as other kinds of sacrifices 
(M.B. Santi Parva, Chapter 98). 

(2) Ambarisa, King of Ayodhya was performing a 
sacrifice. At that time, Indra had stolen thc sacrificial 
animal. To continue the sacrifice without interruption, 
the King decided to substitute Suna‘gepha, the son of 


` Rcīka, for the cow. But Suna‘gcpha praycd to Indra 


who came and rescued him from the jaws of death. 
(This story is given in other Purāņas with slight varia- 
tions. Valmiki Rāmāyaņa, Bila Kāņda, 61st Sarga). 
56) Indra and Triíanku. There is a story that Indra 
oncc pushed down from Heaven, Trifanku a King of the 
Sūrya varáa (Solar dynasty). Sce under TRISANKU. 
57) Indra and Visvamitra. Once Vi$vamitra observed a 
vow of silence for a period of one thousand years. At the 
end of that period, when he was about to take his food, 
Indra appeared in the form of a Brahmin and asked for 
that food. Visvamitra gave that food to the Brahmin 
and resumed his austere penance. (Valmiki Rāmāyaņa, 
Bala Kāņda, 65th Sarga). 

58) Indra, Šrī Rama and Šarabhariga. 

(1). At the time when Sri Rama and Laksmana were 
leading their life in the forest, one day Indra paid a visit 
to the Ásrama of the sage Sarabhanga. Devendra wished 
to take the sage with him to Devaloka. As they were 
talking, they saw Sri Rama coming to the Agrama. Indra 
advised Sarabhanga to speak to Sri Rama and left the 
place. As suggested by Indra, the sage had a conversa- 
tion with Sri Rama. After it Sarabhanga offered his 
body to the fire and went to Devaloka. (Valmiki 
Ramayana, Aranya Kanda, 5th Sarga). 

(2) When the battle between Sri Rama and Ravana 
was in progress, Indra -presented to Sri Rama, an 
cxcellent chariot along with the horses. The chariot and 
horses were handed over to Sri Rama on the battlefield 
by Mātali, Indra's charioteer. Sri Rama fought against 
(Valmiki 
Ramayana, Yuddha Kanda, Sarga 103). 

(3) After the war with Ravana, Indra appeared before 
Sri Rama and. asked him what boon he wanted. Sri 
Rama replied that all those monkeys who died in the 
war should come back to life and the forests in which 
they lived should abound in fruits and flowers in all the 
seasons of the year. Indra restored all those monkeys to 
life and made all the forests in which they lived, green 
and rich with luxuriant vegetation. (Valmiki Rimiyaya, 
Yuddha Kanda, Sarga 129). 

59) Indra gives his sword for safe-custody. During their life 
in the forest Sri Rama and Laksmaņa, accompanied by 
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Sita entered Dandakaranya. Sri Rama’s chief object in 
going there was to give protection to the sages and their 
liermitages in the forest. But sceing that he had made the 
killing of Raksasas his main purpose, Sita told him that 
this change in the objective would spoil other important 
matters. To illustrate this she told him the following 
story :— 

‘Once upon a time, a great sage was observing holy 
rites with great austerity. Indra was alarmed at it. He 
went to the sage’s hermitage in the form of a warrior 
armcd with a sword. Indra handed over his sword to 
the sage for safe custody. The sage accepted it and 
from that time all his attention was concentrated on 
the sword. All his time was spcnt in guarding the 
sword and he began to neglect his devotional duties 
asa sage. As a result of it his mystic power declined 
and ultimately he fell into Hell. (Valintki Ramayana, 
Aranya Kanda, 9th Sarga). 

60) Indra and Kabandha. See under Kabandha. 

61) The Post or Office of Indra. Indra was anointed as 
King of Devas on Meghavān mountain. In the 42nd 
Sarga of Kiskindha kanda of Valmiki Ramayana we 
find that Sugriva had ordered the monkeys to search 
for Sita on that mountain also. 

62) Indra and Maya. Maya, the carpenter of the 
Asuras, performed penance to Brahma and acquired 
complete mastery in the science of carpentry and 
architecture. After that he constructed a forest mansion 
of golden colour and took up his residence in it. Once 
Maya set his eyes on a goddess named Hema. When 
Indra knew this he became angry and killed Maya 
with his weapon—Vajra. From that time Hema got 
Maya’s golden mansion. This was told by Hemā's 
maid, Svayamprabha to Hanūmān. (Valmiki Rāmā- 
yaņa, Kiskindha Kanda, 5lst Sarga). 

63). Indra cut off the wings of Mountains. In Krtayuga 
all the Mountains in the world had wings. They used 
to fly about here and there like Garuda with the 
speed of wind. The sages and the Devas feared that 
they might fall on their heads. The Devas held a con- 
ference and elected Indra to find a remedy for this. 
Indra cut off the wings of the mountains with his Vajra. 
The Maināka mountain was a friend of wind. When 
Indra was about to cut off the wings of that mountain, 
Wind suddenly removed it and deposited it in the 
ocean. It is out of his gratitude for this that the 
Maināka mountain rose up from the ocean and pro- 
vided a resting place for Hanūmān, the son of Wind 
god, when he jumped to Lanka. This story was told 
by Maināka mountain to Hanūmān. (Valmiki Rāmā- 
yana, Sundara Kanda, Ist Sarga). 

64) Indra cut off his preceptor’s head Once Devendra ° 
accepted a sage named Viśvarūpa as his preceptor for 
a sacrifice. Vi$varüpa's mother was a Dānava partisan. 
So this priest, as directed by his mother, performed 
the sacrifice with the prayer—‘‘May the gods and the 
Asuras prosper.” As a result of the prayer, both the 
gods who performed the sacrifice and the Asuras 
who did not perform it, prospered. At this Devendra 
became furious and he cut of the head of the Guru. 
(Devi Bhagavata, 3rd Skandha). 

65) Indra and Mahisāsura. See under Mahisāsura. 

66) Indra became a bull. Long ago there was a King 
called Kakutstha in the Iksvaku dynasty. When he was 
ruling over the kingdom of Ayodhya, a war broke 
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out between Devas and Asuras. In that war, the Devas 
were not able to defeat the Asuras. Indra in distress 
approached Visnu for refuge. Visnu advised him to 
seek the hclp of Kakutstha, King of Ayodhya. So Indra 
with the other gods went to Ayodhya. When Kakutstha 
heard about their appeal for help, he glady offered 
his help but only on condition that Indra became his 
vehiele. Seeing no other way, Indra assumed the 
form ofa bull and Kakutstha, riding on the baek of 
the bull fought against the Asuras and defeated them. 
Tt is from that day that the King came to be eallcd 
*Kakutstha", *«Indra-vàhana" and *'Puraiijaya”. (His 
original name is unknown). “Kakut” means the ‘thump 
ofa bull". Because he was scated on the *'Kakut" he 
got the name “Kakutstha’’, Because he madc Indra 
“vahana”’ (vehiele) he got the name of *«Indraváhana". 
As he defeated the Asuras and eonquered their city 
(pura) he was called **Puraüjaya". Kakutstha was the 
son of Šašāda and the father of Prthu. Šrī Rāma is 
ealled *Kàakutstha" because he was’ born in the 
family of Kakutstha. (Devi Bhagavata, 7th Skandha). 
67) Indra’s Task. Devi Bhagavata, 8th Skandha says 
that Indra is one of the *Astadikpalakas (the eight 
protectors of the quarters) and the name of his eity 
is "Amarāvatī”. 

68). Indras term of Life. The Devi Bhagavata 5th 
Skandha says that two life-spans of Brahma make 
Visnu’s life-span. Siva has double the life-span of 
Visnu, that during the life of Brahma, fourteen 
Indras will drop down from Heaven and perish, and 
one day of Brahma is made up of one thousand 
**Caturyugas.^ 

There are fourteen. Manvantaras during the life of the 
present Brahma (See under Manvantara). This means 
that fourteen Manus will be born and wil] die one 
after another during this period. Each Manvantara will 
have its own Indra and the Devas. The first Manu was 
Svāyambhuva. After him five more Manus, Svārocisa, 
Uttama, Tamasa, Raivata and Caksusa, have passed 
away. The present Manu is Vaivasvata the son of 
Sūrya. The current Vaivasvata Manvantara is the 
seventh. At the end of seven more Manvantaras, the 
present Brahmā will perish and a new Brahmā will 
be born. For the names of the Indras of different 
Manvantaras, see under Manvantara. (Visnu Purana, 
Part 2, Chapter 1). 

69) Indra became a Calf. (See under Prthu). 


70) The name Purandara. Sardar K. M.  Panikkar 
in his preface to Rgveda Samhità says that Indra 
got the name Purandara because he destroyed the 
cities (Puras) of the Dasyus. But in Chapter 71, of 
Vàmana Purāņa, we are told that he got this name 
because he killed “Pura”, the son of Mahābali. 

71) Indra in the land of Konkana. Once an Asura named 
Sürapadma obtained from Brahmà, a boon to enable 
him to conquer the whole world. He persecutcd the 
inhabitants of all the three worlds. He sent his followers 
to bring Indrani (Indra's wife) to him as a captive. 
Indra, who eame to know of this, secretly went away 
with Indrani to the Konkana land and lived ina 
temple there. After some days, entrusting Indrāņī to 
the protection of Šāstā, he went to Kailāsa. Just at this 
time, Sürapadma's sister Ajámukhi came there and 
tempted Indrani. Šāstā cut off the hands of Ajāmukhī 
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and took Indrani to Kailasa. 
Kanda). 

72) Indra and Mucukunda. Mueukunda, a King of the 
Iksvaku dynasty, once went to Devaloka at the invita- 
tion of Indra. In the war between the Devas and 
Asuras, Mucukunda helped Indra and the Asuras wcre 
defeated. Indra was pleased and asked Mueukunda 
what boon hc wanted. Mueukunda asked for a boon 
which would give him long and sound slcep. Indra 
granted it and in addition deelared that anyone who 
disturbed Mueukunda’s sleep would be redueed to 
ashes. After that Mueukunda went to sleep in a cave 
in the middle of a dense forest. 

A King of the tribe Yavana performed penance to 
Brahma and obtained his boon which would enable 
him to defeat the Yadavas (Sri Krsna’s elan) and 
he began to fight with Sri Krsna. Beeause of 
Brahma’s boon, Sri Krsna was not able to kill him. 
He drove Yavana into the eave in whieh Mueukunda 
was sleeping. Mucukunda suddenly woke up from his 
sleep and looked at him with great anger. Yavana 
was at once reduced to ashes. (Bhāgavata, 10th 
Skandha ). 

73) Indras favourite Drink. The juice of the Soma 
Plant is the favourite drink of Indra. (Rgveda, Ist 
Mandala, Ist Anuvaka, Ist Sūkta). 

74) Indra became a Goat. Sage Angiras began wor- 
shipping the Devas, hoping to have a son who will be 
equal in glory to Indra. Indra who did not like 
another person to be his equal, took birth himself as 
the son of Angiras. Savya is the name of that son. 
Onee Savya assumed the form of a goat and ate up the 
soma plant of a sage called Medhātithi. The sage then 
called him Mesa (goat). Indra is still known by the 
name, Mesa. (Rgveda, Ist Mandala, Ist Anuvaka, 
51st Sükta). 

75) Indra turns woman. Once Indra took birth as the 
daughter of a king named Vrsaņāšva and assumed the 
name Mena. (Rgveda, Ist Mandala, lst Anuvaka, 
52nd Sūkta). 

76) Indra and Rjiívan. Onee Indra helped a King named 
Rjiśvā to defeat the Asuras, Karaūja, Parnaya and 
Varngrda. (Rgveda, Ist Mandala, lst Anuvaka, 
53rd Sūkta). a 
77) Indra and Sürya. A King named Svašva offered 
prayers to Sürya to bless him with children. Sürya 
himself took birth as his son. Onee a great sage called 
Etaša got involved in a fight with this son (Sūrya). 
When the sage was about to eollapse, Indra came to 
his reseue. (Rgveda, Ist Mandala, llth Anuvāka, 
62nd Sūkta). 

78) Indra and Sarama. Onee an asura called Pani stole 
some cows and hid them in some unknown place. Indra 
asked Saramā, the biteh of the Devas to find out and 
inform him where the cows were kept concealed. Sara- 
mā replied that she was prepared to do so, if Indra 
would give milk to her child and look after itin her 
absenee. Indra undertook that task and the biteh went 
out and found out the plaee where thc cows were hidden 
and reported it to Indra, (Rgveda, 1st Mandala, 11th 
Anuvāka, 62nd Sūkta). 

79) Indra and Dadhica, WDadhīca (Dadhīci) was the son 
of Atharva. He used to scare away the Asuras by his 
eerrible look. Once when hc had gone to Hcaven, the 
earth became infested with Asuras. Indra set out to 
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fight them. He tried to find out whether Dadhīca had 
lett behind anything to be used as a weapon. **Dadhica 
had with him a horse-head”, he was told. Indra went in 
scarch of it and at last found it ina lake ata place 
called Saranya. It is with its bone that he killed the 
Asuras. (Rgveda, Ist Mandala, 13th Anuvaka, 84th 
Sūkta). 

80) Indra and Dadhyai. Indra taught Madhuvidyā 
(The science of intoxicating drinks) to Dadhyan. He 


was warned by Indra that if he: communicated that 


lore to anyone else, his head would be cut off. Once 
the Aívinis wanted to learn it. Since Indra had denied 
Sonia drinking to A$vinis, they were not on good terms 
with Indra. So they approached Dadhyan to acquire 
that Knowledge. But he refused to teach them due to 
his fear that Indra would cut off his head. So the 
Ašvinīs cut off Dadhyan's head and fixed a horse's 
head in its place. With that horse-head Dadhyan 
taught the Agvinis Madhu Vidya. After they had learnt 
the knowledge, they replaced his own head after remo- 
ving the horse-head. (Rgveda, Ist Mandala, 17th 
Anuvaka, 116th Sūkta). i 
81) Itis said that once, in a light mood, Indra made 
a mare give birth to a cow. (Rgveda, lst Mandala, 
18th Anuvāka, 121st Sūkta). 

82) Indra and Šatānīka. Šatānīka was a King of the 
Lunar dynasty who ruled ovcr the city of Kaušāmbī. 
Indra who was highly impressed by his heroic 
exploits once invited him to Devaloka to suppress 
the Asuras. In the war with Asuras, Satanika was 
killed. After that Satànika's son, Sahasrānīka went to 
Devaloka and killed the Asuras. Indra who was pleased 
declared that Sahasranika would marry the beautiful 
Mrgavati and they were married. See under Mrgavati. 
(Kathāsaritsāgara, Kathāmukha lambaka, lst Taranga). 
83) Indra and Vāsavadattā. Wasavadatta who was the 
wife of Udayana was born in the world by Indra's 
blessing. See under “‘Vasavadatta”. (Kathasaritsagara, 
Kathamukha larhbaka, lst Taranga). 

84) Indra and Meghanāda. Ravana conquered the 
world with the help of Brahma’s blessing. In his pride 
he came into conflict with Indra. After a fierce battle, 
Rāvaņa's son, Meghanāda dcfeated Indra. He took 
Indra to Lanka as a prisoner. Ravana chained Indra’s 
hands and feet and tied him to his flagstaff. The Devas 
in distress approached Brahma for help. Brahma went 
to Lanka and secured the releasc of Indra. After giving 
the title of Indrajit to Meghanada, Brahma returned to 
Brahmaloka.. 

Sometime before this Devendra had committed adultery 
with Ahalyā, Sage Gautama’s wife. At that time 
Gautama had uttered a curse on him, that he would 
have to spend a year in prison, chained by an encmy. 
His life in Ravana’s prison in Lanka was in fulfilment 
of that curse. (Uttara Ramayana). 

85) Indra and Haniman. Hanūmān, the son of Vayu 
(wind) sprang up into the sky as soon as he was born, 
secing the brilliant rising sun, and mistaking it to be 
some delicious food. He saw Rāhu who was standing 
near the sun and made a leap towards him. When 
hc came near, he saw Airāvata, Indra's elephant, 
standing in Devaloka. At once he turned towards that 
elephant to swallow him. Secing the struggle between 
Hanūmān and Airāvata Indra used his weapon Vajra 
which cut the monkey’s “hanu” (jaw bone) and he fell 
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down dead on the earth. Vāyu, in deep sorrow, took 
the dcad body of his son and went to Pātāla. When 
Vayu (wind) lcft thc world, the creatures of the world 
undcrwent great suffering. Then the Devas led by 
Brahmā went to Pātāla, consoled Vāyu and rcvived 
Hanūmān. Since his “Hanu” was cut with Vajra, the 
monkey was named “Hanūmān” by Indra. Besides, 
Indra gave him a blessing that Hanūmān would die 
only when he wished. (Uttara Ramayana, Vālmīki 
Ramayana; Kiskindha Kanda; 66th Sarga). 

86) Indra and Govardhana. For the story of how the 
people of Gokula (Cowherds’ colony) stopped the wor- 
ship of Indra, how Indra caused ahcavy shower ofrain, 
and how Sri Krsna used the Govardhana mountain as 
an umbrella, see under *Krsna". 

87) Indra becomes victim of old age. Once the sage 
Durvāsas went to Devaloka. The goddesses gavc him a 
grand reception at which Menaka presented him with 
a garland made of fragrant flowers. The sage gave it to 
Devendra. Indra placed it on Airavata’s tusk. The 
fragrance of the garland attracted a large number of 
bees to it. They swarmed round the head of the cle- 
phant and annoyed it. Airavata picked up the garland 
trampled it under his foot, pulled it to pieces and threw 
it away. Durvāsas took this as an insult to himself and 
pronounced a curse that all the gods would be subject- 
cd to wrinkles and grey hair of old age. 

Indra and the other gods fell victims to old age. Indra 
requested Durvasas to releasé him from his curse. The 
sage relented and told him that if the Devas drank 
Amrta obtained by churning the ocean of milk they 
would recover their youth. Accordingly, the ocean of 
milk was churned by the joint effort of the Devas and 
Asuras and in the end the Devas snatched it away. 
When the Devas drank Amrta, the symptoms of old age 
disappeared and they recovcred their youth. (Uttara 
Ramayana). 

88) Indra and Dandakaranya. “Danda the son of Iksvaku, 
a King of the Solar dynasty, ruled over the territory 

between the Vindhya and the Himalayas. Once when 

he was out ahunting in the neighbourhood of the moun- 

tains, he saw a E woman. She was “Arā”, the 

daughter of the sage Sukra. The King was fascinated 

by her beauty and fell desperately in lovc with her at 

the very first sight. He seized her by force and commi- 

tted rape on her. When Šukra knew about this, he was 

furious and uttered a curse that Indra should. shower 

a rain of fire on Danda's kingdom. Thus the whole 
country of Danda was destroyed by Indra's rain of fire. 

In coursc of time that region was turned into a dense 

forest and came to be called ‘‘Dandakaranya’’. (Uttara 


' Ramayana) . 


89) Other names of Indra. Indra; Marutvan, Mzchavan, 
Bidaujas, Pākašāsana, Vrddhasravas, Sunāsīra, Puru- 
hata, Purandara, Jisnu, Lekharsabha, Sakra, Sata- 
manyu, Divaspati, Sutrāmā, Gotrabhit, Vajri, Vāsava, 
Vrtrahā, Vrsā, Vastospati, Surapati Valārāti, Šacīpati, 
Jambhabhedin, Harihaya, Svārāt, Namucisūdana, Sarh- 
krandana, Dušcyavana, Turāsāt Meghavāhana, Akhan- 
dala, Sahasrāksa, Rbhuksā. 

90) Indra’s Divinity. In the earliest stage of Hinduism, 
Indra had occupied one of the most eminent places 
among the gods. Mahāvisņu had only the place of 
younger brother of Indra at that time. In Amara Kota 
we find “Upendra Indrāvaraja”” as the synonym of 
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Visnu. In Rgveda Indra has a more important place, 
Although Rudra is a divinity or deity and although 
there are references to Kapardin, there is not even a 
single stuti (praise) about Šiva in the Rgveda. Rg- 
veda does not recognize Devīpūjā and idol worship. 
But in the Puranic age, Indra was transformed into a 
lascivious *'Deva Prabhu” (Lord among the gods). 
Sardar K.M. Panikkar, in his preface to “Rgveda 
Samhita” says about Indra:— ‘‘The main actor in Rg- 
veda is Indra. In the war against the Dasyus the Aryas 
seek the help chiefly of Indra. Indra is represented as 
very handsome and of a golden complexion. His weapon 
is Vajra, thunderbolt which was made by Tvasta. 
Vayu (wind) is his charioteer. Hc is constantly travel- 
ling about in the sky driving in his golden chariot. Indra 
likes drinking Soma juice more than the other gods. 
Indra is even referred to as ‘‘Somapa’’. He is also 
somctimes deseribed as the twin brother of Agni. Sages 
have sung unendingly about the exploits of Indra. 
Hiranyastüpa, a sage, has composed a work entitled 
**Indrastuti" which celebrates many of the heroic deeds 
of Indra. Indra was Vajrapani who had slain the Asuras 
like Ahi, Tusna, Sainbara, Vala, Vrtra and others, 
There are also several stories in the Vedas about the 
birth of this hero. At the time of Indra’s birth, some- 
how, his mother felt that he was ineapable of being 
killed. So she decided to abandon him. Fearing trouble 
for herself, she asked the child to leave her and go to 
some other place. Indra refused to do so and followed 
her to the house of Tvasta. There he drank the juice - 
of the soma plant and gained strength to kill his ene- 
mies. But unaware of this, his mother, tried to keep 
him concealed. Indra, however, came out of the place 
in his dazzling attire and encountered the enemies. 
Vrtra who met Indra got ready for a fight. In the fight 
Vyarnsa struck down Indra. The devas fled in fear. 
Indra who was left alone called upon Visnu and sought 
his aid. 
Although Indra needed help in his fight with Vrtra, hc 
was the chief support to the Ārynasin their fight against 
theDasyus. It was Indra’s Vajra which broke up the for- 
tresses of many Dasyu kings. That was why he got the 
name ''Purandara”. Once Indra dried up thc whole 
rivcr to enable his army to cross it for the sake of Sud- 
ās. When Sufravas beeame helpless, Indra destroyed 
twenty kings and 60099 soldiers with his chariot wheel. 
Thus we see Indra in the Rgveda as the destroyer of 
the Dasyus and the protector of Aryans.” 
Indrani, Saci and Pulomajā are the names of Indra’s 
wife. Indra’s son, Jayanta is also known by the name 
of Pākašāsani. Indras city is Amarāvatī ; his chariot 
*Vimàna", his charioteer Mātali, and his garden Nan- 
danavana. ‘‘Vaijayanta”is the name of his mansion. 
Indra’s weapon has several other names, such as, Hra- 
dini, Kuli£a, Bhidura, Pavi, Satakoti, Svaru, Samba, 
Dambholi, A£anietc. Indra's assembly is called ‘‘Su- 
dharmà". Indra's bow is the rainbow, his sword is 
Paraüjaya and his residence is Heaven. The trces in 
Heaven are, Mandāra, Pārijāta, Santana, Kalpavrksa 
` and Haricandana. Thc festival celebrated in honour of 
Indra is called ‘‘Sakradhvajotthina” or “Indrotsava”’. 
91) Indra and Utianka. See under Uttanka. 
92) Indra and Kabandha. See the second para under thc 
name Kabandha. 
93) Indra was born as Gādhi. -See under Gadhi, 
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94) Siva ended Indra’s pride. See under Pandavas. 

95) Indra stole the cows. For the story of how Indra stole 
the cows from Gokula see under Krsna. 

96) Indra and Mahūšani. Onee Mahāšani, the son of 
Hiranya defeated the gods in a battle and took 
Indra and Indrani to Pātāla as captives. The 
Devas who knew that Mahāšani was a relative of 
Varuna, sought the help of Varuna. At the instance. of 
Varuna, Indra was released. The revengeful 
Indra prayed to Siva, Siva appeared and asked Indra 
to submit his complaint to Visnu. Indra offered his 
prayers to Visnu. As a result ofit, a man whohad the 
elements of Siva and Visnu, in him, took his birth from 
the water of the Ganga. He killed Mahāšani. (Brah- 
manda Purana). 

INDRADAIVATA. A yajiia (sacrifice) performed in 
order to gct children. King Yuvanaéva got the yajiia 
conducted. After it was over the King drank water 
from pots filled by brahmins, and became pregnant. 
(See Māndhātā). (Devi Bhagavata, 7th Skandha). 

INDRADAMANA. A King who gifted alot of money 
to Brahmins. (M.B. Santi Parva, Chapter 234, Verse 
18). 

INDRADATTA. Sec ‘Vararuei’. 

INDRADHVAJA. A flag staff. It is ereeted in order to 
get rain. If anybody dreams that it has brokenand 
fallen, it is a bad omen, It means that some disaster 
will befall the country. (Agni Purana, Chapter 229). 

INDRADVIPA (INDRA ISLAND). Mahābhārata, 
Sabha Parva refers to the island as having once been 
conquered and subjugated by king Sahasrabahu. 

INDRADYUMNA I. A King born in the dynasty of 
Svayambhuva Manu, and a king of the Pandya 


country. 
1) Genealogy. Descended from Visnu in this order :— 
Visnu — Brahma — Svāyambhuva Manu — Priya- 


vrata — Agnidhra — Nabhi — Rsabha — Bharata — 
Sumati — Indradyumna. 

2) Indradyumna turned into elephant. Indradyumna, a 
devotee of Visnu handed over governance of the country 
to his children when he became old, and performed 
penance in the Malaya mountain. One day, when he 
was immersed in meditation Agastya eame there. Natu- 
rally, Indradyumna did not notice Agastya’s arrival. 
Enraged at .this the latter cursed Indradyumna and 
turned him into an elephant. Being told immediately 
about the curse by his servants Indradyumna sought 
redemption from the curse from Agastya himself. Redemp- 
tion was granted thus : Indradyumna would roam in 
the forest for years as an elephant, a devotee of Visnu 
and he would attain salvation when Lord Visnu came 
down to the earth and patted the elephant on its back. 
Accordingly Indradyumna who was turned into an ele- 
phant roamed about in the forest for many years in the 
company of a herd of wild elephants. At last it arrived 
at Mount Trikūta. There was a lake there on the banks 
of which was sage Devala engaged in penance. Hūhū, 
the Gandharva had once come to this lake with a num- 
ber of Apsara women and they indulged in amorous 
sports, which Devala did not like. He cursed Hūhū and 
turned him into a crocodile, and the crocodile lived in 
the same lake. 

Indradyumna who was turned into an elephant, stepped 
into the lake to drink water when the crocodile caught 
hold of its hind leg. Neither did the elephant yield nor 
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the crocodile leave thc former free. Their tug of war 
continued for 1000 years when Mahāvisņu appeared 
on thc scene, killed the crocodile and saved the 
elephant. At once the elephant was re-transformed 
into Indradyumna and hc attained Vaikuntha (the 
abode of Visņu). (Bhāgavata, 8th Skandha). 

A, Malayalam verse summarises the above story as 
follows :—Impelled by Agastya’s curse thc elephant 
went to the lake at Mount Trikūta, and suffered for 
1000 years as the crocodile which ' cauglit hold of its 
hind leg did not loosen its grip. Thcn appeared on the 
scene the killer of Murāsura (Lord Visņu) on his 
vehicle, Garuda, killed the crocodile with his discus 
and granted salvation to the elephant. 

3) Indradyumna's fall from heaven when the merits of his good 
deeds were exhausted. The merits or the result of his 
good and noble deeds having been exhausted, Indra- 
dyumna, the saintly king once descended from heaven 
to earth, and thc sad King approached sage Mārkaņ- 
deya. But, the sage did not recognize him. The King 
and the sage went to Prāvīrakarņa, an owl living on 
the top of the Himālayas. It also did not recognise the 


King. Then they went to Nadijarhgha, a stork very . 


much older than the owl and living in the lake known 
as Indradyumna. Nadijamgha also could not recognise 
the King. In another part of the lake was living a 
tortoise called Akūpāra, who was older than Nāģdī- 
jamgha. At last the King, the sage, Pravirakarna and 
Nāģījamgha approached Akūpāra. At his very sight 
Akūpāra recognized the King. Akūpāra told sage 
Markandeya that Indradyumna was a very famous 
King and quite liberal and munificent in distributing 
gifts, and that the lake Indradyumna was formed by 
the passage of the cows gifted by the King. Having 
heard these details regarding the King the sage sent 
him back to heaven. (M.B. Vana Parva, Chapter 199). 
INDRADYUMNA II. Mahābhārata, Vana Parva, 
Chapter 12, Verse 32 refers to a certain King Indra- 
dyumna, a contemporary of Sri Krsna ; Krsna killed 


im. 

INDRADYUMNA III. A sage Indradyumna is mention- 
edin the list of Saints who paid their homage to 
Dharmaputra during his forest life. (M.B. Vana Parva, 
Chapter 26, Verse DZ) K 

INDRADYUMNA IV. Name of King Janaka’s father. 

INDRADYUMNA V. Aking of the Iksvaku dynasty. 
(See Para 2, under Vi$vakarman). 

INDRADYUMNA VI. A king: who lived in the Krta 
yuga, and a devotee of Visnu. He visited the Jagan- 
nātha temple in Odra Deša once to worship Lord 
Jagannātha. The Lord was then hidden in the sand. 
When the King, disappointed at this was about to 
return, determined to fast unto death at Mount Nīla 
when a celestial voice cried, “Thou shalt see Him”. 
Afterwards the King performed a horse sacrifice and 
built a magnificent Visņu temple. Narasirnhamūrti 
brought by Narada was installed in the temple. 
During sleep the King had a daršana (sight) of Lord 
Jagannatha. Also an astral voice directed him to cut 
down the fragrant tree on the seashore and make 
idols with it. Accordingly the king got idols of 
Visnu, Balarāma, Sudarfana and Subhadra made and 
installed them in the temple. (Skanda Purana). 

INDRADYUMNA(M). A lake. A stork called Nadi- 
jathgha and the Ādikūrma called Akūpāra lived in this 
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lake. It came into existence when the cows given in gift 
by King Indradyumna passed along that way. (M.B. 
Aranya Parva, Chapter 198). Thc. pool lay near 
Mount Gandhamādana, and the Pandavas once visit- 
ed it. (M.B. Adi Parva, Chapter 118, Verse 18). 
INDRAJIT. Rāvaņa's son, Meghanāda. 

1) Genealogy. Descended from Visnu thus:—Visnu,— 
Brahma—Pulastya—Visravas — Ravana — Meghanada 
(Indrajit) . 

To Pulastya, one of the Prajapatis was born by 
Malini, Visravas. Vi$ravas had two wives, Devavarnini, 
also called Ilibila and Kaikasī. Vai$ravana or Kubera 
was his son by llibilà and Ravana, Kumbhakarna, 
Vibhisana and Šūrpaņakhā (daughter) being the 
offsprings of Kaikasi. Ravana married Mandodari and 
three sons, Meghanāda, Atikāya and Aksakumāra were 
born to them. Meghanāda came to be known as Indra- 
jit also, because he had defeated Indra once. 

2) Son of Šiva. Though it was Mandodari, Ravana’s 
wife, who gave birth to Meghanāda (Indrajit) the 
Uttararāmāyaņa refers to him as the son of Siva in a 
story as follows :— 

Once, after religious fasting and other rites on a 
Monday (to propitiatc the Sun-God) Madhura, an 
Apsara woman, adorned with all kinds of ornaments 
went to Mount Kailāsa to offer salutations to Lord 
Siva. Pārvatī, Siva's consort was not present then, 
and Madhurā used the opportunity to please the 
Lord, and she got pregnant by him. Allon a sudden 
Pārvatī appeared on the scene, and knowing what 
had happened in her absence she cursed Madhurā to 
fall into an abandoned well as a frog. Madhurā 
` prayed for redemption from the curse, and Šiva pity- 
ing her sad plight blessed her that after 12 years she 
would get herself transformed into a fair damsel and 
become the daughter of Maya and would, then, be 
marricd by a great King. According to Parvati’s curse 
Madhura fell into a well in the forest as a frog. Maya- 
sura was performing penance near the well to get a 
daughter. On the expiry of 12 years after Madhurā 
fell into the well asa frog, Mayāsura looked into it 
and beheld a beautiful girl. He took her to his palace 
named her Mandodarī and brought her up as his own 
daughter. Ravana married her. It was at this stage 
that Siva’s vital fluid which had, twelve years before, 
entered her womb made its appearance in the form 
of a son. Ravana named him Meghanāda. Being Siva’s 
son he grew up with great prowess. (Uttara Ramayana). 
3) Meghanada's yajitas. When once Ravana was 
away from Lanka on a conquest of the world, Megha- 
nada went to Nikumbhilā, the central place for con- 
ducting yajñas, and performed seven yajfias with sage 
Sukra as the chief priest. By the time all the seven 
yajfias, viz. Agnistoma, Ašvamedha, Bahusvarna, 
Vaisnava, Māhešvara, Rājasūya and Gosava were 
over, Ravana returned to Lanka and sage Sukra 
gave him details about the yajfias conducted by his 
son Meghanāda. Ravana did not like the Vaisnava 
yaga performed by his son, and Sukra, who got angry 
at this cursed, Ravana that he would meet with his 
death at the hands of Visnu. (Uttara Ramayana). 

By performing a Saiva yāga, Meghanāda got the bless- 
ings of Siva, who taught him (Meghanāda) the great 
art of Samadhi, which helped one to move amongst 
others invisible to them, i 


` 
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4) The name, Indrajit. Once Ravana encircled Indra- 
loka with a big army, and Indra, very much alarmed 
ran up to Visnu for protection. Visnu told Indra that 
it was not yet time for Ravana’s death and when it 
was time Visnu himself would slay him. Disappointed. 
at this Indra returned, and a fierce war ensued between 
him and Ravana. Indra fought with Ravana, and 
Jayanta, his son fought with Meghanada. When fight- 
ing reached its climax Meghanāda resorted to the 
art of Samadhi taught by Siva, and became invisible 
to others. Then he showered his arrows. Jayanta 
fainted on the battlefield. Pulomā, father of Indrani, 
carried away Jayanta without others knowing and 
concealed him in the ocean. Everyone thought that 
Jayanta was dead. Burning with grief and revenge 
Indra confronted Ravana again. Ravana fell down at 
the blow with Indra’s vajra (thunderbolt). Then once 
more making himself invisible to others, Meghanada 
jumped into Indra’s chariot and bound him prisoner. 
By that time Ravana got up on his feet, and he and 
Meghanada carried away Indra to Lanka and chained 
him to the foot of the flagstaff. 


The Devas, grief-stricken at this sad fate of Indra 
went to Brahma and submitted their grievance. 
Brahma reached Lanka, and named Meghanāda Indra- 
jit. (He who gained victory over Indra). Indrajit 
prayed to Brahma for the boon, which would, ward 
off death for ever. When Brahma told him that the 
boon of eternal deathlessness was out of the question 
he sought the following boon : that when he had per- 
formed a yajfia, out of the sacrificial fire should emerge 
a chariot and necessary horses and that he should not 
be killed by any one while fighting from that chariot, 
and that he did not mind being killed by enemies if 
he got away without completing the yajia. Brahma 
granted him the boon. And, as directed by Brahma 
Rāvaņa released Indra from imprisonment after one 
year. (Uttara Rāmāyaņa). 

5) Indrajit and Hanūmān. A clash occurred between 
Indrajit and Hanūmān, who landed in Lanka in search 
of Sītā, and the former got Hanūmān bound by 
Brahmāstra. (Vālmīki Ramayana). 

6) Death of Indrajit. At the height of the fierce war 
between Rama and Ravana, Indrajit and Laksmana 
clashed with each other. Finding victory impossible 
Indrajit created a fake Sita and killed her. Thinking 
that Sita was dead, grief-stricken Hanuman, Laksmana 
and the regiment of monkeys withdrew from the 
fight. Informed of Sītā's death Rama fainted. 


Indrajit began the yajfia for victory over Rama at the 
place called Nikumbhila. Vibhisana told Rama and 
Laksmana'about the warning of Brahma that Indra- 
jit would be killed if the yajūa was obstructed. Happy 
at the information Rama and Laksmana immediately 
went to Nikumbhila to fight with Indrajit who was 
engaged in performing the yajíia, and without complet- 
ing‘the yajfia he came out and began fighting, and 
Laksmana killed him. (Valmiki Ramayana, Yuddha 
Kanda, Chapters 82-91). 

INDRAKĪLA. A mountain in front of the Himalaya and 
Gandhamādana mountains. The presiding deity of this 
mountain is a devotee of Kubera. (M.B. Vana Parva, 
Chapter 37). 
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INDRAPRAMATI. 


INDRAPRASTHA 


INDRALOKABHIGAMANA PARVA. A sub Parva in 


Mahabharata. 


INDRAMARGA. An ancient sacred place (bathing ghat) 


Those who take a dip in the holy waters there will attain 
heaven. (M.B. Anušāsana Parva, Chapter 25, Verse 9). 


INDRĀŅĪ. Wife of Indra (Saci). 


1) Genealogy. Descendcd from Visnu thus : Vis$nu— 
Brahma — Kasyapa —Puloma—Saci (Indrani). Pulomā 
was an asura born to Kasyapa by his wife Danu. Indra 
married Saci, the daughter of Pulomà, and hence Saci 
is called Indrāņī also. She is called Paulomi also as she 
was the daughter of Pulomā. 
2) Indrani and Sürapadma. An Asura called Sárapadma 
once coveted Indrani. He deputed his men to fetch 
Šacī somehow or other to him. Hearing about this, 
Indra, keeping Indrani with him, went to and stayed in 
the Chiyali temple in Konkaņadeša, and afterwards 
Indra went to Mount Kailāsa after asking Šāstā to 
guard Indrani. During Indra’s absence Ajamukhi, 
sister of Sürapadma met Indrani and induced her to 
become Šūrapadma's wife. Indrani refused. Ultimately 
Indra returned and took Indrani back to Devaloka. 
3) Indrani and Nahusa. See under Agastya. 
4) Indrani and Pāūcālī. Mahabharata says that Pāūicāli 
was a partial incarnation of Indrāņī. (See undcr Paficali). 
A part of Saci was born in the family of Drupada as 
Draupadi, viz. Paficali. (M.B. Adi Parva, Chapter 67). 
(1) Indrani once went to the assembly of Brahma and 
worshipped him. (M.B. Sabha Parva, Chapter 11, 
Verse 42). 

2) When once Satyabhāmā came to Devaloka with 

ri Krsna, Indrani conducted her to Aditi, mother of the 
Devas. (M.B. Sabha Parva, Chapter 36). 

(3) Saci also was present at the birth of Subrah- 
manya. (M.B. Salya Parva, Chapter 46, Verse 13). 


(4) Indrani and Arjuna. (See under Arjuna). 


INDRAPARVATA. A mountain in Videha. (M.B. Sabha 


Parva, Chapter 30, Verse 15). 
A disciple of Paila. He belongcd 
to the line of Vyāsa's disciples. For other details see 


under Vyasa. 


INDRAPRASTHA. Capital city of the Pandavas. It is 


the same as Delhi, the capital of modern India. 

1) Construction. As ordained ‘by Dhrtarastra, Dharma- 
putra, claimant to half of the kingdom, went to the 
forest Khandavaprastha with his brothers. Sri Krsna 
stood by them ; great sages like Vyasa helped them. 
There, in the forest, they built a city called Indraprastha 
‘as beautiful as Indraloka. (M.B. Sabha Parva, Chapter 
gie 

2) Reconstruction. Once Agni burned down the Khāņ- 
dava forest. (See under Khāņdavadāha). Arjuna saved 
Maya and five others from the fire. Maya asked Arjuna 
what he should do in return for saving his life. Arjuna 
replied that it was not proper to expect any reward for 
saving one's life and that, if Maya was very keen about 
doing something in return, it might be done for Krsna. 
Then Krsna asked Maya to build for the Pandavas a 
palace, the most beautiful one in the world at Indrapra- 
stha. And, accordingly, after getting the Brahmins 
duly fcasted, Maya marked the ground ten thousand 
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Kiskus! in extent. Then Maya went to the mountain 
Maināka to the west of Mount Kailāsa, where 
in the pool called Bindu he had stored a large quantity 
of gold and gems. Maya brought those materials as 
also a conch called Devadatta from there and built the 
most beautiful palace in the world at Indraprastha. 
Within the palace were made many a beautiful pool and 
various patterns with galleries etc. in glass. It was built 
so beautifully and in such a manner as to create, at the 
very sight, the illusion that there was water where there 
was really no water and vice versa. It took fourteen mon- 
ths to complete the construction of that: most beautiful 
model of architecture. (M.B. Sabhā Parva, Chapters 
1-3). 

3) Vajra, son of Aniruddha of the Yādava dynasty 
was made master of Indraprastha after the time ofthe 
Pāņdavas. (M.B. Mausala Parva, Chapter 7, Verse 
1 


1). 

INDRAPŪJĀ. This pūjā (Indra-worship) is also 
called Indrotsava. It was during the reign of Vasu, 
a king of the lunar dynasty that Indrotsava began 
being celebrated in an organised manner. Pleased at 
the long penance of Vasu, Indra appeared to him and 
presented a Venudanda. Vasu planted the danda on 
earth and conducted Indrapūjā. Thenceforward raising 
the Venudanda became the first item in celebrating 
Indrotsava. The staff is decorated with flowers, sandal, 
garlands etc. To the top of the staff is attached the 
form of a Harisa and offerings are given to it. The 
reason for this is the fact that it wasin the form of a 
Harhsa that Indra appeared to Vasu. Pleased by the 
Indrapūjā of Vasu, Indra announced as follows :—If 
men, and especially kings worship me inthe manner 

* done by Vasu, prosperity and welfare will accrue to 

* them and to their kingdoms. (M.B. Adi Parva, Chapter 


63). 

INDRASENA I. A son of King Nala. (M.B. Vana 
Parva, Chapter 60, Verse 23). Nala had also a daughter 
called Indrasena. 

INDRASENA II. Son of King Parīksit. (M.B. Adi 
Parva, Chapter 94, Verse 55). 

INDRASENA III. Mahabharata, Sabha Parva, Chapter 
33. Verse 30 refers to one Indrasena, charioteer of 
the Pandavas. He accompanied the Pandavas in their 
forest life. (M.B. Vana Parva, Chapter 1, Verse 11). 
When the Pandavas arrived at Mount Gandhamadana 
they left Indrasena with Subahu, the Pulinda King. 

(M.B. Vana Parva, Chapter 140, Verse 27). After 
some time the Pandavas sent him to Dvārakā. (M.B. 
Virata Parva, Chapter 4, Verse 58). Indrasena was 
present at the wedding of Abhimanyu which was 
celebrated in the city of Upaplavya. (M.B. Virāta 
Parva, Chapter 72, Verse 23). 

INDRASENA IV. A King who fought on the side of 
the dd (M.B. Drona Parva, Chapter 156, Verse 
1227): 

INDRASENĀ I. Name of Pāñcālī in her former birth. 
(See under Paficali). 

INDRASENA II. Daughter of King Nala. 


INDRASENA III. Nālāyanī, a princess of Anga. She 
was married by the sage Rsyašrūga. (See under 
Rsyaárüga). (M.B. Vana Parva, Chapter 113, Verse 


1 Kisku means a cubit. ‘‘Kiskur haste" (Amara). 
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11). Indrasenā served her husband for 100 years. 
M.B. Virāta Parva, Chapter 21, Verse 11). 

INDRATAPA. An Asura, who was a devotee of Varuna. 
(M.B. Sabha Parva, Chapter 8, Verse 15). 

INDRATIRTHA. A sacred place on the banks of the 
river Sarasvati. It was here that Indra performed 100 
yajīas. (M.B. Salya Parva, Chapter 48, Verse 49). 

INDRATOYA. A river near Mount Gandhamadana. 
Bathing in the river and staying there for three nights 
is tantamount to performing the horse sacrifice. (M.B. 
Anušāsana Parva, Chapter 25, Verse 11). 

INDRAVAHANA.. King Kakutstha of the’ Iksvāku 
dynasty made Indra his vehicle in the form of an ox 
and fought the Asuras thus. Hence the name Indra- 
vāhana. (See under Kakutstha). — 

INDRAVARMAN. A King of Malava, he fought on the 
side of the Pāņdavas, and got killed by an elephant 
called Ašvatthāmā. (M.B. Drona Parva, Chapter 190, 
Verse 15). 

INDROTA (INDRODA). A sage, son of Suka, the 
great sage, andalso called Saunaka. Janamejaya, son 
of King Pariksit once killed a brahmin, and at” once 
Brahmahatyā (sin of having killed a brahmin) seized 
the King. The King lost all mental peace at this and 
sought the advice of many sages for redemption from 
the sin, and Indrota (Saunaka) advised him to go on a 
pilgrimage and perform righteous duties (dharma). 
The King acted accordingly and got rid of the sin of 
killing the brahmin. This story occurs under the title 
Indrotapāriksitīvam in Santi Parva in three chapters. 
(Chapters 150-152). 

INDROTSAVA, See under Indrapūjā. 

INDUPRABHA. See under Malayaprabhā. 

INDUMATI I. Daughter of Candrasena, King of 
Sirhhala and his queen, Guņavatī. (See under Candra- 
senā). 

INDUMATĪ 
Nahusa). 

INDUMATĪ III. Wife of Raghu. : 

IRA I. One of the wives of Ka$yapa. Aditi, Diti, 
Danu, Arista, Surasā, Khašā, Surabhi, Vinata, Tamra, 
Krodhavašā, Irā, Kadrū and Muni were the wives of 
Kašyapa. Grass on earth originated from Ira. (Agni 
Purana, Chapter 19). 

IRA II. There was a devi called Ira among the 
attendants of Kubera. (M.B. Sabha Parva, Chapter 10, 
Verse 11). 

IRĀMĀ. A river. Sage Markandeya is reported to have 
once seen this river in the stomach of child Krsna.: 

(Vana Parva, Chapter 188, Verse 104. Also see under 
Markandeya). , 

IRAVAN. A son born to Arjuna of the serpent damsel 
(Nāgakanyā) named Ulüpi. (For genealogy see under 
Arjuna). 

1) Birth. According to the practice laid down Pāiicālī 
used to live with each husband for one year by turn. 
When she was living with one husband the other four 
husbands had no admission there. When once Arjuna 
wanted his arms to redeem the cows of a brahmin 
stolen by thieves he entered the apartment of Dharma- 
putra where the arms had been kept and took them. 
For thus having entered, against rules, the apartment 
then kept by Dharmaputra and Pāiicālī, Arjuna had to 


II. Mother of Nahusa. (See under 
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go on a pilgrimage for one year. Numerous brahmins 
accompanied Arjuna and while spending the night on 
the banks of the Ganga, Arjuna entercd its waters for 
bathing. There he saw the Naga damsel, Ulüpi. Thcy 
fell in love with each other and got married. And, a 
son named Iravan was born to them. Ulūpī granted 
Arjuna the boon that al! water-animals would obey 
him and that in water he would be invincible. Leaving 
Ulūpī and Irāvān behind, Arjuna continued his stay in 
the forest. 

2) Further Information. (1) In the great war Iravan 
fought on the side of the Pandavas. During the first 
day's fighting Iravan and Šrutāyu fought a duel. 
(M.B. Bhisma Parva, Chapter 45, Verses 69-71). 

(2) Iravan defeated Vinda and Anuvinda in fight. 
(Bhisma Parva, Chapter 83, Verses 18-22). 

(3) Irāvān killed five brothers of Sakuni. (Bhīgma 
Parva, Chapter 90, Verses 27-46). 

(4) Irāvān fought against Alambusa and was killed 
by the latter. (Bhisma Parva, Chapter 90, Verses 56- 


76). 

IRĀVATĪ I. Grand daughter of Kašyapa. Ten daughters 
were born to Kašyapa by his wife Krodhavašā, viz. 
Mrgi, Mrgamandā, Hari, Bhadramatā, Mātargī, 
Šārdūlī, $vetà, Surabhi and Kadri, and Iravati was 
Kadrü's daughter. (Valmiki Ramayana,  Aranya 
Kanda). ' 

IRAVATIII. A sacred river. (M.B. Anušāsana Parva, 
Chapter 146, Verse 18). 

IRJIKA. A locality. (M.B. Bhisma Parva, Chapter 9, 
Verse 52). 

IRI. There are hundred Kings in the palace of Yama 
worshipping him, and they are. called the Īris. 
(M.B. Sabhā Parva, Chapter 8, Verse 23). 

IRIMPU. A Malayalam word meaning ‘iron’. The 
metal iron originated in the following way. The Devas 
sought Brahma’s protection against the onslaughts of 
Tārakāsura, who had obtained a boon to the effeet that 
he could be killed only by a son born to Siva. And, 
implored by Brahma and others Siva entered into the 
sex aet with Parvati. The impact shook the universe. 
Agni separated them from the process and the semen of 
Siva dropped in Agni. Agni deposited it in the Ganga. 
The Ganga could not bearit and it eoursed through 
her (Gangā's) arteries and out of it was born Subrah- 
manya. Also from the particles of the semen gold and 
silver were produced. From the intensity of the heat 
were produced iron and copper. See under Subrah- 
manya. (Valmiki Ramayana, Bala Kanda, Canto 37). 

ISA. A Visvadeva. (Universal deva). (M.B. Anušāsana 
Parva, Chapter 91, Verse 31). 

ISANA (SIVA). Īšāna, with matted hair rides on the 
ox. See under Siva. (Agni Purana, Chapter 51). L 

ISANADHYUSITA TIRTHA. An aneient tirtha. Tas- 
ting the water of this tirtha will give all the benefits of 
the horse sacrifice. (M.B. Vana Parva, Chapter 84, 
Verses 8, 9). 

ISTARASMI. A King mentioned in the Rgveda. He 
performed many yajías. (Rgveda, Mandala 1, Anu- 
vāka 13, Sükta 123). 

ISTASVA. A King mentioned in the Rgveda. He per- 
formed many yajfias. (Rgveda, Mandala 1, Anuvāka 
19, Sükta 124). 

ISUPADA. An Asura born to Kašyapa and his wife, 
Danu. (M.B. Adi Parva, Chapter 65, Verse 25). This 
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Isupāda was reborn'in his next lifc as the very heroie 
and powerful King Nagnajit. (M.B. Adi Parva, Chapter 
67, Verses 20, 21). 

ISVARA. Once Devi told Himavān who, aceording to 
the Hindu religion, God is, and how ereation takes 
place from Igvara (God). The famous discussion about 
Godhood, callcd Devigita is quoted hereunder. 

(1) Ahamevāsa pūrvam tu 
nānyad kirncit nagādhipa / 
Tadātmarūpam cit sarnvit 
Parabrahmaikanāmakam. // 
(Beforc the creation of the universe commenced, I alone 
was ; there was nothing else. Then I was called Para- 
brahman, Citsvarūpī, Sainvitsvarüpi and Ātmarūpī). 
(2) Apratarkyamanirdešya- 
manaupamyamanamayam / 
Tasya kācit svatah siddhā 
Saktirmāyeti visrutā // 
(That form is beyond diseussion (Apratarkyam); beyond 
description — (Anirde$yam); incapable of being 
compared (Anaupamyam); beyond birth, death youth, 
old age ete. (Anāmayam). In this form of mine resides 
mayasakti. 
(3) Na sati sā nāsatī sã- 
nobhayātmā virodhatah / 
Etadvilaksana kācid- 
vastubhūtāsti sarvadā // . 
(That māyāšakti eannot be said to be existing or not 
existing. Thus it is neither existing nor not existing. 
'The statement existing and not existing is subject to the 
error, paradox. That great force exists always in mc 
with the pair of aspeets. 
(4) Pavakasyosnateveya- 
musņāmšoriva didhitih / 
Candrasya eandrikeveyarh 
Mameyam sahajā dhruvā // 
(Fire does not exist without heat, nor Sun without light 
nor Moon without its rays.Just like this, that māyāšakti 
is eoeval with me. It is permanent. 
(5) Tasyārh karmāņi jivanam 
Jivah Kalagea saiicare / 
Abhedena vilinah syuh 
Susuptau vyavahāravat // 
(Just as all aetions, feelings and even the sense of time 
remain latent in deep sleep, even so all the actions and 
emotions of all living beings lie absorbed in Maya). 
(6) Svasaktes$ca samayoga- 
daham bījātmatām gata / 
Svādhārāvaraņāttasya- 
dosatvarh ea samāgatam // 
(I am myself the source of this Maya; but it hasa 
strange power called āvaraņa whieh hides my real 
nature). 
(7) Caitanyasya samāyogād 
nimittatvari ca kathyate / 
Prapafieaparinamacca 
Samavayitvamucyate // 
(Being joined to Caitanya (Brahman) Maya becomes 
the material as well as the immediate eause of the uni- 
verse (Prapaiūca). 
(8) Keeittām tapa ityahu- 
stamah kecijjadām pare / 
Jüanam māyām pradhānam ea 
prakrtirh $aktimapyajàm // 
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(This maya is referred to differently by different people 
as tapas, tamas, jada, jiana, maya, pradhāna, prakrti 
and aja.) . 
(9) Vimarša iti tài prahuh 
aivasastravisgaradah / 
avidyāmitare prahur- 
vedatatvarthacintakah // 
(Experts in Saiva philosophical thought refer to this 
maya as vimarša and Vedic seers call it avidya). 
(10) Evam nanavidhani syuh 
nāmāni nigamadisu / 
tasyah jadatvam drsyatvat 
jūānanāšāttatossatī // 
(Thus Vedas refer to maya by various names. Because 
of visibility maya is called jada, and because it is des- 
tructive of true knowledge it is called asat) . 
(11) Caitanyasya na dršyatvam 
dršyatve jadameva tat / 
svapraka$am ca caitanyarii 
na pareņa prakasitam // 
(Caitanya (Effulgence) is not visible. What is seen is 
jada (material expression). Caitanya is self-illuminating; 
it is not illuminated by something else) . 
(12) Anavasthadosasatva- 
nna svenāpi prakasitam / , 
Karmakartrvirodhah syat- 
tasmattaddipavat svayam // 
(13) Prakāšamānamanyesām 
Bhāsakari viddhi parvata / 
ata eva ca nityatvam 
Siddharh samvittanormama // 
(If caitanya is not self-illuminating then it is subject 
to the drawback of Anavasthadosa (Absence offinality) . 
If Caitanya does not possess the quality of light and 
illumination there should necessarily be something else, 
which illuminates it, and there should again be something 
to illuminate that which illuminates Caitanya. And, it 
continues ad infinitum. This state of no conclusion is 
called anavasthā dosa. Also one thing cannot be, at the 
same time, the subject (actor) and the object of action, 
and that invites the draw-back of paradox. Therefore, 
O King of mountains ! understand that Caitanya 
is self-illuminating and it illuminates other things by its 
own illumination. And this, therefore, proves that my 
Caitanya is eternal). 
(14) Jagratsvapnasusuptyadau 
dršyasya vyabhicaratah / 
samvido vyabhicārašca 
nānubhūtosti karhicit // 
(All visible things go on changing in the three states of 
awaking, dream and deep sleep. But. like visible things 
Caitanya is not subject to change, and does not experi- 
ence the three states). 
(15) Yadi tasyapyanubhava- 
starhyayaih yena saksina | 
anubhūtah sa evātra 
Sistah samvidvapuh pura // 
(If it is argued that it (Caitanya) experiences the three 
states then there must be something else as ‘witness’ for 
the experience. But, since it is established as self-illumi- 
nating there cannot be something else as ‘witness’. 
(16) Ata eva ca nityatvam 
proktarh sacchāstrakovidaiķ / 
ānandarūpatā casyah 
parapremāspadatvataļ // 
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(Because of the above reasons experts in the science 
of philosophy hold that this Caitanya is eternal, and 
that, since it is the basis of bhakti which assumes the 
form of absolute love, it is ānandarūpa). 

(17) Mā na bhūvam hi bhūyāsa- 
miti premātmani sthitarn / 
sarvasyanyasya mithyātvā- 
dasamgatvam sphutam mama // 

(No living souls think *I am not. Every body chcrishes 
always his self-importance, the ‘I’. It is present there 
in every living soul in the form of love. This fact itself 
provcs that I am differcnt from all material objects). 

(18) Aparicchinnatapyeva- 
mata eva mata mama / 
tacca jüánam nātmadharmo 
dharmatve jadatātmanaļ // 

(That I am indivisible is guite definite. Knowledge is 
not an attribute of the soul (ātman) butis the very 
form of the soul itself. If knowledge were only an attri- 
bute of the soul it (soul) should have been material 
(jada) and it is guite a certitude that the soul is not 
material, because knowledge is the very nature of the 
soul). 

(19) Jüànasya jadašesatvam 
na drstam na ca sarnbhavi / 

Ciddharmatvam tathā nāsti 

Ciragcid nahi bhidyate // 
(The soul is pure knowledge without any touch of the 
jada. It is also pure existence. It is one and indivisible). 

(20) Tasmādātmā jūānarūpah 
sukharūpašca sarvadā / 
satyah purnopyasamgasca 
dvaitajalavivarjitah // 

(The ātman (soul) is therefore jūānarūpa (of the nature of 
pure knowledge), Sukharüpa (of the nature of pure joy) 
and satyarüpa (of the nature of absolute truth). It is 
unattached to anything and free from duality). 

(21) Sa punah kāmakarmādi- 
yuktayā sviyamayaya / 
pūrvānubhūtasamskārāt 
kalakarmavipakatah // 

(22) Avivekācca tattvasya 
sisrksāvān prajāyate / 
abuddhipürvah sargosyam 
kathitaste nagādhipa // 

(23) Etaddhi yanmayā proktam 
mama rüpamalaukikam / 
avyākrtam tadavyaktarm 
mayasabalamityapi // 

(24) Procyate sarvasastresu 
sarvakāraņakāraņam 
tattvanamadibhütarm ca 
saccidānandavigraham // 

(25) Sarvakarmaghanībhūta- 
micchajiianakriyasrayam / 
hrimkaramantravacyam ta- 
dadi tatvarh taducyate // : 

(Impellcd by the Vàsanàs of previous actions the Māyā- 
$akti proceeds to create the world, beginning with the 
24 tattvas. My form which is immaterial and unmani- 
fested is praised by all šāstras to be the cause of all 
causes and the basis of all tattvas., It is also the basis of 
all knowledge, action and volition and realizable only 
through the hriimkara mantra). 
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(26) Tasmādākāša utpannah 
S$abdatanmātrarūpakaļ / 
bhavet sparšātmako vāyus- 
tejorūpātmakam punah // 
(27) Jalarh rasatmakarh. pa$ cat— 
tato gandhatmika dhara / 
sabdaikaguna ākāšo 
vāyussparšaravānvitaļ 
(28) Šabdasparšarūpaguņarm 
teja ityucyate budhaih / 
$abdasparéarüparasai- . 
rāpo vedagunah smrtah // 
(29) Sabdasparšarūparasa- 
gandhaih paficaguna dhara / 
tebhyobhavan mahatsütram 
yallirīgam paricaksate // 
(30) Sarvatmakam tat sarhproktam 
sūksmadehosyamātmanat / 
avyaktarn kāraņo dehah 
sa coktah pūrvameva hi // 
(From this primordial principle the five elements 
({paficabhitas) were born. The first of these is ether 
which is the element of sound because sound travels 
through ether ($abda-tanmātra-rūpa). Then air (vāyu) 
gave rise to the sense of touch and so air is called 
- spar$arüpa. This vāyu again gave rise to Agni (Vāyo- 
ragnih). Then came water which corresponds to the 
sense of taste (rasarūpa). From water came earth which 
is gandharūpa (the source of smell) (Udakadbhimih). 
Ākāša (ethcr) has only one guna, namely sound. Vayu 
(air) has two gunas—Sabda and Sparša (Sound and 
touch). Agni has three gunas:—ripa, $abda and sparša. 
Jalarh (water) has four gunas—sabda, sparša, rüpa, and 
rasa. The last element—earth—has five gunas—éabda, 
sparsa, rūpa, rasa and gandha. From these five tanmā- 
tras is born the linga-sarīra or siksma-Sarira). 
(31) Yasmin jagadbijarüpam 
,sthitar lingodbhavo yatah / 
tatah sthūlāni bhūtāni 
paficikaranamargatah // 
(32) Paficasarhkhyani jāyante 
tatprakārastvathocyate / 
pūrvoktāni ca bhūtāni 
pratyekam vibhajeddvidha // 
(The jagat (universe) remained in embryo form (bija- 
rūpa) in these paficatanmatras. Then by the process of 
Paficikarana all the gross material objects were created. 
These paficabhütas were first divided into two (each 
was divided into two). Then by a process of the combi- 
nation of these ten parts different substances were born 
as detailed in the following stanzas. 
(33) Ekaikarh bhāgamekasya 
caturdhā vibhajed gire / 


.. e e s 


svasvetaradvitiyams 

yojanat pafica pafica te // 
(Each half of each of these five bhütas is again subdi- 
vided into four parts. These 1/8 parts are joined to 
the other halves and by combining them in other fractions 
the material bodies (sthūlašarīras) of all bcings are 
made). 

(34) Tatkāryari ca virat dehah 

sthüladeho yamatmanah / 

paücabhütasthasatvarhé aib 

$rotrádinàm samudbhavah // 
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Virātdeha (Cosmic body) is thc sum total of these indi- 
vidual material bodies. The inner conscience and bodily 
organs like car etc. originate from the gentle and pure 
aspects of the five elements. 
(35) Jnānendriyāņām rājendra ! 
pratyekam militaistu taih / 
antahkaranamekaih syad 
vrttibhedaccaturvidham // 
(36) Yada tu samkalpavikalpakrtyain 
tadabhavettanmana ityabhikhyam / 
syād buddhisamjiarm ca yada pravetti 
suniscitarh sarnšayahīnarūpam // 
(37) Anusandhanarüpam ta- 
ccittam ca parikīrtitam / 
aham krtyātmavrttyā tu 
tadahainkarataih gatam ^ 
(Antahkarana, due to differences in state assumes four 
forms. When once conception and doubt arise in a 
subject, then it is called mind. When there is no doubt, 
but there is assuredness it is called understanding 
(buddhi). The function of examining a subject again 
and over again belongs to citta. To think of ‘I’ is 
egoism or ahamkāra). 
„(38) Tesārn rajomšairjātāni 
Kramāt karmendriyāņi ca / 
pratyekam militaistaistu 
prano bhavati paficadhā // 
(39) Hrdi prano gudespano 
nabhisthastu samanakah / 
kanthades epyudanassyad- 
vyanah sarvašarīragat // 
(From the coarse (rajasic) aspects of the five sense- 
organs originate the five organs of action like word, 
foot, hand, excretory and the genital organ, and also 
the five pranas (breaths) called prāņa, apāna, samāna, 
udāna and vyana. Prana is located in the heart, apana 
in the anus, samāna in the nabhi (navel) udana in the 
.throat and vyana all over the body) . 
(40) Jūānendriyāņi paficaiva 
paficakarmendriyani ca / 
pranadi paficakam caiva 
dhiya ca sahitam manah // 
(41) Etat süksmasarirarh syan 
. mama lingarh yaducyate / 
Tatra ya prakrtih proktà 
sā rajan dvividha smrta // 
(Organs of knowlege 5, of actions 5, and prāņas 5, and 
buddhi I, mind 1, the body is composed of these 17 
factors). This forms the Sūksmašarīra whose prakrti 
is two-fold (as mentioned below). 
(42) Satvātmikā tu māyā syād- 
avidyā guņamišritā / 
svasrayam ya tu sarhrakset . 
sā mayeti nigadyate // 
One is pure maya and the other is avidya possessing 
properties). 3 
(43) Tasyam yat pratibirnbamsyād- 
bimbabhūtasya cešituh 
sa Igvarah samākhyātah 
svāšrayajitānavān parah // 
(44) Sarvajfiah sarvakarta ca 
sarvānugrahakārakaļ / 
avidyāyām tu yat kirhcit 
pratibirnbam nagādhipa // 
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(Brahmacaitanya reflected in this maya is Ivara 
(God). That I$varais the same as the ātman (soul), 
brahman absolute, creator of cverything, omniscient, 
and the cause of all blessings. The soul reflects to a 
small extent in avidyā also). 
(45) Tadeva jivasamjüam syāt 
sarvaduhkhasrayam punah / 
dvayorapiha samproktam 
dehatrayamavidyaya // 
(This jiva is the receptacle of all sorrows. Due to 
vidyā and avidyā both get three kinds of bodies). 
(46) Dehatrayābhimānāccā- 
pyabhūnnāmatrayam punah / 
pràjfüiastu kāraņātmā syāt 
sūksmadehī tu taijasah // 
(47) Sthūladehī tu visvakhya- 
strividhah parikirtitah ; 
cvami$opi samprokto 
jivasitraviratpadaih // 
(48) Prathamo vyastirüpastu 
samastyātmā parah smrtah / 
sa hi sarveévarah sāksāt 
jivanugrahakamyaya // 
(49) Karoti vividham vivan 
nānābhogā$rayari punah / 
"macchaktiprerito nityarh 
mayi rājan prakalpitah. // 
He who is attached and is proud about the matcrial 
body is called Vi$va; he who attaches importance to 
the subtle body is called Taijasa, and he who is aware 
of the causal body is called Prajfia. The jiva is 
Vyastisvarüpa (has individuality) but Īsvara is 
Samastyatmaka (embraces all the jīvas). I$vara works 
impelled by my power). 
IYAM. Iyarn in Malayalam means the metal lead. A metal 
formed out of the dirt in river Gangā. (See Irimpu). 
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JABALI III. 


JAGATI 


' ples of Devadarša were Magadha, Brahmabali, Saut- 


kāyani and Pippalada. Pathya had three disciples. 
They were Jābāli, Kumuda and Šaunaka. Of these 
Jābāli was a famous expounder of Atharvaveda. (Visnu 
Purana, Arhéa 3). 
Son of Rtadhvaja, a hermit. (See under 
Višvakarmā, Para 2). 
A hermit. The descendants of this hermit 
also are known by this name. Jabali who performed 
penance on the mountain of Mandara had several disci- 
les. 
While Jabali was going along the forest he saw a young 
man of handsome appearance engaged in penancc on 
the shore of a lake. Jabali wanted to know about him 
and his penance. But as the young man was in deep 
meditation Jabali had to wait there for several ycars. 
At last the young man awoke from his meditation and 
told Jabali the secrets of devotional meditation and con- 
templation of Krsna. The remaining life of Jabali was 
spent in the worship of Krsna, in consequence of which 
in the next birth he was reborn as a cowherdess, 
named Citragandha in the house of the cowherd Pra- 
canda. (Padma Purana, Patala Khanda, Chapters 
30, 72 and 109). ' 


JABALI IV. A hermit. The intensive penancc of this 


hermit compelled Indra to depute the celestial maid 
Rambhā to hinder it. Jabali became a prey to the entice- 
ment of this heavenly beauty and a daughter was born 
to them. This damsel was carried away by the King 
Citrāūgada. The hermit Jabali cursed Citrangada to 
become a leper. (Skanda Purana. Chapters 3, 143, 
and 144). 


JADA. An immoral brahmin. Jada, who set out to do 


commercial business once was killed by thieves. As a 
result of sins committed in previous births he was turned 
into a Pišāca. After his death his son, who led quite a 
moral life went to Kasi (Banares) to perform his father’s 


J (s). This letter means jaya (victory). (Agni Purana, 
Chapter 348). 
JABALA. The mother of the hermit Satyakama. -(For 
_details see under Satyakāma). : 
JABALI I. A famous hermit. In Mahābhārata, Anu- 
| $asana Parva, Chapter 4, Stanza 55, it is stated that 


‘obsequies, and at the particular spot where his father 
was living as Pišāca the son recited Chapter 3 of the 
Gita, on hearing which Jada got released from his state 
as Pi$áca. (Padma Purana, Uttarakhanda and Mar- 
kandeya Purana). 4 

JAGANNATHA PANDITA. A very powerful and ruthless 


Jabali was one of the sons of Vigvamitra. They 
were expounders of the Vedas. Though he was the son 
of Višvāmitra his life was mostly connected with Va- 
sistha. The Puranas do not make it clear how this son 
of Vi$vamitra happened to fall into the circle of Vasi- 
stha who was a foe of Vitvāmitra. He was one of the 
seven spiritual advisers of King Dašaratha. It is men- 
tioned in Valmiki Ramayana, Bālakāņda, Sarga 48 that 
eight hermits such as Suyajfia, Vamadeva, Jabali, 
Kašyapa Vasistha and others lived in Ayodhya in the 
palace of the King Dašaratha. 

When Bharata went to the forest, to bring Sri Rama 
back to Ayodhya, Jabali also followed him. Jabali 
argucd with Sri Rama, using several arguments, to make 
him return to Ayodhya. Thesc argumcnts made Sri 
Rama angry. But he was pacified by the consoling words 
of Vasistha. (Valmiki Ramayana, Ayodhya Kanda). 
Jabali comes in the line of disciples of Vyasa. Vyasa 
divided the Veda and taught Sumantu Atharvaveda. 
The hermit Sumantu first taught Atharvaveda to his 
disciple Kabandha who divided it into two parts and 
taught two disciples Devadarša, and Pathya. The disci- 


JAGATĪ. 


literary critic in Sanskrit. He lived þetwecn 1590 and 
1665. He is also known as Paņditarāja (King of scho- 
lars). His most important and well-known work is 
Rasagangādhara. To this day it remains as an invalu- 
able treasure in rhetorics. (Alankāra Sastra). 

His poetic theory is "Ramaņīyārthapratipādakah Sabdah 
Kāvyam”. (Words which convey beautiful meanings 
constitute poetry). He vehemently opposed thè dhvani 
vada (suggestive words and phrases conveying more 
meanings produce more rasa than they „literally 
and apparently appear to carry). Citramimamsa- 
Khandana is another work of the Paņditarāja. In 
this work another rhetorician named Appayadiksita is 
strongly criticised. The allegoric poem, ‘‘Bhaminivila- 
sam"', is supposed to have becn written by this great 
rhetorician based on the untimely death of his wife, 
Bhāminī. Hc has also written five other works, the five 
Laharis [Gangalahari etc]. 

One of the seven horses which draw the cha- 
riot of Surya. Gayatri, Brhati, Usnik, Jagati, Trstubh, 
Anustubh and Pankti are the seven horses. (Visnu 
Purana, Part II, Chapter 8), 


JĀGRAT 


JAGRAT. Aceording to the vision of Rsis or sages, every 

living being has four states. They are Jāgrat (waking 

state), Svapna (dream), Susupti (profound sleep) and 

Turiya (the fourth state of the soul, i.e. oneness with 

Brahman in different degrees). The hermits and sages 

have said about the four states of soul as given below:— 

1) Jāgrat. In this state the individual soul is awake. 

The five organs of senses, the five organs of activity and 

the four inncr organs of the living being will be active, 

when the soul is awake. In this state he enjoys the outer 

world through the five senses. That is, he secs with the 

eyes, hears with the ears, tastes with tongue, smells with 

the nose and feels with the skin. Every man thinks that 

his understanding through the senses is real. It is the 

individual soul which is responsible for this understand- 

ing. But it is diffieult to say whether these perecptions 

through the senses are real or unreal. A hermit says as 

follows:—‘‘An individual soul travels from Jagrat to 

Svapna ànd from Svapna to Jagrat as a fish which goes 

from one shore to the other without touching anything. 

For an individual soul the state of jāgrat is only one of 
the four states. So we cannot give the verdiet that 

the state of Jagrat alone is real and all the rest are 

unreal." The individual soul which is in the state of 
Jāgrat enjoys the outer world and so it is ‘bahih- 

prajūa” (external—knowing). In this state the indi- 

vidual soul enjoys the external world with the seven 

organs and the nineteen faces. The seven organs are, 

the two eyes, head, soul, body, urinal bladder and the 
legs. The nineteen faces are the five senses, the five 

organs of activity, the five life-breaths and the four 

inner organs of mind, intelleet, egoism and will. The 

individual soul in the state of Jagrat enjoys the external 

world with these organs and faees. The soul in this state 

is called *Vai$vanara'. This state is experienced by all 

the human beings of the world and so it is ealled Vais- 

vanaras! (Brhadāraņyaka, Māņdūkyopanisad). 

2) Svapna (dream). The seeond state of the individual 

soul, is svapna (dream). He who indulges in dream, 

forgets everything he had experieneed in the state of 
Jāgrat and ereating new worlds he enjoys them. While 

the five organs of Senses and the five organs of activity 

of the dreamer take rest, the four inner organs of 
citta (will) Ahankara (egoism) Buddhi (reason) and 

manas (Mind) will be working. See what the author of 
Upanisad says. ‘The dreamer separates his self from the 

wide universe and ereates his own radiance by his own 

radianee. The light of the self is the light for the 

dreamer. That man ereates a chariot or an assemblage 

of chariots or roads where there is no chariot or an 

assemblage of chariots or a road; joy, delight or ex- 

treme delight where there isno joy or delight or ex-. 


1 (a) Tadyathà mahāmatsyasya ubhe küle anusarhcaratah 
Pūrvam cāparam caivarh evāyarb purusah etāvubhāvantau 
" svapnàntam buddhàntam ca. (Brhadāraņya- 
ka). 
(b) Jāgaritasthāno bahihprajfiah saptangah  ekonavimáati- 
mukhah sthilabhukvaisvanarah. (Mandiky opanisad) 
2 (a) Sa yatra prasvapityasya lokasya sarvato mātrāmupādāya 
svayam - vihatya svayarh nirmāya svcna bhāsā svena jyotisā prasva- 
pityatrāyarb purusah svayarh jyotirbhavati (Brhadāraņyaka). 


(b) Atraiva devah svapnamahimanam anubhavati yad 
drstarh drstam anupagyati érutam Srutamevartham 
anušrņoti, Da$adigantaraiéca pratyanubhitar punah 


punah pratyanubhavati, drstarh — cádrstam  cáérutam ca 
$rutam cānubhūtari ca ananubhūtam ca 
sarvam pašyati sarvarh pa$yati, (Pra$nopanisad). 
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samhatya paksau samlayàyaiva 
etasmā antāya dhāvati, yatra supto na karhcana kàmain kāmayate no 
saccāsacca  kamcana svapnam pasyati. 


JAGRAT 


treme delight; ponds, wells and rivcrs where thcre are 
no ponds, wells and' rivers. A dreamer is a Lord; the 
state of the drcam is the state of activity." Another 
hermit says as follows about the statc of dream :— 
“The dreaming individual soul which sees again things 
which were seen here and there, hears again things 
which were heard hcre and there, enjoys again things 
which were enjoyed in places far and near, is really 
enjoying greatness. He sees things seen and not seen, 
heard and not heard enjoyed and not enjoyed. The 
dreamer, like a King who travels with his train through- 
out his eountry, as hc pleases, plays by getting in and 
out of his own body, and enjoys lofty experienees, and 
so he is happier than he who eats alone and enjoys his 
food. "The individual soul in its state of dream is ealled 
the Taijasa (the radiant)  beeausc he illuminates 
himself by his own radiance. In this state the individual 
soul does not toueh anything and so it is sinless,? 

3) Susupti. The third state of the individual soul is 
susupti (profound sleep). The soul alone is aetive in 
this.state. In susupti the individual soul desires for 
nothing and does not indulge in dream. In this state 
the individual soul does not think that the soul and the 
body are two. So it is unitary. The sleeper is called 
*Prajtia' also. The individual soul whieh is in the state 
of sleep, eompletely severs its connection with the 
organs of senses, the organs of action, mind, the 
Prāņamayakoša (the chest of the life-breaths), the 
manomaya kota (the cask of mind) and Vijūānamaya 
Koša, the chest of knowledge orunderstanding. The mind, 
the sense organs, Sūksmašarīra (the suble body) and 
the aetions are the items which could abandon the 
connection with jīvātmā (individual soul). In sleep 
the jīvātmā separating all its connections, for the time 
being, with these items absorbs itself in the Brahman. 
Sce what the author of the Upanisad says about the 
state of Susupti (Sleep).? As an eagle folds its wings 
and falls down weary and tired, after flying round in 
theair for a long time, the individual soul, avoiding 
all desires and having no dreams, takes rest. The soul 
sleeps in the nādī, with scventytwo thousand branches 
called ‘hita’, like a child or a King or Brahman. 
During sleep the mind, senses ete. are not destroyed. 
They only keep away. They reappear when the man 
wakes up from sleep.? S 

4) Turiyam. In the state of Turīya the Jīvātmā alone 
is active. The individual souls which abide in ereatures 
are another aspect of Brahman. Everything said about 
Brahman ean be said about the jīvātmā in the state of 
profound sleep. But the bliss that we enjoy in sleep is 
not remembered in the state of activity. The same 
bliss that we enjoy in profound sleep could be enjoyed 


(c) Sa yathā mahārājo jānapadād grhītvā sve janapadc yathā- 
kamarh parivartate, cvamcvalsa etat prāņān grhītvā 
sve šarīre yathākāmam parivartate (Brhadāranyaka). 

3 (a) Yatra svapno na kamcana kamarh kāmayate na kaficana 
svapnam pa$yati tat susuptam  susuptasthàne ekibhūtah 
prajfianaghanam eva ànandamayam hi ānandabhukceto- 
mukhah prājūah. (Māņdūkya, Tritīya pada). 

(b) Saptasthānontah prajfiah saptāūgah ekonāvirbšatimukhah 
praviviktabhuk taijaso. (Dvitiyapada Māņdūkya) 

4 Tadyathāsminnākāše $yeno và suparno và viparipatya šrāntah 

dhriyata cvam ayam purusah 


(Brhadāraņkyaa) 


JAGUDA 


in the state of samadhi (contemplation) of yoga or 
union with the universal soul. When it came to be 
known that this supernal bliss could be enjoyed even 
after one had awakened from contemplation, a fourth 
state of the jīvātmā (individual soul) was recognized. 
But in the Brhadāraņyaka only three states of the 
jivatma are mentioned. 

Immersion of the individual soul by the yogin in the 
universal soul Brahman in the state of jāgrat or 
activity is called Turīya. The individual soul which 
is in the state of Turiya, is described as follows in the 
Chandogyopanisad. 

“The jivātmā which is in the state of Turīya is not 
conscious internally. He whose inner consciousness is 
active is Taijasa. He is not bahihprajfia (conscious of 
‘the outer world). Bahihprajia is Vaišvānara. He is 
not a combination of Taijasa and Turiya. He is not 
compact with consciousness as a conscious man not a 
conscious man; nor is he an unconscious man. He, who 
could be explained only by negations, cannot be seen. 
He is unmanifestable, indiscernible, unthinkable, 
indescribable and without any characteristic mark. 
Only by unswerving faith could he be known. It 
creates the universes and at the same time negates it. 
It is the supreme reality, thc one without a second 
(dvaita). This is the state of Turīya.! 

Vaišvānara is called the soul with annamayakoša (the 


material body), Taijasa, the soul with Prāņamayakoša ‘ 


(the sheath of the life breaths), Prājūa, the soul with 
Vijiānamayakoša (the sheath of understanding) and 
Turīya, the soul with ànandamayakoía (the chest of 
bliss). 

JAGUDA. A country in ancient India. In Mahābhārata, 
Vana Parva, Chapter 51, Stanza 25, it is mentioned 
that the King of this country took part in the 
Rājasūya (royal consecration) performed by Yudhi- 
sthira. 

JĀHNAVĪ. The river Ganga. (See under Jahnu). 

JAHNU. A hermit King born in the family of Pūru. 

1) Genealogy. Descended from Visnü in the following 
order :—Brahmā—Atri —Candra—Budha—Purūravas — 


Ayus—Nahusa—Ya yi ti—Paru—Janamejaya—Pracinvan 


—Pravira—Namasyu—Vitabhaya—Sundu— Bahuvidha 
— Sarhyati — Rahovadi — Raudrāšva — Matinārā— 
Santurodha—Dusyanta—Bharata—Suhotra—Brhatputra 
—Ajamidha—Jahnu. 
Ajamidha had three wives, Dhūminī, Nili and Keéini. 
Rksa was born from Dhümini, Dusyanta and Para- 
mesthi from Nili and Jahnu from Kešinī. The descen- 
dants of Jahnu are called the Kušikas. Jahnu handed 
over his kingdom to his son Balākāšva and went to 
perform penance. Kušika was the son of Balākāšva. 
2) Drank up the river Ganges. The river Gangā, which 
flowed through the earth in accordance with the 
request of Bhagiratha, submerged the hermitage of 
Jahnu. Jahnu became angry at this haughtiness of 
Ganga and drank up the river, but at the entreaty of 
Bhagīratha pushed Gangādevī out through his ear. 
(See under Ganga). From that day onwards Ganga 
got the namc Jahnavi. 

JAHUSA. A King of the period of Rgveda. It isstated in 
Rgveda, Mandala 1, Anuvaka 17, Sükta 116, that 
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when this King was surrounded by enemics once, the 
Ašvinīdevas got him into their chariot and through 
easily passable ways took him to the top of a mountain. 


JAIGISAVYA. A hermit who attained salvation by the 


strength of his penance. 

It is stated in Harivaméía Chapter 18, that three 
daughters, Aparna, Ekaparna and Ekapātalā were 
born to Himalaya by Mena and the hermit Devala 
married Ekaparna and the hermit Jaigisavya married 
Ekapatala. In Mahabharata, Santi Parva, Chapter 
229, mention is made that this hermit gave much 
advice to the hermit Devala, son of Asita, about the 
need for equanimity. On another occasion this hermit 
talked to Yudhisthira about the glory of Siva. (M.B. 
Anušāsana Parva, Chapter 18, Stanza 37). 

There is a story about how this hermit Jaigisavya 
attained the world of Brahma. Oncc he reached the 
hermitage of Devala, who showed the necessary 
hospitalities. After a few days this hermit disappeared. 
After that he used to be seen only at the time of meals. 
Once Devala took his waterpot and went by air to the 
sea, to fetch water. When he reached the sea he saw 
Jaigisavya bathing there. Devala had gone when 
Jaigisavya was in the hermitage. How did he reach 
the sea before Devala ? Devala filled the pot and 
returned thoughtful. When he reached the hermitage 
Jaigisavya was there. After this Devala travelled 
through the world of the inspired sages. Wherever he 
went, he saw  Jaigisavya. He asked the inspired 
sages how it was possible. They praised the attain- 
ments, Jaigisavya had obtained, by his ‘tapas’ 
(penance). Finally in the sight of everybody, Jaigisavya 
flew to the world of Brahma. (M.B. Salya Parva, 
Chapter 50). 

It is mentioned in Mahabharata, Sabha Parva, Chapter 
11, Stanza 24, that this hermit Jaigisavya sits in the 
palace of Brahma and carries on meditation and con- 
templation on Brahma. 


JAIMINI I. 


1) General Information. A hermitof the highest degree 
of learning. In the "History of Classical Sanskrit 
Literature" it is mentioned that Sumantu, Jaimini, 
Paila, Vai$sampāyana and Suka were the five important 
disciples of Vyāsa. Of these Suka was the son of 
Vyasa. In Devi Bhāgavata, it is mentioned that 
Vyasa had other disciples also in his hermitage, such 
as Asita, Devala and others. The five disciples men- 
tioned first gave publication to the work of Vyāsa 
called ‘Jaya’, which was the original of the Mahā- 
bharata. Waisampayana and Jaimini made some 
additions to the work ‘Jaya’. In Sanskrit there is 
another book called Jaimini Bharata, which contains 
only A$vamcdha Parva. (See under Guruparampara) . 
2) Other details. (1) It is mentioned in Brahmanda 
Purana, Chapter 1 that Brahmanda Purana is the 
story told by Jaimini to Hiraņyanābha ,at Naimi- 
šāraņya. i 

(2) Jaimini was present at the sarpasatra (sacrifice to 
kill serpents) of Janamejaya. (M.B. Ādi Parva, 
Chapter 53, Stanza 6). i 

(3) Jaimini had been a member of the council of 


1 Nāntah prajfiam na bahihprajfiarh nobhayatah prajfiarh na prajfianaghanam na prajfiam nāprajīam adrstam avyāhāryam 
agrahyam alaksanam acintyam avyapadešyam ekātmapratyayasārarh prapaficopasamarh šāntarh šivam advaitaih caturthari manyate sa Atma 


sa vijūcyah. 


JAIMINI II 


Yudhisthira. (M.B. Sabha Parva, Chapter 4, Stanza 
11 


(4) This hermit visited Bhīsma in his bed of arrows 
during the Bharata Battle. (M.B. Santi Parva, Chapter 
46, Stanza 7). 

JAIMINI II. The priest of Subāhu the King of the 
Cholas (Colas). In accordance with the advice of this 
priest the King performed many good deeds and 
consequently attained heaven. (Padma Purana, 
Chapter 94). 

JAITRA. Ason of Dhrtarāstra. It is mentioned in 
Mahābhārata, Salya Parva, Chapter 26, Stanza 14, 
that he was killed by Bhimasena in the battle of 
Bhārata. 

JAITRAM I. The chariot of King Harisácandra. It was 
by driving in this chariot that the King carried out the 
conquest of countries. (M.B. Sabha Parva, Chapter 12, 
Stanza 12). 

JAITRAM II. The conch of Dhrstadyumna. 
Salya Parva, Chapter 61). 

JAJALI. A hermit who reared birds on his head by 
the power of penance. 

This hermit who had practised continence from his 
childhood lived in a forest. Jajali never thought rain, 
heat of the sun, snow and such other natural things 
as unbearable. Once this hermit stood like a pillar in 
the forest, immersed in meditation. Two birds built 
their nests in his matted hair. Non-violence being his 
policy, he did not move. The birds came to their nests 
every evening and stayed for the night. After a few 
days they laid eggs in the nests. Still the hermit did not 
move. The eggs were hatched. The hermit understood 
that also. Still, he did not move. The young ones got 
wings. They grew up and began to go out with the 
parent birds. They went out in the morning and 
returned in the evening. The hermit stood like 
a pillar. One morning they went out and 
did not return in the evening. The hermit 
stood there for six days waiting for the return 
of the birds. On the sixth day evening they 
returned. Next time the hermit waited for a month 
for the return of the birds. They did not return. So he 
started from there and went to the sea and dipped in 
the water and said, ‘‘there is no man more virtuous 
than I either in water or on land" with haughtiness. But 
the water demons said in an ethereal voice that Tulā- 
dhāra, the merchant of Kāšī was more virtuous than 
he. d 

Hearing this Jajali went to Kasi and saw Tulādhāra. 
Tulādhāra greeted him gladly and they talked for a 
long time. Jājali understood that Tulādhāra was far 
more virtuous than he. So he sought advice from 
Tulādhāra and thus Jājali obtained heaven. (M.B. 
Santi Parva, 3 Chapters from 261). 

JALA. A deity of water. In Mahābhārata, Sabhā Parva, 
Chapter 11, Stanza 20 it is mentioned that this deva 
was a luminary in the durbar of Brahmā. 

JALA. A tributary of river Jamunā. The King Ušīnara 
performed a yāga (sacrifice) on thc bank of this river 
and attained a position higher than Indra. (M.B. 
Vana Parva, Chapter 13, Stanza 21). 

JALADA. A mountain in Šāka island. The famous 
country known as Kumudottaravarga is near this 
mountain. (M.B. Bhisma Parva, Chapter 11, Stanza 
29) 


(M.B. 
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JALADHARA. A mountain in Šākadvīpa (The island 
of Saka). (M.B. Bhisma Parva, Chapter 11, Stanza 


JALADHI. The crocodile which is the conveyance of 

Varuna. It is mentioncd in Vamana Purana, Chapter 9, 
about conveyances of Gods as follows :— 
“The conveyance of Indra is the whitc elephant, which 
came into being from the palm of Danu, and is of 
extraordinary strength and valour. The black buffalo 
called Paundraka, which was born from the thigh of 
Rudra, and is as quick as the mind and very fierce, is 
the conveyance of Yama (the god of death). The 
conveyance of Varuna is the black crocodile called 
‘Jaladhi’, born from the ear-wax of Rudra, and having 
divine power of movement. The conveyance of Vaiéra- 
vana (the god of wealth) is a ferocious man with eyes 
like two cart-wheels and body as big as mountain, who 
was born from the leg of Ambika. The eleven Rudras 
have speedy horses, terrible serpents and white oxen 
of high speed. Candra has a chariot as his vehicle yoked 
with five hundred swans. The vehicles of the Adityas 
are chariots yoked with horses and camels. The convey- 
ances of the Vasus are elephants, men for Yaksas, ser- 
pents for Kinnaras, and horses for the Ašvinīdevas. The 
Maruts of fearful appearance have decr as conveyance. 
The Vidyādharas have parrots for conveyances. An 
asura called Andhaka has a chariot with thousand posts 
as his vehicle. Prahlada had, as conveyance a divinc 
chariot of gold and silver yoked with eight white hor- 
ses and elephant for Virocana, horse for Kujambha, 
divine chariot yoked with yellow horses, for Sankukarna, 
elephant for Hayagriva, chariot for Maya, Greatserpent 
for Dundubhi, Aeroplane for Sarhbara and lion for 
Ayaí$anku. 

JALANDHAMA. A warrior of Subrahmanya. (M.B. 
Salya Parva, Chapter 45, Stanza 57). 

JALANDHARA. Ā mightly and valiant Asura. Khadga- 
romà was his charioteer and Vrndà was his wife. 
Jalandhara was the grandson of the sea of Milk. Once 
he met with the headless Rāhu, who said to Jalandha- 
ra, the whole story beginning from the churning of the 
sea of Milk. Jalandhara, became furious at the gods who 
had churned his grandfather. So he collected a big 
army of asuras and went to war with the devas. Though 
a large number of Asuras were killed in the battle, 
Indra and Visnu were defeated and Visņu was taken 
captive and hidden under the sea. Finally Paramašiva 
went to fight with the Asura. In the fight Jalandhara 
was killed and Visņu was rescued. (Padma Purāņa, 
Chapters 3 to 5). For further details see under Māyā- 
$iva. 

JALAPADA. See under Devadatta I. 

JALAPRADANIKA PARVA A sub section of Stri 
Parva, of the Mahābhārata. This sub section comprises 
of Chapters | to 15 of Stri Parva. 

JALAPRALAYA. In all the Asiatic Puranas, reference 
to an ancient great flood, with slight changes occurs. 
According to Hindu Puranas this great flood took place 
before Mahāvisņu took the incarnation of Matsya. In 
the Holy Bible which is the scripture òf the Christians, 
the story of the great flood is allied to the story of the 
Noah. (See under Avatāra). This story occurs in the 
Babylonian literature also. The book ‘Gilgamish’ which 
is as old as the Rgveda, is considered to be the oldest 
in the world. The theme of the Gilgamish is the travel 
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of a man named Gilgamish. This story is written in JALASANDHI I. Onc of the hundred sons of Dhrta- 


twelve clay-tablets. After 1850, the scientists of England 
who carried on an archaeological research, found in the 
library of Ancient Nineveh, the most famous in the 
ancient world, these twelve tablets along with twenty- 
thousand other tablets, all of which were in good condi- 
tion. This library was built by the King Ašurbānipāl 
in 7th century B.C., on a very high place on the bank 
of the river Tigris, in the ancient Nineveh. 

All these clay tablets have been removed to the British 
Museum. It took several decades to decipher them. 
When these clay tablets were discovered there was not a 
single man who could read and understand them, in 
the world. In spite of hard work, several years passed 
by without getting even a single tablet deciphered. They 
were written in ‘Accadean’, which was the language 
of the court of Agurbanipal and the national and the 
international language of the time. Another copy of 
this great work was discovered on the bank of the Eu- 
phrates, where the capital of the famous King Hamu- 
rabi of Ancient Babylon stood. Later discoveries dis- 
closed that this great work Gilgamish was part and 
parcel of the famous ancient civilization of the Oriental 
countries. The Hittites and the Egyptians tried to trans- 
late this book Gilgāmish into their own languages. In 
the tablets with letters in the form of arrow heads, found 
on the bank of the Nile, the portions which were diffi- 
cult for them to translate, are given red marks. 

It was from a small piece of broken clay tablet that 
clues to the origin of this famous work were obtained. 
The world is indebted to the Sumerians, who had their 
capital in the place where the city Ur stands, for the 
original work of Gilgamish. 

Mention is made about a great flood in Gilgamish, as 
follows: Gilgamish set out on an adventurous journey to 
see his ancestor Utnapistim to learn from him the means 
of obtaining eternal life. The gods had told this man 
about the secret of eternallife. At last Gilgamish reached 
an island and found out his ancestor and asked him 
about the secrets of eternal life. Utnapistim said that 
he had lived in ‘Shoorappak’ and that he had been an 
ardent devotee of ‘Iya’ God. When the gods decided 
to destroy mankind by a great flood the God Iya called 
his devotee Utnāpistim and said to him “You, man of 
shoorappak, the son of Ūrbārtūtū: Demolish your house 
and build a ship. Leave off your wealth and search for 
your life. Cast away your property and save your life. 
Bring the seeds of every living thing into the ship. The 
ship you build should be according to measurements." 
The rest of the story is like the story of the "Ark of 
Noah”. The scientists are of opinion that in pre-historic 
times the three continents of Asia, Europe and Africa 
were one continent and that by earthquake or some 
other reason the south part of Europe had sunk down 
and water flowed in and thus the mediterranean sea 
came into existence. At a time when the far off regions 
of the earth were unknown, the people who escaped 
the flood imagined that the entire world had been sub- 
merged by the flood. It could be imagined that this 
story of the great flood passed on to posterity verbally 
and after so many generations it appeared in different 
regions in different languages in different forms.! 


JALASANDHI II. 


JALELĀ. An attendant of Subrahmanya. 
JALESVARI. An attendant of Subrahmanya. 


rāstra. Bhimasena killed him. 

Chapter 64, Stanza 33). 

A warrior who fought on the side of 
the Kauravas against the Pāņdavas. He was present at 
the svayamvara of Pāiicālī. (marriage of Paficali). It is 
mentioned in Mahābhārata, Droņa Parva, Chapter 
115, Stanza 52, that he was killed by Sātyaki in the 

battle of Bhārata. 


(M.B. Bhīsma Parva, 


(M.B. Salya 
Parva, Chapter 46, Stanza 16). 

(MB. 
Šalya Parva, Chapter 46, Stanza 16). 


JALEYU. A son born to Raudrāšva the son of Piru, by 


a celestial woman named Mišrake$ī. Mention is made 
about Jaleyu in Mahābhārata, Ādi Parva, Chapter 94, 
Stanza 10. 


JAM. It means gitam (music). (Agni Purana, Chapter 
348). 
JAMADAGNI. A hermit of majestic power. He was the 


father of Parašurāma, 

1) Genealogy. Descended from Visnu in the following 

order are: Brahmā— Bhrgu — Cyavana — Aurva — 

Rcika—Jamadagni. : 

2) Birth. There is an interesting story about the birth 

of Jamadagni. Gadhi was the son of king Kugamba. A 

daughter named Satyavati was born to Gadhi. The 

hermit Rcīka giving a dowry of one thousand horses, 

each with one black ear, married Satyavati. Once 

Satyavati told her husband that herself and her mother 

wanted to get a child each. After the sacrifice of obla- . 
tions to Agni (fire), Rcika took two parts filled with 

boiled rice and gave them to Satyavati, with mantras 

(spells). The radiance of Brahma was invoked into 

one pot and the radiance of Ksatra was invoked into 

the other. The hermit had asked Satyavati to eat the. 
rice into which the radiance of Brahma had been in- 

voked and to give the other pot to her mother, But the 

daughter and mother changed the potssecretly and 

Satyavati ate the rice in the pot into which Ksātra radi- 

ance was invoked and gave the pot of rice filled with 

Brāhma-radiance to her mother. Both the women con- 

ceived. As the child grew in the womb the radiance of 
Brahma shone on the face of the mother and Ksātra 

lustre was seen on the face of Satyavati. Rcīka asked 

Satyavati for the reason. She admitted the secret inter- 

change of the pot. 

Satyavati and her mother both delivered at the same 

time. Satyavati got the son Jamadagni, who was the 

embodiment of Ksatra tejas andthe child with Brahma 

tejas born to the mother was Visvamitra. Therefore, in 

some Purāņas Višvāmitra is described as the uncle of 
Jamadagni whereas in some others they are said to be 

brothers. (Brahmāņda Purāņa, Chapter 57). 

3) A house-holder. When Jamadagni grew up he made 

a tour and visited the holy places one by one and 

reached the palace of King Prasenajit of the family of 
Iksvāku. He saw Renukà the beautiful daughter of 
King Prasenajit and fell in love with her. He requested 

Prasenajit for the hand of Renuka. The King, without 
raising any objection gave his daughter Renuka in 

marriage to Jamadagni. The couple came to the bank 


1 In writing about Jalapralaya, I have dealt with Gilgamish a little elaborately. Details on Gilgamish were obtained from the 
Euglish translation of a famous German work by Venar Keller. This book had not been received when I wrote about the work ‘Gilgamish’, 


So these details are included under this word *'Jalapralaya”. 
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of the river Narmada and erecting a hermitage began 
‘tapas’ (penance) . Four sons, Rumanvan, Suhotra, Vasu 
and Višvāvasu were born to Jamadagni by Renuka. 
(Brahmāņda Purana, Chapter 58). j 
4) The birth of Parušu rāma. Because of the wickcdness 
of the Ksatriya Kings, the goddess Earth became 
miserable. She made a representation to Brahma who 
took her to the sea of Milk and told Mahāvisņu every- 
thing. Mahavisnu promised to take an incarnation as 
the son of Jamadagni and destroy all the wicked Kings. 
Accordingly Renuka gave birth to Parašurāma, who 
was an incarnation of Mahavisnu. (Brahmanda Purana, 
Chapter 59). 
5) Jamadagni getting the bow of Visņu. Once the devas 
(gods) desired to know who, of Siva and Visnu was 
the more powerful. They informed Brahma of their 
desire. Brahma asked Višvakarmā to make two tremen- 
dous bows. He gave one to Šiva and the other to 
Visnu. The bow which Visnu got was known as Vaisna- 
vacapa and that which Siva got was known as 
Saivacāpa. After this Brahma caused enmity between 
Siva and Visnu. A terrible battle ensued between Siva 
and Visnu. After a while the Šaivacāpā became 
less effective. At the request of the devas, the fight was 
stopped. The devas decided that Visnu was superior to 
Siva, in power. Siva got angry at this decision and 
gave his bow to Devarata Janaka, the King of Videha. 
It was this bow that Sri Rama broke at the marriage 
of Sita. 
Seeing that Siva had given away his capa (bow) 
Mahāvisņu gave his bow to his devotee, the hermit 
Rcīka. That Vaisnava capa was given to Jamadagni 
by Rcīka. Thus the famous Vaisnava capa arrived at 
the hermitage of Jamadagni. (Valmiki Ramayana, 
Bala Kanda, Sarga 75). 
6) Renuka was killed. Paragurama became fourteen 
years old. Jamadagni went to the forest to gather 
fruits, roots etc. After completing the cleansing work 
of the hermitage, leaving Parašurāma in the forest, 
Renuka went to the bank of the river Narmada (Reva) 
to fetch water. When she reached the river, Karta- 
- vīryārjuna and his wives were playing in water. She 
waited for them to go. When they were gone she got 
into the river. But as the water was muddy because of 
the play, she walked a little to the east where there 
was pure water. She saw there Citraratha the King 
of Salva playing with his wife in the water. How 
beautiful they were ! She had never seen so beautiful a 
woman or so handsome a man, She stood there looking 
at them for a while. When she reached the hermitage 
with water, Jamadagni had already returned a long 
while ago. He had returned weary and tired of the 
heat of the midday-sun. He did not see his wife in 
the hermitage. He had been sitting very angry when 
Renuka returned with water. She put the pot down 
and bowed before her husband and told him the reason 
for her being late. When he heard the reason his anger 
blazed. He called his sons one by one and ordered 
them to kill her. But the four elder sons did not dare 
to execute his order saying that slaughter of a woman 
was a great sin. But Parašurāma came forward and 
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by a cutting-arrow cut off the head of his mother. The 
father called the four sons who disobeyed him and 
cursed them thus : 

“Since you have disobcyed the order of your father, 
because of your ignorance, you shall become foresters 
and live in forest." 

Bcing overwhelmed with sorrow at the death of his 
mother, Parašurāma swooned and fell down. When 
his anger subsided, discretion dawned on Jamadagni. 
He aroused his son and took him on his lap and asked 
him what boon he wanted for having accomplished 
the unaccomplishable task. Parašurāma's request 
was that his mother should be brought to life again. 
The hermit was pleased and he brought Reņukā to 
life again. (Brahmāņda Purana, Chapter 60). 

7) The sun gave Jamadagni an umbrella and sandals. See 
under the word Cerippu (Sandals). 
8) The temptation of Dharma. See 
‘Dharma’ Para 6. 

9) Jamadagni was killed. Once Kartaviryarjuna, with 
his minister Candragupta and some attendants had 
been hunting in the forests on the banks of the river 
Narmadā. It was noon. The hunters grew tired of 
hunger and thirst. They came to the hermitage of 
Jamadagni. The hermit called his divine cow Suśīlā 
and ordered her to give food to the King and his party. 
Within a few seconds meals were got ready for 
thousands of people. The King and his attendants had 
a feast. On their return journey the wonderful cow 
Sušīlā was the subject of their talk. The King wanted 
to get the cow which possessed divine power. So he 
sent his minister Candragupta to the hermitage of 
Jamadagni with instructions to get the cow Susīlā in 
exchange for a crore of cows or even half of the 
kingdom. But the hermit was not prepared to give 
the cow. The minister and his men caught thc cow 
by force and went away. The hermit, filled with grief, 
followed the party a long way through the forest, and 
requested Candragupta to return the cow. Gandra- 
gupta got angry and struck him to death, and took the 
cow to the palace, in the capital city of Máhismati. 
After waiting fora long time, Reņukā started in search 
of her husband. She saw Jamadagni lying almost dead, 
in a pool of blood. She fell down and beating her 
breast cried aloud. Parašurāma with Akrtavrana and 
other disciples came there. When she saw her son 
Parašurāma, she beat her breast twentyone times! 
and cried. Parašurāma, took an oath that since his 
mother beat her breast twentyone times and cried, he 
would travel around twentyone times and put an end 
to the Ksatriya Kings. After that they took the dead 
body of Jamadagni and placed it on fire, and began to 
sing the song of Visņu. Then the hermit Sukra came 
by that way and with the help of Mrtasaiijivanī 
brought Jamadagni to life again. The lost cow Šušīlā 
also returned without her calf (Brahmāņda Purana, 
Chapter 69; M.B. Santi Parva, Chapter 49). 

10) Death of Jamadagni. Parašurāma and Akrtavrana 
went to the city of Māhismatī with the intention of 
bringing the calf of Sušīlā back. They stood at the 
gate of the city and challenged Kartaviryarjuna for a 


under the word 


. 1 Seeing his mother beating her breast twentyone times, Bhargava caught hold of her hands and said ‘‘Mother, stop 
afflicting your body. Don't be sorry. I am here to end your sorrow. Since you have beaten your breast twentyone times, I will annihilate 


the Ksatriya Kings twentyone times." Bhārgava Rāma took an oath thus, to his mother. 
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fight. Kartaviryarjuna came out with his army. In 
the battle which ensued, Kartavirya and his sons and 
most of his warriors fell dead. Paragurama and 
Akrtavrana returned with the calf. Jamadagni asked 
Parašurāma to go to Mahendragiri and do penance in 
order to mitigate the sin of killing a large number of 
people. Whcn Parašurāma had gone for penance, 
Šūrasena a son of Kārtavīryārjuna came with his men 
to the hermitage, cut off the head of Jamadagni and 
took it away. Para$urāma and the disciples of 
Jamadagni placed the dead body of Jamadagni on the 
pyre and burnt it. Renuka jumped into that fire and 
died. After this Para$urama began his twentyone 
tours for the extermination of the Ksatriya Kings. 
(Brahmāņda Purāņa, Chapter 86). x 
11) Other information. (1) Udayana grew up in the 
hermitage of Jamadagni. (See under Udayana). 
(2) Jamadagni was one of the hundred sons of Rcīka. 
(M.B. Ādi Parva, Chapter 66, Stanza 45). 
g Jamadagni was one of the hermits, who visited 
ri Rāma on his return from forest life. The hermits 
who came to Ayodhyā from the North were, Kašyapa, 
Bharadvaja, the Sanakas, Sarabhanga, Durvāsas, 
Matanga, Vibhāņdaka, Tumburu and the Saptarsis 
(the seven hermits). Uttara Rāmāyaņa). 
(4) Jamadagni was present at the Janmotsava (birth 
celebration) of Arjuna. (M.B. Adi Parva, Chapter 122, 
Stanza 51). 
(5) This hermit is a luminary in the assembly of 
Brahma. (M.B. Sabhā Parva, Chapter 11, Stanza 22). 
(6) During the time of the battle of Mahabharata, 
Jamadagni entercd Kuruksetra and advised Drona to 
stop the battle. (M.B. Drona Parva, Chapter 190, 
Stanza 35). 
(7) Jamadagni once delivered a speech on the bad 
sides of accepting rewards, to the King Vrsādarbhi. 
(M.B. Anušāsana Parva, Chapter 93, Stanza 44). 
(8) Jamadagni vowed that he was innocent in the 
affair of the stealing of Agastya’s lotus. (M.B. Anus as- 
ana Parva, Chapter 94, Stanza 25. 
12) The Names of Jamadagni. Arcika, Bhargava, Bhar- 
gavanandana, Bhrgutārdūla, Bhrgusrestha, Bhrgūttama 
Rcikaputra are the names used by Vyāsa to denote 
Jamadagni, in Bharata. 
JAMAGHA. A King of the family of Yayāti. (Bhāga- 
vata, Skandha 9). 
JAMBAVAN. A monkey of extraordinary might. He 
was the minister of Sugriva.! 
1) Birth. When the troubles and hardships caused by 
the wickedness of Ravana became unbearable the 
goddess Earth and the Devas approached Brahma for 
redress. Brahma took them to the sea of Milk. Maha- 
visnu heard everything and said that he would incarnate 
as the son of Dašaratha and would kill Ravana. Brahma 
was directed to create monkeys to help him on that 
occasion. Accordingly Brahma created Jambavan and 
several other monkeys. 
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There are two stories about the birth of Jambavan in the 
Purāņas. 

(1) Brahmā sat for a long time thinking about the 
creation Of monkeys. Then he wanted to yawn., for 
which he opened the mouth and instantly Jāmbavān 
came out from inside Brahmā through the open mouth. 
“I have already created Jāmbavān the noble bear, who 
jumped out of my mouth when I yawned.” (Valmiki 
Ramayana, Balakanda, Sarga 17, Stanza 6). 

(2) One day time of Brahma ended and the night had 
advanced two yāmas (six hours). The Madhukaitabhas 
born of the ear-wax of Mahāvisņu began to create 
trouble and commotion in the watcrs of the great flood. 
They saw a lotus on the surface of water. Seeing Brahma 
in it they challenged him for fight. Hearing their shout- 
ing and the challenge Brahmā became afraid of the 
asuras. His middle face began to sweat. The sweat 
flowed through his cheeks and reached the loins. Jamba- 
van came into being from that sweat. Sohe got the 
name Ambujata, (born from the water of sweat). As 
he was the first person who entered the country of 
Jāmbūnada he was called Jambavan. As he was born 
when there was no universe or time his age or date 
of birth could not be ascertained. At the time of Sri 
Rama Jāmbavān was six Manvantaras (age of a Manu) 

and for hundred and sixtyfour Caturyugas (a period of 
four yugas) old. (The present age is the twentyeighth 
Caturyuga of the seventh Manu). Jambavan_ had wit- 
nessed all the incarnations from Matsya to Sri Rama. 
(Kamba Ramayana Pūrva Kanda). 

2) Jāmbavān and the incarnation of Šrī Rima. During the 
time of Sri Rama Jāmbavān was the minister of 
Sugriva. It is stated in Valmiki Ramayana, Kiskindha 
Kanda, Sarga 41, that Nila, the son of Agni, Hanūmān, 

Jāmbavān, Suhotra, Sarāri, Saragulma, Gaja, Gavaksa, 
Gavaya, Susena, Rsabha, Mainda, Dvivida, Vijaya, 
Gandhamadana, Ulkamukha, Asanga, Angada and 
others were the ministers of Sugriva. 

The monkeys who went to the south in search of Sita, 
reached the sea shore. The question was how to jump 
over the sea to Lanka. Each of them came forward to 
show his ability and admitted failure. Finally Jambavan 

called Hanüman to him and advised him to jump over 

to Lanka. Hanūmān who was not aware of his own 

powers,” refused. Jambavan told ‘him about his birth, 

self-power, attainment of boons etc. Hanūmān became 

convinced of his powers at the words of Jambavan and 

jumped over the sea to Lanka, (Ramayana, Kiskindha 

Kanda). 

3) jāmbavān and the incarnation of Vamana. Jambavan 

walked round Mahavisnu, who incarnated as Vamana 

to curb the powers of Mahābali. At that time’ 
Jāmbavān was immensely strong. But by the time of 
the incarnation of Sri Rama his strength had decreased 

much. Hear what he said to the monkeys who as- 

sembled on the sea shore to go in search of Sita. 

“My abilities in olden times were not what you see 

now. In the far old days, I had walked round that 


1 It is difficult to ascertain whether Jāmbavān was a monkey or a bear. In some of the Indian languages he is described as a 


monkey. In Malayālarh he was thought of as a monkcy from ancient period. In Valmiki Ramayana, which is the original work, Jamba- 
van is denoted by the words ‘Kapi? (monkey) and Rksa (bear). Jāmbavān iscalled Rksapungava in Valmiki Ramayana Bālakāņda 
Sarga 17. From this it is to be assumed that Jambavan was a bear. In the same chapter. it occurs that, it was the aim of Brahmā to 
make the gods and thecelestial women take birth as monkeys to help Mahāvisņu in the incarnation of Šrī Rāma. Soit is not 
wrong to consider Jāmbavān either as a bear or as a monkey. , 

2 For the cause of his forgetting his own powers see under Trņabindu II. 
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Eternal Being Visnu when he measured three steps at 
the sacrifice of Mahābali. Now, I am very old and 
have not enough strength’ to jump over the sea.” 
(Valmiki Ramayana, Kiskindha kanda, Sarga 65). 

4) Jāmbavān and the incarnation of Sri Krsna. The long- 
living Jambavan who had witnesscd nine out of the 
tcn inearnations of Mahāvisņu is seen in connection 
with the precious stone Syamantaka, in the incarnation 
ofKrsņa. The Sun-god gave this jewel Syamantaka to 
King Satrājit. His younger brother Prasena wore it 
and went to the forcst for hunting. A lion killed him 
and took the jewel in his mouth and was going along 
the forest when Jāmbavān killed it and took tlie jewel. 
It wasrumoured that Sri Krsna had killed Prasena 
and taken the jewel. So Sri Krsna went in search of 
the jewel to the forest, defeated Jambavan and took the 
jewel, and returned it to Satrajit. Sri Krsna married 
Jāmbavatī the daughter of Jāmbavān. (Bhāgavata, 
Skandha 10). 

5) Jambavan became old for ever. At the time of the 
incarnation of Vamana, Jambavan was very strong 
and valiant. When Vamana brought under control the 
three worlds by measuring three steps Jāmbavān 
travelled throughout the three worlds carrying thc news 
everywhere. Within three moments Jambavan 
travelled eighteen times through the three worlds. In 
this travel of lightning-speed the end of the nail of his 
toe touched the highest peak of Mahāmeru, who 
considered it as an insult and said “You are arrogant 
of your speed and youth. Hereafter your body will 
not reach where your mind reaches and you shall be 
ever old." Because of this curse Jāmbavān beeame old 
and unable to carry out what he wished. (Kamba 
Ramayana, Yuddha Kanda). i 
JAMBAVATI. Daughter of the famous Jambavan, Šrī 
Krsna went in search of the famous precious stone 
Syamantaka which was lost when Prasena wore it and 
went to the forest for hunting. Krsņa found it in the 
cave of Jàmbavàn, who fought with him and was 
defeated. Finally he gave his daughter Jàmbavati to 
Šrī Krsņa as wife, and the jewel Syamantaka as dowry. 
Šrī Krsna came to his capital Dvārakā with his wife 
Jàmbavati. When sons were born to the other wives 
of Krsna she became sad and requested her husband 
thatsons may be born to her also. On hearing this 
request Krsna went to the mountain where the 
hermit Upamanyu was engaged in penance. With that 
hermit who was an ardent devotee of Siva, as his 
teacher, Krsna began a penance before Siva, in 
accordance with his (Upamanyu’s) advice. The 
penance, holding yogadanda and Kapala (devotee’s 
staff and skull) lasted for a month. In the second 
month penance was performed standing on one 'eg and 
drinking only water. In the third month he did 
penance standing on toes only and using air as food. 
After six months Paramašiva appeared and blessed 
him that his wives would have ten sons each. Accor- 
dingly Jambavati gave birth to her first son who was 
named Samba. (Devi Bhagavata, Skandha 4), 
JAMBHA. A Daitya (Asura). He was the chief among 
those who snatched away Amrta from the hands of 
Dhanvantari. (Agni Purana, Chapter 3). 

In the Purāņas several Asuras (demons) bear- 
ing the name Jambha are mentioned. It is stated in 
Mahābhārata, Sabha Parva, Daksinatyapatha, Chapter 
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38, that Šrī Krsna killed an Asura named Jambha. 
Mention is made in Mahābhārata, Sabha Parva, 
Chapter 98, Stanza 49 that the teacher Sukra refused 
to help a Jambha whom Indra killed later. It occurs 
in Mahābhārata, Vana Parva, Chapter 102, Stanza 
24, that Mahāvisņu had killed an asura called Jambha. 
It is stated in Mahabharata, Vana Parva, Chapter 285, 
Stanza 2, that a group of Jambhāsuras, who had 
undergone training under Ravana, once attacked 
Hanūmān. Another Jambhāsura had been killed by 
Arjuna, as stated in Mahābhārata, Udyoga Parva, 
Chapter 49. All these Dānavas (Asuras) were sons of 
Kašyapa born of his wife Danu. 


JAMBHAKA. A Ksatriya King. This King was killed 


in battle by Sri Krsna. He had a son who, later 
became King but was killed ‘by Sahadeva in his 
conquest of the countries. ( M.B. Sabhā Parva, Chapter 
31, Stanza 7). 


JAMBŪ. A tree which stands on the southern side of 


the mount Mahāmeru. This tree bears fruits and 
flowers throughout the year irrespective of the seasons. 
This tree is watered by the Siddhacāraņas. The 
branches of this tree reach the realm of heaven. The 
place in which this tree stands is known as Jambū- 
dvipa. The ripe fruits as big as elephants fall down and 
are broken. The juice oozing from them flows as a big 
stream. This is called the river Jambi. It flows through 
the southern part of the country known as llāvrtta. 
The goddess who lives on the bank ofthis big river is 
known as Jambvādinī. She is very fond of Jambi fruit. 
This goddess who loves everything in the world, is 
worshipped by the gods, nàágas (snakes), the hermits and 
sages, Rāksasas (giants) and every body in the world 
with devotion. Even by the mere thinking of her she 
could be pleased. She destroys the sins and increases 
the purity of people. She cures all the diseases and 
gives people, health, wealth, long life, prosperity and 
happiness. 

The juice of the Jambi fruit when mixed with soil and 
acted upon by water, air and sun's rays, turns into a 
kind of gold called Jāmbūnada. The devas, Vidyā- 
dharas ete. use this gold to make ornaments for their 
women. This gold is superior to other kinds of gold. 
(Devi Bhāgavata, Skandha 8). 

Puranieally famous 
Saptadvipas (seven continents). These seven continents 
are embankments separating the seven seas. Jambü- 
dvipa, Krauficadvipa, Sakadvipa and Puskaradvipa are 
included in the seven islands. 

Jambūdvīpa has an area of one lakh of yojanas. The 
island is round like a lotus flower. There are eight 
long mountain ranges which divide the island into 
nine countries, which look like nine petals of the lotus 
flower. Each of these nine countries has an area of nine 
thousand yojanas. The two countries of the north and 
south extremities are bowshaped. Four of the remain- 
ing seven are longer than the rest. "The central country 
is square. This country is known as llāvrtta, at the 
centre of which there is the mountain Sumeru with 
a height of one lakh of yojanas. This is called 
Svarņaparvata (The mountain of gold). The top of 
this mountain is a great flat place with an area of 
thirtythousand yojanas. This great plain is ten thousand 
yojanas above the ground level. On the northern part 
of Ilavrtta lie the three mountain ranges of Nilagiri, 


JAMBŪKA 


Svetagiri and Srigavan, and midway between them 
the three countries called Ramyaka, Hiranmaya and 
Kuru. On the southern part of llavrtta, there arc the 
three mountains of Nisadha, Hemakūta and Himalaya 
and three countries Harivarsa, Kimpurusa and 
Bharata. The mountain Mālyavān lies to the west and 
Gandhamādana to the east of llavrtta. There are two 
countries Ketumāla and Bhadrāšva having an area of 
two thousand yojanas each with the two mountains 
Nila and Nisadha as boundaries. At the foot of the 


mount Mahameru, there are the mountains of 
Mandara, Meru, Suparsvaka, Kumuda and many 
others. On those mountains big trees like ñāval 


(syzygium jambolanum) Makanda (Mango trce) 
Katambu (Naucka Candamba) banyan ete, grow in 
plenty. On the top of thcsc mountains there are four 
lakes, full of milk, honey, juice of sugarcane and sweet 
water. The devas become prosperous by the touch of 
the water of these lakes. Besides these parks there -are 
four heavenly parks known as Nandana, Caitraratha, 
Vaibhraja and Sarvabhadraka. The women folk of thc 
devas (gods) and Gandharvas (demi-gods) play in 
these parks, which are convenient for couples to carry 
on lustful play. A river is formed there, by the juice 
oozing from the fallen mango fruits. The river is 
purple coloured and is called Aruņānadī (river Aruna). 
The goddess named Aruna lives here. The famous 
Jambi tree is in this Jambüdvipa. (Devi Bhagavata, 
Skandha 8). 

JAMBUKA. A warrior of Subrahmanya. 
Parva, Chapter 45, Stanza 74). : 

JAMBUKA. (JAMBUMALIKA). A Sidra Sage. The 
child of a brahmin died when Sri Rama, after his twelve 
years’ exilc in forest had returned to Ayodhya and was 
ruling the country in' an ideal manner. The brahmin 
and his wife carried the dead body of their child to the 
palace with loud lamentations. Everybody felt surprised 
how there could be child-death in the land when the 
King was ruling it in the most dhàrmic (righteous) 
manner. Then did Nārada, who was present in the 
assembly, point out that ina corner of Rāmarājya a 
Šūdra Sage was doing tapas and that it was the reason 
for the untimely death of the brahmin child. At once 
Sri Rama set out in search of the Sidra Sage after 
directing Satrughna to see that no enemy entered the 
country, and asking Laksmana to take care of the dead 
body of thc brahmin child. After a rather detailed 
search Šrī Rāma found Jambuka at the mountain called 
Sailam doing tapas hanging from the branch ofa tree 
on his legs with head down. He told $ri Rāma that he 
was the Südra Sage called Jambuka and was performing 
tapas thus so that he might ascend to heaven in his very 
body. Sri Rama at once cut off the head of the Sidra 
Sage, whoattained, as soon as Rāma's sword fell on him, 
moksa (salvation), and the dead child of the brahmin 
returned to life again. (Uttara Ramayana). 

JAMBUKESVARA. Name ofan idol of Siva (Linga) 
installcd in Mysore. The Sivalinga installed in the Jam- 
bukegvara temple in Mysore. Jambi isa fruit tree. 
There isa story about how Šiva happened to come 
under this tree. 
Once upon a time this place was full of Jambū trees, 
and a reclusc performing a penance under a Jambü 
tree got a fruit of it. Attracted, so to say, by the sanctity 
of the fruit the recluse submitted it first as an offering 
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to Lord Siva, and only after that he ate it. As a result of 
that the fruit germinated in the stomach of the sage 
grew up into a tree and emerged into light and air 
bursting his head open. Elatcd at this the sage danced 
bcfore God, who asked him to return to the place from 
where he got the fruit. Accordingly he returned to 
Tiruvānakovil and continued his penance. Pleased so 
much with the Sage Šiva followed him and sat under 
the tree. From that day onwards Šiva came to be 
called Jambunātha. To this day Jambunātha sits under 
the Jambü tree. 
Later, a temple came to be built there under the follow- 
ing circumstances. A controversy arose between Māl- 
yavàn and Puspadanta, two of the Bhütaganas of Siva, 
as to who cherished more devotion to the Lord. The 
controversy developed into a quarrel and Puspadanta 
cursed Mālyavān into a spider, and Mālyavān cursed 
Puspadanta into an elephant. Now, when the mutual 
curse took effect wisdom dawned on both Mālyavān and 
Puspadanta, and they took refuge in the Lord for re- 
demption from the curse. The Lord sent both of them to 
. the Cola country, and after wandering about in differ- 
ent parts of the country both of them came to Jambu- 
kešvara, and lived there worshipping God. The elephant 
used to bathe daily in sacred tirthas, bring holy water 
in its trunk and make an offering of it to the Lord. As 
for the spider it wove a net above the head of the Lord. 
so that dried leaves did not fall on it. The elephant 
used to daily sweep off the net above the head ofthe 
Lord and make his offering of the water thereon. But, 
the spider would again weave the net. Thus their quar- 
rel continued. One day the spider, in great anger, got 
into the trunk of the elephant and bit it hard. Due to 
unbearable pain it smashed its trunk on a granite stone 
and fell down dead. At this God appeared and blessed 
both of them. The Lord also said that the sacred spot 
would come to be known as Tiruvāna-Kovil (āna= 
elephant ; Kovil= temple) in memory of Puspadanta 
who had taken thc form of the elephant. The spider 
was told that.he would be born in the Cola dynasty 
and carry on forlong years many good acts. Accor- 
dingly Mālyavān was born as the son of Subhadeva, the 
Cola king and Kamalāvatī, his queen, and ruled the 
land for many years under the name King Cenkanna. 
He it was who built the Jambukegvara temple. (Tiru- 
vānakkāvu Purāņa). , 

JAMBÜKHANDAVINIRMANA PARVA. A sub section 
of Bhisma Parva, in the Mahābhārata. See under 
Mahābhārata. 

JAMBUMĀLĪ. A Raksasa (giant) who was the son of 
Prahasta. Hanūmān killed this Raksasa in a fight, when 
he went to Lanka in search of Sita, (Valmiki Ramayana 
Sundarakanda, Sarga 44). 

JAMBUMĀLIKĀ. See under Jambuka. 

JAMBŪMĀRGA. An ancient holy place. If one visits 
this place one will attain the fruits of performing the 
sacrifice of Ašvamedha (horse sacrifice). (M.B. Vana 
Parva, Chapter 62). d 

JAMBÜNADA I. A mountain. The river Ganges flows 
through the valley of this mountain which is connected 
with Mahāmeru. (M.B. Vana Parva, Chapter 139, 
Stanza 16). 

JAMBÜNADA II. A golden mountain which stands in 
the placc called Usirabija. A King named Marutta 
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performed sacrifice on this mountain. (M.B. Udyoga 
Parva, Chapter 111, Stanza 23). 

JAMBUNADA. III. Gold is formed from the river 
Jambū which flows through Jambūdvīpa (the island 
Jambū). The gold is called Jāmbūnada, according to 
Mahābhārata, Bhīsma Parva, Chapter 7, Stanza 26. 

JAMBUNADA IV. A son of Janamejaya, a King of the 
dynasty of Pūru. (M.B. Ādi Parva, Chapter 94, Stanza 
56 


A MBŪNADĪ. A famous river. (See under Jambū- 
dvīpa). 

JANADEVA. A Janaka King who ruled over Mithila 
(Santi Parva, Chapter 218, Verse 3). 
(1) Mahāvisņu, once in the guise of a brahmin, tested 
the King and pleased with him granted him certain 
boons. (Santi Parva, Chapter 219). 
(2) None of the 100 ācāryas in his court could answer 
his questions about salvation satisfactorily. But, Paiica- 
$ikha, who casually came to the palace adviscd the 
King about the means to attain salvation. (Šānti Parva 
Chapter 211). 

JANAKA. 
1) Genealogy. Janaka was descended from Visnu in the 
following order:—Brahmā,—-Marīci —Kašyapa—Vivas- 
van—Vaivasvata—Iksvaku—Nimi—Mithi— Udāvasu— 
Nandivardhana — Suketu — Devarāta —Brhadratha— 
Mahavira—Sudhrti—Dhrstaketu—Haryas va — Maru— 
Pratvantaka — Kirtiratha — Devamidha —Vibudha— 
Mahidhraka—Kirtirata—Maharoman—Svarnaroman— 
Hrasvaroman—-Siradhvaja (Janaka). 
2) Janaka dynasty. Danda, Vikuksi and Nimi were the 
three prominent sons of Iksvaku. The dynasty of Viku- 
ksi earned reputation as the cradle of such powerful 
Kings as Vikuksi, Kratha, Mandhata. Tri‘anku. Haris- 
candra, Sagara and Bhagiratha. Sri Rama also was 
born in Vikuksi’s dynasty. It was Nimi, the younger 
brother of Vikuksi who founded the Videha dynasty. 
There is a story about that dynasty getting the name, 
Videha. Nimi decided to conduct a yajfia and requested 
Vasistha to act as high priest at the yajfia. Vasistha, 
who then was busy with the affairs of another yajfia 
asked Nimi to postpone his proposed yajiia to a later 
date. To this Nimi made no answer, and Vasistha went 
away under the impression that his suggestion had been 
accepted by Nimi. Accordingly, as soon as he got free 
from other preoccupations Vasistha went to Nimi to 
conduct his yajiia. But, Nimi had already performed 
the Yajfia with Gautama as high priest. Enraged at this 
Vasistha cursed Nimi that he should lose his body and 
become Videha (without body). As the result of the 
curse Nimi fell down dead. As Nimi had no sons living 
the Rsis churned out of his body a child. As the child 
was got by mathana (churning) he was named Mithi 
Janaka. After that all kings born in Mithi’s dynasty 
began using the common name Janaka. 
The actual name of Janaka, father of Sita, was Sira- 
dhvaja. Mithila or Mithilapuri was the city founded by 
Mithi. From „the time of the curse pronounced on Nimi. 
the Kings of that dynasty also came to be known as 
Videhas, and the country they ruled Videha. (See 
Nimi). (Devi Bhagavata, 6th Skandha). 
3) Brother of Siradhvaja. Siradhvaja, the father of Sita 
had a brother called Kusadhvaja. While Siradhvaja 
was the King of Mithila the King of Sārnkāšya called 
Sudhanvan attacked Mithilà. Siradhvaja killed Sudhan- 
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van in the war and crowned his brother Kusadhvaja as 
the King of Sārikāšya. Laksmana’s wife Ürmilà was 
Kusadhvaja's daughter. Kušadhvaja had three daugh- 
ters called Māņdavī, Urmila and Srutakirti. Bharata 
married Māņdavī and Satrughna married Srutakirti. 
(Kamba Ramayana, Bālakāņda; Valmiki Ramayana. 
Balakanda, Canto 71). 

4) Birth of Sita At a time when Siradhvaja had no 
issues a girl emerged from the furrows of the ploughed 
earth, and Siradhvaja felt the desire to bring up thc 
child as his own daughter. And, a celestial voice, “Oh! 
Siradhvaja! it is your own daughter” clinched the issue 
for the King. That daughter was Sita. Siradhvaja— 
Janaka—accordingly brought up Sita as his own dau- 
ghter. (Valmiki Ramayana, Ayodhya Kanda, Cantol 18). 
5) Janaka got Šaivacāpa. See under Jamadagni 

6) Janaka and Kahotaka. See under Astavakra. 

7) Janaka and Astavakra. See under Astavakra. 

8) Janaka in Yamaloka. King Janaka once, by his yogic 
powers cast off his physical body. A vimana (aerial 
chariot) from Devaloka arrived to carry Janaka’s soul 
there. On his way to Devaloka Janaka approached 
Kālapurī where “innumerable sinners were being tortur- 
ed in the various hells. When they breathed the air 
which had come in contact with Janaka’s body, they 
got much relief from their tortures and the fire of hell 
now became cool and pleasing to them. When Janaka 
was about to go away the inmates of hell begged him not 
to leave them in that condition. He thought to himself 
thus: ‘If these beings get some comfort or happiness 
from my presence I shall surely stay here in Kālapurī, 
which will be my svarga (heaven)." Thinking thus, 
Janaka the most righteous of souls stopped there. 

And then Kāla arrived there to determine suitable 
punishments to the various kinds of sinners, and seeing 
Janaka there, asked why he, the most virtuous and the 
purest of souls, waited there, Janaka explained his reason 
for standing there and added that he would quit the 
place only if Kala released all those people from hell. 
On hearing Janaka’s answer Kāla pointed out to him one 
by one the sinners who were being tortured in hell 
and explained things as follows:— “Look here, that 
fellow there had seduced the wife of his most intimate 
friend, and that is why he is tied to a red hot iron bar 
for 10,000 years. After those 10,000 years he would be 
born in a pig’s womb, and when he is born among 
human beings it would be as a eunuch. The other fellow 
there forcibly kissed another man’s wife, and so he has 
to be roasted in Raurava hell for hundred years. That 
other fellow is put into this vessel filled with blood and 
pus with both his hands cut off as he had stolen other 
people's property. This fellow did not speak even a 
word of welcome to a tired and hungry man who sought 
his hospitality at night. That is why he has been thrown 
into thick darkness, and there, for a hundred years, he 
must undergo the additional suffering of wasp-bite. As 
for this man he had in a loud voice found fault with 
another man, and this other fellow is his friend who 
listened to those vilifications attentively. And, that is 
the reason why both of them have been pushed into 
this unused well. So, all these people have to suffer for 
their sins, You, King Janaka, who did only righteous 
acts will please go away from this accursed place,” 
Janaka asked Kāla how those sinners could be released 
from hcll, and Kala answered that if any good act of 
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the King was transferred to them they could be set 
free. One early morning Janaka had, with a pure 
heart, chanted *Rama, Rama" and that good act was 
exchanged for the freedom of the sinners. 

After their release had been effected, Janaka asked 


Kala : "You say that only sinners come here. What sin 
have I committed that I should come here ?" Kala's 
reply to the question was as follows :—*Oh ! King, 


no one else in the whole world has so much punya as 
you have got. But, a small sin you have committed. 


Once you prevented a cow from eating grass, and, ; 


therefore, you had to come up to the gates ofhell. Now, 
that sin has been atoned for. So you may go to svarga.” 
Janaka saluted Kala and in the divine vimana went to 
Heaven. (Padma Purana, Chapters 30 and 31). 

9) Artificial Janaka. While Sita was a captive in Lanka 
°` Ravana, to bring her round, deputed a very clever 
magician called Marutta to her, disguised as Janaka, 
her fathcr. And Marutta, in the capacity of her father 
consoled her and advised her to yield to the wishes of 
Ravana. But Sita did not yield, and the artificial Janaka 
assumed his original form of Marutta and went away. 
(Kamba Ramayana, Sundara Kanda). 

10) Other information about Janaka. (1) Bhimasena 
defeated one Janaka, who was King of Mithila during 
the time of the Pandavas. (Sabha Parva, Chapter 30, 
Verse 13). 

(2) King Janaka was a personification or incarna- 
tion of all good qualities. (Vana Parva, Chapter 207, 
Verse 37). 

(3) Janaka, the father of Sita, in his old age renounc- 
ed his kingdom and became a recluse. (Santi Parva, 
Chapter 18, Verse 4). 

(4) Once the sage called Aimaka imparted some 
pieces of advice to Janaka. (See under Ašmakopākhyāna). 
. (5) Once in a war between Janaka and a king called 
Pratardana, the army of Janaka, in the presence of the 
army of Pratardana stood aghast, and Janaka incited 
them to fight by showing heaven and hell to them. 
(Santi Parva, Chapter 99, Verse 4). 

(6) Oncein a war with a King called Ksemadaršī 
when victory for Janaka was found to be an impossibi- 
lity he, as advised by Sage Kālakavrksaka gave his 
daughter to Kgsemadaršī in marriage. (Santi Parva, 
Chapter 106, Verse 2). 

(7) Once Māņdavya a great sage put many questions 
about Trsna (desire) to Janaka and hc, the great 
philosopher answered the questions quite satisfactorily 
(Santi Parva, Chapter 276). 

` (8) On another occasion Janaka had a talk with Sage 
Parāšara about the attainment of prosperity and wel- 
fare. (Santi Parva, Chapter 296). 

(9) There was a King called Karāla Janaka among 
the Janaka Kings. Once Vasistha gave some good 


advicc to Karāla Janaka. (Santi Parva, Chapters 302- 
308). 


(10) Once a Sage advised a Janaka King called Vasu- 


màn on subjects relating to, Dharma. (Šānti Parva, 
Chapter 309). 

(11) Vasumān Janaka, son of Devarāta put many ques- 
tions to Yajfiavalkya and they were answered to the 
full satisfaction of the King. (Santi Parva, Chapters 
310-318). 

(12) The Janaka King called Janadeva had once a 
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discussion. with Sage Paficagikha about the means to 
avoid death. (Sànti Parva, Chapter 319). 

(13) There was oncea Janaka King called Dharma- 
dhvaja, and Sulabhà, an erudite woman in Mithilà 
wanted to test thc King. By her yogic powers she 
assumed thc form of a very beautiful woman and visited 
Janaka’s palace. She was offered a seat by the King, 
and seated on the stool she took her soul into thc 
body of Janaka, and the soul entered into a dicussion 
on philosophic subjects with Janaka. Sulabhā was thus 
convinced about the unique scholarship of the King 
and left the palace ashamed about her attempt to 
test the King. (Sànti Parva, Chapter 320). 

(14) Suka, the son of Vyàsa not being fully satisficd by 
the study of Bhāgavata once visited Janaka at the 
instance of his (Suka’s) father, and Janaka did so 
easily clear the doubts of Suka, which cven Vyāsa had 
not been able to successfully tackle. (Devi Bhāgavata, 
Ist Skandha). 

(15) King Janaka did not eat flesh. (Anusàsana Parva, 
Chapter 115, Verse 65). 

(16) Dharma, once in the guise of a brahmin imparted 
many pieces of advice to Janaka. (Aévamedha Parva, 
Chapter 32). 

The above facts prove that the Janaka kings, asa rule, 


- were great scholars and philosophers. 
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11) Synonyms of Janaka. Aindradyumni, 
Dharmadhvaja, Karāla,  Karalajanaka; 
Mithiladhipa, Mithile$vara, Vaideha etc. b 
JANAKI I. A Ksatriya king who was the rebirth of 
an asura named Candravināšana. It is stated in Maha- 
bharata, Udyoga Parva, Chapter 4, Stanza 20, that the 
Pandavas had sent to him a letter of invitation to take 
part in the battle of Bharata. 

See under Sita. 


Daivarāti, 


Maithila, 


JANALOKA. One of the fourteen worlds. This world is 


situated three crores of yojanas (leagues) away from 
Dhruvapada (the region of Dhruva—Pole star) according 
to Visnu Purana, Arhša II, Chapter 7). 
JANAMEJAYA I. A famous King of the Solar dynasty 
1) Genealogy. Descended from Visņu thus:—Brahmā- 
Atri - Candra - Budha - Purūravas-Āyus-Nahusa-Yayāti- 
Pūru - J anamejaya - Pracinvan - Pravira-Namasyu-Vita- 
bhaya-Sundu-Bahuvidha-Samyati-Rahovadi-Raudragva- 
Matināra - Santurodha - Dusyanta - Bharata-Suhotra- 
Suhota - Gala - Garda - Suketu - Brhatksetra-Hasti-Aja- 
midha-R sa-Sarhvarana-Kuru-Jahnu- Suratha- Vidūratha- 
Sarvabhauma-Jayatsena - Ravyaya - Bhavuka - Cakrod- 
dhata - Devatithi - Rksa-Bhima-Pratica-Santanu-Vyasa- 
Pandu-Arjuna-Abhimanyu-Pariksit-Janamejaya. 

2) Birth, marriage and accession to throne. Janamejaya 
was the son of Pariksit by his wife Madravati. Vapu- 
stamā, daughter of Suvarnavarman, King of Kasi was 
Janamejaya’s wife. Two sons, Satanika and Sanku- 
karna were born to them. Janamejaya had three 
brothers called Srutasena, Ugrasena and Bhimasena. 
(Devi Bhāgavata, 2nd Skandha ; Adi Parva, Chapters 
3 and 95). 

3) Death of his father. Janamejaya’s father, Pariksit 
ruled the country in a very distinguished manner for 
sixty years. While once hunting in the forcst Pariksit 
became very tircd and thirsty. While searching for 
water he came across a Sage named Samika and asked 
him for some water. Samika being engaged in mcdita- 
tion did not hear the King’s request. But, the 
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King mistaking the sage’s silence for haughtiness threw 
in angcr a dead snake round his neck and went away. 
But, within seven days of the incident Pariksit was 
bitten to death by Taksaka, king of the Nagas accord- 
ing to the curse pronounced on him by Gavijata, 
son of sage Samika. 
Janamejaya was only an infant at the time of his 
father’s death. So the obsequies of the latc king wcre 
performed by his ministers. After that at an auspicious 
time Janamejaya was crowned King. Within a short 
time he mastered statecraft. Dhanurvidya was taught, 
by Krpācārya. Very soon he earned reputation as an 
efficient administrator. He got married in due course. 
(Devi Bhāgavata, 2nd Skandha). i 
4) His hatred towards snakes. In the coursc of a talk 
one day with Janamejaya Uttanka thc sage detailed to 
him the circumstances of his father's death. Only 
then did he understand the actual cause of Pariksit's 
death, and the information kindled in him intense 
feelings of revenge not only against serpents but also 
against the whole serpent dynasty. (Devi Bhāgavata, 
2nd Skandha). "^ 
5) Sarpasatra. (Serpent yajfia). Janamejaya sought 
the advice of priests and Rtviks as to how best revenge 
could be taken against the serpents, and they advised 
him to perform the great Yajüa called Sarpasatra. 
And, accordingly all necessary arrangements for the 
Satra were made, and the King began diksa (Initiation) 
for it (to live for a few days under severe routine to 
prepare the author of the yajfia for it). But the priest 
who made the arrangements looked into signs about the 
successful conclusion of the yajfia and opined that it 
would be obstructed by a brahmin, and, the King, 
therefore, ordered strict steps to be taken against the 
entry of strangers into the Yāgašālā. 
And, the Sarpasatra began. High priests wore black 
clothes, and chanting mantras they made offerings in 
the sacred fire, and this created a burning sensation in 
the hearts of serpents. They began, one after another 
to come and fall into the fire. All varieties of serpents 
got consumed by the fire thus. : 
Sages like Uttanka, Candabhargava, Sarngarava, Vyāsa, 
Uddālaka, Ātreya, Pramataka, Svetaketu, Narada, 
Devala, Kālaghata, Srutašravas, Kohala, DevaSarman, 
Maudgalya and Samasaurabha acted as Rtviks at the 
Satra. Though almost all the serpents courted death in 
the fire, Taksaka alone did not come. Fear-stricken he 
had taken refuge with Indra. 
As the chanting of mantras increased in intensity and 
volume Vāsuki began to feel the burning sensation. He 
requested his sister Jaratkāru to find out some means 
of escape from the Satra, and at the instance of Jarat- 
kāru her son Astika set out for the palace of Janame- 
jaya to obstruct the Yajfia. 
Though the Rtviks invoked for a long time Taksaka did 
„not appear. Enraged at his absence, Uttanka searched 
for Taksaka with his divine eyes and found him seated 
on the throne of Indra along with him, who had given 
him (Taksaka) asylum. This challenge of Indra kindled 
the wrath of Uttanka all the more, and he invoked 
Indra, Taksaka and Indra’s throne too so that "all of 
them might together come and fall into the fire. And, 
lo! there came the whole lot of them. Only two minutes 
more and all of them would be reduced to ashes. 
By now Astika, the son of Jaratkaru had arrived at the 
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Yajfia $alà. Janamcjaya reccived the young Sage with 
all respect and promised to grant his desire what- 
ever that be. Astika’s demand was that the Sarpa Satra 
should be stopped. Though Janamejaya was not for 
stopping the yajiia, he was reminded of his promise to 
grant any dcsire of Astika and the latter insisted on the 
stopping of the Satra. Janamejaya stopped it. Astika 
blessed that the serpents which had died at the Satra 
would attain salvation. (Adi Parva, Chapters 52-58 ; 
Devi Bhagavata, 2nd Skandha) . 

6) Listens to the Bharata story. Whilc the Sarpa Satra 
was being conducted Vyasa came over there and related 
the whole story of the Mahabharata at the rcquest of 
Janamejaya. (Adi Parva, Chaptcr 60). 

7) Sarama’s curse. Janamejaya along with his brother 
once performed a yajña of long duration at Kuruksetra. 
While the yajfia was going on, a dog (son of Saramā 
the bitch of the Devas) came there. ‘The three brothers 
of Janamejaya beat the dog which returned to its 
mother, Sarama, crying. The mother asked him whe- 
ther he had done anything to descrve the beating, and 
he answered thus : “No, mother, I had done nothing 
wrong. I did not lick the havis, nor did I even look at 
it.” Hearing her son's reply Saramà in deep anguish, 
went to Kuruksetra and questioned Janamejaya as to 
why her innocent son was beaten by his brothers. Nei- 
ther he nor his brothers replied to Sarama, and she 
cursed Janamejaya that he would be subjected to 
adrstaphala (unforeseen results). This curse upset 
Janamejaya so much that after the Sarpa Satra was 
over and on his return to Hastinapura.he made a search 
for a Purohita (priest) competent enough to redeem 
him from his sins, and at last he invited Somašravas, 
son of the great sage Šrutašravas to be his Purohita, and 
thus did Somašravas become the priest of Janamejaya 
(Adi Parva, Chapter 3). 


8) Successors of Janamejaya. Janamejaya had two sons, 
Candrapida and Suryāpīda by his wife Kāšyā. Hundred 
sons, experts in archery, were born to Candrāpīda. The 
eldest of them, Satyakarna, ruled the country after Jana- 
mejaya. Satyakarņa had a son called Švetakarņa to 
whom was born a son called Ajapāršva by his wife 
Yādavī, the daughter of Sucāru. (Bhavisya Parva, 
Chapter 1). 

9) Other Information 

(1)Janamejaya defeated the King of Taksašilā and sub- 
jugated the country. Ādi Parva, Chaptcr 3, Verse 20). 
(2) The Sage called Veda was the preceptor of Jana- 
mejaya. (Adi Parva, Chapter 3, Verse 82). 

(3) After the Sarpa Satra, Janamejaya performed an 
A$vamedha yajiia at which Vyasa delivercd a lengthy 
discourse on life and salvation. As Janamejaya said 
that if he were to believe the words of Vyasa his dcad 
father Pariksit should be shown to him. Vyāsa brought 
Pariksit down from Svarga and showed him to his son. 
On the occasion. were also present sage Samika and 
his son Srügi. (Agramavasika Parva, Chapter 35). 

10) Life time of Janamejaya. The great war at Kuru- 
ksetra was fought in 3138 B.C. (Scc undcr Mahābhārata) 
After the war wasover the Pandavas ruled the,country 
for 36 years. Vyasa took three years to compose the 
Mahābhārata. According to the Mahāprasthānika Parva 
the Pandavas set out for the forest after handing over 
the government to Pariksit, who ruled thc country for 
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sixty years. From the above factsit becomes evident 

that Janamejaya becamc king in 3042 B.C. ` 

11) Synonyms of Janamejaya. Bharata, Bharatašārdūla, 

Bharatasrestha, Bharatadhya, Bharatarsabha, Bharatasat- 

tama, Kaurava, Kauravašārdūla, Kauravanandana, 

Kauravendra, Kauravya, Kurušārdūla, Kurusrestha, 

Kurūdvaha, Kurukulaírestha, Kurukulodvaha, Kuru- 

nandana, Kurupravira, Kurupungavāgraja, Kurusat- 

tama, Pāņdava, Pāņdavanandana, Pāņdavcya, Pārīk- 

Í sita, Pauravya etc. 

JANAMEJAYA II. One Janamcjaya, a prominent mem- 
ber of Yamarāja’s assembly is referrcd toin thc Ādi 
and Sabhā Paryans of the Mahābhārata. This Janame- 

, jaya had once been defcated by Māndhātā. (Drona 
Parva, Chapter 62, Vcrsc I0). He conquered the world 
within thrce days. (Santi Parva, Chapter 234). 

JANAMEJAYA III. A Ksatriya King who was Krodha- 
vaša, the Asura, reborn. He was killed by Durmukha, 
the son. of Dhrtarastra. (Karna Parva, Chapter 6, 
Verse 19). 

JANAMEJAYA IV. A prince born to King Kuru by his 
wife called Vāhinī. (Ādi Parva, Chapter 94, Verse 
51). 

JANAMEJAYA V. Another King born in the dynasty 
of Parīksit. He had a son called Dhrtarāstra. (Santi 
Parva, Chapter 150, Verse 3). He once committed 
brahmahatya (sin of kiling a brahmin) and so had 
been forsaken by his subjects. So he had to take to 
the forest. His search for means to get rid of the sin 
took him at last to sage Indrota, who made him per- 
form A$vamedha yajfia. Thus, he got redemption from 
the sin and he became Indrota’s disciple also. (Santi 
Parva, Chapters 150-153). 

JANAMEJAYA VI. A son of King Kuru by his wife, 
Kausalya. He is also known as Pravira. The King had 
a son called Prācinvān by a noble lady called Anantā 
of the Madhu Dynasty. (Adi Parva, Chapter 95). 

JANAMEJAYA VII. A serpent who attends the council 
of Varuna. ( M.B. Sabha Parva, Chapter 9, Stanza 10). 

JANAMEJAYA VIII. A King born in the family of 
Nipa. (M.B. Udyoga Parva, Chapter 174, Stanza 18). 

JANAMEJAYA IX. A King who had been: of help to 
Yudhisthira. He fought with Karna. This Janamejaya 
was the son of King Durmukha. (M.B. Droņa Parva, 
Chapter 23; Karna Parva Chapter 49). i 

JĀNAPADĪ A celestial maid. This celestial maid was 
sent by Indra to hinder the penance of the hermit 
Šaradvān and the moment the hermit saw this celestial 
beauty seminal discharge occurred to him. Krpa and 
Krpī were born from that semen. (M.B. Ādi Parva, 
Chapter 129). : 

JANARDANA I. A synonym of Mahavisnu (Sri Krsna). 

Because he made the Dasyus ( Asuras—demons) tremble, 
Sri Krsna was called Janardana. 
*He, who has lotus as his seat, who is eternal, imperi- 
shable and unchangeable, he who has-all these attribu- 
tes is Pundarikaksa (lotus-eyed) and he who makes the 
Asuras tremble is Janardana.” (M.B. Udyoga Parva, 
Chapter 70, Stanza 6). 

JANARDANA II. See under Dibaka. 

JANASTHANA. This is a part of the forest Dandaka,which 
lies in the basin of the Godavari. Sri Rama had lived 
in this forest with Sita and Laksmana for a long time 
during the period of his forest-life. It was at this place 
that Sri Rama killed fourteen thousand Raksasas 
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(giants) such as Khara, Dūsaņa, Trisiras and others. 
.(M.B. Dāksiņātya Patha, Sabha Parva, Chapter 38). 
Marica allured Sita and Ravana kidnapped her in this 
placc. (M.B. Vana Parva, Chapter 147). Sūrpaņakhā 
tried to attract Sri Rama and Laksmana, and her nose 
etc, were cut off, in this forest. It was in this place 
. that Sri Rama cut off the head of a Raksasa (demon) 
and threw it away. That head fellin the lap of a hermit 
called Mahodara. (M.B. Salya Parva, Chapter 39). 
Janasthāna is regarded as a holy place. It is mentioned 
in Mahābhārata, Anušāsana Parva, Chapter 25, Stanza 
29, that those who stay in this place and take bath in 
the Godavari will acquire imperial prosperity. 
JANDAKARA. One of the eighteen Vināyakas, who 
stay near the Sun. In chapter 16 of the Sambhava 
Purana it is mentioned that this Jāndakāra is engaged 
in carrying out the orders of Yama (the god of death). 
JANGALA. A country in ancicnt India. (M.B. Bhisma 
Parva, Chapter 9, Stanza 56). i 
JANGĀRI. A brahmavādī son (interested in theories 
about Brahman) of Višvāmitra. (Anušāsana Parva, 
Chapter 4, Verse 57). i 
JANGHĀBANDHU. A sage who was a member of 


Yudhisthira’s assembly. (Sabha Parva, Chapter 4, 
Versc 16). 
JANTU. A 


1) General information. A King of the Pūru dynasty. 
It is mentioned in Agni Purāņa, Chapter 278, that he 
was the son of the King Somaka and father of the King 
Vrsatanu. 

2) Fantu born again. Somaka had hundred wives. But - 
only one of them gave birth to a child. That child was 
Jantu. He was a pet of all the hundred wives. Once 
Jantu was bitten by an ant. All the hundred queens 
began crying and shouting and all ran to him. Hearing 
the tumult in the women's apartment of the palace, 
the King and the minister ran to that place. When 
the tumult was over the King began to think. “It is 
better to have no sons atall, than to have only one 
son. There are hundred queens. But none of them 
bears a child. Is there a solution for this ?” 

At last the King summoned his family-priests and 
consulted them. The decision of the priests was that 
if the King should sacrifice his only son, then all his 
wives would become pregnant and all would give 
birth to children, and that among the sons thus born, 
Jantu also would be reborn. The mother of Jantu did 
not look at this project with favour. “How can we be 
sure that Jantu also will be there among the sons to be 
born, after his death?", She was worried by this 
thought. The priests consoled her and said that there 
will be a golden mole on the left flank of Jantu. 
Finally the mother agreed to their plan. Sacrificial 
dais was arranged. Sacrificial fire for holy offerings was 
prepared. The priests tore the child into pieces and 
offered them as oblation in the fire. When the sacrifice 
was finished, all the hundred queens became pregnant. 
Each of them gave birth to a child. As the priests had 
predicted, there was a golden mole on the left flank 
of.the child delivered by the mother of Jantu. (MiB. 
Vana Parva, Chapters 127 and 128). 

JANUJANGHA. A King who is fit to be remembered 
every morning and evening. Mention is made about 
this King in Mahābhārata, Anušāsana Parva, Chaptcr 
165, Stanza 69. 


JAPA(S) 


JAPAI($). A group of Gods (devas) of the third 
Manvantara (age of Manu). In that Manvantara the 
Manu was Uttama, Indra was Sušānti, and the 
Devaganas (groups of gods) were Sudharmas, Satyas, 
Japas, Pratardanas, and Vašavartins, the five groups, 
each consisting of. twelve members. (See under 
Manvantara) . 

JAPAKA. A Brahmana who was constantly engaged in 
uttering Gayatri. Jāpaka was ordered to go to hell 
because ccrtain mistakes were detected in the uttering 
of Gayatri. But Devi Savitri intervened. She appeared 
before him and gave him heaven. This Jāpaka was a 
contemporary of Iksvāku. (M.B. Santi Parva, 3 
Chapters from 197). 

JARA. A forester. It was this forester who shot an 
arrow at Sri Krsna and killed him mistaking him for 
an animal. (See under Sri Krsna). 

JARĀ. A harpy (Rāksasī). Though she was a harpy 
she loved human beings. It is believed that if the 
picture of Jarā aud her children is placed in the 
house and venerated, there will be no haunting of any 
other kinds of demons. 

The figure of Jara was sculptured on the wall of the 
Palace of Brhadratha, the King of Magadha, and was 
being worshipped. Becausc the King worshipped her, 
she had been looking forward to an opportunity to 
reward the King. Brhadratha had married two 
daughters of the King of Kasi. They were twin sisters. 
For a long time they remained childless) The King 
was very sorry, and went to the forest with his wives. 
He saw the hermit Kaksivan or Caņdakaušika, the son 
of Gautama and requested that a son should be born 
to him. The hermit was sitting in meditation under a 
mango tree and a mango fellon his lap. The hermit 
took it and by prayer and meditation he invoked 
divine power into it and gave it to the King. The King 
divided it into two and gave it to his wives. The queens 
-became pregnant and the three returned joyously. 

In due course both delivered. But each of them gave 
birth to only half of a child. The horrified queens took 
the uncouth figures outside the palace and left them 
there. Jara was watching this. She ran to the spot 
and placed the two portions together. Instantly it 
became a child of proper form. Hearing the cry of the 
child the mothers came out. Jara appeared there and 
placed the child before the King Brhadratha. As desired 
by Jara the child was named Jarāsandha because he 
was joined together by Jara. This child grew up and 
became the notorious King Jarāsandha of Magadha. 
(M.B. Sabha Parva, 3 Chapters from 17). 

It is mentioned in Mahabharata, Drona Parva, Chapter 
182, Stanza 12 that when Arjuna fought with Jara- 
sandha this harpy had been staying in the weapon of 
Jarāsandha and was killed in that fight. 

JARATKARU I. A hermit who is Purāņically famous. 
‘1) Birth. This hermit was born in a Brahmana dy- 
nasty known as Yāyāvaras. He was the only son of 
Yāyāvaras. (M.B. Ādi Parva, Chapter 13). 

2) The name Jaratkéru. The meaning of the name 
Jaratkāru is given in Bhāsābhārata, Adi Parva, Chapter 
40, as follows :— 

“Jara is consumption, Karu is dāruņa (awful). By and 
by his body became hard and awful and by penance 
he made his body to wear out, and so he got the name 
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By means of penance he made his body leap and worn 
out and so got the name Jaratkaru. 

3) Marriage. The calm and abstemious Jaratkaru 
remained unmarried for a long time. One day he 
happened to meet with his Manes. They were holding 
on to a grass and were about to fall into hell, and a 
rat was cutting the root of the grass which was their 
only hold. The moment the root is severed all the 
Manes would fall into the deep ravine of hell. It was 
at this juncture that Jaratkāru, met his Manes. The 
moment they saw him they said, “See Jaratkāru, wc 
are your Manes. We have to obtain, heaven, life, con- 
tentment and happiness by the good deeds of your 
son. So go and get married quickly." 

At first he did not like the talk about marriage. Still, 
in order to procure heaven for his ancestors he agreed 
to get married. But he made a condition that the name 
of the bride also should be Jaratkaru and she should 
be given to him as alms. Saying these words, he 
walkcd away along the forest. 

News reached the ears of Vāsuki, the King of the 
Nagas (serpents) that the hermit Jaratkaru was 
wandering through the forests calling out that somebody 
should give him as alms a damsel named Jaratkaru. 
Vasuki had a sister. Jaratkāru was her name. Vāsuki 
decided to give her to the hermit Jaratkāru. She was 
adorned with costly garments and ornaments and was 
taken to the hermit Jaratkaru. Jaratkāru said :— 
“Hear my condition, I will not cherish her if she 
causes displeasure to me. lf she does so I will send 
her away instantly.” 

On condition that if she did anything displeasing to 
him he would leave her at once, the hermit Jaratkaru 
married Jaratkaru the sister of Vāsuki. (Devi 
Bhagavata, Skandha 2; Mahabharata, Adi Parva, 
Chapters 13 and 47). 

4) Leaves his wife. Jaratkaru lived in the hermitage 
with her husband looking aftcr him with love and 
loyalty. One day the hermit was sleeping with his head 
on the lap of his wife. ‘Though it was sunset the hermit 
slept on. It was time for the evening worship 
of the hermit. If he is aroused he will get angry. The 
wife was in a difficult situation. Anyhow she aroused 
her husband. The hermit got up full of anger and 
shouted, *You have hindered my sleep, you wicked 
woman and teased me. So from today you are not my 
wife. I am going away.” 

She begged him for pardon. with tears. But without 
paying any heed to the entreaties of his pregnant wife, 
he left her. 

The helpless Jaratkāru gave birth to a son named 
Astika who later stopped the famous sacrifice, Sarpa 
Satra meant for killing the serpents. (M.B. Adi Parva, 
Chapter 47). See under Jaratkaru II. 


JARATKARU II. 


1) General information. It occurs in Devi Bhagavata, 
Skandha 9, about Jaratkāru, the sister of Vasuki and 
the wife of hermit Jaratkāru as follows. This devī 
(goddess) is the daughter of Prajāpati Kašyapa, born 
from his mind. So she got the name Manasādevī 
(goddess born from rhind). Some think that she got 
the name Manasādevī because she is the deity of mind. 
There are some who imagine that she got the name 
Manasādevī because she held Sri Krsna Paramātman 
(the Supreme Spirit) firmly in her mind. This devi 


JARATKĀRU II 


had been meditating upon Sri Krsna Paramātmā for 
three yugas (world-ages). She is known by twelve 
names. 

(1) Jaraikāru. Manasádevi had been performing 
penance, and meditating upon Sri Krsna Paramātman 
for threc complete yugas and hcr garments and body 
wcre worn out. So Krsna gave her the name Jaratkaru. 
(2) Jagadgaurī. Because she was comely and beautiful 
and of fair complexion and was worshipped all over 
the world, she got the name Jagadgauri. 

(3) Manasā. Because she was born from the mind of 
Ka$yapa, the name “Manasā” was given to her. 

(4) Siddhayogini, As the fruits of her Tapas(pcnancc), 
she got the attainments of Yoga (meditation, devotion, 
contemplation and other ways of union with the 
Universal Soul) and so she was given the name Siddha- 
yogini. 

(5) Vaisņavī. «Because she had constant devotion to 
Mahavisnu she was called Vaisnavi. 

(6) Wāgabhaginī. Because she was the sister of Vāsuki 
the King of the Nagas, she got the name Nāgabhaginī. 
(Sister of Naga). 

(7) Saivi. As she was a disciple of Siva she got the 
name Saivi. 

(8) Nagesvari. Because she saved the Nagas (serpents) 
from the Sarpasatra (sacrifice for killing the serpents) 
of Janamejaya the son of the King Pariksit, she got the 
name Nageé vari. 

(9) Jaratkarupripa. Because she became the wife of 
the hermit Jaratkaru she was called Jaratkarupriya. 
(10) Astikamata. Because she was the mother of the 
hermit Astika she got the name Astikamata. E 
(11) Vīsahārī. Because she was the goddess who 
destroyed poison, she was known by the name Visahārī. 
(12) Mahajf&üanavati. Since she had the attainments of 
vast knowledge, yoga and the power of bringing the 
dead to life, she was given the name Mahajfianavati. 

2) Birth. Once thc serpents became a plaguc to the 
men of the earth and they all went to Prajāpati 
Ka$yapa and made their complaints. Kašyapa and 
Brahmā consulted each other and at the instruction of 
Brahma Kagyapa created several Mantras (spells and 
incantations) and Manasadevi from his mind as the 
deity of these spells. * 

3) Power of her tapas (penance). When she was very 
young she went to Kailāsa and performed penance to 
Paramašiva for a thousand years. At last Siva appeared 
before her and gave her the divine knowledge, and 
taught her thc Samaveda. He gave her the divine’ Sri 
Krsna mantra (a spell) called ‘Astaksari’? and the 
Sri Krsna Kavaca (the armour of Krsna) called 
Trailokyamangala’ and taught her how to use them in 
worship. Wearing this armour and using the spell she 
performed penance in Puskara, meditating upon Sri 
Krsna Paramatma, for three yugas (world ages). At 
the end of this period Sri Krsna Paramātmā appeared 
_before her and gave her all the boons she wanted. Sri 
Krsna said that all over the world she would be worshipp- 
ed and that she had power to give boons to her 
worshippers. 

4) Marriage and rejection. Kagyapa gave his daughter 
Manasādevī in marriage to Jaratkaru, a hermit. As they 
were living in the hermitage, once the hermit slept 
with his head on the lap of his wife. Seeing the setting 
sun she aroused her husband. The hermit became 
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angry and decided to reject her. She thought of the 
Devas, who instantly arrived. Brahma argued that it 
was not meet and right to reject his wife before a 
child was born to her. ‘The hermit touched the groin of 
his wife and prayed and with the power of yoga (medi- 
tation, contemplation etc.) she became pregnant. ‘The 
son born to her is the famous hermit Astika. 

After giving birth to Astika she went to Kailasa, where 
Paramešvara and Parvati received her. 

5) The mantra (incantation) of worship. To get the 
attainment of Manasādcvī one has to utter thc spell 
(mantra) “Or Hrirh-Srim-Klr-Air-Manasaádcvyai 
svāhā” five lakh times. He who has got the attainment 
of this mantra as given above will be equal to Dhan- 
vantari (the physician of the Gods) and to him poison 
will be Amrta (ambrosia). This goddess could be 
invoked into a secluded room on the day of Sankranti 
(Transit of the Sun). If offerings of oblations and 
worship are carried on, he would be blessed with 
children, wealth and fame. 

A terrible King of Magadha. 

1) Genealogy. Descended from Visnu in the following 
order :—Brahmā - Atri-Candra-Budha-Purüravas-Ayus- 
Nahusa - Yayāti-Pūru - Janamejaya-Prācinvān-Pravīra- 
Namasyu - Vitabhaya-Sundu-Bahuvidha-Samyati-Raho- 
vādi - Raudragva - Matināra - Santurodha - Dusyanta- 
Bharata-Suhotra-Suhotā-Gala - Garda - Suketu - Brhat- 
ksetra-Hasti-Ajamīdha-Ņsa-Sarnvaraņa-Pūru-Sudhanvā- 
Cyavana-Krti-Vasu-Brhadratha-Jarasandha. 

2) Birth. Jarāsandha was created by joining together 
two halves of a child, by a giaritess called Jara, and so 
this child got the name Jarēsandha. (For detailed story 
see under Jara). 

3) The first battle with Sri Krsna. Asti and Prapti, the 
two wives of Karsa, were daughters of Jarāsandha. 
When Sri Krsna killed Karsa, the two daughters 
went to their father and shed tears before him. Jara- 
sandha became angry and with a mighty army sur- 
rounded the city of Mathura. A fierce battle was 
fought between Jarasandha and Krsna. At last Bala- 
bhadrarama caught hold of Jarāsandha and was 
about to kill him, when an ethereal voice said that 
Balabhadrarama was not the person to kill Jarasandha. 
Accordingly Rama and Krsna set Jarāsandha free. 
(Bhāgavata, Skandha 10). 

4) Other information. 

(1) Itis mentioned in Bhāgavata, Skandha 10, that 
Jarasandha was the teacher too, of Kainsa. 

(2) Jarāsandha had four sons, Soma, Sahadeva, Tūrya 
and Srutasru of whom Sahadeva became King of 
Magadha, after the death of Jarāsandha. 

(3) Mention is made in Mahabharata, Adi Parva, 
Chapter 185, that Jarāsandha had been present at the 
Svayamvara (marriage) of Páficali. 

(4) Once there arose a battle between Jarasandha 
and Karna, in which Jarasandha was defeated and so 
he made a treaty with Karna. (M.B. Santi Parva, 
Chapter 5, Stanza 6). 

5) The death of Jardsandha. The enmity betwecn Sri 
Krsna and Jarāsandha was life-long. These two mighty 
powers confronted each other eighteen times. Sri Krsna 
decided to kill Jarasandha, the King of Magadha, 
in a duel. Once Sri Krsna with Arjuna and Bhima, 
reached the city of Magadha in the guise of Brah- 
manas. They started from the kingdom of Kuru 
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travelled through Kurujāngala and passed by JATAKARMADISAMSKARA (S). In the ancient days 


Padmasaras and Kālakūta, visited thc holy placcs of 
Gandaki, Mahasona, Sadānīrā and such others, crossed 
the river Sarayū and reached the opposite bank. Then 
they travelled through the countries of East Kosala 
and Mithila. Touring through the countries they 
crossed the rivers Carmanvati, Ganga and Sona. Wear- 
ing matted hair and barks of trees they reached Giri- 
vraja, the capital city of Magadha. There were three 
big drums, which were used only on special occasions. 
The hide of clephant was used for making them.! Seeing 
all these sights they reached the presence of Jarasandlia, 
who welcomed them with necessary formalities and 
talked with them. But they kept silence. At last Sri 
Krsna told him that his two friends were having the 
vow of silence, which would terminate only at mid- 
night. So the King left them in the sacrificial hall and 
went to the palace. He came to them at midnight and 
asked them who they were. $ri Krsha revealed to him 
that they were Krsņa, Bhima and Arjuna, who had 
come to fight a duel with Jarāsandha, who had unrea- 
sonably put many innocent Kings in dungeon, and 
challenged him to select any one of them for duel. Jarā- 
sandha, trembling with fury, selected Bhima. In that 
duel Jarāsandha was killed. (M.B. Sabha Parva, 
3 Chapters from 20). 

6) Names given to Fardsandha. Bārhadratha, Magadha, 
Magadhadhipa and Jarāputra are some of the names 
used in the Mahābhārata by Vyāsa as synonyms of 
Jarāsandha. 

JARASANDHA II. (Šatrusaha). One of the hundred 
sons of Dhrtarāstra. It is mentioned in Mahabharata, 
Drona Parva, Chapter 137, Stanza 30 that this Jara- 
sandha was killed by Bhimasena. 

JARASANDHA III. ‘In Karna Parva of the Maha- 
bharata, Chapter 5, Stanza 30, we see a King Jayatsena 
who fought on the side of the Kauravas and had been 
killed by Abhimanyu. The father of this King Jayatsena 
was one Jarāsandha, a Ksatriya of Magadha. 

JARASANDHAVADHAPARVA. A sub-section of Sabha 
Parva, of the Mahabharata. This sub-section comprises 
of Chapters 20 to 24 of Sabha Parva. ; 

JARĀYU. An attendant of Subrahmanya. (M.B. Salya 
Parva, Chapter 43, Stanza 19). . 

JARITĀ. A mother bird with four young ones, who suffer- 
ed much in the burning of the forest Khāņdava. (For 
detailed story see under Khāņdavadāha, Para 8). 

JARITARI. A son of the mother bird Jaritā. (See under 
Khāņdavadāha, Para 8). 


JARJARANANA. An attendant of Subrahmanya. (M.B. 


Salya Parva, Chapter 46, Stanza 19). 

JARTIKA. A tribe of Vāhikas. They are considered to 
be the lowest of the tribes. (M.B. Karna Parva, Chapter 
44, Stanza 10). 3 

JARUDHI. A country in ancient *India. (M.B. Sabha 
Parva, Chapter 38). 

JĀRŪTHĪ. An ancient city. It is mentioned „in Mahā- 
bharata, Vana Parva, Chapter 12, Stanza 30, that Sri 
Krsna, with his friends Ahuti and Kratha defeated 
Sig upala, Jarāsandha, Saibya and Satadhanvan in this 
city. 

JATADHARA. A warrior of Subrahmanya. 


(M.B. 
Salya Parva, Chapter 45, Verse 61). 


I, See under Brhadratha IV to know about the sound of this big drum. 


the people of Bhārata obscrved certain social and 
customary rites immediately after the birth of a child. 
They were known as Jātakarmans. Each caste had its 
own jatakarmans. They are given below : 

If it is a malc child jatakarman should be done before 
cutting the umbilical cord. At that time gold is to be 
rubbed in ghee and honey and the tonguc of thc child 
should bc touched with it, uttering mantras (spells) 
(Colloquial name of this ritc is giving gold and honey). 
The child should be named on the tenth or twelfth day 
after birth, selecting suitable lunar day, good star and 
auspicious moment. The name should imply prosperity 
to Brahmans, might to Ksatriyas, wealth to Vaisyas 
and humility to Šūdras. That is, the word ‘Sarman’ 
in the case of Brahmana, ‘Varman’ for Ksatriyas, 
‘Gupta’ for Vaigyas and ‘Dasa’ for Šūdras, should be 
added to thename. The names given to girls should 
be of easy utterance, having clear meaning but not 
cruel, very beautiful, charming, and propitious 
avoiding long letters as far as possible. Four months 
after delivery, the child should be taken out of the 
room of confinement to see the Sun. On the sixth 
month the rite of "Annaprāša” (feeding with rice) 
should be performed. In accordance with hereditary 
customs the two rites mentioned above may be per- 
formed at any time after the third month. For 
Brahmanas and Ksatriyas the ceremony of ‘Caula’ 
(tonsure) may be performed at the time of birth or at 
the age of three. The ceremony of Upanayana (Investi- 
ture with the Brahma string) should bc conducted at 
the age of eight from pregnancy for Bráhmanas, at the 
age of cleven from pregnancy for Ksatriyas and at the 
age of twelve for Vai$yas. But Upanayana could be 
performed at the age of five for Brahmanas who desire 
Brāhma:radiance, at the age of six for Ksatriyas who 
desire might and at the age of eight for Vaisyas who 
desire wealth. There is another opinion that Upana- 
yana could be performed up to the age of sixtecn for 
Brahmanas and twentytwo for Ksatriyas. Even after 
the attainment of this age, if this ceremony is not 
performed, that boy will be considered an out-cast from 
the mantra (spell) of Gāyatrī, and will have no 
admittance to the rituals and ceremonies performed by 
Brāhmaņas and will be known by the name Vrātya 
(an outcast, uninvested Brahmana). These Vrātyas 
could not be taught Vedas or be given women as 
wives. 

Brahmana, Ksatriya and Vaisya brahmacaris (celibates) 
could use thc hides of black antelope, spotted deer or 
goat as upper garment and clothes made of silk thread, 
flax or wool of sheep or red leopard. To tie round the 
waist, Brāhmaņas have to make belts out of Mufija 
(grass), Ksatriyas, out of Mürva (grass) and Vaisyas 
out of flax. When these are not available, Brahmanas 
may use Kuša grass, Ksatriyas fianal grass and Vaisyas 
Darbha grass called balbaja to make belts of customary 
three darns or five darns with a knot. A celibate should 
have a stick. For Brāhmaņas the stick should be made 
of Bilva (Aegle marmelos) or “‘palaga’’ (butea frondosa) 
and for Ksatriyas, of banyan or blackwood. (Mimosa 
catechu) and for Vaisyas, of Dillenia speciosa (Uka 
trec) or fig tree. For Brāhmaņas the stick should 
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reach up to the top of the head, for Ksatriyas up to the 
forehead and for Vai$yas up to the nose. Before going 
for alms, the celibate should take his stick, bow before 
the sun, go round the fire and only then set out. The 
alms received should,be offered to the teacher as 
oblation, then he should turn to the east and wash hands 
and mouth and eat it. Brahmanas should wear 
the upper garment or their sacred thread (Yajūa- 
sutra) on the left shoulder and under the right arm and 
* then it is called *Upavita'; if it is on the right shoulder 
and under the left arm it is called *'Prācīnāvīta” and 
if it is round the neck it is called ‘‘Nivita’’. 
These Jatakarmans may be done for the female child 
also at the stipulated times by tantras, without reciting 
mantras, for the purification of the body. The rituals 
performed without reciting Vedamantras (spells) are 
called tantras. For women marriage is to be considered 
as Upanayana, looking after the needs of husband to be 
considercd as learning at the house of the teacher, and 
housekecping as samidādhāna (gathering fuel of Butea 
frondosa). (Manusmrti, Chapter 2). 
JATĀLIKĀ. A female attendant of Skanda. 
Parva, Chapter 46, Verse 23). 
JATAPATHA. See under Ghanapātha. 
JATARUPASILA. A mountain. This mountain stands 
in a place having an area of thirteen yojanas, on the 
opposite shore of the sea where the water-creatures fall 
with tremendous cry at the mouth of the submarine fire 
(Badavagni). The monkeys sent by Sugriva to search 
for Sita, made a search in this mountain also. (Valmiki 
Ramayana, Kiskindha Kanda, Sarga 40, Stanza 50). 
JATASURA I. 
putra’s assembly. (Sabha Parva, Chapter 4, Verse 24). 
JATASURA II. A Rāksasa, Jatāsura, disguised as a 
brahmin lived with the Pandavas in the forest. His aim 
was to carry off Pāiicālī and the arrows of the Pandavas 
as and when he got an opportunity for it. One day 
taking advantage of Arjuna’s absence Bhima was 
out ahunting) Jatāsura caught hold of the others as 
also the arrows and ran away with them. Sahadeva 
alone managed to slip away from his clutches. Dharma- 
putra pledged his word that Jatasura would be killed 
before the sunset. Hearing all the hubbub (Bhima 


(Salya 


hurried to the scenc, killed the Asura and saved his . 


brothers and Pāūcālī from difficulties 
(Vana Parva, Chapter 157). . 

JATASURA III. This Jatāsura had ason called Alam- 
busa who was killed by Ghatotkaca in the great war. 
(Droņa Parva, Chapter 174). 

JATASURA PARVA. A  sub-Parva of Mahābhārata. 
(Sec under Mahābhārata). 

JATAVEDA (S). Three sons of Purüravas, born from 

„Agni (fire). They are called the Jatavedas. (Bhāgavata, 
Skandha 9). 

JATAYU. A bird famous in the Puranas. 
1) Genealogy. Dcscended from Visnu as 
Brahma—Marici—Kas yapa—Aruna—Jatayu. 
2) Birth. Two sons called Sampati and Jatayu were 
born to Aruna. Their mother, a bird, was Syeni. Syeni, 
wife of Aruna, delivered two children, Sampati and the 
great Jatayu (Adi Parva, Chapter 66, Verse 71). 
“Know that I am the son of Aruna and Sampātī is 
my clder brother: My name is Jatayu, and 1 am the 
son of $ycni." (Valmiki Ramayana, Canto 14, Verse 
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But, according to Kamba Ramayana, the name of the 
mother of Sampati and Jatayu was Mahāšvetā. 
(Kiskindha Kanda). Perhaps, Syeni was also known 
as Mahāšvetā. 

3) Jalayu flies towards Sürya. Sampati and Jatàyu, 
once under a bet flew up towards thc sun. Jatayu 
outflew Sampāti, and in the exubcrance of youth 
entered Sürya's orbit at noon timc with the result that, 
due to the excessive heat his wings were scorched. At 
this Sampati, to save his brother, flew up higher than 
Jatāyu and spread out his wings like an umbrella over 
Jatayu with the result that Sampati's wings were burnt, 
and he fcll downsomewhere on the Vindhya mountains. 
He spent the rest of his life under the protection of a 
sage called Ni$akara who was performing pcnance on 
thc mountains. After their tragic mecting in Sürya- 
mandala Sampāti and Jatāyu nevcr again met in their 
life. (Valmiki Ramayana, Kiskindhā Kanda, Chapter 
58; Kamba Ramayana, Kiskindha Kanda). 

4) Fought with Ravana. Jatayu clashed with Ravana, 
who was carrying away Sitadevi in his vimana, and in 
the fierce fight that they fought in the air, Ravana cut 
off Jatayu’s wings and thus felled him on the earth, 
almost dead. (Valmiki Ramayana, Aranya Kanda, 
Chapter 51). j 

5) Death. Rāma and Laksmaņa during their search 
in the forest for Sītā came upon Jatayu lying without 
wings almost dead and reciting Ràma's name. Jatayu 
described to Rāma how Rāvaņa had carried away Sità 
and how he had tried to stop him and fought with him. 
After giving this account he died. Rāma and Laksmaņa 
lit a fire and cremated Jatāyu. The great bird's soul 
attained salvation. (Kamba Rāmāyaņa). 

JATI. A warrior of Subrahmaņya. (Šalya 
Chapter 45, Verse 61). 

JĀTI. See under Cāturvarņya. 

JATILA. The name assumed by Šiva when he played 
the part of a Brahmacārin. Parvati began rigorous 
penance to obtain Siva as her husband, and Siva 
visited her disguised as Jatila, a brahmacārin to test, 
her. (Siva Purana, Satarudrasamhita) . 

JATILA. A righteous and generous woman who was 
born in the Gautama dynasty. She once sought the 
help of the saptarsis. (Ādi Parva, Chapter 195; also 
See under Gautami II). > 

JĀTISMARA. A holy bath. It is mentioned in the 
Mahābhārata, Vana Parva, Chaptcr 84, Stanza 128 
that the body and mind of the person who bathes in 
this tīrtha (bath) will become pure. 

JATISMARAHRADA. A holy place. In the 
Mahābhārata, Vana Parva, Chapter 85, Stanza 3, 
mention is made that if a man gives alms at this holy 
place, he will be able to remember his previous 
birth and life. E 

JATISMARAKITA. A worm which got emancipation 
through the advice of Vyāsa. Once while Vyāsa was 
roaming about in the country, by chance he saw this 
worm. It was running through the road, seeing a cart 
coming very fast. Vyasa stopped it and asked, “What 
are you running from ?” The worm replied that he 
was running in fcar that the whecl of the cart coming 
from behind might crush him. In the previous birth 
this worm was a Sidra. Jealousy, resentment, arrogance, 
selfishness etc. were the traits of his character in his 
previous life. Only twice in his life had he done good 
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deeds. Once he honoured his mother and on another 
occasion he respected a Brahmana. Because of these 
two good deeds, in his prescnt life as worm he had 
the remembrance of his previous life. Vyasa gave the 
worm necessary advice. Instantly the worm was crushed 
under the wheel of the cart. 

In the next rebirth this Jatismarakita was born asa 
Ksatriya King. As he was leading thc life of a powerful 
King he met with Vyasa. He received advice from the 
hermit. In his next life he became a Brāhmaņa and 
finally he attained bliss. (M.B. Anušāsana Parva, 3 

' Chapters from 117). 

JATHARA I. A very erudite brahmin scholar in Vedic 
lore. Jathara was a prominent figure at the serpent 
yajfia held by Janamejaya. (Adi Parva, Chapter 53, 
Verse 8). 

JATHARA II. A mountain within the ranges ‘of Mahā- 
meru. On the eastern side of Mahāmeru there exist two 
mountains called . Jathara and  Devaküta, 18, 000 
yojanas in extent and 2000 yojanas high. On the 
western side of Meru are thc mountains called Pava- 
mana and Pāriyātra, on the southern side Kailasa and 
Karavīra, and on the northern side Triśrůga and 
Makaragiri. (Devi Bhágavata, 8th Skandha ). 

JATHARA III. An urban region in ancient India. 

JATHARA. A warrior of Subrahmanya. (M.B..Salya 
Parva, Chapter 46, Stanza 128). 

JATUGRHAM. See under Arakkillam (lac palace). 

JATUGRHAPARVA. A particular section of Ādi Parva. 

JATUKARWA. An ancient hermit with control over his 
senses. He was a member of the council of Yudhisthira. 
(M.B. Sabhā'Parva, Chapter 4, Stanza 14). 

JAVA. A warrior of Stbrahmanya. 
Chapter 45, Stanza 75). 

JAYA I. A son of Dhrtarastra. (M.B. Adi Parva, Chap- 
ter 63, Stanza 119). He fought with Arjuna at the time 
of the stealing of cows. (M.B. Virāta Parva, Chapter 
54). This Jaya fought with Nīla and Bhima in the 
battle of Bharata. Bhima killed him. (Drona Parva, 

. Chapters 25 and 135). 

JAYA II. ` A deva (god). At the time of the burning of 
the forest Khandava, this deva came with an iron pestle 
to fight with Krsna and Arjuna, (M.B. Adi Parva, 
Chapter 226 Stanza 34). 

JAYA III. A King in ancient India. He sits in thc Dur- 
bar of Yama (God of death) and worships him. (Sabha 
Parva, Chapter 3, Stanza 15). 

JAYA IV. A synonym of the Sun. 
ter 3, Stanza 24). 

JAYA V. The pseudo name taken by Yudhisthira at the 

: time of the pscudonymity of the Pandavas in the coun- 
try of Virata. Bhima was known as Jayanta, Arjuna by 
the name Vijaya, Nakula by the name Jayatsena and 
Sahadeva by the name Jayadbala at that time. ( Virata 
Parva, Chapter 5, Stanza 35). At that time Pafcali 
addressed all her five husbands by the name Jaya. 
(M.B. Virāta Parva, Chapter 23, Stanza 12). 

JAYA VI. A naga (serpent) born in thc family of Kaś- 
yapa. (M.B. Udyoga Parva, Chapter 103, Stanza 16). 
JAYA VII. A warrior who fought on the side of the 
Kauravas. It is mentioned in the Mahabharata, Drona 
Parva, Chapter 156, that both Sakuni and this warrior 

fought with Arjuna. 

JAYA VIII. A warrior of thc country of Pāiicāla. Men- 
tion is made in Mahābhārata, Karna Parva, Chaptcr 
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56, Stanza 44. that this warrior fought on the side of 
the Pandavas and that Karna wounded him in the 
battle. 

JAYA IX. One of the attendants given to Subrahmanya 
by Vāsuki, the King of thc Nagas (serpents). Vāsuki 
gave Subrahmanya two attendants named Jaya and 
Mahājaya. (M.B. Salya Parva, Chapter 45, Stanza 52). 

JAYA X. A synonym of Mahavisnu. (M.B. Anutāsana 
Parva, Chapter 149, Stanza 677. 

JAYA XI. (JAYAVIJAYAS). They werc gate-kccpers of 
Vaikuntha. As these two sons of devas were engaged 
in the service of Mahāvisņu guarding the gate, the 
hermits Sanaka and othcrs came to sec Mahāvisņu to 
pay him homage. Jaya and Vijaya stopped them at the 
gate. Sanaka got angry and cursed them to take three 
births on the earth as Asuras (demons). The sorrow- 
ful Jaya and Vijaya requested for absolution from the 
curse. The hermit said that they had to take three 
births as Asuras and that they would be redecmed by the 
weapon of Mahavisnu. Accordingly Jaya and Vijaya 
were born in the earth as Hiranyaksa and Hiranyaka- 
$ipu. They were killed by Mahavisnu. n the second 
birth they were Ravana and Kurībhakarņa, Mahā- 
visnu incarnated as Sri Rama killed them. In the third 
birth they were Šišupāla and Dantavaktra. They were 
killed by Sri Krsna, an incarnation of Bhagavan Visnu. 
For further details see under Hiraņyāksa. Hiranyaka- 
šipu, Rāvaņa; Kurhbhakarņa, Šišupāla and Dantavak- 
tra. After three births Jaya and Vijaya returned to 
Vaikuņtha. (Bhāgavata, Skandha 7). 

JAYA XII. Father of the Raksasa (giant) Virādha, who 
was killed by Sri Rama at the forest Dandaka. Vira- 
dha was born to the giant Jaya by his wife Satahrada. 
(Valmiki Ramayana, Aranya Kanda, Sarga 3). 

JAYA XIII. The original name of the Mahabharata writ- 
ten by Vyasa, Many of the scholars are of opinion that 
Vyasa was not the author of the whole of the Maha- 
bhārata that we sce in its present form now. They say 
that the Bharata written by Vyasa consisted only of 
eight thousand and eight hundred stanzas. That work was 
namcd Jaya. To those eight thousand and cight hund- 
red stanzas Vaisampāyana added fifieen thousand, two 
hundred stanzas and this great book was given the 
name Bharata or Bharata sarhhita (Bharata collection). 
When Sita recited this book to other hermits in Naimi- 
šāraņya the book had a lakh of stanzas. Henceforward 
the book was called Mahabharata, (History of classical 
Sanskrit Literature; Mahabharata, Adi Parva, Chapter 
62, Stanza 20). 

JAYĀ. I. A daughter of the hermit Gautama. Gautama 
had two daughters by his wife Ahalyā named Jayanti 
and Aparajita besides Jaya. While Daksa was perform- 
ing a yaga, (sacrifice) this Jaya informed Parvati of 
it. Parvati fell down when she heard that Daksa had 
not invited Siva to the sacrifice. Siva got angry at 
Daksa’s negligence and from his wrath the Bhūtagaņas 
such as Virabhadra and others (attendants of Siva) 
arose. (Vamana Purana, Chapter 4). 

JAYĀ. II. Wife of Puspadanta, a gana (attendant of 
Šiva). See under Puspadan'a. 

JAYA. III. Another name of Parvati. 
Parva, Chapter 6, Stanza,16). 

JAYĀ IV. A daughter of Daksa. Two daughters named 
Jaya and Suprabhā were born to Daksa. To Suprabha 
and Jaya fifty sons each were born, Thesc hundred sons 
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wore various kinds of arrows and such other weapons. 
(Valmiki Ramayana, Balakanda, Sarga 21). 
JAYA V. A maid of Parvati. It is seen in Skanda Purana 
that this Jaya was the daughter of Prajāpati Kršāšva. 
JĀYĀ. Wife. The husband enters the wife in the form of 
semcn and takes birth as thc foetus and then is born 
from her as son and so the wifc is called Jaya. 
*Patirbharyarh sampravis ya 
Garbho bhütveha jāyate / 
~ Jāyāyāstaddhi jayatvarn’ 
Yadasyarh jāyate punab" // 
(Manusmrti, Chapter 9, Stanza 8). 
JAYA (M)I. The name ofan auspicious moment. This 
has the name Vijayam also. (M.B. Udyoga Parva, 
Chapter 6, Stanza 17). 
JAYA (M) II. The name given to the story of Vidulā. 
See under Vidulā. | 
JAYADBALA. The false name assumed by Sahadeva at 
the time of the incognito life of the Pandavas in thc city 
of Virāta. (M.B. Virāta Parva, Chaptcr 5, Stanza 35). 
JAYADEVA I. A Sanskrit poet who lived in the 13th cen- 
tury A.D. He is the author of the play ‘Prasannaragha- 
vam'. As far as the story of Šrī Rāma is concerned, 
some.changes have been made in this play from that 
given by Bhavabhūti in his ‘Mahaviracarita’. Accord- 
ing to this play Šrī Rāma and Bāņāsura both wcre 
lovers of Sita. The famóus work *Candràloka', a trea- 
tise on rhetorical figures, was written by this poct Jaya- 
deva. His most important work is ‘Gitagovinda’, the 
theme of which is the early life of Sri Krsna, especially 
the love between Sri Krsna and Radha, which is very 
touchingly described. This book consists of 12 sargas 
and each sarga contains 24 octaves. This poet was a 
devotee of Krsna. He used to sing lyrics before the 
image of Krsna while his wife danced according to the 
beat. 
JAYADEVA II. See under Dufšāsana II. 
JAYADHVAJA. The fifth of the hundred sons of Kārta- 
vīryārjuna. It is stated in Brahmanda Purāņa, Chapter 
46 that, of the hundred sons of Kārtavīryārjuna, Šūra, 
Sürasena, Dhisana, Madhu and Jayadhvaja were the 
mightiest warriors. This Jayadhvaja was the father of 
Tālajangha. 
JAYADRATHA I. A mighty warrior King who ruled over 
the kingdom of Sindhu. 
1) Genealogy. Descended from Visnu in the following 
order : Brahmà —Atri — Candra —Budha —Purūravas- 
Ayus—Nahusa —Yayāti —-Paru—Janamejaya—Pracin- 
van—Pravira—Namasyu—Vitabhaya—Sundu—Bahuvi- 
dha —Sarhyati —Rahovadi —Raudrāšva — Matināra— 
Santurodha—Dusyanta —Bharata—Suhotra—Suhota— 
Gala—Gardda —Suketu —Brhatksatra—Hasti—Ajami- 
dha—Brhadisu—Brhaddhanu—Brhatkāya—-Jayadratha! 
2) Birth and attainment of Boon. Jayadratha was born as 


a result of severe fasts and vows taken by his father. 


There was an ethcreal voicc at the birth of Jayadratha, 
“This child would become a very famous King. 
Thc head of him, who puts down the head of this child 
on the earth would break into a hundred pieces within a 
moment" His father was filled with joy when he heard 
this ethereal voice, and so he made Jayadratha King at 
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a very young age and went to Samantapaficaka to per- 
form penance. (M.B. Drona Parva, Chapter 146). 
3) Marriage. lt is mentioned in Mahābhārata, Ādi 
Parva, Chapter 116, Stanza 17, that Jayadratha married 
the princess Dus£ala. 

4) Jayadratha and Páficali. From thc very beginning 
Jayadratha was a bitter enemy of the Pāņdavas. It is 
not difficult to find out the root of this enmity. It is 
stated in Ādi Parva, Chapter 185, Stanza 21 that Jayad- 
ratha was prescnt at the svayamvara of Paficali. The 
fact that he did not get Pāūicālī, might have laid the 
foundation of this enmity. 

From this moment Jayadratha was looking forward to a 
chance to carry off Paicali. 

The forest life of the Pandavas began. They wandered 
through many forests and finally reached the forest, 
Kāmyaka. Once the Pandavas left Paficali alone in the 
hut and went to the forcst for hunting. Jayadratha 
came to know of this. He came with his men to the 
place where the hut stood. At the very first sight of 
Paiicali, he fell in love with her. He sent Kotikāsya, 
the King of Trigarta, who was the son of Suratha as a 
messenger to Paficali. Kotikasya told Paficali about the 
superior qualities of Jayadratha and requested her to 
accept Jayadratha, leaving the Pandavas. But she 


. rejected his request. The messenger returned to Jayad- 


ratha and told him what had happened. Jayadratha 
himself came in a chariot and tried to entice her. 
Paficali did not yicld. Jayadratha caught her by force 
and took her away in his chariot. Dhaumya the priest 
of the Pandavas followed them with tears. Shortly after- 
wards, the Pandavas returned to the hut. They searched 
for Paficali here and there. They heard everything 
from a maid, and instantly followed Jayadratha, whose 
army confronted the Pandavas. Thc heads of almost all 
the warriors of Jayadratha fell on the ground. Jayad- 
ratha fled from the battlefield. The Pandavas followed 
him and caught him and scourged him. Bhima ' shaved 
his head letting only five hairs to stand on the head. 
They took him as a prisoner before Dharmaputra. 
Finally at the instruction of Yudhisthira and Paficali, 
he was released. (M.B. Vana Parva, Chapters 264 to 
2 

5) Other details. 

(1) In the sacrifice of Rājasūya (imperial consecration) 
performed by Yudhisthira, Jayadratha took part as a 
tributary King. (M.B. Sabha Parva, Chapter 34, 
Stanza 8). ' 

(2) Jayadratha was prescnt at the game of dice between 
Duryodhana and Yudhisthira. (Sabha Parva, Chapter 
58, Stanza 28). 

(3) It was while going to Salva to marry a damsel that 
Jayadratha attacked Paficali at the forest of Kāmyaka. 
(M.B. Vana Parva, Chapter 264). 

(4) Feeling ashamed at the result of his attempt to 
carry off Paficali, Jayadratha went direct to Ganga- 
dvara and pleased Siva by penance. Siva gave him the 
boon that he would be ablc to defeat all the Pandavas 
except Arjuna. (M.B. Vana Parva, Chapter 272). 

6) fayadratha in the battle of Bharaia. 

In the battle of Bharata, which lasted for eighteen days 
between the Kauravas and the Pandavas, Jayadratha 


1. It ismentioned in Mahābhārata, Adi Parva, Chapter 67 that Jayadratha was the son of Brhatksatra. After Bharata, Brhat- 
ksatra was the only famous and mighty emperor. Really speaking Jayadratha was the grandson of Brhatksatra. The statement that Jayad- 
ratha was the son of Brhatksatra only meaps that he was a descendant ofthat king. 
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took the side of the Kauravas and fought against the 
Pandavas. The part played by him in the battle is given 
below :— 

(1) On the first day there was a combat between Jayad- 
ratha and Drupada. (M.B. Bhisma Parva, Chapter 
45, Stanzas 55 to 57). 

(2) Attacked Bhīmascna. (M.B. Bhisma Parva, Chap- 
ter 79, Stanzas 17 to 20). 

(3) Fought with Arjuna and Bhimasena. (M.B. Bhisma 
Parva, Chapters 113 and 115). l 

(4) Engaged in a combat with the King Virāta. (M.B. 
Bhīsma Parva, Chapter 116, Stanzas 42 to 44). 

(5) Jayadratha and Abhimanyu fought with each 
other. (M.B. Droņa Parva, Chapter 14, Stanzas 64 
to 74). 

(6) UT with Ksatravarman. (M.B. Drona Parva, 
Chapter 25, Stanzas 10 to 12). 

(7) Arjuna vowed that he would kill Jayadratha, who 
tried to flee from the battle-field when he came to know 
ofthis. (M.B. Drona Parva, Chapter 74, Stanzas 4 
to 12). 

(8) tie began to combat with Arjuna. (M.B. Drona 
Parva, Chapter, 145). 

7) The death of Jayadratha. When a fierce fight began 
between Arjuna and Jayadratha, Sri Krsna came to 
Arjuna and said, ‘Arjuna, there was an ethereal voice 
at the birth of Jayadratha. The head of the person who 
puts down the head of Jayadratha on the earth, would 
be broken into a hundred pieces. So send an arrow in 
such a way that his head falls on the lap of his father.” 
Hearing this, Arjuna sent an arrow which cut off the 
head of Jayadratha and the head fell in the lap of Jayad- 
ratha’s father who had been sitting in deep penance 
and meditation in Samantapaticaka. Instantly the father 
awoke from meditation and stood up and the head of 
his beloved son, with ear-rings on both ears fell on the 
earth and the head of the father was broken into a 
hundred pieces and he died. (Droņa Parva, Chapter 
146, Stanzas 104 to 130). 

8) The names of Tayadratha. Saindhavaka, Saindhava, 
Sauvira, Sauviraja, Sauviraraja, Sindhupati Sindhuraja, 
Sindhurāt, Sindhusauvirabharta, Suvira, Suvīrarāstrapa, 
Vardhaksatri and such other names are used as syno- 
nyms of Jayadratha in the Mahabharata. 

JAYADRATHA II. In Mahabharata, Sabha Parva, 
Chapter 8, Stanza 36 we see another Jayadratha who 
sits in the durbar of yama (the death-god) and medi- 
tates upon him. k 

JAYADRATHAVADHAPARVA. A sub section of Drona 
Parva in Maha Bharata. This consists of Chapters 85 
to 152 of Drona Parva. + 

JAYADRATHAVIMOKSANA PARVA. A sub section of 
the Vana Parva, in Mahabharata. Chapter 272 is in 
this section, 

JAYANIKA I. A grandson of Drupada. Mention is 
made in the Mahābhārata, Drona Parva, Chapter 156 
Stanza 18, that this Jayanika was killed by Ašvatthāmā. 

JAYĀNĪKA II. A brother of the King of Virāta. (M.B. 
Droņa Parva, Chapter 158, Stanza 42). 

JAYANTA I. Son of Indra. 

1) Genealogy. Descended from Visnu in the following 
order: Brahma — Marici — Kasyapa—Indra—]ayanta. 
Jayanta was the son born to Indra by his wife Saci- 
devi. (M.B. Ādi Parva, Chapter 112, Stanzas 3 and 4). 
2) Jayanta lost one eye. During his forest life, Šrī Rāma 
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lived with Sita and Laksmana on the mountain Citra- 
kita for some days. Once Sri Rama, being very tired 
of walking in the forcst fell asleep with his hcad in the 
lap of Sita. Taking this chance Jayanta came in the 
shape of a crow and scratched the breast of Sita with 
his claws. Sītā cried and Sri Rama woke up and saw 
Jayanta in the shapc of a crow. Rama got angry and 
shot the Brahmāstra (a divinc arrow) against Jayanta. 
Fcar of life made him fly throughout the whole of the 
three worlds. Even Bralima, Visnu and Mahešvara 
were unable to protect him, All the whilc the divine 
arrow followed him. Finally having no go he came and 
fell at the feet of Sri Rama. Sri Rama said that the 
Brahmāstra could never become futile and so the arrow 
must hit his right eye. Accordingly the arrow struck at 
his right eye and thus Jayanta lost his right eye. In 
Adhyātma Ramayana this story is stated with some 
slight changes. According to Adhyātma Ramayana, 
this incident took place when Sita had been drying raw 
flesh. (Valmiki Ramayana, Sundara Kanda, Sarga 38). 
3) Jayanta hidden in the ocean. After getting the boons 
Ravana became arrogant and with a big army went to 
the realm of the gods. Ravana engaged Indrain a 
fierce battle. In that fight Meghanada the son of 
Ravana attacked Jayanta, who swooned and fell down. 
Immediately Pulomā, the father of Sacidevi, gathered 
Jayanta in his hands unseen by anybody and hid him 
in the sea. After the disappearance of Jayanta the battle 
entered the second stage. Thinking that his son Jayanta 
had been killed, Indra began to fight with Ravana 
with more vigour than before. In the battle which 
followed Meghanāda subdued Indra and made him a 
captive. Taking Indra and the celestial maids as 
captives, Ravana and his men went to Lanka. (Uttara 
Ramayana). 
4) Jayanta became Bamboo. Once Agastya came to 
Indra’s durbar. Indra arranged for the dance of 
Urvašī in honour of Agastya’s visit. In the midst of 
the dance Urvašī saw Jayanta before her and she fell 
in love with him. Consequently her steps went out of 
beat. Narada who was playing his lute called Mahati 
went wrong. Agastya got angry and cursed Jayanta 
and changed him to a bamboo. Urva$ī was cursed to 
become a woman with the name Madhavi. Agastya 
cursed Narada that his lute Mahati would become the 
Jute of the people ofthe world. (Vāyu Purāņa). 
5) Other information. 
(1) In the stealing of the Pārijātapuspa (the flower of 
a paradise tree) Jayanta fought with Pradyumna the 
son of Šrī Krsna and was defeated. (Visņu Parva 
Chapter 73). 
(2) Jayanta was defeated by S$ürapadma, an Asura, 
in a battle. (Skanda Purāņa, Asura Kāņda). 

JAYANTA II. During the time of his life incognito in 
Virāta the name assumed by Bhimasena was Jayanta. 
(M.B. Virata Parva, Chapter 5, Stanza 35). 

JAYANTA III. In Mahābhārata, Udyoga Parva, 
Chapter 171, Stanza 11, mention is made about one 
Jayanta of Pāticāla. 

JAYANTA IV. One ofthe eleven Rudras. (M.B. Šānti 
Parva, Chapter 208, Stanza 20). 

JAYANTA V. A synonym of Mahāvisņu (M.B. Anu- 
fasana Parva, Chapter 149, Stanza 98). 
JAYANTA VI. One of the twelve Ādityas. (M.B, 
Anušāsana Parva, Chapter 150, Stanza 15). 
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JAYANTA VII. One of thc ministers of Dasaratha. The 
eight ministers of Dagaratha were Jayanta, Dhrsti, 
Vijaya, Asiddhārtha, Arthasadhaka, Ašoka, Mantra- 
palaka and Sumantra. (Valmiki Ramayana, Bala Kanda, 
Sarga 7). i 

JAYANTII. A holy placc on thc bank of thc river 
Sarasvatī. There is a tirtha (bath) herc known as 
Somatirtha. It is mentioncd in thc Mahābhārata, 
Vana Parva, Chapter 83, Stanza 19 that those who 
bathe in this tirtha would obtain the fruits of thc 
sacrifice of Rājasūya. (Imperial consecration) . 

JAYANTI II. Daughter of Indra and sister of Jayanta. 
In Bhāgavata, Skandha 4, there is a story stating 
how Jayanti was the wife of Sukra for ten years. 
Sukracarya was the teacher-priest of thc Asuras 
(demons). Once the devas (gods) had completely de- 
feated the Asuras. With the intention of procuring 
new powers from Šrī Paramešvara, Šukrācārya went to 
Kailāsa. Whcn the pcnancc of Šukra became more 
and more severe the gods and Indra began to be 
flurried. Indra told his daughter Jayantī to become the 
servant of Šukra and to break his penance somehow or 
other. Jayanti did not like this procedure of her father. 
Still she did not like to disobey her father. So she 
went to Kailāsa and became the attendant of Sukra 
and stayed with him. She served him dutifully and 
with chastity. She would fan him with plantain leaf. 
She would preparc cold and fragrant water for him 
to drink. When the Sun became hotter she would hold 
her upper garment as an umbrella so that he should 
be in the shade. She would gather fully ripened good 
fruits for him to eat. She would gather good variety 
of darbha grass, cut them into the length of a span and 
with good flowers she would give them to the hermit 
for his morning oblations. She would gather soft 
sprouts and make bed for him and would stand near 
him fanning till he slept. She would get water ready 
for him to rinse his mouth when he woke up. Thus she 
did the work of a dutiful disciple. She did not, in any 
way by speech or action, try to entice him so that his 
vow of penance might be broken. She spoke only words 
which would be pleasing and helpful to him. This 
continued for thousand years and then Parama$iva 
appeared before him and gave the boons he requested 
for. After that Sukrācārya talked with her. In accor- 
dancc with her request the hermit Sukra allowed her to 
live with him for ten years as his wife. He gave her a 
boon that during that period of ten years they both 
would be invisible to the world. Thus Sukracarya 
married Jayanti and they lived in the house very happily 
for ten years 

JAYANTĪ III. The queen of the King Rsabha who was 
born in the dynasty of King Agnidhra. Hundred 
children were born to Rsabha of Jayanti (See under 
Rsabha II). 

JAYAPRIYA. A female attendant of Subrahmanya. 
(M.B. Salya Parva, Chapter 46, Stanza 12). 

JAYARĀTA. A warrior who fought on the side of the 
Kauravas. Bhimasena killed this warrior, who was a 
prince of Kalinga, in the battle of Bharata. (M.B. 
Drona Parva, Chapter 155, Stanza 28). 

JAYARATHA. A Sanskrit poet who lived in Kāšmīra in 
the 12th century. He was a Saivite. His important work 
is Haracaritacintamani’. (History of classical Sanskrit 
literature). 
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JAYAŠARMAN. A Brāhmaņa who became wealthy by 
taking the vow of Kamalā (Kamalāvrata). Kamalā is 
the eleventh day of ‘Adhimasa’. 

It is believed that this day is better than other days. If 
a man fasts on that day Goddess Kamalā will be plcased 
with him. d 

The devotee should awake in the Brāhma muhūrta 
(fortyeight minutes before sunrise) and takc bath 
thinking of Purusottama and begin thc fast. If the 
prayer and meditation is conducted at the house he 
will get double the fruits. If it isat a river it will 
yield four times the fruits. If it is at a cow-shed the 
fruits will be thousandfold and ifit is conducted at 
a fireshed or Šaivite temple, at a holy bath or in the 
presence of God the fruits will be a thousand and one 
hundredfold and if it is near a tulasi (holy basil) the 

fruits will be a lakhfold and if itis done in the 

presence of Visnu the fruits obtained will .be un- 

limited. 

This Jayašarman who took the fast was the son of a 

noble Brāhmaņa named Sivagarman of Avanti. He was 

the youngest of five sons. He became a wicked man. So 

he was avoided by his relatives. Being driven away 

from home, he went to a distant forest and lived there. 

Once, by luck, he happened to reach the holy place of 
Triveni Mahātīrtha. He was very tired of hunger and 

thirst. So he bathed in the tīrtha and searched for some 

hermitage. By chance he saw the hermitage of Harimitra 

As it was the month of Purusottama many peoplc had 

gathered there. Brahmanas were telling stories of miti- 

gation of sins. He heard the story ofthe vow called 

Kamalāvrata and its fruits. So Jayašarman stayed in that 

hermitagc with them and took the vow of Kamalavrata. 

That night Devi appeared before him and said : *I have 

come from Vaikuntha, because I am greatly pleased with 

you. Since you have taken the vow of Kamalāvrata on 

the eleventh day of the dark lunar fortnight called 

Kamalā of the month of Purusottama I will grant you 

boons. Because you have taken the vow at 'Triveni, I am 
immensely pleased with you. The noble Brāhmaņas of 
your future generations also will be blessed by me”. 
Saying these words the Devi gave him boons and dis- 
appeared. From that day onwards Jaya$arma became a 

. great wealthy man and he returned to his father's house 
(Padma Purána, Chapter 64). 

JAYASENA I. Father of the famous Candamahascna. 
(See under Caņdamahāsena). 

JAYASENA II. A prince of Magadha. He was a mem- 
ber of the council of Yudhisthira. (M.B. Sabha Parva 
Chapter. 4, Stanza 26). 

JAYASENA III. A King of Avanti. To this King was 
born a son named Vindànuvinda and a daughter 
named Mitravindā by his chief wife Rajadhidevi. Mitra- 
vindā was married by Šrī Krsna. 

JAYASVA I. Ason of King Drupada. It is mentioned in 
Mahā Bhārata, Drona Parva, Chapter 156, Stanza 181 
that Jaya$va was killed by Ašvatthāmā in the battle of 
Bharata. 

JAYASVA II. A brother of the King of Virāta. (M.B. 
Drona Parva, Chapter 158, Stanza 42). 

JAYATSENA I. A King of the kingdom of Magadha. It 
is stated in Mahābhārata, Ādi Parva, Chapter 67 that 
this King, who was the son of Jarásandha, belonged to 
the family of Kālakeya. This King was a friend of the 
Pāņdavas. Mention is made in Mahābhārata, Ādi 
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Parva, Chapter 185, Stanza 8, that Jayatsena was JIMUTA. II. A wrestler (Pahalvān). While the Pāņda- 


present at the svayarhvara (marriage) of Draupadi. 
‘Towards the end of the battle of Bharata, the Panda- 
vas sent a letter of invitation to this King and aeeord- 
ingly he eame to the help of the Pāņdavas with an aksau- 
hini of army (21870 Chariots, 21870 elephants, 65610 
horses and 109350 infantry). (M.B. Udyoga Parva, 
Chapter 19, Stanza 8). 

JAYATSENA II. A King of the Püru dynasty. His 
father was Sārvabhauma and his mother was the 
prineess Sunanda of Kekaya. Jayatsena married Sušra- 
vas, the prineess of Vidarbha. A son named Arvacina 
was born to them. (M.B. Adi Parva, Chapter 35). 

JAYATSENA III. The name assumed by Nakula in 
his life ineognito. (Virāta Parva, Chapter 5, Stanza 35). 

JAYATSENA IV. A King who took the side of the 
Kauravas. He was son of Jarāsandha. This King eame 
with an aksauhini of army and helped the Kauravas 
in the battle of Bhārata. (M.B. Bhisma Parva, Chapter 
16, Stanza 16). It is mentioned in Karna Parva, 
Chapter 5, Stanza 30 that this King was killed by 
Abhimanyu.! à 

JAYATSENA V. A son of Dhrtarāstra. It is mentioned 
in Mahābhārata, Bhisma Parva, Chapter 69, that this 
Jayatsena was defeated by Šatānīka and in Salya Parva, 
Chapter 26 that he was killed by Bhimasena. 

JAYATSENĀ. An attendant of Subrahmanya. (M.B. 
Salya Parva. Chapter 46, Stanza 12). 

JAYAVIJAYAS. See under Jaya XI. 

JHA. This syllable means ‘famous’. 
Chapter. 348) . 

JHAJHA. The father of Sunda an Asura who was the 
father of Mariea, whose mother was Tātakā. (Valmiki 
Ramayana, Bala Kanda, Sarga 25). 

JHILLI. A Yādava of the house of Vrsni. He was one 
of theseven chief ministers of Sri Krsna in Dvārakā. 
(M.B. Sabha Parva, Chapter 14, Daksinatya patha). 

JHILLII. hillipindaraka). A warrior of the Vrsnis. 
It is stated in Mahabharata, Adi Parva, Chapter 185, 
Stanza 20, that this warrior was present at the svayarh- 
vara (marriage) of Draupadi. It is also seen that this 
Yādava earried the dowry of Subhadra to Khandava- 
prastha from Dvaraka. (M.B. Adi Parva, Chapter 120, 
Stanza 32). This warrior took part in the Bharata 
battle. It is mentioned in Mahabharata, Drona Parva, 
Chapter 11, Stanza 28 that this warrior played a laud- 
able part in the battle of Kuruksetra. 

JHILLĪ II. (fhillipindarakam) (Jhillika). A worm. This 
worm has another name Jhinku. (M.B. Vana Parva, 
Chapter 64, Stanza 1). 

JHILLIKA(M). An ancient town in South India. Men- 
tion is made about this town in Mahabharata, Bhisma 
Parva, Chapter 9, Stanza 59. 

JHINKU. See under Jhilli IT. 

JIHVĀ. A servant woman who stole ornaments from the 
palace. For the detailed story of how she was eaught 
with stolen goods see under Hari$arman. 


JIMÜTA I. A King born of the family of Yayati. (Bha- 
gavata, Skandha 9). : M 


(Agni Purāņa, 
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vas were living ineognito in the eity of Virāta, onee 
Brahmotsava (Brahma festival) was eelebrated all over 
the country. Wrestling was an important item of the 
Brahina festival. Jimüta was the most famous of the 
wrestlers who took part in the festival. He struek several 
wrestlers down. At last King Virata asked Bhima to 
wrestle with Jīmūta. Bhimasena aceepted the invita- 
tion.In the wrestling Jīmūta was killed. (M.B. Virata 
_Parva, Chapter 16). 

JĪMŪTA III. A hermit. Mention is made in Mahabha- 
rata, Udyoga Parva, Chapter 111, Stanza 23 tliat this 
hermit got a treasure of gold ealled Jaimūta from the 
Himalayas. 

JĪMŪTA IV. The horse of the King Vasumanas. See 
under Vasumanas. 

JĪMŪTAKETU I. A synonym of Šiva. There is a story 
in the Puranas about how Siva got the name Jīmūta- 
ketu. ; 

When summer season began Parvati told her husband 
Šiva: *My Lord, Summer has set in. What are we to 
do without a house to proteet us from the hot sun and 
the strong wind?” Siva replied. “Dear! It is beeause 
I have no house that I walk about in the forest 
always.” 

Beeause Siva said so, the loyal wife Satidevi spent the 
summer with her husband in the shade of trees. When 
the summer was over rainy season began. People stopp- 
ed walking about. The sky became black with elouds., 
The roaring sound of thunder was heard everywhere. 
Seeing that the rainy season had begun Parvati again 
requested her husband to ereet a house. Hearing her 
request Siva replied. “I have no wealth at all to build 
a house. You see that I am wearing the hide of a lco- 
pard. The serpent $esa is my Brāhma-string. Padma 
and Pingala are my ear-rings. One of my bracelets for 
the upper arm is Kambala and the other one is the 
naga (serpent) Dhanafijaya. My braeelet on the right 
hand is Agvatara and on the left hand is Taksaka. The 
string that I wear round my waist is Nila, as blaek as 
antimony. So let us go above the elouds and spend the 
rainy season there. Then rain will not fall on your 
body.” 

Saying thus, Siva got into a lofty eloud with Pārvatī 
and sat there. That eloud looked ]ike the flag of Siva. 
Theneeforward Siva eame to be known by the name 
Jīmūtaketu. (Vamana Purana, Chapter). 

JIMUTAKETU I. See under Jīmūtavāhana. 

JĪMŪTAVĀHANA. A Vidyādhara. (demi-god). He was 
the son of Jimutaketu, who was the ruler of a eity 
named Kafieanapura in a valley of the Himalayas. Be- 
ing childless he had been sad for a long time. At last 
he approached the divine tree Kalpaka (a heavenly tree 
that yields every wish) that stood in his garden and 
requested it to bless him with a ehild. Thus a son was 
born to him. The famous Jīmūtavāhana was that son. 
When Jīmūtavāhana eame to know of the divine powers 

. of the Kalpaka tree, from the ministers, with the per- 
mission of his father he went to the Kalpaka tree, 
bowed before it and said to it, **Oh noble tree! You have 
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granted all the wishes of my forefathers. But I havc one 
wish. No body should be miserable in the world. So I 
wish to give you to the world with that purpose in 
vicw''. Instantly an ethereal voice said from the tree. 
“If you arc forsaking me I am going away. But I will 
fulfil your wish." Thus according to the wish of Jimū- 
tavahana the Kalpaka trec shed gold everywhere in thc 
world and then went to heaven and disappeared. The 
earth became wealthy and prosperous. The fame of 
Jīmūtavāhana spread throughout the three worlds, and 
all the Vidyadharas grew jealous of him. As the heavenly 
tree Kalpaka, which yicldcd all the wishes, had return- 
ed to heaven, they thought it the most propitious time 
and arrayed their army against Jimütavahana. His 
father Jīmūtaketu had completed all preparations to 
meet the enemy. But Jīmūtavāhana approached his 
father and said, “Father ! I am perfectly sure that no 
body could defeat you in battle. But see how mean 
it is to destroy so many lives and win the country mere- 
ly for the pleasures of this fragile body. So let us go 
away from here. Leave the kingdom to them.” 
Jīmūtaketu, who was pleased at this generous nature 
of his son, respected his wish and went with his family 
to the Malaya mountain and lived there. Mitravasu, 
the son of Viívavasu, the King of the Siddhas and 
Jimütavahana became close fricnds. One day Jīmūta- 
vahana was wandering about in the forest when he saw 
in the middle of a gardcn a: temple dedicated to Devi 
and a young woman of exquisite beauty, surrounded by 
her maids, singing hymns and worshipping Devi. Jīmū- 
tavahana was attracted by her extra-ordinary beauty. 
Love budded in her heart also. On enquiry it was 
understood that she was Malayavati, the sister of Mit- 
ravasu. After that both of them engaged in a little talk 
of love-making. Hearing her mother calling, Malaya- 
vati instantly went home. Being fallen head-long in 
love, Jimütavahana spent the night somehow or other 
and at dawn reached the temple with a hermit boy. 
While the hermit boy was consoling Jīmūtavāhana 
Malayavati also came therc. Jīmūtavāhana and his 
friend hid behind a tree. She was alone, and since she 
could not bear separation from her lover she decided 
to commit suicide and standing at the steps, she said 
s*Devi ! If it is impossible to get that Jimütavahana as 
my husband in this birth, let it be so. But bless me that 
I may have my wish granted in the next birth at lcast”. 
Saying this she tied one end of her upper garment on 
the tree and tried to commit suicide. Instantly there 
was an ethereal voice which said, Daughter, don't do 
such rash things. Jīmūtavāhana will become your hus- 
band. He will become the emperor of the Vidyādharas 
aiso.” Jīmūtavāhana came and untied the knot of the 
upper garment with his own hands and saved her from 
death. Her maid appeared and said with delight. 
“Friend ! you are very lucky. Today I heard what prince 
Mitrāvasu said to his father Vitvāvasu. Thus he said 
‘Father ! Jīmūtavāhana who gave away his own Kal- 
paka tree for the welfare of others has come to this place. 
It will bring prosperity to us, if we show our hospitality 
to this noble guest by giving our Malayavati to him. It 
is very difficult to get such a noble man for my sister 
anywhere else." The father consented. The prince ins- 
tantly went to the abode of this gentleman. I think the 
marriage will take place today. So come, let us go 
home.” 


357 


JĪMŪTAVĀHANA 


With his heart overflowing with joy, Jīmūtavāhana 
went to his house. Mitravasu was there. He revealed 
the purpose of his coming. Jīmūtavāhana, who had the 
remembrance of his previous births told Mitravasu that 
in the previous birth also they had bccn friends and 
that Malayavati had been his wife. Thus their marriage 
took placc. Delightful days of the married life passed 
one by one. One day Jīmūtavāhana and Mitrāvasu 
went for a walk. They reachcd a forest on the seashorc. 
Seeing somc bones there Jīmūtavāhana asked Mitrā- 
vasu about them. Mitrávasu said : *In ancient days 
Kadrū, the mother of Nāgas (serpents) made Vinatā, 
the mother of Garuda, her slave by some trick. Garuda 
liberated his mother from slavery. But the hatred 
increased day by day and Garuda began tv eat serpents, 
the children of Kadri. Seeing this, Vāsuki the King 
of Nagas entered into a contract with Garuda, so as to 
prevent the nagas from being destroyed altogether. The 
arrangement was that Vāsuki would send a serpent 
everyday to Garuda. Garuda ate all those serpents 
sent by Vasuki in this place. These are the bones of 
those poor snakes.” 

When Jīmūtavāhana heard this story his heart was 
filled with pity. He decided to save the life of at least 
one serpent by giving his body instead. But the 
presence of Mitravasu was an obstacle to carry out 
his wish. At that particular moment a minister of 
Visvavasu appearcd there and took away Mitravasu 
saying that he was wanted by his father. Left alone, 
Jīmūtavāhana stood there when he saw a young man 
coming with an old woman who was crying bitterly. 
On enquiry Jtmūtavāhana learned that in accordance 
with the agreement with Garuda, the old woman was 
bringing her only son Saükhacüda to give him as food 
to Garuda. Jīmūtavāhana told them that he would 
take the place of Šaūkhacūda that day. The mother 
and the son reluctantly agreed to his desire. The old 
woman went away crying and Sankhacüda went to the 
temple. 

Hearing the sound of Garuda's wings Jīmūtavāhana 
laid himself on a stone and Garuda taking him in his 
beaks flew to the top of the Malaya Mountain. On the 
way the jewel of Jimūtavāhana known as *Cüdaratna', 
which was soaked in blood fell down, in front of 
Malayavati. Knowing that it was the jewel of her 
husband, with a terrible cry she ran to her father. 
Because of his knowledge of arts and sciences, 
Jimütaketu also knew everything and with his wife and 
daughter he went to the top of the Malaya mountain. 
In the meanwhile, Sankhacüda, having done obeisance 
to ‘Gokarnanatha’ (God), came back to the stone 
where he had left Jīmūtavāhana and seeing a pool of 
fresh blood, became sad and silent. Then determining 
that he would save Jīmūtavāhana at any cost, he 
went up the mountain following the track of the blood 
drops. 

Garuda took Jīmūtavāhana to the peak of the mountain 
and began to peck at him. Jīmūtavāhana grew more 
and more delightful as the pecking became harder. 
Garuda looked at him with wonder and thought, 
“Surely, this is not a naga. It must be a Gandharva or 
somebody else." Not knowing what to do he sat looking 
at his prey, who invited him to finish off his meal. By 
this time Saükhacüda had reached the spot. Soon 
Jimütaketu with his wife and Malayavati also arrived. 
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They all eried aloud. Garuda was in great confusion. 
When he knew that he was about to cat the famous 
Jīmūtavāhana, who had given away even the Kalpaka 
tree for the good of others, Garuda was filled with 
remorse. Instantly Jimütavahana died. The parents 
and Sankhaeuda cried beating their breasts. Malayavati 
fell on the ground and cried. Then looking up she 
called out with tears. “Ha! Devi !Jagadambikā ! you 
have told me that my husband would becomc the 
emperor of the Vidyādharas. Has your boon become 
futile becausc of my misfortune ?" Devi appeared and 
said *Daughter ! My words will not become futile." 
Then Devi sprinkled Amrta (ambrosia) on Jīmūta- 
vāhana and brought him to life. He sprang up more 
radiant than before, and was anointed as emperor 
of the Vidyadharas by Devi. When Devi disappeared 
Garuda who was much pleased, told Jīmūtavāhana 
to ask for any boon. 

Jimütavahana requested for the boon that Garuda 
should stop eating the Nàgas and that all the serpents 
who had been redueed to bones should be brought to 
life again. Garuda granted him that boon. All the 
serpents whieh had been killed by Garuda eame to 
life again. All the gods and hermits ‘came there with 
joy. After all had gone, Jimūtavāhana went with his 
relatives to the Himālayas as the emperor of Vidyā- 
dharas. (Kathāsaritsāgara, Sašānkavatī Lambaka, 
Taranga 23). 

JIRNODDHARA. Erection and consecration of images 

fixed in temples which have fallen into dilapidation, is 
called Jīrņoddhāra. Mention is made in Agni Purāņa, 
Chapter 67, about the principles of Jīrņoddhāra, as 
follows : 
The priest should adorn the image with ornaments and 
perform ‘Stavana’. If the idol is very badly ruined by 
age it must be abandoned. Broken image and that 
with any part of the body severed or disfigured should 
also be abandoned, even if it is made of stone or any 
other material. When the image is renovated the 
priest should make burnt offerings thousand times with 
Narasimhamantra (spell or incantation). If the ruined 
image is made of wood it should be burned. If it is 
made of stone it should be placed at the bottom of 
deep water, either in the sea or anywhere else, If it is 
made of metals or jewels, it must be put into water. 
The ruined image should be placed in a carriage and 
covered with a eloth. With instrumental music and 
so forth the image should be taken to water in a 
eession and tlien submerged in water. After this the 
priest must be given a gift. Only after this should the 
new image be erected and consecrated. On a good day 
in an auspicious moment a new image of the same 
material and measurement as ofthe old image should 
be erected and consecrated by the priest. 

JITĀRI. Son of Avīksit born. of the family of Püru. 
Aviksit was the son of King Kuru. Mention is made 
about Jitāri in Mahābhārata, Ādi Parva Chapter 94, 
Štanzā 53. 

JITĀTMĀ. A Vigvadeva (A class of gods) concerned 
with Sraddha (offerings to the Manes). (M.B. Anugasana 
Parva, Chapter 91, Stanza 31). 

JITAVATI. A daughter of King Usinara. She was the 
most beautiful woman in the world. She was the friend 
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pro- 


JIVATMAN 


- of the wife of a Vasu named Dyau. It was because of 
the words of this Jitavati that the Astavasus (the cight 
Vasus) stole the cow Nandini of Vasistha, aud by the 
curse of Vasistha had to take birth in the womb of 
women on earth. (See under Ganga, Para 7). 

JISNU I. A name of Arjuna. (See under Arjuna). 

JISNU II. A synonym of Sri Krsna. As Sri Krsna had 
won all the battles he fought, he got the name Jisnu. 
(M.B. Udyoga Parva, Chapter 70, Stanza 13). 

JISŅU III. A warrior who fought on the sidc of the 
Pandavas against the Kauravas. This warrior who was 
a native of Cedi, was killed by Karna (M.B. Karna 
Parva, Chapter 56, Stanza 48). 

JISNUKARMAN. A warrior who stood on the side 
of the Pandavas and fought against the Kauravas. He 
was a native of the country of Cedi. (M.B. Karna 
Parva, Chapter 56, Stanza 48). 

JĪVAJĪVAKĀ. A King of birds. Mention is made in 
Mahabharata, Santi Parva, Chapter 139, Stanza 6, 
about this bird. 

JIVALA. A charioteer of Rtuparna, the King of Ayodh- 
ya. Nala who had been living there under the name 
Bāhuka had accepted Jivala as his friend. (See under 
Nala). 

JIVATMAN (The induvidual life or soul). The Apara- 
brahman (which is next to the highest Brahman) that 
is so minute and subtle is called Jīvātman. Parabrahman 
is God almighty. It is mentioned in Taittiriyopanisad 
about this aparabrahman as follows : 

“Tasmad va etasmadatmana ākāšah sambhttah, 
ākāšād vàyuh vāyoragnih, agnerapah adbhyah prthvī 
prthivyā osadhayah osadhibhyo annam annāt purusah 
savā esa purugo annamayah.” 
‘From this Atman came into existence ether possessing the 
quality of sound. From ether air, possessing the qualities 
of sound and touch, came into existence. Fire with the 
qualities of sound, touch and eolour eame into being 
from air. From fire, water having the qualities of sound 
touch, colour and taste came into being. From water earth 
with the qualities of sound, touch, colour, tasteand smell 
` eame into existence. Vegetation grew from earth, and 
from vegetation food, from food semen, and from semen 
Pürusa came into existence. The materialized form of 
aparabrahman is the body. Its subtle form is the soul. 

Jīvātmā or the individual soul is the subtle form of soul 
dwelling in the materialized form of the aparabrahman. 
This soul sits in the miniature lotus of heart in the 
miniature ether. The body which is made of the five 
elements is the dwelling place of this Jivatma. The 
individual life exists in every living being. The body 
originated from food is the outer covering of the Jivat- 
mā. This materialized body is also ealled Annamaya- 
koša (the cask of food). Inside this annamayakoša there 
is the Prāņamayakoša (the chest of the life breaths). It is 
stated in the Taittirīyopanisad that this Prāņamayakoša 
is separate from and existing inside the annamayakoša. 
The Prāņamayakoša which exists inside the annama- 
yakoša has the shape of man. The life breath which 
appcars as the inhaling and exhaling breath is the head 
of the Pranamayakoga. The life breath Vyāna is the 
right wing and Apàna is the left wing, ether its soul and 
Prthvi (the earth) its tail.* Inside the Prāņamayakoša, 
there exists the Manomayakoša (the chest of mind), 


1 This story is told to the king Trivikramasena by Vetāla, See under Trivikramasena. 


2 Tasya prāņa eva Sirah vyano daksinah paksah apanah uttarah paksah ākāša ātmā, Prthivi puccham. 


(Taittiriya). 


JNĀNAPĀVANATĪRTHA 


but it fills the entire interior of the Prāņamayakoša. 
The Vijfianamayako$a (the chest of knowledge or undcr- 
standing) exists inside the Manomayakoša. The Jīvātmā 
or the individual life dwells inside this Vijūānamaya- 
ko$a and pervades the entire body. It is by the activity 
of Vijianamayakoía that the Jīvātmā feels its indivi- 
duality. Inside the Vijfianamayako£a there exists a fifth 
koša (chest) called the Ānandamayakoša, which is the 
immediate covering of Jīvātmā, and which has no scnse 
of individuality. The three Košas, Ānandakoša, Vijfiána- 
koša and Prāņamayakoša together is called Sūksmašarīra 
(the subtle body). It must be remembered that Sūks- 
mašarīra is different from Susūksmašarīra (thc minute 
subtle body). 

Heart is thc abode of the Jivatma. Hrdi (in heart) 
ayam (this being—]ivàtmà exists). So the name ‘Hrd- 
aya’ (heart) is meaningful. The Purusa (male being), 
which sits inside the heart or the Jīvātmā is as big as 
the toe according to thc Kathopanisad. 

The Jivatma or the Aparabrahman is without beginning, 
Even from the past which is beyond our thinking crores 
and crores of Jīvātmans had got into individuals and 
when the Annamayakošas of the individuals decayed 
due to death, they abandoned them and entered into 
new individuals. The author of the Brhadāraņyaka 
gives an explanation to the question why this Jivatma 
which is as free as air enters the body of man, beast, 
bird, tree, rock etc. and subjects itself to misery and 
hardship. “Where does the Jivatma originate from? how 
does it enter this body?" Jīvātmā originates from. Para- 
mātmā (the soul of the universe). As the shadow 
pervades the body of aman this Jivatma overshadows 
this body. Sri Sankaracarya expounds it in another 
way; he says that the Jīvātmā is tied to the body by 
.the imagination or desires of the mind. 

JNANAPAVANATIRTHA. An ancient holy bath. Men- 
tion ismade in Mahabharata, Vana Parva, Chapter, 
84, Stanza 3 that thosc who visit this holy place will 
attain the fruits of performing the sacrifice of Agni- 
stoma. a $ 

JRMBHĀDEVĪ. Sec under Kottuvā (Gape). 

JRMBHIKA. Yawning or gaping. For the Purāņic 
story of how gape came into existence in the world, see 
under Kottuvā (Gape). 

JUHU. A King of the family of Yayàti. (Bhagavata, 
Skandha 9). 

JVĀLĀ I. A daughter of Taksaka. The King Rksa mar- 
ried her. Matinara was the son born to the couple. 
(Mahabharata, Adi Parva, Chapter 95. Stanza 25). 

JVALA II. The wife of Niladhvaja. There is a story about 
this Jvala in the *'Jaimini A$vamedha Parva", Chapter 
15, as follows : 

The Pandavas began the sacrifice of A$vamedha. Arjuna 
led the sacrificial horse. He continued his victorious 
march defeating all Kings and reached the city of Nila- 
dhvaja. Niladhvaja was not prepared for a fight. Seeing 
this his wife Jvālā tried various ways to push her 
husband to war. Seeing them to be futile she approa- 
ched her brother Unmüka and asked him to fight with 
Arjuna. He also was not prepared to fight with Arjuna. 

Jvalà became very angry and walked to the bank of the 
Ganges. When the Ganges-water touched her feet 
she stopped and said, “Dear me ! I am become sinful 
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JVARA 
by the touch of Ganges-water." The amazed Gangā 
took the form of Sumangaladevi and stood before Jvālā 
and aked her the reason for saying so. Jvālā said **Gan- 
gādevī submerged her seven sons and killed them. After 
that she took the eighth son from Santanu. That son 
too was killed by Arjuna in the Bharata-battle. Thus 
Ganga is childless and sinful.” Hearing this Ganga 
Devi cursed Arjuna “Let his head be cut off in six 
months’ time." Jvālā was satisfied. (For the result of 
the curse see under Arjuna, Para 28). 

JVALAJIHVA I. One of the two attendants given to 
Subrahmanya by Agnideva. (Fire god). Jyoti was the 
other attendant. (M.B. Salya Parva, Chapter 45, Stanza 

88). 

JVALAJIHVA II. A warrior of Subrahmanya. (M.B. 
Šalya Parva, Chapter 45, Stanza 61). 

JVALESVARA. See under Tripura. 
JVARA. (Jvaram) (Fever). 
1) General information. A fearful being. It is stated in the 
Puranas that living beings catch fever owing to the 
activities of this monster, 
2) The origin of jvarà. Once Šiva and Parvati were 
talking with each other in the Holy Bath called Jyotis- 
kam on mount Mahāmeru. On that day Daksa had 
performed a sacrifice at Gangādvāra. Siva alone was 
not invited. Seeing the Gods Brahma and the others 
going to that place through the sky, Parvati asked Siva 
what the matter was. Šiva explained everything to 
Pārvatī, who became very sorry because her husband 
had not been invited. Siva grew uneasy at the sorrow 
of his wife. A drop of sweat fell down from his third 
eye. A fearful monster with the lustre of fire arose 
from that drop of sweat. That figure is described as 
follows : 
“A terrible monster, with dwarfish figure, staring eyes, 
green moustaches, hair standing erect on head and 
body covered with hair all over, looking like a combi- 
nation of hawk and owl, with jet-black colour, wearing 
a blood-coloured cloth.” (M.B. Santi- Parva, Chap- 
ter 283). 
“With three legs, three heads, six hands and nine eyes, 
comes Jvara the terrible monster, as fierce as Yama 
the god of death and fearful like a thousand clouds with 
thunderbolt, gaping and sighing, with tight body and 
horrible face, rendered so by many eyes.” (M.B. Visnu 
Parva, Cliapter 122). 
To this uncouth figure Siva gave the name Jvara, who 
dashed away and entered into all devas (gods). Brahma 
and the others caught fever and were laid up. At last 
they all came to Siva. Hearing their request Siva 
divided Jvara into several parts and separated them from 
devas and entcred them into other living beings, and 
ordered that, headache for elephants, green coverings 
for water, shedding of skin for snakes, hoof-rot for cows, 
sore-throat for horses, feather-sprouting for peacocks, 
sore-cye for cuckoo, hiccough for parrot, weariness 
for tigers and fever for men will be caused by Jvara. 

It was the time of the terrorization of Vrtrāsura. Jvara 

caught hold of that Asura also. It was at this time 

that Indra used his thunderbolt and killed Vrtrasura. 

(M.B. Santi Parva, Chapter 283 ; M.B. Visnu Parva, 

Chapter 122). 


1 Ayar purusah bhàh satyah tasmin antarhrdaye yathā vrihir và, yavo và, sa esa sarvasyešānah sarvasyādhipatih. 


(Brhadāraņyaka) 


JYĀMAGHA 


JYAMAGHA. A King born in the dynasty of Iksvāku. 
(Harivamga, Chapter 36). 

Five sons, who werc equal to gods, named Sahasrada, 
Payoda, Krosta, Nila and Ajika were born to Yadu of 
the family of Iksvaku. Several noble persons were born 
in the family of Krosta. A noble and broadminded son 
named Vrjinīvān was born to Krosta. Svahi was born 
to Vrjinivan, Rugeku to Svahi, Citraratha to Ruseku 
and Šašabindu to Citraratha. Thousand sons were born 
to Sasabindu who was an emperor. Important among 
those thousand who were blessed with radiance, fame, 
wealth and beauty, were Prthušravas, Prthuyaáas, 
Prthutejas, Prthubhava, Prthukirti and Prthumati. 
U£anas was the son of Prthušravas, Sineyu was the son 
of Ušanas and Rukmakavaca thc son of Sineyu. Ruk- 
makavaca killed all the archers and conquered the 
countries and performing a$vamedha (horse sacrifice) 
gave away all the countries he conquered, as gift to 
Brāhmaņas. Five sons were born to Rukmakavaca. Jyā- 
magha was one of them. His brothers were Rukmesu, 
Prthurukma, Parigha and Hari. Of them Parigha and 
Hari were made Kings of foreign countries. Rukmesu 
was given the country ruled by his father. Prthurukma 
served Rukmesu. They drove Jyāmagha away from the 
country. 

Jyàmagha went to the forest and erected a hermitage 
for him. Then according to the advice of a Brahmin, he 
who was an old man took bow and arrow and got into 
a chariot flying a flag and went to the bank of thc 
river Narmadà. He had neither wealth nor attendants. 
He stayed on the mountain Rksavan eating fruits and 
roots. His wife Saibya also had become old. They had 
no children. Still Jyamagha did not marry anybody 
else. Once Jyamagha came out victorious in a fight in 
which he got a girl. Jyāmagha took the girl to his wife 
and told her, “This girl shall be the wife of your son.” 
She asked him how that could be wlen she had no 
son. He said, “She will become the wifc of the son who 
is going to be born to you." As a result of scvere 
penance a son named Vidarbha was born to Šaibyā. 
The damsel who became the wife of Vidarbha gave 
birth to two sons named Kratha and Kaisika. (Padma 
Purāņa, Chapter 13). 

JYESTHĀ I. A deity of inauspicious things. In Kamba 

Rāmāyaņa, Yuddha Kāņda, it is observed that Jyesthā 
was a goddess obtained by churning the Sea of Milk. 
As soon as she came up from the sea of Milk, thc 
Trimūrtis (Visnu, Brahma and Siva) found her and 
sent her away ordering hcr to sit in inauspicious places. 
The Goddess Jyestha came out of the Milk-Sea before 
the goddess Laksmi. So this deity is considered the 
elder sister of Laksmi. As she is the elder she is also 
called Mūdhevī (Mūdevī). The mode of worshipping 
this goddess is given in Bodhayana Sūtra. Tondiratipoti- 
alvar, who was a Vaisnava Alvar, who lived in 7th 
century A.D, said that it was useless to worship this 
Goddess. Ancient images of this Goddess havc been 
found. But worship of Jyesthā was completcly disconti- 
nued after the 10th century. 
In Saiva Puranas it is mentioned that this Goddess 
is one of the cight portions of Parāšakti. It was bclieved 
that the powers of this Goddess regulated human lives 
in various ways. 

JYESTHA II. A star. It is mentioned in Mahābhārata, 
Anu$àsana Parva, Chapter 64, Stanza 24 that if Brāh- 
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JYOTISAM 


manas are givcn greens on the day of this star it will 
bring good to the giver. 

JYESTHA. A hermit who was well-versed in the Sāma- 
Veda. This ancient hermit oncc received valuable advicc 
from the Sātvatas called Barhisads. (M.B. Santi Parva, 
Chapter 318, Stanza 46). 

JYESTHAPUSKARA. A holy place. Those who visit this 
holy placc will get the fruits of performing the sacrifice 
ef Agnistoma. (M.B. Vana Parva, Chapter 200, 
Stanza 66). 

JYESTHASAMA. A Sàma meditated upon by the 
hermit Jycstha. (M.B. Šānti Parva, Chapter 348, 
Stanza 46). 

JYESTHILA. A river. This river stays in the palace of 
Varuna worshipping him. (M.B. Sabha Parva, Chaptcr 
9, Stanza 21). M 

JYESTHILA. A holy place. He who stays in, this 
holy place for a night will get the fruits of giving a 
thousand cows as gift. (M.B. Vana Parva, Chapter 84, 

. Stanza 164). redd 

JYOTI I. Son of the Vasu named Aha. Mention is madc 
about him in Mahābhārata, Ādi Parva, Chaptér 66, 
Stanza 23. 

JYOTI II. One of the two attendants given to Subrah- 
manya by the God Agni (fire). The second one was 
Jvalajihva. (M.B. Salya Parva, Chapter 45, Stanza 33). 

JYOTIKA. A famous serpent. This scrpent was born to 
Ka$yapa by his wife Kadri. (M.B. Ādi Parva, 
Chapter 35, Stanza 13). 

JYOTIRATHA. A famous river. The people of India 
used to drink water from this river. (M.B. Bhisma 
Parva, Chapter 9, Stanza 26). 

JYOTIRATHYA. A river. He who bathesin this river 
in the particular place where it merges with the river 
Sonabhadra, would obtain the fruits of performing the 
sacrifice of Agnistoma. (M.B. Vana Parva, Chapter 
65, Stanza 8), 

JYOTIRVASU. A King born in the family of Purüra- 
vas. He was the son of Sumati and the father of Pratika. 

* (Bhāgavata, Skandha 9). ú 

JYOTISA(M). (Astronomy and astrology). Jyotisa is 
the science about the stars and heavenly bodies. The 
heavenly bodies are the sun, the moon, the other 
planets and the stars etc. From the very ancient days 
men believed that these planets and stars inthe sky 
played an important part in controlling thc growth 
and activities of all the living and non-living things 
in the world. 

Astrology has been a recognized sciencc in Egypt, China 
and India from very ancient days. History tells us that 
3000 years before Christ there wcre astronomers in 
Babylon. But even before that time astronomy had fully 
expanded and grown in Bhārata. 

The Vedas are supposed to have six Angas (ancillaries) 
They are Šiksā (Phonetics), Kalpa (ritual), Vyakarana 
(Grammar), Jyotisa (astronomy) Chandas (metrics), 
and Nirukta (etymology). From this it can be said that 
the Indians had acknowledged Astronomy as an anci- 
llary of the Vedas. The expounders of the Vedas say 
that Astronomy is the eyc of the Vedas. 

Astronomy has two sides, the doctrinal side (Pramana- 
bhaga) and the result-side (Phalabhaga). The Calendar 
is reckoned in accordance with the Pramana-bhaga. 
Prediction and casting horoscopes of living beings is the 
Phala-bhāga. 


JYOTISKA(M). 


Rāmāyaņa. In Sloka 42, Chapter 27 
womb by the curse of a brahmin.” 


JYOTISKA 


The astronomers have divided the sky that surrounds 
thc earth into twelve parts called ragis (zodiacs). All 
the stars of the first zodiac appear in thc shape of a goat 
(Mesa) so that zodiac was called Mesa. Thus the 
zodiac in which the stars took the shape of an ox was 
called Rsabha (ox). In the zodiac Mithuna the stars 
took the shape ofa young couple. Karkataka means 
crab. In that zodiac the stars appear in the shape of 
a crab. In the same way Simha means lion and Kanya 
means a damsel. Tulà means balance and Vršcika 
means scorpion; Dhanus means bow and Makara means 
Makara matsya (horned shark). Kumbha is a water 
pot and Mina means fish. The name of the zodiac is 
according to the sign of the zodiac. "That is, in what 
shape the stars in that particular zodiac appear to the 
people of the earth. The figure of the twelve zodiacs 
with the earth as centre is given below:— 


D ———————— — — ——— —SY———— ga. 
Mina Mesa Rsabha | Mithuna ° 
Kumbha Karkataka 
Makara | Simha 

| 
Dhanus | Vršcika Tulā Kanyā 


In Kerala and some other places the zodiacs are marked 
to the right in order beginning with Mesa, whereas it is 
marked to the left in the same order in some of the 
other parts of India. 


The earth completes one rotation in 60 Nādikās (24 
minutes) i.e. 24 hours. In each rotation these twelve 
zodiacs face the earth. For a man standing at a parti- 
cular point on the earth it will take 609/12 i.e. 5 
nadikas (two hours) on an average, for a zodiac to pass 
him. But it may vary in different places according to 
the difference of the shape of the earth. A month is the 
time the sun remains in a zodiac. The planet Jupiter 
takes a year and Saturn two years and a half on an 
average to pass a zodiac. The calendar shows which 
are the planets standing in each zodiac and how far 
they have travelled at a particular time in that parti- 
cular zodiac. When a particular zodiac is in a parti- 
cular region of the earth, a man born in that region is 
said to be born in that zodiac. When a particular 
place faces the zodiac of Mesa the child which takes 
birth in that place is said to be born in the zodiac of 
Mesa. The zodiac of birth is given the name Lagna by 
astronomers. Those who are well-versed in the result- 
Side of astronomy are of opinion that the life, 
fortune etc, ofliving beings depend upon the position 
of the planets in rclation to their lagnas. 

JYOTISKA. A famous serpent born to Kagyapa by his 
wife Kadri. (M.B. Udyoga Parva, Chapter 203, 
Stanza 15). 


A peak of mount Sumeru. 


(M.B. 
Santi Parva, Chapter 283, Stanza 5). 
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KABANDHA 


JYOTISMAN. An ancient King of Kušadvīpa. This 
King had seven sons, called Udbhida, Veņumān, 
Vairatha, Lambana, Dhrti, Prabhakara and Kapila. 
Each division of that country is given the name of each 
of these sons. (Visnu Purana, Améa 2, Chapter 4). 


JYOTSNĀKĀLĪ. The second daughtcr of Candra. In 


Maha Bharata, Udyoga Parva, Chapter 98, Stanza 13, 
it is mentioned that this daughter was extremely beauti- 
ful and that the Sun married her. 

K 


KA. This letter has the following meanings: 


(i) Prajapati. (Sloka 32, Chapter 1, Adi Parva, M.B.) 
ii) A name of Daksaprajāpati. (Stoka 7, Chapter 208, 
anti Parva, M.B.). 

(iii) A name of Visnu. (Sloka 91, Chaptcr 149, Anušā- 

sana Parva, M,B.) 

(iv) Brahma (Visnu, Maheévara). (Chapter 348, Agni 

Purana, M.B.). 


KABALABARHISA. A King of Vrsņivarhša. (See under 


VRSNIVAMSA). 


KABANDHA. 


1) General information. The demon who attacked Rāma 
and Laksmaņa while they were wandering in Daņda- 
kāraņya after the abduction of Sita by Ravana. 

2) Previous history of Kabandha. There was a King of Gan- 
dharvas called Sri. He had asonnamed Danu. Danu 
was, known as Višvāvasu also. Vi$vāvasu once per- 
formed a penance to propitiate Brahma for long life 
and Brahma appeared before him and blessed him with 
immortality. Arrogant of this acquisition he roamed 
about as he pleased. 

One day he attacked Indra and the latter furious at his 
impudence used the Vajrayudha on him and the head 
and thighs of Višvāvasu were squeezed into his body. 
Višvāvasu pleaded that he should be given some way 
to take his food. Indra then granted him two very long 
hands and a mouth on his belly. Then Vis vavasu spent 
his days in a forest near the Matarīgāšrama in Kraufi- 
cāraņya bearing the name Kabandha (Headless trunk). 
Indra added that he would attain his real form when 
Rama and Laksmana cut his hands. 

A favourite pastime of Kabandha was to frighten the 
sages. One day he attacked a sage called Sthilasiras 
and that sage cursed him saying that ‘he would retain 
his ugly figure for ever. The demon pleaded for relief 
and the sage said that he would regain his original 
figure when Rama cut his hands and left him in the 
desolate forest. From that day onwards Kabandha 
lived there waiting for Sri Rama. (Sarga 70, Aranya 
Kanda, Valmiki Ramayana). 

3). Kabandha meets Rama and Laksmaņa. - Jatāyu was 
lying half dead by a blow from the sword of Rāvaņa 
and Rāma and Laksmaņa went to hīm and talked to 
him. He gave them some information regarding Sita 
before he died. After burning the body of.Jatāyu in a 
funeral pyre Rama and Laksmana went westwards. 
They entered the Krauficaranya and reached Matanga- 
vana. There they saw a great cave. A huge demoness 
attacked them near that cave and seeing the beautiful 
form of Laksmaņa she invited him for amorous plays. 
Laksmana cut off her ear, nose and breasts. Then they 
entered decp into the forests. Bad omens greeted them. 


1. I am the son of Sri named Danu” says Kabandha to Laksmana in Sloka 8, Chapter 71, of the Aranya Kanda of Valmiki 


9 of Aranya Kanda, Kabandha says, “I am a gandbarva, Višvāvasu and came to be born in a demonaic 
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Before long they saw Kabandha rushing towards them. 
He is described thus in the Mahābhārata : 

“He was as big as a mountain, dark as a black cloud, 
with pointed hairs all over his body and looked fierce 
with a voice as loud as thunder. Hc had an eye on his 
stomach, round and ycllow, emitting a glarc like a 
fire-(lame. Looking wicked he thrust his big tongue out 
of his huge mouth licking the sides.” 

‘The demon stretched out his big hands and caught 
hold of Sri Rama in his right hand and Laksmana in 
his left hand. Finding themsclves helpless in his hands 
Laksmana implored Rama to flee away from the 
demon leaving him alone. Sri Rama cut off Kabandha’s 
right hand and Laksmana cut off the left hand. 
Kabandha then asked them who they were. Kabandha 
told Rama and Laksmana his previous story and then 
fell dead. Rama and Laksmana burnt the dead body in 
a funeral pyre. He rose up in the air as the Gandharva 
King of old and advised Sri Rama to go to Sugriva for 
knowing more about Sita. (Sargas 70 to 72, Aranya 
Kanda, Valmiki Ramayana). 

KACA. The first son of Brhaspati. That extremely 
beautiful boy was a great favourite of the devas. 

1) Genealogy. Descending in order from Visņu-- 
Brahma-—Angiras—Brhaspati—Kaca. 

2) How he studied the secret of Mrtasaitjivanit. The 
Devas and Asuras always quarrelled with each other. 
Devas accepted Brhaspati as their guru and the asuras 
madc Šukrācārya their guru. Sukrácárya knew an art 
which Brhaspati did not know, the secret of Mrtasajfi- 
jivani. When the devas cut the Asuras to pieces, 
Šukrācārya used to bring them back to life by his 
knowledge of Mrtasafijivani. Mrtasaüjivani is the art of 
reviving the dead. ‘ 
Devas were at a loss to know what to do. They wanted 
to lcarn the secret of Mrtasafijivani from Sukracarya 
somehow. It was imperative that they should learn it. 
Then they found out a way. They sent Kaca, son of 
Brhaspati, to Sukracarya. 

Kaca went to Šukrācārya and told him that he was 
the son of Brhaspati and had come to him to be his 
disciple for a period ofa thousand years doing service 
to him. The modesty of the boy appealed to Sukracarya 
and he accepted Kaca as his disciple. 

Devayani, daughter of Sukracarya, fell in love with 
Kaca. They were always together as an inseparable 
couple. Asuras did not like the advent of Kaca to the 
Agrama of Sukrácárya. They knew that he had come 
to study the secrets of the Asuras. Once Kaca went 
alone to look after the cows and the Asuras followed 
him stealthily. When Kaca entered deep into the 
forest the Asuras killed him and gave him to the 
wolves, 

It became dusk. The cows returned to the Asrama 
without the cowherd. Devayānī waited for a long 
time for Kaca to come. Not seeing him Devayānī went 
weeping to her father and said, "Oh, father, the sun 
has set. You have performed your nightly fire sacrifice. 
The cattle have come back by themselves and still 
Kaca has not returned home. 1 fear he is dead or has 
been killed. I cannot live without him.” 

The affectionate Šukrācārya could not bear the sight 
of his dear daughter weeping and so he went to the 
forest with Dcvayānī and employing the art of 
Safijivani he invoked the dead youth to appear. At 
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once Kaca came back to life and stood before them. 
All the three then returned to the a$rama happily. 
The anger of the Asuras against Kaca knew no bounds. 
On another occasion the Asuras seized him and after 
killing him pounded his body into a paste and mixed 
it up in sea-water. his time also, at the requcst of 
Devayani, Sukracarya brought him back to life. 

Thc third time the Asuras burnt the body of Kaca and 
mixed the ashes in wine and served it to Sukracarya to 
drink. The disciple thus went inside the belly of the 
guru. Dusk came, the cattlc came and still Kaca did 
not return and Devayani reported the matter to her 
father. SŠukrācārya sat for some time in meditation and 
then he knew that Kaca was in his own stomach. If he 
got Kaca out, he would burst his stomach and Sukra 
would die and if he did not get him out his daughter 
would burst her heart and die. Sukrácárya was in a fix. 
Hc asked Kaca how hc got in and he replied that it 
was through the winc. Sukra imparted to Kaca the 
art of Mrtasafijivani and Kaca lying within the stomach 
repeated it. Then Šukrācārya called Kaca by name 
and Kaca came out bursting the stomach of his guru. 
'The preceptor lay dead and by employing the art of 
Mrtasafijivani he had learnt, Kaca brought his guru 
to life. Sukracarya eschewed wine from that day 
onwards and declared it as a forbidden drink to 
brahmins. Sukrācārya said that because Kaca was 
reborn from his stomach he must be decmed his son. 

3) Kaca was cursed. Kaca remained for some more 
time under the tutelage of Šukrācārya and when his 
education became complete he took leave of his 
preceptor and also Devayānī. Devayānī followed him 
for a long distance from the ‘hermitage and requested 
him to marry her. Kaca replied he could not do so 
because he had becomc a brother to Devayānī. 
Devayānī got angry and cursed him saying that he 
would not be able to use the art of Mrtasaūijīvanī he 
had learnt from her father. Kaca cursed her back 
saying that none of the sons of sages would marry hcr. 
Kaca however felt relieved that though he would not 
be able to practise the art, his disciples would be able 
to do so. He went back to Devaloka and was heartily 
welcomed by all the Devas. He then imparted the art 
of Mrtasafijivani to the devas. (Chapters 76 and 77, 
Adi Parva, M.B.). 

4) Kaca visits Bhisma. Kaca was also one among the 
several people who visited Bhisma while the latter was 

. lying ona_ bed of arrows awaiting death. (Sloka 9, 
Chapter 47, Santi Parva, M.B.). 

KACCHAM. An ancient place of habitation. (Sloka 19, 
Chapter 54, Salya Parva). 

KACCHAPAM. One of the nine treasures of Kubera. 

KACCHAPI. Name of the harp of Narada. (Sloka, 19, 
Chapter 54, Salya Parva, M.B.). 

KADALIGARBHA. Daughter of the great sage 
Mankanaka. There is a story about her in Kathasarit- 
sāgara. 

There was once a city callcd Iksumatī. It was on the 
banks of the river Iksumati. It was Visvamitra who 
set up that river and city. In a hermitage in the thick 
forest on the shores of Iksumatī lived a sage, Manka- 
naka performing penance. One day the beautiful 
nymph Menaka, camc there from above. As a wind 
blew, her upper garment was displaced. Seeing her 
bare body, Mankanaka had emission. The semen of 
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the sage fell into a Kadali (plantain) tree and from 
there arose a maiden, extremely beautiful. Because she 
was born from Kadali she was called Kadaligarbha. 
Kadaligarbha grew up into a beautiful lady and one 
day a King named Drdhavarma came that way while 
hunting andseeing Kadaligarbha he fell in love with her 
and married her with the permission of Mankanaka. 
The Devas advised her to scatter mustard seeds on the 
way to her husband’s house and in case her husband 
abandoned her she should be guided by the mustard 
plants to return home. She did so. 

One day by the evil advice of a barber the King 
divorced her and she returned to the Āšrama by 
following the young mustard plants. But Markaņaka 
took her back to the King. (Taranga 6, Madanamafi- 
jukalambaka, Kathāsaritsāgara). 

KADALIVANA. This grove is situated on the banks of 
Kuberapuskarini which abounded in Saugandhika 
flowers. There were different kinds of plantain fruits of 
golden hue in this grove. Haniman resided in it. 

. chapter 146, Vana Parva, M.B.). 

KADAMBARII. A river flowing westwards in Jambüdvipa. 
In Bhagavata 5th Skandha it is said that this river got its 
name *Kadambari" because it had the hollow trunk 
of a Kadamba tree as its source. 

KĀDAMBARĪ II. An excellent story book in prose 
written in Sanskrit by the great Sanskrit poet 
Banabhatta. Kādambarī is the heroine of the story. 

KADHMOR. A saintly King. He is worthy of being 
remembered in the morning. (Chapter 165, Anušā- 
sana Parva). 

KADRŪ. Wife of Kašyapa and daughter of Daksaprajā- 
pati. 

1) Genealogy. Descended from Visnu thus:—Visnu— 
Brahmā—Daksa—Kadrū. 


2) Kadrū—Wife or daughter of Kasyapa ? Whether Kadrū ` 


was the wife or daughter of Kagyapa is a question which 
remains unanswered still'in the Puranas. Chapter 65 of 
. Bhāsā Bharata states like this. 
The six spiritual sons of Brahma are : Marīci, Angiras, 
Atri, Pulastya, Pulaha and Kratu. Marici got a son 
named Kaáyapa and he married the thirteen daughters 
of Daksa, namely, Aditi, Diti, Kalà, Danāyus, Danu, 
Simhika, Krodhā, Pradhā, Viéva, Vinatā, Kapila, Muni 
and Kadri. So according to this, Kadri was the wife of 
Kasyapa. ` 
But the 14th Sarga of Aranya Kanda of Valmiki Rāmā- 
yana states : 
Daksaprajāpati got sixty illustrious daughters and of 
these Kašyapa married—-Aditi, Diti, Danu, Kālikā 
Tamra, Krodhavašā, Muni and Surasā. Krodhavaga 
gave birth to eight daughters. They were: Mrgi, Mrga- 
manda, Hari, Bhadramata, Mātangī, Šārdūli, Sveta; 
Surabhi, Surasā and Kadri. 
Tamra another wife of Kašyapa gave birth to five 
daughters, namely, Kraufici, Bhāsī, Syeni, Dhrtarāstrī 
and Suki. Kraufici gave birth to owls, Bhāsī to Bhāsas, 
Syeni to eagles and vultures, Dhrtarāstrī to swans and 
Suki to Nata. Nata gave birth to Vinatā. 
Thus, according to the Ramayana Kadri was the 
daughter of Ka$yapa born of his wife Krodhavašā. 
Again Vinata who is spoken of as the elder sister of 
Kadri in Mahabharata is the daughter of the grand- 
daughter of Kagyapa. This means that Kadrü's mother 
and Vinata’s grand mother’s mother were sisters. But 
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both of them looked after Kašyapa as if they were 
direct sisters. 

3) Kadri, mother of serpents. Kadri and Vinata lived 
serving Kasyapa. Ka$yapa was pleased with them and 
asked them what boon they wanted. Kadri askcd for a 
thousand serpents to be born of her and Vinata asked 
for two sons who would be braver and more brilliant 
than the sons of Kadri. Kašyapa granted them what 
they asked for and when Kadrū and Vinata became 
pregnant he left for the forest. 

After some time Kadrū delivered a thousand eggs and 
Vinatā two eggs. Both of them kept the eggs in warm 
jars and after five hundred years the thousand eggs of 
Kadri burst letting out a thousand serpents. Vinata 
became impatient and broke open an egg of hers. Out 
came from it a half developed being and that was 
Aruna. Aruna cursed her for being impatient and said 
You let me out half developed because of your over- 
anxiety and you will, therefore, become a servant of 
Kadri. Keep the other egg for another five hundred 
years. Then a very powerful son will come out of it 
and that son will relieve you of your servitude to 
Kadrū”. So saying he rose up in the air and became 
the charioteer of the sun. After five hundred years the 
other egg of Vinatā broke and Garuda came out. 
(Chapter 16, Ādi Parva, M.B.) 

4) Sons of Kadrū. Names of the prominent 
Kadrū are given below: 

Šesa, Purāņanāga, Aryaka, Vāsuki, Kapifijara, Ugraka, 
Airāvata, Elāputra, Kalašapotaka, Taksaka, Savama, 
Sumanas, Kārkotaka, Nīla, Dadhimukha, Dhanafijaya, 
Anila, Vimala, Kaliya, Kalmasa, Piņdaka, Maninaga, 
Sabala, Apta, Sakha, Pindaraka, Hastipinda, Vali, 
Karavira, Pitharaka, Sikha, Puspadarnstra, Sumukha, 
Nisthanaka, Vilvaka, Kaunapafana, Hemaguha, Bilva- 
pandura, Kuthara, Nahusa, Mrsnada, Kuíijara, Pingala, 
Sarhkha, Prabhākara, Bāhyakarņa, Sirapima, Kumuda, 
Hastipada, Haridraka, Kumudaksa, Mudgara, Apara- 
jita, Tittiri, Kambala, Jyotika, Halika, Ašvatara, 
Pannaga, Kardama, Kālīkaka, Srivaha, Bahumülaka, 
Vrtta, Kauravya, Karkara, Samvrtta, Dhrtarāstra, 
Arkara, Patta, Sarhkhapinda, Kundodara, Sarhkha- 
mukha, Subāhu, Mahodara. Kismandaka, Virajas, 
Ksemaka, Šālipiņda 

All the serpents in the world have been born from tliesc 
prominent serpents. (Chapter 35, Adi Parva, M.B.). 
5) Kadrit curses her sons. Once Kadri called Vinata to 
her side and asked her the colour of Uccaifsravas, the 
horse of Indra. It was purely a white horse and Vinatā 
told so. But Kadri said its tail was black. Each stood 
firm in her statement and then Kadri made a bet. She 
who was defeated in the bet should serve the other as 
her slave. Vinatā agreed. Kadri wanted to cheat Vinatā 
and so asked her sons to remain suspended from the 
tail of the horse in such an artful way that the tail 
would look black from a distance. Some of her sons re- 
fused to be a party to this deceit and Kadri cursed 
them saying that they would all be burnt in the Sarpa- 
sattra of Janamejaya. Kasyapa did not like the curse. 
But Brahmá came there and said that the serpents 
asa class were injurious to society and as such a curse 
of that nature was necessary. Brahmā then taught him 
Visasarhhāravidyā (Treatment of snake-poisoning). 
(Chapter 20, Ādi Parva, M.B.). 
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6) Kadrü and children go to Ramaniyaka. Once Kadri 
told Vinatā. *YVinatā, take mc to the island of Rāma- 
niyaka in the middle of the occan. It is a beautiful place 
to stay. Let your son, Garuda, take my sons to that 
place." Winatā took Kadri and Garuda took her 
children during the journey. Garuda rose high up in the 
air nearing the sun and the serpents began to feel the 
heat unbearable and began to get charred. Kadri then 
prayed to Indra and the latter then sent a heavy down- 
pour of rains. This savcd the serpents from being burnt 
to death and they reached the island of Ramaniyaka 
safe. (Chapters 25 and 26, Ādi Parva, M.B.). 

7) Other deta l. 

(i) Kadrü lives in the court of Brahmā worshipping him. 
(Chapter 11, Sabhā Parva, M.B.). 

(ii) Kadrü taking the form of Skanda—graha in an 
infinitely minute size enters thc wombs of women and 
eats the cmbryo. (Chapter 230, Vana Parva, M.B. ). 
KAHODA (KAHODAKA — KHAGODAKA). A sage 
the disciple and son-in-law of Uddalaka. He was 
the father of the sage Astāvakra. 

Uddālaka had another name *''$vetaketu". He was a 
sage who had personally seen and talked to the goddess 
Sarasvatī. It was at that time that Kahodaka became 
his disciple. Kahodaka who was of a gentle nature 
served his preceptor for along time and won his favour. 
He was immensely pleased and after teaching the 
necessary things gave his daughter Sujātā in marriage 
to Kahodaka. In due course, Sujātā became pregnant. 
One day, the child in the womb cried out that there 
was a mistake in his father’s recitation of the Vedas. 
Kahodaka was displeased at this. He cursed the child 
that he would be born with a body having eight bends 
(curves). So the boy was named *Astavakra" (one 
who has eight bends). Sujātā who was poor, once sent 
Kahodaka to King Janaka for some money. Kahodaka 
who was defeated in a disputation was immersed in 
water. Astāvakra rescued his father. (See under Astā- 
vakra). i 
KAHOLA. An ancient sage who flourished in Indra's 

ue d (Mahābhārata, Sabhā Parva, Chapter 7). 

KAIKASI. Mother of Rāvaņa. 

1) Birth, From the wrath of Brahma the giant 
Praheti was born and from Brahmā's hunger the demi- 
god Heti was born. The son Vidyutkeča was born to 
Heti, of Bhaya the sister of Kāla (God of death—Time). 
VidyutkeSa married Sālakatankā the daughter of 
Sandhyā. A son named Sukeša was born to them. 
Suke$a married Devavati daughter of Manimaya, a 
Gandharva. Three sons Mālyavān, Sumālī and Mali 
were born to them. The three brothers Mālyavān 
Sumālī and Mali married Sundari, Ketumati and 
Vasudha respectively, the three daughters of Narmada 
a gandharva woman, To Sumālī, by his wife Ketumati, 
were born the ten sons, Prahasta, Akampana Vikāta, 
Kālakāmukha, Dhūmrāksa, Daņda, Supāršva Sarh- 
hrāda, Prākvāta and Bhāsakarņa and four daughters 
Vekā (Brha), Puspotkatā, Kaikasī and Kumbhinasi. 

2) Marriage. As Sumālī was walking through forests 
with his wives and daughters, he saw so many Yaksas 
(demi-gods) going in planes to pay homage to 
Vaisravana. Sumali understood that Vaigravana 
became worthy of homage because he was the son of 
Visravas. So he took his daughter Kaikasi and left 
her in the house of Vi$ravas. After a while, being 
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pleased with hcr services, Višravas took her as his 
wife. Once she requested her husband for children. 
Accordingly she got Ravana, Kumbhakarna and 
Vibhisana as sons. 

KAIKEYI I. 

1) General information. One of the wives of Daša- 
ratha, who had thrce wives, Kausalya, Kaikeyi and 
Sumitrā. It is mentioned in Valmiki Ramayana, 
Ayodhya Kanda, Sarga 70, Stanza 28 that Kaikeyī was 
the sister of Yudhājit, the King of Kekaya. Kekaya 
was seven days’ journey away from Ayodhya. 

2) Getting boons. In days of old there was a battle 
between the devas and the asuras and Dašaratha went 
to the world of Devas, with Kaikeyī, in a chariot to 
help Indra against the Asuras. The devas were in a 
sorry plight due to the illusive and sorcerous mode of 
fighting of Sambara the Asura and his men. Da$aratha 
faced the Asuras in ten directions at thc same time and 
fought with them. In this fight his chariot had to be 
turned to every direction and up and down so swiftly 
that the bolt of the whecl slipped out and the wheel 
was about to come off when Kaikeyi inserted her thumb 
in the hole of the bolt and kept the chariot safe and 
steady. The King was not aware of this bravery on the 
part of his wife. At last when he came to know of this 
he promised to give her two boons. The queen said 
that she would ask for those two boons later. as she 
didn’t want anything then. After this the King and 
the queen returned to their country. (Valmiki 
Ramayana, Sarga 9; Kamba Ramayana, Balakanda). 
3) Request for the boons and the forest life of Sri Rama. As 
the celebration of anointing Sri Rama as the Heir 
apparent in Ayodhya was going on, the humpy 
Manthara approached Kaikeyi and advised her on the 
ways of making her son Bharata King and sending Sri 
Rama to forest. At first Kaikeyi refused to agrce to 
this, but at last she succumbed to the repeated advice 
of Mantharā. Dagaratha came to see Kaikeyi who was 
lying in grief. Making use of this opportunity Kaikeyi 
requested for the granting of the two boons promised 
earlier. One boon was that Bharata should be anointed 
as heir apparent making use of the preparations made 
for Sri Rama and the other boon was that Sri Rama 
should live in forest, wearing bark of trees and matted 
hair for fourteen years. When Dagaratha heard these 
requests he became unconscious. But he granted her 
wishes. 

KAIKEYĪ II. Wife of Ajamidha, a King of the Piru 
dynasty. (M.B. Adi Parva, Chapter 95, Stanza 37). 

KAIKEYĪ III. Sudesna, the wife of the King of Virata 
was known by the name Kaikeyi also. She was the 
daughter of Kekaya, the King of Sita, born of his wife 
Malavi. As she was the daughter of Kekaya, she got 
the name Kaikeyī. (M.B. Virāta Parva, Chapter 16). 
Besides, it is stated in the Purāņas that all the princess- 
es of the kingdom of Kekaya were called by the namc 
Kaikeyī. 

KAILĀSA (KAILĀSAKA). A serpent belonging to the 
Ka$yapa family. Mention is made about this scrpent 
in Mahābhārata, Udyoga Parva, Chapter 103, Stanza 
Ll. 

KAILASA 
1) General information. ‘The mount Mahāmeru has an 
area of eighteen thousand nāzhikas (Indian mile of + 
Koga) and a height of two thousand nāzhikas. On the 
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eastern side of this mount there are two mountains 
called Jathara and Devakita. Pavamāna and Pāriyātra 
are the two mountains on the western side. On the 
south there are the two mountains of Kailāsa and 
Karavira. The two mountains on the north are called 
Triśrůga and Makaragiri. It is stated in Mahābhārata, 
Vana Parva, Chapters 109 and 141 that the abodes of 
Siva and Kubera are on the mount Kailāsa. Once, ‘to 
please Siva, Mahāvisņu performed penance on Kailāsa. 
(M.B. Adi Parva, Chapter 222, Stanzas 33 to 40). It 
is mentioned in Maha Bharata, Sabha Parva, Chapter 
3 that the mountain Mainaka stands to the north of 
Kailāsa. Once Vyàsa went to Kailāsa. (M.B. Sabha 
Parva, Chapter 43, Stanza 17). In Vana Parva, 
Chapter 106, mention is made that the King Sagara, 
with his two queens, once went to Kailāsa for penance. 
It was on the Kailāsa that Bhagiratha performed 
penance to propitiate Siva to bring down Ganga, 
Kailāsa is hundred yojanas high. The devas come to 
this place daily and return. It is mentioned in Sabha 
Parva, Chapter 141, that in the place where Kubera 
lives on Kailāsa there live a large number of Yakgas 
(demi-gods), Raksasas (giants) Kinnaras (heavenly 
musicians), Garudas (hawks) Mātangas (elephants) 
and Gandharvas (semi-gods). The lake of lotus of 
Kubera which was reached by Bhimasena once, was in 
Kailasa. In Vana Parva, it is mentioned that the 
Pàndavas visited Kailāsa during their forest life. It 
could be understood from Mahābhārata, Anušāsana 
Parva, Chapter 83 that Kamadhenu performed penance 
on the Kailasa, once. 

KAIRATA PARVA. A subsection of Vana Parva in 
Mahābhārata. 

KAISIKA. See under Jyāmagha. 

KAIŠIKA (M). An ancient country in Bharata. It is 
mentioned in Mahā Bhārata, Sabhā Parva, Chapter 14 
that Bhismaka the King of Vidarbha conquered this 
country. 

KAITABHA. 

1) General information. Kaitabha was the brother of 
Madhu, an Asura (demon). These two brothers are 
known in the Puranas as Madhu-Kaitabhas. 

2) Origin. In the Puranas, two stories slightly different 
from each other, occur about the birth of Madhu and 
Kaitabha. One story occurs in Devi Bhāgavata, 
Skandha 10 and the other in Mahābhārata, Santi 
Parva. In Devi Purana, Chapter 1, it is stated as 
follows :— 

In the beginning there was no earth or any other 
planet. There was only water. Mahāvisņu slept on the 
surface of the water. From the navel of Mahavisnu the 
stalk of a lotus grew up and there was a lotus flower 
at the end of the stalk. Brahma was born in the lotus 
flowcr. Brahma stayed in the flower in deep meditation 
reciting the Vedas. Ear-wax flowed out from both the 
ears of Mahavisnu. From the ear-wax two Asuras 
Madhu and Kaitabha were born. 

The following occurs in the Mahabharata, Santi 
Parva, Chapter 348 about the birth of Madhu- 
Kaitabhas. 

A lotus flower grew up from the navel of Mahavisnu 
and Brahma was born in the flower. In the flower there 
were two drops of water created by Mahavisnu. One 
drop was as sweet as honey and from that drop was 
born the Asura Madhu with the attributes of tamas 
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(darkness). The other drop was hard and from it 
Kaitabha was born with the attribute of Rajas 
(activity) . 

3) Madhu-Kaitabhas’ acquiring boons. Madhu-Kaitabhas 
were born in water, grew up in water and walked on 
the surface of water, haughty and arrogant. They 
began to think about how thc big flood of water came 
into existence. Then Devi appeared before them and 
taught them the mantra or incantation of Vagbija 
(origin of logos). Reciting this mantra, Madhu and 
Kaitabha worshipped Devi for thousand years. Devi 
appeared and asked them what they wished. They 
wanted the boon that death should befall them only as 
they desired. Devi granted them the boon. After this 
they became haughtier because of the boon, and lived 
in the water playing with the creatures in water having 
nobody to confront them (Devi Bhagavata, Skandha 1). 
4) The theft of the Vedas. Madhu Kaitabhas saw 
Brahma lying in the lotus flower reciting the four 
Vedas which he had created. They caught hold of all 
the Vedas and went to Pātāla, (the nether world) and 
hid themselves there. Brahma grew sad at the loss of 
the Vedas and followed Madhu-Kaitabhas, who began 
to attack Brahma. At this Brahma became terribly 
afraid of the Asuras and ran to Mahāvisņu. who was 
lying in a deep sleep of contemplation. Brahma praised 
him. Mahavisnu woke up. (Devi Bhagavata, Skandha 


10). 

5) The death of Madhu and Kaitabha. According to the 
request of Brahma, Mahavisnu confronted Madhu and 
Kaitabha. Madhu engaged Visnu in fighting while 
Kaitabha took rest and when Madhu became tired, 
Kaitabha engaged Visnu in fighting. Thus the fight 
went onfor along time and Visnu became tired of 
continuous fight. Visnu understood that owing to the boon 
given by Devi the Asuras would die only if they wished 
for death, and that no body could kill them. So Visņu 
began to meditate on Devi, who said “It would never 
be possible for you to kill Madhu and  Kaitabha 
because of my boon. They could be killed only by 
deceit. So you may kill them deceitfully”. 

Hearing these words Mahāvisņu approached the Asuras 
and said to them. “I am much pleased with you. So 
you may ask for any boon.” Hearing this they laughed 
and said that they were more powerful than Visnu 
and that he might ask of thcm any boon. Taking that 
opportunity Mahavisnu said “Oh ! powerful persons. 
I ask you to grant me this boon. Give me the boon to 
kill you.” This request shook them. They were willing 
to be killed at any place except water. They thought 
that Visnu would not be powerful enough to kill them. 
Mahāvisņu instantly raised his thighs which were 
enlarged to a great extent over the water as solid earth 
seeing which the Asuras enlarged their bodies to the 
extent of a thousand yojanas. But Mahāvisņu enlarged 
his thighs further, caught hold of Madhu and Kaita- 
bha, laid them on his thighs and cut off their heads 
with his discus. All the surface of the sea was covered 
with the medas (fat) of these Asuras. This medas of 
Madhu and Kaitabha collected itself into a lump and 
became the earth. So the earth got the name ‘Medini’. 
As the earth was the fat of the Asuras it was not fit for 
food. (Devi Bhagavata, Skandha 1). 

6) The so: of Madhu-Kaitabhas. A horrible son named 
Dhundhu was born to Madhu-Kaitabhas. He lived 
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under the sand in a wilderness called Ujjālakam. A 
King of the Iksvāku family named Kuvalayāšva killed 
Dhundhu. So Kuvalayāšva got the name Dhundhu- 
mara. See under Dhundhu. (Mahabharata, Vana 
Parva, Chapter 202). (Khara and Atikaya are the 
rebirths of Madhu and Kaitabha. See under Atikaya). 
KAITAVA. Another name of Ulūka, the son of 
Sakuni. 
KAITAVA (M). 
tion is made about this country in 
Bhisma Parva, Chapter 18, Stanza 13). 
KAKA A son of Kamsa (Bhāgavata, 9th Skandha). 


A country in ancient Bharata. Men- 
Mahabharata, 


KAKAM. A town in ancient India. (M.B. Bhisma, 
Parva, Chapter 9, Verse 64, contains a reference to 
this). 

KAKI I. Original mother of the crows. (See under 
CROW). 

KAKI II. One of the seven mothers who suckled 


Subrahmanya at his birth. Thc seven mothers wcre— 
Kaki, Halimā, Brahmikā, Malini, Palala, Arya and 
Mitra. (M.B. Aranya Parva, Chapter 228, Verse 10). 

KAKA (CROW). 

1) Origin, Kašyapa was the son of Marici, who was 
thc son of Brahma. Kasyapa's wife Tamra had many 
daughters like Kaki, Syeni, Bhāsī, Grdhrkā, Suki and 

_Griva. From Kakiwere born the crows in the world. 
(Agni Purana, Chapter 19). 

2) Crows—the symbol of sin. There is a reference in 
Siva Purana to this. Long ago the King of Kasi had a 
daughter named Kalāvatī. Even in her youth, she 
received the *Saiva paficaksara mantra." After that, 
she was married by Dāšārha, King of Mathura, who 
was a sinner. When he touched Kalavati who was a 
holy woman, he experienced unbearable heat. Kalāvatī 
said that it was because of the King's sin. So she took 
Da$arha to the sage Garga, who purified Dagarha with 
his mantras (incantations) and made him stand in 
water. At once the King’s sins came out of his body 
in the shape of crows. Some of them flew away. Many 
of them fell down with their wings burnt. Seeing this, 
the sage Garga said that all those erows were the 
volume of sins accumulated in the course of the innu- 
merable births through which he had passed. (Siva 
Purāņa, Paficaksara Māhātmya). 

3) T e Crow and Rice-offerings. In Uttara Ramayana 
there is a story about the crow's right to eat the 
offering of rice to Pitrs. Once a King named Marutta 
performed a Mahešvara sattra. Indra and other gods 
attended the sattra. Hearing about this, Ravana came 
that way. The frightened gods fled away assuming the 
forms of different birds. Yama escaped in the form of 
a crow. From that time, Yama was pleased with crows. 
He gave a blessing that in future, when human beings 
worship the pitrs by offering rice to them, the crows 
will have the right to eat that rice. Thus the right of 
the erows to eat offerings of rice, originated from that 
time. (Uttara Ramayana). 

KAKSA. A place of habitation of ancient Bharata. 
(Sloka 49, Chapter 9, Bhisma Parva). 

KAKSAKA. A serpent born of the family of Vāsuki. 
This serpent was burnt to death at the Sarpasattra of 
Janamejaya. (Sloka 6, Chapter 57, Adi Parva). 

KAKSASENA I. 


1) General information. (i) A King who was the grandson 
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KAKSIVAN I 
of Aviksit and son of Pariksit. For genealogy see 
*Parīksit”. 

(ii) Ugrasena, Citrasena, Indrasena, Susena and 


Bhimasena were his brothers. (Chapter 94, Adi Parva), 
2) Other details. 
(1) Kaksasena was a member of the court of Yama. 
(Chapter 8, Sabha Parva). 
(ii) Kaksasena was considered to be one among the 
pious souls, like Sibi, Pratardana, Rantideva, Amba- 
risa, Janamejaya, Vrsādarbhi, Parašurāma, Sri Rama, 
Karandhama and Mitrasaha who had attaincd salva- 
tion by their charity and righteousness. Mahābhārata 
states that Kaksasena the saintly king attained 
salvation by presenting gifts to the great Vasistha. 
(Sloka 14, Chapter 137, Anušāsana Parva). 

KAKSASENA II. There was another King ealled Kaksa- 
sena in the court of Dharmaputra. (Sloka 22, Chapter 
4, Sabha Parva). s 

KAKSASENASRAMA. An Áérama situated on the top 
of the mountain, Asita. Perhaps this was constructed 
by Kaksasena. (Sloka 12, Chapter 89, Vana Parva). 

KAKSEYU (KRSEYU). Son of Raudrāšva born of a 
nymph called Mišrakešī. He had nine brothers, named 
Rkseyu, Sannateyu, Ghrteyu (Krteyu), Citeyu. Sthaņdi- 
leyu, Dharmeyu, Sammiteyu, Rteyu and Matinàra. For 
genealogy see under *Püruvaría'. (Sloka 10, Chapter 
94, Ādi Parva). 


KAKSIVANI. This was a Rgi well praised in the 
Rgveda. 
1) Birth, King Kalinga did not have children for a 


long time. The King, therefore requested the sage 
Dīrghatamas (Gautama) to get a son for him by his 
queen. The sage consented. But the queen did not 
like to sleep with the old sage. She therefore requested 
her servant maid, Ušī, to lie with the sage. Kaksīvān 
was the son born to Dirghatamas of Ušī. (Sükta 125, 
Anuvāka 18, Maņdala 1, Rgveda). 

2) Other details. 

(i) He was of the family of Angiras and he lived in a 
hermitage in the east. (Chapter 208, Šānti Parva, and 
Chapter 135, Anušāsana Parva). 

(ii) He praised Visnu by reciting the Rks with deep 
concentration and acquired many virtues. (Chapter 292, 
Santi Parva). 

(iii) Mahabharata states that Kaksivan was the precep- 
tor of Indra and also the creator of the world with 
Rudratejas (majesty equal to that of Siva) .Yavakrita, 
Raibhya, Arvavasu, Paravasu, Kaksivan, Angiras and 
Kanva are seven Barhisads (a set of manes born of 
Brahmā) who are also gurus of Indra living in the east. 
(Chapter 150, Anušāsana Parva). 

(iv) Kaksīvān was famous among the Yajvans. (Sükta 
18, Anuvaka 5, Mandala 1, Rgveda). 

(v) To test the strength of Kaksivan he was once given 
a hundred pitchers of liquor by the Ašvins. (Sükta 116, 
Anuvāka 17, Mandala 1, Rgveda). 

(vi) Kaksīvān who was returning home from the 
āšrama of the preceptor after completing his education 
spent one night at a place on the way. In the morning 
when he awoke he saw Svanaya son of King Bhāva- 
yavya before him. The beautiful boy had strayed to that 
place by accident while playing with his friends nearby. 
Kaksivan was attracted by the enchanting features of 
the boy and decided to make him the husband of his 
daughter. Svanaya on knowing the details regarding 
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Kaksivan took him to his father’s palace and the King 
reccived the sage with respect and gave him many 
presents. (Sükta 125, Anuvaka 18, Mandala 1, 
Rgveda). i 

KAKSĪVĀN II. A King of ancient India. He was the 
father of Bhadrā, wife of Rsitāšva. (Sloka 17, Chapter 
120, Adi Parva). 

KAKSIVAN. A son of Maharsi Gautama. Mahabharata, 

Sabha Parva, Chapter 21, Verse 3 states that at the 
time when Gautama was living in Girivraja, he had 
connection with a Sidra woman of Usinara land and 
as a result of it Kāksīvān was born to her. This 
Gautama was not the husband of Ahalya.! 
Kāksīvān had a son named Caņdakaušika and two 
daughters named Bhadra and Ghosā. Mahābhārata, 
Sabha Parva, Chapter 4, Verse 17 states that Kaksivan 
flourished in Yudhisthira’s assembly. 

KAKSIVATASUTA. A female sage named Ghosā who 
was the daughter of the sage Kāksīvān. As she was 
suffering from the disease of leprosy, no one was pre- 
pared to marry her. She composed a mantra in praise 
of the Ašvinīdevas. They cured her of her disease. 
After that she got married. Besides Ghosā, Kaksivan 
had another daughter named Bhadra. (See under 
Bhadrā). i 

KAKUTSTHA. A son of Šašāda, a King of the Iksvāku 
dynasty. He was the father of Anenas. (See under 
Kākutstha). 

KĀKUTSTHA. Šrī Rāma got the name Kākutstha be- 
cause he was born in the dynasty of Kakutstha. (See 
under Kakutstha). 

KALĀ I. A measure of time. See under Kālamāna. 

KALA II. Art. The sixtyfour arts are as under ;— 

(1) Gita (music). (2) Vādya (instrumental music). 
(3) Nrtya (Dancing). (4) Natya (histrionics). (5) 
Citra (painting). (6) Accunirmāņa (making of types). 
(7) Puspanirmana (flower-gardening). (8) Pūmetta- 
racanā (artistic flower laying). (9) Dehālankaraņa 
(Dressing). (10) Grhalankarana (furnishing of houscs). 
(11) Sayyānirmāņa (makingof beds). (12) Jalataranga 
(music with watcr). (13) Jalavādya (music on water). 
(14) Vividhavesadhāraņa (wearing different kinds of 
dresses). (15) Mālānirmāņa (making of flowcr gar- 
lands). (16) Kešālankāra (hair dressing). (17) Vastra- 
dhāraņa (wearing of dresses). (18)  Karnabhüsana- 
nirmāņa (making of ear-ornaments). (19) Sugandha- 
puspasaficayana (collection of sweet-smelling flowers). 
(20) Alarnkrtāhāra (decorating food articles). (21) 
Indrajāla (magic). (22) Bhangikarana (beautification). 
(23) Karasucīkaraņa (cleaning of the hands). (24) 
Modakanirmāņa (making of sweet-meats). (25) Pānīya- 
nirmāņa (making of drinks). (26) Tailoring. (27) 
Jālanirmāņa (making of nets). (28). Riddle. (29) 
Aksaraíloka (competition in the reciting of poems 
according to certain rules). (30) Arthavišadīkaraņa 
(clarification of meaning). (31) Granthapārāyaņa 
(reading of books). (32) Nātakadaršana (enacting of 
plays). (33) Samasya pūraņa (part of a verse, generally 
the last line, proposed by one person to be completed 
by another asa trial ofskill). (34) Nirmāņa (making 
of cots of canes). (35) Carpentry. (36) Logic. (37) 
Vāstuvidyā (science of building homes). (38) Svarna- 
ratnaparisodhana (connoisseurship, of gold and dia- 
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monds). (39) Dhātusarhskaraņa (purification of metals). 

(40) Skill in distinguishing the colours of diamonds. 

(41) Khanipariksana (finding out of mines). (42) 

Understanding trees and their value (Vrksayurveda- 

yoga). (43) Cockfight. (44) Understanding the langu- 

age of birds like Maina. (45) Massaging. (46) Keta- 
praksālana. (47) Aksara mustikā kathana. (48) Videéa- 

bhāsāpathana (Learning of foreign languages). (49). 

Defabhàsa-jfiana. (knowledge of the language of one's 

own country). (50) Bhāvikālapravacana (fortune- 

tclling). (51) Yantranirmāņa (making of machines). 

(52) Smaraņašaktiposaņa (increasing memory power). 

(53) Sravaņapātha (studying by hearing). (54) Nimi- 

sakavana (Instant poetry-making). (55) Kriyāvikalpa. 

(56) Kapatabhāva (False poses), (57) Chandojūāna 

(knowledge of different metres). (58) Vastragopana. 

(59) Game of dice. (60) Another gambling game. (61) 

Bālalīlā (entertainment of children). (62) Vinayācāra- 

krama (etiquette). (63) Vaitālikavīdyājiāna (pancgy- 

rics). (64) Kāryagrahaņa (comprehension of facts). 

(Šabdasāgara). 

KALA I.2 (YAMA). The god of Death. When the life 
span of each living being allotted by Brahmā is at an 
end, Yama sends his agents and takes the soul to Yama- 
purī (the city of Yama). From there, the holy souls 
are sent to Vaikuņtha (Heaven, the abode of Visņu) and 
the sinful souls to Hell. 

1) Genealogy and birth of Yama. From Mahāvisņu were 
descended in the following order—Brahma, Marici, 
Kašyapa, Sūrya (Sun), Yama (Kāla). 

Sürya married Samjfia, daughter of Vi$vakarma. They 
had three children, Manu, Yama and Yami. Of them, 
Yama has the task of taking away the souls of those 
whose life-span is at an end. Once Sarmjiia who was 
unable to bear the dazzling brilliance of Sürya, ordered 
her maid Chhāyā to attend on him and went to the 
forest for performing penance. Mistaking her for his 
wife Sarnjīā, Sūrya begot of her three sons namely, 
Sanifcara, Manu and Tapatī. Once Chhāyā cursed 
Yama for disobedience. Then Sürya and Yama under- 
stood that she was not Samjfia. After that the Atvinī- 
kumāras, Revanta and Bhayā were born to Surya and 
Samjüa. Thus Visnu Purana, Part III, Chapter 2 says 
that Yama was the brother of Manu, Yami, the 
Ašvinī Kumāras, Tapati, Sanai$cara and Bhayā. Yama’s 
sister Bhayā was married by the Asura, Heti. Sunitha 
was the eldest daughter of Yama. Arga married her. 
The famous King Vena was her son. (Visnu Purana, 
Part I, Chapter 13). 

2) Yama is a Dikpālaka. Once Kubera offcred penance 
to Brahma for ten thousand years in water, head down- 
wards and in the middle of Paficagni. Brahma who was 
pleased, appeared before him and Kubera prayed to him 
that he should be made one of the Lokapālakas. Accord- 
ingly Brahma ordered that thenceforth, Indra should 
rule in the East, Yama in the South, Varuna in the 
West and Kubera in the North. Yama’s city is called 
Sarhyamini. (Uttara Ramayana). 

3) Curse.on Yama. Yama was oncc cursed by the sage 
Ani Mandavya. It was as a result of it that Yama was 
born as Vidura. (For details see undcr Animandavya). 

4) Yama became Maharsi. Sri Rama who returned after 
his forest life became king of Ayodhya. He rulcd over 


It is also stated elsewhere that Kaksivan was the son of Dirghatamas, the father of Gautama. Sce under Dirghatamas, 
Kala and Dharma are not the same person. See under Dharma. 
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the country for 11,000 years. Then it was time to recall 
Mahavisnu who had incarnated as Sri Rama, to Vai- 
kuntha. Brahma sent Yama to the earth to bring back 
Sri Rama. Yama who assumed the guisc of a young 
Maharsi, went to Ayodhya and visited Sri Rama. 
He said that he was the disciple of the sage Atibala and 
had come to tell him a secret. So Laksmana was posted 
at the entrance to prevent anyone from entcring the 
room. It was announced that anyone who tried to enter 
would be slaughtered. After that, while Sri Rima and 
Yama were having their secret talk, Durvāsas, the sage, 
who was hungry after a fast of 1,000 years, arrived at 
the door, asking for food. Laksmana told him humbly 
that he could not be allowed to entcr just then. 
Durvasas, who became furious, was about to curse the 
whole racc of Kings. So Laksmana entered the room 
and informed Sri Rama of the arrival of Durvāsas. At 
the same time, in fulfilment of the order, he was ready 
to be slaughtered. Vasistha suggested that it would be 
enough if Laksmana was banished from the palace. 
Accordingly he was expelled and he went and drowned 
himself in the depths of the river Sarayū. Sri Rama 
who was broken-hearted at his separation from Laks- 
mana went to the same river and drowned himself there 
shortly after. Yama then took their souls to Vaikuntha. 
(Uttara Ramayana). 

5) Yama became crow. In Uttara Ramayana there is 
a story that at Marutta’s Yaga, Yama who was frighten- 
ed at the sight of Ravana, escaped in the form of a 
crow. (For details, see under Crow). 

6) An Age without Yama. In the Puranas there are refe- 
rences to three periods when there was no Yama. 

(1) One such period was in Krtayuga. At that time 
there was no death on earth which became overcrowded 
with living beings. Unable to bear their weight, the 
earth sank down to a depth of 100 yojanas. The goddess 
of Earth offered tearful prayers to Mahavisnu, who 
incarnated as Varaha (pig) and lifted up the earth 100 
yojanas. (M.B. Vana Parva, Chapter 142). 

(2) When Markandeya reached the age of sixteen, 
Yama went to him to take away his life. Markandeya 
hid himself behind the idol of Siva. Yama threw his 
noose at him but it fell round Siva’s neck. Siva opened 
his third eye and glared at Yama who was burnt to 
ashes in its fire. (See under Markandeya). 

(3) See under Pāiicālī, Para 1, Sub Para 2. 

7) Yama returned Satyav n's Life. (See under Satyavān). 
8) Yama and King Nrga. See under Ņrga. 

9) Yamapuri (the city of Yama). Yamapuri is thousand 
yojanas in extent. There is an entrance on each of the 
four sides. On one side of the city stands Citragupta’s 
mansion. The fort surrounding the city is made ofiron. 
There are a hundred streets in Yamapuri. They are all 
decorated with banners and festoons. There is a group of 
people in Citragupta’s mansion. They are engaged in 
calculating the life-span of living beings. They take into 
account the vices and virtues of human beings. To the 
south of Citragupta’s. residence is situated ‘Jvara- 
mandira" (the abode of diseases), Adjacent to it are 
the abodcs of all kinds of diseases, each disease having 
its own abode. Yama’s home is situated at a distance 
of twenty yojanas from the abode of Citragupta. It has 
an area of two hundred yojanas and a height of fifty 
yojanas. It is supported by one thousand columns. On 
one side of it there is an extensive assembly hall. It is 
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here that those who have led virtuous lives in the world, 
find their abode after death. They lead a life of eternal 
heavenly bliss there. (Garuda Purana, Chapter 14). 
(10) Waraka (Hell). There is a world called Pitrloka in 
the middle of the threc worlds, on their southern side 
below the earth and above the Atala loka. The Agnis- 
vattas and other pitrs stay there in meditative trance 
for securing prosperity to those who come to pitrloka, 
Yama is the rulcr of pitrloka. Since he is scrupulous in 
imparting justicc, Yama is also called Yamadharma. 
He administers justice with an even hand to all living 
beings brought thcre by his agents, according to their 
virtues and vices during their earthly lives. He has 
powcr to asscss the virtucs and vices of people and to 
assign suitable punishments to them, but not to alter 
the laws or methods of punishment. Sinners are sent to 
the different Narakas by Yamadharma according to the 
nature and seriousness of their sins. The Puranas refer 
to twentyeight Narakas in all. They are:— 

(1) Tàmisram. ‘Those who rob others of their wealth, 
wives, children etc, are bound with ropes by Yama's 
servants and cast into the Naraka known as Tamisram. 
There, they are given sound beating until they faint. 
After they rccover their senses, the beating is repeated 
and those who try to escape are bound hand and foot 
and pushed again into this hell. This is repeated as long 
as Fate has ordained. 

(2) Andhatēmisram. This hell is intended for the wife 
who takes food after deceiving the husband or the hus- 
band who takes food after deceiving his wife. 'The 
punishmen there is the same as that of Tāmisram except 
the beating. But the excruciating pain suffered by thc 
victims on bcing tied fast with Yama's rope by his 
servants, makes them fall down senseless. 

(3) Rauravam. This is the hell into which those who 
have persecuted other living beings are cast. Those 
who seize and enjoy another man's property or resour- 
ces, also come under ‘Persecution’. When such people 
are thrown into this hell, those whom they had per- 
sccuted or cheated while on earth, assume the shape 
of “ruru”? and torment them severely. “Ruru” isa 
kind of dreadful serpent. This hell is known as “Raura- 
vam” because of the abundance of rurus there. 

(4) Mahárauravam. Here also there are ruru serpents. 
Only they are ofa fiercer type. Those who deny the 
legitimate heirs, their inheritance and possess and enjoy 
others’ property, are squeezed to death by these terrible 
serpents coiling round them. 

(5) Kumbhipakam. This is the hell for the punishment 
of those who kill and eat birds and animals. Here, oil is 
kept boiled in huge vessels. Yama’s servants plunge 
sinners into this oil. The period of their torture extends 
to as many years as there were hairs on the bodies of 
the birds or animals which they killed and ate. 

(6) Kālasūtram (Yamasūtra). This hell is terribly hot. It 
is here that those who do not respect their father, 
mother, elders, etc. are cast. They rush about in the 
unbearable heat of this hell and drop down exhausted, 
from time to time. 

(7) Asi(ta) patram. This is the hell in which those sinners 
who abandon svadharma (one’s own duty) and accept 
Paradharma (others’ duty) are flogged by Yama’s 
servants with whips made of asipatra (sharp-edged 
sword-shaped leaves). When they run about under 
the flogging they trip over stones and thorns and fall on 
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their faces. Then they are stabbed with knives made of 
asipatra. They drop down unconseious and when they 
recover their senses, the same process is repeated. 

(8) Sūkaramukham. Kings who negleet their duties and 
oppress their subjects by misrule, are punished in this 
hell. They are crushed to a pulp by beating until they 
fall down unconscious and when they recover, they 
are again subjected to the same treatment. 

(9) Andhaküpam. This is the hell for punishing those 
who oppress Brahmanas, gods and the poor. In this 
Kūpa (well) there are wild beasts like tiger, bear ete. 
carnivorous birds like eagle, kite ete. venomous crea- 
tures like snakes and seorpions and insects like bugs, 
mosquitoes, ete. The sinners have to endure the cons- 
tant attacks of these ereatures, until the expiry of the 
period of their punishment. 

(10) Armibhojanam (Food for worms). Depraved Brah- 
maņas who take their food without worshipping gods 
and honouring guests, are thrown into this Krmi- 
bhojana”” Naraka whieh is one lakh yojanas in extent. 
Worms, inseets and serpents sting them and eat them up. 
Onee their bodies are eompletely eaten up by these 
ereatures, they are provided with new bodies, which 
are also eaten up in the above manner. They have to 
continue there in this manner, till the end of their term 
of punishment. 

(11) Taptamürti. Those who plunder or steal other 
people's gold, jewels, ornaments or money are cast 
into the furnaces of this Naraka, which is built of iron 
and always remains red hot with blazing fire. 

(12) Salmali. This Naraka is intended for men and 
women who have committed adultery. A figure made of 
iron, heated red-hot is placed there. The vietim is 
urged to embrace it. Yama's servants flog the victim 
from behind. 

(13) Vajrakaņtakašāli. This Naraka is for the punishment 
of those who have unnatural intercourse with cows and 
other animals. Here, the guilty people are made to 
embrace iron images full of diamond needles. 

(14) Vattarani. This is the Naraka for Kings who have 
violated all ordinances of Sastras and for adulterers. It 
is the most terrible place of punishment. Vaitaraņī is 
ariver filled with human exereta, urine, blood, hair, 
bones, nails, flesh, fat and all kinds of dirty substances. 
"There are various kinds of ferceious beasts in it. Those 
who are east into it are attacked and mauled by these 
creatures from all sides. The sinners have to spend the 
term of their punishment, feeding upon the contents of 
this river. 


(15) Pūyodakam. This is a well, filled with exereta, 
urine, blood, phlegm ete. Brahmanas and others who 
have intereourse with women of low easte against 
customs, ordinances ete. vagabonds who wander about 
irresponsibly like animals and birds and other such 
sinners are east into this Naraka. 

(16) Prāņarodham. This Naraka is for the punishment 
of Brāhmaņas who keep dogs, asses and other mean 
animals and constantly hunt and kill animals for food. 
Here the servants of Yama gather round the sinncrs and 
cut them limb by limb with their arrows and subject 
them to eonstant insult. 

(17) Vifasanam. 'T'his Naraka is for the torture of those 
who perform Yàga by killing cows to display their 
wealth and splendour. They will have to remain there 
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during the whole term of their punishment under the 
constant flogging of Yama's servants. 

(18) Lalabhaksam. This is the Naraka for lustful people. 
'The laseivious fellow who makes his wife swallow 
semcn, is east into this hell. Lalabhaksam is a sea of 
semen. The sinner lies in it fecding upon semen alone. 
(19) Sarameyaíanam. Those guilty of unsocial acts 
like inccndiarism, poisoning food, mass slaughter, 
ruining the country, etc. arc cast into the Naraka 
called Sārameyāšana. There, nothing but the flesh of 
dogs is available for food. There are 700 dogs in that 
Naraka and all of them are as ferocious as leopards. 
They attack the sinners who come there from all sides 
and tear their flesh from their bodies with their teeth. 
(20) Avici. This Naraka is for those guilty of bearing 
false witness, false swearing or assuming false names. 
They are hurled into Avīci from a mountain which is 
100 yojanas in height. The whole region of Aviei is 
always shaken like an ocean with turbulent waves. As 
soon as the sinners fall into it they are utterly smashed 
into dust. They are again restored tolife and the 
punishment is repeated. ` 

(21) Ayahpānam. Those who belong to the first three 
eastcs—viz. Brāhmaņas, Ksatriyas and Vai$yas—who 
indulge in drinking Soma, Surà ete. are bound and 


- thrown into this hell. Thcy are forced to drink melted 


iron in liquid form. 


(22) Ksharakardamam. Braggarts and those who insult 
people of noble birth are cast into this hell. Here, 
Yama's servants keep the sinners upside down and 
torture them in various ways. 


(23) Raksobhaksam. This Naraka is for the punishment 
of meat-eaters. There are separate compartments in 
this hell for those who perform human sacrifice, eat 
human flesh or the flesh of other creatures. All the 
living beings they had killed before, would have arrived 
here in advanee. They would all join together in 
attacking, biting and mauling these sinners. Their 
shrieks and eomplaints would be of no avail thcre. 

(24) Sülaprotam. People who take the life of others 
who have done no harm to them, by deceiving them 
or by treachery, with weapons like the trident, are 
thrown into the *Sülaprotam" hell Yama’s servants 
fix each of the sinners of the. above class, on the top 
of a trident. They are foreed to spend the whole term 
of their punishment in that position, suffering intense 
thirst and hunger, enduring all the tortures inflicted on 
them by Yama's servants. 


(25) Dandaíükam. Sinners who persecute fellow 


-ereatures like venomous serpents are east into this 


Naraka. There are many wild beasts and many hooded 
serpents here. They cat alive, the sinners who fall into 
this hell. 

(26) Vatarodham. This hell is for those who persecute 
the ereatures living on mountain-peaks, dense forests, 
hollow trunks of trees, etc. It resembles mountains, 
eaves, forests ete. After throwing them into this hell 
the sinners are tortured with fire, snake, poison and 
weapons, just as they had tortured other creatures, 
while on earth. 

(27) Paryāvartanakam. One who denies food to a 
‘person who happens to come at meal-time and abuses 
him, is thrown into this Naraka. The moment he falls 
into it, his eyes are put out by being pierced with the 
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beaks of cruel birds like the crow, eagle etc. It is the. 

most painful expcrience for them. 

(28) Sūcīmukham. Proud . and miserly people who 
refuse to spend money even for the bare neccssities of 
lifc, find their place in this hell. Those who do not 
repay the money they have borrowed, will also be cast 
into this hell. Here, their bodies will be continually 
pricked and pierced with needles. (Devi Bhagavata, 
8th Skandha; Visnu Purana, Part 2, Chapter 6). 
12) Mantra (incantation) to invoke Yama. ' 

*"Mahisastha Yamāgaccha 

daņdahasta mahābala / 

raksa tvarh daksiņadvāram 

Vaivasvata namos stu te”. // 

" After invoking Yama with this mantra, one should 
worship with the mantra ‘‘Vaivasvatam Sarngamanam”. 
(Agni Purana, Chapter 56). 

13) Yama Defeated by Ravana. Once the sage Narada 
went to Ravana and expatiated on the glory and splen- 
dour of Yama. Immediately Ravana set out to Sarhya- 
mani with the intention of subduing Yama. Accepting 
Rāvaņa's challenge, Yama came out. After a terrible 
battle between them, which lasted for seven days neither 
of them was able to defeat the other. Both of them 
had received Brahma’s boon. In the night of the 
seventh day, Yama rushed forth with his staff to beat 
Ravana to death. Then Ravana took his Brahmāstra, 
At that critical moment, Brahma came to the battle- 
field and persuaded Yama to withdraw from the fight. 
Yama retreated to his city and closed the gate. 
Ravana went back with a triumphant shout. (Uttara 
Ramayana). 

14) Other details concerning Yama. 

(i) Yama attended Draupadi’s Svayamvara. (M.B. 
Adi Parva, Chapter 186, Verse 6). 

(ii) It was Yama who performed *Sàmitra" (killing 
of animals) at the yāga done by devas in the Naimi- 
šāraņya. (M.B. Adi Parva, Chapter 196, Verse 1). 
(iii) In the fight between Indra and Arjuna in 
Khandavadaha, Yama joined the side of Indra. (M.B. 
Adi Parva, Chapter 226, Verse 32). 

(iv) Once in a thousand years, Yama comes to 
Bindusarovara and performs a yāga. (M.B. Sabha 
Parva, Chapter 3, Verse 15). 

(v) Yama is amember of Brahmā's assembly. (M.B. 
Sabha Parva, Chapter 11, Verse 51). 

(vi) When Arjuna performed tapas and received 
Pasupatastra from Siva, Yama was pleased and 
presented Daņdāstra to Arjuna. (M.B. Vana Parva, 
Chapter 41, Verse 25). 

- (vii) Yama was one of the devas who tested and then 
blessed Nala who went to Damayanti’s Svayarhvara. 
(See under NALA). 

(viii) Indra made Yama, the King of Pitrs. (M.B. 

Udyoga Parva, Chapter 16, Verse 14). 

(ix) Mahabharata, Drona Parva, Chapter 69, Verse 26 
says that when Devas milked Bhūmidevī, Yama took 
the form of a calf. (See under Vena). 

(x) In Tripuradahana (burning of Tripura) Yama 

remained in Šaivabāņa (the arrow of Siva, (M.B. 

Drona Parva, Chapter 202, Verse 77. See also under 

TRIPURA). 

(xi) Yama presented two warriors, Unmātha and 

Pramātha to god Skanda). (M.B. Šalya Parva, Chapter 
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45, Verse 30). 

(xii) Once Yama gave advice to the sage Gautama on 
the subject of Dharma. (M.B. Santi Parva, Chapter 
192) : 
(xiii) Yama once gave a boon to a Brāhmaņa named 
Jāpaka. (See under JAPAKA. M.B. Santi Parva, 
Chapter 199). 

(xiv) Once Mahāvisņu taught Yama, Šiva-Sahasra- 
nama. Yama taught it to Nāciketa. (See under SIVA 
and NACIKETA. Also M.B. Anušāsana Parva, Chapter 
17). 

(xv) Yama sent his special agents to bring a Brāhmaņa 
named Šarmi. (See under ŠARMI. Also M.B. 
Anušāsana Parva, Chapter 68). 

(xvi) Yama once lectured on the efficacy of giving 
“tila”? (gingelly seed) “jala” (water) and anna (rice) 
to a Brahmana. (M.B. Anugasana Parva, Chapter 68). 
(xvii) Yama once explained the secrets of Dharma. 
(M.B. Anu$asana Parva, Chapter 130). 

(xviii) Yama used to worship Siva on the mountain 
Mufijavan. (M.B. Asvamcdha Parva, Chapter 8). 
(xix) Dhūmorņā is the name of Yama's wife. (M.B. 
Udyoga Parva, Chapter 117, Verse 9). 

(xx) There is a story in Mahābhārata, Adi Parva 
about the condition of the world in the absence of 
Yama. Once Yama started a prolonged yàga at 
Naimisaranya. At that time therc was no death in the 
world. All living beings continued to live indefinitely. 
The Devas all joined together and approached Yama 
with a request to solve the problem. Yama concluded 
his yaga and resumed his duties and death came to 
the world again. (M.B. Adi Parva, Chapter 199). 

KALA II. A Maharsi. Mahabharata, Sabha Parva, 
Chapter 7, Verse 14, refers to this sage as offering 
worship to Indra, in Indra’s assembly. 

KALA. A daughter of Daksaprajapati. (See under Kālikā). 

KALA. See under the word Kālamāna. 

KALA (S) A group of Manes. This group lives in the 
Brahmasabha. (Chapter 11, Santi Parva). 

KALABANDHAKA. An adviser of  Mahişāsura. 
Ciksura was his war-minister, Tamra his finance 
minister, Asiloman, Prime Minister, and Udarka, Chief 
ofthe army. Kālabandhaka, Bāskala and Trinetra 
were the advisers of Mahisasura. (Devi Bhagavata 5th 
Skandha). 

KALABHITI. A devotee of Šiva. As his father Marti 
performed penance for the sake of a son for a thousand 
years his wife conceived, but did not deliver. Māmti 
asked the child in his mother's womb why he did not 
come out to which the latter replied that he did not 
come out as hc fearcd the Asura called Kālamārga. (As 
the child feared Kālamārga it came to be called 
Kālabhīti). As advised by Siva, Marti created in the 
child knowledge about dharma, renuncfation etc. and 
thus made him conscious about higher knowledge. The 
child came out of the mother’s womb. In due course of 
time Kālabhīti took to the worship of Siva, who blessed 
him as follows : “Since you have outlived Kālamārga, 
in futurc you will become famous as Mahākāla.” 
(Skanda Purana). 

KALABRAHMANA. A brahmin, who defeated Kāla. 
A great effulgence that emanated from his head two 
hundred years after his continuous Japa (Chanting of 
mantras) blocked the passage of sky-walkers (Devas) 
and spread to the three worlds. When Brahma and 
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others asked lim to choose any boon, he said that he 
wanted nothing but chanting the Lord’s name and 
mantras. Again, Brahma insisted on the brahmin’s 
choosing some boon or other, and then he removed 
himself to the northern planes of the Himalayas, wherc 
also he continued chanting mantras. There too his efful- 
gence became so powerful that Indra deputed celestial 
women to obstruct his Japa, but they could do nothing 
in the matter. Then Indra deputed Kāla to end the 
brahmin's life, but he failed in thc attempt. Ultimately 
King Iksvāku came to the brahmin and asked for half 
thc power he:had earned by his tapas, which the 
brahmin readily granted. And, Iksvāku  bccamc thus 
famous all over the worlds. (Kathāsaritsāgara, Sürya- 
prabhālambaka). 

KALADA. An urban region in 
(Bhisma Parva, Chapter 9). 

KALADANTAKA (KALADANTA). A serpent born in 
Vasuki’s dynasty. It was burnt to dcath at the ser- 
pent yajūa of Janamejaya. (Adi Parva, Chapter 57). 


ancient India. 


KALADVIJA. A serpent, which attained salvation. The _ 


story of this nāga, which was at first a Südra is told in 
chapter 16 of the Padma Purāņa as follows:— 

Once upon a time there lived in Karavirapura a very 
selfish Südra called Kāladvija, who was sentenced by 
Kāla to livc in hell for four Manvantaras. After living 
in hell the whole of the period, he was born as a nàga 
and suffered much in the crevices of a stone. While 
living thus, on an Agvina pūrņimā (Full moon day in 
the month of Āšvina), it threw out some fried paddy 
and Kaudi (shells) which fell before Visnu. At once the 
Lord redeemed it from all its sins, and on its death, 
in due course, the attendants of Visnu took him in a 
divine chariot to the Lord. 


KĀLAGHATA. A brahmin scholar in the Vedas. Hc was 
a member of the assembly at the serpent yajfia conducted 
by Janamejaya. (Ādi Parva, Chapter 53). 

KALAHĀ. Wifcofa brahmana named Bhiksu who was 
an inhabitant of the city of Saurāstra. This woman 
used to do only just the opposite of what her husband 
asked her to do and so Bhiksu keptit a rule to ask her 
to do the oppositcof what he wanted her to do. But 
one day he asked her to float thesraddha pinda in the 
river Gangà, and she threw itin Šaucyakūpa. As a 
result of that she was born in a demoniac womb. But 
Dharmadatta got her purified by the Dvādašāksarī 
mantra and giving her half the virtue accrued by him. 
By virtuc of this they were reborn as Dasaratha and 
Kausalyā. (Ananda Ramayana, Sārakāņda ; Uttara- 
khanda,Padma Purana). See also under Dharmadatta. 

KALAJNA(S). A synonym of the Kālakeyas. (See 
under Kalakeya). 

KALAKA (KALIKA). One of the daughters of Daksa. 
Kašyapa marricd her. Mahābhārata, Vana Parva, 
Chapter 183 states that Kālakeya and Narakāsura were 
born to Kalaka by Kašyapa. (Valmiki Ramayana, 
Aranya Kanda, Chapter 14). In Mahabharata Aranya 
Parva, Chapter 174 we find that Kālakā once received 
from Brahma, a boon that her sons would never be 
killed. 

KALAKA. An Asura born to Kālikā by Kašyapa. 
(Valmiki Ramayana, Aranya Kanda, Chapter 14). 

KALAKAKSA. A warrior of Skanda deva. (M.B. Salya 
Parva, Chapter 45, Versc 69). 
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KALAKAVRKSIYA. An ancient Saint. 


KALAKEYA (S) 


KALAKAKSA. An Asura. He was killed by Garuda. 
(M.B. Udyoga Parva, Chapter 105). 

KALAKAMUKHA (KALAKAMMUKA). A Rāksasa. 
He was the brother of Prahasta, Ravana’s Minister. (For 
Genealogy, see under Prahasta). During Sri Rama’s 
life in the forest Kalakamukha was also among Khara, 
Düsana and others. The other eleven members of that 
group werc—Syenagami, Prthugriva, Yajfia$atru, Vihan- 
gama, Durjaya, Karavīrāksa, Parusa, Mcghamali, 
Mahāmālī, Sarpāsya and Rudhirāšana. (Valmiki Rāmā- 
yaņa, Araņya Kāņda, 26th Sarga). 


KALAKANYA. Daughter of Kāla (Yama). (See under 


Purafijana). 

During the 
reign,of the King Ksemadarsin in the country of 
Kosala, his subjects were put to great suffcrings undcr 
the misrule and corruption of hiscourtiers. At that time, 
Kālakavrksīya who was a friend of Ksemadaršin and a 
reputed sage, came to Kosala with a caged crow. The 
sage went about the country claiming to know Kāka- 
vidya” (Vayasi vidya) by which a crow could be made 
to tell past events. Actually, the sage was going round 
the country in order to gather first-hand information 
about the corrupt practices of the King’s men. Aftcr 
acquiring knowledge of the exact state of affairs in the 
country, Kalakavrksiya reached the palace. Under the 
cloak of the crow’s words he exposed some of the impro- 
prieties of the King’s Minister. Naturally, the Minister 
was furious and by his secret instructions his servants 
shot the crow to death that same night. On the next 
day, the sage himself went to the King and convinced 
him of the Minister’s guilt. The King accepted the 
sage’s suggestions and brought about a thorough over- 
-haul of the administration by punishing or dismissing 
the culprits. (M.B. Santi Parva, Chapter 82). 

In Mahabharata, Santi Parva, Chapter 106 we find 
that this sage once advised Drupada to make a treaty 
with King Ksemadarsin. Kalakavrksiya was a sage who 
flourished in Indra’s assembly. (M.B. Sabha Parva, 


V Chapter 7). 
K 


ALAKETU. A renowned Asura Emperor who was the 
son of Danu, the wife of Ka$yapa. Once he abducted 
Ekavali, the wife of Ekavira and went to Patala (under- 
world). Ekavira fought a fierce battle with Kalaketu 
and recovered Ekāvalī. (See under Ekavira) . 


KALAKEYA(S). (KALAKHANJAS). 


1) Birth. The Asuras who were born to Kala (Kalika) 
by Kašyapa Prajapati, the son of Marici and Brahma’s 
grandson. 

2) General. **Kalakeya" is not the proper name of 
a particular Asura. The sons of Kala (Kalika) are all 
collectively called Kālakeyas. They number about 
60,000. Sometimes they fought under the leadership of 
Vrtrasura and at other times under other Asura 
leaders. 

3) Agastya and the Kālakeyas. Once the Kalakeyas 
started a campaign of hatred against Brahmanas. At 
nightfall they used to enter Brāhmaņa premises and 
commit murders, disturb their yāgas, etc. The Brāhmaņas 
complained to the sage Agastya. Agastya set out to 
capture the Kālakeyas, who were alarmed and hid 
themselves in the occan. Agastya dried up the occan by 
- drinking it. But some of the Kalakeyas escaped and 
fled to Pātāla. (M.B. Vana Parva, Chapter 101). 


KĀLAKĪRTI 


4) Arjuna and the Kalakeyas. The headquarters of the 
Asuras was Hiranyapura, situated near Devaloka. Once 
they allied themselves with thousands of other Asuras 
called **Nivàtakavacas" and launched an attack on 
Devaloka. Indra scnt his charioteer Matali and brought 
Arjuna to Devaloka. Arjuna defeated the Nivatakavacas 
and Kālakeyas in battle. A large number of Kālakeyas 
were killed in the battle. (M.B. Vana Parva Chapters 
172-175). 

KALAKIRTI. A Ksatriya King. Mahābhārata, Adi 
Parva, Chapter 67 says that this King was born from 
the limb of Suparna, the younger brother of the Asura, 
Mayüra. 


KALAKOTI. A sacred place in Naimisāraņya. (M.B. 
Vana Parva, Chapter 95, Verse 3). - 
KĀLAKŪTA. The virulent poison that came up 


during the churning of the Ocean of Milk. Šiva swallow- 
ed and retained it in his throat, and so he came to 
be called Nīlakaņtha. 

“And Kālakūta arose likc fire burning all the worlds. 
The smell of it sent the three worlds into a swoon. 
At the request of Brahmā Šiva swallowed the poison to 
save the world from absolute destruction. And, he 
(Siva) retained itin his throat”, (Ādi Parva, Chap- 


ter 18). 
KĀLAMĀNA. (Calculating time). In ancient days 
in India time was calculated in the following 
manner. 
Time taken (needed) to 
pierce a leaf with a 
needle — Alpakāla 
30 Alpakālas — 1 Truti 
30 Trutis — l Kala 
30 Kalās — 1 Kāsthā 
30 Kāsthās — 1 Nimisa (mātrā) 
4 Nimisas '— 1 Gaņita 
10 Ganitas — 1 Netuvīrpu (time for a 
deep sigh) 
6 Netuvirpus — 1 Vinazhika 
6 Vinazhikas — 1 Ghatika 


60 Ghatikas — 


I Day (Ahorātra) 
15 Ahorātras — 


1 Paksa (Fortnight) 


2 Paksas — 1 Cāndramāsa (A day for 
the Pitrs) 
2 Māsas (months) — 1 Rtu. - 
6 Rtus — 1 year for men (A day for 
the Devas) 
300 Years (Men's) — 1 Divyavarsa (Divine year) 
4800 Divyavarsas — 1 Krtayuga 


3600 Divyavarsas — 
2400 Divyavarsas — 
1200 Divyavarsas — 
12000 Divyavarsas — 
7] Caturyugas — 
14 Manvantaras — 


1 Tretāyuga 

1 Dvāparayuga 

1 Kaliyuga 

1 Caturyuga 

1 Manvantara 

1 Pralaya (Kalpa) 


*1 Pralaya — Brahmā's one day. 
(Bhagavata Trtiya 
skandha) 

74 Nāzhikās (Ghatikās) — 1 Yama 

4 Yāmas . — l day time 
8 Yàmas — 1 day (day and night). 


(Devi Bhágavata, 9th Skandha ). 
The ‘Kalamana’ according to the Visnu Purana 
differs in certain respects from the calculations given 
above. Chapter 3, Part 1 of Visnu Purāņa says :— 
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Fifteen Nimigas make one Kastha. "Thirty Kasthas 
make one Kala and thirty Kalas makc one Muhirta. 
Thirty Muhürtas makc one day (man's) and thirty 
such days, divided into two fortnights form a Māsa 
(month). Six months form an Ayana; there are two 
ayanas called Daksina and Uttara. Daksiņāyana is 
night, and Uttarayana is day for the Devas. 12,000 
Divyavarsas—Deva varsas—form a Caturyuga consisting 
of the Krta—Tretā—Dvāpara and Kali yugas, con- 
sisting respectively of 4000, 3000, 2000 and 1000 
Divyavarsas. Before the commencement and after the 
end of every one of the above four yugas there is an 
interval respectively of 400; 300, 200, and 100 years. 
The interval before the commencement is called 
Sandhya and that at the end is called Sandhyāriša. The 
period between Sandhya and Sandhhyaináa is called K rta 
yuga etc. One thousand Caturyugas form one day for 
Brahma, and it (Brahmà's one day) has 14 Manus. 
Again, Chapter 8, Part 2 of the Visnu Purāņa has the 
following to say about Kālamāna. 
Fifteen nimisas make one Kāsthā, thirty Kāsthās one 
Kalā, thirty Kalās one muhürta and thirty muhūrtas 
one day and night. Day is long or short according to 
the length or shortness of parts of the day, like morning, 
noon and evening. Despite the above variation evening 
or dusk time is always (2 nāzhikās) the same. The 
three muhürtas from the sun's ardhodaya (when half 
of the sun has arisen) is called Prātahkāla, (morning) 
and it is l/5th of day time. The three muhūrtas 
following are known as sarngava. Madhyahna (noon) 
is the three muhürtas after sarngava. The time after 
madhyāhna is aparáhna (afternoon). Aparāhna lasts 
for three muhürtas. The time after this is dusk. Thus, 
a day-time of fifteen muhürtas is divided into five parts 
of three muhürtas each. On Visuvat day the day will 
have full fifteen muhürtas. Then during Uttarayana 
and Daksinayana the day will be longer or shorter. 
During Uttarāyaņa the day will be longer than night, 
and during Daksiņāyana vice versa. Visuvat occurs 
when the sun enters the Tula (Libra) and Mesa (Aries) 
houses. Daksiņāyana is when the sun enters Cancer, 
and Uttaráyana when it enters Capricorn. 
Fifteen days and nights constitute a Paksa (fortnight). 
and two Paksas one month. Two solar months consti- 
tute a Rtu (season), three rtus one ayana and two 
ayanas one year. Since there are four kinds of months, 
i.e. Saura, Savana, Candra and Nāksatra, years are 
considered to be of five different kinds. The first is called 
Sarhvatsara; the second parivatsara; the third idvatsara; 
the fourth, anuvatsara and the fifth, vatsara. -This 
period of five years is called a yuga. In a yuga of five 
years there are 60 saura months. 6] sivana months, 
62 Cāndra months and 67 nāksatra months. At the 
beginning of the sixth year the sun and moon meet in 
the same house and that period of five years also is 
called yuga. (Sridhariyam). 
KALAMRA. See under BHADRASALA. 
KĀLAMUKHA (S) A hybrid race born from the 
union of men and Rāksasas. Sahadeva defeated the 
Kālamukhas also during his conquest of the southern 
region. (Sabha Parva, Chapter 31, Verse 67). 
KALANEMI I. A great Asura. In later years he was 
born as Karhsa, the son of Ugrasena. (See under 
Karsa). 
KALANEMI II. 


A brahmin from Mālava. His father 


KĀLANEMI III 


was callcd Yajiiasena. ( Kathāsaritsāgara, Kathāmukha- 
lambaka). 

KALANEMI III. A Rāksasa. During the Rama- 
Ravana war, when Laksmana swooned, HHanūmān 
started for Drona mountain for medicine. Ravana 
deputed Kālanemi to obstruct the path of Haniman. 
Well acquainted with the trickeries of the Rāksasas Hanū- 
man killed Kalanemi who appeared before him disguis- 
ed as a sage. (Adhyātma Ramayana, Yuddha Kanda, 
Canto 67). 

KALANIRNAYA. 
Kalamana. , 

KĀLANJARAGIRI. A famous mountain at Medhāvika 
tirtha. He who bathes in Vedihrada on this mountain 
will get the bencfits of gifting away 1000 cows. (Anu- 
$asana Parva, Chapter 25). Spread on the four sides of 
mount Mahameru are twenty mountains. They are :— 
Kuranga, Karaga, Kusumbha, Vikankata, Trikūta, 
Sisira, Patanga, Rucaka, Nīla, Nisadha, Sītivāsa,' 
Kapila, Sankha, Vaidürya, Cārudhi, Hamsa, Rsabha, 
Naga, Kalafijara and Narada. (Devi Bhagavata, 8th 
Skandha) . I 

KALĀPA. A powerful sage of great majesty. Yudhi- 
sthira worshipped this sage at the end of the Rāja- 
sūyayajīa. (Chapter 85, Sabha Parva). 

KĀLĀPĀ. A great sage, who was a member of Yudhi- 
sthira’s assembly. (Sabha Parva, Chapter 4). 

KALAPARVATA I. A mountain on the sea coast near 
Lanka. (Vana, Parva, Chapter 277). 

KALAPARVATA II. A mountain seen by Arjuna on 
his way to Siva with Sri Krsna during their dream- 
journey. (Drona Parva, Chapter 80). 

KALAPATHA. A son of Visvāmitra. He was a scholar 
in philosophy and a Brahmavādī. (Anušāsana Parva, 
Chapter 4). 

KALAPINGA I. A holy place. (Sloka 43, Chapter 25, 
Anušāsana Parva). 


KALAPINGA II. A kind of bird. See undcr Kapiū- 


(Calculating time). See under 


jala. 

KALAPRSTHA. A serpent. It was with this serpent 
that the hair on the necks of horses attached to the 
chariot of Siva at the burning of the Tripuras, was 
tied. (Karna Parva, Chapter 34). 

KĀLARĀTRI. The Devata presiding over the night on 
the eve of death. The fierce aspect of the Devatā is 
described in the Mahabharata as follows :— 
Coal-black in colour, with swollen mouth and eyes 
and wearing red garlands and clothings—thus appeared 
the wom in (Devata) presiding over the death-night. 
With the fierce cord in her hand she drags away the 
souls of the dead. (Sauptika Parva, Chapter 9). 

KALASA. A serpent born of the family of Kašyapa. 
(Sloka 11, Chapter 103, Udyoga Parva). 

KALASAILA. A range of mountains in Uttarakhanda 
in ancient India. (Vana Parva, Chapter 139). 

KALASAPOTAKA. A serpent. (Sloka 7, Chapter’ 35, 
Adi Parva). 

KALASI. A holy place. Ifone sips water from a pond 
in that place one will acquirc the benefit of conducting 
an Agnistoma Sacrifice. (Sloka 80, Chapter 83, Vana 
Parva. 

KALASODARA. A soldier 
Chapter 85, Salya Parva). 

KALASUTRA. A hell. (See under Kāla). 

KALATIRTHA. A sacred place in Ayodhya. A bath 


of Skanda. (Sloka 72, 
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here is as good as making a gift of elevcn cows. (Vana 
Parva, Chapter 85). 

KALATOYAKA. An urban region in ancient India. 
(Bhisma Parva, Chapter 9). 

KALAVATI I. A daughter of thc King of Kāšī. 
This gein of a woman worshipped thc sage Durvāsas 
and became a saint by obtaining thc Saiva Paūcāksara 
(five letters pertaining to Siva—Sivaya namah). After- 
wards Dasarha, King of Mathura, married her. The 
King felt very hot whenever he approached her and 
he questioned her about it. She said she had received 
the Paficiksara Mantra even from childhood and 
sinners would fcel the heat if they touched her. The 
King was greatly disappointed and Kalavati took him 
to Sage Garga to redeem him from all his sins. The 
sage dipped the King in the river Kālindī and when 
the King rose up all his sins flew away from his body as 
tiny birds. The King reaching the palace, embraced 
Kalavati and then he felt her body very cool and 
pleasant. Thcy got a son also. (Paiicāksaramāhātmya, 
Šiva Purāņa). 

KALAVATI II, Mother of Mrgāvatī, a queen. Mrga- 
vatī was the mother of Udayana. See under Mrgāvatī). 

KALĀVATĪ III. A nymph. See under Thiņthākarāla. 

KALAVEGA. A serpent born in the Vasuki dynasty. It 
was burnt to ashes during the serpent yajfiaof Jana- 
mejaya. (Adi Parva, Chapter 66, Verse 7). 

KALAYAVANA. A powerful Asura born out of the 
effulgence of Gargācārya. He was killed by Sri Krsna. 

(See under Krsna). i 

KĀLEHIKĀ. A female attendant 
(Salya Parva, Chapter 46). 

KALEYA(S). A set of Asuras born to the great sage 
Kašyapa of his wife Kala. Some scholars hold the view 
that the Kālakeyas and the Kāleyas are one and the 
same. Kāleyas destroyed the Ásramas of sages like Va- 
sistha, Cyavana and Bharadvāja. (Vana Parva, Chap- 
ter 102). Devas killed some of the Kāleyas; the others 
ran away to Patala. 

KALI I. Incarnation of sin, the Sin-god. 

1) Birth, Kašyapaprajāpati, son of Brahma, begot of 
his wife Muni sixteen sons and Kali was the fifteenth 
son. He was a deva-gandharva. 'The other sons of 
Kašyapa were: Bhimasena, Ugrasena, Suparna, Varuna 
Dhrtarāstra, Gopati, Suvarcas, Satyavāk, Arkaparņa, 
Prayuta, Vi$ruta, Citraratha, Šāliširas, Parjanya and 
Narada. (4 Slokas from verse 43, Chapter 65, Ādi 
Parva). 

2) How Pariksit controlled Kali. When Sri Krsna went to 
Vaikuntha, the Pandavas entrusted the administration 
of the state to Pariksit, son of Abhimanyu and started 
for the Mahāprasthāna. King Pariksit was travelling 
the continent conquering places when he saw Kali in 
the garb of a ūdra King teasing a cow and bull 
couple. Pariksit aimed an arrow at him and then Kali 
came and bowed down before the King. The King did 
not kill him. He let him go free but ordered him to go 
away from his state. Kali was nonplussed because all 
the land belonged to Pariksit and there was no place 
for him to go. So Kali begged of the King to give him 
some space to live. Pariksit then declared that Kali 
could live in the following five places: Gambling» ` 
Drinking, Woman, Murder and Gold. From that day 
onwards the free movements of Kali were thus restricted 
(Chapter 17, lst Skandha, Bhāgavata). 


of Skandadeva. 


KALT I 


3) Kali, Lord of Kaliyuga. There are fourteen Man- 
vantaras during the life of Brahma. The life time of a 
Manu is a Manvantara. This present period is the 
seventh Manvantara. In cach Manvantara there are 
four yugas, Krta, Tretā, Dvāpara and Kali. Krtayuga 
consists of 17,28000 years, Tretayuga consists of 12,- 
96000 ycars, Dvāparayuga 8,64000 years and Kaliyuga 
4,32,000 ycars. The christian era started in the Kali 
era 3102 and after another 4,26926 years. Kaliyuga will 


come to an end and the present „universe will cnter * 


the eighth Manvantara. From ‘the beginning of the 
Kaliyuga acts ofsin predominate and Kali, sin-god, 
will lord ovcr the world. 

Kali was born on the day Sri Krsna ascended heaven. 
When Bhagavàn Mukunda abandoned his body and 
went to his placc in Vaikuņtha. Kali came into being 
binding all on earth. (Šloka 66, Chapter 1, Bhāgavata 
Māhātmya). 

` 4) Kali and Nala. Kali and Dvāpara were going to 
the Svayamvara of Damayanti when they met Indra 
and others returning from the Svayariīvara. They told 
Kali and Dvāpara that Damayanti was married to Nala. 
Kali and Dvapara felt it an outrage that Damayanti 
should have married a man of the earth and not a deva. 
Kali decided that Nala should be sent out of his 
country and his matrimonial life made most unhappy. 
Dvapara consented to be his accomplice in this attempt. 
Kali followed Nala waiting for an opportunity to enter 
. his body. One day, by an oversight Nala, without doing 
the ācamana after passing urine, performed his sandhyā- 
vandana. Taking that opportunity Kali entered the 
body of Nala. Kali went to Puskara, brother of Nala in 
the guise of a bullock and made Nala challenge his bro- 
ther toa game of dice putting that bullock as a wager. 
Puskara accepted the challenge. Nala wagered and lost 
all his movable and immovable possessions and went to 
the forests with Damayanti. Nala, prompted by Kali, 
abandoned Damayanti in the forests and went his way. 
Damayanti cursed Kali. 

It was at this time that the great serpent Karkotaka was 
entrapped in a wild fire. Nala saved him from the fire 
but in return the cobra bit him turning Nala into one 
of blue hue and said **Oh Nala, let Kali who cheat- 
ed you and is now inside your body suffer with the 
poison I have injected into your body." 

Nala roamed about and reached Ayodhyā and there 
became the eharioteer of Rtuparna, King of Ayodhya. 
When Rtuparna went to the second marriage of 
Damayanti to Vidarbha, Nala went with him as his 
charioteer. On the way Nala taught Rtuparna the 
science of A$vahrdaya and Rtuparna in. return 
taught "him the science of Aksahrdaya. When Nala 
learnt the secret of Aksahrdaya he vomited all the poison 
inside him and Kali left hiin. Nala was about to curse 
Kali but refrained. from it at the request of Kali. At 
once Kali climbed on a Tānni tree (Beleric Myro- 
balan) and went down from the tree when Nala left 
the place. Tānni is from that day onwards considered 
a cursed tree. (Chapter 58, Vana Parva). 

5) The world in Kaliyuga. The celebrated sage Mār- 
kandeya had prophesied about the happenings in Kali- 
yuga thus: In Kaliyuga all will be dishonest. Charity 
and Sacrifices will be only for a name. Brahmanas 
would do the duties of Südras. Südras will becomc 
prosperous. There will be sinners as kings. People will 
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be short-lived and thc stature of the people also will 
diminish. Beastly typc of men will be on thc incrcase. 
Taste and smell will vanish. Women will be *Mukhe- 
bhagas. Men will sell rice and brāhmaņas, the Vcdas. 
„Women will sell thcir vaginas. The yield of milk from 
cows will decrease. Flowers and fruits will become less. 
Crows will be on the increasc. Bráhmanas would becomc 
beggars. Sages will be merchants. Brāhmaņas would 
without any reason grow hairs and nails. Nonc will 
observe thc four āšramas correetly. Students will defile 
the bed of their preceptors. Rains will be in and out of 
season. ‘Trees and plants will refuse to grow in many 

* places. There will bc murder of people everywhere. 
Merchants will be cheats and they will usc falsc mca- 
sures. Righteous persons will deerease and sinners will 
inerease. Girls of seven or eight years will become 
pregnant and boys will become fathers. Young mcn at 
the age of sixteen would be grey-haired. Old mcn will 
continue praetising the habits of young men. Wives 
will lie with their scrvants. Wivcs will bc prostitutes 
even while their husbands are alive. People will die in 
lots of hunger." (Chapter 188. Vana Parva). 

6) Kaliyugatirtha. The greatcst tirtha of Kaliyuga is 
the river Ganga. (Chapter 85, Vana Parva). 

7) Duryodhana was the incarnation of Kali and Sakuni, that 
of Dvāpara. (Chapter 31, ASrama Parva). 

KALI II. A synonym of Sürya. (Sloka 20, Chapter 3, 
Vana Parva). 

KALI III. A synonym of Siva. (Sloka 79, Chapter 17, 
Anu$asana Parva). 

KALI I. A synonym of Satyavati, mother of Vyasa. (Sce 
under Adrika. and Satyavati). 

KALI II. An aspect or form of Parvati. (See under 
Pārvatī). 

KĀLIDĀSA. The greatest poct and dramatist in Sans- 
krit. Some scholars opine that Kālidāsa flourished in 
the 8th Century B.C. while others place his date upto. 
the period 11th Century A.D. At any rate most of the 
scholars consider the period between lst Century B.C. 
and 5th Century A.D. as the most probable date of 
the great poet. Some of the main theories in this regard 
are as follows;— 

(1) Eighth century B.C. Towards the elose of Raghu- 
vaiáa Mahākāvya Kālidāsa has referred to the son of 
King Agnimitra. Therefore the poet must have lived in 
the 8th Century B.C. This is the view of the scholar 
Hippolyte Fanehe. 
(2) Second Century B.C. According to Dr. Kufjan 
Raja Kalidasa lived in the second Century B.C., the 
reasons for the belief being as follows. The poet was a 
contemporary of King Agnimitra of the Sunga dynasty. 
This Agnimitra is culogised in Kalidasa's Malavikagni- 
mitra. Agnimitra is referred to in the Bharatavākya 
(epilogue) of the drama also. 
(3) First Century D.C. The traditional bclief is that 
Kālidāsa was a member in the assembly of poets and 
scholars of the court ofemperor Vikramāditya, who 
started the Vikrama era in B.C. 56. 
Dhanvantariksapanakamarasimha-Sanku— 
Vetāla-Bhatta-Ghatakarpara-Kālidāsāh / 
Khyato Varahamihiro nrpateh sabhāyām 
Ratnani vai vararucir nava vikramasya. 
4) Fifth Century A.D. Aceording to Dr. Keith, Kāli- 
dasa livcd in the fifth Century A.D. One Candra- 


KĀLIKĀ 


gupta II, who defeated the Šakas in 339 A.D. was 
King of Ujjain. He was known as Vikramāditya also. 
Dr. Keith thinks that the great poet might have been 
a member of this King's court. Perhaps Kālidāsa had 
remembered his royal patron Vikramāditya in his 
drama called Vikramorvaíiya. Dr. Keith is further of 
the view that Kālidāsa composcd Kumārasambhava 
after attending the birth celebrations of Kumāragupta, 
son of King Vikramāditya. d 
(5) Sixth Century A.D. Threc scholars, Fergusson, Max 
Muller and Kern have opined that Kalidasa lived in 
the sixth Century A.D. 

Whichever be the date of Kālidāsa it could be known 
from his works that he spent the major part of his life 
in Ujjain, and was inextricably indebted to the city in 
many ways. Raghuvarnša and Kumārasambhava are 
his two mahakavyas. He had also written three dramas, 
Abhijūānašākuntala, Vikramorvasiya and Mālavikāgni- 
mitra and a lyric called Rtusamhara. Hc wrote also a 
world-famous poem called Meghasandeša. 


KALIKA. A female attendant of Skanda. (Salya Parva, 
Chaptcr 46, Verse 14). 


KALIKA. One of the attendants given to Skanda by 
Püsan, the other being Pāņītaka. (Salya Parva, Chap- 
ter 45, Verse 43). 

KALIKASANGA A holy placc. Bathing here is as 
good as that at Kālikāšrama. 


KALIKASRAMA. A holy place. If one bathes and 
spends three nights here one will be released from the 
sorrows of life and death. (Anušāsana Parva, Chap- 
S7 929). 

KĀLIKEYA. A son of King Subala. He was killed by 
Abhimanyu. (Droņa Parva, Chapter 49). 

KĀLINDĪ (YAMUNĀ). 

1) General. Kālindī alias Yamuna is one of the holy 
rivers in India. The presiding deity of the river is 
Kalindidevi. Kalindi, the daughter of the sun has her 
source in Kalinda mountain, and hence the name 
Kālindī for the river. Kālindī joins the Ganga at 
Prayaga, and this confluence of the two rivers is called 
Sangama, which is a sacred place. 

2) Gave way for Sri Krsna. As soon as Krsna was born 
Vasudeva stealthily removed the child to Ambādi. Due 
to heavy rains the Kālindī was overflowing, and Vasu- 
deva begged Kālindī fora passage, and the river gave 
way for Vasudeva to take.Krsna to Ambādi. (Bhaga- 
vata 10th Skandha). 

3) Balabhadra dragged Kalindi. Balabhadrarama once 
stayed in Ambādi for two months. One day he was 
picnicking on the banks of Kālindī with the Gopīs. 
Undcr the influence of liquor he desired to play with 
his companions in the waters of Kālindī. He called 
Kālindī to his side, but the chaste Kālindī refused to 
oblige him. So he dragged her by his plough hooking 
her to it. In great fear Kālindī saluted him, and he 
enjoyed with the gopis for some time on its waters. 
(Bhāgavata, 10th Skandha). 

4) Kālindi, Šrī Krsņa's wife. After Maya had built 
Indraprastha for the Pandavas, Sri Krsna spent a few 
days there with them. And, one day while Krsna and 
Arjuna were strolling on the banks of Kālindi the latter 
saw there a beautiful woman pērforming penance and 
he approached her. She told Arjuna that the object 
of her penance was to get Krsna as husband, and when 
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Arjuna passed on the information to Krsna he took her 
in his chariot to Dvaraka and duly married her. 
(Bhāgavata, 10th Skandha ). 

5) Sons of Kalindi. Ten sons, were born to Kalindi by 
Krsna. (Bhāgavata, 10th Skandha). 

6) Harisa and his son in Kālindī. Once Krsna attacked 
Jarasandha and the son of his minister, Harhsa, being 
told that his father had been killed, committed suicide 
by jumping into Kālindī. But, Harhsa had not been 
killed, and when he returncd from the battleficld and 
knew about the death of his son, hc too jumped into 
Kālindī and committed suicide. (Sabha Parva, 
Chapter 14). 

7). Other information. 

(i) Kālindī is one of the seven tributaries of the Ganga. 
One who drinks its water will be released from all sins., 
(Adi Parva, Chapter 139, Vcrse 19). i 

(ii) The Pāņdavas, during their līfe in exile in the 
forest drank Yamunā watcr, got ovcr their weariness 
and continued their sojourn. (Vana Parva, Ohapter 5, 
Verse 2). 

(iii) Sahadeva, son of Srüjaya, gave Agni Deva 1000 
golden emblems on the banks of the Yamuna. (Vana 
Parva Chapter 90, Verse 7). 

(iv) Bharata performed thirty-three A$vamedhas on, 
the banks of the Yamuna (Vana Parva, Chapter 90, 
Verse 8). On another occasion he conducted six Ašva- 
medhas at the same spot. (Drona Parva, Chapter 68). 
On yet another occasion he conducted three hun- 
dred Agvamedhas. (Santi Parva, Chapter 29). 

(v) Ambarisa, the son of Nabhaga conducted a yajfia 
on the planes of Kālindī. (Vana Parva, Chapter 129). 
(vi) Agastya the great sage performed penance on the 
planes of Kālindī. (Vana Parva, Chapter 161). 

(vii) King Santanu conducted seven yajfias on the 
banks of the Kālindī. (Vana Parva, Chapter 162). 
(viii) The colour of Kālindī is black. Kama (Cupid) 
shot arrows of flower at Siva, who was lamenting 
over the death of Sati, and he (Siva) thus excited to a 
condition of insanity jumped into Kālindī with 
the result that its water turned black in colour. 
(Vāmana Purana, Chapter 6 and also see under 
Yamuna). . 

KALINDIDVIPA. It was on this island that Vyasa was 
born as the result of thé intercourse betwcen Para£ara 
and Satyavati. (Adi Parva, Chapter 60). 

KALINGA I. Rtāyu, King of Kalinga was present at 
the svayamvara of Draupadi. (Šloka 13, Chapter 185 
Adi Parva). Rukmi played a game of dice with 
Balabhadra with the help of Kalinga (for details sce 
under Rukmī). The sage Dirghatamas begot a son of 
the wife of the aged and senile Kalinga and the boy 
was named Kaksivàn (Sükta 125, Anuvāka 18, Maņ- 
dala 1, Rgveda). 

KALINGA II. A warrior of the god Skandha. (M.B. 
Salya Parva, Chapter 45, Verse 64). 

KALINGA III. A Daitya wholived in Krtayuga. In 
Skanda Purāņa there is a story that hc conquered 
heaven, drove away the Dikpālakas, posted his own 
forces in their place and was finally killed by Devi. 

KALINGA. Šrutāyus, King of Kalinga, and a member 
of Yudhisthira's assembly. (Sabhà Parva, Chaptcr 4). 

KALINGA (M) (KALINGA). An ancient place in the 
south of Bhārata, 


KALINGADATTA 


Other details. 

(1) Arjuna visited this place while he was ona pilgrim- 
age. (Sloka 9, Chapter 214, Adi Parva). 

(2) Kalinga was also included in the countries conquer- 
ed by Sahadeva while hc was on his victory march. 
(Chapter 31, Sabha Parva). 

(3) People from Kalinga presented Yudhisthira with 
gifts for the Rājasūya. (Sloka 18, Chapter 52. Sabha 
Parva). 

(4) Yudhisthira visited Kalinga while he was on a 
pilgrimage. (Sloka 4, Chapter 114, Vana Parva). 

(5) Karna conquered Kalinga whilc he was on a 
victory march. (Sloka 8, Chapter 254, Vana Parva). 
(6) Sahadeva defeated the King of Kalinga. (Sloka 
24, Chapter 23, Udyoga Parva). ETC 
(7) Šrī Krsna slaughtered the people of Kalinga. 
(Sloka 76, Chapter 48, Udyoga Parva). 


(8) The people of Kalinga took part in the war bet- 


ween the Pandavas and Kauravas. (Sloka 6, Chaptcr 
20, Drona Parva). 

(9) Parašurāma conquered this place. 
‘Chapter 70, Drona Parva). 


KALINGADATTA. See under Dharmadatta. 
KALINGASENA. See under Madanamafijuka. 


KALIPRIYA. A prostitute. She attained svarga by 
observing the Kārttikavrata. (Chapter 21, Brahma- 
khanda, Padma Purana). 

KALIYA. 

1) Birth. Kašyapa, grandson of Brahma and son of 
Marici begot of his wife Kadrū powerful nāgas like 
Sesa, Airavata, Taksaka, Karkotaka, Kaliya, Maņi- 
naga, Purāņanāga etc. and from them were born all 
kinds of nāgas on earth. (Ādi Parva, Chapter 35). 
Kāliya possessed one thousand heads. (Bhāgavata, 
10th Skandha). 

2) Kaliya taok his abode in Kālindī. Vinatà and Kadri 
were wives of Kašyapa. The formcr was the mother 
of Garuda and the latter of the nāgas. In a wager 
Vinatā was defeated and had to become the slave of 
Kadri. Garuda brought Amrta from Devaloka and 
redeemed his mother from slavery. Yet Garuda and 
the nagas continued to be enemies, Garuda killing and 
eating nāgas whenever he gota chance for it. At last the 
nagas entered into an understanding with Garuda 
agreeing to give him the havis (offering) which they 
got on certain days, and thus Garuda stopped eating 
the nāgas. But Kāliya did not subscribe to the above 
agreement ; he treated Garuda with contempt. But, in 
an encounter with Garuda Kaliya was put to so much 
of hardships that he, along with his family, shifted his 
residence to a particular sector in Kālindī. 

3) Admission denied to Garuda. Owing to thc curse of 
a sage called Saubhari, who was performing penance on 
the banks of Kalindi, that Garuda would die broken- 
headed if he entered Kālindī, it was a prohibited area 
to Garuda. 

4) Suppression of Kaliya, Owing to the virulent poison 
of Kaliya the waters of Kālindī became poisonous and 
the trees on its banks dried up. Once, while Krsna 
and his companions, the Gopālas came to the banks of 
the river grazing their cows. The Gopālas drank watcr 
from the river and fell down dead. Then Krsna jump- 
ed into the river from the top ofa tree on its bank and 
danced upon the hoods of Kaliya who had rushed to 


(Sloka 12, 
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attack him. Kaliya vomited blood and saluted Krsna. 
His wives and children also saluted the Lord. Krsna 
sent all of them away to Ramanaka island assuring 
Kaliya that Garuda would not attack him on seeing the 
marks of his (Krsna’s) feet on Kaliya. Thus did 
Kaliya and his family shift their residence to Rama- 
naka island. (Bhāgavata, 10th Skandha). 

KALIYUGA. See under Manvantara. 

KALKI. The tenth avatāra (incarnation) of Mahā- 
visnu. The ten avatāras are called Dašāvatāras. 
Kalki isthe last of them. Agni Purana, Chapter 16 
says as follows about thc incarnation of Kalki :— 
Towards the end of Kaliyuga, all pcople will lose their 
faith in God and become irreligious. They will accept 

- presents from the wicked. At that time, there will be 
intermixture of castes. Pcople will become thieves and 
evil doers. Fiftcen divisions of the Veda Vājasaneya 
alone will become the authoritative document. People, 
wearing the garb of righteousness, will indulge in 
unrighteousness. Mlecchas (lowest class of people) 
assuming the form of Kings will begin feeding upon 
human beings. At that time Lord Visnu will incarnate 
as Kalki, the son of Visņuyašas and the priest of 
Yājūavalkya and cxterminate all mlecchas. He will 
restore people to cāturvarņya and the four āšramas and 
maintain proper standards of conduct. Afterwards the 
Lord will renounce the form of Kalki and ascend 
Heaven. 'Then Krtayuga will begin again. 

Chapter 190 of Bhāsā Bharata supports almost all the 
above statements. In the light of them, we can gather cer- 
tain features of Kalki's incarnation when Kaliyuga reaches 
its zenith. Mahāvisņu will be born as a Brahmana with 
the name Visņuyašas, in the village called Sambhala. 
Visnuyasas will become famous under the name Kalki. 
He will be the priest of Yajfiavalkya. He will create arms 
and soldiers by his will itself and destroy the wicked. 
With that Krtayuga will commence. 

There is difference of opinion as to whether Kalkrs 
incarnation has passed or is yet to come. But in the 
light of the statements in the Puranas, Kalki has not 
yet come. Mahābhārata, Vana Parva, says that 
Kaliyuga extends over a period of 4,32, 000 years. 
It is now only a little over 5,000 years since it began. 
Süll,more than 4, 26, 900 years have to pass before 
the end of Kaliyuga. Therefore lakhs of ycars have 
still to pass before the incarnation of Kalki. 

See under the word KALMASA- 
PĀDA. - 

KALMĀSAVĀDA. (KALMĀSĀNGHRI, MITRASAHA, 
SAUDĀSA). A famous king of the Iksvāku dynasty. 
He wandered aboutin the forest as a Rāksasa for twelve 
years, / 

1) Genealogy. From Visnu wcrc descended in thc 
following order —Brahma—-Marici—Kaéyapa—Vivas- 
vān—Vaivasvata Manu—Iksvaku—Vikuksi—Sasada — 
Purafijaya—Kakutstha—Anenas—Prthulaé va—Prasena- 
jit—Yuvanas va—Mandhata—Purukutsa—Trasadasyu— 
Anaranya—Aryaé va—Vasumanas— Sutanva — Trayy- 
aruna—Satyavrata—(Triganku) —Hari$ candra— Rohi- 
tas va— Harita—Cuficu—Sudcva—Bharuka—Bahuka— 

Sagara—Asamaiīijasa—-Arh$umān— Bhagiratha—Srutana- 
bha—Sindhudvipa—Ayutayus—Rtuparna— Sarvakāma 
Sudāsa (Sudha£ana)—Mitrasaha (Kalmāsapāda). 

2) Name. His actual name was Mitrasaha. Since he 
was thc son of Sudāsa, hc was called Saudasa also. 
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(M.B. Anušāsana Parva, Chapter 78). Kalmāsānghri 
and Kalmāsapāda were names whieh he got as a result 
of Vasistha’s curse. 

3) Mitrasaha became a Raksasa. Mitrasaha was a re- 
puted and glorious king belonging to the solar dynasty 
of kings who rulcd over Ayodhya. He had a qucen 
named Madayanti. While they were leading a happy 
and enviable married life, Mitrasaha was forced to 
lead the life of a Rāksasa in the forest for a period of 
12 years, as the resultof a curse. The story of this 
eurse is givcn in different Purāņas in different versions 
and they are given below;— 

4) Sakti Cursed Mitrasaha. One day Mitrasaha went to 
the forest for hunting. Vifvàmitra wished to get this 
mighty King as his diseiple. While the King was 
passing through the forest, he saw Sakti, Vasistha's son, 
eoming towards him. The King was a Ksatriya and 
Sakti was a Brahmana. They were faced with the 
problem of whether the Ksatriya should make way for 
the Brahmana or vice versa. Neither of them made way 
for the other. At last, Mitrasaha struck Sakti with his 
whip. In his anger Sakti cursed Mitrasaha that he 
should become a Rāksasa and roam about in the forest 
for 16 years. Vifvàmitra who was standing nearby at 
the time introduced a devil into the body of the King 
and from that day Mitrasaha wandered about in the 
forest in ‘the form of a Ráksasa. (M.B. Ādi Parva, 
Chapter 176). : 
5) Vasisth: cursed Mitrasaha. Mitrasaha once went to hunt 
in the forest. While hunting he came across two tiger 
cubs. Aetually, they were two Rāksasas in disguise. 
The King who was unaware of it, killed one of them 
with an arrow. The other eub suddenly assumed his 
own form as a Raksasa and after giving Mitrasaha a 
warning that he would take revenge on him at the 
proper time, vanished. 


After the hunt the King returned to his palace. He 
informed Vasistha that he wished to perform Asva- 
medhayāga like his aneestors. The sage offered to assist 
him in it. Shortly after, one day, the old Raksasa-tiger, 
disguising himself as the sage Vasistha, came to Mitra- 
saha and said;— "Oh King! T will tell you a seeret. 
Don't tell anyone else. I have a great desire to eat 
mcat food. Please send some cooked meat to my Àsrama 
without anyone knowing about it." After saying this, 
the disguised Rāksasa-sage left the place. 

The King told this seeret to his wife Madayantī. They 
prepared the meat-food seeretly and took it to Vasistha's 
Agrama. When Vasistha saw the meat food, he took it 
as a personal insult and transformed the King into a 
Rāksasa. (Uttara Ramayana). 

6) Another story of Vasistha's curse on Mitrasah-. Onee 
while Mitrasaha was hunting in the forest, he happened 
to kill a Rāksasa by aecident. The dead Raksasa’s 
younger brother swore to avenge his death. He went to 
the King in the disguise of a young Brāhmaņa eook. 
Mitrasaha appointed him as a cook in the royal 
kitehen. 

At about that time, one day, Vasistha came to Ayodhya, 
on the invitation of Mitrasaha for a Šrāddha. Mitra- 
saha, aeeompanied by his queen, greeted the sage with 
honour. He ordered the eook to prepare food for the 
guest at onee. The Rāksasa disguised as eook, deeided 
to make the best of this opportunity. In a short time 
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he cooked some human flesh and offercd it as food for 
Vasistha. The enraged sage eursed the King to become 
a man-eating Rāksasa who would roam about for twelve 
years in the woods. Thus Mitrasaha became a Rākgasa. 
(Šiva Purāņa, Šivarātri Māhātmya). 

7) How Mitrasaha got the name ‘‘Kalmasapada.” Mitra- 
saha became very angry whan he was cursed by 
Vasistha. He deeided to pay baek in the same coin by 
cursing Vasistha also. He took water in his hand and 
was about to throw it down with the words of curse. 
But his gucen Madayantī stopped him. She reminded 
him that it was not right to curse a Brāhmaņa and 
reguested him to sprinkle that water on his own feet. 
The King's anger cooled down and he sprinkled the 
water on his own feet. Since his feet werc polluted by 
the water of sin Mitrasaha came to be called. **Kalma- 
sapāda”, and Kalmāsānghri” from that day. (Šiva 
Purana, Sivaratri Māhātmya). 

8) Kalmasapada’s life as Raksasa. The eurse-ridden 
Kanmāsapāda began to look upon Vasistha and his 
sons with inveterate hatred. He roamed the eountry- 
sides and forests in the form of a Raksasa. He started 
man-eating by feeding upon Sakti, the eldest son of 
Vasistha. After that he ate all the remaining 99 sons 
of Vasistha. Distreseed at the loss of his children, 
Vasistha left his Asrama, bent on eommitting suicide. 
He tied his'own hands and feet securely with a rope and 
jumped into the river to drown himself. This attempt, 
like several other attempts to commit suieide, failed 
and he did not die. (M.B. Adi Parva, Chapter 177). 
In the Mahabharata there is a story which says that 
once Uttanka, a disciple of the sage Gautama went to 
beg the Kundalas (ear ornaments) worn by Kanmāga- 
pāda's (Saudasa’s) queen, for the sake of Gautama’s 
wife. (For details, see under the word **Uttanka"). 


9) Brühmani's curse on Kalmāsapāda. In the eourse of 
his wanderings through the forest as a Raksasa, Kalma- 
sapāda happened to come across a Brahmana youth 
engaged iri amorous pleasures with his wife Angirasi. 
The King eaught hold of the youth and killed him. His 
wife, the Brahmani wept loudly and after ercmating her 
husband’s body in a funeral pyre, jumped into it and 
burnt herself to death. Just before her death she pro- 
nounced a curse on Kalmāsapāda that if he touched 
any woman in future he would die immediately. 


After the death of the Brahmana eouple, the sin of 
Brahmahatya (killing of Brahmana) continued to pur- 
sue Kalmāsapāda in the form ofa terrible monster. 
He fled for life from it and at last reached the pre- 
sence of King Janaka. There, he happened to see the 
sage Gautama who taught Kalmasapada Divyajfiana 
(Divine wisdom). As advised by the sage, he went to 
the temple at Gokarna and spent some years in deep 
meditation. (Siva Purana, Sivaratri Māhātmya). 

10) Sapamoksa. (Liberation from Curse). Towards the 
close of the twelve years whieh Mitrasha (Kalmāsa- 
pada) spent as a Raksasa, Vasistha saw him. The sage 
sprinkled holy water on Mitrasha: and at onee the 
Rāksasa (the spirit of the Rāksasa)left his body and he 
resumed his original figure of the King. He accepted 
Vasistha as his preceptor. They went back together to 
Ayodhya. 

Although Madayanti, queen of Mitrasaha was there,the 
King was not able to touch her owing to the Brāhmaņī's 
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curse. So he reguested Vasistha to beget children by 
her. Accordingly Madayantī became pregnant by 
Vasistha. But she did not deliver the child even after 
twelvc years. At last she hit the embryo in her womb 
with a stone and the child was born. Since he was born 
with the help of à stone (Ašman), the child was named 
*““A?maka’’. (M.B. Adi Parva, Chapter 167). 

KALMASI. A river. It was while travelling by the side 
of this river, that King Drupada reached a Brahmana 
village where he happened to meet Upayaja. (M.B. 
Adi Parva, Chapter 166). Mahabharata, Sabha Parva, 
Chapter 78, Verse 16 says that it was on the bank of 
this river that the sage Bhrgu blessed Yudhisthira. 
(Modern scholars believe that KanmAsi. is the same as 
the present river Yamuna). 

KALODAKA. A sacred place. The 
abortion of those who bathe in the tirtha here will be 
washed away. (Anušāsana Parva, Chapter 25, Verse 
60 and Santi Parva, Chapter 152, Verse 12). 

KALPA I. A son of Dhruva. See under DHRUVA. 

. KALPA II. A period of one thousand Yugas or fourteen 
Manvantaras. See under MANVANTARA. 

KALPA III. The customary proceedings of Yāgas. 
These proceedings are made in the form of Sütras. The 
Sūtras describe how the Brahmanas and mantras are 
to be used. For each Samhita there are separate 
Srauta Sūtras. The Srauta Sūtras for Rgveda Samhita 

- are Agvalayana, Šārnkhāyana and Saunaka. Those for 
Sāmaveda are Masaka, Lātyāyana and Drāhyāyaņa. 


Those for Krsna Yajurveda are Apastamba Bauddhā-. 


yana, Satyasadha, Hiraņyakešī, Manava, Bhāradvāja, 
Vādhūla, Vaikhanasa, Laugāksi, Maitra, Katha and 
Varaha. For Suklayajurveda it is Katyayana Srauta 
Sūtra. For Atharvaveda it is Kaugika Srauta Sūtra. 
All these Sūtras contain only brief symbolic words and 
are difficult to understand without explanation. 

KALPAKA. Siva’s garden. It is situated in Kailasa. 
(Kathāsaritsāgara, Kathapithakalambaka, Part I). 

KALPAVRKSA. A tree in Devaloka. It has the 
power of giving any object that one wishes to get. 
There are five Kalpavrksas in Devaloka. Their names 
are : Mandāra, Pārijāta, Santana, Kalpavrksa and 
Haricandana. 

Agni Purāņa, third Chapter mentions that among the 
wonderful things obtained by the churning of the 
oeean of milk, there was Kalpavrksa also. So Kalpa- 
vrksa was born from the ocean of milk. 

. KALYA (KALI). Mother of Vyāsa. (Agni Purana, 
Chapter 278). 

KALYĀŅA. A sage. Once certain Angirases including 
this sage observed sattra (sacrifice) for the attainment 
of Heaven. But nobody was sure about the Devayàna 
path which leads to Heaven. So they selected. Kalyana 
to find out the path. He went in search of the 
Devayāna path and on the way he met Ūrņāyu, a 
Gandharva who was in the company of some apsara 
women. The gandharva disclosed the Sāma which 
would enable Kalyāņa to find out the Devayāna path. 
On his return, Kalyana told the other Rsis that he 
had received the Sama, but he refused to disclose from 
whom heobtained it. With the help of that Sama 
known as Aurņāyuva, the Angirases attained Heaven, 
but because of his failure to disclose the whole truth, 
Kalyana was denied access to Heaven. Besides that, 
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he became a victim to the disease of leprosy. (Paiica- 
virnša Brahmanam). 

KALYANI. A female follower of Skandadeva. 
Salya Parva, Chapter 46, Versc 6) . 


K*MAI. God of beauty in Indian mythology. 

1) General. A Prajāpati named Dharma was born 
from the right breast of Brahma. Dharma was very 
handsome. Threc sons, Sama, Kama and Harsa who 
were exceedingly handsome, were born to him. Of 
them, Kāma became thc god of beauty. His wife was 
Rati. Sama became the husband of Prāpti. Harsa had 
Nanda for his wife. (M.B. Adi Parva, Chapter 66, 
Verses 31-33). 


In Kālikā Purana we see another story about Kama’s 
birth. Brahma created ten Prajapatis. After that, the 
woman Sandhya was created. At the very moment of 
her birth, Brahma and the Prajapatis were irresistibly 
fascinated by her charm and they sprang up from 
their seats. All their thoughts converged on the same 
object. At this time a handsome youth emerged from 
Brahmā's mind with a floral bow in his hands. 
Immediately after his birth, he asked Brahma ‘Kam 
darpayāmi”* (Whom should I make proud ?) Brahma 
replied—Let the minds of living beings be the aim of 
your arrows”. He suggested Rati the daughter of 
Daksa, to be Kāma's wife. Since he stirred the mind 
of Brahma, he got the name “MANMATHA”, and 
since he was extremely attractive in appearance he 
came to be called “KAMA”. (For further details, see 
under “RATI.” 

2) How Kamadeva got the name “KANDARPA”. As soon 
as Kama was born, he went to Brahma and asked him 
*Karh darpayāmi ?" (Whom should I mak: proud ?). 
Therefore he got the name “KANDARPA”. (Katha- 
saritsagara) . 

3). Brahma cursed Kāma. Once Brahma was meditating 
upon Para Brahman for the purpose of creation. He 
felt carnal thoughts rising in his mind. At once a girl 
was born from his mind. She appeared before him and 
did obeisance to him. This girl was Sarasvati. Brahma 
fell in love with hcr. He declared that she should stay 
in the tongues of all living beings, and particularly at 
the tip of the tongues of all scholars. After that: he 
madc Sarasvati his wife. Soon he felt repentant for his 
weakness of mind. His anger blazed at Kama who was 
the cause of all this. He cursed that Kama would be 
burnt to ashes in the fire from Siva’s third eye. After 
that Brahma gave his carnal desire to the great sage 
Atri who transferred it to his wife Anasūyā. It hardened 
itself within her and took the form of Candra, who 
was thus born to her. (Brahmanda Purana, Chapter 
ODE 

4) Kama was burnt up in fire. Long ago an Asura 
named Tāraka, who was proud of his invincible might, 
was causing much havoc and terror in the whole world. 
Even the gods were afraid of him because hehad received 
a boon that Siva's son alone was capable of killing him. 
It was the time when Pārvatī, the daughter of Himavan, 
was performing a penance praying that Parame$vara 
should become her husband. Taking advantage of this 
opportunity, Indra sent Kama to rouse the passion of 
love in Šiva's mind. Kāma reached Šiva's seat and 
iried to stir up his passions. Siva who was enraged at 
this, opened his third eye blazing with fire. Kāma was 
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burnt to ashes in that fire. The place whcre Kāma's 
body (Anga) fell, came to be called *Angaràjya". Since 
he lost his body, Kamadeva got another name 
*Ananga". (Valmiki Ramayana. Bala Kanda, Chap- 
(eye 23). : 
5) Kāma's Next Birth. When Šiva burnt up Kāma, 
the latter’s wife Rati prayed to Šiva to restore her hus- 
band to life. Šiva was pleased and said that Rati would 
be born in the world and Kama would take birth as 
her son." (Kathāsaritsāgara). 
According to Šiva's blessing Rati was born in the world 
under the name of Māyāvatī. She became the kitchen- 
maid of an Asura named Šambara. At that time Sri 
Krsna approached Siva with a request that he should 
be blessed with a son. Siva blessed him saying that 
Kama who was burnt up in the fire of his eye would be 
born as the son of Rukmini, Sri Krsna’s wife. Accord- 
ingly, Rukmini, conceived and a handsome child was 
born to her. 
Sambara, who employed Māyāvatī as his kitchen-maid 
had received a boon from Šiva. A condition laid down 
in it was that Sambara would die not long after 
Kāmadcva's birth in the world. So Sambara was mak- 
ing careful enquiries to ascertain whether Kama was 
born anywhere in the world. It was during this period 
that Sambara received the ncws that Kama had been 
reborn as Sri Krsna’s son. At once he went secretly to 
Rukmini’s house and stole the little baby and threw it 
into the sea. A sea-fish swallowed the child and a 
fisherman who caught it presented it to Sambara. When 
ambara cut it open, he saw a lovely baby inside the 
fish. He entrusted the child to Māyāvatī to be brought 
up. 
At this stage, the sage Narada happened to come there 
and hc explained to Mayavati in secret, that the baby 
was Kamadeva and she was Rati. From that time, she 
brought up the child with great affection and tenderness. 
As years passed and Kama grew up into a youth, 
Māyāvatī began to make amorous advances towards 
him. Looking upon her with regard due to a mother, 
Kama was displeased with these advances. Then she told 
him what Narada had disclosed to her about their rela- 
tions in the past life. She advised him to kill Sambara 
and to leave the place for Dvaraka as soon as possible. 
As advised by her, Kama killed Sambara and both he 
and Māyāvatī went to Dvārakā in a Vimana and paid 
their respects to their parents there. In the presence of a 
large number of sages, Kama was christened- **Prad- 
yumna”. Aniruddha, the husband of Usa, was the son of 


Pradyumna. Besides Aniruddha, Pradyumna had a 
daughter Trsā.! 
6) Other names of Kama. The following names 


have been used for Kama in the Purāņas:—Madana, 
Manmatha, Mara, Pradyumna, Minakctana, Kandarpa, 
Darpaka, Ananga, Kama, Paiicašara, Šambarāri, 
Manasija, Kusumesu, Ananyaja, Puspadhanva, Rati- 
pati, Makaradhvaja, Atmabhü, Iraja, Igma, Kinkira, 
Abhirüpa, Grdhukalakeli, Kafijana, Ramana, Dipaka, 
Madhudipa, Samantaka, Muhira, Rūpāstra, Vàma, 
Puspaketana. Makaraketu, Ratināyaka, Rāgavrnta, 
Sarnsāraguru, Gadayitnu, Mapatya, Mayi. 

7) Kāma's weapons. Kàma has a bow made ofsugar- 
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cane, its string is made up of beetles, and the tips of his 
arrows are flowers. His vchicle is the parrot and the 
sign on his banner is fish. The five flowers of his arrows 
are:—Aravinda, Ašoka, Cita, Navamalika, Nilotpala. 
Besides these, he has five more arrows which are— 
Unmādana, Tāpana, Sosana, Stambhana and Sammo- 
hana. (Amara Koša). 

KAMA II. An Agni who was the son of Svāhādcvī. 
Mahābhārata, Vana Parva. Chapter 219, Verse 23 says 
that this agni was of inimitable beauty. 


KAMA III. Another name for Paramešvara. 
Anušāsana Parva, Chapter 17, Verse 42). 

KAMA IV. Another name for Mahāvisņu. (M.B. Anu- 
šāsana Parva, Chapter 149, Verse 45). 

KAMA V. A great sage. ‘here is a reference to this 
sage in Mahābhārata, Anušāsana Parva, Chapter 150, 
Verse 41. i 

KAMA. Daughter of Prthusravas. She was the wife of 
Ayutanāyi, a king of the Püru dynasty and mother of 
Akrodhana. (M.B. Adi Parva, Chapter 177). 

KAMATHA (KAMATHAKA). A serpent born in 
Dhrtarāstra's family. This serpent was burnt up in 
Janamejaya's sarpasattra. (M.B. Ādi Parva, Chapter 
57, Verse 16). 

KAMACART. A woman follower of Skandadeva. (M.B. 
Salya Parva, Chapter 46, Verse 23). 

KĀMADĀ. Another woman follower of Skandadeva. 
(M.B. Salya Parva, Chapter 46, Verse 27). 

KAMADEVA. See under Kama. 

KAMADHENU. (SURABHI—NANDINI). 

l) General. She is the first mother of cattle. She is a 
goddess with marvellous powers and attainments who 
gives milk whenever needed by gods and sages. The 
Purāņas declare that all the cattle in the world today 
are descended from Kamadhenu. 

2) Three different names. This sacred cow is sometimes 
called **Kàmadhenu", at other times, “Surabhi”? and 
also **Nandini". They are not three different cows, as 
some people suppose. See Bhāsā Bhārata, Aranya Parva 
Chapter 9, Verses 7 and 17. There Surabhi and Kama- 
dhenu are names used for referring to the same cow. 
Again, in the Bhāsā Bhārata, Ādi Parva, Chapter 99, 
Verse 14, we find the name Nandini applied to Kāma- 
dhenu. Thus wc may conclude that Kāmadhenu had 
two other names, viz. Surabhi and Nandini. But since 
the term “Surabhirgavi’’ occurs in Amarakoša, it follows 
that even ordinary cows may be called “Surabhi” . 
3) Birth and family. Inthe Puranas Surabhi is des- 
cribed variously as Daksa's daughter, Kasyapa’s wife, 
Kašyapa's daughter, etc. Although at first sight there 
may appear some discrepancy in these statements, in 
the light of them we may clearly arrive at the ancestry 
and birth of Surabhi. Valmiki Ramayana, Aranya 
Kanda, 14th Sarga says that Kašyapa, the son of Marici 
and thc grandson of Brahma married Daksa Prajapati’s . 
daughters —Aditi, Diti, Danu, Kalika, Tamra, Krodha- 
vasa, Manu and Anala. From verses 20 and 21 in the 
same Sarga we understand that Surabhi was the daugh- 
ter of Krodhavasa, Daksa’s daughter, by Kasyapa. In 
the same Sarga wc find that two daughters, Rohini and 
Gandharvi were born to this Surabhi and from Rohini 
were born all the cows in the world that wc sce today 
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and from Gandharvi were born all the horses. It was ` 


by her own father Kasyapa himself that Surabhi’s off- 
springs werc born. "Therefore, the reference to Surabhi 
as the wife of Kašyapa may also be justified." Since 
Krodhavašā, the daughter of Daksa was the mother of 
Surabhi, aetually Surabhi was the grand-daughter of 
Daksa, But in a broad sense, a grand-daughter may be 
considered as a daughter. So the reference to Surabhi 
in Bhāsā Bharata, Anušāsana Parva, Chapter 83, Verse 
: 28 as Daksa's daughter is correct in that sense. 
4) How Kamadhenu Received Divine Powers. Long ago Aditi, 
wife of Ka$yapa, conceived Mahavisnu in her womb 
and began an austere penance standing on one leg. At 
that time Surabhi went to Kailāsa and offered worship 
to Brahmā for ten thousand years. The gods who were 
pleased, came to Surabhi taking Brahmā with them. 
Brahma said to her:—'Surabhi I have made you a 
goddess. You are now above the three worlds—Heavcn 
Earth and Hell. . Your world, **Goloka" will become 
famous. All people will worship you and the cows who 
are your off spring.” 
From that day on which Brahmā blessed her, Surabhi 
became a goddess with marvellous spiritual powers. 
(M.B. Anušāsana Parva, Chapter 83). 
5) More than one Kamadhenu? There are references to 
several Kamadhenus in the Puranas. There is one Kama- 
dhenu in Vāsistha's Āšrama. At Varuna’s yàga we see 
another Kamadhenu. There is no ground for believing 
that there is only one Kāmadhenu and that it was 
borrowed by each Deva in turn for some particular 
occasion. Īt is possible that there were many Kāma- 
dhenus in the family of Kāmadhenu and they were 
owned by different Devas. Moreover it is stated that 
several Kamadhenus take their origin from sources 
other than the family of Ka$yapa. One of them is from 
the ocean of milk. In Mahābhārata, Ādi Parva, Chap- 
ter 18, we find that when the Devas and Asuras churned 
the ocean of milk, along with many other preeious 
things, Kamadhenu also came up to the surface. 
There is a reference to another Kāmadhenu in Bhāsā 
Bhārata, Udyoga Parva, Chapter 102, There, it is said, 
Brahmā who got Amrta swallowed it beyond limit in 
his avidity and whcn he vomited, a Kamadhenu eame 
out from his mouth. That Kāmadhenu is said to be 
living in the world known as Rasatala. The above- 
mentioned passage also says that there are four other 
Kāmadhenus living on the four sides of the Kamadhenu 
which lives in Rasātala. They are Saurabhi in the east 
Harnsikā in the south, Subhadrā in the west and Dhenu 
in the north. 
The next Kāmadhenu is the one whieh was born from 
the side of Sri Krsna. Once Sri Krsna and his consort 
Radha were amusing themselves by amorous pleasures 
in a remote and secluded place. When they were tired 
they wished to drink some milk. At that time, Sri Krsna 
created by his will power, the cow Surabhi and the 
calf Manoratha, from the left side of his body. Sri- 
daman milked that eow into a new earthen pot and 
when Sri Krsna was drinking it, the pot fell down and 
the milk was spilt all over the floor. The milk which 
spread over an area of 100 yojanas, became a lake 
called **Ksirasàgara" for Radha and her maids to bathe 
and enjoy water-sports. Numerous eows were born 
from the pores of Surabhi and they were presented to the 
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Gopas by Sri Krsna. (Devi Bhagavata, 9th Skandha). 

Like this, several Kamadhenus are seen in the Puranas. 

Therefore there is no diserepaney or eontradiction in 

statements declaring that thcre were many Kāmadhenus 

in different Āšramas. But since Kamadhcnu had 
achieved divine powers by Brahma’s graee, it is but rea- 

sonable to believe that the different Kamadhenus are 
really the different forms of the original Kamadhenu, 

the daughter of Kas yapa. 

6) Theft of Kāmadhenu by Satyavrata (Trisanku). Satya- 
vrata (Trisanku) was the son of Aruna, a King of the 
Iksvāku dynasty. He was a vieious and immoral fellow. 
Once he abducted a Brahmana girl just at the time of 
her marriage in her bridal dress. Enraged at this his 
father drove him away from his palace. Satyavrata 
wandered about aimlessly in the eountry and in the 
forests. 

Soon aftcr this there was a famine in the land. Human 
beings and animals began to die of starvation. At that 
time Višvāmitra was performing penance in the forest 
after leaving bchind his wife and children in the country. 
When he saw that the whole family was in danger of 
death by starvation, hc deeided to make some money 
by selling one of the sons, in order to save the lives of 
the rest of the family. Satyavrata who eame to know of 
this, met Vi$vàmitra and dissuaded him from selling 
his son. He promised to supply some flesh every day to 
the family by hunting animals in the forest and keeping 
the flesh suspended from the braneh of a near-by tree. 
Accordingly, he began leaving the flcsh regularly hang- 
ing from the braneh of the tree. One day he 
could not get any flesh by hunting. That night he went 
to Vasistha’s āšrama and stole Kamadhenu. He killed 
the cow and ate some of its flesh. The rest he gave to 
Visvamitra’s family. 

The next morning when Vasistha woke up, hc did not 
see his cow. But he came to know ofthe wholc affair by 
his intuition. In his fury he cursed Satyavrata and said 
that the world would brand him with the name **Iri$an- 
ku" because he had committed three hcinous sins viz. kill- 
ing of cows, abdueting another man's wife and incurring 
his father's displeasure. After that Vasistha restored 
Kāmadhenu to life. (Devi Bhāgavata, 7th Skandha). 
7) Visvāmitra attacked Kamadhenu. Once while Visvā- 
mitra was a ruling King, he went into a forest to hunt. 
In the eourse of his rambles through the forest, he hap- 
pened to arrive at Vasistha’s Āšrama with his retinue. 
Vasistha called Kamadhenu and ordered her to provide 
food for Visvāmitra and his party. Kamadhenu, by her 
divine powers, prepared food within a short time and 
gave them a sumptuous meal; Visvamitra was greatly 
pleased with this amazing feat of Kamadhenu and he 
asked Vasistha to give her to him. He even offered to 
give crores of cows in return for her. But Vasistha 
refused to comply with his request. Then Visvamitra 
tried to seize and take her away by force. 

At once Kamadhenu assumed the form of a terrible 
monster of destruetion. From the different parts of her 
body emerged fierce warriors who clashed with Visva- 
mitra's followers. All the arrows shot by Višvāmitra 
were caught by Vasistha with his hand. In thc end 
Višvāmitra admitted that the might of a Brahmana is 
superior to the might of a Ksatriya. (Vasistha was a 
Brāhmaņa and Visvamitra a Ksatriya). Visvamitra, 


2. In Visnu Purana, Part I, Chapter 15, Surabhi is described as Kasyapa's wife. 
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soon gave up his kingly duties and began penance, 
thus turning himself into a “Rajarsi’’? (Royal saint). 
Valmiki Ramayana, Bala Kanda, 52nd Sarga ; M.B. 

alya Parva, Chapter 40 ; M.B. Adi Parva, Chapter 
15). 
8) Kāmadhenu was attacked by the Asta Vasus. 
the word “‘Astavasus’’, Para 2). 
9) Kamadhenu cried. (See under the word Indra”, 
Para 16). 

10) Kamadhenu revived King Baka. 
*Gautama"). 

11) Other details. 

(i) Kamadhenu gave birth to Ajasa, Ekapat, Ahir- 
budhnya, Tvasta and Rudra. Vis$varüpa was the son of 
Tvastā. (Agni Purāņa, Chapter 18). 

(ii) Kamadhenu said that she had no part in the theft 
of Agastya’s lotus. (M.B. Anušāsana Parva, Chapter 
94). 

ii Šrī Krsņa turned Govardhana mountain into an 
umbrella and defeated Indra when Kāmadhenu came 
to Gokula and bathed Sri Krsna with her milk aceord- 
ing to Bhāgavata, 10th Skandha. 

(iv) Once the sage Jamadagni went to Goloka and 
propitiated Kamadhenu by his tapas. Kamadhenu gave 
her sister Susila to Jamadagni. The sage presented that 
cow to his wife Renuka. (Brahmanda Purana, Chapter 
61). 

KAMALĀ I. Mother of Prahlāda. (Padma Purāņa). 

KAMALĀ II. A follower of Skandadeva. (Sloka 9, 
Chapter 46, Salya Parva, M.B.). 

KAMALAKSA I. A great warrior who fought on the 
side of the Kauravas. Duryodhana sent this warrior 
along with Sakuni to attack Arjuna. (Chapter 156, 
Drona Parva. M.B.). 

KAMALAKSA II. A son of Tārakāsura. He was one of 
the famous trio of demons. For details see undcr 
‘Tripura’. 

KAMALAKSI. A follower of Skandadeva. 
46, Salya Parva). 

KAMALAVRATA. Sce under ‘“‘Jayasarman’’. 

KAMANDAKA. A grcat sage of ancient times. (Mahà- 
bhārata, Santi Parva, Chapter 123) states that this sage 
once taught Rājadharma (kingly duties) to King 
Angirasa. 

KĀMAPĀLA. A Yādava dependant of Sri Krsna. (Bhāga- 
vata, 10th Skandha). M 

KAMATHA I. A King ofa eountry called Kamboja. 
This King was a prominent member of the court of 
Yudhisthira. (Sloka 22, Chapter 4, Sabha Parva). _ 

KĀMATHA II. A great sage. He became a realised 
soul by his penance. (Chapter 296, Santi Parva, M.B.). 

KAMATIRTHA. A saered place. Mahābhārata, Vana 
Parva, Chapter 82, Verse 105 says that a man who 
takes his bath in this holy tirtha will have all his wishes 
fulfilled. 

KAMBALA. A prominent serpent of the family of 
Kašyapa. (Chapter 35, Ādi Parva, M.B.). The Prayāga 
tirtha was the abode of this serpent. 

KAMBALA. A part of KuSadvipa. (Island of Kuša). 
(Chapter 12, Bhisma Parva, M.B.) 

KAMBAR. A celebrated Tamil poet. He was born in a 
poor family. At the orders of the King many poets wrote 
the story of Ramayana in Tamil. But Kambar’s work 
was accepted as the best. This is the renowned Kamba 
Ramayana. Kambar has written many other poems of 


(See under 


(See under the word 
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which thc important ones are Sarasvati Antadi and 
Kātcī Purāņa. It issaid that unintelligent children of 
Tamil nādu are even now given sand from the burial 
ground of Kambar to induce intelligenee into them. 
The (—r) suffix in Kambar is plural denoting respect. 
(See under ‘Bhadrakali’) . 

KAMBOJA I. Sudaksina, the King of the country, 
Kamboja. He was present at Draupadi’s svayainvara. 
In Mahabharata, Karna Parva, Chapter 156 we read 
that his younger brother was killed by Arjuna. The 
Kings of Kamboja were all known as Kambojas. Long 
ago, this country was ruled by a King named Kamboja. 
In Mahābhārata, Santi Parva, Chapter 166, Verse 77, 
we see that this Kamboja was given a sword by the 
King Dhundhumāra. Perhaps it was from this King 
Kamboja that the eountry eame to be called ‘Kamboja’. 

KAMBOJA II. This kingdom was situated in the north 
western part of India. It is the modern Kabul. We get 
the following information from Mahabharata. 

(1) From Mahabharata, Sabha Parva, Chapter 27, 
. Verse 23, we see that Arjuna had subdued this 

Kingdom. 

(2) The horses which were tied to Yudhisthira’s chariot 

were brought from Kamboja. (M.B. Sabha Parva, 

Chapter 52, Verse 5). 

(3) The Mlecchas (a tribe of low-elass people) of 

Kamboja will become Kings in Kaliyuga. ` (M.B. 

Vana Parva, Chapter 188, Verse 36). 

(4) There were Kambojas in Duryodhana's 

(M.B. Udyoga Parva, Chapter 160, Verse 130). 

(5) At the time of Mahābhārata the King of Kamboja 

was the brave and heroic Sudaksina. (M.B. Udyoga 

Parva, Chapter 166, Verses 1-3). i 

(6) In the battle between Kauravas and Pāņdavas, the 

Kāmbojas took their position in some places in the 

“Garuda Vyüha", a phalanx in the shape of an cagle 

made by Bhigma. (M.B. Bhisma Parva, Chapter 56, 

Verse 7). 

(7) The horses of Kamboja were beautiful in ap- 

pearance and of the colour of parrots. The horses which 

were tied to Nakula’s chariot, were of this kind. (M.B. 

Drona Parva, Chapter 23, Verse 7). 

(8) When the horses of Kamboja ran, their tails and 

ears remained motionless. (M.B. Drona Parva, Chapter 

36, Verse 36). : 

KAMBUGRIVA. Son of Sudhanvā, King of the eoun- 
try of Madra. Candrasena, King of Simhala, tried to 
get his daughter Mandodari married to this King. But 
Mandodari did not consent to it. (Sth Skandha, Devi 
Bhagavata.) : 

KĀMODĀ. A goddess who came out of the ehurning of 
the oeean of milk. (For further details see under 
*Vihunda"). 

KAMPA. A prince of.Vrsņivainša. He beeame a Viáva- 
deva after his death. (Chapter 5, Svargārohaņa Parva 
M.B.). 

KAMPANA I. A mighty King. He was a prominent 
member of the court of Yudhisthira. (Chapter 4, Sabha 
Parva, M.B.). 

KAMPANA II. A demon. (See under Nahusa). 

KAMPANA. A river. If one bathes in this river one will 
get the benefit of doing a Pundarika yajña. (Chapter 84, 
Vana Parva, M.B.). 

KAMPILYA. An ancient town in South Paficala. It was 
the eapital city of King Drupada. Sikhandihad come 


army. 
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to this eity after his marriage. Once the King Dašārņa 
eame near this place and sent a Brāhmaņa messenger 
to Kāmpilya. In olden days, a King named Brahma- 
datta used to rule over this city. (M.B. Udyoga Parva). 
See under the word ‘Brahmadatta’. i 

Son of Ugrasena, King of Mathura, and an 
inearnation of an Asura called Kālanenni. i 

1) Genealogy. Descending in order from Visņu : Brahmā- 
Atri - Candra - Budha-Purūravas-Āyus-Nahusa-Yayāti- 
Yadu-Sahasrajit-Satajit-Hehaya-Dharma-Kunti (Kuni) - 
Bhadrasena-Dhanaka-Krtavira-K artaviryarjuna-Madhu- 
Vrsņi - Yudhājit - Sini-Satyaka-Satyaki (Yuyudhāna)- 
Yaya-Kuni-Anamitra-Príni-Citraratha - Kukura-Vahni- 
Viloma-Kapotaroman (Kapotaloman)-Tumburu - Dun- 
dubhi-Daridra-Vasu-Nahuka-Ahuka-Ugrasena-Karhsa. 
2) Kamsa, an incarnation of Kālanemi. In the_svayam- 
bhuvamanvantara Mariei had a wife named Ūrņā and 
they had six mighty and powerful sons. One day they 
ridiculed Brahma saying ‘A father who has married his 
own daughter’ (Brahma married Sarasvati, his own 
daughter). Brahma beeame angry and eursed them to 
be born as demons on earth. All the six sons were, 
therefore, born as sons of a demon ealled Kālanemi on 
earth. In their next birth they were born as sons of 
Hiranyakasipu. They led a pious life and pleased at 
this Brahma asked them what boon they wanted and 
they demanded that they should not be killed by any- 
body. Their father, Hiraņyakašipu, did not like his 
sons getting a boon behind his back and so he eursed 
his sons “May you all six go to Pātāla (nether-world) 
and sleep there for a long time under the name of 
Sadarbhakas. The sons begged for relief and Hiraņya- 
kaSipu said that they "would after sleeping for a long 
time be born to Devaki, wife of Vasudeva, as their 
children and that Kālanemi, their father in their pre- 
vious birth would then be born as Karnsa and kill the 
children of Devaki by striking their heads on the 
ground. 

Accordingly Kālanemi was born as Kara and he 
killed the six children of Devaki by striking them on 
the ground. (Skandha 4, Devi Bhāgavata). 

The 10th Skandha of Bhagavata states “killing Kāla- 
nemi born as Karnsa”” when it refers to the killing of 
Kamsa. 

3) Another story regarding the birth of Kamsa. Karsa 
was not aetually the son of Ugrasena. It was Nārada 
who revealed to Kara the story of his birth. It is as 
follows. 

Once when the wife of Ugrasena was in her menses she 
went to the garden with her companions. Then a 
Gandharva named Dramila disguised as Ugrasena 
went to her but she knew the trick and cursed him 
that he would go to hell. But Dramila committed rape 
on her and then left the place making her pregnant. 
When the child was born Ugrasena’s wife greatly hated 
the child got of an evil deed and cursed it saying that 
the child would be killed, bya member of the family 
of Ugrasena. Thus Kamsa was the son born to the wife 
of Ugrasena by the Gandharva, Dramila. It was because 
Kamsa was aware of it that he behaved very badly to 
Ugrasena and Krsna. (10th Skandha, Bhagavata). 

4) How Kamsa got Mathurapuri. In olden times there 
was a famous place called Madhuvana in the 
river-base of Kālindī. The place got the name of Madhu- 
vana because the demon Madhu was residing there. 
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Madhu had a son named Lavana. Lavana was a very 
wicked demon always ill-treating the devas. Satrughna, 
son of Dasaratha, killed him and lived there establishing 
a beautiful kingdom there. He named that place 
Mathura. After the death of Satrughna two of his sons 
ruled that country. Then when the Sūrya dynasty be- 
eame extinet the eity of Mathura came into the possess- 
ion of the Yadu dynasty. It was ruled then by a very 
brave and valiant ruler named Šūrasena. Vasudeva 
father of Šrī Krsna was the son of Sürasena. After the 
death of Šūrasena another King of the Yadava dynasty, 
Ugrasena, beeame the ruler of the place, Vasudeva 
aceepting eow-rearing as his profession. Karsa became 
King keeping Ugrasena as a prisoner. (Skandha 4, 
Devi Bhāgavata). 

5) V sudeva and Devaki are imprisoned. Vasudeva married 
Devaki daughter of Ugrasena and sister of Kaisa. 
Kamsa pleased with his sister presented her with a 
chaript.. Kainsa, Vasudeva and Devaki aseended the 
chariot and Kaihsa himself drove the chariot. Then 
from an unknown sourec above eame a voice which 
said “Oh King, know thou this and from this moment 
chalk out thy plans for the future. The eighth son of 
your sister will kill you for eertain. You will be no 
mateh against him." (Chapter 1. Bhāgavata 10th 
Skandha). 

Hearing this voice from heaven Karhsa got furious and 
dragging his sister by the hair raised his sword to kill 
her. Vasudeva then pleaded weeping not to kill Devakī. 
Only the cighth ehild of Devaki was going to kill him. 
Vasudeva would hand over all the children to him as 
soon as they were born. Such arguments pacified Karhsa 
and he left off Devaki without hurting her. 

Devaki delivered a son. He grew up under the name 
of Kīrtimān and one day Narada visited Kamsa and 
told him that he was the inearnation of an Asura named 
Kālanemi and the son who would be born to Devaki 
to kill him was Narayana. Karnsa, blind with fury, 
killed Kirtiman by striking him on the earth and im- 
prisoned both Devaki and Vasudeva. 

6) Man-hunt of Kartsa. Pralamba, Cāņūra, Trņāvarta, 
Mustika, Aristaka, Kešī, Dhenuka, Agha, Vivida and 
Pūtanā were born in the Asura family as servants of 
Karhsa. He sent them to different sides of the eountry 


. to torment the Yādavas. Many Yādavas left the place. 


Even Karhsa’s father Ugrasena, a great devotee of Visnu 
was teased. 

In the meantime Devaki delivered six sons ineluding 
Kīrtimān and all of them were killed by Karnsa by 
smashing their heads against the ground below. The 
seventh foetus of Devaki was aborted. (Instrueted by 
Mahavisnu, Māyādevī invoked the seventh foetus of 
Devakiand transferred it to the womb of Rohini 
another wife of Vasudeva. The child thus born to Rohini 
was Sankarsana or Balabhadrarāmā. Mahavisnu then 
entered the womb of Devaki instrueting Māyādevī to 
enter that of Yasoda, wife of Nandagopa of Ambadi at 
the same time. Sri Krsna was then born in the figure 
of Visnu. The watehmen were sleeping. Following 
directions from the new-born child Vasudeva took the 
child to Gokula and leaving the ehild there brought 
back the child of Yasoda and p'aced it near Devaki. 
When the watehmen awoke and knew about the deli- 
very of Devaki they immediately ran to Kamsa to tell 
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him. Boiling with rage Karhsa rushed to the side of 
Devakī and taking the child by the legs raised it for 
smashing it against the ground. The child to the fright- 
ened dis may of Kainsa slipped from his hand and 
rising up in the air said “Hi, ill-mannered wicked 
Kamsa, do not waste your valour on women. Your 
killer has already been born on carth. Do search for 
him quickly." 

Kamsa went pale with fright on hearing this and went 
away to his palace. 

7) Conspiracy of Kamsa. The thought that his killer 
was born somewhere made him restless. He let off 
Vasudeva and Devaki finding them innocent. Then hc 
sat sadly pondering over thc future. The courtiers then 
advised him to kill all the children who had been born 
within the past ten days and that would include the 
killer also. Kamsa accordingly sent to different parts 
of the country his secret agents to kill all children, ten 
days old. 

During this campaign Pūtanā, Sakata, Trnavarta, 
Aristaka and Kešī tried to kill Šrī Krsņa also but 
Krsna killed them all easily. For details see under each 
head scparately. (10th Skandha, Bhāgavata). 

8) Kamsa is slain. Aristaka was one of the prominent 
Asuras sent to kill Krsna. He attacked Krsna in the 
form of an ox. Šrī Krsna killed it without any diffi- 
culty. Narada who saw this incident informcd Karhsa 
about it adding that Krsna and Balarama were the 
sons of Vasudeva only and the child who slipped out 
of his hands was the child of Yasoda. Karhsa got furious 
and he again imprisoned Vasudeva and Devaki and 
brought to Mathurā Šrī Krsna and Balabhadrarāma 
and started thinking of ways and means to kill them. 
Karsa arranged to conduct a grand celebration of 
Ayudhapüjà (worship of the weapons) and invited 
Krsna and Balarāma for the same among many other 
gopas from Ambādi. He sent his chariot with Akrüra 
to fetch Krsna and Balarama from Ambādi. Akrūra 
privately informed Krsna of the bad intentions of 
Kara. Nandagopa and many others from Ambādi 
started for Mathurā. When Šrī Krsna and Balabhadra- 
rāma startcd their journcy in the chariot the gopas and 
gopikas assemblcd there cried loudly. Some blamed 
Akrura. 

Krsna and Balaráma reached Mathurā. There they slew 
a huge wild elephant and the five Asuras, Canira, 
Mustika, Kūta, Šala and Kosala whom Karisa had kept 
ready to kill Krsna and Rama. Sitting on a platform 
watching this, Karhsa became frightened and restless 
and roared with rage thus “The sons of Nandagopa 
should be instantly sent away from this palace. All 
their wealth and all that of the gopas should be con- 
fiscated. Bind with ropes the rogue Nandagopa, and 


kill the wicked Vasudeva. Throw my father, Ugrasena, - 


into the river Kālindī bound hand and foot. Evcn a 
father should be killed if he wasa relative of onc’s 
enemy.” 

Šrī Krsņa and Balarāma boiled with rage when they 
heard the orders of Kamsa and Krsna, jumping on to 
the platform pushcd Karhsa down and jumping down 
along with him killcd him. (10th Skandha, Bhāgavata). 
9) Other details. 

(i) Kamsa had married the two daughters of Jarā- 
sandha named Asti and Prāpti. (10th Skandha, Bhā- 
gavata). 
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(ii) Karhsa was a fierce bow-man. All the kings hated 
him. Karhsa kept under him a crore of fighting men. 
He had eight lakhs of charioteers and an equal number 
of elephants. His army contained thirtytwo lakhs of 


horses. (Dāksinātyapātha; M.B., Sabhā Parva, Chap- 
ter 38). 2 
KAMSA II. Mahābhārata mentions another Kazshsa 


who was also killed by Krsna. But he was not the son 
of Ugrasena. (M.B. Sabhā Parva, Dāksiņātyapātha, 
Page 925). 

KĀMYĀ. A cclestiaļ woman. In Mahābhārata, Ādi 
Parva, Chapter 122, it is said that she took part in thc 
celebrations at the birth of Arjuna. 

KAMYAKAVANA. Thc Pandavas lived in this forest 
for a long time, during their forest life. At that time, 
several sages were performing penance in Kāmyakavana. 
Vidura who went out in search of the Pandavas met 
them in this forest. After that Safijaya went to Kamya- 
kavana and took Vidura with him. It was in this 
forest that the Pāņdavas met sages Mārkaņdeya and 
Nārada. (M.B. Vana Parva). 

KAN. Daksa. (Sce under DAKSA). 

KANABHÜTI. A devil. His name in the previous life 
was "Supratīka””. Once he made friends with the 
devil Sthūlaširas. Kubera who became angry at this, 
cursed Supratika and turned him into a devil. Supra- 
tika settled down in the Vindhya mountain, assuming 
the new name *Kanpabhüti". After narrating Brhat- 
kathā to Gunadhya, Kāņabhūti assumed his former - 
form. (For further details, see under the word GUŅĀ- 
DHYA). 

KA.ADA. A famous sage of ancient India. He was the 
founder of the Vaisesika system. The word means one 
who eats Kana (atom). His foes gavc him this namc to 
ridicule him. He is also called Kanabhaksaka. Kanada 
is known as Pippalada also. (He got that name because 
he used to eat Pippali (long pepper) in large quanti- 
ties). (See under PIPPALADA). - 

KANAKA. A big forest on the southern base of Mahā- 
meru. Afijanadevi gave birth to Hanūmān in this 
forest. (Uttara Rāmāyaņa). 

KANAKADHVAJA. (KANAKANGADA). A son of 
King Dhrtarāstra. He was slain by Bhīmasena). 
(Sloka 27, Chapter 96, Bhīgma Parva). 

KANAKAKSA. A soldier of Skandadeva. (Šloka 74, 
Chapter 45, Salya Parva). 

KANAKANGADA. See under KANAKADHVAJA. 

KANAKAREKHA. Daughter of thc King ofthe island 
of Kanakapuri. By a curse she was born as the daughter 
of Paropakari, King of the city of Vardhamana. A 
brahmin named Saktideva married her. (GCaturdāri- 
kālambaka, Kathāsaritsāgara, Taranga 1). 

KANAKAVARSA. A King who ruled the eountry of 


Kanakapuri on the banks of the river Ganga. (Kathā- 
saritsagara). _ 
KANAKĀVATĪ. A follower of Skandadeva. ( Chapter 


618) Salya Parva). 

KANAKAYUS. A son of Dhrtarāstra. He had another 
name, Karakāyus. This prince was present at the 
svayarhvara of Draupadi. (Sloka 185, Chapter 67, Ādi 
Parva). 

KANAKHALA I. The place where thc Daksayaga was 
conducted. (Chapter 4, Vamana Purāņa). 

KANAKHALA Ii. A holy placc on the shores of the 
river Ganga. If one bathes in this river one gets the 
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benefit of performing an Ašvamedha saerifiee. (Šloka 
30, Chapter 84, Vana Parva). Kālidāsa speaks about 
this place in his famous work *Meghadüta'. At the 
behest of Vasistha, Taksaka, son of Laksmana, conqucr- 
ed the foresters of Kanakhala and then established a 
city there called Agatī. (Uttara Ramayana). 


KANCANA I. One of the two warriors given to 


Skandadeva by Mahāmeru. The other warrior was , 


named Meghamālī. (M.B. Salya Parva, Chapter 45, 
Verse 47). 

KANCANA II. A King of the Püru dynasty. See under 
the word PORUVAMSA. . * 
KANCANAKSA. A warrior of Skandadeva. 

Salya Parva, Chapter 45, Verse 57). 

KANCANAKSI. A river which flows through Naimi- 
šāraņya. This is a part of the river Sarasvatī. (M.B. 
Salya Parva, Chapter 38, Verse 19). 

KANCANAMALA. A lady attendant of Vāsavadattā, 
wife of Udayana. 

KANCI (KANCIPURA). This was the capital city of thc 
Cola Kings. This city was also ealled **Kaneivaram". 
It is mentioned among the holy citīcs. (M.B. Udyoga 
Parva, Chapter 161, Verse 21). 

KANDARA. A follower of Skandadeva. 
Salya Parva). 

KANDARPA. Another name for Kàmadeva. Kāma- 
deva was born of the mind of Brahma and as soon as 
he was born he turned to Brahma and asked “Kar 
darpayami ?" (Whom should I make proud ?) So 
Brahma gave him the name Karhdarpa alias Kandarpa. 
(Lāvāņakalambaka, Kathasaritsagara, Taranga 6). 

KANDU. A greatsage of ancient Bharata. He was the 
father of Marisa (Vārksī) wife of the Praeetas. 

1) Birthof Mārisā. Marisa, daughter of Kandu, took 
her birth from a trce. There is an interesting story about 
this in Visnu Purāņa. 

Sage Kandu, chief of the devajūas, was performing 
penance in a hermitage on the banks of the river 
Gomati. Devendra sent Pramlocā, an enehanting 
nymph, to Kandu to distract hīm from his penanec. 

Pramlocā by her swcet words and entieing manners won 
the heart of the sage and Kandu aceepting her as his 
wife went to the valley of Mandara and lived thcre 
happily for a hundrcd years. 

One day Pramloeà went and bowed before her husband 
and sought his permission to go back to Dcvaloka. 
«Dear, stay here for some time more" replied thc sage. 
Another hundred years went by. Again onc day she 
wentandsought permission to go home. Again the 
sage asked her to stay for a while more. Centuries 
passed without the sage losing even a little of his 
amour. On the other hand cvery day it found different 
channcls of expression. One evening the sage stepped 
out of his Aérama and on secing that Pramlocā en- 
quired where he was going. 

Sage : The sun is going to set. I am going todo my 
sandhyavandana. I do not want to bring a break in 
my daily ablutions and duties. 

Pramlocā : Oh, Righteous one, did thc sun set for you 
only today ? The Sunset of hundreds of years has gone 
by without your knowing. 

Sage : Dear, you came to this holy river-shore only 
this morning. It was only this morning that I saw you 
coming to my Āšrama for the first time. Now the day 


(M.B. 


(Chapter 46, 
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is over and dusk is eoming. Why this ridicule ? Please 
do tell me the truth. 
Pramlocā : That I came to you one fine morning is 


quite true. But sinec that several centuries have 
elapsed. 
Sage : How many years have gonc by since I started 


enjoying with you ? 
Pramlocā : Nine hundred years, six months and thrce 
days have passed since I camc to you. 
The grcat sage becamc very angry and seolded 
Pramlocā mueh. That beautiful maiden heard it all 
standing bathed in perspiration. The sage in rage 
eommanded the trembling nymph to go away from 
his presenee. Pramloea, thus reprimanded and sent 
away, rose up in the air and travelled by it. As she 
flcw, the perspiration of hcr body was absorbed by the 
tender leaves of trees on the way. She was pregnant 
at that time and the embryo which went forth along 
with her perspiration was absorbed in bits by the 
tender leaves and sprouts. Wind gathered them from the 
different trces and made everything into one. Moon- 
light gave it development and gave it the form of a 
woman. She was namcd Marisa. That was how Marisa 
was born of trecs (Chapter 15, Amfa 1. Visnu Purana). 
2) Curse of Kandu. Kandu’s dcar son aged sixteen 
dicd in a forcst. Grief-stricken, the sage cursed that 
forest and madc it a desert. There was no water 
there and all the trees became dried and dead. 
Hanūmān and party who went in seareh of Sita came to 
this place. (Chapter 48, Kiskindha Kanda, Valmiki 
Ramayana). 
3) Kandu in the presence of Šrī Rama. When Sri Rama 
rcturned to Ayodhya after his exile many sagcs from 
all the four different parts came to visit him. Those 
who eame from the south were Kandu, Dattatrcya 
Namuci, Pramuci, Valmiki, Soma and Agastya. 
(Uttara Ramayana). 

KAŅDŪTI. A follower of Skandadeva. (Sloka 14, 
Chapter 46, Salya Parva). * i 


KANIKA I. 
1) General information. One of the ministcrs of 
Dhrtarāstra. He was a brahmin well-learned in 


Kūtanīti (Diplomacy). The bad advice he gave to 
Dhrtarāstra became well-known as *Kaņika's Küta- 
nītī”. 

2) Kanika’s Kūtanīti. Once Dhrtarāstra asked Kaņika 
how to conguer one's enemies by using the four 
methods of Sama, Dana, Bhcda and Danda. Kaņika 
replied : **Threatcn the timid ones. Give respect to 
thc brave and kill them by trickery. Give gifts to the 
greedy oncs. If any onc becomes your cnemy kill him 
even ifit be your father, preceptor, son, brother or 
fricnd. Never speak insulting words about others even 
when you are extremely angry. Never believe the 
faithful and unfaithful alike.” 

3) Kanika’s story. Kanika justified his poliey by means 
of the story ofa fox who put into practice the four 
tricks to gain his end. 

Onee there was a very selfish fox in a forest. He felt a 
desire to eat thc flesh of a lion. For that end he made 
fricnds with a tiger, a rat and a mongoose. ‘The fox 
advised thc rat to gnaw the paws of the lion and make 
it lame. The tiger should then kill the lion. The lion 
was killed and the fox suggested that they could have 
a hearty meal of the lion after a bath. Everybody 
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excepting the fox went for his bath and the fox stood 
watch over the carcass of the lion. First came the tiger 
after his bath. The fox looked worried and the tiger 
asked him the reason why. The fox said ‘Comrade, 
the rat says with arrogance that he it was that killed the 
lion. My pride does not allow me to eat what the rat 
claims to be his kill." Hearing this the proud tiger 
left the place saying “Let me see whether I can kill 
my prcy without the help of anybody.” 
Sometime later the rat came after its bath. The sly 
fox said “My friend, the mongoosc says that the flesh 
of a lion is poison. It says “Lct the rat eat it and die.” 
Hearing this the rat went its way. 
Then came the mongoose. The fox threatened it and it 
went away. Thc fox then ate the flesh of the lion by 
himself and was contented. 
Kanika then said that the Kings should usc.such tricks 
against their enemies. (Chapter 139, Adi Parva). 

KAŅIKA II. There is a statement in Mahabharata 
about another brahmin of the Bharadvaja family who 
was also well-versed in Kütaniti. Hc was an adviser to 
Satrufijaya, King of Sauvira. (Chapter 140, Santi 
Parva). 

KANINA. Achild born to an unmarried woman. 
Vyasa, Karna, Sibi, Astaka, Pratardana, and Vasümàn 
were Kaninas. 


KANJALA. See under Dharmagarma. 


KANKA I. One of the seven famous 
Vrsņi dynasty. The seven are : 
Samika, Samitifijaya, Kanka, 
(Chapter 14, Sabha Parva). 

KANKA II. A King of ancient 
Chapter 1, Adi Parva). 

KANKA III. A bird, 
Chapter 66, Adi Parva). 

KANKA IV. The name which Dharmaputra bore when 
he spent his life incognito at the palace of the King of 
Virata. (See under Dharmaputra). 

KANKA V. A place of habitation of ancient India. 
This place was given to Dharmaputra as a gift by the 
inhabitants of the place. (Chapter 51, Sabha Parva). 

KANKANA. A follower of Skandadeva. (Sloka 16, 
Chapter 46, Salya Parva). 

KANTAKINI. A follower of Skandadeva. (Sloka 16, 
Chapter 46, Salya Parva). 

KANTARAKA. A city in South India. There is a refer- 
ence in Mahabharata, Sabha Parva, Chaptcr 31, 
Verse 16, about the conquest of this place by Sahadeva. 
Modern scholars are of the opinion that Kāntāraka is 
situated on the banks of the river Vena. 

KANTARIKA. An ancicnt sage. He was a worker of his 
gotra. It was in this family that the pre-eminent 
Brahmadatta was born. (Chapter 342, Santi Parva). 

KANTI. A city in ancient India. (M.B. Bhisma Parva, 
Chapter 9, Verse 40). 

KANTIVRATA. A Vrata observed in thc month of 
Karttika. It consists in offering worship to Balarama and 
Sri Krsna and taking food only at night. By observing 
this Vrata for one ycar, beauty, longevity and health 
can be obtained. (Agni Purana, Chapter 177). 

KANVA I. (KASYAPA). 


1) General information. Kanva attained Purāņic fame 
as the father who brought up Sakuntalà. From Rgveda 


archers of the 
Krtavarma, Anādhrsti, 
Sanku and Kunti. 


India. (Sloka 233, 


son of Surasa. (Sloka 69, 
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it can be gathered that the Kanva family was very 
prominent among thc isi families of ancient India. 
Because he was born in thc family of sage Kašyapa, 
son of Brahma, Kaņva was known as Kàíyapa also. 
Kanva’s father was Medhātithi as could be secn by a 
reference to him in Sloka 27, Chapter 208 of Santi 
Parva as Medhātithisuta. Kanva was staying in a her- 
mitage on thc banks of thc river Malini, with a num- 
ber of disciples. 

2) Kanvasrama. Vana Parva of Mahābhārata states 
that Kaņvāšrama was on the northern shorc of the 
river Praveni. According to certain critics Kanvagrama 
was situated on the banks of the river Cambal, four 
miles to the south of ‘Kota’ in Rajputana. 

3) How Kanva got Sakuntalà. Once Visvamitra started 
a severe penance and Indra desiring to obstruct the 
attempt sent the enchanting Menaka to entice him. 
They fell in love with each othcr and soon Menaka 
bore a girl. The parents left the child in the forest and 
went their way. Birds (Sakuntas) looked after her for 
some time and so she was named Šakuntalā. Accident- 
ally Kanva came that way and took the child to his 
Āšrama. 

4) The Yaga of Bharata. Bharata, son of Dusyanta, 
performed a peculiar type of Yaga called ‘Govitata’ with 
Kanva as the chief preceptor to officiate. (Sloka 130, 
Chapter 74, Adi Parva). 

5. Kawa and Duryodhana. Once Kanva narrated to 
Duryodhana how Mātali and his wife Sudharmā went 
to him in search of a suitable husband to their daughter 
Gunakesi. (Chapter 97, Udyoga Parva, M.B.). 

6) Kama, a sage of the east. When Sri Rama returned 
to Ayodhya after his exile many sages from many 
different parts came to visit him. Kanva was one of 
thosc who came from the east. The others who came 
along with him were, Vasistha, Atri, Visvamitra, 
Gautama, Jamadagni, Bharadvaja, Sanaka, Sarabhanga 
Durvasas, Matanga, Vibhandaka and Tumburu. 

7) Kanva and Rgveda. 

(i) There are ten Mandalas in Rgveda. The Man- 
dalas from two to seven are written by different Rsi fami- 
lies. The second Mandala was written by the Bhargava 
family of rsis, the third by the Visvamitra family, the 
fourth by that of Vamadeva, the fifth by Atri, the sixth 
by that of Bharadvaja and the seventh by the family 
of Vasistha. Fifty Sūktas of the first Mandala and the 
whole of the eighth Mandala were written by Kanva. 
(ii) Kanva had a son named Mcdhātithi. Sükta twelve 
of Anuvāka four in the first Mandala of Rgveda is 
written making Medhatithi a sage. 

(iii) Kanva had a daughter named Indivaraprabha 
by Menaka. (Kathasaritsagara). (See under Candra- 
valoka and Kasyapa I). 

KANVA II. A King of Pūruvarīša. (Piru dynasty). 
He was the son of the brother of Santurodha, father of 
Dusyanta. His father was Pritiratha and hc also had 
a son named Medhatithi. (Agni Purāņa). 

KANVASIRAS. A caste. Originally they were K satriyas. 
In Mahābhārata, Anušāsana Parva, Chapter 35, 
Verse 17 we find that they were reduced to low caste 
because of their being jealous of the superiority of the 
Brahmanas. 

KANYAHRADA. A sacred place. If one stayed in this 
place for a while one would attain Devaloka. ( Chapter 
25, Anušāsana Parva). 


KANYAKĀGUŅA 


KANYAKĀGUŅA. A place of habitation of ancient 
India. (Chapter 9, Bhisma Parva). 

KANYAKUBJA. (KANYAKUBJA). 

1) General information. A city of Puranic fame on the 
banks of the river Ganga. This is the same place which 
is now known as Kanauj. Vis vamitra was thc son of 
Gādhi, King of Kanyākubja. 

2) Origin of this city. Once there was a great sage 
named Kuía who was the son of Brahma. He had of 
his wife Vaidarbhi four sons named Kušāmba, Kuša- 
nābha, Asürtarajasa and Vasu. Kuša asked them each 
to rule a country and so each of them built a city of 
his own. Kušāmba named his city Kaušāmbī, Kusa- 
nābha gave his city the name of Mahodayapura, 
Asürtarajasa called his city Dharmāraņya and Vasu 
called his city Girivraja. Of these Mahodayapura, 
city of Kusanabha, became later famous as Kanyākubja. 
(Bala Kanda, Valmiki Ramayana) . 

3) How Mahodayapura became Kanyakubja. Kušanābha 
begot a hundred daughters of the nymph Ghrtaci. 
Those beautiful girls were once playing in the forests 
when the wind-god fell in love with them. The girls 
rejected his love and Vayu getting angry with them 
cursed them and made them hunchbacks. Because the 
hundred Kanyakās (girls) became Kubjās (hunch- 
backs) at that place, the place became known as Kanya- 
kubja. 

When the daughters returned to the palace as hunch- 
backs Kušanābha was greatly distressed. Weeping, the 
girls told him what had happened. At that time a sage 
named Cüli was performing penance in a forest nearby. 
Somada, daughter of Urmila, a gandharva lady, married 
Culi and they got a son named Brahmadatta. This 
Brahmadatta married the hundred hunchbacks of 
Ku£anabha and the very touch of Brahmadatta trans- 
formed the hunchbacks into beautiful girls. 

After having given his daughtersin marriage Kušanābha 
conducted a Putrakāmesti yāga to get a son. In that 
Yaga Brahma appeared in person and blessed Kusanabha 
and he got a son. The son was named Gādhi.* Gadhi 
got a son and a daughter. The son was named Visva- 
mitra and the daughter, Satyavati. Rcika married 
Satyavati. Gādhi and Višvāmitra were the rulers of 
Kanyākubja. See under *Rcīka, Vi$vamitra'— (Sargas 
32 to 34, Balakanda, Valmiki Ramayana). 

4) Narada and Kanyākubja. There was a very big lake 
in Kanyakubja. Mahāvisņu once showed Maya to 
Narada at that place. (See under ‘Narada’). 

5) Visvāmtira and Indra take wine together. Viśvāmitra 
and Indra took wine together at Kanyākubja. (Sloka 
17, Chapter 87, Vana Parva). 

KANYAKUMARI (KANYAKÜPA; KANYATIRTHA) 
1) General informaiton. Mahabharata inakes references 
in many places to Kanyākumārī, the southern extremi- 
ty of former Kerala and Gokarņa, the northern 
boundary. It must, therefore, be surmised that these 
two holy places were very ancient ones. Vana Parva, 
praises Kanyakumari at many places. If any one bathes 
at this place one will become very famous. (Anušāsana 
Parva, M.B.). 

Chapter eightyfive of Aranya Parva, of Bhasa Bharata 
speaks praisingly of Kanyakumari and Gokarna among 
other places. It says thus: 
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“If you visit Rsabhacala of Pāņdyadeša you will get the 
benefit of conducting an Ašvamedhayāga. Then you 
must go farther south and takc a dip in Kanyātīrtha. 
The touch of that water absolvcs you of all sins. Then 
visit Gokarna situated in the ocean famous in all the 
thrce worlds and worshipped by all." 

From this it is to be understood that ot the time of 
Mahabharata Kanyakumari was part of Pāņdyadeša 
and that Gokarna was an island. 

2) Purāņic stories about Kanyakumari. There are several 
stories regarding the origin and renown of Kanya- 
kumārī in the Purāņas. The most important oncs are 
given below. 

(1) Absolver of sins. The wife of a brahmin named 
Apaiicika living in Kasi became unchaste and to wash 
away her sin she came to Kanyakumari walking all 
the way and did penance there, daily. bathing in its 
waters. She attained Salvation and it is belicved that 
a bath in its waters would absolve anybody of all his 
sins. (Manimekhala). 

(2) Cakra tīrtha of Kanyakumari. Puņyakāšī, daughter of 
Mayāsura, once went to Kailāsa and worshipped Siva. 
After three yugas Siva appeared bcfore her and asked 
her what she wanted. She reptied that shc wanted to 
be merged in Siva always. Siva tlien said "Three 
hurdred and sixtyfive days would make a year. Four 
lakhs and thirtythree years would make a Kali Yuga. 
Krta, Trctà, Dvapara and Kali are four Yugas and 
when two thousand such Yugas are over Brahma 
finishes a day. Such thirty days make one month and 
twelve months, a year for Brahma. When such hundred 
years of Brahma are over the grcat deluge comes. Such 
ten deluges make a nazhika (twentyfour minutes) of 
Visņu. Counting thus when you pass ten Visņu deluges 
Siva passes a second. Then is the time for the fulfil- 
ment of your desire. Till that time you sit in medita- 
tion on the shores of the south seas. Your hermitage 
would be known as Kanyāksetra or Tapah Sthala. 
During your stay there you must kill all the wicked. 
people like Bāņāsura and give relief to the people. I 
will also come and stay with you there then.” 
Punyakasi after prostrating bcfore Siva went to the 
south seas. Taking a Japamala (necklace for prayer) in 
her hands she assumed the name Kanyakumari, and 
started her penance. After conquering all the three 
worlds demon Bana was having a wicked rule over his 
people when he saw Kanyakumari and asked her to be 
his wife. He approached her with his wicked servants 
Durmukha and Durdaríana. But Kanyakumari flatly 
refused and in the battle that ensued, Bānāsura fell dead 
by the Cakrayudha (Discus) of Devi and at that spot 
is the Cakratirtha. (Skanda Purāņa). 

(3) The phantom child which escaped from the hands 


-of Karhsa at the time of thc birth of $ri Krsna was that 


divine lady, Kanyākumārī. (Padma Purāņa). 

3) The Geographical view. It is said that there was an 
extension of the present continent to the south and that 
expansive land called Lamüria was later submerged in 
waters. There is a description of such an extended land 
in some of thc old literature like Cilappadikaram.” 
Kanyakumari which was called ‘Kumari-ambadi’ also 
was the first setu; Dhanuskoti the middle setu; and 
Kotikkara, last sctu. (Sctu Purana) 


1 Gàdhi—This is found as ‘Gadhi’ in Mahābhārata and ‘Gadha’ in Ramayana, 
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4) In History. Kanyākumārī had attracted the atten- 
tion of forcigners long before Christ. Herodotus who 
lived in the third century B.C. has written about 
Kanyākumārī in one of his books. 

In the book ‘Periplus’ written in 60 A.D. there is a 
mention of Kanyakumari. It says: “Pious persons at 
the fag end of their lives dedicate their lives to God 
and go to Kanyakumari on a pilgrimage and stay there 
accepting an ascetic life. A divine lady bathed in the 
holy waters there grants you ‘dargana’.”’ 
Ptolemy another traveller who lived two thousand years 
ago refers to Kanyakumari in his book as ‘Komaria 
Akron’. He had bathed in those waters and worshipped 
in thc Kanyakumari temple. 

Marco Polo of Venice who had travelled these parts in 
1243 A.D. has written of his worshipping in the Kanyā- 
kumārī temple. He has also recorded having seen thirty 
miles from Kanyakumari a glittcring figure like that of 
the Pole-star. 

Ibn Batata who lived in 1203 A.D. has referred to 
Kanyakumari in his book as Raskurhhari. 


KANYASAMVEDYATIRTHA. An ancient holy place. 


It is believed that those who visit this place will attain 
the world of Prajapatimanu. (Chapter 84, Vana Parva). 


KANYASRAMA. A holy place. If a man spends three 


nights at this place he would attain Svarga. ( Chapter 
83, Vana Parva). 


KAPA(S). A company of Asuras. The Mahābhārata 


gives a story of how the brahmins killed these demons. 
The Ašvinīdevas once came to the earth and gave eye- 
sight to the blind sage Gyavana. It was the time when 
Indra had denied Soma juice to the Ašvinīdevas. Sage 
Cyavana got back his eyesight and promised the 
Ašvinīdevas that he would lift the ban on wine for 
them. Cyavana conducted a Yāga to which the Ašvinī- 
devas were also invited. Indra and the other devas 
refused to take the sacrificial wine and butter along 
with the A$vinidevas. Cyavana got angry and he pro- 
duced from the sacrificial fire an Asura named Mada. 
With a huge mouth and long teeth the demon went 
round eating all the Devas. All at once Cyavana con- 
quered the earth and the Kapas subjugated heaven. 
When they lost both heaven and earth the Devas 
approached the brahmins for help. The brahmins 
started a war against the Kapas. The Kapas sent Dhani 
to the brahmins for peace-talks. Dhani said ‘“The Kapas 
are equal to you, Oh brahmins, and so why do you 
fight thcm?They are well-versed in Vedas and are very 
wise men who are entitled to conduct Yāgas. They are 
righteous persons similar to Brahmarsis. Prosperity 
lives in them. They never keep unchaste wives nor do 
they eat stale meat. It is not proper to fight against 
such virtuous persons." 

But the brahmins did not pay heed to what Dhani said 
and they killed all the Kapas in bulk. The Kapas, 
though they were born Asuras, were good-natured 
persons. (Chapter 157, Anu$asana Parva) 


KAPALA. See under Brahmā; 5th Para. 
KAPALAMOCANA. A holy place on the shores of the 


river Sarasvati,in Kuruksetra. (Chapter 88, Vana 
Parva; See under Rahodara and Šiva). 

KAPALI I. One of the eleven Rudras. This Rudra was 
the son of Sthāņu, son of Brahma. (Chapter 66, Ādi 
Parva). According to the Mahābhārata the eleven 
Rudras are the following: Mrgavyādha, Sarpa, Nirrti, 
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Ajaikapat, Ahirbudhnya, Pinākī, Īšvara, Kapālī, 
Sthāņu, Bharga and Dahana. (See under Kapardī). 
The eleven Rudras are referred to in different ways 
in Agni Purana and Visnu Purana. 

KAPĀLĪ II. Šiva. The Mahābhārata gives the follow- 

ing story regarding the reason for Šivas gettīng the 
name of Kapālī. 
Once a great controversy arose regarding the supreme 
sovereignty of the three worlds between Brahma and 
Visnu. Then there came to their midst an effulgence 
of Siva and a voice from heaven said “He who finds 
the source of this brilliance is the real sovereign of the 
three worlds”. Brahma went up to find the upper end 
and Visnu went down to find the lower end. They 
travelled for a very long time without finding the end 
when Brahma saw a Ketaki flower coming down. On 
enquiry the flower said it was coming from the origin 
of the brilliance and that three Brahma deluges had 
elapsed since its starting from there. Brahma took that 
flower and went to Visnu. Visnu asked Brahma whether 
he had seen the end of the effulgence and Brahma said 
‘yes’. Immediately the flower in the hand of Brahma 
turned into the figure of Siva and cut off one of the 
heads of Brahma making five-headed Brahma into four- 
headed. The angered Brahma cursed Siva “May you 
go begging with a Kapāla (human skull) in your hand.” 
Thus Siva became a Kapālī. Siva cursed Brahma back 
saying “You will not be worshipped by anyone" (See 
under Siva, Brahm). 


KAPARDI. One of the eleven Rudras. According to 


Agni Purana the Ekādaša Rudras (eleven Rudras) are 
the following : Hara, Bahurūpa, Tryambaka, Aparājita, 
Vrsākapi, Sambhu, Kapardi, Raivata, Mrgavyādha, 
Sarpa and Kapali. (Chapter 18, Agni Purana). 


.KAPATA. A demon. He was Kasyapa’s son born of 


his wife Danu. (Chapter 65, Bhisma Parva). 


KAPATABHIKSU. A false sage. To illustrate the fact 


that ifa man fails in his deceit he will be subjected to 
ridicule, a story of a false sage occurs in Kathāsaritsā- 
gara. Since this Character has earned a place in the 
Indian literature his story is given below : 
There was once a city called Makandi on the banks of 
the river Ganga. In that city lived a sage who 
observed silence as a Vrata. One day when he went 
begging he saw a beautiful girl in a Vai$ya's house and 
the false ascetic was attracted by her. Breaking his 
silence he said “What a pity!” and left the place. The 
Vaisya was worried why the sage said so and approached 
him and asked why he broke his silence to say so. The 
sage said : "Your daughter is ill-omened. If you give her 
in marriage all of you remaining will perish. So pack her 
in a box and witha torch burning on the top of it set it 
afloat on the river." The Vaisya did so. 
The sage coming to his Āš$rama called his disciples to 
his side and said “To-night a box with a torch burning 
on the top of it will come floating on the river. You 
must take it and bring it to me without opening it." 
The disciples went to the river and seeing the box 
coming floating caught it and took it to their preceptor. 
But from a point high up in the river a prince had seen 
the box coming floating and had opened it. He had 
then released the girl from the box and had floated the 
box again filling it with a black monkey. When the 
disciples got the box to the guru he said Take it up- 
stairs and keep it there. There is a Pūjā to be conduct- 
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ed with the recital of sacred verses. It should not be 
seen by others. You can all go to sleep.” 
The false sage went up eager to enjoy the girl in the 
box and opened the box with pleasant thoughts. But to 
his utter horror there jumped from the box a ferocious 
black monkey who mauled him terribly. The Kapata- 
bhiksu was fooled. (Taranga 1. Lāvāņakalambaka, 
Kathāsaritsāgara). I 
KĀPĪ. A river. (M.B. Bhisma Parva, Chapter 9, Versc 
BED) 
KAPIDHVAJA. Arjuna. 
KAPILA I. A fierce sage. 
1) Genealogy and birth. Kapila was the son of Kardama- 
prajāpati, son of Brahma, born to him of his wife 
Devahūti, grand-daughter of Brahma and daughter of 
Svayambhuva Manu. 
Svāyambhuva Manu got two sons named Priyavrata and 
Uttānapāda and three daughters named Ākūti, Deva- 
hūti and Prasūti. The daughters were married to Ruci, 
Kardama and Daksa respectively. To Ruci was born of 
Ākūti a boy named Yajfia. He was a partial inearnation 
of Visnu. To Kardama was born of his wife Devahiti 
Kapilācārya, a great sage and the celebrated exponent 
of the Sankhya philosophy. Prasūti got many daughters 
(8th Skandha, Devi Bhagavata). 
Sage Kapila was known as Cakradhanus also. (Sloka 17 
Chapter 109, Udyoga Parva). 
Kardama married the daughter of Vaivasvata Manu 
called Devahiti. They spent their honeymoon in the 
air travelling throughout the world. Devahūti delivered 
nine daughters and a son named Kapila, Kardamapra- 
japati gave his daughters in marriage to Marici and the 
other sages. 
2) Kapila—incarnaiton of Visnu. The Brahmāņda 
Purana states that Kapila was the incarnation of Visnu. 
In Chapter 93 there is this statement : “Bhagavan 
Narayana will protect us all. The Lord of the universe 
has now been born in the world as Kapilācārya.” 
3) Kapila imparts spiritual knowledge to his mother. Kapila 
started a severe penance. At that time Kardamapra- 
japati died and Devahüti wife of Kardama and mother 
of Kapila approaehed Kapila and asked him to instruct’ 
her on the path of Bhakti Yoga. Kapila imparted to her 
spiritual knowledge and gave her instructions to follow 
the path of Bhakti Yoga for Salvation. She entered into 
a life of austerities and attained Samadhi. (3rd Skandha, 
Bhagavata). 
4) How Kapila burnt to ashes the Sagaraputras. Once there 
was a king called Sagara in the Solar dynasty. He had 
two wives named Kesini and Sumati. Ke$inī got a son 
named Asamaíijasa and Sumati got sixtythousand sons. 
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The Sagaraputras returncd to their father when they 
could not find the horse. But Sagara ordered “Go and 
dig again till you find it”. They went to the nether 
world. After eircling the eight elephants who carry the 
world they dropped down to the ncther world through 
the north-east corner of the earth. There they saw sage 
Kapila engaged in penanee and the sacrificial horse 
grazing by his side. ‘The sons of Sagara made a great 
hubbub there and Kapila produeed a big sound of 
rebuke and starcd at them. All the sixtythousand sons 
of Sagara were reduced to ashes. For more details see 
under Bhagiratha. (Sargas 39 and 40, Balakanda. 
Valmiki Ramayana) . 

5) Kafilayogaíástra. Kapila made the renowned Kapila- 
$astra sitting in his Á$rama and taught it to his mother 
Devahūti. Kapila was a great yogin. The yoga Šāstra 
itself is based on the Sankhya philosophy of Kapila. His 
Sankhya Šāstra, known as Kapila Šāstra also, contains 
the distinctive yoga of meditation and it ereates in you 
spiritual knowledge removing your ignorance totally. 
After teaching his mother his ‘Kapila’ he went to the 
Āšrama of Pulaha and lived there. (8th Skandha, Devi 
Bhāgavata ). 

6) Other details regarding Kapila. 

(i) Kapila was the preceptor of the King of Sindhu. 
5th Skandha, Bhāgavata). 

(ii) Kapila visited Bhisma while the latter was lying 
on his bed of arrows before his death. (Sloka 8, Santi 
Parva, M.B.). 

(iii) There oceurred a discussion once between Kapila 
and a Sage named ‘Gau’ on the subject whether Grhas- 
thadharma (doing one’s duty as a house-holder) or 
yogadharma (doing yoga praetiees) was superior. 

(Chapter 286, Santi Parva). 

(iv) Kapila was a sage of great brilliance of body. 
When the sons of Sagara went to the nether world in 
search of the horse they saw the sage Kapila sitting 
there radiating a brightness equal to that of fire. (Chap- 
ter 107, Aranya Parva). 

(v) Kapila was an authority on Sankhya and Veda 
and was a worshipper of Siva. (Sloka 4, Chapter 18, 
Anušāsana Parva). 

(vi) He has written two books, namely, Sānkhyapra- 
vaeana and Tattvasamāsa. 

KAPILA II. Another name of Sürya. (Sloka 24, Chap- 
ter 3, Vana Parva, M.B.). 

KAPILA III. A serpent king. It is believed that Kapila 
is one of the seven serpent Kings who hold the earth in 
its position. The others are: Dharma, Kama, Kāla, Vasu, 
Vāsuki and Ananta. (Šloka 41, Chapter 150, Anušāsana 


Parva). 


Once Sagara conducted an A$vamedha Yaga at a place KAPILA IV. Son of an. Agni named Bhànu. He was 


where the rivers Sindhu and Ganga meet. Armšumān, 
son of Asamaiijasa led the saerifieial horse. Indra dis- 
guised as a demon stole the horse when' it came to a 
mountain side and hid it in the nether worlds. 

Sagara sent his sixtythousand sons in seareh of the horse. 
They dug the whole continent of Jambüdvipa surround- 
ed by mountains. Devas, gandharvas and bhujaügas 


his fourth son and was believed to be another incarna- 
tion of sage Kapila (Sloka 21, Chapter 221, Vana 
Parva). 


KAPILA V. Another sage who was the father of Sali- 


hotra. He offieiated in a yajfia conducted by Upari- 
earavasu. (Chapter 336, Santi Parva). 


complained to Brahma. Then Brahma said: ‘“The whole KAPILA VI. A son of Visvāmitra who was a brahma- 


of this world belongs to Visnu. He has incarnated him- 


vadi. (Chapter 4, Anušāsana Parva). 


self as sage Kapila to kill the sons of Sagara and is KAPILA VII. A synonym of Siva. (Chapter 17, Anušā- 


now in the nether-world bearing this world. In the fire 


sana Parva). 


of his anger the Sagaraputras will be burnt to death”. KAPILA VIII. A synonym of Visnu. (Chapter 149, 


On hearing this all of them came back. 


Anu$asana Parva). 
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KAPILA I. Daughter of Daksaprajāpati. Kašyapa 
married Kapilā. (Śloka 12, Chapter 65, Ādi Parva 
M.B.). 

KAPILĀ II. A holy place of Kuruksetra. If one bathes 
in a sacred pond there one will get the benefit of 
making a thousand Godānas (giving away cows as 
gifts). (Chapter 83, Vana Parva). 

KĀPILĀ III. A river. (Chapter 9, Bhīsma Parva). 

KAPILĀ IV. The mother of Paücasikha. (Chapter 218, 
Santi Parva). 

KAPILA (M). Seventh division of Kusadvipa. (M.B. 
Bhisma Parva, Chapter 12, Verse 14). 

KAPILAHRADA. A sacred place in Kasi. If one bathes 
there one will get the benefit of performing a Rājasūya 

ajiia. 

KAPILAKEDARATIRTHA. A holy place of ancient 
India. Sage Kapila stayed here for some time. If one 
bathes in a pond there one will acquire the art of 
becoming invisible to others (Chapter 83, Vana Parva, 


M.B.). 

KĀPILAŠĀSTRA. The Šāstra made by Kapila, the 
sage. After making this Sastra Kapila communicated it 
to his mother Devahūti. (Devi Bhagavata 8th 
Skandha) . 

KAPILASVA. Son of a King called Kuvalāšva. A sage 
named Dhandhu destroyed him. (Sloka, 40 Chapter 
204, Vana Parva) 

KAPILA TIRTHA. A sacred pond owned by a King 
called Kapila. (Sloka 32, Chapter 84, Vana Parva). 

KAPILAVATA. A sacred place. If you stay there and 
observe fasting you will get the benefit of giving 
away in charity a thousand cows. (Chapter 84, Vana 
Parva). 

KAPILEYA. Sonof Viívàmitra. After saving Suna‘- 
śepha from death, Vi$vamitra was fondling the child 
on his lap. At that time, the child's father Ajigarta 
came to him and wanted Višvāmitra to return the 
child to him. Višvāmitra then told him Like 
Kāpileya and Bābhravya, this is also my son.” 
From this we may infer that Kāpileya must have 
been_Vig vamitra’s son. (Aitareya Brahmana). 

KAPINJALA. A river of ancient India. (Sloka 26, 
Chapter 9, Bhisma Parva). 

KAPINJARA. (KAPINJALA). A bird. There is a 
story about the origin of this bird in the Mahabharata. 
Once Tvastā created Trifiras to kill Indra. Triširas had 
three heads. When by one head he recited the Vedas by 
another head he drank wine and by the third he looked 
at the world wickedly. Indra envious of the growing 
strength of TriSiras‘felled him down by his Vajrayudha. 
A person called Taksaka carrying an axe came that 
way then and by orders from Indra he cut off the heads 
of Trisiras. When the heads fell down there emerged 
from them birds called Kapifijala, Tittiri and Kala- 
pingala. From the head which recited the Vedas came 
the birds Kapifijalas; from the head that drank the 
wine came the birds Kalapingalas; and from the head 
that looked at the world with wickedness came the 
birds Tittiris. (Chapter 9, Udyoga Parva). 

KAPISKANDHA. A soldier of Skandadeva. (Sloka 57, 
Chapter 45, Salya Parva.) 

KAPOTA. A son of Garuda. 
Parva). 

KAPOTA. A sage. Citrāngadā, the daughter of 
Kakutstha and Urvasi, was his wife. She had two sons 


(Chapter 101, Udyoga 
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named Tumburu and Suvarcas. Kapota received much 
wealth from Kubera and gave it to his sons. Once 
Kāpota cursed Tārāvatī, the queen of Candra:ckhara, 
that she would bring forth two sons with monkey-faces. 
(Kalika Purana, Chapter 56). - 

KAPOTAROMA (KAPOTALOMA). Son of the 
emperor Sibi who was greatly devoted to his depend- 
ants, (For genealogy see under Sibi). He had another 
name Audbhida. (Chapter 197, Vana Parva). He was a 
prominent member of the court of Varuņa. (Santi 
Parva). 

KARABHA. A King who bowed before Jarasandha, 
King of Magadha. (Sloka 13, Chapter 14, Sabha 
Parva, M.B.). 

KARABHAJANA I. A King of ancient India. 

KARABHAJANA II. One of the nine celebrated sons of 
Rsabhadeva. He wasa vogin of divine wisdom. He 
imparted spiritual knowledge to these present at the 
yajüa of the King of Videha. (Skandhas 4 and 5, 
Bhāgavata). 

KARABHANJAKA. A place of habitation in ancient 
India. (Sloka 69, Chapter 9, Bhisma Parva). 

KARABHI. Son of Sakuni. (Matsya Purana). 

KARAHATAKA. A country of south India. Sahadeva 
conquered this country. (Chapter 31, Sabha Parva, 
M.B.). — 

KARAKA. A place of habitation 
Chapter 9, Bhigma Parva). 

KARAKARSAKA. A brother of the Raja of Cedi. 
Sarabha is the other brother. The Raja of Cedi along 
with his brothers, Karakarsaka and Sarabha, helped 
the Pāņdavas in the great battle. (Sloka 47, Chapter 
50, Udyoga Parva). 

KARAKASA. A soldier who fought on the side of,the 
Kauravas. He stood and fought at a strategic point in 
the Garuda Vyūha forined by Drona. (Sloka 6, 
Chapter 20, Droņa Parva). 

KARALA. A Deva Gandharva. He took part in the 
birthday celebrations of Arjuna. (Chapter 122, Adi 
Parva, M.B.). : 

KARALADANTA. A great Sage. He was a bright 
member of the court of Indra. (Chapter 7, Sabhā 
Parva, M.B.). 

KARALAJANAKA. A King of Mithilā. Vasistha impart- 
ed to him spiritual knowledge. (Santi Parva). 

KARALAKSA. A soldier of Skandadeva. (Chapter 45, 
Salya Parva). p 

KARAMALASAMPRADAYA. The method of counting 
the number of recitals of a prayer by using the fingers 
of the hand. (See under Gāyatrī). 

KARAMBHA. Brother of Rambha, father of Mahisāsura. 
See undcr Mahisa. 

KARAMBHA. A princess of Kalingadefa. She was 
married to Akrodha, a King of the Ptruvarhga. She 
was the mother of Devatithi. (Sloka 22, Chapter 95, 
Adi Parva). 


in ancient India. 


KARANA. Another name of Yuyutsu. See under 
Yuyutsu and Varna. 

KARANDHAMA. 
1) General information. A King of Iksvaku Varnša. 
Descending in order from Iksvāku came Virhga— 
Kalyāņa—Khanīnetra—Suvarcas.  Suvarcas later on 
became famous as Karandhama. 
2) How he got his name Karandhama. Once there came 


afamine in the country of Suvarcas. The treasury 
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became empty. Taking that opportunity the enemies 
attacked his country. There was no army for him to 
fight against his enemies. Meditating upon God he 
blew his hands and then an army sufficient to fight 
his enemies appeared bcforc him and using that he 
defeated them. Because hc arranged an army by 
Karadhamana (blowing of hands) he was given the 
name of Karandhamana also. 

3) Other details. 

(i) The celebrated King Aviksit was the son of 
Karandhama. (Chapter 4, Ašvamedha Parva). 

(ii) Karandhama was a prominent member of the 
court of Yama. (Sloka 16, Chaptcr 8, Sabha Parva). 

KARANDHAMANA. See under the word Karandhama. 

KARANDHAMANA (M). A tirtha situated near the 
southern oeean. The five holy places in the southern 
oecan, viz. Agastya tirtha, Saubhadra tīrtha, Pauloma 
tīrtha, Karandhamana tirtha and Bhāradvāja tirtha were 
called Pafica tīrthas. In the course of Arjuna’s 
pilgrimage, he visited these Pafiea tīrthas. At that 
time, the Sages never used to go there. There was a 
special reason for it. The five celestial women, Varga, 
Saurabheyi, Samici, Budbuda and Lata used to live in 
them in the form of crocodiles as a result of a sage’s 
eurse. Arjuna liberated all of them. (For details see 
under the word ''Vargā”). 

KARANJANILAYA. Analā, the mother of all trees. 
She was the daughter of Daksa and the wife of 
Kašyapa. She is known as Vīrudhā also. That was how 
Virut beeame a synonym of tree. It is believed that 
Analà stays in the tree Karaūja. To obtain blessings 
from Analā people worship the Karafija tree. (Slokas 
35 to 36, Chapter 230, Vana Parva). 

KARAPARVAN. A holy place in the Sarasvati river 
valley. (M.B. Salya Parva, Chapter 54). 

KARASKARA. A despised country of ancient times. 
There is a reference to this country in the Maha- 
bhārata, Karna Parva, Chapter 44. 

KARATA. A place of habitation of aneient India. 
(Šloka 63, Chapter 9, Bhīsma Parva). 

KARATOYĀ. A holy river. This river worships Varuna 
sitting in his eourt. (Sloka 22, Chapter 9, Sabhā 
Parva). If one stays on the shores of this river and 
observes fasting for three days one would get the bene- 
fit of performing an A$vamedha yaga. 
Vana Parva). 

KARAVIRA I. A prominent 
Chapter 35, Ādi Parva). 

KARAVIRA II. A mountain on the southern side of 
Mahāmeru. See under Mahameru. 

KARAVIRA III. There was once a country named 
Karavira on the base of the mountain Gomanta. 
That eountry was being ruled by a King ealled 
Srgālavāsudeva, He was killed by $ri Krsna and 
Balarama together as per instructions from Parašurāma. 
(10th Skandha, Bhāgavata). 

KARAVIRA IV. A forest in the neighbourhood of 
Dvārakā. (Chapter 38, Sabha Parva). 

KARAVĪRĀKSA. A demon. He fought against Rāma 
and Laksmana along with Khara, Dūsaņa and 
Triširas. (Sloka 24, Chapter 26, Aranya Kanda, 
Valmiki Ramayana). 

KARAVIRAPURA. A holy place. If one bathes in 
this place one will attain the form of Brahma. (Chapter 
25, Anušāsana Parva). 


serpent.  (Sloka 12, 
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KARDAMA I. A Prajāpati. Pulaha, son of Brahmā, be- 

got of his wife Ksamā three sons named Kardama, 
Urvarīyān and Sahisnu. (Chapter 10, Armnša 1, Visņu 
Purana). Of these three Kardama married Devahüti. 
Devahiti was the daughter of Svayambhuva Manu and 
m of Ākūti and Prasüti. (8th Skandha, Devi Bhāga- 
vata). 
Devahüti was an ideal wife and served her husband 
with great dcvotion. Kardama was pleased with his 
wife and presented her with an aeroplane. Kardama 
and Devahüti eondueted then a tour of the worlds in 
that plane. Devahüti delivered nine daughters and a 
son. Thc daughters were married to Mariei and other 
sages and the son grew into the celebrated Sage 
Kapilacarya. Kardama then entered into Samadhi. 
(Sitting in yoga and eourting death of one’s own 
aceord). (3rd Skandha, Bhāgavata). 

KARDAMA II. A virtuous serpent. (Chapter 35, Adi 
Parva). 

KARDAMA III. This Sage sits in the eourt of Brahmā 
and worships him. (Sloka 19, Chapter 11, Sabha 
Parva, M.D.). 

KARDAMA IV. A celebratcd sage who was the grand- 
son of Viraja. He had a son named Anaüga. (Sloka 90, 
Chapter 59, Santi Parva). 

KARDAMILAKSETRA. A temple near the mountain 
of Samarīga. Bharata was crowned King at this temple 
(Sloka 9, Chapter 135, Vana Parva). 

KARENUMATI. Daughter of Sigupala, King of Cedi. 
Nakula married her and they got a child named Nira- 
mitra. (Sloka 79, Chapter 95, Adi Parva). 

KARISA. A son of Visvāmitra. (M.B. Anušāsana Parva, 
Chapter 4, Verse 55). 

KARISAKA. A placc of habitation in ancient India. 
(Chapter 9, Bhisma Parva, M.B.). 

KARISINI. A river. (Chapter 9, Bhisma Parva). 

KARITI. A place of habitation in ancient India. (Chap- 
ter 9, Bhisma Parva). 

KARKAKHANDA. A place of habitation in ancicnt 
India. This place was conquered by Karna for Duryo- 
dhana. (Vana Parva). 

KARKANDU. A saintly King mentioned in Sūkta 112, 
Anuvāka 16, Mandala 1 of Rgveda. 

KARKARA. A prominent serpent. See under Kadrü. 

KARKATI. See para 12 under Brahma. 

KARKI. The son of the sage Apastamba by his wife 
Aksasūtrā. 

KARKOTAKA. A terrible serpent. 

1) Birth. This serpent was born to Kagyapa,by his 
wife Kadri. . 

2) The curse. Once Karkotaka cheated the sage Nārada. 
The angry sage eursed him and said that he would 
have to remain without the power of movements in 
the forest till Nala came to rescue him. From that day 
Karkotaka lived in that forest, awaiting the arrival of 
Nala. 

3) Nala and Karkotaka. Once a wild fire spread all 
over the forest. Karkotaka whose power of movement 
was destroyed by Nārada's curse, cried aloud, ealling 
upon Nala to eome and save him. It was at this time 
that Nala arrived at the spot after leaving Damayanti 
in the forest. Nala came to him, on hearing his cries. 
The serpent informed Nala about the story of Nārada's 
curse and reducing himself to the size of a thumb sat 
on the ground. Nala removed him to a safc spot away 
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from the fire. The serpent asked Nala to walk a few 
steps counting his footsteps. Nala did so and at thc 
tenth step, Karkotaka stung him and his whole body 
was turned blue. Suddcnly Karkotaka assumed his own 
original shape and spoke to Nala as follows:—‘‘I have 
changed your appearance so that people may not be 
able torecognize you. Kali who is troubling you, still 
lives within you. It is he whois affected by my 
poison. You need not fear danger from poison any 
more. You will never be defeated in battle. Go and 
engage yourself as the charioteer of Rtuparna, King of 
Ayodhya. You will teach him A$vahrdaya mantra. In 
rcturn for it he will teach you Aksahrdaya mautra. 
Here are two garments which I give you. If you put 
them on, you’ will be restored to your own shape. 
May you be blessed again with a happy family life.” 
After saying this, Karkotaka vanished. (M.B. Vana 
Parva, Chapter 66). . 

KARKOTAKA. A land beyond the eastern ocean. It is 
not far from there to the river Sitoda. The Udaya 
mountain is just across it. (Kathàsaritsagara ). 

KARMABHÜMI. The land of Bharata. How this con- 
tinent got the name of Karmabhümi is given below. All 
those born in this land enjoy a life in Svarga, on earth 
or in hell according to thc class to which their actions 
belong namely Sāttvic, Rājasic or Tāmasic. It is possible 
for only this land to obtain for its people life in other 
worlds.! Therefore this land got thename Karmabhümi. 
(8th Skandha, Devi Bhāgavata). 

KARMAJIT. A King of the family of Arjuna. He was 
the son of Brhatsena and the father of Srutafijaya. (9th 
Skandha, Bhāgavata). i 

KARŅA I. The eldest son of Kunti. Though he was the 
brother of the Pāņdavas he joined sides with the Kaura- 
vas and became the King of Anga. So the name of 
Karna comes in the genealogy of the Anga royal family. 
1) Genealogy. Descending in order from Visnu:— 
Brahmā-Atri- Candra-Budha-Purūravas- Ayus - Nahusa- 
Yayati-Turvasu-Vahni-Bharga-Bhanu-Tribhanu-Karan- 
dhama-Marutta - (Marutta had no son and he adopted 
Dusyanta) - Dusyanta - Varūtha - Gandira - Gandhara- 
Kola-Druhyu-Babhrusetu - Purovasu - Gharma - Ghrta- 
Vidusa-Pracetas-Sabhānara-Kālanara - Srfijaya - Puraii- 
jaya-Janamejaya-Mahāsāla-Mahāmanas-Ušīnara - Titi- 
ksu-Rusadratha-Paila-Sutapas-Bali-Anga - (The Anga 
dynasty begins) - Dadhivāhana - Dravīratha - Dharma- 
ratha-Citraratha- Satyaratha - Lomapada - Caturanga- 
Prthulaksa-Campa-Haryanga-Bhadraratha-Brhatkarma- 
Brhadbhānu-Brhadātmā-Jayadratha-Brhadratha- Viéva- 
jit-Karna. 

2) Birth of Karna. Pándu, a King of Candravarhéa, 
married Kunti, daughter of King Sürasena. This girl 
was brought up even from childhood by a King called 
Kuntibhoja. She grew up in the palacc ofthe King. She 
was once put in charge of attending to the welfare of 
those engaged in religious duties. "The sage Durvāsas 
came there then and stayed for four months as the king's 
guest. Kunti served the sage during hisstay there with 
so much care, patience and devotion that the sage was 
immensely pleased and gave hcr at the time of his de- 
parture a divine mantra. If she called upon any god 
repeating that mantra once, that god would manifest 
himself to her and bless her with a son equal to him 
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in glory. The mantra was to be used only five times. 
Kunti was young and wanted to test the power of the 
mantra. So she recited the mantra meditating on the 
Sun. Instantly she felt shc saw a divine person coming 
to her from the sun. She was perplexed. But the 
divine form embraced her and consoled her saying that 
she would never lose her virginity even if she bore a 
son from him. None excepting her step-mothcr knew 
about this. In due course Kunti delivered a male child 
and with the help of her step-mother she put that child 
in a box and floated it on the river Ašvā. 

That box leaving the river Ašvā entered the Yamunā 
river and leaving Yamunā it entered the river Gangā. 
Drifting slowly the box reached Campāpurī, a country 
ofSütas. Adhiratha born of the Sūtavamša and an ally 
of the Kauravas, saw a box floating on the river while 
he went for his bath and took it home. Rādhā, wife of 
Adhiratha, who was childless was greatly pleased to see 
a babe inside the box and they adopted it and brought 
it up. The boy was namcd Vasusena. It was this babe 
that became the celebrated Karna afterwards. (Four 
chapters from 305, Vana Parva). 

3) Education of Karna. Karna grew up in the house of 
Adhiratha in the country of Anga bearing the names 
Vasusena and Vrsa. Kunti knew this through spies. 
When the time came for imparting education to Karna 
Adhiratha sent him to Hastināpura to the presence of 
Drona for teaching him archery. Karna studied under 
Krpa and Parašurāma also. After his education he 
entered into a treaty with Duryodhana. (Chapter 309, 
Vana Parva). 

4) Karna is cursed. Karna was cursed by a brahmin and 
Parafurama. The story is given below. 

Even while they were studying archery Arjuna and 
Karņa vied with each other. Karņa oncc requested 
Drona to teach him in private the secret of the Brahma 
missile to fight against Arjuna. But Drona did not 
accede to his request. 

Karna then went to Mahendragiri and bowed before 
Para’ urama and represented himself as a member of the 
Bhrgu family. He said he had come to him to be his 
disciple and learn the secret of the Brahma missile from 
him. Para$urama believed him and .accepting him as 
his disciple taught him many new techniques in archery. 
Once Karna was wandering in the vicinity of the - 
aérama when he saw a lonely cow grazing there and 
Karna without knowing that it belonged to a brahmin 
sent an arrow and killed it. The brahmin got furious 
and cursed Karna thus "Oh, sinner, the wheel of your 
chariot would go down in the mud when you face the 
enemy to fight against whom you are now taking training. 
Then, when you stand perplexed, your opponent would 
cut off your head.” Karna requested for a removal of 
the curse but the brahmin refused to show any mercy. 
Para$urāma taught Karna the secret of the Brahma 
missile. One day tired after a day’s fast and a walk 
around the arama with his disciples Parašurāma slept 
resting his head on the lap of Karna. Then a 
beetle named Alarka attacked Karna and started sucking 
blocd from his thigh. Blood was oozing from lis thigh 
and still Karna did not stir from his position lest it 
should disturb his guru in his nap. Suddenly Paragu- 
rāma awoke and stared at the beetle and the beetle fell 


I According to a belief of old, all other parts of the world excepting Bharatavarsa were inhabited bv Devas, 
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dead. It then took the form of a demon and rising up 
in the air said 'Svāmin ! I was once a demon called 
Darnša. Once I carried away by force the wife ofthc 
sage Bhrgu and the angered sage cursed meand made 
me a bcetle. When I craved for pardon hesaid 
that I would be given my original form by Parašu- 
rāma.” 


When the demon disappeared saying so much Parašu- 
rāma turned to Karņa who stood with respcct, his dress 
all covercd with blood. Parašurāma said : "No brah- 
min can bear so much pain with such patience. Surely, 
you are not a brahmin. Let me know the truth." Trem- 
bling with fear Karna revealed his identity and then 
Parašurāma cursed him saying "You will forget the 
secret of the Brahma missile at the time when you want 
to use it against your cnemy.”” (Chapters 2 and 3, Santi 
Parva). 


5) How Karna became the King of Aiga. The Pandavas 
and Kauravas were studying archery under Dronacarya 
together and Karna also was among them. When their 
education was complete a day was fixed to exhibit the 
skill of the students. The public also was invited to see 
the skill of the princes. Everybody showed his best and 
Arjuna displayed super-human skill so that the vast 
assemblage was lost in wonder and admiration. Then 
strode Karna to the scenc and not only did he duplicate 
with ease Arjuna’s feats but he did show something 
more. The assemblage was dumbfounded. Arjuna turnn- 
ed pale. At this moment Krpa stood up and questioned 
the right of Karna to compete with these with royal 
blood in them. Then rose Duryodhana and said: “If 
the combat is not in order simply because Karna is not 
a prince it is easily remedied. I crown Karna as the 
King of Anga’’. Then there came to the scene the aged 
Adhiratha, the foster-father of Karna, and as Karna 
saw him coming he went and bowed before him and 
Adhiratha embraced him with tears in his eyes. (Chap- 
ters 134 to 136, Adi Parva, M.B.). 


6) Karna’s armour and ear-rings. Karna was born with an 
armour on his body and rings in his ears: Chapter 99 
of Adi Parva says thus : “To Kunti was born of Sürya 
the mighty Karna. Even at his birth hewas adorned 
with an armour over his body and rings in his ears." 

Sürya had ordained that as long as Karna wore the 
armour and ear-rings he would be unconquerable. 
Indra knew this and wanted to get Karņa rid of these 
so that Arjuna, his son, might gain a victory over Karna. 
Karņa was reputed for hischarity and Indra under the 
garb of a brahmin went to Karna and begged of him 
his ear-rings and armour. The Sun god had already 
warned him in a dream that Indra would thus try to 
deceive him. Still Karna could not bring himself to refuse 
any gift that was asked of him and so he cut off the 
ear-rings and armour with which he was born and gave 
them to the Brahmana. The only request that the noble 
Karna did make was that in separating the ornaments 
from his body no wound should be made. Indra did it 
with great skill neither hurting him nor making even a 
scratch on this body. Indra bade Karna ask for any 
boon he wanted. The Sun god had also advised him to 
ask for a good weapon in return in case he gave away 
his assets and so he rcquested Indra the best ofthe 
weapons he posscssed. Indra gave him his weapon, the 
Sakti, called Vaijayanti also. Karna had to use that 
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weapon to kill the great Ghatotkaca in the Mahābhā- 
rata battle, 


7) Other details. 


(i) Karna was present at thc Svayamvara of Draupadi. 
(Šloka 4, Chapter 185, Ādi Parva). 

(ii) Bhima dcfeated Karna once in a single combat. 
(Sloka 20, Chapter 34. Sabha Parva). 

(iii) Karna took part in the Rājasūya of Yudhisthira. 
(Šloka 7, Chaptcr 34, Šānti Parva). 

(iv) Karna defeated Jarāsandha once in a single com- 
bat. Chapter 44, Sabhā Parva). 

(v) Karņa defeated in his victory march many kings 
like Drupada, Bhagadatta and Kerala. (Chapter 254, 
Aranya Parva). 

(vi) Karna conquercd the cities of Malini and Campa 
and annexed them to the country of Anga. (Chapter 5, 
Karņa Parva). 

(vii) Karna prompted Duryodhana to teasc the Pánda- 
vas living in the forest. (Chapter 7, Vana Parva). 
(viii) Karna swore that he would kill Arjuna. (Chapter 
257, Vana Parva). 

(ix) Karņa lost his clothes during a fight against the 
king of Virāta. ( Chapter 65, Virāta Parva). 

(x) Kāņdaprstham is the name of Karna's bow. 

8) Karma and the Kuruksetra battle. The great battle of 
Mahābhārata lasted for eighteen days and somc of the 
incidents touching Karna during that period are given 
below : 

(i) Before the great wār started Kunti went alone to 
the shores of Gangā and met Karna. She then confessed 
to him that she was his mother and that the Pandavas 
were his brothers. She advised Karņa to join sides with 
the Pandavas and the Sun god approved of it. But 
Karna refused to do so. He said he would never forsake 
Duryodhana who had brought him up from his child- 
hood at a time when he was in peril. But he promised 
his mother that he would never kill any of her other four 
sons but would kill Arjuna in the battle-field. (Chapter 
146 Udyoga Parva). 

(ii) Karna started his fight against the Pandavas after 
taking blessings from Bhīsma. (Chapter 3, Drona 
Parva). 

(iii) Karna fought against the princes of Kekaya, 
Arjuna, Bhima, Dhrstadyumna and Šātyaki in single 
combat. (Chapter 32, Drona Parva). 

(iv) Abhimanyu defeated Karna ina single combat. 
(Chapter 40, Drona Parva). 

(v) Karna made Bhima unconscious. (Chapter 139, 
Drona Parva). 

(vi) Karna once withdrew a bit when hit by the arrow 
of Arjuna. (Chapter 139, Drona Parva). 

(vii) Karna insulted Krpācārya at one time. (Chapter 
158, Drona Parva). 

(viii) Karna killed Ghatotkaca with the weapon Sakti 
which Indra had given him in exchange for the armour 
and ear-rings which he had given Indra. (Chapter 180, 
Drona Parva). 

(ix) Karna ran away from the battlefield whcn he 
heard that Drona was dead. (Chapter 193, Karna 
Parva). i 

(x) Karņa was made the Generalissimo of the Kaura- 
va army when Drona died. (Chapter 10, Karna Parva). 
(xi) Salya became the charioteer of Karna (Chapter 
86, Karna Parva). 

(xii) The beautiful headwear of Arjuna fcll down to 


KARŅA II 


the ground by the snake-faced arrow of Karņa. (Chap- 
ter 90, Karņa Parva). 

(xii) When Arjuna was fighting against Karna the 
chariot-wheels of Karna sank into the ground. (Chapter 
90, Karna Parva). 

(xiv) Arjuna slew Karna. (Sloka 50, Chapter 91, 
Karna Parva). 

(xv) Karna had three sons named Citrasena, Satyasena 
and Susena. All the three were killed at Kuruksetra by 
Nakula. (Slokas 19 to 50, Chapter 10, Salya Parva). 
9) Karna goes to heaven.* After his death Karna went to 
heaven and merged with his father, the Sun god. (Sloka 
20, Chapter 5, Svargārohaņa Parva). 

10) Names of Karna. 

(i) Because Karna was born with an effulgence (Vasu) 
he was first given the name Vasuseņa. 

(ii) Because he was born with Kundalas (car-rings) 
in his Karnas (ears) he was called Karna. (Chapter 

302. Aranya Parva). 

(iii) Besides these two he had many other names. 

A few are given below: 

Adhirathi, Adityanandana. Adityatanaya, Angarāja, 
Angešvara, Arkaputra, Bharatarsabha, Goputra, Kaun- 
teya. Kuntīsuta, Kurūdvaha, Kuruprtanāpati, Kuruvīra, 
Kuruyodha, Pārtha, Vrsātmaja, Rādhāsuta, Rādhāt- 
maja, Rādheya, Ravisūnu, Sauti, Sāvitra, Sūryaja, 
Sūryaputra, Sūryasambhava, Sūta, Sūtanandana, Sūta- 
putra, Sūtasūnu, Sütasuta, Sūtatanaya. Vaikartana, 
Vaivasvata and Vrsa. 

KARŅA II. A son of Dhrtarāstra. Bhīmasena killed 
this Karna, (Chapter 67, Bhisma Parva). 

KARŅA III. Younger brother of Ghaņta. See under 
Ghantàkarna. 


KARNAKA. A barber who lived in Kāšī. (Chapter 29, 


Harivamša). 

KARNANIRVAHA. A sage who attained Svarga after 
observing correctly the duties of Vanaprastha. (Sloka 
18, Chapter 244, Santi Parva). 

KARNAPARVA. One of the Parvans of Mahābhārata, 
See under Mahābhārata. 

KARNAPRAVARANA. A country of South India. The 
army of Duryodhana containcd soldiers from this 
country. (Sloka 13, Chapter 51. Bhisma Parva). 

KARŅAPRĀVARAŅA (S). An ancient tribe of people 
who inhabited the shores of thc sea in the south. The 
one distinctive feature of this tribe was that their ears 
were extraordinarily long, drooping down to the feet. 
Sahadeva conquered and subdued this tribe. (Sloka 
67, Chapter 31, Sabhā Parva). They once brought to 
Yudhisthira many | valuable presents and paid their 
respects to him. (Sloka 19, Chapter 52, Sabha Parva). 

KARŅAPRĀVARAŅĀ. A follower of Skandadeva, 
(Chapter 46, Sloka 25, Salya Parva). 

KARNASRAVAS. A sage who was a member of 
the court of Yudhisthira. (Sloka 23, Chapter 26, Vana 
Parva). 

KARNATAKA. A country of South India. Mahā- 
bhārata says like this: “Thcre are a few more countries 
to the south and they are: Drāvida, Kerala, Prācya, 
Musika, Vanavāsika, Karņātaka, Māhisaka, Vikalpa 
and Müsaka." (Chapter 9, Bhisma Parva). 

KARŅAVESTA. A Ksatriya King. He was the incar- 
nation of an Asura named Krodhavaša. (Chapter 67, 
Adi Tarva). 
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KARNIKA. One of the eleven Devakanyakās who sang 
and danced in the Janmotsava of Arjuna. The others 
are: Menakā, Šahajanyā, Pufijikasthala, Ķtusthalā, 
Ghrtācī, Višvācī, Pürvacitti, Ullocā, Pramlocā and 
Urvašī. (Chapter 123, Ādi Parva). 

KARNIKARAVANA. A forest to the north of the moun- 
tain Sumeru. All the six seasons appear there at the 
same time and so this forest is always fillcd with flowers. 
(Chapter 6, Sloka 24, Bhisma Parva). 

KARPARA, See under Ghata. ‘ 

KARPASIKA. A country in ancient India. The maids 
of this country served in the Rājasūya of Yudhisthira. 
(M.B. Sabha Parva, Chapter 51, Verse 8). 

KARSAPANA(M). (KARSIKAM). A measure of 
weight for gold and silver in ancient India, 

KARSNI. A Deva Gandharva. Mahabharata, Adi Parva, 
Chapter 122, Verse 56 says that he participated in the 
celebrations connected with Arjuna’s birth. 

KARTĀ. A Vi$vadeva, (Sloka 35, Chapter 91, Anu- 
$asana Parva). 

KARTASVARA. An Asura. Once this Asura became 
world emperor. (M.B. Šānti Parva, Chapter 227, 
Verse 52). 

KARTAVIRYARJUNA (KĀRTAVĪRYA). A renowned 
King of the Hehaya dynasty. 

1) Genealogy. From Mahāvisņu were descended in the 
following order: Brahma—Atri— Candra—Budha— Purü- 
ravas — Āyus— Yayati—Yadu—Sahasrajit— Satajit— 
Ekavīra—( Hehaya)—Dharma—Kaņi — Bhadrasena — 
Dhanaka—Krtavirya—K artaviryarjuna. 

2) Hehaya Dynasty and Bhargava Dynasty. The Hehayas 
were Ksatriyas and the Bhārgavas were Brahmanas. 
The Bhargava sages were the family preceptors of the 
Hehaya Kings. The Hehayas who were generous and 
charitable, used to give plenty of wealth to the Bharga- 
vas. Consequently in course of time, the Bhargavas 
grew wealthy whilc the Hehayas gradually declined. In 
order to tide over their difficulty, the Hehayas decided 
to borrow some money from the Bhargavas. But the 
Bhargavas refused to oblige, on the plea that they had 
no money. The enraged Ksatriyas (Hehayas) began to 
persecute the Bhrgus (Bhargavas). The Bhrgus left for 
the Himalayas after burying all their treasures under 
the floor of their Agramas. The Ksatriyas pursued 
them and hunted them even there. At last a Brahmani 
who belonged to the Bhargava race, gave birth to a 
sage named Aurva through her thigh. With his birth 
the Hehayas began to lead a less aggressive life. After 
the lapse of many years, the mighty Kartaviryarjuna 
was born in the Hehaya dynasty and the mighty sage 
Jamadagni was born in the Bhrgu dynasty. Both of 
them nourished their hereditary feud. With his capital 
in the city of Mahismati on the banks of the river 
Narmada, Kārtavīryārjuna began his reign. (See 
under Aurva I). 

3) Thousand Hands of  Kartaviryárjuna. Once when 
Kārtavīryārjuna was living in his capital Māhismatī, 
the sage Nārada happened to come there. The King 
greeted him with due reverence and asked him what 
course of action was to be followed for attaining 
moksa (salvation) and at the same time for enjoying 
worldly pleasures. Nārada replied that by performing 
the rite known as “Bhadradipa Pratistha’’, both these 
objects could be achieved. Accordingly, Kārtavīrya 
went to the banks of the river Narmada with his wife 
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and began the observance of Bhadradīpa Pratisthā. 
Kārtavīrya's guru was Dattātreya, the son of Atri. At 
the conclusion of the Yaga rites, Dattatreya who was 
pleased, asked Kārtavīryārjuna what boons he wished 
to have. Kārtavīrya with joined palms asked him many 
boons one of which was that he should have a thousand 
arms. Dattātreya granted him the boons, and Kārta- 
virya wlio became proud of his new possession, ruled at 


Mahismati for 86,000 years. (Brahmanda Purana, 
Chapter 44). 
4) Vayu’s Warning. Kārtavīryārjuna who returned 


triumphant aftcr receiving the boon from Dattātreya 
heard a mysterious voice warning him in the following 
words :—**You fool ! Don't you know that a Brahmana 
is superior to a Ksatriya? A Ksatriya governs his 
subjects in alliance with the Brāhmaņa”. On hearing 
this, Kartavirya became angry. He understood that 
Vayu, the divine messenger was behind the mysterious 
voice. He despised Vayu and argued that a Ksatriya 
. was superior to a Brahmana. Vayu gave him a warn- 


ing that a Brāhmaņa would curse Kārtavīrya. (M.B. 
Anušāsana Parva, Chapter 152). 
5) Kārtavīrya cursed by the sage. Once Agni (fire-god) 


approached Kartavirya and begged for food. The King 
allowed him to feed upon mountains and trees from any 
part of his Kingdom. So Agni began to devour the 
woods and hills. This led to the burning down of an 
Arama owned by a sage called Āpava. The enraged 
Sage came to know that Kārtavīryārjuna was respon- 
sible for the havoc and pronounced a curse that Para$u- 
rama would chop off all the thousand hands of Kārta- 
vīryārjuna. 
6) Kartaviryarjuna and Ravana. In the course 
triumphal march, after conguering the whole 
Rāvaņa once arrived with his forces on the bank of the 
river Narmadā. Enjoying the smooth flow ofthe crystal 
clear stream of the Narmadā and the pleasant sand 
banks in the river-bed, he spenta night there with his 
followers. Early next morning he took his bath in the 
river and setting up the idol of Šiva on the sand bank, 
began to worship it. 
Just then Kārtavīryārjuna and his wives came to the 
place and began their water sports, a few yards down 
the river from the place where Rāvaņa was sitting. As 
' part of his amusements, Kārtavīrya stopped the flow of 
the river by making a dam with his thousand arms. 
This caused the level ofthe water to rise and Rāvaņa 
with his materials of worship was submerged in the 
flood. Enraged at this disturbance to his worship, he 
sent two of his men down the river bank to find out 
what was happening. They traced the source of the 
trouble to Kārtavīryārjuna and his water-sports and 
reported the matter to their master. At once Ravana 
armed himself with his bow rushed to Kārtavīryārjuna 
and began a fierce fight. Atlast Ravana fell down under 
the heavy stroke of Kartavirya’s mace and was bound 
in chains and imprisoned. He lay there for one year. 
Rāvaņa's father sage Pulastya came to know of this and 
he went to Kārtavīrya's palace. He was received with 
due respect and at his request, Kārtavīrya relcascd 
Ravana and after that they remained friends for life. 
(Uttara Ramayana). 
7) Kartavirya and Reņukā's Death. One day when 
Para$uráma was fourteen years old, his father sage 
Jamadagni went to the forest to fetch some Samits 


of his 
world, 
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(sacrificial twigs). Jamadagni’s wife, Renuka swept and 
cleaned the Agrama and went to the river Reva to fetch 
water and Parašurāma was left behind in the Āšrama. 
Whenshe reachcd the river bank, she saw Kartaviryarjuna 
indulging in amorous pleasures with his wives in the 
water. She waited unobserved on the bank for some 
time and after they had left the placc, she stepped into 
the river.. But since the water was muddy, she had to 
go to another place in the river to get clear water. 
There also she lingcrcd for a few minutes, looking at 
the amorous amusements of Citraratha, King of Salva, 
with his wives. Itwas only aftcr they had departed 
that she was able to return to the Āsrama with water. 
Meanwhile Jamadagni who had returned to the Asrama 
earlier was angry at hcr delay and was waitingimpatient- 
ly for her arrival. As soon as she reached the Àsrama, 
the sage, in a fit offury, ordered Para$urāma to cut 
off her head and the latter obeyed him. (Brahmāņda 
Purāņa, Chapter 58). 

8) The Triumphal March of Kartavirya. All the Kings in 
the world acknowledged the supremacy of Kārtavīrya. 
In Brahmāņda Purana, Chapter 16, we find that Kings 
of the Solar dynasty like Trayyaruna, Harigcandra, - 
Rohita$va and. Cuficu were defeated by Kārtavīryā- 

rjuna. In his golden chariot he went about defeating 

Devas, Yaksas, Rsis and others. He challenged even 

Visnu. He insulted Indra in the company of Indrani. 

(M.B. Vana Parva, Chapter 115). 

Intoxicated by his successes, Kārtavīrya went to the” 
sea-shore and challenged the ocean and began to dcs- 

troy the animals in the sea by shootirig them with his 

arrows. God Varuna appeared before him and asked 

him what he wanted. Kārtavīrya asked the god to 

name a man who had the capacity to fight with him. 

Varuna answered that Jamadagni’s son Parašurāma 

was the person who satisfied that condition. Kārta- 

vīrya accepted the challenge and went in search of 
Parašurāma. (M.B. Anušāsana Parva, Chapter 29). 

9) Killing of Jamadagni. Once Kartavirya went to 

hunt in the forest with his followers. They were roam- 

ing in the Vindhya forcsts in search of game. At noon 

after a refreshing bath in the clear waters of the river 

Narmada when they wcre preparing to return, they 

saw Jamadagni's Āsrama. After asking his men to wait 

at the river-bank, Kartavirya went alone to the 

Āšrama. He paid his respects to the sage and after 

their usual greetings, Jamadagni asked him to call his 

followers also to the Agrama. When all of them arrived 

the sage gave them a sumptuous feast. Kārtavīrya 

wondered how the sage managed to doit. They spent 

the night there and when they returned home next 

morning Kartavirya's minister Candragupta told him 

that he saw a cow in Jamadagni’s Ás$rama and that it 

was from that divine cow that the sage was able to gct 

all the rare articles of food which he supplied to the 

guests. He also offercd to get the cow from the sage. 

So the King sent Candragupta to the Āšrama to beg 

the cow from the sage for him. Candragupta accordingly 

went with a few followers to the A$rama and begged 

for the ccw. At that time Parašurāma was not in thc 

Āšrama. Jamadagni told them that the cow was 

Kàmadhenu's sister, Sušīlā and that it was not possible 

to give her. Candragupta tried to seizc ihe cow by 

force but she suddenly vanished into the sky. The 

King's men tried to capture her calf. Jamadagni who 
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came forward to prevent them, was beaten to death by 
Candragupta. (Brahmanda Purana, Chapters 67 to 
70 


10) Jamadagni’s Restoration to 
returned soon to the 


Life. Parašurāma 
$rama with the disciple Akrta- 


vrana. At the sight of his father lying dead on the floor, ' 


Parašurāma cried aloud. Renuka beat her breast 
twentyone times. Seeing this, Parašurāma took a 
solemn vow that he would go round the world twenty- 
one times and extirpate the Ksatriya Kings. The sage 
Sukra appearcd thcre with Sušīlā who had vanished. 
After restoring Jamadagni to life Sukra went back. 
11) Death of Kartaviryazjuna. Parašu Rama who had 
turned himself into the very embodiment of Revenge, 
accompanied by Akrtavrana, took his stand at the gates 
of the city of Māhismatī and challenged Kārtavīr- 
yarjuna to a fight. Kartavirya came out with a huge 
army. In the terrible fight that followed, Parašurāma 
himself with his axe (parašu) chopped off all the 
thousand arms of Kārtavīryārjuna. All his sons wcre 
killed. Kartavirya himself fell down beheaded. This 
was the end of the pillar of Hehaya dynasty. (Brahmā- 
nda Purana, Chapter 81). 
12) Kartavirya’s sons. Kārtavīrya had one hundred 
sons. All of them were killcd in the battle by Parašu- 
rama. Their names, as given in Chapter 76 of 
Brahmanda Purana, are given below :— 
Nirmada, Rocana, Sanku, Ugrada, Dundubhi, Dhruva, 
Supāršī, Satrujit, Kraufica, Santa, Nirdaya, Antaka, 
Akrti, Vimala, Dhira, Niroga, Bahuti, Dama, Adhari, 
Vidhura, Saumya, Manasvi, Puskala, Buša, Taruņa, 
Rsabha, Rksa, Satyaka, Subala, Bal, Ugresta, 
Ugrakarmā, Satyasena, Durāsada, Vīradhanvā, Dīrgha- 
bahu, Akampana, Subahu, Dirghaksa, Vartulāksa, 
Cārudamstra, Gotravan, Manojava, Urdhvabahu, 
Krodha, Satyakirti, Duspradharsana, Satyasandha, 
Mahāsena, Sulocana,  Raktanetra, Vakradarhstra, 
Sudamstra, Ksatravarmā, Manonuga, Dhūmrakeša, 
Pingalocana, Avyanga, Jatila, Venuman, Sanu, Pāša- 
pani, Anuddhata, Duranta, Kapila, Sambhu, Ananta, 
Vigvaga, Udara, Krti, Ksatrajit, Dharmi, Vyāghra, 
Ghosa, Adbhuta, Purafijaya, Cāraņa. Vāgmī, Vira, 
Rathi, Govihvala, Sangramajit, Suparvā, Narada, 
Satyaketu, Šatānīka, Drdhayudha,  Citradhanva, 
Jayatsena, Virüpáksa, Bhimakarma, Satrutapana, 
Citrasena, Duràdharsa Vidūratha, Šūra, Sürasena, 
Dhisaņa, Madhu, and Jayadhvaja. 

KARTTIKEYA. Skanda, the son of Siva. For details see 
under Skanda. 


KARUNA. See under Dhanaiijaya. 

KARŪSA I. A King of Kārūsa. A lady of name 
Bhadra,was performing penance to get this King as 
her husband when Sigupala carried her away. (Sloka 
11, Chapter 45, Sabhā Parva). 

KAKÜSA II. One of the nine sons of Vaivasvata Manu. 
The other sons are Iksvaku,  Nabhàga,  Drsta, 
Šaryāti, Narisyanta, Prārnšunāga, Dista and Prsadhra. 

. (7th Skandha, Devi Bhāgavata). 

KARŪSA. III. A Yaksa. This Yaksa accompanied by 
his brothers performed penance on the shores of the 
river Kalindi, to propitiate Devi, taking in only 
air. Devi was pleased and appearing before him in 
person said “You will become the lord of Manvan- 
tara”. (Skandhas 10 and 13, Devi Bhagavata). 
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KARUSA I. The sixth son of Vaivasvata Manu. (M.B. 
Ādi Parva, Chapter 75). , 
KĀRŪSA. II. An ancient land. (The King of this 
land used to suppress robbers and plunderers. He was 
present at Draupadī's Svayarhvara. (M.B. Ādi Parva, 

Chapter 185). 

KARŪSA (M). A place in ancient India. Historians 
are of opinion that it is the Bundclkhaņda of modern 
India. The sin of Brahmahatyā (killing of brahmins) 
of Indra was washed away by brahmins at this place. 
The place where Karīsa (cowdung) from Indra fell 
was called Karīsa and it gradually becamc Karūsa. 
(See under Angamalaja) . 

KARVATA. An ancient country of India. The King of 
this land was slain by Bhimasena. (Chapter 30, Sabha 
Parva). 

KASERAKA. A Yaksa. Mahābhārata, Sabha Parva, 
Chapter 10, Verse 15 says that Ka$eraka continues to 
attend on Kubera asa member of his assembly. 

KASERU. A lovely daughter of Tvastā, the Prajapati. 
Narakāsura abducted Kageru when she was fourteen 
years old. She was one of the virgins married by Sri 
Krsna who won a victory over Narakāsura. (M.B. 
Sabha Parva, Chapter 38, Daksinatya Patha). 

KASERUMAN (KASERUMAN). An, Asura who 
was a Yavana. He was slain by Sri Krsna according to 
Mahabharata, Vana Parva, Chapter 12, Verse 32. 

KASI I. (VARANASI. BANARAS). (See under Divo- 
dasa also). 

1) General. One of the oldest and most popular 
sacred centres in India, Kasi is reputed for its Visva- 
nātha temple of hoary traditions, according to one of 
which the Sivalihga in the temple was installed by 
Brahmā himself. (Hālāsya Māhātmya). 

2) Pilgrimage on foot to Kasi. Devotees from many 
parts of India go on pilgrimage to Kasi on foot, bathe 
in the holy waters of the Ganga and thus earn spiritual 
satisfaction and release from worldly attachments. The 
reason for the above is stated in the Agni Purana as 
follows :—Once, at Kailāsa Siva told Parvati that the 
temple at Kasi was called ‘Avimukta’ (unreleased) as 
it never perished, and all Japa, tapa, homa and dana 
made there never cease to give auspicious results. One 
should walk on foot to Kasi and live there. Having 
gone there one should never leave the place. There are 
eight great tīrthas at Avimukta, i.e. Hariscandra tirtha, 
Āvrātakešvara tirtha, Japyešvara tirtha, Sri Parva- 
tirtha, Mahalayatirtha, Bhrgu tīrtha, Candeévara 
tirtha and Kedāratīrtha. These tīrthas extend to two 
yojanas to the east of the Kasi temple and  half-a- 
yojana to the west of it. The river Varaņā is also there, 
and Varanasi is at the centre of all these. Whatever is 
done at Vārāņasī like bath, Japa, homa, worship of 
Devas, dana, obsequies for the dead, oneself living there 
ctc. is productive of devotion and salvation. (Agni 
Purana, Chapter 112). 

3) References to Kāšī in the Mahābhārata. 
(i) Pāņdu once conquered Kāši. 
Chapter 9). 

(ii) Bhima married Balandharā, daughter of the King 
of Kasi. (Adi Parva, Chapter 35, Verse 77). 

(iii) Bhimasena conquered Kāšī. (Sabha Parva, Chap- 
ter 30, Verse 6). 

(iv) Sahadeva conquered Kasi. (Udyoga Parva, Chap- 
ter 50, Verse 31). 


(Bhīsma Parva, 
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(v) In thc war between the Pāndavas and the Kaura- 
vas, the King of Kāšī fought on the side of the former. 
(Udyoga Parva, Chapter 196, Verse 2). 

(vi) Arjuna conquered Kasi. (Adi Parva, Chapter 122, 
Versc 40). 

(vii) Sri Krsna conquered Kāšī. (Drona Parva, Chap- 
ter 11, Verse 15). 

(viii) Karna once conquered Kasi on behalf of Duryo- 
dhana. (Karna Parva, Chapter 8, Verse 19). 

(ix) Kasi had been ruled by the Kings called Haryašva. 
Sudeva, and Divodasa. ( Anusasana Parva, Chapter 30, 
Verses 12 to 15). 

(x) King Vrsadarbha and Ušīnara had ruled over 
Kasi. (Anušāsana Parva, Chapter 30, Verse 9). 

(xi) Bhisma conquered Kāši during the Svayarnvara of 
Amba. (Anuíásana Parva, Chapter 44, Verse 38). 

(xii) The horse sent out in connection with Yudhis- 
thira's Agvamedha passed through Kaji also. (Aíva- 
medha Parva, Chapter 83, Verse 14). 

(xiii) For the origin of the name KAsi see under Divodāsa. 

KASI II. An inhabitant-citizen-of Kasi. (Bhisma Parva, 
Chapter 106, Verse 18). 

KASI III. A son of Kaviprajāpati. (Anušāsana Parva, 
Chapter 85, Verse 133). 

KASIKA. A famous charioteer on the Pāņdava side 
(Udyoga Parva, Chapter 171, Verse 15). 

KASISVARA TIRTHA. A saercd place on the banks of 
river Ambumati on the borders of Kuruksetra. A bath 
in the river redeems one from all sins and raises one to 
Brahmaloka. (Vana Parva, Chapter 83, Verse 57). 

KASMIRA (KASMIRAKAM). A state in North India, 
Kaémira was famous during the Mahābhārata period 
also. Once Arjuna conquered this state (Sabha Parva, 
Chapter 27). People from the state had attended Yudhis- 
thira’s Rājasūya with many articles of presentation. Sri 
Krsna once defeated its ruler. (Drona Parva, Chapter 
11, Verse 16). Parašurāma also once defeated its ruler. 

(Drona Parva, Chapter 70, Verse 11). 

KASMIRAMANDALAM. A particular place in Kaémira 
where once a conference of sages was held. (Vana 
Parva, Chapter 203). Besides all the prominent sages 
of North India, distinguished persons like Nahusa, 
Yayāti, Asi and Kašyapa attended the conference. 
Rivers Jhelam and Chenab flow through this place, and 
it is a holy centre. Those who bathe here will become 
like sages. 

KASTURIGANDHI. Another name for Kali (Matsya- 
gandhi) or Satyavatī, the mother of Vyasa. To know 
how she got this name, see under Satyavati. 

KASYA I. A famous King of Kati ; father of Amba, 
Ambika and Ambālikā. He was also called Krodha- 
va$a. According to Chapter 171 of Udyoga Parva, 
Kafgya’s real name was Senābindu. 

KASYA II. One of the great sages who visited Bhisma 
on his bed of arrows. (Sànti Parva, Chapter 47, 
Verse 10). 

KASYAPA I. Chief among the Prajapatis. 

1) Kafyapa—Son or Grandson of Brahma ? 1t is impossible 
to give a definite answer to this question. In Mahā- 
bhārata, Ādi Parva, Chapter 65, we see that six spirit- 
ual sons—Marici, Angiras, Atri, Pulastya, Pujaha and 
Kratu—were born to Brahma. Kašyapa was born as 
the son of Marici and that all living beings in the 
world took their origin from Kašyapa. According to 
this statement, Ka‘yapa is the grandson of Brahmi. 
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But in the 14th Sarga of Araņyakāņda in Valmiki 
Ramayana there is an account of the creation of all 
animate and inanimate objects in this world. According 
to a statement in that passage, we find that Ka$yapa 
was the youngest brother of Marici, Atri, Pulastya and 
others. This means that Kags yapa was the son of Brahma. 
Therefore there is nothing wrong in regarding him 
either as thc son or as the grandson of Brahma. In the 
Puranas we find refcrcnccs to him in both ways. 

2) Original Gotra or Clan. Mahabharata, Santi Parva, 
Chapter 297, verse 17 says that all living beings belong 
to the four original Gotras — the gotra of Angiras, 
Kašyapa gotra, Bhrgu gotra and Vasistha gotra and 
that all the other gotras came into existence subse- 
quently. 

3) Kafyapa's wives. Ka$yapa had 21 wives who were:— 
Aditi, Diti, Danu, Arista, Surasā. Khašā, Surabhi, 
Vinata, Tamra, Krodhavašā, Ira, Kadri, Muni, 
Pulomā, Kalaka, Nata, Danāyus, Simhika, Pradhā, 
Visva, and Kapila. Of these, the 13 wives, Aditi, Diti, 
Kālakā, Danāyus, Danu, Simhika, Krodhā, Pradhā, 
Visva, Vinatā, Kapila, Muni and Kadri, were the 
daughters of Daksa, 

Of these the first wife Aditi had 12 sons. These 12 sons 
namely Visnu, Šakra, Aryamā, Dhata, Tvasta, Pisa, 
Vivasvān, Savitā, Mitra, Varuna, Arhša and Bhaga are 
called Adityas (sons of Aditi). In the sixth Manvantara 
these 12 Adityas belonged to the tribe known as Tusitas. 
(The present Manvantara is the seventh one). The 33 
crores of Devas came into being from the twelve 
Adityas. 

The Daityas were born from Kagyapa’s second wife 
Diti. The chief Daityas are Hiraņyakašipu, Hiranyaksa 
and Simhika. All the other Daityas were born from 
them. 

'The Dànavas were the children of Danu, another wife 
of Kašyapa. Dvimūrdhā, Sambara, Ayomukha, Sanku- 
firas, Kapila, Sankara, Ekacakra, Mahābāhu, Tāraka, 
Mahābala, Svarbhānu, Vrsaparvā, Pulomā, and Vipra- 
citti are the famous Dānavas. The other Dānavas were 
the children of the people mentioned above. 

Another wife of Kas$yapa, Surabhi gave birth to Aja, 
Ekapād, Ahirbuddhnya, Tvasta and Rudra and also 
the Ekadaga Rudras namely :—Hara, Bahurūpa, Tryam- 
baka, Aparājita, Vrsākapi, Sambhu, Kapardi , Raivata, 
Mrgavyadha, Sarpa, and Kapali. Vinata gave birth to 
Garuda and Kadri was the mother of the nagas. The 
Puranas proclaim that all living beings that we see in 
the world today, sprang from Kašyapa's offsprings by 
his different wives, (Valmiki Ramayana, Bala Kanda, 
Chapter 29; Visnu Purana, Part 1, Chapters 15-21, 
Mahabharata, Adi Parva, Chapters 16 and 65 and 
Agni Purana, Chapter 18). 

4) Brahma taught Kafyapa cure for snake poison. The ser- 
pents (Nagas) were born to Kadri, one of the wives 
of Kagyapa. Once Kadri asked her children to hang 
down like hair from the tail of Uccaissravas. They 
refused to do so. Kadrū became angry and cursed them 
that they would be burnt alive at Janamejaya’s Sarpa 
Sattra (snake-sacrifice). After the curse, the Nagas 
became dangerously venomous. At this stage, Brahma 
taught Ka$yapa the art of curing snake-poison to 
protect other creatures that might be bitten by the 
Nāgas. Cure of snake-bite in this world dates from 
that time. (M.B. Ādi Parva. Chapter 20). 
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5) Kaíy pa and Garuda. Garuda is a mighty son of 
Kasyapa by his wife Vinata. Vinatā made a bet with 
her sister Kadri. Kadrū won the bet. Vinatā became 
Kadrū's maid-servant as a result of the bet. To be 
relieved of this bondage Vinata’s son Garuda had to 
bring Amrta from Devaloka and give it to Kadrū and 
her Naga-sons. Garuda agreed and flew up to Heaven 
to fetch Amrta. 

On the way, he visited his fathcr Kašyapa who was 
performing penance on the Gandhamadana mountain. 
He asked his father to give him some food, as he was 
very hungry. Kasyapa told him the following story:— 
“Long ago a sage named Vibhavasu lived near this place. 
He and his younger brother named Supratika began to 
quarrel over the sharing of their father’s wealth. The 
elder brother transformed the younger brother into an 
elephant by a curse and the younger brother turned 
the elder into a tortoise by his curse. They are still 
living in yonder lake as elephant and tortoise and 
continue like enemies. If you eat both of them, you will 
be strong enough to fight against the Devas and get 
possession of Amrta for yourself." 

On hearing this, Garuda went to the lake and caught 
the elephant and tortoise in his claws and flew up into 
the sky. The mountains began to tremble and a whirl- 
wind swept the Heavens when Garuda beat with his 
wings. He flew about here and there unable to find a 
convenient placc to sitand enjoy his meal. On the way, 
his eye caught sight of a huge banyan tree spreading its 
branches far and wide, to a distance of 100 yojanas 
around it. When he perched on one of its branches 
with the elephant and tortoise, the branch broke and 
fell down. From that branch certain sages known as 
Balakhilyas were hanging with their heads downwards. 
So, to prevent them from falling to the ground, Garuda 
lifted it in his beak and began to fly up again. Unable 
to find a suitable spot where he could deposit the 
branch with the sages, Garuda returned to his father 
again, At the request of Kasyapa, the Balakhilyas went 
to the Himalayas. He showed Garuda a vast, snow- 
clad mountain on which he could deposit the broken 
branch he was carrying. Garuda flew to that mountain 
and ate up the elephant and tortoise and thus gained 
strength to fight with the Devas for Amrta. After that 
he proceeded to Heaven. (M.B. Adi Parva, Chapters 
29-31). 

6) Other Birth of Kasyapa. In Caksusa Manvantara, the 
sage Sutapas performed a pcnance along with his wife 
Pršni for 12,000 years. Lord Visnu appeared to thcm 
and asked what boon they wished to ask. They prayed 
that the Lord should take birth as their son. Visnu 
granted their prayer and was born as their son. 

In the next Manvantara (the period of Vaivasvata 
Manu) Sutapas and Pršni were re-born as Kasyapa 
and Aditi respectively. At that time also Mahāvisņu 
was born to Aditi as Vamana. (See under Vāmana). 
In this birth, Kašyapa had many other wives besides 
Aditi. Surasā was one of those wives. (Bhāgavata, 10th 
Skandha). 

It was this Ka$yapa himself who was reborn as Vasu- 
deva and Aditi became Devaki. Surasā was born as 
Rohini, another wife. There is another reason for 
Ka$yapa and Aditi to take birth for the third time. 
Once Kasyapa had prepared to perform a Yaga. All 
arrangements were complete. But the sacrificial cow 
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alone was not available. Kašyapa solved the problem 
by stealing a cow from Varuna's cattle-shed. Aditi and 
Surasà conccaled it in the Agrama. Enraged at the 
theft of his cow, Varuna complained to Brahmā. A 
curse was pronounccd by Brahmā and Varuņa that as 
a punishment for stealing and hiding the cow, Kašyapa 
should be reborn as a cowherd and Aditi and Surasā 
should be reborn as the cowherd's wives. It was by 
this curse that Kasyapa, Aditi and Surasā were reborn 
as Vasudeva Devaki and Rohini respectively. (Devi 
Bhagavata, 4th Skandha). 
7) Parašurāma's gift of land to Kašyapa. Parašurāma 
performed a Yaga after exterminating all Ksatriya 
Kings. At that Yaga he gifted all the lands he had 
conquered till then to Kašyapa. In Mahābhārata, 
Aranya Parva, Chapter 117, there is a rcference to this 
gift. 
8) Kafyapa and Kerala. After Parašurāma went round 
the world eighteen times and exterminated the 
Ksatriya Kings he performed a Yaga. At that Yaga he 
gave the whole earth as daksiņā to Kasyapa. After that, 
Kašyapa drove away Parašurāma from the earth to 
the south. Taking pity on Parašurāma, the ocean gave 
him the region known as *Sürpáraka". Kašyapa seized 
ūrpāraka also from Parašurāma and gave it to 
Brāhmaņas. Parašurāma went to the forests aftcr it. 
Later on, intermixture of castes took place in this region 
and anarchy prevailed there. At one time, Šūrpāraka 
sank down into Patala (lower world). Kaš$yapa who 
saw this held the earth up, brought Ksatriyas from the 
north and made them rulers of the country. (M.B. 
Santi Parva, Chapter 49). This *"Šūrpāraka” is believed 
to be Kerala. 
9) Other Details about Kasyapa. 
(i) Ka$yapa arrived at the place of Arjuna's birth 
accompanied by other sages. (Mahābhārata, Adi 
Parva, Chapter 122). 
(ii) Ka$yapa flourished in Brahma’s assembly. 
Sabhā Parva, Chapter 11). 
(iii) Once there was a dispute between Virocana, the 
son of Prahlāda and Sudhanvā, the son of Aügiras. It 
was Ka$yapa who scttled this dispute. (See the 5th 
Para under the word Aügiras). 
(iv) Once Kašyapa went on a pilgrimage in the 
company of Yudhisthira. (M.B. Vana Parva, Chapter 
85). ` 
(v) Once Brahma gifted the entire earth to Kasyapa 
at a Yajña. Bhūmidevī (Goddess of the earth) who 
was distressed at it, went to Pātāla and began to 
lament. At that time Ka$yapa propitiated the goddess 
‘by D. austere penance. (M.B. Vana Parva, Chapter 
114). 
(vi) After Parašurāma had given the entire earth to 
Kašyapa, Kafyapa drove away Parašurāma from the 
earth. Parašurāma then shot an arrow into the sea 
and converted that portion of the sea into land. (M.B. 
Drona Parva, Chapter 70, Verses 18 and 19). 


(vii) When the war betwcen Kauravas and Pàndavas 
was in progres, Kaíyapa approached  Droga and 
wanted him to bring the battle to a close. (M.B. 
Drona Parva, ‘Chapter 190). 


(viii) Kašyapa was also present with other sages at 
the time of Skanda's birth. (M.B. Šalya Parva, Chapter 
45). 


(M.B. 
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(ix) Kašyapa once gavc some pieccs of advice to 
Purūravas. (M.B. Santi Parva, Chapter 73). 
(x) In the 8th verse of Chapter 208 of Santi Parva, in 
Mahābhārata, we find that Kas yapa had another name 
Aristanemi. 
(xi) Kagyapa once related to Bhisma, the story of 
Mahāvisņu's Varāhāvatāra. (Incarnation as Boar). 
(M.B. Santi Parva, Chapter 209, Verse 6). 
(xii) Bhāsā Bharata says that gingclly seeds werc first 
introduced into this world from sage Kašyapa's body. 
(M. B. Anušāsana Parva, Chaptcr 66, Verse 10). 
(xiii) Kafyapa cxplained to Vrsādarbhi, the evil of 
receiving pratigraha (presents). (M.B. Anušāsana 
Parva, Chapter 93). 
(xiv) Kaftyapa once spoke to Arundhati about the 
weakness of his body. (M.B. Anušāsana Parva, Chapter 
93, Verse 65). 
(xv) At another timc, Agastya suspected that Kašyapa 
had stolen his lotus. But Kašyapa swore that he was 
innocent. (M.B. Anušāsana Parva, Chapter 94). 
(xvi) In Bhasa Bharata it is said that Kasyapa was 
one of the Sapta Gurus (seven' Preceptors) of Kubera. 
The other six Gurus were—Vasistha, Atri, Gautama, 
Bharadvaja, Vi$vamitra and Jamadagni. M.B. Anušā- 
sana Parva, Chapter 150). 
(xvii) In Bhāgavata we see that Ka$yapa and other 
sages were instrumental in bringing about the destruc- 
tion of Yadu Varhśa. (For further details seé under 
SAMBA). ? 

KASYAPA II. A serpent. In Mahabharata, Adi Parva, 
Chapter 122, we read that this serpent was present at 
the time of Arjuna’s birth. 

KASYAPA I. (KANVA). 
1) General. Two sages Kašyapa and Kāšyapa are mention- 
ed in the Puranas, and due to the close similarity in 
the names in some Puranas the two names are used one 
for the other. There is, therefore, considerable difficulty 
in distinguishing the one from the other and unerringly 
hitting upon the right person in certain contexts. 

There is a very ancient sage the first cause or the 
original father of all living beings in the universe. He 
is described, in most of the Puranas, as the grandson of 
Brahma and the son of Marici. He was the husband of 
the original or first mothers of living beings, called Diti 
and Aditi. The interpretation that he was called Kasya- 
pa as he used to drink Kasyam (liquor) is not founded 
on facts. No Purana refers to him as a drunkard. 

The sage called Ka£yapa was the foster father of 
Šakuntalā. The statement that he was called Kasyapa 
as he was born in the dynasty of Kašyapa is also not 
correct. Kanva was not born in the dynasty of Kašyapa. 
The genealogy of Kasyapa is as follows: 

2). Genealogy. Descended from Visnu thus: Brahma— 
Atri — Candra—Budha—Purūravas—Āyus—Nahusa— 
Yayati—Puru—Janamejaya — Prācinvān — Pravīra — 
Namasyu—Vitabhaya—Sundu— Bahuvidha — Sarhyati 
— Rahovādī — Raudrāšva — Matinara—Pritiratha— 
Medhatithi—Kanva (Kasyapa). 

Medhātithi was Kanva’s father. (Santi Parva, 
Chapter 208, Verse 27). According to the Agni 
Purana a son called Kanva was born (Kāsyapa) 
to Medhatithi, son of King Pritiratha of the Puru 
dynasty. But, nothing about the family matters of 
Kanva is mentioned therein. In the Mahabharata itself 
the name Kāšyapa is often used instead of Kanva. 


398 


C 
KATVĀKU 


From the above facts it may be understood that Kanva 
was born asa prince, and that later on, he became a 
sage. Moreover, the Agni Purana says that Santurodha, 
the brother of Kanva’s fathcr, was the father of Dusyan- 
ta. According to that Kāšyapa and Dusyanta werc the 
sons of brothers, Kāšyapa being that of the elder one. 
For the time being the above are the only reasonable 
infcrences, and thc truth has to be found out by further 
researches. But, one thing is certain according to the 
gencalogy, that Ka$yapa was born twenty gencrations 
after Kasyapa. 

3). Kasyapa and Taksaka. The story is told in the 2nd 
Skandha of Devi Bhāgavata and in the Ādi Parva of 
Bharata that 'l'aksaka set out to bite King Pariksit and 
Kāšyapa to cure him of Taksaka’s poison, but that 
Taksaka bribed Kā$yapa off his mission to save the 
King. But, the story as such is unfounded. It was Kaś- 
yapa and not Kāšyapa whom Brahma had taught the 
science of the treatment and cure of poison (see under 
Kasyapa ) and, therefore, it should be Kas$yapa whom 
Taksaka bribed. 

4). Kašyapa and Šakuntalā. See under KA’, VA. 

5). Kafyapa and Rsyašrūga. Father of Ķsyašrūga was 
one Kasyapa; may be Ka$yapa or Kāšyapa. Thc great- 
er possibility is for KaSyapa to be the father. (See 
under RSYASRNGA). 

6). After a Yajfia Vi$vakarman made a land-gift to 
Kāšyapa once. (See under KANVA). 

KASYAPA II. Priest of. Vasudeva; this Kaéyapa lived 
for years as a good friend of the Pandavas. He is consi- 
dered to be a very distinguished ascetic. (A$vamedha 
Parva, Chapter 16). 

KASYAPA III. Son of Sage Kasyapa. This Kāšyapa was 
member of Indra's assembly. (Sabha Parva, Chapter 7). 
2. was present at the Yajña conducted by emperor 

rthu. 

KASYAPA IV. An Agni, the son of Kafyapa. Paficajanya 
was born from the five Agnis, Kāšyapa, Vasistha, 
Prana, Angiras and Cyavana, all of whom were sons of 
Kas yapa. (Vana Parva, Chapter 220). 

KASYAPA V. A haughty Vaišya once felled to the 
ground a brahmin youth called Kāšyapa by hitting him 
with his chariot. (Sce under Indra, Para 38). 

KASYAPA VI. Sons of Kašyapa like Vibhāņdaka. 
Rajadharman, Visvavasu, Indra, Aditya and Vasu, 
other Devas and other living beings born in Kašyapa's 
dynasty—all these are also called Kāšyapas. 

KASYAPADVIPA (ISLAND). An island in the shape 
of a hare visible in the moon. (Bhisma Parva, Chap- 
ter 6, Verse 55). 

KASYAPI. (Earth). The earth came to be known as 
Kāsyapī as it had been given as a gift to Kasyapa by 
Para$urāma. 

«The whole of the earth was given to Kašyapa and thus 
it came to be called Kasyapi’. (Brahmanda Purina, 
Chapter 89). 

KATHAKA. A soldier of Skanda. (Sloka 67, Chapter 
45, Salya Parva). 

KATHASARITSAGARA. See under BRHATKATHA. 

KATHOPANISAD. See under NACIKETAS. 

KATVAKU (KHATVAKU). A son of Vaivasvata Manu. 
Brahmāņda Purana states that he was an ancestor of 
Iksvāku. 

In the beginning Manu, alias Vaivasvata, had a son 
named Katvaku. He was the first of kings and he ruled 
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the world for a long time. On the banks of the river 
Sarayū he constructed a city called Ayodhya. Ayodhya 
was celebrated for its beauty and wise men proclaimed 
that it was more beautiful than the cities of the eight 
guards of the universe or the city of even Brahma, the 
Creator. 

KATYAYANA I. A grammarian who wrote a comment- 
ary on Panini’s grammatical work entitled Astadhyayi. 
He has also written Šrauta Sütras and a book on 
“Dharma Šāstra”. 

KATYAYANA. II. Kathāsaritsāgara says that “Kātyā- 
yana” was another name of Vararuci. 

KATYAYANA. III. A great sage who flourished in 
Indra’s assembly. We see a reference to him in Mahā- 
bhàrata, Sabha Parva, Chapter 7, Verse 19). 

KATYAYANI. One of the two wives of Yājūavalkya. 
After withdrawing completely from worldly activities, 
Yājūavalkya asked his wives to divide his worldly assets 
equally between them. But Maitreyi the other wife, being 
of a deeply spiritual nature, Kātyāyanī herself had to 
undertake the burden of all the material affairs. (Brha- 
daranyakopanisad). 

KAUKUHAKA. An ancient country in South India. 
(M.B. Bhisma Parva, Chapter 9, Stanza 60). 
KAUKULIKĀ. An. attendant of Skandadeva. 

Šalya Parva, Chapter 46, Stanza 15). 

KAUMODAKĪ. The club of Sri Krsna. It is mentioned 
in Mahābhārata, Ādi Parva, Chapter 224, Stanza 23, 
that this club was givcn to Šrī Krsņa by Varuņa the 
god of water, at the time of the burning of the forest 
Khāņdava. 

KAUNAPA. A serpent born in the family of Vāsuki. 
This serpent was burnt to death in the Sarpa Sattra 
(sacrificial fire to kill serpents) of Janamejaya. (M.B. 
Adi Parva, Chapter 57, Stanza 6). 

KAUNAPASANA. A famous serpent born in the family of 
Kaurava. (M.B. Adi Parva, Chapter 35, Stanza 14). 

KAUNDINYA I. See under Mitrabheda. 

KAUNDINYA II. A hermit who livedin the Palace of 
Yudhisthira. (M.B. Sabha Parva, Chapter 4, Stanza 
16). See under Dhrstabuddhi. 

KAUNDINYA III. A hermit. This hermit had erected his 
hermitage in Hastimatisabhramatisahgama and lived 
there. Once due to excess of rain the river flooded and 
his hermitage was washed away. So the hermit cursed 
the river. “Let the river be dried up”. Then he went 
to the realm of Vaikuntha. (Padma Purana, Uttara 
Khanda, Chapter 145). 

KAUNIKUTSYA. A noble Brahmin. It is mentioned 
in Mahabharata, Adi Parva, Chapter 8, Stanza 25, that 
this Brahmin visited Pramadvara who died of snake- 
bite. 

KAURAVA(S). 

1) General Information. Those who were born in the 
family of the famous King Kuru. Descended in the 
following order from Visnu :— Brahma—Atri—Candra 
Budha—Purüravas —Ayus —Nahusa —Ya yati-—Paru— 
Janamejaya—Pracinvan —Pravira—Namasyu —Vitabh- 
aya—Sundu—Bahuvidha —Sarhyati --Rahovadi—Raud- 
raf va—Matinara—Santurodha —-Dusyanta—Bharata— 
Suhotra—Suhota — Gala — Garda — Suketu — Brhat- 
ksetra—Hasti—Ajamidha—-R ksa—Samvarana — Kuru. 
This is the genealogy of Kuru. From Kuru the genca- 
logy continues as follows :— Jahnu—Suratha — Vidūra- 
tha—Sārvabhauma —Jayatsena —Ravaya —Bhavuka-— 
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Cakroddhata —Devātithi —Rksa —Bharata —Pratica— 
Šantanu. Santanu had two wives Ganga and Satyavati. 
Bhisma was born of Ganga. Vyasa was born to Satya- 
vatī before her marriage. from the hermit Parāšara. 
After the marriage, from Santanu, two sons Citrangada 
and Vicitravirya were born to her. A Gandharva killed 
Citrāngada. Bhisma brought the three daughters of the 
King of Kasi, Amba, Ambika and Ambālikā as wives 
of Vicitravirya, but on the way knowing that Amba was 
in love with the King of Salva, she was sent back. 
Ambika and Ambālikā became the wives of Vicitravirya. 
Shortly Vicitravirya also died. With a view to continuc 
the royal family, Satyavati sent for Vyasa, so that he 
might beget children of Ambika; and Ambalika. At 
the time of coition Ambika closed her eyes to avoid 
seeing the uncouth face of Vyasa. So she got as son 
Dhrtarāstra who was blind from birth. Seeing the ugly 
figure of Vyasa Ambālikā turned pale and so the son 
born to her was pale in colour. He was called Pandu. 
From Dhrtarastra, Duryodhana and his brothers were 
born and from Pāņdu were born the Pandavas. All 
members born in the family of Kuru were known as 
Kauravas. But later, the sons of Dhrtarāstra came to be 
known by the name ‘Kauravas’. 

2) The origin of Kauravas. (Duryodhana and his bro- 
thers). Dhrtarastra married Gandhari the daughter of 
Subala the King of Gandhara. Once Vyasa reached the 
palace weary with hunger and thirst. Gāndhārī gave 
Vyasa food and drink. Vyasa was pleased with her and 
told her that shc might ask for any boon. She said that 
she wanted to get hundred sons from Dhrtarāstra. 
Vyasa granted the boon. Gāndhārī became pregnant. 
Even after two years she did not deliver. She heard that 
Kuntī, the wife of Pandu had given birth to a child. 
Gandhari became sad. She crushed her womb and gave 
birth to a lump of flesh. Understanding this, Vyasa 
came there and cutting the lump into hundred and one 
pieccs kept them in ghee-pots. Advising Gāndhārī to 
keep the pots in secret, Vyasa went to the Himalayas. 
The pots were broken at the proper time and hundred 
sons and a daughter came out. Besides them Dhrta- 
rastra had another son named Yuyutsu by a Vaisya 
woman. 

The hundred and one sons of Dhrtarāstra beginning with 
Duryodhana are the Kauravas. 

3) Names of the Kauravas. 

Duryodhana, Duššāsana, Dussaha, DuSsala, Jalagandha, 
Sama, Saha, Vinda, Anuvinda, Durdharsa, Subahu, Dus- 
pradharsana, Durmarsana, Durmukha, Duskarna, Karna, 
Vikarna, Sala, Sattva, Sulocana, Citra, Upacitra, Citra- 
ksā, Carucitra, Sarásana, Durmada, Durvigāha, Vivitsu, 
Vikatānana, Ūrņanābha, Sunābha, Nanda, Upananda, 
Citrabāņa, Citravarma, Suvarmā, Durvimcca, Ayo- 
bahu, Mahābāhu, Citranga, Citrakuņdala,, Bhīmavega, 
Bhīmabala, Vālaki, Balavardhana, Ugrāyudha, Susena, 
Kundadhara, Mahodara, Citrayudha, Nisangī, Pasi, 
Vrndaraka, Drdhavarmā, Drdhaksatra, Somakirti, 
Anūdara, Drdhasandha, Jarāsandha, Satyasandha, 
Sadāsuvāk, Ugraíravas, Ugrasena, Senàni, Duspara- 
jaya, Aparājita, Kuņdašāyī, Visalaksa, Durādhāra, 
Drdhahasta, Suhasta, Vatavega, Suvarcas, Ādityaketu, 
Bahvasi, Nāgadatta, Ugrašāyī, Kavaci, Krathana 
Kundi, Bhīmavikrama, Dhanurdhara, Vīrabāhu, Alo,- 
lupa, Abhaya, Drdhakarman, Drdharathāšraya, Anā- 
dhrsya, Kundabhedi, Viravi, Citrakundala, Pramatha, 
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Apramāthin, Dīrgharoman, Suvīryavān, Dīrghabāhu, 
Suvarmā, Káficanadhvaja, Kundaéin, Virajas, and 
Yuyutsu. Dussala (daughter). (Mahābhārata. Ādi Parva, 
Chapters 67 and 117). (For further details about the 
Kauravas see under Duryodhana and Dušsšāsana). 

KAURAVYA. A noble serpent which was born of Airā- 
vata. (M.B. Adi Parva, Chaptcr 218, Stanza 18). 

KAUSALA (KAUSALA). Skandadeva once changed 
the shape of his face to that of the face of goat. Then 
he got ü- name Kausala. (M.B. Vana Parva, Chapter 
228, Stanza 1). 

KAUSALYA I. A queen of King Dašaratha and mother 
of Sri Rama. Dašaratha had threc wives Kausalya, 
Kaikeyī and Sumitrā. Kausalyā gave birth to Sri Rama, 
Kaikeyi to Bharata and Sumitra to Laksmana and 
Šatrughna. (Valmiki Ramayana, Bala Kanda, Sarga 
16 


m 

KAUSALYA II. Queen of the King of Kasi. Amba, 
Ambikà, and Ambālikā were daughters of this Kausalyà. 
Of these daughters Ambālikā also was called Kausalya. 
After the death of Pàndu she went to the forest with 
Ambikā. (M.B. Ādi Parva, Chapter 129). 

KAUSALYĀ III. The gueen of a Yādava King. She 
was the mother of the Yadava named Ke$in. (Devi 
Bhāgavata, Skandha 9). 

KAUSALYA IV. Wife of Puru, the son of King Yayati. 
Janamejaya was born to Puru of his wife Kausalya. 
(M.B. Ādi Parva, Chapter 95, Stanza 11). 

KAUSALYA V. The queen of Janaka, the King of 
Mithilà. Once King Janaka decided to sell his palace 
and everything he possessed and to go abegging for alms. 
But his brave wife Kausalyā convineed her husband by 
her reasonable arguments that he should not venture to 
do so. Thus she prevented her husband from earrying 
out his decision. 

KAUSALYA. A teacher, who belonged to the line of 
disciples of Vyasa. Jaimini was the disciple of Vyasa. 
Sumantu was the son of Jaimini. A son named Sutva, 
was born to Sumantu. Sukarman was the son of Sutva. 
Sukarman had two disciples Hiranyanabha. and Paus- 
pifiji. Kausalya was another name of Hiraņyanābha. 
(Visnu Purana, Améa 3, Chapter 6). 

KAUSAMBI. Four sons, Kugamba, Kušanābha, Asürta- 
rajas and Vasu were born to Kuša, the son of Brahina, 
ofhis wife the prineess of Vidarbha. Aceording to the 
order of their father each prince built a eity and began 
to rule overit. Kausàmbiis the eity built by Kušāmba. 
Ku$anābha built the city of Mahodayapura ; Asūrta- 
rajas, the city of Dharmāraņya and Vasu the eity of 
Girivraja. (Valmiki Ramayana, Bala Kanda, Sarga 32). 
It is mentioned in Kathāsaritsāgara that the city of Kau- 
Sambi stood in the middle of the kingdom of Vatsa and 
that Udayana born of the family of the Pāņdavas had 
onee ruled this country with Kaušāmbī as his eapital. 

KAUSIKA I. (Visvāmitra). See under Visvamitra. 

KAUSIKA II. A hermit who lived in the palaee of 
Yudhisthira. It is mentioned in Mahābhārata, Udyoga 
Parva, Chapter 83, that while going to Hastinapura, 
Šrī Krsņa met this hermit on the way. 

KAUSIKA III. A minister of Jarāsandha. It is mention- 
ed in Mahābhārata, Sabha Parva, Stanza 22, that he 
had another name Harnsa also. 

KAUSIKA IV. While the Pāņdavas were leading forest 
life, the hermit Markandeya told thc story of a noble 
Brahmin named Kausika, to Dharmaputra. Once this 
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Brahmin sat under a trce and performed penance. A small 
erane whieh sat on a braneh of the tree passed exereta 
on the head of the Brahmin. He became angry and 
looked at the bird. Instantly the bird was reduced to 
ashes. The Brahmin sineerely repented and went to the 
countryside to live on alms. Onee he reached the house 
ofa Brahmin. The wife of the Brahmin eamc to the 
door and requested him to wait a bit. Immediately her 
husband arrived, and she, being engaged in looking 
after the needs of her husband forgot the Brahmin 
Kaušika, who became angry and spoke crucl words to 
her. She argued that the noblest dced was looking after 
one’s husband and that it was not meet and right for 
Brahmins to get angry. She advised Kausika to go to 
Mithilàpuri and to receive advice from the famous 
Dharmavyādha. Kaugika repented his rash nature, 
went to Dharmavyadha and received advice from him. 
He returned home and lived peacefully with his parents. 
(M.B. Vana Parva, ten chapters from 206). 
Though a man of veracity, he finally had to go to hell, 
for the following reason. While he was engaged in 
penance in the forest some thieves came by that way with 
some stolen goods. The owners of the goods were chasing 
the thieves. Kausika told them the way by whieh the 
thicves had gone. So at the end Kausika was thrown 
into hell. (M.B. Karna Parva, Chapter 69). 
KAUSIKA V. A King of the Puru dynasty. Kapila was 
his father and Grtsapati was his brother. The four 
castes Brāhmaņa, Ksatriya, Vaisya and Sidra originat- 
ed from Grtsapati. (Agni Purana, Chapter 278). 
KAUSIKA VI. A hermit. This ancient hermit lived in 
Kuruksetra. His sons Svasrpa, Krodhana, Hirmsra, 
Piguna, Kavi, Vagdusta, and  Pitrvartti lived with 
hermit Garga for learning under him. Their names 
indicated their character. Their father died. The sons 
were in poverty. At this time rain ceased altogether. 
Garga asked his diseiples to take his mileh eow to the 
forest for grazing. Owing to hunger the brothers deeid- 
ed to killand eat the cow. But the youngest said: "If 
you are bent on killing the cow, we had better make 
use of it as an offering to the Manes, and no sin will 
visit us." 
All agreed to this and Pitrvartti killed the eow and 
began the sacrifice. Two elder brothers were employed 
in worshipping the gods and three were detailed to give 
offerings to the manes. One was asked to be the guest. 
Pitrvartti was the saerificer. Remembering the 
aneestors with reverenee he began thc sacrifice in 
accordanec with the rites. Thus the seven hermits ate 
the cow and told Garga that the cow was eaught by a 
tiger. 
In due eourse the seven of them died, and took rebirth 
as rude low-caste people in Dafapura. Beeausc of the 
sacrifice and offcrings to the Manes they had the 
remembranee of their previous birth. So thcy feared 
god and took fast and vow at a holy bath and in the 
presence of a multitude east off their lives and were 
born again as animals in Kalafijara hills. Because of 
their abstinence due to knowledge they east off their 
lives by Prapatana (jumping down from the top of the 
mountain) and were born again as Ruddy geese, in the 
Mānasasaras whentheir names were Sumanas, Kusuma, 
Vasu, Citradaršī, Sudaríi, Jiiata and Jianaparaga— 
names eonforming to their character. The seven brothers 
became pure and sinless by their union with God the 
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Supreme Spirit. But three of them fell out of the union 
because of their desire. They saw thc pleasurable life 
led by Anuha the King of Pāñcāla who was immensely 
wealthy with many beautiful wives. At the sight of this, 
one of the geese—the Brahmin Pitrvartti, who performed 
the sacrifice of offcring to the Mancs becausc of his love 
for his father-—wished to become a king. Seeing the two 
wealthy ministers who led luxurious lives, two of the 
ruddy geese wanted to become ministers. Accordingly 
Pitrvartti was born as Brahmadatta the son of Vaibh- 
raja and the other two as sons of ministers with names 
Pundarika and Subālaka. Brahmadatta was anointcd 
as King of Pāūcāla in the great city of Kampilya. That 
King was mighty, loving his father well, always desirous 
of giving offerings to Manes and harmonious with God, 
having the ability to read the hearts of every living 
being. He married Sannati the daughter of Sudeva. 
This woman in hcr previous birth was the cow of 
Garga. As this cow was used as offering to the Manes 
she got rebirth as a religious-minded woman and be- 
came the queen of Brahmadatta, who ruled over the 
kingdom well for a long time. 
Once the King and the queen were walking in the 
garden when they saw two ants which were quarrelling 
with each other. They were husband and wife. After 
a time the quarrcl ended and they grew morc loving 
than before and the she-ant pressed closely against her 
husband. Brahmadatta hearing their convcrsation stood 
smiling. He could understand the language of evcry 
living being because of the merits of his previous births. 
When the King smiled his wife asked him for the rea- 
son. He described to his wife the quarrel of the ant- 
couple. The queen did not believe his words. She 
thought that the King had been making fun ofher. 
She askcd him how he learned the language of birds 
and beasts. But the King could not give an answer and 
hc became thoughtful. The remaining four of the ruddy 
gecsc took rebirth asthc sons of a poor Brahmin in the 
same city of Kampilya. They had the remembrance of 
previous births. Their names were Dhrtimàn, Sarva- 
daršī, Vidyacandra and  Tapodhika, names befitting 
theircharacter. They decided to perform severc penance 
to attain Supreme bliss, and were about to get away 
from the house when. thcir father, the poor Brahmin 
cried bitterly, being helpless. Thcy taught their father 
the following poem and advised him to recite the poem 
before the King the next morning, in order to get plenty 
of wealth. 
**Noble Brahmins in Kuruksetra 
The seven foresters in Dāšapura 
Deer in Kalaífijara and in Manasa 
Ruddy geese, the same now are men." 
Brahmadatta who was not able to give answer tothe 
question of his wife, was about togo out from the palace 
for a walk with his wife and ministers, when the old brah- 
min made his appearance and recited the poem taught 
by his sons, to the King. When the King heard the 
stanza he remembered the previous births and fainted 
and fell down. The two ministers, Subalaka son of 
Bābhravya the author of the science of love and Punda- 
rīka son of Paficála the author of the science of medicine 
and treatment, also remembered about their previous 
births and fell down with grief. The three of them 
lamented about their fall from the union with the Sup- 
reme Spirit. Brahmadatta gave that old Brahmin plenty 
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of wealth and villages and sent him away contented. 
Aftcr anointing hisson Visvaksena as King, Brahmadatta 
and his retinue went to Mānasasaras for penancc. 
For a while they lived in the forest engaged in penance 
and then cast off their lives and entered the world of 
Supreme bliss. (Padma Purāņa, Part 3, Chapter 10). 

KAUSIKA VII. A King. This king bccame a cock at 
night. His wife Visala was filled with grief at this 
transfiguration of her husband in the night. She 
told her grief to the hermit Gālava who told the queen 
about the previous birth of her husband as follows :— 
“In the previous birth he used to eat cocks to get 
strength. Knowing this Támracüda the king of fowls 
cursed him. “Yon shall become a cock during nights." 
That is why your husband has become a cock." 
According to the advice of the hermit the King began 
to worship Lord Šiva and he was liberated from the 
curse. (Skanda Purāņa). 

KAUŠIKĀ. (GOMATI). A river. The hermitage of 
Višvāmitra stood on the bank of this river. The modern 
‘name of river Kauíika is Kosi. The river Kosi flows 
through Bihar. Those who bathe in this river will 
obtain remission of sins. Sec under Gomati. (M.B. Vana 
Parva, Chapter 84). 

KAUSIKACARYA. The king Ākrti. It is mentioned in 
Mahābhārata, Sabhā Parva, Chapter 21, that this King 
ruled over Saurástra and was known also by the name 
Kaušikācārya. : 

KAUSIKAKUNDA. A holy place. It is mentioned in 
Mahābhārata, Vana Parva, Chapter 84, Stanza 142 
that Visvāmitra got his attainments in this place. 

KAUSIKASRAMA. A holy place. It was at this place 
that Amba, the daughter of King of Kāšī performed a 
severe penance. (M.B. Udyoga Parva, Chapter 156, 
Stanza 27). 

KAUSIKYARUNASANGAMA. A holy place. It is stated 
in Mahābhārata, Vana Parva, Chapter 84 that ifa 
man fasts in this place, the .confluence of Kaušikī and 
Aruņā rivers he will be absolved of all his sins. 

KAUSTUBHA. A brilliant precious stone. It is mention 
ed in Agni Purana, Chapter 3; Valmiki Ramayana 
Bālakāņda Sarga 45, Stanza 39 and Mahābhārata, Ādi 
Parva that this precious stone floatcd up at the time of 
the churning of the sea of Milk. This jewel which 
originated from the ghee in the sea of Milk, was worn 
on the breast by Visnu. 

“This divine jewel called Kaustubha came up in the 
middle of ghee and stayed in the breast of Visņu, 
spreading its rays everywhere." (M.B. Ādi Parva, 
Chapter 18, Stanza 37). 

KAUTHUMI. Son of a Brahmin named Hiranya- 
nabha. Once this Brahmin youth went to the hermitage 
of King Janaka and entered into a controversy with the 
Brahmins there. In the argumcnt Kauthumi became 
angry and killed a Brahmin. From that day he became 
a leper. The sin of Brahmahatyā (murder of Brahmin) 
also followed him. Finally according to the advice of 
his father he worshipped the sun God, with Sravya- 
samjfiakasükta (a spell or incantation) and by the 
blessing of the Sun God he got deliverance from the 
sin of Brahmahatya and the disease of leprosy. (Bhavi- 
sya Purana, Brahma Parva). 

KAUTILYA. See under Canakya. 

KAUTSA. Anoble Brahmin scholar. He was present at 
the sarpa-sattra (sacrificial fire to kill serpents) of 
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Janamejaya. (M.B. Ādi Parva, Chapter 53, Stanza 6). 

KAUTSYA (KAUTSA). A hermit who was the disciple 
of Varatantu. When hc had completed his education 
he asked his teacher what gift he desired. The teacher 
said that he wanted fourteen crores of gold coins as 
gift. Kautsya approached the emperor Raghu. The 
emperor had just finished a sacrifice called Visvajit and 
had emptied his treasury by giving away all the 
wealth hc had as alms. Only pots made of wood were 
Icft as his wealth. When the cmperor heard about the 
nccd of Kautsya he dccided to conquer the capital city 
of Kubera. That night Kubera filled the treasury of 
Raghu by a shower of gold. The emperor Raghu gave 
Kautsya fourteen crores of gold coins. (Raghuvarnéa). 

KAVACA. Asage in the assembly of Indra. (M.B. 
Sabha Parva, Chapter 7). He was one of the sages of 
the western part. (M.B. Santi Parva, Chapter 208, 
Verse 30). 

KAVACI. One of the sons of Dhrtarastra, (M.B. Adi 
Parva, Chapter 67, Verse 103). In Mahābhārata, 
Karna Parva, Chapter 84, it is said that he was killed 
by Bhimasena. 

KĀVERĪ. A holy river in South India. Famous sacred 

places like Sriranga and Kumbhakona are on its banks. 
The Devi of the river lives in Varuna's assembly 
worshipping him. (Sabha Parva, Chapter 9, Verse 20). 
The Skanda Purana has the following story as to how 
Kaveri came down to earth : 
Once Agastya propitiated Siva at Kailāsa and sought 
the boon of some water for him to found a sacred place 
on earth. At the same time Kaveri also was worship- 
ping Siva. Siva filled Agastya’s bowl with Kaveri water. 
Agastya, on his way back from Kailāsa cursed the 
Raksasa called Kraufica and kicked the Vindhya 
mountain down. (See under Agastya). After over- 
coming various difficulties Agastya at last reached 
South India. He satin meditation with the bowl of 
Kaveri water before him, and then, at the request of 
Indra, Ganapati, in the guise of a crow came and sat 
on the brink of the bowl and upset it. The water in 
the bowl flowed as a river, and that river is the 
present Kaveri. (Asurakanda, Skanda Purana). 

KAVI. I. A son of Vaivasvata Manu. Vivasvan was the 
son of Ka£yapa and Aditi. Vaivasvata Manu was the 
son of Vivasvan. Manu had sixteen sons who were— 
Manu, Yama, Yami, Asvinikumaras, Revanta, Sudyu- 
mna, Iksvaku, Nrga, Saryati, Dista, Dhrsta, Karüsa, 
Narisyanta, Nabhaga, Prsadhra and Kavi. 

KAVI II. There is a reference to a sage named Kavi 
who was the son of the sage Bhrgu, in Mahābhārata, 
Adi Parva, Chapter 66, Verse 42,. He was among the 
sages who stole the lotus of Agastya. (M.B. Anušāsana 
Parva, Chapter 94, Verse 32). 

KAVIIII An agni who was the fifth son of Brhaspati, 
is named Kavi. This agni is situated in the sea in the 
form of Badavagni. This agni has two other names 
also—Udaha and Ūrddhvabhāk. (M.B. Vana Parva, 
Chapter 219, Verse 20). 

KAVI IV. In Mahābhārata, Anušāsana Parva, Verse 
132, Chapter 85, we find that three persons, namely, 
Kavi, Bhrgu and'Angiras took their birth from the 
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sacrificial fire at the famous Yaga of Brahma. Of them 
Brahmā made Kavi his own son. This Kavi had eight 
sons known as the Varunas. One of them was named 
Kavi and another was named Kāvya. 

KAVI V. Rgveda, Ist Mandala, 17th Anuvāka. 116th 
Sükta refers to a blind sage named Kavi. 

KAVIRAJA. A Sanskrit poet who lived in India in the 
12th Century A.D. His chief works are *Raghavapànda- 
viya" and  *Parijitaharana". His real name was 
Madhavabhatta. 

KAVISA. A sage. There was a person named Kavisa 
among the sages who came to visit Sri Rama when he 
returned after his life in the forest. The sages who 
came there from the western country were, Vrsangu, 
Kavisa, Dhaumya, Raudreya, Narada, Vamadeva, 
Saubhari, Astavakra, Suka, Bhrgu, Lomaga, and 
Maudgalya. (Uttara Ramayana). 

KAVYA. Son of Kavi, one of the Prajāpatis. (Anušā- 
sana Parva, Chapter 85). Also, a synonym of Sukra. 
KĀVYA (M). Agni Purāņa, Chapters 390 to 400 
contain a discussion on poetry, which is the basis for 
literary criticism in India. The above discussion in 
Agni Purāņa, comprehends the forms and features of 
poetry, rasa (sentiment), style, the art of acting and 
the drama, and other matters related to poetry and 


art. 

KĀVYAMĀTĀ. Mother of Šukra, the preceptor of the 

Daityas.! Kāvyamātā possessed extraordinary powers 
of penance. In the Devi Bhāgavata the following story 
is given; how she cursed Visnu and how she made 
Visnu and Indra powerless. 
Once a fierce war was fought by the Devas and the 
Asuras in which the latter got defeated, and they sought 
the help of Šukrācārya. But, as the Devas enjoyed the 
support of Visņu, Sukra could not do anything for the 
asuras, and he therefore advised them to get on some- 
how or other for some time. After that Sukra went to 
Kailāsa and performed penance, hanging head down- 
wards, fora thousand years to secure rare and ex- 
ceptional mantras. During this period the Devas again 
attacked the Asuras, who ran up to Kavyamata for 
succour, and she, by one glance, sent the Devas to 
long sleep. She reduced Visnu and Indra also to a 
state of paralysis. Then Visnu meditated upon the 
Sudaršana Cakra, which arrived immediately and with 
the Cakra he cut off Kāvyamātā's head. Sage Bhrgu 
then appeared on the scene and brought back Kāvya- 
mātā to life, and she, in furious rage cursed that Visnu 
should take many births, As a result of the curse 
Mahāvisņu had to incarnate himself on earth many 
times. (Devi Bhagavata, 4th Skandha). 

KAVYAVĀHA (S). A group of Pitrs. The Devi 
Bhāgavata, Skandhas 11 and 15 state that this group of 
Pitrs were born from the drops of sweat which came 
out of the bodies of Daksa and others when they were 
fascinated by the charm of Sandhya, the spiritual 
daughter of Brahma. 

KAYĀDHŪ. Wife of Hiraņyakašipu. Prahlada was 
born to her. 

KĀYAŠODHANATĪRTHA. A holy place in Kuru- 
ksetra. According to Mahābhārata, Vana Parva, 


1 Sukra is also known as Kavya. Certain Puranas claim Sukra as the son of Bhrgu, while certain others refer to him as the son of Kavi 
son of Bhrgu. Pulomā was Bhrgu’s wife. But, the Puranas call the mother of Sukra Kāvyamātā. No mention is made about the wife of Kavi 
the son of Bhrgu. Puloma and Kāvyamātā are different persons. Therefore, Sukra might be the son of Bhrgu hy another wife, or he might be 
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Chapter 86, by taking a bath at this place the body 
would be purified. - 

KAYAVYA. A Caņdāla. He was born to a Candala 
woman as the son of a Ksatriya. But the Candalas 
who were impressed by XKāyavya's moral conduct, 
made him the headman of the village. He taught 
others that all people should honour Brāhmaņas and 
love their country. His political creed was that those 
who prospered by the ruin of a country were just like 
the worms living on a dead body. (M.B. Santi Parva, 
Chapter 135). 

KEDARA. A holy place in the interior of Kuruksetra. 
It is mentioned in Mahabharata, Vana Parva, Chapter 
83, that those who bathe in this holy Bath would 
obtain the fruits of good actions. One of the twelve 
Lingas consecrated in important places, is in 
Kedara. 

KEKARALOHITA. A great serpent which once took 
sage Cyavana to Pātāla. Cyavana, after worshipping 
Siva at Nakulešvara tirtha got into river Narmadà to 
take his bath when the naga called Kekaralohita 
caught hold of him, dragged him and bit him. As 
the sage meditated upon Visnu the poison did not 
affect him. The serpent released him from Pātāla as 
he was unaffected by poison. Gyavana went to the 
palace of Prahlāda accompanied by nāga damsels. On 
the request of Prahlada Cyavana described to him the 
holy places on earth, and without any delay Prahlada 
came to earth for hunting during which sojourn on 
earth he visited Naimisāraņya. (Vamana Purana, 
Chapter 8). 

KEKAYA. The Mahabharata mentions another Kekaya, 
a King of the solar dynasty. He wedded two Malava 
princesses from the elder of whom were born Kicaka 
and Upakicaka, and from the younger was born 
Sudesņā, also called Kaikeyī. This Sudesņā married 
Matsya, the Virāta King. (Virāta Parva, Southern 
text, Chapter 16). 

KEKAYA(M). 

1) General. A Kingdom in ancient India. Kaikeyi, one 
of Dašaratha's wives, was a daughter of a Kekaya 
King. 

2) Origin. The country got the name ‘Kekaya’ as it 
was ruled by King Kekaya. His genealogy is as follows. 
Descended from Visnu thus :—Brahma—Atri--Candra— 
Budha—Purūravas—Āyus—Nahusa — Yayāti — Anud- 
ruhyu—Sabhānara—Kālanara— Srtijaya — Usinara — 
Sibi—Kekaya. Sibi had four sons called Bhadra, 
Suvīra, Kekaya and Vrsādarpa. (Bhāgavata 9th 
Skandha) . 

Other details, (1) The King and the people of Kekaya 
were called the Kekayas. d 

(2) Five heroic Kekaya princes met with their death 
in fighting Drona. (Stri Parva, Chapter 25, Verse 25). 
(3) Two Kekaya Princes, Vinda and Anuvinda fought 
on the Kaurava side. (Karņa Parva, Chapter 13). 

KERAKA. People of an ancient country in South 
India. It is mentioned in Mahābhārata, Sabhāparva, 
Chapter 31 that Sahadeva the son of Mādrī conquered 
the Kerakas and Kerala. 

KERALA. 

1) General information. A small country lying in the 
south-west corner of India. From the Puranas it 
could be understood that this country lying to the 
south of Gokarna upto Cape Comorin and to the 
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west of Western Ghats had a very ancient history and 
civilization of its own. 

2) Origin of Kerala. ‘There arc two statements, slightly 
different from each other, in the Puranas, about the 
origin of Kerala. 

(1) For performing the funeral ceremony of the sons 
of Sagara whose ashes were lying in Pātāla (Nether 
world), Bhagiratha performed penance and brought 
the heavenly river Ganga to the earth. (See under 
Ganga). The river fellin North India and flowed in 
torrents to the sea and the surrounding regions were 
submerged in water. Among the places submerged, 
there was the important holy place and Bath of 
Gokarna also, lying on the west coast of India. Those 
hermits who lived in the vicinity of the temple at 
Gokarna, escaped from the flood and went to Mahendra- 
giri and informed Parašurāma of the calamity of the 
flood. Parašurāma went with them to the sea-shore. 
Varuna did not make his appearance. The angry 
Parašurāma stood in deep meditation for a little 
while. The weapons came to his hands. Varuna was 
filled with fear and he instantly appeared before 
Parašurāma, who asked him to release the land 
swallowed by the sea. Varuna agreed. Parašurāma 
sent his bow and arrow back to the sky. Then he took 
a winnowing basket (Šūrpa) andthrew it at the sea. 
The sea retreated from the place up to the spot where 
the winnowing basket fell, and the portion of land 
including Gokarna which had been swallowed by sea was 
recovered. This land is called Kerala, which is known 
by the name ‘Sirparaka’ also. (Brahmāņda Purana, 
Chapters 98 and 99). i 
(2) Parašurāma went round the world eighteen 
times and killed all the Ksatriya Kings. After that he 
performed the sacrifice of ASvamedha (horse sacrifice). 
In the sacrifice he gave all the lands as alms to 
Brahmins. Ka$yapa received all the lands for the 
Brahmins. After that he requested Parašurāma to 
vacate the land. Accordingly Parašurāma created 
new land by shooting an arrow at the sea, for 
his own use. **At the words of Kasyapa, he made the 
sea retreat by shooting an arrow, thereby creating dry 
land." This land was Kerala. (M.B. Drona Parva, 
Chapter 70): 

3) Kerala and Pātāla (Nether world). The ancient 
sages of the Purāņas have grouped the worlds into 
three, the Svarga (heaven), Bhūmi (the earth) and 
the Pātāla (the nether world). The three worlds taken 
as a whole were divided into fourteen worlds. It does 
not appear that this grouping was merely imaginary. 
A keen observation of the Purāņas would lead one to 
infer that the Himalayan plateau was considered as 
Devaloka-Svarga (heaven), the planes between the 
Himālaya and the Vindhya as Bhüloka (the earth) 
and the regions to the south of the Vindhya as Pātāla 
(the nether world), by the ancient people of India. 
The seven worlds of Pātāla such as Atala, Vitala, 
Sutala, Talātala, Mahātala, Rasatala and Pātāla might 
have been seven countries in this region. The following 
description which occurs in Devi Bhāgavata, Skandha 8, 
would substantiate this inference. 

“Patala is below the earth. This Pātāla is a group of 
seven worlds one below the other, with names, Atala, 
Vitala, Sutala, Talātala, Rasātala and Mahātala. In 
all those worlds, there are several beautiful cities and 
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houses, palaces and castles, parks, gardens, open temples 
and halls, natural arbours etc. made by Maya. There 
live thc Asuras, thc Dānavas (a class of Asuras-demons) 
the nāgas (serpents) and others, with their families, 
with happiness and comfort. Chirping birds, pigeons, 
parrots, docile parrots etc. always play there with their 
inseparable mates. Trees bearing sweet fruits, plants 
covered with fragrant flowers, arbours with creepers 
growing thick, bcautiful houses floorcd with white 
marble, and so many other things giving pleasurc and 
comfort are secn there in plenty. In thesc things the 
Pātāla surpasses heaven. Daityas, Dànavas and the 
Nāgas (the Asuras and the serpents) are the dwellers 
of these worlds. They lead a happy and pleasant life with 
their families enjoying all sorts of comfort and luxury." 
Pātāla, one ofthe seven divisions of the world is describ- 
ed as follows : 

“This is the region of the Nagas (the serpents). At thc 
root-place of this region there is a particular place 
having an area of thirty thousand yojanas. Visnu Kala 
who has the attribute of ‘tamasa’ (darkness) lives there 
under the name ‘Ananta’. The real Ananta or Ādišesa 
is the radiant embodiment of this Kala. The daughters 
of the Naga Kings are of fair complexion and very 
beautiful, with clean body. They use perfumeries such 
as sandalwood, aloewood, saffron, etc.” 

In this description, the words Daityas, Nagas, Ananta, 
Sandalwood, aloewood etc. and the mention of natural 
beauty should be paid particular attention to. From 
the Ramayana we can understand that the Āryas refer- 
red to the Dravidas as Asuras, Raksasas (Giants) etc. 
History says that the Nagas were the early inhabitants 
of Kerala. The ancient -word ‘Ananta’ denotes Tri- 
vandrum (Tiru-Ananta-puram). The temple of Sri 
Padmanabha at Trivandrum answers to this descrip- 
tion. The perfumeries such as sandalwood, aloewood 
(cidar) etc. are the wealth of Kerala. On the whole the 
description of Patala fits well with that of Kerala. So 
it is not wrong to infer that the description of Patala 
in the Puranas is entirely about Kerala in all its 
aspects. 

4) The Primitiveness of Kerala. From the portions of 
Puranas given below it could be ascertained that 
Kerala had an independence of its own from the very 
ancient days. 

(1) Among the Kings who attended the Svayarhvara 
(marriage) of Šašikalā, the daughter of the King of 
Kāšī, such as, the King of Kuru, King of Mādra, King 
of Sindhu, King of Pāiicāla, Kings of Karnataka, Cola 
and Vidarbha, there was the King of Kerala also. (Devi 
Bhagavata, Skandha 3). 

(2) When describing the various placcs in the Southern 
part of Bharata, names such as Dramida, Kerala, 
Mūsika, Karnataka etc. occur in the Mahābhārata. 
So it is to be understood that when Vyāsa wrote 
Bharata, there was the kingdom of Kerala and that it 
was separate from the country of Dravida. (M.B. 
Bhisma Parva, Chapter 9). 
(3) “Kartaviryarjuna took his majestic seat in the 
midst of Cola, Kcrala, Pandya and other Kings of the 
countries under the sca, who werc standing round him 
to pay homage to him.” (Brahmanda Purana, Chapter 
54). 

(4) It is mentioned in Agni Purana, Chapter 277, that 
a King named Gāndhāra was born in the dynasty 
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of Turvasu the brother of Yadu, and that from Gān- 
dhara were born the powerful families of the Gandharas 
the Keralas, the Colas, the Pandyas and the Kolas. 
(5) In Mahabharata, Adi Parva, Chapter 175, it is 
mentioned that the people of Kerala were considered as 
barbarians by tlie North Indians. 
(6) In Bhagavata, Skandha 10, it is mentioned that the 
Kings of Cola, Pandya and Kerala, from South India, 
had reached the capital city of Vidarblia to take part 
in the Svayarhvara (marriage) of Rukmini. 
(7) Mention is made in Mahabharata, Vana Parva, 
Chapter 254, Stanza 15, that in his conquest of the 
countries, Karna had conquered Kerala also. 
(8) It is mentioned in Mahabharata, Sabha Parva, 
Chapter 31, that Sahadeva, one of the Pandavas, con- 
quered the Keralas and the Kerakas. It may be noted 
that the Kerakas are different from Keralas. 
(9) Valmiki mentions the countries which could be 
seen by the monkeys who were sent to the South by 
Sugriva to search for Sita. 
Nadim Godavarim caiva 
Sarvamevānupašyata / 
Tathaivandhran ca Pauņdrān ca 
Colan Pāņdyān ca Keralān. // 
“You could see the river Godavari and beyond it the 
countries of Andhra, Pauņdra, Cola, Pandya and 
Kerala." 
This is a proof of the primitiveness of Kerala. 
(10) The King of Kerala had givcn Yudhisthira, as 
presents, sandalwood, pearls, Lapis Lazuli etc. (M.B. 
Daksinatyapatha, Sabha Parva, Chapter 51). 
In several other Puranas also, mention about Kerala 
occurs, 
5) The ancient administration of Kerala. Parimelazhakar, 
a Sanga poet who was a great expounder of *Tirukku- 
ral", has stated that from the beginning of the world 
the three kingdoms, Cera, Cola and Pandya had existed. 
Though there is a bit of cxaggeration in this statement, 
there are enough proofs to say that a long time before 
the birth of Christ, Kerala was under a systematic rule. 
In *Tolkappiyam' the first grammatical work in Tamil 
mention is made about the administration of Kerala. 
Megasthenes, a traveller of 4th century B.C. has stated 
about the rule of Kerala : 
There were five councils called the Paūcamahāsabhās 
(the five great councils) to help the Cera Kings. 
It is stated that these councils were formed by the King 
Utiyan Cera of the Trkkana fort. Besides these five 
councils there was an advisory Committee, of which, the 
priest of the King, the Chief Minister, Chief of the spies 
and the Chief Revenue officer (Kaviti) were members. 
For convenience of administration the country was 
divided into tarakküttas (groupsof houses—villages) and 
and Nāttukkūttas (Districts—group of villages). Taras 
(villages) wcre ruled by four elders (Karanavas). Four 
villages formed a Nālpādu (group) of four. Four Nāl- 
pādus formed a Kazhaka (a division of the country with 
a chief temple within it) and four Kazhakas formed a 
Perurhkazhaka (greater Kazhaka). Perurūkazhaka was 
also known as Trkkala. 'The assembly hall of trk- 
kütta is called Kottil. This hall was erected generally 
beside the temple. The chief officer of the temple 
was the chairman of the trkkūtta (assembly of 
the people). When a trkkütta is assembled, sixtyfour 
elders of the “taras”, the*accas” (officers) of Kazhakas, 
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the sixtyfour Tandans and sixteen Nālpādies had to be 
present. The Nālpādies were the chicfs of four taras. 
The accas, who were the Presidents, had to come clad 
in variegated silk, with waist-band of long cloth and 
wearing a small sword (Churika). Till recently the 
Kazhakas of Andallür, Rampallya, Kurvantatta, Turutti 
etc., and so many Nālpādus and taras and the elders 
thereof had been rctaining and enjoying titles and 
distinctions of rank. 

The Namboothiris (Brahmins) entered Kerala before 
the beginning of the Malayala Era. With that, changes 
took place in the administration of Kerala. Certain 
edicts help us to ascertain the changes that took place 
in the administration. The edict of Vazhappally of the 
9th century by Rājašekhara is an important one in 
this connection. This emperor of the Ceras who is consi- 
dered to be a contemporary of Sri Sankaracarya had 
the title beginning with “‘Rajadhiraja Paramešvara 
Bhattāraka”. (T.A.S. Vol. II, P. 8-14). The subject 
dealt with in the edict is the ‘daily worship and settle- 
ment’, in the temple of Tiruvottiyūr. It is stated in this 
edict that the people of Vazhappally and the representa- 
tives of 18 Nādus or divisions had met in the temple 
and taken certain decisions. 

The next one is the Kottayam Copper cdicts known as 
the *l'arisa Church Edicts.’ This is a document granting 
the Tarisa Church in Quilon, the adjoining lands and 
some other institutions. This edict was granted by 
Ayyanati tiruvatikal the ruler of the Natu (division), 
for the Cera emperor. It is mentioned as “including 
the Temple Officer Vijayarākatevar”, which means 
that Vijayarāka had been present on the occasion of 
granting the edict, as the representative of Emperor 
Sthanuravi. The Nāduvāzhis (local chiefs or rulers of 
division) were not empowered to take decision in very 
important matters. Titles, rights distinctions of rank 
etc. were granted by a council of Chief minister, 
Officers, Punnattalappati and Polakkūtippati (two 
high officials). Vijayarakatevar, the Koil adhikari, 
was the representative of the emperor at Mahodaya- 
pura. The supervising officials of temples were gene- 
rally called the ‘Koil adhikari’. Normally the younger 
brothers of the Kings were appointed in this rank. 
These temple-offieers were helped in their duties by 
the Division-rulers, people of the locality and the in- 
ferior officers in the temple. When the empire of 
Kulašekhara declined, the family of Perumpadappu 
got this position of *Koil adhikari'. So the title *Koil 
adhikari' is added to the names ofthe princes of 
Cochin. 

Another one is the Mampally Edicts. This is a deed of 
granting some lands free to the temple of Airür, in the 
name of Ádiccan Umayamma of Trkkalayapuram, by 
Veņāttu Sri Vallabhankota in M.E. 149. Even such 
an unimportant thing as the granting of free lands, 
had to be effected with the permission of Cera kings 
and their councils. (T.A.S. Vol IV, Page 9). 
From these edicts it is clear that the administration of 
the temples was carried out by representatives elected 
by people. For each village temple there wasan 
administrative council. T'hese councils were controlled 
by Nāduvāzhis and Dešavāzhis (Divisional and Sub 
Divisional rulers who had Nair infantry (big or small 
asthe case may be) at their disposal. The adminis- 
trative assembly met either in the open hall at the main 
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gate of the temple or on the stagc for performances. 
'The rights and authorities were in the hands of the 
general assembly of the people called Nattukkitta and 
the council of the temple officials. When the Namboothi- 
ris became powerful they became members of the 
council. With this change the Kings and Koil adhikāris 
became puppets in the hands of the Namboothiris. In 
the Ramesvaram edict of M.E. 278 it is mentioned that 
King Ramavarma Kulašekhara was punished with 
retribution for his *hatred' of the Āryas. Finally the 
Nambüthiris (Malayala Brahmins) became the land- 
lords of the country. 

6) The people af ancient Kerala. Itis assumed that the 
ancient inhabitants of Kerala were Dravidas. But 
some historians have mentioned about the ‘Proto 
Dravidians and the Pre Dravidians. The hill tribes such 
as Kanikkars, Mutuvas, Mala Vetas, Pulayas, Kura- 
vas, Nāyātis, Malayarayas,  Malayatis, Malap- 
pandaras, Malayūrālis, Mutuvans Pullatis ctc. are 
said to have belonged to this group. They worshipped 
several things such as stone, banyan tree, elenji tree, 
Asclapia tree, Nim tree Terminatia Bellarica, Borassus 
flabelliformis, cassia fistula, Ghosts, thunder, rain, the 
sun etc. They worshipped good ghosts for welfare, and 
bad ghosts to avoid misfortunes. They had images of 
Mata, Catta, Gāvu, Maruta, Pettucāvu, Arukula, 
Preta, Vazhipinakki, Ayiramilli, Parakkutti, Kāttujāti, 
Malavazhi, Marini, Nāyāttu Pe Mankattamma, 
Muniyappa, Vettakkaran and so on. Thcy worshipped 
in small bushes, open grounds or houses. They knew 
black magic such as cursing, giving poison in meals etc. 
These uncivilized people were very particular about» 
cleanliness on the occasions of delivery, menstruation, 
death etc. They pleased bad ghosts by offering liquor, 
flesh and blood, and good ghosts with milk, ghee, honey 
etc. They buried dead bodies with a little raw rice 
meant for food at the time of entering the other world. 
They had collective worship. They sang songs at the 
time of worship using some primitive musical instru- 
ments. For each village there were elders who were 
priests and rulers. They erected stone huts in the burial 
place and buried the dead inside these in graves. These 
graves were called ‘Pandukuzhy’. The Üralis, continue 
the custom of posting two stones at either end of the 
grave. The custom of burial prevailed more than 
cremation. : 

Nair, Nambūtiri, Izhava, Christians, Muslims and such 
other castes came to Kerala from other places later. 

7) Ibn Batuta and Kerala. Ibn Batuta who was born in the 
town of Tanjir in Morocco in Africa in A.D. 1304 had 
travelled all over the Eastern countries then known. He 
had started from his house on a Haj Pilgrimage at the 
age of 22. He returned home only after 29 years, having 
travelled all over the known countries. He has written 
a book in Arabic about his travels of 29 years. One third 
of this thick volume is devoted for descriptions of his 
travels in India alone. Its name is “Tuh Phattunannar'. 
He passed over the Hindu Kush in A.D. 1333 and 
entered India. In the midst of his travels throughout 
the length and breadth of India, he came to Kerala 
also. He says as follows about Kerala in his book:— 
*Malabar is the country of Pepper. This country's 
length from Gokarņa to Quilon is two months” journey. 
All the roads in thiscountry are rendered cool and shady 
by asclapia trees. On the roads at intervals of half an 
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hour thcre are inns. Near tlie inn there will be a well 
and a person to give water. The non-Muslims are given 
water in pots. But water is pourcd into the hands of 
Muslims. Rice is served in plantain lcaf and sauccs 
are also served in the samc lcaf. Uncultivated and 
uninhabited land is not to be seen. Each house is 
situated in the centre of a cultivated arca. The people 
of this country do not use animals to carry goods. 
Travelling is on foot. Only Kings use horses. There is 
a conveyance called maíical (Palanquin). Slaves are 
used as Palanquin bearers. I have seen roads which 
could bc used so fearlessly, only in Kerala and, no 
where else in the world. Capital punishment is given to 
onc who steals even a coconut. The pcople of this 
country respect Muslims. 

There are twelve kings in Malabar. None of them 
are Muslims. Many of them are powerful having an 
army of more than fifty-thousand soldiers. But there are 
no quarrels or clashes among them. The powerful do 
not have the desire to subjugate the less powerful. The 
inheritants of these kings are not sons, but nephews 
(sons of sisters). Besides the people of Kerala I have 
seen only the Muslims of the country of Salam on the 
banks of the Niger in Africa who have adopted the 
system of inheritance in the female line." 

Ibn Batuta has given some minor descriptions about 
the towns of Mangalapuram, Ezhumala, Kaņņūr 
Calicut, Paliyam, Cranganür and Quilon. 

KESARA. A Mountain in Šākadvīpa (Šāka island). 
The air on this mountain was always filled with frag- 
rance. ( M.B. Bhisma Parva, Chapter 11, Stanza 23). 
KESARĪ. A forest King who lived in the Maha Meru. 
While Kesari was living in the Mahàmeru, Brahmā 
cursed a celestial maid named Mānagarvā and changed 
her into a female monkey. She became the wife of 
Kesarī, under the name Aūjanā. For a long time the 
couple had no children. Afijafia worshipped Vayu Bha- 
gavan (Wind-God) for a child. 

Once during this period the gods and hermits went 
to Parama Siva and requested him to beget a son to 
help Mahavisnu who was about to incarnate as Sri 
Rama to kill Ravana. Sivaand Parvati instantly took 
the form of monkeys and entered the forest for play. 
They having not returned for a long time, the gods 
asked the wind-god to go in search of them. The wind 
god came in the form of a great storm and shook the 
whole of the forest. Still they did not come out. Parvati 
who was pregnant was ashamed to come out. With 
Siva she got on an Ašoka tree and sat there. Seeing 
that tree alone standing motionless in the big storm 
Vayu god approached the tree and looked up. Siva and 
Parvati appeared before Vayu. Parvati refused to take 
the foetus in the form of monkey to Kailāsa. As Siva 
had instructed, Parvati gave the child in the womb to 
the wind-god. It was at this time that Aíijana had 
prayed to Vāyu for a child. Vāyu gave that child 
to Afijana, who gave birth to it. That child was 
Hanūmān. Thus Hanūmān got the names, Afijanaputra 
(son of Aiijanā), Vāyuputra (son of Vàyu), Kesari- 
putra (Son of Kesarī) etc. (M.B. Vana Parva, Chap- 
ter 417). 
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KEŠINĪ V 


KESI I. 


KEST II. 


KEŠĪ III. 


1). General information. An Asura. It is mentioned in 
Mahābhārata, Ādi Parva, Chapter 65 that forty Asuras 
or Danavas were born to Kasyapa, the son of Marici, 
and the grandson of Brahma, by his wife Danu, and 
that Kešī was one of them. 
2). Keśi and Indra. Oncc a war broke out betwecn 
the Devas and the Asuras. Disasters befell the Devas. 
Daityasenā and Devasenā, the daugliters of Prajapati 
were about to be carricd away by Kešī. Daityasena 
agreed to accompany him of her own accord, but 
Devasenā cricd aloud. Hearing hcr cry Devendra rea- 
ched the spot. A terrible fight cnsued and finally the 
ae Kešī ran away. (M.B. Vana Parva, Chapter 
3). Kešī and Visnu. Once there was a fight which last- 
ed for thirteen days, between Ke$i and Visnu. (M.B. 
Vana Parva, Chapter 134, Stanza 20). 
A follower of Kaihsa. This Asura, on the in- 
struction of Karnsa, went to Ambadi (Gokula) taking 
the form ofa horse, to kill Sri Krsna. Sri Krsna killed 
Kešī. It is seen in the Bhāgavata (Malayālam) that Sri 
Krsna got the name Ke$ava becausc he had killed Kešī. 
(Skandha 10, Kesivadha). 
In Bhāgavata there is another Kešī who was 
the son of Vasudeva. 

*Pauravi Rohiņī Bhadrā 

Madirā Rocanā Ilā / 

Devakīpramukhā āsan 

Patnya Ánakadundubheh." 
Pauravī, Rohiņī, Bhadrā, Madirā, Rocanā, Ilā and 
Devaki were the wives of Vasudeva. 
From this statement made in Bhāgavata, Skandha 9, 
Chapter 24, it is clear that Vasudeva had a number of 
wives. Kausalyā, who was one of them, was the mother 
of Kešī. (Bhāgavata, Skandha 9, Chapter 24, Stanza 
48). 5 


KEŠINĪ I. A celestial woman. In Mahābhārata, Ādi Parva- 


KEŠINĪ II. 


KESINI III. 


Chapter 65 it is stated that the twelve celestial maids, 
Alambusā, Misrakešī, Vidyutparņā, Tilottamā, Aruna, 
Raksita, Rambhā, Manoramā, KeSini, Suratā, Surajā 
and Supriya were born to Kasyapa of his wife Pradha. 
The wife of Ajamidha, a King of the Puru 
dynasty. The three sons Jahnu, Vraja and Rūpiņa were 
born to Ajamidha of his wife Ke$ini. (Agni Purana, 
Chapter 278). 

A maid of Damayanti. When Nala rcached 
Kuņdinapurī, as Bāhuka the charioteer of Rtuparna, 
Kešinī approached Bāhuka at the reguest of Damayantī 
and by various tests found out that Bāhuka was Nala. 
(M.B. Vana Parva, Chapters 74 and 75). 


KEŠINĪ IV. A servant of Parvati, It is mentioned in 


Mahābhārata, Vana Parva, Chapter 231, Stanza 48 
that once Parvati with her servant Keśinī praised 
iva. 


KESINI V. Once there arose a quarrel between Sudh- 


anva, the son of Angiras, and Virocana the son of Prah- 
lada, because both wanted to marry the same girl 
named KeSini. Sudhanva was a Brahmin whereas 
Virocana was an Asura, who argued that Asura was 


KESAVA. See under Krsna. 
KESAYANTRI. An attendant of Skandadeva. (M.B. 
Salya Parva, Chapter 46). 


nobler than Brahmin and Sudhanva said that it was the 
other way. Both wagered their lives and accepted 
Prahlada as their judge. The decision of Prahlada was 


KEŠINĪ VI 


that the Brahmin was the nobler of the two. Because 
Prahlāda said the truth Sudhanvā did not kill Viro- 
cana. But Virocana had to wash the lfeet of Sudhanvā 
in the presence of Ke$inī, feet Sudhanvā married 
Kesinī in the presence of Virocana. (M.B. Udyoga 
Parva, Chapter 35). 

KEŠINĪ. VI. A wife of King Sagara. This Ke$inī 
was the daughter of the King of Vidarbha. The son 
Asamaíijasa was born to Sagara of Kešinī. (Valmiki 
Ramayana, Bālakāņda, Sarga 38). 

KETAKĪ. (A flower). [Pandarnus odoratissimus] 
Though Ketaki is a flower which had been worn on 
Siva’s head, it is not worshipped for’ the following 
reason. 

In Satyayuga Mahavisnu performed intense penance 
on the Sveta island for the attainment of eternal happi- 
ness. Brahma also performed penance at a beauti- 
ful place for the annihilation of desires. During 
their tapas Visnu and Brahma, for a rest, left their 
seats and walked about in the forest when they met 
each other. There arose a controversy between them 
about their respective greatness when Siva, in the form 
of a Linga, appeared between the two contestants and 
told them that he, who first found out his (Siva’s) head 
or feet was greater than the other. Accordingly Visnu 
went down and Brahma went up on a_ tour of 
enquiry. 

Though Visnu went down deeper and deeper for a long 
time to find out Siva’s feet he failed in the attempt and so 
returned and sat at the place whence he started for the 
search. Brahma went upa very long distance when he 
saw a Ketaki flower falling down from the sky. He took 
the flower in his hands and went to Visnu and told him 
that he had found out Siva's head and showed the 
Ketaki flower as proof of his discovery claiming that it 
was taken from Siva’s head. But Visnu did not believe 
Brahma and asked the Ketaki flower to bear witness 
to Brahma’s claim. The flower gave false evidence in 
favour of Brahma. Siva got angry at this false evidence 
of Ketaki and cursed it. The Ketaki lost its place 
among the best flowers from that day onwards. 


KETU I. (KETUMAN). A Dānava. He was the son 

of Kašyapa (grandson of Brahma and son of Marici) 
by his wife Danu. This Asura, who exists in the shape 
ofa planet had thirtythree brothers, i.e. Vipracitti, 
Sambara, Namuci, Pulomā, Asilomā, Kešī, Durjaya, 
Ayašširas, Ašvaširas, A$va, Sanku, Mahābala, Garga, 
Amūrdhan, Vegavān, Mānavān, Svarbhānu, Ašvapati, 
Vrsaparvan, Ajaka, Ašvagrīva, Süksma, Tuhunda, 
Ekapāt, Ekacakra, Wirūpāksa, Harāhara, Nikumbha, 
Kapata, Šarabha, Salabha, Sūrya and Candramas. 
(Adi Parva, Chapter 65). 
But Ketu maintained closer relationship with Rahu, a 
step-brother of his, being the son of Kasyapa by ano- 
ther wife called Sirnhikā. Rāhu and Ketu are even 
today considered as inauspicious planets. Rahu wears 
a half-moon and Ketu holds in his hands a sword and 
lamp. Amitaujas was Ketu reborn. (Adi Parva, Chapter 
67, Verse 11). 


KETU II. A great sage of ancient India. He attained 
salvation by self-study. (Santi Parva, Chapter 26, Verse 
Dye 


KETU III. A synonym of Šiva. (Anušāsana Parva, 
Chapter 17, Verse 38). 
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KETUMAN III 


KETU IV. A King born in Bharata’s dynasty. (Bhāga- 
vata, 9th Skandha). 

KETU V. (DHÜMAKETU). The following story is 

told in Visnudharmottara Purana about the birth of 
Dhümaketu. 
Noting that the population on earth had increased 
abnormally Brahma created a:damsel called Mrtyu and 
asked her to kill people. At this command of Brahmā 
she began crying, and from her tear drops various kinds 
of diseases originated at the sight of which she took to 
penance. Then Brahmā appeared and blessed her say- 
ing that no one would die because of her at which she 
heaved a great sigh of relief from which was born Ketu 
or Dhümaketu. 

KETUMALA I. The grandson of Priyavrata, the son of 
Manu. Agnidhra, a son of Priyavrata married Pürva- 
citti. Nine sons were born to Agnidhra of his wife 
Pürvacitti. Ketumāla was one of them. His brothers 
were Nābhi, Kimpurusa, Hari, Ilāvrta, Ramyaka, 
Hiranmaya. Kuru and Bhadrāšva. 

In old age Agnidhra divided his kingdom among his 
sons. Later, the portion given to Ketumāla came to be 
known as Ketumāla. (Bhāgavata, Skandha 5). 

KETUMALA II. A holy place in Jambüdvipa. (M.B. 
Vana Parva, Chapter 89). 

KETUMALA III. (See under Ketumāla I). Ketumāla 
is the ninth division of Jambüdvipa. The people of this 
part of the earth are equal to gods (Devas). The women 
are very beautiful. In Mahābhārata, Sabhā Parva it is 
stated that Arjuna conquered this land. Ketumāla is 
situated on the east of Mount Meru. In Mahābhārata, 
Bhisma Parva, Chapter 6, there is the description of 
Ketumāla. 

KETUMĀN I. 
Ketu I). 

KETUMĀN II. A King who was a luminary in the 
council of Yudhisthira. He was a warrior on the side of 
the Kauravas and a friend of Šrutāyudha, the King of 
Kalinga. It is mentioned in Mahābhārata, Bhigma Parva, 
Chapter 54, Stanza 77, that Bhimasena killed this 
warrior in the battle of Bharata. 

KETUMAN III. In the Mahābhārata, another Ketuman 
who had fought on the side of Pandavas, is stated. Dhrta- 
rāstra had praised the valour of this warrior. (M.B. 
Drona Parva, Chapter 10, Stanza 44). 

KETUMAN IV. A palace in Dvārakā. It is mentioned 
in Mahābhārata, Dāksiņātya-pātha, Sabhā Parva, 
Chapter 38, that Sudattā, the wife of Sri Krsna lived 
in this palace. 


KETUMAN V. Antapāla (the guard of the boundary) 
of the west. At the beginning of the creation of the 
world Brahma had appointed as guards of the bounda- 
ries, Sudhanvan in the east, Sankhapāda in the south, 
Ketuman in the West and Hiranyaromaka in the North. 
(Agni Purana, Chapter 19). 

KETUMAN VI. A King of the Puru dynasty. (See 
under Varnšāvalī). i 

KETUMAN VII. In Bhāgavata we see a Ketumān who 
was the son of Dhanvantari, who gave Āyurveda to the 
world. 

“Who was the deva who made the Ayurveda in days 
of old ? His son was Ketumān whose son was Bhīma- 
ratha.” (Bhāgavata, Skandha 9). 

KETUMAN VIII. Son of Ekalavya. In Mahābhārata, 

Bhisma Parva it is mentioned that this King of the 


Ketu the Asura (demon). (See under. 


KETUMATI 


forest tribes fought on the side of Duryodhana and was 
killed by Bhima. 

KETUMATI. Mother of Prahasta, a minister of Ravana. 
Ketumati had two sisters Sundari and Vasudha. These 
three were daughters of a Gandharva woman. 

Giant Heti, the son of Brahma marricd Bhayā and 
Vidyutke$a was born to the couple. Sukeša was born to 
VidyutkeSa by his wife Sālakatankā. Threc sons 
Mālyavān, Sumālī and Mali were born to Sukcéa by his 
wife Daivavati. Sundari, Ketumati and Vasudha the 
three beautiful sisters mentioned above, were married 
by the giants Mālyavān, Sumālī and Mali respectively. 
Thus Ketumati beeame the wife of Sumālī. To Sumālī 
and Kctumati were born ten sons, Prahasta, Akampana, 
Vikata, Kalakamukha, Dhūmrāksa, Danda, Suparsva, 
Samhrada, Prakvāta and Bhāsakarņa and four daughters 
Vekā, Puspotkatā, Kaikasi and Kumbhinasi. Most of 
the sons were ministers of Rāvaņa. (Uttara Rāmā- 
aņa). 

KETUŠRNGA. A King of aneient India, (M.B. Ādi 
Parva, Chapter 1). 

KETUVARMAN. A prinee of the country of Trigarta. 
He was the youngest brother of Sūryavarmā, the King 
of Trigarta. When Arjuna led the sacrificial horse of the 
horse-saerifice of the Pandavas, Ketuvarman aceompani- 
ed Arjuna as a helper. (M.B. Ašvamedha Parva, 
Chapter 74). 

KEVALA. A city of aneient India. It is mentioned in 
Mahabharata, Vana Parva, Chapter 254, Stanzas 10 
and 11 that Karna eonquered this city. 

KHA. This syllable has the meanings ‘empty’ and ‘organ 
of sense’. (Agni Purana, Chapter 348). i 

KHADGA. A warrior of Skandadeva. 
Salya Parva, Chapter 45, Stanza 67). 

KHADGABAHU. See under Duššāsana II. 

KHADGI. See under Kalki. 

KHAGA I. A naga (serpent) born in the family of 
Kašyapa. (M.B. Udyoga Parva, Chapter 103). 

KHAGA II. A synonym of Siva. (M.B. Anušāsana Parva, 
Chapter 17, Stanza 67). 

KHAGAMA. A Brāhmaņa. In Mahābhārata, there is a 

story, whieh deseribes how this Brahmin Khagama 
changed another Brahmin to a serpent by eursing him. 
The Brahmin Khagama and Sahasrapat were friends. 
Onee Sahasrapat made a snake of grass and terrified 
Khagama at Agnihotra (Burnt offering in the holy fire) 
Khagama instantly cursed Sahasrapát to become a 
serpent. Sahasrapat requested for liberation from the 
eurse. Khagama said that he would resume his original 
form on the day he saw Ruru the son of Pramati. From 
that day onwards Sahasrapat roamed about in several 
countries in the form of a serpent. 
Onee Pramadvarā the wife of Ruru, died by snake-bite. 
Ruru eried over the death of his wife for a long time. 
Aeeording to the adviee of a messenger from the 
Devas Ruru gave half of his life-time to his wife and 
she came to life again. But Ruru felt a bitter hatred 
against serpents and began their extermination. Once 
he met with Sahasrapat. Instantly at the sight of Ruru, 
Sahasrapat obtained his original form. (M.B. Adi 
Parva, Chapter 11). 

KHAGANA. A King born in the family of Sri Rama. He 
was the son of Vajranabha and the father of Vidhrti. 
(Bhāgavata, Skandha 10). 

KHAGODARA. See under Kahoda, 


(Mahabharata, 
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KHANDAVADAHA 


KHALĪ I. A synonym of Mahavisnu. (M.B. Anu$āsana 
Parva, Chapter 17, Stanza 43). 

KHALI II. An Asura dynasty. Mention is made in Mahā- 
bhārata, Anušāsana Parva, Chapter 155, Stanza 22, 
that Vasistha once destroyed an Asura dynasty ealled 
Khali, with his effulgence. 

KHALU. A river of ancicnt India. (M.B. Bhisma Parva, 
Chapter 9, Stanza 28). 

KHANAKA. A messenger sent by Vidura, sceretly to 
the Pandavas who wcre living in the wax-house. 
Vidura scnt a message through Khanaka to the effeet 
that Duryodhana had decided to set fire to the wax- 
house employing Puroeana to do it on the 14th night 
of the dark lunar fortnight. (M.B. Adi Parva, Chapter 
147). 

KHANDAKHANDA. A female attendant of Skanda. In 
Mahabharata, Salya Parva, Chapter 46, Stanza 20, 
mention is made about this woman. 

KHANDAPARASU. Siva. A story oceurs in Maha- 
bharata stating how Siva got this namc. The famous 
Daksa-yàga (saerifiee performed by Daksa) was perform- 
ed at a time when the Nara Nārāyaņas were engaged in 
penance in Badaryaframa. Daksa did not invite his son- 
in-law Siva. The angry Siva sent his trident against 
Daksa. The trident destroyed the sacrifiee of Daksa and 
then flew against the breast of Narayana who was 
sitting in penance in Badaryāšrama. By the power of 
the trident the hair of Narayana became of mufija (a 
grass) eolour. From that day onwards Narayana came 
to be known by the name Muifijakega. By a sound 
"hum", the hermit Narayana deviated the trident, 
which reached the hands of Siva, who got angry and 
approached Narayana to kill him. Nara, who was close 
by took an arrow and reciting spells over it, released it 
to kill Siva. Immediately the arrow changed to an axe. 
Siva broke the axe. After this the axe beeame the 
weapon of Šiva. In Mahābhārata Santi Parva, Chapter 
49, Stanza 33, it is mentioned that this axe was given 
to Paragurama the disciple of Siva. Theneeforward 
Siva got the name Khaņdaparašu. (Paratu means 
axe). (Mahabharata, Santi Parva, Chapter 343. Stan- 
zas 150-59, 167). 

KHĀŅDAVADĀHA, 

1) Introduction. Long ago a King named Svetaki began 
to perform a saerifiee of duration of 100 years. Many 
Brahmins took part in the saerifice as priests condueting 
the rituals and ceremonies. These Brahmin pricsts be- 
gan to depart after a few years turning blind due to the 
smoke coming out of the saerificial fire. Thus the sacrifiee 
was stopped for want of priests. Svetaki was grieved at 
this and performed penance to Siva for getting a 
priest. Šiva appcared beforc him and pointed out 
hermit Durvāsas as the priest. Svetaki recommeneed thc 
sacrifice and under the supervision of Durvasas the 
sacrifice was eompleted. But Fire god caught dysen- 
tery due to the continuous eating of oblations offered in 
thc sacrifieial fire for a long period. His face became 
pale, body became lean, and he had no taste for food. 
At last Fire-God went to Brahmā and eomplained 
about his disease. Brahma said that in the forest of 
Khāņdava there lived so many creatures whieh were 
enemies of the devas (gods) and that by eating their 
fat the disease of Agni would be cured. Accordingly 
Agni eame to the Khandava forest. 


KHANDAVADAHA 


The serpent Taksaka, a friend of Indra, lived in this 
forest with his wife and children. Indra knew that Agni 
had come to burn the Khandava forest and resolved to 
save Taksaka at any cost. When Agni (fire) began to 
catch the forest, Indra had already begun rain. So it 
was not possible for Agni to consume the forest. Agni 
tried seven times to consume the forest and in all these 
seven attempts he failed. Agni again approached 
Brahma, who told him that the Nara-Nārāyaņas would 
take birth in the earth as Krsna and Arjuna and that 
at that time it would be possible for fire to consume the 
forest Khandava. X 

2) Krsna and Arjuna in the forest of Khāņdava. While the 
Pandavas were living in Indraprastha, once the hot 
season became so unbearable that Arjuna took Krsna with 
him and went to the forest of Khandava. While they 
were playing in the river Yamunā with their wives 
Agni came there in the guise of an old Bráhmin and told 
them all that had happened and requested their help 
for eating the Khandava forest. Krsna and Arjuna 
promised to help him in this affair. 

3) Preparation of weapons. For the time being Krsna 
and Arjuna were not having sufficient weapons. Agni 
(fire-god) thought of Varuna (the God of water) who 
instantly appeared. Atthe request of Agni Varuna gave 
Arjuna the famous bow *Candradhanus' (Gāņdīva), a 
quiver which would never become empty of arrows 
and a chariot having a flag with the sign of monkey 
and to Šrī Krsna the weapon of the discus. Varuna gave 
four white horses also with gold chains round their necks 
for drawing the chariot of Arjuna. With these weapons 
Krsna and Arjuna got ready to help Agni. Sri Krsna 
became the charioteer of Arjuna. 

4) Burning the forest. When Krsna and Arjuna stood 
ready Agni began to consume the forest. Krsna and 
Arjuna guarded the boundaries of the forest so that 
the inmates of the forest might not escape. The living 
creatures ran hither and thither finding no way to 
escape. Many died of suffocation. At that time the 
hermits who were dwellers of that forest ran to Indra 
and informed him of the great calamity. Indra instantly 
got ready to fight and save the forest. He covered the 
whole of the sky with clouds and a heavy rain was 
showered on the forest. Arjuna created a covering of 
arrows like an umbrella over the fire and saved him 
from the rain. 

5) The family of Taksaka. At this particular time 
Taksaka had been away at Kuruksetra. Ašvasena the 
son of Taksaka was writhinģ with heat and pain. 
Seeing this his mother (wife of Taksaka) swallowed him 
from tail to head. Then she ran to the boundary to 
throw the child into the outer region. Seeing this 
Arjuna got angry and cut at the head of Ašvasena. But 
at the nick of time Indra sent a storm and made Arjuna 
swoon and A$vasena was saved. So Arjuna became 
furious and began to cut down every creature he saw. 
Arjuna, Krsna and Agni together cursed Aávasena that 
he would get refuge nowhere. 

A$vasena kept up his hatred of Arjuna. In the Bharata 
battle, A$vasena got on an arrow sent by Karna at 
Arjuna and knocked off the crown of Arjuna and return- 
ed. But due to the curse Karna did not receive him 
back. 

6) Deadly fight. The serpents and hawks confronted 
Arjuna, who cut off their heads. Krsna killed the 
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Asuras with the weapon discus. Indra came to the 
battle-field riding on his elephant Airāvata. Kāla 
(Time), Kubera, Skanda, Asvinidevas and all the other 
Devas (gods), and Asuras (demons) helped Indra in the 
fight. But Krsna and Arjuna came out victorious. 

7) The advent of Maya. Meanwhile Krsna and 
Arjuna called Indra and told him who they were and 
informed him that Taksaka had gone to Kuruksetra. 
Hearing this Indra blessed Krsna and Arjuna and 
retreated from the battlefield. Agni began to consume 
the forest more vigorously than before. Because of the 
unbearable heat, Maya, the architect of the Asuras, 
came out of the house of Taksaka and ran to Krsna 
and Arjuna and entreated them to save him. Accordingly 
Arjuna saved him from the fire. 

8) The story of four birds which escaped from the fire. In 
that forest a hermit named Mandapala had erected his 
hermitage and lived there performing penance. He died 
and went to the world of ancestors. But there, the hermit 
did not attain any fruit of the penance he had performed. 
The hermit asked the Devas for the reason. They replied 
that it was because the hermit had nosons. The hermit 
came to the forest again to marry and beget sons. 
Mandapala married a bird called Jaritā. Four sons named 
Jaritāri, Sārisrkka, Stambamitra and Droņa, were born 
to them. After this Mandapāla left Jarita and her sons 
and went after another woman Lapitā. 

Feathers were not yet grown on the body of Jarita’s 
four sons. The burning of the forest began before it. 
Jarita and her sons were in a sorry plight. The mother 
could fly. But she did not think of leaving her young 
ones in danger. She decided to die in the fire folding 
the youngones under her wings. But her sons did not agree 
toit. They entreated her to fly away. Thus moments of 
tears passed by. At last Jarita told them crying, There 
is the hole of a rat closeby. The rat had been taken 
away by a kite. I will take you to that hole and close 
it. Then I shall go away and return when the fire is 
abated.” 

But the young ones did not agree to this. They loved 
to be killed by fire, rather than to be killed by rat. Final- 
ly at their request Jaritā flew away. 

Mandapāla thought of his sons. He separated from 
Lapitā, and came to Agni and requested him to save 
his sons and Jaritā. Agni consumed the forest and 
neared the birds. The young birds requested Agni to 
save them. Agni Deva saved them. Mandapāla and 
Jaritä returned. That family lived for a long time in 
joy and happiness and finally attained the world of the 
gods. Agni returned to heaven after the burning of 
the forest of Khäņdava. (M.B. Ādi Parva, Chapters 233 
to_346). 


KHĀŅDAVAPRASTHA. See under Indraprastha. 
KHANDAVAYANA. Paraśurāma gave all the coun- 


tries conquered by him to Kaśyapa. Along with the lands 
he gave a golden dais also. The group of hermits called 
Khandavayanas cut the dais into pieces and shared them 
with the permission of Kašyapa. (M.B. Vana Parva, 
Chapter 117, Stanza 13). 


KHANDIKYA. A Ksatriya King. Kešidhvaja was the 


son of his paternal uncle. Both had learned well the 
ways of union with the divine life. Khandikya had be- 
come an expert in Karmayoga (the path of action) for 
becoming one with the divine life whereas Kesidhvaja 
tried to achieve oneness with divine life by Jūāna 


KHANĪNETRA 
Yoga (the path of knowledge or spiritual attainment). 
Each desired to subdue the other. Consequently 


Khàndikya lost his kingdom and had to live in a forest 
with his priest and minister. (Bhagavata, Skandhas 9 
and 13). 

Kešidhvaja who tried the path of knowledge to attain 
Absolution performed several sacrifices for that purpose 
and cut himself asunder from the bonds of action. Once, 
while he was performing a sacrifice, a tiger came to the 
place of sacrificc and killed the sacrificial cow. Then 
Kešidhvaja asked the priests who were conducting the 
sacrificc, what the atonement was for the death ofthe 
sacrificial cow. The priests sent thc King to the hermit 
Kašeru, who sent the King to the hermit Bhrgu. Hermit 
Bhrgu in his turn sent the King to the hermit Sunaka. 
But the matter did not end there. The hermit Sunaka 
could not dictate the atonement for the death of the 
sacrificial cow. So he sent the King to Khandikya who 
was living in the forest. The moment Khandikya saw 
Kešidhvaja he stood ready to kill him. But Kesidhvaja 
revealed everything to Khandikya, When he under- 
stood the situation Khandikya told him with sincerity 
the rites given in the Šāstras (Vedānīgas) to atone the 
death of the sacrificial cow. 

Kešidhvaja returned and completed the sacrifice. The 
one item of ‘gift to the teacher’ alone remained. So Keéi- 
dhvaja came to the forest again. Khandikya raised the 
sword to cut him. Kešidhvaja said that he had come to 
give Gurudaksinà to the teacher. Khandikya repented 
his rashness and requested KeSidhvaja to tell him the 
ways of cutting himself asunder from the bonds of 
sorrow and grief. Kesidhvaja advised him the ways to 
obtain eternal bliss. (Narada Purāņa). 

KHANINETRA. The eldest son of Vivarhša, a King 
of the solar dynasty. It is mentioned in Mahābhārata. 
Aéívamedha Parva, Chapter 4, that this King was 
driven away from the country as he harassed the 
people. 

KHARA I. A giant (Rāksasa). Kharaand Atikāya were 
the rebirths of Madhu and Kaitabha. For details see 
under Kaitabha and Atikaya. 

1) Birth and genealogy. Mahabharata mentions as 
follows about the birth of this giant:—Visravas was 
born from Pulastya the son of Brahma. Kubera was 
born from Vigravas. Kubera ruled over Lanka. Višravas 
who had no one to help him once looked with anger at 
Kubera, who, understanding the wish of his father gave 
him three giantesses named Puspotkata, Rākā and 
Mālinī as attendants. They attended on him faithfully 
and Viíravas was pleased with them. To Viéravas two 
sons named Rāvaņa and Kumbhakarna were born by 
Puspot'atà, Vibhisana was born by Mālinī and the 
twin sister and brother Šūrpaņakhā and Khara were 
born by Rākā. By and by Khara became a famous 
archer. Rāvaņa, Kumbhakarna and Vibhīsaņa perform- 
ed penance to obtain boons and Khara and Sürpa- 
ņakhā stayed with them to serve them. (M.B. Vana 
Parva, Chapter 275). 

2) Other brothers. Khara had two other 
Dūsaņa and Tri$iras. (Uttara Rāmāyaņa). 
3) The slaughter of Khara. While Sri Rama, Sita and 
Laksmaņa were staying in the forest of Dandakaranya 
Šūrpaņakhā the sister of Khara came there once and 
tried to get one of the brothers Sri Rama and Laksmana 
as her husband. Laksmana cut off her nose and ears. 


brothers 
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She went to Khara, Dūsaņa and Trigiras and lamented 
beforc them. The three of them immediately started 


with an army of fourtecn thousand giants and fought 
with Rama and Laksmana, who killed every one of 
SE (Vālmīki Rāmāyaņa, Araņyakāņda, Sargas 19 
to 30). 

KHARA II. Another giant who helped Ravana in the 

battle between Rama and Ravana. 
In Mahabharata, Vana Parva, Chapter 285, Stanza 2, 
it is said that “‘Parvana, Patana, Jambha, Khara, 
Krodhavaša, Hari, Praruja, Aruja, Praghasa and others 
fought with Rama. 

KHARAJANGHA. A female attendant of Skanda. (M.B. 
Salya Parva, Chapter 46, Stanza 22). 

KHARAKARMĪ. A female attendant of Skanda. (M.B. 
Salya Parva, Chapter 46, Stanza 26). 

KHARĪ. A female attendant of Skanda. (M.B. Salya 
Parva, Chapter 46, Stanza 22). 

KHASA. A wife of Kašyapa Prajāpati. (Visnu Purana 
Armhša I, Chapter 15). 

KHASA(M). A country in ancient India. (M.B. Drona 
Parva, Chapter 122, Stanza 41). 

KHASIRA. A place situated on the North East corner 
of Ancient India. (M.B. Bhisma Parva, Chapter 9, 
Stanza 68). 

KHATVANGA. 

1) General Information. A King of the Iksvāku dynasty, 
known by the name Dilipa also. Bhagavata Skandha 9, 
states that Khatvariga was the son of the grandson of 
Kalmāsapāda. Atčmaka was the son of Kalmāsapāda, 
Mūlaka the son of Ašmaka and Khatvanga the son of 
Mūlaka. 

Khatvanga who was a royal hermit once pleased God 
and understood how long he would live. From that day 
onwards he left all the work of administration in the 
hands of ministers and spent the remaining days in 
devotion and meditation. (Bhāgavata, Skandha 2). 

2) Particular details. In Mahābhārata it is mentioned 
that Khatvanga was the son of the woman called 
Ilibilā and that he had the name Dilīpa also. Khat- 
vanga was one of the sixteen famous Kings of Bharata. 
The sixteen Kings were Marutta, Suhotra, Paurava, 
Sibi, Sri Rama, Bhagiratha, Khatvanga, (Dilipa) Man- 
dhātā, Yayāti, Ambarisa, Sasabindu, Gaya, Rantideva, 
Bharata, Prthuand Parasurama. Khatvanga performed 
one hundred sacrifices. At the time of sacrifice he made 
golden roads. Even Indra came to the sacrifice. The 
Devas blessed Khatvanga on that day. See under 
Dilipa. (M.B. Drona Parva, Chapter 61). 

KHILA. There is an appendix to Mahabharata called 
Khila. This Khila is known as Harivarhéa also. This 
portion too was written by Vyasa. 

KHYĀTĀ. An attendant of Skanda. (M.B. Salya Parva, 
Chapter 46, Stanza 20). 

KHYATII. A daughter of Prajāpati Daksa. The hermit 
Bhrgu married her. A daughter named Laksmi and two 
sons named Dhata and Vidhata were born to Bhrgu by 
Khyati. (Agni Purana, Chapter 20). 

KHYATI II. Daughter of Kuru, who was born of the 
family of Dhruva. Six sons, Anga, Sumanas, Svati, 
Kratu, Angiras, and Sibi were born to Kuru by his 
wife Āgneyī. (Visnu Purana, Arma I, Chaptcr 13). 
Khyati was a daughtcr born to them. 

KICAKA. Brother-in-law of Mātsya, king of Virāta and 
son of Kckaya, king of the Sutas, 


KIKATA 


1)General information. To Kekaya, king of the Sütas 
was born of queen Mālavī, Kicaka and other 105 sons 
younger to him called Upa-Kicakas. Their only sister 
was called Sudesna, (Bharata, Southern text, Page 
1898). Kicaka and Upa-Kicakas took their birth from 
an aspect of Bana, the eldest of the Asuras known as 
the Kālakeyas. (See Bharata, Page 1893). Mātsya, the 
Virāta king wedded Sudesņā; and from that day on- 
wards, the brothers too lived in the Virata palace. Kīcaka 
was the chieftain of Viráta's army, and he had, many a 
time, defeated in war King Sugarman of Trigarta. 
(Virāta Parva, Chapter 25, Verse 30). 

2) Kicaka and Pāūcālī. During their life incognito, 
the Pandavas lived in the Virāta palace after taking 
up various jobs. Pafcalh, under the assumed name 
Malini, served Sudesna and her daughter Uttara as 
their chaperon. Kicaka fell in love with Pāūcālī at 
first sight. But, Paficali resisted all his advances. Then, 
he sought the help of his sister Sudesņā to bring round 
Pāūcālī to him somehow. Sudesna asked Kicaka to be 
ready on the New Moon day with liquor and rice and 
promised to send Malini (Pāūcālī) to him. Ordered 
by Sudesna, she went to Kīcaka with his plate of food 
much against her will. Kicaka caught hold of her, but 
she ran when the former caught her by the hair, felled 
her on the floor and kicked her. A Rāksasa, who was 
deputed for Paiicali’s security appeared on the scene in 
a trice and felled Kicaka. 

3). Kicaka’s Death. The very same night with tears in 
her eyes, Paficalt told Bhima all about the indecent 
behaviour. He asked Pāūcālī to invite Kīcaka to a 
secret meeting at a specified place the next night, and 
promised her that he would remain concealed there 
and kill Kicaka. Accordingly Bhima concealed himself 
the next night in the dancing hall and, as requested by 
Paficali, Kicaka came to thc hall at midnight to spend 
a few hours with Pāūcālī. Bhima was lying there on 
a cot, and Kicaka, mistaking him for Pāñcālī kissed 
him. Bhima caught him in his iron grips and crushed him 
to death. The next morning, it was the fate of Kicaka's 
brothers to lament over his death. The story also was 
spread that Kicaka was killed by some Gandharva, the 
husband of Pāñcālī. 

The Upa-Kīcakas removed the dead body of their 
brother to the burning ghat. Proclaiming that Pāūicāli, 
who was responsible for the death of their brother 
would also be burnt to death on the same pyre, the 
Upa-Kīcakas forcibly took her with them. Hearing the 
heart-rending cries of Páticali Bhima rushed to the spot 
and killed all the Upa-Kicakas and saved Paficali 
from death. In the presence of the Virāta king the 
cremation of Kicaka and the Upa-Kicakas took place. 
(Virāta Parva, Chapter 13 et seq). 

KIKATA. A King born in the dynasty of Priyavrata, 
son of Manu. He was one of the nineteen sons of King 
Bharata, the other eighteen being Kušavarman, llà- 
varta, Brahmāvarta, Āryāvarta, Malaya, Bhadraketu, 
Sena, Indrasprk, Vidarbha, Kapi, Hari, Antariksa, 
Prabuddha, Pippalāyana, Āvirhotra, Dramida, Camasa 
and Karabhājana. (Bhāgavata, 5th Skandha). 

KIKATA (M). The country ruled by King Kikata. 
The following story is told in Devi Bhāgavata as to how 
an ass in this kingdom attained heaven. ` 
There was once in Kīkata a merchant who had an ass 
to carry his merchandise. Once the merchant was 
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returning home from Bhadrācala with his ass loaded 
with bundles of costly Rudrāksas. The old ass fell down 
dead on the way, the weight of the Rudrāksa bundles 
having been too much for it, and immediately it 
assumed the form of Šiva and went to Kailāsa. Even 
ifa man does not know what he is carrying, if he 
carries sacred things he will certainly attain salvation, 
like the ass that attained salvation in this case. (Devī 
Bhāgavata, llth Skandha). 


KILI (PARROT). 


1) Origin. About the origin of Kilis (parrots) the 
following is stated in Canto 14, Aranya Kanda of the 
Ramayana. 

Kašyapa, the grandson of Brahma and son of Marici 
married the eight daughters of Daksaprajapati, one of 
them being called Tamra. Tamra had five daughters 
called Krauūcī, Bhāsī, Syeni, Dhrtarāstrī and Suki. 
Šukas or Kilis (parrots) are the offsprings of Suki. 

2) Parrots acquire talking faculty, Lord Siva agreed to 


. beget a son to kill Tārakāsura, at the request of the 


Devas. The coitus between Siva and Parvati for the 
purpose did not end even after a hundred years. Due 
to the pressure of the process the whole world shook, 
and when the world appeared to get destroyed the 
Devas asked Agnideva to persuade "Šiva to stop. But, 
afraid of approaching Šiva Agni ran off and hid him- 
self in the ocean. The Devas followed him, and animals 
in the water which were burning with the heat of 
Agni, told the Devas that Agni was hiding in the sea. 
But, Agni cursed them all to dumbness, and leaving the 
ocean hid himself on mount Mandara. The parrots 
revealed this secret, when Agni cursed them also and 
made their tongues fold inwards. The Devas and the 
parrots requested for redemption from the curse. 
Redemption was granted thus : “Though the tongue 
be turned inwards your sound will be melodious. Just 
like the voice ofa child your (parrots’) sound also will 
be sweet and wonderful.” 

From that day onwards parrots began talking and 
singing. (Kathāsaritsāgara, Lavanakalambaka, ‘Taranga 
6 and Anušāsana Parva, Chapter 85). 


KIMPUNA. A river in Devaloka. It worships Varuna 


in his assembly. (Sabha Parva, Chapter 9, Verse 20). 


KIMPURUSA. 


1) General. A King called Agnidhra was born in the 
dynasty of Priyavrata, sonof Manu. He became lord 
of the Jambi island, and married an apsarā woman 
named Pūrvacitti. To them werc born nine sons called 
Nabhi, Kimpurusa, Hari, Ilavrta, Ramyaka, Hiran- 
maya, Kalva, Bhadrāšva and Ketumāla. Agnidhra 
partitioned the kingdom among the nine sons. The 
land Kimpurusa ruled over was known as Kimpurusa 
or Kimpurusavarsa. It lay to the south of Hemakūta 
mountain. It was here that Hanūmān spent his last 
days worshipping Sri Rama. 

“The son of the wind God (Hanūmān) lives in the 
country called Kimpurusavarsa in the worship of Sri 
Rama.” (Bhagavata, 5th Skandha). 

According to the Sabha Parva (Chapter 23, Verses 1,2) 
Kimpurusavarsa guarded by the sons of Druma is 
situated to the north of the Himalayas facing the 
Dhavala mountain, and this country was once conquer- 
ed by Arjuna. 


KINDAMA 


2) Other information. 

(1) Kimpurusas were the sons of Pulaha Prajāpati. 
(Ādi Parva, Chapter 66, Verse 8). 

(ii) They witnessed Agastya drinking up the ocean 
dry. (Vana Parva, Chapter 104, Verse 21). 

(iii) They guard the lotus ponds kept by Kubera to 
sport with his beloved ones. (Vana Parva, Chapter 
15 *, Verse 9). 

(iv) In his conflict with Ravana, Kubera left behind 
him Lanka and his Puspaka Vimana, escaped towards 
the north and settled down on mount Gandhamādana 
with the help of the Kimpurusas. (Vana Parva, Chapter 
275, Verse 33). 

(v) Yaksa women were their mothers, (Santi Parva, 
Chapter 207, Verse 25). 

(vi) They were present at the a$vamedha of Yudhi- 
sthira. (A$vamedha Parva, Chapter 88, Verse 37). 
(vii) Suka Brahmarsi reached Bharata, crossing 
Kimpurusavarsa. (Santi Parva, Chapter 325). 

KINDAMA. A great sage., Once sage Kindama and 
his wife were roaming in the forest in the form of deer. 
While hunting, King Pandu discharged his arrow 
against the he-deer. It assumed its original form as 
sage Kindama and told the King that it was wrong on 
his part to have hit him (the sage) while he was 
engaged in love play. “I am dying, but in future if 
you physically contact your wife you too will die." After 
saying so the sage fell down dead. Pandu could never 
have children of his own from his wives due to this 
curse. He forgot all about the curse once, embraced 
Madri and fell down dead. (Ādi Parva, Chapter 117). 

KINDANA (M). A sacred place in Kuruksetra. A holy 
dip here is productive of innumerable auspicious 
results. p 

KINDATTAKUPA. A holy pond. He who sows 
gingelly seeds in the pond is redeemed from the three 
Rnas (debts) i.e. Rsi-Rna Pitr-Rna and Deva-rņa. The 
first is to be redeemed by Brahmacarya (celibacy). 
the second by house-holder’s life and the third by 
yajfias. (Vana Parva, Chapter 88). 

KINJAPYA. A particular holy place in Kuruksetra. A 
bath here is productive of innumerable auspicious 
results. 

KINKANA. A King born in the lunar dynasty. Nam- 
roci, Kinkana and Vrsni werc the three sons of King 
Mahābhoja. (Bhāgavata, 9th Skandha). 

KINKARA I. A Raksasa. Sakti, the son of Vasistha 
and King Kalmāsapāda of the solar dynasty once 
quarrelled with each other, and the King cursed and 
turned Sakti into a Raksasa. At this juncture Viéva- 
mitra inyoked Kinkara, a Raksasa attendant of his, 
into the body of Kalmāsapāda, and induced by 
Kinkara, Kalmāsapāda killed all the sons of Vasistha. 
(Adi Parva, Chapter 175). 

KINKARA II. Name of Kāla's stick. It is with this 
stick that Kala kills living beings. “Like Kāla who 
holds the stick Kinkara". (Karna Parva, Chapter 56, 
Verse 122). 

KINKARA (S). A race of Raksasas. After building 
the palace at Indraprastha for the Pandavas Mayāsura 
put 8000 Kinkaras for guarding the palace (Sabha 
Parva, Chapter 3). These guards were able to remove 
the palace from one place to another. Yudhisthira, who 
started for the north to collect money is said to 


412 


KIRTIMAN I 


have met the Kinkaras on the Himālayas. 
medhika Parva, Chapter 65, Verse 6). 

KINKINIKASRAMA, A holy place. A bath here 
will lift one to heaven. (Anušāsana Parva, Chapter 25, 
Verse 23). 

KINNARA(S). A sect of Devas all of whom hold 
Vinàs in their hands. (Agni Purana, Chapter 51). 

KIRATA. An urban region in ancient India. (Bhisma 
Parva, Chapter 2, Verse 51). og 

KIRATARJUNIYA. During the life in exile in the 
forest of the Pandavas, Arjuna performed penance to 
propitiate Siva in the Himalayas. Disguised as a 
forest-hunter Siva appeared on the scene and tested 
Arjuna’s valour. Arjuna won in the test and was 
presented the Pāšupatāstra by Siva. The story is told 
in Chapter 167 of the Vana Parva. (See under 
Arjuna). 

KIRITII. A warrior of Skanda deva. (Salya Parva, 
Chapter 45, Verse 71). 

KIRITIII. A synonym of Arjuna. (See under Arjuna). 

KIRMIRA. A fierce Raksasa, brother of Baka and 
friend of Hidimba. Having heard about the death of 
Baka at the hands of Bhima, Kirmira who was living 
in Kamyaka forest planned a revenge against Bhima. 
After being defeated in the game of dice the Pandavas 
came to the forest, and they confronted Kirmira. In 
the duel with Bhima, Kirmira fell down dead. (Vana 
Parva, Chapter 11). 

KĪRTI I. Daughter of Šuka Brahmarsi, son of Vyasa. 
Suka wedded Pivari, the beautiful daughter of the 
Pitrs. Four sons named Krsna, Gauraprabha, Bhiri 
and Devašruta and a daughter Kirti were born to 
Suka and Pivari. Kirti was wedded by Prince Anu, 
son of King Vibhrama, and a son called Brahmadatta 
was born to them, who grew up to become a great 
scholar and an ascetic. On the advice of Narada, 
King Brahmadatta ultimately abdicated the throne in 
favour of his son, performed penance at Badaryasrama 
and attained salvation. (Devi Bhagavata, lst Skandha). 

KIRTIII. A daughter of Daksaprajapati. Svayambhu- 
va Manu wedded his own sister Šatarūpā, and to them 
were born two sons called Priyavrata and Uttanapada 
and two daughters called Prasūti and Ākūti. Daksa- 
prajápati married Prasūti, and they had twenty-four 
daughters who were : Sraddha, Laksmi, Dhrti, Tusti, 
Medha, Pusti, Kriya, Buddhi, Lajjā, Vapus, Santi, 
Siddhi, Kirti, Khyati, Sati, Sambhūti, Smrti, Prīti, 
Ksamā, Sannati, Anasüya, Ūrjā, Svāhā, and Svadhā. 
The first thirteen of the above twentyfive girls were 
married by Dharmadeva. The othcr eleven girls were 
married respectively by Bhrgu, Šiva, Marīci, Angiras, 
Pulastya, Pulaha, Kratu, Atri, Vasistha, Agni 
and Pitrs. (Visnu Purana, Part 1, Chapter 7). 


(Agva- 


KĪRTI II]. The Devi who is the basis and cause of 
all fame and reputation, (Vana Parva, Chapter 37, 
Verse 38). 


KIRTIDHARMA. A Ksatriya hero, 
supporter of Dharmaputra. (Drona Parva, 
158, Verse 39). 

KIRTIMAN I. The first son born to Vasudeva and 
Devakī. As a celestial voice had warned Karhsa that 
the eighth son of Devaki would kill him he had ordered 
that every child born to her should be taken to him. 
Accordingly the first-born son of Devaki was taken to 
him, but was returned to the parents as Kamsa thought 


who was a 
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KĪRTIMĀN II 


that he was not his enemy. He was brought up under 
the name Kirtiman. Afterwards Narada visited Karhsa 
and explained to him about his former birth, the 
object of Krsna’s incarnation etc. This information so 
angered Kathsa that he got Vasudeva and Devaki 
chained in prison. Moreover he brought back the 
first-born son of Devakiand dashcd him to death on 
astone. Thus ended the life of Kirtiman. 

KIRTIMAN II. Mahāvisņu mentally created a son 
called Virajas, and Kīrtimān was his son. A son called 
Kardama was born to Kīrtimān. (Santi Parva, Chapter 
59, Verse 90). 

KĪRTIMĀN III. A Višvadeva (universal 
(Anušāsana Parva, Chapter 91, Verse 31). 

KĪRTIMUKHA. A Šiva gana born out of the matted 
hair of Siva with three faces, three tails, thrce legs and 
seven hands. The Lord at first asked him to live on 
corpses, but later on, in appreciation of his valour 
granted him the boon that if anyone saw the Lord 
without thinking first about Kirtimukha, he would 


deva). 


meet with his down-fall. (Padma Purāņa,  Uttara 
Khanda, Chapter 50). 

KIRTISENA. Son of the brother of the Nāga chief 
Vāsuki. He made a love-marriage with Srutartha ` 


daughter of a brahmin, and a child was born to them. 
Kathāsaritsāgara, Kathāpīthakalambaka). 

KĪRTISENĀ. A heroine who has firmly established her 
reputation in Sanskrit literature. An exceptionally 
good woman, Kīrtisenā was the daughter of a merchant 
called Dhanapāla in Pātalīputra, and was married by 
another merchant called Devasena. Once Devasena 
left the country for purposes of trade, and during his 
absence from home the mother-in-law of Kirtisenà shut 
her up in a dark room. But, with the help of an iron 
rod, which fortunately came to her hands she made a 
holc in the room at night, and through it escaped 
from captivity. Hungry and thirsty, Kirtisenà travelled 
a long distance in the forest, and at night climbed a 
tree and rested thereon. Presently a Rāksasa woman 
with her children came to the foot of the tree. 

During this period the King of Vasudattapura was 
suffering from pain in the head because a bug entered 
his ear and multiplied thcre in numbers. All the 
physicians gave up the case as incurablc. But, the 
Raksasi at thc foot of the tree advised the following 
cure for the King's illness to her children :—*Anoint 
the King's head with ghee and make him lie in the 
sun at noon.: After that insert a small tube into his 
ear, and keep the other end of the tube in a pot full 
of water. Thcn the bugs will come out from the ear 
into the water, and the King will be cured of his ill- 
ness. 

Kirtisenà, who heard this medical advice from her 
seat on top of the tree disguised herself as a physician, 
went to the palace and cured the King of his troubles. 
In her disguise, she continued to live in the palace as 
a friend of the King. Shortly, hcr husband Devasena, 
came there and they were happily reunited. The King 
gave them costly presents. (Kathāsaritsāgara, Madana- 
mafijukalambaka, Taranga 3). 

KISKINDHĀ. An ancient kingdom of the monkeys in 
South India. This kingdom is mentioned both in the 
Rāmāyaņa and the Mahābhārata. 

During the Rāmāyaņa period a monkey King called 
Rksarāja was the ruler of Kiskindhā. He was childless. 
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Once upon a time a son callcd Bāli was born to Aruņī- 
devi by Indra, and another son called Sugrīva was born 
to her by Surya. (See under Aruna). Both the boys 
were brought up in the Arama of sage Gautama. 
When they grew up, Indra handed them over to Rksa- 
rāja, and thus Bāli and Sugriva came to Kiskindha. 
After the death of Rksaraja, Bali became King of Kis- 
kindhā and Sugriva lived in the service of his brother. 
At that time there was a very mighty Asura called 
Dundubhi. Finding no one fit to fight with, he challeng- 
ed Varuņa. Varuna directed him to Himavān, whose 
peaks he rent asunder, and played with. Then Himavān 
told Dundubhi that he was of a peaceful nature and 
that Bāli would be a match for him (Dundubhi). 
Accordingly Dundubhi fought with Bali and got killed. 
Bali cast away the corpse of Dundubhi. The blood 
oozing out from the nose of Dundubhi fell on the 
body of sage Matanga who was engaged in penance on 
the peak Rsyamüka. By means of his divine powers, the 
sage found out the origin ofthe blood contaminating his 
body, and cursed that Bali would die the moment he 
set foot on the mountain. : 

Dundubhi's son Māyāvī was enraged at the death of 
his father. He went to Kiskindhā to take revenge on 
Bāli, but got defeated by the latter in fighting. Māyāvī 
took to his heels; Bāli followed him, and Sugrīva follow- 
ed his brother. Māyāvī took refuge in a cave followed 
by Bāli, and Sugrīva waited at the mouth of cave. Even 
after one year neither Bāli nor Māyāvī emerged.out of 
the cave, but Sugrīva saw blood coming out ofthc 
cave and heard Māyāvī roaring. Taking it for granted 
that Bāli was killed, Sugrīva closed the mouth of the 
cave, returned to Kiskindhā, and at the instance of his 
subjects assumed kingship. 

But, Bāli forced open the cave, hurried back to his 
kingdom, and interpreting the action of Sugrīva as 
one purposely done to usurp the thronc, drove 
Sugriva away and took for himself Sugriva’s wife. Thus 
Bali became again King of Kiskindha. 

There is a mountain called ‘‘Bali-kera-mala”—mountain 
prohibited to Bali—in the eastern region of the former 
princely kingdom of Travancore. Is it in any way con- 
nected with Rsyamükacala ? 

Sugrīva founded a new kingdom at Rsyamüka moun- 
tain. Mainda, Dvivida, Hanūmān and Jambavan 
were the ministers of Sugriva. It was while Sugriva was 
thus living on Rsyamikacala that Rama and Laksmana 
camc that way in the course of their search for Sita. In 
accordance with the agreement made between Sugriva 
and Rama, the latter killed Bali and crowned Sugriva 
as the King of Kiskindha. (Valmiki Ramayana, Kiş- 
kindha Kanda, and Mahabharata, Vana Parva, Chap- 
ter 280). 

During the triumphal tour of Sahadeva in the South he 
fought against Kiskindhā, and after seven days’ fighting 
the monkeys saw Sahadeva off with a present of costly 
gems. 

“Sahadeva fought against the monkey chiefs like 
Mainda, Dvivida etc. for seven days, but neither of 
them got exhausted, and the monkey chiefs, with 
affection and gratitude asked Sahadeva to depart with 
gems.” (Sabha Parva, Chapter 31). 

During this period nothing was heard of Sugriva, 
Hanūmān and Jāmbavān in Kiskindhā. Might be 
Sugrīva was no more. Hanūmān, after the death of Šrī 
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Rama, lived in Gandhamādana in Kimpurusavarsa. 
(Bharata and Bhāgavata, 10th Skandha). From the 
story of Prasenait may be seen that Jambavan lcft 
Kiskindha and lived in another cave with his sons 
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But no documents are available to prove that there 
was any connection betwecn the two familics till the 5th 
century M.E. (Malayalam Era). i.e.14th century A.D. 
See undcr Kollavarsa. 


and other relations. It was the other two ministers of KOLIKA (KOKILA). This is the name of a rat. Kokila 


Sugriva, Mainda and Dvivida, who were ruling Kis- 
kindhà whcn Sahadeva went there. The power and 
prestige of Kiskindhā had begun to set by thcn, and in 
course of time Kiskindhā ceased to exist but in namc. 

KISKINDHĀGUHĀ. A mountainous region in Dhavad 
district in South India. Certain scholars hold the view 
that this was the actual Kiskindhā. 

KITAKA. A King born from an aspect of the Asura 
called Krodhavaga. (Adi Parva, Chapter 67, Verse 60). 

KITAVA(S). An ancient tribe of people. They once 
visited Yudhisthira with many presents. (Sabhā Parva, 
Chapter 51, Verse 12). 

KOHALA. A Brahmin scholar. It is stated in Maha- 
bhārata, Ādi Parva, Chapter 53, Stanza 4, that this 
Brahmin was present at the 'Sarpa Sattra” (sacrifice to 
kill serpents) of Janamejaya. Once Bhagiratha gave 
this hermit as alms one lakh of cows with calves. (M.B. 
Anušāsana Parva, Chapter 138, Stanza 27). 

KOKA. (Cakravaka bird). Ruddy Goose. To know the 
Purāņic story about the origin ofthis bird (Ruddy 
goose) see under *Arayanna' (Swan). 

KOKAMUKHA. A holy place. It is mentioned in Mahà- 
bhārata, Vana Parva, Chapter 84, Stanza 153, that 
those who bathe in this holy bath will get the faculty 
of remembering their previous births, 

KOKANADA I. A Ksatriya King of ancient India. It 
is mentioned in Mahābhārata, Sabhā Parva, that at the 
time of the regional conquestof Arjuna, this King fell 
at his feet and sought refuge. 

KOKANADA II. A warrior of Skanda. (M.B. Sabhā 
Parva, Chapter 27). 


KOKAVAKA. A country in ancient India. (M.B. 
Bhisma Parva, Chapter 9). 

KOKILA. See under Piņdika. 

KOKILAKA. A warrior of Skanda. (Mahabharata, 


Salya Parva, Chapter 45, Stanza 73). 

KOLAGIRI. A mountain of South India. (Mahābhārata 
Sabha Parva). Sahadeva conquered the people of this 
mountain. 

KOLAHALA. A famous Asura. In the battle between 
the Devas and the Asuras carried on by Subrahmanya, 
this Asura confronted Mālyavān and was killed. (Padma 
Purana; Part IV, Chapter 13). 

KOLASVRÜPA (KOLATTUNADU). After the decline 
of the second Gera empire in Kerala, several royal 
families such as Perumpatappu, Neduvirippu, Kolasva- 
rüpa, Veņātu etc. came into power, Some details regard- 
ing the family of Kolasvarüpa are given below. 

In ‘Kerala Mahatmya’, it is given that Parašurāma 
had made a Soma-Ksatriya, as King of Cirakkal or 
Kolattunadu. According to *Keralotpatti” it was Cera- 
màn Perumāl who did this. Logan says that Kolasva- 
rüpa came into being from the children born to the 
last Perumāl of the Veņātu family. In the edicts Vīra- 
rághavapattaya or Jūtašāsana no mention is made 
about Kolattunadu. Both the families of Veņātu and 
Kolattunadu, from very early times had observed 
the customary rites of taint, pollution, defilement etc. 
It is said in ‘Keralamahatmya’ that Parašurāma had 
enthroned the sons of two sisters in both the kingdoms. 


is a character in the story known as Bidālopākhyāna, 
told by Narada to Dhrtarāstra. Once a cat began to 
perform pcnancc holding up both of its hands, on the 
bank of the Gangā. Aftcr a long time birds and rats 
began to come very close to it believing that it would 
not hurt them. They made the cat their leader. The 
wicked cat daily ate a rat secretly. Thus the body of 
the cat grew stronger day by day and there appeared a 
steady decrease in the number of the rats. Among them 
there was a wise rat called Kokila. He understood the 
deceit played by the cat. So proclaiming independence 
he and his fellows ran away and saved themselves. 
(M.B. Udyoga Parva, Chapter 160). 

KOLISARPA. A tribe. Formerly this tribc was of Ksa- 
triya Caste. A Brahmin once cursed them and made 
them Šūdras. (M.B. Anuśāsana Parva, Chapter 33, 
Stanza 22). 

KOLLAGIREYA. An ancient country in South India. 
Itis stated in Mahābhārata, A$vamedha Parva, Chapter 
83, that Arjuna conquered this country. 

KOLLAVARSA. (MALAYALAM ERA). Sevcral opinions 
have been brought forward about the starting of the 
Malayalam Era. There is great controversy as to the 
causes of starting this new era. The opinion of San- 
kunni Menon is as follows. The King Udayamārtaņda- 
varmā called together at Quilon, an assembly of the 
learned men and astronomers of the time, in Kalivarsa 
3926 (A.D. 825) and made astronomical researches and 
taking into account the movements and positions of the 
various planets in the solar system, started a new era 
beginning with the month of Cinnam (August-Septem- 
ber). This new era commenced on the 15th of August 
825 A.D. All the learned men and scholars of the time 
welcomed this Malayalam era. The neighbouring king- 
doms also recognized this new era. Reckoning of dates 
based on this Malayālam Era is seen in the ‘Madura 
and Tinnevelly Stone-edicts and copper edicts.’ On 
the fifth day of Cinnarh of the first year of M.E., five 
royal families of Travancore met together and took a 
decision that the festival days of the temples should be 
reckoned according to the Malayalam Era. The contro- 
versy is not about the starting of the new Era, but the 
reasons for starting the new era. 

Logan says that the Malayalam Era was started in 
commemoration of the conversion of Gcraman Perumal 
to Islam and his pilgrimage to Mecca. But there is im- 
propriety in thinking that the Hindu subjects of a King 
would commemorate the conversion of their King into 
Islam religion. Some say that the new era was started 
to commemorate thc erection of a Saivite temple. An- 
other argument is that a new era was started in memory 
of the exhortation of Sri Sankarácarya to the Brahmins 
of Quilon, to do away with the irregularities seen in the 
Hindu religion. The period of Sankaracarya has not 
yet been decided definitely. The opinion accepted by 
scholars on this subject is that of K.B. Pathak, accord- 
ing to whom Sankaracarya lived from 787 to 819 A.D. 
If this is accepted as true, the cxhortation made in 
825 A.D. should be by somebody else and the Malaya- 
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lam Era should have been established for some ot her 
reasons. 

Another opinion is that the new era was established 
to commemorate the independence given to the two 
Kolattiri Kings (North and South) by the Perumāl. The 
North Kolattiri family should have bcgun the new era 
on the first day of Kanni (the second month) and the 
South Kolattiri family on the first day of Cinnarh 
(the first month). (Because ‘in Malabar area, the era 
commences on the first day of Kanni.). Another opinion 
that is prevalent is that Kollavarsa was started to com- 
memorate the erection of the two towns of Quilon 
(North and South). But even two centuries before A.D. 
825 the town of South Quilon had become famous. So it 
is an objection to this argument. Some are of opinion 
that anew era was started in commemoration of 
Sankaravijaya (the victory of Sankara) due to the 
fact that the Brahmins of the north and the south 
alike accepted the teachings of Šanikarācārya. But it is 
difficult to believe that the northerners and the souther- 
ners accepted the teachings of Sankaracarya on a parti- 
cular date and issued a declaration to that effect and 
started a new era. Some connect the starting of the 
New Era with the ‘Tiruvonam’ a grand festival of the 
Malayālees. But it cannot be believed that a national 
festival was started by a single man. According to 
Logan it would appear that the grand festival of Tiru- 
vonam was started to commemorate the journey of 
Perumal to Mecca. But the conversion episode is more 
likely to be considered as a blasphemy and the Kings 
and people of Malayala land are not likely to com- 
memorate it. Prof. Sundaran Pillai has cut all the 
arguments given above and brought forward a new 
theory. His inference is that the new Era is the trans- 
formation of an old era known 'as Saptarsivatsara 
(year of the seven sages) or Šāstrasarhvatsara (scien- 
tific year) which prevailed throughout India and 
is still in force in Kašmīra. In A.D. 897 Saptarsi- 
Vatsara was 4972 and it was known as merely 72, and 
that if all the hundreds are taken away, the remaining 
figure will be the samc as that of the Kollavarsa. That 
is, at the expiry ofeach century the Saptarsivatsara 
begins as one, two and so on. But thc Saptarsivatsara 
begins in the month of Metam (9th month) where- 
as Kollavarsa begins in Cinnam. He explains this differ- 
ence also. His opinion is that the Nambūtiri Brahmins 
took some time to reach the country of Malayāla from 
North Indian countries and they had been using their 
Saptarsivatsara up to the time of their arrival in Mala- 
yala and after their arrival they adopted some slight 
modifications in the cra according to the requirements 
of the new settlement, and renewed the Saptarsivatsara. 
Gopala lyer, thc great exponent of the Vedanta 
philosophy, says as follows about Kollavarsa in his 
‘Chronology of Ancient India’: “Kaliyuga and 
Kollavarsa commenced in B.C. 1176." But Kollavarsa 
is divided into groups of recurring thousands. This 
has a closc connection with Saptarsi Vatsara, which 
also might have commenced in B.C. 1176. The year 
mentioned above completcd 2000 by A.D. 824. The 
third recurring thousand begins in A.D. 825, under the 
name Kollavarsa. 

Princent, Buchanan and Burnell are the three memo- 
rable western scholars who have expressed their 
opinions about  Kollavarsa. Princent connected 
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Kollavarsa with Para$urama. Buchanan said that 
the Malayālees have a recurring of every millennium. 
Burnell has stated in his book ‘‘South Indian Paleo- 
graphy”, that the theory of recurring Millennium is 
wrong. 

An astronomer who was a contemporary of the King 
who established the Malayalam era has stated in his 
work called ‘Sankaranarayantya’ (a manuscript in 
Palm leaves) that an astronomical movement was 
reckoned and a new era was started at Quilon. This 
palm leaf manuscript is kept in the Manuscripts 
Library at Trivandrum. 

KONKANA. An ancient country of South India. 
(Mahabharata, Bhisma Parva, Chapter 9, Stanza 60). 

KOPAVEGA. A hermit. This hermit had  servcd 
Yudhisthira. (M.B. Sabhā Parva, Chapter 4, Stanza 16). 

KOSĀ. A river. It is stated in Mahābhārata, Bhisma 
Parva, Chapter 9, Stanza 27, that the water of this 
river was used for drinking by the ancient people of 
Bhārata. 

KOSAKARA. See under Nigakara II. 

KOSALA I. The King and the people of the country 
of Kosala are called by the name Kosala. 

KOSALA II. One of the wrestlers of Karnsa. The 
famous wrestlers of Kamsa were GCāņūra, Mustika, 
Küta, Sala, Kosala and others. 

KOSALA. 

1) General information. A wealthy and prosperous 
country on the banks of the river Sarayü. Ayodhyā 
was the Capital of this kingdom. This city was built 
by Manu, the father of Iksvaku. This city was twelve 
yojanas long with a breadth of three yojanas. It is 
understood from Valmiki Ramayana, Balakanda, 
Sarga 5 that during the time of Dagaratha this city was 
modified to such an extent as to be ona par with any 
modern city. 

2) Other details. (1) Bhimasena once conquered 
Uttara Kosala (north Kosala). (M.B. Sabha Parva, 
Chapter 30). M 

(2) Sahadeva during his regional conguest, subdued 
Daksiņa Kosala (South Kosala). (M.B. Sabha Parva, 
Chapter 31, Stanza 12). 

(3) Sri Krsna once conquered the country of Kosala. 
(M.B. Drona Parva, Chapter 21, Stanza 15). 

(4) Abhimanyu, the son of Arjuna, killed the King 
of Kosala in the battle of Bharata. 

(5) Karna once conquered, this country for Duryodhana. 
(M.B. Karna Parva, Chapter 8, Stanza 19). 

(6) During the time of the battle of Bharata a King 
named Ksemadaršī ruled over Kosala. (M.B. Santi 
Parva, Chapter 82, Stanza 6). 

(7) At the time of the Svayarhvara (marriage) of 
Amba, Bhisma defcated the King of Kosala. (M.B. 
Anu$asana Parva, Chapter 44, Stanza 38). 
(8) Arjuna who led the horse for sacrifice 
thc country of Kosala. (M.B. 
Chaptcr 83). 

(9) Those who bathe in the holy bath of Rsabha 
tirtha in Kosala, will obtain the fruits of giving onc 
thousand cows as alms. (M.B. Vana Parva, Chapter 
85, Stanza 10). 

KOSALA (S). The Ksatriyas of the country of Ko£ala. 
These Kosalas once fled to the southern countries 


conquered 
A$vamedha Parva, 
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fearing Jarāsandha. (M.B. Sabhā Parva, Chapter 14, 
Stanza 27). 

KOSTHAVĀN. A mountain. It is stated in Mahā- 
bhārata, Agvamedha Parva, Chapter 43 that this 
mountain was the overlord of many other mountains. 

KOTARĀ. An attendantof Skanda. (M.B. Salya Parva, 
Chapter 46, Stanza 14). 

KOTARAKA. A serpent born in the family of Kagyapa. 
(M.B. Udyoga Parva, Chapter 103, Stanza 12). 

KOTIKASYA (KOTIKA). A King who was the follow- 
er of J.yadrat a. While thc Pandavas were living in 
the Kamyaka forest once they went out leaving Pāticālī 
zlonc in the hut. At that time Jayadratha the King of 
Sindhu, the son of Vrddhaksatra came there and saw 
Paficali. He sent his follower Kotikasya to entice 
Paficah, who did not succumb to temptation. At last 
Jayadratha carried Pāūcālī away by force. 

This Kotikasya was the son of Suratha and was the 
King of Trigarta. (M.B. Vana Parva, Chapter 265). 
KOTILINGA. This word was added to the names of 
the members of the Kotunnallur royal family. Especial- 
ly, Kufijikuttan Tampurān is denoted by the namc 
«Kotilingešvar ^ in some of his poetic works. The word 
*Kotilinga' is the Sanskrit form of the Dravidian word 
Kotuünallür. This city was the Capital of the Cera 

Kings. 

KOTĪŠA. A serpent born in the family of Vāsuki. (M.B. 
Adi Parva, Chapter 57, Stanza 5). 

KOTITIRTHA. A holy bath. It is mentioned in Maha- 
bhārata, Vana Parva, Chapter 82, that those who bathe 
in this holy bath will get the fruits of performing the 
horse sacrifice. 

KOTTUVA. (Yawning, Gapc). In Devi Bhāgavata, 
Skandha 6, there is a story explaining how the living 
beings began to awn. After getting boóns from 
Brahmā,. Vrttrāsura swallowed Indra. The Devas were 
filled with fea: and approaching Brhaspati they re- 
presented their grievance. According to the instruction 
of Brhaspati the Devas caused Vrttrāsura to gape. 
After opening the mouth he found it difficult to shut, 
and the mouth remained open. In the meanwhile 
Indra jumped out of Vrtra through the mouth. Gape 
came into existence from that time. (For details see 
under the word Vrtra. 

KRAMAJIT. A Ksatriya King who was a constant 
follower of Dharmaputra. (M.B. Sabha Parva, Chapter 
4, Stanza 28). 9 e 

KRAMAPA. A son born to Pulaha by his wife Ksama. 
Kramapa had a brother named Sahisnu. (Agni Purāņa 
Chapter 20). . 

KRAMAPATHA. A method of teaching the Vedas. It 
is due to the insistence on strict adherence to this 
method of teaching that even after thousands of years 
variations have not crept into the original texts of the 
Vedas which form the earliest literature. There is a 
portion called ‘word study’ (Pada Patha) in the Vedas 
(the scripture). Every word in the Veda is separated 
from its prefixes and suffixes. Thesecond step is Krama- 
patha or the study of joining prefixes and suffixes to 
each word got by the first step. Next step is Jatapatha 
in which words are combined with their prefixes and 
suffixes. To guard against the creeping in of mistakes 
in this step, the next stcp which is known as Ghana- 
patha is taught. In this step the first step of Padapatha 
and the second step of Krama pātha are mixed together 
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and intermingled from beginning to end and end to 
beginning. There are rules to make combined words by 
using prefixcs and suffixes. These rules are. called 
Prātišākhya. Because the Vedas are taught in this way 
with so much attention and carc, their texts have never 
been subjected to changcs and variations. 

KRATHA I. A Ksatriya King. He was the rcbirth of 
an Asura called Krodhavaía. (M.B. Ādi Parva, 
Chapter 67, Stanza 61). See under Jyāmagha. 

KRATHA II. A King defeated by Bhimasena during 
his regional conquest. (M.B. Sabha Parva, Chaptcr 
30, Stanza 7). 

KRATHA III. A hermit. In Mahābhārata, Udyoga- 
Parva, Chapter 83, Stanza 27 it is stated that this 
hermit visitcd Sri Krsna on his way to Hastinapura. 

KRATHA IV. There was a warrior named Kratha on 
the side of the Kauravas. (M.B. Droņa Parva, Chaptcr 
120, Stanza 10). 

KRATHA V. A warrior of Skandadeva. (M.B. Salya 
Parva, Chapter 45, Stanza 70). 

KRATHA VI. A Yaksa. (Demi-God). When Garuda 
rcached the world of Devas he had to fight with this 
Yaksa. (M.B. Ādi Parva, Chapter 32, Stanza 18). 

KRATHA VII. An Asura (demon). It is stated in 
Mahābhārata, Ādi Parva, Chapter 67 Stanza 57 that 
this Asura was born as King Sūryāksa on the earth in 
his re-birth. 


KRATHA VIII. Name of a son of Dhrtarāstra. (M.B. 
adi Parva, Chapter 116, Stanza 11). 
KRATHA I. Af mous King in Ancient India. The 


following details about this King are found found 
in the Mahābhārata. 

(1) He was the rebirth ofan Asura called Rahu, 
the son of Simhika. (M.B. Ādi Parva, Chapter 67, 
Stanza 40). 

(2) Krathaattended the Svayarhvara (marriage) of 
Draupadi. (M.B. Adi Parva, Chapter 186, Stanza 15). 
(3) Sri Krsna defeated Kratha at the city of Jaruthi. 
(M.B. Vana Parva, Chapter 12, Stanza 30). 

(4) In the battle of Bharata this King attacked Abhi- 
manyu. (M.B. Drona Parva, Chapter 46, Stanza 26). 
(5) In the battle of Bharata Kratha killed the prince of 
Kalinga, and a King from the- mountain killed 
Krātha. (M.B. Karna Parva, Chapter 85, Stanza 15). 

KRĀTHA II. A King of the Puru dynasty. (M.B. Ādi 
Parva Chapter 94, Stanza 58). 

KRATHA III. Acaptain of thc army of monkeys. 
(M.B. Vana Parva, Chapter 283, Stanza 19). 

KRĀTHA IV. A warrior of Skanda. (M.B. Šalya 
Parva, Chapter 45, Stanza 70). 

KRĀTHA V. Afamousscrpent. At the time of the 
death of Balabhadra this serpent came there to lead 
his soul to Patala (nether world). (M.B. Mausala Parva, 

Chaptcr 4, Stanza 16). 

KRĀTHA(M). An ancient country in India. It is 
mentioned in Mahābhārata, Sabhā Parva,. Chapter 21 
that Bhismaka the King of Vidarbha had conquered 
this country. 

KRATU. 

1) General information. One of the six mental sons of- 
Brahma. Marīci, Angiras, Atri, Pulastya, Pulaha and 
Kratu were the mental sons of Brahma. (M.B. Adi 
Parva, Chapter 65). Kratu is described as one of the 
21 Prajapatis (lords of emanation). 
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2) Some details. (1) It is stated in Mahābhārata, Ādi 
Parva, Chapter 65, Stanza 9, that the hermits called 
Balakhilyas were the sons of Kratu. 

(2) Kratu was present at the birth-celebration of 
Arjuna. (M.B. Adi Parva, Chapter 122, Stanza 52). 


(3) Kratu came to save the Rāksasas from the Rāksasa 
sattra, (A great sacrificial fire meant for the Raksasas 
(giants) to jump into and die by themselves) performed 
by the hermit Parāšara. (M.B. Ādi Parva, Chapter 
189, Stanza 9). 


(4) Kratu was a luminary in the councils of Brahma 
and Indra. (M.B. Sabha Parva, Chapter 7, Stanza 17). 
(5) Kratu was present at the Birth celebration of 
Skandadeva. (M.B. Salya Parva, Chapter 45, Stanzal0). 
(6) There is a group of hermits called *Citrašikhaņdins, 
of which Kratu is a member. (M.B. Santi Parva, 
Chapter 335, Stanza 27). 

(7) By the blessings of Siva, Kratu got a thousand sons. 
(M.B. Anušāsana Parva, Chapter 14, Stanza 87). 

(8) Kratu went to visit Bhisma who was lying on the 
bed of arrows awaiting death in the beginning of 
Uttarāyaņa of the year. (M.B. Anušāsana Parva, 
Chapter 26, Stanza 4). 

KRAUNCA I. An Asura. In Vamana Purana, Chap- 
ter 57 it is mentioned that this Asura was killed by 
Subrahmanya. 

KRAUNCA II. A mountain. There is a story about this 
mountain. Long ago there lived an Asura named 
Kraufica. He was leading a wicked life and was 
haughty and arrogant. Once Agastya went to Kailāsa 
and worshipped Šiva. Kāverīdevī also was standing 
close by, worshipping Šiva. God Šiva appeared before 
Agastya and told him that he might ask for any boon. 
He reguested for the power to push down Vindhya by 
kicking and to establish a holy Tīrtha (bath) on the 
earth. Siva granted the boons. For making the tirtha 
Siva turned Kaveri into a river and placed her in the 
water-pot of Agastya. As Agastya was returning from 
Kailāsa with Kāverīin his water-pot, Kraufica the 
Asura took the shape of a mountain and hindered his 
way. The Asura caused a heavy rain too. Agastya 
wandered through the forest without finding the path 
for days. At last he realized the cause. He took a few 
drops of water from his waterpot and with chanting of 
Mantras and meditation threw the drops at the Asura 
with the curse that he would stand there for ever as a 
mountain. He said that he would be liberated from the 
curse when pierced by the arrow of Subrahmanya, the 
son of Siva. From that day onwards Kraufica the Asura 
had been standing there as a mountain. That mountain 
was called “The mountain of Krauīca.” (Skanda 
Purana, Asura Kanda). 

There is another statement in Harivarhéa, Chapter 18, 
that the mountain Kraufica was the son of the moun- 
tain Maināka, the son of Mena, 

Subrahmanya fought a terrible battle with the Asuras. 
Many died. Bāņāsura, the son of Mahābali, fled from 
the battlefield and hid himself insidc the mountain 
Kraufica. Subrahmanya cleft the mountain into two 
with the arrow given by Agni (Fire-god). Thus 
Krauiicāsura was liberated from the curse. (M.B. Salya 
Parva, Chapter 46). 

In ‘Meghadiita’ Kalidasa mentions about the cleavage 
in the mountain Kraufica, In Mahabharata, Vana 
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Parva, Chapter 225, Stanza 33, mention is made that 
through this cleavage swans and vultures fly to Mahā- 
meru. (For the story of how Paraśurāma cleft the 
Kraufica mountain sce under Parašurāma ). 

KRAUÑCA III. (A kind ofsnipc). A bird. 

KRAUNCADVIPA. (ISLAND OF KRAUÑCA). One 
of the Saptadvīpas (seven islands). The seven islands 
are Jambūdvīpa, Plaksadvipa, Šālmalīdvīpa, Kuša- 
dvīpa, Krauficadvipa, Sakadvipa and Puskaradvipa. 
(Devi Bhagavata Skandha 8). Krauficadvipa is des- 
cribed as follows in Mahabharata, Bhisma Parva, Chap- 
ter 12:—In this island there are the mountains Kraufica, 
Vamanaka, Andhakara, Maināka, Govinda, Nibida, and 
Viskambha. The various countries in this island are 
Kušala, Manonuga, Usna, Prāvaraka, Andhakāraka, 
Munideša, Dundubhisvana etc. 

KRAUMCANISŪDANA. A holy place on the banks 
of river Sarasvati. It is mentioned in Mahābhārata, 
Vana Parva, Chapter 84, Stanza 160 that he who bathes 
in this place would get a Vimāna. 

KRAUNCAPADI. A holy: place. He who makes ob- 
lations of balls of boiled rice in this place will obtain 
remission of sin of Brahmahatyā (sin incurred by 
killing a Brahmin). (M.B. Anušāsana Parva, Chapter 
25, Stanza 42). " 

KRAUNCARUNAVYUHA. Another name of Krauiica- 
vyüha (strategic disposition of an army). Dhrsta- 
dyumna formed the Krauficarunavyüha. (Mahābhārata, 
Bhisma Parva, Chapter 50). 

KRAUNCAVYŪHA. A strategic formation of the army 
in the shape of Kraufica bird (snipe). In the battle 
of Bharata, Bhisma made the formation of Kraufica. 
(M.B. Bhisma Parva, Chapter 75). The Kraufica dis- 
position has eight strategical positions, the face, eyes, 
head, neck, stomach, left flank, right flank and thighs. 
In the disposition formed by Bhisma, Droņa stood at 
the face, A$vatthàma and Krpa stood at the eyes, 
Hārdikya at the head and Sürascna at the neck. The 
King of Prāgjyotisa stood at the stomach of the form- 
ation. The Tusāras, Yavanas, Sakas and Cüpuvas 
guarded the right flank. Srtayus and Bhüriíravas kept 
the thighs. . : 

KRAUNCI. A daughter born to Kašyapaprajāpati by 
his wife Tāmrā the daughter of Daksa. Five daughters, 
Kraufici, Bhāsī, Syeni, Dhrtarāstrī and Suki were born 
of Tamra. From Kraufici, were born the owls, the Bhāsas 
from Bhāsī, the hawks and vulturcs from  Syeni, the 
swans and ruddy geese from Dhrtarāstrī and Narā, the 
mother of Vinatā from Suki. (Vālmīki Rāmāyaņa,. 
Sarga 14). 

KRAVYADA (S). A particular group ofthe Manes or 
the deified ancestors that receive the souls of the 
deceased. Mention is made about the Kravyādas in 
Mahābhārata, Sànti Parva, Chapter 269, Stanza 15. 

KRIYĀ. One of the daughters of Daksa. Dharmadeva 
married her and three sons Danda, Naya and Vinaya 
were born to him of Kriya, (Visnu Purana, Amša I, 
Chapter 7). 

KRKANEYU. (KAKSEYU). One ofthe ten sons whom 
King Raudrāšva of the Puru dynasty begot of the 
Apsaras called Misrakesi. (Adi Parva, Chapter 94, 
Verse 10). 

KRMI I. A King of the royal dynasty of Anga. King 
Ušīnara had five wives named Nrgà, Narā, Krmī, 
Pašā and Drsadvati, and of them were born respective- 
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ly the sons Nrga, Nara, Krmi, Suvrata and Šibi. (Agni 
Purāņa, Chapter 227). 

KĶMĪ II. A wife of Usinara. (See under Krmi I). 

KRMI III. A Ksatriya dynasty. (Udyoga Parva, 
Chapter 74, Verse 13). 

KRMI IV. A river. (Bhisma Parva, Chaptcr 9, Verse 17). 

KRMIBHOJANA (M). One of the twentyeight hells. 
(See Naraka under Kāla I). 

KRMILA. A king born in the Puru dynasty. There was 
a king in the dynasty called Báhya$va, who had five 
sons called Sríjaya, Brhadisu, Mukula, Krmila and 
Yavinara. In later years they became famous as Pāti- 
cālas. (Agni Purana, Chapter 278). 

KRMISA. A hell known as Krmibhojana also. (See 
under Kāla I.) 

KRODHA I. A famous Asura born to Kaš$yapa by his 
wife Kala. (M.B. Adi Parva, Chapter 65, Stanza 35). 
KRODHA II. It is stated in Bhagavata that Krodha was 
born from the eye-brow of Brahma. There is a story 

about this Krodha in the *Jaimini-A$vamedha Parva’. 
Once, while the hermit Jamadagni was performing 
sacrificial offerings to the Manes, Krodha came there 
and secretly put poison in the pudding prepared from 
the milk of the sacrificial cow. Even though the hermit 
knew this he did not get angry. Seeing this, Krodha 
became afraid of the hermit and approaching him said 
«Oh, hermit ! I thought that the Bhārgavas (those 
born of the family of Bhrgu) would get angry quickly. 
Now I understand that it is wrong.” Jamadagni pardon- 
ed him and said : “But you have to appease the anger 
of the Manes". The Manes cursed him that he would 
have to take birth as a mongoose. But he was given 
remissiom that he would be liberated from the curse, 
when he narrated the story of the Brahmin Uficchavrtti 
at the palace of Dharma in the presence of Sri Krsna. 
Thus Krodha regained his former form. ; 

KRODHAHANTĀ. A famous Asura. He was born to 
Prajāpati Ka$yapa by his wife Kala. The notorious 


Vrtrāsura was the brother of Krodhahanta. (M.B. Adi, 


Parva, Chapter 65). 

KRODHANA. An attendant of Skanda. (M.B. Salya 
Parva, Chapter 46, Stanza 6). 

KRODHANA. A hermit of great importance in the 
palace of Indra. (Mahabharata, Sabha Parva, Chapter 
7, Stanza 11). 

KRODHASATRU. A famous Asura who was born to 
Prajāpati Kasyapa of his wife Kala. (M.B. Ādi Parva, 
Chapter 65, Stanza 35). 

KRODHAVARDHANA. An Asura. In Mahabharata, 
Adi Parva, Chapter 67, Stanza 46, it is mentioned that 
in later ages this Asura was reborn under the name 
Dandadhara. 

KRODHAVASA. A follower of Indrajit. In the battle 
between Ravana and Sri Rama this Asura made himself 
invisible and attacked the monkeys. By the help of 
Vibhisana, who was an expert in the art of vanishing, 
the monkeys killed Krodhavaša in the battle. (M.B. 
Vana Parva, Chapter 269). 

KRODHAVASA. Wife of Prajāpati Ka$yapa. (Valmiki 
Ramayana, Aranya Kanda, Sarga 14). The Asuras who 
were born to Krodhavašā are also called Krodhavašas. 
Most of these Krodhavašas were employed to guard the 
lotus-lake of Kubera. (M.B. Vana Parva, Chapter 154). 
Bhimasena once entered the lotus-lake of Kubera and 
plucked the **Saugandhika" flower. The Krodhavašas 
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ran to Kubera to inform him of this theft. It is stated 
in Mahabharata, Vana Parva, Chapter 285, Stanza 2 
that these Krodhavašas werc present in the army of 
Ravana. 

KROSANA. A female attendant of Skanda. (M.B. Salya 
Parva, Chapter 46, Stanza 17). 

KROSTA. A son of Yadu. Sahasrada, Payoda, Krosta, 
Nīla and Ajika were the five sons of Yadu. (Harivamša, 
Chapter 38). 

KRPA I. A King in ancient India. He never ate flesh. 
(Anušāsana Parva, Chapter 115, Verse 64). 

KRPA II. (KRPACARYA). 

1). Genealogy. Descendcd from Visnu_thus : Brahmā- 
Atri—Candra —Budha —Purūravas —Ayus—Nahusa— 
Yayati —Puru rs —Pracinvan —Pravira— 
Namasyu—Vitabhaya—Sundu—Bahuvidha—Samyati— 
Rahovādī —Raudraéva —Matinara —Santurodha— 
Dusyanta—Bharata—Suhota—Gala—Garda—Suketu — 
Brhatksetra —Hasti —Ajamīdha—Nīla—Sānti —Su$ānti-- 
Puruja—Arka—Bhavyāšva—Pāficāla—Mudgala. A dau- 
ghter called Ahalyā was born to Mudgala. Maharsi Gau- 
tama married her. To Gautama was born Šatānanda, to 
him Satyadhrti, to him Saradvan and to Saradvan was 
born Krpacarya. The Puranas refer to the generation 
preceding Gautama only in the maternal line. It is said 
in verse 2, Chapter 130 of the Adi Parva, that Saradvan 
was the son of Gautama. According to Agni Purana, 
Bhāgavata etc. Saradvan, father of Krpa was the son 
of the great-grand son of Gautama and grandson of 
Satananda. (Agni Purana, Chapter 278). 
2) Birth of Krpa. Though born in a family of Sages 
aradvan evinced more interest in Dhanurveda. He 
performed penance in the forest, with bow and arrows 
deposited by his side. As his penance gathered intensity 
the Devas got alarmed. To break his penance Indra 
deputed the Devata called Janapadi to the earthand 
she appeared before Saradvan and danced, dressed only 
in one piece of cloth. Emission occurred to him. But, 
wisdom dawned on him immediately and leaving behind 
him the bow, arrows and deer skin he quitted the 
place. 
The semen discharged by him fell on the arrow which 
broke into two giving birth to a male child and a 
female one. 
3) Krpa in the Palace. One of the attendants of King 
Santanu, who had come to the forest to hunt, saw the 
children and took them to the King. The King felt Krpa 
(pity) for them and brought them up in the palace 
and as they were thus brought up due to his Krpa they 
came to be called Krpa and Krpi. (Adi Parva, Chapter 
130). 
4) Krpa’s mastery of Dhanurveda. While living in the 
forest engaged in penance Saradvan, with his divine 
power understood that the two children forsaken by 
him were growing up in the palace. He went to the 
palace and told the king details about the children. He 
also lived there in secret and taught Krpa everything 
contained in the four branches of Dhanurveda and the 
various usages in archery. Gradually Krpa became an 
ācārya (master) in Dhanurveda. Not only the Pandavas 
the Kauravas, the Yādavas and the Vrsnis but also 
kings, who came from various regions of the country 
. learned archery at the fcet of Krpa. (Adi Parva, Chapter 
130, Verse 23). 
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5) Kīpa at the trial of skill in archery of the Kauravas and 
the Pandavas. When the training of the Kauravas and 
the Pandavas in archery was over, a test was arranged 
for them. Spectators crowded to see it. Drona, Krpa, 
Somadatta, Balhika, Bhisma and Vidura and other 
great ones took their seats in the stadium. Arjuna and 
Karna entered the arena for contest when Krpa inter- 
vened and said that Arjuna was the youngest son of 
Kunti but Karna should specify his parentage. At this 
Karna stood stunned, and it was then that Duryodhana 
declared Karna to be the King of Anga. (Adi Parva, 
Chapter 136). 

6) Activities of Krpa upto the greatwar. (i) He attended 
the Rājasūya yajfia of Yudhisthira. (Sabha Parva, 
Chapter 34, Verse 8). 

There he acted as the custodian of money and distri- 
buted daksiņās (monetary presents). (Sabha Parva, 
Chapter 35, Verse 7). 

(ii) It was he who instructed the spies deputed by 
Duryodhana as to how to detect the Pandavas during 
their life incognito. (Virāta Parva, Chapter 29). He 
also detailed to Duryodhana the various aspects of 
politics. 

(iii) Krpa once told Duryodhana that he was powerful 
enough to annihilate the Pandava army within two 
months. (Viráta Parva, Chapter 193). 

7)Krpa in the war. (i) On the first day of the warhe 
fought with Brhatksetra. (Bhīgma Parva, Chapter 45). 
(ii) In the fight with Cekitāna he fell down and faint- 
ed. (Bhisma Parva, Chapter 84, Verse 31). 

(ii) He wounded Satyaki. (Bhisma Parva, Chapter 
101, Verse 40). 

(iv) Fought a duel with Sahadeva. (Bhisma Parva, 
Chapter 110, Verse 12). 

(v) He fought with Arjuna and Bhima. (Bhisma Parva, 
Chapter 113, Verse 114). 

(vi) Fought with Dhrstaketu. (Drona Parva, Chapter 
14, Verse 33). 

(vii) Fought with Vārdhaksemi. 
Chapter 25, Verse 41). 

(viii) His flag floated in the air and could be seen 
from anywhere in the battlefield. (Drona Parva, 
Chapter 105). d 
(ix) He killed the body-guards of Abhimanyu. (Droņa 
Parva, Chapter 42, Verse 38). 

(x) Fighting with Arjuna he fainted and fell down. 
(Drona Parva, Chapter 147 Verse 9). 

(xi) During the fight he ridiculed Karņa. (Drona 
Parva, Chapter 158, Verse 13). 

(xii) He advised Ašvatthāmā to prevent Duryodhana 
from confronüng Arjuna. (Drona Parva, Chapter 150, 
Verse 77). 

(xiii) In the battle that ensued he defeated Sikhandi. 
(Drona Parva Chapter 169, Verse 39). 


(xīv) When Drona fell down dead he fled from the 
battle-field. (Drona Parva, Chapter 193, Verse 12). 

(xv) He was defeated by Sātyaki. (Droņa Parva, 
Chapter 20 Verse 53). 

(xvi) He killed Suketu, son of Citraketu. (Karna 
Parva, Chapter 54, Verse 28). 

(xvii) Defeated Yudhamanyu. (Karna Parva, Chapter 
61, Verse 55). 


(xviii) He killed the Kalinda prince. (Karna Parva, 
Chapter 85, Verse 6). 


(Droņa Parva, 
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(xix) He advised Karna to enter into a compromise with 
the Pandavas. (Salya Parva, Chapter 4). 

(xx) He ran away from the battlefield to Dvaipayana 
lake (Salya Parva, Chapter 30, Verse 9). 

(xxi) Yudhisthira came to the lake with an army and 
Krpa ran away from there. (Salya Parva, Chapter 30, 
Verse 60). 

(xxii) He appointed Asvatthàmà chiefof the army on 
the suggestion of Duryodhana. (Salya Parva, Chapter 
65, Verse 43). 

(xxiii) He fought during the night along with A$va- 
tthāmā. (Sauptika Parva, Chapter 5, Verse 35). 
(xxiv) He killed the soldiers who ran away from the 
Pāņdava camp. (Sauptika Parva, Chapter 8, Verse 
106). 

(xxv) He set fire to the camp of the Pandavas. 
(Sauptika Parva, Chapter 8, Verse 109). 

(xxvi) He cried at the pitiable condition of Duryo- 
dhana. (Sauptika Parva, Chapter 9, Verse 10). 

(xxvii) He went to Hastinapura after telling Dhrta- 
rastra and Gāndhārī that both the Kauravas and the 
Pandavas would be ruined. (Stri Parva, Chapter 11, 
Verse 21). 

8). End of Krpa. The great war ended. Duryodhana 
and others were killed and, when Dhrtarāstra left for 
the forest with Gandhari, Krpa desired to accompany 
them. But, Dhrtarastra did not permit it. Yudhisthira, 
as advised by Dhrtarāstra, put up Krpa with him. 
(ASramavasika Parva, Chapter 16, Verse 5). Before the 
Pandavas set out on their great journey Yudhisthira 
appointed Krpa as the preceptor of Pariksit, the son of 
Arjuna. (Mahāprasthāna Parva, Chapter 1, Verse 4). 
During his last days Krpa went into the forest for penan- 
ce and there he breathed his last. (Santi Parva, 
Chapter 296, Verse 14). 

9) Synonyms for Krpa. Acarya, Acaryasattama, Bhara- 
tacarya. Brahmarsi, Saradvata,  Šāradvataputra, 
Gautama, Krpa. 


KĶPĪ. (See Para 2 under KrpaII). 


Later history. Krpi was brought up in the palace of 
King Santanu. She was duly married by Droņācārya 
and a son called Asvatthāmā was born to them. (Ādi 
Parva, Chapter 130). Krpi lamented very much over 
the death of Drona in the great war. (Stri Parva, 
Chapter 23, Verse 33). 

The terms Šāradvatī and Gautami are used as 
synonyms of Krpi in the Mahabharata. 


KRSA. I. A friend of sage Srigi. Since Krša underwent 


a lot of sacrifices for the protection of dharma (righte- 
ousness) his body became very Kréa (lean). Hence he 
was called Krša. It was Kréa, who told Srügi about 
King Pariksit who had once thrown a dead snake round 
his (Srngi’s) father’s neck. (Adi Parva, Chapters 41 
and 42). 


KRSA II. A prominent serpent born in the Airavata 


family. The serpent was reduced to ashes at the serpent 
yajfia of Janamejaya. (Adi Parva, Chapter 57, Verse 
ihi. 


KĶŠA III. A greatsage endowed with divine powers. 
He was also present in the company of sages who visit- 
ed Bhisma on his arrow-bed. (Anu$asana Parva, 
Chapter 26, Verse 7). 

KRSADRATHA. Son of Titiksa, brother of the famous 
emperor Sibi. (Bhāgavata, 9th Skandha). 


- 
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KRSAKA. A naga born in the Ka$yapa dynasty. 
(Udyogaparva, Chapter 106, Verse 15). 

KRSANU. The sage who stood guard over Soma at the 
Yajfia conducted by sage Kutsa. (Rgveda, Mandala 1, 
Anuvaka 16, Sūkta 112). 

KRSASVA I. The Prajapati called Kr$a$va married 
Jaya and Suprabha the daughters of Daksaprajapati 
and to both were born fifty sons each. All the sons were 
really arrows called Sarhhara. Višvāmitra, by the power 
of penance made thcse hundred sons (arrows) of Krsā- 
éva his own. It was thcse arrows, which Vigvamitra 
gave to Sri Rama and Laksmana. (Valiniki Ramayana, 
Balakanda, Cantos 21 and 26). " 

KRSASVA II. A king of the solar dynasty. (Bhāgavata, 
9th Skandha). 

KRSASVA III. A King who served Yama in his court. 
(Sabha Parva, Chapter 8, Verse 17). 

Once he came down to carth in Indra's Vimāna to 
witness Arjuna, in the company of Uttara, the Virāta 
prince, fight during the lifting of cows. (Sabha Parva, 
Chapter 56). 

KRSEYU. A King born in the Puru dynasty. 
PURUVAMSA). 

KRSIVALA. An ancient sage who lived in Indra’s 
court. (Sabha Parva, Chapter 7, Verse 13). 

KRSNA (SRI KRSNA). Born in the Yadava dynasty 
as the son of Vasudeva and Devaki, Sri Krsna was the 
ninth of the ten incarnations of Mahavisnu. 

+L) Genealogy. Descended from Visnu thus :—Brahma 
—Atri—Candra—Budha—Puriravas—Ayus—Nahusa— 
—- Yayati— Yadu— Sahasrajit — Satajit — Hehaya— 
Dharma—Kunti— Bhadrasena—Dhanaka — Krtavirya 
— Kārtavīryārjuna — Jayadhvaja — Tālajangha — 
Vītihotra— Ananta — Durjaya — Yudhājit — Sini — 
Satyaka—Sātyaki (Yuyudhana) — Jaya—Kuni—Anami- 
tra—Préni — Citraratha — Vidūratha — Sūra — Sini- 
bhoja—Hrdika—Siirasena—Vasudeva—Sri Krsna. 
Ten sons called Vasudeva, Devabhaga, Devasravas, 
Anaka, Srfjaya, Kākānīka, Syamaka, Vatsa, Kāvūka 
and Vasu were born to King Šūrasena by his wife 
Mārisā. Of those ten sons Vasudeva married Devakī, 
the sister of Karhsa. He had also a second wife called 
Rohini and she was the mother of Balabhadrarāma. 
2) Sri Krsna’s former births. Owing to a curse of 
Varuna, Kasyapaprajapati was born on earth as 
Vasudeva and his (Kasyapa) wives Aditi and Surasa 
were born as Devaki and Rohini. (See under Kašyapa 
and Aditi). Like this Sri Krsna also had previous births. 
Once upon a time from the heart of Brahma was 
born the Prajapati called Dharma, who was very truth- 
ful and wedded to righteous living according to the 
injunctions of the Vedas. He wedded the ten daughters 
of Daksaprajapati, and four sons called Hari, Krsna 
Nara and Narayana were born to him. Hari and 
Krsna turned out to be great Yogins, and Nara and 
Narayana ascetics. Naranārāyaņas performed penance 
to please Brahma for a thousand years at Badarik- 
āšrama in the valley of the Himalayas. Celestial 
women, whom Indra had deputed to break. their 
penance, approached them and requested them to take 
them (celestial women) as their wives. Ascetic Nara- 
yana who got angry at the celestial women’s request 
was about to curse them when sage Nara intervened 
and pacified him. Then sage Narayana told them 
thus :—‘“‘You must protect my Vrata (penance) in 
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this life. In that case, in the next birth I shall satisfy 
your desire. In the 28th Dvaparayuga I will be 
incarnating on earth on behalf of the Devas. Then you 
also may be born as princesses. I shall incarnate as 
Krsna in the Yadu dynasty and marry all of you. 
(Bhagavata, 4th Skandha). 


Accordingly sagc Narayana was born as Sri Krsna in 
the Yadu dynasty, and sage Nara was born as Arjuna to 
be his companion. 


The curse of Bhrgu the grcat sage also contributed to 
Mahāvisņu's incarnating himself as Sri Krsna. Once 
in a war which lasted for 100 years bctwcen the Devas 
and the Asuras most of the latter were killed. Then 
Sukra, preceptor of the Asuras went to Mount 
Kailāsa to secure exceptional weapons, and the Asuras 
took refuge under Kāvyamātā, the mother of Sukra. 
Devendra sought Mahávisnu's aid, and he cut off 
Kavyamata’s head with his Cakra (discus). Bhrgu 
was enraged at this killing of a woman. He cursed that 
Mahavisnu should be born as man. Owing to various 
reasons like the above Mahāvisņu happened to be 
born asman in the Yādava dynasty, as the son of 
Vasudeva. (Devi Bhāgavata, 5th Skandha). 

3) Vasudeva’s wedding. To Sürasena, the Yadava King 
of Mathurapuri was born a son called Vasudeva, and 
Devaki was born as the grand-daughter of Devaka, the 
brother of Ugrasena, another Yādava King. Dcvaki 
was the sister of Karisa. Devaki was given in marriage 
to Vasudeva with a dowry of twelve bhāras (a 
particular weight) of gold and a chariot. Karsa 
acted as charioteer in the wedding procession during 
which a celestial voice addressed Karhsa as follows :— 

‘Asyah tvām astamagarbho hanta’ (Her eiglith son 


. will kill you). As soon as he heard the celestial voice 
` Karhsa stood up in the chariot ablaze with rage. He 


caught hold of Devaki by her hair and raised his 
sword to cut her throat. All the conciliatory words of 
Vasudeva failed to pacify Karhsa. Then Vasudeva 
promised to hand over to Karhsa all the children born 
to Devaki immediately after their birth. Accordingly 
Karhsa left them alone. 

4) First-born son of Vasudeva. The first-born child of 
Vasudeva was duly handed over to Karnsa. But, he 
returned the child to its parents as, according to the 
celestial voice the first-born child was not to be his 
enemy. Vasudeva and Devaki brought it up under the 
name Kīrtimān. On one of those days Narada visited 
Kamsa and told him about his previous life, the 
object of Krsna’s incarnation etc. Then it was that 
Kamsa realised how fatal to him was the existence of 
Vasudeva and Devaki, and he hurried up to them and 
killed the child by dashing its head against a rock. He 
also kept them chained in prison. 

5) Kamsa's excitement. The information imparted by 
Narada upset Kamsa much. He shut his father 
Ugrasena in prison and himself became King. He 
deputed Asuras like Pralamba, GCāņūra, Trnavarta, 
Mustika, Arista, Kešī, Dhenuka, Agha, Vivida and 
Pūtanā to harass the Yadavas, the Andhakas and the 
Vrsnis. After the death of Kirtiman, Devaki, in the 
prison, delivered five sons. (See under Kamsa. Para 2 
for the previous history of the first six sons of Devaki). 
Karsa killed all the five children also as soon as they 
were born. 
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6) Birth of Sri Krsna. The Asuras killed in the old 
Devāsura war were later born as cruel and evil Kings 
on earth. The burden of such Kings having become 
too much for hcr, goddess Earth, in the guise of a cow 
complained about it to Brahma who took her to Siva 
who too could not find a solution to the problem posed 
by Bhūmidevī. So, all of them accompanied by thc 
Devas approached Mahāvisņu and praycd for the 
redress of thcir grievance. Mahāvisņu sent them back 
comforted by the assurancc that hc would be born as 
the son of Vasudeva and Devaki to solve the problem. 
He also arranged thc Devas to be born as Gopas and 
the Apsara women as Gopikās on earth for his 
assistance. 
Devaki conceived for the 7th timc, and it was an aspect 
of Ananta. Mahavisnu instructed Māyādevī thus : 
“You go to the earth and transfer the child in Devaki's 
womb to that of Rohini, thc second wife of Vasudeva 
and after that, at the very time of my birth you 
should be born as daughter of Ya$oda, wife of 
Nandagopa. You would be worshipped by the world 
in various names like Ambika, Nārāyaņī, Candika, 
Durga, Bhadrakali etc. The child transferred by you to 
the womb of Rohini will become known as Sankarsana, 
Balabhadra and Rama. 
Accordingly Mayadevi transferred the child in Devaki's 
womb to that of Rohini, and it was givcn out that the 
seventh child of Devaki was aborted in the womb. 
Devaki conceived for the eighth time, and on Astami 
day in the month of Simha (Leo, August-September) 
when the Brāhma stars were collected on the same day 
was Šrī Krsna born. Mahāvisņu incarnated himself 
as Krsna with the conch, the discus, the club and the 
lotus flower in his four hands. Vasudeva saluted the 
marvellous child, and the chain that bound himself 
and Devaki broke asunder, and the new-born child 
spoke thus to Vasudeva :—*'In Svayambhuva Manvan- 
tara the Prajapati called Sutapas with his wife Préni 
meditated upon me for 12,000 years, and when I 
appeared to them and asked them to choose any boon 
they prayed for my being born as their son. In the 
next life Sutapas was born as Kaš$yapa and Préni as 
Aditi, and I incarnated in the form of Vamana 
(Dwarf) as their son. Aftcrwards Ka$yapa and Aditi 
took various births, and I too took various births as 
their son. Now also, Kaš$yapa and Aditi, are born as 
Vasudeva and Devaki. Just at this time a daughter 
has been born to Nandagopa and Yagoda at Gokula. 
You shall take me over there and replace me with thc 
child born at Gokula.” After having told Vasudeva 
the above facts Krsna assumed the form of an ordinary 
child and lay by the side of its mother. At mid-night 
when the guards at the prison house were deep in sleep 
the doors of the prison opened by themselves. Vasudeva 
with the child Krsna, started for Gokula and on his 
way the river Yamuna changed its course for him to 
procced. The doors of Yašodā's house were open. 
Owing to the divine prowess of Máyadevi, the child of 
Yatodā, everybody in the house went into deep sleep. 
Vasudeva placed Krsna by the side of Y$odaa and 
returned home with her child. As soon as he had thus 
returned the prison-guards woke up and reported to 
Kara about the delivery of a child by Devakī. 
Karnsa rushed to the house, caught hold of the child 
and was about to dash it against the rock when lo! 
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the child slippcd free of his hands and rose in the sky 
whercfrom it spoke as follows :— i 
Oh ! unrighteous and crucl Karsa ! thy prowess is 
not to be exhibited against women. Thy killer is born 
on earth, and search for him everywhere. (Šiva Purāņa, 
Chapter 1). 

7) Colour of Sri Krsna and Balabhadrarāma. Šrī Krsna 
was dark in colour and Balabhadra white. There is a 
story in the Mahābhārata to explain this difference in 
their colour. The Devas informed Mahavisnu of their 
decision to incarnate themselves on earth for thc 
annihilation of the evil and crucl people. Plcascd at 
their decision Visnu plucked from his head a black, 
hair and also a white hair and threw them on the 
ground, and he said that the black hair would enter 
Devaki and be born as Krsna while the white one 
would enter Rohini and be born as Balabhadra. 
Accordingly Krsna became of the colour of the cloud 
(black) and Balabhadra white in colour. (Adi Parva, 
Chapter 199, Verse 3I). 


8) The incidents during the childhood of Sri Krsna. 

(1) Pūtanāmoksa (Salvation to Pūtanā). Pūtanā, a 
Raksasi and one of the assassins deputed by Karhsa_ to 
search out and kill Krsna, went to Krsna’s house 
disguised as a Gopa woman and fed him on her breasts. 
But the child extracted her life also with her breast- 
milk, and she assumed her original form and fell down 
dead. 


(2) Sakatāsura killed. Karsa next deputed the Asura 
called Sakata to kill Krsna. He approached the 
sleeping Krsna in the form ofa cart and raised great 
sound, Krsna jumped awake and kicked the cart into 
hundreds of pieces. (See under Sakata). 

(3) Killed Tyņāvartāsura. Trnavarta, son of Tārakāsura, 
at the behest of Karnsa went to Ambādi in an invisible 
(formless) manner. Yašodā was then breast-feeding 
child Krsna, and the child appeared to gradually 
increase in weight. Ya$oda tried to lay the child on 
the bed, but had to lay him on the ground as it was too 
heavy for her toliftup to the bed. At once, Trna- 
varta, in the form of a whirl-wind, rose up to the sky 
carrying Krsna along with him. Ambādi (Gokula) 
was chokingly filled with clouds of dust ; the Gopālas 
cried out. But, $ri Krsna clasped round the Asura’s 
neck and rested, and on account of the child’s weight 
he could not rise any more. The child hardened its 
hands around the Asura’s throat and he got killed and 
fell down with a thud on a rock. Yagoda . hurriedly 
took the child in her hands and covered it with kisses. 
(See under Trņāvarta). 


(4) Naming. During this period the famous sage 
Garga visited Krsna at Ambadi, and he informed 
Vasudeva and Devaki of the actual facts relating to 
Krsna. The son of Rohini was brought there, and the 
sage named him Rama, and Yašodā's child Krsna, 
and blessed them. Thenceforth Rama and Krsna grew 
up in Ambadias the apple of the people’s eyes. (See 
under Garga). 

(5) All the worlds in Krsņa's mouth. The Gopikās once 
saw Krsna eating mud and informed Yašodā of it, and 
she, in great anger, opened the child’s mouth to look 
for the sand when she saw there all the worlds including 
herself and she closed her eyes in great alarm. 
(Bhagavata 10th Skandha). 
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(6) Krsna drags Ulūkhala. (Mortar). Yašodā was oncc 
breast-feeding Krsna when she noticed milk flowing 
out of the boiling pan, andshe put the child on the 
floor and went to attend to the boiling milk. Angry at 
this Krsna broke the milk-pot by throwing a stone at 
it. Ya$odā then tried to bind the child to the mortar 
with a cord. But, any number of cords could not 
reach round the child’s waist. At this trouble of his 
mother Krsna decided to oblige her and then the first 
cord itself sufficed to bind him round the mortar. But, 
Krsna thcn began running, dragging the mortar 
behind him. Dragging the Ulūkhala behind him he 
. passed through a narrow gap between two trees. The 
trees were shaken and at oncc the trees rose up in the 
sky as two Devas. The two trees were actually 
Nalakūbara and Manigriva, the sons of Vaisravana, 
both of whom had been cursed into the form of trees 
by Narada. (See under Nalakübara). 

(7) Vatsāsura killed. Sri Krsna and Balabhadrarāma 
were one day, engaged in sports along with the Gopālas 
on the banks of river Kalindi. At that time an Asura 
sent by Karhsa got into the ranks of the cows disguised 
as a cow. Sri Krsna understood it; Balabhadra also 
pointed out the new ‘cow’ to him. Then Krsna leisure- 
ly went towards the herd of cattle, lifted the new ‘cow’ 
by its legs and tail and dashed it against a peepal 
tree. The peepal tree and the one next to it were 
broken, and thus ended the life of Vatsāsura. 

(8) Baka killed. On another occasion Karhsa deputed 
Bakāsura, brother of Pūtanā to kill Krsna. He assumed 
the form of a bird, and lay there on the road with his 
fierce mouth wide open. The Gopālas were terror- 
stricken. But, Krsna entered the cave-like mouth of the 
bird leaving his companions behind. The Asura 
closed his mouth, and the Gopālas cried out in fear 
and agony. But, Sri Krsna stirred round and round 
within Baka’s stomach and he was forced to vomit 
Krsna out. Along with Krsna he vomited blood and 
died. (See under Baka). 

(9) Killed Aghāsura. Aghāsura, brother of Baka and 
Pūtanā, deputed by Kamsa to kill Krsna assumed the 
form ofa serpent and with its mouth opened like a 
cave lay on the road used by the Gopālas. The stench 
that emanated from its mouth vitiated the -atmosphere. 
The Gopalas including Krsna and Balabhadra- entered 
the serpent’s mouth, and immediately its entire body 
shook and it vomited blood. Life escaped through its 
broken stomach. The Gopālas came out of it and fell 
down unconscious. But, at the very sight of Krsna they 
regained consciousness. (See under Agha). 

(10) Brahma placed in ridiculous situation. On another 
occasion Brahma saw Mahavisnu, in the assumed form 
of man, playing on the banks of the Kālindī along with 
Balabhadra and his companions. To test whether God 
possessed powers in the assumed form of man also 
Brahma carried away the cattle of the Gopālas. The 
Gopālas were naturally upset at the disappearance of 
their cows. After consoling them Krsna searched for 
the cattle on the heights of mount Govardhana and in 
the forest. But, the cattle were to be found nowhere, 
and when Krsna returned to the banks of the Kālindī 
the Gopālas too had disappeared. Divining the reason 
for the whole affair by his divine powers, Krsna created 
both the Gopālas and the cows with his divine powers. 
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One year passed by thus, and one day Krsna ‘and his 
companions with their cattle went to the top of 
Govardhana. Brahma was alarmed to find Krsna with 
the artificially created Gopālas and the cattle, and 
while he was looking at them the colour ofall of them 
began changing and within minutes they put on the 
form of Visnu. Moreover, he saw another Brahma and 
Brahmaloka. Upset and alarmed by the whole 
phenomenon hc sang thc praiscs of Mahavisnu at which 
his illusion was lifted and he saw the actual Krsna, the 
Gopalas and the cattle. i 

(11) Dhenukasura killed. There lived in the Kadali forest 
on the banks of the Kalindi an Asura called Dhenuka 
with his followers. The forest was thick with palm trecs. 
Out of fear of the Asura nobody dared to travel in the 
forest. $ri Krsna and Balabhadra having heard the 
story about Dhenuka one day went to the forest with 
their companions. Balabhadra shook downa lot of the 
palm fruits ; the Gopālas loudly cheered him. The 
Asura rushed forth challenging them when Krsna and 
Balabhadra thrashed him to death. 

(12). Suppressed Kaliya. There lived in Kālindī a fierce 
serpent called Kaliya with his wife and relations. The 
trees on the banks of the river were withered and had 
dried up on account of the poisonous breath emitted by 
the serpent. One day the Gopālas and their cattle drank 
water in the Kalindi and fell down dead. Then Krsna 
climbed a tree on the banks of the river and jumped 
into its waters and Kaliya rushed forward to him with 
his hoods spread out. Krsna stepped on the hoods and 
danced thereon. Kaliya vomited blood, got exhausted 
and prayed to Krsna for mercy. At the instance of 
Krsna the serpent with its family emigrated to the 
Ramaņaka island. (See under Kaliya). 

(13) Krsna swallows fire. When Krsna came out of the 
waters after having suppressed Kaliya and taking with 
him the gem presented by Kaliya, the Gopālas covered 
Krsna with embraces. People of Ambādi came to the 
banks of the Kālindī looking out for the children. As the 
sun had set by now the Yadavas spent the night there, 
when a wild fire enveloped them, and they cried out 
to Krsna. Krsna swallowed the entire fire. (Bhagavata, 
10th Skandha). 


(14) Killed Pralamba. While the Gopālas were playing 


"once under the shade-of a giant peepal tree called 


Bhandiraka an Asura known as Pralamba joined their 
games disguised asa Gopala. Krsna and Balabhadra 
understood the trick. They made all the others take 
the following pledge, i.e. that all of them would beat 
one another, and the vanquished should carry about 
the victor on his head. The beating began, and the 
Gopa called Sridaman defeated Krsna. Vrsabha defeat- 
ed Bhadrasena and Balabhadra defeated Pralamba. 
According to the pledge Sri Krsna carried on his 
shoulders Sridaman, Bhadrasena carried Vrsabha and 
Pralamba carried Balabhadra. But, Pralamba rose up 
to the skies with Balabhadra, who broke the former’s 
head, and Pralamba fell down dead in his actual form 
as an Asura. 

(15) Again in wild fire. The Gopālas were once again 
caught in wild fire at the Muñja forest on the banks of 
the Kalindi. They cried out in great fear when Krsna 
went to them and asked them to remain standing with 
eyes closed. They obeyed him, and he swallowed the 
fire as though it were nectar. The Gopālas were aston- 
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ished to find themselves safe when they opened their 
eyes. (Bhāgavata, 10th Skandha). 

(16) Blessed the wives of Brahmins. Krsna and his com- 
panions one day travelled along way along the banks 
of the Kalindi. They felt very hungry and Krsna advis- 
ed them to request for food at brahmin houses. They 
begged for food the wives of brahmins, and the 
wives happy at Krsna’s presence there, came with food. 
Krsna blessed them. (Bhagavata, 10th Skandha). 

(17) Theft of clothes. Krsna once picked up the clothes 
of the Gopa women who were bathing in the K4lindi and 
climbed to the top of a-tree with the clothes and play- 
ed on his flute. The Gopa women came out of the river 
and saluted Krsna with folded hands. He then returned 
the clothes to them. (Bhāgavata, 10th Skandha). 

(18) Mount Govardhana used as Umbrella. Indra is the 
rain-God. The people of Ambadi used to perform yajiia 
every year in favour of Indra for rain-fall. Krsna oppos- 
ed the custom saying that Mount Govardhana was the 
house-hold deity of the people of Ambādi and it was 
enough for them to worship the mountain. The people 
of Ambadi, therefore, offered the Yajūa they had arrang- 
ed that year for Indra to Govardhana. Angered at 
this Indra let loose heavy rains on Ambādi. Krsna up- 
rooted and held Mount Govardhana like an umbrella 
lest the peopleshould suffer from the heavy rains, and they 
took shelter under it. The rain did not stop even after 
seven days. Yet, due to Krsna's kindness the people did 
not suffer any hardships. Beaten at his own game, Indra 
sang the praises of Krsņa. Devasurabhi (cow ofthe 
Devas) came and saluted Krsna and anointed him, as 
the Indra of the Gopalas. The Devas addressed him 
*Govinda' meaning, he who protects the cattle. (Bhāga- 
vata, 10th Skandha ). 

(19) Nandagopa abducted by Varuna. Once after having 
observed Ekādašīvrata Nanda bathed in the river Kal. 
indī. At the instance of Varuņa a Deva abducted and 
took him to the abode of Varuna. People of Ambādi were 
distressed at the disappearance of Nandagopa. Krsņa 
and Balabhadra dived into the Kālindī and rose up at 
Varuņālaya. Varuna told them that he had abducted 
Nandagopa so that he might see Visņu in person, and 
requested to be pardoned. Meanwhile the people of 
Ambadi, who came to Kālindī saw all the worlds reflect- 
ed in it. Krsna and Rama returned to Ambādi with 
their father, Nandagopa. (Bhagavata, 10th Skandha). 
(20) Rāsakrīdā. At the advent of the spring the melody 
of Krsna’s flute rendered the Gopa women love-lorn. 
He went to Vrndavana with his flute, and all the 
Gopa women, both married and unmarried followed 
him. Krsna made a futile attempt to send them back 
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Suddenly Krsna disappeared from among them, and the 
Gopa women mad with love roamed about Vrndàva- 
na with Radha calling "O Krsna ! Krsna !" Suddenly 
Krsna appeared before them. He entered the waters 
of the Kālindī with them and satisfied them. Sri Krsna 
thus explained Bhaktiyoga to the world. (Bhagavata, 
10th Skandha). 

(21) Python swallowed Nandagopa. One , day the Gopas 
performed Mahešvara Pūjā (worship) in Devi forest, 
and they spent the night without going to sleep on the 
banks of the Kālindī. A python from somewhere began 
swallowing Nandagopa. Though the Gopas tried their 
best the snake did not loosen its grip on Nandagopa. 


Then Krsna gave it a kick and the snake transformed 
itself into a Deva called Sudarsana. He was a Vidya- 
dhara, who had been converted into a python by the 
curse of sage Aügiras. (See under Sudaršana). 

(22) Killed Aristüsura. (Vrsdsura). During this period 
Aristasura, a follower of Kamsa, came to Ambadi dis- 
guised as an ox, and people got terror-stricken at the 
sight of the fierce ox. Krsna engaged himself in a duel 
with the ox (Arista) and killed it. (See under Arista). 
(23) Killed Kešī. Kamsa then sent an Asura called Kešī 
to Ambadi. He approached Krsna in the guise ofa 
horse into whose mouth the latter thrust his hand, which 
began growing in size with the result that the Asura 
vomited blood and expired .; Krsna got the name 
Kešava as he killed Kesi. (Bhagavata, 10th Skandha). 


(24) Killed Vyomāsura. Vyomāsura, son of Mayāsura 
was the last of the Asuras deputed by Karmsa to kill 
Krsna. He joined the company of the Gopas disguised 
as a goat. Krsna dragged him into a cave and killed 
him there. (Bhagavata 10th Skandha). 


9) Sri Krsna quits Ambadi. When all the attempts of 
Kamsa to do away with Krsna failed he resorted to 
another trick. Karhsa invited Sri Krsna and Balabhadra, 
feigning great affection, to witness the dhanur yajfia 
(worshipping the bow) being held at Mathurāpurī, the 
capital of the country. The invitation was sent through 
Akrūra, a great devotee of Krsna. He went to Ambādi 
with a chariot and delivered to Krsna and Balabhadra 
Karhsa’s invitation to them for the fourteen days’ dhanur 
yajiia. The Gopas and Gopis shed tears at the prospect 
of Krsna leaving Ambadi. But, Krsna and Balabhadra 
took leave of them and started for Mathurāpurī in the 
chariot brought by Akrüra. On their way to Mathurā 
they bathed in the Kalindi and when they dived in its 
waters Akrüra saw the Visvaripa (Cosmic form of 
Krsna). After the bath they continued their journey 
when Akrūra informed Krsna in secrct, about all the 
evil tactics of Karhsa and requested him to kill the 
latter. (Bhāgavata, 10th Skandha). 

10). Rama and Krsna in Mathurāpurī. 

(1) Rajakavadha (the washerman is slain). Rama and 
Krsna duly reached Mathurapuri, and in the evening 
they went out for a stroll in the city to view its beauties 
when they saw a washerman carrying the washed clothes 
of Karnsa. They asked him for some of the clothes but 
the washerman not only refused them the clothes but 
also ridiculed them calling them cattle-breeders. Sri 
Krsna thrashed the washerman on the spot and distri- 
buted the clothes among the children who had gather- 
ed there, himself wearing a yellow cloth from the stock 
and giving a blue one to Balabhadra. 

(2) Kafcukakára (tailor) , given salvation. Next, they 
saw a tailor who used to stitch shirts, turbans etc. for 
Karisa. He presented costly shirts and turbans to Rama 
and Krsna. Krsna gave him salvation and distributed 
the clothes to the Gopas with him. 

(3) Sudaman presents garlands. Then Krsna and Rama 
entered the house of Sudaman who gave them each a 
garland. Krsna blessed him. 

(4) Straightened the hunch-back Trivakrā. Rama and 
Krsna continued their walk when they saw a female 
hunch-back coming opposite to them with a beautiful 
vessel filled with aūgarāga (fragrant things like sandal- 
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wood, musk etc. reduced into a paste to be smeared on 
the body). She told them that she was the maid-in- 
attendance of Karnsa ; her name was Trivakrā and the 
angaraga in the vessel was for the use of Karhsa. She 
felt pure love for Krsna and gave him the angaraga 
along with thc vessel. Rama and Krsna smearcd thcir 
bodies with it. Krsna stepped on her feet and with his 
right hand raised her chin upwards and she was cured 
of her hunch. Her lovcfor Krsna knew no bounds and 
she begged him to spend the night in her housc. Krsņa 
promised to oblige hcr on another oceasion and conti- 
nued the walk. 

(5) Krsna broke the bow. Rama and Krsna continued 
their walk into the Yajüa hall of Karhsa. A big bow 
was seen there, and Krsna broke it with his left hand 
before the guards could approach him. With the broken 
pieces of the bow he killed the soldiers sent by Karhsa to 
take him and Rāma into custody. They again continued 
their walk. The sun sct, and though they lay down to 
sleep thoughts about the underhand dealings of Karnsa 
kept them sleepless. 

(6) Krsna killed the fierce elephant. That night Krsna 
dreamt many an inauspicious dream. The next morning 
Kamsa set up an arena for pugilistic combats. Yadava 
chiefs like Nandagopa, many other important persons in 
Mathura and Kamsa took their seats on the dais. Famous 
pugilists like Cantra, Mustika, Kita, Sala and Kosala 
also entered the scene. Karhsa had stationed a fierce 
elephant called Kuvalayapida on the way Rama and 
Krsna had to take to enter the arena for pugilistic 
competition. The mahout prompted the elephant to 
catch hold of Krsna, and in the fight that ensued with 
the animal Krsna killed it and gave one tusk of it to 
Rama. Krsna beat the mahout also to death with the 
tusk. After this they entered the scene. 

(7) Kamsa killed. The pugilistic competition started. 
Cāņūra fought against Krsna and  Mustika against 
Rama and both Canüra and Mustika were killed. Rama 
and Krsna killed three other famous pugilists too, who 
confronted them following the death of Cāņūra and 
Mustika. Thereupon the remaining pugilists ran away 
into the forest. Karnsa, burning with anger, jumped up 
from his seat roaring, ''Annihilate the Gopālas, kill 
Nandgopa, drown Ugrasena, the friend of our enemies, 
in the Kalindi" ete. Responding to Karnsa's war-cry 
Sri Krsna jumped into the former’s sofa and pushed him 
down. Krsna jumped on to the back of Karhsa and 
killed him. Balabhadra killed with his iron club the 
cight brothers of Karhsa who rushed against Krsna. After 
consoling the womcn, who lamented over the death of 
Karhsa and others Šrī Krsna got their dead bodies duly 
cremated. Rama and Krsna released Vasudeva and 
Devaki and Ugrasena immediately from prison. Ugra- 
sena was crowned King of Mathura. 

(8) Farewell to the people of Ambādi. Rama and Krsna 
saluted Nandagopa and Yašodā, and entrusted to them 
their clothes and bows for safe custody. Then saying 
that they would return after strengthening the Yadu 
dynasty, Rama and Krsna sent their parents and the 
other Gopas home. (Bhagavata, 10th Skandha). 

11) Education of Rama and Krsna. 

(1) After bidding adieu to the people of Ambadi, Vasu- 
deva, on the advice of sage Garga sent Rama and 
Krsna for their studies to the Á$rama of the great sage 


Sāndīpani. During their education at the ASrama Krsna 
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and Kucela became intimate friends. One day, at the in- 
stance of the wife of their preecptor, Krsna and Kucela 
went into the forest to gather firewood. In the heavy 
rain and storm that followcd they lost their track and 
wandered about in the forest. The next day the precep- 
tor brought them back from the forest. Krsna lcarned 
the sixty-four arts and dhanurveda (science of archery) 
at the feet of Sandipani. (Bharata, Southern Text, 
Page 802 ; Sabha Parva, Chapter 38). 

(2) Gurudaksiņā (Preceptor's fees). When Rama and 
Krsņa completed their studies they asked the precep- 
tor as to what he wanted by way of tuition fee, and 
the guru wanted to get back hisson, who was, years 
ago, drowned in Prabhāsa  tirtha. Accordingly 
Rāma and Krsna went in their chariot to Varuna at the 
sea coast. Varuna told them that it was the Asura 
called Paficajana, who lived in the sea in the form of 
a conch, who had killed their preceptor's son. Sri 
Krsna entered the sea and killed the Asura. But, the 
child was not to be seen inside the conch. Blowing 
this conch, which in later ycars became famous as 
Pāticajanya, Rama and Krsna went to Yama’s abode, 
who on being told about the object of their visit return- 
ed the child to Rama and Krsna. They presented the 
child to their preceptor. He blessed them and thcy 
returned to Mathurapuri. 

12) Upto Krsna’s return to Dvārakā. 

(1) Message through Uddhava. Kama and Krsna who 
returned to Mathurāpurī after their studies at Sandi- 
pani’s Agrama thought about the people of Ambādi. 
It was a long time since they had heard about them. So 
Krsna sent a massage to Ambādi by his minis- 
ter Uddhava. After duly delivering the message 
Uddhava stayed at Ambādi four or five months after 
which he returned to Mathura with the presents given 
to Krsna by Nandagopa, Yaśodā and the other Gopas. 

(2) Visited Trivakra. Krsna had promised to visit the 
house of Trivakra at the time he eured her of her 
hunch, and she had been for long awaiting Krsna. But 
only now he got the opportunity to fulfil his promise. 
He accepted her hospitality at her house and thus 
ended her grief. 

(3) Interested himself in the Pandavas. By this time 
Pandu had died. The Pandavas and Kunti, sister of 
Krsna’s father were living at Hastinapura along with 
the Kauravas. They were victims to all sorts of miseries. 
Hearing about the sad plight of the Pandavas Krsna 
deputed Akrūra to Hastinapura to enquire about them. 
Kuntīdevī, with tears in her eycs, told Akrūra about 
the injustice being done against the Pāņdavas by the 
Kauravas and the continuous attempts being made to kill 
Bhima. Akrūra visited important persons like Vidura, 
Dhrtarāstra etc. Akrüra exhorted Dhrtarāstra, who had 
sueceeded Pandu as King, to mete out equal justice to 
Kauravas as well as to the Pandavas. Akrūra returned 
to Mathura and gave a report to Krsna about his visit 
to the Pandavas. 

(4) The farāsandha war. Asti and Prapti, wives of 
Karhsa complained about the killing of their husband 
by Krsna to their father Jarasandha, King of Magadha. 


‘Jarasandha, aided by such famous Kings as Salva, 


Kalinga, Cediraja, Dantavaktra and Ši$upāla besieged 
Mathurāpurī witha big army. Yadava leaders like 
Krsna, Balabhadra, Uddhava, Akrūra and Krtavarman 
met the enemies in battle in which many kings got 
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killed. Balabhadra met Jarāsandha in duel, but let him 
off on the request of Krsna. But, Jarāsandha, supported 
by Bāņāsura and others besieged Mathura again and 
again. When Balabhadra attempted to kill Jarāsandha, 
a celestial voice declared that it was not possible for 
the former to kill Jarāsandha, and the war, therefore, 
ended for the time being. 


(5) Krsna and Balabhadra meet Parašurāma. The conti- 
nuous war with Jarāsandha reduced the financial re- 
sources of the Yādavas and to replenish their treasury 
Sri Krsna and Balabhadra started for mount Gomantaka 
the repository of gems and on their way they saw 
Parašurāma engaged in penance under a pcepal tree. 
Parašurāma told them that there was a kingdom at the 
foot of the Gomantaka called Karavira ruled by King 
Srgalavasudeva and advised them to kill him and collect 
enough money and gems. Krsņa and Balabhadra did 
so and reached Pravarsanagiri with money and gems so 
collected. "There Garuda brought back to Krsna his 
crown which had been, sometime back, stolen away by 
Bāņāsura. Krsna and Rama returned to Mathurapuri. 


Since Srgālavāsudeva had been killed by Krsna and 
Rama, Jarāsandha attacked Mathurāpurī again, for the 
eighteenth time. Though during all the wars Jarasandha 
was defeated, by that time the Yādava power had been 
weakened much and so Krsna ultimately decided to 
leave Mathura and found another kingdom somewhere 
else. Krsna had two reasons to come to this decision. 
Firstly, Jarāsandha was the father-in-law of his uncle 
Kamsa. Next, it was Jarāsandha's object to conquer 
Mathurāpurī for Kamsa's sons. Taking into considera- 
tion the above two objects of Jarāsandha, Krsna and 
Rama voluntarily quitted Mathura with the Yādavas 
and went and lived in the city built for them by Visva- 
karman onan island called Dvārakā in the western sea. 
(See under Kufasthali). (Bhāgavata, 10th Skandha). 


13) Krsna killed Kālayavana. King Kālayavana wanted 
to conquer Mathurāpurī for which purpose he performed 
penance and secured from Siva the boon that none of 
the Yadavas would be able to kill him. Krsna had 
shifted to Dvārakā, somewhat dejected by the thought 
that Kālayavana could not be killed because of the 
protection accorded by Siva’s boon. 

Another thing also happened at this juncture. King 
Mucukunda, son of Māndhātā had on the request of 
Indra gone to Devaloka and defeated the Asuras in 
war. Indra asked him to choose his reward for this 
service and Mucukunda wanted to be shown a place 
for him to sleep as he had not slept for a long time. 
Indra, accordingly showed him a cave on earth and 
told him that he who disturbed him in sleep would be 
reduced to ashes by his very look. Mucukunda went to 
sleep in that cave. 


Kālayavana approached Krsna to kill him and the 
latter, pretending to be in fear of Kālayavana, ran 
before him. Kālayavana followed Krsna, who entered 
the cave where Mucukunda was sleeping and he followed 
Krsna into the cave also. Kālayavana, mistaking 
Mucukunda for Krsna, kicked him violently whereupon 
he jumped up from sleep and looked at Kālayavana, 
who was reduced to ashes. Then Krsna appeared before 
Mucukunda. who praised the former. On the advice of 
Krsna he performed penance at Badarikāšrama and 
attained salvation. (Bhāgavata, 10th Skandha). 
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14) Sri Krsna escaped from fire. Balabhadra and Krsna 
started for Dvārakā carrying all the riches of Kālaya- 
vana. They met Jarasandha on their way and took to 
their heels. Jarāsandha followed them to the heights of 
Mount Pravarsana where they disappeared. Jarāsandha , 
set fire to the four sides of the mountain when Rama 
and Krsna escaped secretly from the fire to Dvaraka. 
Jarāsandha returned to Magadha believing that both 
his antagonists were burned to death. (Bhāgavata, 10th 
Skandha). 
15) Wedding of Rama and Krsna. 
(1) Balabhadra-Revati. Balabhadra married Revati, 
daughter of King Anarta of Kusasthali, former name 
of Dvārakā. 3 
` (2) Krsna-Rukmiņi. King Bhismaka of Vidarbha had 
five sons the eldest of whom was Rukmi. His sixth 
child was a daughter and she was named Rukmini. 
Stories about Krsna kindled in Rukmini love for him. 
Rukmi, who hated Krsna, wanted to give his sister in 
marriage to Šišupāla. Rukmini sent through a brahmin 
a message about the affair to Dvārakā. On the day of 
Rukmiņī's Svayam vara Rama and Krsna also went to 
Kundinapuri, capital of Vidarbha. and Krsna. in the 
presence of all Kings, carried Rukmini away in his 
chariot. The Kings who, under the leadership of 
Rukmi, attacked Krsna were routed. A son called 
Pradyumna was born to Krsna by Rukmini. (See under 
Pradyumna). 
(3) Krsņa-fāmbavatī. Prasena, brother of the Yādava 
King Satrajit, went ahunting wearing on him the gem 
called Syamantaka presented to the latter by the Sun- 
god. Jàmbavàn saw a lion carrying off the gem after 
killing Prasena. He killed the lion, recovered the gem 
from it and gave it to his children to play with. A 
rumour was spread that it was Krsna who had killed 
and stolen the gem. Krsna searched for the gem in the 
forest and found it out in the cave of Jāmbavān. In 
the duel that ensued between Jāmbavān and Krsna 
the former was defeated. He recognised Krsņa to be 
the Lord, and presented Syamantaka and also his 
daughtcr Jambavati to Krsna and Jāmbavatī thus 
became Krsna's wife. (See under Syamantaka). 
(4) Sri Krsņa-Satyabhāmā. Sri Krsna returned Syaman- 
taka to Satrajit and he, in return, gave his daughter 
Satyabhama in marriage to Krsna. Though Syaman- 
taka was given to Krsna by way of dowry he did not 
accept it. (Bhagavata, 10th Skandha). 
(5) Sri Krsna-Kalindi. The happy news that the Panda- 
vas had escaped from the lac palace and were living at 
Khandavaprastha took some time to reach Krsna, who 
had been pained to know that they were burned to 
death in the palace. Assoon as Krsna knew that the 
Pandavas were safe at Khāņdavaprastha he went to 
them along with Yadava chiefs like Sātyaki and others. 
It was then that the fire-god Vahni, requested Arjuna 
for the Khandava forest for his food and Arjuna con- 
sented to it. It was Krsna who drove Arjuna’s chariot 
in his fight with Indra at the burning of the forest by 
Agnideva. (See under Khandavadaha). Arjuna saved 
Maya from the Khandava fire and Maya, in return for 
the kindness, built a palace for the Pandavas at Indra- 
prastha, Krsna also lived there for a few days. One 
day while Krsna was strolling on the banks of the 
Kalindi in the company of Arjuna they saw a woman, 
who told them that her name was Kālindī and that 
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she would marry none but Krsņa. Krsņa then took her 
as his wife. (See under Kālindī). After staying at 
Indraprastha for three or four months Krsņa returned 
to Dvārakā with Kālindī. (Bhagavata, 10th Skandha). 
(6) Šrī Krsņa-Mitravindā. The King of Avanti had 
married Rājādhidevī, sister of Krsņa's father and they 
had two sons called Vinda and Anuvinda and a 
daughter Mitravindā, who had fixed in her mind 
Krsna as her husband. Krsna, who was present at her 
Svayarhvara carried her off on his chariot to Dvaraka. 
(7) Šrī Krsna-Satyā. King Nagnajit of Kosala, father of 
Satya, had seven oxen like elephants in strength. The 
King proclaimed that his daughter would be married 
to the person who would tie down the oxen, Various 
Kings attempted the task but failed. Ultimately 
Arjuna and Krsna went to Kosala and Krsna assumed 
seven forms and tied down the oxen with cords. The 
seven oxen at once fell down. Krsna took Satya for his 
wife. : 
(8) Šrī Krsna-Kaikeyt (Bhadrā). Krsna married 
Kaikeyī, the daughter of Srutakirti, sister of Krsna’s 
father. 

(9) Šrī Krsņa-Laksmaņā. Laksmaņā, daughter of King 
of Madra chose Krsna at her Svayarmvara and she 
became Krsna's wife. ^ 

(10) Krsņa-16000 women. Brahma had given the boon 
to the 16000 daughters of Narakasura in their previous 
birth that Visnu would marry them in their next birth. 
While even the Devas were suffering on account of 
Narakāsura, Šrī Krsna along with Satyabhāmā mounted 
Garuda, went to Pragjyotisa, the kingdom of 
Narakāsura, defeated him in fight and released his 
16000 daughters from captivity. He returned with 
them to Dvaraka, assumed the guise of 16000 men and 
married those 16000 girls. He built a palace for each 
of his 16000 wives. (For details see under Narakāsura). 
16) Krsna’s 16008 wives. The eight women, i.e. 
Rukmini, Jambavati, Satyabhāmā, Kālindī, Mitra- 
vindā, Satya, Kaikeyī (Bhadrā) Laksmaņā and the 16000 
daughters of ‘Narakasura constituted Krsna’s harem. 
(The 16000 daughters of Narakāsura are not mentioned 
by name in the Puranas). (See under Sudattā and 
Ketumān IV.) 

17) Gave Salvation to Ghantakarnas. Ghanta and 
Karna were two demon brothers. Krsna met them at 
Badarikāšrama where he had gone after his marriage 
with Rukmini, to perform penance to Siva for a child. 
' Krsna offered salvation to the two demon brothers, 
Ghanta and Karna, 

18) Fight between Krsna and Arjuna. (See under Galava). 
19) Killed Murāsura. (See under Mura). 

20) Killed Narakāsura. (See under Naraka). 

21) Plucked away Parijata. During the period when 
Narakasura was having his own ways on the earth and 
when he took away by force Indra’s royal umbrella 
and the ear-rings of Aditi, the Devamata, Indra sought 
Krsna's help to suppress the Asura. Krsna along with 
Satyabhāmā, mounted Garuda, went and killed the 
Asura and restored the royal umbrella to Indra and 
the ear-rings to Aditi. On their way back home Krsna, 
as desired by Satyabhama, plucked by its roots the 
Parijata from Devaloka at which Indra fought Krsna, 
but got defeated. The Parijata was brought to Dvaraka 
and planted in front of Satyabhāmā's palace. It is 
stated that Parijata was thus brought and planted by 
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Krsna to alleviate the grief caused to Satyabhama by 
the return by Krsna of Syamantaka to Satrajit. 
(Bhagavata, 10th Skandha). 

22) Krsna's sons and grand-children. Ten sons were born 
to each of the eight chief wives—from Rukmini to 
Laksmana—of Krsna. Names of the chief among 
those eighty sons are given below. 

(1) Of Rukmini—Pradyumna, Cārudeksņa, Sudeksņa, 
Cārudeha, Sucāru, Carugupta, Bhadracāru, Caru- 
candra, Aticāru, Cāru. 

(2) Of Jambavati—Sàmba, Sumitra. 

(3) Of Satyabhāmā — Bhānu, Subhānu, 
Prabhānu, Bhānumān, Candrabhanu, 

Havirbhanu, Sribhanu, Pratibhānu. 

(4) Of Kalindi—Sruta. : 

(5) Of Mitravindā—Vrkahamsa. 

(6) Of Satya—Bhanucandra. 

(7) Of Bhadra—Sangramacitta. 

(8) Of Laksmaņā—Praghosa. , 

A daughter called Rukmāvatī was born to Rukmī, 
brother of Rukmini. Pradyumna married Rukmavati 
and Aniruddha was their son. It was this Aniruddha, 
who wedded Usa. Carumati, the daughter of Rukmini 
was married by the son of Krtavarman. (Bhagavata, 
10th Skandha). 

23) Krsna tested Rukmiņī While Sri Krsna was once 
having a chat with Rukmini he wanted to test her 
love for him. So he told her that he was penniless and 
helpless and was hiding from his enemies there at 
Dvaraka and that he would only be really glad if she 
married some other powerful King. Krsna had not 
completed his sentences when Rukmini fell down 
unconscious. Krsna then consoled her. (Bhagavata, 

10th Skandha). 

24) Krsna fought with Bana. Sce under Bana 

25) Krsna killed Paundraka. See under Paundraka. 

26) Nrga given salvation. See under Nrga. 

27) Srikrsna blessed Pāūicālī at the time of her Svayamwara 
(See under Pāñcālī). 

28) Subhadrā given in marriage to Arjuna. Arjuna had 
to go on a pilgrimage for one year as atonement for 
having got into the palace where Yudhisthira was 
spending the days with Paficali. It was during this 
period of his pilgrimage that Arjuna married Subhadra, 
who was the younger sister of Krsna due to whose 
cleverness alone Arjuna got her as his wife. (For 
details see under Subhadra). 

29) Krsna got the club called Kaumodaki and he saved Maya. 
See under Khandavadaha. 

30) Krsna with the Pandavas. The rest of Krsna's 
life was intimately connected with the history of the’ 
Pandavas. Important roles played by Krsna during 
the period up to the great war, are summarised below. 

(1) He conducted Yajfia continuously for many years 
for the protection of Dharma (righteousness). (Sabhā 
Parva, Chapter 8, Verse 16). 

(2) Permitted Yudhisthira to perform Réajasiiya 
yajfia. (Chapter 14, Sabha Parva, M.B.). 

(3) Along with Bhima and Arjuna, he went to 
Mathura in the guise of a brahmin and killed Jara- 
sandha. (See under Jarāsandha). 

(4) He crowned Sahadeva, son of Jarasandha, as 

King of Mathura. (Sabha Parva, Chapter 24, Verse 43) . 

(5) He gave a let of money as donation at the 
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Rājasūya Yajiia of Yudhisthira. (Sabha Parva, Chapter 
33, Verse, 13). 

(6) He was prescnted with ear-rings by Bhūmidevī 
(goddess Earth). (Sabha Parva, Page 808, Southern 
text). 

(7) Mie killed Sisupàla. (See under Šišupāla). 

(8) He made the clothes of Paficali unending when 
Duryodhana tried to strip her naked in the royal 
assembly. (See under Pāūcālī). 

(9) He fought Salva and Saubha. (See under Salva 
and Saubha). 

(10) He once took Subhadrà and Arjuna to Dvārakā. 
(Vana Parva, Chapter 22; Verses 47, 48). 

(11) He consoled the Pàndavas at the Kāmyaka 
forest. (Vana Parva, Chapter 183, Verse 16). 

(12) He ate the bit of a leaf of greens from Paiicali’s 
vessel and was pleased with her. (Sce under Pāūcālī). 
(13) Attended the wedding of Abhimanyu at 
Upaplavyanagara and gave a lot of money togDharma- 
putra. (Virāta Parva, Chapter 72, Verse 24). 

(14) He sent to the court of King Virata a messenger, 
who explained to him the corrupt ways of the 
Kauravas and the righteousness of the Pandavas. 
(Udyoga Parva, Chapter 1). 

31) Tested by Narada. Narada wanted to know how 
Krsna managed to satisfy all his 16008 wives. For 
this purpose he visited their houses and Narada was 
wonder-struck to find Krsna engaged in conversation 
with his wives in all the houses he visited. (Bhāgavata, 
10th Skandha). 

32) Krsna blessed Kucela. See under Kucela. 

33) The story of Santanagopalam. See para 7 (d) under 
Arjuna. 

34) Krsna feigned sleep. ‘The Kauravas refused to part 
with half the kingdom to the Pandavas, who had 
returned from their exile in the forest. Both the 
sides began preparations for war. Duryodhana went to 
Dvaraka to invite Krsna to his side, and seeing him 
at a distance Krsna feigned sleep and lay down there. 
Duryodhana occupied a stool at the head of Krsna’s 
bed. Arjuna, who also came to seek his help, stood 
with folded hands at Krsna’s feet. It was Arjuna 
whom Krsna first saw on waking up. But Duryodhana 
told him that it was he who had come first. Krsna 
was in a fix, and he had to promise to help both the 
sides. He promised his entire army to one side and his 
personal help, himself without any weapons with him, 
to the other side, and Arjuna was asked to make his 
choice first as he was younger than Duryodhana. 
Arjuna chose Krsna without arms and Duryodhana 
with his infantry. Krsna agreed to act as Arjuna’s 
charioteer. 


35} As messenger of peace in Kaurava assembly. Dharma- 
putra requested Krsna to find out means to avoid war 
somehow or other and Krsna sent a message to Dhrtara- 
stra through Safijaya but nothing came out of it. Ultima- 
tely Krsna himself decided to visit the Kauravas for which 
purpose he went first to Dvārakā in his chariot with 
Satyaki. On his way Krsna held talks with many a 
great sage. From Dvārakā he returned to Hastinapura 
where he visited and consoled Kunti at Vidura’s house. 
He had his supper also there. The next day he attended 
Duryodhana's court and strongly pleaded for the 
Pandavas. But Duryodhana and others ridiculed him 
and even attempted to take him captive. Šrī Krsna at 
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once exhibited his Vi$va-rüpa (Cosmic form). The 
Kauravas were frightened to witness Brahma on 
Krsna's forehead, Siva on his chest, Āditya-Vasu- 
Rudras in his mouth etc. Sri Krsna granted the blind 
Dhrtarāstra divine eyes to see this Vi$varüpa and he 
sang the praise of Krsņa. Krsna returned to the 
Pandavas after advising Karna to fight on the Pandava 
side in the impending war. (Udyoga Parva). 

36) Krsna in the greatwar. The parts Krsna played 
during the Kuru-Pandava war are briefly given below. 
(1) The Kaurava and the Pandava armies were gather- 
ed at Kuruksétra in full battle array and Arjuna, at 
the sight of the thousands of relations in the opposite 
camp, became a prey to a great delusion and sat down. 
Krsna then enthused him to fight by giving him 
advice, which came later to be known as the great 
Gita. The Gita contains the Sankhya, Yoga, the 
characteristics of the wise people and the unwise, des- 
cription about yajfias, greatness of knowledge, chara- 
cteristics of Samkhya and niskamakarma,  yogins, 
jūānayoga etc. (Bhisma Parva, Chapters 26-42). 

(2) At the commencement of the battle, Krsna blew 
aloud his conch Paficajanya. (Bhīgma Parva, Chapter 
25, Verse 15). 

(3) Krsna rushed forward with his Cakrayudha to 
kill Bhisma, who then praised Krsna. (Bhīsma Parva, 
Chapter 65). 

(4) He prompted Arjuna to kill Bhigma. (Bhisma Parva, 
Chapter 106, Verse 33). 

(5) He received on his chest the Vaisnavastra shot by 
Bhagadatta against Arjuna. (Drona Parva, Chapter 29, 
Verse 13). 

(6) Gonsoled Arjuna, who was lamenting over the 
death of Abhimanyu. (Drona Parva, Chapter 72). 

(7) Consoled Subhadra, who was sunk in sorrow at 
the loss of her son. (Drona Parva, Chapter 77). 

(8) Consoled the crying Paficali and Uttara. (Drona 
Parva, Chapter 78). 

(9) Took Arjuna in a dream to Siva and got Šiva's 
blessing for him. (Drona Parva, Chapter 80). 

(10) He looked after the horses in the battle-field. 
Drona Parva, Chapter 100). 

(11) Prompted Arjuna to kill Duryodhana. (Drona 
Parva, Chapter 102). 

(12) Krsna created illusory darkness and prompted 
Arjuna to kill Jayadratha. (See under Jayadratha). 
(13) He lifted the darkness after Jayadratha was killed 
by Arjuna. (Drona Parva, Chapter 146). 

(14) As it was not proper for Arjuna and Karna to be 
fighting with each other at mid-night he deputed 
Ghatotkaca to fight Karna. (Drona Parva, Chapter 
173). / 

(15) He consoled Dharmaputra, who was grieving 
over the death of Ghatotkaca. (Drona Parva, Chapter 
153). 

(16) He prompted Arjuna 
Parva, Chapter 60). 

(17) Withdrew Arjuna from confrontation with Karna 
on the pretext of attending to Dharmaputra, who had 
been wounded. (Karna Parva, Chapter 64). 

(18) A sudden dispute arose between Dharmaputra and 
Arjuna, who drew his sword to kill the former. And 
Krsna reconciled them by relating the story of. Vyadha 
and Kau$ika (For the story see under Valāka). 
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(19) Arjuna got rcady to commit 
dissuaded him from the attempt. 
Chapter 70). 

(20) Krsna again prompted Arjuna to kill Karna, 

(21) In the fierce battle that ensued between Arjuna 
and Karna, Krsna pressed down the platform of the 
chariot when the latter shot the nagastra (the serpent 
arrow). The arrow flew off with Arjuna’s crown. 
(Karna Parva, Chapter 90). 

(22) Arjuna killed Karna after which Krsna prompted 
Dharmaputra to kill Salya. (Salya Parva, Chapter 7). 
(23) Krsna prompted Bhima to kill Duryodhana in an 
illusory battle, (Salya Parva, Chapter 58). 

(24) As requested by Yudhisthira Krsna left the 
battle-field for Hastinapura and returned after con- 
soling Dhrtarāstra and Gāndhārī. (Salya Parva, 
Chapter 62). 

(25) Krsna cursed Aš$vatthāmā who released arrows 
against pregnant women. (See under A$vatthāmā). 
(26) Asked Bhisma to instruct Yudhisthira on dharma 
(righteousness). (Santi Parva, Chapter 51). 

(27) He granted the boon to Bhigma lying on the bed of 
arrows that he would not feel hunger and thirst and 
that his intellect would function powerfully as long as 
he was discoursing on dharma. (Santi Parva, Chapter 
52). 

(28) He related to Arjuna the root meaning of his 
various names. (Šānti Parva, Chapter 341). 

(29) He explained to sages and Bhūmidevī some pro- 
found doctrines about God and the world. (Anušāsana 
Parva, Chapter 167). 

(30) He gave permission to Bhīsma to die. (Anušāsana 
Parva, Chapter 167). 

(31) Consoled Gangādevī who grieved over the death 
of Bhisma. (Anušāsana Parva, Chapter 168). 

(32) He once again revealed the doctrine of the Gita 
in the form of discussions between Siddhamaharsis and 
Kašyapa. (Ā$ramavāsika Parva, Chapter 16). 

(33) After the great war was over he went to Dvārakā 
with Subhadrā and Satyaki with the consent of Yudhis- 
thira. (Āšramavāsika Parva, Chapter 57, Verses 54-58). 
37) Sri Krsna again at Dvārakā. When Krsna returned to 
Dvārakā, Sage Uttanka visited him. The sage was told 


suicide: Krsna 
{Karna Parva, 


details about the Kauravas and the Pandavas by Krsņa.- 


He detailed to the sage spiritual principles too and 
showed him his Vi$varüpa (Cosmic form). Krsņa parti- 
cipated in festival held by the Yādavas on the Raivata 
mountain. Afterwards when he went to Dvārakā he 
told his father Vasudeva details about the war. He him- 
self performed the obsequies of Abhimanyu. (A$vamedha 
Parva). 

38) Killed Hamsadibhakas. See under Dibhaka. 

39) Krsna brought back Pariksit to life. Krsna again 
went to Hastinapura. There Uttara, wife of Abhimanyu, 
delivered, but the child was born dead as the arrow 
of Agvatthama had hit her womb. Krsna brought the 
dead child back to life on the request of Kuntī. It was 
this child, who became later famous as Pariksit. (A$va- 
medha Parva, Chapter 66). 

40) The evening of Krsna’s life. 

(1) The curse of Gandhari. Most of the heroes and 
distinguished archers like Duryodhana had been killed 
in the great war, and Gāndhārī overwhelmed with grief 
and anger at the death of her sons lamented over them 
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loudly. She realised that Krsna was the cause of all 
the destruction and cursed him as follows:— 

“IfI have gained any powers by my loyal and devout 
service to my husband, O ! Krsna I curse you on the 
strength of that power. Since you forsook relations like 
the Kauravas and the Pandavas who quarrellcd with 
each other, you also will have to witness the killing of 
rclations. Thirtysix years from today your relations, 
ministers and sons will be killed, and you too will be 
killed by a hunter in the forest. Your women-folk also 
will cry as we women cry now." (Stri Parva, Chapter 
2n) 

The curse of Gāndhārī that the Yadava dynasty would 
be annihilated after thirtysix years was fulfilled. In thc 
thirtysixth year another curse also befell the dynasty 
which contributed further to its annihilation. 

(2) Curse of the sages. The sages Visvāmitra, Kanva 
and Nārada came to Dvārakā once. Some Yādavas 
brought Samba dressed as a pregnant woman before the 
sages and asked them derisively what child, whether 
male or female, would Samba give birth to. Angry at 
this insult, the sages said that the *pregnant woman' 
would deliver an iron rod, which would become instru- 
mental for the destruction of the Yadava dynasty. Krsna 
who was told about the curse said that it was as it was 
destined to be. Next day Sāmba delivered an iron rod. 
The Yādavas filed it into powder and threw the 
powder into the sea. Šrī Krsņa enforced prohibition of 
liguors in Dvārakā with the object of avoiding any 
untoward incidents in Dvārakā. It was declared that 
those who produced liguor would be hanged to death 
along with their families. (Mausala Parva, Chapter 1). 
(3) Evil omens. Signs of the destruction of the Yadavas 
began appearing. Agents of Kāla visited house after 
house. Rats multiplied in numbers everywhere in the 
land, and they began gnawing the nails and hairs of 
people enjoying sleep. Sheep-howled like jackals. Asses 
were born from cows and cats from mules. Dogs coha- 
bited with rats. The Cakrayudha (Discus) given to 
Krsna by Agnideva at the time of Khandavadaha dis- 
appeared into the sky while the Yādavas were looking 
on. Thus symptoms of an all-round destruction were 
witnessed. 

(4) Destruction of the Yadavas. Sri Krsna, Balabhadra, 
Uddhava and others were about to go on a pilgrimage, 
and the Yadus, the Vrsnis and the Andhakas began 
manufacturing and drinking liquor. They also began to 
quarrel with one another. The powder of the iron rod 
thrown into the sea was washed ashore and it grew up 
like arrow-like grass. The Yādavas fought with one 
another and many were killed. Krsna got terribly angry 
at the death of Sātyaki, Pradyumna and others. He 
plucked a handful of grass and it transformed itself into 
an iron rod with which he beat to death those around 
him. Then all the people plucked up the grass which 
turned into iron rods. They fought amongst themselves 
with the iron rods and all of them got killed. 

(5) Death of Rima aad Krsna. During this period Bala- 
bhadra went and seated himself under a tree in deep 
meditation. Krsna stood near him. Daruka and Babhru 
also arrived there. Krsna deputed Daruka to Hastina- 
pura to inform Arjuna about the annihilation of the 
Yādava race. Then Krsna went to the palace and con- 
soled the women-folk there. When he told them that 
Arjuna would come and take care of them, his wives 
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shed tears. Krsņa then took leave of Vasudeva and 
returned to Balabhadra. Krsņa saw even at a distance 
a white serpent coming out of Balabhadra's mouth 
and moving away to Pātāla through the sea. The ser- 
pent which was the soul of Balabhadra was duly receiv- 
ed by the prominent Nagas in Pātāla. Krsna roamed 
about the forest for some time and then lay down on 
the ground immersed in Yoga with his feet raised up. 
An Asura called Jara, who saw Krsna’s raised feet from 
a distance mistook the same for a deer and shot it with 
his arrows. Krsna expired at once and rose up in the 
guise of Visnu to Vaikuntha. (Mausala Parva). 

(6) Reason for Krsna’s foot being hit by arrow. Durvasas 
once went to Dvārakā and enquired who was there to 
put him up as a guest. Krsna invited him to his "palace 
and treated him as a very honoured guest. He began 
creating trouble there by breaking vessels, eating only 
very sparsely at times but eating all that he saw at 
other times. Krsna and Rukmini put-up with the 
vagaries of the sage quite patiently. One day the sage 
expressed a desire to taste pudding, and accordingly 
Krsna and Rukmini cooked it and served it to the sage. 
After tasting some pudding he asked Krsna to smear 
his whole body with the balance of it and Krsna did so 
except the bottom of his feet. The sage asked him why 
he did not smear the nether surface of his feet with 
the pudding to which Krsna humbly answered that he 
did not like doing so. Durvāsas smeared Rukmini’s 
body with what remained of the pudding. He yoked 
Rukmini to the chariot and rode off swiftly in it. On 
the way he whipped Rukmini. Krsna ran after the 
chariot so that he might be of service to the sage. 
After he had gone some distance the sage jumped out 
of the chariot and ran through the forest. Ultimately 
he turned round to Krsna and told him as follows :— 
“Oh ! Krsna! I am pleased with your service. Let 
Rukmini have the first place among your wives. She will 
not be affected by old age. And, you will never meet 
with death by being hit at those parts of your body 
which have been smeared with the pudding.” 

When Krsna and Rukmiņī returned to, the palace the 
vessels which Durvāsas had broken were found to be 
in a more glittering condition than of old. Their welfare 
and happiness were also increased. Krsna died hit by 
the arrow of the hunter on the lower surface of his feet 
as he had not smeared that part of the body with the 
pudding left over by Durvāsas. (Anu$asana Parva, 
Chapter 159), (There is another story to the effect that 
Jara, the hunter, was Bali (whom Sri Rama had killed) 
reborn, and he killed Krsna in retaliation for his former 
death). 

(7) After Krsna’s death. 

(i) Arjuna came to Dvārakā and cremated Krsna. 
(Mausala Parva, Chapter 7, Verse 31). 

(ii) After his death Krsna, lives in the guise of Nara- 
yana in the divinc sphere. (Svargārohaņa Parva, 
Chapter 5, Verses 24-26). 3 

(iii) Anointed queens likc Rukmini and Jambavati 
and some other wives of Krsna entered his funeral 
pyre and ended their lives. (Mausala Parva, Chapter 
7, Verses 73 and 74): 

(iv) While Arjuna was leading the remaining wives of 
Krsna away from Dvārakā forest-dwellers attacked 
them on the way. But the women, to escape from their 
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clutches, ran off and jumped into the river Sarasvati 
and died in its waters. Their souls entered heaven 
(Svargarohana Parva, Chapter 6, Verse 25). 
(8) Names of Krsna. 
(a) Used in Mahabharata. Acyuta, Adhideva, Adhok- 
saja, Adideva, Aja, Amadhya, Anādi, Anādimadhya- 
paryanta, Anādinidhana, Anādya, Ananta, Andhaka- 
vrsninātha, Asita, Ātman, Avyakta, Avyaya, Bhojarāja- 
nyavardhana, BhiteSvara, Bhūtapati, Bhūtātman, 
Bhūteša, Cakradhara, Cakradhari, Cakragadabhrt, 
Cakragadadhara, Cakragadapani, Gakrapāņi, Cakra- 
yudha, Dāšārha, Dāšārhabhartā, Dasarhadhipati, 
Dāšārhakulavardhana, Dāšārhanandana, Dāšārhanātha, 
Dāšārhasirhha, Dāš$ārhavīra, Damodara, Devadeva, 
Devadeveša, Devadevešvara, Devakinandana. Gadā- 
graja, Garudadhvaja, Gopāla, Gopendra, Gopījana- 
priya, Govinda, Haladharānuja, Hari, Hrsīkeša, Janār- 
dana, KarhsakeSinisidana, Karhsanisüdana, Kaustubha- 
bhūsaņa; Kešava, Kešihā, Kesihanta, Kešinisūdana, 
Kešisūdana, Mahābāhu, Pītavāsas, Ramānātha, Rāmā- 
nuja Šaivyasugrīvavāhana, Sambhu, Šankhacakragadā- 
dhara, Šankhacakragadāhasta, Sankhacakragadapani, 
Šankhacakrāsipāņi, Sàrngadhanurdhara, Šārūgadhanvā, 
Šārngagadāpāņi, Šārrgagadāsipāņi, Šārngī, Sauri, 
Sülabhrt, Süli, Sankarsaņānuja, Sarvadāšārhahartā, 
Sarvanāgaripudhvaja, Sarvayādavanandana, Satya, 
Suparnaketu, Tārksyadhvaja, Tarksyaraksana, Trailokya- 
. natha, Triyuga, Vasudeva, Vasudevaputra, Vrajanātha, 
Vrsņisārdūla, Vrsnigrestha, Vrsņikulodvaha, Vrsņi- 
nandana, Vrsņipati, Vrsņipravara, Vrsņipungava, 
Vrsņisattama, Vrsņisirnha, Vrsnijva, Vrsņyandhaka- 
pati, Vrsnyandhakottama, Yādava, Ydadavasardila, 
Yādavašrestha, Yādavāgrya, Yādavanandana, Yādave- 
Svara, Yadušārdūla, Yadūsrestha, Yadüdvaha, Yadu- 
pungava, Yadusukhavaha,  Yadüttama, Yaduvarhga- 
vivardhana, Yogesvara, Yogīša, Yogi. 
(b) Synonyms of Krsna in Amarakoša. 
Visnur Nārāyaņah Krsno Vaikuntho Vis tarasravah/ 
Dāmodaro Hrsīkešah Kesavo Madhavah Svabhüh// 
Daityārih Pundarikakso Govindo Garudadhvajah/ 
Pitambarocyutah Sarngi Visvakseno Janardanah // 
Upendra Indravarajah Cakrapaniscaturbhujah ; 
Padmanabho Madhuripur Vasudevas Trivikramah// 
Devakīnandanaššaurih Šrīpatih Purusottamah/ 
Vanamālī Balidhvamsī Kamsaratir Adhoksajah// 
Vi$vambharah Kaitabhajid Vidhus  Srivatsalafi- 
chanah. 
(Visnu, Narayana, Krsna, Vaikuntha, Vistarašravas, 
Dāmodara, Hrsīkeša, Kešava, Madhava, Svabhi, 
Daityāri, Puņdarīkāksa, Govinda, Garudadhvaja, 
Pītāmbara, Acyuta, ŠSārngī, Visvaksena, Janārdana, 
Upendra, Indrāvaraja, Cakrapāņi, Caturbhuja, Padma- 
nābha, Madhuripu, Vāsudeva, Trivikrama, Devakī- 
nandana, Sauri,Sripati, Purusottama, Vanamālī, Balidh- 
vamsi, Karnsārāti, Adhoksaja, Vi$vambhara, Kaitabha- 
jit, Vidhu, Srivatsalafichana.) . 
KRSNA I. Another name for Pāiicālī. (See under 
Pātcālī'. 
KRSNA II. A river in South India. 
KRSNA III. Another name for Durga. (Virātā Parva, 
Chapter 6, Verse 9): 
KRSNA IV. A female attendant of Skandadeva. (Salya 
Parva, Chapter 46, Verse 22). 
KRSNADEVA. See under Dīnanātha. 
KRSNADVAIPAYANA. Vyasa. (See under Vyasa). 


KRSNAKARNI 


KRSNAKARNI. A female attendant of Skandadeva. 
(Salya Parva, Chaptcr 46, Verse 24). 

KRSNAKESA. A warrior of Skandadeva. (Salya Parva, 
Chapter 45, Versc 61). 

KRSNANANDA. A Sanskrit poet who li cd in the 13th 
century A.D. He is the author of Sahrdayananda Kavya 
which contains fifteen cantos. The theme is thc story 
of Nala. 

KRSNANJANA. Capital city of Nirrti, one of the eight 
Guardians of the quarters. (Devi Bhagavata, 8th 
Skandha). 

KRSNANUBHAUTIKA. A great sage. He visited 
Bhisma on his bed of arrows. (Santi Parva, Chapter 
47, Verse 11). 

KRSNAPARVATA. A mountain in Kuša island very 
dear to Visnu. (Bhisma Parva, Chapter 12, Verse 4). 

KRSNATREYA. A great sage of ancient India. It is 
said that this sage grasped the whole of Ayurveda and 
practised it by the strength of his penance (M.B. Santi 
Parva, Chapter 210, Verse 21). 

KRSNAVARTMAN. Another name for Agni. Agni was 
addressed by this word at the serpent yajfia by Astika. 
(M.B. Chapter 55, Verse 10). 

KRSNAVENI. A sacred river in South India. A bath 
in the Devakuņda in this river (Jatismarahrada) will 
kindle in one remembrance about previous life. (Sabha 
Parva, Ghapter 9, Verse 20). Agniis supposed to origi- 
nate from this hrada. (Vana Parva, Chapter 222, 
Verse 26). 

KRTA. I. A King of Janaka's dynasty. He was the son 
of Vijaya and father of Sunaka. (Bhagavata, 9th 
Skandha). Krta had seven beautiful daughters who, 
because of a sense of non-attachment and renunciation, 
forsook their father’s home for the cremation ground 
even while they were mere children. They lay down 
there declaring that they had left their bodies as food 
for the birds; and birds and wild beasts ate up their 
beautiful bodies. Because of this life of renunciation, 
they attained salvation. (Kathāsaritsāgara, Madana- 
mafijukālambaka, Taranga 2). 

KRTA II. A Vi$vadeva (Universal Deva). (Anušāsana 
Parva, Chapter 91, Verse 31). 

KRTACETAS. A great sage of ancient days. 
Parva, Chapter 26, Verse 22). 

KRTADHVAJA. A King of Janaka's dynasty. (See 
under Vamáavali). . 

KRTADYUTI. Queen of King Citraketu. Though the 
King had many wives he had no children. He pleased 
Angiras by means of his austerities and due to the latter’s 
blessing Krtadyuti delivered a son. But, her co-wives 
poisoned the child to death at which both Citraketu 
and Krtadyuti fell down unconscious. Though Angiras 
and Nārada appeared on the scene and tried their best 
to console the King and the queen they refused to be 
comforted. Then Angiras returned to them the soul of 
the dead child. The soul saluted them and spoke as 
follows:— **Oh elders, during various births I had been 
the son of various parents. And, you please point out 
to me the particular parent as whose son I am to live 
just now." Nobody had any answer to this question, 
and the child went on its own way. 

Afterwards Citraketu and Krtadyuti went round the 
earth as great devotees of the Almighty, and during 
this perambulation Citraketu came to the presence of 

iva on whose thigh Parvati was sitting then. Citraketu 
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felt ashamed at the sight and questioned Parvati about 
her action whereupon she cursed and turned Citraketu 
into an Asura. The well known Vrtrāsura was Citra- 
ketu thus reborn. Krtadyuti ended her lifc following the 
curse upon her husband. (Bhagavata, 6th Skandha). 

KRTAGHNA. See under Dhanagarman. 

KRTAGNI. A King of the Yadu dynasty. Descended 
from Yadu thus: Sahasrajit—Satajit—Hehaya—Dharma 
—Kunti—Bhadrasena— Dhanaka — Krtāgni. Krtagni 
was the brother of Krtavirya, who was the father of 
Kartaviryarjuna. Krtavirya had three brothers called 
Krtagni, Krtavarman and Krtaujas. (Krtayus). 

KRTAKSANA. A King of Videha, who was a member 
in Yudhisthira’s court. He made a present of fourteen 
thousand horses to Yudhisthira. (Sabha Parva) . 

KRTAMALA. The river in which Mahavisnu first 
appeared as fish. (See under Matsyavatara). 

KRTAPARVA. A King of the Yādava dynasty. (See 
under Yadava Varnša). 

KRTASAUCAM. A holy centre in Kuruksetra. He 
who bathes here will derive the benefits of conducting 
a Pundarika Yajfia. (Vana Parva, Chapter 83, Verse 
21). 

KRTASRAMA. A great sage, who had distinguished 
himself in the court of Yudhisthira. He lived a life of 
renunciation as a Vānaprastha and attained heaven. 
(Santi Parva, Chapter 244, Verse 18). 

KRTASVA. A great sage of ancient days. He was the 
son-in-law of Daksaprajapati. Daksa had sixty daugh- 
ters by his wife Virani, thirteen of whom were wedded 
to Kasyapa, ten to Dharma, twenty-seven to Candra, 
two to Bhrgu, four to Aristanemi, two to Krta$va and 
two to Angiras. (Devi Bhagavata, 7th Skandha). 

KRTAUJAS. See under KRTAGNI. 

KRTAVAK. A great sage, who was an admirer of 
Yudhisthira. (Vana Parva, Chapter 26, Verse 24). 

KRTAVARMA. A King of the Vrsni dynasty. In the 
previous generation of Vrsni also a Krtavarman is notic- 
ed. The genealogy of both is given below. 

1) Genealogy. Descended from Visnu thus : Brahma 
Atri—Candra—Budha —Purūravas—Āyus —Nahusa— 
Yayati—Yadu—Sahasrajit—Satajit—Hehaya—Dharma 
Kunti—Sadajit—Dhanaka. 

Dhanaka had four sons called Krtavirya, Krtagni, Krta- 
varman and Krtaujas, and one of the four was the first 
Krtavarman. 

The dynasty continues again fromKrtavirya--Krtavirya- 
Kārtavīryārjuna —Madhu —Vrsni —Yudhajit — 
Sini—Satyaka—Satyaki f (Yuyudhana) —Jaya—Kani— 
Anamitra—Prsni—Citraratha — Vidtratha—Sira—Sini 
—Bhoja—Hrdika—Krtavarman. 

Hrdika had four sons, viz. Devavaha, Gadadhanvan, 
Krtavarman and Šūra. And, Sūra begot of his wife, 
Marisa ten sons, i.e. Vasu, Devabhaga, Devas ravas, 
Anaka, Sriijaya, Kākānīka, Syamaka, Vatsa, Kavūka 
and Vasudeva. Sri Krsna was the son of Vasudeva. The 
Krtavarman referred to below was the brother of Krs- 
na’s grand-father. 

2) Krtavarman and Syamantaka. King Satrajit had in his 
possession the famous gem called Syamantaka. The 
King’s brother Prasena, went for hunting with this jewel 
on him. A lion killed Prasena, and Jambavan killed 
the lion and got the gem. A scandal was circulated to the 
effect that Sri Krsna had stolen the gem. But, Krsna 
got back the gem from Jambavan and handed it over 
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to Satrājit, who in turn, gave his daughter Satyabhāmā 
in marriage to Krsna, Though Satrājit wanted to give 
the gem—Syamantaka—to Krsna as dowry, the latter 
did not accept it. 

Akrūra and Krtavarman were bosom friends, and they 
incited another Yādava King Šatadhanvā, to grab the 
Syamantaka. Satadhanva killed Satrajit and took poss- 
ession of the gem. Hearing about this murder Šrī 
Krsna and Balabhadrarama set out to kill Satadhanva, 
who, in great alarm, started for north after entrusting 
the gem to Akrūra and Krtavarman. His horse died 
at Mithilāpurī and he began running. Balabhadra and 
Krsna ran after him, caught and killed him. But, they 
did not get the Syamantaka. 

Now Akrūra and Krtavarman began their penance at 
Kasi. Seven years passed thus when famine broke out 
in Dvaraka. When once upon a time famine stalked 
Kā$ī the king had brought Svaphalka, father of Akrüra, 
over to Kasi, and there was no more famine in the 
country. Therefore, when famine broke out in Dvaraka 
the Yadavas thought the presence of Svaphalka’s son, 
Akrūra would dispcl the famine. Accordingly Akrūra 
was recalled to Dvārakā, and along with him returned 
Krtavarman also. Sri Krsna and Balabhadra decided 
that Syamantaka should be kept by Akrūra himself. 

3) Other information relating to Krtavarman. 

(i) He was a very famous archer. (Adi Parva, Chapter 
67, Verse 81). 

(ii) He was a great devotee of Sri Krsna. (M.B. Adi 
Parva, Chapter 63, Verse 105). 

(iii) He was present at the Svayarnvara of Pāncālī. 
(Ādi Parva, Chapter 185, Verse 18). 

(iv) He had once gone to Khàndavaprastha with pre- 
sents to Subhadra. (Adi Parva, Chapter 220, Verse 
31). 

m He was a member in the court of Yudhisthira. 
(Sabha Parva, Chapter 4, Verse 30). 

(vi) He was one of the seven Mahārathas in the Vrsņi 
dynasty, the other six being Sri Krsna, Carudeksna, 
Šaineya, Cakradeva, Pradyumna and Sāmba. 

(vii) He was present at the marriage of Abhimanyu at 
Upaplavyanagara (Virāta Parva, Chapter 72, Verse 21). 
(viii) The Pandavas invited him to war against the 
Kauravas. (Udyoga Parva, Chapter 4, Verse 12). 

(ix) As demanded by Duryodhana he contributed an 
Aksauhini (a particular division of army) to the 
Kaurava forces (Udyoga Parva, Chapter 7, Verse 32). 
(x) As ordered by Sátyaki he stationed himself at the 
city gates to protect Krsna. (Udyoga Parva, Chapter 
130, Verse 10). 

(xi) On the first day of the great war he fought a duel 
with Satyaki. (Bhisma Parva, Chapter 45, Verse 12). 
(xii) Abhimanyu wounded him. (Bhisma Parva, 
Chapter 47, Verse 10). 

(xiii) He was posted at the head of the Krauficaruna- 
vyūha set up by Bhisma. (Bhisma Parva, Chapter 75, 
Verse 17). 

(xiv) Bhimasena defeated him. (Bhisma Parva, Chapter 
82, Verse 61). 

(xv) Satyaki wounded him. (Bhisma Parva, Chapter 
104, Verse 16). 

(xvi) Aduel was fought between him and Dhrsta- 
dyumna. (Bhisma Parva, Chapter 110, Verse 9). 


(xvii) He fought with Arjuna, Bhima and Sātyaki. 
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(Bhisma Parva, Chapter 113, and Drona Parva, Chapter 
14). 

um He attacked Abhimanyu and killed his horse. 
(Drona Parva, Chapter 48, Verse 32). 

(xix) He fell down and swooned in the fight with 
Arjuna. (Drona Parva, Chapter 92 Verses 16-33). 
(xx) Afterwards hé fought with Yudhamanyu and 
Uttamaujas. (Droņa Parva, Chapter 92, Verse 27). 
(xxi) On another occasion he defeated Sikhandi and 
Bhima. (Drona Parva, Chapter 114, Verse 59). 

(xxii) He defeated Yudhisthira also in fighting. (Drona 
Parva, Chapter 165, Verse 24). 

(xxiii) Following the death of Drona he ran away 
from the battle-field. (Droņa Parva, Chapter 139, 
Verse 13). 

(xxiv) He fainted on the field in fight with Dhrstadyu- 
mna. (Karna Parva, Chapter 54). When he regained 
consciousness he met Duryodhana at Dvaipayanasaras 
and induced him to fight. Dharmaputra followed him 
with the army. 

(xxv) He also was present with Agvatthama when he 
attacked those who were asleep during night. (Sauptika 
Parva, Chapter 5, Verse 38). 

(xxvi) It was he, who set fire to the camp of the 
Pandavas. (Sauptika Parva, Chapter 8, Verse 109). 
(xxvii) He returned home after informing Dhrtaràstra 
about the death of Duryodhana, on the termination of 
the great war. (Stri Parva, Chapter 11, Verse 21): 
(xxviii) He was present along with Krsna at the Ašva- | 
medha yajfia conducted by Yudhisthira. (AS vamedhika 
Parva, Chapter 66, Verse 3). 

(xxix) He was killed in the club-fight by the Yadavas. 
Mausala Parva, Chapter 3, Verse 28). 

(xxx) After death he joined the Marudgana and secured 
eternal fame. (Svargārohaņa Parva, Chapter 5, Verse 
13.) 

4) Synonyms for Krtavarman. Anartavasi, Bhoja, Bhoja- 
raja, Hārdikya, Hrdīkātmaja, Madhava, Satvata, 
Varsneya, Vrsnisithha. 

KRTAVEGA. A very holy Rājarsi. He was a member 
in the court of Yama. (Sabha Parva, Chapter 89). 

KRTAVIRYA I. Father of the famous Kārtavīryārjuna 
(For genealogy see under Kārtavīrya). He got a Soma 
Yajfia conducted by the sages of the family of Bhrgu and 
gave away a lot of wealth to people of Bhrgu’s family 
(Adi Parva, Chapter 177, Verse 18). Krtavirya was a 
member of the court of Yamaraja. (Sabha Parva, 
Chapter 8, Verse 9). 

KRTAVIRYA II. Father-in-law of king Aharhyāti'of the 
solar dynasty. He had a daughter called Bhānumatī. 
(Adi Parva, Chapter 95, Verse 15). 

KRTAYUGA. There are four Yugas (Eras) called Krta, 

Treta, Dvāpara and Kali yugas. (For the set up etc. 
of the Yugas see under Manvantara). 
In the first Yuga, i.c. Krta yuga, people will be quite 
righteous. As the Yugas change righteousness will fade 
out in increasing measure till the world will be filled 
with unrighteousness and evil by the time it is Kaliyuga. 
When Kaliyuga is completed Mahavisnu will incarnate 
himself as Kalki and wipe out unrighteousness and estab- 
lish Krtayuga once again. 

KRTAYUS (KRTAUJAS). A brother of Krtāgni. (See 
under KRTAGNI). 


KRTEYU. A king born in the Anga dynasty. 


KRTI I 


KRTII. 


A Sage who belonged to the order of the disciple 
of Vedavyāsa. Jaimini was the disciple of Vyāsa, and 
Sumantu the son of Jaimini. Sumantu had a son called 
Sutva, and Sukarma was the son of the latter. He 
had two disciples called Hiranyanabha alias Kausalya 
and Pauspifiji. Krti was a disciple of Hiranyanabha, 
and he composed twentyfour Sarnhitās for the Sāma- 
veda and taught them to his disciples. (Visnu Purana, 
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should be given to the Pandavas or not. Sakuni and 
others advised Duryodhana to give it, but the latter 
remained adamant against it. Dhrtarastra decided to 
end his life and for the purpose spread darbha grass on 
earth and sat thereon. The Asuras heard about these 
devclopments and created a Krtyā by mantras. The 
Krtyā took Duryodhana to Pātāla where the Asuras 
advised him against any compromise with the Pāņda- 


Part 3, Chapter 6). 

KRTI II. A saintly King who flourished in the court of 
Yamarāja. (Sabha Parva, Chapter 8, Verse 9). 

KRTI III. A Visvadeva (universal deva). (Anušāsana 
Parva, Chapter 91, Verse 35). 

KRTIIV. A synonym of Mahavisnu. 
Parva, Chapter 149, Verse 22). 

KRTI V. A King of Sikaradega. He presented hundred 


vas. On the other hand they wanted him to intensify 
his hatred against the Pandavas, and they assured 
him all support. After that Krtya took Duryodhana 
back to Hastinapura. (Vana Parva, Chapter 252). 


(2) Kriyá born under the name Madana. Devendra once 
prevented the Ašvinīdevas from drinking Soma juice. 
(Devas drink a liquid-liqueur extracted from the soma 


(Anušāsana 


KRTI VI. 


elephants to Yudhisthira. (Sabhā Parva, Ghapter 52, 
Verse 25). 

A son of Nahusa. Nahusa had five other 
sons called Yati, Yayati, Sarhyati, Ayati and Viyati. 
Krti was the sixth son and the youngest of the lot. 
KRTTIKA I. When Subrahmanya was born the Devas 
deputed six mothers to breast-feed him, and they are 
called Krttikās. Certain Puranas hold the view that 
six faces were caused to Subrahmanya as he had to 
feed on six breasts at the same time while others opine 
that six mothers were deputed to feed him as he was 
born with six faces. Again, according to certain 
Puranas it was Parvati, who deputed the Krttikas. The 
child came to be known as Kārttikeya also.as it was fed 
by the Krttikās. (Skanda Purana, Valmiki Ramayana, 
Balakanda, Canto 37 and Kathasaritsagara, Lavanaka- 
lambaka, Tarariga 6). 

After having fed Skanda the Krttikās entered into the 
sphere of the stars. (Vana Parva, Chapter 236, Verse 
11). The star into which the Krttikās entered is 
called the Krttika star. Narada said once that if one 
feeds brahmins with ghee and pudding on Karttika day 
one may ascend to Devaloka. (Anuš$āsana Parva, 
Chapter_64, Verse 5). 


KRTTIKA II. A holy place. He who bathes here 


will derive the benefits of performing an Atirātra 
Yajūa. (Vana Parva, Chapter 84, Verse 51). 
KRTTIKANGARAKA. A holy centre. He. who bathes 
here and observes fast for two weeks will be absolved 
from sins. (Anušāsana Parva, Chapter 25, Verse 22). 
KRTTIKASRAMA. A holy centre. One who bathes 
here and worships the Pitrs will be absolved from sins. 
(Anušāsana Parva, Chapter 25, Verse 22). 
KRTTIVASESVARA. See under Siva. 

KRTVI. Krtvī alias Kīrtimatī was the daughter of 
sage Suka. Anuha, born in the family of Ajamidha, 
married Krtvi, and Brahmadatta was their son. 
KRTYA (KRTYAKA) I. A Rāksasī who is born when 
the black arts as enunciated in the Atharvaveda are 
practised to annihilate enemies. Krtyā may appear in 
male form too. Some of the activities of Krtyā are 
given below. ` 

(1) Carried off Duryodhana. While the Pandavas were 
living in exile in the forest, Duryodhana and others 
went in a procession to the forest. Though Duryodhana 
was taken into captivity in the forest by a Gan- 
dharva, Arjuna saved him out of fraternal considera- 
tion for him. Duryodhana returned to Hastinapura. 
Now the question was. whether half of the kingdom 


creeper, during yajfias, and that is called Somapāna). 
Aggrieved at the orders of Indra the Ašvinīdevas 
wandered about the world in the course of which they 
approached sage Cyavana of the Bhargava family. 
They restored sight to the blind Gyavana, who, in 
return, assured them that he would see to it that they 
got the right of drinking soma juicc. Cyavana began 
a Yajüa and Indra came for Somapāna. The sage 
invited the A$vinidevas also for Somapana. Indra 
prevented them from doing so, and the sage opposed 
him. Then Indra drew his Vajrayudha against Cyavana. 
The sage made Indra's hands paralysed. Further, he 
raised from the Yājñic fire a Krtya which appeared in 
male form under the name Madana. Sharp molar 
teeth hundred yojanas long, other teeth each ten yoja- 
nas long, hands ten thousand yojanas long and as big 
as mountains, round eyes like the Sun and Moon, 
mouth spitting fire—such was Madana, the Krtyā, a 
really terrible being. Frightened at the sight of the 
terrible being Indra permitted the Asvinidevas to drink 
Soma. 


(3) Kriyā against Ambarisa. Ambarisa once began the 
Ekādašī Vrata and the Devas deputed Durvasas to 
obstruct it somehow or other. Durvasas came to 
Ambarisa, who requested him to return after bath. 
But, though the vrata was over the sage did not return : 
and Ambarisa fed the Devas with the offerings (havis). 
Immediately after that Durvāsas returned and com- 
plained that what he was given was the left-overs of 
the havis, By means of black art he created a Krtya, 
who charged against Ambarisa’s throat. Ambarisa 
prayed and the Sudaršana Cakra of Visnu appeared and 
killed the Krtyā and drove Durvāsas round the three 
worlds, At last the sage sought refuge with Ambarisa 
himself and thus saved himself. (Bhagavata, 9th 
Skandha). 

(4) Krtyā opposed Šrī Krsna. While Krsna was ruling 
Dvārakā, Pauņdrakavāsudeva was the King of Kārūsa. 
Once he sent a messenger to ask Krsņa to go and bow 
down before him as he was the real Vāsudeva. Enraged 
at this insolent demand Krsna cut off Paundraka’s head 
with the Sudaríana Cakra. The dead King’s son, 
Sudaksina, to gather power enough to fight Krsna 
went to Kasi and performed penance to please Siva. 
Siva appeared and taught him the method of creating 
Krtya. Accordingly he created from fire, a Krtya, who 
dashed against Krsna roaring like hell. Krsna used the 
Sudaršana Cakra, which burnt to death not only the 
Krtyā, but also Sudaksiņa. 
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(5) Krtya against Prahlada. To change the nature of 
Prahlada, a great devotee of Visnu, his father Hiranya- 
kašipu deputed Asura preceptors. But, severe punish- 
ments like poisoning, throwing into fire etc. did not 
succeed in changing the devotee’s character. At last, 
the preceptors raised Krtyā from fire. The Šūlam, 
which Krtyā thrust against the throat of Prahlada was 
broken into hundreds of pieces. Krtya then got angry 
and turned against the preceptors, who had sent her 
against Prahlada. The preceptors fell down unconscious 
on the verge of death. But, Prahlada touched their 
bodies and they became alive again. (Visnu Purana, 
Part 1, Chapter 18). 

KRTYA II. A river. Indians used to drink water 
from this river. (Bhisma Parva, Chapter 9 Verse 18). 
KRURA (KRODHA). A daughtcr of Prajāpati Daksa. 

She became the wife of Kašyapa. A large number of 
Asuras were born to her. They all were very cruel and 
were called Krodhavašas. (Mahābhārata, Adi Parva, 

Chapter 65, Stanza 32). 

KRÜRA. A country in Ancient India. (Mahābhārata, 
Bhisma Parva, Chapter 9, Stanza 65). 

KSA (g). This letter means (1) Ksatriya (2) field 
(3) Narasirhha (the lion-man incarnation of Visnu) 
(4) Hari (Visņu) (5) Protector of temples and gate 
keeper. (6) Lightning (7) Destruction (8) A demon. 

KSAMĀ. Wife of Prajāpati Pulaha, Three sons Kar- 
dama, Urvarīyān and Sahisnu were born to Pulaha of 
his wife Ksamā. (Visnu Purana, Amša 1, Stanza 10). 

KSAMAKA. A King of the Puru dynasty. (Agni 
Purāņa, Chapter 278). 

KSATRADEVA. The son of Šikhaņdī. He was a 
famous archer. Bhagadatta wounded the right hand of 
Ksatradeva in the Bharata-battle. He fought with 
Laksmana and Drona. Laksmana killed him. 
(M.B. Udyoga Parva, Chapters 57 and 171; Bhisma 
Parva, Chapter 95; Drona Parva, Chapters 14, 21 arid 
23; Karna Parva, Chapter 6). 

KSATRADHARMAN. A son of Dhrstadyumna. The 
teacher Drona killed him. (M.B. Drona Parva, Chapter 
125, Stanza 66). 

KSATRANJAYA. A son of Dhrstadyumna. Drona 
killed him. (M.B. Drona’ Parva, Chapter 10, Stanza 
53). 4 

KSATRAVARMAN. A son of Dhrstadyumna. He 
fought with Jayadratha in the battle of Bhārata. 
Drona killed him. (M.B. Drona Parva, Chapter 186). 

KSATRIYA. See under Cāturvarņya. 

KSATTĀ I. Vidura. 

KSATTA. II. „See under the word Varna. 

KSEMĀ. A celestial maid. This celestial maid took 
part in the birth celebration of Arjuna. (M.B. Adi 
Parva, Chapter 122, Stanza 66). 

KSEMA. A King in Ancient India. Mention is made in 
Mahābhārata, Adi Parva, Chapter 67, Stanza 65, 
that this King was the rebirth of the Asura Krodha- 
va$a. In the Bharata-battle this King took the side of 
the Pándavas and was killed by Drona. (M.B. Drona 
Parva, Chapter 21, Stanza 53). 

KSEMADARŠĪ. A King of Kosala. There is a story 
in the Mahabharata stating how the hermit Kalaka- 
vrksiya saved this King from the trap laid by his 
favourites. The treasury-keeper spent the money of the 
King lavishly on himself. The subjects began to 
consider how to inform the King about this. Finally 
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the hermit Kalakavrksiya began to travel throughout 
the country with a crow kept in a cage. As if the 
crow was speaking, the hermit began to tell the past, 
present and future fortunes of the' people. The crow 
became famous and people began to have faith in the 
crow. Once Kālakavrksīya and the crow reached the 
palace and under the pretence that the crow was speak- 
ing, the hermit disclosed all the secret dealings of the 
treasury-keeper. The servants of the King stealthily 
put the crow to death that night. When the King 
knew this he made Kālakavrksīya the minister and the 
country began to prosper. (M.B. Santi Parva, Chapter 
82). : 
. another occasion the treasury of the King Ksema- 
dargi became empty, At this time King Janaka had 
come to war with this King. According to the sincere 
advice of Kalakavrksiya the King married the daughter 
of King Janaka. From that day onwards his country 
became prosperous. (M.B. Santi Parva, Chapter 106). 
KSEMADHANVA. A famous archer who fought on the 
side of the Kauravas. This archer led Duryodhana in 
the battlefield. (M.B. Bhisma Parva, Chapter 17, Stanza 
2H J 
KSEMADHŪRTI. I. A Ksatriya King of Ancient 
India. It is stated in Mahābhārata, Ādi Parva, 
Chapter 67, Stanza 64 that this King was born from a 
portion of the Asura called Krodhavaša. The King 
ruled over the country called Kulūta. In the battle of 
Bharata he fought on the side of the Kauravas and 
was killed by Bhimasena. (M.B. Karna Parva, Chapter 
12, Stanza 44). M j 
KSEMADHŪRTI II. A King who took the side of the 
^Kauravas. This King who was the brother of Brhan- 
taka, fought with Sātyaki in the Bharata. battle. ( M.B. 
Salya Parva, Chapter 21, Stanza 8). 
KSEMADHÜRTI III. A warrior. He fought with 
Brhatksatra and died in the fight. (M.B. Droņa Parva, 
Chapter 107, Stanza 6). ; 
KSEMAGIRĪ. Another name of Bhadrakālī (a goddess). 
In Agni Purāņa, Chapter 12, it is mentioned that 


Arya, Durga, Vedagarbhā, Ambika, Bhadrakālī, 
Bhadra, Ksemyā and Naikabāhū are also synonyms of 
Bhadrakali. 

KSEMAKA I. A Raksasa (giant). In Brahmanda 


Purana, Chapter 2, it is mentioned that this Rāksasa 
had lived in Kasi and that the King Divodāsa killed 
this Raksasa and built a city there. 

KSEMAKA II. A serpent (Naga) born to Kaáíyapa- 
prajāpati of his wife Kadri. (M.B. Adi Parva, 
Chapter 53, Stanza 11). 

KSEMAKA III. A King who was a luminary in the 
palace. of Yudhisthira. Mention is made in Maha- 
bharata, Udyoga Parva, Chapter 4, Stanza 24, that 
the Pandavas had sent invitation to this King for the 
battle of Bharata. 

KSEMAMŪRTI. A son of Dhrtarāstra. (MB. Adi 
Parva, Chapter 67, Stanza 100). 

KSEMANKARA. A King who was the . friend of 
Jayadratha. This King ruled over the country of 
Trigarta. Nakula killed this King. (M.B. Vana Parva, 
Chapters 265 and 275). 

KSEMASARMA. A warrior who fought on the side of 
the Kauravas. Kgemašarmā stood and fought at the 
neck of the Garudavytha (the formation of the army 


KSEMAVĀHA 434 KUBERA 


into the shape of an eagle) made by Karna. (M.B. KSIRAVATI. A holy bath. Those who bathe in this 
Droņa Parva, Chapter 20, Stanza 6). holy bath will obtain the fruits of performing the 
KSEMAVAHA. A warrior of Skanda. sacrifice of Vajapeya. (M.B. Vana Parva, Chapter 84). 


Parva, Chapter 45, Stanza 66). KSIRIN. A trcein the family of the Uttara Kurus. 
KSEMAVRDDHI. The minister of King Salva. He This tree has six tastes. Milk flows ceaselessly from 


(MB. Salya 


was both minister and general of the army at the same 
time. Simba, the son of Sri Krsna defeated K şema- 
vrddhi. (Mahabharata, Vana Parva, Chapter I6). 
KSETRA (S). Sacred spots. In Malayalam it means 
Temples also. 

1) General information. The temples of India are 
reflections of the outward form or body of man. As 
the soul lives in the body of man, God dwells in the 
temples. The stone, rock, marble, metals etc. are equal 
to the boncs of the body of aman. 

2) Two types of temples. Temples are of two types. 
One type is the Gramadevata temples. These are 
temples in which goddess Bhadrakali is consecrated 
and worshipped for the protection of villages and 
cities. The second type is of special temples. These are 
temples specially meant for a particular god or 
goddess. Thus there are temples for Visnu, Siva, 
Ganapati and so on. 

3) Grāmadevatā temples. Worship of Bhadrakālī existed 
in India from very early times. When Mohanjodaro 
and Harappa were excavated idols of Devi (goddess) 
more than 4000 years old, were obtained from there. 
During the prevalence of Buddhism in India the 
goddesses Yaksi and Hāritī were worshipped in 
India. Later when Hinduism was revived these 
goddesses took their places in it as the goddesses of 
Hindu Puranas and epics. The Kali temples of Ujja- 
yini and Calcutta are famous. In the Cidambara 
temple also the main deity is Kali. The legend is that 
Paramašiva defeated Kali in a dance. In Mysore 
Camundi (Kālī) is worshipped as chief goddess or 
family goddess. Kamaksi in Kafici, Minaksi in Madura 
(South India), Mūkāmbikā in North Karnataka and 
"so on are the gentle and peaceful forms of Kali. 

4) Devas (gods). Inmany of the temples in South 
India, Muni$varan and Karuppan are the grama- 
devatās (village gods). In some places Bhairava also is 
worshipped as grāmadevatā. In certain other places 
Viran, Irulan,  Kàrettü, Nondi and  Paficaruli 
are worshipped. Šāstā or Ayyappan has a prominent 
place among the village gods. Importance is' attached 
to Šāstā or Ayyappan mostly in Kerala and Tamil 
Nadu. 

KSETRAPALA. Ksetrapāla is consecrated on the South 
East corner of the temple, for protecting the villages 
and cities. This is a large image with three eyes. There 
are figures which are Sāttvika, Rājasa and Tamasa 
(having the attributes goodness, ostentatiousness and 
sloth). In some places figures having two or four or 
eight hands are seen. It is presumed that this deity is 
a portion of Siva, It is stated in Agni Purana, Chapter 
51 that Ksetrapālas should be figures having trident in 
the hand. 

KSIRASAGARA. Sea of Milk. It is mentioned in 
Mahabharata, Udyoga Parva, Chapter 102, that 
Brahma drank too much of Amrta and vomited. From 
the vomit the cow Surabhi came into being. The milk 
of Surabhi flowed and collected into a sea. This sea is 
called the milk-sea or Ksirasagara. 


this tree. It is said that from the fruit of this tree we 
could get cloth, ornaments etc. (M.B. Bhisma Parva, 
Chapter 7). 


KSITIKAMPANA. A captain of the army of Skanda. 


(M.B. Salya Parva, Chapter 45, Stanza 59). 


KSUDRAKA. There was a country known as Ksudraka 


in Ancient India. Those who inhabited this country 
were called Ksudrakas. It is stated in Mahabharata, 
Sabha Parva, Chapter 52 that the Ksudrakas had 
brought gifts to Dharmaputra. In the battle of Bharata 
Duryodhana protected Sakuni with the help of the 
Ksudrakas, (Bhisma Parva, Chapter 51, Stanza 16). 
It is stated in Mahabharata, Bhisma Parva, Chapter 19 
that the Ksudrakas attacked Arjuna at the behest of 
Bhisma. Many Ksudrakas were killed when Parašu- 
rama exterminated the Ksatriyas. (M.B. Drona 
Parva, Chapter 70). 

KSUPA I. A Prajāpati. There is a story about the 
birth of this Prajapati in Mahabharata. Once Brahma 
wished to perform a sacrifice. But he could not get 
suitable priest as the performer of the sacrifice. So 
Brahma decided to create a befitting person as Rtvik 
(the priest who does the rituals of the sacrifice) and 
he got pregnant in his head. After a thousand years he 
sneezed and a Prajapati came out of the head of 
Brahma. That Prajapati was Ksupa. He made Ksupa 
his Rtvik. (Mahabharata, Santi Parva, Chapter 122). 
Rudra Bhagavan made him Prajapati (the Lord of all 
subjects) . 

KSUPA II. A King who was the son of Prasandhi, 
and the grandson of Vaivasvata Manu. He was the 
father of Iksvaku. In Mahabharata, Sabha Parva, 
Chapter 8, itis mentioned that Ksupa stayed in the 
Palace of Yama after his death. In Mahabharata, Santi 
Parva, Chapter 166 it is stated that this King had receiv- 
eda sword directly from Vaivasvata Manu. Ksupa 
was not in the habit of eating flesh. (M.B. Anušāsana 
Parva. Chapter 159, Stanza 67). 

KSURAKARNI. An attendant of Skanda. (M.B. Salya 
Parva, Chapter 46, Stanza 25). 

KUBERA. 

1) Genealogy. Descended from Visnu thus : Brahma— 
Pulastya—Višravas—Kubera. 

2) Birth. Pulastya Prajāpati wedded Māninī alias Havir- 
bhi, daughter of sage Trnabindu, and a son called 
Viíravas was born to them, Visravas married Ilibilā 
alias Daivavarnini, daughter of Bharadvāja. Ravana 
Kumbhakarna and Vibhisana were the sons of Visravas 
by another wife. (Refer to the genealogy of Ravana). 
Vigravas was childless for long, and the above mention- 
ed four sons were the fruits of the boon granted him 
by Brahma, whom he pleased by austerities. (For details 
see under Viéravas, Para 1). 

3) Kubera’s attainment of eminence. Once during Krta- 
yuga the Devas went to Varuna, and after performing 
a Yajūa for Kubera they told him thus: ‘In future you 
live in the ocean itself as deva ofall rivers, and let the 
ocean and the rivers obey you. As in the case of the 
moon you too will experience waxing and waning.” 
From that day onwards Kubera became the lord of 


KUBERA 435 


oceans, rivers, streams etc. and all of them together 
gave him immense wealth. Siva became a particular 
friend of Kubera. (Salya Parva, Chapter 47). 

4) Kubera in Lanka. Afterwards Kubera performed 
penance for ten thousand years in water with head 
submerged, to please Brahma. Yct, Brahma did not 
appear. Thenhe performed penance standing on one 
foot in the centre of Paiicāgni. Brahma appeared and 
asked him to choose any boon. Kubera requested that 
he might be made a lokapālaka (protector of the uni- 
verse) and the custodian of wealth, and Brahma respon- 
ded by supplying Kubera the treasures Sankha nidhi 
and Padmanidhi and also the Puspaka Vimana as 
vehicle. He was also appointed one of the Astadikpāla- 
kas. (Indra, Agni, Yama, Nirrti, Varuna, Vayu, 
Kubera and Iga are the eight protectors of the eight 
regions). Kubera’s city is called Mahodaya. 

Kubera felt really happy and told his father Visravas 
about his new status and dignity. The father also 
blessed the son. Kubera requested his father to get a 
city built for him to live in, and his father asked him to 
settle down in Lanka built by Maya on top of the 
mountain Trikūta in the middle of the south sea. From 
that day onwards Kubera took his abode in Lanka. (It 
was originally built for Indra), 

5) Old history of Laikā. Once upon a time when 
Brahma was repeating the Vedas he felt hungry. He was 
annoyed that at that untimely hour he should have felt 
hungry, and from his angry face emerged the Raksasa 
called Heti. From his hunger emerged the Yaksa called 
Praheti. The Raksasa turned out to be an unrighteous 
being, and the Yaksa a righteous person. Heti married 
Bhayā, daugher of Kāla, anda son Vidyutkega was born 
to them, who wedded Salakatanka, daughter of Sandhya. 
To them were born a child, whom they forsook in 
the valley of mountain Manthara and went their own. 
way. Siva and Parvati came that way just then, saw 
the forsaken child and blessed it. At once the child 
became a youth. Siva named him Sukeša, and he 
married Devavati, the daughter of a Gandharva called 
Manimaya. To them were born three sons called 
Mālyavān, Sumālī. and Mali. Thanks to the blessings 
of Siva all of them became youths as soon as they were 
born. By means of penances they secured from Brahma 
the boon to conquer the three worlds. 

They then returned to their father. They did not relish 
the advice of their father to lead a righteous life. They 
went round the three worlds harassing people. Maya 
built for them the city called Lanka on the top of the 
Mountain Trikūta. 

There is a story about the origin of Trikūta. Once a 
controversy arose between Vāsuki and Vāyubhagavān 
as to who was the greater of the two. To prove that he 
was greater than Vayu, Vasuki enveloped with his body 
mountain Mahameru so that Vayu (wind) could not 
enter it, and Vayu tried to blow off the mountain with 
the result that a dust storm concealed the whole world 
from view. The Devas took refuge in Visnu, who paci- 
fied Vāsuki, and he then unwound one coil round the 
mountain, Vayu took advantage of the opportunity and 
swept off one peak of the mountain to the South into 
the sea, and that peak is Trikita. 

Mālyavān, Sumālī and Mali settled down in Lanka, and 


they married Sundari, Ketumati and Vasudhā, the three , 


daughters of Narmada, a Gandharva woman. Seven 
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sons called Vajramusti, Virūpāksa, Durmukha, Supta- 
ghna Yajfiakoga, Matta and Unmatta and a daughter 
called Nalà were born to Malyavàn and Sundarī. Ten 
sons called Prahasta, Akampa, Vikata, Kālakāmukha, 
Dhūmrāksa, Danda, Supāršva, Samhrada, Prakvāta 
and Bhāsakarņa and four daughters called Vekā, Pus- 
potkatā, Kaikasī and Kumbhīnasī were born to Sumālī 
and Ketumatī. Four sons called Anala, Anila, Aha and 
Sampāti (these four were the ministers of Vibhīsaņa) 
were born to Mālī and Vasudhā. 

When the harassments of the Raksasas became unbear- 
able the Devas sought protection from Siva, and Indra 
detailed to him about the unrighteous actions of Malya- 
van, Sumālī and Mali. Siva directed the Devas to 
Visnu, who set out, to fight against the Rāksasas. 
Mali cut at Garuda, and Visnu killed him (Mali) 
with his Sudaršana Cakra. The other Raksasas retreated 
to Lanka. As their presence in Lanka was dan- 
gerous to the Devas, Visnu directed the Sudargana 
Cakra to go to Lanka every day and kill the Rāksasas 
in groups. The Cakra beganits work, and the remaining 
Raksasas escaped to Pātāla. Lanka became thus deserted 
and Kubera took his abode there. The Yaksas, born from 
the hunger of Brahma roamed about without a leader 
and ultimately settled down in Lanka under the leader- 
ship of Kubera. (Uttara Ramayana). 

6) Kubera left Lanka. The other sons of Vigravas like 
Ravana returned with boons from Brahma for the con- 
quest of the earth, and the first thing Ravana did was to 
drive away his brother Kubera from Lanka. He also 
took by force the Puspaka Vimāna of Kubera, who 
cursed Ravana thus: ‘“This will never be your vehicle, 
but will become that of his, who kills you.” 

Kubera, with the Yaksas, Kinnaras etc. went north and 
settled on mount Gandhamadana. (Vana Parva, Chap- 
ter 275). : 
7) Kubera’s sabhā. The assembly hall of Kubera is 100 
yojanas in length and 100 yojanas wide. High walls 
surround the city. In thecentreof the city is a beautiful 
mansion studded with gems where Kubera sits surrounded 
by thousands of women. Māruta Deva carrying fragrance 
from Kalpavrksa worships him. Gandharva and Apsara 
women entertain Kubera with music. Miśrakeśī, Ram- 
bhā, Menakā, Urvaśī, Citrasenā, Sucismita, Ghrtācī, 
Puūjikasthalā, Visvaci, Sahajanyā, Pramlocā, Varga, 
Saurabheyi, Samīcī, Budbudā, and Lata are the chief 
among them. Maņibhadra (Māņibhadra), Dhanada, 
Agveta, Bhadra, Guhyaka, KaSeraka, Gandakandu, 
Pradyota, Mahābala, Ka, Tumburu, Pišāca, Gajakarna, 
Visala, Varahakarna, Tamrostha, Halakaksa, Halodaka 
Harhsacida, Sankhavarta, Hemanetra, Vibhīsaņa, 
Puspānana, Pingalaka, Sonitoda, Pravālaka, Vrksabās- 
paniketa, Ciravasas and Nalakūbara are the chief 
members in the court of Kubera. Siva, a good friend 
of Kubera, very often visits him. Gandharvas and sages 
like ViSvavasu, Haha, Hūhū, Parvata, Tumburu and 
Sailüsa live in Kubera’s assembly. Narada told Dharma- 
putra that the Kuberasabha was thus always sweet and 
pleasant. (Sabha Parva, Chapter 10). 

8) Fight between Kubera and Ravana. Kubera got secret 
information that the Devas and the brahmins had decid- 
ed jointly to complain to Mahavisnu about their 
unbearable harassment by Ravana. He sent a messen- 
ger to his brother Ravana warning him to lead a more 
righteous life. Ravana got so much enraged at the 
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advice of his brothcr that he cut the messenger into 
pieces and served as food to the Ráksasas: 

Ravana mobilised his army against Kubera and thc 
Devas, and decided first to attack Kubera. At the head 
of a huge army led by heroes like Mahodara, Prahasta, 
Mārīca, uka, Sāraņa, Vajradarnstra, Dhūmrāksa, 
Virūpāksa, Yūpāksa, Mahāpāršva, Matta, Unmatta, 
Vikata, Suptaghna, Yajüàntaka, Makaraksa, Kumbha- 
karna, Atikāya and Aksakumāra, Ravana marched to 
Alakāpurī where a fierce battle ensued between Rava- 
na’s and Kubera’s armies. Many Yaksas were killed 
by Rāvaņa's army, and the Yaksa hero Manicara 
killed a large number of Rāksasas. As a last resort 
Ravana thrashed Manicara on the head with a club 
and this turned the hair on his head to one side. From 
that day Maņicara came to be known as Pāršvamauli 
(head turned to one side). In the fight that followed 
between Kubcra and Ravana the former fell down 
unconscious. But, the Yaksas brought two Vimānas 
and carried Kubera to the palace. Ravana plundered 
Kubera’s palace and carried off to Lanka a lot of costly 
gems and other wealth. (Uttara Ramayana) 


9) Kubera became a Chameleon. King Marutta once per- 
formed a Mahešvara yajiia to which were invited 
Indra, Varuna, Kubera and Kāla. While the yajfia was 
progressing Ravana came that way with his army. 
Indra and the others, in great fear, ran away and 
escaped disguised in various forms, Kubera assuming 
the form of a chameleon. After resuming his own form 
Kubera gave the Chameleon the gift to change its 
colour. It was further blessed that to the onlookers it 
would seem that there was gold on its cheeks. (Uttara 
Ramayana). 


10) Kubera cursed Virūpāksa. Kubera had a yaksa called 
Virūpāksa as Manager, „and he was in. charge of 
Kubera's treasures also. 
gigantic yaksa to look after the treasures outside the 
capital. One day a brahmin called „Pāšupata came in 
search of treasures to Alakāpurī. He knew a very 
peculiar art, viz. he would go about with a lamp 
lighted with ‘the ghee of men’ (oily substance extracted 
from human body) and the lamp'would tumble down 
from his hands on earth exactly on spots where trea- 
sures lay hidden. Pāšupata tried to unearth Kubera's 
treasures by the above means, and Virūpāksa who got 
scent of the brahmin's activities got him killed. Since a 
brahmin (Pāšupata) was killed the sin of brahmahatya 
affected the Yaksa community, and angered at this 
Kubera cursed Virūpāksa into a man, and he was born 
on earth as the son of a brahmin. Virüpaksa's wife 
complained about this curse to Kubera, who told her 
that she would be born as a daughter of the maid- 
servant of the brahmin as whose son her husband was 
born, and that he (son) would marry her. Kubera, 
further told her that association with her would redeem 
Virüpáksa from the curse and that both of them would 
return to him. Accordingly she lay as a human child at 
the gates of a brahmin maid-servant, who took it to her 
master. The child and the brahmin’s 'son grew up 
together in his father's housc, and in due course they 
were wedded to each other. They felt so happy as 
though at a reunion after a long separation. First the 
brahmin boy and after him his wife expired, and they 
returned to Alakāpurī. (Kathasaritsagara) 2 
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11) Kubera and emperor Prthu. While empcror Prthu 
was ruling the land in the best interests of his subjects, 
mountains, trees, Devas, Asuras, Saptarsis, Raksasas etc. 
came to the earth and sang his praises, and as ordered by 
the emperor the earth turned itself into a cow and they 
milked her. It was Kubera who served as calf when 
the Rāksasas began to milk the cow. (Drona Parva, 
Chapter 69, Verse 24). 

The Devas crowned Prthu as emperor, and, on that 
occasion imperial symbols were presented to him. The 
throne was presented by Kubera; the royal umbrella by 
Varuna; the crown by Indra and the sceptre by Yama. 
(Bhāgavata, 4th Skandha Chapter 15, Verses 14 and15). 
12) Kubera cursed Tumburu. The Yaksa called Tumburu 
once displeased Kubera, who cursed him into a Raksasa. 
He was to be redeemed from the curse on his death at 
the hands of Sri Rama. Tumburu, who was born as 
Virādha, the Raksasa in Daņdakāraņya attacked Rama 
and Laksmana during their stay in exile in the forest 
and was killed by them. He was cremated in the forest. 
He resumed his former form as Tumburu and returned 
to Kubera’s palace. (Valmiki Ramayana, Aranya 
Kanda, Canto 4). 

13) Kubera became Piügalaksa. Kubera once looked with 
jealousy at Pārvatī seated on the left thigh of Siva, and 
therefore, he became blind in one eye. When Pārvatī 
regained her equanimity she turned that eye of Kubera 
into yellow in colour so that he might always remember 
the incident. Henceforth Kubera came to be known as 
Ekapingala. 

14) Agastya cursed Kubera. Kubera also was invited to 
the chanting of mantras held by the Devas at Kušāvatī. 
Kubera was on his way to Kušāvatī with Manimàn 
when the latter spat on the head of Agastya, who was 
performing penance on the banks of river Kālindī. 
Agastya cursed them thus:—‘‘Oh Kubera, your attcnd- 
ant Maņimān has insulted me. Therefore, he himself and 
the army will be killed by a man. You will grieve over 
their death. But, you will be absolved from this curse at 
the sight of the man, who had killed Maņimān and his 
army." i 

Bhimasena, who went to mount Gandhamādana in 
search of the Saugandhika flower could kill Maņimān 
and his soldiers because of this curse of Azastya. After 
killing Maņimān, Bhima saw Kubera in person, and 
(Vana Parva, 
Chapter 161). 

15) Other information about Kubera. (i) He comforted 
the Pandavas once during their life in exile in the forest. 
(Vana Parva, Chapter 161, Verse 41). 

(ii) During the war with Ravana when Sri Rama 
fainted on the field, it was the water, purified by 
mantras, which  Kubcra sent through the Yaksa, 
Guhyaka, which brought Rama back to consciousness. 
(Vana Parva, Chapter 289, Verse 9). l 
(iii) Kubera once cursed the Yaksa called Sthūņakarņa. 
He went to live in forest. Ambā the woman became a 
male by getting the penis of Sthūņakarņa. (See under 
Ambā and Sthūņakarņa). 

(iv) Sukrácarya once gave Kubera a lot of wealth. 
(Bhīsma Parva, Chapter 6, Verse 23). A 
(v) A King called Mucukunda once fought with 
Kubera. (Santi Parva, Chapter 74, Verse 4). See under 
Mucukunda. 
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(vi) Sukra once carried off all the wealth of Kubera, 
who complained to Siva about it. Siva, in anger, raised 
his $üla, when Sukra stood on its top and pressed it 
down. Siva threw Sukra off, but he fell into the palms 
of Siva who threw him again. Sukra then entered the 
stomach of Siva and roamcd about there finding no 
path to get out. Siva waited with the šula to kill Sukra 
the moment he came out of his (Siva’s) stomach. Sukra 
came out as Siva’s son, and Parvati prevented Siva from 
killing Sukra on thc plea that it was not proper to kill 
one’s own son. Sukra thus escaped and Kubera lost 
some of his wealth, (Santi Parva, Chapter 289). 

(vii) On another occasion Kubera ‘entertained sage 
Astavakra. (Anu$asana Parva, Chapter 19, Verse 37). 
(viii) Kubera should be installed in temples as seated 
on 4 ee with club in his hand. (Agni Purana, Chap- 
ter 51). 

(ix) The name of Kubera’s wife was Bhadra. (Adi 
Parva, Chapter 198, Verse 6). 

(x) Kubera is called Naravahana also as he rides in a 
vehicle drawn by men. He is also called Rājarāja, 
a. is King of Kings. (Adi Parva, Chapter 275, Verses 
(xi) Višravas got angry with Kubera, and from that 
day he deputed three Raksasa girls to serve his father. 
(Vana Parva, Chapter 275, Verses 1-3). 

xii) Synonyms for Kubera used in Mahābhārata. Alakā- 
dhipa, Dhanada, Dhanadesvara, Dhanagoptā, Dhanā- 
dhipa, Dhanadhipati, Dhanādhyaksa, Dhanešvara, 
Dhanapati, Dhaneša, Dravinapati, Gadādhara, Guhya- 
kādhipa, Guhyakādhipati, Kailāsanilaya, Naravāhana, 
Nidhipa, Paulastya, Rājarāja, Rājarāt, Raksasadhipati, 
RaksaseSvara,  Vaisravaņa, Vittagoptā, Vittapati, 


Vitteša, Yaksadhipa, Yaksadhipati, Yaksapati, Yaksa- ` 


pravara, Yaksarat, Yaksaraja, Yaksaraksasabharta, 
Yaksaraksodhipa. 

xiii) Kubera's garden is called Caitraratha, his son 
Nalakübara, his capital Alakā and his mountain-seat 
Kailāsa. 

xiv) Kubera once did tapas for hundred years when 
iva appeared and granted him the boon that he would 
become King of the Yakgas. (Padma Purana, Ādikhaņda 
Chapter 16). 

KUBERATIRTHA. A holy placc on the banks of the 
river Sarasvati. Once the Devas appeared to Kubera at 
this tīrtha and granted him overlordship of wealth, 
friendship of Siva, Deva-hood and rulership of the 
world. The Marudganas crowned him King. He got 
the son Nalakūbara also there. The place, thus 
Important In many ways came to be reputed as Kubera- 
tirtha in later years. (Salya Parva, Chapter 97). 
KUBHA. A river mentioned in the Rgveda. Kubhā, 
Sindhu, Suvāstu, Vitastā, Asikni, Parusni, Vipāšā, 


Satadrü, Sarasvatī and Yamunā are the important ' 


rivers referred to in the Rgveda. 

KUBJĀ. An ugly woman about whom the following 
story is told in Chapter 126, of Uttarakhaņda in Padma 
Purāņa. E 

Kubja became a widow in her very childhood, and she 
spent eight years in observing auspicious ceremonies. 
As she took the ‘Magha bath’ every year she attained 
salvation. This was the period .when Sunda and 
Upasunda were harassing.the world, and to destroy 
them Kubjā incarnated as Tilottamā and hooked them 
by her excellent beauty." They fought each other for her 
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hand and got killed. Brahmā was pleased at this and 
granted Kubjā a place in Süryaloka. 

KŪBJĀMRAKA. A holy place. A visit to this place is 
as good as offering a gift of a thousand cows: The 
visitor will also attain heaven. (Vana Parva, Chapter 
94, Verse 40). 

KUCELA. Sudāman, better known as Kucela was a 
brahmin class-mate of Sri Krsna at the Āšrama of 
sage Sāndīpani. One day Sāndīpani's wife deputed 
Kucela and Krsna to collect fire-wood from the forcst, 
and they had to stay the whole night there as they 
could not find out the way back to the āšrama due to 
heavy rain, thunder etc. After their education was 
over these two thick friends left the āframa and went 
their different ways in life. m 
Šrī Krsna became the lord of Dvārakā, and Kucela a 
house-holder with many children, and starvation 
gripped the family. One day, at the instance of his 
wife, Kucela started for Dvārakā to visit Krsna with a 
packet of rice flakes as a present to him. Krsņa receiv- 
ed his old classmate most cordially, and ate one hand- 
ful of rice flakes from the packet brought by Kucela. 
Rukmini preventcd him from a second helping of the 
flakes. After spending some time most happily with his 
old friend, Kucela started homewards. Only on his 
way back did he think that Krsna had not given him 
any monetary help. But, by the time he reached home 
his old dilapidated house had converted itself into a 
beautiful mansion, and his wife and children were in 
great happiness. Sri Krsna's blessings thus converted 
poor Kucela into a very rich person. (Bhāgavata, 10th 
Skandha). . 

KUHA. A prince of the Sauvira kingdom. He was a 
follower of Jayadratha. (Vana Parva, Chapter 265, 
Verse 11). 2 

KUHARA, A King of Kalinga. He was born from an 
aspect of the Asura called Krodhavaša. (Adi Parva, 
Chapter 67, Verse 65). 

KUHŪ. Daughter of Angiras, one of the Prajapatis. 
To Angiras, by his wife Smrti were born four daughters 
called Sinivali, Kuhü; Rākā and Anumati. (Visnu 
Purāņa, Part 1, Chapter 10). 

KUJA.' Kujais an individual belonging to the Deva- 
gana. His weapon is called Sakti. He wears the 
aksamālā. (Rudrāksa garland). 

KUJRMBHA. A very powerful and valiant Raksasa 
who possessed an iron rod named Sunanda. He had 
earned the boon that the rod would lose its power 
only on contact with women. He lived underground in 
a thick forest on the banks of the river Nirvindhya. 
Once he abducted Mudāvatī, the beautiful daughter „of 
Vidūratha, King of Vaisali. At last Vatsapri, the son 
of Bhalandana made Mudavati touch the iron rod of 
the Asura, which became powerless because of the 
touch of a woman, and then he (Vatsapri) killed the 
Asura. Vatsapri then married Mudāvatī. (Markandeya 

_ Purana, Chapter 116). 

KUKARDAMA. A wicked monarch of Piņdārakadeša. 
He had to be born in Pretayoni (womb of a ghostess) 
due to his many sins, and once he came to the à$rama 
of Kahoda, and tlie sage recognised him as his former 
disciple and absolved him from his ghosthood.. (Padma 
Purāņa, Uttara Khanda, Chapter 139). 

KUKKURA I. A King of the Lunar dynasty, the 
founder of the Kukkura dynasty. 
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KUKKURA II.A noble sage who distinguished himself in 
Dharmaputra’s court. (Sabha Parva, Chapter 4, Verse 
19). 

KUKKURA (M). An urban region in ancient India. 
(Bhīsma Parva, Chapter 9, Verse 42). 

KUKKUTIKĀ. A female attendant of Skanda. (Bhisma 
Parva, Chapter 46, Verse 15). 

KUKUDMIN. A son, Anarta, was born to King 
Šaryāti, the son of Vaivasvata Manu. Revata, thc 
famous Rājarsi, who ruled from his capital at Kušas- 
thalī island, was theson of Ānarta. Anarta had hundred 
sons, the eldest being Kukudmin, and also a daughter 
called Revati. (Devi Bhagavata, 7th Skandha). 

KUKURA I. (KUKŪRĀ). A King of the Vrsni 
dynasty. From Vrsni the descendants are in the 

- following order :—Yudhajit—Sini— Satyaka — Sātyaki 
(Yuyudhàna)—]aya — Kuni — Anamitra — Práni — 
Citraratha—Kukura. As Kukura was a very reputed 
King his successors were also called Kukuras. The 
Ksatriyas of this dynasty were subject to the orders of 
Sri Krsna. (Udyoga Parva, Chapter 28). Members of 
the Kukura and Andhaka dynasties became drunkards, 
and at last quarrelled with one another and died. 
(Mausala Parva, Chapter 3). 

KUKURA II. A serpent born in the Kasyapa dynasty. 
(Udyoga Parva, Chapter 103, Verse 10). 

KUKURA (M). An urban region in ancient 
(Bhisma Parva, Chapter 9, Verse 60). 

KUKSII. To Svayambhuva Manu the son of Brahma 
were born two sons called Priyavrata and Uttānapāda 
by his wife Satarüpà, and Kardama Prajāpati married 
the daughter of Priyavrata. And, to them were born 
three sons called Samrat, Kuksi and Virat. (Agni 
Purāņa, Chapter 18). 

KUKSI II. 
this Asura was later reborn as King Pārvatīya. 
Parva, Chapter 67, Verse 56). 

KULĀCALA. (KULAPARVĀTA). 
seven in number, Viz. Mahendra, 


India. 


(Ādi 


Kulaparvatas are 
Malaya, Sahya, 


Šuktimān, Rksavān, Vindhya, Pāriyātra. (Bhisma 
Parva, Chapter 9, Verse 11). 
KULADHARMA. The moral and ethical codes of 


conduct, especially with reference to family life. Arjuna 
told the following about Kuladharmas to Krsna at 
Kuruksetra. 
In the decline of a family, its time-honoured usages 
perish; with the perishing of such rites impiety over- 
takes the entire family. 
With the growth of impiety even the noble women 
become unchaste, and if women become corrupt, 
mixture of castes ensues. 
Hell is verily the lot of the family and family-destroyers 
through caste admixture; for, their ancestors fall 
deprived of balls of rice and libations. 
The ever-lasting caste virtuesand the family merits get 
ruined because of the chaos in the caste system. 
We have heard that hell is verily the long-lasting abode 
of the men whose family religious practices have been 
broken. (Bhisma Parva, Chapter 25 and the Gita). 
KULAMPUNA. A river which ought to be daily re- 
membered. (Anu$āsana Parva, Chapter 165, Versc 
20). 
KULĀMPUNA. A holy place. A bath here brings 
about sanctification of the entire family. (Vana Parva, 
Chapter 83, Verse 104). 


438 


A well known Asura King. An aspect of 


KUMARI IV 


KULATTHA. A holy centre in ancient India. (Bhisma 
Parva, Chapter 9, Verse 66). 

KULIKA. A prominent scrpent born of Kadrü. (Ādi 
Parva, Chapter 65, Verse 41). 

KULYA. A Rsi who belonged to the line of disciples of 
Vyāsa. (Bhāgavata, 12th Skandha). 


KUMARA I. Skanda or Subrahmanya. (For details see 
under Skanda). 
KUMARA II. A King in ancient India. Hc was 


invited by the Pāņdavas to help them in the great war. 
He was defeated by Drona. (Udyoga Parva, Chapter 4, 
Verse 24). 

KUMARA III. A sage reputcd as Sanatkumāra. (For 
details see under Sanatkumāra). 

KUMARA IV. One of the prominent sons of Garuda. 

KUMARA V. An urban region in ancient India. King 
Srenimàn of Kumāra was dcfeated by Bhima during 
his triumphal tour. (Sabhà Parva, Chapter 30, Verse 


1). 

KUMĀRA (S). Sanaka, Sanandana, Sanatkumāra and 
Sanatsujāta were the sons of Brahmā endowed with 
eternal youthfulness. They are known as the Kumāras. 

KUMĀRĀDĀSA. A Sanskrit poet of the 7th century 
A.D. His chief work is the great poem called Jānakī- 
haraņam consisting of twenty cantos. 

KUMARADATTA. Guardian of the mother 
Vaišya called Müsika. (See under Mūsika). 

KUMĀRADHĀRĀ. A river which has its source in 
Brahmasaras. Those who bathe in the river will be- 
come intelligent and wealthy. (Vana Parva, Chapter 
84, Verse 149). 

KUMARAKA. A prominent serpent born in the 
Kauravya dynasty. It was burnt to death at the serpent 
yajūa of King Janamejaya. (Adi Parva, Chapter 57, 
Verse 13). a 

KUMARAKOTI. Aholy place. A visit to the place 


of the 


is as good as offering a gift of a thousand cows. (Vana 
Parva, Chapter 2, Verse 117). 
KUMARAVANA (M). The place where King 


Sudyumna got changed into a woman. When once 
Sanaka and other sages went to Kumāravana to see 
Šiva he was seated there with Pārvatī on his lap. 
Seeing the sages Parvati got angry and cursed that 
men who entered the forest in future would be turned 
into women. King Sudyumna went to hunt in the 
forest ignorant of this cursc, and as soon as he set foot 
in the forest he was turned into a woman. 
Purüravas was the son born to this woman by Budha. 
(Devi Bhāgavata, Ist Skandha). 

KUMARAVARSA. A place near mount 
(Bhisma Parva, Chapter 11, Verse 26). 

KUMARII. A princess of the Kekaya kingdom. She 
was the mother of Pratis$ravas, and wife of Bhimasena, 
a King of the Puru dynasty. (Ādi Parva, Chapter 95, 
Verse 43). 

KUMĀRĪ II. Inverse 31, Chapter 23 of the Vana 
Parva, it is stated that certain maidens wcre born from 
the body of Skanda. They were called Kumārīs and 
they used to eat unborn children in the womb of their 
mothers. 

KUMĀRĪ III. Wife of the serpent called Dhanaiijaya. 
(Udyoga Parva, Chapter 117, Verse 17). 
KUMĀRĪ IV. A river in ancient India. 

Parva, Chapter 9, Verse 36). 


Raivataka. 


(Bhisma 
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KUMARI V. A river in the Šāka island. 


(Bhīsma 
Parva, Chapter 11, Verse 32). 


KUMĀRĪPŪJĀ. It is a special item in Navarātripūjā. 


According to the definition "Kumārikā tu sā proktā 
dvivarsa ya bhavediha’, Kumari is a two-year old 
female child. To worship such a child is Kumarīpūjā, 
and it should be conducted accompanied by sumptuous 
feasts and presentation of clothes etc. There are no 
hard and fast rules as to how many Kumārīs should 
be worshipped and as to the manner and method of 
the worship. The same Kumārī may bc worshipped 
during all the days of the Pūjā, or every day one more 
girl may be worshipped like this:—one girl on the first 
day, two on the second day and so on. Or it may be 
in the order 4,6, 8etcor4,8, 12, 16 etc. Even if 
the daily number be nine it isin order. There is no 
rulc that Kumārīs alone should be worshipped; any one 
of the navakanyakās would do. A girl two years 
old is called Kumārī, three years old Trimūrti; four 
years old Kalyani; five years old Rohini; six years old 
Kālī; Seven years old Caņdikā; eight years old Šāmb- 
havī; nine years old Durgā and ten years old Subhadrā. 
These girls are called Navakanyakās. But, a child less 
than two years of age should not be worshipped, because 
it will not be fully sensitive to taste, smell etc. Also, 
age alone does not render Kumārīs suitable for worship. 
They shouldbe absolutely free from ulcers, leprosy, 
ugliness, squint-eyes, dwarfishness, lameness, bad 
odour, stigma of low birth etc. For the achievement of 
special objects a Brahmin child should be worshipped; 
for victory, a Ksatriya child and for profit, a Vaisya 
or a Sidra child should be worshipped. The Brahmin 
may worship brahmin children; the Ksatriya, Brahmin 
and Ksatriya children; the Vaigya, Brahmin, Ksatriya 
and Vaišya children; and the Sidra, Brahmin, 
Ksatriya, Vaifya and Sidra children. (Devi Bhaga- 
vata, 3rd Skandha). 


KUMBHA I. One of the three sons of Prahlada, the 


other two being Virocana and Nikumbha. (Adi 
Parva, Chapter 65, Verse 19). 


KUMBHA. II. Son of Kumbhakarna, whose wife 


Vajrajvala bore him two sons called Kumbha and 
Nikumbha. Both of them were very powerful, and 
Kumbha, in the Rāma-Rāvaņa war defeated the army 
of monkeys on various occasions. Many of the ministers 
of Sugriva tried to defeat Kumbha. Angada, son of 
Bali also could not stand up to him. Then Sugriva 
fought against Kumbha and flung him into the sea 
when the water in it rose up to the level of mount 
Vindhya. Kumbha came ashore from the sea roaring 
but was fisted to death by Sugrīva. (Vālmīki Rāmāyaņa, 
Yuddha Kanda, Canto 76). 


KUMBHAKA I. A warrior of Skanda. (Salya Parva, 


Chapter 45, Verse 75). 


KUMBHAKA II. (Nikumbhaka). A very reputed sage. 


If he visited any place at dusk he left it only after a 
thousand years. He visited Kasi once when King Divo-' 
dasa was ruling the state after having killed the Raksasa 
called Ksemaka, who had lived like a king there. Kum- 
bhaka lived in a forest in Kaéi with his disciples. 
Prosperity reigned supreme within a radius of three 
Yojanas from where the sage lived. Neither wild beasts 
nor famine infested the area. 

Once a fierce famine broke out in Kagi, and the failure 
ofrain caused great havoc. Finding it impossible to 
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feed the cows their keepers went with their live-stock 
every morning to Kumbhaka’s place where summer had 
not yet even peeped in, and after feeding their cows 
there, they returned home in the evening. But, one even- 
ing they led back with them the cows used by the sage for 
his Pūjās. When the sun set, as usual the sage sat before 
the sacred fire for Puja. But, the cow had not come. 
With his divine vision he found out the reason for thc 
absence of the cow. He cursed that the region where 
thc keepers of the cows lived be turned into a desert, 
and the kingdom of Kasi became a desert place, where- 
upon king Divodāsa went to the banks of the Gomati 
and founded a new kingdom there. (Brahmanda Purana 
Chapter 2). 


KUMBHAKARNA. 


1) Genealogy. Descended from Visņu thus: Brahmā— 
Pulastya—Vis ravas—Kumbhakarna. 

2) Birth. Pulastya, one of the Prajapatis married 
Havirbha (Māninī) and a son called Vi$ravas was 
born to them. 

Ravana and Kumbhakarna were born to Viśravas of 
Puspotkata, and Vibhisana was born to him of Raka, 
and Khara and Šūrpaņakhā were born to him of 
Malini. The above version is based on verses—] to 8 in 
Chapter 275 of the Vana Parva. But, according to 
Uttara Ramayana, Ravana, Vibhisana and Kumbha- 
karna were born to Višravas of his wife called Kaikasi. 
According to the Agni Purana, Puspotkatā and Kaikagi 
were one and the same. 

3) Former births of Kumbhakarņa. Ravana and Kumbha- 
karņa were originally the two Devas called Jaya and 
Vijaya. Visņu appointed them as gate-keepers at Vai- 
kuntha. Once they stopped sages like Sanaka and others 
at the gates, and the latter cursed Jaya and Vijaya into 
Raksasas. When they complained about the curse to 
Visnu he promised to welcome them back to Vaikuntha 
after they had lived three births as Raksasas. Accord- 
ingly Jaya was born as Hiranyaksa and Vijaya as 
Hiraņyakašipu, both of them Asuras. Mahavisnu incar- 
nated himself asa Boar and killed Hiranyaksa and 
as Narasimha he killed Hiraņyakašipu. Hiranyaksa and 
Hiranyakasipu were reborn as Ravana and Kumbha- 
karna respectively. Mahavisnu, during his incarnation 
as Sri Rama killed both Ravana and Kumbhakarna. 
Ravana was reborn as Šišupāla and Kumbha- 
karna as Dantavaktra. Both of them were killed by 
Mahavisnu during his incarnation as Šrī Krsna. Thus 
the Deva called Vijaya, on account of the curseof 
Sanaka and other sages, passed through three lives as 
Hiranyaka$ipu, Kumbhakarna and Dantavaktra and 
finally reached Vaikuntha. (Bhagavata, 7th Skandha). 
4) Kumbhakarņa secured boons. Kumbhakarna_ spent his 
childhood with his brothers at the āšrama of his father 
on mount Gandhamādana. Kubera was at the zenith of 
his glory at that time, having been crowned king of thc 
Yaksas, and also having got the Puspaka Vimāna. The 
reputation of Kubera kindled jealousy in Kumbhakarna 
and his brothers. They too performed penance in the 
forest on one foot for a thousand years. But, Brahmā 
did not appear. They continued the penance without 
eating any food. Khara and Šūrpaņakhā stayed there 
serving their brothers. Even after the second thousand 
years Brahmā did not appear. Then Rāvaņa cut off his 
ten heads and made offerings of them to Brahmā. Then 
Brahmā appeared. Brahmā restorcd his heads to Rāvaņa 
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and he was granted the boon that he would not be 
killed by anybody but a man. The Devas shuddered 
at the gift to Ravana, and feared about the future in 
case Kumbhakarna too got such a boon. At their request 
Sarasvati daneed on his tongue at the time of 
Kumbhakarna’s request for a boon. Kumbha- 
karna wanted NIRDEVATVAM (Absence of all 
Devas). But by a slip of the tongue (caused by Saras- 
vati) what he asked for was nidravatvam (sleep). 
Brahma granted him nidravatvam ; he said that Kum- 
bhakarna would sleep for six months of the year 
continuously. Vibhisana got the boon that he should re- 
member righteousness in danger and use the Brahmastra 
without any training in its use. The brothers returned 
home after securing the boons, and, after driving off 
Kubera, the lord of Lanka, Ravana and his brothers 
took their abode there. (Vana Parva, Chapter 275 and 
Uttara Rāmāyaņa). 

5) Death of Kumbhakarna. Kumbhakarna played a very 
important part in the Rāma-Rāvaņa war. Prominent 
warriors on the side of Rāma, like Sugriva, his minis- 
ters and Laksmana fought with him. But, none of them 
could kill him. At last, Sri Rama's arrows killed him. 
(Vālmīki Rāmāyaņa, Yuddha Kanda, Chapter 67). 
Kumbhakarņa is not to be viewed merely and purely 
as an evil eharaeter. His advice to Ravana on various 
occasions shows noble traits of his character. When Sri 
Rāma with his army of monkeys appeared on the other 
side of the ocean Ravana held a conference of his 
brothers, ministers and others at which Kumbhakarna 
spoke as follows :—*'*You abducted Sita without consult- 
ing us, and we would not therefore be responsible for 
the eonsequenees of that aetion of yours. But, it is not 
proper that the younger brother should keep away 
when danger faces the elder one, and on that prineiple 
here I am ready to fight Rama.” 

These weighty words of Kumbhakarna throw consi- 
derable light on the character of Kumbhakarna. 
(Vālmīki Rāmāyaņa, Yuddhakāņda, Chapter 12). 

KUMBHAKARNASRAMA. A holy place. He who 
visits this place will enjoy the respect of others. (Vana 
Parva, Chapter 84, Verse 157). 

KUMBHANDA. Minister of Bāņāsura. Citralekha, 
companion of Usa, thc daughter of Bana was the dau- 
ghter of Kumbhanda. (See under USA). (Bhāgavata, 
10th Skandha). 

KUMBHANDAKODARA. A warrior of Skandadeva. 
(Salya Parva, Chapter 45, Verse 69). 

KUMBHARETAS (RATHAPRABHU, RATHADH- 

VANA). Bharadvāja, the first son of Sarnyu married Vira, 
and an Agnideva was born as their son. This Agni is 
known by the names Kumbharetas, Rathaprabhu and 
a (M.B. Vana Parva, Chapter 220, Verse 
9). 

KUMBHASRAVAS. An attendant 
(Salya Parva, Chapter 46, Verse 26). 

KUMBHAVAKTRA. A warrior of Skandadeva. (Salya 
Parva, Chapter 45, Verse 75). 

KUMBHAYONI I. Agastya. (See under Agastya). 

KUMBHAYONI II. A Deva woman who danced in 
Indrasabhā when Arjuna came to Indraloka. (Vana 
Parva, Chapter 43, Vcrse 30). 

KUMBHINADI. Daughter of Sumālī the Raksasa, by 
Ketumati. Shc was abducted by the King of Mathura 


of Skandadeva. 


440 


KUMUDAMALI 


called Madhupa. 
Madhupa). ' 

KUMBHINASA. An asura and a notorious philanderer. 
(Anušāsana Parva, Chapter 39, Verse 7). 

KUMBHINASI I. Wife of Angāraparņa, a great 
Gandharva. When Arjuna was about to kill Citraratha 
Kumbhinasi requcsted Yudhisthira to save her husband, 
and he wasaceordingly set frce. (For details sec under 
Angāraparņa). 

KUMBHĪNASĪ II. A daughter born to Visvavasu of 
Analā. A Rāksasa called Madhu abducted and made 
her his wife. The famous Lavaņāsura was their son. 

KUMBHĪPĀKA (M). One of the twentyeight narakas 
(hells). It is intended for the erucl folk, who kill for 
food harmlcss animals and birds. Since sueh cruel folk 
are roasted in Kumbhi fire the hell came to be known 
by this name. Big vessels full of boiling oil are kcpt 
there and the servants of Yama push the sinners into 
them. One who had killed an animal will be kept in 
the boiling oil for as many years as the numbcr of hairs 
the animal killed by him had on its body. (Devi 
Bhagavata, 8th Skandha; also see under Pitrtirtha). 


Ravana killed him., (See under 


KUMUDA I. A prominent serpent. (Adi Parva, 
Chapter 35, Verse 15). 
KUMUDA II. A prominent monkcy, who was an 


attcndant of Sugriva. (Vana Parva, Chapter 289, Verse 


4). a 
.KUMUDA III. A great elephant born in the dynasty 


of Supratika. (Udyoga Parva, Chapter 99, Verse 15). 


KUMUDA IV. A son of Garuda. (Udyoga Parva, 
Chapter 101, Verse 12). 
KUMUDA V. One of the five attendants given by 


Brahma to Skanda. (Salya Parva, Chapter 45, Verse 
BON 

KUMUDA VI. A warrior who fought with Skanda- 
deva. (Šalya Parva, Chapter 45, Verse 56). 

KUMUDA VII. A synonym of Mahāvisņu. 
$asana Parva, Chapter 149, Verse 76). 

KUMUDA VIII. There are four mountains supporting 
Mahāmeru on its four sides, and Kumuda is one of those 
four mountains, Mandara, Merumandara and Supāršva 
being the other three. According to the 8th Skandha 
of the Devi Bhagavata there are other tweny mountains 
on the four sides of Mahameru, viz. Kuranga, Kuraga,’ 
Kušumbha, Vikankata, Trikūta, Sisira, Patanga, 
Rucaka, Nila, Nisadha, Šitivāsa, Kapila, Šankha, 
Vaidūrya, Cārudhi, Harisa, Rsabha, Naga, Kalafijara 
and Nārada. 

KUMUDADI. One of those Vedic scholars, who 
belonged to the line of Vy4sa’s disciples. His forte was 
the Atharvaveda. Jaimini was a reputcd diseiple of 
Vyasa. His son, Sumantu, taught his disciple 
Kabandha the Atharvaveda. Kabandha divided it into 
two between Devadarša and Pathya. Medha, Brahma- 
bali, Sautkayani and Pippalada were the disciples of 
Devadarša, and Jabali, Kumudādi and Saunaka were 
the disciples of Pathya. (Visnu Purana, Part 3, Chapter 
6). 

KUMUDAKSA. A prominent serpent. 
Chapter 35, Verse 15). 

KUMUDAMALI (KUMUDAMANI). One of ‘the 
four attendants given by Brahma to Skanda, the other 
three being Nandisena, Ghaņtākarņa and Lohitáksa. 
„All the four were very powerful, as swift and specdy as 


(Anu- 


(Ādi Parva, 
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wind and noted for their sexual energy. (Salya Parva, 
Chapter 45, Verse 25). 

KUMUDODARA. A particular region in the Saka 
island. (Bhisma Parva, Chapter 11, Verse 25). 

KUMUDVATII. Wife of King Vimaršana of Kirāta- 
de$a. Kumudvati requested him one day, to put a 
stop to his cruelties against the people. His reply was 
as follows :—‘‘Oh ! dear wife, don’t feel sorry. In my 
past life I was a dog and, starved almost to death. I 
went tothe gates of the Siva temple at Pampāpura. It 
was Caturdašī day, and thousands of people had 
gathered there, and I stood there looking at the 
Sivalinga. Then someone cried out, ‘Beat the dog to 
death’, and though, in mortal terror,‘ I ran thrice 
about the temple, people beat me to death. Since, 
although only by accident, I had run thrice around 
the temple, I was born as a King in the present life. I 
cherish the greatest devotion for Lord Siva; but, as 
inherent tendencies do not die out so easily I possess 
certain characteristics of the dog and that is why I 
commit the present cruelties.” 


On hearing her husband’s past history Kumudvati 
wanted to know about her past also, and Vimaršana 
said thus : In the past life you were a she-dove. Once 
you sat on the top of a Parvati temple with a piece of 
flesh in your beak. Then another dove tried to snatch 
it from you, and with it you flew thrice round the 
temple. But, the other dove killed you and flew away 

„with the piece of flesh. Since you flew around the 
Parvati temple thrice you are now born as a queen.” 
Vimar$ana told her this also that in the next birth she 
would be born as the daughter of King Srtijaya, as the 
daughter of the King of Kalinga in her third rebirth, 
as the daughter of the King of Magadha in her fourth 
birth, asthe daughter of King Dašārņa in her fifth 
birth, as the daughter of Yayàtiin her sixth birth, as 
the daughter named Vasumati of the King of Vidarbha 
in her seventh birth, and that ultimately she would 
attain salvation. Vimargana in his next birth would 
likewise be born as the Sindhu King, as the King of 
Saurāstra in his third birth, as the King of Gāndhāra 
in his fourth birth, as King of Avanti in his fifth birth, 
as King Anarta in his sixth birth, as King of the 
Pandyas in his seventh birth, and that ultimately he 
too would attain salvation. Thus Vimaršana taught his 
wife that both of them would ultimately attain salvation 
as theyhad gone round the temple. (Siva Purana, 
Caturdasimahatmya) . 

KUMUDVATI II. Wife of Kuga, son of Sri Rama. 
Kuša lost the ornaments on his hands in water once 
while he was sporting in the river. Angry at the loss 
Kuša was about to shoot his arrows at the Sarayü when 
the naga called Kumuda not only returned to him his 
lost ornaments but alsogave Kumudvati as wife to him. 
(Ananda Rāmāyaņa). 

KUNADIKA. A warrior of Skanda deva. (Salya Parva, 
Chapter 45, Verse 58). 

KUNDA. A very erudite Brahmarsi. He was present 
at the serpent yajfia of Janamejaya. (Ādi Parva, 
Chaptcr 53, Verse 8). 

KUNDA. Oncofthe five attendants given by Dhātā 
to Skandadeva, thc other four being Kusuma, Kumuda, 
Dambara and Ādambara. (Salya, Parva, Chapter 45, 
Versc 38). 
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KUNDABHEDI. A son of Dhrtarāstra; Bhima killed 
him. (Drona Parva, Chapter 127, Verse 60). 

KUNDADANTA. A Videha brahmin, Kundadanta 
gave up his worldly possession for the attainment 
of spiritual knowledge, and sought the help of sage 
Kadamba. Finding thathe had not yet completely 
mastered the senses Kadamba sent him to Ayodhya, 
where he lived with Sri Rama, and Vasistha taught 
him the necessary texts on the subject so that he 
attained spiritual knowledge. (Yogavāsistha). 

KUNDADHARA I. A son of Dhrtarastra. He is known as 
Kundodara also. Bhimasena killed him. (Bhisma Parva, 
Chapter 88, Verse 23). 

KUNDADHARA II. A serpent worshipping Varuna in 
his court. (Sabha Parva, Chapter 9. Verse 9). 

KUNDADHARA III. A cloud. None of the Devas 
condescended to bless a poor brahmin, who once per- 
formed penance in the forest when a cloud called Kuņda- 
dhara appeared and told him that, if the Devas would 
permit, he (cloud) would bless him. Immediately the 
Deva called Manibhadra requested the cloud to bless 
the brahmin. The cloud did so and the brahmin 
attained salvation. (Santi Parva, Chapter 271). 

KUNDAJA (KUNDABHEDI. A son of Dhrtarāstra; 
Bhima killed him. (Bhisma Parva, Chapter 96, Verse 
26). 

KUNDALA I. A serpent born in the Kaurava dynasty. 
It was burnt to death at the serpent yajfia of Jana- 
mejaya. (Adi Parva, Chapter 57, Verse 16). 

KUNDALA II. An urban region in ancient India. 
(Bhisma Parva, Chapter 9, Verse 63). 

KUNDALAPURUSA. See under Sāmudrika Šāstra. 

KUŅPALĪ I. One of the children of Garuda. (Udyoga 
Parva, Chapter 101, Verse 9). 

KUNDALI II. A river the water of which was drunk by 
the Indians. (Bhisma Parva, Chapter 9, Verse 21). 
KUNDALI III. A son of Dhrtarastra, also kuown as 
Kuņdāšī. He was killed by Bhima. (Bhisma. Parva, 

Chapter 96, Verse 24). 

KUNDALI IV. A synonym of Šrī Krsna. (Anušāsana 
Parva, Chapter 149, Verse 110). 

KUNDAPARANTA. An urban area in ancient India. 
(Bhīsma Parva, Chapter 9, Verse 49). 

KUNDARIKA. A female attendant of Skandadeva. 
(Salya Parva, Chapter 46, Verse 15). 

KUŅDĀŠĪ. See under Kundali III. 

KUNDIKA. Great-grandson ofKing Kuru of the lunar 
dynasty, and son of Dhrtarastra. (Ādi Parva, Chapter 
94, Verse 58). 

KUNDINA. The capital of ancient Vidarbha. Dama- 
yanti was born and brought up in this city. (See under 
Damayanti). 

KUNDIVISA. An urban region in ancient 
(Bhisma Parva, Chapter 50, Verse 50). 


KUNDIVRSA. An urban region in ancient India. 
(Bhisma Parva, Chapter 56, Verse 9). 

KUNDODARA I. A son of Dhrtarástra. Bhima killed 
him. (Bhisma Parva, Chapter 88, Verse 23). 

KUNDODARA II. A prominent serpent. (Ādi Parva, 
Chapter 35,Verse 16). 

KUNDODARA III. Sixth son of King Janamejaya. The 
King had eight sons, Viz. Dhrtarāstra, Pāņdu, Balhika, 
Nisadha, Jambünada, Kundodara, Padāti and Vasāti, 
(Ādi Parva, Chapter 94, Verse 57). 
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KUNIGARGA. A reputed sage. By severe austerities he 
increased his spiritual powers, created a girl by his 
mental power, and afterwards entered into Samadhi. 
The girl, who did not relish the idea of marriage, began 
penance in solitude, and she grew old. In the Maha- 
bhārata she is known as Vrddhakanyā (Old Virgin). In 
the evening of her life she longed to give up her 
material body and to attain salvation. At this juncture 
Narada told her that salvation was not for unmarried 
women. She, therefore, gave half the power of her 
penance to a young man called Srigavan and lived as 
his wife for one single night. She thus attained salvation 
(Salya Parva, Chapter 52). 

KUNINDA. A noble brahmin. He presented a divine 
conch to Yudhisthira at his Rājasūya Yajíia. (Sabha 
Parva, Chapter 51, Southern text). i 

KUÑJA. A reputed sage. Once he enjoyed the company 
of Pramlocā, the celestial woman. (See under 
Pramlocā). 

KUNJALA I. A warrior of Skanda. 
Chapter 45). 

KUNJALA II. A wise parrot which lived on the banks 

of the river Narmada. The Padma Purana (Chapter 
85, Bhiimikhanda) has the following to say about the 
parrot. 
Kufijala, the wise parrot, had a wife and four sons 
called Ujjvala, Samujjvala, Vijvala and Kapifijala. 
These brothers used to feed themselves on sweet fruits 
etc. on the planes, mountains and other places. They 
also used to carry tasty fruits to their parents. The four 
brothers thus led a happy life in every way. (See under 
Subāhu). à 

KUÑJARA I. A great monkey. Añjanā mother of 
Hanūmān was the daughter of Kuñjara. (Vālmīki 
Ramayana, Kiskindha Kanda; Canto 66, Verse 9). 

KUNJARA II. A well-known serpent. (Adi Parva, 
Chapter 35, Verse 15). E , 

KUNJARA III. A prince of the Sauvira country. He 
was a follower of Jayadratha, and was killed by Arjuna. 
(Vana Parva, Chapter 271 ). 

KUNTAKA (KUNTALA). A Sanskrit poet who flour- 
ished in the eleventh century A.D. He was a contem- 
porary of Abhinavagupta, and a critic who maintained 
that the ‘life’ of real poetry was Vakrokti (expressing 
ideas in an artistically round-about way instead of in a 
blunt and plain manner). , 

KUNTALA. The King of the country Kuntala. Kuntala 
was a Kingdom in ancient South India. The King of 
the country was called Kuntala and the people were 
known as Kuntalas. (Sabha Parva, and Bhisma Parva). 

KUNTI (PRTHA). Wife of King Pandu and the mother 
of the Pāņdavas, Kunti is a noble heroine in the Mahā- 
bhārata. . 

1) Birth. Kunti was the sister of Šrī Krsna's father 
Vasudeva. Her real name was Prthā. Vasudeva and 
Prthà were the children of King Sürasena of the Yādava 
dynasty. King Kuntibhoja was the son of Sürasena's 
sister. He had no issues. Sürasena had promised to give 
the daughter first born to him as the adopted daughter 
of Kuntibhoja, and accordingly his first-born daughter 
Prthà was given to Kuntibhoja, and Kunti was brought 
up in his palace. From that day onwards Prthà came to 
be known as Kunti. (Adi Parva, Chapter 111). 

Kunti, Mādrī and Gāndhārī were born from aspects 
respectively of the three celestial women  Siddhi, 


(Salya Parva. 
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Krti and Mati. (Ādi Parva, Chapter 67, Verse 160). 

2) Kunti and the manira. To treat brahmins who came 
to the court of Kuntibhoja with worshipful offerings 
etc. was the duty of Kunti. Once sage Durvāsas visited 
Kuntibhoja, and as he knew that thc sage was easily 
annoyed Kuntī was specially deputed for his servicc, 
and she served him to the utmost. One day, to test 
Kuntī, he asked her to bc ready with his food by the 
time he took his bath, and he took practically no time 
to return after bath and sit for meals. By that time 
Kunti had managcd to cook his food, which she placed 
before him in a plate. The food was too hot and steam- 
ing, and the sage meaningfully looked at the back of 
Kuntī. Realising the meaning of the look, Kunti turned 
her back to the sage for him to placc the plate of food 
thereon. The sage placed it accordingly on her back 
and began eating. Though her back was really burning 
she showed no sign of it. Pleased at her behaviour the 
sagc taught her a mantra and blessed her to the follow- 
ing effect. 

“Repeating this mantra you invoke whichever Deva you 
like and thanks to his favour you will get children. 
(Kathasaritsagara, Lavanakalambaka, Taranga 2 and 
Bharata (Malayalam) Chapter 111). 

3) Kunti tested the mantra. After the departure of 
Durvāsas from the palace, Kuntī developed an irresisti- 
ble desire to test the efficacy of the mantra. and one 
day she invoked Sun-god with the mantra. Thereupon 
Sūrya approached her in the guise of a brahmin youth. 
Kuntī got alarmed. Owing to disinclination to become 
an unmarried mother Kuntī could not make up her mind 
to welcome the brahmin youth. But, Sūrya deva argued 
that his coming could not be in vain, and Kunti had 
to yield. She requested Sūrya for a son adorned with 
helmet, ear-rings etc. (Vana Parva Chapter 207 Verse 
17). 

Sūrya assured Kuntī that even though a child was born 
to her from him, that will not affect her virginity and 
departed. Kuntī delivered a son in due course of time 
in secret. She locked up the child in a box and floated 
it in the Yamunā. An old charioteer called Adhiratha 
picked up the child from the river and brought it up as 
though it were his own son. That boy grew up to 
become the famous Karņa. (Ādi Parva, Chapter 112). 
4) Kunti’s wedding. In due course Kuntibhoja cele- 
brated Kuntī's Svayariīvara and she chose King Pandu 
of the lunar dynasty as her husband, and Pandu took 
her to Hastinapura in all pomp and glory. (Adi Parva, 
Chapter 112). 

5) Kunti's wedded life. Pandu married another wife also 
called Mādrī, and all the three of them led a very 
happy life. During one of those days Pandu went 
a hunting in the forest and arrowed to death sage Kin- 
dama, who was making love with his wife in the forest, 
both of them having assumed the forms of deer. The 
sage cursed Pandu with death the moment he touched 
his wives, and grief-stricken at the curse he told his 
wives about it and decided to take to Sannyāsa. But, 
the wives told him that they would commit suicide in 
case he took to Sannyāsa. Ultimately Pandu went to 
Šatašrūga with his wives, and there he began the per- 
formance of penances. 

After some time Pandu asked his wives to become 
mothers by some noble persons. But, Kuntī and Madri 
did not agree to it, Then Kunti told Pandu about the 
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boon she had got from Durvāsas, and with his per- 
mission she bore threc sons called Dharmaputra, Bhima 

: and Arjuna respectively from the three Devas, Dharma, 
Vayu and Indra. As it had been ordained that the 
fourth and fifth children would bring sorrows and pain 
to the parents Kunti satisfied herself with three child- 
ren (Adi Parva, Chapter 122, Verses 77, 78). 


But, as Pandu desired that Mādrī also should have 
children by Kunti’s mantra she used the remaining 
mantra and two sons, Nakula and Sahadeva from the 
Ašvinīdevas were born to her. 


6) Kuntī widowed. During a winter when the forest 
was fragrant with flowers, Pandu forgot all about the 
Sage’s curse and indulged in sexual joys with Mādrī, and 
immediately he expired. Kuntī and Mādrī competed 
with each other to end their life in the funeral pyre of 
their husband. But, as the sages and other relations 
insisted that one of them should live to bring up the 
children, Mādrī alone ended her life, and Kuntireturned 
to Hastinapura with the five children. (Adi Parva, 
Chapter 125). 


7) Kunti at Hastindpura. At Hastinapura differences 
cropped up between the Pandavas and the Kauravas. 
Kunti and the five Pandavas removed themselves to 
the ‘Lac palace’ built at Vāraņāvata. When the palace 
was gutted by fire Kunti and her sons escaped through 
a secret tunnel to the forest, and Bhima carried the 
worn out Kunti on his shoulders. In the forest the 
Rāksasa woman Hidimbi, requested Kuntī to permit 
Bhima to become her husband, and Kunti advised 
Bhima to beget a child by Hidimbi, and thus was born 
Ghatotkaca. At the city named Ekacakra, Vyasa consoled 
Kunti. There the brahmins complained to Kunti about 
the depredations of Bakāsura. Kunti got Baka killed by 
Bhima and asked the brahmins to keep the matter secret. 
On the advice of a brahmin whocame there accidental- 
ly Kunti and others visited the Pāiicāla kingdom, and 
there Arjuna, having defeated all the Kings present 
at Pāūicālī's Svayarnvara wedded her. The Pandavas 
who returned with Pāūicālī at dusk time were asked by 
Kunti to enjoy that day's bhiksà (Alms received) to- 
gether among themselves. Accordingly Paficali became 
the wife of all the five Pandavas. Vidura, at the court 
of the Pāficāla King saluted Kuntī and presented to her 
various varieties of gems. Kuntī and Vidura talked 
about the painful incidents of the past, and Vidura 
escorted the Pāņdavas back to Hastināpura. 


Arjuna led a solitary life in the forest for one year, and 
then returned to Hastināpura with Subhadrà whom he 
had married meanwhile. Kuntī received Subhadrà 
heartily. In thegame of dice with Duryodhana, Dharma- 
putra was defeated, and the Pāņdavas again started 
for their life in the forest. During this period Kunti 
lived in Vidura's house. Meanwhile Šrī Krsna one day 
visited Kunti, and she told Krsna about the fate of her 
sons with tears in her eyes. Duryodhana refused to give 
half of the kingdom to the Pāņdavas, who returned 
after twelve years” life in exile in the forest and one 
year's life incognito. Sri Krsna prompted the Pandavas 
to war with the Kauravas, and both the parties began 
preparations for war. (Adi Parva, from Chapter 135 to 
Sabha and Vana Parvans and Udyoga Parva, upto 
Chapter 137). Í 
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8). Kunti before Karna. War clouds grew thick and 
fast, and Kuntī at Vidura’s house got restless. Her 
heart trembled at the disasters of war as described by 
Vidura. She went alone to the banks of the Ganga 
where just then Karņa was engaged in Japa with his 
hands raised and face turned to the east. Kuntī waited 
for some time after which they began to talk. With 
tears in her eyes Kuntī told Karņa that he was her 
son and implored him to return to the Pandava side 
to which Karna replied as follows : "Oh ! noble lady, 
that is quite impossible. I have vowed to kill Arjuna. 
I will not killthe other four Pāņdavas. You shall 
always have five sons alive. If Arjuna were to be no 
more I would be there for you in his stead.” 
Kunti shuddered at those terrible words of Karna, 
and thus did both of them part with each other. 
(Udyoga Parva, Chapters 145 and 146). 
9) Last days of Kunti. The great war ended. Thou- 
sands of warriors on the Kaurava side like the mighty 
Karna were no more. On the Pàndava side also many 
were killed. Though the Pāņdavas won the war their 
hearts no more enjoyed peace or happiness. Kuntī 
suffered as though caught ina wild fire. She asked 
the Pandavas to perform the obsequies for Karna also. 
When she let out the secret that Karna was her first- 
born child Dharmaputra burst into tears. Kuntī 
consoled Subhadrā and Uttarā who were lamenting 
over the death of Abhimanyu. She requested Šrī 
Krsna to cremate the dead son of Uttarā. 
Then Kunti went to Gāndhārī, who stood there bathed 
in tears. Grief-stricken, Dhrtarāstra and Gāndhārī 
started for the forest. Holding Gāndhārī's hand in hers 
Kuntī led the way. The Pāņdavas prevented their 
mother from going, but she did not yield. She advised 
Dharmaputra to have a special eye on Sahadeva, not 
to forget Karņa's name and not to show any dis- 
pleasure towards Bhima and Pajficali. But, the 
Pandavas wanted to follow their beloved mother into 
the forest. Paficali and Subhadra stationed thémselves 
behind Kunti,who shed copious tears at the sight. 
Dhrtarástra and Gāndhārī, who also felt deeply 
pained at the sight tried their best to dissuade Kunti 
from following them to the forest. But, Kunti consoled 
her sons and daughters-in-law by means of sympathetic 
words and followed Dhrtarāstra and Gāndhārī to the 
banks of the Ganga, where all of them lived together. 
The Pandavas felt acutely the absence of their mother 
at home. They went to the forest and paid their res- 
pectsto Kunti on the banks of the Ganga. Kunti 
embraced Sahadeva with tears in her eyes. Though 
Yudhisthira and Sahadeva wanted to stay with Kunti 
in her service she did not allow that. Kunti, Dhrta- 
rastra and Gāndhārī performed penance in the forest 
near the Ganga, taking food only once in a month. 
The three of them died there in a wild fire. (Aírama- 
vasika Parva, Chapter 37, Verse 31). Their relations 
inmersed their bones in the Ganga and performed the 
necessary obsequies. (Stri, Santi, Ašramavāsika and 
Agvamedhika Parvans) . 
10) Kuni? in Devaloka. Kuntī, Mādrī and Pandu 
went to Devaloka. (Svargārohaņa Parva, Chapter 5, 
Verse 15). 
KUNTI II. 
warriors there were known as Kuntis. 
Chapter 34, Verse 11). 


A particular region in ancient India. The 
(Sabha Parva, 


KUNTI III 


KUNTI III. An urban area in ancient India. 
Parva, Chapter 14, Verse 27). 

KUNTI IV. A King born in the Yayati dynasty. 

KUNTIBHOJA. 
1) General. A King ofthe Yadu dynasty; son of the 
sister of Sürasena, who was the father of Vasudeva and 
randfather of $ri Krsna. (For genealogy see under 
Šrī Krsņa). Kuntibhoja was also the foster-father of 
Kuntī, the daughter of Sürasena. (See Para 1, under 
Kuntī 1). 
2) Other information. (i) Sahadeva, during his 
triumphal march over the southern kingdoms subjugat- 
ed Kuntibhoja. (Sabha Parva, Chapter 31, Verse 
16). 

(i) He participated in the Rājasūya Yajūa of Yudhi- 
sthira. (Sabha Parva, Chapter 34, Verse 12). 
(iii) The son of Kuntibhoja also became famous under 
the same name, and Purujit was the son of this 
Kuntibhoja. Both of them were uncles’ of the 
Pandavas. (Karna Parva, Chapter 6, Verse 22). 
(iv) On the first day of the Kuruksetra war Kunti- 
bhoja and his sons fought with Vinda and Anuvinda. 
(Bhīsma Parva, Chapter 45, Verse 72), 
(v) It was Kuntibhoja who occupied the netrasthana 
(eye-position) of the Krauūcavyūha set up by 
Dhrstadyumna. (Bhisma Parva, Chapter 50, Verse 
47). : 
"ās Kuntibhoja'and Satanika occupied the Pāda- 
sthāna (foot position) of the Makaravyūha on the 
Pāņdava side. (Bhīgma Parva, Chapter 75, Verse 11). 
(vii) He possessed a noble and high-bred horse. 
(Drona Parva, Chapter 23, Verse 46). 
(viii) In the great war he fought with Alambusa. 
(Drona Parva, Chapter 16, Verse 183). 
(ix) Ten of his children were killed by Agvatthama. 
(Drona Parva, Chapter 96, Verse 18). 

KUPATA. An Asura son of Ka$yapa by Danu. (Adi 
Parva, Chapter 65, Verse 26). 

KURANGA. One of the mountains which encircle 
Mahāmeru. (Devi Bhagavata, 8th Skandha). 

KURANGAKSETRA. A holy place. He who bathes 
here and observes fast for three nights will attain 
salvation. (Anušāsana Parva, Chapter 25). 

KURANNU. (The Malayālam word for monkey). 
Kašyapa, the grandson of Brahma and son of Marici 
married eight daughters of Daksaprajapati and one 
of them Krodhavašā delivered ten daughters. Monkeys 
‘and lions were born from Hari, one of those ten 
daughters. Thus they are brothers, and both are 
called ‘hari’. (Valmiki Ramayana, Aranya Kanda, 
Canto 14, Verse 24). 

KURAPARVATA. One of the mountains which encircle 
Mahameru. (Devi Bhagavata, 8th Skandha). 

KŪRCĀMUKHA. One of the sons of Visvamitra. 
They were Brahmavādins, (expounders of Brahman) 
(Anusásana Parva, Chapter 4, Verse 53). 

KŪRMA. I. A prominent serpent, son of Kadrū. (Adi 
Parva, Chapter 65, Verse 41). 

KŪRMA II. (Turtle). The second 
Mahavisnu. (See under Avatāras). 

KÜRMAPURANA. One of the eighteen Puranas. 
under Puranas). 

KURU I. A King called Kuru was born in Dhruva’s 
dynasty. i 
Genealogy. Descended from .Visņu thus.: Brahma — 


(Sabha 


incarnation of 


(See 
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Svāyambhuva Manu—Uttānapāda—Dhruva— Šisti — 
Ripu—Caksusa (Cāksusa Manu) —Kuru. 
King Kuru was the grandfather ofthereputed Vena and 
the great grandfather of emperor Prthu. Anga was the 
father of Vena. Not much is said about this Kuru in 
the Puranas. Kuru had ten brothers called Puru, Uru, 
Satadyumna, Tapasvī, Satyavāk, Suci, Agnisthu, 
Adhiratha, Sudyumna and Abhimanyu. Kuru had 
by his wife Atreyi seven sons called Anga, Sumanas 
Svati, Kratu, Angiras, Gaya and Sibi, and to Anga 
was born by his wife Sunitha the son, who became 
reputed as Vena. Prthu was Vena’s son. Prthu had 
five sons called Antardhana, Vadi, Sūta, Māgadha, 
Pālita. To Antardhāna was born of his wife Sikhandini 
a son called Havirdhāna, to whom were born by his 
wife Dhisaņā six sons called Prācīnabarhis, Sukra, Gaya, 
` Krsna, Vraja and Ajina. The above is the only inform- 
ation available about this Kuru dynasty in the 
Puranas. (Visnu Purana, Part 1, Chapter 13), 
KURU II. Two sons, ie. Uttanapada and Priyavrata 
were born to Svayambhuva Manu of his wife Šatarūpā. 
One King Kuru born in the dynasty of Uttanapada 
has been referred to above, i.e. Kuru I. Another King 
Kuru is noticed in Priyavrata’s dynasty. To Priyavrata 
were born of his wife Barhismati fourteen sons called 
Agnidhra, Idhmajihva, Yajfiabahu, Mahavira, Ghrta- 
prstha, Sava, Hiraņyaretā, Medhatithi, Vitihotra, 
Kavi, Ūrjaspati, Uttama, Tamasa and Raivata. To 
Agnidhra by his wife Pūrvacitti were born nine sons 
called Nābhi, Kimpurusa, Hari, llàvrta, Ramyaka, 
Hiranmaya, Kuru, Bhadrā$va and Ketumāla. One 
King Kuru appears among them; but nothing more 
than the fact that he married a woman called Nari is 
known about him. (Visnu Purana). 


KURU III. A King, the brother of Rantideva. (See 
, under Rantideva). 
KURU IV. 


1) Genealogy and birth. The very famous King Kuru 
was born in the Puru dynasty. His genealogy is given 
hereunder. Descended from Visnu thus : Brahma - 
Atri - Candra - Budha - Purüravas - Āyus - Nahusa - 
Yayāti - Puru- Janamejaya - Prācinvān - Pravira - 
Namasyu - Vitabhaya - Sundu - Bahuvidha - Sarhyāti- 
Rahovādī - Raudraéva - Matināra - Santurodha - 
Dusyanta - Bharata - Suhotra - Suhota - Gala - Garda- 
Suketu - Brhatksatra - Hasti - Ajamidha - Rksa - 
Samvarana - Kuru. 

'To Kuru were born four sons called Pariksit, Sudha- 
nus, Jahnu and Nisadhagva. The genealogy of the 
Kuru Kings is as follows : Sudhanus-Cyavana - Krti - 
Uparicaravasu - Brhadratha - Kušāgraja - Rsabha - 
Puspavān - Juhu. 

Jarāsandha was another son of Brhadratha. Jarāsandha 
had four sons called Soma, Sahadeva, Turya and 
Srutagru. From Jahnu, the following sons were 
born :—Suratha - Vidūratha - Sārvabhauma - Jayat- 
sena, - Ravīya - Bhāvuka - Cakroddhata - Devatithi - 
Rksa- Bhima and Pratica. Pratica had three sons 
called Devapi, Santanu and Balhika. Santanu is 
known as Mahābhisak_ also. Dhrtarāstra and Pandu 
were the successors of Santanu, and they came to be 
known as Kauravas also as they belonged to the 
dynasty of Kuru. But, since the sons of Pandu were 
born of Devas they may not be called Kauravas. 


2) Other Information. (1) Kuruksetra became holy 
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and sanctified on account of Kuru's 
Parva, Chapter 94, Verse 80). 

(ii) While Kuru was once ploughing a land in 
Kuruksetra Indra appearcd there, and they had a 
talk. (Salya Parva, Chapter 53 Verse 6). 

(iii) While Kuru was once performing a yajfia at 
Kuruksetra, the river Sarasvati went there under the 
name Surenu (Oghavati) and  watercd the land. 
(Salya Parva, Chapter 38, Verses 26 and 27). 

KURU V. One of the sages who visited Bhisma on 
his bed of arrows. (Sànti Parva, Chapter 47, Verse 8). 

KURU VI. Ason born to Sarhvaraņa of Tapati. The 
boy, following his naming and other consecratory rites, 
grew up like fire in which was offered havis (ghee). 
At the age of ten he became omniscient. „At the age 
of sixteen he married Saudamini, daughter of Suda- 
man. (Vāmana Purāņa, Chapter 21). 

KURUJANGALAM (KURU). A kingdom in ancient 
India of which Hastināpura was the capital. This 
kingdom acquired the name Kurujangala from Kuru. 
(Adi Parva, Chapter 94, Verse 49). 

KURUJIT. A king born in King Janaka's dynasty. Aja 
was his father and Aristanemi his son. The genealogy 
from Janaka to Kurujitis as follows : Janaka—Virada— 
Nandivardhana — Suketu — Devarata — Brhaddhrta— 
Mahavira —Dhrtaketu—Haryaé va —Maru— Pratisvaka- 
Kraturatha — Devamidha — Vidhrta — Mahadhrta— 
Krtirāta — Mahāromā—Svarņaromā—Prastharomā — 
Sīradhvaja (Janaka, the father of Sita) —Kurudhvaja 
—Dharmadhvaja—Krtadhvaja—Kesiketu— Bhānumān 
—Sakradyumna—Suci— Vanadhvaja — Urjaketu—Aja 
—Kurujit. (Bhagavata, 9th Skandha). 

KURUKSETRA. 

1). General. Made famous by the Mahabharata, 
Kuruksetra is a sacred place situated to the south of 
the river Sarasvati and north of Drsadvati. People who 
live in this region really live in heaven. (Aranyakanda, 
Chapter 83, Verse 4). 

According to Pulastya even those who come into contact 
with the dust blown by thc wind from this place meet 
with auspicious end. 

2). Other details, (i) Taksaka lived on the banks of 
the river Iksumatī in Kuruksetra (Adi Parva, Chapter 
31, Verse 139). 

(ii) Kuruksetra became a sacred place as king Kuru did 
tapas there. (Adi Parva, Chapter 14, Verse 50). 

(iii) Two sons called Citrangada and Vicitravirya were 
born to Santanu of Satyavati. Once while hunting in 
a forest Citrangada met a Gandharva, whose name 
also was Citrangada. The Gandharva got angry that 
a man bore his name and so he killed Citrangada. The 
incident took place at Kuruksetra (Adi Parva, Chapter 
101, Verses 8 and 9). 

(iv) Sunda and Upasunda, who conquered all the 
worlds lived in Kuruksetra (Adi Parva, Chapter 209, 
Verse 27). i 
(v) Before the Khandava forest was burnt down 
Taksaka left the place and went to Kuruksetra and 
lived there. (Ādi Parva, Chapter 226, Verse 4). 

(vi) During their life of exilein the forest the Pāņdavas 
visited Kuruksetra (Vana Parva, Chapter 5, Verse 1). 
(vii) King Māndhātā once conducted a yajīta within 
the boundaries of Kuruksetra. (Vana Parva, Chapter 
126, Verse 45). 

(viii) The reputed sage Mudgala lived here. 


tapas. (Ādi 


(Vana 
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Parva, Chapter 260, Verse 3). 

(ix) Once a fierce fight took place here (Kuruksetra) 
between Bhisma and Para$urāma. Parag urāma wanted 
Bhīsma to accept Amba, daughter of the King of Kasi 
as his wife. - 

(See under AMBĀ). 

(x) Bhisma lay wounded on the bed of arrows here. 
(Bhisma Parva, Chapter 119, Verse 92). 

(xi) Kuruksetra had been formerly known as Samanta- 
paficaka. Since King Kuru made this place holy it 
came to be known as Kuruksetra thereafter. 

(xii) It was at Kuruksetra that the Pāņdavas and the 
Kauravas waged a fierce war and it was here that Šrī 
Krsna taught Arjuna the Gita. (Bhīsma Parva, 
Chapter 258, Verse 42). F 

(xiii) Emperor Sudargana, son of Agni, who was famous 
for his hospitality, lived here. (Anušāsana Parva, 
Chapter 2, Verse 40). 

KURUPANCALA (M) The combined name for Kuru 
and Pāūcāla in ancient India. (Bhisma Parva Chapter 
9, Verse 56). 

KURUTA. A Sage mentioned in Rgveda. He is also 
known as Rjrasva. (For details see under Ķjrāšva). 

KURUTIRTHA. A sacred place to the south of Taijasa- 
tirtha in Kuruksetra. He who takes a bath here will 
enter Brahmaloka. (Vana Parva, Chapter 83, Verse 166). 

KURUVAMSA. See under KURU. 

KURUVARNAKA. An urban area in ancient India. 
(Bhisma Parva, Chapter 9, Verse 56). 

KURUVARSA (M) The country ruled over by Kuru 
came to be called Kuruvarsam. 

KURUVINDA. An urban area in ancient India. The 

; people of Kuruvinda were called Kuruvindas. (Bhīgma 
Parva, Chapter 87, Verse 9). 

KUŠA I. A great sage of ancient India. He was as 
effulgent as burning fire. The famous Sage Visvamitra 
was born in Kuša's dynasty. (For genealogy etc see 
under Višvāmitra).. 

KUŠA II. One of the two sons of Šrī Rāma, the other, 
being Lava. 

1). Birth. To Sita forsaken by Rama a son called Lava 
was born while she was living at the āśrama of Valmiki. 
One day Sita took Lava to the stream to bathe him, 
and Valmiki, who did not know about it was upset not 
to see the child in the arama. He feared that it might 
have been eaten up by some animal, and fearing that 
Sita might die when she missed the child he created a 
child with Kuša grass and laid it where Lava was lying 
before. When Sita returned to the āšrama with Lava 
after their bath Valmiki explained the whole situation 
to Sita. Since the second child was created with Kuša 
grass he was called Kuša, and he was made the second 
son of Sità (Uttara Rāmāyaņa and Kathāsaritsāgara, 
Alankāravatīlambaka, Taranga 1). 

2) Kuša went to Ayodhyā. Šrī Rāma decided to conduct 
an A$vamedha yajfia. It was ordained that the emperor, 
who conducted a yajfia should have his wife. As Sita 
had been abandoned, Rama had no wife for the pur- 
poses of the yajfia. It was laid down that in the absence 
of the wife a statue of hers may be made with palāša 
wood. But, Vasistha decreed that a statue of Sita 
might be made with gold. The yajfia was to be held 
inthe Naimisa forest. During the triumphal tour of 
Satrughna with the yājūika horse he reached the banks 
of the river Tamasā near the āšrama of Valmiki where 
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Lava and Kuga captured the horse. Satrughna could 
not defeat Lava and Kuša, and they routed the addi- 
tional force also which arrived undcr the leadership of 
Laksmaņa to help Satrughna. Then Valmiki intervened 
aud the horse was returned to Satrughna. Afterwards, 
Valmiki, Sita and Lavakušas also attended Sri Rama’s 
yajūa where Lava and Kuša rccited the poem Rāmā- 
yana composed by Valmiki. Rama recognised the boys 
and they were made to live in Ayodhya. Thus did 
Kuša visit Ayodhya. 
The Kathasaritsagara tells the following story about 
Kuša's visit to Ayodhya. 
Valmiki duly performed the thread-wearing ceremony 
of Lava and Kuša and taught them, even in their very 
childhood, allarts and sciences including the secrets 
about divine arrows. The boys one day killed a deer in 
the aárama and worshipped with its flesh the linga, which 
Valmiki used to worship daily, and asa result of that 
the sage became ill. Sitadevi requested for penance for 
the action of her children, and Valmiki said that Lava 
should bring golden lotus flowers from Vaisravana’s 
pond and flowers of Kalpakavrksa from his garden, and 
that Lava and Kuša together should worship the 
Sivalinga with those flowers. Lava then went to mount 
Kailāsa and after killing many yaksas collected the 
flowers. On his way back he rested for some time at the 
foot of a tree. Just then Laksmana, who was on the 
look-out for a human being for the naramedha (human 
sacrifice) of Sri Rama, also reached the spot. He 
decided to take Lava captive with him, and they fought 
with each other for some time. At last Lakmana 
took Lava captive by using mohanāstra (arrow which 
makes the opponent unconscious) and took him to 
Ayodhya. Sita was pained that Lava had not returned 
yet, and Valmiki with his divine vision understood the 
reason for his absence. He deputed Kuša to Ayodhya 
to bring back with him Lava somehow or other. When 
Ku$a reached Ayodhya, Sri Rima was conducting the 
Asvamedha yajíia, and Kuša, successfully confronting a 
number of people, got into the yajūa ground. In the 
combat that ensued between Kuga and Laksmana the 
latter was defeated, as he could not defeat Kuša due to 
the greatness of Valmiki. When Sri Rama asked 
Kuša who he was he replied that he was the brother 
of Lava and that he had heard from his mother Sita 
that both of them were the sons of Šrī Rama. Rama 
was overjoyed to hear that and he covered the boys 
with kisses. Sita also was brought down from the arama 
of Valmiki, and all of them lived very happily. (Katha- 
saritsagara, Alamkaravatilambaka, Taranga 1). 
3). Kuša's reign. Following the demise of Laksmana Sri 
Rama divided the country between Kuga and Lava. A 
city called Kušāvatī was built in the Kosala Kingdom 
and Kuša was crowned King thereof. Thirtytwo out 
of the sixtyfour aksauhinis of the kings of the solar 
dynasty, four out of the eight ministers and half of the 
movable property were allotted to Kuša. Lava was 
crowned king of north Kosala where a city called 
Saravati was built for him, and the other half of the 
army, ministers etc. became his share. While Kuga and 
Lava were ruling the country thus, Sri Rama immolated 
‘himself in the depths of the river Saraya (Uttara 
Ramayana). : 
4). Kuša's successors. Descended from Sri Rama thus: 
Kusa—Aditi—Nisadha—Nabhas—Pundarika— Ksema- 


dhanva — Devanika — Rksa—Pariyatra—Vindorala— 
Vajranabha — Khagana — Vidhrti — Hiranyanabha— 
Pusya — Dhruva — Sudaršana— Agnipürna—Sighra— 
Maru. The solar dynasty was annihilated at the advent 
of Kaliyuga (Bhagavata, 9th Skandha). 

KUSA III. A king born in the Kuru dynasty. To Kuru, 
who built Kuruksetra was born a son called Sudhanva, 
and to him was born Suhotra, who became the father 
of Cyavana. Suhotra begot of another wife Girika seven 
sons called Brhadratha, Kuga, Yadu, Pratyagraha, Bala, 
Matsyakāla and Vīra. Kuša was one of the seven sons. 
(Agni Purana, Chapter 78). 

KUSABINDU. An urban region in ancient India. 

(Bhisma Parva, Chapter 9, Verse 56). 

KUSACIRA. A river the .water of which Indians of 
ancient days used to drink. (Bhisma Parva. Chapter 
9, Verse 24). p 

KUSADHARA, A river the water from which Indians 
used to drink. (Bhīsma Parva, Chapter 9, Verse 24). 

KUŚADHVAJA I. A brahmin, son of Brhaspati. Penni- 
less and poor, the brahmin once sought the help of 
King Sālva. The miserly king did not give him any- 
thing. Thereafter he began worshipping Bhagavatī 
with the object of making some money. While mcdita- 
ting upon Bhagavati a girl emerged out of his mouth. 
She was named Devavati. When she came of age an 
asura called Sambhu desired to marry her; but Kuša- 
dhvaja did not agree to the proposal. Enraged at the 
refusal Sambhu killed Kugadhvaja while the latter was 
asleep one night, But Devavati cursed and reduced 
the asura into ashes. Then she took herself to penance 
to secure Mahāvisņu as her husband when Ravana 
happened to come there, and he tried to make her his 
wife. But, she repelled all his attempts at which he 
caught hold of her by the hair. She escaped by cutting 
her hair. She then immolated herself in burning fire. 
It was this Devavati, who was, in her next life, born as 
Sita, daughter of King Janaka (Uttara Ramayana). 

KUSADHVAJA II. Brother of King Janaka, father of 
Sita. He lived on the banks of the river Iksumati. 

(Valmiki Ramayana, Balakanda, Canto 70). See under 
JANAKA I. 

KUSADHVAJA III. A King. The following story about 
him is quoted from the Skanda Purana. 

Kušadhvaja was a monkey in his former birth, and as he 

. had then performed the auspicious action of swinging 
Siva in a cradle throughout day and night, in the next 
birth he was born as King Kušadhvaja. One day the 
King abducted the daughter of the Sage Agnive$a when 
she was bathing. The Sage cursed the King into the 
form of a vulture. He was promised redemption from 
the curse that he would regain his human form on the 
day on which he helped Indradyumna. 

KUSADVIPA. One of the the seven islands. Kuša island 
is rich in pearls. (Bhisma Parva, Chapter 13). Jambū, 
Plaksa, Sālmalī, Kuga, Krauíica, Saka and Puskara are 
the seven islands (Saptadvipas). Šālmalī island has 
double the area of Plaksa. Each island, in this order, 
is twice as large as the preceding one. (Devi Bhāga- 
vata, 8th Skandha). 

Kuša island encircles the sea of Sura (Wine.) Jyotismān 
was the chief over the island. He had seven sons called 
Udbhida, Veņumān, Vairatha, Lambana, Dhrti, Prabha- 
kara and Kapila. The Subcontinents, are called by 
their names. In Kuša island, along with Daityas and 
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Dānavas, Men, Devas, Gandharvas, Kinnaras and 
Kimpurusas live. There are four castes of people there 
called Damis, Susmis, Snehas and Mandehas, all of 
them leading righteous lives. The above four castes 
form the Brahmin, Ksatriya, Vai$ya and Südra people 
in the island. There are six mountains there called 
Vidruma, Hemagaila, Dyutimān, Puspavan, Kušešaya 
and Harimandira. ‘There are also seven rivers there 
called Dhūtapāpā, Siva, Pavitrā, Sammati, Vidyut, 
Ambha and Mahi. These rivers annihilate sins. There 
are also other small rivers there. There isa Kusastamba 
(a cluster of Kuga grass) in the island. The stamba 
which glows like fire illuminates the island by its 
light and lustre. (Bhāgavata). The Kuša island is 
encircled by the Ghrta ocean. (Visnu Purana Part II, 
Chapter 4). 

KUSADYA. A Kingdom in ancient India. (Bhisma 
Parva, Chapter 9, Verse 44). 

KUSALA. A holy place near mount Krauīca. (Bhisma 
Parva, Chapter 12, Verse 21). 

KUŠALAVA (S). Kuša and Lava, the two sons of Sita. 
(For details see under Kuša). 

KUSALYA. A holy place in ancient India. (Bhisma 
Parva, Chapter 9, Verse 4 ). 

KUSAMBA I. The third son of Uparicaravasu. Kušāmba 
is also known of Manivaha. Vasu had five sons called 
Brhadratha, Kušāmba, Māvella, Yadu and Rājanya. 

KUSAMBA II. 

1) General. A son of Kuša. The city he built was 

. called Kaušāmbiī. (See under Kuša). 

2) Other information. (i) Ku$àmba had a daughter 
called Carvangi, who was married by Bhadraírenya, 
the solar King. (Brahmanda Purana, Chapter 2). 

(ii) Two sons, Sakra and Gadhi were born to Kušāmba 
and to Gādhi.was born a daughter, Satyavatī. Vi$vā- 
mitra was Gādhi's son. (Brahmanda Purana, Chapter 
57). 
This statement is not quite correct. Certain other 
Puranas maintain that Gadhi, the father of Višvāmitra 
was the son of Kušanābha, who was the, son of Kusika 
and brother of Ku$amba. (See under Kušanābha). 

KUSANABHA. A son born to Kuša of Vaidarbhi. (For 
Genealogy see under Vi$vamitra). Sage Kuga had four 
sons, namely Kušāmba, Kušanābha, Asürtarajasa and 
Vasu, and Kušanābha built Mahodayapura and lived 
there. One hundred daughters were born to him of his 
wife Ghrtācī. Vāyubhagavān once asked the girls to 
marry him at which proposal they laughed at him in 
derision. He cursed them and made them hunch-backed 
ugly women, and Kušanābha felt very sorry about 
this cruel fate of his daughters. 

'To Somada, daughter of a Gandharva woman called 
Ūrmilā, had been born a son, Brahmadatta, due to the 
mental power of the sage Cūli. Kušanābha gave in 
marriage his hundred daughters to Brahmadatta, and 
they were cured of their hunch at the touch of Brahma- 
datta and became their previous beautiful selves. 
Kušanābha conducted the yajfia called Putrakāmesti, 
and Kuša, who was so pleased by the yajíia blessed him 
to have a son called Gadbi. Viívamitra was the son 
of this Gadhi. Visvamitra had also a sister Satyavati, 
whom Ķcīka wedded. (Vālmīki Rāmāyaņa, Bālakāņda, 
Cantos 32-35). 

KUSAPLAVA (KUSAPLAVANAM). A holy place. He 
who bathes and spends three nights there will derive 
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the benefits of an aSvamedha yajña. (Bhisma Parva, 
Chapter 12, Verse 21). It was here that Ditidevi, wife 
of Kasyapa did tapas for a son who would be equal to 
Indra. Again it was here that Indra entered into the 
womb of Diti and cut into pieces the child in the 
womb. Kušaplava became famous because of the above 
happenings. (Vālmīki Rāmāyaņa, Bālakāņda, Canto 
46 


KUSASTAMBA. A sacred centre in the Kuša island. 
He who bathes here attains a place in heaven surround- 
ed by Deva women. See under Kušadvīpa. (Anušā- 
sana Parva, Chapter 25, Verse 28). 

KUSASTHALI. The ancient name of Dvārakāpurī; 
an island. It was emperor Revata, son of Ānarta, the 
grandson of Vaivasvata Manu, who first built a city in 
Kušasthalī and ruled the country. Their genealogy: 
Descended from Visņu thus: Brahma—Marici—Ka£yapa 
—Vivasvān—Vaivasvata Manu—Šaryāti (Sayyati)— 
Anarta—Revata. Certain Purāņas state that it was 
Anarta, who first built forts at Ku$asthalī. It would not 
be incorrect to say that Anarta built forts in this city 
first founded by his son Revata. The city was sunk in 
the sea after a few years. Afterwards the region re- 
mained as a forest for long years. It was later on that 
Sri Krsna built Dvaraka there. Following Krsna's 
death the Yadava dynasty got .annihilated and the 
region was again swallowed by the ocean. Dvārakā is 
believed to have been an island situated in the sea to 
the west of Gujarat. Even today there is a place called 
Dvārakā on the coast of India to the west of Gujarat. 
(Devi Bhagavata, 7th Skandha and Bhāgavata, 10th 
Skandha). 

KUSASVA. An Iksvāku King son of King Sahadeva 
and father of King Somadatta. (Valmiki Ramayana, 
Balakanda, Canto 47). 

KUSAVAN. A deep region in the lake called Ujjānaka 
near Manasa lake. (Vana Parva, Chapter 130, Verse 


18). 

KUSAVARTA I. Son of King Rsabha, Kušāvarta had 
nineteen brothers, viz. Bharata, llavarta, Brahmāvarta, 
Āryāvarta, Malaya, Bhadraketu, Sena, Indrasprk, 
Vidarbha, Kikata, Kavi, Hari, Antariksa, Prabuddha, 
Pippalāyana, Avirhotra, Dramida, Camasa and 
Karabhajana. (Bhagavata, 5th Skandha). 

KUSAVARTA II. A holy place in ancient India. 
(Anu$asana Parva, Chapter 25, Verse 13). 

KUSAVATI. Acityin Devaloka, where the Devas 
once conducted a mantra yajíia. It was on his way to 
participate in this yajfia that Agastya cursed Kubera 
and his attendant Maņimān. (Vana Parva, Chapter 
161, Verse 54). 

KUSESAYA. One of six great mountains in the Kuša 
island. Durdharsa, Dyutiman, Puspavān, Kuéefaya, 
Kumuda and Hari are the six mountains. (Bhisma 
Parva, Chapter 12, Verses 10 and 11). 

KUSIDA I. A sage belonging to the order of Vyāsa's 
disciples. (Bhagavata 12th Skandha). 

KUSIDA II. To live on the interest of money lent to 
others. Agriculture, breeding of cows, commerce and 
Kusida are the professions ordained for brahmins in 
emergency. (Agni Purāņa, Chapter 152). 

KUSIKA I. A very famous monarch in the Puru dynasty. 
He was the grandfather of Visvamitra and father of 
Gadhi. 

«2 
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1) Genealogy. Descended from — Mahàvisnu thus; 
Brahma - Atri - Candra - Budha - Purūravas - Āyus - 
Nahusa - Yayáti - Puru - Janamejaya - Prācinvān - 
Pravira - Namasyu - Vitabha;a - Sundu - Bahuvidha- 
Samyati - Rahovadi - Raudrāšva - Matināra - Santu- 
rodha - Dusyanta - Bharata - Suhotra - Brhatputra - 
Ajemidha - Jahnu - Balākā$va - Ku$ika. 

2) Indra as son. Kušika began tapas for a son who 
would be egual to Indra and could not be killed by 
others. Pleased with his tapas Indra voluntarily took 
birth as Kušika's son. Gadhi was that son; in fact he 
was an incamation of Indra. (Santi Parva, Chapter 
49). 

KUŠIKA II. A sage who_ came to see Pramadvarā 
who died of snake poison (Adi Parva, Chapter 8, Verse 
25). On his way to Hastinapura he saw Sri Krsna. 
(Udyoga Parva, Chapter 83, Verse 27). 

KUSIKASRAMA. A holy àérama on the banks o. 
the river Koši where the sage called Kusika is believed 
to have lived. (Vana Parva, Chapter 84, Verse 131). 

KÜSMANDAKA. A prominent serpent. (Ādi Parva, 
Chapter 35, Verse 11). 

KUSTUMBURU. A Rāksasa in  Kubera's 
(Sabha Parva, Chapter 10, Verse 16). 

KUSUMA. One of the five attendants given to Skanda- 
deva by Dhata. Kunda, Kusuma, Kumuda, Dambara 
and Adambara were thc five attendants. (Salya Parva, 
Chapter 45, Verse 39). 

KUSUMBHAPARVATA. One of the mountains around 

Mahāmeru. (Devi Bhāgavata, 8th Skandha). 

KUSUMBHI. A forest near Dvārakā. (Sabha Parva, 
Chapter 38). 

KOUTA. One ofthe pugilists deputed by Kamsa to kill 
Sri Krsna and Balarama when they went to Mathura 
to witness the dhanuryajfia. Canara, Mustika, Sala 
and Kosala were the other prominent pugilists deput- 
ed by Kamsa for the purpose. (Bhagavata, 10th 
Skandha). 

KUTAPA. After-noon, considered to be auspicious for 
performing obsequies. The offerings made to Pitrs at 
Kutapa are the best. (Adi Parva, Southern tcxt, 
Chapter 93). 

KUTHARA. A prominent naga. He was present among 
the nāgas, who went to receive Balabhadra when he 
went, in the form of naga, into the sea. (Mausala 
Parva, Chapter 4, Verse 15). 

KUTHARA. A nāga born in Dhrtarāstra's family. It 
was burned to death at the serpent yajūa of Janame- 
jaya. gee Parva, Chapter 57, Verse 15). 

KUTILA. See under Parvati. 

KUTSA. Son of a Rājarsi called Ruru. Kutsa is 
mentioned with reference to Indra in many places in 
the R gveda. 

KUTTALA (M). Seat of a famous Siva temple in 
South India, originally a Visnu temple. There isa 
story about its conversion into the present Siva temple 

as follows :— 
Agastya, on his journey to the south, reached Tirukku- 
tralam (Kuttālam) in the Tirunelveli Zilla on the 
southern borders of Tamil Nadu. The temple there was 
dedicated to Visņu, and the Vaisnavas (devotees of 
Visnu) prevented Agastya from entering the temple 
with ashes on his forehead. At once he transformed 
himself into a devotee of Visnu, and was permitted 
entry into the temple. As Visnu wanted to show the 


cs 


court. 
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world that he and Šiva were one and the same, 
and also the greatness of Agastya, the idol of Visnu 
was all on a sudden changed into a Šiva Linga. Since 
then the temple has remained a Šiva Temple. 
(Skanda Purāņa). 

KUVALAYAPIDA. Name of the elephant posted at 
the gates of Mathurāpurī to kill Sri Krsna and 
Balabhadrarama, who went there to witness the 
dhanuryajūa. But, they killed the elephant. 

Rangadvāram samāsādya 
Tasmin nāgamavasthitam / 
Apagyat Kuvalayāpīdam 
Krsņo s mbasthapracoditam 
(Bhāgavata, Dašama Skandha, Chapter 48, Verse 2). 

KUVĪRĀ. A river. (Bhīsma Parva Chapter 27). 

KUYAVA. An asura referred to in the Rgveda. 
(Rgveda, Mandala 1, Anuvaka 15, Sūkta 104). 


L 


LA (a) This letter means the Creator. (Chapter 348, 
Agni Purana). m 

LABDHANASA. See under Paūcatantra. 

LAGHUPATANA. A crow, a character of the story- 
book, ‘Paficatantra’. (See under Paiicatantra). 

LAJJA. One ofthe thirteen daughters of Daksapraja- 
pati. The other daughters were, Sraddha, Laksmi, etc. 
(Chapter 7, Arhša 1, Visnu Purana). 

LAKSAGRHA. The house oflac (a kind of red dye). 
(See for details under Arakkillam). 

LAKSANA I. Daughter of Duryodhana. 
Sāmba. (See for details under Sāmba). 

LAKSAŅĀ II. A celestial maiden. This maiden took 
partin the birth day celebrations of Arjuna. (Šloka 
62, Chapter 122, Ādi Parva, M.B.). 

LAKSANA (LAKSMANA) III. One of the eight queens 
of Sri Krsna. Laksaņā was the daughter of Brhatsena, 
King of Madra. (Srsti Khanda, Padma Purana). Sri 
Krsna got ten sons of her some of whom are Praghosa, 
Gātravān, Simha and Bala. (10th Skandha, Bhaga- 
vata). 

LAKSMAŅA. Son born to Dafaratha of Sumitra. 

1) Short history. Since details about Laksmana are 
included in the story under ‘Rama’ only a short 
description is given below : 

Daéaratha, King of Ayodhya had three wives, 
Kausalyā, Kaikeyī and Sumitrā. To obtain children 
Dašaratha performed a sacrifice named Putrakāmesti 
requesting the great sage Rsyašrīga to officiate at the 
ceremony. At the close of the ceremony a divine 
person rose up from the sacrificial fire with a pot of 
pudding and all the three wives became pregnant by 
eating the same. Kausalyā gave birth to Sri Rama, 
Kaikeyi to Bharata and Sumitra to Laksmana and 
Satrughna. Laksmana was an incarnation of Ananta 
and so Rama and Laksmana had more attachment to 
cach other. 

Viívàmitra once took Rama and Laksmana to the 
forests to give protection to the sages against the 
demons who gave them trouble. In the course of that 
Vigvamitra took them to the Svayarhvara held at the 
court of Janaka andj|$ri Rama married Sita and 
Laksmana married Urmila, 
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When the coronation of Šrī Rama was about to take 
place, Kaikeyi demanded of Dašaratha, on the strength 
of the two boons granted to her on a previous occasion, 
to send Šrī Rāma to the forests for fourteen years and 
crown Bharata her son as King. Da$aratha was 
compellcd to accede to her request and so Sri Rama 
went to the forests. Sita and Laksmana accompanied 
him. Laksmana during the fourteen years of their 
exile followed his brother Rama like a shadow. 
Laksmana cut off the breasts and nose of Šūrpaņakhā, 
the demoness who madc amorous ovcrtures to. them. 
Laksmana acted promptly and bravely when the 
notorious trio, Khara, Düsana and  Triéiras attacked 
them and he was responsible for the slaughter of the 
three. Rāvaņa, coming to know of that, carried away 
Sità to Lanka. 

Grief-stricken, Ràma and Laksmana roamcd about in 
the forests searching for Sītā. At last they came to 
Sugriva with whom they made an alliance. Ràma and 
Laksmana got back for Sugriva his kingdom of 
Kiskindhā and Sugriva in return helped Ràma and 
Laksmana to fight Ravana. Accompanied by an army 
led by Sugriva Ràma and Laksmana went to Lankà 
and defeating Rāvaņa took back Sītā to Ayodhyā. Šrī 
Rama was crowned King and Laksmana helped his 
brother in his duties. When there arose a scandal 
about Sita from the people, Sri Rama asked Laksmana 
to take Sita away to the forest and leave her there. In 
the ASvamedha conducted by Šrī Rama, Laksmana 
led the sacrificial horse and the horse was blocked and 
captured by Lava and Kuša and Laksmana fought 
against them. : 
When the purpose of the incarnation of Rama was 
over, god of Death in the garb of a sage approached 
Sri Rama for a private talk. Rama and the sage were 
closcted in a room and Laksmana was asked to keep 
watch over the door with instructions not to allow 
anybody inside. After some time sage Durvasas 
came there and Laksmana entered the room to give 
his brother the information of his arrival, Rama was 
angry and abandoned Laksmana and, feeling repen- 
tant later, Sri Rama jumped into the river and drowned 
himself before a huge crowd of weeping subjects. 
Laksmana immediately ended his life by drowning 
himself at the same place where his brother did so. 

2) Birth. Laksmana was born on the day of Āšlesā 
in the lagna of Karkataka. (Sloka 15, Chapter 18, 
Bala Kànda, Vālmīki Rāmāyaņa). 

LAKSMAŅA II. A very brave son of Duryodhana. He 
was a great archer. The 
following information about him. 

(i) In the great battle Abhimanyu defeated this 
Laksmana. (Sloka 32, Chapter 73, Bhisma Parva). 

(ii) Laksmana fought against Ksatradeva. (Sloka 49, 
Chapter 14, Drona Parva). 

(iii) Abhimanyu killed him in the battle-field. (Sloka 
17, Chapter 46, Drona Parva). 

(iv) After the great war when once, at the request. of 
Kuntī and Gāndhārī, Vyāsa by his yogic powers 


arrayed the dead warriors for Kuntī and Gāndhārī to 
see, this Laksmaņa was also among them. (Šloka 11, 
Chapter 32, Āsramavāsika Parva). 

LAKSMAŅĀ. One of the queens of Sri Krsna. 


(Chapter 33, Sabha Parva, Dāksiņātyapātha). 
LAKSMI I. Consort of Mahavisnu. 
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1) Origin. Devi originated from the left side of 
Paramatma (Supreme Being). The beautiful Devi by 
a command from the Supreme Being divided herself 
into two enchanting damsels both equal in figure, 
splendour, age, majesty, adornment and love. One of 
these was Laksmidevi and the other Radhadevi. That 
born of the left was Rama and that of the right, Radha. 
Rādhā wedded herself to the two-handed Šrī Krsna 
and Laksmi also wanted the same person and so Bhaga- 
van himself becamc two, Sri Krsna from the left side 


as a two-handed person and as  four-handed 
Visnu from the right side. (9th Skandha. Devi 
Bhagavata) . 


2) Different incarnations of Laksmi. Laksmi had many 
incarnations and she had been on earth in different 
forms at different times. They are given below: 

(i) Birth from the ocean of milk. Once the Devas 
became aged and afflicted with rugosity and 
grey hairs by a curse of Durvasas. Indra lost his 
majesty and was ousted from Svarga. Svargalaksmi 
deserted Devaloka and went to Vaikuntha and merged 
with Mahalaksmi. | 

The Devas were greatly aggrieved on account of this 
plight of theirs and they went to Satyaloka and 
appealed to Brahma to find a solution to their difficult- 
ies. Brahma was helpless in the matter and so they 
all together went to Vaikuntha and represented their 
grievances before Mahavisnu. Visnu smiled and told 
Mahālaksmī thus: “You go and be born as Ksira- 
sāgarakanyakā using a paft of your inherent power 
and do give relief to the Devas." Accordingly when 
the Devas conducted the churning of the ocean of milk 
(Ksīrābdhimathana) Mahālaksmī, the goddess of 
beauty, wealth and prosperity arose from the ocean as 
Ksirasagarakanyaka (Daughter of the ocean of milk) 
and blessed the Devas and put a Vanamālā (garland 
of wild flowers) on Mahavisnu. The Devas got back 
all their lost wealth and prosperity and they, on going 
to Devaloka, worshipped Laksmidevi properly. (9th 
Skandha, Devi Bhagavata). m 
(ii) Mahālaksmī was born as a mare. (See unde 
Ekavira, Para 2). 

(iii) Mahālaksmī was born as the Tulasi plant (Holy 
Basil. (See under Tulasi.) 

(iv) Mahalaksmi was born as Sita and Vedavati. (See 
under Sita). 

(v) Other births : Mahālaksmī was born as a daughter 
to the sage Bhrgu of Khyāti. When Mahāvisņu 
incarnated as Sürya, Laksmi rose up from the lotus. 
When Visnu became Parašurāma,  Laksmi became 
the earth. When Mahavisnu incarnated as Šrī Rama, 
Laksmi became Sita and when Visnu was born as Krsna 
Laksmi became Radha. Thus whenever and wherever 
Mahavisnu changed his form, Mahālaksmī also chang- 
ed hers to form part of the changed life. (Chapter 9, 
Arhga 1, Visnu Purana). 

3) Mahālaksmī cursed Visnu. Once Mahalaksmi cursed 
Mahavisnu, her husband, that his head would drop off 
from his body. (See under Cital). 

4) Two forms of Laksmī. Mahālaksmī has two forms, 
Visnu-priyā Laksmī and Rājyalaksmī. The formēr is the 
embodiment of chastity and virtuousness. The latter 
goes about courting Kings. Rajyalaksmi is fickle and 
unsteady. This Laksmi enters all places where virtue 
and charity are found and as soon as these two vanish 
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from any place Rājyalaksmī will also vanish from that 

place. : 

5) Laksmī in cow-dung. The people of Bharata consider 
cow dung as very sacred and there is a story in the 82nd 
Chaptcr of Anu$āsana Parva as to how cow-dung be- 
came so sacred : 

Once a herd of cows was grazing in a large grassy ground 
when Laksmi happened to pass that way. Mahālaksmī 
was pleased at thé cows and bade them ask for any boon 
they wanted. ‘The cows were prosperity incarnate and 
contented and they rejected the offer of Laksmi and 
when pressed again by her, said that they would like to 
have prosperity deposited in their dung also. Maha- 
laksmī did so and so even today it is believed that the 
cowdung is embedded with prosperity. 

6). Other details : 

(i) Laksmi stays in the court of. Kubera. (Sloka 19, 
Chapter 10, Sabha Parva). hal 

(ii) Mahālaksmīis installed in temples-as an idol carrying 
a lotus in her right hand and a Bilva fruit in her left 
hand. (Chapter 50, Agni Purāņa). 

(iii) Laksmidevi stays in the court of Brahma also. 
(Šloka 41, Chapter 11, Sabhā Parva). 

LAKSMĪ II. A daughter of Daksaprajāpati. Shc was 
married to Dharmadeva. (Sloka 14, Chapter 66, Adi 
Parva). 

LAKSMIDASA. A Sanskrit poet who was the author 
of Šukasandeša. 


1). Birth. He was born in the former state of Cochin in 
Karingāmpilly Mana. This Mana (house) was near the 
temple of "I'rppütamangala in Vellàrappilly in Cochin 
(Kaņayannūr taluk). The Karingāmpilly Mana was 
bearing the position of Taliyatiri in the village of Irāņik- 
kula. It is over two hundred years since that Mana 
became extinct. (The houses of Namboothiri brahmins 
arc called Manas). 

2) It is believed that the famous ‘Sukasandega’ was 
written in 112 M.E. There is one set of historians 
who hold that it was written in 666 A.D. But the fam- 
ous scholar and poet Ullūr states with authority that 
it was written in the 10th or 11th century A.D. d 
2* Stories about this poet. As usual there are legends 
regarding this poet also, That the poet was a very 
dull boy in his childhood and that he became bright 
and brilliant by the. blessings of his guru is one legend. 
After writing his SukasandeSa the poct went on a 
pilgrimage in South India. One night he came to a 
brahmin’s house but was not given any food or a place 
to sleep. He slept in an open veranda on the outside. 
He was lying awake when he heard his ‘Sukasandeéa’ 
being read inside by a few people. At a stage they were 
not able to follow the import of a verse when Laksmi- 
dasa shouted the meaning from outside. A door 
opened and a voice enquired in Tamil “Are you 
Karingāmpilly ?" When he said yes they were extremely 
happy and took him inside and treated him with 
respect. 


4) Works. No major work other then Sukasande£a has 
been found. Two small poems are available. 


Šukasandeša has been written on the modcl of the 


famous Meghasandeša of Kālidāsa. Many commentaries ` 


on this have come to light; of these the one written by 
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Manavedan Raja of Kozhikode Palace named Vilāsinī 
is the best. Other commentaries named Varavarnini, 
Cintatilaka and Vyākrti are also worth mentioning. 

LALABHAKSAM. A hell. (Sce under Kāla I). 

LALAMA. A division among liorses. The white patch on 
the forehead of a horse is also called Lalima and so 
horses with lalāma are called Lalāmas. (Šloka13, Chap- 
ter 13, Drona Parva). 

LALATAKSA. A country of ancient India. The King of 
this country was present at the yajña of Yudhisthira with 
very many valuable presents. (Sloka 17,. Chapter 51, 
Sabhā Parva). . 

LALITĀ. See under PUNDARIKAMUKHA, | 

LALITA. A Gandharva. This Gandharva was born by 
a curse and by observing a vrata called Kamada Ekaédasi 

* he obtained relicf from the curse and became Gandharva 
again, (Uttara Khanda, Padma Purana). 

LALITAKA. An ancient holy place of Bharata. If one 
bathes in a sacred pond there, one will be free from sins. 
(Sloka 34, Chapter 84, Vana Parva). 

LALITTHA. A country of ancient Bharata. The people 
of the place were called Lalitthas. ‘They fought on the 
side of the Kauravas in the great battle. Lalitthas boast- 
ed that they would kill Arjuna in the big battle. The 
King ofthe Lalitthas attacked Abhimanyu. Arjuna 
killed them all in the battle. (Sloka 47, Chapter 5, 
Karna Parva). 

LAMBA. A daughter of Daksaprajāpati. Asikni wife of 
Daksaprajāpati got a hundred daughters and ten of them 
were married to Dharmadeva. Lamba was one of therm. 
(Chapter 15, Ariīsa 1, Visnu Purana). 

LAMBANI. A follower of Subrahmanya. (Sloka 18, , 
Chapter 46, Salya Parva). 

LAMBAPAYODHARA. A follower of Subrahmanya. 
(Sloka 21, Chapter 46, Salya Parva) 

LAMPAKA. A place of Purāņic fame. In the great epic 
battle the people of Lampaka fought on the side of the 
Kauravas. They attacked Sātyaki and he destroyed the 
Lampākas. (Sloka 42, Chapter 121, Drona Parva). 

LANGALĪ. A celebrated river of Purāņic fame. This 
river worships Varuna in the form ofa Devi. (Sloka 
22, Chapter 9, Sabha Parva). 

LANGHATI. A river of Purāņic fame. This river sits in 
the.court of Varuna and worships him, 

LANKA, The kingdom of Ravana. 

1) Origin. It is believed that the present island of 
Ceylon was the Lanka of the Puranas, the city of 
Ravana. This city of Lanka was situated on the top of 
the mountain Trikūta. This Trikūta was a peak 
of Mahāmeru. Because of a fight between Vāsuki 
and Vayubhagavan this peak broke away from 
Mahāmeru and fell into the ocean. (Sec Para 5 under 
Kubera). 
2) History. Višvakarmā constructed a magnificent city 
on the top of the mountain  Triküta for the use of 
Kubera. Kubera lived there adored and worshipped by 
all. One day Kubera travelled by air in an aeroplane of 
his. Kaikasi, mother of Ravana saw that and she became 
jealous. She called her son to her side and said that 
at any cost the city of Lanka on the mount Trikūta 
should be captured and given to her. Ravana along 
with his brothers went to the Himalayas and ari 
nenance there and obtained several boons from Siva. Then 
āvaņa conducted a victory march as an arch-opponen 
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of all living forces and drove away Kubera from Larika 
and took possession of Lanka as the place of his abode. 
He took along with him all the demons residing in 
Pātālaloka. 

3). The design of Laikā. Višvakarmā, the celebrated 
architect designed the beautiful Lanka and the supreme 
building ability of Maya brought into form the enchant- 
ing city. On the top of Triküta was the all important 
Navaratnaírüga and on a spacious plateau on its top 
stood the majestic city of Lanka. In the centre was the 
ten-storeyed palace of Ravana and around it in cight 
different places stood the ninc-storcyed buildings of the 
grcat ministers of Ravana. The nine edifices were like 
the Navagrahas (nine planets) of Lanka. Each of the nine 
edifices was built with one of the nine gems and the royal 
palace in the centre was built by using all the nine gems. 
Even the sun avoided passing over these buildings and 
changed his path cithera bit to the north or to the 
south making what is known as the Daksinayana and 
Uttarāyaņa. (Yuddha Kanda, Kamba Ramayana). 
4). No sand in Laikā. The ancient belief is that there is 
no sand in Laika The fourth taranga of Kathamukha- 
lambaka of Kathāsaritsāgara gives a story relating to the 
reason for this belief. . 
Garuda {lew to Devaloka to bring Anpta (ncctar) to 
redeem liis mother from her servitude to his step-mother. 
On his way he took an elephant and tortoise from near 
the 4$rama of Kaš$yapa for his food. He sat on a huge 
banyan trec to cat them, On the ground below the 
Bālakhilyas were performing penance. The branch on 
which Garuda sat with his food sagged and before it 
broke Garuda took away the elephant and tortoise 
and deposited them on the mountain Gandhamādana 
near the ocean. The branch broke and fell into the ocean 
and the city of Lanka was built on the branch and that 
was why the ancient people belicved there was no sand 
‘in Lanka. 

5). Other details. 

(i) Sahadeva sent Ghatotkaca to collect tribute from 
the King of Lanka for the Rájasüyayajfia of Dharma- 
putra. (Chapter 31, Dāksiņātyapātha). 

(ii) The people of Laika attended the Rājasūyayajita of 
Dharmaputra and took charge of serving rice in the 
feast. (Sloka 23, Chapter 53, Vana Parva). 1 
(iii) Hanūmān once burnt the city of Lankā with a fire 
from his tail. (Sce under RAMA). 

(iv) It was Brahinà who gave Lanka at first to Kubera. 
(Sloka 16, Chapter 274, Vana Parva ). 

(v) After the death of Ravana, Vibhisana was crowned 
the King of Lanka (Sloka 5, Chapter 291, Vana Parva). 
LANKĀLAKSMĪ. A Devi who was relieved of her curse 
by a hard stroke of his hand by Hanümàn. 

1). How she came to Lankā. Lankālaksmī was Vijaya- 
laksmī in her previous birth. She was the watch-girl of 
the treasury of Brahmā and one day finding her negli- 
gent of her duties Brahma cursed her “Go to the carth 
and be the watch-girl of the palace-gate tower of 
Ravana’. She begged for relief and Brahma said, **Dur- 
ing the incarnation of Visnu as Rama his wife Sita will 
be carried away by Ravana aud Hanūmān will come in 
search of her to Lanka. You will then block the way of 
that mightly monkey and he will then strike you down 
by a fierce blow of his hand. You will be then released 
from the curse and come back to me.” ` 
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Vijayalaksmi accordingly was born in Lanka’ and 
became tlie watch-girl of Rāvaņa's palace. 

2) Release from the curse. Hanümàn coming to Lanka 
in search of Sita tried to find an opening through 
which to enter Latika. Then he saw a huge tower-gate 
on the northern side of the mountain ^ Suvclagiri. 
When he reached the gate he found it closed. "The 
mighty monkey beat hard on the door and the strong 
door burst into two and fell on to the floor. Instantly a 
ferocious woman of enormous size rushed to the gate 
with a piercing roar and blocked it. Hanūmän found 
the situation dangerous and so gave her a powerful 
blow and felled her. She then very politely asked 
Hanümàn who he was and Hanūmān revealed his 
identity and told her the purpose of his visit. Lankà- 
laksmi then took leave of Hanūmān and leaving 
Lanka went to Sri Rama and worshipped him. Raima 
blessed her and she returned to Satyaloka and started 
doing her duties as before. (Sundara Kanda, Kamba 
Ramayana). 

LAPETIKA. A holy place. If a man visits this place 
he would get the benefit of conducting a Vajapcya 
yajūa. (Sloka 15, Chapter 58, Vana Parva). 

LAPITA. The second wife of a sage called Mandapāla. 
(Sce for details under Mandapāla). 

LATA. A celestial maiden. She was the companion of 
another Devi of name Vargā. Though she became a 
crocodile by the curse of a brahmin she was set free 
by Arjuna. (See under Paícatirtha). 

LATA. A particular division of the Ksatriyas. Because 
a set of the Ksatriyas showed jealousy towards the 
Brahmins they became Lātas. (Sloka 17, Chapter 35, 
Anušāsana Parva). 

LATĀVESTA. A mountain situated on the southern 
side of Dvārakā. It had five colours and so rcsembled 
the Indracāpa. (Chapter 33, Dāksiņātya Pāļha, Sabha 
Parva). 

LAUHITYA I. A country of Puranic fame. This 
country of out-castes was conquercd by Bhima and he 
took from there different kinds of diamonds. (Sloka 
26, Chapter 30, Sabha Parva). 

LAUHITYA II. A sacred place constructed by the 
powers of Sri Rama. If one bathes'in a pond there onc 
would become golden in colour. (Sloka 2, Cliapter 
85, Vana Parva and Chapter 25, Anu$asana Parva). 

LAVA. A son of Sita. (Sec under Kuga II for more 
details) . 


LAVAŅA (M). A hell. (See under Kāla I). 


LAVANA I. A demon. He was the son of a demon 
called Madhu. Madhuvana on the banks of the river 
Kālindī was the abode of this demon. This demon was 
a great oppressor of the Devas and Satrughna had to kill 
him. Satrughna then constructed a beautiful city there 
and lived there. In recognition of the increasing pros- 
perity of the city it was named Madhurā. After the 
death of Satrughna his two sons lived there. (4th 
Skandha, Devi Bhāgavata). : 

LAVANA II. A King who was a grandson of Hari$- 
candra. ‘He once conducted a Rājasūya in his 
imagination and became a  Candila. {story in 
Jiiānavāsistha). This story was narrated to Sri: Rama 
by Vasistha to teach him the truth that man does not 
realise that this whole universe is an illusion only 
because of his ignorance. 
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Lavana was the King of Uttarapindava, a country of 
great fame. He was the grandson of Harišcandra and 
wished to earn fame by performing a Rājasūya yaga 
as Harišcandra had done. Lavana decided to perform 
the yaga in his mind only. He made grand prepara- 
tions for the yajfia. He invited the Rtviks and after 
invoking the devas inflamed the sacrificial fire. For onc 
year he observed yāga like that and in the end gave 
gifts to the brahmins and the poor. It was all an 
imaginary performance that the King. had in the 
course of a single day when he indulged in a reverie. 
In the evening as usual he continucd his day to day 
duties. 


One who performs Rājasūya will have to bear woes and 
sorrows for a period of twelve years and since Lavana 
had performed it mentally, Indra sent his agent to 
give Lavana worries mentally. Indra's agent appeared 
in the court of King Lavana in the guise of a magician. 
'The magician bowing before the King with awe said, 
“Lord, I shall show you a magic. See it sitting on 
your throne. It will be as astounding as if seeing moon 
rise on the earth”. 


Saying this the magician took a bundle of peacock- 
feathers and waved it against the face of the King. 
That bundle was capable of producing different 
objects and visions. The King fixed his eyes on the 
several glittering spots on the feathers and soon he 
sawa relative of the Saindhava King approaching the 
court. Behind him was a beautiful horse. Holding the 
horse by the reins the new-comer addicssed the 
King thus. “Lord, this horse is as good as Uccaisáravas 
and it has been sent by the King of Sindhu to be 
presented to you. Best things should be given to the 
best people and only then the value of the thing 
would be correctly understood." The magician who 
was Standing near-by supported the statement of the 
new-comer. He said “Lord, what he says is true. This 
horse has wonderful powers. Take a tour of all the 
worlds riding on this horse". The King sat staring at 
the horse and he sat thus for an hour and a half. The 
entire court was perplexed. 

After somc time the King awoke from his meditation 
and looking at his courtiers in wonder he said thus 
“I shall tell you what happened to me during the 
short period I was sitting in meditation. While I was 
looking at the peacock feathers of the magician I felt 
a desire to go hunting riding on this horse. So I went 
to the forest alone riding on this horse. Very.quickly 
the horse took me a long distance deviating from the 
main path and I soon found myself in the dark depths 
of a huge forest. By the time we reached that forest 
my mind and body were equally tired and still we 
went on moving till evening came. Somehow we 
crossed the forest and reached Jangala. There I found 
a cluster of lemon trees and to ease my body I caught 
hold of a creeper hanging from one of the lemon trees. 
As I did so, to my horror, I found the horse running 
away from me and leaving me alone. Tired by the 
day's travel I sat at a placc and dozed. Darkness was 
creeping in and soon the whole place was in complete 
darkness. It was very cold also. Somehow I spent the 
nigat and when morning came, with hopes I walked 
around the place. The place was still and no living 
thing was in sight. As I roamed about I saw a forest- 
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girl coming with a pot of ricc. I approached her and 
asked for some rice. She did not pay any attention to 
my request and moved on. I followed her and she 
said she would give me rice if I promised to marry 
her. In despair I agreed to her condition and she was 
pleased with my reply. She gave me half of the rice 
and curry she was carrying to her father and also some 
lemon-juice to drink. After taking that food I rested 
for a while. 

Her name was Hārakeyūrī. As soon as her father 
came from the fields she told him cverything. The 
caņdāla was immensely plcased to hear about our 
marriage and all of us went to their hut. The scene I 
saw at the hut was astonishing. At one place was the 
flesh of boars, horses, fowl and crows in a hcap and on 
the intestines of animals hanging from ropcs sat birds 
pecking at them. In the hands of children there were 
pieces of raw meat and flies hovered round them. The 
hut presented a disgusting atmosphere and yet I 
entered and sat on a leaf and my marriage with 
Hārakeyūrī was conducted there. The celcbrations of 
the marriage lasted for seven days and all these days 
people danced and shouted amidst loud noises of 
drumming in a hilarious mood of drunkenness. 

Eight months passed by very soon and Hārakeyūrī 
became pregnant. She delivcred a «girl first and soon 
we had two or three childreu more. I had to do many 
cruel and nasty deeds to feed my family and gradually 
I became old. My hair became grey. 

At that time there occurred a great famine and those 
residing in the forests were put to great trouble. There 
was no water to drink as all ponds and lakes went 
dry. Some of us migrated to the vicinity of the 
Vindhya mountain where thcre werc plenty of water- 
fountains. A few committed suicide. We also left the 
place and started walking, taking the children also 
along with us. Aftcr some time we sat under a palm 
tree completely exhausted. My wife began to wecp 
profusely. She then kissed her children and lay down 
and started sleeping. Thirsty and hungry my children 
lay there awaiting death. Unable to witness the scene 
I jumped up from there deciding to commit suicide 
myself. Suddenly my vision faded and I was able to 
see this court and you all. This is the work of that 
magician”, 

The courticrs sat dumb-founded at the incredible 
story of the King. Suddenly the magician disappeared. 
The magician after making the King expericnce the 
woes of twelve years in a very short time left for the 
court of Indra. 

Next morning King Lavaņa in the hope of seeing the 
place and people of his dream in reality near the 
mountain Vindhya started with his retinue on the 
false pretext that he was going to conduct a victory 
march When he entered a big forest he met with many 
familiar places and huntcrs of his dream. Then he saw 
the hut where he had lived. The same men and women 
were there all around. Then !e saw an old lady 
lamcnting thus: “Oh my dear sons, where did you go 
from my lap ? My dear daughter, have you forsaken 
me ? Oh prince, you came hcre abandoning all luxury 
and the beautiful girls of your palace and married 
my daughter. But God did not allow even her to be 
your permanent wife. The river of life has to take 
worthless and mean paths forced by circumstances. A 
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very virtuous King had to come and live with a 
candala girl.”’ 

Hearing this the King went to her and asked her all de- 
tails. When she repeated the story the king knew that the 
lady was the mother of his candala wife. The King and 
ministers were surprised to find that his vision was 
real and within that short period of his meditation he 
had lived a life of ycars. This perplexed the King. 
He then gave the old lady whatever she wanted and 
after consoling her started for the palace thinking 
about the wonderful happenings and mysteries of life. 

LAVANA III. A demon who lived in the island of 
Rāmaņīyaka. He had come to the island long before 
the serpents came to that place. The serpents saw 
him when they went there to live. (Sloka 2, Chapter 
27, Adi Parva). 

LAVANA IV. Another King of the family of Haris- 
candra. Yogavāsistha says that this King had partici- 
pated in several Rājasūya yajfias. 

LAVANAKA (LAVANAKA). A place of  Purànic 
fame near the country of Magadha. There are many 
forests in this place suitable for hunting and so several 
kings used to come and stay at Lāvānaka in times of 


old. 

LAVANASVA. A sage. This sage showed very high 
respect to Dharmaputra. (Šloka 23, Chapter 26, Vana 
Parva). 

LAYA. A King of old. He was a membcr of the court 
of Yama. (Sloka 21, Chapter 8, Sabhà Parva ). 

LEKHA (S). A deva-gana (set of celestial beings) of 
Raivata Manvantara. In this set there are eight Devas 
named Dhruva, Dhruvaksiti, Praghasa, Pracetas, Brhas- 
pati, Manojava, Mahāyašas and Yuvanas. ( Brahmànda 
Puràna, 2, 36, 76). 

LIKHITA I. An ancient sage. The King of that land 
cut off his hands on a charge of theft. But they grew 
into their original form by the power of the penancc of 
his brother, (Chapter 23, Sànti Parva). 

It was a time when the celebrated King Sudyumna was 
ruling over the country. On thc banks of the river 
Bāhudā in that country there lived two sagcs, Sankha 
and Likhita, in two separate hermitages of their own. 
Once Likhita went to the ēšrama of his elder brother 
Sankha and finding none but feeling hungry took some 
vegetables from there and started eating them: While 
he waseating his brother walked in and he deemed 
the action of his brother taking the vegetables without 
his permission as an act of theft. Cutting the hands of 
the culprit was the punishment accorded by the King 
at that timc to the offender. Sankha sent Likhita to the 
King. The King received the sage respecifully and gave 
him a seat. The sage then told him all that had happcn- 
ed and then Sudyumna ordered the hands of Likhita to 
be cut off. Blood was oozing from his hands when 
Likhita went and bowcd bcfore his brother. The brother 
congratulated him on his accepting the punishment for 
his crime and asked Likhita to go and take a dip in the 
Bahuda river. Likhita bathed in that holy river and 
then hc found both the hands growing like lotus-buds 
from his body. He rushed to his brother and showed 
him the hands and then Sankha said that it was due to 
the power of his penance that Likhita got his hands. 
Then Likhita asked his brother why he did not purify 
him by his power before. Sankha replied that the power 
of punishing was vested in the King and the King 
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Sudyumna had become great by executing the law 
correctly. 

LIKHITA II. An evil-natured priest of Harmsadhvaja, 

the King of Campakapurī. Sankha his brother also was 
the King’s priest. Harnsadhvaja blocked the sacrificial 
horse of the ASvamedha yajiia of Dharmaputra and 
Arjuna attacked the King to get the horse released. To 
mobilise an army the King announced that each and 
every soldier should assemble at the place by day-break 
the next morning and added that those who disobeyed 
would be put in burning oil. . 
By early morning the next day all thc soldiers excepting 
the son of thc King arrived at the palace. Sudhanvā, 
the King's son, was a general of the army and his 
absence annoyed the King. Harisadhvaja was hcsitat- 
ing whether his son should be punished when Likhita 
advised the King to execute the punishment. 
The King put Sudhanvā into a big cauldron of boiling 
oil but Sudhanvā escaped from it unscathed to the 
surprisc of all. Likhita and Sankha said that Sudhanvā 
escaped because the boiling of the oil was incomplete 
and uncven. So they boiled the oil again and threw 
Sudhanvā into it. At this moment a huge palm tree 
split into two and fcll on thcm and they were killed. 
(Jaimini A$vamedhaparva). 

LILADHYA. A son of Vig vamitra. He was a Brahmavādī 
(Sloka 53, Chapter 4, Anušāsana Parva). 

LILATILAKAM. The first book of Literary criticism in 
Malayālam. The author of the book is unknown. The 
book is divided into eight parts. Maņipravāla, Malaya- 
la$abdas, Alankāra, Kāvyaguņas, Kāvyadosas and 
Rasa are critically examined in this book. 

LĪLĀVATĪ I. Wife of Dhruvasandhi, King of Kosala. 
(For details see under Dhruvasandhi) 


LĪLĀVATĪ II. A prostitute who attained Svarga by 
simply observing the Šuklāstamīvrata in the month of 
Prosthapada in which was born Radhadevi. Chapter 
scven, Brahmakhanda of Padma Purana contains the 
following story. 


In times of old in Krtayuga thcre was a beautiful 
prostitute of the name Lilavati. Once she went away 
from her own town to another in search of better pros- 
pects. There she saw a big assemblage of people in a 
temple. They were observing Kādhāstamīvrata and 
worshipping their deity with scented flowers and incense 
of sweet fragrance. Some were reciting prayers, some 
were singing and yet others were dancing. The whole 
atmosphere was filled with devotion. Lilavati went to 
them and enquired about it. They told_her that that 
day was the birthday of Rādhādevī, the Suklastami of 
the month of Prosthapada, and if anyone observed 
Vrata on that day worshipping Rādhādevī he would bc 
absolved of all sins. 

On hearing that, Lilavati decided to observe the Vrata. 
She joined the devotees of the temple and observed the 
Vrata with great devotion. Soon she died of snake-bite 
and the servants of Yama came to take her soul to hell 
bccausc of the sins she had committed as a prostitute. 
But before the Yamadütas could touch her, Parsadas 
of Mahāvisņu wearing the insignia of Šankha, Cakra, 
Gada and Padma came to her with a chariot drawn 
by kingly swans and took hcr to heaven. 

LINGAPURANA. See under Puranas. 
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LIPI (ALPHABET, SCRIPT). 

1) Origin. Lipi is the reeord in writing of the utteran- 
ces by mouth. There are scientific and non-scientific 
statements about the origin of lipi. In the beginning 
people used figures of objects to express their ideas. 
They were ealled pietorial writings and are found even 
now in eaves in Spain and Franee where the aborigines 
lived. Gradually the pietures vanished and letters took 
their place. 


' 2) Ancient conception. Puranas give a different ver- 
sion. People of Java believe that the seript origi- 
nated from Java. The voice of Indonesia, a government 
organ, published onee a purāņic story relating to the 
origin of the seript. Lipi eame into being in 78 A.D. 
Ajagikha, a saint among the Buddhists, was the originator 
of thelipi. He had lwo diseiples named Dora and 
Sempādā. All the three went and stayed in a village in 
the valley of the mountains of Kontaüg. The country 
of Menrāngkāmanāl was then ruled by a King ealled 
Baka. Ajagikha heard about this wicked King who had 
ordered one of his subjeets to go to him daily for his 
food. The people were worried. They tried in seeret to 
find out someone to subdue this tyrant. One day they 
approached Ajagikha and requested him to find out a 
way to get relief from this eruel King. Aja$ikha sent 
them baek promising to do something to help them. 
Ajasikha sat in meditation for some time and then told 
his diseiples thus:— ‘‘I have decided to help the people 
of Menrāngkāmanāl. Dora also should eome with me. 
Sempada should stay here keeping guard over my 
sword and elothes. Never give ethem to anybody but 
me. Youshould be prepared to give your life for it.” 
Ajašikha and Dora went to see Baka. People diseourag- 
ed them and advised them not to go to the King. But 
they did not heed that and straight away went to the 
presenee of Baka. Baka started to kill them but then 
Ajasikha said, “Oh King, you ean eat me tomorrow. 
In return please give me today land as big as my 
headwear". Baka agreed to that and Ajasikha spread 
his clothes on the ground. As Baka looked with wonder 

* that small piece of headwear began to grow big and it 
grew in size to cover the whole of the country. 
Baka got furious at this and attacked Ajašikha. But 
Baka was slain in the duel. 

The people burst into joy and made Ajašikha their 
King. Ajaíikha then sent Dora to his a$rama to fetch 
his sword and apparels, little thinking ofthe instruetions 
he had given to Sempada. Dora went and asked for the 
sword and appare!. But Sempādā did not give and a 
fight ensued in whieh both were killed. 

Aja$ikha felt very sorry when he heard about the death 
of his disciples. He cursed himself for giving eontra- 
dietory orders to his diseiples and so wrote four lines, 
each containing five letters, to keep alive the memory 

-of his dutiful diseiples. Those twenty letters are the 
first ones written not only in Java but the whole world. 
They were the following: 

He no eo ro ko There were two diseiples. 

'To to so vo lo They became enemies because they 
obeyed the orders of their guru. 

Po dhojo yo ñjo — Both of them were brave men. 

Mo go bo do ngo— . Both of them died. 

3) Bhārata lipis. Different kinds of lipis were prevalent 

in ancient Bharata. Lalitavistara mentions about sixty- 
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four kinds of lipis in Bhārata during the time of Buddha. 
From inseriptions on stones and other historieal records 
it ean be gathered that the basis of all the lipis had been 
two main lipis named Brahmi and Kharostri. Kharostri 
was used in the northwest of Bharata and beeame extinet 
by the 4th Century A.D. Bralimi was the lipi universally 
used in Bharata. This lipi had different formsin the 
north and south. The lipi in use in the south was ealled 
Dravidi. 

Kharosti lipi was written from right to left and the 
Brahmi from left to right. Even the Bralimi was written 
first from right to left and gradually for the convenience 
of writing it was changed to one from left to right. 


‘Linguists consider Brahmi lipi as the base of all the 


lipis of Bharata. It underwent changes in different 
parts and took different names. The scholars of Europe 
are of opinion that the Brahmi lipi was borrowed from 
foreign traders in B.C. 800. Others say that the Brahmi 
lipi was born out of the pietorial lipi of the Chinese. 
There are those who say that the Brahmi lipi originated 
in Greeee and Phoenicia. The great linguist Bulhar 
says that the Brahmi lipi eame from the Semitie 
languages. But Lassen and Cunningham refuted it. 

There is a bundle of leaves in the hand of the idol of 
Brahma in the temple of Bidami. Hindus believe that 
the Brahmi lipi found in those leaves was written by 
Brahmi himself. The Aryans forgot that lipi and Vyasa 
found it out. This is a statement by the Arab traveller 
Albarüni who'eame to India in the Ith century A.D. 
4) Kerala Lipi. 'Yhe Brahmi lipi eame to south India 


„by the 3rd century A.D. Many scholars on languages 


say that ‘Vetteluttu’ is a changed form of the Brahmi 
lipi. 'The great lipi expert L.A. Ravi Varma says that 
*Eluttu' has come from the word ‘Elu’ or ‘Alu’ meaning 
‘to mark by cuts’. The common method of writing in 
South India-was to use a pointed stiek, long metal nail 
or chisel to make marks on leaves, rocks or copper 
plates. Writing by making marks with the pointed 
stick (Kol) got the name 'Koleluttu. Vetteluttu, 
Koleluttu and Malayāņma were the three lipis in use 
in Kerala. Vetteluttu was in vogue in Tamilnadu also. 
But the Pallavas who were using Prākrta language when 
they conguered the northern Tamilnad introdueed 
Granthāksara and Granthatamil there. T.K.Krishna 
Menon says that Granthāksara was a false ereation to 
write Sanskrit easily. In Pāņdyadeša and Malanādu 
Vetteluttu was in use even then. 

The influenee of the Pallavas began to wane and the 
Tamil lipi slowly rose into prominenee. Even then 
Vetteluttu wasin vogue in the empire of Cera com- 
prising of Malanadu, Mysore. Coimbatore, Salem and 
Toņdamaņdalam. When Tamilnadu eame under the 
emperor of Vijayanagara those kings introduced Nāgarī 
lipi there. 

Vetteluttu was ealled Nanam Monam also. In the south 
instead of using "Hari Sri’ people used to say ‘Namo- 
nārāyaņāya” and the first syllable ‘Na’ and the second 
one ‘Mo’ were used to name the language ‘Nanam 
Monam’. j 

When the Malayälis started liking the Manipravala 
they started using ‘Arya eluttu” a form of Granthalipi. 
This seript was known as Tulu-Malayālam also. This 
was also born ofthe Brāhmīlipi. Gradually Vetteluttu 
and Koleluttu was in use in the north of Kerala among 
Muslims. The Alphabets now in use by the different 
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languages of south India took shape only about two 
centuries ago. The lipi of Malayalam now in use came 
into shape by the time of Eluttaššan spreading the 
belief that it was Eluttaá$an who had made the 
alphabet. It is wise to believe that the Malayalam 
script came into use gradually from Arya eluttu than to 
give credit to one individual for its origin. 

LOBHA 1. One of the spiritual sons of Brahmā.'Matsya 
Purana mentions that Lobha was born from the lip of 
Brahma while Bhagavata mentions that he was the son 
of Maya. 

LOHA I. An Asura. When the Pandavas were living inco- 
gnito they kept their weapons in a secret place. Availing 
of this opportunity Loha made an attack on the Panda- 
vas. At once thc devas made him blind and thus 
helped the Pandavas. That place later became famous 
as Lohanapura. (Skanda Purana 1, 2, 65) 

LOHA. II An ancient place of India. Arjuna conquered 
this place during his victory march. (Sloka 25, 

Chapter 27, Sabha Parva). i 

LOHAJANGHA. See under MAKARADAMSTRĀ. 


LOHAMEKHALA. A follower of Subrahmanya. (Chapter b 


46, Šloka 18, Šalya Parva). 

LOHAVAKTRA. A soldier of Subrahmaņya. (Šloka 75, 
Chapter 45, Šalya Parva). i 

LOHĪTA I. (ROHITA). Son of Hari$candra. (For 
details see under HARIŠCANDRA). 

LOHITA II. A king of ancient India. This king was 
conguered by Arjuna. (Šloka 17, Chapter 27, Vana 

- Parva). i 

LOHITA III. A serpent. This serpent is a member of 
the court of Varuna. (Sloka 8, Chapter 9, Sabha 
Parva). 

LOHITAGANGA. A place of Purāņic fame. Sri Krsna 
killed five notorious demons like Paficaja and Virūpāksa 
at this place. (Chapter 33, Dāksiņātya Patha, Sabha 
Parva). li 

LOHITĀKSA I. One the four Pārsadas given to Subrah- 
manya by Brahma. The other three are Nandisena, 
Ghantakarna and Kumudamālī. (Sloka 24, Chapter 
45, Salya Parva). 

LOHITĀKSA II. A sage who was a Rtvik in the Sarpa- 
satra of Janamejaya. It was this sage who prophesied 
through a brahmin that the Sarpasatra would never be 
complete. (ASramavasika Parva, Ch 45. Versc 15; 
Ch 51. Verse 6; Ch 53. Verse 12). : 

LOHITAKSI. A follower of Subrahmanya. 
Chapter 46, Salya Parva). 

LOHTTĀRANĪ. A river of Purāņic fame of ancient India 
(Šloka 18, Chapter 9, Bhīsma Parva, M.B.). 

LOHITASVA (ROHITASVA). Son of Harišcandra. 
(Sce under HARISCANDRA). 

LOHITAYANI. Daughter of Red Sea and one of the 
foster-mothers of Subrahmanya. Lohitayani was a 
worshipper of the Kadamba tree. (Sloka 40, Chapter 
280, Vana Parva). 

LOHITYA. A great river. The present name of this river 
is Brahmaputra. The devi of this river sits in the court 
of Varuna and worships him. (Sloka 22, Chapter 9, 
Sabha Parva). 

LOKA. 

(1) Origin of Loka. There are several views in the 
Puranas regarding the origin of Loka or the world 
(Universe). 

(i) In the beginning of the universe Mahāvişņu alone 


(Sloka 22, 
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stood as the Eternal, unseen, unhcard, unknown entity. 
Then there was neither sky nor day nor night. When 
the time of creation camc Prakrti entercd Visnu as 
Purusa creating emotion. From emotion arose Mahat 
or the Great Principle and from Mahat arose cosmic 
egoism (Ahankāra). Ahankara divided itself into 
Vaikārika, Taijasa and Tāmasa. From Ahankara arosc 
Ākāša with the quality of sound and from Akaga came 
the air having the quality of touch and from air came 
fire having the quality of colour and from fire came. 
water having the quality of taste and from water came 
earth with the quality of smcll. All these were born of 
tamasic egoism. From taijasic egoism came into being the 
organs of sense. From the Vaikārika egoism came the 
ten Vaikarika devas and the eleventh organ of sense, 
the mind. After that Mahāvisņu discharged his virility 
into water and that virility is life. (Chapter 17, Agni 
Purāņa). 
(ii) Mahavisnu with a view to creating many different 
kinds of living things created water first and threw his 
whole energy into it. That energy grew into a golden 
mass of an egg and Brahma was born from that egg. 
Mahāvisņu broke that cgg into two, making one half 
heaven and the other earth. Between the two halves he 
created the sky. The earth was floating on the waters 
and he fixed it by anchoring it at ten sides. Then he 
created Prajapati, Kala, Manas, Vak, Kama, Krodha 
and Rati. Then he created thunder, lightning, clouds, 
rainbows and birds. Then for yajiiasiddhi he created 
from his face Rgveda, Yajurveda and Sāmaveda. He 
did sacrifices with them. From his hands hc crcated 
the different Bhūtagrāmas and Sanatkumaras. He 
created Rudra out of Krodha. rrom his mind were 
born Marici, Atri, Angiras, Pulastya, Pulaha, Kratu 
and Vasistha. He made these seven Brahmarsis. These 
seven Brahmarsis and Rudra began to crcate the prajās. 
Then Prajapati divided his body into two. One half of 
it became man and the other woman. Brahma started 
creation through that woman. (Chapter 18; Agni 
Purana). l 
(iii) In the beginning Mahāvişņu in the form of a 
child lay on a lcaf of the Banyan tree. Lying there the 
Lord began to think like this, “Who am I ? Who crcated 
me? Why was I created ? What should I do here?” 
At once from the sky came a voice which said: —' 

Sarvam khalvidamcvāharh 

Nanyadasti sanātanam / 
(All these am I. There is nothing eternal except me). 
The Lord was surprised by the voice and there appear- 
ed before him Mahādevī with four hands bcaring thc 
Šankha, Cakra, Gadā and Padma one in each hand. 
She wore divine garments and ornaments and was accom- 


:panied by Prosperity as her maid. Shc was surrounded 


bysuch forces as Rati. Bhūti, Buddhi, Mati, Kirti, Smrti, 
Dhrti, Sraddha, Medhā, Svadhā, Svaha, Ksudha, Nidrā, 
Daya, Gati, Tusti, Pusti, Ksama, Lajjà, Jrmbha and 
Tandrī. Devi then addressed Mahāvisņu thus : “Why 
wonder ? You have always come into being whenever 
creation was started by the greatness of great powers. The 
Supreme Being is without quality of any kind. We are all 
with quality. You have predominanee of Sattvaguna. 
From your navel will arise Brahma who will be dominat- 
ed by Rajoguna and from the centre of the forehead 
of Brahma will be born Rudra with Tamoguna 
predominant in him, Brahma by the power of his pen- 
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ance will acquire the cnergy to create and he will then 
create the world. You will be the protector of this 
world which will in the cnd be destroycd by Rudra. I 
am the sāttvic power to help you in your work and I 
am always at your service." 

Accordingly Brahmà and Rudra were born and Brahmā 
started his creation. (Ist Skandha, Devi Bhāgavata). 
(iv) In times of old during the great deluge everything 
in this universe bccame extinct. It went on like that 
for some time and then the five elements and Brahmā 
were born. Brahma was born in a lotus. Brahma 
decided there should be mud beneath the lotus. He 
went down through the stem of the lotus and travelled 
for a thousand years and yet did not find thc earth. He 
came back and sitting inside the lotus started doing 
penance. After a thousand years Madhu-Kaitabhas 
rushed to attack Brahmā (See under Kaitabha). 
Fearing them Brahmā went under water again. As he 
went deep down he saw a great man sleeping there. It 
was Mahavisnu and then only he knew he was sitting 
on the lotus originating from the navel of Mahāvisņu. 
Mahāvisņu killed Madhu Kaitabhas and gave per- 
mission to start creation and Brahma started his work 
of creation. 

(v) Before the origin of the Universe the shapeless 
qualityless Parāfakti permeated cverything. From it 
there were born three powers: Jūānašakti, Kriyasakti 
and Arthaíakti. The power of Sattvaguna was Jnana- 
$akti, the power of Rajoguna was Kriyāšakti and the 
power of Tamoguna was Arthašakti. From the divine 
power of Tāmasa came the five basic things, sound, 
colour, touch, taste and smell. The quality of thc sky 
was sound, the quality of air was touch, the quality of 
fire was colour, the quality of watcr was taste and the 
quality of earth, was smell. 

Rajoguna was born of Kriyāšakti. The five organs of 
senses, car, eye, nose, tongue and skin and the five 
organs of work, hand,leg, speech, organ of excretion 
and the organ of sex and the five breaths, Prāņa, Apāna, 
Vyāna, Samāna and Udāna are the offsprings of Rājasa. 
These are the forms of Kriyāšakti. These are controlled 
by the favourable activity of Cicchakti. The five gods 
controlling the sensc-organs like Vayu, Sürya, Pasi 
and Ašvinīdevas and the four gods controlling intelli- 
gence, conscience etc. like Candra, Brahma, Rudra, 
and Ksetrajfia and the mind are ten Tattvas (Princi- 
ples) born of sattvika empowered with Jūānašakti. 
All the Tattvas were made into five basic elements 
through the process of Paficikarana and the Brahmanda 
originated from it. 

2) The constitution of Brahmanda. The Brahmanda is made 
up of seven Košas (coverings). The one in the extreme 
interior is very small. The second Koga originates from 
the centre of the first Kosa. The third Koša also has 
its origin from the first one. Each of them envelops 
the one before it. The seventh Koga thus originating 
from the first Koga and bursting forth through the 
other six Košas spreads out for millions of miles around. 
If you cut the Brahmanda longitudinally the one in 
the extreme interior is thc earth. Then come Bhuvar- 
loka, Svarloka, Maharloka, Janaloka, Tapoloka, and 
Satyaloka in succession. The worlds in the lower half 
are called Pātāla, Rasātala, Mahātala, Talātala Sutala, 
Vitala and Atala. From Satyaloka to Atala there are 
fourteen lokas. The Brahmāņda consists of the Sūrya, 
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Candra, Stars, Sukra, Budha, Angaraka, Brhaspati, 
Sani, Saptarsis, Dhruva, Širhšumāra and Rāhu, called 
the Jyoti$cakra. Besides these there arc twentyeight 
hells also. (Visnu Purana, Amsa 1). 

Rāhu is ten thousand yojanas below Sūrya. Ten thou- 
sand yojanas below Rāhu is the loka of Siddhavidya- 
dharas. Below that up to the path of the clouds is the 
loka of the demons, genu and manes. Hundred yojanas 
below this is the Bhūloka (carth). Ten thousand yojanas 
below the earth and as many yojanas below the world 
above each are Atala, Vitala Sutala, Talātala, Mahātala 
Rasātala and Pātāla. (5th Skandha, Bhāgavata). 

3) Origin of life. Brahma originated from the navel 
of Mahāvisņu. Brahmā started creation after obtaining 
permission from Visnu. In the beginning Brahma created 
from the mind Marici, Aügiras, Atri, Vasistha, Pulaha, 
Kratu, and Pulastya. They are therefore called the 
Mānasaputras of Brahmā. (Manas = mind, Putra, = 
son). From his wrath came Rudra, from his lap came 
Nārada, from his right thumb Daksa, from his mind 
Sanaka and others and from his left thumb, Virani. 
Daksa married Virani. 

Daksa got five thousand sons of Virani. They also got 
sons. When the population began to increase thus 
Narada intervened and questioned the advisability of 
increasing the population before knowing the capacity of 
the earth. The sons of Daksa realised the sense in it 
and started to have a survey of the earth. Daksa was 
disappointed that the children left him without showing 
any interest in the work of creation. So he produced 
another five thousand sons and asked them to start the 
work of creation. But they were also sent away as 
before by Narada. Daksa became angry and he created 
sixty daughters. 

He gave thirteen daughters to Kasyapa, ten to Dharma, 
twentyseven to Candra, two to Bhrgu, four to Arista- 
nemi, two to Krtāšva, and two to Angiras. Of these 
most of the living things in the world were born to 
Kašyapa. (7th Skandha, Devi Bhagavata) . 

Kafyapa was the last of the Prajāpatis. Kasyapa 
married the daughters of Daksa named Aditi, Diti, 
Danu, Kālikā, Tamra, Krodhavašā, Manu, and Anala. 
Aditi got thirtythrce sons and their family consists of the 
thirtythree crores of Devas. From Diti were born the 
daityas or asuras. From Danu was born the danava 
Hayagrīva. Kālikā got two sons, Naraka and Kālaka. 
Tamra got five daughters, Kraufici, Bhāsī, Šyenī, Dhrta- 
rāstrī and Suki. Krauūcī gave birth to owls, Bhāsī 
to Bhāsas and Syeni to Syenas (Vultures, Kites ctc. ). 
Dhrtarāstrī gave birth to Harmsas, Kalaharnsas and 
Kokas. Suki gave birth to Nata and Nata in turn to 


Vinatà. Krodhavašā gave birth to ten daughters; 
Mrgi, Mrgamandà, Hari, Bhadramadā, Matangi, 
Sàrdüli, Sveta, Surabhi, Surasā and Kadri. Of these 


Mrgi gave birth to beasts, Mrgamanda to trees and 
plants. Lions and monkeys are the children of Hari, 
Bhadramada got a daughter named Iravati. Airāvata 
was the son of Irāvatī. From Mātangi were born the 
elephants and from Šārdūlī the tigers. The Astadigga- 
jas are the sons of Švetā. Surabhi got two daughters 
named Rohiņī and Gandharvi. Cows are the children 
of Rohiņī and horses are the children of Gandharvī. 
Serpents arc the sons of Surasā and Kadrü gave birth 
to snakes. From Manu were born men. Trees are the 
sons of Analā. Vinatà got two sons named Aruņa and 
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Garuda. To Aruna were born two sons, Jatāyu and 
Sampāti. à 

4) The end of the World—There are different views in 
the Purāņas regarding the end of the world. The differ- 
ent Puranas give different views. For knowing the 
views of Agni Purāņa on the subject sec under the 
heading ‘Pralaya’. The eleventh Skandha of Bhāgavata 
gives the following theory regarding the end of the 
world. 

All the material objects of the world will become 
illusory. Fire will increase. There willbe no rains for 
hundred years together. The World will be burnt by 
the heat. The heat will go down to the head of Ananta 
who holds this world on his head. The Saptameghas 
(Seven Clouds) will rise up in the sunshine infested 
with the poisonous breath of Ananta. Then rains will 
start pouring down in streams as thick as the trunk of 
an elephant. Everything will be drowned in that water. 
Visnu alone will be left above the vast expanse of 

. water. (See under Manvantara). 

LOKALOKA. There is a mountain between Loka and 
Aloka. This is called Lokālokaparvata and the land 
beside it is called Lokaloka. The mountain is as long 
as the distance between Mānasottara and Mahameru. 
This place is golden in colour and as smooth as glass. 
Not a single being lives there. God has created this as 
.a boundary to the three worlds. All the planets like 
the Sun get light from the brilliance of this mountain. 
Brahma has posted four diggajas named Vrsabha, 
Puspacüda, Vamana and Aparājita in the four corners 
of this mountain. (8th Skandha, Devi Bhāgavata). 


LOKAPALA. Indra, Agni, Yama and Varuna are 
called lokapalas. (Sloka 35, Chapter 57, Vana 
Parva). 


LOKAPĀLASABHĀKHYĀNAPARVA. A sub-divi- 
sional Parva of Sabha Parva. The chapters five to 
twelve are included in this. 

LOKODDHARA. A sacred place of Purāņic importance 
in India. Lord Visnuraised all the worlds at this place. 
If anyone bathes in a pond there he will be able to 
liberate the souls of other people from sins. (Chapter 
83, Vana Parva). 

LOLA. Son of a great sage called Siddhavira. Lola in 
his later birth was born of a queen named Utpalavati. 
His name then was Tamasama. (Mārkaņdeya Purāņa). 

LOMAHARSANA. Father of Sita who told Purāņic stories. 
(Ist Skandha, Devi Bhagavata). He was a member of 
the court of Yudhisthira. (Sloka 12, Chapter 4, Sabha 
Parva). 

LOMAPADA I. (ROMAPADA). A King of the country 

of Anga. 
1) Genealogy. Descending in order from Visnu: Brahma— 
Atri— Candra —Budha —Purūravas—Āyus—Nahusa— 
Yayāti—Turvasu Vahni—Bharga- Bhanu - Tribhanu— 
Karandhama—Marutta—( Marutta adopted Dusyanta) 
Dusyanta - Varütha — Gandira —Gandhara—Kerala— 
Cola —Pandya —Kola —Druhyu —Babhrusetu — Puro- 
vasu—Gharma—K rta— Vidūsa—Pracetas—Sabhānara— 
Kālānala—ŠSrūjaya—Puraūijaya—Janamejaya — Mahā- 
$ala—Mahamanas —Uš$īnara —Titiksu —Rusadratha— 
Paila —Sutapas —Bali —Anga —Dadhivāhana—Dravī- 
a Citearatha—Satyeratha --Loma- 
pāda. 
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2) Other details. 

(i) He was a friend of Dasaratha. (Sloka 53, Chapter 
110, Vana Parva). 

(ii) Once there was no rain in the country of Loma- 
pada. It was due to a curse from thc brahmins and to 
remove the cursc Lomapada brought Rsya$rüga to his 
country. Santa, daughter of Dasaratha was living with 
Lomapāda as his adopted daughter at that timc. 
Lomapada gave her in marriage to Rsyaárüga and 
made him live in his country. The country got rains 
from that time onwards. (See under Rsya$rnga and 
Šāntā). 

(iii) Lomapāda constructed a new hermitage for Rsya- 
$rūga. (Sloka 9, Chapter 113, Vana Parva). 

LOMAPADA II. A King born of the Yadu dynasty. 

1) Genealogy. Descending in order from Visnu— 
Brahma - Atri-Candra- Budha: Purūravas-Āyus-Nahusa- 
Yayāti-Yadu-Krostā-Vrjivān-Švāhi-Ruf eku- Citraratha- 
Sasabindu-Prthuíravas - Gharma - Rucaka (Rukmaka- 
vaca)-Jyāmagha-Lomapāda. 

2) Birth. Rukmakavaca, grandfather of Lomapada 
conquered many countries and gave them all as gifts to 
those brahmins who participated in his A$vamedha- 
yajfia. He got five brave sons, Rukmesu, Prthurukma, 
Jyamagha, Parigha and Hari. Of them he made Parigha 
and Hari live and rule in Videha. Rukmesu ruled his 
father’s country and Prthurukma helped his brother. 
Jyamagha was sent out from his country and he lived 
quietly in a hermitage. One day as per the advice of a 
sage he left the place in a chariot with a flag flying 
to the shores of the river Narmada. He had neither 
servants nor the means for his daily food. He lived on 
the mountain Rksavan eating only roots and fruits. He 
was very old and his wife Saibya also was getting old. 
They had no sons and still Jyamagha did not marry 
again. 

Once when Jyamagha gained a victory in a fight, he 
brought a girl and entrusted the child to his wife 
saying “This child’ is your daughter-in-law.” Saibya 
was surprised and enquired “How can that be when I 
have no son ?” Jyamagha replied, “She is to be the wife 
of a son who will be born to m soon." By means of the 
hard penance of that girl, Saibya got a handsome son 
named Vidarbha. Vidarbha married her and got two 
wise sons, Kratha and Kai$ika and a third son Loma- 
pàda, who was rightcous, virtuous and wise. All the 
three were great warriors also. Descending in order from 
Lomapāda came Babhru-Heti-Kaišika-Cidi. From this 
Cidi came the Cedi dynasty of Kings. (Srsti Khanda, 
Padma Purana, Bhismapulastya Samvāda). 

LOMAŠA I (ROMASA) I. A sage, who was a great 
story-teller. Many of the stories found as episodes in the 
Purāņas were told by this sage. Mahābhārata gives the 
following details about him. 

(1) Lomaša was very virtuous and longlived. (Sloka 
18, Chapter 31, Vana Parva). 

(2) Once Lomaéa entered the court of Indra and spoke 
to Indra about Arjuna sitting sharing a half of his seat 
before him. (Sloka 1, Chapter 47, Vana Parva). 

(3) Lomaša returned to Kamyakavana from the court 
of Indra and gave Yudhisthira the messages from Indra 
and Arjuna. (Sloka 33, Chapter 47, Vana Parva). 

(4) He prophesied to Arjuna that he would get divine 
weapons from Siva. (Sloka 10, Chapter 91, Vana Parva ). 
(5) Lomaša consoled Yudhisthira when he came to the 
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forests in exile leaving all his happy surroundings in the 
country. (Sloka 17, Chapter 94, Vana Parva). 

(6) He told Dharmaputra the story of Agastya. 
(Chapter 96, Vana Parva). 

(7) Lomaía told Dharmaputra the stories of Sri 
Rima and Parašurāma. (Šloka 40, Chapter 99, Vana 
Parva). 

(8) Asuras defeated all the Devas and the latter werc 
perplexed. It was Loma$a who then advised them to 
make weapons out of the bones of the sage Dadhica. 
(Chapter 100, Vana Parva). 

(9) Loma$a mentioned to the Devas a trick to kill 
Vrtrāsura. (Chapter 101, Vana Parva). 

(10) The story of Bhagiratha, the episode of Rsyasrüga 
etc. were all told by Lomaša. (Chapters 103 to 113, 
Vana Parva). 


(11) Lomaša told Yudhisthira the story of the Yaga of | 


King Gaya, the story of the river Payosņī, the glory of 
the mountain of Vaidürya and the river Narmada, and 
the story of Cyavana the great sage. (Chapter 121, 
Vana Parva). 
(12) He told the Pāņdavas the story of Māndhātā. 
(Chapter 126, Vana Parva). 
(13) Lomaša told Yudhisthira the story of Somaka and 
Jantu. (Chapter 127, Vana Parva). 
(14) He praised the glory of the holy place Yamuna- 
tirtha, known as Plaksaprasravaņa also, near Kuru- 
ksetra. Chapter 129, Vana Parva). 
15) It was Lomaša who told the story of the emperor 
ibi who gave his own flesh to protect a dove which 
went to him for refuge. ( Chapter 130, Vana Parva). 
(16) Lomaáa told the story of the sage Astávakra to the 
Pāņdavas. (Chapter 133, Vana Parva). 
(17) He described the story of Yavakrita and Medhāvī 
to the Pāņdavas. (Chapter 135, Vana Parva). 
(18) Dharmaputra heard the stories of Bharadvāja, 
Raibhya, Arvāvasu and Paravasu from Lomaésa. 
(Chapter 137, Vana Parva). 
(19) Lomaša told Dharmaputra” the story of Narakā- 
sura and the incarnation of Visņu as Varāha. ( Chapter 
142, Vana Parva). 
(20) Lomaša visited Bhisma lying on his bed of arrows. 
(Šānti Parva). 
(21) Lomaša praised the glory of giving rice as charity, 
(Sloka 10, Chapter 67, Anušāsana Parva). 
(22) Lomašfa was a sage from the north. (Sloka 46, 
Chapter 165, Vana Parva). 
(23) Loma$a relieved many nymphs like Pramohini 
from their curses. (See under Pramohinī). 

LOMASA II. A cat. (See under Dindika). 

LOPĀMUDRĀ. Wife of Agastya. (For details see under 
Agastya). 

LUSA. A Ķgvedic hermit. It is mentioned in Rgveda 

that Luga and Kutsa were rivals to win the mercy of 
Indra. 
Once Luša and Kutsa invited Indra at the same time. 
But Indra refused Luša and put him in prison. Even 
from the prison Luga prayed to Indra to visit him. 
(Rgveda, Mandala 10, Anuvāka 88, Sükta 5; Jai- 
minīya Brāhmaņa 1.128). 


MA. This letter has the following three meanings-- 
Prosperity, honour and mother. (Agni Purāņa, Chapter 
348). 


MACAKRUTA. A sacred place on the border of 


s 
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Kuruksetra. A Yaksa of name Macakruta keeps guard 

over this placc. If one bows down before this Yaksa 

one will have to his credit the benefit of a thousand 

Godanas (giving away cows in charity). (Chapter 
83, Vana Parva, M.B.). 

MADA I. An Asura. This demon came out of the 
sacrificial fireof Cyavana to kil Indra. (See under 
Cyavana). 

MADA II. Onc of the Mānasaputras (spiritual sons) 
of Brahmā. Matsya Purāņa states that Mada was born 
of the Pride of Brahmā. 

MADADHARA. A mountain. Bhimasena, while on his 
victory march to the east conqucred this mountain. 
(Sloka 9, Chapter 30, Sabhà Parva). 

MADALASAI. A Vidyādharī. She was marricd to a 
Vidyādhara namcd Campaka. (Sce under Campaka). 
MADĀLASĀ II, Wife of Rtadhvaja, King of Kasi. 
Once a demon named Pātālaketu carried away 
Madālasā and Rtadhvaja took her back after defeating 
Pātālakctu in a fight. Alarka was the son of this couplc. 
MADANAMALA. A celcbrated prostitute of the city of 
Pratisthāna. Narasimha, King of Pratisthana, did not 
surrender himself to Vikramaditya, emperor of 
Pātalīputra. The resourceful Vikramaditya went to 
Pratisthāna and caught hold of the prostitute Madana- 
mala first and then through her subdued the King 
Narasimha. After that Vikramaditya took Madana- 
mala to his place and made her stay there. (Taranga 

4, Ratnaprabhālambaka, Kathasaritsagara). 

MADANAMANCUKA. A heroine of 'Vatsarājacarita”. 
Her mother was a nymph in her previous birth. By a 
curse of Devendra she was born on earth as Kalingasena 
and lived servingin the palace of Udayana, King of 
Vatsa. She desired to make. Udayana her husband. In 
the meantime a Gandharva named Madanavcga fell in 
love with Kalingasenā. Knowing that Kalingasena was 
in love with Udayana the Gandharva followed her in 
the garb of the King Udayana and at last they were 
married. Kalingascnā soon delivercd Madanamafi- 
cukā, an incarnation of Ratidevi. When she grew up 
she married Naravahanadatta, son of Udayana. 
(Madanamaijicukalambaka, Kathāsaritsāgara, Taranga 


8). 

MADANAVEGA. A Gandharva. (See under Madana- 

- maíicuka). 

MADANIKĀ. A nymph, a daughter of Mcnaka. A 
demon named Vidyudrüpa married her. But Kandhara 
of the family of Garuda killed Vidyudrüpa and took 
Madanikà for himself. They got a child named 
Tārksī. (Mārkaņdeya Purāņa, Chapter 2). 

MADAYANTI. Wife of King Kalmāsapāda. He was 
known as Mitrasaha and Saudāsa also. When Kalmā- 
sapāda lay cursed Vasistha begot a child of Madayanti 
named Ašmaka. Madayanti gave her ear-rings to the 
sage Uttanka. (For details see under Uttaūka and 
Kalmāsapāda). 

MĀDHAVA I. A synonym of Šrī Krsna. Because 
Šrī Krsna could bc properly undcrstood by Manana, 
Dhyana and Yoga he got the name Madhava. (Sloka 
4, Chapter 7, Udyoga Parva). 

MADHAVA II. Son of Vikrama, King of Tāladhvaja. 
The Kriya Khanda of Padma Purana gives the follow- 
ing story about him. 

Madhava desired to marry a beautiful and good-natur- 
ed Ksatriya girl named Candrakala. She was not 
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prepared for that and she informed Madhava thus: 
«There is a princess in the island of Plaksa named 
Sulocanā. She is far morc beautiful than myself and 
is fit to bc your consort. Do try to get her.” 

Madhava accepted the advice of Candrakala and 
started for the island of Plaksa with a servant of his 
named Pracesta. The news that welcomed him when he 
reached the island was that the marriage of Sulocana 
had been fixed with one Vidyādhara. Undaunted 
Madhava sent a love-lettcr to the princess mentioning 
his arrival in the city, secking her hand in marriage. 
In reply to that Sulocana wrote that if Madhava appear- 
ed on the marriage-dais in time she would accept him as 
her husband. 

The marriage day arrived and Madhava waited for the 
time of the function. But when the auspicious hour 
came Madhava was asleep. Pracesta, his servant, took 
advantage of the opportunity and carried away Sulo- 
cana. But Sulocanā was determined to marry only 
Madhava and she escaped from the custody of Pracesta 
and reached the palace of a King called Susena and 
stayed there as a servant wearing the robes of a male, 
calling himself Viravara. 

Vīravara, ie Sulocanā in disguise, saved Vidyādhara 
and Pracesta from committing suicide. At that time 
Madhava also in despair was about to commit suicide 
when Sulocanā appeared before him in time and stopped 
him from doing it. Sulocana then told him all that had 
happened and ihey were happily united as husband and 
wife. 

MADHAVA III. A son born to Yadu of his Naga wife 
Dhūmravarņā. The renowned Yadava dynasty was 
established by this Yadu and his son Madhava. 

Harivarhśa). 

MADHAVA IV. A virtuous brahmin. Once when he was 
about to sacrifice a goat in the sacrificial fire the goat 
in human voice told the story of its previous birth and 
requested the brahmin to sacrifice it after reciting the 
ninth chapter of the Gita. Madhava did so and the goat 
got salvation. (Uttara Khanda, Padma Purana). 

MADHAVII. Daughter of King Yayāti. A lady recluse 
she always wore deer-hide as her garment and went on 
observing a Vrata called Mrgavrata: Yayati gave this 
daughter in marriage to Galava. (Sloka 12, Chapter 145, 
Udyoga Parva). Madhavibore a son named Vasuman 
alias Vasumanas to Haryasva, King of Ayodhya. She got 
of Divodāsa, King of Kasi, another son named Pratar- 
dana; of the King of Ušīnara she got a son named Sibi. 
Besides these she got a son named Astaka of Vis$vamitra. 
(See under Gālava). When the accrued merit of Yayati 
was exhausted and he fell down from heaven Madhavi 
consented to part with half of her stock of merit to 
Yayāti. (See under Yayāti). 

MĀDHAVĪ II. A follower of Subrahmanya. (Sloka 7, 
Chapter 46, Salya Parva). 

MADHU I. One of the Asuras born from the ear-wax of 
Mahavisnu. The othcr was named Kaitabha. (For 
details see under KAITABHA). 

MADHU II. Once there lived in a forest-garden 
on the shores of the Yamuna an Asura of name. 
Madhu. Satrughna killed this Madhu and established 
there a city called Mathurāpurī. (Uttara Kanda, 
Kamba Rāmāyaņa). While Indrajit, son of Ravana, 
was performing penance Madhu carried away a demon- 
ess named Kumbhinasi and there ensued a fight on that 
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account between Madhu and Ravana in which Madhu 
was killed. 

MADHU III. A king who used to sit in the court of Yama 
and worship him. (Sloka 16, Chapter 8, Sabha Parva). 

MADHUCCHANDAS. A sage who observed correctly 
the Agrama of Vanaprastha. He was one of the Brahma- 
vādī sons of Vi$vamitra. (Sloka. 50, Chapter 4, Anu- 
šāsana Parva). ViSvamitra had a hundred sons like 
Madhucchandas. (10th Skandha, Bhagavata). The first 
Sūkta of Rgveda was written by this sage. 

MADHUKAITABHA(S). Two Asuras named Madhu and 
Kaitabha, (See under KAITABHA ). 

MADHUKUMBHA. A follower of Subrahmanya. (Sloka 
19, Chapter 46, Salya Parva). 

MADHŪLIKĀ. A follower of Subrahmanya. (Sloka 19, 
Chapter 46, Salya Parva). 

MADHUMAN. A place of habitation of ancient India. 
(Sloka 53, Chapter 9, Bhisma Parva). 

MADHUPARKA. One of the children of Garuda. (Sloka 
14, Chapter 11, Udyoga Parva). 

MADHURA. A soldier of Subrahmanya. (Sloka 71, 
Chapter 45, Salya Parva). 

MADHURASVARA. A celestial maiden. She once con- 
ducted a dance performance in honour of Arjuna.(Sloka 
30, Chapter 43, Vana Parva). 

MADHUSAKTA. An Asura. During the time of the em- 
peror Prthu, the earth was turned into a cow and people 
milked from her the things they wanted. Madhuéakta 
was the person who did the milking for the Asuras. 

MADHUSRAVA. A sacred place in Kuruksetra, situated 
near another holy place called Prthūdaka. If one 
bathes in a pond there one will have to his credit the 
benefit of making a thousand Godānas. (Šloka 15, 
Chapter 83, Vana Parva). 

MADHUSÜDANA. Another name for $ri Krsna. Because 
he killed an Asura named Madhu he was called 
Madhusüdana. (Sloka 16, Chapter 207, Vana Parva). 

MADHUSYANDA. A sage who was the son of Viíva- 
mitra. (Sarga 62, Bala Kanda, Valmiki Ramayana). 

MADHUVANA. A forcst-garden owned by the great mon- 
key-King Sugriva. After finding out the whereabouts 
of Sita, Hanūmān and Angada accompanied by other 
monkeys entered this garden and drank honey to their 
heart’s content. (Chapter 282. Vana Parva and Sundara 
Kanda, Valmiki Ramayana). 


"MADHUVARNA. A soldier of Subrahmanya. (Sloka 72, 


Chapter 42, Salya Parva). ' 
MADHUVATI. A sacred place on the border of Kuru- 
ksetra. If one bathes in a sacred pond there and wor- 
- ships the Manes one will have to one’s credit the benefit 
of making a thousand Godānas (giving away cows in 
charity). (Sloka 94, Chapter 83, Vana Parva). 
MADHUVIDYA. A special mystical lore of the Devas. This 
was imparted to the sage Dadhyan by Indra. (See 
under DADHYAN). 
MADHUVILA (MADHUBILA). A river which flows in 
the neighbourhood of Kardamila ksetra. This river has 
another name Samanga. This is a very sacred tīrtha. 
Indra who became a Brahmahatyā-sinner by killing 
Vrtrāsura was absolved of his sins by taking a bath in 
this river. Astāvakra, thesage with cight bends in his 
body, got himself perfect by taking a bath in this river 
obeying the orders of his father Kahodaka. (Chapter 135, 
Vana Parva). 


MADIRĀ 


MADIRĀ. Wife of Vasudeva, father of Šrī Krsņa. Vasu- 
deva had seven wives named Rohini, Bhadramanini, 
Madirā, Ilā, Rocanā, Pauravi and Devaki (9th Skandha, 
Bhāgavata). Of these Devaki, Rohini, and Bhadra 
abandoned their lives by jumping into the funeral pyre 
of Vasudeva. (Sloka 18, Chapter 7, Mausala Parva). 

MADIRAKSA (MADIRASVA) I. A brother of Virāta, 
King of Matsya. When the Kauravas made Trigarta 
carry away the cattle of Virāta it was Madirāksa who 
faced Trigarta in a fight. A great fight ensued between 
Trigarta and Madirāksa. He had shonc as one of the 
chieftains of the army of King Virāta. He was a very 
charitable man well-versed in Dhanurveda (archery). 
He was killed in the big battle by Droņācārya. Chap- 
ters 31, 33, 82 Virāta Parva; 171, Udyoga Parva and 9, 
Karna Parva). 

MADIRAKSA II (MADIRASVA). A king of the dynasty 
of Iksvāku. He was the son of King Dasagva. Madirāšva 
was a saintly king well-versed in archery. He was a very 
righteous person also. (27-8, Anu$āsana Parva). 
Madirāšva had a son named Dyutimān and a daughter 
named Sumadhyā. (2, 8, Anušāsana Parva.) After giving 
Sumadhyā in marriage to a sage. named Hiranyahasta 
Madiragva attained Svarga. (226: 34 Santi Parva, and 
137 : 24 Anušāsana Parva). 

MADOTKATA A ferocious lion mentioned in Paíica- 
tantra (See under Paficatantra) . 

MADRĀ. One of the ten wives of Atrimaharsi. Atri got 
of Madrā a son named Soma. (Brahmanda Purana). 

MADRA (M). An ancient place of habitation in Bharata. 
This is situated near the river Jhelum. MaAdri, 
the wife of Pandu was a princess of this place. Bhisma 
went to Madra and brought Madri for Pandu. (Chapter 
112, Adi Parva). At the time of Arjuna's birth there 
was a voice from heaven which said, ‘‘This child will 
grow up and capture many countries like Madra”. 
Ašvapati, father of Savitri, was a king of Madra. Karna 
condemned Madra and Vahika as countries which had 
fallen low in virtue. (Chapter 44, Karna Parva). 

MADRAKA I. A Ksatriya king of ancient Bharata. He 
was born of the partial spirit of the demon Krodhavaša. 

Sloka 59, Chapter 67, Adi Parva). 

MADRAKA II. Soldiers of the country of Madra were 
called Madrakas. Madrakas were included in the Kau- 
rava army. (Šloka 7, Chapter 51, Bhisma Parva). 

MADRAKALANGA. A place of habitation of ancient 
India. (Sloka 42, Chapter 9, Bhisma Parva). 

MĀDRAVATĪ I. Wife of Parīksit, son of Abhimanyu. She 
was the mother of Janamejaya. (Sloka 85, Chapter 
95, Adi Parva). 

MADRAVATI II. Another name for Mādrī, wife of 
Pāņdu. (Sloka 56, Chapter 52, Sabha Parva). 

MADREYAJANGALA. A place of habitation of ancient 
India. (Sloka 39, Chapter 9, Bhisma Parva). 

MADRI. Mādrī who was the second wife of Pāņdu was 
a daughter of the King of Madra. She was the sister 
of Salya. Nakula and Sahadeva took birth from Madri. 
Pāņdu expired when he embraced his wife Madri. It 
was because ofa curse of the hermit Kindama. Mādrī 
ended her life in the pyre with her husband. (For fur- 
ther details see under the word PANDU). 

MADYA. Wine. There is a story in the seventh Skandha 
of Devi Bhāgavata showing how Madya happened to be 
an intoxicant. Once Indra sent out the Ašvinīdevas 
from Devaloka and banned wine to them. They took 
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refuge in Cyavana a great sage. Cyavana conducted a 
special Yaga and invited the A$vinīdevas to partake of 
the Yajūārmša. Indra objected to this and Cyavana had 
to face Indra in a fight. Then Cyavana produced from 
the sacrificial fire a demon named Mada and he rushed 
at Indra to kill him. Indra then bowed down before 
Cyavana and craved for pardon. Cyavana withdrew 
the demon and tearing him into four pieces put onc 
each in dice, hunting, wine and women. That was how 
all the four became intoxicating. 

In ancient India there were certain social conventions 
regarding drinking of alcoholic preparations. All thosc 
drinks which werc intoxicants were not listed as 
‘Alcohol’. Wine, honey, toddy, juice of sugarcane, 
juice of Iruppa and Kutampuli, and sweet toddy of 
palm trce were not considered alcohol. Sura (liquor) 
chiefly meant Paisti (liquor made out of rice paste). 
Drinking of Surā was banned to the three castes, Brāh- 
maņa, Ksatriya and Vaišya. If they drank Surā they 
had to perform a penance for a year drinking only watcr 
or eat long pepper for a year. To be free from the sin of 
drinking Sura one should wear dress made of animal 
hair. Even if one drinks water in a pot in which Sura 
was taken, one should observe Vrata for seven days. 
( Chapter 173, Agni Purāņa). 

MAGA (S). The brahmins residing in the island of Saka 

are generally called Magas. The Brahmaparva of Bhavi- 
sya Purāņa and the Samba Purāņa spcak about the 
Magas thus : 
Sàmba, son of Krsna, did severe penance to please Sürya- 
deva and pleased with the unwavering devotion of 
Samba, Sürya gave him a luminous replica of himself 
for worship. Samba constructed a beautiful temple by 
the side of the Candrabhaga river and installed the idol 
there. He then brought from Šākadvīpa the brahmins 
called Magas for conducting the ceremonies of the tem- 
ple. All the eighteen families of Maga brahmins came 
and stayed near the temple at the request of Samba. 

MAGADHA. A famous city of ancient India. Its present 
name is Rājagrha. The Puranas mention many grcat 
Kings who had ruled Magadha. Brhadratha was once 
King of Magadha. (Sloka 30, Chaptcr 63, Adi Parva) 
Jayatsena one ofthe Kālakeyas was once the King of 
Magadha. (Sloka 48, Chapter 67, Adi Parva). Pandu 
father of the Pandavas once attacked Magadha and 
Dirgha the then King of Magadha was killed by Pandu. 
(Chapter 112, Adi Parva). While Brhadratha was ruling 
Magadha he passed an order that each and every house 
should worship the demoness Jara as a house-goddess. 
(Sloka 10, Chapter 13, Sabha Parva). During the time 
of the Mahābhārata Jarāsandha was the King of 
Magadha. Sri Krsna made Bhīmasena kill Jarāsandha. 
After his death Sri Krsna made Sahadeva brother of 
Jarāsandha the King of Magadha. (Šloka 43, Chapter 
24, Sabhā Parva). Bhīmascna conguered' this country 
during his victory march. The people of Magadha 
offered gifts to Yudhisthira at his Rājasūya. (Sloka 18, 
Chapter 52, Sabha Parva). The King of Magadha and 
the people therc fought on the side of the Pāņdavas in 
the great battle. (Šloka 2, Chapter 53, Udyoga Parva). 

MAGADHAS. A particular tribe cf people. If the work 
of Sütas was to drive chariots and the work of Pulkasas 
to hunt, the work of the Magadhas was that of an 
adulator. (Chapter 151, Agni Purāņa). This work of 
aflatterer was given to them by Brahmā. When the 
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emperor Prthu was born, Brahma conductcd a Yaga. 
On the day of sutyā at the place of Somābhisava of the 
Yaga a very intelligent Sita was born. At the same yāga 
a Magadha also was born. He was a great scholar. Then 
the sages told Magadha and Sita thus: ‘Praise this king 
Prthu, who is the valorous son of Vena. Praising is the 
fittest work suited to you both. Prthu deserves praise." 
Then the Sūta-Māgadhas placing their hands on their 
breasts with respect said, *What do we know of the 
qualities and capabilities of a king just born ? His fame 
is not known. Based on what should we sing praises of 
him ?” Hearing this the sages said that they should 
praise him for the qualities which he would be possess- 
ing in future. The king was pleased to hear that. Süta- 
Magadhas started singing eulogistic songs based on the 
qualities and exploits of a Prthu to be. Prthu then 
appointed Sūta as his charioteer and Māgadha as his 
adulator. From then onwards the Sūta family became 
charioteers and the Māgadha family flatterers. (Chap- 
ters 13—70 Amsa 1, Visnu Purana). 

MĀGADHĪ. A river which flows through the middlc 
of five mountains. (Sarga 32, Bala Kanda, Valmiki 
Ramayana). i 

MAGHĀ I. A sacred place. Ifone visits this place one 
would get the benefit of performing the yajñas like Agni- 
stoma and Atirātra. (Šloka 51, Chapter 8+, Vana 
Parva). 

MAGHA II. One of the twentyseven constellations. The 

importance of this constellation is mentioned in the 
Mahabharata in several places. 
(i) When the planet Kuja (Mars), during its retrograde 
motion, comes near the constellation of Magha many 
unhappy incidents occur in the world. (Sloka 14, 
Chapter 3, Bhisma Parva). 

' Gi) If Candra stays near Maghā it is an ill omen.(Sloka 
2, Chapter 17, Bhisma Parva). 

(ili) If one gives away land in charity on thc day of 
Maghà one willbe rich in children and cattle. (Sloka 
12, Chapter 64, Anušāsana Parva). 

(iv) If one gives pudding to the poor on the day of 
Maghà which comes in the black half of the month 
of Tula (October) the Manes will be pleased. (Sloka 
7, Chapter 88, Anušāsana Parva). 

(v) If one worships the Manes on the day of Magha 
sitting in the shade of an elephant, the manes will be 
satisfied. (Sloka 8, Chapter 88, Anu'āsana Parva). 

(vi) If one conducts the obsequial rites and acts of 
charity on the day of Magha one would become the 
most excellent member of the family. (Sloka 5. Chapter 
89, Anušāsana Parva). 

MAGHA. A Sanskrit poet who lived in the 7th Century 
A.D. The only work of his which has come to light is 
Šisupālavadha known popularly as Māgha. 

Upama Kalidasasya ` 
Bharaverarthagauravam / 
Dandinah padalalityam 
Maghe santi trayo gunàh // 
This is a very famous verse meaning thus : “The simile 
of Kālidāsa, the depth of meaning ofthe words of 
Bhàravi and the simplicity of language of Dandin arc all 
present in Mágha". This indicates how great a poet 
Māgha was. : 
From the last part of this Kavya it can be surmised 
that Magha was the son of Dattaka and grandson of 
Suprabhadcva. Suprabhadeva was the minister of a King 
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called Dharmadeva. Magha was born in Gujarat. A 
literary critic named Jacobi fixes the period of Magha 
as the 6th century A.D. while others fix it as the 8th 
century A.D. Magha has made references to the drama 
«Nāgānanda” written by Harsa. Harsa was a King 
during the period 606 to 649 and that is why the 
Period of Māgha is fixed after that period. 

MAGHA. A month (February). This is so called be- 
cause it is closely associated with the constellation 
Maghā. This month is between the months of Pausa and 
Phalguna. ‘Mahabharata makes some statements about 
the importance of the month of Magha. 

(i) He who bathes at Prayāga during this month will 
be free from all sins. (Sloka 37, Chapter 25, Anušāsana 
Parva). 

(ii) He who gives gingelly as gift to Brahmins during 
this month will never go to hell? (Sloka 8, Chapter 66, 
AnuSasana Parva). 

(iii) If one takes food only once a day during the whole 
of this month one will be born very rich in the next 
birth. (Sloka 31, Chapter 106, Anušāsana Parva). 

(iv) Ifone worships Sri Krsna fasting on the Dvādašī 
day of Magha one will get the benefit of conducting a 
Rājasūya yajfia. (Sloka 5, Chapter 109, Anušāsana 
Parva). 

(v) Bhisma expressed his desire to Krsna to end his 
life on the astami day falling in the bright fortnight 
of the month of Māgha. (Anu$àsana Parva, Chapter 
167, Sloka 28). 

MAHABAHU. One of the hundred sons of Dhrtarāstra. 
Bhimasena killed him in the Bharata Yuddha. (M.B. 
Drona Parva, Chapter 157, Verse 19). 

MAHABALA I. Minister of Sridatta. 
word Sridatta). . 

MAHABALA II. A follower of Lord Subrahmanya. 
(M.B. Salya Parva, Chapter 45, Verse 71). 

MAHĀBALI. See under the word Bali. 

MAHABHAUMA. Son of Ariha, a King of the Puru 
dynasty. He had a son Ayutanāyī by his wife Suyajiia. 
(M.B. Adi Parva, Chapter 95, Verse 19). 

MAHABHAYA. A Rāksasa. He was born to Adharma 
by his wife Nirrti. Mahabhaya had two brothers named 
Bhaya and Mrtyu. (M.B. Adi Parva, Chapter 66, 
Verse 54). 

MAHABHISAK. A King of the Iksvaku dynasty. He had 
another name Santanu. (For further details see under 
Santanu). 

MAHABHOJA. A Yādava King. 
Skandha). 

MAHACUDA. A woman follower of Subrahmanya. 
(M.B. Salya Parva, Chapter 46, Verse 5). 

MAHADANA. There are sixteen Mahādānas or “Great 
gifts". They are : (1) Tulāpurusadāna, (2) Hiranya- 
garbha dana, (3) Brahmànda dana, (4) Kalpakavrksa- 
dana, (5) Gosahasradāna, (6) Hiranyakamadhenu- 
dana, (7) Hiranyagva dana, (8) Hiraņyāšvaratha 
dana, (9) Hemahastiratha dana, (10) Paficalangalaka- 
dana (11) Dhārādāna, (12) Višvacakradāna (13) 
Kalpalata dana, (14) Saptasāgaraka dana, (15) Ratna- 
dhenu dana, (16) Mahāpūtaghata dana. (Agni Purana, 
Chapter 210). 

MAHADEVA. Siva. (See under Siva). 


MAHADHRTI. A King of the Solar dynasty. Bhāga- 
vata, 9th Skandha). 


(See under the 


(Bhagavata, 9th 
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MAHĀDYUTI. I. A King in ancient India, (M.B. Ādi 
Parva, Chapter 1, Verse 232). 

MAHADYUTI 11. One of the sons of the Yaksa Maui- 
bhadra by Punyajani. 

MAHĀGANGĀ. A holy place. Mahābhārata, Anušāsana 
Parva, Chapter 25, Verse 22 says that abstaining from 
food for a fortnight after a bath in this place will secure 
admission to Svargaloka. 

MAHAGAURI. A prominent river in India. (Mahā- 
bhārata, Blīsina Parva, Chapter 9, Verse 33). 

MAHĀGOYA. A river (Nada) celebrated in the Puranas. 
It is also known as *Sonabhadra" and Mahāšoņa. It is 
after crossing this river that Krsna, Bhima and Arjuna 
entered Magadha, the eapital of Jarāsandha. (M.B. 
Sabha Parva, Chapter 20, Verse 27). 

MAHAHANU. A naga born in the family of Taksaka. 
In Mahābhārata, Adi Parva, Chapter 57, Verse 10, we 
read that this nāga was burnt to death in Janamejaya's 
*Sarpasatra'. 

MAHĀHANUS. One of the sons of Vasudeva by Rohini. 
(Matsya Purana). 

MAHAHAYA. A King of the Yayāti dynasty. (Bhàga- 
vata, 9th Skandha). : 

MAHAHRADA. A holy place. One. who takes a bath 
here will never be in misfortune. M.B. Anu$àsana 
Parva, Chapter 25, Verse 48 says that one who takes 
bath here and spends a month fasting with a pure heart 
will attain salvation. 

MAHĀJĀNU. A Brāhmaņa. When Pramadvarā lay 
bitten by a serpent, this Brāhmaņa came near her with 
tearful eyes. (See under Pramadvara) . 

MAHAJAVA. A woman follower of Subrahmanya. 
(M.B. Salya Parva, Chapter 46, Verse 22). 

MAHAJAYA. One of the two Pārsadas presented to 
Subrahinanya by Vāsuki, the King of serpents. The 
other one was Jaya. (M.B. Salya Parva. Chapter 45, 
Verse 52). 

MAHAJVALA. A hell. (See under Kāla I). 

MAHAKADAMBA. A tree standing on the tall peak 
of Supāršva mountain. The Puranas declarc that five 
big rivers take their sources from the hollow trunk of 
this big tree. These rivers fall on the top of Supārsva 
mountain and flow through the western side of Ilavrta, 
'The region around this place to a distance of a hundrcd 
yojanas is filled with the fragrant air breathed out by 
the gods who feed upon the essence of the waters in 
these rivers. The Devi who lives in this saered plaee 
is called ‘“‘Dhāreśvarī?. (Devi Bhāgavata, 8th 
Skandha). 

MAHAKALA 1. A Siva pirsada. Mahābhārata, Sabha 
Parva, Chapter 10, Versc 34 mentions that Siva Pārsa- 
das known as Mahākālas flourished in the assembly of 
Kubera. 

MAHAKALA II. A sacred place situated in the Sipra 
river valley in Ujjain. The Šivaliūga installed in this 
place is called *Mahākāla.” Mahabharata, Vana Parva, 
Chapter 82, Verse 49 says that those who take a bath 
in the Kotitirtha at this place, get the same effeet as 
that of an Atvamedha yaga. 

MAHAKAPALA 1. A minister of the Raksasa Dūsaņa. 
(Valmiki Ramayana, Aranya Kanda, 23rd Sarga). 

MAHAKAPALA II. A Rāksasa who attacked Rama 
and Laksmana at Paficavati. In Valmiki Ramayana, 
Aranya Kanda, 26th Sarga we read that when Rama 
and Laksmana fought with Khara, Disana and Tri$iras 
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there were three terriblc Raksasas named Mahākapāla, 
Sthūlāksa and Pramāthin. 

MAHAKARNI 1. A wicked minister of Ambubiea, 
King of Magadha. There is a reference to him in 
Mahābhārata, Ādi Parva, Chapter 203, Verse 19. 

MAHAKARNI Il. A woman follower of Lord Su- 
brahinanya. (M.B. Šalya Parva, Chapter 263 Verse, 26). 

MAHAKASA, A partieular subcontinent in the Saka 
island. (M.B. Bhisma Parva, Chapter 11, Verse 25). 

MAHAKAYA. A woman follower of Lord Subrahmanya 
(M.B. Salya Parva, Chapter 46, Verse, 24). 

MAHAKRAUNCA. A montain in the Kraufica island 
(M.B. Bhisma Parva, Chapter 12, Verse 7). 

MAHALAYA. A holy place. Mahābhārata, Vana 
Parva, Chapter 84, Verse 54 mentions that one who 
observes a fast at this holy place for one month, will be 
absolved of all sins. 

MAHĀMĀLĪ. A Rāksasa hero of Rāvaņa's army. He 
was killed in the battle at Paūicavatī between Rama and 
Laksmana on one side and Khara, Dūsaņa and Triširas 
on the othcr, over the affair of Sirpanakha. Mahāmālī 
appeared on the scene as a commander of Khara’s 

26th 


army. (Valmiki Ramayana. Aranya Kanda, 
Sarga). 
MAHAMANAS. Grandson of Janamejaya, a King of 


the Anga dynasty. Mahag ala was the son of Janamejaya 
and Mahāmanas was the son of Mahāšāla. Usinara 
25 the son of Mahàmanas. (Agni Purana, Chapter 

MAHAMATI. The seventh son of the sage Angiras. 
There is a reference to him in Mahābhārata, Vana 
Parva, Chapter 218, Verse 7. 

MAHAMERU. The golden eoloured peak of Himavan. 
The seat of Lord Siva, aceording to the Puranas. 
1) General features. Mahameru surpasses even the sun 
in its dazzling golden brillianee. Devas and Gandharvas 
attend on it on all sides. It is inaccessible to sinners. 
There are celestial herbs and serpents at its base. It is 
Mahāmcru that keeps Heaven in its place by supporting 
it. The atmosphere therc, is always alive with the 
sweet songs of various kinds of birds. Precious stones 
are seattered all over its surface. All thc 33 crores of 
gods dwell on the sides of this Mountain, (M.B. Adi 
Parva, Chapter 17). 
Saptarsis like Vasistha risc and fall on Mahāmeru. 
Maha Visnu and Brahma have their places in Mahā- 
meru. Visnu’s place is in the east. There is a special 
place there for the residcnee of Maharsis. ‘Those who 
go to Mahāmeru never return. The Sun and Moon go 
round Mahameru everyday. (M.B. Vana Parva, 
Chapter 163), 
There are twenty mountains surrounding Mahameru. 
On the eastern side there are two mountains, Jara and 
Devakūta. On the western side there are two mountains, 
Pavamāna and Pāriyātra. On the southern side are the 
two mountains, Kailasa and Karavira and on the north- 
ern side, the two mountains, Tri$rhga and Makaragiri. 
Thus Mahāmeru shines like the sun in the midst of 
eight mountains. In the middle of Mahameru is situat- 
ed Brahmaloka, the abode of Brahma ina square 
extending over 10,000 yojanas. This region is of inex- 
pressible splendour. At eight ' places around this 
Brahmapuri, are situated the cight posts or abodes of 
the Astadikpálas, caeh of the abodes being 25000 
yojanas in extent. Thus there are nine Puris or Citics 


MAHĀMUKHA 


on the top of Mahāmeru. They are:— (1) Brahma’s 
Manovati in the centre. (2) Due east of it, Indra’s 
Amarāvatī. (3) In the south-east corner, Agni’s 
Tejovati. (4)On the southern side, Yama’s Samyamanī. 
(5) In the south west corner, Nirrti's Krsnafijana, 
(6) On the western side, Varuna’s Sraddhavati. (7) 
In the north-west corner, Vayw’s Gandhavati. (8) On 
the northern side, Kubera’s Mahodaya.(9) In the north 
cast corner, lšānas Yafovau. (Devi Bhagavata, 
8th Skandha) . pem 
2) Mahāmeru and Laikā. Ravana’s place of abode Lanka 
wasreally a peak of Mahāmeru. (For further details, see 
the previous history of Lanka in Para 5 under the word 
Kubera). 
3) How Mahāmeru got its golden colour. The Puranas 
declare that the sun keeps going round Mahāmeru. 
Once, while thc sun was thus going 
wished to takea little rest. He asked permission to 
place the axle of his chariot for a short while on Maha- 
meru. The mountain agreed to it. The grateful Sun- 
god (Sürya) blessed Mahāmeru that it would thence- 
forth have golden colour. Until it received this blessing, 
Mahāmeru had the colour of ordinary mountains. 
4) Other details. 
(1) Two daughters named Āyati and Niyati were born 
to Mahāmeru. They were married by Dhātā and 
Vidhātā respectively. (Visnu Purāņa, Part I, Chapter 
10). A 
(ii) Vasistha had an 3árama near Mahāmeru. (MB. 
Adi Parva. Chapter 99, Verse 6). 
(iii) Mahameru attends on Kubera in Kubera’s 
assembly. (M.B. Sabha Parva, Chapter 12, Verse 73). 
(iv) The extensive Jambi Vrksa stands on the south- 
crn side of Mahāmeru. (M.B. Sabha Parva, Chapter 
38). 
(v) At the time of Empcror Prthu, the earth was turned 
into a cow and all living beings obtained all their 
necessaries by milking her. It was Mahàmeru: who 
stood as” milking man on behalf of the mountains. 
(M.B. Drona Parva, Chapter 69, Verse 18). 
(vi) In Tripuradahana, it was Mahameru which was 
erected as thc flag-staff in Siva’s chariot. (M.B. Drona 
Parva, Chapter 202, Verse 78). 
(vii) Mahàmeru presented two Parsadas 
Kāticana and Meghamālī to Subrahmanya. 
Salya Parva, Chapter 45, Verse 48). * : 
(viii) Mahàmeru once presented heaps of gold to 
Emperor Prthu. (M.B. Santi Parva, Chapter 59, 
Verse 1). 
(ix) Mahameru is anointed as the King of mountains. 
(M.B. Šānti Parva, Chapter 222, Versc 18). 
(x) Mahābhārata, Santi Parva, Chapter 341, Verse 
22 says that Vyāsa once stayed on Mahamcru with his 
disciples. 
(xi) Sthūlatiras and Badavamukha once performed 
tapas on Mahameru. (M.B. Šānti Parva, Chapter 342, 
Verse 59). ` 

MAHAMUKHA. A warrior of King Jayadratha. Maha. 
bhārata, Vana Parva, Chapter 221, Verse 16 mentions 
that he was killcd by Nakula in thc battle which 
followed the forcible abduction of Pāūcālī by 
Jayadratha. 

MAHĀN I. 
son of Matināra. 


14). 


named 
(M.B. 


A King of the Pūru dynasty. Hc was the 
(M.B. Ādi Parva, Chapter 94, Verse 
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round, he: 


MAHARAUDRA 


MAHAN II. The son of the Agni Bharata, who was a 
Prajapati. Mahabharata, Vana Parva Chapter 219, 
Verse 8 states that he was a much revered pérson. 2 

MAHANADA. A Raksasa. In Valmiki Ramayana, 
Yuddha Kanda, wesee that he was a Minister and 
the uncle of Ravana. 

MAHANADI I. A river, celebrated in the Puranas and 
flowing through the region Utkala (Orissa), Arjuna 
once took a bath in it. Mahabharata Vana Parva, 
Chapter 84, Verse 81, states that those who bathe in this 
river will obtain “Aksayaloka’’. 

MAHANADI II. A river in the Saka island. 
Bhisma Parva, Chapter 11, Verse 32). 

MAHANANDA I. See under Tāraka II. 

MAHANANDA II. A King of Madra land. Dama, the 
son of Narisyanta killed Mahānanda at the Svayarnvara 
of Sumana. (Markandeya Purana, 130.52). m 

MAHANANDA III. A holy place. Mahābhārata, Anu- 
šāsana Parva, Chapter 25, Verse 45, says that those 


(M.B. 


who worship in this place will obtain 'entry into 
Nandanavana. . 
MAHĀNANDĪ. A Magadha King who was the son of 


Nandivardhana. He was the last King of the Sigunaga 
dynasty. King Nanda was the son of Mahānandī by a 
Šūdra woman. According to Matsya Purāņa, Vāyu 
Purāņa and Brahmāņda Purāņa, he ruled the country 
for 46 years. . 

MAHĀPADMA I. The first King of the Nanda dynasty. 
According to Vayu Purana and Matsya Purana, 
Mahāpadma was the son of Mahànandi, the last King 
of the Si$unaga dynasty. He was the son of Mahānandī 

* by a Šūdra woman. He killed his father and founded 
the Nanda dynasty. 

MAHARADMA II. An elephant in Ghatotkaca’s cle- 
phant army during the Bharata Yuddha. (M.B. Bhisma 
Parva, Chapter 60, Verse 51). 

MAHAPADMA III. One of the Astadiggajas. (The eight 
elephants guarding the eight cardinal points). (M.B. 
Bhisma Parva, Chapter 64, Verse 57). 

MAHAPADMAPURA. An ancient place in the south of 
the Ganga river valley. (M.B. Santi Parva, Chapter 
353. Verse 1). 

MAHAPAGA.' A famous river in ancient India. There 
is a refcrence to this river in Mahabharata, Bhisma 
Parva, Chapter 9, Verse 28. 

MAHAPARISADESVARA. A followcr of Lord Subrah- 
manya. (M.B. Salya Parva, Chapter 45, Verse 66). 

MAHAPARSVA I. One of the heroic warriors of Ravana. 
In the battle between Rama and Ravana, all those 
warriors were killed. (Agni Purana, Chapter 11). 

MAHAPARSVA II. A mountain to the north-cast of 
Siva’s abode on thc top of Mount Kailāsa. There is a 
reference to this mountain in Mahābhārata, Anušāsana 
Parva, Chapter_19, Verse 21. 4 

MAHAPRASTHANIKA PARVA. A subsidiary Parva 
in Mahābhārata which describes the Mahāprasthāna 
conducted by the Pandavas after the Bharata Yuddha. 

MAHAPUMAN. A mountain. (Mahābhārata, Bhisma 
Parva, Chapter 11, Verse 26). i 

MAHAPURA. A holy place. Mahābhārata, Anušāsana 
Parva, Chapter 25, Versc 26 states that if one takes a 
bath in this place and leads a pure lifc here for three 
nights, onc will become fearless. 

MAHARAUDRA. A Rāksasa who was thc friend of 
Ghatotkaca. He was killed by Duryodhana at the battle 


MAHĀRAURAVA (M) 


of Kuruksetra. (M.B. Bhisma Parva, Chapter 91, Verse 

20). 

MAHĀRAURAVA(M). A naraka (hell). (See the section 

on Naraka under the word Kāla I). 

MAHARAVA. A King of the Yadu dynasty. In Maha- 
bhārata, Ādi Parva, Chapter 218, we read that this 
Ksatriya King had participated in the festival conduct- 
ed by Yadavas at the Raivataka mountain. 

MAHARLOKA. A world which was believed by the 
ancient people to be situated one crore yojanas above 
the *Dhruvapada". Visnu Purana, Part 1I, Chapter 7 
says that it is there that sages like Bhrgu live till the end 
ot Kalpa. 

MAHAROMA. A King of the Solar dynasty. He was 
the son of Krtirata and father of Svarnaroma. (Bhaga- 
vata. 9th Skandha). 

MAHASALA. A King of the Anga dynasty. He was the 
son of Janamejaya and father of Mahamanas. (Agni 
Purana, Chapter 277). 

MAHASANKHA I. A crocodile celebrated in the 
Puranas. He had a wife named Sankhini. The seven 
children born to Sankhini became the Maruts in the 
Svārocīga Manvantara. There is a story in Chapter 72, 
Vāmana Purana about these children who became 
Maruts. 

Rtadhvaja, son of Svarocisa Manu had seven heroic 
sons. They went to Mahameru and began to worship 
Brahma for gaining Indra's place. Indra was alarmed. 
He sent the Apsara woman Pūtanā to the sons of Rta- 
dhvaja to obstruct their tapas. There was a river flowing 
by the side of their āšrama. Rtadhvaja's sons came to 
the river to take their bath. Just at that time, Pūtanā» 
also came there and began to take bath. At her sight, 
the young men had an involuntary emission of semen. 
Sankhini, wife of the crocodile Mahāšankha swallowed 
it. The princes whose tapas was interrupted returned 
to the palace. Pūtanā returned to Indra and reported 
the matter. 
After some years, Sankhini happened to be caught in 
a fisherman’s net. The fisherman caught her and inform- 
ed Rtadhvaja’s sons about his catch. They took her to 
the palace and put her in a tank there. In due course 
ankhini gave birth to seven children. Immediately 
after that she attained moksa. The children began to cry 
for mother’s milk, moving about in the water. Then 
Brahma appeared to them and told them not to cry 
and assured them that they would become the Devas of 
‘Vayu Skandha". He took them up to the sky and put 
them in Vayuskandha. These children were the Maruts 
of the Svārocisa Manvantara. 

MAHASANKHA II. A Naga. Bhagavata, 10th Skandha 
says that this Naga revolves along with the sun in the 
month of Margasirsa. 

MAHASENA I. Another name for Subrahmanya. (M.B. 
Vana Parva, Chapter 225, Verse 27). 
MAHASENA II. A prince of Ujjayinī. 

Angaraka I). 

MAHASIRAS I. An ancient sage. In Mahabharata. 
Sabha Parva, Chapter 4, Verse 10 we find that this 
sage shone in the assembly of Dharmaputra. 

MAHASIRAS II. A Naga. Mahabharata, Sabha Parva, 
Chapter 9 states that this Naga worships Varuna in 
Varuna’s assembly. à 

MAHĀŠRAMA. A holy place. Mahābhārata, Vana 
Parva, Chapter 84, says that a person who spends a 


(See under 
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night here observing a fast, would obtain *Subhaloka". 
One who spends three months like that will become a 
*Paramasiddha"'. (M.B. Anušāsana Parva, : Chapter 25, 
Messe 17). 

MAHASÜRA. One of the Asura leaders who fought 
against Subrahmanya. (Skanda Purana, Asura 
Kanda). 

MAHASVA. A King celebrated in the Puranas. Maha- 
bharata, Sabha Parva, Chapter 8, Verse 19 says that 
this King now lives in Yama’s assembly. 

MAHASVANA. A follower of Subrahmanya. 
Salya Parva, Chapter 40, Verse 26). 

MAHATALA. A section of Pātāla. The descendants of 
the serpent Kadri live here. These serpents are many- 
headed and terrible monsters. Chief among them are 
Kahaka, Taksaka, Susena, Kaliya and others. All these 
serpents have long and slender bodies, large hoods and 
are of very cruel nature. Still they are all afraid of 
Garuda and so live quietly with their families in Maha- 
tala. (Devi Bhagavata, 8th Skandha). 

MAHATAPAS. A great sage. Varaha Purana states that 
this sage advised King Suprabha to worship Visnu. 

MAHATEJAS. A warrior of Subrahmanya. (M.B. Salya 
Parva, Chapter 45, Verse 70). 

MAHATI. Narada’s Vina (Lute). It was this Mahati 
which became the lute in the world, as the result of a 
curse. (See under Narada). 

MAHATTARA. One of the five sons of the Agni Pafica- 
janya. (M.B. Vana Parva, Chapter 22, Verse 9). 

MAHAUJAS I. A King of ancient Bharata. The Panda- 
vas had invited this King to take part in the great 
battle. (Sloka 22, Chapter 4, Udyoga Parva). 

MAHAUJAS II. A dynasty of Ksatriyas. King Varayu 
was born in this dynasty. (Sloka 15, Chapter 74. Udyoga 
Parva). 

MAHAVEGA. A woman follower of Subrahmanya. 
(M.B. Salya Parva, Chapter 46, Verse 16). 

MAHAVIRA I. A son of Priyavrata. Svayambhuva 
Manu had two famous sons named Priyavrata and 
Uttānapāda. Of them, Priyavrata married Surūpā and 
Barhismati, the two beautiful and virtuous daughters of 
Visvakarma Prajāpati. By his first wife Surūpā, Priya- 
vrata had ten sons, namely, Agnidhra, Idhmajihva, 
Yajfiabahu, Mahavira, Rukmašukra, Ghrtaprstha, 
Savana, Medhātithi, Vitihotra and Kavi. The youngest 
of his children was a daughter named Ürjjasvati. (Devi 
Bhagavata, 8th Skandha). 

MAHAVIRA II. Mahabharata, Adi Parva, Chapter 67, 
Verse 68, refers toa Mahavira, who was the re-birth 
of the Asura Krodhavaša. 

MAHAYASAS. A woman follower of Subrahmanya. 
(M.B. Salya Parva, Chapter 46, Verse 28). 

MAHENDRA I. Father of the princess Patali. (See under 
Pataliputra) . 

MAHENDRA II. One of the holy mountains. This 
mountain has great Purāņic importance. 

(1) After slaughtering the Ksatriyas to extinction sage 
Parašurāma made Mahendra his place of abode. (Sloka 
53, Chapter 129, Adi Parva). 

(2) Once Arjuna visited the mountain Mahendra. 
(Sloka 13, Chapter 214, Adi Parva). 

(3) The presiding deity of this mountain sits in the 
court of Kubera worshipping him. (Sloka 30, Chapter 
10, Sabha Parva). 


(M.B. 
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(4) If one bathes in the pond of Ramatirtha on the 
top of this mountain one would get the benefit of per- 
forming an Agvamedhayaga. (Sloka 16, Chapter 85, 
Vana Parva). 

(5) Brahma once went to this mountain and conducted 
a yaga there. (Sloka 22, Chapter 87, Vana Parva). 
(6) Yudhisthira during his pilgrimage visited 
mountain. (Sloka 30, Chapter 114, Vana Parva). 
(7) Parašurāma gave a daršana (Interview) to Yudhis- 
thira on a Caturdašī day on this mountain. (Šloka 16, 
Chapter 117, Vana Parva). 

(8) Hanūmān when he was going in search of Sita 
visited this mountain also along with the other monkeys. 
(Sundara Kāņda, Vālmīki Rāmāyaņa). 

MAHENDRAVIKRAMAVARMĀ. A Sanskrit instructor 
in histrionics who lived in the 7th century A.D. He was 
a Pallava King and rulcd his country during the period 
600 to 630 A.D. He is the author of the drama Matta- 
vilasa. Many verses from Mattavilasa have been quoted 
later in many other books. Kafici was the capital of 
Vikramavarma. 

MAHESA. An incarnation of Šiva. When once Vetāla, 
his gatekceper was born on earth, Šiva and Pārvatī 
incarnated as Maheša and Šāradā on carth. (Satarudra 
Samhita, Siva Purāņa). 

MAHESVARA. Another name of Siva. 

MAHESVARAPURA. A holy place. If one worships 
Sankara (Siva) at this place, all desires would be 
fulfilled. (Sloka 129, Chapter 84, Vana Parva). 

MAHESVARIDHARA. A holy place. He who visits 
this place would have to his credit the benefit of doing 
an A$vamedhayajfia. (Sloka 117, Chapter 84, Vana 
Parva). i 

MĀHEYA. A place of habitation of ancient India. 
(Šloka 49, Chapter 9, Bhisma Parva). 

MAHIDASA. An ācārya (Preceptor). He is believed 
to be the author of “Aitareya Brāhmaņa” and 
«Aitareya Āraņyaka”. 

According to Chāndogyopanisad and Jaiminiya 
Upanisad Brāhmaņa, Mahidasa lived for 117 years. 
Although this ācārya was a victim of diseases he was 
quite indifferent to the painful sufferings caused by 
them. (Chandogyopanisad 3; 16; 7—Jaiminiya 
Upanisad Brahmana, 4; 2; 11). 

MAHIJIT. A King of Māhismatī who lived in Dvāpara 
Yuga. He was childless and got a son by observing 
Vrata on the Ekadasi day falling in the bright lunar 
fortnight in the month of Sravana (August). (Uttara- 
khaņda, Padma Purāņa). 

MAHIKA. A place of habitation of ancient India. 
(Sloka 46, Chapter 9, Bhisma Parva). 

MAHILAROPYA. See under Paficatantra. 


MAHIMAN. An Aditya. Bhagavata 6th Skandha says 
that Mahiman was the son of Bhaga by Siddhi. 

MAHIMABHATTA. A Sanskrit critic who lived in 
India in the llth century A.D. His chief work was 
entitled *'Vyaktiviveka”, a treatise on  *Alankàra". 
The book is divided into three parts. He was a scholar 
in logic also. He was the author of another book 
“Tattvoktikoga’’. 

MAHIRATHA. A King who earned great merit by 
observing Vrata in the month of Vaišāklha (May). 
This King gave to those in hell his one day’s punya 
and all of them were relcased from hell, j 
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Mahiratha was a King who became prosperous by 
accrued punya. Kašyapa was his guru. The King 
entrusted the affairs of the state to his ministers and 
led a very immoral life. The country began to decay 
day by day and one day Ka$yapa gave Dharmopadeša 
to Mahīratha. The Guru said : “Oh King, your body 
which was in a state of sinning has attained a state of 
virtue by your association with me. "Those well-versed 
in the Vedas say that the body is of thrce different 
kinds. Firstly there is the one which is evil-natured 
without either virtue ‘or knowledge. Secondly, there is 
the virtuous one with good conduct. Thirdly, there is 
the agonising body which hides both virtue and evil. 
The body without virtue and salvation is always a 
body of sins. Your body has now become virtuous 
by becoming devotional to your guruand attending to 
my words. You are now fit to do virtuous deeds and I 
shall now make you enjoy the benefits of Vaišākhasnāna 
(a bath with religious rites in the month of Vaišākha 
(May). : 4 
After that Kašyapa made him take the bath and worship 
with proper Vedic rites in the month of Vaigakha. The 
King became old and died. At once the servants of 
Kāla (King of Death) came to fetch the soul of 
Mahiratha. But angels from Mahavisnu came and 
thrusting aside the agents of Kāla took charge of the 
soul of Mahiratha. Nymphs from above sang in praise 
of the King whose sin had waned because of Vaišā- 
khaprātassnāna (early morning bath in the month of 
Vaišākha). The angels from Visņu carrying the soul 
of the King to Svarga took him through hell. The King 
heard the agonising cries of those suffering from 
different kinds of torture in hell. The King made 
enquiries and feeling compassionate requested those in 
charge of the hell to release those there in hell then 
by accepting a portion of the punya acquired by him. 
The angels agreed to that and the King gave away the 
Punya he had acquired during one day by observing 
the Vaisākhavrata. At once all those in hell were 
released from the agony and were sent to heaven. 
(Vaigakhamahatmyaprakarana, Padma Purana, Pātāla- 
khanda). 
MAHISA. An Asura. 

1). Birth. Long ago there was a famous Asura King 
named Danu. Two sons named Rambha and Karam- 
bha were born to him. Having no issue, they decided 
to worship Mālavata yaksa, praying to be blessed with 
children. They started tapas, Karambha, in the 
middle of water and Rambha in the middle of 
Paficagni. Indra was alarmed at their tapas. He took 
the form of acrocodile and went into the water in 
which Karambha was standing and caught hold of his 
feet, pulling him down. Karambha was drowned. The 
mighty Rambha who was enraged at the death of his 
brother, decided to cut off his own head and offer it 
as sacrifice in the fire. He drew his sword and was . 
about to cut off his head, when Agni, the god of fire, 
appeared before him and stopped him saying :—“Do 
not kill yourself, Killing another person itself is a sin. 
Suicide is a more serious sin. Ask for any boon you 
wish to have; I shall grant it. Do not put an end to 
your life.” 

Then Rambha replied :— “If you are prepared to 
grant me a boon, let me have a son who is more 
brilliant than yourself and who will be the conqueror 
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of all the three worlds. He should not be defeated by 
Devas or Asuras, and he should be as mighty as the 
wind, handsome and an expert archer." Agni replied :- 
*You will have such a son by the woman who wins 
your heart”. 2 

When god Agni had left after saying this, Rambha 
went to visit Mālayaksa, who was attended to by 
Yaksas. There, they had a treasure known as Padma 
and numerous animals like elephants, horses, buffaloes, 
cows and sheep. Among them was a three-year-old she- 
buffalo of exceptional charm and Rambha fell in love 
with her. She was also irresistibly attracted by him. 
As fate would have it, a sexual union took place 
between them. 

The she-buffalo became pregnant and Rambha took 
her with him to his own house in Pātāla. There, the 
other Dānavas, his kinsmen who came to know of his 
connection with the she-buffalo, expclled him from 
their midst as one who had committed a forbidden act. 
So he returned to Malavatayaksa. The pretty shc- 
buffalo accompanied her husband to the holy Yaksa- 
mandala. 

While they were living there, she gave birth to an 
attractive buffalo-calf. After that a he-buffalo came 
across her. But she remained loyal to her Dānava 
husband who drew his sword and rushed towards 
the he-buffalo. The terrible beast with his mighty 
horns attacked Rambha who fell dead on the ground. 
The widowed Mahisi (she-buffalo) sought the protec- 
tion of the Yaksas. They saved her from the Mahisa 
(He-buffalo). The disappointed and  love-stricken 
Mahisa drowned himself ina holy lake and was reborn 
as a mighty and heroic Asura named Namara. The 
Mahisi spent some time under the protection of the 
Yaksas. When they cremated Rambha’s body, she 
jumped into the funeral pyre and burnt herself to 
death. At once from the middle of the fire there arose 
a monstrous being. That terrible monster, armed with 
asword drove away the Yaksas and killed all the 
Mahisas. Mahisa who was the son of Rambha alone 
was spared. He was the Asura named Raktabija. He 
defeated all gods like Indra, Rudra, Sürya, Vayu and 
others. 

Mahisāsura became the King of the Asuras. The 
alarmed Devas (gods) abandoned their posts of 
honour. All the worlds were plunged in darkness. 
(Vāmana Purāņa, Chapter 17). 

2) Mahisdsura’s Reign. Mahisasura who was intoxi- 
cated with pride on account of the boon he had 
received, became the undisputed and sole emperor of 
the three worlds. He formed a strong council of 
Ministers. Ciksura who was puffed with pride and an 
expertin military Science, was installed as War- 
Minister and Tāmra, the gifted economist as Finance 
Minister. The Prime Minister was Asilomā. Bidàla 
was Foreign Minister. Udarka became Military 
Commander. Bāskala, Trinetra and Kālabandhaka 
were assigned the posts of Members of the Executive 
Council. Sukrācārya was the Education Minister. 
Mahisa strengthened his army. The State Treasury 
overflowed with wealth. Kings of the neighbouring 
states paid tribute and bowed their heads to him. The 
Brāhmaņas offered the share of yajiia to Mahisāsura 
and prostrated before him. (Devi Bhāgavata, 5th 
Skandha). 
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3) Outbreak of War. After strengthening his position 
as Emperor of the world, Mahisa contemplated the 
conquest of Heaven. He sent a messenger to Indra. 
The messenger ordered Indra to surrender to Mahisa- 
sura. Indra answered with utter contempt to the 
messenger and his master Mahisa. The messenger 
returned and reported the matter to Mahisāsura who 
began to tremble with anger. 

Although Indra sent away the messengcr with scorn, 
he had no peace of mind. Hc called together the 
Devas and discussed what was to bc done. They decid- 
ed to declare war on Mahisāsura. Brahmā and Indra, 
accompanicd by the other Devas set out to Kailāsa. 
From there, taking Paramasiva with them, thcy 
proceeded to Vaikuntha. On arrival thcre, they offered 
prayers to Mahàvisnu who appeared before them. 
They submitted to him their grievanccs and suffcrings 
under the rule of Mahisasura. After deep deliberations, 
Mahavisnu supported the proposal for war. Thus the 
war between Devas and Asuras started. 

4) Devāsura Yuddha. lt was a dreadful war. Mahisa 
himself appeared on the scene of battle. He struck at 
Indra with his mighty club. Before he received the 
blow, Indra broke the club with his Thunderbolt. The 
Asura named Andhaka encountered Mahāvisņu. The 
five arrows of that Asura were broken to pieces by 
Mahāvigņu in the sky itself. Then they started a 
terrible fight with various weapons such as sword, 
spear, axe, arrow, discus ctc. It lasted for about 50 
days without a break. Baskala fought against Indra, 
Mahisa against Rudra, Trinetra against Yamadharma, 
Mahāhanu against Srida, and Asiloma against Pracetas. 
In the course of the battle, Andhaka, struck a blow at 
Garuda with his cudgel. Garuda, the vehicle of Visnu 
was stunned by the blow, but Visnu restored his energy 
by stroking him gently with his right hand. After that 
he took up his bow Šārnga and tried to kill Andhaka 
with a shower of arrows. But the Daitya warrior 
countered all of them with 50 arrows which he shot at 
Visnu. Visnu smashed all of them and sent his 
destructive weapon ‘“Sudarfana Cakra? against 
Andhaka. Without the slightest fear, Andhaka stopped 
it with his own Cakra weapon and kept Visnu’s 
weapon at bay and shouted in triumph. Finding that 
Visnu’s weapon had failed and hearing the scornful 
shout of Andhaka, the Devas were filled with panic. 
At this critical moment, Visnu took up his club 
*Kaumodaki" and rushed into the midst of the Asuras 
and struck Andhaka with it. Under thc blow, the 
Asura hcro reeled and fell down unconscious. At his 
fall, Mahisa himself rushed forward to Visnu with a 
terrible roar. Then there ensued a bitter fight between 
Visnu and Mahisa. Each began a shower of arrows 
on the other. But not a single arrow injured either. 
In the thick of the battle Visnu struck a blow on 
Mahisa’s head and he dropped down unconscious. 
But ere long the Danava rose up and taking up his iron 
pestle aimed a mighty blow at Visnu’s hcad and 
brought it down with deadly effect. Under the blow, 
even Visnu fell unconscious on Garuda’s back. Visnu’s 
condition made Garuda withdraw from the scene of 
battle temporarily, with Visnu on his back. Indra and 
the other gods began to cry aloud. Siva, who saw this 
desperate plight of the Devas, at once came to the 
battlefield, carrying his trident, ready to fight against 
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Mahisa. When he tried to picrce the Asura’s chest 
with his trident, the latter thwarted the blow with his 
own lance and aimed it at Siva’s breast. Although it 
actually hit him, Siva disregarded it and gave another 
thrust to Mahisa with his trident. By this time Maha- 
visnu had recovered from his swoon. At once he return- 
ed to the field of battle and joined Siva in his attack on 
Mahisa. When Mahisa saw that both Siva and Visnu 
were launching a combined attack against him, in his 
wild fury he assumed his own buffalo form and lifting 
up his tail and shaking his head rushed towards his 
mighty adversaries. With his terrible horns he lifted 
up mountain peaks and hurled them at the enemy. 
But the Deva leaders stopped them with their shower 
of arrows. Visnu sent his Cakra against him and it 
made the Asura chief drop down senseless. But he 
soon recovered and rushed forward to renew his attack 
with a terrible roar. Visnu then sounded his divine 
conch *Pāiicajanya”” and drowned the sound of his 
roar. Just as the roaring of the asura frightened the 
Devas, the sound of Paficajanya struck terror in the 

minds of the Asuras. 

5) Mahisa’s Death. The Asuras were terrified at the 

sound of Paficajanya. In order to encourage them, 

Mahisa assumed the form of a lion and rushed into 

the midst of the army of Devas roaring. Even the 

Trimūrtis were alarmed for a short while when they 

saw the fierce beast advancing through their battle- 

array killing and mauling hundreds of the Devas on 

either side. Mahāvisņu at once sent his weapon Cakra 

against the lion. The lion was reduced to ashes by it, 

but Mahisa rose up again in the form of a buffalo and 

rushed forward. He gave a severecut on Mahavisnu's 

chest with his long and powerful horn. Mahavisnu 

started fleeing to Vaikuntha. At the sight of this, Siva 

concluded that Mahisa was proof against killing and 

so he also fled to Kailāsa riding on his bull. When 

Visnu and Siva took to their heels, Brahma also flew to 

Satyaloka, riding on this swan. Although the leaders 

left the field, the rest of the Devas under the leadership 

of Indra, encountered Mahisa again. Indra drew his 

Vajra. The Astaditpalaiae assisted him. The battle 

raged fiercely again. The Devas began to flee for life. 

Taking this opportunity, Mahisāsura forced his way 

into Heaven. He planted his Daitya flag highly. He 

drove out allthc remaining Devas. In this way the 

Asuras took possession of Devaloka. The Devas took 

shelter on the tops of mountains. 

Several centuries passed. The Devas assembled and 

prayed to Brahmā. He took them again to Vaikuntha. 
Šiva also arrived there. The Devas submitted their 
grievances to Visnu. They prayed to him to devise 
some method by which Mahisa could be killed. 
Brahmā had given hima  boon that no Man was 
capablc of killing him. 

Mahāvisņu said to them :—*By Virtue of thc boon, 
Mahisa could bc killed only by a woman. If we can 
create a woman who is part of the Devas with their 
power and glory, we could kill him with her help. So 
let us try to create such a mighty woman, concentrating 
all our powerson her. After her creation, we must 
give her all our weapons." 

As soon as Mahāvisņu spoke these words, a figure with 
dazzling effulgence issued forth from Brahmā's face. 
Both Visnu and Šiva were amazcd at the sight of this 
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figure radiating beams of light which were partly cool 
and partly warm. Similar figures, embodying the 
peculiar powers and qualities of Visnu, Siva, Indra, 
Kubera, Varuna and all other gods, emanated from 
them. Ina moment all these figures merged into a 
single figure and transformed thcmselves into a single 
woman with celestial beauty and having eighteen arms. 
This woman of exquisite beauty combining all the 
powers and glories of all the Devas was Devi herself. 
‘The devas supplied her with jewels and ornaments and 
gorgeous clothes. Decked in all glory and with fasci- 
nating beauty, riding on a lion. she took her stand at 
the entrance of Devaloka and challenged Mahisa. At 
the very first sight of Devi, Mahisa fell in love with 
her. She declared she would become the wife of the 
person who could defeat her in battle. 

So Mahisa made up his mind to defeat her in a fight. 
It wasa terrible battle. All the Ministers of Mahisa, 
like Baskala, Durmukha, Tamra, Ciksura, Asiloma 
and Bidala were slain. At last Mahisa himself appeared 
on the scene to fight with Devi. Mahisa started with 
a shower of arrows and Devi countered them all with 
her own arrows. In the end she attacked him with 
Visnu Cakra. The Cakra cut off his throat and he 
dropped down dead. The devas raised a thunderous 
shout of joy and triumph. (Devi Bhagavata, 5th 
Skandha). 

MAHISADA. A woman follower of Lord Subrahmanya. 
(M.B. Salya Parva, Chapter 46, Verse 28). 

MAHISAKA. (MAHISAKA): A special tribe. They 
were once Ksatriyas but they became Šūdras by their 
evil mode of living. (Slokas 22, 23, Chapter 33, Anušā- 
sana Parva). Arjuna during his victory march con- 
quered this tribe in the south. ( Chapter 83, A$vamedha 
Parva). à 

MAHISAKA (M). 
people to modern Mysore. 
Chapter 9, Verse 59). 

MAHISAKSA. An Asura who came into conflict with 
Subrahmanya. (Skanda Purāņa). 

MAHISANANA.- A follower of Subrahmanya. (Sloka 
25, Chapter 46, Šalya Parva). 

MAHISMĀN I. A King of the Hehaya royal family. 
It was.this King who constructed on the banks ofthe 
river Narmada, Māhismatī, the capital city of 
Kārtavīryārjuna. It got the name of Māhismatī be- 
cause it was constructed by Mahismàn (Chapter 2, 
Brahmanda Purana). i 

MAHISMAN II. A King of the Vrsņi dynasty. He was 
the son of a King called Kuni. (Kuni is called Kunti 
in some of the Puranas). Kuni had three other sons 
named Sabhajit, Bhadrasena and Durdama. (9th 
Skandha, Bhagavata). 

MAHISMATI. Sixth daughter of Angiras. Mahismati 
was known as Anumatī also. (Sloka 6, Chapter 218, 
Vana Parva). 

MĀHISMATĪ. An ancient city on the banks of river 

Narmadā. There is reference to this place in many 
placcs in the Purāņas and a few of them are given 
below : 
(i) King Nīla was reigning in a country with Māhis- 
matī as its capital. Sahadeva, one of the Pāņdavas 
during his victorious march to the south conguered 
this country. (Chapter 31, Sabhā Parva). 
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(ii) Dašāšva, tenth son of Iksvāku, had made this 
city his capital. (Sloka 6, Chapter 2, Anušāsana 
Parva). 

(iii) Kārtavīryārjuna who had made Māhismatī the 
capital of his kingdom had subdued many kings. 
(Sloka 3, Chapter 152, Anušāsana Parva). (See under 
Kārtavīryārjuna.) : 

MAHODARA I. A serpent born to Kašyapa of his wife 
Kadrū. (Šloka 16, Chapter 35, Ādi Parva). 

MAHODARA II. One of the hundred sons of Dhrta- 
rastra. Bhimasena killed him in the great battle. 
(Sloka 19, Chapter 157, Drona Parva). 

MAHODARA III. An ancient sage. 
Kapālamocana ). 

MAHODARA IV. An army chief of Ravana. (Uttara 
Ramayana) . : 

MAHODARA V. A friend of Ghatotkaca son of 
Bhima. When Ghatotkaca started for Prāgjyotisapura 
to conquer Kāmakatankata, Mahodara also followed 
him. (Skanda Purana), 

MAHODARA VI. Oneofthe sons of Rāvaņa. In the 
Rāma-Rāvaņa battle Mahodara fought first with 
Angada and later in a combat with the monkey soldier 
Nila, he was killed. (Sargas 70, 81, Yuddha Kanda, 
Valmiki Ramayana). 

MAHODARA VII. The minister of Sumālī, grandfather 
(maternal), of Ravana. In the Rāma-Rāvaņa battle 
Mahodara accompanied Sumālī when he came to help 
Ravana. (Uttara Kanda, Valmiki Ramayana). 

MAHODARA VIII. One of the sons of Visravas born 
of his wife Puspotkata. Hanūmān killed this demon in 
the Rama-Ravana battle. (Yuddha Kanda, Chapter 
70, Verse 66, Valmiki Ramayana). 4 

MAHODARYA. A King who is worthy of being thought 
of every morning. (Sloka 55, Chapter 155, Anu§asana 
Parva). 

MAHODAYA. One of the sons of Vasistha. Once 
Tri$anku, King of Ayodhya, conducted a yàga with 
Visvāmitrā as Rtvik and for that yāga Visvamitra 
invited Vasistha and his son Mahedaya also. But 
Mahodaya refused to respond to the invitation and 
sent a message picturing both Visvamitra and 
Triganku as Candalas. Enraged at this insulting 
message Višvāmitra cursed Mahodaya to become 
Sidra. ( Verses 20-21, Bala Kanda, Chapter 59, Valmiki 
Ramayana). 

MAHODAYAPURI. The capital city of Kubera. This 
is Alakāpurī also. (8th Skandha, Devi Bhāga- 
vata). 

MAHOTTHA. A Janapada of Purāņic fame in 
Bharata. The chief of this place, Akroša was conquered 
by Nakula during his victory march. (Sloka 6, Chapter 
32, Sabha Parva. 

MAINAKA I, 

.1) General information. A mountain. This mountain was 

the son of Himavan and father of Kraufica. (Sloka 13, 
Chapter 18, Harivarn$a). 
2) How the mountain helped Hanūmān. There is an 
unbreakable tie between Mainaka and the Kings of 
Iksvāku family. There is a story in Brahmanda 
Purāņa that the sāgara (ocean) was constructed by the 
sixty thousand sons of the King Sagara of Iksvaku 
family. This sāgara once gave refuge to Maināka and 
brought it up. There is a reason for that :— 


(See under 
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In the early yugas mountains had wings and they used 
to fly and drop to the ground as they liked. People 
used to live in fright always and at the rcquest of the 
people Indra made the mountains stand in a row and 
cut off their wings. At that time the god Vāyu (wind) 
took away his friend Mainàka and put him in the 
ocean. From that day onwards Maināka and the 
ocean developed an intimacy which even death could 
not wipe off. Hanūmān was the son of Vayu, the 
friend and saviour of Maināka. It was because of that 
that Maināka gave refuge for Hanūmān on his way to 
Lanka. Because the ocean gave refuge to Maināka 
after its escape from the sword ofIndra and because 
the ocean (Sagara) was the creation of the sons of 
Sagara, a King of the Iksvaku race, Mainaka felt 
indebted to Sagara and the entire race to which he 
belonged. Mainaka thus had great respect for Sri 
Rama who belonged to the Iksvaku race. This was 
also responsible for Mainaka giving relief to Hanūmān 
on his way to Lanka. (See under Parvata). 
2) Other details. 
(1) This mountain is situated near the lake Bindu- 
sarovara which was to the north of Kailasa. Bhagiratha 
did penance to bring Ganga to the earth on this 
mountain. (Chapter 3, Sabha Parva). 
(ii) Pandavas who went to the north 
mountain Mainaka and went further. 
Chapter 139, Vana Parva). 
(iii) The mountain Mainaka shines with golden 
peaks. (Sloka 44, Chapter 145, Vana Parva). 

MAINAKA II. A holy place on the west coast on the 
banks of the river Narmada. This is also on a moun- 
tain. (Sloka 11, Chapter 89, Vana Parva). 

MAINAKA III. Another mountain. (This is in 
Krauūcadvīpa. (Sloka 18, Chapter 12, Bhisma Parva). 

MAINDA. One of the monkeys who helped Sri Rama 
in the search for Sita. Puranas give the following 
information regarding this monkey : 
(i) Mainda lived in a cave in Kiskindha. While he 
was living there Sahadeva one of the Pandavas came 
that way during his victory campaign in Daksina 
Bharata and fought with him. Sahadeva was defeated. 
But Mainda was pleased with him and gave him many 
valuable presents and advised him that no difficulties 
should be put against Dharmaputra achieving his 
object. (Sloka 18, Chapter 31, Sabha Parva). 
(ii) Mainda was the minister of Sugriva, King of the 
monkeys. He was mighty, intelligent, and kind to 
others. (Sloka 23, Chapter 28, Vana Parva). 
(iii) Mainda was one of the leaders who led the 
monkeys who went in search of Sita. (Sloka 19, 
Chapter 283, Vana Parva). 
(iv) In the Rāma-Rāvaņa battle Mainda and others 
also fainted along with Laksmana and others. It was 
only when they washed their faces with the water 
given by Kubera that they could see things clearly. 
(v) Mainda was the son of  A:vinidevas. (10th 
Skandha, Bhāgavata). 

MAITRA I. A demon tribe. Once a sage named 
Lomafa persuaded Dharmaputra to attack this tribe. 

MAITRA II. An auspicious time  (Muhürta). Sri 
Krsna started on his historic journey to Hastināpura at 
Maitramuhūrta. (Sloka 6, Chapter 83, Udyoga 
Parva). 


crossed the 
(Sloka 1, 


MAITRA HI 


MAITRA III. A constellation. Krtavarmā joined the 
Kaurava side on the day of this constellation. (Sloka 
14, Chapter 35, Salya Parva). 

MAITRAVARUNA. Another name for Vasistha. 
Agastya also is known by this name. Because they werc 
born as the sons of Mitra and Varuna they got this 
name. How they came to be reborn as the sons of 
Mitrāvaruņas is told in Devi Bhāgavata. 

There was once a celebrated emperor named Nimi in 
the Iksvāku line of Kings. Nimi was the twelfth son 
of Iksvāku. The agrahara found near the āšrama of 
Gautama Maharsi, called Jayantapura was constructed 
by Nimi. Once Nimi decided to perform a big yàga 
and after taking the consent of his father made pre- 
parations for the same. He invited such great sages 
as Bhrgu, Angiras, Vāmadeva, Pulastya, Pulaha and 
Rcīka. He then went to their family preceptor Vasistha 
and requested him to be the chief priest. But Vasistha 
had already promised Indra to conduct a yāga for him 
and so advised Nimi to postpone his yàga to a later 
date. But Nimi was unwilling to postpone his yāga and 
so he performed it with Gautama Maharsi as the 
chief priest. It took five hundred years for Nimi to 
complete the yāga. After five hundred years Vasistha 
after completing the yāga of Indra came to see Nimi 
and found that lie had aiready conducted the ‘yaga 
without him. Vasistha was angry and he cursed Nimi 
saying that Nimi would become bodiless. But powerful 
Nimi cursed Vasistha also and separated his soul from 
his body. 

Griefstricken, Vasistha went to Brahmā and com- 
plained to him. Brahma said, “Oh son, you go and 
merge with the brilliancc of Mitrāvaruņas and stay 
there. After some time you will be able to be born 
without being in a womb; you will then have a memory 
of the past and you will be very learned and will be 
worshipped by all”. 

Vasistha was pleased to hcar that and he circumam- 
bulatcd Brahma and prostrated before him and then 
went to the āšrama of Mitrāvaruņas. He then 
abandoned his body there and merged with thc 
brilliance of Mitrāvaruņas. One day Urvašī with 

her companions came to thc āšrama of Mitrāvaruņas 

and attracted by her charm they spent a night with 

her. Their semen'at one time fell into a jar nearby 

and from it were born two people, Agastya and 
Vasistha, (Skandha 6, Devi Bhàgavata ). 

MAITREYA. A sage of grcat brilliance of ancient 
India. 

1) Genealogy. Descending in order from Visnu :— 
Brahma —Atri— Candra—Budha—Purüravas — Ayus— 
Anenas—Pratiksatra—Srūjaya—Jaya—Vijaya— Krti— 
Harya$va—Sahadeva—Nadina—Jayasena — Sankrti — 
Ksatradharma—Sumagotra—Sala—Arstisena—Koga— 
Dirghatapas—Dhanvantari— Ketumān—Bhīmaratha— 
Divodasa— Maitreya. 

Somapa was born as the son of Maitreya. 

2) Other details. 

(i) Once Maitreya went to Hastinapura and told 
Duryodhana that he should behave kindly to the 
Pandavas. Duryodhana who did not much relish the 
advice sat tapping on his thighs with his hands, not 
seriously attending to the sage. Maitreya was dis- 
pleased at the discourtesy and cursed that Bhima 
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would one day break Duryodhana's thighs. (See under 
Duryodhana). 

(ii) Maitreya was a courtier of Yudhisthira. (Sloka 
10, Chapter 4, Sabha Parva). 

(iii) Maitreya was one among the sages who visited 
Bhisma while he was lying on his bed of arrows. 
(Sloka 6, Chapter 47, Santi Parva). 

(iv) Once he discussed with Vyāsa topics on Dharma. 
(Chapter 120, Anušāsana Parva). 

(v) When Sri Krsna died, the spiritualistic ideology of 
Dharmaputra became more dominant and he approach- 
ed Vidura for Dharmopadega. Vidura sent him to 
Maitreya. Dharmaputra went to the Asrama of 
Maitreya on the banks of the river Ganga and after 
paying respects to him accepted Dharmopade£a 
(Instruction in law, duty and morals) from him. (3rd 
Skandha, Bhagavata). 

MAITREYI. Wife of the sage Yàjüavalkya. She was 
one of the most learned and virtuous women in ancient 
India. Tliere are innumerable references to her in the 
Puranas. (For details about her splendour see under 
Candrāngada). i 

MAITRI. Daughter of Daksa. Thirteen daughters of 
Daksa were married to Dharmadeva. Maitri was one of 
them. Maitri bore a son named Abhaya to Dharma- 
deva. (4th Skandha, Bhāgavata). 

MAJJANA. A soldier of Subrahmaņya. (Šloka 70, Chap- 
ter 45, Šalya Parva). 

MĀKANDĪ. A city of the King Drupada. This city was 
on the banks of the river Gangā. (Šloka 73, Chapter 
137. Ādi Parva). See under KAPATABHIKSU. 

MAKARADAMSTRĀ. A prostitute of Mathurā, the birth 
place of Šrī Krsņa. The story of this woman who had 
made prostitution and cheating her aim in life was told 
to Vāsavadattā wife of Udayana by Vasantaka. The 
curbing of the arrogance of Makaradarnstrā bya poor 
brahmin of name Lohajangha with the help of Vibhisana, 
emperor of the demons, is the theme of the story. 
Makaradamstra had a daughter named Rūpiņikā. 
The mother tried to make the daughter also a prostitute. 
Once Rūpiņikā went to a far-off temple for worship as 
instructed by her mother. There she met a poor brahmin 
named Lohajaūgha and Rüpinika was attracted to 
him by his handsome features. She sent word through 
her maid requesting Lohajangha to come to her house. 
Rüpinika came back and waited for her lover to come. 
After some time Lohajangha came. Makaradamstra 
scrutinised thc new-comer with suspicion but Rüpinika 
took him to her bed-room. Both of them remained 
there making love. Makaradarnstrā finding her daugh- 
ter going against the principles of a prostitute called her 
to her side and said: ‘‘Deardaughter, why do you keep 
this poor brahmin ? Is this the duty of a prostitute? 
Love and prostitution never go together. We are like 
dusk. The twilight oflove remains for a few seconds 
only. So do send away this brahmin who has no 
money.” A 
Rūpiņikā discarded the advice of her mother and 
Makaradariistrā felt annoyed. She decided to send out 
Lohajangha somehow, One day a prince came that 
way and Makaradamstra enticed him to her house and 
requested the prince to accept Rūpiņikā and send 
Lohajangha out of her house. 

The prince accepted the rcquest of the mother-prosti- 
tute. At that time Rūpiņikā had gone to the temple 
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and Lohajarīgha for a walk. After some time Lohajangha 
came as usual and entered the house and Makara- 
darhstra introduced Lohajangha to the prince. At once 
the servants of the prince beat Lohajangha and earrying 
him away out of the house put him in an excrement pit. 
Lohajangha somehow escaped from there and ran away. 
He was sorry to part with his love and he went on a 
pilgrimage. He walked for a long distanee in the hot 
sun and fceling tired searched for a shady plaee to take 
some rest. Then he saw the carcass of an elcphant. 
Jackals entering through the buttoeks had eaten all 
flesh and the animal lay hollow inside with the skin in 
tact on the skeleton. Lohajangha entered the inside 
of the elephant and slept there. That night it rained 
heavily and the hole at the buttocks contracted with 
little space for Lohajangha to get out. The rains continu- 
ed, the water-level in the river Gangā rose and soon 
the carcass of the elephant was carried away to the 
river and it gradually reached the ocean. At that time 
a great kite taking it to be flesh for food drew it up and 
took it to the other side of the ocean. When it pecked 
it open it found a man inside and frightened 
left it there and flew away. By this time Lohajangha 
awoke from his slumber and while hc was looking 
around him in surprise he saw two demons approaching 
him. The demons thought he had come to the place 
crossing the ocean like Sri Ramato bring disaster 
to them and so they immediately ran up to Vibhisana 
and told him of the ineident. Vibhisana asked his ser- 
vants to bring Lohajangha before him and when he 
was brought before him enquired very politely who he 
was and why he had eome there and how he had come. 
In reply to the enquiries Lohajangha said thus : “I am 
a brahmin from Mathura. I did penance to please 
Visnu to get relief from my poverty and one day Visnu 
appeared before me in person and said, ‘Go to my 
devotee Vibhisana, and he will give you enough wealth 
to live happily’. It was in a dream and when I awoke 
I found myself on this shore. I do not know how it all 
happened." 


story of her 
daughter and so she kept awake that night to see what 
took place, She found Lohajaūgha arriving as Visnu 
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on the back of Garuda and fully believing him to be 
Mahavisnu was overjoyed at the fortune of her daughter 
and running to her the next morning said “Oh, 
dear daughter, by the grace of Sri Narayana you 
have become a goddess. How fortunate am I? You 
should do one thing forme. You must scnd me to 
heaven with this body of mine along with your husband- 
god.” 

Rūpiņikā agreed to do so. That night she told the fake 
Visnu the desire of her mother. Then Lohajangha said: 
"Your mother who is a great sinner is not eligible to go 
to Svarga in her present state. Day after tomorrow 
on the Dvādašī day the gates of heaven will open. 
Early morning on that day the goblins of Siva would 
enter Svarga. I shall then try to send your mother 
along with them. But your mother should then appear 
as a goblin. The hair on the head should be shaved at 
five plaees and the remaining hair loeked to form five 
tufts of hair. She should wear a garland of bones and 
the body should be painted blaek on one side with char- 
coal and red on the other side with saffron. The painting 
should be in oil and she should not wear any clothes. 
This would make her appear like a goblin of Mahešvara 
(Siva) and then there will be no difficulty for me to allow 
her to enter Svarga. 

Lohajangha left the plaec early in the morning and 
Rūpiņikā told her mother all that her husband told 
her. Makaradarhstra dressed herself as instructed by 
Lohajangha and awaited the arrival of the fake Maha- 
visnu. Lohajaügha came at night and Rūpiņikā 
showed him her mother dressed as desired by her 
husband. Lohajaügha took Makaradamistra on the 
back of his kite and flew up. As he rose high he saw a 
tall flagstaff of a temple nearby. It had a wheel on its 
top. Lohajangha placed her on the wheel and said, 
“Do sit here for a while. I shall soon come back to 
you and bless you". To the people assembled in 
the temple he spoke from the air, “Citizens, today the 
goddess ‘Mari’, destroyer of everything, will fall on 
you. If you want to avoid that, remain in this 
temple and worship Visnu". 

People were frightened when they hcard the warning 
from air and all remained in the temple chanting pra- 
yers and reeiting devotional songs about Visnu. Makara- 
darhstra sat there for a while dreaming about the hap- 
piness in store for her in Svarga and awaiting her 
daughter's husband to come and take her. But Loha- 
jangha had eome to the temple in an ordinary dress 
and was with the crowd in the temple. Time dragged 
on and it became midnight and Makaradainstrà sitting 
on the wheel of the flagstaff felt uneasy. She could not 
sit there any longer and she eried aloud, “Oh, I am fal- 
ling". People mistook her for Mārī and cried baek, “Oh, 
goddess, do not fall". It beeame morning and in the 
sunlight they saw a figure sitting on the top ofthe flag- 
staff and were surprised. The King was informed and he 
came to the temple and so also all people from the place. 
When the people on scrutinising the figure knew it was 
Makaradamstrā, they all clapped their hands laughing 
loudly. Hearing the news Rūpiņikā also came to the 
temple and she somehow got her mother down from the 
flagstaff. The King then made the prostitute tell her story 
and when it was finished he declarcd thus: “Who has 
thus played fraud on this prostitute who had throughout 
her life cheated othcr people ? If he comes before me 
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now I will give him my crown and Kingdom”. Hearing 
that Lohajangha appeared before the King and con- 
fessed that he had done the mischief. He then narrated 
his story to the king and placed before the king the 
golden Seal of Visnu’s emblem which Vibhisana had 
given him. The king as per his promisc gave Loha- 
jangha his kingdom and Rūpiņikā once more became 
his. The arrogance of Makaradamstrā was thus curbcd. 
(Kathamukhalambaka, Kathasaritsagara ). 

MAKARAGIRI. A mountain near Mahàmcru. Maha- 
meru is two thousand yojanas long and six hundred 
yojanas high and stands in the midst of eight mountains 
two on each of the four sides. Makaragiri and Trisriga 
are on the north side. On the east are Jathara and 
Devaküta, on the south are Kailasa and Karavira and on 
the west are Pavamāna and Pāriyātra. (8th Skandha, 
Devi Bhāgavata). 

MAKARĀKSA. Son ofthe demon Khara. In the epic 
battle between Rāma and Rāvaņa after the death of 
Kumbha and Nikumbha the most prominent fighter 
who entered the battlē-field on the side of Rāvaņa was 
Makarāksa. He gave a great fight to Rāma but was in 
the end killed by him. (Sarga 79, Yuddha Kāņda, Vāl- 
mīki Rāmāyaņa). 

MAKARADHVAJA I. A son of Hanūmān. He was born 
to a crocodile living in the ocean as the perspiration 


drops fell on her from Hanuman.  (Sarakanda, 
Ananda Ramayana). 
MAKARADHVAJA II. One of the sons of Dhrtarāstra. 


He was killed in the grcat battle by Bhimasena. ( Chap- 
ter 92, Droņa Parva). 

MAKARĪ. A river of Purāņic fame. 
9, Bhisma Parva). 

MAKSOPETA. A daitya. This daitya whirls round along 
with an Aditya, known as. Visnu in the month of 
Kārttika. (November) (12th Skandha, Bhāgavata). 

MALA. A place of habitation of ancient India. (Sloka 
39, Chapter 9, Bhisma Parva). 

MALADA. One of the wives of Sage Atri. (Brahmanda 
Purāņa, Chapter 38 Verses 74-87). 

MALADA (S) A community of people who lived in 
ancient India. From Mahābhārata, Droņa Parva, 
Chapter 27, we learn that they were the partisans of 
the Kauravas. 

MALAJA. An ancient town celebrated in the Purāņas. It 
is also known as ‘“‘Angamalaja’’. (See under (ANGA- 
MALAJA ). 

MĀLATIKĀ. A follower of Subrabmanya.(Sloka 4, Chap- 
ter 46, Salya Parva). 

MĀLAVĀ. A Purāņic river to be remembered. (Sloka 
25, Chapter 165, Anušāsana Parva). i 

MALAVA. An ancient country on the west coast of India. 
Mahābhārata contains the following statements regard- 
ing Mālava : 

(i) The people of Mālava participated in the Rājasūya 
of Yudhisthira. (Sloka 11, Chapter 34, Sabha Parva). 
(ii) Armed young Ksatriyas of Mālava presented 
Yudhisthira with great wealth. (Sloka 15, Chapter 52, 
Sabha Parva). 

(iii) Karna conquered Mālavadeša. (Sloka 20, Chapter 
254, Vana Parva). 

(iv) Malava was one of the prominent and renowned 
countrics of ancient India (Sloka 60, Chapter 9, Bhīsma 
Parva). 


(Sloka 23, Chapter 
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(v) Obeying the order of Bhisma the people of Malava 
attacked Arjuna. (Sloka 76, Chapter 59, Bhīsma 
Parva). 

(vi) Sri Krsna once conqucred Mālavadeša. (Sloka 16, 
Chapter 19, Drona Parva). 

(vii) Parašurāma exterminated the Ksatriyas of Malava- 
deša. (Sloka 11, Chaptcr 70, Drona Parva). 

MALAVA(S). The Ksatriyas born to king Ašvapati of 
his wife Mālavī are known as Mālavas. (Sloka 49, 
Chapter 297, Vana Parva). 

MALAVI. The queen of Asvapati king of Madra. She 

was the mother of Savitri. Ašvapati begot of Mālavī 
a hundred sons called Mālavas. 
Yama took to Kālapurī the soul of Satyavan who was 
shortlived. Savitri, wife of Satyavan, followed Yama. 
Yama blessed Savitri and said she would have many 
children and gave life to Satyavan again. Yama said 
*Satyavān will live for four hundred years and you will 
get a hundred sons of him. Your father Aívapati also 
will get a hundred sons of Mālavī and the carth will 
gct the name of Sāvitrī also". Accordingly Mālavī got 
a hundred sons and they were called Mālavas. (Chapter 
297, Vana Parva). 

MALAYA I. A son of King Rsabhadeva belonging to the 
Priyavrata dynasty. (Bhāgavata, 5th Skandha). 

MALAYA II. A son of Garuda (M. B. Sabhā Parva 
Chapter 99, Verse 14). 

MALAYA III. A son of Garuda. (Sloka 14, Chapter 101, 
Udyoga Parva). 

MALAYA IV. A mountain in South India. The following 
pieces of information are gathered about this mountain 
from the Purāņas:— 

(1) The sovereign deity of this mountain attends on 
Kubera in Kubera’s assembly. (M.B. Sabha Parva, 
Chapter 10, Verse 32) 

(2) The Pandya and Cola Kings collected Sandal Paste 
essence from the Malaya and Dardura mountains, filled 
them in golden pots and presented them to Yudhisthira. 
(M.B. Sabha Parva, Chapter 52, Verse 33)._ 

(3) The monkeys who went in search of Sita crossed 
this mountain. (M.B. Vana Parva, Chapter 289, Verse 
44). 

(4) Malaya is considered as one of the seven chief 
mountains of India. (M.B. Bhisma Parva, Chapter 9, 
Versc 11) 

(5) Once Mrtyu deity performed tapas on this moun- 
tain. (M.B. Drona Parva, Chapter 54, Verse 26). 

(6) In Tripuradahana, Siva used this mountain as the 
flagstaff of his chariot. (M.B. Drona Parva, Chapter 
102, Verse 73). 

MALAYA V. In Mahābhārata there is a description 
of another Malaya Mountain besides the Malaya moun- 
tain of South India. When the sage Suka ascended 
Heaven, he saw a Malaya mountain on the way. The 
celestial women, Urvašī and Vipracitti used to dance 
there daily. This Malaya is somewhere above Kailasa. 
(M.B. Santi Parva, Chapter 332, Verse 21). 

MALAYADHVAJA (PANDYA). In Mahābhārata, 
Karna Parva, Chapter 20, we read about a Pandya King 
named Malayadhvaja who took part in the Kuruksetra 
battle and was killed in the fight against Asvatthāmā. 

MALAYAPRADBHA. A King celebrated in Purāņas. He 
ruled over Kuruksetra. Once when there was a famine 
in the land, King Malayaprabha exempted his subjects 
from all taxes. The greedy ministers did not like it and 
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they advised him against it. The King yielded to the 
advice of his ministers. On one occasion Malayaprablia”s 
son Induprabha pleaded with his father and told him 
that he should not oppress his subjects at the instigation 
of his evil ministers. He added that the King was their 
*Kalpavrksa" and the subjects were his ““Kamadhenus,” 
But the King did not heed the advice of his son. He 
jokingly said that Induprabha was also their ‘‘Kalpa- 
vrksa". Stung by this taunt, Induprabha took a solemn 
oath that he would either become a *Kalpavrksa" or 
lay down his life in the attempt. He left the palace at 
once and began an austerc tapas. Indra was pleased and 
appeared before him. Receiving his blessing, Induprabha 
returned to his capital and stood there asa ‘‘Kalpa- 
vrksa”. He fulfilled the desires of the people. A few days 
later, Indra came to the tree to test Induprabha. Hc 
told Induprabha : *Your mission of service is over; now 
you may come to Heaven". But he insisted that his 
subjects also should be taken with him to Heaven. Indra 
was pleased at the devotion and love of Induprabha for 
his subjects and agreed to take all his subjects also with 
him. Induprabha gave up the form of the tree and 
resuming his own shape, accepted ‘‘Bodhisattvacarya”’. 
(Kathāsaritsāgara, Sasankavati lambaka, 5th Taranga). 
MĀLEYA(S). The collective name of the ministers of 
Vibhisaņa. The four ministers were : Anala, Anila, 
Hara and Sampāti. (Uttar Kāņda, Vālmīki Rāmāyaņa) 
MĀLĪ. A demon of great valour. 
1) Genealogy and birth. There were two very brave 
brothers in the demon tribe named Heti and Praheti. 
They were inseparable companions of Mahabali. Pra- 
heti was unmarried and spent his time in religious 
pursuits. Heti married Bhayā sister of Kala and got a 
son named Vidyutkeša. Vidyutkeša married Sala- 
katanka daughter of Sandhya and got a son named 
Sukeša. Sukefa married Devavati, daughter of Gramani, 
alias Maņimāyā. Devavati delivered three sons, Mali 
Sumālī and Mālyavān. 
2) Boon to Mali. The three brothers, even while young 
decided to acquire great strength and started performing 
penance. When their penance became very fierce 
Brahma appeared before them in person and asked them 
what boon they wanted. They said, ‘ We must be invin- 
cible, we must be destroyers of our enemies, we must 
have long life, we must become rich and powcrful 
ever remaining friendly with each other”. Brahma 
granted the boon asked for. 
3) Family life. After obtaining the boon they went 
to Visvakarmā and asked him to construct a place of 
abode for them. Visvakarmā was frightened and he 
hastened to suggest a beautiful place for them to live. 
He said, “There is a mountain named Trikūta on the 
shores of the southern sea. There is a mountain on it 
called Subala. Its main top grazes the sky. Its four 
sides have been beautifully chiselled. No birds fly to its 
top. I have constructed there at the request of Indra 
a beautiful city surrounded by walls of gold and adorned 
on all sides with festoons of gold. That city is .callcd 
Lanka and you, demon-lords, can stay there. You will 
get glory and prestige which even India could not 
acquire in his Amarāvatī. If you live in Lanka with 
your followers you will be unconguerable”. 
The happy;demons with their people went to Lanka. 
They married the daughters of a Gandharva woman 
named Narmada. Mali married Vasudha ; Sumālī, 
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Ketumatī ; and Mālyavān, Sundari. Mali begot of 
his wife Vasudha four sons named Anila, Anala, Hara 

and Sampāti. Sumālī got of his wife Ketumati ten sons 

named Prahasta, Akampana, Vikata, Kalakamukha, 

Dhūmrāksa, Danda, Supāršva, Samhrada, Prakvātā and 

Bhāsakarņa and four daughters named Vekā, Puspot- 

kata, Kaikasī and Kumbhinasi. b 
4) Death. The three brothers attackcd Devaloka under 

the leadership of Māli and a great fight ensued and 

Mali died by the discus of Mahāvisņu. (Uttara Rāmā- 

yana). 

MALINII. A river which flowed by the side of the 
āšrama of Kanva Muni. The river Cukka which flows 
through the district of Saharanpur today was the Mālinī 
of old. Some believc that Mālinī starts from the Himā- 
layas. Šakuntalā was born on the shores of this river. 
(Sloka 10, Chapter 72, Adi Parva). 

MĀLINĪ II. One of the seven mothers of Subrahmanya. 
(Sloka 10, Chapter 228, Vana Parva). 

MĀLINĪ III. Ā demoness. This maiden was sent to 
serve Viíravas, father of Ravana, by Kubera. Vibhi- 
sana was the son born to Visravas of Malini. (Sloka 2, 
Chapter 275, Vana Parva). 

MĀLINĪ IV. A city of Purāņic fame in the country 
of Aga. Jarāsandha gave this city to Karna. (Sloka 6, 
Chapter 5, Sabhà Parva). 

MALINI V. The name of Sabari in her previous birth. 
(See under Šabarī). 

MĀLINĪ VI. Anymph born to Puskara of Pramlocā. 
(Chapter 8, Verse 14, Virāta Parva). King Ruci 
married this nymph and they got a son named Raucya. 
The lord of Raucyamanvantara was this Raucya. 
(Markandeya Puràna). 

MĀLINĪ VII. A brahmin woman of very bad character. 
Because of her evil deeds she was born as a dog in her 
next birth. It observed then the Sukladvadasi Vrata 
and so was born again as the nymph Urvašī. (2. 7. 24, 
Skanda Purāņa). 

MALLARĀSTRĀ. A country in ancient India. The 
capital of Mallarāstra was the present city of Kuš. At 
the time of Mahābhārata, this country was ruled by a 
King named Pārthiva. There isa statement in the 
Mahābhārata that this King was defeated by Bhimasena. 
When the Pàndavas discussed the countries in which 
thcy were to live “incognito”, the name of Mallarāstra 
was also mentioned. (Mahābhārata, Sabhā Parva, 
Chapter 30, Verse 3 ; Bhisma Parva, Chapter 9, Verse 
44; Virāta Parva, Chapter 1, Verse 13). 

MALYAPINDAKA. A serpcnt born in the family of 
Kasyapa. (Sloka 13, Chapter 103, Udyoga Parva). 

MALYAVAN I. A Pārsada of Šiva. The most intimate 
friend of Malyavan was Puspadanta. 

1) Curse of Mālyavān. Once Šiva was tclling Pārvatī a 
story of the Gandharvas and Puspadanta heard it as he 
sat hiding in a place nearby. Parvati got angry and 
was about to curse when Mālyavān intervened and re- 
commended for mercy. Parvati got angrier and cursed 
them both to be born on earth as men. They begged 
for relief and Parvati said : “In the deep depths of the 
forest of Vindhya mountains there lives a Yaksa named 
Supratika who has been turned into a devil called 
Kanabhüti by a curse. Puspadanta should narrate the 
story he has now heard to Kanabhiti and he will then 
be releascd from the curse. Kāņabhūti would narrate to 
Mālyavān what he has heard from Puspadanta and 
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Kāņabhūti would then be released from his curse. 
Mālyavān should then make publie the story he has 
heard and then he will also be releascd from the curse”. 
Puspadanta was born as Vararuei in the city of Kau- 
šāmbī and Mālyavān as Guņādhya in the eity of 
Supratisthita. (See under Guņādhya). 

2) Another curse to Mālyavān. By another eurse Mālya- 
van was born as a spider and Puspadanta as an clephant 
in the south of Bhārata. (See under Puspadanta). 

3) Part in Devāsura batile.Released from curses Malyavan 
reaehed the presence of Siva. It was the time of the 
Devàsura battle and Mālyavān fought on the side of 
the devas. Mālyavān played a prominent part in the 
battle. Mālyavān had to fight against a fierce areher 
named Kolāhala. Kolāhala sent three arrows one each 
on the forehead and the two shoulders. Mālyavān 
returned the fight with arrows. Then Kolāhala showing 
his swiftness of hand tormcnted him with several 
different weapons. Unmindful of this vehement attack 
Mālyavān plueked a hilloek and threw it at Kolāhala. 
Then suddenly a fierce figure blazing with fire having 
nine pairs of hands and feet and three heads looking 
yellow in eolour jumped out of the demon and made 
Mālyavān faint by the terrible heat it gave out. 
Malyavan aceepted defeat and ran away to the mountain. 
(Chapter 13, Part 4, Agni Purāņa). 

MALYAVAN II. Son of the demon Sukeéa. He was the 
brother of Mali and Sumālī. 

This Malyavàn was the father of Rāvaņa's mother. 
They were all living in Pātāla but when Rāvaņa 
obtained his boon he sent away Kubera from Lanka 
and beeame the ruler of Lanka. Mālyavān and other 
demons followed Ravana to Lanka and stayed with him 
confirming his sovereignty over the place. 

In the Rāma-Rāvaņa battle Sugrīva stole the crown of 
Ravana and kicked him on his face. Ashamed of the 
insult Rāvaņa went back to his palace and the first per- 
son he saw was Mālyavān. The old man had eome to 
advise Ravana to give baek Sita to Sri Rama. But 
Ravana did not like the advice and tore to pieces the 
letter of advice. (For more details see under Mali). 
MALYAVAN III. A mountain, This mountain is situ- 
ated between the mountains of Meru and Mandara in 
the eountry of Ilāvrta. This mountain shines like gold. 
(Chapter 7, Bhisma Parva). 

MALYAVAN IV. Another mountain near the Himā- 
layas. The Pandavas visited this mountain on their way 
to the mountain Gandhamādana from the āšrama of 
Ārstiseņa. (Chapter 153, Vana Parva). 

MĀLYAVĀN V. A mountain situated in the country of 
Kiskindhā. The fight between Bāli and Sugrīva took 
place near this mountain. This is on the banks of the 
river Tungabhadrā. Uttara Rāmāyaņa states that the 
palace of Sugriva was on the top of this mountain. Sri 
Rāma stayed on the beautiful peak of this mountain for 
four months. (Šloka 40, Chapter 280, Vana Parva).' 
MĀMĀNKAM. Māmānīkam was a very important national 
festival of Kerala. This festival used to be eonducted on 
thesandy bcaeh of Tirunāvāya. It represented the erown- 
ing ceremony of the sovereign of Kerala. There used to 
be a grand assembly of all the artistes of Kerala. There 
was an cxhibition of the arts, trade and commeree of 
the land attraeting a huge crowd of people from differ- 
ent parts of Bharata. Seholars believe that the word 
Mamankam is derived from the Sanskrit word ““Maha- 
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maghā”. Some say that it was so called beeause it was 
condueted on the day of Magha in the month of 
Magha. 

The festival was conducted undcr the auspices of the 
supreme power in Malabar. For a long period Peru- 
māls were in power in Malabar and so Māmārīkam was 
conducted under the control of the Perumāls. The last 
of the linc of Perumāls handed over the right to the 
then mighty chief, the King of Valluvanād and for 
several years Mamankam was conducted under his aus- 


pices. The foreign traders who came to Malabar, the ` 


Mohammadans and thc Portuguese, persuaded Samitiri 
(zamorin) to take control of this festival and with the 
help of the foreigners Sāmūtiri wrested from the King 
of Valluvanad the right of eondueting the Mamankam. 


„After some time the King of Valluvanād made an 


attempt to getbaek the right from Sāmūtiri. This 
enraged Sāmūtiri and there ensued a fight between 
them resulting in much shedding of blood. An agree- 
ment was reached that after twelve years each would 
relinquish the right in favour of the other. So after 
twelve years Sāmūtiri was compelled to relinquish his 
right but by resorting to many sly tactics he retaincd 
the right. The strength of Samitiri increased and he 
beeame a great power in Malabar. He was bold enough 
to send away the Portuguese from the coast and 
Samütiri maintained his position till the advent of 
Tippu Sultan to Malabar in the year 1788 A.D. Every 
twelve years Sāmūtiri had to show his might to retain 
the right of the Mamankam and those days of exhibit- 
ing strength were ghastly. 

The place of this Mamankam was at Tirunāvāya in Tirür 
taluk. A Siva temple of historic fame stands on the 
shores of the river Bharata flowing through Tirūr taluk. 
There was an expansive sand beach on its shores, 
beeome famous by being the seene of many soeio-politi- 
cal events there. It was the venue of the mighty 
Nambūdiris of Malabar to discuss inat.ers of socio- 
political importanee. Every year on the full-moon day 
in the month of Magha all the ruling chiefs of Kerala 
would assemble there and on a special dais there 
Samütiri would sit with royal robes and a sword in his 
right hand presiding over the assembly. The sword was 
given to the Sāmūtiris by Ceraman Perumal and was 
considered the symbol of undisputed sovereignty of 
Kerala. It was also a sanction to eonduet the Maman- 
kam. The Samitiris came prepared to give a fight if their 
authority was challenged by anybody. The ruling 
Sāmūtiri would send an invitation to all chiefs of 
Kerala. On either side of Sāmūtiri would sit the rela- 
tives and friends of Sāmūtiri. There would be an army 
of Nairs and Tiyyas rcady outside and only after 
defeating them eould anybody approach the dais of 
Samitiri. The dais was called Nilapattutara. 

The whole atmosphere would rcsound with drummings 
and shots from pop-guns. Majestie elephants adorued 
with golden headdresses would be arrayed there. The 
conferenee of the ehiefs would last for twelve days and 
the festival for twentyfour days. The Mamankam attraet- 
ed a huge crowd from far and wide because there were 
then many items .of interest and information. The 
Mamankam commenced on a fixed day at an auspicious 
hour in the morning when the eaparisoned elephants 
started moving to the aceompaniment of drums and 
pipes. The last Màmànkam was in 1755 A.D. By the 
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time of Mārttaņda Varma the centre of powcr shifted 
from Malabar to thc south. Even today the memories 


of the samc are brightening spots in the history of, 


Malabar. 

MAMATA. Mother of the sage Dirghatamas. (See 
under Dirghatamas). 

MAMMATA. An Indian scholar who lived about 
1100 A.D. He was a great scholar and critic in Sanskrit 
and was born in Kashmir. His masterpiece was a 
great book “Kavya Prakāša”. It is divided into ten 
chapters. Each cHapter is entitled **Ullasa". There is a 
view exprcsscd by some people that Mammata wrote 
only the first nine chapters of this book and the last 
chaptcr was written by another scholar named Alaka. 
Numcrous commentaries on Mammata's Kavya Prakāša 
have been published. It is said that Patafijali’s commenta- 
tor Kayyata was the brother of Mammata. “Sabda 
Vyàpàra Vicāra” is another book written by Mammata. 

MAMTI I. The disciple of Gautama and the guru of 
Atreya. (Brhadāraņyaka Upanisad ). 

MAMTI II. A dcvotee of Siva. He was the father of 
the famous Kalabhiti. (See under Kalabhiti). 

MANAGARVA. A celestial maiden who was born as a 
she-monkey in the vicinity of the Himālayas by a curse 
of Brahma. She became the wife of a monkey named 
Kesari. She was named Afijana and was the mother 
of Hanūmān. (For details see under Hanūmān). 

MANASA I. A serpent born of the family of Vāsuki. 
This serpent was burnt to death at the Sarpasatra of 
Janamejaya. (Sloka 5, Chapter 57, Adi Parva). 

MĀNASA II. Aserpent born of the family of Dhrta- 
rāstra. This serpent was burnt to death at the Sar- 
pasatra of Janamejaya. (Sloka 16, Chapter 57, Adi 
Parva). 

MANASA IV. (MĀNASASARAS). A lake on the peak of 
the Himalayas. Arjuna visited this lake once. (Sloka 
4, Chaptcr 8, Sabha Parva). In the precincts of this 
lake many devotees conduct Siva-worship. They believe 
they would merge with Siva at the end of the yuga. 
Those who bathe in that pond would acquire moksa. 
Mānasasaras is called Ujjanaka also. Vasistha and 
Arundhati became realised souls at this place. (Sloka 
14, Chapter 130, Vana Parva). A sage who lived in 
Manasasaras in the form of a swan visited Bhisma 
while he was lying on his bed of arrows. (Sloka 98, 
Chapter 119, Bhīsma. Parva). Once a Devi named 
Upašruti pointed out Indra who was hiding amongst 
the lotus stems in Mānasasaras. It was Brahma who 
made this lotus lake and the river Sarayü starts from 
here. (Bālakāņda, Valmiki Ramayana). 

MANASADEVI. A devi born of the mind of Kašyapa 
Prajāpati. She is known as Jaratkaru also. (For 
details see under Jaratkaru IT). 

MANASADVARA. A mountain near Mānasasaras. 
Because the entrance to the lake of Mānasasaras was 
through this mountain it got the name of Manasadvara. 
In the centre of this was an āšrama of Parasurama. 
(Sloka 12, Chapter 130, Vana Parva). 

MANASAPUTRAS. The Prajapatis created by Brahma 
from his mind are called the Mānasaputras or spiritual 
sons of Brahma. They are Bhrgu, Pulastya, Pulaha, 
Kratu, Angiras, Marīci, Daksa, Atri and Vasistha. 
They are nine in number. (Chapter 7, Amša 1, Visņu 
Purana). They are all Prajāpatis and their wives are in 
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order Khyāti, Bhüti, Sambhüti, Ksamā, Prīti, Sannati, 
rjja, Anasūyā and Prasüti. 

MANASVINĪ. A daughter of Daksaprajāpati. She 
became the wife of Dharmarāja. Candra was born of 
this Manasvini. (Sloka 19, Chaptcr 66, Vana Parva). 

MANASYU. A King of the Püru dynasty. He was the 
grandson of Pūru and the son of Pravīra. His mother 
was Šūrasenī. Manasyu begot of his wife Sauvīrī three 
sons named Sakta, Sarnhana and Vāgmī. (Sloka 6, 
Chapter 94, Ādi Parva). 

MANAVA. A scholar and an authority on Dharma- 
šāstra. He was the author of three books namely, 
Manava Upapurana, Mānavašrautasūtra and Mānava- 
vastulaksana. 

MĀNAVARĀ. She was the wife of Arthalobha who 
was the house-keeper of Bahubala, King of Kāūcī. 
This Manavara divorced her husband to marry one 
who was more wealthy. (Kathāsaritsāgara). 

MANAVARJAKA. A place of habitation of ancient 
India. (Sloka 50, Chapter 9, Bhisma Parva). 

MANAVI. A prominent river of ancient India. (Sloka 
32, Chapter 9, Bhisma Parva). 

MANDAGĀ I. A river of Purāņic fame. (Sloka 33, 
Chapter 9, Bhisma Parva). 

MANDAGA II. A place in the island of Saka. The 
Šūdras who reside there are all virtuous pcople. 
(Šloka 38, Chapter 9, Bhisma Parva). 

MANDAKA I. One ofthe sons born to the Yaksa 
Manibhadra of his wife Puņyajanī. 

MANDAKA II. A place of habitation of Puranic fame 
in ancient India. (Sloka 43, Chapter 9, Bhisma Parva). 

MANDAKARNI (SATAKARNI). A sage. Once this 
sage spent ten thousand years in a pond performing 
penance. Devas were bewildered and they sent five 
beautiful celestial maidens to divert the attention of 
the sage from his severe austerities. They enticed him 
and the sage constructed a grand and palatial house 
for them and stayed there with them. There was 
always music and dance there. The pond was there- 
after known as 'Paficàpsaras. Rama and Laksmana 
during their exile in the forests, with Sità visited this 
place. (Sarga 11, Aranyakanda, Vālmīki Rāmāyaņa). 

MANDĀKINĪ I. A maid who fell in love with Bhartr- 
hari. (See under Bhartrhari). 

MANDAKINI II. A river which flows near thc moun- 
tain of Citrakūta. If one bathes in this river one will 
have to one’s credit the benefit of performing one Ašva- 
medha yajfia. If one lives there bathing in that river 
daily, one will become possessed of Rajalaksmi (wealth 
and majesty of a King). (Sloka 29, Chapter 25, 
Anušāsana Parva). 

MANDĀKINĪ III. A river celebrated in the Puranas, 
taking itssource from the chain of Kcdàra mountains 
in Uttara khanda. It is also known as Mandagni and 
Kaliganga. (M.B.Bhisma Parva, Chapter 89, Verse 
34). 


MANDĀKINĪ IV. Kubera's park. Since this park is 
watered by Ganga, it acquired the name Mandākinī. 
(M.B. Anušāsana Parva, Chapter 19, Verse 82). 

MANDĀKINĪ V. Ākāša Ganga. 


MANDĀKINĪ VI. One of the two wives of Vi$ravas, 
son of Pulastya. A son, Kubera was born to her by 
the blessing of Siva. (Padma Purana, Pātāla Khanda) . 
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MĀNDHĀTĀ 


MANDALAKA. A scrpent born of the family of MANDARAVATI. A heroine in Kathāsaritsāgara. She 


Taksaka. This was burnt to death in the Sarpasatra 
of Janamejaya. (Sloka 8, Chapter 57, Adi Parva). 


is the heroine of the story told by the second Vetala to 
King Trivikramasena. (See under Vctāla). 


MANDAPALA. A sage. This sage went to the land of MANDAVI. Wife of Bharata, Rama married Sita; 


the Manes by his powers of penance but returned to 
earth unable to obtain merit there. He then married 
a bird and led a family life. (For details see 8th para 
under Khandavadaha) . 

MANDARA I. A tortoise which is a character in the 
book Paficatantra. (See under Paiicatantra). 

MANDARA II. A brāhmaņa who is greatly cxtolled in 
Šivapurāņa. (See undcr Rsabha). 


Bharata, Mandavi; Laksmana, Urmila and Šatrughna, 
Srutakirti (Sarga 73, Balakanda, Valmiki Ramayana). 
Māņdavī, Urmila and Srutakirti were the daughters 
ofKušadhvaja, brother of Janaka. (Bala Kanda, 
Kamba Ramayana). Bharata got two sons of Mandavi 
named Subāhu and Siirasena. Both of them defeated 
the Gandharvas and established cities one on each 
side of the river Sindhu. (Uttara Ramayana). 


MANDARĀ. One of the wives of Višvakarmā. The MANDAVISARPINI. A louse, a character in a story 


monkey named Nala was the son of Maridarā. This 


of Paficatantra. (For details see under Paficatantra). 


monkey was the chief of those who helped Sri Rama MANDAVYA. A sage. He is known as Animandavya 


to build a bridge to Lanka. Višvakarmā had once 
blessed Mandarā saying that her son would one day 
become great. (Sarga 22, Valmiki Ramayana). 

MANDARA I. Eldest son of Hiraņyakašipu. Receiving 
a boon from Siva he fought with Indra for crores of 
years. Maha Visnu’s weapon Cakra and Indra's 
weapon Vajra, were smashed to pieces when they hit 
his strong body. (M.B. Anušāsana Parva, Chapter 19, 
Verse 32). 


also. Once Ravana beat Māņdavya becausc of his 
not respecting Ravana. That day Māņdavya cursed 
him saying “You will also be beaten like this by a 
brave monkey”. (Yuddha Kanda, Kamba Ramayana). 
(More details can be had from the entry Animànda- 
vya). The āšrama of Māņdavya is considercd a holy 
place. Once the King of Kasi went to this asrama and 
performed severe penance there. (Chapter 186, Udyoga 
Parva). 


MANDARA II. A son of the sage Dhaumya. He MANDEHA(S). See the 2nd para under Pakal. 
married Šamīkā, the virgin daughter of the Brāhmaņa MANDHATA. A King of pre-eminence in tlie dynasty 


Aurva who was a native of Malava land. (Gaņeša 
Purana, 2. 34. 14). 
MANDARALAKSMI. Queen of the King named 
Simhadhvaja. (See under Sirhhadhvaja). 
MANDARAPARVATA (MANDARACALA). A moun- 
tain of Purāņic fame. The following information is 
gathered from Mahabharata regarding this mountain : 
(1) This mountain rises up to ten thousand yojanas 
and also goes down to ten thousand yojanas. (Chapter 
18, Sloka 17, Adi Parva). 
(2) During the time of the churning of Ksīrābdhi 
(ocean of Milk) the serpent Ananta brought this 
mountain as per instructions from Mahāvisņu. (Sloka 
6, Chapter 18, Adi Parva). Y 
(3) It was this mountain that was used as the Mantha 
(churning stick) when the milk-ocean was churned. 
(Sloka 13, Chapter 18, Adi Parva). 
(4) During the time of churning the Milk-Ocean 
many inhabitants of Patala and animals in the ocean 
were killed because of the rubbing of this mountain. 
, (Šloka 26, Chapter 18, Adi Parva). 
(5) This mountain resides in thécourt of Kubera as 
Devātmā. (Sloka 81, Chapter 10, Sabha Parva). 
(6) This mountain is situated near Kailāsa. Eighty- 
eight thousand Gandharvas and four times as much of 
Yaksakinnaras reside on the top of this mountain. 
along with Kubera and a yaksa named Manivara. 
(Sloka 5, Chapter 139, Vana Parva). 
(7) Once in a dream Arjuna conducted a trip to 
Kailāsa accompanied by Sri Krsna and on his way he 
halted at this mountain. The mountain then shone 
with the presence of nymphs and heavenly songsters. 
(Sloka 33, Chapter 80, Drona Parva). 
(8) In destroying the notorious demon trio called 
Tripuras, Siva used this mountain as a bow. (Sloka 76, 
Chapter 202, Drona Parva). j 
(9) Once when the Sage Astāvakra was conducting a 
tour of the northern parts he stayed on this mountain 
for some time. (Sloka 54, Chapter 19, Anušāsana Parva). 


of Iksvāku. 

1) Genealogy. Descending in order from Visņu were 
born — Brahma — Marici — Kasyapa — Vivasvan — 
Iksvaku—Vikuksi—Sasada—Purafijaya—Kakutstha — 
Anenas — Prthulagva — Prasenajit — Yuvanāšva — 
Māndhātā. 

2) Birth. Yuvanà$va, father of Māndhātā had a 
hundred wives. Still he had no children. Greatly 
griefstricken by the lack of a son he went to the forests 
tosee people of virtue and piety. During his 
wandering in the forest he happened’ to reach a club 
of sages. Yuvanasva went and sat in their midst. He 
was happy to be in their midst but was worried in his 
mind and so he sent up deep sighs as he sat there sad and 
silent. The sages asked him why he looked so sad and 
the King crying like a child told them the cause of his 
grief. The sages took pity on him and made him 
conduct the yaga *Indradaivata'. They brought a jug 
of water made'potent by recitals of mantras to be 
given to the queens to make them pregnant and placed 
the pot in the yāgašālā. The yāga was coming to an 
end. One day the King felt unusually thirsty and 
unwilling to disturb the sages who were taking rest thc 
King entered the yāga$ālā and finding a jug there 
full of water drank from it and quenched his thirst, 
little knowing that it contained the water made 
potent for a specific purpose by mantras. The next day 
when the sages went to the yāgašālā they found the 
jug almost empty and were worried and started 
making enquiries. The King then confessed what he 
had done. The sages said that it was futile to fight 
against fate and somehow finished the yaga and went 
to their aáramas. ` 

The King became pregnant and after ten months a 
child came out bursting open the right side of his 
stomach. The King consulted his ministers as to 
what should be done with the child and on their 
advice the child was taken to the forests and left 
there. But the child was protected by the Devas and 
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they enguired among themselves as to whose brcast- 
fceding it would get whcn Indra appeared and said 
“Mam Dhātā”, meaning it would drink me. That was 
how the child got the name *Mandhata'. Indra thrust 
the child’s big toc into its mouth and the child began to 
suck milk through it. Mandhata who grew thus  drink- 
ing its own toe became a mighty man of renown. (7th 
Skandha, Devi Bhāgavata). 

3) Administration of the state and marriage. When 
Māndhātā became a man of grcat strength his father 
died and he ascended the throne and became an 
Emperor of great fame. He conquered many kingdoms. 
He made his enemies flee from him. Because hc inti- 
midated the dasyus he got the namc Trasadasyu. He 
married the perfect-figured chaste daughter Bindumati 
of Sagabinduraja. Shc got two sons named Purukutsa 
and Mucukunda. 

The Puranas state that Mandhata had another son 
named Ambarisa and fifty daughters who were all 
married to a sage named Saubhari. 

4) How he caused rains in the country. Mandhata ruled 
the country very virtuously without atany time going 
against truth and justice and his country became 
prosperous. Once it so happened that there were no 
rains for three succcssive ycars in the country and 
the greatly worried King went to the forests to know 
from the great sages there the reason for such a 
calamity. The sages told the King thus: “Oh King, 
ofall yugas Krtayuga is the best. "This yuga is a 
brahmin-predominant one and Dharma stands on 
four legs. Penance is for brahmins only and no man 
of any other caste can do penance in this yuga. But 
in your country a Sidra is performing penance and 
that is why the clouds refuse to shower rains. Kill him 
and then the evil will go”. Hearing this Mandhata 
replied, “I will never kill an innocent ascetic. Teach 
me my duty at this time of peril". The sages were 
pleased at the reply of the King and advised him thus : 
«Oh King, start observing Vrata on the ckādašī day. 
(Eleventh day in each half of a month). The ekādašī 
which falls in the bright half of Bhadrapada is called 
‘Padmanabha’, and if you observe it by its cogency you 
will get not only rains but prosperity and happiness free 
from misery of any kind. You must persuade your 
subjects also to observe this". 

The King on returning to his palace started observing 
*ekadasi' along with his subjects of all the four castes 
and then it started to rain. Rains came in plenty and 
all the crops were rich. The subjects became happy. 
(Chapter 59, Padma Purāņa). i 

5) Other details. 

(i) Māndhātā had to fight once against Lavaņāsura 
but had to accept defeat before the god-givcn spear 
which Lavaņāsura possessed. (Uttara Ramayana). 

(ii) Ašvinīdevas once helped Mandhata in his work as 
an owner of land. (Sūkta 112, Anuvaka 16, Mandala 1, 
Rgveda). 

(iii) Māndhātā became pure by yajňa and attained 
Svarga. (Sloka 5, Chapter 257, Vana Parva). 

(iv) Once Narada spoke toSafijaya about the great- 
ness of Mandhata. (Chapter 62, Drona Parva). 

(v) At another timc Sri Krsna spoke in glowing terms 
about the yajfia of Mandhata. (Sloka 81, Chaptcr 29, 

anti Parva). 


MAŅDODARĪ I. (MANDODARI). 


MANDODARI II 


(vi) Once Mahāvisņu came to Mandhata disguised as 
Indra and conversed with him on ‘Rajadharma’ (duties 
and responsibilities of a King.) (Sloka 16, Chapter 64, 
Santi Parva). 
(vii) Utatthya, son of Angiras, once taught Mandhata 
the outlines of Rajadharma. (Chapter 90, Santi 
Parva). 
(viii) Mandhata conquered the whole world in one 
day. (Sloka 16, Chapter 124, Santi Parva). 
(ix) On another occasion Brhaspati conversed with 
him on the subject of Godāna. (The giving away of 
cows as gifts). (Sloka 4, Chapter 76, Anušāsana 
Parva). 
(x) Mandhata gave away as gifts millions of cows. 
(Sloka 5, Chapter 85, Anušāsana Parva). 
(xi) Māndhātā hated non-vegetarian food. (Sloka 61, 
Chapter 115, Anušāsana Parva). 
(In South India 
the name Mandodari is current). Wife of Ravana. 
The Uttara Ramayana contains a story about the 
previous history of Mandodari. 
Maya, an asura, was born to Kašyapaprajāpati of his 
wife Danu. Once Maya went to Devaloka to see the 
dances of the cclestial maidens there. Devas camc to 
know that Maya was in love with the nymph Hema 
and they married her to Maya. Maya went to the 
southern vallcy of Himavan and lived there with Hema 
constructing there a city called Hemapura. They got 
two sons Mayaviand Dundubhi. But they grieved over 
the lack ofa daughter and she went to a side of 
Himavān and started penance there to get the blcss- 
ings of Siva. 
Once a celestial damsel named Madhura after obscrving 
Somavāravrata went to Kailāsa to pay obcisance to 
iva. Parvati was absent from the place then, having 
gonc to attend the birthday celebrations of one of her 
sons. So Madhura met Siva sitting lonely and this led to 
a clandestine sexual union between them. When Parvati 
returned she saw traces of the ashes from the body o 
Siva on the naked breast of Madhura and Parvati in 
her anger cursed Madhura to live in a well for twelve 
years as a frog. Siva was stupefied at the curse aud he 
went to the well and consoled her by saying that she 
would after the twelve years of life as a frog become 
a very beautiful maiden and would be married by a 
man of great fame and valour. It was near this well 
that Maya and his wife were performing penancc 
to get a daughter. 
After twelve years the frog changed itself into a beauti- 
ful maiden and cried loudly from the well. Hearing 
the cry Maya and Hema, who were nearby peeped into 
the well and seeing the young girl took her homc and 
brought her up giving her the name Mandodari. Ravana 
returning after his victory march by that way visited 
Maya and secing the girl fell in love with her and 
married her according to Vedic rites and took her to 
Lanka. Ravana got three sons of her, Meghanada, 
Atikaya and Aksakumara. 
Mandodarī was a very beautiful woman. Hanuman 
when he entered the bed-room of Ravana in search of 
Sita was dumb-founded at the beauty of Mandodari 
and mistook her for a second for Sita. (Valmiki Rama- 
yana). j 


MANDODARĪ II. A virtuous princess of the kingdom 


of Sunhala. Shc determined to live an unmarried life 
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but was forced by destiny to marry a cruel and un- 
charitable husband. The story of this Mandodarī as 
related to Devi by Mahisāsura is given below. 
Candrasena, King of Simhala, got of his wife Gunavati 
a very beautiful daughter named Mandodarī. Even 
when she was ten years old the King started searching 
for a suitable husband for her. He found out Kambu- 
grīva son of Sudhanva, King of Madradeša and inform- 
cd his daughter about his desire to make him his 
son-in-law. But Mandodari replied that shenever intend- 
ed to marry and desired to spend her life worshipping 
God. Candrasena felt miserable at her reply. 

Years went by and Mandodari became a blooming 
lady and yet she remained firm in her determination. 
One day she was playing in the royal gardens with her 
companions when the prince of Kosala, Virasena came 
that way by mistakc. T'he cxtraordinary beauty of the 
princess attracted him and ,he māde a request to hcr 
through her companions to marry him. But Mandodarī 
refused. : 
Time rolled on and soon the marriage of her younger 
sister Indumati came. Candrasena invited all the neigh- 
bouring Kings for that. The King of Madra Cārudesņa 
was also present for the marriage. The King was very 
charming to look at but was very bad in character. 
Mandodari was attracted by his external beauty and she 
expressed her willingness to marry him. Her father was 
immensely pleased and on the nearest auspicious day 
she was given in marriage to Carudesna. 

Mandodari went to the palace of Carudesna and they 
lived happily for some time. One day she saw her 
husband having sexual acts with the wife of. one of the 
palace servants. She reproached her husband and yet 
two days later she saw her husband with another 
servant girl. She was greatly disappointed and she 
left the palace for the forests where she started perform- 
ing penance. 


MANDUKA. A class of horse. These highclass horses 
helped Arjuna in his campaign of victory. (Sloka 6, 
Chapter 28, Sabha Parva). 

MANDUKA(S). A tribe. The King of this tribe was 
Āyus. The daughter of Āyus, Susobhā was married 
to Pariksit of Iksvaku dynasty. They had three sons, 
Sala, Dala and Bala. (Chapter 190, Vana Parva). 
MANGALA. A deity in the form of Kuja or Planet Mars. 
There are different versions in the Puranas regarding 
the birth of Mangala. 


(1) Sati committed suicide at the Daksayāga and Siva 
greatly griefstricken at the loss of his wife started 
penance. A sweat drop fell from the forehead of Siva 
doing severe penance and Mangala was the son born 
of that drop. Siva then installed Mangala among the 
Navagrahas and according to the science of astrology 
this Graha is considered the protector of the landed 
property and the wife of a person. (Siva Purana, Rudra 
Samhita 1-10 and Skanda Purana 4-1-17). 

(2) Siva married Vikešī daughter of Hiranyaksa. One 
day while they wére engaged in sexual plays, Agni 
came to their presence. Enraged at this the eyes of Siva 
blazed with anger and a drop of hot water from his 
eyes fell on the face of Vikešī and she became pregnant. 
After somc days Vikešī found it impossible to bear thc 
embryo of Siva thus formed and she aborted it. A 
child was born and the goddess of earth took it and 
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fed it with breast niilk. It was that child who later on 
became Mangala. (Skanda Purāņa). 

(3) Maügala was born of the blood drops of $iva. 
(Bhavisya Purana). 
(4) Mangala was 
Purana). 

(5) Mangala was the son of Bhūmidevī. Devas, sages, 
Brahmanas, Manus and Gandharvas all worshipped 
Bhūmi at the time of Varāhakalpa. It is also said in 
the Vedas that Bhūmidevī is the wife of Mahāvisņu's 
incarnation as Varaha. Mangala alias the planet Mars 
was born to Bhümidevi of Mahavisnu as Varaha. (9th 
Skandha. Devi Bhagavata) . : 


the son of Bharadvàja. (Gaņeša 


MANGALACAŅDIKĀ. A devi. Vedas and Vedavids 


alike praise this goddess who is always interested in 
granting the requests of her devotecs. Because she 
showers prosperity on her devotees she became known 
as Mangalacaņdikā. There is another version that she 
got the name because she was worshipped by Mangala 
(Kuja) and because she grants the requests of Mangala. 
Yet another version is that she got the name becausc 
she was worshipped by the King Mangala chief of 
the seven islands. Born of the species of Durgādevī she 
is very kind and affectionate to her devotees. Parama- 
Siva worshipped this Devi before he went to destroy 
the demon-trio Tripuras. (9th Skandha, Devi Bhāga- 
vata). 

A serpent born of the family of Dhrtarāstra. 
This serpent was burnt to death in the Sarpasatra of 
Janamejaya. (Sloka 19, Chapter 57, Adi Parva). 

A sage. This sage was a member of the 
Brahmasabha. (Sloka 24, Chapter 11, Sabha Parva). 
One of the two Parsadas given to Subrah- 


manya by Candra. The other one was named Sumani. 
(Sloka 32, Chapter 45, Salya Parva). 


. MANI IV. A son born to Ka$yapaprajapati of his wife 


Kadrü. Mani lived ncar the city of Girivraja. This ser- 
pent did penance to please Siva and obtained a boon 
that Garuda should give refuge to him. (31:6, Ādi 
Parva and Brahmanda Purana). 


A Yaksa. He who worships this 
Yaksa would get his desire fulfilled. This Yaksa is 
installed in a temple near the city of Tāmralipti. If any- 
body commits adultery in that placc Manibhadra would 
take him to the temple and keep him there for the night. 
Next morning he would take the couple before the 
King and exposing the sin would get them killed by 
the King. 

Once a Vaišya named Samudradatta committed adult- 
ery and another house-holder found it out and took 
them to the temple of Manibhadra and kept them there. 
Saktimati, the virtuous wife of Samudradatta came to 
know of the mishap to her husband and the intelligent 
woman went to the temple with materials for worship 
and under the pretext of worshipping made the priest 
of the temple open the doors. When she entered 
Samudradatta felt ashamed and sat with his head bent 
down. Saktimati gave the other woman her own dress 
taking hers in return and sent her outas Saktimati with- 
out raising the least suspicion in the priest. Then she 
remained with Samudradatta, and when in the morn- 
ing officers of thc King came to take them they were 
surpriscd to find that the culprits wcre really husband 
and wifc. The house-holder was punished for giving 
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wrong information and Samudradatta was set free with 
his wife. (Kathāmukhalambaka, Kathāsaritsāgara). 
MANIBHADRA II. A King of the Lunar dynasty. This 
King had many children of his wife Kavika. Of thesc 
seven sons learned magic from Maya. The scvcn palm 


trees which Sri Rama broke by an arrow while on his 


search for Sità were but the cursed forms of these sevcn 
sons. The Purāņic story relating to $ri Rāma giving them 
relief from the curse isnarratcd in thc Kiskindhā Kāņda 
of Kamba Rāmāyaņa. 
The seven sons of Maņibhadra aftcr learning magic 
from Maya created a huge cobra and travelled all 
over the world on it. One day they reached a 
mountain near Ķsyamūkācala. They saw the sage 
Agastya coming that way and just to tease him they 
coiled that cobra and hid it bcneath the ground in the 
form of a circle and they themselves stood on it as seven 
palm trees in a circle and caused obstruction to the sagc 
in his path. The sage as he came near the trees knew 
by his spiritual powers what trick had been played on 
him and said cursing, **May you stand like this for ever”. 
The princes knew the hideousness of the curse and 
pleaded for redress and the sage said, **Aftcr centuries 
the incarnation of Visnu as $ri Rama would come and 
give you salvation". 
The princes stood there as trees grown to unusual heights 
with round black trunks casting shades all around. 
Underneath grew a shrubbage dcep and thick and thc 
seven trees stood' there presenting to the onlookers a 
sight of wonder. 
Šrī Ràma and party reachcd the place of the seven trees. 
Suddenly Rāma took his bow and arrows and pressing 
his foot on a stone beneath scnt an arrow and to the 
wonder of all, the scven trees standing in a circle fell 
all together and the arrow returned to his quiver. 
When Rāma pressed the stone on thc ground with his 
foot he was pressing on a vital point on the head of the 
cobra lying coiled in a circle under the ground bearing 
the seven trees. The cobra got a shock and instantly 
straightened itself for a second and the trees thus came 
in a row straight on the path of the arrow of Sri Rama. 
They were all cut at once and before they had time to 
fall down the serpent coiled itself again and regained 
his original position and so the trees fell down in the 
circle in which they stood. All these happened so quickly 
that nobody was able to see what happencd and so every 
body was surprised to see all the seven trees in a circle 
falling down by a single arrow. The princes were thus 
relieved from the curse. 

MANIBHADRA III. 
1) General information. A Yaksa. He was a deity of 
merchants and travellers. (Šloka 130, Chapter 64, Vana 
Parva). s 
2) Other details. 


(i) He stays in the court of Kubera. (Sloka 15, Chaptcr 
10, Sabha Parva). 

(ii) Once this Yaksa on the requcst ofa cloud named 
Kundadhara gave a boon to a brahmin. (Sloka 21, 
Chapter 171, Santi Parva). 

(iii) The sage Astāvakra once welcomed this 
(Sloka 33, Chapter 19, Anušāsana Parva). 
(iv) When Arjuna went to Marutta to bring his wealth 
Arjuna worshipped this Yaksa and the Yaksa blessed 
him. (Sloka 7, Chapter 65, Ašvamedha Parva). 


Yaksa. 
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MANIBHADRA. A Pārsada of Šiva. (Sec under Candra- 
sena TI). 

MANICARA. A Yaksa. In the fight between Ravana 
and Kubera this Yaksa helping Kubera created great 
havoc in the army of Ravana. (Uttara Ramayana). 

MANIDVIPA. The abode of Devi. Devi resides in this 
island which is far beyond Kailāsa. (3rd Skandha, Devi 
Bhagavata). 

MANIGRIVA. A brother of Nalakūbara. (See under 
Nalakūbara). 

MAŅIJALĀ. A prominent river in Šākadvīpa. (Šloka 
32, Chapter 11, Bhisma Parva). 

MANIKANCANA. A land portion of Šākadvīpa situated 
near Šyāmagiri. (Sloka 26, Chapter 11, Bhīsma 
Parva). 

MAŅIKUTTIKĀ. A follower of Subrahmanya. (Sloka 
20 Chapter 46, Salya Parva). 

MANIKYAVACAKAR (MĀŅIKKA-VĀŠAHAR). A de- 
votee and poet who lived in Tamilnadu. He is believed 
to have lived during the period between the eighth and 
ninth centuries A.D. He was born in Tiruvādavūr in 
an Adigaiva brahmin family. Tiruvādavūr was a village 
near Madura, the capital of Pāņdya kingdom. His 
father was Sambhupadagrita and mother Šivajūānavatī. 
The namc given by his parcnts to Māņikyavācakar is 
still unknown. Because he was born in Tiruvādavūr 
cvcrybody called him Tiruvādavūrār. Hc becamc a 
scholar in his sixtcenth year. The Pandya king called 
him to his palacc and appointed him as his minister. 
He gave him the honour of the title "Tennavar Brahma- 
rayar’. Māņikyavācakar showed more intcrest in devo- 
tional matters than in matters of the state. 

Once when the King was holding his durbar he got in- 
formation that in one of the eastern ports had landed a 
set of good war-horses for sale. He sent Tiruvādavūrār 
to that place. The minister, when near the port of 
Tirupperundurai, heard a sound of Vedic utterances and 
he immediately went to the place from where the sound 
came. He saw Lord Siva sitting under a tree in the guise 
of a Guru. Forgetting all state affairs he became engross- 
ed in the meditation of Siva. Suddenly he developed 
a talent for poetry and music and sweet attract- 
ive poems in praise of Šiva started flowing 
from his tongue. Siva was immensely pleased and gave 
him the name Māņikyavācakar meaning that every 
Vacaka (sentence) coming out of his tonguc was equal 
in value to a māņikya (Ruby). The guru gave him a 
ruby too. Māņikyavācakar in the garb of a mendicant 
joined a troop of Siva devotees and spent all the money 
he had for the service of the devotecs of Siva and also 
for the reconstruction of a dilapidated Siva temple in 
Tirupperundurai. 

Māņikyavācakar reached Madura and informed the 
King that the horses would arrive at the palace on the 
day Āvaņi-mūla (Mila star in the month of Sravana) 
and presented the king with the ruby which his Guru 
had given him. The king was not satisfied and he im- 
prisoned him. On the Āvaņi-mūla day at the stipulat- 
ed time thc horses arrived at the palace. The horses 
were led by strange foreigners. It was Sri Paramešvara 
himsclf who had come as the chief of thc horsemen. 
Māņikyavācakar was released from jail and he also came 
to see the horses. The King gave the leader of the troopers 
a silk shawl as present. The head of the troopers received 
it by the end of his whip. The King resented this but the _ 


. 
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troopers went back without any trouble. The horses 
were put in stables and Māņikyavācakar went to his 
āšrama. 
At midnight all the new horses in the stables turned in- 
to jackals and roamed about in the streets howling 
loudly and disturbing everyone. After some time they 
all disappeared. The anger of the king knew no bounds. 
He imprisoned Māņikyavācakar again. ‘The servants 
of the king took him to river Vaigai. That day there 
was an unusual flood in the river and the city of 
Madura was submerged in waters. The king then realis- 
ed his mistake and begged pardon of Manikyavacakar. 
Māņikyavācakar asked the king to repair the dam in 
the Vaigai. The king asscnted to the proposal but to 
save money the work was entrusted to the citizens of 
Madura. 
At that time there was an old woman in Madura called 
Vanti. She earned her livelihood by selling sweetmcats. 
The servants of the king ordered her also to join the 
work of the dam. She prayed to Paramašiva and 
then a young man came to the old woman and offered 
to work for her in her stead. The young man representing 
Vanti went to Vaigai and started to work for her. When 
the king came to inspect the work he found the young 
man not doing his work satisfactorily and struck him 
on his back with a-whip. A basketful of sand the young 
man was carrying fell down and the work of the dam 
was instantly completed. Not only that; all the persons 
including the king felt as though they were struck. 
Vantī attaincd Svarga and Māņikyavācakar went to 
Cidambaram. The king repented. 
Manikyavacakar saw Siva in person several times. Many 
wonderful events happened at the Cidambaram temple 
after the arrival of Māņikyavācakar there. The King 
of Lanka hearing about the greatness of Manikyavacakar 
brought his dumb daughter to him and she gained the 
power of speech. The Buddhist saints of Lanka came 
to Māņikyavācakar and entered into philosophical 
discourse with him. They became dumb. The king of 
Lanka and his followers became devotees of Siva. 
Māņikyavācakar sat in his āframa and composed divine 
songs. Oncc Siva in the guise of a brahmin came thcre 
and copicd the songs writtcn by him. Even while he 
was reciting his divine songs to the devotees his soul 
left his body and merged with that of Siva. 
The divine songs in praise of Siva by Manikyavacakar 
constitute the eighth Khanda of Saivite hymns by name 
«Tirumurai”. They include ‘Tiruvacakam’’? and 
*«Tirukkovaiyār”. The Tiruvācakam contains 654 verses 
in 51 hymns and the Tirukkovaiyār contains 400 verses. 
All these are songs in praise of Siva sung on different 
occasions. (Divyacaritam ). 

MAŅIMĀN I. A king. Mahābhārata gives thc following 
details about him. 
(1) Maņimān was born of an aspect of Vrtra, son of the 
asura Danāyu. (Sloka 44, Chapter 67, Ādi Parva). 
(ii) This king was present at the marriage of Draupadi. 
(Sloka 22, Chapter 185, Adi Parva). 
(iii) Bhimasena whilc on his early victory march defeat- 
ed this king. (Sloka 11, Chapter 30, Sabha Parva). 
(iv) This king fought on the side of the Pandavas dur- 
ing the great Kuruksetra battle. (Sloka 20, Chapter 4, 
Udyoga Parva). 
(v) Maņimān was killed in the fight betwcen Maniman 
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MANISKANDHA 
and  Bhüriíravas. (Sloka 53, Chapter 23, Drona 
Parva). 

MANIMAN II. A serpent. This serpent is a member 
of the court of Varuna. (Sloka 9, Chapter 9, Sabha 
Parva). 

MAŅIMĀN III. A sacred place. If one spends a night 
there one would get the benefit of performing an Agni- 
stoma yajūa. (Sloka 101, Chapter 82, Vana Parva). 

MANIMAN IV. A Yaksa who was a friend of Kubera. 
Once the sage Agastya cursed him that he would be 
killed by the hand ofa man. The yaksa was killed by 
Bhimasena. (Sloka 59, Chapter 160, Vana Parva and 
see under AGASTYA, Para 10). 

MANIMAN V. A mountain. Once, when Arjuna went on 
a pilgrimage to Siva’s presence with Krsna in a dream, he 
saw this mountain Maņimān. (Sloka 24, Chapter 9, 
Drona Parva). 

MANIMAN VI. A parsada of Siva. This pārsada joined 
hands with Virabhadra to injure the sage Bhrgu at the 
Daksayaga. (4th Skandha, Bhagavata). 

MANIMANTHA. A mountain. (Sri Krsna performed 
penance here to please Siva for crores of years together. 
(Sloka 33, Chapter 18, Anušāsana Parva). I 

MANIMATIPURI (MANIMATPATTANAM). A meet- 
ing place of the asuras. The notorious asura llvala 
lived here for some time. (Sloka 4, Chapter 94, Vana 
Parva). The demons Nivatakavacas hid here in this 
city and Ravana challenged them to a fight after coming 
to the gatcs of the city. (Uttara Ramayana). 

MANIMAYA. Father-in-law of a demon called Sukeša. 
Sukega married Devavati daughter of Manimaya and had 
three sons, Malyavan, Sumālī and Māli. (Uttara Rāmā- 

ana). 

MANINAGA. I. A serpent born to Kašyapa Prajāpati of ` 
his wife Kadri. This serpent resides near Girivraja( Sloka 
50, Chapter 21, Sabha Parva). 

MANINAGA II. A sacred place. If one spends a night 
here one would get the benefit ofmaking a thousand 
Godanas. If one eats from the offerings made to a deity 
there one would be free from the effccts of any snake- 
paver. (Sloka 106, Chapter 84, Vana Parva). 

MANINI. Mother of Višravas, father of Ravana. 
was the daughter of the sage Trņabindu. 
Trnabindu). 

MANIPARVATA. A mountain of Purāņic fame. 
Narakāsura kept the sixteen thousand and one hundred 
maidens he had stolen in this mountain. (Daksinatya 
Patha, Chapter 38, Sabha Parva). E 

MANIPRAVALA. A kind of languagc formed by mixing 
Sanskrit and Malayalam together. Bhāsāsarnskrta- 
yogo maņipravālam”. This is its definition. A great 
many of the important literary works in Malayalam 
are in Manipravalam. 

MANIPURA (MANIPUR). The birth place of Citrān- 
gadā wife of Arjuna. Arjuna during his pilgrimage 
came to this place and aftcr marrying Citrangada stayed 
there for three years. Babhruvāhana was the son of 
Citrangada. (See under Citrangada ). 

MANIPUSPAKA. Sahadeva, one of the Pandavas, used 
to blow a conch named Manipuspaka. (Sloka 16, 
Chapter 25, Bhisma Parva). 

MAYISKANDHĀ. A serpent born of the family of 
Dhrtarāstra. This serpent was burnt to death in the 

Sarpasatra of Janamejaya. (Chapter 52, Ādi Parva). 


She 
(See under 
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MAŅIVĀHANA. Another name for King Kušāmba. 
(Chapter 63, Ādi Parva). 

MANIVAKRA. One of the sons of the Vasu, Apa. 

MANIVARA. One of the sons born to Rajatanātha of 
his wife Maņivarā. This Yaksa married Kratusthala’s 
daughter Devajani. The sons born to them are called 
‘Guhyakas’. (Brahmāņda Purana, 3.7.127-131). 

MANIVARA. A Yaksa. He lives on the mountain of 
Mandara. (Sloka 5, Chapter 139. Vana Parva). 

MANIVATTAPPARA. A rock of Purāņic fame. Ravana 
spent one night on this rock with Rambha. Rambhā 
was going to her lover Nalakūbara one night alone and 
Ravana seeing her on the way carried her away to 
this place. (Uttara Ramayana). 

MANJULA. A river of Puranic famc. 
Chapter 9, Bhisma Parva). 

MANJUGHOSA. A nymph. The sage Medhāvī cursed 
this nymph and made her into a devil. (See under 
Medhāvī). 

MANKA. A place of habitation in the island of 
Saka. This place is inhabitcd mostly by dutiful 
brahmins. (Chapter 11, Bhisma Parva). 

MANKANA (MANKANA). A barber of Vārāņasī 

who was a great devotee of Gaņeša. During the time of 
King Divodāsa II Šiva wanted to destroy the city of 
Kāšī and deputed his son Gaņeša (Nikumbha) for the 
same. 
Gancía came to Kāšī and appearing in person before 
his dcvotee Mankana, askcd him to build a temple on 
the outskirts of Kagi. Mankaņa completed the temple 
and Gancía (Nikumbha) installed himself in that 
temple getting for it the name Nikumbhamandira. 
Devotees began to flow into the temple and Nikumbha 
sitting there answered the prayers of all. But he never 
fulfilled the prayer of the King to have a son. This 
annoyed Divodāsa and he destroyed the temple and 
then Nikumbha cursed that the city of Kāšī would 
become desolate. Siva's desire thus became fulfilled. 
(92. 33, Vayu Purana and 3; 67, 43, Brahmāņda 
Puràna). 

MANKANAKA (MANKANA). A sage 
1) General information; Hc was born to Vayubhagavan 
of his wife Sukanyakā. (Šloka. 58, Chapter 38, Salya 
Parva). . 

Vāmana Purana, 38th Chapter states that Mankana 
was one of the spiritual sons of Kašyapaprajāpati. 

2) Juice of potherb flows from finger. ‘The sage was living 
in Saptasarasvatatirtha and one day by accident, his 
thumb was cut off from his hand by the sharp edge of 
Kuća grass. But instead of blood, the juice of potherb 
began to flow from the thumb and the sage, overjoyed 
at this strange phenomenon, started dancing. Along 
with Mankana the earth and the sky also started 
dancing and the dancing showed no signs of stopping. 
Siva then appearcd before Mankana and asked him the 
cause of his non-stop dancing. Siva was in disguise and 
Marikana did not recognise the new-comer and the 
sage told him about the strange phenomenon. As they 
were talking Siva touched the thumb of the sage with 
his little finger and lo! the flow from thc finger changed 
from pot-herb juice to sugar-candy juice. Vāmana 
Purana states that it was ashes which flowcd from the 
finger. The hermit was ashamed. He understood that 
the guest was Siva aud he fell at his feet. Siva blessed 
the hermit and granted him boons, 


(Sloka 34. 
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3) Markana falls in love with Sarasvati Devi. One day 
Sarasvatidevi came to the place of his residence in the 
guise of a very attractive woman. Mankana had seminal 
emission on seeing her and the semen fell on the surfacc 
of the water. The sage stored the water with semen 
in a pot and soon seven sons were born from it. They 
all became sages named Vāyuvega, Vāyubala, 
Vāyuhā, Vayumandala, Vāyujvāla, Vayuretas and 
Vāyucakra. (Chapter 83, Vana Parva and Chapter 38, 
Salya Parva). 

4) Birth of Kadaligarbhz. Besides the seven sons 
Mankaņa got a daughtcr named Kadaligarbha. Menaka 
was her mother. (See under Kadaligarbha). 

5) Matkana diverts the river Sarasvati. It was sage 
Mankana who invoked the river Sarasvatī and made 
it flow through Kuruksetra. Chapter 38, Vamana 
Purana). 

MANKI I. A great sage. It was Bhisma, while he was 
lying on his bed of arrows who narrated the story of 
this sage. Manki was an aspirant of worldly things and 
once he got two bullocks. He was ploughing with them 
one day when a camel came and carried them away. 
Disappointed he came to the arama and lamented . 
deeply over it. This lamentation became known later 
as the famous Mankigītā. By the time the gita reached 
its end the mind of the sage was changed and he became 
one bereft of all worldly desires and he acquired 
-moksa. (Chapter 177, Santi Parva). 

MANKI lI. A sage who lived in Tretāyuga. He was 
the son of Kausītakibrāhmaņa and was a Vaisnavite of 
great virtue. This sage had two wives named Surüpà 
and Virüpà. Both had no sons and as per the advice of 
his guru he went to Sabarmatitata and did penance 
there. After several years of rigorous austerities he got 
very many children. The place where Mankimaharsi 
sat and did penance was known later as Mankitīrtha. 
It is also called Saptasarasvata. In Dvāparayuga the 
Pandavas visited the place and gavc it the name Sapta- 
dhāra also. (Uttara Khanda, Padma Purāņa). 

MANMATHAKARA. A warrior of Subrahmanya. 
There is a reference to this warrior in Mahābhārata, 
Šalya Parva, Chapter 45, Verse 72. l 

MANODARĪ. Wife of Dārukāsura. (See under Ghaņtā- 
karņa). S 

MANOGUNA. Man may do many things, right or 
wrong, good or bad, but it is the purity of your mind 
that matters. The following story is to illustrate how 
much your life depends on the guality ofyour thoughts 
(Manoguņa). 

Once on the shores of Gariga a Brahmana and a 
Candala sat side by side and performed penance. After 
some days of foodless penance the Brahmana felt hungry 
and his thoughts went to the fishermen he had scen 
earlier. He thought thus, ‘Oh how happy are these 
fishermen. They catch good fishes and eat to their 
heart’s content and are happy. They are the luckiest 
people of this world”. The thoughts of the Candala 
also went to the fishermen. But he thought thus: “Oh 
how cruel are these fishermen! How many innocent 
lives do they destroy to fill their belly. They must be 
demons to do so." Both of them died after some days 
and the Brātmaņa was born as a fisherman and the 
Caņdāla a prince. Both of them were re-born near 
their abodes in their previous birth and both remcm- 
bered their previous lives. The Caņdāla was happy but 
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the Brāhmaņa regretted his fault. (Taranga 1, Madana- 
maficukalambaka, Kathāsaritsāgara). 

MANOHARA I. Wife of the Vasu, Soma. Varcas was 
born of her first. Then she had three more sons named 
Sigira, Prana and Ramana. (Sloka 22, Chapter 66, Ādi 
Parva). 

MANOHARĀ II. A nymph of Alakāpurī. Once when 
Astavakra went to the court of Kubera this nymph 
gave a performancc in dancing in honour of that sage. 
(Sloka 45, Chapter 19, Anušāsana Parva). 

MANOJAVA I. The eldest son of the Vasu Anila. 
Anila begot this son of his wife Sivà. (Sloka 25, 
Chapter 66, Ādi Parva). 

MANOJAVA II. During the Manvantara of Caksusa, 
the sixth Manu, Indra was Manojava, the leader of 
the Devas. (Arnga 3, Chapter 160, Visnu Purana). 

MANOJAVA III. A follower of Subrahmanya. (Sloka 17, 
Chapter 46, Salya Parva). 

MANOJAVA IV. A sacred placc situated in Vyasavana 
in Kuruksetra. If one bathes in a pond there one will 
havc to one's credit the bcnefit of making a thousand 
Godānas. (Sloka 93, Chapter 88, Vana Parva). 

MANONUGA. A place near the mountain Vàmana in 
the island of Kraufica. (Sloka 11, Chapter 12, Bhīsma 
Parva). i 

MANORAMA I. Wife of Dhruvasandhi 
Kosala. (See under Dhruvasandhi for details). 

MANORAMA II. A celestial woman. She was the 
daughter of Kašyapa Prajāpati, born of his wife 
Pradhā. (Šloka 50, Chapter 65, Ādi Parva). She 
participated in the Janmotsava of Arjuna. (Sloka 62, 
Chapter 122, Ādi Parva). 

MANORAMĀ III. Once by his spiritual powers the 
sage Uddalaka brought the river Sarasvati to his place 
of yajiia_ and that diversion was then known as Mano- 
rama. (Sloka 25, Chapter 38, Šalya Parva). 

MANORATHA. A calf once created by $r Krsna by 
his spiritual powers. (See under Surabhi). 

MANOVATI. The city of Brahma. This city is situated 
in the centrc of the nine cities on the top of the 
mountain Mahāmeru. Around it are the cities of the 
Astadikpalakas. (8th Skandha, Devi Bhāgavata). 

MANTHARA I. A maid of  Kaikeyi the wife of 
Da$aratha. This hunchbacked woman was born of the 
species of a Gandharvi named Dundubhi. (Sloka 10, 
Chapter 276, Vana Parva). When everything was 
made ready to crown Sri Rama as the heir-apparent 
of Ayodhya, it was Mantharà who pcrsuaded Kaikeyi 
to go to Dašaratha and ask him to send Šrī Rāma 
to the forests. Had not the cruel tongue of Mantharā 
played like that, the history of the solar dynasty itself 
would have been diffcrent. (See under Kaikeyī). 

MANTHARA II. Daughter of Virocana. (Sarga 25, 
Bālakāņda, Valmiki Ramayana). Indra killed this 
Manthara. * 

MANTHINI. A follower of Subrahmanya. (Sloka 28, 
Chapter 46, Šalya Parva). 

MANTRA. See under Veda. 

MANTRAPALA. One of the eight ministers of the 
great King Dašaratha. The other seven were : Jayanta, 
Dhrsti, Vijaya, Asiddhartha, Arthasādhaka, Asoka and 
Sumantra. (Sarga 7, Bala Kinda, Valmiki Ramayana). 

MANU I. See under Manvantara. 

MANU II. Son of the Agni Pāiicajanya. Paficajanya 
had thrce wives Suprajā, Brhadbhāsā and Ni$ā. He 
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got of his first two wives six sons and of his third wife 
Nisa, a daughter and seven sons. (Chapter 223, Vana 
Parva). 

MANU III. A celestial maiden born to Kašyapa of 
Pradha. (Chapter 59, Verse 44, Adi Parva). 

MANUSATIRTHA. A sacred pond lying on the 
outskirts of Kuruksetra. There is a legend showing 
the origin of this pond. Once a hunter wounded a 
deer with his arrow and the deer ran and dropped 
itself into the pond. When it rosc up from the water 
it became a man. From that day onwards the pond 
became holy and got the name Manusatirtha. (Sloka 
65, Chapter 86, Vana Parva). 

MANUSMRTI. A code of conduct written by Manu 
alias Manavacarya who was the father of man-kind for 
the harmonious existence of a social life. The book 
contains twelve chapters. The first chapter deals with 
the origin of the Smrti and the origin of the world. 
No other Smrti begins like this and so it is believed 
that this chapter must have been added to it later. 
The contents of each of the other eleven chapters are 
given below : 

Second chapter. It deals with the sense organs and 
stresses the importance of conquering and controlling 
them. It describes the qualities of a brahmin. 

Third chapter. It contains the duties of a householder 
after his course of study of the Vedas. Eight different 
kinds of marriages are described in it. It also deals with 
methods of giving protection to women and children. 
Fourth chapter. Duties of a brahmana, study of the 
Vedas and responsibilities of a Snātaka are all des- 
cribed in this chapter. 

Fifth chapter. This deals with pure and impure foods, 
impurity and methods of purification, women and 
their responsibilities. 

Sixth Chapter. This contains the duties of those who 
have entered the āšrama of Vānaprastha and also of 
ascetics. 
Seventh chapter. 
ministers. 
Eighth chapter. It deals with law and justice. It con- 
tains laws for the proper conduct of justice andincludes 
ways and means of settling disputes and handling cases 
of debts, sale without right, partnership, duels, theft, 
prostitution, boundary disputes and all such matters 
as are tobe decided by a court of law. 

Ninth chapter. It deals with the duties of a husband and 
wife. It also contains matters relating to property 
rights, partition and the duties of a King with regard 
to these. 

Tenth chapter. It deals with the duties of the different 
castes, mixed castes and the duties of one in times of 
danger. 

Eleventh chapter. It deals first with penance, observation 
of Vratas, Yagas, Yajīas and fee to the priests. It 
then deals with punishments of crimcs, expiation for 
murder, prostitution etc. 

Twelfth chapter. It deals with the thcory of births and 
describes how your deeds in the present life are direc- 
tive of the nature of life of your next birth. What 
deeds would fetch you what life is also explained. It 
contains instructions on Atmajfiana and the way to 
obtain moksa (absolute bliss). 

The basis of the present Hindu Law is Manusmrti and 
it is believed to have been written in B.C. 500. i 


It deals with the duties of Kings and 
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MANUSYA (MAN) The Purāņas. have not given a 
definite explanation regarding the origin of Man, the 
most important of all living beings. Many stories 
regarding the origin of Man were current among the 
ancient people. According to Hindu Puranas Man 
was born of Svayambhuva Manu who in turn was born 
of Brahma. According to Valmiki Ramayana (Sarga 14, 
Aranya Kanda) all the living beings including man 
were born to Kašyapaprajāpati of his eight wives, 
Aditi, Diti, Danu, Kalika, Tamra, Krodhava$a, Manu 
and Analà. From Aditi were born the devas; from 
Diti, the daityas; from Danu, the danavas; from Kali, 
the asuras Kālaka and Naraka; from Tamra, the bird- 
flock Krauūcī, Bhāsī, Syeni, Dhrtarāstrī and Suki; 
from Krodhavašā the animal flock, Mrgi, Mrgamandā, 
Hari, Bhadramadā, Mātangī, Šārdūli, Sveta and 
Surabhi; from Manu, mankind and from Anala, the 
flora. 
There is basis to believe that the Greeks and the people 
of Bharata accepted with slight modifications the 
theory of evolution. The Dašāvatāras of Visnu almost 
represents the progressive changes in the form of a 
living thing from a fish into man. The theory of 
Darwin that life was first formed in water was current 
among the sages of ancient Bharata, even from very 
early times. 

Apa eva sasarjadau 

Tāsu viryamapasrjat // 
(He created water first and cast virility therein). 
In the Dašāvatāras (ten incarnations of Visnu) the 
first avatara is Matsya (Fish). The next one is Karma 
or Tortoise which is a progress in the form of fish. 
The third is Varaha or boar which is another step 
forward in evolution. The fourth is Narasimha (Man 
cum lion) which is the first step. towards the formation 
of Man. That avatara has got the traits of both man 
and animal. The next one is Vamana or a small man. 
Then Sri Rama and Sri Krsna, both fully grown men 
but with different kinds of culture. 
MANVANTARA (M). 
1) Kalpa, Manvantara and Caturyuga. The Prapafica 
(universe) is perishable. At one time, it takes its origin, 
at another time it perishes. Brahma, the creator of 
the universe has birth and death. The period between 
the birth and death of a Brahma is known as a *Mahā- 
kalpa”. The flood that comes at the death of a Brahma 
is called **Mahapralaya". One day of Brahma is called 
Kalpakāla. In the Puranas one Kalpa or one day of 
Brahma is divided into fourteen parts. The master or 
ruler of each of these divisions is a Manu. There are 
fourteen Manus. The life span of each Manu is called 
a *Manvantaram". 


There are seventy one Caturyugas in each Manvantara, 
The four yugas namely Krtayuga, Tretāyuga, Dvāpara- 
yuga and Kaliyuga make np one Caturyuga. At the end 
of seventyone such Caturyugas, that is, at the end of 
every two hundred and eightyfour (71 x 4) yugas, a 
Manu completes his life-span. Along with ; that, the 
Devas who were born at the time of the birth of that 
Manu, also come to the end of their lives. Fourteen such 
Manvantaras make one day of Brahmā. It is at the end 
of that day that the original universe perishes. Brahma’s 
life-span is 120 years. At the end of that period, that 

Brahmā perishes. That is to say, at the end of every 
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42,200 divine days(120 x 360) which is the life-span of 
a Brahmā, a deluge takes place. Thus in one Brahma's 
time 42,200 Kalpas take place. A Brahma's life span 
is known as *Mahàkalpa"' and the close of a Brahma's 
period is called *Mahapralaya". 

2) Human year (Manusya varsa) and Divine year (Deva 
varsa). When two leaves are placed one over the other 
and they are pierced by a needle, the time required 
for the needle to pass from the first leaf to the second 
is called **Alpakala". Thirty such alpakalas make onc 
*"Truti". Thirty trutis make one “Kala”. Thirty Kalas 
make one *Kāsthā”, which is also known as **Nimiga" 
*Noti" or “Matra”. Four **Nimisas" make one 
“Ganita”. Ten Ganitas, one *'Netuvīrppu”. Six netu- 
vīrppus, one “Vinazhika”. Sixty vināzhikās one 
* Ghatika". Sixty ghatikas one day (day and night 
together). Fifteen days, one “Paksa”. Two Paksas, one 
“Candra masa” (lunar month). One Candramasa for 
humanbeings is one *ahoratra" (one day and night 
making up one full day) for the pitrs. Twelve Candra 
māsas make one year for human beings. One year for 
human beings is one ahorātra for the gods. Three 
hundred ahorātras of gods make one “Deva Vatsara" 
or “Divya vatsara". 4,800 divyavatsaras make one Krta- 
yuga. 3,600 divyavatsaras make one Tretayuga, 2,400 
divyavatsaras make one Dvāparayuga. 1,200 divya- 
vatsaras make one Kaliyuga. 12,000 divyavatsaras 
comprising a set of Krta, Treta. Dvāpara and Kaliyugas 
make one Caturyuga. A Manu's period is completed 
at the end of 71 Caturyugas. With that, the first 
group of gods also comes to an end. At the end of four- 
teen such Manus, one “Kalpa” is over and a deluge 
takes place. The whole of this period comprises one 
night for Brahmā. Night is the time of complete inacti- 
vity. With the end of the night, creation is started 
again. When 360 such ahorātras of Brahmā are com- 
pleted, he completes one year. After completing 120 
such years, a Brahmā perishes. Again a period of abso- 
lute inactivity follows for the length of a Brahmā's 
life-span. After a period of 120 Brahma varsas (the life- 
span of a Brahmā) another Brahmā comes into being. 
The life-span of Brahmā is shown in the following 
tabular form : . 

360 days for gods 
12,000 Deva vatsaras 


—One Deva vatsara. 

—] caturyuga (36 lakhs years 
for human beings). 
Manvantaram 

Manu's life-span). 

—] Kalpa (one day time for 
Brahmā) 

—One day (and night) for 
Brahmā. (Ahorātra) 

360 days ofBrahmā —] Brahma Varsa 

120 Brahma Varsas —One Brahma’s life-span. 

This life-span of one Brahma is therefore 30 crores 9 

lakhs 17 thousands 376 hundreds of ycars of human 

beings. 

It is said that a Manu's period of reign is 4,32,000 

Manusyarvarsas. (Bhāgavata, 3rd Skandha). ' 

3) The caturyuga scheme. A caturyuga consists of the 

four yugas, namely Krta, Tretā, Dvāpara and Kali 

yugas. At the end of each Caturyuga, the Vedas perish 

Then the 'Saptarsis” (seven sages) comc down from 

heaven to the earth and restore them again. Manu 

who is the propounder of Dharma šāstra, is also born 


71 caturyugas —l (One 
14 Manvantaras 


2 Kalpas 
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in cvery Krtayuga. The Devas of each Manvantaram 
feed upon the share of Havis (offerings at sacrifices) of 
the yāga till the end of that Manvantara. During the 
whole period of the Manvantara, the earth is protected 
and preserved by the sons of Manu and their descen- 
dants. Thus Manu, the Saptarsis, Devas, Indra and the 
Kings who are the sons of Manu are thc authorities of 
the Manvantara. After 14 Manvantaras a Kalpa of 
about 1,000 yugas, comes to an end. After that there is 
a night extending over the samc period in duration. At. 
that time Mahavisnu sleeps on his bed Ananta in the 
ocean of deluge. After that, he wakes up again and 
performs creation. Manus, Kings, Indra, Devas and 
Saptarsis are the Sattvika aspects of Mahāvisņu, who 
performs the work of protecting the world. In Krta 
yuga, Mahāvisņu assumes the form of Kapila and others 
and preaches “‘Paramajiiana”’. In Tretā yuga he assumes 
the form of an emperor and destroys the wicked people. 
In Dvāpara yuga, he assumes the form of Vyasa and 
after dividing the Veda into 4 sections, classifies each 
of the sections into the various branches. At the end 
of Kaliyuga, Mahavisnu assumes the form of Kalki and 
restores the vicious to the path of righteousness. This is 
the ‘“‘Caturyuga scheme” of Mahavisnu. (Visnu Purana. 
Part III, Chapter 2). 

4) The fourteen Manus. The names of the fourtecn 
Manus of one Kalpa are given below : 

(1) Svayambhuva (2) Svārocisa (3) Uttama (Auttami) 
(4) Tamasa (5) Raivata (6) Caksusa (7) Vaivas- 
vata (8) Sāvarņi (9) Daksasāvarņi (10) Brahmasāvarņi 
(11) Dharmasāvarņi (12) Rudrasāvarņi (13) Raucya- 
devasāvarņi (14) Indrasāvarņi. 

Each of the above Manus is described below :— 

(1) Svāyambhuva. 

(a) General. Svāyambhuva was born as the spiritual 
son of Brahmā. This Manu got his name because he 
was ‘‘Svayambhuva” or born from Brahma. He married 
the goddess Šatarūpā, the spiritual daughter of Brahma. 
After that, hc went to the shore of the ocean of milk, 
made an image of Mahadevi therc and worshipped her 
by chanting Vagbhava mantra and performed an aus- 
tere penance. After a hundred years of such worship the 
goddess was pleased. She appeared before Svayambhuva 
and granted lim boons. She blessed him to attain the 
highest place in Heaven (Paramapada) after begetting 
vast progeny. Then the goddess went to Vindhya moun- 
tain and became the deity of Vindhya. Svāyambhuva 
returned and started his reign by worshipping the 
goddess, 

This Svayambhuva is regarded as the author of the 
famous work *'"Manusmrti”. Kālidāsa says that the 
Kings of the Raghu dynasty lived in strict obedience 
to the laws laid down by this Manu. (Devi Bhagavata, 
Dašama Skandha). 

(b) Other details. 

(i) The Saptarsis of first Manvantara were—Marici, 


Angiras, Atri, Pulaha, Kratu, Pulastya and Vasistha. , 


Devas are known as Yamas. The first Manu had ten 
sons namely Agnidhra, Agnibahu, Medha, Medha- 
tithi, Vasu, Jyotisman, Dyutimān, Havya, Savana and 
Putra and they ruled over the country. (Harivaméa, 
Chapter 7). 

(ii) Emperor Prthu turned Svāyambhuva Manu into 
a calf and obtained medicine from Bhūmi by milking her 
as a cow. (Bhāgavata, 4th Skandha). 
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(iii) Born from Virát anda. (M.B. Adi Parva Chapter 
1, Verse 32). 

(iv) Sage Cyavana married this Manu's daughter. 
(M.B. Adi Parva, Chapter 66, Verse 46). 

(v) This Manu taught Soma, the art of Cāksusī. (M.B. 
Adi Parva, Chaptcr 169, Verse 43). 

(vi) Since this Manu had blessed the clouds of the 
Magadha country they sent periodical rains to that 
region. (M.B. Sabha Parva, Chapter 21, Verse 10). 
(vii) Manu came to the world, riding in the chariot of 
the gods to see Arjuna’s fight. (M.B. Virāta Parva, 
Chapter 56, Verse 10). 

(viii) This Manu had a wife named Sarasvati (Sata- 
rupa). (M.B. Udyoga Parva, Chapter 117, Verse 14). 
(ix) This Manu lives in Bindusaras. (Bhisma Parva, 
Chapter 7, Verse 46). 

(x) He came at the time of Subrahmanya’s birth. (Salya 
Parva, Chapter 45, Verse 10). 

(xi) Manu held discussions with Siddhas. (Santi Parva, 
Chapter 36). 

(xii) He was the King of men. (Santi Parva, Chapter 
67, Verse 21). 

(xiii) This Manu is called Prajāpati Manu”. Once 
he had a talk with Brhaspati on the subject of Dharma. 
(Šānti Parva, Chapter 201). 

(xiv) Upamanyu saw Svāyambhuva Manu sitting by 
the side of Siva. (Anušāsana Parva, Chapter 14, 
Verse 280). a 

(xv) He talked with the sage Suparņa about the great- 
ness of flowers, fumes, lights, offerings and gifts. (Ādi- 
Parva, Chapter 65, Verse 45). 

(2) Svārocisa. 

(a) General. Svāyambhuva had two great sons Priya- 
vrata and Uttānapāda. The second Manu was the son 
of Priyavrata and his name was Svarocisa. He was a 
glorious and adventurous man. He went to the banks 
of the river Kalindi, made a hermitage there, installed 
an idol of Devi made of earth and offered worship most 
fervently. At the end of 12 years of tapas when he ate only 
dried leaves, Devi appeared before him in her dazzling 
brilliance and blessed him. The name of this Devi was 
*Dharinidevi". After a reign of many years this King 
went to Heaven. (Devi Bhāgavata, 10th Skandha). 
(b) Other Details. 

(i) Pārāvatas and Tusitas were the Devas in this 
Manvantara. The mighty Vipagcit was Devendra. The 
Saptarsis were Ürjja, Stambha, Prana, Rama, Rsabha, 
Niraya, and Parīvān. Caitra, Kimpurusa and others 
were the sons of Svarocisa Manu. (Visnu Purana, Part 
3, Chapter 1). 

(ii) In Harivarhša, Chapter 7 we read that the 
Saptarsis of this Manvantaram were Aurva, Stambha, 
Kaégyapa, Prana, Brhaspati, Datta and Nigcyavana. 

(iii) Brahma taught this Manu, Sātvatadharma. 
Svarocisa taught this dharma to his son Sankhavadana. 
(Santi Parva, Chapter 348, Verse 36). 

(3) Auttami (Uttama). 

(a) General. Uttama was also the son of Priyavrata. 
He went to Ganga tirtha and offered worship to Devi 
for three years with Vagbija mantra. Atthe end of it, 
Devi was pleased and blessed him with worthy sons and 
a kingdom without the threat of enemies. After a happy 
reign of many years, at the close of the Manvantara, he 
reached the highest place in Heaven. (Devi Bhāgavata, 
10th Skandha). 
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(b) Other details. Sušānti was thc name of the Devendra 
of this Manvantara. There were five groups of Devas, 
namely Sudhāmans, Satyas, Japas, Pratardanas and 
Sivas, each group consisting of twelve Devas. The seven 
sons of the sage Vasistha were the saptarsis of this 
Manvantara. These seven sons of Vasistha by his wife 
Ūrjjā were Rajas, Gotra, Ūrdhvabāhu, Savana, Anagha, 
Sutapas and Nia. Aja, Parašudīpta and others were 
the sons of the Manu Uttama. (Visņu Purāņa, Part I. 
Chapter 1). 

(4) Tāmasa. 

(a) General. ‘The fourth Manu Tāmasa was the son of 
Priyavrata. That King performed penanee to Devī on 
the northern bank of thc river Narmada with Kamaraja 
mantra. As a result of Devi's blessing, he obtained a 
prosperous Kingdom and worthy sons. After a long 
reign he attained heaven. (Devi Bhagavata, 10th 
Skandha) . 

(b) Other details. At the time of this Manu, there were 
four groups of Devas, namely—Supāras, Haris, Satyas, 
and Sudhis. Eaeh of these groups contained 27 
Devas. Sibi who had performed a hundred yàgas was 
the Indra. The Saptarsis of this Manvantara were 
Jyotirmān, Prthu, Kavya, Caitra, Agnivanaka, and 
Pivara and Nara. Khyāti, Keturüpa, Jānujangha and 
others were the sons of Tāmasa Manu. (Visņu Purāņa, 
Part I, Chapter 1). 

(5) Raivata. 

(a) General. The fifth Manu Raivata was the younger 
brother of Tāmasa. He worshipped Devi with Kama- 
bija mantra on the banks of the river Kālindī. With the 
blessing of Devi he ruled for many years and then 
attained Heaven. (Devi Bhāgavata, 10th Skandha). 

(b) Other details. The name of the Indra of this 
Manvantara was Vibhu. There were four groups of 
Devas—Amitabhas,  Bhūtarayas, Vaikunthas and 
Sumedhas. Each of these groups eontained fourteen 
Devas. The Saptarsis of Raivata Manvantara were— 
Hiraņyaromā, Vedasri, Urdhvabahu, Vedabāhu, 
Sudāmā, Parjanya and Mahāmuni. The sons of Rai- 
vata Manu, Balabandhu, Sambhāvya, Satyaka and 
others were mighty Kings. (Visņu Purāņa, Part 3, 
Chapter 1). 

(6) Caksusa. 

xa) General. This Manu was the son of Anga. Onee 
he went to the Rājarsi (royal saint) Pulaha and prayed 
for prosperity, mastery of the whole world, invincible 
power and profound scholarship. Pulaha sent him to 
Devi. The Rājarsi taught him the worship of Devi. 
After acquiring the mantra Cāksusa went to the 
banks of the river Virajā and offered worship to Devi. 
At the end of twelve years, Devi appeared bcfore 
him and blessed him with **Manuhood", mastery of the 
Manu kingdom and brilliant sons After many years 
hedistributed his kingdoms among his sons and at last 
attained *Devipada". (Devi Bhagavata, Da$ama 
Skandha). 

(b) Other details. 

(i) The following aecount is given in Visnu Purana, 
Part I, Chapter 13, about the birth of Caksusa Manu. 
Dhruva and his wife Sambhu had two sons, namely 
Šisti and Bhavya. Suechāyā, the wife of Sisti gave 
birth to five sons, Ripu, Ripufijaya, Vipra, Vrkala and 
Vrkatejas, who were all sinless. Caksusa was born to 
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Brhati, the wife of Ripu. Caksusa begot Manu by 
Puskarini, daughter of Virana Prajapati. This was the 
sixth Manu. By his wife Nadvala, the daughter of 
Vairāja Prajapati, he had 10 sons, namely, Kuru, 
Puru, Satadyumna, Tapasvi, Satyavan, Suei, Agni- 
stoma, Atirātra, Sudyumna and Abhimanyu. Āgneyī, 
wife of Kuru, gave birth to six sons who were Anga, 
Sumanas, Khyati, Kratu, Angiras and Sibi. Sunīthā, 
wife of Amga, gave birthto Vena. Prthu was the son of 
Vena. He is also known as “Vainya”. 

(ii) The Indra of that period was Manojava. There 
were five groups of Devas—Akhyas, Prasūtas, Bhavyas, 
Prthukas and Lekhas, eaeh group consisting of eight 
Devas. The Saptarsis of this Manvantara were— 
Sumcdhas, Virajas, Havisman, Uttama, Madhu, 
Atinaman and Sahisnu. Satadyumna and other mighty 
Kings were the sons of Caksusa Manu. (Visnu Purana, 
Part I, Chapter 3). 

(iii) The sons of this Manu beeame famous under the 
name *Varisthas" (M.B. Anušāsana Parva, Chapter 
18, Verse 20). 

(7) Vaivasvata. 

(a) General. He was born from Sūrya. It is this Manu 
who rules the world today. All living beings that we 
see today were born from him. Vaivasvata Manu is 
Satyavrata Manu who escaped from the last deluge. 
To save him Visnu took up the inearnation of Matsya 
(fish). Vaivasvata Manu was also the first of the Kings 
ofthe Surya varhéa (Solar Dynasty) who ruled over 
Ayodhya. 

(b) Other details. (i) In Devi Bhagavata, Saptama 
Skandha, we see that the sons of Vaivasvata namely 
Iksvaku, Nābhāga,  Dhrsta, Saryati, Narisyanta, 
Pramsu, Nrga, Dista, Karüsa and Prsadhra were also 
called Manus. 

(ii) This Manu worshipped Devi and received her 
blessing and attained Heaven after a long reign. (Devi 
Bhagavata, 10th Skandha). 

(iii) Vaivasvata Manu had another name, ‘‘Sraddha- 
dcva." The Devas of this Manvantaram are Adityas, 
Vasus and Rudras. Thé name of the Indra of this 
period is Purandara. The Saptarsis are, Vasistha, 
Kašyapa, Atri, Jamadagni, Gautama, Visvāmitra and 
Bharadvāja. The nine Dharmikas (virtuous ones), 
Iksvāku, Nrga, Dhrsta, Saryati, Narisyanta, Nābhāga, 
Arista, Karusa and Prsadhra are the sons of Vaivas- 
vata Manu. (Visnu Purana, Part 8, Chapter 1). 

(iv) Ten sons were born to this Manu who were Vena, 
Dhrsnu, Narisyanta, Nābhāga, Iksvaku, Kārūsa, 
Šaryāti, lla, Prsadhra, and Nābhāgārista. (M.B. Adi 
Parva, Chapter 75, Verse 15). 

(v) Mahavisnu incarnated as Matsya for the sake of 
Vaivasvata Manu. (M.B. Vana Parva, Chapter 187). 
(vi) He received Yogavidya from Sūrya and Iksvaku 
reeeived it later from him. (M.B. Bhisma Parva, 
Chapter 122, Verse 38). 

(vii) At the beginning of Tretayuga, Surya taught 
“Satvata Dharma" to Manu and Manu taught 
it to Iksvāku for the proteetion of all ereatures. (M.B. 
Santi Parva, Chapter 348, Verse 51). ` 
(viii) The sage Gautama taught Šivasahasranāma to 
Vaivasvata Manu. (M.B. Anuśāsana Parva, Chapter 
17, Verse 177). 


e 
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(8) Sāvarņ. 

(a) General. Evcn in his previous birth he was a 
devotce of Devī. In his former birth (during the 
period of Svārocisa Manvantara) Sāvarņi was born as 
a King of Caitravaméa under the name Suratha. The 
origin of the dynasty known as Caitravaméa was as 
follows :—Atri, son of Brahma had a son named 
Nisakara. This Nišākara became an empcror by 
performing Rājasūya. Emperor Nisakara had a son 
Budha and Budha had a son named Caitra, both of 
whom were greatly renowned. It was Caitra’s family 
which lateron became the reputed Caitra dynasty. 
The son of that Caitra was Viratha. Suratha was 
the son of Viratha. This was the previous birth of 
Savarni Manu. Suratha was a great hero and poet. 
Once another King besieged his city and defeated him. 
Suratha left his kingdom and went alone on horseback 
and took shelter in a dense forest. While wandering 
in the forest like a mad man with a broken heart, he 
happened to reach the arama of the sage Sumedhas. 
The sage advised him to worship Devi in order to 
retrieve his lost kingdom and prosperity. Accordingly 
the King worshipped Devi who was pleased and 
restored to him his kingdom and prosperity. Besides, 
she blessed him that in his next birth he would become 
Sāvarņi, the King of the Solar dynasty and would bc 
revered as the eighth Manu. Thus the eighth Manu 
Savarni will be the sccond birth of Suratha. (Devi 
Bhagavata, 10th Skandha), 

(b) Other details. Sāvarņi is also the son of Sürya. 
How he came to be called Savarni is explained below:-- 
Surya had three children Manu, Yamaand Yami by 
Samjià, the daughtcr of Vi$vakarmà. This Manu was 
Vaivasvata Manu, the seventh Manu. Unable to bear 
the intense heat of Sürya, Sarnjitā once sent her maid 
Chaya to Surya in her own disguise and went to the forest 
for tapas. Surya had threc children by Chaya, Sanai- 
$cara, another Manu and Tapati. This Manu is known as 
Savarni who will become the cighth Manu. In his time 
there will be thrce groups of Devas—Sutapas, Amita- 
bhas and Mukhyas. Each of these groups will consist of 
twelve persons. The Saptarsis of the eighth Manvantara 
are Dīptimān, Galava, Rama, Krpa, Ašvatthāmā son 
of Drona, Vyasa son of Parāšara and  Rsyaérüga. 
Mahābali, son of Virocana will be the Indra. Virajas, 
Urvariyan, Nirmoka and others are the Kings who are 
the sons of Sāvarņi Manu. (Visnu Purana, Part III, 
Chapter 2). 

(9). Daksa Sāvarņi. , 

General. At the time of this Manu there are threc 
groups of Devas namely, Paras, Maricigarbhas and 
Sudharmans. Each of the groups contains 12 Devas. 
The Indra who is the king of those Devas, is the mighty 
Adbhuta. The Saptarsis of this Manvantara are:—Savana, 
Dyutiman, Bhavya, Vasu, Medhatithi, Jyotisman and 
Satya. Dhrtaketu. Dīptiketu, Paficahasta, Niramaya, 
Prthusravas are the sons of Daksasavarni Manu. (Visnu 
Purana, Part III, Chapter 2). 

(10). Brahma Savarni. 

General. In this Manvantara, the Devas are Sudha- 
mans and Visuddhas. Each of these groups will contain 
100 Devas. Their Indra will be the heroic Santi. The 
Saptarsis will be Havisman, Sukrta, Satya, Tapomūrti, 
Nabhaga, Apratimaujas and Satyakctu. Brahma Savarni 
will have ten sons, three of whom are, Suksetra, Uttam- 
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aujas and Bhūtisena who will become Kings. (Visņu 
Purana, Part III, Chapter 2). 
(11). Dharma Sāvarņi. 
General. In this Manvantara there will be three 
groups of Devas namely, Vihangamas, Kamagas and 
Nirvanaratis, each of the groups consisting of 30 Devas. 
Vrsa, Agnitejas, Vapusmān, Ghrni, Aruni, Havismān, 
and Anagha will be the Saptarsis. The sons of Dharma 
Savarni viz., Sarvatraga, Sudharma, Devanika and 
others will be the kings of that time. 
(12). Rudra Savarni. 
General. This Manu is the son of Rudra. The Indra of 
this Manvantara will be Rtudhaman. There will be 
five groups of Devas namely, Haritas, Rohitas, Suma- 
nases, Sukarmans and Suparas. Each group will con- 
tain 10 Devas. Saptarsis are Tapasvi, Sutapas, Tapo- 
mūrti, Taporati, Tapodhrti, Tapodyuti and Tapodhana. 
The sons of this Manu, Devavān, Upadeva and Deva- 
$restha will be mighty kings. (Vignu Purana, Part III, 
Chapter 2). 
(13). Raucyadeva Sāvarņi. (Ruci). 
General. There will be three groups of Devas during this 
period called Sutrāmans, Sukarmans and Sudharmans. 
Each of these groups will contain 33 Devas. The mighty 
Divaspati will be their Indra. Nirmoha, Tattvadarsi, 
Nisprakampya, 'Nirutsuka, Dhrtimān, Avyaya and 
Sutapas are thc Saptarsis of that period. Citrasena, 
Vicitra and other sons of this Manu will be kings. 
(Visnu Purāņa, Part III, Chapter 2). 
(14). Indra Sāvarņi (Bhaumi). 
General. The Indra of this Manvantara will be Suci. 
Under his control there will be five groups of Devas. 
They arc Caksusas, Pavitras, Kanisthas, Bhrajakas and 
Vàcavrddhas. The Saptarsis of this period arc Agni- 
bāhu, Suci, Sukra, Māgadha, Agnīdhra, Yukta and 
Jita. At that time the sons of the Manu who would rule 
the earth will be Uru, Gambhirabuddhi and others. 
(Visņu Purāņa, Part III, Chapter 2). 
5). Some more details. Fourteen Manus have been 
mentioned above. Of them, the seventh Manu, Vaivas- 
vata Manu is the Head of the present Manvantrara. 
Some general facts about the Manus are given below:- 
1) The six Manus after the eighth one namely, 
Daksasavarni, Merusávarni, Sūryasāvarņi, Candra- 
savarni,  Rudrasāvarņi and Visnusavarni are 
respectively the re-births of Karūsa, Prsadhra, Nābh- 
āga, Dista, Šaryāti and Trisanku who were the 
sons Of Vaivasvsata Manu. There is a story about their 
taking re-births. All the six persons mentioned above 
were once offering worship to the idol of Devi on the 
banks of the river Kālindī. After twelve years, Devi 
appeared, under the name of Bhramarambika and blessed 
them that in their next births they would become 
rulers of Manvantaras. (Devi Bhagavata, 10th Skandha). 
2) Itis said that the four Manus, Svārocisa, Uttama, 
Tamasa and Raivata belonged to Priyavrata’s family. 
It was because Priyavrata who was a Rājarsi offered 
tapas to Visnu that four Manus were born in his family. 
(Visņu Purana. Part III, Chapter 1). 
3) Itis the power of Visnu that dominates all the 
Manvantaras as the basic divinity. In the first Svayam- 
bhuva Manvantara it was a part of that power of Visnu 
itself that originated as Yajitapurusa in Ābhūti. After 
that when Svarocisa Manvantara came it was again that 
divinity that took its origin in Tusitā as Ajita among the 
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Tusitas. In Uttama Manvantara that divinity Tusita him 
self was born again under the name of Satya as the son of 
Satya in the group of Devas ealled Satyas. When Tamasa 
Manvantara began, that divinity was born again as the 
son of Harya as a Hariin the group of Devas called 
Haris$ It was that divinity Hari himself who was born 
in Sambhūti under the name of Mānasa among the 
Devas called Raivatas in Raivata Manvantara. In Gaksusa 
Manvantara that Visnu Bhagavan took birth in Vikunthi 
asone ofthe Vaikunthas. In the present Vaivasvata 
Manvantara, Visnu has incarnatcd in Aditi as Vāmana, 
the son of Ka$yapa. That great Vamana conquered 
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name “‘Mrtyu’’. He gave licr permission to destroy 
human beings. 

When she heard that she was to kill living beings, she shed 
tears and Brahma gathered thosc tears. She went to 
Dhenukāšrama and other places and performed tapas. At 
last Brahma called her back and assured her that it was 
not against Dharma to kill living beings. He changed 
the tears he had gathered from her face into the various 
diseases and returned them to her. He gave those dis- 
eases and the god Yama as her companions. Thus the 
goddess Mrtyu started her danee of destruction. (See 
also under the word PUNARJANMA ). 


all the three worlds and presented them to Devendra. MARDAMAHARSI. One of the sons of Visvamitra who 


(Visnu Purana, Part III, Chapter 2). 
Besides the fourteen Manus mentioned above, certain 


was a Brahmavādī. (Sloka 57, Chapter 4, Anušāsana 
Parva). 


other Manus are also referred to in the Purāņas. Some MARGANAPRIYA. A daughter born to Kašyapa Prajā- 


details about them are given below: — 

(1) It is seen from Valmiki Ramayana, Aranya Kanda, 
14th Sarga, verse 11, that Ka$yapa had a wife named 
Manu. 

(2) There is a reference to a Rajarsi (Saintly king) 
named Manu in Rgveda, first Mandala, 16th Anuvaka, 
112th Sūkta. 

(3) A son named Manu was born to the Agni Tapa or 
Pafieajanya. This Manu has another name Bhanu. He 
had three wives named Suprajā, Brhadbhasa and Nišā. 
Six sons were born to him by the first two wives. B 


PES x his wife Pradhā. (Sloka 45, Chapter 65, Ādi 
arva). 

MARGASIRSAMASA. The month of Dhanu (Decem- 
ber). The month has got great Purāņie importance. 
If one lives taking food only once during the whole of 
this month one will be free from all sinsand diseases. 
(Šloka 17, Chapter 106, Anušāsana Parva). If on the 
Dvada‘i day in this month one fasts the whole day 
and night and worships Kešava one will get the 
benefit of conducting an Aśvamedha yajňa. (Sloka 3, 
Chapter 109, Anuśāsana Parva). 


y 
his third wife he had one daughter and seven sons. MARICA. A Dānava. There is a reference to him in 


(M.B. Vana Parva, Chapter 221, Verse 4). 


Uttara Ramayana. 


(4) In Mahābhārata, Santi Parva, Chapter 57, verse 43, MARICA 1. The uncle of Ravana. 


we find a referenee to another Manu named Praeetas. 

MANYAVATI. Wife of Aviksit, son of Karandhama. 
Manyavati daughter of Bhīmarāja was carried away by 
foree by Aviksit from the marriage hall on the marriage 
day. (Markandeya Purana). 

MANYU I. A Vedic god. The origin of this god is des- 

cribed in Brahma Purana as follows :— 
Once a terrible war broke out between Devas and 
Asuras. The Devas who were defeated, went to the 
Gautamī river valley and performed penance to Siva 
praying for victory. Siva produeed Manyu from his 
third eye and presented him to the Devas. In the 
battle whieh followed they defeated the Asuras with the 
help of Manyu. 

MANYU II. A king of the Pūru dynasty. Bhagavata, 9th 
Skandha states that Manyu, the son of Bharadvaja, had 
five sons including Brhatksaya. 

MANYUMAN. Second son of the Agni Bhanu. (M.B. 
Vana Parva, Chapter 221, Verse 11). 

MARANA (M) (DEATH). Death is a goddess whose 
name is Mrtyu. The Puranas state that there was no 
death in the world before the birth of this goddess. In 
Mahabharata, Drona Parva, Chapter 53 there is the 
following story about the cireumstances in which 
Brahmā created Mrtyu. 

Living beings multiplied endlessly on earth. As they 
had no death, the goddess Earth found their weight too 
much for her to bear. She went weeping to Brahma and 
prayed for his help. At that time, Rudra and Narada 
were present in Brahma’s assembly. Brahma said that 
he did not like destroying living beings. Because of 
the pressure of Rudra and Narada, Brahma created out 
of Vi$vaprakása (Cosmic Light) a woman. She 
was born from the south and Brahma gave her the 


1). Birth. On the banks of the river Sarayū, there were 
two states lying adjacent called Malada and Karüsa. 
The great sages condueted Jaladhārā (showering of 
water) on the head of Indra to absolve him of his sin 
of killing Vrtrasura at this place. At that time Mala (ex- 
ereta) and Karisa (spittings)of Indra fell at those places 
and so they got the name of Malada and Karūsa. At 
that place was born after a few years a demoness named 
Tataka who had the strength of a thousand elephants. 
A demon called Sunda married Tātakā and she got 
two sons named Mārīca and Subāhu. (Sarga 24, Bala 
Kāņda, Vālmīki Rāmāyaņa and Bāla Kāņda, Kamba 
Rāmāyaņa ). 

2) Mārīca in his previous birth. Mārīca was the servant 
of the gate-keepers of Vaikuņtha. One day Mahavisnu 
was displeased by a conduct of his and he eursed him 
to be born as a demon on earth. But he added that 
Maricawould get salvation from the curse when he was 
killed by Sri Rama in which capacity Visnu would in- 
earnate soon. He would then return to Vaikuntha to 
his original place. That was how Mārīca was born as 
the unele of Ravana. 

3) Āsrama life. Mārīca and Subahu were two insepara- 
ble brothers. They learned all tactics of war and their 
hobby was to torment the innoeent sages of the forests 
(Sarga 19, Bālakāņda, Valmiki Ramayana). When 
the exploits of Marica became unbearable, Vis vamitra 
brought Rama and Laksmana from Ayodhya for help. 
The instant Mārīca heard the fierce twang of Rama’s 
bow he flcd to the other shore of the sea. From that 
day onwards Mārīca grew matted hair and wore 
barks of trees and spent his life in an āšrama. (Sargas 
35 and 36, Aranyakanda, Valmiki Ramayana). 

4) Death, When Rama and Laksmana were living in 
the Daņdakāraņya with Sita they were annoyed by a 
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demonegs named Šūrpaņakhā. In the fight that ensued 
very many demons werc killed. Sürpanakhà complained 
to Ravana who decided to kill Rama and carry away 
Sita. For this he sought the help of his uncle Mārīca. 
Flying in his golden Vimāna and crossing mountains and 
oceans he approached Mārīca and told him of his plan. 
Marica who was awarc of the force of Rāmabāņa dis- 
suaded Ravana from such a venture. But Ravana 
persisted in his plan and gave Mārīca the following 
instructions : “Become a golden deer with beautiful 
white spots all over the body and roam about near the 
aírama of Rama for his wife Sita to see. I am sure Sita 
will request her husband Rama to catch hold of you. 
Rama and Laksmaua will follow you and Sita will be 
left alone. I will then carry away Sita as Rāhu takes 
Candrika (moonlight) and live happily with her. I will 
be contented if I can then tease Rama who will be 
lamenting over his separation from his wife". Thinking 
that it would be better to die at the hands of Rama 
than at the hands of Ravana, Mārīca agreed to do as 
his nephew desired. 
Ravana and Mārīca came near the āšrama of Rama in 
Ravana’s aerial chariot. Mārīca on alighting from it 
took the form of a beautiful fawn and entered the pre- 
cincts of the arama. The false fawn was capable of 
attracting the attention of anybody. It is described 
thus : “It appeared as a wonder to those who saw it. 
It was golden in colour with blue horns with white 
lines on it. The ears were like leaves of blue lotus and 
the face was of the colour of red lotus. The lips were like 
sapphire and the body beautifully shaped with sides 
like yellow flowers. The waist was thin and well-shaped 
and a rain-bow-coloured tail adorned its back. The 
whole body was silver-spotted and the deer was a feast 
for the eyes of anybody.” 
The deer went and grazed in places where it could be 
seen by Sita. It would run away from the à$rama and 
graze hidden from Sita but would come back again to 
the vision of Sita. It would mix with the deer of the 
a$rama for some time and run away from them’ to dis- 
tant places. Like a butterfly it flitted about always 
trying to attract the attention of Sita. Other deer appro- 
ached it but on getting its scent flew away from it. The 
false deer suppressing the demon-instinct in him to klll 
and eat the animals which came near it played well the 
role of a fawn. 
Sità was enamoured of the decer and expressed to Rāma 
her desire to get it. Rāma followed it and finding it 
keeping a distance always got suspicious and shot it 
down with an arrow. The deer cried “Ha Laksmaņa” 
and fell down dead. The cry was intended to mislead 
Laksmana and draw him also away from Sita. 
(Chapters 43-44, Aranya Kanda, Valmiki Ramayana). 

MARICA II. Kašyapaprajāpati. Marici was the father 
of Kašyapa and so Kašyapa was known as Mārīca also. 
(Sarga 46, Valmiki Ramayana). 

MĀRĪCI I. A Maharsi (sage) born from Brahmā's 
mind. 
1) Birth and Genealogy. The six great sages born from 
Brahma’s mind were :—Marici, Aügiras, Atri, Pulastya, 
Pulaha and Kratu, according to Mahabharata, Adi 
Parva. 
2) Domestic life. Marici had several wives and children. 
He married Kala, the daughter of Kardama Prajapati 
by his wife Devahūti. Marici had two sons Kašyapa 
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and Pürniman by Kala. This Kasyapa was the original 
ancestor of all living beings. But Pürniman's family did 
not become well-known. Purniman had two sons, Virajas 
and Vi$vaga and a daughter Devakulya. Devakulyā 
washed the feet of Mahāvisņu and merged with Ākāša 
Ganga. 

Ūrņā was another wife of Marici. Six sons were born 
to Urna. Under a curse of Brahma they were born first 
as the sons of Hiraņyakašipu and in their next birth 
as the sons of Vasudcva and Devaki. It was these six 
children who were born as Sri Krsna’s elder brothers 
whom Karhsa killed immediately after their birth. 
(See under Krsna). 

Marīci had another wife named Sambhūti. She gave 
birth to Paurņamāsa. In Visnu Purana, Part I, Chapter 
10, we see that Paurņamāsa who was a Mahatma had 
two sons Virajas and Parvata. Dharmavratà was yet 
another wife of Marici. She was a daughter born to 
Dharmavati by Dharmadeva. 

3) Dharmavratā cursed. Marici lived happily for long 
with his wife Dharmavratā. Once he returned from 
the forest, carrying darbha grass, flowers ctc. 
He was tired after a long walk. Aftcr taking food, he 
wanted his wife to massage his legs. While she’ was 
massaging him Marici fell asleep. Just then Brahma 
happened to come there. Dharmavrata was in a fix. 
She had to attend to her husband and at the same time 
receive Brahma with due respect. She could not leave 
her husband’s guru (Sire). It was her duty to honour 
him properly. 

At last she got up and welcomed Brahma, offering 
him the customary honours. Meanwhile Marici woke 
up and not finding his wife near him cursed her to be 
turned into a stone. Dharmavrata who was distressed 
at the curse pleaded innocence and explained to him 
that she had been honouring his guru. She warned him 
that he would incur the curse of Siva. 

Under Marici’s curse Dharmavrata was separated from 
him. She performed penance in the midst of fires. Maha- 
visnu appeared before her and asked her what boon 
she wanted. She prayed that her curse might be lifted. 
Visnu replied :—*''It was Marīci who cursed you. That 
curse cannot be withdrawn. You will be turned into a 
sacred stone. Your name ‘‘Dharmavrata’’ will be 
changed into **Devavratà". In future, that stone will 
become famous under the name **Devavrata" or *Deva- 
$ilā”. Brahmà, Visnu, Mahe$vara and goddesses like 
Laksmi will dwell in that stone.” 

After saying this, Mahavisnu disappeared. Once 
Dharmadeva held this Devašilā above the demon Gaya 
and the place became famous under the name of **Gayā 
tīrtha”. (See under Gayātīrtha). 

4) Other details. 

(i) Marici had participated in the celebration connect- 
ed with Arjuna’s birth. (M.B. Ādi Parva, Chapter 122, 
Verse 52). 

(ii) Marici was a member of Indra's assembly. (M.B. 
Sabhā Parva, Chapter 7, Verse 17). 

(iii) Marici attended the celebration connected with 
Subrahmanya's birth. (M.B. Salya Parva, Chapter 45, 
Verse 10). 

(iv) After the Bharata Yuddha, Marici visited Bhisma 
who was lying on “Sara Sayya” (bed of arrows). (M.B, 
Santi Parva, Chapter 47, Verse 10). 


MARICI II 


(v) Mahābhārata, Šānti Parva, Chapter 334, Verse 35, 
mentions that Marīci is a Prajāpati. - 

(vi) Marici is one of the group of sages known as Citra- 
Sikhandins. (M.B. Santi Parva, Chapter 335, Verse 29). 
(vii) Mahabharata, Santi Parva, Chapter 340, Verse 
44, describes Marici as one of the Astaprakrtis. 

(viii) Marici once visited Dhruva who was performing 
penance and gave him advice. (Visņu Purana, Part I, 
Chapter 11). 

MARICI II. A celestial woman. In Mahābhārata, Ādi 
Parva, Chapter 122, Verse 62 we find that she attended 
a dance at the celebrations at the time of Arjuna's 
birth. 

MARĪCI III. An author of Dharmaéàstra. His state- 
ments are quotcd in Aparārkā, Smrticandrika, Mitā- 
ksarā and other works. 

MARISA I. A nymph ercated as a maiden of the Flora 
(See under Kandu). 

MARISA II. A river of Purāņic fame. (Sloka 36, 
Chapter 9, Bhisma Parva). 

MARISA. A place of habitation of ancient Bharata. 
(Sloka 69, Chapter 9, Bhīgma Parva). 

MARJARA. Son of Jāmbavān. It is said in Brahmapurāņa 
that the mārjāras (cats) have their origin from this 
son of Jambavan. 

MARKA. See under the word Šaņdāmarka. 

MARKANDEYA. The son of Mrkandu. He was a great 
devotee of Siva. 

1) Genealogy. Bhrgu, son of Brahma, begot of his wife 
Khyati a daughter named Laksmi and two sons named 
Dhātā and Vidhātā. 

Dhātā and Vidhātā marricd Āyati and Niyati daughters 
of Mahāmeru. Dhātā begot of his wife Āyati a son 
named Prāņa and Niyati bore Vidhātā a son named 
Mrkandu. Markandeya was the son of Mrkandu and 
Vedaširas was the son of Markandeya. 

2) Birth. Mrkandu did not have sons for a long time and 
so he performed penance for several years to please Siva 
to get a son. Siva appeared before him in person and 
asked him thus **Do you desire to have a virtuous, wise and 
pious son who would live up to sixteen. years or a dull- 
witted evil-natured son who would live long ?" Mrkandu 
chose the first type and soon a son was born. He was 
named Markandeya. Even from boyhood Markandeya 
knew all the Vedas and $àstras. His pleasing manners 
got the approval of his teachers and the boy was liked by 
one and all. But the parents were sad and whenever they 
looked at their son a gloom spread over their face. The 
secret of the short span of his life was hidden from him. 
The sixteenth year was fast approaching and one day 
unablc to control thcir grief they wept before him. Mār- 
kandeya asked them the reason why they wept. Mrkandu 
with tears running down his cheeks told him the story. 
From that day onwards Markandeya started performing 
penance wearing barks of trees for his dress and growing 
matted hair. The boy was soon engrossed in severe aus- 
terities. 

The day of his death came and the boy sat beforc the 
idol of Siva in deep meditation. The servants of the god 
of Death could not approach Markandeya for thc radia- 
tion from him was too hot for them. So Yama, the god 
of Death, himself came to fetch him. Then Markandeya 
erying loudly for help embraced the idol before him. 
Yama threw his rope in a loop and it went and cireled 
round the idol also, Angry Siva rose from the idol and 
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coming down killed Yama to save the child. From that 
day onwards Šiva got the names Mrtyufijaya and Kāla- 
kala. Aftcr that at the requcst of the devas Siva gave 
life to Yama again and made Markandeya to be of six- 
tecn years for ever. 

3) Penance of Markandeya. The Puranas state that after 
getting the blessing from Siva, Markandeya lived for ten 
crores of years. While he was in deep meditation six 
Manvantaras passed away. When Markandeya conti- 
nued his meditation to the seventh Manvantara Indra 
got frightencd and he made an attempt to abort the 
penance of Markandeya. Indra sent his troops of 
Gandharvas, nymphs, Manmatha and Vasanta to the 
agrama of Markandeya. Thc ā$rama of Markandeya 
was at a place which was on the northern side of the 
Himālayas and was famous by the presence there of 
the river Puspabhadrà and the rock Citra. The agents 
of Indra eame there and tried to entice him with many 
temptations. Beautiful celestial maidens danced around 
the àérama. Flowers fell from thcir hair when their 
waists shook by the weight of their heavy breasts. En- 
chanting girls played with balls here and there. As they 
played the braeclets on their waists fell down and the 
thin garments that hid their bodies flew up showing an 
alluring nakedness. Kama (God of Love) sent his arrows 
at that time against the sage. But Markandeya sat.un- 
concerned as rigid as a rock and Indra aecepted defcat. 
When Indra and his troops returned disappointed Mahā- 
visnu with many sages went to Markandeya. He awoke 
from his meditation and worshipped Visnu. 

4) Vision of Pralaya. On one evening at dusk Mārkaņ- 
deya was sitting at Puspabhadrātīra when from some- 
where a wind began to blow. The wind increased in 
strength and the sky became covered with clouds. The 
place resounded with peals of thunder and soon it began 
to rain. Rains became heavy. Rivers became flooded and 
water-level in the oceans rose. Everything around was 
submerged in water and Markandeya alone stood thcre 
with his matted hair swinging in the wind. It was im- 
possible to know the directions and Markandeya started 
walking. He fell into whirlpools but was the next instant 
thrown up on to the top of surging waves. Then he saw 
on the top of a high wave a banyan tree. Ona branch 
on the north-east of the tree he saw an infant lying, de- 
vouring the darkness by its effulgence. He’ was attracted 
to the infant by its vital force and went inside the infant 
as it inhaled. Inside the belly of the kid Markandeya 
had a vision of the entire universc. He saw the sky, the 
horizon, the stars, the oceans, the mountains expanses of 
land, Suras, Asuras, forcsts and all that the universe 
contained in its proper set-up. He saw passing before 
his eyes the elements, the Yugas and the Manvantaras. 
After somc time he was thrown out by an exhalation of 
the infant. He stood on the waters. The old banyan 
tree was still there. Aninfant was still lying on a leaf on 
that tree. Markandeya then knew it was Mahavisnu. 
He rushcd to embrace the child; but the child disappear- 
ed before he reached it. Mārkaņdeya praised Maha- 
visnu. 

5) Parvati and Paramešvara come to Markandeya. When 
Mahāvisņu disappeared from his vision he felt he was 
sitting at Puspabhadrātīra and he again went into 
meditation. At that time Pārvatī and Paramešvara came 
that way and appeared before Markandcya. The sage 
worshipped them and they both blessed Markandcya 
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and said “Every desire of yours will be fulfilled. You 
will never be rugous or grey-haired and will live virtu- 
ous and famous till the end of the world. Omniscience 
will be an asset for you". After having said so much 
Parvati and Paramešvara disappeared. The Puràanic be- 
lief is that the realised soul of Markandeya is moying 
about in the universe. (10th Skandha, Chapters 8 to 11, 
Bhāgavata). X 
6). Details from Mahābhārata relating to Markandeya. . 

(1) This sage shone in the court of Dharmaputra, 
(Sloka 15, Chapter 4, Sabhā Parva). ue 
(ii) He sitsin the court of Brahmā and worships him 
(Sloka 12 , Chapter 11, Sabhā Parva). A 
(iii) Once Markandeya gave Dharmopadeša to the 
Pāņdavas. (Chapter 25, Vana Parva). 

(iv) Markandeya sitting on the banks of the river Payo- 
$n] sang praises about river Payosni and king Nrga. 
(Sloka 5, Chapter 88, Vana Parva). i 
(v) Once Markandeya narrated to Dharmaputra stories 
about Kings and Rsis. (Chapters 186 to 232, Vana 
Parva). s 
(vi) Mārkaņdeya had a vision of the great deluge. 
(Chapter 188, Vana Parva). 

(vii) This sage entered the belly of Bālamukunda. 
(Sloka 100, Chapter 188, Vana Parva). ad 
(viii) Mārkaņdeya gave a description of Kaliyuga, 
(Šloka 7, Chapter 190, Vana Parva). 

(ix) He described at another time the incarnation of 
Kalki. (Šloka 93, Chapter 19, Vana Parva). 

(x) Once Markandeya narrated the story of Tripura- 
vadha to Dharmaputra. (Sloka 2, Chapter 33, Karna 
Parva). ‘ 

(xi) Markandeya was also one among the several 
sages who visited Bhisma lying on his bed of arrows, 
(Sloka 11, Chapter 47, Santi Parva), 
(xii) Markandeya learnt Sahasranāma (thousand 
names) of Siva from Naciketas and taught the same to. 
Upamanyu. (Sloka 79, Chapter 17, Anušāsana Parva). 
(xiii) Once Markandeya discussed with Nārada topics 
on many different subjects. (Dāksiņātya Pātha, 
Chapter 22, Anušāsana Parva). 

(xiv) Once Markandeya explained the evils of taking 
flesh as food. (Sloka 37, Chapter 115, Anušāsana 
Parva). : 

(xv) The name of the wife of Mārkaņdeya was 
Dhūmorņā. (Sloka 4, Chapter 146, Anu£ásana Parva). 
(xvi) Yudhísthira worshipped Mārkaņdeya also when 
he worshipped great sages before commencing the 
Mahāprasthāna. (Sloka 12, Chapter 1, Prasthāna 
Parva, M.B.). 

(xvii) Mahābhārata gives the following synonyms for 
Markandeya:—Bhargava, Bhargavasattama, Bhrgukula- 
$ardüla, Bhrgunandana, Brahmarsi and Viprarsi. 

MĀRKAŅDEYA (M). A famous holy place. This 
place is situated about sixteen miles to the north of 
Kasi at a place where the rivers Ganga and Gomati 
meet. He who visits this place would get the benefit 
of doing an Agnistomayajfia. Not only that, he would 
lift the prestige of his family. (Sloka 80, Chapter 34, 
Vana Parva). 

MARKANDEYAPURANA. One of the eighteen 
Purànas. The number of granthas in it is ninethousand. 
It contains a critical study of Dharma and Adharma. 
It is considered to be very good to give this Purāņa as 
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gift on the full-moon day in the month of Karttika 
(November). (Chapter 272, Agni Purāņa). 

MARKANDEYASAMASYAPARVA. A sub-Parva of 
the Vana Parva of Mahābhārata. This contains 
chapters 82 to 242 of Vana Parva. 

MARMAN. According to Indian Šāstras there are 108 
Marmans in the body of a living being. Of these the 
most important are forehead, eyes, eye-brows, arm- 
pits, shoulders heart, chin etc. Bhavisya Purana, 
Chapter 34 says that a snake-bite or a heavy blow on 
any one of these marmans would prove fatal. 

MĀRTTIKĀVANA (M). An ancient country in 
Bharata. During the time of the Pandavas this country 
was ruled by King Salya. (Sloka 14, Chapter 16, Vana 
Parva). Parašurāma killed all the  Ksatriyas of this 
country. (Sloka 12, Chapter 70, Drona Parva). 
Arjuna once made the son of Krtavarmā the King of 
this country. (Sloka 69, Chapter 77, Mausala Parva). 

MARU I. A king of the Iksvāku dynasty, the father of 
Prasugruta and son of Šīghra. He had become 

“Cirafijivi’ (immortal).by his Yogic power. According 
to Bhāgavata Purāņa, all Ksatriya families would 
perish in Kaliyuga. At‘that time, Maru would come 
back to the world to'revive the Ksatriya race. 
(Bhágavata, 9th Skandha). 

MARU II. A Videha king of the 
(Bhāgavata, 9th Skandha). 

MARU III. One of the chief lieutenants of Narakāsura. 

. He was slain by Sri Krsna, ` / 

MARUBHŪMI (MARUDHANVA). The ancient 
name of the present Rājasthān. In Mahābhārata, 
Sabhā Parva, Chapter 32, Verse 5 we see that Nakula 
had won a victory over Marudhanva during his 
triumphal march over the western country. Kāmyaka- 
vana in which is included ‘Trnabindu sarovara, is in 
Marudhanva. (M.B. Vana Parva, Chapter 258, 
Verse 13).  Marudhanva was also known as 
“Marvata”. The sage Uttarka lived in Marvata. 
In Mahābhārata, A$vamedha Parva, Chapters 53, 54 
and 55 it is stated that once Sri Krsna showed his 
Vi$varüpa to this sage at Marvata. 

MARUDHA. A country of Purāņic fame. Sahadeva 
conquered this place while he was on his victory march 
to the south. (Sloka 14, Chapter 31, Sabha Parva). 

MARUTA. The fortynine Vayus. (For details see 
under DITI). ` ’ 

MĀRUTA (M). An ancient place of habitation of 
south Bharata, Those who stood on the right side of 
the Krauficáruna Vyüha (a battle array) constructed 
by Dhrstadyumna in the Kuruksetra battle were the 
people of Māruta from south Bharata. (Sloka 57, 
Chapter 50, Bhisma Parva). 

MARUTAGANATIRTHA. (MARUDGANATIRTHA) 
A sacred place. (M.B. Anušāsana Parva, Chapter 25, 
Verse 38). 

MARUTANTAVYA. One of the sons of Visvāmitra. 
(Sloka 54,'Chapter 4, Anušāsana Parva). 


Nimi 


dynasty. 


MĀRUTĀŠANA. A soldier of Subrahmanya. (Sloka 
62, Chapter 45, Salya Parva). 

MARUTASKANDHA, An army of the Devas. The 
commander of the forces was Subrahmanya. (Sloka 


55, Chapter 231, Vana Parva). 

MARUTS. In the Puranas there are references to 49 
gods who are known as “Maruts”. All of them are 
the sons of Kasyapa. The story of how the child in 
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Diti's womb was cut into 49 . pieces. which: became;:49 began his;Xàga.. In spite of their efforts, Indra and other 
Maruts. is given in Chapter 71 of Vamana Purāņm) as —.,gods were not able:to,spoil- Marutta's Yaga. After the 
follows:. WOES Ft A eS * ^ 2Yàga.Marutta stored'up, the surplus wealth in the 


D " SOON E d: CM 
Kagyapa’s first wife Aditi'became the mother; of; Deyas ,; neighbourhood;.of; Himalayas „where his capital was 
a ee 


re 
Be 


and his second wife Diti became the mother; of Daityas. ..,,situatedy °° aaa ee 

The chief of the Devas was Indra and. the „chiefsy, of «after the,Bhārata Yuddha, Dharmaputra was in need 
Daityas were Hiraņyāksa and Hiraņyāķašipu.;Atythe of money,to,:re-establish his administration and for 
request of Indra, Hiranyaksa and, Hiranyakagipy., were conducting an ‘Agvamedha yāga. At that time sage 
slain by Mahāvisņu. Diti,who was.grieved at.the death Vyasa. informed him: about the gold which Marutta 
of her sons, approached. Kašyapa and, ,requested him had, Jeftin ithe, neighbourhood of the Himalayas. 


to give her a son who would be strong’ „enongh.;t9 kill It was by fetching that gold that the Pandavas conduct- 
Indra. Kašyapa told her that if she: could ;perform — ,.;gd.their,.Asyamedhayaga. (M,B. Aívamedha Parva, * 
tapas for 10, 000 Divyavarsas with due. observances, Chapters 3-10). | , za . 


she would get a son who would be able to; kill. Indra ,,:, 3), Marutta-. and, Ravana, Once Ravana started on 
and conquer the three,worlds.: He gaye.her a long:list a triumphal tour.,in his, Puspaka Vimana with his 
of conditions to be observed. during the tapas,,some., of „followers. It was:at that time, that Marutta was per- 
which were as follows :--Do.not, injure any creature; _, forming jhis, famous. Yaga. The various gods were also 
do not curse; do not tell lies; do not cut nails.,or „hair; ` "present on that, occasion, Alarmed.at the sight of 
do not touch any unclean object; do.not get angry; &de „.Rāyaņa:who.wastinvincīble by. virtue of a*boon he had 
not speak to wicked-people; do.not wear sgiledyeleļtīes; . received, , thesgods assumed the 'shape of different 


do not wear garlands used by others; do not,:; eat: what animals and birds. Indra became a peacock, Dharma- 
is left over by another; dojnog vat meat, touched: by: a 4:xàja, (Mama) becam6.,a.:.; Crows: Kubera became a 
Südra woman. Putting on:clean, white, dress, : carrying “chameleon: Varuna transformed himself into a swan, 


auspicious substances, everyday before breakfast, ;caws, _..and,so,0n. Ravana entered the precincts of the Yajfia 
Brahmanas, goddess Laķsmļī „and: Kas yapa.. himself and said to /.Marutta :—‘‘Either you fight with 
should be worshipped." Thig observance. is;known;as _,..mezrorelse, admit-defeat from me.” To this Marutta 


*Purnsavana." He said thātif.she.performed.the tapas ` replied calmly; :7‘fMay,. I know .who you are?" 
with this,austere observandēy a son .capable: of killing — ,, Ràvana;answered with a smile ofcontempt :— “I am 
Indra would be born to her. 2), č ret pdfs opw afi amused at your-strange pretence ! Do you mean to say 


Diti started the observance as advised by-her : husband: „sthatyyou.do; not know, Rāvaņa who is the younger 
Ka yapa left for Udaya mountain.,After his ‘departure, | brothervof Kubera ? There is no one but you in all 
Indra came to the Asrama’ and.. pretending „friendship the three worlds, who does not know me. I have won 
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„mighteous conduct. I have not heard the stories which 
Mari * You have told just now. You wicked, fellow, stop there ! 
born out of the 49 pieces. Since Indra said ^Má'rudA?;  , [donis think that, you;-will return alive!’ Saying 
they came, to: be ,known:.as.,“‘Maruts™. -. All „these “athissMarutta took his, bow and arrows and got ready 
Maruts subsequently-became Indya’s Servants, «x j Sgt. 7 T7 
After this, Indra with his weapon. came. jout of: Ditis; 
body. With joined palms he begged Ditis ypardon. and 
explained to her that;he.;destroyed the;,chiļd- in, her ` for a figh We have' started ‘Mahe: varasatra”’. 
womb since he was destined to, be his (Indra’s) enemy. "If we do Aot bring it to a conclusion, the whole family 
MARUTTA I. A wealthy king who livedsin.Krtayuga. °° Will come to an end. One who performs this Yaga 
1). Genealogy. _Descended from; Vispuin the following *4h6uld not be engaged in‘a fight. He should not even 
order :—Brahma, Marīci, K asyapa, ..Vivasvan, «Vaivas- become a victim to anger. This Rāksasa (Rāvaņa) is 
vata Manu, Mahābāhu, «Pragandhi,-Ksupa,,.Ikšvāku, "Snyinciblér Yott victory is * doubtful" At this, 
kor i Kalyana naie 3: Su varegs,- Karandhamg "Māfutta pi down -hi bow and began to occupy 
and Marutta. S tie 


;:,But.Sazhyartaka stopped Marutta saying “O King ! 
.df,you would please heed my, advice, do not prepare 


e Bryne ft PCy usen pease f. himself'again with the affairs of the Yajūa. Just then 
2) How Marutta got gold. As soon E Marutta mae *iŠukra'"shēuted,:'Rāvatja'has won.” The Raksasas and 
king he began toperform.a Yaga. Money was, red i their Jeadét Ravana continued ‘their tour after eating 


for it. He was puzzle d asi o how ~to, xài se fund Be” sxtheMaharsis who had come to take -part in the Yaga. 
sides, Indra Wap bug obs recht e; Yaga I AL. bet strat Rāvarjā:Jeft the*placej: the Devas resumed their own 
he consulted Narada who, ‘fold "him. that Brhagpati’s forest! A Utea Ramayana). = 

brother Sarhvartaka was per Armin: tāpās.in the forest Pay OMe Sj ast "7 ele 

and if Marutta approache ims. woul A.) er" Details. ; 


1; would .give him : T 1 Y A l 

enough money for this. purpose, So Marutta, went’ to " (i) Marutta je do à in , Yama's, assembly. (M.B. 
Sarhvartaka.. He. advised, Maruttà, ‘to. worship. Šiva, S Sabha Parva, "haptér 8, Verse 16). ‘ 
Accordingly Marutta went, tò, Kailasa; and got plenty ` „Mai 


2,2 i) g) aru à is čonsidērēd as oneof the *Paūcamahā- 
DENS "ler d 44s . on vate ak AD ECC mi FU TĀS EGET] Kia. bei ME, 
:d. erors), 'Thé five great emperor 
of gold by worshipping Siva and seturned.with, it and 2, santai (five great emperors), The five g nac 
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are—Yuvanas va, Bhāgītathā,-Kārtavīryaj: Bharata 4nd 
Marutta. (M.B: Sabha: Parvay: pepe au «avi (ur 
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(iii) Once Siva préséh (ed hir 
Himālayas. Indra, JBrhaspàt af oj ier Bed 
Marutta’s assembly, + a 'ajfiámant: E 
golden. His cooks were gronh “of Maruti, F 
to make all his subjects, strong and, he 
bhārata, Droņa Parva, Chapter, ko (6) SEG, 
ruled over the ' country ars’ 
emperor. : 


(iv) Once Matutta received a: rabid hone Ring Mitu- 
kunda. Marutta gavė it to Raiyata: "(MIBI Sand Pūrva, 
Chapter, 166, vei tak VĒ i 

82 Jug 


(v) Marutta gave til dis to A "Agitas and attained 
Heaven according: to, ¢ Mababbarata, Santi „; P. 
Chapter 234. Verse 18. ; 


(vi) In Bhāgavatā, 9th. “guna 
which says that since” Maruiia, *hi 
adopted Than, S, of the 
son. 


MARUTTA Il. A E sage:t: «He s panki. p a 
dispute with Šrī Krsņa;.who'was:on his: wayītdiHaštihā- 
pura as the messenger. of the:Pāridāvas. on AUdyoga 
Parva, Chapter 83, bin 5) H a3 

inm 6 

MARUTVAMALA. } In south, ja atthe; southern tip 
of the Sahya ranges, a. «mourtaiā(reputed for «medicinal 
herbs, may „still be seen: Fhis mountain;is.known by.the 
name 'Marutvāmala' EY legend. connected with? the 
origin: of ` this.. mountain, 4 iş sits Uttara, Ramayana, 
as follows :— cater sn ashe te inom 
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It was the Hue SS Bude ‘between? Sp. 
Rāvaņa. Rāvaņa's younger. brother... „Vibbi 
the side of Rāma and ‘fought, din. Savana „The 
enraged Rāvaņa shot his arrow. „at, ‘ibbisana., “his 
endeavour to save. eae „Lal m Nor dem 


unconscious. Rama. “and fol lowers: ; di 
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Malayalam `` = ts senie Lada 
1. Cinnam Avani, 7 4 ana vaļa 
2. Kanni a AA 
3. Tulām `: ti M 
4. Vrédkam <; | B sanis. 
5. Dhanu ”- nois si Jamadul?s: 
e ZR LST Ea 
6. Makaram í, A P mat 
7. Kumbham fi 
8. Minam E E s 
9. Medam.. » Ra ZAR» 
10. Idavam B Sāvvāļmi: 
ll. Mithunam pi 
12. Karkatakam .; 
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Laksmana could*be'revived;: Jambavan observed that 
izthere was ia herb called. ‘“Dronam’’in one of the peaks 
tof thei: ‘Himalayas and=*if:itiwas brought at. once, 
'iLaksmana'coüld be:restoréd to:.his::senses. Hanūmān 

Hew.vto the Himalayas : immediately: But although he 
HZ o the forests::tliere,:he "was not able to find the 
-thetb'Drònani:So he tore away and lifted a whole peak 
t Which! wWas:sfull'* of alls kinds’ of medicinal herbs and 
sareturntdito Laūkāy:Jāmbavān ;/took the "needed herbs 
‘Sifrom it and ‘deposited’ the peak at the southern end of 

¿+ India: This‘is tha present: Marutvāmala. (Mala means 
"i «mountain ):" ij B 
MARUTVAN;  Séc'ündeF-MARUTVATTI.: 
Moe ds RS Snothčr' ‘of two "Marutvāns. ' This 
„_Marutvatī Was the daughter « of'Daksa, and the wife 
ds harma. “The ‘ten’ ‘daughters | of Daksa, namely, Arun- 
Ini, “Lamba, ‘Bhanu; Marutvati, Sankalpa, 

adhya, ind Vida | were the wivesof Dharma- 
"Visvādevas, were born’ ‘to Višvā, Siddhas were born 


pariz EI TEES ur 


IU 'Sadhya ya; M s! Were born to Marutvati, Vasus 
Z2 P fo Bhánüs Were born to Bhānu, Ghosa 


ej [4 ea sū, anu 
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Ms oe m 95, Verse: DX iti is said that a son named 
Àriha:was born, to themi, — 
MARYĀDĀ IIL. A difaghiter "s um - Ee Of Videha, Devā- 
1^ tithī'a king OF the Pitt dynasty married her. Mahābhā- 
Stata Adi Parva? Chapter 95; “verse cid “ae that a son, 


„Ariha was ‚born £0. them. 
£D AS TOS 


MĀSAĻA, “Measure | of eight i in. “ancient Bharata. (See 
tj under, [yasarenu) . ree 

MASA (S): (MONTHS). 

a P "Geral information. It is believed that every where 


"der: a year there are twelve" months. There are six 
eee kinds of "months. | in, force in Bharata. They 
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2). What the names of the months indicate. 
1). Malayalam months. The months are named based 
on certain beliefs. It takes twelve months for the earth 
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x) October means the eighth month. 
xi) November means the ninth month. 
xii) December means the tenth month. 


to goround the Sun once. When the earth passes through MASAKA (M). A place in the ancient island of Saka. 


the twelve divisions, it faces a separate set of constella- 
taions in the universe in each of these divisions. In the 
month of Cinnam the earth faces a cluster of constella- 
tions in the shape of a lion and so the month is called 
Simha (lion) or Cinnam. In the next division the 
earth faces the constellations in the shape of a Kanyakā 
and so the month was called Kanni. The earth faces 
next the constellations in the shape of a balance and so 
the month was called Tulam (Tula = balance). In the 
next division the earth faces the constellations in the 
shape of a scorpion and so the month was called Vps- 
cikam (scorpion). The set of constellations which faces 
the earth in the next division is shaped like a bow 
(dhanus) and so the month got the name Dhanu. In the 
next division the earth faces a set of constellations in 
the shape of a Makaramatsya (makara-fish) and so 
the month was called Makaram. Kumbha means a jar 
and Minam means a fish and Medam (Mesa) means 
a goat and Idavam (Rsabha) means an ox. The shapes 
of the constellations in those divisions are like the things 
mentioned and the months were so named after them. 
In the next two divisions the constellations appear as 
twins and a crab respectively and the months were so 
called Mithunam (twins) and Karkatakam (crab). 

2). English months. 

i) January has come from the word Janus, the name of 
a Roman devatà. Janus is twinfaced, one facing the front 
and the other back. 

ii) February means *to purify' and the festival of purifi- 
cation of the Romans is conducted in that month. 

iii) March is Mars, a devata of War. Rome was built 
by the brave warrior Romulus. In his time there were 
only ten months in a year and the number of days 
in a month varied considerably. There were months 
with twenty days and thirtyfive days. It was in the 
year 700 B.C. that the then King of Rome, Numa, 
divided the year into twelve months and added January 
and February to it. Till then March was the first month 
of the year. 

iv) April—Aperio means ‘blossoming’ and since the 
trees and plants blossom in that month it got the name 
of April. 

v) May is named after Maia daughter of the demigod 
(devatā) Atlas. There is an opinion that it is named 
after Maius, another name of Jupiter. 

vi) June gets its name after the devatā Juno though there 
is a version that it is named after a Roman tribe called 
Junius. : 
vii) July was formerly known as Quintilis meaning the 
fifth counting from March which was the first month of 
the year till the time of Numa. It was to commemorate 
the name of Julius Caesar that the name was changed 
to July. 

viii) August. ‘This month was formerly known as Sex- 
tilis meaning the sixth month. But it was renamed Aug- 
ust in honour of Augustus Caesar. But it still lacked 
the importance of July as it contained thirtyone days and 
August only thirty days. So Augustus took one day 
from February and made the number of days in August 
thirtyone. 

ix) September means the seventh month from March. 


MASARSARA. A king of the Rgveda period. 


MATANGA I. An 


Mahābhārata, Bhisma Parva, Chapter 11 says that in 
ancient times, Kings used to live there for the fulfil- 
ment of their desires. 

Rgveda, 
Ist Mandala, 18th Anuvaka, 122nd Sūkta says that this 
king used to persecute the Aryans. 


MASAVRATOPAVASA. Purāņas mention about the 


months in which Vratas are to be observed with efficacy 
and the details are given below : 

(1) He who fasts for half a day in the monthof Tulàm will 
get children and vehicles in plenty and would become 
pure. (Sloka 29, Chapter 106, Anušāsana Parva). 

(2) He who fasts the whole day of the Dvādašī in Tulam 
and worships Visņu will get the benefit of making a 
Sahasragodāna (giving away thousand cows as gift). 
(Sloka 3, Chapter 106, Anušāsana Parva). 

(3) He who fasts for one time of the day in Vrácikam 
will become a very brave and valorous man and 
acquire many wives and fame. (Šloka 30, Chapter 
106, Anugasana Parva). 

(4) All men and women who worship Visnu on the 
dvādašī day in Vr$cikam fasting for the whole day will 
get the benefit of a Godānayajūa. (Sloka 14, Chapter 
109, Anusasana Parva). 

(5) He who fasts for one time a day during the month 
of Mesa will get gold, diamonds and pearlsin plenty 
and will be born in a high family in his next birth. 
(Sloka 23, Chapter 106, Anusásana Parva). 

(6) If one fasts the whole of the Dvādašī day in the 
month of Mesa one would get the benefit of conducting 
a Pupdarika. (Sloka 7 Chapter 109, Anušāsana Parva). 
(7) He who fasts for one time in a day in the month of 
Mithuna will become very prosperous. (Sloka 25, Chap- 
ter 106, Anufāsana Parva). 

(8) If one fasts the whole day and night of the Dvadasi 
in Mithuna and does Trivikrama püjà one would not 
only get the benefit of conducting a Gomedayajūa but 
will be able to enjoy sexual pleasures with celestial 
maidens. (Sloka 9, Chapter 109, Anušāsana Parva). 


MASIRAM. A place of habitation in ancient India. There 


is a reference to this region in Mahābhārata, Bhisma 
Parva, Chapter 9, Verse 53. 

ancient sage. The Rāmāyaņa in 
Aranya Kanda describes the āšrama of Matanga. 
Rāmalaksmaņas after crossing the forest of Kraufica 
came to the à$rama of Matanga. Kabandha was slain 
at this place After abandoning his demoniac body 
Kabandha extolled the greatness of Matangasrama 
to Rama and Laksmapa. “The flowers of this āframa 
are never plucked and worn on heads. Even if they are 
not plucked they never fade. They remain fresh always. 
There is a reason for this. The disciples of Matanga 
once brought a heavy load of fruits for their guru and 
when ‘they reached the à$rama they were tired and 
drops of perspiration fell on the plants and they became 
flowers. Sabari is performing penance in this asrama.” 
Matanga once cursed Bali. It happened that while the 
sage was living on the mountain of Rsyamüka Bali and 
the asura Dundubhi fought against each other and 
blood=flowing from the body of Dundubhi by a blow 
of Bali spurted out and fell on the hands of the sage. 


MATANGA II 


Mataīga then cursed Bali saying that his head would 
blow off if he entered Rsyamükacala again. (Sarga 46, 
Kiskindha Kanda, Valmiki Ramayana and Kamba 
Ramayana, Pūrva Kanda). Matangasrama was a holy 
place. (Chapter 84, Vana Parva). 

MATANGA II. Another name of Triganku. The name of 
Matanga is used for Rajarsi Tri$anku in Verse 31, of 
Chapter 71, of Adi Parva. For more detail see under 
Triganku. 

MATANGA III. A maharsi born to a barber of a 
brahmin woman. This clandestine birth was not known 
either to the brahmin husband or Matanga for a long 
time. Once his brahmin father sent him to the fields 
for ploughing. He put a donkey to the yoke and plough- 
ed. When the donkey slowed down its work Matanga 
beat it hard. The mother of the donkey saw it and wept. 
She called Matanga to her side and told him that he 
was the son of a barber and that was why he behaved 
like a candala showing no kindness towards the animal. 
Matanga ran to his house and told his parents what 
the mother-donkey said. After that he left his house 
and did penance to become a brahmin. Indra was 
pleased and he asked Matanga what he wanted and he 
replied he wanted to become a brahmin. Indra made 
him a brahmin and sent him back. (Chapter 27, Anušā- 
sana Parva). 

MATANGA ĪV. A preceptor. He was the guru of Šabarī. 
(Araņya Kāņda, Vālmīki Rāmāyaņa). 

MĀTANGA. Sage Matanga was known by this name 
also. (See under Matanga). 


MATANGAKEDARA. A sacred place. He who bathes 
in a pond there would get the benefit of making a 
thousand Godanas (Chapter 85, Vana Parva). 


MATANGI. The great grandmother of the elephants. 
Mātangī was the daughter of Krodhava$a, daughter of 
Daksa and wife of Kas yapaprajapati. Matangi had nine 
sisters. Elephants were born of Mataügi. (Sarga l4, 
Aranya Kanda; Valmiki Ramayana). 

MATALI. Charioteer of Indra. Chapter 69 of Vamana 
Purana gives the following story about the birth of 
Mātali. 

A child was born to sage Šamīka. It was the time 
of Devāsura war. A great army of asuras under the 
leadership of Andhaka attacked Devaloka and conguer- 
ed it. In the great battle with Andhaka the Vaira- 
yudha of Indra broke into two. Indra was thinking of a 
new weapon for him. Mahavisnu then appeared before 
him and advised him to praise the glory of Agni. Indra 
did so and then a divine weapon rose from the fire. 
Indra flew at the asuras carrying the new weapon. 
There was no clever charioteer to drive the chariot of 
Indra. Still, seated in the golden chariot given to 
him by the Vasus Indra drove very swiftly against the 
asuras. The earth shiveredby the din of the chariot- 
whecls. 

When the earth began to quake the sage Samika follow- 
ing directions of his wife Tapasvini placed the child 
on the ground outside the hermitage. An astrologer had 
told her that a child would become two if it was 
placed in an open ground at the time of earth-quake. 
Tapasvinī wanted one more child. As soon as her child 
was placed on the ground another child identical in 
every respect with the first one was born by the side of 
the other. But the second child, as soon as it 
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was born rose up and ran to Indra for driving his 
chariot. 

When the Gandharvas knew he was coming to help 
Indra, they showered him with brilliance and the child 
approaching Indra said “Oh, Lord of the Devas, I 
shall be your chariotéer." Indra asked him, ‘Child, 
whose son are you ? How will you drive my horse ? I 
doubt your competence." The child replied, “I am the 
son born to Šamīka on the ground. I have been given 
power and brilliance by the Gandharvas and so I am 
capable of driving your chariot." On hearing this, Indra 
accepted him as his charioteer and named him Mātali. 

MATARISVAN. A devatā (demigod). There are 
several stories in the Vedas regarding the birth of Agni 
(fire). Though Agni originating from the clouds rea- 
ches the earth as lightning it hides itself making it invisi- 
ble to man. It was Mātari$van who took its form from 
the earth and gave it to the Bhrgu family and made it 
possible for them to make it as and when it was requir- 
ed. (Rgveda). m 
This Matari$van was one of the prominent sons of 
Garuda. (Sloka 14, Chapter 10, Udyoga Parva). 

MATHANA. An asura on the side of Tārakāsura. Mahā- 
visņu killed him. (Chapter 152, Matsya Purāņa). 

MATHARA 1. A demigod deputed by Indra to serve 
Sürya (Sun). This demigod always sits on the right side 
of Sūrya, (Brahma Parva, Bhavisya Purāņa). 

MATHARA II. One of the Astādaš$avināyakas (Eighteen 
Vināyakas). (Samba, 16). 

MATHARA III. An acarya (teacher). He is believed to 
be the author of the book Sānkhyakārikāvrtti. (Kausi- 
takī Brāhmaņa). — 

MATHARAVANA. A holy place in Daksina Bharata. 
The victory pillar of Mātharaka, an aide of Surya, is 
situated here. (Sloka 10, Chapter 88, Vana Parva). 

MATHURA. The birth place of Sri Krsna. 


MATI. A daughter of Daksaprajāpati. She became the 
wife of Dharmarāja. (Sloka 15, Chapter 66, Adi 
Parva). 


MATINARA. A King of Puruvariīša. The line from Piru 
is as follows : Pūru - Janamejaya-Pracinvan-Manasyu- 
Vītabhaya - Sundu - Bahuvidha - Sarnyati-Rahovadi- 
Bhadrasva-Rkseyu-K rseyu-Sannateyu-Ghrteyu - Sthaņ- 
dileyu-Dharmeyu-Samvidheyu-Krteyu-Matinara. Mati- 
nara got two sons, Santurodha and Pratiratha. Dus- 
yanta, husband of Sakuntalà, was the son of Santu- 
rodha. (Chapter 278, Adi Parva). 

MATKULIKA. A follower of Subrahmanya. (Sloka 
19, Chapter 467, Salya Parva). 

MATRTIRTHA. A sacred place situated on the out- 
skirts of Kuruksetra. If one bathes in a holy pond 
there one would be rich in children. (Sloka 58, Chapter 
83, Vana Parva). 

MATSYA I. The first and foremost incarnation of Maha- 
visnu. (See under Avatāra). 

MATSYA II. An ancient country of Puranic fame. The 
people of this country are called Matsyas. The details 
available regarding Matsyadeša from the Mahabharata 
are given below : 

(1) The Pandavas wandering through the forests came 
to Matsyadeša. (Sloka 2, Chapter 155, Ādi Parva). 
(2) The people of Matsyadeša in fcar of Jarāsandha 
migrated from the north to the south. (Sloka 28, 
Chapter 14, Sabha Parva). 
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(3) Bhīmascna during his victory march to the east 
congucrcd this country. (Šloka 8, Chapter 30, Sabhā 
Parva). : 

(4) Sahadeva during his victory march to the south 
conquered the people of Matsyadefa. (Sloka 4, Chapter 
31, Sabhà Parva). 

(5) Matsyadeša was one of the countries suggested by 
Arjuna to spend their life incognito. (Sloka 12, 
Chapter 1, Virāta Parva). 4 
(6) Virāta was the chief of Matsyadeía during the 
time of Mahābhārata. (Sloka 17, Chapter 1, Virāķa 
Parva). + 

(7) In the Kuruksetra battle Virāta, King of Matsya- 
deša, came to the help of Yudhisthira with an Aksau- 
hiņī (army). (Sloka 12, Chapter 18, Udyoga Parva). 
(8) The Pāņdavas spent a year of thcir life incognito 
at the palace of Virāta; king of Matsyadeša. (Chapter 
7, Virāta Parva). 

(9) Matsyarājya was one of the prominent kingdoms of 
ancient Bhārata. (Šloka 40, Chapter 9, Bhīsma Parva). 
(10) Bhīsma slaughtered many soldiers from Matsya- 
deja. 

(11) Droņācārya killed at a stretch five hundred 
Matsyas in the great battle. (Šloka 31 Chapter 190, 
Droņa Parva). 

(12) Karna once conquered Matsyadesa. (Sloka 18, 
Chapter 8, Karna Parva). 

(13) The people of Matsyadeša were honest and charit- 
able. (Chapter 45, Sloka 28, Karna Parva). 

(14) Those who were left out among the Matsyas in 
the great battle were killed by A‘vatthama. (Sloka 158, 
Chapter 8, Sauptika Parva). 

MATSYA III. A-King. He was the brother of Satya- 
vati, mother of Vyasa. Satyavati and Matsya were both 
found in a fish by the same fisherman. (See under Adri.) 

MATSYAGANDHĪ( MATSYAGANDHA). Another name 
for Satyavati, mother of Vyasa. (See under Satyavati). 

MATSYAKALA. A King of Pūruvarhśa. He was one of 
the seven celebrated Kings known as Girikāputras. The 
others were : Brhadratha, Kuša, Yadu, Pratyagra, Bala 
and Vira. The. seven sons were born to Girikà of her 
attendants. (Chapter 278, Agni Purana). 

MATSYAPURANA. One of the eighteen Puranas. This 
Purana was told to Manu Satyavrata by Mahavisnu 
during his incarnation as Matsyu. There are thirteen 
thousand £lokas in it. For prosperity this Purana should 
be given as gift on the Visuvat day along with a golden 
image of Matsya. (Chapters 2 and 272, Agni Purana). 

MATSYODARI. Another name for Satyavati, mother 
of Vyasa. (See under Satyavati). 

MATTA. A demon. He was born to the demon 
Mālyavān of his wife Sundari. Matta had six brothers 
named Vajramusti, Virūpāksa, Durmukha, Suptaghna, 
Yajüakos$a and Unmatta. This Matta was killed in the 
Rāma-Rāvaņa battle. (Chapter 10, Agni Purāņa). 

MATTAMAYÜRA(S). A special tribe of Ksatriyas. 
Nakula, one of the Pāndavas, defeated these people 
during his victory match to the west. (Sloka 5, Chapter 
32, Sabhà Parva). 

MAUDGALYA (MAUDGALA). A 
maharsi once cursed Rāvaņa. 

Once Maudgalya was sitting in Svastikāsana resting his 
shoulders on his yogic staff in the forest of Kadamba. 
Rāvaņa returning after his victory march came that way. 
Seeing the sage sitting in a wonderfully queer posture 


inaharsi. This 
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Rāvaņa was amuscd and playfully tapped the staff 
with his Candrahàsa. The staff broke into two and 
Maudgalya fell flat on the ground breaking his spine. 
The sage was furious and he cursed Rāvaņa saying 
that his Candrahāsa would thenceforth have no effect 
at all. (Yuddha Kanda, Kamba Ramayana). ` 

MAUHÜRTTIKAGATI. When the Sun passes through 
the centre of Puskaradvipa it covers a path equivalent 
to a thirtieth part of the earth and this journey of the 
Sun is called Mauhürttikagati. (See under Sürya). 

MAUNJAYANA. A maharsi. This sage shone in the 
court of Yudhisthira. (Sloka 13, Chapter 4, Sabhā 
Parva). 

MAURAVAPĀŠA. See under Mura. 

MAURVI. A kind of grass. It is with this grass that 
. ascetics make mekhalā (waistlet). (Sloka 33, Chapter 
17, Drona Parva). 

MAUSALAPARVA. A Parva of Mahābhārata. This 

' Parva contains the story of the end of the Yādavas by 


*. killing each other. 


MAVELLA. The fourth son of Uparicaravasu. Mavella 
attended the Rājasūya of Yudhisthira. (Chapter 63, 
Adi Parva and Chapter 34, Sabha Parva). 

MAVELLAKA. An ancient place of habitation in India. 
Sušarmā, King of Trigarta, fought against Arjuna 
taking along with him the warriors of Mavellaka. Arjuna 
killed them all. (Sloka 20, Chapter 17, Drona Parva). 

MAYA. A Dānava king who served Devas and Asuras 
as their architect and builder. 

1) General. Ka$yapa Prajāpati, son of Marici and 
grandson of Brahmā married the thirteen daughters of 
Daksa. Among them, the first was Aditi, the second 
was Diti and the third was Danu. Āditcyas were born 
to Aditi, Daityas were born to Diti and Dānavas were 
born to Danu. | The chief among the sons of Danu 
was Maya. 

Maya was found to be very proficient in the art of archi- 
tecture even from his boyhood. He worshipped Brahma 
in the Himalayas to gain unrivalled skill in architecture. 
Brahma was pleased and appeared before him. — He 
blessed Maya to become the unequalled architect of the 
Devas. Asuras and Dānavas. After that Maya was en- 
gaged in building magnificent mansions for Devas and 
Asuras. He was also anointed King of the Dānavas. 

It was a period of friendly co-operation and brotherly 
relations between Devas and Asuras. Once there was a 
dancing show in Devaloka. Maya was also invited to 
see the performance of the women of Devaloka. All the 
dancers acquitted themselves creditably. But what 
attrācted Maya most, was the dance of Hemā, the 
Apsara woman. Maya and Hema were mutually 
attracted and fell in love with each other. The Devas 
who came to know of this, gave Hemà in marriage to 
Maya. (Uttara Ramayana). 

2) Domestic life. Maya and Hema went to the valley 
south of Himavān and built there a city named **Hema- 
pura". While leading a happy life there, two sons, 
Māyāvī and Dundubhi were born to them. But they had 
no daughter. So they worshipped Šiva, praying for a 
daughter. 

At about that time, one day, an Apsara woman, 
Madhurā, after observing Somavāra Vrata, came to 
Šiva and did obeisance to him. Pārvatī was not at home 
at the moment. Fascinated by Madhura’s charm, Siva 
embraced her. Parvati who came to know of it, cursed 
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Madhurā and turned her into a frog. But she said that 
after twelve years, the cursc would be liftcd and she 
would become a woman again. It was in a well near 
the place where Maya and Hemā were performing tapas 
that Madhurā fell as frog. After twelve years, the frog 
recovered her former shapc as a woman. At that time 
Maya saw her, and taking her to be. the daughter 
given to him by Šiva, took her with him to his palace. 
He gave her the namc *Mandodari". It was this 
*Mandodari" whom Ravana married later. 
Besides these three children, Maya had some other 
sons and daughters. In Devi Bhāgavata, 8th Skandha 
' there is a refercnce to the Dānava namcd Bala, the son 
of Maya, living in Atala, a section of Pātāla. In Katha 
saritsagara, Madanamaficukalambaka, 3rd Taranga we 
find that Maya had two daughters named Svayam- 
prabhà and Somaprabha. Of them, Somaprabhà was 
married by Nalakūbara, the son of Vaisravana. 
3) Alliance with Arjuna and construction of Indraprastha. 
Once Krsna and Arjuna offered Khandavavana to Agni- 
deva as a feast. (See under the word **Khāņdavadāha”). 
While Agni was furiously fceding upon the forests, the 
human and animal inhabitants in it began to flee from 
it. Krsna and Arjuna shot them down with arrows. At 
that time Maya was hiding himself in the disguise of 
Taksaka. When the flames of fire approached that place 
Maya left his shelter and rushed out. Šrī Krsna aimed 
his weapon Cakra at him. Crying aloud with fear, 
Maya ran to Arjuna praying for protection. Arjuna 
stopped Agnideva and Šrī Krsna and thus saved Maya. 
(M.B. Adi Parva, Chapter 240). 
From that time, Maya became a loyal follower of 
Arjuna, After Khandavadaha, Krsna and Arjuna were 
taking rest when Maya approached them with joined 
palms and asked Arjuna what he should do in return 
for saving him from the fury of Krsna and the blazing 
fire. Arjuna replied that he expected no return from 
Maya for saving his life but wantcd only his friend- 
ship. Maya was not satisfied. He insisted that Arjuna 
should accept some service from him as a token of his 
deep gratitude. On hearing this, Sri Krsna suggested 
that Maya should build a beautiful palace for 
the Pandavas. Accordingly -he built a magnificent 
palace for the Pandavas at the place called Khandava- 
prastha. (M.B. Sabha Parva, Chapter 1). 
4) Maya settled down in Vindhya. Once Maya sought 
shelter from Mahāvisņu. Visnu offered shelter to Maya 
and so he built a mansion called ‘‘Sudharma” for all 
the Devas. It was a building of inexpressible beauty and 
rare architectural.workmanship. The Asuras who 
became angry with Maya for his allianee with the Devas 
made preparations to attack him. Alarmed at it, Maya 
fled southwards with his family and reached Vindhya. 
There he built a lovely mansion and settled down in it. 
(Kathāsaritsāgara, Madanamaficukalambaka, 3rd 
Taranga). 


In Valmiki Ramayana, Kiskindhā kāņda, 50th sarga 


also there is a reference to this wonderful manšion 
which Maya built on the Vindhya mountain. In their 
search for Sītā, Hanūmān and the other “monkeys 
reached the Vindhya mountain. There they combed the 
forests and caves to find out Sita. When they came to 
the peak to the south west of the mountain, they saw a 
huge dark cave. They entered it and cautiously moved 
forward. After a long and tedious walk the monkeys 
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were exhausted with hunger and thirst. When they 
proceeded a little further, they came across a bright 
place. There they saw a woman sitting alone, dressed 
in deer skin and barks of trees. She greeted’, them and 
in the course of her talk with the monkeys she told 
them that the cave was made by the magician Maya 
and that her name was Svayamprabha. Her mother was 
Merusāvarņī and that she (Svayamprabha) was entrust- 
ed with the task guarding the wonderful mansion, 
Then she gave them fruits and fresh water. 

5) Building of Tripuras. lt was Maya who built three 
magic dwellings for the thrce Danavas, Kamalaksa, 
Tārakāksa and Vidyunmālī. (For details see under the 
word Pura). i 

6) Other details. , 

(i) Mahābhārata, Ādi Parva, Chapter 227, Verse 41 
says that Namuci the Dànava was the broth.r of Maya. 
(ii) Maya had two sons named Sunitha and Sudaņdika 
They became human beings under a curse. (For details 
see under the word Sūryaprabhā). 

(iii). In Kathāsaritsāgara Madanamaūcukālambaka, 
8th Taranga we see that Maya was an incarnation of 
Visvakarma. l i 
(iv) At the time when Mahāvisņu as Vāmana took the 
three worlds from Mahābali, Maya joined with other 
(M.B. Bhavisya 
Parva, Chapter 55). 

(v) Once Maya was relaxing with his friends on the 
Malaya mountain. Knowing about it Mahešvara sent 
Indra to that mountain. Indra challenged the Danavas 
for a fight. In the battle that followed, Indra killed the 
Dānava named Paka. Thus he got the name, ‘Paka- 
$ásana". Indra killed Pura, the son of Mahābali also in 
that battle and so came to be known as ‘‘Purandara?? 
The remaining Danavas under the leadership of Maya 
fled to Pātāla. (Vāmana Purana, Chapter 71). 
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1) General information. A consort of Mahavisnu, Maya 
has got a very prominent place in Hindu Puranas. The 
Puranas state that this whole universe is unreal, illusory 
and if we feel it real it is because of the working of this 
Maya. i . 

2) Birth. How was Māyā born? Agni Purāņa in its 
twentieth chapter gives a gencalogy of Maya. Himsa 
(injury) is the wife of Adharma (evil). They got two 
children named Anrta (falsehood) and Nikrti (wicked- 
ness). From them were born Bhaya (fear) , Naraka (hell) 


. Māyā (illusion) and Vedanā(pain). Māyā in turn gave 


birth to Death, the destroyer of all pain produced from 
Hate or Misery  Mrtyu, (death) produced Vyādhi 
(disease), Jarā (rugosity), Šoka (sorrow), Trsnà (desire) 
and Krodha (anger). « 


3) Exhibition of Māyā. Mahāvisņu once told Nārada thus: 


“There is nothing like living beings on earth. All is an 
illusion due to Maya.” 


Narada requested Mahāvisņu 
to show him that and Visnu took Narada to the banks 
ofa river and exhibited the wonderful working of 
Maya. (For details see under Taladhvaja I). 

4) How Gāthi, a brahmin, saw Maya. In the country 
of Kosala there was once a brahmin named Gathi. 
He went to the forests and standing there in water in 
a pond, immersed up to his neck, started doing penance. 
For eight months hc did penance thus and then Maha- 
visnu appeared before him and asked him what boon 
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he wanted. The brahmin said he wanted to see Māyā- 
devi. Visnu granted the boon and disappeared. 


Several years passed after that and nothing happened. 
One day the brahmin as usual went to bathe in a pond. 
When he took a dip in the waters he forgot all his 
prayers and mantras. There was a change of mind. He 
felt he was lying dead in his house. Relatives were 
sitting around weeping. His wife wasin tears and was 
holding his legs. In an atmosphere of mourning, his own 
people weeping bitterly carried his body to a frightening 
burial ground and put it on a funeral pyre. It was burnt 
to ashes. He then felt himself in the womb af a Candala 
woman living ina village near Hūņamaņdala. The 
foetus developed and a black boy was born. The boy 
grew passing the stages of infancy, childhood and boy- 
hood and became a man, black and stout. He started 
enjoying sexual life with a beautiful caņdāla girl. The 
amorous plays were done on leaf-beds, in creeper-huts, 
bushes and in caves and soon many evil-natured sons 
were born to him. Gradually his health faded and he 
constructed a hermitage and lived there as a hermit. 
His children grew up and he became old and then all 
on a sudden all his children and wife and other 
members of his family died and he was left alone. He 
then left the place and travelling much reached the 
capital city of Kiramandala. The city gates were deco- 
rated and inside people stood in groups. The road to 
the palace from the gate had been beautified and as he 
reached the palace gates he saw an elephant as big and 
black as mountain standing there well caparisoned. It 
was customary in those days to post an elephant well 
bedecked before the palace gates when a King died. 
The elephant he saw was one who had been let loose 
to select a new King in the place of the one who had 
just died. The elephant on seeing him took him by its 
trunk and placed him on its back. The people when 
they saw it shouted “The King”, “The King”. Drums 
were beaten and people shouted with joy. He was 
taken to the palace where he was received by young 
and beautiful girls. He was dressed in royal robes and 
he took over the administration of the state. Gradually 
he accepted as his wives the wives of the former King 
and lived there accepting the name of Gālava. He 
ruled the state to the satisfaction of all for eight 
years. One day the King went out for a stroll dressed 
as an ordinary man. Just outside the gate of the palace 
a set of Candalas were sitting singing songs to the 
accompaniment of a violin. As soon as they saw Gālava 
one of the Caņdālas, a red-eyed old man, got up from 
the group and addressing the King as “Hi, Kalafiju”” 
shouted loudly, ‘Friend, where had you been all this 
time ? It is a long time since we saw you. It is our luck 
we saw you at least now”. The King of Kira did not 
like the words of the Caņdāla and he rebuked the old 
man. The queens and others standing on the terrace of 
the palace could see thisscene. They were shocked. They 
regretted they had all along been serving a CandAla. 
The news spread like wild fire inthe state. The King 
had to live in the palace without the help and co-oper- 
ation of anybody inside or outside the palace. 


People wanted to atone for the crime they had commit- 
ted in installing a Caņdāla as their King. They made 
small firepits throughout the country and started 
committing suicide by jumping into it, The King 
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lamented that such a mass suicide was due to him and 
he also made a fire-pit and jumped into it. 

The heat of the fire-pit woke him from his day-dream 
and Gāthi found himselfin the pond where he had 
come to bathe. **What! Who am I? What all roles did 
I take just now?" 'These puzzling thoughts filled him 
and he went back to the āšrama and started life as 
usual, One day an old friend of his came to the Arama 
and after the daily routine they lay down to sleep. 
During their conversation Gathi asked his friend why 
he had become fleshless and so lean. Then his friend 
narrated a story exactly similar to the experiences 
which Gāthi had in the country of Kira. He added 
that to atone for the sin of his association with the 
Candalas he was conducting Prayāgasnāna (bath in 
Prayāga), Japa and Cāndrāyaņamahāvrata. All those 
things he explained, made him lean. 

Gathi knew that the story of the guest related to him 
and he was eager to visit the country of Kira. When he 
went to Kira he saw everything there in the same way 
as in his dream. Then he realised that it was an ex- 
hibition by Visnu of the working of Maya. Gathi then 
renounced everything and went into a cave and started 
doing penance there. After some years Maha Visnu 
appeared before him and blessed him. (Jūānavāsistha). 

MĀYĀDARŠANAPARVA. A subdivision of Ādi Parva, 
in Mahābhārata. Chapters 227 to 233 of Ādi Parva, 
are included, 

MAYADHARA. An asura. Indra got down Purüravas 
to fight against this demon who was always giving 
trouble to the devas. Purūravas killed Māyādhara in a 
battle. The day thedemon was killed Indra gave a 
banquet in honour of Purūravas. After the banquet 
there was a dance performance by Rambhā and as she 
was dancing before Ācārya Tumburu, Purūravas openly 
criticised Rambha for the mistake in dancing she 
committed then. Tumburu did not relish it and he 
cursed Purūravas saying that Purūravas would bear a 
separation from his wife Urvagi. It was because of this 
curse that Urvasi was once carried away from the palace 
of Purūravas by the Gandharvas. (Kathāsaritsāgara, 
Taranga 3, Lavanakalambaka). 

MAYAMRGA. Mārīca, uncle of Ravana, took the form 
of a beautiful deer to tempt Sita and went to the 
agrama where Sita was staying. This deer is called 
Māyāmrga. (See under MARICA). 

MAYAPURI. A city of the asuras. (See under Kraufica). 

MAYASITA. When Rama and Laksmana were in exile 
in the forests with Sita, Ravana came to carry away 
Sita. At that time the real Sita disappeared in Agni 
and in her place a false Sita was installed. It was this 
phantom Sita who was carried away by Ravana and 
who lived in Lanka till the time of Ravana’s death. It 
was this Māyāsītā whoin Rama asked to jump into the 
fire to test her purity. At that time Māyāsītā disap- 
peared and the real Sita came out from the fire. (See 
under SITÀ). 

MĀYĀSIVA. Padma Purāņa gives a story of how once an 
asura named Jalandhara approached Pārvatī as Siva to 
inducc her to surrender to his desires. This Siva was 
called Māyāšiva, 

A great battle between the devas and asuras was going 
on. The asuras were winning and the devas got frighten- 
ed at the strength ofthe asuras and so Šiva himself 
entered the battlefield. Jalandhara who led the army of 
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the asuras found thc fight against Siva very tough and 
smelt defeat. He decided to cheat Parvati, the consort 
of Siva, to compensate for his defeat in the battle-field 
and so making an asura named Sumbha as the chief, 
he left for Kailāsa. Sumbha became a maya Jalandhara 
and continued the fight. 

Taking another asura namcd Durvarana, Jalandhara 
went toa cave in Kailāsa and there changed himself 
into an exact replica of Šiva. He made Durvāraņa look 
like Nandikeša. 

Then they went to the top of the mountain where Pār- 
vati and her companions were staying. Siva approached 
Parvati on the shoulders of Nandike$a with wounds all 
over his body and blood oozing from them. Parvati 
seeing Siva thus, with tears rolling down her cheeks 
asked him, *Oh, Lord of the gods what happened to 
your lordship ? Who defeated you in the battle ? Why 
do you weep like a low-bred man ?" Mayasiva took 
from his body all his ornaments like Vasuki and gave 
them to the companions of Parvati. When Parvati saw 
the heads of Ganapati and Subrahmanya in the hands 
of her husband she cried in bitterness. Siva told her 
that all his parsadas like Manibhadra, Virabhadra, 
Puspadanta, Damana, Dhūmatāmra and Kūsmāņda 
were killed in the battle. Candi, Bhrügi, Kirītī, Maha- 
kala, Šrūkhalī, Candi$a and Guptanetra were all killed. 
Mayasiva told her that he had picked up the heads of 
Ganapati and Subrahmanya found lying in the battle- 
field. He requested Parvati to console him by embracing 
him. Parvati resented the request. She said, "What 
you say is unfit for the situation. Sexual enjoyment is 
forbidden in times of misery, fear, meditation, vomiting 
fever, performing offering to the manes, journey, royal 
visits, marriage festivities and in the presence of elders 
and teachers. Why do you make this request to me 
when I am mourning the death of my sons ? 

Pretending to be grief-stricken Māyāšiva said “She who 
does not givc sexual pleasure to a man in distress would 
go to hell. I have no pārsadas now. I have lost my 
sons also. I lost my house. Now you also hate me. I am 
going to mycave. Let me end my life there. Come 
on, Nandikeša, Vajra, we will go. 

Hearing this Parvati went near him. 

At this time there happened a few bad omens in' the 
ocean of milk where Visnu was residing, and calling 
Garuda to his side Visnu asked him to go and enquire 
about the battle that was going on between the devas and 
asuras. To prevent him from being deceived by the magic 
ofthe asuras Visnu dropped into the mouth of Garuda 
a pill of great potency. Garuda reached the battlefield 
very soon but could not find anything out of the way 
and so flew to Kailāsa. He did not see Parvati first but 
hearing a noise from somewhere else peeped in and 
saw Mayasiva. Garuda could understand him because of 
the power of the pill and so flew swiftly back to Maha- 
visnu and told him what he saw. 

Mahāvisņu knew that Parvati had been deceived by 


Jalandhara. So he decided to cheat Vrnda, wife of 
Jalandhara. Mahavisnu filled with amorous desires, 
avoiding Mahalaksmi, covering his head witha 


yellow scarf and taking the figure of another person by 
his yogic powers stepped out of his abode taking Ananta 
for his company. He went to Durgakanana the abode 
of Vrnda. They constructed an āšrama there and the 
wild animals like the lion, tiger, boar, bear and monkey 
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became their disciples taking human form. Then Visnu 
created mental agony in Vrnda to attract her to his 
āšrama. Vrndā started getting hot and her maids 
fanned her continuously and anointed her with sandal- 
wood paste. She thought of her husband in the battle- 
field and often fainted. She had a very bad dream. She 
saw her husband Jalandhara lying wounded on his 
head, ears and nose, with his body smeared with ashes 
and his eyes pecked by vultures. She saw Kali, with her 
hair lying lose, her face reddened with blood, with a 
skull in her hand dancing before the body of her hus- 
band before starting to eat it. At this moment she was 
awakened by the music of the Māgadhas and loud 
chanting of family praises by Kimpurugas. She at once 
stopped the music and prayers and paid them off. Then 
she sent word for pandits to explain the dream she saw. 
The Pandits said “Devi, this appears to bea dream 
giving unimaginable fear. To calm the fear give as gifts 
to brahmins, diamonds, garments, cows and elephants.” 
Then the brahmin pandits sprinkled on her, water made 
potent by mantras. There was no waning of the fever. 
Dismissing the pandits, queen Vrndā went and sat 
alone upstairs. She felt the whole palace burning and 
by the craft employed by Visnu she found living inside 
the palace unbearable. 

She got out of the palace and boarding a chariot drawn 
by mares she went to her play-garden. The sight of 
the garden filled with beautiful flowers and celestial 
maidens where no one else but pleasing breeze could 
enter made her remember her husband. She then 
brooded on how to find out Jalandhara, and there also 
she did not get peace of mind. So she accompanied 
by her maids started for another garden. That garden 
gavea ghastly sight with huge trees standing crowded 
interspersed with black rocks and the place resounding 
with the roars of lions and tigers. Vrnda got frightened 
and she hastened to say *Smaradüti, I feel frightened. 
Please drive back the chariot home." 

Hearing this Smaradūtī said, **Oh, Devi, I do not know 
the place. I do not understand the directions also. To 
which direction am I to drive? The horses look tired. 
There is no way here. Anyhow let it go as directed by 
God. If we stay here we will be eaten by man-eaters.” 
So saying the maid drove the chariot and soon they 
reached a forest more grisly than the former. It was a 
forest where great yogins lived. There was no light 
there neither water nor wind. No sound came. Even 
the sounds ofthe bells on the horses and the chariot 
stopped. Vrndà moaned, ‘‘Where are we to go now, 
maid! "There is no peace of mind for me anywhere in 
this world.” 

Smaradüti looking ahead cried, “Look Devi, there is a 
great black mountain in front of us. The horses refuse 
to move, for they are afraid of it." 


Cold with fear the queen stood up from the chariot and 
keeping her hands on the pearl necklace on her breast 
jumped out of the chariot. Then a very fierce demon 
came towards them. He was yellow in colour with three 
legs, five hands, seven eyes and ears like a tiger's and 
the shoulders and chin like those ofa lion. It was a 
horrible sight and Vrndā hid her eyes with her hands 
and trembled like a plantain leaf, The maid jumping 
out of the chariot cried aloud Oh, my queen, help me. 
This demon is going to eat me.” The demon approaching 
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them took the chariot with the horses and whirled it 
round in the air. Both the queen and the maid fainted 
at this exhibition of strength. The demon ate all the 
horses and then catching hold of the hands of the queen 
he roared, “Ifyou want your life make me your husband. 
Your husband has been killed by Siva in the battle. If 
you join me you can live for years together without 
fear. Come on, drink this sweet liquor with flesh”. 
Vrnda became half dead when she heard that. 

At that time Mahāvisņu in the guise of an ascetic 
wearing barks of trees and matted hair appeared 
before them. An angered look form Visnu sent the 
demon away from the place. Vrndā took refuge in the 
ascetic and the false ascetic said, “I am Devašarmā, son 
of Bharadvaja. Renouncing all worldly pleasures I have 
come here to do penance and if it pleases you, you can 
come and stay in my àárama and do penance. We can 
go to another forest far away from here.” As soon as 
they reached the aSrama Mahāvisņu appeared before 
her in the figure of Jalandhara. They embraccd each 
other and lived there joyfully for many days. One day 
at the end of a sexual act Vrnda saw instead of Jalan- 
dhara the ascetic in embrace with her. She was shocked 
and stood up separated from him. Then Mahavisnu 
said ‘‘Vrnda, I am Visņu husband of Laksmi. Your 
husband has gone to conquer Siva and get Parvati for 
himself. I am Siva also. We appear separate. Your hus- 
band Jalandhara has been killcd in the battle. Join with 
me,” 

Vrndā got angry. She cursed Visnu ; she said, “You 
cheated me by pretendiug to be an ascetic. Let your 
wife also be once cheated by a false ascetic.” The 
cursed Visnu disappeared and Vrnda started penance. 
Many Gandharva ladies came with temptations to dis- 
suade Vrnda from continuing the penance. But all such 
attempts failed and Vrnda ended her life doing penance. 
The nymphs showered flowers on her from above and 
the dead body of Vrndà was cremated by Smaradūtī 
and Smaradiuti jumped into the funeral pyre of Vrnda 
and gave away her life. The nymphs made an image of 
her with the ashes from the funeral pyre and floated it 
on the river Ganga. 

Parvati did not consent to having any sexual enjoyment 
with Māyāšiva and she escaped from the place and went 
to Ākāšagangā and started doing penance there. One day 
Parvati called her maid Jaya to her side and said “Jaya 
you go in my dress to Siva and find out whether he is 
really Siva or not. If he kisses you and embraces you he 
will surely be a danava come in disguise by his Maya. 
But if he asks you about my welfare he will be real Siva. 
Go and tell me what happens.” 

Jaya went to Mayasiva. Jalandhara when he saw her 
mistook her for Parvati and caught hold of her and 
immediately semen flowed out from him. Jaya returned 
and told Parvati that it was Jalandhara and not Siva. 
Parvati afraid of Jalandhara hid in a lotus and her 
companions became beetles sitting on the lotus. In the 
meantime the guards of the palace finding the queen 
absent from the palace reported the matter to Sumbha 
fighting against Siva. He sent Candamundas to Jalan- 
dhara to inform him of the situation. Jalandhara came 
, back to the battle-field running and took up the fight 
against Siva again. 

MAYASURA. An asura. He had a daughter named 
Somaprabhā. (Kathāsaritsāgara). 


MAYAVATI. 


MAYIL (PEACOCK). 
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MAYAVASISTHA. There was once a King called Mitra- 


saha among the Kings of the Solar dynasty who ruled 
Ayodhya. One day while he was hunting he saw two 
demons roaming about as tigers and Mitrasaha killed 
one of them. The other demon waitcd for an opportu- 
nity to wreak vengeance and an opportunity presented 
itself. Mitrasaha was conducting an A$vamedha yāga to 
which Vasistha was the chief priest. The demon went 
to the King as Vasistha and privately told him that 
he desired to eat meat and thc King accordingly pre- 
pared meat which was greatly resented by the real 
Vasistha and the sagc cursed Mitrasaha to become a 
demon. The false Vasistha who played the trick on the 
King is called Māyāvasistha. (Sec for dctails under 
Kalmāsapāda). 

An incarnation of Ratidevi. An asura 
named Sambara made her his wife. But Pradyumna, 
son of Krsna, carried her away to Dvārakā. (See under 


Pradyumna). 
MĀYĀVĪ. An asura. 
1) Birth. Mayavi was born to the great architect of 


thc Dānavas, Maya, of his wife Hemā, a nymph. Maya 
fell in love with Hemā when he once found her dancing 
in Devaloka and the devas coming to know ofit gavc her 
in marriage to Maya. Maya took Hemā to the southern 
side of the Himalayas and constructing a city there 
called Hemapura stayed there happily. They got two 
sons named Māyāvī and Dundubhi. (Uttara Rāmā- 
yana). 

2) Death. Valorous Māyāvī fought against anybody and 
everybody. He once challenged Bali to a fight. But the 
mighty blows of Bali were unbearable to him and the 
defeated Māyāvī ran away from Bali and hid himself 
ina big cave. Bali followed him and when he reached 
the mouth of the cave he posted his brother Sugriva 
there with instructions to shut tight the opening of the 
cave in case he died in the cave in the fight. He said 
that if blood flowed from the cave the dead person was 


Māyāvī and if milk flowed from the cave thc dead person 
was himself. In the cave a great fight ensued in which 
Mayavi was killed. But Mayavi by his powers of magic 
made the blood that flowed out look like milk for 
Sugriva and the latter thinking that it was his brother 
who was killed shut tight the mouth of the cave and went 
his way. (Sarga 9, Kiskindha Kanda, Valmiki Ramayana 
and Pūrva Kanda, Kamba Ramayana . 

In Uttara Ramayana therc is 
a story about how the peacock got its beauty. Mayil in 
Malayalam means peacock. 

Once Rāvaņa set out in his Puspaka Vimāna with his 
army of Raksasas, determined to gain victory over all 
Kings. They got down on the mountain called Ušīravīra.. 
Ravana examined the valley to see whether there were 
any Kings doing tapas anywhere there. A King named 
Marutta was performing a yāga called *"Māhešvara”” in 
an àírama. Indra and other gods were also present to 
receive the share of offerings (Havirbhaga). At the sight 
of Ravana, thc gods took different disguises and fled 
in panic. At that time Indra assumed the form of a big 
peacock. As soon as Ravana left the place, the gods re- 
assembled there. From that timc, Indra who put on the 
disguise of a peacock felt a special attachment to that 
bird. He called the peacock and said:—‘“‘Till now you 
were blue in colour. But from today onwards, your 
feathers will have various colours. All my thousand eyes 
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I transfer to you. Besides, you will beimmune from all 
diseases. Whoever kills you, will meet with death, soon 
after. You will dance at the commencement of the rainy 
season. People will greet you with enthusiasm ."' 

It is because of Indra’s blessing that Peacocks are so 
beautiful in appearance and dance at the onset of the 
rainy season. 

MAYÜRA. An asura who fought against Subrahmanya. 
Skanda Purana, Viramahendra Kanda descrībcs the 
terrible battle between Mayūra and Subrahmanya. 
Mahabharata, Adi Parva, Chapter 65 says that after 
death, Mayūra was reborn in the world as a King named 
Viva. 

MAYURADHVAJA. A King of Ratnanagara. After per- 
forming seven Agvamedha yāgas this King started 
another A$vamedha in the Narmada river valley. The 
task of protecting the sacrificial horse was undertaken 
by the King's son Sucitra or Tāmradhvaja. He set out 
for the conquest of the world with the chief minister 
Bahudhvaja. On his return, he came across Yudhisthira’s 
Aívamedha horse at the city of Manipur. The heroic 
Sucitra encountered Sri Krsna and Arjuna who were 
leading the horse. After making them unconscious, 
he entered the city with the sacrificial horse. 

When they recovered their senses, Sri Krsna disguised 
himself as a Brahmana and Arjunaasa Brahmana boy 
and they went to Mayüradhvaja's palace. The King 
welcomed them respectfully. Sri Krsna, in his disguise 
as Brahmana told the King that he was coming from 
Dharmapuri to meet the King’s priest, Krsna who was 
to officiate at the marriage of his (Brahmana’s) son. He 
added that unfortunately on his way through a forest 
alion caught hold of his son. Although he prayed to 
Lord Narasirhha, the boy could not be rescued. The 
lion told him that he would release his son, if the 
Brahmana persuaded Mayūradhvaja to offer one half of 
his body as food to the lion. 

On hearing the Brahmana’s story, Mayūradhvaja agreed 
to give half of his body to the lion. Just then his queen 
Kumudvatī appeared before them and said, *I am the 
left half (Vāmabhāga) of the King. You may take me 
and offer me as food for the lion." But the Brahmana 
replied that the lion wanted the right half of the King’s 
body. 

When the King heard this, he readily agreed to give the 
right half of his own body. Accordingly, they started 
cutting his body into two halves. Just then, seeing tears 
coming down from Mayūradhvaja's left eye, the Brah- 
mana said:—“I find that you are in great sorrow ; I do 
not wish to accept a gift which is not given whole- 
heartedly.” Mayūradhvaja explained that his tears were 
not caused by pain or sorrow. His left side was dis- 
appointed in not being able to be of as much service as 
the right sidc. 

When Sri Krsna heard thesc words of the King, he 
resumed his own shape and embraced him and blessed 
him. After that Mayüradhvaja completed his yāga and 
started with Krsna and Arjuna, taking Yudhisthira's 
sacrificial horse with thcm. (Jaimini ; A$vamedha : 
41-46). 

MEDA. A serpent of the clan of Airāvata. This serpent 
was burnt to death at the Sarpasatra of Janamejaya. 

(Sloka 11, Chapter 57, Ādi Parva). 

MEDHĀ. One of the twentyfour daughters born to 
Daksaprajapati of his wifc Prasūti. Of these, thirtcen 


MEDHATITHI I. 


MEDHATITHI II. 


MEDHATITHI III. 


MEDHATITHI IV. A sage 
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daughters including Medha were married by Dharma- 
deva. ( Chapter 7, Visnu Purāņa). 

Grandson of Svayambhuva Manu. 
Svayambhuva Manu had two sons named Priyavrata and 
Uttānapāda. Of these Priyavrata married Sarūpā and 
Barhismati, daughters of Vi$vakarmaprajapati. Medha- 
tithi was the son born to Priyavrata of Šarūpā. Agni- 
dhra, and others werc the brothers of Medhatithi. 
Medhātithi became the King of Plaksadvipa after the 
death of Priyavrata. (8th Skandha, Devi Bhagavata). 
Medhātithi got seven sons named Santahaya, Sigira, 
Sukhodaya, Ananda, Siva. Ksemaka and Dhruva. They 
all became Kings of Plaksadvipa. The countries they 
rulcd were named after them as Šāntahayavarsa, Sigira- 
varsa, Sukhodayavarsa, Anandavarsa, Sivavarsa, Ksema- 
kavarsa and Dhruvavarsa. There are seven mountains 
showing the boundaries of these states and they are 
called Gomeda, Candra, Narada, Dundubhi, Somaka, 
Sumana and Vaibhraja. In these beautiful countries 
and grand mountains live a great many Devas, 
Gandharvas and virtuous men. (Chapter 4, Amša 2, 
Visnu Purana). i 

A Rajarsi of the Pūru dynasty. 
Genealogy. Ptru—Janamejaya Prācīnvān—Manasyu— 
Vitabhaya—Sundu—Bahuvidha—Sarhyati—Rahovadi— 
Bhadrag va—Matinara—Pratiratha— Kanva — Medhā- 
tithi. ` 
This Medhātithi got two sons named Dusyanta and 
Pravīra. It was this Dusyanta who married Šakuntalā. 
(Chapter 278, Agni Purāņa). 

Medhātithi was a celebrated sage of Bhārata. The 
maharsi referred to in Šūkta 12, Anuvaka 4, Mandala 
1 of Rgveda is Medhātithi son of Kaņva. Once 
Indra coming in the form of a goat drank the soma of 
Medhātithi and the latter called him ‘goat’ (Mesa) 
and thenceforth Indra got the name Mesa. (Sükta 51, 
Anuvāka 10, Mandala 1, Rgveda). 

We get the following details about Medhātithi from the 
Mahābhārata. 

(1) He was a King in the court of Indra. 

(2) Medhātithi had a son named Kaņvamuni who was 
popular on the east coast of Bharata. (Šloka 23, 
Chapter 107, Santi Parva). 

(3) Medhatithi observed Vānaprastha and attained 
Svarga. (Sloka 7, Chapter 336, Santi Parva). 3 
(4) Medhātithi was considered to be a sage deserving 
worship and when he went to see Bhisma once Dharma- 
putra received him with respect and worshipped him. 
(Sloka 3, Chapter 26, Anušāsana Parva). 

A river. This river is the place 
of birth of Agni, (Sloka 23, Chapter 222, Vana Parva). 
who was the father 
of Arundhatī, wife of Vasistha. This Medhātithi who 
was living in an āšrama on the banks of the river 
Candrabhāgā performed a Jyotistoma yajfia. (Kalika 
Purana). 
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1) General information. A fierce sage. His father was a 
sage known as Bāladhi. For a very long time Bāladhi 
had no children and so, griefstricken, Bāladhi did 
penance and Medhāvī was born as a result of his 
penance. Even from boyhood the child showed wonder- 
ful powers of grasping things and so he was named 
Medhāvī. (Chapter 135, Vana Parva). 
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2) How Medhāvī cursed a nymph. One day in spring, 
Maūjughosā (Šucismitā), a nymph, was playing with 
other companions in the Caitrarathodyana. Medhavi 
was doing penance in a place nearby and Maūjughosā 
fellin love with the sage and she went near him and 
made love to him by dance and music. Medhavi was 
attracted by her and the sage accepted her advances 
and lived with her for a long time. 

One day Maūjughosā sought permission to go to Deva- 
loka. **Wait till daybreak” said the sage. When it was 
morning the nymph renewed her request and the sage 
said ‘Wait till I finish my evening prayers." Hearing 
this Šucismitā said "Oh, best of brahmins, how many 
mornings and evenings have gonc by this time ! Fiftyfive 
years nine months and three days have gone by since we 
started living together’. The sage then counted the 
years and found she was correct. The astounding fact 
that his penance had such a long break made the sage 
angry and he cursed her and made her into an evil 
spirit. She begged for pardon and the sage said “If you 
observe with fasting the Caitrakrsnaikadagi called 
Pàpamocini it will absolve you of all sins and give you 
release from the curse". (Chapter 48, Part 4, Padma 
Purāņa). 

3) In Rgveda. The Aévinidevas once gave rice to this 
sage. (Sukta 117, Anuvāka 17, Mandala 1, Rgveda). 
MEDHĀVĪ II. A brahmin boy. This child once gave 

Tattvopadeša to his father. (The philosophy that the 
human soul or material world is identical with the 
supreme spirit pervading the universe). Chapter 377, 

anti Parva). 

MEDHYA. A holy place on the west coast. A river 
flows through this place. This sacred river is believed to 
be the place of origin of Agni. This is one of the rivers 
worthy to be remembered every morning and evening. 
(Chapter 155, Anufāsana. Parva). 

MEDINI. A synonym for Earth (Bhūmi). 
Kaitabha for details). 

MEGHAHASA. Asonof Rāhu. When he heard that 
Mahāvisņu had cut off the head of his father he went 
to the banks of the river Gautami and practised severe 
penance. As a result of that Rāhu, his father, got a 
place among the other planets in the sky. (Chapter 142, 
Brahmanda Purāņa). 

MEGHAKARNA. A female follower of Subrahmanya. 
(Sloka 30, Chapter 46, Salya Parva). 

MEGHAMALA. A female follower of Subrahmanya. 
(Sloka 30, Chapter 46, Salya Parva). 

MEGHAMALI I. A demon who fought against Rama 
and Laksmana in the forests. He was one of the 
cafftains of the army ofthe great demon Khara. The 
other captains were Šyenagāmī, Prthugriva, Yajūašatru, 
Vihangama, Durjaya, Karavīrāksa, Parigha, Kālakā- 
mukha, Mahāmālī, Sarpāsya and Rudhiragana. (Sarga 
26, Araņya Kāņda, Vālmīki Rāmāyaņa). 

MEGHAMĀLĪ II. One of the two pārsadas given to 
Subrahmanya by Mahāmeru. The other was Kaficana. 
(Sloka 47, Chapter 45, Salya Parva). 

MEGHANADA.  Indrajit, son of Rāvaņa. (Only 
portions which were left off under the entry Indrajit are 
given here. 

1) Synonyms of Meghanāda. Kānīna, Rāvaņi, Mayavi, 
Indrajit. The origin of each name is given below: 

(i) Kanina. Son ofa virgin. In oldén times, oncc, the 
Sea of Milk was churned. From it arose a beautiful 


(See under 
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maiden called Sulaksaņā. She became an attendant of 
Parvati and one day while bathing in a pond in the 
(E she sent Sulaksaņā to fetch some clothes for her. 
iva who was then in Parvati’s chamber alone, lost his 
control when he saw the beautiful Sulaksana and had 
intercourse with her. The maid was perplexed and then 
iva assured her that she would give birth to a child 
only after her marriage. 
But when Sulaksana returned with the dress Parvati 
fclt suspicious and she cursed her and made her into a 
frog and pushed it into that same pond. 
'Time passed on. Once Maya performed severe penance 
to please Šiva to get a daughter and Siva persuaded 
Parvati to release Sulaksana from the curse and she did 
so turning her into a beautiful maiden named 
Mandodari and Šiva gave her to Maya. Rāvaņa married 
her and their first son was Kānīna. 
(ii) Rāvaņi. Son of Ravana. 
(iii) Meghanāda. (One having the sound of thunder). 
When he was born he made a sound as loud as thunder 
and so he was called Meghanāda. 
(iv) Māyāvī. He accepted Siva as his Guru and learned 
all the divinc arts of magic like Mrgendrajāla, Brah- 
mendrajāla, Surendrajāla, Mahendrajāla Khagendra- 
jāla, Vayustambha, Jalastambha, Agnistambha, Ākāša- 


saficara, Parakāyapraveša, Rūpabhcdasvīkāra and 
Tirodhāna. Because he knew all these tricks he was 
called Māyāvī. 


(v) Indrajit. When Ravana attacked svarga he puslied 
forward too much and so was caught inside „an army 
of the Devas which surrounded him, When Meghanada 
saw it he broke the army circle of the devas and getting 
in caught Indra as a prisoner and brought him to 
Lanka, Indra was later released by the mediation of 
Brahma and the latter gave him the name Indrajit 
meaning ‘‘Conqueror of Indra". 
2) Boons. When Ravana was conducting his world 
campaign he performed at Nikumbhila many yagas 
and got from Brahma many boons. Meghanāda 
acquired powers which had not been possible for 
mānavas, dānavas, vānaras or raksasas to acquire. He 
got a Vimāna (divine car) which could travel in all 
directions, backwards and forwards, up or down. He 
received an armour against which no weapon would be 
of any use. He possessed a weapon which would be 
effective against anything. Above all these, he had the 
power to remain invisible. He could be killed by only 
one person of his age who had lived for fourteen years 
dutifully and virtuously without sleep. Only Indrajit 
knew about this. 
In a battle Mayavi would show many tricks. If one was 
found ineffective he would use another. He had in his 
stock over a thousand such tricks all of which he had 
acquired with very little effort. (Yuddha Kanda, 
Kamba Ramayana). 
MEGHANADA II. A soldier of Subrahmanya. (Sloka 
57, Chapter 44, Salya Parva). 
MEGHAPUSPA. A horse of divinity drawing the chariot 
of Sri Krsna. (Sloka 27, Chapter 45, Virāta Parva) 
MEGHASANDHI. A prince of ancient Magadha. Oncc 
Meghasandhi fought against Arjuna and was defeated. 
(Chapter 82, Ašvamedha Parva). 
MEGHASARMAN. A brahmin who wasa great devotee 
of Sūrya. When therc was a drought in the country 
during the reign of Santanu this brahmin by his worship 
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of Sūrya brought rains to the country. (Bhavisya 
Purana, Pratisargasamhita). 

MEGHASVANA. A female follower of Subrahmanya. 
(Sloka 8, Chapter 46, Salya Parva). 

MEGHAVAHANA. A King. He was a dependant of 
Jarāsandha. (Sloka 13, Chapter 14, Sabha Parva). 

MEGHAVAHINI. (MEGHAVASINI). A female follow- 
er of Skandadeva. (Sloka 17, Chapter 45, Salya Parva). 

MEGHAVARYA I. A character ina story of Pafica- 
tantra. (See under Paficatantra). 

MEGHAVARNA II. A son of Ghatotkaca. Meghavarna 
was also present with Arjuna when he went to protect 
the sacrificial horse of the A$vamedha conducted by the 
Pandavas. 

MEGHAVASA. An asura. This asura sits in thc council 
of Varuna and worships him. (Sloka 19, Chapter 9, 
Sabha Parva). 

MEGHAVEGA. A very brave soldier who fought 
against the Pandavas on the Kaurava side. Abhimanyu 
killed him. (Sloka 15, Chapter 48, Drana Parva). 

MEKHALA (MEKALA). Mekhala was a country which had 
attained Purāņic fame in ancient India. The inhabitants 
of this place were called Mekhalas. They were the body- 
guards of Bhisma. (Chapter 51, Bhisma Parva). They 
formed a separate division in the army of Brhannala, 
King of Kosala. (Chapter 87, Bhisma Parva). Once 
Karna conquered this country. (Sloka 8, Chapter 4, 
Drona Parva). Mekhalas wcre Ksatriyas formerly. But 
thcy became persons of low castc when they showed 
jealousy towards thc brahmins. (Sloka 17, Chapter 35, 
Anu$asana Parva). 

MENA I. Wife of Himavān. Bcautiful Mena was the 
daughter of Mahāmeru. 

Himavan lord of the mountains and the seat of many 
minerals and fossils had two daughters of unparallelled 
beauty and their mother was the lovely Menà, daughter 
of Mahamcru and wife of Himavān. (Sarga 35, Bala 
Kanda, Valmiki Ramayana). 
Ramayana states that Mena had two daughters of 
extraordinary beauty named Ganga and Uma. They 
were both married by Siva. 
But Vamana Purana in chapter 51 statcs that Mena 
had three beautiful daughters and a son named 
Sunābha. Mcnā's first daughter was Ragini with 
red body and eyes and wearing a red diess. Her 
second daughter named Kutilà was white in colour, 
had lotus cyes, and wore white dress. The third was 
agirlof enchanting beauty named Kāli. She was 
blue-black in colour with eyes like thc blue lotus leaf. 
It can be surmised that the Uma of Ramayana and 
Kali were one and the same person by the following 
verse in the Amarakoša. 

Uma Kātyāyanī Gauri 

Kali Haimavatis vari // 
When the statements of the two Puranas arc taken 
together Mena should have had four daughters, 
Ganga, Ragini, Kutilā and Kali and a son named 
Sunābha. 

MENAII. Daughter of the Pitrs (Mancs). Pitys are of 
two kinds : Anagnis and Sagnis. Anagnis are those who 
do not perform yàgas and those who perform yāgas 
are called Sāgnis. Anagnis are called Agnisvattas and 
Sagnis are called Barhisadas. Svadha was the 
common wife of all thc Pitrs. Svadhā got two daught- 
ers, Mena and Dharini. They were both very well- 
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learned, virtuous girls and were  Brahmavadinis 
(expounders of Vedanta philosophy). (Chapter 10, 
Arméga l, Visnu Purana) . 


MENAKA. A nymph of extraordinary beauty. Taking 


instructions from Indra, Menakā used to entice many 
sages and destroy their power of penance. There are 
innumerable stories of this kind in Puranas. Some 
important events connected with Menaka are given 
below : 

1) Mother of Pramadvarā. Once Menaka became preg- 
nant by a Gandharva named Vi‘ vavasu. On the day she 
delivered she threw the child on thc banks ofa river 
and went to Svarga. A sage named Sthūlakeša who was 
doing penance nearby took the babe and brought it up. 
When she grew up she was named Pramadvara and 
Ruru married her. (See under Pramadvarā). 

2) Birth of Sakuntalà. When Visvamitra was perform- 
ing penance in the forests, Menaka, under instructions 
from Indra, went and enticed Visvāmitra and broke the 
continuity of his penancc. A girl was born to Menaka 
and became later the celebrated Sakuntala. (See under 
Sakuntala) . 

3) Again with Vifvamitra. Once again when Vigvamitra 
was perforining penance in Puskaratirtha, Menaka appro- 
ached him and again Višvāmitra fellin love with her and 
they lived together for ten years. Then one day Viéva- 
mitra realised his folly and leaving her went again to 
the forests for penance. 

4) Maūkaņa was enticed. See under Mankana 

5) Other details. 

(3) When once Durvāsas visited Devaloka it was 
Menaka who presented him with a flower garland. This 
incident led to the churning of the milk ocean at a 
later period. (See under Amrta). 

(i) Menakā was oneamong the six prominent celestial 
maidens. Urvasi, Pūrvacitti, Sahajanyā, Menaka, 
Ghrtācī and Viśvācī are the six. (Sloka 68, Chapter 74, 
Adi Parva). 

(iii) Menaka attended the Janmotsava of Arjuna and 
sang on the occasion. (Sloka 64, Chapter 122, Adi 
Parva). 

(iv) Menakā was a dancer in the court of Kubera 
(Sloka 10, Chapter 10, Sabha Parva). 

(v) Menakā once gave a music performance in the 
court of Indra in honour of Arjuna. (Sloka 29, 
Chapter 43, Vana Parva). 


MENDA (MENDHA). A Sanskrit poet who lived in 


the 5th century A.D. Among his works only one: is 

known viz. Hayagrivavadha (the assassination of Haya- 

grīva). This book is known by another name "Hasti- 
aka". 


MEPPATTÜR NARAYANA BHATTATIRI. A Sans- 


krit poet who lived in Kerala. 

1) General information It is believcd that this poet 
lived during the period from 1560 to 1648 A.D. He was 
born in the village of Kurumāttūr in Malabar district 
The illam (house of nambitiris) which became famous 
by his birth was a mile to the east of the Bhagavati 
temple, Candanakkavu, which itself is situated just 
two furlongs to the north of the well known Tirunāvāya 
temple. Meppattūr illam became impoverished and was 
merged with another illam of name Maravaūceri 
Tekketattu. 

Nārāyaņa Bhattatiri had a brother named Mātrdatta. 
He was younger to Nārāyaņa and his work was to take 
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down the verses which Narayana composed. Mcppattūr 
(Narayana is more well-known under the name of his 
illam) studied under different preceptors. His father 
taught him Miméariisi and such other subjects. He 
studied Vcda under Mādhavācārya and Tarka under 
Dāmodarācārya. Acyuta Pisároti taught him Vyākaraņa. 
The poct becaine a rheumatic patient in his old age 
and he stayed in the Guruvāyūr temple worshipping 
the deity there. His famous work Narayaniyam was 
written sitting in the temple of Guruvāyūr and the 
mandapa (raised dais) where he sat and wrote is even 
now preserved for pilgrims to see. He took hundred 
days to write the Narayaniyam. 
2) His works. It isnot yet known how many books 
Meppattūr had written but the following have been 

* recognised as definitely written by him: (1) Nara- 
yaniyam (2) Sripadasaptati (3) Guruvāyupurešastotram 
4) Gošsrīnagaravarņanam (5) Mātamahīsaprašasti (6) 
ailābdhīsvaraprašasti (7) Sūktašlokas (8) Āsvalāyana- 
kriyākrama (9) Prakriyāsarvasvam (10) Dhātukāvyam 
(11) Apāņinīyaprāmāņyasādhanam (12) Manapariccheda 
of Mānameyodaya (13) Tantravārttikanibandhana (14) 
Rājasūyam (15) Dütavakyam (16) Pāūcālīsvayam- 
varam (17) Nālāyanīcaritam (18) Sundopasundopā- 
khyānam (19) Subhadrāharaņam (20) Kaunteyāstakam 
(21) Kirātam (22) Kailāsavarņanam (23) Matsyāva- 
tāram (24) Nrgamoksam (25) Niranunāsika or Šūrpa- 
ņakhāpralāpa (26) Rāksasotpatti (27) Ahalyāmoksa 
(28) Bālakāņda story (29) Daksayajīa (30) Tripura- 
dahana (31) Astamīcampū (32) Svāhāsudhākaram (33) 
Kotiviraham. 

MERUBHŪTA. A place of habitation of ancient 
Bharata. (Sloka 48, Chapter 9, Bhisma Parva). 

MERUDĀNA. Merudānas (gifts of heaps like Meru) 
are all very effective and productive of good results. 
The Merus for the danas are the following : 
1) Dhānyameru. A dhanyameru or a thousand dronas 
of dhanya (grain) is considered the best ; a dana of 
half that quantity (i.e. 500) was fair and halfof the 
latter, the worst. 
2) Lavaņameru. A dana of sixteen dronas of lavaņa 
(salt) is considered to be Uttama (best) ; with half 
of that as Madhyama (fair) and with half of the latter 
as Adhama (worst). 
3) Gudameru. One with ten bharas of guda (jaggery) 
is considered Uttama ; with half of that as Madhyama 
and with half of the latter as adhama. 
4) Svarnameru. A svarnameru with a thousand palas 
of Svarna (gold) is considered Uttama ; with half of 
that as madhyama and with half of the latter as 
adhama. 
5) Tilameru. One with ten droņas of tila (gingelly) is 
considered Uttama ; with half of that as madhyama and 
with half of the latter as adhama. 
6) Kārpāsameru. A Meru with twenty bhāras of Kārpāsa 
(cotton) is considered Uttama ; with ten as madhyama 
and with five as adhama. 
7) Ghrtameru. One with twenty jars of ghrta (ghec) 
is Uttama ; with ten, madhyama and five, adhama. 
8) Rajatameru. One with ten thousand palas of silver 
is deemed Uttama ; with half of that as madhyama 
and with half of the latter as adhama. 
9) Sarkarümeru. One with eight bhāras of sugar is 
deemed Uttama ; with half of that as madhyama and 
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with half of the latter as adhama. (Chapter 210, Agni 
Purana). 

MERUDEVI. A daughter of Mahāmeru. The nine 
daughters of Mahàmeru are: Merudevī, Pratirūpā, 
Ugradarnstri, Lata, Ramya, Syama, Nari, Bhadrā and 
Devavīthī. They were married to Nabhi, Kimpurusa, 
Hari, llavrta, Ramyaka, Hiranmaya, Kuru, Bhadrāšva 
and Ketumāla respectively. All these nine Kings were 
born to a King Agnidhra of the nymph Pūrvacitti. 
(Paiicama Skandha, Bhāgavata). 

MERUMANDARA. A mountain. This supports Mahā- 
meru. The mountains which support it from the four 
sides are Mandara, Merumandara, Supāršva and 
Kumuda. (5th Skandha, Bhāgavata). 

MERUPRABHA. A forest. There were three beautiful 
forests about the waist of the mountain Latāvesta, 
situated to the south of Dvarakapuri. Meruprabha is 
one of them. The other two are Tālavana and Puspaka- 
„vana. (Chapter 26, Sabha Parva, Dāksiņātya Pātha). 

MERUSAVARNI. A Manu. (See under Manvantara). 
The daughter of this Merusavarni named Svayamprabha 
was met by Hanūmān on his way in search of Sita. 
(Sarga 51, Kiskindha kanda, Valmiki Ramayana) . 

MERUVRAJA. A city of ancient India. A demon named 
Virūpāksa lived there. (Sloka 19, Chapter 17, Santi 
Parva). 

MESA I. A synonym for Indra. Once Indra taking the 
shape of a goat went and drank the Soma of the sage 
Medhatithi. Then that sage called Indra ‘goat’ (mesa) 


and that name of Mesa stuck to him. (Sūkta 51, 
Anuvāka 10, Mandala 11, Rgveda). 
MESA II. A soldier of Subrahmanya. (Sloka 64, 


Chapter 45, Salya Parva). 

MESAHRT. A son of Garuda. (Sloka 12. Chapter 101, 
Salya Parva). 

MISRAKA I. A special tribe of horses. 
Patha, Chapter 38, Sabha Parva). 

MISRAKA II. A garden in the city of Dvārakā. The city 
shines more by this divine garden. (Daksinatya Patha, 
Chapter 38, Sabha Parva). 

MISRAKA III. A sacred place within the boundaries of 
Kuruksetra. If one bathes in a holy pond there one 
would get the benefit of bathing in all the sacred ponds 
in India. (Sloka 91, Chapter 81, Vana Parva). 

MISRAKESI I. A celestial woman. She was the beauti- 
ful daughter born to Pradha wife of Ka$yapaprajapati. 
Raudrāšva son of Piru married Mišrakešī and begot 
a son named Anvagbhanu and nine sons more who were 
all good archers. When once Arjuna went to Indra- 
loka Mišrakešī gave a dance performancc in his honour. 
(Chapter 65, Ādi Parva and Chapter 43, Vana Parva). 

MISRAKESI II. Wife of King Vatsaka, brother of 
Vasudeva. (9th Skandha, Bhāgavata, and Chapter 59, 
Ādi Parva). 

MISRI. A serpent. This serpent also was among those 
serpents which came to take away the soul of Bala- 
bhadrarāma to Pātāla at the time of his death. (Sloka 
15, Chapter 4, Mausala Parva). 

MITADHVAJA. A King of Videha. According to 
Bhàgavata Mitadhvaja was the son of Dharmadhvaja 
Janaka. 

MITHI (MITHI JANAKA). Son of King Nimi. The 
sixth chaptcr of Devi Bhagavata gives the following 
story about the birth of Mithi. 


(Daksinatya 


MITHILĀ 


There was once an emperor of great renown in the line 
of Iksvāku named Nimi. He was the twelfth son of the 
celebrated Iksvāku and was devoted to the welfare of 
his subjects. He was a very honest, virtuous, righteous 
and good-natured man ofa charitable disposition. The 
agrahara (village where brahmins reside) named 
Jayantapura near the arama of Gautama Maharsi was 
constructed by this emperor. This emperor of a Rājasic 
mind decided to perform a yāga which would take 
years for its conclusion and in which land was to be 
given as gifts. He went to his father Iksvaku, and took 
permission from him to conduct the yaga. He made all 
preparations for the yāga. He invited Bhrgu, Angiras, 
Vamadeva, Pulastya, Pulaha and Rcika all of whom 
were well-versed in the Vedas and were worthy of being 
priests in a Yàga of the kind he was conducting. He 
then went and invited his Kulaguru (family priest and 
preceptor) Vasistha for the Yaga. But Vasistha had to 
officiate at a Yàga conducted by Indra and so he 
commanded Nimi to postpone the Yāga by five hundred 
years. Nimi did not act according to itand he perform- 
ed the Yaga with the help of the other sages and com- 
pleted it successfully. After five hundred years when 
the Yaga of Indra came to a close, Vasistha came to see 
Nimi. Nimi was asleep then and the servants in the 
palace hesitated to go and inform him of the arrival of 
the sage. Vasistha got angry and cursed him and made 
him Videha (without body). At once the body of the 
King fell to the ground and the soul got out of it. But 
before the soul separated from the body Nimi cursed 
Vasistha also and separated his soul from his body. 
Vasistha was again born as the son of Mitravarunas. 
The other sages present there took the lifeless body of 
Nimi and after sacrificial ceremonies and worship of 
gods started to churn the body. After some time a mighty 
and perfect man of great brilliance was born out of it. 
Because he was born by Mathana (churning) he was 
named Mithi. Because he was born from his father 
(Janaka) he was called Mithijanaka and because he was 
born of Nimi, a Videha, he was called Videha also. 
The country which was ruled by Mithi got the name 
of Mithila. It is the country of Sita. 

MITHILA. 

1) General information. A celebrated country of ancient 
Bharata. This is situated on the north-eastern side of 
Bharata. Its modern name is Tirhut. Mithila was ruled 
by the renowned Janaka Kings. Sec under Mithi to 
know how the country got the name Mithila. 

2) The wealth of Mithila. Mithila was the capital of the 
extensive country of Videha. Successive generations of 
Janaka ruled the country. Mithila was noted more for 
its sāttvic virtues than for the pomp and glory of kings. 
Everyday on the protruding breasts of an idol of 
Rājasa-rājalaksmī (embodiment of royal prosperity) 
bhasma (ashes) and candana (sandalwood paste) would 
be smeared. In the middle of Tretayuga Videha was 
ruled by a Janaka who brought fame and prosperity to 
the successive generations. A devotee of Siva and of a 
sattvic disposition he was a Nityabrahmacārī (observing 
celibacy throughout life) and his wife a disciple of 
Maitreyi and well-versed in Advaitavedānta was a 
Nit abrahmacāriņī. 

Videha grew prosperous with agricultural wealth by 
hard work put up by the peasants and divine wealth 
by the virtuous deeds of the King and the people. Agri- 
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culture was given importance, so much so that the 
royal emblem itself was the figure ofa plough. Rains 
were there in season and in plenty because of the  yagas 
conducted properly by the King. (Balakanda, Kamba 
Ramayana). 

3) Other details. 

(i) Once Pandu, fathcr of the Pandavas, attacked this 
country and conquered it. (Sloka 28, Chapter 112, Adi 
Parva). 

(ii) Sri Krsna, Arjuna and Bhima once visited this 
country when thcy were on their way to Magadha from 
Indraprastha. (Sloka 28, Chapter 20, Sabha Parva), 
(iii) Karna once conquered and captured the country 
of Mithila. (Sloka 8, Chapter 254, Vana Parva). 

(iv) Sita was born in Mithila. (Sloka 9, Chapter 274, 
Vana Parva). 

(v) Because she was born in Mithila she is known by 
the name of Maithili. (Sloka 2, Chapter 277, Vana 
Parva). 

(vi) Once Mithila was ruled by a King called 
Dharmadhvaja. Hearing about his great Dharmajiana 
(knowledge about virtues and duties) a female ascetic 
named Sulabha visited him in the guise of a beggar 
woman. (Sloka 4, Chapter 320, Santi Parva). 

(vii) Suka the great sage, with the permission of his 
father Vyasa came to Mithila and took Dharmopadeša 
from King Janaka. (Sloka 6, Chapter 325. Santi 
Parva). 


MITHU. A very valorous danava. Once Bharata son of 


Arstisena was making preparations for an AS vamedha 
on the banks of the river Sarasvati with Upamanyu as 
his priest when Mithu came and took them both to 
Pātāla. Then Devāpi, son of Upamanyu, got his father 
and the King released from there by continuous worship 
of Siva (Brahma Purana—127. 56-57). 


MITRA. 


1) General information. One of the twelve Sūryas. The 


* twelve Sūryas born to Aditi of Ka$yapaprajāpati are 


Visnu, Sakra, Aryamā, Dhātā, Tvasta, Pūsā, Vivasvan, 
Savitā, Mitra, Varuna, Bhaga and Arhśa. (Chapter 15, 
Améga 1, Visnu Purana). 

Mitrāvaruņas are two devatās of great intimacy. They 
are always found together. If you pray to Mitravarunas 
you will get plenty of rains. (Sükta 2, Anuvaka 1, 
Mandala 1, Rgveda). 

See para 2 under Agastya to understand the story of 
how Mitravarunas became the father of Agastya. 

2) Other details. 

(1) Mitra came and stood in the sky at the time of the 
birth of Arjuna. (Sloka 66, Chapter 122, Adi Parva). 
(ii) Mitra was one among those sent by Indra to fight 
against Krsna and Arjuna at the time of the burning 
of the forest Khāņdava. (Sloka 36, Chapter 226 Adi 
Parva). 

(iii) Mitra was a member of the Indra sabhā. (Sloka 
21, Chapter 7, Sabha Parva). 

(iv) Hc presented two Parsadas named Suvrata and 
Satyasandha to Subrahmanya. (Sloka 41, Chapter 45, 
Salya Parva). 


MITRA. A female companion of Parvati. (Sloka 41, 


Chapter 231, Vana Parva). 6 


MITRABHEDA. See under Paficatantra. 
MITRADEVA. Brother of Su$armā, King of Trigartta. 


Arjuna killed him in the great battle. (Sloka 3, Chapter 
27, Karna Parva). 


MITRADHARMA 


MITRADHARMA. Son of the Agni called Páficajanya, 
(Sloka 12, Chapter 220, Vana Parva). 

MITRAGHNA. A demon who fought on the side of 
Ravana in the Rāma-Rāvaņa battle. Sri Rama killed 
this demon. (Chapter 34, Verse 27, Yuddha Kanda, 
Valmiki Ramayana). 

MITRAJNA. Son of the Agni named Paficajanya. He 
was one of the five Devavināyakas. (Sloka 12, Chapter 
220, Vana Parva). 

MITRASAKHA (MITRASAHA). A King of the Solar 
dynasty. He was known as Kalmāsapāda also. (See 
under Kalmāsapāda). 

MITRASENA. A King who fought on the side of the 
Kauravas in the great battle. Arjuna killed him. (Sloka 
20, Chapter 19, Karna Parva). 

MITRAVAN I. Son of the Agni named PaAficajanya. 
He was one of the Paficadevavinayakas. (Sloka 12, 
Chapter 220, Vana Parva). 

MITRAVAN II. An ascetic who lived in the city of 
Saupura. He acquired complete peace of mind by 
reading the second Chapter of the Gita sitting in a Siva 
temple. Once a brahmin of name Devašarmā approach- 
ed a sage namcd Muktakarmā seeking advice to obtain 
peace of mind. The lattcr directed Devašarmā to Mitra- 
van andMitravan advised him to read the second Chap- 
ter of thc Gita. (Padma Purana, Uttara Khanda, 176). 

MITRAVARDHANA. Son of the Agni called Pāūca- 
janya. He was one of the Paiīcadevavināyākas. ` (Sloka 
12, Chapter 220, Vana Parva). 

MITRAVARMAN. Brother of Su$arma, King of Trigarta. 
Arjuna killed him in the great battle. (Sloka 3, 
Chapter 27, Karna Parva). 

MITRAVARUNA(S). The combined name of two of 
the Dvādašādityas (twelve Sūryas) Mitra and Varuņa. 
These two are always seen together. Agastya and 
Vasistha were born as sons of Mitrāvaruņa. It was due 
to a curse by Mitrāvaruņas that Urvašī had to marry 
King Purüravas, a man of thc earth. Manu had no 
children and he performed a yāga to placate Mitrā- 
varunas. But sincc thcre were many faults in the 
ceremony a girl was born to him. (For details see under 
Ilà, Nimi, Urvašī, Vasistha and Mitra). 

MITRAVINDA. A deva. The havis (clarified butter 
which is put in the Agni called Rathantara is intended 
for this deva. (Sloka 19, Chapter 220, Vana Parva). 

MITRAVINDĀ. Daughter of Šrī Krsna’s father’s sister. 
Mitravindā's mother's name was Rajadhidevi. Rājādhi- 
devi, queen of Avanti, got three children named Vinda, 
Anuvinda and Mitravindā. In the Svayamvara Mitra- 
vindā chose Krsna as her husband. Vinda and 
Anuvinda did not like it and joining the Kaurava side 
fought against Krsņa. But Krsna defeated them all and 
took Mitravindā to Dvārakā. (10th Skandha, Bhāga- 
vata). 

MITREYU. A King of the Lunar dynasty. He was the 
son of Divodāsa and father of Cyavana. 

MLECCHA. A tribe of people of ancient India. This tribe 
was born from the tail of the celestial cow Nandini, 
kcpt by Vasistha for sacrificial purposes when there was 
a fight between Visvamitra and Vasistha. Mahabharata 
gives the following information regarding them. 

(1) The mlecchas who sprang up from the tail of the 
celestial cow Nandini sent the army of Višvāmitra 
flying in terror. (Sloka 38, Chapter 174, Adi Parva). 
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(2) Bhimascna defeated the mlecchas living in the 
coastal regions and took from them several valuable 
diamonds as tax. (Sloka 25, Chapter 30, Sabha Parva). 
(3) The mlecchas living in the coastal area were once 
defeated by Sahadeva, one of the Pandavas. (Sloka 66, 
Chapter 31, Sabha Parva). 
(4) Nakula also once defeated the mlecchas. (Sloka 16, 
Chapter 32, Sabha Parva). 
(5) Bhagadatta was the King of the mlecchas. (Sloka 14, 
Chaptcr 51, Sabha Parva). 
(6) Bhagadatta accompanied by the mlccchas living on 
the coasts attended the Rājasūya of Yudhisthira. (Šloka 
14, Chapter 51, Sabhā Parva). 
(7) Different tribes of mlecchas will be born on earth 
at the beginning of the era of Pralaya. (Sloka 34, 
Chapter 188, Vana Parva). 
(8) Kalki, the incarnation of Visnu, will destroy the 
mlecchas who are found everywhere in the world. 
(Sloka 97 Chapter 190, Vana Parva). 
(9) Karna during his world campaign conquercd many 
mleccha countries. (Sloka 19, Chapter 254, Vana 
Parva). 
(10) A place of habitation in Bharata is called 
Mlcccha. (Sloka 57, Chapter 9, Bhisma Parva). 
(11) Anga, a mleccha warrior was killed in the battle 
by Bhimasena. (Sloka 17, Chapter 26, Drona Parva). 
(12) Once the mlecchas attacked Arjuna with arrows. 
Arjuna killed the hairy soldiers. (Sloka 43, Chapter 93, 
Drona Parva). j 
(13) Sātyaki killed many mleccha soldiers in the great 
war. (Sloka 43, Chapter 119, Drona Parva). 
(14) Nakula killed Anga, a mleccha King. (Sloka 18, 
Chapter 22, Karna Parva), 
(15) Arjuna had to face a great army of mlecchas to 
protect the Yāgāšva. (Šloka 23, Chapter 73, A$vamedha 
Parva). 
(16) The wealth that remained in the Yāgašālā of 
Yudhisthira after the distribution as gifts to brahmins 
was taken away by the mlecchas. (Sloka 26, Chapter 
89, A$vamedha Parva). 
(17) The mlecchas drove angered elephants on to the 
army of the Pandavas. (Sloka 10, Chapter 22, Karna 
Parva). 

MODA I. A demon who was a companion of Hiranyaksa. 
In the Devāsura battle Vāyu killed him. 

MODA II. Aserpent born of the clan of Airāvata. 
This serpent was burnt to death in the sarpasatra of 


Janamejaya. (Sloka 10, Chapter 52, Asramavasika 
Parva). 
MODĀGIRI. A country of ancient Bhārata. The King 


of this country was killed by Bhimasena. (Sloka 31, 
Chapter 30, Sabhā Parva). 

MODĀKĪ. A vast area of land in Šākadvīpa near the 
mountain Kesara. (Sloka 26, Chapter 11, Bhisma 
Parva). 

MODAPURA A country of ancient Bharata. Arjuna 
defeated the King of this country once. (Sloka 11, 
Chapter 27, Sabha parva). 

MOHA. A son born of the lustre of Brahma. (3rd 
Skandha, Bhagavata) . 

MOHAKA. Son of Suratha, a devotee of Sri Rama. 
When Suratha blocked the Agvamedha horse of Sri 
Rama, a fight cnsued in which Mohaka also took part 
(Padma Purana, Pātāla Khaņda). 


MOHANA 


MOHANA. An ancient place of habitation in Bhārata. 
This place was conguered by Karņa. (Šloka 10, Chapter 
254, Vana Parva), i 

MOHANĀ. Wife of Sugrīva. Mohanā helped her hus- 
band in bringing water from the Sarayū river to bathe 
the Ašvamedha horse of Šrī Rāma. (Padma Purāņa, 
Pātāla Khanda). 

MOHINĪ. The female form of Mahāvisņu. Devas and 
Asuras guarrelled with each other over the right of 
partaking the Amrta (nectar) obtained from the sea of 
Milk. At that time Mahāvisņu appeared before them 
in the guise of a beautiful maiden of maddening charm 
and the asuras were guilefully made to turn their 
attention on her for some time during which time the 
nectar was carried away by the Devas. The female form 
of Mahāvisņu was called Mohini. 

Siva fell in love with Mohinī and by the union of the 
two was born Šāstā. (See under Amrtam). (8th 
Skandha, Bhāgavata). i 

MOKSA I. One of the seven divisions of the island 
of Plaksa. The seven divisions are Šiva, Yavasa, 
Subhadra, Santa, Moksa, Amrta „and Abhaya. (5th 
Skandha, Bhagavata). 

MOKSA II. !Moksa means liberation and is generally 
meant to convey the meaning of the deliverance of the 
soul from recurring births, The Jivatma enshrined in 
the body has the delusion that it enjoys or suffers happi- 
ness or woe. In truth it neither suffers nor enjoys anything. 
It is detached from all. It is the Supreme Being (Para- 
brahman). When Jīvātmā deserts its woes it gets moksa 
Le. Jīvātmā gets merged with Paramātmā. When once 
Jīvātmā merges with Paramātmā, Jīvātmā is devoid 
of happiness or woes. It need not be enshrined in any 
body. A Jivatma getting released from one body joins 
another new body and thus a Jīvātmā in succession 
enters thousands of bodies and each time without know- 
ing the absolute Truth laments over its woes. In the 
words of a Rsi it is explained thus : “Jivatma, which is 
bliss in itself living in births after births searches for 
bliss elsewhere just as a person wearing a golden neck- 
lace round his neck searches for the same elsewhere.” 
The passage of Jīvātmā from one birth to another and 
the bodies that enshrine it each time constitutes the 
worldly life. When once a Jivatma thus involved 
in Sarhsdra (mundane existence) gets real knowledge, 
the knowledge that Jīvātmā and Paramātmā are one 
and the same, then that Jīvātmā gets final emancipa- 
tion, liberation from recurring births. It merges with 
Brahman. This is called Moksa. 

MOKSADHARMAPARVA. A sub-divisional Parva of 

ānti Parva. It contains the chapters 174 to 365 of 
Santi Parva. 

MRGADHUMA. A sacred place on the border of Kuru- 
ksetra. If one goes there and worships Mahadeva one 
will get the benefit of conducting an Agvamedhayajfia. 
(Sloka 101, Chapter 83, Vana Parva). 

MRGAMANDA. A daughter of Kaš$yapa. (See under 
Mrgas). i 

MRGĀNKAKA. A sword. Once Kubcra cursed a Yaksa 
and making him a lion posted it to guard the palace- 
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gates of Mahābali. He said he would be released from 
the curse when any man on earth defeated it. Once a 
brahmin warrior named Sridatta defeated this lion and 
at once the lion changed into a Yaksa and the Yaksa 
presented Sridatta with the sword named Mrgāūkaka, 
(Kathāpīthalambaka, Kathāsaritsāgara). li 

MRGANKAVATI. Daughter of an ancient King called 
Sri Bimbaki. (See under Sridatta). 

MRGAS (DEER). All the animals originated from 
Kašyapaprajāpati. Kašyapaprajāpati, son of Marīci, 
married the eight daughters of Daksa named Tāmrā etc. 
From Tamra were born birds. Krodhavašā gave birth 
to ten girls named Mrgi, Mrgamandā, Hari, Bhadra- 
mada, Mātangī, Šārdūlī, Sveta, Surabhi, Surasā and 
Kadri. Mrgas (deer) are the children of Mrgī. (Vāl- 
miki Ramayana, Aranya Kanda, Sarga 4). 

MRGASVAPNODBHAVAPARVA. A subsidiary Parva 
of ‘the Vana Parva of Mahābhārata. Chapter 258 of 
Vana Parva constitutes this Parva. 

MRGĀVATĪ. See under Udayana. 

MRGAVYADHA. The disguise Siva took when he 
went to test the devotion of Paragurama. Parašurāma 
once went to the forests and did penance to please Siva 
to learn archery from him. Siva in the form of a 
Mrgavyādha (forest hunter) appeared before Parašu- 
rama and tested his sincerity in his penance in several 
ways. Siva was pleased to find Paragurima’s devotion 
to Siva unwavering and blessed him. He gave instruct- 
ions in archery and also permitted him to go round the 
earth. (Chapter 65, Brahmanda Purana). 

MRGAVYADHA II. One of the Ekādafarudras (eleven 
Rudras). (Sloka 2, Chapter 66, Ādi Parva). 

MRGI. The mother of all types of deer. (See under 
Mrgas). 

MRKANDU. Father of the sage (See 
under Mārkaņdeya). 

MRSA. Wife of Adharma. Adharma begot of Mrsa two 
children named Dambha and Maya. (4th Skandha, 
Bhāgavata). 

MRTAM. See under Pramrtam. 

MRTASANJIVANI. This is a medicinal herb to give 
life to those who are dead. When in the Rāma-Rāvaņa 
battle Laksmaņa and others fell dead, Sri Rama 
wanted Mirtasaüjivani to be brought to revive them 
back to life. Jambavan the oldest among the monkey- 
warriors then instructed Hanūmān to get it from the 
mountain Mahameru explaining to him the way to 
reach there. He said : “If you go a hundred yojanas 
(1200 Kilometres) from herc to the north you would 
reach Ràme$vara the southernmost point of Bharata. 
From there if you go to the north another thousand 
yojanas you would reach the Himālayas which is the 
northern-most point of Bharata. Himavan is thousand 
yojanas high, two thousand yojanas wide and is 
long enough to reach the two oceans on the east and 
the west. 

On that mountain is the marriage-dais of Pārvatī and 
Paramešvara and you will find places where Parames- 
vara had sat for practising penances. On the northern 
side under a big Küvala tree lies Kamadhenu. This, 
cow gives milk to thc sagcs and tourists who go there. 


Markandeya. 


t Jivatma=The individual soul enshrined in the human body imparting to it life, motion and sensation as opposed to Paramātmā, 


Paramātmā=The Supreme spirit or Brahman 


Samsāra= The circuit of life consisting of births and rebirths with sufferings and enjoyments of woes and happiness. 


MRTTIKAVATI 


Nine thousand yojanas to the north of this there are 
two mountains named Hemaküta and Ratnaküta. The 
centre of that is Rsabhavarsa. On a big Karaskara 
tree there will be hanging a king with his face down- 
wards after being cursed by the sage Durvāsas. He 
will be relcased from the curse by you. If one cats the 
fruits of this tree one will bc free from greying of hairs 
and rugosity. 

If you go farther north from Hemaküta you will reach 
the mountain Nisadha. There is a lake there. If one 
bathes thcre one will be granted all prosperity by 
Laksmidevi. Farther to the north is situated Mahameru. 
The greatness of this mountain is indescribable. 
Mahāmeru has got four supporting mountain pillars 
named Mandara, Merumandara, Supāršva and 
Kumuda. The abode of the three deities is on the top 
of this mountain. On a peak in the centre is living 
Brahma with his wives Vani, Gayatri and Savitri as 
creator of the universe. This place is called Satyaloka 
and to the west of it is Sri Vaikuntha the abode of 
Mahāvisņu. Madevi and Bhūdevī are his two wives. 
He is the god who protects us all. To the east of 
Satyaloka is Kailāsa, the abode of Siva. He lives there 
with his wives Ganga and Parvati and sons Gaņeša 
and Subrahmanya. To the south of Satyaloka is the 
city Sarhyamanī the abode of Yamadharmarāja. He 
lives there with his wife Kālinī and sons Vidava, 
Mahima and Dipaka. To the east of this is the wonder- 
ful Devaloka. There lives Indra, his wife Sacidevi and 
son Jayanta with thirtythree crores of Devas. Celestial 
nymphs like Urvašī, Rambhā and Tilottamā live there. 
Kāmadhenu, the Kalpa tree, Airāvata, Uccaiśśravas, 
and Cintamani are all there. You will find Amarāvatī. 
‘the Capital of Indra and Sudharma his court there. 
On the northern side of Meru is a tall Aívattha tree. 
To the north of that is the Nīla-mahāgiri (the great 
blue mountain). Kaáyapa has installed a deity named 
Svetavarahamirti there. Beyond that is the Rsabhadri 
(ox-shaped mountain). It is believed that a divine ox 
became a mountain there. Itstwo horns are like two 
peaks. This mountain contains many divine medicines 
of which Salyaharani, Visalyakaraņī, Sandhānakaraņī 
and Mrtasafijivani are the most important. 

Once the asuras defeated the Devas. Then Parameš- 
vara and Mahāvisņu gave the Devas these four 
medicinal herbs. They planted them here and watered 
them from the Milk-sea. Around these precious plants 
stand guard the pārsadas of Šiva and the Discus 
Sudaršana of Visņu.” (Yuddha Kanda, Kamba 
Ramayana). 

There is another statement in the: Mahābhārata that 
Safijivani is an art, the use of a mantra. Šukrācārya 
by this art brought to life all the asuras killed in a war 
with the devas. (Sloka 8, Chapter 76, Adi Parva). 
Again Šukrācārya brought to life three times his dis- 
ciple Kaca whom the asuras killcd three times. Sukra- 
cārya taught the art to Kaca. (Šloka 28, Chapter 76, 
Adi Parva). 

MRTTIKAVATI. A place of habitation in ancient 
Bharata. (Sloka 10, Chapter 254, Vana Parva). 
MRTYU. The goddess of Death. Agni Purana gives 
details about the birth of Death. Hirhsā was the wife 
of Adharma. They got a son named Anrta and a 
daughter named Nikrti. From them were born Bhaya, 
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MUCUKUNDA 


Naraka, Maya and Vedanā. Of these Maya gave 
birth to Mrtyu, the destroyer of matter. 

Mrtyu has been described both asa god and goddess 
in Mahabharata. The statements regarding Mrtyu as 
a deva are as follows :— 

(i) Three sons were born to Nikrti, wife of Adharma. 
One of them was Mrtyu. Mrtyudeva has neither wife 
nor children becausc he is the destroyer of all. (Sloka 
54, Chapter 66, Adi Parva). 

(ii) Once the son of an old Gautami was bitten by a 
snake. A hunter seeing it rushed to kill the serpent 
but Gautami objected to it. She advised him that it 
was a sin to injure any living being. The serpent then 
said, “It is notrny fault that I bit the boy. I was 
persuaded by the god of death to do so." The god of 
death Mrtyudeva also appeared there then. He con- 
firmed the snake’s statement and added that God had 
programmed all events beforehand and the boy’s 
death was not due to any mistake on anybody’s part. 
(Šloka 50, Chapter 1, Anušāsana Parva) 

(iii) Once Mrtyu followed the King Sudaršana, but 
Mrtyudeva had to withdraw after accepting defeat 
because the King had been living a virtuous life of high 
standard. (See under Sudaršana). 

The statements regarding Mrtyu asa goddess are tlie 
following : 

(1) This devatā was born from the body of Brahma 
in the shape of a woman. (Sloka 17, Chapter 53, 
Drona Parva). 

(2) Brahma gave the work of destruction to Mrtyu. 
When she got that work she wept aloud. (Sloka 21, 
Chapter 257, Santi Parva). 

(3) The goddess of Mrtyu once did severe penance. 
(Sloka 17, Chapter 54, Drona Parva). 

(4) Brahma assured the goddess of death that any 
destruction by her would not be deemed as a sin. 
(Sloka 44, Chapter 54, Drona Parva). 

(5) The terrible strength of Mrtyudevata is described 
in Chapter 819, Santi Parva, Mahābhārata. 

Solar 
dynasty. 

1) Genealogy. Descending in order from Visnu — 
Brahmā—Marīci—Kašyapa — Vivasvan — Vaivasvata 
Manu—Iksvaku—Sasada — Purafijaya (Kakutstha) — 
Anenas — Prthulagva — Prasenajit — Yuvana‘va — 
Mandhata—Mucukunda. i 

Māndhātā got three sons named Ambarīsa, Mucu- 
kunda and Purukutsa and fifty daughters and all the 
fifty werc married to a sage named Saubhari. 


2) How Mucukunda attained salvation. (For the story 
see para 72, under Indra). 


3) Other details. 


(i) Mucukunda had a daughter named Candramukhi. 
She was married to Sobhana, son of Candrasena. 
Once, when Sobhana came to his wife's house it was 
an Ekādašī day and all were observing fasting and so 
Sobhana also did so. The next day Sobhana was seen 
lying dead. The soul of Sobhana went to the valley of 
the mountain of Mandara and started enjoying heaven- 
ly bliss. One day a pilgrim from the country of 
Mucukunda named Somagarma met the soul of 
Sobhana and coming to know that it was the son-in- 
law of their King hc started making enquiries about 
him. Sobhana then said that all his happiness was 


MUDĀVARTA 


-PNĀpIA .,,so1uouoa ano Jonbuoo jpm [ '99vJ9sID sry} 
due to his observing the Ekädaśī Vrata. On hearing the 
gladdening news about her husband Candramukhi 
became happy. (Chapter 61, Bhaga 1, Padma 
Purana). 

(ii) This Rajarsi shines in the court of Yama. (Sloka 
21, Chapter 8, Sabha Parva). 

(iii) Once bcing greatly pleased with him Kubera 
offered him all the worlds as gift. But Mucukunda 
refused to acccpt itsaying that he would enjoy only 
what was earned by him by his own efforts. (Sloka 
97, Chapter 132, Udyoga Parva). 

(iv) Once Mucukunda just to try the might of 
Kubera attacked him. The demons sent by Kubcra 
defeated him. He then meditated on Vasistha and he 
was able to defeat the army of asuras of Kubera. 
(Sloka 4, Chapter 74, Santi Parva). 

(v) Once Paragurama gave dharmopadeta  (Instruct- 
ion on morality, piety etc) to Mucukunda. (Sloka 7, 
Chapter 143, Santi Parva). 

(vi) Once the King of Kamboja gave him a sword 
and he gave that sword to Marutta. (Sloka 77, 
Chapter 166, Santi Parva). | 

(vii) He believed in making gifts of cows (Sloka 25, 
Chapter 76, Anušāsana Parva). 

(viii) Mucukunda hated eating flesh. (Sloka 61, 
Chapter 115, Anušāsana Parva). 

(ix) Mucukunda is listed among those kings who are 
worthy of being remembered morning and evening. 
(Sloka 54, Chapter 165, Anušāsana Parva). 

MUDAVARTA. A King born in the line of Hehaya 
kings. (Sloka 13, Chapter 74, Udyoga Parva). 

MUDGALA I. A country of ancient Bharata. This 
country was once conquered by Sri Krsna. (Šloka 16, 
Chapter 11, Drona Parva). 

MUDGALA II. A serpent born of the family of 
Taksaka. This serpent was burnt to death at the 
Sarpasatra of Janamejaya. (Sloka 10, Chapter 57, 
Adi Parva). 

MUDGALA III. 
fame. 

1) Mudgala and Durvāsas. Mudgala had never been 
provoked even once by anger. Durvāsas once came to 
the āšrama of Mudgala in Kuruksetra where he was 
living on alms received by begging. Durvāsas came 
naked. Mudgala gave all that he got that day to 
Durvāsas. The latter ate to his heart’s content and 
smeared on his naked body what rcmained after his 
meal. Mudgala never got angry. This continued for 
days together and not for once did Mudgala get angry. 
Durvāsas was immensely pleased with this behaviour 
of Mudgala and he offered to send him to heaven with 
his body. Devas came with a Vimāna at once. 
Mudgala after enquiring about the conveniences and 
luxuries of hcaven refused to go. (Chapter 261, Vana 
Parva). 

2) Other details. 

(1) Mudgala, who was well-versed in the Vedas, was 
a priest in the Sarpasatra of Janamejaya. (Sloka 9, 
Chapter 53, Adi Parva). 

(ii) Mudgala visited Bhisma lying on his bed of 
arrows. (Sloka9, Chapter 47, Adi Parva). 

(ii) Once Satadyumna gave Mudgala a golden 
house. (Sloka 21, Chapter 137, Anu”āsana Parva). 


(MAUDGALYA). A sage of Purāņic 


(iv) Oncc the King of Cola conducted a Yaga making : 
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Mudgala the chief priest. (Chapter 130, Part IV, 
Padma Purana). 

MUDGARA PARNAKA. A serpent of the family of 
Kasyapa. (Sloka 13, Chapter 103, Udyoga Parva). 

MUDGARAPINDAKA. A serpent born to Kadri of 
Kašyapaprajāpati. (Sloka9, Chapter 35, Adi Parva). 

MUDITA. Wife of the Agni named Saha. (Sloka 1, 
Chapter 222, Vana Parva). 

MUDRAS. When he recites thc mantras a Mantrika 

should use different kinds of gestures with his hands 
to suit the recital. They are called Mudras. The 
Mudrās in gcneral are given below : 
The first mudra is called Aiijalimudrā. Aíijali means a 
cavity formed by folding the hands and joining the 
open hands together. If the hands thus folded are placed 
on the breast it becomes a Vandini mudrā. The hands 
should be placed on the breast with a slight slant to 
the left for Vandini mudra. The third mudra is called 
Urddhva mudra. Hold the left hand first in such a 
way that the thumb comes on the top and then with 
the fingers of the right hand bind the thumb of the 
left hand. The thumb of the right hand should also 
come to the top. This is called Urddhva mudrā. The 
lowering of the left palm opened up is called Varāha- 
mudra. (Chapter 26, Agni Purana). 

MUKAI. Aserpent born of the family of Taksaka. 
This serpent was burnt to death at the Sarpasatra of 
Janamejaya. (Sloka 9, Chapter 5, Adi Parva), 

MUKA II. An asura. This demon once went to 
Arjuna who was engaged in penance in the forests. He 
had assumed the form of a boar and Arjuna killed 
him. At once Siva appeared there in the guise of a 
forester and contended that the boar was killed by him. 
A quarrel ensued which ended in a fight between 
them. In the end Siva appeared before Arjuna in his 
real form and granted him the missile Pagupata. (See 
under Arjuna). 

MUKA III. A Caņdāla devoted much to his parents. 
A Brāhmaņa named Narottama went to this caņdāla 
to learn moral lessons from him.  (Srstikhanda, 
Padma Purana). 

MUKHAKARNI. A follower of Subrahmanya. (Sloka 
29, Chapter 46, Salya Parva). 

MUKHAMANDIKA. One of the evil spirits tormenting 
infants. This is called Diti also. (Sloka 30, Chapter 23, 
Vana Parva). 

MUKHARA. A serpent: of the family of Kašyapa. 
(Sloka 16, Chapter 103, Udyoga Parva). 

MUKHASECAKA. A serpent born of thc family of 
Dhrtarāstra. This serpent was burnt to death at the 
Sarpasatra of Janamejaya. (Adi Parva, Chapter 47, 
Sloka 16). 

MUKTAPHALAKETU. A Vidyādhara youth. The 
story of thisyoung man who was born to kill Vidyud- 
dhvaja, a fire-brand of an asura, is told thus in Katha- 
saritsāgara. 

An eminent asura of name Vidyutprabha performed 
penance to propitiate Brahmā to get a son. As a 
result of the blessings of Brahmā he got a son invincible 
to the Devas. He was named Vidyuddhvaja. Even 
from boyhood he was very brave and daring. Once 
when hesaw some demons standing guard to protect 
the asura family he said "At present our country is 
bcing protected by the hands of others. I shall, there- 
fore, perform penance and obtain boons to remove 
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dhvaja went straight to the forests and performed pcnance 
to propitiate Brahma. When the austeritics became 
severe, Vidyuddhvaja observed fasting without break 
and the whole world became excited due to anxiety. 
So Brahma appcared before him in person and gave 
him many divine weapons like Brahmāstra. For 
Brahmāstra the only counter-missile was Pāšupata 
and so Brahmi warned him that it should be uscd 
only when it was found absolutely necessary. 
Vidyuddhvaja became arrogant with the possession of 
such divine weapons and started for Indraloka with 
his father and his army to conquer Indra. He knew 
that Indra was ready to face him with a big army 
headed by Candraketu and Padmašekhara. 

The battle that ensued was very grim. Even Brahma 
and Rudra came to see the fight. In a combat with 
Indra, Vidyutprabha was killed. Vidyuddhvaja saw 
his father killed, got furious and sent Brahmāstra 
against Indra who in turn opposed. it with Pasupata. 
Vidyuddhvaja fainted. Devas sounded the trumpets of 
victory and left the place. 

After some time Vidyuddhvaja awoke from the swoon 
and lamented thus to those of his mcn who were 
around:—''*My tapobala (strength resulting from 
penance) was of no use. I have decided to die fighting 
against Indra. I do not want to return to a country 
where my father is not alive. On hearing this his aged 
minister pointed out to him his mistake in having 
used the Brahmāstra untimely. 

Vidyuddhvaja decided to attain more powers and so 
he went to the base of the Himalayas to perform 
penance to propitiate Šiva. Pleased at his penance of 
five thousand years Šiva appeared in person and asked 
him to name the boon he wanted. Vidyuddhvaja 
"demanded *I must be able to kill Indra in a battle.” 
Siva granted him the boon. 

Vidyuddhvaja once again attacked Indra with a huge 
army. In the fierce battle that followed Indra fell 
down fainting by the weapons of Vidyuddhvaja. At 
once a voice from the air commanded, “Take away 
Indra from the battlefield. It is dangerous to keep 
him there." Vāyu came and carried him away  swiftly. 
When Indra awoke from fainting he went to 
Brahmaloka with all the other devas. 

Vidyuddhvaja established himself in Amarāvatī, the 
capital city of Indra and lived there enjoying his life 
as Indra. In the meantime Candraketu, King of the 
Vidyadharas was sitting in Vayuloka musing thus, *«How 
long should we remain thus displaced from our 
positions ! There is no waning of the power of Vidyud- 
dhvaja. My friend Padmatekhara, King of Gandhar- 
vas, has gone to Sivapura to perform penance. I do 
not know whether he has been blessed by god. Anyhow 
I will act after hearing from him.” 

As his musings came to an end Padmafekhara himself 
appeared before him and said: *I have come to tell you 
the glad news that Siva told me. Šiva said "Son, do 
not grieve. You willget your country back. You will 
get a son and a daughter. They will be top-ranking 
men in all activities. The husband of your daughter 
will kill Vidyuddhvaja.” 

A happy Candraketu went to Kailàsa with his wife 
Muktāvalī and started penance. Padmašekhara went 
and mentioned to the devas all that had happened. 
The devas then went to Mahāvisņu and told him of 
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the boons which Vidyuddhvaja had received from Šiva 
and how he was ruling Indraloka then. After hearing 
them paticntly Visnu said that only Siva could do 
anything in that matter. They all then went to the 
temple of Siddhifvara and sat therc meditating on 
iva. 
In the meantime Bhagavan appeared before Candraketu 
and blessed himand said he would get a very valorous 
son who would kill Vidyuddhvaja and restore Devaloka 
to the devas. But after that he would be born as a man 
on earth by a cursc. Padmāvatī daughter of a 
Gandharva King, would by the strength of her penance 
release him from the curse and help him to get his 
original state as a Gandharva. He would then marry 
Padmāvatī and rcmain as emperor of the Vidyadharas 
for ten Kalpas together. Candaraketu and wife came 
back to Vāyuloka. 
At this time Siva appeared in person to those sitting 
in the temple of Siddhī$vara and said that a son would 
be born to Candraketu from a part of his and that 
valorous youth would kill Vidyuddhvaja. Muktavali 
wife of Candraketu became pregnant at that time and 
soon delivered a son. He was named Muktāphalaketu. 
Even from boyhood he became an ardent devotee of 
Siva and started performing penance to propitiate 
Siva. Siva appeared before him and gave him the 
secrets of many techniques in archery. 
Vidyuddhvaja was once bathing in a river when muddy 
waters flowed from up the river and the arrogant 
demon sent a servant to find out the cause thereof. 
When he went up by the shores he saw an ox and an 
elephant bathing in the river. They were the Vāhanas 
of Siva and Indra. The elephant was the famous 
Airavata. He came back and intimated to Vidyuddhvaja 
what he saw. 'The demon then ordered his people to 
bring the culprits to his side. But the Vahanas killed 
those who went to capture them and then they went 
to their masters, Siva and Indra. Hearing about this 
audacity of the demon-chief the Dcvas challenged the 
asuras toa fight. This time the army of the devas was 
led by Muktāphalaketu. 
A Gandharva princesss named Padmāvatī grew up to 
be a beautiful maiden at that time. She was in love 
with Muktāphalaketu. Padmāvatī was one day plucking 
flowers from a pond in the Gandharva land thinking 
about Muktāphalaketu who had gone to war against 
the asuras. A demoness who was going to eat flesh in the 
battle-field ofthe devas and asuras saw Padmāvatī, took 
her and went up. Muktāphalaketu coming to know of 
this went up with her and got back Padmavati who was 
struggling in the hands of the demoness like streaks of 
lightning among clouds. Then he asked her maids about 
her and they said, ‘She is the daughter of the Gandharva 
King Padmašekhara. Padmāvatī is her name. She is 
unmarried. But she is betrothed to the son of Candra- 
ketu named Muktaphalaketu, who is born to destroy 
Vidyuddhvaja. She has come here to practise 
penance for the success of her father and Muktaphala- 
ketu in this war between devas and asuras.” 
Padmāvatī recognised Muktāphalaketu from the words 
of his followers. But the latter had to go back to Deva- 
loka under instructions from Indra. The Devāsura warbe- 
camc fierce. By the valour and skill of Muktaphalaketu 
many of the asuras were killed. The war was won. 
Muktaphalaketu was given a grand reception at devaloka 


MUKULA 


and was then sent back. Muktaphalaketu did not seem 
to be happy and everybody thought that it might be 
due to his having killed Vidyuddhvaja. But the real 
cause was his separation from Padmavati. 

A sorrow-stricken Padmāvatī sent her female companion 
Manoharika to the country of Vidyadharas to enquire 
about Muktaphalaketu. What she saw there was a sad 
Muktāphalaketu pining to see Padmavati. Both now 
understood each other and Manoharika returned with 
presents for Padmāvatī from Muktaphalaketu. 

At that time Muktāphalaketu went to see a Maharsi 
named Tapodhana. Disregarding the objections of 
the disciple Drdhavrata who stood guard outside the 
āšrama Muktaphalaketu entered the āšrama with his 
friend. Drdhavrata followed them. When they entered 
the āšrama they found the àérama empty and at once 
Drdhavrata cursed them both to be born on earth as 
men. Padmavati fainted when she heard the news. 
When she regained her consciousness she started 
practising austerities sitting in a temple devoted to 
Gauri, wife of Siva. She meditated on her husband 
Muktaphalaketu in his life on earth and performed 
penance’ to propitate Šiva. By the grace of Siva 
Muktaphalaketu got his original life and he married 
Padmāvatī and led a happy married life. (Taranga 2, 
Padmāvatīlambaka, Kathāsaritsāgara.) 

MUKULA. A King ofthe dynasty of Pūru. Mukula, 
Srūjaya, Brhadisu, Yavinara and Krmila were the sons 
of King Bahyagva. All these five are known as Pāūicālas. 
Of these the family of Mukula comprised of Maukulyas. 
Mukula got a son named Pañcāśva. (Chapter 201, 
Agni Purana.) 

MUKUTA. A Ksatriya family. It was in this family 
that the wicked King Vigāhana was born. (Sloka 16, 
Chapter 74, Udyoga Parva). 

MUKUTA. A follower of Subrahmanya. (Sloka 23, 
Chapter 46. Salya Parva). 

MULAKA, A son of Kumbhakarna. Mūlaka was born 
on Mula day and Kumbhakarna deeming that day and 
the constellation inauspicious threw the baby away. The 
abandoned child was brought up by honey-bees giving 
the babe honey. When Mūlaka grew up he became a 
mighty demon who always tormented people. He was 
killed by Sita with the help of Sri Rama. (Ananda 
Ramayana, Rajyakanda). 

MUMUCU. A sage who lived in Daksiņabhārata. 
(Chapter 165, Verse 39, Anušāsana Parva). 

MUNDA I. A warrior of the country of Munda. In 
the great battle the Mundas were present in the 
Kaurava’s army. (Šloka 9, Chapter 56, Bhisma Parva). 

MUNDA II. An asura. (See under Candamundas. 

MUNDAKA. A forest. During his exile Sri Rama enter- 
ed this great forest of Mundaka and paid homage to the 
sage Agastya. (Aranya Kanda, Kamba Ramayana). 

MUNDAVEDANGA. A serpent born of the family of 
Dhrtarástra. This serpent was burnt to death at the 
Sarpasatra of Janamejaya. (Sloka 17, Chapter 57, 
Ādi Parva). 

MUNDI. A female follower of Subrahmanya. 
17, Chapter 46, Salya Parva). 

MUNI I. The mother of the Yaksas. It is stated that 
Ka$yapaprajapati begot of his wife Muni, the Yaksas. 
(Chapter 19, Agni Purāņa). The Gandharvas also 
were born of Muni. She gave birth to sixteen 
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Gandharvas of which the first was named Bhimasena. 
(Sloka 42, Chapter 65, Ādi Parva). 

MUNI II. Sonof a Vasu named Ahar (i.e. Ahah) 
(Sloka 23, Chapter 66, Adi Parva). 

MUNI III. Son of Kuru of the Piru line of kings. 
Kuru begot of his wife Vāhinī five sons named A$va- 
vàn, Abhisyanta, Caitraratha, Janamejaya and Muni. 
(Šloka 50, Chapter 94, Ādi Parva). 

MUNI IV. One of the seven sons of a King named 
Dyutimān. (Mārkaņdeya Purāņa 5. 24). 

MUNIDESA. A country in the island. of Krauūca. 
(Sloka 22, Chapter 12, Bhigma Parva). 

MUNIVIRYA. One of the eternal Višve Devas. 
(Sloka 31, Chapter 91, Anušāsana Parva). 

MUNJA. An ancient sage of Bharata. This sage respect- 
ed Yudhisthira very much. (Sloka 23, Chapter 26, 
Vana Parva). 

MUNJAKESA. A Ksatriya King of ancient Bharata. 
He was the re-birth of an asura called Nicandra, 
(Sloka 21, Chapter 67, Adi Parva). The Pandavas had 
sent an invitation to this King to participate in the 
great battle. (Sloka 14, Chapter 4, Udyoga Parva). 

MUNJAKETU. A Ksatriya King of ancient Bharata. 
He was a member of the court of Yudhisthira. (Sloka 
21, Chapter 4, Sabha Parva). 

MUNJAPRSTHA. A place on a mount in the 
Himalayas. Rudra once practised penance sitting on 
this mount. (Sloka 4, Chapter 122, Santi Parva). 

MUNJAVAN. A mountain. This is in the range of 
the Himalayas. Paramašiva performs his frequent 
penances at this place. Šiva freely rambles for 
pleasure with his army of goblins in the caves and 
shades of trees in. this place. Everyday the Sādhyas, 
Rudras, Vi$vadevatas, Vasus, Yama, Varuna, Bhūtas, 
devils, Nāsatyas,  Ašvīns, Gandharvas, celestial 
maidens, Yaksas, Devarsis, Adityas, Maruts, 
Yātudhānas come to this mountain to worship Šiva. 
There is neither heat nor cold here. Greying of hairs or 
rugosity is unknown here. There is no hunger or 
thirst either. None dies here. On the sides of this 
mountain gold lies spread like sunlight. (Verses 1-12 
Agvamedha Parva, Chapter 8). 

MUNJAVATA I. A holy place of pilgrimage devoted 
to Siva in the neighbourhood of Kuruksetra. If one 
resides here for one night one will get the position of 
Ganapati. (Šloka 22, Chapter 83, Vana Parva). 

MUNJAVATA II. A holy place of pilgrimage devoted 
to Siva on the banks of the river Gangā. If a man 
goes to this place and does circumambulation of the 
idol there singing songs in praise of Siva he would get 
the position of Ganapati and if he bathes in the Ganga 

river also, he would be absolved of all sins. (Sloka 67, 
Chapter 85, Vana Parva). 

MUNJAVATA. A place on the Himālayas. Once 
Para$urāma went to this place and calling the sages 
there instructed them to keep their tufts knotted to- 
gether. (Sloka 3, Chapter 112, Šānti Parva). 

MÜNNU (THREE). The importance of the number 
three is indicated below : 

1) Agnitraya (Three agnis). The three agnis are 
Daksiņa, Garhapatya and Ahavaniya. Of these the 
first is in the shape of a semi-circle, the second in the 
shape of a full circle and the third, a square. 

2) Adhamatraya. (Three kinds of low people). The 


and s, 
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three classes of people who arc considered to have a 
very low position in society are the wifelcss, sonless and 
servantless ones. 

3) Abhijātavihitatraya. (Threc dealings with men of 
cqual nobility). The threc important dealings which 
should be had with only pcople of equal nobility arc 
alliancc, marriage and litigation. 

4) Abhinayatraya. (Three kinds of acts). The threc 
kinds of acts are the Hastabhinaya (actions with the 
hand), Āngyābhinaya (actions with gestures) and 
Rasābhinaya (actions with expressions of sentiment). 

5) Avasthátraya. Man lives always in any one of the 
following states : Wakefulness, Dreaming and Sleep. 

6) Avasthabhedatraya. The threc different forms in 
which matter exists are as Ghana, (solid) Drava (liquid) 
and Vataka (gas). 

7) Āsanatraya. Three kinds of important postures are 
Vīrāsana, Padmāsana. and Svastikasana. 

8) Itivrttatraya. The three kinds of plots in a story 
are Prakhyāta, Utpādya and Mišra. 

9) Rnatraya. The three different kinds of debts of 
man are Deva-rna (debts to gods), Pitr-rņa (debts to 
the Manes) and Rsi-rna (dcbts to rsis). 

10) Esandtraya. Esana means dcsirc. The three kinds 
of esaņās are Putraisana (desire for children), Vittai- 
sana (desire for wealth) and Daraisana (desire for 
wife}. 

du e The threc instruments of action are 
mind, spcech and body. 

12) Karmatraya. The three actions are Srsti (creation), 
Sthiti (maintenance) and Sambhara{ destruction). Yaga, 
Vedapathana and Dharma also form one Karmatraya. 
13) Karmakáranatraya. The threc kinds of causes of 
action are knowledge, what is to be known and what 
has already been known (]Jíiàna, Jūeya and Jūātā). 

14) Kālatraya. Past, present and future are the three 
divisions of time. 

15) Kavyatraya. Gadya (prose), Padya (versc) and 
Misra (combination of gadya and padya) are the 
three different constituents of literature. 

16) Kāvyaguņatraya. The thrce chief qualities of poetic 
compositions are Prasáda(clearness of style), Madhurya 
(sweetness of style) and Ojas (force of expression). 

17) Kāvyopādhitraya. The three main attributes of 
poetic compositions are Vastu (plot), Riti (diction) 
and Rasa (sentiment). 

18) Gandharvadharmatraya. The three duties assigned 
to a Gandharva are Püjyasevà (serving venerable 
people worthy of worship), Nrtyagītavādyaparijūāna 
(study ofdance, music and instrumental music) and 
remaining devoted to Sarasvati ( goddess of learning). 
19) Guņatraya. The three distinguishing propertics of 
nature (gunas) belonging to all created beings are 
Sattvaguņa, Rajoguņa and Tamoguna. The three good 
gualities (guņas) of Man are Šatya (truth), Sadācāra 
(good conduct) and Lajjā (modesty). The three results 
or benefits (guņas) to which man aspires are Dhana 
(wealth), Kīrti(famē) and Svarga (heaven). 

20) Gurutraya. The three gurus are Mata (mother) 
Pita (father) and Acàrya (preceptor). Guru, Parama- 
guru and Paramesthiguru arc also three gurus. 

21) Tāpatrayas The three kinds of miseries (which 
human beings have to suffer in this world are Ādhyāt- 
mika (of the body and mind), Adhibhautika (inflicted 
by animals) and Adhidaivika (by fatc). The other 
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thrce tapas (agonies) are — Anaksarajüiasambhasana 
(conversing with illiterate persons), Dusprabhusevana 
(scrving arrogant masters) and Lambapayodharalin- 
gana (embracing women with hanging breasts). ° 

22) Tauryatrika. The thrce constituents of triple 
symphony are Dance, Music and Instrumental music. 
23) fatitraya. The three distinguishing types of all 
created bcings arc Uttama (best), Madliyama 
(mediocre) and Adhama (worst). 

24) Dosatraya. The disorders of the three humours of 
the body are Vata (wind), Pitta (Bile) and Kapha 
(phlegm). Avyāpti, Ativyāpti and  Asambhava are 
also three dosas (fallacies). 

25) Triputikas. Jūātā (knowcr), Jňāna (knowledge) 
and Jüeya (the object of knowledgc) are the three 
putikas. Subject, predicate and object are also three 
putikās. 

26) Tripuras. The three demons who always formed 
a group are Tarakaksa, Kamalaksa and Vidyunmali. 
27) Tribhuvana. Svarga (heaven), Bhūmi, (carth) and 
Pātāla ( Netherworld) are the three bhuvanas. ( worlds). 
28) Trimadhura. The three sweet things are honey, 
sugar and Kadali ( plantain fruit ). 

29) Trimūrtis. The three Mūrtis (deities) are Brahmā, 
Visnu and Mahcšvara. 

30) Triliiga. The threc lingas (genders) are Pullinga 
(masculine), Strilinga (feminine) and Napumsaka 
(neuter ). 

?1) Triloka. The three worlds arc Manusyaloka 
(world of men), Pitrloka (world of the Manes} and 
Devaloka (world of the gods). 

32) Trivarga. The following groups of three are 
classed as Trivargas (a) Dharma (Virtue), Artha 
(wealth) and Kama (desirc). (b) Vrddhi (increase) 
Sthàna (same position) and Ksaya (decrcase). (c) 
Sattva, Rajas and Tamas. ; " 

33) Pralayatraya. The three pralayas (floods) are 
Naimittika (floods due to rains in and out of season) 
Prākrtapralaya (floods arising out of saivarttagni) 
and Atyantikapralaya (floods due to heavy rains). 

34) Trividhayqjiias. Yajüas are of three kinds. 
Karmayajiia, Upāsanayajīa and Jūānayajūa. There 
are six divisions in Karmayajiia namely, Nityakarma, 
Naimittikakarma, Kāmyakarma, Ādhyātmikakarma, 
Adhidaivikakarma and  Adhibhautikakarma. For 
Upasanayajiia there are nine divisions namely, Nir- 


gunopasana, ' Šaguņopāsana, Bhūtapretopāsana, 
Mantrayogavidhi, Astangayogavidhi, Layayogavidhi, 
Rājayogavidhi, Avataropasana and Maharsidevopa- 


sana. Jfanayajüa has got 
Manana, Nididhyāsana and Sravana. 

35) Trivrtti. Vaidarbhī, Pāiicālī and Gaudi are the 
three Kāvyavrttis. y 

36) Triveda. The three Vedas are Rgvcda, Yajurvcda 
and Sāmaveda. 

37) Trisakti. Thc three kinds of powcrs are, power of 
wealth and position, power of cndeavour and power 
of jūs counsel (Prabhušakti, Utsahaéakti and Mantra- 
Sakti}. 

38) Trišarīras. The three bodies or physical adjuncts 
of a soul are Sthūla, Suksma and Kāraņa and the three 
bodies of Paramātman are Iga, Sūtra and Virāt. 

39) Trisandhyās. Prabhāta (morning), Madhyāhna 
(midday) and Sāyāhna (evening) are the three 
Sandhyās (union of two divisions of time). 


three divisions namely, 
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40) Diisanatraya. Vata, Pitta and Kapha are the 
three dūsaņas (disorder of the humours in a body). 

41) Naditraya. The three nadis of the body are Ida, 
Pingala and Susumna. 

42) Purusatraya. The threc classes of men are Uttama 
(best), Madhyama (mediocre) and Adhama (lowest). 
43) Pramāņatraya. The three kinds of means of valid 
knowledge are Pratyaksa (what can be seen), Anumāna 
(what can be logically inferred) and Agama (Verbal 
testimony. ) 

44) Brahmalaksanatraya. Suddha, Siva and Santa are 
the three Brahmalaksanas. i 

45) Munitraya. The celebrated trio of sages are Pāņini, 
Patafijali and Kātyāyana. 

46) Yogatraya. The three kinds of yogas are : 
yoga, Bhaktiyoga and Karmayoga. 

47) Rititraya. The three ritis are Vaidarbhī, Paficali 
and Gaudi. | 
48) Ripakatraya. 
three rupakas. 
49) Vaifyavrititraya. The three duties ofa Vaisya are 
Krs (agriculture), Pašupālana ( Breeding of cattlc) and 
Vanijya (trade). i 
50) Saraņatraya. 
the three Saranas. 
51) Siddhitraya. The following groups of three are 
considered to be Siddhitrayas. (a)  Karmasiddhi, 
Yogasiddhi and Jūānasiddhi. (b) Aisvaryasiddhi, 
Jfianasiddhi and Vairāgyasiddhi. (c) Sraddhà, Vitta 
and Bhagya. (d) Mani, Mantra and Ausadha. (Siddhi 
means attainment, accomplishment ). 

92) Svaratraya. The different kinds of vowel arc three 
in number namely Hrasva (short), Dirgha (long) and 
'Pluta (prolated). Udatta, Anudatta and Svarita are 


Jūāna- 


Natya, Nrtya and  Nrtta are the 


Buddha, Dharma and Sangha are 
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also three different kinds of accent, i.e. the acute, grave 


and circumflexed ). 

A ferocious asura. 

1) Birth and acquisition of boons. Mura was the asura 
born to Kašyapaprajāpati of his wife Danu. Once 
Mura was shocked: to find the huge heap of dead bodies 
of the asuras killed by the devas. Mura got afraid of 
death and did penance for years to propitiate- his 


grandfather and Brahmā appeared before him and : 


asked him to name the boon he wantcd. Mura said 
*Lord, anybody whom I touch with my hands in a 
battle, even if they are immortal, should die." Brahma 


the father of the universe grantcd him the boon. 
(Chapter 60, Vāmana Purana). 
2) Family life. Mura became the guard of the . 


boundaries of Prāgjyotisa, the capital city of Narakā- 
sura. Mura begotíour thousand sons. Of these ten 
were posted to guard the palace of the queens. Mura 
performed penance and obtained boons. He fenced 
the boundary of Prāgjyotisa with six thousand ropes 
and arrested the approach of the enemies. These ropes 
were known in Puranas as the Mauravapāšas. (Chapter 
38, Dāksiņātya Patha, Sabha Parva ).. 

3) Digvijaya. (Conquest of the guartcrs). Mura who 
became arrogant by thc power of the boons he possessed 
went to Mahāmeru and challenged the Yaksas and 
Gandharvas to a fight. But none dared to fight with him. 
Then he wcnt to Amarāvatī and challenged Indra. 
Indra also did not accept the challenge. Then he entered 
Amarāvatī with a raiscd hand. Nobody stopped him. 


l Going to the palace of Indra he said “Oh, thousand- 


MURA II. 


MURA II 


eycd deva, fight with me or leave this place”. On hear- 
ing it Indra left his place and came to earth. Then Mura 
took possession of Airàvata and Vajra. He lived in 
devaloka with Maya, Tāra and other dānavas enjoying 
the luxuries there. Along with his wife, son and other 
devas Devendra established himself on thc southern bank 
of Kālindī river. 

Then one day Murāsura came to the earth on the Airā- 
vata and landed at a place on the banks of the river 
Sarayū where Raghu a king of the solar dynasty was 
conducting a yāga. Murāsura went to Raghu and said 
“Come on, fight with me or you should stop this yàga. 
You should not worship the devas." Then the great and 
brilliant Maitrāvaruņi sage, Vasistha told him, **Daitya, 
what use is there in conquering men of the earth ? You 
should win against those who are never defeated. If you 
want to fight go and challenge Antaka, the god of Death. 
Oh, King of asuras, that boy of an Antaka would never 
obey your orders. If you conquer him you will have de- 
feated all the world." 

On hearing the words of Vasistha, Mura started to fight 
Dharmarāja. Yama on hearing that Mura was coming 
to fight him went to Mahāvisņu on his buffalo asheknew 
he could kill him. Mahāvisņu asked him to send Mura 
to him. Yama returned to his placc to sce Mura there 
ready to fight. Yama told him that he would do what- 
cver Mura ordcred him and then Mura said **You should 
stop killing people or I will chop your head off.” 
Dharmaraja replied “Mura, if you had been the person 
who had appointed me for this job I would have will- 
ingly followed your instructions. But I am under the 
control of somebody else." Mura asked “Who is the 
person superior to you? Tell me, I shall surely defeat 
him." Yama said There is an individual called Visnu 
holding a Cakra and a Gadā in his hands living in Sveta- 
dvipa. Hc is the person who has appointed me." Mura 
anxiously asked **Where is his abode? I shall go there 
myselfto conquer him." Antaka replied "You go 
to the ocean of Milk. It is there that Visnu, the omni- 
present protector of the universe is residing." Mura said 
* Well, I am going to him. But you should in the mean- 
timc discontinue your work ofkilling people." Yama 
replied “Go and win him. If you defeat him I shall 
abide by your instructions." 

Mura went to fight Mahavisnu. It was at this time that 
Sri Krsņa the incarnation of Mahāvisņu attacked -the 
capital city of Narakāsura, Prāgjyotisa. Mura went to 
the help of Narakāsura. The boundary of the city was 
well-fenced with ropes but Krsna cut them all and re- 
moved the barrier. In the fight that ensued both 
Narakāsura and Mura were killed by the celebratcd 
weapon Sudaršana of Krsna. From then Krsna 
got the name of Muramathana. (10th Skandha, 
Bhāgavata ). 
Son of Talajangha, an asura born ofa part 
of Brahma. The capital of this valorous Murāsura was 
in the city of Candravati. 

Murāsura who possessed the brilliance of Brahma was a 
nightmare to the devas. Once Murāsura fought against 
Visnu andin the ficrce fight that took place Visnu was 
defeated and he ran away from the battlcfield and 
started sleeping in a cave named Simhavati in the neigh- 
bourhood of Badarikāšrama. Mura went therc too. Then 
Mahavisnu created a Devi through his Yogamāyā and 
made her kill Mura, 


MURA III 


Pleased at the slaughter of Mura, Visņu blessed her and 
said “From today onwards you will bc known as *Ekā- 
dašī. You will be capable of wiping off all sins on 
earth." (Padmapurāņa, Uttarakhanda 36. 50-80). 
MURA III. (MURU). A Yādava King. He was one 
of thc ncighbours of Jarāsandha. The daughter of this 
Yādava king called Kāmakatankatā was marricd to 
Ghatotkaca. (13. 13. Sabhā Parva and Skanda Purāņa). 
MURA IV (MURU). A country of ancient Bhārata. A 
King called Bhagadatta was the King of this country. 
(Sloka 14, Chapter 14, Sabhà Parva). 

MURARI. A Sanskiit dramatist who lived in the 8th 
century A.D. in India. His father was Bhattašrīvarddha- 
mana. Murāri is the author of the drama ‘Anargha- 
raghava’. This drama has eight acts. Murari has men- 
tioned in his works about Anangaharsa who lived in 
700 A.D. and Ratnakara who lived in 750 A.D. It is 
therefore, surmised that Murari must have lived during 
the latter part of the 8th century. In the writing of 
dramas Murari has cxcelled the Mahāvīracarita of 
Bhavabhūti and his verses indicate he had the style of 
Māgha. 

MURMURĀ. A river. Agni originated from this river. 
(Sloka 25, Chapter 222, Vana Parva). 

MURTI. One of the thirteen daughters of Daksapraja- 
pati. This girl was married to Dharma. Nara and Nara- 
yana are the sons born to Mūrti of Dharma. (4th 
Skandha, Bhagavata). 

MUSAKA. An ancient place of habitation in Bharata. 
(Sloka 56, Chapter 9, Bhisma Parva). 

MUSAKADA (MUSIKADA). A serpent born to 
Kagyapaprajapati of his wife Kadri. This serpent sits 
in the court of Varuna and worships him. Once Narada 
introduced this naga to Mātali. (Sloka 10, Chapter 9, 
Sabha Parva and Sloka 14, Chapter 103, Udyoga 
Parva). 

MUSALA. A Brahmavādī son of Vi$vāmitra. (Sloka 53, 
Chapter 4, Anu$asana Parva). 

MŪSIKA. An ancient merchant. In the Kathapitha- 
lambaka of Kathāsaritsāgara a storyis told to demon- 
strate that even without any capital an ingcnious and 
industrious man can earn money. 

A merchant got this name by means of his industry. 
Once a poor man of no resources went to the house of 
a great merchant named Visakhila. He was then ad- 
monishing a young man of his own caste. The merchant 
was saying, "See, here is a dead rat on the ground. A 
clever man would earn money by using this as a capital. 
To you I have given money for business on several 
occasions. Not only that you have not increased it but 
also you have lost it.” 

The poor man who went to him requested the merchant 
to give him the dead rat. Visākhila greatly amused at 
the request gave him the rat. A rich man bought it for 
his cat to eat and gave him instead two measures of 
Bengal gram. He roasted it and made it palatable and 
then with a.pot of water went outside the city gates and 
sat under a tree on the road-side. Wood-cutters were 
passing that way carrying loads and he sold the 
roasted gram and water to them who purchased it with 
eagerness to ease their weariness. They gave him in 
exchange firewood and in the evening he took it to 
the market and sold it. With the money he purchased 
more Bengal gram and continued the trade as before and 
after a few days he purchased from them a great stock 
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of firewood. Suddenly there were heavy rains and there 
was a scarcity of firewood in the market and he sold 
his stock for good price. With the money thus received 
he purchased some goods and started a grocery shop. 
Gradually his business increased and he became a big 
merchant. Because he started the business from a Misika 
(rat) he got the nick-name Mūsika. 

MŪSIKASTRĪ. See under Pajicatantra. 

MUSTIKA. An asura who was a servant of Karsa. This 
asura was killed by Balabhadra. (See under Krsna). 

N 


NA. In Agni Purāņa, Chapter 348, the meaning of this 
syllable is given as ‘vrnda’ (collection) and ‘Buddha’ 

NABHAGA. A brother of Iksvāku, who had ten brothers 
named Nabhaga, Šaryāti, Dista, Dhrsta, Narisyanta, 
Nābhāga, Prsadhra, Kavi, Karüsa and Vasumān. 
(Bhagavata, Skandha 8). 

NĀBHĀGA. A brother of Iksvāku. The famous Ambarisa 
was Nābhāga's son. After conquering all the worlds he 
ruled the kingdom strictly along the path of truth and 
righteousness. (Vana Parva, Chapter 25, Verse 12). In 
the evening of his life Nābhāga gifted away the whole 
land to Brahmins. Since she could not leave Nabhàga, 
Bhümidevi herself assumed physical form and went to 
him on the occasion. This emperor never consumed 
meat. He lives in Brahmaloka according to Chapter 
115, Anuśāsana Parva. (Santi Parva, Chapter 96, 
Verse 124). i 

NĀBHĀGĀRISTA. A sonof Vaivasvata Manu. (Adi 
Parva, Chapter 75, Verse 17). 

NABHAKANANA. An ancient country in South India. 
(M.B. Bhīsma Parva, Chapter 9, Stanza 59). 

NABHASVAN. A son of Narakāsura. Tamra, Antariksa, 

ravana, Vasu, Vibhāvasu, Nabhasvān and Aruna 
were the seven prominent sons of Narakāsura. (Bhāga- 
vata, Skandha 10). 

NABHODA. Aneternal Viévadeva. (A class of gods 
concerned in the Sraddha offerings to the Manes). 
(M.B. Anušāsana Parva, Chapter 91, Stanza 34). 

NĀCIKA. One of the Brahmavādin sons of Visvamitra 
(Anušāsana Parva, Chapter 4, Verse 58). E 

NACIKETA (NACIKETA). A sage of olden days. Son 
of Uddālaki, he lived for a long time in the aírama 
serving his father, who devoted his time to performing 
yajitas. Naciketa, who was once sent into the forest for 
flowers etc. did not find them anywhere there, and he 
returned to the āšrama without them. Angry at this 
his father cursed him to be taken to Yamaloka. 
Accordingly he went to Yamaloka. He waited at the 
gates for a long time to see Yama, who appeared at 
last when he sang the praises of Yama. The advice 
then given by Yama to Naciketa forms the Kathopanisad. 
After studying the advice he returned to his father, who 
was pleased to find him a great scholar. (Anušāsana 
Parva, Chapter 71 ). 

NACIKETAS. A famous hermit. Kathopanisad is the 
exhortation given by Yamadeva (God of death) to this 
hermit. There isa story to substantiate this statement. 
The father of Naciketas was the hermit Vājašravas. 
'This hermit gave as alms, cows which had grown lean 
by old age and lack of food, at the time of sacrifices. 
Naciketas felt grieved at this action of his father. He 
went to his father and sadly asked him **Father, to whom 
are you going to give me?" The father got angry at the 
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question of the son, and replicd; “You are to be given 
to Yama.” 

On hearing these cruel words of his father, the boy went 
to the palace of Yama who had been away. For three 
days and nights the boy waited there without food and 
drink. When Yama returned the boy was happy and 
cheerful and Yama was pleased with him. Yama pro- 
mised the boy three boons and asked him what boon he 
wanted. The first boon he asked for was, “Give me the 
boon that father will be pleased with me and not angry 
with me." The second was, ‘‘Advise me how to attain 
heaven.” The third was, “Tell me the solution of the 
inystery, whether the soul remains after death." Yama 
granted the first two boons and said to him, “Boy, this 
is a difficult question. So ask for another boon such as 
long life, power over the world, all the pleasures of the 
world and so on." 

The boy replied: “The things you have promised to 
give me are useless things because after a while the 
organs of sense will become fragile. ‘The life also will 
end. So, please tellme. I want the answer to my 
question." Being greatly pleased at the reply of the boy 
Dharmadeva expounded to him about the immortality 
of the soul and the essence of things regarding God 
Almighty. (Kathopanisad ). 

NACINA. An ancient region of the country mentioned 
in Chapter 38, Sabhā Parva. 

NADA. See under Pattu. 

NADAGIRI. An intelligent elephant with discriminative 
power. Mention is made about this elephant on several 
occasions in Kathāsaritsāgara. 

NADICAKRA. The ten nādīs where the yogi in medita- 
tion retains the five prāņas form the nādicakra. 

At the bottom of the nābhi (nābhīkanda) innumerable 
nadis or nerves originate or sprout up. 72,000 such 
nadis exist at the centre of the nābhi(navel). The whole 
body is filled with these nādīs spread out in parallel and 
horizontal positions, and they exist in the form of 
circles entwined with one another. Ten nàdis are promi- 
nent amongst them, i.e. Ida, Pingalā, Susumna, 
Gāndhārī, Hastijihva, Prtha, Yašā, Alambusā, Kuhā 
and Sankhini. Any defect or harm caused to any one 
of these ten nàdis may lead even to death. 

There are ten Vàyus (winds)in the body. The five Pranas 
called Prāņa, Apāna, Samāna, Udàna and Vyāna, and 
the five Vayus called Nàga, Kürma, Krkala, Devadatta 
and Dhanafijaya together constitute the ten Vāyus. 
Prana is the most important Vāyu. This vàyu does the 
emptying as well as the refilling of the other nine vayus 
and thus sustains life. The prāņavāyu has its existence 
ever in the chest of living beings and fills the body 
with air through breathing in, out, coughing etc. It 
depends on life and it is called Prāņavāyu as it moves 
or travels with life. 


NADIJANGHA 


Krkala in food, Devadatta in yawning and Dhanaiijaya 
in sound. Dhanafijaya does not quit the body even after 
death. 

Life, Prana, travels through the nadicakra depending on 
ten different courses, i.e. Sankranti, Viguva, Ahar, 
Rātri, the two ayanas (Daksina and Uttara), Adhivasa 
Rna, Ünarátra and Dhana. Ünarátra means hiccough, 
Rna cough, Dhana breathing and Adhivāsa yawning. 
Of the two ayanas, Uttara and Daksina, the former is 
the course towards the left and the latter towards the 
right and Visuva is the centre between the two. 
Sankranti is the change of position of Visuva. On he 
left side of the human body is the nadi called Ida, on 
the right side Pingalà and between the two Susumnā. 
The prāņa above these three nàdis is Ahar i.c. day and 
that below is Apāna, i.e. night. Thus every vāyu assumes 
ten different forms. 

There are various kinds of prāņāyāma (control of 
breaths). Prāņāyāma practised with the prāņa contained 
in the centre of the body is called Candragrahana; 
that which supersedes physical principles is called 
Sūryagrahaņa. To fill the stomach with as much of vàyu 
as is desired is Pūrakaprāņāyāma. To remain like a full 
pot, all breathing stopped, (Pot completely filled) 
having closed all the openings—‘doors’—of the body is 
Kumbhaka. The yogi practising Kumbhaka should 
direct the vāyu upwards in one breath, and that practice 
is called Recaka. He who does it should be conversant 
with the yoga of inhalation. Erudite people call it 
Japa, because when it is practised Siva resident in one's 
own body awakes within. Siva, the King of yogins, 
chants the mantra (japa) 21,6000 times within the course 
of one day and one night. 'The soul chants the mantra— 
Gāyatrī—of which Brahmā, Visnu and Šiva are the pre- 
sidīng deities, and that is called Ajapa. He who chants 
Ajapa will have no future births. Prāņāyāma should be 
followed by Kundaliniyoga, Kundalini meaning primor- 


. dial force. The force is a compound of Sun, fire and 


Moon and its seat is the heart, where it exists in the form 
of a sprout. Since creation is dependent upon this force 
power for creation should be invoked on it. The yogin 
should picture in his mind that nectar flows out of 
Kundalini. He should also realise that the soul within 
the body possesses form while pure soul is formless. He 
should address this soul as ‘Harhsa Harhsa’. Harisa 
means Siva. Siva exists and functions inside and outside 
the body just as oil is in the gingelly seed and fragrance 
in flower. Soul possessing form is of five kinds. Accord- 
ingly Brahmā's seat is the heart, Visnu’s the neck, 
Rudra’s, the centre of the throat; Maheévara’s- the 
forehead; and Siva’s, the tip of the prana. Soul without 
form is just contrary to the above. Its place is where 
the prana ends. By pranayama the formless soul may 
be experienced. (Agni Purana, Chapter 214). 


Apāna leads vayu downwards. It is Apāna which directs NADĪJĀ. An ancient King. In Mahābhārata, Udyoga 


man’s food downwards. Also it keeps in its fold urine 
and semen. This vāyu is called Apana as its function is 
adhonayana (leading downwards) as mentioned above. 
Samānavāyu conveys to the different parts in the body 
in equal manner the things which living beings eat, 
drink and smell as also blood, bile, phlegm and vata. 
Udana causes the shivering of lips, flushing of face and 
eyes and excitement of joints etc. Vyana causes the 
limbs to be closed and stretched, and it excit«s diseases. 
Naga exists in nausea, Kürma in the bulging of the eyes 


Parva, Chapter 4, Stanza 15, it is "mentioned that the 
Pandavas had sent an invitation to this King to take ' 
part in the Bharata battle. 


NADIJANGHA I. A famous stork. It lives in the pond 


called Indradyumna as an eternal being, without death. 
(See under Indradyumna ). 


NADIJANGHA II. A kite, who was a son of Kašyapa. 


A friend of Brahma, it was known as Rājadharmā as well. 
Nadijangha was once killed for food by an ungrateful 
brahmin. (For details see under Gautama wae 


NADVALĀ 
NADVALA. (a) The wife of Manu, the son of 


Caksusa Manu. Ten sons named Uru, Paru, Satadyu- 
mna, Tapasvi, Satyavak, Kavi, Agnistu, Atiratra, 
Sudyumna and Atimanyu were born to Manu by 


Nadvala. (Agni Purana, Chapter 18). 

(b) The daughter of Prajāpati Vairāja. Manu married 
this woman. Kuru, Piru, Satadyumna, Tapasvi, 
Satyavan, Suci, Agnistoma, Atiratra, Sudyumna and 
Abhimanyu were the ten sons born to Nadvala from 
Manu. (Visnu Purana, Améa 1, Chapter 13). 

NAGA I. An asura (demon). (See under Nagastra). 

NAGA II. A class of serpents. 
Ramayana, Aranya Kanda, Sarga 14, that of the ten 
daughters of Kaíyapa, from Šurasā, the nāgas and 
from Kadri, the Uragas (both are serpents) came into 
the world. 

NAGADATTA. One of the hundred sons of Dhrtarāstra. 
This Nāgadatta was killed by Bhimasena. (Mahā- 
bhārata, Droņa Parva, Chapter 157, Stanza 197). 

NAGADHANVATIRTHA. An ancient holy place of 
bath, situated in the basin of the river Sarasvati. 
Vāsuki stays here. It was at this holy place that Vasuki 
was anointed as the King of the Nagas. (M.B. Salya 
Parva, Chapter 37, Stanza 3). 

NÁGADVIPA. A region inside the island Sudaršana. 
^ This region has the shape of the ear of the hare in the 
Moon. (M.B. Bhisma Parva, Chapter 6, Stanza 55). 
NAGALOKA. The world of the Nagas or Pātāla. Vasuki 
is its chief. (Adi Parva, Chapter 127, Verse 60). There 
isa pond in Nagaloka and a drink of its water bestows 
the strength of a thousand elephants. (Adi Parva, 
Chapter 127, Verse 68). Pātāla is thousands of miles 
away from earth. Its area exceeds a thousand yojanas, 
and it is surrounded by magnificent forts studded with 
gems. The steps at the entrance of the fort are also 
decorated with gold and gems. There are beautiful 
gardens, fountains and singing birds in Pātāla. Its outer 
doors are hundred yojanas in length and five in width. 

(A$vamedha Parva, Chapter 58, Verse 37). 

NAGAPURA. A place situated on the basin of the 
river Gomati in Naimisāraņya. It is mentioned in 
Mahabharata, Santi Parva, Chapter 355, Stanza 3, 
that in this place, a Naga named Padmanābha lived. 

NAGARA. In ancient days there were rules and prin- 
ciples regulating the construction of a city. The name 
‘city’ could be applied to them only if they conformed 
to the rules and principles in vogue. The principles 
and rules of the erection of a proper city are given 
below:— 

One yojana or a half of land should be selected as 
site.! The planning of the city should be commenced 
after worshipping the deity of Vastu. There should be 
four main gates on the four sides, East, West, North 
and South. The South gate should be in the position of 
Gandharvapada, West gate in the place of Varuna, the 
North gate in the place of Soma (Moon) and the East 
fort gate in the place of Sūryapada (the position of the 
Sun). The hattas (minor gates) should be wide enough 
for elephants etc. to pass through. The mäin gates 
should be six rods wide. 

When the city is completed goldsmiths should be 
settled in thc Agni corner? (i.e. South East). The 
courtesans who live by dancing etc. should have their 
houses on the south side of the city. The houses of 


1 A yojana is approximately twelve Kilometres. 
2 To know the corners see under Astadikpālakas, 
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It is stated in Valmiki_ 
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actors, those who extract oil, fishermen etc. should be 
in the corner of Nirrti (South West). Sheds for chariots, 
weapons, swords etc. should be on the western side. 
Dealers in liquor, carpenters, blacksmiths, masons etc. 
and servants should be given houses in the Vayu 
corner i.e North West. The houses of Brahmins, hermits, 
sages, Saints, and such others should be on the north 
side. In the Ig4na corner (North East) merchants of 
vegetables and on the eastern side, the authorities of 
the army should have their houses. 
The army (Infantry, cavalry, chariots and elephants) 
should be put up in the Agni corner. On the south the 
goddesses who are protectors of women-folk should be 
consecratcd. Archers should live in the Nirrti corner. 
Most honourable people, Treasury officers, Leaders of 
the people, Brahmin groups and such others should 
have their abodes on the western side. So also Ksatri- 
yas should have their houses on the eastern side, 
Vaiíyas on the south and Südras on the west of the 
city. Vai$yas and horses should be placed on all four 
sides. The army also should be placed thus. The 
movable wealth should be placed on the east side 
and the funeral place on the south. The cattle 
etc. should be kept on the west, farmers on the 
north, and the outcastes on the corners. This 
should be the plan of a city as well as that of 
villages too. 
On the east fort-gate of cities and villages Vaiíravana 
and Šrī Bhagavatī Should be consecrated. They will 
confer prosperity upon those who visit them: "Temples 
dedicated to Gods should be erected on the western 
side facing the east. If temples are erected on the east 
they should face the west and those erected on the 
south should face the North. For the protection of the 
city, there should be temples dedicated to Indra, Visnu 
and such other Gods. If there is no worshipping place 
in a city, a village, a fort, or a house, such places will 
be haunted by devils and troubled by diseases etc. If 
cities are built according to this plan they will afford 
both salvation and prosperity. 
On the east there should be the house of Laksmi, in 
the Agni corner, the kitchen on the south, bedrooms 
in the Nirrti corner the weapon-house, on the west 
the dining hall, in the Vayu corner, the granary, on 
the north, the treasury, and the place of worship in 
the Īšāna corner. 
Houses could be erected with four blocks, three blocks 
or only one block. Houses with four blocks could be 
made in two hundred and fiftyfive ways by making 
changes in each block and the open verandas. Houses 
with three blocks are of four types; with two blocks 
are of five types; and houses of only one block are of 
four types. There are houses and cities with twenty- 
eight open verandas. There are fiftyfive types of 
houses with four open verandas and seven open 
verandas. Houses with six open verandas and eight 
open verandas are of twenty types. In cities houses 
should have eight open verandas. (Agni Purāņa, 
Chapter 105). 

NAGARJUNA. Minister of King Cirayus. (For details 
see under Cirāyus). 

NĀGĀRI. One of the prominent children of Garuda. 
(Udyoga Parva, Chapter 101, Verse 9). 

NAGASATA. The mountain where Pandu did tapas 


NAGASRI 


along with Kunti, Madri and others. (Adi Parva, 
Chapter 118, Verse 47). 

NAGASRI. Wife of King Dharmadatta of Kosala. 
Taradatta was their daughter. (See under Dharma- 
datta). 


NAGASTRA. A destructive weapon (arrow). The 
following story about the astra is told in the Yuddha 
Kanda of Kamba Ramayana. 

In olden times there wasa very powerful and mean 
asura called Naga. Brahma resorted to virulent black 
magic to kill Naga, and from the fire-pit arose a terri- 
ble goblin called Nāgapāša. It was deputed to kill 
Naga and the Trimūrtis followed it. Nāgapāša went 
to the city of Nāgāsura called Viramahendra, ascended 
its tower and made a terrible noise the echo of which 
caused abortion in all the pregnant naga women. Many 
children fainted and many died. Nāgāsura deputed his 
army chieftain Virasena with an army to kill the naga 
goblin. At the sight of the army the goblin raised 
another terrible cry, which blew off Virasena and his 
army, reducing them to powder. Then Nāgāsura's 
minister with a big army attacked the goblin. But the 
minister was devoured by him, and the army annihilated. 
Enraged at this defeat ofhis minister, Nāgāsura attack- 
ed the goblin with an army of crores of soldiers. But, 
within seconds the goblin devoured the mighty army. 
At last Nāgapāša and Nāgāsura engaged themselves in 
a duel which lasted for years. Ultimately the goblin 
swallowed up Nāgāsura also. Then he went to the 
Trimūrtis and saluted them, They granted him many 
boons, and Siva, in excess of joy, wore it as one of the 
ornaments round his neck. Some time later Nāgapāša 
set out on a tour to see the fourteen worlds, and Siva 
specially instructed him not to visit the Šālmali island. 
He visited the various worlds earning all knowledge 
and started for mount Kailāsa. On his way he saw 
Šālmali island, the abode of nagas, and in violation of 

iva’s instructions, he entered the island. The nāgas 
there did not honour him and his false pride made him 
tremble with rage. Then the nagas of the island told 
him thus : *We have a powerful enemy, who visits us 
every month, and unless we feed him sumptuously he 
will devour all of us for food He is to come today, and 
if you are capable enough, you defeat and drive him 
off and save us. If you do so, we shall crown you as our 
King and honour you.” 


The powerful enemy of the nagas was Garuda and he 
came. All the nāgas ran off at his sight. Garuda then 
attacked the goblin Nāgapāša, who was standing un- 
perturbed before him. There being no chance of vic- 
tory for the goblin he ran away and took refuge with 
Siva. Garuda also followed him, and demanded of 
iva to return to him, his enemy, the goblin. Siva 
told Garuda thus:—“If, in future he (the goblin) 
interferes with anybody connected with you, you may 
either punish or eat him. Do not do anything with him 
now”. 
Garuda agreed to the above proposal of Siva. From 
that day onwards Nāgapāša lived in Vaikuntha en- 
twined with nooses. He became the arrow called naga- 
pasa or nagastra. 
NAGATIRTHA I. A holy place situated on the boun- 
dary of Kuruksetra. Those who drink the water of 
this holy bath will obtain the fruit of performing an 
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Agnistoma sacrifice. (M.B. Vana Parva, Chapter 83, 
Stanza 14). 


NAGATIRTHA II. A holy place which is situated near 
Gangadvara or Kanakhala and which keeps up the 
memory of Kapila, the King of the Nagas. (M.B. 
Vana Parva, Chapter 84, Stanza 66). 


NAGAVITHI. Daughter born to Yami, the daughter of 
Daksaprajapati. (Visnu Purana, Part 1, Chapter 15). 
NAGNAJIT I. A Ksatriya King. It is mentioned in 
Mahābhārata, Ādi Parva, Chapter 37, Stanza 21 that 
this King was born from a portion of an asura called 
Isupāda. This Nagnajit who was the King of Gān- 
dhāra was killed by Karņa and his sons were defeated 
by Sri Krsna. (Mahābhārata, Vana Parva, Chapte 
254 and Udyoga Parva, Chapter 43). : 


NAGNAJIT II. An asura. This asura who had been 
„the disciple of Prahlada took rebirth as a King named 
- Subala. (Mahābhārata, Ādi Parva, Chapter 63, 

Stanza 11). 

NĀGODBHEDA. A holy place near Vinašana tirtha. 
Sarasvati is supposed to dwell here in invisible form. 
He who bathes here will attain nāgaloka. (Vana 
Parva, Chapter 82, Verse 112). 

NAHUSA I. A famous King of the Lunar dynasty. 

1) Genealogy. Descended from Visnu in the following 
order:—Brahmā-Atri - Candra - Budha-Purūravas-Āyus- 
Nahusa. 

2) Birth. Āyus, the son of Purūravas, married the 
princess named Indumatī (Svarbhānukumārī). Nahusa 
was the son born to the couple, thanks to the blessing of 
the great hermit Dattātreya. Nahusa married Asoka- 
sundarī, the daughter of Siva. 

There is a story about the birth and marriage of Nahusa 
and A$okasundari in Padma Purana as given below : 
Once Siva and Parvati were engaged in love-making in 
Kailāsa. Parvati requested Siva to show her the best 
garden ever created by Brahma. Siva took her to 
Nandanavana, where she saw the Kalpa tree, which 
was beautiful all over, and she asked Siva about its 
special features. Siva replied that anything asked of it 
would be granted by the Kalpa tree. Parvati made a 
request to the Kalpa tree for a girl just for a test. 
Instantly a very beautiful girl was born from the tree. 
Parvati named her A$okasundari and brought her up as 
her daughter. Once Parvati gave her a boon that she 
would become the wife of King Nahusa of the Lunar 
family, who would be equal to Indra. 

One day, when the beautiful ASokasundari was walking 
with celestial maids in the Nandanavana an asura 
named Hunda the son of Vipracitti, came there. The 
moment his eyes fell on Aš$okasundarī he fell in love 
with her. The asura spoke to her of his love and re- 
quested her to be his wife. Not only did she refuse his 
request but also told him that according to the boon 
given by Parvati she would become the wife of Nahusa, 
the King of the Lunar dynasty. 

Hearing this Hunda smiled and said : "That righteous 
man named Nahusa is yet to be born in the Lunar 
dynasty. You will be much older than he. He will not suit 
you as he will be too young. So don’t waste your blooming 
youth. Come and enjoy life with me.” But Asokasundarī 
did not concede. Hunda was disappointed. So he began 
to think about ways to get her. He disappeared from 
there and reappeared in the guise of a beautiful woman 
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and told Ašokasundarī thus:—‘‘Lady, I have taken a 
fast. Hunda has killed my husband. I am doing penance 
to curse him. You may come to my hermitage on the 
banks of the Gangā”. 

Ašokasundarī believed these false words. She went with 
her. Both of thcm walked on and at last entered a 
palace. Then only did she understand that it was the 
palace of Hunda, who assumed his original form and 
tried to violate her chastity. A$okasundari became angry 
and cursed Hunda that he would die at the hands of 
Nahusa, and ran away to Kailāsa. 

Hunda was sad for two reasons. On the one hand 
he did not get Ašokasundarī and on the other hand 
he had incurred the curse that Nahusa would be his 
slayer. Now what was the way to get out of the trouble ? 
He asked his minister Kampana to take Indumati the 
wife of Āyus by stealth and bring her to his palace. They 
decided to destroy Nahusa in the womb of Indumati, in 
case it was not possible to carry her away. They waited 
for an opportunity. 

Āyus was an emperor of righteousness. After the marri- 
age, for a long time he was childless. Once he visited 
the hermit Dattātreya, in his hermitage. Dattatreya 
who was the son of Atri and the most famous and 
the noblest of all the hermits, was quite senseless and 
red-eyed because of drinking, and without even the 
Brahmasūtra, was playing with a young woman, 
seating her in his lap. His body was besmeared with 
sandalwood and aloe and adorned with garlands and 
necklaces of pearl and he was surrounded by many 
women. The King seeing the divine hermit bowed 
him with reverence and fear. The moment the hermit 
saw the King, he sat in deep meditation. This continued 
for a hundred years, at the end of which period, seeing 
the devotion of the King, he said, “Oh King ! why do 
you take this trouble. I have left off the customs and 
manners of Brahmins. I have no Brahmanya (Brahmin- 
ism). I am immersed in liquor, meat and women. So 
you had better go and serve another Brahmin.” 

Ayus refuted all that the hermit said and requested him 
to bless him that he might get a son. Finally the hermit 
ordered the King to bring meat and liquor in a skull. 
The King obeyed him. Dattatreya was pleased at the 
devotion and willingness to serve asa disciple and told 
the King that a son would be born to him ; that the 
son would be a worshipper of Devatirthas (Holy baths), 
that he would not be defeated by devas, asuras, Kinnaras 
giants, and Ksatriyas, that he would be the protector of 
his subjects and that he would be a great scholar in 
Vedas and Šāstras. Saying this he gave the King a 
fruit to be given to his wife. The King returned to his 
palace. 

The King gave the fruit to his wife Indumati. She ate 
it and became pregnant. One night she gave birth to a 
son. When the servant-maid went out of the room of 
confinement Hunda entered into her body and went 


in. When all were asleep he took the child and ran to : 


his palace at Kaficanapura. He gave the child to his 
wife Vipulā and asked her to make a sauce of the child 
for him. Vipulā gave the child to the servant woman to 
cookit. With the aid of the cook she hid the child and 
prepared a sauce with some other flesh. The cook took 
the child to the hermitage of Vasistha and placed it at 
the door of the hermitage, in the night. At dawn 
Vasistha came out of the hermitage and seeing the 
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child took it, named it Nahusa and brought him up. 
The King and his wife Indumati cried for a long time 
over the loss of the child. At that time Nārada came 
there and told them that their son would return 
soon. 

Once Nahusa was bringing Samits (butea-fuel) when 
he heard some devacāraņas (hcavenly singers) saying 
among themselvcs the history of Nahusa. Nahusa heard 
it. He told Vasistha all that he had heard. Vasistha 
told him all the stories from the beginning to his being 
kidnapped by Hunda. Nahusa was amazed at what 
he heard. He wanted to kill Hunda instantly. So he 
bowed before Vasistha and taking bow and arrow went 
away to kill Hunda. 

Believing that he had eaten Nahusa, Hunda approached 
Ašokasundarī again and told her that he had actually 
eaten Nahusa. Asokasundarī felt very sad when she 
heard this. At that time a Kinnara named Vidyuddhara 
and his wife came there. They consoled Asokasundari 
and told her that Nahusa was alive. He continued. 

*Oh beautiful lady, that great sage will kill Hunda- 
sura and marry you, andlive with you as an emperor 
in this world, as Sakra (Indra) in heaven. From Nahusa 
will be born to you a son named Yayāti, who will be 
righteous, kind and loving towards his subjects and 
equal to Indra, and a hundred daughters who would 
be exceedingly beautiful and of very fine character. Then 
Nahusa will go to heaven and become Devendra. 
At that time your son Yayāti will be the emperor and 
will rule his subjects with kindness. Four sons, who 
would possess prowess and valour, who would be second 
to none in archery will be born to him. They will be 
known by the names Turvasu, Puru, Kuru and Yadu. 
Powerful and mighty sons called Bhoja, Bhima, 
Andhaka, Kukkura, Vrsni, Srutasena, Srutadhara and 
Kaladarnstra will be born to Yadu. They will become 
famous by the name Yadavas. Several sons will be born 
to them. Thus the family of Nahusa and yourself will 
increase.” 

By this time Nahusa had arrived at the spot fully armed 
and ready to fight Huņda, who was killed in the terrible 
battle which ensued. Nahusa married Ašokasundarī in 
the midst of devas and after the marriage the couple 
reached the palace of Nahusa. (Padma Purāņa, fifteen 
chapters from 102). 

3) Nahusa became Indra. 

Became a python by the curse of Agastya. To get remission 
from the sin of Brahmahatyā, incurred by killing Vrtra- 
sura, Indra hid himself in a cluster lotuses in the Manasa 
lake. The devas who were worried due to the absence 
of Indra, elected Nahusa as Indra temporarily. Nahusa 
wanted to get Indrani. Agastya cursed Nahusa and 
changed him to a python. At the sight of the Pandavas 
he regained his original form and went back to the 
world of Indra. (For detailed story see under 
Agastya). 

4) Other details. 

(i) Nahusa had six sons Yati, Yayāti, Sarnyāti, Ayati, 
Ayati and Dhruva. (M.B., Adi Parva, Chapter 75, 
Stanza 30). i : 

(ii) Nahusa was allowed to enter heaven because he 
made himself pure by performing the sacrifice Vais- 
(M.B., Vana Parva, Chapter 257, Stanza 
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. (iii) Nahusa once came down to the world in the aerial 
chariot of Indra to see the battle of Arjuna. (M.B., Virāta 
Parva, Chapter 56, Stanza 9). 

(iv) Nahusa got a famous sword from his father Āyus. 
(M.B. Santi Parva, Chapter 266, Stanza 7). 

(v) Nahusa had once a talk with the hermit Cyavana 
about the wealth of cows. (M.B. Anušāsana Parva, 
Chaptcr 51). 

(vi) On another occasion the hermit Cyavana granted 
Nahusa a boon. (M.B. Anušāsana Parva, Chaptcr 51, 
Stanza 44). : 

(vii) Once Nahusa gave to Brahmins lakhs of cows 
as alms. (M.B. Anušāsana Parva, Chapter 81, Stanza 


D)o 

(viii) It is stated in Mahābhārata, Sabhā Parva, Chapter 
8, Stanza 8, that Nahusa, after death, stays in the palace 
of King Yama (God of death). 

(ix) Mention is made in the Rgveda, Mandala 1, 
Anuvaka 7, Sūkta 31, about Nahusa's becoming Indra. 
(x) The names Devarāja, Devarat Devendra, Jagatpati, 
Naga, Nagendra, Suradhipati, Surapati etc. are used in 
Bharata as synonyms for Nahusa. 

NAHUSA II. A famous naga (serpent) born to Kašyapa- 
prajāpati by his wife Kadrū. (Mahābhārata, Ādi Parva, 
Chapter 35, Stanza 9). 

NAIDHRUVA. A gotra-originator of the Kašyapa dynasty. 
He was the grandson of Maharsi Kašyapa and son of 
Avatsara maharsi. He was one of the six Brahmavādins 
of the family of Kašyapa the other five being Kasyapa, 
Avatsara, Raibhya, Asita and Devala. (Vāyu Purāņa, 
Chapter 52; Matsyapurana, Chapter 145). 

NAIGAMEYA. A younger brother of Subrahmanya. He 
had three younger brothers, i.e., Sàkha, Visakha and 

. Naigameya. (Visnu Purana, Part 1. Chapter 15). 

NAIKABAHU. A synonym of Pārvatī. (Agni Purana, 
Chapter 11). 


NAIKAPRSTHA. A particular region in ancient India. 
(Bhisma Parva, Chapter 9, Verse 41). 

NAIMISA. (NAIMISARANYA ). 
1) General. Naimisa is very famous in the Puranas. It 
is considered to be a sacred place. Nimasar is the 
modern name for the place, and it is in ‘the Sitapur 
zilla of North India. 
Saunaka conducted a yajīta here which lasted for twelve 

. years. All the reputed Rsis participated in it, and there 
Sūta (Sauti) the son of Vyàsa recited to the Maharsis 
Mahābhārata composed by Vyāsa. (Ādi Parva, Chapter 
1; also see under Sūta). 
2) Other information. 

* Devas once came to this place and conducted a yajfia 
there. (Adi Parva, Chapter 196, Verse 1). 
(ii) Arjuna once visited here the river called Utpalini. 
(Adi Parva, Chapter 214, Verse 6). 
(iii) Half of the sin of those who visit Naimisa will at 
once be dispelled. The remaining portion of the sin also 
will be removed before they return from the place. He 
who staysfor a month and bathes here will derive all the 
results of Gomeda yajfia. He who quits his life here by 
fasting will attain all the sacred lokas. (Vana Parva, 
Chapter 84, Verse 59). 
(iv) River Gomatī, Yajfiabhümi of the Devas-and the 
yājñic vessel of Sūrya are found at this place. (Vana- 
Parva, Chapter 87, Verse 6). 
(v) Dharmaputra once came to this place with his 
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brothers and bathed here and made gifts of cows. 
(Vana Parva, Chapter 95, Verse 1). 
NAIMISAKUNJA. An ancient sacred place on the 
borders of Kuruksetra. The Rsis of Naimisaranya built 
this place. A bath here gives the same results as an 
agnistomayajfia. (Vana Parva, Chapter 83, Verse 
108 


NAIMISEYA. A sacred place. River Sarasvati which 


flowed westwards changed its course here towards the 
east so that it (river) might see the sages of Naimi- 
saranya. There isa story about it in Mahabharata as 
follows :— 

The Yajfia conducted by Šaunaka at Naimisāraņya 
ended in the twelfth year. The Rsis who came from 
various parts of the country were put up in āš$ramas 
built on the banks of river Sarasvati. But, many Rsis 
did not get accommodation there and they moved  east- 
wards. The River Sarasvati which felt sorry that the 
Rsis could not be accommodated also turned and moved , 
eastwards, and thus afforded space for āšramas to be 
built on her banks. (Salya Parva, Chapter 37). 


NAIRRTA. An urban region in ancient India. 


(Bhisma Parva, Chapter 9, Verse 51). 


NAIRRTI. A Rāksasa. His name also occurs in the list 


of the ancient guards or protectors of the world. (Santi 
Parva, Chapter 227, Verse 52). 


NAKSA. The son born to Prthuseņa by his wife Ākūti. 


Mention is made in Bhagavata, Skandha 5, that he had 
a son named Gaya of his wife Druti. 


NAKSATRAKALPA. A part of the Atharvaveda. The 


great hermit Mufijakeía had divided the Atharvaveda 
into five parts called Naksatrakalpa, Vedakalpa, 
Samhitākalpa, -Angirasakalpa and Santi Kalpa. 
Naksatra Kalpa deals with the order of worshipping the 
Naksatras (stars), Veda Kalpa deals with the activities of 
Brahma as a Rtvik (family priest), the Samhita Kalpa, 
the mantras(spells and incantations). In Angirasa Kalpa 
sorcery and enchantment and in Šāntikalpa, Santis 
(Alleviation or cure) of horse, elephant etc. are given. 
(Visnu Purana, Améa 3, Chapter 6). 


NAKSATRAYOGA. It is ordained in the Puranas that 


alms-giving on each star or day will be rewarded by 
particular attainments. This is called Naksatrayoga. 
The Naksatrayoga of each star is given below:— 

1) Afvayuk:— ‘Those who give horses and chariots as 
alms on this day, would be born again in a noble 
family. 

2) Bharaņī:— If lands and cows are given to Brahmins 
on this day, one would get a large number of cows and 
will become famous in heaven. 

3) Krttika:— If rice-pudding is given to Brahmins to 
their satisfaction on this day the giver will attain the 
prominent worlds after death. 4 

4) Rohiņi:— If milk-rice and venison mingled with 


. ghee is given to Brahmins on this day, his indebtedness 


to the manes would end. 

5) Mrgaštras:— (Candra naksatra). If a milch-cow 
is given as alms on this day, one would attain heaven. 
6) Ārdrā:— If fast is taken and gingelly oil is given as 
alms on this day, the giver will become capable of 
crossing mountains and trenches. 

7) Punarvasu:— He who gives bread on this day will be 
born again in a good family. 

8) Pusya:— He who gives gold as alms on this day 
wlll enter the world of bright planets. 
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9) Āslesā:— He who gives an ox made of silver as alms 
on this day, will become fearless. 

10) Afaghā:— He who gives gingelly as alms on this 
day will become prosperous with cows. 

11) Parvaphalguni:— If ghee-rice is given to Brahmins 
taking fast on this day, the giver would become happy 
and prosperous. 

12) Uttaraphaleunt:— He who gives rice of Nivara 
varicty mixed with milk and ghee on this day will be 
honoured in heaven. 


13) Hasta:— If one gives four horses and an elephant 
as alms, on this day, one will attain the world of bliss. 
14) Citrā:— He who gives oxen and perfumery as alms 
on this day, will enter the parks in which celestial 
maids play. 

15) Svāti:— He who gives any sort of wealth as alms 


on this day will become renowned in the worlds. 

16) Vifakha:— He who gives as alms on this day, oxen, 

milch-cow, grain-box, cart, paddy and diamond will 
attain heaven. 

17) Anuradha:— He who gives cloth, rice and blanket 
on this day will be honoured in heaven for a hundred 
yugas. 

18) fyesthā:— If Brahmins are given yams and greens 
on this day one could realize one’s wishes. 

19) Mūlā:-- The manes will be contented, if Brahmins 
are given roots and nuts on this day. 

20) Pūrvāsādhā:— If Brahmins who are expounders of 
Vedas are given as alms pots of curd, after observing 
fast, the givers will take birth again in families with 
many cows. 

21) Uttarāsādhā: — He who gives milk and ghee to 
wise men will be honoured in heaven. 

22) Sravana:— Those who give cloth and. rug on 
this day will enter a white conveyance and reach 
heaven. 

23) Šravisthā:— Those who give cattle, cart and cloth 
on this day will enter heaven. 

24) Satabhisak:— Those who give sandalwood and 
aloe wood on this day, will go to the world of devas 
(gods). 

25) Pürvaprosthapada:— He who gives coins on this day 
will reach the world of bliss. 

26) Uttaraprosthapada:— ‘Those who give mutton on 
this day will be pleasing the manes. 

27) Revati:— He who gives cows which could give 
potfuls of milk, could reach any world. (M.B. Anu- 
$asana Parva, Chapter 64). 


NAKULA. 


1) Birth. The fourth of the Pandavas. Madri, the 
second of the two wives of Pandu meditated on the twin 
gods Ašvinīdevas, and recited one of the Mantras given 
to Kunti by the hermit Durvāsas and the two sons 
Nakula and Sahadeva were born to her from those 
gods. It is mentioned in Mahābhārata, Ādi Parva, 
Chapter 67, Stanza 111 that Nakula and Sahadeva 
were immensely handsome. 

2) Story of Nakula till the Bharata battle. Naming and 
such other rituals after birth were performed for Nakula 
also as in the case of the other Pāņdava children, by the 
hermits who lived in Sataírhüga. The ceremony of in- 
vestiture with the Brahmā string was conducted by 
Kašyapa the priest of Vasudeva. The royal hermit Suka 
taught Nakula archery and  swordsplay, in his 
boyhood, When Pandu died, Mādrī jumped into the 
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funeral pyre and died leaving her two sons with Kunti. 
After this the hermits of Sata£rhga took Kunti and her 
five sons to Bhisma at Hastināpura. 

At Hastināpura, Nakula learned archery undcr the great 
teacher Droņa. According to the instruction of the 
teacher, Arjuna had to fight with him (teacher) on the 
completion of the teaching and during that fight Nakula 
and Sahadeva werc the guards of Arjuna's chariot- 
wheels. As Nakula was such an expert in wielding the 
weapons, he got the name ‘Atirathi’. (M.B. Ādi Parva, 
Chapter 138, Stanza 30). When the lac-palace was 
completed at Vāraņāvata, the Pandavas shifted to that 
mansion by the instruction of Dhrtarāstra. When the 
lac-palace was set fire to, the Pandavas escaped by way 
of an underground passage and reached the banks of 
the Ganga. There Nakula and Sahadeva fell down 
weary and exhausted. Bhima carried them on his 
shoulders. After Baka had been killed, they proceeded 
to Paficalapura, where at the Svayarnvara (marriage) 
Paficali became the wife of the Pandavas. They returned 
to Hastinapura. A son named Satanika was born to 
Nakula by Pāūcāli. (M.B. Adi Parva, Chapter 95, 
Stanza 75). 

After that Nakula married Karenumati, the daughter 
of the King of Cedi. A son named Niramitra was born 
to the couple. ( M.B. Ādi Parva, Chapter 95, Stanza 
70). 

Nakula was then sent to the kingdoms of the west for 
regional conquest, by Dharmaputra. The wealth of the 
kingdoms he had conquered, was carried on ten 
thousand camels to the capital Hastinapura. (M.B. 
Sabha Parva, Chapter 32). After the Rājasūya 
(imperial consecration) of Yudhisthira, Nakula went 
to Gandhara to escort Subala and his sons. After the 
defeat of Yudhisthira in the game of dice, the Pāņda- 
vas went to live in the forest. At that time Nakula put 
soil all over his body and sat on the ground because of 
his profound grief. In the forest, once Jatāsura carried 
away Nakula. (Sce under Jatāsura). Nakula killed 
Ksemankara, Mahàmaha and Suratha in the forest 
At Dvaitavana (a forest) Nakula went to a lake to 
fetch water and was killed by Dharmadeva who appear - 
ed in the form of a crane. At the request of Dharma- 
putra, who came afterwards, all the Pandavas includ- 
ing Nakula were brought to life again, by Dharma. 
During the pseudonymity of the Pāņdavas at the city of 
Viráta, Nakula assumed the name Granthika. When 
the period of pseudonymity expired, Nakula fought 
with the Trigartas on behalf of the King Virāta. On 
the return of the Pāņdavas after the expiry of their 
forest-life and pseudonymity, when Duryodhana 
announced that he would give not even a single dot of 
land to them, Nakula was very eager to decide the 
matter by a battle. He proposed that the King Dru- 
pada should be made the chief captain of the army. 

3) Nakula in th: Bhàrata-battle. The following is the 
part played by Nakula in the battle of Kuruksetra. 

(i) There was a combat between Nakula and Dussa- 
sana on the first day of the battle. (M.B. Bhisma 
Parva, Chapter 45, Stanza 23). 

(ii) Nakula fought with Šalya and was wounded. 
(M.B. Bhisma Parva, Chapter 83). 

(iii) He fought with Šakuni. (M.B. Bhisma Parva, 
Chapter 105, Stanza 11). 
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(iv) He engaged Vikarna in a combat. (M.B. Bhisma 
Parva, Chapter 110, Stanza 11). 
(v) Nakula defeated Vikarna. 
Chapter 106, Stanza 12). 

(vi) Nakula defeated Sakuni. (M.B. Drona Parva, 
Chapter 169, Stanza 16). 


(M.B. Drona Parva, 


(vii) He defeated Duryodhana in a fight. (M.B. 
Drona Parva, Chapter 187, Stanza 50). 

(viii) Nakula killed the King of Anga. (M.B. Karna 
Parva, Chapter 22, Stanza 13). 

(ix) He retreated on being defeated by Karna. (M.B. 


Karna Parva, Chapter 24, Stanza 45). 
(x) He fought with Drona. (M.B. Karna Parva, Chapter 
48, Stanza 34). 
(xi) Nakula fought with Duryodhana again and was 
wounded. (M.B. Karna Parva, Chapter 56, Stanza 7). 
(xii) He fought with Vrsasena. (M.B. Karna Parva, 
Chapter 61, Stanza 36). 
(xiii) Nakula killed Citrasena, Satyasena and 
Susena the sons of Karna. (M.B. Salya Parva, Chapter 
10). 
4) After the Bharata-battle. 
(1) After the battle, Nakula explained to Yudhisthira, 
the duties of a house-holder. (M.B. Santi Parva, 
Chapter 12). 
(ii) On the instruction of Yudhisthira, Nakula became 
the chief captain of the army. (M.B. Santi Parva, 
Chapter 41, Stanza 12). 
(iii) After the battle, the palace of Durmarsana the 
son of Dhrtarāstra was given to Nakula by Dharma- 
putra. (M.B. Santi Parva, Chapter 44, Stanza 10). 
(iv) After the battle when Yudhisthira performed the 
horse sacrifice, Nakula and Bhimasena stood as pro- 
tectors of the city. (M.B. Ašvamedha Parva, Chapter 
72, Stanza 19), 
(v) Nakula went to the forest to see Kunti, who was 
engaged in penance during her latter days. (M.B. 
Agramavasi a Parva, Chapter 25, Stanza 8). 
5) The end. At the ‘great departure’ (Mahāprasthāna) 
of the Pandavas, Nakula died in the forest. It is 
mentioned in Mahābhārata, Svargarohana Parva, 
Chapter 4, Stanza 9, that after death Nakula and 
Sahadeva attained the position of the Asvinidevas. 
6) The name Nakula. Yt is stated in Mahābhārata, 
Virāta Parva, Chapter 5, Stanza 25 that the name 
‘Nakula’ was given to him because there were none 
more handsome than he in the family (Kula) of the 
Pandavas. 

NAKULA. An ancient country in 
Bhisma Parva, Chapter 50, Stanza 53). 


NALA I. Nala the King of Nisadha. (As the history of 

Nala is included under the word Damayanti, some 
points which are not given there, are mentioned here). 
(1) Nala was the son of Virasena, the King of Nisadha. 
(M.B. Vana Parva, Chapter 52, Stanza 56). 
(ii) Once the hermit Brhadasva came to the Palace of 
Virasena and praiscd Nala a good deal and,spoke 
highly of his good qualities to his father. (M.B. Vana 
Parva, Chapter 53, Stanza 2). 


(iii) When Nala was playing in the garden some swans 
with golden wings flew to the lake in the garden. Nala 
caught hold of one of them just for fun. The swan said 
to Nala, “If you will let me off, I will tell Damayanti 
about you.” So it was released. As a reward it flew to 


India. (M.B. 


NALA II. 


NALA III. 


NALAKÜBARA. A 


" NALAKÜBARA 


the country of Vidarbha and persuaded Damayanti to 

lovc Nala. (M.B. Vana Parva, Chapter 53). 

(iv) After death Nala sat in the aerial chariot of Indra 
and witnessed the battle fought by Arjuna with the 
Kauravas at the end of the forest life of the Pāņdavas. 
(M.B. Vana Parva, Chapter 56, Stanza 10). 

(v) Previous birth. Two different stories are narrated 
about the previous birth of Nala. 

1) In the previous birth Nala was a Vaišya of the 
city of Pippala in the Gauda country. This Vaisya 
became abstinent and after lcaving off everything he 
had, he went to the forest. There, according to the 
advice of a hermit he undertook the fast of Gaņeša. 
As a result he was born as Nala in the next birth. 
(Gaņeša Purāņa). 

2) Nala and Damayantī were foresters named Āhuka 
and Āhukā. Šiva was pleased with the couple. So they 
were born in royal families in the next birth, and Šiva 
in the form of a swan, helped them. (Siva Purana, 
Satarudra Samhita). : 

An ancient hermit. In Sabhā Parva, Chapter 

7, Stanza 17, it is mentioned that this hermit lives in 

the palace of Indra. 

A monkey. This monkey was the son of 

Vigvakarma. Sri Rama and the monkey-army went to 

redeem Sita from Lanka and reached the sea-shore. A 

bridge had to be made to.cross the sea and reach 

Lanka. Immediately Varuna the King of the seas 

appeared there and said, “Nala who is in the monkey- 

army, is the son of Vi$vakarmā. His father had given 
him a blessing that he would become as expert an 
architect as his father. So let the construction of the 
bridge be commenced under his supervision." Accord- 
ingly under the supervision of Nala, Rāma's bridge of 
rock was completed and Sri Rama and the army of 
monkeys reached Lanka by walking over, this bridge 

(Valmiki Ramayana, Yuddha Kanda, Sarga 22). 

In the battle hetween Rama and Ravana, Nala fought 

with the giant Tundaka. (M.B. Vana Parva, Chapter 

285, Stanza 9). 


son of Vaišravaņa. He had a 
brother called Manigriva. 

1) Cursing Ravana, It was the time when Ravana was 
ruling over Lanka and terrorising the fourteen worlds. 
As he was carrying on his conquests, once he came to 
a round rock near Kailāsa. It was night. Rambha had 
fixed a rendezvous near the rock that night with 
Nalakūbara. The full moon shone bright. The radiance 
of the moon rendered Kailāsa and its vicinity most 
beautiful. Filled with passion Ravana could not sleep 
at all. In the silence of that calm night he heard the 
tinkling of bangles. Ravana opened his twenty eyes 
and looked in that direction. He saw an extremely” 
beautiful woman clad in splendid garments and orna- 
ments going along the way. He ran to her and caught 
hold of her hand. She was flurried and confused at his 
sudden appearance. So she said, “Oh Lord ! I am the 
wife of Nalakübara who is the son of your brother 
Kubera. My name is Rambhā. Your brother's son is 
your son too. So don't do any harm to your son's wife." 
But Rāvaņa did not pay any heed to her words. He 
lifted her up and placed her on the round rock and 
raped her. Before dawn Rambhā, who had become 
like the lake of lotus trodden by a mad elephant, went 
to Nalakübara and told him everything. Nalakübara 
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became very angry and cursed Ravana. “You, 
who have become blind with lust, shall not touch a 
woman who does not reciprocate your love. If you do 
so your head will be split into seven pieces.” It was 
because of this curse that Ravana did not touch Sita 
though she was kept in his harem. (Uttara Ramayana; 
Mahabharata, Vana Parva, Chapter 28). 

2) Another wife of Nalakūbara. It is mentioned in 
Kathāsaritsāgara, Madanamaiicukalambaka, Taranga 
3, that, of the two daughters, Svayamprabhà and 
Somaprabha of Maya, Somaprabha was the wife of 
Nalakūbara. > 
3) The curse of Narada. Nalakūbara and Manigriva, 
the sons of Kubera were playing with celestial maidens 
in the Ganges in nudity, when Narada came by that 
way. The hermit was returning after visiting Visnu. 
The moment the celestial maids saw Narada they put 
on their clothes and stood aside bowing before Narada. 
Nalakübara and Manigriva did not see Narada. They 
ran here and there, playing with no clothcs on. At 
this, Narada got angry and cursed them that they 
would become two “‘Marutu”’ trees (Tcrminalia alata) 
on the earth. They became very sad and requested for 
liberation from the curse. Narada told them they 
would get liberation from the curse when they saw 
Sri Krsna, the incarnation of Visnu. Accordingly 
Nalakūbara and his brother took birth near the house 
of Nandagopa in Ambadi, as double “Marutu” trees. 
It was the period of the childhood of Šrī'Krsņa. Once 
Šrī Krsna swallowed mud, and Yaíodà tied him to a 
mortar. The child dragged the mortar to the Marutu 
tree and got himself between the double trees. Imme- 
diately the trees regained the original forms of 
Nalakūbara and Manigriva. They paid homage to 
Šrī Krsna, who blessed them, and both of them 
returned to Vaišravaņapurī. (Bhagavata, Skanda 10). 

NALASETU. The rock bridge built by the monkey 
named Nala. The bridge over which Sri Rama and the 
monkey-army crossed the sea to Lanka was built under 
the supervision of Nala and so the bridge came to be 
called Nalasetu. (M.B. Vana : Parva, Chapter 283, 
Stanza 45). 

NALATANTU. One of Vitvāmitra's sons who were 
expounders of Brahman. (M.B. Anusasana Parva, 
Chapter 4, Stanza 58). 

NĀLĀYANĪ. See under Pāticālī. 

NALAYIRAPRABANDHAM. See under Nammālvār. 


NALINI. A branch of the Ganges. When the heavenly 
Ganga came down to the earth as a result of the 
penance of Bhagiratha, Siva received it on his head. It 
is seen in Valmiki Ramayana, Bala Kanda, Sarga 43, 
that when the Ganga fell drown from the head of Siva 
it split into seven rivcr-arms called Hlādinī, Pāvanī, 
Nalini, Sucaksus, Sita, Sindhu and Ganga. Thc Ganges 
which flows through North India is one of these seven 
river-arms. 

NALOPAKHYANAPARVA. A sub Parva (section) of 
Mahābhārata. This sub section consists of Vana Parva, 
Chapters 52 to 79. 

NALU (FOUR). Various things mentioned in thc 
Puranas having some association with four 
(Nalu) are given below :— 

1) Four distances. 1n the case of an elephant one must 
keep a distance of 1000 kols, a horse 100 kols, 
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horned animals 10 kols, evil people, unli mited number 
of kols. (1 kol is equal to a metre ). 
2) Four Adhikārins. Manda (the very ordinary); 
Madhyama (medium standard), Uttama (bcst) and 
Uttamottama (the very best). 
3) Four Anubandhas. (Factors). In philosophy there 
are four factors called Visaya (subject matter), 
Prayojana (purpose), Sambandha (relationship between 
factors) and Adhikarin (the deserving or eligible person). 
4) Four Antahkaranas (Internal organs). Manas (mind), 
Buddhi (intellect), Cittam (heart )and Ahankara (ego). 
Imagination is the function of the mind, decision that 
of Buddhi; to retain knowledge gained in orderly 
form is the function of Cittam and self-respect that of 
Ahankara. 
5) Four Anvavàyas. Satyam (truthfulness), Dama 
(Self control), Ārjavam (straightforwardness) and 
Ānrš$arhsyam (not to be cruel). 
6) Anvavedas Four. Yajiia (sacrifical offerings), Dana 
(alms-giving, gifts), Adhyayana (learning) and Tapas 
(penance) . 
7) Four Apātrikaraņas. (Not suited to the particular 
station or place in life). Brahmins are forbidden from 
receiving bribes, engaging in trades, service of Südras 
and uttering lies. 
8) Abhinayas Four. (Acting). Angikam (where gesturcs 
and bodily actions are used to convey ideas). Sāttvika 
Subjective feelings expressed by perpiration etc. 
Āhāryam (extraneous), Vācikam (by words of mouth). 
9) Abhydsavisayas Four. (Subjects for practice and 
training). Vinaya (humility), Damana (control of 
mind), Indriyanigraha (controlling the sense-organs) 
and Bhütadaya (kindness). 
10) Amrtas Four. (Nectar). Good wife, talk of children, 
present from King and honourable food. 
11) Alarikāras Four. (Ornaments). For the stars, Moon; 
for women, husband; for earth, King and for all, edu- 
cation (learning). 
12) Alarkārasādhanas Four. 
Atīšaya (excellence), Sāmya (simile), Vastavam 
(matter of fact, as itis) and Slesa (one word with 
two meanings) are the Alankārasādhanas. 
13) Avasthās Four. ( States, conditions). 
A. Sai$avam (childhood), Kaumaram (boyhood), 
Yauvanam (youth) and Vārdhakyam (old agc). 
B. Jāgrat(wakefulness), Svapnam (dream), Susupti 
(sleep) and Turiyam (being one with the 
supreme soul). 
14) Astraprayogalaksyas Four. ( Objects of shooting arrows). 
Sthiram, Calam, Calācalam, Dvayacalam. 
When the archer and the object of his shooting 
remain motionless the object is called Sthiram. When 
the object is moving but the archer is not, the object 
is called Calam. When the case is just the opposite of 
the above it is Calācalam. When both are moving it 
is called Dvayacalam. 
15) Ākhyāyikāguņas Four. Factors of the novel). 
Kathābandha (plot or theme), Pātraprakatanam 
(exposition of characters), Rasapusti (sentimcnt) 
and Gadyarīti (prose style). 
16) Abharanas Four (Ornaments). For man, shape or 
form; for form, guality or merit; for guality, knowledge 
or wisdom and for wisdom, patience or forbearance. 
17) Āyudhas Four. (Weapons). Mukta, Amukta, Mukta- 
mukta and Yantramukta. (Sec under Dhanurveda). 


According to rhetorics, 
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18) Āvaraņas Four. (Covering, Protection). For earth 
the sea, for house the compound wall, for country the 
King, for women chastity. 

19) Āhārādis Four. (Food etc.). Āhāra (food), Nihàra 
(Evacuation), Maithuna (sexual act), Nidrā (sleep). 
20) Aharavastus Four. (edibles). Khadyam (eaten by 
munching with teeth and chewing), Peyam (that which 
is drunk), Lehyam (licked with the tongue )and Bhojyam 
(that which is not included in the above three). 

21) Rņas Four. (Obligations, debts). Debts due to 
Devas, Rsis, Pitrs and Men. One pays back one’s debts 
to Devas by performing yajīas. By Svādhyāya (self- 
study) and tapas one pays the debt due to Rsis; by 
procreation of children and libation offerings that due 
to Pitrs and by truthfulness, hospitality etc. that due to 
people are repaid. 

22) Rtviks Four. Adhvaryu, Udgātā, Hota and Brahma. 
The first of the four should be an erudite scholar in 
Yajurveda, the second in Sāmaveda, the third in 
Atharvaveda and the fourth in all the four Vedas. 

23) Kavis Four. ( Poets). He who boasts about himself 
in secret is called Udatta; he who cries down others 
and indulges in self-praise is known as Uddhata; he 
who proclaims others’ merits is called Praudha and he 
who shows humility is called Vinita. 

24) Kukkutagunas Four. (Traits of the Cock). To rise 
early in the morning, to struggle for existence, to share 
whatever is got with relations and ‘to work and earn 
one’s own food—these are the qualities of the Cock. 

25) Grahyas Four. ( Acceptables). 


A. Nectar even from poison, good advice even from. 


boys, good action even from enemies and noble and 
chaste brides even from low families are to be wel- 
comed. 

B. Literacy (learning of alphabets) should be 
accepted from brahmins, food from mother, pan from 
wife and bangles from King. 


26) Caturangas Four. Elephant, Horse, Chariot and 
Infantry. 

27) Asramas Four.  Brahmacarya (student life), 
Garhasthya (married life), Vànaprastha (anchorite, 


forest-life) and Sannyāsa (Renunciation). 

28) Yugas Four. Krta, Tretà, Dvapara and Kali. 

29) Vargas Four. Dharma, Artha, Kāma and Moksa. 
30) Updyas Four. (Expedients). Sama, Dana, Bheda, 
Danda. 

31) Cikitsdpadas Four. (Four elements in the treatment 
of patients). Vaidya (doctor), Rogin (patient) , 
Ausadham (medicine) and Paricāraka (attendant). 
32) Jatis Four. (Castes).  Brāhmaņa, Ksatriya, Vai$ya 
and Südra. 

33) Tyājyas Four. (things to be shunned). 


A. Horse returning after bath, elephant in its rut, 
love-lorn bull and wicked scholar. 


B. Evil action, unhealthy region, evil wife and bad 
foods. : 
34) Dānas Four. (Gifts). Gifts daily given without 
expecting return or result is Nityadana. Gifts given to 
scholars (pundits) for the sake of alleviation of or 
redemption from sin is Naimittikadāna. Gifts given for 
welfare and prosperity is Kāmyakadāna. Offering made 
to propitiate God is Vimala. 
35) Nāyakas Four. (Heroes) Dhirodatta, Dhiroddhata, 
Dhiralalita, Dhīra$ānta. : 
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36) Naris Four. (Women). Padmini, Sankhini, Citriņī, 
and Hastinī. 

37) Pramāņas Four. (Means of valid knowledge), Pratya- 
ksa, Anumāna, Upamāna, and Šabda. 

38) Moksas Four. (Salvation). Sālokya, 
Sārūpya and Sayujya. 

39) Four Yogas. Jūānayoga, Bhaktiyoga, Karmayoga 
and Dhyānayoga. 

40) Four Satrus (Enemies). Mother leading an immo- 
ral life; father who incurs debt; foolish son and beauti- 
ful wife. : 

41) Four Sastras. Nitisastra, Tarkašāstra, Manusmrti 
and Kāmašāstra. 


NAMASYU. A King of Yayati’s family. (Bhagavata, 


NAMBUTIRIS. 


Skandha 9). 

(Malayāla Brahmins). Logan says that 
the Nambūtiris were the batch of Aryans that settled 
down in Kerala after the Nairs. The historians like 
Sankunni Menon and others have stated that the Nambū- 
tiris had come to Kerala from the banks of the rivers 
Godavari, Narmada and Kaveri. Famous historians have 
inferred that the progress of the Aryans to the south 


‘took place between 1000 and 325 B.C. But Thomas 


Fawlks thinks that there were Nambitiri priests and 


— hermits in South India, during the time of Buddha. 


N.K. Datta, the author ofthe book *Aryanisation of 
India", is of opinion that during the time of the inva- 
sion of Alexander, the Aryans had spread all over 
India and Ceylon. Thus historians have not.yet come to 


an agreement as to the correct period ofthe exodus of the’ 


Aryans to the south. Anyhow in the Geography of 
Ptolemy mention is made that half a degree east to 
Taibis there was a place called Brahmagāra. It may 
be assumed that Brahmagara may be Brahmāgāra 
(settlement of Brahmins). It has been decided definitely 
that the period of Ptolemy was A.D. 2nd century, and 


+ 


in that case the Brahmins must have settled in the 


. south before that period. 


Though the period of the ‘Sangha poets and their works” 
has been assessed differently by different scholars, the 
majority have fixed it as the first few centuries of A.D. 
In these Sangha poems the gods of the Aryans are 
praised. The gods Sürya (the Sun), Candra (the moon), 


Varuna (god of water), Baladeva (Sri Krsna's elder ` 


brother) and Visņu (Supreme God) are specially men- 
tioned in *Cilappadikara'. The Sangha work ‘Purana- 
nüru' is an encomium to the purity of the Vedas and 
Agnihotra Brahmins (Brahmins who maintain the holy 
fire by burnt offering). In those-days the King carried 
on the administration of the country with the advice 
of Brahmins. Economics, Grammar and law were taught 
in royal palaces. Paficaksara and such other spells, 
reading of the scriptures, Aryan ways of marriage, Recita- 
tions of Purāņic stories etc. were prevalent in those days. 
Manimekhala is stated to have reached the capital 
of the Cera King and learned Vedas and Sānkhya 
doctrines (one of the six systems of Indian Philosophy 
dealing with evolution) from the prominent teachers 
here. The diction of both the works ‘Cilappadikara’ and 
‘Manimekhala’. is, to a certain extent, indebted to Sans- 
krit. Many of the Sanskrit poetic traditions are used in 
these poems. When these proofs are taken into account, 
itis not wrong to presume that in the period from Ist 
century to 5th century A.D. Aryan civilization prevailed 
in south India. If, during this period, Aryan civilization 
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had taken root to such an extent in south India, the 
advent of the Aryans to south India must have taken 
place at least two or three centuries prior to this period. 

The Nambūtiris of Kerala are called Malayāla 
Brahmins. Between them and the Brahmins of other 
countries there are differences in manners and customs. 
They are given below:— 

1) The Brahmins of other parts of India do not per- 
form agnihotra rites (maintaining the holy fire by burnt 
offering) so elaborately as the Malayala Brahmins. 

2) Among the sixteen purificatory rites, Agnisvīkāra (or 
taking up of sacrificial fire) is an important item in 
Malabar. From Vedic period Agni (Fire) had become a 
prominent God. Most of the verses in Rgveda are con- 
cerned with fire. The attachment of the Brahmins of 
Kerala to fire shows their antiquity. 

3) Much importance is attached to the learning of 
scriptures and priest-hood in Kerala. There were 18 
Mathas and residential institutions in Kerala for giving 
religious education. 

4) The peculiar type of recitation of the Vedas of 
the Malayala Brahmins and the accompanying gestures 
of their hands and the movements of the head at the 
time of recitation are considered by them to be ancient. 
Even today certain sounds are produced by them in the 
Vedic way. (For instance Samral—Samrat; Vasar— 
Vasat; Ide— Īle etc.). , 

5) In Malabar there is a customary atonement or ex- 
piation called Vrátyastoma for those Brahmin boys who 
had not undergone investiture with the sacred thread 
within the stipulated time. This shows the stress laid on 
the need of religious education. 

6) The custom that all the male members of the family 
except the family chief should be engaged in "Snātaka- 
vrtti (should remain celibates even after education) is 
prevalent only in Malabar. 

7) Much importance is attached to evening worship 
in Kerala. At that time the Vedic gods are not hailed. 
But Brahmins of other places do not seem to attach so 
much importance to this practice. 

8) The Brahmins outside Kerala repeat the mantras 
uttered by the priest and perform the functions, at the 
time of meditation and worship. But in Kerala for medi- 
tation and worship with or without incantations a priest 
is not necessary. This indicates the practice in vogue 
during Vedic period before the priestly class became 
predominant. : 

9) The Nambitiris have recognized only three Vedas. 
10) The Kerala Brahmins wear only one sacred thread. 
The Nambūtiris became predominant in Kerala and 
began to have a hand in the various spheres of activities. 
Thus the Aryan civilization shook the customary faith 
and religion of Kerala from top to bottom and the 
Aryan religion hoisted its flag of victory here. Aryan 
literature also found its way into Kerala. The authors 
and scholars in Kerala began to imitate it. The Nambū- 
tiris erected temples in Kerala with the help of local 
chieftains. The sounds of alphabets, sentence pattern, 
grammar, poetic tradition etc. of Malayālam language 
underwent a thorough change. Sanskrit education spread 
far and wide. They spread Aryan civilization through 
*Küttu and Kūtiyāttam (Narration of mythological 
stories with gestures etc. and collective dance) Pāthaka 
and Sanghakkali (Musical lectures arid dramatic per- 
formances), in connection with festivals in thé temples, 
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They absorbed many ofthe customs and manners of 
Kerala. The Nambitiris who had adopted priest-hood 
as their career had amassed wealth and landed property 
in the capacities of priests and authorities of the 
temples. Some of them became Kings (e.g. King of 
Idappally, King of Campakaśśeri etc.). They kept up 
the contact with the people of the locality by means of 
morganatic marriages and made their positions secure. 
Thus these people, though a small minority, were able 
to hold sway over the people of Kerala for a long 
time. 


NAMMĀLVĀR, The first of the twelve great Ālvārs. The 


Šaivite devotees of South India are called Nāyanārs and 
the Vaisņavite devotees, Ālvārs. The word ālvār means, 
a devotee of God. The Vaisņava religion says that the 
twelveālvārs are the incarnations of Adigesa and Garuda 
the followers and the embodied deities ofthe Conch and 
the discus the weapons of Visnu. It is mentioned 
in Srimad Bhagavata that divine persons who are 
followers of Visnu will incarnate on the earth in Kali- 
yuga and that their native places will be the banks of 
the holy rivers in Dravida such as Tamraparni, Krtamala 
(Vaigai), Payasvini (Pāpanāšinī) and Kaveri. It is 
stated about these divine persons in Visnumahatmya 
that they would take birth in any caste and compose 
Dravida songs and thereby propagate lofty truths. The 
collection of Dravida songs thus composed by the 
alvars is called ‘Divya Prabandha’ (Divine Composi- 
tion). 

There are four thousand songs in four parts in the 
Divine composition and hence it has the name Nalayira 
Prabandham ‘Four thousand composition’. The theme 
of the Ist and 2nd thousands isa secret known as 
‘Tirumantra’ (the divine spell). The third thousand 
is concerned with the -‘“‘Caramagloka” (the verse of 
death) and in the fourth “Dvayamantra”’ is dealt with. 
The Tirumantra (the divine spell) is the collection of 
of three words Om, namah and Narayanaya. 

‘Om’ and‘namah’are explained in the first thousand and 
the word Nārāyaņāya in the second thousand of the 
composition. The Caramašloka (the verse of death) is 
the last utterance of the songster-priest. It is a propa- 
gation of the theme of seeking refuge. The individual 
soul has to seek refuge under the universal soul, un- 
conditionally. This is what is called ‘Prapatti. Dvaya- 
mantra (the two fold mantra) deals with the aim and 
the ways for the realisation of that aim. It would be 
possible only by the help of Laksmi Bhagavati (the 
goddess Laksmī). It is a verse of only two lines. 

The first and foremost among the ālvārs is Nammālvār. 
‘Tiruvaymoli’ is his work. It had been predicted in 
Vaisnava Purāņa that at the beginning of Kaliyuga. 
Visņu Senānī named Visvaksena would incarnate as 
Nammalvàr and that he would reinstate the Vaisnavite 
religion. It is hinted in Brahmāņda Purāņa that 
Nammālvār would incarnate in $rinagari (Tirunagari) 
on the banks of river Támraparni in the Kingdom of 


Pāņdya. As was fore-told Nammālvār was born in 
Tirunagari. The present name of this place is ‘Alvar 
tirunagari’. 


There is a traditional lore about the birth of Nammāl- 
var. There was a ruling chief named Kāriyār in Tiruna- 
gari. Udayamankayār was his wife. The couple once 
went to the Vaisnavite temple near Mahendra mount- 
ain known as Tirukkurunkuti temple and prayed to the 
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god consecrated there called Nambi, for a son. Reply 
was given through the priests that the god himself 
would take birth as their son. Accordingly Udayaman- 
kayār gave birth to Nammālvār. Scholars say that the 
birth of Nammālvār was on the 43rd day of Kailyuga- 
that is in B.C.3102. 


Nammālvār had another name Parānkuša. Some believe 
that he was the incarnation of portions of Seneša and 
the jewel Kaustubha. Some say that there are portions 
of Mahāvisņu, Paiicāyudha, Adigesa and Seneša in 
Nammālvār. The Vaisņavites have given Nammālvār a 
lofty place. The infant born to Kāriyār and Udayaman- 
kayār was not an ordinary one. Generally infants at 
birth are covered with a case of air called ‘Satha’. 
Because of this they lose the memory of previous birth. 
But Nammālvār had no Satha. So he got the name 
‘Sathakopa’. The parents were amazed at the infant 
which lay still without beating its legs, and crying or 
sucking its mother’s breasts. ‘The bright infant was taken 
to the Vaisnavite temple on the twelfth day. Because 
of his difference from ordinary infants he was named 
Mara. A golden cradle studded with jewels was hung 
on the branch of a tamarind tree and laying the child 
in it, the parents went home. That tamarind tree still 
stands there. The devotees believe that that tree also is 
a portion of Adigesa. 2 


Nammālvār spent sixteen years under the tamarind tree 
without opening the eyes or uttering a single word. In 
the sixteenth year a wise man who could understand 
the dignity of Nammālvār came there. The person was 
the Madhura Kavi Ālvār. After this Nammālvār sat 
under the tamarind tree and sang songs of praise of 
Narayana. Madhura Kavi set tunes for them and 
sang them. Everybody who heard them was struck with 
wonder and stood still. Nammālvār spent his days 
under the tamarind tree in meditation and contempla- 
tion. At the age of 35 he entered heaven. 


NAMUCI I. A fierce Raksasa (giant). It is stated in 
Mahabharata, Adi Parva, Chapter 65, Stanza 22, that 
this giant was the son of Prajapati Ka$yapa by his wife 
Danu. This fierce giant was killed by Indra. There is 
astoryin the Purāņas describing how Namuci was 
killed. 

Under the leadership of Namuci a great army of the 
giants invaded the realm of the gods. Indra came with 
an army of devas. "Though the giants were defeated in 
the battle Indra was not able to kill Namuci. To save 
himself from the attack of Indra, Namuci got into the 
radiance of the Sun and hid himself there. Indra found 
him out and made a treaty with him, the conditions of 
which were as said by Indra:— 

«Oh, noble giant, I will not kill you by wet thing or 
dry thing, in the night or in the day. What I say is 
true.” 

According to this treaty it became impossible for Indra 
to kill Namuci either with wet things or with dry things 
and either in the day time or in the night. Only when 
Indra had agreed'to these conditions did Namuci come 
out. 

The battle continued and Indra drove away Sumbha 
and Nišumbha the elder brothers of Namuci, who went 
to Pātāla. Indra ran after Namuci and in the evening 
Indra found him hiding on the sea shore and killed him 


523 


* NANDA II 


with the foam of the sea. As Indra had violated the condi- 
tion of the treaty the severed head of Namuci followed 
Indra. With this Indra incurred the sin of Brahma- 
hatyā (killing a Brahmin). To get remission from this 
sin Indra approached Brahma. He was advised to bathe 
in Aruņāsangama and doing so Indra got remission of 
his sin. From that day onwards Arupasangama became 
a holy bath (tīrtha). (M.B. Salya Parva, Chapter 40). 

NAMUCI II. An army-captain of Hiraņyāksa. In the 
battle with Indra, Namuci made him unconscious and 
the elephant Airāvata thrust its tusks on the ground. 
After that by his magic and sorcery he created \many 
creatures. But Visnu destroyed all those creatures with 
his discus Sudargana. At last Indra killed Namuci. 
(Padma Purana, Srstikhanda) . 

NAMUCI III. Another, valiant captain of Hiranyaksa. 
He sent five atrows against Indra in a fierce battle. But 
Indra cut all the five arrows in the midway. Then by 
his magic and sorcery Namuci spread darkness every- 
where. Indra defeated that strategy also. Then Namuci 
dashed forward and taking hold of the tusks of Airāvata 
shook Indra down. Indra stood up and cut off the head 
of Namuci with his sword. (Padma Purana, Srsti 
Khanda). o 

NANAGABHU. A King of thefamily of Yayāti. (Bhāga- 
vata, Skandha 9). 


NANDA I. (NANDAKA). See under Nandagopa. 

NANDA II. (See under Vararuci). 

NANDA III. A son of Dhrtarāstra. In the battle of 
Kuruksetra, Bhimasena killed him. (M.B. Karna 


Parva, Chapter 51, Stanza 19). 

NANDA IV. A serpent born in the family of KaSyapa 
(Mahābhārata, Udyoga Parva, Chapter 103, Stanza 
12). 2 

NANDA V. A warrior of Subrahmanya. (M.B. Salya 
Parva, Chapter 45, Stanza 64). 


NANDA VI. A synonym of Bhagavan Visnu. 
Anušāsana Parva, Chapter 149, Stanza 69). 


NANDA I. Wife of Harsa the third son of Dharmadeva. 
(M.B. Adi Parva, Chapter 66, Stanza 33). 


NANDA II. A river. Mention is made in Mahābhārata, 
Adi Parva, Chapter 214, Stanza 6, that while Arjuna 
had been engaged in a pilgrimage visiting the holy 
places in the east, he reached the banks of the rivers 
Nanda and Aparananda. Many of the scholars are of 
opinion that this river flowed through the eastern sidē 
of the forest Naimisaranya. When the hermit Dhaumya 
talks about the holy places of the east to Yudhisthira, 
he says as follows about the river Nanda. “The beauti- 
ful mountain ‘Kundoda’ is a place which abounds in 
roots, fruits and water. Nala the King of Nisadha, who 
was weary of thirst rested here. There is a holy temple 
here called Devavana which is thronged by hermits. 
Near this temple there is a mountain through the top 
of which, two rivers Bahuda and Nanda flow.”” (M.B. 
Vana Parva, Chapter 87). 

During the time of the forest life of the Pandavas, 
Yudhisthira travelled with the hermit Lomaša, through 
the basin of the rivers Nanda, and Aparananda. During 
the Paurāņic times some deities had lived in the basin 
of the river Nanda, and men began to come there to 
visit the deities. The devas (gods) did not like this and 
so they rendered the place inaccessible to men. From 
that time onwards the river basin of Nanda and the 
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mount Hemakita have become prohibited area for 
human beings. (M.B. Vana Parva, Chapter 110). 
NANDABHADRA. A righteous Vaifya. Having been 
childless for a long time this Vai$ya, who was an ardent 
devotee of God Kapile$vara, got a son in his old age. 
But he died after his marriagc. With this calamity 
Nandabhadra became a man of abstinence and began 
to try to acquire spiritual knowledge. After a while a 
seven-year-old boy appeared before the Vaisya and 
quenched his thirst for spiritual knowledge. Later with 
meditation on Siva and the Sun, Nandabhadra attained 
heaven. (Skanda Purana, Chapters 1, 2 and 46). 
NANDAGOPA. Foster-father of Sri Krsna. 

1) Previous birth. There are two storics about the 
previous birth of Nandagopa. 

(1) Drona, one of the eight Vasus and his wife Dhara 
once committed a mistake, not becoming the gods. 
Brahma who found it out, cursed the couple to take 
birth in the family of cowherds. Drona and Dhara 
prayed for remission. Brahma told them that Mahā- 
visnu would incarnate as their son as Sri Krsna and 
that after that birth they would be liberated from the 
curse. Accordingly Drona took birth as Nandagopa and 
Dhara as Yašodā. (Bhagavata, Skandha 10). 

(ii) Once a King named Candrasena sat in the Maha- 
kala temple in Ujjayini to perform penance. Siva was 
pleased at his penance and gave him a jewel. That 
brilliant precious stone fulfilled all his desires. Other 
kings heard about this jewel and came tq war to take 
possession of the jewel. The King came and took 
refuge in the temple. , i 

At this time a son named Srikara was born toa cow- 
herdess in Ujjayinī. He was god-fearing since childhood. 
Šrīkara came to Mahākāla temple and sat in worship 
and meditation and attained the goodwill of Siva. The 
Kings who came in chase of Candrasena could not 
approach the temple because of the unearthly brilliance 
that radiated from Srikara. Not knowing the reason the 
kings stood staring and Hanūmān instantly appeared 
before them and said. “Hear this, oh Kings! Srikara 


is not a mere cowherd boy. The God is pleased with - 


him. In his eighth birth from today he will be born in 
Ambadi under the name Nandagopa. Then Mahāvisņu 


will incarnate as the son of Nandagopa under the name- 


ri Krsna.” 
Nandagopa was the eighth birth of this Srikara. (Siva 
Purana, Šanipradosamāhātmya). 
2) Varuna carried away Nandagopa. While Sri Krsna 
was living in Ambāģi as the foster-son of Nandagopa, 
Nandagopa went to bathe in the river Yamuna. While 
he was taking a dip under the water a servant of 
Varuna carried him away to the realm of Varuna. As 
Nandagopa disappeared the people of Ambādi ran 
here and there in grief. At.last Sri Krsna jumped into 
the water and reached the city of Varuna, who praised 
Sri Krsna and said that it was to see Sri Krsna that he 
had carried Nandagopa away, and requested for 
pardon. Sri Krsna pardoned Varuna and brought 
Nandagopa to Ambadi. (Bhagavata, Skandha 10). 
3) Nandagopa swallowed by a great mountain-snake. 
under Krsna, Para 21). 

NANDAKA I. A tabor. Whenever the flag of Yudhi- 
sthira was hoisted, two tabors called Nandaka and 
Upanandaka used to be beaten. (M.B. Vana Parva, 
Chapter 27, Stanza 7). 


(See 
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NANDAKA II. Asword of Mahāvisņu. (M.B. Anug4- 

sana Parva, Chapter 147, Stanza 15). 
There is a story explaining how  Mahàvisnu came by 
this sword Nandaka. In days of old Brahma performed 
a sacrifice on the banks of the heavenly Ganga on a 
peak of mount Mahameru. While Brahma was sitting 
in deep meditation in the sacrifice Lohāsura was seen 
coming to cause disturbance to the sacrifice. Immediate- 
ly amale being came into existence from the medi- 
tation of Brahma. The male being paid homage to 
Brahma and the devas (gods) became glad and they 
encouraged the male being. Because the gods greeted the 
male one, he was changed to a sword called Nandaka 
(that which is greeted or thanked for). That sword 
was received by Mahavisnu at the request of the gods. 
When Mahāvisņu slowly took it Lohasura came near. 
He was an asura of blue complexion, with thousand 
hands of adamantine fists. By wielding his club he 
drove away the gods. Mahāvisņu cut down his limbs 
one by one and those organs became metals by the 
touch of the sword. Then Mahāvisņu killed the asura. 
Then Mahavisnu granted Nandaka a pure body and 
various boons. Afterwards Nandaka became the deity 
of weapons on the earth. Thus Brahmà, who got rid 
of the disturbance by the aid of Visnu, completed the 
sacrifice. (Agni Purāņa, Chapter 245). 

NANDANA I. Son of Hiranyakaéipu. Nandana who 
hād been ruling over the Sveta island had obtained 
boons from Siva and had become invincible. He ruled 
over the kingdom for ten thousand years and then 
attained Kailāsa and became a gana of Šiva. (Šiva 
Purāņa, Uttara Khaņda, Chapter 2). 

NANDANA II. One of the two attendants given to 
Skandadeva by Ašvinīkumāras. (M.B. Šānti Parva, 
Chapter 44). 

NANDANA III. A divine park in the world of devas 
(gods). Mention is made in Mahābhārata, Anušāsana 
Parva, Chapter 25, Stanza 45, that those who had 
brought the organs of senses under control and who had 
notkilled any living being, would be permitted to 
enter this park. 

NANDASRAMA. A holy place. Ambā, the daughter of 
the King of Kasi once performed penance in this holy 
place. (M.B. Udyoga Parva, Chapter 186, Stanza 26). 

NANDII. A Deva Gandharva. He was present at the 
birth celebration of Arjuna. (M.B. Ādi Parva, Chapter 
12, Stanza 56). 


NANDĪ II. One of the divine attendants of Siva. (See 
under Nandike$a). 
NANDIGRAMA. Itis stated in Valmiki Ramayana, 


Ayodhyākāņda that while Šrī Rāma had been leading 
forest life, Bharata lived in Nandigrāma for twelve 
years worshipping the sandals of Sri Rāma. This 
Nandigrāma is situated nearly fourteen miles away 
from Ayodhya, (Faizabad). 4 

NANDIKESA. The chief of the Bhüta Gaņas (the 
attendants) of Šiva. For the story of how Nandikeša 
once took the form of a monkey and cursed Rāvaņa, 
see under Rāvaņa. 

NANDIKUNDA. A holy place. In Mahābhārata, 
Anu$àsana Parva, Chapter 25, Stanza 60, it is men- 
tioned that the sin incurred by causing abortion, will 
be washed away by taking a bath in this holy place. 

NANDINĪ I. A cowof the world of the gods (Devas). 
(See under Kāmadhenu). 
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NANDINIII. A holy place. In this place there is a 
well esteemed by the gods. It is mentioned in Mahā- 
bharata, Vana Parva, Chapter 84, Stanza 15, that those 
who bathe in this holy well will obtain the fruits of 
Naramedhayajiia (human sacrifice). 

NANDISENA. One of the four attendants given to 
Subrahmanya by Brahma. Lohitāksa, Ghantakarna and 
Kumudamāli were the other three attendants. (M.B. 
Salya Parva, Chapter 45, Stanza 24). 

NANDISVARA. See under Nandikeša. 

NANDIVARDHANA I. The name of the conch of 
Sātyaki. (M.B. Salya Parva, Chapter 61, Dāksiņātya- 
pātha). 

NANDIVARDHANA II. A King of the solar dynasty. He 
was the son of Vīrada and the father of Suketu. (Bhāga- 
vata, Skandha 9). 

NANDIVEGA. A Ksatriya family of ancient India. A 
famous King named Sama was born in this family. 
(M.B. Udyoga Parva, Chapter 74. Stanza 17). 

NAPTA. An eternal god concerned with offerings to the 
a (M.B. Anušāsana Parva, Chapter 91, Stanza 
SU) ; 

NAPUMSAKA. (EUNUCH). Mention is made in 
Brahmanda Purana, Chapter 48, that the semen intro- 
dueed into the womb of the woman by the man at 
the time of coition, will get mixed with thc blood in 
the womb, and that the issue will be male, female or 
eunuch according to the proportion of the mixture. In 
the mixture of semen and blood, if blood exceeds semen 
the issue will be female and ifsemen exceeds, it will be 
male child and if both are equal the child will be a 
eunuch. 

NARA I. A hermit of divine power. 

1) Birth, Brahma created Dharmadeva from his 
breast. Truthful and righteous Dharma married ten 
daughters of Daksa. Several sons were born to Dharma 
of his ten wives. But foremost among them were Hari, 
Krsna, Nara and Narayana. Hari and Krsna became 
great yogins and Nara and Narayana became great 
hermits of penance. The Nara-Narayanas lived in the 
holy Asylum of Badarikāšrama in the vicinity of the 
Himalayas for a thousand years performing penance to 
Brahma. (Devi Bhagavata, Skandha 4). 

2) Giving birth to Urvasi. See under Urva 1, Para 1. 

3) Keeper of Amrta ( Ambrosia). The Devas (gods) and 
the asuras (demons) together churned the sea of milk 
and obtained Ambrosia (the celestial nectar of immortal- 
ity). Mahāvisņu took the guise of a fascinating woman 
and obtained the Amrta by stealth from the asuras 
and gave it to the devas. The asuras waged a terriblc 
war with the devas. At that time, at the request of 
the devas, Nara and Nārāyaņa took sides with the 
devas, and fought against the asuras as a consequence 
of which the asuras were defeated. In Mahabharata, 
Adi Parva, Chapter 19, Stanza 31, it is stated that 
from that day ownwards Indra entrusted the keeping 
of the celestial Nectar with the hermit named Nara. 

4) Dambhodbhava brought under control. See under 
Dambhodbhava). 

5) Conflict with Siva. Because he was not invited to the 
sacrifice by Daksa, Siva got angry and sent his trident 
against Daksa’s sacrifice. The trident completely des- 
troyed the sacrifice and flew through the air here and 
there. Then it reached Badaryagrama and hit the breast 
of Narayana who was sitting engaged in penance. By 
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the force of the utterance of the sound ‘Hum’, made 
by Narayana, the trident was ejected from his breast. 
Finding no accommodation there it flew back to Siva, 
who getting angry at this rebut approached Nara- 
Nārāyaņas with the intention of exterminating them. 
Nara took a grass from the ground and discharged it at 
Siva. Instantly the grass became an axe. It flew round 
Siva to attack him. Siva broke the axe. From that day 
onwards Siva got the name 'Khaņdaparašu” (one who 
broke the axe). In this story it is:said that the trident 
which had returned from the breast of Narayana heated 


- the hair of Siva to such an extent that they were 


dried as dry grass. So Siva eame to be called ‘Mufija- 
keša” (with hair having the colour of dry grass). (M.B. 
Sànti Parva, Chapter 343). 

6) Fight with Prahlada. Once Cyavana the son of Bhrgu 
went to Nākulešvara tīrtha (Bath) to take his bath in 
the river Narmada. As soon as he got into the water 
the serpent called Kekaralohita caught hold of him. 
Cyavana meditated on Visnu. So the poison of the ser- 
pent did not affect him. The huge serpent dragged 
Cyavana to Pātāla (the Nether world). But as his 
poison did not affect the hermit the serpent left the 
prey and went away. The Naga damsels welcomed 
him and showed hospitality. Being greeted by the Nāga 
damsels he travelled through Pātāla and reached the 
great city of Danavas. The asura chiefs greeted him with 
respect. Prahlāda met Cyavana, and received him with 
pleasure. The hermit said to Prahlada. “I came to bathe 
in the. Mahātīrtha and worship Nākulešvara. When I 
got into the river a serpent caught hold of me and 
brought me to Pātāla, and made it possible for me to 
meet you.” Hearing these words of Cyavana the King 
of the asuras said : “Oh good Lord ! which are the holy 
baths in the earth, the sky and the Pātāla? Would you 
be pleased to tell us?” Cyavana replied : “Oh! power- 
ful and mighty King! The holy baths are Naimisa on 
the earth, Puskara on the sky and Cakra tirtha in Pātāla; 
these are the most important ones.” 

The King of the Daityas decided to go to Naimisa and 
said :—'*We must go and bathe in the Naimisa tīrtha. 
We could visit and worship Visnu with eyes as beautiful 
as lotus." Obeying the words of the King, preparations 
were made instantly and the asuras started from Rasa- 
tala for Naimisa. 

The mighty host of Daityas and Danavas reached 
Naimisa and bathed in the tirtha. After that Prahlada 
went to the forest for hunting. As he was walking thus 
he saw the river Sarasvati. Near the river there was a 
Pine tree with very big branches, all of which were 
covered with arrows, the head of one at the tail of ano- 
ther. Prahlada saw near the tree two hermits, with 
matted hair, clad in the hide of black antelope, perform- 
ing penance.'Near them were two perfectly made divine 
bows named Sarnga and Ajagava and two quivers which 
would never become empty. Prahlāda questioned them 
without knowing that they were Nara and Nārāyaņa. 
The questioning ended in a contest. The hermit Nara 
stood up and taking the bow Ajagava began sending 
showers of arrows at Prahlāda. Prahlada checked every 
one of them. The hermit made his fight more severe. 
Prahlāda also withstood it. At last pushing Nara back 
Nārāyaņa came to the front. The fight between Prahlāda 
and Narayana was fierce. In the end Prahlada fell down, 
his breast being pierced by the arrow of Nārāyaņa. 
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Prahlāda realized that the hermit Nārāyaņa was none 
but Visņu. He praised Nārāyaņa (Vāmana Purāņa, 
Chapter 8). 

7) Other information. 

(i) On the occasion of the stripping of Paficali of her 
clothes at the palace of the Kauravas, Paficali cried, 
calling Nara and Narayana. (M.B. Sabha Parva, 
Chapter 68, Stanza 46 ). 

(ii) Arjuna and Sri Krsna were the rebirths of Nara 
and Narayana. (See under Arjuna). 

(iii) It is stated in Mahabharata, Santi Parva, Chapter 
334, Stanza 9, that the hermit Nara was one of the 
four incarnations taken by Mahāvisņu in the Manusya 
yuga (age of man) of the Svayambhuva Manvantara. 
(iv) It is mentioned in Padma Purana, Uttara Khanda, 
Chapter 2, that, of the two viz. Nara and Narayana, 
Nara was of fair complexion and Narayana of dark 
complexion. 

(v) It was because of the curse of the hermit Bhrgu 
that Nara-Narayanas took birth as Arjuna and Krsna 
in the Dvaparayuga. (Devi Bhagavata, Skandha 4). 
(vi) The meaning of the word ‘Nara’ ishe who is not 
damaged. The universal soul named Nara has created 
water and so water got the name *Nàram'. Because he 
lives in that water which has the name Nāram, the uni- 
versal soul got the name Narayana. (Manusmrti, Chapter 
1, Stanza 10). 

(vii) For the other incarnations of Nara see under 
Raktaja. " 

NARA II. A Gandharva (semigod). It is stated in 
Mahābhārata, Sabhā Parva, Chapter 10, stanza 14 that 
this Nara stays in the presence of Kubera. 

NARA III. A King ofAncient India. He never tasted 
meat in his life. (M.B. Anusasana Parva, Chapter 115, 
Stanza 64). 

NARA IV. One of the wives of Usinara, a King of the 
family of the Anga Kings. USinara had several wives 
such as Nrgà, Nara, Krmi, Dašā, Drsadvati and so on. 
Nrga was born from Nrgā, Nara from Nara, Krmi from 
Krmi, Suvrata from Dašā and Sibi from Drsadvati. All 
these sons became Kings. (Agni Purāņa, Chapter 277). 

NARA V. An ancient place in South India. (M.B. 
Bhisma Parva, Chapter 9, Stanza 60). 

NĀRĀCA. A particular type of arrow. 

NARADA I, A very famous sage of the Puranas. 

1) Birth. Nàrada was the son of Brahmā, born from 
his lap. Brahmā mentally created the famous saptarsis, 
Marici, Aügiras, Atri, Pulastya, Vasistha, Pulaha and 
Kratu. From Brahma’s anger was born Rudra, from his 
lap Narada, from his right thumb Daksa, from his mind 
Sanaka and others and from his left thumb a daughter 
called Virani. Daksa wedded Virani. (Devi Bhagavata, 
5th Skandha ). 

2) Various births of Narada. The Puranas refer to more 
than seven prominent births of Nārada. He was first 
born as the son of Brahmā, and after that, on account 
of Brahmā's curse he was born as the Gandharva called 
Upabarhana. Following that he was born as the son of 
emperor Drumila and was named Nārada. Again born as 
the son of Brahmā under the name Nārada, he married 
Malati and ended his life as a monkey. He was again 
born as the son of Brahma and was cursed by Daksa. 
Afterwards he was born as the son of Daksa and also 
as a worm. All these births did not occur in one and 
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the same Manvantara. Narada may be noticed doing 
something or other in connection with the various 
characters in the Puranas. There is no other character 
in the Puranas occupying so popular a place in them as 
Narada. The important five births of Narada are des- 
cribed below. 


(i) The Gandharva called Upabarhana. Narada born 
from the lap of Brahma desired to remain a celibate. 
But, Brahma suggested that he should assume responsi- 
bility for procreation as his (Brahmā's) other sons like 
Marici and Sanaka had already become celibates. 
Narada did not accept this suggestion of Brahma at 
which the latter got angry and cursed Narada to lose 
his knowledge and to marry fifty beautiful women. 
Brahma continued :—“You will be born as a Gandharva 
known as Upabarhana and will become a great music- 
ian. You will be unrivalled in the handling of the 
Vina. After your death as the Gandharva you will be 
born as the son of a servant woman, and as such you 
will be a great devotee of Visnu. Afterwards you will 
be born as my son when I will impart knowledge to 
you.” 


There was a Gandharva called Citraketu, who performed 
penance on the banks of the Puskara lake to propitiate 
Siva for achild. Siva appeared and blessed Citraketu 
to the effect that Narada, the son of Brahma, would be 
born as his son. Accordingly the wife of Citraketu 
delivered a son whom the family priest named Upa- 
barhana. The boy grew up as a devotee of Visnu. Brhas- 
pati taught him the worship of Hari (Visnu). Upabar- 
hana lived on the slopes of the Himalayas performing 
penance. While Upabarhana was one day engaged in Sa- 
mādhi fifty daughters of the Gandharva called Citraratha 
passed that way, and they fell in love with Upabarhana, 
who was in Samādhi. He awoke from Samadhi on hearing 
the melodious songs of the fifty damsels who stood there 
with palms joined in reverence. Upabarhana too fell in 
love with them, and he married all the fifty girls. He 
returned with them to the palace and lived there for 
thousands of years. Once the Gandharvas and the 
Apsaras were invited to sing the story of Visnu in 
Brahmaloka. Upabarhana accompanied them. He be- 
came lustful towards Rambhā. The Prajāpatis, who 
noticed it got angry, and Upabarhana well-nigh dead 
due to their curse returned home. He told his wives all 
that had happened to him. He spread a darbha grass 
on the ground and lay on it and died. Malati, the eldest 
of his wives, got ready to curse Brahma, Yama and 
Mrtyu. In great consternation they sought refuge under 
Visnu, who comforted and sent them back to Mālatī. 
They saluted her. Then a brahmin, who went there 
questioned Brahmā about the death of Upabarhaņa. 
The brahmin told him that, according to previous deci- 
sion, life for another thousand years remained for Upa- 
barhana, but he died in the meantime on account of 
the curse of Prajapati. Immediately the brahmin assumed 
the form of Visnu. The brahmin blessed Upabarhana 
who woke up from death rubbing his eyes. He lived 
happily at home with his wives. He was blessed with 
children and grandchildren. Knowing that his end was 
near Upabarhaņa and Mālatī spent their time in 
austerities on the banks of the Gangā. At last Upabar- 
hana expired, and Mālatī ended her life in his funeral 
pyre. (Bhagavata, 7th Skandha). 
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(ii) Son of Kalāvati. There lived’ in Kānyakubja the 
emperor called Drumila. He, along with his wife 
Kalavati, performed penance on theb anks of the Ganga 
for an offspring. Kalāvatī pleased Kasyapa, by her 
worship and with his blessing she became pregnant. 
Drumila, who in the meantime had renounced every- 
thing in life, decided to spend the rest of his lifein the 
forest itself. He gifted away all his wealth to brahmins 
and died in the forest. Though Kalavati got ready to 
follow him in the funeral pyre, a celestial voice stopped 
her and she refrained from committing self-immolation. 
She returned to the village and lived as a slave in a 
brahmin’s house. In due course of time she delivered a 
son. On the birth ofthe child it rained in the land 
which was suffering from failure of rains, and because 
of that the brahmin master of Kalavati named the child 
Narada, meaning he who gives water. When the child 
Narada grew up he told his mother the story about his 
former birth. He turned out to be a great devotee of 
Visnu. Meanwhile, Kalavati, who went to milk the 
cow one night, was bitten to death by a snake, and 
Narada was orphaned. Siva and three attendants of his 
who went there in disguise were pleased at Nārada's 
great devotion for Visnu and his service-mentality. He 
lived on the left-overs given by them. He repeated songs 
sung by them about Visnu. Gradually Narada became 


perfect devotee of Visnu and a unique master of music. ` 


Siva and others imparted Bhagavata to Narada before 
they left him. Narada who thus attained divine know- 
ledge performed penance for many years on the banks of 
the Ganga and died there. (Bhagavata, 7th Skandha). 
(iii) Birth as Kapi (Monkey). Narada, who expired on 
the banks of the Garīgā was again born as the son of 
Brahma. Though the father wanted the son to get 
married the latter preferred to spend his days in the medi- 
tation on God. Brahma then told his son as follows: — 
“Why are you so much afraid of the house-holder's life? 
Many people have attained salvation by following the 
four a$ramas (stages in life) like that of the celibate, 
the house-holder, the anchorite and the sannyāsin. In 
fact, only such people will be able to serve man and 
God. A girl named Mālatī alias Damayanti is born to 
maharsi Safijaya, and Siva has granted her the 
boon that in this birth you will become her husband. 
You, therefore, go to Naranārāyaņas engaged in penance 
on the Himalayas. They will give Mālatī in marriage 
to you.” 

Accordingly Narada went to Badarikagrama where in the 
presence of Naranarayanas he married Mālatī. 

During those days Narada and sage Parvata started on 
a pilgrimage in the course of which they went to the 
palace of emperor Safijaya to observe Cāturmāsya. The 
emperor left a well-furnished house at the disposal of the 
pilgrims. He also deputed his daughter Damayanti to 
serve them. Tle humble service of Damayanti pleased 
them both. But, Damayanti’s devotion towards Narada 
was more ardent and both of them noticed this fact. 
One day Parvata asked Narada whether Damayanti 
did not take a special interest in him (Narada) and to 
this Narada answered ‘Yes, I too think so’. Parvata 
got angry at this answer of Narada and told him thus: 
«We had agreed at the time when we started on this 
tour to divulge all secrets to each other. Now you have 
broken that contract. Why did you not tell me about 
Damayanti’s partiality for-you? You become, therefore, 
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a monkey". Nārada, in turn, cursed Parvata as follows: 
«You will live in hell in Yamaloka for a hundred 
years." , 

Accordingly Nārada became a monkey and Parvata 
lived in hell. At this juncture Safíijaya's ministers 
advised him to marry his daughter to a prince, and the 
news made her very sad. Safijaya understood the reason 
for his daughter's sadness from her nurse. The father 
had ultimately to yield to her wishes and Damayanti 
married Nàrada, who had been turned into a monkey. 
Hundred years rolled by, and Parvata, the period of 
his curse being over, returned to the palace of Safijaya. 
Narada treated Parvata duly well, and pleased at the 
treatment, he gave redemption to Nārada from the 
curse. Nàrada lived very happily with Damayanti for a 
long time at the palace, and after the demise of 
Damayantī he attained Brahmaloka. (Bhāgavata, 7th 
Skandha ). 

(iv) Born as Daksa’s son. After the creation of the 
Devas was over, Brahmā called Daksa to him and asked 
him to marry Vīraņī and procreate, and Daksa 
accordingly begot five thousand sons of Vīraņī. They 
were called Haryašvas. Finding that the Haryašvas also 
were interested in the procreation of children Nārada, 
the Devarsi, approached and told them as follows:— 
«Oh !Haryašvas ! You who are exceptionally vital 
people seem to be trying to procreate children. But, you 
have not enguired as to whether there is enough space 
on earth for such large numbers of people. You are just 
like children who know nothing about the world. How 
will you procreate people? Since you could live absolute- 
ly free in the sky, why do you not find out the limit of 
the earth?” 

The Harya$vas thereupon ran away in different places 
to find out the limit of the earth, and they have not, 
like the rivers which entered the ocean, returned yet. 
At the loss of the Haryašvas in the above manner, 
Daksa created the Sabalagvas, whom also Narada sent 
away to various parts of the earth. Daksa again created 
five thousand people whom also Narada drove away in 
the above manner. Angry and sad at this, Daksa cursed 
Narada thus:— ‘Well, Narada! my children roam 
about like this because of you. Therefore, you too in 
future will be roaming about without a permanent 
abode. Moreover, you will have rebirth as my son.” 
Narada became a world-trotter on account of the above 
curse of Daksa. He was also reborn as the son of Daksa. 
(Devi Bhagavata, 7th Skandha and Visnu Purana, Part 
1, Chapter 15). 

(v) Born as a worm. ‘There is a story about Narada 
being born as a worm. On the approach ofa chariot 
the worm moved quickly away from its route lest its 
wheel should crush it to death. The King seated in 
the chariot burst out into laughter at the above sight 
when the worm told him as follows:—‘“There is nothing 
tobe laughed at in my action. In every birth the body 
is much dear to the ātman (soul). Just as you love 
your body I also love and protect my body. (Maha- 
bhārata). 

3) Visnu showed Narada the function of Maya. See under 
Taladhvaja I 

4) Narada became a woman. While staying once with 
Krsna at Dvaraka, Narada and the former went out on 
atour in an aerial chariot. On the way theysawa 
stream and Krsna stopped the chariot there as Narada 
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wanted to guench his thirst at the stream. Nārada drank 
water from the stream disobeying Krsna’s injunction that 
he should bathe before drinking water, and lo! the next 
moment Narada was turned into a woman and when ‘she’ 
looked around neither Krsna nor the chariot was to be 

secn. She wandered about in the forest and at last reached 
an āšrama. When thc Rsi of the 46rama awoke from his 
samadhi he saw standing before him a beautiful woman 

who requested him to accept her as his disciple. He readi- 
ly granted her request. The preceptor married the disci- 

ple and in due course of time she became the mother of 
sixty children. One day all the sixty children and their 

father expired together. The grief-stricken widow felt too 
weak to perform the obsequies of thedead. An extraordi- 

nary hunger also held her in its grips. She raised her hand 
to pluck a fruit from the mango tree that stood nearby 
but could not reach the mango above. She placed 

together the corpses one on the other, mounted upon 
the heap of dead bodies and plucked the mango-fruit. 

Immediately a brahmin arrived on the spot and exhorted 
the widow on the impropriety of taking food without 
bathing after the death of husband and children. Then 
the widow entered the stream and dived in its waters 
holding above water the hand in which was held the 
mango, and lo! it was Narada who came out from the 
water. Only the hand, which had been held above 

water and did not therefore get wet, remained like that 
of a woman with bangles thereon. The brahmin, who stood 
there on the banks of the stream transformed himself into 
Krsna. As ordered by Krsna Narada again dived with the 
whole of his body in the water when the hand also 
turned into that of aman. The mango held in the hand 
turned into an excellent Vina. And Krsna told Narada: 
“The Rsi who lived with you as your husband and 
who is no more is Kālapurusa, and the sixty children 
are years Prabhava, Vibhava etc. 

Krsna and Narada then returned to Dvaraka. (Bhaga- 
vata. 7th Skandha). M 

5) Narada met the woman called Bhakti. Whew Kalikāla 
held the earth in its grips Nārada, on a particular 
occasion, went round the world viewing the evils 
of Kali, and he saw a young woman immersed in grief 
sitting on the banks of the Yamunā, the sportsfield of 
Krsna. On both sides of her two old men were breath- 

ing in an unconscious state, and the woman, weeping 
was trying to restore them to consciousness. Many 

other women were fannīng the unconscious men and 

trying to comfort the woman. Nārada approached the 

young woman when she spoke to him as follows: ‘Oh! 

great sage, please put an end to my grief, because your 

words will remove all grief. I am called Bhakti and 

these two old men are my sons, one of whom is known 

as Jüàna (knowledge) and the other Vairāgya (renun- 

ciation), and they have become old due to the impact 

of time. The others found here are sacred rivers, who 
have come to serve me. But, the service of nobody will 

do me good. . £ 

I was born in the Drāvida region, grew upin Karņātaka, 
lived here and there in Mahārāstra and became old at 

Gujarat whereat, atheists due to the evil of Kali inflict- 

ed wounds on me fora long time so that I became 

very weak. I did then go with my sons to the worship- 

ful Vrndāvana where I regained my old form and 

became a young woman in the shape ofa ghost. My 
children suffer here in an unconscious state and I have 
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to leave this for another place. I am so very sad that 
my sons have become old. Why did I become a young 
woman when my sons were old people? We three were 
touring together, and how then did this difference arise 
with regard to us? Is it not the proper thing for the 
mother to be older, and her children younger? You 
will please explain the reason for all these.” 

Nārada read out the Vedas and the Vedāngas to her, 
to no purpose. Then Sanaka, Sanandana, Sanatkumāra, 
Sanatsujāta and others (all of them the mental off- 
springs of Brahmā and gifted with eternal youth) askcd 
Narada to read out Bhāgavata to the sons of Bhakti. 
Narada did so, and they became immediately young. 
(Padma Purana, Uttarakhanda). 

6) Tested Sri Krsna. Krsna was living in Dvaraka with 
his 16008 wives. Narada once wanted to know how 
Krsna managed to maintain so many wives without 
any difficulty or quarrels among them. To test it he 
first went to the palace of Rukmini where both Krsna 
and herself welcomed and treated him duly. Narada 
next visited Satyabhāmā's house where also Krsna and 
herself welcomed and treated him well. In the houses 
of all the 16008 wives of Krsna, Narada had the same 
experience as above. He was wonder-struck at the 
divine powers of Krsna and returned home praising 
Krsna (Bhagavata, 10th Skandha). 

7) Mahāvisņu put down Nārada's haughtiness. Narada 
had been very proud about his greatness as a musician. 
Visnu decided to put an end to this conceit of Narada 
for which purpose he took Nārada to a forest. There 


. they saw many women, whose limbs had been cut, crying 


on account of insufferable pain. Mahāvisņu asked the 
women who they were and why their limbs were cut. 
They answered Visņu that they were Rāgiņīs, the 
presiding deities over the various tunes and that they 
were reduced to their present plight by the totally 
erroneous singing of the tunes by Nārada. 

Nārada hung his head down in shame at the above 
answer of the women and he was cured of his conceit. 
(Adbhuta Rāmāyaņa). 

8) Hanūmān shamed Narada, Narada once met Hanū- 
màn, who sang a song for him. Enjoying the music 
Nārada placed his Vīņā on a rock which had been 
melted by the song of Hanūmān, and Narada's 
Vīņā sank into the melted rock. When the singing by 
Hanūmān was over, the rock, as of old, became hard 
again and the Vinà got stuck up with it. Hanūmān 
asked Nàrada to melt the rock again with a song of his 
and take away his Vina. Nàrada sang and sang, all to 
no purpose. The rock did not melt again. Then Hanū- 
màn sang a song and the rock melted. After praising 
Hanūmān Nārada left the place ashamed. (Adbhuta 
Ramayana). 

9) Sri Krsna instructed Narada about Maya. Narada once 
requested Krsna to teach him about Maya (illusion) 
and Krsna told him that he would be taught sometime 
later. Afterwards, one day while Narada was walking 
about, it began to rain and he took shelter from the rain 
in a hut near at hand. There was a beautiful young woman 
in the hut and Nārada fell in love with her. Nārada 
lived with her for many years and a number of children 
were born to them. But, a flood washed the mother and 
children off into the sea, and Nārada was grief-stricken. 
Then Krsņa appeared there and asked Nārada whether 
he loved Māyā. Nārada confessed that he understood 
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Māyā very well and reguested Krsņa to save him from 
attachments on account of Maya. 

10) Narada and Sanatkumāra. Once Narada went to 
Sanatkumāra and requested him to instruct him in spirit- 
ual wisdom telling the Jatter that he had already learnt 
the Vedas and all other scriptures and arts. Sanat- 
kumara accordingly taught him about the perfect 
nature, without either beginning or end, of supreme 
bliss. He taught Narada thus: “Everything is God. 
God exists in all animate and inanimate objects, and 
God is superior to everything." (Chandogyopa- 
nisad). | 
11) Other information about Narada, 

(1) Once Brahma advised him sixteen names which 
would wash off all the evils of Kali, i.e. Hare Rama 
Hare Rama Rama Rama Hare Hare, Hare Krsna Hare 
Krsna Krsna Krsna Hare Hare. (Kalisantarano- 
panisad ). i 
(2) It was Nārada who gave the impetus to Vālmīki 
for the composition of Ramayana. Once Valmiki asked 
Narada, who had returned after a tour of the three 
worlds, who the greatest of men was. Nārada replied 
‘Sri Rama’ and related to Valmiki a brief history of 
Rāma. Nārada departed from there and Vālmīki went 
to the banks of the river Tamasā. It was there that 
Valmiki, at the sight of a hunter shooting down one 
of the Kraufica birds, sang the famous verse ‘M4 nisáda' 
etc. (See under Valmiki). i 


(3) Nārada once went to Veda Vyāsa, who was very un- 
happy because he had no children. Questioned by Vyāsa 
as to the means to have a son Narada advised him to 
worship Parāšakti (the supreme power). Accordingly 
Vyasa worshipped Parāšaktī at Kailāsa and was gifted 
with the son Suka. (Devi Bhagavata, Ist Skandha), 


(4) When once Narada came to Vaikuntha playing on 
his Vina Laksmidevi went bashfully into the inner 
apartment. In fact, she felt some love towards Narada 
who asked Visnu for the reason thereof. Visnu replied 
that none existed who had absolutely conquered Maya 
(illusion ) and that Laksmidevi felt love towards Narada 
for a few moments because of the influence of Maya. 
(Devi Bhagavata, 6th Skandha). 


(5) Once Agastya kicked down mount Vindhya and 
Narada had also a small share in it. Vindhya had risen 
above the path of the sun as Narada told him queru- 
lously that the Sun was circling Mahāmeru and was 
ignoring Vindhya. (Devi Bhāgavata, 10th Skandha). 


(6) Narada once went to Pātālaloka ana returned after 
having been duly treated as guest by Prahlada. (Brahma 
Purana, Chapter 23). 

(7) Narada once cursed Nalakūbara and Manigriva 
(sons of Kubera) and turned them into two trees. They 
regained their former form on being touched by the 
mortar drawn by Krsna as a boy. (See under Nala- 
kubara). - 

(8) It was Narada who told Karhsa that Sri Krsna was 
in Ambādi. He also told Karhsa about his previous his- 
tory. (Bhagavata, 10th Skandha). 


(9) Vrkāsura once asked Narada who amongst the Tri- 
mūrtis used to be pleased most easily and Narada men- 
tioned Siva. It was therefore that the asura performed 
penance to Siva and pleased him. (Bhagavata, 10th 
Skandha ). 


529 


NĀRADA I 


(10) The following story occurs in the Vāyu Purāņa 
as to how Nārada's Vina became the musical instrument 
of the world. Once Narada was in Indra’s court when 
the Jatter asked Urvasi to give a dance performance, 
She did so and in the course of the dance saw Jayanta, 
son of Indra seated before her. She was swept over by 
a passion towards Jayanta as a result of which ‘some 
mistakes were made by her in dancing. Narada, who 
was playing his Vina called Mahati, also committed 
some mistakes, Narada did so to attract the attention 
of the audience to Urvašī's mistakes. Noticing the mis- 
take Agastya, who too was present on the occasion, 
cursed Urvasi to become a bamboo. He cursed that 
Narada’s Vina should become the Vina of the world 
(Vayu Purana). 

(11) Nārada's curse was also one of the causes for 
Rāvaņa's death. Ravana once requested Narada to ex» 
plain to him the meaning of ‘Om’, and when Narada 
refused to oblige him he threatened to cut Narada’s 
tongue. Narada in return cursed that the ten heads 
of Ravana would be cut. (Kamba Ramayana, Yuddha 
Kanda). , 

(12) During one Kalpa, Narada was born as a Deva- 
gandharva as the son of Kašyapa by his wife Muni, 
(Adi Parva, Chapter 1 and Svargārohaņa Parva, 
Chapter 5). 

(13) On one occasion Narada recited Mahabharata 
which included three lakhs of $lokas. (Mahābhārata, 
Ādi Parva, Chapter 1; Svargārohaņa Parva, Chapter 5), 
(14) Since he imparted Sankhya wisdom to the sons 
of Daksa they renounced the world and departed for 
different places. (Adi Parva, Chapter 75, Verse 7). 
(15) He was present at the birthday celebrations of 
Arjuna. (Adi Parva, Chapter 122, Verse 57). 

(16) He also was present in the company of Devas and 
women, who attended Pāiicālī's Svayarhvara, (Ādi 
Parva, Chapter 186, Verse 7). i 

(17) After Paficali’s Svayarnvara he once went to the 
Pandavas at Indraprastha and advised the five brothers 
not to quarrel over Páficali. It was he, who told them 
the story of the Sundopasundas. He also arranged that 
Pāticālī should live by turns of one year each with each of 
the five Pandava brothers. (Adi Parva, Chapter 207, 
Verse 9). 

(18) It was he who consoled and sent the apsaras called 
Varga, who was in the grip of a curse, to the south, 
(See under Varga). 

(19) In the form of acatechism he gave advice on 
various topics to Dharmaputra. (Sabha Parva, Chapter 


(20) When proposals for building a palace at Indra- 
prastha for the Pandavas were under discussion Narada 
went there and gave descriptions of the courts of Indra, 
Yama, Varuņa, Kubera and Brahma. (Sabhā Parva, 
Chapters 5-11). 

(21) He related the story of Hari$candra to Dharma- 
putra. (Sabhā Parva, Chapter 12, Verse 23). 

(22) It was he who conveyed the information to 
Dvārakā that Krsna’s grandson Aniruddha was imprison- 
ed in the house of Bāņa. (Sabhā Parva, Chapter 38). 
(23) He bathed Yudhisthira's head with holy waters at 
the Rājasūya Yajfia. (Sabhà Parva, Chapter 55, Verse 
10). 
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(24) He prophesied that the Kauravas would getannihil- 
. ated. (Sabha Parva, Chapter 80, Verse 33). i 
. (25 When Pradyumna decided to kill Salva it was 
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„v-Ņārada who saved him. (Sabha Parva, Chapter 19, * 


og Merse 22) 


(26) Nārada too was in the company of the Gandharvas 
who had gone to receive Arjuna at Indraloka.) Vana 
Parva, Chapter 43, Verse 14). umi 

(27) It was Nārada who informed Indra about the 
Svayainvara of Damayantī. (Vana Parva, Chapter: 54, 
Verse 20). i 
(28) It was he who informed Sagara that his 
60,000 children had been burnt to ashes in the fire 
“of Kapilamuni's anger. (Vana Parva, Chapter 107, 
Verse 33). 

.. (29) On another occasion he prevented Arjuna from 
' using divine arrows. (Vana Parva, Chapter 183, Verse 


gi 
(30) While the Pāņdavas were living in the Kāmyaka 
forest Nārada went there and enjoyed hearing stories 
related by Sage Markandeya. (Vana Parva, Chapter 
183, Verse 47). De. 

'(31) Once he went to the palace 'of. Ašvapati the 
father of Sāvitrī and described the good qualities and 
merits of Satyavān as a result of which Sāvitrī was 
married to Satyavān. (Vana Parva, Chapter 294, Verse 
11). T 

(32) Once in the course of a_search fora suitable 
husband for his daughter, Mātali was taken by Narada 
‘to Varunaloka and shown many wonderful sights. 
(Udyoga Parva, Chapter 100). 

(33) After that he took Mātali to Garuda loka. (Udyoga 
Parva, Chapter 101). . 

(34) At last he got Matali's daughter married by 
* Āryaka. (Udyoga Parva, Chapter 104, Verse 1). 


(35) He.related Gālava's history to Dharmaputra. 


(Udyoga Parva, Chapter 106). 

(36) When fighting started between Bhīgma and Parašu- 

...ràma Narada tried to stop them. (See under 
Ambā). 

(37) He consoled Akampana who was grieving over the 

death of his son. (Droņa Parva, Chapter 52). 

(38) He demanded Safijaya’s daughter in marriage. 
(Drona Parva, Chapter 52, Verse 12). 

(39) Sage Parvata cursed Narada and he, in turn, 

cursed Parvata. (Drona Parva, Chapter 55, Verse 7). 

(40) He blessed that a son would be born to King 

Safijaya. (Drona Parva, Chapter 55, Verse 24). 

(41) He consoled Safijaya who was sad over the 

absence of children by telling the story of Varuna. 

(Drona Parva, Chapter 55, Verse 26). 

(42) He spoke about the charitable nature of King 

Suhotra in the presence of Dharmaputra, who was 

feeling sad about the great war. (Drona Parva, Chapter 

56). i 

(43) He extolled the charitable nature of King Paurava. 

(Droņa Parva, Chapter 57). 

(44) He extolled the yajfia conducted by emperor Sibi 

and also his generosity. (Drona Parva, Chapter 58). 

(45) He related the story of Sri Rama to Yudhisthira. 

(Drona Parva, Chapter 59). 

(46) He related the story of Bhagiratha, (Drona Parva, 

Chapter 60), 


NARADA II. 


NARADAGAMANAPARVA 


(47) He convinced Yudhisthira about the reasons for 
the prosperity of Dilipa. (Drona Parva, Chapter 61). 
(48) He told Yudhisthira the stories of Mandhata, 
Yayāti, Ambarisa, Sagabindu, Saha, Rantideva, Bharata, 
Prthu, Parašurāma and Srfjaya. (Drona Parva, 
Chapters 61-70). 

(49) Narada too was present tosee the pond created with 
arrows by Arjuna during the great war. (Drona Parva, 
Chapter 99, Verse 61). 

(50) He lighted the lamp for the Pandavas during the 
great war. (Drona Parva, Chapter 163, Verse 15). 

(51) He prompted Vrddhakanyā to get married. (See 
under Vrddhakanyā). i 

(52) It was he who conveyed the news about the anni- 
hilation of the Kauravas to Balabhadrarāma. (Šalya 
Parva, Chapter 54, Verse 25). 

(53) He prevented Arjuna and Ašvatthāmā from using 
Brahmāstra. during the great war. (Sauptika Parva, 
Chapter 14, Verse 11). 

(54) He informed Yudhisthira about the curse on 
Karņa. (Šānti Parva, Chapter 2). 

(55) On another occasion he related to Yudhisthira the 
story of Suvarņasthīlī, son of Saūījaya. (Santi Parva, 
Chapter 31). 

(56) He was also present in the company of the sages 
who visited Bhisma on his bed of arrows. (Santi Parva, 
Chapter 45, Verse 8). 

(57) It was he who prompted Dharmaputra to ques- 
tion Bhisma on topics of Dharma (righteousness) (Santi 
Parva, Chapter 54, Verse 3). 

(58) Once Narada told wind that the Šālmalī tree 
claimed itself to be greater than wind. The next morn- 
ing wind smashed the branches and leaves of the tree. 
(Santi Parva, Chapter 155, Verse 9). 


(59) Once he entered into a discussion about the creat- 
' jon of the world with Asitadevalamuni. 


(Santi Parva, 
‘Chapter 275, Verse 3). 

(60) He gave advice to sage Gālava about the means to 
achieve progress and prosperity. (Santi Parva, Chapter 
287, Verse 12). . 

(61) Once he advised sage Šuka on topics of renuncia- 
tion. (Šānti Parva, Chapter 329). 

(62) He praised God once with two hundred names 
(Santi Parva, Chapter 338). 

(63) He once explained to the Apsara woman — Pafica- 
cūdā the aspects and characteristics of women. (Anu- 
š$āsana Parva, Chapter 38, Verse 6). 

(64) He related to Bhisma the greatness of feeding 
people with rice. (Anušāsana Parva, Chapter 63, Verse 
Bic 

(65). He advised Marutta to appoint sage Sarnvarta as his 
priest. (ASvamedha Parva, Chapter 6, Verse 18). 

(66) It was he who informed Dharmaputra about the 
death of Dhrtarāstra, Gāndhārī and Kunti in a wild 
fire. (Āsramavāsika Parva, Chapter 37). 

(67) He was also present with the sages who cursed 
Samba, son of Krsna, to deliver an iron rod. (Mausala 
Parva, Chapter 1). 

(68) Synonyms for Nārada : Devarsi, Paramesthija. 
Páramesthi, Paramesthiputra, Surarsi etc. 
One of the Brahmavādī sons of Vi$vamitra 
(Anušāsana Parva, Chapter 4, Verse 53). 


NĀRADĀGAMANAPARVA. A sub parva of Āšrama- 


vāsikaparva, Chapters 37-39, 


NĀRADĪ | AST 


NARADI. One of the Brahmavādi sons of Vis vamitra. 
(Anu$asana Parva, Chapter 4, Verse 59). 

NĀRADĪYAPURĀŅA. One of the eighteen Puranas. 

See under Puranas). 

NARAKA I. (NARAKASURA). A valiant Asura. 
1) Birth. Once the Asura Hiranyaksa was amusing 
himself by wading through the ocean and beating at 
the waves with his club. Varuna, the god of water, was 
alarmed at this and ran to Mahavisnu and told him 
cvery thing. Hearing this Mahavisnu got up to kill 
Hiraņyāksa. Hiranyaksa who had assumed the form of 
a Boar carried the earth on his tusks and ran to Pātāla. 
As the goddess earth had come into contact with the 
tusks of Hiranyaksa she became pregnant and gave birth 
to an asura infant of immense might and power. That 
infant was Narakāsura. 
Taking the infant born from impurity the sad goddess 
Earth went to Mahavisnu and requested him to save 
the child somehow. Mahavisnu pitied him and gave 
him Nārāyaņāstra (Nārāyaņa's weapon) and said: 
*Naraka ! So long as this weapon is with you, nobody 
but me could kill you. Saying this he disappeared. 
(Bhāgavata, Skandha 10). 


NARASIMHA 


Skandha 10). * 

4) Death. Narakāsura who had been causing devast- 
ation and terror in the three worlds entered the "world 
of the gods once. The gods were not able to withstand 
thé fury of Naraka, who carried away the ear-rings of 
Aditi, the mother of Indra, and the large white royal 
uncle of Indra to Pragjyotisa. Indra went to Dvataka 
and told Sri Krsna of the molestations he had , received 
at the hands of Narakāsura. Sri Krsna rode on his 


' Garuda with his wife Satyabhāmā to Pragjyotisa. They 


flew over the city round and understood the lay-out of 
the city, and the precautions taken by Narakāsura. The 
battle began after this reconnaissance. Sri. Krsna, 
Satyabhāmā and Garuda fought with the asuras.” ‘The 
mighty asuras such as Mura,T āmra,Antārīkšā, Sravana, 
Vasu, Vibhavasu, Nabhasvan, Aruna and others were 
killed. At last Narakāsura himself entered the battle- 
field. A fierce battle ensued in which Naraka wás killed. 
The divine weapon Nārāyaņāstra of Narāka was ‘given 
to his son Bhagadatta. After the battle Sri Krsna‘ and 
Satyabhāmā went to the world of the gods and returned 
the ear-rings to Aditi and the umbrella to Indra. 
(Bhāgavata, Skandha 10), ee! 


2) Administration. Narakāsura made Pragjyotisa his NARAKA II. Mention is made about another Narakā- 


capital and ruled over the asuras as their emperor for 
a long time, all the while terrifying the Devas. Once 
this asura raped Kaserü the daughter of Tvastā. He 
brought sixteen thousand and one hundred maidens 
from the women of the earth and the world of gods. He 
made them captives at Audaka on the top of the 


sura who was born to Prajāpati Kašyapa by his ‘wife 
Danu, in Mahābhārata, Adi Parva, Chapter 65, Stanza , 
28. Once Indra defeated this Narakasura. It is ‘seen in 
Mahābhārata, Sabha Parva, Chapter 9 that this asura 
after his death, stayed in the palace of Varuna worship- 
ping him. i i 


mountain Maniparvata. He appointed four mighty and NARAKA III. Bhagadatta the son of Narakasura ruled 


fearful asuras: Hayagriva, Nisunda, Paficanada and 
Mura as gate-keepers of Pragjyotisa. As they stood 
blocking the way up to Devayāna, nobody dared to 


over the part of Patala called Naraka, arid being the 
ruler of Naraka, Bhagadatta seems to have been known 
by the name of Naraka also. : upēs 


enter Prāgjyotisa. The ten sons of Narakāsura guarded NARAKA. IV See under Kālal. — — ik. s 
the harem. At the boundary of the country Murāsura NARANARAYANAS. Two hermits Nara and Nārāyaņa. 


had tied six thousand ropes with a sword at the end of 
each. So enemies dared not come near the boundary. 
When Sugriva gave instructions to the monkeys who 
were sent in search of Sita, about the route they were 


to follow, he had mentioned about the city of Prag- NARĀNTAKĀ I. A captain of the army of Ravana.* It 


jyotisa. Mention is made in Valmiki Ramayana, 
Kiskindha Kanda, Sarga 42 that Sugriva had given 
them special instructions to search for Sita in Prāg- 
jyotisa. (M.B. Visnu Parva, Chapter 63). 

3) Previous birth of Naraka. Long ago a king who was 
the father of Sixteen thousand daughters, ruled over a 
country. While the father and daughters were. sittīng in 
the palace Mahāvisņu came there asa hermit. The 
sixteen thousand damsels gathered round the hermit. 
Their father got angry and cursed them. The daughters 
shed tears and entreated their father for liberation from 


These two hermits had spent many thousands of years in 
Badaryāšrama doing penance. Arjuna was the rebirth of 
Nara and Sri Krsna was the rebirth of Narayana: (For 
detailed story see under Nara and Narayana). |, 7 
is stated in Agni Purana, ChapterlO,that the captains of 
Ravana, viz.  Kumbha, Nikumbha,  Makaraksa, 


. Mahodara, Mahāpāršva, Matta, Unmatta; Praghāsa, 


Bhāsakarņa, Virüpaksa, Devāntaka, Narāntaka, Triširas, 
Atikāya and other Raksasas fought on. the side of 
Ravana against Sri Rama and that all of them were 
killed. ae 

Of these Dévantaka and Narāntaka were mighty and 
valiant warriors. Angada killed Narāntaka after, a 
fierce battle. (Valmiki Ramayana, Yuddha Kanda, 
Chapter 69). "ki 


the curse. He gave them remission and said that in the NARANTAKA II. Son of Rudraketu, an asura. “This 


next birth they would become wives of Mahāvisņu. 
Another version of this story says that the damsels had 
requested Brahma for liberation from the curse 
according to the advicc of the hermit Narada, and 
that Brahma had given them liberation from the curse. 
In some versions it is stated that Narada himself gave 
them liberation from the curse. 


asura terrorized the three worlds by his wicked and 
cruel deeds. When the wickedness and cruelty of this 
asura became unbearable Ganapati incarnated in’ the 
house of Kasyapa to protect the three worlds. Knowing 
this Narāntaka resorted to various means to kill 
Ganapati. But his attempts were futile. Finally he was 
killed by Ganapati. (Gaņeša Purana). 


It was this King, who was the father of the sixteen NARARASTRA. A kingdom of ancient India. In Maha- 


thousand damsels, who took birth again as Narakāsura. 
Those sixteen thousand damels who had been born as 
princesses in different places were taken captives by 


bhārata, Sabha Parva, Chapter 31, Stanza 6, it is 
mentioned that Sahadeva one of the Pandavas, con- 
quered this country. E 


Narakasura and were kept in Audaka. (Bhāgavata, NARASIMHA. Seeunder Avatāra. m ie 


NARAVAHANA 


NARAVAHANA. A Ksatriya King who had obtained 
remission of the sin of Brahmahatya (slaughter of 
Brahmin) by taking the fast of VaiSakhavrata. 

This man who was a Ksatriya of Pāūcāla once 
happened to kill a Brahmin with an arrow. To get 
remission of this sin, he discarded his Sacred thread, 
mark on the forehead and forelock and had been 
wandering here and there when he met a Brahmin 
named Munigarma. Naravahana told him his story. 
This Brāhmaņa who was a lover of God advised him 
regarding the importance of the Vaigakha fast. By 
taking this fast the King obtained remission of sin. 
(Padma Purāņa, Chapter 88). 
NARAVAHANADATTA. A famous  Vidyādhara, 
Udayana the King of Vatsa had been spending his time 
in play and pleasure with his wives Padmāvatī and 
Vasavadatta, when once Narada appeared before them. 
The king greeted the hermit and showed hospitality. 
The King and the queens were childless. Narada told 
them: “Hear, oh King. Your wife Vāsavadattā is the 
incarnation of Ratidevī blessed by Šiva. The son born 
to her would become the emperor of the Vidyādharas. 
Not long after this Vasavadatta conceived and gave 
birth.to a radiant son. He was named Naravahana-datta. 
At this time Kalingasena, who had been transformed into 
a woman by the curse of Indra, gave birth to an 
'extra-ordinarily beautiful girl. (For detailed story see 
under Kalingasena). That child was named Madana- 
amaficuka. Even in infancy she was surrounded by a halo 
of unearthly beauty. Hearing of this child, Vasavadatta 
brought Kalingasenā and tbe infant to the palace. To 
the wonder of everybody, the infants looked at each 


other and they were not satisfied how soever long they . 


looked at each other. The king and his wives.under- 
stood this perfectly well and at the proper time their 
marriage was conducted. i 
Naravāhanadatta was anointed as the Heir-apparent. 
Once he was playing in the garden in the spring season, 
with his ministers Gomukha and others, when the most 
beautiful Ratnaprabhā came. there. (See under Ratna- 
prabhā). 

Once Naravahanadatta went for hunting with his 
minister Gomukha and retinue. Somehow or other he 
was separated from Gomukha and army in the deep 
forest. Then he heard’ a divine song and sound'of a 
heavenly lyre. He went in the direction from which 
the music came. and reached a Saivite temple. Getting 
in, he saw an excessively beautiful damsel standing, in 
the midst of her attendants and companions singing 
and playing on a lute, in praise of Siva. At this time a 
grown-up Vidyādhara woman came down. from the sky 
and getting near the damsel, gave her to, Naravahana- 


datta. The name of the Vidyadhara damsel’ was 
Alankaravati. (For other details see under Alankara- 
vati). 


As Naravāhanadatta was spending his days, enjoying the 
pleasing company of his wife Alankāravatī, once, he 
went for hunting, with his army. Being very. tired they 
went, in search of water, and entered. a thick forest. 
There they saw a lake full. of golden lotus. flowers. and 
fourmen plucking flowers. Naravāhanadatta. approached 
them. They said that they had been plucking flowers 
to worship Visnu. Naravāhana, followed’ them, to the 
presence of Visnu. Mahavisnu was greatly pleased at 
Naravahanadatta who was standixg with folded hands 


NARAYANA 


singing praises of Visnu in intcnse devotion and blessed 
him to become the emperor of the Vidyādharas. 
(Kathāsaritsāgara ). 


NĀRĀYAŅA. One of the two Rsis famous as Naranārā- 


anas. 

1) Birth. Dharma, son of Brahma was Narayana’s 
father. Dharma married ten daughters of Daksa, and 
four sons, i.e. Hari, Krsna, Nara and Narayana were 


* born to him of them. Of the four, Nara and Narayana 


were inseparable sannyasins. In the holy Badarikāšrama 
on the slopes of the Himalayas they did tapas to please 
Brahma for a thousand years. 

2) Nērāyaņa”s tapas. The whole world was, so to say, 
burnt by the intense tapas of Naranārāyaņas. Indra 
was alarmed. Believing that their tapas was for the 
attainment of Indrahood and fearing his own displace- 
ment Indra went to Badarikāšrama mounted on Aira- 
vata to break their tapas, and told them thus: ‘Oh 
ascetics, who shine like the rising sun, I am pleased with 
your tapas. You may choose any boon you like.” 

The Naranarayanas did not even recognise the thunder- 
like voice of Indra; nor did they answer him. This 
increased Indra’s alarm, and he decided to disturb 
them with Maya, productive of fear, desire etc. and thus 
break their tapas. Indra began threatening them 
with cruel animals created by him like wild cat, leopard 
tiger, lion, elephant etc. and also with aberrations 
created in nature like storm, rain, wild fire etc. But, 
none of the above affected or moved them in the least. 
After all, why should they be moved? You would 
threaten only those who are subject to desires, love of 
comfort, any particular object in life or likes and dis- 
likes. Since Naranārāyaņas had none of the above, Indra’s 
attempts to threaten them failed. Thus disappointed he 
returned to Svargaloka and after thinking for a long 
time he called Kāmadeva to him and spoke as follows: — 
“You should go, along with Rati and the spring, to 
Badarikagrama. Also take with you any number of 
apsara women you want. You will find Naranārāyaņas 
at the arama performing tapas and will weaken them 
from their resolution by using your arrows (erotic shafts) 
and tempt them into erotic life. I am also deputing 
apsara women like Rambhā to help you." 

Kāmadeva accordingly started for Badarikāšrama 
accompanied by all the apsarā women. When they 
reached the place spring season had set in there. 
Varieties, of beetles flew about from flower to flower 
humming. Trees. like the mango and Palāša were thick 
with flowers. Creepers (Gomparable to young women) 
entwined and embraced trees (lovers), the former 
carrying puspas (flowers, in the case of young women, 
coming of age). A fragrant breeze swept the whole 
region. In this erotic background Kama and Rati, with 
their five arrows and accompanied by celestial women 
came to the āšrama, and there they began singing and 
dancing. The erotic flow enchanted the soul of Naranā- 
rayanas. Ndaradyanarsi awoke from his tapas and 
whispered something in the ears of Nara. By now 
Kāmadeva had entered the presence of Naranārāyaņas 
accompanied by the reputed beauties of Svarloka like 
Menaka,, Rambha, Tilottamā, Sukešinī, Manoramā, 
Maliešvarī,  Puspagandhà, Pramadvara, Ghrtācī, 
Candraprabhā, Somaprabha, Vidyunmālā, Ambujaksi 
and Kāūcanamālā. These beauties were accompanied 
by 10080 of their beautiful attendants. Naranārāyaņas 


NĀRĀYAŅĀŠRAMĀ 


were wonder-struck to see this army of Kama. All those 
great beauties stood before Naranārāyaņas in salutation. 
Some, of them began to sing, others to dance and yet 
others to take up the tunes. Nārayaņarsi could easily 
divine the reason for the show. He thought to himself 
thus— 
“None but Devendra could have sent all these people 
here, and his object must be to hinder our tapas. But I 
shall prove to Indra that all these mean nothing to me. 
Let Devendra understand that I can create more 
beautiful ladies than these women of his here and that 
I am not in the least attracted by any of them here.” 
Thinking thus Nārāyaņa beat gently on his thigh and 
immediately arose therefrom an exceptionally beautiful 
woman. Since that woman, the most beautiful in all the 
three worlds, was created from the Üru (thigh) of 
Nārāyaņa she came to be known as Ūrvašī. Others were 
wonder-struck by this new creation. He created 
some other beauties also, and an equal number of 
other women to serve them. All of them stood before 
him in humble salutation. 
The celestial women almost fainted with fear. In re- 
pentance they begged the munis pardon for their 
mistake. The munis were kindly disposed towards them. 
They told them that they ( munis) cherished no 
animosity towards them, but in fact weie pleased with 
them, and they further asked them (celestial women) 
to choose their boons. The munis also asked them to 
take Urvasi to Devaloka as a present from them to Indra. 
Let the Devas prosper. 
Having heard Nara speak like this the celestial women 
returned in great humility to Devaloka with Urvasi 
and the other women. (Devi Bhāgavata, 4th Skandha). 
3) Other information. 
(1) Nara and Narayana were two incarnations of 
Mahāvisņu. (Santi Parva, Chapter 384) l 
(ii) A dark hair of Nārāyaņarşi was born as Krsņa 
and a white one as Balabhadrarāma. (Ādi Parva, 
Chapter 196, Verse 32). 
(iii) He was a star meniber in Brahma’s assembly. 
(Sabhā Parva, Chapter 11, verse 52) 
(iv) Once he appeared before Māndhātā in the guise 
of Indra. (Šānti Parva, Chapter 64, Verse 14). 
(v) He once fought with Šiva and won. 
Parva, Chapter 382, Verse 110) 
For complete details about Nārāyaņarsi see under Nara 
Arjuna and Krsna) 
NARAYANASRAMA. A holy place. 
Chapter 29, Verse 6) 


NARAYANASTHANA. (SALAGRAMATIRTHA). A 
sacred place’ where Mahavisnu is always present. 
Brahma, Devas, Sannyāsins, Adityas, Vasus. and Rudras 
are also ever present here in the service of Visnu. 
Visnu is called Šālagrāma as he is being thus worshipped 
at Salagrama. Those who visit the place will enjoy the 
fruits of Ašvamedha yajfia and ascend to Vaikuntha. 
(Vana Parva, Chapter 84, Verse 115). 

NARAYANASTRAMOKSAPARVA. A sub parva of 
Drona Parva comprising of Chapters 193-220. 

NARAYANAVARMAMANTRA. Imparted by Viéva- 
rapa, son of Tvastā, to Indra, this mantra is competent 
to destroy enemies. He who dasires to chant this mantra 
should do so silently after having first washed his hands 
and feet and holding Kuśa grass in his hands with face 


(Santi 


(Vana Parva, 


533 


NARMADAI 


turned towards the north. The mantra is to be chanted 
when some danger is imminent, 

NARI. A daughter of Meru. She and her sisters were 
married by the following sons of Agnīdhra, i.e. Nābhi, 
Kimpurusa, Hari, Ilāvrta, Ramyaka, Hiraņmaya, Kuru, 
Bhadrāšva and Ketumāla. (Bhāgavata, 5th Skandha). 

NARISYANTA I. Son of Vaivasvata Manu. He was a 
brother of Iksvāku. (Bhāgavata, Skandha 8). 

NARISYANTA II. A King who was the son of Marutta. 
Indrasenā was his wife; Dama was his son. While 
Narisyanta was leading the life of a house-holder in the 
forest, Vapusmān killed him. Indrasenā jumped into 
the funeral pyre of her husband and died. (Mārkaņdeya 
Purāņa). 

NARITIRTHA. Common name for the five tirthas, i.e. 
Agastya tirtha, Saubhadratirtha, Paulomatirtha, Karan- 
dhamatirtha and Bharadvajatirtha. Once Arjuna bathed 
in Bharadvajatirtha. The Apsara women called Vargas 
were living in the five tirthas in the form of crocodiles as 
the result of a curse. With the arrival of Arjuna there, the 
crocodiles resumed their previous forms as” Apsara wo- 
men and returned to Devaloka. (For the curse etc. see 
under Varga). : 

NARMADA I. A famous holy river of South India. This 
river.which springs from Amarakantaka flows through 
the valley called Khambhāta and falls into the ocean. 

1) Birth. This river which is considered to be a holy 
river was the rebirth of Tapati the daughter of the Sun. 
(To know how Tapati was reborn as Narmadà,see under 
Tapatī). 

2) The divine nature of the river Narmadā. Mention is 
made in most ofthe Purāņas about the river Narmadā 
which is one of the holy rivers of Bhārata. Once Nārada 
said to Yudhisthira about the river Narmada as follows: 
“Ganga has more divinity in Kanakhala and Sarasvati 
has more divinity in Kuruksetra. But Narmada is a holy 
river everywhere, whether in the villages or in the forests. 
Sarasvati purifies us in three days and Ganga in one day. 
But the moment we see Narmada we are purified.” 
The river Narmada, the former half of which embraces 
the mountain Amarakantaka in the country of 
Kalinga, is the purest of rivers in the three worlds. The 
devas, asuras, Gandharvas and hermits bathe in the 
river and attain eternal bliss. He who controls his 
organs of senses and takes fast for one night and bathes 
in this river would be prosperous for hundred generations. 
This great river is hundred yojanas long and two yojanas 
wide. There are sixty crores and sixty thousand holy 
ghats in this river around the mountain Amara- 
kaņtaka. Anybody who dies by fire, by drowning or by 
fast on this mountain Amarakantaka, will never have 
rebirth. (Padma Purana, Chapter 13). 


3) Mahābhārata and Narmada. Throughout Maha- 
bharata mention is made about Narmada. Important of 
them are given below : 

(i) Goddess Narmada stays in the palace of Varuna 
worshipping him. (M.B. Sabha Parva, Chapter 9, 
Stanza 18). 

(ii) While leading forest life Dharmaputra with his 
brothers visited Narmadādevī. (M.B. Vana Parva, 
Chapter 121, Stanza 16). 

(iii) Indra and the Ašvinīdevas once drank Soma 
sitting on the mountain Vaidūrya on the banks of the 
Narmada. (M.B. Vana Parva, Chapter 121, Stanza 19). 


NARMADĀ II 


(iv) Narmadā is the origin of Agni (fire). (M.B. Vana 
Parva, Chapter 222, Stanza 21). 

(v) A king named Duryodhana, who ruled over the 
city called Māhismatī on thc banks of the Narmada 
once marricd Devi Narmadā. A daughter named 
Sudaršanā was born to them. She was extremely beauti- 
Iul. (M.B. Anušāsana Parva, Chapter 2, Stanza 18). 
(vi) Hc who obscrves fast for two wecks bathing in the 
waters of Narmadā will be born as a princc in the next 
birth. (M.B. Anušāsana Parva, Chapter 25, Stanza 50). 
(vii) Once Narmada took Purukutsa, the son of Màn- 
dhātā, as her husband. (M.B. Asramavasika Parva, 
Chapter 20, Stanza 12). For the importance of Narmada, 
see under Pramohinī). 

NARMADA II. See under Puspotkata. 

NARMADA III. Wife of Purukutsa, the son of Mān- 
dhātā. (Visnu Purana). 

NARYA. A King of the age of Rgveda. It is mentioned 
in Rgveda, Mandala I, Anuvaka 10, Sūkta 54, that 
Devendra had rescued the Kings Narya, Turvasu and 
Yadu. 

NASATYA. Onc of the Ašvinīkumāras. (Mahābhārata, 

* Sànti Parva, Chapter 208, Verse 17). 

NASIKA. The grandson of Lomapāda. (Bhāgavata, 
Skandha 9). 

NATAKEYA. A particular region in ancient India. 

Sabha Parva, Chapter 38). 

NATOTINATAKA. A kind of dramatic performance 
in ancient Kerala. (See Tirayattam). 

NATOTIPPATTU. (FOLK-SONGS). Every literature 
has a section known as nātotippāttus (folk songs). In 
Kerala (Malayalam) literature the period of folk songs 
was a golden era. Worship of devatās, honouring heroes, 
entertainments, philosophy, science, caste-professions, 
morals, ethics etc., generally formed the themes for 
folk songs. There are a number of folk-songs in Malayā- 
lam called Sanghakkali, Tiyattu,  Olappāvakkūttu, 
Ezhamatu Kali, Kanippattu, Nattuppattu, Vattippattn, 
Pūrakkalippāttu, Ataccuturappattu, (Pulluvarpāttu, 
Nizhalkūttuppāttu, Bhadrakālippāttu, Tirayāttu etc.All 
thesc songs are reflective of the spiritual thoughts and 
ideas of the masses. Also, there is a spccial series of 
folk-songs called Vatakkanpāttus (songs of the north). ' 
All the Vatakkanpāttus are heroic songs. They are 
folk-songs eulogising the heroic deeds and achievements 
of certain heroes and heroines of exceptional courage 
and prowess who flourished in olden days in north 
Malabar. Though there are more than four hundred 
such songs, only thirtyfive of them have been printed 
and published yet. These songs, which call for no 
special training or gifis for their singing or require any 
special knowledge in music for their appreciation, take 
their roots in the hearts of the common people. Almost 
al these songs are connected with Kalaris (schools 
where gymnastics are taught), Atavu (strategic feats of 
the duel fight), Payattu (physical training) and Ankam 
(fight). Descriptions of the challenges by heroes, 
clashing of arms and the way how youngsters get out of 
danger by their intelligencc and prowess are really 
exciting and exhilarating to read. 

Most of the heroes in the Vatakkanpattus lived either 
in Katattanadu or its suburbs. A good majority of the 
songs sings the praiscs of two powerful families Puttüram 
house and Taccolimāņikkattu, the former a Tiya and 
the latter a Nàyar family. Taccolimāņikkattu house 
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was at Meppa in Putuppaņam village near Vatakara in 
Katattanādu, and most of the songs relate to the great 
hero Otenakkuruppu .of this housc. Otenakkuruppu 
was born in 1584 A.D. and lived for thirtytwo years. 
Therefore, the Vatakkanpāttus may generally be placed 
in the [6th and 17th centuries A.D. Aromalcekavar, 
Āromaluņņi, Attummanamel Unniyarcca, Taccoli 
Otenan, Taccoli Candu, Palattu Komappan, Bambāyi 
Alikutty, Putunātan Kelu and Kalpparampil Kannan 
are the chief characters in the pattus. Especially the 
song about Uņņiyārcca is thrilling. Bricf notcs about 
the heroes and thcir families in the pāttus are given 
below. 

1) Puttūram Vitu. (Puttūram House). Aromal Cekavar, 
Atturhmanamel Uņņiyārcca and Āromaluņņi were the 
star heroes of the house. Uņniyārcca was the sister of 
Aromalcekavar and mother of Āromaluņņi whosc father 
was Kannappan. It may be understood from the song 
‘puttiriyankam’ that Aromalcekavar was born to 
Kannappan when he was fortytwo years old. One or 
two songs about Aromalcekavar are extant, one about 
his playing a game of dice and the other about his 
fighting the ‘puttiriyankam’. 

As for the game of dice, Aromalcekavar went to his 
uncle at Mikavil Mikaccerivittil—an expert in the game 
of dice—to study the art. There hé spent a night with 
his uncle’s daughter Tumpolārcca, who became preg- 
nant by him. Though people ridiculed her at this 
development Āromal cekavar took her as his wife when 
she had delivered his child. Aromal Cekavar had also 
another wife called Kuficuņņūli of Ālattūr house. 

With regard to the puttiriyankam, Aromar as the Cckavar 
(Sevakan, one who served) of Uņņikkonār,once went to 
fight with Arinnotar. Candu, his father's nephew, 
accompanied him as his assistant. Candu hated Áromar 
from the day the latter stood in his way of marrying 
Uņņiyārca. 

Arinnotar brought over to his side Candu, assistant of 
Āromar. Āromar killed Arinnotar in combat and on his 
way home he slept lying on the lap of Candu weary 
after the combat when the treacherous Candu thrust 
heated handle of the lamp into a wound in the stomach 
ie Aromar, who managed to rcach home only to die 
there. . 

2) Attummanamel Uņņiyāreca. Uņņiyārcca, overruling the 
opposition of her father-in-law and mother-in-law, one 
day went with her husband Kufijuraman to witness 
Kūttu in the Allimalar temple. When they came to 
Etavattam market after passing Tanür market certain 
ruffians confrontcd them. The coward that he was, 
Kufijuráàman trembled before the ruffians, but Uņņiyā- 
rcca routed them with her skill in combat. 

3) Āromaluņņi. Āromāluņņi, who as a youth heard from 
his mother Unniyarcca the story about the treacherous 
killing of his uncle, Aromal Cekavar, by Candu rushed 
to Kolattunadu and killed the latter in combat. 

4) Taccoli Otenan. Otenan was a powerful Nayar 
(Kuruppu) born in Taccoli māņikkattu house. His 
father was a nayar chief well-known both as Putup- 
panattuvazunnor and Cinamvittil Tannal. His mother 
was Uppatti, daughter of a woman called Teyi. He had 
an elder brother called Komappan and a younger sister 
called Unicciruta (Uniccira). Otenan's father begot a 
son (Kaņtācceri Cāppan) of Makkam, the maid-servant 
of Uppatti. Cappan grew up to be a constant com- 
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panion of Otenan. Komappan (Komakkuruppu) 
brother of Otenan was a peace-loving, sedate person. 
Otenan mastered all the tricks of Kalarippayattu at the 
gymnasium of Matiloor Gurukkal. Otenan had also 
mastered the use of the Urumi (a thin sword). He was 
such a master in the use of the Urumi that he could, by 
one sweep of it, graze the throat of a man without cut- 
ting and shedding a drop of blood. He was an expert 
in necromancy also. What could not be managed by 
the physical strength of Otenan, Cāppan used to manage 
with his intellectual powers. 


Otenan was born on the slope of a hill at Mcppa one mile 
east of the present Vatakara railway station. Relics and 
remnants of Manikkattu family are there yet to be seen. 
Many songs have been composed about Otenan. One 
of them is his going to receive presents of cloth on Onam 
day from a stingy chief who, after the death of Otenan’s 
father, had become 'Putuppaņattu Vazhunnavar’. 
Another song relates to his collecting taxes from Kotu- 
mala Kuütikkannan on behalf of Raja of Kottayam. Yet 
another song is about his putting down the conceit and 
pride of Kunkiamma of Kekki house. And, another song 
is about his killing Kaiteki Otenan Nambiyār. His fight 
with the mappilas on behalf of the Raja of Cirakkal 
forms the theme of yet another song. Another interest- 
ing song is about his making Kottakkal Kuññāli Marak- 
kar, who wasa bosom friend of his, though a philanderer 
put on the attires of a female and thus teaching him a 
good lesson in life. Another song describes the escape 
of Otenan, who went to see the construction of the 
Karimala fort, with the help of Cappan. There are also 
many other songs about Otenan. 


The very marriage of Otenan is an interesting story. 
Mateviamma of Kāvilum cāttottu hada daughter named 
Cīru. Mateviamma went to Māņikkattu house and 
reguested Otenan to marry her daughter Cīru. Otenan 
refused to oblige her. But, Ciru grew up to be very 
beautiful girl, and Otenan, who saw her in that state 
felt a great passion for her. He sent Cappan to her for 
a pan (betel leaves for chewing) which she also refused. 
At last Cappan took Otenan disguised as a blind person 
to Ciru's house. Ciru and Otenan got married without 
the knowledge of Ciru’s mother, who cursed them when 
she knew about the marriage. 


There is another story about Otenan and Karuttanitam 
(Katattanātu) Kufifiikkanni, the only daugher of the 
Raja of Katattanàtu. A rowdy called Kelappan of 
Ponnāpuram fort forcibly carried her off. The Raja, 
who tried to bring back his daughter had to return 
wounded.. Otenan came to know that Ponnāpuram fort 
had once been given as dowry to his family and Kelap- 
pan was in illegal and forcible occupation of it. Otenan 
along with Cappan went and captured the fort. He 
released Kufifiikkanni from captivity and took Kelappan 
captive. The Raja of Katattanātu was very much 
pleased with this exploit of Otenan and married Kufifiik- 
kanni to him. 


There is also a story about Otenan fighting with the 
mappilas of Cirakkal.Tlhe māppilas did not honour the 
Raja of Cirakkal during one ofhis tours, and the Rājā 
asked Otenan to put down the haughtiness of the 
mappilas, and he did so. Kotamala Kunkiamma, the 
Raja Pulinādu, Matilūr Gurukkal and others are referred 
to in this story. 
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^6) Pālaļtu Koman. 
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Katirūr Gurukkal wasa very powerful enemy of Otenan. 
The Gurukkal one day kept liis new gun lcaning against 
a jack fruit tree, and Otenan, in derision, commented 
about it thus : “Who is it that has kept the spear made 
of earth leaning against the tree on which usually spear 
made of gold is kept so ?" The Gurukkal, angry at the 
insult challenged Otenan for a combat within three 
months from Wednesday, the ninth of Kumbham. On the 
appointed day Otenan went to Gurukkal’s combat field 
and killed him, Parintukūl Emmenpaniykar and others. 
On his way home after the victory, Otenan remembered 
that he had forgotten his dagger on the platform of the 
peepal tree, and paying no heed to the advice of his 
friends he returned to the combat field and got killed 
there. 

5) Taccoli Candu. Candu was Otenan’s nephew and was 
reputed for his great prowess. Malu of Tāzhattu- 
matham was his wife. One day she went for worship 
inthe Omallur temple where Kandar Menon of Tulu- 
natan fort abducted her into his court. Candu was at 
the time, twentytwo years old. On hearing about his 
wife's mishap Candu, disguised as a Sannyāsin, entered 
the fort and fought singlehanded against Menon and 
his army of 400 soldiers. 

Koman Nayar, another nephew of 
Otenan, the son of Kuikiamma of Kappullipalattu, 
became famous under the name Komappan. The family 
feud between the Kuruppus of Toņņūrāmvītu and the 
Nayars of Palatu was a long-standing affair. There 
were scven Kuruppus during the days of Koman, and 
they had two sisters named Uņņicciruta and Unniamma. 
Koman felt a great passion towards Unniamma, who 
was bathing in the tank, and her brothers rushed to kill 
Koman. But Koman outlived all obstacles created by 
the seven brothers of Unniamma and the tale-bearing 
Unicciruta because of the cleverness of the very intelli- 
gent Unniamma. Koman also got settled by Otenan 
the fortytwo items of family quarrels and married 
Unniamma. 

7) Bambāyi Alikkutti. In the song about Ādirāja it is 
said Alikkutti, an expert in the science relating to ele- 
phants, was invited for help when the seventh elephant 
of the Raja escaped back into the forest. Alikkutti 
hailed from Bombay. According to thesong under refer- 
ence Alikkutti brought back the elephant from the 
forest to the Raja, who, greatly pleased with him, gave 
his daughter, Kufifiikkanni, in marriage to him. 

8) Putunājan Kelu. Putunatan Candu and Kelu were 
brothers. Candu married a woman named Mātu. 
One Vattoli Menon became Matu's paramour by brib- 
ing her with a golden chain worth three thousand 
panams, and she got her husband killed by this param- 
our. Candu had two dogs called Malli and Cokkan, 
and one of them kept guard over Candu's dead body 
while the other went and informed Kelu about Candu's 
death. Kelu, in great rage, rushed to the place, saw the 
golden chain presented to Mātu by Menon and blinded 
one of her eyes. 

9) Kurumparampil Kaņņan. This tīya youth had a very 
chaste wife called Arya. One day when Kannan was 
away from home for tapping coconut palms for toddy 
Putukolottu raja saw Arya, and having felt a great pass- 
ion for her he presented her one night four pieces of 
silk and a gold ring. The next day Arya dressed her 
husband as a brahmin with the sacred thread on, and 
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deputed him to return to the Raja’s wife the presents 
made by her husband to her (Āryā). Kaņņan succeeded 
in his mission, but the revengeful Raja ordercd him to 
be executed. Arya went to the Raja and after vari- 
ous discussions with him returned home. 

NAUBANDHANA. A-peak of the Himalayas. The peak 
came to be known by this name on account of the 
following cause. Once upon a time Hiranyakasipu stole 
the Vedas and with them hidin the bottom of the 
ocean. Mahavisnu incarnated himself as fish to restore 
the Vedas. The world then was submerged in water 
and the maharsis escaped in a boat attached to the 
horns of the Makara fish. On earth flood rose upto the 
peaks of the Himalayas. The Saptarsis attached their 
boat to a peak of the mountain and that came to be 
known as Naubandhana. (nau= boat ; bandha=tie). 
(Vana Parva, Chapter 187, Verse 50). 

NAUKARNI.A female attendant of Subrahmanya. (Salya 
Parva, Chapter 46, Verse 29). 

NAVAGVA. The Navagvas are a group of the Angirases. 
In Rgveda, mention is made about them in several 
places. 

NAVAKANYAKA(S). An important item of Navaratri- 
pūjā (A festival of 9 days, as observed by Sakti wor- 
shippers) is the worship of virgins. The nine kinds of 
virgins (from two to ten years in age) thus wor- 
shipped are called Navakanyakās (nine virgins). (See 

under Kumārīpūjā ). 

NAVAMIVRATA. (Fast on the ninth lunar day). This 
is a special fast taken in the month of Tulam (October- 
November) with a view to obtain ‘Bhukti’ (enjoyment 
or possession) and ‘Mukti’ (Beatitude). The important 
rite of this worship is to take fast on the ninth night of 
the bright lunar fortnight in the month of Tulàm and 
worship goddess Gauri. This navamī is also called 
Gaurinavami. Another name of this navamī is Pistāka 
navami. This name is given because on that day 
Pistam (ground rice) is eaten and the goddess is wor- 
shipped. In the bright lunar fortnight of the month of 
Tulàm (Āšvina), on the eighth night when the star is 
Mūlam and the Sun is in the zodiac of Kanyā if there 
is the touch of Navamī, it is called Aghārdananavamī or 
Mahānavamī. 

Worship could be conducted on the days mentioned, 
by consecrating the goddess Durgā in nine temples 
or in one temple only. When the, goddess is con- 
secrated in nine temples they are meditated upon as 
nine separate beings. In such cases Goddess Durga 
should be consecrated with eighteen hands and the rest 
of the goddesses with sixteen hands. Of the eighteen 
two should be holding Antimony and damaru (a small 
drum shaped like an hourglass), and the remaining 
sixteen hands should hold weapons that the other 
goddesses hold. The nine goddesses to be worshipped 
are Rudra, Caņdā, Pracanda, Candogra, Candanayika, 
Candavati and Caņdarūpā and in the middle of these 
eight beings the great goddess Durga who is Ugracanda 
and the slayer of Mahisāsura. Durga is addressed with 
the spell of ten letters “Om, Durge Durgeksini Svāhā.” 
Adoration, -offering to ancestors and exclamation in 
sacrifice (Namaskara, Svadhākāra and Vasatkāra) 
should be denoted by six words and the Angas (organs) 
beginning with heart also should be imagined. This root- 
spell should be repeated resting the organs such as heart 
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etc. on the fingers. He who repeats this secret spell of 
goddess, will never be troubled by enemies. 

"The goddess should be worshipped by meditating upon her 
as carrying the weapons such as Kapāla (skull), Khetaka 
(shield) Ghanta (bell), Mirror, Tarjanī, bow, dhvaja 
(flag), damaru (drum) and pāša (rope) in the left hands 
and Sakti (dart) Mudgara, trident, vajra, sword, spear, 
conch, wheel and Salaka (antimony) in the right hands. 
These weapons also should specially be worshipped. 

In the worship of the goddess, a cow (sacrificial animal) 
should be beheaded with a sword repeating the spell 
Kali Kali and the blood and flesh of that cow should be 
offered as oblation to the goddess Pūtanā uttering the 
spell, Kali Kali Vajrešvarī, lauhadaņdāyai namah." 
Offering to Pūtanā should be made in the south west 
corner of the shrine of the Devi. In the same way 
offerings of blood and flesh should be made to the 
goddesses Pāparāksasī in the North West corner, Caraki 
in the North East corner and Vidarika in the South 
East corner. The same form of offerings should be made 
to the god Mahākaušika in the south East corner. The 
King should bathe in front of this god Mahākaušika 
and making an image of his enemy with rice flour, 
should break it. Then give that rice flour as oblation 
to the gods Skanda and Visakha and worship the female 
ancestors such as Brāhmī and such others in the night. 
As ordained in the Vedas, the Devi should be bathed in 
Paficamrta (milk, curds, butter, honey and water) and 
then worship before her, uttering the spell *Jayanti- 
mangala Kali, Bhadrakālī Kapālinī, Durga Siva 
Ksamā Dhātrī Svadhā Svaha Namostu te”. (Agni 
Purāņa, Chapter 185). 


NAVARATNAS I. (The nine precious Jewels). The nine 


precious stoncs are pearl, ruby, Chrysoprasus, beryl, 
diamond, coral, jacinth, emerald and sapphire. 

Muktā - māņikya - vaidüryà - gomeda vajra -vidrumau / 
Padmarāgo maratakarh nilasceti yathakramam | / 


NAVARATNAS II. Legend says that there were nine 


scholars who handled philosophy and arts, in the palace 
of the emperor Vikramaditya. These nine scholars were 
known by the name Navaratnas (the nine jewels). They 
were Dhanvantari, Ksapanaka, Amarasimha, Sanku, 
Vetālabhatta, Ghatakarpara,Kālidāsa, Varahamihira and 
Vararuci. 


NAVARATRI. Navarātripūjā (nine nights’ worship) is 


done to goddess Durga. Though this is observed through- 
out the whole ofIndia, it is more prominent in North 
India than anywhere else. (To know the details regard- 
ing the origin of this worship, see under Sudarsa, Sagi- 
kala and Vijayadašamī ). "— 

As ordained in the Vedas, the Nine nights’ worship is 
to be made in the seasons of spring and autumn. These 
two seasons are called Kaladaristras (the tusks of 
seasons). Diseases and deaths occur in these seasons in 
excess, and so it is ordained that this fast and worship 
should be conducted in the months of Medam (Mesa) 

and Tulàm. i 

Vyāsa has ordered that navarātri worship should be 
conducted as follows. The things necessary for the 
worship and oblations should be collected on the new 
moon day. Only clarified butter could be eaten on 
that day. An open temple should bc erected with 
pillars and flag-posts in an open flat place whichis pure. 
It will be good if the shed has a circumference of sixteen 
cubits, There should be sixteen pillars. The shed should 
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be floored with the mixture of cowdung and white clay. 
In the middle of the shed there must bea dais having 
a height of one cubit and a circumference of four cubits. 
This is the place for the seat. The shed and the dais 
should be decorated. 

The throne placed on the dais must be covered with a 
white silk and Devi ( goddess) should be consecrated on 
it. A calm Brahmin should read the Vedas and at that 
time the worship of the goddess should begin. This 
worship will continue for nine days. Another ritual of 
this *navarātripūjā” is the worship of virgins. (See 
under Kumārīpūjā) 

NAVAVYÜHARCANA. This is a worship conducted to 
prevent epidemics. In olden days Mahāvisņu advised 
Narada on the form of this worship. The form of this 
worship is given below: 

In the centre of the circular lotus, consecrate Vasudeva 
with the first syllable of mantra (spell) ‘A’. To the 
south of him consecrate and worship Sankarsana and 
Pradyumna with the syllable ‘A’; in the S.E. corner, 
Aniruddha with the syllable ‘Ah’; in the west, Narayana 
with the syllable ‘Om’; Brahma in the N.W. corner 
with the syllables “Tatsat’; Visnu in the North with the 
syllable ‘Hum’; Nrsimha with the syllable *Ksau' 
and Varaha in the N.E. corner with the syllable 
*bhüm'. 

Consecrate Garuda with spells having as first syllables 
*Kam','tam', “sam” and'$am' at the western entrance of 
the lotus figure; Pürvavaktra, with syllables ‘Kham’ 
*cham',Vam'and hum'at the southern entrance of the lotus 


figure; Gadā (club), with the syllables ‘Kham’, ‘tham’. 


and ‘Sam’ at the Northern entrance; consecrate Téa 
with the syllables ‘bam’, ‘nam’,‘mam’and ‘Ksam, in the 
North East corner. Then consecrate Sri with the 
syllables. ‘Dham’, ‘Dam’, ‘Bham’ and ‘Ham’ on the 
southern side; Vanamālī with the syllables ‘Gam’, ‘Dam’ 
‘Vam’ and ‘Sam’, on the northern side; Srivatsa with 
the syllables ‘sam’, ‘ham’ and ‘lam’, to the west of 
Vanamālī; and Kaustubha, with the syllables, ‘cham’, 
‘Tam’ and ‘yam’, to the west of Srivatsa. 

After having consecrated and worshipped persons as 
mentioned above, in the order of the ten member-parts 
of Mahāvisņu, Ananta should be consecrated below 
the seat of the deity and in the order of the ten member 
parts of Ananta, the four component parts called Mahe- 
ndra and so on shou!d be consecrated on the four direct- 
ions such as east and so on, and consecrate in the same 
way all the decorations, flags, canopy etc. Thenthe 
three spheres of Vayu (Air), Agni (fire) and Indu 
(moon) should be consecrated with the first syllables 
of the spells suited to each and meditating on them 
and worshipping them, dip the body in the meditation. 
Then imagine that the subtle form of the individual soul 
is staying in the sky. Then meditate that the individual 
soul is rcborn by harmony with the universal soul after 
having been dipped and washed in the snow- 
white ambrosia emanating from the moon. After 
that saying to yourself ‘I am Visņu himself 
reborn", utter the twelve-syllabled mantra or spell. 
Place heart, head, turban and weapon respectively on 
chest, head, hindpart of thelock of hair and Netra (eye) 
Place weapons in both hands. After this your body will 
become divine. This placing of the individual soul 
should bc repeated in the same way with Deva (god) 
and Šiva. When this worship of Visnu is conducted in 
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heartin imagination (without the aid of materials) it 
is called "Anirmālyapūjā, and when it is done with the 
aid of lotus figure etc., it is called Sanirmālya pūjā. 
At this pūjā (worship) the disciple should stand with 
eyes tied. Then on whichever dcity he places flower it 
should be given that name. Place it on the left side 
and burn gingelly, paddy and ghee in the sacrificial 
fire. After performing hundred and eight burnings 
perform another burning for the purification of the 
body. To each of the member-parts of the Navavyüha 
deities also burnt offering should be made, no less than 
hundred times to each. Then put the entire thing in 
firc as burnt offer ng. Then the disciples should take 
fast, and the disciples should offer wealth etc. to the 
teacher. (Agni Purāņa, Chapter 201 ). 

NAVYASRAMA. An āšrama built by Lomapāda 
Maharsi. Rsyašrnga came to Lomapāda's country in a 
boat. Hence the name Nāvyātrama (See under 
Ķsyašrnga. 

NĀYANĀR. The protagonists of Southern Šaivism are 
known as Nāyanārs while those of Vaisņavism are 
called Ālvārs. 

NEMI. The real name of Dašaratha. (See under 
Dašaratha). 

NEMICAKRA.. A king, who once ruled Hastinapura. 
Once, when Hastinapura was washed away by floods of 
Yamuna Nemicakra built a new city in Kausambi. 
(Bhagavata, 9th Skandha ). 

NEMIHAMSAPADA. An important place in ancient 
India. The place is near Aksaprapatanam in the Anarta 
region. It was here that Krsna killed Gopati and 
Talaketu. 

NEPALA. The kingdom of Nepal on the boundaries of 
the Himalayas has been famous from Purāņic times. It 
is the only ‘Hindu’ State in the world. Karna, during 
his triumphal tour, had conquered Nepal also. (Vana 
Parva, Chapter 254, Verse 7). 

NIBIDA. A mountain in the Kraufica island. (Bhisma 

Parva, Chapter 12, Verse 19). 

NICANDRA. A Raksasa referred to in verse 26, Chapter 

65 of Adi Parva. 

NICITA. A holy river of ancient India.  (Bhigma 

Parva, Chapter 9, Verse 18). 

NIDAGHA. A maharsi. (For details see under Rbhu) 

NIDHRUVA. One who actually saw the Sūktas. He was 
the son of Vatsāra Rsi born in Kašyapa dynasty. He 
married Sumedhas the daughter born to Cyavana and 
Sukanyā; and Kundapayins were their sons. (Vayu 
Purana). 

NIGHNA. A King of Ayodhya and son of Anaranya. 
He had two sons called Anamitra and Raghittama. 
(Padma Purana, Srsti Khaņda ). . 

NIKHARVATA. A Rāksasa in Rāvaņa's camp. He 
fought with the monkey called Tāra in the Rāma- 
Ràvana war. (Vana Parva, Chapter 235, Verse 80). 

NIKSUBHĀ. An Apsarā woman about whom the follow- 
ing story occurs in the Brahmaparva of the Bhavisya 
Purāņa. On account of the curse of Sürya, Niksubhā, the 
great beauty in Svarloka, was born on earth as daughter 
of Sujihva a brahmin of Mihira Gotra. At the instance 
of her father, she used to keep the yajfia fire ever 
burning. One day the fire held in her hands abruptly 
burst into flames, and her unique beauty revealed in 
the light kindled the passion of Sürya. 

Next day Sürya went to Sujihva and told him that his 
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daughter, Niksubha was carrying since he had married 
her. As soon as he heard Sürya's words Sujihva cursed 
his daughter thus: ‘Since the child in your womb is 
enveloped by fire the child born to you will be despised 
and rejected by people.” 

Then Surya went to Niksubha and told her that though 
her child might be despised he would be a scholar, very 
well-bred and eligible for the worship of Agni. 

As years passed many children were born to her by Sūrya. 
While she was living in the Saka island Samba, the son 
of Krsna, deputed her sons to perform rites in the Sūrya 
temple at Sambapura. Niksubha’s sons were married to 
girls born in the Bhoja family. 

NIKUMBHA I. A very mighty Rāksasa. Son of Kum- 

bhakarna (Rāvaņa's brother) by his wife Vajramala. 
He had an elder brother called Kumbha. 
When Kumbha was killed in the Rama-Ravana war 
Nikumbha rushed to the front line and fought fiercely, 
and he was killed by Haniman. (Valmiki Ramayana, 
Yuddha Kanda, Canto 77). 

NIKUMBHA II. Third son of Prahlada. (Adi Parva, 
Chapter 63, Verse 19). 

NIKUMBHA III. An asura born in the dynasty of Hiran- 
yakagipu. Sunda and Upasunda were his sons. (Adi 
Parva, Chapter 208, Verse 2). 

NIKUMBHA IV. A warrior of Subrahmanya (Salya 
Parva, Chapter 45, Verse 58). 

NIKUMBHA V. A king born in the Iksvāku dynasty. 
He was the son of Haryasva and the father of Samhitàsva 
(Brahmanda Purana, Chapter 1). 

NIKUMBHA VI. Another form of Gaņapati. The 

following story about him in the Nikumbha state is 
told in Vāyu Purāņa. 
Suyašā, wife of Divodasa used to worship in the 
Nikumbha temple of Vārāņasī for the sake of a child. As 
the worship did not yield the desired effect, Divodāsa 
smashed the idol in the temple into pieces. Then 
Nikumbha cursed that Vārāņasī should decline. Asa 
result of the curse the Hehayas like Talajangha and others 
destroyed Varanasi and drove Divodāsa away from 
there. At last the Nikumbha temple was rebuilt and 
Vārāņasī became prosperous again. 

NIKUMBHILA. A particular spot in the forest outside 
Lankapuri. (Uttara Ramayana). 

NILA. I. A prominent naga born to Kašyapa Prajā- 
pati of Kadrū. (Adi Parva, Chapter 35, Verse 7). 

NILA II. 

1) General. A King born in the Hehaya dynasty. His 
was a rebirth of the asura called Krodhavaga. Nila 
was called Duryodhana also. Mahismati was the capital 
of hiskingdom. He attended the Svayarhvara of Drau- 
padi. (Adi Parva, Chapter 67, Verse 61). 

2) Other Information 

(i) Once he fought a fierce battle with Sahadeva, but 
ultimately yielded to the latter at the instance of 
Agnideva. (See under Agni, Para 8). 

(ii) He gave his daughter Sudaršanā in marriage to 
Agnideva. (See under Agni, Para 8). 

(ii) During his triumphal tour, Karna defeated Nila. 
( Vana Parva, Chapter 254, Verse 15). 

(iv) In the battle of Kuruksetra he fought on the side 
of the Kauravas. ( Udyoga Parva, Chapter 19, Verse 23). 
(v) He was reckoned as one of the mahārathis on the 


side of Duryodhana.  (Udyoga Parva, Chapter 164, 
Verse 4). 


(vi) Sudaršanā was a daughter born to him of his 
wife Narmada. (Anu$àsana Parva, Chapter 2). 

NILA III. A monkey-chief, who was a dependant of $ri 
Rama. He was Agni'sson. *Nila,'son of Pāvaka (fire) 
shone forth like agni (fire). He stood foremost among 

the monkeys in the matter of effulgence, reputation and 
prowess’. (Valmiki Ramayana, Bālakāņda, Canto 17). 
'This monkey-chief was also included in the set of 
monkeys deputed by Sri Rāma to search for Sita. In 
the Rāma-Rāvaņa war Nīla killed Pramāthī, the younger 
brother of the Ráksasa called Düsana. (Vana Parva, 
Chapter 287, Verse 27). 

NĪLA IV. A warrior who fought on thc Pandava side. 
He was king of Anūpadeša. He fought against Durjaya 
and Ašvatthāmā and was killed by Ašvatthāmā. (Droņa 
Parva, Chapter 31, Verse 25). 

NĪLA V. A famous king in nothern Pāūcāla. The 
Purāņas refer to sixteen famous kings of this royal dy- 
nasty from Nila to Prsata. 

NILA. I. A daughter born to Kapiša of Ke$ini. (Brah- 
manda Purana, Chapter 3). 

NILA. II. A Gopika. Sri Krsna was one day picnicking 
in Vrndavana with the Gopi women, and they were 
proud that he was mad after them. To dispel their 
pride Krsna disappeared abruptly from their midst and 
sported with the woman called Nila. Then she also 
became proud that Krsna loved her more than the 
others, and she asked him to carry her on his shoulders. 
He stood there ready stretching his neck to carry her. 
But, when she stood with her legs parted to mount on 
Krsna’s neck and looked for him he was missing; he had 
already disappeared. The Gopikās ultimately shed 
their pride and then Krsna appeared before them. 
(Cerusseri's Malayalam Epic Krsna Gatha). 

NILAGIRI. Name of a mountain in the region called 
Ilāvrta of Jamba island. In Ilāvrta there are three 
chief mountains called Nilagiri, Svetagiri and Smgavan, 
and in their middle three Vargas (regions) called 
Ramyaka, Hiranmaya and Kuru. (Devi Bhagavata, 
8th Skandha). 

NILAKANTHA DIKSITAR. A Sanskrit poet who 
flourished in the 17th century A.D. He was the court 
poet of King Tirumala-Nayaka. He has written works 
in all the branches of literature. His more important 
works are Sivalilàrnava, Gangávatarana. Nīlakaņthavi- 

jaya Campi, and Kalividambana. Šivalīlārņava contains 
twentytwo cantos. Its theme is the sixtyfour līlās( Divine 
sports) of Šiva installed at Madura. (South India) 
Gangavatarana is a poem in eight cantos which descri- 
bes the story of Bhagiratha bringing Gangà down to 
the earth. In the first canto of Nilakanthavijaya, A.D. 
1638-39 is referred to as the period of its composition, 
and this reference helps us to determine the date of the 
oct. 

NĪLĪ. Second wife of King Ajamīdha. Two sons called 
Dusyanta and Paramesthī were born to the king of Nīlī. 
(Ādi Parva, Chapter 94, Verse 32). 

NILINI. A wife of SunasSepha. A daughter called 
Santi was born to him of Nilini. (Agni Purana, Chapter 
278). 

"ai M I. A son of Garuda. (Udyoga Parva, Chapter 
104, Verse 10). 

NIMESA II. See under Kālamāna. 

NIMI I. A famous emperor who was the son of 
Iksvāku, 


NIMI i 


1) Genealogy. Descended from Visnu thus: Brahma— 
Marīci—Kašyapa — Vivasvān — Vaivasvata Manu— 
Iksvaku—Nimi. 

Among the sons of Iksvāku, Danda, Vikuksi and Nimi 
became famous. 

2) Vasistha’s curse. Emperor Nimi was very generous 
with his gifts. He was interested in performing yajūas. 
The feeding hall that can be seen even today near the 
asrama of Gautama Maharsi was built by emperor Nimi. 
The emperor, a person of rājasic nature, decided to 
conduct a Yajfia which would take a long time to end 
and which requircd much money for gifts; and he got 
his father Iksvaku’s permission for it. Arrangements 
were made for the Yajiia, and Rsis like Bhrgu, Angiras 
Vamadeva, Pulastya, Pulaha and Rcika who were 
competent to perform yajiia and great scholars in the 
Vedas were invited for the Yajfia. Lastly he met his 
family preceptor Vasistha and told him thus: ‘Oh 
preceptor! I have made all arrangements for a Yajíia, 
which it is my desire should last for five hundred years. 
You would also come with me and see that the Yajūa 
is duly performed.” i 

Vasistha listened to Nimi’s request with great atten- 
tion. But, he had already been invited by Indra to 
conduct a Yajíia: which would last for five hundred 
years, and he would be able to oblige Nimi only after 
that period of time. So Vasistha asked the emperor to 
postpone his proposed yajfia by five hundred years. 
Nimi returned disappointed. 

Nimi had no patience to wait for five hundred years. 
So he started the yajfia with Gautama as his preceptor. 
After Indra's Yajfia for 500 years was over, Vasistha 
came to Nimi’s Yajiia hall. Nimi, at the time, was in 
the inner apartment of his palace. Though his servants 
went to him to tell him that his preceptor Vasistha 
had come, they waited outside his chamber as he 
was sleeping then. Within a few moments Vasistha 
was ablaze with anger. He raised his hands and cursed 
Nimi thus: “Oh! Nimi, you have insulted me, your 
preceptor. You disobeyed my injunction and began the 
Yajfia. Therefore, let your body be parted from the 
soul and fall on the ground.” 

This curse of Vasistha alarmed the servants of Nimi so 
much that they roused him from sleep and told him all 
about the affair. Nimi hurried to Vasistha and pro- 
strated at his feet. But, he did not shed his anger. This 
made Nimi also angry. He also raised up his hands and 
cursed Vasistha thus: “Oh muni! you who got angry 
without reason are worse than a Candala. Therefore 
let your body also be parted from the soul and fall to 
the ground.” 

Vasistha got alarmed at the above curse. He ran up to 
and submitted his grievance to Brahma, who told him 
thus :— *"My son, your action was really fool-hardy. 
Yet, I shall advise you a way out of your troubles. You 
dissolve your-self in the effulgence of Mitra and Varuna 
and remain there permanently. After sometime you 
will be able to be born without being present in the 
womb ofa woman, Then you will remember every- 
thing about your previous birth will acquire sense of 
righteousness and knowledge of the Vedas will become 
respected by all and will be omniscient. 

The soul of Vasistha parted from his body on account 
of the curse of Nimi, saluted Brahma, went to the 
a$rama of Mitrāvaruņas and got mixed with their 
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effulgence. Meanwhile Urvasi one day came to the 
āšrama of Mitrāvaruņas, who had seminal emission at 
her sight. The semen fell into a pot. The pot duly 
burst open and there emerged from it Agastya and 

Vasistha. 

Nimi returned to the Yajūa hall and told the munis 

about the curse on him of Vasistha. While the munis 

were helplessly looking on, Nimi's body got separated 

from the soul and fell down. The munis placed the 
dead body in an uncovered coffin, kept it free from 

` putrefaction with the help of medicines and mantras 
and continued with the Yajfia. At the close of the 
"Yajüa the Devas appeared and asked Nimi which did 
he prefer to have, a human body or body of a Deva. 
He preferred to havea Deva body, and accordingly 
ascended to Svarga along with the Devas. 
As Nimi had no sons to perform his obsequies the 
munis began churning the corpse repeating mantras 
and there arose from it an ideal person as glowing as 
Nimi. As he was created by ‘mathana’ (churning) the 
munis named him Mithi. Again, as he was created 
from a dead body he came to be known as Janaka also. 
Further, as he was born from the body from which the 
soulhad departed he was called Videha also. The 
famous kingdom of Mithila on the banks of the Ganga 
was founded by this Janaka. 
Janaka, the father of Sita, was a King born in this 
dynasty. To all the Kings born in this dynasty the 
surname ‘Janaka’ came to be applied. This dynasty is 
known as Janakavamsa and Videhavarhša after emperor 
Mithi. (Devi Bhagavata, 6th Skandha) . 
3) Other information. 
(1) He worships Sūrya's son Yama 
(Sabha Parva, Chapter 8, Verse 9). 
(ii) He gave gifts of land to brahmins. 
Chapter 234, Verse 26), 
(iii) He did not eat flesh. ( Anusasana Parva, Chapter 
115, Verse 65). 

NIMI II. Son of Dattātreyamuni of the Atri family. 
(Anušāsana Parva, Chapter 91, Verse 5). 

NIMI III. Son ofthe King of Vidarbha. After giving 
his daughter in marriage to Agastya he attained 
heaven. (Anušāsana Parva, Chapter 137, Verse 11). 

NIMNA. A Yādava. (Bhagavata, 9th Skandha). 

NIMROCI. A King born in the Yādava dynasty. 
Nimroci, son of Bhoja had two brothers called Kinkana 
and Vrsni, (Bhagavata, 9th Skandha). 

NĪPA I. A famous King of the Piru dynasty. A son 
called Brahmadatta was born to the King by his wife 
Krti alias Kirtimati. Brahmadatta begot hundred sons 
like Kirtivardhana and all of them became famous by 
the name Nipas. (Bhagavata, 9th Skandha). 

NĪPA II. An ancient kingdom in India. The King of 
this place participated in Yudhisthira's Rājasūya. 
(Sabha Parva, Chapter 51, Verse 24). 

NĪPA III. A Ksatriya dynasty. King Janamejaya 
belonged to this dynasty. (Udyoga Parva, Chapter 74, 
Verse 13). 

NIPATITHI. A Rsi extolled in the Rgveda. He was a 
Sūktadrastā (one who realized the Vedic hymns). 

NIRAMARDA. A King of ancierit India. (Ādi Parva, 
Chapter 1, Verse 237). 

NIRAMAYA. A King of ancient India. (Adi Parva, 
Chapter 1, Verse 137). 


in his court. 


(Vana Parva, 


NIRĀMAYĀ 


NIRAMAYA. A river, the water of which was very dear 
to the people of ancient India. (Bhīsma Parva, Chapter 
9, Verse 33). 

NIRAMITRA I. Son of Nakula. His mother was the 
noble lady called Kareņumatī. (Adi Parva, Chapter 
95, Verse 79). 

NIRAMITRA II. A Trigarta prince killed in the great 
war by Sahadeva. (Droņa Parva, Chapter 107, Verse 
26). i 

NIRAVINDA. An ancient mountain. It is believed 
that he who bathes in the pond on this mountain will 
attain salvation. (Anušāsana Parva, Chapter 137). 

NIRMOCANA. The Palace of Murāsura. (Udyoga 
Parva, Chapter 48, Verse 83). 

NIRRTI I. A Deva. The Puranas contain the following 
information about him. i 
(i) He is one of the Astadikpālas (guards of the 
eight quarters). He isin charge of the south-western 
corner. (See under Astadikpālas). 

(ii) He is one of the Ekādašarudras. 
Chapter 66, Vcrse 2). 

(iii) Brahma was his grand-father and Sthanu his 
father. (Adi Parva, Chapter 66, Verse 2). 

(iv) He attended the birth-day celebrations of Arjuna. 
(Adi Parva, Chapter 129, Verse 63). 

(v) In temples his idols are installed with sword in 
hand and seated cn an ass. (Agni Purana, Chapter 51). 

NIRĶTI II. Wife of the Deva called Adharma. She had 
three sons called Bhaya, Mahabhaya and Antaka. 
These Rāksasas are known as Nairrtas. (Adi Parva, 
Chapter 66, Verse 5+). 

NISA. The third wife of the Agni called Bhanu. To the 
couple were born seven sons called Agni, Soma, Vaisva- 
nara, Visvapati, Sannihita, Kapila and Agrani, and a 
daughter called Rohini. (Vana Parva, Chapter 211). 

NISADA I. A forest dweller. The grand sire of the nisada 

tribe living in forests was one Nigáda. Those forest- 
dwellers came to be known as nisādas as they were the 
descendants of this Nisāda. The Purāņic story about 
the origin of Nisāda is as follows :— 
Once upon a time there lived a King called Vena. A 
very immoral ruler, he was hated by the people. As 
dharma declined in the country due to the misrule of 
Vena the maharsis killed him with darbha grass sancti- 
fied by mantras. Then the maharsis saw dust rising 
up everywhere and people told them that the poor 
people, in the absence of king, had turned into thieves 
and the dust was formed by the onrush of the thieves. 
To remedy the problem thus created the maharsis 
churned the thigh of Vena, who had died childless, for 
a son, and from the thigh was born a male child, dark in 
colour, dwarfish and with a compressed face. Sadly he 
asked the brahmins (maharsis) what he should do. They 
asked him to sit (nisida) and hence he became Nisāda 
(forest-dweller). His descendants settled down on mount 
Vindhya and they by their sinful lives divested Vena 
of his sins. Vena was absolved of his sins through the 
Nisādas, and thus the Nisadas became responsible for 
the ending of Vena’s sins. (Visnu Purana, Part 1, 
Chapter 13). 

NISADA II. A particular region in ancient India. 
(Bhisma Parva, Chapter 9, Verse 51). 

NISADANARESA. A King well known in Bharata. He 
was born from_aspccts of the daityas, Kalakeya and 
Krodhahanta. (Adi Parva, Chapter 67, Verse 50). 
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NISADHA I. A King born in Sri Rāma's dynasty. Kuša 
was born as the son of Sri Rama, Aditi as Ku$a's 
son and Nisadha as Aditi’s son. This Nisadha was the 
father of King Nabhas. (Bhagavata, 9th Skandha). 

NISADHA II. A King of Bharata’s dynasty. Nisadha 
was thc} grandson of King Puru and the fourth son of 
Janamejaya. A great humanitarian, Nisadha rulcd the 
country to thc satisfaction of everybody. (Adi Parva, 
Chapter 94, Verse 56). A 

NISADHA III. A mountain near mount Meru. During 
his triumphal tour, Arjuna defeated the pcople of this 
region. 

NISAKARA I. A maharsi. Honoured even by the Devas 

he lived in his 4grama on the heights of Mount Vindhya. 
One of those days Jatayu and his elder brothcr Sampati, 
under a bet, flew up to the Sun’s sphere. In his attempt 
to shield Jatayu, who flew with great speed and neared 
the Sun’s spherc, from the scorching heat of the Sun, 
Sampati’s wings got burned and he fell down on the 
heights of Vindhya where he lay unconscious for six 
days. 
Nišākara maharsi heard Sampāti crying and he saved 
the bird, which lived there for many years as the 
maharsi’s slave. The maharsi, who could foresee things 
told Sampāti about Sri Rāma's incarnation which was 
to happen in the future. He entered Samadhi after 
finally telling Sampāti that monkeys would go there 
then in search of Sita, that Sampati would point out 
to them where Sita was and that onthat day his wings 
would automatically reappear and his legs would become 
strong. Afterwards for eight thousand years Sampati led 
a solitary life in the āšrama. It was during this period 
that monkeys, in the course of their search for Sita got 
information about her from Sampāti. (Kamba Rāmā- 
yana; Valmiki Ramayana, Kiskindhā Kanda, Canto 
60). 

NISAKARA II. A great muni, who attained Svarga 
"after passing through many lives. His story is given 
below :— 

There was a great ascetic and erudite scholar in all 
branches of knowledge called Ko$akāra, son of muni 
Mudgala. Kogakara’s wife was Dharmistha, daughter 
of Vatsyayana. To them was born a son, an idiot and a 
deaf and dumb child, whom they forsook at the gates 
of the mother's house. At the same time an evil-minded 
Rāksasa woman called Šūrpāksī, who was in the habit 
of lifting children came thcre with a lean child. She re- 
placed Dharmistha’s child with the lean one and 
returned with it to the Šālobharaparvata where her 
blind husband asked her what she had brought for his 
food. She told him about the changelling child with her 
when he said as follows “Return the child at once to 
where it was found. The child's father is a great man of 
knowledge and wisdom and when he hears about your 
action, he will curse us. So, return the child and bring the 
child of some one else.” As soon as she heard these words 
of her husband she rose up in the sky in great alarm. 

Hearing the cries of the Rāksasa child left at their 
gates Dharmistha and her husband came out, and 
the child which, in its colour and shape resembled their 
child exactly, Koéakara said thus : “Oh! Dharmistha ! 
this must be some ghost. Some onc is lying here in the 
same form as our child to hoodwink and cheat us.” 


NISAKARA II 


Saying so he tied the child to the ground by chanting 
mantras with darbha grass in his hands. 

At the same time Šūrpāksī came there in invisible form. 
She threw Dharmistha’s child from a distance into the 
courtyard. Kogakara took his child. But all the attempts 
of the Raksasi to lift her child from the ground failed. 


The grief-stricken Rākgasī reported the matter to her 
husband. 


As soon as Šūrpāksī left the place the magnanimous | 


Košakāra handed over the Raksasa child to his wife. 
He brought up his own child by feeding it on cow’s milk, 
curd, juice of sugar-cane etc. Both the children grew 
up to seven years of agc. The Raksasa boy was named 
Divākara and the other child Nisakara. Both the child- 
ren were invested with the sacred thread in due course 
of time. Divakara learned the Vedas, but Nišākara did 
not, and he was despised by all. His father pushed 
him into a neglected well and covered its mouth with 
stone. 
Nišākara lived in the well for many years. The fruits 
of a cluster of plants in the well served as his food. Some 
ten years afterwards when Nigakara’s mother found the 
mouth of the well closed with a big stone she asked 
as to who did so, and from the well came the answer, 
“Mother, it was father who covercd this well with that 
. stone.” Alarmed at this the mother asked who was with- 
in the well, and she was answered, "Your son, Ni§akara.”’ 
Then she argued that her son was named Divakara and 
that she had no son called Ni$ākara. But, Nisākara 
told her about his past life and what had happened 
to him during the present life, upon which the mother 
rolled away the stone and Nišākara came out ofthe 
well and prostrated before his mother. He then went 
home with his mother. Questioned as to how and why 
these things happened by Košakāra his son Nisakara 
described his previous life as follows:— 
Father, you would please hear about the reason why I 
became dumb and idiotic. In my previous life I was 
born in a noble family, my father being called Vrsākapi 
and mother Mala. My father taught me all the Šāstras 
and theVedas. I became concvited over my unique learn- 
ing and erudition and began doing evil acts. Conceit 
led to avarice, and I lost all my scholarship. I became 
indiscreet. Having thus become a fool, I began com- 
mitting sins. I had to hang myself to death on account 
of my association with others’ women and stealing 
others’ money. I, therefore, fell into the Raurava hell. 
After a thousand years some sin remained attached to 
me as a result of which I was born as a tiger, and a 
King trapped and took me to his city. When 
I was caged Šāstras about Dharma, Artha and 
Kāma came up in my mind. 
One day the King went out wearing only one piece of 
cloth and with a club in his hands. Then his wife Ajitā, 
a unique beauty came to me, and because of my taste 
in my previous life sexual desire arose in my heart. I 
told her about my feelings. She also felt like me. So, 
she unchained me aud I approached her in great passion 
and seeing mc thus the King's servants tied me to a 
peepal tree and thrashed me to death. 
My soul again returned to hell. After a thousand years 
I was born as a white ass in the house of a brahmin 
named Agnive$ya, who had many wives. Then all 
knowledge and wisdom were reflected in my mind. My 
duty was to carry the brahmin women on my back. One 
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day the brahmin's wife Vimati of Navarāstra started 
for her father's home mounted on my back. Half-way 
home she dismounted and went to a stream to bathe. 
The exquisite beauty of that lady with wet clothes up- 
set me, and I ran up to her on the stream, pushed her 
into the water and myself fell upon her. Then a person 
came and tried to tie me down. I escaped from his 
grips and ran southwards. While thus running the 
saddle slipped into my mouth and I fell down. And, 
within six days I died thinking about her. Thus I fell 
again into hell. My next birth was as a parrot. A 
hunter caged me in the forest and he sold me to a 
Vaišya merchant, who put me up in the women's 
quarters. The young women fed me on rice and fruits. 
One day the wife of the Vai$ya merchant hugged me 
to her breast and petted me. Her touch kindled in me 
sexual feelings and. I embraced her with my wings. In 
my hurry about the affair I slipped down and got 
crushed between the doors. Thus I fell again into hell. 
Afterwards I was born as an ox in a camp of a 
Gaņdāla. One day he yoked me to his cart and 
started for the forest in it with his wife. On the way 
she sang a song, and mentally excited by it I looked 
back. At once I slipped my feet, fell down and died. 
Again I returncd to hell. 
After another one hundred years I was born as your 
(Ko$akarad) son in this house. All facts about my 
previous lives linger in my memory and now I am frec 
from evils and am a virtuous person. I am going to the 
forest for tapas. Let the good boy, Divākara live here 
as house-holder. Nišākara thus did tapas for many 
years and attained Vaikuntha  (Vàmana Purana, 
Chapter 91). 
There is no definite evidence in the Puranas to estab- 
lish that the Ni$akara, the protector of Sampāti and 
the Ni$akara mentioncd above were the same person. 
NISANGĪ. A son of Dhrtarástra. He was killed in the 
great war by Bhimasena. (Karna Parva, Chapter 84, 
Verse 4). | 
NISATHA I. A prince of the Vrsni dynasty; son of 
Balabhadra born of Revati. (Harivarnša). Nisatha also 
had participated in the  utsava celebrations held at 
Raivata mountain by the Yādavas. It was Nišatha 
who went to Khandavaprastha with the dowry of 
Subhadrā. He was present at the Ašvamedha and 
Rājasūya of Yudhisthira. After death he was absorbed 
into the Vi$vadevas. (Ādi Parva, Chapter 328, Verse 
20; Sabhā Parva, Chapter 34; Ašvamedha Parva, 
Chapter 66; Svargarohana Parva, Chapter 5). 
NISATHA II. A King of ancient India. After death he 
lived in the court of Yama worshipping him. (Sabha 
Parva, Chapter 9, Verse 11). 
NISCIRA. A river glorified in the Purāņas. It is well 
known in all the three worlds. A bath in the river is ` 
as good as performing an a$vamedha yajūa, Those 
who bathe in the confluence of Nišcirā will attain 
Indraloka. (Vana Parva, Chapter 84, Verse 138). 
NISCYAVANA. Second son of Brhaspati. Hc was 
less, pure and holy. (Vana Parva, Chapter 209). 
NISITHA. A King of Dhruva’s dynasty. Puspārņa was 
the son of Utkala, the son of Dhruva, and Nigitha was 
Pusparna’s son by his wife Prabha. Nišītha had two 
brothers, Pradosa and Vyūsa.  (Bhàgavata, 4th 
Skandha ). 


NISKA. One palam (about one-sixth of a pound) of 


sin- 


NISKRTI 


gold. (Manusmrti, Cnapter 8). M 

NISKRTI. An agni (fire). A son of Brhaspati, he 
came to be known as Niskrti as hc redeemed( Niskrama ) 
people from unhappiness. (Vana Parva, Ghapter 229, 
Verse 14). 

NISKUMBHA. A great asura. A dependant of the asura 
called Vrsaparvan, Niskumbha, took part in many 
Devāsura wars. (Bhavisya Parva, Chapter 59). 

NISKUTA. An ancient region in India. The people of 
the region were defeated once by Arjuna. (Sabha 
Parva Chapter 27, Verse 29). 

NISKUTIKA. A female attendant of Subrahmanya. 
(Salya Parva, Chapter 46, Verse 12). 

NISTANAKA. A prominent naga (serpent) begot by 
Kašsyapaprajāpati of his wife Kadri. (Ādi Parva, 
Chapter 35, Verse 9). i 

NISTHURAKA. A very prominent King, who lived 
in ancient times in South India. Once he had to 
depend on Šrīdatta, a King of North India. (See under 
Šrīdatta). 

NISTHURIKA. A naga born in the Kašyapa dynasty. 
(Udyoga Parva, Chapter 106, Verse 12). 

NISUMBHA I. Anasura. Two of the sons of Kasyapa 
Prajāpati by his wife Diti became notorious fellows 
called Sumbha and Nigumbha. They were born and 
brought up in Patala. But as young men thay came to 
the earth and began rigorous tapas taking neither food 
nor drink. After ten thousand years Brahma appeared 
and asked them to choose their boons. They requested 
for eternity, deathlessness. But, Brahma refused to 
grant that bcon. Then they thought of another boon, 
which would in effect be as goodas the first one; they 
wanted death to come, but to come in a manner im- 
possible to happen. So, they requested Brahmā as 
follows : “We shall not meet with death at the hands 
of males among Devas, human beings as also by birds, 
animals etc. In short we should be killed only by 
women; we fear them not." 

Brahmā granted them such a boon and they returncd 
to Pātāla. They lost their head over the boon and 
appointed Sukra as their preceptor. Sukra was so 
pleased at this that he made Šumbha sit on a golden 
throne and crowned him King of Daityas. Following 
this, lesser Kings began coming to salute the great 
King and pay tributes. Great daityas like the Canda- 
mundas, Dhümralocana, Raktabija etc., became attend- 
ants of Sumbha and Ni$umbha. 

After having established the power of the daityas thus 
Sumbha—Nigum bhas gradually turned their atten- 
tion towards extending the boundaries of their kingdom. 
The whole earth they subjugated. Then Nišumbha 
witha large army marched to Devaloka to conquer 
Indra. A Devāsura war started. In the fight all the 
Dikpālakas were on one side and Nisumbha alone on 
the other side; the latter side was slightly defeated. 
Smitten by Indra's Vajrāyudha Ni$umbha fainted; his 
army also was broken. 

As soon as news about the defeat of his brother was 
reported to him, Sumbha, with the remaining Dānavas 
hurried to Devaloka. In the battle that ensued the 
Devas were routed. Sumbha assumed Indra-hood by 
force and the standard (flag) of the daityas was hoisted 
on the flag-staff of Sudharmā, the palace of Indra. 
Sumbha captured Kāmadhenu, Airāvata, Uccaisšravas 
ētc. The Nandana garden and the shades of the 
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Kalpaka tree were turned into resting places of the 
daityas. Fragrant flowers of the Kalpa tree adorned the 
hairs of daitya women. Sumbha drove away Kubera 
and took over Alakāpurī also from him. As Yama ran 
away from the kingdom, Kālapurī also came under 
Sumbha. All the Dikpālakas took refuge in forests and 
caves. Thousand years rolled by thus. By then the 
Devas worshipped Mahādevī, who appeared before 
them. Kaušikī devi, born from the body of Mahadevi 
stood before the Devas. As Kausiki was dark in colour 
she came to be known as Kalika also. Mahādevī, 
along with Kālikā started for the capital of Sumbha- 
Nišumbhas. At the capital they ascended a mountain 
and sat on two rocks. Mahadevi sang such a melodious 
song that birds and animals lost themselves in its 
sweetness and stood motionless. 

The Candamundas, who were at the time passing that 
way were also attracted by the music. Having under- 
stood what it all meant they hurried upto Sumbhasura 
and gave him a description of the supreme beauty of 
Mahadevi and Kalika. The description kindled great 
interest in Sumbha and Nisumbha about the devis and 
they deputed their minister Sugriva to bring the devis 
over to them. Having heard Sugriva’s mission Maha- 
devi told him as follows :— “We do not have any 
objection to becoming the wives of your masters. But, 
in the matter of my marriage there is a special problem. 

. While playing with my friends as a child I had 

accidentally taken a vow. I was at that age a bit proud 
about my capabilities and strength, and the vow I took 
was that I would marry only someone who was stronger 
than I am. My friends called me a ‘fool’ and ridiculed 
me about the vow. That only hardened my stubborn- 
ness and I stand by my vow even now. Therefore, 
please tell Sumbha first to defeat me in fighting." 
When Sugriva carried this information to Sumbha, and 
Nišumbha, they felt amused that a woman challenged 
them to fight. But, they had no alternative but to 
fight. So they deputed the mighty daitya Dhūmrāksa 
with an army to fight Devi, and there 'ensued a fierce 
fighting between Devi and Kālikā on one side and the 
big daitya army on the other side. The whole army and 
finally Dhūmrāksa too was killed. 
Devi then retired from the battlefield to a place nearby 
and blew the conch. Sumbha-Ni$umbhas heard the 
sound from it, and the next moment a messenger 
came and told them about the fate of the army and of 
Dhūmrāksa. They then sent a much greater army 
under Candamundas against Devi. But Kālikā devour- 
ed them all. Raktabija, who next encountered Devi 
with a great force, also. became food for Kalika. Then 
Sumbha-Nigumbhas entered the battlefield and they too 
were killed. Devas thus victorious regained Svarga. 
(Devi Bhāgavata, 5th Skandha). 

NISUMBHA II. The Mahābhārata mentions another 
Ni$umbha, a dependant of Narakāsura. Sri Krsna 
killed this asura who towered upto the path of the 
devas (devayāna) from the earth.  (Sabhà Parva, 
Chapter 38). 

NISUNDA. An asura killed by Sri Krsna. 
Parva, Chapter 12). 

NITAMBHU. A great maharsi. He too was present in 
the company of the munis, who visited Bhisma on his 
bed ofarrows. (Anušāsana Parva, Chapter 26,Verse 8). 


(Vana 
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NITHA. A king born in the Vrsņi dynasty. 
Parva, Chapter 120, Verse 19). 

NITIGOTRA. A king born in the Bhrgu dynasty. 
(Bhagavata, 9th Skandha). 

NIVATAKAVACA(S). A sect of Daityas. 
1) Birth. Daityas were the off-springs of Kasyapapra- 
japati by Diti. lwo sons called Hiraņyāksa and Hiraņ- 
yakašipu and a daughter called Sirnhikā were born to 
the Prajāpati of Diti. Sirhhikā was married by Vipracitti 
and to thcm were born Rāhu and others who became 
famous as the Saimhikeyas. Hiraņyakašipu had four 
famous sons called Anuhlāda, Hlada, Prahlāda (the 
great devotee of Visnu) and Samhlada. (Some texts 
refer to them as Anuhrada, Hrāda, Prahrada and Sam- 
hráda). Hlāda's son was called Hrāda, Sarnhlāda's sons 
were called Āyusmān, Sibi and Baskala, and Prahlāda's 
son was called Virocana. Mahābali was Virocana's son 
and Bana was the eldest of the hundred sons of Mahā- 
bali. - 
Four crores of asuras called Nivātakavacas were born 
in the family of Prahlāda. The army of the Asuras, 
which routed the Devas many a time, was formed by 
the Nivātakavacas and Kālakeyas. (Agni Purāņa, 
Chapter 19). 


2) Fight against Rāvaņa. After securing boons from 
Brahmā Nivātakavacas lived in the city of Maņimatī and 
they were a terror to the world. Rāvaņa longed once to 
defeat them and so besieged their city with his army. 
The two sides fought fiercely for hundreds of years. At 
last Brahmā intervened and conciliated them. From 
that day onwards the Nivātakavacas became friends of 
Rāvaņa. (Uttara Rāmāyaņa). 

3) Annihilation. 
the Kālakeyas attacked Devaloka. Indra, who could 
not withstand the attack, sent his charioteer Mātali to 
Arjuna and brought him down. Most of the Nivāta- 
kavacas and Kālakeyas were killed in the fight by 
Ārjuna. (See under Kālakeya). 

NIVATAKAVACAYUDDHAPARVA. A sub Parva in 
Vana Parva of Mahabharata comprising of chapters 
165 to 175. 

NIVIT. A mantra or hymn. ‘Uktha and Nivit are re- 
cited after the offerings in a yāga. (Rgveda, Mandala 1, 
Anuvaka 14, Sūkta 86). 

NIVITA. Brahmin’s wearing upper cloth or the sacred 
thread on the left shoulder and under the right hand 
is called Upavita; the same on the right shoulder and 
under the left hand is called pracinavita and the same 
worn as a garland around the neck is called Nivita. 

NIVRTI. A king of the Yayati dynasty. (Bhagavata, 
9th Skandha). 

NIYATAYU. Son of Šrutāyu. He was killed by Arjuna 
in the great war. (Drona Parva, Chapter 94, Verse 29). 

NIYATI. A daughter called Laksmi and two sons called 
Dhata and Vidhātā were born to maharsi Bhrgu of his 
wife Khyāti. Dhata and Vidhata married Ayati and 
Niyati, daughters of Meru. A son named Prana was 
born to Vidhata, and this Prana became father of Mrk- 
andu and grandfather of Markandeya. (Visnu Purana, 
Part 1, Chapter 10). č 
Niyati after her death became a Devi, and she conti- 
nues to worship Brahma in his court. (Sabha Parva, 
Chapter 11, Verse 43). 


NIYOGA. During the Vedic period there prevailed a 
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NRGA 


system or custom which permitted either the husband or 
the wife who had no child by his wife or her husband 
to procreate a child in another woman or beget child- 
ren by another man. That custom, called Niyoga fell 
into disuse after the Vedic period. (Agni Purāņa, 
Chapter 256). 

NODHAS. A muni who lived in the Rgvedic period. He 
achieved all his desires by praising the Devas. (Rgveda) 

NRCAKŞUS. A king of the Yayāti dynasty. (Bhāga- 
vata, 9th Skandha). 

NRGA. Aking born in the dynasty of Vaivasvata Manu. 
1) Genealogy. Descended from Visņu thus: Brahma— 
Marici — Kašyapa — Vivasvan — Vaivasvata Manu— 
Mahabahu—Prasandhi—K supa—Nrga. 

Nrga was the younger brother of Iksvaku. From Nrga 
was born Sumati, from him the king called Jyotis, from 
Jyotis Vasu and from Vasu Pratika. 

2) .Nrga became chameleon. Nrga was an extremely 
righteous and generous King. Once, at Puskara he 
gifted away thousands of cows to brahmins. There was 
a brahmin called Parvata living near Puskara. He too 
was given a cow and it was after that the brahmin 
named Anārata came. By then there remained no cow 
to be gifted. Anārata came after Parvata had gone 
into the forest after leaving the cow at the pond (Pusk- 
ara). Nrga had forgotten the fact that the cow had 
already been gifted away to Parvata and finding it there 
owner-less he gave it to Anārata, who went away with 
the cow very much pleased. The King and his minis- 
ters also returned to the palace. 

A very short time afterwards Parvata returned to the 
pond and felt very sorry to miss his cow. He searched 
for it here and there and at last found it at Anārata's 
house. Quarrel ensued between the two, Parvata 
alleging that Anārata had stolen his cow while the 
latter contended that it had been given to him by the 
King. Now, it was decided that the question should 
be submitted for arbitration to the King, and the 
contending parties went to the capital to see the King. 
At the palace they asked the gate-keepers to tell the 
King about their arrival. But, they did not tell the 
King, nor did he come. 

Angered at this the brahmins cursed that Nrga be 
converted into a chameleon and live as such for a 
thousand years. The King heard about the curse and 
ran up to the brahmins and requested for absolution 
from it. The brahmins then said that after one thou- 
sand years Mahāvisņu would incarnate as Sri Krsna 
and that at his touch Nrga, the chameleon would 
resume his former form as King. According to this 
curse Nrga was born as a chamelcon in a neglected 
well at NDvārakā. One day Samba and others who 
happened to go near the well tried their best to take 
the chameleon out of it, tono purpose. At last Krsna 
with his attendants came and took it out of the well. 
At Krsna's touch it resumed its form as King Nrga, 
and related the story of his curse to the onlookers, 
who stood there wondering 

3) Other information. 

(i) After his death Nrga lived in Yama’s court wor- 
shipping him. (Sabha Parva, Chapter 8, Verse 8). 

(ii) Nrga once conducted a yajfia on the banks of the 
river Payosniin Varāhatīrtha at which Indra drank 
soma so much as to get intoxicated, and the brahmins 


NRSAD 


danced with pleasure at the vcry liberal gifts made to 
them. (Vana Parva, Chapter 8, Verse 5). 

(iii) Nrga was a King very dear 
Parva, Chaptcr 9, Verse 7). 

(iv) Krsņa granted salvation to Nrga who changed, 
at his touch, from chameleon to his former form as 
King Nrga. (Anušāsana Parva, Chapter 70, Verse 29). 
(v) He did not eat flesh. (Anugasana Parva, Chapter 
70, Verse 29). à 

NRSAD. A maharsi, who was the father of sage Kanva. 
(Rgveda, Mandala 10). 

NRSART. A Rsi, who lived in the Rgvedic period. 
His son was deaf. (Rgveda, Mandala 1, Anuvaka 17). 
NYAGRODHA. A son of Ugrasena. When Krsna killed 
Karhsa Nyagrodha fought with Krsna and others and 
was killed by the blow of Balabhadra's shield. (Bhāga- 

vata). 

NYAGRODHATIRTHA. A holy place on the banks 
of the ancient river Drsadvati in North India. (Vana 
Parva, Chapter 90, Verse 11). 

O 


O. This sound signifies Brahmā. (Agni Purāņa; Chapter 
348). 

ODRA (M). An ancient province of India, Mahā- 
bhārata, Sabha Parva, Chapter 51, Verse 23 says that 
the King of this province had come to Dharmaputra 
with presents. 

OGHARATHA. Son of the King named Oghavan. 
(M.B. Anušāsana Parva, Chapter 2, Verse 38). 

OGHAVAN I. Grandson of King Nrga. He had a son 
named Ogharatha and a daughter named Oghavati. 
(M.B. Anušāsana Parva, Chapter 2). 

OGHAVĀN II. A warrior on the side of the Kauravas. 
(M.B. Karņa Parva, Chapter 5, Verse 42). 

OGHAVATI I. There are seven Sarasvatirivers in the 
world. These are Suprabhā, Kaficanaksi, Visala, 
Manoramā, Sarasvatī, Oghavatī and Sureņu. In the 
Mahābhārata, Šalya Parva, Chapter 38 we find that 
Oghavatī was invoked and brought to Kuruksetra. It 
was on the bank of this Oghavatī that Bhīgma fell and 


lay on the Šarašayyā. (Bed of arrows). (M.B. Santi. 


Parva, Chaptcr 50, Verse 5). 

OGHAVATĪ II. Daughter of the King named Oghavan. 
Sudargana, the son of Agni married her. (M.B. 
Anušāsana Parva, Chapter 2). 

OM. This sound is a combination of the three letters — 
A, U and M. The A—sound signifies Visnu, the U— 
sound signifies Siva and the M-—-sound signifies 
Brahma. 

Akàro Visnuruddista 

Ukārastu Mahešvarah/ 

Makārastu smrto Brahmā 

Praņavastu trayatmakah | / 

(Vayu Purana). à 

The sound “Om” is called. **Pranava" or ‘‘Brahman.”’ 
All mantras begin with the sound ‘Om’. Because of its 
sacredness, Südras and other low-caste people, are not 
allowed to utter it or to hear it. They may pronounce 
it only as “Aum.” This sound includes all that has 
happened and all that is to happen. (Màndükyo- 
panisad). 

OMPATU. (Malayalam word for nine). 

Nine grahas (nine planets). Sun, Moon, Mars, Budha 
(Mercury), Guru (Jupiter), Sukra (Venus), Sani 
(Saturn), Rāhu and Ketu, 


^ 


to Indians. (Bhisma 
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Nine Dosa. Gulika, Visti, Gaņdāntam, Visa, Usna, 
ekargalam, Sarpaširas, latam and Vaidhriam. 

Nine Karmasāksin(s). 
Ākāfa, | Vayu, Agni, Jala and Bhūmi. 

Nine Rivers. Sarasvatī, Vaitaraņī, Āpagā, Mandākinī, 
Madhusravā, Amlu, Kausiki, Drsadvati and Hiranvati. 
Nine Düti (s). Düti Dāsī, Sakhi, Ceti, Dhātreyī, 
Prativesini, Linginī, Šilpinī and Svastri. 

Nine treasures (nīdhis). Mahapadma, Padma, Sankha, 


Makara, Kacchapa, Mukunda, Kunda, Nila and 
Kharva. 
Nine Prajapatis. Bhrgu, Marici, Atri, Daksa, Kardama, 


Pulaha, Pulastya, Angiras and Kratu. 
Nine Yogins. Kavi, Hari, Antarīksa. Prabuddha, 
Pippalayana, Avihotra, Dramida, Camasa and Kara- 
bhajana. 
Nine Varsa (s). (Sub continents). Bhāratavarsa, Kim- 
purusavarsa. Harivarsa, llavrtavarsa, Ramyakavarsa, 
Hiranmayavarsa, Kuruvarsa, Bhadrāš$vavarsa and 
Ketumālavarsa. 
Nine kinds of Rājās. Sārvabhauma, Adhirāja. Naren- 
dra, Pārsņika, Pattadhrk, Mandaleávara, Bhattabhak, 
Prahāraka and Srotragrahi. ^ 
Nine kinds of Angels. Bhaktijvalaka, Jūiānādhikya, 
Bhadrāsana, Nāthakrtya, Tattvaka, Balavad, Samā- 
dhānamukhya and Mukhyadevadūta. 

WP 


PA. A garden. (Agni Purana, Chapter 348). 

PADAPATHA. An ancient system of studying the Vedas. 
(See under Ghanapatha). 

PADARTHA. See under Paficabhüta. 

PADATI. One of the eight sons of Janamejaya, a King 
of Kuruvarmša. The others are Dhrtarāstra, Pandu, 
Bālhīka, Nisadha, Jāmbūnada, Kuņdodara and Vasāti. 
(The Pāņdu and Dhrtarāstra mentioned here are not 
the fathers of Kauravapandavas.) . 2 

PADMA I. A serpent born to sage Kašyapa of his wife 

. Kadrū. (Sloka 10, Chapter 35, Ādi Parva). 

PADMA II. A King. This King shines in the court of 
Yama. (Šloka 39, Chapter 10, Sabhā Parva). 

PADMA III. A soldier of Subrahmanya. (Chapter 45, 
Salya Parva). 

PADMA IV. A nidhi (treasure). This nidhi belongs to 
Kubera. (Šloka 39, Chapter 10, Sabhā Parva). 
Šankhanidhi, Padmanidhi and a Puspakavimāna were 
presented to Kubera by Brahmā. (Uttara Rāmāyaņa). 

PADMĀKARA. A Character in the story in Šiva 
Purāņa describing the greatness of a Sivayogin. (See 
Rsabha). 

PADMAKETANA. One of the 
(Chapter 101, Udyoga Parva). 

PADMAKŪTA. The palace where Suprabhā wife of 
Šrī Krsņa used to reside. (Dāksiņātya Pātha, Chapter 
38, Sabhā Parva). 

PADMANĀBHA I. One of the hundred sons of Dhrta- 
rāstra. (See under Kauravas). 

PADMANABHA II. A serpent. This scrpent resides on 
the shores of the river Gomatī which flows through 
Naimisāraņya. This serpent once went to Bhisma and 
talked to him about Dharma. (Chapter 355, Santi 
Parva). 

PADMAPURANA. One of the eighteen Puranas. (See 
under Puranas). 


PADMARAGA. See under Navaratna, 


children of Garuda. 


Sūrya, Candra, Yama, Kāla, 


PADMASARAS 


PADMASARAS. A lotus pond of Uttara Bharata. The 

-Pandavas on their way from Khāņdavaprastha to 

Girivraja met Sri Krsna at this place and talked with 
him for a long time. (Chapter 20, Sabha Parva). 

PADMASAUGANDHIKA. A lotus pond situated near 
Cedideša. During the period of the Mahabharata a 
company of merchants were attacked by wild elephants 
at this place. This is very nicely described in Chapter 
66 of Vana Parva of Mahabharata. 

PADMASEKHARA. A Gandharva King. Padmāvatī 
of whom many stories are told in Kathāsaritsāgara was 
the daughter of Padmasekhara. Padmāvatīlambaka of 
the said book is entirely devoted to stories about 
Padmavati. 

PADMAVATI I. A river which is 
Mahālaksmī. (Sec under Ganga). 

PADMĀVATĪ II. Wife of Emperor 
under Udayana). 

PADMĀVATĪ III. Wife of  Candragupta son 
Sahasramukharāvaņa. (See under 
rāvaņa ). 

PADMĀVATĪ IV. A female follower of Subrahmanya. 
(Chapter 46, Salya Parva). 


PADMĀVATĪ V. Daughter of Satyaketu, King of 
Vidarbha. Ugrasena married her. After marriage she 
went and stayed once in her father's house for a short 
period. During that time through illegal intimacy with 
a messenger from Kubera named Gobhila she became 
pregnant. She started to destroy the foetus when from 
inside a voice said *I am being born to wreak ven- 
geance on Mahavisnu for killing Kalanemi." The son 
born thus was Kamsa. (Srstikhanda, Padma Purana). 

PADMĀVATĪ VI. Wife ofa Vaifya named Pranidhi. 
Once Pranidhi went to a neighbouring village for trade. 
Padmāvatī and her companions were one day bathing 
in a river nearby when a Sidra passed that way. 
Attracted by her dazzling beauty he remained there 
talking to her. The Sidra named Dharmadhvaja was 
greatly enamoured of her and the companions of 
Padmāvatī, noticing that, just to make fun of him said 
“Tf you abandon your life at the point where the rivers 
Ganga and Yamuna meet you can attain Padmāvatī.” 
Without any hesitation, thinking that what they said 
was true, he went and ended his life at the place suggest- 
ed. Immediately he became a replica of Pranidhi and 
stood before Padmāvatī. The real Pranidhi also came 
there then. Padmāvatī was in a fix to choose the real 
husband. Mahavisnu appeared before them then and 


the incarnation of 
Udayana. (See 


of 
Sahasramukha- 


asked Padmāvati to accept both of them as her husbands. 


Padmavati pleaded it was forbidden fur women of her 
community to accept more than one husband and then 
Mahāvisņu took all the three along with him to 
Vaikuntha. (Kriya Khanda, Padma Purana, Chap- 
ter 4). 

PAHLAVA. A place of human habitation of ancient India. 
This is situated in the western zone. (Sloka 68, 
Chapter 9, Bhisma Parva). 

PAIJAVANA. A Sidra. This Sidra conducted a grand 
Yajfia similar to Aindragnayajfia and gave as fees to 
priests a lakh of gold vessels. (Chapter 6, Santi Parva). 

PAILA. A disciple of Vyasa. It was the five disciples of 
Vyasa named Sumantu, Jaimini, Paila, Suka and 
Vaišampāyana who gave publicity to the original 
Mahābhārata. (Sce under Guruparamparā). 
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He was the son of a person named Vasu and attended 
the Rājasūya of Yudhisthira. (Sloka 35, Chapter 33, 
Sabha Parva). Paila was also one among those who 
visited Bhīgma while he was lying on his bed of arrows. 
(Sloka 6, Chapter 17, Santi Parva). 

PAILAGARGA. An ancient sage. Amba, daughter of the 
King of Kāšī, once practised austerities in the asrama 
of this sage. (See under Amba). 

PAISACA. A kind of marriage. (See under Vivaha). 


PAITHAKA. An asura. This asura was killed by Sri 
Krsna. (Chapter 38, Sabha Parva). 

PAKA. A mighty asura. Once this asura gathered a big 
army and went to fight against Indra. A grim battle 
which lasted for several days took place in which the 
asura army was destroyed and Paka killed. Indra got 
thenceforth the name Pākašāsana. (Chapter 70, Vayu 
Purāņa). 

PAKAL. Malayālam word meaning Day. A story about 

the origin of day, night, dawn and dusk is contained in 
Visnu Purana. At the time of the great Deluge every- 
thing from gods down to the rocks lay submerged in 
Parabrahman (Supreme Being). Brahma sat in medi- 
tation to initiate what he termed as Jagatsrsti, the 
four species of living beings like the devas, asuras, pitrs 
and men. When the meditation proceeded, the Tamoguna 
in Brahma became prominent and so first and foremost 
of all, the asuras were born from his waist. Then 
Brahma discarded his Tamoguna and the manifestation 
of the discarded Tamoguna became Night. Brahma sat 
again in meditation and from his face sprang out the 
devas, who were embodiments of sattvaguna. Brahma 
discarded the sattvaguna and it then became Day.That is 
why asuras are powerful at night and devas by day. 
Then another manifestation with sattvaguna predominat- 
ing sprang out from Brahma and it was called Pitrs. 
Brahma discarded that also and it became Dusk. 
Brahma sat again in meditation and then were born 
men who were a manifestation of Rajoguna. Brahma 
discarded that also and it then became Dawn. That is 
why men are strong at dawn and the pitrs strong at 
dusk. It is because of these that it is said that day, 
night, dawn and dusk are bodies of Brahma. All the 
above four are an asylum of the three gunas. 
Night is called Usa and day, Vyusti. Sandhya (dusk) 
is the time between Usa and Vyusti. When the fierce 
and terrible Sandhya commences, a set of ferocious 
demons called Mandehas desire to eat the Sun. A fight 
ensues then between the Sun and the demons and by a 
curse of Prajapati the demons die daily though their 
bodies never perish. At that time the best of Brahmins 
with the sound of ‘OM? vibrating recite the gāyatrī and 
throw water upwards. That water transforms itself into 
Vajrayudha and burns to death the wicked demons. 
The first oblation to the sacrificial fire is performed 
reciting the mantra which begins with *Sūryojyotih”. 
‘OM? is but Bhagavan Visnu, lord of the Vedas with 
the lustre of Rk, Yajus and Sama. The very utterance of 
the word ‘OM?’ therefore, destroys the demons 
Mandehas. (Chapter 8, Am$a 2, Chapter 5, Amśa 1, 
Visnu Purana). 

PAKHANDA. An ancient place of habitation in Daksiņa 
Bharata. Sahadeva one of the Pandavas sent his messen- 
gers and subdued the country. (Sloka 70, Chapter 3]. 
Sabha Parva). Ķ l i 


PĀKKANĀR 


PAKKANAR. Vararuci, the celebrated astronomer, got 
ofa Candali wife twelve sons. They were called 
*Paracci petta pantīrkulam (The twelve sons born of 
a Candali). 

They were 

1. Agnihotri. 2. Rajakan 3. Uliyanūr Taccan. 4. Vallon 
5. Vayillakkunnilappan. 6. Kārakkalmātā. 7. Vatutala 
Nayar. 8. Uppukuttan. 9. Pāņanār. 10. Nārāyaņa- 
bhrāntan 11, Akavūr Cattan 12. Pakkanar. 

Pākkanār's wife was a very chaste woman devoted, to 
her husband. There are two stories demonstrating the 
devotion she showed to her husband. 

(i) It was usual for all the sons of Vararuci excepting 
Vāyillākkunnilappan to assemble.at the house of Agni- 
hotri for the Šrāddha of their father annually once. 
Once after the Sraddha, all of them sat together for 
their meals and the antarjanam (wife) of Agnihotri 
refused to serve an assembly consisting of Pākkanār, a 
Gandāla. When Agnihotri compelled her to do it she 
came to the place hiding her face with an umbrella. 
Pākkanār enquired about the purpose of the umbrella 
and Agnihotri replied that it was the duty of chaste 
and devoted wives to hide their faces from other men. 
Then Pākkanār argued that still the brahmin wives who 
hid their faces were lacking in devotion and chastity 
and the Candala women were the only class of women 
who were chaste and devoted to their husbands. Every- 
body present there joined sides with Agnihotri and 
opposed the argument of Pakkanar. To demonstrate 
the devotion of Candali wives Pākkanār took Agnihotri 
to his house. On reaching there Pakkanar called his 
wife and asked “How much paddy do you have here?” 
“Five measures”, she replied. “Pound half of it and 
bring it to me”, Pākkanār instructed. The dutiful wife 
pounded the paddy, cooked the rice and brought it to 
Pakkanar. Pākkanār asked her to throw the rice into 
the drain. She did it without the least hesitation. Pākka 
nār then asked his wife to pound the remaining paddy 
and bring the rice cooked as before.She did so and when 
she brought it before Pakkanàr he asked her to throw 
tlat also away into the drain. She instantly obeyed. 
That day both of them went without meals. They were 
so poor. 

The next day Pakkanar along with Agnihotri went to 
the illam (house) of Agnihotrī. Pākkanār then asked 
Agnihotri to make his wife do exactly like what 
Pākkanār's wife was made to do. Agnihotrī immediate- 
ly called his wife and asked her to take two and a half 
measures of paddy, pound it, cook it and bring it to 
him. *There is rice here ready in stock and so why 
should we pound paddy now?” Agnihotri’s wife 
questioned. But Agnihotrī insisted and so surrender- 
ing to the compulsion she did as she was instructed. 
When she brought the rice before him cooked, Agnihotri 
asked her to throw it away into the drain. She hesitated 
first but when Agnihotri insisted she did so very 
reluctantly. Then Agnihotrī asked her to take another 
two and a half measures of paddy, pound it and bring 
the cooked rice once again. The antarjanam (wife) 
flew into fury and showēred on her husband a heap of 
abuses. She went and hid inside and despite repeated 
requests from Agnihotri she never showed her face out 
again. Agnihotri admitted defeat and accepted 
Pākkanār's view that a Candali woman was more chaste 
than a brahmin woman. 
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(2) Once Agnihotrī came to the hut of Pākkanār. 
Pàkkanar called his wife to bring a ‘palaka’ (a wooden 
plank used for sitting) for Agnihotri to sit on. She was 
at that time drawing water from a well and the bucket 
was midway in the well with water. The instant she 
heard her husband call her she left the grip on the rope 
and rushed to the side of her husband. She did what 
was asked of her to do and then returned to the well. 
Pakkanar followed her taking Agnihotri along with 
him. When they reached the well Agnihotri was dumb- 
founded. The bucket with water was staying in mid-air 
in the well exactly at the position at which Pakkanar's 
wife had left it. The power of the chastity of the 
woman. (See under Vararuci). 

PAKSA. See under Kālamāna. 

PAKSĀLIKĀ. A female follower of Subrahmaņya. 

PAKSIVAMSA. The Purāņic version of the origin of 

birds is given below: 
Descending in order from Visnu came Brahmā—Marīci 
—Kašyapaprajāpati. The latter got of his wife Tamra 
(daughter of Daksa) five daughters named Krauiici, 
Bhāsī, Syeni, Dhrtarāstrī and Suki. From Krauūīcī were 
born the Ulūkas, Bhāsī gave birth to Bhāsas, Šyenī to 
vultures and Dhrtarāstrī to swans and geese. From 
these originated the entire bird family of the world. 
(Chapter 4, Aranya Kanda, Valmiki Ramayana). 

PAKTHA. A King of Vedic times who was a protege 
of the Ašvins. Indra was kind to this King. In the 
Dasarajfia battle Paktha fought against Sudās on the 
side of Trasadasyu. (Mandala 7, Rgveda). 

PALA. A measure of ancient times. (See under Trasa- 
reņu). 

PALA A serpent born of the race of Vasuki. This 
serpent committed suicide at the Sarpasatra of Jana- 
mejaya. (Sloka 51, Chapter 57, Adi Parva). 

PALAKA. A son born to the King Candamahàsena of 
his wife Angaravati. Angāravatī got two sons. The other 
son was named Gopālaka. (Kathamukhalambaka, 
Kathāsaritsāgara). 

PALAKAVYA. The author of the famous book ‘Hastya- 
yurvedasamhita’. This book contains 160 chapters 
dealing with Mahārogasthāna (great diseases), Ksudra- 
rogasthàna (minor diseases) , Salyasthána (extraction of 
extraneous matter from the body) and Uttarasthāna 
(diseases of the head). Pālakāvya taught this Āyurveda- 
samhita to Rāmapāda, King of Angade$a. (Agni 
Purāņa). 

PALĀLĀ. One of the seven mothers of Subrahmaņya. 
The other six are: Kākī, Halimā, Brahmikā, Mālinī, 
Arya and Mitrā. (Sloka 10, Chapter 228, Vana Parva). 

PALASAVANA. A sacred forest. Once the sage Jama- 
dagni performed a sacrifice in this forest. On that occa- 
sion all the rivers in the world were present there 
carrying their water. The sage at this Yaga gave wine to 
all the other sages to their heart’s content. (Sloka 16, 
Chapter 94, Vana Parva). 

PALI. A corrupt form of Sanskrit. r 

PALITA. A rat, a character in 'Bidālopākhyāna”. This 
rat held a conversation with Lomaśa, a cat. (See under 
Bidālopākhyāna). 

PĀLITĀ. A female follower of Subrahmanya. (Sloka 3, 
Chapter 46, Salya Parva). 

PALLANTU. The name of the dcvotional songs sung by 
the Tamil devotional poet, Visnucittar, 


PAMKTI 


PAMKTI. A horsc which draws the chariot of Sürya. 
There are seven horses to draw the chariot. The others 
are Gayatri, Brhatī, Usnik, Jagati, Tristubh and 
Anustubh. (Chapter 8, Arhša 2, Visnu Purana). 

PAMPĀ. A pond near Rsyamükácala. Sugriva used to 
stay near this pond. (Chapter 279, Vana Parva). 

PĀMŠU. An ancient country of Bharata. Vasudāna, 
king of this country helped the Pandavas in the great 
battle with twentysix elephants and two thousand horses 
(Sloka 27, Chapter 52, Sabha Parva). 

PANASA. A soldier of the army of monkeys of Sri 
Rama. This soldier was the commander-in-chief of an 
army of fiftyone crores of monkeys who fought against 
Ravana. His chief objcct of attack was the army of a 
demon named Patuša. (Chapter 283, Vana Parva). 

PANCABHUTA. Prthvi (earth), Ap (water), Tejas 
(fire), Vayu (air) and Ākāsa (ether) are the Pafica- 
bhūtas (five elements). The whole visible world is com- 
posed of one or more of these five elements. This is 
called the Paficabhautikasiddhanta (doctrine of five: ele- 
ments). Besides these five dravyas (elementary subs- 
tance), people in Bharata have reckoned Time, space, 
soul and mind also as Padārthas or categories. Dravya, 
one of the seven categories according to Nyaya Vaišesika- 
sutras, has nine svabhavas (inherent properties). The 
seven Padārthas of Vaisesika are Dravya, Guna, Karman 
Samanya, Visesa, Samavaya and Abhava.* 

The word ‘Padartha’ has got a very wide meaning. The 
word ‘matter’ in English cannot indicate the full signi- 
ficance of the word Padartha. Kanada in his Vaišesika 
sūtras has given the name ‘Artha’ combining in it the 
three svabhāvas, Dravya, Guna and Karman. Of the 
above seven padarthas Prašastapāda, the famous logic- 
ian, has included only the first six in his book 


‘Padarthadharma Sarhgraha’. The Vaisesikas of a later - 


period included ‘abhava’ also and raised the number 
of arthas to seven. Gautama, the Nyāyasūtrakāra and 
Vātsyāyana, the Nyayabhasyakara, and all their followers 
accepted the number of arthas as seven. 

All that can be perceived by the senses are includ- 
ed in the seven Padarthas according to the sys- 
tems of Nyāya and Vaiéesika. Excepting abhāva all the 
other six are bhavas. Kanada has dealt with ‘abhava’ 
but has not treated it asa category. Pra‘ astapāda has not 
mentioned about‘abhava’ at all. Gautama deals with six- 
teen Padārthas. The Mīmāmsakas take into account only 
five Padarthas and the Sankhyas count only two 
Padarthas viz., Prakrti and Purusa. Advaitavadins re- 
ckon only two Padārthas and to them they are Cit and 
Jada ‘Atma and Anatman). Vi‘ istadvaitins add god 
ae to the above and make the number of Padarthas 
three. 


* 
t 


Vaisesika. 
Padārtha. Anything which can be named ; a category. 
Guņa A characteristic or property of all substances. 
Karman. Motion, action. 

Sāmānya. General characteristic. 

Visega. 
Samavāya. 
9. Abhava. Nullity or negation, 

Sánükhyas followers ofthe Sankhya philosophy. 

Advaitins followers of the Advaita philosophy. ^ 
Mimámsakas followers of the Mīmārnsā system of philosophy. 
Paramātmā The supreme being. 

Jivāimā The individual soul enshrined in the body. 

Karya Evolute. 


v 
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According to Nyāya Vaišesikasūtras there are seven 
Padārthas and they comprise nine kinds of Dravyas which 
are the Paiicabhūtas (five elcments), Kāla (time), Dik 
(space), Ātmā (soul), and Manas (mind). They are 
described below: 

1) Prthvi. (earth). The characteristic of this padārtha 
is smell. Prthvi is of two kinds, Nitya (eternal) and 
Anitya (perishable). Nitya is in the form of atom 
(paraménu) and anitya inthe form of Karya. They 
are classified into body, sense organs and objects. 

2) Jala (water). Jala has a cold touch. It is of two 
kinds Nitya and Anitya. Nitya isin the form of paramanu 
(atom); Anitya in the form of Karya. 

3) Agni (fire). It generates heat. It is of two kinds, 
Nitya and Anitya. Nitya is in the form of paramanu 
and Anitya, in the form of Karya. There are four kinds 
of Agnis : Fire of the earth, fire of the sky, fire of the 
stomach (digestive power) and the fire commonly used. 
4) Vayu (air). It is without form but with the sense 
of touch. It is also of two kinds. Nitya in the form of 
paramanu and Anitya in the form of Karya. 

5) Akasa (ether). This is the carrier of sound. It is 
single and eternal. 

6) Kala (time). Itis general cause for all actions em- 
bracing the elements. It is also single and eternal. 

7) Dik. Places like north, south, east and west which 
are eternal. . 
8) Ātmā (soul). It is related to knowledge and is of 
two kinds, Jivàtma and Paramātmā. 

9) Manas (mind). It is the sense-organ to enjoy 
pleasures. It is in the form of paramāņu and eternal. 
To know the views of Manu on the origin of the Paūca- 
bhūtas see under Srsti. 

PANCABRAHMASANA. This is a divine cot with 
Brahma, Visnu, Rudra and Ī$vara as its four legs and 
Sadāšiva as the couch. Devi rests on this cot always. 
(7th Skandha, Devi Bhāgavata). 

PANCACŪDĀ. A nymph. Once Šuka, son of Vyāsa by 
his yogic powers entered the Ākāša. Then a host of 
celestial maidens led by Paficacüdà stood watching him 
in admiration. (See under Suka) 

Bhīsma once told Dharmaputra that women were fickle- 
minded and the cause of evils. To explain his statement 
he pointed out to the conversation between Narada 
and Pajicacuda. Narada once conducted a world tour 
during the course of which he met Paíicacüdà and asked 
her the characteristics of women. She replied thus : 
«Even beautiful, venerable and noble ladies would stoop 
tofolly. It is not the habit of women to leave away 
charming men of wealth if they get them conveniently. 
Any woman can be tamed if you please her in the 
proper way. If women remain faithful to their husbands 


One of the six principal daršanas or systems of Philosophy founded by Kanada. 


Dravya. An elementary substance, the substratum of properties. 


A peculiar attribute, the eternal distinguishing factor of each of the nine dravyas. 
Intimate union, inseparable inherence or existence of one thing in another. 


PANCADEVĪS 


itis because they are afraid of scandal. They will enjoy 
men without looking into their age or figure. The desire 
for men in women can be compared to that of Antaka 
(god of Dcath) for the lives of men. This is the secret 
of womanhood.” (Chapter 38, Anušāsana Parva). 

PANCADEVĪS. Durgā, Rādhā, Laksmī, Sarasvatī and 
Savitri are the Paficadevis. They are different forms of 
nature. (See under Devi and Prakrti). 

PANCADHANUS. A King of the race of Piru. He was 
the son of Srijaya and the father of Somadatta. (Agni 
Purāņa, Chapter 278). 

PANCAGANA. An ancient kingdom of Uttara Bharata. 
During the time of the Pāņdavas this country was 
prospering and Ārjuna once conguered the ruler of 
this country. (Sloka 12, Chapter 27, Sabha Parva). 

PANCAGANGA. A sacred place of Uttara Bharata. 
The god of Death once sat at this place and practised 
penance. From then onwards the place was considered 
holy. (Sloka 23, Chapter 54, Drona Parva). 

PANCAGNI. Rohini, a daughter and Soma, a son, were 
born to Nis the third wife of Manu, an Agni. Besides 
these they got five sons in the form of Agni (fire) and 
these five are called Paücágnis. They are Vaisvanara, 
Višvapati, Sannihita, Kapila and Agrani. i 

PAÑCAJA I. (PAÑCAJANA). A mighty asura. This 

: asura lived inside a conch. Sri Krsna killed this asura. 

rī Krsņa and Balabhadrarāma were having their 
education in the āśrama of the sage Sandipani. On the 
eve of their completing their education an asura 
named Pañcaja carried away the son of the sage while 
the child was bathing in the Prabhāsatīrtha and kept 
him inside a conch where the asura lived. The sage, 
greatly griefstricken asked his disciples to get him back 
his son as his Gurudaksina (fees for the preceptor). 
Accordingly Sri Krsna and Balarama went to the 
banks of the river and prayed to Varuna. Varuna 
appeared before them and then they told him about 
the mishap. With the help of Varuna they killed the 
asura Paiicaja and got back the son of their guru. The 
conch in which the asura lived was taken by Krsna. 
Because the conch belonged to Paficaja the conch got 
the name Pāiīcajanya. (10th Skandha, Bhagavata). 

PANCAJA II. Sagara of the solar race got a son named 
Asamafijasa of his wife Kešini. He became famous as 
Paficaja. He was the father of Arhšumān and grand- 
father of Dilipa. (Chapter 15, Harivarnéa) . 

PANCAJANA. A Prajāpati. He gave his daughter 
Pajicajani (Asikni) in marriage to the great sage and 
law-giver Daksa. (6th Skandha, Bhagavata). 

PANCAJANAS. Brahmins, Ksatriyas, Vaigyas and 

ūdras are the four castes. Nisadas form the fifth caste. 
All these five are collectively called Paficajanas. (Sükta 
89, Anuvāka 14, Mandala 1, Rgveda). 


PANCAJANI. A beautiful daughter of Vi$varüpa. King 
Rsabha of the lunar race married this girl and they 
got five sons named Sumati, Rāstrabhrt, Sudaršana, 
Āvaraņa and Dhūmraketu. (5th Skandha, Bhāgavata). 


PANCAJANYA I. The conch of Šrī Krsņa. (See under 
Paficaja). 

PANCAJANYA II. A forest near the mountain of 
Raivataka. (Daksinatya Patha; Chapter 38, Sabha 
Parva). 
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PANCAJANYA III. An agni (fire). It was so called 
because it was born of the parts of five sages. It was 
called Tapa also. ( Chapter 220, Vana Parva). 

PANCAKA. One of the two soldiers presented to 
Subrahmanya by Indra for the battle between the 
devas and asuras. The othcr was named Utkroša. 
(Šloka 35, Chapter 45, Salya Parva). 

PANCAKARŅAVĀTSYĀYANA. A Vedic preceptor. 

Because Paiicakarņa was born in the family of Vātsya 
he got the name Vātsyāyana. 
In the language of Yogic treatises the seven life-winds 
in the human head are called the *Saptasūryas” (seven 
suns). Paficakarnavatsyayana had a clear knowledge 
of these Saptasūryas and has given a vivid description of 
them. (Taittirīya Āraņyaka ). 

PANCAKARPATA. An ancient country of western 
Bharata. Nakula, one of the Pandavas, conquered this 
country. (Chapter 32, Sabhā Parva). 

PANCAKSARAMAHATMYA. Namaégsivaya composed 
of five letters (Na—mah—éi— vā— ya) is called the 
mantra of Paficaksara. There is a story in Siva Purana 
about the powers one can acquire by uttering this 
mantra. (See under Kalavati). 

PANCALA I. An ancient village of Bharata. 
9, Bhisma Parva). 

PANCALA II. A sage. He worshipped God according 
to the doctrines laid down by Vamadeva and by the 
blessing of God attained the Kramavibhāga in the 
Vedas. (Sloka 102, Chapter 342, Santi Parva). 

PANCĀLA III. An ancient country of Bharata. 
Draupadi, wife of the Pandavas, was the daughter of 
Drupada, King of Pāñcāla. (See under Drupada). 

PANCALI. Draupadi, wife of the Pandavas. 

i). Previous births. Pāūicālī had many previous births. 
During all these births many gods blessed her saying 
that she would have five husbands when she was born 
as the daughter of Drupada. Stories about her previous 
births lying scattered in the Puranas are given below: — 
1) Māyāsitā. When Rama and Laksmaņa were in 
exile in the forest with Sita, Agni came to Rama once 
and told him in private thus : ‘Oh Rama, you havc 
incarnated on earth to kill Ravana. The time for that 
is drawing nigh and ere long Ravana would carry away 
Sita. It is not proper that Sita, the incarnation of” 
Laksmi, should be touched by Ravana. Therefore I 
shall keep Sita safe with me and I am giving you a 
phantom Sita to be with you in her stead.” Sri Rama 
took the Māyāsītā from Agni without even Laksmana 
knowing it and handed over the original Sita to the 
custody of Agni. 

While thus Sri Rama, Laksmana and Māyāsītā were 
living together in their hermitage a golden deer was 
seen one day in the precincts of their āšrama. Sita 
was enamoured of the beautiful deer and wanted it. So 
Rama keeping Laksmana to watch over Sita went in 
search of the deer. Sri Rama tried his best to capture 
the deer alive. But all his efforts failed and by that 
time he had come far from the ātrama following the 
deer. So he discharged an arrow and killed it. While 
falling dead the deer raiscd a cry imitating that of 
Rama’s and called Laksmana for help. The deer was 
none other than Mārīca, the uncle of Ravana. On 
hearing the call for help Laksmana rushed to the spot 
from where the sound came and Sita was left alone 


(Chapter 
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for some time. Rāvaņa came to the āšrama at that 
time and took the Māyāsītā away to Lanka. 


Rama and Laksmana went to Lanka with au army of 
monkeys and after killing Rāvaņa took back Sītā to 
Ayodhya. Then Rama in deference to public opinion 
put Sita into the fire to test her purity. At that time 
god Agni taking back Māyāsītā gave the real Sita to 
Rama, unscathed by the fire. Then, when Mayasità 
was thus abandoned by Rama she bowed down before 
Sri Rama and Agni and asked them thus “What am I 
to do now ? Where should I go ?" They advised her 
to go to Puskara and do penance there and blessed 
her saying that at the successful end of her penance 
she would become Svargalaksmi. Paramašiva was 
pleased by her penance and appearing before her 
asked her what boon she wanted. Māyāsītā who had 
become Svargalaksmi by then requested Siva to give 
her a husband. She repeated the request ‘Patih dehi’ 
(Give me a husband) five times and Siva said that she 
would have five husbands in her next life as the daugh- 
ter ofthe King of Paficala with the name Krsna. 
(9th Skandha, Devi Bhāgavata). 


ii) Wālāyaņi ( Indrasenā). Once there was an aged sage 
named Maudgalya. Nalayani alias Indrasena was the 
wife of Maudgalya. Even though the wife was young 
and the husband old, Nalayani was very chaste. The 
sage became very old, grey-haired and rugous, skeleton- 
like with a foul smell emanating from his body. He 
was always in an angry mood. Still Nalayani stuck to 
him as a chaste, loving and dutiful wife. As time 
passed on Maudgalya became a leper. One day while 
the sage was eating, a finger of his broke and fell into 
the rice. With great calmness and devotion Nalayani 
removed the finger from the rice and ate the rice. 
Greatly pleased at this act of hers the sage asked her 
what boon she wanted an | she replied she desired to 
have an amorous life with him as Pafica$arira. Maud- 
galya granted her the boon and they both travelled 
the whole world enjoying an amorous life. When the 
sage took the form of a mountain Nalayani became a 
river and when the sage took the shape of a flowering 
tree she became a creeper on it. They spent 
thousands of years like that and then Maudgalya 
became tired of a sexual life and returned to the 
ascetic life. Even after such a long period of ‘erotic 
life Nalayani was still lustful and she resented the 
decision of her husband to go back to the life of a 
hermit. She begged her husband to continue the 
same life forsome more time. Maudgalya got cross 
when she thus caused hindrance to his penance and 
cursed her saying that she would in her next life be 
born as the daughter of the King of Paficala when she 
would have five husbands to satisfy her lust. Greatly 
grieved at this curse she practised severe austerities 
standing in the midst of Paficagni. Pleased with her 
penance Šiva appeared before her and blessed her say- 
ing that she would be born in her next birth in a very 
noble family and she would then have five husbands, 
good-natured, doing godly work and equal in valour 
to Indra. She then pleaded that she should be 
granted the boon to remain a virgin during the coitus 
with each of her husbands. Šiva granted that wish. 
Then Siva sent her to the river Ganga, and asked her 
to fetch a beautiful young man whom she would be 
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seeing there. Accordingly she went to the river to do 
as she was directed. 

At that time all the devas joined together and perform- 
ed a Yaga at Naimisāraņya. Kāla, the god of 
Death, was one of the chief priests for the function. 
The Yāga lasted for a long time and since Kāla was 
consecrated for the Yāga he did not attend to his 
duties as the god of Death. Death came to a dead 
stop and men increased in alarming numbers and the 
devas were perplexed. They went to Brahmā and 
acquainted him with the frightening situation. Brahma 
sent them to Naimisáranya. They went there and were 
talking to Kāla when they saw a few golden flowers 
coming down the river. Getting curious Indra walked 
up the river to locate the origin of these flowers. When 
he reached the place of origin of Ganga he saw 
Nalayani there. Nālāyaņī took the beautiful young 
man to Siva. Siva was at that time engaged in a 
game of dice with Pārvatī and Indra did not then re- 
cognise Siva. Indra in his arrogance argued that the 
whole universe belonged to him. Šiva jumped up 
enraged and ran after Indra who ran to the mouth of 
a cave. Siva caught him and said that he would show 
him four Indras inside that cave. Both of them entered 
the cave and to the amazement of Indra he saw four 
other Indras sitting inside the cave. They were all the 
creation. of Siva and with the original Indra the 
number of Indras came to five. Then addressing 
Nālāyaņī who had followed them Šiva said, "Oh 
beautiful girl, do not be worried. All these five are 
your husbands. You will be born as the daughter of 
the King of Paficala. Then all these five will 
be born in the lunar race and will marry you.” 

The Indras agreed to be born on earth and do the 
work of God. After that they all went to Mahāvisņu 
and requested him to give them mighty accomplices to 
fulfil their mission. Then Mahavisnu plucked two hairs 
from his body, one white and the other black, and 
dropped them on the ground. The black hair was 
born as Sri Krsna and the white hair was born as 
Balarama, to help the Pandavas later. 

Paficali’s two previous births can be explained thus: 
Agnideva created Māyāsītā who in turn became Svarga- 
laksmī to be born as Paficali. Māyāsītā was a part of 
Mahālaksmī and so also Nalàyani who became Pāūcālī 
was a part of Laksmi. Pandavas are known to be the 
sons of five gods and they used for the procreation of 
the Pandavas Indrarh$a (part of Indra) thus making 
them all Indras. (Chapters 197 and 198, Ādi Parva). 
2) Birth of Pāūicālī. Pāūcālī was born in the palace of 
Drupada, King of Pajicala. She had a brother named 
Dhrstadyumna. There is a story about their birth in 
the Purāņas: 

Drupada insulted Droņa his classmate in the Gurukula 
and Droņa kept in mind the insult to wreak vengeance 
on Drupada. Drupada, therefore, wanted a son to be 
born who would defeat Droņa in a battle. Brahmins 
advised him to conduct a Yāga for that purpose. He 
decided to conduct one on a large scale and went about 
in search of a  Yajva (one who performs sacrifices 
according to Vedic rites) and reached Kalmāsapurī on 
the banks of the river Ganga. There he saw a brahmin’s 
house where lived two sages named Yāja and Upayāja. 
They were in figure and nature alike. At first Drupada 
went to the younger of the two, Upayaja. He went near 
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him and after massaging his feet and legs requested him 
to officiate in a Yaga aimed at getting for him a son 
to conquer Drona in a battle. He promised to give 
him ten crores of cattle for that and also anything else 
the sage wanted. These promises did not make the sage 
consent to conduct the Yaga and so the King stayed 
at the āšrama serving the sage. A year went by and 
one day the sage appeared cheerful and told Drupada 
thus: *Oh King, my brother who was walking one day 
in a storm saw a fruit lying on his way and ate it with- 
out first ascertaining whether the fruit was pure or not. 
Again, I have seen him taking food from others freely 
and eating it. I think he is wishful about wealth and, 
perhaps, if you approach him he may help you.” 
Drupada went to Yāja and after serving him to please 
him made his request promising him much wealth. Yāja 
was ready to perform the Yajfia. Upayaja came to them 
at that time and Yāja consulted his brother before going 
to perform the Yajfia. The Yaga was successfully 
conducted and at the end the priest Yāja called the wife 
of Drupada and gave her havya (clarified butter). 
Because the havya was prepared by Yàja and was offered 
by Upayāja the sages said that the queen would get two 
children. While Yàja was offering oblations to the 
sacrificial fire a boy with a crown on his head and 
bearing a sword and a bow in his hands rose from the 
fire. The rsis present there then said that, that boy would 
kill Drona. He was named Dhrstadyumna. Then from 
the dais of the Yāga-fire emerged a beautiful lady of 
dazzling brilliance. Immediately a voice from heaven 
was heard to say thus: “This Sumadhyamā (a girl in 
her blossoming youth) would work on the side of God 
and will cause terror to the Kauravas.” 

Yāja blessed the wife of Drupada saying that the 
two children would  thenceforth call her mother. 
Yàja himse!f named the boy Dhrstadyumna and the 
girl according to the ethereal voice, Krsņā. Krsņā was 
dark in complexion. Krsna was called Parsati because she 
was the grand-daughter of Prsata and Draupadi because 
she was the daughter of Drupada -and Pāūcālī because 
she was the daughter of the King of Pāūcāla. Paficali 
grew up in the palace of Drupada. (Chapter 167, Adi 
Parva). 

3) Marriage. After escaping from the lac palace the 
Pandavas reached a village named  Ekacakra after 
walking a long time through the forests. "There they 
stayed ina brahmin's house. Every morning they 
would go in disguise for begging and rcturn with the 
alms in the evening. This was their dai routine and 
one day while they were in their daily round they saw 
a group of brahmins and they said they were going to 
the Svayarhvara of the daughter of the King of 
Pāūcāla. The brahmins invited them also to come 
along with them describing in detail the beauty of the 
girl and the elaborate and festive arrangements made 
for the marriage. The Pandavas went to Paficala along 
with the brahmins. On the way they met Vedavyāsa 
and receiving blessings from him they went to the 
capital city of Pāūīcāla and took their abode in the 
house of a potter. Nobody knew who they were. 
Drupada had placed a mighty steel bow in the 
marriage hall. When all the distinguished guests were 
seated in the marriage hall, the King announced that 
his daughter would be given in marriage to him who 
bent the steel bow and with it shot a steel arrow, 
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through the central aperture of a revolving disc, at a 
target placed above. Many valiant princes from all 
parts of Bharata including the Kauravas had gathered 
there. When it was time for the ceremonies to begin 
Pancali clad in beautiful robes with a bewitching 
charm which excited the royal assemblage entered the 
hall with a garland in her hands. Then Dhrstadyumna 
brother of Pāiicālī said “Hear ye, oh princes, seated in 
state in this assembly, hcre is the bow and arrow. He 
who sends five arrows in succession through the hole 
in the wheel and unerringly hits the target shall win 
my sister." 

Many noted princes rose one after another and tried 
in vain to string the bow. It was too heavy and 
stiff for them. Then Arjuna rose and meditating on 
Narayana, the Supreme God, strung the bow with 
ease and hit at the target. Pāiicālī then put the gar- 
land on Arjuna’s neck and accepting him as her 
husband went with him and stayed that night at the 
house of the potter. Drupada that night went to the 
house of the potter to make enquiries about his daugh- 
ter and son-in-law. His joy knew no bounds when he 
knew that his son-in-law was none other than the 
celebrated Arjuna. The Pāņdavas then took Paūcālī 
to their home in Ekacakrá and as soon as Kuntidevi 
heard the footsteps of her sons outside she said from 
inside asking them to share that day's alms among 
themselves little knowing that it was a bride that 
had been brought by them. Thus Pāiicālī became the 
common consort of the five Pāņdavas. Then the 
marriage of Pāūcālī was ceremoniously conducted 
after inviting friends and relatives. The Pāņdavas then 
built a new palace at Indraprastha and lived there. 
(Chapters 190 to 220, Adi Parva). 

$ri Krsna was present there along with the leading 
members of the clan of Vrsni. He could recognise 
the Pāņdavas in spite of their disguise. Šrī Krsņa 
went to the potter's house and visited them. He gave 
them valuable presents on the occasion of their 
marriage. 

4) Making Draupadi naked. Once Duryodhana challeng- 
ed Dharmaputra to a game of dice. Dharmaputra 
lost all and in the end in despair pledged Draupadi 
and lost her. Immediately Duryodhana asked Vidura 
to bring Draupadi to his palace and make her serve as 
a servant-maid. Vidura did not consent to that. Then 
Duryodhana asked Pratikami to bring her. While 
entering the palace of Draupadi, Pratikami was as 
timid as a dog about to enter the cage of a lion. He 
informed Draupadi of his mission. Draupadi sent him 
back and then Duryodhana sent another messenger. 
Draupadi went with him to the court of the Kauravas. 
As soon as Duššāsana saw Draupadi he jumped at her 
and caught hold of her hair and dragged her to the 
centre of the assembly. When Duššāsana dragged her 
thus she said in piteous tones “I am in my monthly 
period andI have only the upper garment on me. 
Please do not take me to the assembly." Duš$āsana 
was not moved by these pleadings and he dragged her 
still. . 

Bhima could not hold himself calm against this atrocity 
any longer and in a roar of wrath he abused Dharma- 
putra for pledging Pāūicālī thus and losing her. 
Arjuna however remonstrated gently with Bhima. 
Then to the consternation of all, Dusšāsana started his 
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shameful work of pulling at Pāūcālī's robes to strip 
her of all the clothes. All earthly aid having failed 
Draupadi in utter helplessness implored divine mercy 
and succour. Then a miracle occurred. In vain did 
Duššāsana toil to pull the garments completely and 
make her naked. As he pulled off each, fresh garments 
were seen to come from somewhere and cover her 
nudity. Dugsasana retired from his work exhausted and 
disappointed. Then Karna ordered that Draupadi 
should be sent to the palace of Duryodhana as a 
servant-maid. Hearing this Duššāsana once again 
started dragging her. Draupadi wept. Bhima roared 
in fury and said that if his brother, Dharmaputra, 
gave him permission he would at that instant smash to 
death the Kauravas just like a lion killing the animals. 
Bhisma and Drona interfered and pacified him. 
Duryodhana stood up and striking his right thigh with 
his right hand challenged Bhima to a fight. Bhīma- 
sena did not like Duryodhana exhibiting his naked 
thigh in front of Draupadi and an angered Bhima 
declared that he would in a battle break Duryodhana's 
thigh with his mace. Dhrtarāstra came to the 
scene and pacified both of them and turning to 
Paiicali asked her to name any boon she wanted from 
him. Paficali said : “In order that my son, Prativin- 
dhya, should not be called a ‘dasaputra’ (son of a 
servant) his father Dharmaputra should be released 
from his servitude." The boon was granted. Then she 
requested that all the other Pāņdavas should be set 
free. That was also allowed. Dhrtarastra then asked 
her to name a third boon. Pāiicālī then said that all 
Ksatriya women were entitled only to two boons and 
so there was no need for a third one. Then Draupadi 
took a vow that her hair which was let lose by the 
wicked Du$$asana would be tied properly only by a 
hand tainted by the blood of Du$$asana. After that in 
strict obedience to the conditions ofthe wager the 
Pāņdavas started for the forests with Draupadī to 
spend twelve years in the forests and one year 
incognito. (Ten Chapters from Chapter 68, Sabha 
Parva). 

5) Vanavāsa of Pāīcālī. (Life in the forests) During 
the exile of the Pandavas in the forests Paficali was 
involved in many events of which a few important 
ones are given below : 

(i) Kirmira’s attack. When the Pandavas were in the 
Kamyakavana, Kirmira, the brother of Baka, came to 
the āšrama where Paiicali was taking rest. The demon 
was such a fierce-looking giant that Pāticālī was forced 
to shut her eyes by fright and shebecame wearied like 
a river in the midst of five hillocks. 
diately ran to her rescue and killed Kirmira. (Chapter 
11, Vana Parva). 

(ii) Pafcalr consoled Dharmaputra by her soothing 
words. (Chapter 27, Vana Parva). 

(ii) Once when her woes became unbearable she 
condemned the devas. ( Chapter ?, Vana Parva). 

(iv) While the Pāņdavas were on the mountain 
Gandhamadana, Paíficali persuaded Bhima to bring for 
her the Saugandhika flower. (See under Bhima). 
(v) While the Pāņdavas werc living in the Badarik- 
āšrama waiting for the return of Arjuna who had gone 
on a year's pilgrimage, Pāūcālī was carried away by 
Jatāsura. (See under Jatāsura). 


Bhīmasena imme- 
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(vi) After she was rescued from Jatasura, Pāūcālī 
along with her husbands dwelt in the hermitage of 
Arstisena. (See under Ārstiseņa). 

(vii) Once Draupadi gave instructions on the duties 
of a wife to Satyabhama who came to the forests 
along with Sri Krsna. (Chapters 233 and 234, Vana 
Parva). 


(viii) Once Durvasas with his disciples came to the 
forest as the guests of the Pandavas. They came late 
and Paficalt had taken her food already. The 
Aksayapātra (the never-empty pot) could not be 
invoked to produce anything that day and Paficali was 
greatly agitated and worried. She prayed to Sri Krsna 
for succour and Sri Krsna also coming hungry searched 
in the pot for something to eat and finding a bit of 
spinach sticking to the sides of the pot grabbed it 
with avidity and ate it. The guests felt as if they had 
enjoyed a sumptuous feast and left the place well 
pleased. (See para XII under Duryodhana). 

(ix) Jayadratha carried away Pāiicālī from the 
forests once. The Pandavas rescued her. (Para 4 under 
Jayadratha) . 


6) Life incognito. After their twelve years of exile in 
the forests the time for living in disguise for a year 
came and Dharmaputra and his brothers with Pāicālī 
spent that period in the palace of the King Virāta. 
Each assumed a new name and accepted different 
types of service under the King. Paficali took the 
name of Sairandhri and served as a companion and 
attendant to the princes. One day Kicaka, the 
mighty brother-in-law of the King, tried to molest 
Pancali and Bhimasena killed him. (See under 
Kicaka). It was at the time when the incognito life 
was coming to an end that the Kaurava army: headed 
by Duryodhana carried away the cattle of the King 
Virāta. The King was absent from the palace at that 
time and the prince, Uttara, had not the guts to go 
and attack the Kaurava army. It was Pāūcāli who 
then suggested sending of Brhannala of the palace 
(Arjuna) to serve ascharioteer of Uttara. (See under 
Arjuna, Para 24). 


7) Subsequent events. The thirteen years of life in 
exile and incognito came to an end. But the Kauravas 
were not prepared to give half of the kingdom to the 
Pandavas. The differences between them increased and 
it led to a great war. Sri Krsna agreed to go as a 
messenger to the court of Dhrtarastra and ask for the 
share of the Pandavas. Before leaving he asked each o. 
the Pandavas what he should say at the court of 
Dhrtarástra. Paficali then approached Krsna in 
private and said she desired for a war to defeat the 
Kauravas. She then reminded Krsna of a vow taken 
by Bhimasena that he would tie her hair with his 
hands smeared with the blood from the thigh of 
Dusšāsana. 

The peace-mission of Krsna failed and the famous 
Kuruksetra battle started. Many valiant warriors on 
both the sides were killed. When Abhimanyu was 
killed Subhadra wept bitterly and Paficali who went 
to console her fainted. Sri Krsna revived her. Paficali 
asked Bhimasena to bring to her the inborn jewel on 
the head of A$vatthama, son of Drona. She wanted to 
take revenge on him for killing her brother Dhrsta- 
dyumna, l 
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After a fierce battle for eighteen days the Kauravas 
were dcfeated and their tribc annihilated. Pandavas 
took hold of Hastinapura and Pāncālī was one among 
those who persuaded Dharmaputra to take charge of 
the administration of the state as its ruler. Dharma- 
putra performed an A$vamedhayajfia and Paficali gave 
presents to Citrāhgadā and Ulupi who were present 
for the function then. After the ASvamedha Draupadi 
lived in Hastinapura serving Kunti and Gāndhārī 
alike for a long time. It was at that time that 
Dhrtarāstra, Gāndhārī and Kunti went to the forests 
and Draupadi expressed her desire to go along with 
them to be of help to them. But they did not allow 
her to do so. While the Pāņdavas were living in 
Hastināpura às the rulers of the country eminent rsis 
from different parts of the country visited them and 
somc of the Siddhas (realised souls) among them saw 
Pancali as the goddess Mahālaksmī herself. (Sloka 9, 
Chapter 25, Agramavasika Parva). 

8) Death of Pāūcāli. At the fag end of their life the 
Pàndavas crowned Pariksit as the King of Hastināpura 
and started on their Mahāprasthāna. They travelled 
for long through the Himalayas and reached Mahā- 
meru. At that time Paficali fell down dead. Then 
Bhīmasena asked Yudhisthira why without any parti- 
cular ailment Paficali died. Yudhisthira replied that it 
was because she showed special interest in Arjuna. The 
Pándavas walked on and all of them excepting 
Dharmaputra died on the way one by one. Even 
before Dharmaputra entered svarga Pāñcālī and thc 
four brothers had reached there. (Chapters 1 to 4, 
Mahāprasthānika Parva). 

9). Sons of Pāūcāli. Pāūcālī had five sons one each 
from each of the five husbands. She got Prativindhya 
of Yudhisthira, Srutasoma of Bhimasena, Srutakirti of 
Arjuna, Šatānīka of Nakula and Šrutakarmā of 
Sahadeva. (Sloka 73, Chapter 95, Ādi Parva). 
PANCALIKA (PĀNCĀLIKEŠA). A Yaksa who was 
a son of Kubera. In some parts of Bharata this Yaksa 
is worshipped as a deity. Itis believed that Siva had 
given Pāūcālīka a boon that he who worships him 
whether he be man or woman, young or old, would 
become intoxicated with vigour. There is a story 
behind Pàücalika obtaining this boon :— 

When Sati who was insulted at the Daksayāga was 
cousumed by fire a bereaved Siva sat inactive and 
moody at a lonely place. When this continued for a 
long time Kamadeva (god of love) at the request of 
the other devas sent arrows aguinst him and made him 
lustful. Siva then started running passionately calling 
the name of his wife and finding her nowhere jumped 
into the river Kālindī to commit suicide. (The 
waters of Kālindī became black from that time on- 
wards). Kālindī was unable to bear the burden of 


the soul of Šiva and so he had to get out to the shore * 


and run again. At this time Kāmadeva sent another 
arrow, unmādāstra (arrow of intoxication) also against 
Šiva. Šiva could not bear the impact of the two 
arrows together and he laboured under great strain. 
Just then he saw Pāticālika son of Kubera coming that 
way. Siva then made him understand his difficulties 
and requested him to take charge of the force of the 
arrows from him. Pāūcālika did so and saved Siva 
from his toil. Pleased at this Siva blessed him. He 
said that Pāficālika will be worshipped by people in 
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the month of Caitra and all those who do so will be 
invigorated. He added that henceforth he would be 
known as Pāñcālikeśa also. 


PĀNCĀLYA. An àérama of ancient Bharata. This was 


the place where Nyagrodha, King of Paficala, perform- 
ed penance fora long time. (Sloka 11, Chapter 90, 
Vana Parva). 


PANCAMAHAYAJNA. For a Grhasthāšramī (house- 


holder) the following five apparatuses are unavoidable : 
A sifter, a grinding stone, a broom, a wooden mortar 
and a water-pot. It is believed that a sin is committed 
when each of these is used and to remove the sins thus 
committed the ancient sages -have prescribed five 
yajūas and these five yajiias are called the Paficamaha- 


yajūas. They are the Brahmayajīa, Pitryajūa, 
Devayajfia, Bhūtayajīa ^ and the Mānusayajūa. 
Reciting of Vedas is Brahmayajūa. Pleasing the 


manes by offering rice or libations of water is called 
Pitryajia. Giving offerings to the demi-gods in the 
sacrificial fire is called Devayajfia and religious 
offerings of rice to the crows is called Bhitayajfia. 
Giving food for the guests is Mānusayajīa. One who 
does not dothe Pañcamahāyajñas is no better than dead. 
Some scholars have classified the  Paficamahayajfias 
as Huta, Prahuta, Brahmyahuta, Prāśita and Ahuta. 

Japo huto huto homah 

Prahuto bhautiko balih // 

Brahmyam hutam dvijāgnyarccā 

"Prāsitam pitrtarpanam. // 
Ahuta is Brahmayajiia, huta is devayajūa, prahuta is 
bhūtayajīa, brahmyahuta is  maànusikayajüa and 
prāšita is pitryajūa. Even if at times one finds it not 
possible to do manusikayajfia one must perform daily 
brahmayajfia and daivayajíia. The offerings given to 
gods in the sacrificial fire go to the Sun. The Sun 
sends rains to the earth which in turn make the plants 
flourish. Vedas say that thus living beings increase. Just 
as all animals and objects depend on  life-breath for 
living, a Brahmacārī, a Vànaprastha and a Sannyāsī 
depend upon a grhastha for sustenance. Therefore, the 
Grhasthasrama is the best of all āšramas. (Chapter 3, 
Manusmrti). 


PANCAMĪ, An ancient river of Uttara Bhārata. People 


used to drink water from this rivcr. Chapter 9, Bhisma 
Parva). 

A land of the north-western side of 
Bharata. This is at present called the Punjab. When 
Nakula conquered the western states he conquered 
Paficanada also. (Sloka 11, Chapter 32, Mahābhārata). 
Five rivers of names Vipāšā (Vyāsa), Satadrü (Sutlej), 
Irāvatī (Ravi), Cndrabhaga (Chenab) and Vitastā 
(Jhelum) run through this place and thatis why the 
place is called Paficanada. 

A sacred place in Kuruksetra. If one 
bathes in the holy pond of Kotitirtha there, one would 
get the benefit of performing an A$vamedha. (Chapter 
83, Vana Parva). 


PANCAPRANAS. The five prāņas (life breaths) of any 


living being are Prana, Apana, Vyàna, Samana and 
Udāna. There is a story in ‘Devi Bhagavata’ regarding 
the origin of the Paficapranas. 

Once Sri Krsna met Rādhādevī at Rasamandala and in 
seclusion they spent in sexual sport the period of one day 
of Brahmi. Then Krsna selecting an auspicious time 
dropped his vital fluid into her womb at the end of the 
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shaken by thc impact of the hot semen Rādhādevi pers- 
pircd profusely and the exhaustion produced deep and 
long breaths. The whole universe was covered with her 
sweat and her sighs became the goddess ofthe life-giving 
breaths of all created animals. From the left side of 
goddess was born Vāyupatnī and to her were born the 
Paücapránas. Besides these, another five younger pranas 
were also born. From the sweat of the Devi was born 
Varuna and from the left side of Varuna was born 
Varunani. (9th Skandha, Devi Bhàgavata ). 
Mandükyopanisad gives the following details regarding 
the working of the Prāņas in the body :—Prāņa was 
‘first used in the sense of breath. Later it got the mean- 
ing of lifc. Life is in fact breath to allliving beings. Only 
when a man is awake, his mind and sense organs 
are active. But Prāņa is active always both in the state 
of wakefulness and sleep. Therefore Prana is the vigour 
of life. It may be said that when a man is asleep his 
senses merge with his mind and his mind with the 
prana. The fivc factors of Prana are the Paficapranas. 
The first of the five is called Prana itself. It is called 
Mukhyaprana or chief Prana. Just asa King appoints 
his ministers at different places to do specified jobs the 
chief Prana posts the other pranas at different parts in 
the body with specific purposes of their own. Prana is 
seated in the heart and does the work of breathing. 
Apāna is seated in anus and directs the organs of 
excretion of the body. Vyāna is spread throughout the 
body and it is this life-wind which keeps one alive even 
when breathing is stopped for some time. When an 
archer stands in deep concentration with his bent bow 
without breathing he lives with the help of Vyāna. 
Samana controls the breathing-in and breathing-out to 
a specified rhythm. Samana (equaliser) is. so called 
because it balances the force of the in-coming and out- 
going breaths. There is a school of thought that Prana 
is not seated in the heart but spread over the ears, eyes 
nose and face. Samana is seated at the navel midway 
between the seats of Prana and Apana. This is also a 
reason why life-wind got that name. This breath does 
the work of prompting digestion. The four prāņas, 
Prana, Apana, Samana and Vyāna sustain life. The 
fifth one, Udāna, takes the soul of the being out of 
the body when it dies. 

PANCĀPSARAS. A lake of distinction. During the exile 
of Sri Rama in the forests, Agastya showed Sri Rama 
this lake and described its origin thus : **In times of old 
a sage named Mandakarni built this lake. This sage 
living on air alone stood in the waters of this lake and 
practised severe austerities for ten thousand years. 
Devas were frightened by the rigorous penance of 
Māņdakarņi and they sent.five devakanyakas ( celestial 
damsels) to the earth to entice the sage and stop his 
penance. Tke sage was attracted by the divine beauty 
of the girls and he lived with them in a grand building 
constructed within the lake itself. Even after the passing 
away of the sage and the damsels people used to hear 
dance and music from inside the lake. Because five 
apsaras lived in that lake it became known as Paūcā- 
psaras. 

( Apsaras = celestial damsels who are servants of Indra). 
(Sarga 1, Aranya Kanda, Vālmīki Rāmāyaņa). 
PANCARATRA. An Agama (a system of philosophy). 
(Chapter 218, Santi Parva). 
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learns this will attain the position of Uparicaravasu. 
Sloka 25, Chapter 325, Santi Parva). 


PANCASIKHA. A sageofancient times. The Puranas 


give the following details about him. 

He was a disciple of Āsuri. He was brought up breast- 
fed by Kapila, wife of Asuri and so he was known as 
Kāpila also. He dwelt in Paficasrotas and performed a 
Yaga for a thousand years and got his name Paficagikha. 
He went to the assembly of the learned king Janaka and 
entered into a polemic contest with him and defeated 
him. The defeated King gave Paficasikha great respect 
and he lived in the court of Janaka as his Guru for a 
number of years. (Chapter 218, Santi Parva). 


PANCASVA. A King of the Puru race. (See under Puru- 


vam$a ). 


A.General information. An ancient book of distinction: 
written by the scholar Visņušarmā in the form of 
stories for the use of children to give them an idea of 
the different aspects of life. 

1) Origin. There is a statement in the preface itself 
regarding the composition of this book : **Three sons 
were born to an emperor named Amarašakti. All the 
three were dull-witted. The emperor was very sorry 
for them but found no way to improve them. Greatly 
disappointed: the King called the royal council and 
told them about his sons. Then one of the members of 
the council, a man named Sumati, stood up and said 
«Oh best of Kings, let us not try to teach your children 
the:āstras one by one. It will not only be unpleasant 
study but would also take a long time to complete. 
If we can mix all the $astras cleverly and make it palat- 
able like sweetmeats the children would take it 
easily. There is a suitable man also for this work in our 
state. He is Vismufarmā, a kind-hearted scholar who 
is not only well-versed in all thecàstras but also an 
adept in the art of the up-bringing of children. I am 
sure he would make your children wise and learned.” 
When the emperor heard this he sent for Visnugarma 
and told him everything. After understanding well the 
nature of his would-be disciples and the ambition of 
their father, Visnugarma took charge of his wards and 
within six months he taught the sons of the emperor 
the science of government. The stories which he used 
to teach them the science of administration were all 
compiled into a volume called Paücatantra." 

2) A general idea of the book. The book contains five 
divisions each division illustrating one tantra (tact, 
diplomacy) by several stories. It contains prose and 
verse. The first tantra is called Mitrabheda. Stories 
under this head explain the philosophy of '*Divide 
and rule" in politics. The main characters in these 
stories are two foxes named Karataka and Damanaka, 
Stories under Mitrabheda relate to how these sly foxes 
enjoy themselves in breaking the intimacy between a 
lion and an ox using slander against each other. 
‘Mitralabha’ is the theme of the next tantra. It is an 
advice that you should select your friends with 
care selecting them only after studying them in detail 
properly. The author has selected as characters in 
his stories for this purpose a tortoise, a deer, a crow 
and a rat. The third tantra is called Kakolükiya. This 
deals with the evils behind an intimacy between born 
enemies, The main characters in the stories relating 
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to this are a crow and an owl. The fourth tantra is 
called Labdhapraņāša. It describes how aman loses 
what has come into his possession by his foolishness. A 
monkey and a crocodile are the characters in this story. 
The fifth tantra is Aparīksitakāraka. It deals with the 
bad side of not looking into all the possible aspects of 
what you hear. Several stories are there to illustrate 
this point. 
3) Popularity of the book. Though no correct records 
are there in history in support of the belief, it is believ- 
ed that Amara$akti was the ruler of Mahilaropya in 
Deccan and that Paücatantra must have originated 
from there. But Paíicatantra received a global publicity 
and popularity and was translated from Sanskrit into 
many other languages. Directed by King Kosru Anu- 
sirva, a Persian poet named Buryoe translated it into 
the Persian language during the period 531-575 A.D. 
That translation is not available at present. In the year 
570 A.D. it was translated into the Syrian language by 
a poet named Bud. A scholar named Abdulla Ibaal 
Mogaffa in the year 750 A.D. translated it into the 
Arabic language. It was from this Arabic translation that 
it was translated into many European languages. The 
Greek translation appeared in the year 1080 A.D., 
Hebrew in 1100 A.D., Latin in 1270 A.D., German in 
1480 A.D., Italian in 1582 A.D. and French in 1678 
A.D. Next to the Bible this is the book which has 
received the greatest publicity and popularity. The 
great linguist Hertel says that Paficatantra has appeared 
in about 200 translations in fifty different languages. 
4) Period of composition. Because the translation into 
the Syrian language appeared in the year 570 A.D it 
must have been composed earlier than that date. Again, 
since it takes at least two centuries. fora work to get 
popular enough to be translated intoa foreign language, 
the composition must have been done early in the fourth 
century A.D. Some believe that the work was done in 
Kashmir. While others assert that it was written in 
Magadha. The original title of the book is believed to 
be ‘Karataka and Damanaka’ by a few. 
5) Two editions. ‘Two different editions of the book are 
now found. One edition popular in Kashmir is known 
as Tantrākhyāyikā. The other is in the form found in 
Kathāsaritsāgara and Brhatkathāmaūjarī. The original 
Sanskrit work is very rarely found. There are 
several editions of this in Daksina Bharata. Changes in 
the stories according to the change of times are also 
noted. (History of Classical Sanskrit Literature) . 
B. Contents (Stories). 
1) Mitrabheda. There was once a very good merchant 
in the land of Mahilāropya called Vardhamana. He 
was once travelling in a bullock-cart. One of the 
bullocks drawing the cart was named Safijivaka. The 
leg of Safijivaka broke on the way striking against a 
stone. Leaving the bullock to the charge of four of his 
attendants Vardhamāna continued his journey. When 
night came the attendants were frightened by the 
surrounding forests and so, leaving the bullock to its 
fate the attendants left the place. The bullock got well 
and it roamed about in the forests bellowing loudly. 
The King of the forests, Pingalaka the lion, was 
frightened by the bellowing of the bullock. 
The lion remained in the forest without stirring out 
from its cave. The minister of the lion was a fox. That 
fox hadtwo sons named Karataka and Damanaka, 
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Damanaka wanted to know what made the lion worried 
and told his brother about it. Karataka advised him 
not to interfere unnecessarily with the affairs of others 
and told his brother Damanaka a story to stress his 
point, 
A group of sawers were sawing wood near a temple 
for its construction. At lunch time one of the sawers 
placed a wedge on a half-sawn timber and went for 
his midday meal. One of the monkeys sitting on the 
branch of a tree near the temple jumped on to the half- 
sawn timber and pulled out the wedge. His tail had 
fallen without his knowing into the space between 
the sawn planks and when the monkey later jumped 
out from the timber his tail was wedged between the 
planks and the tail got crushed. If you poke your nose 
into the aífairs of others without any purpose such 
dangers are sure to happen. 
Hearing that, Damanaka said, “Brother, are we scrving 
the lion, our master, just for ourfood ? If we want only 
our food what difference is there between ourselves and 
the dog? Have you notseen the uproar the dogs 
make when they see food. A dog has no modesty, 
humility or self-confidence. Some men are also like that. 
But some others are not like that. Look at the elephant. 
It never makes an exhibition of its:happiness when it 
gets its food. Its majestic stand, look and gestures are 
worth noticing. The best of men are also like this. 
Everybody should keep this in mind. He who earns his 
livelihood without depending on others but does it by 
his own wits and efforts is the most revered of men. 
But food is not enough, we must earn fame also. 
So even though we arc children we must try to remove 
the worry that hangs over our lord, the lion." 
The brother was not moved by this philosophy of 
Damanaka and so he said again, “Anywhere and in any 
venture success is difficult to achieve and failure is very 
easy. It is difficult to rise up but it is easy to fall down. 
It is a vcry hard labour to roll a stone up a mountain 
but to push it down from the top is very easy. He is 
blessed who can read correctly the thoughts of other 
people. I have, looking at the face of our King, under- 
stood that something big is worrying him.” 
Karataka said, ‘Admitting what you say to be correct 
how are we to know the thing that worries, the King? 
It is a dangerous task." Damanaka said “Regarding the 
achievement of success, there are three kinds of people 
namely the Uttama (best), the madhyama (mediocre) 
and the adhama (worst). The adhama type will never 
start a venture fearing failure. The madhyama type 
would start his endeavour but would turn back at the 
sight ofobstacles. But the Uttama type would never 
turn back without achieving success. They are the 
adorable type of men in this world. The Uttama 
would act according to the circumstances of the situa- 
tion. If he wants to talk to another and obtain a favour 
from him he would not go to him at random without 
looking into the time, place and opportunity to do so. 
Even Brhaspati has his moods. In fact, there is nothing 
impossible in this world. Disappointment and failures 
are due to want of experience and lack of endeavour. 
The great ocean with its huge rolling waves gives one 
afright at first sight. But if he starts bathing in it for 
a long time he finds it not so unapproachable or 
ghastly." , 
When Karataka heard these moral preachings of his 
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brother he. allowed him to do what he wanted to do. 

Damanaka went to the cave of the lion. Far from the 
cave itself Damanaka started walking humbly with his 
head bent down. The lion saw Damanaka walking 
thus to him and was immensely pleased. The King of 
the beasts asked him thus **Damanaka, it is a long time 
since I saw you and your brother. Why is it that you 
both, sons of my minister, do not come and see me as 
often as your father ?” 

Damanaka replied very humbly “Oh mighty King, of 
what use can we insignificant creatures be to you? Yet, 
if one thinks over it, even little things can also be of use 
at times togreat people." Damanaka then recited to the 
King a poem which in substance was thus: “Even grass 
over which we trample while walking, is of use as fodder 
to the cattle. Some are used for cleaning the teeth and 
still some, dry and brittle, to tickle the ear when it 
itches badly. Great men retain their greatness even 
when they fall. A burning torch would send its flame only 
upwards even when you keep it upside down. Similarly 
all things will shine only in their proper places. An 
ornamental waistbelt would not shine round a neck nor 
would bangles shine on one's ears. Anyhow let me ask 
your highness one question. Is it true that when your 
highness went to drink water something happened to 
make your highness worry ?" 

Pingalaka the lion said: ‘What you say is correct. When 
I went today to drink water in the river I heard the 

horrifying bellow of a fierce animal and was frightened. 

I am thinking of leaving this forest and going to some 

other one." 

Damanaka said “Oh Lord, be not frightened. Appear- 
ances are often deceptive and cannot be believed. I 

shall tell you the story ofa fox who mistook an ordinary 
drum for an animal with good flesh. Once a fox saw 

a drum lying in a battlefield. It was making a sound 

when the wind blew over it. Thefox mistookit for an 

animal with plenty of flesli and blood. Rejoicing at the 

prospect of having a hearty meal the fox mustered 

courage and went near it. It tore the leather open. Only 
then could it understand its blunder.” 

The King liked the story very much. So he sent 
Damanaka to enquire where the bellow came from. 

Damanaka found out Safijīvaka, the ox and told him 
everything and added that he had been sent by the 
King to fetch him to his presence. Safijivaka was at first 
afraid to go but the consoling words of Damanaka 
gave him courage and it went to the lion. The lion and 

the ox became great friends and gradually the intimacy 
developed to such an extent that the King ofthe beasts 
started becoming indifferent to the wclfare of the other 
beasts in the forest. The subjects ofthe King Pingalaka 
were in trouble. 

Feeling sorry for his own actions Damanaka went to his 
brother and said, “All this happened because of our own 
fault. I shall tell you a story abouta self-made calamity. 
Once an ascetic named DevaSarma was afraid of 
robbers. So he stitched into his robes all the money he 
possessed. Somehow a robber named Āsādhabhūti came 
to know of it and he made friends with the ascetic and 
acted as his servant pretending to be very faithful. 
Devašarmā got confidence in him and one day he went 
to bathe handing over all his guarded wealth into the 
hands of Āsādhabhūti. On his way back from the river 
after his bath Deva$armaà saw two goats fighting against 
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each other. Blood was flowing from the heads of both 
the goats and still the fight continued. A fox came 
there to drink the fresh blood flowing from their heads 
and he went and started licking the blood that had 
dropped between the two fighting goats. The goats 
came again and hit against each other with force and 
the fox that was standing between the two and licking 
the blood greedily was crushed to death. When he 
returned after witnessing the fight the ascetic found 
that his servant had gone away with his cash." 
Karataka liked the story very much. They then discuss- 
ed ways and means of getting out of this calamity. 
Damanaka said that any object can be achieved by 
cleverness and told his brother a story to illustrate his 
point.He said “Once a crow made his abode on a tree 
with his wife and children. Aftcr some time his wife 
began to lay eggs but all of them disappeared one by 
one. They made enquiries and found that the culprit 
was a big cobra living beneath the same tree. They 
were no match to the cobra and so they sought the 
advice of their friend, a fox. 

The fox said, “I shall suggest a way to get out of the 
danger. Have you not heard the story of an old stork 
who got his food by his cleverness? The stork went to 
the banks of a pond feeling hungry. There were plenty 
of fishes in the pond. The stork stood still on the banks 
pretending to be sad. A crab seeing the sad-looking 
stork came and enquired the cause of his grief. The 
stork said ‘You well know that we storks live on flesh. 
and fish, I now understand that a fisherman has planned 
to catch all the fish in this pond. This is the cause of 
my worry." The fishes who overheard this conver- 
sation between the crab and the stork came before the 
stork frightened and requested him to save them from 
the fisherman somehow. The stork said ‘I am not strong 
to fight the fisherman. But I can do what little help 
I can give you. I shall every day remove you one by one 
from this pond to another one without the knowledge 
of the fisherman.” 

The poor fishes agreed to the proposal and the stork 
carried away one fish everyday from the pond and ate 
it at a place hidden from the view of the others. This 
went on for one or two months without break and 
somehow the crab got suspicious and he requested the 
stork to take him also to the other pond. The stork 
carrying the crab reached its usual place and the crab 
was horrified at the sight of the bones of the fishes 
eaten before by the stork. The crab knew its death 
was sure even if it did not fight with the stork and so 
started a fight and in the end killed the stork by 
crushing the neck of the stork.” 

The crows crew hilariously when they heard the 
story of the fox. The fox then told them a plan. 
«When any of those who come to bathe in a pond near- 
by removes the necklace and places it on the shore you 
are to pick it up and hang it on a branch of the tree.” 
The crows did like that and pedestrians going that way 
saw the necklace hanging from the branch and took it 
after killing the cobra in the hole beneath the tree.” 
On hearing the story told by Damanaka the idea of 
putting the lion against the ox gained strength in 
Karataka’s mind. To confirm the idea in his brother’s 
mind Damanaka told another story. Damanaka said, 
«Once there was a lion named Madotkata. He lived 
in a forest harassing all the beasts that lived there, 
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All the subjects of King Madotkata joined together, 
went to him and represented to him that they would 
go to his cave one by one every day to be killed and 
eaten by him. The lion agreed to that and the beasts 
one by one went to his cave each day. One day it was 
the turn of a clever hare. The hare walked slowly and 
reached the lion’s den late. The King was very cross 
at this and askcd him to explain why hc was late. The 
hare said “Oh lord, on my way another lion accosted 
me and I had to take a round-about route to get away 
from that lion." The lion got angry and asked the 
hare to take him to the other lion who dared to come 
to that forest and qucstion his authority. The hare 
took the lion to a well and asked his lord to peep in. 
When Madotkata did so he saw his own reflection in 
the still waters of the well and mistook it for another 
lion. It jumped into the well and was killed.” 
Karataka had implicit confidence in Damanaka after 
hearing all these stories and he sent his brother to the 
King to create a rupture between the lion and the ox. 
Damanaka went to the King Pingalaka and apologised 
for the mistake he had committed. Then the King 
enquired what the mistake was. Damanaka said that 
the ox Saiijīvaka was not such a simpleton as he took 
him to be. He was ambitious and wanted to snatch 
away the kingdom from Pingalaka. It was unwise to 
keep one single ministcr always. "After all what can an 
ox do ? Hecan plough the fields. I have come to 
inform you all these out of my regard for you.” 
Damanaka said. 

Even after hearing all these, Pingalaka did not have 
the heart to abandon the ox. Pingalaka asked whata 
poor bullock could do against.a lion. Damanaka then 
said that one would come into grief if one believed too 
much in any body. "Have you notheard the story of 
the louse which believed the bug?’? Damanaka asked. 
Then he narrated a story. ‘‘Mandavisarpini was a 
louse which was living happily on the silken bed of a 
King. A bug went there and made friends with the 
louse. The poor louse believed the bug to be harmless 
and allowed it to stay that night with him. The 
bug said that it was very greedy to suck the blood of 
the King. At night the bug bit the King. The King 
woke up and ordered his servants to search for the 
thing that bit him. When lights were brought the 
clever bug slipped away. The royal servants conduct- 
ing the search found out the louse and killed it.” 

The lion liked the tale very much and yet was reluc- 
tant to dismiss the ox. The lion wanted proof that 
the ox was at fault. So Damanaka went straight to the 
oxin his house and said “We are all small people. 

What does the master do for our welfare ? If small 
people seek the friendship of big people the small ones 
will always suffer.” The ox endorsed the view and told 
a story to illustrate the truth. “A lion named Madot- 
kata had a tiger, a fox and a crow as his ministers. 
When the.ministers were once walking in the forest 
they saw a camel. They had never seen a camel before 
and so they wcre wonderstruck by the animal. They 
went and talked with it and gathered that the curious 
animal was a camel which had been carrying loads for 
a merchant. It had now escaped from the merchant 
because of the heavy work it had to do. The camel 
wanted to remain in hiding. The ministers took the 
_ hew animal to the lion. The lion liked the camel very 
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much and soon they became good and intimate friends. 
Thc intimacy increased and soon the King lost all 
interest in his other subjccts. At thisstagc the minis- 
ters found out a plan. They advised the King to kill 
and eat the camel but the King refused to do so. Then 
thc crow went before the King and requested the lion 
to kill and eat it. But the crow was so smalla food for 
the lion and so it refused to kill the crow. Then the 
fox made a similar offer but the lion rcfused to kill the 
fox also. Then came the tiger with the offer and the 
lion refused to kill the tiger also. Seeing all this the 
camel also made a similar offer and the moment his 
consent was out from his mouth the fox and the tiger 
together killed the poor camel and ate it. So one 
should be careful in believing others. In my case I 
am sure some wicked persons must have advised him 
against me and that is the reason why the lion is 
angry with me. But I will always work true to my con- 
science. There is no harm in fighting either for self- 
protection or for destroying one’s enemies. So if it is 
necessary I will fight the lion." 

Hearing this Damanaka said “To go to war with- 


' out knowing the strength of the enemy is wrong. Once 


upon a time a water-fowl quarrelled with the ocean. 
The water-fowl was living happily on the shores of an 
ocean with his mate. They ate the worms that lived 
on the shores. The she-fowl got pregnant and when it 
was time to lay her eggs she asked her mate to show her 
a safe place to lay the eggs. The malc mate asked her 
to lay the eggs on the shore itself. But the  she-fowl 
said that the waves would carry away the eggs and so 
it was not wise to do so. The male fowl assured her that 
the ocean was not bold enough to do anything against 
his interests. But the she-fowl still hesitated. 

Then the male fowl said “I am the nearest relative res- 
ponsible for your protection and welfare. If one does not 
heed the words ofa relative one will fall into danger. 
I shall tell you the story ofa tortoise which came to 
grief by not obeying the instructions of its friends. In 
olden times there lived on the banks of a pond a tor- 
toise who had two swan-friends in the lake named 
Sankata and Vikata. Once the lake became empty of 
water and the swans decided to go to another lake with 
water, They never wanted to part with their friend the 
tortoise and so decided to take the tortoise also along 
with them. But the tortoise could not fly and so 
they found a plan to carry the tortoise to the other lake. 
They brought a stick and the tortoise was asked to hang 
at the middle of the stick clutching the stick tightly 
with its teeth. The swans then took the stick by its 
two ends each holding one end in its beak. The swans 
gave strict instructions that the tortoise should not open 
its mouth and then rose up into the air and flew 
towards the other lake. On the way some children saw 
the funny sight in the air and so hooted and howled. 
The tortoise got angry and abused the children. The 
moment it opened its mouth it lost hold on the stick 
and fell down to the ground This happened because the 
tortoise did not heed the words ofits friends.” The 
water fowl continued *It is cowardice and foolishness to 
remain sad expecting dangers in future. Just hear this 
story’ he said ‘Once in a pond there wcre three fishes 
named Anāgata, Utpannamati and Yadbhavisya. Hear- 
ing that fishermen were coming to fish in that pond 
Anāgata warned them and suggested going to anotlier 
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pond to escape from the fishermen. But Utpannamati 
and Yadbhavisya did not care. They said that some 
plan could be found out when the danger came. But 
Anāgata felt diflident and so he went away to another 
pond. Soon the fishermen came and spread their nets. 
Utpannamati lay still pretending to be dead. The 
fishermen took it and deposited it on the shore and 
started to fish again. The moment the fishermen turned 
their heads Utpannamati slipped into a mud pit nearby 
and remained there till the departure of the fishermen. 
„But poor Yadbhavisya could not think of any plan and 
so was caught and carried away by the fishermen. So 
just like Utpannamati I will also come across some plan 
when the danger comes and so you do lay your eggs 
on the shore of the ocean itself.” 

Hearing the assuring words of her husband the she- 
fowl laid her eggs on the shore. But very soon waves 
came and carried them away. She complained to her 


husband. The water fowl called a conference of all the , 
birds living there and explained to them his mishap | 


and all of them went on a deputation to Garuda, the 
best of the birds and requested him to find out a re- 
medy. Garuda represented the matter to Mahavisnu 
who in turn called Varuņa to his side and ordered him 
to give back the eggs to the fowl. 

After telling this story Damanaka went to the lion. and 
told him many misleading lies about the ox. Gradually 
the lion and the ox became enemies. Damanaka then 
triumphantly went and informed his brother Karataka 
of his achievement. But Karataka said ‘Brother, you 
have done a very unjust thing. There are four methods 
to achieve your object namely, Sàma, Dāna, Bheda 
and Danda. Of these Bheda is to be used only last of 
all. I shall tell you a story : 

Once a chetty ( Merchant) had two sons named Dharma- 
buddhi and Dustabuddhi. Once they were both travel- 
ling through a forest when Dharmabuddhi got a trea- 
sure from a hole at thebase of a big tree. Dustabuddhi 
advised his brother not to take the treasure to the city 
as it was dangerous to do so and made him bury it at 
a place beneath the same tree. That night itself 
Dustabuddhi went and dug out the treasure and got it 
buried in his own room. After some days both of them 
went together to see the treasure and found the place 
empty of the treasure. They accused each other of 
stealing the treasure. Both of them complained to the 
King. The King asked them whether they had any 


witnesses and they replied that only the tree was there . 


as a witness. The King decided that both of them should 
go beneath the same tree and dip their hands in burning 
oil to prove their innocence. Dustabuddhi went to his 
father and requested him that he should hide in the 
hollow of that tree and say that it was Dharmabuddhi 
who had stolen the treasure. Hearing this the father 
said ‘Child, when you think ofa trick you must also 
think of the danger involved in it. Once there lived a 
stork with his wife on a tree. A serpent living in the same 
tree began to eat the young ones of the stork and the 
stork complained to his friend fox about it. The clever 
fox suggested to him a plan. There was a mongoose 
living near the tree. The stork was to drop fishes in 
front of the hole of the mongoose and continue 
dropping fishes in a line leading to the abode of the 
serpent. The mongoose would thus be led to the hole 
of the serpent. The stork did so and when the mongoose 
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reached the hole of the serpent it saw it and killed it. 
I cannot do such cruel things." But when Dustabuddhi 
insisted, the father half-heartedly agreed to it and went 
and sat in the hollow of the tree. Next day the servants 
of the King came to the foot of the tree with burning 
oil. They asked the tree to tell the truth regarding 
the theft. Then there came a voice from the tree denounc- 
ing Dharmabuddhi as the culprit. Dharmabuddhi then 
said there was no truth in the bodiless voice and request- 
ed them to fumigate the tree from beneath. The royal 
servants did so and then the father came out and con- 
fessed everything. The servants of the King nailed 
Dustabuddhi on a spike and killed him. 

After having told the story Karataka „tried to dissuade 
his brother from his deceitful intentions. Karataka 
said :— “‘Pingala and Safijivaka are kind-hearted and 
simple people. There need be no treachery with them. 
Treachery is allowed against wicked people. I shall tell 
you the story of a merchant :— 

This merchant had as his entire wealth a thousand 
pounds of iron and one day he went on a pilgrimage 
after entrusting his entire wealth to a friend and 
neighbour of his on the understanding that the latter 
should return it on his return after the pilgrimage. 
After ten months the merchant returned but the friend 
did not give back the iron. He regretted that all the 
iron was eaten by rats in which his house abounded. 
The merchant knew that his neighbour was speaking 
falsehood but kept silent over the matter. Aftera few 
days the merchant somehow enticed the only son of his 
neighbour to his house and locked the young boy in a 
room. ‘The friend went in search of his son to the 
merchant's house and asked him whether he had seen 
his son anywhere. The merchant replied that he saw 
the boy being carried away by a kite. The friend could 
not believe the story and suspecting some foul play on 
the part of the merchant went to the king and reported 
the matter to him. The king sent for the merchant and 
asked him about the missing boy. ‘The merchant gave , 
the king the same reply he gave his friend. The king 
was surprised and asked the merchant whether it was 
believable that a boy aged eighteen would be carried 
away by a kite. The merchant very coolly replied that 
such things could happen in a country where rats could 
eat a thousand pounds of iron. The king asked the 
merchant to explain and he then told him everything 
that had happened. The king ordered the friend to 
return the iron and the merchant got back his wealth. 
Karataka after telling this story added that deceit in 
return for deceit was no sin. Damanaka stuck on to 
his plan and made the lion and ox fight each other. The 
poor ox was killed and the lion became his old self 
again. 

2) Suhrllabha. (Gaining friends). Once there ‘lived on 
a tree a crow named Laghupatanaka. The crow saw a 
hunter coming and spreading a net beneath the tree. 
A flock of doves coming that way was caught in the net. 
But the doves flew up in a body and the net was 
carried from the ground freed of the pegs that held it. 
The crow followed them and when they were safely 
landed at another place Citragriva the leader of the 
doves, told the crow thus “I shall now show you the 
benefit of gaining friends.” Citragriva and his doves flew 
again with the net and landed before the hole of a rat 
named Hiranyaka. The rat was a friend of Citragriva. 
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On hearing the voice of Citragriva outside, Hiranyaka 
came out and fclt sorry for the plight of the doves. The 
rat pointcd out that nobody could oppose fate and 
proved it with illustrations. He added :—“Though 
elephants and cobras are mightier and fiercer than men, 
it is because of fate that they are being controlled by 
smaller people than they themsclves. Hiranyaka cut 
to pieces the threads of the net and sct the doves free. 
Next day the doves flew away to their places. Seeing 
the generosity shown by the rat, the crow wanted to 
be friendly with the rat. The crow mentioned this to 
the rat. But the rat refused to be friendly thinking that 
it was a ruse to get him killed for his food. But the 
crow promised to be grateful for ever to the rat for 
saving the doves which belonged tothe community of 
birds to which the crow also belonged. But the rat 
retorted that gratitude was a quality which was absent 
in any living being and generally harm was the reward 
for any favour donc. The crow was greatly grieved to 
hear the words of Hiranyaka and told him that he 
(crow) would commit suicide if the rat did not take 
him as his friend. At last the rat took pity on the 
crow and they became friends. Time passed on and then 
there broke out a famine in the land. The crow decided 
to shift his abode and told the rat about it. He said 
he was going to a lake on the banks of which lived a 
friend of his, a tortoise. The tortoise, he added, would 
fetch for him from the lake plenty of fish to eat. The 
rat was also affected by the famine and so healso decid- 
ed to accompany the crow. The crow took the rat 
in its beak and they both reached the lake where lived 
the tortoise named Manthara: The crow introduced 
Hiranyaka to the tortoise and the tortoise asked him 
the rcason why he left his previous abode. 

The rat said:—**There was a bhiksu (one who lives on 
alms) named Cūdākarņa living in a house in my place. 
He used to eat only what was required to maintain 
life in him. He would cook his own food and keep the 
remains everyday in his kitchen. I used to eat that 
food and live. Then one day another Sannyāsin named 
Brhatsphik (Vīņākarņa) came to this house. Every 
night Vīņākarņa used to read the Puranas to GCūdā- 
karņa. Cūdākarņa would sit and make a sound on thc 
bow kept nearby to drive me away. The first time he 
did so Vīņākarņa who was reading resented the 
interrupting sound and asked Cūdākarņa why he made 
it. He then explained that it was intended to drive 
away the ratcoming to steal the food. I was forced to 
starvc and I became lean and weak. Even rivers would 
go dry ifthere are no rains. Only those with wealth 
would have friends. Begging is a nuisance to others. 
Everywhere it is important to acquire good and faith- 
ful friends. When a good man is in danger only good 
men rüsh to help him. Whcn an elephant falls into a 
pit it is always another elephant which comes to its 
rescue. Therefore I desire to make friends with you.” 
All the three, the crow, the rat and the tortoise lived 
together happily. Then one day a deer named Citran- 
gada escaping from a hunter came frightened to their 
midst and started living with them. One day the deer 
which went in search of food did not return even after 
dusk and so the crow went insearch of the deer and 
found it trapped in a hunter's net. 'The crow informed 
the rat about it and the rat immediately came and 
started gnawing at the strings of the net. In the mean- 
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time the tortoise desirous of knowing the plight of 
Citrangada crawled to the placc of accident. The rat 
had already torn to pieces the net and the crow and 
the rat said that it was unwise of Manthara to have 
come so far crawling as there was danger from the 
hunter coming to thc place soon. Before the deer 
could endorse the views of his friends the hunter came 
to the scene. The deer, thc crow and the rat escaped. 
The hunter saw the crawling tortoiseand caught it. 
Binding it with a string the hunter placcd it on the 
ground. In the meantime the friends of Manthara who 
had escaped hit upon a plan to rescue the tortoise. 
The deer lay down pretending to be dead at a place 
far away from the place but within the sight of the 
hunter. The crow sat perched on its body as if pecking 
at its flesh. The hunter saw it and went to takc the 
dead body of the deer. The moment the hunter turned 
away from the tortoise the rat went and cut the string 
binding the tortoise and set it free. Before the hunter 
reached the deer it ran away. So all were saved. This 
is the benefit of having good friends. 

3) Sandhivigraha (Peace and war). We must make 
friends with people only after knowing them well 

There was oncc a big banyan tree in a forest which 
was inhabited by’ many crows. Their leader was a 
crow named Meghavarna About three kilomctres away 
from this tree was another banyan tree on which lived 
a number of owls. Their leader was an owl named 
Amardana. The crows and the owls were great 
enemies. 

One day Amardana king of the owls with a large army 
of a lakh of his subjects attacked the crows at night. 
The crows could not see at night and so all the crows 
excepting a few of the top ones were killed. Megha- 
varna, the king, and his ministers, Uddipaka, Sandipaka, 
Anudipaka and Cirafijivi and a few other subjects were 
the only ones who escaped from there somehow. They 
satin council at a place and thought of the ways and 
means to wreak vengeance on the owls. Uddipaka said 
that when the strength of the enemy was great it was 
advisable to move away to another place, or to seek 
the aid of mighty people or to surrender to the enemy. 
It was the nature of dogs to leave one’s place and go 
to another place, Sandipaka said. Others also were 
of the same opinion. Cirafijivi alone did not express 
any opinion and so the king asked him why he was 
sitting silent. 

Ciraūijīvī said:— “Oh King, we became enemies of 
the owls because of our bad tongue. I shall tell you 
the story of an ass which met with its death because of its 
bad words. Once a washerman had a donkey to carry 
his load of clothes to and fro. The poor washerman 

did not have sufficient earnings to feed the donkey well 
and so he let it loose to go and eat of its own accord to 
appease its hunger. The donkey started going to the 
fields of other people and eating their grains. People 
started hurting the donkey and so the washerman did a 
clevcr thing. He covered the donkey with the hide of 
a tiger and let it loose. People mistook it for a tiger 
and did not dare to go near and hurt it. Then one day 
a farmer keeping watch over the fields at night felt 
suspicious of the fake tiger and covering himself with a 
blanket and with a bow and arrow in his hand stealthi- 
ly approached the donkey. The poor donkey mistook 
the farmer for a she-donkey and brayed and approached 
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him with amorous movements of its body. The farmer 
knew from its voice that it wasa donkey and so 
removed his disguise and stood before the donkey. The 
be-fooled donkey got angry and abused the farmer 
using very vulgar language. The farmer got angry and 
killed him with an arrow. 

Cirafijivi continued:—Once upon a time a few birds 
joined together and decided to elect their leader. The 
owl was the bird selected to lead them. An aged crow 
condemned it. The crow said; “Are you making this 
ugly bird which is blind all day your leader? If only 
you make a worthy creature your leader you will be 
respected. I shall tell you a story to illustrate my 
point.” He then narrated the following story: 


Once upon a time there camea period of twelve 
continuous years without any rain at all on the earth. 
Wells, ponds, lakes and rivers were all empty. A huge 
herd of elephants walking in the forests represented to 
its leader the grave situation and the leader sent 
messengers to all sides to find out watering places with 
water. One of the messengers came back and reported 
that he had found out a beautiful lake full of water and 
that on its banks lived a number of hares. The elephants 
immediately went to that place and started enjoying 
swimming and bathing in the waters of the lake. 
Many rabbits on the bank of the lake died when troddcn 
upon by the elephants. The aggrieved rabbits sat in 
a council to consider the steps to be taken to stop this 
deadly nuisance of the elephants. One of the hares, 
Vijaya by name, promised to handle the matter by 
himself. He knew it would be unwise to go anywhere 
near the elephants. So Vijaya climbed on to the top 
of a hill near the lake and when he saw the elephants 
coming to the lake as usual hailed them from the top 
of.the hillock. When the elephants turned their heads 
to the place from where the sound came they saw a 
hare speaking to them. The hare bawled out thus: “We 
are all servants of Candra, the moon-god. This lake 
has been given to us by him. Candra Bhagavan has 
deputed me to verify a report which has reached him 
that some elephants are making the water of the lake 
muddy. He will surely be cross with you if you again 
enter the lake. So it is better for you to go away from 
this place.” The elephants were frightened and they 
all left the place. Cirafijivi added that this happened 
to the elephants because of the lack of a wise and 
proper leader. 


The aged Cirafijivi continued: “It is unwise to placc 
confidence in small people. I had an experience. Near 
my abode on a tree there lived a bird called Kapifijala. 
We became friends. One day Kapifijala did not come 
home as usual. Taking advantage of ita rabbit came 
to Kapifijala’s abode and started living there. I did not 
like it and I told the rabbit about it. But the rabbit 
did not mind it. After four or five days Kapifijala 
returned home and on finding a rabbit in his nest got 
angry and asked him to leave the place. The rabbit 
refused to go and an argument ensued. The rabbit said 
that lakes, rivers and trees were for all and did not 
belong to any particular individual. *He who is in 
possession of it is its owner," the rabbit argued. So they 
decided to take the case for arbitration and for that 
purpose approached a cat named Dadhikarna doing 
penance on the banks of the river Yamunā, I followed 
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them curious to know the decision ofthe ascetic cat. 
They did not see me. Both of them on approaching 
him started presenting their case before the cat. The 
cat pretended to be deaf and asked both of them to 
come nearer and talk into his ears. They moved 
nearer and the cat caught hold of them both and atc 
them. Those poor beings lost their lives by placing too 
much confidence in the aged cat. That is why I say 
that we should not select a small being like an owl as 
our leader. 

On hearing the story ofthe crow the birds withdrew 
from their first decision of selecting an owl as their 
leader. The owl was offended and felt insulted and 
roared that his community would one day wreak 
vengeance on the crows. A wound made by an arrow 
would healin due course and a tree would grow even 
if its branches are cut but any wound on the pride of 
an individual is never healed. 

Cirafijivi continued:—‘‘This is how the crows and owls 
became enemies. We have to fight the owls. It is im- 
possible to serve mean people. I shall tell you a story 
of what would happen if one believes in mean people:— 
Once a brahmin decided to perform a Yàga to increase 
the prosperity of the land. 

He wanted a goat for the same and some 
wicked young people knew that he was going to buy 
one. They worked out a plan to deceive the poor 
brahmin. They sat hiding at different places on the way 
the brahmin was returning with the goat. Ashe came near 
the first of the wicked young men accosted the brahmin 
and asked him where he was taking the dog. The 
brahmin was surprised that the young man mistook his 
goat for dog and went his way. When he walked some 
distance more the second of the group came to him and 
put the same question. This time the brahmin was a 
bit perplexed that two people should have put the same 
question which he thought was absurd. Whena third 
man put this question again he became worried and 
when this same question was repeated two more times 
the brahmin got mad and left the goat on the road and 
went his way. The wicked youngsters took the goat 
cooked it and ate it. 

After narrating several such stories and maxims Ciraii- 
jivi said he would lead the owls into a trap and come 
back. Ciraüjivi then went to the owls and their friends 
on the top of Rsyasrnga. 

Cirafijivi shaved his head and smearing the blood of the 
dead crows on his body went and sat alone òn a branch 
of their former abode, the banyan tree. When night 
came the owls came and surrounded the tree. Cirafijivi 
made some pitiable groans and the owls took him before 
their king. The king questioned Cirafijivi and he said 
thus :— 

“I am Cirafijivi the minister of Meghavarna. Once 
I praised your greatness before my king and he 
shaved my head and dismissed me from his servicc.” The 
king ofthe owls asked his ministers what should be 
done with Cirafjivi. The minister of the king of 
owls,Baka, immediately jumped from his seat and said: - 
“Once a fox went to steal the cow of a brahmin. On his 
way he met a Brahmarāksasa and they became friends. 
The Brahmarāksasa was going to kill and eat the brah- 
min. Both exchanged their ideas and when they reached 
the gate of the house of the brahmin the fox said he 
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would go first and eat the goat. But the Brahmarāksasa 
said he would enter first and eat the brahmin. The 
quarrel developed into a noisy one and hearing the 
sound outside the brahmin came out. The fox accused 
the Brahmarāksasa of having come to eat the brahmin 
while the Brahmarāksasa accused the fox of having 
come to eat the goat. The brahmin was glad that he 
escaped from a danger and pardoning them sent them 
both with presents. This is the benefit of a split 
among the enemies. 

The king of the owls gave refuge to Cirafijivi and the 
latter expressing gratitude for the favour done took a 
vow that he would wreak vengeance on the crows after 
getting himself born as an owl in his next birth. At 
once the king said “Oh Cirafijivi, it is not wise to 
change one’s clan. Once a kite picked up a girl rat and 
flew up. On the way the young rat slipped from the 
beak of the kite and fell down into the open palm ofa 
sage doing his sandhyāvandana. The sage by his yogic 
powers made it into a beautiful girl and presented her 
to his wife. The girl attained womanhood and the sage 
was anxious to get her married to a suitable person. 
He first approached the Sun and the Sun replied “You 
are in search of a powerful husband. Megha (cloud) is 
more, powerful than myself since at any time it can cast 
a shadow over my brilliance. So go and ask Megha 
about this." The sage went to Megha and Megha said 
that wind which could carry him away at his will was 
more powerful than himself and so directed him to the 
wind. ‘The sage approached the wind and it said that 
the mountain which could obstruct its path was more 
powerful and so the sage went to the mountain, The 
mountain said that the rat which could make holes in him 
was more powerful and so finally the sage went to the 
rat. The rat agreed to marry her but asked how it could 
keep her in the hole which was his abode. The sage said 
that it was easy and changed her into a rat. This is 
how a girl rat became a girl rat again. So do not change 
your clan, be a crow and live with me." 

Cirafijivi from that day onwards started living with the 
owls. During day time when the owls slept, the old crow 
would fly hither and thither and collect such easily 
combustible materials as hay, dry grass and cotton and 
stock them beneath the tree covered with dry leaves. 
Two months went by like this and one day when the 
owls were sleeping Cirafijivi set fire to the stock of dry 
materials beneath the tree. The owls were all burnt to 
death. Meghavarņa and his friends congratulated Cir- 
afijivi on his success. Ciraiijīvī said: To obtain difficult 
positions great men pass through difficult situations. If 
one is prepared to suffer hardships any object can be 
achieved. Once a cobra began to starve for want of food. 
It went to the land of frogs and told the king of frogs 
thus: *Friend, I am in difficulties. I happened to bite 
a brahmin boy and that boy died. The boy's father cursed 
me. I asked for forgiveness and then he said: —You 
must carry your enemies, the frogs, on your back from 
one pond to another pond and live on the food they 
give you." The king of the frogs believed him and 
allowed his subjects to be carried away to another pond 
from the one in which they were then staying. The 
cobra ate all the frogs on the way and at last the king 
also was eaten. Thus to destroy the enemies one will 
have to carry them on one's backs sometimes. The crows 
were happy their enemies the owls were destroyed and 
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they lived more happily and peacefully than before. 

4) Labdhanāša.. (Losing what you got). Once a monkey 
named Balimukha separated himself from his group and 
came to a fig tree on the banks of a river. When he 
jumped from branch to branch on the tree a grcat many 
ripe figs fell into the river. Seeing this a crocodile 
named Širh$šumāra came to the foot of the tree and 
started eating the fruits. This went on for a few days 
and then the crocodile and the monkey became good 
friends. One day the crocodile sat chatting with the 
monkey and eating fruits and- did not go home. The 
wife of the crocodile got worried on not seeing her 
husband back at home and sent a maid of hers to 
go and enquire what happened to her husband. The 
maid came and reported that 'the crocodile was spending 
his time with a she-monkey. The wife of the crocodile 
was very sad and angry to hear this and she sent word 
through her maid that she was seriously ill and if he 
wanted to see her alive he must return. to her immed- 
iately. The crocodile returned home immediately and 
he called a doctor to examine her. The doctor who had 
been previously bribed by the crocodile's wife said that 
she should be given the heart ofa monkey if she were 
to be saved from her present ailment. The crocodile was 
in a fix. He weighed in his mind the lives of his wife 
and friend and then decided to take the life of his friend 
to save the life of his wife. The crocodile went to its 
place near the fig tree as usual and the monkey made 
enquiries about his family. Then Širnšumāra said that his 
wife wanted to see the monkey-friend and had asked him 
to take him home that day. The monkey believed the 
story and started for the house of Širhšumāra on its 
back. When they reached half way in the river Siméu- 
mara told Balimukha thus : My wife is seriously ill. 
The doctor has prescribed the heart of a monkey as the 
only medicine for it." The monkey went pale-white with 
fright but instantly he hit upon a plan. Balimukha said 
*Siméumàra, what a fool you are. Why did you not 
tell me this at least at the time of our departure ? I kept 
my heart on the tree before starting, for I never knew 
you were in need of it. Let us go back and take it." 
The poor crocodile believed the story and went back 
with the monkey to the fig tree. As soon as they reach- 
ed the shore the monkey jumped from the back 
ofthe crocodile and ran to the tree. The crocodile 
asked the monkey to bring his heart soon but the 
monkey laughed from the top of the fig tree and said 
thus:—‘‘Dull-witted crocodile, I am not an ass like 
you. Have you not heard the story of the foolish ass?" 
'The monkey then narrated the story of the ass thus :— 
“Once a lion calling hisminister, the fox, to hisside said 
that he wanted to eat the flesh of an ass as a remedy 
for the stomach trouble he was having by drinking too 
much of elephant's blood. The minister started in search 
of an ass and found one in the house of a washerman. 
'The fox said that he was surprised that the ass was do- 
ing such heavy work daily with a washerman when a 
happy life in the palace ofthe lion was easily available. 
The ass was tempted and it went to the den of the lion. 
When it reached there it got frightened and taking the 
opportunity of the absence ofthe lion for his evcning 
worship left the place in a hurry. The lion sent the fox 
again to fetch the ass. The fox came and laughed at 
the timidity of the ass. He said that the lion was ofa 
loving nature and last time when it approached the ass 
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to embrace him out of affection he ran away like a fool. 
The lion knew that the asses were as a class good music- 
ians and the lion himself a great lover of music was 
anxious to hear the ass sing. The poor ass believed the 
story and went to the lion along with the fox When 
the ass reached the lion’s den the lion was waiting for 
him and the ass in all simplicity bowed before the lion. 
The lion with one stroke killed the poor beast and leav- 
ing the carcass to the care of the fox went for his 
Sandhyāvandana. When the lion returned the fox had 
already eaten the heart of the ass. The King of the 
beasts not finding the heart in its place questioned 
the fox and the fox replied that the asses do not possess 
either a heart or neck : 

When the monkey concluded his story by adding that 
never again would he be trapped like this, Širnšumāra, 
the crocodile, went its way. Labdhanāša is the act of 
losing what came into your possession once. 

5) Asamprekgyakārita. This is a tale which explains 
the danger behind doing things adventurously without 
properly studying the pros and cons of an issue. 

Once upon a time there lived in Gaudadeša a brahmin 
named  Devasarma. His wife Yajūasenā became 
pregnant. The father started saying that the son to be 
born would be a very fortunate boy. One day the 
wife of the brahmin told him thus :— ‘‘It is not good to 
build castiesin the air. Once a brahmacārī walked 
home carrying the fried grain he got as his daksipà in 
a pot on his head. He started thinking thus—“‘I will 
sell this fried grain and with the money will buy a 
lamb. The lamb will grow and give birth to two kids. 
I will then sell the goat and the kids and buy a cow. 
The cow will give birth to calves in a short time. I 
will buy some land to raise paddy. After selling the 
paddy I will renovate my old house and then I will 
marry. She will deliver a beautiful son. I will name 
the child Somašarmā. At times leaving the child 
alone my wife will go to milk the cow and then I will 
hit her like this." So saying the brahmacari hit with his 
stick the mud pot on his head containing the fried 
grain. The pot broke and the whole thing inside fell on 
the road. 

Devašarmā on hearing the story of Yajitasenā became 
pensive. After five or six days Yajfiasena delivered a 
son. Days went by and one morning Yajüasenà went 
for her bath in the river nearby entrusting the child to 
the care of her husband. Some moments later a 
messenger came from the palace asking him to go over 
there. The brahmin was in a fix. There was nobody 
around to whose care he could leave the child. He 
had a mongoose. The brahmin asked the mongoose to 
look after the child and went to the palace. Some 
time later a big cobra came creeping towards the 
child. The mongoosé jumped at it and killed it. 


The mongoose was smeared with blood after that. The. 


brahmin returned hurriedly from the palace only to 
see the blood-smeared mongoose waiting at the door- 
step. Thinking that the mongoose must have killed 
his son the brahmin thrashed the poor  mongoose to 
death. Buton entering the room the brahmin found 
out his mistake, for there near the child was the dead 
body of a deadly cobra. The brahmin regretted his 
foolish act of doing a deed before knowing things well, 
when Yajiiasenā came back after her bath and was 
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greatly disturbed by the foolish deed of her husband. 
She said :—‘‘Once there was in a place a very poor 
brahmin boy. He was an orphan with nobody to help 
him and he suffered from hunger daily. One night 
the boy had a dream. He was told -that at midday 
next day three beggars would come to his place and 
if he slew them they would turn themselves into trea- 
sure jars and that the boy could become rich by 
using the wealth so received. Next day the brahmin 
boy was having his head shaved when as predicted in 
the dream three beggars entered his house. The 
brahmin boy ran away from the barber and taking a 
stick thrashed the three to death. All the three turned 
into treasure jars. The barber was astonished. The 
brahmin boy gave the barber a sovereign taken from 
the jar as his wages. The barber thought that beggars 
would turn themselves into treasure jars if they were 
thrashed to death. So he waited daily in his house 
for beggars to enter his house. One day after a long 
waiting three beggars entered his house and the barber 
with a hard stick which he had kept ready started 
thrashing the beggars. The beggars shrieked and 
shouted and ran away abusing the barber. Servants of 
the King came on hearing this and took the barber 
away and by the command of the King killed him 
nailing him on to a spike. Yajūasenā concluded by 
saying that even death would be the result if one does 
anything without properly understanding things. 

PANCATIRTHA. A holy place. There is a pond at 
this place. Once a nymph called Varga with her four 
companions lived in this pond as crocodiles as a result 
of a curse. Arjuna came to that pond and rescued them 
from their curse. From that day onwards the pond 
came to be known as Paficatirtha or Saubhadraka- 
tirtha (For details see under Varga and Saubhadraka 
tirtha). 


PANCAVAKTRA. A soldier who fought bravely against 


the asuras on the side of Subrahmanya. 


PANCAVATI. The sacred place where Sri Rama built 


an āšrama and lived for some time with Sita and 
Laksmana during their exile in the forests. There is a 
story about Paficavati in the Kamba Ramayana, 
Paficavati is on the southern bank of the Godavari. 
Five Vatavrksas (banyan trees) stand here in a circle 
and therefore, the place got the name Paficavati. There 
is a legend about these banyan trees. Once five Gan- 
dharva youths encircled the sage Agastya in the forest 
as a sport and prevented him from moving towards any 
direction. The enraged sage cursed them to stand in 
the same position as banyan trees. Thus by obstructing 
the movements of a divine man they were forced to 
remain without movement as trees. Before they took 
the form of trees they begged the sage for deliverance 
from the curse. Agastya said, "One day Sri Rama with 
his wife and brother will come and stay in an āšrama 
built in your midst. Their holy presence will give 
vou salvation from my curse." 

Šrī Rāma and Laksmana when they came to that 
forest decided to build an āšrama in the centre of the 
circle formed by the five banyan trees. Laksmana 
started to build the hermitage. At first he cut down one 
ofthe trees standing tall and straight and to the 
surprise and astonishment of all the fallen trunk of the 
tree disappeared and there in its place lay the dead 
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body of a demon youth. It was the body of Sambhu- 
kumāra, son of Šūrpaņakhā. He was doing penance 
there when Sri Rama came there with Sita and becom- 
ing lustful at the sight of Sita he stood there as a tree. 
It was he who was cut down by Laksmana. 

Sri Rama understood the thing that happened. He 
then explained to Sita and Laksmana many things 
about the frauds and deceits of the demons. After that 
they built their hermitage there and dwelt there for a 
long time. (Aranya Kanda, Kamba Ramayana). 

PANCAVIRA. A Sanatana Višvadeva (one of the ten 
deities supposed to be the sons of Višvā). (Chapter 91, 
Anu$àsana Parva). 

PANCAYAJNA. Asacred place of Bhàrata. He who 
visits this place would get moksa. (Chapter 84, Vana 
Parva). 

PANCAYATANA. An idol of Šiva in Kāšī. This idol is 
called Omkara also. Bhagavan Paramešvara who gives 
moksa to men dwells in this idol in the form of Pafica- 
yatana. The five souls of Siva are the five āyatanas. 
They are Santi (tranquillity), Atita$anti (passed beyond 
tranguillity),Parāparavidyā (Greater and smaller know- 
ledge), Pratistha (celebrity) and Nivrtti (Recession). 
Because these five àyatanas dwell in the idol of Siva 
at Kāšī it got the name Paficayatana. (Chapter 34, 
Padma Purāņa). 

PANDA. One of the sons born to Kaņva of his wife 
Aryavati. He married Sarasvatiputri and begot seven- 
teen sons. They all became in the future originators of 
races, (Pratisargasamhita, Bhavisya Purana). 

PANDARA. A serpent born of the race of Airāvata. This 
serpent was burnt to death at the sarpasatra of Janame- 
jaya. (Šloka 11, Chapter 57, Ādi Parva). 

PANDAVAS. 

1) Origin. Santanu, a celebrated King of Candravarhša 
(lunar dynasty) had two wives, Ganga and Satyavati. 
Bhisma was the son of Ganga. After the birth of Bhisma 
Ganga his mother went to heaven. After that Santanu 
married Satyavati, mother of Vyasa. Satyavati got two 
sons, Citrāngada and  Vicitravirya. Even while a 
bachelor, Citrangada was killed by a Gandharva of 
the same name. So Vicitravirya became King on 
Santanu’s death. Bhisma forcibly brought the three 
daughters of the King of Kasi named Amba, Ambika 
and Ambālikā for Vicitravirya to marry. But knowing 
that Amba was in love with the King of Salva, Bhisma 
let her off on the way. Ambika and Ambalika became 
the wives of Vicitravirya. But for a long time they had 
no sons. 

At that time Satyavati, mother of Vicitravirya, sent 
for Vyasa her eldest son and asked him to beget sons 
of Ambika and Ambalika. Ambika got Dhrtarastra of 
Vyasa and Ambalika, Pandu, father of the Pandavas. 
Dhrtarāstra was born blind and he married Gāndhārī. 
Pandu was born pale-white in colour and he married 
Kunti mother of the Pandavas. 

Kunti was the sister of Vasudeva, father of Sri Krsna. 
The real name of Kunti was Prthā. Šūrasena, King of 
the Yadavas, was the father of Kunti and Vasudeva. 
Because Kuntibhoja son of Šūrasena's sister, had no 
issues Kunti was sent to the palace of Kuntibhoja and 
she grew up there. Prtha got the name of Kunti be- 
cause of that. Besides Kunti, Pandu had another wife 
named Mādrī, 
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While she was living in the palace of Kuntibhoja the 
sage Durvāsas came and stayed in the palace as the 
king’s guest. Kunti was a little girl then and yet she 
served the sage with such care, patience and devo- 
tion that the sage was greatly pleased with her and gave 
her a divine mantra. He said : “If you call upon any 
god repeating this mantra he will manifest himself to 
you and bless you with a son equal to him in glory and 
valour. You can use this only five times." The impa- 
tient curiosity of youth made Kuntī give a test to the 
power of the mantra and though unmarried she invoked 
the Sun. The Sun immediately presented himself be- 
fore her and by his grace she conceived and gota son 
whom she secretly set afloat in a river. A childless 
charioteer named Adhiratha happened to see the child 
and he took it home and brought it up. When he grew 
up he was sent to Hastināpura and the sons of Dhrta- 
rastra took him in their service. He was Karna, the 
celebrated warrior of the Kauravas. Kunti married 
Pàndu after the birth of Karna. 


Dhrtarāstra got of Gāndhārī a hundred sons and a 
daughter named Dusšalā. The children of Dhrtarāstra 
were known as Kauravas or Dhartarastras. Pandu had 
a curse that he would die the moment he entered 
into sexual sport with his wives. (See under Kindama ). 
So under instructions from her husband Kunti invoked 
Dharma, Vàyu and Indra and got the sons Yudhisthira, 
Bhimasena and Arjuna. She gave the remaining one 
chance to Mādrī and Madri invoked the two Asvini- 
devas, Nāsatya and Dasra and got two sons named 
Nakula and Sahadeva. All these five were accepted as 
the sons of Pàndu and so they got the name of 
Pāņdavas. (Upto Chapter 123, Ādi Parva). 


2) Life in Hastinapura and the lac-palace incident. After the 
birth of the Pāņdavas, Pāņdu with his wife and child- 
ren spent a very long time in the forest of Sataárüga. 
Kašyapa, the royal priest of Vasudeva, performed the 
Upanayana (investiture with the sacred thread) and 
such other religious ceremonies ordained for boyhood. 
They were educated under the sage Suka. One day in 
the Spring season Pandu’s resolution broke down 
under the exhilarating influence of the season and he 
caught hold of Mādrī and embraced her despite ear- 


` nest and repeated protests from Mādrī. At once 


the curse of the sage took effect and Pandu fell 
dead. It was the custom then that the wife should end 
her life in the funeral pyre of her husband and so 
Kunti and Mādrī came forward to do so. But Madri 
said that one of them should live to take care of the 
children and so entrusting her children also to the care 
of Kunti, Mādrī jumped into the funeral pyre and 
ended her life. The sages of the Šatašrūga forest took 
the children and Kunti to Hastinapura and handing 
them over to the charge of Dhrtarastra came back. 

The Pandavas grew up in Hastinapura along with the 
Kauravas. But there was no real affection or intimacy 
between them. The naturally strong Bhima found it a 
sport to tease and torment the Kauravas whenever he 
got an opportunity. Gradually as the teasings of Bhima 
became unbearable a wicked thought of somehow put- 
ting an end to Bhima’s life found place in the minds 
of the Kauravas. They once poisoned Bhima and bind- 
ing him tight with ropes threw him into the ocean. But 
Bhima went to the world of the Nagas and came back 
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unscathed with added siddhis (acquired power). This 
annoyed the Kauravas. 

It was at this time that Droņa a renowned preceptor 
in archery, came to Hastinapura. Bhisma enrolled the 
Pāņdavas and the Kauravas as disciples of Droņa. Arjuna 
became an extraordinarily brilliant bow-man. This came 
off as another reason for the Kauravas to drift away 
from the Pandavas. After the end oftheir course of 
education a contest was held in which Arjuna ranked 
first. The time came for Gurudaksiņš (fees paid in 
bulk at the end of the studies to a przceptor). Droņa 
asked his disciples to bring king Drupada bound hand 
and foot before him. The Kauravas failed in that 
mission and the Pāņdavas under the leadership of 
Arjuna fulfilled the demand of their Guru. 

When the training and Gurudaksinà were over, Dhrta- 
rastra crowned Yudhisthira as the heir-apparent and 
this increased the power and status of the Pāņdavas 
in Hastinapura. The jealousy of Duryodhana knew no 
bounds when he found the Pāņdavas in the pinnacle of 
power and popularity. He decided to kill them. He 
therefore, built a new palace in a place called Vāraņā- 
vata and with the permission of Dhrtarástra made 
them change their residence to the new building. 
The new building was cunningly built of lac and 
other combustible material. The wise and intelligent 
Vidura knew this deceit beforehand and so he had 
warned the Pandavas of the danger through a messen- 
ger named Khanaka. The Pāņdavas had, therefore, 
made ready a secret passage by underground to es- 
cape from the building when an emergency arose. The 
passage was to lead them from the palace to the forest 
nearby. One night Purocana, a minister of Duryodhana, 
came stealthily and set fire to the palace. The Pāņdavas 
with their mother Kunti escaped from the palace to the 
forest nearby. That night a huntress and her five sons 
were sleeping in a part of the building and they were 
burnt to death. They were all sleeping fully drunk and 
so could not escape from the building. Purocana also 
was burnt to death. Thus the Pāņdavas had to go 
away from Hastinapura for a brief period. 

3) The Exile and its end. The Kauravas thought that 
Pàndavas died in the fire and in that belief conducted 
the funeral rites of their brothers. The Pandavas after 
their escape from the fire walked a long distance 
through the forests and came to the banks of the river 
Ganga. On their way a demon named Hidimba attack- 


ed them and Bhima killed him but at the request of , 


Dharmaputra married his sister Hidimbi. After that 
whilethey were continuing their journey crossing the 
river a Gandharva ofname Citraratha attacked them. 
Citraratha was defeated in a battle and he later became 
friendly with the Pandavas. He gave them many valuable 
presents and also narrated to them the story of Tapatī- 
sarnvaraņa. Then they went and stayed in the house of 
a brahniin in the village of Ekacakrā. It was at that 
time that the Svayarnvara of Pāiicāli was held. The 
Pandavas went for the Svayarhvara and married 
Pāūcālī. The news then spread that Pandavas were not 
dead but still alive. Dhrtarāstra then sent for them and 
the Pandavas returned to their palace in Hastinapura. 
Yudhisthira was crowned as King of half of the country 
and he built his palace in a place known as Khandava- 
prastha. The palace was designed and built by a demon 
named Maya with beautiful Crystals and costly diamonds. 
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When the Pandavas were living there Narada 
went to them once. He suggested that Paficali should 
remain as wife to the Pandavas in turn, one year each 
to one of them. They accepted the suggestion and 
started living like that. Yudhisthira married Devika, 
daughter of King Sibi, also. (Sloka 70, Chapter 95, Adi 
Parva). Bhimasena and Arjuna with the help of Sri 
Krsna slew Jarāsandha. After that they conducted a 
victory march over the country and established their 
overlordship by conducting successfully a Rājasūya yajfia. 
Duryodhana and his brothers once visited Indraprastha, 
the palace of the Pandavas. They were fooled at the 
palace and this enraged them. Duryodhana invited 
Dharmaputra for a game of dice and the latter lost 
everything. Yet Dhrtarāstra gave them back everything 
and sent them to Indraprastha again. Before Dharma- 
putra reached the palace Duryodhana once again 
challenged him for a game of dice. Despite: protests 
from all sides Dharmaputra went and played and lost 
again everything. To fulfil the conditions of the game 
Yudhisthira went to the forests with his brothers and 
wife to spend twelve years in exile and a year incog- 
nito. At that time Kunti lived with Vidura. 

It was during this period of exile that the Pandavas 
got the Aksayapatra (never-empty pot) from the Sun. 
They dwelt first in Dvaitavana and then in Kamya- 
kavana. Then they went to the mountain of Gandha- 
mādana and from there to Badarikāšrama. From 
there they came back again to Kamyakavana and 
while they were living there Duryodhana and his men 
went to that forest to see the sufferings of the Pāņdavas 
and gloat on their sad plight. But Citrasena, a Gan- 
dharva, captured Duryodhana and Arjuna got him 
released. Duryodhana sent Durvāsas to tease Dharma- 
putra but the sage was sent back after being received 
duly and well-attended to earn his blessings. During 
their stay in that forest Jayadratha kidnapped Paficali 
but the Pandavas rescued her immediately. They went 
from there again to Dvaitavana. Dharmadeva tested 
them once while they were there. The twelve years of 
exile came to anendandas per directions from Dharma- 
deva they spent their incognito period of one year in 
the court of the King of Virāta. After the end of their 
incognito life the King of Virata gave in marriage his 
daughter Uttara to Abhimanyu son of Arjuna. 

Even after the return of the Pandavas from the 
forests after successfully fulfilling the conditions of the 
game, Duryodhana showed obstinate reluctance to part 
with even five pin-points of land in favour of the 
Pandavas. A peace mission of Sri Krsna from the 
Pandavas to avoid a war and settle matters amicably to 
Dhrtarāstra failed and the stage was set for a grea 

battle between the Pandavas and the Kauravas. 

4) Ascension to Heaven. A great and grim battle was 
fought at Kuruksetra between the Pandavas and the 
Kauravas lasting for eighteen days. Šrī Krsņa neither 
fought nor took arms even once against the Kauravas 
but acted as the charioteer of Arjuna. When the war 
came to an end the Kauravas were completely annihil- 
ated. ý 

Yudhisthira became King. He performed an Aśva- 
medha Yāga. After a few years of reign the Pāņdavas 
crowned Parīksit, son of Abhimanyu, as the King and 
started for their Mahāprasthāna (departing this life). 
They walked in a line in the order of their age, 
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Dharmaputra lcading and Pāūcālī following last. At 
first Pāūcālī fell dead, but nobody turned back. Then 
Sahadeva fell and nobody worried. This continued 
thus till Dharmaputra was left alone. A dog which 
followed thcm from their very start also remained 
alīve with Dharmaputra. The dog was none othcr than 
Dharmadeva, father of Dharmaputra. When Dharma- 
putra reached the top of the Himālayas Indra was there 
ready witli the divine car to take him to heaven. But Dhar- 
maputra said that he would not come to heaven leaving 
his brothers and wife elsewhere. Then Indra informed 
him that they were already in heaven and so Dharma- 
putra went to heaven with Indra. (Only a general and 
succinct history of tle Pandavas is. given under this 
head. For details see under the heads of each of the 
Pandavas as well as Paficali, Kuntī, Bhisma and 
Vyasa). 

PANDAVAPRAVESAPARVA. A sub-divisional Parva 
of Virāta Parva. This includes chapters two to eighteen 
of Virata Parva. 

PANDITAKA. One of the hundred sons of Dhrtarāstra. 
He was killed in the great battle by Bhimasena. 
(Chapter 88, Bhisma Parva). 

PANDU I. Father of the Pandavas. 

1) Genealogy. Refer to the genealogy of Arjuna. 


2) Birth. Santanu, a King of Candravarma, had two 
wives, Ganga and Satyavati. Even while Satyavati was 
a maiden she got of the sage Parāšara a son named 
Vyasa. But because of the blessing of the sage Satya- 
vati did not lose her maidenhood. She got of Santanu 
two sons, Citrangada and Vicitravirya.  Citrāngada 
died young. Vicitravirya married the two daughters, 
Ambika and Ambālikā, of the King of Kasi. Vicitra- 
virya died before any progeny was born to him. To 
save the dynasty from extinction Satyavati asked her 
first son Vyasa to beget children of Ambika and 
Ambālikā. Accordingly Dhrtarāstra was born to 
Ambika of Vyasa and Pandu to Ambalika. (Chapters 
63 and 105, Adi Parva). 


3) How Pandu got his name. Vyasa came to Hastina- 
pura by the command of his mother to beget sons of 
Ambika and Ambālikā. Vyasa was an ugly sage with 
matted hair and he was dressed in garments of 
deerskin. Satyavatithat night called Ambika to her 
side and in secret commanded her to go and lie with 
Vyasa. She was reluctant to have a sexual union with 
that old and ugly sage. Yet obeying the orders of her 
mother-in-law she did so shutting her eyes during the 
_whole period. The result was she got a child born 
blind who became known later as Dhrtarāstra. The 
next day Satyavati ordered Ambalika to go and lie 
with Vyasa. Ambālikā on entering the bed chamber 
went pale on seeing the ugly Vyasa and the result was 
she gota child that was pale white in colour. That 
child became known as Pāņdu. The third day Satya- 
vatī asked her servant-maid to go and lie with Vyāsa. 
She did it with pleasure and she remained happy and 
cheerful during the whole period. The result wasshe got 
a beautiful child who became an intelligent scholar of 
great wisdom. He was known later as Vidura. (Chap- 
ters 1, 63, and 105, Adi Parva). 
4) Boyhood and kingship. Bhisma took care of Dhrta- 
rastra, Pandu and Vidura as his own sons. Bhisma 
taught them all the Vedas including Dhanurveda, and 
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all warfare like maee-fight. They were trained in the 
use of elephants also. Bhisma taught them law and 
acquainted them with all the Itihāsas and Purāņas. 
Pàndu became sccond to none in archery. The people 
were all happy. When the boyhood was over Pāņdu 
was crowned as Yuvarāja. Pandu was the most eligible 
of the three to become King, for Dhrtarastra was a 
born blind man and Vidura was the son of a servant- 
maid. (Chapter 109, Adi Parva). 

5) Married life. Obeying the behest of Bhisma, Pāņdu 
married Prthā, daughter of the Yādava King Šūrasena. 
She was the sister of Vasudeva, father of Krsņa. She 
got the name Kuntī because she grew upin thc palace 
of King Kuntībhoja. While Kuntī was staying in the 
palace of Kuntibhoja Durvāsas came and stayed in the 
the palace as a guest of the King. Kunti then served 
the sage with such devotion and patience that Durva- 
sas at the time of his departure gave Kunti a divine 
mantra for begetting children. The mantra was to be 
used only five times. If she called upon any god 
repeating that mantra, that god would manifest himself 
before her and bless her with a son equal to him in 
glory. Out.ofimpatient curiosity of youth Kuntī tried 
it before getting married. One morning, seeing the 
beautiful and brilliant sun in the sky she invoked him 
by the mantra and instantly the Sun stood in all 
bewitching brilliance before her and she got of him a 
son who was known as Karna later. Unmarried as she 
was, Kunti sent the child afloat in the river nearby. 
Even after a child-birth Kunti remained a virgin by 
the blessing of the Sun and so got married asa virgin. 
Many Kings were present for the Svayarhvara of 
Kunti and she put the wedding garland round the neck 
of Pandu. 

Once Bhisma went to the country of Madra. The King 
of Madra received Bhisma with respect and Bhisma 
took-Madri daughter of Madra as a bride for Pandu. 
He brought her to Hastinapura and married her to 
Pandu. Pandu lived with his two wives happily and 
ruled the country well. Once Pandu attacked Dašārņa 
with a huge army and defeated him. Later he defeated 
Dirgha, King of Magadha. Then he conducted a 
victory march capturing many kingdoms like Kasi, 
Mithila, Suhma and Pundra. Thus many of the Kings 
of Uttara Bharata became feudatory princes of -Pandu. 
In consultation with his brother Dhrtarāstra, Pandu 
gave all the wealth he got by his might to Satyavati 
and Bhisma. He gave enough riches to Vidura also. 
Then Pandu went and stayed with his wives in a 
forest to the south of the Himālayas. (Chapters 110 to 
114, Ádi Parva). 

6) Curse of a sage. While Pāņdu was once walking 
with his wives in the forest he saw a couple of deer 
playfully running about and the hunting nature in 
him made him send an arrow against one of them. 'The 
deer was none other than the sage Kindama who in 
the guise of a deer was having sport with his mate. 
While falling dead Kindama cursed Pāņdu thus "Oh 
wretched King, you will fall dead the moment you 
touch your wife in amorous sport." From that day 
onwards Pandu could not touch his wives. (For details 
see under Kindama ). 

7) Sannyāsa and death. With the death of the innocent 
sage Kindama therc occurred a great change in the 
life of Pandu. At first he thought of committing suicide. 
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But he changed that decision and started for the 
Himālayas to perform penance there. Kunti and 
Mādrī accompanied him. They gave away all their 
jewels and ornaments as gifts to brahmins. People 
followed them to the border of the forests and returned 
to the country weeping. Pandu and his wives visitcd 
such holy places as Nāgašatādri, Caitraratha, Kālakūta, 
Himalayas, Gandhamadana and the lake Indradyumna. 
Then they went to Sata£rhga and started performing 
penance. Once Pāņdu and wives along with a few 
sages went to Brahmaloka to attcnd a Yāga there, The 
long travel toiled them much and on the way Pāņdu 
wept thinking of his pitiable state of having no issue. 
Then Pandu told them of his helplessness in the matter 
because of the curse of the sage Kindama hanging over 
him. Then Kunti confided in him the secret of the 
divine mantras in her possession. Pandu was extremely 
pleased and with his permission Kunti got three sons, 
Yudhisthira, Bhimasena and Arjuna. She gave one 
chance to Mādrī and she got two sons out of it named 
Nakula and Sahadeva. 
Pāņdu was living happily with his children in Šatašrrīga 
when spring time arrived in the forest with all its 
blossoming brilliance and fragrance conducive to 
amorous thoughts in all living beings. Pāņdu one day 
walked alone with Mādrī enjoying the sight of the 
flowering plants and trees. Bees and Beetles hummed 
around the flowers and on the branches sat the Cuckoos 
singing. There was a seductive fragrance all around and 
Pāņdu was excited beyond controllable limits. Pāņdu's 
resolution broke down under the exhilarating influence 
of the season and despite repeated protests from Madri, 
Pāņdu caught hold of her and embraced her. The 
curse of the sage took effect instantaneously and 
Pandu fell down dead. 
The inhabitants of Sata$rnga assembled there weeping. 
In the presence of a huge crowd including the relatives 
who had come down from Hastināpura the dead body 
of Pándu was cremated according to religious rites. 
Both the wives came forward to end their lives in the 
funeral pyre of Pāņdu. But Kunti was asked to remain 
totake care of the children and Madri lcaving her 
children to the care of Kunti jumped into the funeral 
pyre and ended her life. It was the sage Ka$yapa who 
performed the funeral rites of Pāņdu. ( Chapters 115 to 
126, Ādi Parva). 
8) After the demise. Pāņdu's soul is shining in the 
court of Yama. (Sloka 25, Chapter 7, Sabha Parva). 
Pandu sent a message to Yudhisthira from Devaloka 
that Yudhisthira should conduct a Rājasūya Yajfia. 
The message was carried by Narada. (Sloka 24, 
Chapter 12, Sabha Parva). He livesin Indraloka with 
Madri and Kunti. (Sloka 15, Chapter 5, Svargarohana 
Parva). 
9) Synonyms of Pāņdu. Pandu is known under the 
following names. Bharata, Bharatarsabha, Bhāratasat- 
tama, Kaurava, Kauravanandana, Kauravarsabha, 
Kauravya, Kauravyadāyāda, Kausalyanandavardhana, 
Kurūdvaha, Kurukulodvaha, Kurunandana, Kurupati, 
Kurupravira, Nagapuradhipa and Nagapurasimha. 
PANDU II. The second son of Janamejaya. (Chapter 
94, Adi Parva). 
PANDURA. A soldier of Subrahmanya. (Sloka 73, 
Chapter 45, Salya Parva). 
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PĀŅDURĀSTRA. A place of habitation in ancient 
Bharata. (Sloka 44, Chapter 9, Bhisma Parva). 

PANDYA. I. A King of Vidarbha who was a great devotee 
of Šiva. One day while he was performing Šivapūjā at 
dusk he heard a loud noise outside the city and bcfore 
completing the worship he went out and faced the 
enemies who were attempting to enter the city and 
killed its leader. He returned after the fight and 
without completing the worship took his meals. It was 
a sin to do so and the King was therefore born in his 
next birth as Satyaratha, a King, and was killed by 
his enemies. (Satarudrasamhita, Siva Purana). 

PANDYA. II. (A Tamilian dynasty of Kings.) A place of 
Purāņic fame in Daksina Bharata. The three states 
Cera, Cola and Pandya were from early times renown- 
ed states of Daksina Bharata. Historically and Puranic- 
ally Pandya was a state of eminence. 
(A.) Historically. The Pandya dynasty of Kings is 
very ancient, The exact period of its beginning is still 
unknown. Megasthanes who lived in the fourth century 
B.C. has made mention of the Pāņdya dynasty in his 
diary. Julian, an emperor of Italy, who lived in 361 
A.D. is stated to have received visitors from  Pandya- 
deša. The Pandya dynasty was revived and elevated 
under the leadership of Katunka in the 7th century A.D. 
From that time till the 16th century Madura was the 
capital of Pāņdyadeša. The Uccāngī dynasty which was 
ruling thc places tothe south of Tungabhadra during 
the period from 9th century to 13th century A.D. is 
believed to be a part of the Pandyavarh$a which had 
gone from Madura. A continuous history of the Pāņdya 
line of Kingsis not available. Many Kings bear names 
like Jātavarmā or Maravarma. The Pandya Kings 
were dcvotees of Siva even from thc period of the 
Jainas. At times they have ruled over the combined 
kingdoms of Cera and Cola. During the period from 
the 12th to the 14th century A.D. Pandya was ruled by 
five of the most valiant rulers and at that time the 
Pāņdyadeša included all the places in south India up 
to Nellore. But the power of the Pāņdyas waned when 
the power of the Sultans who ruled Delhi spread to the 
south. After 1370 A.D only on rare occasions has the 
power ofthe Pandyas spread to the north of river 
Kaveri. In 1312 A.D. Kerala got herself free from- the 
hold of the Tamilian Kings. ( Pāņdyarājya). 
(B) Purāņic fame. The statements found in Maha- 
bhārata about Pāņdyadeša are given below :— 
(i) Sri Krsna once slew a Pandya King who was the 
father of Malayadhvaja. Malayadhvaja who was a very 
valiant archer started for Dvārakā to kill Krsna to 
avenge the death of his father. Friends dissuaded him 
from his attempt and so he dropped the idea. During 
the time of Mahabharata Malayadhvaja was the King 
of Pandya. (Chapter 23, Drona Parva). 
(ii) Malayadhvaja, King 0. Pandya, was a frequent 
visitor to the court of Yudhisthira. (Sloka 24, Chapter 
4, Sabha Parva). 
(iii) The King of Pandya presented gifts at the 
Rājasūya of Yudhisthira. (Sloka 35, Chapter 52, 
Sabha Parva). 


(iv) In the Kuruksetra battle the Pandya King 
fought on the sidc of the Pandavas with a large army. 
(Sloka 9, Chaptcr 19, Udyoga Parva). 


(v) On the chariot of the Pandya King flags bearing 
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the insignia of ocean flew. The Pāņdya King wounded 
Drona. (Šloka 72, Chapter 23, Drona Parva). 

(vi) The King of Pandya fought against Vrsasena and 
Ašvatthāmā. (Sloka 46, Chapter 20, Karna Parva). 

PANI(S). A tribe which opposed the Aryans during the 
time of Rgveda. Yāska's Nirukta states that their 
profession was trade and commerce. 

PANIKHATA A holy place on the border of Kuru- 
ksetra. If one bathes in the sacrcd pond there and 
performs worship of the Manes one will get the benefit 
of conducting the threc yajfias, Agnistoma, Atirātra 
and Rājasūya. (Sloka 89, Chapter 13, Vana Parva). 

PANIKÜRCCA. A soldier of Subrahmanya, (Sloka 76, 
Chapter 45, Salya Parva). 

PANIMAN. A serpent. This serpent is a member of 
the court of Varuna. (Sloka 10, Chapter 9, Sabha 
Parva). 

PANINI. 
niya. 
1) General information. There is nowhere else in this 
world a grammar so scientific and so complete as 
Pāņinīya. The book contains about four thousand 
aphorisms. Panini was an inspired sage and he got his 
knowledge from Siva. It has not been possible to gather 
much information about the life of such a celebrated 
grammarian. Patafijali belicves that he was the son of 
Daksi, He addresses Panini as Acarya, Bhagavan and 
Maharsi. The Chinese traveller Huen Tsang says that 


The author of the Sanskrit Grammar, Pāņi- 


the grammar of all the languages in this world has its - 
origin from Pāņinīya. Ramabhadradiksita says that ` 


Panini was the son of the sage Pani. E 
2) Life period. There is difference of opinion regarding 
the period during which Pāņini livcd.Dr. Goldstucker and 
Bhandarkar believe that Panini lived before 500 B.C. 
while Vincent Smith and Belvelkar fix the period in 
700 B.C. Patafijali, the author of the celebrated 
«Mahābhāsya” (commentary on Pāņiniya) lived in 
200 B. C. Patafijali has contradicted many of the un- 
just criticisms made by Kātyāyana about Pāņinīya. So 
Panini must have lived before Katyayana. Panini has 
made no reference to Buddha and so he must have 
lived before Buddha. Panini has shown great grasp 
over the laws of Smrti and so he must have lived after 
Manu. Considering all these facts together it will be 
proper to fix the period of thc end of the sixth century 
or the beginning of the seventh century B.C. 
3) Place of birth, Evidences are lacking to correctly 
fix the birth-place of Panini. Many pandits believe 
that Panini was born in the village of Salatura in the 
city of Attock in the state of Gandhara. But Panini has 
spent the major portion of his life in Pātalīputra. So 
some pandits arc of opinion that only the ancestors 
of Pānini belonged to the village of Šālātura and 
Panini was born and brought up in Pataliputra. 
Jaimini and Bhartrhari have stated that Pāņini was a 
ista. Sistas were brahmins well-versed in the Šāstras 
and devoid of earthly pleasures who inhabited the area 
surrounded by the Himālayas in the north, Kalakavana 
(Bengal) in the east, Vindhya mountains in the south 
and the Ādarša (Aravalli mountains) in the west. 
4) A legend. There was a preceptor named Varsa in 
Pátaliputra and Panini had his education under him. 
Varsa gradually acquired a largc number of disciples 
and Panini was the most dull-witted among them. But 
he was greatly devoted to his Guru and this pleased 
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the wife of the Guru and she took great interest in 
Pāņini. One day she called Pāņini to her side and 
advised him to go to the Himālayas and do penance 
to propitiate Šiva to get knowledge from him. Pāņini 
obcying instructions went and performed penance. 
Siva was pleased and he grantedhim knowledgc about 
a new grammar. By the tune Panini came back from 
the Himalayas with his grammar another disciple of 
Varsa, Vararuci by name, had come down with a 
grammar from Indra. Panini challenged Vararuci for a 
polemical contest. It took eight days and on the eighth 
day Vararuci defeated Panini. At once there was a 
great humming sound from the sky and the grammar 
book of Vararuci was destroyed. After that Panini 
defeated all his co-disciples in polemics and emerged 
as the greatest grammarian of the world. (Kathapitha- 
lambaka, Kathāsaritsāgara, Taranga 4). 

5) The birth of Paniniya. When Panini was doing 
penance to propitiate Siva the latter appeared before 
him and started dancing. He sounded his musical 
instrument dhakkā (a large double drum) fourteen 
times. Each of it produced a different sound as follows 
(1) Aiuņ (2) RIk (3) Eon (4) Aiauc (5) Hayavarat 
(6) lan (7) iiamanaņanam (8) Jhabhai (9) Ghadha- 
dhas (10) Jabagadadas (11) Khaphachathathacatatav 
(12) Kapay (13) Sasasar (14) Hal. Panini accepted 
these fourteen sounds as fourteen sütras (aphorisms). 
They are called Pratyāhārasūtras. (The comprehension 
of several letters or affixes into onc syllable effected 
by combining the first letter of a Sütra with its final 
indicatory letter.) These Sūtras are nowknown as 
Māhešvarasūtras. 

Panini’s grammar contains cight chapters and each 
chapter has got four pādas and each pada contains 
many sūtras. He has taken examples from worldly 
and spiritual texts in literature. He has dealt with the 
origin of sounds, connection between two words and 
all such etymological details. Panini’s grammar is not a 
mere grammar book. It is a science of language in it- 
self. 

PANITAKA. One of the two pārsadas presented to 
Subrahmanya by a deva named Pūsā. The name of 
the other pārsada was Kālika. (Sloka 43, Chapter 45, 
Salya Parva) r 

PANKADIGDHĀNGA. A deva who fought bravely 
against the asuras along with Subrahmanya. (Sloka 68, 
Chapter 45, Salya Parva). 

PANKAJIT. Son of Garuda. (Sloka 10, Chapter 101, 
Udyoga Parva). 

PAPASODHANA. A sacred place of Bharata. Indra- 
datta, King of Cedi, once constructed a temple near 
this place. (Taranga 8, Kathāsaritsāgara ). 

PARAI. An ancient King of Bhārata. 
Chapter 1, Ādi Parva). 

PARA II. A Brahmavadi son of Višvāmītra. (Sloka 55, 
Chapter 4, Anušāsana Parva). 

PARA. Another name for Kauéiki river. (Sloka 32, 
Chapter 71, Ādi Parva). 

PARABRAHMAN. The Supreme Spirit. 

1) General information. Brahman is the root cause of 
this universe. From Brahman originated Ākāša (sky). 
From sky came air, from air came Agni and from 
Agni came water and from water was born this earth. 
(Chapter 377, Agni Purana). 


(Sloka 234, 
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2) General characteristics. Brahman is such that he who 
says he knows it does not know it and he who says hc 
does not know it, knows it. It is beyond the experiences 
of time and space. The chief attributes of Braliman 
are Sat, Cit and Ananda. Sat ineans existence, the 
really existent truth. The one and undivided existence. 
There are pandits who say that it was undivided, 
Nāstitva (nonexistence) that was at the beginning 
of the Universe. Since nothing can be born from 
‘nothing’ the world should have started from astitva 
(existence). There is a saying in Rgveda explaining 
the position thus :—‘‘There was neither Astitva nor 
Nāstītva (existence or non-existence) at the beginning.” 
It is a matter to ponder how strongly conscious was 
the Rsi who made the above statement about the 
Parabrahman's Nirguņatva (devoid of attributes) and 
how clearly he tries to make it understandable to 
those who have not experienced the idea. 
Cit means knowledge, splendour, consciousness. Ananda 
means bliss. Paul Deussen writes that the ancient 
Upanisads do not include in the definition of Brahman 
the term ‘ananda’. 
3) The two forms of Brahman. Brahman has two forms— 
Parabrahman and  Aparabrahman. Parabrahman is 
Amūrta (formless, incorporeal) and Aparabrahman is 
Muürta (embodied, corporeal). The Amūrta Brahman 
is known by such names as Parabrahman, Paramātmā 
and Nirgunabrahman. The corporeal or material 
Brahman is Aparabrahman and thus this whole world 
is Aparabrahman. 
4) The Upanisads about Brahman. 
A$abdamaspar$amarüpamavyayarh 
Tathāsrasarm nityamagandhavacca yat | 
Anadyanantam mahatah parar dhruvarh 
Vicārya tanmrtyumukhāt pramucyate // 
( Kathopanisad ) 
(With no sound, touch, form, taste or smell, with 
neither beginning nor end Brahman is imperishable). 
Na tatra caksurgacchati na vak gacchati no mano 
Na vidmo na vijānīmo yathaitadanušisyate / 
Anyadeva tadviditadatho aviditadadhi 
Iti Susruma pürvesarn ye nastadvyacacaksire. 
(Mundakopanisad) 
(No eye goes there, no word goes there, no mind, no 
intelligence—we do not see it, we cannot describe it— 
you cannot imagine it nor can you understand it—It 
is distinct from the known and above the unknown. 
We have heard it spoken thus). 
Yasyāmatam tasya matar matar yasya na veda sah / 
Avijūātam vijānatām vijūātam avijānatām. // i 
(Kenopanisad) 
(He understands It who comprehends It not; and he 
understands It not who feels he has understood. It is 
the unknown to those who have acguired real know- 
ledge while it is the known to those who are ignorant 
of true knowledge). 
Yat caksusā na pašyati 
Yena caksūmsi pašyati ' 
Tadeva Brahma tvam viddhi 
Nedam yadidamupasate. // 
(Kenopanisad). 
(That which is not seen by the eye but that by which 
the eyes are able tosee—That alone is Brahman and 
not that which people do worship here, do know that). 


Yato vaco nivartante 
Aprapya manasa saha. (Taittiriya Upanisad) . 
Avijūātarh Vijānatām vijitātam avijānatām. 
(Kcnopanisad) 
(It is unknown to people who think they know but 
known to those who did not profess to know it). 
Naiva vàcà na manasa prapturh $akyo na caksusa / 
Astiti bruvatos nyatra katharn tadupalaksyate. // 
(Kathopanisad) 
(It is not possible to reach it by speech, mind or the 
eyes. How is it to be identified; or described?) — 
Digdešaguņādiphalabhedašūnyam hi paramārtha— 
Sat tad advayarn Brahma mandabuddhīnām —asadiva 
pratibhāti. 
(Sankarácàrya) . 
The sublime Truth (Brahman) is beyond time, place 
and attributes. Brahman is one (not two) and it is 
Sat (existent) but for the dull-witted, ignorant people 
itis Asat (non-existent). 
Satyamevopāsate, tadetat tryaksarain satyamiti; 
Sa ityekamaksaram, tya ityeka- 
maksaram, prathamottame aksare satyam madhyato 
Anrtarh tadetatamrtamubhayatah satyena pari- 
grhitarn satyabhūyameva bhavati. 
(Brhadāraņyaka). 
Kohamasmīti satyamiti brūyāt kir tad yat 
Satyamiti yadanyad devebhyašca prāņebhyasca/ 
Tatsadatha yaddevāšca pranasca tad utade- 
Tayāpicābhivyāhriyate satyamitye 
Tadapatitarh sarvamidam 
( Kausītaki Brahmana) . 
Idarh sarvarh khalu brahma iti santa upāsīta 
Antarhrdaye esa me ātmā manomayah 
Prāņašarīrah bhārūpaļ satyasankalpah ākā- 
Šātmā sarvakarmā sarvakamah sarvagandhah sarva- 
midamabhyatti. 
(Chāndogya). 

PARADA. An ancient place of Bharata. Those who 
resided there were called Paradas. The descendants of 
these people live in north Baluchistan. Paradas gave 
Dharmaputra many valuable presents. (Chapter 51, 
Sabha Parva). They followed Bhisma. (Chapter 87, 
Bhisma Parva) . 

PARAHAN. A king of ancient Bharata. (Sloka 238, Chap- 
ter 1, Adi Parva, Mahābhārata). 

PARAMAKAMBOJA A place of habitation situated on the 
northwestern side of Bharata. Arjuna conquered this 
land. (Sloka 25, Chapter 27, Sabha Parva). 

PARAMAKRODHI. One of the Vi$vadevas who are 
worthy of accepting a share of the obsequial oblations. 
The others are : Balandhrti, Vipāpmā, Punyakrt, 
Pāvana, Pārsņiksema, Samūha, Divyasānu, Vivasvān, 
Vīryavān, Hrīmān, Kīrtimān, Krta, Jitātmā, Munivīrya, 
Dīptaromā, Anukarman, Pratita, Pradātā, Arhšumān, 
Šailābha, Dhīrosņi, Bhūpati, Sraja, Vajrīvari, Vidyud- 
varcas, Somavarcas, Süryaíri, Somapa, Sūryasāmitra, 
Dattātmā, Pundariyaka, Usninabha, Nākoda, Visvayus, 
Dipti, Camūhara, Suresa, Vyomāri, Sankara, Bhava, 
Iga, Karta, Krti, Daksa, Bhuvana, Divyakarmakrt, 
Ganita, Paicavīrya, Aditya, Rasmiman, Saptakrt, 
Somavarcas, Visvakrt, Kavi, Anugopta, Sugoptā, Napta 
and Ī$vara. (Chapter 91, Anušāsana Parva). 

PARAMANU. See under Trasarenu. 

PARAMATMA. The Supreme Spirit. The vitality behind 
Jivatma (soul). (See under Jīvātmā and Brahman), 
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PARAMESTHI I. A king of Candravarhéa (Lunar race). 
He was the son of Indradyumna and the father of 
Pratihara, (Chapter I, Améa 1, Visnu Purana). M 

PARAMESTHI II. A Vaidikasūktadrastā. Hc was a 
disciple of Brahma. (Brhadāraņyaka Upanisad). 
According to Jaimini Brahmana Paramesthi was the 
disciple of Prajapati. 

PARAMESTHI 111. A king of Paficaladeéa. He was 
born to Ajamidha of Nīlī. Paramesthi and the sons of 
Dusyanta, his brother, are known as Pāūcālas. (Adi 
Parva, Mahabharata) . * . 

PARANTA. A place of habitation of ancient Bhārata. 
(Šloka 47, Chapter 9, Bhisma Parva). 

PARAPURANJAYA. A prince of the Hehaya race. He 
once sent an arrow against a sage mistaking him to be 
a wild animal. (See under Aristanemi). 

PARASARA I. 

1) Genealogy. Descending in order from Visnu-—Brahma 
—Vasistha—Sakti—Parásara. 

2) Birth. Šakti, son of Vasistha begot of his wife 
Adrsyantī the son named Parasara. Even at the time of 
his birth he was a scholar. (For details regarding birth 
see under Adršyantī). 

3) Rāksasavāga. Even before the birth of Parāšara, 
Kalmāsapāda in his demoniacal form ate his father, 
Sakti. Therefore Parāšara nurtured an obstinate hatred 
against the Raksasas. So he performed a Yāga to kill 
all the ráksasas. Thousands of rāksasas were burnt to 
„death at this yāga and Vasistha, grandfather of 
Paragara felt sorry for the innocent raksasas. He 
approached Paragara and said “Son, do not give way 
to such anger. Abandon this wrath. What harm have 
these poor ráksasas done? Death was in the destiny of 
your father. Every one has to suffer the result of his 
own deeds. Anger destroys the fame and austerity which 
one has attained by years of toil. "Therefore abandon 
your anger and wind up your Yāga.” 

Parāšara accepted the abvice of his grandfather. 
Vasistha was pleased with his grandson and at that 
time Pulastyamaharsi son of Brahma also came there. 
Vasistha gave arghya (water and flowers) and received 
him. Then Vasistha and Pulastya jointly blessed him 
and said he would be the author of Purāņasamhitā. 
Thus Parāšara became the best of the Guruparamparā 
(traditional line of preceptors). (Chapter 1, Améa 1, 
Visnu Purana). 

4) Birth of Vyasa. Parā$ara begot a son of a fisher- 
woman named Satyavati and the boy became later the 
celebrated Vyasa. 

5) Other details. 

(i) He got the name Parasara because even from the 
womb of his mother he consoled Vasistha when his son 
Sakti, father of Parāšara was eaten by the demoniac 
form of Kalmasapada. 

(ii) See under Guruparamparà the status of Parāšara in 
that traditional line of Gurus. 

(iii) Among the Sūktas, Sūkta 65, Anuvāka 12, Mandala 
1 of Rgveda was sung by Parāšara. 

(iv) Parāšara was one among the several sages who 
visited Bhisma lying on his bed of arrows. (Chapter 47, 
Santi Parva). 

(v) Once Parāšara visited king Janaka and talked with 
him on Ādhyātmika topics (spiritual matters). ( Chapter 
290, Santi Parva). 


(vi) Chapter 150 of Anušāsana Parva mentions Parāšara 
as describing the power of Šāvitrimantra to an 
audience. 

PARASARA II. A serpent born of the family of 
Dhrtarāstra. This was burnt to death at thesarpasatra 
of Janamejaya. (Sloka 19, Chapter 57, Adi Parva). 

PARASARYA I. Vyasa, son of sage Parāšara. (See under 
Vyasa ). 

PARASARYA II. This sage is diffcrent from Vyasa. This 
Paragarya was a membcr of the court of Yudhisthira. 
(Sloka 13, Chapter 7, Sabha Parva). He was a member 
of the court of Indra also. Šrī Krsņa once met him while 
he was going to Hastinapura from Dvārakā. (Šloka 64, 
Chapter 83, Udyoga Parva). 

PARASAVA. A child born to a brahmin of a $üdra wo- 
man. Vidura was a son born to Vyasa ofa šūdra wo- 
man and was therefore called Pārašava. (Sloka 25, 
Chapter 101, Adi Parva). 

PARASIKA. A place of human habitation in ancient 
Bharata. (Sloka 25, Chapter 9, Bhisma Parva). 

PARASURAMA. An incarnation of Mahavisnu, as man. 
1) Genealogy. Descending in_ order from Māhāvisņu— 
Brahma - Bhrgu-Cyavana - Urva - Rcika - Jamadagni- 
Parašurāma. 
2)Cause for incarnation. Once god Agni went to Kārta- 
vīryārjuna and begged for food. The king allowed him 
to take from his vast territory as much food as he wanted 
from anywhere he liked. Agni started burning forests 
and mountains and consuming them. Deep inside one 
of the forests a sage named Apava was performing 
penance and the fire burnt the āšrama of Apava also. 
Enraged at this the sage cursed thus : *"Kārtaviryārjuna 
is at the root of this havoc. The arrogance of Ksatriyas 
has increased beyond limits. Mahāvisņu would there- 
fore be born on earth as Parašurāma to destroy this 
arrogance of the Ksatriyas." Accordingly Mahavisnu 
was born as Parašurāma in the Bhargava race. ( Chap- 
ter 40, Harivarnša). 

Brahmāņda Purāņa gives another version: Visnu pro- 
mised Bhümidevi (mother earth) that he would be born 
on earth as Para$uráma when Bhümidevi went to him in 
the form of a cow and complained to him about the 
atrocities of the wicked Ksatriya kings. 

3) Birth. Parašurāma was born as the son of sagc 
Jamadagni of his wife Renuka. Their arama was on 
the shores of the Narmadā river. Reņukā, mother of 
Parašurāma, was the daughter of King Prasenajit. She 
had four sons even before the birth of Paragurama 
(Chapter 58, Brahmanda Purana). 

4) Boyhood and education. Paragurama spent his boyhood 
with his parents in the āšrama. An important event 
in his life then was his slaying his mother at the behest 
of his father. (See under Jamadagni, Para 6). Though 
Parašurāma was a brahmin there is nothing on record 
to show that he did study the Vedas. Pcrhaps he might 
have had the Vedic instructions from his father during 
his life with him. He had even from the beginning 
shown an interest in learning Dhanurvidya (archery). 
For obtaining proficiency in archery hc went to the 
Himalayas and did penance to please Siva for many 
ycars. Pleased at his penance Siva on several occasions 
extolled the virtues of Paragurama. At that time the 
asuras (demons) acquired strength and attacked the 
devas. The devas complained to Siva. Siva called 
Parafuráma and asked him to fight with ard defeat 
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th. semdon. Parašurāma was without weapons and he 
asked Šiva how he could go and fight the demons 
without weapons. Šiva said: "Go with my blessings 
end you will kill your foes.” Para‘urama did not wait 
fora moment. When Siva thus assured him of success, 
on he went straight to fight with the demons. He 
defeated the asuras and came back to Siva when the 
latter gave him many boons and divine weapons. 

Till that time his name was only Rama and he. became 
Paraíuráma because among the weapons given to him 
by Siva was a weapon named Para‘u (axe). Thereis a 
story behind this weapon Paragu. Once Siva was not 
invited for a Yaga conducted by Daksa. An angered 
Siva threw his spike into the Yāgašālā (sacrificial hall). 
The spike spoiled the Yaga and smashed the hall and 
after that roamed about aimlessly for sometime and 
then turned towards Badaryaérama where at that time 
Naranārāyaņas were engaged in penance. The spike 
went straight to the heart of sage Narayana. Narayana 
made the defiant sound ‘hum’ (hurhkāra ) and the spike 
turned away. Siva felt angry for thus showing disres- 
pect to his spike and he attacked the sage. At once 
Nararsi plucked a grass and reciting a mantra threw it 
at Šiva. The grass became a Paraéu (axe) and it 
attacked Siva. Siva broke it into two. Then Nara- 
Nārāyaņas bowed before him and worshipped him. There- 
after the two pieces of the Parašu remained with Šiva. 
It was one of these that Šiva gave to Parašurāma. 
When Paragurama was returning happy and glorious 
with boons and weapons he got on his way a disciple 
named Akrtavrana. (See under Akrtavrana). Guru and 
disciple lived in an a$rama and Paragurama became a 
noted Guru in dhanurveda (archery). (Chapter 34, 
Karna Parva; Chapter 49, Santi Parva and Chapter 18, 
Anušāsana Parva ). 

5) Instruction in archery. According to Puranas Paragu- 
rama did not spend his life as an instructor in archery. 
There are statements, however, mentioning that Karna 
and Drona took instructions from him. 

Pretending to be a brahmin Karna commenced taking 
instructions in archery from Parašurāma. When his 
education was complete Parašurāma taught him 
Brahmastra. One day tired after a long walk in the 
forests Para$uráma took rest placing his head on the 
lap of Karna and soon fell asleep. At that time a beetle 
came and started sucking blood from the thigh of 
Karna. Karna remained still, bearing the pain, lest 
any movement of his body should disturb the sleep of 
his Guru. Blood was oozing from his thighs and it 
slowly made the body of the Guru also wet. Parašurāma 
woke up and the sight of the bleeding thigh and the 
calm demeanour of Karna raised doubts in him. He 
questioned Karna saying that no brahmin could ever 
bear such a pain with such calmness and Karņa had to 
tell the truth. Then Paraturāma cursed him for deceit 
against his Guru saying that he would never be able 
to remember the Brahmastra when the time to use 
it came. 

There is a story behind Alarka, the beetle that bit 
Karna. This beetle was in his previous birth a demon 
named Darnša. Darhša once tried to molest the wife of the 
sage Bhrgu. The Maharsi cursed him and made him into 
a beetle. On his request for mercy he said he would 
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became the Rāksasa again and left the place. Karņa 
took leave of Parašurāma and went to Hastināpura. 
(Šānti Parva, Chapter 3). 
Another famous disciple of Parašurāma was Droņa. 
There is a story behind Droņa getting Dhanurveda 
from Paraš$urāma. After travelling throughout the world 
exterminating tlie Ksatriya race Para$uráma gave all his 
wealth to Kašyapa. On hearing that Parašurāma was 
giving away all his riches as gifts to brahmins Drona 
rushed to Mahendraparvata to see Parašurāma. By then 
Parasurama had distributed all his wealth excepting 
Dhanurveda. Parašurāma called Drona to his side and 
said that only two things remained with him, his body 
and Dhanurveda. Drona, he added, could take anyone 
of the two and then Drona took Dhanurveda from him. 
After that Para$urama went to Mahāraņya for the sake 
of penance. (Chapter 130, Adi Parva). 
There are some apparent inconsistencies in the above 
stories: It is said Drona taught Dhanurveda to Karna. 
Drona was the last person to receive Dhanurveda from 
Parašurāma because the latter, surrendering his Dhanur- 
veda in entire, left for the forests for doing penance. 
Then, when did Karna learn Dhanurveda from Paragu- 
rama? Could it be before Drona went to Parag urama? 
Then it must be accepted that Drona had not studied 
under Parasurama when he was teaching the 
the Pandavas and Kauravas. He learnt it from some- 
where before he became the preceptor of the Pandavas. 
Karna after studying under Drona for some time went 
to Parašurāma for higher studies and Drona approached 
Parašurāma after Karna had left him. 
6) The destruction of the Ksatriyas. The most important 
event of his life was the total extermination of the 
Ksatriya race. The Puranic belief is that he went 
round the world eighteen times to massacre the 
Ksatriyas. 
In many places in the Puranas it is stated that Para$uràma 
fought against the Ksatriyas eighteen times. But in 
chapter 29 of ASvamedha Parva it is stated that Paragu- 
rama fought against the Ksatriyas twentyone times 
So it is to be surmised that Parašurāma fought eighteen 
big battles and three minor ones. 
There are some old stories to explain this revengeful 
enmity of Para$urama towards the Ksatriyas. 
(1) Family enmity. The Hehaya dynasty was the most 
powerful kingly race then. Parašurāma was a descend- 
ant of Bhrgu, a brahmin sage. That is why he gets 
the name Bhargava also. The Bhargavas were for gene- 
rations the family preceptors of the Hehaya kings. 
Taking advantage of their supreme position in the royal 
palace the Bhargavas accumulated great wealth at the 
cost of the royal riches. Gradually the Bhargavas rose 
in prosperity in inverse proportion to the decline of 
the Hehaya wealth. It was at the time of Rcika, grand- 
father of Parasurama that they touched the rock-bottom 
of their wealth and they found funds lacking even for 
the day to day administration of the state. In despair 
they went and requested the Rcikas to lend them some 
money. But they hid their money and refused to give 
them anything. The Ksatriya kings got angry and 
killed the brahmins. What stock was left of them went 
to the base of the Himalayas. The wife of Rcīka who 
was pregnant then kept the child in her womb for twelve 
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child came out breaking open the thigh (ūru) and 
so the child was called Aurva. Even at the time of his 
birth Aurva shone like a brilliant torch and not only 
that; the child cried aloud “Oh, wicked Ksatriyas, I 
will kill every one of you. I heard from my mother’s 
womb the din of the swords you raised to kill my 
ancestors. I will never wait for another moment to wreak 
vengeance On you.” 

The fire that emanated from the face of Aurva burnt 
even Devaloka. Ksatriyas as a class came and prostrated 
before him. The devas came and requested him to 
abandon his anger and Aurva agreed. The devas picked 
up the fire sparks from Aurva’s face and deposited 
them in the ocean. From those sparks put in the ocean 
was born Badavagni alias Aurva. 

(ii) Curse of the sage. From Aurva was born Jamadagni 
and from Jamadagni was born Para$urāma. In the 
race of the Hehayas was born at that time a very valor- 
ous king named Kārtavīryārjuna. Once Kārtavīryārjuna 
gave a dinner to Agnibhagavan. Agni began to devour all 
the mountains and forests in the world. The burning was 
so indiscriminate that it burnt thé ‘4srama of a sage 
named Āpava also. The sage cursed Kārtavīryārjuna 
saying that the thousand hands of the latter would be 
cut off by Pasašurāma born in the family of Bhargavas. 
From that day onwards the latent feud in him against 
the Bhargavas was roused into action. 

(ili) Varuna’s ridicule. Kārtavīryārjuna who got a thou- 
sand hands by a boon from .a:sage named Dattātreya 
subdued all enemies of his status and not satisfied 
with that he went to the shores of the ocean and chall- 
enged Varuna for a fight. Varuna came before him and 
very modestly admitted that he was incapable of meet- 
ing the challenge thrown and suggested that perhaps 
Jamadagni’s son, Parašurāma might accept the chall- 
enge and give him a fight. Hearing this Kartaviryar- 
juna turned towards the āsrama of Jamadagni on the 
shores of the Narmada river. 

(iv) Causes of the war (immediate). Kartaviryarjuna went 
for hunting in the forests and feeling exhausted after 
some time went to the āsrama of Jamadagni with his 
retinue. Jamadagni received them’ well and with the 
help of the Kamadhenu (wish-yielding cow) named 
Susila, Jamadagni gave a sumptuous feast to the King 
and his followers. When after the meals were over 
they started to take leave of the sage, Candragupta, a 
minister of Kārtavīryārjuna brought to the notice of the 
king the superior powers of the Kamadhenu, Sušīlā. The 
king wanted to get the cow and asked Candragupta to 
tell the sage about it. Though the minister told Jama- 
dagni about the royal desire the sage refused to part 
with the cow. Then the minister with the help of the 
other royal servants took the cow by force and the sage 
followed the cow weeping. On the way Candragupta 
beat Jamadagni to death and brought the cow to the 
presence of the king. The king was pleased and the royal 
hunting party returned to the palace happy. 
Jamadagni's wife Renukà went in search of her hus- 
band and to her grief found him lying dead. Reņukā 
wept beating her breast twentyone times and by that 
time her son Para' urāma came there and he declared 
that he would travel round the world twentyone times, 
the number of times his mother beat her breast, to kill 
and exterminate the Ksatriyas from this world. Then 
the dead body of Jamadagni was placed on a pyre and 
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they were singing Visnugita before placing fire on the 

pyre when Sukramuni appeared there and brought 

Jamadagni to life by invoking the art of Mrtasaūjīvanī. 

By that time Susila somehow escaped from the custody : 
of the King and came there without the calf. Then 

Parag urama vowed that he would bring the calf soon and 

taking with him his disciple Akrtavrana he left for the 

city of Mahismati the abode of Kārtavīryārjuna. There 

they fought a grim battle and after killing Kartaviryar- 

juna and many of his followers brought back the calf. 

To atone for the sin of this massacre Jamadagni advised 

his son to go and perform penance in Mahendragiri. 

Taking advantage of the absence of Paragurama from 

the āšrama, Sürasena son of Kartaviryarjuna, with his 
followers went to the àárama of Jamadagni and chop- 
ped off his head. Parašurāma returned from Mahend- 

ragiri at once and cremated the dead body of his father. 

Renukà, his mother, jumped into the funeral pyre 
and abandoned her life. From that moment onwards 
started Parašurāma's fierce programme of mass mass- 
acre of the Ksatriyas. = 

(v) Victory march, Paraturāma's world-tour was con- 

fined to an all-Bhārata tour. The wars of Parašurāma 
are not described in detailin the Puranas. They men- 

tion that Parašurāma killed the Kings of Cola, Cera 
and Paundra. To stop the birth of Ksatriyas in future 
Para$uráma destroyed even the embryo in the wombs 
of Ksatariya women. Then the Bhargava ancestors like 

Rcika and others came to the sky and requested Parašu- 

rama to stop this slaughter. They said: “Oh son, 

Rama, stop this slaughter. What good do you get by 
killing innocent Ksatriyas ?” By that time Paragurama 
had made twentyone rounds around Bharata killing the 
Ksatriyas. (Chapter 64, Adi Parva; Chapter 38, Sabha 
Parva; Chapter 116, Vana Parva; Chapter 49, Santi 

Parva and 10 chapters from chapter 83 of Brahmanda 
Purana). 

7) Samantapaficakanirmána. Samantapaficaka is Kuru- 
ksetra itself where the great battle was conducted. 

This is a holy place and it was Parašurāma who 
constructed it. He stored the blood of the Ksatriyas he 

killed in the twentyone rounds of killing in five lakes in 

Samantapaficaka. He offered blood to the Manes in 
those lakes. The Manes led by Rcīka appeared before 

him and asked him to name any boon he wanted. Then 
Paragurama said, “Revered Manes, if you are pleased 

with me you must absolve me from the sin of this mass 

massacre of the Ksatriyas and declare the five lakes 

where I have stored their blood as holy." The Manes 
declared, *Let it be so." From then onwards the 

place became holy under the name Samantapaficaka. 

At the end of the Dvāparayuga and the beginning of 
Kaliyuga a great battle lasting for eighteen days took 

place at this holy place between the Pāņdavas and the 

Kauravas. (Chapter 2, Ādi Parva). 

8) Atonement. To atone for the sin of slaughtering even 

innocent Ksatriyas, Parašurāma gave away all his 

riches as gifts to brahmins. He invited all the brahmins 

to Samantapaficaka and conducted a great Yaga there. 

The chief Rtvik (officiating priest) of the Yaga was 

the sage Kasyapa and Parašurāma gave all the lands 

he conquered till that time to Ka‘yapa. Then a plat- 
form of gold ten yards long and nine yards wide was 

made and Kašyapa was installed there and worshipped. 

After the worship was over according to the instructions 
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from Kašyapa the gold platform was cut into pieces 
and the gold pieces were offered to brahmins. 
When Kašyapa got all the lands from Para$urāma he 
said thus:-—**Oh Rama, you have given me all your 
land and it is not now proper for you to live in my 
soil. You can go to the south and live somewhere on 
the shores of the ocean there." Parašurāma walked 
south and reguested the ocean to give him some land to 
live. Varuna then asked him to throw a winnow into 
the ocean. There is a legend saying that it was a 
Paragu that Parašurāma threw. Para$urama threw the 
sieve ($ürpa) and the ocean gave way to land for a 
distance where the winnow fell from where he stood. 
This is the place Sūrpāraka now known as Kerala. 
(Sarpa=Winnowing basket). After giving this land 
also to the brahmins, Parašurāma went and started 
doing penance at Mahendragiri. (Chapter 130, Adi 
Parva; Chapter 117, Vana Parva and Chapter 49, 
Santi Parva). 
9) Other exploits of Parašurāma. 
(i) Meets Sri Rama. Sri Rama and Laksmana were 
returning to Ayodhya from  Mithilapuri after the 
marriage along with the sage Vasistha through a deep 
forest when Parašurāma blocked their way and add- 
ressing Sri Rama said thus ,“Oh Rama, son of Dašaratha, 
I heard that you broke during the marriage of Sita the 
aoe Saiva bow of the palace of Janaka. It was a 
aiva bow and Ī have now come here to test your 
prowess. Ī am giving you a Vaisņava bow now. Can 
you string this bow ?”’ 
Vasistha tried his best to pacify Parašurāma. But 
Parašurāma without heeding it started describing the 
story and greatness of the Saiva bow and the Vaisnava 
bow. (See under. Vaisnava bow). Then Sri Rama_ took 
the bow from Parašurāma and started to string it. The 
brilliance of Sri Rama dazzled him and he stood 
dumbfounded at his skill. Parašurāma was immensely 
pleased and he blessed Sri Rama. After that he went 
again to Mahendragiri to perform penance. 
This same story is told in Kamba Ramayana with 
some slight changes :—Parašurāma did not like Sri 
Rama breaking the bow of his Guru Siva. So an 
angered Parašurāma blocked the way of Sri Rama and 
challenged him to string and take aim with the mighty 
Vaisnava bow he (Parasurama) was carrying with him 
then. Sri Rama with perfect ease took the bow, strung 
it, and taking the missile asked Para$urāma to show the 
target. Parašurāma was astonished and was in a fix. 
The missile could destroy even the entire Universe. So 
Parašurāma asked Rama to aim at the accumulated 
tapobala (power accrued by penance) of his self and 
Rama did so. Then: Paragurama surrendered to Sri 
Rama the Vaisnava bow and arrow and the Vaisnava 
tejas (divine brilliance) in him. Parašurāma after 
having carried out the purpose of his incarnation gave 
instructions to Sri Rama to continue the purpose of his 
incarnation and then after blessing Šrī Rāma went 
again to do pcnance at his holy āšrama. 
This same story is told by the sage Lomaša to the 
Pandavas during their exile in the forests. This story is 
much different from the previous ones: “When the 
fame that Sri Rama was the best of Kings spread far 
and wide Parašurāma once went to see Sri Rama. 
Giving him the bow and arrow with which he had 
done the mass massacre of the Ksatriyas he challenged 
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him to string it and take aim. With a smile Šrī Rāma 
did so and then Parašurāma said Rāma should draw 
the string up to his ears. Sri Rama got angry and then 
on the face, which became fierce, by his anger, Parašu- 
rama saw besides himself, Aditya-Vasu-Rudras, Sadh- 
yas, Balakhilyas, Devarsis, oceans, mountains, the 
Vedas and all such things of this universe. Sri Rama 
sent out his missile from the bow. The whole universe 
was thrown into chaos. Thunder and lightning rocked 
the world. Heavy rains flooded the whole land space. 
Burning stars and meteors fell to the ground. Parašu- 
rama then knew that Sri Rama was the incarnation of 
Mahāvisņu and he stood bowing before him. Ashamed 
of his defeat he took leave of Sri Rama and went to 
Mahendragiri. When he reached there he found he had 
lost all his brilliance. Then the manes appeared and 
advised him to go and bathe in the river Vadhi- 
sara. Accordingly Para$uráma went and bathed in the 
river and regained his lost brilliance. (Chapter 99, 
Vana Parva). 

(ii) Parašurāma and Sri Krsna. The Puranas describe 
two important occasions when Paragurama met Sri 
Krsna. 

The first meeting was at the mountain of Gomanta. 
Once Sri Krsna and Balarama with a vicw to enjoying 
the abundance of Nature went to the beautiful 
mountain of Gomanta and ascended to its top. On their 
way they met Paragurama engaged in penance there. They 
exchanged greetings and talked to each other for some 
time. Then Parašurāma requested Sri Krsna to kill 
Šrgālavāsudeva, King of Karavira on the base of that 
mountain. Sri Krsna promised todo so and left the 
place carrying with him the blessings of the sage. 

The second meeting was when Krsna was going to the 
court of the Kauravas as a messenger of the Pandavas. 
On his way Sri Krsna saw a company of sages coming 
and, alighting from his chariot Krsna talked with them. 
Para$urāma who was in that company then embraced 
Krsna and said that he should give a true picture of 
the situation to the Kauravas when he was conducting 
his mission. The sages blessed Krsna and wished Krsna 
all success in his mission. (Chapter 83, Udyoga Parva; 
10th Skandha, Bhagavata ). 

10) Other details. , 
(i) Parafurama along with a few other sages was 
present at the Sabhāpraveša of Dharmaputra. (Sloka 
11, Chapter 53, Sabhā Parva). 

(ii) Para$uráma was present at the cour: of the 
Kauravas when Sri Krsna was speaking to Dhrtarāstra 
on behalf of the Pandavas. When the Kauravas did not 
reply the questions put by Sri Krsna, Para$urāma rose 
up to tella story to illustrate the evils resulting from 
the arrogance of man. There was once a King called 
Dambhodbhava who was very“arrogant because of his 
great strength. He wanted to diffuse his energy by 
fighting and laboured much to get good opponents and 
roamed about in search of fighters. One day the 
brahmins directed him to Naranarayanas and accord- 
ingly Dambhodbhava went to their āšrama at 
Badarikā and challenged them for a fight. They refused . 
to fight and yet the King showcred arrows on them. 
Then the sages took a few blades of the isīkā grass and 
threw them at him. ‘They filled the sky as great 
missiles and the King begged to be pardoned and 
prostratcd before the sages. They sent back the be- 
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fooled King to his 
Parva ). 

(iii) Once a grim battle was waged between Parašu- 
rama and Bhisma. (See under Amba). 

(iv) Parašurāma sits in the court of Yama. (Sloka 19, 
Chapter 8, Sabha Parva). 

PARAŠURĀMAKU) DA. Another name for Parašu- 
rámahrada. Parafuramakunda comprises of five pools 
of blood called Samantapaīicaka constructed by Parašu- 
rāma on the borders of Kuruksetra. (See under 
Parasurama). 

PARASUVANA. A forest in hell. The sinners after 
climbing out of Vaitarani, a river in hell in which hot 
blood flows, reach Asipatravana. There the bodies of 
the'sinners are cut by thc leaves of asipatra which are 
as sharp as a sword’s edge. Leaving that they reach 
Parašuvana. (Sloka 32, Chapter 322, Santi Parva). 

PARATANGAŅA. A place of habitation of ancient 
Bharata. (Sloka 64, Chapter 9, Bhisma Parva). 

. PARAVAHA. One of the seven forms of Vayu. Prana- 
vayu has got seven forms :— 

1) Pravaha. Thisvayu makes lightning in the sky. 

2) Avaha. It is by this vayu that the stars shine and 
waters of the ocean go up as water-vapour and down as 
rains. 

3) Udvaha. This vāyu makes movements among the 
clouds and produces thunder. 

4) Samvaha. This vayu beats the mountains. Samvaha 
is also engaged in shaping the clouds and producing 
thunder. 

5) Vyavaha. Preparing holy water in the sky and 
making Ākāšagangā stay there static is the work of this 
vayu. 

6) Parivaha. 
in'meditation. 
7) Parévaha. Tt is this vāyu that fans the devas to 
make them cool. (Chapter 329, Bhīsma Parva). 

PARĀVARTANAKA. One of the twentyeight hells. 
(See under Kāla). . 

PARAVASU. Son of a sage called Raibhya. He was the 
brother of Arvāvasu. (Sec under Arvāvasu ). 

PARAVATA. A serpent born in the family of Airāvata. 
This serpent was burnt to death at the Sarpasatra of 
Janamejaya. (Sloka 11, Chapter 57, Adi Parva). 

PARAVIDYA. See under Aparāvidyā. 

PARIBARHA. Onc of the children of Garuda. (Chapter 
101, Udyoga Parva). 

PARIBHADRIKAS. The inhabitants of the place called 
Paribhadra. The soldiers from Paribhadra fought on the 
side of Duryodhana during the great battle. (Sloka 9, 
Chapter 51, Bhisma Parva). 

PARIGHAI. One of the five parsadas presented to 
Subrahmanya by the deva, Améa. The other four are:—- 


palace. (Chapter 96, Udyoga 


This vayu gives strength to one who sits 


Vata, Bhima, Dahati and Dahana. (Chapter 138, 
Santi Parva). 
PARIGHA II. A forester. (See under Bidalopakhyàna). 


PARIHARA. A King of the country of Kalafijara 
situated near Citrakita. Parihara who was an 
Atharvaparāyaņa (devoted to the Atharvaveda) ruled 
the country for twelve years and during his reign he 
gave a strong opposition to the sprcad of Buddhism. 
(Pratisarga Parva, Bhavisya Purana). 

PARIHYANGA. A maharsi. One of the sons born to 
Rsi Marici of his wife Ūrņā. There were six sons and 
the five others were : Smara, Udgitha, Ksudrabhrt, 
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Agnisvatta and Ghrni. In his next birth he was born 
as one of the relatives of Sri Krsna and was killed by 
Karsa. (10th Skandha, Bhagavata). 

PARIJATA I. The sage who came to the court of Maya 
along with Narada. (Chapter 5, Sabha Parva). 

PĀRĪJĀTA II. See under Kalpavrksa. 

PĀRIJĀTA III. A serpent born in the family of Airā- 
vata. This serpent was burnt to dcath at the Sarpa- 
satra of Janamejaya. (Sloka 11, Chapter 51, Adi Parva). 

PARIJATAKA. A sage who was a brilliant meniber of 
the court of Yudhisthira. (Sloka 14, Chapter 4, Sabha 
Parva). 

PARIKSIT I. A brilliant King of Candravarhša. He 
was the grandson of Arjuna and son of Abhimanyu. 
(For genealogy see under Abhimanyu) . 


1) Birth. Pariksit was the son born to Abhimanyu of 
Uttara. This was a still-born child and it was 5ri 
Krsņa who gave it life. There is a story in Mahā- 
bhārata about this : 
Uttarā, wife of Abhimanyu, was pregnant when the 
war between the Pāņdavas and Kauravas started at 
Kuruksetra. A$vatthāmā, son of Drona, entered the 
camp of the Pandavas at night and slew Dhrstadyumna. 
Hc then sent the most fierce Brahmagirastra (missile of 
Brahmafira) to exterminate the Pandavas. To face it 
and oppose it Arjuna also sent an equally fierce 
Brahmaširāstra. The sight of two such powerful weapons 
opposing each other made all the sages anxious and 
they led by Vyasa entered the fieldand requested them 
to withdraw their missiles. It was in vain. The missile 
of Aévatthama went and struck the womb of Uttara. 
Once when the Pandavas after their cxile were 
staying in the village of Upaplavya a brahmin had 
predicted to Uttara that at the fag end of the life of 
the Pandavas Uttara would bear a son who would be 
tested even while in her womb and that the child 
should be named Pariksit. (Parīksā = test). 
The child in the womb’ died when the missile struck it. 
ri Krsna was greatly agitated by this wicked act of 
Aévatthama and he said thus: “Oh Ašvatthāmā, the 
child now dead in its womb would surely come to life 
again. You will be called a sinner because of this in- 
fanticide. Because of this you will roam about on earth 
for three thousand ycars and during that time nobody 
would mingle with you. You will not get a seat any- 
where. All diseases will find an abode in your body. 
But this infant would grow up into a king and rule the 
country for sixty years. He would become celebrated 
as the next Kururāja.”” (Sauptika Parva, Mahābhārata) 
When the Bhāratayuddha came to an end Dharmaputra 
performed an aévamedhayaga. Many prominent per- 
sons including Sri Krsna assembled at Hastinapura for 
this purpose. Vidura received them all. At that time 
they were informed that Uttara had delivered a still- 
born child. Pariksit was born when the embryo was 
only six months old (Sloka 82, Chapter 85, Ādi 
Parva). Everybody assembled there was sad and dep- 
ressed when he heard this news. $ri Krsna went in and 
saw the dead infant. Uttara wept bitterly and every- 
body asked Sri Krsna to give life to the infant somehow. 
Sri Krsna did so and the child was named Pariksit 
remembering the prophetic words of the brahmana. 
2). Marriage. Pariksit married a princess named Mādra- 
vati and got of her four sons named Janamejaya, Sruta- 
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sena, Ugrasena and Bhimasena. Chapters 3, 4, 5, Ādi 
Parva). 

3). Curse of a sage. Pariksit was grcatly interested in 
hunting. Once he went to a big forest with his large 
retinue to hunt. While hunting he followed a deer 
which the king had struck with his arrow and he sepa- 
rated from the rest and went a long way deep into the 
forest. It was midday and the king was tired. Then he 
saw a Sage sitting there and the king went in and asked 
him about the deer. The sage engrossed in his medita- 
tion did not hear that. The king mistook his silence to 
be arrogance and taking the dead body of a cobra lying 
nearby with the tip of his bow threw it round the neck 
of the sage and went his way. The sage did not know 
even that. The king returned to the palace after the 
hunting. 

The sage hada son named Gavijāta (In many places 
the name Srngi is used for Gavijāta). He was playing 
with the sons of other sages. One munikumāra (son of 
a sage) said, “Oh Gavijata, your father is equal to Siva. 
Both have a serpent round their necks. But there is only 
one difference. The serpent round your father’s neck 
is a dead one.” Gavijāta was greatly disturbed by this 
jeer and he immediately went to the 4frama to make 
enquiries. When he knew that an unknown person had 
done that foul deed he took water in his hand and said 
“Whoever be the person who put this dead snake round 
the neck of my father will die being bitten by the fierce 
cobra Taksaka within seven days." Only after pronounc- 
ing this horrible curse did he find out that the perpet- 
rator of that crime was none other than the most noble 
and charitable king, Pariksit. Gavijata repented greatly 
and immediately sent word to the king about his curse 
through Gauramukha, a munikumāra. The king was a 
bit frightened first but then he started thinking about 
the way to escape from the curse. (Chapter 40, Ādi 
Parva, and 2nd Skandha, Bhāgavata). 

4.) Taksaka gets ready. As soon as the messenger Gaura- 
mukha departed from the palace -Pariksit called the 
ministers to his side and conferred with them to find a 
way to escape from the cobra Taksaka. They built a 
building on a huge pillar and gave all protections to 
the building. Brahmins well-versed in all the mantras 
and Visavaidyas ( physicians in the treatment of snake- 
poisoning) of fame were asked to sit around the pillar 
and the place was well-guarded. The King sat ina 
room tightly closed. Six days went by. On the seventh 
day the celebrated Visavaidya Ka yapamaharsi was on 
his way to the palace at the summons of the king. 
Taksaka was also on his way to the palace in the guise 
of a brahmin. They met on the way and though 
Kašyapa did not know him first Taksaka introduced 
himself when he knew that Kašyapa was going to the 
palace to treat the king if anything happened. He said 
“Oh Kašyapa, I am Taksaka and none of your wits 
would be able to fight against the effects of my poison. 
If you want to know it we shall makea trial." Saying 
so Taksaka went and bit a big banyan tree standing 
nearby, and lo! the whole tree wasburnt to ashes by 
the strength of the poison. Ka$yapa smilingly recited 
the Visahāri mantra and sprinkled some water on the 
ashes and lo! the tree stood in its place again with not 
a single mutilation anywhere. Taksaka was astounded. 
He then bribed Kasyapa. He said he would give him 
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requested him to return home. Kašyapa returned and 
Taksaka went to the palace. 
5) Death of Pariksit. Taksaka went and inspected the 
palace of Pariksit. There wasno way to step in and 
‘faksaka was astonished at the perfect protection given 
to the king. Taksaka called all his relatives to his side 
and asked themto go to the King in the guise of 
brahmins carrying several kinds of fruits as presents. 
Taksaka crept inside a beautiful fruit in the shape of a 
worm and was carried along with the fruits taken to 
the king. 'The servants of the king took the fruits 
brought by the brahmins to the king and the king struck 
by the size and beauty of a fruitamong them took it and 
cut it open. He saw a worm inside red in colour with 
two black spots as eyes. T'he king took it in his hand and 
at that instant it changed into Taksaka and bit the king. 
After that it rose up into the air and disappeared. ( Cha- 
pters 42 to 49, Ādi Parva and 2nd Skandha, Devi 
Bhāgavata ). 
6) Pariksit as a king. Many researches have been made 
to fix the period of the reign of Parīksit. 
*Saptarsayo maghayuktah 
Kale Pāriksite sbhavan // 
(Chapter 271, Matsya Purana), 

«Te tu Pariksite kale 
Maghāsvāsan dvijottamāh”” 

(Chapter 24, Amáa 4, Visņu Purana) 
Following these statements in the Puranas, astrono- 
mers and astrologers searched for the year or years in 
which the Saptarsi mandala (the constellation of a 
group of seven stars) and the month of māgha came into 
the same zodiac. Itcame in B.C. 3077 and then in B.C.477. 
This would again occur in 2223 A.D. Pariksit, according 
to other facts, also must have lived in B.C. 3077. 


Pàndavas went for their mahāprasthāna after entrusting 
the administration to the care of Pariksit. The Mahā- 
bhàrata battle was fought in the year 3138 B.C. 
Dharmaputra ruled for 36 years and so, Pariksit must 
have taken charge of the administration in 3102 B. C. 
Pariksit ruled for 60 years and his son Janamejaya be- 
came king in 3042 B.C.It was this Janamejaya who 
conducted the famous Sarpasatra. 

7) Parīksit attained Svarga. Pariksit did not entcr heaven 
as soon as he died. So Janamejaya at the advice of Narada 
conducted a yàga called Ambāyāga for the salvation of 
the spirit of his father. It was during the navarātri 
period that this was done. Many eminent sages took 
part in the ceremony. All were received well and given 
gifts in plenty. He made pure brahmins read the 
Devibhagavata with devotion in the presence of the 
deity to please Jagadambika (mother goddess) , queen 
of all queens (Rājarāje'varī). When it was over, a 
divine brilliance like burning fire was visible in the sky 
and Nārada appeared before Janamejaya and said *Oh 
Janamejaya, King of Kings, your father was lying bound 
by the shackles of his life on earth. But today he 
acquired a divine form and wearing divine apparels and 
ornaments went to the divine seat of Devi in a sacred 
Vimana from Indrapura while Indra, devas and the 
celestial maidens stood praising him (Skandha 12, Devi 
Bhagavata). - 

8) Other details. 


(i) Parīksit ruled the. country for sixty years, with all 
virtues and goodness. (Chapter 49, Adi Parva). ` 
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(ii) After the great battle, one day at the request of a 
few, Vyāsa by his yogic powers arrayed all the dead 
great ones of the Pāņdava-Kaurava company. Pariksit 
was also called then to the Ganga where it was arranged 
and Janamejaya who was present to witness the show 
then gave an Avabhrtasnāna (ablution after a sacrifice) 
to his father. Pariksit disappeared after that. (Chapter 
35, Āsramavāsika Parva). 

(iii) The synonyms of Pariksit are (1) Abhimanyusuta 
(2) Bhārataš$restha (3) Kirītitanayātmaja (4) Kuru- 
írestha (5) Kurunandana (6) Kururaja (7) Kuru- 
vardhana (8) Pāņdaveya. 

PARIKSIT II. There is a story about another Pariksit 
belonging to the Iksvāku dynasty of kings in chapter 192 
of Vana Parva: . 

Once this Pariksit went after a deer while hunting in a 
forest and he travcrsed a long distance following it. On 
the way he felt tired by hunger and thirst. He saw a 
green grove and a river running still by its side, then. 
'The king entered the waters of the river with his horse 
and after quenching the thirst of the horse and drinking 
some water to quench his own thirst, he bound the 
horse to a nearby tree and lay on the shores to take rest. 
Then he heard from somewhere a melodious song. 
The king raised his head and enjoying the music, 
waited to see the origin of it. Then a beautiful damsel 
appeared before him and the king talked with her and 
thcir conversation ended in thc king requesting her to 
be his wife. The beautiful maiden consented on one 
condition that she should not be made to touch water. 
The king agreed and by that time the king's followers 
came and the king took her to his palace in a decorated 
palanquin followed by his retinue. The king took her 
to a secret chamber and stayed with her allowing no- 
body to enter the room. The chief minister came to 
the palace and engired what was happening there and 
the maidens attending on the queen said that it was 
strange that no water was allowed inside the room. 
Then the minister arranged a garden with beautiful 
flowers and fruits with no water anywhere and a pond 
in the middle in which water was not visible from 
outside. He then went to the king and told him of his 
arrangement and the king took his wife into the garden 
and started having amorous sport with her there. 
After some time they reached the pond; water was not 
visible and so they entered the pond. The moment 
they entered the pond they touched water and the 
queen disappeared in the water. The King asked the 
water of the pond to be emptied and then he saw a 
frog sitting at the bottom. The king accused the frog 
of having eaten the maiden and he started killing all 
the frogs of his state. The frogs became frightened and 
they went to their king and complained. The frog- 
king in the garb of a maharsi went and requested the 
king to stop this massacre of frogs but the king refused 
to yield saying that a frog had eaten his wife. Hearing 
that, the sage was shocked and revealing his identity 
said “Oh King, be pleased with me; I am Āyus, the 
king of the frogs. Your wife was my daughter. She is 
called Sugobhana and she is an obstinate bad-natured 
girl. Even from times of old she has cheated many kings 
like this." 

Hearing this the king pleaded to the frog-king to give 
him back Susobhana. He gave Sušobhanā to Pariksit. 
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But he cursed his daughter that she would bear 
misbehaving children because of her cheating many 
kings before. Ayus disappeared then. Pariksit begot 
of Su£obhanà three princes named Sala, Bala and Dala. 
When Sala grew up Pariksit crowned him as king and 
left for the forests for doing penance.( Chapter 192, Vana- 
Parva). 

PARIKSIT III. 

* Kuru line of kings. 
got six sons named Kaksasena, 
Indrasena, Suseņa and Bhimasena. 
virtuous scholars and Jiianins. (Chapter 
Parva). 

PARĪKSIT IV. Son of Anagva, a king of the Kuru line of 
kings. His mother was Amrtā. . This Parīksit begot of 
his wife Suyašā a son named Bhīmasena. (Šloka 41, 
Chapter 95, Ādi Parva). 

PARIKSIT V. A king of the Kuru line of kings. ( Chapter 
150, Šānti Parva). 

PĀRIPLAVA I. A king of the race of Bhārata. He was 
the son of Nrcaksus and the grandson of Nala. 
Pāriplava got a son named Medhāvī. (10th Skandha, 
Bhāgavata). 

PARIPLAVA II. A holy place situated on the border 
of Kuruksetra. If anyone visits this holy place he would 
get the benefit of conducting an Agnistoma Yajita and 
an Atirātra yajfia. (Sloka 12, Chapter 83, Vana 
Parva). 

PARISRUTA. A soldier of Subrahmanya. (Chapter 45, 
Salya Parva). 

PARIVAHA. A Vāyu (wind). (See under Parāvaha). 

PARIVYADHA. One of the nine sages who lived in the 
western regions of Bharata. The others were : Usanga, 
Kurusa, Dhaumya, Suvīryavān, Ekata, Dvita, Trita and 
Sārasvata ( Chapter 208, Šānti Parva) i 

PĀRIYĀTRĀ. A mountain of Purāņic fame. The deity 
of this mountain Pāriyātra was a member of the 
court of Kubera. The āšrama of the celebrated sage 
Gautama, was on this mountain. The sage Mārkaņdeya 
oncc saw this mountain in the belly of Balamukunda. 
This mountain is situated on the western side of Maha- 
meru. (Sloka 115, Chapter 188, Vana Parva). 

PARJANYA. A deva. See under Devavati III. 

PARNADA I. An ancient sage of Bharata. He was a 
member of the court of Yudhisthira (Sloka 18, 
Chapter 4, Sabhà Parva). 

PARNADA II. A brahmin of the country of Vidarbha. 
It was Parņāda who was sent out to know whether 
Nala was alive and he found out Nala living in 
disguise under the name of Bāhuka and after collecting 
all information about him returned to Vidarbha. (See 
under Damayanti). l 

PARŅĀDA III. A sage who acted as priest for a yāga 
conducted by a brahmin named Satya who lived in. the 
country of Vidarbha. (Sloka 8, Chapter 273, Santi 
Parva). : 

PARŅĀŠĀ. A river of western Bhārata. This river sits 
in the court of Varuna in the form of a nymph. (Sloka 
9, Chapter 1, Sabha Parva). Srutayudha, a valiant 
soldier who fought against Arjuna in the great Kuru- 
ksetra battle was the son of Parņāsā. Varuna was the 
father of Srutāyudha and at the time of the birth of a 
son for her she requested Varuna to grant her a boon 
that her son would not be killed by anybody. Varuna 
while granting her the boon gave thesona mace. That 
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mace had a peculiarity. If the mace was used against 
anybody who was not fighting, the mace would turn 
back and kill the user. With the help of that mace 
Srutayudha gave Arjuna a fierce fight and in the 
midst of the heat he forgot the condition stipulated by 
Varuna and used it against Šrī Krsna who wasstanding 
nearby watching their fight. The mace turned: back 
and killed Srutayudha. (Chapter 92, Drona Parva). 
ARŅAŠĀLĀ. A Villagc situated in the valley of the 
mountain Yamuna. This mountain stands between the 
rivers Ganga and Yamuna. During the period of 
Mahabharata this village was the abode of a great 
number of eminent scholars. Once there lived in that 
village a brahmin of Agastyagotra, well-learned, named 
Sarmi. One day the messengers of Kāla ( god of death) 
came to that village and by mistake took Sarmi to 
Yamaloka. It wasonly when they reached there that 
they understood their folly and Kala then asked his 
men to carry him back to earth. Then Sarmi said he 
would spend the balance of life due to him in Yama- 
loka itself. But Yama did not allow that. Kala then 
told Sarmi the greatness in giving as gifts Til and 
Vastra (Gingelly and clothes) and sent him back to 
earth. (Chapter 68, Anušāsana Parva). 

PARNAYA. A demon of Rgvedic times. He had two 
friends named Karafijaya and Vangrda. They attacked 
the two Kings belonging to the group of Aryas named 
Atithiévaà and Rji$va. The asuras were defeated 
because of the help sent to the kings by Indra. (Sukta 54, 
Anuvaka 10, Mandala 1, Rgveda). 

PAROKSA. A King of Candravaméa. (9th Skandha, 
Bhagavata). 

PAROPAKARI. See under Kanakarekhā. 

PĀRSŅIKSEMA. A Vis$vadeva. (Sloka 30, Chapter 91, 
Anušāsana Parva). (Vigvadevas are a particular 
group of deities, ten in number, supposed to be the sons 
of Višvā). 

PARSVAMAULI. Another name for the demon named 
Manicara. There is a story behind this demon getting 
the name of Maņicara. (See under Maņicara). 

PARSVAROMA. A place of human habitation of 
ancient Bharata. (Sloka 56, Chapter 9, Bhisma Parva). 

PARTHA. Son of Prtha (Kunti). (See under Kunti). 

PARUCCHEPA. A. sage of Vedic times who was a 

Sūktadrastā. He used some sounds too often in his 
talks. 
Nrmedhas and Parucchepa vied with each other in 
their mantric skill. One day Nrmedhas in great pride 
produced smoke from wet firewood without igniting it 
and then Parucchepa produced fire without firewood. 
Nrmedhas admitted defeat. (Taittirīya Sariihità). 

PARUNITHA (PURUNITHA). A King extolled in 
the Rgveda. (Mandala 1,. Rgveda). 

PARUSA. A Rāksasa (demon). He was one among the 
twelve demons who supported Khara when the latter 
fought against Sri Rama. (Sarga 26, Aranya Kanda, 
Vālmīki Rāmāyaņa). 

PARVANA (S). A company of raksasas and devils. Par- 
vanas, Patanas, Jambhas, Kharas, Krodhavagas, Haris, 
Prarujas, Arujas and Praghasas bclongéd to a group of 
invisible demons and they fought against Šrī Rāma on 
the side of Ravana. (Chapter 285, Valmiki Ramayana). 

PARVASANGRAHAPARVA. A subsidiary Parva of 
Adi Parva. Chapter twenty is included in this Parva. 
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PARVATA I. A sage who was the nephew of Nārada. 
1) Genealogy. Descending in order , from Visnu— 
Brahmā— Marici—Paurnamasa—Parvata. 

Prajāpati Marici got of his wife Sambhüti a son named 
Paurņamāsa. Paurņamāsa got two sons Virajas and 
Parvata. Parvata's mother was the sister of Nārada. 
(Chapter 10, Amša 1, Visnu Purana). 

2) Narada and Parvata. ‘These two sages: lived for a 
long time as inseparable friends. Once they travelled on 
earth in the form ofhuman beings. They decided that 
each should speak out what he felt without reserve and 
if anybody broke the arrangement the other had thc 
right to curse him. 

During their travels they reached the palace ofa King 
called Srüjaya (Safijaya) and they staycd there as his 
guests for a long time. Damayanti (Madayanti) 
daughtcr of the King served them both and Narada 
fell in love with her. Narada hid this fact from 
Parvata and within a few days Parvata came to know 
it and he according to the agreement cursed Narada to 
take the form ofa monkey. Narada gave a counter 
curse disabling Parvata from attaining Svarga. Both 
separated from there and after some time both lost their 
bitterness against each other. Parvata met Narada in 
his monkey form in a forest. Both were sorry for their 
curses then and each withdrew his curse and Narada 
got his original form. He married Damayanti and 
started living together and Parvata went to Svarga. 
(Chapter 30, Santi Parva). 

3) Other details. 

(1) Parvatamuni was a member of the assembly of 
sages at the Sarpasatra of Janamejaya. (Sloka 8, 
Chapter 53, Adi Parva). 

(ii) Narada and Parvata were present for the Draupadi- 


svayarhvara (marriage of Draupadi). (Sloka 7, 
Chapter 156, Ādi Parva). E 
(iii) Parvata and Narada were members of the court 


of Yudhisthira. (Šloka 15, Chapter 4, Sabhā Parva). 
(iv) This uncle-nephew combination was present in 
Indrasabhā also. (Sloka 10, Chapter 7, Sabha Parva). 
(v) They were members of Kuberasabha also. (Šloka 
26, Chapter 10, Sabhā Parva). 

(vi) When the Pandavas were living in Kamyakavana, 
Parvata went there and advised them to conduct a 
pilgrimage. (Sloka 18, Chapter 93, Vana Parva). 

(vii) Parvata showed the Pandavas daylight at night 
one day when the great battle was going on. (Sloka 
15, Chapter 163, Drona Parva). 

(viii) Parvata swore that he was not a party to the 
theft of the lotus of Agastya. (Sloka 34, Chapter 
94 Anušāsana Parva ). 

PARVATA TI. It is believed that in Krtayuga all 
mountains had wings. They flew all over the world 
with the swiftness of Garuda or Vayu. All beings 
including rsis and devas lived in a state of suspense 
since at any moment any mountain might fly and land 
down on their heads. They complained to Indra and 
Indra asked the mountains to remain at one place 
which they flatly refused, Indra got angry and started 
cutting down the wings of the mountains with his 
Vajrayudha. No mountain was able to escape from 
this punishment; but Vayubhagavan carried away his 
bosom friend, the mountain Maināka, and put it in 
the ocean without anybody noticing it. So Mainaka 
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alone did not lose its wings. It was this Maināka 
which rose from the ocean and gave a resting point to 
Hanūmān, son of Vayu, when he took a leap from the 
shores of Bharata to Lanka. This was but an expression 
of gratitude to Vāyu whose son Hanūmān was, for the 
help he had given when Indra was cutting off the 
wings of all mountains. (Sarga 1, Sundara Kāņda, 
Vālmīki Rāmāyaņa). 

PARVATESVARA. A King of  Vindhyadeía. He 
tortured his people because of his greed for money and 
Yama sent him to hell when he died. In his next birth 
he was born as a monkey. At that time a priest of the 
King had taken life as a Sārasa bird. One day the 
monkey tried to catch the bird and then the bird 
(priest) reminded him of his previous birth and told 
him that in their next birth both of them would be 
swans and in the birth after that they would become 
men again. (Uttara Khanda, Padma Purana). 

PARVATEYA. A rājarsi (A King who is also a rsi). 
He was born of the species of a demon named Kapata. 
(Sloka 30, Chapter 67, Adi Parva). 

PARVATI. Wife of Siva. 

Parvati is known under different names and worshipped 
in different forms. Amarakoéa (Sanskrit lexicon) gives 
the following synonyms for Parvati : 

Uma, Kātyāyanī, Gauri, Kali, Haimavati, lévari, 
Siva, Bhavani, Rudrāņī, Šarvāņī, Sarvamangalā, 
Aparna, Durgā, Mrdani, Candika, Ambika, Arya, 
Dāksāyaņi, Girijā, Menakatmaja, Camunda, Karņa- 
motī, Carccikā, Bhairavī. 

Some of these names refer to the various dispositions of 
Parvati, while a few are the names in the various incar- 
nations of Parvati. The origin of Parvati and her 
other prominent births are given below :— 

1) Incarnation of Sati. Šiva was born from’ Brahma. To 
make Siva active, Sati, an aspect of Mahāmāyā, was 
born as the daughter of Daksa, one of the Prajapatis. 
The 9th Skandha of Devi Bhagavata gives the following 
story about the incarnation of Sati : 

While Brahma was engaged in creation a few daityas 
named 'Hālāhalas were born. They were very valiant 
and ferocious and they did penance to propitiate 
Brahma and after obtaining boons from him conquered 
the three worlds and asserted their supremacy in all the 
three worlds. They defied the Trimürtis(trio of Brahma. 
Visnu and Siva). Siva and Visnu in despair went to 
war against them. The war continued for sixty thousand 
years and both the daityas and Devas were exhausted. 
Visnu and Siva refused to attend to their duties. Brahma 
understood the situation and taking into his hands the 
work of Siva and Visnu also and calling his sons, 
Sanaka and others to his side said “Oh sons, Siva and 
Visnu are incapable of doing their work now. I have 
therefore, taken on myself the charge of their duties also 
and hence I do not find time to do penance. You must 
therefore, do penance to propitiate Mahāmāyā. Let 
her be pleased and when she incarnates in this universe 
the world will be happy." 

As soon as they heard this the Prajāpatis headed by 
Daksa went to the forests on the side of the Himālayas. 
They started doing penance reciting the mantra of 
Māyābīja. The penance lasted for a hundred thousand 
years and then the goddess was pleased. She graciously 
appeared before them with three eyes and four hands 
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bearing pāša, ankuša, vara and abhiti. Daksa and others 
praised her and she granted them boons. She did also 
promise to be born as the daughter of Daksa. Daksa and 
others returned happy. 


Mahāmāyā incarnated as Sati in the house of Daksa. 
Sati blossomed into a beautiful maiden and all the 
Prajapatis joined together and made Siva marry her. 
The bride and bridegroom lived in the bride’s house. 

At that time the sage Durvasas worshipped Jagadambika 
seated at Jāmbūnada meditating on her and reciting the 
māyābīja mantra. The devi was immensely pleased and 
appearing before him gave him the divine garland lying 
round her neck. The garland was highly perfumed. 
Honey flowed from it always. Wearing that garland the 
sage travelled through air and reached the palace of 
Daksa, father of Sati, and gave that garland to him. 
Daksa received it with great delight and took it to his 
bed-room and placed it there. That night Daksa inhal- 
ed the perfume of the divine garland and enjoyed an 
amorous sport with his wife. This act made the garland 
impure and the latent curse in it made Daksa hate his 
daughter Sati and her husband Šiva. After that Daksa 
conducted a Yaga and insulted Siva by not inviting 
either him or his wife. Sati, however, attended the Yaga 


‘uninvited and she was insulted. Unable to bear the in- 


sult Sati leapt into the fire and committed suicide. From 
that day onwards Siva roamed about in the world 
crying “Sati, Sati." | 

2) Sati, Parvati (Kali). During that time a son named 
Vajranga was born to Kašyapa of his wife Diti. This 
virtuous asura practised austerities for a thousand 
years and when he opened his eyes after his long penance 
he did not see his wife. Vajranga started in search 
of her collecting fruits and roots for his food on 
the way. Then he came across her standing underneath 
a tree weeping and she said : ‘‘All the time you were 
doing penance, Indra was teasing me. I was living 
without food on the banks of the river keeping a vow of 
silence. Indra came there in the form of a monkey and 
threw away all my articles used for worship. Then he 
came in the form ofa lion and frightened me. Then 
again he came in the forin of a serpent and bit me. Oh 
lord, am I, your wife, an orphan ?" Vajranga got angry 
and decided to do penance again to find a remedy for 
this unjust act of Indra. Then Brahma coming to know 
of the fierce decision of Vajranga appeared before him 
and said ‘‘Why do you go in for a penance again? Ask 
me what you want and I shall grant you." Vajrānga 
said “Oh Lord, I did penance all these thousand years 
to get rid of the demoniac disposition of mine. But 
when I was engaged in meditation Indra tormented my 
virtuous wife very much without any reason. If you will 
bless me I must get a son named Tāraka to kill all the 
devas including Indra." Brahmā granted the boon. 


Varangt becamc pregnant and after twelvc months was 
born a son to her named Tārakāsura. Tāraka did severe 
penance sitting in the midst of Paūcāgni (five fires) for 
a long time and Brahmà was pleased and appeared 
before him. Tāraka then said : “If I were to die I must 
die at the hands of a seven-day-old babe. You must 
grant me a boon like that." Brahma granted the boon. 
Tāraka becamc arrogant with that boon and joined 
hands with such fierce demons as Prasena, Jambha and 


. Kàlanemi to create havoc in the three worlds of Svarga, 
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Bhūmi and Pātāla. They blessed the wicked and killed 

the virtuous. It was the time when Siva was sadly roam- 

ing about in search of his lost wife Sati. 

All the devas headed by Indra went and complained to 
Brahma. Brahma said :—''After all, this calamity is not 
without remedy. There is an escape from the boon I 

have given him. Tārakāsura himself has allowed him 

to be killed by a sevenday-old babe. If there should be 
such a babe it should be from the virility of Siva. 

Tārakāsura thinks that since Siva is observing brahma- 
carya after the death of Sati there is no chance of a babe 
being born to him. That was why he was prepared to 
allow that clause in that boon. I shall therefore suggest 
a plan. Sati herself should be born as the daughter 
of Himavān and Mena in the name of Kali. Kali should 

do great penance and break the vow of celibacy of Siva. 

If Siva accepts her as his wife and a child is born to 
them we are saved." 

Siva was all this time spending his time thinking of 
Sati. Once during this time Siva bathed in the river 
Kālindī and then the waters of the river Kalindi be- 
came black and the waters remained black ever since 
that. 

Indra and others on their return from Brahmà went to 
Brhaspati to think about further procedure in the 
matter. Brhaspatisaid:—*'*No obstacle would ever come 
to any act of the devas. Himavan was doing penance 
for a long time to obtain a child and by the grace ofSiva, 

Satī has already been born as the daughter of Himavān. 
(Skanda Purāņa in its Sambhava Kanda states thus 
about the birth of Sati as Parvati. ‘Sati before 
jumping into the fire meditated on Siva and prayed 
that she should be born in her next birth as his wife. 
Siva granted that request. It was at that time that Hima- 
vān along with his wife Menā went to the vicinity of 
Amrtasaras and started doing penance to get a child. 
One day when Himavān and his wife were bathing in 
the saras they saw a gem ofa girl in the waters and 
they took it. Then they found the child with four hands. 
and all other emblems of goddess on her. They praised 
her with verses from Vedas and soon the divine emblems 
faded away and Himavān gave the child to his wife.””) 

Brahma never wanted Tāraka to know that the child 
was an incarnation of Devi and so he made the 
babe black by sending Nišā to do so. Nišā entered the 
womb of the pregnant Menā while she was sleeping with 
her mouth open one day. The child was like a sapphire idol. 

Himavān was surprised to see the child. The child will 
do severe penance and obtain Šiva as her husband. Šiva 

and Sati will never be separated in any of their births. 
Oh Indra now go and try to get Siva interested in a 
married life." 

Himavàn and Mena had three daughters and a son. 
The devas were watching who among the three—Rāgiņī, 

Kutila and Kali—would become the consort of Siva. 

All the three were interested in penance. The devas 

took Ragini to Brahmaloka and showed her to Brahma 

and the latter declared that Rāgiņī was incapable of 
bearing the virility of Siva. Ragini got angry and 

Brahma cursed her and made her into Sandhyārāga 

and she took her place in the sky. Then the devas took 

Kutilā to Brahma and the latter said that she was 

also incapable of being a mate of Siva. Kutilā also 

got angry and Brahma made her into a river and kept 

her in Brahmaloka. Mena was greatly distressed at 
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the loss of her two daughters and so she advised Kali, 
her third daughter to go home, discontinuing the 
penance. She at first said Uma (Mā=do not) and so 
she got the name of Uma She was the daughter of a 
Parvata (Himavān is a parvata (mountain) and so she 
got the name Parvati (mountain-girl) also. Kali later 
went home. But after some time the natural inclination 
in her led her to start a severe penance again. 
The young Kali, who was only a small girl then, accom- 
panied by two of her girl companions went to the shores 
of a river deep in the forests and started practising 
austerities. In summer she would sit in the midst of 
Paficagni (five fires) and in the rainy season she would 
sit in water and do penance. The penance lasted for a 
thousand years. 

Siva who was roaming about in search of Sati went once 
to the palace of Himavān. Siva agreed to stay there for 
some time at the persistent request of Himavan. During 
his stay there Siva understood that one of the daughters 
of his host was doing penance meditating on Sankara. 
Curious to know more about her, Siva one day went 
-to the āšrama of Kali. Kali saw Siva and she stood up 
bowing before him. Siva was pleased with her. But 
before Kali could have another look at Siva, he vanished 
from there. 

Kālī was disappointed and continued her penance again. 
Years went by and one day there came to her āšrama 
a Vatu(a brahmin brahmacari ).Kālī and her companions 
stood up and worshipped the Vatu who looked brilliant 
with ashes on his body and wearing rudraksa and 
aksamālā (berry of a tree and rosary made of it) and 
carrying in his hand a danda (stick) and a Kamandalu 
(water pot). After formal introduction the Vatu asked 
Kālī the purpose of her penance and Kālī told him all 
about it. Then the Vatu asked her in tones of surprise 
why such a beautiful girl like herself born to be the wife 
of aking, should go after a crudely dressed aged man 
like Siva who goes on the back of a bullock always. 
Parvati resented the statement of the Vatu and got 
angry with him. Then Siva appeared before her in his 
real form and married Parvati (Kālī alias Uma) in the 
presence of devas and maharsis. 

3) Parvati changes into Gauri. Siva and Parvati spent 
their honeymoon travelling throughout the world. Years 
went by like that. One day Siva in a spirit of sport 
called Parvati ‘Kali, Kali’. Kali meant black one and 
Parvati was as black as sapphire. Parvati misunderstood 
Siva addressing her thus two times and thought, perhaps, 
Siva did not like her black body and trembling with 
grief said “If a wound is made by an arrow it will heal 
in due course; if the top of a tree is chopped off it will 
again blossom when the season comes ; but the wound in 
theminds of others by harsh words is never healed. It was 
not my fault that I was born black and I would never again 
come near you with this black body. Iam going." Saying 
thus with a firm determination, she rose up into the air and 
travelling for some time reached a big forest. She creat- 
ed by her reciting the smaranamantra four attendants 
for her named Somaprabha, Jaya, Vijaya and Jayanti 
and started doing penance there. She practised severe 
austerities standing on one foot for a hundred years and 
then Brahma appeared before her and sought the reason 
why Parvati, wife of Paramesvara should do such severe 
penance and then she narrated to him all that had 
happened. Brahm after hearing her story told her thus; — 
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_-*Virtuous woman, from today onwards, your black com- 
plexion would change into one of the hue of a lotus 
petal. Because of that ‘gaura’ hue you would be called 
*Gaurī'.” By the time Brahma finished blessing her the 
colour changed into the one described by Brahma. 

4) Gauri changes into Kātyāyanī, Vindhyavāsinī, Candika and 
Cāmuņdikā. When Devi became Gauri her superficial 
skin peeled off and dropped down, it is said. 

At that time there were two great demons called 
Rambha and Karambha. They had no sons and they 
started severe penance. Karambha was doing penance 

_ standing in deep waters and a crocodile swallowed him. 
The crocodile was none other than Indra. Rambha did 
penance standing in the midst of fire and finding no 
result even after a long time decided to sacrifice himself 
into the fire. Agnideva then appeared before him.and 

. blessed him thus: “Oh Rambha, you will get a mighty 
son of the woman you love.” Rambha stopped his 
penance and returned home with the boon. On the way 
he saw a beautlful she-buffalo and passion rose in him 

` and he made contacts with the buffalo. The buffalo be- 
came pregnant and in due course delivered a child 
which later on became the notorious Mahisasura. In 
the meantime a buffalo loved Mahisasura’s mother and 
it attacked Rambha and gored him to death. The 

. Yaksas burnt his dead body ina funeral pyre and the 

 Sshe-buffalo jumped into the pyre and abandoned her 
life. From that pyre there arose then another demon 
and he was the notorious Raktabija. Mahisasura became 
the king of demons and Raktabija, Canda and Munda 
became his ministers. They attacked the devas and drove 

; them to exhaustion. The devas took refuge in Brahma 
to think of a plan to kill those asuras. Visnu, and Siva 
took part in the conference. Visnu the eternal, got 
angry along with Siva and became fierce like the fire 
of death. Brahma and the devas also became angry and 
from the face of everyone a brilliance emanated and , all 
these brilliances joined together and reached the holy 
āšrama of Kātyāyana maharsi and that eminent sage 
also sent out a brilliance. The ascetic brilliance joined 
with the divine brilliance and the combined brilliance 
shone like a thousand suns. Then this superior brilliance 
entered the peeled-off skin of Kali to produce the 
fierce and divine form of a goddess named Kātyāyanī. 
Each limb of the new form was made up of the brillian- 
ce from a particular god as follows : From the brilliance 
of Mahendra was formed the face; from Agni, the eyes; 
from Yama, the hair; from.Visnu, the eighteen hands; 
from Indra, the central parts; from Varuna, the hip 
and the thighs ; from Brahma, the feet ; from Surya, 
the toes ; from Prajāpati, the teeth; from Vasus, the 
fingers of the hands ; from Yaksa, the nose; from Vayu 
the ears and from the ascetic brilliance,the erotic eyebrows. 
Thus Kātyāyanī shone in the world with a figure formed 
with distinctive perfection, 1 
All the godsand devas presented Kātyāyanī with gifts: — 
Šiva gave her a trident (trifila); Visnu a Discus ; 
Varuna, a conch; Agni, a javelin; Vayu, a bow; Sūrya, 
a never-empty quiver ; Indra, Vajraghaņtā ; Yama, 
a danda (stick); Vaisravana, a mace ; Brahma, a rosary 
garland ; Kāla, a sword and shield ; Candra, Camara 
(white brush-like fan) and a pearl necklace ; Ocean 

„a garland ; Himavān, a lion ; Visvakarma, a moon- 
disced Cüdamani, earrings and a dagger; the King of 
Gandharvas, asilver-plated drinking cup ; the King of 
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nāgas, a nāgahāra; and the Rtus (seasons), never- 
fading flowers. The three-eyed Kātyāyanī on getting 
all these was highly pleased and made a roaring sound. 
Devi, thu$ worshipped and adored by all, mounted on 
the lion and went to the topmost peak of the Vindhyas. 
Indra and Agni went and served Kātyāyanī thus living 
there. Vindhya called Devi, Kaušikī and Agastya 
called her Durga. 

Mahisāsura once went to the Vindhyas after conquering 
He was accompanied by his 
ministers, Raktabija, Canda, Munda, Ciksura and 
Naraka. They met there the goddess Kātyāyanī. 
Mahisāsura fell in love with the beautiful and well- 
figured Kātyāyanī and he sent Dundubhi as messenger 
to the goddess to make her know his desire. Dundubhi 
approached Kātyāyanī and told her to become the wife 
of Mahisa, the emperor of all the three worlds. Devi 
replied that she would accept as her husband one who 
defeated her and that was the custom also in her 
caste. Mahisāsura with a huge army and heavy equip- 
ments went to war with her. But Kātyāyanī entered 
the field alone mounted on her lion and the devas 
watching her enter the battlefield without wearing 
shocked. Devi went forward 
reciting the mantra of Visnupaficaksara given to her 
by Siva and lakhs and lakhs of demons were killed by 
the adroit sword-swinging and the dinning roar of 
Kātyāyanī. Mahisa and his ministers surrounded her 
and Devi stepping down from the lion started to dance 
wielding her sword. Swinging her swerd to the rhythm 
of her dance-steps Devi picked up the leading demons 
one by one and killed them. Seeing that, Mahisasura 
approached her, burning with rage like the pralayāgni. 
All the attendants of Devi fled. Those who remained 
were trampled to death by Mahisasura. Devi at first 
killed the ministers and then faced Mahisāsura. Mahisa 
became an elephant and Devi cut off its trunk. The 
elephant became a buffalo then. Devi sent a spike and 
it broke. Even Devi's Discus, granted to herby Visnu was 
blunted when it hit the rock-like body of Mahisasura. 
Yamadanda and Indravajra were all 
alike fruitless against the mighty Mahisasura. Angered 
Devi jumped on the buffalo form of the demon and 
drove it to exhaustion and when. at last its power of 
resistance had failed, Devi plunged her spear into the 
ears of the buffalo and the demon fell dead. 

Many years went by. Kašyapa begot of his wife Danu 
three great sons named Sumbha, Nisumbha and Namuci. 
All were fierce demons. Namuci attacked Indra but 
they soon came to a compromise. But Indra hid in the 
foam of the ocean which entered the ears, nose and 
mouth of Namuci while he was playing in the ocean. 
Indra used his Vajrāyudha from inside and killed him. 
Sumbha and Niéumbha were angry and they entered 
svarga and defeating everyone there, carried all the 
riches from there to the earth. They met Raktabija and 
he said “Oh Lords, I am Raktabija, minister of Mahi- 
sāsura. Kātyāyanī Devi killed virtuous Mahisāsura. 
His two ministers Ganda and Munda are hiding inside 
the ocean afraid of Kātyāyanī devi. "While he was speak- 
ing thus Canda and Munda also came there. When 
they all exchanged ideas Sumbha called one of his men 
and said “Bho: Sugrīvāsura, go and tell Katyayani to 
be my wife." Sugriva went to Kātyāyanī and returned 
disappointed and said “Lords Sumbha and Nisumbha, 
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I told Devī your message and she only laughed. She 
said that Sumbha and Nišumha might be mighty lords 
but only those who defeated her could marry her.” 

Enraged at this arrogance of Kātyāyanī, Sumbha sent 
Dhūmrāksa to drag Kātyāyanī down to him. Dhūmrāksa 
with six Aksauhiņīs of soldiers went to the seat of 
Kātyāyanī and challenged her to a fight. Devi stepped 
down from her seat and stood before Dhumraksa and 
the latter leaped forward to catch hold of her. But 
Dhūmrāksa was burnt to death by the hurhkāra fire 
of the goddess. Not only that, the hurmkara sound 
reached the ears of Sumbha. Sumbha felt small by this 
prowess of the Devi but his rage increased. Sumbha 
then sent Canda, Munda and the great demon Ruru 
also with an army of a hundred crores of demons to 
face Devi Kausiki. When the enemies reached Vindhya 
the bhütas of Devi made loud and shrill noises. The 
lion of Katyayani roared and she leaped into the midst 
of the army sword in hand. Lakhs and lakhs of asuras 
fell dead by the sword of the goddess. Devionce opened 
her mouth and lakhs of asuras entered it and then she 
shut her mouth keeping in her stomach the asuras till 
they all died. Devi beat the demon Ruru to death. 
Devi plucked her matted hair and struck it on the 
ground and from there arose the fierce form of Camundi. 
Canda and Munda fled but Camundi followed them to 
Patala and catching hold of them chopped off their 
heads and presented them to Kātyāyanī. Then Devi, 
Camundi and the bhitas together tore to pieces all the 
remaining asuras and stored them all in their stomachs. 
Hearing this Sumbha’s rage knew no bounds and he 
started with an army of thirty crores of men. The army 
swept on like an ocean and finding it moving forward 
Camundi roared. Katyayani made a sound like a lion’s 
roar. Brahmaniholding high the dagger jumped down to 
fight. Māhešvarī with snakes and the spike, with the 
three eyes open got down in fits of anger. Kaumari 
with the javelin hanging round her waist and bright 
eyes entered the field. Vaisnavi swinging her sword and 
whirling the mace with many weapons rushed to the 
field. Vārāhi breaking open the earth with its tusk and 
bearing a large wooden pestle came to fight. Indrani 
with diamond on her sides came to fight. Ndarasirhhi 
brushing the manes on her breast, shaking the stars and 
whirling the planets and making a fierce appearance 
came to the field. (Camundi, Brahmani, Mahesvari, 
Vaisnavi, Varahi and Narasirnhi are the different forms 
of Kātyāyanī. They are called Saptamatrs (seven 
mothers). These saptamātrs were born when Kātyāyanī 
in her wrath beat the earth with her matted hair). 
Camundi roared. The world became dark. Hearing 
the roar Siva descended tothe field. The Asuras 
surrounded the Devi again. But they all fell dead with 
blood flowing in a stream. The dead bodies of the 
asuras became heaped up and in despair Sumbha and 
Nigumbha wept. Seeing that, Raktabija got angry and 
rushed at Devi. The Saptamatrs shouted and Camundi 
opened her mouth. The lower jaw of Camundi touched 
Patala when she opened her mouth from the sky. 
Raktabija, wounded and bleeding by a dagger stroke of 
Càmundi, fell into the mouth of Càmundi and dis- 
appeared. Then Ni$umbha interfered and the fight be- 
came one between Ni$umbha and Devi. The fat and sturdy 
hands of Nisumbha and the mace he was carrying fell 
by an arrow sent by Devi. Then Devi struck him with 


579 


PĀRVATĪ 


: her spike and Ni$umbha was killed. Both Sumbha and 


Nišumbha who came to wreak vengeance on her were 
thus killed. (See under Lankalaksmi to know how Parvati 
became Lankalaksmi). 


-5) Parvati takes the forms of Elephant and monkey. Šiva 


and Pārvatī went about enjoying amorous sports in the 
forests. Siva turned himself into a tusker and Pārvatī 
became a she-elephant then. Ganapati was born as a 
result of that sport. Šiva became a monkey and .Pārvatī 
became his mate and Hanūmān was born as a result 


, of that sport. (See under Ganapati and Hanümaàn ). 


6) Parvati became Sītā. This happened when Rama. and 
Laksmana along with Sita were in the forests. One day 
Sità went to the Godāvarī river nearby to bring water 
to the āšrama and she stayed for some time watching 
two swans playing in the midst of lotuses in the lake 
there. Hearing a sound she looked into the river and 
saw Sri Rama bathing there. She was surprised. When 
she left the āšrama Rama was sitting there. At the 
same time another thing happened in the āšrama. Sri 
Rama found Šītā coming to him and when he arose .to 
receive her the figure disappeared. Then Šrī Rama 
found bathing by Sītādevī also disappeared. When an 
astonished Sita reached the āšrama she found an equally 
astonished Šrī Ràma sitting there. They then told 
each other their experiences and $ri Ràma on medita- 
tion understood that in the guise of Rāma and Sītā Siva 
and Parvati had come from Kailāsa to know about 
the welfare of the princes in exile. s 
7) Parvati, Vihunda and falandhara. See under those 
names. * 

8) Other details. E 
(i) Pārvatī shines in the court of Brahma. (Šloka-41, 
Chapter 11, Sabhà Parva ). 2 
(ii) When the Pāņdavas were in exile Pārvatī guarded 
Arjuna always. (Vana Parva, Chapter 37, Sloka 38). 


. (iii) Once Parvati appeared in person and blessed 


Dharmaputra. (Chapter 6, Virāta Parva). i 
(iv) Once Sri Krsna pleased Parvati and she granted 
Krsna boons. The first was that he would have sixteen 
thousand wives. The next was a beautiful form for 
Krsna and the next was love of his relatives. Another 
boon was that Krsna would have the prosperity to be 
able to give food for seven thousand travellers daily. 
(Sloka 7, Chapter 15, Anušāsana Parva). 

(v) It was because of a curse of Parvati that devas do 
not get sons by their own wives. There is the following 
story behind that. ae 

Siva and Pārvatī went to the Himālayas after their 
marriage and started living there. Šiva and Pārvatī 
were so much engrossed in their amorous sport thatthey 
were oblivious of the happenings outside. After a long 
time when their sport continued without a break the 
devas went in and informed Siva that the whole universe 
was trembling by their sport and if Siva produced a 
son the world would be incapable of bearing it and so 
he should withdraw from the act of producing a child. 
Siva agreed and drew his virile strength upwards. 
Pārvatī did not like that and she cursed the devas that 
they would never have sons of their own wives. ( Cha- 
pter 84, Anufāsana Parva). 

(vi) Pārvatī once taught Gangādevī the duties of 
women. (Šloka 33, Chapter 146, Anušāsana Parva). 
(vii) Parvati resides in the mount of Mufijavan in 
Kailasa with Paramaéiva. There is a mount called 
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Mufijavan in the Himalayas. Bhagavan Umāpati (Siva) 
shines there on treetops, underneath the trees, on the 
mounts and in caves. {Chapter 8, ASvamedha Parva). 
(viii) The Mahabharata uses the following synonyms 
for Parvati : Ambika, Arya, Uma, Bhima, Sailaputri, 
Sailarājasutā, Šākambharī, Sarvani, Deve‘i, Devi, 
Durga, Gauri, Girisutā, Girirājātmajā, Kali, Maha- 
bhima, Mahādevī, Mahākālī, Mahetvari, Parvataraja- 
kanya, Rudrāņī, Rudrapatni and Tribhuvane: vari. 

9) Parvati pratistha. The installation of the goddess 
Parvati in temples is done with the following sacred 
rites. 

An inner temple should be constructed and the idol of 
Devi should be installed there. Before that, on the 
bed of the platform bearing the idol, amulets with spi- 
ritual inscriptions on them should be deposited there 
just as in the case of the installation of Mahe‘vara. 
Then Parāšakti should be consecrated there with recit- 
als of mantras followed by the deposition of Paficarat- 
nas meditating on Piņdikā. Then the idol of Devi 
should be fixed on the platform. After that Kriyā- 
$akti should be consecrated on the platform and Jiiana- 
Sakti on the idol. Finally Ambika named Siva should 
be invoked with the mantras as ordained in the 
scriptures. 

The different zones like the east and the west and the 
guards of the Universe like Indra should also be wor- 
shipped. (Chapter 98, Agni Purana; Sarga 36, Bala 
Kanda, Valmiki Ramayana; Chapters 51 and 53, Vā- 
mana Purana; 7th Skandha, Devi Bhagavata; 4th Skan- 
dha, Bhagavata; Chapter 43, Brahmanda Purana; Ara- 
nya Kanda, Uttara Ramayana, Kamba Ramayana; 
Chapter 121, Padma Purana; Chapter 186, Adi Parva; 
Chapter 37, Vana Parva, Chapter 6, Virāta Parva; 
Chapter 23, Bhisma Parva; Chapter 202, Drona Parva; 
Chapter 283, Santi Parva; Chapters 15, 84, 140 and 
146, Anusdsana Parva; and Chapter 8, Ašvamedha 
Parva). 

PARVATIYA I. (PARVATIYA). A king who lived 
during the period of Mahābhārata. He was born of the 
species of the dānava called Kuksi. (Sloka 56, Chapter 
67, Adi Parva). 

PARVATIYA II (PARVATIYA). Those who resided 
in the country called Pārvatīya in ancient Bhārata were 
called Parvatiyas. Parvatiyas were also present for the 
Rājasūya of Dharmaputra. When the Pāņdavas had to 
fight against Jayadratha during their exile in the fo- 
rests these párvatiyas fought on the side of Jayadratha. 
Arjuna kiled them all. In the Kuruksetra battle the 
Pārvatīyas fought on the side of the Kauravas. Pārvat- 
lya was a very important country of ancient Bharata. 
Once the Pārvatīyas fought against Krsna and Krsna con- 
quered them. In the great battle the pārvatīyas fought 
against the Pandavas under the banners of Sakuni and 
Ulüka. The Pāņdavas destroyed them all. ( Chapter 52, 
Sabhā parva; Chapter 271, Vana Parva; Chapter 30, 
Udyoga Parva; Chapter 9, Bhisma Parva; Chapter 11, 
Droņa Parva; Chapter 46, Karna Parva and Chapter 1, 
Salya Parva). 

PASA. A divine weapon of Varuna. There is nothing 
to excel this in swiftness. (Šloka 29, Chapter 41, Vana 
Parva). 

PASANATIRTHA.A sacred place.This is located in the 
Jamadagnivedi in the temple of Šūrpāraka. (Sloka 12, 
Chapter 38, Vana Parva). 
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PASASINI. An ancient river of Bharata. (Sloka 22, 
Chapter 9, Bhisma Parva). 
PASI. One of the hundred sons of Dhrtarāstra. Bhima 
killed him in the great battle. (Sloka 5, Chapter 84, 
Karna Parva). 
PASIVATA. A place of habitation in ancient India. 
(M. B. Bhisma Parva, Chapter 9, Verse 64). 
PASUBHUMI. The country of Nepal. The place got 
the name of Pa$ubhümi because it is located near the 
birth place of Pagupati (Siva). (Chapter 30, Sloka 9, 
Sabha Parva). 
PASUDA. A female follower of Subrahmanya. (Sloka 
28, Chapter 46, Salya Parva). 
PASUPATA I. An aged brahmin. (See under Virūpāksa). 
PASUPATA. II. The missile of Siva. Arjuna during 
his exile in the forests performed penance to propitiate 
Siva and got this missile from him. 

iva has a bow named Pināka. Pāšupata is the arrow 
that is used on that bow. Pināka is a serpent with the 
colours of a rainbow. It has seven heads and has fierce 
canine teeth. Poison flows from them always. The string 
of the bow is wound round the neck of Siva. The 
arrow, bright like the sun and equal to the fire of 
death, is the Pagupata. It will burn all that it touches. 
Neither Nārāyaņāstra, Brahmāstra, Āgneyāstra nor 
Vāruņāstra can stand against this. In times of old Šiva 
burnt the Tripuras (three cities of the notorious three 
demons) by this arrow. Even Brahmā and Visņu could 
be killed by Pagupata. (Chapter 14, Anušāsana Parva). 
Devotees worship Pāšupata as a deity. If the Pāšupata 
mantra is recited once it will remove all obstacles from 
the way and if recited a hundred times it will end all 
your calamities and bring success in any war for you. 
PASUPATA (S). The bhūtagaņas (Spirits and devils 
attending on him) of Siva as a class are called Pagu- 
patas. (Chapter 67, Vamana Purana). 
PASUSAKHA. Husband of Ganda, servant-maid of 
the saptarsis. (See under Saptarsis). 
PATACCARA. A place of habitation in ancient Bhā- 
rata. During Purāņic times the people of this place mig- 
rated to south India because they were afraid of Jara- 
sandha. (Chapter 14, Sabha Parva). Sahadeva, one of 
the Pandavas during his victory tour of the south, sub- 
dued the people of this place. The pataccaras fought 
against the Kauravas on the side of the Pandavas. 
(Chapter 31, Sabha Parva). It was the pataccaras who 
stood at the back of the Kraufica Vyüha constructed 
by the Pandavas. (Chapter 50, Bhisma Parva). 


PATĀKĪ. A soldier of the Kaurava army. Duryodhana 


gave instructions to Sakuni to attack Arjuna taking 
Pataki along with him for help. (Chapter 156, Drona 
Parva). 


PATALA. A monkey. This monkey met Sri Rama at 


Kiskindhà when the latter was going to Lanka to 
meet Vibhisana. (Chapter 88, Srsti Khanda, Padma 


Purana). 


PATALA. The last of the seven regions or worlds under 


the earth said to be peopled by Nagas. The seven 
regions one below the other are (1) Atala (2) Vitala 
(3) Sutala (4) Talātala (5) Rasātala (6) Mahātala and 
(7) Pātāla. In all these regions there are beautiful cities 
and buildings built by Maya, the great architect. The 
daityas, dānavas and nāgas live in these regions. 

Pātāla is seventy thousand yojanas high each division 
being ten thousand yojanas high. The earth in these 
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regions is of different hue like white, black, red and 
yellow. It is filled with rubbles, black granite and 
gold. Once Narada on his return to Svarga from 
Pātāla said that Patala was more beautiful than Svarga. 
The ornaments worn by nāgas are profusely studded 
with shining diamonds. Daytime is lighted by the Sun 
and the night by the Moon. There is neither heat nor 
cold there and the happy nagas living contentedly do 
not feel the passage of time. 


Under the Pātāla is Adigesa, a tēmasic form of Mahā- 


visnu, known to the Siddhas as Ananta. He has a thousand 
heads and Svastika as his badge. Holding in one hand 
a plough and in the other a wooden pestle he sits wor- 
shipped by Sridevi and Varunidevi. At the time of the 
end of the world the Sankarsanamirti, Rudra, is born 
from the face of Ádisesa shining brightly like poisonous 
fire and it consumes all the three worlds. Adigesa 
worshipped by all gods bears this earth on his head 
like a crown and sits in Pātāla. When Ananta yawns 
this world begins to quake along with its oceans, rivers 
and forests. Nobody has seen an end ofhis qualities 
and that is why he is known as Ananta (no end). It 
was by worshipping this Ananta that the ancient sage 
Garga learned the truth about the results of Nimittašā- 
stra (predictions by omens) a division of Jyotisa- 
Šāstra. 


The distinguishing characteristics of each of the seven 
divisions of Pātāla are given below :— 


1) Atala. The first region of Pātāla. Here lives Bala, 
the celebrated son of Maya. He has created ninetysix 
kinds of magical arts capable of giving everything one 
desires. Those interested in magic are even now using 
some of these. When Bala yawns three kinds of women 
will come out of his mouth. Purišcalīs (harlots), 
Svairiņīs (adulteresses) and Kāminīs (lustful maidens). 
These women have a charm called Hātaka to tempt 
all who enter Atala. This hataka is a rasāyana which 
will excite sexual passion in men so that the women 
can enjoy a sexual life with them fora prolonged period. 
These women after enticing the men would live with 
them enjoying a life of bliss produced by bewitching side 
glances, charming smiles, erotic embraces and exciting 
amorous talks. The men who live with them will be 
in such a state of bliss that they would say with 
pride “I am perfect, Iam god. I am one with the 
might of ten thousand elephants.” 


2) Vitala. This is the abode of Hātakešvara who is 
none other than Paramašiva. This god accompanied 
by Bhavānīdevī and surrounded by pramathagaņas 
(prominent demigods who attend on him) and wor- 
shipped by devas, presides over this place increasing 
the prajas created by Brahma. The semen virile of 
Parvati-Parameávaras flows there as the river Hataki. 
The gold named Hātaka is what is vomited by the 
wind-blown Agni after drinking the rasa of that river. 
The wives ofdaityas wear ornaments made of this 
' gold. 


3). Sutala. This is the abode of Mahābali. Here lives 
Mahābali meditating on Mahāvisņu with more glory 
and grandeur than Indra. To please Indra, Mahā- 
visņu once went to Mahābali on earth and by deceit 
took all his possessions and binding him with 
Varuņapāša pushed him to Sutala through a hole made 
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on earth. Later Mahāvisņu felt he did a wrong in 
thus sending away Mahābali from earth by deceit and 
to remedy the sin committed he even now acts as a 
gatekeeper to Mahabali in Sutala. Once Rāvaņa 
went to Sutala to attack Mahābali and then Mahāvisņu 
keeping watch over the palace-gate in the form of 
Vāmana gave Rāvaņa a kick and sent him back. 


4) Talātala. This is the place where Maya lives. This 
Maya is a mighty magician among demons. After the 
Tripuradahana (burning the three demons to death) 
Siva blessed Maya and the latter is living as Tripurā- 
dhipati (chief of Tripura) in Talātala. Maya is the 
preceptor of all demon-magicians and many fierce- 
looking demons worship him always. 

5) Mahātala. This is the abode of Kādraveyas. They 
got the name because they are all children of Kadri, 
the cobra. All these cobras are fierce-looking multi- 
headed ill-tempered ones. The prominent ones among 
them are Kuhaka, Taksaka, Susena and Kaliya. All 
these are long lean serpents possessing big hoods and 
great strength. These bad-tempered cobras live with 
their family terribly afraid of Garuda. 

6) Rasātala. This is the residence of the notorious 
Nivatakavaca-Kalakeyas. They were enemies of the 
devas and they tormented them in many ways. The 
majestic authority of Mahavisnu decreased their 
virility. They are now living in Rasātala frightened by 
the threats and beatings with a magic wand of Šaramā, 
a mantrarūpiņi (a sacred chant incarnate) deputed by 
Indra. 


7) Patala. This is the abode of serpents. The 
nagalokadhipatis (chiefs of the serpent world) like 
Vāsuki, Saükha, Gulika, Sveta, Dhanafijaya Mahā- 
$ikha, Dhrtarastra, Sankhacuda, Kambala, Ašvadhara 
and Devadatta live here. These are all strong, long- 
bodied, greatly poisonous snakes with very bad tempers. 
They all possess hoods varying in numbers from five to 
hundred and the lustre of the diamonds on their hoods 
keeps the region of Patala always illuminated. At the 
base of this Patala-world is a place, separated from the 
rest, thirty thousand yojanas in area. It is here that 
the tamasic Visnukala resides under the name Ananta. 
Adigesa or Ananta is the manifestation of this Visnu- 
kala. Sri Ananta has got a name Sankarsana meaning 
one who proudly and arrogantly pulls at every thing 
that is seen and unseen. 


It is well-known that all the worlds are being borne on 
his head by the thousand-hooded Ādišesa. When, 
while bearing the worlds like this, he feels that he 
should destroy the animate and inanimate objects of 
the worlds, he brings forth from his forehead Rudra 
named Sankarsana with eleven demigods and weapons 
like tri$üla (trident). Ananta is very beautiful with 
divine brilliance. Other serpent chiefs prostrate before - 
him and at that time they see their reflection on the 
diamond-mirror-like nails on the toes of Ananta and 
for some time the serpent chiefs lie there pleasantly 
looking at the reflection of thier own faces in the nails. 
The earrings of dazzling brilliance worn by these ser- 
pent chiefs reflect on their cheeks and the serpents feel 
extremely happy when they see the reflection of their 
faces on the nails. 

The daughters of the serpent kings are all beautiful 
damsels with fair, spotless and lustrous bodies. They 
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smear their bodics with fragrant pastes made from Aloc, 
Sandal and Saffron. They then stand around Ādišesa 
with their bewitching smiles and amorous movements of 
their bodies accompanied by erotic side glances express- 
ing their carnal desires. The mighty, virtuous, celebrat- 
ed Adigesa sits there surrounded by serpents for the 
welfare ofthe world. He sits thcre worshipped by 
Devas, Siddhas, Gandharvas, Vidyādharas and Maha- 
rsis, bearing the divine garland ‘Vaijayanti’, and 
wearing fragrant flower garlands, blue apparels and 
ornaments in ears and neck and holding in his hand the 
Halāyudha. Suppressing his anger and keeping calm 
and serene he pleases all around with his pathetic look. 
(9th Skandha, Devi Bhagavata). 

PATALAKETU. A demon. This demon once carried 
away Madālasā, daughter of Vi$vavasu to Patala. 
Rtadhvajaraja defcated Pātālaketu and rescued Madā- 
lasā from Pātāla. (See under Rtadhvaja). 
PATĀLARĀVAŅA. A leader among the demons. Ravana, 
the lord of Lanka, and Patalaravana are different. 
Patalaravana was the son of the sister of Malyavan. Heti, 
son of Brahma, begot of his wife Bhayā a son named 
Vidyutkeša. Vidyutkeša marricd Salakatanka and got of 
her Sukeša. Suke’a married Devavati and got of her 
three sons, Mālyavān, Sumālī and Mali. Of these 
Surnāli got Prahasta and others who were the ministers 
of Ravana. Pātāla-Rāvaņa was the son of Mālyavān's 
sister. 

A set of demons afraid of Mahāvisņu, the destroyer of 
demons, fledto Pātāla. Their leader was Pātālarāvaņa. 
On reaching Pātāla he became their leader and emperor 
and he got the name of Pātālarāvaņa from then 
onwards. 

Patalaravana performed severe austerities to propitiate 
Brahma and got from him three extraordinary boons:— 
(1) To travel freely in all the worlds without the use of 
any vehicle (2) To be well-versed in all magical arts 
(3) To be alive till the beetle-shaped blue diamond in 
his possession is broken into two. 

Patalaravana used all these boons for the welfare and 
emancipation of his own people. He was interested in 
teasing hisenemies by the power of his boons. Rāvaņa, 
king of Lanka, had an alliance with Pātālarāvaņa. 
Pātālarāvaņa had a cruel and huge brother named 
Kumbhodara who was an adept in magic. This 
brother always helped Pātāla-Rāvaņa in all his activi- 
ties. 

The Rāma-Rāvaņa Yuddha was going on and Ravana 
began to suffer defeat after defeat in quick succession. 
Rāvaņa then sent for Pātālarāvaņa and his brother 
Kumbhodara. Pātālarāvaņa felt sorry at the pitiable 
plight of Lanka and both the Ravanas sat together to 
discuss future plans. Though they had lost a major 
portion of their army, Ravana suggested they should 
fight with the rest of the army and kill Rama. Pātāla- 
ravana was to kill Rama and Lankā-Rāvaņa was to 
marry Sita. Pātālarāvaņa said that it was unwise to 
continue the fight with a small army but promised he 
would make a trial by using his magic powers. 
Pātālarāvaņa and Kumbhodara on leaving Lanka made 
themselves invisible and travelled above the camp of 
Sri Rama to investigate the strength and manoeuvres of 
the Rama-army. It was night and the whole place was 
lit by moonlight. The monkey soldiers were taking rest 
in different places. Vibhisana and Sugriva were talking 
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in secret about grave matters. Šrī Rāma was lying 
resting his hcad on the lap of Laksmaņa and Laksmaņa 
was mildly massaging the divine body of his brother. 
Hanūmān was sitting on a big dais created by his tail 
and keeping watch over the whole camp. 

Pātālarāvaņa knew from what he saw that any attempt 
to carry away Rama from the surface of the ground was 
impossible and so he returned to Pātāla. From there 
they made a tunnel up to the base of the seat of Hanü- 
mān and from there to where Rāma lay. Then 
they carried Rāma and Laksmaņa to Pātāla before any- 
body could find it out by making them smell a sammoh- 
anadivyausadha (divine medicinecausing unconscious 
ness). They brought them to a temple of Mahākālī 
with the intention of offering them in a sacrifice 
to the deity the next day morning. They made 
all preparations for the same. Hanūmān used to inspect 
the camp oftcn and yet when after midnight he looked 
at the place where Rama and Laksmana were sleeping 
he could not find them. He immediately woke up all 
and made a search and they then found the big hole of 
a tunnel near the place where Rama and Laksmana 
were sleeping. All the leaders including Sugriva and 
Vibhisana assembled there and then Vibhisana told 
them what had happened. He then took Sugriva, 
Hanūmān, Jāmbavān and Angada anda big army to 
Patala and went straight to the Mahakali temple. 
There Patalaravana had already started the ceremonies 
for the sacrifice. 

Vibhīsaņa then asked Hanūmān to go and get the 
beetle-shaped diamond of Pātālarāvaņa from a secret 
place in his bed chamber. Hanūmān took it and kept 
it in his mouth and attacked Patalaravana who came 
running to slay him. Pātāla-Rāvaņa faced Hanuman 
in a very indifferent manner and a fight ensued. After 
sometime Hanūmān lost patience and cracked the 
diamond within his mouth and the moment it cracked 
Pātāla-Rāvaņa fell down dead.( Yuddha Kanda, Kamba 
Ramayana). 


PATALAVATI. A holy river of Uttara Bharata. (Sloka 


11, Chapter 9, Bhisma Parva) 


PATALIPUTRA. An ancient city of Purāņic fame in 


Uttara Bharata. The former name of this city was 
Pātalīputraka. There is a story behind the city getting 
this name :— 

There was once a sacred pond named Kanakhala on 
the banks of river Ganga. A brahmin from Daksina- 
bhārata along with his wife came to this pond and 
started practising severe austerities therc. He got three 
sons while living there. After some time the parents 
died. The three sons went to a place named Rajagrha 
and studied there. The three were very poor and they 
went from there to perform penance to propitiate 
Subrahmanya (Kumārasvāmī). On their way they 
entered the house of a brahmin named Bhojika livtng 
on the sea-coast. Bhojika had three daughters and the 
brahmin after knowing all details about them gave his 
daughters in marriage to them along with all his wealth. 
The brabmin went to perform penance and the three 
brahmin boys with their wives lived in that house. | 
Oncc there occurred a famine and the three brahmins 
left their home leaving their wives alone. The second 
girl was pregnant at that time and she and her sisters 
went to the house ofa friend of their father named 
Yajüadatta. In due course she delivcred a son and all 
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the three women looked after the child as their common 
son. 

Šiva and Pārvatī were travelling by air once and sceing 
this child Siva said thus :—-“I am blessing this boy. 
This boy in his previous birth jointly with his wife 
worshipped me with great devotion. They are nowborn 
again to enjoy life. His wife in his previous birth was 
born as the daughter of King Mahendra. Her name 
was Patali and she would again be the wife of this boy 
in this life." 


That night Paramašiva appeared before the mother of 
the boy in a dream and said “You must name this boy 
Putraka. Everyday morning when he rises up a lakh of 
small gold coins will fall to the ground from his 
head." 


'They therefore, named the boy Putraka and every 
morning they would collect and store the gold coins 
falling from his head. When Putraka grew up he was 
immensely rich and started giving away his riches to 
brahmins as gifts. The news of this spread far and wide 
and brahmins from all sides began to flock to his 
house. 


One day among the brahmins who flocked to his house 
were his father and his two brothers. The fathers felt 
envious of the extraordinary progress in wealth and 
fame of their son and they cleverly took the son to a 
lonely place in a temple in the heart of the Vindhya 
mountains to kill him. After engaging some murderers 
to kill him they left the place. Putraka bribed 
the murderers with his costly dresses and ornaments 
and escaped from there. There was a great storm then 
and Putraka walked through it. On his way he met the 
two sons of Mayāsura guarrelling for the three things 
left over to them by their father. The paternal property 
consisted of a stick, a pair of sandals and a pot all 
of which had some strange powers. If you draw on 
the ground with the stick you will have at that spot 
anything you desire. If you wear the sandals you can 
travel in thc air. If you dip your hands into the pot 
you will get plenty of food. 

Putraka immediately hit upon a plan and addressed the 
quarrelling brothers thus :—‘‘Why do you fight like 
this ? It is better you decide it by a competitive race. 
He who wins the race should have the right to get the 
things." The two brothers agreed to it and leaving the 
things with Putraka started running. When they had 
gone a long distance away from the spot, Putraka put 
on the sandals and taking the stick and pot with him 
rose into the air. Helanded at a city far away from 
the spot and started living at the house of an old 
woman. The King of that country had a daughter named 
Patali. When the old lady described to him the beauty 
and good qualities of Pātalī, Putraka wanted to marry 
her. So at night when everybody in the palace was 
asleep Puiraka put on his sandals and entered the room 
of Pātalī through the windows. Patali woke up; she 
liked Putraka and they were married according to 
Gandharva rites. Then they both went out of the 
palace by air with the help of the sandals and landed 
at a place on the shores of the Gangā. Then at the 
request of Pātalī Putraka made a city there with the 
help of the stick and they named it Pātalīputraka. 
(Kathāpīthalambaka, Kathasaritsagara ). 


PATANGA. A mountain. 


PATANJALI. A celebrated commentator 


PATANA (S). A company of devils. 
PATATRI. 


PATHARVAN. A 


PATHIKRTA 


There are twenty small 
mountains around Mahameru and Patanga is one of 
them. 

in Sanskrit. 
Patafijali is one of the best commentators of Pāņini's 
Vyākarņasūtras. Pandits are of opinion that he got his 
name Patafijali to mean that people should worship 
(afijali) at his foot (pada). He was such an adorable 
person. Pandits believe that Patatijali is the author of 
Yogasütra and  Carakasamhita. A few believe that 
Patafijali was the incarnation of Ādišesa. But modern 
scholars are of opinion that Patafijali, the commentator 
and Patatijali the author of Yogasūtras are two different 
persons. 

In his book on Patafijalicarita, Rāmabhadradīksita 
writes about the birth of Patafijali:—‘‘Once 
Gonika, daughter of a sage, praycd to the Sun-god for 
ason At once Ananta, King of the serpents, fell on 
her palm in the form of a sage. The ascetic girl brought 
up that sage as her son. After some years the sage 
went to Cidambara and prayed to Siva to bless him 
with enough knowledge and wisdom to write a com- 
mentary on Kātyāyana's Vyākaraņavārttika (explana- 
tory rules on Panini’s sitras ). Siva blessed him and the 
sage wrote the commentary. Many disciples went to 
him to learn the commentary and the sage accepted 
them all as disciples and promised to teach them provi- 
ded they would abide by a condition, namely, that nobody 
should remove a curtain he would place between him 
and the disciples while teaching. The teaching went 
on for some time. He would reply to their doubts 
but the replies were peculiar and ambiguous and the 
disciples, getting disappointed, removed the curtain 

one day. The sage cursed them all. One of the dis- 
ciples was away from the place then and the sage 
cursed him for leaving the place without permission 

during the course of study. He begged for relief and 

the sage was pleased. The Guru said if he could teach 
his commentary to one who would say logically that 
the Bhūtakarmavācyakrdanta (past participle of a 

verb) of the root ‘Pac’ was ‘Pakva’ he would be 

released from the curse. Candragupta who came 
from Ujjayini gave the correct answer and he was 
taught the Mahābhāsya. Bhartrhari was the son born 

to Gandragupta of a Sudra woman. 

Patafijali, according to Professor Goldstucker, was a 
courtier of King Pusyamitra and was alive when 

Menander attacked Sāketa. This would mean that 

Patafijali lived before B.C. 150. 

(Chapter 285, 

Vana Parva). 

A valiant warrior who fought on the side 

of the Kauravas in the great battle. He lost his chariot 
in a fight with Bhimasena. (Chapter 48, Karna Parva). 


PATAVASAKA. A serpent belonging to the race of 


Dhrtarāstra. This serpent was burnt to death at the 
sarpasatra of Janamejaya. (Chapter 57, Adi Parva). 
rajarsi well-praised in Rgveda. 
(Sūkta 112, Mandala 1, Rgveda). 


PATHYA. A great preceptor in the tradition of ancient 


Gurus. (See under Guruparamparā). 


PATHIKRTA. Anagni. If a Yaga comes to a stop 


during its course this Agni is 


to be worshipped. 
(Chapter 221, Vana Parva). 


PATINETTARAKKAVI(S) 


PATINETTARAKKAVI(S). 
men). 

Mānavikrama, the zamorin who ruled the old state of 
Kozhikkotu in the beginning of the seventh century 
(Malayalam Era) was a talented man well-versed in 
all arts, He kept in his court a company of nineteen 
wise men whom he callcd by the well-known name 
Patinettarakkavis meaning eighteen and a half kavis. 
The kavis of the zamorin were the nine Patteris of 
Payyūr, the five Nambūtiris of Tiruvegappura, 
Mullappilly Nambūtiri, Uddandasastri, Kākkaššeri 
Bhattatiri, Cennās Nambitirippadu and Punam 
Nambitiri. Of these eighteen were scholars in Sanskrit 
and the nineteenth, Punam Nambitiri was a vernacular 
poet and so the then zamorin gave only half a unit 
value to the vernacular member and thus named the 
assemby as a company of eighteen and a half members. 
There is another explanation given to the word 
*arakkavi'. ‘Ara’ means ‘half; but modern pandits say 
that ‘ara’ was a prefix toshow a sign of royalty as is 
found in the words ‘aramana’ meaning royal mana or 
palace of the King. Šo 'arakkavi” would mean a Kavi 
attached to a King. Then the question comes, which 
of the nineteen was not included in the original com- 
pany to reduce the number to eighteen. We can leave 
the matter for further research. 

Payyür Accan Bhattatirippadu, the top-most of Kerala 
pandits, was the president of the council of Patinettarak- 
kavis. The illam (house) of this Bhattatirippādu 
belonged to the Kunnamkulam taluk near Guruvāyūr 
of Cochin state. He was known as Maharsi also 
Uddandasastrikal in his Mallikāmāruta states that one 
of the Patteris was Payyür Mahabhattatirippadu named 
Parame$vara. Uddaņdašāstri belonged to Kāūcīpura. 
Kākkaš$eri Bhattatiri was born to defeat the invincible 
Uddaņdašāstri. Cennas Nambūtiri was the author of 
Tantrasamuccaya. Many poets and pandits were born 
in the family of these Kavis after their death. 

PATIVRATAMAHATMYAPARVA. A subsidiary Parva 
of Vana Parva of Mahabharata. This comprises six 
chapters commencing from Chapter 293 of Vana Parva. 

PATRESVARA. A sacred place. This is situated on the 
northern shore of river Narmadā. If one bathes in the 
tīrtha (pond) there, one will be able to enjoy the 
company of celestial maidens for five thousand years. 
(Chapter 17, Padma Purana) 

PATTATTANA. This was a custom which was in force 
in the ancient temples of Kerala from the 9th century 
A.D. Patta means a ‘Sanskrit pandit’ ‘Pattas’ is used 
as its plural. To give instructions in $āstras and upani- 
sads to the three upper classes and to read in public 
at fixed times the Puranas, to make people more and 
more religious minded, it was the custom to appoint 
Pattas in temples in ancient Kerala. This position which 
was the loftiest that could be attained by a pandit of 
those times was called by the name Pattattana. From 
the 9th century A.D. references are found about 
Pattattāna in official records. In all important temples 
a māvāratapatta used to be appointed. His duty was to 
read and explain Mahabharata to peoplc. 

Ūrālars who conducted the day to day administration 
of the temples and the Koiladhikari who represented 
the supreme authority, and the King, jointly granted 
the Pattattana to deserving people. Pandits used to 
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come to temples and engage themselves in religions ` 


PATTI. 
PATTORŅA. A Ksatriya King. He brought gifts for 
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polemics to make themselves worthy of the grant of 
Pattattana. The Pattas were entitled to some profits 
from the temples. Records of the 3rd century Malayalam 
Era regarding the routine expenditure in the Tiruvalla 
temple mention about ‘five nazhis of rice to be given to 
each of the Pattas within the temple’. Pattas also were 
given many lands free of tax as were given to Ūrālars. 
In the Manalikkara order of 1236 A.D. and the 
Padmanabhapura order of 1237 A.D. mention is made 
about these grants. Pattasthāna and Ūrāymasthāna 
became hereditary after some time and began to 
decline in importance. 

Even the meaning ofthe word Pattattana underwent a 
change. In Cochin it meant the ceremony of giving 
feasts followed by money-bags to invited brahmins by 
the Kings to obtain punya for the dead members of the 
royal family. The zamorins of Calicut meant by 
Pattattāna the act of giving fifty-one bags each con- 
taining fiftyone rupees to the successful candidates in 
Sastrartha contests held at the Tali temple during the 
period between Revati and Tiruvātira ( Ardrā) in the 
month of Tulàm. There is a difference of opinion 
regarding the number of money-bags and the amount 
in each. Ullūr S. Paramešvara Iyer in his Vijfiana- 
dipika (page 148) states that the number of bags were 
46 and the money in each was two hundred rupees. Of 
these, twelve bags each were sanctioned for Prābhākara 
Mīmārnsā and Bhāttamīmārtisā, nine for Vyakarana, and 
thirteen for Vedānta. According to certain records 48 
bags were given in the year 1679 A.D. Contests in 
Prābhākara Mimamsa were held on the southern 
temple-tower gate of the Tali temple and in Vyakarana 
on the southern platform of the northern temple tower 
gate of the same temple. The custom of giving hund- 
red and one rupees each to one hundred and eight 
scholars in Sri Padmanabhasvami temple of Trivandrum 
is also called Pattattāna. — i 

A division of the army. (See under Aksauhiņī). 


the Rājasūya of Yudhisthira. (Sloka 18, Chapter 52, 
Sabha Parva). 
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A) The ten books on rhetorics. ( Alankaragranthas). 

(1) The Sahityadarpana of Visvanātha (2) The 
Kāvyādarša of Dandi (3) Kāvyaprakāša of Mammata 
(4) Dasarüpaka of Dhanafijaya (5) Kāvyālankāra- 
sütravrtti of Vamana (6) Sarasvatikanthabharana of 
Bhojadeva (7) Alankārasarvasva of Bhamaha (8) 

Alankarakaustubha of Kavikarņapūraka (9) Kuvalayā- 
nanda of Appaya Diksita (10) Candraloka of Jaya- 
deva. 

B. Ten Indriyas. (organs of sense). There are ten organs 

of sense comprising five Jūānendriyas and five Karmen- 
driyas. 

C. Ten Commandments. The commandments of Christ 
are ten in number. (1)Thereis no other God but Yeho- 
va. (2) Do not instal idols and worship them. (3) Do 
not use God's name vainly. (4) Do not do work on the 

Sabbath day but observe that day as sacred.(5) Respect 
your parents. (6) Do not kill. (7) Do not commit adul- 

tery. (8) Do not steal. (9) Do not give false evidence. 

(10) Do not desire for others' possessions. 

D. The ten Kāmāvasthās. (1) Abhilasa (desire). (2) 
Cintana (Reflection). (3) Smrti (remembrance). (4) 

Gunakathana ( Talking about the good qualities). 
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(5) Udyoga (effort) (6) Pralāpa (gabble) (7) Unmāda 
madness) (8) Vyādhi (disease) (9) Jadatā (slothfulness) 
(10) Maraņa (death). 

E. The ten guņas. The good gualities are ten in number. 
(1) Satya (truth) (2) Vinaya (modesty) (3) Devatā- 
rādhana (worship of God) (4) Adhyayana (study) (5) 
Kulašuddhi (purity of family) (6) Sušīla (good conduct ) 
(7) Sakti (strength) (8) Dhana (wealth) (9) Sūratā 
(valour) (10) Yuktiyukta Sambhàsana (intelligent and 
rational talk). 


F. Rsi gotras. There are ten Rsi Gotras (families of sages): 
(1) Bharadvāja gotra (2) Kaušika gotra (3) Vātsya 
gotra (4) Kaundinya gotra (5) Kašyapa gotra (6) Va- 
sistha gotra (7) Jāmadagnya gotra (8) Višvāmitra gotra 
(9) Gautama gotra (10) Ātreya gotra. (All these ten 
gotras were brought down to Daksinabharata by Parašu- 
rāma). 

G. Camatkaras. There are ten kinds of Camatkara 
(poetical charm) according to the poet Ksemendra. (1) 
Āvicārita ramaniya (2) Vicāryamāņaramaņīya (3) Sa- 
mastasūktavyāpī (4) Sūktaikadešavyāpī (5) Sabdagata 
(6) Arthagata (7) Ubhayagata (8) Alankaragata (9) 
Vrttigata (10) Rasagata. 

H. Gittāvasthās. There are ten states of mind. (1) 
Kāma (lust) (2) Sankalpa (imagination) (3) Vicikitsā 
(doubt) (4) Sraddha (attention) (5) Agraddha (negli- 
gence) (6) Dhrti (resolution) (7) Adhrti (wavering) (8) 
Lajja (shame) (9) Dhi (devotion) (10) Bhiti (fear). 

1. Nadas. There are ten nādas (sounds) according to 
Harhsopanisad. (1) Ciniti (2) Cificini (3) Kaņthanāda 
(4) Sankhanada (5) Tantrīnāda (6) Tālanāda (7) 
Veņunāda (8) Mrdanganāda (9) Bherīnāda (10) 
Meghanāda. 

J. Sins (papas). There are ten papas (sins). (1) Mur- 
der (2) Theft (3) Adultery (4) Calumny (5) Harshness 
(6) Deceit (7) Nonsensical utterances (8) Inflicting 
pain on others (9) Desire for another's property (10) 
Atheism. 


K. Dafapuspas. There are ten holy flowers. 

(1) Pavankuruntal (2) Muyalcceviyan ( Sutafreņi—An- 
thericum Tuberosum) (3) Karuka (Ananta—Bent grass) 
(4) Nilappana (Tālamūlika—Gurculigo Orchioides) 
(5) Kayyanya (Bhrngaraja—Trailing Eclipta) (6) 
Visnukranti (Krsnakranti—Clikoria Ternatea) (7) 
Cherupūla (Illecobrum lanatum) (8) Tirutāli (Srihas- 
tini—Asparagus Racemosus) (9) Ulifija (The smooth- 
leaved heart-pea  *Cardiopermum — Halicacabum") 
(10) Mukkūtti (Gandakali—Sensitive plant). 

L. Prajapatis. The prajāpatis are ten in number : (1) 
Marīci (2) Angiras (3) Atri (4) Pulaha (5) Pulastya 
(6) Kratu (7) Vasistha (8) Daksa (9) Bhrgu (10) 
Nārada. 

M. Prāņas. There are ten Prāņas (life-winds). (1) 
Prāņa (2) Apāna (3) Vyāna (4) Samāna (5) Udāna 
(6) Nāga (7) Kūrma (8) Krkara (9) Devadatta (10) 
Dhanaīijaya. © 

N. Strength. There are ten items of strength. I. (1) 
Jūāna (knowledge) (2) Prajňā (wisdom) (3) Virya 
(heroism) (4) Ksamā (patience) (5) Sila (uprightness) 
(6) Dana (charity) (7) Bala (might) (8) Upaya 
(resourcefulness) (9) Dhyana (intuition) (10): Pranidhi 
(power of observation ). 

Il. (1) Buddhi (intelligence) (2) Ksamā (patience) 
(3) Virya (heroism) (4) Dhyana (divine intuition) (5) 
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Jūāna (knowledge) (6) Krpā (grace) (7) Sila (upright. 
ness) (8) Bala (9) Dana (10) Upeksa (inattention). 
HI. Then there are the following ten balas : (1) Mūla- 
bala (strength inherent )(2) Bandhubala (Strength of rela- 
tives) (3) Rājasainyabala (strength of the royal army) 
(4) Svakiya Senābala (strength of own army) (5) 
Bahya senabala (strength of reinforcement from outside) 
(6) Kattalabala (strength of foresters) (7) Gajabala 
(strength of the elephants) (8) Turagabala (strength 
of horses) (9) Bandhusainyabala (strength of the 
army of relatives) (10) Padātibala (strength of foot- 
soldiers) . 

O. Dašamūla. There are ten important medicinal roots: 
(1) Kumbil (Cayaphal). (2) Kavala (Sriphala—Aegle 
Marmelos) (3) Mufija (Sriparna—Permna Spinosa) 
(4) Pātiri (Krsnavrnda Trumpet Flower Tree) (5) 
Palakappayyāni (Sonaka—Bignonia Indica) (6) Orila 
(Padmacarini—Hibiscus Mutabilies) (7) Mūvila (Kalašī 
—Hedysarum Lagopodioides) (8) Karuttacunta (Praco- 
dani—small egg-plant) (9) Veluttacunta (white praco- 
dani) (10) Nerifjil (Gokantaka—Barleria longifolia). 
P. Limbs of the king (Angas). The ten angas of a king 
are (1) Nàdu ages) (2) Mala (mountain) (3) Nadi 
(river) (4) Uru (village) (5) Kottāra (palace) (6) 
Kutira (horse) (7) Ana (elephant) (8) Muragu (War 
drum) (9) Koti (flag) (10) Cenkol (sceptre). 

Q. Rüpakas. (dramatic compositions). There are ten 
classes of rūpakas : 

1. Nātaka. (drama). The chief sentiment in a drama 
should be one of the three following rasas: (1) 
Virarasa (sentiment of heroism) (2) Šrnūgārarasa 
(sentiment of love) (3) Karunarasa (pathos). There 
should be five to ten acts. The singer should be a famous 
one. It must have Paficasandhis (five junctures), 
Sakuntala and Uttararāmacarita are perfect Natakas. 

2) Prakaraņa. In this kind of drama the plot is invented 
or fictitious and deals with the social life of the day. 
The hero of the play can be either a hero or a meek 
person. The heroine can be a noble lady or a harlot. 
The main sentiment should be Šrngāra (love). Mālatī- 
mādhava, Mrcchakatika are examples of Prakaraņas. 

3) Bhāņa. There is only one character and one Act in 


.this species. The plot is fictitious and the hero is an 


expert humorous libertine. Lilamadhura and Mahisa- 
mangala Bhana are examples. 

4) Prahasana. This is a farce. The plot is fictitious and 
is in the nature of a low comedy. Satire is the chief 
sentiment of this species. 

5) Dima. This has got four Acts. The plot will be fam- 
ous and the chief sentiment will be one of wrath and 
fierceness. There will be no Viskambha (interlude bet- 
ween Acts to give connection to the story between Acts) 
or Pravegaka (introducer explaining portions of the 
plot which may not be put on stage but an understand- 
ing of which is necessary to follow the story). There 
must be sixteen haughty and excited characters like a 
Deva, Gandharva, Yaksa and Raksasa. Tripuradahana 
is an example. 

6) Vyayoga. Female characters will be rare in this kind 
of dramas. There will be only one Act. The sentiments 
of satire or love or calmness should not be predomin- 
ant. The hero should be a famous divine sage. Saug- 
andhikaharana is an example. 

7) Samavakāra. The plot should be based on a story of 
the devas and asuras. There will be three Acts. There 
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must be twelve brave heroes in it. The chief sentiment 
will be heroism. The seizure of a city, declaration of 
war or a big fire should be part of the play. Sumudra- 
mathana is an example. 

8) Vithi. This will have one Act and one actor. Any of 
the sentiments can be portrayed. The story must be com- 
pleted by Akasabhásita (speech to which reply is given 
on the stage as if spoken from the sky) Candrikā is an 
example. 

9) Anka. This has only one Act. The heroes should be 
people of the prākrta type. Pathos is the chief sentiment. 
This should contain the pathetic wail of many women. 
This is called Utsrstikānka also. Sarmistha-Yayati is an 
example. 

10. Īkāmrga. This will contain four Acts. The heroes of 
the play should be valiant. There must be ten Patākā- 
Nayakas (producers of different kinds of episodical incid- 
ents in the drama). They will be Uddhatas (haughty 
and excited persons). 

R. Metals, There are ten chief metals : (1) Gold (2) 

Silver (3) Copper (4) Tin (5) Lead (6) Zinc (7) Iron 
(8) Steel (9) Brass (10) Mercury. 

S. Avatāras.:The incarnations of Visnu are ten. See 
under Avatara. 

T. Upacaras. There are ten articles of worship : (1) 

Arghya (oblation of valuables) (2) Padya (water for 
washing feet) (3) Acamana (water for cleansing mouth) 

(4) Madhuparka (a mixture of honey with four other 
sweet articles) (5) Punarācamana (water for cleansing 
mouth again) (6) Gandha (Sandal paste) (7) Puspa 
(flowers) (8) Dhūpa (frankincense) (9) Dipa (light) 

(10) Nivedya (articles of food offerings). 

U. Upanisads. There are many Upanisads of which 
only 108 ones are in print; of these the most important 
are ten in number and they are the following : (1) 

Igavasya (2) Kena (3) Katha (4) Pragna (5): Munda 
(6) Māņdūkya (7) Chandogya (8) Taittiriya (9) Aita- 
reya (10) Brhadāraņyaka. 

PATUSA. A demon. During the Rāma-Rāvaņa battle this 
demon fought against Panasa a monkey warrior on the 
side of Rama. (Chapter 285, Vana Parva). 

PAUDANYA. An ancient city of Bharata. The founder 
of this city was A$maka son of King Saudāsa. Pandits 
believe that the present city of Paithan on the northern 
banks of river Godavari was the old Paudanya. 

PAULASTYA. The demons born in the race of Pulastya 
are called Paulastyas. They were born like the brothers 
of Duryodhana. Rāvaņa born in the family of Pulastya 
is also called Paulastya. ( Chapter 67, Ádi Parva). 

PAULOMA. A türtha (holy place). Another name of 
Paücatirtha. (See under Pàncatirtha ). 


` PAULOMAS. The sons of the demon named Puloma. 


PAULOMAPARVA. A subsidiary Parva of the Ádi Parva 
of Mahābhārata. (See under Bharata). 

PAULOMI. Sacidevi, wife of Indra. (See under Šaci). 

PAUNARBHAVA. See under Bandhudāyāda. 

PAUNDRA I. One of the barbarous tribes of men who 
had originated from the tail of Nandini. (Sloka 37, 
Chapter 174, Ádi Parva). 

PAUNDRA II. A resident of the state of Paundra. This 
state was in existence during the. Mahābhārata period. 
The king of the state was also called Pauņdra. Paundra 
was present for the marriage of Paficali. (Chapter 186, 


Ādi Parva). Paundras were also present for the Raja- ; 
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suya conducted by Dharmaputra. During the big battle 
the Paundras fought against the Kauravas constructing 
a Krauficavyüha (a battle array in the shape of a 
stork). (Chapter 50, Bhīsma Parva). Krsņa and Karna 
on two different occasions conquered this country. 
(Sànti Parva, M. B.) The Paundras were Ksatriyas 
once. But the brahmins cursed them and changed them 
into Šūdras. (Chapter 85, Anu$āsana Parva). 

PAUNDRA III. The conch of Bhimasena. He blew his 
conch at the beginning of the Mahābhārata battle and 
also at the time when Duryodhana fell down dead. 
(Chapter 61, Salya Parva). 

PAUNDRAKA I. A son of Nikumbha. When during the 
Rāma-Rāvaņa battle Nikumbha died, his son Paund- 
raka took up the fight against Rāma and was killed. 
(Ananda Rāmāyaņa). 

PAUNDRAKA II. (Paundrakavasudeva). A king of an- 
cient Karüsa. Once he sent a messenger to Dvārakā and 


told Krsna thus : “Oh Krsna, I am the real Vasudeva. . 


Therefore put down all your royal emblems and robes 
and come and worship at my feet.” As soon as Krsna 
heard it he got angry and moved to Karüsa with a 
large army and killed Pauņdrakavāsudeva. 10th Skan- 
dha, Bhāgavata). 

PAUNDRAKA III. The name of the buffalo which is the 
vehicle of Yama (Chapter 9, Vamana Purāņā). 

PAUNDRAMATSYAKA. A Ksatriya king. He was the 
son born to the demon Vira of a woman named Dana- 
yus. (Sloka 43, Chapter 67, Adi Parva). 

PAURAVA I. An ancient Rājarsi. He became Parvataraja 
when he grew up after being born of the species of the 
daitya, Sarabha. Once Arjuna defeated this king. The 
Pāņdavas invited him for the Mahābhārata battle. But 
he did not accept it but joined sides with the Kauravas 
against the Pandavas. Paurava was considered a promi- 
nent commander in the Kaurava army. In the Kuru- 
ksetra battle he at first fought against Dhrstaketu and 
then was wounded when he fought against Abhimanyu. 
It was Arjuna who killed him in the end. (Chapter 67, 
Adi Parva; Chapter 27, Sabha Parva; Chapters 4, 128, 
Udyoga Parva; Chapter 116, Bhisma Parva; Chapter 
14, Droņa Parva; Chapter 5, Karna Parva). 


'"PAURAVA II. Those born in the Puru line of kings are 


as a class called Pauravas. Both Kauravas and Pāņda- 
vas have been mentioned as Pauravas in the Purāņas. 
(Chapter 172, Ádi Parva). 

PAURAVA III. An ancient king of the kingdom of Anga. 
'This Paurava was also one among the kings who gave 
money to king Srfjjaya when he conducted an A$va- 
medha ( Chapter 57, Droņa Parva). 

PAURAVA IV. One of the Brahmavadi sons of Visva- 
mitra. (Šloka 55, Chapter 4, Anušāsana Parva). 

PAURAVAKA. A Ksatriya tribe. These people fought 

` against the Kauravas joining the Krauficavyüha con- 
structed by Dharmaputra in the great battle. (Chapter 
50, Bhisma Parva). 

PAURAVI I. Wife of Vasudeva, father of Sri Krsna. He 
had many other wives. (9th Skandha, Bhāgavata). 

PAURAVĪ II. Wife of Yudhisthira. Yudhisthira begot a 
son named Devaka of Pauravi. (9th Skandha, Bhaga- 
vata). 

PAURUSEYA. A demon who travels along with the sun 
in 5 month of Jyestha.(June), (11th Skandha, Bhaga- 
vata). 
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PAURIKA. A king of the ancient country Purikānagarī. 
He was such a sinner that he was reborn as a jackal 
in his next birth. (Chapter 111, Santi Parva). 

PAURNAMASA. Son of Marici. His mother was called 
Sambhūti. Paurņamāsa had two sons named Virajas 
and Parvata. (Chapter 10, Améa 1, Visnu Purana). 

PAUSAJIT. One of the sages belonging to the tradition 
of the disciples of Vyasa. (See under Guruparamparā). 

PAUSAMASA. The month of Pausa (January). During 
this month, on the full moon day the constellation 
Pusya and the moon join in a zodiac. He who takes 
food only once a day during this month will get beauty, 
fame and prosperity. (Chapter 106, Anušāsana Parva). 

PAUSPINJI. A sage belonging to the tradition of 
disciples of Vyasa. (See under Guruparampara) 


PAUSTI. Wife of king Puru. Puru begot of Pausti three 
sons named Pravira, Igvara, and Raudrāšva. Pausti is 
called Kausalyā also. (Šloka 11, Chapter 9, Adi 
Parva). 

PAUSYA I. A Ksatriya king. The queen of this king 
gave her earrings as a gift to a sage called Uttanka. 
(See under Uttanka). 

PAUSYA II. Son of Pisa, king of Karavira. Pausya had 
three wives and yet was not fortunate enough to get a 
son. At last by the grace of Siva, he got a son named 
Candraíekhara. The palace of Candragekhara was in 
Karaviranagari situated near Brahmēvarta on the 
banks of the river Drsadvati. (Kalika Purana, Chapter 
49). 

PAUSYAPARVA. A subsidiary Parva of Adi Parva. 
Chapter three is included in this. 

PAUSYANJI. A preceptor of the tradition of disciples of 
Vyasa. (See under Vyasa). 

PAVAKA. A son of Agni. Agni got of his wife Svaha 
three sons, Pavaka, Pavamāna and Suci. These three 
brilliant sons got together 45 sons and they were also 
called Agnis. Thus there were 49 Agnis made up of the 
father, his three sons and their 45 sons. Pavaka had 
another name also—Mahān (Chapter 219, Vana Parva). 

PAVAMANA I. An Agni (fire). The eldest son of 
Brahma, Agni, got of his wife Svaha three sons, Pavaka, 
Pavamāna and Suci. These three got fortyfive children 
and they are called Agnis. Thus, father, three sons and 
their fortyfive sons constitute the 49 Agnis. (Chapter 10, 
Arhša 1, Visnu Purana). 

PAVAMANA II. A mountain. This mountain is 
situated near Meru. (8th Skandha, Devi Bhagavata). 
PAVAMANA III. One of the three sons of Vijitag va. 
He was in his previous birth an Agni but was cursed 
by Vasistha to be born on earth as a man. (4th 

Skandha, Bhagavata). 

PĀVANA I. A Viévadeva (one of the ten sons of 
Visva).(Sloka 30, Chapter 91, Anušāsana Parva). 

PĀVANA II. A son born to Krsna of Mitravindā. 
(10th Skandha, Bhagavata). 

PAVANA III. A sacred place situated on the border of 
Kuruksetra. If one worships the Devas and Manes at 
this place one would get the benefit of conducting an 
Ašvamedha. (Chapter 83, Vana Parva). 

PAVANAHRADA. A marudgana tirtha (a sacred pond) 
situated on the border of Kuruksetra. If one bathes 
in this one would attain Visņuloka. 

PAVITRAROPANA. A Pūjāvidhi (a mode of 
worship). If you perform a Pavitrāropaņa worship you 
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will get the benefit of worshipping Visņu for a year. 
This worship is to be conducted in the months of 
Āsādha (July), Šrāvaņa ' (August) Prausthapada 
(September), Ā$vina (October) and Kārttika (Novem- 
ber) A sacred Pavitra (sacred thread or ring of Kuša 
grass) is to be prepared either in gold, silver, copper, 
cotton or silk. A specially purified cotton thread is 
also enough The Pavitra is to be made of three threads 
woven together. The Pavitra is to be made holy by 
recīting 108 times the Gāyatrī mantra or even half 
Of that number is enough. Reciting 108 times or more 
is considered to be Uttama (best) ; half of it is considered 
Madhyama (tolerable) and less than it is considered 
adhama (worst). The Pavitra should then be tied 
to mandalas and the mantra tobe recited at the time 
of tying it, is this: 

Om Nārāyaņāya vidmahe Vasudevaya Dhimahi 

tanno Visnuh pracodayat. 

(Chapter 34, Agni Purana). 

PAVITRAVANI. A sage who shone in the courts of 
both Indra and Yudhisthira. (Sloka 15, Chapter 4, 
Sabha Parva). 

PAYASYA. Son of the sage Angiras. He had eight sons 
named Varunas. They were :—Brhaspati, Utathya. 
Payasya, Santi, Ghora, Virūpa, Sarhvartta and 
Sudhanva. (Sloka 130, Chapter 85, Anušāsana Parva). 

PAYODA. A female attendant of Subrahmanya. (Sloka 
28, Chapter 46, Salya Parva). 


PAYOSŅĪ. A holy river. This river starts from the 
Vindhya mountains and flows to the west. Nala and 
Damayanti walked through the banks of this river. 
(Chapter 61, Vana Parva). ‘Those who bathe in this 
river will get the benefit ofdoing a thousand godànas 
(gifts of cows). There is a sacred place on the shores of 
this river called Varahatirtha. King Nrga performed a 
Yāga at this place at which Indra came and had 
Somapāna and the brahmins received daksina (fees) 
and got drunk. (Chapters 88 and 121, Vana Parva). 
Even the mere contact of water-drops of Payosni river 
would absolve one of all sins. The musical instrument 
Srnga of Siva is in this river. Dharmaputra once came 
to this river and stayed there for some time drinking 
its water. (Chapter 120, Vana Parva). On another 
occasion Gaya son of King Amūrtarayas conducted 
seven a$vamedhas at this place and pleased Indra. 
(Chapter 21, Anušāsana Parva). 

PAYYANNÜR PĀTTU. This is a work in Malayalam 
written during a very ancient period of Malayalam 
literature. A complete edition of the same has not 
yet been received. The plot as could be gathered 
from records available is the foHowing : 

Nilake“i, a woman born in a very noble family in 
Trigsivapertr did not have any sons though she accept- 
ed many husbands for the sake of progeny. At last 
she decided to perform penance. She left her place 
alone on a pilgrimage and reached Kāccil, a famous 
trading centre near Ezhimala. Therelived a merchant 
named Nambucetty alias Combucetty who was the 
chief man of the place. He talked with Nīlakešī and 
accepted her as his wife. She got a son of him named 
Nambu'àri Aran. Pleased at the birth of a son the 
parents gave a grand feast at the big Payyannür plains. 
At that time the brothers of Nīlakešī reached the place 
ina ship. They climbed the fort-walls and tried to 
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enter the grounds. Some people objected to itand at that 
time Nambucetty came there and beat them todeath. On 
hearing about this Nilakesi left everything behind includ- 
ing her son and went again on a pilgrimage. When 
the son grew up the father taught his son everything 
about trade and ships. The father gave him a new ship 
for trading and the son taking along with him Pandyas, 
Jonakas, Coliyas, Pappavas and a Yavana and a huge 
stock of goods put the ship into the sea and fearlessly 
went for trading. After passing through many ports 
and crossing another ocean he reached Ponmala (the 
mountain of gold) and bartered his goods for a heap of 
gold. He came back to his own land and was one day 
playing chess with his father when a Sannyāsinī (female 
ascetic) came there. When she was given alms she 
requested to be allowed to talk to the young merchant. 
The Sannyāsinī was none other than Nilakeíi the 
mother of Nambušāri Aran, the young merchant. She 
requested him to come to Payyannür for a feast conduct- 
ed by a woman there and he agreed to that. But the 
father objected to it. But when the son persisted in 
going, the father sent him with the sons of a cetty, a 
few people from Manigrama and a huge stock of goods 
for trade. The poem ends there thus with 104 verses. 
There are different opinions about the story among 
literary critics and historians. Gundert writes about it 
thus:—**This is a piece of Malayalam work most ancient 
of all that I have seen. This is a creation in Malaya- 

. lam before that language became diluted with meaning- 
less indeclinable Sanskrit words.’’ According to 
Gundert this poem was written before the poem 
Rāmacarita was written and thus in the 3rd century 
M.E. 

PEDU. A Rājarsi otherwise named Ankagva. (Mandala 
1, Rgveda). 

PERIYĀLVĀR. Visņucittar, father of Andal. (See 
under Visņucittar). 

PERUKA. A King of Vedic times. He was the āsraya- 
data (one who gives refuge) of Bharadvāja. (Anuvaka 
63, Mandala 6, Rgveda). 

PHA. This letter means Jhafijhavata. Phū is phūtkāra, 
a sound resembling hissing and means ‘useless’ also. 
(Chapter 348, Agni Purana). 

PHALAKAKSA. A Yaksa. This Yaksa was a member 
of the court of Kubera. (Sloka 16, Chapter 10, Sabha 
Parva) 

PHALAKIVANA. A sacred place. Once the devatās 
started practising severe austerities at this place and it 
lasted for a long time extending to thousands of years. 
From then onwards this became a holy place. (Chapter 
83, Vana Parva, Sloka 86). 


PHALAUDAKA. A Yaksa. This Yaksa lives in the - 


court of Kubera. (Chapter 10, Sabha Parva). 

PHALGU. A holy river. If one visits this place one 
would get the benefit of doing an A$vamedha. (Sloka 
98, Chapter 84, Vana Parva). 

PHALGUNA. Another name of Arjuna. Arjuna was 
born in the Uttaraphalguni constellation in a 
mount of the Himālyas. So he was called Phalguna 
-and also Phālguna. (Sloka 9, Chapter 44, Virāta 
Parva). 

PHĀLGUNA. A month (March). It is so called 
because the phalguninaksatra yoga occurs in that 
month. He who gives away as gift his meal for a 
time of the day will become more loved by his wife. 


Not only that, the Puranas declare that such a man 
would attain Candraloka. (Chapter 109, Anušāsana 
Parva). 

PHALGUTANTRA. The father of Sagara. During the 
old age of Phalgutantra the Haihayas led by Tāla- 
janghas attacked Ayodhya and drove out the royal 
family from the palace. Phalgutantra fled from the 
palace with his wife and stayed in the arama of Aurva. 
The King died before long. The queen who was preg- 
nant then delivered a son in due course and he became 
the celebrated Sagara. (Chapter 3, — Brahmanda 
Purana). ` 

PHALODAKA. A Yaksa of the court of Kubera. 
(Šloka 16, Chapter 10, Sabhā Parva). 

PHENA. A King of the race of Ušinara. His son was 
Sutapas and his grandson Aušīnara. (Harivam'a, 1, 
31, 32). 

PHENAPA. A gotra-maker of the Bhrgu family. 
Phenapa is mentioned in the context of describing to 
Yudhisthira the greatness of cows. Phenapa's original 
name was Sumitra. He lived on the shores of the river 
Kulajāin the mountain of Trigikhara drinking the 
foam of cow's milk alone and thus getting for him the 
name Phenapa. (Phena = foam; Pa— drink). (Anušāsana 
Parva, M.B.) J 

PICCHALA. A serpent born in the family of Vāsuki. 
This serpent was burnt to death at the Sarpasatra of 
Janamejaya. (Sloka 6, Chapter 57, Adi Parva). 

PICCHILĀ. A river of Purāņic fame which runs through 

. Uttara Bhārata. (Sloka 29, Chapter 9, Bhisma Parva). 

PINAKA. The bow of Siva. Pīnāka was formerly the 
three-forked spike of Šiva. Once it fell down from the 
hands of Siva and on falling down took the shape of a 
bow. From then onwards it was used as a bow. 
See under Pāšupata. (Chapter 38. Sabha Parva: 
Chapter 141, Anušāsana Parva; Chapter 289. Šānti 
Parva). 

PINAKII. Oneof the eleven Rudras. He was the ' 
grandson of Brahmā and the son of Sthāņu. Pinākī 
attended the Janmotsava of Arjuna. (Chapter 66, Ādi 
Parva; Chapter 208, Šānti Parva; Chapter 122, Ādi 
Parva ). 

PINĀKĪ II. Šiva got this name because he wields the 
bow named Pināka. 

PINDARAKA I. A serpent born in the family of 

* Kašyapa. This serpent was burnt to death at the 
Sarpasatra of Janamejaya. (Sloka 17, Chapter 57, Adi 
Parva). 

PINDARAKA II. A sacred place situated near 
Dvārakā in Saurāstra. He who bathes in a holy river 
there would get immense gold. The place is worshipped 
by the sages. He who stays there for one day bathing 
in that river would get the benefit of conducting an 
Agnistomayajfia. (Chapter 82, Sloka 62, Vana Parva; 
Sloka 21, Chapter 88, Vana Parva; Sloka 57, Chapter 


|... 25, Anušāsana Parva). 


PINDASEKTA. A serpent of the race of Taksaka. This 
serpent was burnt to death at the Sarpasatra of 
Janamejaya. (Sloka 8, Chapter 57, Ādi Parva). 

PINDIKA. A stool to install idols. The length of this 
stool should be equal to that of the idol. The breadth 
should be its half and the thickness equal to that is 
the breadth. The exact place where the idol is fixed of 
called Mekhalā and the hole in the mekhalā should 
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slightly slant towards the north, The pipe (exithole for 
the water to flow out) called Praņāla should be as 
wide asa fourth part of the area of the pitha. For a 
pranala of a Siva temple the length of the same should 
be half of that of the Pindika. 

The sanctum sanctorum of the temple should be divid- 
ed into seven divisions and the Pindika should be 
fixed by a learned priest in the Brāhmabhāga of the 
garbhagrha (sanctum sanctorum). (Chapters 50 and 
60, Agni Purana). 

PINGAKSA. See under Durmukha. 

PINGAKSI. A female follower of Subrahmanya. 
(Sloka 18, Chapter 46, Salya Parva). 

PINGALA I. A deva who is an attendant of the Sun- 
god. Surya (Sun-god) rides in a one-wheeled 
chariot drawn by seven horses and he bears in his 
hands two lotuses. On his right side stands the attend- 
ant Dandi with an ink-pot and a writing stick and 
on his left side stands the attendant Pingala with a 
stick. Both these are demi-god attendants of Sūrya. 
(Chapter 51, Agni Purana). : 

PINGALA II. A prominent serpent born to the sage 
Kasyapa of his wife Kadri. (Sloka 9, Chapter 35, Adi 
Parva). 

PINGALA III. A sage. He was a Yajvà (priest) in the 
Sarpasatra of Janamejaya. (Sloka 6, Chapter 53, Adi 
Parva). 

PINGALA IV. A King of the Yaksas. He is a friend 
of Siva. He acts as body-guard to Šiva who spends his 
time in cremation grounds. This Yaksa gives happiness 
to all inthe world. (Sloka 51, Chapter 23, Vana Parva). 

PINGALA V. A lion, whois a character in the book 
Paficatantra. (See under Paficatantra). 

PINGALA VI. A brahmin of very bad manners. This 
brahmin was killed by his own wife who was a 
prostitute. In their next birth Pingala became a 
vulture and the prostitute, a parrot. Both had 
memories of their previous birth and the vulture 
(Pingala) with vengeance killed the parrot. After that 
Pingala was eaten one day by a tiger. A brahmin 
residing on the shores of Ganga read to their souls the 
fifth chapter of Gità and they got salvation and 
entered Pitrloka (world of the Manes). (Chapter 40, 
Srsti Khanda, Padma Purana). 

PINGALA VII. A raksasa (demon). Once when this 
demon was going through a forest he met a forester. 
The latter got afraid and climbed up a Sami tree. Then 
a branch broke and it fell on the head of Gaņeša 
sitting beneath that tree. It was an act of worship and 
because of that both the forester and the demon were 
elevated. (Gaņeša Purana). 

PINGALĀ I. A prostitute. (See under Rsabha II). 

PINGALA II. A prostitute of the country of Avanti. 
Pingala was born as the daughter of King Candraügada 
in her next birth because of the virtuous act she did 
in doing service to the sage Rsabha. The King named 
the girl Kīrtimālinī and Bhadrayu married her. (See 
under Bhadrayu ). ģ 

PINGALA III. A woman of the city of Ayodhya. Once 
this woman approached Šri Rāma with amorous 
intentions and Šrī Rāma who was strictly observing a 
vow of one-wife refused to satisfy her desire and said :— 
“During the incarnation of Krsna you will be born as a 
servant maid of Karhsa and then I will in my form as 
Krsna accept you.” 
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Sita on hearing this cursed Pingala. She said “Oh 
beautiful woman who has approached my husband 
with amorous intentions, you will have three bends in 
your body when you are born next as the servant maid 
of Karsa.” Pingalā weeping bitterly craved for 
pardon and then Sita said that Krsna would make her 
perfect. (Vilāsa Kanda, Ananda Ramayana). 


PINGALARAJA. A Yaksa who lives in cremation 


grounds. He always acts as a pilot to Šiva in his 
travels. (Sloka 51, Chapter 231, Vana Parva). 


PINGATIRTHA. An ancient holy place. (Chapter 82, 


Vana Parva.) 


PINJALA. A river of Purāņic fame. The greatness of 


this river is described in Sloka 27, Chapter 9, Bhisma 
Parva). 


PINJARAKA. A son born to the sage Kagyapa of his 


wife Kadrū. Sloka 6, Chapter 35, Adi Parva). 


PIPPALA I. The youngest of the threesons born to the 


daitya named Mitra of his wife Revati. (Bhavisya 
Purana). 


PIPPALA II. A brahmin born of the race of Kašyapa. 


Pippala did severe penance and became arrogant of 
the power acquired by it. Once he happened to see 
the eminent sage Sukarma serving with devotion his 
own mother and father and that made his arrogance 
fade a bit. (Bhūmi Khanda, Padma Purana, Chapter 
61). 


PIPPALADA. An ancient sage belonging to the tradi- 


tion of preceptors. (See under Guruparampara). It is 
said that this sage got that name because he was in the 
habit of eating Pippalī in large quantities daily. 
Pra$nopanisad tells a story of how the sages Sukeša, 
Saibya, Satyakāma (Kasyapa), Kausalya, Bhargava and 
Kabandhi went to Pippalada seeking Ātmajūāna 
(spiritual knowledge) and how he gave them instruct- 
ions on the same. 

Padma Purāņa gives the following information regard- 
ing Pippalàda:—'*Once Kundala, a brahmin residing 
in Kuruksetra, got a son named Sukarma. Sukarmā's 
parents were old and Sukarmà spent most of his time 
looking after his sickly aged parents. Kundala taught 
his son all the Vedas and Šāstras. At that time in. the 
gotra of Kasyapa was born a brahmin named Pippa- 
lada. Controlling his senses and abandoning all 
passions he did severe penance in a forest called 
Dašāraņya. The greatness of his penance made the 
animals of the forest leave their mutual enmity and live 
in perfect peace. Even the devas were astonished at 
the power of his penance. . 

Pippalada did penance sitting as majestic and motion- 
less as a mountain for a thousand years. Ants made a 
sand-heap over him like a mole-hill. The sage sat 
inside without any motion; poisonous black cobras 
circled round him and yet the sage made no movement, 
Three thousand years went by like that and then the 
devas showered flowers on him. Brahma appeared and 
gave him the boon ‘Sarvakamasiddhi’ (getting all that 
is desired) and by the blessing of Brahma he became a 
very learned person also. 

Pippalada became arrogant with the boon of ‘Sarva- 
kamasiddhi’ in his possession. One day while he was 
sitting on a river-bank a swan appeared before him 
and in clear tones said:—‘‘Pippalada, why are you so 
proud of your greatness? I do not believe you have that 
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power of universal attraction. This art is arvacina 
(modern) ; you do not know Prācīna because 
you are illiterate. You take pride unnecessarily 
for having done penance for three thousand years. Do 
you know Sukarmā, the wise son of Kundala ? He is 
the mau who has acquired this power of attraction. 
There is no mahājnanī (one possessing spiritual know- 
ledge) like him anywhere else in this world. Sukarma 
has given no gifis, he has not practised meditation, he 
has not performed yāgas or yajfias nor has he ever done 
a pilgrimage. He has not done any of these virtuous 
deeds and yet he is well-versed in all the $astras and 
Vedas. Even though he is a child you do not possess 
enough knowledge to equal his. Why?. Because he is 
always engaged in the care and welfare of his parents. 
You take pride in your achievements without reason." 
Hearing that Pippalada went and met Sukarmā. Pip- 
palāda knew that the bird was none other than Brahmà 
himself. They talked to each other for a long time and 
then Pippalada admitted that Sukarma was a greater 
man than himself. (Chapters 60-62, Padma Purāņa). 

PIPPALASTHANA. A division of land included in the 
Jambüdvipa. (Sloka 37, Chapter 6 , Bhisma Parva). 

PIPPALAYA. One of the nine sons born to Rsabhadeva 
of his wife Jayanti. Pippālaya was a very pious king. 
pun Skandha, Bhāgavata) 

PISACA I. (Devil, Satan) 
1) Origin. A malevolent being which is the very 
manifestation of evil. Everybody, everywhere .in the 
world, from the very birth of this universe believed in 
the presence of such a wicked soul. According to Hindu 
Puranas, Piéaca is a creation of Brahma. In the begin- 
ning Brahmā created the eighteen prajāpatis headed by 
Daksa, the Yaksas, the Gandharvas and the Pišācas. 
(Chapter 1, Ādi Parva). "This wicked being is called 
in English a ‘Devil’. This word is derived from the 
Greek word ‘diabolos’. People of the West and East 
equally believe that Pi$aca (Satan) is an enemy of men 
and gods alike. 
2) Bible and the Pišāca. It is not clearly stated in Bible 
how Satan was born but it is being referred to at several 
places as a wicked soul which lcads men to evil. 
3) The Bharatiya Sarkalpa. Pisāca, the creation of 
Brahma, has taken important roles in the Purāņic 
stories. Though Pišāca is the instigator of all evils its 
manifestation appears in many contextsin the Puranas: — 
(i) Pi$aca lives in the court of Kubera and worships 
him, (Sloka 16, Chapter 10, Sabha Parva). 
(ii) Pi^aca lives in the court of Brahma and worships 
him. (Sloka 49, Chapter 11, Sabha Parva). 
(iii) Pi$àca lives in the Gokarnatirtha and worships 
Siva. (Sloka 25, Chapter 85. Vana Parva). 
(iv) Pi/āca is the head of al] evil spirits. Marici and 
sages like him have created many evil spirits. (Sloka 46, 
Chapter 272, Vana Parva). 
(v) The bhūtas (evil spirits) made Ravana their king. 
(Sloka 88, Chapter 275, Vana Parva). 
(vi) The food of Pisaca is flesh and its drink, blood. 
(Sloka 9, Chapter 50, Drona Parva). 
(vii) In the battle af Bharata, the horses attached to 
the chariot of Alambusa werc Piśācas. (Sloka 38, 
Chapter 167, Drona Parva). 
(viii) The Pi’ acas fought Karna acting as helpers to 
Ghatotkaca. (Sloka 109, Chapter 175, Drona Parva). 
(ix) Arjuna conquered the Pišācas at the time of 
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Khāņdavadāha. ( Sloka 37, Chapter, 37; Karna Parva). 

(x) The Pišācas were present during the fight of 

Arjuna with Karna (Sloka 50, Chapter 87, Karna 

Parva). 

(xi) The Pišācas worship Parvati and Paramešvara 

doing penance on the top of the mountain Mufjavan. 

(Sloka 5, Chapter 8, Af vamedhika Parva). 

(xii) During the time of Mahābhārata many Pi:ācas 

intern lgd as kings. (Śloka 6, Chapter 31, Āśramvāsika 

arva). 

PISACA II. A Yaksa. (Sloka 16, Chapter 10, Santi 
Parva). i 
PIŠĀCA III. An inhabitant of the country of Pifaca in 
ancient Bharata. These Pisacas fought against the 
Kauravas on the side of the Pandavas during the great 
battle. It was these pisacas that stood on the southern * 
side of the Krauficavyüha of Yudhisthira in the great 
battle. (Sloka 50, Chapter 50, Bhisma Parva). A few 
of these Pišācas were with Bhagadatta in the army of 
Duryodhana. (Chapter 87, Bhisma Parva). Sri Krsna 

cursed the pi$acas. Chapter 11, Drona Parva). 

PISANGA. A serpent born of the family of Dhrtarāstra. 
This serpent was burnt to death at the Sarpasatra of 
Janamejaya. (Sloka 17, Chapter 57, Adi Parva). 

PISTAKANAVAMI. See under Navamivrata. 

PITAMAHASARAS. A sacred place in the base of 
the Himalayas. If one bathes in the holy pond there 
one would get the benefit of doing an Agnistoma. (Sloka 
148, Chapter 84, Vana Parva). 

PITHA. Ademon. He was killed by Sri Krsna. (Sloka 
5, Chapter 11, Drona Parva). 

PITHARA. A daitya who was a member of the court 
of Varuna. (Sloka 13, Chapter 9, Sabha Parva). 

PITHARAKA (PITHARAKA). A prominent serpent 
born in the family of Kašyapa. This was burnt to 
death in the Sarpasatra of Janamejaya. (Sloka 15, Chap- 
ter 57, Ādi Parva). 

PITR (S). Pitrsare aset of demigods. From Manu- 
prajāpati, son of Brahmā. were born thc Saptarsis like 
Marici and they in turn created the Pitrs. Besides 
Marici and his set many others like Virāt Purusa and 
Brahmā have created Pitrs. Some Purāņas state that 
Pitrs are of daily creation. Brahma in the beginning 
created three sets of Pitrs with form and four with 
brightness making thus seven sets. 'The three sets of 
bodied pitrs are Agnisvattas, Barhisadas and Somapās 
and the four bright ones are Yama, Anala, Soma and 
Aryaman (10th Skandha, Devi Bhāgavata). 

“Manor hairaņyagarbhasya 

ye marīcyādayah sutāh / 

Tesāmrsīņām sarvesam 

putrah pitrganah smrtah” // 

(Sloka 194, Chapter 8, Manusmrti). 

Pitrs (manes) are classified into two types : The Agni- 
svāttas and Barhisadas. Of these the Agnisvattas do 
not perform Yāgas and the Barhisadas are those who 
perform yāgas. Besides these two major divisions they 
are Classified into many other groups as follows : 
l. Somasadasya (s). Virat Purusa is the creator of these 
Pitrs. Somasadasyas are the Pitrs of Sādhyadevas. 
2. Agnisvatta (s). They are the pitrs of devas. 
3. Barhisadas. These Pitrs are the creation of the sage 
Atri. They are the manes of daityas, danavas, yaksas, 
gandharvas, uragas (serpents), raksasas (demons), 
suvarnas and kinnaras. 
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4. Somapa (s). They are the sons of the sage Bhrgu and 
are the manes of brahmins. 

5. Havirbhuk (s). The sage Angiras is the father of 
these Pitrs who are the manes of K satriyas. 

6. Ajyapà (s). These are the sons of the sage Pulastya 
and are the manes of Vaisyas. 

7. Sukālika (s). Sons ofthe sage Vasistha, these Pitrs 
are the manes of the Südras. 

To the seven sages like Marici were born the pitrs and 
to the pitrs were born the devāsuras (devas and asuras) 

and to the devāsuras were born everything else in this 

universe, animate and inanimate. (Chapter3, Manu- 
smrti). 

Performing a Sraddha (offering obseguial oblations 
to the departed) is just like a yajria. The oblations 
should be offered in either silver or silver cum copper 

pots. Visvadevas are the guardians of the pitrs. There- 

fore the oblations should be offered after worshipping 

the Vi$vadevas first and then the pitrs and then Visnu. 

(See under Sraddha), 

PITRTIRTHA. The Kumbhīpākanaraka (the hell of 
Kumbhīpāka) in the land of the manes is called 
Pitrtīrtha. There is a story about this in Devi Bhāga- 
vata: i 
Once the sage Durvāsas with his body smeared with 
ashes and wearing sacred berries went to Pitrloka mut- 
tering “Sivagankara sarvatman $rimàtar bhuvanetvari". 
The lord of the Pitrloka received him with respect and 
worshipped him. While they were talking, Durvāsas 
heard cries of agony from somewhere and the sage 
then asked Pitrnatha thus: “Oh lord of the Pitrs, I 
have heard you described as a very virtuous man. How 
can then such painful cries of distress be heard from 
here? “Oh, I am dying beaten", “Oh, I am being killed” 
“Oh, Iam dying" and “Oh, I am being burnt" are 
some of the woeful shrieks I hear. What is the reason 
for this ?”’ 

Hearing this Dharmarāja said: “Great sage, this is in 
fact a land of virtue. Nothing but righteous things are 
done here. I can tell you from where you hear that 

“wail. The Yamapuri named Sarhyamanī is nearby. 
There Yama sits to punish the sinners. Yama is a 
dispenser of Justice and he has got several cruel and 
mighty servants to carry out his orders. ‘There are 
eighty-six hells to punish the sinners and of these Kum- 
bhipaka is the most horrible. Great sinners like those 
who insult the gods, fornicators and those who insult 
their parents are put in this hell and punished. You 
are now hearing the cries of such sinners from that 
hell.” 


Durvāsas was curious to see the hell and the lord of 
the Manes gave permission and asked his servants to 
show Durvāsas the Kumbhīpākanaraka. The hell was 
found to change into a heaven The residents were 
laughing, singing dancing and doing such acts of 
happiness. i 
The servants of Yama were astonished and they went 
and reported to Yamarāja this sudden change. Yamarāja 
was also amazed to hear the news. He immediately 
rode on his vehicle, the buffalo, to the hell to learn the 
details personally. He could not find out the cause for 
the change. The place looked like the Svargaloka of 
Indra. King Yama sent a messenger to Indra with the 
news and Indra at first thought that it must be due to 
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some maya and so came to the place swiftly on 
his Airāvata. The news spread and one by one Brahmā, 
Visnu, the Astadikpālakas (the eight guardians of the 
quarters) and all such people came to Kumbhīpāka- 
naraka. Nobody could find an explanation for this 
change and so Mahāvisņu accompanied by a few devas 
went to Kailāsa and reported the matter to Siva and 
Siva said smilingly “Oh Visņu, all this happened 
because ofthe greatness of the holy ashes. When the 
sage Durvāsas bent down to have a good look at the 
hell, particles of ashes from his body fell into the hell. 
From that moment onwards Kumbhīpākanaraka be- 
came a holy place for the Manes. This hell will hence- 
forth be known as Pitrtīrtha and those pitrs who bathe 
in the holy pond there will become virtuous people. 
Do install on the shore of this pond an idol of mine, 
a Sivalinga, and by my side the idol of Uma, which is 
my power in an embodied form." The devas returned 
and did as they were directed. 


PITRVARTTI. See under Brahmadatta I. 

PIVARI. Wife of Sukabrahmarsi, son of Vyàsa. Suka 
got of Pivari four sons named Krsna, Gauraprabha, 
Bhūri and Devasruta and a daughter named Kirti. (See 
under Šuka). 

PLAKSADVIPA. One of the seven dvipas (islands). (See 
under Saptadvipa.) 

PLAKSAJĀTĀ. A tributary of river Ganga. It is believed 
that this river isan incarnation of Sarasvati and that the 
sins of those who drink the water of this river will vanish. 
(Chapter 169, Ādi Parva). 

PLAKSAPRASRAVAŅATĪRTHA. The place of origin 
of the river Sarasvatī. This is a very holy place. 
(Sloka 11, Chapter 54, Salya Parva). 


PLAKSAVATARANA. A sacred spot at the place of 
origin of Yamuna. The ancient people of Bharata used 
to worship this place as a gate of Heaven. (Sloka 4, 
Chapter 90, Vana Parva), 

PLAKSAVATI. A river. This is referred to as a holy: 
river in the Puranas. (Sloka 25, Chapter 165, Anugasana 
Parva). 

PLĀKSĀYANA. A Vaiyākaraņa (grammarian). His 
opinion on Visargasandhi (a point in grammar) is des- 
cribed in Taittirīyaprātišākhya. 

POTAKA. A serpent born of the family of Kašyapa. 
(Šloka 13, Chapter 103, Udyoga Parva). 

PRABAHU. A brave soldier who fought against the 
Pandavas on the side of the Kauravas in the great battle 
of Kuruksetra. He showered arrows on Abhimanyu. - 
(Chapter 37, Drona Parva). 

PRABALAKA. A Yaksa. This Yaksa sat in the court of 
Kubera and worshipped him. (Sloka 17, Chapter 10, 
Santi Parva). 

PRABHA I. A devi. This devi sits in the court of Brahma 
worshipping him. (Chapter 11, Santi Parva). 

PRABHA II. A celestial maiden of Alakapuri. Once when 
the sage Astavakra went to Alakapuri this maiden gave a 
dance performance in his honour. (Sloka 45, Chapter 19, 
Anu: asana Parva). 

PRABHA III. Daughter of a dānava called Svarbhanu. 
She was married to king Ayus and Ayus begot of her 
sons like Nahusa and others (Brahmāņda Purana, 
3—6— 26). 

PRABHA IV. One of the two ‘wives of King Puspārņa, 
(4th Skandha, Bhāgavata). 
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PRABHADRĀ. Wife of the son of Karna, King of Anga. 
She is called Bhadrāvatī also. (Jaimini Bharata, Agva- 
medha Parva, Chapter 63). 

PRABHADRAKA. A special division of the army of 
Pāūcālarāja. This division comprises of Ksatriyas only. 
Dhrstadyumna and Sikhandi were its leaders. During the 
Kuruksetra battle Salya slew many of the Prabhadrakas. 
The rest of the Prabhadrakas were killed by Āšvatthāmā 
while they wcre sleeping. (Chapter 8, Sauptika Parva; 
Chapter 57. Udyoga Parva; Chapter 19, Bhisma Parva, 
Chapter 11, Salya Parva). 

PRABHAKARA I. A serpent born of the race of Kasyapa. 
Šloka 15, Chapter 35, Ādi Parva). 

PRABHAKARA II. A great sage born of the race of 
Atri. This sage married the ten daughters of Ghrtàci 
born of Raudra va (Bhadrā$va) ofthe family of Püru. 
The names of the daughters are Rudra, Sidra, Malada, 
Bhadrā, Malahā, Khaladā, Nalada, Surasā, Gocapalā 
and Striratnakütà. à 
Once whcn the Sun was in distress while he was being 
devoured by Rāhu, Sage Prabhākara said ‘Svasti’ to give 
salvation for the Sun and instantly the Sun came out 
from Rāhu's hold and shone brightly as before. It was 
as a result of this virtuous deed that the sage got the 
name Prabhākara. By his great knowledge and eminence 
he kept glowing the fame of Atrikula earned by gene- 
rations. 

Sage Prabhakara conducted a Yaga and on the occasion 
the devas presented him with great wealth and ten sons 
(Harivarhša, 1. 81-8.17). 

PRABHAKARA III. The sixth division of the land of 
Kušadvīpa. (Šloka 13, Chapter 12, Bhisma Parva). 

PRABHANJANA I. The first son of Citravāhana, king of 
Manipura. Citravahana who was without a son for a long 
time did penance for obtaining a son. Siva was pleased 
with his penance and he blessed him and assured him of 
a son soon. (Sloka 29, Chapter 214, Adi Parva). 

PRABHANJANA II. A king. He performed Siva-worship 
for ten thousand years and attained Dikpālakatva. The 
name of his son was Pūtātmā. (Skanda Purāņa, 41, 
13). 

PRABHAÑJANA III. A Ksatriya king. Once this king 
killed a deer while it was breast-feeding its child and by 
a curse of the mother-deer Prabhañjana had to live as 
a tiger for a hundred years. When the period of the 
curse was coming to an end, the tiger heard the advice 
of a cow called Nandā and got himself transformed into 
his original form of the king. (Chapter 18, Srsti Khaņģa, 
Padma Purāņa). 

PRABHĀNU. A son born to Šrī Krsņa of his wife 
Satyabhāmā. (10th Skandha, Bhāgavata). 

PRABHĀSA I. A son born to Dharmadeva of his wife 
Prabhātā. This Prabhāsa is considered to be one of the 
astavasus. Prabhāsa's wife was the sister of Brhaspati, a 
widely travelled virtuous woman of renowned chastity 
and great yogic attainments. (Sloka 17, Chapter 66, Adi 
Parva ; Chapter 15, Arh’a 1, Visnu Purana). 

PRABHASA II The sacred place called Prabhāsatīrtha. 
This place of Purāņic importance is situated in Saurā- 
stra on the west coast. This is called Somatirtha also. 
Some facts about this tirtha from the Puranas are 
given below : 

(i) During the pilgrimage of Arjuna he did penance 
for a thousand divine years standing on one foot at Pra- 
bhāsa. Sloka 15, Chapter 12, Vana Parva), 
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(ii) Agnideva resides in this place. One who bathes in 
the holy pond there would get the benefit of doing 
Agnistomayajfia. (Šloka 58, Chapter 82, Vana Parva). 
(iii) Once Yudhisthira along with his brothers came 
and did penance here. (Sloka 15, Chapter 118, Vana 
Parva). 

(iv) Prabhāsatīrtha is dcar to Indra. (Sloka 7, Chapter 
130, Vana Parva). 

(v) Those who bathe in the holy pond in Prabhāsa are 
taken to heaven in Vimānas and they then by songs of 
praise wake up the celestial maidens there. (Sloka 9, 
Chapter 25, Ānušāsana Parva). 

(vi) It was at this Prabhāsatīrtha that the Yadavas 
fought against one another and destroyed themselves. 
(Šloka 10, Chapter 3, Mausala Parva). 

(vii) Sri Krsna and Balarama merged with the Supreme 
spirit at this place. (Chapter 4, Mausala Parva). 

(viii) The son of sage Sandipani was kidnapped by 
Paficajana while the former was bathing at this tirtha. 
(10th Skandha, Bhagavata) . 

(ix) It was while standing on the shore of the Prabhāsa 
pond that Arjuna first heard about Subhadra. (10th 
Skandha, Bhagavata). 

PRABHATA. See under Srsti. : 

PRABHATA. Wife of Dharmadeva. Dharmadeva begot 
of her two sons named Pratyüsa and Prabhāsa. Both 
were Vasus. (Sloka 17, Chapter 66, Ádi Parva). 

PRABHAVATII. A woman who was engaged in penance 
at the abode of Mayāsura. One of the batches of monkeys 
that went to different places in search of Sita met 
Prabhāvatī. ( Šloka 4, Chapter 282, Vana Parva). 

PRABHAVATI II. The wife of Süryadeva. (Sloka 8, 
Chapter 117, Udyoga Parva). 

PRABHĀVATĪ III. A female follower of Subrahmanya. 
(Sloka 3, Chapter 46, Sal a Parva). 

PRABHAVATI IV. Wife of Citraratha, king of Anga. 
This Prabhavati was the eldest sister of Ruci, wife of 
Devašarmā. (Sloka 8, Chapter 42, Anušāsana Parva). 

PRABHĀVATĪ V. Daughter of the demon Vajranābha. 
She was married to Pradyumna, son of Sri Krsna. 

There was once a very valiant demon called Vajranabha. 
He went into the valley of Meru and performed penance 
to propitiate Brahma. Brahma appeared before him 
and he got from him boons such as strength to conquer 
and subdue all kings, the secret of leaving the body 
and entering that of others etc. Empowered with these 
boons he made Vajranabhapura his capital. He got a 
daughter named Prabhāvatī. His brother Sunābha had 
two daughters named Candramati and Guņavatī. 

While he was thus living there, he set out on a campaign 
of victory. He conquered the whole world and then 
turned his eyes towards Svarga. Going to Indraloka he 
told thus : “Hi, son of Kašyapa, lam also born of 
Ka$yapa. Your mother Aditi and my mother Diti are 
both wives of Ka$yapaprajāpati. You ruled over Svarga 
till this time. Now, let me rule over it for some time.” 
Indra was embarrassed by this logical challenge and could 
not give any reply to him. Ka‘yapaprajapati was then 
performing a long Yaga and Indra replied he would find 
a solution to his demand when their father returned 
after the Yaga. From that moment onwards Indra 
started thinking of plans to destroy Vajranabha. He went 
and sought help from Sri Krsna residing in Dvārakā. 
Krsna promised to help him when the time came, 
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After returning to Devaloka, Indra started planning to 
kill Vajranābha. Vajranābhapurī was surrounded by sky- 
scraping fortresses and admission inside was restricted. 
He, therefore, called the gaily loitering swans of Deva- 
loka to his side and told them thus : Look here, swan— 
ladies. You should go to Vajranābhapurī and see 
Prabhāvatī and then describe to her the beauty and 
goodness of Pradyumna. Your description should be 
such that Prabhāvatī should fall in love with Pradyumna. 
After that you should go to Pradyumna and tell him 
about Prabhavati in a similar way. On completing your 
mission you should come and report to me." 

Obeying the orders of Indra the swans flew to Vajra- 
nābhapurī. They saw Prabhavati in a secluded spot and 
told her just what they were asked to tell her. Then they 
flew to the side of Pradyumna and told him about 
Prabhāvatī. After successfully completing their mission 
they flew to Devaloka. The marriage day of Prabhā- 
vati drew near. The swans went to Prabhàvati again 
and made her request her father to include the per- 
formances of a dramatic troupe also in the programme 
of marriage festivities. Vajranābha agreed and a troupe 
was invited. The dramatic troupe comprised among 
others many Yādava soldiers, Sri Krsna, Pradyumna 
and his brothers, all in disguise. Their drama was Rāmā- 
yaņa. The performance was superb and even Vajranābha 
stood amazed at their skill. The troupe was encamped in 
another palace and treated as royal guests. The compa- 
nion maid of Prabhāvatī, Sücimukhi, united her with 
Pradyumna during the dark hours of the night and they 
spent the nights in amorous sports. The daughters of 
Vajranābha's brother, Candravati and Gunavati came 
to know of these secret meetings and they requested 
Prabhāvatī to find out suitable persons among the Yà- 
davas for them also to enjoy with. Prabhāvatī intro- 
duced them to Gada and Sāmba both sons of Krsņa. 
The amorous sports of all of them continued freely 
during the nights. i 

When things progressed so far, Indra and Krsņa persuaded 
Pradyumna to kill Vajranābha. Pradyumna started a 
war with Vajranàbha and in the great battle that en- 
sued Pradyumna killed Vajranābha. Pradyumna and 
his brothers then took the demon girls to Dvārakā. 
Pradyumna, Gada and Samba married Prabhāvatī, 
Candravati and Gunavati respectively. By this time 
Kasyapaprajapati returned to Devaloka after his long 
yāga. (Visņu Purāņa, Chapters 91 to 95). 

PRABHU. A soldier of Subrahmaņya. 
Chapter 45, Šalya Parva). 

PRABUDDHA. A king born of the line of Priyavrata, 
son of Manu. (4th Skandha, Bhagavata). 

PRACANDA. A demon. Pracanda fought against Kartti- 
keya in the fight between Paramašiva and the Tripuras. 
(Chapter 1, Gane$a Purana). : 

PRACETAS. The emperor Prthu, had two virtuous sons 
named Antardhāna and Vādī. Antardhāna got a son 
named Havirdhàna of his wife Sikhandini. Dhisaņā of 
thc race of Agni became the wife of Havirdhana She 
got of Havirdhàna six sons named Prācīnabarhis, Sukra, 
Gaya, Krsņa, Vraja and Ajina. (Chapter 14, Arhéa 1, 
Visnu Purāņa). Prācīnabarhis had ten sons named 
Pracetas. They were Prajāpatis. Daksa was born of the ten 
Prajapatis to Vārksī alias Marisa. Therefore he got the 
name Prācetas. (Sloka 5, Chapter 75, Ādi Parva). 


(Sloka 69, 
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-PRACINAVITA. Wearing of an upper apparel or sacred 
thread by brahmins on the left shoulder and through 
the right arm-pit is called Upavita and vice versa is 
called Prācīnāvīta. If it is worn as a necklace it is called 
Nivita. (Chapter 2, Sloka 63, Manusmrti). 

PRACINABARHIS. A prajāpati. (For genealogy see 

under Prthu ). 
Prthu got two sons named Antardhàna and Vādī who 
were very virtuous. A son named Havirdhāna was 
born to Antardhana of his wife Sikhandini. Dhisana 
born of the family of Agni became the wife of Havir- 
dhàna and they got six sons named Prācīnabarhis, 
Šukra, Gaya, Krsna, Vraja and Ajina. Of these Prācīna- 
barhis became a great Prajapati. He carpetted the world 
with darbha grass with its head turned towards the 
east and thus got the name (Prācī= east ; barhis = bed 
of Kuša grass) Prācīnabarhis. He performed great 
penance and married Savarna, daughter of the oceans. 
‘They got ten sons who were called Pracetases and who were 
all masters of dhanurveda (archery). They all perform- 
ed penance for ten thousand years lying submerged 
in water. Brahma peisuaded Pracinabarhis to request 
his sons to refrain from remaining unmarried. Pracina- 
barhis informed his sons about Brahma’s wish. They 
sat in meditation in the ocean for ten thousand years 
as per directions from their father and sang songs in 
praise of Visņu. Mahavisnu was pleased and he gave 
daršana (vision of god) to them on the surface of the 
ocean itself with the brilliance of blue lotus. Pracetases 
went into ecstasy when they saw Bhagavan coming to 
them riding on the back of Garuda and they bowed 
down in great devotion before him. Mahavisnu asked 
them what they wanted and they reported they wanted 
a boon for the progress and prosperity of the prajas. 
Granting them the boon Mahāvisņu disappeared 
and the Pracetases went back to their father. (Chapter 
14, Am£a ], Visnu Purana). 

PRACINVAN. A king who was the son of Janamejaya 
and grandson of Piru. His mother’s name was Ananta. 
This king conquered in one day all the countries in the 
east (praci) and got his name Pracinvan. He got of his 
wife Ašmakī a son named Sarhyati. (Sloka 12, Chapter 
95, Adi Parva). Prācinvān got a son named Manasyu. 

(Chapter 278, Agni Purana). ; 

PRĀCYA. A place of habitation of Purāņic fame. 
(Sloka 58, Chapter 9, Bhisma Parva). 

PRADĀTĀ. Viívadeva. (Sloka 32, Chapter 91, Anu- 
$àsana Parva). : 

PRADĪPAKA. A character in Paficatantra. (See under 
Paficatantra). . 

PRADHANA. An ancient Rajarsi. A learned woman 
named Sulabhà was born in his family and king Janaka 
conducted scholarly discussions with her. (Sloka 184, 
Chapter 320, Santi Parva). 

PRADOSA. The grandson of Dhruva. Puspārņa, son of 
Dhruva, begot of his wife Prabha three sons named 
Pradosa, Nisītha and Vyusta. (Bhagavata, 4th 
Skandha). 

PRADVESI. 
tamas). 

PRADYOTA I. A Yaksa. He was a member of the court 
of Kubera. (Sloka 15, Chapter 10, Santi Parva). 

PRADYOTA II. The first king of the dynasty of Pra- 
dyota. He was the son of a king called Šunaka. 
Pradyota is referred to as Sunakaputra in Vayu Purana. 


Wife of Dirghatamas. (See: under Dirgha- 
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Ksemaka alias Sunaka father of Pradyota was killed by 
Mlecchas (a barbarous tribe). To avenge the death of 
his father Pradyota under the advice of Narada decided 
to conduct a Mleccha Yajiia and for that purpose dug a 
Yajfiakunda seventeen miles long and seventeen miles 
wide. The Yajīa started and in that Yajna different 
kinds of Mlecchas were burnt to death. From then 
onwards Pradyumna got the name ‘Mlecchahanta’ 
(killer of Mlecchas). (Bhavisya Purāņa). 
PRADYUMNA. 

1) General information. A son born to Šrī Krsna of his 
wife Rukmini, Pradyumna was the rebirth of Kāma- 
deva. (For genealogy see under Krsna). 


2) Birth. It was at the time when Kāmadeva and 
Ratidevi were living together that Parvati, daughter of 
Himavān, started her penance to get Siva as her hus- 
band. It was a need of the devas to get a son of Siva to 
kill the fierce demon Tārakāsura. The devas employed 
Kāmadeva to create feelings of love in the ascetic Siva 
and make him marry Parvati. Taking instructions from 
Indra, Kāmadeva took aim at Šiva with his bow and 
arrow. Siva was then in deep meditation and Kāma- 
deva broke his concentration and Šiva got angry. He 
opened his third eye and burnt Kāmadeva to death. 


Griefstricken by the death of her husband Ratidevi per- 
formed penance near the Himalayas to propitiate 
Mahādevī. Mahādevī appeared before her and consoled 
her thus: “Little girl, Kamadeva would be reborn as 
the son of $ri Krsna of Rukmini. He would then be 
named Pradyumna. The devas have cursed Šambara 
the leader of the asuras, during the battle between the 
demons and the demi-gods that he (Sambara) would be 
killed by Pradyumna. So Sambara is now searching 
for the infant which is a rebirth of Kāmadeva. So you 
abandon your present body and be born again as Māyā- 
vati to be the wife of Sambara. Pradyumna, the re- 
born Kāmadeva, would kill Sambara and accept you as 
his wife." Devi disappeared after saying this. 


Obeying the instructions of Mahadevi, Rati abandoned 
her life and was born in the world of asuras. She grew 
up under the name Māyāvatī and became the wife 
of Sambara. 


While Šrī Krsna was living as the chief of Dvārakā his 
first wife Rukmini was ycarning for a child. Krsņa was 
deeply moved by the grief of Rukmini and he flew on 
the back of Garuda to Kailāsa to obtain a boon for the 
birth of a child for her. On the way he alightcd in the 
a$rama of Naranārāyaņas and after obtaining the bless- 
ings of the sages there, went to Kailāsa and bowed 
before Siva and explained to him the purpose of his 
visit. Siva blessed him and said that Kāmadeva who 
was burnt to death by the fire of his third eye would 
take birth again as the son of Rukmini. Krsna returned 
to Dvārakā well-pleased. Rukmini became pregnant 
and gave birth to Pradyumna, a rebirth of Kāmadeva. 
The demon Šambara knew of this birth and coming to 
Dvārakā in an invisible form carried away the infant 
when it was seven days old. 


The demon threw the child into the ocean and a great 
fish swallowed it. The fishermen of the country of 
Sambara caught this fish and following the custom pre- 
valent there presented the king with the fish. Sambara 
called his wife Māyāvatī and asked her to take the fish 
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and get it cooked. When Māyāvatī cut open the fish for 
cooking she found to her surprise a beautiful child in- 
side it. Even from the first sight of the child Māyāvatī 
had a great liking for it and so she took the child and 
brought it up as her own child. 

When Pradyumna grew into a youth all the charin 
and beauty of Kamadeva were found in him. Māyāvatī 
was excited to find a resemblance in him of her lost 
husband Kamadeva. One day thc great sage Narada 
came that way and calling Mayavati to his side secretly 
revealed to her that Pradyumna was the incarnation of 
Kamadeva and was thus her lost husband. From that 
day onwards Māyāvatī's affection for him changed into 
one of love. She taught him all the magic and witch- 
craft of Sambara. When Pradyumna found that Māyā- 
vati's affection for him was gradually changing into one 
of passionate love he questioned her about it. Māyāvatī 
then told him everything that happened and Pra- 
dyumna decided to kill Sambara and take Māyāvatī 
away. 

3) diras with Sambara. Pradyumna waited for an 
opportunity to kill Sambara. One day Pradyumna went 
under the flagstaff of Sambara which flew the royal flag 
ofthe king with an emblem of the figure of a lion em- 
bossed on it. He dropped it down by one stroke of his 
arrow. Hearing of this Sambara ordered his sons to kill 
Pradyumna. The eleven sons of Sambara, viz., Atisena, 
Citrasena, Visvaksena, Šrutasena, Susena, Somasena, 
Ākkāla, Vikala, Kumbhaketu, Sudamstra and Keéi, 
attacked Pradyumna. The devas came in their vimanas 
and joined sides with Pradyumna. 'The army of the 
demons teased him with various kinds of weapons like 
javelins, arrows, spears and battle axes. But Pra- 
dyumna cut them all by his arrows and cut to pieces all 
the sons of Sambara. Then Šambara sent an army 
against him. They were also made to flee by the arrows 
of Pradyumna. Then Sambara himself came on the 
scene. The fight became horrible. The continuous flow 
of arrows made it impossible for even Sun's rays to 
reach the earth. Then Sambara started his magical war. 
But Pradyumna faced that also. Sambara sent phantom 
lions; but Pradyumna made them immobile. Sambara 
then in turn created storms, rains, wild animals, ser- 
pents and vultures. All of them were killed by Pradyu- 
mna. 'Then with a well-aimed arrow Pradyumna killed 
Sambara. Then he rushed to Dvārakā carrying Māyā- 
vati with him. The people of Dvarakà were astounded 
to see them. Pradyumna went to Šrī Krsna and Ruk- 
mini and told them the whole story. They were over- 
joyed to find them and blessed them. 

Aniruddha who married Usa the daughter of Bana was 
the son of Pradyumna. (Chapters 103 to 108, 10th 
Skandha, Bhagavata) . 

4) Prabhāvatībariņaya. Marriage 
(See under Prabhāvatī). 

5) Other details. 

(i) Pradyumna was born of a part of Sanatkumara. 
(Šloka 152, Chapter 67, Ādi Parva). 

(ii) Pradyumna was one among those who came to 
Arjuna from Dvārakā with dowry for his marriage with 
Subhadrā. (Sloka 31, Chapter 220, Ādi Parva). 

(iii) Pradyumna was present for the Rājasūya Yajūa 
of Yudhisthira. (Sloka 16, Chapter 34, Sabha Parva). 


(iv) Pradyumna consoled and encouraged the Yàdava 
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army which stood dumb-founded before the valorous 
exploits of King Salva. (Chapter 17, Vana Parva). 

(v) Pradyumna fainted during a fierce fight between 
himself and King Sālva. (Chapter 17, Sloka 22, Vana 
Parva). 

(vi) Pradyumna slew King Silva in the end. (Chapter 
19, Vana Parva). 

(vii) Pradyumna means the merging of Bhitajala dur- 
ing Pralaya. (Sloka 37, Chapter 340, Santi Parva). 
(vili) Pradyumna fell dead by the beatings of the 
Bhojas during the Mausala fight. (Sloka 33, Chapter 
3, Mausala Parva). i 


(ix) After his death Pradyumna took the form of 
Sanatkumāra. (Sloka 13, Chapter 5, Svargārohaņa 
Parva). 


PRĀGAHI. A preceptor. He has expressed his views on 
Yajfias in the book Sānkhyāyana Brāhmaņa. Prāgahi 
describes what should be done in case any of the 
Karmans is left out by mistake during a Yajūa. 
(Sankhyayana Brāhmaņa). 

PRAGHASA I. A rāksasī (demoness). She was one 
among the several leading demonesses who sat around 
Sita in Lanka to coax her into accepting Rāvaņa as 
her husband. An ill-tempered woman, this demoness 
tried several methods to win Sītā to the side of Ravana. 
(Sarga 23, Sundara Kanda, Valmiki Ramayana). 

PRAGHASA II. A female follower of Subrahmanya. 
(Sloka 16, Chapter 46, Salya Parva). 

PRAGHASA(S). A tribe of. rāksasas 
( Chapter 285, Vana Parva). 

PRAGHOSA. A son of Sri Krsna. (10th Skandha, 
Bhafavata). 

PRAGJYOTISA. The palace of Narakāsura. Narakā- 
sura was known as Bhaumāsura also. After the death 
ofthis asura Bhagadatta became King there. After 
Bhagadatta Vajradatta became ruler there. Pragjyotisa 
was an invincible fortress of the asuras. (Chapter 23, 
Verse 28, Sabhā Parva; Chapter 48, Udyoga Parva 
and Chapter 75, A$vamedha Parva). 

PRAHASA I. A serpent born of the family of Dhrta- 
rastra. This serpent was burnt to death at the Sarpa- 


(demons). 


satra of Janamejaya. (Sloka 16, Chapter 57, Adi 
Parva). 
PRAHĀSA II. A soldier of Subrahmanya. (Sloka 68, 


Chapter 45, Salya Parva). 
PRAHASTA. A minister of Ravana. 
1) Genealogy. Descending in order from Visnu— 


Brahma— Heti — Vidyutkeša — Sukeša — Sumālī —' 


Prahasta. 
The demon Sukesa got of his wife Devavati three sons 
named Mālyavān, Sumālī and Mali. Of these Sumālī 
got of his wife Ketumatī ten sons named Prahasta, 
Akampana, Vikata,  Kālakāmukha,  Dhūmrāksa, 
Danda, Supāršva, Sarhhrāda, Prakvāta and Bhāsakarņa 
and four daughters named Vekā, Puspotkatā, Kaikasī 
and Kumbhīnasī. Most of the sons were the ministers 
of Ravana. 
2) Other details, 
(i) Prahasta was the chief minister of Ravana. (Uttara 
Ramayana). 
(i) In the Rāma-Rāvaņa battle Prahasta fought 
against Vibhisana and was killed by the latter. (Sloka 
4, Chapter 286, Vana Parva). 

PRAHETI I. A demon. Once Brahma, the creator, 
became hungry and in his anger he produced some 
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sounds which became Rāksasas and Yaksas. When 
one said 'Raksàmahe" the raksasas (demons) came 
into being and when the other said 'Yaksāmahe' the 
Yaksas came into being. It was Praheti who became 
the father of the ráksasas and Heti, the father of the 
Yaksas. Both of them became mighty and powerful 
like Madhu and Kaitabha. Of these Praheti knew that 
only by virtuous life could one attain happiness in the 
next world and so remaining unmarried went to the 
valley of the Himālayas and doing  penance there 
attained moksa. Heti when he came of age married 
Bhayā, sister of Kāla, and got a son named Vidyutkeša. 
Vidyutkeša married Salakatanka, daughter of Sandhya. 
The raksasa race born of them lived in Pātāla and 
Lanka. In the Rāma-Rāvaņa battle all were killed. 

A demon. 'This demon travels along 
with a Sürya named Aryaman during the month: of 
Vai'ākha (May). (12th Skandha, Bhāgavata). 
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1) General information. Son of a rāksasa King who 
saw Mahāvisņu by means of his devotion in the form 
ofNarasimha (man-lion). His father was Hiraņya- 
kašipu and mother Kayādhū. 
2) Genealogy. Descending in order from — Visnu — 
Brahma — Marīci — Kašyapa — Hiranyaka$ipu — 
Prahlāda. 
3) Birth. HKašyapaprajāpati got of his wife Diti two 
sons named Hiranyaksa and Hiraņyakašipu and a 
daughter named Sirhhikā. Of these two, Hiraņyāksa got 
boons from Brahmā and roamed about as a very valiant 
hero destroying everything on earth and finally pulling 
down the earth to the depths of the ocean. Mahavisnu 
then incarnated as Varāha and after killing Hiraņyā- 
ksa lifted the earth from the ocean and put it in its 
original position. 
Hiraņyaka$ipu became very angry at Mahāvisņu for 
killing his brother and with a view to wreaking 
vengeance on him performed penance to propitiate 
Brahma. When the emperor of the demons, Hiranya- 
kašipu, thus went to the forests for performing penance 
the Devas attacked the land of the demons. A great 
fight ensued in which the devas were defeated. While 
fleeing away thus Indra took away Kayādhū wife of 
Hiraņyakašīpu by force. Narada who heard the 
moanings of the poor woman under the clutches of 
Indra got her released from Indra’s hold. For some 
time she stayed in the āšrama of Narada worshipping 
him. Kayādhū was pregnantthen. Narada taught the 
child in Kayādhū's womb lessons in Vedas, moral 
philosophy, duty and spiritual knowledge. When 
Hiranyaka'ipu returned after his penance Kayādhū 
joined him and very soon gave birth to a son. Thatboy 
was Prahlàda. 
Hiraņyaka”ipu begot of Kayādhū five sons, Prahlada, 
Sarnhlada, Anuhlāda, Sibi and Baskala. Prahlada got 
three sons named Virocana, Kumbha and Nikumbha. 
The celebrated emperor Mahabali was the son of 
Virocana. Bana was the son of Mahābali. Usa, 
daughter of Bana, was married to Aniruddha, son of 
Pradyumna and grandson of Sri Krsna. (Chapter 65, 
Adi Parva; Chapter 19, Agni Purana; Chapter 15, 
Armia 1, Visnu Purana and 7th Skandha, Bhāgavata). 
4) Boyhood and education. Hiraņyakašipu decided to 
make Prahlada an instrument to wreak vengeance on 
Mahāvisņu. Entrusting the education of his son to 


PRAHLĀDA I 


able preceptors he instructed that the boy should never 
mutter *Nàràyanàya namah’ but should on the other 
hand mutter ‘Hiranyaya namah’ only. Not only that, 
he wiped out the name of Narayana from the land 
altogether. Prahlāda stayed in the house of the 
preceptor and studied his lessons. One day Prahlada 
went to see his father along with his preceptor. Hiranya- 
kašipu was drunk then. Prahlada went and prostrated 
before his father and Hiraņyaka$ipu lifting the boy up 
from the ground asked him with affection to repeat to 
him all the good things, he had learned so far and 
Prahlada quickly repeated thus :—*'I bow down to 
Mahavisnu, the root cause of all things seen and unseen, 
the protector of this visible universe, who is without 
beginning, centre and end and who is without’ origin, 
growth and decay.” 

The words of Prahlada struck his father like a thunder- 
bolt. With his lips trembling with anger Hiraņyakašipu 
stared with his blood-red eyes at the preceptor. The 
frightened Guru again and again submittedthat he had 
never taught him any of the kind the boy had repeated 
before his father. Then who must have taught him those 
things ? the emperor enquired. Then Prahlada said 
that all those things were put into his mind by Maha- 
visnu himself. A hot discussion then took place between 
Prahlada and his father and in the end Hiranyakasipu 
ordered the preceptor to take away Prahlada and make 
another earnest attempt to correct him and bring him 
round to the emperor’s liking. Prahlada stayed for ano- 
ther period with the Guru serving him with devotion 
and studying well. After a long time Prahlada was 
again taken before his father and the latter as before 
asked him to repeat what he had studied so far. To the 
shocking disappointment of Hiranyakagipu Prahlada 
again repeated verses in praise of Mahāvisņu. The emp- 
eror’s rage knew no bounds and he ordered his men to 
kill his son. (Chapter 17, Arhša 1, Visnu Purana). 

5) Torturing Prahlāda. On hearing the order of Hiranya- 
kašipu many armed soldiers surrounded Prahlada. 
Prahlada addressed them thus : “Oh daityas, Mahā- 
visnu resides in your weapons, in you all andin me also. 
Since that is the real truth your weapons will not in- 
jure me." The daityas struck him hard with their wea- 
pons but Prahlada did not feel pain at all. 
Hiraņyakašipu then sent thousands of poisonous ser- 
pents led by great ones like Taksaka. When they started 
thrusting their venomous fangs into his body, Prahlada 
stood cheerfully meditating on Mahavisnu and he did 
not even feel the bitings. On the other hand the fangs 
of the serpents dropped out from their mouths and the 
gems on the heads of the big ones burst out and all the 
snakes felt sorry for their action. 

Hiraņyakašipu then sent the astadiggajas (the eight 
elephants who bear the burden of this earth) to kill 
Prahlada. The huge animals bigger than the biggest of 
mountains threw the boy to the ground and struck him 
with their long and pointed tusks. Prahlada lay medi- 
tating on Mahāvisņu and the tusks that hit the body of 
Prahlada were broken to bits. Prahlada was then 
thrown into a pit of fire. But the wind-blown ferocious 
fire was not able to burn him and as he lay in the fire- 
pit meditating on Mahāvisņu he felt he was lying on a 
bed of lotuses. 

When things progressed so far the astonished priests of 
the palace advised the emperor to put astop to tortur- 
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ing Prahlāda. Their consoling words alleviated his rage 
and he sent Prahlāda again to his Guru for another 
term of study. He stayed with his Guru and continued 
his studies. Whenever he got leisure he taught the other 
inmates of the āšrama lessons in Visņumārga. Hiranya- 
kašipu was informed of this and obeying orders from him 
the asuras gave poison to Prahlāda. That too was of no 
avail. The royal priests got angry and they created a 
devil as ferocious as the flames of fire. The devil with 
mighty thumpings on earth dashed towards Prahlāda 
and hit him on his breast with its spike. The spike 
broke into pieces and the devil turning back cursed the 
priests. Then the daityarāja took him to the top ofa 
mountain twentyfour miles high and pushed him down 
from there. The boy fell down meditating on Maha- 
visnu and the goddess of earth received him with ex- 
tended hands and prevented a painful impact with the 
ground. The father became furious and sent Sambarà- 
sura to kill his son. Sambara tried many magical attacks. 
Prahlāda without any ill-feeling towards Šambara 
sat meditating on Mahāvisņu and then Visnu sent his 
Sudaršana wheel against the demon and he was forced 
to retreat. Then by orders from Hiraņyakašipu the wind 
god entered the body of Prahlāda. Prahlāda knew it 
and he sat meditating on Visnu and the latter entering 
the body of Prahlada drank the wind inside him. When 
Hiranyakaíipu was defeated in all his attempts to kill 
Prahlāda he sent his son again to his Guru. Then the 
preceptor taught him everything that was needed fora 
king and also the science of justice written by Šukrā- 
cārya. When Prahlāda completed his education and the 
Guru felt the boy had become humble he took him back 
to Hiranyakasipu. 

Once again Hiranyaka‘ipu entered into a discussion on 
god with his son and dissatisfied with his continued  de- 
votion to Visnu decided again to kill his son. He was 
thrown into the ocean bound hand and foot. With every 
movement of Prahlāda the ocean became turbulent 
and water rose on all sides. There was a deluge on 
earth. Hiranyakasipu called the daityas to his side and 
said : *Oh daityas, bring all the mountains on earth 
and create a barrier round the ocean so that my wicked 
son cannot get outside the ocean. Fire does not kill 
this boy; he is not wounded by any of the weapons; 
wind. poison, devils, magic, falls from heights and even 
the diggajas could not kill him. So let him remain in 
water for thousands of years together and then he 
will die." 

The daityas and dānavas brought mountains and drop- 
ped them over Prahlāda lying inside the ocean. The 
mountains lay spread over thousands of miles. Lying 
thus in the ocean the pious boy prayed to Mahāvisņu 
and the latter appeared before him and granted him 
boons. Escaping from the ocean Prahlada went to his 
father and prostrated before him. Hiraņyakašipu was 
astounded to see him alive and taking him in his arms 
embrated him and with tears rolling down his cheeks 
for having tortured him so far asked him “My son, you 
are still alive, are you not ?’’ After that he started treat- 
ing him as his son. (Chapter 20, Arhša l, Visņu 
Purana). 

6) The incarnation of Narasimha, But as days went by 


. Hiraņyakašipu got wild again. He could not bear his 


son’s increasing devotion to Visnu. He hated to hear 
Prahlāda's chantings of Visņu's name and so one dar 
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while Prahlāda was repeating his chantings of Visņu's 
name Hiraņyakažipu ,umped up from his seat with 
sword in his hand and asked Prahlāda where his Visņu 
was. Prahlada very calmly replied that Visnu was pre- 
sent everywhere even in stones, trees or the pillars of 
the palace. Hiraņyakašipu in uncontrollable rage struck 
the nearest pillar with his sword. Then to the shock- 
ing surprise of Hiraņyakatipu Mahavisnu in the form of 
a fierce man-lion (Narasimha) jumped out from the 
pillar. The figure was terrifying to look at. It had fiery 
eyes, a dagger-like tongue with blood oozing from it, 
shaggy neck with trembling eyebrows, two teeth one 
on each side curved like the cresccnt moon, a black face 
inside a cave-like heap of manes, hairs strong and point- 
ed like diamond needles, nails white and cup-like and 
a body as bright and brilliant as a thousand crores of 
suns. Only Prahlada could stand before the figure and 
look at it. 

The man-lion jumped on the body of Hiraņyakašipu 
and tearing open the belly of Hiraņyakašipu took the 
bloody intestines out and wearing it round its neck 
performed a naked dance. Everything happened in no 
time and the Narasimha changing into the form of 
Mahāvisņu blessed Prahlāda and then disappeared. 
(7th Skandha, Bhagavata ). 

7) Prahlada and Naranārāyaņas. When Hiraņyakaipu 
was killed Prahlāda was crowned as emperor of the 
demons in Pàtála. At that time, once Cyavana the best of 
the Bhrgus, went to Nāgakulešvaratīrtha to bathe in the 
Narmadā. He saw Mahādeva there. When he entered 
the waters of the river a serpent Kekaralohita by name 
bit him and took him to Pātāla. Cyavana meditated on 
Visnu when he was bitten by the serpent and so he was 
not affected by the poison of the serpent. He therefore, 
roamed about in Pātāla accepting the hospitality of the 
serpent maidens. Travelling thus he reached the land 
of the dānavas. He was worshipped by the daityas there 
and Prahlāda finding an ascetic of great saintliness hon- 
oured and worshipped by his people received him with 
respect and worshipped him and enquired about him. 
Oyavana said : “I came today to see Nāgakulešvara 
and bathe in the Narmada river. But as soon as I en- 
tered the river I was caught by a serpent and was 
brought to Pātāla. I was thus able to see you.” Hearing 
the words of Cyavana the lord of the daityas said : “Oh, 
Bhagavan, which are all the sacred tīrthas of the earth, 
which are in the heavens and which all in Pātāla ? 
Please do enlighten us." Cyavana replied; ‘‘Mighty 
king, Naimisa is the best of all tirthas on earth, Puskara 
in the heavens and Cakratirtha in Pātāla.” 

The daitya emperor turned to the dànavas and said 
“Make all preparations immediately. We must go to 
earth to bathe in the holy tirtha, Naimisa. We can then 
see Pundarikaksa (lotus-eyed) Visnu sitting there as 
Pitambara (robed in yellow)." Hearing this dānavas 
with heavy equipments started from Pātāla with their 
king to the earth. 

All the mighty danavas reached the forest of Naimisa 
and after bathing in the holy pond there went for hunt- 
ing. During their wanderings they found the river Sar- 
asvati, flowing with crystal-like water. On the shore ' of 
the same they saw a pine tree covered with arrows. The 
arrows were sticking to it one above another. The arr- 
ows looked like serpents and the gruesome sight roused 
Prahlada’s anger. Near that tree sat two ascetics wear- 


N: 


PRAHLĀDA 


ing the hide of Krsņa deer and matted hair on thei 
heads. By their side were two divine bows, Sarnga and 
Ajagava with two never-empty quivers. Prahlada mis- 
took them for two fake sannyāsins and therefore question- 
ed them thus : ‘‘Why are you thus falsely trading on 
virtuousness ? What connection is there between matted 
hair and penance and weapons of such supreme qual- 
ity ?” Then one of the rsis, Nararsi, said “King of dait- 
yas, why do you think like that ? If one is powerful 
whatever one does will be right.” Prahlada jeered and said 
«When I, who have fixed limits for virtue and righte- 
ousness, am here what power can you wield ?" Nara 
replied “Oh king, our ability is really supreme. There 
is nobody in the three worlds to conquer us in a fight.’’ 
Prahlada got furious on hearing the boasting of the rsi 
and took a vow thus immediately : *I will fight and 
win against Naranarayanas.” Then the great Prah- 
lada keeping aside his army in the forest took his bow 
and made a thundering noise with it. 

At once Nara took his Ajagava bow and showered arr- 
ows on Prahlada with it. But Prahlada broke them all 
with his gold-plated matchless arrows. Nara got angry 
when he found all his arrows broken to pieces so easily 
by Prahlada and he sent different kinds of arrows in 
quick succession. But the daitya king replicd with aston- 
ishing rapidity. for one arrow of Nara the daitya sent 
two and the fight became grim. Nara covered the whole 
world above with arrows and the daitya emperor smash- 
ed them all to pieces by his gold-plated ones. 

The fight then turned to one with divine weapons. The 
asura chief took the divine Brahmāstra and then Nara 
took the fierce Nārāyaņāstra, They met in the air and 
fell down powerless. When his Brahmāstra got fused 
Prahlada got wild with anger and taking a mace jump- 
ed out of his chariot and rushed at Nara. When Nārā- 
yana saw the daityachief rushing towards Nara with 
his mace he asked Nara to step aside and faced the 
demon himself. Prahlada then attacked Narayana and 
hit him with the mace. But the mace broke into a hun- 
dred pieces and Prahlada was forced to use other wea- 
pons. The fight became ghastly and even devas assem- 
bled above to witness the fight. When Prahlada found 
it was getting more and more difficult for him to defeat 
the Naranārāyaņas he prayed to Mahāvisņu for help. 
Visnu appeared before him and when Prahlada askcd 
him the reason why he could not defeat Naranarayanas, 
Visnu replied that they were the sons of Dharmadeva 
who were invincible by weapons. They could be won 
over only by devotion. 

Hearing that Prahlada returned to Pātāla and entrust- 
ing the administration of hiš kingdom to his cousin 
Andhaka, son of Hiranyaksa, Prahlada returned to 
Badarikāšrama and erecting an āšrama there started a 
penance to propitiate Naranārāyaņas. When Nara- 
narayanas appeared before him Prahlada requested to 
be pardoned for fighting against them. They pardoned 
him and blessed him and Prahlada returncd to Patala. 
Even after his return Prahlada did not take back the 
administration from Andhaka. He constructed an 
āšrama away from the palace and lived there performing 
penance. He spent many years there as an advisor 
to the asura Kings. (Chapters 7 and 8, Vamana 
Purana). 

8) Blessings of Sukra. Andhaka, son of Hiraņyāksa, 
ruled over the empire only for a short time. At that time 
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there was a fight between the asuras and the devas in 
which the asuras were defeated. After a truce with the 
devas Bali, son of Virocana, and grandson of Prahlāda 
was crowned the emperor of the asuras. Prahlāda then 
went to the mountain Gandhamādana and started doing 
penance to increase his personal power. Bali ruled as 
an antagonist of the devas and so very soon a grisly 
. battle ensued between the devas and the asuras 
and Mahāvisņu defeated them. They fled from their 
land and took refuge under their preceptor Šukrācārya. 
Sukra then told them thus : “You remain here without 
fear. I shall protect you by my power of mantra and 
medicines. I shall devote my cogent brilliance to your 
advantage. It is enough if you remain here with full con- 
fidence in me.” i 

The devas understood all these plans of the daityas 
through spies and they met in conference to consider 
their future plans. They knew that Šukrācārya was very 
powerful and if the daityas attacked them with the 
help of Sukracarya the defeat of the devas was sure. 
They feared that they might even be compelled to flee 
from Svargaloka. How could the daityas under the 
shield of the mighty Sukra be destroyed ? That was the 
worrrying thought of the devas. 

They were thus worrying about this when Šukrācārya 
went to do penance for attaining more power. The 
daityas awaited the return of their ācārya. In the mean- 
time they sent Prahlada who was, though a daitya, a 
friend of the devas to talk peace terms with the devas. 
The mission was successful and the devas agreed toa 
no-war treaty. Prahlada returned triumphant. 

Sukra did severe penance to propitiate Siva and Siva 
appeared before Šrutavārjā and when he knew that 
the purpose of Šukra was to defeat the devas he was 
a bit embarrassed. So he told him thus: “Oh sage 
Sukra, you take a vow and do penance with your head 
downwards over smoky incense for a thousand years. 
You will then attain power and happiness as you 
desire.” In fact Siva thought Sukra might not be able 
to complete the penance and so not succeed in his plan 
of destroying the devas. But Sukra started the penance 
in right earnest. 

The devas were frightened when they knew the deceit 
of the daityas and the strategy of their preceptor. They 
decided to go to war with the daityas immediately. The 
daityas were in a fix. They knew that if they fought 
without the help of their guru defeat to them was sure. 
So they ran to the mothcr of Sukra and sought her help. 
The devas rebelled against Sukra’s mother and she in- 
voked the goddess of sleep and put all the devas into 
deep slumber. Mahavisnu stealthily carried away Indra 
lying asleep. Indra persuaded Mahavisnu. to kill Sukra’s 
mother and he cut off the head of Sukra’s mother by 
the divine discus, Sudargana. 

Bhrgumaharsi, father of Sukra, was angry at that 
arrogant and cruel deed of Mahavisnu and cursed him 
saying that he would be born on earth several times as 
man. After that he brought to life by sprinkling water 
his wife lying dead with her head severed from her body. 
Knowing well the havoc that would be created 
when Sukra came back after his penance Indra 
sent his daughter Jayanti to destroy the penance of 
Sukra. She went in the guise of a demon girl to serve 
Šukrācārya. In the meantime at the request of Indra 
Brhaspati took the form of Sukracarya and presented 


598 


PRAHLADA II. 


PRAHLADA III. 


„PRAHLĀDA IV. A place 


PRAHLĀDA IV 


himself before the daityas. The daityas believed him to 
be their real guru Šukra and were pleased. 

Ten years went by and one day Šukrācārya remember- 
ing the old cvents left Jayantī and went to his court 
in the demon land. Brhaspati had by that time returned 
to devaloka fully satisfied with his mission. The devas 
not knowing that Sukra had returned started for a war 
with the daityas. Sukra when he came back went wild 
when he knew that his peoplc had been worshipping 
Brhaspati for ten years. The angered preceptor was not 
to be pacified by any amount of arguments and so they 
sent Prahlada to Šukrācārya and Prahlada pleaded for 
controlling his anger and Sukra did so. 

Sukra then saw with his divine vision the maneuverings 
in mind of the devas and was convinced that a war with 
the devas at that juncture would be an utter failure. So 
he advised the daityas to desist from war and assured 
them that during the period of Savarni Manu to come, 
emperor Bali would become all-powerful and he would 
then fight and win the devas. Prahlada returned and 
told the asuras the message of Šukrācārya. But the 
daityas were not satisfied and compelled Prahlada to go 
to war with the devas. At last Prahlada was forced 
to agree and a fierce devāsura battle cnsued. Prah- 
lada met Indra in a single combat and it prolonged for 
a hundred ycars. In the end Prahlada won. Indra 
prayed to the goddess and fearing that she might des- 
troy the demon world, Prahlada also prayed to her. 
The devi was pleased with both of them and she paci- 
fied them both and each went back to his own place. 
(4th Skandha, Devi Bhāgavata). 

9) Other details. 

(1) Once there was a fight between Prahlada and 
Kāla. (Bhavisya Parva, Chapter 59). 

(ii) Bali who was trampled down to Pātāla built a 
Visnu temple and worshipped Visnu following the ad- 
vice of Prahlada. (See under Bali). 


/ (iii) Once Prahlada taught Indra the rules of good 


conduct. (Sloka 28, Chapter 124 Santi Parva). 

(iv) Once Ušanas sang in honour of Prahlada. (Sloka 
50, Chapter 139, Santi Parva). 

(v) Once Prahlada learnt the importance of Ajagara- 
vrtti from a sage. (Chapter 179, Santi Parva). 

(vi) During the reign of emperor Prthu when the god- 
dess of earth (Bhūmidevī) was milked, the asuras used 
Prahlada as the calf to milk madya (wine) from her. 
(4th Skandha, Bhāgavata). 

(vii) Prahlada sits in the court of Varuna and worships 
him. (Sloka 12, Chapter 9, Sabha Parva). 


(viii) Prahlada once went to the court of Brahma to 
worship him. (Sloka 19, Chapter 11, Sabha Parva). 


(ix) Prahlada acted as mediator in the controversy bet- 
ween Virocana and Sudhanva. (See under Sudhanva). 
(For knowing more details about Prahlada please see 
under Virocana and Bali.) 


A Ksatriya King born of the family 
of Balhika. This King belonged to the line of kings 
under the demon king Salabha. (Sloka 30, Chapter 67, 
Adi Parva). 

A serpent. This serpent sits in the 
court of Varuna and worships him. (Sloka 10, Chapter 
9, Bhisma Parva). ` 

of human habitation of 
Purāņic fame. (Sloka 46, Chapter 9, Bhisma Parva). 
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PRAHUTA. A grcat yajfia. 

Manusmrti states that respecting each of the following 
five is considered asa yajūa in itsclf :—A devata, a guest, 
servants, parents and the self. Of these the first is 
called Ahuta, second, huta, third, prahuta, fourth 
brahmyahuta and fifth, prāśita (Šlokas 72. 73, Chapter 
3, Manusmrti). 

PRAJAGARA. A celestial lady. Once when Arjuna went 
to the court of Indra this celestial maiden gave perform- 
ance in dance at the request of Indra. (Sloka 30, 
Chapter 43, Vana Parva). 

PRAJAGARAPARVA. A sub-division of Udyoga Parva of 
Mahābhārata. This comprises chapters 33 to 40 of 
Udyoga Parva. 

PRAJANGHA. A rāksasa (demon) of the party of 
Ravana. This demon was killed by Angada. (Sarga 
76, Yuddha Kanda, Vālmīki Rāmāyaņa). 

PRAJAPATI(S). Creators of the world. With a view to 
making creation easy Brahma at first created twentyone 
Prajapatis (creators). They are Brahma, Rudra, Manu, 
Daksa, Bhrgu, Dharma, Tapa, Yama Marici, Angiras, 
Atri, Pulastya, Pulaha, Kratu, Vasistha, Paramesthi, 
Sürya, Candra, Kardama, Krodha and Vikrita. ( Chapter 
384, Santi Parva). 

PRAJĀPATIVEDĪ. This is a holy place situated in the 
middle of four sacred places in Kuruksetra named 
Tarantuka, Arantuka. Parag uràmakunda and Macakruka. 
This place is called the Uttara (north) vedi of Prajā- 
pati also. Besides this, four other places, Pratisthàna- 
puri (with Prayaga), Kambala, Ašvatara and Bhogavati 
are called Prajapativedis. 'The aforesaid five sacred 
Places are called Brahmavedi also. ( Chapter 53, Salya 
Parva; Chapter 85, Vana Parva). 

PRAJAPATYA. A kind of marriage. 

Sahobhau caratàm dharma- 
miti vācānubhāsya ca/ 
Kanyapradanamabhyarcya 
Prājāpatyo vidhih smrtah /; 
(Sloka 30, Chapter 3, Manusmrti). 
Giving in marriage to a brahmacārī one’s daughter 
after inviting him to his house and worshipping him is 
called Prājāpatya. 

PRAKĀLA. A serpent born of the family of Vāsuki. 
This serpent was burnt to death at the Sarpasatra of 
Janamejaya. (Chapter 57, Ādi Parva). 

PRAKASA. A brahmin born of the family of Bhrgu. He 
was the son of Tamas who belonged to the race of 
Grtsamada. (Sloka 63, Chapter 30, Anu$āsana Parva). 

PRAKKOSALA. The place east of Kosala. Sahadeva 
conquered this place situated in Daksiņabhārata (Sloka 
13, Chapter 31, Sabha Parva). 

PRAKRTA. A Yaksa. He became very rich within 
twelve days. (Sloka 19, Chapter 134, Vana Parva). 
PRAKRTI ; PURUSA. Prakrti (matter) and Purusa 

(spirit) are two basic factors essential for production of 
the Prapafica (the visible world which is the scene of 
manifold action) as man and woman are for the product- 
ion of progeny. From Purusa (male), Prakrti (female) 
originated and then they together created the Prapafica. 
The Vedas and Puranas make statements everywhere 
regarding Prakrti and Purusa and three of the most 

important ones are given below : 

1) ‘Pra’ means ‘principal’ and ‘Krti’ means ‘creation’. 
Therefore the word is meant to convey the meaning 
‘one that is the principal factor for creation’. ‘Pra’ means 
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‘sattvic’, ‘Kr’ means ‘rajasic’ and ‘ta’ means ‘tamasic’ 

and the word ‘Prakrti’ thus conveys the power of the 

three gunas’. ‘Pra’ means ‘before’ and *Krti! mcans 

creation andso Prakrti means that which existed be- 

fore creation. 

Before creation Prakrti lay merged with the Supreme 
Spirit without separate existence. But when the desire 
for creation was aroused, this Supreme Spirit divided 

itselfinto Prakrtiand Purusa. Then the right half 
becomes ‘Purusa’ and the left half ‘Prakrti’ Even though, 
they are thus two yogindras (kings among sages) 

they see themselves as merged with the eternal One like 
fire and heat and assert the truth Sarvarh Brahma- 
mayam (everything is Brahman, the Supreme Spirit). 

It was this basic Prakrti that took forms as the five 
goddesses, Durga, Laksmi, Sarasvati, Savitri and 

Radha. (9th Skandha, Devi Bhāgavata). 

2) Purusa is the vital sentient Truth that sets in action 
the entire Prapaūca. This Purusa is Supreme among 
the Supreme, beyond human comprehension, without 
form, colour, name, without origin, growth, change or 
end, residing in himself and that which can only be 
imagined to exist. This purusa has got two different 
forms, the visible and the invisible and also a third 
imaginary one, time. The sages call Purusa the Sūksma- 
prakrti (The subtle all-pervading spirit, the supreme 
soul). This Sūksmaprakrti which cannot be measured 

by any unit of measure, is not attached to anyhing, is 
imperishable, is without decrepitude, is immovable and 

is without the senses of sound, touch smell or form. 

This Prakrti endowed with the three gunas, without 
beginning or end is eternal, is the root cause of this 
Prapafica. This Prakrti pervaded over Prapaíüica from 
the beginning ofthe great Deluge to the beginning of 
creation. Bralimajfianins who were great seers and who 
knew the truth of the Vedas speak about Prakrti thus : 

“There was no night or day then, neither the earth 

nor the sky, neither light nor darkness. There was no- 
thing but this. There was only’one Brahman merged in 
which were Prakrti and Purusa, a brahman which 

could not be understood by any of the five senses nor by 
intelligence. It was from the supreme being of Visnu 

that the two forms Prakrti and Purusa originated. 

These two were separated from Visņu at the time of 
the great deluge and again joined together at the 

time of creation. The form of Visnu from which these 
occurred was termed Time. During the last great deluge 
this visible Prapafica merged with it and so, this deluge 

was called Prākrtapralaya. Time is eternal, having no 

end and so the process of Srsti, Sthiti and Samhara 

(creation, existence and destruction) continued without 

any interruption. 

After that, during Pralaya (deluge), Prakrti and Purusa 

stand apart due to equality of the gunas, Sattva, Rajas 
and Tamas in Prakrti. Visnu in the form of Time starts 
the work to join them both together. Then when the 
time of creation came Visnu, the Supreme Being, the 
supreme soul, the god of all living beings, omnipresent 

and omnipotent by his will entered the emotionless 

Purusa and emotional Prakrti and created sensations in 
them. Smell is the sense which creates sensation in one 
by its nearness to it. Just like that Visnu by his very 


‘prescnce near them created disturbances in them. Tt is 


Visnu, the best of Purusas, who acts as Prakrti which 
can disturb and which can be disturbed, which exists 
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in states of contraction and expansion. It is Visnu, the 
god ofthe gods, who exists in forms of Šūksma and 
Sthūla, and as the grcat tattva and as the devas like 
Brahma. 

The Mahattattva originated from Prakrti, which was 
existing as emotionless due to the equalisation of the 
three gunas, when at the time of creation Visnu, Truth 
in the form of Ksetrajiia (knower), merged with Pra- 
krti. The Mahattattva in its three forms, Sattva, Rajas 
and Tamas lay enveloped by Prakrti just as a seed 
is covered by its husk. From this Mahattattva originat- 
ed the three egos, Vaikārika, Taijasa and Tāmasa, the 
cause of the Paücabhütas. Because that ego contained 
the three gunas it became the cause of the origin of the 
bhitas (elements) and indriyas (senses). Ego pervaded 
the Mahattattva just as the Mahattattva pervaded 
(Arhša 1, Chapter 2, Visnu Purana). 

3) In the beginning during the Deluge the world was 
all water. Then Siva tore open his thigh and dropped 
a drop of blood in the waters. It became a huge egg. He 
broke it and from it came out Purusa and from Purusa 
he made Prakrti for the creation of the Prapafica. These 
two, Prakrti and Purusa, created the Prajāpatis and 
they in turn created the prajās. Purusa seeing the vast 
creation going on due to him became arrogant and 
Siva chopped off his head. Siva became repentant of his 
hasty deed later. To atone for his sin he took the skull 
in hishand and vowed that he would ever carry a skullin 
his hand and thathe would live in cremation grounds. 
The two halves of the great egg became ākāša and 
bhūmi (earth andsky). (Taranga 2, Kathapithalambaka, 
Kathāsaritsāgara). 


RALAMBA I. A notorious dānava born to Kaíyapa- 
prajāpati of his wife Danu. (Sloka 29, Chapter 65, 
Ādi Parva). 


PRALAMBA II. An asura (demon). He attacked Šrī 
Krsna and Balarāma and was killed by Balarama. (10th 
Skandha, Bhāgavata). 

PRALAYA (Destruction). Pralaya is of four kinds. The 

first is nityapralaya. This is the destruction going on daily 

for all animate and inanimate objects born on earth. 

The second is Brahmapralaya or naimittikapralaya. The 

thirdis Prakrtapralaya. This is the great deluge made by 

prakrti .(nature) at the end of a thousand Caturyugas 
(four yugas). The fourth is ātyantikapralaya. This is the 
union of the soul with the Supreme Being due to Jūāna. 

Of the above the Brahmapralaya, or naimittikapralaya 

happens at the end of a Kalpa or a day of Brahma or 

a thousand yugas. The nature of this pralaya is as 
follows : At the end of a thousand yugas the world 
will look famished. Then there will be excessive 
drought for a hundred years together and everything 
in this world would be destroyed then. Then Maha- 
visnu, lord of everything in this universe, would pre- 
sent himself in the seven big rays ofthe Sun and 
drink to emptiness all the waters of all the three 
worlds, earth, ocean and pātāla. Then by the diving 
power of Mahàvisnu the seven rays of the Sun which 
had grown fat by drinking this water would become 
seven separate Suns. These Suns would burn all the 
three worlds including Pātāla. Then the earth would 
look like the back of a tortoise (Kürmaprstha). At 
that time Rudra, equal in brilliance to Kālāgni, would 
from beneath burn the pātāla sending breaths from 
Adi$esa. After pātāla Kālāgnirudra would burn the 
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earth and then the heavens. Because of this all the 
worlds would look like globes of fire. Then the inhabit- 
ants of these worlds would go to Maharloka unable to 
bear the heat and from there to Janaloka. Thus Visnu 
in the form of Rudra would destroy everything. 

Then from the face of Visnu would originate clouds 
and lightning in different forms. Those clouds would 
rain incessantly for a hundred years and destroy the 
fire prevailing everywhere. When the rains become 
unbearable Vayu would encroach upon the seats of the 
Saptarsis in the ocean and by the breath of Visnu 
destroy all the clouds. At that time Visnu, lord of all, 
would lie on the back of Ādišesa in that one big 
ocean drinking vāyu (air). Visnu will lie thus for a 
period of a Kalpa in yogic slumber meditating on 
Vāsudeva taking the name Madhusüdana and form 
of Brahmā praised by the siddhamunis inside the 
ocean. After that he would take the form of Brahmā 
and start creation. 

In Prakrtapralaya this whole universe would lie in 
extinction for a period of two  pararddhas. One 
parārddha is 100000000000000000 years (one followed 
by seventeen zeroes) and so the period of a prākrta- 
pralaya is double the above number of years. The world 
would then come into the grip ofa great drought; 
fire would break out and burn away everything in 
this world from Mahattattva to Visesa. Then prompted 
by the desire of Visnu, pratisaficarana (back into 
nature) would occur. Then Jala (water) would 
absorb the gunas of bhümi like gandha (smell) and 
when the qualities of the earth are thus absorbed the 
earth would merge with pralaya. Jala is rasatmaka. 
Agni will absorb the rasa of Jala and Jala would be 
kindled. The guņa of Agni is form and is in the form 
of Sun. Vàyu would absorb it and Agni would be 
'destroyed. Vàyu would then become powerful and 
shake the world. The quality of Vayu is touch and the 
ether would absorb that guna of Vāyu and Vāyu would 
be destroyed. The quality of ether is sound and it 
would be absorbed by the elements. If the elements 
are absorbed one by one the earth would merge into 
water (Jala) and Jala in Agni, and Agni in Vayu and 
Vāyu in ether and ether in Ahankāra (ego). Ahankāra 
would merge in Mahattattva. This Mahattattva would 
be absorbed by Prakrti. Prakrti has got two forms:— 
Vyakta and Avyakta ( Manifest and Un-manifest). The 
Vyakta would merge with Avyakta. Purusa is single, 
pure and without decay. But he is also part of Para- 
mātmā (the Supreme Being). So Prakrti and Purusa 
would both merge into the Supreme Being. There are 
no distinctions, fabrications in Paramātmā, the lord of 
all. Itis only an existence. It is such a Paramatma 
that should be known and which itsclf is knowledge. 
The Paramātmā is beyond the Ātmā (soul). It is in 
such an indescribable Paramātmā that all are dissolv- 
ed during a (Chapter 368, Agni 
Purāņa ). 


Prākrtapralaya. 


PRAMADA. A son of Vasistha. He was one of thc 


Saptarsis of Uttama Manvantara. (€th Skandha, 


Bhagavata). 


PRAMADVARA. Wife of Ruru. 


1) Birth. Pramadvarā was the daughter of the nymph 
Menaka born of the Gandharva Vigvavasu. As soon 
as the child was born, Menakā threw the child into 
the forest and left for Devaloka, 
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Sthūlakeša, a sage who was engaged in penance in that 
forest in a hermitage heard the cry of a child and 
came out of his aárama. On seeing a new-born child 
lying unclaimed and uncared for, he took the child to 
his aárama and named her Pramadvarā and brought 
her up. She grew into a charming maiden and 
one day Prince Ruru coming that way while hunting 
saw her and fell in love with her. The sage was pleased 
to give her in marriage to the King and so fixed the 
date of marriage. 

The day previous to her marriage she trampled over 
a poisonous snake while walking in the forest with her 
companions and immediatcly she fell dead by the bite 
of the serpent. Ruru's grief was uncontrollable. 
He wept bitterly crying aloud “If I have from my very 
birth with great devotion taken vows, let Pramadvara 
rise up alive." Then a devadūta (messenger from god) 
appeared before h:m and said that all his wails were of 
no avail since it was only in the order of things that 
one whose àyus (period oflife on earth) was over 
should die. Ruru then enquired of him a way of escape 
from this inevitable calamity and then the devadüta said 
that if Ruru was prepared to surrender half of his āyus 
in favour of Pramadvara she would come back to life. 
Ruru agreed and they went to Dharmaraja (god of 
Death) and told him of his wish. Dharmaràja brought 
back Pramadvarā to life and she stood before Ruru 
as if just woken up from sleep. Their marriage was duly 
conducted. (Chapters 8 and 9, Adi Parva). 

PRAMAGANDA. The King of Kikatas mentioned in 
Rgveda. (Sükta 14, Anuvāka 53, Mandala 3, Rgveda). 

PRAMANAKOTI. A sacred place on the banks of the 
river Ganga. There is a great banyan tree named 
Pramāņakoti at this place. It was at this spot of the 
river that Duryodhana poisoned Bhimasena and threw 
him into the river, bound hand and foot. The Pànda- 
vas who went for their exile in the forests spent their 
first night at this spot. (Sloka 41, Chapter 1, Vana 
Parva). 

PRAMANDHU. A Yaksa who was the custodian of the 
wealth of Harigcandra. Vi$vamitra removed the bad 
smell of the body of this yaksa by pouring holy water 
'over his body. (Chapter 2, Skanda Purāņa). 

PRAMATAKA. A sage. He was one of the members of 
the Sarpasatra of Janamejaya. (Sloka 7, Chapter 53, 
Ādi Parva). 

PRAMATHA I. A son of Dhrtarastra. (Sloka 13, 
Chapter 116, Adi Parva) . 

PRAMATHA II. One of the two pàrgadas given to 
Subrahmanya by Yamaraja. The other one was named 
Unmātha. (Sloka 30, Chapter 45, Salya Parva). 

PRAMATHA III. A raksasa (demon). This raksasa 
was a minister of demons Khara and Diisana. 
(Sarga 23, Aranyakanda, Valmiki Ramayana). 

PRAMATHAGANA. Siva’s attendants. They were 
well-versed in Dharmādharmas (What is virtuous and 
what is not). (Chapter 131, Anušāsaņa Parva). ° 

PRAMATHI I. One of the hundred sons of Dhrtarāstra. 
He was killed by Bhimasena in the great battle. 
(Chapter 157, Drona Parva). 

PRAMATHI II. Brother of Dūsaņa who was an 
associate of Ravana. When Rama and Laksmana were 
in exile in the forests they had to fight Khara- 
disanatrigirases. Then the captains of their army, 
Mahākapāla, Sthūlāksa and Pramāthī attacked Rāma- 
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Laksmanas. Pramathi attackcd Laksmana and then 
Nīla an army-chief of the monkeys killed Pramāthī. 
(Sarga 26, Vālmīki Rāmāyaņa and $loka 22, Chapter 
287, Vana Parva). 

PRAMATHI III. A rāksasa who was a fricnd of Ghatot- 
kaca. In thc Kuruksetra battle Duryodhana killed 

- this Pramāthī. (Sloka 20, Chapter 91, Bhisma Parva). 

PRAMĀTHINĪ. A celestial woman. This woman gave 
a dance performance during the Janmotsava of Arjuna. 
(Šloka 21, Chapter 122, Adi Parva). 


PRAMATI I. (PRAMITI). 


1) General information. Great Sage Bhrgu, got of his wife 
Pulomā Cyavana and Cyavana got of his wife Sukanyā, 
Pramati. This sage Pramati married the beautiful 
Pratāpī and their son was Ruru. 

2) Other details. 

, (i) Pramiti visited Bhisma while hc was lying on his 
bed of arrows, (Sloka 5, Chapter 26, Anu'ásana Parva). 
(ii) Pramiti is described as the son of Vagindra born 
in the family of Grtsamada son of Vitahavya. (Sloka 
58, Chapter 30, Anušāsana Parva). For details sec 
under Ruru). . 

PRAMATI II. Son of a brahmin named Šūra of Prayága. 
During the fag end of Krtayuga the brahmins made 
Pramati their army-chief and defeated the Ksatriyas. 
(Visnudharmottara Purāņa ). 

PRAMATI III. One of the four ministers of Vibhisana. 
(Yuddha Kanda, Chapter ?7. Verse 7, Valmiki Rama- 
yaņa ). 

PRAMĪLĀ. Chief of the Strīrājya (country of women) 
in the Himalayas. The Pandavas conducted an aśvame- 
dhayāga after the great battle. It was Arjuna who follow- 
ed the sacrificial horse. Roaming about without any- 
body daring to tie it the horse reached Strirajya and 
Pramila tied the horse. Arjuna challenged her and in 
the fight that ensued Pramila defeated Arjuna. At that 
time there was a voice from heaven which said ‘‘Arjuna, 
you will never be able to take back the horse after de- 
feating Pramīlā. So if you want to save the sacrificial 
horse, enter into a truce with her and make her your 
wife.” Arjuna took the advice and saved the horse 
after marrying Pramīlā. (Jaiminiya, Ašvamedha Parva, 
21—22). 

PRAMLOCĀ. A nymph who enticed the sage Kandu. 
(See under Kandu). 

PRAMODA I. A serpent born of the family of Airavata. 
This serpent was burnt to death at the Sarpasatra of 
Janamejaya. (Sloka 11, Chapter 57, Adi Parva). 

PRAMODA II. A soldier of Subrahmanya. (Sloka 65, 
Chapter 45, Salya Parva). U 

PRAMODA III. One of the Mānasaputras (Spiritual 
sons) of Brahma. Pramoda was born from the neck of 
Brahma. (Matsya Purana). 

PRAMOHINI. A Gandharva maiden. Pramohini and 
four Gandharva maidens were absolved from their cur-, 
ses by a drop of water from the river Narmada. The 
story recounted to Yudhisthira by Narada is as follows : 
Five Gandharva maidens Pramohini, Su ‘ila, Susvarā, 
Candrikā and Sutara were friends. Pramohini was the 
daughter of Sukasangiti, Sučīlā that of Sušīla, Susvarā 
of Svaravedi, Candrika that of Candraka and Sutara 
of Suprabha. On a day in spring all the five went about 
collecting flowers in a forest. As they went on walking 
they reached the pond named Acchoda. They bathed in 
that pond and after that made an idol of Ambika with 
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clay and adorned it with golden ornaments. Putting 
marks on it with Kumkum (Saffron)and Candana (San- 
dalwood-paste) they danced around the idol with devo- 
tional songs. As they were doing so, the eldest son of 
sage Vedanidhi came to bathe in the Acchoda pond. 
He was very charming to look at with eyes like lotus, 
broad chest and round and brawny hands. He looked 
like another Kamadeva (Cupid). He was wearing a 
deer-hide and around his waist was a yellow waist-band 
of Muñja grass. The five girls were attracted by the 
ascetic youth and stopping their dancing they at first 
thought of making him their guest. The more the girls 
looked at him the more they saw a resemblance of Kama- 
deva in him and they decided to make him their hus- 
band. The girls started to approach him with amorous 
looks and perplexed by this move, the ascetic youth 
fled away from the place. The girls searched for him 
- everywhere and he was not to be found. They found an 
emptiness on all sides. They thought that perhaps he 
might be a magician. They felt themselves in the plight 
similar to that of the gopis who searched for the missing 
Krsna. Somehow taking courage they reached their homes 
and fell down before their mothers. The mothers asked 
them why they were so late and they replied they knew 
not the passage of time speaking with the Kinnaris who 
arrived there. Their bodies were hot and the mothers 
thought that it might be due to their brisk walking for 
such a long distance. 
Telling a lie like that to hide their secret, they lay on 
the ground thinking about him and him alone. They 
did not make the Kelīmayūra (peacock kept for pleas- 
ure) dance, did not teach the parrot in the cage, did 
not pet the mongoose nor did they converse with 
their pet Šārikā. The night seemed to them like a yuga 
and as soon as it was morning they ran up to the Acchoda 
pond. The brahmin boy came there that morning also 


for bathing. The five girls encircled him and requested | 


him to marry them. He made several excuses and tried 
to get awayfrom them. Then Pramohini breaking the 
circle went and caught hold of him by his legs, Sušīlā 
and Susvarā caught hold of his hands, Sutara embraced 
him and Candrika kissed him on his cheeks. At last in des- 
pair the brahmin boy cursed them and turned them into 
devils. The girls were not to be subdued like that. They 
also cursed him in return and made him also a devil. 
All the devils formed like that by curses and counter- 
curses lived in the same place in the forest. After a 
long time one day the sage Lomaga came that way by 
chance and the burning effulgence of Lomaša due to his 
severe penance made him unapproachable to the devils 
and they stood ata great distance from him. But the 
brahmin devil by the strength of his penance in his 
previous life knew Lomaša and falling before him in 
prostration told him everything that had happened. 
. Lomaga was greatly moved by his story and he took 
them to the banks of the river Narmada. At that time 
a wind blew and drops of water from the river, changed 
them into their original forms and they stood praising 
Narmada. Then following the advice of Lomaša the 
brahmin boy married the five girls and lived on the 
shores of Narmada bathing in it, drinking its water and 
worshipping it. They lived there for long happily and 
then attained Visnuloka. (Chapter 22, Padma Purana) 
.PRAMRTA. One of the ways of earning wealth, There 
are five ways according to Manusmrti, à 
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Rtamrtabhyarh jīvettu 
` Mrtena pramrtena va | 
Satyānrtābhyāmapi va 
Na $vavrtyà kadacana.// 
Sloka 4, Chapter 4, Manusmrti). 
Rtam, Amrtam, Mrtam, Pramrtam and Satyanrtam are 
the five ways. 
Each has been described thus: `] 
Rtamufchasilarn jūeyam 
Amrtam syādayācitam / 
Mrtantu yācitarh bhaiksam «= 
Pramrtam karsanam smrtam fi 
Satyānrtantu vāņijyam 
tena caivāpi jivyate / 
Seva $vavrttirakhyata 
Tasmāt tam parivarjjayet // 
(Šlokas 5 and 6, Chapter 4. Manusmrti) 
(Rtam is the collection of grains from paddy fields with 
two fingers. Amrta is that which is obtained without 
begging and Mrta is that which is obtained by begging. 
Wealth that is obtained by agriculture is Pramrta and 
that which is obtained by trade is Satyanrta. Wealth 
obtained by seva (flattery and service) is to be avoided. ) 

PRAMSUNRGA. A Manu. Iksvaku, Nabhaga. Dhrsta, 
Saryati, Narisyanta, Prārnšunrga, Dista, Karüsa and 
Prsadhra are all Manus. (7th Skandha, Devi Bhagavata ) 

PRAMUCI (PRAMUCA). A sage who lived in Daksina- 
bharata. (Sloka 29, Chapter 208, Santi Parva). 

PRANA I. ‘Grandson of sage Bhrgu. Bhrgu got of his wife 
Khyati a daughter named Laksmi and two sons named 
Dhata and Vidhata. They married Ayati and Niyati 
respectively and they got two sons named Prana and 
Mrkandu. Markandeya was the son of Mrkandu. 
(Chapter 10, Arh a 1, Visnu Purana). 

PRANA II. A son born to the Vasu named Soma of his 
wife Manohara. This Prana wasthe younger brother 
of Varccas. These brothers had two other brothers 
named Šišira and Ramana. (Sloka 26, Chapter 66, Ādi 
Parva). 

PRANA III. 
Parāvaha ). 

PRANADHARA. A carpenter of Purāņic fame. 

There were two celebrated carpenters in the country of 
Kāūcī named Pranadhara and Rājyadhara when King 
Bahubala was ruling that country. They learnt many 
mechanical artsin carpentry and architecture from the 
great architect,, Mayāsura. Pranadhara, the elder 
brother, became an addict to wine and women and 
gambling and lost all his wealth. Rājyadhara gave a 
portion of his wealth to his brother and before long 
both became poor. Then Prāņadhara found out a plan 
and they both together made a mechanical bird and tying 
a rope to its legs sent it into the treasure-house of the 
King through a window. The bird picked up diamonds 
* or ornaments which it could carry in its beak and came. 
back to them. This continued daily for some days and 
then Rajyadhara advised his brother to stop it acquaint- 
ing him with the dangers if it was ever found out. 
But Pranadhara did not heed the advice and continued 
the theft. When the keeper of the treasury found things 
missing he was worried. He mused : “Doors arc not 
open. Can it be rats? No, there has never been a single 
rat here before. Then how did it happen ?” Thinking 
thus he went and reported the matter to the king. The 


Pranavayu. The wind of life. (See under 
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PRĀNNADĪ. 


King wasconfidentof the keeper. Soon he put guardsover 
the treasure-house to keep watch over it at nīght. Little 
knowing that he was being watched Prāņadhara put 
his bird into action that night also. The watchmen 
caught hold of the rope as soon as the bird came out with 
the booty from the treasure-house. Pranadhara knew 
that the trick had been found out and he rushed to 
his brother and told him what had happened. Immedi- 
ately Pranadhara made a Vimāna and escaped from the 
place with his family. Rajyadhara also made a Vimana 
and escaped. When he had travelled in the Vimāna for 
four hundred Kātas (Kāta=four miles) he reached a 
sea-shore and then leaving the Vimāna there started 
walking. On the way getting tired he slept inside a 
garden. When he woke up, a man ona peacock came to 
his side and said “You live here. When you are hungry 
and feel like taking food go to the second floor of this 
house and you will find there whatever you want.” 
The visitor disappeared and he found a house in front 
of him. When he had finished his daily ablutions he 
went inside the house which was empty. But when he 
went up hesawample food in gold vessels arranged there. 
He never heard about his brother again. (Taranga 9, 
Ratnaprabhālambaka, Kathāsaritsāgara). 


PRANAKA. Son of an agni called Prana. (Sloka 1, Chap- 


ter 22, Vana Parva). B 


PRANARODHA. One of the twenty eight hells. (See 


under Kāla). 


PRANAYAMA. Prāņa means the wind in the body and 


āyāma means restraint. Prāņāyāma means restraining 
orsuspending breath. Spread on the floor a piece of 
cloth, or animal-skin or Kuša. grass and sitting on it 
cross-legged, controlling all actions of the sense-organs 
and concentrating on one single object do prāņāyāma 
for the purification of the soul. "There are three different 
kinds of prāņāyāmas namely Recakaprāņāyāma, Pūra- 
kaprāņāyāma and Kumbhakaprāņāyāma. 
Holding the nostrils with the left hand and massaging 
the belly with the other hand one sends out the air within 
the belly. It is called Recakapranayama. Doing just the 
reverse and getting air inside is called Pūrakaprāņā- 
yama. Then the yogi sits, with his belly full of air. 
Sitting thus without either letting the air out or letting 
it in is called Kumbhakaprāņāyāma. Here the yogi sits 
like a pūrņa-kumbha (full jar). The body of man isa 
chariot, the senseorgans its horses, mind the charioteer 
and pranayama the whip. (Chapter 373, Agni Purana). 
PRANIDHI. Son of an Agni called Páficajanya. (Sloka 
9, Chapter 220, Vana Parva). 


PRANITA. A Son born to one’s own wife by the grace 


of great men. (Sloka 19, Chapter 119, Ādi Parva). 

A sacred place. He who visits this place 
would attain Indraloka. (Sloka 15, Chapter 84, Vana 
Parva). 

PRAPANCA. See under Srsti. 
PRAPANCABUDDHI. A beggar with 
powers mentioned in Kathāsaritsāgara. 
PRĀPTI. `A wife of Karhsa. Kariīsa had two wives and 

the other was called Asti. (10th Skandha, Bhagavata). 

PRARUJA I. A division of raksasas (demons) and 
Pišācas (devils). (Sloka 1, Chapter 285, Vana Parva). 

PRARUJA II. A deva who once guarded the Amrta 


(nectar). Once there was a fight between Praruja and 
Garuda. (Chapter 28, Adi Parva). 
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PRASENAJIT tI 


PRASADA. A King of the family of Manu. (4th 
Skandha, Bhagavata). . 

PRASAMI. A nymph of Alakapuri. This nymph once 
gave a dance performance in honour of Astāvakra. 
(Sloka 45, Chapter 19, Anušāsana Parva). 

PRASANDHI. Ason of Vaivasvata Manu. Ksupa is 
the son of Prasandhi. (Sloka 2, Chapter 4, Aávamedha 
Parva). 

PRASANTATMA. A synonym of Sürya (Sun). (Sloka 
27, Chapter 3, Vana Parva). : 

PRASASTA. A holy river. During their pilgrimage 
the Pāņdavas came to this place and bathed in this 
river. (Sloka 2, Chapter 118, Vana Parva). 

PRASENA I. A son of Karņa. He was killed in the 
great battle by Satyaki. (Sloka 6, Chapter 82, Karna 
Parva). 

A King of Vrsņivamša. 

1) Genealogy. Descending in order from Visņu — 
Brahma  Atri— Candra—Budha— Purüravas— Āyus — 
Nahusa—Yayati—Yadu— Sahasrajit—Satajit—H ehaya 
— Dharma — Kunti — Bhadrasena — Dhanaka — 
Krtavirya — Kārtavīryārjuna — Madhu — Vrsni — 
Yudhajit—Anamitra—Snigdha (Nimna )—Prasena. 
Snigdha had two sons, Prasena and Satrajit. 

2) Praséna and the Syamantaka. Satrajit and Surya 
(Sun) were friends. Once Satrajit requested Surya 
to give him some gift as a token of their friendship. 
Then Sūrya gave him the Syamantaka gem. If that 
stone was worshipped daily with pūjās by brahmanas 
it would yield eight loads of gold daily. When once 
Satrājit travelled by air with that gem round his neck 
the people of Dvārakā mistook him for Vignu. Sri 
Krsna was attracted by the beauty and power of that 
stone and he asked Satrājit that gem for a good price. 
Sri Krsna offered as much money as he wanted and 
still Satrājit did not part with it. 

Once Prasena went hunting with that gem round his 
neck and he was attacked and killed by a lion. The 
lion while carrying the Syamantaka was killed by 
Jāmbavān and the latter carried the gem to his den 
and gave it to his children to play with. 

When Prasena did not return from his hunting and 
was found later lying dead without the gem the news 
spread that the stone might have been stolen by 
Krsna after killing Prasena. The slander reached the 
ears of Krsna also and he went to the forest in search 
of the Syamantaka. He found the cave of Jambavan 
and on peeping in found the children of Jāmbavān 
playing with the gem. Jāmbavān attacked Krsna and 
after a grim battle which lasted for several days 
Jāmbavān was defeated. When he knew that it was 
Krsna who had defeated him he gave him along with 
the Syamantaka his daughter Jambavati also Krsna 
brought the gem and the girl to Dvaraka and gave 
back the gem to Satrājit. (Chapter 38, Harivarhga; 
Chapter-13, Part 8, Padma Purāņa). 

PRASENAJIT I. Father of Suyajfia, wife of Mahā- 
bhāma. As a King he did godāna (gift of cows) for 
many years and attained Puņyaloka in the end. 
(Sloka 20, Chapter 95, Ādi Parva). 

PRASENAJIT II. Father of Renuka, wife of the sage 
Jamadagni. Jamadagni abandoned the beautiful 
Renuka once but fearing. a curse Prasenajit gave her 
again to Jamadagni. (Chapter 58, Brahmāņda 
Purāņa). 


" PRASTHALA II. 


PRASENAJIT Ii 


PRASENAJIT III. A distant brother of Satrajit called 
Bhava. (Dāksiņātya Patha, Chapter 14, Sabha Parva). 

PRASENAJIT IV. A King who lived in the city of 
Šrāvastī. Once a very virtuous brahmin came to this 
city. Finding him to be a man of great virtues a Vaisya 
took him to his house and kept him there worshipping 
him. Many rich men coming to know of the brahmin 
came and worshipped him with offerings of costly 
clothes and ornaments. Within a short time the poor 
brahmin got a huge heap of gold and silver. He collect- 
ed his lot and at night without letting anybody know 
went and buried it in a secret place in the forest. 
After some days he went and looked for it and found 
his buried wealth missing. When the brahmin returned 
weeping, the host, the Vai$ya, gathered from him all 
that had happened. The house-holder consoled him 
but the miserly and greedy brahmin was not to be 
pacified thus and he started to commit suicide. He 
went to a pond nearby and was about to jump into it 
when Prasenajit who heard about this came to the 
spot and told him thus:—*'Do not grieve over your 
loss. I shall make enquiries about it and if the stolen 
wealth is not recovered I shall give you compensation 
from my treasury." b 
After consoling the brahmin thus the King went to 
his palace. He pretended to be ill and called the 
physicians of the city to his side. He asked them about 
their patients, their illness and the medicines prescribed 
for them. One of the physicians during the enquiry 
said thus : *Oh lord, Matrdattavanik is my patient. 
Yesterday I prescribed to him the root of Üraka 
plant." The King soon dispersed the physicians and 
sent for Mātrdattavaņik and asked him who had 
brought for him the root. When Matrdattavanik 
replied that it washis servant the King sent for the 
servant and on questioning the servant the latter 
confessed having taken the hidden treasure. Thus 
because of the intelligence and wisdom of the King 
the brahmin got back his wealth. (Taranga 7, Madana- 
maūcukālambaka, Kathāsaritsāgara). 

PRASITA. One of the Paūcamahāyajīas. The five 
yajiias are Ahuta, Huta, Prahuta, Brahmyahuta and 
Pragita. (Sloka 73, Chapter 3, Manusmrti). 

PRASKANVA.I A King who was the son of 
Medhātithi. The Kings of Praskaņva line were 
Ksatriyas formerly but they became brahmins later. 
(9th Skandha, Bhagavata). 

PRASKANVA II. A sage who was the son of Kanva- 
muni. The sūkta 44 of anuvaka 9 of mandala one of 
Rgveda was writteri by this sagc. 

PRASRAYA. A King of the family of Manu. (4th 
Skandha, Bhāgavata). 

PRASRTA. A demon. This demon was killed by 
Garuda. (Sloka 12, Chapter 105, Udyoga Parva). 

PRASTHALA I. The palace of Sušarmā. (See under 
Sušarmā). 

A greatly condemned place. (Šloka 
47, Chapter 44, Karna Parva). 

PRASUHMA. A country which was conquered by 
Bhimasena during the Mahabharata times. (Sloka 16, 
Chapter 30, Sabha Parva). 

PRASUSRUTA. A King who was a descendant of Sri 

- Rama. (9th Skandha, Bhāgavata). 

-. PRASOTI. A daughter of Svāyambhuva Manu. Svayarh- 

bhuva Manu had two sons named Priyavrata and 
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Uttānapāda and three daughters named Ākūti, 
Devahūti and Prasūti. Ākūti was married to Rucipraja- 
pati, Devahūti to Kardamaprajāpati and Prasüt to 
Daksaprajapati. Yajūa is the son of Ākūti. Kapila is 
the sonof Dcvahüti. Prasüti got only a number of 
daughters. (8th Skandha, Devi Bhāgavata). 

PRATAPA. A prince of the country of Sauvira. He 
stood behind the chariot of Jayadratha holding his 
flag. Arjunaslew him. (Sloka 10, Chapter 265, Vana 
Parva). 

PRATĀPAMUKUTA. Father of Vajramukuta. Vajra- 
mukuta is the hero in the talc of Vetalakatha describcd 
beautifully in Kathāsaritsāgara. (See under Vetāla). : 

PRATĀPĪ. Cyavanamaharsi got of his wife Sukanya a 

son named Pramati. Pratapi is the beautiful wife of 
Pramati. Ruru is the son born to Pramati of Pratapi. 
(2nd Skandha, Devi Bhzgavata). 

PRATARA. I. A serpent born of the Kauravya race. 
This serpent was burnt to death at the Sarpasatra of, 
Janamejaya. (Sloka 13, Chapter 5, Ādi Parva). 

PRATARA II. A son bom to Dhātā, the seventh 
āditya, of his wife Rākā. (6th Skandha, Bhāgavata). 

PRATARDANA. 

1) General information. A King of the line of Pūru. 
Pratardana who was the son of the daughter of King 
Yayāti ruled the country after making Kāšī his capital. 
Pratardana's mother was Mādhavī, Yayāti's daughter, 
and father, Divodāsa. Pratardana once found 
on his way his grandfather, King Yayāti, who had 
fallen from Svarga. (See under Yayāti). 

2). Other details. 2 

(i) Emperor Sibi gave Pratardana a sword. (Sloka 80, 
-Chapter 166, Santi Parva). 

(ii) He once gave a gift of a netra (eyc) to 

brahmins. (Sloka 20, Chapter 224, Santi Parva). 

(iii) He slew the son of Vitahavya. (See under Vita- 

havya). 

(iv) Pratardana courted dcath after appointing his 

sons for the service of brahmins. (Sloka 5, Chapter 
` 137, Anušāsana Parva). 

PRATIBHĀNU. A son born to Šrī Krsņa of Satya- 
bhāmā. Bhanu, Subhānu, Svarbhanu, Prabhānu, 
Bhānumān, Candrabhānu, Brhadbhānu, Havirbhānu, 
Sribhanu and Pratibhanu are the sons born to Satya- 
bhāmā. (10th Skandha, Bhāgavata). 


the 


-PRATICYA. A King born of the racc of Bharata. 


(9th Skandha, Bhāgavata). 

PRATICYA. Wife of Pulastyamaharsi. 
Chapter 116, Udyoga Parva). 

PRATIHARA. A King born of the race of Bharata. 
Pratīhāra was the son of Paramesthi and the father of 
Pratihartā. (Chapter 1, Arnga 2, Visnu Purana). 

PRATIHARTA. A King who was celebrated for his 
yajüakarmans. His father was Pratīha and mother 
Suvarcalā. Pratihartā got two sons of his wife Stuti. 
(5th Skandha, Bhāgavata). 

PRATIJNAPARVA. A sub-divisional Parva of Drona- 
Parva. This comprises chapters 72 to 84 of Droņa 
Parva. g 

PRATĪKA. Son ofa King called Vasu. (9th Skandha, 
Bhagavata). 

PRATIKAMI. The chariotecr of Duryodhana. It was 
Prātikāmī who brought Pāūcālī to the court of the 
Kauravas when the Pandavas wcre defeated at the 
game of dice by the Kauravas. He was killed in the 


(Sloka 17, 
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Kuruksetra battle by the Pandavas. (Chapter 67, 

Sabha Parva; Chapter 33, Salya Parva). > 
PRATIKSATRA. A King born of the 

Parašurāma. (9th Skandha, Bhagavata). 

‘PRATIMATSYA. A place of human habitation in 
ancicnt Bhārata. (Chapter 9, Bhisma Parva). B 

PRATĪPA. A King of Candravathga (Lunar dynasty). 
He was the father of King Santanu. There is a story 
behind the birth of the son Santanu to Pratipa. 

One day this Rajarsi was worshipping the Sun-god in 
the waters of the river Gangā, when a beautiful 
maiden rose from the waters and sat on the right .thigh 
of the royal ascetic. The King was embarrassed and 
he told her thus :—“Oh sweet girl, who are you? 
Do you realise what an unrighteous deed you have 
done ? Why did you thus climb on my thigh without 
seeking my permission ? The right thigh is for the 
daughter and the wife of the son. Since you have thus 
sat on my right thigh, you shall be the wife of my son 
when one is born to me.” i 
Hearing this the maiden jumped out from the thigh of 
the King and left the place and the King went to his 
palace. After some time Pratīpa got a son named> 
Šantanu. Šantanu was none other than emperor 
Mahābhisak who was forced to be born on earth due 
to 4 curse of Brahmā. When Šantanu came of age 
Pratīpa decided to spend the rest of his life in forests 
and calling his son to his side gave him all advice and 
added “Son, perhaps a maiden may come to you and 
if she comes accept her as your wife. Do not ask her 
about her identity. By making her your truthful wife 
you will acquire a great many benefits." 

Pratipa, thereafter, entrusted the kingdom to his son and 
after performing severe penance in the forests attained 
divyaloka. (2nd Skandha, Devi Bhagavata). 

PRATIPĀDA. A King of the race of Bharata. He was 
the son of Gandhamādana and the father of Svaval- 
kala(?) (Navama Skandha, Bhēgavata) 

PRATIRATHA. A King of the Piru line of kings! 
Pratiratha, Dhruva and Sumati were the sons of King 
Antibhara. (9th Skandha, Bhāgavata). 

PRATIRÜPA. An asura (demon). This demon who 
held sway over all the worlds also died. His story was 
told to illustrate that there was an end to all lives. 
(Sloka 53, Chapter 227, Santi Parva). 

PRATISAKHYA. See under Kramapātha. 

PRATISRAVAS. A son born to the queen Kutnari of 
king Bhīmasena of the family of king Pariksit. Prati- 
$ ravas had a son named Pratipa. ( Sloka 42, Chapter 95, 
Adi Parva). 

PRATISTHĀ I. A female follower of Subrahnianya 
(Sloka 29, Chapter 46, Salya Parva). - 

PRATISTHĀ II. The installation of deities in temples. 
According to Agni Purāņa it is the installation of Šiva- 
linga that is called Pratisthā. 

Pitha is Sakti (Power) and Linga is Šiva. It is the 
union of Šakti inthe form of Pītha and Šiva in the form 
of linga that is called Pratisthā. This Pratisthā is attain- 
ed by means of Šivamantras. There are five different 
kinds of Pratisthās :— 

1) Visesapratisthā. Any pratisthā in which Brahmašilā 
is used in combination is called Visesapratisthà. 

2) Sthapana. Fixing the linga on the pitha (platform) 
is called Sthapana. N 
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3) Stkitasthapana. The fixing of the linga (idol) on 
the pitha (platform) when the linga gets shaky on it 
is called Sthitasthāpana. 

4) Utthapana. Taking the idol out from thc platform 
and refixing it, is called Utthapana. ` 

5) Āsthāpana. A pratisthā in which after the fixation 
learned priests eonduct purification ceremonies, is called 
Asthapana. 

PRATISTHANAPURA. A sacred place in Prayāga. The 
place is at present called Jhūsi. Once this place was 
ruled over by a king called Yayāti. The sage Gālava 

. accompanied by Garuda visited this king one day. 
(Sloka 9, Chapter 114, Udyoga Pārva). 

PRATĪTA. A Viévadeva. (Šloka 32, Chapter 92, Anu- 
šāsana Parva). , 

PRATIVINDHYA I. A son born to P3ücáli of Dharma- 
putra. The details available about him from Mahā- 
bhārata are the following:— 

(i) Prativindhya was born from a part of a Vi$vadeva. 
(Sloka 127, Chapter 37, Ādi Parva). 
(ii) On the first day of the Kuruksetrā battle Prativin- 
dhya fought against Sakuni. (Sloka 63, Chapter 45, 
Bhisma Parva). 

(iii) Prativindhya was defeated in fight with Alambusa 
(Sloka 39, Chapter 100, Bhisma Parva). . 
(iv) He fought against A£vatthámà. (Sloka 29, Chapter 
25, Drona Parva). s 

(v) Prativindhya accepted. defeat after fighting with 
Duššāsana. (Sloka 34, Chapter 168, Drona Parva). 
(vi) He slew king Citra in a battle. (Sloka 20, 
Chapter 14, Karņa Parva). 

(vii) Prativindhya died fighting A'vatthāmā at night. 
(Sloka 48, Chapter 8, Sauptika Parva). 

(viii) The synonyms found used in thcMahābhārata for 
Prativindhya are the following :—Yaudhisthira and 
Yaudhisthiri. 

PRATIVINDHYA II. A violent king born of the family 
of Ekacakra. Arjuna defeated this king during his 
victory march. (Sloka 5, Chapter 25, Sabhà Parva). 

PRATYAGRAHA. An ancient king of Bharata. He was 
the second son of Uparicaravasu. (Sloka 238, Chapter 
1, Ādi Parva). i 

PRATYAÑGA. An ancient king of Bhārata. 
238, Chapter 1, Ādi Parva). 

PRATYUSA. A son born to Dharmadeva of his wife 
Prabhātā. Pratyūsa is one of the Astavasus. The 
Astavasus are Apa, Dhruva, Soma, Dharma, Anila, 
Agni, Pratyūsa and Prabhāsa. The sage Devala is the 
son of Pratyūsa. (Sloka 17, Chapter 66, Ādi Parva). 

PRAVAHA. A vāyu (wind). This wind of life in the 
body always moves upwards. (Sloka 21, Chapter 301, 
Santi Parva). 

PRAVAHA. A soldier of Subrahmanya. (Sloka 64, Cha- 
pter 45, Salya Parva). 

PRAVAHANA. A king of Pāficāladeša. He was a con- 
temporary of Uddālaka. 

Pravāhaņa was a great Dāršanika (philosopher) and he 
once held a Tattvajiiana Parisad (seminar of philoso- 
phers). With a view to defeating the king in a discuss- 
ion Svetaketu also attended the seminar. But Svetaketu 
‘was unable to answer the five questions put to him 
by Pravahana. Ashamed of the defeat Svetaketu went 
to his father Uddalaka, who was his Guru in Jianavidya 
also, and asked him the questions put by Pravahana. 
Uddālaka also was unable to answer the questions and 
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they both went to Pravāhaņa and the latter gave as a 
gift to those brahmins whatever knowledge he had on 
Tattvajūāna then. (Chandogyopanisad). 

PRAVALAKA. A Yaksa of the court of Kubera (Šloka 
17, Chapter 10, Sabhā Parva). 

PRAVARA. A Yādava. He was one of the ministers of 
Šrī Krsna. (Chapter 71, Visņu Purana). 

PRAVARĀ. A river of Purāņic fame, (Sloka 23, Chap- 
ter 9, Bhīsma Parva). 

PRĀVARAKA- (PRĀVĀRA). An ancient Purāņic place 
included in Krauficadvipa. (Sloka 22, Chapter 12, 
Bhīsma Parva). 

PRAVARAKARNA. An owl without death living in the 
Himalayas. (See under Indradyumna). 

PRAVARASENA. A Sanskrit poet who lived in the sixth 
century A.D. He is the author of the book ‘Setubandha’ 
written in Prakrit language. The book is ealled ‘Setu- 
kavya’ and ‘Ravanavadha’ also. 

PRAVARSANA. A peak of the mountain Gomanta. Šrī 
Krsna and Balarāma once went to its top to observe the 
movements of their enemy Māgadha. (10th Skandha, 
Bhāgavata). 

PRAVASU. A son born to Īlina of the Candravarnša 
(lunar dynasty) of his wife Rathantarī. Pravasu had 
four brothers named Dusyanta, Süra, Bhima, and Vasu. 
(Šloka I7, Chapter 94, Ādi Parva). 

PRAVEŅĪ. Kaņvāšrama was on the shores of this river. 
(Šloka 11, Chapter 88, Vana Parva). 

PRAVEPANA. A serpent of the family of Taksaka. This 
serpent was burnt to death at the Sarpasatra of Jana- 
mejaya. (Sloka 9, Chapter 57, Ādi Parva). 

PRAVIRAI. A king of the Pūru dynasty. His father 
was Santurodha. He had two brothers named Dusyanta 
and Sumanta. (Chapter 278, Agni Purana). 

PRAVIRA II. A son of Püru, a king of the Piru dynasty 
His mother was Pausti. He had two brothers named 
Igvara and Raudragva. Pravira got of his wife Süraseni 
a son named Manasyu. He was known by the name 
Janamejaya also. After condueting three as$vamedhas, 
Pravira accepted. Vànaprastha (third stage of life). 
(Sloka 11, Chapter 95, Ādi Parva). 

PRAVIRA(S) III. A special elass of Ksatriyas. King 
Vrsadhvaja was born in this class. (Sloka 16, Chapter 
74, Udyoga Parva). 

PRAVIRA IV. A eandala (the lowest and most despised 
of all classes of people). In order to keep his word of 

` honour Harigcandra allowed himself to be sold to this 
caņdāla Pravira. He was none other than Lord Siva 
himself. (See under Hariscandra). 

PRAVRSEYA. A place of human habitation in ancient 
Bharata. (Sloka 50, Chapter 9, Bhisma Parva). 

PRAVRTTA. All religious ceremonies are divided into 
two classes, Pravrtta and Nivrtta. All ceremonies eon- 
nected with worldly life are classed under Pravrtta and 
those of a spiritual nature under Nivrtta. (Chapter 262, 
Agni Purāņa). " 

PRAYAGA. A saered place situated at the meeting point 
of Gangā and Yamunā. He who bathesat this holy 
spot would get the benefit of doing ten a$vamedhas. 
(Sloka 35, Chapter 84, Vana Parva). 

Īt isbelieved that at Prayāga there is the presenee of 
Brahma, devatās, dikpalakas (guardians of the quarters), 
lokapālakas (guardians of the world), Sadhyas (realised 
souls ),Pitrs( manes }, Maharsis like Sanatkumara, Angiras, 
Brahmarsis, Nagas, Garuda, Siddhas, Sūryadeva and 
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Mahavisnu. There are three fire-pits there. The river 
Ganga runs through the centre of these pits. The 
Centre of the confluence of Ganga and Yamuna is be- 
lieved to be the waist of the world. There is at Prayāga 
the world-famous Triveni confluence. If one bathes at 
that place one gets the benefit of A$vamedha and Raja- 
süya together. 
The greatness of Prayāga is described tlus : Prayāga- 
tirtha, Pratisthānatīrtha, Kambalatirtha, Agvataratirtha, 
and Bhogavatiürtha are said to be the Yāgavedīs of 
Prajāpati. At such a Prayāga Vedas and Yajūas live 
personified. If one praises it or chants its name in 
songs or smears the mud from it on one's body, one 
would be absolved of allsins. If one gives away any- 
thing in charity at this place or eonduets Sraddha 
(ceremony of giving offerings to deceased relatives) or 
does pious mutterings one would get benefits ofan 
imperishable nature. There are about seventy thousand 
tirthas in this world, ten thousand of one kind and sixty 
thousand of another kind. Prayāga has the presence of 
. all these tirthas and so it is considered as the best of all 
tirthas. Here is the Bhogavatitirtha of Vāsuki and the tirtha 
called Harnsaprapatana. If one bathes in the ponds 
there for three days together one would get the credit 
ofgiving as charity a crore of eows. The three impor- 
tant places are the Gangādvāra, Prayága and Gangā- 
sagarasangama. Chapter 211, Agni Purana). ` 
PRAYASCITTA. In aneient Bhārata saered injunetions 
existed about religious rites to be performed for the 
atonement of sins committed. The following are a few 
. of them. 
Murder is that act whieh ends in loss of life. One who 
kills a brahmin is a Brahmaghātaka, Even if murder is 
aetually eommitted by one man, all those involved in 
a conspiracy for murder are murderers. If death occurs 
while treating a patient it is no murder. If death 
occurs when you punish your son, disciple or wife it is 
no sin. If he who has killed a brahmin or a eow 
eommits suieide he will be absolved from his sin. Or he 
should go about begging with a skull and the organ of 
generation of any animal. If he spends twelve years 
begging eating little and with repentanee in his heart 
the Brahmaghātaka will be absolved of his sin and 
he will become pure. If the murder is done to serve a 
purpose of his he should live asa beggar for twelve 
years but if it is not done to gain any end of his, he 
need live only for six years as a beggar. If a brahmin 
attempts to murder another brahmin he should observe 
the above vow for three years. If the attempt is made 
by a Ksatriya he should double the period; ifby a 
Vaišya or Südra, triple the period. Ifa brahmin kills 
a Ksatriya he need observe only three fourths of the 
prāyašeitta. If a brahmin kills a Vai$ya or Sidra he 
need observe only an eighth part of the prāyašeitta. If he 
kills a woman he should observe the punishment fixed 
for killing a Südra. 
If a brahmin does ‘gohatya’ (killing a cow) he should 
practise penanec drinking Pafieagavya (five products of 
the cow taken collectively). He should sleep in a eow- 
shed and go about feeding the cow and should also give 
away cows as gift. If a gohatyā is committed by a per- 
son of any other aste, he need observe only three 
fourths of the prāyašcitta. Hitting thc eows by fists, 
piereing their body with nails and eutting their horns 
are to be classified under gohatya. If one kills a eat 
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mongoose, frog dog, or a bird, one should drink milk 
for three days. 

Though wine, date-palm-juice sugar-cane-juice, 
black-palm-juice, tamarind-juice and toddy are intoxi- 
cants they are not classified under alcoholic liguors. 
Real liquor or surā is that made from rice flour. 
Drinking liquor is prohibited to Brahmins, Ksatriyas 
and Vaisyas. If any one of these castes drinks he should 
drink water aftcr performing penance or live eating 
pippalī (long pepper)for a year or eat oil cake at night 
for a year. If one drinks water in a pot used for taking 
liquor one should observe the prāyašcitta for seven days. 
If he drinks water from acandala he should observe the 
prāyašcitta for six days. If one eats rice from a cāņdāla 
one should observe Cāndrāyaņa. (an expiatory penance 
of decreasing and then increasing food according to the 
waxing and waning of the moon). If one eats food in 
the house of a Südra during times of distress, one 
would be absolved of the sin by repentance alone. 
Taking another man's property and appropriating it to 
himself is called theft. He who steals gold should be 
struck on the head by a wooden pestle by the king and 
killed. Alternatively he should live for twelve years 
with matted hair, eating one time a day only such 
things as leaves, fruits and roots and lying on earth. He 
who steals diamonds, pearls, corals, coppe1, silver, iron, 
bronze and granite stones should fast for twelve years. 
He who enjoys sexual intercourse with his father’s wife, 
own sister, daughter of his preceptor or wife of the 
preceptor should burn himself in a hot iron pot. Alter- 
natively he should embrace a red hot iron idol of a 
woman and die. ( Chapters 183 and 184, Agni Purāņa). 

PRAYUTA. A Devagandharva. He was born to 
Kasyapaprajapati of his:wife Muni. (Sloka 43, Chapter 
65, Adi Parva). 9 

PREKSĀGĶHA. A building for staging dramas, and 
conducting festivals well-designed and ornamentally 
constructed. Dronacarya made the royal architects cons- 
truct a Preksagrha for exhibiting the skill of the 
Pandavas and Kauravas in archery. (Sloka 11, Chapter 
133, Adi Parva). 

PRETAGRANTHA. A very ancient book of the Egypt- 
ians. There are only two books which can claim to be 
as old as the Rgveda, the most ancient treasure-book 
of mankind. One of them is Pretagrantha which the 
English people call the Book of the Dead. The other is 
Gilgamish of the Babylonians. 

PRĪTI. Wife of sage Pulastya. Priti got a son named 
Dattoli of her husband Pulastya, That Dattoli was in 
his previous birth the Agastya of Svāyambhuva Man- 
vantara. (Chapter 107, Amša 17, Visnu Purana). 

PRIYABHRTYA. An ancient King of Bhārata. (Sloka 
236, Chapter 1, Adi Parva). 

PRIYADARSANA I. A soldier of Subrahmanya. (Sloka 
59, Chapter 45, Salya Parva). 


PRIYADARSANA II. A son of the king Drupada. In 
the battle that ensued after the marriage of Draupadi, 
Karna killed him. (Adi Parva, Mahabharata). 

PRIYAKA. A soldier of Subrahmanya. (Sloka 65, 
Chapter 45, Salya Parva). 

PRIYAMALYANULEPANA. A soldier of Subrahmanya 
(Sloka 60, Chapter 45, Salya Parva). 

PRIYAMVADA. A companion of Radhika. This girl 
gave all protection and service to Arjuna when the 
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latter was conducting Jalānusthāna taking the form of a 
woman named Arjuni. (Chapter 74, Pātāla Khanda, 
Padma Purana). 

PRIYAVARCCAS. A nymph of the court of Kubera. 
Arjuna saved her when she was lying as a crocodile 
due to a curse. (Chapter 1, Skanda Purana). 

PRIYAVRATA. ‘The eldest son of Svayambhuva Manu. 
He had another son named Uttānapāda and three 
daughters named Ākūti, Devahūti and Prasūti. The 
daughters were married to Ruci, Kardama and Daksa 
respectively. (8th Skandha, Devi Bhagavata) . 
Priyavrata married Barhismati daughter of Kardama- 
prajapati. He got of her two daughters named Samrat 
and Kuksi and ten sons named Agnidhra, Agnibahu, 
Vapusmān, Dyutimān, Medhas, Medhatithi, Bhavya, 
Savana, Putra and Jyotisman. Of these Jyotisinan was 
really possessing jyotis (brilliance). All the sons, 
Medhas, Agnibāhū and Putra, were interested in the 
practice of yoga and were aware of their previous births. 
Priyavrata disributed seven islands to sevcn of his sons 
as follows : 

Jambidvipa to Agnidhra ; Plaksadvipa to Medhatithi; 
Salmalidvipa to Vapusmān; Ku$advīpa to Jyotisman; 
Krauficadvipa to Dyutimān ; Šākadvīpa to Bhavya ; 
and Puskaradvipa to Savana. 

Agnidhra had nine sons named Nabhi, Kimpurusa, 
Harivarsa, Ilāvrta, Ramya, Hiranvan, Kuru, Bhadragva 
and Ketumāla. (Chapter 1, Amša 2, Visņu Purana). 
Priyavrata once circled round Meru in his chariot. As 
if competing with the Sun Priyavrata started his circling 
along with sunrise and ended it at sunset. He did so 
seven days making nights look like day.and the sun 
appear dim and faded. The Sun was dejected and it 
was at the request of the Trimūrtis that Priyavrata 
stopped his circumambulation. It was the path of Priya- 
vrata’s circling forseven days that later became the seven 
oceans of Purāņic fame. (Yuddha Kanda, Kamba 
Ramayana). 

PROSAKA. An ancient place of human habitation in 
western Bharata. ( Šloka 61, Chapter 9, Bhisma Parva). 


PROSTHA. An ancient city of Bharata. (Sloka 61, 
Chapter 9, Bhisma Parva). , 

PRSADASVA. An ancient King who gota dagger from 
king Astaka. (Sloka 80. Chapter 166, Santi Parva). 

PRSADHRA I. The ninth son of Vaivasvata Manu. He is 
described as one ofthe sacred and virtuous persons to 
be remembered during early mornings. He did penance 
at Kuruksetra and attained Svarga. (Sloka 11, Chapter 
20, A$vamedha Parva). 
Even from boyhood Prsadhra started practice of 
penance. He got disgusted with life even from his 
boyhood. A story is told how it happened so. Once 
when Prsadhra was studying under his Guru, a tiger 
entered the shed of the cows at night. Hearing the piti- 
able wails of the cow he went to the shed with his sword 
and gave a strong and fatal cut to the tiger withit. Un- 
fortunately the stroke fell on the cow instcad of the tiger 
and not knowing the truth in the darkness Prsadhra 
went and slept peacefully. In the morning when he 
went to the shed he found the cow lying dead with 
his sword-cut. He then knew the mistake he had made 
at night and was so distressed with the accident that he 
at once left for Kuruksetra and started doing penance 
there, a 
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PRSADHRA II. A son of King Drupada. He was killcd 
in the great battle by Ašvatthāmā. (Sloka 18, Chapter 
156, Drona Parva). 

PRSADHRA III. A brahmin boy. One night while he 
was living in the āšrama of his Guru he saw a lion going 
out from the premises of the à$rama with an āšrama 
cow in its mouth. The brahmin boy rushed at it and 
struck the lion with a sword. But due to want of proper 
light the sword-cut fell on the cow and the cow fell 
down dead. The next day the Guru finding the cow 
lying dead mistook it for a deliberate killing by his 
disciple and cursed Prsadhra to death. to be born as 
a Sidra. When Prsadhra was thus roaming about in 
the forests in his cursed form he fell into a big forest 
fire and was burnt to death. (Chapter 2, Srsti Khanda, 
Padma Purana ; Chapter 1, Arnša 4, Visnu Purana). 

PRSATA. A king of Paficala. He was the father of Dru- 
pada and a friend of the sage Bharadvāja. It was from 
Prsata that Pāūicālī, daughter of Drupada, got the name 
Pārsatī. (Sloka 41, Chapter 129, Ādi Parva). 

PRSATASVA. A King of the Süryavam$a (solar dy- 
nasty). He was called Virüpa also. Himself, Ketumān 
and Sambhu were the sons of king Ambarisa. (9th 
Skandha, Bhāgavata ). 


PRSNI I. Wife of the Prajāpati named Sutapas. (See 
under Aditi), j 
PRŚNI II. An ancient sage. He approached Droņa 


during the Kurupāņdava battle and commanded him 
to stop the battle. (Sloka +34, Chapter 190, Drona 
Parva). He attained svarga by the power of his penance. 
(Chapter 26, Šānti Parva). 

PRSNIGARBHA. A name of Mahavisnu. There are 
two opinions in the Purāņas regarding how Visņu got 
this name. 

1) In the early part of the period of Svāyambhuva 
Manu the Prajāpati named Sutapas and his wife Préni 
did penance for -twelve thousand divine years to get 
Visnu as their son. As a result of that Visnu was born 
in the womb of Pršni as Pršnigarbha. The name was 
suited for Šrī Krsna the incarnation of Visnu also. 
( Chapter 3, 10th Skandha, Bhāgavata). 

2) Anna (rice), Veda, Jala ( water) and amrta (nectar) 
are called Pršni and so Mahavisnu (Krsna) who bears 
these inside is called Pršnigarbha. (Sloka.45, Chapter 
312, Šānti Parvā). 

PRTANĀ. The name of a division of thc army. (See 
under Aksauhiņī). 

PRTHĀ. See under Kunti. 

PRTHASVA. An ancient king who worships Yama.(Sloka 
19, Chapter 9, Sabha Parva). 3 
PRTHU I. (VAINYA). A King of greatvirtue born in 

the line of Dhruva. 

l) Genealogy. Descending in order from  Visnu— 
Brahmā—Svāyambhuva Manu—Uttānapāda—Dhruva 
Sisti—Ripu—Caksusa Manu—Kuru—Anga— Vena— 
Prthu. 

Manu, son of Caksusa, got of his wife Nadvala eleven 
sons Puru, Kuru, Piru, Satadyumna, Tapasvi, Satya- 
vāk, Suci, Agnistu, Atiratha, Sudyumna and 
Abhimanyu. Of these the second son Kuru got of his 
wife Ātreyī seven sons named Anga, Sumanas, Svati 
Kratu, Angiras, Gaya and Sibi. Anga married Sunīthā. 
She delivered a very wicked son named Vena. Prthu 
was born.to Vena. Prthu got six sons named Antar- 
dhana, Vadi, Sita, Magadha, Pālita and Vijitāšva. 


PRTHU 1 
2) Birth and Coronation. Sunitha, wife of Anga, was 
the eldest daughter of Yania. Vena was born of her. 
Vena, the grandson of Yama, because of hereditary 
traits from his grandfather, was very wicked even from 
birth. When Vena was crowned king by the maharsis 
and he became the supreme lord of the world he an- 
nounced to the world thus: *'Yāgas should not be per- 
formed; gifts should not be given; no kind of homa 
should be done. There is nobody but me to accept as 
Yajüapurusa the share of yajūas. I am the sole lord and 
cousumer of yajfias.”’ i 
The sages were dumbfounded. They all approached 
Vena and impressed upon him the necessity of perform- 
ing a Yaga to propitiate Mahavisnu. Vena who got 
angry at this rcquest of the sages told them thus: 
“There is nobody greater than I and I have none to be 
worshipped. Who is Hari, your Yajūešvara ? (lord of 
the yāga). All such grcat powers who can bless and 
curse alike and such eminent deities and entities like 
Brahma, :Visnu, Siva, Indra, Vayu, Yama, Varuna, 
Sūrya, Agni, Dhata, Pasa, Bhūmi and Candra are 
merged in me, the king. Do understand this fact and 
obey my orders.” 
Despite repeated requests Vena did not give permission 
to conduct a Vaisnava yajiia. The sages got angry and 
cried aloud *Kill this wicked man”, .**Kill this wicked 
man”, Saying thus the sages killed Vena by Kuša grass 
made sacred and powerful by mantras—Vena, who was 
spiritually dead because of his contempt of the gods 
even before. Then the sages saw dust rising in columns 
from all sides and asked the people the cause of the 
samc. The people said “When they knew that there was 
no king poor people have turned themselves into rogues 
and are plundering the wealth of the rich. The swift 
movements ofthese running in haste are raising dust 
from the ground below." 
The rsis conferred together and to get a son from 


` the dead Vena they churned the thigh of the wicked 


king. Then from the thigh came out a short and black 
(as black as a burnt pillar) man witha compressed face 
who stood before the sages in distress and asked “What 
am I to do?” The sages said ‘Nisida’ meaning ‘sit 
down’. Hc thus became Nisāda (an illiterate forest- 
dweller). He went to the mountain of Vindlīya and 
along with him went all the sins of Vena. Nisadas there- 
after are said to be those who have destroyed the sins 
of Vena. 

Then the sages churned the right hand of Vena and 
from it came out a brilliant boy of great strength and 
power and he was named Prthu. At the time of his 
birth thcre dropped from heaven the divine bow Aja- 
gava and many powerful arrows and a divine armour. 
All animate objects of the world were happy at his birth. 
Vena attained svarga for having delivered such a brilli- 
ant son. For the coronation of Prthu the oceans brought 
very many precious diamonds and the rivers holy watcr, 
Brahma along with Angirases came and crowned Prthu 
as the emperor. Brahma saw the line of Candra in his 
right hand and was, therefore, pleased to know that hc 
was part of Mahāvisņu. Thus Prthu, valiant and brill- 
iant, was crowned their emperor by the virtuous pcople 
of Bhàrata. 

He unitcd his people by his love for them. Wlien he 
travelled through the ocean the water stood still and 
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when he travelled on land the mountains gave way and 
his flag-pole was never obstructed anywhere. 

3) Sūta-Māgadhas. Brahma performed a yāga as soon 
as Prthu was born. From that yaga was born a very 
wise and intelligent demon named Süta. A scholarly 
Magadha also was born from the yāga. The maharsis 
commanded the Sūta-Māgadhas to praise Prthu and 
they then said “Oh revered sages, we do not know 
anything good or bad about this king just born. He 
has not earned a name or fame. Then on what basis 
are we to sing praises about him?" The maharsis said 
that they should praise him for the qualities he should 
have in future. Prthu heard that and feeling elated 
decided to become a very virtuous emperor. When 
Prthu was thinking like that the Süta-Magadhas sang 
in melodious tones thus : ‘This king speaks the truth 
always, is charitable, is one who kecps his promises, 
is valiant and full of all good qualities." Thus with the 
blessings and good wishes of all, Prthu started his reign. 
4) Prthu attacks the Earth. The people were hungry 
for want of proper food crops. They approached Prthu 
and told him that during the short interval between 
Vena’s death and Prthu’s assuming charge the goddess 
of earth drew inside all her vegetations and so the peo- 
ple were put to great-difficulties. They requested him 
to generate vegetations again. 

Prthu got angry on hearing this and taking his bow 
Ajagava and several arrows went in search of the god- 
dess of earth. The goddess got frightened and fled taking 
the form of a cow. She went to all lokas but Prthu fol- 
lowed her with his bow and arrows everywhere. At last 
desiring to escape from the arrows of such a valiant 
king Bhūmidevī went to him and trembling with fear said 
“Oh king, why do you make such a persistent attempt, 
to kill me which would be the great sin of Strivadha ? 
(killing a woman).”” The Raja replied that there was 
no sin in killing wicked persons. The goddess asked 
what refuge was there for the people if the earth was 
destroyed. The king said that he would protect his 
people by the power of his yoga. Bhūmidevī was fright- 
ened and she said “Oh king, I shall give you back all 
I have destroyed in the form of milk. Therefore, virt- 
uous as you are, if you are really interested in the wel- 
fare of the people I shall allow you to milk me and 
take back everything you want. Do bring a calf.” 

5) Prthu milks the Earth. Prthu by the end of his bow 
put in arrangement at one place the thousands of 
mountains which were lying scattered over the country. 
The grounds were not even and so there were formerly 
no divisions into villages and towns. There were no 
grain-plants like paddy or wheat, no agriculture, no 
cow-protection and no trade. It was since the time of 
Prthu that all these came into being. People desired 
to live in places where the grounds were even. Then 
the people lived on fruits, leaves and roots. When they 
were all destroyed people found it difficult to live. 
Therefore Prthu making Svayambhuva Manu as calf 
milked for the welfare of his people all plants from the 
earth. People do live even today by what was milked 
then. Prthu, because he gave life to Bhümidevi, 
became her father and. she got the name Prthvi. 

The brahmin sages milked the cow of earth again. 
Then Agastya became the calf and Brhaspati milked. 
When the planets milked, Candra became the calf and 
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again Brhaspati milked. The devas even now feed on 
the Ürjjaksira (milk rich in food value) they got then. 
All the animals live because of their virtue and truth. 
The rsis milked truth and virtue. The manes made 
Yama the calf and Antaka the milker. They milked 
Svadha in a silver pot. The cobras and serpents 
making Taksaka the calf milked poison making 
Dhrtarāstra the milker. They live by their poison 
which is their great defence also. The daityas and 
dānavas using Virocana as calf and making the two- 
headed Rtvik Madhu as the milker milked jointly 
courage, valour and the  sarva$atruvinas$ini maya 
(maya, the destroyer of all enemies). They milked in 
an iron pot. All their knowledge, bodily health, 
strength, vigour, brilliance and valour are made from 
this and that is why they are adepts in the art of 
maya even now. 

Yaksas milked in an iron pot milk that disappeared 
from the earth. Rajatanābha milked using Vaisravana 
as calf. That Yaksarajaputra was sarvajfia (knowing 
all) and Sarvadharmajfia (conversant with all charitable 
things) with two heads and eight hands. The raksasas, 
pišācas and wicked maruts using Rajatanabha as milker 
and Sumālī as the calf milked blood in a pot made of a 
skull. They live on this. 

The Gandharvas and nymphs using lotus as their pot, 
Suruci as milker and Citraratha as calf milked music 
from her. The mountains making Mahāmeru as milker 
and Himālayas as the calf milked' diamonds and 
medicines. The sacred trees made Sāla the milker and 
plaksa the calf and milked in a pot of palāša Chinna- 
dagdhaprarohana (the power of growing again even 
if cut or burnt). The siddhaguhyakacāraņavidyādharas 
also milked her each using different pots, calves and 
milkers and they all got what they wanted. 

6). Afvamedha. Prthu’s land became rich and 
prosperous. Then he performed an Agvamedha. The 
Yaga horse was led by Vijitā$va, son of Prthu. Indra 
did not like Prthu conducting the yaga. Indra hid at 
a place on the path of the yaga horse. The sage Atri 
helped Indra. Indra bound the horse and a fight 
ensued between Indra and Vijitagva in which Indra 
was deplorably defeated and confessing his guilt he 
craved for pardon and Prthu granting him pardon 
became his great friend. (4th Skandha, Bhāgavata). 

7) Prthu's rule. In the history of Bharata the period 
of Prthu's ruleis considered a golden period. When 
Prthu became the emperor, Brahmà divided the uni- 
verse into several kingdoms and made a separate ruler 
for each of them. Soma was appointed King of the 


' stars, planets, brahmins, plants, yāgas and austerities. 


He appointed Kubera as the lord of Kings, Varuņa as 
the lord of all waters, Visnu, as the lord of all adityas 
and Pāvaka as the lord of all Vasus. Daksa was given 
lordship over prajāpatis, Indra over maruts, and 
Prahlada over all daityas and dānavas. Yama, the 
Dharmarāja was made lord of the manes. Airāvata 
was made King of all elephants and Garuda King of 
all birds. Uccai$$ravas was made King of all horses 
and Vrsabha of all cattle. The lion was made King of 
all beasts and Himavan the lord of all immovable 
things. Kapila became chief of all sages and the tiger 
the leader of all beasts with nails and snouts. Plaksa 
was made the King of all trees. 

After distributing kingdoms thus, Brahmà appointed 
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Dikpālakas (guardians of the zones). In the east he 
posted Sudhanvā, son of Vairājaprajāpati, in the 
south he posted Sankhapada son of Kardamaprajāpati, 
in the west he put Ketumān, son of Rajas and in the 
north Hiraņyaromā. Thus Brahma organised a 
universe with suitable emperors to control and super- 
vise. (Chapter 22, Am:a 1, Visnu Purana). 

8) The endof Prihu. After several years of benign 
rule Prthu became old. He then entrusted the affairs 
of the state to hisson Vijitagva and left for penance 
with his. wife Arccis. After doing severe penance for 
a long time he merged with Parabrahman. Arccis who 
was all along serving her husband with devotion 
ended her life by jumping into the funeral pyre of her 
husband following her husband like Laksmi following 
Visnu. 

9) Prthu’s sons. Prthu had five sons named Vijitasva, 
Haryaksa, Dhūmrakeša, Vrka and  Dravina. 
The eldest of these Vijitāšva, with the help of his 
brothers ruled the country. Haryaksa ruled over the 
east, Dhūmrakeša over the south, Vrka, west and 
Dravina, north. (Padma Purana). 

PRTHU II. A virtuous brahmin of good conduct. 
Once when Prthu was travelling he met five ugly 
devils. They became devils for their sins of not doing 
any charity and behaving rudely with beggars. Prthu 
gave them advice on āhāra (food), ācāra (conduct) 
and vrata (vow) so that they might get salvation from 
their devil-lives. (Chapter 27, Srsti Khanda, Padma 
Purana). 

PRTHUDAKA. A sacred pond on the borders of 
Kuruksetra. This is one of the celebrated tirthas of 
Bharata. He who bathes in this pond would get the 
benefit of doing an ašvamedha. (Chapter 83, Vana 
Parva; Chapter 39, Salya Parva). 

PRTHÜDARA. A celebrated Yaksa. This Yaksa got a 
daughter named Saudàmini. Her father took her to 
different mountains to entertain her. One day while 
she was playing with her companion Kapisšabhrū she 
met a Yaksaputra named Attahāsa. They fell in love 
and Saudamini’s father agreed to their marriage and 
fixed it. After fixing the marriage Prthūdara took his 
daughter to his house. Next day her companion Kapi- 
šabhrū came to Saudāminī in a sorrowful mood and 
when she asked her the reason she said "Friend, how 
am I to report to you this sad news. On my way to you 
I passed through a garden named Citrasthala in the 
valley of the Himalayas. To have some sport with the 
love-stricken Attahāsa his friends staged a drama in 
which Attahāsa was made Vaišravaņarāja and his brother 
Dīptašikha, Nalakubara, and the rest, his ministers. 
They were thus acting and enjoying when Nalakūbara 
himself came that way and seeing his servant 
Attahasa in the robes and formof his father was 
angry and calling Attahāsa to his side said: **A servant 
like you is ambitious of becoming a king. Let this ambi- 
tion be the cause of your downfall. You will be born 
as man." Attahasa was shocked and he craved pardon 
**Oh Lord, I did this only for some entertainment. I did 
not do it with any desire for a big position. Pardon 
me for my mistake. Nalakūbara then by his divine 
power understood everything and taking pity on him 
consoled him and said “She with whom you are in love 
will be your wife in your life as man. Your brother 
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Dīptatikha will then be born as your son. Both of 
you will then be released from the curse. Diptasikha 


after ruling the country for some time will also be free 
from this curse."  Attahasa and Diptagikha soon dis- 
appeared by the power of the curse. 

Attahāsa was born as king of Trigartta in the namc of 
Pavitradhara and Saudamini became his wife. A son 
was born to them named Diptagikha and as spon as he 
was born the parents were released from the curse and 
entered heaven. (Safánkavatilambaka, Kathāsarit- 
sagara, Taranga 6). 

PRTHUDARBHA. A king of the race of Aga. (Chap- 
ter 277, Agni Purāņa). 

PRTHUGRIVA. When Rama and Laksmana were 
staying in Paficavati a demoness named Šūrpaņakhā 
made approaches to them and Laksmaņa cut off her 
limbs and sent her away. Then a raksasa army came 
under the leadership of Khara, Düsana and Trigiras and 
Prthugriva was one of the twelve prominent soldiers of 
that army. 

(Sarga 26, Aranya Kanda Valmiki Ramayana). 

PRTHUKA. A devagana of Raivata Manvantara. 


PRTHULAKSA. A King born of the race of Anga. This 
king lived in the court of Yama and worshipped him. 
(Sloka 22, Chapter 8, Sabha Parva). 

PRTHULASVA. A king of the race of Iksvaku. He 
was the son of Prthu and father of Adra. (Chapter 1, 
Brahmāņda Purana). 

PRTHURASMI. One of those who are named ‘Yati’. 
The Yatis were a people of anti-yajfia feelings and 
were all burnt to death in Indra’s fire of wrath. But 
three yatis, Brhadgiri, Rayovāja and Prthurašmi were 
taken care of by Indra and Indra taught them Brahma- 
vidya, Ksatriyavidyā and Vaišyavidyā. 

Prthura$mi compelled Indra to grant him Ksātratejas 
also along with Ksatravidya. There is now a sama even 
in the name of Prthuraé$mi. ( Pafica-vimsa-Brahmana). 

PRTHUSENA. A King of ancient Bharata. (5th 
Skandha, Bhagavata) . 

PRTHUSRAVAS I. A King of Rgveda times. Indra 
killed the enemies of this King. (Sūkta 116, Anuvaka 
17, Mandala 1, Rgveda). 

PRTHUSRAVAS II. Father of Kama, wife of king 
Ayutanāyī. He lived in the court of Yama. (Sloka 12, 
Chapter 8, Sabha Parva). 

PRTHUSRAVAS III. A sage of ancient Bharata who 
was a friend of Yudhisthira. (Sloka 22, Chapter 26, 
Vana Parva). 

PRTHUSRAVAS IV. A 
(Chapter 46, Salya Parva). 

PRTUSRAVAS V. A serpent. This serpent was present 
at Prabhāsatīrtha to carry the soul of Balabhadrarama. 
to Patala (Sloka 15, Chapter 4, Mausala Parva). 

PRTHUVASTRA. A female attendant of Subrahmanya 
(Chapter 46, Salya Parva). 

PRTHUVEGA. A King of the court of Yama. (Sloka 12, 
Chapter 8, Sabha Parva). 

PRTHVIRÜPA. A beautiful king ofa country called 
Pratisthāna. Once three wise yogins came to him and 
said *Oh King, we have travelled round the world. 
There is a princess in Muktidvipa called Rüpalata. In 
beauty she will be a good match for you." On hearing 
this Prthvirüpa calling the court artist Kumāradatta to 
his side said ‘‘Paint a picture of mine and go along with 
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these three sannyāsins to Muktidvipa and give the 
painting in private to the princess there and also bring 
me an exact painting of hers.” 


The painter went to Muktidvipa and the King coming 
to know of the talents of the artist Kumāradatta com- 
missioned him to paint a picture of his daughter 
Rūpalatā. He did the work beautifully. The King was 
immensely pleased and he cnquired if Kumāradatta 
had seen a suitable prince for Rūpalatā. Kumaradatta 
immediately showed him the portrait of Prthvīrūpa. 
The king found the prince extremely suitable and en- 
trusted the artist himself with the task of negotiating the 
marriage with Prthvirüpa. Kumāradatta returned to 
his King with the portrait of Rūpalatā and Prthvīrūpa 
was infatuated with the dazzling beauty of Ripalata. 
Before long the marriage of Prthvīrūpa with Rūpalatā 
was conducted in all grandeur. ( Alankāravatīlambaka, 
Kathāsaritsāgara, Taranga 1). 

PRTHVĪTĪRTHA. A sacred pond on the borders of 
Kuruksetra. He who bathes in this pond would get 
the benefit of doing a sahasragodāna (giving away as 
gift a thousand cows). (Šloka 13, Chapter 83, Vana 
Parva). 

PUCCHANDAKA. A serpent of the family of Taksaka. 
This serpent was burnt to death at the Sarpasatra of 
Janamejaya. (Sloka 8, Chapter 57, Adi Parva). 
PUJANI. A bird of superior intellect. The story of 
Pūjanī was told by Bhisma to illustrate that Ksatriyas 
can never be believed. 

There was once a king called Brahmadatta in the coun- 


try of Kampilya. The King had a bird named Püjani. . 


Pūjanī was very intelligent and all-knowing and the king 
treated her as his friend. Days went by and one day the 
queen delivered a son. At the same time Pūjanī also 
got a child. The prince and the little bird grew up as 
great friends. The little bird used to bring to the prince 
whatever eatable it could take in its little beak. They lived 
as such thick chums. 

One day while Pūjanī was away from the cage, the 
prince caught hold of the little bird and strangled it 
to death. When Pūjanī came back she found her child 
missing and went about crying loudly. She then knew 
what had happened and got very angry. She flew and 
pricked blind the eyes of the prince and bade farewell 
to the King. The parting scene was very pathetic. 
Pūjanī declared that Ksatriyas were not to be believed 
and flew away. (Chapter 139, Santi Parva). 
POJAVIDHI. Chapter 155 of Agni Purana states the 
various acts of worship that should be done daily 
and they are the acts of worship observed by all 
brahmacārins during the time of Manusmrti. 

You should rise up at Brahmamuhirta. Finish your ex- 
cretory routine sitting facing north during daytime and 
facing south during night time. If it is at dusk or dawn 
it should be done as during day time. It should never 
be done in public roads, water or grass. Wash with 
sand after your excretions and then wash your teeth. 
After that take your bath. Baths are ofsix kinds : Nitya- 
snana, Naimittikasnana, Kāmyasnāna, Kriyāngasnāna, 
Malakarsanasnana and Kriyāsnāna. Any religious act 
done without a bath is of no use. Therefore you should 
bathe early. Well-water is good for bathing, water from 
a fountain is better, water of a lake is much better, 
river-water is still better and water of a tirtha 
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is still better. The water of the river Gangā is the 
best. 

After washing after excretions you should enter into 
the watcrs and wash again and then wash your body. 
While washing you should recite the following mantras 
“Hiranyavarnah, Sanno devih, āpo hi stha and idam- 
apah." You should submerge yourself in the waters and 
recite the mantras there under the water. You should 
also recite Aghamarsana sukta or the Rk named 
Drupada. Gayatri should be chanted specially. After 
the Japa you should rub dry with a cloth your head 
and body and then offer water to the devas and manes. 
Then you should worship with water reciting Purusa- 
sukta. 

You should give way to anybody carrying a load, a 
pregnant woman and preceptors. Never look at the 
Sun at the time of rising or setting. Never look at the 
reflection of the moon in waters. Never look at a nude 
woman. Do not peep into a well. Never trample over 
clothes and sacred ashes. Never enter the bedroom or 
the treasure room of another man. Those who rub mud 
blocks against mud block, cut their teeth or bite their 
nails will perish. Never enter a house through any 
other opening than its propcr gate. Never interrupt 
when others are talking. Never use the clothes of ano- 
ther man. Tell everybody ‘Bhadram’ ‘Bhadram’ (well 
well). Never speak to displease anybody. Never walk 
on the shadow of an individual. Do not pass through 
the space between two respectable persons sitting and 
talking. Do not look at falling stars. Never mention 
the name of another river while in a river. Do not 
scratch your body with both your hands. Never cross a 
river before offering water to the devas and manes. Do 
not throw your excretions into the waters. Never 
bathe naked. After bath you should pray to gods for 
your welfare. Never take out a garland from your body 
by yourself. Avoid dust from the hooves of donkeys 
sticking to your body. Never laugh at low-caste people, 
nor live with them nor live in their places. Never live 
in a place where there are no rivers, doctors or a king. 
Nor live in a place ruled by barbarous people or a 
woman or by a number of people together. Never 
talk with women during their period of menses. If you 
have talked with them think of Visņu. Never laugh, 
sneeze or yawn without covering your mouth. Wise 
man should hide the disgrace to one superior to him- 
self and protect the words of the superior or his own. 
Never encourage too much activity of the senses nor 
should you check the pressure of excretions. Do not 
belittle even the smallest of ailments or the smallest of 
enemies. If you walk through public roads you should 
wash yourself. Never walk bearing water or fire. Do 
not hiss in the presence of respectable and virtuous 
people. Do not place one leg over the other leg. Never 
speak directly or indirectly things which are unpleasant 
to others. Avoid contempt of Vedas, Kings, sages, 
science and devas. Do not be jealous of women nor do 
place confidence in them. Always listen to virtuous talks, 
be devoted to the gods and observe righteous acts daily. 
On your birthday worship the moon, gods and brahmins. 
Never take an oil bath on the fourth (caturthi), sixth 
(sasthi) and eighth (astami) days of lunar fortnight. 
Throw away your excretions far away from home. 
Never be  unfriendly with venerable and noble 
people. 
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PULAHA. One of the Prajāpatis. The references about 
him in the Purāņas are the following: 
(1) Pulaha was one of the spiritual sons of Brahma. 
(Sloka 12, Chapter 204, Vana Parva). 
(2) Ksama, wife of Pulaha, delivered three sons named 
Kardama, Urvarīvān and Sahisnu. (Chapter 10, Arnía 1, 
Visnu Purāņa). 
(3) Pulaha got of his wife Ksamā another son named 
Karmašrestha. ( Chapter 20, Agni Purāņa). 
(4) Pulaha is included in the group of six powerful 
sages. (Sloka 4, Chapter 66, Adi Parva). 
(5) From Pulaha were born the butterflies, lions, tigers, 
lambs, wolves and Kimpurusas. (Sloka 3, Chapter 66, 
Adi Parva). à 
(6) Pulaha took part in the Janmotsava of Arjuna. 
(Sloka 52, Chapter 122, Ādi Parva). 
(7) Pulaha was also among the sages who dissuaded 
Parāšara from conducting a yaga to kill all the raksasas. 
(Sloka 9, Chapter 180, Ādi Parva). 
(8) Pulaha was a member of the court of Indra. (Sloka 
17, Chapter 7, Sabha Parva). 
(9) Pulaha was a worshipper of Brahmā. (Sloka 18, 
(Chapter 11, Sabhā Parva). 
(10) Pulaha did penance at a place on the shores of 
Alakanandà, a tributary of river Ganga. (Sloka 6, 
Chapter 142, Vana Parva). 
(11) He took part in the Janmotsava of Subrahmanya. 
(Sloka 9, Chapter 45, Šalya Parva). 
(12) Pulaha is included in the twenty one Prajāpatis. 
(Šloka 35, Chapter 334, Santi Parva). 


(13) Pulaha is one among the group of Saptarsis 
called Citra$ikhandins. (Sloka 29, Chapter 335, Santi 
Parva). 


(14) Pulaha is also one of the Astaprakrtis. (Chapter 
340, Santi Parva). 
PULAKA. A daitya who was transformed into an animal. 


There is a story in the Skanda Purana about him thus — 
Pulaka performed penance and got from Šiva aboon . 


that he should possess astonishing smell in his body. The 
démon used to entice even celestial ladies by means of 
his smell. He thus became a menace to the three 
worlds. Devas complained to Siva. Siva got angry 
and commanded him to abandon his demoniac form 
and become an animal. Pulaka agreed to do so but 
requested Siva to grant him the smell even in his state 
of an animal. Siva granted that. 

PULASTYA. One of the Prajāpatis. 
1) Birth and marriage. Pulastya is one of the six spirit- 
ual sons of Brahma. Pulastya was born from the 
Karna—ear—of Brahma. (Chapter 65, Adi Parva and 
Bhagavata). 
Pulastya had a son named Dattoli (Dambholi) of his 
wife Prīti. This Dattoli in his previous birth was the 
Agastya of Svayambhuva Manvantara. (Chapter 10, 
Arhśa 1, Visnu Purana). 
Pulastya had a son named Visravas of his wife Havir- 
bhū. (4th Skandha, Bhagavata). Mahābhārata states that 
Pulastya had two wives named Sandhya and Pratici. 
Havirbhü mother of Viíravas had another name, 
Manini. 
All these statements taken togcther indicate that Pulas- 
tya had four wives named Priti, Havirbhü, Sandhya 
and Pratici. 
2) Genealogy. The race formed by Pulastya is given 
below : Pulastya got a son named Višravas of his wife 
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Havirbhü alias Mānīnī. Višravas had two wives named 
Kaikasī and Devavarnini alias Ilabilā. Kaikasī had 
three sons, Ravana, Kumbhakarna, and Vibhīsaņa and 
a daughter named Šūrpaņakhā. Rāvaņa got of his 
wife Mandodarī three sons, Meghanāda, Atikāya and 
Aksakumāra. Kumbhakarna got of his wife Vajra- 
mālā two sons named Kumbha and Nikumbha. Vibhī- 
sana got of his wife Saramā seven sons. Višravas got 
of his wife Ilabilà a son named Vaiíravana alias Kubera. 
3) Birth af Viíravas. In olden times in Tretāyuga 
Pulastya Maharsi was doing penance on Mt. Meru. On 
a nearby hillock the sage Trņabindu was also doing 
penance. Celestial maidens, Naga maidens and thcir 
lovers came to the āšrama and by their erotic sports 
and dances vitiated the precincts of the āframa. Pulastya 
got angry and cursed all the maidens to become preg- 
nant if they entercd the āšrama arca. Without know- 
ing this curse Māninī, daughter of Trnabindu came to 
that spot and got pregnant of Pulastya. Pulastya then 
married her and the celebrated Maharsi Visravas was 
born to her. 

4) How he saved Ravana. Once Ravana who started on 
a victory campaign met Kartaviryarjuna on the shores 
of Narmada. Kartaviryarjuna chained Ravana in the 
former’s prison. Pulastya was grieved much to hear 
about the plight of his grandson and going to Karta- 
viryarjuna and explaining things got the release of 
Ravana. (Chapter 46, Brahmanda Purana). 

5) Other details. 

(1) Pulastya once blessed Parāšara for the writing of 
Puranas. (Chapter 1, Ama 1, Visnu Purana) . 

(ii) Raksasas, Vānaras (monkeys), Kinnaras, Gandh- 
arvas and Yaksas were born from the intelligent 
Pulastya. (Sloka 7, Chapter 66, Adi Parva). 

(iii) He was present for the Janmotsava of Arjuna. 
(Sloka 52, Chapter 122, Adi Parva), 

(iv) Parāšara once started to perform a Yaga to dest- 
roy all the raksasas. Pulastya along with other sages 
went and persuaded him to withdraw from his venture. 
(Chapter 180, Adi Parva). 

(v) Pulastya was a membcr of thc court of Indra. 
(Sloka 17, Chapter 7, Sabhā Parva). 

(vi) Pulastya sits in the court of Brahma and worships 
him. (Šloka 19, Chapter 11, Ādi Parva). 

(vii) Once Pulastya taught Bhisma the importance and 
greatness of all the holy places of Bharata. From then 
onwards Pulastya is called the Guru of Bhisma also. 
(Chapter 82, Vana Parva). l 

(viii) Pulastya got of his wife Gau a son named 
Kubera. (Sloka I2, Chapter 274, Vana Parva). 

(ix) Vi$ravas was born of half of the body of Pulastya. 
( Chapter 274, Sloka 13. Ādi Parva). 

(x) Pulastya was present for the birth day celebrations 
of Subrahmanya. (Sloka 9, Chapter 45, Salya Parva). 
(x1) Pulastya also visited Bhisma lying on his bed of 
arrows. (Sloka 10, Chapter 47, Santi Parva). 

(xii) Pulastya was one among the twentyone Prajapatis. 
(See under Prajāpati). 

(xiii) Pulastya is included in the group of Saptarsis 
called Citrasikhaņdins. (Sloka 29, Chapter 335, Santi 
Parva). 

(xiv) Pulastya. is one of the Astaprakrtis. 
340, (Šānti Parva). 

(xv) As synonyms of Pulastya the following terms are 
used: Brahmarsi, Viprayogī. (Mahābhārata). 
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PULINDA(S) I. The people of the country of Pulinda. 
Information available regarding them from the Maha- 
bhārata is given below : 

(1) Pulindas were originally Ksatriyas. But they be- 
came Šūdras by a curse of the brahmins. (Chapter 33, 
Anu asana Parva). 

(2) Pulindas who belong to the mleccha tribe became 
rulers in Kaliyuga. (Chapter 186, Vana Parva). 

(3), Pulindas were born from the foam of the cclestial 
cow Nandini of sage Vasistha when she got enraged. 
(Chapter 165, Aéramavasika Parva). 

(4) Bhima fought against the Pulindas and destroyed 
all their big cities. (Chapter 26, Sabha Parva). 

(5) In the great Mahabharata battle Pulindas fought 
on the side of Duryodhana. (Chapter 158, Udyoga 
Parva). 

PULINDA(S) II. A mleccha tribe of ancient Daksina- 
bhārata. The Vamana Purana gives some details regard- 
ing them. 4 

PULINDĪ. See under Candaka. 

PULKASA. A son born to a Ksatriya woman of a Südra 
is called Pulkasa. (See under Cāturvarņya). 

PULOMA I. A demon. This asura belongs to the asura 
race born to Kasyapa of Diti. This asura fell in love 
with Pulomi, wife of the sage Bhrgu. (See under Cya- 

* vana). Sacidevi, wife of Indra, was the daughter of 
Puloman. (Chapter 19, Agni Purana). 

PULOMA II. (PULOMIĪ). Wife of the sage Bhrgu. (See 
under Cyavana for details). 

PULOMA III. A demoncss. Her sons are called Paulo- 
mas. This Puloma had a sister named Kālakā. Both 
of them together did severe penance and pleased Brahma. 
They got a boon from Brahma to the effect that their 
sons would never be killed. The Paulomas were given 
a golden city in the air to live and he declared that that 
city could never be destroyed by anyone. (Chapter 173, 

_ Vana Parva). i 

PUM, PUT, PUTRA. Pum alias Put isa hell. Those 
who die without children go to this hell and he who 
saves one from this hell is called Putra. (Sloka 38, 
Chapter 74, Adi Parva). 

Purhnamno narakadyastu 
Trāyate pitaram sutah/ 
Tasmāt putra iti proktah 
Svayameva svayambhuvā / / 
(Šloka 138, Chapter 9, Manusmrti). 
(Because a son of his own, by birth, saves a father from 
the hell called ‘Put’ he is called Putra). 
There are twelve different kinds of ‘Putras’ (sons). 
1) Aurasaputra. A son born to a wife of his own caste 
begot by the husband himself is called aurasaputra. 
2) Ksetrajaputra. If one dies without children or is 
impotent or possessed of a disease, his wife is lawfully 
allowed to lie with the brother of the husband to get a 
child. The son born of such a union is called 
Ksetrajaputra. 
3) Daitaputra. When one is worrying miserably for get- 
ting a son and if at that time a husband and wife will- 
ingly hand over a son born to them by mutual consent 
with the following words : ‘This son becomes your own 
from now" with a religious sprinkling of water, such a 
son is called Dattaputra. 
4) Kririmaputra. A son adopted from one's own caste 
for the purpose ofdoing the obsequial ceremonies for 
the manes is called Krtrimaputra. 


613 


PUNARJANMA 


5) Güdhoipanna. A son born to one's wife by another 
man is called Güdhotpanna. 
6) Apaviddhaputra. When a son is rejected by either a 
father or mother or by both and that son is taken care 
of and brought up by another man, that son becomes 
an apaviddhaputra. 
7) Kaninaputra. If a son is born to a virgin bcfore 
marriage while living with her father, that son is called 
a Kaninaputra. 
8) Sahodhaputra. When a girl is married while preg- 
nant the son born to her after marriage is callcd a 
Sahodhaputra. 
9) Kritakaputra. A son purchased and brought up by 
a sonless man is called Kritakaputra. ` 
10) Paunarbhavaputra. A son born to a woman after 
becoming a widow or after being divorced by her 
husband by her willingly going with another man is 
called a Paunarbhavaputra. i 
11) Svayarhdattaputra. When a son after becoming an 
orphan or after being abandoned by his parents goes 
willingly to anothcr man and remains with him as 
his son, that son is called Svayarhdattaputra. 
12) Šaudra (Pārašava) Putra. A son born to a brahmin 
of a Sidra wife. 2 

PUNARJANMA. It is the theory that the soul of a man 
is born again after his death. The Puranas and Vedas 
contain many statements regarding this of which the 
following are a few : 
1) What is Death? When the Jivatma (soul) of an 
individual leaves his body with all its upadhis (attri- 
butes and adjuncts) it is called Death. By upādhis are 
meant the folllowing four things. (i) Mind and thesenses. 
(ii)The five Pranas namely Prana, Apana, Udana, Vyana 
and Samana. (iii) The Sūksmafarīra, that is, the Prana- 
manovijiiānako:asanghāta (the subtle body that is invi- 
sible with the grosser elements). (iv) Karman (action). 
All these four things follow the soul even after his death. 
Only when the soul attains moksa (salvation) do the 
upādhis leave it. It is the life breath Udāna that guides 
the soul out of the body. It is the Sūksmašarīra that 
gives heat to the body while there is life and that is 
why when the soul leaves the body with the upadhis the 
body becomes cold. 
2) After death. When the soul leaves the body with the 
upādhis it becomes active again and its activities and 
movements depend upon the actions of the soul while 
living. The spiritual actions of the individual are 
classified into three. 
(i) Aparabrahmopasana. He who has done all his deeds 
according to scriptural injunctions is said to be one who 
has done upāsana of aparabrahma. When such an 
individual dies his soul with all the upādhis attains 
Candra. He goes to Candra through dhüma (smoke), 
rātri (night), Krsnapaksa (the dark fortnight), daksina- 
yanakāla (the sun's passage south_of the eguator), 
pitrloka (world of the manes) and Ākāša (ether). He 
enjoys the rewards of the deeds done on earth there 
and reserving some to be enjoycd or suffered in his 
next birth the soul with the upādhis comes back to 
earth to enter another body. The soul comes back to 
earth through ether, vàyu, dhüma, megha, varsa, vrihi, 
yava, ausadhi, vrksa, Tila, Purusabija and strigarbha. 
When the Jivàtmà goes to Candra its padarthatva 
(attribute) diminishes gradually and when it comes back 
to earth it increases gradually. Thus the jīvātmā takes 
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thousands of births going to and from the moon. The 
jīvātmā coming back from thc moon evolves from a 
plant to man. Plants are the food of man and the soul 
entering the plant cntcrs the purusabija (semen virile) 
through food. The souls coming out as rebirths do 
accept wombs according to a definite principle. In 
the order of the merit of their good deeds on earth 
they are born in Brahmin, Ksatriya, Vaišya or Sidra 
wombs. The souls with great sins are born as worms and 
insects. This passage of the soul from earth to Candra 
and vice versa is called Pitryàna. 

(ii) Aparavidyopasana. There are some pcople who do 
not consider performance of religious rites as important 
but worship Brahman. They do not treat Brahman and 
jīvātmā as one but view them as separate entities. 
Such devotees are called Aparavidyopāsakas. Their souls 
as soon as they leave the body move towards apara- 
brahman. The path to aparabrahma is through Agni, 
Jyotis, daytime, Suklapaksa (the white fortnight), 
Uttarayana (the passage of the sun to the north), samvat- 
sara (year), Sürya (sun), Candra (moon) and Vidyut 
(lightning). The dhanyas (blessed ones) who attain 
Vidyut go to Varunaloka, Indraloka and Prajàpatiloka 
and then merge with parabrahma (the supreme being). 
This path is called Devayana. Since for both Pitryana 
and Devayana the jivatma has to depend upon Candra 
it is to be surmised that therc is some special connection 
between jivatma and Candra. Those who attain Apara- 
brahma by the path of devayana do not come back to 
earth. They have no rebirths. Those who have merged 
with aparabrahma attain Brahman by the end of a life- 
time of Brahma. Thus those who attain Brahman and 
do not believe that jivatma and Brahman are one 
and view them separately attain Parabrahma through 
the merger with aparabrahma. This is called Krama- 
mukti. Some sages are of opinion that those who attain 
aparabrahma enjoy prosperity by mind. Those who 
live attached to worldly pleasures but not do things 
prohibited by the Vedas attain Pitrloka by the path of 
Daksinayana. After enjoying all the accrued ‘punya’ 
there, they come back again to earth to be born 
again. 

(ii) Papopásana. The jivatma of one who does not 
follow the injunctions of šāstras correctly does not 
attain Candraloka. It is born again as pests and insects 
attaining a place called Trtīya. There is no evidence 
in the Puranas of their attaining  moksa. How 
a soul subjected to rebirths attains moksa is described 
under *Moksa'. (Chàndogya Upanisad, Gita, Bhāga- 
vata, Svetagvatara Upanisad ). 

PUNARVASU ATREYA. An ancient preceptor of 
Ayurveda. Hc was the Guru of Agnideva author of 
the book ‘AgniveSatantra’ which is the basis of Caraka- 
samhità and also of his classmates like Bhela. 

Punarvasu was the son of the sage Atri who was one 
of the spiritual sons of Brahmā. In support of this 
statement it can be found in many places in Caraku 
sarnhitā his name referred to as ‘Atrisuta’ or Atri- 
nandana’. 

Atri maharsi was also a learned preceptor of Āyurved ı 
According to Kašyapasariihitā Devendra taught Āyur 
veda to Kaśyapa, Vasistha, Atri and Bhrgu. Thc in- 
complete work ‘Ayurvedacikitsatantra’ by Atri was 
completed by Punarvasu according to Aésvaghosa. 
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Punurvasu’s mother’s name was Candrabhaga. Getting 
knowledge in Ayurveda from his father and also from 
Bharadvaja, Punarvasu became an authority on Ayur- 
veda. His important work is ‘Atreyasamhita’, There arc 
about thirty prescriptions in his name. The prescriptions 
regarding ‘Balataila’ and ‘Amrtaditaila’ are found in 
Carakasamhita. 

PUNASCANDRA. A sacred place. This is situated in 
the Jamadagnivedi in Sūrpārakaksetra. (Sloka 12, 
Chapter 88, Vana Parva). 

PUNCU. A King of Siryavamga (solar racc). He was 
the son of Harita and father of Vijaya. (Brahmanda 
Purana, Chapter 1). 


PUNDARIKA I. A King toin of the race of Šrī Réma. 


He was the son of Nisadha and father of Ksemadhanva. 
(9th Skandha, Bhāgavata). 

PUNDARIKA II. One of the Astadiggajas (elephants 
guarding the eight zones). (See under Astadiggajas) . 
PUNDARIKA III. A brahmin who lived during the 
period of Narada, Narada once held a scholarly con- 
versation with him on virtue. He saw Mahavisnu in 
person and attained sāyujya (intimate union with a 

deity). ( Chapter 124, Anušāsana Parva). 

PUNDARIKA IV. A great yajfia. (Sloka 100, Chapter 5, 
Sabha Parva). 

PUNDARIKA V. A holy place situated on the border 
of Kuruksetra. Onc who bathes in a sacred pond 
there would get the benefit of doing a Pundarikayajfia. 
(Sloka 83, Chapter 83, Vana Parva). 

PUNDARIKA. VI. Anymph. This maiden was present 
for the Janmotsava of Arjuna and performed a dance 
then. (Šloka 13, Chapter 122, Ādi Parva). 

PUYPARĪKAMUKHĀ. An eminent serpent King. His 
subjects, Pundarikamukhas, lived with him in the 
beautiful serpent-city surrounded on all sides by gold 
castles. Gandharvas and Kinnaras of both sexes lived 
inside the city. A Gandharva of name Lalita fell in 
love with a Gandharva lady named Lalità and they 
lived there happily enjoying amorous sports. One day 
Pundarikamukha hcid a music concert in which Lalita 
was asked to sing as the leading musician. His love 
Lalità was absent at the assembly and Lalita could 
not sing or dance in proper form that day. Karkataka, 
a serpent chief, privately informed his King the reason 
for the poor display of Lalita that day. The King got 
angry and curscd Lalita thus : **Wicked one, you will 
be born as a man-eating raksasa. This is the penalty 
for thinking about your wife while singing for me." 
Lalita immediately became an ugly, fierce-looking 
demon. Lalità deeply mourned over this pitiable plight 
of her husband and followed him in the forests where 
he roamed about making loud roaring sounds. While 
they were thus wandering in the forests, they found a 
pretty àéárama in which there was an ascetic engaged 
in penance. Lalitā stood before him with tears rolling 
down her cheeks. When the sage opened his eyes 
Lalità told him that she was thc daughter ofthe 
Gandharva namcd Viradhanva and that her husband 
had become a demon by the curse of the serpent King 
Pundarikamukha. The sage advised her to observe 
Ekada‘i Vrata. She observed the Vrata with devotion 
and her husband Lalita, was freed from the curse. Hc 
became the former handsome Gandharva once again. 
They then went back to Gandharvaloka. (Chapter 49, 
Bhāga 4, Padma Purana). 
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PUNDARIYAKA. A Visvadeva. (Chapter 91, Anuía- 
sana Parva). 

PUNDRA I. An ancient King in Bharata. (Sloka 224, 
Chapter 1, Adi Parva). 

PUNDRA II. An ancient region of Bharata. The 
region comprised then the present district of Mālada, 
certain portions on the east coast of river Kosi and 
certain portions of Dinājpur. King Pandu conquered 
Puņdra. (Chapter 112, Ādi Parva). The people of 
Pundra came to the Rājasūya of Yudhisthira with 
presents. The Pauņdrakavāsudeva mentioned in the 
Bhagavata was the King of Pundra. Karna and 
Arjuna conquered this country at different times. 
(Chapter 52, Sabha Parva; Chapter 8, Karna Parva; 
Chapter 82, A$vamedhika Parva). 

PUNJIKASTHALA. A nymph. She was the servant- 
maid of Brhaspati. One day she was collecting flowers 
for her Guru in a garden when a set of young men 
and women came to the garden for amorous sports. 
They were roaming about in the garden in pairs doing 
all sorts of erotic acts and Pufijikasthalà stood watching 
them for some time with passion aroused in her. She 
returned to the á$rama thinking all the way about her 
miserable lot of having no husband to enjoy a similar 
life. She was full of lust when she returned to the 
āšrama and on seeing Brhaspati she caught hold of him 
by the hand and pleaded to satisfy her passion. 
Brhaspati was angry at this improper request and 
cursed her “You have become rotten. You have be- 
come lustful by seeing the amorous sports of others. 
May you be born as a monkey. Get out of this āframa.” 
Pufijikasthala came to her senses and regretting her 
hasty act begged her Guru to grant her release from 
the curse. Brhaspati felt pity on her and said **Go and 
enjoy to your full sexual life with a lover whom you 
like best. Then you will get a son from the vitality of 
Siva. When that son is born you will be released from 
the curse and you will go to heaven." 

She became immediately a monkey girl named Aíijana 
and started living in a forest of that name itself. She 
fell in love with a monkey boy named Kesari there and 
lived for many years enjoying an amorous life. She did 
not get a child even after several years and then she 
prayed to Siva for a child. 

It was at that time that Parvati and Paramceívara 
played amorous sports in the form of monkeys and 
Pārvatī became pregnant. Pārvatī expressed reluctance 
to be the mother of a monkey child and then Siva by 
his divine powers deposited his senien virile through 
Vāyubhagavān (god of wind) into the womb of 
Afijanā who was then praying to him for a child. 
Coming to know of this through Narada and fearing 
that his lordship over the monkeys would be lost if 
such a monkey were born to Afijana Bali poured into 
the belly of Afijana molten liquid of paficaloha (five 
metals). Afijana was not the least injured and she 
gave birth in due course to a monkey son who became 
the celebrated Hanuman, the life-force of the Rama- 
Ravana tussle. (Pūrvakāņda, Kamba Ramayana; 
Kiskindha Kanda, Valmiki Ramayana). 

This Pufjikasthala belongs to the famous set of eleven 
devakanyakās. They are : Menakā, Sahajanyā, Karnika, 
Puiijikasthalā, Rtusthala, Ghrtācī, Pürvacitti, Ulloca, 
Pramlocā, Urvašī and Vi$vàci. These were the celebrat- 
ed courtezans of Svarga. (Chapter 123, Ādi Parva). 
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Pufijikasthala was the dancer at the court of Kubera. 
(Chapter 10, Sabha Parva). She took part in the 
Janmotsava of Arjuna. (Chapter 122, Adi Parva). 


PUNTANAM NAMBŪTIRI. 


1) General information. ‘The illam (house) of this 
Nambitiri who was a contemporary of Meppattūr 
Narayana Bhattatiri was in Nenmeni amiga of the taluk 
of Valluvanadu in south Malabar. Though some say 
that his original name was Brahmadatta there are no 
sufficient records to support the statement. His Guru 
according to the work ‘Sri Krsnakarņāmrta” was a 
nambitiri named  Nilakantha. Pūntānam ,had only 
ordinary education. He worshipped Krsna at the temple 
of Guruvāyūr for a very long time and became a great 
devotee of Krsna. He lived for ninety years. When he 
became very old he found it difficult to come to 
Guruvāyūr for worship and so one day he bade farewell 
to the deity. Then a voice from heaven said "Do not 
worry. I will be near you on your left side.” He went 
and satona hill named Tirumāndha and to his astonish- 
ing ecstasy he found Krsna sitting on his left side. He 
then constructed a temple there and installed his deity 
Krsna there and continued his worship. That was the 
Vamapura (left place) of Pūntānam. i 


2) Krtis (works). The following are the works of 
Pūntānam : (1) Bhāsākarņāmrta (ii) Kumārāharaņam 
(Pāna) (iii) Jūānappāna (iv) Pārthasārathistava (v) 
Ghanasangha (vi) Nārāyaņakīrtanas (vii) Govindakīrta- 
nas (viii) Anandanrtya (ix) Dvādašāksaranāmakīrtana 
(x) Srikrsnakirtanas (xi) Astaksarakirtana (xii) 
Brahmaparagovindakirtana (xiii) Gopālakrsņakīrtana 
(xiv) Gaurikirtana (xv) Vāmapurešakīrtanas (xvi) 
Padmanabhakirtana (xvii) Vivekodayakirtana (xviii) 
Jayakrsnakirtana (xix) Vitakolkirtana (xx) Sri Rama 
Kirtana (xxi) Mukundakirtana (xxii) Da$āvatārastotra, 
Besides these he has composed some philosophical 
songs in Tamil also. 


3) Jūānappāna. Pūntānam got a son after a long time 
of prayer and for the ceremony of Annapragana (feed- 
ing rice for the first time) all the people of his commu- 
nity were invited. The women who came for the 
function threw their upper garments on to the cradle 
where the little child was suffocated to death. Pūntānam 
thereafter became disgusted with life and Jūānappāna 
was written at that time. 

4) Santünagopàlam. Pūntānam spent most of his time 
in the temple of Guruvāyūr after the death of his child. 
It was at this same time that the great scholar Nārā- 
yanabhattatiri, author of the famous Nārāyaņīya, was 
in thé temple worshipping the deity there. Pūntānam 
had written a poem "Santānagopālam' in the pana style 
and he took it to the great pandit Narayana Bhattatiri 
for correction. With the haughtiness that was his trait he 
said “What is there for correction in a Malayalam 
poem ? Nothing but blunders will there be in it. Espe- 
cialy when Pūntānam is not well-versed in Sanskrit 
grammar. It will therefore be full of mistakes." Pūntā- 
nam could not contain the rebuff and he wept bitterly. 
Then from the inside of the temple came a voice which 
said “Though Pūntānam is not a grammarian like you 
Bhattatiri, he isagreater devotee of mine than you. 
His Bhakti is more appealing tome than your vibhakti.” 
The divine voice made Bhattatiri feel sorry and ashamed 
of his behaviour and he begged Pūntānam to grant him 
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pardon and immediately went through his work giving 
suggestions for improvement. 

PUNYAI Son of the sage Dirghatamas. The story of 
Punya as found in Jfanavasistha is the following:— 
There is a mountain called Mahendra in Jambūdvīpa. 
Dirghatamas who was doing penance there had two 
sons named Puņya and Pavana. Punyakumara grew 
up into a boy abounding in virtues. Pavana was not 
so broad-minded. When after some time Dirghatamas, 
their father died, Puņyakumāra controlling his sorrow 
did all the funeral rites; but Pavana unable to control 
his sorrow left the place and wandered in the forests weep- 
ing bitterly. After some days Punyakumara went in 
search of his brother and on finding him consoled him 
and told him that there was nothing to be worried ab- 
out their father’s death. On hearing the learned 
and moral teachings of Punya, Pavana also got en- 
lightened and after living in that forest for a number of 
years both of them abandoned their lives. 

PUNYAII The name of the àérama of the 
Vibhandaka. (Sloka 23, Chapter 110, Vana Parva). 

PUNYAJANA. A rāksasa. Raivata, king of Kušasthali, 
born ofthe race of Šaryāti, went to see Brahmā. Taking 
advantage of his absence from the place Puņyajana 
took control over Kušasthalī. Afraid of the demon all 
the hundred brothers of Raivata left the country. After 
some time the Šaryāti dynasty merged with that of 
Hehaya. (Chapter 2, Amša 4, Visņu Purana). 

PUNYAJANI. Wife of Maņibhadra, one of the Šivapārsa- 
das. Her father's name was Kratustha. Manibhadra 
got thirteen sons of Punyajani (Chapters 3 and 7, 
Brahmāņda Purāņa). 

PUNYAKRT. A Vi$vadeva. 


Anušāsana Parva). 


sage 


(Sloka 30, Chapter 91, 


PUŅYANĀMĀ. A soldier of Subrahmanya. (Chapter 
45, Salya Parva). 
PUNYANIDHI. A king of the lunar race. The King 


was a great devotee of Visnu and he went to Rāmešvara 
to do worship of Visnu there. Pleased with the pure 
devotion of the king Mahavisnu started living at Rame- 
$vara under the name of Setumádhava. (Chapter 3, 
Skanda Purana). 

PUNYASILA. A brahmin who was residing on the banks 
of the river Godavari. Once Punyasila engaged a 
brahmin widower for officiating ina Sraddha ceremony. 
As a result of that sin Puņyašīla's face became that of 
a donkey. To be freed from the sin he went and 

. bathed in the Svāmitīrtha and Ākāš$agangātīrtha of 
Venkatacala. His sin was washed away and his face 
regained its original form. (Chapter 2, Skanda Purāņa) 

PUNYASRAVAS. A sage. This maharsi who was a great 
devotee of Visnu was born to the brother of Nanda 
gopa, during the incarnation of Visnu as Krsna, asa 
daughter named Lavangā. (Pātāla Khanda, Padma, 
Purána Chapter 72). 

PUNYATOYĀ. A river seen by the sage Mārkaņdeya 
when he moved about inside the belly of Balamukunda. 
(See under Markandeya). 

PURA. A demon. 

PURAMALINI. A river of Purāņic fame. (Sloka 21, 
Chapter 9, Bhisma Parva). 

PURANDARA I. Indra. 

PURANDARA II. Tapa, son of the agni called Pàíica- 
janya. Indra once became the son of this Purandara. 
(Sloka 3, Chapter 221, Vana Parva). 


\ 
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PURANDARA III. The name of Indra in Vaivasvata 

Manvantara. (See under Manvantara). In Matsya 
Purana Purandara has been considered to be one among 
the eighteen Vastus astrakaras( adepts in house building). 
The other seventeen are: Bhrgu, Atri, Vasistha, Visva- 
karma, Maya, Narada, Nagnajit, Visalaksa, Brahma, 
Kumara, Nandīša, Šaunaka, Garga, Vasudeva, Sukra, 
Brhaspati and Aniruddha. (Matsya Purana, Chapter 
252, verses 2 and 3). 
According to Mahābhārata Lord Šiva wrote a book 
“Vaisalaksa’’ containing ten thousand chapters dealing 
with Dharmārthakāmas. Purandara condensed it into 
a book of five thousand chapters called *Báhudantaka'. 
Purandara gave that book that name in honour of his 
mother who was called Bahudanti. (Chapters 59, 89 
and 90, Santi Parva). 

PURANJANA. A king. The story of this king was told to 
king Prācīnabarhis by Nārada to illustrate the truth 
that those who kill yajiia cows on earth would surely 
suffcr its consequences at one time or another. 
Purafijana once started on a tour after killing a few 
yajña cows. His aim was to build a new palace. After 
walking alone for a long time he reached the neigh- 
bourhood of Himālayas. While wandering in the forests 
he saw a beautiful garden and by its side a big castle 
with nine tower-gates. It was the residence of the 
Gandharva lady Purafijanī. She had innumerable girl 
companions and her castle was guarded by a five-hooded 
cobra called Prajāgiri. 

. Purafijani fell in love with Puraiijana at first sight 

and their greetings and subsquent talks ended in their 
marriage. Thus Purafijana became the husband of 
Purafijani and they lived happily an erotic life fora 
hundred years. Then one day the king went for hunting 
alone. Even that separation for a little while from 
Purafijani was unbearable to Purafijana and he returned 
to his palace soon. Purafijani did not come to receive 
him. On enquiry her companions informed the king 
that Purafijani was lying on the floor with grief unable 
to bear the separation from the king. Purafijana con- 
soled her and they lived again for many years in per- 
fect happiness. Then one thing happened. 
Kāla had a daughter named Kālakanyakā who lived 
a very wicked and vicious life. She wanted to get marri- 
ed but nobody wanted to be her husband. She went 
about in search of a husband. Pūru became her husband 
for some time but she was soon divorced by him. She 
approached a Yavana king named Bhaya who had a 
brother called Prajvara. Bhaya did not want to take 
that woman as his wife and so sent her back with a 
boon that she could stand in hiding and enjoy all 
men she liked. He sent his brother Prajvara for her 
help. She roamed about like that for some time and 
came back again to Bhaya. Kalakanyaka, Bhaya and 
Prajvara joined together and gathering a strong army 
attacked Purafijana. A grim battle followed which 
lasted for several years in the end of which Purafijana 
was defeated and taken captive. While he was being 
taken as a prisoner a herd of wild cows attacked Pura- 
fijana and he was killed. After that he was born as a 
princess named Vaidarbhi. Malayadhvaja, king of 
Pandya, married her and got seven celebrated sons. 
Agastya married the daughter of Malayadhvaja. 
(4th Skandha, Bhšgavata). 

PURANJAYA. A king of Ayodhya. See under Kākutstha, 
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PURĀŅA. 
1) General information. The  Amarakoía describes a 
Purana thus : 
Sargašca pratisargasca 
Vargo manvantarāņi ca / 
Vamšānucaritam cāpi 
Purāņam paíicalaksanam // 
According to this definition, Purāņa is one which des- 
cribes Sarga, Pratisarga, Varn$a, Manvantara and 
Varnšānucarita. Among these Sarga and Pratisarga 
are natural creation and renovation (Cosmogony). 
Varhga means history of sages and patriarchs, By Man- 
vantara is meant the period of different Manus. Varnšā- 
nucarita means Genealogy of kings. In the Puranas 
which are current now some of these five divisions are 
wanting. 
Statements about Purāņas are found even in the 
Brāhmaņas. Therefore it is to be surmised that Purāņas 
existed even before historic times. Mahābhārata has 
used the term Purāņa to mean stories about devas and 
siddhas. The Upanisads say that Purāņas are itihāsas 
and as such constitute the fifth Veda. Smrti says 
that Purāņas are commentaries on Vedas. From all 
these statements it can be gathered that Purāņas have 
a hoary past. The great Sanskrit scholar Rangācārya 
has defined Purāņa as Pura nava (Purā=old;nava 
=new) meaning things which are as good as new 
though existing from olden times. Though there are 
large portions of wide imagination dealing with the 
human side in the Purāņas many truths about the 
universe can be grasped from them. All the Puranas 
contain praises of Brahma, Visnu and Mahešvara. In 
most of the Puranas of old, new additions and interpo- 
lations are seen. The Puranas in original were in exis- 
tence before Christ. 
Akhyanaiscapyupakhyanair 
Gathabhih Kalpaguddhibhih / 
Puranasamhitam cakre 
Puradnarthavisaradah / 
(Sloka 15, Chapter 6, Arhša 3, Visnu Purana) 
Astādaša Purāņāni 
Krtva Satyavatisutah | 
Bharatakhyanamakhilam 
Cakre tadupabrmhanam | / 
(Sloka 70, Chapter 53, Matsya Purana) 
From the above it can be gathered that it was Vyasa 
who composed all the Puranas. Bana who lived in the 
seventh century A.D. speaks about Vayu Purana. Kumā- 
rila Bhatta who lived in the eighth century and Sankara- 
carya who lived in the ninth century speak about the 
Puranas. Puranas must have therefore taken their pre- 
sent forms before the sixth or seventh century A.D. 
There are eighteen major Puranas and another eighteen 
minor ones. The major Puranas contain over four lakhs 
of Šlokas. All the Puranas are in verses like Mahā- 
bhārata, But none of them is as good as Mahābhārata 
as a piece of literature. Still the Puranas splendidly 
reflect the culture of Bharata. The Purāņas are the 
basis of the bulk of Indian thinking on matters 
social, cultural, religious and political. Even the Indian 
art has taken forin from the Puranas. The Puranas are 
classified into threc, those pertaining to Brahma, those 
pertaining to Visnu and those to Siva. 
2) A. Visnu-based Puranas. 
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(i) Visņu Purana. This is one of the most important of 
all the Puranas. This contains the five technical 
divisions of the Puranas. This is divided into six arnšas, ` 
This deals with the events of Vārāhakalpa and contains 
twentythree thousand $lokas. The theme is the ten 
incarnations of Mahāvisņu. Visnu Purāņa is the most 
ancient of all the Purāņas and has got the name 
Purāņaratna (gem of Purāņas). 

The method of narration is in the form of teaching 
his disciple Maitreya by sage Parāšara. Since 
there is a reference in it to the Maurya dynasty it is to 
be surmised that this was composed in the first or second 
century A.D. The narrator himself states thus :— 
«Vyāsa an adept in the compositon of Puranas composed 
this Puránasamhità with ākhyānas, Upākhyānas, gāthās 
and Kalpanirņayas. A Süta named Romaharsana was 
Vyāsa's chief disciple. The broad-minded Vyasa gave 
that samhita to that sūta, Romaharsaņa had six dis- 
ciples named Sumati, Agnivarcas, Mitrāyus. Šārhšapā- 
yana, Akrtavraņa, and Savarni. Of these Akrtavraņa, 
Sāvarņi and Šārnšapāyana born in the Kašyapagotra 
have composed Puranasarmhitas. There is yet another 
samhità composed by Romaharsaņa which was the basis 
of the sarnhitās of his three disciples. I have composed 
Visnupurana basing on the above four samhitas.”’ 

If a man gives as gift a book of Visnu Purana on 
the full moon day in the month ofāsādha (July) with 
Jaladhenu he will attain Visnupada. 

(ii) Bhāgavata Purina. This is the most popular and 
widely circulated of all the Puranas, It is dear to 
Visnu-devotees. Divided into twelve Skandhas this con- 
tains eighteen thousand $lokas. All the incarnations of 
Visnu are described in this. The most interesting 
Skandha is the tenth Skandha in which the author has 
described the life and activities of Sri Krsna. There 
was once a belief that it was Baladeva who lived in the 
thirteenth century A.D. that had composed this Purana. 
But this belief wassmashed when it was found that Valla- 
lasena of Bengal who lived in the eleventh century A.D. 
had made references to this Purana in some of his works. 
Bhāgavata accepts Kapila and Buddha as incarnations 
of Visnu. This has been translatedinto all Indian 
languages. This book has tobe given as gift on the full- 
moon day in the month of Prosthapada (September). 
Agni Purana instructs that this book is to be given 
along with a golden image of a lion. 
(iii) Ndradiya Purana. This is in the form of a 
narration by Narada to Sanatkumāra. In this book of 
twentyfive thousand verses Narada teaches the dharmas 
of Brhatkalpa. If this is given as gifton the full-moon 
day in the month of Aévina there will be great pros- 
perity. 
(iv) Garuda Purāņa. This is in the form of instructions 
to Garuda by Visnu. This deals with astronomy, 
medicine, grammar, and with the structure and qualities 
of diamonds. This Purāņa is dear to Vaisnavites. The 
latter half of this Purāņa deals with life after death. 
The Hindus of north-India generally read this Purana 
while cremating the bodies of the dead. This has given 
great importance to the origin of Garuda. There are 
eight thousand verses in this book. This book should be 
given as gift along with an image in gold ofa swan to 
get prosperity. 

(v) Padma Purana (Padma Purana). This book is 
divided into six Khandas comprising fiftyfive thousand 
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verses. The six Khandas are Srstikhaņda, Bhūmi- 
khanda, Svargakhanda, Pātālakhaņda, Uttarakhaņda 
and Kriyāyogasāra. The Uttarakhanda describes 
the importance of all months and also the lotus, the 
seat of Brahma. This contains the stories of Sakuntala 
and Sri Rama as described by Kalidasa in his works 
Sakuntala and Raghuvamía which has made some 
believe that this Purāņa was written after Kālidāsa. 
If this Purāņa is given as gift with a cow in the month 
of Jyestha (June) it brings prosperity. 

(vi) Varaha Purēņa. The mode of narration is in the 
form of narrating the story by Varāha, the third incar- 
nation of Visņu. The theme is about holy places and 
mantras. It states that the goddess of earth prayed to 
Mahāvisņu and that prayer took the form of a goddess. 
This book contains fourteen thousand verses. If one 
copies down this Purana and gives it as gift along with 
a golden image of Garuda on the full-moon day in the 
month of Caitra (April) one will attain Visnuloka. 

B. Puranas relating to Brahma. 


(i) Brahma Purāņa. This is in the form of teachings by 
Brahma to Daksa. This contains twentyfive thousand 
verses. This is called Adi Purana also. There is a special 
treatise in this book on Orissa, an ancient holy region 
of Bharata. There is in this a special annexure explain- 
ing the intimacy between Siva and Sūrya which is a 
deviation from other Puranas. Brahma Purana states 
about a süryaksetra (sun-temple) situated at a place 
called Koņārka near the holy place of Puri, installed 
there in the year 1241 A.D. If this Purana along with 
Jaladhenu is given as a gift on the full-moon day in the 
month'of Vais akha (May) the donor will attain heaven. 
(ii) Brahmanda Purana. This deals with the origin of 
the universe as told by Brahma. In the beginning 
there was a golden egg and the prapafica (universe with 
its activities) was formed out of it. Portions of Adh- 
yatma Ramayana, references to Radha and Krsna and 
the incarnation of Parašurāma are included in this. 
This book contains twelve thousand verses and it is 
believed to be uttama (best) to give this book as a gift 
to a brahmin. 

(iii) Brahmavaivarta Purāņa. This was instructed to 
Sāvarņika by Nārada. The theme is the story of 
Rathantara. There are four kāņdas in this Purāņa called 
Brahmakanda, Prakrtikanda, Ganegakanda and Krsna- 
janmakanda. This deals with Prapaficasrsti (creation 
of the universe). It says that Prapaíica is nothing 
but the Vaivartta (transformation) of Brahman. It is 
considered to be holy to give this book containing eighteen 
thousand verses as a gift on the full-moon day in the 
month of Māgha (February). 

(iv) Markandeya Purāņa. This is one of the ancient 
Puranas. There are many stories regarding Indra, 
Sürya and Agni in this. This includes a division called 
Devimahatmya containing praises about the goddess 
Durga. This contains nine thousand verses and it is 
considered as uttama (best) to give this book as a gift 
to a brahmin on a full-moon day in the month of 
Kārttika (November). 

(v) Bhavisya Purana. This is what is told to Manu by 
Sürya (Sun). This contains statements about future 
events. The book praises the worship of Sürya (Sun), 
: Agni (fire) and Nāga (serpent). There is an annexure 
dealing with the several holy places of Bhārata and the 
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rights of pilgrims. The book contains fourteen thousand 
verses and it is considered to bc uttama (best) to give 
this book along with treacle as a gift to a brahmin on 
the full-moon day in the month of Pausa ( January). 
(vi) Vāmana Purāņa. There is a great similarity between 
the contents of this Purana and that of Varaha Purana. 
All the incarnations of Visnu from Vāmana downwards 
are described in this Purana. The scene of Šiva marry- 
ing Parvati is vividly described in this book. This 
Purana contains ten thousand verses and it is considered 
to be uttama (best) to give this book as a gift in the 
autumn season or at the time of Visuva to a brahmin. 
C. Puranas relating to Siva. 

(i) Vayu Purāņa. This Purana is told by Vayu. Bana- 
bhatta who lived in the seventh century A.D. makes 
references to this Purana in his works. ‘There are many 
references in this Purana about the Gupta Kings who 
ruled Bharata in the 4th century A.D. So it is believed 
that this Purana must have been written in the fifth or 
sixth century A.D The book contains plenty of verses 
in praise of Šiva. There are fourteen thousand verses in 
the Vayu Purana and it is considered to be best to give 
this book as a gift to a brahminon the full-moon day 
in the month of Šrāvaņa (August). 

(ii) Linga Purāņa. This contains instructions of Siva on 
Dharma sitting in the form of linga (Phallus), The 
twentyeight different forms of Siva are described in 
this. This contains twelve thousand verses and if this 
book is given as a gift to a brahmin with tiladhenu on 
the full-moon day in the month of Phalguna (March) 
the donor will attain Sivasayujya. 

(iii) Skānda Purāņa. This Purana is narrated by 
Skanda. The theme is the slaughter of the demon 
Tārakāsura by Skanda (Subrahmanya). There is a 


. great similarity between this Purana and the Kumāra- 


sambhava of Kalidasa, There are eightyfour thousand 
verses in this Purana and giving this book as a gift is 
thought to be good. 

(iv) Agni Purana. This Purana was instructed to the 
sage Vasistha by Agnideva. There are several refer- 
ences in this to Sivalinga and Durgadevi. The incarna- 
tions of Rama and Krsna are also dealt with in this. 
Distinct from other Puranas this book deals with arts 
and science like Kavyalankaranatakas (Poems, dramas, 
figures of speech ), Jyotissāstra (Astronomy) and Silpa- 
kala (architecture). This Purana contains twelve 
thousand verses and is capable of imparting knowledge 
on all arts and sciences. 

(v) Matsya Purana. This Purana was taught to Manu 
by Matsya, the incarnation of Visnu, The incarnation 
of Matsya is dealt in this. Several subjects like — Jaina- 
mata (religion of Jainism), Buddhamata (Buddhism), 
Nātyašāstra (histrionics) and Andhrarajavarhéa (king- 
dom and Kings of Āndhra) are discussed in this book. 
The book contains thirteen thousand verses and this is 
to be given as gift along with a golden image of a fish 
atthe time of Viguva. 

(vi) Karma Purāņa. This Purāņa is taught by Kürma- 
mürti (incarnation of Visnu as Kürma (tortoise) while 
narrating the story of Indradyumna at Patala. All the 
seven islands and seven oceans are described in this 
book. Bhārata is situated in the centre of all these and 
is called Jambüdvipa. Though itis believed that there 
were four sarhhitàs for this, only the Brāhmasamhitā is 
available now. It includes [”varagītā and Vyāsagītā. 
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The book contains eight thousand verses and is to be 
given as gift along with a golden image of tortoise. 
3) Upapurāņas. ‘Vhere are eighteen minor Puranas 
besides the eighteen major ones. They are :—(1) 
Sanatkumāra (2) Narasimha (3) Nāradīya (4) Siva 
(5) Durvāsas (6) Kapila (7) Manava (8) Ušanas (9) 
Varuna (10) Kalika (11) Samba (12) Saura (13) 
Aditya (14) Māhešvara (15) Devībhāgavata (16) 
Vāsistha (17) Visnudharmottara’ (18) — Nilamata 
Purana. 
The two Upapurāņas mentioned lastly are associated 
with Kashmir. The first is about the Vaisnava religion 
there and the second about the wise saying of a Naga 
King of the place called Nila. 

(Puranas; History of Sanskrit Literature). 


PŪRAŅA. An ancient sage. He was one among the , 


rsis who visited Bhisma lying on his bed of arrows. 

(Sloka 12, Chapter 47 Santi Parva). 

PURAVATI. A river of Bharata of Purāņic fame. 
(Šloka 24, Chapter 9, Bhisma Parva). 

PURAYA. A King of Vedic times. He is mentioned in 
the danastuti of Rgveda. 

PURIKA. A city in ancient Bharata. This city was 
ruled by a King named Paurika. (Sloka 3, Chapter 
111, Santi Parva). 

PŪRŅA I. A serpent born of the family of Vāsuki. It 
was burnt to death at the Sarpasatra of Janamejaya. 
(Šloka 2, Chapter 57, Ādi Parva). 

PŪRŅA II. A Devagandharva born to Kašyapa ofhis 
wife Pradhā. (Chapter 65, Ādi Parva). 

PŪRŅĀ III. The name of the tithis (lunar days) 
Paficami, Da$ami and Paficada“i. Yudhisthira was born 
on the Paūcamī day called Pūrņā. (Sloka 6, Chapter 
122, Adi Parva). 

PÜRNABHADRA I. A celebrated serpent of the family 
of Kasyapa. (Sloka 12, Chapter 35, Adi Parva). 

PŪRŅABHADRA II. The son of a Yaksa called 
Ratnabhadra living on the mountain Gandhamādana. 
He had a son named Harikeša ( Pingala). Harike$a was 
a devotce of Siva and so Pūrņabhadra who was a 
devotee of Kubera sent Harike$a away from his house. 
Harikeša was then taken care of by Siva and made one 
of his attendants. (Matsya Purana, Chapter 18). 

PURNAMUKHA. A serpent born of the race of 
Dhrtarástra. This serpent was burnt to death at the 
Sarpasatra of Janamejaya. (Sloka 1 , Chapter 57, Adi 
Parva ). 

PURNANGADA. A serpent born of the family of 
Dhrtarāstra. This serpent was burnt to death at the 
Sarpasatra of Janamejaya. (Sloka 16, Chapter 57, Adi 
Parva). 

PURNAYUS. A Devagandharva who was the son of 
Kašyapa of his wife Pradhā. (Sloka 46, Chapter 65, Adi 
Parva. 

PUROCANA. A minister of Duryodhana. It was under 
the guidance of this minister that the lac-palace was 
constructed and set fire to in order to kill the Pandavas. 
Purocana was also burnt to death when the lac-palace 
was destroyed by fire. (See under Arakkilla). 

PUROJAVA. The youngest son of the Vasu, Prāņa,, 
born to him of his wife Ūrjjasvatī. (6th Skandha, 
Bhāgavata ). 

PUROVASU. A King ofthe Anga line of Kings. He 
was the son of Babhrusetu. He ruled over the country 
of Gāndhāra. (Chapter 270, Agni Purāņa). 
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PURU I. A Ksatriya King. He was the son of Manu. 
Manu had eleven sons of his wife Nadvalā. 

PURU II. A mountain. (Šloka 22, Chapter 90, Vana 
Parva). 

PŪRU I. A celebrated king of Candravarhša. 

1) Genealogy. Descending in order from Visnu are Brahmā- 
Atri — Candra—Budha—Purūravas—Āyus—Nahusa— 
Yayāti—Pūru. 

Yayāti had two wives named Šarmisthā and Devayānī. 
Šarmisthā gave birth to Druhyu, Anu and Pūru. Deva- 
yānī gave birth to Yadu and Turvasu. 

2) Pūru becomes king. Yayāti, Püru's father, was turned 
into an old man bya curse of Šukrācārya. The king 
called all his sons to his side and reguested each to take 
his old age and give him their youth. All the elder 
sons refused to do īt but Pūru agreed to do so. Taking 
the youth of Pūru, his father, Yayāti lived a sensuous 
līfe for a thousand years. Then the king gave back Pūru 
his youth and crowned him as the heir apparent to his 
kingdom. (See under Devayānī). 

3) Other details. 

(i) Piru got of his wife Kausalyā alias Pausti three 
sons named Janamejaya (Pravira), Ivara and Raudra- 
$va. (Chapter 94, Adi Parva). : 
(i) After his death Püru entered the court of Yama. 
Šloka 8, Chapter 8, Sabhā Parva). 

(ii) Püru along with Indra in the latter's Vimana 
witnessed the war between Arjuna and the Kauravas. 
(Sloka 10, Chapter 56, Viráta Parva). : 
(iv) A king called Māndhātā once defeated Püru in a 
battle. (Šloka 10, Chapter 62, Drona Parva). 

PORU II The name of the charioteer of Arjuna. (Sloka 
30, Chapter 33, Sabhā Parva). 
PURUCCHEPA. (PARUCCHEPA). A sage praised 
in the Rgveda. He was the son of Divodāsa. (Mandala 

1, Rgveda). " 

PURUJIT.' A king who was the son of Kuntibhoja and 
brother of Kunti, mother of the Pandavas. He had a 
brother named Kuntibhoja. In the great battle he 
fought against Durmukha of the Kaurava army. When 
he died Purujit went to Yamaloka. (Chapter 14, Sabhà 
Parva; Chapter 6, Karņa Parva, Chapter 23, Droņa 
Parva). 

PURUKUTSA. The son born to the celebrated king, 
Māndhātā of his wife Bindumati. (See under Māndhātā 
for Genealogy). Purukutsa had a brother named. Mucu- 
kunda. Descending in order from  Purukutsa were 

Aranya — Brhadašva—Haryašva—Tridhanvā—Aruņa— 
Satyavrata—Tri$anku. i 
One Purukutsa is praised in the Rgveda. It is not 
known whether both are one and the same person. 
Purukutsa with his wife Narmadādevī went to the for- 
est of Kuruksetra and doing penance there attained 
moksa. (Chapter 20, Asramavasika Parva). 

PURUMIDHA. A king of Pūruvarn'a. He was the son 
of Brhatputra. Brhatputra had two more sons named 
Ajamidha and Dvimidha. Of these three sons the most 
valiant Ajamidha became the propagator of the dynasty. 
( Chapter 278, Purāņa). 

PURUMITRA I. One of the eleven valiant sons of 
Dhrtarāstra. In the great battle of Mahābhārata 
Abhimanyu wounded this soldier. (Chapter 73, Bhisma 
Parva). 
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PURUMITRA. II. The first Mandala of the Rgveda 
mentions a Rajarsi youth Vimada marrying the daughter 
of Purumitra. 

PURUNITHA. See under Parunitha. 

PURÜRAVAS. I. A prominent king of Candravain:a 
(lunar race). 

IV Origin of Candravaiía and birth of Purüravas. Descend- 
ing in order from Brahma came Atri—Candra—Budha 
Purūravas. Thedynasty which came from Candra was 
called the Candravariša. Though Budha was the first 
king of Candravarnša it was Purūravas who became 
celebrated. The story of the birth of Purūravas is given 
below : 

Brahma in the beginning deputed the sage Atri for the 
work of creation. Atrimaharsi started the penance 
called anuttara to acquire sufficient power for creation. 
After some years Saccidananda brahma with an aura of 
lustre reflected in the heart of that pure and serene 
soul. In sheer ecstasy tears rolled down his cheeks and 
the glittering flow of water was lustfully drunk by the 
zones taking the form of women with a view to produc- 
ing progenies. They became pregnant but were un- 
able to bear the embryo of Atri and so they threw them 
away. Brahmā took them all and made them into onc 
armoured youth and took him in his chariot tohis land. 
Then the brahmarsis requested Brahma to make him 
their lord. When the rsis, devas, gandharvas and 
nymphs praised him reciting samaveda the majestic’ 
lustre of the youth increased. It was from this that 
ausadhas (medicines) originated and that is why 
Candra is considered to be the lord of medicines, dvija 
and Vedasvarūpa. The. Candramandala is full of 
chemicals. It increases and decreases according to the 
white half and black half of the moon-based month. 
Daksa gave in marriage to Candra twentyseven beauti- 
ful maidens. Then Candra did penance meditating 
on Visnu for ten thousand Kalpas. Visnu pleased by 
his penance asked him to name a boon and Candra said 
«When I perform a yāga in svarga all the devas like 
Brahma should come in person to my yagasala and 
take the yāgabhāga. Šūlapāņi should remain asa 
watchman at my Rajasüya." Accordingly with the 
blessing of Visnu, Gandra conducted the yaga in which 
Atri, Bhrgu, Brahma, Visnu, Devas, Vasus, Maruts 
and Vi$vadevas took part. Candra gave as yāga-fees 
to Rtviks all the three worlds. The yaga was complete 
and when Candra rose up after a bath nine devis fell in 
love with the amorous beauty of Candra. Laksmi, wife 
of Visnu, Sinivali, wife of Kardama, Dyuti, wife of 
Vibhivasu, Pusti, wife of Dhata, Prabha, wife of 
Sūrya, Kuhū, wife of Havisman, Kirti, wife of Jayanta, 
Arhšumālī wife of Kagyapa and Dhrti wife of Nanda, 
abandoned their husbands and went with Candra. 
Candra treated them all as his own wives and gave 
them erotic pleasure to their hearts’ content. Those 
who saw this non-virtuous act stood dumbfounded un- 
able to curse Candra. 

Attracted by the dazzling brilliance of Candra Tara, 
wife of Brhaspati, went with him. Enraged at this, Brhas- 
pati joining with other devas prepared for a fight 
against Candra. Devas took sides and by the media- 
tion of Indra a conference of both the parties was 
held and Tara was sent back to Brhaspati. Tara was 
pregnant then and Tara confessed that the child in her 
womb was that of Candra. So when that child was 
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born Candra took it away and named it Budha. Brahma 
and other rsis gave Budha a seat among the planets. 


Budha married Ilā and they got a sonnamed Purūravas. 
(See under Ila). After that Budha performed a hundred 
Ašvamedhayāgas. He then cnjoyed world prosperity 
as lord of Saptadvipa living in thc beautiful Himādri- 
$rhga. worshipping Brahmā. (Chapter 12, Bhāga 3, 
Padma Purāņa). 


2) Testing Purüravas and the curse. Purüravas by his bril- 
lance performed a hundred Ašvamedhayāgas and lived 
in glory at Himādrišrnga. Great demons like Kešī 
became his servants. Urvasi attracted by his bcauty 
became his wife. While he was living llke that Dharma, 
Artha and Kàma went in disguise to his palace to test 
him. Hereceived them all well but paid more attention to 
Dharma. Artha and Kāma got angry and cursed him. 
Artha cursed him saying that he would be ruined by 
his greed and Kama cursed him saying he would go 
mad by being separated from Urvagi. Hearing that 
Dharma blessed him thus : ‘You will live long lead- 
ing a virtuous life. Your race will increase and 
remain in glory till the end of the moon and the stars. 
The insanity caused by your passion for Urvašī would 
end by the end of sixty years. That celestial maiden 
would remain then with you for one Manvantara.” 
( Chapter 12, Bhāga 3, Padma Purāņa). 


Purüravas used to visit Indra daily. One day while hc 
was going through air wellarmed with a bow and 
arrows he saw a demon named Keši carrying away 
by force Urvašī and Citralekha and after defeating 
Kešī in a fight recovered the nymphs and gave them 
back to Indra. Indra praised Purüravas and in his 
honour a drama, Laksmisvayamvara, was enacted by 
Urvasi, Menaka and others. Urvasi taking the part of 
Laksmī started to dance but seeing Purüravas before 
her she became lustful and made wrong steps. Nārada 
who was present at the function got angry and cursed her 
*You will forget all you have learnt. Not only that, 
you will live as a creeper separated from Purüravas for 
a period of sixty years." (For details see under Urvašī). 
Padma Purāņa says that it was Bharata who cursed 
Urvašī. This story is slightly different from that found 
in the other Purāņas. r 

3) Sons of Purüravas. Urvasi got eight sons of Purūravas 
named Ayus, Drdhāyus, Vašyāyus, Danāyus, Vrttimān, 
Vasu, Divijāta and Subahu. Of these Āyus became the 
propagator of the dynasty. Of the sons bornto Āyus 
five sons, Nahusa, Vrddhaíarma, Raji, Dambha and 
Vipapma became celebrities. A hundred sons were 
born to Raji. They were called Rājeyas. (Chapter 12, 
Bhaga 3, Padma Purana). : 

Some Purāņas state that Purūravas had six sons while 
some state that he had sevcn sons. 

4) Other details. The following references are made 
about him in the Mahabharata. 

(i) Once Purūravas stole the wealth of some brahmins. 
The brahmins took Sanatkumāra along with them and 
made representations to the king. Purūravas did not 
give back their wealth. The brahmins cursed him and as 
a result the prosperity of the King waned. Then Purū- 
ravas brought down from svarga three Agnis and per- 
formed a yàga and thus regained his lost splendour 
and prosperity. (Chapter 75, Adi Parva). 


— 
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(ii) Purüravas got six sons of Urvasi named Āyus, 
Dhīmān, Amāvasu, Drdhāyus, Vanāyus and Šatāyus. 
(iii) Once he asked Vāyu the wind-god about the origin 
of the four castes and the superiority of the brahmins 
over other castes. (Sloka 3, Chapter 72, Santi Parva). 
(iv) At another time he discussed about yajfiapurohitas 
with Kašyapa. (Chapter 73, Santi Parva). 

(v) Iksvāku gave Purūravas a sword which in his old 
age he gave tohis son Ayus. (Chapter 166, Santi Parva). 
(vi) He once declared that one can attain svarga by 
the blessings of brahmins. (Sloka 31, Chapter 6, Anu- 
šāsana Parva). 

(vii) Purūravas was famous as a donor of cows. (Sloka 
26, Ghapter 76, Anušāsana Parva). 

(vii) Purüravas never ate meat. . (Sloka 65, Chapter 
111, Anu$āsana Parva). 

PURURAVAS II. A king of the race of Diptaksa. 
(Sloka 15, Chapter 74, Udyoga Parva). 

PURUSA. See under Prakrti. 

PURUSADAKA. An ancient place. (Chapter 57, Sabha 
Parva). 

PURUSANTI. A maharsi well-praised in the Rgveda. 
The A$vinidevas once saved the following from trouble 
viz. Turviti, Dabhiti, Dhvasanti and Purusanti. (Sūkta 
113, Anuvaka 16, Mandala 7, Rgvcda). 

PURUSOTTAMA. Šrī Krsna. He got this name because 
of his Parana (fillmg) and Sadana (sitting) (Chapter 
70, Udyoga Parva). 

PURUYASAS. A king of Pāūcāla. He was the son of 
Bhūriyašas. The King became more and more prosperous 
observing *Vaisakhadharma' following the instructions 
of the King’s preceptors Yaja and Upayaja. (Chapter 2, 
Skanda Purana). 

PŪRVĀBHIRĀMĀ. A river of Purāņic fame. (Sloka 22, 
Chapter 9, Bhisma Parva). 

PURVACITTI. A celebrated celestial maiden. She 
belongs to the group of six celebrated nymphs named 
Urvasi, Purvacitü, Sahajanyà, Ghrtācī, Višvācī and 
Menaka. (Sloka 68, Chapter 74, Adi Parva). Pūrva- 
citti was present for the Janmotsava of Arjuna. (Chapter 
122, Adi Parva). Once when Arjuna went to svarga 
Pūrvacitti and others danced in his honour. (Chapter 
43, Vana Parva). 

PŪRVADIŠĀ (PURVADIK). The East. 

Of all the sides Pūrvadišā is the most prominent. 

1) The Sun rises in the east. 

2) The sadhyas come and do severe penance in the east 
at dusk. 

3) The moon rises here. 

4) The result of offering havya to the fire spreads to 
the east. 

5) The daughters of Daksa after becoming the wives of 
Kašyapa delivered in the east. 

6) Devas made Indra the king of the east. 

7) Indra and the devas did penance jointly in the east. 
8) Because the devas accepted this side first (pūrva) 
the side got the name Parva. 

9) The sun gives away as gifts the yajur Mantras at 
this place. 

(10) The devas drink the soma juice facing the cast 
11) Varuna once entered Pātāla by the east and attain- 
ed prosperity. 

12) Indra selected the sacrificial animals at this place. 
13) The soul of man comes to Svarga and the earth 
through the east. (Chapter 108 Udyoga Parva). 


621 


PUSKARAS 1 


PURVAPALI. An ancient king. The Pandavas invited 
this king for the great Mahabharata battle. (Sloka 17, 
Chapter 4, Udyoga Parva). 

PURVASRAMA. A sacred place on the shores of the 
river Sarayū. While going along the shores of this 
river with Rama and Laksmana, Vis vamitra showed the 
boys this āšrama and explained to them its importance. 
It was at this place that Siva burnt Kamadeva (god of 
love) to death. Kamadeva got the name Ananga at 
this place. (Bala Kanda, Valmiki Ramayana, Sarga 
2 


Be 

PUSANA. A female follower of Subrahmanya. (Sloka 20, 
Chapter 43, Salya Parva). 

PŪSĀ I (PUSAN). Püsa attended the Janmotsava of 
Arjuna. (Chapter 122, Adi Parva). When Arjuna and 
Krsna fought against Indra at Khandavaprastha Pisa 
stood as an ally of Indra. (Sloka 35, Chapter 226, Adi 
Parva). Once all the devas together performed a yaga 
and not knowing the importance of Siva, they did not 
invite him to the Yaga. Siva attended the function 
uninvited. The devas did not like it and they attacked 
Siva. The twelve ādityas as a team fought against Siva 
and in the fight Pisa lost his teeth. (Chapter 18, 
Sauptika Parva). Once Püsa presented to Subrahmanya 
two warriors named Panitaka and Kālika. 

PUSA II. (PUSAN). Another name for the Sun. (Sloka 
16, Chapter 3, Vana Parva). 

PUSKALA I. A valiant soldier who fought on the side 
of Rāvaņa. Hanūmān fought against this soldier 
fiercely. (Bhaga 2, Padma Purāņa). 

PUSKALA II. The youngest son of Bharata, son of 
Dašaratha. Mandavi was the mother of Puskala. 
(Chapter 88, Vayu Purana; Chapter 6, Brahmāņda 
Purana; Chapter 4, Visņu Purāņa; Chapter 11, Agni 
Purāņa). 

Details available about Puskala from Padma Purāņa 
and Vālmīki Rāmāyaņa are the following : 

(1) Puskala was with Šatrughna when the latter served 
as the guardian of the horse in all the three aS vamedha- 
yagas conducted by Sri Rama. (Padma Purana, Pātāla 
Khanda, Chapters | and 22). 

(2) He defeated Damana, son of Subahu, while he was 
following the sacrificial horse. (Padma Purana, Pātāla 
Khanda, Chapter 34). 

(3) He fought fiercely against the demons, Vidyun- 
mali and Ugradarstra. (Padma Purana. Pātāla 
Khanda, Chapter 34). 

(4) He fought against Rukmangada and Viramani. 
(Padma Purana, Patala Khanda, Chapter 41). 

(5) He was defeated by Lava who checked the progress 
of the sacrificial horse. (Padma Purana, Patala Khanda, 
Chapter 61). 

(6) Puskala conquered the country of Gāndhāra and 
built there a city called Puskalavati alias Puskalavata 
and made it his capital city. (Valmiki Ramayana, 
Uttara Kanda). 

(7) His wife's name was Kāntimatī. (Padma Purana, 
Patala Khanda, Chapter 67). 

PUSKARA I. Son of Varuna. Soma’s daughter was 
attracted by the beauty of Puskara and married him. 
(Sloka 12, Chapter 98, Udyoga Parva). 

PUSKARA II. The younger brother of Nala. It was 
this Puskara who jointly with Kali defeated Nala in a 
game of dice and drove him away from his country. 
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At last Puskara apologiscd to Nala and gave him back 
his country. (See under Damayanti). 

PUSKARA III. A sage. He was the Guru of Parašu- 
rāma. (Chapter 151, Agni Purāņa). 

pUSKARA IV. 

1) Generalinformation. This is a holy place situatcd 
36 Kilometres to the north of Ajmer. Brahma once did 
penance there. There is a temple of Brahma there. 
Padma Purana gives a story about thc origin of this 
tīrtha :— 

Once Brahma came toa placc holding a lotus. Then 
Brahma saw Vajranābha who was engaged in penance 
for the destruction of the devas. Suddenly the lotus in 
the hands of Brahma fell down making a thundering 
noise. The sound was so loud that its vibrations killed 
Vajranabha. From that day onwards the place was 
known as Puskara. 

2) Other details. 

(i) Arjuna spent the period after his pilgrimage in this 
tīrtha. (Sloka 14, Chapter 220, Ādi Parva). 

(ii) Once sage Pulastya praised the greatness of 
Puskara. (Sloka 20, Chapter 82, Vana Parva). 

(iii) Sage Dhaumya praised the greatness of Puskara- 
tirtha. (Sloka 16, Chapter 89, Vana Parva). 

(iv) Once the god of death came and did penance at 
this place. (Sloka 26, Chapter 54, Drona Parva). 

(v) Once Brahma performed a Yaga at this place and 
then Sarasvati rose up from the place in the name of 
Suprabhā. (Sloka 5, Chapter 38, Salya Parva). 

(vi) Ifone performs penance at this place peacefully 
one can attain moksa. (Chapter 297, Santi Parva). 

PUSKARA V. A mountain in the island of Puskara. 
This mountain is full of precious stones. (Sloka 24, 
Chapter 12, Bhisma Parva). 

PUSKARA VI. One of the seven islands. The other six 
are Jambüdvipa, Plaksadvipa, S$àlmalidvipa, Ku$ša- 
dvipa, Krauficadvipa, and Sakadvipa. (8th Skandha, 
Devi Bhagavata). 

PUSKARADHARINI. The wife of a sage. There was 

once a sage named Satya in the country of Vidarbha. 
Puskaradhāriņī was the wife of Satya. Satya who be- 
lieved in Ahimsā performed a Yaga with fruits and 
roots. It is believed that no yāga is perfect if performed 
without a sacrificial goat. But even his wife for fear of 
a curse did not object to a Yaga of the kind. 
There was another sage living in that forest in the form 
of a deer due to a curse and he was a great friend of 
Satya. The deer came to the place of the Yajūa and 
requested Satya to kill him as the sacrificial animal to 
make the Yaga a success. Satya did not agree to that 
but then Savitridevi appeared in person and compelled 
him to kill the deer and conduct the Yaga. With great 
reluctance Satya killed the deer and conducted the 
Yāga; but the power of penance of Satya faded away 
by that deed of his. Then Puskaradhāriņī performed 
penance to regain the power of her husband and 
Dharma appeared in person and blessed Satya. 
(Chapter 272, Santi Parva). 

PUSKARAKSA 1. A King of Purāņic fame. 

There was once a King called Bhadrāksa in Taksa- 
$ilàanagara. He worshipped Bhagavati with 108 lotus 
flowers daily in order to obtain a son. One day he 
found one flower missing and the brave king tore open 
his heart and made the number complete. The goddess 
was pleased and she blessed him saying that he would 
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have a son worthy of becoming an empcror. Puskarāksa 
was the son thus born. 

The boy grew up and aftcr crowning him as King 
Bhadrāksa left for the forests. Puskaraksa worshipped 
Siva daily to get a suitable wife. After some time Siva 
blessed him saying that he would get a very good wife. 
One day he went for hunting. He saw a camel trying 
to eat two cobras engaged in tlie act of mating. Instant- 
ly the King sent an arrow against thc camel and the 
camel falling down turned into a Vidyadhara and that 
Vidyādhara told the King thus :—*Oh King, there was 
once a Vidyādhara namcd Rangamali. A Vidyādhara 
maiden named Tārāvalī was attracted by the hand- 
some form of Rangamali. She married him without the 
consent of her parents. The angered father separated 
them by a curse. The curse took effect and they soon 
got separated losing their way in the forest. Pining to 
see her husband Tārāvalī roamed about in the forests 
and reached the other shore of the western sea. It was 
a colony of rsis and therc was a fig tree there standing 
in full blossom. Tārāvalī took the form of a beetle and 
sat on the tree sucking honey. After some days Ranga: 
mali also came to the place. On seeing her husband 
she had emission and from the virile fluid was born a 
fig fruit. After that both of them flew to the Gan- 
dharva loka. I am  Raüngamáli. One day a sage 
namcd Jitāsu came that way and this fruit fell before 
him. From the fruit came out a beautiful maiden and 
Jitāsu with his divine power understood the whole 
story behind it and so took the girl to his āšrama and 
named her Vinayavati. Vinayavati grew into a beauti- 
ful maiden and stayed in the arama. One day by 
accident I happened to see her and attracted by her 
beauty tried to rape hcr. She cried aloud and hearing 
the noise the sage camc out and cursed me and turned 
me into a camel. I pleaded for mercy and the sage 
said I would be released from the curse when I was 
killed by the future husband of Vinayavati, Puskaraksa 
by name. Oh King, I am now released from the curse 
and you should go to the forest named Surabhimāruta 
on the other side of the western sea and marry that 
maiden." i 
Puskarāksa was pleascd to hear this and the king going 
back to the palace and entrusting the administration of 
the state to his ministers left for the forest òf Surabhi- 
māruta. Reaching the shore of the western sea he was 
thinking of ways to cross the sea when he saw a 
Bhadrakālī temple nearby. When he went to the 
temple he saw a violin in front ofit and taking it he 
played on it a few songs in praise of Kali and went to 
sleep in the temple. The goddess was pleased with his 
songs and took the sleeping king to the other side of the 
sea. When he woke up next morning he saw himself 
on the other shore and was pleasantly surprised. He 
walked about on the shore and saw an àírama and 
pecping in saw a sage sitting inside. On seeing the 
king the sage told him thus "Oh Puskararaja, Vinaya- 
vatī in search of whom you have come here has just 
gone to pluck flowers for her worship. She will come 
just now and you can then accept your wife of your 
previous birth as your wife of this life.” 

The king wanted to know more about Vinayavatī 
when the sage said she was his wife in his previous 
birth also. Then the sage said : "Once there was a 
Vaiśya called Dharmasena in Tāmralipti. He married 
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a girl named Vidyullekhā. All their wealth was stolen 
by thieves and grief-strickcn they attempted to commit 
suicide by jumping into the fire. They saw two swans 
flying towards them and without waiting for them to 
reach them they committed suicide. In their next birth 
they became a swan couple. They lived on a date tree 
during rainy seasons. Once in a storm tlie tree 
fell down and in the darkness each went its own way. 
In the morning the male swan started searching for his 
mate. In the end he found her in the lake of Mānasa 
in Svarga. They lived there happily till the rainy 
season was over and then they went and stayed on a 
mountain. One day a forester killed the she-swan and 
while coming with the dead swan in his hands he saw 
a set of armed men coming that way and the frightened 
forester threw the dead swan into a lake nearby. 
The dead swan came in touch with the Mrtasafijivani 
herb in the pond and coming to life flew away. 

The husband swan went into another group of swans 
and lived there in sorrow. One day a fisherman came 
and caught all the swans in a net. At that time the she- 
swan came there and finding her husband in the net 
felt very sad. She was thinking of some way to get her 
husband released from the net when a man came to 
bathe in the pond. He wrapped the diamond necklace 
of his in a cloth and placed it on the shore. ‘The she- 
swan took the necklace and flew making the fisherman 
see everything before him. Seeing the swan going 
with the necklace the fishcrman went after it. The swan 
flew to a mountain nearby and placcd it on its top. 
The fisherman started climbing up and the she-swan 
then flew back and released her husband from the net. 
One day while they were flying making a lotus as an 
umbrella a hunter shot them down with arrows. Fortu- 
nately the lotus fell on an idol of Siva and by the power 
of Siva they were born in their next birth as a king 
and a woman. The king is yourself and the woman is 
Vinayavati." 

Puskaraksa married her there and returning to his 
land lived happily for a long period. (Taranga 2, 
Sasankavatilambaka, Kathāsaritsāgara ). 

PUSKARAKSA II. A king. Puskarāksa, son of king 
Sucandra, was cut to death by Parašurāma. (Brah- 
māņda Purāņa, Chapter 3). 

PUSKARAMĀLINĪ. A very virtuous woman. She was 
the wife of a sage named Satya who lived on alms in 
the country of Vidarbha. Because she was very strict and 
perfect in the observance of vratas she became lean 
but pure. She was very obedient to her husband and 
she made her own dress out of peacock feathers gather- 
ed from forests. Puskaramālinī was against sacrificing 
cows in yajfias. (Chapter 246, Santi Parva). 

PUSKARINI 1. Wife of Càksusa Manu. Caksusa got 
of Puskarini a son named Manu. (Chapter 18, Agni 
Purana). 

PUSKARINI II. Wife of Bhumanyu, emperor of 
Bharata. Bhumanyu got of his wife Puskarini, six sons 
named Suhotra, Diviratha, Suhotā, Suhavis, Suyajus 
and Rcika. (Chapter 94, Adi Parva). 

PUSKARIŅĪ III. Wife of king Unmukha. Unmukha got of 
his wife Puskarini six sons named Ariga, Sumanas, Khyāti, 
Kratu, Angiras and Gaya. (4th Skandha, Bhagavata). 

PUSPA. A serpent born of the family of Kasyapa. (Sloka 
13, Chapter 103, Udyoga Parva). 
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PUSPADAMSTRA. A prominent serpent of the family 

of Kašyapa. (Sloka 12, Chapter 35, Adi Parva). 

PUSPADANTA I. One of the Astadiggajas. (The cight 
elephants of the quarters). 

PUSPADANTA II. One of the three soldiers given to 
Subrahmanya by Parvati. The other two were Unmada 
and Sankukarna. (Sloka 51, Chapter 45, Salya Parva). 

PUSPADANTA III. One of the attendants of Siva. Due 
to a curse Puspadanta was born on earth as Vararuci. 
(See under Vararuci). There was another curse also on 
him. (See under Jambukešvara ). 

PUSPADANTĪ. A relative of a Gandharva named 
Citrasena. Puspadantī was oncc dancing in the court 
of Indra with Mālyavān and other Gandharvas. Puspa- 
dantī faltered in her stepsas she wasadmiring the beauty 
of Malyavan and Indra cursed them both and turned 
them into devils. They then observed the Ekādašī (ele- 
venth day of every lunar fortnight) called ‘Jaya’ and 

.got themselves released from the curse. (Chapter 43, 
Uttara Khanda, Padma Purana). 

PUSPAKA I. A divine Aerial Chariot. 

1) Origin. Višvakarmā had a daughter named Samjfia. 
She was married to Sūrya. But Sarhjñā could not live 
with Sūrya for long because of the terrible heat and so 
she came back and told her father about it. At once 
Vig vakarm4 ordered Sürya to come to him and the 
former then tried to reduce his brightness by rubbing 
him on a grindstone. However much he tried he was 
not able to reduce even an eighth of his brightness. 
The brightness of the Sun which was rubbed out spread 
in the atmosphere as suspended lustrous particles. 
Visvakarma collected that lustrous dust and from it 
created four brilliant things. The Cakrayudha of 
Mahāvisņu is one, the Trišūla of Siva is another, and 
the third is Puspakavimana (Puspaka Aerial chariot). 
The fourth is Sakti, a weapon of Subrahmanya. Visva- 
karma gave them all as presents to Brahma. (Chapter 
2, Am'a 2, Visnu Purana). 


2) How Kubera got the Puspaka. Vaišravaņa alias 
Kubera was the son born to Vi$ravas of his wife 
Devavarnini, daughter of sage Bharadvāja. Vi:ravas 
did penance to please Brahma to get a son and Vais- 
ravana was born by the blessing of Brahma. Kubera 
also, even while he was a boy, went to the valley of 
Himavān and did penance there. Kubera did penance 
for ten thousand years with his head downwards in 
cold water and another ten thousand years in Paíicágni 
standing on one leg. At that time Brahmā appeared 
in person and asked what boon he wanted. He said he 
wanted to be one of the lokapālakas (guardians of the 
universe). Granting Kubera that, Brahma gave him 
two treasures named Sankhanidhi and Padmanidhi 
and also the Puspakavimāna. After that Kubera built 
a city named Lanka on the mountain of Triküta in the 
southern occan and started living there. 


3) How Rāvaņa got the Puspaka. Višravas had three 
more sons named Ravana, Kumbhakarna and Vibhi- 
sana. "They did penance and acquired divine powers. 
Ravana then went to Lanka and after defeating Kubera 
and sending him north captured Lanka and made it 
his capital. He also took by force the Puspaka from 
Kubera. 

All the victory marches of Ravana were in this Puspaka. 
Once Ravana was going in his Puspaka with a Yaksa 
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beauty kidnapped from Alakāpurī when the girl eried 
loudly attracting the attention of Sampāti, a vulture 
King. Sampati attacked Ravana with his fieree beak 
and powerful claws. Ravana’s weapons proved futile 
against Sampati and the bird broke the Puspaka into 
pieces. But the Vimana was a divine one and it 
regained the original shape and utility soon. All the 
weapons of Ravana were destroyed, the great weapon 
Candrahasa was thrown away. The crown of Ravana 
was struck down and trampled upon. With his sharp 
beak and piercing claws Sampāti made bruises on the 
face of Ravana. Unable to bear the attack of the 
mighty bird Ravana begged for peace. Sampati asked 
Ravana to release the Yaksa girl which Ravana did at 
once. Ravana then returned to Lanka in the Puspaka 
(Kiskindha Kanda, Kamba Ramayana). It was in 
this Puspaka plane that Ravana kidnapped Sita. In 
the battle that followed, Ravana was killed and the 
Puspaka Vimāna came into the possession of Vibhisana 
who gave it as a gift toSri Rama. Sri Rama sent it 
baek to its original owner, Kubera. But Sri Rama used 
it again for once. 

A $üdra named Šambūka started performing penance 
in Rāmarājya as a consequence of which there started a 
series of infant deaths in the country. Sri Rama knew 
the cause and he got down by meditation the Puspaka 
Vimana from Kubera. When the plane came from 
. Kubera Sri Rama got into it and flew to the place 
where Sambüka was doing penance and on reaching 
there killed the Šūdra and saved the country from a 
calamity. The Vimana was then sent back to Kubera. 
(Uttara Ramayana) . : 

PUSPAKA II. The great forest lying on one side of the 
mountain Latāvesta situated to the south of Dvārakā- 
puri. ( Chapter 38, Daksinatya Patha, Sabhā Parva). 


PUSPANANA. A Yaksa. He lives in thecourt of Kubera. 


(Šloka 17, Chapter 10, Sabhā Parva). 
PUSPARĀGAPRĀKĀRA. (RATNAŠĀLĀ). The Purā- 
nas state about a fort made of diamonds called Puspa- 
raga shining red above the heavenly place called 
Manidvipa above Brahmaloka. This fort is seven 
yojanas high. All things inside it, the ground, the trees, 
the birds, the animals, plants, creepers and gardens are 
pusparaga-studded and look red like saffron. Therefore 
the fort is called Ratnašālā also. Allthe dikpālakas of 
the universe live with their family and attendants in 
this fort. (12th Skandha, Devi Bhagavata). 
PUSPARATHA. The chariot of the King called Vasu- 
manas. This ehariot was eapable of travelling through 
air, mountains and oceans. (Chapter 198, Vana 
Parva). 

PUSPARNA. A King born of the family of Dhruva. 
He married a girl named Prabha. (Skandha 4, Bhaga- 
vata). 

PUSPAVAHANA. A King of Rathantarakalpa. He 
got ten thousand sons of his wife Lavanyavati. Puspa- 
vahana was a hunter in his previous birth. He used to 
give daily lotus flowers to a harlot who was doing 
worship of Visnu observing the Dvāda$īvrata. He was 
doing this service with such devotion that in the next 
birth he was born under the name Puspavahana 
(carrier of flowers). The sage Bhrgu onee told him 
about his previous birth and asked him to observe 
dvādašīvrata. Puspavahana observed the vrata and 
attained bliss. (Srsti khaņda, Padma Purana). 


PUSTIMATI. Another name for the agni 
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PUSPAVAN. A King. This King who ruled supreme 


over all the three worlds also met with his death. The 
story of this King was quoted by Bhisma to illustrate 
that everything is transitory in this world. (Chapter 
277, Santi Parva). 


PUSPAVATĪ. A sacred place. If one stays here for 


three nights fastingand bathesin the holy pond there 
one would get the benefit of making a thousand 
godanas (cow-gifts) and his family will be absolved of 
all sins. (Sloka 12, Chapter 85, Vana Parva). 


PUSPOTKATA. Mother of Kubera. 


1) Genealogy. From Brahma were born two demons 
Heti and Praheti. Heti married Bhayā, daughter of 
Kāla and to them was born a son named Vidyutkeša. 
Vidyutkeša married Salakatanka daughter of Sandhya 
and to them was born a son named Sukej a. They 
abandoned the child in a forest and went away. Siva 
took care of the child Sukeša who married Daivavatī 
daughter of the Gandharva called Maņimaya and she 
delivered three sons named Mālyavān, Sumālī and 
Mālī and all the three started living in the erystal 
palace built at Lanka by Višvakarmā. 

At that time a Gandharva woman ealled Narmada 
delivered three daughters named Sundarī, Ketumatī 
and Vasudha. When they came of age Sundari was 
married to Mālyavān, Ketumati to Sumālī and 
Vasudha to Mali. Mālyavān got of Sundari seven 
demons named Vajrapusti, Virūpāksa, Durmukha, 
Suptaghna, Yajiiakega, Matta and Unmatta and a 
demoness of name Nala. Sumali got of Ketumati ten 
sons named Prahasta, Akampana, Vikata, Kalaka- 
mukha, Dhimraksa, Danda, Supar$va, Sambhrada, 
Prakvāta and Bhāsakarņa and four daughters named 
Vekā, Puspotkatā, Kaikasi and Kumbhinasi. Mali got 
of Vasudha four sons named Anala, Anila, Aha and 
Sampati. à 

Sumālī wandered in the forests with his daughters, He 
gave all the four daughters in marriage to Vi$ravas, 
son of Pulastya. Viéravas got of Kaikasī three sons 
named Rāvaņa, Kumbhakarna and Vibhisana and a 
daughter named Sürpanakha. Vi$ravas got of Puspotkata 
a son named Vaiéravana or Kubera. (Chapter 11, 
Agni Purāņa; Chapter 275, Vana Parva, Uttara 
Ramayana). 


PUSTI. A daughter born to Daksaprajapati of his wife 


Prasüti. Dharma married her. Pusti had twelve sisters. 
Dharma married them also. Besides these thirteen 
daughters Daksa got of Prasūti another eleven daugh- 
ters. They were Khyati, Sati, Sambhūti, Smrti, Priti, 
Ksamā, Santati, Anasūyā, Ūrjjā, Svahadevi and 
Svadha. They were married in order to Bhrgu, Siva, 
Mariei, Angiras, Pulastya, Pulaha, Kratu, Atri, 
Vasistha, Agni and the Pitrs. (Chapter 7, Amša l, 
Visnu Purana). 

ealled 
Bharata. If this agni is appeased there will be health. 
(Chapter 221, Vana Parva). 


PŪTANĀ I. A demoness who was killed by Krsna at 


Ambādi. Her previous birth, her relationship with 
Karsa and such other details are found differently in 
different Puranas. 

1) Karsa and Pūtanā. 

(i) Pūtanā was the daughter of a demoness called 
Kaitavi and was the servant maid of the wife of 
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Kamsa. She had a younger sister called Vrkodari. 
(Adi Parva, Chapter 18). 

(ii) Pūtanā was the dhatri (foster-mother) of Karhsa. 
She entered Gokula in the form of a bird. (Harivarhéa, 
Chapter 2, Verse 6). 

(iii) Putana was the sister of Kamsa and the wife of 
Ghatodara. (Brahmavaivarta Purana). 

2) Pürvajanma (previour birth). 

(i) Pütanà in her previous birth was born as the 
daughter of Mahabali bearing the name Ratnamālā. 
When Vāmana appeared before Mahābali during the 
time of the latter's Yajiia, Ratnamālā mentally desired 
thus :—“Oh if only this Vàmana became my child! I 
could have then breast-fed him." Vamana, the onini- 
scient, understood the desirc of Ratnamālā. So during 
the incarnation as Krsna, Ratnamālā was born as 
Pūtanā and Krsņa gave her salvation by drinking her 
co (Brahma Vaivarta Purana, Chapters 4 and 
10). 

(ii) Once when the sage Kālabhīru and his daughtcr 
Carumati were travelling together they saw the sage 
Kaksivan doing penance on the shores of the river 
Sarasvati. Kālabhīru saw in Kaksivan a suitable 
husband for his daughter and so gave Cārumatī in 
marriage tohim. They were thus living happily to- 
gether when once Kaksivan had to go ona pilgrimage 
alone leaving Cārumatī in his áárama. Taking advan- 
tage of hcr loneliness a Sidra made her his concubine 
and when Kaksivan returned he found out the deceit 
and cursed her to be born as a demoness. She begged 
for relief and the sage said she would get relief when 
Visnu incarnated as Krsna. Pūtanā was the cursed 
form of Carumati. (Chapter 18, Adi Parva). 

PŪTANĀ II. An evil spirit. This spirit which torments 
children stays with Subrahmanya. (See under Graha- 

ida. (Chapter 23, Vana Parva). 

PUTIKA. A creeper. This can be used in Yagas as a 
substitute for Somalata. (Sloka 33, Chapter 35, Vana 
Parva). 

PUTRADARSANAPARVA. A sub-divisional Parva of 
Agramavasika Parva. It comprises chapters 29 to 36. 

PUTRAKA. A King. (See under Pataliputra). 

PUTRIKAPUTRA. A son born to a woman who is 
cither a prostitute or one without a brother. (Sloka 11, 
Chapter 3, Manusmrti). 


PUYAVAHA. A hell. (Sec under Naraka). 
R 


R. ja letter means *sound". (Agni Purana, Chapter 
348). 

RA. The letter ra means fire, strength, Indra. (Agni 
Purana, Chapter 348), 

RABHASA I. A monkey in Sri Rama’s army. (Valmiki 
Ramayana, Yuddhakanda, Canto 4). 

RABHASA II. A Rāksasa on Rāvaņa's side. (Valmiki 
Ramayana, Yuddha Kanda, Canto 9). 

RABHYA. An ancient king wedded to justice and fair- 
play in ruling the kingdom. (For details see under 
Ekavira). i 

RĀDHĀ I. Sri Krsņa's dearest consort. Radha is consi- 
dered to be one of the two forms of Laksmīdevī. When 
Krsna lived in Gokula as a man with two hands 
Rādhā was his dearest consort. But when he lives in 
Vaikuņtha as four-handed Visņu, Laksmī is his dearest 


consort. (Devī Bhāgavata 9, 1; Brahmavaivarta Purāņa, 
2, 49 and 56-57 and Ādi Parva Chapter 11). 
Different versions about the birth of Rādhā are given 
in the Purāņas, as follows:— r 
(i) She was born in Gokula as daughter of Vrsabhānu 
and Kalāvatī. (Brahmavaivarta Purāņa, 2, 49; 35-42; 
Narada Purana, 2. 81). 
(ii) She was got as Bhūmi-kanyā (earth-girl) when 
King Vrsabhanu was preparing the ground to conduct 
a Yajfia. (Padma Purana; Brahma Purana 7). 
(iii) She was born from the left side of Krsna. (Brahma- 
vaivarta Purana). 
(iv) At the time of Krsna’s birth Visnu asked his 
attendants to be born on earth. Accordingly Radha, 
dear cousort of Krsna, took her birth in Gokula 
under the star Jyesthā in the morning of Suklastami 
day in Bhadrapada month. (Adi Parva 11), 
(v) Krsna once went with Viraja, the Gopi woman, to 
* the hall of enjoyment (rāsamaņdalam). Knowing about 
it Radha followed them to the hall, but both of them 
were not to be seen. On another occasion when Radha 
found Virajā in the company of Krsna and Sudāmā 
she, in great anger, insulted Krsna whereupon Sudama 
cursed her to be born in human womb and experience the 
pangs of separation from Krsna. (Narada Purana 2. 8; 
Brahmavaivarta Purana. 2. 49) and Radha cursed him 
in turn to be born in the danava dynasty. It was on 
account of this curse of Radha that Sudāmā was born 
as the asura called Sankhacüda. (Brahma Vaivarta 
Purana, 2. 4. 9. 34). 
(vi) Radha is considered to be one of the five forces 
which help Visnu in the process of creation. (Devi 
Bhagavata 9. 1; Narada Purana 2. 81). 
(vii) Radha is the mental power of Sri Krsna. (For 
details see under Paficapranas). 
RADHA II. Wife of Adhiratha, the foster-father of Karna 
and the foster-mother of Karna. (See under Karna). 
RAGA. One of the seven daughters of Brhaspati—Angi- 
ras. As she was loved by all beings she came to be 
called Raga. (Vana Parva, Chapter 203). 
RAGAKHANDAVA. A cake-like thing formed in a 
Yajfia performed by King Dilipa. (Drona Parva, 
Chapter 61, Verse 8). 
RAGHU. m 
1) General. A famous king of the Solar dynasty. The 
great king Dilipa was his father. (For Genealogy, birth 
etc., see under Da'aratha and Dilīpa ). 
2) Other information. 
(i) Raghu also occupies a place in the list of famous 
kings of ancient days. (Ādi Parva, Chapter 1, Verse 
232). 
Gay In the fight between the king of Virata and the 
Kauravas (over the lifting of cows) Raghu was present 
along with Indra to see Arjuna fight. (Virāta Parva, 
Chapter 56, Verse 10). 
(iii) Raghu got from King Yuvanāšva a sword, which 
he presented to Hariņāšva. (Santi Parva Chapter 166, 
Verse 78). 
(iv) He did not eat flesh. (Anu$āsana Parva, Chapter 
150, Verse 81). 
(v) Ksatriyas who praise Raghu will not be defeated 
in war. (Anušāsana Parva, Chapter 165, Verse 51). 
(vi) In the list of kings to be remembered at dawn and 
at dusk Raghu too is included. (Anu'āsana Parva, 
Chapter 165, Verse 51). 


RAGINI 


RAGINI. A celestial woman, daughter of Himavan 
and elder sister of Parvati. (For details see under 
Parvati). ^ 

RAHASYAVEDA. A Veda composed by mni Arvāvasu. 
This Veda is about Sürya. (Bhārata, Chapter 137, 
Verse 19}. 

RÄHODARA (RAHODARA). A muni of ancient days. 

There is a story in Chapter 39 of the Vāmana Purāņa 
about a skull falling on the muni’s neck and the place 
where the skull was removed from his neck coming to 
be known as Kapālamocana. 
Šrī Rāma killed the Rāksasas who lived in Daņdaka 
forest. The head of one of the Raksasas cut by a very 
sharp knife was thrown off at a distance in the forest and 
it fell on the neck of Rahodara, who happened to be 
walking at the time in the forest. It (the head) cut 
deep into the bones of the Sage and that made it 
difficult for him to move about. Yet, he visited all the 
holy places on the earth with the skull of the Rāksasa 
around his neck. At last he told the noble Rsis about 
his misfortune and they directed him to visit ‘Auganasa- 
tīrtha', and the moment he touched the water in the 
tirtha the skull fell into the water. Having been told 
about the incident, the Rsis named the tirtha "Kapāla- 
mocana'. 

RAHOVADI. A king of the Püru dynasty. He was the 
son of Sarnyati and the father of Bhadragva. (Agni 
Purāņa, Chapter 278). 

RĀHU. An Asura. 

1)_ Birth. Son of Kašyapaprajāpati by his wife Sirhhikā. 
(Ādi Parva. Chapter 65, Verse 31). 

2) Rāhu and the Solar eclipse. The oldest story about 
Rāhu is that about the solar eclipse. (See under Candra 
IV, Para 4). 

3) Other information. 

* (i) Rāhu is a member of Brahma’s court. (Sabha 
Parva Chapter 11, Verse 29). 

(ii) Safijaya once spoke to Dhrtarāstra about Rāhu. 
(Bhisma Parva, Chapter 12, Verse 40). 

(iii) Rāhu exists 10,000 yojanas below the Sun. (Bhāga- 
vata, 5th Skandha). 

(iv) Rāhu is installedin temples as wearing a half-moon 
on his head. (Agni Purana, Chapter 51). 

RAHUGANA. A sage who lived in Rgvedic times. 
It was his son Gotama, who composed the 74th Sūkta 
of the first Mandala of Rgveda. 

-RAIBHYA I. A hermit who was famous in the Palace of 
Yudhisthira. Information about this hermit, found in 
the Mahābhārata is given below : 

(1) Raibhya who was a friend of Bharadvaja had two 
sons named Arvāvasu and Parāvasu. They were 
great scholars, (M.B. Vana Parva, Chapter 135, 
Stanza 12). 

(2) Bharadvāja once forbade his son Yavakrīta from 
going to the hermitage of Raibhya. Getting angry at 
this, Raibhya struck his matted hair on the ground and 
created a wicked fairy and ordered her tokill Yavakrita. 
Knowing this Bharadvaja ran to that place and cursed 
Raibhya that his eldest son would kill him. 

Once Parāvasu, mistaking his father for a cruel animal 
killed him. By the effort of his second son Arvavasu, 
Raibhya was brought to life again. (M.B. Vana Parva, 
Chapter 138; Stanza 137). 

(3) Raibhya was the son of Angiras. (M.B. Santi 
Parva, Chapter 208, Stanza 26). 


RAIVATAKA I 


(4) Raibhya was once an assistant at the sacrifice of 
Uparicaravasu. (M.B. Anušāsana Parva, Chapter 33, 
Stanza 7). 

(5) Raibhya was one of the hermits who visited Bhisma 
in his bed of arrows. ( M.B. Anuíasana Parva, Chapter 
26, Stanza 26). 


RAIBHYA II. An ancient hermit. This hermit learned 


the Satvatadharma from Virana. After that he taught 
his son Dikpāla, this dharma. (M.B. Šānti Parva, 
Chapter 343, Stanza 42). É 


RAIBHYA III. The father of Dusyanta, the husband of 


Šakuntalā. This Raibhya was the son of Sumati. 
(Bhāgavata, Skandha 9). 


RAIBHYA IV. One of the sons of Brahmā. Once Raibhya 


went with Vasu and Angiras to Brhaspati and asked him 
several questions, about the attainment of Supernal bliss. 
Brhaspati replied that attainment of heaven could be 
had, not by action but only by devotion. Raibhya 
immediately started to Gaya to do penance. There 
he met with the Sanatkumāras. ( Varāha Purāņa). 
Urvašī made an earnest effort to hinder the severe vow 
and penance of Raibhya. But it was of no use, and by 
his curse, that celestial woman became ugly. She 
entreated him for liberation from the curse. Raibhya 
blessed her and said that she could obtain her original 
form by bathing in Yodhinikunda. (Yoginī Kunda). 
Urvaéi bathed in Yodhinikunda and from that day 
onwards that.tirtha (holy bath) came to be known as 
Urva$iyoginikunda. 


RAIKVA. There was a noble King in ancient India 


named Jānasruti. The following is a story about the 
fame of this King. 

One night while this King was sleeping, some hermits 
took the form of swans and were flying through the air. 
One of them saw the radiance of the fame of Janagruti 
shining brightly, The other swans said that the fame 
of Raikva was far greater than this. Jāna”ruti heard 
this. He found out Raikva and placed all his wealth 
at the footof Raikva and gave him his daughter in 
marriage. 


RAIVATA I. Information about this King found in the 


Mahābhārata is given below :— 

(1) An ancient King in Bhārata. Once he hcard the 
Gandharvas singing songs from Sāmaveda in the 
arbours of Mandara mountain in the south and be- 
coming so much immersed in it, he desired to renounce 
his country, city, wife and everything and go to the 
forest. (M.B. Udyoga Parva, Chapter 109, Stanza 9). 
(2) He got a sword from Marutta. He gave that sword 
to Yuvanāšva. (M.B. Santi Parva, Chapter 166, Stanza 
77). 

(3) Raivata never ate meat. ( M.B. Anušāsana Parva, 
Chapter 115, Stanza 63). 

(4) He is one of the Kings who should be praised in 
the mornings and evenings. (M.B. Anušāsana Parva, 
Chapter 165, Stanza 53). 


RAIVATA II. One of the eleven Rudras. (M.B. Santi 


Parva, Chapter 208, Stanza 19). 


RAIVATAKA I. A mountain in Gujarat. It stands near 


the present Junagadh. The present name of Raivataka 
mountain is Girnar. In Mahābhārata it is spoken of as 
Ujjayantagiri. It is stated in Mahābhārata that while 
Šrī Krsna and Arjuna were travelling through Prabhāsa- 
ksetra once, they got to the top of this mountain. 
(Adi Parva, Chapter 217, Verse 8). 


| 
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The Yādavas once celebrated a great festival on the 
Raivataka mountain. It was during this festival that 
Arjuna carried away Subhadrā, the sister of Šrī Krsna. 
nā Ādi Parva, Chapter 219; Bhāgavata, Skandha 

RAIVATAKA II. A mountain in Saka Island. Mention 
is made about this mountain in Mahābhārata, Bhisma 
Parva, Chapter 11, Stanza 18. 

RAIVATAKA (RAIVATA). 
brother of Uttānapāda. Priyavrata had two wives 
Surūpā and Barhismati. Surūpā gave birth to ten 
sons beginning with Agnidhra. Three sons Uttama, 
Tāmasa and Raivata were born to Barhismati. These 
three sons becaine Lords of Manvantara, in course of 
time. (See under Manvantara). 

RAJA I. A warrior of Subrahmanya. (Salya Parva, 
Chapter 45, Verse 78). 

RAJA II. A Sage. He was one of the sons born to 
Vasistha of Urja. 

RAJA. One of the two gate-keepers of Sūryadeva. 
(Bhavisya Purana, Brahmakanda). 

RĀJA (N). Al the important Purāņas have laid special 
emphasis on the importance of rule by Kings. All living 
beings will have Kings of their own. It was Brahma 
who first assigned or. ordained Kingship. After the 
creation of the Prajāpatis, Brahma made Candra the 
King of the stars and medicines; Varuna was appointed 
King of waters like sea, river etc; Vaigravana was 
appointed King of Kings; Visnu, King of Devas; Agni, 
King of Vasus; Indra King of Maruts; Daksa King of 
the Prajapatis; Prahlada King of the danavas; Hima- 
van, King of mountains; Citraratha, King of Gandhar- 
vas; Vāsuki, King of nagas; Garuda, King of birds; 
Airāvata, King of elephants; Ox, King of cattle, Tiger, 
King of animals, Peepal tree, King of trees and 
Uccaiggravas, that of horses. (Agni Purana). 

As to what type the King of man-kind should be and 
what should form his duties it is ordained as follows. The 
Raja should appoint either a Ksatriya or a brahmin as 
his Commander - in - chief. The Commander-in-chief 
should bc of noble birth and well-versed in law. Only 
a strong man who can speak boldly and openly should 
be appointed emissary or ambassador. Either a male 
ora female may be appointed to carry chewing mate- 
rials. But, that person should be loyal, friendly and 
capable of putting up with hardships. The body-guard 
of the King should be a good swords-man. Ministers 
should be conversant with dharmagastras (moral and 
ethical codes). 

Also, the King should be surrounded by the royal 
physician, chief of the elephant division of the army, 
the mahout, chief of the cavalry force, master of the 
forts, thearchitcct, preceptor in archery and the chief 
of the internal administration of the palace. 

When it is yet three hours for the dawn, the King 
should wake up from sleep. Music, praises by courtiers 
ctc. should herald his waking up. As soon as he has 
woken up, the King should hold talks with his spies. 
Then he should examine accounts and only after this 
should he begin the ablutions. After his pūjā (worship) 
is over, cows with gold should be gifted to brahmins. 
With their blessings he must look first into the mirror 
and then in ghee along with gold. Then he must look 
up the almanac for the day’s star etc. And after having 
taken the medicine prescribed by the physician, and 
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also the blessings of the preceptor the King should 
attend court. (Agni Purana. Chapter 235). 
According to Chapter 8 of the Manusmrti {a great 
authority on law and ethics) Kings are born from the 
shoulders of Indra, Vayu, Yama, Sūrya, Agni, Varuna, 
Candra and Kubera. 

RAJA (S). One of the seven sons of Vasistha by Urja, 
the other six being Gotra, Urdhvabahu, Savana, 
Anagha, Sutapas, and Sukra. Holy souls, these seven 


were Saptarsis in the third Manvantara.  (Vignu 
Purana, Part 1, Chapter 10). 
RAJADHARMA. A stork, which was a friend of 


Brahma and a son of Kaš$yapaprajāpati. This stork was 
known as Nadijangha also. (See under Nādijangha). 

RĀJADHARMĀNUŠĀSANA PARVA. A sub-Parva of 

anti Parva, Chapters 1-130). 

RAJADHIDEVI. The youngest of the five daughters of 
the solar King Šūra by Marisa. King Jayasena of Avanti 
married Rajadhidevi. (Bhagavata, 9th Skandha). 

RAJAGRHA (GIRIVRAJA). An ancient city in India, 
capital of Magadha. Dirgha King of Girivraja was killed 
by King Pandu. (Adi Parva, Chapter 112, Verse 27). 
Another King, Ambuvica, had for a time ruled over the 
city. (Adi Parva, Chapter 203, Verse 17). Afterwards 
Jarāsandha became its King. Girivraja is a holy place 
as well. He who bathes here will become as pleasant- 
looking as King Kaksivan. (Vana Parva, Chapter 84, 
Verse 104). 

RAJAMUKHI. A celestial woman. (Skanda Purana). 

RAJANI. A holy river in ancient India. (Bhisma Parva, 
Chapter 9, Verse 21). 

RAJANITI. (Politics and administration) . 

Politics and administration or administrative politics in 
ancient India is dealt with in Manusmrti and Agni 
Purana. A very brief summary of it is given below : 
The King should organise six kinds of army formations, 
worship the Devas duly and then set out for war. 
Mūlabala, Bhūtabala, Srenibala, Suhrdbala, Satrubala 
and Atavikabala are the six kinds of army formations. 
The list is given in order of the comparative importance 
of the bala. The army has six parts i.e. Mantra (advi-, 
sers), Kosa (treasury), Padāti (infantry), Turaga 
(Cavalry), Gaja (elephant) and Ratha (chariot). 

If an attack is feared either against the forts or across 
rivers or trenches, the army should be marched for their 
protection. The Army Chieftains surrounded by mighty 
warriors should lead the divisions. The King and his 
wife should be at the centre of the army-division along 
with the treasury and first class soldiers. On both sides 
of the King should march the cavalry and the chariots 
should form the farther wings. Elephants should proceed 
on the two sides of the chariot and soldiers recruited 
from forests must march on the sides of the elephants. 
The supreme commander will march behind all the 
others guiding the army. 

If there is cause for fear in front of the army during 
the march, three Vyūhas (Phalanxes) Makara, Syena 
or Sūcī should be put in the Vanguard. The Sakata 
Vyūha is more suited to meet an attack from behind. If 
attack is feared from the flanks then also the Sakata- 
vyuha is advisable. When attack from all the sides is 
feared sarvatobhadravyüha is indicated. It is «the duty: 
of the Supreme Commander to safe-guard his army 
and suppress reactionary forces whenever the army gets 
weakened, when it marches through caves, mountains or 
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rocks or other difficult terrain or weakened by the 
persistent attacks of the enemy. 

When the time, place and the people’s attitude are 
favourable, the King should engage himself in open war 
with the enemy, and if they are unfavourable he shall 
not go in for war. If confrontation with the enemy 
occurs under circumstances in which the King is visible 
to the enemy, powerful divisions of the army consisting 
of warriors of great calibre should be stationed either at 
the front or in the rear. 

In the formation of vyūhas (phalanx) there are seven 
factors called Uras (breast), Kaksas (arm-pits), two 
Paksas (sides), two Madhyas (centre) and Prstha 
(rear). The commanders should be surrounded by 
bold soldiers. The leader isthe very life of the war. 
At the Uras of the vyūha powerful elephants, at the 
Kaksas chariots and at the Paksas cavalry should be 
stationed, This is called paksabhedivyūha. If at the 
centre cavalry and at Kaksas and Paksas elephants are 
stationed, it is called antarbhedivyūha. If there are no 
chariots, cavalry or infantry may be put in their place. 
Certain authorities maintain that in every vyūha 
elephants may be stationed in the place of chariots, if 
chariots are not available. (Agni Purana, Chapter 242). 

RAJAPURA I.” An ancicnt and famous city in Kamboja. 
Here Karna defeated the Kambojas. (Drona Parva, 
Chapter 4, Verse 5). 

RAJAPURA II. Capital city of King Citrangada of 
Kalinga. Innumerable kings gathered together in the 
city in connection with the Svayarhvara of the prin- 
cesses. (Santi Parva, Chapter 4, Verse 3). 

RAJASEKHARA. A Sanskrit dramatist who lived in 
India in 7th century A.D. Bālabhārata or Prakanda- 
pandava, Bālarāmāyaņa, Viddhasalabhafijika and Kar- 
piramafjari are his more famous dramatic works. 
Karpüramafijari refers to him as the preceptor of a 
king of Kanauj. Rājasekhara was known by the name 
Kavirāja also. j 
Bālarāmāyaņa, called also Mahānātaka, is a drama in 
ten Acts. Bālabhārata contains only two Acts. Its theme 
is the wedding of Draupadi and the ruin caused by 
the game of dice. Viddhasālabhaiijikā is a drama in 
four Acts. He has a further work to his credit, Kāvya- 
mīmāmsā in eighteen chapters. 

Some scholars hold the view that RajaSekhara lived in 
the 10th century A.D. 

RĀJASŪYA. A great vyajūa. Hari$candra and also 
Gb MN performed it. (Sabhā Parva, Chapters 33, 

RĀJASŪYAPARVA. A sub-Parva of Sabhà Parva. 
(Chapters 33-35). 

RĀJASŪYĀRAMBHA PARVA. A sub-parva of Sabhā 
Parva, Chapters 13-19. 

RAJATANABHA. A Yaksa. He married Manivara, 
daughter of Anuhrada and two sons, Manivara and 
Manibhadra were born to them. 

RAJAVAN. A muni born in the Bhrgu dynasty. To 
Bhrgu were born of his wife Khyati, Laksmi, the wife 
of Visnu and also two sons called Dhata and Vidhata. 
They married Ayati and Niyati daughters of Meru. 
Two sons, Prana and Mrkandu were horn to the cou- 
ples. From Mrkandu was born Markandeya and from 
him Vedatiras. Prana had a son called Dyutimān and 
he a son called Rājavān. It was from Rājavān that the 
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Bhrgu dynasty multiplied. (Visņu Purana, Part 1, 
Chapter 10). 


RAJAYOGA. See under Yoga. 
RAJI (RĀJI). A prominent king of the Püru dynasty. 


He was one of the fivesons of Ayus by Svarbhinu the 
other four being Nahusa, Ksatravrddha, (Vrddhašarman) 
Rambha and Anenas. (Agrama Parva, Chapter 70, 
Verse 23}. 

Puranas contain stories that Indra destroyed people 
bornin Raji’s dynasty as they hated the former. That side 
in which the powerful Raji fought used to win. In a fight 
between the asuras and the Devas, when Indra felt that 
his side was losing, he secured the participation of Raji 
in the fight on condition thatthe latter would be given 
Indra-hood. The asuras were defeated and Raji was 
made king of svarga. 

Raji had thousands of children and they were known under 
the common name Rajeyaksatriyas. But they were a 
foolish lot and lacked the capacity to distinguish them- 
selves in Indra’s place. Therefore, at the instance of 
Brhaspati, preceptor of the Devas, Indra destroyed 
them all and resumed his former position and status. 
(Bhagavata, 9th Skandha ; Vayu Purana, Chapter 92, 
Verse 76; Brahmāņda Purana 11 ; Harivamša 1, 28; 
Matsya Purana. Chapter 24, Verses 34-49). 


RAJJUKANTHA. A grammarian. In Pànini'sastadhyayi 


he is depicted as a maharsi possessing great knowledge 
of the Vedas. 


RAJNI. Second of the three wives of Vivasvan. The 


couple had a son called Revata. 


RAJYAVARDDHANA. A king of Vaisali. Rājya- 


varddhana was a great ascetic, who could comprehend 
the past, the present and the future. Knowing that his 
death was near, he told his subjects about it and went 
into the forests for tapas. 

Sorry over the departure of their king, his subjects as 
well as ministers began worshipping Sūrya, who appear- 
ed and blessed them saying that their king would live 
for ten thousand years in perfect health, victory and 
with all wealth and prosperity and other resources and 
with unimpaired youthfulness. 

The ministers and subjects greatly elated over the boon 
informed their kingin the forest about it, but he only felt 
sorry about it. He told them that during his life for ten 
thousands years he would have to witness the death of 
his sons, grandsons and subjects and would thus have to 
be sad throughout life. 

The king consoled and made them return. Then h- 
did rigorous tapas to Sūrya and secured from him the 
boon that during his life-time none would die. (Mār- 
kandeya Purana). 


RAKAI. The presiding Devi of the full moon. She too 


was present at the birth of Subrahmanya. (Salya 
Parva, Chapter 45, Verse 14). M 
Rākādevī was the daughter of Angiras, who had by his 
wife Smrti four daughters called Sinīvālī, Kuhū, Raka 
and Anumati. ( Visnu Purana. Part 1, Chapter 1). 


RAKA II. A Raksasa girl. She served, at the instance of 


Kubera, Maharsi Visravas, and a son called Khara and 
a daughter, Sürpanakhà, were born to her by the maha- 
rsi. (Vana Parva, Chapter 275, Verse 3). 


RAKSAS. A particular sect of asuras. Yaksas and 


Raksas werc offsprings born to Kaíyapa prajapati of 
his wife Muni. (Agni Purana, Chapter 19). 
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RAKSASA I. A particular sect of asuras. The ancients 
had ordained that Raksasas should notbe killed at dusk. 
Valmiki Ramayana, Balakanda, Canto 22, Verse 22). 
Uttararāmāyaņa, contains the following story about the 
origin of Raksasas. When Brahma was reciting the 
Vedas at the beginning of Krtayuga he felt very hungry 
and certain forms emanated from his face. Those who 
were born from his anger assumcd the form of Ra- 
ksasas and those from his hunger that of Yaksas. The 
Raksasas turned out to be evil folk killing and eating 
cows and brahmins. Praheti and Het were the 
first born Raksasas, the latter of whom wedded Bhaya, 
daughter of Kala, and to them was born a son called 
Vidyutkeša. He married Sālakatankā, daughter of 
Sandhya. Though a child was born to them they 
forsook it in the Himalayan slopes and went their own 
way. 

At that time Siva and Parvati came that way and after 
blessing the child returned to Kailāsa. The child was 
named Šukeša. He married Devavati, daughter of the 
Gandharva called Manimaya and three children were 
born to the couple, viz. Malyavan, Sumali and Mālī. 
They did tapas to propitiate Brahma and when he 
appeared requested him thus : “We must defeat Yaksas 
Kinnaras, Gandharvas, Siddhas, Vidyadharas, Yama, 
Kubera, Vasava, Naga kings and daityas and dānavas 
and we must not be defeated by any one. We must 
kill all enemies and they shall not kill us. We three 
shall never quarrel among ourselves.” 

Brahma granted all their prayers. The three, proud and 
hauglity due to these boons, began roaming about con- 
suming cows and brahmins. They asked Višvakarmā 
to build a city for them andhe built for them Lanka 
on Mount Trikūta in the south sea. The three brothers 
took their abode in Lanka. Mālyavān, Sumālī and 
Mali married respectively Sundari. Ketumati, and 
Vasudha, daughters of the Gandharva woman Narmada 
Mālyavān begot of Sundari seven sons called Vajramusti 
Virūpāksa, Durmukha, Suptaghna, Yajüako$a, Matta, 
and Unmatta, and also a daughter called Nala. 

To Sumālī were born of Ketumatī ten sons and also four 
daughters. 

Four sons were born to Mali of his wife Vasudhā, and 
they became the ministers of Vibhisana. 

Then thousands of Raksasas were born as sons, grand- 
sons, brothers, nephews, etc. to the above and they lived 
in Lanka, a terror to the whole world. 

While the daughters of Sumālī, Vekā, Puspotkatā, 
Kaikasī and Kumbhinasi were once walking in the 
forest they saw Kubera on a visit to Brahmā in all 
pomp and glory. They understood that Kubera owed 
his pomp and glory to his being the son of Vi$ravas and 
therefore, the next day one ofthe four, Kaikašī, went 
to Vi$ravas's āšrama and prayed for children by him. 
Three sons called Rāvaņa, Vibhisana and Kumbha- 
karna and a daughter called Sürpanakhà were born to 
her by Viéravas. They secured boons by performing 
tapas and Rāvaņa lived in Laükà as king of the 
Raksasas. 

RAKSASA II. An approved system of marriage. (See 
under Vivaha). 

RAKSASAGRAHA. An evil spirit connected with the 
Raksasas. Affected by this spirit man_ will immediately 
become mad. (Vana Parva, Chapter 23, Verse 50). 


* 
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RĀKSASAYAJNA | (RAKSASASATRA ). Parāšara 
Muni once conducted a yajfia to annihilate the Raksasas 
altogether. (Adi Parva, Chapter 180). The provocation 
for Parā$ara to conduct the yajfia was that a Raksasa 
called Kalmàsapáda ate Sakti, the father of the muni 
and the son of Vasistha. When the yajfia had reached 
its climax Pulastya, Pulaha and Kratu went to Parāšara 
and held conciliatory talks with him, and Parāšara, 
ended the yajīa. The Agni that he had made to devour 
the Rāksasas was discarded on the slopes of the Himā- 
layas. According to the Purāņas that fire, even to this 
day, continues consuming the Raksasas, trees and rocks. 
(For details see under Kalmāsapāda and Parā$ara). 

RAKSITA. A celestial woman, daughter of Kašyapa- 
prajapati by Pradhādevi. (Adi Parva, Chapter 65, 
Verse 50). 

RAKSOBHAKSA. A hell. (For details see under Kāla.) 

RAKSOVĀHA. A kingdom in ancient India. The Ksa- 
triyas there were annihilated by Parašurāma. (Drona 
Parva, Chapter 70, Verse 12). 

RAKTA. A son of Mahisāsura. He had two sons called 
Bala and Atibala. He had also a number of mighty 
army generals like Dhūmrāksa and thousand aksauhinis 
under each general. (Skanda Purāņa, 7.1.119). 

RAKTABIJA. à 
1) General. Rebirth of Rambhāsura, father of Mahi- 
sāsura. Stories of Raktabija and Rambhāsura are 
inextricably intertwined. 

2) Origin of Raktabija. Once upon a time there lived an 
asura king called Danu. His two sons, Rambha and 
Karambha who had no children, did tapas at Pañcanada 
for the blessing of having issues. Rambha and Karambha 
meditated upon Mālavata Yaksa, the former seated at 
the centre of the five fires and the latter standing in the 
water. Indra in the guise of a crocodile dragged 
Karambha away by the feet and killed him. Angry at 
the death of his brother, Rambha decided to cut off his 
head and offer it in fire. When he was about to do so, 
Agni appeared and told him that suicide was worse 
than killing others, and promised to grant him what- 
ever he desired. Accordingly Rambha requested Agni 
fora son more effulgent than the latter, who would 
conquer the three worlds and would not be defeated 
even by the Devas and the Asuras. Rambha further 
wanted that son to be as powerful as Vàyu, exceptionally 
handsome and skilled in archery. 

Agni blessed Rambha that he would have, as desired, a 
son by the woman whom he coveted. On his way 
back home he saw a beautiful she-buffalo, which he 
married. He took the buffalo which got pregnant by 
him, to Pātāla to protect it from the attack by 
other buffaloes. One day another buffalo felt a passion 
for Rambha's wife and in the fight that ensued Rambha 
was killed by it. Rambha's wife died in his funeral 
pyre. It was from the centre of the fire that the very 
powerful Mahisāsura was born. Rambhasura also rose 
from the fire under the name Raktabija. (Vāmana 
Purāņa, Chapter 17; Devi Bhāgavata, 5th Skandha ). 
3) Boon to Raktabija. Raktabīja secured from Siva a 
boon according to which if one drop of blood from 
his body fell on the battlefield, many Raktabijas would 
arise from the blood and fight the enemies. Each of 
these Raktabijas would also be like the others in the 
matter of strength, form and weapons. (Devi Bhāga- 
vata, 5th Skandha). 
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4) His death. War between Devas and Asuras broke out 
andin the fight between Devi and Raktabija blood from 
his body flowed. When Devi found it impossible to 
kill the lakhs of Raktāsuras who arose from the blood, 
she resorted to a trick. She asked Camundi to lick off 
the blood flowing from Raktabija before it fell on the 
ground. Accordingly Devi began killing the asuras and 
Camundi consuming their blood and flesh. When the 
artificial Raktabijas were all killed thus, the original 
Raktabija alone remained and in the fight between 
them, Devi cut off his head with her sword. Camundi 
did not permit even a drop of blood to fall on the 
ground. (Devi Bhagavata, 5th Skandha). 

RAKTAJA. A form assumed by Arjuna in his previous 
birth. The following story is told in Padma Purana 
(Chapter 14) about Arjuna being reborn as such at the 
meeting of Kali and Dvāpara yugas and Svedaja being 
born as Karna during the same period. 

Once during a quarrel between Šiva and Brahma the 
former nipped off Brahma’s head. (For details see under 
Brahma). Some drops of sweat appeared on the fore- 
head of the angry Brahma, and from the sweat which’ 
Brahma wiped with his hand arose a person wearing a 
thousand shields, bow and quiver, That person was 
Svedaja. He asked Brahma «what he should do and 
the former granted him permission to destroy Siva. He 
then approached Siva with bow drawn and thc frighten- 
ed Siva ran to Visnu and sought refuge. Svedaja 
followed Siva and when Visnu, seeing him, raised a 
loud noise ‘Hum’. Šiva prostrated at Visnu's feet. Siva 
extended the skull in his hand towards Visnu request- 
ing something to be We to him. Mahavisnu, who had 
nothing else to give Siva, put his right hand into the 
skull as alms, Siva wounded the hand with his Sila 
(three-pronged weapon) and pure red blood began 
flowing from the hand into the skull. The blood con- 
tinued flowing for a thousand yearsin a length of fifty 
yojanas and thickness often yojanas. At the end of 
the period Visnu asked whether the skull was not filled 
yet, and looking into the skull with his three eyes Siva 
answered that it was full. Then Visņu stopped the 
flow of blood, and Šiva, in the presence of Visnu, looked 
into the blood for a thousand years and stirred it with his 
hand. ‘The blood gradually turned into a bubble, and 
a person possessing thousand hands and as glowing as 
firc appeared in the skull. He had a crown on his head 
and he held in his hands a bow and quiver. He wore 
gloves on his hands. And, that was Raktaja, an in- 
carnation of Nararsi. 

Looking at Raktaja, Siva told Visnu thus : “This master 
in archery is Nara. You spoke Nara, and let his name, 
therefore be Nara. Oh Nārāyaņa, you both will be 
called Naranārāyaņas. This Nara will be of help to 
you on behalf of the Devas and also in the sustenance 
and protection of the world. He will further help you 
to kill thc asuras. Nara, the great intellectual that he 
is, will become a muni, of surpassing wisdom. Brahmā's 
divine fifth head possesses so much of effulgence. Nara 
is created from that effulgencc and also from the blood 
from your hands and my look at it. He will annihilate 
all enemies in war. He will be a terror to those persons 
who cannot be conquered by you, Indra and the other 
Devas. 

While Visnu stood there amazed Raktaja praised him 
and Šiva with folded hands and asked from the skull 
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what he should do. Then Šiva ordered him thus: 
You kill this asura (Svedaja) created by Brahmà with 
his own effulgence." And Siva led Raktaja out of the 
skull by his hands and told him again :—‘‘Look, here 
lies the terrible person I spoke about made unconscious 
by the cry of ‘Hum’ by Visnu. Awake him immedia- 
tcly." After having said this Šiva disappeared. Nara, 
in the presence of Narayana, kicked the unconscious 
Svedaja with his left foot, and he came out of his un- 
conscious state, 

The fierce fight that ensued between Raktaja and 
Svedaja continued for two years. By then Svedaja had 
lost everything but one of his shields and Raktaja had 
only his two arms to fight with. At this stage Vasudeva 
(Visnu) in great alarm went and asked Brahma 
whether Raktaja might not kill Svedaja. Brahma 
answered, ‘In the next birth Nara may defeat Svedaja'. 
Saying ‘Right, let that bc so’, Visnu returned to the 
battlefield and withdrew them from fighting with the 
assurance that they would be given an opportunity to 
fight again during the period of the Kali and the 
Dvāpara yugas. 

Afterwards Visnu directed Aditya (Sun) and Akhan- 
dala (Indra) to look after Raktaja and Svedaja. He 
told Aditya further :—‘‘At the end of the Dvapara 
yuga you should sce that Svedaja is reborn, in the 
interests of the Devas, as your son. In the Yadu 
dynasty will be born a very powerful fellow called 
Stra and he will have a very beautiful daughter named 
Prtha. Durvāsas will advise her some mantras as a 
boon and she will have some sons from the Devas 
whom she will invoke with the mantras. With that 
object in view, while in her periods, she would, at the 
time of dawn gaze at you with love. Then he (Svedaja) 
will be born as the son called Vasusena of Kunti, the 
virgin." 

Thc Sun-God agreed to obey the above instructions of 
Visnu and told him further :—‘‘I shall procreate in the 
virgin a very powerful and valiant son, who will become 
well-known in the world as Karna, He will gift away 
all wealth to brahmins." After saying this Sürya dis- 
appeared. 

After this Visnu told Indra as follows :—‘You 
should, at the end of the Dvāpara yuga see that this 
Nara, born from blood, is reborn as an aspect of 
yours on earth. King Pāņdu will one day go into the 
forest with his wives, Kuntī and Mādrī, and he will 
then become the object of an animal’s curse. He will 
therefore, in a spirit of renunciation, go to mount 
Satagriga where he would ask Kuntī to become a 
mother by another man. Unwilling to do so Kuntī 
will desire to have sons by Devas, and when she prays 
to you, you should favour her with this Nara as son. 
Devendra raised a legal objection to the above injunc- 
tion of Visnu as follows :—‘*You, who incarnated your- 
selfas Rama in the twentyseventh yuga of the last 
Manvantara for the purpose of killing Ravana, killed 
my son Bali. Therefore I do not wish to procreate 
Nara as my son." To this objection of Indra Visnu 
assured him that as a penalty for the mistake of killing 
Bali, he would be a companion of Nara (Arjuna) who 
would be born as Indra’s son. 

According to the above terms and conditions fighting 
between Raktaja and Svcdaja ended. In the next 
birth Raktaja was born as Arjuna and Svedaja as 
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Karņa. Mahāvisņu incarnated himselfas Šrī Krsņa. 
The meeting of the three in the battle-field is well- 
known. 

RAKTĀNGA. A nāga bornin Dhrtarāstra's dynasty. It 
was burnt to death at the yajňa of Janamejaya. (Ādi 
Parva, Chapter 57, Verse 18). 

RAMĀ. A synonym for Mahālaksmī. There is a story 
in the eighth Skandha of Devī Bhāgavata as to how the 
name Rama came to be attached to Laksmi. 

Revanta, the very handsome sonof Sūrya onc day came 
to Vaikuntha mounted on his horse . Uccaiggravas 
to pay his respects to Mahavisnu. Even Laksmidevi 
stood aghast speechless for a very short time at the 
charm of Revanta changing her looks between him and 
his horse. Mahāvisņu did not at all like this and cursed 
that since Laksmi’s eyes enjoyed the sight of some one 
she would come to be called Rama also and that she 
would be born as a mare on earth. 

RAMA (SRI RAMA). The seventh incarnation of 
Mahavisnu, a very powerful king of the solar dynasty. 
1) Genealogy. Descended from Visnu thus: Brahma - 
Marici - Kagyapa-Vivasvan - Vaivasvata Manu-Mahā- 
bahu - Prasandhi - Ksupa-Iksvāku - Vikuksi - Sagada- 
Kakutstha (Puraūjaya) - Anenas-Prthulāšva-Prasenajit- 
Yuvanāšva-Māndhātā-Purukutsa-Trasadasyu-Anaraņya- 
Hryašva-Vasumanas-Sutanvā - Traiyyaruna-Satyavrata 
(Triganku )-Harig candra - Rohitā:va - Harita - Cuficu- 
Sudeva - Bharuka - Bāhuka - Sagara - Asamaiijasa- 
Arhguman-Bhagiratha-Srutanabha- Sindhudvīpa-Ayutā-' 
yus-Rtuparna - Sarvakama - Sudās - Mitrasakha (Kal- 
māsapāda) - Ašmaka - Mūlaka - Khatvānga - Dilipa 
(Dirghabahu) -Raghu-Aja-Da$aratha-Rāma. 

2) Reason for his birth, When Ravana was ruling over 
Lanka as a terror to the world, evils and cruelties like 
matricide, patricide, fratricide, killing of cows, hatred 
for good people, children’s death, abduction of women, 
killing of munis, thefts etc. became rampant. When the 
world became grief-stricken Bhūmidevī (Goddess of 
earth) assumed the form of a cow and took refuge with 
Indra in Svarga. She told him about the atrocities 
committed by Ravana and the other Raksasas. Then 
Indra took Bhūmidevī (cow) to Brahma, who took 
them to Siva at Kailāsa as killing Ravana was beyond 
his (Brahmā's) power. Siva thought it improper on 
his part to kill Ravana and so he took Brahma and 
others to Visnu and submitted their grievance to him. 
Visnu consoled them by saying as follows:---*I have 
decided to incarnate myself as the son of Dagaratha, king 
of Ayodhya. You Devasalso should take birth on earth 
to help me to kill Ravana and other evil Rāksasas and 
to protect Bhūmidevī and the good people on the 
earth." (Kamba Ramayana, Pūrva Kanda). 

3) Birth King Da$aratha of the solar dynasty ruled 
Kosala with Ayodhya as his capital. Maharsi Vasistha 
was his family preceptor. With the cooperation of 
eight ministers such as Sumantra and others he ruled 
the country in the path of supreme welfare and pros- 
perity. A daughter, Santa, was born to him of his wife 
Kausalyā. Years passed by, yet he had no son. One 
of those days King Lomapāda, close friend of Dagaratha 
visited Ayodhya. Lomapāda, who was childless 
requested Dašaratha for Santa and she was given 
as his adopted daughter by Dašaratha. Lomapāda gave 
her in marriage to Rsyagrnga, who had once caused 
rain-fall in Anga. (For details see under Rsyagrnga ). 
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To havea son, Daíaratha took as his second wife 
Kaikeyī, daughter of the King of Kekaya and younger 
sister of Yudhajit. But she turned out to be barren. 
Then he married Sumitrà, daughter of the King of 
Kasi. Even after many years none ofthe three wives 
of Dat aratha presented him with a son. 

One of those days Da'aratha went deep into the forest, 
hunting. While resting on the banks of river Sarayü 
he heard a sound like that of an elephant drinking 
water in the river. Without realising the fact that the 
voice was that of the son ofa muni filling water in a 
pot for his aged parents, the King released an arrow 
against him. When Da'aratha walked to the spot, he 
realised his mistake. He had hit unknowingly a brahmin- 
boy, a muni's son. The boy lay wounded about to 
die. The boy explained to Dašaratha who he was and 
how he had come to the river to carry water to his 
aged parents. After telling the King details about him 
he breathed his last. Sobbing at his misadventure, 
Dašaratha went to the aged parents of the dead boy 
with the pot filled with water. The parents, who were 
blind thought that it was their son who was 
approaching them when Dašaratha revealed the sad 
story to them. After cursing Dasaratha that he too 
would die of separation from his son, the aged muni 
expired; his wife also died in his funeral pyre. The 
grief-stricken King returned to Ayodhya. 

Only Vasistha and Sumantra were told about the 
curse, which, though a cause for great sorrow, implied 
that Dašaratha would have sons. Vasistha, therefore, 
advised Dafaratha to get the yajña, called putrakamesti 
performed by Rsya£rüga. Accordingly the King invited 
his daughter Santa and his son-in-law, Rsya$rūga 
to Ayodhya, and the yajüa began. Rsyagrnga made 
offerings in the sacred fire chanting the putrakāma 
hymn, Then a divine person arose from the fire with a 
golden vessel full of pudding (nectar of the Devas) and 
disappeared again in the fire after giving the vessel to 
Rsyagrnga.  Ksya$rhga handed it over to ;Dašara- 
tha, who as advised by the maharsi divided the pudd- 
ing between Kausalyā and Kaikeyī. They gave a part 
of their shares of the pudding to Sumitra also. The 
three queens conceived, and in due course of time 
Kausalyā and Kaikeyī delivered a son each and 
Sumitrā two sons. The son of Kausalyà was named 
Rāma, the son of Kaikeyi, Bharata, and sons of Sumitrā 
were named Laksmana and Satrughna. (Valmiki Rāmā- 
yaņa, Bālakāņda). 

4) Boons granted to Kaikeyi. Before the sons were born to 
Dagaratha, the mighty asura called Sambara once 
attacked Devaloka. Dašaratha was at that time known 
as Nemi, and he was a great friend of Indra, and on 
his invitation Nemi, along with Kaikeyi, went to 
Devaloka ina chariot. Nemi killed the asura army 
within half an hour. Then Sambara assumed the 
form of ten Sambaras and attacked Nemi from ten 
points. In this context Nemi turned and twisted his 
chariot in all the ten directions at the same time and 
killed all the ten Sambaras and recaptured Svarga. It 
was from that day onwards that Nemi came to be known 
as Dasaratha. 

In the fight with the Sambarason all points Dagaratha’s 
chariot was so violently shaken that the key of its axle 
was about to slip off and fall down. Noticing the 
threatened danger Kaikeyī applied her finger to the 
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proper place of the axle and thus averted the mishap. 
When Dagaratha knew about this timely action of 
Kaikeyi he was so very pleased that he asked her to 
choose any two boons she desired, and she asked him 
«to keep the boons with him to be granted whenever 
she requested for them. Dašaratha and Kaikeyī took 
leave of Indra and returned to Ayodhyā. (Kamba 
Ramayana, Bālakāņda ). 
5) In the company of Visvamitra. The four sons of 
Dagaratha grew up in Ayodhya. Though they were 
egually friendly toone another, intimacy between Rāma 
and Laksmana and also between Bharata and Satrughna 
came to be thicker. Once Vi$vàmitra decided to con- 
duct a yajūa for the happiness and contentment of all 
people. At the very commencement of the yajiia,Raksasas, 
in batches, tried to spoil it, and Mārīca and Subāhu, 
sons of Tataka were the leaders of the obstructionists. 
Vigvamitra knew that Rama was the most effective 
weapon against the Raksasas and requested Dašaratha 
to lend him Rāma's help. Da$aratha felt sad about it 
and Višvāmitra was getting excited over the former’s 
attitude when Vasistha advised Dagaratha to send Rama 
along with Visvamitra. Accordingly Da$aratha sent 
Rama to the forest in the company of Vi$vàmitra. 
Laksmana too followed his brother. 
While walking in the forest Vi$vàmitra related many 
old stories to Rama and Laksmana. They crossed 
river Sarayü, passed by many āśramas of munis and 
reached the Pala forest. Here Višvāmitra imparted to 
Rāma and Laksmaņa, who felt too weak on account 
of hunger and thirst the two mantras Balā and Atibalā, 
which would ward off hunger and thirst. He also 
taught them the use of certain rare arrows. Sri Rama 
was specially taught the use of a divine arrow called 
Jrmbhakāstra. 
6) Tātakā killed. While Višvāmītra was relating to 
them the story of Tātakā, who dwelt in the forest, they 
saw the fierce Rāksasī coming fast with a long spear in 
her hand. She threw a big rock at Vi$vàmitra. Rama 
shattered the rock with an arrow. Next, Tātakā dashed 
forward against Rāma roaring furiously, and Rāma, 
with another arrow killed her. The soul of the dead 
Tātakā assumed the form of a Gandharva woman and 
ascended to heaven. , 
7) Salvation to Ahalyā. Rāksasas like Subāhu lined up 
to obstruct the yajūa, which Vi$vàmitra began after 
the killing of Tataka. Rama killed Subāhu ; Mārīca ran 
away in fright and hid himself in the sea. Rama drove 
away the other Rāksasas. 
Next, Vi$vamitra, hearing about the Svayarnvara of 
Sita, daughter of King Janaka started for his palace with 
Rama and Laksmana, and on the way he told the boys 
many Purāņic stories. They bathed in the river Ganga 
and a short walk took them to the vacant à$rama of 
Gautama. The great muni called Gautama had once 
lived in this āšrama with his dutiful wife Ahalyā and 
their son Satananda, an erudite scholar in all sciences. 
Indra, who lost his head over the great beauty of Ahalya 
went to the āšrama one midnight in the form ofa 
cock and crew. Thinking it was already dawn Gautama 
went to the river for bath when Indra assumed the 
form of the muni, entered his bed room and slept with 
Ahalyā. When Gautama understood the fraud thus 
played upon him, he cursed her into a stone. She was 
to resume her old form when, during Tretāyuga, Sri 
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Rama trod upon the stone. Accordingly, as soon as 
Rāma trod on the stone Ahalyācast off her form as stone 
and resumed her old form as Ahalyā. Immediately 
Gautama and Šatānanda also appeared on the scene. 
Ahalya ascendcd to the sky as a devi. 
8) Marriage. Vlšvāmitra came to king Janaka’s palace 
with Rama and Laksmana. Janaka’s daughter Sita and 
his younger brothers’ daughters Mandavi, Urmila and 
rutakirti were living in the palace as sisters and very 
good friends. One day the princesses who were playing 
in the garden could not pluck jasmine flowers from a 
height. Sita then brought the Šaivacāpa (Siva’s bow) 
from the weapon-room and shot down Jasmine flowers 
with it. As Janaka watched Sità's action of shooting 
with the Šaivacāpa an idea came into his head. He 
announced that the hero, who succeeded in shoot- 
ing with Šaivacāpa, would be given Sita in marriage. 
Just as Rama and Laksmana were inseparable compan- 
ions Sītā and Ürmilà were always to be found together 
and Māņdavī and Šrutakīrti were particular friends. 
Šrī Rāma shot an arrow from Šiva's bow and he was 
selected as Sità's husband. Janaka informed Daégaratha 
of the marriage and he came with his attendants. 
Bharata married Māņdavī, Laksmana, Urmila and 
Satrughna, Srutakirti. After living in Mithila for some- 
time Dašaratha and others returned to Ayodhya. Visvā- 
mitra went to the Himalayas for rest. 
9) Parašurāma's threat. Dagaratha and others on their 
way back to Ayodhya passed the Videha kingdom and 
reached the suburbs of Bhārgavāšrama. All of a sudden 
a shining form of a brahmin with Ksatriya effulgence 
appeared in front of the procession. Vasistha under- 
stood that it was Para$urama and Dagaratha and 
others were alarmed. Parašurāma approached Sri Rama 
who was viewing the former with quict serenity. Parašu- 
rāma was very angry that Rama broke the bow of Siva 
who was his (Para$urāma's) preccptor. All Rama’s con- 
ciliatory talk failed to pacify Paragurama, who spoke 
thus to Rama: “You, impudent fellow ! you insulted 
me and my preceptor. All right, let me see your power. 
Take this my bow, and shoot with it.” 
Sri Rama took hold of the bow and bent it easily and 
fixing an arrow on it asked Parašurāma to point out the 
target for it. As Parašurāma feared that if the arrow 
was sent, it might crush the whole univese, he asked 
Rama so choose the result of his (Para$uraàma's) tapas 
as target for the arrow. Both the bow and the arrow 
were of Visnu’s power. That power as well as his own 
Vaisnava power, Para$uràma transferred to Sri Rama 
and having thus fulfilled the object of his incarnation 
Parašurāma went to Punya$rama for permanent tapas. 
10) Ruin of the country. Dagaratha decided to install Šrī 
Rāma as crown prince. The people whole-heartedly 
welcomed it. During the night previous to the corona- 
tion, while the wives of Dasaratha were gladly discussing 
the happy incident, Mantharā, the tale-bearing maid of 
Kaikeyi advised her mistress to prevail upon Dašaratha 
to exile Rāma into the forest and install Bharata as 
crown prince. Mantharà also reminded Kaikeyi about 
the boons, which had been promised to her by Dašaratha 
during the devāsura war. Kaikeyi fell into the trap 
thus set by Mantharā. Kaikeyi put ona wrathful face and 
shut herself up in a room. When Dašaratha enquired 
of her the reason for her anger she asked him to make 
her son Bharata, the crown prince and exile Rama for 
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fourteen years’ life in forest. The king fainted when 
he heard the demand. But, Šrī Rāma, on hearing about 
it, put on an anchorite's apparel and got ready to start 
for the forest. Sita and Laksmana also got ready to 
follow Rama into the forest. While the entire popula- 
tion of Ayodhya stood there wceping, Rama, Laksmana 
and Sita wearing the forest-dwellers’ garb started for tlie 
forest. 

11) Death of Dasaratha and Bharata’s decision. As soon 
as Sumantra, who had accompanied Rama and others 
returned to Ayodhya, Dagaratha expired on account 
of unbearable grief caused by Rama’s exile. Messengers 
brought to Ayodhya Bharata and Satrughna from Kekaya 
where they were put up with their uncle Yudhajit at 
the time of their father’s death. But, they were kept in 
the dark of all that had happened in their absence till 
their arrival at the palace. Bharata, who heard of every- 
thing from his mother was greatly upset and got ready 
to go to Raina in the forest. Satrughna too got ready 
to accompany him. Arundhati and Vasistha in a chariot 
in the fore-front, Kausalyā and Sumitrà in another 
chariot just behind the first one, Bharata and Satrughna 
behind them—in this manner the great journey into the 
forest started. Leaving all others behind him, Bharata 
went forward and prostrated before Rāma and Laks- 
mana at Citrakūta. Sri Rama broke into tears on hear- 
ing about the death of their father. Butin spite of 
Bharata's pressing request Rama refused to return to 
Ayodhyā. At last Bharata yielded to Rāma's injunction 
and returned to Ayodhya with the latter's sandals. But 
he did not enter the palace ; instead he built an āšrama 
at Nandigrama and worshipping Rāma's sandals lived 
there. 

12) Trip to Patūicavatī. From Mount Citrakūta Sri 
Rāma and others started towards the forest. When they 
continued their journey after visiting the Sage Atri's 
āšrama a Ráksasa called Viradha ran away carrying 
off Sītā. Rāma killed Viradha and regained Sita. Then 
they .visited the ātrama of sage Sarabhanga in the 
Kumuda forest. Therefrom they went to the Mrkandu 
forest where they visited maharsi Agastya, and there 
Rama took the vow to kill Ravana and other evil Rā- 
ksasas and thus render the land safe for sages to perform 
tapas. Agastya presented to Rama a Vaisnava bow, a 
Brahma arrow anda Saiva guivcr. Rama kept them 
with Agastya himself to be given to him when required. 
Then Agastya gave Rama a divine ornament such as 
was not available in all the three worlds. Rama tied it 
round Sita’s neck. Taking leave of Agastya, Rama and 
others went to the Dandaka forest. It wason a high peak 
of Mount Mahákraufica in the forest that Jatāyu, 
brother of Sampāti and a very close friend of Rama 
lived. Rama and Jatayu renewed their old frindship and 
decided to be of mutual service in future. After that 
Ràma and others rested themselves on the banks of 
the near-by Godavari. 

13) Stay at Paūcavati. Paficavati was on the southern 
bank of the Godāvarī. Five vatas (peepal trees) of the 
same size stood there in a circle, and so the place was 
called Paficavati. (See under Paūcavatī). Sri Rama de- 
‘cided to build his arama at the centre of those trees. 
Laksmana cut down an ebony tree there to put upa 
parņašālā (hut) At once the log disappeared and the 
dead body of a Rāksasa youth was found there. It was 
the corpse of Šambhukumāta, son of Sürpanakhà. He 
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was performing tapas there to propitiate Siva when he 
was overcome by the beauty of Sita and to look at her 
from a hidden spot he had assumed the form of the 
ebony tree. It was him that Laksmaņa had cut down. 
Šrī Rama understood the situation and explained to his 
wife and brother about the trickeries of the Rāksasas. 
Then the parņašālā was constructed and they lived 
there. Hearing about the coming of Rāma all the sages 
of the Daņdaka forest visited them. They lived in 
Paiicavatī for thirteen years. 

14) Test by Paramefvara (Siva) and Parvati. Parames- 
vara and Parvati, who knew that many tricky changes 
would occur in the thirteenth year of the life of Rama 
and Sita there, decided to submit them toa test. The 
object of the test was to see whether Rama and Sita 
would recognise each other under all circumstances. 
When Sita one day entered the river Godavari ‘to 
fetch water, she saw two swans enjoying themselves in 
a lotus pool in the middle of a sand-shoal in the river. 
When Sita went near the pool she saw Rama bathing 
init. But on a closer look she recognised that it was 
not Rama, but Siva, in the guise of Rama, who was 
bathing there. To befool Sita Siva, who was disguised 
as Rama, told her :—Dear one! Please come to me 
quickly. Why were you so late ? 

Sita :—Oh, Deva ! salutations. Why did you alone 
come to the bath ? 

Rama :—I had to come alone as Devi did not come 
with me at once and was late in coming. 

Sita :—Why did not the Devi come? You, two are 
unique. Devi might be alone at Kailāsa just now. It 
was not good that you did not bring her also with you. 
Siva : Oh great Devi ! salutations to your divine 
greatness. Let me return to Kailàsa after saluting Sri 
Ràma. Hail unto thee. 

Meanwhile Šrī Rāma was waiting impatiently for Sità to 
return. Then Sità approached him looking into a lotus 
flower she held in her hand and also throwing, off and 
on, amorous glances at him. (She was in fact Pārvatī 
in the guise of Sita). And she told Rama :—My Lord ! 
you would excuse my delay in returning. The delay was 
due to my tarrying there to lookatthe play oftwoswans. 
Sri Rama looked closely and recognised that it was not 
Sita and replied as follows :—Oh Devi! my salutations. 
Did you come alone ? Where is Deva ? How is it that 
you are separated from him ? Mahādeva and Mahādevī 
are one and inseparable. Then how this separation ? 
Sita (Parvati) :—Salutations. Thou art omniscient and 
omnipotent. I return to the presence of Siva. 

15) The incident of Sürpanakha. Šūrpaņakhā was the 
wife of a Raksasa called Vidyujjihva. Once in a war 
which Ravana, Vidyujjihva and other Raksasas fought 
at Devaloka Vidyujjihva was killed by mistake. Ravana, 
therefore, permitted Sürpanakhà to choose whomsoever 
she liked as her husband, and she went about the 
world in search of a suitable husband. She liked some 
persons, but they did not like her, and vice versa. Thus 
she was roaming about discontented. She was also on 
the look-out for an opportunity to take vengeance on 
Laksmana for killing her son, ŠSambhukumāra. 
Šūrpaņakhā, who heard about the beauty of Rāma and 
Laksmana came to Paficavati disguised as Lalità, Sri 
Rama alone was there in the ā$rama at the time and 
she told him that she was love-sick. Šrī Rāma rejected 
her prayer on the plea that he was already married, 
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. Then she approached Laksmana with thesame request. 
He too refused to oblige her. Then she saw Sita there 
and decided to shatter her married life and also to make 
a present of her to Ravana. She also thought that if 
Sita were got rid of she would have Rama for husband. 
Maddened by such thoughts she rushed into the a$rama. 
But, Laksmana drove her out. Then, carrying 
Laksmana with her she rose into the sky and he cut away 
both her ears, breasts and nose. Thus disfigured she 
resumed her form of Rāksasī. She flew away in the sky 
roaring loudly. 

16) Khara killed. Having heard about the disfigure- 
ment of Sürpanakhà Khara sent fourteen Rāksasas to 
Rāma's agrama. Laksmaga ' killed them very easily. 
Next, Khara, his brothers Düsana and Triširas with 
fourteen thousand Rāksasa soldiers came to fight Rama. 
Rama and Laksmana killed them also. This saddened 
Šūrpaņakhā very much and she reported the entire 
affair to Ravana at Lanka. She told him that Rama and 
Laksmana were very courageous warriors and he was 
not to enter into direct fighting with them, but was to 
abduct Sita whose loss would cause Rama’s death. She 
also assured Ravana that if Rama died, Laksmana 
would himself end his life. Ķ 

17) Sitā abducted. Next day a spotted deer was found 
playing near the āšrama. Sita desired to have the deer 
and Sri Rama, after asking his brother to take care of 
Sita, followed the deer, which enticed him to a great 
distance in the forest. At last, finding it difficult to 
catch the deer alive, Rama shot an arrow at it. Hit by 
the arrow the deer transformed itself into a gigantic 
Ráksasa and fell down deadcrying. “Oh! Sita O! 
Laksmana, a Raksasa is killing me. Come and save 
me.” 

The Rākşasa, who thus fell a prey to Rāma’s arrow was 
really Mārīca, uncle of Ravana. „Mārīca had 
gone in the form of a deer to Rāma's ā*rama at the 
instance of his nephew to cheat Rama. Sita heard the 
false cry of Mārīca and asked Laksmana to hurry up 
to the spot for Rama’s protection. Laksmana at first 
did not want to leave Sītā there alone and go after 
Rama. But, when she used hard and cruel words 
against him Laksmana quitted the à$rama and went 
into the forest. When Rama and Laksmana were thus 
absent at the arama an old Sannyāsin came for alms 
at the courtyard. Sita, who came out to offer alms 
was forcibly carried away by Ravana (the sannyāsin 
was Ravana in disguise) in his puspaka aerial chariot 
to Lanka. On the way Jatayu saw Ravana and put 
up a fight with him to get Sita released. But, Jatāyu 
had to fall down wounded by the sword of Ravana and 
he lay there awaiting Rama’s arrival. 

Rama and Laksmana returned to the à$rama only to 
find Sita missing. While they advanced some distance 
lamenting over the loss of Sita they saw Jatāyu lying 
in the forest, his wings cut, but happy in expectation 
of salvation and repeating the name of Rama. Jatayu 
gave Rama all details about Sita and then gave up his 
body and ascended to Vaikuntha. 

18) Salvation to Kabandha. Rama and Laksmana moved 
towards the south in quest of Sita. An asura woman 
called Ayomukhi, sister of Šūrapadma tried to entice 
Laksmana, who went alone to a pool to fetch water. 
When Laksmana resisted and kept away from her 
allurements, she tried to carry him away into the sky. 
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But, he drove her away disfigured. When the brothers 
continued their search for Sita they were caughtin the 
arms stretched out in semi-circular form. It was a 
Rāksasa called Kabandha, and they cut away one arm 
each. At once the fierce Kabandha (headless body) 
form disappeared and a Gandharva youth appeared in 
his place. After offering moksa to Kabandha Rama 
and Laksmana continued their search for Sita. (See 
under Kabandha). 

19) Salvation to Šabarī. Rama and Laksmana reached 
Sabaryasrama and were duly received by the female 
hermit Sabari. She presented them with fruits. Not 
only that, she personally tasted each fruit for its quality 
and then gave the best to the guests. Rama was so very 
pleased with her pure devotion that he offered her 
salvation. (For details see under Sabari). 

20) Rama-Sugriva alliance. Rama and Laksmana 
bathed in the Pampa river and thus refreshed they 
travelled upto the height of Mount Ķsyamūka where 
Sugriva lived with Hanūmān as his Prime Minister. 
Sugriva, who saw Rama and Laksmana coming, deputed 
Hanūmār to find out whether they were friends or 
foes. Hanūmān, in the guise ofa brahmin boy talked 
with them, who related their story from the abduction 
of Sita. Having understood the matters Hanūmān re- 
sumed his actualform and carried Rama and Laksmana 
on his shoulders into the presence of Sugriva. 

Sugriva related to Rama the story of his expulsion 
from Kiskindha by Bali, his elder brother. Sugriva 
wanted a powerful ally to recapture the country. Simi- 
larly Sri Rama too wanted a powerful ally to regain 
Sita. So both the parties entered into an alliance, 
Rama undertaking to kill Bali and restore his kingdom 
and his wife to Sugriva and Sugriva undertaking to 
search for and find out Sita for Rama. 

Though the above pact was made, Sugriva was doubt- 
ful about Rāma's capacity to honour his part of the 
contract, and Rama, knowing this suspicion of Sugriva, 
wanted to dispel it. The mountain-like body of Dun- 
dubhi, the Raksasa killed by Bali, lay there in a big 
heap of bones and at the instance of Rama, Laksmana 
threw it into the distant southern sea with the big toe 
of his left foot. Sugriva was wonder-struck at this feat 
of Laksmana and praised him. Yet Sugriva was not 
quite cured of his doubt and Rama wanted to further 
convince him of their prowess. 

There were seven big trees there known as Saptasālas. 
Bali used to wrestle with the trees due to his overflowing 
vitality and power. (See under Saptasāla). Sri Rama 
went near the trees and suddenly fixed an arrow on his 
bow-string and shot it by drawing the bow, with the 
big toe of his right foot pressed against a rock. The 
arrow cut down the seven trees at one and the same 
time and then automatically returned to its guiver. 
Sugriva was taken aback by this marvellous show of 
power. 

21) Exhibition of ornaments. They came again to 
Rsyamūkācala and Sugriva placed before Rama a 
bundle of ornaments and said that it was dropped down 
by a weeping woman from an aerial chariot, which had, 
a few days back, passed above the mountain. Rama 
recognised them as Sita’s ornaments, shed tears and sat 
there motionless for some time. At last Sugriva and 
Laksmana consoled him and he handed over the bundle 
of ornaments to Laksmana. 
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22) Kingdom restored to Sugrīva. The very next day 
Sugrīva took Rāma to Kiskindhā, and the former 
challenged Bali for a combat. Rama, from a distance, 
viewed the fierce fight between the brothers, but he 
could not do anything as it wasimpossible to distinguish 
between Bali and Sugriva on account of their very 
close resemblance. Sugriva, who was defeated in the 
first round and retired from fight felt angry towards 
Rama, but was soon satisfied with Rama’s explanation 
for his inaction. To distinguish Sugriva from Bali Šrī 
Rama, the next day, put a garland on the former’s neck 
and wearing the garland Sugriva challenged Bali a 
second time to a duel. Though Bali’s wife, Tara, 
this time prevented him from accepting the challenge 
Bali paid no heed to her protests and rushed forth for 
the duel. 

Bali and Sugriva fought again, and this time Rama 
from his concealment behind a tree shot an arrow at 
the chest of Bali. The arrow felled him. Rama and 
Laksmana then came into the open and Bali spoke 
disparagingly to Rama about shooting the arrow from 
concealment. Rama answered him saying that if he 
had seen him (Rama) face to face he would have 
become his devotee and he had to shoot Bali from his 
hiding place as it was not proper to kill one’s devotees. 
At last, after handing over charge of his wife and son 
Angada, to Sugriva, Bali breathed his last. Sri Rama 
decided to crown Sugriva as King and install Angada 
as crown prince and returned to Rsyamükàcala for 
rest after entrusting, under the supervision of Laksmana, 
Hanūmān and Jāmbavān with the duty of making 
preparations for the coronation. Though  Sugriva 
invited Sri Rama to Kiskindhā when preparations for 
coronation were over, the latter declined the invitation 
gracefully and deputed Laksmana to represent him at 
the ceremony. Laksmana installed Sugriva as the 
Maharaja, Angada as crown prince, Ruma as queen 
and Tara as queen-mother. Also, Hanūmān was 
appointed as Sugriva’s minister. Those things over, 
Laksmana returned to Rama at Rsyamūkācala. 

23) Laksmana’s wrath. The next four months were 
rainy period. Even after that Sugriva did not make 
necessary arrangements to search for Sita. At Rāma's 
instance Laksmana went to Kiskindhā to enquire about 
the reason for the delay. The monkeys were alarmed 
by the grave appearance of Laksmana and Tara came 
out and apologised to him. Arrangements were soon 
finalised for the quest of Sita. Armies of many lakhs 
of monkeys were deputed to the eight regions to search 
for Sita. Susena was appointed chief of the army for 
the west, Satabali for the north, Vinata for the east and 
Angada for the south. As the south was the chief 
place for the search, monkeys like Hanūmān, Jāmbavān, 
Vivida, Nala, Nila, Kumuda, each of them an expert 
in various ways, were appointed chiefs of different 
matters. Every chief and his assistant was given 
suitable instructions by Laksmana and Sugriva, and 
accordingly the army of monkeys began its march 
under the leadership of Hanūmān. 

24) Words of recognition. To convince Sita that it was 
really the emissary of Rama who went to her the latter 
imparted to Hanūmān the following three sentences for 
timely use. 

(i) “When I took leave of you for life in exile in the 
forest you (Sita) who were then in the inner apartment 
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prepared to follow me saying ‘I too...’ feigning anger’. 
(ii) When, for our life in the forest, we had left the 
city and approached a shrubbery, Sita in her childish 
ignorance and goodness of heart told me "This place 
will do for our forest life.” 

(iii) While she was one day massaging my leg in our 
bedroom she threw away from her finger the ring 
studded with stones. When I asked her the reason for 
it she answered me as follows :—This ring studded with 
stones may prove to be of danger to me. When your 
feet touched the hard granite rock it turned out into a 
world beauty (Ahalyā). Under the circumstances how 
much more beautiful would be the woman, who would 
be created by the touch of your foot on the beautiful 
stone of the ring ? And, because of that beauty you 
may...me...and then...". We two—I and Sita—alone 
knew about the above incident. 
Carrying thus Sri Rāma's signet ring and words of re- 
cognition Hanūmān went along with the army, which 
started for the south. Sugriva gave one month’s time 
to the searching parties to find out Sita and warned 
them that their throats would be cut if they failed in 
their mission. 
25) Saw Svayamprabha. Angada, Hanūmān, Jambavan 
and others during their search came to an extensive 
forest. They were dead tired with hunger and thirst. 
The leader of the party looked about for something to 
eat and drink when he saw small birds flying up from 
a distant pit. From drops of water falling from „the 
wings of the birds it was inferred that the pit contained 
water. When Hanūmān and others entered the pit 
(cave) and walked a great distance they came to a 
spacious garden. They were astonished to find a solitary 
beauty there, and she related to them her autobiography 
as follows :— 
I am the faithful maid of Rambhā. The powerful asura 
called Caturāsya wanted me to procure Rambhā for 
him and he got this garden city built by Mayācārya, 
the architect of the Daityas, forme as reward for my 
service to him in the matter of Rambha. Various kinds 
of gems light this place and creepers and trees supply 
food materials. Catuarsya, I and Rambhā alone were 
living here. But, Indra came to know of it, came here, 
killed Caturasya and took away Rambha with him. 
He cursed me to lead a solitary life here as punish- 
ment for having helped Gaturāsya. I prayed for redemp- 
tion from the curse and Indra told me, that after 
thousands of years a company of monkeys would come 
here in search of Sita and that after entertaining them 
with food I must see Rama and then return to Svarga. 
I have thus been awaiting your arrival and now I am 
leaving the place, which will vanish as soon asI quit 
it. All of you, please stand there with eyes closed and 
I shall send you back to the place where you were 
before coming here. 
Accordingly the monkeys stood there with eyes closed 
and when they opened their eyes there was neither the 
garden city nor Svayamprabha there but they were 
standing in the old plain. Svayamprabha appeared 
before Rama, praised him and then went to Svarga. 
26) Met Sampati. ‘The monkeys again went southward, 
reached Mahendragiri and descending on its southern 
side came to the shores of the southern sea. They could 
advance no further to the south. They were suffering 
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from great hunger and thirst and if they returned with 
no tangible information about Sītā, Sugrīva would kill 
them. They preferred dcath by fasting on the seashore 
to death by the sword of Sugrīva. 
Having decided thus the monkeys spread darbha grass 
on the extensive plain of Mahendra mountain and lay 
on the grass to die. In a largc cavein the mountain 
was living Sampāti. The huge bird Sampāti was star- 
ving without food and was not able to fly as it had lost 
its wings. But it dragged itself to the mouth of the cave 
and saw the monkeys lying there awaiting death, and 
it thought of eating the monkeys one by one. The 
monkeys, who understood this idea of Sampāti cursed 
their fate and sang the praise of Jatāyu. 
Hearing the word *Jatáyu' Sampati approached the 
monkeys, who related to him the object of their journey. 
Being told about the death of Jatāyu. Sampāti 
shed tears and told the monkeys as follows :- 
Jatāyu was my younger brother. Our mother was Mahā- 
$veta and father Süryadeva. On account of the boon of 
our parents I was King of all the birds and Jatāyu the 
crown Prince. As our brotherliness grew thicker our 
haughtiness due to our power and speed also increased. 
Once we flew up towards the orbit of the Sun to see him, 
our father. In his youthful enthusiasm my younger 
brother, Jatāyu, climbed higher up in the sky leaving 
me behind. Due to the heat of the Sun his wings lost 
their power and energy. Then, to save him, I flew up 
above him and shaded him. Therefore he could descend 
to the earth without his wings being burned and thus 
killed. But, my wings got burned and I fell down on 
the Mahendra mountain and got my legs broken. Thus 
I lost the power either to fly or to walk. 
I stayed here as the attendant of Nišākara Maharsi, 
who could divine the future also. He told me the story 
about Rāma's incarnation. He told me further that 
monkeys in search of Sita would come here when I 
should tell them where Sītā was and that then I would 
regain my health.” 
After telling the monkeys the above facts Sampāti, with 
their cooperation, performed the obsequies of Jatàyu. 
Then the King of birds (Sampati) raised its head and 
surveyed the ocean and he saw thefollowing: Mountain 
Subela in the heart of the southern sea; the plain at 
the heights of the mountain constituting the base of 
Lanka; in the centre of Lanka there was Rāvaņa's 
capital; nearby the ladies! quarters; near the quarters 
the a$oka garden; at the centre of the garden the 
Sith‘ apa tree and under the tree Sītādevī. 
As soon as Sampāti had finished telling the monkeys 
the above details he regained his health. 
Sampāti told the monkeys another story also as follows: - 
Ravana once abducted a Yaksa beauty from Alakāpurī 
and carried her away. in his Puspaka Vimāna. 
Sampāti clashcd with Rāvaņa on his way and destroyed 
his plane. But the plane, which was self-generating 
came again into existence. Sampāti threw away by 
its beak the Candrahāsa (Rāvaņa's sword) and kicked 
his crown down. At last, at the request of Rāvaņa, he 
and Sampat signed a non-aggression pact. That was 
the reason why Sampāti could not fight Rāvaņa in 
person. 
27) Hanümün saw Sita. Angada said that for the search 
for Sītā in Lankā as told by Sampāti, some one should 
jump across the ocean. Though many a monkey tried to 
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dosoit was Hanūmān, who succeeded in crossing the sea. 
At one jump he reached the heights of Mahendragiri 
whence he took another jump forward. But, midway 
Surasā, mother of the nagas, swallowed him, and he 


- came out through her ear and continued his journey 


towards Lanka. When he had advanced some morc 
distance an evil spirit called Ghāyāgrāhiņī obstructed 
his way by a mysterious attack on his shadow. 
Hanūmān quickly understood what had happened and 
killed the evil spirit with one kick of his left foot. He 
again continued his flight. But, he very soon became 
weak and exhausted. Then Mount Mainàka emerged 
from the ocean and fed Hanūmān with fruits and roots. 
He reached Lanka at dusk. He defeated Lankalaksmi, 
who tried to prevent his entry into the city. In fact 
Lankalaksmi was Vijayalaksmī, who had been cursed 
by Brahma. (For details see under Vijayalaksmi). 
After defeating her, who was thus absolved from the 
curse, Hanūmān saw Sita seated under the ažoka tree. 
But, none saw him as he was perched on a tree. 

28) Hanūmān's return. That night Ravana dressed in 
all splendour visited Sita and tried to secure her favour 
by soft words and cajolery, all to no purpose. Then he 
threatened her with punishments, which too proved 
to be of no avail. After instructing the Rāksasa 
women that Sita should be somehow brought round 
within a month’s time, Ravana returned to his palace. 
Raksasis surrounded Sita and described to her the 
greatness and various merits of Ravana. Sita continued 
to sob. Then camc there Trijata, daughter of 
Vibhisana, the great devotee of Visnu, and Saramā, 
to console Sita. Trijatà had boundless devotion to- 
wards Rama and great love for Sita. She repeated 
to Sita certain dreams she had had. 

Left to herself Sita began saying to herself various 
things regarding her past. She rcferred to her infancy, 
beginning of youth, wedding, stay at Ayodhya, forest- 
life and life in Paficavatt and wept over her recurring 
thoughts about them. Hanūmān, who heard Sità's 
soliloquy completed Sita’s story by relating, from his 
place on the tree, about Jatayu’s salvation, salvation 
given to Kabandha and Sabari, alliance with Sugriva, 
killing of Bali, expedition of the monkeys in search of 
Sita, meeting with Sampati, himself (Hanūmān) cross- 
ing the sea and his finding out Sita. Hearing the words 
of Hanuman, Sita looked up in astonishment. Immedia- 
tely Hanuman came down the tree and presented the 
signet ring at Sita’s feet. When she examined the ring 
her hands shook and tears dimmed her eyes. Hanūmān 
talked to her in detail and told her that he would, if 
only Sita permitted him, carry her on his shoulders to 
Rama. He told her further that if she did not welcome 
the idea of thus returning to Rama, he would return 
with Sri Rama and others, defeat Ravana in war and 
take her back. Sita was not convinced about the power 
and prowess of Hanūmān. He then increased his body 
in size so that his limbs grew into the size of a mountain, 
hands into that of trees, head into that of a mountain 
peak, tail into that of a river etc. His breathing became 
akin to a storm. Then he roared in such a manner that 
even the very ends of the world shook and the people 
of Lanka were awakened by it. 

Sita was now absolutely convinced of Hanūmān's bona 
fides and faithfulness. She handed over to him 
her Cüdàmani (ornament worn on the head) to be 
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given to Rama and also told him the following three 
words of recognition so that Rama might be all the 
more convinced. 

(1) When Rama first came to the garden near the 
palace in Mithila I (Sita) saw his reflection in the 
blue mirror in the veranda of my palace and the 
beauty of the reflection attracted me. I looked towards 
the garden to sce the original of the reflection. Then he 
(Rama) was looking down into the waters of the glass 
pond. He also saw my face reflected in the water and 
suddenly he looked at me. Our eyes met and in all 
shyness I hurried to and hid myself in the ladies’ 
quarters. 

(2) Before our wedding I sent him through a faithful 
maid, a love letter to which he gave me a suitable 
reply. 

(3) After our wedding while we were living in Ayodhya 
when one day I returned to our bedroom after a long 
chitchat with my younger sisters, my lord (Rama) was 
lying on the cot in feigned sleep. Quietly I went up 
to him and kissed him on the lips. Because of the 
pressure on his lips and as my breast then touched his 
chest he pretended to have suddenly woken up and 
embraced me. 

Having received thus from Sita the Cüdamapi and 
these words of recognition Hanūmān took leave of Sita 
and with her implied sanction went about to have a 
look at Lanka. At one place he heard Vibhisana 
reciting Visnu's names. After wishing that this house 
of the devotee should turn into a royal abode he passed 
Vibhisana's house. Then he came to Rāvaņa's palace 
and gathered information about the Rāksasa power. 
«Now I must see Ravana in person, let him know 
personally the fact of my visit and I would give him 
righteous advice’’—with this object in view Hanūmān 
began destroying the garden. He drove away the 
Raksasas, who came to punish him and some of them 
were killed. At last Meghanāda (Indrajit) attacked 
Hanūmān. Hiding in thesky he shot the Brahmāstra 
against Hanümáàn, who yielded to it. The Rāksasas 
took Hanūmān captive to Ravana. He free! himself of 
the cords that bound him, extended his tail which he 
shaped into circles, one over the other so that the last 
one rose more in height than Rāvaņa's throne and 
seated himself on its top. Ravana and Hanūmān then 
began a conversation. Ravana, who got angry at the 
disrespect shown to him by Hanūmān, ordered the 
latter to be killed, but Vibhisana opposed it saying that 
to kill emissaries and messengers was worse than killing 
one’s own mother. Finally Ravana ordered that 
Hanüm in's tail be set fire to and he be insulted and 
humiliated. 

Immediately Rāksasas began to cover Hanūmān's tail 
with clothes. But, ths tail began growing longer and 
longer with the result that no quantity of clothings 
sufficed to completcly cover the ever-extending tail. 
At last the Raksasas poured oil over the tail and set 
firc to it. Then Hanūmān broke loose from captivity 
and jumped up into the air causing universal disaster by 
fire in Lanka. The fire did not affect the palace of 
Vibhisana and also the platform around the Širnšapā 
tree where Sita sat. After thus burning down Lanka 
Hanūmān extinguished the fire on his tail by dipping it 
in the ocean. Taking leave once again of Sita, 
Haniimin crossed the sea and reached Mahendragiri. 
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29) Rāma-Rāvaņa war. Sri Rama and Sugriva, who 
received Hanūmān's report about his visit to Lanka 
started for it with an army of monkeys. They camped 
on the shores of the south sea. Ravana held a meeting 
of his war council attended by his brothers and others. 
He expelled Vibhisana, who opposed war and advised 
his brother to return Sità to Rāma and to apologise to 
him. Vibhisana quitted Lankà and took refuge with 
Rāma. 

Rama and others, who had assembled on the sea-shore 
decided to build a bund to Lanka. The first thing Rama 
did, for the successful conclusion of the expedition, was 
to install a Sivalinga at Ramesvara. (See under Rames- 
vara). Then he prayed to Varunadeva for a passage 
across the sea. But, Varuna did not present himself 
and Sri Rama, angry with him, shot the agneya 
(fiery) arrow into the heart of the sea when Varuna 
appeared, saluted him and advised him to build a 
bund across the sea. As a reward for Varuna Sri Rama, 
as requested by the former, killed with one arrow all 
the Raksasas, who lived in Gāndhāra island on the 
north-western shore of the ocean. Varuna returned to 
his abode. The construction of the bund was begun 
under the leadership of Sugriva with Nala as chief 
planner and Nila as his co-planner. Jambavan and 
Hanūmān functioned as supervisors and other monkeys 
as workers. Mountains, hills, rocks etc. were brought from 
various quarters and the construction of the bund was 
begun. 

Meanwhile, Ravana sent a great magician called 
Marutta disguised as King Janaka to Sita to convert 
her to the side of Ravana. But, the attempt failed. 
Ravana then sent his two expert spies, Suka and 
Sāraņa disguised as monkeys to Rama’s camp. Jāmba- 
van and Hanūmān captured and brought them before 
Sugriva. Weepingly they both sought refuge in Rama, 
who set them free. They returned to Laika and 
reported matters to Ravana, who felt a desire to have 
a look at Rama forwhich purpose he, with his attend- 
ants, climbed to the top of the northern tower. Rama, 
who knew about it by his spies climbed the heights of 
Subela mountain whence he stared at Ravana. Their 
eyes met in anger seeing which Sugriva by one leap 
reached Ravana and kicked off to Rama the crown 
from the central head of Ravana. After performing 
something like a destructive dance on Rāvaņa's head 
Sugriva by another leap returued to Rama. 

Full of disappointment Ravana returned to his palace. 
His father-in-law, Milyavan, tried his best to dissuade 
Ravana from war, all to no purpose. Rama sent an 
emissary to him to ask him to send Sita back. Ravana 
declined to oblige, and immediately war began. During 
the first day of the war, the majority of the Raksasas 
including their great leaders like Mahabahu, Maha- 
pāršva, Mahodara, Mahākāya etc were killed. On the 
second day the Raksasa army under the command of 
Atikaya, son of Ravana, set out from the northern 
tower to fight. Laksmana killed Atikāya with Brahmā- 
stra. The other two Rāksasa-commanders were 
Trigiras and Meghanada. Laksmana encountered them. 
When the latter failed to win by righteous fighting he 
resorted to cunningness. That too did not bring victory 
to him, and then he hid himself in the sky and shot 
the nāgāstra given to him by Siva against the enemy. 
That arrow rendered Laksmana, Sugriva and all the 
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monkeys unconscious. At that time Vibhisana was away 
to arrange for food. 

When Vibhisana returned with food he was taken 
aback to find Laksmana and others lying inan uncons- 
cious condition. Rama was informed about the matter 
and when he came to the battle-ground and saw 
Laksmana, Sugriva, Hanūmān and all the others lying 
there unconscious he lost self-confidence for a short 
while and remarked that it was all the result of his 
having put faith in Vibhisana, Ravana’s brother whom 
he had put in charge of the battlefizld. This comment 
of Ràma pained Vibhisana much; but Šrī Ràma soon 
treated him kindly. 

Even the Devas who witnessed the scene were alarmed. 
But Rāma sat there for sometime immersed in medi- 
tation and then a light emerged from his right eye, 
shot towards the north and disappeared in the horizon. 
At once Garuda appeared on the scene from the west 
and removed with his beak the nāgāstra from 
Laksmana's body. Laksmana jumped up from his 
unconscious state; Sugriva and others also regained 
consciousness. In the fighting that followed all the 
Rāksasa leaders were killed. It was Hanūmān, who 
killed Kumbhakarna. At the time of his death 
Kumbhakarna made a last request to Rama, i.e. his head 
should be cut off and thrown into thesea as otherwise 
the Ráksasas would laugh at him to see the head from 
which the ears have been bitten of by monkeys. 
Accordingly Rāma got Hanümàn to throw Kumbha- 
karna’s head into the sea. 

Then Sri Rama told Laksmana thus: Today I shall 
fight Indrajit. The war shall not continue yet further. 
Today Indrajit and tomorrow Ravana should be killed 
and the next day we will return to Ayodhya. Laksmana 
answered :—“I shall fight Indrajit. I have told Vibhisana 
that I will kill Indrajit within three days.” 

With Sri Rama’s blessings Laksmana began fighting 
again. Indrajit shot Nārāyaņāstra which attracted by 
the ‘seven-letter-Mantra’ (Namo Nārāyaņāya) of 
Laksmana circled him thrice and entered his quiver. 
The Raksasa minister called Mahodara converted his 
elephant into Airavata and himself changed into 
Devendra and encountered Laksmana. Saying that he 
had ‘no quarrel with Indra and would not fight him 
Laksmana put down his bow, and Indrajit, exploiting 
the situation shot Brahmāstra against Laksmana under 
cover of the clouds. Laksmana, Sugriva and others 
fainted. Then Sri Rama was in the army-camp, 
worshipping weapons to render them more powerful. 
Rama returned to the battle-ground to find Laksmana 
and others in life-less condition and crying like a mere 
ignorant fellow he lay by the side of Laksmana. 
Vibhisana, who returned with food prayed for the grace 
of Devas. Indra appeared, gave to Vibhisana Ganga 
water in a golden vessel and asked it to be given to 
Hanūmān and Jāmbavān, who, though unconscious 
were not dead. 

Vibhisana did so and both Hanūmān and Jambavan 
regained consciousness. Jambavan told Hanūmān that 
if mrtasafijivini (herbal medicine which will put life 
back into the dead) were brought from the distant 
Himalayas before dawn the next day all the dead ones 
like Laksmana and Sugriva could be brought back to 
life. (See under Mrtasafijivini). Accordingly Hanūmān 
started for the Himalayas. Meanwhile Indrajit had 
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told Ravana about his victory, and as suggested by the 
latter Raksasa women took Sita to the battlefield in the 
Puspaka Vimāna, showed her Rama, Laksmana and 
others lying there in a life-less condition and told her 
that all of them were dead. Sita wept aloud, but Trijata 
consoled her by saying that the Puspaka Vimāna would 
not carry widows and therefore Rama was not dead. 
Hanuman returned before dawn the next day. As he 
could not distinguish mrtasafijivini he had brought 
with him a mountain peak where the four medicinal 
plants, Salyaharani, Visalyakarani, Sandhanakarani 
and Mrtasaūjīvinī grew. Jambavan distinguished 
mrtasafijivini from the others and carried the four 
herbs into the battlefield. Contact with the air, which 
carried the smell of mrtasaūijīvinī brought the dead back 
to life. Visalyakaraņī removed all the arrows from their 
bodies and Sandhānakaraņī healed the wounds. 


Laksmana again went out to fight Indrajit. Reluctant 
to fight with the former, Indrajit resorted to a new 
magical trick. He created an artificial or illusory 
Sità and with her seated in a chariot he rose up in the 
sky and said as follows: ‘Ravana has abandoned Sita 
who brings about humiliation to the Rāksasas and 
ruin to Lanka. So, I cut her to pieces." So saying he 
cut into two, by one stroke of his sword, Sita, who 
cried Oh ! my lord! oh! brother." Blood fell on the 
battlefield and Indrajit disappeared. Though Ràma 
and others were alarmed by all these, Vibhisana explain- 
ed that it was all the magic of the Raksasas, and in the 
fierce fighting that followed Laksmaņa killed Indrajit. 

By now all the important and prominent Rāksasas 
were killed. At last Ravana himself entered the battle- 
field. His first encounter was with Laksmana. Then 
the fighting turned into one between Rama and 
Ravana. The former broke the bow of Ravana and did 
not want to fight with the weaponless Rāksasa King. 
Next day Ravana brought Patala Ravana and 
Kumbhodara to Lanka. Both of them entered Rāma's 
camp during night, but Patala Ravana, who realised 
that nothing could be achieved there returned to 
Patala with Kumbhodara. He built a tunnel from 
Patala upwards to earth, where in the fort created by 
Hanūmān's tail twisted in a circle lay Sri Rama «and 
others. The tunnel opened into this ‘fort’, and Pātāla 
Ravana and his brother made Rama and Laksmana 
unconscious by making them inhale sammohana 
medicine and carried them off into Pātāla. Rama and 
Laksmana were laid in the court-yard of a Kali temple 
to be sacrificed to Mahākāli the very same night. 
Arrangements for the sacrifice were completed. 


Hanūmān had been frequently looking inside the fort. 
As soon as the absence of Rāma and Laksmana was 
noticed, Sugriva and others, under the leadership of 
Vibhisana reached the Kālī temple through the tunnel. 
In the fighting that followed Hanūmān killed Pātāla 
Rāvaņa and Aügada killed Mahodara. The only son 
of Pātāla Ravana, Sumāli, was crowned King of Pātāla. 
Rāvaņa entered the field again against Rāma. Rāma 
shot the Mahendra arrow against Rāvaņa. The arrow, 
which represented in itself the cffulgence of Mahendra, 
the hardness of diamonds, the intensity of fire and 
Visnu’s glow cut off the ten heads of Ravana. His 
physical body fell on earth and his spirit ascended to 
heaven. 


RĀMA 639 


30). Return. Rāma and others, who were pleased with 
the turn of events, crowned Vibhīsaņa King of Lankā. 
Trijatā was put in charge of dressing Sītā in new 
clothes. Apsarās appeared on the scene.  Šacīdevī 
presented to Sītā a chain, Urvasi an ornament for 
the head, Menaka, two bangles, Rambhāsa  waist-let, 
Tilottamā a set of chains for the feet,and Anasiya, wife 
of Atri,a Cūdāmaņi. When she wore all these orna- 
ments Sita appeared to be equal to Laksmidevi in 
grandeur and charm. She was brought in a palanquin 
to Sri Rama by Vibhisana and others. Rama was taken 
aback by the glamorous dress, ornaments etc. of Sita, 
and immediately a suspicion arose in his mind, and he 
kept mum after asking Laksmana to do whatever Sita 
wanted. As soon as she heard those words of Rama, 
Sita asked Laksmana to light a funeral pyre saying that 
the woman suspected by her husband should: not live 
and so she (Sita) would quit her life in the very 
prescnce of Rama. 

Laksmana cast a pathetic look at Rama; but his face 
exhibited no change of feeling. He granted Sita’s re- 
quest by his silence. Those present there awaited develop- 
ments with bated breath. Laksmana, with the help 
of the monkeys got a pyre ready. After going round 
Rama with folded hands Sita leapt into the glowing fire. 
Within a very short time three divine forms emerged 
from the fire, Svāhādevī, Sitadevi and God Agni. 

His suspicions having thus vanished Rama welcomed 
Sita back and the next day they left for Ayodhya in the 
Puspaka Vimāna. Vibhisana, Sugriva, fanūmān and 
others followed them. After reaching Ayodhyā Rāma 
returned the Puspaka to Kubera. Bharata came back 
from Nandigrāma. In the presence of all relations 
and others concerned the coronation of Rama as king 
took place. Bharata was appointed crown Prince, Laks- 
mana Commander-in-chief of armies and Šatrughna, 
Finance minister. 

31) Sītā abandoned. Under Rāma's rule the country 
overflowed with milk and honey. Nobody had to fear 
anything from enemies. He made Sità kill Sahasramukha 
Rāvaņa. (For details see under Sahasramukharāvaņa). 
Šrī Rāma used to go about the country in disguise to 
enquire about the welfare of his subjects. Ona particular 
dawn he happened to be standing outside the house of 
a washerman. The washerman scolded his wife, who 
had gone out of the house that night for something. 
He suspected that she had gone to meet her paramour. 
He bluntly told his wife that he was not prepared to 
act like Rama, who had accepted Sita, though she had 
lived with another person. Šrī Rāma, who heard the 
above talk, returned to his palace very sad. After 
thinking about for along time he decided that it was 
his duty to abandon Sita in the interests of his subjects. 
Then Sità was in theseventh month of her pregnancy. She 
had on the previous day, expressed a desire to go to the 
forest areas once again. Rāma considered this as the 
most suitable opportunity to abandon Sità in the forest 
and Laksmana was entrusted with the matter. That 
day at Sun-rise Laksmiana took Sita in a chariot to the 
suburbs of Vālmīki's agrama, abandoned her there and 
returned to the palace. (According to the Rāmāyaņa 
written by Kamba, a Tamil author, it is said that Sita 
was left in the suburbs of Gautama’s hut. There, Sita 
who was pregnant was lcoked after by Ahalyā, the wife 
of Gautama.) Weeping aloud Sita fcll down. Young 
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the 44rama. At the āšrama she delivered two sons, Kuša 
and Lava. ` 
32) Ašvamedha. After abandoning Sītā in the forests 
Rāma led a sad life for five years. Yet, he decided to 
perform an Ašvamedha yajūa. As soon as Rama thought 
of him, Hanūmān appeared and he was deputed to in- 
vite Vibhisana, Sugriva and others from Lanka and 
Kiskindha and the feudatory princes and armies from‘ 
other countries. 

Sugriva was put in charge of the armies, Vibhisana in 
charge of finance, and central authority was vested in 
Laksmana. Then the yajüic horse, accompanied 
by the army, was let loose to travel all over the 
country. Accompanied by cavalry, the elephant division, 
infantry and the chariot-force the horse went about the 
various kingdoms. The army, onits way back to Ayodhya 
with presents collected from many kingdoms, encamped 
for rest near Valmiki’s āframa when Kuša and Lava 
tied the yājūic horse, which was strolling there unfetter- 
ed. Consequent upon this action of Kuša and Lavaa fight 
broke out between them and the king’s army in which 
the latter got defeated. Even the arrows of Laksmana 
failed to have any effect on the boys. The boys having 


„not returned even though it had become very late in 


the evening, the āšramites went in search of them and 
it was only when they came to the scene of fighting did 
Laksmana and others know who the boys really were. 

During this period of time infants’ death was very much 
on the increase in Ayodhya. It was believed that such 
deaths increased when Südras did tapas, and to find out 
if any Sidra was engaged in tapas Rama flew over the 
Dandaka forest where he found a Sidra called Sambūka 
performing tapas hanging down from the branch of a 


tree with his head down. Rāma killed him and his 


spirit got salvation. Afterwards, appreciating the beauties 
of the forest Rama came near Vālmīkrs āšrama where 
he and Sità met face to face. Kuša and Lava also came 
there and they noticed with surprise the change in 
appearance brought about in their mother and Rama 
on their meeting each other. When they heard from 
Hanümaàn the real facts about Rama they withdrew 
their arrows and prostrated at the feet of Rama. 

$ri Ràma then, with the consent of all and in accord- 
ance with his own desire, took back Sita and returned 
with her to Ayodhya. Laksmana and others followed him. 
Kausalyā and others received Sītā most heartily. Sri 
Ràma, who till then was having no wife, had made 
a golden image of Sita for the purposes ofthe a'va- 
medha. Now, since the real Sità was with him the idol 
was an unnecessary thing. The Asvamedhayajfia went 
off very well. 

33) The end. Šrī Rāma's reign became all the more 
prosperous. It was during this period that Rāma, as 
desired by the munis in the Yamunā plain, killed 
Lavaņāsura, son of Madhu in the great city called 
Durga in the centre of the Madhu forest. (For details 
see under Lavana). After Lavana’s death, a sect of 
Gandharves called Šailūsas, who lived on the shores 
of the eastern sea, proved to be enemies of Ayodhya. 
Šrī Rāma annihilated them also. Kaikeyībegan getting 
jealous of the prosperity and happiness of Sita. One 
day when Rama had gone to hunt in the forest, Kaikeyī 
closely questioned Sita over particulars in Lanka and 
prevailed upon her, overruling her unwillingness, to 
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draw a picture of Ravana. Sita drew on a piece of 
‘sitting-plank’ Rāvaņa's figure with the ten heads. 
Kaikeyi took away the picture on the pretext of exhi- 
biting it in the ladies’ quarters, and gave it to Rama, 
when he returned from hunting, to sit on at the time 
of Pūjā (worship). Rama got angry to find Ravana’s 
picture drawn on the ‘sitting plank’. Kaikeyi then told 
him that it was Sita, who had drawn, the picture and 
also that she usually praised Lanka and Ravana. Rama 
pronounced the death penalty on Sita for having drawn 
Rāvaņa's picture. The inmates of the palace 
shuddered to hear the judgement. When Laksmana 
seated Sita on the floor to kill her, Bhūmidevī (earth) 
rent itself open into two and carried her off through the 
opening. 

Sri Rama grew sadder and sadder following the dis- 
appearance of Sita. Ill omens began to appear in 
Ayodhya in increasing measure. One day a divine Rsi 
whom the people of Ayodhya had not seen till then, 
came to Rama’s palace. He told Rama that he had to 
impart certain secrets to the latter and after making 
Rama vow that no one would enter the room while 
they were conversing and that ifany one did come 
when they were talking, he should either be killed or 
forsaken for ever, he began to talk with Rama ina 
secluded spot. Rama posted Laksmana at the entrance 
with the strict injunctions that nobody should come 
into their presence. Within a short time great munis 
like Sanaka came there and told Laksmana that they 
wanted to see Rama. They were not prepared to wait 
even for a short time as requested by Laksmana, but 
threatened ruin to the royal family. Laksmana then, 
was prepared to suffer the consequence, and went to 
Rama and told him about the arrival of Sanaka and 
others. Rama, in keeping with his vow, banished 
Laksmana immediately. But, when Rama came out and 
looked for Sanaka and others no one was to be found 
anywhere there. When he returned to the inner apart- 
ment the Rsi also was not to be seen. In fact they were 
Kāla and his emissaries deputed by Brahma to recall 
Rama as the object of his incarnation was already 
achieved. 


Rama, who had already been suffering mental agony 
on account of Sità's departure, lost all peace of mind 
as Laksmana’s banishment followed Sità's departure. 
He decided to put an end to his life for which purpose 
he wentto the river Sarayü. All the dependants followed 
him. While the great mass of people who thronged 
both the banks of the river burst out into weeping Sri 
Rama and his followers drowned themselves in the 
waters of the Sarayü, and their spirits attained Vai- 
kuntha. (Vàlmiki Rāmāyaņa, Kamba Rāmāyaņa and 
Tulasidasa Rāmāyaņa). 

RAMAHRADA. A holy place on the boundary of 
Kuruksetra, Amba, daughter of a King of Kāšī 
285. bathed here. (Udyoga Parva, Chapter 186, Verse 

RĀMAKA. A mountain. Sahadeva, during his triumphal 


tour of the south, conquered this mountain. (Sabha 
Parva, Chapter 31, Verse 68). 


RAMANA I. A son born to the Vasu known as Soma 
of his wife Manoharà. (Ādi Parva, Chapter 66, Verse 
22). 
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RAMANACINA. A particular region in ancient India. 
(Bhisma Parva, Chapter 9, Verse 66). 

RAMANA (M). (RAMANAKAM), An island near 
Dvārakā where, according to Chapter 38 of the Southern 
Text of Bharata, there was a forest. It was in this island 
that Vinatā, mother of Garuda and Kadri, mother of 
the nagas lived. Garuda, after freeing his mother from 
her slavery evicted the nāgas from this island. (Brah- 
manda Purana, Chapter 17). Following the eviction, 
many of the prominent nāgas lived in Pātāla. But, 
Kaliya, in fear of Garuda, lived in Kālindī. After his 
suppression by Sri Krsna Kaliya, with his family, as 
advised by Krsna returned to Ramanakam. (Bhagavata, 
10 th Skandha). 

RAMANAKA. The third son of Yajfiabahu, son of 
Priyavrata. (Bhagavata, 5th Skandha), 

RAMANIYAKA. The island called Ramanakam where 
the nagas live. (See under Ramaņaka). 

RAMATHA (S). I. A mleccha tribe who lived in the 
kingdom of Māndhātā. (Santi Parva, Chapter 61, 
Verse 14). 

RAMATHA (S). II. People of a low caste (mlecchas) 
who lived in South India during Purāņic times. 
Nakula, subjugated this caste, and from that day 
onwards they became devoted to the Pandavas. They 
were invited to the Rājasūya conducted by Yudhisthira. 
(Vana Parva, Chapter 51, Verse 25). 

RAMATIRTHAI. A holy place in the river Gomati. 
He who bathes in this tirtha will derive the results of 
performing the A$vàmcdha yajfia. (Vana Parva, Chap- 
ter 34, Verse 73). 

RAMATIRTHA II. A holy spot on the top of the 
Mahendra mountain where Para$uráma lived. A bath 
here brings the benefits of. performing the a$vamedha 
yajfia. (Vana Parva, Chapter 85, Verse 17). 

RAMATIRTHA III. A holy place in the plains of river 
Sarasvatī. (Salya Parva, Chapter 49, Verse 7). 

RĀMĀYAŅA. 

1) General. Rāmāyaņa is considered to be the first 
peetic composition in the world or at least in India, 
and hence it is called the Ādi Kāvya (First Epic). It 
is an epic as it contains descriptions and references to 
ancient themes. Valmiki is its author, and hence 
Valmiki is known as the ‘Adi kavi" also. Valmiki and 
Šrī Rama were contemporaries. During his life in exile 
in the forest Rama visited Valmiki’s āšrama. It was 
in this āšrama that Sita lived after being abandoned 
by Rama. The connection in many ways of the life of 
Valmiki with the ‘Rama story’ was an incentive for 
him to write the Ramayana. 
2) Composing of Ramayana. Once while returning from 
the river Tamasa Valmiki witnessed a hunter shooting 
down one of a Krauíica (a kind of bird) couple. The 
intense emotion created by the incident burst out as 
follows in verse form. 

Mā nisada pratistham tvamagamah 

šā$vatīh samah / 
Yat krauūīcamithunādekamavadhīh 
kamamohitam. // 

Immediately Brahma appeared on the scene and 
advised Valmiki to write the story of Rama in the 
same pattern as that verse. Brahma taught him about 
the past and the future of the history of Rama. As 
Sita, Kuga, and Lava were living in hisāšrama Valmiki 
was well in the know about the present. In the above 
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background Vālmīki completed writing the Rāmāyaņa 
Story in 24,000 verses. The epic is divided into seven 
kāņdas (sections) of five hundred chapters. The seven 
sections are the Bālakāņda, the Ayodhyakanda, the 
Aranya kanda, the Kiskindha Kanda, the Sundara 
Kanda, the Yuddha Kanda and the Uttarakanda. 
Valmiki taught the poem to Lava and Kuga and when 
they went with Valmiki to Ayodhya during the 
ag vamedhayajiia of Sri Rama, they sang the poem in 
the open assembly there. 

3) Different views about the author. Tradition ascribes 
the authorship of the Rāmāyaņa to Valmiki. But, 
western scholars hold the view that a part of Balakanda 
and the whole of Uttarakanda are interpolations of a 
future date. The following are the reasons for this view. 
(i) Two different texts are found for cantos one and 
three of Balakanda. In one of them many of the stories 
mentioned in the other are missing. It may, therefore, 
be surmised that the two texts were composed during 
different periods. 

(ii) In the early texts of Rāmāyaņa stories like Gangā- 
vataranam are not to be found. So they must be inter- 
polations of a later period. 

(iii) Only in Kāņdas one and seven is Šrī Ràma treated 
as an incarnation. Iu the other Kandashe is considered 
in the capacity of a hero only. 

(iv) Uttarakanda is not to be found among the early 
translations of Rāmāyaņa into other languages. 

(v) In the Bālakāņda it is stated that Vālmīki com- 
posed the Ramayana, taught it to Kuga and Lava, and 
that they recited the whole poem before Šrī Ràma at 
Ayodhya. Many of the things mentioned in this Kanda 
arerepeated in Uttarakanda, which, therefore, must 
have been written by someone else. 

4) The period of Ramayana. According to Indian belief 
Sri Rama lived at the end of Tretāyuga, which came to 
its close in 8,67,100 B.C. As per Rāmāyaņa Šrī Rāma 
ruled the country for 11,000 years. He was forty years 
old when he ascended the throne. Valmiki began 
writing the Ramayana after KLavakušas were born. 
In the light of the above facts. certain scholars opine 
that the Rāmāyaņa was written near about 878000 
B.C. But, western critics and some eastern critics do 
not accept this view. Professor Jacobi holds the view 
that the original of Mahābhārata is anterior to 
Ramayana. Most scholars do not agree with this view. 
A great majority of critics are of opinion that Ramayana 
is anterior to Mahābhārata. They argue as follows :— 
(i) The traditional belief in India is that Ramayana 
was written much earlier than Mahābhārata. 

(3i) Ramáyana makes no reference to any of the 
characters of Mahābhārata. 

(iii) The Sri Rama story is referred to in many a 
Jātaka story of the Buddhists. 

(iv) Valmiki has made no mention about the city of 
Pātalīputra established near about 380 B.C. It is an 
irrefutable fact that Sri Rama had passed by the city. 
(v) During the reign of emperor Ašoka the Prakrta lan- 
guage was spoken in the areas where the incidents men- 
tioned in Ramayana took place. But, Ramayana was 
written much anterior to the emergence of Prakrta 
language. 

According to Professor Keith Rāmāyaņa was written in 


300 B.C. 
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5). Different readings of Ramayana. In various parts of 
India three original texts or readings are found of the 
origigal Ramayana. In each of the three texts nearly 
1/3 of the portions differ from one another. The Bombay 
text is popular in northern and southern India. The 
second is the Bengal text. The third, the Kashmir text, 
is popular in the north-western parts of India. The in- 
ference to be made from the existence of these three 
different texts is that the original epic was composed in 
a Prākrta language, which was most popular at the time 
and that it was later translated into Sanskrit by differ- 
ent persons at different times. This theory will 
explain the existence of the different texts. For many 
yearsit continued to be handed down from mouth to 
month till it assumed written form in Sanskrit. 

6). Other Rāmāyaņas. The Rāmāyaņa story in other 
forms and garbs, isalso prevalent in India. One of 
them is Vāsistharāmāyaņa or Jiiānavāsistha. The 
authorship ofit also is ascribed to Vālmīki. Most of 
the Rāmāyaņas like Vāsisthottararāmāyaņa, Sītāvijaya, 
Adbhutarāmāyaņa, Adbhutottararāmāyaņa etc. found 
in different parts of India are believed to have been 
written by Vālmīki. Adbhutarāmāyaņā is composd of 
twentyseven cantos. According to this Rāmāyaņa, it 
was Sita, who killed Ravana of ten heads. There is an- 
other Ramayana in Sanskrit called Adhyātma-Rāmāyaņa. 
It isa poem separated from Brahmāņdapurāņa. It is 
written in the form of a conversation between Uma 
(Parvati) and Siva. Ānanda-Rāmāyaņa and Mūla- 
Ramayana extol the greatness of Hanūmān. 


RAMBHA. An asura. (For details see under Karambha). 
RAMBHĀ I. 


1) General. One of the most beautiful of the apsarà 
women. Urvašī, Tilottamā and Rambha are really 
reputed for their beauty. 

2) Birth. All the famous Celestial women were daughters 
of Kagyapaprajapati by his wife Pradhā. Devarsi 
(Kašyapa) begot the following daughters of his wife 
Pradhai.e. Alambusā, Mišrakešī, Vidyutparņā,Tilottamā, 
Aruņā, Raksitā, Rambhā, Manoramā, Subāhū, Kešinī, 
Suratā and Surajā. (Ādi Parva, Chapter 65). 

3) Rāvaņa cursed. Rāvaņa raped Rambhā and Nala- 
kūbara cursed him. (See under Nalakūbara). 

4) Purūravas and Rambhā. Indra once killed an asura 
chief named Māyādhara and held a festival in honour 
of the victory. At the festival Rambhā danced before 
her preceptor Tumburu. Purūravas too was present on 
the occasion and he ridiculed Rambhā for her mistakes 
in dancing. Moreover he claimed that he was a greater 
master of dance than Tumburu preceptor of Rambhā. 
Enraged by this claim Tumburu cursed that Purūravas 
would be separated from his wife Urvašī. (Kathāsarit- 
sāgara, Lavanakalambaka, Taranga 3). 

5) Rambhā and Suseņa. There was a King called Susena 
on mount Citraküta. This handsome bachelor prince 
used to sit alone in the lotus pond near his palace. When 
once Rambha passed through the sky above the pond 
her eyes met those of Susena and she alighted on the 


. spot and the long talk between the two ended in their 


marriage. Susena enjoyed life there for a long time with 
Rambhā without knowing that she was an apsarā 
woman. He had attempted many a time to know the 
real facts about her, to no purpose. Rambha did 
noteven think about her native Svarga. Her com- 
panion, a Yaksi, showered gold all ‘over Susena's 
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kingdom. In due course Rambhā delivered a beautiful 
female child and then she told the King that she was 
Rambhā and that she had continued as his wife till 
then as she felt love towards him. She further told him 
that now she had begot a daughter, she was leaving 
him and that she had a curse upon her which had been 
redeemed now. She also assured him that they would 
meet in Svarga in case the daughter was duly wedded. 
Rambha departed to Svarga. Susena named the 
child Sulocanā and when she came of age he married 
her to Vatsamaharsi and then went to Devaloka where 
he lived happily with Rambhā for a long time. (Kathā- 
saritsāgara, Madanamaficukalambaka, Taranga 2). 

6) Other information. 

(1) The powerful asura called Gaturāsya once felt a 
great yearning for Rambha and her maid Svayam- 
prabha managed things for him. He built a garden-city 
and presented it to Svayamprabha in return for her 
service stated above. (Kamba Ramayana, Kiskindhā 
Kanda). 

(ii) The Sage Gautama alias Šaradvān experienced 
seminal emission on seeing Rambha and from the 
semen was born Krpi whom in due course of time 
Droņācārya married. (Kathāsaritsāgara, Madanamafi- 
cukālambaka, Taranga 6). 

(iii) Indra once deputed Rambha to break the vigorous 
tapas Vi$vàmitra was observing. She approached him 
in the guise of a nightingale and with her song dis- 
turbed his meditation. The muni cursed her as follows 
and turned her into a rock. “Oh! evil woman Rambha, 
you have cheated me, who have mastered desire and 
anger and so you be turned into a rock for a thousand 
years. The great brahmin ascetic, Bhūritejas will ab- 
solve you from my curse and you will then resume your 
own form.” (Valmiki Ramayana. Balakanda, Canto 64). 
(iv) Rambhā gave a dance performance on the occa- 
sion of the birthday celebrations of Arjuna. (Adi Parva, 
Chapter 122, Verse 62). 

(v) She had lived for sometime in the court of Kubera 
serving him. (Sabha Parva, Chapter 10, Verse 10). 
(vi) When Arjuna livedin Svarga as Indra’s guest 
Rambha danced in honour of the former. (Anušāsana 
Parva, Chapter 43, Verse 29). 

(vii) On another occasion she danced in Kubera’s court 
in honour of Astavakra muni. (Anušāsana Parva, 
Chapter 19, Verse 44). 

RAMBHA II. Wife of Mayāsura. The couple had the 
following seven children i.e. Mayavi, Dundubhi, Mahisa 
Kālaka, Ajakarņa, and Mandodari.  (Brahmāņda 
Purāņa, 3.6. 28-29). 

RAMESVARA. There is in South India a very famous 
holy place called Rāme:vara and a Šiva temple there. 
Rāma and others encamped on the sea shore to cross 
over to Lankā to release Sītā from Rāvaņa's custody. 
This temple, according to Kamba, was built by Rāma at 
that time. The following story is from the Yuddha Kāņda 
of Kamba Rāmāyaņa. 

To make the passage over to Lanka easy, Rama decided to 
build a great temple at Rameévara and install a Sivalinga 
in the temple. Under the expert supervision of the great 
architects, Nala and Nila, all the monkeys cooperated to 
build the temple. As ordered by Rama, Hanūmān went to 
Kailāsa to fetch Sivalinga. Hanūmān did not return 
‘with the liga though the auspicious time for the ins- 
tallation was very near. How could the installation be 
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made without the idol and the installation had to be 
made at the appointed time. : 

Šrī Rāma stood ready near the installation platform. 
It was the exact time for the installation of the idol. 
A divine effulgence was seen to emerge from Rāma and 
immediately a Sivalinga automatically appeared at the 
spot where rituals were conducted for installation. 
Everyone was wonder-struck by this mysterious hap- 
pening. 

Hanūmān by now, returned with the linga and he felt 
sorry that the installation of the idol had already been 
made. Šrī Rāma told him: Please remove the idol 
already installed, we shall install a new one." 

Happy at the words of Rama, Hanūmān entwined the 
idol with his tail and jumped directly upwards. But, 
his tail was cut, head clashed against the roof which 
was broken and Hanūmān fell down unconscious. Šrī 
Rama held him up and patted him on the head and 
Hanūmān was more pleased than ever. Afterwards, to 
fulfil Hanūmān's desire and for the prosperity of the 
temple Hanūmān was made to install the new 
Sivalinga in front of the eastern tower of the temple. 
Šrī Ràma laid down the following rule also. Only after 
worshipping the idol at the tower, should the God in- 
side the temple be worshipped. 

'The rule was also recorded there. 

RĀMOPĀKHYĀNAPARVA. A sub-parva of Mahā- 
bhārata comprising chapters 273 to 292 of Vana Parva. 

RAMYAGRAMA. Capital of a State. — Sahadeva, 
during his triumphal tour, conquered Ramyagrāma. 
(Sabhā Parva, Chapter 31, Verse 14). 

RAMYAKA I. A son of Agnidhra, who had nine sons by 
his wife Pūrvacittī. (Bhāgavata, 5th — Skandha). 
Ramyaka ruled the Kingdom called Ramyaka Varsa 
near Nilagiri. Arjuna,during his triumphal tour con- 
quered Ramyaka and levied taxes from the people there 
(Sabhā Parva, Chapter 28). 

RAMYAKA II. A particular region in Ilāvrta, one 
of the seven Continents. On the eastern part of llàvrta 
there exist three mountains called Nilagiri, Svetagiri and 
Srngavan. These mountains jut into the sea, and are 
separated from one another by a distance of two thou- 
sand miles each and are the source of many rivers. In 
between the three mountains are three regions of land 
called Ramyaka, Hiranmaya and Kuru. (Devi Bhaga- 
vata, 8th Skandha). 

RANA. A Rāksasa. 
war between Hiraņyāksa and 
Purana, Srsti Khanda). 

RĀŅĀYANI. A Preceptor in the line of the Sama (Veda) 
disciples of Vyasa. (Jaiminiya Grhyasitra 1, 14). 

RANGADASA. A great Sidra devotee of God. He built 
a number of temples on mount Venkatācala (Skanda 
Purana). 

RANGAVIDYADHARA. A Gandharva. 
Sudeva III. 

RAŅOTKATA. A warrior ofSubrahmaņya. (Šalya Parva 
Chapter 45, verse 68). 

RANTIDEVA. The Kindest and the most liberal of the 
Kings in ancient India. 

1). Genealogy. Descended from Visnu thus: Atri-Candra 
Budha - Purūravas - Ayus - Nahusa - Yayāti-Pūru- 
Janamejaya-Pracinvan - Pravira - Namasyu-Vitabhaya 
Sundu - Bahuvidha - Sarhyāti - Rahovādī - Raudras va- 
Matināra - Santurodha - Dusyanta - Bharata - Suhotra- 


He was killed by Vayu deva in the 
the Devas. (Padma 


(See under 


RAŅTU 


Suhotā-Gala-Garda-Suketu-Brhatksatra - Nara - Sankrti 
Rantideva. à 

2). His importance. Rantideva's unique kindness is very 
famous in history. After the great war was over, 
Nārada once narrated the stories of sixteen kings to 
Dharmaputra. There are a number of stories relating 
to Rantideva's kindness, hospitality etc. He had enga- 
ged 20,000 people to cook food for guests who came to 
the palace everyday. He was very vigilant about treat- 
ing guests day and night alike. He gifted away all 
wealth which had been righteously earned, to brahmins. 
He learned Vedas and subdued enemies by Dharma 
(righteousness).The very blood that flowed from the skin 
of cattle killed to entertain his guests formed itself into 
a river called Carmaņvati. (Santi Parva, Chapter 29. 
21,000 cows were daily killed for the guest. (Drona 
Parva, Chapter 67). 

3. Other information. i 

(i) Rantideva entered Svarga by giving Vasistha warm 
water. (Šānti Parva, Chapter 234, Verse 17). 

(ii) He once worshipped maharsis with fruits and vege- 
tables and achieved his desire. (Šānti Parva, Chapter 
292, Verse 7). 

(iii) He never ate flesh. (Anušāsana Parva, Chapter 
115, Verse 67). 

(iv) He entered heaven once by making oblations to 
Vasistha. (Anušāsana Parva, Chapter 137, Verse 6). 
(v) He is recognised as one of the Mahārājas who are 
to be remembered both at dawn and at dusk. (Anu- 
$asana Parva, Chapter 150, Verse 51). 


RANTU (The Malayalam word for *two'). 


1. Ayanas two. 

A. Uttarāyaņa, from July-August to December-January 
(Dhanu). B. Daksiņāyana, from January-February 
(Makaram) to June-July (Mithunam). For the Devas 
Uttarayana isday and Daksinayana night. Religious- 
minded Hindus believe that Uttarayana is an auspici- 
ous period for death. 

2. Arthadūsaņas 2. (Misuse of wealth) 

(i) Spending money for bad purposes and not spending 
money for good purposes. 

(ii) Stealing money or wealth and not giving money to 
poor deserving people. 

3. Alaūkāras 2. (Figures of speech). Arthālankāra and 
Sabdalarikara. 

4. Ausadhas 2. (Medicines). Curatives like medicated 
oilsand ghees, honey etc. and purgatives like vasti 
(enema), recanam  (purgation and vamanam 
(vomiting). 

5. Aids for health 2, Cleanliness and sexual continence. 
6. Gurus 2. (Preceptors). Actual preceptor or precep- 
tor in effect and casual preceptor) . 

7. Kaļudvayam. Pippali (long pepper) and Marica 
( Pepper) 

8. Kalahakāraņam 2. (Causes for guarrel). Gold and 
woman (Kanaka and Kāminī). 

9. Kayadvayam (Two bodies). Mind and body. 

10. Kāraņadvayam (Two causes). Upādānam (ultimate 
cause) and Nimittam (immediate cause). 

11. Ksaradvayam (Two salts). Alkaline salt (Saltpetre), 
Sodium Carbonate. 

12. Capaladvayam (Fickle ones 2). Women and fools. 
13. Jūānadvayam (Knowledges.2). Superficial knowledge 
and deep knowledge. (Mandajfiana and Drdhajūāna). 
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14. Dharmadvayam (Duties 2). Action aud renunciation. 
(Pravrtti and Nivrtti). 

15. Nisadvayam. Turmeric and Amonum Xanthorrhizon 
16. Nisthadvayam. Sadhya (knowledge) and Sadhana 
(action). 

17. Paksadvayam. Krsnapaksa 
Suklapaksa moon-lit fortnight. 
18. Padyakāvyadvayam (Poetry 2). Lyric and Maha- 
kavyam (epic). 

19. Papadvayam (Sins 2). Original sin and acquired. 
(Janmapāpa and Karmapāpa). 

20. Moksakāraņadvayam. Causes for salvation, 2). Yoga 
and death in war. 

21. Yogadvayam. Karma (action) and Jñāna (know- 
ledge). ` 
22. Rāgadvayam (colour). 
Janyam (mixed). 

23. Rogadvayam (Diseases 2). (a) Physical and mental 
(Kāyika and Mānasika). (b) Congenital and acquir- 
ed. (Sahaja and Agantuka). 

24. Viryadvayam. Heat and cold. 

25. Srigdradvayam. Love or the erotic sentiment 2). Love 
in union and that in separation. (Sambhoga and 
Vipralambha) . 

26. Srutidharmadvayam (Musical cadence 2). High pitch 
and low pitch (Ucca and nica). 

27. Samādhānakāraņadvayam (Two causes for peace). Pati- 
ence or forbearance and generosity. (Ksama and 
dānašīla). 


(dark fortnight) and 


Pūrņam (unmixed) and 


RAPHENAKA. A naga born in Taksaka’s dynasty. It 


was burnt to death at the serpent yajūa of Janamejaya. 
(Adi Parva, Chapter 57, Verse 8). 


RASATALA. A particular part of Pātāla where, accord- 


ing to the Puranas, the Nivātakavacas live. The 
Mahabharata contains the following information regard- 
ing Rasatala. ; 

(1) During the deluge the Agni called Samvarta rent 
the earth and reached up to Rašātala. (Vana Parva, 
Chapter 188, Verse 69). 

(2) The Raksasi called Krtya created by the asuras 
once carried away Duryodhana to Pātāla. (Vana Parva, 
Chapter 251, Verse 29). 

(3) Rasātalais the seventh stratum ofthe earth. Surabhi 
the mother of cows born from nectar lives there. 
(Udyoga Parva, Chapter 102, Verse 1). 

(4) It is more comfortable and happy to live in 
Rasātala than to live either in Nāgaloka or Svarga. 
(Udyoga Parva, Chapter 102, Verse 14). 

(5) It was in. Rasātala that Mahavisnu incarnated as 
Boar and killed the asuras with his tusk. (Santi Parva, 
Chapter 206, Verse 26). 

(6) Mahavisnu, who assumed the form of Hayagriva 
went to Rašātala, killed Madhu and Kaitabha and 
resurrected the Vedas. (Santi Parva, Chapter 347, Verse 
54). 

(7) King Vasu went to Rasātala because he uttered 
one lie. (Anušāsana Parva, Chapter6, Verse 34). 
(8) Rasatala is Ananta’s abode. Balabhadrarama who 
was an incarnation of Ananta, gave up his material 
body at Prabhāsa tīrtha and attained Rasātala. (Svar- 
gārohaņa Parva, Chapter 5, Verse 28). 

RASMIKETU. A Rāksasa who fought on the side of 

Rāvaņa against Rāma. (Vālmīki Rāmāyaņa, Sundara 
Kanda; Sarga 9). . 


E 


RAŠMIVĀN 


RAŠMIVĀN. An etcrnal, universal Deva (Višvadeva). 
(Ānušāsana Parva, Chapter 91, Verse 36). 

RASTRAVARDHANA. A minister of Dagaratha. (Agni 
Purana, Chapter 6). 

RATA. A daughter of Daksaprajāpati. Dharma married 
her and the Vasu called Ahar was born to the couple. 
(Adi Parva, Chapter 66, Verse 17). 

RATHACITRA. A river famous in the Puranas. (Bhisma 

Parva, Chapter 9, Verse 26). 

RATHADHVAJA. Father ofking Kusadhvaja of Videha. 
weet was his grand-daughter. (See under Veda- 
vati). 

RATHADHVANA. Anothcr name of Vīrāgni, son of 
Šarhyu, (Vana Parva, Chapter 219, Verse 9). 

RATHAGRANI. A warrior. He had accompanied 
Satrughna who led the Asvamedhic horse of Rama. 
(Padma Purana, Patalakhanda) . 

RATHAKRTA. A Yaksa who rotates in the month of 
Caitra along with the Aditya called Dhata. (Bhagavata 
12th Skandha). 

RATHAKSA. A warrior of Subrahmanya. (Salya Parva, 
Chapter 45, Verse 63). 

RATHANTARA J. A Saman, which, having assumed 
form, worships Brahma in his court. (Sabha Parva, 
Chapter 11, Verse 30). This Rathantara sāman poss- 
esses the power to cure fainting fits. Once Vasistha res- 
tored Indra to consciousness with this Sāman. (Šānti 
Parva, Chapter 281, Verse 21). 

RATHANTARA II. Son of the Agni called Paficajanya. 
He was also called Tarasāhara. (Vana Parva, Chapter 
222, Verse 7). 

RATHANTARYA (RATHANTARI). Mother_of King 
Dusyanta. She was the daughter of King Īlina and 
had five sons, i.e. Dusyanta, Šūra, Bhima, Pravasu and 
Vasu. (Adi Parva, Chapter 94). 

RATHAPRABHU. A synonym of Vīrāgni, son of Sarhyu. 
(Vana Parva, Chapter 219, Verse 9). 

RATHASENA. A valiant warrior who fought on the 
Pāņdava side against the Kauravas. His horses were 
very magnificent ones. (Drona Parva, Chapter 23, 
Verse 62). 

RATHASTHA. A Yaksa who rotates in the month of 
Jyestha in the company of the Aditya called Mitra. 
(Bhāgavata, 12th Skandha). 

RATHĀSTHĀ. One of the seven tributaries of the 
Ganga. According to the ancients, bathing in the river 

20). wash off all sins. (Ādi Parva, Chapter 169, Verse 

RATHĀTIRATHASANKHYĀNAPARVA. A sub-Parva 
of Šānti Parva, Chapters 165-172. 

RATHAVAHANA. Brother of the Virāta King. He 
fought against the Pandavas. (Drona Parva, Chapter 
158, Verse 42). 

RATHAVARTA. A holy place considered to be on the 
right side of Sakambharidevi. He who visits this place 
will, due to the grace of Siva, attain salvation, (Vana 
Parva, Chapter 84, Verse 23). 

RATHAVITI. A maharsi. He lived in a hilly region 
very far away from the Himalayas. Once the maharsi 

\called Šyāvāšva invited Rathaviti to perform a homa 
at the yajfia conducted by King Taranta, and when he 
came for the homa with his daughter the father of Syava- 
$va asked him to marry his daughter to Syavaiva. 
Rathaviti not only refused, but also dismissed Šyāvātva 
from the yajfiic platform. At last Rathaviti married 
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his daughter to Šyāvāšva at the request of King 
Taranta. (Rgveda, Sāyaņabhāsya). 

RATHITARA. A king of the solar dynasty. He was the 
son of Prsatagva. (Bhāgavata, 9th Skandha). 

RATI 1. Wife of Kāmadeva and some Purāņas hold 
the view that Kāma was the son of Dharma whose 
father was Brahma. But, the story of Kama and Rati 
is described in the Kālikāpurāņaas follows. 

Brahma created ten prajāpatis. A beautiful lady 
called Sandhyā was his next creation. As soon as she was 
born, seeing her exquisite beauty Brahma and the praja- 
patis jumped to their feet. All of them thought in the 
same way. While the court of Brahmà was in such a 
perplexed confusion, an extremly handsome person 
emerged from his mind. Fish was the symbol on his 
flag ,and he aked Brahmā thus: *Oh father, what 
should I do? Give me a suitable name and you should 
also decide upon a place and position and also a wife 
for me." Brahma told him as follows:—'*You be moving 
about everywhere in this world (full of men and- 
women ) engagcd in the eternal function of creation with 
the five arrows offlowcr in your hands and thus multiply 
the population. Your arrows will go everywhere and no 
one, not cven the Devas will dare to obstruct your 
arrows. Everyone will yield to your behests. Visnu, Siva 
andI also will yield before your arrows. You will enter 
the hearts of living beings in invisible form and giving 
them happinessengage yourselfin eternalcreation. The 
chief aim and object of your arrows of flower will be the 
hearts of living beings. You will be given a suitable 
name just now." 

The prajāpatis, who understood the wish of Brahmā, 
after mutual consultation said: “You emerged churning 
our minds, Therefore, you will become famous under 
the name Manmatha (he who churns the mind). You 
will lay low Siva’s haughtiness and conceit. Oh ! best 
among men, Daksa, chief among the prajāpatis, will 
give you a wifc.” 

Happily pleased at the above words of Brahma Kama 
held up in his hands the bow and arrows of flowers 
and decided to shoot five arrows, i.c. harsanam (pleas- 
ing or gladdening), Rocanam (attracting or tempting), 
mohanam (deluding or infatuating), $osanam (weaken- 
ing) and maranam (killing). He decided to use the 
arrows first against Brahma and then against the prajā- 
patis. Accordingly the arrows shot forth and Brahma 
and all the prajapatis overwhelmed by sexual passion 
stared at Sandhyadevi. Sandhya also got excited and 
from her body sprouted up 49 parts; 64 kalas (arts) 
also were born from her. She used incessantly against 
the leaders of the world (Brahma and others) who 
were downed by the arrows of sexual passion, arrows 
dear to Manmatha. The expressions of Brahma made 
Sandhya sick with love. 

Siva, who was just then travelling along the sky, seeing 
the boisterous exhibitions of passion by Brahma and 
others alighted there. He ridiculed Brahma for his dis- 
play of passion towards his own daughter Sandhya and 
spoke further like this: "This Kama too is a fool. He 
tested his arrows here itself, he has no sense of propriety 
and discrction.”” 

Brahma was thoroughly ashamed at the words of Siva. 
He perspired and swept with his hands the drops of 
sweat that oozed from his body. With great difficulty he 
controlled his passion and gave up Sandhya. From 
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the drops of sweat falling on the ground from the body 
of Brahmā were born the pitrs callcd Agnisvāttas and 
the Barhisadas, the former 64,000 in number and the 
latter 4,80,000. Drops of sweat from the bodies of the 
prajāpatis also fell on the ground and from them were 
born the Devas. The pitrs called Somapās are the sons 
of Kratu; those called Svakālikas are the sons of 
Vasistha; sons of Pulastya are called Ājyapās and 
Havirbhuks are the sons of Angiras. 

Brahma, who was angry that Kama shot his arrows 
against him in the presence of Siva cursed the former 
that he would be burnt to ashes in the fire of Siva’s 
eyes, and Kama trembling with fear at the curse pros- 
trated at the fcet of Brahma and wept Then Brahma 
said that though he would die in the fire of Siva’s eyes, 
he would be born again. 

From the drops of perspiration that fell on the ground 
from Daksa’s body arose a beautiful woman, and Daksa 
told Kama that the woman, his daughter would 
become famous as Rati devi. Daksa gave Rati Devi 
to Kama to be his wife. 
Kama’s wife. (For the second birth of Rati see under 
Pradyumna and for other details see under Kama. ) 

RATI II. An apsarā woman of Alakāpurī. She danced 
on the occasion of Kubera welcoming Astāvakramuni. 
(Anušāsana Parva, Chapter 19, Verse 45). 

RATI III. Wife of Vibhu born in the dynasty of King 
Rsabhadeva of Ajanābhavarsa. Prthusenà was her 
daughter. (Bhāgavata, 5th Skandha). 

RATIGUNA. A Devagandharva whose father was 
Ka?yapaprajāpati and mother Pradhā. (Adi Parva, 
Chapter 65, Verse 47). 

RATIVIDAGDHA. A courtesan of Hastinapura. As 
she performed thc pious deed of feeding brahmins she 
attained Vaikuntha after her death. (Padma Purana, 
Kriyakhanda). 

RATNAGRIVA. A king of Kaficananagari who was a 
great devotee of Visnu. He performed tapas and 
attained Vaikuntha. (Padma Purana, Pātāla Khanda ). 

RATNAKARA. A Vai$ya. He was killed by an ox, but 
he attained Vaikuntha as a brahmin called Dharmàsva 
sprinkled Ganga water on him. (Padma Purana, Kriya- 
khanda). 

RATNAKŪTĀ. One of the wives 
(Padma Purana, Patala Khanda). 
RATRIDEVI. The presiding deity of night. Indrani 
once worshipped Rātridevī for the fulfilment of her 

desires. (Udyoga Parva, Chapter 13, Verse 25). 

RAUBHYA. A hermit. It is seen in Uttara Ramayana 
that this hermit called on Sri Rama on his return from 
Lanka. 

RAUDRA. A class of giants who lived on Kailāsa and 
Mandara mountains, The hermit Lomaga gave warn- 
ing to the Pandavas, when they went to the north dur- 
ing their forest life, to be careful of the Raudras, (M.B. 
Vana Parva, Chapter 139, Stanza 10). 

RAUDRAKARMĀ. One of the hundred sons of 
Dhrtarāstra. Mention is made in Mahabharata, Drona 
Parva, Chapter 127, Stanza, 62, that Raudrakarmā 
was killed in the battle of Bharata by Bhimasena. 

RAUDRASVA I. A son born to the emperor Piru of 
his wife Paustī. Raudrāšva had two brothers Pravira and 
Īsvara. 


of Atrimaharsi. 
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Once Raudragva fell in love with the celestial maid 
Mišrakešī. Mention is made in Mahābhārata, Adi 
Parva, Chapter 94, that as a result of the married life 
of these two, ten archers beginning with Anvagbhanu, 
were born. 

RAUDRASVA II. A hermit who was the disciple of the 
hermit Kātyāyana. Once Mahisāsura came in the guise 
of a beautiful woman to the hermitage of Raudrāšva to 
hinder his penance. The hermit cursed Mahisāsura, 
“You will die because of a woman”. (Kālikā Purana, 
Chapter 62). 

RAUMYA (S). A group of ganas (warriors of Siva). It 
is mentioned in Mahabharata, Santi Parva,Chapter 284, 
that these Raumyas were born from the hairpores of 
Virabhadra, the chief of the guards of Siva. 

RAUPYA. A Purāņically famous river of Ancient India. 
The holy bath Prasarpana of the hermit Jamadagni is 
situated on the banks of this river. (M.B. Vana Parva, 

* Chapter 129, Stanza 7). 

RAURAVA. One of the twentyeight hells. For details 
see the part Naraka under the word Kāla. 

RĀVAŅA. The Rāksasa King of Lanka who had ten 
heads. 

1) Genealogy. Descended from Visnu thus :—-Brahma— 
Pulastya—Vis ravas—Ravana. Ā 

2) Birth. Višravas, grandson of Brahma and son of 
Pulastya married Kaikasī, daughter of Sumālī. While 
Višravas and Kaikasi were living in the forest Šlesmā- 
taka, Kaikasī became pregnant. She delivered four 
children in four Yāmas, with an interval of one yāma 
between them. The elder three were the famous 
Rāksasas, Ravana, Kumbhakarna and Vibhisana; the 
fourth one, a girl, was named Šūrpaņakhā. (Kamba 
Ramayana, Bālakāņda ). 

Kubera was another son of Viiravas born of another 
wife called Devavarni alias Ilabila. As soon as he 
came of age Kubera captured the Puspaka chariot and 
began ruling the kingdom with Lanka as capital. 
(Uttara Ramayana). 

3) Previous lives of Ravana. See under Jaya XI. 

4) Ravana secured boons. Waikasi (Ravana’s mothcr) 
who became envious of the pomp and prowess of Kubera 
advised her son to secure boons from Brahma by tapas 
and become equal to Kubera. Accordingly he went to 
Gokarna with his brothers and began tapas. Kumbha- 
karna did tapas for 10,000 years; Vibhisana also did 
tapas for 10,000 years standing on one foot. Ravana, 
standing in the middle of the five fires, meditated upon 
Brahma. Though 10,000 years passed thus, Brahma did 
not appear yet. Ravana then cut one of his ten heads 
and made an offering of it to Brahma in the fire. Thus, 
within 9000 years he cut nine of his heads and offered 
them to Brahma in the fire. Lastly when he was about 
to cut off his tenth head, Brahma appeared and asked 
him to choose whatever boon he wanted. Ravana 
chose the boon that from none but men should he 
meet with his death. Kumbhakarna desired to secure 
the boon of ‘nirdevatva’ (Absence of the devas) but 
secured by a slip of the tongue ‘nidravatvam’ (sleep). 
Vibhisana chose devotion to Visnu. On his return 
after securing the boons, Ravana occupied Lanka, 
drove away Kubera and took his puspaka chariot. 
Ravana further declared Mahāvisņu to be his eternal 
enemy. Hearing about Rāvaņa's victory the Rāksasas 
from Pātāla came to live in Lanka. ` 
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5) Family life. Ravana married Mandodari, foster- 
daughtcr of Mayāsura and three sons, Meghanāda, 
Atikāya and Aksakumāra were born to the couple. He 
then conguered the whole world with the cooperation 
of his sons and other Rāksasas. The Astadikpālakas 
(protectors of the eight regions) were subjugated. He 
attacked Devaloka, but was defeated and imprisoned. 
Meghanāda by magical trickery captured Indra and 
released Rāvaņa from custody. Meghanāda came to be 
called Indrajit from that day onwards. 

6) Kārtavīryārjuna and Ravana, See under Kārtavīry- 
ārjuna, Para 6. 

7) Curses heaped on Ravana. Asa result of ruling the 
land, as a terror to the whole world, for many years 
and of his triumphal journcy Ravana had invited on 
his head eighteen šāpas (curses) as follows. 

(i) Nalakūbara šāpa. Ravana once insulted Rambha, 
the betrothed wife of Nalakūbara during her tour at a 
place near Alakā. On hearing about the insult Nala* 
kūbara cursed that Ravana should die with his ten 
heads broken. 

(ii) Vedavatīšāpa. While Vedavati, the only daughter 
of sage Kugadhvaja, was doing tapas to secure Sri 
Madhava as her husband. Ravana committed rape on 
her and she cursed him thus : —^You and your family 
will be ruined by Lord Narayana on account of me.” 
(iii) Brākmaņašāpa. He invited a Vedic brahmin to 
install the idol of Tripurasundari given to him by 
Siva. As the brahmin happened to be a bit late to 
come, Ravana imprisoned him for seven days, and 
the old brahmin cursed that Ravana would be imprison- 
ed seven months by a man. 

(iv) Wandikešvarašāpa. For calling him ‘monkey’ at 
Kailāsa, NandikeSvara cursed that Ravana and his 
kingdom would be destroyed by monkeys. 

(v) Vasisthasépa. As Vasistha refused Ravana’s invi- 
tation to teach the Vedas etc. he took the former 
captive. When he was released from captivity by the 
solar King Kuvalayagva, Vasistha cursed that Rāvaņa 
and his family would be destroyed by those born in the 
solar dynasty. 3 

(vi) Asfavakrasapa. Rāvaņa once saw sage Astavakra 
at Šlesmātaka and gave him a kick saying, ‘Oh! 
handsome fellow ! I shall cure your eight hunches”, 
and the sage cursed Rāvaņa as follows :—For kicking 
me, a poor innocent sage, you will be kicked from head 
to foot and foot to head by monkeys.”’ 

(vii) Dattātreyašāha. Ravana once poured on his own 
head water kept purified by mantras by Dattātreya to 
bathe the head of his Guru, and the latter cursed that 
Rāvaņa's head would be polluted by the feet ofmonkcys. 
(vii) Dvaipāyanašāpa. When Ravana molested and 
wounded the lips of Dvaipāyana's sister in his own 
presence he cursed that Ravana’s sister would be 
mutilated by aman and he would be humiliated by 
monkeys. 

(ix) Mandavyaíüpa. During a pleasure trip of his with 
Mandodari Ravana cruelly manhandled Mandavya- 
maharsi, when the latter cursed that Ravana too 
would be roughly handled by a monkey. 

(x) Atrifápa. Ravana once dragged by hair the wife 
of Atri in his very presence, and Atri cursed that 
Ravana will have to witness his wife being denuded 
of her dress and dragged by the hair by monkeys. 
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(xi) Wāradašāpa. Narada refused to explain the 
meaning of ‘Om’ to Ravana and the lattcr threatencd 
to cut the tongue of Narada. Narada then cursed 
that all the ten heads of Ravana would be cut by a 
man. 

(xii) Rtuvarmasapa. Ravana once raped Madana- 
maūjarī, wife of Rtuvarman, who lived as an anchorite 
in thc marutta forest, and the latter cursed that 
Ravana would be killed by a man. 

(xiii) Maudgalyasapa. Once maharsi Maudgalya was 
sitting in the svastika pose resting his neck on the 
yogadanda (a short stick-like piece of wood with a 
handle) Ravana happencd to come there and he cut 
into two the yogadanda with his Candrahasa (sword) 
with the result that the maharsi fell down with face 
upwards and broke his back-bone. ‘The maharsi then 
cursed that Rāvaņa's Candrahasa would prove in- 
effective in future. 

(xiv) Brāhmaņajananīšāpa. Certain young brahmin 
girls who had gone for sea-bath were humiliated by 
Rāvaņa in the presence of their mothers when they 
cursed that the wife of Ravana would be insulted in 
his very presence by monkeys. m 

(xv) Agnišāha. Ravana once humiliated Svahadevi, 
wife of Agni in his very presence and Agni cursed that 
Ravana’s wife would be humiliated by monkeys in his 
presence. 

(xvi) Anaranyasépa. Ravana killed by one blow on 
his chest King Anaranya of the solar dynasty who 
sought rcfuge with him, and the King cursed that 
Ravana would die with all his ten heads cut by the 
arrows of a prince of the solar dynasty. 

(xvii) Brhaspati fápa. When Ravana was about to 
return aftcr conquering Devaloka and taking the devas 
captives, Sulekhadevi, daughter of Brhaspati tried to 
take shelter somewhere when Ravana attempted to 
catch her by force. Then Brhaspati cursed that Ravana 
would die hit by the arrows of Rama. 

(xvii) Brahmadevašāpa. Ravana tried to humiliate 
Pufijikadevi, daughter of Brahma, and the latter cursed 
that Ravana would die with all his ten heads broken 
if he touched unwilling women. 

8) Ravana got Candrahāsa. See under Candrahāsa. 

9) He threatened Devas. Ravana, during his triumphal 
march with the armies, once came to the Uéiravira 
mountain. Then the King called Marutta was per- 
forming Mahešvara yajūa on the plains of the moun- 
tain. Indra and the other devas came to receive their 
portion of the offerings. But they ran away in fear on 
the arrival of Ravana. Indra assumed the form of a 
peacock, Yama that of a-crow, Kubera that of a 
chameleon and Varuna that of a swan, and the devas, 
thus assuming various forms went away in different 
directions. Marutta got angry and got ready to fight 
Ravana. But, as the maharsis prevented him from it no 
fighting took place. Ravana returned with thc 
glories of victory. 

10) He defeated Kala. Once Narada felt the urge to 
witness a quarrel. He went to Lanka and told Ravana 
tales about Kala, that Kala was more powerful than 
Ravana, that Kāla would soon be causing Rāvaņa's 
death etc. These stories awakened the anger in Ravana 
against Kala, and the former, with a strong army 
challenged Kala, and war between the two started. 
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Brahma was in a fix, for he had given Ravana 
the boon that the latter would be killed only by a man. 
At the same time he had given the boon to Kala that 
anybody thrashed with his (Kāla's) club would die. 
Brahma, therefore, decided to end the fighting between 
Kala and Ravana somehow, and he approached Kala 
and requested him to withdraw from fighting. Accord- 
ingly Kala acknowledged dcfeat and thus the fighting 
ended. 

11) Ravana attacked Pātāla. Afterwards Ravana march- 
ed with his army to Pātāla wherc he defeated Taksaka, 
the naga King and exactcd tributes from him. Then 
he attacked Nivātakavacas. When the fighting bccamc 
very fierce Brahma intervened and brought about a 
compromise between the two. Next, Ravana attacked 
Surabhiin Varuna’s palace, but the: Raksasas who 
emerged from the pores on Surabhi’s body drove away 
Ravana. 

12) Raped Rambhā. See under Nalakūbara. 

13) His death. Ravana’s sister, Sürpanakhà met Sri 
Rama and Laksmana at Paficavati and wanted first 
Rama and then Laksmana to marry her. But, 
Laksmana cut away her nose, breasts etc. Enraged by 
this Ravana abducted Sita. Sri Rima, with the help of 
the monkey-army, killed Ravana in war. (See under 
Rama. 1 

14) Synonyms of Ravana. Dašakandhara, Da$ànana, 
Dašāsya, Paulastya, Pulastyatanaya, Raksahpati, 
Rāksasādhīpa, Ráksasamahe: vara. (Valmiki Ramayana 
and Kamba Ramayana). 

RAVII. A prince of Sauvīra. It was this prince who 
stood with the flag behind the chariot of Jayadratha, 
who had come to carry away Draupadi. He was killed 
by Arjuna. (Vana Parva, Chapter 221, Verse 27). 

RAVIII. A son of Dhrtarāstra. He was killed by 
Bhima in the great war. (Salya Parva, Chapter 26, 
Verse 14). 

RAYA. A King of the lunar dynasty and son of Purüra- 
vas. Urvašī, who had many sons like Āyus, Srutāyus, 
Satyāyus, Raya, Vijaya and Jaya. (Bhagavata, 9th 
Skandha ). 

RAYANA. Brother of Ya$odà, mother of Sri Krsna. 
(Brahmavaivarta Purāņa, 2.39, 37-39). 

RBHU I. An ancient sage. He was the son of Brahma. 
He was an extraordinary scholar who became the 
preceptor of Nidāgha who was the son of Pulastya and 
the grandson of Brahmà. Rbhu conveyed all know- 
ledge to Nidàgha. But he saw that although he taught 
Nidagha all branches of knowledge, the latter did 
not take any interest in “Advaita”. So he left him 
in disappointment but later got him interested in 
Advaita. (Visnu Purāņa, Arhša 2. Chapters 15-16). 

RBHUS. 

1) General information. Rbhus are a group of divine be- 
ings who attained divinity by performing tapas. Mahā- 
bhārata, Anušāsana Parva, Chapter 137, Verse 25 says 
that even other gods worship the Rbhus. 

2) Who were Rbhus? Angiras, the son of Brahma had a 
son named Sudhanva. Sudhanvà had three children, 
Rbhuksan, Vibhvan and Vāja. These three persons form 
the Rbhus as mentioned in Rgveda, Ist Mandala, 16th 
Anuvāka, 111th Sükta. i 

3) Rbhus and Miracles. 

(i) Long ago, a cow belonging toa Rsi died. Its calf 
began to cry. The Rsi took pity on it and prayed to the 
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Rbhus. They made a cow and covered it with the skin 
of the dead cow and placed it in front of the calf. Be- 
cause of its likeness to its mothcr, the calf believed it to 
be its mother. 
(ii) Rbhus restored their parents who had become old, 
to youth. (Rgveda, Ist Mandala, 16th Anuvaka. llth 
Sūkta). j 
(iii) Rgveda says that it was the Rbhus who made 
Indra's horses, the chariot of the Agvinis and Brhaspati’s 
COW. 

RGEYU. A king of the Pūru Dynasty. 
1) Genealogy. From Visnu were descended in the follow- 
ing order:-Brahmā-Atri-Candra-Budha-Purūravas.Āyus- 
Nahusa. Roo sl urga - Prācinvān - Pravīra- 
Namasyu-Vitabhaya-Sundu-Bahuvidha-Samyati - Raho- 
vadi-Raudragva and Rceyu. 
(2 Other details. 
(i) His mother, Miírake$i was a goddess. (M.B. Ādi 
Parva, Chapter 94, Verse 10). 
(ii) He had two other names; Anvagbhānu and Anā- 
vrsti. Matinàra was the son of Rceyu. (M.B. Ādi Parva, 
Chapter 94, Verses 11-13). 

RCIKA 1 (AJIGARTA). A famous sage. 
1) Genealogy. From Visnu were descended in the follow- 
ing order-Brahma-Bhrgu-Cyavana-Urva-Rcika. — Rcika 
was the father of Jamadagni and grandfather of Paragu- 
ráma. 
2) Reika’s marriage. Gadhi, a king of the Lunar dynasty 
had a daughter, Satyavati. Rcika wished to marry this 
beautiful princess. Gádhi agreed to give his daughter 
in marriage to the sage if he gave 1,000 horses with 
black ears, Rcīka offered worship to Varuna to help him 
in the matter. Varuna was pleased and a thousand 
horses rose up from the river Ganga. Rcika married 
Satyavati after giving the horses. Afterwards both of 
them went and settled down in the forest. 
3) Birth of Jamadagni. One day Satyavatimade a request 
to Rcika that she should have a son. Besides, she request- 
ed him that her mother should be blessed with a son, 
so thatshe might have a brother. Rcika performed a 
“homa” and after that he made two balls of rice and 
gave them to Satyavati. He advised her to eat one of 
them and to give the other to her mother, Rcika had put 
**Brahmatejas" (brilliance of Brahmins) in the first rice- 
ball and **Ksātratejas”” (brilliance of Ksatriyas) iu the 
other. When Satyavati and her mother ate the rice- 
balls, it so happened that the rice-ball intended for her 
mother was eaten by Satyavati and the one intended for 
Satyavati waseaten by the mother. Later Rcīka came to 
know of this mistake. In due course, Satyavati and her 
mother gave birth to sons, Satyavati's son was named 
Visvāmitra. (Brahmanda Purana, Chapter 57). 
4) Other sons of Reīka. After this three more sons were born 
to Rcīka. The eldest of them was named Sunahpuccha, 
the second was named Sunasfepha and the third, 
Sunolàüngüla. 
5) Thesale of Sunaífebha. Once king Ambarisa started a 
yaga. Indra who was jealous of him, stole the sacrificial 
cow. Since it was an evil omen, the priest advised Am- 
barisa that either the lost cow or a human being in its place 
must be obtained to complete the yāga. In spite of sear- 
ches madc in many places, the cow could not be traced. 
At last Ambarisa's men met Rcīka who was doing tapas 
on Bhrgutunga. Rcika sold his second son, Suna$šepha 
to Arnbarīsa in exchange for the price of 100,000 cows, 
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The king took Sunas£epha with him and came to Puskara 
tirtha. There they happened to meet Vi$vāmitra. 
Šunaššepha complained to Višvāmitra and lamentcd 
ovcr his ill-fate. Visvāmitra wished to save him and to 
send one of his own sons in his place with Ambarisa. 

But none of his sons was willingto oblige. Višvāmitra 

cursed them and turned them into eaters of human 

flesh. Then he turned to Suna‘Sepha and said :— 

“When you stand ready to be sacrificed near the altar, 

offer your prayers to Agni. If you do so, you will attain 
siddhi." (salvation or moksa). He also taught him two 
songs of praise to Agni. 

While standing at the altar ready to be sacrificed 
Suna$ epha recited the two songs of praise. Indra and 
the other gods appeared and after saving Sunassepha 
rewarded Ambarisa for his yaga. (Valmiki Ramayana, 
Balakanda, 62nd Sarga). 

6) Reika and the Vaisnava bow. Once Vi$vakarmà made two 

mighty bows. One of them was taken by Siva to burn 

the Tripuras. That bow is known as “‘Saivacapa”. The 
other bow was given to Visnu. It is called *'Vaisnava- 
capa". The Devas wished to see a trial of strength bet- 
ween Siva and Visnu. They prompted Brahma to bring 

about such a conflict. Brahma succeeded in causing a 
uarrel between Siva and Visnu. A fight began between 

Šiva and Visņu. Both the Šaivacāpa and Vaisņavacāpa 

went into action. But Šiva was defeated. After that, Siva 

gave his bow to Devarāta, king of Videha. By inheritance 
itcame into the hands of king Janaka, the father of Šītā. 

It was this bow which was broken by Sri Rama at the 

time of Sita’s Svayamvara. 

After the battle with Siva, Visnu gave his bow to 
Rcīka who, in turn gave it to Jamadagni. Jamadagni 
presented it to his son Parašurāma. It was with this 
Vaisnavacapa that Paragurama confronted Sri Rama 
who was returning after Sītā's Svayarnvara.( Ramayana, 
Balakanda, 75th Sarga). 

7) Other details. 

(i) Rcika was given 1,000 white horses with black ears 

which could run fast, by Gadhi as dowry. Varuna 

presented these horses on the bank of the river ‘Ganga. 

The place in Ganga where the horses rose up, came to 

be called *Aévatirtha". Gadhi gave Satyavati to 

Rcīka at the place called ‘Kanyakubja’. (M.B. Aranya 

Parva, Chapter 115). 

(11) Mahabharata, Ašvamedhika Parva, Chapter 29, 

Verse 23 says that Rcika oncc tried tostop Parašurāma 

from killing Ksatriyas. 

(iii) Once Dyutimān, King of Salva, presentcd a tract 

of land to Rcika. (M.B. Anuéasana Parva, Chapter 137, 

Verse 28). 

(iv) Rcīka attained Vaikuntha and his wife Satyavati 

accompanied him in her earthly body. It is said that 

after it, Satyavati transformed herself into a river under 
the name **Kau$iki" and began to flow in north India. 

(Vālmīki Rāmāyaņa, Balakanda, 34th Sarga). 

RCIKA II. One of the twelve Ādityas. (M.B. Ādi Parva, 
Chapter 1, Verse 42). 

RCIKA III. A King who was the grandson of emperor 
Bharata and son of Dyumanyu. (M.B. Ādi Parva, Chap- 
ter 94, Verse 24). 

RDDHI. Varuna’s wife. 
117. Verse 9). 


(M.B. Udyoga Parva, Chapter. 
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RDDHIMAN. A grcat serpent. In Mahābhārata, Vana 
Parva, Chapter 160, Verse 15, thcre isa reference to 
the killing of this serpent by Garuda. 

RENU I. A teacher-priest, who was the son of hermit 
Višvāmitra and thc author of a Sükta in Rgveda. 
(Aitareya-Brāhmaņa 7. 17. 7; Rgveda 9. 70). 

RENU II. King of thc dynasty of Iksvaku. Renuka 
thc wife of the hermit Jamadagni, and the mother of 
Para$uràma was the daughter of this King. Renu had 
other names such as Prasenajit, Prasena and Suveņu. 
(M.B. Anuéasana Parva, Chapter 116; Verse 2). 

RENUKA I. The wife of the hermit Jamadagni. (For 
further details see under the word Jamadagni). 

REŅUKĀ II. A holy placc frequented by Sages. Itis 
mentioned in Mahabhàrata, Vana Parva, Chapter 82. 
Stanza 82 that those who bathe in this holy bath would 
become as pure as Candra (Moon). It is stated in 
Mahābhārata, Vana Parva, Chapter 82, that this holy 
place lies within the boundary of Kuruksctra. 

RENUKA. A powerful Naga (serpent). This serpent who 
was a dweller of Pātāla, (nether world) once went to 
the Diggajas ( Eight clephants supporting the globe), in 
accordance with the instruction of the gods, and asked 
them questions pertaining to duty and righteousness. 
(M.B. Anu$àsana Parva. Chapter 132, Stanza 2) 

REPHA. A hermit of the period of Rgveda. Once thc 
asuras threw this hermit into water. This was the pun- 
ishment for the sins committed by him in his previous 
life. (Rgveda, Mandala 1, Anuvāka 17, Sūkta 116). 

REVANTA. A son of the sun. 

1) Birth. The sun married the daughter of Višvakarmā 
named Samjiia. She gave birth to three children named 
Manu, Yama and Yami. Once, being unable to bear 
the radiance of her husband, Sarhjītā went to the forest 
to do penance. During this period Chaya the maid of 
Sariijfia attended on the sun. Three children, Šanaižcara, 
Manu and Tapati were born to the Sun of Chaya. 
Once Chāyā cursed Yama. Then only did the Sun 
remember about Sarijūā. At that time Sarhjfia had been 
doing penance in the forest in the form of a mare. The 
Sun took the form of a horse and lived with her in the 
forest. From this union Ašvinīkumāras and also the last 
son Revanta were born. ( Visņu Purana, Arnša 3, Chapter 
Bye 

2) Laksmi astounded at the sight of Revanta. For the story 
of how Laksmi was astounded at the sight of Revanta’s 
handsome figure and how Mahāvisņu cursed Laksmi 
consequently, see under Ekavira. 

REVATA. The father of Revati, the wife of Balabhadra- 
rama. Revata was the son of Anartta and the grandson 
of king Šaryāti. It is mentioned in Devi Bhagavata, 
Skandha 7, that Revata was the first king who erected 
his capital in the Island Kušasthalī and began to rule 
over it. 

REVATI I. Wife of Balabhadrarama. Revata theson of 
Anartta and the grandson of King Saryati was ruling 
over the island Kusasthali. Hundred sons beginning with 
Kukudmi, were born to him. As the youngest of all a 
daughter named Revati was born. At the instruction of 
Brahma the beautful Revati was given in marriage to 
Balabhadrarama. (Bhagavata, Skandha 10; Devi 
Bhāgavata, Skandha 7). 

REVATĪ II. In Mahābhārata, Vana Parva, Chapter 230, 
Stanza 29, the name ‘Revat?’ is used as a synonym of 
Aditi Devi, 


REVATĪ III 


REVATĪ III. One of the twentyseven stars. The following 
statements occur in the Mahābhārata about the import- 
ance of this star. 

(i) Sri Krsna started on his journey at the auspicious 
moment of Maitra on the star Revati in the month of 
Kārttika. (M.B. Udyoga Parva. Chapter 83, Stanza 6). 
(ii) If a cow is given as alms on the day of this star 
that cow will go to heaven and make preparations for 
the comforts and convenience of the giver. (M.B. 
Anušāsana Parva, Chapter 64, Stanza 33). 

(iii) He who gives offerings to the manes on Revati 
day would become wealthy. (M.B. Anušāsana Parva, 
Chapter 89, Stanza 14). 

REVATĪ IV. The mother of Raivata, the lord of the fifth 

Manvantara (age of a Manu). There is a story in the 
Markandeya Purana about the birth of Revati. 
A son was born to the hermit Rtavak on Revati day. 
By and by he became wicked. Having learned from 
the hermit Garga that his son became wicked because 
he was born under the star Revati, Rtavak cursed the 
star Revati and kicked it down from its place. The spot 
on which the star fell became a lake. After a time a 
beautiful damsel was born from the lake. The hermit 
Pramuca took the girl home and brought her up. 
She was called Revati. When she came of age, she was 
given in marriage to Durgama, the son of king 
Vikramašīla. At the request of Revati her marriage was 
conducted at an auspicious moment on the day of the 
star Revatī. The hermit blessed the couple “Let a son, 
who would become the Lord of the Manvantara, be 
born to you.” As a result of this blessing the bright and 
valiant son Raivata was born to them. This Raivata 
was the Lord of the fifth Manvantara. 

RGVEDA. The Rgveda is the oldest recorded work of 
the human race. The Egyptians claim that another book 
entitled “Book of the Dead” was also written during the 


period of the Rgveda. The Babylonians have an ancient ' 


work called ‘Gilgamish’, which according to scholars, is 
not as old as the Rgveda. Rgveda is the work that forms 
the basis of Hindu religion. Of the four Vedas, Yajur- 
veda, Sāmaveda and Atharvaveda were composed 
after Rgveda." The Rgveda süktas were interpreted for 
the first time in Yaska’s “Nirukta? and Sayana’s 
*Vedarthap1akasa"". 

The most important ofthe four Vedas is Rgveda. It 
is divided into ten "Maņdalas”. There are 1017 sūktas 
and 10472 Rks in it. Although there are 11 more 
Süktas called ‘‘khilas,” they are not usually included in 
the Rgveda. 


Mandalas two to seven of the Rgveda were composed in 
different Rsikulas. The second Mandala was of 
Bhargava Kula, the third of Višvāmitrakula, the fourth 
of Vamadeva, the fifth of Atri, the sixth of Bharadvaja 
and the seventh of Vasistha. The eighth Mandala and the 
first 50 Sūktas of the first Mandala were composed by 
Kanvakula. The general view is that the tenth Mandala 
was written by someone at a later period. 


Most of the Rgveda sūktas are praises. But some of the 
Suktas in the tenth Mandala are of a different type. 
We can see in many sūktas the joy and wonder 
experienced by the Aryas when they entered the beauti- 
ful land of India for the first time. Most scholars believe 
that the Rgveda was composed during the period 
between 2, 500 and 2,000 B. C. 
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Ancient Belief about Rgveda. The four Vedas—Rgveda, 
Yajurveda, Samaveda and Atharvaveda emerged from 
the four faces of Brahma. In Krtayuga, Brahma gave 
these Vedas to his sons. In Dvāparayuga, the Rsis got 
these Vedas. Mahavisnu incarnated on earth for the 
preservation of Dharma, in the person of Veda Vyasa. 
Vyasa distributed the Vedas among his son Šākalya and 
his disciples. Sakalya received Rgveda. He com- 
municated it to his disciples. (Bhagavata, 12th Skan- 
dha. See under the word Veda). 

RIPU. Grandson of Dhruva. Two sons called Sisti and 
Bhavya were born to Dhruva by his wife Šambhū. 
Sisti’s wife Succhāyā deliverd five sons, i.e. Ripu, 
Ripufijaya, Vipra, Vrkala and Vrkatejas. Caksusa Manu 
was born as the son of Ripu by his wife Brhati. 
( Visnu Purāņa, Part 1, Chapter 13). 

RIPUNJAYA. I Son ofSuratha, lord of Kundala city. 
When Suratha captured Šrī Rāma's yājūic horse there 
ensued a fierce war between him and Šatrughna. 
Ripufijaya too was present at the fighting. (Padma 
Purana). 

RIPUNJAYA. II A brahmin, who was born as Divodāsa, 
king of Kasi in his rebirth. When once fire ceased to 
be in Kasi, he took upon himself the function of fire. 
(Skanda purana, 4.2, 39-48). 

RIPUNJAYA III. See under Ripu. 

RISTA. A king. He worships Yama in his assembly. 
(Sabha Parva, Chapter 8). E 

RJISVA. A king mentioned in the Rgveda. Once he 
besieged the city of another King, Vamgrda, with the 
help of Indra. (Rgveda, lst Mandala, 10th Anuvāka, 
53rd Sükta). 

RJRASVA. A muni (sage) celebrated in the Rgveda. 
Some details.(1) Rjrā$va was made blind by his father 
(Rgveda, Ist Mandala, 16 th Anuvāka, 112th Sūkta) 
(2) Rjrá$va was the son of the royal sage, Vrsāgīr. 
Once the donkey which is the vehicle of the A$vinīdevas 
assumed the shape of a she-wolf and went to Rjraíáva. 
Rjrāsva gave it 100 sheep belonging to the people of 
the country and cut them to pieces and offered thesame 
as food to the she-wolf. This plunder of the people's 
wealth enraged Vrsagir. He cursed Rjrá$va and made 
him lose his eye-sight. 

Rjrāšva who thus became blind offered prayers to 
Agni, who restored his eyesight. (Rgveda, lst Mandala, 
17th Anuvaka, 116th Sūkta). 

RK. A small section of the Veda. The Veda which issued 
from the face of God at the time of creation, consisted 
of 1,00,000 books in four sections, beginning with Rk. 
(Visnu Purana, Part III, Chapter 4). The root “RO” 
means *to praise". It got the name “RK” meaning, 
“to praise gods”. 

RKSA I. A king of the Püru dynasty. He was the father 
of Sarhvarana. For genealogy see under the word 
Sarhvaraņa (M. B. Ādi Parva, Chapter 94). 

RKSA II. King Hariha had a son named Rksa born to 
him by his wife Sudevā. Mahābhārata, Ādi Parva, 
Chapter 95 says that this Rksa had a son named Mati- 
nāra, by his wife Jvālā. 

RKSA. Wife of Ajamidha, who was a king ofthe lunar 
dynasty. (M.B. Adi Parva, Chapter 95, Verse 37). 


RKSADEVA. Son of Sikhandi. Mahābhārata, Drona 
Parva, Chapter 23 refers to his horse with white and 
red colour, 
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RKSAMBIKA 


RKSAMBIKA. A woman follower of Lord Skanda. 
(M.B. Salya Parva, Chapter 46, Verse 12). 

RKSARAJAS. A monkey who was the foster-father of 

* Bali and Sugriva. He was the king of Kiskindha. He 
had no issue for a long time. Bāli and Sugriva were 
brought up by Ahalyà at Gautama's agrama. Rksarajas, 
with the permission of Indra, went to the àárama and 
took Bāli and Sugriva with him to Kiskindha. From 
that time, Bāli and Sugriva remained with him as his 
foster-sons. (Uttara Rāmāyaņa). 
There is a story in Valmiki Ramayana, Praksipta Sarga, 
about the origin of this monkey. 
Once when Brahmā was in a state of meditation on the 
Meru mountain, tears rolled down from his eyes and 
he gathered the tears in his own hands. From those 
tears, a monkey came into being. Rksarajas was that 
monkey. : 


One day, Rksarajas went to a lake to quench his thirst. 


Seeing his own image reflected in the water, he thought 
it was some enemy and jumped into the lake, to 
attack him. But he soon realized his mistake and 
returned to the shore. As soon as he came out of the 
water, he felt that he had become a woman. Seeing her 
fascinating beauty, Indra and Sürya were filled with 
lustful passion. Both of them had involuntary emission 
ofsemen. Bāli was born from Indra's semen which 
fell on the head and Sugriva was born from Sürya's 
semen which fell on the neck of Rksarajas. Towards the 
end of the night, Rksarajas lost his female form and re- 
gained his former shape as a male. At once he took the 
two children with him to Brahma and told him the 
whole story. Brahmā sent a messenger with Rksarajas 
and had him anointed king of Kiskindha. After the 
time of Rksarajas, Bāli became king of Kiskindhā. 
RKSAŠRKĶGA. The younger son of Dirghatapas who 
was performing tapas in Mandāravana on the northern 
part of Kāšī. Since he was killed by Citrasena, all 
others committed suicide. But Dirghatapas who was 
left behind collected their bones, and deposited them in 
the sacred Sülabhedatirtha. Skanda Purāņa says that 
consequently they attained Heaven. 
RKSAVAN. One of the seven mountains in .India. 
. (M.B. Bhisma Parva, Chapter 9, Verse 11). 
ROCAMĀNĀ. An attendant of Skandadeva. 
Salya Parva, Chapter 45, Stanza 28). 
ROCAMANA I. A Ksatriya King. The following 
information is available from Mahābhārata about 
him. 
(i) Rocamāna was born from a portion of an asura 
named Ačvagrīva. (M.B. Ādi Parva, Chapter 67, 
Stanza 18). : 
(ii) Rocamāna also was present at the Svayarnvara 
(marriage) of Draupadi. (M.B. Adi Parva, Chapter 
185, Stanza 10). 
(iii) Rocamāna was the King of the country Asva- 
medha. Bhimasena, at the time of his regional con- 
quest, defeated this King. (Mahābhārata, Sabha 
Parva, Chapter 99, Stanza 8). 
(iv) At the beginning of the battle of Kuruksetra, the 
Pandavas sent an invitation to this King to join the 
battle. (M.B. Udyoga Parva, Chapter 4, Stanza 12). 
* (v) Rocamāna was a mighty warrior on the side of the 
Pandavas in the battle of Kuruksetra. (M.B. Drona 
Parva, Chapter 70, Stanza 47). f 
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(vi) Rocamāna was killed by Karna in a combat. 
(M.B. Karna Parva, Chapter 56, Stanza 49). 

ROCAMANA II. Mahabharata, Sabha Parva, Chap- 
ter 27, Stanza 19, mentions another Rocamāna who had 

been defeated by Arjuna in his regional conquest. 

ROCAMANA III. Mention is made in the Mahabharata, 
Karna Parva, Chapter 6, Stanza 20, that teacher 

Drona had killed two brothers with the name Roca- 
māna in the Bharata-battle. 

ROCANA I. The daughter of the King Devaka. 
Vasudeva married Rocanā. Two sons Hema and 
Hemangada were born to her. (Bhāgavata, Skandha 
DN 

ROCANA II. Grand-daughter of Rukmi, the King of 
Vidarbha. Aniruddha the grandson of Sri Krsna married 
her at Bhojakata, (Bhagavata, Skandha 10). 

ROCANAMUKHA. An asura. It is mentioned in 
Mahabharata, Udyoga Parva, Chapter 105, Stanza 12 
that Garuda killed this Asura. 

RODHA. A hell. See the part Naraka under the word 
Kala. 

ROHIŅĪ I. The mother of all the cows. The following 

is a story about the origin of Rohini, given in Valmiki 
Ramayana, Aranya Kanda, Sarga 14. 
Prajāpati Ka$yapa married Surabhi the seventh daugh- 
ter of Daksa. Two daughters Rohini and Gandharvi, 
were born to Surabhi. In later years cows and oxen 
were born in the world from Rohiņī and horses from 
Gandharvi. In the Mahabharata, Sabha Parva, 
Chapter 66, itis mentioned that two daughters Vimala 
and Anala were born to Rohini and that from these 
two, in later years cattle were born. 


ROHIŅĪ II. 
1) General information. One of the wives of Candra 
(Moon). The twentyseven stars are the wives of 


Candra. Of these twentyseven wives, Rohini was loved 
most by Candra. (See under Candra). 
2) Rohini and Dašaratha. (See under Dašaratha, Para 


10). 

ROBĪŅI III. The mother of Balabhadrarāma. 

1) General information. Vasudeva had two wives Devakī 
and Rohini. Sri Krsna was born from Devaki and 
Balabhadrarāma from Rohini. 

2) Previous Birth of Rohini. Vasudeva was the rebirth 
of Prajāpati Ka$yapa. When Kašyapa took birth as 
Vasudeva, his two wives Aditi and Surasa took birth as 
Devakiand Rohini respectively. (They took birth thus, 
because of the curse of Varuna. For details of the 
curse see under Kašyapa, para 6). 

3) The birth of Balabhadra. The seventh child of 
Devaki was placed in the womb of Rohiņī and Bala- 
bhadrarama was born. (For this story see under 
Krsna, para 6, Karnsa, para 6 and Sadarbhaka) . 

4) Death. As soon as a messenger named Daruka 
brought the news that the entire race of the Yādavas 
had perished in Dvārakā, 

“because of grief, Vasudeva, Devaki and Rohini forsook 
their bodies." (Bhāgavata, Skandha 11). 

ROHIŅĪ IV. Nišā the third wife of the Agni (firc) 
called Manu or Bhanu gave birth to a daughter named 
Rohini. Because she had done some misdeeds, she 
became the wife of HiranyakaSipu. (M.B. Vana Parva, 
Chapter 221). = 


ROHIŅĪ V 


ROHIŅĪ V. The mother of Utatthya, a famous hermit. 
(For details see under Satyatapas). 

ROHĪTA (ROHITASVA). The son of Harigcandra. 
This son, who was born by the blessing of Varuņa, was 
wanted to be sacrificed by Varuna himself. In con- 
nection with this Hari$candra had to bear much sorrow 
and misery. (For details see under Hari$candra ). 

ROHITAKA (ROHITAKARANYA). A mountain 
famous in the Purāņas. Places surrounding this moun- 
tain also were known by the name Rohitaka. It is 
mentioned in Mahābhārata, Sabha Parva, Chapter 32, 
Stanza 4, that during the regional conquest of Nakula, 
he passed through this country. The present name of 
this country is Rohtak (Haryana). 

ROMAHARSANA. A famous disciple of Vyāsa. The 
great Vyāsa gave the collection of Purāņas to Roma- 
harsaņa. Sumati, Agnivarcas, Mitrāyus, Šārhšapāyana, 
Akrtavrana and Sāvarņi were the six disciples of 
Romaharsana. (See under Guruparamparā). 

ROMAKA. A country in ancient India. The inhabitants 
of this country were called the Romakas. Mention is 
made in Mahabharata, Sabha Parva, Chapter 51, 
Stanza 17, that the Romakas came with presents to 
the horse-sacrifice performed by Yudhisthira. 

ROMAPADA. See under Lomapāda. 

ROMASA. A daughter of Brhaspati. The reply given 
by Romasa to her husband when he teased, her, is 
given in Rgveda, Mandala 1, Anuvaka 19, Sūkta 126. 

RSABHA I. A King-of the Lunar dynasty. He was the 
great grandson of Uparicaravasu. 

Mahabharata, Drona Parva, Chapter 20, Verse 12 
says that he fought within the Garudavyūha formed 
by Drona. 

RSABHA II. A muni (sage) who was the grandson of 
King Agnidhra. I 
1) General information. 

Rsabha was the son of King Nabhi by his wife Meru- 
devi. One hundred sons were born to Rsabha by his 
wife Jayanti. After entrusting his kingdom to Bharata, 
the eldest of his sons, Rsabha went to the forest and 
did tapas in Pulaha’s āšrama. 

2) Rsabha and Rsabhakūta Rsabha did tapas in the 
forest for many years. The mountain peak on which 
he performed his tapas got the name *Ķsabhakūta”. 
The sage who wished to observe strict silence did not 
like the presence of strangers and visitorsin the vicinity. 
So he pronounced a curse that the mountain should 
drop boulders on any one who ventured to come there. 
Once he ordered the wind to blow without noise as it 
passed by the side of the mountain. He declared that 
anyone who made noise in Rsabhaküta would be 
struck with thunder. A place of holy waters came into 
existence there. (M.B. Aranya Parva, Chapter 11). 

3) The power of Rsabha’s Yaga. Rsabha' became a 
devotee of Siva by worshipping him. 

Once a Brāhmaņa named Mandara had an illicit 
'alliance with Piügala, a prostitute. Both of them died 
together. Mandara was re-born as Bhadrāyu, the 
grandson of Nala and Pihgalà as Sumati, the wife of 
King Vajrabāhu ( Arhšumān). Sumati became pregnant. 
Her co-wives who were jealous of her poisoned her. 
As a result of it, she and the child born to her fell 
victims to diseases. Dašārņa abandoned them in the 
forest. Sumati lived in the house ofa Vai$ya with her 
child. While living there, the child died of disease. Rsa- 
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bha went to the grief-stricken Sumati and comforted her. 
(Siva Purana). 

4) Rsabha’s End. Rsabha performed tapas according . to 
the rules of Vanaprastha āšrama and conducted yagas 
as ordained by Sastras. On account of his austerity he 
became so lean and thin that all the veinsin the body 
could be seen. Putting a pebble in his mouth, he went 
about in the forest, determined to renounce his body. 
(Visnu Purana, Chapter 1, Section 1). 

In the course of his wanderings in the forest a wild fire 
broke out in which his body was burnt up. Siva Purana 
says that the soul of Rsabha who died in the wild fire, 
attained Siva Loka. 

RSABHA III. A.Nāga born in the Dhrtarastra family. 
In Mahābhārata, Ādi Parva, Chapter 57, Verse 11, 
we read that this naga was burnt to ashes at Janame- 
jaya’s Sarpasatra. (Snake sacrifice). 

RSABHAIV. An Asura. (M.B. Santi Parva, Chapter 
227, Verse 51). 

RSABHADVIPA. A holy place on the banks of the 
river Sarasvati. Mahabharata, Vana Parva, Chapter 
84 says that by bathing in this place, one would obtain 
Devavimāna. 

RSABHAKUTA. See under Rsabha II and Rsabha- 

arvata. 5 

RSABHAPARVATA. ‘There are twenty mountains o 
the four sides of Mahāmeru. Rsabha is one of them. 
(Devi Bhagavata, Astama Skandha). 

- There is a reference to Rsabha Parvata when Sugriva 
gave instructions about the way to the army of monkeys 
going out in search of Sita. Sugriva speaks about the 
Rsabha mountain as situated in the middle of the ocean 
of milk. (Valmiki Ramayana, Kiskindhā Kanda, 4th 
Sarga, Verse 44). 

RSABHATIRTHA. An ancient place of holy waters in 
Ayodhya. Mahabharata, Vana Parva, Chapter 84 says 
that an observance of fast at this tirtha is equivalent 
to the gift of 1,000 cows and a Vajapeyayajfia. 

RSI. Agni Purana, Chapter 348 states that the letter 
“R” means “sound”. The word ‘‘Rsi’’ is derived from 
this root. During the period when the art of writing 
was not known, Vedas, Sastras and other sacred lore 
were communicated through the mouth of the Rsis. 
The voice of Arsa Bharata itself is the voice of the 
Rsis. Hindus believe that the Vedas are the outcome 
of the inspiration, introspection and spiritual vision of 
the Rsis. There is a Samskrta stanza defining a Rsi, 

* which is given below : 

Ūrdhvaretāstapasyāgah 

Niyatāšīca samyami / 

Šāpānugrahayoh $aktah 

Satyasandho bhavedrsih | / 
India has given birth to numerous Rsis. The word 
“Rsi” may be found throughout the Vedas. Rsis born 
in all classes of people had lived in India. The general 
belief is that the number of Rsis may, come to about 
48,000. Itisnot possible to know the names of all of them. 
In the Ramayana we find that when Sri Rama returned 
to Ayodhya after his life in the forest and took up the 
reign, many Rsis came to Ayodhya from all parts of 
the country. Among them, Visvamitra, Yavakrita, 
Raibhya, Kanva and Garga came with: their party of 
disciples from the east; Dattātreya, Namuci, Pramuci, 
Valmiki, Soma, Kundu and- Agastya came with their - 
disciples from the south; Vrsaügu, Kavisa, Kaumya, 


RSIGIRI 652 


Raudreya, Narada, Vamadeva, Saubhari, Astavakra, 
Suka, Bhrgu, Lomaga, Maudgalya and others with their 
disciples came from the west and Kaéyapa, Vasistha, 
Atri, Gautama, Jamadagni, Bharadvaja, Sanaka and 
party, Sarabhanga, Durvāsas, Mātanga, Vibhandaka, 
‘Tumburu, the Saptarsis and others with their party of 
disciples arrived from the north, according to Uttara 
Ramayana. There are three classes of Rsis—Brahmarsi, 
Rajarsi and Devarsi. Vasistha was a  Brahmarsi, 
Visvamitra, a Rajarsi and Kašyapa, a Devarsi. 

RSIGIRI. A mountain situated near Girivraja, the 
capital of Magadha kingdom. This mountain is also 
known as “‘Matanga’’ (M.B. Sabha Parva, Chapter 21, 
Verses 2 and 3). 

RSIKA I. A Rajarsi. Mahabharata, Adi Parva, Chapter 
67, Verscs 32 and 33 state that he was the rebirth of 
Arka, the Asura leader. 

RSIKA II. A town in North India. A terrible battle 
took place here between Arjuna and Rsika, the Rājarsi. 
(M.B. Sabha Parva, Chapter 27, Verse 25). 

RSIKULYA. A sacred river in ancient India. Maha- 
bharata, Bhisma Parva, Chapter 9, Verse 47 mentions 
that those who bathe in this river will attain Moksa 

(salvation). 

RSYAMUKA. A mountain. Mahābhārata, Vana Parva, 
Chapter 25, Verse 9 states that Rama and Laksmana 
visited the sage Markandeya on the top of this moun- 
tain. It was here that Rama and Laksmaņa met 
Sugrīva. Mahābhārata, Vana Parva, Ghapter 279, 


Verse 44 states that the river Pampa runs round the” 


Rsyamūka mountain. 
RSYASRNGA. Son of the sage Vibhandaka. 


1) Birth. Vibhāņdaka, son of Ka$yapa was the father 


of Rsyašrūga. There is a strange story about him in 
the Mahābhārata. 

Once sage Vibhandaka happened to see Urvašī at 
Māhāhrada. At the very sight of her, the sage had an 
involuntary emission of semen. The semen fell in the 
water and just then a female deer came there to drink 
water. It swallowed the semen with water and in due 
course became pregnant and gave birth to a human 
child. But the child had the horns of a deer. Conse- 
quently Vibhandaka named the boy “RsyaSmga’’. 
Vibhāņdaka and Rsyaérüga lived together in the 
āframa. Rsyaírüga grew up into a youth, but he had 
never seen anyone except his father Vibhandaka. 

2) Rainfall in the kingdom of Anga. At that time, the 
kingdom of Anga was ruled by Lomapāda, a friend of 
Dagaratha. Once he cheated a Brahmana. Consequently 
all the Bráhmanas in that country left the place and 
emigrated to other lands. From that time there was no 
rain in the land of Anga. A severe drought and famine 
followed. Lomapada invited devout Brāhmaņas and 
consulted them how they could bring rain to the land. 
They told him that if he could get a Muni (sage) who 
had never seen women to perform a yāga, there would 
be rainfall in the land. The King sent his men far and 
wide to find a Muni who had never set eyes on a wo- 
man. At last he got news that Rsyasmiga, son of 
Vibhāņdaka was the sage who had never seen women. 
He then began to plan how Rsyarnga could be brought 
over to Anga. 

Lomapāda called together some prostitutes and asked 
them whether they could bring Rsyaériga to his 
country. All except one of them said it was quite 
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impossible. One of them, however, agreed to try. As 
desired by her, the King sent her with several other 
damsels. 


The young women went to the forest and made a 
floating āframa in a boat in which they sailed in the 
river by the side of Vibhāņdāka's à$rama. They stopped 
the boat close to the āšrama and one of the girls. cnter- 
ed the āšrama when Vibhāņdaka was not there. She 
had a talk with Rsya$rüga in the course of which she 
used all the amorous enchantments ofher sex to captivate 
the young Muni. She told him that she was the 
daughter of a Muni, living in an àérama, three yojanas 
away. Rsyagrnga felt a peculiar fascination for her and 
tried to please her by offering fruits etc. When she left 
him, he felt deeply distressed and unhappy. He was in 
that depressed and gloomy state of mind when Vibhandaka 
returned to the āšrama. Finding him unusually restless 
and dejected, the father asked him whether anyone 
had come there. Rsyasriga who was'an entire stranger 
to the feminine world told his father that a handsome 
youth of irresistible charm had visited him during 
Vibhandaka’s absence. But from Rsyasrnga’s description 
of the “youth” Vibhandaka understood that the visitor 
must have been a woman. But he could not guess who 
it was. 


On another occasion, the same woman came again to 
the āšrama in the absence of Vibhandaka. At her sight 
Rsyagriga was enraptured and before his father's 
return, they left the a$rama. They entered the floating 
āšrama in the boat and the woman set the boat sailing 
in the river. It glided slowly down the river and at 
last reached near the palace of Lomapāda. They landed 
there and the King married his daughter Santa to 
Rsyasrnga. : 

To appease Vidhandaka, Lomapāda sent him rich 
presents and much wealth. When Vibhandaka returned 
to his 4rama he was met by the King’s servants who 
had brought the presents and wealth. Ignoring them 
and their rich presents, the furious Maharsi set out to 
the city of Campa, thecapital of the Anga Kingdom. 
At the royal command, Vibhandaka was welcomed by 
the people with honour. When the sage found that 
the whole kingdom belonged to his son, his anger was 
allayed. After ordering his son to return to his a$rama 
after the birth of a son, Vibhandaka left the palace. 
As a result of RsyaSrnga’s yaga there was rainfall in 
Anga and famine ended. After the birth of his child he 
returned to the forest as ordered by his father. (M.B. 
Aranya Parva, Chapters 110-112). : 

3) Rsyašrūga in Ayodhya. King Da$aratha of Ayodhya 
had no children for a long time. His Minister 
Sumantra advised him to invite Rsyafrnga to perform 
a yāga for the purpose. Lomapāda sent Rsya;rüga to 
Ayodhya at the invitation of Dagaratha. He arrived at 
Ayodhya and performed a yàga called Putrakamesti. 
From the sacrificial fire there arose a dark monstrous 
figure, with a pot of pudding in his hand. Dašaratha 
received it from him and gave one half of it to Kau- 
salyā and the other half to Kaikeyi. Both of them gave 
half of their shares to Sumitra. Thus Sumitra got two 
shares while the other two wives of Dasaratha got only 
one share each. As a result Kausalya and Kaikeyī gave 
birth to a son each, while Sumitrā had two sons. 
Kausalya's son was named Rāma, Kaikeyī's son was 
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Bharata and Sumitrā's sons were  Laksmana and 
Satrughna. (Valmiki Ramayana, Bala Kanda, Chapters 
14-16). 

RTA I. lēts of the 11 Rudras. (M.B. Anušāsana Parva, 
Chapter 150, Verse 12). 

RTA II. See under the word Pramrta. 

RTA III. This word has a general meaning “truth”, 
Besides, in Agni Purāņa, Chapter 152, we see that it 
also means "Something obtained by begging". 

RTADHAMA. Another name of Šrī Krsņa. (M.B. 
Santi Parva, Chapter 342, Verse 62). 

RTADHVAJA I. (KUVALASVA—DHUNDHUMARA ). 
A famous King of the Iksvaku dynasty. 

1) Genealogy. From  Visnu were descended in the 
following order—Brahmà—Marici—Ka$yapa—Vivasvàn 
—Vaivasvata Manu —Iksvāku — Vikuksi — Sagada — 
Kākutstha—Anenas—Prthulā' va—Visvaga^va— Adri— 
Kuvalasva (Dhundhumara). 

2) How he got the name Dhundhumara. The most 
heroic exploit of Kuvalāšva or Kuvalayāšva was his 
killing of the Asura Dhundhu. 

Madhu and Kaitabha were two Asuras born from the 
ears of Mahavisnu. The Asura Dhundhu was their 
son. After his birth, Mahāvisņu killed Madhu and 
Kaitabha. Dhundhu was furious over the death of his 
fathers. He worshipped Brahmà who granted him 
unconquerable strength. After defeating the gods he 
went to the desert called Ujjālaka and lay beneath the 
sands. Whenever he heaved a sigh clouds of dust rose 
up to the sky and the earth shook for seven days. It 
caused great damage to life and property in the world, 
like a storm. Uttanka, a sage who lived in the 
neighbourhood of Ujjālaka was the person who 
suffered most from Dhundhu's misdeeds. 

Brhadagva, of Iksvaku dynasty and father of Kuvalās va 
in his old age entrusted the rule of the country to his 
son and prepared to go to the forest. At that time, 
sage Uttaüka came there and advised the King to go 
to the forest only after killing Dhundhu. Brhadašva 
called his son Kuvalāšva and after giving him the task 
of killing Dhundhu, proceeded to the forest. 

Kuvalàíva had 21,000 sons. Leading them, he went to 
the desert Ujjalaka to kill Dhundhu. Uttanka declared 
that anyone who killed Dhundhu would get part of 
Mahavisnu's strength. Kuvalāšva's sons surrounded 
Dhundhu. The Asura awoke with anger. In the fire 
from his eyes, all the 21,000 sons of Kuvalāšva were 
burnt to ashes. Next Kuvalāšva came into conflict with 
Dhundhu. In that fight Dhundhu was killed. The gods 
gave Kuvalā:va many boons. From that day, Kuvalā'va 
got the name, *Dhundhumàára" (one who killed 
Dhundhu). (M.B. Vana Parva, 4 Chapters from 201). 
3) His sons. Kuvalāšva had three more sons named 
Drdhaéva, Kapilāšva and Candrāšva, or Bhadragva 
besides the 21,000 sons. (M.B. Vana Parva, Chapter 
204, Verse 40). 

4) Vamana Purana, Chapter 59 gives the following 
account of how Kuvalāšva won the favour of sage 
Galava. 

Long ago while sage Galava was performing tapas in 
his aérama, an Asura called Pātālaketu used to disturb 
his meditations regularly. One day, the sage looked up 
to Heaven and heaved a sigh. At once a horse dropped 
down from the sky. A mysterious voice was heard 
saying—“This mighty horse will travel thousands of 
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yojanas in a day.” The sage received that horse and 
presented it to Rtadhvaja, King of the lunar dynasty. 
Rtadhvaja mounted the horse and killed Pātālaketu. 

It was Vi$vavasu who dropped this horse from Heaven. 
Pātālaketu had once fallen in love with Visvavasu’s 
daughter, Madalasa. It was in revenge that Visvavasu 
had done like this. 

RTADHVAJA II. A Maharsi (sage). The sage Jabali was 
his son. (For further details, see Para 2 under the 
word Vis vakarma ). 

RTAMBHARA. An ancient King. He worshipped 
Kamadhenu and obtained a son who was a devotee of 
Visnu. The son’s name was Satyavan. In connection 
with Sri Rama’s Agvamedhayaga, Satrughna who was. 
leading the horse, arrived in Satyavān's city during 
his tour of the eastern lands. (Padma Purana, Pātāla 
Khanda, Chapter 30). a 

RTASTUBH A Muni (sage) celebrated in the Rgveda. 
(Rgveda. 1st Mandala, 16th Anuvāka, 112th Sūkta). 

RTAYU. See under Kalinga. 

RTEYU I.A king of the Lunar dynasty. 

RTEYU II. A Maharsi (sage) of the western country. He 
was a rtvik (priest officiating at a yāga) of Varuna. 
(M.B. Anušāsana Parva, Chapter 150, Verse 36). 

RTUKALA. The time that is most auspicious for sexual 
intercourse for a woman with her husband. In ancient 
India certain days were prescribed as the best period for 
women to become pregnant. This period is called 
Rtukala. (Rtu—Menstruation. Kala—time, period.) 
The sixteen days following menstruation are supposed 
to be good; but the first three days are not very good 
and it is advisable not to have sexual intercourse during 
those days. The next even days beginning with the 
fourth day (4th, 6th, 8th, 10th, 12th, 14th and 16th) 
are the best days for coitus ifa male issue (a son) is 
desired. The odd days (5th, 7th, 9th, 11th 13th, 15th) 
are to be preferred if a female issue ( daughter) is desired. 
(Agni Purāņa, Chapter 151). 

RTUPARNA. A king of the Iksvaku dynasty. 

-1. Genealogy. From Visnu were descended in the follow- 
ing order-Brahmā-Kašyapa-Vivasvān-Vaivasvata Manu- 
Iksvaku-Vikuksi-Sa$ida-Purafijaya-Kakutstha - Anenas- 
Prthulagva-Prasenajit -Yuvanas va-Mandhata- Purukutsa- 
Trasadasyu-Anaranya -Arya$va - Vasumanas - Sutanvā- 
Trayyāruņa - Satyavrata (Triganku) - Harigcandra- 
Rohitaé va-Harita - Cuficu - Sudeva - Bharuka- Sagara- 
Asamafijasa-Arhšumān -Bhagiratha-Srutanabha-Sindhu- 
dvipa-Ayutayus-Rtuparna. 

2) Other Details. 

i) Nala’s incognito life. While Nala was wandering in 
the dense forest after leaving Damayanti, he was bitten 
by the serpent, Karkotaka. His complexion turned blue 
owing to the effect of the poison. Karkotaka gave him 
a garment by wearing which Nala could regain his form. 
As advised by Karkotaka, Nala went to the palace of 
Rtuparna, king of Ayodhya, assuming the ‘name 
Bahuka. He lived there as the chief charioteer of the 
king. He had mastered the art *A$vahrdaya" by which 
he could drive the chariot-horses with astonishing speed. 
Rtuparna appointed him as his chief charioteer and gave 
him two assistants, Varsneya and Jivala. (M.B., 
Aranya Parva, Chapter 67). 

(ii) Rtuparna and the second marriage of Damayanti. 
Damayanti came to know that Nala was living in Rtu- 
parna’s palace, through the messenger Parnada. She 
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sent a secret mesage to Ayodhya through a Brahmana 
named Sudeva that her second marriage was fixed for 
the next day and that Rtuparna should attend the 
ceremony. Rtuparna started at oncc with Bahuka as his 
charioteer. On the way, Rtuparna’s cloak happened to 
fall down from the chariot. At once he asked Nala to 
stop the chariot. But he told him that within a moment, 
the chariot had covered a distance of one yojana from 
the place where the cloak fell. 

They saw a tree in the forest which was heavily laden 
with fruit. Rtuparna was able to tell at a glance, the 
exact number of leaves and fruits on that tree. He told 
Nala that he was able to do so with the help of the art 
*Aksahrdaya" and he taught it to Nala. In return for 
it, Nala taught the king the art of Aévahrdaya. At last 
they reached the city of Vidarbha. Damayanti managed 
to recognize Nala even in his disguise. iituparpa who 
was happy over the reunion of Nala and Damayanti 
returned to Ayodhya on the next day. (M.B. Vana 
Parva, Chapter 77). 

RTUSTHALA. A Celestial damsel. In Mahābhārata, Adi 
Parva, Chapter 122, we find that she attended the birth 
festival of Arjuna. 

RTVA. A Deva Gandharva. Mahābhārata,ĀdI Parva, 
Chapter 122 states that he had taken part in Arjuna’s 
birth-festival. 

RTVIK. A Priest who officiates at a yaga. 

Those who perform yagas like Agnisandhana, Agnistoma, 
Pakayafia etc. are called Rtviks. (Manusmrti, Chapter 2, 
Verse 143). . 

RUCAKAPARVATA. (The mountain Rucaka) A mountain 

. standing near the mountain Mahāmeru. It is mentioned 
in Devi Bhagavata, Skandha 8, that there are twenty 
mountains including Rucaka on the four sides of 
Mahameru. 

RUCI I. A celestial maid of Alakapuri. This celestial 
maid danced in the Palace of Kubera on the occasion 
of the visit of Astavakra. (M.B. Anušāsana Parva, 
Chapter 19, Stanza 44). o 

RUCI II. A son of Brahmā and a Prajapati. This prajā- 
pati married Ākūti thedaughter of Manu Svàyambhuva. 
A son and a daughter were born to Ruci of Ākūti. The 
son was the incarnation of Visnu. He was named Yajūa. 
The daughter who was incarnation of Mahalaksmi was 
named Daksina. Yajūa was brought up in the hermitage 
of Svayambhuva and Daksinà grew up in the hermitage 
of Ruci. When they grew up Yajūa married Daksina. 
Twelve sons, named Tosa, Santosa, Pratosa, Bhadra, 
Sànti, Idaspati, Idhma, Kavi, Vibhu, Vahni, Sudeva 
and Rocana, were born to the couple. In the time of 
Manu Svayambhuva these twelve were called the 
Tusitas, a group of devas (gods).  . 

RUCI III. The wife of the hermit named Devašarmā. 
(For detailed story see under Vipula). 

RUCIPARVA. Son of the king Ākrti. In the Bhārata 
battle, to save Bhīmasena, Ruciparva confronted the 
elephant of Bhagadatta and was killed by Bhagadatta. 

(M.B. Droņa Parva, Chapter 26, Stanza 51). 

RUCIRĀŠVA. A king of the Lunar dynasty. (Bhāgavata, 
Skandha 9). 

RUDHIRĀMBHAS. A hell. (See 
Kāla). 

RUDHIRASANA. A giant-chief who came to fight with 
Sri Rama, under the leadership of the giant Khara. In 
that fight the captains of the army of the giants wcre 
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Rudhirāsana etc. All of them were killed by the arrow 
of Sri Rama. (Valmiki Ramayana, Aranya, Kanda 
Sarga 26). 

RUDRA. A form of Siva. 

1) General information. The birth of Rudra is from 
Brahma, Even before the creation of the Prajapatis, 
Brahma had created Sanandana, Sanaka, Sanātana and 
Sanatkumāra. These four were not desirous of mundane 
pleasures and were not prepared to beget children. 
They were great sages and scholars, of abstinence and 
without any discord and animosity. When these four 
showed no interest at all in the creation of the world, 
Brahma became angry to such an extent that he was 
prepared to destroy the three worlds. At that time the 
whole of the three worlds shone in the radiance that 
emanated from the fire of the fury of Brahma. Then 
from his shining eyebrows which were curved with fury, 
a figure of unbearable radiance like the mid-day sun 
came out. ‘That figure was Rudra. Half of the fierce 
body of that Rudra who was very furious, was a woman 
and the other half was a man, Brahma, saying, “Divide 
body", disappeared. Instantly Rudra split himself into 
the figure of a man and the figure of a woman. He 
again divided the body of the man into eleven parts. 
These eleven figures are the eleven Rudras. 

The names of the eleven Rudras are given differently 
in different Puranas. In a text it is said that the eleven 
Rudras are, Manyu, Manu, Mahinasa, Mahan, Siva, Rtu- 
dhvaja, Ugraretas, Bhava, Kama, Vamadeva and Dhrta- 
vrata. According to some other Puranas, the eleven 
Rudras are Aja, Ekapada (Ekapat) ,Ahirbudhnya, Tvastā, 
Rudra, Hara, Sambhu, Tryambaka, Aparajita, I¢ana 
and Tribhuvana. Brahma apportioned to the eleven 
Rudras the eleven positions of the heart, the five organs 
of senses and the organs of action and to Rudra 
the eight positions of life, ether, air, fire, water, earth, 
the sun and the moon. It was said before that Rudra 
was divided into man and woman. From the woman- 
portion eleven Rudranis came into being. They were 
Dhī, Vrtti, USana, Uma, Niyuta, Sarpis, Ila, Ambika, 
Irāvatī, Sudha and Dīksā. The elevcn Rudranis became 
the wives of the eleven Rudras. (Visnu Purana, Amša 1. 
Chapter 7). 

2) Other information regarding Rudra, Details about 
the orgin, life, character etc. of Rudra which occur in 

_ other Puranas are given below. 

(i) Thirtythree children were born to Prajapati Katya- 
pa, by his wife Aditi, as Adityas, Vasus, Rudras and 
Aévins. (Valmiki Ramayana, Aranya Kanda, Sarga 14). 
(ii) From the fury of Brahma, Rudra was born; from 
the lap of Brahma, Narada was born; from the right 
thumb, Daksa; from the mind, Sanaka and the others; 
and from the left thumb, a daughter named Virani was 
born. (Devi Bhagavata, Skandha 7). 

(iii) In the beginning of Kalpa (Age of Brahma) 
Brahma meditated upon getting a child like himself 
and a child of blue complexion appeared on his lap. 
He ran here and there crying aloud. Brahma asked him 
«Why are you crying?” He replied: “I must be named.” 
Because he was crying (doing rodana) Brahma 
named him Rudra(He who cries). He cried seven times 
more. Brahma gave him seven more names. They 
were Bhava, Sarva, Īšāna, Pašupati, Bhima, Ugra and 
Mahadeva. Thus there were eight Rudras. To each of 
them, Brahma gave a position and wives and children. 
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The Sun, water, earth, air, fire, ether, Brahmin who 
has taken vow and the moon were allotted to them as 
their positions and figures. Their wives were Suvarcala, 
Usa, Vikešī Siva, Svaha, Diga, Dīksā and Rohini. 
This world is filled by the sons and grandsons and so on 
of these wives. Their sons respectively were Sanaiécara 

ukra, Lohitanga, Manojava, Skanda, Sarga, Santana 
and Budha. This Rudra who is described above, 
married Sati the daughter of Prajapati Daksa. (Visnu 
Purana, Arhśa 1, Chapter 8). (For further information 
see under SIVA also). 

RUDRAKETU. An asura. Two sons named Devantaka 
and Narantaka were born to this asura by his wife Sarada. 
The hermit Narada was greatly pleased at the valour of 
these two sons, and taught them ‘‘Paficaksarimahavi- 
dyà." Devantaka and Narāntaka, who became haughty 
and arrogant by their prowess were killed by Ganapati. 
(Ganega Purana, Kriya Kanda 2). 

RUDRAKOTI. A holy placein North India. Once alarge 
number of hermits gathered in this place to worship 
Siva. Greatly pleased at this Siva appeared before them 
in the form of many phalluses. From that day onwards 
the place Rudrakoti became a holy place. (M.B. Vana 
Parva, Chapter 82, Stanza 118). 

RUDRAKSA. (Elaco Carpus seeds) Beads for rosaries. 
1) General information. A holy thing worn by devotees. 
In the Puranas much importance is attached to Rudraksa. 
In Devi Bhagavata, Skandha 11, there is a story stating 
how Rudrāksa came to be honoured in this: way. 

Once there lived an asura chief who was mighty and 
valiant. His name was Tripura. He defeated Devas and 
deva chiefs and became emperor of the asuras. The Devas 
were much grieved because of him. They went to Šiva and 
represented their grievances. Siva thought for a while, 
how to kill Tripura, and sat with open epes. This sitting 
continued for a thousand divine years. After this pro- 
longed time Siva winked his eyes and tears fell down 
from them. The Rudrāksa tree originated from these 
tears. From the Sun-eye of Siva twelve types of 
Rudraksas came into being; from the moon-eye sixteen 
kinds of Rudraksas and from the fire-eye ten kinds of 
Rudraksas originated. Those which originated from 
the Sun-eye are bloodcoloured, those from the moon-eye 
white Rudraksas and from the fire-eye black rudraksas. 
Boiled Rudraksa is considered a Brahmin caste, red 
rudraksa a Ksatriya caste, white one a Vaigya caste 
and the black rudraksa a Sidra caste. 

2) Division of rudraksa based on quality. The division of 
rudraksa according to the number of faces, and qualities 
thereof are given below: 

With one face: Rudrāksa with only one face is the figure 
ofSiva. By wearing this remission from the sin of 
Brahmahatyā could be procured. : 

With two faces: Rudraksa with two faces is the figure of 
Devideva. This is known by the name ‘“‘Gaurigankara’’. 
By wearing this remission from all sins committed know- 
ingly and unknowingly, would be obtained. 

With three faces: This is the figure of Agni (fire). By 
wearing this the sin incurred by Strihatya (killing a 
woman ) would be washed away. 

With four faces: Rudraksa with four faces is the figure 
of Brahma. By wearing this, the sinincurred by Nara- 
hatya (killing a man) could be got rid of. 

With five faces: This is the figure of Kalagni (Fire of 
Kala the God of death). By wearing this, remission of 
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sins incurred by eating food which ought not to have 
been eaten and enjoying woman who ought not to have 
been enjoyed, could be obtained. All sorts of sins would 
be absolved by five-faced rudraksa. 

With six faces; Six-faced rudraksa is the six-faced god 
Kārttikeya. By wearing it on the right hand, remission 
from all sins, beginning with Brahmahatyā could be 
obtained. 

With seven faces: Rudraksa with seven faces is the 
figure of Kamadeva (Cupid). If this is worn, sins such 
as theft of gold etc. could be removed. 

Eight faces; Rudraksa with eight faces is the figure of 
Vinayaka, the general of the great army. By wearing 
this, sins incurred by deceit such as selling rice of low 
quality as good quality, keeping false weights and 
measures, giving gold of lower carat as good carat 
gold, by enjoying woman of wicked families, touching 
the wife of teacher, and so many other kinds of sins 
would be absolved, and impediments would be avoided 
and finally one can attain supernal bliss. 

With nine faces:-This rudraksa is the figure of Bhairava. 


«This should be worn on the left hand. By doing so 


one would become as mighty as god and would become 
devoted to god and would attain salvation. The sins 
incurred by killing the child in the womb a thousand 
times and killing Brahmins a hundred times would be 
got rid of by wearing this rudraksa. 

With ten faces :—This is the figure of the real Janardana. 
If one wears this, the devils, wicked planets, Ghosts, 
goblins, spirits haunting funeral places, Brahmarāksa- 
sas (a kind of demon) etc. will not come near him. 
Moreover, snake-bite would not affect him. 

With eleven faces :—Rudraksa with eleven faces is the 
figure of the Eleven Rudras. This should be worn on 
the head. By doing so one could obtain the fruits of 
performing a thousand horse-sacrifices and a hundred 
Vajapeyayagas (A kind of sacrifice). 

With twelve faces :—Rudraksa with twelve faces is the 
dwelling place of the twelve Adityas. This should be 
worn on theear. If it is done so, the sun-god will be 
pleased. The wearer will obtain the fruits of performing 
horse-sacrifice, cow-sacrifice etc. He will not be wound- 
ed by animals with horns, or quills or teeth. He need 
not fear disease or worry. He need not fear to go any- 
where. Wherever he goes he will be honoured as God. 
All the sins incurred by slaughter of elephant, man, 
snake, rat, frog etc. will instantly be absolved. 


With thirteen faces :— He who wears rudrāksa with 
thirteen faces will be equal to Kārttikeya. Allhis wishes 
will be realized. He will get rasa (mercury) and 
rasayana (sweetened medicine) and all the pleasures and 
luxuries of the world. The great sins of killing parents, 
brothers etc. will be removed. i 
With fourteen faces :—He who wears rudrāksa with 
fourteen faces will be exactly like the real Paramašiva. 
3) The mode of wearing Rudrāksa. He who wears thirty- 
two rudraksas on the neck, forty on the head, six on 
each ear, twelve on each hand, sixteen on each of the 
upper arms, one on each eye, one on the lock of hair, 
and one hundred and eight on the chest is really Sri 
Nilakantha Paramašiva Himself. 


RUDRAMARGA. A holy place. If a day and a night's 


fast is taken in this place, one will attain the world of 
Indra. (M.B. Vana Parva, Chapter 83, Stanza 181). 
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RUDRANI. Another name of Pārvatī. (For further 
details see under Pārvatī). 

RUDRANIRUDRA. A holy place in India. It is 
mentioned in Mahābhārata, Anusásana Parva, Chapter 
19, Stanza 31, that the great hermit Astavakra visited 
this holy place, on his journey to the northern count- 
ries. 

RUDRAPADA. A holy place in India. It is mentioned 
in Mahabharata, Vana Parva, Chapter 82, Stanza 100, 
that if Siva is worshipped in this holy place, one will 
obtain the fruits of performing the horse sacrifice. 

RUDRAROMĀ. An attendant of Subrahmanya. (M.B. 
Salya Parva, Chapter 46, Stanza 7). 

RUDRASAVARNI. A Manu. (See under Manvantara). 

RUDRASENA. A King who was the helper of Yudhi- 
sthira. Mention is made about this King in Mahā- 
bharata, Drona Parva, Chapter 158, Stanza 39). 

RUDRATA. A Sanskrit critic who lived in the 9th 
century A.D. The famous Book of criticism known as 
*Kavyàlankara", was written by this scholar who 
belonged to Kashmir. 

RUDRAVARTTA. A holy place. Mention is made in 
Mahabharata, Vana Parva, Chapter 84, Stanza 37, 
that by taking a bath in this holy place, one could 
attain heaven. 

RUHA. Daughter of Surasā, the mother of Nagas. She 
had two sisters called Analā and Vīrndhā. (M.B. Adi 
Parva, Dāksiņātya Patha, Chapter 66). 

RUKMAKESA. The youngest of the five sons of,Bhīs- 
maka, King of Vidarbha. (Bhāgavata, 10th Skandha) 3 

RUKMANGADA I. A son of Salya the King of Madra. 
Mention is made in Mahābhārata, Adi Parva, Chapter 
185, Stanza 14, that this Rukmangada, the brother of 
Rukmaratha, attended the Svayamvara (marriage) of 
Draupadi. 

RUKMANGADA II. Father of a Vaisnavite named 
Dharmángada. This Rukmāngada was the son of 
Rtadhvaja, the King of the city of Vidi$a. (See under 
Dharmāngada). 

RUKMARĀTHA I. Son of Šalya, King of Madra. 

(i) He attended the wedding of Draupadī in the 
company of his father and brothers. (Ādi Parva, 
Chapter 185, Verse 14). 

(ii) In the great war he fell unconscious shot by the 
arrows of Sveta. (Bhisma Parva, Chapter47, Verse 48). 
(ii) He was killed by Abhimanyu in the great war. 
(Drona Parva, Chapter 45, Verse 9). 

RUKMARATHA II. A synonym of Droņācārya. As he 
rode in a golden chariot Drona came to be known by 
this name. (Virata Parva, Chapter 58, Verse 2). 

RUKMARATHA III. A particular sect of Trigartta 
Kings, who fought on the side of the Kauravas in the 
great war. (Drona Parva, Chapter 112, Verse 19). 
This sect of Kings attacked Arjuna. 

RUKMAREKHA. The wife of King Raibhya. She was 
the mother of Ekāvalī. (See under Ekāvalī). 

RUKMASUKRA. \ son of Priyavrata the brother of 
Uttānapāda. Prajāpati Vi$vakarmà gave in marriage 
to Priyavrata, his two daughters Surūpā and Barhis- 
mati, who were exceedingly beautiful and good-natured. 
By the first wife, ten sons were born to him. Devi 
Bhāgavata, Skandha 8). 

RUKMAVATI. The daughter of Rukmi. Pradyumna 
married this lady. Aniruddha was the son born to 
Pradyumna of Rukmāvatī (Bhāgavata, Skandha 10). 
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RUKMI. 


1) General information. King of the Province Bhoja- 
kata in the country of Vidarbha. It is stated in Mahā- 
bhàrata, Ádi Parva, Chapter 67, Stanza 62, that this 
Rukmī was born from a portion of the Asura named 
Krodhavaša. 

2) Birth. Father of Rukmī was the king Bhismaka. 
Two children were born to Bhismaka, named Rukmi 
and Rukmini. (M.B. Sabha Parva, Chapter 31, Stanza 
62). 

3) | a bow. Sri Krsna took  Rukmi's sister 
Rukmini by force and married her. Rukmi did not like 
this and so he confronted Šrī Krsna. In the contest Šrī 
Krsna reviled him. Rukmi got ur atthis and went to 
Kailāsa and did penance bcfore Siva. iva appeared 
before him after three years, and gave him a bow for 
destroying the enemies. Siva told him that it would be 
broken, only if it was used against Mahāvisņu. After 
getting this bow he returned to Bhojakata and lived 
there. 

4) The details regarding Rukmi, given in the Mahabharata. 
(1) Rukmi accepted the suzerainty of Sahadeva at the 
time of his regional conquest. (M.B. Sabha Parva, 
Chapter 21, Stanza 62). 

(ii) Rukmi paid tribute to Karna at the time of his 
regional conquest. (M.B. Vana Parva, Chapter 254, 
Stanza 14). 

(iii) The Pandavas had sent invitation to Rukmi for the 
Bhàrata-battle. (M.B. Udyoga Parva, Chapter 11, 
Stanza 16).. 

(iv) Bhismaka, the father of Rukmi, was known 
by the name 'Hiraņyaromā” also. Rukmi became 
famous throughout all the countries. He accepted 
Druma, a famous Kimpurusa (Kinnara) as his teacher 
in archery. Druma presented him with a bow called 
Vijaya. This Vijaya was on a par with the Gāņdīva. 
Rukmi fought with Šrī Krsņa and was defeated. The 
place at which he was defeated by Sri Krsna is known 
as Bhojakata. 

After having been defeated by Sri Krsna, a thought 
arose in the mind of Rukmi to keep amity and concord 
with Sri Krsna. Knowing this, the Pandavas invited 
Rukmi to their palace. He promised his help if ever 
Arjuna feared to do battle. At this Arjuna laughed and 
said that he was not in need of any help. After this 
Rukmi went to Duryedhana and promised to help him. 
But Duryodhana also rejected his help. (M.B. Udyoga 
Parva, Chapter 158). 

5) Death of Rukmī. Discontented with everybody, Rukmī 
lived in Bhojakata, having no contact with any body. 
During this period the king of Kalinga once approached 
Rukmi and advised him to challenge Balabhadrarama 
for a game of dice. The challenge was made knowing 
that Balabhadra was not a good player. Knowing that 
to reject a challenge was not honourable, Balabhadra 
went to play the game. Rukmi won the first round of 
game. Staking everything, the second round of the 
game began and Balabhadra won the game. But 
Rukmi and the king of Kalinga did not accept the 
victory. All the kings who witnessed the game sided 
with Rukmi. Instantly an ethereal voice said ‘“‘Balabha- 
drarāma has won the game." The friends of Rukmi 
did not accept the ethereal voice. They began to create 
a tumult in the hall. Balabhadrarāma who became 
furious at this ridicule took a pestle of iron and killed 
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Rukmī with one blow. The rest of the kings fled from 
the place. (Bhagavata, Skandha 10). 
RUKMINI. The chief queen of Sri Krsna. 
1) Birth. From the following Purāņic statements, it 
could be understood that Rukmini was the incarnation 
of goddess Laksmi. 
(i) “Sri Devi (Laksmī) by her portions, took birth in 
the earth as Rukmini in the family of Bhismaka". 
(M.B, Adi Parva, Chapter 67, Stanza 156). 
(ii) Formerly Laksmi Devi took birth as the daughter 
of Bhrgu by his wife Khyati. Next she took birth from 
the sea of Milk at the time of the churning of it by the 
combined efforts of the devas and the asuras, to take 
Amrta (ambrosia), When Visnu took birth as Aditya, 
Laksmi took birth from lotus. When Visnu incarnated 
as Parašurāma Laksmi Devi became the earth-goddess. 
In the incarnation of Sri Rama she became Sita and in 
that of Sri Krsna she was Rukmiņī. (Visnu Purana, 
Amša 1, Chapter 9). 
It was in the kingdom of Vidarbha that Laksmi Devi 
took birth as Rukmini during the incarnation of Sri 
Krsna. To Bhismaka, the King of Vidarbha, five sons 
beginning with Rukmi, were born. The sixth was a 
daughter who was named Rukmini. She grew up into 
a beautiful damsel. (Bhagavata, Skandha 10). 
2) Marriage. Rukmini fell in love with Sri Krsna. Her 
parents agreed to her choice. But her brother Rukmi 
was an enemy of Sri Krsna. Rukmi desired to give his 
sister to Šišupāla. The date of the marriage was fixed 
and the heart was burning within Rukmini. She sent a 
Brahmin as messenger to Krsna. 
The time of marriage drew near. The kings of Anga, 
Kalinga, Malava, Kekaya, Vanga, Magadha, Kosala, 
Salva, Cola, Pandya, Kerala and so on took their seats 
in the nuptial hall. Sri Krsna and Balabhadra came 
with their army. The army under the leadership of 
Balabhadra remained behind and Sri Krsna went alone 
to the nuptial hall. While preparations were being 
made to give Rukmini to Šišupāla, Sri Krsna took her 
in his chariot and quickly left the place. All the other 
kings who ran after Sri Krsna to fight had to confront 
with the mighty army of Balabhadra, who defeated the 
kings and returned to Dvārakā. (Bhāgavata, Skandha 
10). 
3) Sons. It is mentioned in Bhāgavata, Skandha 10, 
that ten sons were born to Sri Krsna by Rukmiņi. 
They were Pradyumna, Carudesna, Sudesna, Carudeha, 
Sucāru, Carugupta, Bhadracaru, Carucandra, Cāru- 
bhadra and Cāru. But a slight difference is observed in 
the description of the sons of Rūkmiņī given in 
Mahabharata, Anušāsana Parva, Chapter 14, Stanzas 
33 and 34. 
4) Yoked to the chariot by Durvāsas. See under Durvasas, 
Para 3. 
5) Consoled Arjuna. After the death of Sri Krsna, 
Arjuna visited Dvaraka. Seeing the dilapidated city 
without rulers and the women without husbands, he 
cried aloud. Rukmini Devi ran to him and consoled 
him and seated him on a golden chair. (M.B. 
Mausala Parva, Chapter 5, Stanza 12). 


6) Death. After the death of Sri Krsna, Rukmini, with 
the other wives of SriKrsna jumped into a burning pyre 
and died. 


“Saibya, Rukmini, Gāndhārī, Haimavatī and Jamba- 
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vati jumped into the fire." (M.B. Mausala Parva, 
Chapter 7, Stanza 73). 

7) The Palace of Rukmini. ‘There is a statement in «the 
Mahābhārata, Dāksiņātya Patha, Sabha Parva, Chapter 
28, about the palace of Rukmini. *'Vi$vakarma built 
a palace for Sri Krsna at the instance of Indra. The 
highest dome of it is covered with gold. So this dome 
dazzled as the peak of Mahameru. It was this dome 
that was set apart for his beloved wife Rukmini by Sri 
Krsņa”. 

RUMĀ I. A noble woman obtained from the sea of Milk 
at the time of its churning by the devas and the asuras 
to get Amrta (Celestial honey of immortality). At the 
time of the churning, many beautiful and noble things 
were obtained from the sea of Milk. Jyestha, Airavata, 
Uccai£áravas, Kalpa tree, Cintamani, Kaustubha, Candra 
(Moon), Celestial maids, nymphs of heaven, Mahā- 
laksmi, Tara, Ruma and soon were some of them. 
(Kamba Ramayana, Yuddha Kanda). 

RUMA II. The wife of Sugrīva. She was the daughter 
of the famous monkey called Panasa. (Brahmāņda 
Purana, 3:7:221). After driving Sugriva away from 
Kiskindha, Bali took Ruma by force. After the death 
of Bali, Ruma returned to Sugriva. (Valmiki Rāmā- 
yana, Kiskindhā Kanda, Chapter 20, 21; Padma 
Purana 4: 112:161). 

There was Ruma also, among the women who came to 
see Sri Rama on his return to Kiskindha after visiting 
Vibhisana. (Padma Purana, Srsti Khanda). 

RUMANVAN. Son of Supratipa, a captain of the army 
of Udayana. (See under Udayana). 

RUMANVAN II. The eldest of the five, sons born to 
Jamadagni by his wife Renuka. The sons of Jamadagni 
were, Rumanvan, Susena, Vasu, Visvāvasu and 
Parašurāma. It was Rumaņvān that Jamadagni ordered 
to kill Renuka who was late in fetching water from the 
river. But Rumanvan did not obey his father. The 
angry hermit cursed Rumaņvān. According to the curse 
Rumanvan became dull-witted like birds and beasts. 
(M.B. Vana Parva, Chapter 116, Stanza 10). 

RUPAKA. See under Pattu (Ten) 

RUPAVAHIKA. A country in ancient India. Mention 
is made about this country in Mahābhārata, Bhisma 
Parva, Chapter 50, Stanza 43. 

RŪPAVATĪ. A harlot who lived in Tretāyuga. It is 
mentioned in Padma Purana, Pātāla Khanda, that 
Rūpavatī and her lover Devadāsa attained salvation 
by adopting the life of a house-holder in the forest. 

RUPAVIDYA. The figure of Devi. The figure of Devi, 
shown as sitting with twelve hands, is called 
Rūpavidyā. (Agni Purāņa, Chapter 50). 

RÜPINA. A son born to the emperor Ajamidha by his 
wife Kegini. He had two brothers named Jahnu and 
Vraja. (M.B. Adi Parva, Chapter 94, Stanza 32). 

RURU I. A hermit famous in the Purāņas. 

1) Genealogy. Descended from Visnu in the following 
order: Brahmā-Bhrgu -Cyavana - Pramati - Ruru. 

2) Birth. The beautiful Pulomā was the wife of Bhrgu. 
Bhrgu got the son Gyavana by Pulomā. Cyavana 
married Šukanyā the daughter of Saryati. A son named 
Pramati was born to them. The hermit Pramati 
married the beautiful damsel Pratapi. Ruru is their 


son. He grew up to be a famous hermit. (Devi Bhaga- 
vata, Skandha 2). 
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3) Marriage. Ruru happened to see thc exceedingly 
beautiful Pramadvara thé daughter of Visvāvasu by 
Menaka. The moment he saw her he fell in love with 
ther. The father of Pramadvarā came to know of this 
and he decided to give her in marriage to Ruru. 
Preparations for the marriage were being made. One 
day during that time Pramadvarā who had been run- 
ning here and therejoyfully, was bitten by a snake 
and she fell down dead. Ruru instantly reached the 
spot. 

Ruru who was greatly sad and disappointed, got down 
to the Ganges and bathed. Then rinsing his mouth 
he took some water in his hand and said By the 
favour of God I have acquired by my devotion and 
worship of gods, devotion and service to my teacher, 
by my scripture-study, my worship with Gayatri, my 
prayer, and meditation, my penance, my offerings to 
the holy fire, and my oblations, let her come to life. 
If she does not come to life, I will die in this Ganges 
water." Making this prayer, making the gods witnesses 
he poured the water down. 
Immediately a messenger from heaven appeared in the 
sky and said that she would come to life again provided 
Ruru was prepared to give half of his life to her. Ruru 
„agreed to it. Thus Pramadvara came to life again and 
Ruru married her. (Devi Bhagavata, Skandha 2). 
4) Hatred towards Serpents. A relentless hatred grew up 
in the heart of Ruru against serpents, because a serpent 
had killed his wife. He wandered about destroying 
every serpent he came across. Finally when he confronted 
Dundubha he was given exhortations and good advices 
regarding righteousness by Dundubhla. (M.B. Adi Parva 
‘Chapter 9, Stanza 19). Moreover it is mentioned in 
Mahabharata, Adi Parva, Chapter 12, that Ruru had 
taken a lively interest in the sacrifice of Janamejaya 
meant for the extermination of serpents. 

{RURU II. A mighty and valiant Asura. After procur- 

ing a boon from Brahma, Ruru became arrogant and 
attacked the realm of gods. The Devas who were de- 
feated by Ruru ran to the Blue mountain and prostrat- 
ed before the goddess Sakti, who had been doing 
penance there. This goddess Sakti had been born from 
the matted hair of Siva. 
Ruru followed the Devas and reached the Blue moun- 
tain. When Devisaw Ruru and his mighty army a 
loud laugh burst out from her. From that laugh thou- 
sands of devilish figures came into existence. They 
completely annihilated the army of Ruru. After this 
Devi killed Ruru with the nail of her toe. (Padma 
Purana, Srsti Khanda). 

RURUKA. A King of the Iksvaku dynasty. This King 
was a scholar in economics and administration. 
(Harivarhša, 1 ; 13; 29). 

RUSĀBHĀNU. Wife of Hiraņyāksa, an asura. (Bhāga- 
vata, Skandha 7). 

RUSADRATHA. A King of the Anga family. He was 
the son of Titiksu and the father of Paila, a member 
of the line of Vyāsa's disciples. (Agni Purana, Chapter 
277). 

RUŞADRU. A King in ancient India. It is mentioned 
in Mahābhārata, Sabhā Parva, Chapter 8, Stanza 13, 
that this King stays in the palace of Yama. 

RUŠAMĀ. A Priest who had studied the Vedas well. 
A story occurs in the *Paficavirnšabrāhmaņa”, about 
this priest. 
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Once Indra and Rugama bet on going round the 
world. Both got ready and started. But Rušamā 
walked round Kuruksetra and returned, while Indra 
travelled the whole of the way round the world and 
kept the conditions. The question arose as to who won 
the bet. The devas gave the decision, “Kuruksetra is 
the dais of Brahma, and so Kuruksetra contains the 
entire world. Therefore both Indra and Rušamā were 
declared to have won the bet.” 

RUSANGU. An ancient hermit. Once the great 
hermit Arstisena came to the hermitage of Rusangu and 
did severe penance. Vi$vàmitra obtained Brāhmaņatva 
(Brahminhood) by doing penance in this place. To- 
wards the end of his life Rusangu and his sons came to 
Prthüdakatirtha and sang laudatory songs about 
Prthūdakatīrtha. Rusangu said that those who did 
penance and died in this holy bath would not have to 
undergo miseries after death. (M.B. Salya Parva, . 
Chapter 39, Stanza 24). 

RUSARDDHIKA. A wicked King of the” Saurāstra 
dynasty. Mention is made about this King in Maha- 
bharata, Udyoga Parva, Chapter 74, Stanza 14. 

RUYYAKA (RUCIKA). A Sanskrit playwright who 
lived in the 12th century. He has another name 
*Rucika' also. The book of criticism called **Alankāra- 
sarvasva" is written by him. He was the teacher of 
Mankha, the author of Srikanthacarita’. Some are of 
opinion that Ruyyaka had written only the Sütras in 
the book *Alankārasarvasva” and that the gloss or 
commentary was given by Mankha. Some of the other 
works of Rucika are Sahrdayalila, Alankaranusarani 
etc. 


S 
ŠA (T). The letter Sa means to lie down and also 
arhkara. ‘Sam’ means comfort or happiness. (Agni 
Purāņa, Chapter 348). 


SA (T). Sa means noble, sublime. (Agni Purana, 
Chapter 348). 
SA (€). The sound ‘Sa’ means indirect; ‘Sā, Laksmi 


(Goddess of wealth and prosperity) and ‘sam’ means 
hair. (Agni Purana, Chapter 348). 
SABALA. A naga born to Kašyapaprajāpati of his wife 
Kadri. (Adi Parva, Chapter 85, Verse 7). 
SABALAKSA. A divine maharsi. He once visited 
Bhīsma. ( Anu$ásana Parva, Chapter 26, Verse 7). 
SABALASVA I. The thousand sons born to Daksa of 
his wife Virani, are known as Sabalaévas. To procre- 
ate man-kind Daksa first created five hundred sons by 
his wife Asikni and named them  Harya:vas. 
Daksa had to create the Šabalāšvas as the Harya‘vas 
were misled by Nārada. But, Nārada approached and 
told the Šabalāšvas also that it was not correct on 
their part to procreate children before they had studied 
the interior, exterior, bottom and top of the earth. 
Believing Nàrada's advice the Sabalàfvas also set out 
to measure the extent of the earth and they have not 
yet returned. Because of this Brahmā cursed that 
Narada, instead of living at one place, should always 
-be on the move. ( Visnu Purana, Part 1, Chapter 15). 
SABALASVA II. A King born in the dynasty of King 
Kuru. His father, Aviksit or ASvavan was the grand- 
son of King Kuru. Aviksit had, besides Sabalaáva, 
seven sons calied Pariksit, Ādirāja Virāja, Sālmali, 
Uccaiś ravas, Bharngakāra and Jitāri. (Adi Parva, 


Chapter 94, Verse 52). 
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visit Sabari had gathered a lot of fruits. Now, Rama 
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SABARA. A mleccha—low caste. The Mahābhārata 


has the following about Šabaras. 

(i) Sabaras were born from the dung and urine of 
Nandini, the cow of Vasistha. (Adi Parva,'Chapter 174, 
Verse 16). 

(ii) When Satyaki annihilated the Kauravas the dead 
bodies of thousands of Sabaras were heaped on the 
battle-field. (Drona Parva, Chapter 119, Verse 46). 

(iii) In early days the Sabaras lived in the kingdom 
of Māndhātā, their profession being murder, and loot- 
ing. (Santi Parva, Chapter 65, Verse 13). 

(iv) Siva had once taken the form of forest-dwellers 
and Sabaras. (Anuśāsana Parva. Chapter 65, Verse 
IFA) 

(v) Many Ksatriyas lived for many years hidden in 
caves for fear of Para$uràma, and as they had no 
association with ksatriyas during the period, they 
became Sabaras. (A$vamedhika Parva, Chapter 29, 
Verse 15). 

SABARI. A woman of the tribe of forest-dwellers. Sri 
Rama, during his life in the forest, gave her salvation. 
1) Former life. Sabari, in her former life, was the only 
daughter Malini of the Gandharva King, Citrakavaca. 
An erudite scholar, Vitihotra, married her. Ashe was 
ever immersed in contemplation of Brahman his wife 
Malini, (later Šabarī) kept one hunter, Kalmāga, as 
her paramour, and her husband cursed her thus : As 
you have become a lover of the hunter, you turn out 
to be a hunter-woman.” 

2) At the Suburbs of Matarga's hermitage. 

Malini in tears sought redemption from the curse from 
her husband, and he told her that she would get ab- 
solution from her infamy and the curse from Šrī Rāma. 
Immediately she was transformed into a hunter-woman 
and she came to the suburbs of Matarīgāšrama. She took 
a special liking for the place, the reason being that the 
flowers in the à$rama possessed a special fragrance. 
Once while the disciples were carrying a load of 
flowers for the muni (Matanga) a few drops of sweat 
from their bodies fell on the ground, and the muni 
blessed that the trees and creepers, which grew up 
from the sweat and their flowers would never fade. 
This is described as follows in Canto 73, Araņyakāņda 
of Vālmīki Rāmāyaņa. 

“Oh! Rama! nobody plucks and wears those flowers. 
They neither fade nor fall down. While the disciples of 
Matanga were carrying a load of flowers for him, they 
sweated on account of exhaustion and some drops of 
sweat fell on earth which developed themselves into 
flowers due to the prowess of the guru’s tapas. Even 
today may be seen there Sabari, who has taken to 
sannyasa and who tends the flowers. She will attain 
heaven only after seeing you.” 

Sabari lived for long there serving Matanga's disciples, 
performing tapas and learning knowledge about 
Brahman, At the time of the munis giving up their 
physical bodies they blessed Sabari that without further 
delay she would meet Rama and get redemption from 
the curse. They also blessed that she would possess 
divine eyes to see hidden’ things and also the past and 
the future. After that she was spending her days await- 
ing the arrival of Rama. 

It was the period of the life in the forest of Rama and 
Laksmana. After visiting various ā$ramas Rama. at 
last came to Matangāšrama. Hearing about Rāma's 
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and Laksmana came and Sabari received them most 
respectfully. After herself biting each fruit to test its 
taste she gave the fruits for them to eat. The left-overs 
of Sabari appeared as nectar to Rama. Then Sabari 
told Rama thus: “When you go a short distance south- 
wards there is the beautiful stream called Pampa. You 
cross Pampa and advance a little further and you. will 
reach mount Rsyamüka. On the top of that mountain 
lives Sugriva, son of Sun, and if you enter into alliance 
with him you will succeed in finding out and getting 
back Sita after annihilating the enemies. Oh! Lord! 
my salutations.”” 

After speaking thus, Sabari the great anchorite and 
chaste woman closed her eyes. Immediately she was 
transformed into Mālinī, the Gandharva damsel, and 
all at oncea handsome Gandharva prince appeared there 
ina divine plane. It was Vitihotra, the husband of 
Malini. After saluting Sri Rama he took away his wife 
in a chariot to the Gandharva city. (Kamba Rāmā- 
yana, Aranyakanda). ` 

(ŠABARI MOUNTAIN). A sacred 
place in South India in the eastern region of Kerala on 
a mountain called Šabarimala. It is not quite certain 
whether the name of this mountain is in any way related 
to Šabarī, to whom Sri Rama had given salvation. At 
any rate a very ancient temple with Sasta as the presid- 
ing deity therein is found at Sabarimala today. It is 
proof positive of the great sanctity attached to the anci- 
ent temple that every year lakhs of devotees from all 
parts of India visit it braving dense forests, mountains 
and wild beasts on their way. Historical evidence 
about the origin of the temple or its philosophical 
importance is sparse, but there is a legend, more illu- 
minating than facts of history, about Sasta (Ayyappan) 
the deity installed in the temple. The legend is as 
follows— 

In olden days the royal family of the Pandyas divided 
itself into two branches, one of them settling down at 
Velliyūr and the other at Madura. When the king of 
Madura one day went ahunting in the forest he met 
a handsome and very powerful and courageous Malayali 
youth. The king immediately took a liking for him and 
appointed him as an officer in his army. The youth 
gradually rose up in military service to become the 
Commander-in-Chief. The other officers, who were 
jealous due to the rise of the youth—Ayyappan—began’ 
conspiring to drive him out. The queen became a 
weapon in the hands of the conspirators, and at their. 
instance she pretended herself to be very ill and lay in 
a fainting fit. All the physicians acknowledged defeat 
in curing her. Thena physician, an agent of the conspira- 
tors, came forward and assured the king that he would. 
cure the queen of herillness within one and.a half hours: 
if a leopard’s milk was made available. The king told. 
Ayyappan about it. : 
Ayyappan went into the forest and returned to the: 
palace with many she-leopards. He rode a tiger lead- 
ing the leopards. People in the royal court were fright- 
ened by the sight of the leopards. The King realised: 
that Ayyappan was not an ordinary person. Being: 
questioned about him by the King, Ayyappan replied 
that God was his father and the whole world his. home. 
As he did not like to live any further with tale-bearers: 
and conspirators he returned to Kerala. 
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"Ayyappan's departure made the King sad and very 
restless in mind. After giving all his immovable pro- 
perty on rent the King followed Ayyappan to Kerala 
taking all his ornaments, jars and other utensils, and 
came at last to Pantalam. This region of Kerala was 
then in the control of a petty Chieftain called Kaip- 
puzha Tampan. The King of Madura purchased some 
land from the Tamp4n, put up a palace there and lived 
therein with the members of his family. 

Ayyappasvāmī on his way back to Kerala met Parašu- 
rama, who told the former that he had already, for the 
protection of Kerala, installed on mountains and the 
sea-coast idols of his (Ayyappasvami ) and that he would 
install another idol of Ayyappan at Sabarimala where 
they had now met each other. From that day onwards 
Ayyappasvami took his abode there. 

One of those days the Pandyan king living at Pan- 
talam had a dream, and in that dream Ayyappasvami 
appeared and told him that he (Ayyappan) was living 
at Sabarimala and the King might meet the Svāmī if 
he went there. The next day morning the King with 
his retinue started for Sabarimala. At Sabarimala the 
King got the forest cleared and made a search of the 
ground where he found an idol installed by Paragurama. 
The King built a temple there and installed the idol of 
Ayyappasvami therein. He also got necessary purifica- 
tory ceremonies conducted in the temple by the famous 
tantri (high-priest) Tazhaman. A routine programme 
for the conduct of affairs in the temple was fixed. As 
it was difficult for men to live in the forest infested by 
wild beasts and conduct pūjā etc. daily, it was fixed that 
pūjās need be conducted only for five days in every 
month and that Makarasarhkrānti should be the annual 
festival day. From the first of Makaram (January) for 
five days it was to be utsava with the deity led in pro- 
cession. On the fifth of Makaram every year a 
*Kalabham' and on the seventh day a ‘guruti’ also were 
ordained. 

On the annual festival day the temple priest, the senior 
pilgrim, mārārs and other employees go to Sabarimala 
carrying with them rice etc. for food and calling 
aloud ‘Svamiye Saranam Ayyappa’ (Oh! lord Ayyappa! 
you are our refuge), devotees climb the mountain to- 
day also repeating this slogan. (See under Šāstā). 

SABHAKA (SALĀKĀ). See under Dhanaūjaya V. 

SABHANARA. A King of the Bharata Dynasty. He was 
son of Anudruhyu, and the father of  Kalanara. 
(Bhāgavata, Skandha 9). 

SABHAPARVA. An important section in the Mahā- 
bhārata. The main theme mentioned in this section is 
the building of the palace ofthe Pāņdavas. (Sabhā= 
palace). 

SABHAPATI. A prince who took the side of the Kauravas 
and fought against the Pandavas. Mention is made in 
Mahābhārata, Karna Parva, Chapter 89, Stanza 64, that 
this prince was killed by Arjuna. 

SACI. Daughter of Pulomā and wife of Indra. The 
following information about Šacī is gathered from the 
Mahābhārata. 

(1) It was from an aspect of Šacīthat Pāñcālī, daughter 

of King Drupada was born. (Adi Parva, Chapter 67, 
Verse 157). 

(2) Saciis seated on the best throne in the assembly of 
Devas in the court of Indra. (Sabha Parva, Chapter 7, 
Verse 4). 
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(3) She worships Brahma also in his court. (Sabha 
Parva, Chapter 11, Verse 42). 
(4) It was Sacidevi, queen of Indra, who took Šrī Krsņa 
and Satyabhàma, during their visit to Devaloka to the 
Devamātā. (mother of Devas). (Sabhà Parva, Dāksi- 
natyapátha, Chapter 38). 
(5) When Indra, afflicted by Brahmahatyā, hid himself 
away from Devaloka Sacidevi was kept under the pro- 
tection of  Brhaspati. (Udyoga Parva, Chapter 11, 
Verse 20). 
6) While he was made Indra, Nahusa wanted to take 
acī for wife and she tried hard not to fall into his 
clutches. (See under Nahusa). 
(7) Sad was present at the birth of Subrahmanya. 
(Salya Parva, Chapter 45, Verse 13) . 


SADACARA (Good conduct). 


1) General information. Each country has good custom- 
ary practices of its own. A man with good habits or 
behaviour is considered as having conquered the two 
worlds. The sound ‘Sat’ denotes "Sādhus'. Sādhus are 
those who are without any bad conduct or behaviour. 
The habits and practices of the Sādhus are called 
Sadācāra. The Saptarsis, (the seven hermits), the 
Prajapatis (Lords of all creatures) and Manus (the 
fathers of men), were persons who were careful to keep 
up the good practices. Once the hermit Aurva advised 
Sagara, what the good usages of the people of Bhārata 
ought to be. The laws of good conduct according to 
hermit Aurva are given below : 

2) The passing of excrement and urine. Every one should 
wake up in the Brāhmamuhūrta (Two hours before 
dawn). After having risen, he should go to the south- 
west corner of the village or houseat a distance of an 
arrow-shot for stooling and passing urine; should not 
pour the water used for washing the face and the legs, 
in the courtyard; should not pass urine in one's own 
shadow, or in the shade of a tree, or facing cow, the 
Sun, fire, wind, teacher and Brahmin. Ploughed fields, 
fields where grains are ready for harvest, cattleshed, 
crowd, path, lakes or rivers and their banks, are places, 
forbidden for stooling or passing urine. When there is 
no danger, a wise man should pass urine, facing the 
north in the day and facing south at night. When 
passing excrement the ground should be covered with 
grass and his head should be covered with cloth. Should 
not sit long or talk much when stooling. 

3) The conduct of ablution after answering the calls of 
nature and rinsing the mouth after meals. Soil such as taken 
from white ant-hill, ground thrown up by moles or rats, 
soil at the bottom of water, remainder of soil used by 
another, soil taken from the wall, soil gathered by worms 
and flies, ploughed soil etc. should not be used for ablu- 
tion. By using soil, do the cleansing of the urethra 
once, the anus thrice, the left hand ten times, and both 
the hands together, seven times. After this use pure 
water (in which there is no mud or foam and which has 
no foul smell) and rinse the mouth. Take soil again 
and wash the legs withit. Rinse the mouth thrice and 
wipe the face twice. Then holding water in the hand, 
touch the apertures in the head such as eye, etc. the 
crest of the head, both upper arms, navel and heart. 
With this rinsing take bath. After bath, with the help 
of a mirror, tie the hair, anoint the eyes with collyrium, 
and wear flower garlands etc. carefully. Bathing should 
be done in river, rivulet, lake, jungle-stream, mountain 
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or holy bath (tīrtha), or draw water from the well and 
bathe there or carry well-water home and bathe there. 
After the bath put onclean dress. Then take some 
water in the hand, offer it as oblation to gods, sages, and 
the manes with care. Throw water thrice for the 
blessing of the gods and hermits and to Prajapati once, 
as ordained. In the same way, to the manes and the 
great ancestors also give oblation of water thrice. 

After so much is done do the customary sacrificial 
offerings, prayer etc. to Devi. Then invite guests to the 
house and welcome them. (Visņu Purana, Amša 3, 
Chapter 11). 

SADAJIT. A king of the dynasty of Bharata. He was the 
son of Kunti and the father of Mahisman. (Bhagavata, 
Skandha 9). 

SADAKANTA. A river in India, Purāņically very famous. 
Mention is made of this river in Mahabharata, Bhisma 
Parva, Chapter 9, Stanza 25. 

SADANIRA. A river in India very famous in the Puranas. 
Mention is made of this river in Mahābhārata, Bhisma 
Parva, Chapter 9, Stanza 204. Some scholars are of 
opinion that this river is the same as the Karatoya of 
Modern India. 

SADARBHAKA (S). Six sons of Marici. Subjected to a 
curse they had to live many lives and ultimately they 
resumed their old forms as children of Devaki. (For 
details see under Karhsa, Para 2). 

SADASVA. A king of ancient India. It is mentioned in 
Mahābhārata, Sabha Parva, Chapter 8, Stanza 12, that 
this king remains in the palace of Yama, glorifying him. 

SADASYORMI. A king. He is a worshipper of Yama. 
(M.B. Sabhā Parva, Chapter 8, Stanza 11). 

SADGUNA I. The six qualities or attributes of Bha- 
gavān (God). Aisvaryam (prosperity), Vīryam 
(prowess), Vairāgyam (non-attachment or renunciation) , 
Vijfianam (super-knowledge), Šrī (welfare and prosper- 
ity) and Yasas (fame, reputation) are the six attributes 
of Bhagavān. 

SADGUNA II. Six kingly or political policies. Sandhi, 

Vigraha, Yana, Asana, Dvaidha and Afraya are the six 
policies of state-craft. (Manusmrti, Chapter 8, Verse 
160) 
1) Sandhi. To enter into peace and concord with the 
enemy is Sandhi. One may make peace for one's own 
benefit with the enemy, who is powerful and is fighting. 
There are sixteen kinds of sandhi called Kapalasandhi, 
etc. No kind of peace or treaty should be made with 
twenty kinds of kings, i.e. infants ; old men; one suffer- 
ing from chronic disease; cast out by one's own people; 
coward; one whose supporters are cowards; miser; one 
whose people are misers; who is very much addicted to 
women and such other material things; one, who has 
not a mind of one's own and is ruled by more than one 
adviser; he, who does not respect Devas and brahmins; 
one hated or forsaken by God; blasphemer; one subject 
to scarcity and sorrow; one not with satisfactory army; 
local person; one with many enemies; one whose days are 
numbered and one devoid of truth and righteousness. 
One shall only fight and not enter into peace with the 
above types of people. 

2. Vigraha. Fighting, i.e. war is vigraha. War is the 
result of mutual evil-doings. T'he king, who desires pros- 
perity who is troubled by others and in whose favour 
time and circumstances are, should go in for 
war. The main causes of war are the following: 
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the desire to capture kingdom, woman, position 
etc. haughtiness and imperiousness, obstruction to 


duties and rights, the interest of friends and allies, 
destruction to one's allies, both parties getting interested 
in one and the same thing etc. Enmity is engendered 
chiefly due to the following causes:-rivalry of co-wives, 
disputes about property and women, verbal controversies 
and wrongs committed. ‘The following kinds of wars 
should not be fought:-Wars the benefit of which is 
meagre or futile; war which would cause harm in the 
present as also in future; with the enemy whose strength 
1s not correctly known; incited by others, for others, on 
account of women, which would continue for long; with 
brahmins, where time and fate are not in favour; 
with him, who has powerful allies, though of temporary 
advantage but which will not be so in future; though 
of advantage in future but useless at present. 
The king should always do what will be of advantage 
at present as also in future. If one’s own army is strong 
and enthusiastic and when the army of the adversary is 
not so, one may go in for war. Also, when all circum- 
stances are in one's favour and against the antagonist 
one may fight. 
3) Yana. Yana means marching for war. One may 
start for war after declaring it, after making peace, after 
making alliances; and incidentally also. 
4) Āsana. To remain quiet or doing nothing which is 
also of four kinds as yāna. 
5) Dvaidha. To get in between the contending parties 
to support with words only and to remain without join- 
ing either side is dvaidha. He who takes up the stand 
should, on meeting both the parties, serve the stronger 
side. But if he finds that both the parties are making 
peace, and not in need of his aid, he should approach 
their enemy, who is more powerful than they, or he 
should fight by himself. 
6) Aíraya. When one is attacked by a stronger enemy 
and if one finds no means to retaliate, one should depend 
upon another person, who is noble, truthful and power- 
ful. To put on a supplicant's look, to understand the 
moods of that person whose help is sought and to be 
humble to him—these are the characteristics and traits of 
the dependent. (Agni Purāņa, Chapter 240. 

SĀDHU. An incarnation of Šiva. The Brahmāņda Purāņa 
contains the following story about it. 
When the Himalaya and Mainaka mountains once 
began a very intense tapus, the Devas and Rsis fearing 
great ruin to the world in case the mountains got salva- 
tion, sought Siva's protection and prayed for a solution 
forthe problem. So Siva, in the guise of a brahmin 
named Sàdhu, went to the mountains, spoke to them 
condemning Siva and thus made them retract from their 
devotion to Siva. 

SADHYA. Mother of the Sādhyas. (See under Sādhyas). 

SADHYA (S). 
1. General. A Ganadevata. These Devatās often used to 
play an important role in Purāņic movements and inci- 
dents. The Sādhyas were born from the seed Virāt 
Purusa. (Ādi Parva, Chapter 1, Verse 35). But accord- 
ing to Visņu Purāņa (Part 1, Chapter 35) the Sādhyas 
were the grand-children of Daksa-prajāpati. Ofthe sixty 
daughters of the Prajapati by his wife Asikni, ten were 
married by Dharmadeva; The Višvadevas were the 
sons of Dharmadeva by his wife Vi$và and the Sadhyas 
were his sons by Sādhyā. 


SĀDYASKA 


2. Other information. 

(i) The Šādhyas fought with Garuda, who went to Deva- 

loka for Amrta and got defeated. (Ādi Parva, Chapter 

32, Verse 16). 

(ii) The Sadhyas feared Visvamitra. ( Anu$ásana Parva, 

Chapter 71, Verse 39). 

(iii) Sàdhyaganas participated in the birthday celebra- 

tions of Arjuna. (Ādi Parva, Chapter 122, Verse 70). 

(iv) Sādhyas took tlieir place in planes above thc palace 

of Drupada to witness Draupadī's wedding. (Ādi Parva 

Chapter 186, Verse 6). 

(v) They were present at the Devayajūa conducted at 

Naimisa forcst. (Adi Parva, Chapter 195, Verse 3). 

(vi) They were present with various Kinds of arrows at 

the battle between Sri Krsna and Arjuna on the occa- 

sion of the burning of the Khandava forest. (Adi Parva, 

Chapter 226 Verse 38). 

(vii) They live in Indra’s court. (Sabha Parva, Chapter 
“Wa Wierse 22). 

(viii) They go to the court of Brahma also and worship 

him. (Sabha Parva, Chapter 11, Verse 44). 

(ix) In the battle between Subrahmanya and Tārakāsura 

they fought on the side of the former. (Vana Parva, 

Chapter 231, Verse 71). 

(x) Once they made a prayer to Dattatreya muni. 

(Udyoga Parva, Chapter 36, Verse 3): 

(xi) On the occasion of the battle between Karna and. 

Arjuna at Kuruksetra the Sadhyas wished success for 

the flatter. (Salya Parva, Chapter 4+, Verse 29). 

(xii) They served as store-keepers at the yajfia perform- 

ed by king Marutta. (Santi Parva, Chapter 29, Verse 

22). ' 

pu They remain on Mount Mufijavàn worshipping 

iva. (Āšvamedhika Parva, Chapter 8, Verse 1). 

SADYASKA. A yajfia ordained for Rājarsis. It could be 
. performed in one day. (Vana Parva, Chapter 204, 
Verse 16). 
SAGARA. A king of the solar dynasty, Sagara ruled 
Ayodhyā. 
1) Genealogy. Descended from Brahmā thus: Brahmā- 
Kašyapa-Vivasvān-Vaivasvata Manu-Iksvaku - Vikuksi- 
Sag Ada-Purafijaya-K akutstha-Anenas-Prthulag va-Prasena- 
jit - Yuvanāšva - Māndhātā - Purukutsa - Trasadasyu- 
Anaranya-Arya$va-Vasumanas- Sudhanva - Traiyaruna- 
Satyavrata (Trīsanku)-Harišcandra-Rohitāšva-Harita- 
Cuficu-Sudeva-Bharuka-Bahuka-Sagara. 


2) Birth, Bāhuka, father of Sagara, was known as 
Subahu also. Sagara was Bahuka’s son by his wife, 
Yādavī. (Brahmanda Purana, Chapter 16). Though 


Sagara was a prince he was born at the agrama of 
Aurva, and there was a reason for it. 

Subāhu and Yādavī did not have a child for long. But, 
as a result of many yajūas conducted for the gift ofa 
child, Yadavi conceived. While she was in the seventh 
month of her pregnancy her co-wife administered poison 
to her with the result that she did not further advance 
in pregnancy and deliver in due time. Thus she con- 
tinued as a pregnant woman for seven years. (Brahmanda 
Purana, Chapter 16). The King became an old man. 
During this period Tālajangha, king of Hehaya, at- 
tacked Ayodhya with his army, and Subāhu, despite his 
old age, fought back. But the fighting grew fiercer. 
Subahu found that he would not be able to defeat 
Tālajangha and so he escaped into the forest with his 
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wife Yādavī. They took shelter in the āšrama of sage 
Aurva. Subāhu expired there due to old age and 
Yādavī got ready to follow him in his pyre. The Muni 
prevented her from doing so by pointing out to her 
that the child in her womb was a very fortunate one 
and would become emp.ror of the seven islands when 
he grew up to manhood. Yādavī delivered shortly. 
As the poison (gara) given to her by the co-wife had 
immobilised her pregnancy for so long Aurva named 
her child Sagara. (Brahmāņda Purāņa, Chapters 16 
and 17). 


3) To Ayodhyā. Sage Aurva conducted the Upanayana 
ceremony ofthc boy and taught him the Vedas ete. 
Once Yādavī wcpt to hear the boy address the muni 
*father', and when the son asked her the reason for it 
she told him that the muni was not his father, who 
was really greater than the muni. She also told him 
their previous history, and Sagara decided to return to 
Ayodhyā somehow. 


The people of Ayodhyā lived scattered here and there 
in fear of Tālajaūgha, and disgusted with such an exis- 
tence, they came together and took refuge with Vasis- 
tha, who told them that king Subāhu had expired in 
Aurvasrama, but that his son Sagara was there in 
the à$rama. He further advised them to bring Sagara 
back and reconquer Ayodhya. Yadavi wept at the 
sight of the people from Ayodhya and they insisted 
upon Sagara’s return to the state as their king. They 
waited in the arama for five days for Sagara. Then 
Sagara and his mother, with the blessings of the Sage, 
returned to Ayodhya along with the people. Sagara 
fought Talajangha, reconquered Ayodhya and crowned 
himselfas king. (Brahmanda Purana, Chapters 20 to 23). 
4) Family life. Sagara had two wives called Sumati 
alias Vaidarbhi and Kešinī alias Šaibyā. Sumati was 
the daughter of Garuda. 


As he had no issues for long, Sagara, with his wives, 
went to Himalayas and began doing tapas at Bhrgupra- 
sravana mountain. After hundred years Bhrgu 
appeared and blessed Sagara thatone of his wives would 
give birth to 60,000 sons and the other to one, who 
would add to the glory of the dynasty. Sumati chose 
60,000 sons and Kešinī the one son. 


The king and the queens returned to Ayodhya and in 
duc course Sumati delivered the son called Asamafijasa 
who was to bring prosperity to the dynasty. Sumati 
gave birth toalump of flesh, which developed into 
60,000 children. They were put in pots of ghee and 
they grew up to become young persons. (Valmiki 
Ramayana, Balakanda, Canto 33). 


Some Puranas contain stories somewhat different from 
the above about the birth of the 60,000 children. 
e.g. in the 9th Skandha of Devi Bhagavata, the story 
is related as follows ; "Kešinī delivered the son 
Asamafijasa and Sumati did not deliver at all. So she 
did tapas for Siva for children and because of his bless- 
ing she conceived. Sumati delivered only hundred 
years after continuing to be pregnant, and even that 
was only a piece of flesh, and she began weeping add- 
ressing Siva, who appeared before her and cut the 
mass of flesh into 60,000 parts. Each piece of flesh 
transformed itself into a very powerful and effulgent 
man. 
t 
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5) Loss of children. Kapila turned into ashes the 
60,000 sons of Sagara. Bhagiratha revived them. (For 
details see under Bhagiratha). 

6) Triumphal tour. Sagara ruled the kingdom well and 
while living happily thus with his sons, he set out ona 
triumphal tour. After conquering the northern regions 
he moved towards the south, his object being Mahis- 
mati, Kingdom of the Hehayas. He destroyed the 
Hehayas completely in battle. (Brahmanda Purana, 
Chapters 89 and 90). 

7) Evening of life. Sagara ruled the kingdom for 300 
years. (Brahmanda Purana, Chapter 91). His son, 
Asamafijasa was a tormentor of his subjects. In the 
evening of his life, Sagara transmitted the throne to 
his grandson Arnšumān (son of Asamaíijasa). The 
rest of his life he spent in Aurvasrama with his wife 
engaged in meditation. 

8) Other information. 

(1) Sagara worships Yama in his court, (Sabha Parva, 
Chapter 8, Verse 19). S 

(ii) Sagara ousted Asamaīijasa from the palace, because 
he led an immoral life. (Vana Parva, Chapter 107, Verse 
89). : 

(iii) Sagara went to heaven after handing over the 
throne to Amšumān. (Vana Parva, Chapter 107, 
Verse 64). 

(iv) Sagara had gone, in the plane of Indra to 
Virātanagara to witness the fight between Arjuna and 
Krpa. (Virāta Parva, Chapter 56,.Verse 10). 

(v) Sri Krsna once described the yajīa and dana of 
Sagara. (Santi Parva, Chapter 29 Verse 130). 

(vi) Sagara never ate flesh in his life. Anušāsana Parva, 
Chapter 115, Verse 66). 

(vii) He is considered to be one of the kings to be re- 
membered both at dawn and dusk. (Anušāsana Parva, 
Chapter 165, Verse 49). 

SAGARA. Ocean. Samudra (ocean) got the name 
Sagara as it was formed later at the place where the 
60,000 sons of King Sagara dug the earth in the course 
of their quest for the missing yājñic horse. (See under 
Sagara). 

SAGARAKA. A Ksatriya king who livcd at the place 
called Sagara. He participated in Yudhisthira’s 
Rājasūya. (Sabha Parva, Chapter 52, Verse 18). 

SAGARODAKA. Holy water of the sea. He who bathes 
in it will go to heaven in an aerial chariot. ( Anu£asana 
Parva, Chapter 25, Verse 9). 

SĀGNI (S). Pitrs, who are sons of Brahma. Agnisvāttas, 
Barhisadas, Anagnis and Sagnisare the Pitrs born from 
Brahma, (Agni Purana, Chapter 20). 

SAHA I. One of the hundred sons of Dhrtarāstra. He 
was killed in the great war by Bhīmasena. (Karna 
Parva, Chapter 51, Verse 8). 

SAHA IT. A very powerful Agni. (Vana Parva, Chapter 

29292) - 

SAHA. A Celestial woman. She also was with the 
apsarā women who were present at Indraloka to receive 
Arjuna. (Mahābhārata, Vana Parva, Chapter 43, 
Verse 30). 

SAHABHOJA. A bird in the line of the offsprings of 
Garuda. (Udyoga Parva, Chapter 101, Verse 12). 

SAHADEVA I. The fifth among the Pāņdavas. 

Facts about Sahadeva are related under the headings, 
Dharmaputra, Bhima, Arjuna, Nakula and Pāņdavas, 
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Only those facts, which have not been so related are 
given hereunder.) : 
1) A brief biographical sketch, Sahadeva was the son of 
Pāņdu by his wife Madri. Two sons, Nakula and 
Sahadeva were born to Madri by the Aévinidevas. 
Along with Yudhisthira, Bhima and Arjuna, sons of 
Kunti, Nakula and Sahadeva spent their childhood in 
the company of Sages at Satafrnga mountain. Pāņdu 
died and Madri followed him in the funeral pyre. After 
that the Pandavas lived at Hastinapura under the care 
of Kunti. When the ‘lac-palace’ was burnt down, they 
took themselves to the forest and ruled the kingdom 
with Indraprastha as capital. The Pāņdavas, who 
were defeated in the game of dice went again into 
the forest. Their going into the forest has been des- 
cribed as follows by Vidura. ; 

Yudhisthira, covering his face with cloth and Bhima 
stretching out his powerful hands moved into the 
forest. Arjuna followed them throwing up sand par- 
ticles. Sahadeva went rubbing his face with earth, 
Nakula, the most handsome of men, followed them, 
his body smeared with dust. Pāūcālī, her face con- 
cealed in hair and weeping went behind the king. Sage 
Dhaumya with Kusa grass in his hands, accompanied 
them chanting Vedic hymns. (Sabhā Parva, Chapter 
80). 

print die asked Vidura why the Pāņdavas assumed 
these different poses and attitudes and Vidura answered 
him thus : Yudhisthira covered his face to show that 
he would not retaliate in anger though he had lost the 
kingdom due to cheating. Bhima stretched out his 
hands to show that he was unrivalled in manual power. 
Arjuna threw out sand to say that he would shoot his 
arrows into the enemy camp like particles of sand. 
Sahadeva rubbed earth on his face as he did not want 
anybody to distinguish his face. Nakula, the most 
handsome of men, smeared his face with dust so that, 
on the way, women should not desire him. : 
When the Pàndavas returned after twelve years! stay in 
exile in the forest and one year's stay incognito 
Duryodhana refused to allot them even a single house, 
and war for eighteen days between the Kauravas and 
the Pandavas was fought in the field of Kuruksetra. 
The Kauravas were wiped out. Yudhisthira became 
king and performed the Rajasūyayajāa after which the 
Pàndavas went out on the great journey and gave up 
their lives. 

2) Other information about Sahadeva. 

(1) He was dedicated to the service of elders. (Adi 
Parva, Chapter 1, Verse 114). 

(2) He was exceptionally handsome. 
Chapter 67, Verse 111). 

(3) In the fight that followed Arjuna's endeavour to 
capture king Drupada to be presented as Gurudaksina 
(tuition fee to Drona, who trained the Pàndavas in the 
use of arms) Nakula and Sahadeva protected the wheels 
of Arjuna's chariot. (Ādi Parva, Chapter 137, Verse 
27) 

(4) A son calld Šrutasena (Šrutakarman) was born 
to him of Pāūcālī. (Adi Parva, Chapter 220, Verse 
80). 

(5) He had also married the daughter of King Dyutimān 
of Madra called Vijayà and the couple had a son 
called Suhotra. (Ādi Parva, Chapter 95, Verse 80). 


(Ādi Parva, 
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(6) He defeated Virāta, the Matsya king in battle. 
(Sabhā Parva, Chapter 31, Verse 2). 

(7) He conguered the southern kingdoms on the 
orders of Yudhisthira. (Sabha Parva, Chapter 30). 

(8) He defeated Dantavaktra in battle. (Sabha Parva, 
Chapter 31, Verse 59). 

(9) He defeated Nila, king of Mahismati, in a fierce 
battle and collected taxes from him. (Sabha Parva, 
Chapter 31, Verse 59). 

(10) He deputed Ghatotkaca to collect taxes from 
Vibhisana, king of Lanka. Vibhisana sent Ghatotkaca 
back with a lot of gold and gems. Vibhisana also de- 


puted 88,000 Ráksasas to carry the gold etc. (Sabha 
Parva, Southern text, Chapter 31). 
(11) He was Yudhisthira’s minister during the 


Rājasūya yajíia. (Sabha Parva, Chapter 33, Verse 
40 


(12) After the yajīa was over, he conducted Drona 
and Ašvatthāmā back to their palaces. (Sabha Parva, 
Chapter 45, Verse 48). 

(13) He took the vow that he would kill Sakuni. 
(Sabhà Parva, Chapter 77, Verse 9). 

(14) In the battle that followed the abduction of 
Draupadi by Jayadratha, the chariot of Yudhisthira 
went out of action and he, therefore, rode in the chariot 
of Sahadeva. (Vana Parva, Chapter 271, Verse 15). 
(15) During his life-incognito he thought of assuming 
the name Tantripāla.  (Virata Parva, Chapter 3, 
Verse 9). 

(16) He went to king Virāta disguised as Vaišya 
called Aristanemi and got himself appointed as head of 
the king's dairy. (Virata Parva, Chapter 10, Verse 5). 
(17) He, inthe guise of a dairy-man, used to give 
milk, butter-milk etc. to the Pāņdavas. (Virāta Parva, 
Chapter 13, Verse 9). i 
(18) Safijaya emphasized the fact that Sahadeva was a 
heroic warrior to Dhrtarāstra. (Udyoga Parva, 
Chapter 50, Verse 31). 

(19) When Yudhisthira, during the great war, divested 
himself of his armour and started towards the Kaurava 
army, Sahadeva questioned the action. (Bhisma Parva, 
Chapter 43, Verse 19). 

(20) On the first day of the battle he fought a duel 
with Durmukha. (Bhisma Parva, Chapter 45, Verse 
25). 

(21) He defeated Vikarņa, Šalya and others in the 
battle. (Bhisma Parva, Chapter 71, Verse 83). 

(22) He annihilated the cavalry of the Kauravas. 
(Bhīsma Parva, Chapter 89, Verse 32). 

(23) He ran away from the battle-field. (Bhīsma Parva, 
Chapter 105, Verse 16). 

(24) He fought a duel with Krpācārya. (Bhisma Parva, 
Chapter 110, Verse 12). 
(25) He fought with Sakuni. 
14, Verse 22). 

(26) He fought again with Durmukha. (Drona Parva, 
Chapter 106, Verse 13). 

(27) He killed Nirmitra, the Trigarta prince. (Drona 
Parva, Chapter 107, Verse 25). 

(28) In the fight with Karna he got defeated. (Drona 
Parva, Chapter 167, Verse 15). 

(29) He defeated Duššāsana in battle, 
Chapter 188, Verse 2). 


(Drona Parva, Chapter 


(Drona Parva, 
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(30) When Satyaki was about to kill Dhrstadyumna, 
he pacified the former by a tactful speech. (Drona 
Parva, Chapter 198, Verse 53). 
(31) He defeated Paundraraja. (Kama Parva, Chapter 
22, Verse 14). 
(32) He defeated Duššāsana again. 
Chapter 23). ` 
(33) He got wounded in the fighting with Duryodhana. 
(Karņa Parva, Chapter 56, Verse 7). 
(34) He defeated Ulüka. (Karna Parva, Chapter 61, 
Verse 43). 
(35) He killed Salya’s son. 
Verse 43). 
(36) He killed Ulūka, son of Sakuni. (Salya Parva, 
Chapter 28, Verse 32). 
(37) He killed Sakuni. (Salya Parva, Chapter 28, Verse 
46). 
(38) After the war, Yudhisthira allotted Durmukha’s 
palace to Sahadeva. (Santi Parva, Chapter 44, Verse 
12): 
(39) In the matter ofdharmārthakāmas (righteousness, 
material wealth and enjoyment of love life) he attached 
more importance to artha (material resources). (Šānti 
Parva, Chapter 167, Verse 22). 
(40) During the Rājasūya the duty of managing domes- 
stic affairs was entrusted to him by Vyāsa and Yudhis- 
thira. (Aśvamedha Parva, Chapter 72, Verse 20). 
(41) After the great war he visited and saluted Kunti, 
who lived in the forest then. (Āsramavāsika Parva, 
Chapter 24, Verse 8). 
(42) In the great journey (Mahāprasthāna) he walked 
in front of Paficali and behind Nakula. ( Mahāpras- 
thānika Parva, Chapter 1, Verse 31). 
(43) Synonyms used in Mahābhārata for Sahadeva: 
Āšvineya, Aśvinīsuta, Bharatašārdūla, Bharatasattama, 
Kauravya, Kurunandana,  Madriputra. Madreya, 
Nakulānuja, Pāņdava, Pāņdunandana, Tantripāla, 
Yama, Yamaputra. 
SAHADEVA II. A maharsi, who lived in the court of 
Indra. (Sabha Parva, Chapter 7, Verse 16). 
SAHADEVA III. A King in ancient India. 
in the court of Yama worshipping the latter. 
Parva, Chapter 3, Verse 17). 


(Karna Parva, 


(Salya Parva, Chapter 11, 


He lived 
(Sabha 


SAHADEVA IV. A son of Jarāsandha about whom the 


following facts are collected from the Mahabharata. 
(1) Asti and Prapti, two wives, of Karnsa were the 
sisters of this Sahadeva. (Sabha Parva, Chapter 14, 
Verse 31). 
(2) He was present at the wedding of Draupadi. (Adi 
Parva, Chapter 185, Verse 8). 
(3) After the death of Jarāsandha he took refuge 
with Sri Krsna, who crowned him King of Mathura- 
puri. (M.B. Southern text, Sabha Parva, Chapter 
24). 
(4) In the great war he came to the help of Yudhi- 
sthira with one aksauhini (division of army). (Udyoga 
Parva, Chapter 19, Verse 8). 
(5) He was one of the seven Maharathins of the 
Pandava army. (Udyoga Parva, Chapter 187, Verse 
11). 
(6) He was killed in the great war by Droņa. (Droņa 
Parva, Chapter 225, Verse 45). 

SAHADEVA V. A Rāksasa, son of Dhūmrāksa and father 
of Kr$a$va. (Bhāgavata, Skandha 9). 


SAHADEVA VI 


SAHADĒVA VI. A King of the Solar dynasty,son of 
Dharmandhana (or Dharmanandana) and father of 
Jayatsena. (Bhāgavata, Skandha 9). 

SAHADEVA VII. A King of the Solar dynasty, son of 
Sudāsa and father of Somaka. (Bhāgavata, Skandha 


OE 

SAHAJA. A Cedi King. (Udyoga Parva, Chapter 74, 
Verse 16). _ 

SAHAJANYĀ. An apsarā woman. The following in- 
formation about her occurs in the Mahābhārata. 
(1) She is one of the six noble celestial girls, the other 
five being Urvasi, Pūrvacitti, Menakā, Ghrtācī and 
Viśvācī. (Ādi Parva, Chapter 74, Verse 69). 
(2) She was present at the Birthday Celebrations 
of Arjuna. (Ādi Parva, Chapter 122, Verse 64). 
(3) She is an actress in Kubera’s court. (Sabhā Parva, 
Chapter 10, Verse 11). 
(4) Sahajanyā was among the celestial women who 
danced when Arjuna came to Devaloka. (Vana Parva, 
Chapter 43, Verse 30). 

SAHAJIT. A King of the Bharata dynasty. He was 
one of the sons of Mahābhoja. (Bhāgavata, Skandha 


Nye 

SAHASRABAHU. A warrior of Subrahmanya. (Salya 
Parva, Chapter 45, Verse 59). 

SAHASRACITYA. Grandfather of King  Satayüpa. 
Sahasracitya was King of Kekaya. A very righteous 
person, he abdicated the throne in favour of his elder 
brother's son and performed tapas in the forest. He gave 
up his body for a brahmin and attained heaven. 
(Anušāsana Parva, Chapter 127, Verse 20; Agrama- 
vāsika Parva, Chapter 20, Verse 6). 

SAHASRAJIT. A King of the Bharata dynasty, Sahasra- 
jit was a son of Mahābhoja. (Bhāgavata, Skandha 9). 
He gave up his life for brahmins and attained heaven. 
(Santi Parva, Chapter 234, Verse 31). 

SAHASRAJYOTI. One of the three sons of King 
Samrāt. He had a million sons. (Ādi Parva, Chapter 1, 
Verse 46). 

SĀHASRAKA. A holy place of pilgrimage. This place 
is situated in Kuruksetra. It is mentioned in Mahā- 
bhārata, Vana Parva, Chapter 83, Verse 158, ‘that 
those who bathe in this place will get the merits of 
giving thousand cows as gifts. 

SAHASRAMUKHARĀVAŅA. 

1) General. A Daitya King, who ruled Trilokapuri, a 
country thousands of miles away from India. Triloka- 
puri was an island at the centre of the seas. He was a 
terror to the whole world and possessed a thousand 
heads and two thousand hands. ; 

2) Secured boon. This Rāvaņa once went to Satyaloka 
and performed the most intense tapas for many years. 
Yet, Brahmā did not appear and then he began cutting 
his heads one after the other and offering them in the 
fire. Nine hundred and ninetynine of his heads were 
cut thus. When he was about to cut the last head also, 
Brahma, fearing the end of the world, appeared and 
granted him the following three boons. 

(i) You will not die at the hands of anyone, but 
a woman. 

(ii) Brahmāstra, which would annihilate, will be at 
your disposal. 

(iii) You will also possess an aerial chariot for travels 
as you please, 
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Sahasramukha, who returned to his country with the 
boons became emperor of all Daityas and then con- 
quered heaven, Pātāla, Kailāsa, Vaikuntha and the 
eight regions of the world. 

He then defeated Pātālarāvaņa and wedded his only 
daughter Indumukhi. He got as a present a weapon 
called Kathorakuthāra. He propagated in the world 
the customs and practices of heaven with the result 
that all the customs of the Devas were derogated. Good 
people felt harassed. In the rise of  unrighteousness 
righteousness became helpless. 


3) Curse. Once on his way to his father-in-law's 
house Sahasramukharavana raped a  Vidyadhara 
woman, Caficalaksi, who was performing tapas of 


Laksmidevi and Cajicalaksi cursed him that Laksmi- 
devi would kill him. 

4) Son. Vajrabahu was Sahasramukha’s son. He 
secured from Šiva Pāšupatāstra and an armour im- 
penetrable by anyone. Vajrabahu captured Indra and 
Subrahmanya killed the former. 


5) Death. Sahasramukha „had an army-chief named 
Bana and both of them together did incalculable harm 
to the three worlds. Sri Rama was King of Ayodhya 
at the time, and Devas and sages complained to him 
about Sahasramukha and as soon as the complainants 
left Ayodhya, Sugriva and Vibhisana came there, They 
told Rama about the abduction by Sahasramukha’s 
second son, Candragupta of Sugriva’s daughter and 
Vibhisana’s daughter-in-law. At once. Šrī Rama, 
along with Laksmana, Sugriva, Vibhisana, Hanūmān. 
and a great army of monkeys reached Sahasramukha’s 
capital city. Sri Rama sent word to him through 
Hanūmān that Sugriva’s daughter and  Vibhisana's 
daughter-in-law should be returned, Indra should be 
released and that pardon should be begged for, for 
his errors. Angered at this message Sahasramukha 
deputed Bana to fight Sri Rama. Bana was killed in 
battle. (See under Bana IV). Then ensued a fierce 
battle between Rama and Sahasramukha, the latter 
aided by Candragupta. Angada was about to be 
overpowered by Candragupta, and then the following 
celestial voice was heard : **Candragupta will not die 
as long as his wife Padmāvatī is reciting Brahmamantra 
imparted by Brahma.” Then Vibhisana sent Hanaman 
to the women’s quarters and as a result of the latter 
using a 'Kūtatantrayantra” great confusion and 
quarrels broke out among .the women-folk, and 
utilising the opportunity Angada killed Candragupta. 
Sahasramukha fought Sri Rama single-handed. All 
tactics of Rama proved to be of no use. Then he 
remembered Brahma’s boon to Sahasramukha and. 
Caficalaksi’s curse upon him. Immediately Sri Rama. 
brought down Sita from Ayodhya and the latter shot 
the Saktika arrow at the throat of Sahasramukha and 
he was killed. (Kamba Ramayana, Uttarakanda), 
SAHASRANAMA (N). (Sahasra = thousand; nama = 
name). 
Hymns containing the thousand names of Visnu, 
Siva and Devi are generally known as Sahasranāma, ` 
The recitation of these names is considered to be 
annihilative of all sins. Sahasranamd of Visnu is more 
popular. 


SAHASRANIKA. A King of the lunar dynasty. 


: (For 
details see under Udayana). i 


SAHASRAPĀDA 


SAHASRAPĀDA (SAHASRAPĀT). 

1) General. A maharsi, who was transformed into a 
serpent by the curse of Khagama, another maharsi. 
But a talk with King Ruru restored him to his former 
self. (For details see under Ruru, para 4). 

2) Other information. Ruru desired to get some 
information about serpent yajfia from Sahasrapāt, who 
answered the former that he would hear the story of 
Āstīka from brahmins and then disappeared. (Ādi 
Parva, Chapter 12, Verse 3). 

SAHASRAVAK (SADAHSUVAK). One of the hundred 
sons of Dhrtarastra. (Adi Parva, Chapter 67, Verse 
100). 

SAHISNU. One of the three sons of Pulaha Prajapati 
by his wife Ksamā, the other two being Kardama and 
Urvarīyān. (Visnu Purana, Part 1, Chapter 10). 

SAHODHA. A child conceived by a girl while she is 
unmarried but delivered after she is married. (See 
under Putra) 

SAHYA. A mountain on the plain of Lavanasamudra 
(salt sea). Monkeys, in the course of their search for 
Sita crossed this mountain, which is one of the sapta- 
kulaparvatas (seven great mountains) in India. 
Nahusa once picnicked on this mountain along with 
apsarā women. (Udyoga Parva, Chapters 11 and 12; 
Vana Parva, Chapter 282; Bhisma Parva, Chapter 9). 

SAIBYA I. An ancient King of India. He was the 
father of Sriijaya and a close friend of Sage Narada 
and Sage Parvata. (M.B. Drona Parva, Chapter 55, 
Verse 7). ķ 

ŠAIBYA II. King of the Šibi land. Mahābhārata gives 
the following pieces of information about him :— 

(i) Govāsa, King of Sibi land was the father-in-law of 
Yudhisthira. (M.B. Ādi Parva, Chapter 95, Verse 76). 
(ii) Saibya adorned Yudhisthira’s assembly. (M.B. 
Sabha Parva, Chapter 4, Verse 25). 

(iii) Saibya and the King of Kasi had come to Upa- 
.plavya city with an *Aksauhini" (division of thearmy) 
to attend the marriage of Abhimanyu. (M.B. Virāta 
Parva, Chapter 72, Verse 16). 
(iv) Duryodhana admitted that Saibya was the greatest 
archer in the army of the Pandavas. (M.B. Bhisma 
Parva, Chapter 20, Verse 5). 

(v) During the Bhārata Yuddha,, Šaibya and the King 
of Kàfi were standing to protect Dhrstadyumna’s 
«Krauiicavyūha”. (M.B. Bhisma Parva, Chapter 50, 
Verse 56). 

(vi) This Saibya was the grandson of Usinara. (M.B. 
Drona Parva, Chapter 10, Verse 64). 


SAIBYA III. Name of a horse tied to Šrī Krsna's , 


chariot. (M.B. Vana Parva, Chapters 20, 22, and 283). 
SAIBYA IV. A Ksatriya hero born in the Vrsni family. 
In Mahābhārata, Sabhā Parva, Chapter 4, Verse 34, 
we read that he learnt Dhanurveda (science of archery) 
from Arjuna and shone in Yudhisthira's assembly. 

SAIBYA V. A Ksatriya King who was defeated by 
Sri Krsna. There is a reference to this Saibya in 
Mahābhārata, Dāksiņātya Patha, Sabha Parva, Chap- 
ter 38. 

SAIBYA VI. A warrior who fought against the Pandavas 
on the side of Kauravas. He fought from the 
*Sarvatobhadravyüha" formed by Bhisma. (M.B. 
Bhisma Parva, Chapter 99, Verse 2). 

SAIBYA VII. King of Sauvira land. When Jarāsandha 
invaded Gomanta city, Saibya was put in charge of 
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the defence of the western gate of that city. (Bhāga- 
vata, 10th Skandha). His daughter Ratna married 
Akrüra. (Matsya Purana, Chapter 45, Verse 28). 

ŠAIBYĀ I. One ofthe wives of King Sagara. Sagara 
had two wives named Sumati and Kešinī. In Devi 
Bhāgavata, 9th Skandha we see that Sumati had 
another name, *Vaidarbhi" and Kešinī had another 
name, *Saibya". Prince Asamafijasa was the son of 
Šaibyā. 4 

ŠAIBYĀ II. Queen of Dyumatsena, the King of Salva. 
This Saibya was the mother of Satyavan. (See under 
Satyavān). 

SAIBYA III. One of the wives of Sri Krsna. When her 
husband Sri Krsna renounced his body, this Saibya 
jumped into the fire and was burnt to death. (M.B. 
Mausala Parva, Chapter 7, Verse 73). 

SAIKHAVATYA. An ancient sage. Amba who was 
forsaken by the King of Salva went and mourned over 
her misfortune in Saikhavatya’s āšrama. This sage 
consoled her. (M.B, Udyoga Parva, Chapter 175, 
Verse 38). 

SAILABHA. A Sanātana Vig vadeva. 
Parva, Chapter 91, Verse 32). 

SAILAKAMPĪ, A warrior of Subrahmanya. (M.B. 
Salya Parva, Chapter 45, Verse 63). 

SAILALAYA. A King of ancient time. He was the 
grandfather of Bhagadatta. After performing tapas in 
the tapovana at Kuruksetra he attained Indraloka. 
(M.B. Ātramavāsika Parva, Chapter 20, Verse 10). 

SAILODA. A river flowing between the two mountains, 
Meru and Mandara. Arjuna conquered and subdued 
the low class people who inhabited the valley of this 
river. A low-class people known as *'Khasas” used to 
live on the banks of this river under the shade of the 
dense growth of bamboo trees. These low class people 
had brought presents of gold for Yudhisthira's Rāja- 
süya. (M.B. Sabha Parva, Chapter 52. Verse 2). 

SAILUSA. A Gandharva. A clas of Gandharvas is 
also known as “‘Sailiisas”. Some references foundin the 
Purāņas concerning Sailüsas are given below :— 

(i) Srī Rāma sent Bharata and completely destroyed 
the class of Gandharvas called Šailūsas who were 
causing trouble on the shore of, the eastern ocean. 
(Kamba Rāmāyaņa, Uttara Kanda). 

(ii) During the reign of Šrī Rāma, as ordered by him, 
Bharata killed with his shower of arrows, the wicked 
Gandharva named Šailūsa and his three crores of 
sons who lived on the banks of the river Sindhu. (Agni 
Purāņa, Chapter 11), 

(iii) Ravana's brother, Vibhisana had married Sarama 
the daughter of a Šailūsa Gandharva. (Uttara 
Rāmāyaņa ). 

(iv) The Gandharva named Sailiisa serves Kubera and 
remains in Kubera's assembly. (M.B. Sabhā Parva, 
Chapter 10, Verse 26). 

SAIMHIKEYA (S). The Asuras (Demons) who were 
the sons of Sirnhikā. Two sons named Hiranyaksa and 
Hiranyakagipu and a daughter named Simhika were 
born to Prajāpati Ka$yapa by his wife Diti. Simbhika 
was given in marriage to Vipracitti. The sons of this 
couple were known by the name Saimhikeyas. Rahu 
was the first of the Sairhhikeyas. (Agni Purana. Chap- 
ter 19). For further details see under Rahu. 

SAINDHAVA I. A disciple of the hermit Saunaka. 
(See under Guruparampara }. 


(M.B. Anušāsana 
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SAINDHAVA II. Mention is made in Mahābhārata, 
Vana Parva, Chapter 51, Verse 25, that the inhabit- 
ants of the kingdom of Sindhu were called Saindhavas. 

SAINDHAVARANYA. An ancient holy place of 
pilgrimage in Bhārata. This holy place is mentioned 
in Mahābhārata, Vana Parva, Chapter 89, Verse 15). 

SAINDHAVAYANA. One of Viívamitra's sons, who 
were expounders of Vedas. (M.B. Anušāsana Parva, 
Chapter 4, Verse 51). 

SAINYANIRYANA PARVA. A sub-section of Udyoga 
Parva in Mahābhārata. This subsection comprises 
Chapters 151 to 159 of Udyoga Parva. 

SAIRANDHRI. The pseudonym assumed by  Pàficali, 
when the Pāņdavas lived incognito in the palace of 
King Virāta. (See under Pāūcāli). : 

SAIRISAKA. A region in India, celebrated in th 
Purāņas. Nakula, in the course of his triumphal march 
in the western regions, conquered this land also. (M.B. 
Sabhà Parva, Chapter 32, Verse 6). 


SAISAVA. A land famous in the Purāņas. The 
Ksatriya Kings of this country brought presents for 
Yudhisthira's Rājasūya. (M.B. Sabhā Parva, Chapter 
52, Verse 18). 

SAISIRĀYAŅĀ. A Maharsi. The famous Kālayavana 
was hisson, born to him by his wife Gopālī. Saigirayana 
was the priest of King Trigarta. Once the king ordered 
the sage to have sexual union with his wife Vrkādevi 
to test his virility. (Harivarhša, Į; 35; 12). 

ŠAISIREYA. An ācārya who was the disciple of Sakalya. 
*Sai$iriya Sarhhitā””, a work produced by him is con- 
sidered to be an authoritative treatise on the Šākalya 
branch of knowledge. 

SAISIRINDHRA. A country in ancient India. Mention 
is made about this country in Mahabharata, Bhisma 
Parva, Chapter 9, Verse 57. 

SAIVACAPA. Siva’s bow. It was made by Višvakarmā. 

He made a Vaisnavacapa and a Saivacapa for the pur- 
pose of a battle which was fought once between Visnu 
and Siva. (See the 7th sub para, 7th para under the word 
Visnu). 
Long ago when Siva set out to break up Daksayāga, he 
was armed with this bow. After defeating the enemy 
and breaking up the yaga, Siva cooled down and pre- 
sented the bow to his devotee, the king of Videha. The 
king took the bow to his palace, kept it in his armoury 
and used to offer due worship toit. His descendants 
also continued to worship it. (Kamba Ramayana, 
Bala Kanda). 


SAIVALA. A town in India. There is a reference to it 


in Mahābhārata, Bhisma Parva, Chapter 52, Verse 18. . 


SAKA. A particular sect of people or caste. The following 
information about the ics is gathered from the 
Mahabharata. ie 
(i) Sakas were born from the breast of Nandini, Vasis- 
tha’s cow. (Adi Parva, Chapter 147, Verse 36). 

(11) Bhīmasena, during his triumphal tour of the eastern 
regions subjugated the Sakas. (Sabha Parva. Chapter 
32, Verse 14). i 
(iii) Nakula conguered them. 
32, Verse 14). 

(iv) King of the Šakas participatedin Yudhisthira's Rāja- 
sūya. (Sabhā Parva, Chapter 51, Verse 32). 

(v) The Pandavas invited them to take part in the 
great war. (Udyoga Parva, Chapter 4, Verse 15). 


(Sabha Parva, Chapter 
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(vi) They did along with Sudaksina, kingof Kamboja, 
service in Duryodhana’s army. (Udyoga Parva, Chapter 
19, Verse 21). i 
(vii) Sri Krsna once conquered them. 
Chapter 119, Verse 45). 

(viii) Karņa once defeated them and conguered their 
country. (Karņa Parva, Chapter 8, Verse 18). 

(x) Sakas who were originally Ksatriyas were demoted 
as Südras as they incurred the displeasure and anger of 
brahmins.  (Anu$āsana Parva, Chapter 33, Verse 21). 
(x) As the Sakas and the Yavanas had helped the 
Haihaya kings Parašurāma, Sagara and Bharata defeat- 
ed them in war and drove them off from the country. 
(Bhāgavata, Navama Skandha).: 

SAKA. A tree in the Saka island. The island got the 
name from this tree. (Bhisma Parva, Chapter 11, 
Verse 23). 

SAKADVIPA. One of the Saptadvīpas (seven islands). 
Safijaya once gave Dhrtarastra a description of this 
island. (Bhisma Parva, Chapter 11). Jambūdvīpa, 
Plaksadvipa, Salmalidvipa, Kušadvīpa, Krauficadvipa, 
Sakadvipa and Puskaradvipa are the Saptadvipas. 
(Devi Bhagavata, 8th Skandha). 

SAKALA. A city made famous in the Puranas. Once it 
was the capital of the Madra kingdom. (Sabha Parva 
Chapter 32, Verse 14), Modern scholars opine that 
the modern Siyalkot was the old SŠākala. — 


(Drona Parva, 


SAKALADVIPA. An ancient kingdom referred to in the 


Puranas. Prativindhya, king of this kingdom was 
defeated by Arjuna. (Sabha Parva, Chapter 32, Verse 
14) 


SAKALYA. A maharsi in the lineage of gurus (precep- 
' tors). (See under Guruparampara). He systematised 
the Vedasamhitas. It was Badarayanakrsna, who 
became later famous as Vedavyāsa, who first arranged 
in systematic order the  Vedasamhitas. Prominent 

-scholars hold the view that Vyasa lived between 1300- 

1500 B.C. The sarnhitā text now popular systematised 

by Sakalya is called Sakalya $akha (Sakalya branch). 

Sakalya is reported to have saved Kašyapa maharsi 

once. When king Pariksit was cursed that he would 

die by Taksaka’s poison Ka$yapa started for his court 
to save the king from the calamity. But, Taksaka met 
him on the way and sent him back laden with presents 
of gems, ornaments etc. People derided Kašyapa, who 
on account of covetousness, retreated from the duty of 
saving the king’s life and non-cooperated with him in 
every way. In this contingency Ka$yapa sought the 
help of Sakalya, who advised the former to bathe in the 
sacred tirthas in the rivers Godavari and Sarasvati. 

Ka$yapa did so and regained his old reputation. 

SAKAMBHARI. A sacred place dear to Devi. He, who 
fasts for three nights here, will derive the same benefits 
as of eating lettuce (sāka) for twelve years. (Vana 
Parva, Chapter 84, Verse 13). 

SAKATA. An asura. (See under Krsna, Para 9, Sub 
Para 2). 

SAKATALA. An intelligent minister. 
under Vararuci). 

ŠĀKATĀYANA. A famous grammarian. He lived be- 
fore Yāska and Pāņini. He is considered to be the 
author of the well-known text on gramtnar called 
*Unádisütrapatha'. Heis referred to as the foremost 
among the grammarians in the astádhyayi of Panini. 
(Pāņinisūtra, 1, 4, 86 and 87). 


F 


(For details see 
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SAKAVAKTRA. A warrior of Subrahmanya. 


(Mahā- 
bhārata, Šalya Parva, Chapter 45, Verse 78). 


SAKAYANYA. A maharsi. (For details see under 
Brhadratha). : 
SAKHA. According to one view Šākha was the 


younger brother of Subrahmanya while there are others 
who maintain that he was Subrahmaņya's son. In verse 
37, Chapter 44 of Salya Parva it is stated that Sakha 
was the son of the Vasu Anala and the younger 
brother of Subrahmanya and that he had two brothers 
called Vai$akha and Naigameya. It is stated in 
Chapter 15, part 1 of Visnu Purana as follows:- ‘Apa, 
Dhruva, Soma, Dharma, Anila, Agni, Pratyüsa and 
Prabhāsa are the astavasus. Vaitanda, Srama, Santa, 
and Dhvani were sons of Apa. Kāla, who annihilates 
the entire world is the son of Dhruva and Varccas is 
Soma's son. Varccas gives people the vital glow. 
Draviņa, Hutahavyavaha, Siívara, Prana and Varuna 
were the sons of Dharma by Manoharā. Anila's wife 
was Sivà, and two sons, Manojava and Avijfiatagati 
were born to the couple. Kumāra, son of Agni was born 
in Sarastamba and he had three brothers called Šākha, 
Visakha and Naigameya.” 

The following story about the birth of Sakha is from 
Taranga 6, Lavanakalambaka of Kathāsaritsāgara: 
Defeated in battle by Tārakāsura, Indra decided to 
have no more fight with him and retired to Mount 
Mahāmeru. Devas and maharsis sought asylum with 
Subrahmanya, who gave them protection. Indra 
came to know of it and fought with Subrahmanya 
feeling that the latter had captured his kingdom. Two 
sons, Šākha and Višākha were born from the face of 
Subrahmanya wounded by the Vajrayudha of Indra. 

SAKRA. A synonym of Indra. (See under Indra.) 

SAKRADEVA. A prince of Kalinga, who fought on the 
Kaurava side in the great war and got killed by 

, Bhima. (Bhisma Parva, Chapter 54, Verse 24). 

ŠAKRAKUMĀRIKĀ. A sacred place from very olden 
days. Those who bathe there will attain heaven. (Vana 
Parva, Chapter 82, Verse 81). 

SAKRAVAPI. A naga, which lived in a forest near 
Girivraja. The forest was near the āšrama of Gautama. 
(Sabha Parva, Chapter 21, Verse 9). 

SAKRAVARTTA. A holy place. He who worships 
Devatas and the souls of his ancestors here will attain 
the holy world. (Vana Parva, Chapter 84, Verse 29). 

SAKRDGRAHA. A rural area in ancient India. 
(Bhisma Parva, Chapter 9, Verse 66). 


SAKTA. Son of Manasvi, the great-grandson of emperor 
Püru. Sauvīrī was his mother. He had two brothers 
called Sarhhanana and Vagmi, both of them great in 
warfare. (Ādi Parva, Chapter 94, Verse 7). 

SAKTI I. 

(1) General. Son of Vasistha by Arundhati. He was 
the first-born among the hundred sons of Vasistha. 
Kalmāsapāda, the Rāksasa captured and ate Šakti 
and his pregnant wife Adrš$yantī spent her days in 
great grief with  Vasistha. Parāšaramuni, father of 
Vyasa, was Adršyantī's son. (For details see under 
'('Adr$yanti). à 
2) Other pes 
(i) It was Šiva, who incarnated himself as the son of 
Vasistha. 

(ii) Gopāyana, Bharadvaja, Apastamba and Arnodara 


SAKUNA 
belong to the line of disciples of Sakti. 
Purana, Chapter 6). 

SAKTIII. The weapon of Subrahmanya is called 
Sakti, and it was made by Vi$vakarman. Vi§vakarman 
once grilled Sürya (sun) on his machine and reduced 
his glow. The glow thus released by Visvakarman fell 
on the earth and Vi$vakarman made with that glow 
the cakra (disc) of Visnu, the trišūla (trident) of Siva 
the Puspaka, aerial chariot of Kubera and the Sakti of 
Subrahmanya. (Visnu Purana, Part 3, Chapter 2e 

ŠAKTI III. The sound ‘$’ means welfare or prosperity 

and ‘kti’ prowess. Therefore Sakti means she, who is 
the embodiment of prosperity and prowess or she, who 
grants prosperity and  prowess. The definition of 
‘Bhagavati’ is, she who combines in herself knowledge 
affluence, wealth, reputation, power and the female 
organ. Therefore the word ‘Sakti? may be taken to mean 
Bhagavati and Pàrvati, and what are termed as Bhaga- 
vati, Šakti, Devi, Ambikā, Pārvatī etc. are the mani- 
festations of Sakti, Siva's spouse. This Sakti exists 
fractionally in all Devas. When, once upon a time the 
devāsura war broke out the Saktis of Devas like 
Brahmā emerged to help Caņdikā. The vehicle, orna- 
ments, weapon etc. of each Deva, his Devi also possessed. 
The Saktis (Devis) of the Devas appeared in the follow- 
ing manner. Brahmāņī, wife of Brahma, rode on the 
swan wearing beads around her neck and holding the 
water-vessel in her hands. She was followed by Vaisņavī 
Visņu's Šakti on Garuda wearing yellow clothes and 
with the conch, disc, lotus etc. in her hands, Šānkarī 
Siva’s Sakti rode on the ox with the crescent moon and 
serpents as ornaments and holding in her hands the 
Sala. ‘Kaumari’, Subrahmanya’s Sakti rode on 
Airāvata with $üla in hands. The Sakti called ‘Varahi 
in the form of a great boar rode carrying a corpse, 
Nārasirhhī” Sakti took the form of narasirhha (half man 
and half lion). Yāmyā, Yama’s $akti, rode on 
buffalo holding in her hands a long stick. Šaktis 
called Kauberi and Vāruņī took their respective forms 
and in this manner all the Saktis came to the help 
of Devi. This sight pleased not only the Devas, but 
the mother of the universe also. Along with them in- 
carnated on earth Šamkara, who gives ‘arv (happiness) 
to the world and blessed Candikà on the battle-field 
(Devi Bhāgavata, 5th and 9th. Skandhas). 

SAKTIBHADRA. A dramatist in Sanskrit, who lived 
in the seventh century A.D. He belonged to Cheng- 
annur in the Kerala State. He wasa disciple of 
Sankaracarya. The Dramatic composition *Ascarya- 
cudamani’ is his work. 

Saktibhadra, after writing his drama, once read it out 
to Šankarācārya. As the àcárya was observing silence 
that day, he made no comments about the drama. 
Disappointed at this silence of his Guru, the drama- 
tist burnt his work to ashes in fire. When his observ- 
ance ofsilence was over, the Guru asked his disciple 
for the drama. When told about the burning of the 
drama the ācārya repeated from memory the whole 
drama. The above legend is widely prevalent in 
Kerala. 
SAKUNA(OMENS). 

1) General. In ancient times people in all countries used 
to consider Sakunas to be harbingers of good or evil things. 
Today also many people believe in omens. In India 


(Vāmana 
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Šakuna had developed as a science even in olden days. 
A general description about omens, good and bad, 
according to the Indian concept, is given below. 

Mixed medicines, black grains, cotton, grass, dried cow- 
dung, charcoal, molasses, one whose head is shaven clean 
or whose body is smeared with oil or who is naked; flesh- 
eater; iron, dirt, skin, hair of the head, insane person, 
eunuch, prison, guard; women, who are either carrying 
or are widows; oil cake, paddy husk, ashes, skull, bone, 
broken vessel etc. are evil omens. Broken, fierce or mur- 
muring instrumental music also is a bad omen. 

It is à good omen to hear the voice of beckoning (come) 
in front of the traveller, but it is not good if the voice is 
heard from behind. It is good if the voice of farewell (go) 
is heard from behind, but is bad to be heard in the front. 
Disapproving or prohibitive words like Where are you 
going, stop, don’t go”, ‘‘what is to be done by going 
there?" etc. will cause death. It is a bad omen to see 
carnivorous birds perched on the top of flag-staff etc. 
For vehicles to bump, weapons to break and head to 
get wounded by dashing against doors etc. as also for 
umbrella or clothes to fall down are ill omens. Praising 
or worshipping Visņu will do away with the inauspicious 
results of ill omens, But, if evil omens are seen conti- 
nuously the traveller should return home. 

White flowers are good omens. Full pots are the best 
of omens. Flesh, fish, sound from afar, old man, soli- 
tary man, cow, goat, ox, horse, elephant, devas, burning 
fire, Dūrvā grass, fresh cow-dung, prostitute, gold, 
silver, gems, Orris root, mustard, medicinal herbs rooted 
out of soil, Bengal gram, weapon, sword, stool, royal 
symbols, dead body being carried without lamentation, 
fruits, ghee, curdled milk, milk, aksata, mirror, honey, 
conch, sugarcane, auspicious words, music by devotees, 
loud thunder and lightning are auspicious omens. 

2) Two kinds of omens. Omensare divided into two varie- 
ties, dipta (glowing) and $ànta (quiescent, mild) . Glow- 
ing omens bring about auspicious results and the other in- 
auspicious results. There are six ways orelements, which 
make omens diptam, i.e. velà (time), dik (region), deša 
(place), Karana (action) , ruta ( cry)and jāti (kind). The 
power or effect of dipta increasesin ascending order. 

To see creatures, which move about during day time as 
moving about during night and vice-versa is velādīpta. 
In the case of stars, lagnas (the dominant zodiac) and 
planets, those which are virulent are considered to 
be dīptas. With regard to stars and lagnas, those 
which the Sun enters into are dhümita, those where- 
in the Sun is already present are jvalita and those from 
which the sun has left are Arn^arini. These three are 
diptas and the rest Santas. (This is called velādīpta). 
When dik (region) is dipta it is called digdipta. 
To see forest animals in village and village-animals in 
forest is digdipta. To see good brahmins at inauspi- 
cious places is dešadīpta. To see some one doing work 
not ordained to his caste is karanadipta. To hear differ- 
ent horrible voices is rutadipta. 'To see purely flesh- 
eating animals is jātidīpta. Ifall the characteristics of 
dipta do not syuchronise but differ from one another it 
is called śānta and if the characteristics of dipta and 
šānta.are mixed up it is'called migra, 

3) Birds, animals etc. If the casa bird (wild crow) makes 
sound when the king gets out of the palace,he will meet 
with dishonour. If the sound is heard on the left side, 
there will be quarrel, but food will be served. If the 
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bird is sighted on the right side at the start of the 
journey, it is a good omen. If the peacock makes differ- 
ent sounds, threats from thieves will result. Ifa deer 
is seen in front of the king going out on a journey, death 
will happen to him, To see the monkey-bear, rat, tiger, 
lion, cat and donkey coming in the opposite direction 
also will bring about death. Donkey braying in awkward 
notes is also inauspicious. To see kapiüjala bird on the 
left side is an excellent omen; on the right side also it is 
not bad. But, behind the person, itis a bad omen, 
Tittiri bird also on the rear is not good. 

It is always a good omen if the deer, boar and spotted 
deer cross the path from the left to the right side; the 
opposite of it is bad omen. It is a favourable omen if the 
ox, horse, jackal, tiger, lion, cat and donkey pass from 
the right to the left side. It is auspicious to see the 
females of the jackal etc. on the right side and the 
males on the left. To hear the serpent, hare, boar and 
wild lizard named is good, but to see them is not so. 
Contrary to this is the effect to see the monkey, ox etc. 
The result of the important and powerful omens witness- 
ed at the start of the journey will be experienced the 
very same day. The omen of the intoxicated, those 
craving for food, children, people quarrelling and those 
who stand away from the limits of the road is effectless, 
To hear the jackal howl once, twice, thrice or four 
times is a good omen, but to hear it five or six times 
is bad, 'The seventh time is good. 

If heard for more than the seventh time it will have no 
effect. Dipta omen facing the Sun will horripilate 
men, cause fear in the case of vehicles and is to 
be greatly feared. Ifsāranga (lotus, deer, elephant, 
peacock, cuckoo, lion, horse etc.) is met as the first 
thing in an auspicious place its good effect will last for 
one year, and if these are met at the inauspicious place, 
the result will be bad. Everybody should see saraünga 
atsome auspicious place every dawn. 

If the crow is found crowing in fear on the left side of 
camps put up forthe army of the King, the head of 
the army will have to face great threats. If the crow, 
perches on and pecks onthe shadow, vehicle, slippers, 
umbrella, clothes etc. the owner of those things will 
die. If theyare respected by the crow, honour will 
accrue to their owner. If the crow flies about the 
entrance of the house it means that he, who had left 
the house will return. If the crows bring and scatter 
red coloured and baked things in the courtyard, the 
owner of the house will meet with imprisonment. If 
the crow carries to a house something yellow in colour, 
gold or silver, the owner of the house will get such 
things. Whatever thing the crow carries away from the 
house, such things therein will be destroyed. If the 
crow vomits raw fleshin the rear of the house, the 
owner of it will come into possession of wealth; if soil is 
deposited thus, land will be acquired. If gem is 
deposited, extensive lands will come to the owner of 
the house. If the crow flies in the same direction as the 
‘one :chosen by the traveller, prosperity and success 
will result to him and if itflies in the opposite direction 
not only wil the traveller not achieve his object but, 
he will.also meet with danger. If the crowscome crowing 
against one starting on a journey, it will be hindered. 
To see the crow on the left side is a good omen. If it 
is seen on the right side, the journey will not end in 
success. It is very good if the crow flies in the same 
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direction as the traveller on his left side, if on 
the right side the result will bc of medium nature. If 
it Aies in the opposite direction on the left side the tra- 
veller will face hindrance. If the crow flies into the 
house when one is about to start on the journcy, it 
means the journey may be begun. The crow which 
looks at the sun with one eye and perched on one leg 
is surely indicative of fear for the traveller. If it is in 
the hollow of a tree great calamities will happen. To 
dream of crow with its mouth full of excretion is indi- 
cative of all-round success. 

If the dog enters and barks in the house the result will be 
sure death of the owner of the house. But, if the dog 
smells on the left side of the man it is good, and if it 
smells on the right side, itis bad. If the dogs come 
against the person about to start on a journey, it will 
cause hindrance to him. If the dog stands blocking his 
path there will be threat from thieves. If it comes fac- 
ing him with a piece of bone in its mouth, he will fail 
to achieve the object of his travel; if it comes biting a 
cord, the same will be the result. It is auspicious to see 
dog, which carries a slipper in its mouth or the mouth 
of which is filled with flesh. Fear will overtake him in 
front of whom the dog urinates and goes away. But if 
not a bitch and if, after urination, it goes to an auspi- 
cious place, to the shade of an auspicious tree or to- 
wards an auspicious thing, thcn it is a good omen. The 
same considerations are valid in the case of the jackal 
etc. : 

If cows cry without cause or reason, it indicates ruin 
to the master. If the cry isin an awkward tone, death 
will result. If the ox murmurs during night, it is good 
for the master. Ox tied to a cord also is good omen. 
lfcows are found to treat their calves without love, it 
spells ruin for pregnant women. Itis a good omen to 


see cows which have got wet and whose horns are smeared . 


with earth. These considerations apply to buffaloes as 
well. 

If elephants indulge in the sexual act in villages, it 
augurs ill to the villages. If the she-elephant delivers 
or gets mad in the country, i.e. not in the forest, it 
spells ruin to king. Ruin to the King will be the result if 
the elephant objects to his mounting it or runs back 
home or if the mad elephant is found without madness. 
It isan auspicious omen if the elephant places its right 
foot on the left foot of it and also if it holds its tusk 
with its trunk. 

SAKUNI I. A serpent born in the Dhrtarāstra dynasty. 
It was burnt to death at the serpent yajfia conducted 
by Janamejaya. (Adi Parva, Chapter 57, Verse 16). 

SAKUNI II. An asura who was the son of Hiraņyāksa 
and brother of Sambara, Trimūrdhā, Sanku and Arya. 
(Agni Purāņa, Chapter 19). 

ŠAKUNI III. A king bornin the dynasty of Bharata, 
son of Dusyanta. fami was Bhīmaratha's son and 
father of Urudbhi. (Bhāgavata, 9th Skandha). 

ŠAKUNI IV. A son of Iksvaku. (For details see under 
Višsvakarmā, Para 2). 


SAKUNI V. A maharsi to whom were born nine sons 
called Dhruva, Sali, Budha, Tara, Jyotisman, Nirmoha, 
Jitakāma, Dhyānakāstha, and Guņādhika. The first 
five of them led householder’s life while the last four 
took to Sannyāsa even as children. (Padma Purana 


Adikhanda, Chapter 31). 
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The notorious uncle of Duryodhana. Son 
of King Subala of Gāndhāra and brother of Gāndhārī. 
Sakuni, staying at Hastinapura, pulled the strings for 
all the evil actions of Duryodhana. It was Sakuni’s 
hands, which worked in the background in driving the 
Pandavas out of the kingdom and in denuding Paficali 
of her clothes. It was also his evil tactics, which tore 
asunder all chances of conciliation with the Pandavas 
on their return from the forest and thus led to the great 
war that lasted for eighteen days. At last he was killed 
by Sahadeva during the war. (Salya Parva, Chapter 
28, Verse 61). A resume of the part played by Sakuni 
in the Bharata story is given below : 

(1) It was with his help that Duryodhana defeated 
Dharmaputra in thc foul game of dice. (Ādi Parva, 
Chapter 61, Verse 50). 

(2) He was born, due to the anger of the Devas, to 
destroy righteousness. (Ādi Parva, Chapter 63, Verse 
111). 

(3) He was Dvāpara re-born. (Ādi Parva, Chapter 67, 
Verse 78). 

(4) It was he who took the initiative in marrying 
Gāndhārī to Dhrtarāstra. (Ādi Parva, Chapter 109 
Verse 15). 

(5) He was present at the wedding of Draupadī. (Ādi 
Parva, Chapter 185, Verse 2) 

(6) He once advised Duryodhana to annihilate the 
Pāņdavas, root and branch. (Ādi Parva, Chapter 
199). i 
(7) He was present at the Rājasūya yajfia performed 
by Yudhisthira. (Sabha Parva, Chapter 45, Verse 
66). 

(8) Even after the yajfia was over and everyone had 
departed, he remained there for some time more with 
Duryodhana, (Sabha Parva, Chapter 45, Verse 68). 
(9) It was he who first discussed with Dhrtarāstra the 
question of inviting Dharmaputra for a game of dice so 
that the wealth of the Pandavas might be extracted 
from them. (Sabha Parva, Chapter 49). 

(10) By foul play he defeated Dharmaputra in the game 
of dice. (Sabha Parva, Chapter 60, Verse 61). 

(11) It was he who cooperated with Duryodhana to 
invite Dharmaputra again for a game of dice fixing the 
bets and in defeating him in the game. (Sabha Parva, 
Chapter 76, Versc 9). 

(12) He once prophesied that the Pandavas would not 
return after their life in forest. (Vana Parva, Chapter 
7, Verse 7). 

(13) While the Pandavas were living in the Dvaita 
forest Sakuni suggested the need for leading a 
procession to them. (Vana Parva, Chapter 238, Verse 


21): 

(14) Sakuni and Duryodhana led the procession. In the 
forest he got wounded in fighting with the Gandharvas 
and he returned home. (Vana Parva, Chapter 241, 
Verse 17). 

(15) Afterwards he once advised Duryodhana to restore 
the kingdom to the Pandavas. (Vana Parva, Chapter 
20l, WEES 1). 

(16) He too participated in the great war and on the 
first day of the war he fought a duel with Prativindhya. 
(Bhīsma Parva, Chapter 45, Verse 63). 

(17) In the battle that followed, Irāvān killed five 
brothers of Šakuni. (Bhīgma Parva, Chapter 90, Verse 
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(18) He then fought with Yudhisthira, Nakula and 
Sahadeva and got defeated. (Bhisma Parva, Chapter 
105, Verse 8). 

(19) He fought with Sahadeva. (Drona Parva, Chapter 
14, Verse 22). 

(20) Then Sakuni resorted to certain magical tricks. 
Arjuna successfully faced the tricks and Sakuni ran 
away from the battlefield. (Drona Parva, Chapter 30, 
Verse 15). 

(21) He fought with Abhimanyu. (Drona Parva, 
Chapter 37, Verse 5). 

(22) He fought with Nakula and Sahadeva. (Drona 
Parva, Chapter 96, Verse 21). 

(23) He fought with Satyaki. (Drona Parva, Chapter 
120, Verse 11). 

(24) Bhīmasena killed the seven mahārathis and five 
brothers of Sakuni. (Drona Parva, Chapter 157, Verse 22). 
(25) Nakula defeated Sakuni. (Drona Parva, Chapter 

* 269, Verse 16). ā 
(26) He attacked the Pāņdava army at the instance of 
Duryodhana. (Droņa Parva, Chapter 170, Verse 66) 
(27) Arjuna defeated Šakuni. (Droņa Parva, Chapter 
161, Verse 25). 

(28) On the death of Droņācārya Šakuni ran away 
from the battlefield in great fear. (Droņa Parva, Chap- 
ter 193, Verse 9). 
(29) In the fight that followed he defeated Srutasena. 
(Karna Parva, Chapter 25, Verse 40). 
(30) Sakuni was defeated in the fighting with Sātyaki. 
(Karna Parva, Chapter 61, Verse 48). 
(31) In the fight with Bhima he fell down. (Karna 
Parva, Chapter 77, Verse 66). 
(32) In the next fight he killed the Kalinda prince. 
(Karna Parva, Chapter 85, Verse 7). 
(33) Cavalry of the Pāņdavas attacked Sakuni and he 
got wounded. (Salya Parva, Chapter 23, Verse 41). 
'(34) In the battle that followed Sahadeva killed 
akuni. (Salya Parva, Chapter 28, Verse 61). 
(35) After the war was over Vyàsa summoned the 
souls of those killed in the war to the surface of Ganga 
and Sakuni's soul was present among them. (Ā$rama- 
vāsika Parva, Chapter 32, Verse 9). 
(36) After his death he joined Dvāpara.( Svargārohaņa 
Parva, Chapter 5, Verse 21). 
(37) Synonyms of Sakuni used in Mahābhārata: 
Gāndhārapati, Gāndhārarāja,  Gāndhārarājaputra, 
Gāndhārarājasuta, Kitava, Parvatīya, Saubala, Sauba- 
laka, Saubaleya, Subalaja and Subalaputra. 

SAKUNI. A maharsi, who lived in Madhu forest. Of 
the nine sons of Sakuni, Dhruva, Sila, Budha and Tara 
were house-holders and agnihotris (those who sacrificed 
offerings in fire), (Padma Purana, Svarga Khanda 81). 

SAKUNIGRAHA. Vinatā, in her fierce attitude or 
aspect is Sakunigraha. Brahmins call it Skandāpasmāra 
also. (Vana Parva, Chapter 280, Verse 26). E 

SAKUNIKA. A female attendant of Subrahmanya. 
(Salya Parva, Chapter 46, Verse 15). 

SAKUNTA. A son of Vi$vàmitra. He was a Vedāntin. 
(M.B. Anusasana Parva, Chapter 4, Verse 50). 

SAKUNTALA. Foster-daughter of sage Kanva. 

1) Birth. Sakuntalà was a daughter born to Vi$vā- 
mitra of the Apsara woman called Menakā. Višvāmitra 
was engaged in intense tapas on the banks of river 
Malini in the Himālayas. Indra deputed Menakā to 
break the maharsi’s tapas. She enticed him away from 
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his tapas and got pregnant by him. But she forsook 
the child on the banks of Malini and returned to 
Devaloka. S 

2) Childhood. Birds gathered round the forsaken 
orphan-child. While Sakuntas i.e. birds were petting the 


„child Kanva came that way, saw the child and took it 


with him to the āšrama. As $akuntas had petted it, the 
child was named Šakuntalā. 

3) As queen. King Dusyanta of the lunar dynasty 
married, Šakuntalā and to the couple was born the 
famous Bharata, This is the original story about 
Sakuntalà's married life. All the Indian languages 
contain two different versions of Sakuntala's life. One 
version is that related in Vyāsa's Bhārata and the second 
is that contained in Kālidāsas Sakuntala. Many scho- 
lars opine that in the matter of the Šakuntalā episode 
Kālidāsa has gone a step further and for the better, and 
therefore both the versions of the story are to be care- 
fully studied by us. 

(i) Vyāsa's Sakuntalz. Sakuntalà, now grown up as a 
maiden, was alone in the arama when King Dusyanta, 


.out in the forest on a hunting expedition, came there. 


In the absence of her foster-father Kanva, Sakuntala 
welcomed the King. They fell in love with each other 
and the King married Sakuntalà according to the 
Gandharva way of marriage and lived with her for a 
few days. Sakuntalà became pregnant. The King 
returned to his palace. 

Kanva returned to the āšrama and he was pleased that 
what had been destined to take place had happened. 
In due course of time Šakuntalā delivered a boy, who 
was named Sarvadamana. When the child was grown 
up, Kanva sent his mother along with him to Dus- 
yanta’s palace. The King did not recognise them, but 
a celestial voice convinced him that the child was his 
own son. The King heartily welcomed his wife and 
son and Šakuntalā lived in the palace as his honoured 
wife. 

(ii) Kālidāsa's Šakuntalā. Kanva brought up Sakuntala 
born to Vi$vamitra of Menakā in his à$rama and she 
had two companions called Anasūyā and Priyarnvada. 
All the three grew up and became maidens, 

King Dusyanta, who went out hunting in the forest 
followed a deer to Kanva's āšrama where he saw 
Sakuntala watering the garden with her companions. 


. Kanva was then away at Cakratirtha. Dusyanta, who 


fell in love with Sakuntala, married her according to 
the Gandharva rules and lived with her at the à$rama 
for a few days. Meanwhile Sakuntala became preg- 
nant, and emissaries from the patace came and the 
King returned with them. He left the āšrama after 
promising Sakuntala that he would soon return to 
her. He gave her his signet ring. 

Sad over the separation from Dusyanta and immersed 
in thought about him, Šakuntalā was sitting there in the 
aframa when Durvāsas came there. She did not see 
the maharsi nor welcome him respectfully. He got 
angry at this and cursed her that she be forgotten by 
him about whom she was so intensely thinking. Sakun- 
tala did not hear the curse either, but her companions 
who heard it begged pardon of the muni on behalf 
of Sakuntala and prayed for absolution from the curse.” 
Then he said that if Sakuntala showed the King any 
sign about their relationship the King would remember 
her, Her companions did not tell Šakuntalā about the 
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above incidents. Kanva gladly welcomed Sakuntala’s 
wedding with Dusyanta. 

Days and months passed by, yet Dusyanta did not 
return and Kanva sent Sakuntala, in whom signs of 
pregnancy had become prominent, to the palace of the 
King in the company of Gautami and Šārngarava, 
Anasüyà reminded Šakuntalā to take particular care 
of the signet ring. On their way to the palace 
Šakuntalā and others bathed in the Somavāratīrthā, and 
nobody noticed Šakuntalā losing from her finger the 
ring in the tirtha. They reached the King's palace. 
None noticed them.  Dusyanta did not remember 
having even seen her. The signet ring was missing. 
After leaving Sakuntalà at the palace her companions 
returned to the arama. Menakā, whose heart melted 
at the pathetic wailings of Šakuntalā led her to 
Kašyapa's à$rama, left her there and returned to 
Devaloka. 

The signet ring lost by Šakuntalā was swallowed by a 
fish, which was netted by a fisherman, who went about 
the streets to sell the ring extracted from inside the 
fish. Servants of the King took the fisherman captive. 
At the sight of the ring thoughts about the past dawn- 
ed on the King and he remembered all about Sakuntala, 
His days became sad pondering over separation from 
Šakuntalā. i 

Šakuntalā delivered a boy at the agrama of Kagyapa. 
The child was named Sarvadamana and he grew up 
as a courageous boy. 

On his return from tlie devāsura war, Dusyanta entered 
Kaš$yapa's asrama where he saw Sarvadamana counting 
the teeth of a lion he had captured. Having heard 
details about him from the boy the King went inside 
the āframa and saw Kašyapa and Sakuntala. He 
returned with Šakuntalā and the boy to the palace 
with Kagyapa’s blessings. It was this boy Sarva- 
damana, who afterwards became Bharata, the famous 
emperor of India. 

SALA I. One of the three pugilists deputed by 
Karsa to attack Krsna at Mathura, the other two 
being Cāņūra and Mustika. Krsna kicked Sala to 
death. (Bhagavata, 10th Skandha). 

SALA II. A serpent born in Vāsuki's dynasty and 
burnt to death at the serpent yajüa of Janamejaya. 
(Adi Parva, Chapter 57, Verse 5) 

SALA III. One of the hundred sons of Dhrtarāstra. 
He was killed in the great war by Bhima. (Karna 
Parva, Chapter 84, Verse 3). 

SALA IV. Son of Somadatta, a King born in the Kuru 
dynasty. He had a brother called Bhūrišravas. 

(1) Sala was present at the wedding of Draupadi. 
(Adi Parva, Chapter 185, Verse 15). — 

(2) He was present at Yudhisthira's Rājasūya yajfia. 
(Sabhā Parva, Chapter 34, Verse 8). 

(3) He wasa fierce warrior in Duryodhana's army. 
(Udyoga Parva, Chapter 55, Verse 68). 

(4) He fought from the southern wing of the great 
vyüha set up by Bhisma. (Bhisma Parva, Chapter 51, 
Verse 97) | i 

(5) He fought with Abhimanyu in the great war. 
(Droņa Parva, Chapter 37). 

(6) He waskilled by Srutavarman in the battlefield 
of Kuruksetra. (Drona Parva, Chapter 108, Verse 10). 
(7) He was one among the valiant souls brought to 
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the surface of the Ganga by Vyasa 
Parva, Chapter 32, Verse 10). 

(8) After death he became one with the Visvadevas. 
(Svargārohaņa Parva, Chapter 5, Verse 16). 

SALA V. Son of King Pariksit of the Iksvaku dynasty. 
Susobhanā, daughter of the Mandüka King was his 
mother. He had two brothers called Dala and Bala. 
Sala did not return some horses, which he had taken 
as loan from Vamadeva maharsi. Angered at this the 
maharsi created some Raksasas, who killed Sala. (Vana 
Parva, Chapter 192). 

SALABHA I. An asura, son of Kagyapaprajapati by 


( Āsramavāsika 


his wife Danu. He was born in his next life as 
Prahlada, the Balhika King. (Adi Parva, Chapter 67, 
Verse 30). 

ŠALABHA II. A warrior, who fought against the 


Kauravas on the Pāņdava side. He was killed by 
Karņa. (Karņa Parva, Chapter 56, Verse 49). 

ŠALABHĀ. Wife of Atrimaharsi. (Brahmāņda Purāņa, 
3; 8; 74-78). 

SALABHI. A female attendant of Subrahmaņya. 
(Salya Parva, Chapter 46, Verse 26). 

SALAGRAMA. A stone emblem of Visnu. 


1) Origin of the name. Salagrama is the kind of 
ammonite, used for making the image of Visņu. 
Mahāvisņu is known by the name Salagrama also. 
This name 
which is the name of the place from where the river 
Gandaki, which flows through Nepal, starts. This 
Salagrama is considered to be a holy place. Mahāvisņu 
and other gods always dwellin this place. Salagrama 
is the name of Visnu who dwells in Sālagrāma. (M.B. 
Vana Parva, Chapter 84, Stanzas 123 to 125). 

2) The importance of Sālagrāma. The place Sālagrāma 
is at the origin of river Gaņdakī. There are various 
kinds of stone figures which are called Salagramas. 
These Salagramas themselves have  orginated from 
portions of Visnu. That is why those stones are used 
for making images of Visņu. There is a story in the 
Devi Bhagavata, Skandha 9, stating that the derivation 
of these stones is from a portion of Visnu. 

During the early days, Sarasvati, Laksmi and Ganga 
were wives of Mahāvisņu. One day there arose a family 
quarrel among them. (See under Tulasī). As a result 
of this quarrel, the Devis cursed each other. Sarasvati 
cursed Laksmi and changed her to holy basil plant 
(Tulasi) on the earth. When Laksmi was about to 
depart as Tulasi, Mahavisnu blessed her thus. “Look ! 
Laksmi ! you will live in the world as a holy basil and 
when the curse has been completed you will come back 
to me. On that day, a river named Gandaki, will start 
from your body which willbe in the shape of the holy 
basil plant. (It isalso said that the river Gandaki 
has taken birth from the sweat of Siva and Visnu. 
Refer to the word Gandaki). On the bank of that 
river, I will remain as a stone image. There will be so 
many worms with strong tusks and teeth, which will pierce 
the stone into the shape of Sudaršana cakra (the weapon 
of Visnu) and will create numberless Sālagrāmas. The 
Sālagrāmas thus made, will be of various sizes and 
shapes." 

3) Different classes of Sālagrāmas. Mention is made in 
the Purāņas about nineteen classes of Sālagrāmas. They 
are given below ; 
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(i) Laksmīnārājaņa. With one hole, four cakras 
(wheels) and Vanamālā (a line like the garland) and 
of the colour of clouds. 

(ii) Laksmijanārdana. This is the same as Laksmīnārā- 
yana, with the difference that there will be no 
Vanamālā. 

(ii) Raghunātha. With two holes and four wheels and 
mark of the hoof of a calf. This also will have no 
Vanamālā. 

(iv) Vamana. With two very small 
the colour of the cloud. This 
Vanamālā. 

(v) Sridhara. This is the same as Vāmana with the 
exception that it will be having Vanamālā. The house 
in which this is placed will have a prosperity and well 
being ofits own. 

(vi) Dāmodara. Will be large and round with two 
cakras (wheels) and with no Vanamālā. 

(vii) Ranarama. Neither too large nor too small, but of 
medium size and round, with two wheels and the 
marks of child’s kick, bow and quiver. 

(viii) Rājarāješvara. Of the size of Raņarāma with 
seven cakras, (wheels), ornamented with the mark of 
umbrella. This will earn for the possessor kingly 
wealth. 

(ix) Ananta. Somewhat thick with fourteen wheels, 
and as black as a cloud. This Salagràma will give men 
the four Purusarthas (objects of life) "Dharmārtha- 
kamamoksa’ (Duty, wealth, desire and salvation). 

(x) Madhusūdana. A sālagrāma in the shape of a wheel 
with two wheels, and impression of cow’s hoof, 
having the shade of cloud, of ordinary size. This will 
be very bright. 
(xi) Sudaršana. 
(wheel). 

(xii) Gadādhara. This also will be having only one 
wheel which will not be bright. 

(xii) Hayagriva. This will have two wheels and the face 
of a horse. 

(xiv) Narasimha. With a very wide mouth, two wheels, 
and awful shape. This Salagrama will cause instant 
self-renunciation. 

(xv) Laksminarasimha. This also will be having a wide 
mouth and two wheels. Besides these, there will be the 
Vanamālā also. This will make house-holders cosy 
and comfortable. l 
(xvi) Vāsudeva. The Sālagrāma with two wheels at 
the region of the hole and with round shape having 
vividness and brightness, is Vāsudeva. This will grant 
all desires. 

(xvii) Pradyumna. This will have only a minute wheel. 
The colour will be that of clouds. But on the outer 
side, there will be a hole in the inside of which there 
will be a number of cuts or dents. This will give house- 
holders comfort always. 

Ogni) Saükargana. In the Sankarsaņa two wheels 
will be joined face to face. The fore-part will be thin- 
ner than the hind-part. This also will do good to 
house-holders. 

(xix) Aniruddha. The colour of this is yellow. This 
will be quite round and bright. This also will give 
comfort to the house-holder. (Devi Bhāgavata, 
Skandha 9; Agni Purāņa, Chapter 46). 

4). The greatness of Sālagrāma. Of these, the stores 
with cakras (the weapon Discus), are Bhagavàn Visņu 


wheels and 
too will have no 


Sudaršana will have only one cakra 


SALIHOTRA 


in reality. Those who worship this stone with mark of 
cakra, need not have to take another birth. He who 
habitually worships Sālagrāma, should avoid arro- 
gance and should be charitable. He who worships 
Sālagrāma with the mark of wheel should not covet 
others’ wealth and women. The cakra from Dvaraka 
and the stone from? Gandaki will bring atonement in 
a moment for sins incurred in a hundred births. Even 
if one has incurred thousands of sins, one will get remis- 
sion for all of them by drinking the water of Salagrama. 
Brāhmaņa, Ksatriya, Vai$ya and Sidra will attain 
heaven if they become house-holders according to 
Vedic convention and worship Sālagrāma. On no 
account should women worship Sālagrāma. If by 
ignorance, a woman, whether she is good-natured or of 
a higher status, happens to touch Sālagrāma, all her 
merits earned by good deeds will be lost and she will 
gotohell. Brahmin sages say that women throwing 
flowers as oblation on Salagrama, commit the greatest 
sin. If a woman touches a Salagráma, the offering of 
Sandal-wood will be like poisoned rice, flowers like 
diamond, and meals presented to god before being 
eaten by the servants in the temple, will be like Kala- 
küta (the poison of Vāsuki), to Bhagavan Visņu. If 
a woman touches Salagrama, she will have to remain 
in hell for the duration of fourteen Indras. Even the 
sin of Brahmahatya (killing a brahmin) will be remit- 
ted by drinking the water of Sālagrāma and he will 
attain heaven. Basil (tulasī) sandalwood, water, conch 
tinkling bell, wheel, stone, copper pot, and name of 
Visnu comprise ‘Padamrta’ (the celestial nectar of 
words) which is said to have the power of remit- 
ting sins. The merits obtained by bathing in all 
the tirthas and the performing ofall the yāgas (sacri- 
fices) dwell in each drop of water of Salagrama. 
(Padma Purana, Patala Khanda, Chapter 20). 

SALAKA. Wife of maharsi Dhanafijaya, who belonged 
to Vasistha gotra. (For details see under Dhanajfijaya 
V 


J: 

SALAKARA. A naga born in Taksaka's dynasty. It was 
burnt to death at the serpent yajfia of Janamejaya. (Adi 
Parva, Chapter 57, Verse 9). 

SALAKATANKATA (SALAKATANKA) I A synonym 
for Alambusa. (See under Alambusa). 

SALAKATANKATA II. A giantess who was the daugh- 
ter of Sandhyā. The giant Vidyutke$a married this 
giantess Sālakatankatā. A son named Sukega was born 
to them. (See under Vidyutke$a). 

SALAKATANKATI. Another name of the giantess 
Hidimbā. (See under Hidimba) . 

SALANKAYANA. Ason of Vigvamitra. He was an expound- 
er of the Vedas. Mention is made in Mahabharata, 
Anufasana Parva, Chapter 4, about this Sālankāyana. 

SALI. A maharsi in the lineage of Gurus (preceptors). 
See under Guruparampara. 

SALIHOTRA. A muni of ancient days. Vyasa had once 
lived in his arama. There was a tree near the āšrama 
which had outlived time. A drink of the water in the 
pond here quenches hunger and thirst. The tree and the 
pond were created by the power of Šālihotra's tapas. 
The Pandavas, during their lifein exile in the forest, 
visited this place in the company of Hidimbi and 
quenched their hunger and thirst by drinking water 
from this pond. (M.B., Southern text, Chapter 154). 
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Šālihotra was an adept in ašvašāstra (science about 
horses). To bathe in the tirtha called Šālisūrya creat- 
ed by the muni is to derive the same result as that of 
making a gift of a thousand cows. (Vana Parva, Chap- 
ter 71, Verse 27 and Chapter 83, Verse 107). 

SALIKA. A divine maharsi. He met Krsna once on 
his (Krsna’s) way to Hastinapura and had a talk with 
the lord. (M.B. Udyoga Pava, Southern Text, Chapter 


83). 

SALIPINDA. A naga born to Kagyapaprajapati of his 
wife Kadrū (Ādi Parva, Chapter 35, Verse 14). 

ŠĀLIŠIRAS. A Devagandharva, son of Kasyapaprajā- 
pati by his wife Muni. He participated inthe birthday 
celebrations of Arjuna. (Adi Parva, Chapter 65, 
Verse 4). 

SĀLISŪRYA. A holy spot in Kuruksetra. It is said to 
have been the place where muni Salihotra lived. To 
bathe at this place is to derive the same result as that 
of making a gift of a thousand cows. (Vana Parva, 
Chapter 83, Verse 10). 

SALMALI. A King of the lunar dynasty. He was the 
grandson of Kuru and son of Aviksit. He had seven 
brothers. (Adi Parva, Chapter 94, Verse 52). 

SALMALIDVIPA. One of the seven islands, 

1) General. Šālmali island, which is double in extent 
of Plaksa island is surrounded by Iksurasa (sugar-cane 
juice) ocean on all four sides of it. There are seven 
mountains there which produce gems and they are 
seven boundaries which separate the regions. Just like 
this, there are also seven rivers there. The seven rivers are 
Yoni, Toya, Vitrna, Candrā, Mukta, Vimocani and 
Nirvrti. Mere remembrance of the seven rivers is 
sufficient to annihilate all sins. Here people 
divided into the four classes live. Brahmins, Ksatriyas 
Vai$yas and Südras here are called Kapilas, Arunas, 
Pitas and Krsnas. These devout people worship Visnu 
in the form of Vayu by sublime yajfias. Devas are ever 
present on this most beautiful island. A tree named 
Salmali which gives mental comfort grows in this 
island. The island is surrounded on all four sides by 
an ocean of Sura (liquor): (Visņu Purana, Part II, 
Chapter 4). 

gn Šālmali island and nāgāsira. See „under Nāgāstra. 

SALUKINI. A sacred place in Kuruksetra. To bathe 
in the Dasa¢vatirtha there, is to derive the same benefit 
as performing ten a$vamedhas. (Vana Parva, Chapter 
83, Verse 13). 

SALVA I. 

1) General information. The lover of Amba (q.v) the 
daughter of the King of Kāšī. It is mentioned in 
Mahabharata, Adi Parva, Chapter 67, Stanza 16 that 
this Ksatriya King Salva was born from a portion of 
Ajaka the younger brother of Vrsaparva. 

2) Other details. 

(1) Salva was the ruler of the city named Saubha. 
Mahābhārata, Adi Parva, Chapter 102, Verse 61 Ne 

(ii) He was present at the Svayarhvara marriage of 
Draupadi. (M.B. Adi Parva, Chapter 186 Verse 15). 
(iii) He was present at the sacrifice of Royal consecra- 
tion (Rājasūya) of Yudhisthira. (M.B. Sabha Parva, 
Chapter 34, Verse 9). 

(iv) At the death of Šisupāla, King Salva became 
angry and besieged Dvārakā. In the battle which 
followed Sri Krsna killed Salva. (M.B. Vana Parva, 
Chapters 15 to 22). 
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(v) Salva had several friends such as Damaghosa, 

„ Anga, Kalinga, Mālava, Kekaya, Vanga, Magadha, 
Kosala, Konkaņa, Hehaya, Cola, Pāņdya, Kerala and 
others. (Bhāgavata, Skandha 10). 

SĀLVA II. There is a story in Mahābhārata, Ādi Parva, 

stating that three Sālvas and four Madras were born 
to Bhadrā from the dead body of her husband Vyusi- 
tāšva. (See under Bhadrā II). 
Here, *Sālvas' means the rulers of Salva. It is stated in 
Mahabharata, Sabha Parva, Chapter 14, Stanza 26 that 
the people of Salva fled to the south in fear of Jarā- 
sandha. Satyavan, the husband of Savitri, was a native 
of Salva. lt is also mentioned that the soldiers of Salva 
who joined the army of the Kauravas fought against 
the Pandavas. There were Sālvas on the side of the 
Pandavas also. Mention is made in Drona Parva, 
Chapter 154, that the Salvas on the side of the Pandavas, 
attacked Drona, the teacher. 

SALVA III. A king of the low castes. The details given 
below about this king are from Mahabharata. 

(1) This king attacked the vast army of the Pandavas 
in the battle-field of Kuruksetra. (M.B. Salya Parva, 
Chapter 20, Verse 1). 

(2) The elephant of this Salva was as big as a mountain 
and belonged to the family of elephants called Maha- 
bhadra. M Parva; Chapter 20, Verse 2). 

(3) Duryodhana had honoured this low caste King 
Salva. (M.B. Salya Parva, Chapter 2, Verse 2). 

(4) Sātyaki killed this king Salva; and Dhrstadyumna 
killed his elephant in the battle of Bharata. ( M.B. Šalya 
Parva, Chapter 20, Verse 4). 

SALVA IV. In Uttara Rāmāyaņa a Salva, who was a 
contemporary of Kusadhvaja, is mentioned. Kugadhvaja 
once approached this king Sālva and requested for some 
financial help. But the covetous Salva did not give any 
help. So Kušadhvaja performed a sacrifice to obtain 
wealth and prosperity. Sità was born from that sacri- 
ficial fire. (Uttara Ramayana). 

SALVA V. A story occurs in Brahmanda Purana, describ- 
ing how Reņukā, the wife of Jamadagni, was infatuat- 
ed at the sight of a handsome Sàlva, and how this event 
subsequently led to her death. (See under (Renuka). 


. SALVASENI. An ancient place in South India. (Bhisma 


Parva, Chapter 9, Verse 61). 

SALVAYANA. A king in anc'ent India. He ran away to 
South India with his brothers and attendants in fear 
of Jarasandha. (Sabha Parva, Chapter 14, Verse 27). 

SALYA. A king who gave advice and leadership to the 
Kauravas. He ruled over the Madra or Balhika kingdom. 
Madri, wife of Pandu was Salya’s sister. Yet, in the 
great war he stood firmly on the Kaurava side and died 
at Kuruksetra. The following role he played in thc 
Bhārata story. * 

(1) At the instance of Bhīsma he gave his sister Mādrī 
in marriage to Pandu. (Ādi Parva, Chapter 112). 

(2) He was present at the wedding of Draupadī if the 
company of his sons Rukmāngada and Rukmaratha. 
(Adi Parva, Chapter 185, Verse 18). j 

(3) At the Švayarhvara of Draupadi he withdrew from 
stringing the bow, owning defeat. (Adi Parva, Chapter 
186, Verse 28), 

(4) Bhima defeated him at the wedding of Draupadi. 
(Adi Parva, Chapter 189, Verse 23) . 

(5) During his triumphal tour of the west, Nakula be- 
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friended his uncle Salya, and entertained him. (Sabha 
Parva, Chapter 32, Verse 14). 

(6) He participated in Yudhisthira’s Rājasūya yajíia. 
(Sabha Parva, Chapter 34, Verse 7). 

(7) Sisupāla once opined that Salya was nobler than 
Sri Krsna. (Sabha Parva, Chapter 37, Verse 14). 

(8) He presented a good sword and a golden jar to 

Yudhisthira on the occasion of his coronation. (Sabha 
Parva, Chapter 53, Verse 9). 

(9) When ag eae went to Hastinapura to play 
the game of dice, Salya was found to have arrived there 
earlier. (Sabha Parva, Chapter 58, Verse 24). 

(10) Before the great war began he visited the Pandavas 
and blessed them. Moreover he agreed to act as Karna’s 
charioteer and render him impotent so that the Pandavas 

could become victorious. (Udyoga Parva, Chapter 8). 
(11) Salya joined the Kauravas in the great war with 
an aksauhini (a particular division of soldiers). (Udyoga 
Parva, Chapter 19, Verse 16). 

(12) Salya wished that Yudhisthira won the war. 
(Bhisma Parva, Chapter 43,Verse 79). 

.(13) On the first day of the war he fought a duel with 
Yudhisthira. (Bhisma Parva, Chapter 45, Verse 28). 
(14) Salya killed Uttara, the Virāta prince. (Bhisma 
Parva, Chapter 47, Verse 35). 

(15) He defeated Sankha, another Virāta prince. (Bhisma 
Parva, Chapter 49, Verse 35). 

(16) He fought with Dhrstadyumna. (Bhisma Parva, 

Chapter 62). : 

(17) Bhimasena defeated Salya. (Bhisma Parva, Chapter 
64, Verse 27). 

(18) He fought with Yudhisthira again. (Bhisma Parva, 
Chapter 71, Verse 20). 


(19) Nakula and Sahadeva attacked Salya. (Bhīsma | 


Parva, Chapter 81, Verse 26). 

(20) Sahadeva defeated Salya. (Bhisma Parva, Chapter 
88, Verse 51). 

(21) Salya attacked Sikhandi. (Bhisma Parva, Chapter 
85, Verse 27). 

(22) In the battle that followed he attacked the whole 
lot of Pandavas and wounded Yudhisthira. (Bhisma 
Parva, Chapter 105, Verse 30). 

(23) Bhima and Arjuna fought with Salya. (Bhisma 
Parva, Chapters 113 and 114). 

(24) Salya fought a duel with Yudhisthira for the third 
time. (Bhīsma Parva, Chapter 116, Verse 40). , 

(25) He fought with Nakula. (Drona Parva, Chapter 
14, Verse 31). 

(26) Abhimanyu and Salya fought with each other. 
(Drona Parva, Chapter 14,Verse 78). 

(27) Afterwards in a club-fight with Bhima, Salya got 
defeated. (Drona Parva, Chapter 15). 

(28) He fought again with Yudhisthira. (Drona Parva, 
Chapter 25, Verse 15). 

(29) In the fight with Abhimanyu he fell down uncons- 
cious. (Drona Parva, Chapter 37, Verse 38). 

(30) Abhimanyu defeated him again. (Drona Parva, 
Chapter 48, Verse 14). 

(31) He fought for the fifth time with Yudhisthira. 
(Drona Parva, Chapter 26, Verse 99). 

(32) Afterwards he clashed with Arjuna as the protector 
of Jayadratha. (Drona Parva, Chapter 145, Verse 9). 
(33) He killed Satanika, brother of Virata. (Drona 
Parva, Chapter 137, Verse 30). 
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(34) When Drona was killed Salya ran away from 
the battlefield. (Drona Parva, Chapter 193, Verse 11). 
(35) Srutakirti attacked Salya. (Karna Parva, Chapter 
13, Verse 10). ' j 
(36) Duryodhana insisted upon Šalya acting as 
charioteer of Karna. At first Salya got angry about 
the suggestion, but finally he took up the charioteer- 
ship. (Karna Parva, Chapter 32). 

(37) As the charioteer of Karna Salya cried down the 
former and praised Arjuna. (Karna Parva, Chapter 37, 
Verse 33). 

(38) Karna threatened to kill Salya. (Karna Parva, 
Chapter 40). 

(39) Salya cried down Karna by relating to him the 
story of the swan and the crow. (Karna Parva, Chapter 
41). 

(40) When Bhima wanted to cut off Karna’s tongue 
Šalya reminded him of Arjuna's vow and thus made 
Bhīma retract from his plan. (Karņa Parva, Chapter 
50; Mahābhārata, Dāksiņātyapātha). 

(41) When Karņa attempted to kill Nakula, Sahadeva 
and Yudhisthira, Šalya prevented him from doing so. 
(Karņa Parva, Chapter 63, Verse 21). 

(42) He consoled Karņa, who got alarmed by the 
prowess of Bhīma. (Karņa Parva, Chapter 84, Verse 
8 


(43) Salya comforted Duryodhana, who grieved over 
the death of Karna. (Karna Parva, Chapter 92, Verse 
10). 

(44) As desired by Duryodhana, he assumed charge 
over the army as its commander-in-chief. (Salya 
Parva, Chapter 6, Verse 28). 

(45) He fought a fierce battle with Bhima and Dharma- 
putra. (Salya Parva, Chapters 11 and 12). 

(46) Dharmaputra defeated Salya. (Salya Parva; 
Chapter 16, Verse 63). 

(47) In the battle that followed, Salya was killed by 
Yudhisthira. (Salya Parva, Chapter 17, Verse 52). 
(48) Among the souls of those killed in battle beckon- 
ed to the surface of the Ganga, Salya’s soul also was 
present. (Āsramavāsika Parva, Chapter 32, Verse 10). 
(49) Samhlāda, brother of Prahlada and son of 
Hiraņyakašipu was another birth of Salya. (Ādi 
Parva, Chapter 67, Verse 6). 

(50) Synonyms used in the Mahabharata for Salya : 
Ārtāyani, Bālhīkapungava, Madradhipa, Madraja, 
Madrajanadhipa, Madraka, Madrarat, Sauvira etc. 

SALYAHARANT. See under Mrtasafijivani. 

SALYAPARVA. An important Parva of the Maha- 
bharata. 

SAMA I. Son of the Vasu called Aah. Aah had, 
besides Sama, three sons called Jyoti, Santa and 
Muni. (Adi Parva, Chapter 66, Verse 28). 

SAMA II. One ofthe three sons of Dharmadeva, the 
other two being called Kama and Harga. Sama’s 
wife was Prāpti. (Ādi Parva, Chapter 66, Verse 32). 

SAMA. A dog which followed Yama. It was one of the 
two offsprings of Saramā. (Brahmànda Purāņa 3.7. 312). 

SAMA. One of the hundred sons of Dhrtarāstra. He 
was killed in the Bhārata-battle, by Bhimasena. ( M.B. 
Karna Parva. Chapter 51, Verse 7). 

SAMĀ. A populous centre in front of the Puskara 
island (Puskaradvīpa). In Purāņic days there were 
thirtythree regions in this centre. Devas such as 
Vāmana, Airāvata, Supratika, Afijana and so on dwell 
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here. The people of this place live by inhaling the 
breath coming from the noses of these gods. (M.B. 
Bhisma Parva, Chapter 12, Verse 32). 

SAMA. One of the Caturupāyas (four tactics). (Sce 
under Caturupāya). 

SAMADHI. The state when the soul. (ātmā) and the 
mind become one. When the soul and the mind 
mingle with each other as salt and water, it is Samadhi 
(contemplation). (For more details see under Yoga. 

SAMADHICHETTI. A Vaišya who became learned 
and abstemious by the grace of Devi. The story of this 
Vaišya, who ran away from the crucl and wicked 
treatment that he had suffered from his wife and 
children, and took to spiritual knowledge by the force 

` of circumstances was told to Janamejaya by Vyasa. 
After telling several stories about the kind regard of 
Devi towards those who worship her with devotion, 
Vyasa continued as follows :— 


During the time of Svārocisa Manu, there lived a 
King named Suratha. Because of his liberality and 
truthfulness he had very few enemies. While he was 
ruling over the kingdom known as Kolāpura, once the 
low caste people of the mountains fought a battle with 
the King. Though the army of the low castes was 
small it was the King who sustained defcat. He 
returned to the palace thoughtful. He had no peacc of 
mind. So hc went to the forest to get peace. After 
travclling for a long time on horse-back, he reached the 
hermitage of the sage Sumedhas. Forgetting himself 
in the peaceful stillness of the hermitage, the King got 
down from the horse and sat under a tree. The hermit 
Sumedhas came there and talked with the King. 
The King told his story to the hermit, who invited the 
King to live with him. Thus the King lived in the 
hermitage eating fruits, roots etc. 

The King found it difficult to reconcile himself with 
the purity and simplicity of the hermit's surroundings. 
He always thought of his wife and children. He was 
troubled in mind by thinking that the money kept in 
the treasury would be wasted by others. Thus thinking 
about many things, with a troubled mind, the King 
was sitting under a tree near the hermitage once when 
hesaw another man coming towards him, with a 
troubled mind like himself. They talked with each 
other. The new-comer said to the King *I am a 
Vai$ya. My name is Samādhicetti. My wife and 
children love wealth. They want to take possession of 
my wealth and to waste it. But I was against it. I did 
not favour unnecessary expenditure. They resolved to 
remove the obstacle from their path, and began to 
make preparation for it secretly. Ī understood it and 
fearing death I ran away from the house." 

As soon as the king heard this story he said his own 
story to the Vaišya. The Vaigya continued. “Oh ! 
Still, my mind is troubled. I am worried about my 
wife and children. They will be put to much difficulty 
if I am not there to look after them. Who is there to 
support them without me ? All the children are lean. 
My wife also is likewise, lean. They are all always 
ill. What will they do without me? While I think of 
all these things I have no peace of mind at all.”” 
Suratha : “What a fool are you! You yourself have 
said that all your children are wicked and cruel. 
Moreover they and their mother joining together had 
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been trying to murder you. Why do you feel so 
miserable about such a wife and children ?” 

When the King had finished saying thus much, 
Sumedhas came there. To remove the darkness of 
illusion from their minds, the hermit taught them the 
Nine-lettered Mantra (spell) with prayer and medi- 
tation. Thus giving them thc mantra, the teacher 
hermit advised them to go to the bank of the river and 
select a suitable place and worship Dcvi with devotion 
and concentration of mind. Accordingly they went to 
the bank of the river and selected a pure and solitary 
place, and concentrating their minds on Devi, began 
to meditate and worship her taking only very little 
food. Thus engaged in deep meditation they spent two 
years. One day ina dream Devi appeared to them. 
She was clad in red clothes, and wore beautiful 
ornaments. They were full of joy on seeing the goddess. 
The third year of the penance was over. But Devi did 
not appear directly before them. In the third year 
they took only water. They finished the fourth year 
without seeing the goddess. They decided to do severe 
penance. Their intention wasto offer their bodies to 
Devi. So they made a triangular cavity, with three 
parts each having an extension of l4 ft. and made 
the walls of the cavity firm and kindled a large fire in 
it. The King and the Vaigya began to cut pieces of 
flesh from their bodies and offered to Devi in the 
fire, and with the blood coming from the body they 
performed sacrifice to Devi. Instantly Devi appeared 
before them and asked them what boon they wanted, 
The King wanted to get his kingdom back. Devi 
said. **You return home. Your enemies shall leave the 
kingdom. Your ministers will fall at your feet and beg 
your pardon. You can rule over your country for ten 
thousand years. After that you will take rebirth as 
Savarni Manu, the son of the Sun.” 

What Samádhi Cetti wished was a life of self-renun- 
ciation. Devi gave him the wisdom and knowledge to 
renouncc cverything he had and to live a life of 
complete abstinence. Then Devi disappeared. The 
King returned to his kingdom and resumed his rule. 
Cetti renounced cverything and wandered about 
immersed in meditation on Devi. (Devi Bhāgavata, 
Skandha 5). 

SAMAGA (S). A particular line of disciples of Vyāsa. 
(See under Guruparamparā). 

SAMANGA I. A cowherd who had been looking after 
the cattle of Duryodhana. (M.B. Vana Parva, Chapter 
289, Verse 2). 

SAMANGA II. An ancient hermit. Once this hermit 
talked to Nàrada, about his comfortable life. (M.B. 
Sànti Parva, Chapter 285, Verse 5). 

SAMANGA III. A river. Because Astāvakra bathed in 
this river, his bents were straightencd. (Sce under 
Astāvakra). 

SAMANGA IV. A country in South India. Mention is 


made about this country in Mahābhārata, Bhisma 
Parva, Chapter 9, Verse 60. 


SAMANTARA. A country in India. Mention is made 


about this country in Mahabhirata, Bhisma Parva, 
Chapter 9, Verse 50. 


SAMANTAPANCAKA. A holy tirtha (bath) founded 
by Para’ uràma. 


1) General information. See under Parašurāma, Para 7. 


SAMARA 677 


\ 
2) Other details. 
(i) Paraturāma made here five rivers through which 
blood flowed. There, witli hands dipped in blood, he 
offered oblations to the manes. (M.B. Ādi Parva, 
Chapter 2, Verse 4). 
(ii) By the blessings of the ancestors of Paragurama 
this place became a holy bath. (M.B. Ādi Parva, 
Chapter 2, Verse 8). 
(iii) At the ending and the beginning periods of thc 
two yugas Dvāpara and Kali, the Kauravas and the 
Pandavas fought the great battle at this place. Because 
of that this place got the name Samantapaficaka. 
(M.B. Ādi Parva, Chapter 2, Verse 13). 


(iv) It was according to the advice of Balabhadrarāma 


that this place was selected as the battlefield. (Salya ` 


Parva, Chapter 55, Verse 5). 
(v) Duryodhana was killed at 
(Salya Parva, Chapter 89, Verse 40) . 
SAMARA One of the hundred sons of Prthusena, a 
King of the Bharata dynasty. (Bhagavata, Skandha 9). 
SAMARATHA. A brother of King Virāta. He was a 
prominent helper of the Pandavas in the Bharata 
battle. (M.B. Drona Parva, Chapter 158, Verse 42). 
SAMASAURABHA. A Brahmin who was well-versed 
in the Vedas and the Vedāngas. Mention is made in 
Mahabharata, Adi Parva, Chapter 53, Stanza 9, that 
he was a guest at the snake-sacrifice of Janamejaya. 
SAMATHA. A learned brahmin. He once gave Yudhi- 
sthira a description of the yajfia performed by King 
Gaya, son of Amirtarayas. (Vana Parva, Chapter 95, 
Verse 17). 
SAMAVEDA. See under Veda. 
SAMAVEGAVASA. A country of South India. (M.B. 
Bhisma Parva, Chapter 9, Verse 16). 
SAMAYAPALANAPARVA. A sub-section of Virāta 
Parva, consisting of Chapter 13 of Virāta Parva. 
SAMBA I. The son born to Sri Krsna by his wife Jārnba- 
vatī. 
1) Birth. A story about the birth of Samba, occurs in 
Devi Bhagavata, Skandha 4, as follows : 
Children were born to Rukmini and the other wives of 
Sri Krsna. But Jambavati alone did not give birth to 
children. Jambavati was filled with sadness when she 
saw the children of her co-wives. One day she went to 
the presence of Krsna and requested him to give hera 
son like Pradyumna. Hearing this, Sri Krsna went to 
the mountain where the hermit Upamanyu did 
penance and making the hermit his teacher, according 
to his advice, did penance before Paramagiva. He did 
penance for the period of a month holding a skull and 
a hermit's rod. He did penance in the second month, 
standing only on one leg and drinking water alone. 
In the third month Krsna did penance standing on the 
toes using only air as food. When the penance was 
continued for six months in this state, Paramagiva 
appeared as Samba (Ardhanārīšvara) and asked what 
boon he wanted. Sri Krsna expressed his, wish. Šiva 
said that Jambavati would get a son. Soon Jambavati 
gave birth to a son. The child was named Sāmba. 
2) Marriage. Samba married Laksaņā the beautiful 
daughter of Duryodhana. Hearing about the Svayarh- 
vara marriage of Laksana, Samba went to Hastinapura 
and took her by force from among the various Kings 
who were present there. Duryodhana and the others 
captured him. This news reached Dvārakā through 
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Narada. Sri Krsna and Balabhadrarāma went to 
Hastinapura and rescued Samba and took the bride 
and the bridegroom to Dvārakā. Ten sons beginning 
with Sumitra were born to Samba by his wife Laksana. 
(Bhagavata, Skandha 10). - 

3) Prabhāvatī abducted. Prabhāvatī was the daughter 
of Vrajanabha, the King of Supuranagari. Samba, 
with his brother Pradyumna entered the city Supura 
in the guise of drama-actors with a view to kidnap the 
beautiful daughter of Vrajanabha. They produced four 
performances such as ‘Rambhabhisara’ and three other 
dramas and earned the praise of everybody in Supura. 
In this way they got access to the palace of the King, 
and when the time suited, they took away Prabhāvatī 
to Dvārakā. (Harivarmša, 2 : 93). 

4). The delivery of an iron rod. Once some Yādavas 
with Samba at their head abused Kašyapa and some 
other hermits who came to Dvārakā. They cursed the 
Yādavas, in consequence of which Samba gave birth 
to an iron pestle, which causcd the extermination of 
the Yādavas. (See under Krsna, Para 39, Sub Para 2). 
5) The curse of Sri Krsna. Samba was extremely hand- 
some, and even the wives of Sri Krsna fell in love with 
him. Under the circumstances Samba tended to be- 
come wicked. Sri Krsna came to know of the :unnatu- 
ral attachment between his wives and Samba, from 
Narada and cursed Samba that he would become a 
leper, and cursed hisown wives, that they would be 
carried away by thieves and plunderers. Accordingly 
Samba became a leper and the wives of Sri Krsna were 
carried away by the Abhiras, after the submerging of 
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After a few years, according'to the advice of Nārada, 
Sāmba began to worship the Sun, at a place called 
Sāmbapura in the basin of the river Candrabhāgā, to 
get recovery from leprosy. A brahmin also was brought 
from Suka (Kuša ) island to perform the fast and vow cor- 
rectly. (Sāmba 3; Bhavisya Purāņa, Brāhma Parva, 66. 
72; 73. 126; Skanda Purāņa 4. 2. 48; 6. 213). 

6) Other details. 

(i) Samba was present at the Svayarhvara marriage 
of Draupadī. (M.B. Chapter 185, Verse 17). 

(i) Among the Yādavas, who brought the dowry, 
when Arjuna married Subhadra there was Samba 
also. (M.B. Adi Parva, Chapter 220, Verse 31). 

(iii) Samba learned archery from Arjuna. After this 
he was a member of the court of Yudhisthira, (M.B. 
Sabha Parva, Chapter 4, Verse 34). 

(iv) Samba was one of the seven great chariot-fighters 
of Dvārakā. (M.B. Sabha Parva, Chapter 14, Verse 
57). 

(v) Sāmba was present at the Rājasūya (royal con- 
secration-sacrifice) of Yudhisthira. (M.B. Sabha 
Parva, Chapter 34, Verse 16). 

(vi) Samba was defeated in the battle he fought with 
Ksemavrddhi the minister of Salva. (M.B. Vana 
Parva, Chapter 16, Verse 80.) 

(vii) Samba killed the asura Vegavān in a battle. 
(M.B. Vana Parva, Chapter 16, Verse 17). 

(viii) Samba participated in the marriage of Abhi- 
manyu conducted at the city Upaplavya. (M.B. 
Virāta Parva, Chapter 72, Verse 22). 

(ix) Samba came with Sri Krsna to Hastinapura and 
took part in the Rājasūya of Yudhisthira. (M.B. 
A$vamedhika Parva, Chapter 66, Verse 3). 


SĀMBA II | 678 


(x) When the Yādavas died by hitting one another 
with the iron pestle, Sāmba also was killed. (M.B. 
Mausala Parva, Chapter 3, Versc 44). 
(xi) After his death, Sāmba entered the group of 
Vigvadevas. (M.B. Svargārohaņa Parva, Chapter 5, 
Verse 16). 

SAMBA II. A Brahmin scholar. When Dhrtarastra 
started for the forest towards the close of his life, the 
people bade him farewell. This Brahmin stood among 
the people and spoke words of consolation. 
Ā:ramavāsika Parva, Chapter 10, Verse 13). 

SAMBARA I. An asura. 

1) General. Various Purāņas refer to this leader of the 
asuras as having played a prominent part in the dev- 
IT war. After many such wars he was killed by 
iva. 
2) Sambara's magic power. He possessed marvellous 
magic powers. Once while fighting with him, the 
Devas were non-plussed by his magical powers, and 
they hid themsclves in a forest. Sambara was pleased 
and he roamed about freely without any fear and 
burnt the palaces of the protectors of the world. The 
Devasleft their homes and disappeared in disguisc. 
The Devas began killing those whom Sambara had 
appointed as army-chieftains. To counter this attack 
by the Devas, he created three powerful asuras by his 
powers of magic. The three asuras called Dama, 
Vyàla and Ghata began kiling the warriors of the 
Devas, and the Devas told Brahmā at Satyaloka about 
the depredations of the asura. Brahma encouraged 
them for further fighting, and the three asuras were 
killed and Sambara ran away and hid himself. 
(Jūānavāsistha Sthitiprakaranam ). 
3) Sambara in Reveda. There are various references 
to Šambara in the Rgveda. He was King of the 
Dasyus. He had mastery over hundred cities. The forts 
and trenches in those cities were very strong. The 
forts are referred to as A$vamayi, Āyasī, Satabhuji etc. 
in the Rgveda. The chief enemies of the Aryans were 
the race of people called Panis in the city. There is a 
hint about the killing of Sambara in Sūkta 17; Anuvāka 
8, Mandala 1 of the Rgveda. 
4) Other information. 
(i) Sambara was Kagyapaprajapati’s son by his wife 
Danu. ë 
(ii) Daśaratha had, at the request of the Devas de- 
feated Šambara in a war fought in Devaloka. (See 
under Daśaratha, Para 5). 


(iii) Indra, on another occasion, defeated Šambara. 
(Ādi Parva, Chapter 137, Verse 43). 

SAMBARA II. An asura. 
He was the son of Hiraņyāksa and brother of Šakuni, 
Dvimūrdhā, Sanku and Arya. (Agni Purana, Chapter 
17). Sambara, who was a great adept in magic, was 


killed in the company of his wife Māyāvatī, by 
Pradyumna, the son of Šrī Krsna. (See under 
Pradyumna). 


SAMBHALA (SABHALA, SAMBHALA). A village 
famed in the Puranas. According to Mahabharata 
Mahāvisņu will incarnate as Kalki in this village. (For 
details see under Kalki). 

SAMBHAVA. A King of the Püru dynasty, son of Ūrjā 
and father of Jarāsandha. (Agni Purana, Chapter 
278). 


(M.B. 
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SAMBHAVAPARVA. A Sub-Parva of Ādi 
Chapters 65-139). 

SAMBHU I. Dhruva’s wife. The couple had two sons 
called Sisti and Bhavya. (Visnu Purana, Part 1, 
Chapter 13). 

SAMBHU II. Grandson of Tvastā, son of Ka$yapa by 
Surabhi. Tvastā had a son called Vi$varūpa who begot 
fourtecn sons of whom Hara, Bahurūpa, Tryambaka, 
Aparajita, Vrsakapi, Sambhu, Kapardi,  Raivata, 
Mrgavyādha, Sarpa and Kapali these eleven sons of 
Vi$varüpa form the Ekādafarudras. (Agni Purana, 
Chapter 18). i 

ŠAMBHU III. One of the three sons of Ambarīşa, the 
other two being Virūpa and Ketumān. (Bhāgavata, 
9th Skandha). ahs never tasted meat in his life. 
(Anuśāsana Parva, Chapter 115, Verse 66). 

SAMBHU IV. A Rāksasa, the son of Vidyujjihva by 
Sürpanakhà. Sambhu, who was engaged in tapas in 
Dandaka forest when Šrī Ràma visited the forest was 
attracted by the beauty of Sità and transformed himself 
into a tree to enjoy her beauty with his eyes. Laksmana, 
who was felling down trees to build an āšrama felled 
this tree also, which disappeared immediately leaving 
behind the dead body of a Raksasa. It was the corpse 
of the Rāksasa and Rāma comforted Sita and Laksmana 
by revealing the .fact to them. (Kamba Rāmāyaņa. 
Araņyakānda). 

Uttara Rāmāyaņa contains a story of how Devavatī 
is Vedavati) daughter of Kušadhvaja once cursed 

ambhu. Devavati was born from the mouth of 
Kušadhvaja (son of Brhaspati) while he was learning 
the Vedas. Sambhu wanted to marry the child when 
she was grown up, but Kugadhvaja did not consent to 
it, and Sambhu, in retaliation, killed Ku$adhvaja in 
his sleep. Next morning Devavati awoke from slecp to 
see the dead body of her father. She cursed Sambhu. 
Her curse was a contributory cause for the death of 
Šambhu by Laksmaņa. 

ŠAMBHU V. An agni, which occupies a status equal to 
that of a brahmin well-versed in the Vedas. (Vana 
Parva, Chapter 221, Verse 5). 

SAMBHU VI. A son born to Sri Krsna by Rukmini- 
devi. (Anušāsana Parva, Chapter 14, Verse 33). 

SAMBHU VII. A King of the Bharata dynasty. He 
was one of the eighty sons of Ugrasena. (Bhagavata, 9th 
Skandha). 

SAMBHUTA. A King, son of Trasadasyu and father 
of Anaranya. (Vayu Purana, Chapter 88, Verses 74- 
75). 

SAMBHŪTI I. Wife of Marīci, son of Brahma. The 
couple had a son called Paurņamāsa. (Agni Purana, 
Chapter 20). . 

SAMBHŪTI II. Wife of Jayadratha. The couple had a 
son called Vijaya. (Bhagavata, Skandha 9). 

SAMBUKA. A $üdra muni. During the reign of Sri 
Ràma a great number of children died in the country 
and many parents wept before the king about the loss of 
their offsprings. According to Vasistha's advice Rama 
enquired whether anybody indulged in actions not 
proper to his station in life. Sri Rama surveyed the 
country from the air in a Vimàna, and during the 
survey he found Šambūka, the šūdra muni hanging with 
his head down and inhaling smoke from a fire lit under 
him. Thus, having found out that the tapas by that 
$üdra was the reason for the children's death, Rama 
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killed Šambūka immediately. 
Uttarakāņda). 

SAMEDI. An attendant of Subrahmanya. (M.B. Salya 
Parva, Chapter 46, Verse 13). 

SAMGATA (SANGATA). A King of the Maurya 
dynasty. He was the son of King Suyašas and the 
father of King Šālišūraka. (Bhāgavata, Skandha 12). 

SAMGAVA (SANGAVA). The supervisor of the 
cattle-shed of Duryodhana. It is stated in Mahābhārata, 
Vana Parva, Chapter 228 that this Sangava helped 
Duryodhana in the fight which ensued at the time of 
the great procession conducted by the Kauravas, to 
the Pandavas in the forest. 


SAMGHAM (SANGHAM). An organisation formed in 
olden days for the cultivation of Sentamil (classic 
Tamil) literature, which took its origin in south 
Dravida land in the 4th century B.C. The Pāņdyas set 
up three Sanghams for the promotion of this literature, 
the first one in southern Madura. When the city was 
swept by erosion of the sea they set up the second 
Sangham at Kapātapura. When Kapātapura also was 
destroyed by the sea, the third Sangham was founded 
in Dravida Madura. The first Sangham was called 
Mutarcankam, the second Itaiccankam and the third 
one Kataiccankam. Reliable information about the 
first two Sanghams is not available. But, there are 
reasons to believe thata Sangham called Kataiccankam 
flourished for about six hundred years from 2nd 
century B.C. to the close of the 4th century A.D. 
(History of Kerala Literature by Ullūr, Part 1, Page 
47). 

The Pandyan King had built at Madura a hall 

(mandapa) for the poets and scholars of the third 

Sangham to assemble together to produce their works. 

Even to this day there exists a temple called 

Sanghattarkovil at the south-western corner of the 

outer sector of the Sundarešvara temple. There the 

idols of Sarasvatī and of the fortynine poets of the 

Sangham are being worshipped even today. The growth 

and influence of the Buddhist and the Jain religions 

and also that of the Pallava royal dynasty, contributed 
to the downfall of the Sangham. The Sangham poets 
have written many excellent books. According to 
legends, Agastyam is a text on grammar of the first 

Sangham and Tolkapyam of the second Sangham. 

There were authoritative text books on music written by 

the last poets of the Sangham. But, none of these books 

has been unearthed'yet. Again, references are found 
to dramas like Muruval, Jayantam, etc. They too 
have not yet been found out. Five mahākāvyas (Epic 
poems) and five short Kāvyas also belong to Sangham 
works. Puranànüru. Akanānūru, Patittuppattu, Aim 
kurunüru, Kalittokai, Kuruntokai, Paripātal and 

Nattinai are included in the Sangham work called 

Ettuttokai. Most of them are collections of many com- 

positions. The authorship of the four hundred songs in 

Puranānūru is distributed among nearly 160 poets. 

Aim Kurunüru contains five hundred songs by five 


(Kamba Rāmāyaņa, 


poets. These five hundred songs were collected by the . 


scholar, Kütalür kizhar, on the orders of the Cera 
King, Ceralirumpozhai. Patittippattu is a collection 
of songs composed by ten poets in praise of the Cera 
Kings. But, only eight of these from two to nine are 
available vet. Pattuppattu comprised of the follow- 
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ing works like Tirumurukāttuppatai, etc. Tirukkural, 
Nālatiyar etc. are among the eighteen works under 
the group Patineņkīzhkkaņakku. Cilappadikaram, 
Maņimekhalai, Jīvakacintāmaņi, Kundalakesi and 
Valaiyāpati are the five great kāvyas and Nīlakeši, 
Cūdāmaņi, Yašodākāvyam, Nāgakumāra-Kāvyam and 
Udayakumārakāvyam (Udayaņankatai) are the five 
short (laghu) kavyas. Amongst the above kāvyas 
Maņimekhalai and Kuņdalakeši are Buddhist kāvyas 
and Cintāmaņi and the five short kāvyas are Jain 
works. The last seven books might have been written 
after the Sangham period. Tiruttakkatevar, author of 
Cintāmaņi, lived in eighth century A.D. Some of the 
songs in Puranānūru are the oldest among the works of 
the Sangham period. References to Cera Kings are 
found in many of these works. 

SAMGRAHA. One of the two attendants given to 
Subrahmaņya by the sea, the other being Vikrama. 
(Salya Parva, Chapter 45; Verse 37). 

SAMGRAMAJIT. One of the ten sons of Šrī Krsna by 
his wife Bhadra. ( Viráta Parva, Chapter 54, Verse 18). 

SAMHANA. A King of the Püru dynasty, grandson of 
Piru and son of Manasyu. Sainhana was the son of 
Manasyu by his wife called Sauvīrī. (Ādi Parva, 
Chapter 94, Verse 5). 

SAMHATĀ. Second wife of Dhrtarāstra. 
niece of Gāndhārī. 

SAMHATAPA. A nāga born in the Airāvata dynasty. 
It was burnt to ashes at the serpent yajiia of Janame- 
jaya (Ādi Parva, Chapter 57, Verse 11). 

SAMHITA. Collection of hymns addressed to various 
Devatās in nature. These songs are in the form of mant- 
ras. (Sce under Veda). 

SAMHITAKALPA. A section of sarnhitās of Atharva 
Veda. The five sections of Atharva Veda composed by 
Mufijke$a and called | Naksatrakalpa, Vedakalpa 
Sarnhitākalpa, Angirasakalpa and Šāntikalpa are held 
in great respect. (See under Veda). : 

SAMHITASVA. A king of the Bhrgu dynasty; grandson 
of Haryašva and son of Nikumbha. Renuka, grand- 
daughter of Sarhhitāšva and daughter of Prasenajit was 
married by maharsi Jamadagni. (Brahmanda Purana, 
Chapter 1). 

SAMHLĀDA (SAMHRĀDA ) I. A son of Hiranyaka£ipu. 
Two sons called Hiranyaksa and Hiraņyakašipu and a 
daughter called Sirhhikā were born to Kas yapaprajapati 
by his wife called Diti, and Hiranyakasipu had foursons 
called Anuhrada, Hrada, Prahlada and Sambhrada. 
Samhráda had three sons named Āyusmān. Sibi, and 
Bāskala. (Agni Purana, Chapter 19). According to 
verse 17, Chapter 65 of Ādi Parva, Prahlada, Sarnhlada, 
Anuhlada, Sibi and Bāskala were the sons of Hiranya- 
kašipu. This Samhlada, in his next life, was born as 
Salya, the Balhika king. : 

SAMHLADA II. A Ráksasa, son of Sumālī by Ketumatī, 
both of them Rāksasas. Sumali had ten sons called 
Prahasta, Akampana, Vikata, Kālakāmukha, Dhūmrā- 
ksa, Danda, Supāršva, Sainhlada, Prakvata and Bhāsa- 
karna. (Uttara Ramayana). 

SAMI. A king, son of Usinara. (Bhagavata, 9th Skandha). 

SAMICI. A celestial maid. She wasthe companion of the 
celestial maid Vargà. (For further details sce under 
Vargā ). 


She was the 


SAMIKA I 


SAMIKA I. 

1) General. A muni. He remaincd with herds of cattle 
and performed tapas fecding himsclfon the foam from 
the mouth of calves drinking their mother’s milk. Hc was 
the father of Srigi, who cursed king Parīksit, who once 
threw a dead snake on the neck of Samika. The curse 
was that he wonld die within seven days of the incident 
by snake-bitc. For details see under Parīksit, Para 3). 

2) Other information. 

i) Šamīka worships Indra in his court. (Sabhā Parva, 
Chapter 7, Verse 16). 

ti) Samika too was present on thc occasion when Vyasa 
called up and showed Janamejaya the souls of dead 
kings. (A$vamedhika Parva, Chapter 35, Verse 8). 

SAMIKA II. (SAMIKA). A great warrior of the Vrsni 
dynasty and one of the seven mahārathis in_Dvaraka. 
He was present at the wedding of Draupadi. (Adi Parva. 
Chapter 14, Versc 58). 

SAMITINJAYA. Onc of the scven great heroes, who 
fought in chariot, in the clan of the Yādavas. (M.B. 
Sabhā Parva, Chapter 14, Verse 58). 

SAMITRA. A particular rite performed during a yajíia. 
(Adi Parva, Chapter 196, Verse 1). 

SAMIVRKSA (SAMI TREE). (For the connection bet- 
ween this tree and fire see under Agni, Para 12). 

SAMJNA. Wife of Sun (Sūrya). 

1) Birth. Samjüà was the daughter of Vi$vakarman 
according to the Visnu Purāņa (Part 3, Chapter 2) and 
of Tvasta according to Mahābhārata, Ādi Parva 
( Chapter 66, Verse 35). Most of the Purāņas refer to 
Samjfia as the daughter of Vi$vakarman. 

2) Separation from husband. Sarnjīā lacked the power to 
put up with the heat of Sürya. She once went into the 
forest to perform Tapas after deputing her companion, 
Chaya, to serve her husband. Samjfa left her three 
sons Manu, Yama, and Yami also in the charge of 
Chaya, who in the guise of Sarhjfia served Sürya. He 
took her to be his wife and begot threechildren, Šanai:- 
cara, (another) Manu and Tapati of her. Chaya once 
got angry and cursed Yama, son of Samjfia. Then it 
was that Sürya realised that she was not his wife. 
Sürya felt very sad at this separation from his wife and 
went to the forest in search of her. He knew, by the 
power of his meditation, that Samjfii was doing tapas 
in the guise of a mare. Then he assumed the form of a 
horse and begot ofthe mare the Ašvinīkumāras and 
Revanta. The A$vinīkumāras named Nāsatya and Dasra, 
were born through the mare's (Samjiia) nose. (Anušā- 
sana Parva, Chapter 150, Verse 17). 

3) Reunion. Surya brought Sarnjītā back with him. She 
complained to her father Viívakarman, that life with 
Sūrya was impossible on account of his excessive heat, 
and so  Vi$vakarman ground Sūrya on his drilling 
machine and reduced his heat. But, only 1/8 of the heat 
(effulgence) could be so reduced, and it was with that 
fraction of effulgence that Visnu’s disc (cakra), Siva’s 
tri$éüla (trident), Kubera's puspakavimāna and Subrah- 
manya’s weapon called Sakti were made. (Visnu Purana 
Part 3, Chapter 2; Harivarhéa, Chapter 41 and Bhavisya 
Purāņa For details scc under Tapati. 

SAMKHYA. In ancient India digits up to 19 were in vogue. 
Bhāskarācārya the great mathematician, has in his work, 
*tLilàvati", given the following names to the nincteen 
digits. 
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l Ekam 10 Dašam 100 Satam 1000 Sahasram 10000 
Ayutam 100000 Laksam 1000000 Prayutam 10000000 
Koti 100000000  Arbudam 1000000000 Abjam 
10000000000 Kharvam 10000000000000 Trikharvam 
1000000000060 Mahàpadmam 1000000000000 Sanku 
1000000000 Jaladhi 100000000000000 — Antyam 
1000000000000000 Madhyam 100000000000000000 
Parardham 1000000000000000000 Da$aparárdham. 

SAMKHAYA. Anācārya, who worked in the Rgveda 
branch of the Vedas. 

SAMKRAMA (SANKRAMA) One of the three attend- 
ants given to Subrahmanya by Visnu, the other two be- 
ing Cakra and Vikrama. ipi Parva, Chapter 45, 
Verse 37). 

SAMKRAMA II. One of the followers given to Skanda 
by Mahāvisņu. (Mahābhārata, Šānti Parva, Chapter 
44, Verse 23). . 

SAMKRTI. A king of the Bharata dynasty. He was the 
son of king Naraka and father of Rantideva. (Bhagavata 
9th Skandha ). 

SAMMARDANA. One of the sons of Vasudeva by Devakī. 
(Bhāgavata, Skandha 9). 

SAMMITEYU. A king of the Pūru dynasty, being one 
of ten sons of Bhadragva (Agni Purana, Chapter 28). 
SAMPAKA. A very pious brahmin, whose slogan in life 
was that renunciation was the greatest asset in life. (Santi 

Parva, Chapter 176, Verse 4). 

SAMPATI I. A bird. The elder brother of Jatayu. 

1) Birth, Aruna and Garuda were the sons born to 
Prajāpati Kasyapa by his wife Vinatā. Two sons named 
Sampati and Jatayu were born to Aruna. (For further 
details see under Jatāyu, para 1). 

2) Sampati in the Rāmāyaņa. Once Sampāti and his 
younger brother Jatayu flew to the Sun. To protect his 
younger brother Jatayu who had neared the Sun,Sampati 
opened his wings which were burnt and he fell on the 
shore of the salt sea. At this time an army of the 
monkeys, with Hanūmān at their head came there, in 
search of Sita. Sampāti gave them directions of the path 
they were to follow. (Detailed story is given under 
Rama and Mālī. 

SAMPĀTI II. A Raksasa (giant). The son of Kumbhi- 
nadi the sister of Kaikasī. (See under Kaikasi). 

SAMPATI III. A warrior who fought against the Panda- 
vas on the Kaurava side. He took his place at the 
‘hrdaya’ (centre) of the Garudavyūha set up by Drona. 
(Drona Parva, Chapter 20, Verse 12). 

SAMPRIYA. A princess of the Madhu dynasty. King 
Vidura married her, and a son called Anagva was 
born to the couple. (Adi Parva, Chapter 95, Verse 40). 

SAMRAJ. Son of Citraratha by Ūrņā. He married 
Utkala and the couple had a son called Marici, who 
became very famous in after years. (Bhagavata, 
Skandha 5). 

SAMRAT. The grand-daughter of Manu Svayambhuva 
and the daughter of Priyavrata, who had married the 
daughter of Kardama. Ten sons and two daughters 
named Samrat and Kuksi were born to Priyavrata. 
(Visnu Purana, Am§a 2, Chapter 1). 

SAMRDDHA. A naga (serpent) born in the family of 
Dhrtarāstra. This serpent was burnt to death in the 
sacrificial fire of the serpent sacrifice of Janamejaya. 
(M.B. Ādi Parva, Chapter 57, Verse 18). 

SAMSARA. One in the line of Gurus. 


(See under 
Guruparampara ). 
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SAMSAPTAKAVADHAPARVA. A sub-Parva of Drona 
Parva comprising Chapters 17-32. 

SAMSATI. Wife of the Agni called Pavamana. The 
couple had two sons called Sabhya and Avasathya. 
(Matsya Purana, Chapter 51, Verse 12). 

SAMSRUTYA. One of the Vedāntist sons of Visvamitra. 
(Anu:àsana Parva, Chapter 4, Verse 55). 

SAMSTHĀNA: A region in India mentioned in the 
Puranas. Armies from this region protected Bhisma 
during the great war. (Bhisma Parva, Chapter 51). 

SAMUDRAKATIRTHA. A holy place near Arundhati- 
vata. He who bathes here and fasts for three days 
will derive the same benefits as those of performing the 
atvamedha yajfia and gifting away of thousand cows. 
(Vana Parva, Chapter 84, Verse 81). 

SAMUDRANISKUTA. An urban area in India famous 


SAMYAMA 


(iv) He got back the kingdom by Vasistha’s help and 
then he performed a Yajfia with the latter as high 
priest. (Adi Parva, Chapter 94, Verse 45). : 
(v) A son called Kuru was born to him by Tapatī 
daughter of Sūrya. (Ādi Parva, Chapter 94, Verse 48). 
(vi) He was a devotee of Sūrya. (Ādi Parva, Chapter 
170, Verse 12). : - 
(vii) No other king more handsome than he had yet 
been born. (Ādi Parva, Chapter 170, Verse 15). . . 
(viii) Once there was no rainfall for twelve years in 
his kingdom. (Ādi Parva, Chapter 172, Verse 38). 
(ix) He is one of the kings to be remembered at dawn 
and at dusk. (Anuśāsana Parva, Chapter 165, Verse 54). 
(x) Words like Ājamīdha, Ārksa, Paurava, Paura- 
vanandana and Rksaputra have been used in Mahā- 
bhārata as synonyms of Sarhvarana. 


in the Puranas. (Bhisma Parva, Chapter 9, Verse 49). SAMVARTA. Son of Angiras. 


SAMUDRASENA. A Ksatriya king. He was a wise 
man, well-versed in Economics. He was the rebirth of 
Kāleya, an asura. (M.B. Adi Parva, Chapter 67, Verse 
54). Bhimasena defeated this Samudrasena, during 
his regional conquest of the east. Samudrasena was 
killed by the Pandavas in the Bharata battle. (M. B. 
Sabha Parva, Chapter 30; Karna Parva, Chapter 67). 

SAMUDRAVEGA A warrior of Subrahmanya. ( M.B. 
Šalya Parva, Chapter 45, Verse 63). 

SAMUDRONMADA. A warrior of Subrahmanya. (M.B. 
Salya Parva, Chapter 45, Verse 68). 

SAMUHA. An eternal Vi'vadeva (god concerned with 
offerings to the manes). (Anušāsana Parva, Chapter 
91, Verse 30). 

SAMVAHA. A wind which moves the aerial chariots of 

the Devas. According to Vyasa there are seven winds. 
While once he was teaching his son Suka Vedas, a 
storm blew and the teaching had to be stopped for 
some time. Then Suka asked his father about winds, 
and Vyāsa answered as follows : 
There are seven vàyus (winds). The first one called 
Pravaha moves the clouds. The second one, Avaha, 
causes thunder while the third vayu, Udvaha, converts 
sea-water into vapour and causes rain. 'The fourth 
one Sarmvaha moves clouds inthe sky. The clouds are 
the aeroplanes of the Devas. The fifth is Vivaha, which 
gives form and shape to the clouds. The sixth Vāyu, 
Parivaha, keeps AkaSaganga motionless while due to 
the action of the seventh Vāyu, Paravaha, the souls 
travel. (Šānti Parva, Chapter 329). 

SAMVARANA. A king of the lunar dynasty. 

1) Genealogy. Descended from Visnu thus : Brahma— 
Atri-Candra - Budha - Purūravas - Ayus- Nahusa - 
Yayati- Püru - Janamejaya - Prācinvān - Manasyu - 
Vītabhaya - Sundu - Bahuvidha - Samyati - Rahovādi - 
Bhadrá$va - Matināra - Santurodha - Dusyanta - 
Bharata - Brhatksatra - Hasti - Ajamidha - Rksa - 
Sarhvarana. 

2) Marriage. Sarnvarana married Tapati, daughter of 
Surya. (For details see under Tapatī). 

3) Other information. 

(i) King Pāūicāla once attacked and subjugated him. 
(Adi Parva, Chapter 93, Verse 37). 

(ii) He gave up the throne in fear of the enemy and 
went and lived on the banks of the river Sindhu. (Adi 
Parva, Chapter 9, Verse 39). 

(iii) To regain his kingdom he appointed Vasistha as 
his priest. (Adi Parva, Chapter 94, Verse 42). 


1) General. Angiras had eight sons called Brhaspati, 
Utathya, Sarhvarta, Payasya, Santi, Ghora, Virūpa and 
Sudhanva. (Anuš$āsana Parva, Chapter 85, Verse 30). 
Sarhvarta was the third among the sonsand he lived on 
inimical terms with his eldest brother Brhaspati. When 
once Brhaspati forsook king Marutta it was Sarhvarta, 
who managed for the king his yajūa. (Santi Parva, 
Chapter 29, Verse 20). 

2) Other information. 

(1) Samvarta is a member of Indra’s court. (Sabha 
Parva, Chapter 7, Verse 19). 

(ii) He lives in Brahmā's court and worships him. 
(Sabha Parva, Chapter 11, Verse 12). i 
(iii) He once got conducted at Plaksāvataraņa tīrtha 
for King Marutta a yajfia. (Vana Parva, Chapter 129, 
Verse 13). 

(iv) Samvarta and Bghaspati disliked each other. 
(Drona Parva, Chapter 55, Verse 38; Santi Parva, 
Chapter 29, Verse 29). 

(v) He was one of those who visited Bhisma on his bed 
of arrows. (Santi Parva, Chapter 47, Verse 9). . 

(vi) It was he, who recited the praises of Siva to king 
Marutta so that the latter got gold. (M.B. Southern text, 
Ašvamedha Parva, Chapter 8). ; 

(vii) Once he paralysed Indra’s Vajrāyudha. (Asva- 
medha Parva, Chapter 10, Verse 17). 

(viii) It was he, who invited and got down Indra to the 
yajfia conducted by Marutta. (Atvamedha Parva, 
Chapter 10, Verse 25). 


SAMVARTAKA I. A naga born to Kašyapaprajāpati of 


his wife Kadrü. (Ādi Parva, Chapter 35, Verse 10). 


SAMVARTAKA II. An agni, which is burning always 


on mount Mālyavān. (Bhīsma Parva, Chapter 7, Verse 


27). 
SAMVARTAVĀPĪ. A holy place (tank). Those, who 


bathe there will become handsome (Vana Parva, 
Chapter 85, Verse 31). 


SAMVEDYA. A holy place. He who bathes here will 


master learning, (Vana Parva, Chapter 85, Verse 1). 


SAMVRTTA. A naga born in the Ka$yapa dynasty. 


(Udyoga Parva, Chapter 103, Verse 13). 


SAMVRTTI. A Devi, who worships Brahma in his court. 


(Sabha Parva, Chapter 11, Verse 43). 


SAMYAMA. A son of the Raksasa called Šatašrūga. He 


was killed by Sudeva, chief of the army of Ambarisa. 
(Mahābhārata, Southern Text, Santi Parva, Chapter 
98). 


SAMYAMANA I 


SAMYAMANA I. Another name of King Somadatta. 
(Bhisma Parva, Chapter 61, Verse 33). 

SAMYAMANA II. A king of Kāšī. By nature non-attached 
to worldly things and very righteous, he studied Sankhya 
and Yoga from Paficagikha and went into the forest 
renouncing everything. (Šānti Parva, Chapter 1). 

SAMYAMANI. Another name of Sala, son of Somadatta. 
(Bhisma Parva, Chapter 61, Verse 11) 

SAMYAMANI. The name of Yama's Capital city. (See 
under Amarāvatī). 

SAMYANIPATA. Aparticular measure of distance. If 
a strong man throws a thing the distance between the 
man and the spot where the thing thrown by him falls 
is called Šamyānipāta. (Vana Parva, Chapter 84, 
Verse 9), 

SAMYAPRASA. A sacred place on the banks of river 
Sarasvati. Here Vyāsa once built an āšrama and lived 
there. (Devi Bhagavata, 6th Skandha). 

SAMYATI I. Third son of Nahusa, his other sons being 
Yati, Yayāti, Āyāti and Dhruva. (Adi Parva, Chapter 
75, Verse 30). 

SAMYATIII. A king, who was the great-grandson of 
emperor Piru and son of Prácinvàn. Agmaki, born of 
the Yadu dynasty was his mother. He married Varangi 
daughter of Drsadvan and a.son called Aharhyati was 
born to the couple. (Adi Parva, Chapter 95, Verse 14). 

SAMYODHAKANTAKA. A Yaksa, an attendant of 
Kubera. (Vàlmiki Rāmāyaņa, Uttara Kànda, Chapter 
14, Verse 21). : 

SAMYU I. The eldest son of Brhaspati. This agni (Sarhyu) 
is worshipped in Cāturmāsya and a$vamedha yajfias. 
Satya, daughter of Dharmadeva was Sarhyu’s wife, and 
tothe couple were born a son and three daughters. 
(Vana Parva, Chapter 219, Verse 2). 

ŠAMYU II. An ācārya. He is believed to have a special 
method of performing yajfias. (Satapathabrahmana). 


SANAKĀDI (S). Sanaka, Sanandana, Sanātana and 
Sanatkumāra, the four Sages. 
The Sanakādis are the mental sons of Brahmā. When 


they stood in the form ofinfants they were asked to 
create subjects. But they were the incarnation of ‘Sattva’, 
(the attribute of purity), and so were not prepared to 
undertake creation. Even at the age of four or five the 
four of them learned the Vedas, and travelled together. 
They were celibates for ever. While the Sanakadis were 
travelling thus one day they reached Vaikuntha, and 
cursed Jaya and Vijaya who showed disrespect towards 
them. (See under Jayavijayas). 

It is mentioned in some places that the Sanakadis were 
the incarnations of portions of Mahavisnu. Once Brahma 
praised the incarnations of Visnu. 

It is clear that the Kumāras (Sanakadis) had taken 
incarnation before the present Brahma began the work 
of creation. (Devi Bhagavata, Skandha 1; Skandha 7; 

* Bhagavata, Skandha 7, Bhavisya Purana). 

SANANDANA I. A hermit who was one of the Sanakādis. 

SANANDANA II. A disciple of Sankaracarya. (For further 
details see under Šankarācārya, Para 6). 

SANATANA I. A hermit. Itis mentioned in Mahābhārata, 
Sabhā Parva, Chapter 4, Stanza 16, that this hermit 
shone in the court of Yudhisthira. 

SANATANA II. One of the Sanakādis. 

SANATKUMARA. One of the Sanakādis. 

SANATSUJATA. Another name of Sanatkumāra, who 
is one of the four Sanakādis. (See under Sanatkumāra). 
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SANATSUJATA PARVA. A sub -section of Udyoga 
Parva in Mahābhārata, Chapters 42 to 46. 

SANCARAKA. A warrior of Subrahmanya. (Salya 
Parva, Chapter 45, Verse 74). 

SANDAMSA. A hell. (See under Kāla). 

SANDHAMARKA. The two rsis called Sandha and 
Marka, who were priests of the asuras and whose 
presence made them invincible. The Devas enticed the 
two priests to their side by offering them Soma and 
thus rendered the asuras powerlcss. When the Devas 
after some time, began a yajfia, Sandha and Marka 
approached them for the promised Soma, but the Devas 
did not keep their word, and the disillusioned Sandhamar- 
kas were driven out of the yājūic hall. (Taittirīyasam- 
hitā, 6, 4, 10). 

SANDHANAKARANI. (See under Mrtasaūijīvanī). 

SANDHYA I. The previous birth of Arundhati, wife of 
Vasistha. (For more details see under Vasistha Para 1, 
Sub-Section 1). 

SANDHYA II. Mother of the giantess Salakatanka, 
It is stated in Uttara Ramayana that this Salakatanka. 
the daughter of Sandhya was married by the giant 
Vidyutkeša. 

SANDHYĀ III. Time ofunion or conjunction. There are 

three Sandhyās in a day. These are morning sandhyā 
(Prātahsandhyā), noon sandhyā (Madhyāhna sandhyā) 
and evening sandhyā (Sāyam Sandhyā). The meēting 
time of night and day, is morning Sandhyā, the joining 
time of the first half and the second half of the day, 
is noon (Madhyāhna Sandhyā), and the joining time of 
day and night, is evening Sandhyā (Sāyam sandhyā). 
Brahmins should keep the three Sandhyās properly. 
The morning sandhyā is of three kinds. Good, Medium 
and Bad. When the morning stars are seen and the sun- 
rise is approaching it is good morning; when the stars 
are not seen and the sun is not risen it is medium 
sandhyš and the morning time after the sunrise is bad 
Sandhya. In sāyarhsandhyā also there is this difference 
of time, as good, medium and bad. The time till the sun- 
set is good; the time after the sunset and before the 
rising of the stars is medium and the evening after the 
rising of the stars is bad. In the Vedas it is metaphoric- 
ally mentioned that Brahmins are trees, and the three 
sandhyās are their roots, the Vedas, their branches and 
the rites and rituals ordained in the Vedas their leaves. 
From this it is clear that Brahmins should on no 
account leave unobserved, worships at these three 
sandhyās. The Brahmin who does not observe these three 
sandhyās carefully will, in his life time, become a 
füdra and after the death, will be born again as a dog. 
Moreover the Brahmin who does not do the three even- 
ing, morning and noon worships, will have no right to 
conduct any other Vedic rites. 
After the sun-rise and sun-set, within three nāzhikas 
(a nàzhika-24 minutes) the morning and evening wor- 
ship should be finished. There is atonement ordered 
for morning and evening prayers conducted after the 
stipulated time. (Devi Bhāgavata, Skandha 11). 

SANDHYA IV. A holy river who worships Varuna in 
his assembly, (Sabha Parva, Chapter 9, Verse 23). 

SANDHYA V. The presiding Devata of dusk. She is 
called Pratīcyādevī as well. (Udyoga Parva, Chapter 
117, Verse 16). j 

SANDHYĀKARANANDĪ. A Sanskrit poet who lived in 
the 12th century A. D. A poetic work of this author 


SANDHYĀRĀGA 


is *Ràmapalacarita". This book is about the king 
Rāmapāla, who ruled over Bengal at the end of 11th 
century A. D. 

SANDHYĀRĀGA. The red colour seen in the skyin 
the evening is Sandhyārāga. Rāgiņī the daughter of 
Himavān did penancc to obtain Parama$iva as husband. 
The Devas took her before Brahmā, who said that she 
was not able to bear the radiance of Šiva. Hearing 
this opinion Rāgiņī got angry and Brahmā cursed her 
and changed her into Sandhyārāga. (See under Parvati). 

SANDHYĀVALĪ. Sandhyāvalī was the wife of King 
Rukmāngada. (See under Dharmangada). 

SANDILI I. A daughter of Daksa. She was married by 
Dharmadeva and a Vasu called Anala was born to the 
couple. (Adi Parva, Chapter 67, Verse 17). 

SANDILI II. A yogini famed in the Puranas. She once 
cursed Garuda as a result of which he lost his feathers. 
(For details see under Garuda). 

SANDILI IIT. A very chaste Devi living in Devaloka. 
She once taught Sumanas, the Kekaya princess the 
duties of a chaste woman. (Anu$àsana Parva, Chapter 
123, Verse 8). 

SANDILYA I. A great maharsi. Some details about 
him are given hereunder. 

(1) King Šatānīka and his wife Visnumati, who had 
no issues approached the maharsi in great sorrow. As 
a result of cating rice given by the maharsi Visnumati 
became the mother of a son, who became in later years 
famous as emperor Sahasrānīka. (Kathāsaritsāgara, 
Kathāmukhalambaka, Taranga 1). 

(2) A member of Yudhisthira's court. (Sabhà Parva, 
Chapter 4, Verse 17). 

(3) He had an ascetic daughter. (Šalya Parva, Chapter 
54, Verse 5). 

(4) He once opined that the gift of a mere ox-cart was 
equal to the gift of water in a golden pot. (Anušāsana 
Parva, Chapter 65, Verse 19). 

(5) He visited Bhisma on his bed of arrows. (Šānti 
Parva, Chapter 47, Verse 6). 

(6) King Sumanyu once gave the maharsi plenty of 
25. materials. (Anu$asana Parva, Chapter 173, Verse 
ZD) 

SANDILYA II. A maharsi born in the dynasty of 
Kašyapa, son of Marici. As Agni was born in the 
family of the maharsi it came to be called ‘Sandilya- 
gotriya’ (born in the family of Šāņdilya). King 
Sumanyu once gave him food and other edible things. 
(Anufāsana Parva, Chapter 137, Verse 22). 

SANDILYA III. A King, a great devotee of Siva. As a 
youth he became a philanderer with the result that 
the honour of women was in jeopardy. The King being 
a devotee of Siva even Yama could not punish him. At 
last, when Siva came to know of the immorality of his 
devotee he cursed the King to be turned into a 
tortoise for thousand years. 

SANDILYA IV. A maharsi, who desired to worship 
Visnu not in the Vedic method for which purpose he 
even wrote a book to propagate non-vedic principles. 
For the above sinful action he had to live in hell 
and at last he was born as Jamadagni of the Bhrgu 
dynasty. (Vrddhahārītasmrti, 180, 193). 

SANDILYA V. A maharsi whose Bhaktisūtras (Aphorisms 
on devotion) are as famous as those of Narada. He 
taught bhakti in a scientific way (by Sandilya science). 
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SANDIPANI. Preceptor of Sri Krsna and Balabhadra 
Rama from whom they learned all the Vedas, art of 
drawing, astronomy, gandharva Veda, medicine, 
training elephants and horses and archery. (For 
details see under Krsna, Para 12). 

SANI (SANAISCARA-SATURN ). 

1) General. Saniisthe son of Sürya by Chāyā, the 
maid-servant of Samjiia. Sürya had three sons by 
Chāyā, Manu, Tapati and Sani. (See under Chāyā). 
2) Other information. 

(i) Sani worships Brahma in Brahmasabhā. (Sabha 
Parva, Chapter 11, Verse 29). 

(ii) Sani is very effulgent and intense in his form and 
character. When Sani threatens the star Rohiņī, great 
disasters occur on earth. (Udyoga Parva, Chapter 143, 
Verse 8). 

(iii) Sani will incarnate as Manu in the coming Yuga. 
(Santi Parva, Chapter 349, Verse 55). 

(iv) Sani is one of the planets to be daily worshipped. 
( Anu£asana Parva, Chapter 165, Verse 17). 

(v) In the battle between Siva and Tripura, Sani 
mounted in a chariot clashed with Narakasura. (Bhāga- 
vata, 6th Skandha). 

SANIYA. A country in south India famous in the 
Purāņas. Mention is made about this country in 
Mahābhārata, Bhisma Parva, Chapter 9, Verse 63. 


SANJAYA I. Minister of Dhrtarāstra. 
1) Birth. Safijaya, who was equal to a hermit, was 
born as the son of Süta from a portion of Gavalgana. 
(Adi Parva, Chapter 68, Verse 93). 


2) The boon of Safijaya. Saītjaya who was born within 
the circle of the friends of the Kauravas, became the 
minister of Dhrtarāstra. The great work that Safijaya 
did in Mahābhārata was, telling Dhrtarāstra every 
thing that was taking place in the battle-field without 
leaving even the smallest events in the order of their 
occurrence. Safijaya was able to do this because of 
the boon granted by Vyàsa. 

When the armies of the Kauravas and the Pāņdavas 
pitched their camps on either side of the battlefield, 
Vedavyasa came to Hastinapura and saw Dhrtarāstra. 
Dhrtarāstra heard about the preparations on either side 
for the battle, He did not like to go to the battle-field 
and see for himself the events of the battle. He said so to 
Vyasa. Then Vyàsa called Safijaya to him and said 
*«Šaiijaya shall see all the events of the battle directly. 
He shall have such a divine inward eye.” Vyasa con- 
tinued. “O king ! Safijaya has inward eyes. He will tell 
you everything about the battle. He will be knowing all. 
Whenever he thinks of it he will see everything that 
takes place in the day and in the night in open, and 
in secret. No weapon will cut him and no weariness 
will affect him. He is the son of Gavalgana and will 
come away unhurt from the battle." 


Because of this blessing Safijaya used to inform 
Dhrtarāstra of all the events in the battle at the time 
of the occurrence. Safijaya informed Dhrtarāstra of the 
news up to the death of Duryodhana. When 
Duryodhana was killed the cry of Asvatthama grew 
louder. Safijaya who heard this cry early in the 
morning, ran to the battlefield with a broken heart. 
With the death of Duryodhana the boon of inward eye 
given to Safijaya by Vyasa was lost. (M.B. Bhisma 
Parva, Chapter 2; Sauptika Parva, Chapter 9). 
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3) Other details. 

,(i) Saüjaya stood as the host in the Rājasūya sacrifice 
of Yudhisthira, and received the guests and showed 
them hospitality. (M.B. Sabha Parva, Chapter 35, 
Verse 6). 

(ii) When the Pandavas were defeated in the gaine 
of dice and were sent to the forest Safijaya came to 

Dhrtarastra and reviled him. (Sabha Parva, Chapter 
81, Verse 5). 

(iii) Vidura got angry because the Pandavas were 
sent to live in the forest, and leaving the Kauravas he 
also went to the forest. Knowing that Vidura was in 
the Kamyaka forest, Dhrtarāstra sent Safijaya and 
brought Vidura back. (M.B. Vana Parva, Chapter 6, 
Verse 5). 
(iv) Sri Krsna and the others vowed at the Kamyaka- 
vana to kill Duryodhana. Saüjaya gave Dhrtarāstra 
a detailed description of that Vow. (M.B. Vana Parva, 
Chapter 51, Verse 15). 
(v) Dhrtarāstra sent Safijaya to leain about the wel- 
fare of the Pandavas who had returned after complet- 
ing the forest life and Pseudonymity. (M.B. Udyoga 
Parva, Chapter 23, Verse 1). 
(vi) Safijaya went to the court of the Pandavas and 
gave the message of Dhrtarāstra to them. (MB. 
Udyoga Parva, Chapter 25). 
(vii) Safijaya who had returned from the court of the 
Pandavas, informed Dhrtarāstra of the news and 
reproached him much. (M.B. Udyoga Parva, Chapter 
32, Verse 11). 
(viii) Safijaya repeated the message of Arjuna in the 
N of the Kauravas. (M.B. Udyoga Parva, Chapter 
8). 
(ix) Safijaya told Dhrtarāstra, who the prominent 
helpers of Yudhisthira, were. (M.B. Udyoga Parva, 
Chapter 50). 
(x) Safijaya advised Dhrtarāstra to put Duryodhana 
under control. (M.B. Udyoga Parva, Chapter 54). 
(xi) Safijaya gave Duryodhana a description of the 
horses and the chariots of the Pandavas. (M.B. Udyoga 

* Parva, Chapter 56, Verse 7). 

(xii) Safijaya repeated the message of Arjuna to 
Dhrtarastra. (M.B. Udyoga Parva, Chapter 66). 

(xiii) Safijaya described to Dhrtarāstra the greatness 
of Sri Krsna. (M.B. Udyoga Parva, Chapters 68-70). 
(xiv) Safijaya told Dhrtarastra the fact that the 
Pandavas and the Kauravas had pitched their tents in 
the battlefield of Kuruksetra. (M.B. Udyoga Parva, 

Chapter 159, Verse 8). i 


(xv) At this time Vyāsa came there and gave 
Sañjaya the boon that he would see directly every 
thing that took place in the battlefield and would 
inform Dhrtarāstra. ( M.B. Bhīsma Parva, Chapter 2, 
Verse 10). 


(xvi) Sañjaya informed Dhrtarāstra of the good 
qualities of the earth, the island of Sudargana, the 
death of Bhīsma, and so on. (M.B. Bhisma Parva; 
Drona Parva). 


_, (xvii) Safijaya gave the names of every one who was 

' killed on the side of the Kauravas. (M.B. Karna Parva, 

"Chapter 5). 

„(xvili) Safijaya reported to Dhrtarāstra about those 

„who died on the side of the Pandavas also. (Karna, 
Parva, Chapter 6). 
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(xix) Safijaya told Dhrtarāstra about those who were 
alive on the side of the Kauravas. (Karna Parva, 
Chapter 7). 

(xx) Sātyaki took Saüjaya as a captive. (Salya Parva, 
Chapter 25, Verse 57). 

(xxi) Due to the blessings of Vyasa Saüjaya escaped 
from the captivity of Sātyaki. (Salya Parva, Chapter 
2E Vida <)» 

(xxii) Safijaya consoled Dhrtarāstra. (M.B. Strī Parva, 
Chapter 1, Verse 23). 

(xxiii) Yudhisthira entrusted Safijaya with the duty of 
post-war-reconstructions. (M.B. Santi Parva, Chapter 
41, Verse 11). 

(xxiv) Towards the close of his life Sañjaya went with 
Dhrtarāstra and Gāndhārī to the forest. (Aéramavasika 
Parva, Chapter 15, Verse 8). 

(xxv) On the first day of this journey to the forest, 
they reached the basin of the river Ganges. On that day 
Saiijaya made the bed for Dhrtarāstra. (Asramavasika 
Parva, Chapter 18, Verse 19). i 

(xxvi) Sañjaya introduced the wives of the Pāņdavas 
to the hermits. (Agramavasika Parva, Chapter 25). 
(xxvii) On reaching the forest Saüjaya observed 
complete fast for two days. (Á$ramavasika Parva, 
Chapter 37, Verse 13). 

(xxviii) Safijaya always walked close behind Dhrta- 
rastra and in places of ups and downs he led the King 
by the hand. (Asramavàásika Parva, Chapter 37, Verse 
16). 

4). The End. While Dhrtarāstra and the others were 
walking along the forest a jungle-fire was seen. Instant- 
ly it encircled them. Dhrtarāstra cried out to Safijaya 
to run for his life. But Safijaya did not like to forsake 
them in that danger. Dhrtarāstra said that since they 
had left home and country there was no wrong in 
dying by jungle fire. At last yielding to the compulsion 
of Dhrtarāstra, Safijaya ran away from the jungle-fire. 
Dhrtarāstra, Gāndhārī and Kunti died in the wild-fire. 
Safijaya reached the basin of the Ganges and informed 
the hermits of the death of Dhrtarastra and the others, 
and then went to the Himalayas. (M.B. Asramavasika, 
Chapter 37, Verse 19). 


SANJAYA II. A prince of the country called Sauvira. 


It is stated in Mahābhārata, Vana Parva, Chapter 265, 
Verse 10, that it was this prince Saüjaya who carried 
the flag and walked in front of Jayadratha, on his 
journey to carry away Paficali. In the fight which 
ensued Arjuna killed this Safijaya. (M.B. Vana Parva, 
Chapter 271, Verse 27). 


SANJAYA III. Another prince of the country of Sauvīra. 


Vidulā was the mother of this prince. This prince once 
ran away from the battle-field and by the instigation 
of his mother went to the battlefield again. This story 
occurs in Mahābhārata, Udyoga Parva, Chapter 1 6. 
city of South India. 
Sahadeva, during his regional conquest of the south 
sent his messengers to this country and conquered it 
easily. Mention is made in Mahabharata, Sabha 
Parva, Chapter 31, Verse 70, that Sahadeva got tribute 
from this country. 

sub-section of Udyoga 
Parva in Mahabharata. This comprises Chapters 30 to 
32 of Udyoga Parva. 


SANJIVA. A character in the Paficatantra. (See under 


Paficatantra). 


SANJĪVANAMAŅI 


SANJĪVANAMAŅI. The jewel in the head of serpents. 
There is a tradition among the poets that this jewel is 
the basis of the serpent’s life. There is a story in Maha 
bhārata, ASvamedhika Parva, Chapter 30, Verse 42, 
stating how Babhruvāhana brought Arjuna to life by 
Safijivanamani. (For details see under Babhruvāhana). 

SANKALPA. One of the sons born to Dharmadeva by 
his wife Sankalpa. (Bhāgavata, Skandha 6). 

SANKALPA. A daughter -of Daksa. Dharmadeva 
married the following ten daughters of Daksa, i.e. 
Arundhati, Vasu, Yami, Lamba, Bhānū, Marutvati, 
Sankalpā, Muhūrtā, Sādhyā and Visva. 

SANKARA I. A synonym of Siva. 

SANKARA II. A simpleton, who was killed by his 
wife. This brahmin had a very mean wife called 
Kalipriya. After killing her husband she left the place 
with her paramour. But, wild animals killed him on 
their way in the forest. In all repentance Kalipriyà 
returned home and after worshipping the corpse of her 
husband she observed Kārttika vrata at the instance of 
certain women, Thereby she got absolution from sin 
and attained heaven. (Padma Purána, Brahmakhanda, 
Chapter 10). 

SANKARACARYA. 

1) General. The spiritual and philosophical preceptor 
of India. Sri Sankara was born in the village of Kalati 
on the banks of the holy river Periyàr, also called 
Cürnà and Pürnà. According to certain scholars he was 
born in 509 B.C. while certain others contend that he 
saw the light of day in 84 A.D. Yet others place his 
date of birth in various periods between 509 B.C. and 84 
A. D. Whatever that may be, the great ācārya is be- 
lieved to have lived only for 32 years. 

2) Birth. The name of Šanīkara's father was Sivaguru 
and that of his mother Āryāmbā. This nambüdiri couple 
had no issues for a long time. So they went to Trššiva- 
perür (Trichur) to worship Siva in the famous Siva 
temple there. The idol in that temple is known as 
Vrsācalešvara and Vatakkunnātha also. Ere long Lord 
Šiva blessed them with a son. The belief is still held 
that, pleased with the prayer of Sivaguru and Āryāmbā 
Siva himself was born as their son. The child began 
exhibiting extraordinary intellectual powers. At the age 
of five the boy Sankara was invested with the sacred 
thread. By the time he was eight years old he had 
earned deep erudition in the Vedas, Šāstras, Puranas, 
epics (itihāsas) etc. His father was no more by then 
and on the mother devolved the duty of bringing the 
child up. 

3) Crocodile-attack. The boy showed no taste for or 
interest in childish plays, but evinced a tendency to- 
wards a life of renunciation. This attitude of the son 
pained the mother much and she wanted her son to get 
married. But, the boy did not like the idea. As fate 
would have it, an incident which proved to be a turning 
point in the boy’s life occurred soon. One day the 
mother and her son were bathing in the Periyār, 
when a crocodile caught hold of the boy. He cried 
aloud, and the mother got greatly alarmed. Therewasa 
custom for one to take tosannyāsa, irrespective of circum- 
stances, when danger or death threatened one, and that 
is called āpatsannyāsa. Šankara prayed to his mother 
for permission to take to sannyāsa at that moment when 
his end was near, and willynilly the mother granted per- 
mission. All at once the crocodile, which had so unex- 
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pectedly attacked him, disappeared equally unexpectedly. 
The boy came out of the river absolutely unhurt. The 
decision to take to sannyāsa was taken once for all. 
Sankara assured his mother, before he started on a tour 
of the country, that he would be present at her bedside 
during her last days and also that he would duly perform 
her obsequies. 


4) In the presence of the preceptor. Sankara, who then 
was not even seven years old, started for the north in 
quest of a preceptor, and on the banks of the Narmada 
he saw Govinda - bhagavatpāda, the disciple of Sri 
Gaudapada. The Bhagavatpāda was sitting in a cave 
surrounded by many wise people. Sankara approached 
and requested him to admit him as a disciple and grant 
him sannyása. Sankara’s prayer was granted. 


5) Controlled flood. A wonderful thing happened while 
Sankara was living at the 4grama. The Narmada was 

in spate and the huts on its banks were about to be 
submerged in water. People got alarmed. Then Sankara 
put his kamandalu (vessel which sannyāsins keep with 
them for water) and chanted the Jalakarsana Mantra. 
(hymn to attract water). At once the water which had 
flooded the banks flowed back into the river. People 
and their huts were saved. Afterwards his Guru asked 
Sankara to go to and live in Kati and write Bhāsyas 
(commentaries) on the Prasthanatrayam, i.e. the Brahma- 
sūtras, the Upanisads and the Gita. 


6) Padmapada. Accordingly Sankara went to Kagi. It 
was there that he took as his first disciple Visnugarman, 
a young man from the Cola region of the country. 
Sankara called him Sanandana. Afterwards other disci- 
ples also came in. But, gradually jealousies cropped 
up in the ranks of the disciples. The other disciples of 
Sankara thought that the latter was partial towards 
Sanandana and showed special affection and regards 
to him. Sankara then decided to prove to the others 
that Sanandana was a disciple of exceptional talents and 
merits. One day Sankara was bathing with his other 
disciples in the Ganga, and he called Sanandana who 
was on the other side of the river to go to him. Sanan- 
dana walked on the surface of the water to his Guru, 
and as he took each step a lotus flower appeared beneath 
and held him up from sinking into the water. From 
that day onwards he came to be called Padmapāda, 
and his colleagues also realised his greatness. 


7) Hastamalaka. Hastāmalaka was one of the best disci- 
ples of Sankara. There is a story about his becoming 
Sankara’s disciple. He was born dumb. His father, 
Divākara took Hastamalaka to Šarikara believing that 
due to the blessing of the great Guru his son would gain 
powers of speech. Sankara asked the dumb boy, ‘who 
are you?’ and the boy answered, ‘I am the soul, which 
has no relationship with the parts and attributes of body 
and mind and whichis also entirely different from them’. 
There were certain verses, which the boy recited as 
answer to Satkara’s question and each verse ended with 
‘nityopalabdhisvaripohamatma’ (I am the ātman and 
eternal knowledge, consciousess, is its characteristic). 
The boy’s answer pleased Sankara, who took him as a 
disciple of his. The boy was given sannyāsa under 
the name Hastāmalaka the meaning of which word is 
he who is in possession of knowledge like the goose- 
berry in one’s palm. 
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8) Totakacarya. Totakacarya was a disciple, who came 
soon after Hastāmalaka. The name Totakācārya has a 
story behind it. This disciple approached Sankara with 
his request for discipleship in verse praising the latter. 
The verses were composed in the difficult totaka metre. 
The verses attracted Sankara very much and he took the 
applicant as disciple. His real name was Kalānātha, but 
the Guru named him Totakacarya in view of his verses 
in that metre. 
9) The Caņdālaguru, There is a story about Šiva going 
to Sankara at Kā$ī in the guise of a Candala and 
Sankara receiving him. One morning Šankara, after 
bathing in the Ganga, was returning to the Visvanātha 
temple. A Candala with his hunting dogs and a pot of 
liquor was advancing from the opposite direction of 
Sankara, who asked the former to move away from his 
path. Immediately the Candala asked, which, the 
body or soul, is to remove itself from the path? The. 
body of everybody is composcd of blood, flesh, bones 
etc; the constitution of it also is the same. But, the 
Atman is universal and omnipresent. Whom-which of 
the two-are you asking to move away from your path? 
Sankara realised from the above answer that the Candala 
was an extraordinary person. In fact, it was Siva, who 
had disguised himself as a Caņdāla. Sankara prostratcd 
before him. Sankara thought about God saying that 
he who had attained Brahman and the consciousness 
of oneness with all, was his Guru, whether he be a 
Brahmin or a Candala. 
10) Derisive of the grammarian. Sankara has composed 
a hymn named Mohamudgara, in which he ridicules a 
a One day walking along a street in Kasi 
ankara saw a grammarian learning by rote rules of 
grammar, and then he composed the very sweet and beauti- 
ful poem—Bhaja Govindam—to reveal the foolishness 
of the grammarian repeating the useless rules of gram- 
mar. By the very first verse of the poem Sankara revealed 
the following truth: “Oh! fool! worship Govinda 
(Bhaja Govindam) meditate upon Him. You meditate 
upon Govinda realising the truth that when death 
approaches, the grammatical sūtra “Dukrñ Karane” will 
not come to your aid.” 
11) Saw Vyasa. Šiva, when he appeared in the guise 
of a Caņdāla to Sankara, had asked him to visit Badari- 
kagrama, and accordingly he went there and visited 
Vyasa. It was there that Sankara met his supreme 
preceptor, Govindapada. He returned to Kāšī with the 
blessings of Vyasa and Govindapāda and engaged him- 
self in the writing of books. 
12) Sankara’s age. There is a legend about Sankara’s 
life. Brahma had allotted to him only eight years’ life. 
Before Sankara left his house at Kālati, a batch of 
sannyāsins including Agastya and Narada came to the 
house. The sannyāsins, who were pleased with the 
reception accorded to them blessed Sankara to live for 
sixteen years instead of the eight Brahma had permitted 
him. 
While Sankara was writing books at Muktimandapa at 
Manikarnika Ghat in Kasi Vyasa came there one day 
in the guise of an old man, and there ensued a lengthy 
discussion between the two. Padmapada recognised 
Vyasa in the old man and told him and Sankara thus: 
“How would there be peace and happiness in the world, 
if Sankara, the incarnation of Siva and Vedavyāsa, the 
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incarnation of Visnu quarrelled with each other?" As 
soon as his identity was revealed thus, Vyasa admitted 
that Sankara’s Bhāsya on the Brahmasūtras was cor- 
rect and blessed him to live for thirtytwo, instead of 
sixteen years. 


13) Controversy between Sankara and Mandanamisra. 
Pandits (scholars) view the controversy or discussion 
between Sankara and Mandanamisra as the most impor- 
tant event in Sankara’s life. Three incidents, Sankara’s 
meeting Kumarilabhatta, his defeating Mandanamiéra 
and his entering the dead body of another person—may 
be found in connection with the above controversy. 


A: Meeting with Kumārilabhaļta. Sankara’s object was 
to expose the defects and draw-backs in Pūrvamīmārhsā 
(the ritual part of the Vedas). Kumārilabhatta was the 
most competent person for a discussion on the subject. 
Sankara, for this purpose, went to Prayāga from Kāšī. 
But, Kumārilabhatta was not in a condition fit for dis- 
cussion. He was slowly burning himself to death in a 
heap of paddy husk set on fire. He courted this punish- 
ment voluntarily to atone for a wrong he had commit- 
ted. Years back he had put on Buddhistic attire and 
studied the secrets of Buddhistic religion from its precep- 
tors with the object of refuting that religion, Kumä- 
rilabhatta had great faith in Karmakanda, and he 
therefore, decided that it was his duty to make atone- 
ment for the wrong he had purposely done according 
to injunctions laid down in Karmakanda. Sankara was 
very sorry to find Kumārilabhatta in this condition in 
which discussion could not be held with him on the 
defects of Pūrvamīmārnsā. Kumarilabhatta directed 
Sankara to the great scholar, Maņdanami$ra at Mahis- 
mati for a discussion on Parvamimamsa. 

B. Mandanamiíra defeated. When Sankara reached 
Mandanamiíra's house a ceremony connected with 
obsequies was being conducted there. The door for 
entry to the house was closed. Sankara, by his yogic 
power entered the home and revealed the object of his 
visit to Mandanamiéra, who agreed to the proposal of 
Sankara. Accordingly a debate began between the two. 
Bharatidevi, wife of Mandanamigra and an erudite 
scholar in her own title acted as the arbiter in the discus- 
sion. Before the debate started she put a garland of 
flowers on the neck of both the contenders and announc- 
ed that he would be considered as defeated in the 
debate the garland on whose neck began fading first. 
The debate continued for a number of days and the 
garland on Maņdanamišra's neck began showing signs 
of fading. According to the terms and conditions of 
the debate Mandanamiéra acknowledged defeat. He 
accepted Sankara’s discipleship. 

C. Parakāyapraveša (Entering the dead body of another 
person). But, Bharatidevi argued that it was not enough 
that Sankara had defeated her husband in debate. She 
challenged him to defeat her as well, and Sankara 
accepted the challenge. Many topics dealt with in 
the various Šāstras were debated upon and Sankara 
won all those debates. Ultimately Bharatidevi raised 
certain points connected with the science of sexual 
love in the course of her arguments. Sankara admitted 
that he did not possess sufficient mastery over the 
subject as he had taken himself to sannyāsa even from 
infancy. But, he told her that if he was allowed neces- 
sary time for it he would debate on that topic also. 
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Bhāratīdevī granted him time for it and the debate 
was adjourned. 

Sankara prepared himself for the study of the science 
of sexual love. Just at that time a King called Amaruka 
died. After asking his disciples to take especial care 
of his body Sankara entered by yogic power the dead 
body of Amaruka. The dead King came back to 
life and his people felt very happy about the mysteri- 
ous happening. Sankara, who had thus entered the 
body of King Amaruka, lived in the palace enjoying 
all royal pleasures. He gained practical experience 
in the matter of sexual love from the queens in the 
palace. People found the resurrected King Amaruka 
to be better and more intelligent. The ministers suspect- 
ed that the soul which dwelt in the body of the king 
was of some one else. Under the impression 
that it might be that of some yogin the ministers 
deputed agents to various parts of the country to find 
out if there was anywhere the dead body of a yogi, and 
they found out Šankara's body. It was about to be 
burnt on the pyre when the disciples of Šankara met 
King Amaruka at the palace and informed him about 
these developments. Immediately Sankara quitted 
his royal body and entered his own body now lying on 
the funeral pyre. He prayed to Srilaksminarasirnha and 
came out from the burning pyre. 

Sankara returned immediately to Maņdanamišra's 
house and the debate was started again. Bhāratīdevī 
realised that Sankara could not be defeated in topics 
related to the science of sex. Thus Sankara gained 
absolute victory in his debate with Maņdanamišra, who 
then requested the former to grant him sannyāsa and 
accept him asa disciple. Sankara did so. Bhāratīdevī 
too followed her husband in accepting sannyāsa. 

14) Mother's death. Satikara now knew that it was time 
for his mother’s death. According to his promise to 
her that he would be by her side at the time of her 
death Sankara returned to Kālati. His mother expired, 
and he made arrangments for cremation. But his rela- 
tions did not cooperate with him and argued that it was 
against the injunctions in the Šāstras for a son, who had 
taken to sannyāsa, to perform the cremation etc. of his 
mother. At last, Sankara had to cremate his mother by 
himself without others’ help. He made a pyre with plan- 
tain stems in the compound of his house, and cut his 
mother’s corpse into pieces, carried the pieces to the 
funeral pyre and thus cremated the body. 

15) Triumphal tour. After the cremation of his mother 
Sankara set out on his triumphal tour of the country. 
He is believed to have travelled throughout India three 
times. Wherever he went he gained friends and also 
made enemies. It was during these tours that he esta- 
blished the four mathas (centres) in the four regions 
of the country. Šrngeri in the south, Jaganātha in the 
east, Dvaraka in the west and Badarinatha in the north 
were the four chief mathas established by Sankara and 
they continue to function even to this day. : 
The Šiva, Visnu and Devi temples and other Hindu 
religious institutions to be found in India today very 
eloquently proclaim the achievements and unique 
reputation of Sankara. It is traditionally believed that 
Sankara brought five ligas from Kailāsa and installed 
them in the five great temples. Muktilinga in Kedāra, 
Paralingain the Nilakantha temple in Ne Moksa 
linga at Cidambaram, Bhogalinga in Srügeri and 
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Yogalinga in Kāūcī are the five lingas installed by 
Šai kara. The ‘five-in-one’ method of worship was 
also propounded by him. According to this system 
Aditya, Ambika, Visnu, Gaņanātha and Maheívara 
are conjointly worshipped, special importance being 
given by the worshipper to his special deity. Sankara 
appointed one disciple of his each in each of the mathas 
as its head and these mathas play the most important role 
in the maintenance and propagation of the Advaita philo- 
sophy. The heads of these mathas during various periods 
have been reputed Vedāntists and noble souls. Jyotir- 
matha in Badarika$rama, Govardhana pitha in Jagan- 
nathapuri, Sarada pitha in Srngeri and Kámakotipitha 
in Kāficī are the most important of the Sri Sankara pithas. 
Having thus completed his philsophic mission or object 
in life cu entered mahāsamādhi at the age of thirty- 
two. Somescholars believe that he disappeared in a 
cave at Kedàra while certain others hold the view that 
he ascended the Sarvajfiapitha (the omniscient state) at 
Káfici and spent his closing days there. 

16) His works. The literary compositions of Sankara may 
be classified into four divisions, viz, Bhāsyas (comment- 
aries), original works, hymns to various deities, and 
mantras. E 

SANKARASVAMI. Father of Upavarsa. (See under 
Upavarsa). 

SANKARI. Wife of Varatanu, the brahmin. (See under 
Varatanu for the reason why the couple had no 
children in their next life). 

SANKARSAŅA. Balabhadra Rama. (To know about 
the derivation of the name see under Balabhadra 
Rama). 

SANKASYA. AKing of ancient days, who lived in 
Yama’s court. (Sabha Parva, Chapter 8, Verse 10). 

SANKASYAPURA. A Kingdom in ancient India. The 
King of this country Sudhanva once attacked the 
kingdom of Mithila. (Valmiki Ramayana, Balakanda, 
Canto 75). 

SANKHA I. Considered to be a great, sublime treasure, 
found in Kubera's court. Brahmadatta, King of 
Pāficāla attained heaven as he used to give Sankha to 
good brahmins. (Šānti Parva, Chapter 234 and 
Anušāsana Parva, Chapter 137). Sankha appeared on 
earth, according to one belief, from the bones of 
Sankhacüda. (For details see under Tulasi, Para 2). 

SANKHA II. A nāga born to Kagyapaprajapati of 
Kadrü. The following information about it is from the 
Mahabharata. 

(i) Nàrada once introduced Šankha to Mātali, 
charioteer of Indra (Udyoga Parva, Chapter 103, 
Verse 12), 

(ii) Sankha was one of the chief nāgas which came to 
lead the soul of Balabhadra to Patala at the time of his 
death. (Mausala Parva, Chapter 4, Verse 7). 

SANKHA III. Son of the Virāta King. 

(i) He was present at the wedding of Draupadi in: the 
company of his brother Uttara and sister Uttara. (Adi 
Parva, Chapter 31, Verse 16). 

(ii) He also came out to fight Duryodhana and others 
when they lifted the cows of the Virāta King. (Virāta 
Parva, Chapter 31, Verse 16). 

(iii) On the first day of the great war he clashed with 
Bhüri$ravas. (Bhisma Parva, Chapter 49, Verse 26). 
(iv) He was killed in fighting with Drona at Kuru- 
ksetra. (Bhisma Parva, Chapter 5, Verse 17). 
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(v) After death he got absorbed in the Višvadevas. 
(Svargārohaņa Parva, Chapter 5, Verse 17). 

SANKHA IV. A maharsi, who was the elder brother of 
Likhitamaharsi. Likhita once punished Šankha for 
plucking fruits from his garden without his permission. 
(For details see undcr Likhīta). 

SANKHA V. A Kekaya prince. He and his four 
brothers were mahārathas on the side of the Pandavas. 
(Udyoga Parva, Chapter 171, Verse 15). 

SANKHA VI. The asura called Hayagriva. (See under 
Hayagriva). 

SANKHACÜDA I. An Asura. Sudāmā became this 
asura as the result of a curse. (For details see under 
Tulasī, Para 5). 

SANKHACUDA II. A slave of Kubera. While Krsna 
and Balabhadra were enjoying pleasures with naked 
Gopastris at Vrndāvana Šankhacūda, attracted by the 
Gopi women, went there. He abducted the women and 
in the fight that ensued was killed by Krsna, who gave 
to Balabhadra the precious stone taken from his 
(Sankhacüda's) head. (Bhāgavata, 10th Skandha). 

SANKHALIKĀ. A female attendant of Subrahmaņya. 
(Salya Parva, Chapter 46, Verse 15). 

SANKHAMEKHALA. A maharsi. Once he went to the 
agrama of sage Sthūlakeša to see Pramadvarā who was 
lying there, bitten by a snake. ( M.B. Adi Parva, Chapter 
8, Verse 24). 

SANKHANAKHA. A nāga that lives in the court of 
Varuna worshipping the latter. (Sabha Parva, Southern 
text, Chapter 9). 

SANKHAPADA. Son of Svarocisa Manu, who once 
taught him Sátvatadharma and Šarhkhapada impart- 
ed the dharma to his son Suvarņābha. (Šānti Parva, 
Chapter 348, Verse 37). 

SANKHAPARVATA (MOUNTAIN). A mountain 
near Mount Meru. (See under Kuranga Parvata). 

SANKHAPINDA. A naga born to Kagyapaprajapati 
of Kadri. (M.B. Adi Parva, Chapter 35, Verse 23). 

SANKHASIRAS (SANKHASIRSA). A naga born to 
Ka$yapaprajápati of Kadri. (Ādi Parva, Chapter 35, 
Verse A 

SANKHASRAVAS. A female attendant of Subrahmanya. 
(Salya Parva, Chapter 46, Verse 26). 

SANKHATIRTHA. A sacred place on the banks of the 
river Sarasvatī. (Salya Parva, Chapter 37`. 

SANKHYAYANA. An ācārya (preceptor) who was a 
prominent disciple of Sanatkumāra, Brhaspati being 
another equally prominent disciple. (Bhagavata, 
Skandha 8). 

SANKHYAYOGASASTRA. See under Kapila. 

SANKHINĪ I. A sacred spot at Kuruksetra. A bath 
in the Devitirtha there will add to one’s beauty. (Vana 
Parva, Chapter 83, Verse 51). 

SANKHINI 1I. Wife of Mahāšankha, 
(For details see under Mahāšankha). ` 

SANKOCA. One of the Raksasas, who, in ancient days 
ruled the earth and ultimately died. The story of 
Saūkoca was told by Bhisma to Yudhisthira to prove 
the truth that cven the greatest and most powerful has, 
one day or other, to quit life and die. Among such 
great ones are included Prthu, Aila, Maya, Bhauma, 
Naraka, Sambara, Hayagrīva, Pulomā, Svarbhānu, 
Prahlada, Namuci, Daksa,  Vipracitti, Virocana, 
Suhotra, Vrsa, Vrsabha, Kapilāšva, Virūpa, Bana, 
Kārtasvara, and Vi$vadamstra. Though all of them 
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were once emperors they had to give room to the next 

generation. Bhisma, on his bed of arrows, was thus 
describing the transience of life. (Santi Parva, Chapter 

277). 

SANKRTI I. A King, who lives in the court of Yama 
worshipping him. (Sabha Parva, Chapter 8, Verse 10). 

SANKRTI II. A muni born in the Atri dynasty. After 
giving his disciples lessons on impersonal (attributeless) 
God he went and lived in Devaloka. (Mahabharata, 
Santi Parva, Chapter 234, Verse 22). 

SANKU I. A son of Hiranyáksa. Sambara, Sakuni, 
Dvimūrdhā, Sanku and Arya were the sons of Hiranya- 
ksa. (Agni Purana, Chapter 19). 

SANKU II. A Yàdava King who was present at the 

wedding of Draupadi. (Ādi Parva, Chapter 185, Verse 
19). 
He was a member of the company of Yādavas, who 
carried Subhadra’s dowry at her wedding with Arjuna. 
He was a mahārathī also. (Sabha Parva, Chapter 14 
and Adi Parva, Chapter 220). 

SANKUKARNA I. Amuni, who lived at the sacred 

Kapardis vara tīrtha in Varanasi. There lived a brahmin 
in the temple there performing tapas. One day a lean 
and bony ghost, hungry and panting came to the 
brahmin. To the brahmin’s question the ghost replied 
thus ; «In my previous life I was a rich brahmin. I 
looked after my family well, but did not worship 
Devas, guests or cows. Nor did I do any pious deed. 
But, one day I happened to worship Lord Visvanatha 
and touch his idol. Within a short period after that I 
died. You will please tell me the means, ifany, for me 
to attain heaven." 
Sankukarna answered the ghost as follows :—‘There 
lives no man on earth, whois more fortunate than your 
good self, who could touch and prostrate before Lord 
Višvanātha. That good fortune has led you to me. You 
bathe in this holy tirtha and you will lose your ghost- 
hood. The ghost, accordingly dived in the water and 
immediately rose up to heaven. (Padma Purāņa, Ādi 
Khanda, Chapter 34). 

SANKUKARNA II. -A nāga born in the Dhrtarāstra 
dynasty. It was burnt to death at the serpent yajña 
conducted by Janamejaya. (Adi Parva, Chapter 57, 
Verse 15). 

SANKUKARNA III. An attendant of Siva. He lives in 
the court of Kubera. (Sabha Parva, Chapter 10, Verse 


34). 

SANKUKARNA IV. One of the two attendants 
presented by Pārvatī to Subrahmanya, the other being 
Puspadanta. (Salya Parva, Chapter 45, Verse 51). 

SANKUKARNA V. A warrior of Subrahmaņya. 
(Salya Parva, Chapter 45, Verse 56). 

SANKUKARNESVARA. A mūrti (aspect) of Šiva 
whose worship is ten times more productive of good 
than the a$vamedha Yajūa. (Vana Parva, Chapter 82, 
Verse 70). 

SANKUROMA. A nāga with thousand heads, one of 
the sons of Kašyapa by Kadri. (Matsya Purana 
Chapter 6, Verse 4). 

SANNATEYU. A son born to Raudrāšva, the third son 
of cmperor Puru, by Mišrake'ī, the apsarā woman. He, 
a great archer, had nine sons called Rceyu, Vaneyu, 
Jaleyu, Pakseyu, Krpaneyu, Sthandileyu, Tejeyu, 
da and Dharmeyu. (Adi Parva, Chapter 94, Verse 
8). 
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SANNATI I. The wife of Kratu, the grandson of 
Hermit Pulaha. To Pulaha the sons Kardama, Sahisnu 
and others were born. The extremely bright Bālakhil- 
yas were born to Kratu by his wife Sannati. (Agni 
Purana, Chapter 20). 

SANNATI II. The wife of King Brahmadatta. She was 
a hermitess. Both the husband and the wife did 
penance at Manasasaras. (Padma Purana, Srsti Khanda, 
Chapter 10). 

SANNIHATITIRTHA. An ancient holy place. The 
devas such as Brahma and others visit this place 
monthly. Those who bathe in this place, at the time of 
the solar eclipse will obtain the fruits of conducting six 
horse-sacrifices. It is believed that giving offerings to 
the manes at this place is of great importance. (M.B. 
Vana Parva, Chapter 83, Verse 190). 

SANNIHITA. An Agni (fire), This agni creates the 
power of activity inside the living things. It is mention- 
ed in Mahabharata, Vana Parva, Chapter 221, Stanza 
19, that this fire was the third son of Manu. 

SANNIVEŠA. One ofthe sons born to Tvastā by his 
wife Racanā. (Bhāgavata, Skandha 6). 

SANTA. Son of Satya who was born of the family of 
King Vitahavya. He hada son called Sravas. (M.B. 

Anušāsana Parva, Chapter 30, Verse 62). 

SANTA I. Son of Apa, one of the eight Vasus. He had 
four sons called Vaitanda, Srama, Santa and Dhvani. 
In Verse 18, Chapter 66 of Adi Parva, it is stated that 
this Santa was the son of Ahar, the Astavasu, and that 
he had three brothers called Sama, Jyotis and Muni. 

SANTA II. A King, the son of Priyavrata. (Bhāgavata, 
5th Skandha). 

SANTA. Daughter of Dagaratha. She was brought up 
by King Lomapada of Anga and was married by muni 
Rsyagrnga. (For details see Para 9, under Da$aratha). 

SANTANAGOPALA. The story of how Arjuna tried to 
save a Brahmin’s son who was dead. (For the detailed 
story see under Arjuna Para 17, sub-sectiond ). 

SANTAMAYA. A King of ancient India. (Ādi Parva, 
Chapter 1, Verse 236). 

SANTANAVA. A grammarian, anterior to Panini. He 
has written a book called *Phitsütra about the svaras 
(Accents) in the Vedas. This book of 87 sūtras is 
divided into four Chapters called antodāttam, adyu- 
dāttam, dvitiyodattam and Paryāyodāttam. 

SANTĀNIKĀ. A female attendant of Subrahmanya. 
(M.B. Šalya Parva, Chapter 46, Verse 9). 

SANTANU (SANTANU). King Šantanu, on a par with 
the Devas, was a great physician (Mahābhisak). 

SANTANU (SANTANU). Son ofKing Pratipa of the 
lunar dynasty. 

(i) For previous life and birth as Šantanu see under 
Bhisma, Para II. 

(ii) Married life. (See under Bhisma, Paras 2, 3). 

3) Other information. 


(i) He was the second son of Pratipa. His elder brother 
was called Devàpi, younger one Bàlhika and his mother 
Sunandā. (Ādi Parva, Chapter 94, Verse 61; Chapter 
95, Verse 45). 

(ii) He was called Santanu as things touched by both 
his hands used to become youthful. 

(iii) Santanu became King as his elder brother Devāpi 
had, as an infant, renounced the throne and left for the 
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forest. (Adi Parva, Chapter 94, Verse 62; Chapter 95, 
Verse 45). 

(iv) It was he, who brought to the palace and brought 
up Krpa and Krpi, who were found in the forest as 
orphans. (Ādi Parva, Chapter 95, Verse 46). 

(v) Santanu worships Yama in his court. (Sabhā 
Parva, Chapter 8, Verse 25). 

(vi) He attained heaven by doing tapas on Mount 
Arcika. (Vana Parva, Chapter 125, Verse 19). 

(vii) Heis one of the Kings to be remembered both 
at dawn and dusk. (Anušāsana Parva, Chapter 165, 
Verse 58). 

(viii) He was absolutely wedded to truth and he 
possessed great prowess. (Adi Parva, Chapter 96, Verse 
1 


(ix) He conducted thousand ašvamedhas and hundred 
rājasūyas. (Adi Parva, Chapter 96, Verse 2). 

(x) Synonyms used of him in the Mahabharata :— 
Bharata, Bhāratagoptā, Bharatasattama, Kauravya, 
Kurusattama, Pratipa etc. 

SANTARAJAS. A King of Kasi. He was the son of 
King Trikakalpava and father of King Raji. (Bhagavata, 
9th Skandha). 

SANTARDANA. The son of Dhrstaketu who was the 

King of Kekaya. He was present at the Rājasūya 

sacrifice of Yudhisthira. (Bhagavata, Skandha 9). 

SANTARJANA. A warrior of Subrahmanya. (Salya 

Parva, Chapter 45, Verse 58). 

SANTI I. Daughter of Daksa by his wife Prasūti. 

Prasati delivered including Santi twentyfour children. 

(Visnu Purana, Part 1, Chapter 7). 

SANTI II. A king bornin the dynasty of Bharata, son of 
Dusyanta. He was the son of Nila, grandson of 
Ajamidha and father of Sušānti. (Bhagavata, 9th 
Skandha). 

SANTI III. Name of the Indra of the fourth Manvantara 
(Adi Parva, Chapter 196, Verse 79). 

SANTIIV. A maharsi. Son of Angiras, he was called 
Atmeyu also. He had participated in the Yajfia con- 
ducted by Uparicaravasu. (Šānti Parva, Chapter 336, 
Verse 8; Ādi Parva, Chapter 196, Verse 20; Anušāsana 
Parva, Chapter 85, Verse 130). 

SANTI V. A maharsi who was a disciple of the Rsi called 
Bhüti, who did once go to participate in a yajfia con- 
ducted by his brother Suvarccas, leaving matters con- 
nected with his āšrama with Šānti, who discharged his 
duties quite well in the absence of his master. One day 
when agni became very scarce in the āšrama he praised 
Agnideva, and noticing that the Deva was pleased 
Santi requested him to bestow a son on the maharsi. 
Accordingly a son was born to Bhüti, who later on be- 
came famous as ‘Bhautyamanu.’ Bhūti, who was pleased 
with the devout life of his disciple (Santi) taught him 
Sāngaveda. (Markandeya Purāņa). 

SANTIDEVA (SANTIDEVI). Daughter of King Devaka. 
She was married by Vasudeva. (Vayu Purana, Chapter 
96, Verse 130). 

SANTIKALPA. One of the five sarhhitā sections of the 
Atharvaveda composed by muni MufijikeSa, the other 
four sections being naksatrakalpam, vedakalpam, sarhhi- 
takalpam and àngirasakalpam. Naksatrakalpam con- 
tains rules for the worship of the stars; Vedakalpam 
contains the rites regarding Brahman, the Rtvik; samhi- 
tākalpam contains the rules about mantras, and the 
Angirsakalpam deals with black magic and $āntikalpam 
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: contains rules about propitiating deities by offerings of 
horse, elephant etc. 

SANTPARVA. An important Parva of the Mahābhārata 
(See under Mahābhārata). 

SANTURODHA. A king of the Piru dynasty. He was 
the son of Matināra. (Agni Purana, Chapter 278). 
.SANU. A country of ancient India. (Mahābhārata, 

Bhisma Parva Chapter 9, Verse 43). — 

SANYASA (SANNYASA) One of the four stages of 
Brahminical life. The four stages are Brahmacarya 
(Religious student), Gārhasthya (householder), Vāna- 

; prastha ( Forest-dweller)and Sannyāsa (hermit or sage). 
* (For further details see under Agrama). 
Duties of a hermit. Manu has ordained that one should 
perform sannyāsa (renunciation) at the fourth stage of 
life renouncing every tie with the world. After becoming 
-a hermit he should travel daily alone. He should enter 
villages only for food. He should have renounced 
wealth. He should not acquire any wealth. He should 
be a sage filled with knowledge. He should have a 
skull as the pot for taking alms. He should sleep under 
trees. He should wear poor cloth and should be solitary. 
-He should consider everybody as equal. Having become 
a hermit he should not delight in death or life. 
A hermit should put every step looking straight down to 
the earth. He should drink water filtered by cloth. 
Words and deeds should be pure andtrue. The shells 
of water-gourd (pumpkin), wooden pots and earthen 
pots are the Vaisnava sign ofhermits. A hermit should 
. beg for food daily from houses where no smoke comes 
is .out, where pestle is placed and where there is no char- 
coal, and after all have taken food and the pot for pre- 
© „paring food is placed upside down. 
It is said that the food got by hermits by begging is of 
five types. They are Madhükara (collected alms), 
asamklpta (unlimited), Prākpraņīta (prepared much 
earlier), Ayacitam (got by not begging) and tātkālika 
' (for the time being). In whichever stage of life he 
may be, he should be staunch in that stage and should 
* perform the duties with honesty. 
Ifby ignorance a hermit engaged himself in killing 
animals by day or night, to remove theimpurity and get 
... purity, he should bathe and perform six prāņāyāmas 

- (restraints of the breath) daily. The hermit should 

discard his body made of five elements. 
The signs of duty are, resolution, forbearance, selfres- 
traint, not robbing, cleansing, control of sense-organs, 
modesty, knowledge, truth, not resorting to anger, and 
soon, Hermits are of four grades, such as Kuticaka, 
Bahüdaka, Hamsa and Paramaharnsa, the last-mentioned 
being the noblest grade. The hermit who wears one or 
three dandas (rod) will be freed from ties of birth and 
death. i 
The five Yamas or restraints are not killing (Ahimsā), 
truth, not stealing, celibacy and not receiving. The 
five Niyamas or religious duties are cleansing, joy or 
'^ -contentedness, penance, self-study and meditation on 
-ziv God. The sitting postures suitable for hermits are 
- Padmáàsana etc. (Agni Purana, Chapter 161). 
SANYASTAPADA. A famous Purāņic region in India. 
- The king of this kingdom, fearing Jarasandha, ran away 
^* to the south with hisson. (Sabha Parva, Chapter 14, 
is Verse 28). 
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SAPTACARU. A holy place. Thereason for giving this 


place the name Saptacaru is given in Mahabharata, 
Vana Parva, Chapter 82 as follows: 

The word *Caru' means sacrifice. Once devas (gods) 
and men together put the fat parts of sacrificial animals, 
as burnt offerings in the sacrificial fire, each singing 
seven verses from the Rgveda. By this sacrifice they 
obtained more prosperity than the fruits of giving one 
lakh of cows as alms or performing hundred Rājasūya 
sacrifices or thousand horse-sacrifices. 

“The wise said that it was an endless gift to the 
manes. 'The gods, the manes, the Gandharvas, the 
celestial maids, the ganas, the yaksas, Kinnaras, the 
siddhas, the Vidyādharas, the people ofthe earth, the 
Raksasas, the daityas, the Rudras, Brahma, all these 
joined together with vow and fast taken for a thou- 
sand years and performed a sacrifice each exalting 
Visnu by singing seven verses from Rgveda. Kegava 
was much pleased at the caru and gave them Āstai$- 
varyasiddhi (the eight miraculous attainments) and 
everything they wished. Thus giving them all kinds of 
prosperities, the god Mukunda disappeared in this place 
as lightning in the clouds. "Therefore this place became 
famous everywhere by the name Saptacaru.”’ 


SAPTADVIJA (S). The seven Brahmins who killed and 


ate on the way the cow brought for the teacher. 
These seven Brahmins were the disciples of a teacher 
in Kundinapura. Once owing to a severe famine people 
were in a very difficult situation, The teacher sent these 
seven disciples to beg for a cow from his son-in-law 
who had a very large number of cows. They did 
accordingly. The son in-law gave them a cow for his 
father-in-law. The disciples began the return journey 
with the cow. When they reached half-way they became 
so weary and tired of hunger and walking that they 
could not proceed a step further. When they. reached 
the stage of death, those celibates killed the cow 
according to the Vedic rites, and ate the flesh. Carry- 
ing the remaining flesh they reached the house of the 
teacher and told him all the truth. As they had tried to 
þe righteous as far as possible, the teacher only felt 
proud of his disciples. (Kathāsaritsāgara, Madanamafi- 
cukālambaka, T'aranga 1). 


SAPTADVIPAS (SEVEN ISLANDS). 


1) General information. The seven islands are Jambū- 
dvipa,  Plaksadvīpa,  Šālmalidvīpa, Kušadvīpa, 
Krauficadvipa, Sakadvipa and Puskaradvīpa. Each of 
these islands is surrounded by sea. The sea that surrounds 
Jambūdvīpa is the Lavana sea (salt sea), the Plaksa 
dvipa is surrounded by the sea of Sugarcane-juice, 
Sālmalidvīpa by the sea of liquor, Ku$advīpa by the sea 
of ghee, Krauficadvipa by the sea of curd Sakadvipa 
by the sea of milk and the Puskaradvipa by the sea of 
pure water. In the centre ofall, lies the Jambūdvīpa 
and in the centre of this island, stands the golden 
mountain meru. ( Visņu Purana, Athéa 2, Chapter 2). 
2) Origin. There is astory about the origin of these 
seven islands and the surrounding seas, in Devi Bhaga- 
vata Skandha 8. 

Two famous sons named Priyavrata and Uttanapada 
were born to Svàyambhuva Manu. Priyavrata and his 
children ruled the country for a period of eleven arbu- 
das, that is a hundred million years. Though he was 
aged so much the power of his mind and body did 
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not show any sign of weakness. At this time he saw once 
the sun travelling on the first side of the earth, and 
began to think. “When the sun is walking on one 
side of the earth, the other side must naturally be dark. 
Willit happen so in our time? In all places at all 
times it should be bright and there should be no dark- 
ness." Thinking thus he got into a chariot as bright as 
thesun and travelled round the earth seven times. 
During these travels the wheels of the chariot made 
seven furrows on the earth. These furrows became the 
seven seas and the beds between the furrows became 
seven islands. 

3) Sovereign powers. Priyavrata made his seven sons 
sovereigns of the seven islands. These seven sovereign 
rulers were  Agnidhra,  Idhmajihva, Yajūabāhu, 
Hiranyaretas, Ghrtaprstha, Medhātithi and Vitihotra. 

SAPTAGANGA. An ancient holy place. It is mentioned 
in Mahābhārata, Anužāsana Parva, Chapter 25, Verse 
16, that if one goes to this place and gives offerings to 
gods and the manes and worships them, one would 
attain heaven and become adeva (god). 

SAPTAGODAVARA. A holy place near the temple of 
Šūrpāraka. Those who bathe in this would attain 
heaven. (M.B. Vana Parva, Chapter 85, Verse 44). 

SAPTAJANASRAMA. A holy place where seven. 

hermits called the Saptajanas, went to heaven by 
standing head downwards in water. This was the 
place through which Sri Rama and Sugriva went to 
Kiskindhā. Sugriva told Sri Rama about the hermitage 
of Saptajanas as follows : 
«Oh ! Raghava ! This vast area is the hermitage where 
rest could be taken, as sweet fruits and pure water 
could be obtained and the forest looks like a garden. 
Here the seven hermits called Saptajanas, who did 
penance and took vow and fast by standing in water 
always, with heads downwards, did live in days of 
old.” (Valmiki Ramayana, Kiskindhā Kanda, Sarga 
s. 

SAPTAJIT. One ofthe daughters born to Kašyapa by 
his wife Danu. (Matsya Purana 6 : 19). 

SAPTAKRT. An eternal god concerned in*Sraddha 
(offerings to the manes). (M.B. Anušāsana Parva, 
Chapter 91, Stanza 36). 

SAPTAMATR (S). (SEVEN MOTHERS). 

1) General information. Saptamātrs are the seven 
goddesses named Brahmāņī,  Vaisnavi, Māhešvarī, 
Kaumārī, Vārāhī, Indrani and Camundi. 

2) Origin. Some are of opinion that the Saptamātrs 
are connected with Šiva. Theirnames reveal that they 
were born from the bodies of Brahmā, Visņu and such 
other gods. There is another story that when Šiva and 
Visnu joined together and tried to kill the asura named 
Andhaka and failed, they created the seven mothers to 
kill the asura. From each drop of blood of Andhakāsura 
that fell on the ground an asura arose. These seven 
mātrs joined with Yogegvari, the creation of Siva, 
drank the blood of the asura without allowing it to 
fall on the ground and so it became easy for Siva to 
kill the asura. 

There is a story in Vamana Purana, Chapter 56, 
ahout the birth of the Saptamātrs, as follows : In 
olden days a fierce war broke out between the devas 
and the asuras. When the fierce asuras Canda and 
Munda were killed the famous asura named Raktabija 
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SAPTARSIS. (The seven hermits) . 
There are seven hermits in this group. The Saptarsis-: 


SAPTARSIKUNDA. A holy bath (tīrtha) 
It is mentioned in Mahabharata, :: 


SAPTASALA (S). The cursed forms 


SAPTASAMUDRAS. 


SAPTASARASVATA 


entered the battlefield with an aksauhiņī of army 
(21870 chariots, so many elephants, 65610 horses and 
109350 infantry). Seeing this immense army of the 
asuras drawing near, Kausiki, MaheSvari and Kali made 
a loud roaring sound. Then from the mouth of 
Mahe$varī, Brahmāņī came out seated on a swan and 
wearing rosary and water pot. From her eyes Mahe$-: 
vari with three eyes came out seated on a bull and 
wearing great snakes as bangles and ear-rings and 
holding a trident. From the loins came out Kaumari, 
seated on a peacock and holding a lance. The beauti- 
ful Vaisnavi came out from her hand, seated. on 
Garuda, holding a conch, discus, club, sword, the bow 
fárhga and arrow. From her posterior came out the 
horrible Varahi (Boar) with a great pestle, seated on 
the Naga (serpent) Sesa, and furrowing the ground 
with her fierce tusks. From her heart came out the 
awful Narasimhi (woman-lion) with fierce claws, who. 
at the shaking of her mane displaced the planets and: 


the stars, and from her foot Camundi came out. (See, 
under Palala). x 
SAPTANAGA (S). (Seven serpents). The Saptanāgas 


are Ananta, Taksaka, Karka, Padma, Mahàpadma,, 


Sankhaka and Gulika. All of them should be consecrat- ` 


ed in temples as wearing Brahma-string and having the 

face with the expanded hood of a serpent. (Agni. 
Puràna, Chapter 51). mu. 
(SAPTAVĀRA). One of the famous 

children of Garuda. (M.B. Udyoga Parva, Chapter 101, , 
Verse 11). tes 
A group of hermits. , 


in each Manvantara (age of Manu) are different. "As 
there are fourteen Manvantaras before a great deluge, 
by that time ninetyeight Saptarsis will be born and, 


dead. The father of the Saptarsis in each Manu’s age: 


will be different. The Saptarsis of thc present Manu’s 


age, Marici, Angiras, Atri, Pulastya, Vasistha, Pulaha, 
and Kratu are the mental sons of Brahma. (For further © 


details see under the word Manvantara). s E 
situated _ 
within Kuruksetra. 
Vana Parva, Chapter 73 that those who bathe in this 
tirtha will obtain the merit of good actions. ee 
of ‘the King 

Manibhadra’s seven sons who were sorcerers. Due to 
the curse of Agastya they became seven palm trees 
` (sālas). They obtained liberation from the curse during 

the incarnation of Visnu as Sri Rama. (For detailed 

story see under Manibhadra IT). 
(The seven 


seas). See under 


Saptadvīpa(s). 


SAPTASĀRASVATA. 


1) General information. A holy place situated within 
Kuruksetra. This is a holy bath dedicated to Sarasvati. 


Mention is made in Mahābhārata, Salya Parva, Chap- . 
ter 37, Verse 61, that during his pilgrimage Balabhadra- - 


rama visited this holy bath. E 


2) Origin. A story occurs in Mahābhārata, Salya 


Parva, Chapter 38 about the origin of this tīrtha. It is >, 


given below:— lata: 
Once Brahmā performed a sacrifice on the island of 
Puskara. Allthe devas (gods and goddesses) attended 


the sacrifice. Among the rivers, Sarasvatī alone: did 


A 
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not come at first. Then Brahma remembered 
Sarasvati and she appeared under the name Suprabhā. 
Thus she appeared before the hermits who were doing 
penance in that place assuming seven different figures. 
From that day onwards the place became famous under 
the name Saptasarasvata. (See under Sarasvatī). 
SAPTASVAS. The seven horses of the Sun. The chariot 
of the Sun is nine thousand yojanas long and its shaft 
is eighteen-thousand yojanas long. The length of the 
axle is fifteen million seven lakhs yojanas. The wheel 
is secured to this axle. The entire whee! of ‘Time’ 
(Kalaeakra) stuck fast in the undiminishing figure of 
‘year’ with three naves of the wheel, five spokes and 
sixty rings. The chariot is drawn by seven horses. 
They are the seven Vedie metres with their theory. 
They are Gayatri, Brhati, Usnik, Jagati, Tristup, 
Anustup and Pankti. (Visnu Purana, Amga 2, Chapter 


8). 

SAPTOPAYAS. (The seven expedients). See under 
Caturupayas. 

SARABHA I. A naga born in the Taksaka dynasty. It 
was burnt to death at Janamejaya’s serpent yajiia. (Adi 
Parva, Chapter 57, Verse 8). 

SARABHA II. A naga born in the Airavata dynasty. 
It was burnt to death at Janamejaya’s serpent yajiia. 
(Adi Parva, Chapter 57, Verse 11). 

SARABHA III. A notorious Danava, son of Kašyapa- 
prajāpati by his wife Danu. (Ādi Parva, Chaptcr 65, 
Verse 26). 

SARABHA IV. A maharsi, who worships Yama in his 
court. (Sabha Parva, Chapter 8, Verse 14). 

SARABHA V. Brother of Dhrstaketu, King of Cedi. He 
wasa friend and supporter of the Pandavas. During the 
a$vamedha he lielped Arjuna to lead the yajfiie horsc. 
(Ašvamedhika Parva, Chapter 83, Verse 3). 

SARABHA VI. A brother of Šakuni. lie was killed in 
the great war by Bhima. (Drona Parva, Chapter 157, 
Verse 24). 

SARABHA VII. Virabhadra incarnated himself as 
Šarabha to defeat Narasirnhamūrti. (Siva Purana, 

atarudrasamhita) . 

SARABHANGA. A Maharsi, who lived in the Dandaka 
forest during the ‘forest-life’ of Sri Rama. (Valmiki 
Ramayana, Aranyakanda, Canto IV). When Šrī 
Rama visited Sarabhanga’s āšrama, Indra too eame 
there, but went away saying that he would meet the 
maharsi after the great mission of Rama was over. The 
maharsi told Rama that he was waiting to see him and 
did not aecompany Indra to Devaloka as he wanted to 
go there only after seeing Rama. Rama answered the 
Maharsi that he would take upon himself all the 
spiritual assets and good results of the actions of the 
Maharsi, and wanted him to point out a place for 
them (Rama and others) to live. Sarabhaīga directed 
them to the agrama of Sutiksna, and after that ended 
his life by leaping into the fire and attained Brahmaloka. 

SARABHANGASRAMA. A holy place. Those who 
visit the place purify their families. (Vana Parva, 
Chapter 85, Verse 42). 

SARADANDAYANI. A Kekaya King. His wife, 

rutasenā was the younger sister of Kunti. As the 
couple did not get a child even very long aftcr thcir 
marriage, the King got performed, with Srutasena's 
permission, the ‘Purhsavana’ yajfia with the result that 
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three sons ( Durjaya and others) were born to them. 
(Ādi Parva, Chapter 111). 

ŠARADVĀN. A muni, the son of Gautama. From his 
very infancy he preferred learning the dhanurveda 
(seience of archery) to the other Vedas. While a 
brahmacārin (Religious student) he performed tapas 
and secured divine arrows. Afterwards, having been 
overeome by the charms and appeals of an apsarā 
woman named Janapati, Saradvàn had seminal 
emission from which were born Krpa and Krpī. (For 
details see under Krpa). 

SARADVATI. An apsarā woman. 
birthday celebrations of Arjuna. 

SARAGULMA. A monkeyin Rāma's army. (Valmiki 
Ramayana, Kiskindha Kanda, 41, 3). 

SARAKATIRTHA. A famous sacred place in Kuru- 
ksetra. He who takes his bath here on Caturda§i day 
of the dark half and worships Siva will have all his 
desires fulfilled and will attain heaven. (Vana Parva, 
Chapter 83). Within this tirtha there are a crore of 
other tirthas called Rudrakoti, Küpakunda ete. The 
sacred place to the east of it is said to belong to Narada. 

SARALOMA. A maharsi, the father of Dasara. 
Vasistha once told Sri Rama the story of Dāšūra to 
prove that the world is all an illusion. 

Dāšūra was the only son of Šaralomā, a muni, who 
performed tapas in the plains of the mountain in 
Magadha. Dāšūra too did tapas in another part of 
the mountain. While the fathcr and the son were 
living happily the father entered samādhi and the son 
wept over the loss of his father. Then a forest-nymph 
comforted him with celestial advice. 

Dà$üra performed his father's obsequies. He began 
thinking that the earth was impure and that the top of 
trees was pure and deeided to do tapasinsuch a manner 
that he got power to sit on the branehes and leaves of 
trees. Accordingly he made a big pit of fire and began 
making offerings of flesh cut from his body into the fire. 
Agnibhagavān (Fire-deity) appeared and asked him to 
choose the boons he wanted. Dāšūra told Agni as 
follows: **Oh Lord; I do not find any purespot on this 
carth, which is full of ereated living beings. You should 
therefore, grant me the power to live on the tops of 
trees." Agni granted him the boon. 

Dāšūra then elimbed a big tree in the forest and occu- 
pied, without the least fear, a tender leaf at the top of 
the topmost braneh of the tree. He there assumed the 
Padmāsana (the lotus seat for meditation). His mind 
was functioning actively as it had not been turned in- 
wards into true knowledgc. With his mind in such a 
state he performed yajfia. He continucd performing 
yajūas like gomedha, a^vamedha etc. mentally for ten 
years. Then self-illuminating knowledge arose in his 
mind. and he saw a beautiful forest-nymph seated 
beautifully attired at the end of the tender leaf on 
which he was sitting. She was looking very sad, her 
head bent down. Dāšūra asked her, who she was so 
mueh beautiful and attraetive as to evoke love even in 
Kaina (the God of love). She answered him in a sweet 
voice as follows: “Very rare desires in life may be got if 
great men are requested for. I am the forest-nymph 
of this forest beautified by the tree you sit on and by 
trees and creepers equally beautiful. An assembly of the 
forest-nymphs has been held to celebrate a festival for 
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the worship of Kamadeva on trayodasi in the Suklapaksa 
of the month of Caitra. 1 too went there, and I, who 
am childless, felt sorry in mind to see theothers petting 
their children on their laps. But, why should I be sad 
when you, who can give supplicants anything they wish 
for, are here? You should, therefore, bless me with a 
child or else I will end my life in fire.” 

Dāšūra blessed her to have a son within a month. He 
told her also that it would be difficult for the son to 
acquire knowledge as he was got on the insistence that 
she would die in fire unless she got him. He did not 
grant her request for permission to live with him; he 
went into the forests leaving her behind him. 


The son of the forest-nymph became twelve years old. i 


Then, one day, she took the child to the muni; left it 
with him and went away. One day the father began 
telling the son a story, on the top of the tree, and 
Vasistha, who was going by the sky in invisible form 
to bathe in Kailasaganga, heard the story. Vasistha 
hid himself on the tree and listened to the story. 

It was the story of king Svottha that the muni was tell- 
ing his son as follows :—‘‘He was famous for his noble 
qualities and unique prowess. He possessed three bodies, 
which possessed capacity to rule the country. One of 
the three bodies was the best, the other midway between 
good and bad and the third bad. The very origin of 
the King was in the wide and extensive sky; like birds 
he lived in the sky. He built a city in the sky with 
fourteen streets and three divisions or sectors. There 
were also forests, woods and mountains for games in 
the city; seven big tanks, wavy-white with creepers of 
pearl and two lamps, spreading heat and coolness, 
burning always. The King, who went about all his time 
in this vast city, built in it many movable inner dwell- 
ings, and they were divided between the upper and 
lower parts of the city. They were thatched witha 
kind of black grass. Each inner house had nine doors, 
some of them windows, which admitted air always. In 
each house five lamps burned, the lamps resting on three 
pillars and a white piece of wood. Each house was 
glitteringly plastered and had courtyards. A particular 
sect of bhütas, who ever feared light, guarded the 
houses. When the houses created thus by magic moved 
from one place to another, King Svottha enjoyed, like 
birds in nests, playing various games therein. The 
king, who possessed three bodies, used to go out 
after playing for some time with the guards, and run 
about like one possessed of a desire to occupy houses, 
newly built, and then reach the city, which was like a 
Gandharva city. Frail and unsettled in mind, the king, 
off and on, developed a will to die, and accordingly he 
died. Just as waves come up in the sea, the king used 
to be born again from the sky and to attend to worldly 
affairs. At times he used to repent about and weep over 
his actions asking himself what he, the fool, was doing 
and why he should be sad like that. At other times he 
used to feel elated and enthusiastic. Briefly put, he 
used to be, by turns drinking, walking, jumping, expand- 
ing, contracting, feeling, drowsy and then exuberant. 
The great and handsome king was actually, like the 
sea, rendered restless by wind, possessed by various 
moods. 


The father was describing a philosophy of life figuratively 
to his son, but the boy understood nothing. Then, as 
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requested by the son, the father explained to him the 
meaning of the story as follows: 

Svottha was concretised conception born out of the 
ultimate sky. Conceptions originate and die automatic- 
ally. The whole visible world is imaginary. The world 
is there only when there is conception and in its absence 
no world exists. Brahma, Visnu, Siva and Indra are 
only parts of that conception. It is conception itself, 
which creates the world of three cities in nothingness or 
vacuum. On account of the blessing (will) of that 
fundamental Caitanya (awareness, life) the formless con- 
ception attains Brahmanhood (the universal self) and 
engages itself in the process of creation. The glittering 
city said to have been created in the sky is the fourteen 
worlds, the gardens in it are forests and woods, the play 
hills therein are mountains like the Himalayas, Meru 
etc. The two eternal lamps of heat and cold of the 
story refer to the Sun and Moon. The creepers or 
garlands of pearl refer to rivers. Special gems have 
been described as tendrils of lotus and fire in the ocean 
and the seven seas are described respectively as lotus and 
the seven tanks. The statement that in this three-tiered 
city the king of conception built play-houses referred to 
the creation of individual bodies. The houses were con- 
nected as those in the upper, middle and lower parts 
to denote living beings in the three worlds, Deva- 
loka, Manusyaloka and Pātāla. Movement is the 
journey of bodies due to the flow of Prana (breath). 
Pieces of wood refer to bones and the plastering is skin. 
Black grass said to have been used for thatching is hair 
on the head. The nine doors are the nine openings in 
the body. Windows refer to the ear, nose etc. The 
hand arms etc. are roads and the five sense organs, 
lamps. The guards, who shun and quit light, are the 
egoes which run away from knowledge and discretion. 
The king of conception or imagination born from non- 
materials finds enjoyment in the house of the body, 
but the enjoyment is only ephemeral. Imagination 
develops a moment and is extinguished, like the lamp, 
the next moment. The place or status of conceptions 
in the body may be compared to that of waves in the 
ocean. When desire takes place for things conceived it 
returns to the ‘body-house’, which is to be born, and it 
ends or perishes on achievement. Rebirth due to desire 
(will-power) is never for happiness, but is for unending 
sorrow and pain. The wide world causes sorrow be- 
cause it is felt to be real. Absence of this feeling ends 
the sorrow as night swallows clouds. Lamentation is 
the appeal or expression of the mind remembering for- 
bidden practices in life and ānanda happiness, is the 
proud state of mind remembering noble practices. 
The three bodies of the king according to the three 
states-the best or highest, the middle one and the low- 
denote the three attributes (Sattva rajas-tamo guņas) 
Causative of the existence of the world. The lowest 
of the attributes (tamoguņa) or conceptions according 
to them, getting more and more pain-giving on account 
of uncultured action lead one to lower forms of life like 
the worm, tree, grass etc. Conception of real knowledge 
and truth is realisation of duty, righteousness and 
wisdom. It is next to the state of salvation called 
Devešvara state. Rājasa (the middle attribute) guna 
functions as material activities in the form of attachment 
to wife, son, wealth etc. When one has rejected the 
forms of gunas (conceptions) and the very conception 
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is thus annihilated, one attains the supreme state. 
Therefore, Oh ! son ! you reject all external pcrceptions, 
control the mind by itself and completely annihilate all 
internal and external conceptions. Whether you live in 
heaven, on earth or in pātāla and do intense tapas for 
thousands of years, unless conception is eliminated you 
will not attain salvation. 
After hcaring the above cxplanation about the illusions 
in life, from his hiding place Vasistha went away. 
(Jūānavāsistha, Canto 17). 

SARAMA I. 
1) General. Bitch of the Devas. Šyāma and Šabala, 
sons of Saramā, were two promincnt messengers of 
Yama and they possessed four eyes each. The off- 
springs of these dogs are called Sàrameyas. The Rgveda 
and Mahābhārata contain a story about Sarainà cursing 
Janamejaya. (For details see under Šrutašravas III). 
2) Other information. i 
(i) Saramā worships Brahmā in his court. 
Parva, Chapter 11, Verse 40). 
(ii) Saramā is a graha (Evil spirit) of Subrahmaņya 
which enters the womb of pregnant women and steals 
the babies. ( Vana Parva, Chapter 230, Verse 34). 
(iii) Saramā after having once drunk milk from 
dasyus lied about it to Indra, and he punished her. 
(Varāha Purāņa). 
(iv) Indra once deputed Saramā to find out the place 
where the Paņis had hidden the cows on condition that 
he would feed her children. Saramā found out the 
place and informed Indra about it thus earning for her 
children their livelihood. (Rgveda, Maņdala 1, Chapter 
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SARAMĀ II. Wife of Vibhisana and daughter of thc 
Gandharva called Sailüsa. Saramā consoled Sita wcep- 
ing under the Ašoka tree in Lanka. (Valmiki Rāmā- 
yana, Yuddhakanda, Canto 33, Verse 1). 

SARAMA III. Daughter of Daksaprajapati by his wife 
Asiknī. She was married by Kašyapa maharsi and 
from her were born the ferocious animals on earth. 
(Bhagavata, Skandha 6). 

SARAMEYA I. A King ofthe dynasty of Bharata. It 
is stated in Bhagavata, Skandha 9, that Sārameya was 
the son of Svavalka. (Svaphalka). 

SARAMEYA II. The son of the dog Saramā. (See 
under Saramā II). 

SARAMEYASANA. A hell. (See the section Naraka 
under Kāla). 

ŠARAŅA. A serpent born in Vāsuki's dynasty. It was 
burnt to death at Janamejaya's serpent yajüa. (Adi 
Parva, Chapter 57, Verse 6). 

SARANA I. 

1) General information. A Ksatriya of the Yadu clan. 
It is stated in Mahabharata, Adi Parva, Chapter 218, 
Verse 17, that he was the son of Vasudeva by Devaki 
and the brother of Sri Krsna and Subhadrā. 

2) Other details. 

(i) This Sāraņa was one of those who took the dowry 
to Hastinapura at the marriage of Arjuna and 
Subhadra. (M.B. Adi Parva, Chapter 220, Verse 32). 
(ii) Sarana shone in the court of Yudhisthira. (M.B. 
Sabha Parva, Chapter 4, Verse 30). 

(iii) Sāraņa participated in the Rājasūya sacrifice of 
Yudhisthira. ( M.B. Sabha Parva, Chapter 34, Verse 15). 
(iv) When Šrī Krsna went to Hastināpura from 
Dvārakā to take part in the horse-sacrifice of Yudhi- 
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sthira, Sāraņa also accompanied him. (M.B. Aíva- 
medha Parva, Chapter 66, Verse 4). 

(v) Sāraņa was the foremost of those who disguiscd 
Samba the son of Jāmbavatī as a woman, and abused 
.the hermits. (M.B. Mausala Parva, Chapter 1, Verse 15). 

SĀRAŅA II. A minister of Rāvaņa. (For details see the 
word Šukasāraņas). 

SARANYA. A wife of Sürya. (Rgvcda, 10, 17, 2). 

SARARI. A monkey, who accompanied Hanūmān to 
the southern regions in search of Sita. (Valmiki 
Rāmāyaņa, Kiskindhā Kāņda, Canto 44). 

SARASA I. A child of Garuda. (M.B. Udyoga Parva, 
Chapter 101, Verse Il). 

SARASA II. A son of Yadu. He founded the city 
Krauficapura on the banks of the river Vena in South 
India. (Harivariéa, 2, 38, 27). 

ŠARĀSANA. See under Citrašarāsana. 

SARASTAMBA. A sacred place in ancient times. He 
who bathes here will attain the state where he is served 
by apsarās. ( Anusasana Parva, Chapter 25, Verse 28). 

SARASVATA I. See under Apāntaratamas. 

SARASVATA II. An ancient hermit. It is mentioned 
in Mahābhārata, Salya Parva, Chapter 51, Verse 7, 
that Sārasvata was the son of Dadhīca. Dadhīca once 
happened to see the celestial maid Alambusā and 
became excited, and seminal discharge occurred to him. 
The semen fell in the river Sarasvatī. The river became 
pregnant and delivered a child. This child grew up 
and became the famous hermit named Sārasvata. 

After the death of the hermit Dadhici, due to scarcity 
of rain a great famine occurred which lasted for twelve 
years. When the famine became unbearable all the 
hermits on the basin and banks of the river Sarasvati 
began to migrate to other places leaving all their 
possessions behind, to save their lives. But Sārasvata 
alone remained onthe banks of Sarasvati, living on 
fish obtained from the river, engaged in meditation 
and study of Vedas. 

After twelve years the famine ended and the country 
became prosperous as before. The hermits who had gone 
to other places began to come back to their hermitages. 
The desire to study Vedas grew up in their minds. 
But there was not a single person, well-versed in the 
Vedas, except Sārasvata. So all the hermits accepted 
him as their teacher. Thus Sārasvata taught the Vedas 
to Sixtythousand hermits, who had returned to their 
hermitages. (M.B. Salya Parva, Chapter 50). 

In course of time the place where the hermitage of 
Sārasvata stood, becamc famous under the name 
Sārasvata tīrtha.  "Tungakāraņya is another name of 
this place. (M.B. Vana Parva, Chapter 83, Verses 
43-50). 

In ancient days there were two schemes of study known 
as Kāņdānukramapātha” and *Sārasvatapātha” for the 
Taittirīya-collection (Samhita). But today tbe 
Kandanukramapatha has become quitc extinct. The 
following is a description, given in RR C 
stating how the ‘Sdrasvatapatha’ attained »o vigorous a 
vogue. 

Once owing to the cursc of the hcrmit Durvāsas, the 
river Sarasvati took birth as a woman in the house of 
a Brahmin, who belonged to the Gotra of Atrcya. 
Later from that same Brahmin she conceived and gave 
birth to a son named Sārasvata. The river Sarasvati 
herself, taught her son the Vedas completely, and then 


SARASVATA III 695 


sent him to Kuruksetra to do penance. As a result 
ofthe penance Šārasvata got an original Kramapātha 
(serial lessons) of the Taittiriya samhita. He taught 
those serial lessons to his disciples. In course of time 
these serial lessons got the name Sārasvatapātha. 
which earned metaphysical and philosophical import- 


ance. 

SARASVATA III. A hermit who lived in the western 
regions. Itis stated in Mahabharata, Santi Parva, 
Chapter 201, Verse 30, that this Sārasvata was the son 
of the hermit Atri. 

SARASVATA IV. Mention is made in Padma Purana, 
Svargakhanda, about another hermit Sārasvata, who 

_taught the Vedas to several disciples in Tungakāraņya. 

SARASVATA V. The people who lived in a particular 
region of Western Bharata. (Bhagavata, Skandha 9). 

SARASVATI I. Goddess of learning. 

1) Birth. Sarasvati is the daughter of Brahma. 
Kāmadeva was born from Brahmā's heart; Krodha 
(anger) was born from his eyebrows; Lobha, from his 
lower lip, Sarasvati, from his face; the Sindhus from 
his genitals, and Nirrti, from his anus. 

The following story about the birth of Sarasvati is 
from Brahmanda Purana, Chapter 43 :— 

Brahma got ready for creation, and while in meditation 
sattvaguna (sublime quality) began swelling up in his 
mind wherefrom a girl was born. Brahma asked her 
who she was. She answered : “I am born from you. 
You fix for me a seat and duties." Then Brahma told 
her that her name was Sarasvati and ordained that she 
should stay on the tip of everybody’s tongue. You 
dance especially on the tongues of learned people. You 
should also exist on earth in the form ofa river, and 
assuming a third form you should live in me too.” 
Sarasvati agreed to this. 

2) Curse of Sarasvati. See under Ganga. 


3) Misled Kumbhakarņa. When Kumbhakarna requested 
Brahma for a boon, Sarasvati, at the instance of the 
latter, lodged herself in the tongue of Kumbhakarna and 
made him ask for Nidravatva (Sleep), something dif- 
ferent from what he really desired to get Viz. Nir- 
devatva (absence of Devas). 


4) Received Badavagni. (all-consuming fire), Badavagni 
was born at the quarrel between the Bhārgavas and 
Hehayas. Badavagni is flames of Aurva, the Bhargava. 
(See under Aurva). It was Sarasvatī who took the 
Agni to the ocean. As a result of this, Sarasvati, be- 
came a river in India. The story is told in the Srsti- 
khanda of Padma Purana as follows:- 

The world was about to be burnt in. Badavagni, which 
originated from Aurva, when Indra requested Sarasvati 
thus: “Oh ! Devi ! you should deposit this agni in the 
western ocean; or else the world will be consumed in 
its flames." To this Sarasvati told Visnu as follows: 
“I am not a free person. I will do nothing without the 
permission of my father. Therefore, 
of some other means.’’ 
The Devas, who understood Sarasvati’s nature, went 


to Brahma with their case. Immediately he called . 
Sarasvati to him and asked her to deposit Badavagni . 


in the western ocean for the safety of himself and the 
Devas. Unable todisobey her father, Sarasvati, with 
tears in her eyes, agreed to do so. Then Ganga followed 
her and she told the former that she (Ganga) would 


please think. 
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see her flowing northwards when she reached the eastern 
region surrounded by Devas. 

Sarasvati sent back her companions like Ganga, Yamuna 
Manoramā, Gayatri and Savitri who followed her. Then 
she appeared at the āšrama of Uttanka under the 
Plaksa tree in the presence of the Devas. Just as Siva 
carried Ganga, the Plaksa tree bore Sarasvati and 
immediately did Siva give to her Badavagni in a pot. 
Because of his blessing the agni did not burn her hands. 
She went towards the north with the pot and came 
to Puskarini, and she stopped there to redeem the 
sins of people. It is believed to this very day that those 
who drink water from the Puskara will attain Brahma- 
loka, 

From Puskara Sarasvati flowed towards the west and 
reaching a date-garden not far off from Puskara it rose 
up again where Sarasvati is known as Nanda as well. 
There is also another reason for the name Nanda. 
Once upon a time there was a King called Prabhafijana. 
While hunting in the forest he sawa deer inside a 
cluster of shrubs and he shot an arrow at it. Then the 
deer told the King: ‘What a crime is this ! You have 
wounded me, who am feeding my child. I have heard 
that the King shall not kill a deer while it is engaged 
in drinking, sleeping or mating. May you, who have done 
this cruel act, be transformed into a tiger and roam 
about this thorny forest." Saying again and again 
that he did not notice that the deer was feeding its 
child, the King begged for absolution from the curse. 
Taking pity on the weeping king the deer told him that 
he would be redeemed from the curse when he had 
talked with the cow called Nanda, which would go there 
after a hundred years. 

According to the abovecurse the king got transformed 
into a tiger and spent hundred years eating wild 
animals. After hundred years were over a herd of cows 
came there grazing under the leadership of a cow called 
Nanda. Beautiful Nanda used to walk ahead of the 
other cows and graze alone at a secret place in the 
forest. There was a mountain called Rohita there, on 
the banks of the river. The northern side of the mountain 
was a dense forest infested by cruel animals. There 
lived there a very cruel and terrible tiger as big as a 
mountain. A generous person called Nanda was feed- 
ing the cows with grass etc. Nanda, the cow, got separ- 
ated from the herd and came to the river when the 
tiger ran after it asking it to stop. Crying aloud the 
cow said: Oh tiger; I have a child, which has not 
begun even tasting grass and it is awaiting the return of 
its mother to the cow-shed at dusk. I shall go and take 
leave of the child and return so that you may eat me.” 
Taking pity on the cow the tiger granted its prayer. It 
returned duly to the tiger at dusk. The tiger, taken by 
surprise, by the honesty of the cow enquired of it its 
name, and the cow answered that it was named Nanda 
by its master, Nanda. As soon as the name was uttered 
Prabhafijana was released from his old curse and he 
became the former king. Dharmadeva then appeared 
there and asked her to choose the boon she liked and 
she replied as follows:— “I, with my child, must attain 
the ultimate place and position, and let this place 
become a sacred place for munis. Also, let this river 
Sarasvatī, come to be known as Nanda, by my name." 
Nanda immediately ascended to heaven and Prabhaū- 
jana returned to his palace. River Sarasvati came to be 
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called Nandā from that day: After flowing through the 
above-mentioned date-garden towards the south for some 
distance Sarasvati (Nanda) flowed again towards the 
north. She reached the ocean and deposited therein the 
pot of Badavagni. (Padma Purana, Srstikhanda). 

5) Sarasvati as Brahmā's wife. The Puranas mention 
three wives of Brahma, Sarasvati, Savitri and Gayatri. 
But, the three are, according to Matsya Purana, one 
and the same person. The Matsya Purana mentions:— 
Brahma created, from his own effulgence, a woman, 
who became famous under the names Šatarūpā, Savitri, 
Gayatri and Brahmani. Brahma fell in love with his 
daughter and noticing the fact she turned away to the right 
side of her father. Then did a face appear on his right 
side. To avoid the amorous looks of the father, she 
slided off to both his sides, and faces appeared on those 
sides of Brahma. Then Sarasvati jumped up to tlie sky 
and a fifth face appeared on his head, turned upwards. 
Finding escape impossible she yielded to the desire of 
Brahma and they enjoyed honey-moon for a hundred 
years. To them was born ason called Svayambhuva or 
Virat. 

At one place in Skanda Purana, Savitri and Gayatri 
are referred to as different individuals. (See under 
Savitri). 

6) Idol of Sarasvati. Sarasvati, clad in white clothes, 
sits on a white lotus. She holds in her hands a string of 
beads, book and Vina. She is depicted in sitting, stand- 
ing and dancing postures. She is conceived as Sakti 
related to Visnu as also to Siva. In certain old works 
in Bengal, Sarasvati, instead of Bhümidevi, is to beseen 
along with Visnu. Agni Purāņa, Chapter 50, enjoins 
that idols of Sarasvati in temple should hold in its 
hands book, string of beads and Vīņā. 

7) Other information. 

(i) It was on the banks of Sarasvati that Vyasa per- 
formed tapas and Suka was born. (Devi Bhāgavata, 
Skandha 1). 

(ii) There are various references to Sarasvati in the 
Rgveda. 

(iii) Sarasvatī shines forth in Indra’s court. 
Parva, Chapter 7, Verse 19). 

(iv) Once Sarasvatī advised the muni called Tārksya 
(Vana Parva, Chapter 185). 

(v) During Tripuradahana (burning of the city of the 
Tripuras) Sarasvati served as a passage for the chariot 
of Siva to advance. (Karna Parva, Chapter 34, Verse 
34). 

(vi) Muni Yājnavalkya once thought of Sarasvati and 
she appeared before him wearing ornaments of vowels 
and consonants and sounding ‘Om’. (Santi Parva, 
Chapter 318, Verse 14). 

SARASVATIII. River Sarasvati, flowing through north 
India is, according to Purāņic conception, Sarasvatī 
devi who has assumed the form of a river. (See under 
Sarasvati 1). The following information about river 
Sarasvatī famed in the Purāņas is from the Mahā- 
bhārata. 

(i) King Matināra once performed a yajfia on the 
banks of river Sarasvati. At the close of the yajiia 
Sarasvatidevi appeared and chose the King as her hus- 
band, and a son called Tamsu was born to the couple. 
(Adi Parva, Chapter 95, Verse 26). 

(ii) River Sarasvati is one of the seven tributaries of 
river Ganga and its source is under the Plaksa tree. One 
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who drinks its water will become free from sin. (Adi 

Parva, Chapter 16, Verse 19). 

(ili) Sarasvati worships Varuna in his court. (Sabha 

Parva, Chapter 9, Verse 19). 

(iv) The Pandavas, while travelling in the forest, 

crossed the river. (Vana Parva, Chapter 5, Verse 2). 

(v) Sri Krsna conducted a yajūa in the plains of river 

Sarasvati. (Vana Parva, Chapter 12, Verse 14). 

(vi) Kamyaka forcst is on the banks of Sarasvati. 

(Vana Parva, Chapter 36, Verse 41). 

(vii) It is a holy river. If one bathes in it and worships 

one’s ancestors one will attain Sārasvataloka. (Vana 

Parva, Chapter 84, Verse 66) 

(viii) Dadhica had his agrama on the banks of the 

river. (Vana Parva, Chapter 100, Verse 13). 

(ix) Muni Loma$a once extolled the greatness of river 

Sarasvati. (Vana Parva, Chapter 129, Verse 20). 

(x) The river disappears in Vināšanatīrtha and 

reappears at Camasodbheda. (Vana Parva, Chapter 130, 

Verse 3). 

(xi) It is the sourcc of Agni. 

222, Verse 22). 

(xii) There are many holy places on the plains of the 

river. They are described in Chapters 35-54 of Salya 

Parva. 

(xiii) River Sarasvati once carried Vasistha in its flow. 

(See under Vasistha). 

(xiv) Vigvamitra cursed Sarasvati. 

Vasistha). 

(xv) Sarasvatī returned to Dadhici maharsi the son 

born to her by him and he blessed her. (Salya Parva, 

Chapter 51). 

(xvi) Balabhadrarama once extolled the greatness 

of Sarasvati. (Salya Parva, Chapter 54, Verse 33). 

(xvii) Arjuna appointed the son of Sātyaki as the 

master of a particular region on the banks of the river. 

(Mausala Parva, Chapter 8, Verse 71). 

(xviii) Following the death of Šrī Krsna his 16008 

wives drowned themselves to death in Sarasvati. 

(Svargārohaņa Parva, Chapter 5, Verse 25). 

SARASVATI III. Wife of Manu. (Udyoga Parva, 
Chapter 117, Verse 14). 

SARASVATĪ IV. Wife of Dadhici maharsi. The couple 
had a son called Sarasvata. (Brahmanda Purana, 101, 
Verse 9). 

SARASVATISAGARASANGAMA. The point where 
Sarasvati joins the ocean. It is considered to be a holy 
place. Candra regained his brilliance once dimmed by 
the curse of Daksa by bathing at this holy place. (For 
details see under Candra IV, Para 6). 

SARASVATISANGAMA. A sacred place. Brahmā and 
the maharsis once worshipped Visņu here. He who 
bathes here will attain Brahmaloka. (Vana Parva, 
Chapter 83, Verse 151). 

SARASVATYARNUASANGAMA. A sacred place in 
Kuruksetra. One who bathes here and fasts for three 
nights will be freed from the sin of Brahmahatyā 
(killing of a brahmin). (Vana Parva, Chapter 83). 

SARAVANA. The place where Subrahmanya was born. 
(See under Subrahmanya). 

SARAVINDU (SASABINDU). A famous King born 

in the dynasty of Bharata, son of Dusyanta. His father's 

name was Citraratha. He was a great ascetic and a 

powerful empcror. (Bhagavata, 9th Skandha). He had 


(Vana Parva, Chapter 


(See under 
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no less than ten thousand wives and lakhs of children 
by each wife. 

SARAYŪ I. A river very famous in the Purāņas. The 
most important things associated with the river are 
given below : 

(i) Seven tributaries of Gangā originate from the 

golden peaks of the Himalayas and Sarayü is one of 

them. Those who bathe in the river will be absolved 

from sins. (Adi Parva, Chapter 169, Verse 20). 

(ii) The river exists in Varuna’s court worshipping him. 

(Adi Parva, Chapter 8). 

(iii) Sri Krsna, Arjuna and Bhima, on their way to 

Girivraja from Indraprastha crossed this river. (Sabha 

Parva, Chapter 20, Verse 28). 

a It was at Gotāra (or Gopratara) in this river that 
ri Rama drowned himself to death and attained 

Visņupāda. (Vana Parva, Chapter 84, Verse 70). 

(v) This river is the source of Agni (fire). (Vana 

Parva, Chapter 222, Verse 22). 

(vi) Vasistha once blocked the course of Garīgā on its 

way to Kailāsa at Mānasasarovara. But, Gangā broke 

the obstruction and flowed on, and Sarayū is the 

stream that started from there. (Anušāsana Parva, 

Chapter 155, Verse 23). 

(vii) It is one of the rivers to be remembered both at 

dawn and dusk. (Anušāsana Parva, Chapter 165, Verse 

BIJA 

A The city of Ayodhyā is situated on the banks of 


Sarayū. (Vālmīki Rāmāyaņa, Bālakāņda, Canto 5, 
Verse 5). 
SARAYU II. Wife of the Agni Vira. The couple had a 


son called Siddhi. (Vana Parva, Chapter 219, Verse 


VIDE 

SRDOLA. A spy of Rāvaņa. It was he, who inform- 
ed Rāvaņa about the arrival of Rāma. (Vālmīki 
Rāmāyaņa, Yuddhakanda, Canto 30). 

SĀRDŪLĪ. Daughter of Kašyapaprajāpati by his wife 
Krodhava‘a, who had ten daughters including Sardüli. 
Tiger, leopard etc. were born from Šārdūlī. (Valmiki 
Rāmāyaņa, Aranyakanda, Canto 14). 

SARGA (CREATION). Agni Purana, 

refers to various sargas as follows. 
The first creation is that of greatness (Mahatva) i.e. 
Brahma. The second creation is that of tanmātras 
called bhūtasarga. The third is Vaikārikasarga also 
called Aindriyikasarga. These three kinds of creation 
are called Prakrta srsti (natural creation) and that is 
conscious and intelligent creation. The fourth is 
mukhyasarga. Mukhyas mean immovables. The fifth 
is tiryagyonisrsti. Since it functions side-long it is 
called tiryaksrotas. The sixth is the creation of Ürdhva- 
srotas, called devasarga. The seventh is the creation 
of arvaksrotas, called méanusasarga. The eighth, 
anugrahasarga, is both sāttvic and tamasic. ‘Thus, 
vaikrtasargas are five in number and pràkrtasárgas 
three. The ninth sarga is the Kaumāra sarga, which 
is both vaikrta and Prākrta. The fundamental or 
root cause of the universc is the above nine creations 
of Brahma. Prakrtasarga is of three types, nitya 
(eternal) , naimittika (casual) and dainandina (daily). 
Nityasarga is the creation after interim deluges. 

SARIDDVIPA. One of the prominent sons of Garuda. 
(Udyoga Parva, Chapter 101). 

SARIKA. A hermit who was a prominent member of 
the council of Yudhisthira. Mention is made about 
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him in Mahabharata, Sabha Parva, Chapter 4, Verse 
13. 

SĀRIMEJAYA. A King in ancient India. It is mention- 
ed in Mahābhārata, Ādi Parva, Chapter 185, Verse 19, 


that this King was present at the Svayamvara 
(marriage) of Draupadi. 
ŠARĪRA. (BODY). Body is constituted of the five 


elements, earth, water, fire, air and sky (ether). What 
is solid or hard in the body is earth; liquid, is water; 
hot or burning, fire; what gives motion to the body is 
air and what are pores in the body is sky. 


Body is that which exists and functions with the five 
organs of knowledge eye, ear, nose, tongue and skin, 

and the five organs of action like Upastha (sex organ), 

Pāņi (hand), Pāda (leg) and Vāņī (speech). The body 

depends on the six tastes, sweet, sour, saltish, bitter, 

hot and astringent. (Katu, amla, madhura, lavaņa, 

tikta and kasāya). The body is composed of seven 

internal elements (dhātus) of seven colours, white, red, 

dark (black), black and white, yellow, brassy and 

faint-white (Pandura). Vātapittakaphas (wind, bile 

and phlegm) are intertwined in the body. Since the 

body is formed of vital fluids from the sex organs of 

the father and the mother it is dviyoni (males with male 

and females with female organs of reproduction). The 

body exists by four kinds of foods, bhojya, bhaksya, kha- 

dya and lehya. After coitus, within one night, the male 

and female semen and blood combine into one body in 

the womb (Kalala). Within seven days it becomes foamy 

(budbuda). After a fortnight it becomes solid (piņda) 

and after one month hard (kathina). During the 

second month the head of the child is formed; in the 

third month its feet: in the fourth its ankles, stomach 

and waist are formed. In the fifth month is formed. 
the back (Prstha) and face, nose, eyes and ears are 

formed in the sixth month. During the seventh month 

life enters the child’s body. By the eighth month all the 

signs of the human being are completed in the child. 

If the’ vitality and effulgence of the mother are more 

than those of the father the off-spring will be female 

and vice versa; if both are in exactly equal proportions 

the child will be a eunuch, neither male nor female. If 
the parents were sad and worried during the time of 
the mother’s conception, the child born would be either 

blind, lame ora pigmy. If the semen is cleftinto two 
by wind (in the womb) the mother would give birth to 

twins. In the ninth month the child will be gifted 

with knowledge and it will remember to what caste it 

belonged and what all good and evil actions it did in 

its previous life. 

SARISRKKA. Son of the bird Mandapāla. (See under 
Khāņdavadāha, Para 8). 

SĀRNJAYA. A Srfijaya King. Mention is made about 
this King who had been the support of the Bharad- 
vājas, in Rgveda, Maņdala 6, Anuvāka 47, Sūkta 25. 

SARKA. A son of King Kugamba. Sarka had a brother 
called Gani. (Brahmanda Purana, Chapter 57). 

SARMAKA. A famous rural region in the northeast of 
India. Bhimasena conquered the region during his 
triumphal tour. (Sabha Parva, Chapter 30, Verse 13). 

SARMI. A brahmin scholar. (See under Parņašālā). 

SARMISTHA. Daughter of Vrsaparvan, King of the 
asuras. (For details see under Devayānī). 


" SARNGA 


SARNGA. Šrī Krsņa's bow. The following facts about 
the bow are gathered from the Mahābhārata. 
(i) When Krsna exhibited his Vi$varüpa (cosmic form) 
in the assembly of the Kauravas he had held in one 
hand this bow. (Udyoga Parva, Chapter 131, Verse 10). 
(ii) Krsņa's Šārnga ison a par with Indra’s bow called 
Vijaya. (Udyoga Parva, Chapter 158, Verse 4). 
(ii) Sarnga is one of the three divine bows. (Udyoga 
Parva. Chaptcr 158, Verse 5). 
(iv) Šārnga was made by Brahma and presented to 
Krsna. (M.B. Southern text, Anušāsana Parva, Chap- 
ten 141). 

SĀRNIGAKOPĀKHYĀNA. The story of the Šārngaka 
bird. (See under Khāņdavadāha). 

„SĀRNGARAVA. A maharsi. He was one of the 
officiating priests at the Sarpasatra of Janamejaya. 

_ . (Adi Parva, Chapter 25, Verse 6). 

. SARPA. A son of Tvasta. According to Agni Purana 
the sons of Tvastā were called Ekadagarudras; But 
according to Mahābhārata, Sarpa, one of the Ekadaga- 
rudras is the son of Sthanu and the great-grandson of 
Brahma. (Adi Parva, Chapter 66, Verse 2). 

SARPABALI. An offering made by Hindus in South 

' India to propitiate serpents.. Serpents are pleased by 

. songs by Pulluvan and Pulluvatti (Male and female 
`` members of a Hindu sub-caste). To draw Kalams 
` (drawings on floor conveying certain esoteric meanings) , 
to make offerings and for the Pulluvars to sing—these 

y form important elements ‘of Sarpabali. The bali has 

5 ^ a connection with the story of Khāņdavadāha. The 

++ legend behind the bali is that a Pulluva woman saved 

: Taksaka, who escaped to the ocean after the Khandava 
. forest was burnt down. Songs by Pulluvan and Pullu- 
vatti are unavoidable items in Sarpabali. 
Drawing the Kalam is a very important item in Sarpa- 
bali. It is drawn on a platform made of puttumannu 
(small heaps of earth thrown up by earthworms and ter- 
mites), the platform being demarcated by four pieces 

' | Of arecanut wood. The platform is covered with silk 

and tender coconut leaves are hung all around it. The 
~ Kalam is drawn with rice powder, and other coloured 
powders. The husk of paddy burnt into charcoal is 
powdered and with it serpents are sketched first on the 
mandapa (platform). The naga drawings are tinted 

« with colours. The (colour) powders are collected in 
coconut shells and sprinkled on the drawings through 
holes in shells. Pulluvas exhibit wonderful artistic talents 
in making the drawings. 

When the kalam is drawn worship of nàga is begun 
compulsorily by a male member of the house, and he is 
technically called *Kalattil Kaimal’. He has been observ- 
ing ‘vrata’ during two days previous to the puja 
(worship). Having taken his bath and wearing an 
additional cloth across his shoulders (Uttarīya) he 
comes with water in a jar. Four lamps should be burn- 
„ing on four sides of the kalam. Also, paddy, rice, 
tender coconut, milk, fruit etc. should be placed on its 
four sides. As directed by the Pulluvan the ‘Kaimal’ 
conducts the worship by offering flower, water etc. The 
Kaimal is to sit on cach of the four sides of the kalam 
and do the pūjā. Then wicks (made of cloth) should 
belighted, water sprinkled on it and with that the 
Kaimal should go around the kalam thrice. With the 
wicks placed on a leaf with paddy underneath it and 
also with .burning camphor he should go round the 
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kalam. Then the Pulluvan playing on the Vinà in front 
and a male member of the house with a vessel contain- 
ing milk, a female member holding a lamp, two girls 
holding brass plates and the Kaimal and allof them 
following the Pulluvan go round the Kalam thrice and 
proceed to the serpents’ temple in the compound, pray 
and return. After all these persons are seated, the 
Kaimal washes the feet of and puts flowers on the heads 
of the two girls, who had held the brass plates; seats 
them on two pieces of round wood in the kalam. The 
girls will have mirror etc. in their hands. They should 
concentrate their eyes on the heads of the serpents. Now 
begins the Pulluvan pattu (song by Pulluvan). At the 
time of the worship they will be beating tunes on a brass 
pot, music being made on the Vina. 

‘Pulluvan pattu’ is the most important item in the whole 
programme. Thesongs relate to the burning of the 
khāņdava forest, Kaliyamardana (suppression of the 
naga king) etc. One Pulluvan sings songs and a second 
one repeats them. A minimum of two Pulluva males 
and two females are required for the purpose. As the 
songs acquire momentum the girls begin to shake their 
heads and to wipe off the kalam. Then the girls are 
asked questions and they answer. Within a short time 
the girls will swoon and fall on the ground. They are 
brought back to consciousness by water being sprinkled 
on them and by fanning. This is in general the nature 
of a Sarpabali. 

SARPADEVI. Sarpadevi, also called nagatirtha, is a 
sacred place in Kuruksetra. A bath here is as bene- 
ficial as the performance of an agnistoma yajfia. (Vana 
Parva, Chapter 83). 

SARPAMALI. A maharsi gifted with divine powers. 
He had a talk with Sri Krsna on the latter’s way to 
Hastinapura. (Udyoga Parva, Chapter 83). 

SARPANTA. A bird born in the line of Garuda’s children. 
(Udyoga Parva, Chapter 101, Verse 12). 

SARPASATRA. See under Janamejaya, Part 5. 

SARPASYA. A Rāksasa. He was the commander-in-chief 
of the army of Khara and Dūsaņa, who had clashed 
with Rama and Laksmana at Paficavati. Khara and 
Dūsaņa had twelve reputed army-chiefs, including 
Sarpāsya. (Valmiki Ramayana, Canto 27). 

SARPIRMALI. A maharsi, who flourished in the court 
of Yudhisthira. (Sabha Parva, Chapter 4, Verse 10). 

SARU. A Devagandharva. He participated in the birth- 
day celebrations of Arjuna. (Adi Parva, Chapter 122, 
Verse 58). 

SARVA. One of the eleven Rudras. 
Skandha). 

SARVA. Another name of Sri Krsna. (Udyoga Parva, 
Chapter 70, Verse 12). . 

SARVĀ. A Purāņic river. 
Verse 36), 

SĀRVABHAUMA I. A king of the Bharata dynasty. He 
was the son of Vidūratha and the father of Jayatsena. 
(Bhāgavata, Skandha 9). 

SARVABHAUMA II. A son born to King Aharhyāti of 
the Lunar dynasty, by Bhānumatī, daughter of Krta- 
vīrya. This Sārvabhauma married Sunandā, daughter 
of the King of Kekaya. (M.B Ādi Parva, Chapter 95). 

SARVABHAUMA III. An elephant born in the family of 
the Diggajas (Eight elephants supporting the globe). 
Mention is made about this elephant in Mahabharata, 
Drona Parva, Chapter 121, Verse 26. 


(Bhagavata, 6th 


(Bhisma Parva, Chapter 89, 


SARVABHAUMA IV 


SARVABHAUMA IV. An incarnation in the Manvantara 
(Manu’s age) of Sāvarņi Manu. Sārvabhauma was 
begotten by Devaguhya and was born of Sarasvati. 
(Bhagavata, Skandha 8). 

SARVADAMANA. Bharata, the heroic son of Sakuntala. 
(For details see under Bharata I). 

SARVADEVATIRTHA. A sacred place in Kuruksetra. 
He who bathes there will derive benefit equal to that 
of gifting away thousand cows. (Vana Parva, Chapter 
83, Verse 88). 

SARVAGA. Son of Bhimasena by his wife Balandhara. 
(Adi Parva, Chapter 95, Verse 77) 

SARVAKAMA. Son of King Rtuparna. 
Skandha 9). 

SARVAKAMADUGHA. A daughter of Surabhi. She 
holds up the northern region. (Udyoga Parva, Chapter 
102, Verse 10). 

SARVAKARMA. Son of King Saudāsa. When Paragu- 
rama killed the Ksatriyas it was Para$aramuni, who 
saved Sarvakarmā from death. (Santi Parva, Chapter 
49, Verse 76). 

SARVAPAPAPRAMOCANAKUPA. A Küpa (well) 
which drives away all sins. It isa tirtha. He who 
bathes in its waters will never have to face evil fate. 
(Vana Parva, Chapter 84, Verse 126). 

SARVARTUKA. A beautiful forest near mount Raivataka.” 
( M.B. Southern text, Sabha Parva, Chapter 38) 

SARVASĀRANGA. A nāga born in Dhrtarāstra dynasty. 
It was burnt to death at Janamejaya's serpent yajfia. 
(Adi Parva, Chapter 57, Verse 18). 

SARVASENA. A king of Kasi whose daughter Sunandā 
was married by emperor Bharata. The couple had a 
son called Bhumanyu. (Ādi Parva, Chapter 95, Verse 
32). 

SARVATEJAS. A King born in Dhruva's dynasty. 
Vyusta was his father. ( Bhagavata, Skandha 4). 

SARVATOBHADRA. Varuņa's home. (Udyoga Parva, 
Chapter 98, Verse 10). N 

ŠARYĀTI I. A son of Vaivasvata Manu. 

1) General. Iksvàku, Nābhāga, Dhrsta, Saryati, 
Narisyanta, Prārh$u, Nrga, Dista, Karüsa and Prsa- 
dhra were sons of Vaivasvata Manu. Šaryāti had a son 
called Anarta and a daughter called Šukanyā, who 
was married by the aged and blind Cyavana, and a 
son named Pramati was born to the couple. (See under 
Cyavana). 

2) Other information. 

(i) Saryati lives in Yama's court worshipping him. 
(Sabhā Parva, Chapter 8, Verse 14). 

(ii) Cyavana performed for Šaryāti his yajfia at which 
the Ašvinīkumāras, in disobedience of Indra, drank 
Somarasa. (Vana Parva, Chapter 124). 

(ii) Two famous Kings, Haihaya and Tālajangha 
were born in Šaryāti's dynasty. (Anušāsana Parva, 
Chapter 30, Verse 6). 

SARYATI II. A King of the Püru dynasty. He was the 
son of Prácinvàn and father of Aharhyati. (Agrama- 
vāsika Parva, Chapter 90, Verse 14). 


SARYATIVANA. A sacred forest. Arjuna, in the 
course of his ‘dream-trip’ to Kailāsa in the company of 
Sri Krsna crossed this forest also. (Drona Parva, Chap- 
ter 80, Verse 82). 


SASABINDU. See under Saravindu. 
ŠAŠĀDA I. Son of Vikuksi, the 


(Bhagavata, 


King of Ayodhya. 
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Purafijaya was Šašāda's son. (Brahmanda’ Purana. 
Chapter 1). 

SASADA II. A son of Iksvaku. His real name was Vikuksi. 
(For the detailed story as to how ‘Vikuksi’ became 
‘Sagada’ see under Vikuksi) . i 

ŠAŠAKA. A caste. Karna, during his triumphal tour, 
defeated the King of the Šašakas. (Vana Parva, Chap- 
ter 254, Verse 21). : 

SASALOMA. A King very much  reputed in the 
Purāņas. He did tapas at Kuruksetra and attained 
heaven. (Āšramavāsika Parva, Chapter 20, Verse 14). 

SASAYANA. A sacred place. In the waters of river 
Sarasvati at this place the full moon reflects in the 
form of aéaga (hare). A bath here will make a man 
as bright and lustrous as the moon. (Vana Parva, 
Chapter 82, Verse 114). 

SASIKA. A rural area in ancient 

' Parva, Chapter 9, Verse 46). i : 

SASIKALA. Daughter of Subāhu, King of Kasi. She 
was married by a prince Sudaršana who had been 
driven out of his kingdom by Yudhājit. M 


As she became a young woman Ša$ikalā heard about 
Sudargana, who lived in the forest with his mother and 
fell in love with him. One night Devi appeared ' in 
dream to her and told her that marriage with Sudargana 
would take place, and at those words of Devī she 
awoke from sleep and began laughing. Though her 
mother asked Ša$ikalā about the reason for her laugh- 
ing thus, she answered not, but continued laughing. 
One day while she was picnicking in the Campaka 
forest, an old brahmin came there and described to 
her about the great personality and beauty of Sudar- 
$ana, who then was staying with his mother at 
Bharadvājāšrama. Šaģikalā's heart yearned to be with 
Sudaršana. i 


Sudaršana, after the death ofhis father Dhruvasandhi,, 
lived with his mother Manoramà and her father. But, 
Yudhajit killed Manorama's mother also. It was after 
this that Sudaršana and his mother took refuge in the 
a$rama of Bharadvājamuni. One of those days, Nisada, 
King of Šrngiverapura and a friend of Sudaršana's 
father (Dhruvasandhi) came to Bharadvājāšrama and 
presented a chariot, which possessed mysterious powers, 
to Sudaršana. The munis were pleased at this and 
imparted to Sudaršana the Kāmarājamantra, which gave 
one who practised it all that one desired, and after the 
above incident Sudaršana began slowly to come out of 
the à$rama. He went about the forests in the chariot 
presented by Nis2da, and he was astonished to find 
many an armed soldier surround him wherever he 
went. This happened because of the mysterious .powers 
of the chariot. : 


It was at this time that King Subahu decided to con- 
duct the Svayarhvara of his daughter ‘Sa¢ikala. Kings 
from all lands came. Sasikalà told her mother in secret 
about her desire to marry Sudaršana, and the mother 
in turn told about this to the father. But, he was not 
for it. Then Safikalà sent a messenger secretly to 
Sudartana to request him to be present at the 
Svayarhvara, and Sudaršana and his mother started for 
the palace of the King of Kā$ī and when they reached 
it, kings like Yudhājit had already come there. A 
rumour was spread that Subāhu, insultingly ignoring 
all the crowned heads, was going to marry his daughter 


India.  (Bhisma 


tau, 


ŠĀSTĀ 


to Sudaršana, a mere beggar. The assembled Kings, 
therefore, got themselves ready to pick a row with 
Subāhu, but, he pacified them with the assurance that 
the Svayamvara of Šašikalā would formally be conduct- 
ed and her husband could then be selected by herself. 
That night Sagikala’s parents tried their best to divert 
her heart away from Sudaršana, to no purpose and thc 
same night she was duly married to him. By the next 
morning news about the marriage became public and 
all the Kings, who had come for the Svayarhvara 
decided in conference to kill Sudaršana on his way back 
home with his wife, and abduct SaSikala. Accordingly 
on the fourth day after the wedding when Sudaršana 
and Šašikalā were returning to Ayodhya escorted by 
the army allotted to them by Subahu, King Yudhajit 
and his followers attacked them from their hiding place. 
In the battle that ensued Devi appeared and helped 
Sudaršana, who defeated the enemies. People of 
Ayodhya received with enthusiasm the victorious Sudar- 
$ana and he was crowned their King. In later years he 
became famous as emperor Sudaršana. 

SASTA. The presiding deity (idol installed) in the 
Sabarimala temple. 
1) Birth. Siva fell in love with Mahavisnu in his 
assumed form as Mohini and Šāstā was the result of 
their union. (Kambarāmāyaņa, Bālakāņda). This story 
occurs in the 8th Skandha of Bhagavata and the Asura 
kanda of Skanda Purana, but only the Skanda 
Purana refers to the child by name Šāstā. 
2) Other information. k 

1) In the battle between Indra and the asura called 

ürapadma the former deputed Šāstā for the protection 
of Sacidevi. (Skanda Purana, Asura Kāņģa). 

(ii) Šāstā is supposed to have two wives called Purāņā 
and Puskalà and a son called Satyaka. (Astottaraša- 
takam about Šāstā; also see under S ainaka, 
SASTHĪDEVĪ. 
1) General. A Devi bornout of 1/6 part of original 
nature (Mūlaprakrti). Since she was born out of 1;6 
part, she is called Sasthidevi. Also called Devasenā, 
Sasthidevi is the patron-devi of children. She grants 
them life. She protects them as the real mother and 
always remains by their side. She has earned Siddhis 
by the practice of yoga, is the best among the astamatrs 
eight mothers) and is the wife of Subrahmanya. 

) Blessings of the Devi. She is foremost among the 
devis, who bless children. There is a story in the ninth 
canto of Devi Bhagavata revealing the importance of 
Sasthidevi. 

Though Priyavrata, sonof Svayambhuva Manu was at 
first averse to marriage he, at last, marricd, on the 
insistence of Brahma, a woman called Malini. For long 
he had no issues and sad at heart he got a putrakamesti 
yajīa performed by Kagyapaprajapati as a result of 
which Mālinī got pregnant, and delivered in the twelfth 
year. But, the child was still-born and Priyavrata set out 
with the corpse for the burning ghat. But, he could 
not make up his mind to give it up and so decided 
himself also to court death. Then he saw a divine plane 
stop there with a woman in it, who spoke to him as 
follows: “I am Devasenādevi, the mental daughter of 
Brahmā and wife of Skandadeva. It is I, who grant son 
to the sonless, wife to the wifeless, husband to the 
husbandless, wealth to the poor and the results of their 


700 


SATAHRADA 


actions to all." So saying the Devi took from Priyavrata 
the corpse of his child and brought it back to life. 

SASTHIHRADA. A sacred place. Bathing here is more 
beneficial than gifting away food. (Anušāsana Parva, 
Chapter 25, Verse 36). 

SASOLUKAMUKHI. A female attendant of Subrah- 
manya. (Šalya Parva, Chapter 46, Verse 22). 

SASVA. An ancient King in Bhàrata. It is said in 
Mahābhārata, Sabhā Parva, Chapter I, Verse 17, that 
this King remains in the palace of Yama and glorifies 
him. 

SATA. A great yaksa friend of Vaišravaņa. (See under 
Dipakarni for the story about how Sata became a 
cursed Yaksa). 

SATABALA. A  peepal tree on the peak of mount 
Kumuda. From the branches of the tree milk, butter-milk, 
ghee, juice of Sugar-cane etc. descend carrying with 
them divine rice, clothes, ornaments etc. to the Kumuda 
mountain and flow in rivers towards the north. The 
people in those places get their rice, clothes orna- 
ments etc. from the river. Minaksidevi praised by 
Devas has her abode here. Those who drink milk etc. 
flowing in the river will not be affected by hunger, 
thirst and signs of old age. Nor will any danger over- 
take them. They will live long. (Devi Bhāgavata, 8th 
Skandha). 

SATABALI. A great monkey under the leadership of 
Sugriva. He was the leader of the monkeys deputed to 
the northern regions to look for Sità. (Vālmiki Rāmā- 
yana, Kiskindha Kanda Canto 43). 

SATABHISAK. A star. 

He who gives gifts of fragrant materials like sandalwood 
on the day ofthisstar will, after death, live with the 
apsarās and enjoy fragrant smell. (Anugasana Parva, 
Chapter 64, Verse 30). 

SATACANDRA. A brother of Sakuni. In the battle of 
Kuruksetra he fought on the side of the Kauravas and 
got defeated by Bhima. (Drona Parva, Chapter 157, 
Verse 23). 

ŠATADHANUS (SATADHANVA). A Yādava king. 
(For details see under Krtavarmā Para 2). ! 
SATADRU. The Purāņic name of the Indian river now 
called Sutlej. Grief-stricken over the death of his son, 
Vasistha once jumped into this river, which, realising 
that the maharsi was as powerful as fire, divided itself 
into many branches and flowed in various directions, 
and hence the river came to be known as Satadri. 
(Ādi Parva, Chapter 176, Verse 8). Once in talking 
about sublime rivers to Šiva, Pārvatī mentioned this 
river also. (Anušāsana Parva, Chapter 146, Verse 18). 
atadrū is also one of the ten rivers referred to in the 

Rgveda. 

SATADYUMNA. A King in ancient India, son of 
Caksusa Manu by his wife Nadvalà. (Visnu Purana, 
Part 1, Chapter 13). Nadvalā had ten brilliant sons 
including Satadyumna. Satadyumna once gifted away 
a house of gold to the brahmin called Mudgala and 
thereby attained heaven. (Sànti Parva, Chapter 234, 
Verse 32). 

ŠATAGHAŅTĀ. A female attendant of Subrahmaņya. 
(Salya Parva, Chapter 46, Verse 11). 

ŠATAHRADĀ. Mother of the Rāksasa called Virādha. 
His father's name was Jaya. (Vālmiki Rāmāyaņa, 
Araņyakāņda). 


ŠATAJIT Ī 


ŠATAJIT I. A King ofthe Yādava dynasty. Šatajit, 
son of Sahasrajit, had three sons called Mahāhaya, 
Venuhaya and Hehaya. (Bhagavata, 9th Skandha). 

SATAJIT II. Son of Sri Krsna by Jāmbavatī. Satajit 
met with his death in the quarrels among the Yadavas 
at Prabhāsatīrtha. (Bhāgavata, 9th Skandha). 

ŠATAJYOTI. Son of King Subhrāt. The King had one 
lakh sons. (Ādi Parva, Chapter |, Verse 44). 

ŠĀTAKARŅI I. See under Mandakarņi. 

SATAKARNI II. Son of King Pūrņotsaīga. He ruled 
the country for fiftysix years. ( Matsya Purana). 

ŠATĀKSĪ. Another form of Devī. (For details see 
under Durgama). 

SATAKUMBHĀ. A sacred river, considered to be the 
source of agni. ( Vana Parva, Chapter 222, Verse 22). 
ŠATALOCANA. A warrior of Subrahmanya. (Salya 

Parva, Chapter 45, Verse 60). 

ŠATAMUKHA 1. (SATAMUKHA RĀVAŅA). Father 
of Indumukhī, the wife of Sahasramukha Ravana. 
Satamukha had defeated Patala Ravana in battle. He 
gave the eternal weapon called Kathorakuthàra as 
dowry for his daughter’s wedding. (See under 
Sahasramukha Ravana). 

SATAMUKHA II. An asura, a great devotee of Siva. 
He did very intense tapas for hundred years making 
offerings of his flesh in the fire. Siva, who was pleased 
with his tapas, granted him many boons. (Anušāsana 
Parva, Chapter 45, Verse 58). 

SATANANDA I. Priest of King Janaka. He was the 
son of Gautama by Ahalyā. (Bhagavata, 9th Skandha 
and Agni Purana, Chapter 278). Satananda felt elated 
that Sri Rama restored to Ahalyā her old sanctity and 
also that his father Gautama received back his mother 
and lived with her. It was Satànanda, who acted as 
high-priest at the wedding of Sita with Rama. 

SATANANDA II. A maharsi, who possessed divine 
gifts. He once paid a visit to Bhisma. (Anu$asana 
Parva, Chapter 26, Verse 8). 

ŠATĀNANDĀ. A female attendant of Subrahmanya. 
(Salya Parva, Chapter 46, Verse 11). 

SATANIKA I. A King born in the dynasty of Yayāti. 
He was the son of Brhadratha and father of Durdama. 
(Bhāgavata, 9th Skandha). 

SATANIKA II. Son of Nakula. The Mahābhārata 
contains the following information about this Šatānīka. 
(i) To Nakula was born of Draupadī a son called 
Šatānīka. (Ādi Parva, Chapter 63, Verse 123). 

(ii) This Satānīka was born from an aspect of 
Višvadeva. (Adi Parva, Chapter 67, Verse 127). 


(iii) Once upon a time there was in the Kaurava 
dynasty a Rājarsi called Šatānīka and it was to 
perpetuate that name that Nakula named his son 
‘Satanika’. (Ādi Parva, Chapter 220, Verse 84). 

(iv) This Satanika defeated in the great war Jayatsena, 
Duskarna and Citrasena. (Bhisma Parva, Chapter 79, 
Verse 42; Chapter 79, Verse 46 and Drona Parva, 
Chapter 168, Verse 12). 

(v) Satānīka fought with Vrsasena, Srutakarma, the 
son of Dhrtarastra and A$vatthāmā. (Drona Parva, 
Chapter 167, Verse 7; Karna Parva, Chapter 25, Verse 
13and Chapter 85, Verse 14). 

(vi) He killed Bhūtakarman and the prince of Kalinga 
in the great war. (Drona Parva, Chapter 25, Verse 23; 
Karna Parva, Chapter 85, Verse 21 ). 
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(vii) He died in the great war hit by the arrow of 
Agvatthama. (Sauptika Parva, Chapter 8, Verse 57). 
(viii) He is referred to by the following names: also 
in the Mahabharata, viz. Nakulaputra, Nakuladayada, 
Nakuli. 

SATANIKA III. A prince born as the son of Janame- 
jaya (Pariksit’s son) of his wife called Vapustama. He 
married the princess of Videha and to the couple was 
born a son called Agvameghadatta, (Ādi Parva, Chap- 
ter 96, Verse 88). He had also another son named 
Sahasrānīka. ( Kathāsaritsāgara ). (See under Udayana). 

SATANIKA IV. A well-known Rājarsi born in the 
Kuru dynasty. It was to perpetuate his name that 
Nakula called his son Šatānīka. (Vana Parva, Chapter 
220, Verse 84). 

SATANIKA V. A brother of Virāta, the King of 
Matsya. He was called Süryadatta too. Further he 
was the commander-in-chief of the army of Virāfa, 
When Virāta's cows were lifted by the Kauravas, 
Satanika went to war against them along with the 
Trigartas, who wore golden helmets on their heads. 
(Virāta Parva, Chapter 31). He was an ally of the 
Pāņdavas in the great war. He was wounded in the 
war by Bhisma and killed by Šalya. (Droņa Parva, 
Chapter 167, Verse 30; Bhisma Parva, Chapter 118, 
Verse 27). 

SATANIKA VI. Younger brother of the Virāta king. 
He was killed by Drona. (Drona Parva, Chapter 21, 
Verse 18). 

ŠATAPATRAVANA. A forest on the western side of 
Dvārakā. The mountain called Sukaksa is at the centre 
of the forest. (Sabha Parva, Southern text, Chapter 33) 

SATAPARVA. Wife of Sukrācārya. (Udyoga Parva, 
Chapter 117, Verse 13). 

SATARATHA. A King in ancient India. He lives in 
the court of Yama and worships him. (Sabha Parva, 
Chapter 8, Verse 26). 

SATARUDRA. The story of Satarudra was imparted 
to Sri Rama by Vyāsa to show that all life is mere 
illusion or different complexes of the mind, Sataru- 
dropākhyāna is the story of a contemplative sannyāsin. 
Whatever subject or object he conceived in his mind 
used to assume its form as water changes into waves, 
and it was a boon or great asset, which his heart had 
acquired as a result of its purity. He confined himself 
to his 4rama and thought about things one after the 
other. 

To start with, Satarudra thought to himself that he 
was a ‘dream person’ called Jivata. While picnicking 
in the streets of a ‘dream-built city’ the ‘dream person’ 
overcome by the effect of liquor remained in an 
unconscious state for some time. He also felt imme- 
diately to be a brahmin learned in the Vedas. ‘Jivata’, 
who transformed himself thus into a brahmin slept 
during day-time overcome by exhaustion on account 
of work. At once he dreamt himself to have been 
transformed into a feudal lord or tributary King, who, 
after taking his meals went to sleep when he dreamt 
that he was changed into a great King. The King, 
who ruled the country peacefully changed himself one 
day in dream into a celestial woman. The next dream 
was that the woman, while in deep sleep after a 
hilarious sexual act, was turned into a she-deer. The 
she-deer, in dream turned into a creeper, and it duly 
bore leaves, flowers and fruits. The creeper felt that it 
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entwined and climbed some trecs. Then he (Jīvata) 
went into deep sleep, absolutely unaware of himself, 
for some time. Tlicn he dreamt himself to have chang- 
ed into a beetle. The beetle felt attracted towards a 
lotus flower and got captured therein. An elephant 
from the forest nearby entered the ‘lotus pond’, plucked 
and tore into picces the lotus flower. As the beetle had 
got fixed in its mind and imagination the picture of 
the elephant it became a tusker elephant after its death. 
While roaming about in the forest the elephant fell 
into a deep pit and the King’s men capturcd and listed 
it in the army. A number of beetles gathcred round 
the elephant to suck its ichor (madajala). Because 
it thought about the beetles the elephant, after its 
death in battle, again became a beetle, which imagined 
about the swan in the lotus-pond. The beetle one day 
got captured in the lotus-flower and became a swan on 
being killed by the elephant. Thus the beetle, after 
taking many births and forms, became ultimately 
Brahma’s vehicle, the swan. While the swan once 
moved about the surrounding places of mount Kailāsa 
it saw Rudra and imagining itself to be Rudra 
(Rudroham—I am Rudra) attained Rudrahood. 
While living happily with all the parapher- 

.nalia of Rudra he remembered his past lives, and 
wondering about the many continuous dreams of his, 
in solitude he thought like this :—‘‘The power of 

. Maya (illusion) which rules over cverything in the 
world is really wonderful. How curious and peculiar 
is the cunningness or trickeries of Maya in creating, 
like mirage, the illusion that things, which did not 
really exist, existed. Mistaking Māyā or mirage, as the 
truth and the fact, I roamed about in many a "material 
desert. In one form of life I was born as Jivata, in 
another, King: in yet another, swan etc. andnow I 

, have attained Rudra-hood. Hundred Caturyugas and 
thousand years have passed in this ‘show’ Now, I 
will return and personally see all past episodcs and I 
shall identify them all with myself after bestowing 
knowledge on them. 


Having made up his mind like this, Rudra descended 
to the state of the old Sannyāsin. He infused life and 
vitality into the dead body of the sannyāsin that was 
there. The Sannyāsin remembered his old illusions 
and hallucinations. He had attained Rudrahood after 
crossing various stages from being Jivata. ‘Then both 
of them together came to the Jivata stage,awoke the 
‘dream-person’ by giving him mind and vitality. After- 
wards the three of them, who assumed single form by 
the composition of different personalities, attained 
various stages like brahmin etc., awoke them too and 
added them to themselves (the three). Thus there came 
about to be hundred persons formed from aspects or 
fractions of Rudra, and at the instance of the real 
Rudra they returned to their homes and lived there 
happily with their sons, relations etc. Those hundred 
persons are the Satarudras. (Jfianavasistha, Satarudro- 
pākhyāna). In Verse 13, Chapter 150 of Anušāsana 
Parva, Mahabharata also is found referenccs to the 
Satarudras. 

SATARUPA. Wife of Svāyambhuva Manu, who took 
his sister Satarüpà herself as his wife. The couple had 
two sons called Priyavrata aud Uttanapada and two 
daughters Prasūti and Ākūti. Prasūti was married to 
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Daksaprajāpati and Ākūti to Ruciprajāpati. (Visnu 
Purana, Part I, Chapter 7). 

SATASAHASRA. A well-known sacred place in Kuru- 
ksetra. Bathing here is productive of the same result 
as gifting away thousand cows. This place is thousand 
times more beneficial than other places. (Vana Parva, 
Chapter 83). 

SATASAHASRAKA. A holy placc at Rāmatīrtha on 
the river Gomati. He who bathes here and takes food 
as per $ástraic injunctions will gct results cqual to those 
of giving in gift a thousand cows. (Vana Parva, Chap- 
ter 84, Verse 74), 

SATASIRSA. Wife of Vāsuki, King of the nāgas 
(Udyoga Parva, Chapter 117, Verse 17). 

SATASRNGA I. A muni, who lived on Mount Sata- 
$rüga. It was this muni, who cursed Pandu that he 
would die on his coming into physical contact with his 
wife. (For details seeunder Pandu and Mahabharata). 

SATASRNGA II. A Rāksasa, who had three sons called 
Sarhyama, Viyama and Suyama. (Santi Parva, South- 
ern text, Chapter 98). 

SATASRNGA. IlI. A mountain where Pandu once 
practised austerities. (Adi Parva, Chapter 118, Verse 
50). The Pandavas were born here and they were 
named in the presence of Munis who lived there. (Adi 
Parva, Chapter 122). Also, here it was that Pandu 
died. Once in the course of a dream-trip of Arjuna in 
the company of Krsna to Kailāsa they saw Sataémga 
also. (Drona Parva, Chapter 80, Verse 32). 

SATATAPA. Author of a Smrti in prose and poetry in 

_six chapters. 

SATAVAHANA. A King.  Guņādhya, author of 
Brhatkathā was a minister of this King. (See under 
Gunadhya). 

SATAVANI. A Rājarsi. His son was known as 
Šātavaneya. (Rgveda, Mandala 1, Anuvaka 11, Sūkta 
5 


9): 

ŠATAYŪPA. A Kekaya Rājarsi. He abdicated the 
throne in favour of his son and went to perform tapas 
in Kuruksetra forest where he saw Dhrtarāstra and 
others and spoke about the rules to be observed in 
"forest life”. (Ā$ramavāsika Parva, Chapter 19, Verse 
8). His  grand-father's name was  Sahasracitya 
(Agramavasika Parva, Chapter 20, Verse 60). 

SATAYUS I. One of the six sons of Purüravas by 
Urvažī. (Ādi Parva, Chapter 75, Verse 24). 

ŠATĀYUS II. A warrior, who fought on the Kaurava 
side against the Pandavas. He fought from the ‘waist’ 
position of the Vyūha made by Bhisma and courted 
death. (Bhisma Parva, Chapter 75, Verse 22; Salya 
Parva, Chapter 2, Verse 19). 

SATHA. An asura, son of Kašyapaprajāpati by his 
wife Danu. (Ādi Parva, Chapter 65, Verse 29). 

SATĪ. A birth of Devi Pārvatī. (For more details see 
under Pārvatī). 

SATKRTI. A kingofthe solar dynasty. It is stated in 
Bhàgavata Skandha 9, that he was the son of Jayatsena. 

SATODARI. A female attendant of Subrahmanya. 
(Salya Parva, Chapter 46, Verse 10). 

SATRAJIT. A Kingof the Yādavas. It is mentioned in 
Bhāgavata Skandha 9, that he was the son of Nimna 
and the brother of Prasena. (To know the previous 
birth of Satrājit see under Satyabhāmā). Šrī Krsna 
married Satyabhamà the daughter of Satrājit. In 
connection with thc jewel Syamantaka, Krtavarmā 
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caused Satrajit to be murdered. (More details about 
Satrajit occur under the entries Prasena, Krtavarma, 
(Para 2) and Satyabhama). 

SATRUGHNA. A brother of Sri Rama. He and Laks- 
mana were the sons of Sumitrā, and Srutakirti was his 
wife. As ordered by Rama he killed Lavanàsura, who 
lived in Madhu forest, and established there the city 
called Madhurāpurī. After the death of Satrughna two 
sons of his lived in Madhurāpurī, and after the dis- 
appearance of the solar dynasty the city went to the 
Yadus. (For details see under Sri Rama and Hanūmān, 
Para 10). 

SATRUJIT. A prince, the son of Dhruvasandhi by his 
second wife Lilavati. (See under Dhruvasandhi). 

SATRUMARDANA. The third son of King Rta- 
dhvaja by his wife Madālasā. (Markandeya Purana, 
Chapter 23, Verse 26). 

SATRUNJAYA I. A Sauvira prince, who followed Jayad- 
ratha with a flag. Arjuna killed him in a battle conse- 
quent to the Svayarnvara of Draupadi. (Vana Parva, 
Chapter 271, Verse 27). 

SATRUNJAYA II. A son of Dhrtarāstra. The following 
facts about him are gathered from the Mahabharata. 
(i) Duryodhana deputed him for the protection of 
Bhisma in the great war. (Bhisma Parva, Chapter 51, 
Verse 8). 

(ii) He attacked the five Kekaya kings. (Bhisma Parva, 
Chapter 79, Verse 56). 
(iii) Bhima killed him. (Drona Parva, Chapter 227, 
Verse 29). 

SATRUNJAYA III. A warrior and a brother of Karna 
who fought on the Kaurava side and got killed by 
Arjuna. (Drona Parva, Chapter 31 Verse 62). 

SATRUNJAYAIV. Another warrior, who fought on 
the Kaurava’ side whom Abhimanyu killed. (Drona 
Parva, Chapter 56, Verse 181). 

SATRUNJAYA V. A son of Drupada. In the 
great battle Asvatthama killed him. (M.B. Drona 
Parva, Chapter 56 Verse 151). 

SATRUNJAYA VI. A King of Sauvira. Kaņika, the 
son of Bharadvāja, taught him political science and all 
other cunning ways. (Mahābhārata, Santi Parva, 
Chapter 140). 

SATRUNTAPA. A King, who fought in Duryodhana’s 
army. Arjuna killed him on the occasion when the 
Kauravas lifted Virata’s cows. (Virata Parva, Chapter 
54, Verse 11). 


SATRUSAHA. A son of Dhrtarāstra. Bhima killed him . 


in the great war. (Drona Parva, Chapter 127, Verse 9) 

SATRUTAPANA. An asura, the son of Kasyapapraja- 
pati by his wife Danu. (Ādi Parva, Chapter 65, Verse 
Zoe 

SATVADANTA. A Yadava prince. This Satvadanta 
was one of the sons born to Vasudeva by his wife 
Bhadra. (Vayu Purana, 96: 71). 

SATVATA I. A King of the Yadu dynasty and son of 
Devaksatra, Sātvata had seven sons called Bhaja, Bhaji, 
Divya, Vrsni, Devaprstha, Antaka and Mahabhoja. 
Satvata was one of the Sātvatas and the men born in 
his dynasty are called Satvatas. (Sabha Parva, Chapter 
2, Verse 30). 

SATVATA II. Another name of Sri Krsna. 

SATVIKA. A brahmin, who was turned into a Raksasa 
due to a curse after he had entered heaven. His story 
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has been told by sage Saunaka to Bharata, brother of 
Sri Rama. , 

It was Bharata, who led the yājūic horse towards the 
north in connection with the A$vamedha yajña perform- 
ed by Sri Rama after he was crowned King. The 
horse, which started on its journey from Ayodhya 
reached, after six months, Hemakūta on the limits of 
India. As soon as it got into a beautiful garden it was 
rendered stationary as though paralysed. All attempts to 
make the horse move failed. Satrughna and some sol- 
diers tried to lift the horsc by its legs, to no purpose. 
Hanūmān bound its legs with his tail and pulled, again 
to no page, and surprised at this failure of his he 
spoke to Satrughna and othcrs thus. It was only just 
now that I pulled out with my tail the Drona mountain 
so very easily; but this small horse does not stir at all. 
May be, it is all fate.” Following Hanūmān's speech, 
Satrughna asked Sumālī the explanation for this state of 
the matter, but the latter could not find one for it. Then 
it was decided to find out a maharsi and ask him for 
the explanation. The soldiers accompanied by Bharata 
went in search ofa maharsi, reached Saunaka’s āšrama 
and submitted the case to him. 

The maharsi remained in meditation for some time and 
the condition of the horse became vivid in his mind. 
Then he spoke as follows:— **There was oncea brahmin 
named Satvika in Gauda(?) land on the banks of river 
Kaveri. Once he began performing tapas. He spent 
three days. drinking only water the first day, consuming 
air the next day and fasting completely the third day. 
He continued his tapas repeating the above course until 
one day he entered samadhi (expired): He got into 
a decorated plane sent from Devaloka, went to the peak 
of mount Meru and thence came to river Jamba, which 
flowed from the great Jambi tree on the mountain. 
There in Jambi were many maharsis, who had acquired 
merit by bathing in the golden water of the river, en- 
joying all comforts in the company of apsarā women. 
Satvika, one day, haughty with the thought that he was 
the master of the maharsis, did something which quite 
displeased the latter, and they cursed him. When he 
prayed for absolution from the curse they told him thus: 
When you paralyse the feet of Sri Rama’s horse, you 
will happen to hear Rāma's story and thenyou will be 
redeemed from curse.” 

On Saunaka informing them thus that it was the 
brahmin transformed into a Rāksasa, who had para- 
lysed the legs of the horse, Bharata returned to the 
horse and recited the story of Rama and immediately an 
effulgent person came there in a plane and said, "Oh. 
intelligent King ! I have now heard the story of Rama 
andso have become pure; so, please let me go to 
heaven." After saying this he returned. Bharata and 
others were pleased to know that the visitor was Satvika 
brahmin. The horse became free from its paralysed 
condition. The party resumed ifs journey. (Padma 
Purana, Patalakhanda, Chapters 47 and 48). 

SATYA I. A hermit. Mention is made about this hermit 
who shone in the court of Yudhisthira, in Mahabharata, 
Sabha Parva, Chapter 4, Verse 10. 

SATYA II. An Agni (fire). This Agni Satya was the son 
of the Agni Nišcyavana. He was a worker of Kāla- 
dharma (The god of Death). He reduces the pain of 
living beings who are suffering. So this Agni Satya 
got the name Niskrti also, This Agni brightens the 
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houses and gardens where people stay. It is stated in 
Mahābhārata, Vana Parva, Chaptcr 219, Verse 13, 
that this Agni had a son named Svana. 

SATYA III. A warrior who served in the army of the 
King of Kalinga. This warrior fought against the 
Pāņdavas in the battle of Bhārata. This warrior who 
stood as the wheel-guard of $rutáyus the King of 
Kalinga, was killed by Bhimasena in the Bharata-battle. 
(M.B. Bhisma Parva, Chapter 54, Verse 77). 

SATYA IV. A hermit in the country of Vidarbha, This 
hermit who was a brahmin was a believer in ahirhsà also. 
Once he performed a sacrifice without any killing. His 
wife Puskaradhāriņī helped him in thesacrifice. Dharma- 
deva came there in the form of an antelope to test the 
non-killing principle of Satya. Theanimal came near 
Satya and said : “l am a deva (god) belonging to the 
Sukra-clan. I dwell in this forest asan antelope, due 
to the curse of Dharmadeva. Kill me and complete 
this sacrifice." l 
Though Satya heard this, he did not wish to kill the 
animal. At last the antelope decided to go and walked 
eight steps and then returned. Due to the delusive 
arts of the antelope Satya saw there celestial maids 
and the aeroplanes of Gandharvas. The antelope said 
that if he was killed he would attain heaven. A desire 
arose in Sātya for killing and forthwith he lost all the 
attainments he got by penance. (M.B. Santi Parva. 
Chapter 272). 

SATYA V. Another name of Sri Krsna. (M.B. Santi 
Parva, Chapter 342, Verse 75). 

SATYA VI. Theson of Vitatya, born in the dynasty 
of the King Vitahavya. It is mentioned in Maha- 
bhārata, Anu$āsana Parva, Chapter 30, Verse 62, that 
this Satya had a son called Santa. 

SATYĀ I. A wife of Sri Krsna. Mention is made about 
this wife in Mahabharata, Daksinatyapatha, Sabha 
Parva, Chapter 38. 

SATYAII. The wife of the Agni called Šarhyu. So 
beautiful a woman as Satya is said to have not existed 
in any of the three worlds. Bharadvaja was the son 
born to Sarhyu by Satya. Bharadvaja had three sisters. 
(M.B. Vana Parva, Chapter 219, Verse 4). 

SATYA (S). A group of Devas (gods). This group of 
devas lived in the third Manvantara. The name of the 
then Manu was Uttama and the King of the devas was 
the Indra Suśānti. There were then five Devaganas 
(groups of Gods) each consisting of .twelve devas. 
Those ganas were Sudhāmās, Satyas, Japas, Pratarda- 
nas and Va$avartis. (Visnu Purana, Amsa 3, Chapter 


1). 
See EAM. The wife of Sri Krsna. 

1) Introduction. Once Sri Krsna himself said about the 
previous birth of Satyabhāmā. There was an occasion 
for saying that. 

Once Narada came from the world of the gods to 
Dvārakā. He had brought with him some flowers of 
the Kalpakatree. Narada gave all those flowers to 
Šrī Krsna. Sri Krsna divided them among his wives, 
but he had forgotten Satyabhama. Being unable to 
subdue her sorrow and anger she got into her bedroom 
and wept and sighed and lay there. Sri Krsna came to 
know of this. He took Satyabhama with him on the 
back of Garuda and went to the world of Gods. They 
reached there and asked Indra for some Kahlara 
flowers. Indra refused to give. Garuda got ready to 
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uproot the tree. Then Indra wielded his thunderbolt. 
To honour the weapon thunderbolt, Garuda left a 
feather of his there and returned to Dvaraka. Because 
of the hitting of the thunderbolt, the peacock, mon- 
goose and jungle crow were born from Garuda. Sri 
Krsna who won the war, returned with Satyabhama 
mounted on Garuda, to Dvārakā. The Kalpaka tree 
brought from the world of gods, was planted in the 
garde in front of the palace ofSatyabhama. When 
ri Krsna and the Kalpaka tree became her own, 
Satyabhama became proud. At that time Narada 
came there. She asked Narada what she should do so 
as to have Sri Krsna and the Kalpaka tree with her in 
all births. Narada said that, for that, she had only to 
do Tulāpurusadāna. She instantly placed Sri Krsna 
and the Kalpaka tree in the balance and all the things 
placed in equal weight were given to Nārada himself. 
Nārada received them and went to the world of Gods. 
Satyabhāmā became overjoyed. She asked Sri Krsna, 
what good deeds she had done to earn so much happi- 
ness. Sri Krsna described the previous birth of Satya- 
bhama. (Padma Purana, Uttara Khanda, Chapter 90). 
2) Previous birth of Satyabhāmā. ‘Towards the close of 
the Krtayuga, there was a Brahmin named Devašarmā 
who was born of the clan of Agni in Māyāpurī. This 
Brahmin was well-versed in the Vedas and the 
Vedangas. In the old age a daughter named Guņavatī 
was born to him. He gave his daugliter to his 
disciple Candragarma. 
Once Devašarmā and Gandrašarmā went to the forest 
to bring Darbha (poa) and Samit (butea). While they 
were walking here and there in the Mango grove in 
the Himālayasa giant closed with them. Because of 
terror their bodies were stiffened and so they could not 
run. The fierce giant killed both of them. The escorts 
sent by Visnu came and took both of them to Vaikun- 
tha. Gunavati cried aloud when she heard that her 
father and husband were killed by a giant. She 
lamented for a long while and then fainted and fell 
down. When she came to herself she began to cry 
again. At last she sold the furniture and conducted 
the funeral] rites of her father and husband. After that 
she lived by manual labour. She observed fast and the 
vow of Krttika and Ekādašī. 
Gunavati, who was weak and lean because of old age 
and fever once walked slowly to the river Ganges to 
bathe. When she got intothe river she shivered be- 
cause of cold. Then an aerial chariot came down 
from the sky. The messengers of Visnu took herin 
the chariot, to Vaikuntha. The celestial maids fanned 
her with the whisk of yak. After this Mahavisnu in- 
carnated as Sri Krsna to destroy the wicked. Those 
who were the dependants of Visnu in Vaikuntha took 
birth in Dvaraka. DevaSarma the father of Gunavati took 
birth as Satrājit. Candra$armà became Akrūra. Guna- 
vati became Satyabhāmā. Because of the goodness earned 
by the fast of Krttika, she had become a beloved one of 
Visnu. Because she made a grove of holy basil ( tulasi) 
at the gate of Visnu in the previous birth the Kalpaka 
"tree came to her garden in this birth. Because she 
lighted lamps in Kārttika month Mahālaksmī lives 
permanently in her house. Because she did fast and 
vow in Kārttika imagining Visnu as her husband, she 
became the wife of Sri Krsna in this birth. (Padma 
Purana, Uttara Khanda, Chapter 91 ). 
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3) Family life. 
Para 4). 

4) Other details. 
(i) The sons Bhīma and others were born to Šrī 
Krsņa by Satyabhāmā. (Agni Purāņa, Chapter 276). 
(ii) Narakāsura stole the ear-rings of Aditi, the mother 
of the devas. Šrī Krsna and Satyabhāmā went to 
fight with Narakāsura. They killed him and recovered 
the ear-rings and gave them back to Aditi. At that 
time Aditi blessed Satyabhama thus : *Till Sri Krsna 
forsakes his body you will not be affected by old age. 
Moreover you will always have a divine fragrance and 
good qualities." (M.B. Sabha Parva, Chapter 38). 

(iii) Satyabhāmā had a beautiful white palace in 
Dvārakā. The steps of the palace were paved with 
jewels. To those who pass over its steps, hot season will 
appear tobe cold. (M.B. Daksinatya Patha, Sabha 
Parva, Chapter 38), 

(iv) When the Pandavas were living in the Kamyaka 
forest at the time of their forest life, Sri Krsna and 
Satyabhāmā paid them a visit. (M.B. Vana Parva, 
Chapter 183, Verse 11). 

(v) At this time Satyabhāmā asked Pafcali about the 
means and ways to bring the husband over to her side. 
(M.B. Vana Parva, Chapter 238, Verse 4). 

(vi) When Arjuna came to Dvaraka, after Sri Krsna 
had forsaken his body, Satyabhama lamented with the 
other queens for a long time. (M.B. Mausala Parva, 
Chapter 5, Verse 13). 

(vii) After this Satyabhāmā went to the forest for 
penance. (M.B. Mausala Parva, Chapter 7, Verse 74). 

SATYADEVA. A prominent warrior of the army of 
Kalinga. He took part in the Bharata-battle and served 
as the guard of the wheel of King Srutayus of Kalinga 
and was killed by Bhimasena. (M.B. Bhisma Parva, 
Chapter 54, Verse 74). 

SATYADEVI. The daughter of King Devaka. This 
Satyadevi was one of the seven wives of Vasudeva. 
(Matsya Purana, 44-73). 

SATYADHARMA I. A King of the lunar dynasty. He was 
a helper of Yudhisthira. (M.B. Udyoga Parva, Chapter 
141, Verse 25). 

SATYADHARMA II. A brother of Sugarma, the King 
of Trigarta. Arjuna killed hīm in the Bhārata-battle. 
(M.B. Santi Parva, Chapter 26, Verse 36). 

SATYADHRTI I. A son of Šatānanda. It is mentioned 
in Agni Purāņa, Chapter 278, that this Satyadhrti had 
two children called Krpa and Krpi. 

SATYADHRTI II. A warrior who fought in chariot on 
the side of the Pāņdavas in the Battle of Bhārata. The 
following information is given about him in Mahā- 
bhārata. 

(i) Bhisma considered Satyadhrti as one of the 
prominent fighters in chariots. (M.B. Udyoga Parva, 
Chapter 17, Verse 18). 

(ii) This Satyadhrti had been present at the Svayam- 
vara marriage of Draupadi. (M.B. Adi Parva, Chapter 
185, Verse 10). 

(iii) This Satyadhrti who was the son of Sucitra conti- 
nued helping Ghatotkaca the son of Hidimbi, during 
the battle of Bharata. (M.B. Bhisma Parva, Chapter 
93, Verse 13). 


(iv) Satyadhrti was an expert in the wielding of all 
weapons, especially in archery. He was a scholar in the 


See under Krsņa, Para 16 and Naraka 
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Vedas and Vedānīgas. 
2291). 

(v) In the Bhàrata-battle he was killed by Droņā- 
cārya. (M.B. Karņa Parva, Chapter 6, Verse 34). 

SATYADHRTI III The son of the King Ksemaka. In 
the Bhārata-battle he fought on the side of the Pāņda- 
vas against the Kauravas. (M.B. Drona Parva, Chapter 
23, Verse 58). 

SATYAHITA. A King of the Piru dynasty. He was son 
of Rsabha and the father of Sudhanvā. (Agni Purana, 
Chapter 278). 

SATYAJIT I. A King belonging to the dynasty of Yayati. 
He was the son of Sunita and the father of Ksema. 
(Bhagavata, Skandha 9). 

SATYAJIT II. A brother of Drupada, the King of 

Paficala. He appears in the story of Mahabharata for 
the first time at the battle between Drupada and Arjuna. 
When the education of the Kauravas and the Pandavas 
was over, Drona asked his pupils to bring Drupada tied’ 
as teacher’s gift. An attempt was made to bring 
Drupada before Drona, in which attempt Drupada and 
Arjuna confronted each other. In this fight it was 
Satyajit who stood as the right hand of his brother 
Drupada. (M.B. Adi Parva, Chapter 137, Verse 42). 
Arjuna defeated this Satyajit. Immediately Satyajit ran 
away from the battle-field. 
After the marriage of Paficali, Pandavas and Drupada 
became relatives. With this Satyajit also came to be on 
good relation with the Pandavas. In the battle of 
Bharata this Satyajit was the bodyguard of Yudhisthira. 
(M.B. Drona Parva, Chapter 17). In the battle which 
followed Drona killed Satyajit. (M.B. Karna Parva, 
Chapter 6, Verse 4). 

SATYAKA. A king of the Yadava clan. He was the 
father of Satyaki. Satyaka also took part in the festivals 
conducted on the Raivata-mountain by Šrī Krsna and 
the others. It is stated in the ašvamedha Parva, Chapter 
62, Verse 6, that Satyaka conducted offerings to the 
manes in respect of Abhimanyu. 

SATYAKAMA (SATYAKAMA JABALA). A noble her- 
mit. There is a story as given below, in the Chandog- 
yopanisad about the greatness of this hermit. 

As his father died in his boyhood, Satyakama was 
brought up by his mother Jabali. Whan it was time to 
begin education, the boy told his mother, ‘Mother, I 
would like to be educated under a teacher, in the 
Vedas. But I don’t know what clan I belong to. 
What answer shall I give, when the teacher asks me 
about my clan ?”’ His mother Jabali replied. “I also 
do not know much about the clan of your father who 
married me when I was a girl. From that day onwards 
I was engaged in house-keeping. I did not ask your 
father about the clan. In my younger days I gave birth , 
to you. Shortly after that your father died. Tell your 
teacher that you are Satyakama the son of Jabali.” 
Having heard this Satyakama went in search of a 
teacher. At last he reached the hermitage of the sage 
Gautama and told him every thing. The hermit was 
attracted by his truthfulness and behaviour. Believing 
that Satyakama was a Brahmin boy, Gautama accepted 
him as a disciple. The hermit entrusted the boy with 
four hundred lean cows to look after. The boy accepted 
the work, and said to the hermit. ‘‘When this becomes 
a group of thousand fat cows, I will bring them back.” 
He lived in the forest looking after the cows. The Devas 
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sympathised with him. Vāyu (wind), the Sun, Agni 
(fire) and Prāņa together gave him divine knowledge and 
wisdom. After this Satyakāma returned to the hermit 
Gautama with thousand fat cows. Seeing the boy whose 
face shone with the light of God, the hermit was 
amazed. “Who gave you divine knowledge ?" asked 
the hermit. Satvakàma told the hermit all that took 
place. Fully satisfied with the boy, Gautama imparted 
to him knowledge about the universal Soul (Paramātmā) 
and Satyakama became a noble hermit. 

Satyakāma got several disciples of whom Upakosala 
was prominent. He approached Satyakama as a student. 
For twelve years he served his teacher and kept up the 
fire in the firepit for burnt offering, without being ex- 
tinguished throughout the twelve years, and worshipped 
the fire god. Yet the teacher did not impart knowledge 
to him. The teacher's wife recommended to her hus- 
band that Upakosala should be given learning. But the 
teacher was silent.  Upakosala took a vow and fast 
before the burnt-offering fire pit. Agni Deva felt pity for 
him and informed him that God is all-pervading and 
that his teacher would show him the way to God. When 
he came to the teacher, hisface was seen shining. 
Satyakāma asked Upakosala for the reason. Upakosala 
told the teacher what the fire god had told him. 
Immediately Satyakāma taught his disciple the path of 
yoga (union) by knowledge of the Sankhyas. 

SATYAKARMA I. A king of the family of Bharata. He 
was the son of Dhrtavrata and the father of Anuratha. 
(Bhāgavata, Skandha 9). 

SATYAKARMA II. The brother of Sušarmā the king of 
Trigarta. Though he took a vow in the Bharata battle 
that he would kill Arjuna, what happened was that he 
was killed by Arjuna. ( M.B. Drona Parva, Chapter 17, 
Verse 17; Salya Parva, Chapter 27, Verse 39). 

SATYAKETU I. A king of the Solar dynasty. He was 
the son of Dharmaketu and the father of Dhrstaketu. 
(Bhāgavata, Skandha 9). 

SATYAKETU II. A king of Paficala. Mention is made 
in Brahmāņda Purana, Sloka 73, of a Paficala King 
Satyaketu who fought with Parašurāma. 

SATYAKETU III. A king belonging to the Pūru dynasty. 
This Satyaketu was the son of King Sukumāra. (Agni 
Purāņa, Chapter 278). 

SĀTYAKI (YUYUDHANA). A Yādava, who was a 
warrior of the Vrsni dynasty and a friend of Sri Krsna. 
1) Genealogy.  Descended from Visnu_thus : Brahma - 
Atri - Candra - Budha - Purüravas - Ayus - Nahusa - 
Yayāti - Yadu - Sahasrajit - Satajit -Hehaya - Dharma - 
Kuni - Bhadrasena - Dhanaka - Krtavirya - Karttavir- 
yārjuna - Madhu - Vrsņi - Yudhājit - Sini - Satyaka - 
Satyaki. 

Šini was the younger son of Yudhājit. Sātyaki alias Yuyu- 
dhāna, a companion of Sri Krsna and a great friend of 
the Pāņdavas, was Šini's grandson. 

2) His relation to other prominent Yadavas. ‘The dynasty of 
Anamitra, first son of Yudhajit, became famous through 
Prasena, Satrajit, Svaphalka and Akrūra. Of the four 
sons of Andhaka, predecessor of Krsna, Kukura and 
Bhajamāna deserve special mention. Ahuka, in the 
dynasty of Kukura had two sons named Devaka and 
Ugrasena. Devaki, daughter of Devaka, became wife 
of Vasudeva and mother of Krsna. Karsa was the son 
of Ugrasena. Sūra, seventh in the line of Bhajamāna, 
son of Andhaka had. twelve children, His first son 
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Vasudeva was Krsna’s father. Srutakirti, Šrutatravas, 
Šrutadevī and Rājādhidcvī the four daughters of 
Sara were married respectively by — Dhrstaketu, 
king of Kekaya, Damaghosa, king of Cedi, Vrddha- 
$arman, king of Karūsa and Jayasena, king of 
Avanti. Dhrstaketu was a great ally of the Pāņdavas. 
Šišupāla was the son of Damaghosa, and Dantavaktra 
the son of Vrddha$arman. Šišupāla and Dantavaktra, 
the third human incarnation of Jaya and Vijaya were 
war-crazy and haughty persons. Vinda and Anuvinda, 
sons of Jayasena, were great friends of the Pāņdavas. As 
Kunti, daughter of Süra became the adopted daughter 
of Ugrasena, she became also thc niece of Vasudeva and 
Krsna's father's sister. Kunti married Pándu and she 
delivered four sons, Karna, Yudhisthira, Bhimasena and 
Arjuna. 

3) Other information I. The following facts about Sātyaki 
are extracted from the Mahābhārata. 

(1) Satyaki was born from an aspect of the Marud- 
devatās. (Ādi Parva, Chapter 185, Verse 18). 

(2) He was present at the wedding of Draupadī. (Ādi 
Parva, Chapter 185, Verse 18). 

(3) He was in the company of the Yādavas, who went 
to Indraprastha with the dowry for Subhadra. (Adi 
Parva, Chapter 220, Verse 31) 

(4) A member in the court of Yudhisthira, Sātyaki 
learned dhanurveda (science of archery) from Arjuna. 
(Sabhā Parva, Chapter 4, Verse 34). 

(5) He was one of the chief Yadava warriors. (Sabhà 
Parva, Chapter 14, Verse 57). 

(6) At the coronation of Yudhisthira he held the royal 
umbrella over his head. (Sabha Parva, Chapter 53, 
Verse 13). 

(7) He also was present at the wedding of Abhimanyu 
held at Upaplavya city. (Virāta Parva, Chapter 72, 
Verse 21). 

(8) He went to Yudhisthira with a big army to parti- 
cipate in the great war. (Udyoga Parva, Chapter 19, 
Verse 1). 

(9) He informed $ri Krsna, who went to the Kaurava 
assembly as the messenger of the Pāņdavas, that he 
desired war. (Udyoga Parva, Chapter 81, Verse 5). 
(10) $ri Krsna started for the Kaurava assembly 
with Sātyaki after making him leave his weapons in the 
chariot. (Udyoga Parva, Chapter 83, Verse 12). 

(11) On the first day of the great war, he fought a 
duel with Krtavarman. (Bhisma Parva, Chapter 45, 
Verse 12). 

(12) He saved Arjuna, who was in difficulties on 
account of the rain of arrows from Bhīsma. (Bhisma 
Parva, Chapter 69, Verse 78). 

(13) He fought with Bhūriśravas. 
Chapter 64, Verse 1). 


(14) When his charioteer was killed by Bhīsma, Sātyaki 
drove the chariot himself. (Bhisma Parva, Chapter 
73, Verse 28). 

(15) Bhūri$ravas killed ten sons of Sātyaki. (Bhisma 
Parva, Chapter 74, Verse 1). 

(16) He defeated Alambüsa. (Bhisma Parva, Chapter 
82, Verse 45). 

(17) He rendered Aš$vatthāmā unconscious. 
Parva, Chapter 101, Verse 47). 

(18) He fought with Bhīsma. (Bhisma Parva, Chapter 
104, Verse 29). 


(Bhīsma Parva, 
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(19) He fought with Duryodhana. (Bhisma Parva, 
Chapter 110, Verse 14). 

(20) He fought with Bhagadatta. 
Chapter 111, Verse 7). 

(21) He fought with Aš$vatthāmā. 
Chapter 116, Verse 9). 

(22) Following that he fought with Ksemamürti and 
Brhanta on the Kaurava side. (Droņa Parva, Chapter 
25, Verse 47). 

(23) His chariot was thrown off by Bhagadatta's ele- 
phant. (Drona Parva, Chapter 26, Verse 43). 

(24) Karna and Sātyaki fought each other. (Droņa 
„Parva, Chapter 32, Verse 67). 

(25) At the instance of Arjuna he remained on the 
battle-field protecting Yudhisthira. (Drona Parva, 
Chapter 84, Verse 35). 

(26) He fought with Dussāsana. (Drona Parva, Chapter 
99, Verse 14). 

(27) He saved Dhrstadyumna from being killed by 
Drona. (Drona Parva, Chapter 97, Verse 32). 

(28) He fought Drona again and broke six bows of the 
latter. (Drona Parva, Chapter 98). 

(29) He fought with Vyāghradatta. (Drona Parva, 
Chapter 106, Verse 14). 

(30) He killed Vyaghradatta. (Drona Parva, Chapter 
107, Verse 32). 

(31) Drona wounded Satyaki. (Drona Parva, Chapter 
110, Verse 2). 

(32) Satyaki wounded Krtavarman. (Drona Parva, 
Chapter 113, Verse 46). 

(33) He killed Jalasandha. (Drona Parva, Chapter 115, 
Verse 52). 

(34) He defeated Duryodhana. (Drona Parva, Chapter 
116, Verse 24). 

(35) He defeated Drona. (Drona Parva, Chapter 117, 
Verse 30). 

(36) He killed Sudaršana. (Drona Parva, Chapter 118, 
Verse 15). 

(37) He defeated Duššāsana. (Drona Parva, Chapter 
121, Verse 29). , 
(38) He killed king Alambüsa. (Droņa Parva, Chapter 
140, Verse 18). 

(39) He killed Bhūrišravas. (Drona Parva, Chapter 
143, Verse 54). 

(40) He defeated Karņa in fighting. (Drona Parva, 
Chapter 144, Verse 64). 

(41) He killed Somadatta in battle. (Drona Parva, 
Chapter 162, Verse 33). 

(42) He killed King Bhūri.(Droņa Parva, Chapter 166, 
Verse 12). 

(43) He defeated Vrsasena, son of Karna. (Drona Parva, 
Chapter 170, Verse 30). 

(44) Bhima and Sahadeva prevented Sātyaki, who 
rushed forward with his club, from killing Dhrsta- 
dyumna. (Drona Parva, Chapter 198, Verse 6). 

(35) He routed six mahārathas of the Kaurava army. 
(Drona Parva, Chapter 200, Verse 53). 

(46) During the battle with Agvatthama he fell uncon- 
scious. ( Drona Parva, Chapter 200, Verse 56). 

(47) He killed Anuvinda, King of Kekaya. (Karņa 
Parva, Chapter 13, Verse 11). 

(48) He killed Vinda. (Karna Parva, Chapter 13, 
Verse 35). 

(49) He killed the King of Vanga. (Karna Parva, 
Chapter 22, Verse 13). 


(Bhisma Parva, 
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(50) He defeated Sakuni. (Karņa Parva, Chapter 61, 
Verse 48). 

(51) He killed Prasena, son of Karna. (Karna Parva, 
Chapter 82, Verse 6). 

(52) He fought with Salya. (Salya Parva, Chapter 13). 
(53) He killed Sālva, the mieccha King. (Šalya Parva, 
Chapter 20, Verse 26). 

(54) He killed Ksemamürti. (Salya Parva, Chapter 
21, Verse 8). 

(55) He captured Saiijaya alive. (Salya Parva, Chap- 
ter 25, Verse 57). 

(56) Though he got ready to kill Safijaya, yet he set 
him free on the advice of Vyasa. (Salya Parva, 
Chapter 29, Verse 38). T i 
(57) After the great war was over he went to Dvārakā 
from Hastinapura in the company of Sri Krsna. 
(A$vamedhika Parva, Chapter 52, Verse 57). 

(58) He participated in the celebrations held at mount 
Raivataka in the company of Sri Krsna. (A$vamedhika 
Parva, Chapter 59, Verse 3). 

(59) He performed the after-death ceremonies of Abhi- 
manyu. (A$vamedhika Parva, Chapter 62, Verse 6). 
(60) He participated in the a$vamedha yajiia held by 
Yudhisthira at Hastināpura. (Aévamedhika Parva, 
Chapter 66, Verse 3). à 
(61) Under the influence of liquor heridiculed Krtavar- 
man for kiling sleeping children. (Mausala Parva, 
Chapter 3, Verse 16). 

(62) For Satyaki’s part in the Syamantaka incident see 
under Syamantaka. 

(63) When Sātyaki, after killing Krtavarman, rushed 
forth to kill many others, Krsna, and Pradyumna inter- 
fered. Yet, he killed many others. (Mausala Parva, 
Chapter 8, Verse 29). 

(64) Arjuna appointed Yauyudhāni, son of Satyaki, 
chief of the region in the plain of Sarasvati. (Mausala 
Parva, Chapter 7, Verse 71). 

(65) After death his soul went to the Marudganas. 
(Svargarohana Parva, Chapter 4, Verse 17). 

(66) Synonyms used for Satyaki in the Mahabharata: 
Anartta, Saineya, Saineyanandana, Sauri, Siniputra, 
Šinipautra, Šininaptā, Šinipravara, Dagarha, Madhava, 
Mādhavāgrya, Madhavasimha, Madhūdvaha, Sātvata, 
Sātvatāgrya, Sātyaka, Varsneya, Vrsni, Vrsņišārdūla, 
Vrsņikulodvaha, Vrsņyandhakapravīra, Yādava, Yadūd- 
vaha, Yadūttama, Yuyudhāna. 

4) Other information II. From Bhāgavata 

(1) In all the wars in which Šrī Krsņa was engaged, it 
was Sátyaki, who was his most powerful supporter. In 
the battle between Krsna and Bāņāsura, Sātyaki clashed 
with Kumbhāņda, Bāņa's minister. (Bhagavata 
Skandha 1). 

(2) When Jarāsandha attacked Mathurapuri, Sātyaki 
who guarded the city’s western entrance, fought the 
former and routed his forces. (Bhāgavata, Skandha 1). 
(3)He participated in the Salya and Paundrakavasudeva 
wars. (Bhāgavata, Skandha 1). 

SATYALOKA. The world of Brahma. (See under Brahma) 
SATYANRTA. See under Pramrta. 

SATYAPALA. A hermit. It is mentioned in Mahābhā- 
rata, Sabha Parva, Chapter 4, Verse 14, that this her- 
mit shone in the court of Yudhisthira. 

SATYARATA. A Kekaya princess. Satyavrata (Trifanku) 
the king of Ayodhya married this princess.( Vayu Purana, 
Chapter 88; Verse 117). 
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SATYARATHA. The brother of Sufarma the king of 
Trigarta. (M.B. Udyoga Parva, Chapter 66, Verse 11). 
SATYĀRTHAPRAKĀŠA. A commentary on the Veda 
süktas by Svāmī Dayānanda who founded the Ārya 

Samāja. 

SATYASANDHA. I. -(SATYAVRATA, SATYASENA, 
SANDHA). One of the hundreds ons of Dhrtarastra. The 
following information about this Satyasandha is from 
Mahabharata. 

(1) This Satyasandha was one of the eleven great 
chariot-fighters in the army of the Kauravas. (M.B. Adi 
Parva, Chapter 63, Verse 119). 

(2) This Satyasandha stood as the bodyguard of Salya 
and fought in the Bhārata-battle. (M.B. Bhisma 
Parva, Chapter 62, Verse 17). 

(3) Abhimanyu wounded him in the Bhirata-battle. 
(M.B. Bhisma Parva, Chapter 73, Verse 24). 

(4) Sātyaki showered arrows on Satyasandha. (M.B. 
Drona Parva, Chapter 116, Verse 7). 

(5) Bhimasena killed Satyasandha in the battle of 
Bharata. (M.B. Karna Parva, Chapter 84, Verse 2). 
SATYASANDHA. Il. One of the two followers given to 
Subrahmanya by the god Mitra. The other follower 
was Suvrata. (M.B. Salya Parva, Chapter 45, Verse 41). 

SATYASANDHA III. An ancient king in India. There is 
astory in Mahābhārata, Šānti Parva, Chapter 234, 
Verse 16, as to how, this king Satyasandha, who was an 
observer of vows and fasts, saved the life of a Brahmin 
by sacrificing his own life. 

SATYASENA I. See under Satyasandha. 

SATYASENA II. A brother of Sugarma, the king of Tri- 
garta. It is mentioned in Mahabharata, Karna Parva, 
Chapter 27, Verse 3, that this Satyasena confronted 
Arjuna in the Bharata-battle and was killed by him. 

SATYASENA III. A sonof Karna. He served asthe guard 
of the wheel of the chariot of his father Karna in the 
Bhārata-battle. (M. B. Karna Parva, Chapter 48, Verse 
18 


Ve 

SATYASRAVAS I. A warrior who fought on the Kaurava 
side against the Pandavas. Abhimanyu killed this war- 
rior. (M.B. Drona Parva, Chapter 45, Verse 3). 

SATYASRAVAS II. A teacher-priest of the line of the 
Rgveda-disciples of Vyasa. He was the son of the hermit 
Markandeya. (Vayu Purana, 96: 171). 

SATYATAPAS (UTATHYA) I. A brahmin boy who was 
changed into a cobra by the curse ofa saint called 
Godila. The original name of this youth was Utathya. 
Later he came to be known as Satyatapas. The story of 
this Satyatapas is given in Devi Bhagavata, Skandha 3, 
as follows: - 
In days of old, there was a Brahmin named Devadatta 
in Kosala. His wife was called Rohini. Though much 
time elapsed no child was born to them, At last Deva- 
datta performed the sacrifice called Putrakāmesti, on the 
banks of the river Tamasa. Several saintly persons 
took part in the sacrifice. Suhotra was detailed as 
Brahma, Yājūavalkya as officiating priest, Brhaspati as 
sacrificer, Pailatorecite Vedas and Godila tosing Saman 
hymns. The singing of Godila, an expert singer, caused 
horripilation to everybody in the sacrificial hall. But in 
the middle of singing he had to take breath, and there 
occurred a solecism in his voice. Devadatta did not like 
it. He warned Godila, who instantly became angry and 
said to Devadatta. ‘‘Since you called me Cobra, the son 
born to you will becomea cobra.” 
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Devadatta became miserable and begged Godila by 
holding his feet to pardon him. He gave liberation 
from the curse that his son would be a cobra and 
said that he would become a sage. 
The wife of Devadatta became pregnant and gave 
birth to a son. He was named Utathya. In the 
eighth year, the ceremony of investiture with the 
Brahma string was performed and the boy commenced 
education. The teacher began to teach the Vedas, 
From that day onwards the boy became self-conceited. 
All the attempts made by the teacher to change his 
behaviour were futile. His father tried the four ex- 
pedients in vain. Thus twelve years elapsed. The 
boy did not even learn the evening prayer. Everybody 
thought that he was a cobra. All scoffed at him. His 
own people disliked him; with this, self-renunciation 
took root in his boyish mind and he left his home and 
went away. He reached the banks of the Ganges and 
made a hut there and lived there observing rigorous 
celibacy, and vow of truth. Thus the boy-hermit 
began severe penance. 
He had learned no rites or rituals according to the 
Vedas. He would rise early in the morning, and after 
cleaning the teeth he would take a dip in the Gangetic 
waters, without any spells or actions and return to the 
hut. He would eat anything that came by. He would 
cause no harm to anybody, though he had no power to 
do good to anybody. Everybody in the neighbourhood 
began to realize that he was a boy who would on no 
account utter falsehood. So all began to call him 
Satyatapas. Satyatapas had no peace of mind. Life 
seemed to be a burden to him. He became thoughtful 
day and night. Thus he spent fourteen years there. 
People firmly believed in his truthfulness. So they 
named him Satyavrata. Once a forestcr came near his 
hut. He sent an arrow at a hog, which ran into the 
hermitage with the arrow sticking on its body. Blood 
was oozing from its wound. The jungle-dweller also 
came into the hut followlng the hog. Seeing Satya- 
vrata the man asked “Where is the hog that I had 
shot ?" Satyavrata who knew that killing animals was a 
sin, kept silence to save the beast. Devi was pleased 
at the moral courage and truthfulness of Satyavrata. It 
is said that the moment the hog got into the hermitage, 
the Sārasvata syllable ‘Ai’ arose from the tongue of 
Satyavrata. The moment he had pronounced the 
rootsound of Sarasvati, ‘Ai’, by the grace of Devi, he 
became a poet like Valmiki. Looking at the forester 
Satyavrata said : 

“Yah pašyati na sa brite 

Yo brite sa na pašyati / 

Aho ! vyādha, svakāryārthin 

Kam prcchasi punah punah // 
“He who sees does not speak. He who speaks, does not 
see. Selfish hunter, whom do you ask again and again ?”” 
When the forester heard these words of Satyavrata, the 
bow and arrow fell from his hands. With self-renun- 
ciation he went away from the hermitage. The fame 
of the great poet Satyavrata spread everywhere. His 
father also heard about this from others. He came to 
the bank of the Ganges and took his son home. Even 
today Brahmins sing about the fame of that hermit on 
the New moon days. 

SATYATAPAS II. A hermit. Once he cursed a 

celestial maid who had tried to hinder his penance, to 
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become a phoenix tree. Later this hermit liberated her 
from the curse. (Padma Purana, Uttarakhanda, Chap- 
ter 178). 

SATYAVAN I. Husband of Savitri who was famous 
for matrimonial fidelity. (For detailed story see under 
Savitri IT). 

SATYAVAN II. See under Rtambhara. 

SATYAVAN III. One of the commanders of the army 
of the Kauravas. Mention is made about this comman- 
der in Mahabharata, Udyoga Parva, Chapter 167, 
Verse 30. 

SATYAVAK I. A son of Gaksusa Manu. Ten sons 
including Satyavak, were born to Cāksusa Manu by 
his wife Nadvala. (Agni Purana, Chapter 18). 

SATYAVAK II. A Deva Gandharva. This Gandharva 
was the son bornto Prajāpati Kašyapa by his wife 
Muni. (M.B. Adi Parva, Chapter 65, Verse 43). 

SATYAVARMĀ. A brother of Sušarmā the King of 
Trigarta. (M.B. Drona Parva, Chapter 17, Verse 17). 

SATYAVATI I. The mother of Vyasa. 

1) A short history. Satyavati was the daughter of the 
celestial maid Adrikā. Because of a curse she lived as 
a fish in the river Ganges. Once the semen of King 
Uparicaravasu happened to fall in the Ganges and 
this fish swallowed it in consequence of which it became 
pregnant. A fisherman caught this fish and cut it. He 
got two human babies, male and female from the 
stomach: of the fish. The fisherman gave the two 
infants to the ¡King who took the male child. This 
childlater became the Matsya King. The female child 
had the smell of fish. The King called her Matsya- 
Gandhi (She who has the smell of fish) and gave her 
back to the fisherman, who took the child to his hut 
and brought her up as his daughter. As the child was 
dark in complexion the fisherman called her Kali. Thus 
the girl was known by two names Kali and Matsya- 
gandhi. Later she got the name Satyavati also. 

The fisherman was engaged in the work of ferrying 
people across the river. Matsyagandhi helped her 
father in this work. She became a full-bloomed young 
woman. One day the hermit Parāšara came by that 
way and when he saw Matsyagandhi, he fell in love 
with her. She ferried the hermit across the river. In 
the middle of the river Parāšara created an artificial fog 
inside which Parāśara took Matsyagandhī as his wife. 
From that moment Matsyagandhi became Kastüri- 
gandhi (she who has the smell of Kastüri (musk). 
Kàli became pregnant and delivered instantly. Parā- 
$ara left the place after having blessed her that she 
would not lose her virginity. D 
The son born to Kālī, immediately grew up to be a 
youth. After promising his mother that he would 
come to her when she thought of him, the youth went 
to the forest for penance. The name of the son was 


Krsņa. This Krsna later became famous by the name 
Vyāsa. Satyavati again engaged herself in helping her 
father. 


One day Santanu, a King of the lunar dynasty came to 
the forest for hunting. The fragrance of musk emanat- 
ing from the body of Kastūrīgandhī spread throughout 
the whole forest. The King walked on through the 
forest tracing the origin of the smell of musk and 
reached the fisherman’s hut. The King fell in love with 
Satyavati. The King had a son named Bhisma by his 
first wife Ganga. Bhisma made it easy for the King to 
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marry Satyavati. Two sons Citrangada and Vicitra- 
virya were born to Santanu by his wife Satyavati.- 
Citrangada was killed in his boyhood. Vicitravirya 
became a youth and married Ambika and Ambālikā 
the daughters of the King of Kasi. Vicitravirya met 
with untimely death before a child was born to him. 
When Satyavatī saw that the family was about to 
become extinct, she thought of her son Vyàsa, who 
instantly arrived at the palace. From Vyāsa, Ambālikā 
got the son Pāņdu and Ambikā, the son Dhrtarāstra. 
Both the sons Dhrtarástra and Pandu got married. 
Pàndu died. The death of her son struck heavily at 
the heart of Satyavatī. She did not wish to live much 
longer after this. She mentioned about the fearful 
things yet to happen. Then taking her daughters-in- 
law Ambikà and Ambālikā with her, Satyavati went to 
the forest to do penance and finally attained heaven. 
(M.B. Ādi Parva, Chapter 127). (For further details 
see under Adrikā, Vyāsa and Santanu). 

2) Names. Dageyi, Gandhakāli, Gandhavati, Kali 
Satyā) Vāsavī, Yojanagandhà and such other words 
are used in the Mahabharata as the synonyms of 
Satyavati. 

SATYAVATIII. The sister of Višvāmitra. (See under 
Jamadagni; Para 2). 

SATYAVATIIII. A princess of the country of Kekaya. 
She was the wife of Triganku and the mother of Haris- 
candra. (Mahābhārata, Dāksiņātyapātha, Sabhā Parva, 
Chapter 12). 

SATYAVATI IV. It is mentioned in Mahābhārata, 
Udyoga Parva, Chapter 117, Verse 15, that one Satya- 
vati was the wife of Narada. 

SATYAVRATA I. Another name of Trišanku. (See 
under Triganku). a 

SATYAVRATA II. The 
(See under Satyatapas) . 

SATYAVRATA III. A son of Dhrtarāstra. It is seen 
that he was known by other names also such as 
Satyasena, Satyasandha, Sandha etc. (See under Satya- 
sandha). 

SATYAVRATA IV. Brother of Sugarma, the King of 
Trigarta. It is mentioned in Mahabharata, Drona 
Parva, Chapter 17, that this cursed warrior took in 
vain a vow in the battle of Bharata that he would kill 
Arjuna. 

SATYAYUGA. Another name of Krtayuga. (See under 

* Krtayuga). 

SATYĀYUS. One of the six sons born to Purūravas by 
Urvašī. The six sons were Ayus, Srutayus, Satyāyus, 
Raya, Vijaya and Jaya. (Bhagavata, Skandha 9). 

SATYESU I. Brother of Sugarma the King of Trigarta. 
It is mentioned in Mahabharata, Drona Parva, Chapter 
17, and Šalya Parva, Chapter 27, that this Satyesu was 
killed by Arjuna in the Bhārata-battle. 

SATYESU II. A Raksasa (giant). Mention is made 
about this giant who had ruled over the world in 
ancient days and had to go, leaving this world due to 
fate, in Mahābhārata, Santi Parva, Chapter 227, Verse 
9l. 

SATYEYU. A King born in the dynasty of King Pūru. 
This Satyeyu was one of the ten sons born to Raudrā- 
$va by the celestial maid Ghrtācī. (Bhāgavata, Skandha 
gy. 

According to the statement that occurs in Mahābhārata, 

Ādi Parva, Chapter 94, the father of Satyeyu was 


Brahmin boy Satyatapas. 
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Raudrāš$va and mother, Misrakešī. The son Satyeyu 
was born to Raudrāšva by the celestial maid Misrakesi. 

SAUBALA. A Vaišya. It is mentioned in Devi 
Bhagavata, Skandha 2, that King Dhrtarāstra had two 
wives, One a Ksatriya woman, named Gāndhārī, the 
daughter of the King of Gāndhāra and the other a 
Vaisya woman named Saubalī, thc daughter ofSaubala. 

SAUBHA. The acrial chariot or Vimana of the King 
of Salva. This was also called Saubhanagara. When 
Sri Krsna killed Sālva, this Vimāna was smashed by 
the power of his weapon, the Cakra (Discus). (M.B. 
Vana Parva, Chapter 22, Verse 33). 

SAUBHADRATIRTHA. A holy place on the coast of 
the southern sea. (For further details see under 
Padmatirtha and Varga). 

SAUBHAGYAGAURI. A particular kind of image of 
Devi Parvati. When the image of this goddess Parvati 
is fixed and consecrated as having the posture with one 
of the left hands touching the head and shoulder and 
the other hand holding a mirror, one of the right 
hands holding fruit and the other one being held high, 
itis called Saubhāgyagaurī. (Agni Purana, Chapter 


50). 
SAUBHAGYASUNDARI. A feminine form of Nārada. 
(See under Tāladhvaja f). 

SAUBHAPATI. The King Salva. Ashe had been in 
possession of an aerial chariot called Saubha, he is said 
to have got this name. 

SAUBHARA. A fire. This agni (fire) was born from a 
portion of Varcas. (M.B. Vana Parva, Chapter 220, 
Verse 6). 4 

SAUBHARI I. A hermit who liad performed penance, 
sitting on the banks of the river Kālindī. (For detailed 
story see under Garuda, para 11). 

SAUBHARI II. A hermit who had put up his hermit- 
age on the Vindhya. At the time of the horse-sacrifice 
of Yudhisthira, Arjuna called on this hermit Saubhari. 
On that occasion the hermit told Arjuna about the 
previous history of Candi, who had been cursed by the 
hermit Uddalaka. It is mentioned in Jaimini A$va- 
medha Parva, Chapter 96, that Arjuna later redeemed 
Candi from the curse. 

SAUBHARI III. A hermit famous in the Puranas. A 
Puranic story about this hermit’s marrying the fifty 
daughters of Māndhātā is given below. 

Saubhari saw two fishes engaged in coition, while he 
was doing penance on the banks of the Yamuna. This 
sight aroused matrimonial thoughts in the hermit’s 
mind. He instantly approached Māndhātā and in- 
formed him of his desire to marry a princess. 
Mandhata did not like to give his daughter in marriage 
to the old hermit. Concealing his thought, he told the 
hermit as follows:— “Out of my fifty daughters, she 
who wishes to be your wife, shall be given to you." 
Saubhari, who had already read the thought of 
Māndhātā entered the harem in the shape of a hand- 
some fine youth, and all the fifty damsels liked him. 
"Thus Saubhari married all of them, and begot hundred 
sons of each of them. 

This matrimonial life lasted for some time. At last the 
hermit grew weary of this life. Discarding everything, 
Saubhari went tothe forest. His wives, who also had 
become disinterested in worldly enjoyment, followed 
him. (Bhāgavata, Skandha 9; Visnu Purāņa, 4, 2, 3; 
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Padma Purāņa, Uttara Khanda 262; Garuda Purāņa, 
1, 138). 

SAUDĀŠA. A King of thc Ikşvāku dynasty. He was 
known by the name Kalmāsapāda also. (For details 
see under Kalmāsapāda). 

SAUGANDHIKA. A flower-garden of Kubcra. It is assumed 
that Vayu (the wind-god) carried fragrance from this 
garden and remained in the palace of Kubera, praising 
him. This garden was full of sweet-scented lotus 
e “te (M.B. Sabha Parva, Chapter, 
Îl 


SAUGANDHIKAVANA. A holy place. It is assumed, 
that the gods such as Brahma and others, hermits, 
Siddhas, Caranas, Gandharvas, Kinnaras, Big Nagas, 
and so on dwell in this place. All the sins of a man 
are washed away, thc moment he visits this holy placc. 
(M.B. Vana Parva, Chapter 34, Stanza 4). 

SAUHRDA. An ancient country in South India, famous 
in the Puranas. (Mahabharata, Bhisma Parva, Chapter 
9, Verse 59). 

SAUMADATTI. Bhūriśravas the son of Somadatta. (See 
under Bhūriśravas). 

SAUMANASA I. One of the eight elephants supporting 
the globc. (See under Astadiggajas). 

SAUMANASA II. The peak ofa mountain. It was on 
this golden peak, with a girth of one yojana and an 
clevation of ten yojanas, that Bhagavan Visnu placed 
the first of his three steps during the incarnation as 
Vamana, the second step being on the peak of Meru 
and the third on the head of Mahābali. 

“There is a golden peak called Saumanasa, with girth 
of one yojana and a height of ten yojanas. It is said 
that in, days of yore Mahāvisnu placed the first of his 
three steps on this peak the second being on the peak 
of Meru.” Valmiki Ramayana. Kiskindhà kāņda, Sarga 


40). — 

SAUMYAKSADVIPA. An island famous in the Puranas 
(Mahābhārata, Dāksiņātyapātha, Sabhā Parva, Chap- 
ter 38). 

SAUNAKA I. 

1) General. A renowned ācārya. Heis believcd to be 


the author of the famous works — ‘‘Rgveda Anu- 
kramaņī”, *Aranyakam", “‘Rkpratigakhya’’, etc. 

The famous Āsvalāyanācārya was Saunaka’s disciple. 
Ācāryas like Kātyāyana, Patafijali and Vyāsa belonged 
to his class. Saunaka’s real name was "Grtsamada”. It 
was because he was the son of Sunaka that he got the 
name “‘Śaunaka”. 

2) Birth. Saunahotra, the son of the sage Sunahotra, 
once performed a yāga. Indra attended that yaga. At 
that time Saunahotra rescued Indra from an attack of 
the Asuras. Indra who was pleased at this, blessed 
Saunahotra that he would be born in his next birth in 
the Bhrgu family under the name ‘‘Saunaka’’. 

3) Genealogy In Vayu Purana his genealogy is given in 
two forms. 

i) Ruru (Pramadvarā) - Sunaka - $aunaka - Ugrašravas 
ii) Dharmavrddha — Sunahotra — Grtsamada — 
Sunaka — Saunaka. (Vayu Purina, 92, 26). 

4) Important works. Saunaka is believed to be the author 
of numerous works. The most important of them are 
given below:— 

(1) Rkprātišākhya (2) Revedacchandanukramani (3) 
Rgvedarsyanukramani (4) Rgveda Anuvākānukramaņī 
(5) Ķgvedasūktānukramaņī (6) Rgvedakathanu- 
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kramaņī (7) Rgvedapādavidhāna (8) Brhaddevatā (9) 
Saunakasmrti (10) Caranavyüha and (11) Rgvidhāna. 
Matsya Purana, Chapter 252 mentions that Saunaka 
had written a work on the science of architecture. 
5) Disciples. The chief disciple of Saunaka was Agva- 
layana. Oncc Agvalayana wrote and dedicated to his 
Guru (master) two treatises entitled *'Grhyasūtra"* and 
sŠrautasūtra”” to please him. After reading it, Saunaka 
destroyed his own work on “‘Srautag4stra”. ASvalayana 
wrote his treatise after having studied the ten works of 
Saunaka on Rgveda. j 
Kātyāyana, the disciple of Agvalayana later received 
the ten books written by Šaunaka and the three books 
written by Āšvalāyana. Kātyāyana gave his disciple 
Patafijali, the two works, **Yajurvedakalpasütra" and 
"Sāmaveda Upagrantha" which were written by him- 
self. From this we may infer that the series of Šaunaka's 
disciples was as follows:— Saunaka — Āšvalāyana — 
Kātyāyana — Patafijali — Vyasa. 

SAUNAKA II. A Brahmana who went to the forest with 
Yudhisthira. (M.B. Vana Parva, Chapter 2). 

SAUNDIKAS. A Caste. Originally they were Ksatriyas. 
Mahabharata, Anušāsana Parva, Chapter 35, Verse 17, 
mentions that they were debased on account of a curse 
by a Brāhmaņa. 

SAUPTIKAPARVA. A Parva (section) in Mahabharata 
(See under Bharata). 


SAURABHEYI. A celestial maid. For details see under 
Varga. 
SAURABHI. A cow which was the daughter of Surabhi. 


Having drunk too much of celestial honey (amrta) 
which is the essence of the six tastes (sadrasas), Brahma 
had to vomit, on which occasion, the cow Surabhi 
sprang up from his face. Her milk having accumulated 
in a low place the milk-sea was formed. The hermits 
known as the Phenapas live on the shore of the milk 
sea, the foam that settles on the shore being their food. 
Around them, there are four cows which protect the 
four directions. Saurabhi is one of them. She supports 
the east. Hamsika bears the south, Subhadra the west 
and Dhenu the north. (M.B. Udyoga Parva, Chapter 
102). 

ŠAURI. Vasudeva, the son of Šūrasena. 

SAUSALYA. A country in ancient India very famous in 
the Puranas. (Mahābhārata, Bhīsma Parva, Chapter 9, 
stanza 40). 

SAUSRUTI. Brothcr of Sušarmā the King of Trigarta. 
Saugruti who had fought on the side of the Kauravas 
in the battle of Bharata, was killed by Arjuna. (M.B. 
Karna Parva, Chapter 27, Verse 3). 

ŠAULKĀYANI. A sage who belonged to the series of 
Vyāsa's disciples. 

SAUTI. A famous son of hermit Romaharsaņa. The 

real name of this son was Ugrašravas. This teacher is 
responsible for the arrangement of the Mahābhārata. 
in the form that we see today. 
The story of Mahābhārata composed by Vyasa and 
Vaišampāyana contained only a graphic description of 
the battle of Bhārata. No vivid description of Šrī 
Krsna born of the Yadava dynasty and of the Yādavas, 
was given in it. To remove this deficiency, Sauti 
added an appendix called *Harivamáa' to Svargārohaņa 
Parva in Mahabharata. (For further details see under 
Bharata I). 
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SAUVĪRA. An ancient country near the river Sindhu. 
It is stated in Mahābhārata, Ādi Parva, Chapter 133, 
that during the period of Mahabharata, the King of this 
country was killed by Arjuna. á 

SAUVĪRĪ. The wife of King Manasyu, the son of 
Pravīra and the grandson of emperor Pūru. (Mahā- 
bhārata, Ādi Parva, Chapter 94, Stanza 5). 

SAVANA. I. 

1) General. Son of Priyavrata who was the son of 
Svāyambhuva Manu, by his wifc, Surūpā. Surūpā had 
ten sons including Savana. (Devi Bhāgavata, Skandha 
8). 

2) Birth of son. Savana married Suvedā, daughter of 
Sunābha; but he expired before children were born to 
him. According tothe Vamana Purana, Chapter 72, 
seven children were born from the dead Savana. The 
story about it is as follows : — 

Suvedā, heart-broken at the death of Savana, did not 
permit the dead body to be burnt, herself holding it in 
embrace. Then a celestial voice said to her : “Cry 
not. If you are really chaste and true, enter the 
funeral pyre along with your husband.” To this Suveda 
answered thus : “I cry because of grief that he died 
before making me the mother of a son.” The celestial 
voice said to her again : You enter the pyre without 
weeping. Your husband will have seven sons." 

Sudevā now permitted her dead husband to be cremat- 
ed and meditating upon her chastity she jumped into 
the funeral pyre. But within minutes Savana came 
alive out of the fire with his wife and rose to the sky 
with her. He stayed in the sky for another five days 
and on the sixth day had the sexual act again with 
her. His semen dropped on earth from the sky. The 
King then with his wife went to Brahmaloka. 

Samada, Nalini, Pusyati, Citra, Visala, Haritā and 
Alinīlā, all of them wives of munis saw the semen in 
the sky and when it fell into the water they thought it 
was amrta, which conferred eternal youth, and with 
the permission of their husbands swallowed it. As soon 
as they swallowed it their divine effulgence was dimi- 
nished and their husbands, therefore, abandoned them. 
Those women delivered seven children, who cried 
fiercely and that sound filled the entire universe. Then 
Brahma appeared and asked the children not to cry and 
also told them that they would come to be called 
Maruts. Brahma himself called them Maruts. They 
were the Maruts of the first Svāyambhuva Manvantara. 

SAVANA II. -One of the seven sons of Bhrgumuni, 
the other six being Cyavana, Vajrašīrsa, Suci, Aurva, 
Sukra and Vibhu. They are called Varunas also. 
(Anu$àasana Parva, Chapter 85, Verse 129). 

SAVANTA. A King born in the dynasty of emperor 
Prthu. He was the son of Yuvanā$va and father of 
Brhadašva. (Devi Bhagavata, 7th Skandha). 

SAVARŅĀ. Wife of the muni called Pracinabarhis. 
Savarna was the daughter of Samudra (ocean). ( Visņu 
Purana, Part 1, Chapter 14). The couple had ten 
sons called the Pracetases, and they were very efficient 
in Dhanurveda. All of them engaged themselves in 
observing the same dharma (duty) and did tapas for 
10,000 years under the sea. (For details see under 
Prācīnabarhis). 

SAVARNA I. A hermit. This hermit shone in the 
council of Yudhisthira. (Mahabharata, Sabha Parva, 
Chapter 4, Verse 15.) 
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SĀVARŅA II. (SĀVARŅI). A Manu. (For further 
details see under Manvantara). 

SĀVARŅI I. The eighth Manu. (For furthcr details 
see under Manvantara), 

SAVARNI II. A hermit. This hermit shone in the 
council of Indra. (Mahabharata, Sabha Parva, Chapter 
7, Verse 10). This hermit Sāvarņi did penance for six 
thousand years in Satyayuga. (M.B. Anušāsana Parva, 
Chapter 14, Verse 103). 

SAVITA. One of the twelve sons of Kagyapaprajapati 

by his wife called Aditi. These sons are called Adityas. 
So, Savitā also is one of the Dvādašādityas. Visņu, 
Šakra, Aryamā, Dhātā, Tvastā, Pūsā, Vivasvān, Savitā, 
Mitra, Varuna, Arnšu and, Bhaga are the Dvādasā- 
dityas. 
Préni, wife of Savitā, gave birth to three daughters 
called Savitri, Vyahrti and Trayi and three sons called 
Agnihotra, Pašusoma and Čāturmāsya the great 
sacrifices. (Visņu Purāņa, Part 1, Chapter 15). 

SĀVITRA I. One ofthe eleven Rudras. (M.B. Santi 
Parva, Chapter 208, Verse 20). 

SĀVITRA II. One of the eight Vasus. (Mahabharata, 
Anušāsana Parva, Chapter 150, Verse 16). 

SAVITRA III. A lofty peak of the mountain Sumeru. 
Jyotiska is another name of this peak, which is 
not approachable. It is adorned with precious stones 
and is glorified by all. Siva and Pārvatī once sat on 
this. peak and did penance. It was on this peak that 
Devi Ganga did penance to Siva, assuming a divine 
figure. ( M.B. Santi Parva, Chapter 283, Verse 5). 

SĀVITRĪ I. 

1) General information. The daughter of the Sun. This 
Sāvitrī is the elder sister of Tapatī. Brahmā married 
these sisters. It is stated in some Purāņas that Sāvitrī, 
Gayatri, Sarasvati all these are one and the same. But 
there is a story in Padma Purana, Srstikhanda, Chapter 
17, stating that Brahma once went to Gayatri in the 
absence of Savitri, who got angry at this and cursed all 
the Gods. 
Once Brahma went to Puskara to perform a sacrifice. 
iva, Visnu and all the hermits came there. Everything 
was ready for the sacrifice according to convention. 
But Savitri, who had been engaged in household duties 
had not yet arrived. So a priest was sent to bring her. 
Savitri said to the priest, *I have not finished dressing. 
There are so many things to be done here. Moreover, 
Laksmi, Bhavānī, Gangā, Svāhā, Indrāņī, celestial 
women, wives of Rsis (hermits), none of these have 
arrived yet. How can I enter the hall as the only 
woman ?" The priest returned and reported that it 
was not convenicnt for Savitri to come just then, as she 
. had so much work to do. Brahma became angry and 
said to Indra. “Lord Indra, it is up to you to bring 
me a wife from wherever you like. But it must be 
done instantly.” Hearing the order of Brahma, Indra 
selected Gayatri who was a good-natured damsel of a 
cowherd’s family, and brought her to the sacrificial 
dais. With the blessings of the hermits and gods, Brahma 
held her hand and acknowledged her as his wife. 
Savitri dressed well, adorned herself with ornaments and 
reached the sacrificial hall. She saw the marrige scene 
and became furious. Everybody in the hall held their 
breath, thinking of the approaching danger. Trembling 
with anger Savitri said “Lo; Brahmā, how is it that you 
have committed this sin? Have you not married me with 
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fire as witness ? I am your wife. Are you not ashamed 
of this ?” The three godheads shivered with fear.Savitri 
cursed everybody. The curse given to Brahma was that 
no body should worship him on any other day except 
the month of Kārttika in the year. She cursed Indra 
that enemies would enter the world of gods and would 
make Indra their captive. Savitri cried out that Visnu 
would take the birth of man by the cursc of Bhrgu. She 
cursed Siva that hc would lose his manliness. She gave 
Agni the curse that he would eat anything and every- 
thing without the discrimination of purity or impurity. 
She cursed the Brahmins that they would, in future per- 
form sacrifice merely with a view to obtain gifts and 
that they would be wandering about from temple to 
temple and from tirtha to tirtha merely for gain.” 
Uttering these words of curse, Savitri left the sacrificial 
hall. Laksmi and some other goddesses followed her a 
little while. Then they begged for permission to return. 
Savitri said to them, “Laksmi ! You are leaving me. Is it 
not so? Right. Hereafter you shall be permanent no- 
where. May you become the companion of the wicked, 
the wavering, the low-minded, the sinner, the cruel, the 
foolish etc. Indrāņī also wants to return. Hear this: 
Indra will kill Vrtra and incur the sin of Brahmahatyā 
and at that time Nahusa will capture heaven. Then 
Nahusa will abuse you.” 

Looking at the celestial women who were going to the 
sacrificial hall, Sāvitrī said; Look, Ye celestial women. 
None of you will give birth to child and you will 
not enjoy the pleasure of nurturing a child.” Saying 
these words Savitri left the hall. Not knowing what to 
do, all sat there. Instantly Gayatri rose up and looking 
at everybody, said as a remission of curses: “I shall remit 
all curses. Those who worship Brahma, will be blessed 
with the pleasure of wife and children and wealth and 
they will unite with Brahma. Even if Indra js taken 
captive, he will be made free by his son and will become 
the king of heaven again. Visnu will rescue his wife and 
kill the enemy. The phallus will be worshipped in all 
the worlds. As Brahmins are the gods on earth the gift 
you take, will bc considered your dues. Laksmi! you 
need not worry. Everybody will worship you. He whom 
you favour will become a well-to-do person and he whom 
you forsake will become miserable. You Indrani ! Because 
of Nahusa’s arrogance Agastya will change him to a big 
python and he will fall to the earth. The cclestial maids 
will have no desire for children... So childlessness will 
not make you miserable." By these words of blessings 
of Gayatri, everybody in the sacrificial hall was paci- 
fied. 

2. Other details. 

(1) Savitri shines in the palace of Brahma. 
Sabha Parva, Chapter 11, Verse 34). 

ii) Sāvitrī is the sovereign deity of the mantra Gayatri. 
This goddess Savitri rose up from the sacrificial fire of 
King Ašvapati and gave him a boon, and accordingly a 
daughter named Savitri was born to the King. This 
princess was Savitri the wife of Satyavan. (M.B. Vana 
Parva, Chaptcr 290). 

(iii) Šiva, on starting for Tripuradahana (the burning 
of Tripuras), placed Sāvitrī as the bridles of his horses. 
(M.B. Drona Parva, Chapter 202, Verse 7/83 )« 

(iv) Once Jāpaka Brahmin worshipped Devī Sāvitrī, 
who appeared before him and gave him boons. As the 
Brahmin was engaged in deep meditation and prayer, 
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he did not see the Devi when she appeared. It was due 
to this piety that the Brahmin was given boons. (M.B 
Santi Parva, Chapter 199), 

(v) Once Devi Savitri appeared before Satya, a brahm- 
in of Vidarbha. (M.B. Santi Parva, Chapter 272, Verse 
11). 

(vi) Once Devi Savitri praised the giving of rice as alms. 
(M.B. Anugasana Parva, Chapter 57, Verse 8). 

SAVITRI II. A hand-maid of Devi Uma. (Mahābhārata, 
Vana Parva, Chapter 231, Verse 49). 

SĀVITRĪ III. A Savitri who was the wife of a king and 
a righteous woman is mentioned in Mahābhārata, Santi 
Parva, Chapter 234, Verse 24. This Savitri gave two 
ear-rings as alms and attained heaven. 


SAVITRIIV. The wife of Satyavan. 


1) Birth. In the country of Madra, famous in the 
Puranas, there was a king named Ašvapati. His wife was 
Malati. Though the couple grew old they were child- 
less. At last they worshipped Devi Savitri. After vows 
and prayers for eighteen years the Devi appeared before 
them, and giving them the boon that a daughter would 
be born to them, she disappeared. The couple returned 
to the palace and Mālatī conceived and delivered a 
daughter whom they named Savitri. (Skandha 9, Devi 
Bhagavata; Mahabharata, Vana Parva, Chapter 293). 
2) Marriage. Savitri grew up as though Laksmi had 
taken an incarnation and bloomed into a beautiful 
damsel. But nobody came forward to marry her. On 
a New moon day she bathed and purified herself and 
getting the blessings of Brahinins, came and bowed 
before her father. The King felt sorry as nobody had 
offered to marry her though she was in the full bloom of 
youth. He advised her to travelin the outside world 
and to select a husband by herself. According to the 
order of her father she took the aged ministers of the 
ma and travelled through the forests in which hermits 
ived. 

Once Nārada came to the palace and while he was 
talking with King Aśvapati, Sāvitrī and the aged 
ministers returned. She bowed before her father and 
Nārada. As soon as Nārada saw her, he asked with 
curiosity about her marriage. The father replied that he 
had sent her in search of a husband. Sāvitrī said “I have 
accepted the Prince Satyavān as my husband. He is 
the son of King Dyumatsena of Sālva. Dyumatsena 
became blind in his old age, and taking this opportunity 
his enemies captured his country. Dyumatsena with 
his wife and son went to the forest and lived there.” 
Narada described the qualities of Satyavan. '"Satyavān 
is as radiant as the sun, as intelligent as Brhaspati, 
as valiant as Indra and as patient as the Earth. 
Ašvapati was immensely pleased at hearing about the 
good qualities of Satyavan, and asked Narada, if 
there was anything te say against him. Narada said 
that he had nothing to say against Satyavan except 
that he would die ‘‘within one year from this date." 
(Mahabharata, Vana Parva, Chapter 294). 

The King felt miserable when he heard this. Savitri 
said that she had accepted Satyavan as her husband 
and that nothing could make her waver from her 
decision even if he is not going to live more thana 
year. The King agreed to the wish of his daughter and 
preparations for the marriage were begun. The King 
went with Sāvitrī to the forest and saw Dyumatsena 
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who gladly consented to the marriage. As vapati return- 
ed to the palace leaving Savitri with Satyavan and his 
parents. Assoon as Ašvapati had returned, Savitri dis- 
carded her ornaments and assumed the dress suitable 
to life in the forest and lived with them. 

3) The death of Satyavan. It wasnearly a year and the day 
of death of Satyavan was fast approaching. There were 
only four days more. Savitri had taken a vow lasting 
for three days. Dyumatsena dissuaded her from taking 
fast. She completed the fast. There was left only one 
night more. She kept awake for the whole night. 
Morning came. Though she ended her fast she had not 
taken any food. Dyumatsena wanted to know the 
reason. She humbly said that she would eat only after 
sun-set. 

As usual Satyavān took his axe and started for the wood. 
Sāvitrī also followed him. 

Satyavan:-“‘You have never accompanied me before. 
Moreover you are very weak on account of the fast. 
Then how can you come with me?" 

Savitri: “I am not at all weak by the fast and vow. I 
want to come with you. I pray, don't hinder me." 


At last Satyavān consented after getting the permission of 
his parents. Both went to the forest to gather fruits and 
roots. They gathered fruits and roots. Then Satyavan began 
to cut wood. By thatexertion Satyavan sweated all over. 
He was affected by headache. “Let me lie down !'' Hesaid. 
The axe fell from his hand. Sāvitrī caught her husband 
who was falling down and laid him on her lap. Savitri 
saw a person clad in blood-coloured garments, with red 
eyes and a rope in hand, coming towards them. He 
came to the spot and stood there looking at the body of 
Satyavan. Realizing the person to be Kāla (Deathgod) 
Sāvitrī stood up instantly and bowed before him. 
Sāvitrī:— ‘‘Who are you Lord. What may be your 
object in coming here?" 

Yama:— Hei, Sāvitrī. As you are a hermitess of chas- 
tity I may converse with you. I am Yama. Iam come to 
take away the life of your husband." 

Sāvitrī:— "Lord, I have heard that your messengers 
come and take away the souls. How is it that you have 
come in person today?” 

Yama:— This Satyavān is a righteous man who is an 
ocean of good qualities. Messengers are not sent, in the 
cases of persons like him.” 

Saying thus Yama cast his rope and caught the soul of 
Satyavān. Sāvitrī saw the body of her husband lyiug 
without life and soul. Sāvitrī followed Yama who had 
gone to the south with the soul of Satyavàn. 

Yama:— Child, you go back and conduct his funerals. 
You have followed your husband as far as you can. 
Sāvitrī:— I am coming to the place where my husband 
is being taken. That is the duty of a wife. What im- 
pediment is there on my way to follow you, when I 
have the merits of vow, fast, devotion to my elders, love 
and regard for my husband and the good will of your- 
self, my Lord." 

When Yama realized that it was difficult to send 
Sāvitrī back, he asked Savitri to ask for any boon. Yama 
was prepared to give anything except the life of Satya- 
vàn. She requested for the recovery of sight by Dyumat- 
sena. Yama granted it. Still Sāvitrī did not turn back. 
Yama asked her to pray for one more boon. She 


SAVYA 


requested for the recovery of the lost kingdom of Dyu- 
matsena. Yama sanctioned that request also. Still she 
followed Yama, who was ready to grant her a third 
boon. She requested: “My father may, please be given 
a hundred sons who would continue the family. Yama 
granted that too. But she did not turn back. Yama 
told her that she might ask for a fourth boon. She said: 
*[ may be given a hundred sons born directly from 
Satyavàn. Yama granted this fourth boon also. Then 
Sāvitrī asked Yama how the boon would be realized 
unless the life of Satyavan was given back to him. 
Yama was pleased with her at her love and devotion 
for her husband and returned the life of Satya- 
vàn. Yama blessed her that she and Satyavān would 
live for hundred years. 

Yama disappeared. Sāvitrī returned and sat there 
taking the body of Satyavān on her lap. Satyavān 
came to life. Both of them rose up. Night came on. It 
was dark. They could not find the way. Satyavān 
wanted to reach their hermitage somehow. Savitri 
took the axe and supporting her husband in the dim 
moon light, walked to the hermitage. 

Dyumatsena got sight. He started with his wife in 
search of his children, and walked about in the forest. 
At last all of them met together. They reached home. 
Then Savitri told them all that had happened. Every- 
one was delighted. Then some people from Salva came 
to the hermitage. They said that the minister had 
killed the King, that the people had expelled the 
minister, and that they had come to request Dyumat- 
sena to return to his country and to resume the reign. 
Accordingly all of them returned to Salva. Dyumatsena 
was anointed as the King of Salva. (M.B. Vana Parva, 
Chapters 293 to 299). 

SAVYA. A son of Angiras, Savya is actually Indra him- 
self. The story is that Angiras began worshipping the 
Devatās for a son equal to Indra and that Indra, think- 
ing that there should not be another person equal to 
him, got himself born as the son of Angiras. That son 
is Savya. (Rgveda, Mandala 1, Anuvāka 10, Sükta 51). 

SAVYASACI. Another name of Arjuna. (Virāta 
Parva, Chapter 44, Verse 19). 

SAVYASIVYA. One of the sons of Vipracitti by 
Simhika. This asura was killed by Parašurāma. (Brah- 
manda Purana, 3.6. 18-20). 

SAYAMVAISVADEVA. The sacrificial offering given 
by the wife with the food prepared in the evening with- 
out any spell or incantation, is called Sāyarnvaišvadeva. 

( Manusmrti, Chapter 3, 121). 

SAYANA. A hermit who was an expounder of the Vedas. 
In course of time, due to the differences in languages 
and grammar, the Vedas became difficult to be grasp- 
ed. It was Yāska and Sayana who saved the Indians 
from this difficulty. For the Vedas to be grasped easily, 
Yàska made the Nirukta (Etymology) and Sàyana 
wrote the Book Vedārthaprakāša. 

SAYU. A maharsi. (Rgveda, Mandala 1, Anuvaka 112, 
Sūkta 16). 

SECAKA. A nāga (serpent) born in the family of 

Dhrtarāstra. This serpent was burnt to death in the 
sacrificial fire of the serpent-sacrifice of Janamejaya. 
(M.B. Ādi Parva, Chapter 52, Verse 14). 

SEDUKA. An ancient King in India. Once some 
brahmins approached this heroic King who was well- 
versed in the art of wielding weapons, for Daksina to 
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their teacher. But Seduka directed them to King Vrsa- 
darbha. (M.B. Vana Parva, Chapter 196, Verse 4). 

SEKA. An ancient country in India. It is mentioned 
in Mahabharata, Sabha Parva, Chapter 31, Verse 9, 
that this country was conquered by Sahadeva during 
his regional conquest of the south. 

SEKKIZHAR. Author of the Tamil song ‘Periyapuranam 
(See under Arulmozhitevar) . 

SENA. Son of King Rsabha. It is mentioned in Bhaga- 
vata, Skandha 5 that this king had nineteen sons 
including Sena. 

SENABINDU I. 

1) General information. A Ksatriya King who lived in 

the age of the Puranas. This King was born from a 
ortion of an asura called Tuhunda. (Mahabharata 
di Parva, Chapter 67). 

2). Other details. 

(1) Senabindu was present at the Svayarhvara marriage 

of Draupadi. (M.B. Adi Parva, Chapter 185, Verse 9). 

(i1) Arjuna, during his regional conquest of the north, 

with the King of Ulūka had attacked this King who 

lost his kingdom. (M.B. Sabha Parva, Chapter 27, 

Verse 10). 

(iii) The Pandavas had invited this King to take part 

in the Bharata battle. (M.B. Udyoga Parva, Chapter 

4, Verse 13). 

(iv) Itis said that Senābindu was known by another 

name Krodhahantā. He was as valiant as Sri Krsna 

and Bhimasena. (M.B. Udyoga Parva, Chapter 171, 

Verse 20). 

(v) He was killed in the battle of Bhārata. 

Karņa Parva, Chapter 6 Verse 32). 

SENABINDU II. A warrior of Pāiicāla who had taken part 
in the battle of Bharata on the side of the Pandavas. 
Karna killed him. (M.B. Karna Parva, Chapter 48, 
Verse 15). 

SENACITTA. A King of the dynasty of Bharata. This 
King was the son of Višada and the father of Ruciragva. 
(Bhāgavata, Skandha 9). 

SENAJIT I. A King who lived in the period of Mahā- 
bhārata. It is stated in Mahābhārata, Udyoga Parva, 
Chapter 4, Verse 13 that the Pāņdavas had decided to 
send a letter ofinvitation to this King, for the battle of 
Bhārata. i 

SENAJIT II. A King. He lived in tears because of the 
loss of his son. At last by the advice of a brahmin he 
got peace ofmind. (M.B. Šānti Parva, Chapters 25 and 
woe 

SENAJIT III. A King who was the son of King Visada 

and the father of Ruciragva. Besides Rucirā$va Senajit 
had three more sons named Drdhahanus, Kāšya and 
Vatsa. (Bhāgavata, Skandha 9). 
This King is mentioned as the son of King Viévajit in 
Visņu Purāņa and Vāyu Purāņa and as thesonof 
Ašvajīt in Matsya Purana. It is mentioned in Mahā- 
bhārata, Santi Parva, Chapter 26, that this King had 
written a treatise on justice (duties of a King). 

SENAMUKHA. A division of an army. (See under 
Aksauhini). _ 

SENĀNĪ (SENĀPATI). One of the hundred sons of 
Dhrtarāstra. He was killed by Bhimasena in the battle 
of Bharata. (M.B. Bhisma Parva, Chapter 54, Verse 32). 

SENODYOGAPARVA. A sub-section of Udyoga Parva 
in Mahābhārata. This sub-section comprises Chapters 
1 to 19 of Udyoga Parva in Mahābhārata, 
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SESA (ADISESA). Ananta. (q.v) 
Additional information 
(i) Ananta is the reposing bed of Visnu. It is this 
Ananta who dislodged Mandara mountain at the time 
of Ksirabdhi mathana (churning of the ocean of milk) 
(M.B. Adi Parva, Chapter 18, Verse 8). 
(ii) Ananta is the noblest of the nagas. (M.B. Adi 
Parva, Chapter 35, Verse 2). 
(iii) When there were mutual dissensions among the 
nagas, Ananta visited holy places such as Puskara. 
(M.B. Adi Parva, Chapter 36, Verse 3). 
(iv) Ananta obtained from Brahma the boon to be 
able to stand firmly on Dharma. (M.B. Adi Parva, 
Chapter 36, Verse 17). 
(v) Ananta carries and supports the earth at the behest 
of Brahma. (M.B. Adi Parva, Chapter 36, Verse 18). 
(vi) Ananta’s father is Kafyapa and his mother is 
Kadrū. (M.B. Adi Parva, Chapter 65, Verse 41). 
(vii) Balabhadra Rama was born from a portion of 
Ananta. (M.B. Adi Parva, Chapter 67, Verse 152). 
(viii) At the time of Tripuradahana, Ananta served as 
the axle of Siva’s chariot. (M.B. Drona Parva, Chapter 
202, Verse 72). 

SETU. A King of the family of Bharata. He was the 
son of Babhru and the father of Anarabdha. (Bhaga- 
vata, Skandha 9}. i 

SEYA. One of Visvamitra’s sons who were expound- 
ers of the Vedas. (M.B. Anugdsana Parva, Chapter 4, 
Stanza 58). l 

ŠIBI I. Grandson of Hiraņyakaśipu, who had four sons 
called Anuhrāda, Hrāda, Prahlāda and Sarhhlāda, and 
of the four, Samhlàda had three sons called Āyusmān, 
Šibi and Bāskala. (Agni Purāņa, Chapter 19). 

(1) This Sibi was the son of Hiraņyakašipu. (Ādi 
Parva, Chapter 65, Verse 18). 

(2) This Asura took birth again and lived as a King 
by the name Druma. (M.B. Ādi Parva, Chapter 67, 
Verse 8). ` 

SIBI II. Inhabitants of the country called Sibi; they are 
called Saibyas also. The following information about 
the country is gathered from Mahabharata. 

(i) Sunanda, mother of King Santanu was a princess 
E Y country. (M.B. Ādi Parva, Chapter 95, Verse 
DE 


(ii) Govāsana, father-in-law of Yudhisthira, was a 
King of Sibi. (Adi Parva, Chapter 95, Verse 76). 

(iii) Nakula, during his triumphal tour of the western 
regions, conquered the kingdom of Sibi. (M.B. Sabha 
Parva, Chapter 7). 

(iv) People of Sibi attended the Rājasūya yajūa 
conducted by Yudhisthira with presents. (Sabha Parva, 
Chapter 52, Verse 14). 

(v) A King called USinara, once ruled the country. 
(Vana Parva, Chapter 131, Verse 21). 

(vi) The kingdom of Sibi was once under the jurisdic- 
ig of Jayadratha. (Vana Parva, Chapter 267, Verse 


(vii) Arjuna annihilated the armies of the kingdom of 
Sibi which followed Jayadratha to the battlefield. 
(Vana Parva, Chapter 271, Verse 28). 

(viii) The mahārathas of Sibi, with their armies, 
arrayed under the banner of Duryodhana to fight the 
Pāņdavas. (Udyoga Parva, Chapter 195, Verse 7). 

(ix) Karna once subjugated the kingdom of Sibi. 
(Drona Parva, Chapter 91, Verse 38). 
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SIBI III. 


SIBI V 


(x) The people of the country in earlier days were 
illiterate and ignorant. (Karna Parva, Chapter 45, 
Verse 34). : E 

A King born in the dynasty of Usinara. He 
was present at the wedding of Draupadi. He fought on 
the side of the Pandavas in the great war and was 
killed by Drona. (Drona Parva, Chapter 155. Verse 19). 
King Sibi had four sons Bhadra, Suvira, Kekaya and 
Vrsadarbha. (Bhāgavata, 9th Skandha). 

SIBIIV. An Indra. There were four sects ef Devas 
called Supāras, Haris, Satyas and Sudhis in Tamasa 
Manvantara, and there were twentyseven Devas in 
each Sect. Sibi, who performed hundred yajíias then 
was Indra. (For details see under Manvantaram). 

SIBI V. An ancient Rājarsi. 

1) Genealogy. Descended from Visņu thus :— 
Brahmā-Atri-Candra-Budha-Purūravas- Ayus - Nahusa- 
Yayāti- Anudruhyu - Sabhanara - Kalanara -Srnjaya - 
Ušīnara-Šibi. 

Sibi was born to Uginara of Madhavi, daughter of 
Yayati. 

2) Suhotra made to give way. King Suhotra of Kuru 
dynasty once on his return from a visit of maharsis saw 
King Sibi coming in the opposite direction in his 
chariot, and both the Kings saluted each other as their 
age ordained. But, they did not give passage to each 
other as they thought themselves to be equal in merit. 
At that time Narada came there and asked the kings 
why they stood there thus blocking the path. They 
answered Narada thus.: ‘He who is more noble or 
clever on account of former actions etc. 
given way to by the other person. Both 
comrades and are equals." 

Narada then spoke as follows :— 

“Oh ! King of the Kuru dynasty ! You are cruel to the 
gentle and gentle to the cruel. To the evil you are 
good; then why not be good to the good. Devas have 
ordered that he who does good will get it hundred- 
fold by return. King Uzinara is more noble and gentle 
than you are. The miser is won over by liberality, 
the liar by truth, the cruel by patience and the evil 
person by good. But, both of you Kings are noble 
persons. Therefore, one of vou should give way to the 
other.” 

Listening to Nārada's advice, Suhotra gave way to 
Šibi and proceeded on his way. (Vana Parva, Chapter 
194). 

3) Sibi tested. Sibi’s fame spread in the three worlds, 
and an idea was mooted among the Devas that it should 
be tested how much of the reputation of the King was 
genuine. Accordingly, Agniin the form of a dove 
and Indra in that of a kite hunting after the dove, 
rushed to King Sibi. The dove took refuge in the lap 
of the King sitting in ‘divya’ posture, and the priest 
told the King that it was the latter’s duty to protect 
the dove, which took refuge with him for its life. The 
dove also told the King thus ; "I am really a muni, 
who has entered the body of the dove. I take refuge 
in you for my life.” 

By that time the kite too,had flown up to the King. It 
asked the King to return the dove, which it had been 
chasing. The King was surprised to hear the kite talk 
and told the bird that it was not proper for him to give 
up the dove who had sought refuge under him, but 
that he would give the kite any other flesh in lieu of the 
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dove. The kite replied as follows : “You must give me 
flesh cut from your right thigh equal in weight to that 
of the dove. If you do so, thc dove will be saved and 
you will bc praised by people." 

Accordingly, the King cut a piece of flesh from his 
right thigh and weighed itin the balance against the 
dove. But, the dove weighed more. The King cut more 
flesh from his thigh and weighed, but the dove still 
weighed more. Thus, by instalments the King cut his 
whole body and weighed the flesh against the dove, 
yet it weighed more. Then the King himself sat in the 
balance, seeing which the kite flew away. Then the 
dove assumed its original form and told the King that 
it was Agni and thc kite, Indra. The Devas were 
greatly pleased with the firm sense of sacrifice of the 
King; they blessed him and told him that a son called 
Kapotaromā will be born to him. (Vana Parva, Chap- 
ter 197). 

4) Other information. 

(i) When Yayāti fell down on earth from heaven, Sibi 
promised to transfer to him the merits acquired by 
him (Sibi). (Adi Parva, Chapter 93, Verse 3). 

(ii) Sibi worships Yama in his court. (Sabhā Parva, 
Chapter 8, Verse 10). 

(iii) Sibi too was present in the company of Indra to 
witness the fight between Arjuna and Drona in the 
battle between King Viráta and Kauravas at the 
Virāta city in connection with the lifting of Virāta's 
sw by the Kauravas. ( Viráta Parva, Chapter 56, Verse 
(iv) Sibi loved Indra very much. (Bhisma Parva, 
Chapter 9, Verse 7). 

(v) People of the Yadu dynasty presented Sibi a sword. 
(Santi Parva, Chapter 166, Verse 89). 

(vi) He gifted away his son to the brahmins, and 
therefore he attained heaven. (Santi Parva, Chapter 
234, Verve 19; Anušāsana Parva, Chapter 137, Verse4). 
(vii) He did not eat flesh. (Anusásana Parva, Chapter 
115, Verse 61). 

5) Conclusion. The story of two Kings connected with 
the episode of the dove and the kite is mentioned in 
the Mahābhārata. One ofthe Kingsis Sibi and the 
other Uś inara, father of Sibi. (See under Ušīnara). 

SIDDHA I. A Deva Gandharva. This Gandharva was 
born to Prajapati Kašyapa by his wife Prādhā. ( Mahā- 
bhārata, Ādi Parva, Chapter 65, Verse 46). 

SIDDHA II (THE SIDDHAS).. A group of Devas. The 
group of devas called Siddhas lived on the Himālayas 
near the hermitage of Kaņva. ( M.B. Ādi Parva, Chap- 
ter 70, Verse 15). It is mentioned in Mahābhārata, 
Sabhā Parva, Chapter 8, Verse 29, that this group 
of Gods stay in the palace of Yamaserving him. 

SIDDHA. The Devi (goddess) consecrated in Rambhā- 
vana, wearing a water-vessel with a snout, rosary, boon, 
and fire, is called Siddha. (See under Devi). 

SIDDHAGRAHA. An evil spirit. Those who are cursed 
by the group of devas called Siddhas are afflicted by 
this spirit and they become maniacs. (M.B. Vana 
Parva, Chapter 230, Verse 49). 

SIDDHAPATRA. A warrior of Subrahmanya. (Maha- 
bhārata Salya Parva, Chapter 45, Verse 66). 

SIDDHĀRTHA I. A King. This King was the rebirth 
of the asura Krodhavaša. (Bharata, Ādi Parva, Chapter 
67, Verse 60). 
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SIDDHARTHA II. A warrior of Subrahmanya. (M.B. 
Salya Parva, Chapter 45, Verse 64). 

SIDDHARTHA IIl. The name of Buddha in his child- 
hood. (See under Buddha). 

SIDDHARTHA IV. A minister of King Dagaratha. 
(Valmiki Ramayana, Ayodhya Kanda, Sarga 36). 

SIDDHASRAMA. A hermitage. The place at which 
Vamana thrust Mahabali down to Patala. This place 
became a hermitage later. When Visvāmitra took Sri 
Rama and Laksmana to the forest for the protection of 
his sacrifice, he showed them this hermitage. (Valmiki 
Ramayana, Bālakāņda, Sarga 29, Verse 22). 

SIDDHI I. A daughter of Daksa. Thirteen daughters 
including Siddhi were married by Dharmadeva. ( Visņu 
Purana, Amáa 1, Chapter 7). 

SIDDHI II. A goddess. Kuntī the mother of the 
Pandavas was the human rebirth of this goddess. (M.B. 
Adi Parva, Chapter 67, Verse 120). This goddess 
Siddhi had walked in front of thearmy of Subrahmanya, 
in the great battle between the Devas and the asuras. 
To attain the object in any mattcr, the blessing of this 
goddess is essential. (M.B. Salya Parva, Chapter 46, 
Verse 64). 

SIDDHI III. The sonofan Agni (fire) named Vīra. 
Siddhi was born to this Vīrāgni, by his wife Sarayū. 
The story stating how this agni oncc screened the sun 
by his radiance, occurs in Mahābhārata, Šalya Parva, 
Chapter 218. 

SIGHRA. A King of the Solar dynasty. In Bhagavata, 
9th Skandha, it is said that he was the son of Agni- 
pūrņa arid father of Maru. 

SIGHRAGA. One of the sons of Sampāti. 
Purana, 6, 35). 

SIGRU. A particular caste of people. In the Dāšarajūa 
war they fought against Sudās and got themselves de- 
feated. (Rgveda, 7-18-19). 

SIKATA. Anancient hermit. When the Bhārata-battle 
was going on this hermit approached Drona and request- 
ed him to stop the battle forthwith. (M.B. Drona 
Parva, Chapter 190, Verse 34). 

SIKATĀKSA. A holy place. Once Yudhisthira visited this 
holy place. (M.B. Vana Parva, Chapter 125, Verse 12). 

SIKHANDAM. Things which were born from the blood 
of Vrtrāsura and which Brahmins, Ksatriyas and Vaigyas 
are forbidden from eating. (Santi Parva, Chapter 282, 


(Matsya 


60). 

SIKHANDT (SIKHANDINI I). Rebirth of Amba, 
daughter of the king of Kāšī. Amba ended her life with 
the vow that she would take revenge on Bhisma and was 
born in the next life as the daughter of king Drupada 
under the name Šikhaņdinī, and Sikhandini helped 
Arjuna in the war at Kuruksetra to kill Bhīsma. (For 
the history of Amba ending in two lives see under Amba. 
Certain pieces of information not included under that 
head are given below). 

(1) Sikhandini was present at the wedding of Abhi- 
manyu in the city of Upaplavya.( Virāta Parva, Chapter 
72, Verse 17). 

(2) Sikhandi learned archcry at the feet of Drogacarya. 
(Udyoga Parva, Chapter 192, Verse 60). 

(3) On the first day of the great war a ducl was fought 
between Sikhandi and Agvatthama. (Bhisma Parva, 
Chapter 45, Verse 46). 

(4) Sikhandi retreated from battle-field in fear of 
Drona. (Bhisma Parva, Chapter 69, Verse 31). 


SIKHANDINI 1i 717 


(5) A second duel was fought by himand Ašvatthāmā. 
(Bhīsma Parva, Chapter 82, Versc 26). 
(6) Sikhandi broke the arrow of Šalya with his divine 
arrow (Bhisma Parva, Chapter 85, Verse 29). 
(7) He tried to kill Bhīgma. (Bhisma Parva, Chapter 
108, Verse 45). 
(8) Sikhandi attacked Bhisma at the instance of Arjuna. 
(Bhisma Parva, Chapter 110, Verse 1). 
(9) He followed that attack with many other attacks. 
(Bhisma Parva, Chapters 114, 118 and 119). 
(10) Safijaya praised the prowess of Sikhandi to Dhrta- 
rastra. (Drona Parva, Chapter 10, Verse 45). 
(11) Bhūrišravā and Sikhandi fought with each othcr. 
(Drona Parva, Chapter 14, Verse 43). 
(12) Sikhandi and Karna fought with each other. 
(Drona Parva, Chapter 26, Verse 7). 
(13) Sikhandi and Balhika fought with each other. 
(Drona Parva, Chapter 96, Verse 7). 
(14) In the fight that followed, Sikhandi was defeated 
by Krtavarman. (Drona Parva, Chapter 114, Verse 82). 
(15) Krpacarya defeated Sikhandi. (Drona Parva, 
Chapter 169, Verse 22). 
16) In the battle that followed with Krtavarman, 
ikhandi fainted. (Karna Parva, Chapter 26, Verse 26).. 
(17) Defeated by Krpācārya, Sikhandi had to run away 
for life. (Karna Parva, Chapter 54). 
(18) Karna defeated Sikhandi. (Karna Parva, Chapter 
61, Verse 7). 
(19) Annihilating the army of Prabhadrakas Sikliandi 
fought fiercely with Krtavarman and Krpa. (Salya 
Parva, Chapter 15, Verse 7). 
(20) Sikhandi resisted the advance of Ašvatthāmā. 
(Salya Parva, Chapter 16, Verse 6) . 
(21) In the fierce battle that was fought after the fall 
of Bhisma Ašvatthāmā killed Sikhandi.(Sauptika Parva, 
Chapter 8, Verse 65). 
(22) Synonyms of Sikhandi used in Mahabharata. 
Bhīsmahantā, Sikhandini, Draupadeya, Drupadātmaja, 
Pāiicālya, Yājnaseni etc. 

SIKHANDINI (II). Wife of Antardhāna born in the 
dynasty of emperor Prthu. The emperor had two sons 
called Antardhana and Vādī. To Antardhana was 
born of Sikhandini a son called Havirdhāna, who 
married Dhisana born in the dynasty of Agni, and the 
couple had six sons called Prácinabarhis, Sukra, Gaya, 
EON Vraja and Ajina. (Visņu Purana, Chapter 14, 

art 1). 

SIKHAVAN A maharsi, who lived in the court of Yudhi- 
sthira. (Sabhā Parva, Chapter 4, Verse 14). 

SIKHAVARTA. A Yaksa, who lives in the court of Kubera 
worshipping him. (Sabha Parva, Chapter 10, Verse 17). 

SIKHI. A naga born in the Kagyapa dynasty. (Udyoga 
Parva, Chapter 103, Verse 12). 

SIKHIDHVAJA. A king, who ruled over Malava during 
the first Dvaparayuga in the seventh Manvantara. 
Cūdālā, daughter of the king of Saurāstra was Sikhidh- 
vaja’s wife. The Jūānavāsistham contains a story about 
how the royal couple renounced all attachments in life 
as the result of intense tapas. 

Sikhidhvaja and Cūdālā began practising jiītānayoga 
(communion through knowledge). It was Cūdālā, who 
gained Siddhis first. Though the king was pleased with 
the achievements of his wife he felt sorry about his 
failure or drawbacks. Cūdālā had attained the Siddhi to 
travel even in air. Though she told her husband empha- 
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tically that he could practise jüànayoga living in th 
palace itself, he quitted the city for the forest and began 
performing tapas there. Then on one day, she went 
to the presence of the king in the forest in the guise of a 
brahmin boy and stood there without touching the earth 
with his feet. The king treated the boy with honour 
and respect taking him for some Deva. Then she reveal- 
ed her actual form, and the king agreed to return with 
her to the palace and practise jianayoga there. At that 
juncture Cudala created by her soul-power celestial 
women like Urvašī and also Indra and lined them up 
before her husband. This was to test whether the king 
yielded to any of the temptations by the celestial 
women or by Indra and Cüdalà returned with the king 
to the kingdom. 

SIKSAKA. A warrior of Subrahmanya. (Salya Parva, 
Chapter 45, Verse 76). 

SILA. Daughter of Dharmarsi. She was wedded by Marici 
maharsi. For some reason the maharsi cursed her and 
she was transformed into a stone in the Gaya temple. 
(Vayu Purana, 108). 

SILAVAN. A divine sage. In Mahabharata, Daksinatya- 
patha, Udyoga Parva, Chapter 83, there is a reference 
to a conversation between this Maharsi and Sri Krsna. 

SĪLAVATĪ. A heroine reputed for her chastity and 
fidelity to her husband. Her husband, Ugra:ravas was 
cruel and vicious. Yet Silavati used to adore him. Once 
Ugrašravas fell a victim to the disease of leprosy. From 
that time, Silavati used to go about begging in the 
houses of Brahmanas to feed and support her husband. 
After some time by her constant nursing, his condition 
was slightly improved. After that she continued her 
begging from door to door, carrying him on her shoulders. 
Once they happened to arrive in front of a huge man- 
sion. Water was flowing in front of the gate and so 
Silavati returned from there with her husband without 
stepping into the water. When they reached home, 
Ugraáravas asked his wife why she returned without 
entering the mansion. She explained that it was the 
house of a prostitute and to touch the water coming out 
of that house was sin. On hearing it, Ugragravas felt 
an irresistible desire to visit that brothel. He expressed 
his desire to her. Quite obediently Silavati took up her 
husband on her shoulders and went to the prostitute’s 
house. (For more details see under Ani mandavya, 
Anasūyā and Atri). 

SILAYUPA. A Vedāntist son of Vigvamitra. (Anušāsana 
Parva, Chapter 4, Verse 54). ' 

SILI. A naga born in the Taksaka dynasty. It was burnt 
to death at the serpent yajiia conducted by Janamejaya. 
(Adi Parva, Chapter 57, Verse 9). 

SIMANTINI. The wife of King Citrtangada. The story 
of this Simantini is given in Somapradosavrata māhā- 
tmya. in Skanda Purāņa. 

SIMHACANDRA. A king who had helped Yudhisthira. 
(M.B. Drona Parva, Chapter 158, Versc 40). 

SIMHAKETU. A warrior who took the side of the 
Pandavas and fought against the Kauravas. (Mahabha- 
rata, Karna Parva, Chapter 56, Verse 49,) This Simha- 
ketu was killed in the battle of Bharata by Karna. 

SIMHALA. Modern Ceylon. In ancient days this place 
was called Simhala and the inhabitants were called 
Simhalas. The following statements about Sirnhala 
occur in the Mahabharata. 
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(1) The low caste people of the Simhalas originated 
from the sides of Nandini, the cow of the Devas. (M.B. 
Adi Parva, Chapter 174, Verse 37). 

(2) The king of Sunhala had taken part in the sacrifice 
Rājasūya of Yudhisthira. (Mahābhārata, Sabhā Parva, 
Chapter 34, Verse 12). 

(3) The Ksatriyas of Sirnhala gave Yudhisthira, Chry- 
soprases, pearls and such other wealth of the sea as pre- 
sent. The people of Sirnhala wore clothes studded with 
jewels. They were of dark complexion with eyes the 
ends of whichwere red. (M.B. Sabha Parva, Chapter 
58, Verse 35). 

(4) The Sirhhalas took the side of the Kauravas in the 
battle of Bharata. In the Garuda vyūha formed by 
Drona, the Sirhhalas were stationed in the position of 
the neck.(M.B. Drona Parva, Chapter 20, Verse 6). 

SIMHAPURA. A city in Bharata, famous in the Puranas. 
This city was situated in the mountainous region of 
North India. During the period of Mahabharata, 
Citrāyudha was the king who ruled over this city. 
(Mahabharata, Sabha Parva, Chapter 27, Verse 20). 
Arjuna during his regional conquest of the North, de- 
feated this king. 

SIMHASENA I. The commander of the army of Kārta- 
vīryārjuna. (Brahmanda Purana, Chapter 46). This 

imhasena captured and imprisoned Ravana. 

SIMHASENA II. A warrior of Paficala. In the battle 
of Bhārata he took the side ofthe Pāņdavas and was 
killed in the battle by Droņa. Droņa Parva, Chapter 
16, Verse 32). 

SIMHASENA III. Another warrior of Paficala. Karna 
killed him in the battle of Bhārata. (Karņa Parva, 
Chapter 56, Verse 44). 

SIMHAVAKRA. An asura. (Skanda Purana, Asura 
Kanda, ) This asura fought Subrahmanya. 

SIMHIKA. A giantess. (Visnu Purana, Amga 1, Chapter 
15, and Agni Purana Chapter 19). Two sons named 
Hiranyakasipu and Hiranyaksa and a daughter named 
Simhika were born to Prajāpati Kašyapa by his wife 
Diti. Simhikā was married by Vipracitti. Two sons 
named Rahu and Ketu were born to them. Because 
they were the sons of Simhika, they came to be known 
by the name Saimhikeyas. 

(But it is stated in Mahabharata, Adi Parva, Chapter 
65, that Sirhhika was the daughter of Prajapati Daksa 
and the wife of Ka$yapa.) 

A story occurs in Ramayana, that this Simhika caught 
hold of Hanūmān by his shadow and swallowed him, 
while hc was jumping to Lanka, and that Hanūmān 
escaped from her. (See under Rama, para 27). 

SIMSUMA, Daughter of a Gāndhāra King. She is also 
known as Sukegi. She was married by Sri Krsna 
(M.B. Southern text, Chapter 38). 

SINDHU I. A river in India, very famous in 

Puranas. 
1) General information. It is assumed in the Puranas 
that this river is a branch of the heavenly Ganga. By 
the efforts of Bhagiratha, the heavenly Ganga fell on 
the earth in the Lake Bindu. After that it had six 
channels. Three channels flowed to the east and three 
to the west. The rivers which flowed to the East were 
Hlādinī, Pavani and Nalini. The three rivers Sucaksus, 
Sita and Sindhu flowed to the west. This seventh branch 
followed Bhagiratha and flowed to Pātāla to perform 
obsequies to the sons of Sagara. 
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2) Other details. 

(1) Samvarana, a King, who was defeated by his 
enemies, hid himself for a whilc in the natural arbours 
on the basin of Sindhu. (M.B. Adi Parva, Chapter 94, 
Verse 40). 

(ii) Sindhu remains in the palace of Varuna and 
glorifies him. ( M.B. Sabha Parva, Chapter 9, Verse 19). 
(ii) Once Markandeya happened to see the river 
Sindhu in the stomach of child Mukunda. (M.B. Vana 
Parva, Chapter 188, Verse 103). 

(iv) Sindhu is considered to be the origin of Agni 
(Fire.) (M.B. Vana Parva, Chapter 242, Verse 22). 

(v) Sindhu is one of the seven channels of Ganga. 
(M.B. Bhisma Parva, Chapter 6, Verse 48). 

(vi) By bathing in the river Sindhu, one could attain 
heaven. (M.B. Anušāsana Parva, Chapter 25 Verse 8). 
(vii) Once Parvati held a talk on the duties of women. 
All the rivers met to hear the talk. Sindhu was promi- 
nent among the rivers who were present. (M.B. Anu- 
sasana Parva, Chapter 146, Verse 18). 

(viii) This is one of the rivers which ought tobe 
remembered every morning and evening. (M.B. Anu- 
šāsana Parva, Chapter 165, Verse 19). 

(ix) Mention about river Sindhu occurs throughout the 
Rgveda. Prominent rivers mentioned in Rgveda are 
Kubha, Sindhu, Suvāstu, Vitasta, Asikni, Parusni, 
Vipāšā, Šatadrū, Sarasvati etc. 

SINDHU II. A country very famous in the Purāņas. 
Jayadratha the King of Sindhu was present at tlie 
Svayarhvara marriage of Draupadi (Mahābhārata, Adi 
Parva, Chapter 185, Verse 21). 

SINDHUDVIPA. A King of the Solar dynasty. (Maha- 
bhārata, Anufāsana Parva, Chapter 4, Verse4). This 
King was the son of Jahnu and the father of Balākāšva. 
This King did penance in the holy place called Prthū- 
dakatirtha and attained Brahminhood. (M.B. Šalya 
Parva, Chapter 39, Verse 37). 

It is mentioned in Bhāgavata, Skandha 9, that Sindhu- 
dvipa was the son of Srutanabha who was the son of 
Bhagiratha. d 

SINDHUPRABHAVA. A holy place. The river Sindhu 
starts from this place. This is a place frequented by 
the Siddhas aud the Gandharvas. He who bathes here 
for five days with fast can obtain heaps of Gold. (M.B. 
Vana Parva, Chapter 86, Verse 84). 

SINDHUPULINDA. A kingdom of India very famous 
in the Puranas. (Mahabharata, Bhisma Parva, Chapter 
9, Verse 40). 

SINDHUSAUVIRA. A place in the North-west part of 
India, famous in the Puranas. (Mahabharata, Vana 
Parva, Chapter 86, Verse 84). The people of Sindhu- 
sauvira do not know dharma (duty). 

SINDHUTAMA. A holy place. (Mahābhārata, Vana 
Parva, Chapter 82, Verse 79). This is one of the famous 
holy places in the world and that by bathing in this 
tīrtha one can obtain heaps of gold. 

SINI. A King of the Yādava dynasty. He secured 
Devaki to be wedded toVasudeva after defeating, single- 
handed in battle, all the kings. A fierce battle was 
fought between this Sini of Devamidha family and 
Somadatta. (Drona Parva, Chapter 114). 

SINIVAK. A hermit. This hermit had shone in the 
council of Yudhisthira. (M.B. Sabha Parva, Chapter 
4, Verse 14). 
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SINIVALI I. 

1) Birth. A daughter of Aügiras. The wife of Angiras 
was Smrti. She gave birth to four daughters named 
Kuhū, Rākā, Anumati and Sinivali. (Visņu Purana, 
Arhša 1, Chapter 10). 

(It is mentioned in Bhāgavata, Skandha 6, that 
Sinīvālī was the third daughter of Angiras by his wife 
Šraddhā. 

2) Other details. 

(1) Dréyadr$yà is another name of Sinivali. Her body 
is small. So sometimes she can be seen and sometimcs 
she cannot be seen. It is in this meaning that she 
gets the name Dršyādršyā (seen and unseen). Šiva 
bears her in his forehead. So she has another name 
Rudrasutā. ( M.B. Vana Parva, Chapter 218, Verse 5). 
(ii) Siva used Sinīvālī as thc yoke of the horses of his 
chariot in the battle with Tripuras. (M.B. Karna 
Parva, Chapter 34, Verse 32). 

(iii) At the time of his birth Sinīvālī had come to see 
the child Subrahmanya. (M.B. Šalya Parva, Chapter 
45, Verse 13). 

(iv) It is mentioned in Atharva Veda that Sinīvālī is a 
wife of Mahavisnu. 

SINIVALIII. A daughter born to Brhaspati by his 
wife Subhā. Itis stated in Vāyu Purana, Chapter 90, 
that though Sinivali was given in Marriage to Praja- 
pati Kardama, she abandoned him and lived with 
Soma (Moon). 

ŠIPHĀ. A river extoled in Rgveda. It is stated in 
Sükta 104, Anuvāka 15, Mandala 1 of the Rgveda that 
the asura named Kuyava should be thrown into the 
depths of Šiphā ashe stole moncy. 

SIRADHVAJA. Janaka the father of Sītā. * (For further 
details see under Janaka). 

SIRISAKA. A naga born in Kagyapa dynasty. (Udyoga 
Parva, Chapter 103, Verse 14). 

SIRISI. A Vedāntist son of Visvāmitra. (Anušāsana 
Parva, Chapter 4, Verse 59). 

SIRKALI. A sacred place in South India. Brahmapura 
is another name for this place which is near Kumbha- 
konam in Tanjore District. The place was sanctified by 
the birth of Tirujfianasambandhar. (For further details 
see under Tirujūānasambandhar ). 

SISIRA. Son of Soma the Vasu, of his wife Manoharā. 
To the couple were born four sons called Varcas, 
Prana, Ramana and Ši$ira. (Adi Parva, Chapter 66, 
Verse 22). 

SISIRAPARVATA. A mountain near 
(See under Mahàmeru). 


SISTA. Dhruva’s son by Dhanyā. Sista married Su- 
cchaya, daughter of Agni. Four sons, Krpa, Ripufijaya, 
Vrtta and Vrka were born to them. (Matsya Purana, 
4, 38). 

SISTI. A son of Dhruva. Dhruva had two sons, Sisti 
and Bhavya, by his wife Sambhu. Sisti’s wife, Succhāyā 
gave birth to five sons, namely, Ripu, Ripufjaya, 
Vipra, Vrkala and Vrkatejas. The eldest of them Ripu 
was the father of the Manu, Cāksusa. (Visnu Purana, 
Arša 1, Chapter 13). 

SISU. A son born to the Saptamātrs due to the blessing 
of Subrahmanya. The eyes of the child were blood-red. 
It was called Virastaka as well. (Vana Parva, Chapter 
228, Verse 11). 


Mount Meru. 
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SISUMARA I. A Rsi. This Rsi used to live in water in 
the form of a crocodile. There isa story about him in 
the Paūicavirnša Brahmana. 

Once all the Rsis joined together in praising Indra. 
Šifumāra alone remained silent without taking part in 
it. Seeing this, Devendra ordered Šisumāra to praise 
him. The sage answered proudly that he had no time 
for it and that he would praise Indra for as much time 
as was needed to throw the water upwards. 

Accordingly he started praising Indra. The sage to 
whom Indra’s praise was at first disagreeable, subse- 
quently felt that he could not do it too much. By his 
austerity he acquired *Sàmavidya". He even compos- 
ed a 'Sāma”” (a hymn) in praise of Indra. In later 
times it became famous as “Sarkarasima’’. 

SISUMARA II. A constellation so called because it is in 

the form of a Šisumāra (Crocodile). It is said to be 
the starry form of Visnu. At the tail-end of it is 
Dhruva, which automatically rotates and also makes 
planets like the Sun and the moon to rotate. Stars 
follow the self-rotating Dhruva and rotate like a wheel. 
The Sun and the moon along with stars and planets 
are bound by the cord of atmosphere to Dhruva. 
The basis and support of this constellation of Šišumāra 
is Mahāvisņu, who is the support of all light and 
effulgence. Dhruva, son of Uttanapada came to be 
installed at the tail-end of Sigumara as he had wor- 
shipped Visņu. Šifumāra is dependent upon Visnu, the 
Lord of all, and Dhruva is dependent upon Ši$umāra. 
Surya is dependent on Dhruva. (Visnu Purana, Part 2, 
Chapter 9). 

SISUMARAMUKHI. A woman follower of Subrah- 
manya. (M.B. Salya Parva, Chapter 46, Verse 22). 

SISUNAGA. The first King of the Sigunaga dynasty. 
He founded the dynasty after defeating Nandivardhana 
of Pradyota family, King of Magadha. Though he 
first belonged to Kasi region, later on he settled down 
in Magadha. Kākavarņa was Šišunāga's son. 


The following ten Kings of Sigunaga dynasty ruled the 
country for 360 years. (1) Kakavarna (2) Ksema- 
dharma (3) Ksemajit (4) Vindhyasena (5) Bhūmi- 
mitra (6) Ajatagatru (7) Vamšaka (8) Udasi (9) 
Nandivardhana (10) Mahānandi. (Matsya Purana, 
272, 6-17; Vayu Purana 99. 314-315). 

SISUPALA. King of Cedi. 


1) Previous birth, Jaya and Vijaya, gate-keepers at 
Vaikuntha were born thrice in asura womb as a result 
of the curse by munis like Sanaka. They were first 
born as Hiranyaksa and Hiraņyakašipu, next as 
Ravana and Kumbhakarna and the third time as 
Šisupāla and Dantavaktra. (See under Jayavijayas) . 

2) Birth. Šišupāla was the son of King Damaghosa 
of Cedi by his wife, Šrutašravas (Bhāgavata, 9th 
Skandha). He was born with three eyes and four 
hands, and at the time of birth he brayed like an ass, 
so the parents decided to abandon the ugly and awkward 
child. Immediately a Jin (ghost) appeared and told 
the father that the child would grow up to become very 
strong and powerful, and that only one person would 
be able to kill him and that person had already been 
born on earth. Further questioned by Sisupàla's 
mother, the Jin said that as soon as the son saw the 
person born to kill him, he would lose his third eye, 
and that if he was seated: on. the lap of the person, two 
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out of his four hands would be lost. After having said 
this the Jin disappeared. 

News about this peculiar child spread far and wide 
and many kings visited him. Damaghosa placed the 
child on the lap of each of them. But, no physical 
change occurred to him. Then one day Sri Krsna and 
Balabhadra came to see the child, whose mother 
Šrutašravas (she was also the sister of Krsna’s father) 
placed him on Krsna’s lap. Immediately two hands and 
the third eye of the child vanished, and with tears in 
her eyes the mother prayed Krsna never to kill 
Šisupāla, and Krsna promised that he would forgive 
the crimes of Ši$upāla a hundred times. (Sabha Parva, 
Chapter 43). 

3) Other information. 

(i) Sigupala was present at the wedding of Draupadi. 
In his attempt to draw the bow he fell down on his 
knees. (Adi Parva, Chapter 185, Verse 23). 

(ii) He was present at the wedding of the daughter 
of the King of Kalinga also. (Santi Parva, Chapter 4, 
Verse 6). 

(iii) He was the Commander-in-Chief of the armies 
of Jarāsandha. (Sabha Parva, Chapter 14, Verse 10). 
(iv) When Bhima conquered all the kingdoms Sisupala 
honoured him. (Sabha Parva, Chapter 29, Verse 11). 
(v) He too was present at the Rājasūya of Yudhisthira. 
(Sabha Parva, Chapter 234, Verse 14). 

(vi) At the Rājasūya, Krsna heaped insulting words 
on Sigupala. (Sabha Parva, Chapter 37). 

(vii) Šišupāla objected to the selection of Krsna as 
president of the Rājasūya and controversy followed it. 
(Sabha Parva, Chapter 39, Verse 11). 

(viii) Si$upala insulted Bhisma at the Rājasūya. 
(Sabha Parva, Chapter 41). 

(ix) Once in the absence of Krsna Sisupàla attacked 
Dvārakā. (Sabhā Parva, Chapter 45 Verse 7). 

(x) He stole the sacrificial horse of Vasudeva. (Sabha 

Parva, Chapter 45, Verse 9). 

(xi) He abducted the wife of Babhru. (Sabha Parva, 
Chapter 45, Verse 10). 
(xii) He abducted the daughter of his uncle, the King 

of Višālā. (Sabha Parva, Chapter 45, Verse 11). 

(xiii) Following the above he was killed in battle by 
Krsna. (Chapter 45, Verse 25, Sabha Parva). 

(xiv) After death his effulgence got absorbed in Krsna. 
(Sabha Parva, Chapter 45, Verse 26). 

(xv) Krsna oncc told Arjuna that he killed Šisupāla 
for his (Arjuna’s) good. (Drona Parva, Chapter 181, 
Verse 21). 

SISUPALAVADHAPARVA. A Sub-Parva of Sabha 
Parva, Chapters 40-45. 

SISUROMA. A naga (serpent) born in the family of 
Taksaka. This Naga was burnt to death in Janame- 
jaya’s Sarpasatra. (Mahābhārata, Adi Parva, Chapter 
57, Verse 10). 

SITA. A warrior of Subrahmanya. (Mahabharata, 
Salya Parva, Chapter 45, Verse 69). 

SITA. Wife of Sri Rama. 

1) Who is Sita? Sita is the incarnation of Mahālaksmī. 
Laksmi took the birth of a woman because of the curse 
of Sarasvati. Vedavati, Sita, Paficali, all these women 
of chastity were the incarnations of Laksmi The stories 
of Laksmi passing from birth to birth such as Vedavati, 
Tulasi, Sita, Pāficālī and so on until at last she reached the 
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world of Visnu, occurring in various Puranas are 
collected and given here. 

Laksmi, Sarasvati and Ganga were the wives of Maha- 
visnu. One day Visnu was sitting with his three wives 
and entertaining them with conversation when Devi 
Ganga looked at Visnu amorously. Instantly a quarrel 
arose among the three of them. When the row became 
uncontrollable, Sarasvati cursed Laksmi to take birth 
in the carth as a plant. Ganga cursed Sarasvati and 
made her a river. Sarasvati cursed Ganga and made her 
a river. At the end of all these rows and curses Visnu 
stood up and said to Laksmi. *Laksmī! you will take 
birth as the daughter of Dharmadhvaja on the earth 
with the name Tulasi. In order that the curse of Sarasvati 
may come true, a plant called Tulasi (holy basil) will 
grow up on the earth from a portion of you. While 
you are living as the daughter of Dharmadhvaja, an 
asura named Šankhacūda born from my portion will 
marry you." 

The curse was realized. Sarasvati and Ganga became 
rivers. Laksmi was about to be born as the daughter 
ofDharmadhvaja. Who was Dharmadhvaja? He was 
a man of righteous deeds and good qualities, born of 
the family of Daksasavarni who was born from a portion 
of Mahàvisnu. Brahmasāvarņī was born from Daksasa- 
varni. NDharmasāvarņi begot Rudrasāvarņi, Indrasa- 
varni begot Vrsadhvaja. Rathadhvaja was the son 
of Vrsadhvaja. Two sons named Dharmadhvaja and 
Kušadhvaja were born to Rathadhvaja. Dharmadhvaja 
and Kušadhvaja were performing penance before Devi 
Laksmī to regain the wealth and prosperity lost by the 
curse of the Sun. 

How did Dharmadhvaja and Kusadhvaja lose their 
prosperity? Their grandfather Vrsadhvaja was a devotee 
of Siva. He performed penance before Siva for a long 
time. Šiva became pleased with Vrsadhvaja and lived 
in his hermitage for the period of three Devayugas. This 
king Vrsadhvaja made a proclamation that none other 
than Siva should be worshipped. As all the other gods 
were despised, the Sun got angry and cursed Vrsadhvaja. 
«Let the prosperity of yours and your posterity be dest- 
royed." Siva did not like the action taken by the Sun 
against his favourite. Siva took his trident and went 
against the Sun, who took refuge near his father Pra- 
japati Ka$yapa.  Ka$yapa complained to Brahma. 
Brahmā ran to Vaikuntha. Šiva also came there with 
his trident. Visnu looked at them and said *'You 
gods, hear this. What is the need of all this hurry? 
Within the short time you have taken to run up to this 
place so many years have elapsed in the world. It is a 
long time since Vrsadhavaja died. His son Rathadhvaja 
also is dead. Rathadhvaja has two sons named Dhar- 
madhvaja and Kugadhvaja. They both have become 
Kings. But because of the curse of the Sun, they are 
devoid of any radiance. They are now worshipping 
Mahalaksmi for radiance." Hearing this talk of Maha- 
visnu all of them returned to their places. 

It has been mentioned that Dharmadhvaja and Kuša- 
dhvaja had been engaged in penance before Mahālaksmī. 
Devi Mahālaksmī appeared before them and granted 
their wish. Devi promised them that she would take 
birth as the daughter of each of them, and she would 
recover for them all the wealth and prosperity they had 
lost. Accordingly Mahālaksmī took birth by her portion 
as the daughter of Mādhavī, the wife of Dharmadhvaja 
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under the name Tulasi. (For the rest of the story of 
Tulasī see under Tulasī, Para 4). 

Mālāvatī was the wife of Kušadhvaja. As Laksmi had 
promised to take birth as their daughter, both of them 
waited for the birth of the child uttering the Vedas. At 
this time a child was born from the mouth of Kusadh- 
vaja. This child was the incarnation of Laksmi. With 
the birth of the child Kusadhvaja regained all the 
wealth and prosperity he had lost. The child was named 
Vedavati (Devavatī). She grew up and became a young 
woman. Her desire was to get Mahàvisnu as her husband. 
Once an asura named Šambhu came to the hermitage 
of Kugadhvaja. When he saw Vedavati he fell in love 
with her. He asked Kufadhvaja for the hand of his 
daughter, but Kušadhvaja did not give his consent. 
Sambhu got angry. He came back in the night and kill- 
ed Kusadhvaja with his sword. Hearing the sound Veda- 
vati woke up and saw the dead body of her father lying 
in a pool of blood. She looked at Šambhu angrily. In 
that fiery look Sambhu was burnt to ashes. 

Vedavati began to perform very severe penance to get 
Visnu as her husband. It was at this time that Ravana 
had begun his campaign of conquest. He defeated all 
kings and was proceeding victoriously through the 
vicinity ofthe Himalayas, when he saw the beautiful 
damsel Vedavatī sitting alone and performing penance. 
Seeing so beautiful a girl engaged in. penance, he told 
her that he was the famous Rāvaņa with ten heads and 
requested her to throw away the garment of bark of the 
tree and the matted hair and to accept him as her 
husband. She rejected his request. The angry Rāvaņa 
caught hold of her hand. She resisted using her teeth and 
finger-nails. She cried out that she wanted no more to 
retain the body made impure by the touch of a wicked 
person. She made a fire and jumped into it. Thus in 
the sight of Ravana, she burnt herself to death. Before 
death she vowed that in the next birth Mahavisnu would 
become her husband and would kill Ravana. 

Ravana who himself was burning in the fire of amour, 
was extremely sorry at the death of the beautiful girl. 
He took the ashes of hers to Lanka and put them in a 
golden box and kept the box in a solitary place. He used 
to visit the place daily. Since the arrival of the ashes, 
bad omens began to occur in Lanka. One day Narada 
came to Lanka. Ravana asked Narada for the reason of 
constant occurrences of bad omens in Lanka. Narada 
replied that the cause of bad omens was the golden box 
he was keeping and that if it was kept in Lanka any 
longer, it would cause destruction and that if it was 
destroyed, great disaster would follow. Narada advised 


Ravana to remove the box without opening it to some- ' 


where else outside Lanka. Accordingly Ravana caused 
the golden box to be dropped in the sea. By and by it 
came with the waves to the shore of Bharata (India). 
Robbers took it and went to the north and hid it ina 
forest. They were not able to take it away again. Thus 
the box came to be deposited on the basin of a river in 
Mithila. 

It was this river -basin that King Janaka selected as 
the place for sacrifice. Being kept in this holy place, 
the ashes of the body of Devavati in the box mingled 
with her spirit and was taking shape into a child. When 
the place was ploughed for preparing the spot of sacri- 
fice, for Janaka, this golden box was discovered. The 
child which was inside the box, was taken home and 
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brought up by the king who named her Sita. It was 
the portion of this Sita herself that took birth next as 
Pancali. (Devi Bhagavata, Kamba Ramayana) 

Other versions. 

(i) The King Padmāksa performed penance before 
Mahāvisņu with a view to get Mahālaksmī as daughter. 
Mahāvisņu gave the King a great Phallus to realize 
his wish. From that a beautiful girl was born. The 
King named her Padma. When she attained marriage- 
able age, the King made preparations for her Svayam- 
vara (the bride herself choosing a husband). On the 
day fixed for the marriage Raksasas came and destroy- 
ed all the preparations and killed King Padmaksa. 
Because of her sorrow at this disaster Padma jumped 
into the fire. The giants searched for Padma every 


^ where, but they could not find her. They returned in 


disappointment. 


One day, during this period, Rāvaņa was travelling in 
his Aerial chariot. When he reached this place, he 
saw Padmā who had come out of the fire. Rāvaņa was 
fascinated by the beauty of Padmā. So he turned 
towards her. Seeing this, Padmā again jumped into 
the pile of fire for safety. Without any delay Ravana 
made a search in the pile of fire. At last he got the 
body of Padma (Sita) in the form of five jewels. The 
disappointed Ravana placed the five jewels in a 
box and took it to Lanka and gave it to his wife 
Mandodari. One day Mandodari opened that box 
and saw Padma sitting in the form of a beautiful 
virgin. Thinking that it was not propitious to keep 
her who was the cause of destruction to Padmāksa, his 
family and kingdom, Mandodari exerted pressure on 
Ravana to cast the box out of Lanka. Ravana with 
his men took the box from Lanka and buried it in 
Mithila. Before the box was closed Padma cursed 
Ravana. “I will come to Lanka again to kill you and 
your clan." 


One day when a brahmin of Mithila was ploughing 
his field he got this box. Thinking that it belonged to 
the King, the brahmin took the box to King Janaka. 
The King took the child in the box and brought it up. 
He named the child Sita. (Ananda Ramayana, 7-6), 
(ii) In Adbhuta Ramayana we see another story which 
is somewhat different from that we see in Ananda 
Ramayana. It is given below :— 

Ravana who had become the harasser of the entire 
world began to harass the hermits and sages also. He 
used to shoot arrows at the hermits who were sitting in 
meditation in the forests, and taking their blood in the 
arrow-head, he stored it in a big pot. In the same 
forest a hermit named Grtsamada was engaged in 
penance to get a daughter who would be equal to 
Laksmi in everyway. He took milk with the head of 
Darbha grass and stored it daily ina pot. One day 
Ravana came to his hermitage and took the pot of 
milk stealthily. He poured the milk into the pot in 
which he had stored the blood and stirring it well gave 
it to his wife Mandodari. Seeing the character of her 
husband becoming worse and worse every day, Mando- 
dari became miserable. One day she decided to 
commit suicide and drank the contents of the pot 
given by Ravana. The thing which was taken for 
suicide, made her pregnant. Mandodari buried that 
foetus in Kuruksetra. After a while a girl was born 
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from it. That child was Sītā, the daughter of King 
Janaka. 
(iii) There is a story in Devi Bhāgavata stating how 
Sita was born as the daughter of Ravana. It is as 
follows : 
Ravana wished to marry Mandodari, the daughter of 
Maya. Then Maya said to Ravana thus :—‘‘Accord- 
ing to the horoscope of Mandodari, the first child born 
to her will be the destroyer of its clan. Soit would be 
better to kill that child.” Not acting upon the advice 
of Maya, Ravana put the first child in a box and 
buried it in the city of King Janaka. This child was 
Sita, the wife of Sri Rama. 
2) Marriage. Sita grew up in the palace of King 
Janaka. Kušadhvaja the younger brother of Janaka 
had three daughters. They were named Mandavi, 
Urmila and Srutakirti. Sita grew up along with these 
three sisters. The four of them grew up as sisters and 
friends. Sita grew up to be a young woman. Several 
young men wished to marry her. Janaka refused 
everyone of them. One day the princesses were play- 
ing with their maids in the garden of the harem. Sita 
sat on the dais in the centre of the garden to makea 
flower garland. All their attempts to gather the jasmine 
flowers from thetwigs of a large mango tree in the 
garden ended in failure. Sita instantly ran to the 
weapon-house and taking a bow and arrow, shot down 
the flowers. The flowers fell down on’ the cloth placed 
on the ground without being damagéd. Janaka saw the 
shooting of Sita, from the palace. He was amazed at 
the expertness of Sita. The bow which Sita took was 
Šaivacāpa (the bow of Siva). Siva had used this bow, 
in days of old, to destroy the sacrifice of Daksa. Siva, 
who was pacified by the destruction of the sacrifice of 
Daksa and the victory over his enemies, gave this bow 
to his devotee, the King of Videha. That King kept 
the bow in his weapon-house and used to worship it. 
Sita had taken that bow and shot with it. 
The King who had been thinking about the marriage 
of Sita thought that what he saw was a good omen. So 
the King made a proclamation that only he who could 
take the bow of Siva, draw it, and shoot with it would 
become eligible to marry Sita. Hearing this many 
adventurers came to the palace and tried to handle the 
Šaivacāpa and retreated admitting defeat. It was at 
this time that Vis vamitra brought Rama and Laksmana 
to the forest for the protection of sacrifice. Hearing 
about the Svayamvara of Sita, Vi$vàmitra took the 
„Princes to the palace of Janaka. The King was greatly 
pleased when he learned that the princes werethe sons 
of Da$aratha, of the solar Dynasty. Next morning, 
_ at the instruction of his elders and priests and teachers, 
ri Rāma stood on the dais in the middle of the hall, 
where the Šaivacāpa was placed, ready to handle it. 
He lifted up thebow with his left hand, drew it easily 
and fastened the string tightly and the bow was broken. 
When the Kings who were present, heard the roaring 
sound of the breaking of the bow, they shivered with 
fear as serpents at the sound of thunder. Sītā jumped 
with joy like a peacock. A letter wassent to Dasaratha 
then and there. Friends and relatives arrived. Under 
the guidance of the presiding priest Satananda, the 
marriage ceremony was conducted. Rama married 
Sita, Bharata married Māņdavi, Laksmana married 
Urmila, and Satrughna married Srutakirti, The brides 
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and bridegrooms went to Ayodhya with their varents 
and relatives. (Kamba Ramayana, Bālakāņda). 

3) Anasūyās gift of clothes and ornaments. DaSaratha 
who had become old, wished to hand over the realm to 
Sri Rama. Since Kaikeyī stood as a hindrance, the 
kingdom fell into the hands of Bharata. Moreover 
Sita had to live in the forest with Sri Rama and 
Laksmana for fourteen years. In the early period of 
their forest-life they visited the hermitage of Atri. 
Seeing the devotion of Sita towards her husband, 
Anasuya the wife of hermit Atri, blessed her and 
gave her a fine garland, clothes and ornaments and 
cosmetics. Anasūyā blessed Siti again and said that 
she would shine as Laksmi if she besmeared her body 
with the divine cosmetics. (Valmiki Ramayana, Ayodhya 
Kanda, Sargas 118-120). 

4) Test by Parvati and Paramešvara. In the last year of 
forest-life Parvati and Parameávara tested the firmness 
of the love of Sita and Rama. (See under Rama, Para 
14). 

5) — Sita. A few days before the abduction of 
Sita by Ravana, Fire god took the guise of a Brahmin 
and approached Sri Rama and said :“O, Sri Rama ! 
The Devas have sent me to tell you certain things 
which will take place shortly. Your incarnation has 
the aim of killing Ravana. Sita is meant to be a cause 
for the same. The death of Ravana is imminent. He 
will come and carry Sita away. So entrust Sita with 
me. I will keep her carefully. Make a phantom 
(Maya) Sita and keep her here, instead of the real 
Sitadevi. After the killing of Ravana, when Sita enters 
fire as a proof of her purity, I will return Devi Sita.” 
Sri Rama agreed to it. Fire god by his power of contem- 
plation, created a phantom Sita, exactly like the real 
Sita in shape and figure and nature and placing her beside 
Rama, he disappeared with the real Sita. Even Laksmana 
was not aware of this fact. The real Sita Devi was under 
the care of Fire god till the moment ofthe test of chastity 
of Sītā by fire, after the killing of Rāvaņa. During the 
time of entering the fire the illusory Sità vanished in 
the fire and the real Sità came out. (Devi Bhāgavata, 
Skandha 9). 
6) Sita Killed Sahasramukha. 
Rāvaņa. 

7) Abandonment of Sītā. See under Rama, Para 31. 

8) Sita in the hermitage of Valmiki. Abandoned Sita, who 
was pregnant, wandered about in the forest and at last 
reached the hermitage of Vālmīki, who gave her protect- 
ion and shelter. The story of an occurrence at this 
time is given in Kathasaritsagara, Alankaravatilambaka, 
'Taranga l. 

The other hermits did not like Vàlmiki's action of giving 
shelter to Sita. They said “Sita is impure. Otherwise 
her husband would not have abandoned her. By her 
association we also would become sinners. As the hermit 
Valmiki is kind, he will not cast her away especially 
when she is pregnant. So the best thing for all of us, is 
to go to another hermitage.” This murmuring of the 
hermits reached the ears of Valmiki. He said "She is 
pure and chaste. I know it with my inward eyes.” But 
they did not believe it. Then Sita said “Lord ! you can 
test my chastity in whatever way you like, and if I am 
found to be impure you may cut off my head.” 

The hermits tested Sita in the Tittibhasaras (a 
divine lake near the hermitage of Valmiki) and were 
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convinced that she was chaste and pure. (See under 
Tittibhasaras to know the greatness of this dīvine lake). 
9) Cursed Sita. Sita was spending miserable days in the 
hermitage of Valmiki. Her matrimonial life was a hell. 
Is there any special reason for misery? Yes. It is the 
curse of a bird. Once Sesa told this story, of the cursing 
of Sita by a bird, to the hermit Vatsyayana. That story 
is given below: 

The event took place when Sita was a young girl in the 
palace of Janaka. One day while Sita was playing in 
the garden she saw two parrots, cock and hen, which 
talked well. The spouses were delightfully engaged in 
love-making. As soon as the couple saw Sita they flew 
up to a tree and sang thus: ‘‘A handsome king will take 
birth on the earth, His name will be Sri Rama. His 
wife’s name will be Sita. Their wedded life will be 
happy. 
Hearing the song, Sita thought that they were some 
divine persons, and asked her maids to catch them and 
give them food. The maids caught the parrots and 
brought them before Sita. She asked the birds. 
«Don't fear. Who are you ? Where do you come from? 
Who is that Rama? Who is Sita? How did you come to 
know of them ? Tell me all. I will not hurt you! 

The birds replied. “In the forest there is a hermit named 
Valmiki. We live in his beautiful hermitage. That 
hermit has composed the story Ramayana, which is yet 
to happen, and has taught it to his disciples. We have 
heard those songs. Having heard them over and over 
we also have learned them by heart. We will tell you 
who Rama is and who Janaki is and what would happen 
to her who lives happily with him. Hear it ! Saying 
thus the parrots passed on to the story of Rama. Due to 
the sacrifice of the hermit Rsyasrnga, Mahāvigņu incar- 
nated as four persons, of whom Rama the eldest, with his 
younger brother and Višvāmitra, would come to 
Mithila. He would draw the bow and marry Sītā..... 
Sità was extremely pleased with the sweet song of 
the birds and asked them so many questions repeatedly 
with curiosity. Seeing the excitement of the questioner 
the parrots understood that she was Sita herself. They 
asked her. *Beautiful girl! who are you? Why are you 
so much interested in knowing about Ràma ? What is 
your name ?" Sita disclosed everything about her to 
the birds, and said “I am the same Sita, the daughter 
of Janaka you have sung about. I will let you go only on 
the day when that handsome prince Ràina comes and 
marries me. Your conversation has made me so curious. 
You can live comfortably in my house, eating sweet- 
meats." The birds were in great fear when they heard 
this. They looked at each other and replied to Sita. 
«Good child ! we birds fly about in the sky and perch on 
trees and bush. Houses are not comfortable to us. More- 
over I am pregnant. After my delivery in our own place 
I will come here. You need not haveany doubt." The 
female parrot said thus. But Sita did not let them go. 
Then the male parrot prayed humbly with anxiety. 
“Sita, allow her to go. Why do you detain my beauti- 
ful wife ? Allow us to have our own way in the forest. 
My wife is pregnant. After the confinement both of us 
will come back." Sita said Let her live with me. You 
may go as you please." 

The parrots were in great sorrow. Ifthey had notmade 
any noise on that tree this detention would not have 
occurred, These pitiable supplications had no effect on 
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Sītā. The male bird cried to Sītā to let him take his 
mate along with him, and beat his head on the ground. 
Sītā was adamant. The female bird, filled with misery 
and anger cursed Sita thus. "You have separated me 
from my husband. l am pregnant. May you too be 
separated from your husband when you become preg- 
nant". When she had finished saying, she fell on the 
ground and wriggled and died. An aerial chariot came 
down to the earth from heaven for the soul of that bird 
which had died exalting and glorifying Sri Rama. The 
soul of the bird got into the chariot and went up to 
heaven. The male bird, being unable to bear the death 
of his beloved wife, dipped himself in the Ganga. Before 
his death he cried out in anger. “I must be born in the 
city of Rama. By my words, this Sita should be sepa- 
rated from her husband and fall into misery." He died 
in the Ganges in Krodha (anger) and fear. So he took 
rebirth with the name Krodhana as a washerman by 
„caste and profession. It was this washerman who spoke 
words of calumny about Sita. Due to the calumny of 
this washerman, Sri Rama abandoned Sita and she 
had to take shelter in the hermitage of Valmiki. 
(Padma Purana, Pātāla Khanda, Chapter 57). 

10) The end of Sita. (See under Rama, Para 33). 

SĪTĀ II. A river. Mention is made in Mahabharata, 
Vana Parva, Chapter 188, Verse 102, that once the 
hermit Markandeya saw this river also in the stomach 

- of child Mukunda (Sri Krsna). This is one of the seven 
branches of the river Ganges. (See under Sindhu). 

SITAPUTANA. A ferocious she-devil. (Mahabharata, 
Vana Parva, Chapter 230, Verse 28). This terrible mon- 
ster causes abortion in women. 

SITASI. A river flowing through Sakadvipa and famous 
in the Puranas. (Mahabharata, Bhisma Parva, Chapter 
Ll Versers 2) 

SITIKANTHA. A naga which was in the "company of 
the nagas that came to lead the soul of Balabhadrarama 
to Pātāla. (Mausala Parva, Chapter 4, Verse 16). 


SITIKESA. A warrior of Subrahmanya. (Salya Parva, 


Chapter 45, Verse 61) ). 


SIVA (RUDRA). One of the Trinity. 


* 


1) Birth. The seers or spiritual giants of India imagined 
three forms to God, dividing all the activities into three 
departments, i.e. creation, sustenance and destruction or 
annihilation. Brahma, for creation, Visnu, for susten- 
ance and Siva, for annihilation - they are the Trinity. 
Visnu was born first, Brahma next and Siva last. The 
essence of Indian spiritualistic thought is that these three 
visible forms of God will, at the close of the Kalpa 
cease to be and become one with the cosmic power, and 
that the trinity will be born again at the commence- 
ment of the Kalpa and will take up their respective 
functions. 

The dominant quality or attribute of Siva is Tamas 
(darkness). Many stories, withslight variations, are told 
in the various Puranas about the birth of Siva. Some 
of the more important stories are summarised below. 

(i) At the begining of the Kalpa, while Brahma was 
meditating upon the birth of a son like himself, a child 
deep blue in colour, appeared on his lap, and the child 
began running about crying aloud. Brahma asked” the 
child why it was crying; then the child asked Brahmā 
to give him a name. Though Brahmà told him that 
his name was Rudra and asked him not to cry, he 
cried seven times more. Then Brahma gave him another 
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seven names, and for the total eight names eight 
Mürtis (forms) wives and children wereallotted. Bhava, 

arva, [$ána, Pagupati, Bhima, Ugra and Mahadeva 
were the additional seven names, and Sun, Water, 
Earth, Wind, Fire, Sky, the Brahmin who has taken 
dīksā and Moon were the eight Mūrtis and the presiding 
deities allotted to them. To these deities the following 
wives were also allotted, i.e. Suvarcalā, Usa, Vikešī, Siva, 


Svāhā, Dišā, Dīksā and Rohini. The world is full with. 


their progenies. Sanai‘cara, Sukra, Lohitanga, Mano- 
java, Skanda, Sarga, Santāna and Budha are the sons of 
the above eight wives. This Rudra married Satī, daugh- 
ter of Daksaprajāpati. ( Visnu Purāņa, Part 1, Chapter 8). 
(ii) Brahmà whose predominant quality or attribute 
is rajas was born from the navel of Mahāvisņu. From 
the Centre of the brow of Brahmā was born Rudra of 
Tāmasic guality. Brahmā, by the power of his tapas, 
acguired the power of creation and created a red-col- 
oured world by his attribute of rajas. The very same 
world is annihilated by Rudra at the close of the Kalpa 
period. (Devi Bhagavata, 7th Skandha). 

(iii) From the wrath of Brahma was born Rudra, from 
his lap Narada, from his finger Daksa, from his mind 
Sanaka and others, and from his left finger a daughter 
called Virani. (Devi Bhagavata, 7th Skandha). 

(iv) Four ‘mental sons’ of Brahma Sanaka, Sanandana 
Sanātana and Sanatkumara showed disinclination to 
beget progenies. Brahma got angry at this attitude of 
the four sons and from the centre of his brow was born 
a body blue and white in colour, and he, in tears, 
requested Brahmā for names and stations. Blessing him 
by saying 'mā ruda” (do not cry) Brahmā allotted him 
names and stations. He became famous by the name 
Rudra. He was also given eleven more names by 
Brahma as follows: Manyu, Manu, Mahinasa, Mahān, 
* Siva, Rtudhvaja, Ugraretas, Bhava, Kāma, Vāmadeva 
and Dhrtavrata. These names are otherwise famous as 
follows: Aja, Ekapada, Ahirbudhnya, Tvastā, Rudra, 
Hara, Sambhu, Tryambaka, Aparājita, lana and Tri- 
bhuvana. The eleven Rudras were also allotted the 
following eleven positions by Brahma i.e. heart, the five 
organs of the body, vital force (Prāņa) wind, fire, 
water, earth, sun and moon. Rudra has eleven wives, 
called Dhi, Vrtti, U$anà, Uma, Niyutā, Sarpis, llà, Amb- 
ika, Irāvatī, Sudhà and Dīksā. Rudra, under the name 
Siva, is considered to be the third of the trinity. The 
doctrine is that as long as time is real, deluge, or annihi- 

lation does not take place. Therefore, Rudrasarnhāra 
(annihilation by Rudra) may be taken to mean only as 
the beginning of new creation. 

(v) At the commencement of Yuga (era) Brahma was 
born from the navel of Visnu. Two asuras called Madhu 

and Kaitabha rushed up to kill Brahmā, and from the 

brow of Visnu, who got angry towards the asuras was 

born Šiva holding in his hands Sila (the three-pronged 

trident). (Vana Parva, Chapter 12). 

2) Family life. Siva has two wives, Ganga and Parvati 

(See under Ganga and Parvati). He lodges Ganga on 

his head. Uma, Katyayani, Gauri, Kali, Haimavati 

TIévari, Siva, Bhavani, Rudrāņi, Sarvani, Sarvamangala 

Aparna, Parvati, Durga, Mrdani, Candika, Ambika, 

Arya, Dāksāyaņī, Girijā, Menakātmajā, Camunda, 

Karnamoti, Carcikā and Bhairavi—these are synonyms 

of Pārvatī. Šiva lives on the top of the Mahāmeru, 

where there are nine cities. At the centre is Brahmā's 
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Manovati; exactly to the east of it is Indra’s Amarāvatī; 

at the south-eastern corner is Agni’s Tejovati; on the 

south is Yama’s Sarnyamanī; at the south-western 

corner is Krsņāfijanā of Nirrti, on the west is Varuna's 

Šraddhāvatī, at the north-western corner is Gandha- 

vati of Vāyu, on the north is Kubera’s Mahodaya, at 

the north-eastern corner is Šiva's Yasovati—this is the 

set of the nine cities. 

Two sons called Subrahmanya and Ganapati were born 

to Siva of Parvati, and they are his actual sons. Some 

other sons also were born to him in his assumed forms 

and by other women. Such have been Indrajit, Hanūmān 

and others. For details see the respective words. (Devi 

Bhagavata, 8th Skandha, 9th Skandha; Kathāsarit- 

sāgara, Kathamukhalambaka) . 

3) Incarnations, Siva has taken several partial incar- 

nations, the chief of which are given below. 

(i) Durvāsas. (See under Durvāsas). 

(ii) Vānara (Monkey). Šiva, Pārvatī and their attend- 

ers like Nandikešvara once transformed themselves into 

monkeys and played about on the Himālayas. Rāvaņa, 

who came there on the occasion ridiculed Nandikešvara, 

who, in great rage, cursed Ravana that monkeys would 

destroy him. Being thus cursed Ravana raised 

Kailāsa from its foundations and played with it. 

(Uttara Ramayana). 

(iii) Sakti. Siva incarnated himselfas Sakti, son of 

Vasistha and was devoured by Kalmāsapāda, who 

took the form of a Raksasa. (Vamana Purana, Chap- 

ter 6). 

(iv) E. Šiva once assumed the form of Varuna 

and conducted a yajfia which was attended by the 

Vedas in assumed forms. (M.B. Anušāsana Parva, 

Chapter 85). 

4) Boons granted by Siva. The Puranas refer to various 

persons, who had earned boons from him and others 

who attained heaven on account of their devotion for 

him. The following are important among such persons. 

(i) Sirhhavaktra— (Skanda Purana, Asura Kanda). 

(ii) Rukmi—(Bhagavata, 10th Skandha). 

(iii) Bāņa—(Bhāgavata, 10th Skandha). 

(iv) Sudaksiņa—(Bhāgavata, 10th Skandha). 

(v) Salva—(Bhagavata 10th Skandha). 

(vi) Vrkāsura —(Bhāgavata, 10th Skandha). 

(vii) Ratidevi— (Kathāsaritsāgara, Lavanakalambaka, 
Taranga 1). 

(viii) Indrajit —( Uttara Ramayana), 

(ix) Bhrgu—(Padma Purana, AdiKhanda, Chapter 2). 

(x) Gāndhārī—(M.B. Adi Parva, Chapter 109, Verse 

107). 


(xi) A rsi girl—(M.B. Adi Parva, Chapter 168, Verse 
6). 
(xii) Prabhafijana—(M.B. Adi Parva, Chapter 214, 


Verse 20). 
(xiii) Svetaki—(M.B. Adi Parva, Chapter 222, Verse 
41). 


. (xiv) Jarāsandha—(M.B. Sabha Parva, Chapter 14, 


Verse 64). 

(xv) Bāņāsura—(M.B. Sabha Parva, 
Southern text). 

(xvi) Mankana—(Vana Parva, Chapter 
132). 

(xvii Sagara—(Vana Parva, Chapter 106, Verse 15). 


Chapter 33, 


83, Verse 
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(xviii) ^ Bhagiratha — (Vana Parva, Chapter 109, 
Verse 1). 

(xix) Jayadratha— (Vana Parva, Chapter 272, Verse 
28) ` 


(xx) Ambā—(Udyoga Parva, Chapter 187, Verse 12). 
(xxi) Somadatta—(Drona Parva, Chapter 143, Verse 
16). / 

(xxii) Visnu—(Drona Parva, Chapter 201, Verse 56). 
(xxiii) Para$urama--(Karna Parva, Chapter 34, Verse 
116; Santi Parva, Chapter 49, Verse 33). 

(xxiv) Skanda—  (Salya Parva, Chapter 46, Verse 
46). 

(xxv) Arundhatī—(Šalya Parva, Chapter 48, Verse 
38). 


(xxvi) A Brahmin boy— (Šānti Parva, Chapter 153, 
Verse 114), 
(xxvii) Taņdi muni— (Anuśāsana Parva, Chapter 16, 
Verse 69). 
5) Asseis of Šiva. Šiva possesses a mass of matted hair, 
red in colour. It is known as Kaparda also, and hence 
he is called Kapardi as well. Šiva is also stated to be 
Agni. He has three eyes, the third one on the forehead 
being all fire. Siva is called Trinetra, Phālānetra, 
Agnilocana etc. because of theabove facts. It is only 
just and proper that Siva, who is the destroyer of all 
things should have relation to Agni. Siva, the all- 
destroyer, carries the Sula in his hands always. Another 
weapon is named Pināka, and therefore Siva is called 
Pinākapāņi (he who holds Pināka in his hands). Both 
Siva and his vehicle, the Bull, are white in colour. The 
white colour indicates the justice observed in the 
process of annihilation. Siva has been described as 
possessing two, four, eight and ten hands. Besides the 
Pināka, he holds in his hands the clubcalled Khatvānga, 
the bow called Ajagava, a deer, beads, skull, damaru 
(a musical instrument) and many other sacred articles. 
Ganga and Candra (moon dwell on his head, and he is, 
therefore, known as Gangādhara and Candracūda also. 
A Garland made of human skulls adorns his neck. Siva 
wears the skin of the leopard for cloth and uses the skin 
of the elephant for blanket. All over his limbs snakes 
are worn as ornaments. 
The Puranas contain stories as to how Siva earned most 
of the above assets. The wives of many Rsis felt ena- 
moured of Siva, who once appeared in the garb ofa 
beggar. The Rsis, who got angry with Siva on the 
above account, decided to kill him. From the pit they 
dug on the ground, a tiger emerged. Siva killed it and 
wore its skin. A deer followed the tiger from the pit. 
Siva held it in his left hand. The next to emerge out 
of the pit was ared-hot iron rod. Siva took it in his 
hands as a weapon. Lastly snakes came out of the pit 
and Siva wore them on his body. On another occasion 
an asura called Gaya assumed the form of an elephant 
and chased the munis, who took refuge ina Siva temple. 
iva appeared, killed the elephant and wore its skin on 
his body. Since Siva wore snakes as ear-rings he came 
to be known as Nagakundala. Brahma ordered that 
Rudra should create people and accordingly he created 
people. But, his creations were very cruel beings. 
Brahma feared that they would eat up the other creat- 
ions. Brahma, who trembled with fear, asked Rudra 
to retire from the act of creation and to train himself 
to do creation in the proper manner as ordained. 
Accordingly, Rudra started practising tapas. 
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6) Incidents. 

(i) How Siva got the name Jimitaketu. (See under 
Jīmūtaketu). 

(ii) He became Kapālī. (See under Kapāli). 7 
(iii) Sin of Brahmahatya on Šiva. As he plucked off the 
head of Brahmā Šiva became subject to the sin of 
Brahmahatya. Blue in colour and with grey hair, 
terrible Brahmahatyà approached Siva who asked 
her who she was and why she came. She ans- 
wered that she was Brahmahatya and asked Šiva to 
take her into him. She entered his body so that he felt 
a burning sensation all over him. In this condition Šiva 
went to Bādaryā$rama. But, the great Rsis, Naranārā- 
yanas were not there in the ātrama. Sad at heart Šiva 
went to the river Yamuna to take a bath. But the river 
dried up. Then he went to Plaksa island to bathe; but 
the island disappeared. Then he went to Puskara- 
ranya, Māgadhāraņya, Saindhavaranya, Naimisaranya, 
Dharmaranya etc. all to no purpose. He got worn out 
but could nothave a bath. The terrible Brahmahatya 
did not leave him. Though he visited sacred rivers, 
àíramas and temples and practised Yoga, Siva did not 
get redemption from sin. At last, in great disappoint- 
ment he went to Kuruksetra, where he saw Visņu. With 
folded hands Šiva praised Visnu who advised him the 
following means for absolution from sin. “A Bhagavan 
born from my aspect under the name Yogašāyī is 
living at Prayāga. The great river Varuna which has 
started from the right leg of Yogašāyī and which 
redeems all sins as also the sublime river Asi, which has 
started from his left leg are both worshipped by the whole 
world. The temple of Yogašāyī is at the centre of these 
rivers, and that is a sacred place most important in the 
three worlds and annihilative of all sins. That city is the 
great Varanasi. Even materialistic or worldly people 
get salvation there. It is my (Visnu) āšrama. There 
dwells Sūrya called Lola destroying all sins. The place 
where Kešava my aspect lives, is Dasa$vamedha. If you 
go there you will getredemption from sin.” l 
Thus directed by Visņu Šiva went to Vārāņasī and 
achieved absolution from the sin of Brahmahatyā by 
bathing in the holy tīrthas there. (Vāmana Purāņa, 
Chapter 3). 

(iv) Birih of Vīrabhadra. (See under Daksa), 

(v) Water in Kālindī got dark in colour. (See under 
Pārvatī, Para 2). 

(vi) Siva became Nāgabhūsaņa. (See under Nāgāstram ). 
(vii) Blessed Sukeša. Vidyutkeša, the Raksasa married 
Salakatanka, daughter of Sandhya. While they toured 
the world round enjoying their honeymoon Salakatanka 
conceived and delivered in due course a son in the 
valley of Mount Mandara. Siva and Parvati, who pass- 
ed that way in an aerial chariot saw the child and 
came down toit. By the blessing of Siva the child 
grew up toa youth very quickly. Siva named him 
SukeSa and after blessing that he would grow up to 
become a pious soul disappeared from the scene. 
(Uttara Ramayana) . 

(viii) Siva, the father of Indrajit. (See under Indrajit, 
Para 2). 

(ix) Four faces of Siva. (See under Tilottamā, Para 2). 
(x) Sword of Siva. Siva holds a sword in his hand to 
destroy the asura tribe. The following is told in 
Chapter 166 of Santi Parva about the origin of the 
sword. 
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Brahma when he created the universe also laid down 
laws to keep living beings in the path of righteousness. 
But, the asuras did not conform to those laws. So, the 
maharsis decided that there should be some other 
means to instruct the asuras. They conducted a Brahma- 
yajüa at the Himālayas. A terrible Jin (Evil Spirit) 
emerged from the sacrificial pit. 
At the emergence of the Jin the earth shook; the 
great sea grew wild with waves and eddies. Lightning 
and shooting stars appeared and branches of trees were 
torn asunder. A vicious whirl-wind swept the ten 
regions, All living beings trembled at the sight of the 
in. 
taas appeared to the frightened maharsis and told 
them that it was not a Jin, but only the sword for 
the destruction of the asura tribe. Siva took the sword 
in his hand, and as soon ashe touched it he became 
possessed of four hands. "Šiva, whose head touched 
the sun, who had the third eye and from whose mouth 
flames of fire emerged, who changed himself to various 
colours like blue, white and red, who worc deer skin 
with golden spots, who had on his forehead an eye as 
effulgent as the Sun—such Siva took in his hands the 
fiery sword and raising his shield he swirled the sword 
in various directions." 
When Šiva, who thus became terrible, walked with the 
sword amidst tlie asura army the entire asura forces 
were annihilated and the Devas came out victorious. 
7) Daring deeds of Siva. 
(1) Clash With Visnu. Though there were differences 
of opinion between Siva and Visnu on many occasions, 
only very rarely had occurred actual clashes between the 
two. The Puranas refer to two such important clashes. 
One has reference to a direct fight Siva fought with 
Visnu and the other is about Siva’s fight with Nārāya- 
narsi, an incarnation of Visnu. 
There was no reason for the direct fight between Siva 
and Visnu. The Devas wanted to test who was the 
more powerful of the two, Siva or Visnu, and they told 
Brahma about the idea By carrying tales to them, one 
against the other, Brahma made Šiva and Visnu mutual 
enemies. The enmity led to a fight between the two. 
Visvakarman made a bow for each of the contestants. 
In the fight between the two Siva got defeated. Siva, 
who got angry at his temporary defeat presented his 
bow and arrow to Devarāta, King of Videha. It was 
this bow, which Sri Rama broke at the wedding of 
Sita in a later period. As soon as the fight was over 
the Devas realised that Visnu was greater than Siva. 
After the fight Visnu gave his bow to Rcika, the 
Bhirgava muni. Jamadagni got it from Rcika, and he 
gave it to Paragurama. It was with this bow that 
Para$urāma confronted Sri Rama on his way back 
after wedding Sita. (Valmiki Ramayana, Balakanda, 
Canto 75). 
The following story is related in the Anušāsana Parva 
of Mahibhirata about the fight between Nārayaņarsi, 
incarnation of Visnu and Siva. 
Siva, in great fury, threw his Süla into the Yajiia hall 
of Daksa, and the Silla after reducing the Yajiia, to 
ashes, hit the breast of Nārāyaņarsi, who was doing 
tapas in Badarikāšrama. Narayana raised the sound 
‘Hum’ as a result of which the Sila returned to Siva’s 
hands, who, in great anger, rushed forward to Narayana. 
Narayana placed his hand on Siva’s throat with the result 
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that it became dark in colour. Thenceforth Siva came 
to be known as Sitikantha also. 

Narayana plucked a blade of grass and recited some 
mantras. It became a paragu (axe). He threw it at 
Siva, who broke it into pieces, which act gave him the 
additional name of Khaņdaparašu also. The fighting 
became fierce and the world began burning. Fire 
refused to receive offerings made; Rsis could not 
recollect the Vedas; Rajas and Tamas attacked Devas; 
the earth shook; planets became dim and dark; 
Brahma fell down from his seat; sky came down; oceans 
got dry; the Himalayas crumbled. On the continuous 
appearance of such ill omens Brahma and all the 
Devas came to the battlefield. Saluting Rudra Brahma 
told him thus : “Oh! Lord! Let good happen to the 
world. In the interests of the welfare of the world. you 
would please give up arms. The Naranārāyaņas are 
upholders of righteousness; they are the incarnations of 
the indestructiblc and supreme sages. I was born from 
their pleasure. You were born from their wrath." 

On hearing these words of Brahmā Siva cooled down. 
(ii) Rendered Kāmadeva bodiless (limbless). See under 
Kāmadeva, Parva 4). 

(iii) Bore Ganga on the head. Sce under Ganga. 

(iv) Consumed Kalaküla. Owing to the curse of 
Durvāsas the Devas were subjected to symptoms of 
old agc, and to produce amrta (nectar) as remedy for 
this unfortunate development, the churning of Ksira- 
bdhi (ocean of milk) was started. Vāsuki, the snake, 
was used as cord to rotate mount Mandara, which 
was used as the churning rod. When the churning 
became very intense, the mortal poison Kālakūta emerg- 
ed out of Vasuki’s mouth. (Another view is held that 
Kalaküta rose out of the milk-sea). On the emergence of 
the deadly poison the asuras ran off in great fear, the 
Devas got bewildered, Bali and Sugriva too got fright- 
ened; and without exhibiting his fright Visnu covered 
his face; on the whole it appeared as though the entire 
world would be reduced to ashes. 

At this critical moment, Siva, reputed for his reckless 
daring, put all the Kālakūta into his mouth. Frightened 
at it Parvati held Siva’s throat by her hands so that 
the poison did not enter hisstomach. At the same 
time Mahāvisņu covered with his hands Siva’s mouth 
so that the poison was not spitted out. Kālakūta thus 
prevented from going down into the stomach or being 
vomited from Siva’s throat got itself digested in the 
throat giving it a blue colour. Thus did Siva become 
Nīlakaņtha (of the blue throat). Visņu and Parvati 
who were affected by the flames of the poison became 
Nilavarna and Kali respectively. (Kamba Ramayana, 
Yuddhakanda ). 

(v) Destroyed Daksa's yajūa. See under Daksa Para 3). 
(vi) Fought Šarkhacūda. (See under Tulasi, Para 5). 
(vii) Burned the dme. (See under Tripura). 

( viii) Fought Sūrya. Siva once plucked out Brahmā's head 
(Sce under Kapālī 1), and Brahmā cursed Šiva that he 
should beg for food with that head (skull) in his hands. 
This fierce curse of Brahmā affected Siva so much that, 
in uncontrollable wrath, he beat whomsoever he met. 
Thousands of Devas and others were killed. Sürya, who 
relished not these atrocities of Siva confronted him with 
out-stretched hands. Siva held with one hand of his, 
both the hands of Sürya from the fingers of which 
blood began to flow. Siva turned Sürya round and 
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round by his hands with the result that the hands of 
Sürya became short. When Sürya became completely 
drenched in blood Siva let him free and walked to 
another side when Sürya, laughingly challenged him 
again to fight. Greatly enraged by the challenge Siva 
fisted him on the face with the result he lost all his 
teeth. Also he fell down unconscious. AsSürya fell 
thus Bhaga looked with fierce eyes at Siva, who then 
struck the former on his face, Both the eyes of Bhaga 
fell down. and the Devas were alarmed by it. Then all 
the Ādityas, under the leadership of Indra ran off to the 
ten regions along with the Maruts and Agni. Only 
prominent asuras like Prahlada remained on the scene. 
They saluted Siva. Šiva surveyed the yāga hall, the 
Devas and the asuras with his three eyes. All of them 
then ran away to different places. Siva looked at the 
three Agnis with his three eycs and they were reduced 
to ashes. 

When Siva's anger subsided Sürya was installed in his 
former form. (Vàmana Purāņa, Chapter 5). 

(ix) Fought with Andhaka. Sec under Andhaka. 

(x) Made five Indras Pandavas. The Pandavas, in their 
former life, were Indras. ( Ādi Parva, Chapter 199). 
The Devas once conducted at Naimisāraņya a lengthy 
yajfia of which Yama was the manager. In the absence 
of Yama there was no death on earth. Thus, human 
beings also, like the Devas, became Amartyas (death- 
less). Alarmed at this the Devas submitted their 
grievance to Brahma who pacified them by saying that 
Yama would return as soon as the yajña was over and 
then men will, as usual be subjected to the process of 
death. TheDevas then returned to Naimisāraņya, 
the scene of their yajīa when they saw a woman, 
lustrous as fire, descending the steps of Ganga to 
carry water. She was sobbing and each drop of tear 
that fell into the waters of the river transformed itself 
into a lotus flower. As deputed by the Devas Indra 
approached the woman to get facts from her. 

Indra asked her who she was and why she was weeping. 
The woman answered him not, but walked in silence, 
to the source of the Ganga. Indra followed her. When 
they had thus walked some distance Siva and Parvati 
were foundin the forest ata game of dice, and Indra, 
afraid of Siva, ran way. But, giva called him back and 
asked him to enter the cave there. When Indra did so 
after removing the mountajn at the entrancc of the cave 
he saw four Indras sitting there. They were called 
Vigvabhuk, Bhūtadhāmā, Sibi and Santi. The woman 
whom Indra had followed was Sridevi. Siva blessed that 
the five Indras, in their next birth, would wed Sridevi. 
When the Indras saw Mahāvisņu after this he also 
blessed them, and promised them that he would incar- 
nate and help them when they were born as men in 
their next life. Then Visnu plucked a black and a 
white hair and put them on earth. The black hair 
was korn as Sri Krsna in Devaki’s womb and the white 
hair as Balabhadrarama in thc womb.of Rohini. Y 
(xi) Kirātārjunīyam. Arjuna once did tapas to Siva, who 
appeared to him in the garb of a hunter in the forest 
and presented to him the Pāšupata arrow. (For details 
see under Arjuna, Para 20). i 

(xii) Fought with Mahisdsura. (See under Mahisāsura ). 
(xiii) Fought with Vrtrásura. See under Vrtrāsura. 

(xiv) Burnt Himavan. Siva once did tapas on the top of 
Himavan when Parvati came behind him and covered 


727 


SIVA (RUDRA) 


his eyes with her hands. At once darkness envelopcd 
the whole world, and when people suffered in the 
absence of day-light Siva opened his third eye. 
Himavan began getting burnt by the fire emitted by 
Siva’s eye. Parvati got alarmed at this/and woke Siva 
up. He closed his third eye and Himavan resumed its 
former shape. (Anušāsana Parva, Chapter 104). 

8) Worship of Siva. Innumerable people ih India 
worship Siva and they follow different forms or systems 
of worship. There are forms of worship which follow 
the Vedas and which do not as also forms which are 
sāttvic and which are not. The form of worship called 
Parašupadam (? Pāšupatam) is a very ancient one. It is 
believed that the para$upadas once honoured and after- 
wards opposed the Vedas. The Siva linga at the place 
called Güdamillam is supposed to be as old as the 
second century B.C. 

One of the many symbols, which represent Siva, Sivalinga 
is the most important. They are of two kinds, the 
movable and the immovable. The immovable are those 
whichappear by themselves or installed in temples. The 
movable are those made of earth, stone, timber, gems 
etc. There are also temporary lingas, which are placed 
on stools of various shapes. Liügas are made of he-stones 
and stools of ‘she-stones’. 

There are also various types of lingas indicative of the 
different attributes of Siva; for example Lingodbhava, 
Candrasekhara, Raudra, Umāsahita etc. Kamantaka, 
Gajari, Kalari, Tripuradahaka etc. represent the Lord 
in his fierce aspects. Siva is also represented in poses of 
blessing Candega, Visnu, Nandi$vara, Vighne$vara and 
Arjuna. He is also presented in various poses of dancing, 
Daksinamürti is represented in four forms, i.e. Vyākhyāna 
Jiiana, Yoga and Vīņādhara. Biksātaka, Kapāladhārī. 
Gangadhara, Ardhanariévara Vrsabhavahana and 
Visabhaksaka are other forms of Siva. Rarely is hedepict- 
ed in the form of Sada£iva, Mahe$vara, Ekādatarudras 
Vidye: vara and Mūrtyastaka. Thereare Agamas descrip- 
tive of these forms. 

Ganapati occupies the most prominent place among 
Devas connected with Šiva. Ganapati came to be wor- 
shipped from 6-7 centuries B.C. His present idols might 
bave been made after this period. 

There are many temples dedicated to Ganapati in South 
India. Chief among the idols are itarnpiri (proboscis 
turned to the left side) and valarmpiri (proboscis turned 
to the right side). Ganapati is a physical aspect of 
Šiva. Being the God who removes obstacles in the 
devotee's path, Ganapati is called Vighne$vara. The 
universe is contained in his big stomach. 

Next to Ganapati in importance is Subrahmaņya. He 
is worshipped in South India only. Kumara, Muruka, 
Karttikeya, Skanda, Arumukha, Guha, etc. are some of 
his popular synonyms There are a number of Subrah- 
maņya temples in Tamil Nadu, many of them on the 
tops of hills. In North India Subrahmanya temples are 
rare. But, books written during the Sangha period go 
to prove that Subrahmanya was worshipped in South 
India from very olden times. He is depicted in many 
postures, sitting, with six faces, with only one face, with 
two hands, with four hands, with wife, wearing the 
sacred thread etc. 

Now, about Sakti idols. Sakti isthe Devi closest to Siva. 
In South India there are special Šakti temples called 
Saktipithalayas. Durga is the most important among 
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the manifestations of Šakti. There are idols of Durgās 
as standing in the lotus flower and also as mounted on 
the lion. Āgamas refer to nine kinds or forms of Durgā 
i.e. Nilakanthi, Ksemankari, Harasiddhi, Raudrā, Vana, 
Agni, Jaya, Vindhyavāsinī, and Ripunāšinī. Durga’s 
most terrible form is as Mahisāsura-mardinī, found at 
Mahābalipuram, Ellora and other places. Durga is also 
called Candika and Kātyāyanī. Durga is worshipped as 
Nanda, Bhadrakālī, Amba, Rajamátangi etc. 

9) Siva’s life-period. ‘Thousand Caturyugas constitute 
one day of Brahma. According to the Puranas fourteen 
Indras fall dead from heaven during the life time of one 
Brahma. Two such life times of Brahma form one life 
time of Visnu; at the end of the period he too will 
expire. Siva’s life time is double that of Visnu, accord- 
ing to Devi Bhagavata, 5th Skandha. (For details see 
under Manvantara) . 

10) Siva and creation of the universe. See under Creation ). 
11) Maya Šiva. (See under Māyā $iva). 

12) Sahasranāmas (thousand names) of Siva. The thousand 
names of Siva are mentioned mainly in Chapter 285 of 
Santi Parva and Chapter 17 of Anušāsana Parva of 
Mahabharata. There are substantial differences between 
the two lists of names. 

13) Afvatthàmà and Siva. 
Para 6). 

14) Rudras. The EkadaSarudras, viz. Mrgavyadha, 
Sarpa, Nirrti, Ajaikapāt, Ahirbudhnya, Pinaki, Isvara, 
Kapali, Sthanu and Bharga are the sons of Siva. (Adi 
Parva, Chapter 66). 

15) Sivabhasma (Ashes worn by Šiva) The Puranas 
contain many references to the great power of Sivabha- 
sman. The following story about even Visnu turning 
out to be a devotee of Siva on account of the sanctity of 
Sivabhasma is related in Chapter 101, Patalakhanda of 
Padma Purana. 

In the beginning or during the Brahmapralaya (deluge) 
Mahāvisņu was lying in the great waters of the deluge. 
On both sides of Visnu hundred universes each and on 
both sides of his feet and at the centre of his head twenty 
universes each remained attached. One universe glowed 
as a gem on Visnu’s nose. Maharsis like Lomaga did 
tapas seated on his navel. Meanwhile Visnu sat in deep 
meditation ready for creation. But, he did not find 
anything and began, therefore, sobbing. Then appeared 
an extra-mundane light at which he got frightened and 
closed his eyes. Siva, rotating in both his hands a 
garland each made of a crore of universes appeared 
before Visnu. He then stood up and enquired of the 
visitor who he was. Siva exhibited his form. Siva told 
Visnu that he had not attained sufficient wisdom for 
creation and also advised him to achieve enough know- 
ledge by first taking the. Varuna bath and then the 
Bhasma bath. 

To this Visnu answered by saying that there was no- 
where water enough for him to bathe, and he, who was 
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closely surrounded by universés, sat in water. But,it . 


came only up to his thighs. Then Siva said laughingly 
that there was enough water for Visnu to bathe and 
cast a glance at him with his (Siva) eye on the fore- 
head and also his left eye. And, immediately Visnu’s 
body became very small and it began to shiver. Then 
Siva said as follows:- “Oh! Visnu ! here is deep water. 
you may bathe in it. But Visnu could not get into the 
tremendous pool created on Siva’s lap. So, he requested 
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Siva for a passage to get into the pool. Siva “Oh! 
Visņu ! Before this even though you sat in water, one 
crore yojanas in depth, it came only up to your thighs. 
But, now though you are on your legs you say you can- 
not enter the water. Look here, the water comes only 
up to my thighs. You may descend into it. I shall see 
to it that you can step into the water. A Vedic saying 
I recite will serve as the step.” 

Visnu :—Nobody can step on sound. One may ascend 
on what is material, i.e. with form; but, how could one 
step on that which is formless? 

Siva:—Why can you not get hold of that which is and 
ascend ? You receive this great Veda. 

Visnu received it, but it appeared that his hands were 
not strong enough to hold it. Siva smiled at the inabili- 
ty of Visnu and asked him to get down into water by 
the steps made of Veda and when Visnu descended the 
steps into the water, it came only up to his thighs. He 
had his bath and then asked Siva what he should do 
next. Siva:--- “What do you feel in your mind ? Is it 
that you do not feel anything” 

Visnu:— I feel not anything. 

Siva:— If you get sanctified by bhasmasnana you will 
receive the ultimate knowledge. I shall give you the 
bhasma. 

Siva took a pinch of bhasma from his breast and chant- 
ing the Gayatri and paiicāksara (Om namaf$ivāya) 
mantras sprinkled it all over the body of Visnu. He 
also said to Visņu, “You live, you meditate, now what 
do you feel in your mind?" Visnu meditated whereupon 
he saw a very bright light in his heart. When he told 
Siva that a light was being seen by him the latter 
said that his knowledge was not mature enough and 
asked him to eat some bhasma so that it might become 
perfect. Vigņu accordingly consumed the bhasma, and 
lo! he, who was till then red-blue in colour became 
as white as pearl. He began to be called Suklavarna 
(white in colour) from that day onwards. 

Mahāvisņu felt happy and contented having seen Šiva, 
who asked the former what it was he saw in his mind 
just then. Answering that he saw the blissful form of 
Siva before him Visnu fell at the latter's feet. To Siva's 
query as to what boon he desired to have, Visnu replied 
that he wanted to become a devotee of Siva and because 
ofthe greatness of the bhasma Vignu thenceforward 
became a devotee of Siva. , 

16) Sivalinga (Phallus). Worshipof  Sivalinga is a 
popular practice in India. The Puranas contain a 
number of stories about the importance Šivalinga 
achieved so as to make it an object of worship. Three 
of the more important stories are given below: 

(i) Siva wandered about the world lamenting over the 
death of Satidevi at the Yajiia conducted by Daksa, 
and Kamadeva followed him with his erotic arrows to 
exploit Siva’s sorry predicament. During his wanderings 
Siva once came to the Vindhya mountain. Kamadeva 
followed him there too and began attacking Siva with 
his arrows and to escape from the fierce onslaught Siva 
took refuge in the terrible Daru forest. There Mahar- 
sis with their wives lived. Siva saluted them and re- 
quested for alms. But, the Maharsis only kept mum. ‘They 
did not like their wives saluting Siva. Siva went about 
the 4° rama and all the women except Arundhati and 
Anasūyā, followed him overcome by lust for him. 
Enraged at this, munis like Bhargava and Angiras cursed 
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Šiva that his phallusshould drop to theground. Immedi- 
ately it fell down and Šiva disappeared. The phallus 
rent asunder the earth, reached Pātāla and rent the 
universe also. The whole universe shook at which 
Brahma met Visnu at Pātāla and enquired of him the 
reason for the universal upheaval. Visnu answered him 
that the world shook because of the weight of Siva’s 
phallus, which the maharsis had caused to be dropped. 
Then Brahma, along with Visnu, came to the spot 
where Siva’s phallus lay. At the sight of the limitless 
phallus Visnu, in great wonder, descended to Pātāla 
mounted on Garuda. Brahma, on his plane, toured 
above. Both Visnu and Brahma returned to earth, 
having failed in their attempt to find the end of the 
phallus. They then praised Siva, who appeared to them. 
They requested him to take back his phallus from the 
earth. Siva insisted that he would do so only if the 
Devas agreed to worship his phallus. Visnu agreed to 
the suggestion. Brahma took the phallus, golden 
brassy in colour. Thereafter Mahavisnu created 
the four castes and various ¢Astraic texts for each of the 
castes to worship the phallus. The four texts are known 
as Saivam, Pāšupatam, Káladamanam and Kāpālikam. 
After making the above arrangements Brahmā and 
Visnu returned. Šiva took back his phallus. (Vāmana 
Purāņa, Chapter 6). 

(ii) Eightyeight thousand Bālakhilyas were born from 
the mind of Brahmā. They emaciated their bodies by 
constant baths, fasting and worship of Šiva. Though 
they worshipped Šiva thus for one thousand divya years, 
he did not appear in front of them. 

Afterwards, when Pārvatī was travelling by sky one day, 
the latter saw and took pify on the Bālakhilyas and told 
Šiva thus: **These maharsis are suffering like anything. 
For my sake, you should put an end to their sufferings. 
Has their evil fate no end? They are reduced to mere 
skin and bones, and yet they aredenied realisation.” 
Smilingly Siva told Parvati as follows “You do not know 
the real course of righteousness. These people do not 
understand righteousness; they are not free from lust 
and anger. They are mere fools." At these words of 
Siva, Parvati told him thus: If things be as you have 
said please show me their nature, I feel interested. Then 
Siva asked Parvati to remain where she was, telling her 
that he would go to the Balakhilyas and show her how 
they behaved. Accordingly Siva went to them. 

Siva approached the Balakhilyas in the guise of a hand- 
some youth, wearing the Vanamālā garland on his 
head, holding the alms bowl in his hands and complete- 
ly in the nude and requested for alms. The Women- 
folk of the Advaitins were much attracted by the hand- 
some youth and came to him with a lot of fruits, roots 
etc. by way of alms. Siva wished them good and 
Parvati espied her smiling lord from her seat. 

After giving him alms the women spoke to him as 
follows : “Oh ! anchorite, what penance are you 
practising ? You have no clothes on you, but you wear 
Vanamala. You are a handsome sannyasi. If you 
have no objection, please tell us about you.” The 
sannyāsī (Siva) answered them by saying that his was 
a very secret penance and could not be imparted to 
others. Especially in the presence of so many others it 
could not be revealed. So, you may please go. But, 
the women said that they wished very much to hear the 
secret, and they caught hold of his hands saying ‘Come’. 
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The women were overcome by lust and one of them 
caught hold of his neck, another of his hands, another 
of his knees, another of his hair and yet another of his 
waist. Seeing the excitement of their wives the mahar- 
sis cried, ‘Strike him’ and struck down his phallus 
with sticks and stones. As soon as the phallus was 
thus felled down, Siva disappeared from the spot and 
returned to Kailāsa with Pārvatī. 

When the phallus fell down the whole universe shook 
and the maharsis were alarmed. A very intelligent 
maharsi among them said :—‘‘We know not the real 
facts about the great ascetic. Let us take refuge in 
Brahma.He may know the facts.” Accordingly the 
maharsis went to Brahma, who found fault with their 
ignorance and indiscretion and asked them to shed 
their anger and please Siva. Accordingly they went to 
Kailasa and praised Siva, who appeared to them and 
told them as follows :—*'You may now return. The 
phallus will belong to you. I shall be pleased if you 
would duly install it. Nothing will be impossible 
to those who worship my phallus with devotion. Even 
sins consciously committed will be removed by the 
worship of my phallus. You install the phallus you 
struck down in the great pond of Sannihita. That 
will achieve for you all your desires. Even the Devas 
will worship it under the name ‘Sthanu’. Being install- 
ed at Sthanvigvara it will be known as Sthanvisvara 
also. Constant meditation upon Sthanu will remove 
all sins. The sight of Sthanu will bring about salva- 
tion." 

After this the maharsis, along with Brahmā, returned 
to Dāru forest to carry the phallus to Sannihita. But, 
they could not move it even by an iota. They returned 
again to Kailāsa, but could not see Šiva there. When 
Brahmā sat in meditation for sometime to know where 
Siva was, he saw in his mind Siva, inthe guise of an 
elephant, standing in the stream praised by munis. 
Immediately Brahmā and others went there, but missed 
Siva there. But Pārvatī appeared there and served 
them amrta (nectar). When they had consumed the 
nectar they saw Šiva standing in the stream, and they 
spoke about their difficulties to him. 

Siva, in the guise of the elephant, accompanied them to 
the Dāru forest where he, in sport, took the phallus 
by his proboscis and installed it on the banks of 
the stream. All those who witnessed the installa- 
tion attained ultimate realisation. Upon the phallus 
thus installed Brahmā built another phallus with stone. 
After a period that phallus became one with the 
effulgence of the first phallus. Those who saw that also 
achieved ultimate realisation. Immediately Brahma 
built, for the pleasure of the Devas, seven phalluses 
one upon the other, and sages attained ultimate realis- 
ation by smearing their bodies with the dust of the 
phalluses. The spot where the phallus was installed 
became famous by the name Sthanutirtha. (Vamana 
Purāņa, Chapter 45). 

(iii) In the beginning Brahma entrusted Šiva with 
the duty of creation and to earn the power for creation 
he lived under water for many generations. Šiva 
having not returned though Brahma waited for him 
long, the latter created the prajāpatis and got done by 
them all creations. Then it was that Siva, having 
acquired all the more power, came out of water. Siva 
who got angry that all creations were effected in his 
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absence plucked his phallus and threw it into the 
earth. He said that, since matters of creation had been 
managed by Brahma, he needed the phallus no further. 
The phallus thus thrown by Siva stuck to the earth 
and remained pointed upwards. Next, Siva performed a 
dance of annihilation among the Devas.Ultimately, on 
the request of the Devas Siva deposited his fire of wrath 
in water. It is that fire which dries up water in seas, 
rivers etc. When Siva had shed his anger and become 
quiet the Devas worshipped the phallus, which had 
stuck to the.earth, and thenceforth worship of Siva’s 
phallus became popular. (M.B. Sauptika Parva, Chap- 
ter 17). 

17) Sita ( Sports of Siva). The Puranas referto the 
following sixtyfour līlās (sports) of Šiva. (1) Devendra 
redeemed from sin. (2) Airāvata redeemed from sin. 
(3) Building of Madhurāpura in Kadamba forest. (4) 
Srī Pārvatī born as Tatātakā. (5) Pāņdyadeva wedded 
Tatātakā. (6) Dance before sage Patafijali (7) Kundo- 
dara granted power to consume much rice (8) Quench- 
ed Kundodara's hunger and thirst with rice etc. and 
waters of river Vaiga (9) Brought the seven seas near 
to please his wife (10) Brought Malayadhvaja down 
to earth from Devaloka (11) Created the son called 
Ugra (12) Ugra given three weapons like $üla (13) 
Removed the sea from his side (14) Broke the crown 
of Indra (15) Ugrapandya given gold from Mahāmeru 
(16) Taught the maharsis the meaning of Vedas (17) 
Sold gems to the King to make a crown (18) Made the 
clouds drink water from the ocean (19) Stopped excessive 
rain-fall (20) Exhibited the prowess of realisation (21) 
Made ‘stone-elephant’ eat sugar-cane (22) Killed the 
elephant which a Buddha sannyasin had sent after being 
subjected to black magic (23) Blessed a brahmin girl (24) 
Did various kinds of dances (25) Brought to light and 
proved the death of brahmin woman (26) Annihilated 
the evil or sin of having slept with the mother and 
killed the father (27) Killed Siddha to save the wife 
of preceptor, who taught archery (28) Made the snakes 
sent by Buddha sannyāsins poisonless (29) Killed cows 
sent by the same sannyasins (30) Exhibited innumerable 
soldiers to save the commander-in-chief of the Pāņdya 
army (31) Gave the Pāņdya King a money-bag, which 
would never become empty (32) Disguised himselfas a 
Vai$ya and sold bangles (33) Granted astasiddhis to 
Yaksis. (34) Opened the door of the temple for the 
Cola King (35) Supplied water to the Pāņdyan army 
(36) Converted base metals into gold etc. (37) De- 
feated the Cola King (38) Gave a Südra a vessel filled 
with gingelly seeds (39) A Vaigya boy given victory in 
a suit (40) Redeemed the Pandya King from the sin 
ofbrahmahatya (41) Carried firewood to save the 
devotee named Bhadra (42) Wrote a letter to the 
Cera King on behalf of Bhadra (43) Bhadra presented 
with a plank (44) Bhadra’s wife granted victory in 
nàgavidyà (45) Assumed the form of pork and saved 
the small offsprings (46) Small pork made minister 
(47) A Khafijarita bird was taught the mrtyufijaya 
mantra so that it could escape from the attack of crows 
(48) A Šarāri bird granted salvation (49) Boundaries 
of Madhurāpura shown by serpent (50) Defeated the 
Cola King (51) Dravidian scholars given the Sarngham 
plank (52) Wrote a verse for a brahmin at the instance 
of the Pāņdya King (53) Saved Nakkira (54) Nakkira 
taught sütras (aphorisms) (55) Made a comparative 
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study of theses (56) Visited northern Hālāsya (57) 
Wedded fisher-girl (58) Jūānadiksā (initiation into 
knowledge) given to the minister called Vātapureša 
(59) Sold magic horses to the Pāņdyan King (60) 
River made bigger (61) Carried mud for pancakes (62) 
Cured the fever and hunch-back of Kubja Pandya 
(63) Made Jiianasambandhar kill the naked ones on 
the gala (64) Brought trce, tank, Sivalinga etc. to 
Madhura as witnesses. (Hālāsyamāhātmya, Chapter 


3) c 
18) Bull of Siva. Cows were born on earth from 
Surabhi. The foam of milk which flowed like sea 
from cows rose into waves and fell in Sivabhümi (Siva 
land). Siva did not like it. He opened his third eye 
and looked at the cows. The flames from the eye 
caused different colours to the cows. The cows took 
refuge with Candra. But, the fire of Siva’s eye followed 
the cows there also. At last the Prajapatis pacificd 
Siva and presented him a bull for vehicle. From that 
day onwards Siva came to be known as Vrsabhavāhana 
and Vrsabhanka also. (Anušāsana Parva, Chapter 77). 
19) Other information. i 
(3) The son Suka was born to Vyāsa because of the 
blessing of Siva. (Devi Bhagavata, Ist Skandha) . 
(ii) During the period of emperor Prthu when the 
Devas made the earth a cow and milked resources, Siva 
served as calf. (Drona Parva, Chapter 69, Verse 24). 
(iii) Siva occupies a seat in Kubera’s court. (Sabha 
Parva, Chapter 10, Verse 21). 
(iv) Siva once presented an armour to Indra. (Drona 
Parva, Chapter 94, Verse 61). 
(v) When the battle with the Tripuras reached its 
climax in intensity Siva mounted the Bull and looked 
at the capital of the asuras. As a result of the fiery look 
the breasts of cows were cut and their hoofs rent into 
two. The hoofs of cattle came to be cleft from that 
day onwards. (Karna Parva, Chapter 34, Verse 105). 
(vi) Living beings are kept healthy by the kindness of 
Siva. (Sauptika Parva, Chapter 18, Verse 20). 
(vii) It was Siva, who organised the penal code in the 
world. (Santi Parva, Chapter 59, Verse 80). 
(viii) Once in the war between the Devas and the 
Asuras Siva gave refuge to Sukracarya. (Santi Parva, 
Chapter 389, Verse 36). 
(ix) Siva performed the thread-wearing ceremony of 
uka, the son of Vyasa. (Santi Parva, Chapter 248, 
Verse 19). 
(x) On the occasion when Siva burnt Tripuras and 
their city to ashes they saw him as a boy with five 
horns. (Anugasana Parva, Chapter 160, Verse 32). 
(xi) There is a story in Santi Parva of Mahabharata 
about Siva’s bringing back to life the dead child of a 
brahmin. The story was told by Bhisma to Yudhisthira. 
The brahmin took his dead child to the burning ghat 
when a fox asked him to wait at least till dusk to see 
if the child would regain life. At the same time a 
vulture, which came there pointed out to the brahmin 
that the dead never came back to life and asked him to 
leave the dead body there and return home. As advised 
by the fox and the vulture the brahmin took to the 
burning ghat and took back from there the dead body 
of his child. Parvati took pity on the brahmin and as 
requested by her Siva brought the child, back to life. 
The logic and reasoning advanced by the fox and the 
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vulture for their selfish ends is famous under the name 
Grdhragomayusarhvada, 

(xii) The following words are used in the Mahābhārata 
as synonyms of Siva : 

Aja, Ambikàpati, Anangangahara, Ananta, Andhaka- 
ghātī, Andhakanipātī, Atharva, Bahurüpa, Bhagaghna, 
Bhava, Bhavaghna, Bhima, Sankara, Sarva, Sitikantha, 
Smaganavasi, Srikantha, Sukra, Sūlabhrt, Süladhara, 
Süladhrk, Sülahasta, Salanka, Šūlapāņi, Sali, Daksa- 
kratuhara, Dhanvi, Dhruva, Dhūrjati, Digvāsas, 
Divyagovrsabhadhvaja, Ekāksa, Gaņādhyaksa, Gaņeša, 
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worshipped. Then chanting the mantra ‘Ham, him, 
ham Šivamūrtaye” Siva is to be worshipped. Siva is to 
be worshipped with atigas (with limbs, touching certain 
portions of the body) and with Vaktra (mouth, chant- 
ing). Angas are to be worshipped with the chanting, 
Haum Sivaya haum’ Vaktra with the chanting ‘Ham 
Iganaya’. Gauri should be worshipped with the bīja 
‘Hrim’, Ganapati with ‘Gam’ and Dikpālas like Indra, 
his arrows and Candeívara should be worshipped by 
touching the heart etc, of the worshipper. (Agni Purana, 
Chapter 21). 


Gauriga, Gaurihrdayavallabha, Girīša, Govrsinka, SIVARATRI. 


Govrsabhadhvaja, Govrsottamavahana, Hara, Haryaksa, 
Jatādhara, Jatila, Jati, Kāmānganāšana, Kapālī, 
Kapardi, Khatvāngadhārī, Krttivāsas, Kumārapitā, 
Lalātāksa,  Lelihàna, Mahadeva,  Mahāgaņapati, 
Mahayogi, Mahegvara, Mahisaghna, Makhaghna, 
Mīdhvān, Mrgavyādha, Munindra, Nandiívara, Niśā- 
carapati, Nilagriva, Nilakantha, Nilalohita, Pašubhartā 
Pa$upati, Pinākadhrk, Pinākagoptā, Pinakahasta, 
Pinākapāņi, Pinākī, Pingala, Prajāpati, Rudra, Rsa- 
bhaketu, Sarva, Sarvayogeš varešvara, Sthāņu, Trisūla- 
hasta, Trisūlapāņi, Trilocana, Trinayana, Trinetra, 
Tripuraghātī, Tripuraghna, Tripurahartā, Tripura- 
mardana, Tripuranāšana, Tripurāntaka, Tripurānta- 
kara, Tripurārdana, Tryaksa, Tryambaka, Ugra, 
Ugre'a, Umāpati, Višālāksa, Vilohita, Virūpāksa, 
Vrsabhadhvaja, Vrsabhānka, Vrsabhavāhana, Vrsa- 
ketana, Vrsavāhana, Yamya, Yati, Yogeš vara. 

(xiii) Names of Šiva. Sambhu, Iga, Pa$upati, Siva, 
Sali, Mahešvara, Isvara, Sarva, [Isana, Šankara, 
Candrašekhāra,  Bhūteša, Khandaparagu, Girīša, 
Giri$a, Mrda, Mrtyuiijaya, Krttivāsas, Pinākī, Pramathā- 
dhipa, Ugra, Kapardi, Srikantha, Sitikaņtha, Kapāla- 
bhrt, Vāmadeva, Mahādeva, Virūpāksa, Trilocana, 
Kršānuretas, Sarvajīa, Dhūrjati, Nilalohita, Hara, 
Smarahara, Bharga, Tryambaka, Tripurāntaka, 
Gangadhara, Antakaripu, Kratudhvarmsī, Vrsadhvaja, 
Vyomakeša, Bhava, Bhima, Sthanu, Rudra, Umāpati, 
Ahirbudhnya, Astamūrti, Gajari,  Mahānata. 
(Amarako'a). ` 

SIVA. I Wife of Angiras. Consumed by lust she once 
slept with Agnideva and then flew away in the form 
of a she-kite. ( Vana Parva, Chapter 225). 

SIVA II. Wife of the Vasu called Anila and mother of two 
sons called Manojava and Avijfiatagati. (Adi Parva, 
Chapter 66, Verse 25). 

SIVA III. The very noble wife of Angiras. (Vana Parva, 
Chapter 225 Verse 1) 

ŠIVĀ IV. A river in India made famous in the Puranas. 
(Bhisma Parva, Chapter 9, Verse 25). 

SIVA (M) One of the seven sectors of Plaksa island. Sivam 
Yavasam, Subhadram, Šāntam, Moksam, Amrtam and 
Abhayam are the seven sectors.( Bhagavata, 5th Skandha. 

SIVABHASMA. See under Siva, Para 15. 

SIVAJVARA. See under Visnujvara. 

SIVALINGA. See under Siva, Para 16. 

SIVAPUJA (SIVA WORSHIP). There are certain injun- 
ctions with regard to the worship of Siva. Nandikega and 
Mahakala are to be worshipped first. Then should 
Ganga, Yamuna, the ganas, Vastupurusa, Sakti, and 
Dharma be worshipped. Next, the nava$aktis (nine 
powers) i.e. Vāmā, Jyesthā, Raudri, Kali, Kalavikariņī 
(Kalavikalini) Balavikarini (Balavikalini) Balaprama- 
thinī, Sarvabhütadamani and Manonmani should be 


1) General. Šivarātrī is a holy day. Šivarātrī is observed 
on the eve of New moon day (Caturdasi) falling in the 
middle of Māgha and Phālguna (February-March). 
During this night, penance should be done with 
fasting. On Gaturdašī day penance (vrata) should be 
observed without sleep and food and Siva worshipped. 
2) Origin. There is the following Purāņic story about 
the origin of the observance of Sivarátri as a sacred day. 
Brahma took his birth in the lotus that originated from 
the navel of Visņu. Brahmā trying to know the source 
of the lotus saw Visnu only. He asked, *Who are you?' 
and was answered ‘I am Visnu, your father’, That 
answer did not satisfy Brahmā and a quarrel ensued 
between him and Visnu which ended in fighting. 
Brahmā shot the Brahmāstra, which Visnu countered 
with Pāšupatāstra and neither of the two was able to 
withdraw it, which went round the world. While both 
stood aghast not knowing what to do, Sivaliiga appeared 
betwixt the two. Both the ends of the lihga were invisi- 
ble. To find the ends Brahma went upwards and Visnu 
downwards. Though they travelled a great distance 
they could not find out the ends, and, so, returned to their 
old seats. Immediately Šiva appeared betwixt the two 
and withdrew the pāsupatāstra. It was on Caturdašī day 
in the month of Māgha that Siva thus appeared. Siva 
enjoined that in future Gaturdašī night every year 
should be observed as a holy day, which should be 
known as Sivaratri, (Kannaíía Ramayana). 
3) The greatness of Šivarātri. The following story about 
a sinner, who attained Sivaloka by observing Sivarátri 
is related in Šivarātrimāhātmya. 
A son named Sukumāra was born to the Brahmin mana- 
ger of the king of Kufijara, a kingdom on the banks of 
river Sindhu. The boy grew up to be an immoral fellow 
and he married a Caņdāla girl with whom he lived for 
seven years. Five daughters and two sons were born to 
him ofthe Candala woman. The father, Sukumāra, 
himself married the daughters. One day he, in the 
course of his search for a flower to be worn on the hair 
of the Caņdāla woman, came near the Siva temple cal- 
led Nāgešvara. A Sivaratri festival was being cele- 
brated there that day and Sukumāra, participated in it. 
Shortly afterwards Sukumāra died. Messengers of Kāla 
and Šiva arrived to carry off his soul and a battle 
ensued between the two for the soul. His soul attained 
ivaloka as he had, though by accident, participated in 
Sivaratri festival. 

SIVASARMAN. A brahmin well-versed in all $āstras 
(sciences). Šiva$arman, who lived in Dvaraka had, by 
his wife Gunavati five sons called Yajiiašarman, Veda- 
$arman, Dharmagarman, Visņuarman and Soma$šar- 
man, all of them deeply devoted to their father. The 
father decided to test the devotion of each of the sons, . 
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Šivašarman had, due to Šiva's blessing, achieved all 
kinds of siddhis (spiritual gifts). By the power of illusion 
he showed the sons their mother lying dead and all the 
sons wept uncontrollably. Then he asked his eldest son 
Yajüas$arman, to cut the dead body of his mother into 
pieces and throw them'off. After having done so he came 
and saluted his father. 

After bidding adieu to Yajūasarman, who proved his devo- 
tion to his father as above, Siva$arman called his second 
son Vedašarman to him and told him thus: *Ifind it 
difficult to gct on without a woman. Look, there is a 
beautiful woman there endowed with all qualifications. 
(And he created such a woman by illusion). You go and 
fetch her to me." Vedasarman, after saluting his father 
went to the woman and requested her to become the 
wife of his father. But, the woman did not want to 
become the wife of an old man, and she told Vedašar- 
man that she would love him, and not his father, to 
have as her husband. He shuddered to be told thus, 
and by the power of his tapas he got down Indra and 
other Devas on earth and showed them to her. She 
then told him in indifferent tone the following: "Yes, I 
have seen the prowess of your tapas. But, I have nothing 
to do with Devas. If you want me as wife for your 
father, please cut off your head with your own hands 
for my pleasure." Vedasarman drew his sword and 
very happily cut off his head and presented it to the 
woman. She came to Siva$arman and requested him to 
accept his son's head, which he(son) had voluntarily cut 
off for the sake of his father. 

The other sons of Siva$arman shuddered at the sight of 
their brother's head. They told among themselves thus: 
“Our mother entered eternal Samadhi, but this brother 
of ours, who courted death on behalf of father is really 
blessed." Then Sivagarman asked his third son Dharma- 
$arman to receive his brother’s head. He received it 
and went out with it and prayed to Dharmadeva, who, 
on his appearance, was requested to restore Veda$arman 
to life. Dharmadeva did so, and the first question 
asked by Veda$arman, who returned to life as though 
awakened from sleep, was about tlie woman, whom he 
had brought as his father's wife. Then Veda$arman 
and Dharmašarman returned to their father, and Dharma- 
$arman told the father about his bringing back to life 
his dead brother. Though the father felt very happy 
about the great devotion of his son he did not answer 
him (son). 

Šivašarman fell into contemplation for sometime and 
then told his fourth son, Visnusarman as follows: **You 
go immediately to Indraloka and bring amrta (nectar) 
for me to drink along with this woman. Nectar removes 
diseases. Now, this woman has no interest in me. It is 
only natural that young, beautiful women will feel no 
love towards an old man and unless I regain my youth 
this woman of mine may sleep with others. You, my son, 
should act in such a manner that I can enjoy life with 
this woman in all the three worlds. 

As soon as he heard his father, Visņušarman, by the 
power of his tapas ascended to the sky and started for 
Indraloka. Being told about the object of his visit Indra 
deputed Menaki to make him withdraw from the plan. 
Immediately Menakā put on her best clothes and sing- 
ing sweet music occupied the hanging seat in Nanda- 
navana, and Visnu'arman lost not a minute to divine 
the o5ject of her presence. Without even casting a look 
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upon her, he hurried forward. But, she jumped down 
from her seat, blocked his path and made enquiries 
about him. She also tried to make love to him. But, 
Visņušarman turned down her overtures of love. At 
this stagc Indra adopted many magical tricks to frighten 
away the unwelcome visitor. Angered by such attempts 
Visnusarman got ready to destroy Devaloka along with 
Indra, who then begged pardon of him and handed 
over to him a pot full of nectar. 

When Visņu$arman gave the nectar to his father the 
latter asked hīm to choose any boon he wanted, and 
according to his request the father brought back to life 
Guņavatī. Now Siva$arman very much pleased with his 
sons sent the first four of them to Visnuloka. He decided 
to live forsometime more on earth with his youngest son, 
and he told the latter that he was going on a pilgrimage 
and asked him to keep the pot of nectar with him. The 
son kept it very carefully for ten years. Now Šivasarman 
with his wife returned from pilgrimage. By magic he 
had become a leper, and made his wife also a leper. 
Soma$ariman, his youngest son felt pained that his 
parents had fallen victims to such a fell disease and 
served them with meticulous care in every way. He 
foresaw their wants and desires and satisfied them to the 
full. Yet, the father lost temper with the son and used 
even to fist him. But, the son did not lose his temper 
in any manner and to the least degree. He continued 
to serve his parents most cheerfully. 

A century was over in this manner. The parents were 
greatly satisfied and pleased with their son, and ulti- 
mately the father cast one more illusion on the son. 
After stealing away by magic the nectar from the pot, 
he asked the son for it. When Somagarman looked into 
the pot for nectar, to his horror it was missing. But, he 
took the pot to his father saying to himself, *Let there 
be nectar in itif Iam truthful, if I have served my 
elders well and if I have observed pure tapas', and lo ! 
the pot was filled with nectar. 

Šiva$arman blessed his son, and by the power of his 
yoga ascended to Vaikuntha in the company of his wife. 
After this Soma arman began practising the most in- 
tense form oftapas. When the time for his death was 
near asuras approached him. Fear about asuras gripped 
him, who was in deep meditation, and as he breathed 
his last thinking about asuras he was born in his next 
life as Prahlāda, son of Hiraņyaka*ipu and got killed by 
Visnu in the war between Devas and Asuras. (Padma 
Purāņa, Bhümi Khanda ). 


SIVASVAMI. A great poet in Sanskrit in the court of 


king Avantivarman, who ruled Kashmir between 854 
and 884 A.D. Only one poem by him, Kapphinabhyu- 
dayam, composcd on the model of Kiratarjuniyam, has 
been unearthed yet. 


SIVODBHEDA. A sacred spot. One, who lives here taking 


the holy bath will derive the benefit of making a gift of 
a thousand cows. (Vana Parva, Chapter 82). 


SIYALI. A Purāņic place in Tanjore District in South 


India. Indra once fled to this place in fear of the asura 
called Sürapadma and did tapas there. (Skanda 
Puràna). 


SKANDA. Subrahmanya. (For further details see under 


Subrahmanya). 


SKANDAGRAHA. An evil spirit which afflicts boys up- 


to the age of sixteen. It is mentioned in Mahābhārata, 
Vana Parva, Chapter 230, Stanza 43, that this spirit 
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is also known by the name Mātrkāgraha or Purusa- 
graha. É 

SKANDĀPASMĀRA. A demon derived from the body 
of Subrahmazya. This would enter the womb of 
pregnant women and afflict the child in the womb. 
(M.B. Vana Parva, Chapter 230, Verse 26). 

SKANDHA. A naga (serpent) born in the family of 
Dhrtarāstra. This serpent was burnt to death in the 
sacrificial fire of the serpent sacrifice of Janamejaya. 
(M.B. Adi Parva, Chapter 57, Verse 18). 

SKANDHAKSA. A warrior of Subrahmanya. (Maha- 
bhārata, Salya Parva, Chapter 45, Verse 60). 

SLESMAKA (M). (SLESMATAKAM). A forest. It 
was when Visravas, the grandson of Brahma and 
Kaikasi, the daughter of Sumālī were living in this 
forest, that Ravana, Kumbhakarna, Vibhisana and 
Šūrpaņakhā were born to them. (Kamba Rāmāyaņa, 
Pūrva Kāņda). 

SLISTI. Son of Dhruva. Dhruva had two children 
Slisti and Succhaya by his wife Sambhu. Slisti married 
Succhaya. Five sons, Ripu, Ripufijaya, Punya, Vrkala 
and Vrkatejas, were born to them. Ripu, the eldest 
of them, was the father of Caksusa Manu, according to 
Harivam a, Chapter 2. 

SMARADŪTĪ. A maid of Vrnda, the wife of Jalandhara. 
(Padma Purana 3 : 9). 

SMRTI. The sovereign deity of remembrance. It is 
mentioned in Mahabharata, Salya Parva, Chapter 46, 
Verse 64, that this goddess Smrti had walked in front 
of the army of Subrahmanya. Smrti was the wife of 
Angiras. Four daughters, named Sinivali, Kuhū, Raka 
and Anumati, were born to Aügiras by his wife Smrti- 
devi. (Visnu Purana, Ama 1, Chapter 10). 

SNANA. Bathing. The Puranas have ordered six kinds 
of bathing. They are Nitya snana (daily bath), Naimi- 
ttika snana (incidental bath), Kamya snana (Desir- 
able), Kriya snana (ceremonial), Kriyanga snana 
(bathing only the limbs used for rites) and Malakar- 
sana snana (Bathing to drag out excrements). (Agni 
Purana, Chapter 155). 

SOBHANA. Son-in-law of Mucukunda. (See Para 3 
under Mucukunda). 

SODARYAVAN. A chariot of Indra. The peculiarity of 
this chariot was that two chariot-fighters could sit and 
fight at the same time in this. Jt is mentioned in 
Mahabharata, Sabha Parva, Chapter 24, Verse 12, 
that Indra had, sitting in this chariot, killed ninety- 
nine asuras (demons). This chariot passed hands from 
Indra to Uparicaravasu; from him to Brhadratha, and 
from this King to Jarasandha, on whose death, Indra 
took possession of it again. (M.B. Sabha Parva, Chap- 
ter 24, Verse 48). 

SODASARAJAKA. The story of sixteen famous Kings 
related by Vyasa to Yudhisthira who, after the death 
of Abhimanyu in the war became averse to fighting. 
The Kings were (1) Marutta (2) Suhotra (3) Paurava 
(4) Sibi (5) Sri Rama (6) Bhagiratha (7) Dilipa (8) 
Māndhātā (9) Yayati (10) Ambarīsa (11) Sašabindu 
(12) Gaya (13) Rantideva (14) Bharata (15) Prthu 
(16) Parajurama. (Drona Parva, 16 Chapters from 
165). 

SOMA I. A son born to fire Bhanu by his third 
wife Nišā, who had given birth to two sons Soma and 
Agni and a daughter named Rohini. (M.B. Vana 
Parva, Chapter 221, Verse 15). 


SOMADATTA III 


SOMA II. One of the eight Vasus. The eight Vasus are 
Apa, Dhruva, Soma, Dharma, Anila, Agni, Pratyüsa 
and Prabhāsa. (Visnu Purana, Amša 1.15). 

SOMA III. A son of Jarasandha. It is stated in Bhaga- 
vata, Skandha 9, that Jarāsandha had four sons named 
Soma, Sahadeva, Turya and Srutagru. 

SOMA. A celestial maid. This celestial beauty perform- 
ed a dance at the birth festival of Arjuna. (M.B. Adi 
Parva, Chapter 122, Verse 61). 

SOMA. Juice extracted from Soma creeper. It is be- 
lieved that the devas accept Soma in sacrifices. 

SOMADA. A Gandharva damsel. (For further details 
see under Cūlī). 

SOMADATTA I. A King of the Iksvāku dynasty. 
Genealogy. Descended from Vispu in the following 
order :—Brahmaà-Marici-Kasyapa-Vivasvàn-V aivasvata 
Manu-Iksvaku-Dista-Nabhaga - Phalantana-Vatsapriti- 
Praméu - Pramāti - Khanitra- Caksusa-Rambha- Kani- 
netra -Karandhama-Aviksit-Marutta-Dama - Rājyavar- 
dhana -Sudhrti- Nara- Kevala - Bandhumān-Vegavān - 
Trņabindu-Alambusa-Vis āla-Hemacandra- Dhūmrāksa 
Srūjaya-Sahadeva-Kršāsšva-Somadatta. 

SOMADATTA II. A King of Pāūcāla. He was the 
great grandson of Srūjaya and the grandson of Saha- 
deva. The father of Somadatta was Kréagva. (Valmiki 
Ramayana, Sarga 47). 

SOMADATTA III. A King of the Kuru dynasty. 

1) General information. This King was the son of 
Balhika and the grandson of King Pradipa. Three sons 
named Bhūri, Bhūrisravas and Sala were born to 
Somadatta. 


2) Other details. 

(i) Somadatta and his sons were present at the 
Svayathvara marriage of Draupadi. (M.B. Ādi Parva, 
Chapter 185, Verse 14). 

(ii) Somadatta had participated in the royal consecra- 
tion sacrifice of Yudhisthira. (M.B. Chapter 34, Verse 
8). 

(iii) This Somadatta was prescnt at the Svayarnvara 
of Devaki. Atthat time there occurred a hand to 
hand fight betwcen Sini and Somadatta. (M.B. Drona 
Parva, Chapter 114, Verse 14). 

(iv) The defeat from Sini being unbearable, Somadatta 
did penance to get power to vanquish him and Siva 
appeared before him. Somadatta made the following 
request :- “God ! May I be granted a son who would 
be powerful enough to kick down the son of Sini in his 
palace." Šiva granted his wish. Bhūri:ravas was the 
son born in conformity with this boon. He grew up 
and defeated the son of Šini and kicked him in the 
palace of the King. This story occurs in Mahābhārata, 
Droņa Parva, Chapter 144. 

(v) Somadatta fought against Sātyaki and Bhīmasena 
in the battle of Bhārata and fell down unconscious. 
(Drona Parva, Chapter 157, Verse 10). 

(vi) In the battle which followed this, Sātyaki killed 
Somadatta. (M.B. Drona Parva, Chapter 162, Verse 
33). 

(vii) It is mentioned in Mahābhārata, Āsramavāsika 
Parva, Chapter 11, Verse 17, that Dhrtarastra perform- 
ed the sacrifice of giving offerings to the spirit of 
Somadatta. A 

(viii) Somadatta was one of the spirits which appeared 
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on the surface of the Ganges when invoked by Vyasa. 
(M.B. Agramavasika Parva, Chapter 32, Verse 12). 

SOMADHEYA. An ancient country in east Bharata. It 
is mentioned in Mahabharata, Sabha Parva, Chapter 
30, Verse 10, that Bhimasena defeated the people of 
this country. 

SOMAGIRI. A mountain. This mountain ought to be 
thought of every morning and evening. (M.B, Santi 
Parva, Chapter 165, Verse 33). 

SOMAKA I. It is mentioned in Mahabharata, Adi 
Parva, Chapter 122, Verse 40, that all the Ksatriyas 
of the Somaka dynasty are called Somakas. 

SOMAKA II. 

1) General information. A King of Paficala. This gencr- 
ous King was the son of Sahadeva and the grandson of 
Subhāsa. In accordance with the advice of Brahmins, 
the King once sacrificed his son. It is mentioned in 
Mahābhārata, Vana Parva, Chapter 128 that on 
completion of the sacrifice he got one hundred sons. 

2) Other details. 

(1) This King Somaka travelled with his priests, 
through the holy worlds and hell and returned. (M.B. 
Vana Parva, Chapter 128, Verse 11). 

(ii) King Somaka made offerings of cows as alms and 
attained heaven. (M.B. Anušāsana Parva, Chapter 76, 
Verse 25). 

(iii) Never had he eaten flesh in his life. 
Anuśāsana Parva, Chapter 115, Verse 63). 

(iv) Mention is made in Mahābhārata, Sabhā Parva, 
Chapter 8, Stanza 8, that this Somaka stays in the 
palace of Yama praising him. 

SOMAKIRTI. One of the hundred sons of Dhrtarāstra. 
(M.B. Ādi Parva, Chapter 67, Verse 99). 

SOMAPA. I. A warrior of Subrahmanya. (M.B. Salya 
Parva, Chapter 45, Verse 70). 

SOMAPA II. An eternal god of offerings to the manes. 
(M.B. Anu$asana Parva, Chapter 91, Verse 34). 

SOMAPĀ (SOMALA). One of the seven Pitrs. It is 
mentioned in Mahabharata, Sabha Parva, Chapter 11, 
Verse 49, that this god dwells in the palace of Brahma. 

SOMAPADA. A holy place. It is mentioned in Maha- 
bhārata, Vana Parva, Chapter 34, Verse 119, that 
those who bathe in the particular holy bath called 
Mahesvarapada in this place will obtain the fruits of 
a horse-sacrifice. 

SOMASARMA I. A brahmin. (See under Guņādhya). 

SOMASARMA II. Son of the brahmin Sivagarmi. 
(For detailed story see under Šivašarmā). — . 

SOMASRAMA. A holy place. He who visits this holy 
place will be praised by others. (Mahabharata, Vana 
Parva, Chapter 84, Verse 157). 

SOMASRAVAS. A hermit. His father was Sruta$ravas. 
Once King Janamejaya approached Srutagravas and 
requested him to let him have Soma$ravas as sacrificial 
priest. (For further details see under Sruta$ravas III). 

SOMASRAYAYANA. An ancient holy place situated 
in the basin of the Ganga. The Pandavas visited this 
holy place while they were on their way to Paficala 
from Ekacakrā. It was in this place that Citraratha 
the Gandharva who had been defeated by Arjuna, had 
enjoyed bathing sports with girls. It was because of 
these two facts that Somairayayana became a holy 
place. (M.B. Ādi Parva, Chapter 169, Verse 3). 

SOMATIRTHAI. An ancient holy place situated in 
Kuruksetra. It is mentioned in Mahābhārata, Vana 
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Parva, Chapter 83, Versc 19, that one could attain thc 
fruits of the sacrifice of royal consecration by bathing 
in this holy bath. 

SOMATIRTHA II. Another ancient holy bath situated 
in Kuruksetra. In Mahābhārata, Vana Parva, Chapter 
83, Stanza 114, it is mentioncd that by bathing in 
this holy place, one could attain the world of Candra 
(Moon). (See under Prabhāsa Tirtha also). 

SOMAVARCAS. An eternal god of offcring to the 
manes. (Mahābhārata, Anušāsana Parva, Chapter 91, 
Stanza 33). 

SONA NADĪ. Arivcr famous in the Purāņas. Some 
important facts about this river are given below :- 

(i) River Šoņā remains in Varuna's assembly wor- 
shipping him. (M.B. Sabha Parva, Chaptcr 9, Verse 
21 


(ii) Lord Sri Krsna crosscd this river cn his way from 
Indraprastha to Rājagrha. (M.B. Sabhā Parva, Chap- 
tcr 20, Verse 27). 

(ii) There is a sacred place called **Vaméagulma 
tirtha" in river Šoņā. By bathing in it one gets the 
benefit of A$vamedha Yaga. (M.B. Vana Parva, Chap- 
ter 85, Verse 8). 

(iv) River Šoņā is regarded as the source of Agni. 
(M.B. Vana Parva. Chaptcr 222, Verse 25). 

(v) Višvāmitra, Rama and Laksmana took rest for a 
niglit on the banks of river Sona. (Valmiki Ramayana, 
Bala Kanda, 31st Sarga). 

SONITAPURA. The capital city of Bāņāsura. This 
city was protected by Siva, Kārttikeya, Bhadrakālī, 
Agni and other divinitics. In the battle between Sri 
Krsna and Bana, the former defeated all the sentries 
and entered the city through the northern gate. Within 
the fort, Bana was defeated. Mahabharata, Sabha 
Parva, Daksinatya Patha, Chaptcr 38 mentions that 
Sri Krsna released Aniruddha and Usa from their 
prison. 

ŠOŅITODA. A Yaksa. He remains in Kubera’s assemb- 
ly and worships him. (M.B. Sabha Parva, Chapter 10, 
Verse 17). 

SRADDHA I. A daughter born to Daksa Prajapati by 
his wife Prasūti. Twentyfour daughters were bern to 
them. Of them, thirteen were the wives of Dharma- 
deva including Sraddha. 

Dharmadeva had a son named Kama by Sraddha. 
(Visnu Purana, Part 1, Chapter 7). 

SRADDHA II. Sūrya's daughter. She had several other 
names such as, Vaivasvati, Savitri, Prasavitri etc. (For 
more details, see under Savitri I), 

SRADDHA III. Wife of Vaivasvata Manu. (See under 
Vaivasvata Manu). 

ŠRADDHĀ IV. Daughter born to Kardama Prajāpati 
by Devahūti. She became the wife of Angiras. They had 
two sons, Utatthya and Brhaspati and four daughters, 
Sinīvālī, Kuhū, Rākā and Anumati. (Bhāgavata, 3rd 
Skandha). 

SRADDHA. The offering given to Pitrs. According to 
the Puranas Sraddha is a very important ceremony. 
Here, ‘‘Pitrs’’ does not mean “‘the souls of the dead”. 
Pitrs belong to a special class of gods. 

SRADDHAPARVA. A sub-division of Strī Parva in 
Mahabharata. It comprises Chapters 26 and 27 of 
Stri Parva. 

SRADDHAVATI. A 
Astadikpalakas) . 


city of Varuna. (See under 


SRAJA 


SRAJA. An eternal god concerned with offering to the 
manes (Vi$vadeva). (M.B. Anugasana Parva, Chapter 
dil, Vane Ba 

SRAMA. Son of Apa, one of the Astavasus. Apa had 
four sons named Vairunda, Srama, Santa and Dhvani. 
(Visnu Purana, Arh’a 1, Chapter 15). 

SRAVA. Son of Santa, a Maharsi who belonged to 
Grtsamada’s family. He was the father of Tamas. 
(Mahābhārata, Anušāsana Parva, Chapter 30, Verse 
63), 

SRAVA..~ Son of Yuvanāšva, a King of the Iksvaku 
dynasty. He was the father of the King Sravasta. 
(Mahā Bhārata, Vana Parva, Chapter 202, Verse 3). 

SRAVANA I. A son of Murāsura. Murāsura had seven 
sons. They were : Tamra, Antariksa, Sravana, Vasu, 
Vibhāvasu, Nabhasvān and Aruna. They were all 
killed by Sri Krsna. (Bhāgavata, Skandha 10). 

SRAVANA II. One of the twentyseven stars (naksatras). 
Those who perform Sraddha on the day of this star 
will attain heaven. (M.B. Anuíàsana Parva, Chapter 
39, Verse 11). 

SRAVANA. See 3rd Para under Dašaratha. 

SRAVANADVADASI. A holy day. Observance of a 
fast on this day after a bath at the confluence of two 
rivers is believed to bring Moksa. 

SRAVASAUCA. Defilement attached to the flux due to 
abortion. It is ordered in Agni Purana, Chapter 258, 
how to observe this defilement. It is said that women 
should observe defilement for as many nights as the 
number of the months of pregnancy, till the flux. If the 
flux took place in the fourth month, defilement should 
be observed for three nights. If it was in the fifth 
month that the flux had occurred, pollution for ten 
days would have to be observed. This is meant for 
Brahmins. In the case of a Ksatriya woman if the 
flux occurred in the fifth month, she has to observe 
defilement for four days; and five days fora Vaisya 
woman, and cight days for a Šūdra woman. In the 
case of a Sidra woman, if the flux is after five months, 
she has to observe pollution for twelve days. In this 
stage the father will be purified by a bath. 

SRAVASTA. Son of the King Srava. (See under Šrāva). 

SRAVASTIPURA. Capital city of Sravasta, King of 
the Iksvāku dynasty. It was named “Sravastipuri” or 
*Srávastipura" because it was built by — Srávasta, 
according to Mahabharata, Vana Parva, Chapter 202, 
Verse 4. 

ŠREŅIMĀN. A Rājarsi. Mahābhārata, Adi Parva, 
Chapter 67, Verse 51 says that he was the rebirth of 
the fourth Kālakeya. The following pieces of inform- 
ation about this Rājarsi are gathered from Mahā- 
bhārata :- 

(i) Sreņimān was present at the Svayarhvara of 
Pāūcālī. (M.B. Adi Parva, Chapter 185, Verse 11). 

(ii) He ruled over Kumārade$a. Bhimasena, in the 
triumphal march of the eastern lands, defeated Sreniman. 
(M. B. Drona Parva, Chapter 30, Verse 1). 

(iii) Sahadeva, in his conquest of Southern lands 
defeated him. (M.B. Sabha Parva, Chapter 31, 
Verse 5). 

(iv) In the course of the Bharata Yuddha, Šreņimān 
was killed by Drona. (M. B. Karna Parva, Chapter 6, 
Verse 35). 

SRGALA. A King of the ‘‘Stri rājya”. This king had at- 
tended the Svayarhvara of the daughter of Citrangada, 
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king of Kalinga. (Mahabharata, Santi Parva, Chapter 
4, Verse 7) 

SRGALAVASUDEVA. See under Krsna, Para 13, Sub 
Para 5. 

SRIBHANU. A son of Satyabhama. She had ten sons 
including $ribhànu. (Bhagavata 10th Skandha). 

SRIBIMBAKI. Father of Mrgānkavatī. (See under 
Sridatta) 

SRIDATTA. Son of Kālanemi a Brāhmaņa of Mālava 
land. Kālanemi and Vigatabhaya wcre the sons of 
a Brāhmaņa named  Yajiasena. After the death of 
their father they went to Pātalīputra for education. 
The teacher gave his two daughters in marriage to 
them. By the blessing of goddess Laksmi, Kālanemi 
became rich in course of time and he was also blessed 
with a glorious son. Since he was given by the 
blessing of Laksmi (Sri) he was named Šrīdatta. 
Sridatta grew up and became an expert in archcry. 
Kālanemi's younger brother, Vigatabhaya left home 
and went on a pilgrimage after his wife’s death by 
snake-bite. Kalanemi’s king, Vallabhagakti was pleased 
with Sridatta and invitcd him to live in the palace. 
In this way, he became the intimate friend of the 
king’s son, Vikrama Sakti. After that, Bāhušāli and 
Vajramusti, the princes of Avanti became the friends 
of Sridatta. Mahabala, Vyāghrabhata, Upendrabala 
and Nisthūraka, who were the Minister’s sons, also 
sought the protection of Sridatta. 

One day, Sridatta along with Vikrama$akti and other 
companions went to bathe to the banks of the Ganga. 
While they were there, the party of friends began to 
engage in some amusements. Sridatta assumed the role 
of a king and the others posed as his subjects. 
Vikramašakti, the king’s son, could not tolerate it. He 
challenged Sridatta for a fight. In the fight Vikrama- 
$akti was defeated. But he secretly resolved to kill 
Šrīdatta by hook or by crook. Sridatta understood his 
secret plan. 

After leaving Vikramasakti, $ridatta was walking with 
the others alongthe river-bank when he saw a woman 
struggling for life because she was caught in a whirlpool 
in the middle ofthe river. Sridatta at once left his 
companions and jumped into the river and swam up 
to her. When he was almost within reach of her hair 
the woman sank into the water. Šrīdatta also sank and 
followed her, but after some time, he found neither the 
woman nor even water. He found himself in a Siva 
temple. He offered worship there and took rest in a 
park close by. The next morning a woman came to 
worship in the temple. When she returned after 
worship, Sridatta followed her. The woman who was 
alarmed, walked faster and at last reached a heavenly 
abode. She entered the house and took her seat on a 
cot inside. Šrīdatta also got in and sat near the cot. 
Many other women came and stood around her. 
Without any apparent reason she began to cry. Sridatta 
who was puzzled, asked her why she was crying. She 
replied to him in the following words :— 

“I am the grand-daughter of the Asura king, Mahabali. 
I am the eldest of his one thousand grand-daughters. 
My name is *Vidyutprabha'. Visņu has captured and 
imprisoned our grandfather, Mahābali. He has also 
killed our father in battle. After that he has expelled 
us all from our Capital city. To prevent us from 
entering it again, he has posted a lion as sentry 
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at the palace gate. That lion is a Yaksa who was cursed 
by Kubera. If any one defeats him, he would be libe- 
rated from his eurse. By defeating that lion, you will 
get a divine sword. With that you can defeat anyone." 
As soon as he heard this story, Sridatta rushed towards 
the lion. In the fight that followed, the lion was de- 
feated and it was suddenly transformed into the old 
Yaksa. Pleased with the hcro who was instrumental in 
lifting his curse, he gave Sridattaa sword ealled *'Mrgān- 
kaka” and then disappeared. Vidyutprabha entered the 
palace, accompanied by her sistcrs and Sridatta. She 
gave a ring to Sridatta which had the power to destroy 
the effects of poison. She fell in love with him. She 
asked him to take a bath in the tank close by after giving 
the sword to hcr, and undertook to kill any crocodile 
which might attack him. Sridatta, keeping the sword 
in his own hand, stepped into the water and sank into 
it. But he rose up in the river Ganga into which he 
had jumped earlier. He reaehed the bank of the river 
and went in seareh of his companions. On the way, he 
met with Nisthüraka. In the course of their talk, 
Nisthüraka informed Sridatta that, Vallabhašakti passed 
away and Vikramagakti was then ruling over the coun- 
try. The new king had killed Kālanemi and was on 
the look-out for murdering Sridatta. Both of them 
resumed their journey and when they reached Ujjayini, 
they met with the rest of their friends. On their way, 
a woman joined their party. She had lost her way 
while going to the land of Malava. Sridatta and Nisth- 
ūraka walked in the company of that woman and at 
last they arrived at a deserted city. They spent the 
night in that city. During the night when Sridatta 
happened to wake up, he saw to his horror, that the 
woman had killed his friend Nisthūraka and was eating 
his flesh. Sridatta at once drew his sword and caught 
hold of her hair and was about to cut off her head when 
she was transformed into a Raksasa woman. She prayed 
to him not to kill her and told him her story. She had 
become a Raksasa woman by a curse. Long ago Visvā- 
mitra did tapas to obtain Kubera’s place. At that time 
Kubera sent her to break Višvāmitra's tapas. Since she 
failed in her attempts to attract him by her charms, she 
tried to subdue him by assuming the form of a terrible 
monster. The sagc thereupon cursed her to become a 
Rāksasa woman with that figure. He declared that the 
curse would be lifted when Sridatta grasped her hair. 
She added that she had been killing and eating the 
inhabitants of that city for a long time and that explain- 
ed why the city had become deserted. Now that she was 
liberated from the curse, she asked Sridatta what boon 
he wished to have. 

He replied that he only wanted his friend to be restored 
to life. After reviving Nisthüraka, she disappeared. 
Early next morning they reached Ujjayinī. There, they 
met their old friends, Bāhu:āli and others. Sridatta 
deseribed to them his experiences after sinking in the 
Gangā. 

Later, once when Šrīdatta went toa festival, he happened 
to meet Mrgankavati, daughter of a King named Śri- 
bimbaki. They fell inlove with each other. When she 
left the place, Sridatta felt very much depressed. Bāhu- 
šālī and others also knew about it. They offered to take 
him to Mrgānkavatī. But just then she fell down un- 
conscious, bitten by a snake. Sridatta soon restored her 
with the help of the magie ring which Vidyutprabha 
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had given him earlier. After that he returned with his 
friends to Bāhušālī's house, leaving behind the ring 
with Mrgaükavati. The King who was deeply grateful 
for the cure of his daughter sent plenty of wealth and 
gold to Sridatta. But Sridatta gave all of them to 
Bahusali’s father. He was always doting on Mrganka- 
vati and was much pained at his separation from her. 
At this stage, the princcss's favourite maid eame to him 
on the pretext of returning the magie ring and informed 
him that Mrgankavati was also pining for him and was 
even prepared to die for his sake. Šrīdatta sent her 
back with a secret message of love and eheer. After that 
in consultation with his friends he made a plan to take 
the prineess seeretly to Mathurapuri. On the next day, 
Bāhušālī with three of his friends left for Mathura 
pretending to go there for trade. He made all arrange- 
ments on the way for the secret conveyance of the 
princess. That night, $ridatta sent a woman and her 
daughter to the palace after making them senseless with 
heavy drink and arranged for their sleeping there. As 
directed by Sridatta, Bhavanika set the palace on fire 
and slipped out of the building with the princess. Sri- 
datta sent them at once to Mathurapuri. The woman 
and her daughter who were burnt alive in the palace 
were supposed to be the maid and the princess. Sridatta 
set out to Mathura to meet Mrgankavati. On the way 
he saw several evil omens. On arrival at Vindhyavana, 
he saw his friends lying helpless, after having been 
severely beaten up by unknown enemies. They informed 
him that a stranger leading a powerful army over- 
powered them and galloped away on horseback, taking 
the princess with him. 

Sridatta immediately started in pursuit of the unknown 
enemy. Shortly after, he caught sight of the army led 
by a Ksatriya prince who was taking Mrgānkavatī on 
horsebaek with him. After a fierce fight, Sridatta 
rescued the prineess from the youth, captured his horse 
and rode on it with her towards his friends. When they 
had gone a short distanee, the horse which had been 
wounded in the battle, fell dead on the way. At that 
time he went in search of water to quench their thirst, 
leaving Mrgānkavatī at the spot. By the time he 
returned with water, the sun had set. So he lost his 
way and wandered about in the forest till day-break 
when he reached the place where he had left Mrganka- 
vatī. But she was not seen anywhere there. To get a 
better view of the neighbourhood in the hope of finding 
her, he climbed to the top of a tree near by, after placing 
his sword on the ground. Just then a hunter named 
Sabara eame that way and took up Sridatta’s sword. 
Sridatta saw this, but he got down from thc tree and 
instead of attaeking him, merely asked him whether he 
knew about the whercabouts of Mrgankavati. To this 
Sabara said that he thought that she had reaehed his 
cottage and asked Sridatta to accompany his followers 
to the cottage. He also offered to go with him and 
promised to return his sword after reaching there. 
Sridatta reached the cottage with them. Being utterly 
exhausted, he fell into a deep slumber. When he woke 
up he found that hislegs were chained together. While he 
was lying thus, a woman named Mocanikà approached 
him and said:—‘‘Why did you come here to court 
death? Sabara has now gone out on some busincss. As 
soon as he returns he will offer you as a sacrifice to 
Bhadrakali. It is for that purpose that he has brought 
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you here and put inchains. But there is yet one way 
of escape for you. This Sabara has a very beautiful 
daughter. She has fallen in love with you. If you marry 
her everything will turn out well." 

For his own safety, $ridatta married Sabara's daughter 
according to the Gandharva method. Shortly after, she 
became pregnant. Her maid Mocanika informed her 
mother all about it. That kind and affectionate mother 
came to Sridatta and said :—‘“‘Sabara is a very cruel 
man. If he comes to know of this, he will never forgive 
you. Therefore you must leave the place at once, but 
you should never forget my daughter." With these 
words she took leave of him. Sridatta disclosed the story 
of that sword to her and started on his journey again, 
in search of Mrgānkavatī. From a hunter whom he 
happened to meet on the way, he came to know that she 
was living in a place called Nāgasthala near Mathurā, 
under the protection of Vis vadatta a Brahmana. 
Sridatta at once went to Vi$vadatta's house and made 
enquiries about his wife. Vi$vadatta informed him that 
he had entrusted her with a Brahmana who was the 
minister and priest of King Sürasena. He suggested 
that $ridatta should stay with him that day and they 
could proceed to Sürasena's place next morning. 
Šrīdatta accordingly stayed there and started for 
Mathurā at day-break on the next day. On the way 
he took bath in a tank just outside the city. While bath- 
ing he happened to get a silk cloth and a necklace of 
beads from the bed of the tank. After his bath, he 
entered the city with the silk and necklace. Mistaking 
him for a thief, the police arrested him. Really the silk 
and necklace had been hidden in the tank by thieves. 
Sridatta was produced before the King with the stolen 
articles. The king condemned him to death. Mrgan- 
kavati who was staying in the custody of the minister 
happened to see Sridatta being taken to the place of 
execution. She immediately ran up to the minister and 
told him that Sridatta was her husband. When the 
King came to know it, he ordered him to be brought 
back to the palace. As soon as Sridatta saw the minister, 
he felt certain doubts about his identity. 'The minister 
had a striking resemblance to his father's brother 
Vigatabhaya who had left home years ago. His doubts 
were confirmed when the minister revealed his identity 
and the two embraced each other after their long 
separation. Sridatta narrated the whole story of his 
sufferings and misfortunes beginning from the murder 
of Kālanemi up to that time. On hearing his tragic 
story, the minister burst into tears and told him that he 
had received a boon from a Yaksi by which he had 
obtained 5000 horses and plenty of wealth. All this he 
gave to Šrīdatta and his wife. 

The king of that country had a daughter. Sridatta’s 
next plan was to marry her also. Vigatabhaya gave 
him the necessary help. The minister took her with 
Sridatta and his friends on the pretext of offering wor- 
ship at the temple in Avanti. They had to encounter 
a band of robbers on the Vindhya mountain. Sridatta 
was overpowered and the robbers plundered all their 
wealth. Vigatabhaya and others were captured. 
Sridatta was taken to be sacrificed to Bhadrakālī. When 
he was about to be sacrificed, his wife, the daughter of 
Sabara arrived there with her son. Itwas within the 
territory of Sricanda. She stopped the robbers from 
performing the sacrifice and returned to her own house 
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with $ridatta. The Caņdāla band took Vigatabhaya and 
others to Šrīdatta and they were released. After the 
death of King Sabara, Sridatta became the King of 
that wood. He got back his sword Mrgānkaka. He 
married the daughter of Sürasena. Sridatta’s friends 
also came there. All of them joined together and killed 
Vikramaé£akti in a battle. After that $ridatta was crown- 
ed king of the whole country up to the ocean. (Katha- 
saritsagara, Kathāmukhalambaka, Taraüga 2). 

ŠRĪDEVĀ. Daughter of King Devaka. This princess was 
married by Vasudeva. They had six sons including 
Nandaka. (Bhāgavata, Navama Skandha; Visnu 
Purana, 1. 18), 

SRIDHARA. A king who lived in Tretāyuga. (For more 
information see under Varatanu). 

SRIKRSNA. See under Krsna. : 

SRIKUNDA. A holy place. Ifone worships Brahmà at 
this holy place famous in the three worlds, one would 
get the benefit of the gift of a thousand cows. (M.B. 
Vana Parva, Chapter 82, Verse 85). 

SRIKUNDALA. Son of the Vaitya Hemakundala. (See 
Para 2 under Yamuna). 

ŠRĪKUNJA. A Sarasvatī tirtha situated in Kuruksetra. 
By bathing in this tirtha, one gets the same reward as 
by performing an Agnistoma yajfia. (Mahābhārata, 
Vana Parva, Chapter 83, Verse 105). 


SRĪMADBHAGAVADGĪTĀ PARVA. A sub-division of 


Bhisma Parva in Mahābhārata. Chapters 13 to 42 of 
Bhisma Parva, are included in it. 


-SRIMAN. Son of Nimi, who was the son of Dattātreya. 


SRIMATA.. An aspect of Devi who incarnated to kill the 
Rāksasa named Karnataka who used to abduct the 
wives of Maharsisin the disguise of a Bráhmana. (Skanda 
Purāņa, 3:2: 16-18). 

SRIMATI I. A Gandharva maid. In Kamba Ramayana, 
Yuddhakanda there is a story associating this Gandharva 
maid with the churning of the ocean of milk:- 


A Gandharva maid named $rimati who had acquired 
incomparable proficiency in music used tosing hymns in 
praise of Laksmidevi. Devi appeared before her and 
presented a garland of Kalpaka flowers to Šrīmatī. As 
she was returning with the garland, she met sage 
Durvāsas on the way. She offered the garland to him. 
Durvasas who reached Devaloka with the garland gave 
it to Indra. Indra used it for adorning the tusk of 
Airávata. Airāvata who was annoyed at it threw it away 
in a fury. Durvāsas took it as a personal insult to .him 
and in his rage cursed all the gods to be subjected to 
the infirmities of old age. It is to save them from the 
effects of old age that the ocean of milk was churned to 
obtain Amrta. (For more details see under Amrta). 


SRIMATT II. A woman follower of Subrahmanya. (M.B. 
Salya Parva, Chapter 45, Verse 3). 

SRIPARVATA. A sacred mountain. Those who go to 
this mountain and offer worship to Sankara after bath- 
ing in the forest rivers get the same reward as from an 
Ašvamedhayāga. (M.B. Vana Parva, Chapter 85, 
Verse 18). 

SRI RAMA. See under Rama. 

SRI RAMAKRSNA PARAMAHAMSA. 

A great thinker who shed new light on Indian spiritual 
philosophy. He was born on February 18, 1836 in a 
village called Kumārpukkūr. His father was Khudirām 
Cattopādhyāya and his mother was Candrādevī, 
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SRITIRTHA. A holy place in Kuruksetra. In Mahā- 
bharata, Vana Parva, Chapter 83, Verse 46 it is stated 
that by bathing and worshipping gods and pitrs at this 
holy place, one would be blessed with issues. 

SRIVAHA. A naga who was-born to Kašsyapaprajāpati 
by his wife Kadrū. (Mahābhārata, Adi Parva, Chapter 
35, Verse 13). 

SRIVATSA. A mole on Mahāvisņu's chest, 
details see under Bhrgu) . 

SRMARA. A young deer. Mrgamanda daughter of 
Kasyapa gave birth to Rksas (Bears) Srmaras (young 
deer) and Camaras (a kind of deer called Bos grun- 
niens). (Valmiki Ramayana Aranya Kanda, Sarga 14). 

SRNGA. Siva’s special musical instrument. (M.B. Vana 
Parva, Chapter 88, Verse 8). 

SRNGARAVALLI. Mother of Kambar the celebrated 
Tamil poet and author of Rāmāyaņa. 

SRNGAVAN I. 

1) General. A mountain. It is situated to the north of the 
region called *'Ilàvrtta". Devi mines 8th Skandha 
refers to three mountains—Nilagiri, Svetagiri, and Šrūga- 
vān—which are the sources of many rivers and which 
stand at intervals of 2,000 miles. 

2) Other details 
(i) Arjuna crossed this mountain and entered Kuru- 
varsa in the course of his triumphal campaign over the 
northern land. 

(ii) This mountain isrich in minerals, is of outstand- 
ing brilliance, and is the abode of Siddhas and Cāraņas. 
(M.B. Bhisma Parva, Chapter 6, Verse 5). 

(iii) Safijaya spoke at length about this mountain to 
Dhrtarastra. (M.B. Bhisma Parva, Chapter 8, Verse 8). 
(iv) This mountain is glorious enough to be remembered 
with reverence at dawn and dusk. (M.B. Anu$āsana 
Parva, Chapter 165, Verse 32). 

SRNGAVAN II. An ancient sage. He was the son of 
Gālava. He married by force, a woman named Vrddha- 
kanya. After a night's married life, Vrddhakanya 
departed. The sage then renounced everything and 
followed her. „M.B. Salya Parva, Chapter 82). 

SRNGAVERA. A nāga born in Kauravyakula. This nāga 
was burnt up in Janamejaya's Sarpasatra. (M.B. Ādi 
Parva, Chapter 57, Verse 13). 

SRNGAVERAPURA. A sacred place. Guha, ruler of this 
place ferried Rāma and Laksmana across the river 
Ganga. It became a holy spot by the touch of Sri 
Rama’s feet. (See under Guha). 

SRNGAVISA. A sage. In Rgveda, Mandala 8, Anuvaka 
17, Sūkta 13, it is mentioned that Indra was born from 
the stomach of this sage. 

SRNGERI. A Math was founded here by Šankarācārya. 
(See under Sankaracarya). 

SRNGI. The young sage who cursed Pariksit. (See the 
3rd para under Pariksit) . 

SRNJAYA I. 

1) Genealogy. See under Somadatta. 

2) General information. 
His father was Sviti. This king Sviti was also called 
Svitya King. On the death of his father Srfijaya became 
king. 

The hermits Narada and Parvata were friends of Srfi- 

jaya. Once both of them came and lived in the palace 
of the King as his guests. Sriijaya had a beautiful 
daughter named Šucismitā. Both Narada and Par- 
vata loved her. One day Narada directly asked Srū- 
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jaya, for the hand of his daughter. Parvata got angry 
at this and cursed Nārada that he would not attain 
heaven. Narada retorted with the samc curse.  Sríijaya 
pacified both. 

Srüjaya had no sons. He informed the hermits of this 
sad state. Nārada blessed the king and said that a son 
named Suvarnasthivi would be born to him and that 
with his birth everything in the palace would become 
gold. Accordingly the son Suvarņasthīvī was born to 
Srüjaya and everything in the palace became golden. 
When the son became four years old, by the sorcery of 
Indra the child died. Nàrada brought him to life again. 
(See under Suvarņasthīvī). 

The fact that gold was accumulating in the palace of 
Srūjaya due to the boon given to Suvarnasthivi, reached 
the ears of robbers. One night they carried the child 
away, and killed him. Then only did they come to 
understand that there was no gold inside him. Sriijaya 
cried aloud at the loss of his son. To pacify the King, 
Nārada and Parvata told him stories of sixteen kings. 
(M.B. Drona Parva, Chapter 55). 

3) Other details. 

(i) Sriijaya sits in the palace of Yama, praising him. 
(M.B. Sabhā Parva, Chapter 8, Verse 15). 

(11) When Nārada told the King the stories of sixteen 
Kings, his sorrow subsided. (M.B. Drona Parva, Chap- 
ter 71, Stanza 4). 

(iti) By the power of Narada Sriijaya’s son was brought 
to life again. (Drona Parva, Chapter 71, Verse 8). 

(iv) Sri Krsna told Dharmaputra the story of Sríijaya, 
with a view to pacify him. (M.B. Santi Parva, Chap- 
ter 29). 

(v) Sriijaya had never eaten flesh in his life. (MB. 
Anu$asana Parva, Chapter 115, Verse 63). 

SRNJAYA II. A royal hermit. This royal hermit was 
the father of the mother of Amba, the princess of Kāšī, 
and a friend of Parašurāma. At the request of Amba 
who had been forsaken by Salva, Sriijaya first approa- 
ched Parašurāma and then saw Bhisma and persuaded 
him to marry Amba. (M.B. Udyoga Parva, Chapter 
175, Stanzas 15 to 27). : 

SRSTI (CREATION). The Indian theory of creation 
is given below: 

1) Trigunas (The three attributes). The base of the 
universe is the set of the three attributes. They are 
Sattva (purity), Rajas (passion) and Tamas (inertia ). 
Only things which could be seen, possess these three 
attributes. "Things which could be seen are perishable. 
The indestructible could not be seen. Shape or form 
is an attribute. God has no form. So god is without 
attributes. The God devoid of attributes can be realised 
by knowledge, but cannot be seen with the ordinary 
eyes. The three attributes have a power each. Know- 
ledge is the power of Sattva, activity, the power of Rajas 
and reason the power of Tamas. 

2) The five elements. From the divine power of Tamas, 
five senses came into being, such as sound, touch, form, 
taste and smell, Sound is the attribute of ether; touch, 
the attribute of air; form, the attribute of fire; taste, the 
attribute of water; and smell, the attribute of carth. 
These are the minute senses or essentials. These five 
senses having the divine powers, joined together with 
the five minute essentials, make up the attribute of 
Tamas, 
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From the attribute of Sattva having the power of 
knowledge, the ten essentials, such as air, the Sun, 
Pāsī (Varuņa) two Aévini-gods, Candra (Moon), 
Brahma, Rudra, Ksetrajíia and mind, came into being. 
From these essentials the formation of five matters took 
place. They are the five elements. When vigour 
enters the quintupled elements, egoism is given a form. 
This vigour with perceptible body is called Ādi Nārā- 
yana (Primordial Nārāyaņa). Anyhow, quintupled 
elements will be bright with firm attributes. Ether has 
the attribute of sound only. Air has the attributes of 
sound and touch. Fire has the three attributes of sound, 
touch and form. Water has the four attributes of sound, 
touch, form and taste, and earth has the five attributes 
of sound, touch, form, taste and smell. The variegated 
expression of these five elements is called the universe. 
It is stated in Devi Bhagavata, Skandha 3, that the 
number of species of living beings found in the universe 
is eightyfour lakhs. 
3) The embodied three (Trinity). It has been mentioned 
in the last section how the three attributes came into 
existence and how the five elements originated from the 
three attributes and how vigour or energy acted upon 
the five elements and Adi Narayana or Visnu came into 
being. In this section the birth of the three divine figures 
is being dealt with. 
In the known beginning, on the surface of the wide 
waters, covering the universe made of the five elements, 
Mahavisnu lay ona banyan tree, as:a child. "Who am 
I? How was I made, and what for ? What have I to 
do ?", and so on were the thoughts of the child. Ins- 
tantly a voicc from the ether fell into his ears saying, 
“I am everything. There is nothing eternal except me.” 
Mahāvisņu lay contemplating on the voice he heard, 
when Mahādevī appeared before Mahavisnu and said 
thus :—'Lo ! Mahāvisņu ! Whenever the universe 
required creation, preservation and destruction, by the 
potentiality of the Omnipotence or the Brahman with 
no attributes, you too had taken origin. Understand 
that the Omnipotence is beyond attributes. We all are 
within the purview of attributes. Your attribute mainly 
is Sattva. From your navel, will be born Brahmà with 
Rajas as his main attribute and from the forehead of 
that Brahma, Siva with Tamas as his main attribute 
will be born. By the power of penance, Brahma will 
acquire the power of creation and with the help of the 
attribute of rajas, he will create a world of the colour 
of blood. You will be the protector and preserver of 
that world, and at the end of the Kalpa (world-age) 
Siva will destroy that world. I am that power of purity, 
which stands as help and assistance to you in creation.” 
Accordingly, Brahma was born from the navel of Visnu 
and Siva was born from the forehead of Brahma. 
(Devi Bhagavata, Skandha 1). 
4) Creation. Sprouts, Animals and Humanity. After the 
birth of the Trinity, while Brahma was contemplating 
on creation, some creations of the attribute of Tamas 
originated from him unknowingly. It was Avidya 
(Ignorance), having inertia,desire, great desire, dark- 
ness and great darkness as its five branches. That god 
continued his contemplation. Then five kinds of immov- 
ables without the power of knowledge or brightness in 
and out alike, and with souls covered with darkness, 
originated. As these immovables are said to be promi- 
nent, the creation of them is called prominent creation. 
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These are called Sprouts (Udbhids). Seeing that this 
creation was not sufficient, the god again sat in 
contemplation. This time animals having horizontal 
back bones and organs of sense were created. They 
were called tiryaksrotas, as they walked horizontally. 
They, such as cow etc. are having more of the attributes 
of darkness and less of knowledge. They traverse 
wrong paths due to lack of knowledge though they think 
otherwise. Egoism, pride and twentyeight kinds of 
incapacities are their qualities. Though they possess 
knowledge inwardly they do not know each other. 
Thinking that this creation also was not sufficient, 
Brahma again engaged himself in contemplation, and 
there came out another creation. It was called ‘Urddhva- 
srotas’ (flowing upwards). This third creation 
having the attribute mainly of Sattva moved in a lofty 
level. Those who were born in this creation, desired 
for comfort and pleasure and were with the light of 
knowledge inwardly and outwardly. When the third 
creation called Devasrsti (creation of gods) originated 
from Brahma he grew happy and contented. 

Even after creating thus much, Brahma did not feel 
satisfaction. So he madethe creation of ‘Arvaksrotas’ 
(moving downwards) . The creatures of this group were 
having the attributes of Sattva, Rajas and Tamas in an 
advanced degree. So they are miserable and full of 
activity. They are human beings. i 
having completed the creation of Udbhids 
(Sprouts) „Tiryaks(animals) and Arvāks (human beings) 
Brahma passed on to the creation of heavenly beings. 
(Visnu Purana, Amša 1; Chapter 5). 

5) Creation. Night, Day, Evening, Morning. After this 
Brahma again sat in contemplation for water-creation 
which is the creation of Devas, Asuras, Pitrs and 
Manusyas (Gods, Demons, the Manes and Man). As 
he was sitting in contemplation, the attribute of 
Tamas (inertia) advanced in him and the asuras 
(demons) were born from his loins. Then Brahma 
discarded the figure of Tamas in him. That discarded 
figure of darkness became the night. Next, from the 
face of Brahma, the Devas (gods) were born. They 
were having the attribute of Sattva (purity). Brahma 
discarded that figure of purity also. That figure 
became the bright day. So the asuras are powerful in 
the night and the Devas are powerful in the day. After 
this, the manes were born from Brahma. They were 
also discarded. They became the evening between the 
day and night. Then Brahma assumed the figure 
having the attribute of Rajas. From this, man, who 
was having more of the attribute ofrajas was born. 
Brahma discarded that figure also. It became a very 
shining thing which is called the Dawn. So men 
are powerful in the dawn and the manes are powerful 
in the evening. The four creations of Day, Night, 
Evening and the Dawn are considered to be the bodies 
of Brahma. (Visnu Purana, Arhša 1, Chapter 5). 

6) Creation. Raksasas (Giants), Yaksas (Demi-gods), 
Serpents, Devils, Gandharvas. Brahma again assumed 
another figure having the attribute of Rajas. Due to 
this Brahma felt hungry. Along with hunger desire 
also grew in him. Then the Prajapati (Lord of 
Emanation) sat in the darkness and created some 
creatures which were very hungry. Uncouth with 
plenty of hair on the face, they ran towards Brahma. 
Of them those who said, ‘don’t do so, save him’ 
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became Raksasas (giants). Those who said “We will 
eat him”, became Yaksas. (demi-gods). Because of 
Yaksana (Bhaksana-Food), they got the name Yaksa. 
Because of the dislike at secing these creatures the 
hair had fallen from the head of Brahma. They crept 
back again intohis head. Because they did ‘sarpana’ 
(creeping up) they were called sarpas (serpents) and 
as they were ‘Hina’ (fallen) they werc called Ahis 
(serpents). After this the Lord of creation became 
very angry and created some creatures. Because of 
their colour which was a mingling of red and black, 
they were horrible and they became pi$ita$anas (those 
who eat flesh). Then Brahmā began to sing and from 
his body the Gandharvas were born. Because they did 
‘dhayana’ (Appreciate) of ‘go’ (word) when they were 
born, they were called Gandharvas. 

7) Creation. Birds, animals. After creating all these creat- 
ures, Brahma created birds, from his ‘vayas’ (strength), 
as free agents, according to their actions in the previous 
lives. Then Brahma created sheep from his breast and 
goats from his face. From his stomach and flanks he 
created cows, and from his legs he created other creat- 
ures such as the horse, elephant, donkey, wild bull, deer, 
camel, mule, antelope etc. He created plants bearing 
fruits and bulbs from his hairs. Though Brahma had 
created vegetables and animals at the beginning of the 
Kalpa (world-age), they carne to be properly used in 
sacrifices only from Tretàyuga (one of the four ages) 
The animals such as the cow, sheep, goat, horse, mule 
and donkey are called domestic animals and flesh-eaters 
suchas the leopard, animals with forked hoof such as 
the wild bull, elephant, monkey, birds, and other 
animals and reptiles, are included in the word ‘wild 
animals’, 

8) Creation-The Vedas etc. After having completed crea- 
tion of the things mentioned above, the Prajapati created 
from his face looking to the east, the Vedic metre 
Giyatri, Rgveda, Trivrtstoma, the sama song called 
Rathantara and the sacrifice called Agnistoma; from 
his face looking to the south, Yajurvcda, the Vedic metre 
Traistubha, Paficadaga stoma. Brhatsāma and the sacri- 
fice Uktha; from his face looking to the west, Samaveda, 
the Vedic metre Jagati, Saptadašastoma, Vairūpasāma 
and the sacrifice Atirātra. Thus all the creatures lofty 
and lower originated from the body of Brahma. After 
having created Devas, Asuras, the manes and men, 
Brahma again at the beginning of the world age, created 
Yaksas, Devils, Gandharvas, celestial maids, Naras, 
Kinnaras, Raksas, cows, birds, animals, serpents etc. 
such as have long life and short life, movable and immo- 
vable, that we see inthe world. Creatures which are 
created again and again do perform functions which 
creatures of their kind had been doing previously. 
Habits of killing or not killing, kindness or cruelty, 
righteousness or evil, truth or falsehood are adopted by 
them as becoming to their kind in previous lives. It was 
Brahma who had created the uses and differences seen 
in the sense organs, elements and bodies. Brahma took 
from the Vedic voice the shape, form, name, activities 
etc. of various creatures such as the Devas etc. and 
allotted them to each particular kind. So also he allotted 
names, work etc. to hermits as seen in the Vedas. 

9) Creation of the four castes. See under Caturvarnya. 

10) Creation of Prajapatis. When Brahma saw that the 
subjects he had created, did not flourish, he created first 
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the Sanaka brothers and the mental sons of Bhrgu, 
Pulastya, Pulaha, Kratu, Aügiras, Marici, Daksa, Atri 
and Vasistha, and gave these nine the name Prajāpatis 
(Lords of Emanation). "Then he created nine women 
named Khyāti, Bhūti, Sambhüti, Ksama, Priti, Sannati, 
Ūrjā, Anasūyā. and Prasüti and gave in marriage 
Khyati to Bhrgu, Bhüti to Pulastya, Sambhüti to Pulaha, 
Ksama to Kratu, Priti to Angiras, Sannati to Marīci, 
Ūrjā to Daksa, Anasūyā to Atri and Prasüti to Vasistha. 
The great hermits such as Sanandana and the others 
created before the Prajāpatis, were not dcsirous of pro- 
pagation as they were wise sages who had renounced 
all attachments and who had been indifferent. When 
Brahmā saw that they were not mindful about produc- 
ing subjects he grew angry. (It was from the middle of 
the cye brows which were curved by his fury, that Siva, 
one of the three divine figures was born). After this, 
Brahma appointed Svayambhuva, who originated from 
himself, and was of the same shape, asthe first Manu 
for the protection of the subjects. This divine Manu 
Svayambhuva took his sister Šatarūpā as wife. Two 
sons named Priyavrata and_ Uttanapada and two 
daughters named Prasūti and Ākūti were born to them. 
Of the two daughters Prasūti was given to Prajapati 
Daksa and Ākūti to Prajāpati Ruci. A son namcd 
Yajfia and a daughter named Daksina were born as 
twins to Prajapati Ruci. Twelve sons were born to 
Yajūa by Daksina. They were devas named the Yamas 
of the Manvantara of Svayambhuva. Daksa begot 
twentyfour daughters of Prasūti. They were Sraddha, 
Laksmi, Dhrti, Tusti, Medha, Pusti, Kriya, Buddhi, 
Lajja, Vapus, Santi, Siddhi, Kirti, Khyati, Sati, Sam- 
bhüti, Smrti, Priti, Kgamà, Santati, Anasüya, Ūrjā, 
Svāhā and Svadhà. Of these the first thirteen 
were given to Dharmadeva as wives. Of the remaining 
daughters, Khyāti became the wife of Bhrgu, Satī, the 
wife of Siva, Sambhüti of Marici, Smrti, of Angiras, 
Prīti of Pulastya, Ksamā of Pulaha, Santati of Kratu, 
Anasūyā of Atri, Ūrjā of Vasistha, Svāhā of Agni, and 
Svadha of the manes. (Visņu Purana, Arhśa 1; Chapter 
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11) The children of the Prajapatis. To Prajāpati Bhrgu, 
Laksmi who became the wife of Visnu and two sons 
named Dhātā and Vidhātā were born by Khyati. These 
two married Áyati and Niyati the two daughters of 
Meru. To the two couples two sons named Prāņa and 
Mrkandu were born. From Mrkandu, Markandeya was 
born, and from Markandeya, Vedagiras was born. To 
Prana a son named Dyutimān and to him a son named 
Rājavān was born. From this Rājavān the Bhrgu 
dynasty grew up. 

Sambhiti the wife of Marici gave birth to a son named 
Paurņamāsa. To Angiras four daughters named 
Sinīvālī, Kuhū, Rākā and Anumati were born by Smrti. 
Three sinless sons named Candra, Durvāsas and 
Dattātreya were born to Atri by Anasūyā. Of them 
Dattātreya was a hermit. A son named Dattoli was 
born to Pulastya by Pratiti (Priti). That Dattoli was the 
Agastya of Svayambhuva Manvantara. Ksama the wife 
of Pulaha gave birth to three sons named Kardama, 
Urvariyan and Sahisnu. Santati the wife of Kratu, gave 
birth to sixty thousand hermits called Bālakhilyas. 
Seven sons named Rajas, Gotra, Ūrdhvabāhu, Savana, 
Anagha, Sutapas and Šukra were born to Vasistha by 
his wife Ürjà. These sons were the seven hermits of 
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the third Manvantara. Three bright sons Pavaka 
Pavamāna and Šuci were born tc god Agni (fire) by his 
wife Svāhā. Fortyfive sons were born to them. (Visnu 
Purana, Amša 1, Chapter 10). 

12) Creation—Living things. Creations of Sprouts, ani- 
nials, Men, Devas, Dànavas and so on have been dealt 
with. But all these creations were pertaining to the 
world of gods only. Sprouts and animals were born in 
the earth only from Prajapati Kašyapa, the son of 
Marici. 

Prajapati Kašyapa married Aditi, Diti, Danu, Kalika, 
Tamra, Krodhavašā, Manu and Anala, the eight 
daughters of Daksa. From Aditi, the Devas, Ādityas, 
Vasus and the Rudras were born. Daityas were born 
from Diti and Danavas from Danu. The asuras Naraka 
and Kāla were born to Kālikā. Five daughters named 
Kraufici, Bhāsī, Syeni, Dhrtarāstrī and Suki were born 
to Tamra. Owls were born from Kraufici. Bhāsī gave 
birth to the Bhasas. Hawks and Vultures were born from 
Syeni; Swans, geese and ruddy geese were born from 
Dhrtarāstrī. Nat&é was born from Suki and Vinata 
was born from Nata. Ten daughters named Mrgi, 
Mrgamanda, Hari, Bhadramatā, Mātangī, Sardüli 
Sveta, Surabhi, Surasa and Kadrū, were born to 
Krodhavašā. Mrgi gave birth to animals, From 
Mrgamandā, bears, young deer and Bos grunniens were 
born. Lions and monkeys were the sons of Hari. A 
daughter named Irāvatī was born to Bhadramatā. 
Airavata was the son of Irāvatī. Elephants were born from 
Mātangī. Tigers were born from Šārdūlī. The eight ele- 
phants supporting the globe were born from Sveté. Two 
daughters named Rohiņī and Gandharvi were born to 
Surabhi. Cattle were born from Rohini, and horses 
were born from Gandharvī. Surasa gave birth to 
Nagas (serpents) and Kadrü gave birth to Uragas 
(reptiles). Men were born from Manu. The trees were 
born from Analà. Garuda and Aruna were born from 
Vinata. Sampāti and Jatāyu were the sons of Aruna. 
(Valmiki Ramayana, Aranya Kanda, Sarga 14). 

(Facts about creation scen in various Puranas do not 
agree with each other. This essay is based on facts 
gathered from various Puranas. So disagreements may 
occur in it.) 

Bo I. Son of Bhīmasena. (Agni Purāņa, Chapter 
278). 

ŠRUTA II. A King of the Solar dynasty. Bhāgavata, 
9th Skandha refers to him as the son of Subhāsaņa and 
father of Jaya. 

ŠRUTA III. A King belonging to Bharata's dynasty. He 
was the son of Dharmanetra and father of Drdhasena. 
(Bhāgavata, 9th Skandha). 

SRUTA IV. A son born to Sri Krsna by Kalindi. 
(Bhagavata, 10th Skandha). 

SRUTADHVAJA. A brother of King Virāta. He was a 
supporter of the Pandavas. Virata’s brothers were— 
Gajānīka, Srutanika, Virabhadra, Sudaršana, Sruta- 
dhvaja, Balānīka, Jayanika, Jayapriva, Vijaya, 
Labdhalaksa, Jayāšva, Rathavāhana, Candrodaya and 
7 (M.B. Drona Parva, Chapter 158, Verse 

SRUTADEVA, A devotee of Sri Krsna. In Bhagavata, 
10th Skandha it is stated that once he had described 
the story of Sri Krsna. 
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SRUTADEVI. A sister of Vasudeva, father of Sri Krsna. 
Vasudeva had five sisters who "were:—Māninī, Prtha, 
Srutadevi, Srutakirti and Srutafravas. (Bhagavata, 
9th Skandha). 

SRUTAHVA. A King who was on the side of the 
Pandavas. He was killed by A‘ vatthama at the Bharata 
battle. (M.B. Drona Parva, Chapter 156, Verse 82). 

SRUTAKARMA I. Son of Sahadeva, one of the 
Pandavas. 

Other details: 

(1) Srutakarma fought a duel with Sudaršana on the 
first day of Bharata battle. (M.B. Bhīgma Parva, Chap- 
ter 45, Verse 66). 

(ii) Durmukha defeated Srutakarma. (M.B. Bhisma 
Parva, Chapter 79, Verse 35). 

(iii) He fought a duel with Citrasena’s son. (M.B. 
Drona Parva, Chapter 25, Verse 27). 

(iv) Srutakarma killed Sala. (M.B. Drona Parva, 
Chapter 103, Verse 10). 

(v) He killed Citrasena, King of Abhisāra. (M. B. 
Karna Parva, Chapter 14, Verse 1). 
(vi) He fought against Agvatthama. 
Parva, Chapter 55, Verse 13). 

(vii) Srutakarma killed Devāvrddhakumāra. (M.B. 
Karna Parva, Chapter 88, Verse 18). 

(vii) Agvatthama killed Srutakarma in Bharata battle. 
(M.B. Sauptika Parva, Chapter 8, Verse 50). 

SRUTAKARMA II. (SRUTAKIRTI). A son of Arjuna. 
(See under Srutakirti IT). 

SRUTAKIRTI I. Wife of Satrughna. Rama married 
Sita; Bharata married Māņdavī: Laksmana married 
Urmila, and Satrughna married Srutakirti. Of these 
Sita was the daughter of Janaka and the other three 
were the daughters of Janaka’s younger brother, 
Kušadhvaja. (Kamba Ramayana, Balakanda). 

ŠRUTAKĪRTI II. A son of Arjuna. Paficali had five 
sons by the five Pandavas. Of these Prativindhya was 
the son of Yudhisthira; Sruta was the son of Bhimasena; 
Srutakirti was the son of Arjuna; Šrutakarmā was the 
son of Sahadeva and Šatānīka was the son of Nakula. 
(Agni Purana, Chapter 278). Mahabharata, Adi Parva, 
Chapter 67, Verse 127 mentions that this Srutakirti was 
born from a portion of Višvadeva. In the Bharata 
battle he had fought against Jayatsena and the son of 
Duššāsana. In the end he died by the arrow of Agvat- 
thāmā. (M.B. Sauptika Parva, Chapter 8, Verse 61). 

ŠRUTAKĪRTI III. See under Srutadevi. 

SRUTANABHA. A king of solar dynasty. He was the 
son of Bhagiratha and father cf Sindhudvipa. (Bhaga- 
vata, 9th Skandha). 

SRUTANIKA. A brother of King Virata. He wasa 
supporter of the Pandavas. (M.B. Drona Parva, Chapter 
158, Verse 41). 

SRUTANJAYA. Brother of Sug arma, the king of Trigarta. 
He was slain by Arjuna in the course of Bharata Yuddha. 
(M.B. Karna Parva, Chapter 27, Verse 12). 

ŠRUTĀNTA (CITRANGA). A son of Dhrtarāstra. He 
was slain at Kuruksetra in his fight with Bhimasena. 

(M.B. Salya Parva, Chapter 26). 

SRUTARVA (SRUTARVA) I. A king who lived at the 
time of Agastya. Once the sage Agastya approached him 
for some wealth. In Mahabharata, Vana Parva, Chapter 
98 there is a story of how the king solved the problem 
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by presenting the accounts of his income and expendi- 
ture to Agastya and convincing him that he was unablc 
to oblige the sage. 

SRUTARVA (SRUTARVA) II. One of the hundred 
sons of Dhrtarāstra. In the ccurse cf the Bharata battle 
he attacked Bhimasena with twelve of his brothers and 
in the battle which followed Srutarva was killed, by 
Bhimasena. Among the Kauravas, Srutarva was one 
ef the mighty archers. The terrible battle fought 
against Bhimasena under his leadership alarmed the 
other warriors. (M.B. Salya Parva, Chapter 26). 

SRUTARYA. A sage. In Rgveda, Mandala 1, Anuvāka 
16, Sūkta 132, there is a passage which says that the 
As vinidevas once turned a river into honey and pleased 
sage Vasistha and protected two sages Laya and 
Narya. 

ŠRUTASENA I. A brother of King Janamejaya. In 
Mahābhārata, there is a reference to an incident in 

-which Šrutasena beat a dog which entered the placé 
where Janamejaya was performing his Yāga. (For further 
details see under Šrutašravas III). 

ŠRUTASENA II. Younger brother of theserpent Taksaka. 
There is a reference to this Nāga in Mahābhārata, Ādi 
Parva, Chapter 3, Verse 141. 

ŠRUTASENĀ III. Son of Sahadeva. 
as $rutakarmà. (Sce under Šrutakarmā ). 

SRUTASENA IV. An asura. Garuda killed this asura. 
(See under Šrutašrī). 

SRUTASENA V. A warrior on the Kaurava side. He was 
killed by Arjuna. (M.B. Karna Parva, Chapter 27, 
Verse 10). 

SRUTASRAVAS I. A sister of Sri Krsna's father 
Vasudeva. (See under Srutadevi). 

SRUTASRAVAS II. A king of Magadha. 
9th Skandha.) 

SRUTASRAVAS III. A Maharsi. He had a son named 
Somašravas. There is the following story in Mahā- 
bhārata, Adi Parva, Chapter 3, about the way in which 
these two sages came to be associated with King 
Janamejaya. 

Janamejaya, son of Pariksit, along with his brothers per- 
formed an elaborate Yaga at Kuruksetra. His three 
brothers were Srutasena, Ugrasena and Bhimasena. 
While they were performing the Yaga, a dog which was 
the son of Sarama came there. Janamejaya’s brothers 
attacked the dog without any provocation. Saramā be- 
came angry and she cursed Janamejaya. The curse 
frightened him. After the Yaga he reached Hastinapura 
and went out in search of a priest who would be able 
to liberate him from the curse. 

Once, as he was returning from a hunt, he happened to 
come across an āšrama within his country. A sage 
named Šrutašravas lived there. He had a son named 
Somašravas. Janamejaya invited Somaíravas to be his 
priest. At that time Srutasravas said to him:-**This my 
son was born to a serpent-woman and he is endowed 
with the power of my austerity. He is capable of releas- 
ing you from all sins except *Mahàdevakrtya". Ifa 
Brāhmaņa prays to him for anything, the prayer would 
be fulfilled. If you can set it right, you may take him 
with you.” 

Janamejaya agreed and took Šomafravas with him to 
the palace. He made him priest and completed the 
Yāga. Mahābhārata, Ādi Parva, Chapter 58 states that 
Šruta$ravas was also a member of Janamejaya's Yaga. 


(Bhāgavata, 
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Hc is also known: 


SRUTAYUS Ii 


He was among the sages who attained Siddhi (super- 
human powers) by performing tapas. ( M.B. Santi Parva, 
Chapter 292, Verse 16). 

SRUTASRAVAS IV. A Rājarsi. He remains in Yama's 
assembly, offering worship to Yama. (Mahābhārata, 
Sabhā Parva, Chapter 8, Verse 9). 

SRUTASRAVAS V. Wife of Damaghosa King of Cedi. 
She was the sister of Šrī Krsna's father and mother of 
Šišupāla. She requested $ri Krsna (who came to her 
place after Sizupàla's birth) not to kill Šifupāla. Sri 
Krsna agrecd to forgive Šisupāla's wrongs a hundred 
times. (For further details, sce under Si£upàla). 

SRUTASRI. An asura. Garuda killed this Asura. Once 
Garuda happened to go to Indraloka and he began to 
brag about his own greatness. He claimed that he had 
killed Šrutairī, Srutasena, Vipasvān, Rocanāmukha, 
Kālaka, Ahar, Prastuta and other Asuras. (M.B. Udyoga 
Parva, Chapter 105, Verse 12). 

ŠRUTĀVATĪ. Daughter of Bharadvāja Muni. Once 
Bharadvāja happened to see the Apsarā woman Ghrtācī 
and he had an involuntary emission of semen. Srutavati 
was born from that semen. She observed an austere 
tapas with the object of getting Indra as her husband. 
(For more information see Para 30 under Indra). 

SRUTAYAJNA. A king who bclonged to Bharata Varn‘a. 
Bhagavata, 9th Skandha states that he was the son of 
Karmajit and grandson of Vivanava. 

SRUTAYUDHA. A king of the Kalinga land. He was 
the son of Varuna by Parņāšā. (M.B. Sabha Parva, 
Chapter 4, Verse 23; Bhisma Parva, Chapter 16, Verse 
34). 

In Bhārata battle he took his stand on the Kaurava side 
and at first clashed with Bhīmasena. Even at the begin- 
ning of the battle, Bhima killed Satya and Satyadeva, 
twoof the assistants of Srutayudha. (M.B. Bhisma 
Parva, Chapter 50, Verse 69). In the end, he used his 
cudgel—which was given to him by Varuņa—against Šrī 
Krsna who did not take part in the battle at all. Sruta- 
yudha died by his own Cudgel. (M.B. Drona Parva, 
O 67, Verses 43-48). (See also under Śrutāyus 


ŠRUTĀYUS I. A son of Purūravas. 
ravas). 


SRUTAYUS II. (SRUTAYUDHA.) A Kalinga king. 


1) Birth. Srutayus was son of Varuna by Parņāšā 
(For more details see under Parņāšā). 


2) Other details. 

(i) He was a member of Yudhisthira’s assembly. (M.B. 
Sabha Parva, Chapter 4, Verse 26). 

(ii) Srutàyus participated in Yudhisthira’s Rājasūya 
yajfia and presented precious stones to him. (M.B. 
Dāksiņātya Pātha, Sabhā Parva, Chapter 51). 
(iii) He had attended Draupadi's Svayarhvara. 
Ādi Parva, Chapter 185, Verse 13). 

(iv) In Bhārata Yuddha, he joined the Kaurava camp 
and assumed command of an Aksauhiņī (a division ofthe 
army). (M.B. Bhisma Parva, Chapter 76, Verse 16). 
(v) A fierce fight took place between Šrutāyus and 
Bhimasena in the field of Kuruksetra. (M.B. Bhisma 
Parva, Chapter 54, Verse 67). ` 

(vi) In the above battle, Satya andSatyadcva who were 


the supporters of Šrutāyus, were slain by Bhimasena. 
(M.B. Bhisma Parva, Chapter 54, Verse 76). 


(See under Purū- 


(M3. 


SRUTAYUS III 


(vii) Another battle was fought between $rutàyus and 
Arjuna. (M.B. Drona Parva, Chapter 92, Verse 36). 
(viii) Srutayus was killed by his own cudgel. (Mahā- 
bhārata, Drona Parva, Chapter 92, Verse 54). (See 
also under Šrutāyudha). 

SRUTAYUS III. A Ksatriya king. He was born from a 
portion of the Daitya, Krodhavaša. We get the follow- 
ing details about him from Mahābhārata: 

(i) Srutyayus was the re-birth of Krodhavaša, the 
Daitya. (M.B. Adi Parva, Chapter 67, Verse 64). 

(ii) Srutayus, who was a Mahāratha (a great warrior) 
was present at the Svayamvara of Draupadī. (M.B. 
Ādi Parva, Chapter 185, Verse 21). 

(iii) This Srutayus was a member of Yudhisthira’s 
assembly. (M.B. Sabha Parva, Chapter 4, Verse 28). 
(iv) On the first day of Bhārata battle, there was a 
clash between $rutáyus and Irāvān. (M.B. Bhisma 
Parva, Chapter 45, Verse 69). 

(v) He was the King of Ambastha country. In the 
Bhārata battle he enccuntered Arjuna. (M.B. Bhīsma 
Parva, Chapter 59, Verse 75). 

(vi) It was this Srutayus who stood in the middle 
pertion of the Kraufica Vyüha formed by Bhisma in 
the above battle. (M.B. Bhisma Parva, Chapter 75, 
Verse 22). 

(vii) Yudhisthira defeated Šrutāyus. 
Parva, Chapter 84, Verse 1). 

(viii) At Kuruksetra, Arjuna killed Šrutāyus in the 
battle. Arjuna had to fight a fierce battle in order to 
kill Srutāyus. (M.B. Drona Parva, Chapter 98). 

SRUTAYUS IV. A warrior who fought on the Kaurava 
side. He was the brother of the hero Ayutayus. In 
Bhārata battle, both these brothers joined the Kauravas. 
Both were assigned the task of defending the southern 
wing of the Kauravā army. After a life-and-death 
struggle, Arjuna killed both of them. (M.B. Drona 
Parva, Chapter 95, Verse 7). 

SRUTI. An ancient King in India, (Mahābhārata, Ādi 
Parva, Chapter 1, Verse 238). : 

STAMBAMITRA. A bird. This bird was born to the 
hermit Mandapala by his bird-wife Jaritā. (For further 
details see under Mandapāla). 

STAMBHA. One of the Saptarsis (seven hermits) of 
the Manu-age (Manvantara) of Svārocisa. The seven 
rsis of Svàrocisa Manvantara are Ürja, Stambha, 
Prana, Vata, Vrsabha, Niraya and  Parivàn. (For 
further details see under Manvantara). 

STANAKUNDA. A holy place. Those who bathe in 
this tirtha, which is one of the holy places of ancient 
Bhārata, would obtain the fruits of performing the 
sacrifice Vajapeya. (Mahābhārata, Vana Parva, Chap- 
ter 34, Verse 152). 

STANAPOSIKA. An ancient country of South India. 
(M.B. Bhisma Parva, Chapter 9, Verse 68). 

STANAVALA. An ancient place in South India. 
(Mahābhārata, Bhisma Parva, Chapter 9, Verse 63). 

STEYA.. Theft In the law ofchastisement of ancient 
Bhārata, appropriation of the property of others un- 
justly, was counted as theft (steya). The punishment 
awarded for theft in ancient Bhārata, is mentioned in 
Agni Purana, Chapter 173, as follows. “All thefts are 
violation of justice. The thief of gold, will have to be 
bcaten to death with a pestle. Then only his sin will 
be remitted. Or, he must live for twelve years, lying 
on the earth, wearing matted hair and cating only 


(M.B. Bhisma 
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leaves, roots and fruits, once a day. The thief of pearl, 
coral, copper, silver, iron, bronze and stone, will have 
to eat millet rice (Kaņānna) for twelve days. Those 
who steal food products, vehicle, bed, chair, flowers, 
fruits, roots etc. will be made to eat Paiicagavya 
(Milk, curd, butter, urine and dung of cow). He who 
steals grass, firewood, tree, dried rice, saccharum, 
cloth, hide, mcat etc. will bave to be made to fast for 
three days. 

STHANDILEYU. A son born to Raudraégva, the third 
son of King Puru. The celestial maid Mišrakcšī was the 
mother of Sthandileyu. This Sthandileyu was a great 
archer. (Mahābhārata, Ādi Parva, Chapter 94, Verse 


8). 

STHANU I. Siva, the son of Brahmā. The eleven 
Rudras were born from Sthāņu. (Mahābhārata, Ādi 
Parva, Chapter 66). 

STHĀŅU II. One of the eleven Rudras. (M.B, Adi 
Parva, Chapter 66, Verse 6). 

STHANU III. A hermit. This hermit shincs in the 
palace of Indra. (Mahabharata, Sabha Parva, Chapter 
7, Verse 17). i 

STHĀŅUSTHĀNA. A holy place. This place is situated 
on the eastern bank of the river Sarasvati. Vasistha 
had once built his hermitage here. This place became 
a holy tirthasince god Sthanu had pertormed penance 
here. It is said that the devas anointed Subrahmanya 
as the commander of the army, at this place. (M.B. 
Salya Parva, Chapter 45, Verse 48). 

STHANUTIRTHA (STHANUVATA). An ancient 
holy place, situated in Kuruksetra. It is mentioned in 
Mahābhārata, Vana Parva, Chapter 83, Verse 178, that 
these who bathe in this holy tirtha and remain there 
for a night will attain the world of Rudras. 

STHIRA. One of the two followers given to Subrah- 
manya by Meru. The followers given to Subrahmanya 
were Sthira and Atisthira. (M.B. Salya Parva, Chapter 
45, Verse 48). 

STHULAKESA. An ancient hermit. He was the foster- 
father of Pramadvara the wife of Ruru. (See under 
Pramadvarā). 

STHULAKSA I. A giant. Hewas one of those giants who 
fought with Sri Rama while Rama and Laksmana were 
living in the forest in Paiicavatī. It is mentioned in 
Valmiki Ramayana, Aranya Kanda, Sarga 26, that 
when Khara, Dūsaņa and Triširas were killed, Maha- 
kapāla, Sthūlāksa and Pramāthī confronted Sri Rama 
and were killed. 

STHULAKSAII. A Saintly hermit. He was one of 
those hermits who had visited Bhīsma in his bed of 
arrows. (M.B. Anu‘ āsana Parva, Chapter 26, Verse 7). 

STHULASIRAS I. 

1) General information. A hermit. It is observed that 
he was alive in the ages ofboth Ramayana and Maha- 
bharata. 

2) Other details. 


(i) He shone in the court of Yudhisthira. 
Sabha Parva, Chapter 4, Verse 11). 

(ii) Itis mentioned in Mahabharata, Vana Parva, 
Chapter 135, Verse 8, that Yudhisthira once visited his 
beautiful hermitage. 

(iii) In olden days this hermit had performed penance 
on the North East side of Meru. (M.B, Santi Parva, 
Chapter 243, Verse 59). 


(MB. 


STHŪLAŠIRAS II 


(iv) It ismentioned in Mahābhārata, Anušāsana 
Parva, Chapter 26, Verse 5, that this hermit Sthūla- 
firas was one of the hermits who had visited Bhisma on 
his bed of arrows. 

(v) Kabandha became a Rāksasa (giant) because of 
the curse of Sthilagiras. (For detailed story see under 
Kabandha). 

STHŪLAŠIRAS II. A giant. Once a servant of Vaišra- 
vana made friends with this giant and Vai$ravaņa 
cursed his servant. (See under Guņādhya). 

STHULAVALUKA. A river famous in the Puranas. 
(Mahabharata, Bhisma Parva, Chapter 9, Verse 15). 

STHÜNA. One of Vi$vamitra's sons who were expound- 
ers of the Vedas. (Mahābhārata, Anušāsana Parva, 
Chapter 4, Verse 51 ). 

STHÜNAKARNA. A hermit in the assembly of Yudhi- 
sthira. (M.B. Vana Parva, Chapter 26, Verse 23). 

STHŪŅĀKARŅA. A Yaksa. It was this Yaksa, who 
gave Sikhandi virility. (For detailed story see under 
Amba). i 

STRI. 

1) Origin. In both Hindu and Christian scriptures, 
the story about the origin of woman appears to be 
similar. It is stated in Manusmrti, Chapter 1, Verse 
32, that Brahma divided his body into two and made 
one part male and the other partfemale and the male 
embraced the female, from which union was born the 
Viratpurusa. 

Dvidha krtvatmano deha- 

mardhena purusosbhavat / 

Ardhena nari tasyam sa 

Virājamasrjat prabhuh // 
In the book of Genesis in the Bible, the origin of the 
first woman is given. It is somewhat similar to the one 
given above. God created Adam as the first man. God 
caused a deep sleep to fall upon Adam. Then he took 
a rib from Adam, made a woman with it, and gave 
that woman, who was called Eve, to Adam as wife. 
2) Fascination. A story as given below occurs in Devi 
Purāņa, which states how woman acquired fascination. 
Once Indra prohibited Ašvinīdevas from drinking the 
liquor called Soma. They complained to the hermit 
Cyavana, who agreed to recover for them the lost 
right, for which purpose he began a sacrifice. Indra 
caused obstruction to the sacrifice. Instantly by the 
power of Cyavana, an asura named Mada rose up from 
the sacrificial fire. Finally Indra begged the hermit for 
pardon. Cyavana divided, the asura into four parts 
and placed one portion in gambling, one portion in 
hunting, the third portion in liquor and the fourth 
part in woman. Thenceforward woman began to have 
fascination. 
3) Manu, about women. The following is the place in 
society of women in ancient days, according to Manu. 
Husband or relatives should give women no freedom. 
Even if they became immoral, they should be kept 
under the control of men. As woman has to be under 
the protection of father in childhood, under the pro- 
tection of husband in youth and under the protection of 
son in old age, she does not deserve freedom at any time. 

‘Pita raksati kaumāre 

Bhartā raksati yauvane | 

Raksanti sthavire putrah 

Na stri svàtantryamarhati." [| 
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The father who does not give his daughter to a suitable 
husband before she attains puberty, the husband who 
does not engage in coition with his wife after puberty, 
and the son who does not support his mother after the 
death of her husband, arc men of mean character. 
(Manusmrti, Chaptcr 9). 

STRIPARVA. An important section of Mahābhārata, 

See under Bhārata). 

STRIRAJYA. A kingdom in ancient India. It is men- 
tioned in Mahābhārata, Vana Parva, Chapter 51, 
Verse 25 that the King of this country had participat- 
ed in the Rājasūya (sacrifice of royal consecration) of 
Yudhisthira. 

STRIVILAPA PARVA. Asub-section of Stri Parva in 
Mahabharata comprising Chapters 16 to 25. 

STUBHA. Son of Agni (fire) named Bhānu. (M.B. 
Vana Parva, Chapter 221, Verse 14). 

SUBAHU l. A nàga born to Kašyapaprajāpati by his 
wife Kadrū. (Adi Parva, Chapter 85, Verse 14). 

SUBAHU II. An apsarā, daughter of Kaś yapaprajapati 
of his wife Pradhā. (Ādi Parva, Chapter 65, Verse 50). 
This apsarā had participated in the birthday cele- 
brations of Arjuna. (Ādi Parva, Chapter 122, Verse 

3 


63). 

SUBAHU III. A Ksatriya King who was in fact Hara 
the asura reborn as such. The Pandavas, thought of 
despatching a letter inviting this King to the great 
war. (Udyoga Parva, Chapter 4, Verse 14). 

SUBAHU IV. A Ksatriya King who was Krodhvaša, 
the asura, reborn. (Ādi Parva, Chapter 67, Verse 60). 
SUBAHU V. One of the hundred sons of Dhrtarāstra. 
He was killed by Bhima in the great war. (Bhisma 

Parva, Chapter 96, Verse 26). 

SUBAHU VI. 

1) General. A King of Kā$ī. Subahu had a very 
beautiful daughter called Ša$ikalā, who was married 
by Sudaršana, son of Dhruvasandhi. (For details see 
under Sagikala) . 

2) Other information. 

(i) Though he had never been defeated till then in 
battle, Bhimasena, in the course of his triumphal tour 
of the east defeated him. (Sabhà Parva, Chapter 20, 
Verse 6). 

(ii) He was present at the wedding of Draupadi in the 
company of his son Sukumāra. In this context he is 
referred to as Sucitra as well. (Ādi Parva, Chapter 185, 
Verse 10). 

SUBAHU VII. A Rāksasa. One of the two sons of 
Tātakā, the other being Màrica. A Gandharva named 
Sunda was their father. Subāhu and Mārīca possessed, 
like Tātakā, great power and adeptness in magic. 
Agastya once cursed Tātakā and her two sons who went 
to fight him for his having cursed Sunda to ashes wlien 
he attacked his a$rama. Subāhu was killed in a battle 
with Sri Rama during his stay in exile in the forest. 
(Sabha Parva, Chapter 38). 

SUBAHU VIII. A King of Cedi, son of Virabahu and 
brother of Sunanda. (Vana Parva, Chapter 65, Verse 
45). 

SUBAHUIX. A King ofKulindas whose kingdom was 
in the suburbs of the Himalayas. (Vana Parva, Chapter 
140, Verse 40). The kingdom was rich in many curi- 
ous objects and elephants and horses. Kiratas, Tanga- 
nas and Kulindas lived there. King Subāhu received 
the Pāņdavas with great respect when they visited his 


SUBĀHU X 


kingdom during the period cf their forest-life. They 
actually entered the forest after spending one day there. 
Subāhu fought on the Pandava side in the great war. 
(Vana Parva, Chapter 140, Verse 24). 


SUBAHU X. A warrior who fought against the Pandavas 
in the great war. Both his hands were cut off in his 
fizht with Yuyutsu. (Drona Parva, Chapter 25, Verse 
18): 


SUBĀHU XI. A warrior of Subrahmanya. (Salya Parva, 
Chapter 45, Verse 73). 


SUBAHU XII. There is a reference in Versc 66, Chap- 
ter 115 of Anužāsana Parva, Mahābhārata, about a 
Subahu, who never consumed flesh in life. 


SUBĀHU XIII. Father of Sagara of Solar dynasty. (For 


details see under Sagara). 


SUBAHU XIV. A Cola King. A great devotee of 
Visņu, the King performed many yajfias. Though he 
lived according to the spiritual advice of his precep- 
tor Jaimini he was denied the sight of Visnu. Ultimate- 
ly Subahu and his queen attained heaven as they 
listened to Vijvala, their second son, reciting hymns 
addressed to Vasudeva, (Padma Purana, Bhūmi 
Khanda, Chapter 94). 


Though Subahu and his queen worshipped Visnu for a 
long time in the Ananda forest, the lord did not appear 
to them. Ultimately they forsook their bodies in the 
forest and after a very long walk came to the abode of 
munis. The king quericd them as to why he failed to see 
Visnu though he performed penance fora very long time. 
The King and queen were done up due to hunger and 
thirst and the munis asked them to return to Anandag- 
rama and eat the corpses left there. While they 
were accordingly eating the corpses, Vijvala ques- 
tioned Kufijala a bird which lived nearby, why his 
parents were eating dead bodies. The bird answered 
that when the King and queen had recited the praises 
of Vasudeva they would see Visnu. It also taught Vij- 
vala songs in praise of Visnu. After having studied 
the songs, Vijvala went and sat on a tree at ānandā:- 
rama and sang thc songs. Subahu and his queen repeat- 
ed them and immediately Visnu appeared before them 
and conducted them to heaven. 


SUBALA I. 


1) General. A King of Gāndhāra. Subala was the 
father of Šakuni, uncle of the Kauravas. Sakuni was the 
rebirth of Nagnajit, disciple of Prahlada. Sakuni inherit- 
ed the name Saubala from his father Subala whose 
only daughter was Gandhari, mother of Duryodhana. 
Both Sakuni and Gāndhārī were economic experts. 
(Adi Parva, Chapter 63). At the time of the marriage 
proposal of Gandhari the fact of the blindness of 
Dhrtarāstra, the prospective bride-groom, worried 
Subala much, but he married his daughter to the 
blind King considering the great reputation of the 
royal family. (Adi Parva, Chapter 109, Verse 11). 


2) Other information. (i) Subala, in the company of 
his sons Sakuni, Acala and Vrsaka participated in the 
Rājasūya performed by Yudhisthira. (Sabha Parva, 
Chapter 34, Verse 6). 
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(ii) After the Rājasūya was over it was Nakula, one 
of the Pandavas, who led Subala and his sons beyond 
the boundaries of the Kingdom safely. (Sabha Parva 
Chapter 45, Verse 49). 


SUBALA II. A King of the Iksvaku dynasty. His son 
was a great friend of King Jayadratha. (Vana Parva, 
Chapter 265, Verse 8). 


SUBALA III. A son of Garuda. (Udyoga Parva, Chap- 
ter 101, Verse 3). 


SUBANDHU. An ācārya, who was the high priest of 
King Asamāti. Once the King removed the priest 
from his job and appointed two priests, Kirāta and 
Ākuli in his stead, and after some time, the new pri- 
ests, atthe instance of the King, killed Subandhu. 
But, three brothers of his joined together and brought 
Subandhu back to life again by chanting hymns from 
the Vedas. (Rgveda 10, 57. 60; Brhaddevata. 7. 33). 

SUBELA. A mountain near Lanka. (Vana Parva, Chap- 
ter 234, Verse 21). 


SUBHA. Dhruva’s mother. According to Harivarhéa, 
Chapter 2, she was born from Aávamedha. 


SUBHA. Wife of Angiras and mother of seven sons like 
Brhatkīrti. (Vana Parva, Chapter 218, Verse 1). 

SUBHADATTA. A wood-cutter who lived in Pātalī- 
putra. 


Šubhadatta earned his living by cutting wood in the 
forest and selling it for fuel. One day, while cutting 
wood in the forest he saw four Yaksas by chance. When 
he understood from their dress and bearing that they 
were divine beings, Subhadatta was frightened. The 
Yaksas spoke to him and when they came to know that 
he was poor, they engaged him as their servant. Subha- 
datta served them with devotion. Whenit was time 
for their meal they pointed to him a pot and asked him 
to serve them food from it. But when Subhadatta saw 
the pot empty, he was confused. The Yaksas, with an 
amused smile asked him to put his hand into the pot 
and assured him that he would get anything he wished 
to get from it. 


Subhadatta accordingly took out all the things they 
wanted from it and served them, They took their food 
and were satisfied. A few days passed in this way and 
then Subhadatta began to think of his family. The 
Yaksas understood that he was longing to return home. 
So they allowed him to go after getting whatever boon 
he wished to ask them. Subhadatta asked for that 
magic pot which would supply whatever he wanted. 
On hearing it the Yaksas told him that he would not 
be able to keep that pot and that if it was broken 
everything would be lost. So they advised him to ask 
them something else. But Subhadatta was not prepared 
to accept their advice. At last they gave him the magic 
pot. 


Subhadatta reached home happily with the pot. He 
told the whole story to his people at home. His neigh- 
bours grew suspicious when he stopped going to the 
forest to cut trees, after he returned with the pot. To 
their enquiries about it, he replied haughtily and inform- 
ed them of his good luck. One day in his frantic joy, 
he danced, carrying the pot on his head and as ill-luck 
would have it, he slipped his foot and fell down. The 


SUBHADRĀ I 


pot crashed to the ground and was broken to pieces. 
So he was forced to become the wood-cutter again. 
(Kathāsaritsāgara, Saktiyašolambaka, Taranga 1). 
SUBHADRA I. Sister of Sri Krsna. 
1) Birth. Subhadrā was the daughter of Vasudeva by 
' his wife Devakī. She had two brothers, Krsna and 
Sāraņa and she was her father’s pet child. (Adi Parva, 
Chapter 217, Verse 18). 
2) Married to Arjuna. During his one year’s pilgrimage 
Arjuna, after visiting various holy places, came at last 
to Prabhāsa tirtha in the plains of the western moun- 
tain. He met Gada there who described to him the 
unique beauty of Subhadra. The description evoked 
in him the desire to marry her fcr which purpose he 
assumed the form of a Sannyāsin and sitting under a 
tree thought about Sri Krsna who understood the fact 
while lying on the bed with Satyabhāmā and immedia- 
tely he began laughing. Asked for the reason for his 
laughing thus, Sri Krsna told her about Arjuna think- 
ing about him etc. Krsna then went to Arjuna and 
questioned him about the reason for his pilgrimage and 
the latter explained the circumstances of it. They then 
went to the Raivata mountain where Arjuna revealed 
to Krsna his desire to marry Subhadra. Krsna agreed 
and, after leaving Arjuna at the mountain, returned to 
Dvārakā. 
Within a few days the Yādavas celebrated a festival at 
Raivata attended by prominent leaders like Balabhadra, 
Ugrasena, Pradyumna, Šrī Krsņa and others. The sight 
of Subhadrā among them evoked uncontrollable love in 
Arjuna who asked Krsnasecretly about the means for him 
to marry Subhadra. Krsna answered him thus: **Svayam- 
vara (marriage by self choice by a woman) is ordained 
for Ksatriyas. But, how would we know whom Subhadra 
loves. Abduction also is ordained for Ksatriyas. So 
you abduct Subhadra.” 2 
Arjuna immediately sent word about the matter through 
emissaries to Indraprastha. After the festival at Raivata 
was over, Subhadrā returned to Dvārakā. As for Arjuna, 
he sat on a rock in the forest thinking about Subhadrā 
when Yādava heroes like Bala, Sāmba, Sāraņa, Pradyu- 
mna and Gada came that way by chance. They saluted 
the Sannyāsin (Arjuna) and after blessing them he made 
them sit on the rock around him and related to them 
various stories. Then Yādavas felt great respect for the 
Sannyāsin and invited him and took him to Dvaraka. 
Krsna and others arranged for thestay of the Sannyasin, 
who pretended to spend Cāturmāsya there. He was to 
be fed from Subhadrà's house and the Sannyāsin was 
overwhelmed with joy. 
As days passed on thus, Arjuna grew more and more 
sick with love. Subhadrā felt unbounded affection for 
him. She heard from him many stories about thc valiant 
Pàndava, Arjuna. When he was convinced that Subhadra 
cherished strong love for him, Arjuna revealed the truth 
about him. When he told her that he, the fake Sannyāsin, 
was really Arjuna who was living there without the 
knowledge of his mother and brothers, Subhadrā bent 
down her head in shyness. 
Subhadrā's wedding was decided to be held on the 
twelfth day from that date. Balabhadra and Uddhava 
both of them short-tempered, were not informed about 
the decision. Sri Krsna took the lead in making prepar- 
tions for the wedding and he saw Subhadrā and gave 
hes all good wishes. c 
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Many of the Yādava chiefs wanted Subhadrā to be 
wedded to Duryodhana, a disciple of Balabhadra and 
against this desire of theirs Subhadrā and Arjuna to- 
gether drove themselves away in a chariot through lines 
of people and this created a stir among the Yādavas. 
But, Krsna pacified them all. (Adi Parva, Chapters 
213-228; Bhagavata, 10th Skandha). 

2) Other information. 

(i) Later on, the wedding of Subhadra with Arjuna was 
duly consecrated. (Adi Parva, Chapter 220, Verse 10). 
(ii) Arjuna came to Indraprastha with Subhadra dis- 
guised as a Gopi. Many costly things, by way of Subha- 
dra’s dowry, were duly sent from Dvaraka to Indrapra- 
stha. (Adi Parva, Chapter 220). 

(iii) A sonnamed Abhimanyu was born to the couple. 
(Adi Parva, Chapter 220, Versc 65). 

(iv) During thc period of the ‘forest life’ of the Pand- 
avas Subhadra and her son lived with Krsna at Dvaraka 
(Vana Parva, Chapter 22, Verse 3). 

(v) Subhadrā too was present at the wedding of Abhi- 
manyu at Upaplavyanagara. (Virāta Parva, Chapter 72 
Verse 22). 

(vi) When Abhimanyu was killed in the great war, 
Subhadra wept before Krsna. (Drona Parva, Chapter 
78, Verse 2). 

(vii) Following the death of Abhimanyu Subhadrā re- 
turned with Krsna to Dvārakā. (Ašvamedha Parva, 
Chapter 52, Verse 85). 

( viii «Remembering about Abhimanyu’s death Subhadra 
swooned. (A$vamedha Parva Chapter 61, Verse 4). 
(ix) She went from Dvārakā to Hastināpura to attend 
the A$vamedha yajfia performed by Yudhisthira. (Asva- 
medha Parva, Chapter 66, Verse 4). 

(x) Subhadrā joined herco-wives, Ulūpī and Citran- 
gadā and embraced them.  (Aévamedha Parva, Chapter 
83, Verse 3). 

(xi) Following the death of Abhimanyu Subhadra spent 
her days in sad silence. (Mahaprasthana Parva, 
Chapter 1). 

SUBHADRA II. A daughter of Surabhi. She lives in 

the western region. ( Udyoga Parva, Chapter 102 Verse 


Me 
SUBHADRA A banyan tree. Garuda went to Devaloka 
to fetch amrta after marking this tree as a sign-post. See 
under Garuda. (Aranya Kanda, Canto 35). 
SUBHADRAHARANAPARVA. A sub-parva of Maha- 
bhārata. (Adi Parva, Chapters 218 and 219). 
SUBHAGA. A brother of Sakuni. He was killed in the 
great war by Bhima. (Drona Parva, Chapter 157, 
Verse 26). 3 
SUBHAGA I. Daughter of Kagyapaprajapati by his wife 
Pradha. (Adi Parva, Chapter 65, Verse 46). 
SUBHAGA II. A term of address. 
According to Manusmrti (Chapter 2, 129) one should 
use this word when one addresses the wives of others 
and women who are not one’s relatives. 
Parapatni tu ya stri syadasambandha ca yonitah / 
Tām brūyād bhavatityevarh subhage bhaginiti ca // 
SUBHANU. One of the ten sons of Satyabhāmā, the other 
nine being Bhanu, Svarbhānu, Prabhānu, Bhānumān, 
Candrabhanu, Brhadbhanu, Havirbhānu, Sribhdnu and 
Pratibhanu. (Bhagavata, 10th Skandha). 
SUBHARYA (SUDARYA). A daughter of Svaphalka, 
son of Préni. She was Akrüra's sister. (Bhagavata, 
9th Skandha). 


SUBHANGADA 747 


SUBHANGADA. A king. This king had attended Drau- 
padi's Svayainvara. (Mahabharata, Ādi Parva, Chapter 
185, Verse 22). 

SUBHANGI. A virgin born in the Dāšārha tribe. Kuru, 
King of the Lunar dynasty married her. They had a 
son named Vidūra. (M.B. Adi Parva, Chapter 95, 
Verse 39). 

SUBHASANA. A king of Solar line son of Yuyudhāna 
and father of Sruta. (Bhāgavata, 9th Skandha). 

SUBHAVAKTRA. A female attendant of Subrahmanya. 
(M.B. Šalya Parva, Chapter 46, Verse 7). 

SUBHIMA. A son of Paficajanyagni called Tapa. This 
Agni is one of the fifteen Agnis which cause hindrances 
in Yajfias. Subhima, Atibhima, Bhima, Bhīmabala, 
Bala, Sumitra, Mitravan, Mitrajīa, Mitravardhana, 
Mitradharman, Surapravira, Vira, Suvarcas, Veša 
and Surahantā are the fifteen Agnis which cause 
hindrances in Yajūas. (Vana Parva, Chapter 220, 
Verse 11). 

SUBHRĀJA. One of the two attendants given to Subrah- 
maņya by Sūrya, the other one being Bhāsvara. (Salya 
Parva, Chapter 45, Verse 31). 

SUBHRŪ. A female attendant of Subrahmanya. (Salya 
Parva, Chapter 46, Verse 8). 

SUBHUMIKA. A holyplace of ancient days in the plains 
of river Sarasvati where Apsarās used to come daily and 
bathe. Deva-Gandharvas visit this place every month. 
Sri Krsna bathed there once and distributed money to 
brahmins. (Salya Parva, Chapter 37). 

SUBRAHMANYA. Son of Siva. 

1) Reason for birth. A son named Vajranga was born to 
Kašyapaprajāpati by his wife Danu and he married a 
girl called Varāngī. Vajrānga performed penance to 
Brahma so that he might shed his āsuric aspect. When 
he came out of his penance, Vararigi was missing and he 
wandered about the forest in search of her. Finally he saw 
Varangi crying under a tree. When he asked her the reason 
for her weeping, she told him about harassments by Brahma 
during the thousand years when Vajraüga was immers- 
ed in trance. Indra one day threw about the vessels 
used by her in worship, appearing before her in the 
guise of a monkey; on another occasion he threatened 
her in the form of a lion and on a third occasion he 
came disguised as a snake and bit on her legs. Very 
much grieved over the story Vajrānga again took to 
penance with the grim determination to punish Indra 
and when Brahma appeared before him he prayed for 
the boon of a son who would surpass the Devas includ- 
ing Indra in prowess. Brahma granted him the boon. 
Varāngi delivered a son'twelve months after the boon. 
The child was christened Tārakāsura. 

Tārakāsura, asa child, began practising penance and 
Brahma duly appeared before him and granted him 
the boon that ifhe were to die, he would die at the 
hands of a child only seven days old. Haughty over the 
boon Tārakāsura very soon conquered the three worlds. 
The devas found no means to suppress the asura. Child- 
ren would not be born to them and there was a reason 
for it. Once Siva and Parvati started the marital act 
and it did not come to a close even after a hundred 
divya - years, with the result that the world shook like 
anything. Frightened at this the Devas requested 
Siva to stop the act and he obliged them. Then he 
asked them who would bear thesemen which had been 
discharged and they replied, “Let earth itself bear the 
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semen." Accordingly it was discharged on the earth. 
It filled and over-flowed forests and mountains. 
What next was the problem. Ultimately the Devas 
asked Agni (fire) to consume it. When Agni consumed 
and burnt it down absolutely, the ashes thereof form- 
ed into a white hill and it became a forest. 
Parvati did not atall relish the action of the devas and 
spoke to them thus: “You prevented my sexual inter- 
course entered into with the desire to have a son. 
Therefore, in future you will not have children by your 
wives.” Parvati cursed the earth also as follows: 
You will become one of various forms and also a wife 
to many people. You, who prevented me from having 
a son, will not enjoy happiness from children." (Vàlmi- 
ki Rāmāyaņa, Bàlakanda, Canto 36). 
Tārakāsura could be killed only by a child not more 
than seven days old and the Devas realised that such 
a child could be begot only by Šiva. It was the occas- 
ion when Siva was lamenting over the death of Sati and 
Pārvatī was doing penance to secure Siva as husband. 
None could stir Siva immersed in deep meditation 
and the Devas entrusted the responsibility for it to 
Kamadeva. Not only did Kàma not succeed in the 
endeavour but also he got reduced to ashes by the fire 
from Šiva's eyes. When Parvati’s penance reached its 
climax Šiva appeared before her and wedded her. 
2). Birth of Subrahmanya. Because of the power of 
Siva’s semen consumed by Agni, his glow began getting 
diminished. Agni complained of it to the Devas who 
sent him over to Brahmà. On his way to Brahma Agni 
met Gangādevī whom he told thus: “I can in no way 
bear this semen of Siva and if I get rid of it, it will 
burn the entire world. So, you please take charge of.it 
so that you will have a noble son. Gangā's reply to 
this was simply to ask Agni to throw the semen into 
her waters and Agni did so. As the semen had remained 
with Agni for nearly 5000 years, his flesh, blood 
hair, eye etc. had become golden in colour and hence 
Agni came to be called from that day onwards 
Hiranyaretas. 
Time passed by and the semen of Siva became a burden 
to Ganga. She complained about that to Brahma. 
Brahmā asked her from whom she had received the 
semen. Ganga detailed her story to him and concluded 
by saying that though it was 5000 years since Siva’s 
semen was put into her, she did not deliver yet. Then 
Brahma told her as follows: ‘‘You go to the Udaya 
mountain (where the sun rises). There is a forest there, 
a forest hundred crores of yojanas in extent, where 
Sara, a particular variety of grass (Saccharam munja 
Roxb) grows. You deposit the semen there and a male 
child will be born after 10, 000 years. 4 
As directed by Brahma Ganga went to the Udaya 
mountain and deposited the foetus there through her 
mouth. e 
By the power of Siva's semen all the trees and animals 
and birds in the forest became golden in colour. 
When 10,000 years were completed a child, as effulgent 
as the rising sun, was born and Subrahmanya was the 
child. The child cried in a thunderous voice and-six 
divine Krttikās who came that way saw the child and 
taking pity on it vied with one another to breast-feed 
it. Since the child looked at the six Krttikās one after 
the other it developed six faces and since it was breast-fed 
by Krttikās it came to be named Kārttikeya as well. 
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Brahma informed Agni about the birth of the child 
and the latter, in great happiness, hastened to it on a 
fast goat. Ganga who met Agni on the way and asked 
him about his hurried trip was told about the birth of 
the child and between the two developed an argument 
about the ownership of the child. Mahavisnu who came 
that way just then listened to the above argument and 
directed them to Siva for settlement of their claims. 
Agni and Ganga asked Siva to which of them the child 
really belonged. Siva then told Parvati ‘‘Fortunate, 
fortunate." Only after seeing the child could it be 
decided as to whose it was and so Siva, Parvati, Agni 
and Ganga proceeded together to the forest where they 
saw the child in the lap of the Krttikās. Siva then 
said ‘‘Let us see whom the child looks at before settling 
its parentage.” Understanding the ideas of the visitors 
the child, by its yogic power, assumed four bodies 
called Kumara, Vigakha, Sakha and Naigameya. 
Kumara looked at Siva, Vigakha at Parvati, Sakha at 
Ganga and Naigameya at Agni and all of them felt 
immensely happy. The Krttikās asked Siva whether 
Sanmukha (child with six faces) was his son to which 
Siva answered as follows : “Let him be your son under 
the name Kārttikeya; Gangā's son under the name 
Kumara; Parvati’s son under the name Skanda; my 
son under the name Guha and Agni’s son with the 
name Mahāsena and under the name Saravana ‘Sara- 
vana’s (the forest where it was born) son. He is a 
great yogi and will be known by these various names. 
As he possesses six faces he will become famous as 
‘Sanmukha’ also. 5 

After having spoken thus Šiva thought of the Devas 
and under the leadership of Brahma and Visnu all the 
Devas appeared there. They looked at the child to their 
hearts’ content and then told Siva thus : "Oh! Lord! 
You made Agni serve the purpose of Devas. Let us 
immediately start for Aujasa tīrtha and crown San- 
mukha at Sarasvatī in Kuruksetra. Let him flourish 
as army-chief of Devas, Gandharvas and Kinnaras and 
let him kill the terrible Mahisāsura and Tārakāsura. 

3) Coronation. Brahma, Visnu, Siva and others reached 
Kuruksetra with the child to crown him (Subrahmanya) 
as army-chief. Siva and Visnu performed the consecra- 
tion ceremony with holy water from the seven seas. 
Gandharvas, Rsis and others sang for joy and Apsarās 
danced. Parvati placed the child thus consecrated on 
her lap and kissed him repeatedly on the head. 

4) Presents. After Guha’s consecration, the Devas 
presented the army-chief valorous armies. He was 
given by Siva four Pramathas, equal in prowess to 
Indra, called Ghaņtākarņa, Lohitāksa, Nandiseņa and 
Kumudamālī. Brahma and other Devas gave their 
own Pramathas to him. Brahma gave him the Pra- 
matha called Sthāņu and Visnu gave him three sets of 
Pramathas called Sankrama, Vikrama and Parākrama. 
Indra gave him Utkleša and Pankaja; Sun (Sūrya) 
gave Dandakapifijalas; Moon gave Maņivasumaņis; 
the Asvins gave Vatsanandis etc. In short, important 
Devas, Mātrs, Tirthas etc. gave Subrahmanya price- 
less presents too numerous to be named. 

Seeing the rush of presents the great Garuda presented 
his own son, the fast-going Peacock to Subrahmanya. 
Aruna gave his own son, the cock. Agni gave the Vel 
(three-pronged weapon, trident), Brhaspati the danda 
(club, stick) Ganga, the Kamandalu (water-pot of 
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Sannyasins) Visnu the garland, Parvati clothes, Siva 
the locket and Indra the string of pearls. 

5) Devāsura war. The consecration of Subrahmanya 
as Commander-in-Chief of the army kindled a new 
hope and enthusiasm in the Devas. ‘They challenged 
the Asuras for war and they took it up. The asura 
army entered the battle-field under the leadership of 
unrivalled warriors like Tārakāsura, Mahisa, Bana, 
son of Mahábali, Tāraka's sons, Tārakāksa. Kamala- 
ksa, Vidyunmālī etc. In the furious battle that ensued 
Subrahmanya killed Tārakāsura. The other asura 
chiefs too were killed. 

6) Vow of celibacy. After the killing of Tārakāsura 
Subrahmanya became the object of too much of petting 
by Parvati with the result that his life became un- 
bridled and wayward. His lust was everyday on the 
increase and he committed even rape on Deva women, 
who were ultimately forced to complain about him to 
Pārvatī. Immediately she called Subrahmanya to her 
and showed her own image in all other women and he 
became so much repentant about his past actions that 
he took the vow before Pārvatī that in future he would 
look upon all women in the world as equal to her, his 
mother. (Brahmāņda Purāņa 81 ). 

7) Marriage. See under Devasenā. 

(Vālmīki Rāmāyaņa, Canto 36; M.B. Vana Parva, 
Chapter 223; Anušāsana Parva, Chapter 85; Skanda 
Purāņa, Sambhava kànda; Kathāsaritsāgara, Lāvāņa- 
kalambaka, Taranga 6; Uttara Ramayana. Kamba 
Ramayana, Balakanda; Vamana Purana, Chapters 
57-61; Bhavisya Purana). 

8) Other information. 

(i) On the occasion of the burning of the Khandava 
forest Subrahmanya went there carrying his weapou 
called ‘Sakti’ to fight Krsna and Arjuna. (Ādi Parva, 
Chapter 226, Verse 33). 

(ii) Skanda was born from the semen of Siva which 
fell into Agni. So he got the name Skanda. (Skand— 
fall). (M.B. Vana Parva, Chapter 225, Verse 16). 

(iii He once cut asunder the Kraufica mountain. 
(For details see under Kraufica I). 

(iv) Noticing the very great effulgence of Skanda, 
Indra feared loss of his place and immediately he 
clashed with the former. Indra’s Vajra (thunderbolt) 
hit Skanda on his right and from the wound emerged 
a person wearing golden armour, divine ear-rings and 
holding the Vel in his hands and he was named 
Višākha. Frightened by his sight Indra sought refuge 
with Subrahmanya, (Vana Parva, Chapter 227). 

(v) When he married Devasena his six mothers came 
and blessed him and his wife; he then told the mothers 
thus : “You live with my father, Šiva. Until I become 
sixteen years of age J will be functioning as a spirit 
which kills children and the children killed by me will 
serve as your food." As soon as he finished speaking, 
a terrible person just like Agni emerged from his body 
and it was called Raudragraha, which is known also 
by other names such as Skandāpasmāra, Sakunigraha, 
Pūtanāgraha etc. This Graha is supposed to cause 
children’s death. (Vana Parva, Chapter 230). 

(vi) Subrahmanya once in the company of Rudradeva 
visited the holy place Bhadravata. (Vana Parva, 
Chapter 231, Verse 56). 

(vii) Vayubhagavan assumed responsibility for his 
protection. (Vana Parva, Chapter 231, Verse 56). 
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(viii) He killed Mahisasura. (Vana Parva, Chapter 
231, Verse 96). 

(ix) Synonyms or sacred names of Subrahmanya :— 
Āgneya, Skanda, Diptakirti, Anāmaya, Mayüraketu, 
Dharmātman, Bhūteša, ^ Mahisardana, | Kamajit, 
Kamada, Kānta, Satyavāk, Bhuvane/ vara, Šis usighra, 
Sucicanda, Diptavarna, Subhànana, Amogha, Anagha, 
Raudra, Priya, Candranana, Prašāntātman, Dipta- 
Sakti, Bhadrakrt, Kütamohana, Sasthipriya, Pavitra, 
Matrvatsala, Kanyābhartā, Vibhakta, Svaheya, Re- 
vatīsuta, Visakha, Prabhu, Netā, Naigameya, Sudu - 
cara, Suvrata, Lalita, Balakridanakapriya, Khacārī, 
Brahmacārin, S$üra, Saravanodbhava, Vis vamitrapriya, 
Devasenāpriya, Vāsudevapriya, Priyakrt etc. 

Those who repeat the above sacred names of Subrah- 
manya will attain fame, wealth and heaven. (Vana 
Parva, Chapter 232) . 

(x) In the Devāsura war he killed important leaders 
of the asuras like Mahisa, Tripada and Hradodara. 
(Salya Parva, Chapter 46, Verse 90). 

(xi) He defeated Bāņāsura and killed the sons of 
Tārakāsura. (Šalya Parva, Chapter 46, Verse 90). 

(xii) Siva consecrated him as lord (Srestharaja) of the 
Bhūtas. (Santi Parva, Chapter 122, Verse 32). 

SUCAKRA. A warrior of Subrahmanya. (M.B. Salya 
Parva, Chapter 45, Verse 59). 

SUCAKSUS. One of the seven channels of Gangā. 
(See under Sindhu). 

SUCANDRA I. A King of Iksvaku dynasty. A son 
named Visalaniti was born to King Iksvāku by his wife 
Alambusa. The city Visalanagara was founded by this 
Viéalaniti. A son named  Hemacandra was born to 
Višāla. Sucandra was the son of Hemacandra. 
Dhūmrāšva was the son of Sucandra. (Vālmīki 
Rāmāyaņa, Bāla Kāņda, Sarga 47). 

SUCANDRA II. An asura. This asura was the son of 
Simhika. (Mahābhārata, Ādi Parva, Chapter 66, Verse 
46). 

SUCANDRA III. A Gandharva. (Mahabharata, Adi 
Parva, Chapter 66, Verse 46). This Gandharva was the 
son of Prajāpati Kasyapa; by his wife Pradhā. This 
Gandharva participated in the birth celebration of 
Arjuna. (M.B. Ādi Parva, Chapter 122, Verse 58). 

SUCANTI. A muni who was an adorer of Atri Maharsi. 
There is a reference to him in Rgveda, Mandala 1, 
Anuvāka 16, Sūkta 112. 

SUCARU I. A son of Dhrtarastra. With his seven 
brothers he attacked Abhimanyu. (M.B. Bhisma Parva, 
Chapter 79, Verse 22). 

SUCARU II. A son born to Sri Krsna by his wife 
Rukmiņī. (M.B. Anušāsana Parva, Chapter 14, Verse 
33). The sons born by Rukmini were Pradyumna, 
Gārudesņa, Sudesna, Cárudeha, Sucāru, Cārugupta 
and Bhadracāru. (Bhāgavata, Skandha 10). 


, SUCCHAYA. The wife of Sisti, the son of Dhruva. Two 


sons named Šisti and Bhavya were born to Dhruva by 
his wife Šambhū. Succhāyā, thc wife of Šisti gave birth 
to five sons who were sinless. They were Ripu, Ripufi- 
jaya, Vipra, Vrkala and Vrkatejas. (Visnu Purana, 
Amša 1, Chapter 13). 

SUCETAS. The son of Grtsamada who was born in the 
dynasty of Vitahavya. A son named Varcas was born 
to Sucetas. (M.B. Anušāsana Parva, Chapter 30, Verse 
61). 
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SUCII. A deva (god) who was born in Agnivarhga. 
This Šuci was the son of Agnideva who was the eldest 
son of Brahma, and his wife Svāhā. Suci had two 
brothers by name Pāvaka and Pavamāna. These 
brothers had fortyfive sons. They are also known as 
** Agnis”. Thus there are on the whole fortynine Agnis, 
including the father, three sons and their fortyfive child- 
ren. (Visnu Purana, Part 1, Chapter 10). 

SUCI II. Caksusa was a son of Manu. Ten sons were 
born to Manu by his wife, Nadvala. ‘They were, Kuru, 
Puru, Satadyumna, Tapasvi, Satyavan, Suci, Agnistoma, 
Atiratra, Sudyumna and Abhimanyu. (Visnu Purana, 
Part 1, Chapter 13). 

SUCI III. There isa passage in Chapter 19 of Agni 
Purāņa which says that Ka$yapa Prajapati had six 
daughters by his wife Tamra, who were, Kaka, Šyenī, 
Bhāsī, Grddhrika, Suci and Grīvā and that different 
classes of birds took their source from them. 

SUCI 1V. A King of the Solar dynasty. From Bhagavata, 
9th Skandha we learn that he was the son of Sakra- 
dyumna and the father of Vanadvaja. 

SUCI V. In Mahabharata, Sabha Parva, Chapter 8, 
Verse 14, there isa reference to a King Suci who 
worships Yama, the son of Surya, in Yama’s assembly. 

SUCI VI. The leader ofa band of merchants. It was 
he who met and comforted Damayanti who lost her 
way in theforest after Nala left her. (Vana Parva,Chapter 
64, Verse 127). 

SUCI VII. One of the sons of Vis$vamitra. ( M.B. Anušā- 
sana Parva, Chapter 4, Verse 54). 

SUCI VIII. A son of Bhrgu Maharsi. (Mahābhārata, 
Anušāsana Parva, Chapter 55, Verse 128). 

ŠUCI IX. A Maharsi born in the family of Angiras. By a 
curse of Vasistha, this Maharsi was born as a mortal, 
as the son of King Vijitagva. ( Bhagavata, 4th Skandha). 

SÜCI. The son "ku and the grandson of Anenas. 
Trikalpava was the son of Süci. (Bhāgavata, 4th 
Skandha ). 

SŪCĪ (NEEDLE). Iron needle is Purāņically import- 
ant. There is a story connecting the iron-needle of 
Bharata and Vibhisana as follows :— 

Having killed Ravana, Sri Rama anointed Vibhisana 
as the King of Lanka and returned to Ayodhya. During 
the reign of Vibhisana, Lanka reached the highest stage 
of prosperity. Among the five metals, only gold 
was seen in Lanka. At this stage Vibhisana got an iron 
needle from Bharata. He kept it as a rare and valuable 
treasure, in his palace. 

Vibhisana who was an ardent devotee of Sri Rama used 
to cross the sea, come to Ramefvara-temple and offer 
flower at the feet of Sri Rama, every day. Flower was 
brought in a big golden pot. Once Vibhisana placed the 
golden pot in the courtyard of the temple and went in 
with the flower. After the worship, Vibhisana came out 
and taking the pot on his head returned to Lanka. Being 
immersed in the thought of Šrī Rāma, Vibhisana did not 
look inside the pot. After reaching the palace he looked 
into the pot and saw a Brahmin slceping in it. He was 
very pleased to see the Brahmin. So after welcoming 
him with hospitality, he brought the box in which he 
had kept the most precious treasure and placed it be- 
fore the Brahmin who returned with the box to Bhārata. 
He eagerly opened the box and saw only an iron needle 
in it. The consternation of the Brahmin need only be 
imagined. 


ŠUCIKĀ 
SUCIKA. An Apsaras. She had participated in Arjuna's 


birth festival. (Mahabharata, Adi Parva, Chapter 
122, Verse 62). 
SŪCIKĀ. A figure of the giantess Karkkati. (See 


under Brahmā, Para 12). 

SUCIMUKHA. A hell. (See under Kāla the section on 
hell). 

SUCIMUKHI. Companion maid of Prabhāvatī, daugh- 
ter of Vajranabha. (Sce under Prabhavati V). 

SUCIRATHA. A King born in Bharata's dynasty. Hc was 
the son of Citraratha and Dhrsama’s father. (Bhāgavata, 
9th Skandha). 

SUCIROSITA. A minister of Dašaratha. 
Ramayana, Ayodhya Kanda, Sarga 32). 
SUCISMITA I. A Brāhmaņī who was devoted to her 

husband. (For further details see under Dhanafijaya V). 

SUCISMITA II. An Apsaras. She attends 
assembly (Mahabharata, Sabha Parva, Chapter 10, 
Verse 10). 

SUCITRA I. A naga (serpent) bornin the family of 
Dhrtarāstra. This serpent fell in the sacrificial fire of thc 
serpent sacrifice of Janamejaya and was burnt to 
death. (M.B. Adi Parva, Chapter 57, Stanza 18). 

SUCITRA II. (SUMITRA). Father of Sukumāra the 
King of Pulinda. (See under Sukumāra I.) 

SUCITRA III. A son of Dhrtarástra. He attacked 
Abhimanyu in the battle of Bharata. (Mahabharata, 
Bhisma Parva, Chapter 79, Verse 22). 

SUCITRA IV. A King who fought on the side of the 
Pandavas. He was a good fighter from chariot. (Mahā- 
Bharata, Karna Parva, Chapter 6, Stanza 27), While 
this king and his son Citravarma were walking in the 
battlefield, Drona killed them. 

SUCIVAKTRA. A warrior of Subrahmanya. (M.B. Salya 
Parva, Chapter 45, Verse 72). 

SUCIVRATA. A king of ancient times. (M.B. Adi 
Parva, Chapter 1, Verse 236). 

Sri- 


SUDAKSINA 1. The son of king Paundraka. 
Krsņa killed Pauņdraka in battle and his head, cut 
off by Sri Krsna, fell in the country of Kasi. Sudak- 
sina who learned about the death of his father, went 
to Kasi and recognized the head by the ear-rings. Sud- 
aksina made up his mind to kill Sri Krsna somehow 
or other and began to do penance in Kāšī before 
Siva. Pleascd with his penance Siva appeared before 
him and advised him to create a wicked fairy from 
the fire of sorcery. Accordingly Sudaksina prepared a 
fire of sorcery, from which a wicked fairy came out and 
ran towards Sri Krsna. Sri Krsna sent his weapon the 
Discus which cut off the hcad of the wicked fairy and 
from there the Discus flew to Kasi and turned Sudak- 
sina to ashes, and returned to Dvārakā. (Bhāgavata, 
Skandha 10). 

SUDAKSINA. II A king of Kamboja (Kabul). The 
following information is taken from Mahabharata 
about this king. : 

(i) Sudaksina had been present at the Svayarhvara 
marriage of Draupadi. (Ādi Parva, Chapter 185, 
Verse 15). 

(ii) He came with an aksauhiņī of army to help 
Duryodhana against the Pāņdavas in the battle of 
Bhārata. (M. B. Udyoga Parva, Chapter 19, Verse 
21). 

(iii) Sudaksina was a valiant fighter in the army of 
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the Kauravas. (M. B. Udyoga Parva, Chapter 160, 
Vere l). 
(iv) On thc first day of the battlc of Bhārata. there 
was a combat between Šrutakarmā and Sudaksiņa. 
(M. B. Bhīsma Parva, Chapter 45, Verse 66). 
(v) There was another combat betwcen Abhimanyu 
and Sudaksiņa.(M. B. Bhīsma Parva, Chapter 45, 
Verse 66.) 
(vi) Arjuna killed Sudaksiņa in the battle of Bhārata. 
(M. B. Drona Parva, Chapter 92, Verse 61). 
(vii) The younger brother of Sudaksiņa confronted 
Ārjuna to avenge thc death of his brother and was 
killed by Arjuna. (M. B. Karna Parva, Chapter 56, 
Verse 110). 
SUDAKSINA III. 
of the Pandavas. Droņācārya shot 
the chariot with an arrow. (M. D. 
. Chapter 21, Verse 56). 
SUDAKSIŅĀ. The wife of Dilipa. (See under Dilīpa). 
SUDĀMĀ I. A minister of king Janaka. (Vālmīki 
Rāmāyaņa, Bālakāņda, Sarga 70). 


A warrior who fought on the side 
him down from 
Droņa Parva, 


SUDAMA II. A king of Dagarna. This king had two 
daughters of whom one was married by Bhima, 
the king of Vidarbha, and the other by Virabahu 


king of Cedi. (M. B. Vana Parva, Chapter 96, Verse 
14). 

SUDĀMĀ III. A country of North India. Mention is 
made in Mahābhārata, Sabha Parva, Chapter 27, Verse 
11, that this country was captured by Arjuna. 

SUDAMAIV. An attendant of Subrahmanya. 
Salya Parva, Chapter 46, Verse 10). 

SUDAMA V. A cowherd. This Sudāmā was reborn 
as an asura, because of the curse of Devi Radha. (For 
further details see under Tulasi, para 5). 

SUDAMA VI. A warrior who took the side of the 
Pandavas and fought against the Kauravas.(M. B. 
Drona Parva, Chapter 23, Verse 43). 

SUDĀMĀ VII. The watcherofthe garden of Kamsa. 
It is stated in Bhāgavata, Skandha 10, that this Sudāmā 
adorned Šrī Krsņa and Balabhadra Rāma with flower 
garlands. 

SUDAMA VIII. The real name of Kucela who was the 
friend of Sri Krsna in boyhood. Though his name 
occurs everywhere in Bhāgavata, as Kucela, his real 
name is Sudama. (See under Kucela). 

SUDAMA IX. A river famous in the Puranas. It ismen- 
tioned in Valmiki Ramayana, Ayodhyakanda, Sarga 71, 
that Bharata, the brother of Sri Rama, crossed this 
river while he was returning from Kekaya. 

SUDANDIKA. See under Süryaprabha. 


SUDARŠANA I. A king of ancient India. He was a con- 
temporary of Sri Krsna. This king who was esteemed 
even by the gods, was once captured and made a 
prisoner by another king named Nagnajit. Sri Krsna 
defeated Nagnajit and all the other Kings and made 
this King free. This story occurs in Mahabharata, Udyoga 
Parva, Chapter 48, Verse 75. 

SUDARSANA II.A king who took the side of the Kaura- 
vas and fought against the Pandavas in Kuruksetra. 
This king was killed by Sātyaki. (M.B. Drona Parva, 
Chapter 118, Verse 14). 

SUDARSANA III. A king of Mālava. This king joined 

the side of the Pandavas in the battle of Bharata and was 


(M. B. 
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killed by Asvatthāmā. (M.B. Drona Parva, Chapter 
200, Verse I3). 

SUDARSANA IV. A son of Dhrtarástra. In the battle 
of Bharata, he attacked Bhīmasena and was killed by 
him. (M.B. Salya Parva, Chapter 27, Verse 31). 

SUDARSANA V. Son of Dhruvasandhi, king of Kosala. 
Manoramā was the mother of Sudar$ana. (For further 

details see under Dhruvasandhi) . 

SUDARŠANA VI. One of the five sons of Bharata. 
Bharata, the son of Rsabha, had married Paficajani, 
the daughter of Vi$varüpa. Five sons named Sumati, 
Rāstrabhrt, Sudaršana, Āvaraņa and Dhūmraketu werc 
born to Bharata, who divided Bhārata among his five 
sons and went to Sālagrāma and did penance there and 
died. (Bhāgavata, Skandha 5). 

SUDARSANA VII. The son born to god Fire by his wife 
Sudar. ana. (Sudar:anā was the daughter of Duryodhana 
(Nila) of the dynasty of Iksvaku. For the story of her 
marriage see under Sudar’ana). Sudar: ana, the son of 
Fire, married Oghavati the daughter of Oghavan. That 
story is given below:- 

Oghavan had two children a daughter named Oghavati 
and a son named Ogharatha. Oghavan gave his daughter 
in marriage to Sudaršana who was wise and learned. 
The couple lived in Kuruksetra. Once Sudaršana said 
to Oghavati thus:-““You should honour guests in all 
ways. If it is the desire of a guest, you should not draw 
back from giving even your body. Whether I am present 
here or not a guest.should not be insulted." Oghavati 
promised to obey the order of her husband to the letter. 
Sudargana had been trying to become victorious over 
Mrtyu (Death) and so Death had been waiting to find 
out some vulnerable point in Sudargana’s life. While 
Sudaršana had gone to cut firewood, a brahmin entered 
the hermitage and said to Oghavati: -“‘If you do observe 
the duties of a house-holder show hospitality to me.” 
Hearing this, Oghavati welcomed the brahmin and per- 
formed the usual hospitality and asked him “What 
shall I do for you ?”’ “Give yourself to me”, was the 
answer. Seeing that the guest was not contented with 
the usual hospitalities and remembering the words of her 
husband, Oghavati gavc herself to the guest. Both of 
them entered the interior of the hermitage. At this 
moment Sudar'ana returned with firewood, and looked 
for Oghavati and called her aloud, several times. He 
got no reply. Then the Bralimin who was lying inside 
called out:-''Hei ! Son of Fire ! A guest has come. Your 
wife showed all kinds of hospitality. But I was not con- 
tented with them. Now she is offering herself to me,” 
These words did not seem to make any change in 
Sudar':ana. Dharmadeva was much pleased, as Sudar- 
gana had come out victorious in all these tests. He came 
out and appeared in his own form and blessed Sudar- 
gana. Due to the blessing of Dharmadeva, half of the 
body of Oghavati flowed as the river Oghavati and the 
other half was dissolved in the soul of her husband, 
Sudargana thus earned victory over Mrtyu and obtained 
prosperity. 

SUDARSANA VIII. A Vidyādhara. Because of the curse 
of Angiras, this Vidyadhara was changed into a moun- 
tain snake. That story occurs as follows in Bhagavata, 
Skandha 9. 

While Sudarš ana was playing about in the world of 
Gods with some Gandharva damsels, Aņgiras and some 
other hermits came by that way. Sudaršana ridiculed 
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them. Angiras became angry and changed him to a 
mountain snake by a curse. Šudar$ana prayed for libera- 
tion from the curse. Angiras said that in Dvāparayuga, 
Mahavisnu would incarnate as Sri Krsna and when Krsna 
trod upon him, he would regain his original form.” 
Sudargana became a big snake and began life in 
Ambādi. Once the people of Ambadi went to Devi 
forest and worshipped Maheš$vara. They spent the night 
on the banks of the river Kālindī. In the night the snake 
mentioned above, caught hold of the leg of Nandagopa. 
Seeing the snake swallowing Nandagopa the rest ofthem 
crowded there ard struck at the snake with burning 
faggots. But it was in vain. Finally Šrī Krsņa camc, and 
gave the snakc a thrash. Instantly Sudaršana got his old 
form. He went to the world of gods. 

SUDARŠANA IX. A brahmin sinner who lived in the 

Tretāyuga. The moment he touched the water in which 
Visnu washed his feet, he obtained remission of his 
sins and entercd Vaikuntha. This story which is given 
under, occurs in Padma Purāņa, Brahma Khaņģa, 
Chapter 17. 
There lived a brahmin sinner in Tretāyuga. He used 
to commit sins such as eating food on the eleventh lunar 
day, ridiculing conventional fast and vow, etc. When he 
died, the men of Yama took his soul to the world of 
Yama. At his order Sudaršana was laid in horrible 
excrements for the period of hundred Manvantaras. 
When he was released he was born on earth as a hog. 
Because he ate fcod on Harivāsara (a fast-day) he 
suffered hell for along time. His next birth was that 
ofa crow and lived on excrements. Once the crow 
drank the water which fell on the steps while washing 
the feet of Visnu. The crow obtained remission of all 
its sins. On the same day it was caught in the net of 
a forestman and died. Then a divine chariot drawn by 
swans came and took the crow to the world of Visnu. 

SUDARŠANA X. The son of Dīrghabāhu who was born 
in the family of Manu. He conquered all the kingdoms 
and ruled as an emperor. The famous hermit Vasistha 
was his priest. 

Once Devi Mahakali appeared to him in a dream and 
said to him: “Very soon a flood will occur in the world. 
So go to the Himālayas with your wife and the priest 
Vasistha and stay there in a cave." According to the 
instruction of Devi, Sudaršana took everybody with him 
and went to the Himalayas. 

The prophecy of Devi came true. The earth was filled 
with water. This deluge lasted for ten years. After 
that the earth resumed its original form and Sudaršana 
returned to Ayodhya. (Bhavisya Purana, Pratisarga 
Parva, 1, 1). 

Itis mentioned in Kālikā Purána that Sudaršana had 
broken off a piece ot a forest region of Himalaya and‘ 
taken it to his country and founded on it the city called 
Khandavinagara and that after a short period king 
Vijaya of the Bhairava dynasty killed king Sudaršana 
and became the ruler of the city. (Kalika Purana, 92). 

SUDARSANA XI. A wife of God Fire. This Sudaršanā 
was the daughter of Duryodhana, the son of Durjaya 
of the Iksvaku dynasty. The mother of Sudargana 
was Narmada. It is said that so beautiful a woman as 
Sudarfanā had never been born. The God Fire was 
once fascinated by the beauty of Sudar’ana who had 
been instructed to serve him, and wished to accept her 
as his wife. So he informed her of his desirc, Being 
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of a noble race, she said that a virgin ought to be given 
away by her parents. The God Fire approached the 
father of Sudaršanā and informed him of every thing. 
When he knew that the person who made the rcquest 
was the God Fire, the king gave his daughter Sudaršanā 
as wife to the God. (Duryodhana had anothcr name 
Nila). In the Pur-nas there is another statement also 
that Nīla was the ruler of Māhismatī. (See under 
Duryodhana 1I and Agni Para 8). 

SUDARŠANA XII. An island. This is another name of 
Jambüdvipa. Once Saíjaya talked to Dhrtarastra 
about this dvipa (Island). (M.B. Bhisma Parva, Chapter 
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SUDARŠANA XIII. A tree in the Jambü island. It is 
mentioned in Mahābhārata, Bhīgma Parva, Chapter 7 
that this tree was eleven thousand yojanas high. 

SUDARŠANA XIV. (The Discus Sudar$ana-weapon). 
1) General information. ‘The weapon of Mahavisnu. 
Two stories areseen about the origin of this weapon. 
(i) The sun married Samjīā the daughter of Vi$va- 
karma. Sarhjūā complained to her father that she could 
not bear the radiance of the Sun. Vi$vakarmà put the 
Sun in a turning machine and turned him and decreas- 
ed his radiance. Out of the dust of the sun produced 
by this process, Vi$vakarma made the discus-weapon, 
the aerial chariot Puspaka, the Trident of Siva, and 
the Sakti (lance) of Subrahmanya. Of these weapons 
the discus-weapon Sudargana was given to Mahāvisņu. 
This is one story. (Visnu Purana, Arhša 3, Chapter 2). 
(ii) During the burning of the forest Khandava, Indra 
showered rain, against the fire. According to the second 
story, the God Fire gave the discus weapon Sudaršana 
to Sri Krsna and the Gandiva to Arjuna to fight 
against Indra. (See the word Khandavadaha). 
Besides these two stories, several statements occur in 
various Puranas, about this weapon Sudar$ana. As 
Sudaršana was in existence even before the incarnation 
of Sri Krsna, the story that Vigvakarma made it, ought 
to be given prominence. Very often Mahavisnu used to 
destroy enemies by this Sudarsana. Though Mahavisnu 
had taken several incarnations, only Sri Krsna is 
mentioned in the Puranas as having used this weapon 
Sudaršana very often. 
2) The power of Sudaršana. Sudaríana flies up to the 
ranks of the enemies, burning like fire. Once Mahā- 
visņu sent the weapon Sudaršana towards the asuras. 
Then the havoc and destruction caused by this weapon, 
is described as follows 
The moment he thought of Sudaršana, to destroy the 
power of the enemy, it made its appearance like the 
Sun in the Solar region. It was a fearful sight. Emanat- 
ing light and radiance from the blazing fire, the 
Sudar.ana rested on the hand of Visņu; turning round 
with a tremendous speed. Visnu threw it at the 
enemies with his powerful hand like that of the trunk 
of an elephant, with a view to cleave the city of the 
enemies into pieces. That weapon which was burning 
in great flames like a great fire spreading radiance, 
flew into the midst of the enemy's army and instantly 
every one near it fell dead. Thus it flew about among 
the asuras and burnt them to ashes. Then turning 
round and round in the air it drank the blood shed 
on the earth. (M.B. Ādi Parva, Chapter 19). 

SUDARSANA XV. Indra had a chariot named 
Sudargana, (Mahabharata, Virata Parva, Chapter 56, 
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Verse 3). 

SUDĀSA I. A King of Kosala. This Sudās a was a King 
who ought to be remembered every morning and 
evening. (Mahābhārata, Anušāsana Parva, Chapter 
165, Verse 57). 

SUDĀS II. An Āryan King named Sudās is stated in 
Rgveda. It is mentioned in Rgveda Mandala 1, Anu- 
vaka 11, Sūkta 63, that Vi$vāmitra saved this King from 
a danger. (See under Dā$arājia). 

SUDASA III. A King of Ayodhya. He was the son of 
Sarvakama and the father of Kalmasapada, (Bhagavata, 
Skandha 9; Visnu Purana, 4, 4, 30). 

SUDATTA: € of the prominent wives of Sri Krsna. 
The palace Ketuman in Dvārakā, was given to this 
wife. (Mahabharata, Daksinatya Patha, Sabha Parva. 
Chapter 38). 

SUDDHA. A King of the Bhrgu dynasty. Bhagavata, 
9th Skandha mentions that hc was the son of Anenas 
and Sūci's father. 

SUDESŅĀ I. The wife of Virata, the King of Matsya. 
1) General information. It is mentioned in Mahabha- 
rata, Virata Parva, Chapter 9, Verse 6, that this 
Sudesna, the daughter of the King of Kekaya, had the 
name Citra also. 
2) Other details. 
(i) During the 
Sudesņā in the guise 
Parva, Chapter 9). 

(ii) Sudesna agreed to the request of Kicaka to get 
Sairandhri for him, as he was fascinated by her beauty. 
(M.B. Virāta Parva, Chapter 14, Verse 6). 

(iii) Sudesņā sent Kicaka to the house of Sairandhri. 
(M.B. Virāta Parva, Chapter 15). 

(iv) Draupadi consoled Sudesnà who was miserable at 
the death of Kicaka. (M.B. Virāta Parva, Chapter 16, 
Verse 48). 

(v) Sudesņā asked Draupadī to go away from the 
palace. (M.B. Virāta Parva, Chapter 24, Verse 3). 
(vi) In connection with the marriage of her daughter 
Uttara, Sudesņā went to Upaplavya with Draupadi. 
(M.B. Virāta Parva, Chapter 72, Verse 30). 

SUDESŅĀ II. The wife of the King Bali. Five sons 
named Anga, Vanga, Kalinga, Puņdra and Suhma 
were born to the hermit Dirghatamas by this queen 
Sudesna. (M.B. Adi Parva, Chapter 98 : 30; Bhagavata, 
Skandha 9; Harivarhéa 1, 39). 

SUDESNA I. A son born to Sri Krsna by Rukmiņī. 
(See under Rukmiņī). 

SUDESNA II. A country in India, very famous, in the 
Puranas. (Mahābhārata, Bhigma Parva, Chapter 9, 
Verse 4j. 

SUDEVA I. A brahmin who was a favourite of the 
King of Vidarbha. It was this brahmin who was sent 
by the King of Vidarbha to search for Damayantt. 
(See under Damayanti). 

SUDEVA II. A captain of the army of King Ambarisa. 
He was calm and fearless. Sudcva met with a heroic 
death in a battle and attained heaven. Indra gave him 
a suitable place. Later Ambarisa died and came to 
heaven. There he saw his captain Sudeva and was 
amazed. He asked Indra how it was that Sudeva was 
given a place in heaven. Indra replied that to fight 
fearlessly in the battle-ficld and mcet with heroic death, 
was a yajfia (sacrifice) and that due to this yajūa 
Sudeva attained heaven. The King asked, when this 


pseudonymity, Pāūcālī lived with 
of Sairandhri. (M.B. Virāta 
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took place. Indra continued :— “Once Ambarisa sent 
Sudeva to subdue the asuras and giants. Sudeva enter- 
ed the battlefield and looked at the vast army of the 
cnemy. Finding that it was impossible to defeat the 
army of giants, he sat down and meditated on Siva, 
who appeared before him and encouraged him. A fierce 
battle followed in which Sudeva annihilated the army 
of the giants completely and he himself met with a 
heroic death. That is how he obtained heaven. (M.B. 
Dāksiņātyapātha, Santi Parva, Chapter 98). 

SUDEVA III. The son of Haryasva, the King of Kāśī. 
He was quite valiant and radiant. After the death of 
his father he was anointed as King of Kasi. As soon as 
he became King, the sons of King Vitahavya attacked 
Sudeva and captured him. After this Divodāsa became 
the King of Kā'ī. (M.B. Anušāsana Parva, Chapter 
30, Verse 13). 

SUDEVA IV. A famous King. Nābhāga married 
Suprabhà the daughter of this King Sudeva. The 
following is a story taken from Markandeya Puràna 
stating how this Sudeva who was a Ksatriya by birth, 
became a Vaišya by the curse of hermit Pramati. 

Once Nala, the friend of Sudeva, and the relative of 
Dhūmrāksa, after having drunk too much liquor, tried 
to rape the wife of the hermit Pramati. All this happen- 
ed while King Sudeva was standing silently near Nala. 
Pramati requested King Sudeva repeatedly to save his 
wife. Sudeva replied : * The Ksatriya who could help 
the needy, could save your wife also. But I am a 
Vaiíya." This arrogance of the King made the 
hermit angry. “May you become a Vaišya.” 
The hermit cursed the King. Sudeva repented 
and requested for liberation from the curse. “When a 
Ksatriya steals away your daughter you will recover 
the lost feelings of Ksatriya." The hermit gave this 
liberation from the curse. 

Because of this curse Nabhaga stole away Suprabha 
the daughter of Sudeva and Sudeva got back the lost 
feelings of Ksatriya. 

SUDEVAI. A daughter of the King of Anga named 
Ariha. The King Rksa was her son. (M.B. Ādi Parva, 
Chapter 95, Verse 24). 

SUDEVA II. A princess born in the dynasty of King 
Dašārha. Vikuntha, a King of the Piru dynasty 
married Sudeva. The King: Ajamidha was their son. 
(M.B. Adi Parva, Chapter 95, Verse 36). 

SUDEVA III. The wife of Iksvaku who was the son of 
Manu. This Sudevā was the daughter of Devarata the 
King of Kasi. Iksvaku and Sudevā are said to be the 
incarnations of Visņu and Devi Laksmi respectively. 
While the couple were walking about in the forest, they 
saw a she-hog. That hog was the cursed form of a 
Brahmin woman named Sudevā. Sudevā, the wife of 
Iksvāku gave the merits she had earned in one year by 
her good deeds to Sudeva the she-hog and liberated her 
from her curse. This story occurs in Padma Purana 
Bhūmikhaņda, Chapter 42. The story is given below: 
Once King Iksvaku and his wife Sudevā were hunting 
on the banks of the Ganga. Then a big hog came there 
with his wife and children. The hog was afraid of 
Iksvāku. So he said to his wife:—''Look ! beloved ! 
Iksvaku the valiant, the son of Manu, is come for hunt- 
ing. I am going to fight with him.” His wife said. "How 
did you get this bravery to fight with the king, you who 
always try to evade the forest-men ?" “It is not 
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bravery, my love. It is because I could go to heaven if 
I fight with the king valiantly and meet with heroic 
death’’, replied the hog. "The wife tried her utmost to 
dissuade her husband from his attempt. The children 
also tried to stop him. They could not change his mind. 
So all of them decided to help him as much as they 
could in his fight. They got ready for a fight against 
Iksvaku and his army. 


The king’s army saw the preparations of the hogs and 
their resolute stand. Struck with fear, they informed 
Iksvaku about it. The king ordered the noble hog to be 
caught. Iksvāku and his wife mounted on horse and 
followed the army. All the hounds ran towards the 
hogs barking. The army sent a volley of arrows at the 
hogs. The hog and his wife stopped the arrows. The 
army could not defeat the hogs. At last the king him- 
self killed the hog with a club. While the king was ' 
looking on, that noble hog was changed to a noble 
Gandharva with four hands and divine clothes and 
ornaments. Leaving his old body of hog on the earth 
he rose up into the sky like the Sun and went to heaven. 
Seeing this sight Sudeva was struck with fear. She got 
down from the chariot and called the wife of the hog 
towards her. The wife of the hog, wounded all over, 
came to the queen Sudevā. Sudeva asked her about 
the previous history of her dead husband. The hog's 
wife said: “Lady ! If you feel interested I shall tell you 
about the previous life of my dead husband and my- 
self." 


**My dead husband was a Gandharva named Rankavidyā- 
dhara, in the previous birth. Once he sat in the shade of 
a tree near the hermitage of Pulastya and began to sing 
with accompaniment. Ás the singing caused disturbance 
to his solitude the hermit Pulastya came and requested 
the Gandharva to shift to some other place. Rankavid- 
yádhara .did not like to comply with the request 
of the hermit. At last Pulastya removed his hermitage 
to another place. Rankavidyādhara walked in search 
of Pulastya.  Finaly the Gandharva saw Pulastya. 
Seeing that he was alone, the Gandharva took the shape 
of a hog and entered the hermitage and began to wound 
with his tusk and to molest that radiant sage Pula- 
stya. Thinking it to be a mere animal Pulastya suffered 
it for a long time. The hog continued its actions of 
molestation. It passed excrements in front of the sage, 
danced before him, played in front of him, fell down in 
the courtyard and rolled and did various other things. 
As it was an animal Pulastya forgave him. One day 
Rankavidyādhara entered the hermitage as a hog, roared 
aloud, laughed aloud, cried aloud, sang aloud and in 
various other ways tried to change the mind of the her- 
mit. Seeing all these, Pulastya began to think that it 
was nota hog. “A hog will not try to molest one con- 
tinuously. I forgave him thinking him to be a mere 
animal. This must be that wicked Gandharva." Thus 
recognizing him Pulastya got angry and cursed him 
thus: “You tried to violate my penance in the shape of 
a hog. So you, greatsinner; take the next birth as a 
hog." With grief the Gandharva ran to Indra and in- 
formed him of everything. Indra requested Pulastya 
toliberate the Gandharva from the curse. Accordingly 
Pulastya gave him remission that he would regain his 
original form when he was killed by the hands of the 
immensely good king Iksvāku,” 
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Sudevā was amazed on hearing this story of the dead 
hog, and asked her again. ''You hog! You speak like a 
human being. How is it ?” 

The wife of the hog continued the story. “Lady ! I also 
have taken rebirth as a hog. In my previous birth I was 
the daughter of a Brahmin named Vasudatta ( Vasudeva) 
in the city of Sripura in Kalihga. They named me 
Sudevā (Vasudevā). Because of the unlimited caressing 
and fondling of my father I grew up as an arrogant 
girl. In the meanwhile a Brahmin youth named Siva- 
§arma, who was well-versed in all the branches of know- 
ledge, and whose parents were dead, came to my house. 
My father gave me to that brahmin. I lived with him 
in my father’s house. Being proud of the wealth and 
prosperity of my parents I did not care to render the 
services due to my husband. My husband who was a 


peaceful man bore everything. By and by I became wicked. 


At last because of my wickedness and immorality my 
husband left the country. My father hated me and 
expelled me from the house. My father feared that 
some calamity would happen to me as Karhsa was born 
to Padmāvatī, the wife of Ugrasena, by her illegal con- 
nection with persons other than her husband." 
Hearing about the birth of Karhsa, Sudevā asked the 
she-hog to tell her about the circumstances which led to 
the illegal connections of Padmāvatī. The wife of the 
hog continued. “In days of old there was a king in 
Mathurāpurī named Ugrasena, who married Padmāvatī 
the daughter of king Satyaketu of Vidarbha. While the 
couple were living happily in Mathurāpurī Satyaketu 
- wanted to see his daughter. He sent a messenger to 
Mathurāpurī and brought Padmāvatī to Vidarbha. She 
- walked along the vicinity of the palace in which she was 
born, enjoying the beauty of the scenery. She walked on 
and arrived on the mountain called Puspavān, and sat 
. on the bank of a lake. At that time a Gandharva named 
Godila (Dramila) came there. He fell in love with her. 
He took the shape of Ugrasena and came near her and 
talked with her. Thinking that herhusband had come 
from Mathurā to see her she embraced him. After a 
while she understood that the visitor was not her 
husband. She began to curse him. The visitor admitted 
that he was Godila an attendant of Vai$ravana. Godila 
went on his way. But she had become pregnant by that 
time. Her parents tried in various ways to destroy the 
child in her womb. One day the infant lying in her 
womb told her thus: “Mother ! you do not know who 
Iam. Iam the rebirth of a powerful asura named 
Kalanemi. In ancient days Visnu killed me in a battle 
between the gods and asuras. I have entered into your 
. womb for revenge. Mother! you need not take the 
- trouble to destroy me." Saying so, the infant stopped 
speaking. After ten years Padmāvatī gavebirth to the 
. mighty and strong Karhsa. He was killed by Sri Krsna 
and he attained heaven.” 
Sudevā was struck with wonder at the story of Karhsa. 
She asked the she-hog to continue her own story. She 
: continued her own story. “I have said that my father 
expelled me. Being shameless I walked away from there 
soon. Nobody helped me. Those who saw me scolded 
me. Days passed. Afflicted by a horrible disease, and 
travelling in this manner, I came to a big house. I 
entered the courtyard and begged for alms. It was the 
house of my husband S$iva$armà. When I abandoned 
him he married another woman named Mangalā and 
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was leading a prosperous life. Mangala gave me food. 
Šivašarmā askcd me who I was. I told him my story. 
He remembered mc, his former wife. Mangalā also felt 
compassion for me. They gave me gold ornaments and 
made me stay there. But my conscience pricked me. 
Thus burning internally I died. 

My soul went to hell. After the suffering ofa very long 
period, I took birth again as a Jackal. Then I became 
a dog, and then a snake. After that I passed through 
the births of a hen, a cat and a rat. Thus Brahma had 
put me in the wombs of all kinds ofanimals. Now I have 
taken the birth of a she-hog. Lady! Your husband 
Iksvāku is the incarnation of Visnu in portion and your- 
self, that of Laksmi in'portion. If you would give me 
the merits you have earned for one dav by your good 
deeds, I could leave off all these mean births and attain 
heaven." 

The eyes of Sudeva were full when she heard the story 
ofthe hog. She gave to the she-hog, the merits she had 
earned by good deeds for one year. The hog was changed 
to a divine woman of youth and beauty. Immediately 
a divine chariot came down from heaven and took her 
to heaven, while everybody was looking on. Iksvāku 
and Sudevā returned to their palace much pleased at 
the redemption of the she-hog. 

SUDHAMAI. A group of Gods. The name of the Manu 
of the third Manvantara was Uttama. The ruler of the 
devas was the Indra named Sušānti. There were 
five groups or ganas of twelve devas each, called the 
Satyas, the Japas, the Pratardanas, Sudhāmās and the 
Vašavarttins. (Visnu Purana, Armáa 1, Chapter 3). 

SUDHAMA II. A golden mountain in the Kuša island. 
(M.B. Bhisma Parva, Chapter 12, Verse 10). 

SUDHAMA III. One of the sons of King Ghrtaprstha. 
(Bhāgavata, Skandha 5), 

SUDHANUSI. A King of the Puru dynasty. He was 
the son of King Kuru who had founded Kuruksetra. 
Four sons named Sudhanvà, Sudhanus, Pariksit and 
Arimejaya, were born to Kuru. (Agni Purāņa, Chapter 
278). 

SUDHANUS II. A King who was the son of Kuru and 
the father of Suhotra. The King Uparicaravasu was a 
King of this dynasty. (Bhāgavata, Skandha 9). 

SUDHANUS III. A warrior from Pāūcāla who took 
the side of the Pandavas. This mighty warrior was the 
son of King Drupada and the brother of Viraketu. In 
the battle of Bharata, when  Viraketu was killed, 
Sudhanus gathered his brothers and attacked Drona. 
In that fight Sudhanus was killed by Drona. (M.B. 
Drona Parva, Chapter 98, Verses 37-40). 

SUDHANVA I. A guard of the ends of the quarters. 
In the beginning of creation Brahmà made four guards 
of the four ends. They were Sudhanvā in the East, 
Šankhapāda in the South, Ketumān in the West and 
Hiraņyaromā in the North. (Agni Purána, Chapter 19). 

SUDHANVA II. Son of hermit Aügiras. Some inform- 
ation gathered from Rgveda and Mahābhārata is 
given below. 

(1) There arose a contest between Sudhanvā and 
Virocana, the son of Prahlāda for marrying the damsel 
Kešinī. (For detailed story see under Ke£ini V). 

(ii) This hermit visited Bhisma in his bed of arrows. 
(M.B. Anušāsana Parva, Chapter 26, Verse 7). 

(iii) Sudhanvā was the eighth son of Angiras. 
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(iv) It is stated in Mahābhārata, Anu$asana Parva, 
Chapter 86, Verse 24, that this Sudhanva gave 
Subrahmanya a chariot, in the battle between the 
Devas and the asuras. 

(v) Sudhanva had three sons called Rbhu, Vibhva 
and Vāja. (Rgveda, Mandala 1, Anuvāka 16, Sukta 
111). 

SUDHANVA III. A great warrior who fought against 
the Pāņdavas in the battle of Kuruksetra. He was 
killed by Arjuna. (M.B. Drona Parva, Chapter 18, 
Verse 42). 

SUDHANVĀ IV. A Sudhanvā who was the son of 
Drupada, is mentioned in Mahābhārata, Droņa Parva, 
Chapter 23, Verse 44. This warrior sided with the 
Pandavas in the battle of Kuruksetra and fought 
against the Kauravas. When his brother Vīraketu was 
killed, he and his brothers joined together and attacked 
Droņa. In that fight Droņa killed Sudhanvā. (M.B. 
Droņa Parva, Chapter 122, Verse 45). 

SUDHANVA V. An ancient King of Bharata. A story 
that King Māndhātā defeated this Sudhanvā in battle, 
occurs in Mahā Bhārata, Droņa Parva, Chapter 62 

SUDHANVA VI. A King of Sānkāšya. This King 
surrounded the city of Mithilā and sent word that 
unless the bow of Šiva and the princess Sītā were given 
to him he would kill Janaka, who subseguently fought 
a battle with him. In this battle Sudhanvā was killed. 
Sankaíya, the kingdom of Sudhanvā was given to 
Kušadhvaja by his brother Janaka. (Vālmiki Rāmā- 
yaņa, Bāla Kāņda, Sarga 71). 

SUDHARMĀ I. The assembly hall of the Devas. 
gods). (Bhāgavata, Skandha 10). 

SUDHARMA II. The great assembly hall of the 
Yādavas. It is mentioned in Mahābhārata, Adi Parva, 
Chapter 219, Verse 10, that at the time of the carrying 
away of Subhadrā, the soldiers ran to Sudharma and 
reported the matter there. This hall had the name 
‘Dasarhi’ also. This great hall was one yojana long 
and one yojana broad. It was in this hall that Sri 
Krsna received Indra. (M.B. Daksinatya Patha, Sabha 
Parva, Chapter 38). 

SUDHARMA III. Wife of Mātali, who was the 
charioteer of Indra. It is mentioned in the Maha- 
bharata, Udyoga Parva, Chapter 95, that a daughter 
named Guņakešī was born to Mātali by Sudharmā. 

SUDHARMA IV. A prince of the Vrsni dynasty. It is 
stated in Maha Bharata, Sabha Parva, Chapter 4, 
Verse 18, that he was a member of the assembly of 
Yudhisthira and that he had learned archery from 
Arjuna. 

SUDHARMA V. A King of Dagarna. Bhimasena who 
was pleased at the good fighting of this King, appoint- 
ed him as his captain. (M.B. Sabha Parva, Chapter 29, 
Verse 5). 

SUDHARMĀ VI. A warrior who had fought against 
the Pandavas in the battle of Kuruksetra. (M.B. 
Drona Parva, Chapter 18, Verse 20). 

SUDHIS. A group of Gods of Tamasa Manvantara. In 
this Manvantara there were four groups of devas 
(gods) called Supāras, Haris, Satyas and Sudhis. In 
each of these groups there were twentyseven gods. (See 
under Manvantara). 

SUDHRTI. Another name of Satyadhrti, the King of 


(the 
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Videha. He was the son of Mahavirya and the father 
of Dhrstaketu. (Bhagavata, Skandha 9). 

SUDINA. A holy place in Kuruksetra. It is mentioned 
in Maha Bharata, Vana Parva, Chapter 83, Verse 100, 
that by bathing in this holy tirtha one could attain 
the world of the Sun. j 

SUDIVA. A hermit who had observed only Vānaprastha 
(life in the forest) the third of the four stages of life, 
and attained heaven. Mention is made about this 
hermit in Mahābhārata, Šānti Parva, Chapter 244, 
Verse 17. 

SÜDRA. See under Cāturvarņyam. 

ŠŪDRAKA. A Sanskrit dramatist. He is believed to 
have lived in the second century A.D. The drama 
«Mrcchakatika”” has been discovered as his work. It is 
divided into ten Acts. It is believed to be the oldest 
Sanskrit drama. Some people think that Südraka was a 
King. The authorship of another drama, 'Padma- 
prábhrtakam" is also attributed to him. 

SUDRSTA. A country in Bhārata, very famous in the 
Purāņas. ( M.B. Bhisma Parva, Chapter 9, Verse 51). 
SUDYA. A King of the dynasty of Yayāti. He was the 
grandson of Namasyu and the son of Cārupāda. 
Bahugava was the son of Sudya. (Bhāgavata, Skandha 

9 


)c 

SUDYUMNA I. A son of Manu Caksusa. Ten sons 
full of radiance, including Sudyumna were born to 
Caksusa (who was the Manu of the sixth Manvantara) 
by his wife Nadvalā, the daughter of Prajapati Vairaja. 
(Visņu Purana, Arhša 1, Chapter 13). 

SUDYUMNA II. 
I) General information. A King who was born as a 
woman and then became a man and then became a 
woman, allin the same birth. (For detailed story see 
under Ilā I). 
2) Other details. 
(i) This royal hermit stays in the court of Yama 
glorifying him. (M.B. Sabha Parva, Chapter 8, Verse 
16 


(ii) While Sudyumna was the King, to do justice 
properly, both hands of the hermit Likhita were cut 
off. (For detailed story see under Likhita). 
(iii) Because he had executed the duties of the King 
properly and righteously, Sudyumna attained heaven. 
(M.B. Sànti Parva, Chapter 28, Verse 45). 

SUGANDHA. A giant. It is stated in Padma Purana, 
Srsti Khanda, Chapter 75, that this giant was one of 
the seven, who were killed by Agni (Fire) in the 
battle between Hiranyaksa and the gods. 

SUGANDHĀ I. A celestial maid. Mention is made in 
Mahabharata, Adi Parva, Chapter 122, Verse 63, that 
this celestial maid danced in the birth festival of 
Arjuna. 

SUGANDHA II. A holy place. It is mentioned in Mahā- 
bhārata, Vana Parva, Chapter 84, Verse 10, that by 
visiting this place one could obtain remission of sins, 
and attain heaven. 

SUGANDHI. One of the thirteen wives of Vasudeva. 
A son named Pundra was born to Vasudeva by his wife 
Sugandhi. (Vayu Purana, 96, 161). s 

SUGATI. A King of the Bharata dynasty. It it mentioned 
in Bhāgavata, Skandha 5, that he was one of the sons 
of Gaya. 
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SUGHOSA. The conch of Nakula, one of the Pandavas. 
(Mahābhārata, Bhisma Parva, Chapter 25, Verse 16). 

SUGOPTA. An eternal ViSvadeva (god concerned with 
offerings to the manes). (Mahābhārata, Anu$āsana 
Parva, Chapter 91, Verse 37). 

SUGRIVA I. Bāli and Sugriva were brothers. Their 
mother was Aruņa who once put the guise of a woman. 
At that time he was called by the name Aruni. Bali 
was the son born to Indra by Aruni and Sugriva was the 
son born to the Sun by Aruni. Both of them were 
brought up in the hermitage of Gautama. When the 
King of Kiskindhà Rksarajas died, Bali was anointed 
the king of Kiskindha. Sugriva lived with Bali, serving 
him. At this time Bāli engaged in a battle with the 
asura Dundubhi. Bali chased Dundubhi into a cave. 
Placing Sugrīva at the mouth of the cave, Bāli went 
in. By the magic and sorcery of Dundubhi, it appeared 
to Sugrīva that Bāli was killed by Dundubhi. Sugrīva 
returned to Kiskindhā. Bāli who came out, followed 
Sugrīva to kill him due to misunderstanding. Bāli chased 
Sugrīva all over the world. It is mentioned in Valmiki 
Rāmāyaņa, Kiskindhā Kāņda, Sarga 46, that the know- 
ledge of the lay-out of the various countries in the 

` world that Sugriva got in this running, helped him 
later, in the search for Sita. 
At last Sugriva entered Rsyamükàcala. Bali had been 
once cursed that if he entered this mountain his head 
would be broken into pieces. Hanuman became the 
minister of Sugriva. It was during this period that Sri 
‘Rama and Laksmana came by that way in search 
of Sita. Sugriva and Sri Rama entered into a treaty. 
Bali should be killed and Kiskindhā should be given 
to Sugriva in place of which Rama should be helped to 
find out Sita and get her back. 
Sri Rama killed Bali and gave Kiskindhā to Sugriva, 
who sent monkey-armies in all directions to find out 
Sita. Hanūmān found out Sita and returned to Sri 
Rama, who fought a great battle with Ravana, in which 
battle Sugriva took a prominent part. It was Kumbha- 
karna, who oppressed the monkey army much. When 
he caught Sugriva, Kumbhakarna lost his ears and 
nose. Then he caught hold of the monkey warriors and 
Sri Rama cut off his hands with arrows. (Agni Purana, 
Chapter 1). After the war, when Rama and others 
returned to Ayodhya, Sugriva also accompanied them. 
After that Sugriva returned to Kiskindhā. After a few 
years Candragupta, the second son of Sahasramukha 
Ravana, carried away the daughter of Sugriva. Hear- 
ing this, Sri Rama confronted Sahasramukha Ravana, 
who was killed by the arrow of Sita. 
Sugriva participated in the horse-sacrifice performed by 
Sri Rama. The control of the army was in the hands 
ofSugrīva, the financial affairs, with Vibhisana and 
central powers, with Laksmana. When the sacrifice 

. was completed, Sugrīva returned to Kiskindhā. 

SUGRIVA II. An asura. This asura was the minister 
of Sumbha, an asura-chief. (Devi Bhagavata). 

SUGRIVA III. A horse of Sri Krsna. It is mentioned 
in Mahābhārata, Drona Parva, Chapter 147, Verse 47, 

` that five horses Kāmaga, Saibya, Sugriva, Meghapuspa 
and Valāhaka were yoked to the chariot of Sri Krsna. 

SUGRIVI. A girl born to Ka£yapa by Tamra. It was 
from this  Sugrivi, that the horse, camel and donkey 
originated in the world for the first time. (Matsya 
Purāņa). - 
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SUHANU. An asura who livesin Varuna’s court wor- 
shipping him. (Sabha Parva, Chapter 9, Verse 13). 

SUHASTA. One of the hundred sons of Dhrtarāstra. 
Bhimasena killed him in the great war. (Drona Parva, 
Chapter 157, Verse 19). 

SUHASTYA. A muni extolled in Rgveda. He was the son 
of Ghosa. (Rgveda, Mandala 1, Anuvāka 17, Sūkta 
120). 

SUBAVI. A King born in the Bharata dynasty. He was 
the grandson of emperor Bharata and son of Bhumanyu. 
His mother wascalled Puskariņī. (Ādi Parva, Chapter 
94, Verse 24). 

SUHMA I. A country famous in the Purāņas. It is stated 
in Mahābhārata, Ādi Parva, Chapter 112, Verse 29, 
that Pāņdu had conguered this country which was 
situated on the Eastern part of Bhārata. Bhīmasena 
also conguercd this country during his regional conguest 
of the east. (M.B. Sabha Parva, Chapter 30, Verse 16). 

SUHMA II. A country situated in the mountainous 
region of North India. It is mentioned in Mahābhā- 
rata, Sabha Parva, Chapter 27, Verse 21, that Arjuna 
conquered this country during his regional conquest 
of the North. 

SUHOTA. See under Suhotra II. 

SUHOTRA I. A son of the hermit Jamadagni. Five sons 
named Rumaņvān, Suhotra, Vasu, Visvavasu and 
Parašurāma were born to Jamadagni by his wife Renuka 
(Brahmāņģa Purana, Chapter 58). 

SUHOTRA II. A son of emperor Bharata. (For geneal- 
ogy, see under Bharata I). 

Five sons were born to Bharata, the son of Dusyanta. 
They were Suhotra, Suhota, Gaya, Garbha and Suketu. 
(Agni Purana, Chapter 278). 

SUHOTRA III. : : 
1). General information. A king ofthe Candra dynasty. 
It is mentioned in Mahābhārata, Ādi Parva, Chapter 
94, Verse 24, that he was the grandson of emperor 
Bharata and the son of the elder brother of Bhumanyu. 
Puskariņī was the mother of this Suhotra. 

2). Other details. 

(i) This Suhotra got suzerainty over the entire earth. 
After this he conducted  horse-sacrifice and several 
other sacrifices. (M.B. Ādi Parva, Chapter 94, Verse 
25). 

(ti) Suhotra married Suvarņā, a princess of the Iksvāku 
dynasty. Three sons, Ajamīdha, Sumīdha and Puru- 
mīdha were born to them. (M. B. Ādi Parva, Chapter 
94, Verse 30). 

(iii) Suhotra was a generous king. (M. B. Drona- 
Parva, Chapter 56). 

(iv) Being pleased at his hospitality, Indra showered 
a rain of gold in the country for a year. Rivers were 
full of golden water. Indra showered golden fishes also 
in these rivers. But the king divided all this gold 
among Brahmins. (M. B. Šānti Parva, Chapter 29, 
Verse 25). 

SUHOTRĀ IV. Son of Sahadeva, one of the Pāņdavas. 
Sahadeva married Vijayā, daughter of Dyutimān, the 
king of Madra. The son Suhotra was born to them. 
(M. B. Ādi Parva, Chapter 95, Verse 80). 

SUHOTRA V. A hermit. This hermit honoured 
Yudhisthira toa great extent. (Mahābhārata, Vana 
Parva, Chapter 26, Verse 24). 

SUHOTRA VI. A king of the Kuru dynasty. Once this 
king obstructed the way of Sibi, born in the family of 
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King Ušīnara. He let Sibi go only after the interven- 
tion of Nārada. (See under Šibi). 

SUHOTRA VII. A giant. This giant was one of those 
kings who had ruled over the entire earth and had to 
leave the place due to fate. (M. B. Santi Parva. 
Chapter 277, Verse 51). 

SUHU. A Yādava king who was the son of Ugrasena. 
(Bhagavata, Skandha 9). 

SUHVA. (SUHMA) A king of the Bharata dynasty. 
Suhva was the son of Bali, and grandson of Sutapas. 
Bali had no direct sons. Being miserable due to the 
absence of sons, Bali approached the hermit Dirghata- 
mas, by whom the queen gave birth to six sons. They 
were Anga, Vanga, Kalinga, Suhva(or Suhma), Pundra 
and Adrūpa. (Bhagavata, Skandha 9). 

SUJANU. A great saint. This hermit stopped Sri Krsna 
on his way to Hastinapura and conversed with him. 
(Mahābhārata, Daksinatyapatha, Udyoga Parva, 
Chapter 83). j 

SUJATA I. One of the hundred sons of Dhrtarāstra. 
He attacked Bhimasena in the battle of Bharata and 
Bhimasena killed him. (M.B. Salya Parva, Chapter 26, 
Verse 5). 

SUJATA II. A monkey King. Sujata was one of the 
sons born to Pulaha by his wife Švetā. (Brahmànda 
Purāņa, 2 : 7, 180-181). 

SUJĀTĀ. The daughter of the hermit Uddàlaka. (See 
under Khagodara). 

SUJYESTHA. A King who was the son of Agnimitra 
and the father of Vasumitra. (Bhagavata, Skandha 12). 

SUKA I. (SUKADEVA). The son of Vyàsa. 

1) Birth. The sage Vyāsa once wished to have a son. 
So he began to worship Šiva for the purpose. His 
desire was to have a son who would combine in him 
the essential qualities of fire, earth, water, air and ether 
He did tapas for a hundred years. Because of the 
'austerity of his tapas, his locks of hair began to blaze 
like flames of fire. At last Šiva appeared and blessed 
him to have a son according to his wish. 

After receiving his boon, Vyāsa returned to his ā$rama. 
Soon after his arrival there, an Apsaras named Ghrtācī 
came there in the form of a parrot. On seeing her 
beauty Vyàsa had an involuntary emission of semen. 
Suka's birth was from this semen. (For further details 
see Para 2, under Ghrtaci). 

2) Suka's Boyhood. lt was Siva who performed the 
Upanayana (wearing the sacred thread) ceremony of 
Suka. Since he was born out of the semen which was 
the result of the fascination fora parrot, the boy was 
named *'Suka". He was a divine boy. Soon after his 
birth, he grew up into an exceptionally brilliant boy. 
He went to Brhaspati and mastered all knowledge. 
After staying with Brhaspati for some years, he re- 
turned to his father's agrama. 

3) In Vyāsa's hut. Vyàsa was very happy at the arrival 
of his son after completing his education. In due course 
he thought of getting his son married to a suitable girl 
and to prepare him for an ideal Grhasthaérama. But 
Suka did not fall in with his father's proposal. All the 
efforts of Vyàsa to persuade him were in vain. At last 
he told Šuka that he was pleased with his stern resolve 
and allowed him to pursue his life as a Sannyāsī, if he 
wished for it. 

From that time Sukadeva and Sita, the disciple of 
Vyāsa began the study of Bhāgavata. But Šuka did 
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not find happiness in that study either. Vyāsa taught 
him spiritual philosophy. Even then Suka could not 
find mental satisfaction. So his father sent him to 
Mithilà. At that time there was none who equalled 
Janaka, the then King of Mithilā. Before sending him 
away, Vyàsa made his son promise that he would 
return to his āšrama, immediately after leaving 
Mithilà. 

4) Suka in Mithilā. Suka started his journey to 
Mithilà on foot. He passed through many lands and 
cities on his way. He visited many places inhabited by 
different classes of people like yogins, sages, mendicants, 
Vaikhānasas, Šāktas, Pā$upatas,  Sauras, Šaivas, 
Vaisnavas, etc. After taking two years to cross Mahā- 
meru and one year for crossing Himālaya he reached 
Mithila. At the very sight of the land of Mithila with 
its inhabitants living in luxury and prosperity, Suka- 
deva was filled with wonder. 

One of the sentries at the palace gate who saw the 
dignified bearing and majestic figure of Suka, standing 
at the entrance, greeted him with joined palms and 
conducted him into the royal palace. From there, a 
minister took him to the interior of the palace, where 
a passage led him to a beautiful park full of flowering 
trees and swimming pools. After giving hin a seat in 
the park the minister left the place. There, he was 
attended by women who were like celestial beauties. 
But Suka was not happy even in their company or 
attentions. He spent the whole night in deep meditation. 
The next morning King Janaka visited Suka. After the 
exchange of customary greetings, Janaka enquired of 
him the object of his visit. Suka answered that he came 
there to learn from Janaka the way to salvation, as 
directed by his father. 

On hearing this, Janaka said :—‘‘After Upanayana, 
(investiture with the sacred thread) a Brahmana 
should study the Vedas. He should discharge his debts 
to the Devas and to his Pitrs by tapas, worship of the 
guru and Brahmacarya. After the study of the Vedas, 
after mastering the senses, he should give Gurudaksiņā 
(fee to the teacher). Then the pupil may return home 
with the permission of the Guru (preceptor). After 
reaching home he should begin grhasthāšrama. After 
the birth of children, he should follow Vānaprasth- 
àérama. In that āšrama, a Brahmana should kindle 
fire in his soul. He should then renounce the dual state, 
rise above all desire and remain in Brahmāšrama.” 
After receiving Janaka's advice, Suka returned to his 
father. 

5) Domespic Life. Sukadeva married the beautiful 
Pivari, daughter of the Pitys and thus began his 
grhasthāšrama in Vyāsa's arama. He had four sons 
named Krsna, Gauraprabha, Bhūri and Devašruta and 
a daughter named Kirti, by Pīvarī. Kirti was married 
by Anu, the son of King Vibhrāja. (Devi Bhagavata, 
Ist Skandha). 

6) Other details. 

(i) Vyasa composed Bharata and taught it to Suka. 
(M.B. Chapter 1, Verse 104). 

(ii) Sukadeva recited the Mahābhārata story contaiu- 
ing 14 lakhs of stanzas to Gandharvas, Yaksas and 
Raksasas. (M.B. Adi Parva, Chapter 1, Verse 106; 
Svargarohana Parva, Chapter 5, Verse 55). 

(iii) Sukadeva taught them the entire Vedas and the 
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Mahābhārata story. (M.B. Ādi Parva, Chapter 63, 
Verse 89). 

(iv) Suka attended Yudhisthira’s assembly. 
Sabha Parva, Chapter 4, Verse 11). 

7) The End. While Sukadeva was thus leading his family 
life, teaching the Vedas and reading the Puranas, 
Narada happened to pay a visit to him. His conversa- 
tion with Narada drew Sukadeva nearer to the path of 
Moksa. He left his father, Veda Vyasa and his own 
family, went to the peak of Kailasa and stayed there 
doing tapas to Paramašiva. At last he became a per- 
fect Siddha and rising up to the Heavens shone there 
as a second sun. Devarsis began to praise Sukadeva. 
His father Vyasa was in deep grief at his disappearance 
and left his āšrama in search of Suka. After wandering 
in many places he came to Kaiļāsa where Suka had per- 
formed tapas and called him. Siva who saw him utterly 
tired and weak took pity on him and comforted him in 
the following words: ‘‘Did you not pray to me for a 
son who would combine in himself the essences of the 
Paneabhitas ? As a result of the tapas you have done 
and by my blessing, such a glorious son was born to 
you. Suka has attained the highest position whieh is 
inaecessible to those who have not conquered their 
senses and difficult to attain even by the gods. Why do 
you worry about Suka? The glory acquired by your 
eminent son will continue undiminished as long as the 
mountains and oceans exist. I give you my blessing 
that an image exactly like your son will always aecom- 
pany you from today.” Just then, an image which 
closely resembled his son appeared before Vyasa who 
was filled with rapture. 

It is believed that even today if any one calls Siva at 
the place where Siva spoke to Vyasa in answer to his 
call, Siva would respond to the call. (M.B. Santi 
Parva, Chapters 332 and 333; Devi Bhagavata, Ist 
Skandha). 

ŠUKAII. A messenger of Ravana. This Suka had a 

friend named Sàrana. These two persons were expert 
spies who used to gather seeret and important pieces of 
information from the strongholds of Ravana’s friends 
and enemies and passed them on to Ravana. 
Soon after Šrī Rāma entered Lanka, Ravana sent Suka 
and Sarana to Sri Rama’s eamp. After taking a distant 
view of the surroundings, they entered the camp of 
Šrī Rama in thc form of monkeys. Taking eare not to 
eome within the observation of Vibhisana, they went 
about the military camps, gathering secret information. 
Just then they were met by Jambavan and, Hanūmān. 
After closely observing them for a considerable time, 
they understood that they were enemy spies. The 
monkey-heroes promptly seized them and produced 
them before Sugriva. Confused and frightened under a 
shower of questions they sought the protection of Sri 
Rama. While Sri Rama was interrogating them, 
Vibhisana happened to come there. At his sight, Suka 
and Sāraņa were alarmed. Grasping the whole situation 
in an instant, Vibhisana kieked both of them when 
they assumed their former shapes as Raksasas. The 
monkey-leaders sprang at them. The Rāksasas begged 
for pardon and prayed for Sri Rama’s proteetion. Sri 
Rama forgave them and set them free. (Valmiki 
Ramayana, Yuddha Kanda; Kamba Ramayana, Yuddha 
Kanda). 
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SUKA III. A king of the Lunar dynasty. 
9th Skandha). 

SUKA IV. A king of the Saryati dynasty. He was the 
son of Prsata. He had eonquered all countries in the 
world and after performing many yagas, he renounced 
his kingdom and attained Moksa by_ doing tapas on 
Šatašrāga mountain. ( Mahābhārata, Ādi Parva, Daksi- 
nņātya Pàtha, Chapter 123). 

SUKA V. Son of Subala, king of Gāudhāra. He was 
slain by Irāvān in the course of the Bharata Yuddha. 
(Mahābhārata, Bhīsma Parva, Chapter 90, Verse 26). 

SUKA VI. Son of the monkey Sarabha. Rksa was thc 
son of Šuka by Vyāghrī. (Brahmāņda Purāņa, 3,8, 
208). 

SUKA VII. A Maharsi who was the contemporary of 

Anuha of Daksina Paficala and of king Brahmadatta. 
This sage lived before the time of the other Suka who 
was the son of Vyasa. 
This sage Suka had six sons, named Bhüriéravas, 
Sambhu, Prabhu, Krsna, Saura (Sauraprabha) and 
Devagruta by his two wives Pivari and Ekagrnga. 
(Brahmanda Purana, 3-8-93: Vayu Purana, 70-84; 
Devi Bhagavata, 1-14; Narada. 1-58). 

SUKALA. A woman who Joved and honoured her husband. 

SUKAKSA. A mountain. It is mentioned in Maha- 
bhārata, Sabha Parva, Chapter 38, that this mountain, 
which is famous in the Puranas, stands on the western 
side of Dvaraka. 

SUKAMALA. A Yaksa. This Yaksa was the son born to 
Manivara by Devajani. (Brahmāņda Purana, 3. 7. 129). 

SUKANABHA. A Rāksasa on the side of Ravana. 
(Valmiki Ramayana, Sundara Kanda, Sarga 6). 

SUKANDAKA. A country in ancient India. (Mahabharata 
Bhisma Parva, Chapter 9, Versc 53.) 

SUKANYA I. The wife of the hermit Cyavana. See under 
Cyavana, Para 3. 

SUKANYA II. The wife of the hermit Mātarišvā. The 
hermit Mankanaka was the son born to Matari$va by 
Sukanyā. (See under Mankaņaka). 

SUKARA. A country celebrated in the Puranas. Krti, 
King of Šūkara had presented thousands of Elephants 
at Yudhisthira’s Rājasūya yaga. (M.B. Sabha Parva, 
Chapter 52, Verse 25). 

SŪKARA. A hell. (See under Kāla, the section ‘Hell’). 

SÜKARAMUKHA. A hell. (See under Kāla, the section 
‘Hell’). 

SUKARMA I. One of the two followers given to Snbra- 
hmanya by Vidhātā. Suvrata was the other follower. 
(M.B. Salya Parva, Chapter 45, Verse 42). 

SUKARMA II. One of the teacher priests of Samaveda. 
This Sukarmā, the son of Sutva, divided the Samaveda 
into a thousand branches. (See under Guruparampara.) 

SUKARMA III. A Brahmana who had earned merits of 
good deeds by serving his parents. (For further details 
see under Pippalada I). 

SUKASANGITI. A Gandharva. (For further details see 
under Pramohini). 

SUKESA (SUKESI). 

1) General information A raksasa (giant) who was the 
son of Vidyutkeša and Sālakataūkā. When Brahma 
asked the Subjects to look after his creation those who 
said ‘Raksamahe’ became Raksasas (giants) and those 
who said ‘Yaksimahe’, the Yaksas(a elan of semi gods). 
Once two brothers named Heti and Praheti were born 
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inthe clan of Raksasas. Praheti remaincd unmarried and 
entered the life of penance. Heti marricd Bhayā the sister 
of Kāla. A son named Vidyutkeša was born to the cou- 
plc. Vidyutke$a married Sālakatankā, the daughter cf 
Sandhyā. Sālakatankā delivered a son. But wishing 
to enjoy the company of her husband, she abandoned 
the son and lived with her husband. The child which 
was as bright as the rising Sun, putting its folded fist 
in its mouth, cried aloud. Paramašiva and Parvati 
who were travelling along the sky mounted on the bull, 
heard the cry of the infant and looked at the spot from 
which the cry arose. On seeing thc infant, Parvati took 
pity on it. Siva blessed the child, which instantly grew 
as old as its mother. Siva gave the Raksasa prince 
immortality and a city which could travel through the 
sky. Parvati said that Raksasa women would, in future 
deliver the moment they becamc pregnant and that the 
child would grow equal to its mother in age, as soon as 
itwas born. Sukefa was the son of Vidyutkeša and 
Salakatanka. Sukefa was dclighted at the boons he 
got, and travelled wherever he pleascd, in his city. 
Sukeša married Devavati the daughter of Gramani a 
Gandharva. Mali, Sumali and Mālyavān were the 
sons of this couple. (Uttara Ramayana). 

2) The city of Sukeša fell on the ground. Sukega pleased 
Siva by penance. Siva made him invincible and gave 
him a city which travelled through the sky. Because of 
these boons, the Raksasa became righteous and pious. 
He lived in the city with other Raksasas. Once Sukeša 
went to the forest Magadha and visited the hermits 
there. He asked them about the means to attain pros- 
perity in this world and the other worlds. The hermits 
gave him long exhortations. They told him about the 
various hells given to sinners. Thus Suke$a became 
righteous-minded and saintly. He returned to his 
city and called together all the other Raksasas and 
spoke to them about what he had learned from the 
hermits. He said: The hermits taught me the means 
to attain heaven. They are Non-killing, Truth, not 
stealing, cleanliness, control of all outward going ener- 
gies, liberality, kindness, forgiveness, abstinence, good 
usages etc. So it is my order that all of you observe 
these good things." The Rāksasas were pleased at the 
words of Sukega. They began to lead a righteous life. 
In this way they got wealth and prosperity. Their 
radiance increased to such an extent that the Sun and 
the moon and the stars found it difficult to continue 
their travels. 

Thus the city of the Raksasa shone as the sun in the day 
and as the moon in the night. The progress of the Sun 
in the day became indiscernible. Due to its brightness 
the Raksasa city seemed to be the moon and thinking 
that it was night, the lotus flowers folded in the day 
and bloomed in the night. Havoc was caused in the 
earth as well as in the world of the gods. The sun be- 
came unpopular. Šo he tried to find out the cause. At 
last he found out the cause. He became angry. He 
looked with fury at the city of the Raksasas. Hit by 
the look, the city lost its merits and began to sink down 
to the earth. 

When the city fell down Sukega called Siva and cried 
aloud. Siva looked round to see what happened to his 
dcvotee. He understood that the sun was the culprit. 
Siva looked at the sun with furious eyes. Instantly the 
sun was dropped from the Solar region to the air, The 
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hermits saw the Sun coming slowly to the earth. They 
called out loudly. ‘‘If you want to be well in falling, 
go and fall in Hariksetra." The sun called out, “What 
is Hariksetra?” **Hariksetra is Varanasi from Yoga:āyī 
to Kešavadaršana””, the hermits replied. Hearing this 
the Sun fell in Varanasi. Then to lessen the heat the 
sun dipped and splashed in Asi tirtha and Varuņā 
tirtha. m 

Brahma knew this, and informcd Siva of it. Siva came to 

Vārāņasī and took thesun by his hands and gave him the 
name *Lola' and sent him back in the chariot. After 
that Brahmā went to Sukeša and sent his city with the 
Rāksasas in it, back to the sky, and the Sun was fixed 
in the sky as before. (Vāmana Purana, Chapter 15) 

SUKEŠĪ I (SUKESA). See under Suke: a. 

SUKESI II. The daughter of the king of Gāndhāra. 
This Sukešī was the wife of Sri Krsna. It is mentioned 
in Mahābhārata, Sabha Parva, Chapter 38 that Sri- 
Krsņa gave her a palace, the doors of which shone 
as the gold of Jambünada. 

SUKEŠĪ III. A celestial maid of Alakāpurī. It is 
mentioned in Mahābhārata, Anutāsana Parva, Chapter 
19, Verse 45, that she performed a dance in honour 
of the visit of Astāvakra, in the palace of Kubera. 

SUKEŠĪ IV. The daughter of Ketuvīrya the king of 
Magadha. She was married to Marutta (the third). 
(Markandeya Purāņa, 128). 

SUKETANA. A king of the Bhrgu family. He was the 
son of Sunita and the father of Dharmaketu. (Bhaga- 
vata, Skandha 9). 

SUKETU I. A king of the Solar dynasty. It is stated in 
Bhagavata, Skandha 9 that this king was the son of 
Nandivardhana and the father of Devarāta. 

SUKETU II. A. king of the Piru dynasty. He became 
famous under the name Viratha. He was one of the 
five sons of Bharata. ‘The five sons were Suhotra, 
Suhota, Gaya, Garbha and Suketu. „(Agni Purana, 
Chapter 278). 

SUKETU III. A king of ancient India. Tt is mentioned 
in Mahabharata, Adi Parva, Chapter 185, Verse 9, that 
this Suketu and his son Sunāmā were present at the 
Svayarhvara marriage of Draupadi. 

SUKETU IV. A son of Sigupala. He was killed in the 
battle of-Bhārata by Drona. (M.B. Karna Parva, 
Chapter 6, Verse 33). 

SUKETU V. A mighty king who stood on the side of 
the Pandavas and fought against the Kauravas in the 
Bhārata-battle. TLis king who was the son of Citraketu, 
was killed by the arrow of the teacher Krpa. (M.B. 
Karna Parva, Chapter 54, Verse 21). 

SUKETU VI. The father, of Tātakā. Itis stated in 
Kamba Ramayana, Balakanda, that this Suketu was the 
son of the Gandharva King Suraksaka. (See under 
Tātakā for further details). 

SUKI. A daughter of Kasyapa Prajāpati. Five daughters 
named Kraufici, Bhāsī, Syeni, Dhrtarāstrī and Šukī 
were born to Ka$yapa by his wife Tamra. Kraujfici 
gave birth to owls. Bhāsas were born to Bhāsī and 
eagles and kites were born to Šyenī. Dhrtarāstrī gave 
birth to swans and Cakravakas. Suki gave birth to 
Nata and Vinata was the daughter of Nata. (Valmiki 
Ramayana, Aranyakanda, Sarga 14). 

SUKLA. A warrior who fought on the side of the 
Pandavas. He was a native of Pāiicāla country. 
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Mahābhārata, Karņa Parva, Chapter56, Verse 45, men- 
tionsthat hc was slain by Karņa during the Bhārata 
battle. 

ŠUKRA (ŠUKRĀCĀRYA ) I. Preceptor of the Asuras. 
1) Birth. Views differ as to whether Sukra was the 
son or grandson of Bhrgu. The Puranas state that 
Pulomā was the wife of Bhrgu. Sukra has another name, 
Kavya. Kavya means the son of Kavi. Some autho- 
rities say that Kavi was Bhrgu’s son, while others think 
that Kavi was Bhrgu himself. Sukra’s mother is re- 
ferred to as “Kāvyamātā” in many places. Sukra is re- 
ferred to as the strongcst of the seven sons born to 
Bhrgu and Puloma. In the light of these references it 
is reasonable to consider Sukra as the son of the sage 
Bhrgu. “Kavi”? must be supposed to be another name 
of Bhrgu. Uśanas was another name for Šukra. 

2) Love story. Once the sage Bhrgu lived in the valley 
of Mandara mountain, performing austerc tapas. Sukra 
who was thena boy, used to attend on his father. One 
day when Bhrgu was absorbed in *'Nirvikalpasamādhi” 
(deep meditation) the lonely Sukra was appreciating 
the beauty of the sky above him. There was no one 
else by his side. At that time he happened to see an 
exceptionally beautiful Apsara woman passing across the 
sky. His heart was filled with delight at the sight. All 
his thoughts were centred on her and he sat absorbed 
in her bewitching charm. In his imagination he follow- 
ed Indra and reached Indraloka. Indra greeted him 
with honour. After that Sukra, attended by the hea- 
venly beings went about sight-seeing in Heaven. There 
he unexpectedly came across the Apsara beauty whom 
he had seen earlier, in the midst of several other 
women. They fell in love at first sight. To fulfil his 
desire Sukra enveloped the whole place in darkness. 
The other women left the place. The apsara beauty 
approached Sukra and both of them entered a hut form- 
ed by the thick foliage of creeping plants and indulged 
in sensual pleasures. Since wd spent a period of 
eight Caturyugas like this in her company, he became 
weak in his virtue and descended to the earth. Then 
he became conscious of his physical being. His depraved 
soul was stopped at the moon. It reached the earth 
through mist and grew up as paddy plants. A Bralimana 
who was a native of Dašārņa land ate the rice which 
was cooked from the ears of those paddy plants. Sukra's 
soul in the shape of Sukra entered the womb of the 
Brāhmaņa's wife and in due course took his birth. 
Because of his close association with Munis, that boy 
grew up like a sage and spent a period of one Manvar- 
tara, leading an austere life in the valley of the Meru 
mountain. At that time his Apsara woman had been 
born as a female deer, as the result ofa curse. By 
their connection in the previous birth, the Brāhmaņa 
fell in love with that female deer and begot a human 
child by his union with her. With that the austerities 
of his life were at an end. All his thoughts were now 
directed towards the future glory of his son and he 
ignored even his spiritual duties. Not long after, he died 
of snake bite. Later, he was born as the son of the king 
of Madra and. ruled the country for many years. After 
that he took birth in many other wombs and at last was 
born asthe son of a Maharsi living on the bank of the 
river Gangā. Sukra's body which was by the side of 
Bhrgu dropped to the earth after being exposed to the 
wind and sun for along time. But owing to Bhrgu’s 
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power of tapas and the holiness of the āšrama, birds and 
animals did not eat the body. After 1,000 divyavatsaras, 
sage Bhrgu opened his eycs from his samadhi but he did 
not find his son near him. A famished and worn out body 
was lying before him. Within the wrinkles of the skin, 
small birds were nesting and frogs took refuge in the 
hollow of the stomach. Enraged at the premature death 
of his son, he was about to curse Yama, the god of Death. 
Coming to know of this Dharmaraja (Yama) appeared 
before him and said :— “We honour and adore you as 
a grcat tapasvi. You should not ruin your tapas. I have 
devoured numerous Brahmándas. I have already swal- 
lowed Rudras and Visnudcvas many times. All of you 
are my food. It is ordained by Fate. Even Brahmā is not 
indestructible at the end of a Kalpa. Knowingall these 
facts, why do you think of cursing me ? Your son fell 
into this state because of his own act. While you were in 
a state of Samādhi your son's mind left its body 
and went up to Heaven. There he spent many years in- 
dulging in sensual pleasures in the company of the 
celestial beauty Visvācī. Then he was born as a Brāh- 
mana in Da$ārņa country. In his next birth he became 
the King of Kosala. After that passing through many 
births in succession he is now performing tapas on the 
bank of the river Samanga as the son of a Brahmana, 
under the name, Vāsudeva. Open your inner eye and 
see for yourself.” 

After saying this Dharmarāja revived the body of Sukra 
who rose up and did obeisance to his father. (Jūāna- 
vāsistha, Sthitiprakaranam). 

(3) Domestic Life. It is seen that Sukra had several 
wives and children. In Devi Bhāgavata there is a story 
of Jayantī, daughter of Indra who was Šukra's wife for 
about ten years. (See under Jayanti II). Priyavrata, the 
brother of Uttānapāda had a daughter named Ürjjasvati 
by his wife Surūpā. In Devi Bhagavata, 8th Skandha 
it is stated that Šukrācārya married Ūrjjasvatī and he 
had a daughter Devayānī by her. Mahābhārata, Adi 
Parva, Chapter 65 mentions that Sukra was the ācārya 
(preceptor) of the Asuras and his four sons were the 
priests of the Asuras. Sukra had a daughter named 
“Arā”. (See under Ara). Besides, Sukra had another 
wife named Šataparvā. . 

But no child was born to Sataparva. 

Devi, wife of Varuna’s elder brother, was a daughter of 
Sukra. Urjjasvati was the most famous among Sukra’s 
wives. 

4) Revived his mother. See under Kāvyamātā. 

5) Jamadagni was restored to life. See the 8th para under 
Jamadagni. 

6)Sukra cursed Danda. See under Ara. 

7) Cursed Yayati. See the 4th Para under Devayānī. 

8) How Sukra lost his eye. Šukrācārya lost one of his eyes 
during the time of Mahābali, the Asura King. Maha- 
visnu incarnated as Vamana and begged three feet of 
earth from Mahābali. Since Sukra tried to obstruct it, 
Visnu put out one of Sukra’s eyes with the point of a 
a darbha grass. (For more details see 3rd Para under 
Mahābali). 

9) Šiva swallowed Šukra. Once Šukra invaded Kubera 
and plundered all his wealth. The distressed Kubera 
informed Siva about it. Siva at once startcd up with 
his weapon, shouting “Where is he?” Sukra appeared 
on the top of Siva's trident. Siva caught hold of him 
and swallowed him. Šukra who moved about in Šiva's 
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stomach found the excessive heat there, unbearable and 
soon became exhausted. In his helpless state he began 
to worship Šiva for his mercy. At last Šiva permitted 
him to escape through his penis and Šukra thus came 
out. (M.B. Santi Parva, Chapter 290). 

10) Other details. 

(1) Once Šukrācārya had adorned the office of Educa- 
tion Minister of Mahisasura. At that time Ciksura 
was the War Minister, Tamra was Finance Miuister, 
Asiloma was the Prime Minister, Vidāla was the Foreign 
Minister, Udarka was the Military Commander and 
Sukra was the Education Minister. (Devi Bhagavata, 
Sth Skandha). 

(ii) Agni Purana, Chapter 51 states that Sukra should 
be installed in temples with his Kamandalu (a vessel 
for carrying water) and wearing his garland. 

(iii) At the time of the war between Devas and Asuras. 
Sukra taught Surasā a mantra to destroy everything. 
(Skanda Purana, Asura Kanda). 

(iv) Sukra was Prahlada’s Guru (preceptor). (Kamba 
Ramayana, Yuddha kanda). 

(v) Sukra worshipped Siva and received from him 
*Mrtasafijivani Mantra" (Mantra having power to 
revive the dead). (Vāmana Purana, Chapter 62). 

(vi) Sukra had prohibited drinking. (M.B. Adi Parva, 
Chapter 76, Verse 57), - 

(vii) He had shone in Indra's assembly. (M.B. Chap- 
ter 7, Verse 22, Sabhā Parva). l 

(viii) Sukra exists in Brahmā's assembly in the form of 
a planet. (M.B. Sabhā Parva, Chapter 11, Verse 29). 
(ix) Sukra resides with other Asuras on the top of the 
Meru mountain. All precious stones are in the possession 
of Sukra. Even Kubera (the god of wealth) lives by 
borrowing one- fourth of Sukra’s wealth. (M.B. Bhisma 
Parva, Chapter 6, Verse 22). 

(x) Sukra was among those who visited Bhisma as he 
lay on the bed of arrows. (M.B. Santi Parva, Chapter 
47, Verse 8). 

(xi) Once Sukracarya was the priest of Emperor Prthu. 
(M.B. Santi Parva, Chapter 59, Verse 110). 

(xii) On another occasion Šukra sent Indra to Prahlāda 
to obtain prosperity. (M.B. Santi Parva, Chapter 124, 
Verse 27). 

(xiii) By his power of Yoga Šukra once grabbed all the 
wealth of Kubera. (M.B. Santi Parva, Chapter 289, 
Verse 9). 

(xiv) He got the name ‘‘Sukra” because he came out 
through *'Sivalinga" (Siva’s enis) and thereby 
became a son of Parvati. (M.B. Santi Parva, Chapter 
289, Verse 32). 


(xv) Sukra learnt Siva's Sahasranāma (Thousand 
names) from the sage Tandi and taught it to Gautama. 
(M.B. Anušāsana Parva, Chapter 17, Verse 177). 
(xvi) Mahābhārata, Anušāsana Parva, Chapter 85, 
Verse 129, mentions that Bhrgu had seven sons-Cyavana, 
Vajragirsa, Suci, Aurva, Sukra, Savana and Vibhu. 
pop) Once in answer to a question of Mahābali, 
ukra referred to the importance of Puspadāna (gift of 
flowers). (M.B. Anušāsana Parva, Chapter 98). 
(xviii) In his old age Sukra observed Vànaprastha and 
attained Heaven. (M.B. Šānti Parva, Chapter 244, 
Verse 17). 
(xix) In Mahābhārata, several other names like Bhār- 
gava, Bhārgavadāyāda, Bhrgušrestha, Bhrgūdvaha, 


761 


SŪKSMA. A notorious 


SUKSMAPRAKRTI. 


SUKTIMATI I 


Bhrgukulodvaha, Kaviputra, Kavya and Uéanas are 
given for Sukra. 

SUKRA II. A son of Vasistha. Seven sons were born to 
Vasistha byhis wife Urjja; they were, Rajas, Goira, 
Urddhvabahu, Savana, Anagha, Sutapas and Sukra. All 
these seven persons were the Saptarsis of the third 
Manvantaram (Visnu Purana, Part 1, Chapter 10). 

In Agni Purana, Chapter 20 the names of the seven 
sons of Vasistha and Ūrjjā are given as Rajas. Gātra, 
Ūrddhvabāhu, Savana, Alaghu, Sukra and Šutapas. 

ŠUKRA III. A king who belonged to the dynasty of 
Emperor Prthu. Two sons, Antardhàna and Vādī were 
born to Prthu. Antardhāna had a son named Havir- 
dhāna by wife Sikhandini. Havirdhāna married Dhisaņā 
who was born in Agnikula. Six sons were born to them. 
They were, Pracinabarhis, Sukra, Gaya, Krsna, Vraja 
and Ajina. (Visnu Purana, Part 1, Chapter 14). 

SUKRATU. A King in ancient India. When once 
Safijaya talked in praise of the ancient Kings of fame 
in India, this King Sukratu also was mentioned. (M.B. 
Adi Parva, Chapter 1, 235). 


SUKRSA. A liberal hermit. A story about this hermit 


occurs in Mārkagdeya Purana. 

Once Indra wanted to test Sukrsa. So he came in the 
guise of a bird and requested for human flesh. Then 
the hermit called his sons and asked them to give their 
flesh to the bird. They were not prepared to do so. 
Sukrsa got angry and cursed his sons that they would 
be born as birds. Accordingly the sons of the hermit 
took birth in the Garuda family under the names 
Droņaputra, Pingaksa, Vibodha, Suputra and Sumukha. 
As a remission ofthe curse, the hermit said that even 
as birds they would be having wisdom and knowledge. 
After this, to keep his word, Sukrsa got ready to cut 
his own flesh for the bird. Then Indra appeared in his 
own form and blesssed the hermit. 


SUKSATRA. A heroic warrior who fought in the 


Kuruksetra on the side of the Pandavas. He was the 
son of the King of Kosala. (M.B. Drona Parva, Chap- 
ter 23, Verse 57). 

Danava, who was born to 
Prajapati Kasyapa by his wife Danu. The King 
Jayadratha, was the rebirth ofthis Danava. (M.B. Adi 
Parva, Chapter 67, Verse 18). 

The cause which is indestructible, 
not clear and having always goodness as its form is 
Sūksmaprakrti. That unspeakable nature has no base. 
Sūksmaprakrti is immovable and indestructible. There 
is no sound or form or touch in it. This nature which 
has no beginning or end, which has only three attributes 
is the root cause of the universe. This entire universe 
was pervaded by this power from the beginning of the 
great deluge to the beginning of creation. Then there 
was no night or day, no earth or Sky, no light or 
darkness. Then there was only Brahman the union of 
Prakrti and Purusa which could not be perceived by 
sense organs or intelligence. (See under Prakrti). 


SUKSMASARIRA. See under Punarjanma. 


SUKTIMAN. A mountain which was subdued by 
Bhimasena in the course of his conquest of the eastern 
country. (M.B. Sabha Parva, Chapter 30, Verse 5). 

ŠUKTIMATĪ I. A river which used to flow by the 
side of Uparicaravasu’s capital city. There is a story 
about this river. Once the Kolahala mountain fell in 
love with this river and kept it within himself. Upari- 
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caravasu who came to know of this, gave a kick to the 
mountain. The kick produced a hole in the mountain 
and the river emerged through that hole. Suktimati had 
a son and a daughter by Kolāhala mountain. The river 
prescnted them to the King. Thc King appointed the 
son as his military commander. Girikā, the daughter of 
the river became the King’s wife. (M.B. Adi Parva, 
Chapter 63, Vcrse 34). 

SUKTIMATI II. The capital city of Dhrstaketu, King 
of Cedi. (Mahabharata, Vana Parva, Chapter 22, 
Verse 50). 

SUKUMARAI. A Pulinda King. The name of the 
capital of this King was also Sukumāra. It is stated in 
Mahābhārata, Sabha Parva, Chapter 29, Verse 10, that 
King Sukumāra was the son of King Sumitra. It is stated 
in some other Puranas that Sucitra was the father of 
Sukumāra and that during his regional conquest of 
the east Bhimasena had defeated both. On another 
occasion Sahadeva, who had gone for the regional 
conquest of the south, also defeated both Sukumāra 
and his father. (M.B. Sabha Parva, Chapter 31, Verse 
4). 

When the battle of Bharata was about to begin, 

Sukumāra, the King af Pulinda joined the side of thc 

Pandavas. It is stated in Mahabharata, Udyoga Parva, 

Chapter 171, Verse 15, that King Sukumāra became 

one of the prominent chariot-fighters of the Pandava 


army. 

SUKUMARA II. A naga (serpent) who was born in 
the family of Taksaka. This serpent was. burned to 
death in the sacrificial fire of Janamejaya. (M.B. Adi 
Parva, Chapter 57, Verse 9). 

SUKUMARA III. A King ofthe Puru dynasty. The 
father of this King was Vibhu, the son of Varsaketu. 
Two sons named. Anarta and Sukumāra were born to 
Vibhu. The King Satyaketu was the son of Sukumāra. 
(Agni Purana, Chapter 278). 

SUKUMARA IV. A Sanskrit poet. There is a story 
about the devotion of Sukumāra to his teacher. Though 
Sukumāra was a dutiful student his teacher used to 
scold him always. Consequently Sukumāra harboured 
malice in his heart against his teacher. One night 
Sukumāra got on the upper attic of the house of the 
teacher with a big stone. His aim was to drop the 
stone on the head of the teacher. But that night the 
conversation of the teacher and his wife was about 
Sukumāra. The wife asked the teacher why he was 
scolding his disciple so often, when he was so dutiful 
and righteous. The teacher said that he loved him 
most and that the chastisement was meant to make him 
better and better. When Sukumāra heard this his heart 
was broken. With tears in his eyes, he got down with 
the stone and disappeared in darkness. 

Next morning Sukumüra had no peace of mind. He 
approached the teacher. He asked the teacher “What 
is the punishment destined for him who had tried to 
kill his teacher ?*” The teacher replied that he should 
die a slow death in the fire made by the husk of paddy. 
Instantly Sukumāra made a pit and stood in it and 
filled the pit with husk up to his neck and set fire to 
the pile. When the teacher knew that the culprit was 
Sukumāra, he was filled with gricf. He tried his best to 
dissuade his beloved disciple from his attempt. But it 
was in vain. While he was slowly burning in the fire 
he composed and sang the great poem ‘Sri Krsna 
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Vilasa'. The poet was not able to complete the twelfth 
Sarga of Šrī Krsna Vilāsa. 

The sixtysixth stanza was the last one he sang. Šrī 
Krsņa was showing Satyabhāmā, the various countries 
and describing the prominence ofeach, when they had 
reached the earth after obtaining the Pārijāta flowers 
from the world of the gods. After having described the 
kingdoms of Pándya and Cola, the poet was beginning 
to describe the natural beauty of ‘Saptakonkanas’ (the 
seven Konkana countries). The story says that when 
he had sung the last line ofthat stanza his tongue was 
burnt and he could not proceed with the rest of the 
poem. 

SUKUMARA V. The son of King Bhavya who was the 
ruler of Saka Island. (M.B. Bhisma Parva, Chapter 12, 
Verse 26). 

SUKUMARA VI. An ancient place. This place was near 
the mountain Jaladhāragiri in the Saka Island. (M.B. 
Bhisma Parva, Chapter 11, Stanza 21). 

SUKUMARA VII. The capital city of the Pulindas. (See 
under Sukumara III). 

SUKUMARI I. A river in the Saka Island. This river 
is famous in the Puranas. (Mahabharata, Bhisma Parva, 
Chapter 11, Verse 3). 

SUKUMARI II.Daughter of King Sriijaya. This Sukumārī 
was a wife of Narada. (See under Parvata, Para 2). 
SUKUNDALA. One of the hundred sons of Dhrtarāstra. 

( M.B. Adi Parva, Chapter 67, Verse 98). 

SUKUSUMA.A female attendant of Subrahmanya. (M.B 
Salya Parva, Chapter 46, Verse 24). 

SUKUTA. An ancient country in India, very famous in 
the Puranas. The people of this country werc called 
the Sukutas. (M.B. Sabha Parva, Chapter 14, Verse 16). 

SULABHĀ. A female ascetic (Sannyāsinī). She acquired 
several powers (Siddhis) by tapas. She had the power 
of giving up her body and receiving new bodies. Once 
she went to Mithila and held a learned discussion with 
King Janaka. She went to Mithila as a beggar woman. 
By her yogic powers she entered the mind of Janaka. 
She and Janaka were thus in the same body when they 
carried on the discussion. After remaining in Janaka’s 
body for a day, she left the palace. (M.B. Santi Parva, 
Chapter 320). E 

SULAKSANA. A king. It was this king who ordered 
Māņdavya maharsī to be pierced with a $üla asa 
punishment for stealing a horse. (Padma Purana, 
Uttara Khanda, 121). 

SULAKSMI (LAKSMĪ). One of the four divinc women 
who rose out of the Ksirabdhi (Sea of Milk). They were 
Sulaksmī, Vāruņī; Kāmodā and Šresthā. (Padma 
Purāņa, Bhūmi Khanda, 119).: 

ŠŪLAPROTA. One of the twentyeight Narakas. (See 
the section on Naraka under Kāla). 

SULOCANA. One of the hundred sons of Dhrtarāstra. 
Bhimasena killed him in battle of Kuruksetra. (Maha- 
Bharata, Bhisma Parva, Chapter 64, Verse 37). 

SUMADA. A muni who did penance at Vimala on the 
Hcmakūta mountain. When twelve years had passed 
thus Indra got frightened and deputed Kamadeva to 
disturb the muni’s penance. Many Deva women also 
accompanied Kamadeva. All their attempts failed to 
have any effect on the muni. Ultimately Devi appeared 
before him and asked him to choose his boon to which 
he answered thus: “Ido penance to regain my kingdom 
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lost to enemies. Also, I should develop eternal devotion 
to you and finally attain salvation.” 

Devi assured him recovery of his lost kingdom which he 
would rule till the sacrificial horse of Sri Rama in con- 
nection with the aSvamedha yajfia came to his kingdom. 
Accordingly Sumada conquered his enemies and became 
king in Ahicchatra. After many years, in connection 
with Sri Rāma's a$évamedha, Satrughna with the yājūic 
horse reached Ahicchatra. Sumada welcomed Satrughna 
and in his company went, to Ayodhya and detailed 
everything to Sri Rama. He then abdicated his throne 
in favour of his son and attained salvation. See under 
Ahicchatra. (Padma Purāņa, Pātāla Khaņda, Chapter 
13). 

SUMAHA. The charioteer of Parašurāma. (M.B. Sou- 
thern Text, Virata Parva, Chapter 12). 

SUMĀLĪ I. A Rāksasa, who was Sukeša's son and brother 
of Mali. When Agastya cursed and transformed Tātakā 
and her sons into Rāksasas it was Sumālī who put 
them up in Pātāla and Lanka. (See under Mali). 

SUMALI II. Ason of Pātālarāvaņa. After killing Pata- 
larāvaņa Šrī Rāma gave asylum to the rest of the 
Raksasas of Pātāla and crowned Sumali, the only son 
of Pātālarāvaņa king of Pātāla, subject to Vibhisana's 
control. (Kamba Rāmāyaņa, Yuddha Kāņda). 

SUMALI III. An asura,son of Praheti and a follower 
of Vrtra. (Brahmāņda Purāņa, 3,7, 99). 

When the asuras milked the earth (the earth became a 
cow in the time of King Prthu) this asura acted as 
calf. (Bhàgavata, Skandha 6). 

SUMALLIKA. An urban area in ancient India famous 
in the Puranas. (Bhisma Parva, Chapter 9, Verse 55). 

SUMANA. Wife of Somagarman, a brahmin. (See under 
Somašarman). 

SUMANAS I. A kirāta (forest tribe) king who flourished 
in Yudhisthira's court. (M.B. Sabhā Parva, Chapter 4, 
Verse 25). 

SUMANAS II. A king in ancient India who worshipped 
Yama in his court. (M.B. Sabha Parva, Chapter 9, 
Verse 13). 

SUMANAS III. A Kekaya princess who lived in Deva- 
loka. She once held a discussion on spiritual topics 
with Sandilidevi. (Anu$àsana Parva, Chapter 123). 

SUMANAS IV. A son of Püru in Dhruva's lineage. Püru 
had six mighty sons by his wife Atri, viz. Anga, Sumanas, 
Svati, Kratu, Angiras and Gaya. (Agni Purāņa, 
Chapter 13). 

SUMANDA. A brother of king Dusyanta. Two sons, 
Santurodha and Pratiratha were born to king Matināra 
ofPüru dynasty and to Santurodha were born three 
valiant sons called Dusyanta, Pravira and Sumanda. 
To Dusyanta was born of Sakuntala, Bharata. (Agni 
Purana, Chapter 278.) 

SUMANDALA. A king in ancient India. Arjuna, in the 
course of his triumphal tour of the northern kingdoms 
conquered him. (Salya Parva, Chapter 45, Verse 32). 

SUMANGALA. A female attendant of Subrahmanya. 
(Salya Parva, Chapter 46, Verse 12). 

SUMANI. One of the two attendants given to Subrah- 
manya by Moon the second one being Mani. (Salya 
Parva, Chapter 45, Verse 32). 

SUMANOMUKHA. A Naga born in the Ka$yapa 
dynasty. (Udyoga Parva, Chapter 103, Verse 12): 

SUMANTRA. A minister of king Dašaratha of Ayodhya. 
The king had eight ministers called Jayanta, Dhrsti, 


763 


SUMITRA III 


Vijaya, Siddhartha, Arthasādhaka, Ašoka, Mantrapala 
and Sumantra and two priests called Vasistha and 
Vāmadeva. (Valmiki Ramayana, Bālakāņda, Canto 7). 
Sumantra was the right-hand-man of Daf aratha in ‘all 
his activities. It was Sumantra who brought down to 
the palace sage Rsyaírüga for the yajfia conducted. by 
the king to have issues. According to chapter 12, 
Virata Parva of Mahabharata (Southern Text) Suman- 
tra was Dašaratha's charioteer as well. 

SUMANTU. 

1) General. A maharsi, disciple of Vyasa. Asita, Devala, 
Vaisampayana, Sumantu and Jaimini were the chief 
disciples of Vyasa. (See under Guruparamparà and 
Bharata). 

2) Other information. 

(i) Vyasa taught him all the Vedas and the Maha- 
bhārata. (Adi Parva, Chapter 63, Verse 89). 

(ii) He was a member in the court of Yudhisthira. 
(Sabha Parva, Chapter 4, Verse 11). 

(ii) He was one of the munis who visited Bhisma on 
his bed of arrows. (Santi Parva, Chapter 47, Verse. 5). 

SUMANYU. A king in ancient India. He once presented 
to sage Šāņdilya an enormous quantity of food-grains 
(a mountain of food-grains). (Anušāsana Parva, 

Chapter 137, Verse 22). 

SUMATII. A Rāksasa who lives in Varuņa's court 
worshipping him. (Sabhā Parva, Chapter 9, Verse 13). 

SUMATI II. A great maharsi who was one of the munis 
who visited Bhisma on his bed of arrows. (Anu$āsana 
Parva, Chapter 26, Verse 4). 

SUMATIIII. A sister of Garuda and wife of King 
Sagara. (See under Sagara). 

SUMATI IV. A king, son of Kakutstha of solar dynasty. 
(Vālmīki Rāmāyaņa, Bālakāņda, Canto 47, Verse 7). 
SUMATI V. A King, grandson of Rsabha and son of 
Bharata. (Visņu Purāņa, Part II, Chapter 1). He was 
a righteous ruler. After ruling the country well for 
long and performing many yajfias his father Bharata 
crowned Sumati king and practising meditation in 
Salagrama temple he gave up his life. (See under 

Bharata III). A 

SUMATI VI. A king, son of Dyumatsena and father of 
Subala. (Bhāgavata, Skandha 9). 

ŠUMBHA. An asura. (See under Nišumbha). 

SUMBHA. An asura; the eldest of the three sons, more 
powerful than Indra, born to Kāšyapaprajāpati by his 
wife Danu, the other two sons being Ni$umbha and 
Namuci. (For details see under Nisumbha ). 

SUMEDHAS. A maharsi. (See under Samādhi Chetti- 
yār). 

SUMERU. See under Mahāmeru. 

SUMIDHA. A son of Suhotra, the Solar King. He had 
by his wife Aiksvaki three sons called Sumīdha, 
Ajamidha and Purumidha. (Adi Parva, Chapter 94, 
Verse 30). 

SUMITRA I. A Yadava King, son of Vrsni and 
brother of Yudhājit. (Bhāgavata, Skandha 10). 

SUMITRA II. A King in ancient India. (Ādi Parva, 
Chapter 1, Verse 236). 

SUMITRA III. A Sauvira King, also called Dattā- 
mitra. He was Krodhavaša, theasura reborn as King. 
(Adi Parva, Chapter 67, Verse 63). He wasa partisan 
of the Pandavas and a member in Yudhisthira’s court. 

(Sabhà Parva, Chapter 4, Verse 25). 
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SUMITRA IV. A maharsi who was a star-member in 
Yudhisthira’s court. (Sabha Parva, Chapter 4, Verse 
10). ` 

SUMITRA V. A King of Kalindanagara. He had a 
son called Sukumāra. Bhīma in the course of his 
triumphal tour of the east defeated both the King and 
his son. (Sabhā Parva, Chapter 29, Verse 10). 

SUMITRA VI. Son of Tapa, the Pāūcajanyāgni, one 
of the Agnis who causes hindrances to yajītas. (Vana 
Parva, Chapter 220, Verse 12). 

SUMITRA VII. A charioteer of Abhimanyu. (Drona 
Parva, Chapter 35, Verse 31). 

SUMITRA VIII. A King of the Hehaya dynasty. He 
once went hunting and followed a deer for a long 
distance to no purpose. The sad King then entered a 
tapovana and conversed with the munis about the 
desires and attachments of man. Then the muni called 
Rsabha related to the King the stories of the munis, 
Vīradyumna and Tanu and as a result of Rsabha's 
advice the King renounced all desires and turned 
to the path of salvation. (Santi Parva, Chapters 125, 
126 and 127). 

SUMITRA IX. Son of King Suratha. Considered to 
be the last King of the Iksvaku dynasty, Sumitra was 
a contemporary of Ksemaka of the Püru dynasty and 
Nanda of Magadha dynasty. Alexander conquered 
India during his period. Sumitra is called Sumālya 
also. (Bhāgavata, Skandha 9). 

SUMITRA X. Son of Sri Krsna by Jambavati. In the 
Yadava war he met with death. (Bhāgavata, Skandha 
10). 

SUMITRA I. 
Dasaratha). 

SUMITRĀ II. A wife of Šrī Krsņa. (M.B. Southern 
Text, Sabha Parva, Chapter 38). 

SUMUKHA I. A naga, son of Kasyapa Prajapati by 
his wife Kadri. Sumukha was the grandson of the naga 
called Aryaka of the Airāvata dynasty and his mother 
was the daughter of Vama. (Udyoga Parva, Chapter 
103, Verse 24). For the story about the marriage of 
Sumukha with Gunakeéi, daughter of Matali see under 
Guņakešī. 

SUMUKHA II. A King who made many presents to 
Yudhisthira. (Sabha Parva, Chapter 51). 

SUMUKHA III. A son of Garuda. (Udyoga Parva, 
Chapter 101, Verse 2). 

SUMUKHA IV. A bird in the lineage of Garuda. 
(Udyoga Parva, Chapter 101, Verse 12). 

SUMUKHII. Mother of the serpent called Ašvasena 
who dwelt on the serpent-faced arrow (Sarpamukha- 
bana) of Karna in the battle of Kuruksetra. She got 
the name Sumukhias she protected her son by her 
mukha (face). (Karna Parva, Chapter 90, Verse 42). 

SUMUKHI II. An apsarā woman of Alakāpurī. She 
once danced at Kubera’s court in honour of Astavakra 
muni. (Anus asana Parva, Chapter 19, Verse 45). 

SUNABHA I. (PADMANABHA). One of the hundred 
sons of Dhrtarastra. He was killed in the great war by 
Bhima. (M.B. Southern Text, Bhisma Parva, Chapter 
88; Adi Parva, Chapter 116). 

SUNĀBHA II. Minister of Varuna. He lives at Puskara 
tirtha with children and grandchildren in the worship 
of Varuna. (M.B. Sabha Parva, Chapter 9, Verse 28). 


SUNABHA III. A dānava, brother of Vajranābha. His 


Consort of King Dašaratha. (See under 
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daughters, Candravati and Guņavatī were abducted by 
Gada and Samba. (Harivarhga) . 

SUNABHA IV. A divine mountain the presiding deity 
of which worships Kubera. (Sabha Parva, Chapter 10, 
Verse 32). 

SUNAKAI. A King of the Solar dynasty. In Bhāgavata, 
9th Skandha it is mentioned that he was the son of 
Krta and father of Vitihotra. 

SUNAKA II. Minister of Puraūjaya, a King of Kali- 
yuga. In Bhagavata, 12th Skandha, there is a story 
that this Sunaka murdered his King and made his 
own son King. 

SUNAKA III. A Rājarsi. He was born from a portion 
of the asura named Gandrahantā. This Rajarsi attained 
Samadhi (passed away) atCandra tirtha. During his 
life he received a sword from King Hariņāšva and he 
presented it to another King U$īnara. (M.B. Ādi 
Parva, Chapter 67; Vana Parva, Chapter 123; Santi 
Parva, Chapter 166). 

SUNAKA IV. A Maharsi. In the Puranas it is said 
that Sita read Puranas in an assembly at which 
Saunaka and others had been present in Naimisaranya. 
There are two inferences about this Saunaka. In 
Bhagavata, 9th Skandha we find that the sage Grtsa- 
mada who belonged to Bhrguvarhša had a son named 
Sunaka and this ae son was named Saunaka. A 
son named Sunaka was born to King Ruru by his wife 
Pramadvarā. Mahābhārata, Ādi Parva, Chapter 5 
mentions that this Šunaka was an exceptionally brilliant 
scholar in Vedas and Šāstras and was the grandfather 
of Saunaka. Ruru's son, Sunaka was a member of 
Yudhisthira’s assembly. (M.B. Sabha Parva, Chapter 
4, Verse 10). 

SUNAKSATRA. A King of Bharata dynasty. It is stated 
in Bhagavata, Skandha 9, that he was the son of 
Niramitra and the father of Brhatsena. 

SUNAMA I. Son of King Suketu. He was present at 
the wedding of Draupadi. (M.B. Adi Parva, Chapter 
185, Verse 9). 

SUNAMA II. Son of King Ugrasena. Brother of Karhsa. 
Sunāmā was killed by Šrī Krsna and Balabhadrarama. 
(Sabha Parva, Chapter 14, Verse 34). 

SUNAMA III. A son of Garuda who had many child- 
ren. (Udyoga Parva, Chapter 101, Verse 2). 

SUNAMA IV. A warrior of Subrahmanya. (Salya 

Parva, Chapter 45, Verse 59). 


SUNANDA I. A Gopa. (See under Ugratapas). 


SUNANDA II. Son of King Pradyota. The epic story 
in Bhavisya Purāņa closes with the story of Sunanda. 
The Maharsis, who lived in Naimisa forest feared that 
following the death of Sunanda, the world would 
become absolutely mean and base, and all of them, 
therefore, went to the Himalayas and there, at Visa- 
lanagara recited the Visnu Purana. (Bhavisya * Purana, 
Pratisarga Samhitā). 

SUNANDA I. A princess of Kekaya. She was married 
by Sarvabhauma, a King of the Kuru dynasty. The 
son Jayatsena was born to this couple. (M.B. Adi 
Parva, Chapter 95, Verse 16). i 

SUNANDĀ II. Daughter of Sarvasena the King of 
Kāfī. Bharata, the son of Dusyanta, married this Su- 
nandā. It is mentioned in Mahābhārata, Ādi Parva, 
Ghapter 95, Verse 32, that a son named Bhumanyu, 
was born to the couple. 


SUNANDA III 


SUNANDA III. A princess of Sibi kingdom. She was 
married by King Pratipa of the lunar dynasty and the 
couple had three sons called Devapi, Santanu and 
Bālhīka. (M.B. Adi Parva, Chapter 95, Verse 44). 

SUNANDA TV. Sister of Subāhu, King of Cedi. It was 
her whom the queen of Cedi appointed as companion 
of Damayanti, who lost her way and arrived at Cedi. 
She detected Damayanti conversing with the brahmin 
named Subahu, who came to Cedi in search of the 
latter and reported about their meeting to the queen 
mother. The name of the father of Sunandā and 
Subahu was Virabahu. (M.B. Vana Parva, Chapters 
63, 68 and 69). 

SUNARTAKA NATA. The name Siva assumed when 
he appeared before Parvati, in disguise. Parvati was 
engaged in tapas then. (Šiva-Stotrašataka, 34). 

SUNASSAKHA. Indra. Once Indra disguised himself as 
a Sannyāsī and travelled in the company of a dog. At 
that time, he made an attempt to steal lotus flower 
from Brahmasaras in Kaušikī tīrtha. Indra struck down 
at a single blow, Yātudhānī, the woman guard of the 
saras, who opposed him. From this time when Indra 
went about in the company of the dog, he got the name 
*Sunassakha". (M.B. Ānušāsana Parva, Chapter 91). 

SUNASSEPHA (DEVARATA). The story of a Bráh- 

mana youth who was to be offered as human sacrifice 
and who was saved by Vi$vamitra, is famous in the 
Puranas. The name of the Brahmana youth was Šunas- 
$epha. But even in the Purāņas there are two versions 
of this story. In one of them, Šunaššepha is referred 
to as the son of Rcikamuni. In the other, it was Haris- 
candra who performed the yāga and Sunagsepha who 
was brought for sacrifice, was the son of a Brāhmaņa 
named Ajigarta. After Vi$vamitra saved the boy, he 
got another name, **Devaráta". (For details of the two 
versions, see under Ambarisa and the 4th Para under 
Visvamitra). 
Sunassepha later became a Maharsi. He composed 
Rgveda, 1st Mandala, Ist Astaka. Besides in Rgveda, 
Ist Mandala, 6th Anuvaka, 30th Sūkta it is stated that 
Indra had given a golden chariot to Sunnassepha. 

SUNAYA I. A King, son of the King of Pariplava and 
father of Medhavi. (Bhagavata, 9th Skandha). Pramati 
E the high priest of Sunaya. (Mārkaņdeya Purāņa, 

SUNAYA II, A region famous in the Puranas. ( Bhisma 
Parva, Chapter 9, Verse 64). 

SUNDA. An asura.He hada brother named Upasunda, 
and their father was Ni$umbha alias Jharjha. Sunda 
and Upasunda were very cruel asuras. 

The two brothers performed tapas on the Vindhya 
mountain with the object of, conquering the three 
worlds. All attempts made by Devas to break up their 
penance failed and ultimately Brahmā appeared before 
them. They secured from Brahmā a boon to the effect 
that they would not be killed by anyone else but only 
mutually by them. Swollen-headed by the boon the 
brothers conquered the three worlds and none could 
kill them. Ultimately the Devas sent Tilottamā, the 
celestial damsel to them and she made them quarrel 
with each other. Both of them who fellin love with 
Tilottamà and wanted her as wife fought with each 
other and got killed. (Adi Parva, Chapter 221, Verse 
19). For details see under Upasunda and Tātakā). 
SUNDARA I. A Gandharva, the son of Vīrabāhu. Due 
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to Vasistha’s curse he was born as a Rāksasa whom 
Mahavisnu later on raised from his fallenstate. (Skanda 
Purana) . ! 

SUNDARA II. An Āndhra monarch, son of Pulindasena 
and father of King Šātakarņi. (Visņu Purāņa, Part 4). 

SUNDARĪ. A Rāksasa woman, the wife of Mālya- 
vān. The couple had seven sons called Vajramusti, 
Virūpāksa, Durmukha, Suptaghna, YajfiakeSa, Matta 
and Unmatta. (See under Mālyavān and Māli). 

SUNDARIKĀ. A sacred place. He who bathes at a 
particular spot here called Sundarikakunda will become 
very handsome. (Vana Parva, Chapter 84, Verse 56). 

SUNDARIVALLI. A daughter of Mahavisnu. Sundari- 
valli and Amrtavalli, another daughter of Mahavisnu 
once performed penance on the banks of Akagaganga 
for securing Subrahmanya as husband. (Skanda Purana, 
Sambhava Kanda). 

SUNDIKA. A town made famous in the Puranas, which 
existed in the eastern part of India. Mahabharata, 
Vana Parva, Chapter 254, Verse 8 mentions that this 
town was conquered by Karna. 

SUNDU. A King of the Puru dynasty. Manasyu was 
the son of King Prācinvān, the son of Janamejaya and 
grandson of Puru. Vitabhaya was the son of Manasyu. 
Sundu was Vitabhaya’s son. Sundu’s son was Bahu- 
vidha. (Agni Purana, Chapter 278). 

SUNETRA I. One of the sons of Dhrtarastra, the other 
sons being Kundaka, Hasti, Vitarka, Krātha, Kuņdina, 
Haviáravas, Bhumanyu, Pratīpa, Dharmanetra, Sunetra 
and Aparājita. ( Ādi Parva, Chapter 94, Verses 58-60). 

SUNETRA II. A son of Garuda. (Udyoga Parva, Chap- 
ter 10, Verse 2). 

SUNGA. A dynasty. Pusyamitra was the founder of 
this dynasty. Pusyamitra was the military commander 
of Brhadašva, the last King of the Maurya dynasty. It 
was after killing Brhadašva that Pusyamitra founded 
this independent dynasty. The Kings who belonged 
to this dynasty, namely Pusyamitra, Vasujyestha, 
Vasumitra, Antaka, Pulindaka, Vajramitra, Samabhaga 
and Devabhümi ruled for 112 years. (Matsya Puràna, 

` Chapter 272, Verses 26-31). 

SUNI. A King of the lunar dynasty. Bhāgavata, 9th 
Skandha mentions that this King was the son of Viva- 
nava and father of Sruta. 

SUNĪTHA I. A maharsi who lives in the court of Indra 
worshipping him. (Ādi Parva, Chapter 58, Verse 28). 
SUNĪTHA II. A King who lives in the court of Yama 

worshipping him. (Sabha Parva, Chapter 8). 

SUNITHA III. Another name of Šišupāla. (See under 
Sisupala). 

SUNITHA IV. King of Sunitha. He was jealous of 
Yudhisthira being crowned King. (Sabhā Parva, Chap- 
ter 39, Verse 14). 

SUNITHA V. A King of the Vrsni dynasty. He was 
taught the science of archery (dhanurveda) by Pra- 
dyumna, son of Sri Krsna. (Vana Parva, Chapter 183). 


SUNITHA VI. A King ofthe Bharata dynasty, son of 
Susena and father of Nreaksus. (Bhāgavata, 9th 
Skandha). 


SUNĪTHĀ. Mental daughter of Mrtyudevatā (lord of 
death). Famous forher beauty in all the three worlds, 
Sunīthā begot a son called Vena by King Anga. (See 
under Vena). 


SUŅĪTHA (M) 


SUNITHA (M). A hymn, the recitation of which will 
kecp away serpents. (Adi Parva, Chapter 58, Verse 
23). 

SUNĪTI. Mother of Dhruva. Svāyambhuva Manu had 
two sons called Priyavrata and Uttānapāda; the lattcr 
wedded two wives named Suruci and Suniti. Suruci’s 
son is called Uttama and Sunīti's son Dhruva. The 
father had not much love for Suniti and Dhruva. (See 
under Uttānapāda). 

SUNRTA. A daughter of Dharmadeva. Uttānapāda 
married her. Mention is made in Harivarmša, Chapter 
2 that four children were born to the couple. 

ŠŪNYAPĀLA. A Maharsi. This sage was an inhabitant 
of the divine world. (Mahābhārata, Dāksiņātya Pātha, 
Udyoga Parva, Chapter 83). 

SUPARA (S). Aset of Devas who flourished in Tāmasa 
Manvantara. Besides the Supāras there were three other 
sets of Devas during the Manvantara, called the Haris, 
Satyas and Sudhis. (For details see undcr Manvantara). 

SUPARNA I. A Devagandharva, son of  Ka$yapa 
Prajapati by his wife Muni. ( Adi Parva, Chapter 65, 
Verse 42). 

SUPARNA II. Another Devagandharva, 
Kašyapaprajāpati by his wife Pradhā. (Adi 
Chapter 65, Verse 47). 

SUPARNA III. Younger brother of the asura called 
Mayūra. Suparna in after life was born as King Kāla- 
kīrti on earth. (Ādi Parva, Chapter 67, Verse 36). 

SUPARNA IV. Another name of Garuda. (See under 
Garuda). 

SUPARŅA V. Amaharsi, who taught Vāyubhagavān 
Sātvatadharma and also attained salvation by perform- 
ing penance with mind under perfect control. (Santi 
Parva, Chapter 348). 

SUPARNA VI. A Synonym of Mahavisnu. (Anušāsana 
Parva, Chapter 149, Verse 34). 

SUPARŅĀ. See under Pārvatī. 

SUPARSVA I. A Ksatriya King, who was the rebirth 
of the Asura, Kapata. (Adi Parva, Chapter 67, Verse 


son of 
Parva, 


28). 

SUPĀRŠVA II. A King bornin Yayāti's dynasty. He 
was the son of Drdhanemi and father of Sumati. 
Bhagavata, 9th Skandha). 

SUPARSVA III. A Rāksasa, brother of Prahasta, a 
minister of Rāvaņa. (See under Akampana). 

SUPARSVA IV. A son of Sampāti. It was this son who 
looked after the aged and weak Sampāti. (Vālmīki 
Rāmāyaņa, Kiskindhā Kanda, Canto 59, Verse 8). 

SUPARSVA V. A mountain in Jambi Island. On the 
high peak of the mountain there is a tree called 
Mahākadamba from the hollows of which five great 
rivers take their source. These rivers fall on the peak 
of Supāršva and flow by the western side of Ilāvrtta. 
The air in an area ofa hundred yojanas is fragrant as 
itis mixed with the fragrance emanating from the 
mouths of Devas who drink the water from the above 
five rivers. (Devi Bhāgavata, 8th Skandha). 

SUPARSVAKA I. A Yādava King, son of Akrüra by 
Ašvinī. (Matsya Purāņa, 45-12). 

SUPARSVAKA II. Son of Vasudeva by Rohini. (Vayu 
Purana, Chapter 96, Verse 168). 

SUPARVAN. Another name of King Bhagadatta. (See 
under Bhagadatta ). 
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SUPRABHĀ I. A wife of Šrī Krsna who put her up in 
the mansion named Padmaküta at Dvàraka. (M.B. 
Southern Text, Chaptcr 38). 

SUPRABHA II. An asura woman, daughter of Ka$yapa- 
prajāpati by Svarbhanu. (Agni Purāņa, Chapter 19). 
SUPRABHĀ III. River Sarasvatī, which runs through 

Puskaratīrtha. (See under Sarasvatī). 

SUPRABHA IV. Daughter of the maharsi 
Vadanya. She was married by Astāvakra. 

SUPRABHĀ V. A daughter of Daksa. Arrows and other 
weapons took birth from Jaya and Suprabha, daughters 
of Daksa. (For details sec under Jaya V). 

SUPRABHA VI. Daughter of King Suratha and wife of 
Nabhaga. Sage Agastya who became displeased with 
her as she once threatened him, cursed her to be born 
in Vaišya caste as a result of which Suprabhā and her son 
Bhalandana became Vai$yas. But, as Suprabhà taught 
her son, when he came of age, about the duties of the 
Ksatriya he regained his former form. (Markandeya 
Purana). 

SUPRAJA. Wife of Bhanu, the Agni. Bhanu had two 
wives named Supraja and Brhadbhāsā and six children 
by each of the wives. (Vana Parva, Chapter 221, Verse 
9 


called 


y: 

SUPRASĀDA. A warrior of Subrahmanya. (Šalya 
Parva, Chapter 45, Verse 71). 

SUPRATARDANA. A King in ancient India. He 
had come down to earth in the company of Indra to 
witness the battle between Arjuna and Krpācārya. 
(Virata Parva, Chapter 56, Verse 9). 

SUPRATĪKA I. A King in ancient India. ( Ādi Parva, 
Chapter 1, Verse 235). 

SUPRATIKA II. A maharsi whom his brother Vibha- 
vasu cursed and turned into an elephant. (For details 
see under Garuda, Section 5). 

SUPRATIKA III. A diggaja (One of the eight 
elephants, that support the earth). In the dynasty 
of Supratika were born the elephants Airāvata, Vamana, 
Kumuda and Aüjana. (Udyoga Parva, Chapter 99). 

SUPRATIKA IV. Name of Bhagadatta's elephant. This 
elephant which did so many heroic deeds in the great 
war was killed by Arjuna. (Droņa Parva, Chapter 29, 
Verse 43). 

SUPRATIKA V. A Yaksa. (See under Guņādhya). 

SUPRATIMA. A King once referred to by Saíijaya as 
chief among Kings in ancient India. (Adi Parva, 
Chapter 1, Verse 235). 

SUPRATISTHA. A female attendant of Subrahmaņya. 
(Salya Parva, Chapter 46, Verse 29). 

SUPRAVRDDHA. A prince of Sauvira. He walked 
behind King Jayadratha who came to abduct Pāūcālī, 
carrying the standard of the King. He was killed in 
battle by Arjuna. (Vana Parva, Chapter 271, Verse 27). 

SUPRAYOGA. A river in India famous in the Purāņas. 
This sacred river is considered to be the source of Agni 
(fire). ( Vana Parva, Chapter 222, Verse 25). 

SUPRIYĀ. An apsaras daughter of Kašyapaprajāpati 
by Pradhā, daughter of Daksa. (Adi Parva Chapter 
65, Verse51). Supriyà participated in the birthday 
celebrations of Arjuna. ( Adi Parva, Chapter 122, Verse 
63). 

SUPTAGHNA. One of the seven sons of Mālyavān the 
Rāksasa, by his wife Sundari. (See under Sundari, 
Mālyavān and Mali). 


SUPUNJIKA 


SUPUNJIKA. Son of Vipracitti by Simhikā. He was 
killed by Parašurāma. (Brahmāņda Purāņa, 3.6. 13-12). 

SUPUNYA. A river in India famous in the Puranas. 
(Bhīsma Parva, Chapter 221, Verse 9). 

ŠŪRA I. A King of the Lunar dynasty. He was the son 
of Vidüratha and father of Šini. (Bhāgavata, 9th 
Skandha). 

ŠŪRA II. A son of Karttavirya. Of the hundred sons 
of Kārttavīrya, themost important were, Sara, Sürasena, 
Dhisaņa, Madhu and Jayadhvaja. (Brahmāņda, Purāņa, 
Chapter 46). : 

ŠŪRA III. A King in ancient India. (Mahābhārata, 
Ādi Parva, Chapter 1, Verse 232). 

SÜRAIV. A son of the King named Ilina by his wife 
Rathantarī. This Sara had four brothers named 
Dusanta, Bhima, Pravasu and Vasu. (M.B. Adi Parva, 
Chapter 94, Verse 17). 

SÜRA V. A prince of Sauvīra land. (Mahābhārata, 
Vana Parva, Chapter 265, Verse 10). This Sara was 
slain by Arjuna at the time of Draupadi’s marriage. 
(M.B. Vana Parva, Chapter 291, Verse 27). 

"SŪRA VI. A Yādava King. He was the father of Vasu- 
deva and grandfather of Sri Krsna. By kis first wife, 
Marisa, he had ten sons and four daughters. The sons 
were, Vasudeva, Devabhaga, Devagravas, Anaka, 
Srüjaya, Syàmaka, Kanka, Samika, Vatsaka and Vrka. 
The names of the daughters were, Prtha, Srutadeva 
(Srutaveda), Srutasrava and Rājādhidevī. The eldest 

: of these, Prthā was given as an adopted daughter to 
Kuntibhoja. (Harivarnša, 2-34; 17-28; M.B. Adi Parva, 
Chapter 43; Verse 3. Chapter 104. Verse 1; Bhāgavata, 
9th Skandha). In Vāyu Purāņa it is stated that he had 
three more wives besides Mārisā, and from them Devas 
and mortals were born. (See under Sürasena I). 

SŪRA VII. Father of Dagaratha’s wife, Sumitra. He was 
invited to the Putrakamesti Yāga performed by 
Dasaratha. (Valmiki Ramayana, Bala Kanda, Sarga 13, 
Verse 26). 

SURABHI. The cow of the Devas. 
under Kamadhenu and Saurabhi). 
SURABHI II. A cow born from the ‘Humkara’ (the 
sound ‘hum’) of Brahma. As the cow grew up, milk 
began dripping down on earth from its udder and 
gradually it formed into the Ksirasagara (ocean of 
milk). Four daughters, Surūpā, Hamsika, Subhadrā 
and Sarvakamadhuk were born to Surabhi and they 
are considered to be protectors of the four regions. 
Surabhi lives in the seventh world beneath the earth i.e. 

Rasatala. (Udyoga Parva, Chapter 100). 

SURABHIMAN. An Agni (fire). (Vana Parva, Chapter 
221, Verse 18). 

SURABHIPATTANA. An urban area of olden days in 
South India. During the Mahābhārata days Sahadeva 
deputed an envoy to this place and brought it under his 
control. (Sabhā Parva, Chapter 31, Verse 68). 
SURABHÜ. A sister of Karhsa. Ugrasena, the Yadava 
King had 80 sons including Karhsa and five daughters 
Kamsa, Marisa, Kaka, Surabhü and Rāstrapālikā. 
(Bhāgavata, Skandha 9). 

SURADEVI (VARUNI). A daughter of Varuna born 
of Devi, his brother's wife. She was the apple of the eye 

' to the Devas. She is the presiding Devatà over liquor 
She lives in the court of Brahmà worshipping him. 
(Sabhā Parva, Chapter 11, Verse 42; Ādi Parva, Chap- 
ter 18, Verse 35 and Chapter 66, Verse 52). 


(For details see 
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SURAHANTA. A son of Tapa, the Pàficajanyagni who 
is one of the Agnis who cause hindrances to Yajūas. 
(Vana Parva, Chapter 220, Verse 13). 

SURAJĀ. An apsarà woman, daughter of Kašyapa 
prajāpati by his wife Pradhā. (Adi Parva, Chapter 65, 
Verse 50). Surajā gave a dance performance at the 
birthday celebrations of Arjuna. (Adi Parva, Chapter 
122, Verse 63). 

SURAKĶT. A Brahmavādī son of Višvāmitra. 
Anušāsana Parva, Chapter 4, Verse 57). 

SURAKSAKA. A Gandharva King. He was the grand- 
father of Tātakā (See under Tātakā). 

SURAPADMA. An asura hero. This asura invaded 
Devaloka witha huge army. Skanda Purana mentions 
that in the battle that followed, Indra, who was defeat- 
ed, fled to the place called Siyali in Tanjore District 
in South india and did tapas to Siva. 

SURAPRAVIRA. Son of Tapa, the Paficajanyagni, one 
of the Agnis which cause hindrances to yajfias. (Vana 
Parva, Chapter 220, Verse 13). 

SURĀRI. A King in ancient India. He was invited by 
the Pāņdavas to participate in the great war. (Udyoga 
Parva, Chapter 4, Verse” 15). 

SURASA I. Mother of nāgas (serpents) . 

1) Birth, Ten daughters were born to Ka$yapaprajā- 
pati by his wife Krodhavašā, daughter of Daksa includ- 
ing Surasa. From Surasā were born all the nāgas. 
(Valmiki Ramayana, Aranyakanda, Canto 14). 
Nagas and Uragas are two sects of serpents.From Surasa 
were born Nagas and from Kadrü, Uragas. (Valmiki 
Ramayana, Aranya Kanda, Canto 14, Verse 28). 
Surasā was born from the wrath of Krodhavašā and the 
former had three daughters called Analā, Ruhā and 
Virudha. (Adi Parva, Chapter 66, Verse 61). 
2) Obstructed the passage of Hanūmān. To test whether 
Hanuman, who jumped into Lanka to seek out Sita, 
possessed power enough for the purpose, Devagandharvas 
backoned Surasa to them and told her as follows: “You 
mother of nagas, do please assume a terrible form like a 
big mountain and appear before Hanūmān and obstruct 
his passage. As soon as she heard the injunction, she 
jumped before Hanūmān and attempted to devour him. 
In spite of Hanūmān's earnest pleadings she stood 
before him with her mouth opened wide. Hanūmān 
then, by his power of illusion, grew ten yojanas in size. 
Then Surasa opened her mouth twenty yojanas wide. 
Hanūmān then grew thirty yojanas in size and Surasa 
opened her mouth forty yojanas wide. In this competi- 
tion ultimately when Surasā opened her mouth hundred 
yojanas wide, Hanūmān reduced his size to that ofa 
finger, entered Surasa’s mouth and came out through 
„her ear. Surasā was pleased and blessed Hanūmān. 
(Valmiki Ramayana, Sundara Kanda, Canto 1). 
3) Other information. 
(i) Surasā lives in the court of Brahma worshipping 
him. (Sabha Parva, Chapter 11, Verse 39). 
(ii) Rohini, mother of Balabhadrarama, was an incar- 
nation of Surasa. (Devi Bhagavata, Skandha 4). 

SURASA II. A deva woman who danced at the birth- 
day celebration of Arjuna. (Adi Parva, Chapter 222, 
Verse 63). 

SORASENA I. A King of Yaduvariša. 

1) General. Šūrasena's kingdom was Mathurāpurī. 
This country was originally ruled by Kings of the Solar 


(M.B. 
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dynasty. Devī Bhāgavata, 4th Skandha explains how 
the Yādava Kings came to rule over Mathurā. 

There was a region called Madhuvanam in the Kālindī 
river valley. Madhu, the Asura, who lived in Madhu- 
vana had a son named Lavana. Lavana who was a 
tyrant and an oppressor of the gods, was killed by 
Satrughna who established his rule there. In course of 
time, the place came to be known as ‘“‘Madhura”’. After 
Satrughna’s time his two sons ruled over the country. 
Thus the Solar dynasty came to an end and Mathura 
puri came under the rule of Yadus. The first King of 
Yaduvarhša was Šūrasena. Vasudeva, father of Sri 
Krsna was the son of this Šūrasena. After the death of 
his father, since Vasudeva took up the occupation of 
tending cows, Ugrasena became King there. Karhsa was 
the son of this Ugrasena. 

2. Other details, 

(i) Sürasena's daughter Kunti was adovted and brought 
up by the king named Kuntibhoja. (M.B. Adi Parva, 
Refer Chapters 67, 109 and 110). 

(ii) Devamidha, father of Šūrasena had another name, 
“Citraratha”. (M. B. Anu$āsana Parva, Chapter 147, 
Verse 29). \ 

SORASENA II. A son of Kārttavīrya. In Brahmanda 
Purana, Chapter 86, it is mentioned that this Sürasena 
killed Jamadagni. (See under Šūra II) 

SURASENA III. *'Sürasena was the old name for the 
region now known as Mathuramandala or Vrajamandala. 
The natives of this place were called **Sürasenas". The 
following pieces of information are given about the Sūra- 
senas in the Mahabharata :— 

(i) The Šūrasenas who were afraid of Jarasandha, fled 
to the southern lands. (M.B. Sabha Parva, Chapter 14, 
Verse 26). 

(i1) In the course of his southern campaign, Sahadeva 
conquered the Sürasenas. (M.B. Sabhā Parva, Chapter 
31, Verse 1). 

(ii) The Sürasenas offered presents at Yudhisthira’s 
Rājasūya. (M.B. Sabha Parva, Chapter 52, Verse 13). 
(iv) It was between the two countries, South Yakrllo- 
mam and Sürasenam that the Pandavas travelled from 
the land of Pāficāla to Matsyadeéa. ( M.B. Virāta Parva 
Chapter 5, Verse 4). 

(v) Sürasenas were the body-guards of Bhisma during 
the Bharata Yuddha. (M.B. Bhisma Parva, Chapter 18, 
Verse 12). 

(vi) The Šūrasena forces once stopped Arjuna on 
the way. (M.B. Drona Parva, Chapter 91, Verse 37). 
(vii) Sürasena attacked Arjuna and Sātyaki in Bharata 
battle. (M.B. Drona Parva, Chapter 141, Verse 9). 
(viii) Yudhisthira soaked the earth with blood by 
killing the Sürasenas at Kuruksetra. ( M.B. Drona Parva 
Chapter 157, Verse 29). 

(ix) Bhimasena butchered the Ksatriyas of Sürasena 
by hundreds. (M. B. Drona Parva, Chapter 169, Verse 
4). 

(x) "Krpācārya, Krtavarmā and Šakuni from the 
Pandava side fought against the Šūrasenas. (M.B. 
Karņa Parva, Chapter 47, Verse 16). 

ŠŪRASENA IV. A king who fought against the Pāņda- 
vas from the Kaurava side in the Bhārata Yuddha. 
He stood by Duryodhana in the **Krauficavyüha" 
formed by Bhisma. (M. B. Bhisma Parva, Chapter 75 
Verse 18). 


768 SURATHA XI 


ŠŪRASENA V. A king of the Somavarhša of Prati- 
sthānapura. Sürasena,who was childless, tried to propit- 
late the gods in many ways to obtain a son. In the end 
he got a son in the form of a serpent. But to keep 
it a secret, he performed the usual ceremonies connect- 
ed with his son's Upanayana, marriage etc. in the 
usual manner. At last by the mercy of Gautamidevi 

ürasena's son obtained human form. (Brahmāņda 
Purāņa, 111). 

SÜRASENAPURA. The city of Mathura. 

SŪRASENĪ. Wife of Pravira, the son of King Puru. 
A son named Manasyu was born to Pravira by Süraseni 
(M. B. Ādi Parva, Chapter 94, Verse 76). 

SURASTRAM I. A kingdom of Purāņic fame on the 
south-western part of ancient India. Akrti, king of 
this country, was once defeated by Sahadeva, one of 
the Pāņdavas. (Sabha Parva, Chapter 61). Holy place 
like Camasodbheda, Prabhāsaksetra, Piņdāraka etc. 
are situated in this arca. (Vana Parva, Chapter 81, 
Verse 19). 

SURĀSTRAM. II A Ksatriya dynasty. 
was a wicked King born in this dynasty. 
Parva, Chapter 74 Verse 14). 

SURATĀ. A celestial damsel, daughter of Ka‘ yapapra- 
jāpati by his wife Pradhā. (Ādi Parva, Chapter 65, 
Verse 50). She gave a dance performance at the 
birthday celebrations of Arjuna. (Adi Parva, Chapter 
122, Verse 63). 

SURATARA. A king who killed the mighty Rāksasa 
named Pataccara. During the Bharata Yuddha, Pata- 
ccara had taken his stand on the Kaurava side. (M.B. 
Drona Parva, Chapter 22, Verse 58). 

SURATHA I. A king in ancient India. 
Samadhi Chettiyar). 

SURATHA II. A king of the Puru dynasty. Suratha 
was one of the sons of Jahnu, the other sons being 
Srutasena, Ugrasena and Bhimasena. (Agni Purana, 
Chapter 278). 

SURATHA III. One of the two sons of Janamejaya, 
the other one being Mahimān. Suratha had a son 
called Vidüratha. (Agni Purana, Chapter 278). 

SURATHA IV. Husband of Citrangada, daughter cf 
Vi$vakarman. See under Vi$vakarmā, Para 2. 

SURATHA V. A king born from an aspect of asura 
called Krodhavaša. (Ādi Parva, Chapter 67, Verse 
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SURATHA VI. Father of King Kotikāsya of Šibideša. 
(Vana Parva, Chapter 265, Vcrse 6). 

SURATHA VII. A king of Trigarta. He was a depend- 
ant of Jayadratha. In the battle that followed 
Jayadratha's abduction of Draupadi, Suratha was killed. 
(Vana Parva, Chapter 271, Verse 18) 

SURATHA VIII. A warrior who fought against the 
Pāņdavas in the great war. (Droņa Parva, Chapter 
18, Verse 20). 

SURATHA IX. A sonof Drupada. He was killed by 
Ašvatthāmā in the great war. (Drona Parva, Chapter 
156, Verse 180). 

SURATHA X. A Pāiicāla mahāratha who fought on the 
Pándava side in the great war. He was killed in 
battle by  Aívatthàmà. (Salva Parva, Chapter 14, 
Verse 37): 

SURATHA XI. Son of Jayadratha by his wife Duss ala. 
Jayadratha was killed by Arjuna. When Suratha got 
the news that Arjuna, leading the yājūic horse had 
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reached Sindhudeša, he ended his life in great fright. 
(Asšvamedha Parva, Chapter 78, Verse 28). 

SURATHA XII. A king who ruled over Kundalanaga- 
ri. He captured Šrī Rāma's yājūic horse and also 
took Hanūmān, Sugrīva crc. prisoners. At last Sri 
Rama himself appeared on the scene, defeated Suratha 
and released the captives: (Padma Purana, Patala 
Khanda, 49, 52). 

SURATHA. Mother of Emperor Sibi. 
Chapter 197 Verse 25). 

"SURATHĀKĀRA, A particular region in the Kuga Is- 
land. (Bhisma Parva, Chapter 12, Verse 13). ' 

SURĀVĀN. Name of the horse attached to the chariot 
given to Agastya by the maharsi called Ilvala. (See 
under Agastya). 

SURAVITHI. A famous orbit of stars in Indraloka. 
(Vana Parva, Chapter 43, Verse 12). 

SURENU. A tributary of the river Sarasvati flowing 
through Rsabha island. (Salya Parva, Chapter 38, 
Verse 26) 

SURESA I. A son of Tala, the Paficajanyagni, one of 
the fifteen Agnis who cause hindrances to yajíias. (Vana 
Parva. Chapter 220, Verse 13); 

SURESA II. 
Universe). (Anušāsana Parva, Chapter 91, Verse 35). 
SURESVARA. One of the eleven Rudras. (Sànti Parva 

Chapter 208, Verse 19). 

SUROCANA. Afemale attendant of 
(Salya Parva, Chapter 46, Verse 29). 

SUROCIS. A son of Vasistha by Arundhati. (Bhāgavata, 
Skandha 4) 

SURODA. One ofthe seven seas, filled with Madya 
(wine). (Bhisma Parva, Chapter 12, Verse 2) 

SUROMAN. A serpent belonging to the family of 
Taksaka. He was burntat the Sarpasatra of Janame- 
jaya.(Ādi Parva, Chapter 57, Verse 10). 

ŠŪRPAŅAKHĀ. Rāvaņa'ssister. 


1) Višravas, son of Brahma and Kaikasi daughter 
of Sumali lived in the forest called Slesmātaka. 
Once Kaikasi had a sexual union with Vi$ravas at an 
untimely hour. Asa result of this union, Kaikasi 
gave birth to four children at intervals of one Yama 
each. These children were, Ravana, Kumbhakarna, 
Vibhīsaņa and Šūrpaņakhā. (Kamba Ramayana, Bala 
Kanda). 

2) Domestic Life. Šūrpaņakhā was married to the 
Raksasa, Vidyujjihva. The son who was born to the 
couple was named Sambhukumara. 


The Kalakeyas were the brothers of Vidyujjihva. At 
the time of Rāvaņa's return aftcr his triumphal march, 
a battle took place between him and the Kalakeyas. 
The Kālakeyas fell under the sword of Rāvaņa. Enraged 
at the death of his brothers, Vidyujjihva encountered 
Ravana. In the battle that followed, Vidyujjihva was 
killed. On hearing about her husband's death, Sūrpa- 
nakhà went to Rāvaņa wailing and lamenting. Movcd 
to pity at the sight of her tears, Rāvaņa said:- "Dear 
Sister! You may travel through the three worlds and 
accept any man you like as your husband. Is there any 
one who would not wish to become my relative? Go 
and marry a husband suited to you. Ifany one turns 
down your proposal, just inform me. I shall come and 
make him your husband.” 


Šūrpaņakhā was pleased. She at once started going 
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round the three worlds with Khara, Dūsaņa and Tri£iras. 
(Uttara Ramayana; Kambarāmāyaņa, Aranya Kanda). 
3) Before Laksmaņa. Sürpanakhà's son, Sambhukumāra 
was performing tapas to Šiva in Daņdakāraņya. It was 
at this time that Sri Rama and Laksmaņa arrived in the 
forest, accompanied by Sita. They reached the place 
called Paficavati in Dandakárauya. Sri Rama wished 
to set up his hermitage in the middle of the five ‘‘vata’‘ 
trees in Paficavati. 
At the very sight of Sita, Sambhukumira fell in love 
with her. He stood there in the form of a tree. While 
building the hermitage, Laksmana felled that tree and 
thus Sambhukumara was killed. (See under Sambhu- 
kumāra). 
The widowed Šūrpaņakhā, in her search for a suitable 
husband happened to reach and settle down at the 
southern border of Dandakaranya. She had failed in 
her search so far. 
It was at this stage that she came to know of Šrī Rāma 
and his party. She disguiscd herself as Lalita and 
entered Sri Rāma's āsrama. The sight of Sri Rama 
made her a victim to carnal passion. She submitted 
her desire to him, but he turned down her prayer. The 
disappointed Šūrpaņakhā left the žšrama at once. But 
she appeared again in front of Sita. Feeling that so long 
as Sita was alive, Sri Rama would not be prepared to 
court her, Sürpanakha rushed furiously at Sita. 
Laksmana who was watching the whole scene, suddenly 
rushed to the spot and pushed her out of the āšrama. 
He cut off her ears, nose and breasts. 

ūrpaņakhā, bleeding profusely from her mutilation, 
hastened to her brothcr Ravana to inform him of the 
calamity. In obedience to Ravana’s command, Khara, 
Dūsaņa and others who came and encountered 
Rama and Laksmana, were also slain in the battle. 
(Kamba Ramayana, Aranya Kanda). 

SÜRPARAKA. Another name for Kerala. In Brahmanda 
Purana, Chapter 99, we read that Para$urāma threw a 
“Sūrpa” winnowing basket from Gokarna southwards 
and the ocean up to the spot where the Šūrpa fell, be- 
came dry land. Since the land was formed by throwing 
the Sürpa, it came to be called “‘Siirparaka’’. References 
to Šūrpāraka in the Mahābhārata, are given below: - 

(i) In the course of his triumph of the southern lands, 
Sahadeva conquered *Sürpáraka". (M.B. Sabha Parva, 
Chapter 31, Verse 65). 

(ii) There is a sacred bath here, known as *'Sürpáraka 
tirtha". By bathing here, one would obtain golden 
rais. (M.B. Vana Parva, Chapter 85, Verse 43). 

(iii) In Sūrpāraka Ksetra, there is a sacrificial platform 
originally used by Jamadagni. Close by, there are two 
holy places called **Pàsana tirtha" and **Candra tirtha". 
(M.B. Vana Parva, Chapter 88, Verse 12). 

(iv) Yudhisthira once happened to visit this sacred 
place. (M.B. Vana Parva, Chapter 118, Verse 8). 

(v) Sūrpāraka is the land formed by the withdrawal of 
the ocean. It is also called *Aparāntabhūmi”. (Santi 
Parva, Chapter 49, Verse 66). 

(vi) Mahābhārata, Anušāsana Parva, Chapter 25, 
Verse 50 states that by bathing in the water of Sirparaka 
Ksetra and observing a fast for a fortnight, one would 
be born as a prince in the next birth. 

SURUCA. Afson of Garuda. (Udyoga Parva, Chapter 
101, Verse 3). 
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SURUCI. A wife of Uttānapāda. Svāyambhuva Manu 
had two sons called Priyavrata and Uttānapāda. 1Jttāna- 
pada married Suruci and Suniti. A son called Uttama 
was born to Suruci and to Suniti was born Dhruva, 
(For details see under Dhruva). 
SURŪPĀ. A daughter of Vi$vakarman. Priyavrata, son 
of Svayambhuva Manu married Surūpā and Barhismati, 
the beautiful daughters of Vi$vakarman. Surūpā had 
ten sons. They had a younger sister called Ürjasvati. 
(Devi Bhāgavata, Skandha 8). 
SŪRYA I. The God who gives light to the worlds. 
1) Birth. It is said that the Sun was born to 
Kašyapa by his wife Aditi, Mahāvisņu begot Brahma 
. and Brahma begot Marīci. Prajāpati Kaáyapa was 
born from Marici. Several sons were born to Kašyapa 
by Aditi the daughter of Daksa. They are known by 
the names Adityas, Vasus, Rudras and so on. Of these, 
Adityas are tewelve in number. (Aditya means the son 
of Aditi). There is a difference of opinion as to who 
these twelve Adityas are. According to Agni Purana, 
Chapter 51, the twelve Adityas are Varuna, Sūrya (the 
Sun), Sahasrārhšu, Dhātā,, Tapana, Savita, Gabhasti, 
Ravi, Parjanya, Tvasta, Mitra and Visnu. (See under 
Dvadagadityas). But in Mahābhārata, Adi Parva, 
Chapter 65, Stanza 15, it is stated that the twelve 
Adityas are Dhātā, Aryamā, Mitra, Sukra, Varuna, 
Arh$fa, Bhaga, Vivasvan, Pisa, Savita Tvastā and 
Visnu. 
Very often these names are used as synonyms of the Sun. 
So it is better to assume that there are several Adityas 
and that it is the sun who gives light and heat to the 
worlds. Vivasvan is this sun because it is said that from 
this Vivasvan the Manu Vaivasvata was born and from 
this Vaivasvata, Iksvaku, the first king of the Solar 
dynasty, was born. 
2 The chariot of the Sun. The sun rises in the east and 
sets in the west, in consequence of which days and 
nights occur. The Purāņic assumption is that the sun 
travels in a very big chariot. The chariot of the Sun 
is nine thousand yojanas long. The wheel is fixed to 
this. The great wheel of time with three centres, five 
tyres and six spokes, is fixed on that indestructible year. 
It has seven horses, which are the seven Vedic metres, 


called by the names Gayatri, Brhati, Usnik, Jagati,. 


Tristubh, Anustubh and Pankti. Another axle used 
for the chariot of the Sun is fortyfive thousand five 
hundred yojanas long. The length of each half of the 
Yoke is proportionate to the length of the axle. The 
short axle of the chariot with the small half of the yoke 
is fixed on Dhruva. The wheel fixed on the other axle 
rests on the mount Mānasottara. 

Separate Ādityas, hermits Gandharvas, celestial maids, 
Yaksas, serpents and giants sit, in the chariot of the Sun 
every month. In the month of Caitra, which is also 
called Madhumāsa, the seven officers of the month who 
travel daily in the chariot, are the Aditya Dhātā, the 
celestial maid Kratusthala, the hermit Pulastya, the 
serpent Vasuki, the Yaksa Rathabhrt, the gaint Heti, 
and the Gandharva Tumburu. In the month of 
Vai$ākha also called Madhava, the Aditya Aryaman, 
the hermit Pulaha, the Yaksa Rathaujas, the celestial 
maid Pufijikasthalā, the giant Praheti, the serpent 
Kacavira and the Gandharva Narada sit in the chariot. 
In the month of Jyestha, the Aditya Mitra, the hermit 
Atri, the serpent Taksaka, giant Pauruseya, the celes- 


770 


SURYAI 


tial maid Menaka, the Gandharva Haha, and the Yaksa 
Rathasvana, sit in the chariot. In the month of Āsādha, 
the Aditya Varuna, the hermit Vasistha, the serpent 
Naga, the celestial maid Sahajanyā, the Gandharva 
Haha, the giant Ratha and the Yaksa Citraratha, 
travel in the chariot. In the month of Sravana, the 
Aditya Indra, the Gandharva, Vi$vāvasu, the Yaksa 
Srotas, the serpent Elaputra, the hcrmit Angiras, the 
celestial maid Pramloca, and the giant Sarpi travel in 
the chariot. In the month of Bhadrapada the Aditya 
Vivasvan, the Gandharva, Ugrasena, the hermit Bhrgu, 
the Yaksa, Āpūraņa, the celcstial maid Anumlocā, the 
serpent Šankhapāla and the giant Vyāghra sit in the 
chariot. In the month of Agvani, the Aditya Pasa, 
the Gandharva Vasuruci, the giant Vāta, the hermit 
Gautama, the scrpent Dhanafijaya, the Yaksa Suseņa 
and the celestial maid Ghrtāci sit in the chariot. In 
the month of Karttika, the Gandharva is another 
Višvāvasu, the hermit Bharadvaja, Aditya Parjanya, 


* the serpent Airāvata, the celestial maid, Vis vaci, Yaksa 


Senajit and the giant Apa, sit in the chariot. In the 
month of Mārgašīrsa, the Aditya Aīnča, the hermit 
Ka$yapa, the Yaksa Tarksya, the serpent Mahapadma, 
the celestial maid Urvzéi, the Gandharva Citrasena, 
and the giant Vidyut travel in the chariot. In the 
month of Pausa, the hermit Kratu, the Aditya Bhaga, 
the Gandharva Urnayu, the giant Sphürja, 
the serpent Karkotaka, the Yaksa Aristanemi and 
the celestial maid Pūrvacittī travel in the chariot. 
In the month of Māgha, the Aditya Tvastā, the 
hermit Jamadagni, the scrpent Kambala, the celes- 
tial maid Tilottamā, the giant Brahmopeta, the Yaksa 
Rtajit and the Gandharva Dhrtarāstra sit in the chariot. 
In the month of Phalguna the Aditya Visnu, the serpent 
Ašvatara, the celestial maid Rambha, the Gandharva 
Suvarcas, the Yaksa Satyajit, the hermit Vis vamitra, and 
the giant Yajfiopeta travel in the chariot. These seven 
persons live: in the region of the Sun in their time. 
The hermits praise the Sun; the gandharvas sing; the 
celestial maids dance; the giants walk behind as guards. 
The serpents prepare the horses to be yoked; the 
Yaksas hold the bridle and the Balakhilyas stand round 
the Sun. These groups of seven in each month are 
responsible for heat, coldness, rain etc.(Visnu Purana, 
Ama 2, Chapter 8). 
3) The Vedic figure of the Sun. Even though the sun is 
only one of the seven groups, he is above thc others in 
prominence. The complete power of Visnu is the three 
Vedas Rg, Yajus and Sama. The power in the form of 
the three Vedas blazes in the form of the Sun. That 
power destroys all the sins in the world. Visnu stays 
inside the sun in the form of Rg, Yajus and Sama for 
the Sustenance and protection of the world. As said be- 
fore, the three Vedas are the parāšakti, or the feminine 
supreme power of Visnu. She is the three Vedas them- 
selves. Every month she stays inside that particular 
Aditya of the month. In the morning the Rgveda 
praises the Sun. At noon the Yajurveda praises the Sun 
and in the evening the Samans such as Brhad Rathantara 
and so on. The three Vedas Rg, Yajus and Saman are 
portions of Visnu. This power of Visnu stays in Aditya 
always. It stays not only in the Sun, but also in the 
three godheads Brahm, Visņu and Siva. At the time 
of creation Brahma was pervaded by Rg. At the time 
of sustenance, Visnu is pervaded by Yajus. At the end 
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Rudra will be pervaded by Sāman. So the sound of 
Sāman will be unpalatable. Thus this Vaisnavite power 
which is having the attribute of purity (Sattva) and 
Vedas, pervades mainly the sun though it remains 
on the seven groups also. Being the seat of this power, 
the Sun blazes with his rays and destroys the darkness 
in all the worlds. 

Such a Sun is praised by the hermits. The Gandharvas 
sing in front of the Sun. The celestial maids dance 
before him. The giants guard him, the serpents prepare 
his chariot, the Yaksas hold the bridle and the Bala- 
khilyas stand around him. Visnu who is having 
the figure of the Sun pervaded by the power of the 
Vedas, never rises or sets. Tlie seven groups are separate 
from that Visnu. As the figures of those who approach, 
are reflected in a mirror fixed on a post, that power of 
Visņu, without separating itself from that chariot, 
pervades them who come every month in turn. (Visnu 
Purana, Arhša 2, Chapter 11). 

4) The direction of the sun. The Sun starts from the 
east and goes to the western ocean. The directions east 
and west originate from this rising and setting. As a 
matter of fact when the sun rises in the east it is bright 
in places behind it. But it does not shine in the palace 
of Brahma on the top of Mahāmeru. The rays of the 
sun which enter the palaee are driven back by the 
radiance of the palace. The Mountain Meru is north to 
all islands and countries. So on one side of that mount 
it is always day and on the other side it is always night. 
When the Sun sets his light enters fire. So at night the 
light of fire goes far. In the same way, at day time, the 
light of fire enters the sun. So the sun shines more. Thus 
because the light of the sun and fire enter each other 
the day and the night wax when the sun shines on 
the southern and northern hemi-spheres. The dark nights 
and bright days enter water gradually. The water seems 
a little red, in day time beeause darkness has entered 
it in the night. After sunset the water seems a little 
white beeause the day has entered the water. 

Thus when the sun passes through the middle of the island 
Puskara, the change of the Sun to one thirtieth 
portion of the earth is ealled ‘Mauhirtikagati’ (covering 
the distance in a muhūrta —48 minutes). The sun, like 
a fly sitting on the eireumference of the wheel of a potter 
travels round the earth inclining a portion of a thirtieth of 
the earth, and inaking day and night. In the beginning 
of thc transit to the Tropic of Cancer, the sun passes 
into thc zodiae of Makara, and then to Kumbha and 
Mina. Alter having completed the three zodiaes, the 
sun makes the day and night equal and enters Visuva. 
At the end of travelling in the Northern hemi-sphere 
the sun enters the zodiae of Karkataka and transit to 
the south begins. (Visņu Purana, Arhša 2, Chapter 8). 
5) The Sun in the clutches of the giants. The Sun is being 
attacked daily by a kind of giants called the Mandehas. 
6) Family life. The Sun married Samjfia, the daughter 
of Viévakarmà. Three children Manu, Yama and 
Yami were born to him by Samjñā. By Chaya, the 
maid of Sarhjūā, three children, Sanais$cara, Manu and 
Tapatī were born to the Sun. Asvinikumaàras and Revan- 
ta were born by Samjfia to the sun who took the form of 
a horse. (See under Sarhjūā and Chaya). 

On several oceasions other sons such as Sugriva, Kālindī 
Karņa and so on were born to the Sun. (For details see 
under those entries). 
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7) The rising delayed. A story stating that the rising of 
the sun was delayed because of the eurse of Silavati, is 
stated in Mahabharata. (See under Silavati). 

8) The Sun and the Syamantaka. Once the King Satrajit 
did penance and got the jewel Syamantaka from the Sun. 
(For detailed story see under Prasena) . 

9) The Sun and Rāhu. Once the Sun and the moon 
pointed out Rāhu who had come to partake of the 
Amrta (Ambrosia) in stealth and Mahavisnu eut off his 
head. (For detailed story sec under Amrta, Para 4). 

10) The Sun the teacher of Hanūmān. The Sun is the 
teacher of Hanūmān. (See under Hanūmān). 

11) The Sun and Ravana. Once Ravana happened to 
reach the Solar region, while he wascenducting regional 
conquest. That night he rested on Mahàmeru, and then 
got into his plane Puspaka, ready for fight in the 
morning. Seeing the Sun rising up, Rāvaņa called his 
minister Prahasta and said to him. "Minister, go and 
convey my words to the Sun. ‘Ravana has come to fight. 
Either get down and fight or admit defeat.” Prahasta 
walked towards the sun and told the words of the King 
to the two gate-keepers Pingala and Dandi. The Sun 
was informed of this by Dandi. The Sun told Dandi 
thus: "Dandī, I don't mind whether I defeat or I am 
defeated by Ravana. The thing is, that I have no time.” 
Dandi informed Rāvaņa of this. Rāvaņa went away 
shouting that he had defeated the Sun. 

12) Fight with Šiva. See under Šiva Para 7, Sub 
para 7. 

13) The Sun lost his lustre. See under Sukeša. 

14) Artificial Sun. See under Brahma, para 13. 

15) The Sun and Karņa. See under Karna. 

16) The hermit Atri and the Sun.” See under Atri, para 4. 
17) The names of the Sun. Once the hermit Dhaumya 
repeated to Dharmaputra the one hundred and eight 
names of the Sun. Those names are given in Maha- 
bhārata, Vana Parva, Chapter 3. : 

13) Other details. 

(i) Once Pātieālī worshipped the Sun. The Sun created 
an unseen giant for her protection. (M.B. Virāta 
Parva, Chapter 15, Verse 19). 

(ii) Pàfieali did penance before the Sun and procured 
the ‘Aksayapatra’ (the potthat never became empty). 
(See under Aksayapātra). 

(iii) The Sun destroys the ungrateful asuras (demons). 
(M.B. Udyoga Parva, Chapter 108, Verse 16). 

(iv) There is a story connecting the Sun and the South. : 
In days of old the Sun performed a sacrifice aecording 
to the Vedas, and to Kašyapa who was the ministerial 
priest, he gave the South as daksina (offering). So the 
south got the name *Daksina'. (M.B. Udyoga Parva, 
Chapter 109, Verse 1). 

(v) The west is the place where the Sun pours his rays 
after the end of the day. (M.B. Udyoga Parva, Chapter 
110, Verse 2), 

(vi) When Karna and Arjuna confronted each other 
in the battle of Bharata, the Sun boasted to Indra that 
Karna would come out victorious. (M.B. Karna Parva, 
Chapter 87, Stanza 57). 

(vii) The Sun gave Subrahmanya two attendants 
named Subhrāja and Bhāsvara. (Salya Parva, Chapter 
45, Verse 31). 

(viii) Once Siva anointed the Sun as the King of all 
the planets. (M.B. Santi Parva, Chapter 112, Stanza 
31). 


SŪRYA II 


(ix) The Sun once gave Yājnavalkya the boon that he 
would get knowledge of the Vedas. (M.B. Santi Parva, 
Chapter 318, Verse 6). 

(x) The story of one who had attained the region of 
the Sun by *Unchavrtti' (Living on the grains fallen on 
the field} is given in Mahabharata, Santi Parva, a few 
Chapters from 353, as follows : 

There was a Brahinin in a place called Mahapadma on 
the banks of the Ganges. He wandered here and there 
for knowledge of Vedas. Once a hermit met him and 
dirccted him towards a Nāga named Padmanābha. 
Padmanābha is the serpent which supports the chariot 
of the Sun. The Brahmin-hermit started in search of 
Padmanābha. At last he found out his house. But 
there was the wife of Padmanabha only. She said that 
her husband would return within a few days. Accord- 
ingly he remained on the banks of the Ganges without 
any food. Padmanābha returned and both of them met 
together. The hermit asked thenāga what hc should 
do in order to get merged in God. The Nāga replied 
that he could become one with God by Unchavrtti. The 
Naga continued. ‘The Sunis a god who had invoked 
into himselfa saint who had lived only by the fallen 
grains in the field. The activitiesof that Sun are wonder- 
ful. Tlie hermits and saints attach themselves to the 
rays of the Sun as birds attach themselves to the 
branches of trees. The great storms arising from the 
Sun spread wide in the sky. I saw once a person sitting 
inside that Sun who was a wonder of wonders. When 
that person as shining as the Sun came to him in the 
noon the Sun embraced him and scatcd him inside him. 
I asked him who he was. The Sun replied that he was 
a person who had attained heaven by Ufichavrtti.” 
Hearing the advice given by the Naga, the Brahmin 
engaged in Ufichayrtti and attained heaven. 

(xi) The Sun gave Subrahmanya shining beauty. 
(M.B. Anu$āsana Parva, Chapter 86, Verse 23). 

(xii) The Sun gave the hermit Jamadagni an umbrella 
and slippers. (See under Cherippu). 

(xiii) In olden days when a war between the Devas 
and the Asuras was drawing near, Rahu wounded the 
Sunand the moon. Along with that the universe fell 
in darkness, and the asuras began to destroy the Devas. 
At this time according to the prayer of the gods the 
hermit Atri assumed the figure of the Moon and made 
the Sun as shining as of old. (M.B. Anušāsana Parva, 
Chapter 156, Stanza 2). 

(xiv) The Synonyms of Sun according to the Amarakoša 
are given below :— 

(Sūra, Sürya, Aryamā, Āditya, Dvadašātmā, Divākara, 
Bhāskara, Ahaskara, Bradhna, Prabhākara, Vibhākara, 
Bhāsvān, Vivasvan, SaptaSva, Haridagva, Usņarašmi, 
Vikartana, Arka, Mārtaņnda, Mihira, Aruna, Pisa, 
Dyumaņi, Taraņi, Mitra, Citrabhānu, Virocana, Višvā- 
vasu, Grahapati, Tvisāmpati, Aharpati, Bhanu, Harmsa, 
Sahasrārhšu, Savitā, Tapana, Ravi, Padmāksa, Tejas- 
amrasi, Chāyānātha, Tamisrahā, Karmasāksī, Jagac- 
caksus, Lokabandhu, Trayītanu, Pradyotana, Dinamaņi, 
Khadyota, Lokabāndhava, Ina, Bharga, Dhāmanidhi, 
Arhšumālī and Abjinipati. 

SŪRYA II. An asura (demon). It is statedin Mahā- 
bhārata, Ādi Parva, Chapter 65, Verse 26, that this 
asura was the son born to Prajāpati Kaš$yapa by his 
wife Kadrū. The King Darda was the rebirth of this 
asura. 
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SŪRYABHĀNU. A gatc-keepcr of Alakāpurī. A state- 
ment occurs in Uttara Ramayana, that in the fight 
between Kuberaand Ravana, this gatc-keeper helped 
Kubera. F 

SÜRYADATTA. A brother of King Virāta. It is stated 
in Mahābhārata, Virāta Parva, Chapter 31, Stanza 11, 
that this Sūryadatta was known by the name Šatānīka 
also. Sūryadatta also took part in the fight following 
the theft of the cattle of Virata by Duryodhana and 
others. After killing the hundred warriors in the army 
of Trigarta, this Sūryadatta entered into the midst of 
the enemies and was killed by Drona in the battle of 
Bharata. (M.B. Karna Parva, Chapter 6, Verse 34). 

SŪRYADHVAJA. A King in Ancient India. He was 
present in the Svayarnvara marriage of Draupadi. 
(M.B. Adi Parva, Chapter 185, Stanza 10). 

SŪRYAGRAHAŅA. To know in detail about the 
view of the Puranas regarding the Solar eclipse, see 
under Candra IV, Para 4. 

SORYAKETU. A daitya (demon). Once this daitya 
conquercd the world of the gods and expelled Indra. 
At that time Purafijaya was the King of Ayodhya, who 
was born in the Solar dynasty. Indra requested for his 
help. Purafijaya agreed to help Indra, on condition that 
Indra should stand as an ox and that he would sit on 
the hump of that ox and fight. Accordingly he sat on 
the ‘Kakud’ (hump) of the ox and fought in the batile, 
killed Sūryaketu, and reinstated Indra in his former 
position. Because he sat on the ‘Kakud’, Purafijaya got 
the name Kakutstha. The dynasty of the King came to 
be called by the name Kakutstha. (Kamba Ramayana, 
Yuddhakanda). 

SŪRYĀKSA. A King in ancient India. It is stated in 
Mahabharata, Adi Parva, Chapter 67, Stanza 57, that 
this King was born from a portion of the King Kratha. 

SURYAMASA. A warrior who fought on the side of the 
Kauravas in the battle of Bharata Abhimanyu kill- 
ed him, (M.B. Drona Parva, Chapter 48, Verse Nie 

SURYANETRA. A bird born in the family of Garuda. 
Mention is made about this bird in Mahabharata, 
Udyoga Parva, Chapter 101, Stanza 13. 

SURYASAVITRA. An eternal god of offerings to the 
manes, (M.B. Anušāsana Parva, Chapter 91, Stanza 


34). ; 

SŪRYASR1. An eternal god concerned with offerings 
to the manes. (M.B. Anušāsana Parva, Chapter 91, 
Stanza 34). 

SURYATIRTHA. An ancient holy place situated in 
Kuruksetra. It is mentioned in Mahabharata, Vana 
Parva, Chapter 88, Stanza 48, that by bathing here and 
worshipping the manes one may attain the fruits of 
performing the sacrifice of Agnistoma and go to the 
region of the Sun. 

SURYAVAMSA. An important dynasty of ancient 
Bharata. It is stated in Devībhāgavata, Skandha 7, as 
follows about the origin of this Solar dynasty. 

The Lord of creation Brahma originated from the lotus 
in the navel of Visnu. That Brahma did penance for 
ten thousand years and pleased Parāšakti, the great 
goddess of power, and started creation. First of all he 
created seven mental sons. Of them Marici became 
expert in creation. Prajapati Kagyapa the son of 
Marici became a greater expert. The Sun is the son of 
Kašyapa. Nine sons named Iksvāku, Nabhaga, Dhrsta, 

aryāti, Narisyanta, Pramgu, Nrga, Dista, Karüsa and 
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Prsadhra were born to the Sun. Of these Iksvaku be- 
came King. This line of Kings born from the Sun is 
is Sūryavam:a (Solar dynasty). (See the Genea- 
logy). 

SŪRYAVARCAS. A Deva Gandharva. It is stated in 
Mahābhārata, Ādi Parva, Chapter 122, Stanza 55, 
that this Deva Gandharva born to Prajāpati Ka$yapa 
took part in the birth celebration of Arjuna. 

SŪRYĀVARMĀ. A King of the country of Trigarta. 
This King had a brother called Ketuvarmā. Sūrya- 
varma and Ketuvarmā fought with Arjuna when he 
Was leading the sacrificial horse of Yudhisthira. Both 
the Trigartas were killed in that fight. (M.B. Ašva- 
medha Parva, Chapter TED) 0 i 

SUSĀMAN. A noble Brahmin born in Dhanañjaya 
Gotra. He participated in the Rājasūya conducted by 
Yudhisthira, (Sabha Parva, Chapter 33, Verse 34). 

SUSANKULA. A famous urban area in North India. 
Arjuna once conquered this region. (Sabha Parva, 
Chapter 27, Verse 11), : 

SUSANTI. I. A King of the Bharata dynasty. He was 
Šānti's son and father of Puruja. (Bhāgavata, Skandha 


9). 

SUŠĀNTI II. Indra during the third Manvantara. 
(See under Manvantara). 

SUSARMA I. King of Trigarta dega. The following 
information about him is gathercd from Mahābhārata. 
(i) Sugarman, son of Vrddhaksema attended Draupadi’s 
wedding. (Adi Parva, Chapter 185, Verse 9). 

(ii) Once he incited Duryodhana to attack Matsya, 

the Virāta King. Accordingly Duryodhana attacked the 

Virāta city and Sugarman aided him in thc battle. 

(Virāta Parva, Chapter 30). 

(iii) In the battle that followed the lifting of the cows 

of the Virāta King by the Kauravas, Sugarman took the 

Virāta King as captive. (Virāta Parva, Chapter 33, 

Verse 7). 

(iv) In the battle that followed the abovc incident 

Bhiina caught Su’arman as prisoner. (Virāta Parva, 

Chapter 33, Verse 25). 

(v) At the instance of Yudhisthira Bhima set Sugarman 

free. (Virata Parva, Chapter 33, Verse 58). 

(vi) Sugarman fought against the Pandavas and on the 

first day of the great war he fought a duel with Ceki- 

tana. (Bhisma Parva, Chapter 45, Verse 60). 

(vii) Arjuna defeated Sugarman. (Bhisma Parva, 

Chapter 82, Verse 1). 

(viii) He fought with Arjuna, Bhima and Dhrsta- 

dyumna. (Bhisma Parva, Chapter 114; Drona Parva, 

Chapter 14), 

(ix) He vowed that he would kill Arjuna. (Drona 

Parva, Chapter 17, Verse 11). 

(x) When Droņācārya was killed, he ran away from 

the battle-field. (Droņa Parva, Chapter 193, Verse 18). 

(xi) Arjuna killed Sušarman. (Salya Parva, Chapter 
=. 27, Verse 45). 

(xii) Names like Prasthaladhipa, Rukmaratha, Trai- 
garta and Trigarta are used as synonyms of Sušārman. 
SUSARMAN II. A Pāūcāla warrior who fought on the 
Pandava side in the great war. He was harassed in 
various ways by Bhisma and was ultimately killed by 

Karna. (Karna Parva, Chapter 56, Verse 46). 


SUSARMAN III. Last of the Kings in the Kanva 


dynasty. Hc was killed by his minister Bali. (Bhaga- 
vata, Skandha 10). 

SUSENA I. A naga born in the Dhrtarastra dynasty. 
The naga was burnt to death at the serpent yajūa of 
Janamejaya. (Adi Parva, Chapter 57, Verse 16). 

SUSEŅA II. One of the hundred sons of Dhrtarāstra. 

` He was killed by Bhima in the great war. (Bhisma 
Parva, Chapter 64, Verse 34). 

SUSENA III. A king of the Püru dynasty. He was the 
grandson of Aviksit and son of Parīksit. (Adi Parva, 
Chapter 94, Verse 52). 

SUSENA IV. A son of Sage Jamadagni. The Sage asked 
Susena to kill his mother, but hedid not obey his father. 
Jamadagni, therefore, cursed him and Parasurama 
n him from the curse. (Vana Parva, Chapter 
116). 

SUSENA V. Father in-law of Bali, the monkey king. 
Susena, father of Tārā, dcputcd one thousand crorc 
monkeys to search for Sita. (Vana Parva, Chapter 283, 
Verse 2). Susena, an expert in the science of medicine 
and the art of warfare, was the son ofthe monkey 
called Dharma. (Vālmīki Rāmāyaņa). 

In thc Rāma-Rāvaņa war Susena fought the Raksasa 
forces and killed Vidyunmali. Laksmana swooned 
on being hit by the arrows of Ravana who fought with 
redoubled vigour following the death of Indrajit. Many 
monkeys also swooned. Then Susena, the medical 
expert, brought back to consciousness the swooncd folk 
with the help of Vigalyakarani, Sauvarnyakarani, 
Safijivani and other herbs. 

Susena also attended the coronation ceremony of Sri 
Rama. (Valmiki Ramayana, Yuddha Kanda, Chapters 
101, 123, 154). 

SUSENA VI. A son of Karna, He fought with Nakula 
in the great war. Uttamaujas killcd him in battle. 
(Karņa Parva, Chapter 75, Verse 13). 

SUSEŅA VII. Another son of Karņa. Nakula killed him 
in the great war. (Šalya Parva, Chapter 10, Verse 49). 

SUSEŅA VIII. A kingofthe Bharata dynasty. He was 
the son of Dhrsa and father of Sunītha. (Bhāgavata, 
Skandha 9). 

SUSENA IX. A king, who married Rambhā. (See under 
Rambhā, Para 5). 

SUSILA I. A daughter of the Gandharva named Sušīla. 
(See under Pramohini). 

SUSILA II. A brahmin who got rich due to theobservance 
of Navarātri-penance. He lcd a very hard life with 
many sons and was naturally thinking of means of mak- 
ing money and a noble brahmin taught him about the 
greatness Navarátri. Accordingly Sušīla observed for 
nine years the Navarátri-penance and at last Devi 
appeared before him and made him rich. (Devi Bhāga- 
vata, Skandha 3). 

SUSILA I. A Gandharva lady (See under Pramohinī). 

SUSILA II. A cow, the sister of Surabhi. She was the 
cow used in connection with sacrificial offerings made in 
the à rama of the sage Jamadagni. 

Jamadagni once got his wife Reņukā killed by Parašu- 
rāma. Though he brought her back to life as desired by 
Parašurāma, Jamadagni felt deep sorrow for having got 
his wife killed. So, he went to Goloka and pleased 
Surabhi by his penance and she gave him Susila, her 
sister. Jamadagni gave the cow (Susila) to Reyuka. It 
was this Susilà which later on Karttaviryajuna took away 


ŠUSKA 


by force. (See under Jamadagni, Para 8). (Brahmanda 
Purana, Chapter 61) ; 

SUSKA. A Maharsi who lived in the Gokarna temple. 
When Bhagīratha brought Gaūgā from heaven to the 
earth, sea water began to risc and the temples situated 
near the sea were submerged. At that time Suska went 
along with other Maharsis to visit Para$uráma at the 
Mahendra mountain. In response to Suska’s prayer, 
Parašurāma raised the submerged temples including the 
Gokarna temple, above the water. 

ŠUSŅA. An asura. In Rgveda we find that once Indra 
bound the magician Susna in chains and put him in 
prison. 

SUSOBHANA. A Mandüka princess. King Parīksit of 
Iksvāku dynasty married hcr and three sons Sala, Dala 
and Bala, were born to the couple. (See under Parkisit 


II). 

SUSRAVAS I A Vidarbha princess. King Jayatsena of 
the Puru dynasty married her and a son called Arvācīna 
was born to them. (Ādi Parva, Chapter 95, Verse 17). 

SUSRAVAS II. A king ofthe Rgveda period. When 
cnemies encircled him he prayed to Indra who helped 
him by diving away the 10099 enemy warriors. (Rgveda, 
Mandala 1, Anuvāka 10, Sükta 53). 

SUSRAVAS III. A spy of the Devas. He once informed 
Sarasvati secretly about the penance by the Sage 
Kātyāyana. Sarasvati appeared before the Sage and told 
him that he would get from Sage Sàrasvata the know- 
ledge he wanted. Accordingly Kātyāyana ended his 
penance and went to Sage Sàrasvata. 

SUSRUTA. Reputed master of the sciehce of Surgery, 
Sušruta was the grandson of King Gādhi and son of 
Vi$vamitra. (Anušāsana Parva, Chapter 4, Verse 55). 
He is the author of Sušrutasamhītā, one of the famous 
texts on Āyurveda. 

SUSTHALA. A place of Purāņic fame in ancient India. 
The people who lived here were called Susthalas. (Sabha 
Parva, Chapter 14, Verse 16). 

SUSUPTI. One of the four states or conditions of man, 
Jāgrat, Svapna, Susupti and Turīya are the four states 
of man. (For details see under Jāgrat). 

SUSVARA.A Gandharva woman. (See under Pramohini). 

SUSYAMA. An apsarā woman. She was the wife of 
Rtadhvaja, son of Arstisena. The couple had a daughter 
called Vrddha. (Brahmanda Purana). 

SUTAI 
1) General information. A hermit who recounted the 
Puranas to other hermits at Naimisa forest. He was a 
disciple of Vyasa. Vyasa composed the Purāņas and 
taught them to his son, hermit Suka who was a man of 
abstinence and who was not born of womb. At this time 
Vyasa had another disciple named Sita. It is stated in 
Devi Bhāgavata, Skandha 9, that this Sita who was a 
fellowdisciple of Suka, who had learned all the Puranas 
directly from the teacher Vyāsa, and who was capable 
saying stories so convincingly, was the son of the her- 
mit Lomaharsa. 

2) In .Naimisáranya. Sita who had learned the Puranas 
directly form Vyasa, happened to reach Naimisaranya 
once. (See under Naimisāranya). Naimisāraņya is 
the abode of hermits in the Kali-age. In days of old, 
hermits, who were miserable because of the evils of Kali- 
yuga, which was fast approaching, gathered here at the 
end of Dvaparayuga. They went to the world of Brahma 
to consult about the means and ways of preventing the 
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evils of Kaliyuga. Having heard their complaints Brahma 
brought a wheel of the figure of mind and placing it be- 
fore the hermits told them thus: ‘You follow this wheel. 
The place where this wheel falls down will be a place of 
purity, which will not he affected by the evils of Kali- 
age. Tliere you can live in peace, without being affected 
by the evils of Kali-age till the coming of the Satya- 
yuga.” Saying these words Brahma set the wheel rolling 
in front of them. The hermits followed it. The wheel 
rolled on till it reached the earth, fell down and was 
crumbled to powder in a particular place. ‘That place 
became famous later undcr the name Naimisāraņya. 
Sūta came to this place. 

As soon as thcy saw Sūta, the hermits such as Saunaka 
and others who were living there welcomed Sita with 
hospitality and told him thus: “Oh! hermit, you are 
the disciple of Vyāsa. You have learned the eighteen 
Puranas from Vyasa We are eager to hear them. So 
please recite to us the Puranas, the hearing of which 
will remit all sins and secure heaven.” 

According to this request Sūta recited the eightcen 
Purāņasto the gathering of the hermits. It isin the form 
of the teaching of Sūta to Saunaka and the others, i.e. 
in thc form ofa dialogue between Sita and Saunaka, 
that the people got the Purāņas. (Devi Bhāgavata, 
Skandha I). 

3) Sūta was beheaded. In Bhāgavata, Skandha 10, there 
occurs a story, stating how Balabhadrarāma cut off the 
head of Sūta as the battle of Kuruksetra had started 
when Sita had been reciting the eighteen Puranas in 
Naimisaranya and how his head was fixed in its place 
again and he was brought to life. (For further details see 
under Balabhadrarama, Para 6). 

4) Other details. Sata was one of the hermits who visited 
Bhisma on his bed of arrows during the battle of 
Bharata. (MB. Santi Parva, Chapter 47 Verse 12). 

SUTA II. One of Visvamitra’s sons who were expounders 
of the Vedas. (Mahābhārata, Anušāsana Parva, Chaptcr 
4, Verse 57.) 

SOTA. III. A blended class of people. (See under Varna). 

SUTALA. A part of Pātāla (netherworld). (See under 
Pātāla). 

SUTANU I. The wife of Ašvasuta, the son of the King 
of Vajra. Sutanu was the daughter of Yudhisthira. 
(Vāyu Purāņa, 96, 250). 

SUTANU II. The daughter of Āhuka otherwise called 
Ugrasena. (Mahābhārata, Sabha Parva, Chapter 14, 
Verse 33) Šrī Krsņa made Akrūra marry this Sutanu. 

SUTAPAS I. A King of the dynasty of Bharata. He was 
the son of Homa and the father of Bala. (Bhagavata, 
Skandha 9). 

SUTAPAS II. A Prajāpati who lived in days of yore. 
A son named Pr$nigarbha was born to this Prajāpati 
by his wife Préni. That son was a partial incarnation 
of Mahavisnu. (For further details see under Aditi 
Para 7). 

SUTAPAS III. A son of Vasistha. Seven sons named 
Rajas, Gotra, Urdhvabahu, Savana, Anagha, Sutapas 
and Sukra, were born by his wife Urjja. All the seven 
of them were the Saptarsis (scven hermits) of the third 
Manvantara. (See under Manvantara). 

SUTAPAS IV. Father of the hermit Upamanyn. (Brah- 
māņda Purana, Chapter 18). 

SUTAPAS V. Ahermit of the family of Bhrgu. (See 
under Ugratapas). 


SUTAPAS VI 


SUTAPAS VI. A hermit who was born in the dynasty 
of Bharadvaja. This hermit had two wives. A son 
named Kalyāņamitra was born by Pitrkanyakā, one 
of the two wives. 

The glamour of the second wife of Sutapas attracted 
the sun, who raped her once and from this, the son 
Ašvinīsuta was born. On seeing that his wife wasa 
harlot, Sutapas abandoned her with her son. After- 
wards, at the instance of Sri Krsna, the hermit 
received his wife and her son back. (Brahmavaivarta: 1: 


11). 

SUTAPAS VII. A hermit. This hermit once approached 
the princess Utpalāvatī and regucsted her for coition 
with him. The princess refused. Then he cursed her, 
to become an animal. Utpalavati begged for liberation 
from the curse. Sutapas felt pity for her and blessed 
her thus:—‘‘A son named Lola will be born to you. 
He will become the Manu of Tamasa Manvantara.” 
(Markandeya Purana, Chapter 17). 

SUTARA. A Gandharva damsel who had been cursed. 
(For further details see under Pramohinī). 

SUTASOMA. The son born to Bhimasena by his wife 
Draupadi. The information regarding this Sutasoma, 
taken from Mahabharata, is given below: 

(i) Sutasoma took birth froma portion of the Visva- 
devas. (M.B. Adi Parva, Chapter 67, Verse 127). 

(ii) It is mentioncd in Mahabharata, Drona Parva, 
Chapter 23, Verse 28, that this prince was given the 
name Sutasoma, because he was born by the blessings 
of Candra (Moon). 

(ii) Sutasoma had a combat with Vikarna on the 
first day of the battle of Bharata. (M.B. Bhisma Parva, 
Ghapter 45, Verse 58). 

(iv) He rescued Šrutakarmā from the hold of Durmukha 
in the battle of Bharata. (M.B. Bhisma Parva, Chap- 
ter 79, Verse 39). 

(v) Sutasoma fought with Vivirvati. (M.B. Drona 
Parva, Chapter 25, Verse 24). 

(vi) Sutasoma fought with Sakuni and was defeated. 
(M.B. Karna Parva, Chapter 25, Verse 18). 

* (vii) There was a severe fight between Sutasoma and 

Aívatthàma. (M.B. Karna Parva, Chaptcr 55, Verse 
14). 
(vi) Mention is madein Mahābhārata, Sauptika Parva, 
Chapter 8, Verse 55, that in the battle of Bharata, A$vat- 
thàma entered the camp of the Pāņdava army in the 
night and killed Sutasoma. 

SUTEJANA. A King who was a friend of Yudhisthira. 
(Bhārata, Drona Parva, Chapter 158, Vcrse 40). 

SUTIRTHA. An ancient holy place in Kuruksetra. It 
is stated in Mahābhārata, Vana Parva, Chapter 83, 
Verse 54, that the Devas and the manes would come 
to this place, and that if offerings to the manes are given 
at this place, one would get the merits of performing 
horse sacrifice. 

SUTIKSNA. A hermit. While Sri Rama and Laksmana 
were living in the forest with Sita, they visited the hermi- 
of hermits such as Sarabhanga, Sutīksņa and others. 
Once Indra came to the hermitage of Sutiksna and 
invited him to the world of gods. It was at this time 
that $ri Ràma came to the hermitage with Sità and 
Laksmana. When they were nearing the hermitage, 
Indra said “I shall see Rama later when he has complet- 
ed his great task." Saying thus Indra went away from 
the hermitage. Šrī Ràma and his wife and brother 
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asked the hermit, wherc in the forest, they were to live. 
The hermit told them that they could live in that her- 
mitage itself. 

This hermit was the brother and disciple of Agastya. 
Once Sutiksna changed a wicked and cruci man 
named Duspanya to a good and righteous man by sprin- 
kling holy water of Gahga on him. (See under Dus- 
panya). (Valiniki Ramayana, Aranya Kanda, Sarga 7). 

SÜTRA (VEDASŪTRA). See under Veda. 

SUTVĀ, A son of Sumantu, the teachcr and hermit of 
Samaveda, (See under Guruparamparā). , 

SUVĀHA. A warrior of Subrahmaņya. (Salya Parva, 
Chapter 45, Verse 66). 

SUVAK. A maharsiin ancient India who held Yudhisthira 
in great respect. (Vana Parva, Chapter 26, Verse 24). 
SUVAKTRA. A warrior of Subrahmanya. (Salya Parva, 

Chapter 45, Versé 73). 

SUVAMA. A holy river in India famous in the Puranas. 
(Bhīsma Parva, Chapter 9, Versc 29), 

SUVARCALA I. Daughter of the maharsi called Devala. 
Švetaketu (son of a sage) married her and the couple 
attained salvation by performing the duties of the house- 
holder. (M.B. Southern Text, Santi Parva, Chapter 
220). 

SUVARCALĀ II. A wife of Sürya. 
Chapter 146, Verse 5). - 

SUVARCAS I. One of the hundred sons of Dhrtarāstra. 
He was killed by Bhima in the great war. ( Karna Parva 
Chapter 84, Verse 5). 

SUVARCAS II. Son of Suketu. Both the father and the 
son attended the wcdding of Draupadi. (Ādi Parva, 
Chapter 185, Verse 9). 

SUVARCAS III. A son of Tapa, the Pāūcajanyāgni. 
(Adi Parva, Chapter 185, Verse 9). 


SUVARCAS IV. A very truthful Sage who lived in 
ancient India. Dyumatsena father of Satyavan lived in 
the ž$rama of this sage. He consoled Dyumatsena when 
Satyavān and Sàvitri who had gone out to collect 
firewood wcre very late to return. (Vana Parva,Chapter 
298, Verse 10). 

SUVARCAS V. A son of Garuda. (Udyoga Parva, Chapter 
101, Verse 2). 


SUVARCAS VI. A soldier who fought on the Kaurava 
side and got killed by Abhimanyu in thc great war. 
(Drona Parva, Cliapter 48, Verse 15). 


SUVARCAS VII. One of the two attendants given to 
Subrahmanya by Himavān, the other one bein« Ativar- 
cas. (Šalya Parva, Chapter 45, Verse 46). 

SUVARCAS VIII. A son of the king Khanīnetra. 
known as Karandhama as well. 
dhama). 

SUVARCAS IX. Wife of sage Dadhici. At the request 
of Indra, the maharsi sacrificed himself so that the former 
might use his bones. Suvarcas who hated the Devas 
especially Indra as the cause of her husband's death 
cursed Indra that he and his dynasty be ruined. She 
decided to end her life in the pyre of her husband when 
the following celestial voice was heard: “You are 
pregnant." Then she opened her stomach with a sharp 
stone, took out the foctus and placed it near a Banyan 
tree and ended her life in her husband’s pyre. (Padma 
Purana, Uttara Khanda, 135; Sivagataka, 24-25). The 
child born from the foetus is the fameus Pippalada. (See 
under Pirpalāda). 


(Anušāsana Parva, 


He is 
(See under Karan- 


SUVARMAN 


SUVARMAN. Onc of the hundred sons of Dhrtarāstra. 
He was killed by Bhima in the great war. (Drona Parva, 
Chapter 127, Verse 66). 

SUVARNA I. A Devagandharva. A famous celibatc, he 
attended thc birthday celebrations of Arjuna. (Anusa- 
sana Parva, Chapter 122, Verse 58). 

SUVARNA II. A Brahmin sage with his body golden in 
colour. He once held a talk with Manu about merito- 
rious acts and sins. (Anušāsana Parva, Chapter 98). 

SUVARŅĀ. A princess of the Iksvaku dynasty. Suhotra 
of Piru dynasty wedded hcr and to the couple was 
born a son called Hasti who later on became a King. 
(Adi Parva, Chapter 95, Verse 34). 

SUVARNA (M). A unit of measurement in ancient 
India 

SUVARNABHA. A King, grandson of Svārocisa Manu 
and son of Šankhapāda. The father once advised the 
son on the various aspects of Satvatadharma. (Sànti 
Parva, Chapter 348, Verse 38). 

SUVARNACUDA. A prominent son of Garuda. 
(Udyoga Parva, Chapter 101, Verse 9). 

SUVARNASIRAS. A Sage of very olden days. His 
father's name was Pingalavarman. He lived in western 
India spending his days in singing Samaveda. ( Udyoga 
Parva, Chapter 110, Verse 12). 

SUVARNASTHIVI. Son of King Srfijaya. While sages 
Nārada and Parvata were living in that King's palace 
the following incident took place. 

Srüjaya expressed his sorrow over having no issues to 
Nārada who then blessed him to have a son called 
Suvarnasthivi. The King began pcrforming Yajfias 
from that day onwards and his queen conceived and in 
due time delivered a child who was named Suvarņa- 
sthivi and he became an ascetic even as a boy. Indra 
got alarmed by the penance of Suvarnasthivi and tried 
to frighten him by assuming the forms of various cruel 
beasts. He also sent his Vajrāyudha against the ascetic, 
but all to no purpose. 

The boy became four or five years old when one day 
while strolling in the company of his mother on the 
banks of the Gangā, a tiger jumped upon him. This 
tigcr of illusion had been sent by Indra and the tiger 
killed the boy. His mother wept aloud and people in 
the palace gathered around her. Srīijaya wept bitterly. 
Ultimately Narada appeared, consoled the King and 
with the permission of Indra brought the boy back to 
life. (Santi Parva, Chapter 31; also sce under Srfijaya) 

SUVARNATIRTHA. A very ancient holy spot in 
India. Before creation Mahavisnu once did penance 
here to please Rudra whe appeared before him and 
granted him boons. That is the great importance of 
the place. He who worships Siva here will derive 
benefits cqual to those of conducting an A$vamedha 
yajiia and also will attain the status of Ganapati. 
(Vana Parva, Chapter 84, Verse 18). 

SUVARNAVARMAN. A King of Kaéi. King Janame- 
jaya had married his daughter Vapustama. (Sce under 
Janamejaya). 

SUVASTRĀ. An Indian river famous in the Purāņas. 
(Bhisma Parva, Chapter 9, Verse 25). 

SUVASTU. A river of India extolled in the Rgveda. 


SUVASTUKA. A Kingin ancient India. He had also 
been invited by the Pāņdavas to participate in the 
great war. (Udyoga Parva, Chapter 3, Verse 13). 
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SUVEDĀ. Wife of Savana, son of Priyavrata. 
under Savana I). 

SUVELA. A mountainon the banks of thc southern 
sea. Rama and Laksmana, before entering Lanka with 
the monkey-force, had surveyed the city from the top 
of this mountain, (Valmiki Ramayana, Yuddha Kanda 
Chapters 38 and 39). 

SUVENA. A river famous in the Puranas. Sage Mārkaņ- 
deya once saw the river in the stomach of child Krsna. 
(Vana Paiva, Chapter 188, Verse 104). 

SUVIRA I. A King of the Bharata dynasty, son of 
Ksemya and fathcr of Ripufijaya. (Bhāgavata, Skandha 


(See 


. ae 
SUVIRA II. A King born from anaspect of the asura 


called Krodhavaga. (Udyoga Parva, Chapter 74, Verse 
14). 

SUVĪRA III. Son of King Dyutimān, Suvira was a 
famous ruler cqual in prowess to Indra. (Anušāsana 
Parva, Chapter 2, Verse 13). 

SUVIRAIV. A Ksatriya dynasty. The wicked King, 
Ajabindu was bornin this dynasty. (Udyoga Parva, 
Chapter 74, Verse 14). 

SUVISALA. A female attendant of Subrahmanya. 
(Salya Parva; Chapter 45, Verse 66). 

SUVRATA I. A King of Bharata dynasty. He was the 
son of Ksema and father of Visvajit, (Bhāgavata, 
Skandha 1). 

SUVRATA II. A King of the Anga royal dynasty. He 
was the son of King Uginara who begot of his wife Nrga 
the son called Nrga, Nara by his wife, Nara; Krmi by 
the wife Krmī; Daga by the wife Suvratà and Sibi by his 
wife Drsadvati. (Agni Purana, Chapter 277). 

SUVRATA III. Son of the brahmin Somašarman. (For 
details see under Dharmangada). 

SUVRATA IV. A muniofancient days who lived in 
North India. He was extraordinarily effulgent and re- 
puted. ( Vana Parva, Chapter 90, Verse 12). 

SUVRATA V. One ofthe two attendants given to Su- 
brahmanya by Mitradeva, the other one being Satya- 
sandha. (Salya Parva, Chapter 45, Verse 41) 

SUVRATA VI. One of the two attendants given to 
Subrahmanya by Vidhātā, the other one being Sukar- 
man. (Salya Parva, Chaptcr 45, Verse 42). 

SUVRATĀ. Daughter of Daksaprajāpati by Virani. She 
had four sons one each from Daksa, Dharma, Brahmā 
and Rudra. They were respectively Daksasāvarņi. 
Dharmasāvarņi,  Brahmasavarni and Rudrasāvarņi. 
(Brahmāņda Purāņa, 41, 39-59). 

SUYAJNĀ. Daughter of King Prasenajit of the Pūru 
dynasty. She was wedded to King Mahābhauma and 
King Ayutanāyī was their son. (Adi Parva, Chapter 95, 
Verse 20). 

SUYAJU. A King who was the grandson of Emperor 
Bharata and son of Bhumanyu. His mother was 
Puskariņī. (Ādi Parva, Chapter 94, Verse 24). 

SUYAMA. Third son of the Rāksasa called Šatešrīga. 
Sudeva, the army-chief of King Ambarisa, killed 
2 an (M.B. Southern text, Santi Parva, Chapter 

SUYASA I. A daughter of King Bāhuda and wife of 
Pariksit, son of Anašvā. The couple had a son called 
Bhimasena. (^di Parva, Chapter 95, Verse 41). 

SUYASA II. Consort of King Divodāsa of Kasi. (For 
details sce under Nikumbha). 


SVABHOJANA( M) 


SVABHOJANA (M). A naraka (Hell). (For further 
details, see the section on Naraka, under Kāla, Yama). 

SVADHĀDEVĪ. Wife of the Manes. There is a story, 
as given below, in Devī Bhāgavata, Skandha 9, about 
the birth of this goddess. 

Atthe beginning of creation Brahma created seven 
groups of Manes of whom four were embodied and 
three were lustrous ones. The deities called the Manes 
are the Agnisvāttas, the Barhisadas, the Somapās, 
Yama, Anala, Soma and Aryaman. The Sraddhas 
(oblations offered to the manes) were stipulated as 
the food of these manes. It was ordered that the 
Brahmin who does not make offerings to the manes, 
will be as mean and despicable as the Brahmin, who 
has not learned the Vedas, who has not eaten meals 
presented to an idol in temples, and who has not 
worshipped Devi (goddess), and that he would not be 
eligible to perform any religious ceremonies. Thus 
Brahma meant Sraddha as food for the manes. But the 
portion of the rice balls offered by the Brahmins stipulat- 
ed as the food of the mancs, seldom reached them. At 
last the manes complained to Brahmā. Then Brahmā 
created a woman of beauty, youth, knowledge and 
power to grant boons, and of good character, from a 
portion of pure nature. She was named Svadha, and 
was given to the manes as wife. Then Brahmins were 
ordered to give offerings to the manes only with the 
spell (Mantra) of Svadha. When the Brahmins began to 
do as they were ordered, the manes also began to get 
food, and they became contented. 

Two daughters named Mena and Dharini were born. to 
the manes by Svadhādevī. It is mentioned in Visnu 
Purana, Arhša l, Chapter 10, that both of the daughters 
were expounders of Vedas, full of knowledge and the 
seat ofall good qualities. 

SVĀHĀ. A daughter, of Brhaspati. This Svāhā who was 
always angry had a son named Kama. (M.B. Vana 
Parva, Chapter 219, Verse 22). 

SVAHADEVI. 

1) General information. Wife of god Agni (fire). There 
isa story about the birth of this goddess, as given below, 
in Devi Bhagavata, Skandha 9. e 
In the beginning of creation sufficient arrangements 
had not been made for food to be supplied to the 
Devas (gods). They were in misery. At last the devas 
reached Satyaloka and requested Brahmā to make some 
arrangements for their food. Brahmā pacified them by 
saying that he would make available to them, the 
.'havis' offered by Brahmins as food. Then Brahma 
meditated on the Mūla-Prakrti. A particle of Müla- 
Prakrti appeared before Brahmā and asked him what 
boon he required. Brahma said thus :—Oh Goddess ! 


The gods are miscrable due to lack of food. The fire ` 


is not powerful enough to digest the ‘havis’ offered by 
Brahmins in the fire so as to convert them as food for 
the gods. The fire would become powerful to digest the 
havis only if your esteemed self would reside in fire as 
the power of digestion. Only the havis offered, with the 
mantra, (spell) ending with the holy name of your 
glorious self could be digested by fire and taken to the 
gods as food, and they could accept it as food. Soit is 
my request that your gracious self would become the 
power that dwells in fire as the figure of wéalth and 
prosperity, adored by men and gods." 

But that goddess said that her desire was to get 
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Šrī Krsņa as her husband. She did penance to Šrī 
Krsna, who appeared and said : *'Devī! you will take 
birth as the daughter of King Nagnajit in Varāha 
Kalpa (a world-age) and then you will become my 
wife. Now you have to become the wife of Agni under 
the name Svāhādcvī and become the power of digestion, 
and part of the spell (mantra). You and Agni will be 
worshipped together by all. From that day onwards 
Svāhādevī became the wife of Fire. It is mentioned in 
Visnu Purana, Arnfa 1, Chapter 10, that three sons 
Pāvaka; Pavamāna and Šuci, wcre born to the couple. 
(See under Devi). 

2) Other details. 

(i) Itis mentioned in Mahābhārata, Sabhā Parva, 
Chapter 11, Verse 42, that Svāhādevī remains in the 
court of Brahmā, glorifying him. 

(ii) Once Svāhādevi appeared among the wivcs of 
hermits. (M.B. Vana Parva, Chapter 225, Verse 7). 
(iii) When Subrahmanya was anointed as captain of 
the army, Svāhādevī also was present. (Mahabharata, 
Salya Parva, Chapter 45, Verse 13). 

SVAITREYA. Son of Švitrā. There isa story in Rgveda, 
Ist Mandala, 7th Anuvaka, 33rd Sūkta that Svaitreya 
once hid himself under water for fear of enemies. 

SVAKSA. A region in India, very famous in the 
Puranas. (Mahabharata, Bhisma Parva, Chapter 9, 
Verse 45). 

SVANA. Son of the Agni (fire) called Satya. It is said 
that this Agni is the agent which causes disease to 
living things. This agni got the name Svana because 
human beings produce Svana (pitiable cry) when they 
are afflicted by diseases. (M.B. Vana Parva, Chapter 
219, Verse 15). 


SVANAYA. Son of KingBhavayavya. The daughter of 
this King, who is praised in the Rgveda, was married 
by the hermit Kaksivan. (For further details see under 
Kaksivan I, Other details, Para 6). 

SVAPHALKA. Father of Akrūra. Vrsni, a Yadava King 

had two sons Svaphalka and Citraka. It was divinely 
ordained that there would not be epidemics and drought 
in the place where Svaphalka lived. Once there was no 
rain for a period of three yearsin the land of the King 
of Kāšī. So the King of Kāšī took Svaphalka with him 
to his country. With his arrival there was rainfall in 
the land and the King who was pleased at it gave his 
daughter Gandini in marriage to Svaphalka. 
There is a story about the birth cf Gandini also. 
Gandini remained in her mother’s womb for many 
years. At last the King of Kasi called to the child 
in the womb and said, “Take birth at once; why do 
you remain there so long?" The child replied, “I shall 
come out if you allow me to offer a cow as gift every 
day." The King allowed it and the child was born. 
She was named ‘‘Gandini.”’ She used to offer the gift of 
cows to Brāhmaņas daily. After she married Svaphalka, 
several sons including Akrūra were born to her, 
(Harivarh$a, Chapter 34, Bhāgavata, 10th Skandha). 

SVAPNA (DREAM). 

1) General information. One of the four states of mind. 
2) Result of Svapna. The Indians bclieve that there are 
two kinds of dreams and that they have the power to 
suggest things going to happen in futurc. So Indian 
sages have classified dreams as good dreams and bad 
dreams. 


SVAPNA 


Bad dreams:— 

Seeing the following in dream is bad. 

(1) Grass and trees have grown all over the body except 
the navel. (2) The dust of bronze was sprinkled on 
the head (3) The head was completely shaved. (4) 
One (thc dreamcr ) had been nude. (5) He (the 
dreamer) had worn dirty clothes (6) He had applied 
oil on the body. (7) One is smeared with mud. (8) 
He had fallen from a higher level to a lower level. 
(9) He had married. (10) He had sung songs. 
(11) Hc had amused himself by playing a lute 


etc. (12) He hadgot on a swing (13) He had 
obtained lotus flower and metals. (14) He had 
killed serpents. (15) He had climbed on trees 


with red flowcrs or on the back of low caste pcople, 
hog,dog, ass, or camel. (16) Hc had eaten flesh of 
birds or sesame oil or oil-cake. (17) He had entered 
the womb ofhis mother. (18) He had got on a 
funeral Pyre. (19) The flag post of Indra had bcen 
broken down. (20) The Sun and the Moon had 
fallen down. (21) The gods, Brahmins, Kings or 
teachers have been angry. (22) Starsor planets have 
fallen. (23) He had engaged himself in dance or play- 
ing musical instruments or singing. (24) He had played 
musical instruments except thc lute (Vinàj.(25) He 
had been carried down by the current of a river. (26) 
He had taken bath in muddy water or cowdung water 
or Ink. (27) He had embraced virgins. (28) 
He had engaged in pederasty. (29) Limbs of the body 
were damaged. (30) He had vomited and passed excre- 
ments. (31) He had gone to the south. (32) He 
had caught disease. (33) Fruits have been destroyed 
(34) Cleavages occurred in minerals. (35) The 
house was covered with dust. (36) He had swept 
the house clean. (37) He had played with devils or 
cruel animals or monkeys or low caste pcople. (38) 
Had suffered molestation and hurts from enemies. 
(39) He had worn hermit’s coloured cloth or play- 
ed with coloured clothes. (40) He drank oil and 
got immerscd in watcr. (41) He has worn  blood- 
coloured garland and cosmetics. 

Ifthe dreams mentioned above are seen it should 
not be mentioned to anybody. After the dream, either 
he should sleep again or take bath. To counteract 
the effects of bad dreams, do one of the following 
such as offering sesame as oblation in fire; worship- 
ping Visnu or Šiva, or thc Sun or Gaņešvara; sing- 
ing hymns of praise; reciting süktas (verses) such 
as Purusasükta etc. The dreams secn in the first 


watch ofthenight will come into effect within one 
year; dreams seen in the second watch of 
the night will take effect within six months; 
those seen in the third watch of the night 


will take effect within three months and those seen 
in the fourth watch of the night will take effect within 
half a month and those seen at dawn will be realized 
within ten days. If a bad dream and a good dream 
are seen in one night, the last one will take effect. So 
it is better not to sleep any more in the night after 
seeing a good dream. 


B. Good dreams. Seeing that — 


(1) he has climbed on a mountaian or the upper storey 
ofa building, or on the back of an elephant, or horse, 
or bull or on the top of trees having white flowers, or 
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in thc sky. (2) grass has grown in thc loins. (3) sevcral 
heads have grown. (4) hair is turned grey or adorned 
with white flowers. (5) onc is wearing white cloth. (6) 
he has caught the Moon, or thc Sun or the stars and 
patted them. (7) one has embraced the flag of Indra 
or hoisted the flag of Indra. (8) held the earth 
and fountain. (9) one has attacked the enemies. (10) 
he has won a controversy, or gambling or a battle, 
(11) he has eaten raw flcsh or pudding. (12) one has 
bathed in blood. (13) onc has drunk Surā (liguor) 
or blood or milk. (14) onc has handled weapons. (15) 
the sky is clear. (16) drank the milk of cow, buffalo- 
lioness, elcphant or mare, by mouth as their calvcs do. 
(17) one got blessings from thc gods, or Brahmins, or 
teachers. (18) one is anointed with water in the horn 
of cow or water oozed from the lunar region, or anointed 
as the ruler of a kingdom. (19) the head is wounded 
or he himsclf was dcad. (20) houses etc. have caught 
fire, (21) one received the emblems of kings. (22) hc 
has played the instrument lute. (23) aking or elephant 
or horse or gold or an ox or a cow comes before. 

If at the end of the dream he is seen as having climbed 
on the back of an ox or an elephant or on the top of a 
house or a mountain or a tree, or as having smeared 
ghee or excrement on the body or gone to a prohibited 
woman, or seen white cloth, clear watcr, tree with 
fruits, or a clear sky, it forebodes good futurc. (Agni 
Purana, Chapter 229). 

SVARASTRA.A country in India famous in the Puranas. 
Mention is made about this country in Mahabharata, 
Bhisma Parva, Chapter 9, Verse 48. 

SVARAVEDI. A celestial maid. (For further details see 
under Pramohini). 

SVARBHANAVI. The daughter of Svarbhānu. Āyus, the 
son of Purüravas married Svarbhànavi. Five sons begin- 
ning with Nahusa were born to the couple. (M.B. Ādi 
Parva, Chapter 75, Verse 26). : 

SVARBHANU I. A Dānava (asura) born to Kašyapa- 
prajāpati by his wife Danu. It is mentioned in Maba- 
bhārata, Ādi Parva, Chapter 67, Verse 12 that Ugra- 
sena the father of Kamsa was the rebirth of this 
Dànava. 

SVARBHANU II. An son born to Sri Krsna by Satya- 
bhāmā. (Bhāgavata, Skandha 10). 

SVARGADVARA, An ancient holy bath, situated in 
Kuruksetra. It is mentioned in Mahābhārata, Vana 
Parva, Chapter 83, Verse 167, that one could attain 
heaven by bathing in this holy tīrtha. 

SVARGAMARGATIRTHA. A holy placc. It is mentioned 
in Mahābhārata, Anušāsana Parva, Chapter 25, Verse 
61, that those who bathe in this holy place will attain 
the world of Brahma. 

SVARGAROHANA PARVA. An important section in 
Mahābhārata. (See under Bharata). 

SVARGATIRTHA. A holy place. This place is in the 
forest Naimisa. It is mentioncd in Mahābhārata, Anu‘ a- 
sana Parva, Chapter 25, Verse 33, that he whe lives in 
this place for a month and gives offerings to the mancs, 
will obtain the fruits of performing Purusamedha yajfia 
(A sacrifice). 

SVARNA. A celestial woman. By the blessings of Kraufica 
a daughter named Vrndā was born to Svarna. There 
were none who were not fascinated by her beauty. Once 
Sukra asked Svarņā, and obtained Vrnda, for the asura 


SVARŅABINDU 


named Jalandhara. (Padma Purāņa, Uttara Khaņda, 
Chapter 4). 

SVARIŅABINDU. A warrior of Subrahmanya. 
bhārata, Salya Parva, Chapter 45). 

SVARNAGRIVA. A warrior of Subrahmanya. (Mahā- 
bharata, Salya Parva, Chapter 45). 

SVARNAROMA. A king of the Solar dynasty. It is 
stated in Bhagavata, Skandha 9, that this king was the 
son of Maharoma and the father of Prastharoma. . 

SVAROCIS. A son born to the king Dyutiman by his 
wife Varūthinī. He had learned the languages of all 
the living creatures from Vibhāvarī, the daughter of 
Mandara a Vidyādhara, and the art called ‘‘Padmini- 
vidya" from Kalavati the daughter of Para, a Yaksa. 
Three sons, named Vijaya, Merumanda, and Prabhava 
were born to Svarocis by his? three wives Manorama, 
Vibhāvā, and Kalāvatī. Later from a jungle goddess 
another son named Svarocisa also was born to Svarocis. 
Svārocisa who was also called Dyntimàn, became an 
emperor afterwards. (Markandeya Purana, 61). 

SVĀROCISA. A Manu. See under Manvantara. 

SVARUPA. An asura. This asura remains in the palace 
of Varuna and serves him. (Sabha Parva, Chapter 9, 
Verse 14). 

SVASA. A daughter of Daksaprajāpati. Dharmadeva 
married her. Anila, the Vasu, was born as their son. 
(M.B. Ādi Parva, Chapter 66, Verse 17). 

SVASTIKA I. A naga (serpent) who lived in Girivra- 
ja. Itis mentioned in Mahābhārata, Sabha Parva, 
Chapter 9, Verse 9, that this serpent lives in the 
palace of Varuņa. 

SVASTIKA II. A warrior of Subrahmanya. (M. B. 
Šalya Parva, Chapter 45, Verse 65). 

SVASTIMATĪ. An attendant of Subrahmaņya. (M. B. 
Šalya Parva, Chapter 46, Verse 12). 

SVASTIPURATIRTHA. An ancient 
Kuruksetra. Those who visit this holy place will 
obtain the fruits of giving thousand cows as alms. 
(M. B. Vana Parva, Chapter 83, Versc 174). 

SVASTYATREYA. An ancient hermit. Mention is 
madc in Mahabharata, Santi Parva, Chapter 208, 
Verse 28 that this hermit had lived in South India. 

SVASVA. A king praiscd in the Rgveda. With a view 
to obtain ason, he worshipped the Sun and the Sun 
himself took birth as his son. The son grew up and 
became king. Once there arose a fight between this 
king and hermit Etaša, in which fight Indra saved the 
hermit. (Rgveda, Mandala 1, Anuvāka 11, Sūkta 
61 
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SVATI. A grandson of Caksusa Manu. Ten sons were 
born to Caksusa Manu, by his wife Nadvala. Svāti 
was the son of his son Uru by his wife Āgneyī. Svati 
had five brothers named Anga, Sumanas, Kratu, 
Angiras and Gaya. (Agni Purāņa, Chapter 18). 

SVAVATKA (SVAPHALKA). Father of Akrüra. (See 
under Švaphalka) 

SVAVILLOMAPAHA. A holy place situated in Kuru- 
ksetra. (Mahabharata, Vana Parva, Chapter 83, 
Verse 61). 

SVAYAMBHŪ. A teacher—pricst. This teacher was 
the first one who had given precedence to the cere- 
monial rites of Sraddha (offering to the manes). 
(M.B. Anugasana Parva, Chapter 191). 

SVAYAMBHUVA MANU. Son of Bralima and the 
first of the Manus. 
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1) Birth. Svayambhuva Manu was born as the 
mental son, and Šatarūpā as the mental daughter, of 
Brahma. Svayambhuva did penance and acquircd 
boons for ruling over the subjects. He married 
Šatarūpā herself. Brahma appointed him as the 
first Manu to rule over the subjects. Two sons named 
Priyavrata and Uttānapāda and two daughters named 
Prasūti and Ākūti, wcre born to Svayambhuva by 
his wife Šatarūpā. Of the two daughters Prasūti was 
given to Prajāpati Daksa and Ākūti to Prajāpati 
Ruci as wives. A son named Yajfiaand a daughter 
named Daksiņā were born to Ruci by Ākūti. The 
children were twins. 

It is believed that Svayambhuva and Šatarūpā are 
the first human beings. A story as- given below, 
occurs in Matsya Purana. Brahma took birth as a 
man somewhere in Kagmira. Brahma who took birth 
as man, creatcd Šatarūpā from his own body, with- 
out any decrease in its radiance. Svayambhuva 
(Brahma) appreciated the beauty of Satarapa. He 
grew amorous. But Brahma was ashamed of his 
feeling, as Satarapa being half of his body, was his 
daughter. Being subjected tolove and shame at the 
same time Svayambhuva stood there, looking at 
Šatarūpā. To avoid the look of Brahma, Satarapa 
moved to one side. Brahma had no courage to turn 
his face .to that side. So another face sprang up 
on that side for him. Satarüpà turned to four sides 
and Brahma thus got four faces. His amour subsided. 
When the desirc subsided,a man originated from 
Brahma. That manis Svayambhuva. (For further 
details see under Manvantara). 

SVAYANJATA. A son born to a man by his own wife. 
(M.B. Adi Parva, Chapter 119 Verse 33). 

SVAYAMPRABHA. A daughter of Maya, an asura. 

Two daughters named Svayamprabha and Somapra- 
bhā were born to Mayàsura. From birth Svayam- 
prabha becamea celibate.  Nalakūbara the son of 
Vaiíravapa married Somaprabha. 
Svayamprabhā, the celibate, became the maid of 
Rambhā. (For the rest of the story, see under Rama 
Para 25). ( Kathasaritsagara, Madanamaficukalambaka, 
Taranga 3). 

SVAYAMVARA I. A sub-section of Ādi Parva in 
Mahābhārata. This sub-section comprises Chapters 183 
to 191 of Adi Parva. 

SVAYAMVARA II. A Ksatriya custom of princesses 
selecting their husbands themselves. There are three 
kinds of Svayarhvara. These three types are stipulated 
for Kings only. The first type is Icchasvayarhvara, the 
second one is Savyavasthāsvayamvara and the third is 
Saurya$ulkasvayarhvara. No condition is attached to 
Icchāsvayarhvara. Anybody may be chosen as husband 
according to the wish of the bride. Damayanti Svayarh- 
varais an example of this. In the second it will be 
stipulated that the bridegroom will have to possess 
certain qualifications. In Sita-Svayamvara Sri Rama 
drew the bow of Tryambaka, and married Sita. This is 
an example of the second type of Svayarnvara. The 
third type is meant for adventurous heroes. Arjuna’s 
marrying Subhadrā is an example of the third type of 
Svayarhvara. (Devi Bhagavata, Skandha 3). 

SVEDAJA. An asura (demon). (See under Raktaja). 

SVETA I. A King in ancient India. By his moral and 
spiritual power he was able to restore his dead son. to 
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life. He did not cat ineat. Mahābhārata, Anušāsana 
Parva, Chapter 15) mentions that he was one of the 
few Kings who deserve to be remembered with reverence 
at dawn anddusk. (M.B. Adi Parva, Chapter 1, Verse 
233; Santi Parva, Chapter 153, Verse 68; Anušāsana 
Parva, Chapter 115, Verse 65). 

SVETA II. A King. Mahābhārata, Sabhā Parva, 
Diksinatya Pātha, Chapter 14 mentions that he was 

: one of the prominent Kings in India. 

ŠVETA III. A son of the Virāta King. $vcta was thc 
son of King Virata by liis chief wife Surathā, who was 
a princess of Kosala. Sveta had attended Yudhisthira’s 
Rājasūya. This distinguished warrior was killed by 
Bhisma in Bhirata Yuddha. (M.B. Dāksiņātya Pātha, 
Virāta Parva, Chapter 16; Sabhā Parva, Chapter 44, 
Verse 20; Bhisma Parva, Chapter 48). 

SVETA IV. A warrior of Subrahmanya. (Mahābhārata, 
Salya Parva, Chapter 45, Verse 64). 

SVETA V. Son ofthe elder brother of King Sudeva. 
There isa story of how Šveta, who was a sinner, 
attained moksa (salvation) by a vision of sage Agastya. 
Towards the cnd of his life, Sveta attained Moksa by 
performing austere tapas. But since he failed to earn 
God's gracc by giving food to the hungry, cven in 
Heaveu, hc was tormentcd by hunger and thirst. His 
hunger was so severe that he began eating his own flesh. 
At last as suggested by Brahma he was born again on 
earth and after a visit to Agastya re-entered Heaven. 

ŠVETĀ VI. A daughter of Daksa. Ten daughters were 
born to Daksa by his wife Krodhavašā, including 
me (Valmiki Ramayana, Aranya Kanda, 14th 

arga). 

SVETA VII. A mountain in Uttara  Khanda. In 
Mahābhārata, Vana Parva, Chapter 139, Verse 1, we 
find that the Pàndavas crossed the Sveta mountain 
during their life in the forcst. 

SVETA VIII. A country situated on the northern side 
of the Nila mountain. The region known as “Hiranya- 
kam" is situated to the north of this country. (M.B. 
Bhisma Parva, Chapter 6, Verse 37). 

SVETABHADRA. A Guhyaka (guardian of treasury). 
Mahābhārata, Sabhā Parva, Chapter 10, Verse 15 
mentions that hc serves Kubera in Kubera's assembly. 
He was the guardian of Kubera’s treasury. 

SVETADVIPA. An island. It was on this island that 
Mahavisnu performed his austerc tapas for obtaining 
“Brahma Vidya”. It is situated on the northern side of 
the ocean of milk. It is 32,000 miles above Meru 
mountain. The inhabitants of Svetadvipa are without 
the sense organs. They do not take food. They arc rich 
in *Jüàna" (knowledge). Their bodies give out perpe- 
tual fragrance. These sinless people are of white com- 
plexion. Their bodies and bones are as hard as 
Vajrāyudha. Their heads are as broad and flat as 
umbrellas and their voice as loud as thunder. Each of 
them has four arms and sixty teeth. All of them worship 
= (M.B. Santi Parva, Dāksiņātya Pātha, Chapter 

SVETAKETU. A Maharsi. 

1) Birth. Svetaketu was the son of the sage Aruni or 
Uddālaka who was born in the Gautama clan. Sveta- 
ketu had a sister named Sujita. Astavakra was her son 
by the sage, Kahotaka. Thus Svetaketu was Astāvakra's 
uncle. Svetaketu and Astavakra grew up together in 
Uddālaka's agrama. (See under Astavakra) . 
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2) Pride perishes. Under his father’s training Sveta- 
ketu became a great scholar. With the increase in his 
scholarship, he becamc very proud. The father who 
understood this callcd him to his side and asked him :- 
“By studying all about what you can sec, hear and 
understand, have you learnt anything about what you 
cannot see, hear or understand?” Sms admitted 
that he did not know. Then Uddālaka explaincd to 
him the mystery of Paramātmā (universal soul) which 
is without beginning or end. (Chāndogyopanisad). 

3) Svetaketu in Pāūīcāla. After completing his education 
under his father, Svetaketu went to Pāficāla. There, in 
the royal assembly Jaivali, the Pravāhaņa King asked 
him the following qucstions :—'*Where do people go 
from this world ? How do they return? Where do 
Devayāna and Pitryana meet ? From where do they 
diverge ? Why is Pitrloka imperfect ? What is the fifth 
yajitabali ?” 

Švetaketu answered that he did not know becausc his 
father had not taught him these things. Then he went 
to his father Āruņi and told him about his failure to 
answer these questions. The father admitted that he 
too did not know them and suggested that they should 
ask Pravahana himself. Since Svetaketu refused to go 
with him to see the King, Uddalaka himself went to 
Pravahana. The King enlightened him on the above 
topics and sent him back. (Chandogyopanisad 1.8). 

4) Ācārya of Yajūa Rules. In Kausitaki Brahmana, 
Svetaketu is described as the Acarya of the rules of 
Yajfia. He has laid down definite rules and procedures 
for priests officiating in Yajūas. Besides, he has suggested 
the different customs and practices to be observed by 
Brahmacarins and tapasvins. In the treatises dealing with 
Dharmašāstra before his time, food of sweet taste was 
denied to Brahmacarins. But Svetaketu has pointed 
out that it was an entirely wrong doctrine. (Gopatha 
Brāhmaņa, 1.33; Sārhkhyāyana Brahmana, 1.33). 
Once anācārya named Jatikarnya became the priest 
ofthe Kings of Kasi, Kosala and Videha. Svetaketu 
who was angry at this complained bitterly about this 
to his father. Then Uddalaka reminded his son that 
priests should yearn for wisdom instead of being 
attracted by worldly pleasures. 

5) Author of Kāmašāstra. It is more or less clear that 
it was Svetaketu who abridged the original work on 
Kāmašāstra by Nandi, into 500 chapters. This abridge- 
ment of Svetaketu was again abridged aftersome years 
by Babhravya. It was after abridging it again and 
adding Dattakacarya’s ‘‘Vaigika” and Suvarnanabha’s 
*Sāmprayogika'' etc., that Vātsyāyana composed his 
famous treatise ''Kāmasūtra”. Really speaking, the 
basis of Vātsyāyana's *Kamasütra" was the works of 
Bābhravya and Svetaketu on Kāmašāstra. 

It has been observed that the first person who raised 
his voice against the evils of drinking and adultery by 
the Brāhmaņa community was Švetaketu, There is a 
story in the Mahabharata about the fact which prompt- 
ed him to bring marriage within the framework of law. 
Svetaketu was Uddālaka's son, born to his wife by one 
of his disciples. (M.B. Santi Parva, Chapter 35, Verse 
22). Once his mother was abducted by a Brahmana. 
This incident inspired him to make stringent laws 
insisting on monogamy for men and women. ` 


SVETAKI. A King. He was mostly occupied in perform- 
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ing Yajitas, Mahābhārata gives the following details 
about this yajña lover: 

(i) Svetaki performed numerous Yajüas. He was a 
King who was deeply absorbed in Yājūas. (M.B. Adi 
Parva, Chapter 222). 

(ii) Once the Yajūa he performed was so prolonged 
that the Rtviks were utterly tired and left the Yajūa in 
the middle. After that the King had to bring in other 
Rtviks to complete it. (M.B. Adi Parva, Chapter 225, 
Verse 21). 

(iii) He worshipped Siva and propitiated him to get a 
blessing to enable him to perform many Yajūas. Siva 
advised him that he should do “‘ahuti” (homa or sacri- 
fice) in Agni continuously for twelve years. Accepting 
this advice, the king invited Durvāsas to make arrange- 
ments for the Yajūa. Appointing Durvāsas as Rtvik, 
Svetaki continued the Yajna for a hundred years. (For 
more information see under Khandavadaha). 
VETAPARNA. King of the city of Bhadrāvatī, which 
was situated to the eastof Hastināpura. In Jaimini 
A$vamedha Parva, Chapter 10, Verse 15, it is stated 
that Bhima after a fight captured and took with him 
the beautiful horse of this King for the purpose of 
Yudhisthira's A$vamedha Yajūa. 
SVETARASMI. An elephant. A Gandharva happened 
to be born as a white elephant in the Kalinga country, 
as a result of a curse. Svetaragmi is the name of that 
elephant. The King Ratnadhipa mounted that elephant 
and did many exploits. i 

King Ratnādhipa was the ruler of the island Ratna- 
kita. He was a prominent Vaisnava. He did tapas.to 
Vişņu with the object of conquering the whole earth 
and to get all princesses as his wives. Mahāvisņu 
appeared before him and said:—**A Gandharva has been 
born in the land of Kalinga by a curse as a white 
elephant. His name is $vetara$mi. As directed by me, 
he will come to you. You may ride him and he will 
take you through the air across the sky. All the Kings 
against whom you fight, will be defeated and they will 
offer their daughters to you as tribute." . 

Next day, the elephant Svetaragmi descended before him 
through the air. As advised by Mahāvisņu Ratnādhipa 
mounted the elephant and conquered the whole world 
and secured numerous princesses. One day as the King 
was riding the elephant and travelling through the air, 
an eagle came and  pecked at the forehead of they ele- 
phant. Ratnadhipa drove it away by a thrust with his 
spear. But the elephant fell down unconscious. Even 
after five days he did not rise. The King offered prayers 
to the *Lokapalakas". He was about to cut off his own 
head and offer it as sacrifice to them. Just then he 
heard a mysterious voice saying:—‘‘Do not be rash; 
Svetaraámi will rise at the touch of a chaste woman.” 
The King at once went to the palace and brought his 
chief queen who was kept closely guarded and asked 
her to touch the elephant. But he did not rise. Then 
he ordered all the rest of his wives in turn to touch the 
elephant. Still the elephant didnot rise. When he found 
that none of his 80,000 wives was a *'chaste woman”, 
the King was ashamed cf himself. Then he brought 
every one of the women in his kingdom and made them 
touch the animal one by one. But it was all in vain. At 
this stage, when Ratnādhipa was very much depressed, 
a merchant named  Harsagupta from Tāmralipti 
happened to come there. He was accompanied by his 
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wife Silavati. She touched the elephant and immedi- 
ately it stood up. Ratnadhipa was very much pleased 
and married Silavati's sister Rājadattā. After offering 
many rich presents to Silavati and Harsagupta Ratnà- 
dhipa took Rājadattā on the back of Svetaragmi to a 
deserted island Catussaladvipa and left her there under 
the protection of several women attendants. The King 
spent his nights at Catuššāladvīpa and days in his own 
palace. 

One day Rājadattā was remaining alone in her resi- 
dence. The attendants had gone out to attend to various 
duties. At this time a man happened to arrive there 
from somewhere. He was Bhavanasena, the son of a 
Vaisya. He reached the island with the help ofa piece 
of wocd which was floating in the sea after a shipwreck. 
Rajadattà who heard his story, was irresistibly attract- 
ed by him and she embraced him. Just then the King 
arrived on the scene. Consoling himself by thinking 
that this was also the will of Fate, he let off the Vaišya 
youth. 1 
‘The King returned to his palace and decided to spend 
the rest of his life by doing tapas in the forest, after 
giviug away all his wealth and property to the poor. 
When he was about to mount $vetaraími, the animal 
suddenly transformed itself into a man of divine glory, 
dressed in gorgeous clothes and jewels. He spoke to the 
King as follows:—‘‘I am a Gandharva. My name is 
Somaprabha. 'lhere is my elder brother Devaprabha 
who lives on the Malaya mountain. My brother had a 
wife named Rajavati. Once all the three of us went to 
worship in a Visnu temple at a place called Siddhā- 
vasa. At that time my sister-in-law sang a devotional 
song. A Siddha who was enchanted by her song was 
looking fixedly at her. Enraged at it, my brother asked 
the Siddha why he was staring at his wife with lustful 
eyes. The innocent Siddha was naturally provoked by 
the question and pronounced a curse that my brother 
and his wife would be born in human wombs and in 
that birth, he would see his wife having sexual union 
with a stranger. When I heard my brother being cursed 
I became very angry. I hurled a toy elephant which 
was in my hand at the time, at the Siddha. He then 
cursed me also to become a white elephant just like 
the toy with which I hit him. I am that younger 
brother and you are my elder brother. This Rājadattā, 
your queen was my sister-in-law Rajavati. Our curse 
is now over." As soon as he concluded, all the three 
of them renounced their earthly bodies and were restored 
to their original forms. (Kathāsaritsāgara, Ratna- 
prabhālambaka, Taranga 2). 


SVETASIDDHA. A warrior of Subrahmanya. (Salya 


Parva, Chapter 45, Verse 68). 


SVETASVATARA. He was the author of the famous 


Upanisad known as *'Švetāšvatara. Many spiritual and 
philosophical topics are discussed in this work divided 
into six chapters. 


SVETAVAHA. Another name for Arjuna. (See under 


Arjuna). 


SVETAVAKTRA. A warrior ofSubrahmanya. (M.B. 


SVISTAKRT I. 


SVISTAKRT II. 


Salya Parva, Chapter 45, Verse 73). 

Another name of Agni (Fire). It is 
mentioned in Mahābhārata, Vana Parva, Chapter 219, 
Verse 22, that this Agni was the sixth son of Brhaspati. 
The Agni (fire) called Višvapati, 
who was the second son of Manu. Rohini the second 
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daughter of Manu also is known by the name Svistakrt. 
It is mentioned in Mahābhārata, Vana Parva, Chapter 
221, that the offering in fire, of the fat portions of the 
sacrificial animals, is carried out properly by the help 
of this fire. 

SVITRĀPUTRA. See under Švaitreya. 

SVOTTHA. A King. (See under Šaralomā). 

SYAMA. One of the nine daughters of Mcru, including 
Šyāmā. They are called Navakanyās. They were married 
by the sons of Agnidhra. (Bhagavata, 5th Skandha). 

SYAMA. A mountain in Šākadvīpa. It is as dark as 
clouds and very tall. (M.B. Bhisma Parva, Chapter 11, 
Verse 19). 

SYAMABALA. A heroine of great prosperity. 
under Bhadragrava). 

SYĀMAKA. A son of Sara by Marisa. (Bhagavata, 9th 
Skandha). 

SYAMANTAKA. A divine jewel. (For further details 
see under Prasena). 

SYAMASRAMA. An ancient holy place. By bathing 
and living here for a fortnight one would obtain the 
powcr of ‘‘Antardhana’”’ according to Mahābhārata, 
Anušāsana Parva, Chapter 25, Verse 30. 

SYAMAYANA. One of the sons of Višvāmitra. (M.B. 
Anušāsana Parva, Chapter 4, Verse 55). 

SYANDIKA. A river in Kosala. This is very famous in 
the Puranas. It is mentioned in Valmiki Ramayana, 
Ayodhya Kanda, Sarga 49, Verse 12, that Sri Rama, 
who had started for forest-life, crossed the river *Syan- 
dika where peacocks and swans called.” 

SYAPARNA (S). A priestly community. They were 
the priests of King Vis vantara. Once Vis vantara decided 
to perform a Somayāga. Without allowing Syaparnas 
to take part in that yāga, the King invited other priests 
for the purpose. At that time, Rāmabhārgaveya, one of 
the Syaparnas devised a new method concerning Soma- 
yaga and established his claim to priesthood. (Aitareya 
Brahmana, 7, 27). 

SYAVASVA. Son of the sage Arcanānas. (See under 
Arcanānas). 

SYENA I. A class of birds. A daughter named *'Syeni" 
was born to Kaéyapa Prajapati by his wife Tamra. 
Šyenas were the sons of Syeni. (M.B. Ādi Parva, 
Chapter 66, Verse 56). 

SYENA II. An ancient sage. Mahābhārata, Sabhā Parva 
Chapter 7, Verse 11, describes him as shining in Indra's 
assembly. 

SYENACITRA. A King in ancient India. This King 
had never eaten meat. (M.B. Anufāsana Parva, Chap- 
ter 115, Verse 63). 

SYENAGĀMĪ. A military commander of Khara the 
Raksasa. In his battle with Sri Rama, Khara had twelve 
military commanders including Syenagami. (Valmiki 
Ramayana, Aranya Kanda, Sarga 26). 

SYENAJIT I. Son of Dala, a King of*the Iksvaku 
dynasty. Mahabharata, Vana Parva, Chapter 192, 
Verse 63 mentions that he was the most beloved son of 
his father. 

SYENAJIT II. Uncle of Bhimasena. 
Parva, Chapter 141, Verse 27). 


(See 


(M.B. Udyoga 


SYENI. See under Syena. 
SYŪMARAŠMI. An ancient hermit. It is stated in 
Mahabharata, Santi Parva, Chapter 238, that this 


hermit got into tlie stomach of a cow and sitting there, 
talked with the hermit Kapila about the ways of Karma 
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and renunciation. This hermit Syimaragmi isas ancient 
as the Rgveda. A statement as follows, occurs in Rg- 
veda, Mandala 1, Anuvāka 16, Sükta 112. “Ye Ašvins 
who are the Leaders. Come here also with those pro- 
tective weapons by which you gave protection to Atri, 

amyu and Manu, and the arrows by shcoting which 
you saved Syumaras mi." 


TR 


TA (7). This letter means a thief or the inncr down of a 
bird. (Agni Purana, Chapter 348). 

TA (€). This lettcr means the act of singing. (Agni 
Purana, Chapter 348). 

TADITPRABHA. A female follower of Subrahmanya. 
(Verse 17, Chapter 46, Salya Parva). 

TAIJASA. A holy place. This is situated in Kuruksetra 
The importance of this place lies in the fact that it wa 
at this place that all devas together crowned Subrah 
manya as their Commander-in-chief. (Sloka 16, Chapter 
83, Vana Parva). 

TAITTIRI. A celebrated sage of the Taittiriya branch 
of sages. He attended the Yaga conducted by Upari- 
caravasu. (Santi Parva). 

TAKSA. A son born to Bharata of his wife Mandavi. 
This prince along with his brother Puskara conquered 
Gāndhāradeša and created Taksa‘ilanagari therc. 
(Uttarakāņda, Valmiki Ramayana, and Vayu Purana). 

TAKSAKA I. A fierce serpent. 

1) Genealogy and birth. Descending in order from 
Wisņu—Brahmā—Marīci — Kašyapa— Taksaka. 
Kašyapamuni got of his wife Kadrū serpents and 
Taksaka was one of the serpent chiefs. (Sloka 5, Chap- 
ter 35, Ādi Parva). See also under Kadrū). 

2) Taksaka and Parīksit. In his boyhood Taksaka went 
out from the family. The reason was a curse by his 
mother. Once Kadrū and Vinatā, another wife of 
Kagyapa, entered into a controversy regarding the 
colour of the hair of the tail of the horse Uccais£ravas. 
Kadri said, it was black and Vinatā saidit was white. 
It was decided that she who lost the wager should 
become the servant of the other. That night Kadri 
called her children and asked them to go and hang on 
the tail of the horse so that it should appear black. 
Some of the righteous children opposed this deceitful 
attempt of their mother and refused to go. Kadri 
cursed them saying that they would be burnt to death 
atthe Sarpasatra of Janamejaya. Kadrü sent those 
children out from home and Taksaka became their 
leader. 

At that time Pariksit (King of Bhārata) became the 
victim of a curse that he would die by the bite of 
Taksaka within seven days. (To know more details 
regarding this curse of the sage see under Āstīka). The 
worried King in consultation with his ministers decided 
to take protective measures. At first he moved to a 
seven-storeycd palace and stayed on the seventh storey. 
Physicians of fame and those well-vcrsed in mantras 
wcre posted at the palace. Brahmins wcre put on duty 
fcr prayers. The entire palace and  precincts were 
guarded by huge clephants. Security arrangements 
were such that even wind found it impossible to enter 
the palace without permission. The King did all his 
daily routine activities in the palace itself. 
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At that time Kagyapa[There is a version that it was 
Dhanvantari who was thus sent back by Taksaka. 9th 
Skandha, Devi Bhagavata] was the greatest of all 
physicians and māntrikas and, greedy that he was, he 
started to the palace of Pariksit thinking that it would 
be the best opportunity to obtain some money from the 
King. Taksaka also was going to the palace in the guise 
of a brahmin. On the way Taksaka met Kašyapa and 
knowing well that the presence of the celebrated 
Kagyapa at the palace would be an obstacle to the 
achievement of his mission, he approached Kašyapa. 
They talked on the way and Kasyapa said he was going 
to the palace to save the King from the bite of Taksaka. 
Then Taksaka, revealing his identity, said that it was 
impossible to save anybody from the result of his bite. 
Both then decided to test their skill then and there. A 
huge banyan tree with many branches spreading wide 
was standing nearby and Taksaka gave it a bite. 
Within seconds the huge trce was charred to destruct- 
ion; Kagyapa then took some water and reciting a 
mantra poured the water over the ashes of the tree and 
then to the surprise of Taksaka, the tree rose up and 
stood in its original form. On seeing that Taksaka 
confessed that Kašyapa was superior to him. Taksaka 
then coaxed him to his side and giving him a huge 
amount as bribe bade him return home. 


Six days went by and on the seventh day Taksaka 
reached the palace of Pariksit. He found the palace 
well-guarded and watched. There was no way to go in. 
Taksaka then called all his relatives and had them 
disguised as brahmins. He sent them in with fruits and 
roots, like people who had come to pay homage to the 
King. Taksaka crept into one of the most attractive of 
the fruits as a tiny worm. The guards at the gate stop- 
ped them. The fake brahmins then said that they had 
come a long way from a far off tapovana and should be 
allowed to see the King. The information was carried 
to the King. The King said he would see the brahmins 
the next day but ordered their gifts to be brought to 
him. When the fruits and roots were brought to him, 
he gave a fruit each to the ministers, himselftaking 
the most beautiful fruit of the lot. When he cut the 
fruit open he saw a worm with two black eycs and a 
red body sitting inside it and was a bit surprised. Then 
he addressed his ministers thus : “Oh, best of ministers, 
by your earnest and sincere endeavour nothing has 
happened to me till now. The Sun is going to set and 
the term of the curse is going to end. There is no need 
to be afraid of any poison now. But let not a curse of 
a sage go futile. Let this worm bite me and fulfill the 
curse." So saying the King took the worm and placed 
it on his neck. The worm changed itself into the fierce 
Taksaka and bit the King and the King fell down 
dead. (12th Skandha, Devi Bhāgavata). 

3) How Taksaka became Indra's friend. Once the son of 
a sage of great divine splendour named Uttanka was 
studying under a Guru named Veda. When his edu- 
cation was complete, the Guru asked him to bring 
as daksinà (fees) the ear-rings worn by the Ksatriya 
wife of King Pausya. Indra made Taksaka steal the 
ornament and created many obstacles onthe way. 
(For details see under Uttanka). That incident made 
them mutual friends and gradually Taksaka became an 
intimate friend of Indra, 
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From that day onwards Uttanka waited for an oppor- 
tunity to take vengeance on Taksaka. Itwas at that 
time that Janamejaya, son of Pariksit, became the king. 
Janamejaya was only eleven years old when he became 
king and he was not then aware of the details of the 
death of his father. Uttaùka went to him and told 
him how Taksaka killed his father. Janamejaya became 
furious and asked him how to wreak vengeanceon him. 
Uttanka suggested the performance of a Sarpasatra to 
which all the serpents should be attracted by mantras 
and burnt to death therc. The young king agreed and 
Uttanka with other rsis commenced the Sarpasatra. 

One by one all the serpents came and fell into the sacri- 
ficial fire but Taksaka was not to be found. Where is 
Taksaka? This question was heard from many lips. 
Taksaka was specially invoked by Uttanka. Taksaka 
could not bear the power of Uttanka and he ran and 
prostratcd before Indra. Indra not only did give refuge 
but gave him half of his seat in the throne and Taksaka 
sat on it fully confident of security. Uttanka was 
enraged, when after repeated calls by mantra, Taksaka 
did not appear and so he sat in meditation for some 
time to know the cause. Hethen saw Taksaka sitting 
on the throne of Indra and the sight threw him into 

. fury and he invoked Taksaka, Indra and the throne 
and all. Lo!inan instant Indra, Taksaka, the throne 
and all started moving towards the sacrificial fire! 
Within seconds all would have been burnt to death 
but for the timely intervention of a brahmin boy named 
Āstīka, son of the sage Jaratkāru. (See under Āstīka, 
'Taksaka escaped death that time). 

Taksaka by instructions from Indra was living in the 
forest of Khandava and when that was burnt by Agni, 
it was Indra who saved Taksaka from the fire. (See 
under Khandavadaha). 

4) Other details. 
(i A king called Candràngada lived in the house of 
Taksaka for somc time. (See under Candrangada). 
(ii) Taksaka in the guise of a brahmin namcd Ksapa- 
naka went to the sage Uttanka and stole the ornaments 
from him. (See under Uttanka). 

(iii) Once the Earth was made into a cow and every- 
body milked from her what each wanted. The serpents 
milked poison from her and they then used Taksaka as 
the calf. (See under Prthu). 

(iv) During the burning of the forest of Khandava, 
Arjuna slew the wife of Taksaka. (Sec under Khanda- 
vadāha). 

(v) When the soul of Balabhadrarāma, after his death, 
reached Pātāla, Taksaka received it with respect. (Šloka 
15, Chapter 4, Mausala Parva ). 

(vi) Taksaka livesin the court of Varuņa worshipping 
him. (Šloka 8, Chapter9, Sabhā Parva). 

TAKSAKA II. The elder of the two sons of Laksmana 
of his wife Urmila. The other was Chatraketu. Follow- 
ing the instructions of Sri Rama, Laksmana went to the 
east sea coast, defeated the forest tribe there. He then 
constructed a city there named Agati and made Taksaka 
the king there. He then went to the west sca-coast 
and destroying the barbarous tribe there constructed a 
city there called Candramati and made Chatraketu 
(? candraketu) the king. (Uttara Ramayana). 


TAKSAŠILĀ. A place of Purāņic celcbrity situatcd in the 
north-west of Bharata. Even from ancient times this 
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was an educational and cultural centre. From the des- 
criptions of the Chinese traveller Huen Tsang itis found 
that Nalanda and Taksašilā were two great universities 
before Christ. The famous Sarpasatra of Janamejaya 
was conducted at this place situated on the banks of 
the river Vitastā. The story of Mahābhārata was first 
told at this place and at the end of the narration Brah- 
mins were given gifts. (Chapters 3 and 5, Adi Parva). 
TALA. A hell. There are many hells under water includ- 
ing Tala. (Chapter 6, Amša 2, Visnu Purana). 
TALACARA. A place of human habitation in ancient 
Bharata. (Sloka 26, Chapter 140, Udyoga Parva). 
TALADHVAJA. The phantom husband of Narada. Once 
Narada became a woman and a king called Tāladhvaja 
married her (Devi Purana). It was to show how the 
mind is covered with illusion that Mahavisnu made 
Narada into a woman. 
Once Narada went to Mahavisnu and asked him about 
«the secrct of life. Mahavisnu said that there was nothing 
called life and life exists because of Maya the illusion 
of the mind. Narada insisted that he should see ‘Maya’ 
(illusion) and so Visnu started from Vaikuntha with 
Nārada on the back of Garuda. 
Crossing forests, rivers, cities, lakes, villages and mount- 
ains they reached Kanyakubja. There they saw a 
beautiful lake. Garuda landed and Visnu and Nārada 
got down. They walked along the shore of the lake 
for some time and then they sat beneath a tree for some 
time. After some time Mahāvisņu asked Nārada to 
take a bath in the lake. Pleased at this command 
Narada placed his violin and deer-hide on the shore 
and after first washing his face and feet and doing 
‘Acamana’ with Kuga grass in his hand stepped into 
the water for his bath. Mahāvisņu stood near the violin 
and deer-hide of Nārada and Nārada dipped himself in 
the water. What a surprise ! Nārada was changed into 
a woman of great beauty. She had no memory of her 
previous birth and getting herself on to the shore she 
stood there watching the surroundings there. Then a 
king called Tāladhvaja came on horse-back that way. 
He addressed the beautiful woman as Saubhagyasundari 
and started talking with her. Within hours they got 
married and Tāladhvaja took her to his palace and 
spent the honey-moon there happily. Twelve years went 
by and Saubhāgyasundarī became pregnant. In due 
course she got a.son named Viravarma. After another 
two years she got another son named Sudharma. Thus 
she delivered a son every two years for twentyfour 
years becoming the mother of twelve sons. After some 
time she bore eight more sons also. When all the twenty 
sons came of age they were married according to the 
custom and in due course those sons also got sons. Thus 
Tāladhvaja and Saubhagyasundari became the heads of 
a large family of children and grand-children and lived 
happily. One day a king from a far-off place with a 
great army suddenly came and surrounded Kanyākubja. 
In the fight that ensuēd most of the sons and grand-sons 
of Saubhagyasundari were killed. The king fled from 
the battlefield and came to the palace. Saubhāgyasundarī 
wasin great distress and when the enemies left the battle- 
field shesecretly went there to have a last look at her 
sons and grandsons lying dead. The sight terrified her. 
They lay there without heads, hands or legs, eyes pro- 
truded, stomach cut open, intestineslying out and blood 
oozing out from everywhere, She fell to the ground 
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and wept bitterly. Then Mahàvisnu came there dis- 
guised as an old brahmin and talked to her. He gave 
her instructions on some truths about life. Saubhāgya- 
sundari then called Tāladhvaja and they both went to 
the old lake aud as instructed by thc old brahmin 
Saubhàgyasundari took a dip in the water. Lo! she 
bccame the old Nàrada. 

When Nārada got up from the lake Mahāvisņu was 
still standing near his violin and deer-skin smiling at 
him. The sight of Visnu gave him knowledge of all 
that had happened. He stood there rccounting in his 
memory how he had requested Visnu to show him 
Māyā and how he had taken a bath in that lake and 
how he had spent a long period of married life ending 
in misery and how Visnu had come to her in the form 
of an old brahmin when she had cried to him in agony 
and how the old brahmin had taken her and Tāladh- 
vaja to the lake again and how he had become his 
old self again. He stood there still pondering over these 
when Visnu called him and said *Come on Narada, 
how slow you are. Finish your bath and come soon. 
What are you thinking about ?" Tāladhvaja, however, 
was unmoved by any of these. He was puzzled to find 
a bearded Sannyāsī rising up from the place where his 
beautiful wife had dipped herself fora bath. He went 
to Narada and asked “Oh best of sages, where is my 
wife who has just dipped herself in this same place ? 
From where do you come ?” Even before waiting to 
hear a reply from him the King began to make a hue 
and cry about the loss of his wife. Then Mahavisnu 
went to him and consoled him by saying with illustra- 
tions that ‘human ties are only ephemeral’ and asked 
him to take a bath in the lake. Taladhvaja after his 
bath became disgusted with life and after doing penance 
in the forests attained moksa. (8th Skandha, Devi 
Bhāgavata). 

TALADHVAJA II. See under Simhadhvaja. 

TĀLAJANGHA. Jayadhvaja, fifth son of Kārttavīrya, 
got a son named Tālajangha. The sons of this valiant 
man are called Tālajanghas. Therc was once a great 
fight between Vitihotra, the eldest of these sons, and 
Para$urama. (Chapter 88, Brahmanda Purana). 

TALAKATA. An ancient place of habitation of Daksina 
Bharata. (Sloka 60, Chapter 31, Sabha Parva). 

TALAKETU. A demon. Sri Krsna captured this demon 
from the Mahendra mountain in the Irāvatī river and 
killed him at Harhsanemipatha. (Sloka3 4, Chapter 
12, Vana Parva). 

TALAKKULATTU BHATTATIRI. He was a great 
writer and celebrated astrologer of Kerala. He was born 
in A.D. 1537 ina village called Ālattūr in a place 
called Talakkulam, two miles to the south of Tirur in 
South Malabar. He lived upto A.D. 1595. His great 
work is "Dasādhyāyi” a book on astrology. 

TALAVANAI. An ancient place of Daksina Bharata. 
This place was conquered by Sahadeva. (Sloka 61, 
Chapter 31, Sabhā Parva). 

TĀLAVANA II. A garden on the side of the mountain 
of Latavesta near Dvārakā. (Chapter 38, Sabha Parva). 

TAMA. A King who was the son of Srava of the 
race of King Grtsamada. (Sloka 63, Chapter 30, Anu- 
$asana Parva). 

TAMAS I. A hell. 

TAMAS II. One of the three qualities of the soul. Sattva, 
Rajas and Tamas are the three qualities. It is through 
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the union of thesc three gualities that the inner soul 
enters the life of all animatc and inanimate objects. The 
attributes of Tamas are greed, sleep, bravery, cruelty 
disbelief in god, bad habits, begging and indifference. 
It is because of the action of tamoguna that one be- 
comes a prey to lust. It is the worst result of tamasic 
activities that people are born as inanimate objects, 
worms, insects, fishes, serpents, tortoises, cows and deer. 
As a better result of Tāmasic activities people are born 
as elephants, horses, Šūdras, barbarous people, lions, 
tigers and hogs. It is the good result of tamasic deeds 
that produce pilgrims, good castes, egoistic pcople, 
demons and devils. (Chapter 12, Manusmrti). 
TAMASA. A sacred river. People of Bharata were using 
the water of this river for drinking. (Sloka 3, Chapter 
9, Bhisma Parva). The famous arama of Valmiki was 
on the banks of this river. This place was the scenc of 
the well-known episode of the Krauñca birds and the 
famous curse of Valmiki beginning with ‘Ma nisāda”. 
(Bala Kanda, Sarga 2, Valmiki Ramayana). 
TAMASA. The fourth Manu. (See under Manvantara). 
Svayambhuva Manu, son of Brahma, was the first Manu. 
He had two sons of Puranic fame namcd Priyavrata 
and Uttānapāda. Of these Priyavrata married the 
beautiful and virtuous daughters of Visvakarma the 
Prajapati. They were Surūpā and Barhismati. Of his 
first wife Surūpā, he got ten sons Agnidhra and others. 
The youngest child was a daughter named Ūrjjasvatī. 
Of the sons, Kavi, Savana andMahavira became detach- 
ed from worldly life and became learned in spiritual 
knowledge. Priyavrata got of his second wife Barhismati 
three sons named Uttama, Tāmasa and Raivata. They 
were very valiant and they gradually became chiefs of 
Manvantaras. (8th Skandha, Devi Bhāgavata). 
TĀMISRA.. A hell. (See under Kāla). 


TAMO NTAKRT. A soldier of Subrahmanya. (Sloka 
58, Chapter 45, Salya Parva). s 

TĀMRA. A demon, son of Muràsura. The demon 
Mura had seven children named Tāmra, Antariksa, 
Šravaņa, Vasu, Vibhāvasu, Nabhasvān and Aruna. Of 
these Tamra was Mahisàásura's minister for a long time. 
The Chief Minister of Mahisāsura was  Asilomà; 
Defence Minister, Ciksura; Foreign minister, Vidāla 
and Finance minister, Tamra. Udarka was the 
Commander-in-chief and Baskala, Trinetra and 
Kālabandhaka were Cabinet Ministers. He was killed 
along with his father Mura, by Sri Krsna. (10th 
Skandha Bhagavata and 5th Skandha, Devi Bhagavata). 

TAMRA. Daughter of Daksa. Tamra was married to 
Kašyapa and he begot of her five daughters named 
Kraufici, Bhasi, Syeni, Dhrtarastri and Suki. Of these 
Kraufici delivered owls, Bhāsī delivcred Bhāsas; Syeni, 
Kites and Vultures, Dhrtarāstrī, swans, geese and 
cuckoos, and Suki delivered Nata and Nata in turn 
Vinatā. (Sarga 14, Aranya Kanda, Valmiki Ramayana). 

TĀMRACŪDĀ. A female follower of Subrahmanya. 
(Sloka 18, Chapter 46, Anušāsana Parva). 

TAMRADVIPA. An ancient place of habitation of 
Daksina Bharata. This place was conquered by Saha- 
deva in his victory march. (Sloka 68, Chapter 31, 
Sabha Parva). m 

TAMRALIPTA. A King in ancient Bharata. Sahadeva 
during his victory march conquered this King. (Sloka 
24, Chapter 30, Sabhā Parva). 
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TAMRALIPTAKA. An ancient place of habitation 
on the north-east side of Bharata. (Sloka 57, Chapter 
9, Bhisma Parva). 

TAMRAPARNI. A holy river of Daksina Kerala. Once 
the Devas did penance on the banks of this river to 
obtain salvation. (Sloka 14, Chapter 88, Vana Parva). 

TAMRARUNATIRTHA. A sacred place. He who 
visits this place would get the benefit of doing an 
a$vamedhayajiia and he would go to Brahmaloka. 
(Sloka 154, Chapter 84, Vana Parva). 

TAMRAVATI. An ancient river, It is believed that 
fire is generated from this river. (Sloka 23, Chapter 
222, Vana Parva). : 

TĀMROSTHA. A Yaksa who sits in the court of 
Kubera. (Šloka 16, Chapter 10, Sabhā Parva). 

TAMSU. A King of Püruvamía. He was the son of 
Matināra and father of Īlina a King. (Chapter 94, Ādi 
Parva). 

TANAYA. A place of habitation of ancient Bharata. 
Sloka 64, Chapter 9, Bhisma Parva). 

TANDI. A celebrated sage. It was the sage who re- 
peated to Brahma the thousand names of Siva. (Chap- 
ter 14, Anu$asana Parva). 

TANDULIKASRAMA. A sacred place of ancient 
Bharata. He who visits this place would enter Brahma- 
loka. (Sloka 43, Chapter 82, Vana Parva). 

TANDYA. A sage. He was a friend of Indra. He once 
took part in the Yajiia of Uparicaravasu. He 
observed correctly the duties of Vānaprastha and 
attained svarga. (Sloka 17, Chapter 244, Santi Parva). 

TANGANA. An ancient place of habitation of Bharata. 
(Šloka 64, Chapter 9, Bhisma Parva). 

TANTRIPALA. The false name adopted by Sahadeva 
-when he lived incognito in the city of Virāta. (Sloka 
9, Chapter 3, Virāta Parva). 

TANTU. A Brahmavadi son of Vig vamitra. (Chapter 4, 
Anušāsana Parva). : 

TANU. An ancient sage. This sage lived in the palace 

- of King Viradyumna for a long time. (Chapters 127 
and 128, Santi Parva). 

TAPA. A Deva of fire-like splendour. Born of the power 
of penance of five sages named Kagyapa, Vasistha, 
Pranaka, Cyavana and Trivarcas, this Deva has got a 
name Páficajanya (born of five) also. He did severe 
penance (tapas) and got the name Tapa. His head is 
like fire, his hands like Sun, his skin and eyes are of 
golden hue and his waist, blue. (Sloka 4, Chapter 220, 
Vana Parva). CN 

TAPANA. A soldier of the country of Paficala. He was 
killed by Karņa in the Mahābhārata battle. (Sloka 15, 
Chapter 48, Karna Parva), i 

TAPASARANYA. A Sacred place crowded with sages. 
(Šloka 20, Chapter 87, Vana Parva). 

TAPASVĪ. A son born to Cāksusa Manu of.Nadvalā. 
(Chapter 13, Arhša 1, Visnu Purana). 

TAPATĪ. A daughter of Sūrya. 

` 1) Genealogy. Descending in order from Visnu are 
Brahmà—Marici—Kasyapa—Sürya— Tapati. on 
2) Birth. Sürya married Sarhjiia daughter of Visva- 
karma. He begot of Samjfia two children named 
Kālindī and Yama. At that time Sūrya (Sun) was not. 
of the form as seen now. Samjiia, unable to bear the 
splendour of Sürya who was of the shape of an egg 
entrusted her maid Chaya with the work of serving her 
husband and left for a temple in the guise of a mare to 
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do penance. Chaya disguised as Samjfia served Sūrya 
fora very long period. Surya begot of her two child- 
ren, Šanaišcara and Tapati. Besides these, Sūrya had 
another daugliter named Savitri also. (Chapter 47, 
Bhavisya Purana). 

3) Marriage. There was a mighty king in the Lunar 
race called Rksa in the beginning of Krtayuga. Hc 
had a son named Sarhvarana. He was made king of 
his country ‘by his father even while he was a boy. 
He wasa pious and righteous man. Vasistha was his 
Guru and hc taught Samvaraga the Vedas along with 
the Angas. 

Once Sarmvaraņa entrusting the administration of the 
state to Vasistha went to do penance in the forests. On 
his way he followed a deer for a long distance on horse- 
back and reached a deep forest named Vaibhrāja 
alone. There he saw a lotus pond full of blossomed 
lotuses and Kalhāra flowers. Celestial maidens were 
playing there without interruption. Amcng them he 
saw a very beautiful maiden. She was Tapatī daugh- 
ter of Sürya. Even atfirst sight they became lovers. 
The king looking at her lost his balance and fell from 
the horse. At once great and charming Gandharvas 
approached the king and sprinkling water on his face 
brought him back from swoon. Tapati was also upset 
and the other nymphs took her to her father's house 
and consoled her. 

Sarhvaraņa returned on horse-back to his residence 
the city of Pratistha. But the king neither slept nor ate 
any food. The sage Vasistha knew that all the ail- 
ments of the king were due to his love for Tapatī, 
daughter of Sürya. So he flew up by his yogic powers 
and met Sürya sitting in his chariot in all splendour. 
The sage described to Sürya the love affair between 
Samvarana and Tapati and pleaded on behalf of the 
king for giving Tapati to Sarmvarana. Sürya was 
pleased to hear that and sent Tapati along with 
Vasistha to Sarhvarana. Before long the marriage of 
Tapatī with Sarhvaraņa was celebrated solemnly at 
Pratisthānagara. The celebrated emperor Kuru was 
the son born to Tapati of Sarmvarana. (Chapter 21, 
Vāyu Puràna). 

4). How she got that name. Because she was the 
daughter of Sürya who makesthe sky hot (tapa) by 
his brilliance, she was called Tapatī. (Sloka 6, Chapter 
171, Ādi Parva). 

5). Tapati becomes river Narmada. Šūrya, father of 
Tapatī, blessed her and said she would thereafter 
flow west from the Vindhya as a river named Narmadā. 
The present holy river Narmada is but Tapatīdevī 
transformed. (Chapter 47, Bhavisya Purana). 

TAPATYA. Kuru was the son born to king Sarhvaraņa 
of his wife Tapatī. All the descendants of Kuru were 
known as Kauravas and because they were of the 
generation of Tapati, they were known as Tāpatyas also. 
The young Gandharva, Citraratha, who fought against 
Arjuna on the banks of the river, Ganga addressed 
Arjuna as Tapatya. (Sloka 79, Chapter 169, Adi 
Parva). 

TAPOLOKA. The place of abode of Vairajas who could 
not be burnt by fire. This is above Dhruvapada by 
eleven crores of yojanas. (Chapter 7, Amía 2, Visnu 
Purana ). - 
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TAPTAKUMBHA. A hell. There are twentyeight hells 
according to Visņu Purāņa including Taptakumbha. 

TAPTAMŪRTI. A hell. (See the section Naraka under 
Kāla). 

TA A monkey who was a devotee of Šrī Rāma. 
This big monkey was the son of Brhaspati. Brhaspati 
made this monkey greater in size and intellect than 
all other monkeys. This Tāra was the minister of Bāli. 
(Šloka 10, Sarga 17, Bāla Kāņda, Vālmīki Rāmāyaņa 
and Uttara Rāmāyaņa). In the Rāma-Rāvaņa battle 
this monkey fought against the demon Nikharvata. 

(Sloka 9, Chapter 285, Vana Parva). 

TARA I. Wife of Bali, best of Vanaras (monkeys). 
There are two stories different from each other regard- 
ing the birth of Tara. One version is that ‘Tara was 
born during the churning of the Milk-Ocean. 
Airāvata,  Uccaiš$ravas,  Kalpavrksa, Cintamani, 
Kaustubha, Candra, Apsarases, Mahalaksmi ‘Tara 
and Rumā rose from the sea of Milk. (Yuddha 
Kanda, Kamba Ramayana). The second version is 
that Tara was the daughter of Susena. Bali at the time 
of his death is said to have spoken thus of his wife Tara 
“Tara, daughter of Susena, is well learned and is 
capable of assessing a situation and suggesting the 
correct thing to be done at that time. If she says a 
thing is good, it is never otherwise." (Chapter 22, 
Kiskindha Kanda, Valmiki Ramayana). From this it 
can be understood that Tara was the daughter of 
Susena and we get an idea of the character of Tara also 
from this. (See under Bali). 

TARA II. Wife of Brhaspati. She was extremely beauti- 
ful. Once she fell in love with Candra (Moon) and 
leaving her husband started living with him. Candra 
was the disciple of Brhaspati. The devas were angry 
when they found the wife of their preceptor staying 
with a disciple of his. Brhaspati sent word to her to 
return home but she did not heed. At last the Devas 
decided to fight against Candra. Then they came to a 
compromise and Tara was sent back to Brhaspati. In 
due course Tārā delivered a son. He was Budha, father 
of Purüravas. There arose then a disputc between 
Candra and Brhaspati regarding the fatherhood of the 
child. Then the Devas called Tara and asked her to 
name the child's father. Tārā said that the child was 
of Candra and so Budha was looked after at the house 
of Candra. (9th Skandha, Bhāgavata). 

TĀRĀDATTĀ. Wife of Kalingadatta, King of Taksašilā 
situated on the shores of the river Vitastā. Once a 
celestial maiden named Surabhidattā came to be born 
as the daughter of Tārādattā due to a curse of Indra. 
She was then called Kalingasenā. (See under Dharma- 
datta). 

TARAKA (TARAKASURA) I. An asura chief (demon). 
This demon even while he was very young did penance 
to propitiate Siva and got a boon to the effect that 
none other than a son born to Siva should be able to 
kill him, He became arrogant with the power of this 
boon and soon became a terror to the world. Then to 
kill Tārakāsura Subrahmanya was born as the son of 
Siva. In the great battle between the devas and the asuras 
Taraka was killed by Subrahmanya. 

Tārakāsura was the father of Taraksa, Kamalaksa and 
Vidyunmālika. (See under Subrahmanya). (Sloka 5, 
Chapter 33, Karna Parva). 


TĀRAKA II 


TĀRAKA II. Šiva Purāņa mentions about a Tāraka, 
son of the minister of Bhadrasena, a King of Kashmir. 
This Tāraka was the rebirth of a he-fowl. Bhadrasena 
had a son named Sudharmā. He was the rebirth of a 
monkey. There is a story regarding how this fowl and 
the monkey came to be born in Kashmir as above. 
Once in the village of Nanda there was a prostitute 
named Mahānandā. Though she was a great devotee 
of Siva she was living the life of a prostitute for her 
livelihood. She was having a monkey and a he-fowl 
as pets. She would adorn the necks of her pets with 
the rudraksa necklace (rosary) made of berry beads 
favourite of Siva and when she sang songs in praise of 
Siva those pets danced to the tune. 

One day a Vaišya came there. He had a diamond Siva 
linga with him. Mahānandā felt a great fancy for that 
and so promised the Vai$ya that if he gave her the 
diamond lirīga she would remain a faithful wife to him 
for three days. The Vaišya agreed and the diamond 
linga was kept in a very secure place That night when 
both the Vaigya and Mahananda were sleeping tired 
after a hectic amorous sport, the house got fire and the 
diamond was burst into pieces. The Vaišya greatly 
griefstricken by the loss of the diamond,jumped into the 
fire and committed suicide. Mahānandā faithful to the 
promise that she would remain his wife for three days 
started to jump into the fire and abandon her life. At 
once Siva appeared before her in person and said thus: 
“Oh, Mahānandā, do not commit suicide. I came to 
you disguised as a Vaiiya to.test your devotion. You 
can now ask of me any boon.” 

With tears of joy running down her cheeks she said 
she wanted to live with Siva. So Siva carried her soul 
to Kailāsa. Not only that, Siva blessed the fowl and 
monkey and said they would be born as devotees of Siva 
in their next birth and attain moksa at the end of their 
life on earth. Accordingly the monkey and the fowl were 
born in Kashmir as Sudharmā and Taraka. 

TĀRĀKSA (TARAKAKSA). A son of the demon 
Tārakāsura. This demon was thelord of a golden city 
called Tripura. Siva killed him during Tripuradahana 
(burning of the Tripuras). See under Tripuradahana. 
( Chapters 33, 34, Karna Parva). 

TARALA. A place of habitation of ancient Bhārata. 
This place was conquered by Karna. (Sloka 20, Chapter 
8, Karņa Parva). 

TARANTUKA. A Yaksa. This Yaksa is installed on 
the boundary of Kuruksetra. If one spends one night 
in this holy place one would get the benefit of giving 
away a thousand cows as gifts. (Chapter 83, Vana 


Parva). 
TARKSYAI. Garuda. See under Garuda. 
TARKSYA II. A sage. He was a member of the court 


of Indra. He was known as Aristanemi also. He had no 
fear of death. He once discussed with Sarasvatidevi 
about the soul. (Chapter 184, Vana Parva). 

TARKSYA III. A Ksatriya youth of the country of 
Tārksya. He came to the Rājasūya of Yudhisthira and 
gave much wealth for the purpose. (Sloka 15, Chapter 
53, Sabhā Parva), 

TARKSYA IV. A synonym of Siva. (Sloka 98, Chapter 
17, Anušāsana Parva). 

TARUNAKA. A serpent born of the family of Dhrta- 
rastra. This serpent was burntto death at the Sarpa- 
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satra of Janamejaya. (Sloka 19, Chapter 57, Adi 
Parva). 

TATAKA. A fierce demoness. It was because of a curse 
of the sage Agastya that Tataka became a demoness. 
There was once a great Yaksa named Suketu, a son of 
Suraksa. He did penance to propitiate Brahma to get 
a child and by the blessing of Brahma Suketu got a 
daughter named Tātakā. Brahma gave her the strength 
of a thousand elephants. Tatakā was by nature interest- 
ed in cruel and violent deeds and doing deeds of magic. 
She made Sunda, son of Jharjha, her husband. She got 
two sons named Mārīca and Subāhu. They also became 
mighty ones great in deeds by magic. 

Once Sunda attacked the āsrama of Agastya in a mood 
of intoxicated arrogance. Sunda was burnt to death in 
the fire of his fury. Tātakā coming to know of the death 
of her husband got angry and attacked the à$rama of 
Agastya with her sons. Agastya cursed them and made 
them into demons. Tātakā and her sons who immedia- 
tely turned themselves into fierce-looking demons went 
first to Patala with Sumālī, father of the demon race 
and then went with Ravana, King of the demons, to 
Lanka and stayed there. With the help of Ravana, 
Tataka conquered the great deep forest near Kārūsa and 
stayed there with her sons. None, devas, demons 
or men, dared to step into that forest. Even the Sun 
or Clouds avoided passing above that forest. 

It was at that time that Šrī Rama and Laksmaņa came 
to that forest with Vi$vamitra. Tataka attacked Sri Rama 
and Rāma killed her with one arrow. The heavy body 
of the demoness fell to the ground like a big mountain. 
Her soulthen rose up as a beautiful Gandharva lady 
and Tātakā who was thus released from the curse praised 
Šrī Rāma and left the place. Chaptcrs 24 to 26 of Bāla 
Kanda, Valmiki Ramayana and Kamba Ramayana). 

TATAKAYANA. A Brahmavadi son of Viévamitra. 
(Šloka 56, Chapter 4, Anušāsana Parva). 

TATANKA. The name of Sirhhadhvaja, King of . 
Simhala, in his previous birth. (See under Simha- 
dhvaja ). 

TEJASCANDA. A deva who adorns the god Sūrya with a 
flower garland daily. The idol of Tejascanda is also used 
to be installed in temples. The idol is figured as one 
with a huge face and holding a sword and a lotus in his 
hands. (Chapter 51, Agni Purana). 

TEJASVATĪ I. A heroinein a story in Kathāsaritsāgara 
intended to show that all happenings either good or bad 
are but the workings of fate. 

Tejasvati was the daughter of king Vikramasena of 
Ujjayini and was very beautiful. She never liked any 
male and so never wished to marry. One day while 
she was sitting upstairs in her palace, she happened to 
see a young man passing that way and surprisingly was 
attracted by him. She sent her companion to him and 
informed him of her liking for him. He did not like the 
idea first, but the clever persuasions of the maid made 
him agree to a clandestine meeting with the princess at 
a temple at night that day. Tejasvatī anxiously waited 
for the night to come. 

About that time a Rajput prince greatly grieved at the 
loss of his father and subsequent loss of his kingdom 
started on a tour to see an old friend of his father. That 
night, by sheer accident, he came and rested in the 
same temple where the rendezvous of the princess was 
fixed. When night fell the princess came to the temple 
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and without the least suspicion went and embraced the 
solitary figure sitting in the temple. The prince did 
not show any surprise and responded fully. The prin- 
cess then understood all details of her lover and 
took him to his father the next morning, Somadatta 
(that was the prince’s name) then told Vikramasena all 
his mishaps and Vikramasena got back all the lost king- 
dom of Somadatta and also gave his daughter in mar- 
riage to him. (Taranga 4, Madana Maūcukālambaka, 
Kathāsaritsāgara ). i 

TEJASVATĪ II. The queen of Adityasena a king of 
Ujjayinī. 

TEJASVI. One of the five Indras. (See under Pāūicālī). 

TEJEYU. A prince born to Mi$rakes$i of Raudrāšva, son 
of Pūru. (Sloka 11, Chapter 94, Ādi Parva). 

TEJOVATI. The capital city of Agni. This is situated on 

"the south-east corner of Mahāmeru. In the centre is 

Manovati, capital city of Brahma. To the east of it is 
Amarāvatī, capital city of Indra. In the south-east 
corner is Tejovati. In the south is Samyamani, city of 
Yama. In the south-west is Krsnafjani of Nirrti. In 
the west is Sraddhavati of Varuna. In the north west 
is Gandhavati of Vayu. In the north is Mahodaya of 
Kubera. In the north east corner is Yasovatī of Īšāna. 
(8th Skandha, Devi Bhāgavata). 

THA (4) This letter means taking food. (Chapter 348, 
Agni Purana). 

THA (5) This letter mcans Candramandala (moon-disc), 
emptiness and Siva. (Agni Purana, Chapter 348). 

THIŅTHĀKARĀLA. A prodigal person who lived in 
Ujjayini. He used to defeat all in the game of dice. 
With the money so received from defeated persons he 
would buy wheat and go to the burial ground and after 
making bread with it would eat it dipped in ghee sitting 
before an oil light placed before an idol of Mahākāla 
(lord of the burial ground). He would then lie there 
itsclf and sleep. j à 
One nighthe saw the idols in the Mahākāla temple twin- 
kling. He jumped up and challenged the idols for a 
game of dice. The idols stood mute and Thiņthākarāla 
taking their silence to be consent according to the rules 
of gambling fixed a wager and played. He won and 
then he said addressing the idols “I have defeated you. 
Give me the money due to me.” The idols stood silent 
and he, therefore, wrestled with them. Still the idols 
stood dumb. Then Thiņthākarāla took his sword. 
Instantly the devas gave him the money duc to him. 
Early morning he went away from there and spent the 
money lavishly. At night he came back again and 
challenged the idols for gambling as before. This be- 
camc a daily routine and the devas felt themselves 
harassed. They, therefore, approached the goddess 
Camundi and she advised them to refrain from playing 
as there was no loss of honour if one refused to take a 

` challenge to gamble. 
That night also as usual Thinthākarāla came and chal- 
lenged the idols for a game of dice. Then the idols said 
* We are,not prepared to play.” Then he challenged 
Mahākāla himself to play. Mahakala also rcfused to 
play. Then suddenly the mind of Thiņthākarāla 
changed and he did penance to please Mahākāla. Mahā- 
kala was pleased with him, appeared before him and 

-. blessed him. 

Once a few nymphs came to bathe in the Mahakali 
pond and as per the instructions of Mahākāla, Thintha- 
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karala took away their robes while they were bathing. 
He demanded a nymph named Kalāvatī in return for 
their robes and finding no other way they gave him 
Kalavati. 

Kalavati thus became the wife of a Man due to a curse 
of Indra. Once she praised sexual cnjoyment with men 
on earth and decried the same with Devas. Indra heard 
it and he cursed her **Thcn let her become the wife of a 
man on carth and enjoy the pleasures there." All this 
story Thiņthākarāla learned from Kalāvatī. She added 
she wanted to go to Devaloka the next day for a dance 
with Rambha. Thiņthākarāla consentcd and he also went 
to Devaloka and saw the dance, sitting along with thc 
Devas. 

When Rambhā's dance was over, there was thc dance 
ofa goat. Seeing that Thiņthākarāla said to himself: 
«Why, this is a goat I used to secdaily in Ujjayini. How 
did it come here to dance?" When thc dances were over 
and the people dispersed, Kalāvatī took Thiņthākarāla 
to the Mahākālī temple. Next day he met the same 
goat in Ujjayini and then he enquired *Hi, do that 
dance which you did yesterday before Indrain devaloka. 
Let me sec” The goat stood dumb thinking of how 
this man on earth came to know of the dances in Deva- 
loka. Thiņthākarāla once again compelled the goat to 
show its dance but when the goat still refused to dance, 
he thrashed it with a stick on its hcad and the goat 
immediately went to Dcvaloka and informed Indra 
about the incident. Indra felt sad when hesaw blood 
oozing from the wound on its head. Indra by his divine 
powers then understood that Kalāvatī was at thc bottom 
of all this trouble and cursed her to remain as a doll 
on a pillar in the temple belonging to King Narasimha 
of Nàgapura. Alambusā, mother ofKalāvatī, who heard 
the curse begged for relict and Indra said she would get 
freed from the curse when the king himself demolished 
the temple and razed the place to the ground. 

True to the curse, Kalāvatī after giving all her orna- 
ments to Thinthakarala bid him good bye and went 
and remained as a doll on the temple-pillar at Nāga- 
pura. Deeply distressed at this mishap of his wife, 
Thinthākarāla dressed himself as an ascetic and went to 
Nagapura. There he purchased five earthen pots and 
filled them with the ornaments of Kalāvatī. He buricd 
four of the pots in the forests and the fifth in thc bazaar 
near the temple. Then he built a hermitage on the 
shores of a near-by river and started living there. News 
soon spread that a great yogi had come to the city and 
the King went to see him. They talked for a while on 
religious and spiritual matters and the King was about 
to leave when they heard the howl of a jackal. The 
yogi smiled and the King asked him why he smiled. 
He refused to answer but the King insisted and then 
the yogi said “Oh King, the jackal says that in a forest 
to the east of the city under a silver plant is a treasure.” 
The King immediately ordered his men to go and dig 
at the place and when they did they got the treasurc. 
The King offered the treasure to the yogi but he 
refused to accept it. Thinthakarala then on three 
different occasions pointed out to thc King the three 
other pots in the forests and the King got great confi- 
dence in the powers ofthe yogī. One day he went to 
the temple with the King and whilc they were walking 
around a crow crew and the yogī smilcd. The King 
again asked him the reason and thc yogi said that 


- 


TILABHĀRA 


there was a treasure pot in the bazaar near-by. When 
theysearched at the spot directed by the yogi the 
treasure was found. 

On another day the King and the yogi went to the 
temple and as they walked about they saw the doll on 
one of the pillars crying. The King asked the yogi the 
rcason for the doll crying thus. The yogi replicd 
“Oh, King this temple is not located in a proper place. 
Further the deity hcre was not installed at an auspi- 
cious time. If this continues the King will come to 
ruin. That was why the doll cried." On hearing this 
the King ordered the temple to be completely demo- 
lished and the place made a plain ground. The order 
was carried out and Kalavati got release from the 
curse. She went to heaven and told Indra all that had 
happened. Indra immediately sent Kalavati to fetch 
Thinthakarala to heaven and then both of them lived 
happily in heaven. (Taranga 2, Visamašīlalambaka, 
Kathāsaritsāgara). 

TILABHĀRA. A place situated in the north-east part of 
Bharata. (Sloka 53, Chapter 9, Bhisma Parva). 
TILOTTAMA. A prominent celestial maiden. 

1) Birth. Tilottamaé was born to Pradhā, wife of 
Ka$yapa, grandson of Brahmà and son of Marici. 
Alambusa, Misrakešī, Vidyutparņā, Aruna, Raksitā, 
Rambhā, Manoramā, Subāhu, Kešinī, Suratā, Surajā 
and Supriya were all sisters of Tilottamā. (Chapter 65, 
Adi Parva). 

There is a story about the birth of Tilottamā. ‘Two 
demons named Sunda and Upasunda obtained invinci- 
ble powers by doing penance. To make these two 
brothers quarrel with each other, by directions from 
Brahma, Višvakarmā created Tilottamā. Visvakarma 
collected from all inanimate and animate objects parts 
of objects beautiful to look at and created the enchant- 
ing Tilottamā. Tilottamā was then made to come to 
the world through the womb of Kašyapa's wife. Be- 
cause she was made by the tilārnša (small particle) of 
all the best (uttama) articles of the world she got the 
name of Tilottamā. ( Chapter 215, Ādi Parva). 

The good girl named Tilottamā was formerly created 
by Brahmà from small particles of diamonds. (Sloka 1, 
Chapter 141, Anusasana Parva). 

2) How Siva got four heads and Indra a thousand eyes. 
When the two demon brothers Sundopasundas were 
creating great havoc in the world by their cruel and 
immoral deeds, it was Tilottama who was deputed by 
Brahmā to create a split between the brothers. On the 
eve of her departure to the world she went to Deva- 
loka to bid adieu. Brahmā stood facing south and 
Šiva stood facing north and Tilottamā stood in the 
centre surrounded by the Devas. Tilottamā circled 
round the devas worshipping them. Siva was enamour- 
ed of her beauty and wanted to see her always and so 
a face on all the four sides of his head sprang up so 
that he could see her always as she circled round him. 
Indra was also enamoured of her and he found his two 
eyes insufficient to enjoy her beauty. So instantly a 
thousand eyes sprang up in the face of Indra. ( Chapter 
215, Ādi Parva). 
3) How Tilottama 
Sahasranika) . 

4) Tīlottamā and Sundopasundas. 
5) Other details. 
Tilottama partook in 


cursed Sahasrānīka. (See under 
See under Sunda. 


the Janmotsava (birthday 
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festival) of Arjuna. (Sloka 62, Chapter 122, Maha- 
bharata). 


TIMIDHVAJA. A demon who was ruling in the state 


of Vaijayantapura. He was called Sambara also. This 
demon once attacked Devaloka. Indra was not able 
to kill him. So he sought the help of Dagaratha. 
Dagaratha went and fought against the demons. 
Dagaratha was madc to faint in the battlefield by the 
inagic of Timidlīvaja and Kaikeyi who was there then, 
took him away and gave him all first aid. Pleased at 
this Dašaratha promised two boons for her and it was 
these boons that Kaikeyi demanded of Da$aratha on 
the advice of Mantharā at the time of the coronation 
of Sri Rama. (Sarga 9, Ayodhya Kinda, Valmiki 
Ramayana). 


TIMINGILA. A King. Sahadeva defeated this King 


during his victory campaign in the south. (Sloka 69, 
Chapter 31, Sabha Parva). ` 


TĪRAGRAHA. An ancient place situated on the north- 


east part of Bhārata. (Sloka 52, Chapter 9, Bhīsma 
Parva). 


TIRAYĀTTAM. A form of unrefined drama current in 


Kerala. This ancient art originally came into being to 
propitiate some gods. There are others of this kind like 
‘Mutiyettu’ "Tiyáttu! and ‘Ayyappan Pāttu” which all 
belong to a class of Ritualistic plays. 

This folk drama is a colourful pageant devoted to 
gods. Its artistic value is worth noticing. This is known 
by diffcrent names like ‘Tira’, ‘Teyya’and 'Kaliyattam'. 
‘Tira’ in ancient language means *daivadaršana” (sight 
of gods) “Teyya’ is the corrupt form of ‘daiva’. Tirayā- 
ttam is a visible amusement where actors appear dressed 
as gods. Because the actors dance in the dresscs of gods, 
this is called devāttam also. Teyyāttam is the distorted 
form of devattam. Because this is both a Kali(play) and 
an àttam (dance) this is called Kaliyattam also. 

This is held in different parts of Malabar during the 
period of January to April. It is a programme of three 
days. The first programme is to exhibit an Ālākolam. 
This is done on the night of the first day. The second 
programme is to exhibit the vellattukolam which will be 
done on the second day evening. An indication of this 
is given on the first night itself. The programmc of the 
second day begins with a dance called Velakkali. On 
that day there will be worshipping of gods at intervals. 
The Vellāttukolam begins by five in the evening. The 
chief actor will present himself before the public in the 
colourful robes of a god and will begin to dance to the 
accompaniment of drums and music. As the dance and 
music continues even those without dresses would start 
dancing. Gradually sounds of pop-guns and instru- 
mental music will rend the air. The chief dancer after 
dancing for soine-time would place a stool before the 
temple and spread a white cloth on it. Then the dancer 
would sit in meditation and do the ceremony called 
‘calling the gods’. He would then pray to the gods to 
bless the function and appcar at the zodiacalsign of 
Virgin. The dance and music start again. Then thc 
people assembled would throw rice and flower into the 
cloth on the stool. The dancer-god holds a weapon in 
his hand and changes it often making huge uproars. 
Then after finishing the ceremonies like Kāvūttu and 
Arulappatu, the Vellāttakkāran retires. Then another 
actor inthe dress of another god appears as Vellāttak- ` 


TIRUJNANASAMBANDHA (R) 


kāran and repeats the programme of his predecessor. 
Because the dance (āttam) is done before a white(vclla) 
cloth the dance is called Vellāttam. 
After the vellāttam before midnight Tirayattam begins. 
The dresses of the teyyas differ slightly from each other. 
Some Tiras wear jackets and skirts while some wear 
flower garlands made of Tulasi leaves (basil plant) and 
cetti (jungle geraniuin). All the tiras rush to the temple 
in great spirit and they are followed by lamp-holders 
and torch-bearers to the accompaniment of loud sounds 
of musical instruments and uproars from the spectators. 
When the first round of dances is over, the “Teyya’ 
stands dancing, pouring blessings to the people and 
deciding ways of atonement for the sins done. Then 
food is offered to the gods and the function ends with 
a ‘Vela’ circling the temple. 
TIRUJNANASAMBANDHA (R). He was one of the 
four Dāksiņātya Šaivamatācāryas. He lived during the 
early part of the seventh century. The book on Dāksi- 
natya Saivamata is called Tirumura. There are twelve 
songs in that book. They were compiled by Nambi- 
yandar Nambi who lived during the period of Rājarāja 
Cola. The first seven of these are devotional songs 
called Tevāras. They were composed jointly by Tiru- 
jūānasambandhar, Tirunāvukkarašar and Sundaramürti. 
The first three tevaras are of Tirujitāānasambandhar. 
The twelfth tirumura is called Periyapurāņa. Its author 
was Šekkizhār. He was called Arulmozhitteva also. He 
was the chief minister of Anapayacola who ruled during 
the period 1063 to 1112 A.D. The theme of Periya- 
purana is the life history of sixtythree Saivasiddhas who 
were renowned as Nāyanārs and Atiyars. Itis in the 
sixth chapter of the second part of this book that they 
discuss Tirujfianasambandhar. 


He was born in the village of Sirkazhi (Brahmapura) 
near Kumbhakonam in the district of Taüjivür. His 
father was Šivapādarāya and mother Bhagavatiyār. 
Once when Šivapādarāya went to bathe in the templc 
tank called Brahmatirtha he took along with him his 
son Sambandhar also. Keeping his son on the steps of 
the tank Šivapādarāya plunged himself into the waters. 
Siva and Parvati who came that way saw the child 
sitting alone and Parvati went and fed him with her 
breast-milk. From that moment onwards the child 
started singing songs in praise of Siva and Parvati. 
When he grew up, he did many wonderful deeds visiting 
many Siva temples of Pāņdirājya. His father fixed up 
a marriage for him and the bride’s party assembled 
even before time at the Cidambara temple. Tirujūā- 
nasambandhar came there in time and standing bcfore 
the temple deity sang a song in praise of Siva. The song 
was greatly appealing and at the end of the song before 
all those assembled there Sambandhar to the astonish- 
ment of all merged with the deity. 

TIRUNAVUKKARASA (R). He was a Saivaite like 
Tirujfianasambandhar (Refer above) and a disciple also 
of the latter. He was born in the village of Tiruvāmur 
in South Arcot district. His father was Pugalanār and 
mother Madiniyār both of whom were Vellālas. They 
got a daughter named Tilakavatiyar and a son named 
Marulnīkkiyār. It was this Marulnikkiyar who became 
famous as Tirunavukkara’ar. This siddha who acquired 
divine knowledge has composed 4900 songs in praise 
of Siva of which only 312 are in use now. 
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TIRTHA. A holy place. Even from very ancient times 
the people of Bharata believed in the sacredness of holy 
placcs and they considered a_pilgirmage to holy places 
as a part and parccl of their life. Almost all the Puranas 
havc praised the greatness of holy places. 

It is not true that all those who visit holy places and 
bathe in the sacred ponds thcre would get salvation. In 
Chapter 11 of Padma Purana it is stated thus: 

He would get salvation whose limbs, mind, knowledge, 
austerity and fame are under his own control. He who 
lives clean in body, without egoism, contented and never 
accepting gifts for services done would get salvation by 
visiting holy places. He who would fast if he did not 
get food, whose organs of sensc are all under control 
would get salvation if he visits holy places. He who is 
righteous, free from anger, treats all animate objects 
like himself would get salvation if he visits holy place. 
Once the great sage Cyavana told Prahlada thus: Only 
those who are pure in heart would get the benefit of 
visiting sacred places. It is a sin for others to do pilgrim- 
age. The banks of Ganga are crowded with villages 
and cities. Many typcs of people like Parayas, Fisher- 
men, Vargas, Khasas, Huns and Mlecchas live there. 
They bathc in the holy river and drink the holy water, 
but they do not get salvation because their mind and 
heart are not clean.” (4th Skandha, Devi Bhagavata). 

TIRTHAKOTI. A holy place. He who visits this place 
would attain Visnuloka after obtaining the benefit of 
doing a Pundarika yajiia. (Sloka 121, Chapter 84, 
Vana Parva). 

TIRTHANEMI. A female attendant of Subrahmanya. 
(Sloka 7, Chapter 46, Salya Parva). 

TIRTHAYATRAPARVA. A sub-divisional Parva of 
Vana Parva. This comprises Chapters 80 to 156 of Vana 
Parva._ 

TITIKSA. One of the sixteen daughters born to Daksa 
of his wife Prasūti. Of these thirteen were married to 
Dharmadeva. Titiksi was one of them. The others 
were Sraddha, Maitri etc. (4th Skandha Bhāgavata). 

TITIKSU. A King born of the family of Turvasu. He 
was the son of U$īnara and father of Rusadratha. 
(Chapter 277, Agni Purana). 

TITTIBHA. An asura. This demon shines in the court 
of Varuna. (Šloka 15, Chapter 9, Sabha Parva). 

TITTIBHASARAS. A sacred pondnear the ā$rama of 
Valmiki. There is a story about this pond. Once 
a water-fowl lived therc with his mate. One day 
the male fowl went out for food and as he was 
returning home he found a few other water-fowls going 
that way and the male fowl suspected the chastity of his 
wife. The male fowl decided to abandon his mate and 
the innocent shefowl prayed to the Astadikpalakas for 
help. The Astadikpalakas instantly appeared there and 
made a pond and said that if the she-fowl could reach 
from one shore to the other without getting herself 

drowned she must be treatcd as chaste. The she-fowl 
was accordingly put into the waters and asked to swim 
to the other shore which she did without any accident. 
From that day onwards the pond was called Tittibha- 
saras. (Tittibha = water fowl. Saras = pond). 
When Sita came to the arama of Valmiki after being 
abandoned by Šrī Rāma, Vālmīki wanted to test her 
chastity. So the sages asked Sita to enter the pond and 
reach the other shore. ‘Oh goddess of Earth, if even in 
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my dreams no other person than my husband has 
entered my thoughts, let me reach the other shore safe.” 
So saying Sita entered the water and the goddess of 
Earth placed her in her lapand took her to the other 
shore. Sita did not get even wet. All the sages called her 
*Mahasadhvi' meaning supremely chaste woman. 

Taranga 1, Alankaravatilambaka, Kathāsaritsāgara ). 

TITTIRA. Aplace of habitation in ancient Bharata. 
(Sloka 51, Chapter 50, Bhisma Parva). 

TITTIRI I. A kind of bird. To know about the origin 
of this bird see under the head Trisiras. 

TITTIRI II. A celebrated serpent born to the sage 
Kaśyapa of Kadrū, his wifc. (Sloka 15, Chapter 35, 
Adi Parva). 

TITTIRI III. A sage who was a member of the council 
of Yudhisthira. (Sloka 12, Chapter 4, Sabha Parva). 
TITTIRI IV. A special breed of horses. Arjuna got this 
breed from Gandharvanagara during his victory cam- 

paign. (Sloka 6, Chapter 28, Sabha Parva ). 

TOLA. A great satirical poet of the Malayalam Litera- 
ture. A great humorist, Sanskrit scholar and actor, he 
was minister to Bhaskara Ravi Varma who was ruler 
of Kerala during the period from 978 to 1027 A.D. 
According to Kodungallur Kufijikkuttan Tampuran, a 
great Sanskrit scholar and poet, Tola was born in 
Kondolififaru in the village of Airanikkulam near Adūr 
in Cochin in a Nambidiri family. His original name 
was Nilakantha. When he was a young man, he was 
ostracised from his community for having had illicit 
connections with a low-caste servant-maid named 
Cakkī. He was wearing then a deerskin belt (Tol) on 
his body as the usual mark of Brahmacārins (bachelors) 
and he threw it away of his own accord earning for him 
the name Tola. There is another version that Tola is 
the decayed form of ‘Atula’ meaning matchless. He 
was mainly interested in writing funny ridicules. There 
are many such poems now available believed to be 
those of Tola. 

TOMARA. A place of habitation situated on the north- 
east part of Bharata. (Sloka 69, Chapter 9, Bhisma 
Parva). 

TORANASPHATIKA.  Duryodhana decided to make 

the Pāņdavas beggars by defeating them in a false game 
of dice. Dhrtarāstra stood as an accomplice to that. 
To play the game Dhrtarastra constructed a palace 
and that palace was called Toraņasphātika. 
'That diamond-studded palace had a thousand pillars and 
a hundred entrances. It had crystal fortresses and 
golden thrones in all the chambers. This palace was 
called Dyütabhavana also. (Chapter 56, Sabhā Parva). 

TRAISANI. A Kingofthe family of Turvasu. He was 
the father of Karandhama. (See under Varnsāvali). 

'TRAIVALI (TRAIBALI). A sage. He shone as a 
membe in the court of Yudhisthira. (Šloka 13, Chapter 
4, Sabha Parva). 

TRAIVARNIKA (S). Brahmins, Ksatriyas and Vaig yas 
are the three castes of people called Traivarnikas. 

TRASADASYU. A King of the Iksvaku dynasty. He 
accepted sannyāsa (ascetic life) and became a Rājarsi. 
1) Genealogy. Descending in order from Visnu-Brahma- 
Marici-Kag yapa-Vivasvan- Vaivasvata Manu - Iksvaku- 
Vikuksi-Sa’ ada-Purafijaya (Kakutstha) -Anenas- Prthu- 
lag va-Prascnajit - Yuvanāšva - Māndhātā - Purukutsa- 
Trasadasyu. 
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2) Other details. 
(i) Because he made dasyus' (evil people) ‘tras’ (to 
tremble with fear) he got the name of ‘Trasadasyu. 
(7th Skandha, Devi Bhāgavata). 
(ii) The Agvinidevas once saved him from defeat in a 
fight. (Sükta 112, Mandala 1, Rgveda). 
(iii) Once Agastya, Srutarva and Bradhnagva, three 
eminent sages, came to the country of Trasadasyu. On 
hearing that the sages were coming, Trasadasyu 
abandoned all his work and went to receive the sages 
at the state boundary. He asked them the purpose of 
their visit and they said.they wanted some money. The 
King then showed them his accounts and convinced 
them that he was poor. (Šloka 16, Chapter 98, Vana 
Parva). 
(iv) Trasadasyu was one among those whose name 
should be remembered early in the morning. (Sloka 55, 
Chapter 165, Anušāsana Parva). 
TRASARENU. An ancient measure of weight of metals. 
Jālāntarāgate bhānau 
Yat sūksmam dréyate rajah / 
Prathamam tat pramananam 
'Trasarenurn pracaksate. // 
(Sloka 132, Chapter 8, Manusmrti). 
Eight trasarenus make one Īru. Three irus make one 
Maņkatuku. Three maņkatukus make one Veņkatuku. 
Six veņkatukus make one Madhyastriyava. Three 
madhyastriyavas make one kunnikkuru. Five kunnikkurus 
make one Māsa. Sixteen māsas make one Suvarna. 
This is the weight of two and a half varāhas. Four 
suvarnas make one Pala. Ten palas make one Dharana. 

TRAYI. Veda. Formerly only three Vedas, Rgveda, 
Yajurveda and Sāmaveda were recognised and so Trayī 
meaning group of three was used to denote the Vedas. 
(See under Veda). 

TRAYYARUNA. A King of the Solar dynasty. He 
was the son of Tridhanva and father of 'Lrišanku. 
(Chapter 57, Brahmanda Puràna). 

'TRAYYĀRUNI. A sage of the line of disciples of Vyasa. 
(See under Guruparamparā). 

TRETĀYUGA. Second of the four yugas. Krtayuga, 
'Iretāyuga, Dvaparayuga, and Kaliyuga are the four 
yugas. There are three thousand deva-varsas (divine 
years) in Tretayuga. 

Sri Rama was born at the end of Tretayuga. Tretayuga 
came to an end in B.C. 867100. Sri Rama ruled the 
country for eleven thousand years. 

Daša-varsa-sahasrāņi 

Daga-varsa-Satani ca / 

Ramo rājyamupāsitvā : 

Brahmalokam prayāsyati. // 

(Vālmīki Rāmāyaņa). 

(After serving his land for ten thousand years and an- 
other ten hundred years (ten thousand plus thousand 
years) Sri Rama will go to Brahmaloka). When Rama 
took overthe reins of administration he was only 
forty years old. See under Manvantara and yuga. 
(Classical Sanskrit Literature ). 

TRIBHANU. A King born of the family of Yayati. (9th 
Skandha, Bhagavata) . 

TRIDASYU. The son born to Agastya of Lopāmudrā, 
(See under Idhmavāha). 
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TRIDHAMA. The tenth incarnation of Šiva. At this 
time Bhrgu Maharsi was Vyāsa. (Šiva Purāņa, Šata- 
rudrasamhita) . 

TRIDHANVA. A King ofthe Solar dynasty who was 
the grandfather of frišanku. (7th Skandha, Devi 
Bhagavata). 

TRIDIVA. A river of Bharata. (Chapter 9, Bhisma 
Parva ). 

TRIGANGA. A holy place. (Sloka 29, Chapter 84, 
Vana Parva). 

TRIGARTA. A powerful kingdom of ancient Bharata. 
There are several references in the Mahābhārata to the 
Kings of Trigarta. The following are a few of them 
worth noticing :— 

(i) The Pandavas passed through the country of 
Trigarta while they were wandering in the forests after 
the fire accident at the waxpalace. (Sloka 2, Chapter 
155, Adi Parva). 

(ii) Arjuna during his victory march to the north 
defeated the King of Trigarta. (Sloka 18, Chapter 27, 
Sabha Parva). 

(iii) Nakula once conquered the country of Trigarta. 
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was at that time that Rama started for his life in exile 
in the forests. Before he commenced his journey to 
the forests he gave immense wealth to all the Brahmins 
who had assembled around him. At that time Trijata 
never knew about it and when it came to the ears of 
Trijata’s wife she ran to the fields and persuaded 
'Trijata to go and see Sri Rama. When Trijata came to 
the scene, Rama had almost finished his distribution, 
but Trijata took courage and pushing forward through 
the crowd approached Rama and said *Oh, famous 
King, lam a poor man with many children. Give 
something for this poor man who lives by farming." 
Hearing this, Sri Rama giving him a small stick asked 
him to throw the stick into the midst of the cattle 
grazing nearby. The Brahmin tightening his clothes 
and getting ready, threw the stick with all his might 
to the south. The stick fell beyond a lakh of cattle 
grazing there. Sri Rama gave him all the cattle which 
stood inside the area covered by the stick. (Chapter 
32, Ayodhya Kanda, Valmiki Ramayana). 

Trijata was the son of Višvāmitra. (Sloka 55, Chapter 
4, Anušāsana Parva). 


(Sloka 7, Chapter 32, Sabha Parva). TRIJATĀ. A servant demoness of the palace of Ravana. 


(iv) The Kings of Trigarta used to pay tribute to 
Dharmaputra. (Sabha Parva, Chapter 52, Sloka 14). 
(v) A King of Trigarta once killed the horses tied to 
the chariot of Dharmaputra and then committed 
suicide. (Sloka 12, Chapter 271, Vana Parva). 

(vi) A King of Trigarta named Suratha was slain by 
Nakula. (Sloka 18, Chapter 271, Vana Parva). 

(vii) Sušarmā, King of Trigarta with his army joined 
the Kaurava side and carried away the cattle of the 
King of Viráta and also fought with him. Arjuna 
during his stay incognito at the palace of the King of 
Virata killed many Trigartas. (Chapter 32, Virata 
Parva). is 

(viii) Su$arma, King of Trigarta, took the King of 
Virdta as a captive and enraged at this Bhimasena was 
about to kill Sugarma when Arjuna intervened and 
stopped him from that. (Chapter 23, Virāta Parva). 
(ix) Satyaratha, King of Trigarta, had four brothers 
and the Pandavas fought against all the five. (Sloka 9, 
Chapter 166, Udyoga Parva). 

(x) In the Garuda-vyüha constructed by Bhisma 
(battle array in the shape of a vulture) five Trigarta 
princes stood at the head of the formation. ( Chapter 
56, Bhisma Parva). 

(xi) Arjuna used the Vāyavyāstra against the Trigartas 
in the great battle. (Chapter 102, Bhisma Parva). 

(xii) Sri Krsna once defeated the Trigartas. (Chapter 
11, Drona Parva). 

(xiii) Once Parašurāma killed many Trigartas. (Chap- 
ter 70, Drona Parva). 

(xiv) There was a fight between Sātyaki and the 
Trigartas once. (Chapter 181, Drona Parva). 

(xv) Arjuna who led the sacrificial horse of the 
Agvamedhayajfia of Dharmaputra created great havoc 
to the Trigartas. (Chapter 74, A$vamedha Parva). 

(xvi) The Kings of Trigarta live in the court of Yama. 
(Šloka 20, Chapter 8, Sabhā Parva). 

TRIJATA (GĀRGYA). A sage. Though he was a sage 
he lived by farming. He had a wife and children and 
his earnings from farm work were insufficient to make 
both ends meet. They were living in poverty and it 


Trijatā was one among the demonesses who were deput- 
ed to entice Sita, sitting dejected under the Ašoka. 
tree, to the side of Rāvaņa. All the demonesses slept 
around Sita. Trijatà had a dream one night which is 
described in Chapter 27 of Sundara Kāņģa thus: 
“Sri Rama dressed in pure white robes and accom- 
panied by Laksmaņa dropped to the place from air in 
a chariot built with ivory and drawn by a thousand 
swans. After that they came to Sità on the back of 
Airāvata. Sri Rāmā took Sītā in his lap and rose up 
into the air. They went high to reach the Sun and 
Sītā was seen patting on the Sun and the moon. Then 
Airavata which was carrying Rama, Sita and 
Laksmana came to the top of Lanka. Then they came 
to this place in chariot. Then they travelled to the 
north in a Puspaka vimana. Ravana with oil smeared 
on his body and looking all red was lying on the 
ground. His head was clean shaven. He was drinking 
oil from a pot and was shouting loudly. Then Rāvaņa 
went to the south on the back of a donkey. When 
he had travelled ashort distance hc fell from the 
donkey head downwards. Rising from there he was 
muttering many vulgar words. ‘Then Ravana sank 
into a foul-smelling dung-mire. A black woman 
wearing a red saree and mud smeared all over her 
body camc near him and dragged him to the south. 
Kumbhakarna also was subjected to her torture. All 
the members of Ravana’s family were seen smeared 
with oil. After that they all travelled south again. 
At that time Ravana was seen on the back ofa hog, 
Kumbhakarna on the backof a camel and Indrajit 
on the back of a crocodile. Vibhisana alone was seen 
standing near the Puspaka Vimāna on the back of 
a four-tusked elephant wearing white robes and 
white garlands and sweet-smelling pastes smeared all 
over his body and holding a white umbrella with the 
four ministers by his side and the royal kand playing. 
At that stage the beautiful city of Lanka with its whole 
army fell into the ocean. Then a monkey messenger 
of Sri Rama burnt the city of Lanka. All the women 
demonesses and Kumbhakarna were seen lying in a cow- 
dung pit wearing red dress," 
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When Trijatà repeatcd her dream to her companions 
all were frightened to death. After thc Rāma-Rāvaņa, 
battlc, itis stated in Vālmīki Rāmāyaņa, that Šrī 
Rama gave presents to Trijata.(Sloka 41, Chapter 291, 
Vana Parva)._ 

TRIKAKUBDHAMA. A synonym of Mahāvigņu. (Sloka 
20, Chapter 140, Anušāsana Parva). 


TRIKŪTA. A mountain. There are twenty mountains 

on the four sides of Mahāmeru including Trikūta. 
Puranas say that the city of Lanka, the abode of 
Ravana, was at the top of Triküta. Mahàmeru is at the 
north of Bharata. Lanka is to the south of Bharata. 
Then how is it possible for Lanka to be onthe top of 
Trikita ? 
There is a story to substantiate this belief. Once ihere 
arose a quarrel betwcen Vāsuki and Vāyubhagavān 
and they decided to find out who between the two was 
more powerful. Vāsuki went and lay wound round 
Mahameru so tightly that even Vayu (air) could not 
enter it. Vayu got enraged and broke into a cyclone 
shaking the whole world. Even Mahameru began to 
shake but Vāsuki lay unaffccted. The Cyclone began to 
increase in vigour and the devas were frightened and 
they went to Mahavisnu accompanied by Siva and 
Brahma. After hearing their story Visnu called Vāsuki 
and Vayu to his side and commanded them to stop the 
quarrel. Vāsuki then unwound a part of his winding 
and that was from Trikūta. At once Vayu entered 
there and separating Trikūta from other parts carried 
it away and dropped it in the southern sea. It fell to 
the south of the southern end of Bharata. Lanka is the 
city built on it by the celebrated architect, 
Vi$vakarman. 

TRILOKITILAKA. A Yogeévari mantra. If one mutters 
this mantra (a sacred prayer addressed to a deity) one 
hundred and one times daily, one will become omnis- 
cient. Not only that, he would be able to move about 
to any place he wants. The mantra is this: “Hrirh 
Gauri, Rudramayī te yogešvari hum phat Svaha” (6th 
Skandha, Devi Bhāgavata). 

TRINETRA. A ministcr of Mahisāsura. The cabinet of 
Mahisāsura was extremely strong and brilliant. Ciksura, 
virile and an expert in military science, was the Defence 
minister. The great economist, Tāmra, was the minister 
for finance. Udarka was the Commander-in-Chief and 
the three advisory members were Bāskala, Trinetra and 
Kālabandhaka. Šukrācārya was the minister for edu- 
cation. (5th Skandha, Devi Bhāgavata). 

TRIPĀDA. A demon. In the battle between the demons 
and the devas Subrahmanya slew this demon. (Sloka 
75, Chapter 46, Salya Parva). 

TRIPURA. A phantom city built by Maya. 

1) Origin. Kašyapa Maharsi son of Marici and grand- 
son of Brahmā had many wives. Of them Aditi got the 
first place and Diti the second place. Both of them were 
daughters of Daksa. Devas were born of Aditi and the 
asuras were born of Diti. Armies of asuras under the 
leadership of Sūrapadma, Sirhhavaktra, Tārakāsura, 
Gomukha, Hiraņyāksa, and Hiranyakasipu gave immense 
trouble to the devas. The devas joined together under 
the leadership of Indra and fought the asuras. The 
nectar received from the occan of Milk always made 
the devas the conquerors. When Subrahmanya slew 
Tārakāsura thc asuras became very weak, 
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At this stage Kamalaksa, Tarakaksa and Vidyunmālī, 
sons of Tārakāsura, did severe penance and madc Brahma 
appear before them. They demanded a boon that they 
would never be killed by anybody in any of thc three 
worlds. Brahma told them to ask any boon other than 
that. Then they said: *Great Lord, we must live in 
three cities and then roam about freely in the three 
worlds by your grace. Every thousand years all the 
three of us should join together at a place with: our 
cities. After that meeting, we should separate and roam 
about freely for another thousand years. If at all there 
is death for us, it should occur only when we three 
are together and that also by one arrow." Brahma 
granted the boon and disappeared. 


The asuras then approached Maya and asked him to 


construct three separate cities for them. Maya built 
three wonderful cities. One was with gold,’ another 
with silver and the third with iron. Tarakaksa took 
the goldcn one, Kamalaksa took thc silver one and 
Vidyunmali took the iron one. The asuras started 
living in these cities. The three puras were respectively 
in Svarga, Akaga and the Earth. But each city had the 
power to travel to any other place at will. The power 
of controlling these cities was given to Bana. Hiranya- 
kagipu’s son was Prahlada. Prahlada’s son was Viro- 
cana. Mahābali was Virocana’s son and Bana was 
Mahābali's son (Chapter 14, Padma Purana). All these 
three cities together were named Tripura. 

2) Mrtasatijīvanī Vapi. (The life giving. tank). Even 
with the existence of Tripura the asuras began to die in 
numbers and the Tripuras thought of a way to escape 
from this calamity. Hari,son of Tārakāsura, did penance 
and made Brahma appear before him in person. 
According to a request from Hari Brahma made Maya 
build a tank wonderful in nature. Brahma filled the 
tank with nectar. If any asura died, it was enough if he 
was dipped in the tank and the dead asura would soon 
come to life with added strength and vigour. Asuras 
became immortal since this and the Tripuras started 
teasing the devas and men with increased ferocity. 

3) Consultation with Siva. The aggrieved devas approach- 
ed Brahma and finding him incapable of helping took 
him to Siva. Siva heard everything and assured them 
that he would kill them when they next met together at 
the end of a thousand years. 

4) Siva makes preparations.As a first step to the slaughter 
of the Tripuras, Siva sent Narada to Tripura. Narada 
by his unusual spiritual powers made the asura women 
feel more and more attached to the devas. Siva at that 
time thinking about the convenience for a fight with 
the Tripuras came and settled down on the shores of 
the river Narmada. That was how Narmada became 
a holy river. (Chapter 13, Padma Purana). 

Siva had to make grand prcparations for a fight with 
the Tripuras. He invoked half the strength of the devas 
to himself to make Šivašakti (Javelin of Siva) greater 
than Asurašakti. The devas made Vif vakarmà construct 
a special chariot for Siva. On the banks of the river 
Narmada at a place which became renowned as 
Mahešvara Siva stayed for a thousand years thinking 
about the fight with the Tripuras. He made the mount- 
ain of Mandara his bow, Vāsuki, the string and 
Visnu his arrow. He installed Agni at the tip and Vayu 
at the bottom of the arrow. Four devas stood as horses 
to his chariot. The carth itself was the chariot and all 
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the animate and inanimate objects of the devaloka 
arrayed at different parts of the chariot. On the wheels 
stood the Asvinidevas and Cakrapani stayed on the 
axle. Gandharvas took places on the spokcs. Indra 
stayed on the bow and Vaisravana on the arrow. Yama 
took his place on the right hand and the dreadful Kala 
on the left hand. Brahma aeted as the charioteer. 
Equipped thus, Siva stayed in the godly chariot for a 
thousand years. When the three eities joined together 
in the sky Siva split the eities by his three-forked spike. 
Then he sent an arrow to the cities. Bad omens began 
to appear in Tripura. People beeame lifeless in the 
cities. Soon an arrow from Siva burnt the cities and 
the Tripuras were burnt to dcath. (7th Skandha, 
Bhagavata; Chapters 3] to34, Padma Purana; Chapters 
33 and 34, Karna Parva). 

TRIPURI. An ancient country of South India. Sahadeva 
during his victory march conquered this country. (Sloka 
60, Chapter 31, Sabha Parva). . 

TRIRATHIKA (S). (Three charioteers). A&vatthama, 
Krpa and Satyaki, the three eminent bow-men who 
took part in the Bharata battle were called Trirathikas 
meaning three great charioteers. (See under Ašvat- 
thāmā). 

TRIRĀVA., One of the children of Garuda. (Sloka 11, 
Chapter 101, Udyoga Parva). 

TRISANKUI. (SATYAVRATA, MATANGA). A 
celebrated King of the Solar dynasty. 

1) Genealogy. Descending in order from Brahma — 
Marici — Kas yapa — Vivasvān — Vaivasvata Manu— 
Iksvāku—Vikuksi:—Šašāda—Puraūjaya (Kakutstha)— 
Anenas—Prthulag va — Prasenajit, Yuvanāšva— Mān- 
dhātā—Purukutsa—Trasadasyu—Anaraņya— Haryaá va 
Vasumanas — Sudhanvā — Trayyāruņa —  Satyavrata 
(Tri$anku). 

2) Father discards him. When Satyavrata grew up he 
becamea lewd, lustful imprudent man. One day whilehe 
was leading such a contemptuous life, a marriage was 
being conducted in a brahmin house. Guests had 
assembled, the bridegroom had come and the ceremony 
was about to start when Satyavrata entered the 
marriage hall and carried away by force the bride to 
the shoek of all those present there. Some of the Brahmin 
guests immediately went to Trayyāruņa and told him 
what a shameful erime his son had eommitted. The enrag- 
ed father at once sent Satyavrata out from the palace. 
Satyavrata left the country altogether and went and 
stayed in a eolony ofharijans. Though he lived with 
those low-caste people he did not adopt their mode of 
living. He went out daily to the forests with his bow 
and arrow and made his food. He never felt any 
animosity towards his father who had thus sent him out 
from his country. He thought thus ‘‘Of course, my father 
got terribly angry when he heard the complaints of the 
Brahmins and in that mood punished me thus, though 
the punishment was a bit too much. But our family 
preceptor Vasistha, who knows everything, who is a 
moralist and a righteous man, who has the knowledge 
and authority to prescribe atonement for all sins, did 
severe punishment. That was very hard." As he thought 
more about it in this vein, he felt a great hatred towards 
Vasistha. 

3) Satyavrata and Vifvamitra's family. When his only 
son Satyavrata was turned out from the family, King 
Trayyāruņa was grcatly distressed. He went to the 
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forests to do penance to get another son. At that time 
the eountry did not have rains for twelve successive 
years as a punishment for the King for sending out his 
son. The people suffered much. Among the people who 
were suffering were the wife and children of Vi$vámitra. 
Visvàmitra at that time had gone to the shores of river 
Kaušikī for doing penance. Vi$vàmitra's family consist- 
ing of his wife and three sons during that famine lived 
in hunger. At last the mother decided to sell the middle 
son and buy food with the money received by the sale. 
She put a rope made of darbha grass round the neck 
of the boy and took him to the market. On the way 
Satyavrata saw them and on hearing their sad story told 
them not to sell the child. He assured them that he 
would take care of them till the return of Visvamitra. 
He removed the darbha rope from the child's neck and 
the child got the name of Gālava from that time on- 
wards. (Gala=neck). He promised them he would 
daily place enough mcat at the foot ofa tree near the 
agrama. True to his promise, he hunted in thc forests 
and brought to the foot of the tree fresh flesh of deer or 
hare or boar and also fresh fruits. The family lived 
happily because of him. 


4) Curse of Vasistha and the name of Trišaiku. When 
Trayyāruņa went to the forests to do penance, it was 
Vasistha who was managing the affairs of the palace. 
The heir-apparent Satyavrata lived in the hut ofa 
caņdāla. Every minute Satyavrata's hatred towards 
Vasistha increased in strength. One day Satyavrata did 
not get any game even after a day's hunting and at 
dusk he. happened to reach the āšrama of Vasistha 
where he saw Nandini, the beloved eow of the sage, 
grazing by the side of the āšrama. Anger, desire and 
hunger made him imprudent and without thinking of 
the consequences Satyavrata killed Nandini and after 
eating enough to appease his hunger took the rest to 
feed the family of Vi$vamitra. The wife of Visvāmitra 
little knowing that it was cow's flesh cooked it and 
ate it. 


That night when Vasistha came to the āšrama he found 
Nandini missing and he went in search of it. After some 
time the sage knew that Satyavrata had killed and eaten 
it. The enraged sage called Satyavrata to his side and 
eursed him thus “You will from today become a 
caņdāla. Three $ankus (sins) namely wrath of a father, 
abduction of another man’s wife and consumption of 
cow’s flesh will give you life-long trouble and thus you 
will earn a name, Triganku (Three $ankus). Instantly 
Satyavrata became a caņdāla and started roaming 
about in the streets. 

5) Trifaüku becomes King. Trišaūku, distressed at heart 
by a father's wrath and a Guru's curse walked about 
aimlessly in the forests. He expressed his desire to the 
rsis and Brahmins to do a yāga and get himself absolved 
of all his sins. But nobody was willing to help a wreteh- 
ed man cursed and abandoned by both his father and 
his Guru. Feeling desperate, he decided to eommit 
suicide. He made a great fire-pit and prepared himself 
to jump into it. Before doing that he prayed to the 
goddess and when the goddess knew that his devotee 
would jump into the fire and become ashes, she appear- 
ed before him in person and said thus: ‘‘Son, why do 
you try to jump into the fire ? Your father has beeome 
old and day after tomorrow he will crown you as King 
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and then go to the forests to do penance. Look, there 
comes your father's minister to take you tothe palace." 
When the goddess disappeared Satyavrata rcturncd to 
his āšrama in a pensivc mood. Narada went and in- 
formed the king of evcrything that happened in the 
forcst and the king immediately sent his ministers to 
fetch Satyavrata to the palace. When Satyavrata came 
the king crowned him as king and then went to the 
forests for penance. 

6) Satyavrata becomes Candala again. Satyavrata ruled thc 
country for a long time. He was a pious ruler, devoted 
to god and soon he developed a desire to go to heaven 
with his mortal body. He approached Vasistha first 
for this purpose. But the family preceptor told him 
there was nothing in the $astras about any yàga which 
could help one to go bodily to heaven. Disappointed 
he approached the sons of Vasistha who ridiculed him 
when he told them of his queer desire. Trisanku got 
angry and left them saying Let me see whether there 
are others in this country who could send me bodily to 
heavcn." Those arrogant words annoyed Vasistha and 
his sons and they cursed him and made him a candala 
again. Tri$anku thereafter did not return to the palace, 
but went to the forests to live there. He knew if he 
returned to the palace as a caņdāla he would not be 
recognised by his wife and children. 

Harigcandra, son of Triganku, heard about the curse on 
his father and scat the ministers to fetch his father to 
the palace. But Triganku did not comeback and so the 
ministers made Hariscandra the king of Ayodhya. 

7) Visoamitra meets Trifaüku. When Hari$candra became 
king, Tri$anku was living in Ambavana (forest of Amba) 
as a great devotee of the goddess. It was at that time 
that Vi$vamitra returned home after his penance. Vis vā- 
mitra enguired of his wife how they managed to live 
during the great famine. Then Satyavati, wife of Vis va- 
mitra, told him the whole story of how Satyavrata helped 
them, why he killed Nandini, Vasistha’s cow, and how 
they ate cow’s flesh, how Satyavrata was cursed to be a 
candala, how he wascalled back as king and how he was 
at that time living in Ambāvana. The eyes of Visva- 
mitra became wet when he heard the sorrowful story 
and he decided to end the caņdālatva (state of being a 
candala) of Satyavrata. He went straight to Ambavana 
and met Triganku there. 

8) Triganku Svarga ( Heaven of Trisanku) . Vi$vamitra pro- 
mised Trisanku that he would send him to heaven bodily 
and made preparations for a yaga. No other sage par- 
took in the yaga because of instructions from Vasistha. 
But undauntcd, Visvamitra conducted the yaga alone 
and, as the power of his performances increased, Tri- 
šanku started rising bodily from earth slowly and soon 
rose up to heaven. When the devas found a Candala 
standing with his physical body before the gates of 
heaven, they ran to Indra and told him. Indra got 
angry and pushed him out from heaven and Trišanku 
came falling down with his head turned downwards to 
the earth. Trisanku cried loudly calling Vis vamitra 
by name. When Vig vamitra, hearing the noise, looked 
up he saw poor Trifanku descending fast from heaven 
with his head turncd upside down. ViSvamitra’s anger 
kncw no bounds and he roared aloud Let Triíanku 
stay where he is now." Triganku stopped in mid-air. 
Indra did not allow Trišanīku to come up and Visva- 
mitra did not allow him to come down. Indra then made 
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a separate heaven for. Triganku below the original 
heaven. Then Visvamitra started to crcate another Indra 
and devas for the new heaven. The devas werc frightened 
and Indra then approached Visvāmitra and requested 
him to dcsist from his attempt to make duplicate devas 
promising him that he would give 'lri$anku a seat in 
his heaven itself. Vi$vamitra agreed to it. At once 
Indra brought a golden Vimāna and took him bodily to 
heaven. (Sargas 57 to 59, Bālakāņda, Vālmīki Rāmāyaņa 
7th Skandha, Devi Bhāgavata; 9th Skandha, Bhagavata; 
Chapter 13, Harivamša; Sundara Kāņda, Kamba 
Rāmāyaņa; Chapter 7], Ādi Parva; Chapter 12, Sabhā 
Parva). 

TRISANKU II. A philosopher. He is mentioned in 
several places in Taittirīyopanisad. 

TRISAVANA. A sage. When he went to Hastinapura as 
a messenger of peace, he met Šrī Krsņa on the way. 
(Chapter 83, Udyoga Parva). 

TRISIRAS I. A demon who was a friend of Rāvaņa. The 
Khara-Dūsaņa-Triširas combination lcd the attack on 
Šrī Rāma in the forest of Dandaka when Laksmaņa cut 
off the nose and breasts of the demoness Šūrpaņakhā. 
Ràma and Laksmana killed all the three. Triširas was 
a powerful fighter and Šrī Rāma's forehead was wounded 
by an arrow from Trisiras. The latter came and fought 
in a chariot drawn by four horses. He was killed by an 
arrow from Rāma. (Sarga 26, Araņya Kāņda, Vālmīki 
Rāmāyaņa). 

TRISIRAS II (VISVARUPA). Once there wasa celcbrat- 
ed Prajāpati of name Tvastā. Though he was of a pious 
nature interested in the welfareof Brahmins, he hated 
Indra. He thought of destroying Indra somehow. With 
that purpose in view he produced by his wife Recanā, 
a powerful son and named him Vi$varūpa. The boy had 
three heads and so he was called Tri$iras (Tri=Three 
Siras—head) also. He could use his three heads for 
three different purposes at a time. He would drink wine 
with one head and mutter the Veda-mantras by another 
head and see the world by the third. 

Even from boyhood he disliked worldly plcasures and, 
abandoning even food, started to do penance. During 
the hot season he would sit amidst fire and during the 
cold season he would sit in water to do penance. He 
would stand with his head down and do penance. The 
penance of Triširas was so severe that Indra began to 
get frightened. He sent celestial maidens to stop the 
penance but all the attempts proved futile before that 
great ascetic. Then Indra himself riding on Airāvata 
went and killed the sage by his Vajrayudha. Indra 
feared whether Triširas would come to life again and 
wreak’ vengeance on him. So he ordered a carpenter 
standing nearby to bring to him the three heads separat- 
ed from the body. The carpenter cut off the heads from 
the body and as each head fell to the ground several 
kinds of birds were found escaping from it. From the 
head which used to mutter Vedic mantras rose the 
Kapifijala birds; from the head used for drinking wine 
rose Kalapiūga birds and from the third rose the Tittiri 
birds. When the birds thus rose to the air Indra was 
convinced that Triširas was dead and-he went away. 
See under Vi$varüpa. (6th Skandha, Devi Bhāgavata). 

TRISOKA. A sage who was the son of Kanva. The Ag vini- 

devas once redeemed the cows belonging to this sage. 
(Sūkta 112, Anuvaka 16, Mandala 1, Rgveda). 


M. 
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TRISRNGA. A mountain. This stands to the north of 
Mahāmeru. Mahāmeru sprcads over an area of eighteen 
thousand square miles and is two thousand miles high. 
It is surrounded by cight othcr small mountains two on 
each side. To the east is Jathara and Devakita. 
Pavamāna and Pariyatra stand to the west while to the 
south are Kailasa and Karavira. On the north arc 
FAA and Makaragiri. (8th Skandha, Devī Bhāga- 
vata). 

TRISROTASI. A sacred river. This river lives in the 
court of Varuna worshipping him.(Sloka 23, Chapter 9, 
Sabha Parva). 

TRISTHANA. A holy place. If one lives and fasts here 
for one month, one would be able to see God. (Sloka 15, 
Chapter 25, Anušāsana Parva). 

TRISTUP. One of the seven horses tied to the chariot of 
Sūrya. The scven horses are; Gayatri, Brhatī, Usnik, 
Jagatī, Tristup, Anustup and Pankti. (Chapter 8, Arnáa 
2, Visnu Purana). 

TRIŠŪLA. A weapon of Siva with the Vaisnava tejas 
(brilliance of Visnu) obtained by churning Sūrya. 
Vigvakarma made the following: Cakrāyudha (Discus 
weapon) of Visnu, Tri$üla (three-forked spike) of Siva, 
Puspaka Vimana (Aerial chariot) of Kubera and the 
weapon Sakti of Subrahmanya. (Chapter 2, Arhša 3, 
Visnu Purana). (See under Vigvakarma for more 
details). 

TRISÜLAKHATA. A sacred place. If a man bathes at 
this place and worships the devas and the manes, he 


would attain a place equal to that of Ganapati. ( Chap- 
ter 84, Vana Parva). 


TRITA. 
1) General information. A son of the sage Gautama. He 


had two brothers called Ekata and Dvita. (See under 
Ekata ). 


2) Other details. 

(1) Ekata, Dvita and Trita were born to clean the 
hands of the devas when they become smeared with 
the sacrificial butter during the yàgas. Of these Trita 
once fell into a well while drawing water and the 
asuras closed the well. But Trita escaped opening the 
top. (Sükta 52, Anuvāka 10, Mandala 1, Rgveda). 

(ii) Once Ekata, Dvita and Trita were stranded in a 
desert and desperately needed water to quench an in- 


creasing thirst. At last they found a well and Trita after ' 


getting down and quenching his thirst brought water 
to his brothers. The cruel brothers, after drinking the 
water pushed Trita into the well and covered the well 
with the wheel of a bullock-cart. Trita prayed to the 
A$vinidevas for help and they appeared before him 
and rescued him from the well. (Sūkta 105, Mandala 1, 
Reveda). 

TRIVARCAS (TRIVARCAKA). A sage who was the 
son of Aūgiras. He joined with four other sages and 
did penance and produced a son named Pāūcajanya 
equal to the god Agni in splendour. The other four 
sages were  Ka$yapa, Prana, Cyavana and Agni. 
(Slokas | to 5, Chapter 220, Vana Parva). 

TRIVAKRĀ. A hunchback ofa woman who was en- 
gaged in the work of making scented cosmetics for 
Karhsa. This woman saw Sri Krsna on his way to the 
palace of his uncle Karhsa in Mathurāpurī. Even at 
the first sight she felt a great respect and devotion 
towards Krsna and she gave him the scented cosmetics 
she was carrying to Karhsa. Krsna placed a foot of 
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his on hers and holding her chinby both the hands rais- 
ed it up and lo! she stood straight without her hunch. 
She requested Krsna to stay with her that night but 
Krsna left her saying he would stay with her on another 
day which he did the next day itself. (10th Skandha, 
Bhagavata). 

TRIVIKRAMA. Another name for Vamana. 

TRIVIKRAMASENA. A mighty king. 

TRIVISTAPA. A sacred place inside Kuruksctra. If 
one bathes in the holy tank there and worships Siva 
cne would go to heaven. (Chapter 83, Vana Parva). 

TRNABINDUI. A lake in the forest of Kamyaka. The 
Pandavas once during their exile went to Trnabindu- 
saras from Dvaitavana. (Sloka 13, Chapter 258, Vana 
Parva). 

TRNABINDU II. A sage. This sage sat and did 
penance at a place called Rsitirtha. (Chapter 20, 
Padma Purana). 

1) Grandfather of Vifravas. Visravas, father of Ravana 
was the son of Māninī, daughter of Trnabindu. There 
is a story about him in Uttara Ramayana. 

Once thc sage Pulastya was doing penance in a seclud- 
ed place in the Himalayas when a few Deva Gandharva 
women came to that place and disturbed his penance 
by their dances and noise. Thc angered sage gave a 
curse to that place saying that any woman coming to 
that place would become pregnant. Manini, daughter 
of Trnabindu went to this place unawarc of the curse 
and got pregnant. She came weeping to her father and 
Trnabindu immediately took his daughter to Pulastya 
and askcd him to marry Māninī. Pulastya married 
Māninī and Visravas was born to her. 

2) How he cursed Hanūmān. Once Hanūmān caught 
hold of a lion and elephant in fight and tied them 
each to a post on the two sides of the āšrama of 
Trnabindu. When the sage stepped out from the 
hermitage, he was for a moment frightened by the sight 
of two mighty animals on the sides of his 4rama and 
knew by his divine powers that the perpetrator of that 
deed was Hanūmān and so he cursed him saying that 
he would lose all his divine powers forthwith. 
Hanūmān begged for relief and the sage said that he 
would regain his powers at the time of his going in 
search of Sita when anothcr member of his species 
would remind him of his lost divine powers. Hanūmān 
remained cblivious of his powers till the time when the 
monkeys were trying to leap to Lanka from the 
Mahendra mountain on the shores of Bharata. Jamba- 
van, a mighty monkey chief called Hanūmān to his 
side and made him understand the great powers latent 
in him. From that moment onwards Hanūmān regained 
his lost powers and became his old self. (See under 
Hanūmān). 

TRNAKA. A saintly King. He sat in the court of 
Yama and worshipped him. (Sloka 17, Chapter 8, 
Sabha Parva). 

TRNAPA. A Deva Gandharva. He partook in the 
Janmotsava of Arjuna. (Sloka 56, Chapter 122, Adi 
Parva). 

TRŅASOMĀNGIRAS. A sage who lived in the south of 
Bhārata. (Šloka 34, Chaptcr 150, Anuśāsana Parva). 
TĶŅĀVARTA. A demon who was the son of Tārakā- 
sura. This demon was living serving Karsa. Kamsa 
once sent 'Trnávarta to kill Krsna growing up in 
Ambāģi. Trnavarta, in magic disguise went to the 
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house of Nandagopa. Even when he entered the place 
bad omens were visible. Ya$odà was breast-feeding 
baby Krsna keeping the babc in her lap. Soon Yašodā 
felt the babe gaining weight and very soon she felt the 
weight unbearable and rose up to place the child on a 
mat on the ground. But even before that Ya$odà was 
fixed to the ground by the weight of the babe. But 
somehow she placed the babe on a mat on the ground 
and went out to wash her hands and face. When she 
came back she could not find the babe on the mat. 
Trnavarta had come in the form of whirl-wind and had 
already carried away the ehild. But after some time thc 
weight of the babe increased so much that Trnavarta, 
unable to earry the weight, wanted to drop the child to 
the ground. But the child stuck on to his neck and 
breast tightly and Trnavarta finding no cscape from 
the tight hold which suffoeated him, fell to the ground 
dead on a hard rock. (10th Skandha, Bhagavata). 

TRTIYA. A river. This river sat in the court of Varuna 
worshipping him. (Sloka 21, Chapter 9, Sabha Parva). 

TRUTI I. Thirty alpakālas make one Truti. (See under 
Kālamāna). 

TRUTI II. A female attendant of Subrahmaņya. (Šloka 
17, Chapter 46, Šalya Parva). 

TRYAKŠĀ. An aneient place of habitation. When the 
King of this place went to see Dharmaputra with gifts 
the gate-keepers did not allow him to enter the palace 
premises. (Sloka 17, Chapter 51, Sabha Parva). 

TRYAMBAKA. One of the Ekadaga Rudras (eleven 
Rudras). See under Ekádaéarudra). ` 

TUGRA. A King extolled in the Rgveda. This King 
sent his son Bhujyu with a large army by sea to 
conquer his enemics in dvipantara. When they were a 
long distance away from the shore the boats carrying 
them eapsized ina storm and the prinee and army 
were drowned in the sea. The prince then prayed to 
the A“ vinidevas and they saved him and his army from 
the sea and sent them back to the palace. Those boats 
could travel both in the sea and the air. (Sükta 116, 
Mandala 1, Rgveda, Anuvaka 17). 

TUHARA. A soldier of Subrahmanya. (Chapter 45, 
Salya Parva). 

TUHUNDA. A demon. This demon was born to 
Kaé yapa of his wife Danu. (Chapter 65, Adi Parva). 
Aceompanied by Tārakāsura this demon once attaeked 
Subrahmanya. Tuhunda threw an iron mace against 
Ganapati who bloeked his chariot. By a single stone of 
Ganapati, the diamond-studdcd mace of the demon 
broke into six pieces. When lie found his mace gone 
the demon caught hold of Ganapati and beat him with 
a spiked elub on his forehead. Ganapati cut him with 
his weapon (Axe) ‘Venmazhu’. The demon fell to the 
ground in two pieces but still his hold on Ganapati 
was not released. Ganapati tried his best but could not 
loosen the hold. Then Kuņdodara, a leader of the 
attendants of Ganapati smashed the hands of Tuhunda 
with an iron mace. Tuhunda was killed thus. (Chapter 
65, Vayu Purana). 

This Tuhunda was born in his next lifein the world as 
a King ealled Senābindu. (Sloka 19, Chapter 67, Ādi 
Parva) . 

TULADHARA. A charitable and righteous Vai$ya who 
lived in Kasi. He gave the sage Jajali dharmopadeša 
and both of them entered heaven. (See under Jajali) . 

TULAPURUSADANA. See under Merudana. 
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TULASI. (Holy Basil plant. 
1) General information. ‘Tulasi is a plant held most 
„sacred by the Hindus. There is a Puranic baekground for 
Tulasi attaining this spiritualistic importance. In fact 
it is Mahalaksmi, wife of Visnu, who had herself taken 
the form of Tulasi. There is a story about it in Devi 
Bhagavata. 


2) The curse of Sarasvati. Sarasvati, Ganga and 
Laksmi were all, in the beginning, wives of Mahāvisņu. 
The Lord loved all the three equally. One day all the 
four were sitting together when Ganga sent lustful 
glanees at Visnu which was immediately noticed by 
both Sarasvati and Laksmi. Sarasvati got angry and 
rising up caught hold of the hair of Ganga and dragged 
her to the ground. Laksmi then eaught hold of Saras- 
vati to prevent further assault but Sarasvati then 
poured all her rage on Laksmi and eursed her to be 
born as a plant on earth. Gangādevī could not bear 
this and she cursed Sarasvati to be born asa river on 
earth. Sarasvati retorted with a curse that Ganga also 
would be born asa river. When the whole tumult was 
over Visnu called Laksmi to his side and said—*Oh 
Devi, do not worry. Things have happened as predes- 
tined. You go and be born as the daughter of. Dharma- 
dhvaja and grow up there. From there by divine grace 
you will be transformed into a plant sacred enough to 
make all the three worlds pure. That plant will be 
named Tulasi. When you will be thus living as Tulasi, 
a demon named Saünkhacüda with part of my virile 
strength will be born and he will marry you. Then you 
ean eome back to me. The holy river Padmāvatī will 
also be another form of your spirit.”” 


3) The story of Dharmadhvaja. Who was this Dharma- 
dhvaja to whom was born Mahālaksmi as a daughter ? 
In times of old there was a Manu called Daksasāvarņi 
who was extremely virtuous and a part of Visnu. Des- 
cending from  Daksasavarni were Brahmasāvarņi- 
Dharmasāvarņi-R udrasāvarņi-Devasāvarņi-Indrasāvarņi 
Vrsadhvaja. This last named was a grcat devotee of 
Šiva and because of his great affection for this devotee 
Siva lived a whole period of a devayuga in the āšrama 
of Vrsadhvaja. King Vrsadhvaja by an edict prohibited 
the worship ofany other deity than Šiva in his country. 
Even the worship of Mahālaksmī ordained by the Vedas 
during the month of Bhādra (September) became ex- 
tinct. All Yāgas and worship of Visņu came to a stop. 
Sūrya (Sun-god) got angry at this belittling of other 
gods than Siva and cursed the King Vrsadhvaja that he 
would cease to be prosperous. Siva did not like it and 
he went to punish Sürya holding his trident in his 
hand. Sūrya was frightened and he approached his 
father Kasyapa. Ka$yapa and Sūrya went to Brahma 
and acguainted him with all details, Brahmā also was 
helpless in the matter and so all the three of them went 
to Mahāvisņu. They prostrated before Visņu and told 
him all. At that time Šiva also came there. Addressing 
all of them Visnu said “Oh, Devas, within this half an 
hour twentyone yugas have passed by on the earth. He 
about whom you have come to speak to mé is dead and 
gone. Even his son Rathadhvaja is dead. The latter 
has two sons named Dharmadhvaja and Kušadhvaja. 
They are dull and splendourless now because of the eurse 
of Surya and are now worshipping Laksmi.” Saying 
thus Visnu disappeared. 
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4) Birth of Tulasi. Dharmadhvaja and Ku$adhvaja 
did penance to propitiate Mahālaksmī. Kušadhvaja 
had a wife named Mālāvati. She borc a daughter named 
Vedavatī. Sita, wife of Sri Rama, was a rebirth of this 
Vedavatī. 


King Dharmadhvaja had a wife named Mādhavī. Mahā- 
laksmī entered her wombas an embryo and after a hund- 
red years Mādhavī gavc birth to a daughter. Even at the 
time of birth the child looked like a maturcd girl and was 
extremely pretty. Sle was therefore, called Tulasi, meaning 
matchless. (Tula 2 match). This Tulasi abandoning all 
worldly pleasures went to Badarikāšrama and started doing 
penance thcrc with the prayer that Mahāvisņu should 
become her husband. She did penance for twentyfour 
thousand years sitting amidst fire in the hot season and 
sitting in water in the cold season and taking only 
fruits and water as food. Then she did penance for ano- 
ther thirtythousand years eating leaves only, another forty 
thousand years taking air only as food and another ten 
thousand years without any food. At this stage Brahma 
appeared and asked her the object of her Penance. She 

replied she wanted Mahavisnu to be her husband. 

Hearing this Brahma said thus—‘‘Devi, you know the 

cowboy Sudāmā born ofa part of Sri Krsna. That 

brilliant cowboy has now been born on earth, due to a 

curse of Rādhā, as a demon named Šankhacūda. He is 

matchlessly eminent and has once fallen in love with 

you seeing you at Goloka. You will become his wife and 

later you can become the wife of Nārāyaņa. At that 

time a part of your divine body will remain on earth as 
a plant named Tulasī. Tulasī will become the most 

sacred of all plants, dear to Visnu, and all worship 

without using Tulasi leaves would be ineffective." 


5) Marriageof Tulasi. Due to a curse of Radha, 
Sudāmā, the cowboy, was born on earth as a demon 
named Sankhacüda. He did penance sitting at Badarik- 
agrama and obtained Visnukavaca. Another object of 
his was to marry Tulasī. He obtained a boon from 
Brahma that his death would occur only when the 
Visņu Kavaca was removed from his body and the 
chastity of his wife was lost. At that time Sankhacüda 
and Tulasi met each other in the forests and were 
married. Sankhacüda, brilliant and majestic, went 
about with ‘Tulasi in amorous sports creating jealousy 
even among the devas. His arrogance gave innumer- 
able troubles to the devas and they along with Brahma 
and Šiva approached Mahāvisņu for a remedy. 
Visnu then sent Šiva with his spike to kill Sankhacüda 
and he himself started to molest the chastity of his wife 
Tulasi. Sankhacüda took leave of Tulasi to go 
"and fight with Siva. When Tulasi was thus left alone, 
Mahavisnu in the form of Sankhacida approached 
Tulasi and after some preliminary talks entered into 
sexual acts. Tulasi found some difference in the usual 
sexual methods and suspecting foul play jumped up to 
curse the impostor. At once Mahāvisņu appeared in 
his true form and said “You have been doing penance 
for a long time to get me as your husband. Your 
husband Saünkhacüda was the chief of my Parsadas, 
Sudāmā. It is time for him to go back to Goloka get- 
ting himself released from the curse. By this time Šiva 
would have killed hīm and he would have gone to 
Goloka as Sudāmā. You can now abandon your body 
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and come with me to Vaikuņtha to enjoy life as my 
wife. 

Your body will decay and become a holy river named 
Gandaki; your hair wlll become Tulasi plant the 
leaves of which will be held sacred in all the three 
worlds." 

Tulasi then changcd herself into the form of Laksmi 
and went to Vaikuņtha with Mahāvisņu. (9th Skandha, 
Devi Bhāgavata). 

6) The greatness of Tulasī. Everything of the Tulasī 
plant, leaves, flowcrs, fruits, roots, twigs, skin and even 
the soil around is holy. The soul of a dead one whose 
dead body is cremated using Tulasi twigs for firewood 
would attain a permanent place in Visnuloka. Even 
great sinners would be absolved of their sins if their 
dead bodies are cremated with Tulasi twigs. If at the 
time of death one thinks of God and mutters His name 
and if his dead body is later cremated with Tulasi 
twigs, he would have no rebirths. Even he who has 
done a crore of sins would attain moksa ifat the time 
of cremating his dead body a picce of Tulasi twig is 
placed at the bottom of the funeral pyre. Just as all 
waters become pure by the union with Gangā water, 
all firewood is made purc by the addition of a small 
piece of Tulasi twig. If the dead body of one is crc- 
mated using Tulasi twigs alone, one's sins for a crore 
of Kalpa years would be washcd away. Yamadütas 
would keep away from one whose dead body is cre- 
mated with Tulasi twigs and servants of Visnu would 
come near. Ifa light is burnt for Visnu with a Tulasi 
stick it would be equal to burning several lakhs of 
lights for Visnu. If one makes the Tulasi leaves into a 
paste and smears it on one's body and then worships 
Visņu for one day, one would bc getting the benefit of 
a hundred ordinary worships and also the benefit of 
doing a hundred godānas. (gifts of cows). ( Chapter 24, 
Padma Puràna). 

A Deva Gandharva. He was the best 
musician among the Gandharvas. 

1) Birth. Tumburu was the son of Kašyapa, son of 
Marīci and grandson of Brahmā, born of his wife 
Pradha. Of the sons of Kašyapa thc four Gandharva 
sons, Tumburu, Bāhu, Hàhà and Hūhū were noted for 
their sweet and pleasant conversation. 

2) Tumburu and the Pandavas. Mahābhārata states 
about several occasions when Tumburu has shown a 
special and deep interest in the Pandavas. The follow- 
ing few are of special mention— 

(i) Tumburu attended_ the Janmotsava of Arjuna. 
(Sloka 54, Chapter 122 ,Adi Parva). 

(ii) Once thisGandharva gave Yudhisthira a hundred 
horses. (Sloka 24, Chapter 52, Sabha Parva). 

(iii) Tumburu welcomed Arjuna when the latter went 
to Devaloka at the invitation of Indra. (Vana Parva, 
Chapter 43, Verse 14). 

(iv) Once when the Pandavas were living incognito in 
the country of Virāta the Kauravas carried away the 
cattle of the King. Arjuna in disguise then fought 
against the Kauravas and Tumburu watched the fight 
with interest. (Sloka 12, Chapter 56, Virāta Parva). 

(v) Tumburu was prcsent at the A$vamedhayàga of 
Yudhisthira. (Sloka 39, Chapter 88, A$vamcdha 
Parva). 

3) How Tumburu was born as Virādha. When Rāma and 
Laksmana were in the forests in exilc a demon named 
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Virādha attacked them. That demon was none other 
than Tumburu. Once when Tumburu was living in the 
city of Kubera he committed a sin and Kubera cursed 
him and made him into a demon. Kubera had then 
told him that he would get relief from the curse when 
he was slain by Rama, son of Dagaratha. Sri Rama 
killed Viradha and. the latter regaining the form of 
Tumburu left for Gandharvaloka. (See under Viradha). 
4) How he cursed Purūravas. It is found in Kathasaritsa- 
gara that the temporary separation which Purūravas 
had from Urvagi was due toa curse by the Gandharva 
Tumburu. 
After marrying Urvasi Purūravas once went to Deva- 
loka at the invitation of Indra. He was invited to help 
Indra in his fight against the asuras. Indra celebrated 
the day on which one of the best of the demons, Māyā- 
dhara was killed. Rambha was dancing before ācārya 
Tumburu on the occasion and Pururavas finding fault 
with her dance mocked at her. Rambha felt insultéd 
and asked the King thus : “Fool of a King, what do 
you know of the divine dances of Devaloka ?” Purūra- 
vas retorted that he had learnt more of dancing from 
Urvašī than what her preceptor Tumburu knew. Tum- 
buru got angry and cursed Purūravas that he would 
live separated from Urvašī till he did penance to please 
Mahavisnu. The Gandharvas then carried away 
Urvašī from Purūravas. (See under Purūravas). 
5) Other details. 
(i) Tumburu was a member of the court of Indra. 
(Sloka 14, Chapter 7, Sabha Parva). . 
(ii) Tumburu was a member of the court of Kubera. 
(Sloka 26, Chapter 10, Sabhā Parva). 
(iii) The songs of Tumburu who was a worshipper of 
Kubera used to be heard from the mountain of Gan- 
dhamādana on the full-moon day. (Sloka 29, Chapter 
159, Vana Parva). 

TUMBURU II. A sage. 
Some details. 
(i) This sage was one among the many sages who came 
from the north to visit Šrī Rāma on his return to 
Ayodhyā after the exile. Those who came from the 
north were—KĶaśyapa, Vasistha, Atri, Viśvāmitra, 
Gautama, Jamadagni, Bharadvāja, Sanakādis, Šara- 
bhanga, Durvāsas, Matanga, Vibhandaka and Tum- 
buru. (Uttara Ramayana). 
(ii) Tumburu was one among the rsis who visited 
Bhisma lying on his bed of arrows. (Chapter 47, Santi 
Parva). 

TUNDAI. A King. The Pandavas invited this King to 
take part in the great Mahabharata battle. (Sloka 21, 
Chapter 4, Udyoga Parva). 

TUNDA II. A demon. This demon who was one among 
the army of Ravana fought against the monkey leader, 
Nala, in the Rāma-Rāvaņa battle. (Šloka 9, Chapter 
285, Vana Parva). 

TUNDIKERA. An ancient place of Bharata. The people 
of this place took part in the great Mahabharata battle. 
(Sloka 20, Chapter 17, Drona Parva). 

TUNGAKARANYA. A holy place. The sage Sārasvata 
did Devatadhyayana on behalf of other sages. at this 
place. (Sloka 46, Chapter 85, Vana Parva). 

TUNGAVENA. An ancient holy river of Bharata. People 
of Bharatae came pure by drinking the water of this 
tiver. (Sloka 27, Chapter 6, Bhisma Parva). 
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TURĪYA. 
Jāgrat). 

TŪRVAŠA. A King extolled in the Rgveda. Narya, 
Turvaša and Turvīti were contemporaries. (Sūkta 54, - 
Mandala 1, Rgveda). 

TURVASU. A son born to Yayāti of his wife Devayānī. 

Yayati had two wives Sarmisthà and Devayānī. Of 
Sarmistha, Yayātī had three sons named Druhyu, 
Anudruhyu and Püru and of Devayānī, two sons named 
Yadu and Turvasu. 
Once Yayati called all his five sons to his side and ask- 
ed them if any one of them would be willing to ex- 
change his youth with his father's old age. All the four 
refused but Püru agreed to accede to his father's request. 
Yayāti then cursed Turvasu and all the other threc. 
(See under Yayāti). 

TURVAYANA, A King 
(Mandala 1, Rgveda). 

TURVITI I. A King extolled in the Rgveda. 

TURVĪTI II. A King. But since in some places he is 
mentioned as a sage, it must be presumed that he must 
have been aKing who had become a sannyāsin during 
the latter part of hislife. Once this sage was drowned 
and Indra came in time and rescued him. (Sükta 61, 
Mandala 1, Rgveda). 

'TUSĀRA. A place of habitation of ancient Bhārata. 
Scholars are of opinion that the present Tukhāristan 
was the ancient Tusara. The people of this place used 
to be called Tusāras and their King Tusara. The King 
of Tusara was the store-keeper during the Rājasūyayajīta 
of Yudhisthira, (Chapter 51, Vana Parva). The 
Pāņdavas during their exile crossed this country of 
Tusāra on their way to Dvaitavana from the mountain 
of Gandhamādana. During the great battle, the Tusā- 
ras arrayed themselves on the right side of the Kraufica 
Vyüha (an army formation in the shape of a stork) 
constructed by Bhisma. (Sloka 21, Chapter 75, Bhisma 
Parva). There is a statement in Chapter 65 of Santi 
Parva that a barbarous tribe called Tusàras lived in 
the country of Māndhātā. 

TUSITAS. There were twelve good devas called Tusitas 
in the Cāksusa Manvantara. When the Cāksusa Man- 
vantara ended and the Vaivasvata Manvantara com- 
menced all the twelve were born as sons of Kagyapa of 
his wife Aditi. Because they were born of Aditi they 
were called Dvādašādityas. They were Visnu etc. Thus 
the Tusitas of the Caksusa Manvantara were the 
Dvādašādityas of Vaivasvata Manvantara. (Visnu 
Purana, Arhga 1, Chapter 15). 

TUSTI. A daughter of Daksa. Shē became the wife of 
Dharmadeva. Dharmadeva accepted as wives, the 
thirteen daughters of Daksa including Tusti. Their 
younger sister Khyāti etc were married to Marici etc. 
(Chapter 7, Amga 1, Visnu Purana). 

TUSTIMAN. A King of the Yayati dynasty. 
Skandha, Bhagavata). 

TVASTA I. A Prajāpati. This Prajapati was an asura 
also. (Sūkta 94, Anuvaka 14, Mandala 1, Rgveda). 

1) Birth, There arecontradictory statements in the 
Puranas regarding the birth of Tvasta. 

(a) Vi$vakarmā got four sons named Ahirbudhnya, 
Tvastā Ajaikapāt and Rudra. The great ascetic Vig va- 
rūpa was the son of Tvasta. (Chapter 15, Améa 1, 
Visnu Purana). i 


A state of existence of Man. (See under 


extolled in the Rgveda. 
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(b) Kafyapa got as his sons the Ekādašarudras of his wife 
Surabhi. Surabhi who became pure by penance got by 
the grace of Mahadeva fivc other sons named Aja, 
Ekapat, Ahirbudhnya, Tvastā and Rudra, The noble 
and famous Vis varipa was the son of Tvasta. (Chapter 
18, Agni Purana). 

(c) Kafyapa Maharsi got a son named Tvasta of his 
wife Aditi. (Sloka 34, Chapter 226, Ādi Parva). 
Bacause of such varied statements it is not possible to 
say whose son Tvasta was. 

2) Indra’s enemy. Even from the beginning, Tvastā 
hated Indra. TYTvastā begot of his wife Recana a son 
named Višvarūpa to kill Indra. Viívarüpa was the 
younger brother of Sanniveša. Višvarūpa was called 
Triširas also. (See under Trisiras). While Višvarūpa 
was doing penancc Indra killcd him by his Vajrāyudha. 
Enraged at this Tvastā produced another asura named 
Vrtra to kill Indra. (See under Vrtra). Indra killed 
Vrtrāsura also. At last greatly disappointed Tvasta 
cursed Indra that he would suffer from Putraduhkha 
(loss of son) and then went to the mount Meru to do 
penance. 

3) Other details. 

(1) Tvastā also treated as a Rudra. (Chapter 15, Ama ' 
I, Visnu Purāņa). 

(ii) When the forest of Khāņdava was burnt, he stood 
on the side of Indra and fought against Krsna and 
Arjuna, He separated huge portions from the mountain 
and threw them against Arjuna and Krsna. (Sloka 34, 
Chapter 226, Ādi Parva). 

(iii), Tvasta shines in the court of Indra. (Šloka 14, 
Chapter 7, Sabhā Parva). 

(iv) Kuseru, daughter of Tvastā was once abducted 
by Narakāsura. ( Chapter 38, Dāksiņātya Pātha, Sabhā 
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2) Colour of the horse. Once, during a controversy, Vinatā, 
wife of Kasyapa, contended that the colour of Uccaisára- 
vas was white, while another wife of Kagyapa, Kadri 
said that its tail was black in colour. It was decided to bet 
that she who got defeated in this controversy should 
become the slave ofthe winner. Because the serpents, 
the sons of Kadrü, cheated Vinatā, she had to become 
Kadrü's slave. (See under Vinatā). (M.B. Ādi Parva, 
Chapter 20). 

3) Laksmidevi became mare. Devi Bhàgavata relates a 
story of Mahālaksmī becoming a mare on account of 
Uccais$:ravas. King Revanta, son of Sürya and friend of 
Indra, once went to Vaikuntha to pay his respects to 
Bhagavan Visnu, riding on Uccai$šravas. Mahālaksmī, 
who was then with Visnu was surprised at the arri- 
val of Revanta. Seeing the scintillating form of 
Uccaisgravas, her brother, Mahālaksmi sat looking at 
the horse unmindful of all other things. (Mahālaksmī 
and the horse were both born from the Sea of Milk and 
hence were sister and brother). Thus occupied Mahā- 
laksmī did not hear Mahāvisņu asking, **Who is thisone 
who comes like a second Cupid ?" Angry at this Visnu 
said— 

“So much attracted by the horse, you have not answered 
me. Because you enjoy ( Ramasi) so much your name in 
future will be Ramà. You will also become frivolous 
like an uncultured woman. You have never been 
constant. Because you felt so much attracted to this 
horse in my very presence, you will be born as a mare 
in the world of men.” 

According to this curse Mahalaksmi had to be born as 
a mare in the world; the Hehaya dynasty had its origin 
from her. (See under Ekavira). (Devi Bhāgavata, 
Skandha 6). 


Parva). UCCAISSRAVAS II. A Mahārāja of the Püru dynasty. 


(v) Vis vakarm also used to bc called Tvastā. (Sloka 
24, Chapter 100, Vana Parva). 


He was one of the six sons of King Aviksit. (M.B. Adi 
Parva, Chapter 94, Verse 53). 


(vi) The monkey called Nala was the son of Tvasta, UCCHIKHA. A serpent born in the family of Taksaka. 


(Sloka 41, Chapter 283, Vana Parva). 

(vii) Tvastā presented Subrahmanya with two Pàrsa- 
das named Cakra and Anucakra. (Sloka 40, Chapter 
45, Salya Parva). 


It was burnt to death at Janamejaya’s serpent yajfia. 
(M.B. Adi Parva, Chapter 57, Versc 9). 


UCCHRNGA. One of the two attendants given to 


Skanda by Vindhya. The other was named Ātišrnga. 
(M.B. Šalya Parva, Chapter 45, Verse 49). 


TVASTĀ II. A King of the family of Bharata. This UDANAVAYU. One of the five lifc-breaths. The five 


Tvastā was the son of Bhauvana and father of Viraja. 
(5th Skandha, Bhagavata). 


life-breaths are Prana, Apana, Samana, Udāna and 
Vyāna. 


TVASTADHARA. One of the two sons of Sukracarya UDAPANA TIRTHA. A holy bath on the bank of the 


who were deputed to do heinous acts of worship by Sukra. 
The other was Atri. (Sloka 37, Chapter 65, Adi 
Parva). 


U (S). The letter *u' means Šiva. (Agni Purana, 
Chapter 348). ; 
Ū.(x) This letter means ‘protection’. (Agni Purana, Chap- 
ter 348). 

UCAKA. A King of the Solar dynasty. (Bhāgavata, 9th 
Skandha). h 

UCATHYA. A muni in the line of the disciples of Vyasa. 
(Bhagavata, Skandha 12). 

UCCAISSRAVAS I. 
1) Birth. A horse which emerged from water during 
the churning of the sea of Milk. (See under Ksirabdhi- 
mathana). Devendra grabbed it the moment he saw it, 
and thenceforth it became his vehicle. (M.B. Adi 
Parva, Chapter 23, Verses 33-37). 


river Sarasvati. It is said that Balabhadra Rama, 
while going on a pilgrimage, had visited this holy bath. 
There is a story showing how this place became a 
holy bath. Long agothere wasa hermit named Gautama, 
who had three sons called Ekata, Dvita and Trita. 
The father was much pleased at the dutiful and devo- 
tional character of his sons. One day he performed a 
-sacrifice and went to heaven. Then the kings and the 
priests who were present for the sacrifice began to 
honour and respect Trita. Ekata and Dvita did not 
like this. The three brothers performed sacrifices and 
acquired a large number of cows. With these cows 
they started for the east. Trita walkcd before. Ekata 
and Dvita who were bchind, made a consultation and 
drove the cows another way. Trita walked on in front, 
alone. On the bank of the Sarasvati he saw a wolf and 
getting terrified, he fell into a well in which therc was 
no water. Standing in the well, he imagined a creeper 
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that was hanging to the well as ‘Soma’ (a herb used as 
oblation in sacrifice) and performed sacrifice, chanting 
the Vedas. His chanting was heard in heaven and 
Brhaspati and other gods camc to him and asked him 
what boon he desired. ‘rita told them that he only 
wanted to be savcd from the well. Immediately the 
river Sarasvati flowed into the well and the waves began 
to swell. Standing on the waves he praiscd and glori- 
fied the gods. Then he returned home and cursed 
Ekata and Dvita and transmuted them into wolves. 
Trita said that their children would become monkeys 
and cattle. It happened so. Thc place where the Gods 
appeared before Frita, became famous and got the name 
Udapānatīrtha. (M.B. Salya Parva, Chapter 36). 

UDAPEKSI. A son of Vigvamitra. Hc was a Vedāntin. 
( M.B. Anušāsana Parva, Chapter 4, Stanza 59). 

UDARAKSA. A warrior of Skanda Deva. (M.B. Salya 
Parva, Chapter 45, Stanza 63). 

UDARASANDILYA. A hermit ofthc Durbar of Indra. 
(M.B. Sabha Parva, Chapter 7, Stanza 31). 

UDARKA. A minister of Mahisāsura. The ministry 
of Mahisāsura was very powerful and efficient. The brave 
and haughty Ciksura was the war minister. Udarka was 
the general of the army. (See under Mahisāsura). 

UDAYAGIRI I. The mountain of the rising. It is sup- 
posed by poets that the Sun and the Moon rise from this 
mountain. 

UDAYAGIRI II. An ancient place of pilgrimage. It is 
mentioned in Mahābhārata, Vana Parva, Chapter 84, 
Stanza 93, that by conducting evening prayer and 
devotion at this place once, one could obtain the fruits 
of conducting evening prayer and meditation for twelve 
years continuously. 

UDAYANA.A renowned king of the Candravarnša (Lunar 
dynasty). 

1) Genealogy. Descended from Vignu in the following 
order: Brahmā-Atri-Candra- Budha - Purüravas - Āyus- 
Nahusa - Yayati - Pūru-Janamejaya-Prācinvān-Pravīra- 
Namasyu-Vitabhaya.S$undu-Bahuvidha-Sarhyàti - Raho- 
vādī - Raudragva - Matināra - Santurodha - Dusyanta- 
Bharata-Hasti-Ajamidha-Rksa-Samvarana-K uru-Jahnu- 
Suratha - Vidūratha- Sārvabhauma-Jayatsena- R avyaya- 
Bhāvuka-Cakroddhata-Devātithi-Rksa- Bhīma - Pratīpa- 
Santanu-Vyàsa- Pandu - Arjuna - Abhimanyu - Pariksit 
Janamejaya-Satanika-Sahasranika-Udayana. 

2) Birth. There was a city called Kaugambi situated in 
the middle of the famous kingdom known as Vatsa in 
North India, The palace of king Satanika, born of the 
family of Arjuna, was in Kaušāmbi. Visnumati was the 
queen of Šatānīka. Shc had been childless. One day 
while Satanika was hunting in the forest, he met with 
the hermit Sandilya, by whose blessings Visnumati con- 
ceived and gave birth to a son. That son was Sahas- 
rānīka. When he came of age, Šatānīka left the country 
with his son and went to the heaven to help the gods 
in their battle with the Asuras, and he died there. 
Sahasranika became a mighty emperor. Once he got an 
invitation from Indra to go to heaven and help the 
gods to fight the Asuras. After having defeated the 
Asuras, one day, he was walking.with Indra in the 
Nandana Park, when he saw the gods playing with 
their wives in the park. Immediately the unmarried 
king became thoughtful and Indra read correctly, the 
reason for the sudden change in the king and said to the 
king. “Oh King! Don’t be worried. A girl becoming 
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you in every aspect, is born in the world. Her name is 
Mrgāvatī.” 

Sahasrānīka was grcatly pleased at this and he returned 
to the earth. In the chariot there were Tilottama and 
the charioteer, with the king. The king who was deeply 
immersed in thinking about Mrgāvatī, did not attend 
to the conversation of Tilottama, who getting angry 
curscd him thus:-‘‘May you be scparated for fourteen 
years from the person whose thought has prevented 
you from attending to what I have been telling you.” 
The king married Mrgavati. She became vregnant. 
One day she told the king about her desire to dip in a 
pond of blood. The king got a pond ready, filled with 
the juice of Lāksā (a kind of wax, the boiled water of 
which will look like blood) and such other things. Mrgà- 
vatī began to dip and splash in the pond of blood. 
When she was dipping undcr the juice, taking her to be 
a large piece of flesh, an eagle took her from the pond 
and flew away. The king was overwhelmed with grief 
and fell down. Then the charioteer came down from 
heaven and informed the king of the curse of Tilottamā, 
and then he returned. 

The eagle left Mrgavati in the mount of the Rising Sun 
and flew away. She cried aloud. A huge snake neared 
her toswallow her. Then a divine person appeared 
there and saved her from the snake and vanished. Then 
a hermit-boy came there and asked the lonely woman, 
clad in only one garment, about her story and took her 
to the hermitage of the hermit Jamadagni who blessed 
her. After some days she gave birth to ason. At that 
time an unknown voice was heard saying "This boy 
would become the most renowned king Udayana and 
his son would become the supreme Lord of the Vidyā- 
dharas." Because he was born in the Udayādri (the 
mount of the Rising Sun) he got the name Udayana. 
The boy Udayana grew up in the hermitage. 

3) Udayana to his father. The hermit Jamadagani who 
knew the past, present and the futurc performed all the 
rituals, necessary for a boy of Ksatriya caste (kingly 
race) such as Caula, Upanayana etc. and gave him 
education in every branch of knowledge. Because of her 
love and regard for her son, Mrgāvatī put on his arm a 
bangle with the name Sahasrānīka inscribed in it, 
which she had been wearing so long. One day, while 
Udayana was walking through the forest, he sawa 
snake-charmer catching a snake. He felt sorry for the 
snake. So he gave the bangle to the snake-charmer and 
set the snake free. When the snake charmer was gone, 
the snake told Udayana its story. That serpent was 
Vasunemi, the elder brother of Vāsuki. Out of grati- 
tude the serpent gave Udayana the famous Lute 
Ghosavati and betels and taught him the art of making 
garlands and marks on the forehead which would never 
fade. 

The snake-charmer took the bangle to the capital for sale. 
Seeing the name of the king inscribed on it, the king's 
men took him before the king. He told the king every- 
thing. The king who had been suffering for the last four- 
teen years form the pangs of separation, started for the 
mount of the Rising Sun, without any loss of time. The 
hermit Jamadagni gave him his wife Mrgāvatī and son 
Udayana. They all returned to Kausambi. m 
4) The anointment of Udayana. Sahasrānīka anointed his 
son Udayana as the heir to his throne, and appointed 
Yaugandharāyaņa, Rumaņvān and Vasantaka, the song 
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of three ministers, as ministers of Udayana. At the time 
of the anointment there was a shower of flowers 
from the sky and an unknown voice said “With the help 
of these ministers Udayana would bring the whole of 
the earth under his control.” After a time Sahasranika 
went to the Himalayas with his wife for penance. 
5). Vāsavadattā became Udayana’s wife. A daughter was 
born to the king of Ujjayini. Her name was Vāsava- 
dattā. Her father Caņdamahāsena decided to give her 
in marriage to Udayana the king of Vatsa. How to 
bring this to pass ? Caņdamahāsena and Udayana had 
been enemies. Finally he found out a way. It was 
to entrust Vasavadatta to Udayana (who was a great 
teacher of music) for teaching her music. Ultimately he 
would fall in love with her and thus Udayana would 
become his son-in-law. This was the plan. 
King Caņdamahāsena sent a messenger to Kaušāmbī. 
The messenger was sent back with a reply that, if his 
daughter was sent to Kaušāmbī, he would teach her 
music. Caņdamahāsena did not like this. So he decided 
to take Udayana a prisoner somehow or other. The 
king had an elephant called Nadāgiri. He ordered for 
an artificial elephant to be made equal in size to 
Nadagiri, and placed some soldiers inside the elephant. 
The artificial elephant with soldiers inside it was taken 
to the great forest in the Vindhya mountain and placed 
there. The men of Udayana saw this elephant and 
reported it to the king. Udayana decided to see the huge 
elephant which had appeared in the Vindhya. Udayana 
went to the forest and saw the huge elephant standing 
ata distance. The king found out a plan to catch it. 
Playing mild notes on his lute, the king alone neared 
the elephant. As the night was drawing and as 
he was immersed in music, he did not understand that 
it was an artificial elephant. As the king was nearing 
the elephant it went on retreating, and thus got the 
king away from hismen. Then the soldiers got out of 
the elephant, surrounded the king and took him a 
prisoner. Thus Udayana began to live in the palace of 
Candamahasena. His work was to teach Vasavadatta 
music. 
The news reached Kausambi. Yaugandharayana entrust- 
ed the affairs of the government to Rumanvan and 
started for Ujjayini with Vasantaka. At Ujjayinī they 
got Yogešvara, a Brahmaráksasa as friend. According 
to his advice Yaugandharāyaņa took the guise of a 
mad old man. Vasantaka adopted the guise ofa sick 
'man, suffering from pain in the stomach an uncouth 
figure to look at. They entered the city. The madness of 
Yaugandharāyaņa was an entertainment to the people. 
The ladies of the court liked him much. Vāsavadattā 
invited the madman to the harem. Udayana instantly 
recognized the mad man. Vasantaka also got admittance 
to the palace. He told Vāsavadattā the story of Loha- 
„ jangha in an interesting way. (See under Lohajangha) 
Vāsavadattā began to be drawn more and more towards 
Udayana. She seemed to have forgotten even about the 
fact that her father was an enemy of Udayana, who 
had been thinking seriously of means of escape from 
the palace. Vāsavadattā agreed to accompany him. 
‘Asadhaka got Bhadravati, the elephant of Vāsavadattā, 
ready for the flight. In the night Udayana and his 
retinue got on the elephant Bhadravati and fled from 
the palace. Kaficanamala the maid of Vāsavadattā 
also accompanied her mistress. When they had passed 
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thc Vindhya mountain the elephant Bhadravati fell 
dead. When they all were standing around the dead 
elephant sadly, they heard an ethereal voice saying, *‘Oh 
King! I am a Vidyādhara woman called Mayavati. I 
had been an elephant for so long. The son you are 
going to get, will also be helped by me. Your wife 
Vāsavadattā also, is a goddess, born as a woman 
purposely.’’ Next day, allreached the palace of Udayana 
and the marriage of Udayana and Vāsavadattā took 
place shortly. Caņdamahāsena recognized that marri- 
age. 

6) Udayana’s marriage with Padmāvatī. Udayana spent 
his days with Vāsavadattā in the harem. Thc ministers 
Yaugandharāyaņa, Rumaņvān, Vasantaka and others 
thought that the behaviour of the King was detrimental 
to the well-being of the country. They wanted to re- 
move the King from the palace for a little while and 
to form an alliance with the powerful King of Magadha. 
By a marriage alliance all these could be achieved. The 
King of Magadha had a beautiful daughter called 
Padmavati. The ministers began to work with this end 
in.view. 

Once Yaugandharayana took Udayana to the forest of 
Lavanaka and stayed there. It was reported to the 
King of Magadha that the King of Vatsa was drawing 
near to his kingdom. Fearing an attack from Udayana, 
the King of Magadha began to think of concluding a 
treaty with Vatsa. The King of Vatsa used to go for 
hunting everyday. One day he went to a distant place 
for hunting, and the minister went to the house of 
Vasavadatta and informed her of thcir plans. Though 
it was not at all palatable to her, she gave her consent 
and agreed to help them as it was meant for the well- 
being of the King and the country. Accordingly, 
Yaugandharāyaņa took the guisc of an old Brahmin, 
Vāsavadattā that of a young Brahmin lady and Vasan- 
taka that of a Brahmin celibate with only one eye. 
They went to the kingdom of Magadha. Rumanvan 
set fire to the house of Vasavadatta and spread the 
rumour that Vāsavadattā and Vasantaka had been 
burnt to death. Yaugandharāyaņa, Vāsavadattā and 
Vasantaka reached Magadha. They got into the capital 
and saw Padmāvatī sitting in the garden. The old 
Brahmin conversed with the princess for a while. She 
enquired about the young woman who was with him. 
The old Brahmin replied thus :—*'She is my daughter 
Avantika. Her husband has left the country. I request 
you to keep her with you till I find him out and bring 
him here. She may not like to be separatcd from her 
people. So let her brother, the celibate, also be here 
with her.” 

Padmāvatī took them with gladness and Yaugandhara- 
yana, bidding farewell, returned to the forest Lavanaka. 
Avantika and the Celibate lived in the palace with 
Padmavati. Vasavadatta who had learned from Udayana 
the art of making garlands ans marks on the forehead 
which would not fade, had prepared them for Padma- 
vatī. 

The King of Vatsa returned to the forcst Lāvāņaka 
and found the house of his wife burnt down to ashes. 
He fell unconscious when he heard that Vasavadatta 
and Vasantaka had been burnt to death. 

The spies of the King of Magadha who were in the 
forest of Lāvāņaka, rcported the rumour about the 
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death of Vāsavadattā and Vasantaka to their King in 
Magadha, who wished to give his daughter Padmāvatī 
in marriage to Udayana. The marriage proposal was 
accepted by Udayana and wearing garlands and marks 
that would not fade Padmāvatī entered the wedding 
dais. Udayana married Padmāvatī. Yaugandharayana 
made the King of Magadha take an oath that he would 
gofor no more aggression. Udayana and his people 
reached Kaušāmbī. On the way the King happened to 
see the mark on the forehead and the garland on the 
neck of Padmāvati and asked her who had made them. 
Padmāvatī told the King the story of Avantika. 
Udayana was definite that Avantikā was Vāsavadattā 
herself. Avantika was brought before the King. Padma- 
vati congratulated Vasavadatta. Both of them loved 
each other and lived together as the loving wives of 
Udayana. ( Kathāsaritsāgara, Lāvāņakalambaka). 

7) Udayana gets a new throne. „ Once Udayana was 
sitting in the court-hall, when a Brahmin came there 
and made a complaint to the King that some cow- 
herds had broken the legs of his son. The Brahmin 
said that a boy named Devasena sat on a stone in the 
forest and instantly he got kingly power. The leg of the 
Brahmin boy was broken by the friends of Devasena 
because he did not bow before Devasena. 

When he heard the story, the minister Yaugandhara- 
yana said that that place must have some peculiarities. 
Accordingly the men of the King dug the place. He 
got a throne of gems. (Kathāsaritsāgara, Lavanakalam- 
baka). 

8) The son of Udayana. Vāsavadattā became pregnant 
and gave birth to a child. He was named Naravahana- 
datta. Narada granted him a boon that Naravahana- 
datta would become the emperor of the Vidyādharas. 
(See under Naravāhanadatta). 


The princess of Taksagila named Kalingasena fell in 
love with Udayana and she came to Kaušāmbī. But no 
marriage took place. (See under Kalingasenā). Nara- 
vahanadatta, the son of Udayana, married Madana- 
maficukā who was the incarnation of Rati Devi (the 
wife of Madana). Udayana entrusted the country 
to his son and led a life of retirement with his wives. 
(Kathāsaritsāgara). 

UDDĀLAKA I. A disciple called Āruņi of the teacher 
Āyodhadhaumya. To know how Āruņi got the name 
Uddālaka, see under Āyodhadhaumya. 


It is stated in Mahābhārata, Sabha Parva, Chapter 7, 
Stanza 12 that this hermit Uddālaka was a prominent 
figure in the Durbar of Indra. Uddalaka had a son cal- 
led Svetaketu and a daughter called Sujata. He gave 
his daughter Sujata in marriage to his favourite disci- 
ple Kahodaka. The hermit Astāvakra was their son. See 
under Astāvakra. (M.B. Vana Parva, Chapter 132). 
Once Uddālaka caused the river Sarasvatī to appear at 
the place of sacrifice. From that day onwards Sarasvatī 
got the name *Manoramáà' because when the thought 
came to his mind (manas) the river made its appearance. 
(M.B. Salya Parva, Chapter 33). It is mentioned in 
Mahābhārata, Santi Parva, Chapter 57, Stanza 10, that 
Uddālaka expelled his son Svetaketu from the house be- 
cause the son was a hater of Brahmins. 

UDDALAKA II. The story of another hermit of the name 
Uddālaka is mentioned in the Mahābhārata, Anužāsana 
Parva. Chapter 71. This hermit is known as Uddālaki 
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also. Once this hermit happened to forgct that he had 
left flowers, food and his watcrpot on the bank of the 
river and reaching his hermitage, he asked his son 
Nāciketa to fetch them from the bank of the river. 
When Nāciketa reached the bank of the river, those 
things had been washed down by the current. The son 
returned and reported the matter to his father. The 
father got angry and cursed his son to death. Seeing 
the son lying dead on darbha (mattress made of darbha 
grass) the hermit cried aloud. In that flow of tears life 
returned to the body and the son woke up as if from 
sleep. The father asked the son about the news of the 
realm of Yama (the god of death) and thc son told the 
hermit the news about the world of the dead. 

One of the eighteen and a half 
famous poets of Kerala. He was a Sanskrit poet. His 
native place was Latapura on the bank of river Palar 
in Tondamandala in the Tamilnad. The name of his 
father was Sri Krsna and that of hismothter was Ranga- 
devi. Poet Ulloorsays that Šāstrī had another name 
Irugupanatha. He had a very good education. After 
having completed his education, he travelled through 
Andhra, Karnataka, Kalinga, Cola, Keralaand many 
other countries and finally came to Kozhikode and 
visited the King Manavikramamaharaja. At the instance 
ofthe king he composed the drama called Mallikama- 
rutam. Besides this we havc obtained only the ‘Kokila- 
sandega’ and some other single poems of Sastri. Itis said 
that there is a thesis on dramas also. Šāstrī was not 
in the habit of respecting those whodid not pay respect 
to him, however superior they might be. So some say 
that he was arrogant. A Malayala Brahmin called 
Bhattatiri of Kākkaššeri, rose against Šāstrī in Kerala. 


UDDHAVA. 


(1 General information. A Yādava. He was a friend and 
minister of Šrī Krsna. In Mahābhārata, Adi Parva, 
Chapter 186, Stanza 18, mention is made that Uddhava 
was present on the occasion of the Svayarhvara (marriage) 
of Draupadi. It is mentioned in Mahabharata, Adi 
Parva, Chapter 218, Stanza 11, that ata famous cele- 
bration held in the mountain of Raivata, Uddhava was 
present. (See under Subhadra ). 

Uddhava was a disciple of Brhaspati, and a man of 
great intelligence. It was this Uddhava who brought the 
dowry of Subhadra to  Indraprastha, when Arjuna 
married her. (M. B. Ādi Parva, Chapter 220, Stanza 
30). 

Once a king named Salva besieged the city of Dvar- 
aka. At that time Uddhava saved Dvaraka. (M. B. 
Vana Parva, Chapter 15, Stanza 9). 

2). The message carried by Uddhava. Kaxhsa sent Akrüra 
to Ambādi, and brought Sri Krsna to Mathura. Sri 
Krsna killed Karhsa and made Ugrasena king, and 
stayed in the city of Mathura for a time. At that time 
Sri Krsna sent Uddhava to Ambadi to know about the 
well-being of the people there. The moment Uddhava 
entered Ambadi, the Gopas and gopa women, (cow- 
herds) Yagoda and Nandagopa, all surrounded him to 
hear about SriKrsna. They felt much pleased at 
knowing that Sri Krsna was getting on well. They sent 
through him many presents to Šrī Krsņa. He got 
all those presents into his chariot and took them to 
Sri Krsna in Mathura. (Bhāgavata, Skandha 10). 
3). The end. Sri Krsņa informed Uddhava before- 
hand the fact that the Yādava dynasty was going 
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to end. Uddhava felt grief and requested Sri Krsna 
to take him also to Vaikuntha (the abode of Mahavisnu) . 
Sri Krsņa taught Uddhava thc doctrine that the body 
of man and such other things seen in the whole universe 
were nothing but mere delusion. At that time Uddhava 
asked Sri Krsna twentyone questions about Bandha 
and Moksa (Bondage and deliverance). 
To all these questions Sri Krsna gave him satisfactory 
answers. (Bhāgavata Skandha 11). 
Before the destruction of Dvārakā, the Yadus left the 
city. They went to Prabhāsatīrtha, a place on the sea 
coast and lived there. Uddhava who knew that the 
destruction was imminent, bade farewell to tlem and 
walked away alone. He was filled with a brightness. 
Šrī Krsna did not stop him. (M.B. Mausala Parva, 
Chapter 3). 
It is stated in Bhāgavata, Skandha 11, Chapter 29, 
that Uddhava went to the hermitage of Badarikā and 
engaged himself in penance. 

UDDIPAKA. See under Paūcatantra. 

UDĪCYA. Oneofthe disciples of Vyasa. (Bhagavata, 
Skandha 12). 


UDRAPARAKA. A serpent born in the family of 
Dhrtarāstra. This serpent fellin the sacrificial fire of 
Janamejaya and was burnt to death. (M. B. Adi 


Parva , Chapter 57, Stanza 17). 

UDVAHA I. A Ksatriya king born from the family 
of Krodhavaga, an asura. (M.,B. Adi Parva, Chapter 
67, Stanza 64). 

UDVAHA II. A part of air. It is believed that air or 
wind is the breath of Mahavisnu. In the Puranas 
mention is made about 49 types of Maruts or winds. 
Seven breaths are important among them. They are:(1) 
Pravaha (2) Avaha (3) Udvaha (4) Sarnvaha (5) 
Vivaha (6) Parivaha and (7) Paravaha. About Udvaha 
mention is made in Bhāsā Bharata, Santi Parva, 
Chapter 329 thus: 

«Which is the wind that takes water from the four 
oceans and gives it to the clouds? That ever-blowing 
great wind is Udvaha.” 

UDYOGAPARVA. A sub-section of Mahabharata. (See 
under Bharata). 

UGRA I. A military captain of Šūrapadmāsura, Chief 
of asuras. In the Viramahendra Kanda of Skanda 
Purana, two warriors, Ugra and Mayūra are reported 
to have attacked Indrapuri. 

UGRA II. One of the sons of Dhrtarāstra. (M. B. Ādi 
Parva, Chapter 67, Verse 103). Bhīmasena killed him 
(M. B. Bhīsma Parva, Chapter 64, Verses 34, 35). 

UGRA III. A Yādava prince. The Pandavas sent to 
him also an invitation letter to help them in the war. 
(M. B. Udyoga Parva, Chapter 4, Verse 12). 

UGRA IV. A synonym of Lord Šiva. (M. B. Anušā- 
sana Parva, Chapter 17, Verse 100). 

UGRA V. Son ofKavi, the Prajāpati. (M. B. Anušā- 
sana Parva, Chapter 85, Verse 133). 


UGRA VI. See under Varna. 

UGRADAMSTRĪ. A daughter of Mahāmeru. Merudevī 
had nine daughters, Meru, Pratirūpā, Ugradamstrī 
Lata, Ramya, Šyāmā, Nārī, Bhadra and Devavithi. 


They were wedded by the sons of a king named Agni- 
dhra. (Bhagavata, 5th Skandha). 

UGRAKA. A serpent. (M.B. Adi Parva, Chapter 35, 
Verse 7). 
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UGRAKARMA I. King of Salva. Bhimasena killed him. 
(M.B. Karna Parva, Chapter 5, Verse 41). 

UGRAKARMA II. Military Chief of the Kekaya prince, 
ViSoka. Karna killed him. (M.B. Karna Parva, Chapter 
8, Verses 4, 5). 

UGRARAVAS. A muni. He killed one Duspanya (Setu- 
mahatmya). Duspanya was the last son of a merchant 
in Pātalīputra. He killed many children for sport and 
his father sent him away. He went to the forest and 
there drowned to death a muni called Ugraravas, who 
was engaged in tapas. Ugraravas cursed him to death 
by drowning and his soul to wander about as a devil. 
The curse came true. (Setumahatmya). 


UGRASENA I. King Ugrascna, father of Kamsa. 
1) Genealogy. WDesccnded from Visnu thus: Brahma- 
Atri-Candra-Budha-Purūravas- Āyus - Nahuga - Yayāti- 
Yadu-Sahasrajit-Satajit-Hehaya-Dharma-Kunti-( Kuni )- 
Bhadrasena - Dhanaka - Krtavirya - Karttaviryarjuna- 
Madhu-Vrsni-Yudhajit-Sini - Satyaka - Sātyaki (Yuyu- 
dhana)-Yaya-Kuni-Anamitra- Pr$ni-Citraratha-Kukūra 
Vahni - Vilomā - Kapotalomà - Tumburu - Dundubhi- 
Daridra-Vasu-Nàhuka- Ahuka-Ugrasena-Karnsa. 


2 )Ugrasena became king. Ugrasena became king of Mathu- 
rāpurī. His Kingship was not a hereditary acquisition. 
There is a story behind it. In olden days, in the plateau 
of Kalindi therc was a famous place called Madhuvana. 
«The place was called so because it was the abode of an 
Asura named Madhu. Madhu had a son, Lavana. Satru- 
ghna killed him as he was a very troublesome fellow 
and a thorn on the side of the Devas. Satrughna then 
established a beautiful kingdom there and ruled it. He 
named it Mathurā. After the death of Satrughna his 
two sons ruled Mathurā. Then, when the Solar dynasty 
came to its end, Mathurā came under the Yādavas. 
A Yādava king called Sürasena ruled over the kingdom. 
Vasudeva, father of Sri Krsna was the son of Sürasena. 
Aftcr the death of his father Vasudeva took up the pro- 
fession of herding cows, and therefore Ugrasena, 
another king of the Yādava dynasty had to become king 
of Mathurā. (Devi Bhāgavata, 4th Skandha). 


3) Ugrasena and Kamsa. There is a common belief that 
Karsa was the son of Ugrasena. But, the Bhāgavata 
relates the following to the effect that Kamsa was born 
to a Gandharva called Dramila of Ugrasena's wife. 
When once Ugrasena's wife was in her monthly periods, 
she walked in the forest with her companions. A Gan- 
dharva called Dramila saw her then, felt attracted by her 
and made her pregnant. Angered at this, she cursed 
Dramila thus: Since you have procreated a son in me, 
while I am in my periods this son will be killed by a 
boy born in my husband's family." Karsa was the son 
born to her in the above manner. Karnsa ascended the 
throne after putting Ugrasena in prison. According to the 
curse of Ugrasena's wife, Sri Krsna was born in Ugra- 
sena's family and he killed Karnsa. Narada had informed 
Karsa of the Dramila interlude. Karhsa told this story 
secretly to Akrūra when the latter was deputed by him 
to invite Krsna to the dhanur yajfia. (Bhāgavata, 10th 
Skandha). 

The name Ahuka. Genealogy states that Ugrasena was 
the son of Ahuka. But, in certain contexts Ugrasena 
is called Ahuka also. ‘‘Afterwards we made Ahuka- 
Ugrasena King...... > (M.B. Udyoga Parva, Chapter 
128, Verse 39). 
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5) Ugrasena imprisoned. Vasudeva, father of Sri Krsna 
was Ugrasena’s minister. Karnsa, when he attained 
majority imprisoned Ugrasena and became himself king. 
(M.B. Sabha Parva, Chapter 22). 

6) Ugrasena regained kingdom. Sri Krsna killed Kamsa with 
the permission of Ugrasena and made him king again. 
During the reign of Ugrasena, Jarasandha and Salva 
attacked Mathurāpurī. (See under Krsna). 

7) Ugrasena and the tron rod. While Ugrasena was ruling 
the Kingdom, the sages Visvāmitra, Narada and Kajija 
once came to Dvaraka. To insult the sages, the Yadavas 
brought before them, Samba dressed as a pregnant 
woman. The Yadavas told thesages that she was Babhru's 
wife, and wanted to be told whether the child she deli- 
vered would be male or female. The sages understood 
their evil mentality, and prophesied that Samba would 
deliver an iron rod fierce enough to annihilate the 
whole Yadava race. According to the prophecy the 
next day Samba delivered an iron rod. The Yādavas 
imparted the news to Ugrasena, who got the iron rod 
reduced to powder and deposited the powder in thesea. 
He also enforced prohibition of liquor in the country. 
(To know how the powder of the rodruined the Yadava 
dynasty see under Krsna). (M.B. Mausala Parva, 
Chapter 1). 

8) After death. After his death, Ugrasena joined the 
Višvadevatās. Bhüriéravas, Sala,  Bhüri, Karsa- 
Ugrasena, Vasudeva, Uttara with his brother Sankha— 
these kings (after death) joined the company of Visva- 
T ph (M.B. Svargārohaņa Parva, Chapter 5, Verses 

UGRASENA II. A brother of King Janamejaya. He, 
along with his two brothers thrashed the son of Saramā. 
(M.B. Ādi Parva, Chapter 3, Verses 1 and 2). 

UGRASENA III. Son of Kašyapa by his wife Muni. 
(M.B. Ādi Parva, Chapter 65, Verse 42). He was pre- 
sent at the birthday celebrations of Arjuna. (M.B. Adi 
Parva, Chapter 122, Verse 52). He was also present to 
witness the fight between Arjuna and Krpācārya at the 
Virāta city. (M.B. Virāta Parva, Chapter 56, Verses 
11 and 12). 

UGRASENA IV. A king who was Svarbhānu, the asura, 
po (M. B. Ādi Parva, Chapter 67, Verses 12 and 

UGRASENA V. A son of Dhrtarāstra. He is also called 
Citrasena. (M.B. Adi Parva. Chapter 67, Verse 100). 
This Ugrasena was killed by Bhīma. ( M.B. Drona Parva, 
Chapter 137). 

UGRASENA VI. Son of Pariksit, king of the Lunar 
dynasty. (M.B. Adi Parva, Chapter 94, Verses 52-54). 

UGRASRAVAS I. Son of Muni Lomaharsa. He is the 
Süta who told Purāņic stories to the munis at Naimisā- 
ranya. (M.B. Adi Parva, Chapter 1, Verse 1). 

UGRASRAVAS II. Ason of Dhrtarāstra. Bhimasena 
killed him in the battle of Kuruksetra. (M.B. Ādi Parva, 
Chapter 67, Verse 100, and Droņa Parva, Chapter 157, 
Verse 19). 

UGRASRAVAS III. Husband of Silavati. (See under 
Atri, Para 7). 

UGRATAPAS. Son of Sutapas, a muni of the Bhrgu 
dynasty. Oace he concentrated his mind and thoughts 
on Sri Krsna immersed in love of the Gopis with the 
result that he was born as daughter of Sunandā, the 
Gopi in Ambidi, and served Krsņa. (Padma Purāņa). 
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UGRATEJAS I. A synonym of Lord Šiva. (M.B. Anušā- 
sana Parva, Chapter 17, Verse 5). 
UGRATEJAS II. A serpent. It welcomed Balabhadra- 
ráma once. ( M.B. Mausala Parva, Chapter 4, Verse 15). 
UGRATIRTHA. A Ksatriya king, who was Krodhavaša, 
the asura, reborn. (M.B. Ādi Parva, Chapter 67, Verse 
Y 
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UGRĀYUDHA I. A son of Dhrtarāstra. (M.B. Ādi 
Parva, Chapter 67, Verse 99). He was present at the 
wedding of Paficali. (M.B. Adi Parva, Chapter 185). 

UGRAYUDHA II. A Paficala king and partisan of the 
Pandavas. Karna wounded him in war. (Karna Parva, 
Chapter 56, Versc 44). 

UGRAYUDHA III. A powerful person, who fought on 
the Kaurava side. (M.B. Salya Parva, Chapter 2, Verse 


37). 
UGRAYUDHA IV. An emperor killed by Bhisma. (M.B. 
Santi Parva, Chapter 27, Verse 10). 


UGRODHA. A king ofthe lunar dynasty. (Bhāgavata, 
9th Skandha). 
UJJAYA. One of the sons of Višvāmitra. They were 


Brahmavādins. (M.B. Anušāsana Parva, Chapter 4, 
Verse 58). 

UJJANAKA. The Agrama of Arstisenamaharsi was situated 
near Mount Gandhamādana in front of Mānasa lake. 
Ujjanaka was a lake near the aérama. A dip in the 
waters of the lake, it was believed, would wash off all 
sins. (M.B. Anušāsana Parva, Chapter 25, Verse 35). 

UJJAPALAKA. A desert near the āšrama of Uttanka 
muni. Dhundhu, offspring ofthe asuras, Madhu and 
Kaitabha, lived in this desert. (See under Dhundhu). 

UJJAYANTAPARVATA. A mountain near the Piņdā- 
raka temple in Saurāstra. It is believed to possess 
wonderful siddhis. (M.B. Vana Parva, Chapter 88, 
Verse 21). 

UJJAYINI. One of the seven very sacred places in ancient 
India. Its ancient name was Avanti. The seven sacred 
cities are: Ayodhya, Mathura, Maya, Kasi. Kāūcī, 
Avantikā, and Dvāravatī. The famous Mahākāla temple 
described by Kālidāsa was on the banks of the river 
Sipra flowing through Ujjayini. Jyotirlinga of Siva is 
the presiding deity in the temple. There is also a holy 
bathing ghat called Kotitirtha here. A bath in it is as 
beneficial as an A$vamedha yajūa. (M.B. Vana Parva, 
Chapter 82). 

UKTHA. Agni, the father of Parāvāņī. This agni is 
saluted with three kinds of Uktha hymns. (M.B. Vana 
Parva, Chapter 219, Verse 25). 

UKTHA (M). A particular portion of Samaveda. 

ULŪKA I. The son of Sakuni. (M.B. Udyoga Parva, 
Chapter 57, Stanza 25). It isstated in Mahabharata, Adi 
Parva, Chapter 182, Stanza 22, that Ulüka was present 
at the Svayarhvara (the Bride choosing a husband} of 
Draupadi. In the Bhàrata Battle Ulüka was sent as a 
messenger to the camp of the Pandavasby Duryodhana. 
(M.B. Udyoga Parva, Chapter 161). After that he 
returned to Duryodhana with themessage of the Panda- 
vas. (M.B. Udyoga Parva, Chapter 163). He combated 
with the King of Cedi on the first day of the battle. 
(M.B. Bhisma Parva, Chapter 45). After that Sahadeva 
attacked Ulüka. (M.B. Bhisma Parva, Chapter 72, 
Stanza 5). Arjuna defeated Ulüka. (M.B. Drona Parva, 
Chapter 171, Stanza 40). After the death of the teacher 
Drona, Ulüka fled from the battle-field. (M.B. Drona 
Parva, Chapter 193, Stanza 14). It is mentioned in 


ULŪKA II 806 UNMADĀ 


Mahābhārata, Karna Parva, Chapter 25, Stanzas 9 to UMA. Parvati. (For details see under Parvati). 
ll, that Ulüka defeated Yuyutsu. Next fight was bet- UMLOCA. A celestial woman. Umloca with other 


ween Sahadeva and Ulūka in which Sahadeva killed 
Ulūka. (M.B. Salya Parva, Chapter 28, Stanzas 32 and 
33). The following are the synonyms of Ulūka, given 
in the Mahābhārata :—Šākuni, Kaitaka, Saubalyasuta 
and Kaitavya. 

ULŪKA II. A Yaksa (a demi-god). It is stated in 
Mahabharata, Adi Parva, Chapter 32, that Garuda and 
this Yaksa fought with each other. 

ULŪKA III. A son of Vig vamitra. He became a hermit. 
(M.B. Anusasana Parva, Chapter 4, Stanza 51). It is 
mentioned in the Mahābhārata, Šānti Parva, Chapter 
47, Stanza 11, that this Ulüka visited Bhisma on his 
Bed of arrows. 

ULÜKADÜTAGAMANAPARVA. A sub-section ofa 
Parva in the Mahābhārata. (See under Bhārata). 

ULÜKASRAMA. A holy place. (M.B. Udyoga Parva, 
Chapter 186, Stanza 26). 

ULŪPĪ. Wife of Arjuna. 

1) How she became the wife of Arjuna. Once Arjuna 
happened to enter the palace in which Dharmaputra 
was living with Pāūcālī. As a result, Arjuna had to go 
on a pilgrimage for a year. (See under Irāvān). Arjuna 
reached Gangadvara. When he got down into the river 
Gangā, he saw Ulüpi the daughter of Nāgarāja (King 
of the serpents). He asked hcr a few questions. She 
told him thus :—*'I am the daughter of the serpent 
Kauravya of the family of Airāvata. I came to bathe 
in theriver and when I saw you I grew amorous." 
Arjuna told her that Dharmaputra had imposed on him 
celibacy for twelve months and that it was not 
right to marry in the meantime. Ulūpīargued with 
Arjuna and convinced him that it was not wrong to 
marry her. Arjuna married her. A son named Iravan 
was born to her. 

2) How Ulüpi caused Arjuna to be killed and how he was 
brought to life again. (See paras 28 and 29 under 
Arjuna). 

3) The end of Ulüpi. After having brought Arjuna back 
to life, Ulüpi reached Hastināpura with Babhruvāhana 
and Citramgada. (M.B. ASvamedha Parva, Chapter 
87). Assoon asshe reached there she greeted Kunti, 
Draupadi and Subhadra. She gave them various kinds 
of presents. It is mentioned in Mahābhārata, A$rama- 
vāsika Parva, Chapter I, Stanza 23 that Ulūpī served 
Gāndhārī at one time. In Mahābhārata, Aéramavasika 
Parva, Chapter 10, Stanza 46 it is mentioned that Ulūpī 
was greatly loved by the subjects. When the Pāņdavas 
began the ‘great departure” (Mahāprasthāna) Ulūpī 
entered the River Ganges. Citrangada went to Maņalū- 
rapura. 

**Ulüpi, the daughter of the serpent Kauravya, jumped 
into the Ganges and to Maņalūrapura, went Citrān- 
gadā.” (Bhāsā Bharata, Mahāprasthānika Parva, Chap- 
ter l, Stanza 27). 

4) The other names of Ulüpi. Bhujagātmajā, Bhujagendra- 
kanyaka, Bhujagottamā. Kauravī, Kauravyaduhita, 
Kauravyakulanandinī, Pannaganandinī, Pannagasutā, 
Pannagātmajā, Pannagešvarakanyā, Pannagi, Uragat- 
maja. These are the synonyms used in the Mahā- 
bharata for Ulūpi. 

ULUTA. A country in ancient India. (M.B. Bhisma 
Parva, Chapter 9, Stanza 54). 


celestial women participated in the birth celebration 
of Arjuna. (M.B. Adi Parva, Chapter 122, Stanza 65). 


UNCHAVRTTI. A brahmin. His story is told as follows 


in Jaimini ASvamedha Parva. 

This poor brahmin who lived by begging got one day 
some food grain powder. After offering a portion of it 
to Agni and Brahmins, he divided the balance equally 
between the children. Then he sat down to take his own 
food when Dharmadeva, disguised as a brahmin, 
appeared and demanded food. Uiichavrtti gave all his 
food to the guest. Since that did not satisfy the guest, 
the sons also gave their shares of the food to him. Great- 
ly pleased at the noble act of Uüchavrtti, Dharmadeva 
took the brahmin family with him to Svargaloka. One 
day a few particles of the foodgrain powder which re- 
mained with the brahmin fell on the earth. A mongoose 
came and played on that ground. That part of his body 
which got smeared with the food-grain powder became 
golden in colour. Though the mongoose went to the 
yajfia ground of Dharmadeva and repeated the above 
process there, the remaining portion of its body did not 
become golden. 


UNDRA (M) (UTRAM). A place in South India. 


Sahadeva subjugated this place. (M.B. Sabha Parva, 
Chapter 31, Verse 71). People of Undram were present 
at the Rājasūya of Yudhisthira with presents. (M.B. 
Vana Parva, Chapter 51, Verse 22). 


UNMADA. A celestial woman. 


1) Became a woman by the curse of Uravasi. Harisa, the 
King of Gandharvas (semi-gods) had a general of the 
army called Durmada. He was a dangler. He had an 
eye on Urvasi. She was the wife of Purūravas a famous 
King. On several occasions Durmada followed Urvaši, 
with lustful desire. He had expressed his amour for her 
on several occasions. But Urvasi did not pay any heed 
to his words. 


One day Purüravas and Urvasi were present in the 
durbar of Indra. Purūravas and Urvašī had signalled 
a rendezvous for that night at the corner of the Nan- 
dana Park. Durmada understood this. He called a 
celestial woman named Unmada to his side. ‘They made 
a plan and accordingly Unmada disguised herself as 
Urvasi and Durmada took the guise of Purūravas and 
both of them entered Nandana park. Purūravas went to 
Unmadaand conjugated with her. In the same way 
Urvasi received Durmada, mistaking him for Purüravas. 
After the conjugation Durmada laughed loud as if he 
had played a trick on Urvagi. Urvašī understood every- 
thing. Purūravas also arrived there. Urvašī cursed 
Durmada to take birth in the earth as a Rāksasa and 
cursed Unmada to be born in the earth as the daughter 
of a King and she said that at that time she would love 
one man and become the wife of another man. The 
aggrieved Durmada and Unmada prayed for liberation 
from the curse. Urvašī gave them liberation thus :— 
“This Durmada will be born as the son of Unmada. 
Seeing the death of her husband and son, she would 
jump into fire. After that she will enter heaven. 
Durmada will be killed by the sword of an enemy and 
will obtain heaven.” According to this curse Durmada 
was born as the son of Dirghajangha, the emperor of 
Hiranyapura, under the name Pingāksa and Unmadā 


UNMĀDINĪ 


was born as the daughter of the King of Videha. Her 
name was Hariņī (Brahmāņda Purāņa, Chapter 3). 
2) The marriage and death of Harini. Hariņī grew up to 
be a young woman. Once Pingāksa growing lustful took 
Hariņī and went through the sky. She cried aloud for 
along time. Pingāksa, the asura, left her in a wild 
forest. At that time a King named Vasumanas came 
by that way hunting. He killed Pingaksa and then 
having heard the story of Harini got her on the horse 
called Jīmūta and sent her to Vidcha (Mithila). Her 
father was much pleased at getting her back. He want- 
ed to give her in marriage to Vasumanas. The date of 
the marriage was fixed. Invitations were sent to many 
Kings. Among them there was a king named Bhadra- 
$renya, who took her by force and went away. There 
was a fierce battle between the two Kings, Bhadra- 
$renya and Vasumanas and Vasumanas was defeated. See- 
ing this Divodāsa, the King of Kasi, attacked Bhadrašre- 
nya. Though Divodāsa defeated Bhadragrenya, he did 
not like to harm the beaten King. So he returned to his 
kingdom. Bhadragrenya took Harini to his palace and 
married her. A son was born to her and he was named 
Durmada. This was the same Durmada who had 
taken birth and died as Pingaksa and who had been born 
again as the son of Harini. This Durmada took by force 
‘the daughter of his uncle called Gitrānīgī and a child 
was born to them. Bhadrašreņya again engaged in a 
battle with Divodāsa, the King of Kāšī, and was defeat- 
ed. Then his son Durmada got into the battlefield and 
he also was defeated. 
When all this news reached Vasumanas, the King 
of Ayodhya, he became jealous of Bhadrasrenya. A 
battle was fought between them in which Vasumanas 
was defeated. But a fierce battle was fought again in 
which Bhadragrenya and his son Durmada were killed. 
Durmada obtained heaven. Stricken with grief at the 
death of her husband and son, Harini got into fire and 
went to heaven. (Brahmāņda Purana, Chapter 3). 

UNMADINI. A beautiful woman. She was the daughter 
of a Vaigya in the city of Sravasti. He went to the King 
Devasena and requested him to marry his daughter. 
Because of the interference of his favourites, the King 
did not marry her. The King's general married her. 
Once the King happened to see her by chance. When 
he saw how beautiful she was, he felt sorry that he did 
not marry her. From that day onwards the King grew 
morbidly torpid and finally died. 

This story was told by Yaugandharàyana, minister of 
Udayana, the King of Vatsa. (Kathasaritsagara, 
Lāvānakalambaka; Taranga 1). 

UNMATHA I. Yama (Kāla) presented Skandadeva 
with two attendants. One was Unmātha and the other 
Pramātha. (M.B. Salya Parva, Chapter 45, Stanza 
30). 

UNMATHA II. An attendant presented to Skandadeva 
by Parvati. (M.B. Salya Parva, Chapter 45, Stanza 
51). 

UNMATTA. A warrior of a class of Raksasas (giants). 
In Agni Purāņa, Chapter 10, it is mentioned that this 
warrior died in the battle between Rāma and Rāvaņa. 
Genealogy. Descended from Visnu in the following 
order :—Brahma—Heti—Vidyutkesa— Sukega— Malya- 
van—Unmatta. 

Vidyutkeša was born to Heti, the son of Brahma by 
his wife Bhayā; Suke$a was born to Vidyutkeša by his 
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wife Salakatanka and Mali, Sumālī and Mālyavān were 
born to Sukesa of his wife Devavati, and to Mālyavān 
by his wife Sundari, seven sons named Vajramusti, 
Virapaksa, Durmukha, Suptaghna, Yajfiakoga, Matta 
and Unmatta and a daughter named Nala were born. 
Prahasta, Akampana, Vikata, Kālakāmukha, Dhūmrā- 
ksa and some more Raksasas were the sons of Sumālī, 
brother of Mālyavān. Kaikasī, the mother of Ravana, 
was the sister of Prahasta. 

UNMUCA. A hermit of south Bharata. Mention is made 
about him in Mahabharata, Santi Parva, Chapter 208, 
Stanza 28. 

UPABARHANA. See the 2nd para under Narada. 

UPACARA (Hospitality). They are sixteen in number. 
(Things to be offered to the guest). "They are called 
Sodafopacaras. They are given below :—(1) Asana 
(seat) (2) Padya (water to wash feet (3) Arghya ( water 
to drink) (4) Snānīya (bath) (5) Anulepana (ashes or 
other fragrant things for besmearing) (6) Dhūpa 
(smoke) (7) Dipa (light) (8) Naivedya (food) (9) 
Tāmbūla (Betel) (10) Sitalajala (cool drinks) (11) 
Vasana (clothing) (12) Bhūsaņa (ornaments) (13) 
Mālya (garland) (14) Gandha (sweet-smelling things) 
(15) Acamaniyaka (water to rinse mouth) (16) Sutalpa 
(Good bed). 

These are the sixteen offerings that we have to give to 
our guests. 

UPACITRA. A son of Dhrtarāstra. (M.B. Ādi Parva, 
Chapter 67, Stanza 95). In the Mahabharata, Drona 
Parva, Chapter 136 Stanza 22 it is mentioned that he 
was killed by Bhimasena. 

UPADEVA. A King of the Püru dynasty. ` 

UPAGAHA. A son of Vig vāmitra. He was a Brahmavā- 
din. (M.B. Anušāsana Parva, Chapter 4, Stanza 56). 

UPAGIRI. A hilly place in North Bharata. (M.B. 
Sabha Parva, Chapter 27, Stanza 3). 

UPAGUPTA. A King of the Candravarnga (Lunar 
dynasty). (See under Genealogy). 

UPAJALA. A river. In the Mahābhārata, Vana Parva, 
Chapter 13, Stanza 31, it is mentioned that by bathing 
in this river the King Uginara got power and position 
higher than that of Indra. 

UPAKĪCAKAS. Kicaka, the brother-in-law of King 
Virata, had one hundred and five brothers. They are 
called Upakicakas. Kicaka and the Upakicakas were 
born of a portion of Kālakeya an asura. At the palace 
of Virāta, Kicaka harassed Paficali and was killed in 
thenight by Bhima. (See under Kicaka). Hearing 
about the death of Kicaka, the hundred and five Upaki- 
cakas came there and decided to burn Paficali also, 
because they thought she was the cause ofthe death 
of their elder brother. They bound and carried her to 
the cremation ground. Hearing her loud cry, Bhima 
jumped over the wall and ran to the cremation ground. 
He uprooted a tree, killed all the hundred and five 
Upakicakas and brought Paficali to the palace. (M.B. 
Virata Parva, Chapter 23). 

UPAKOSA. The daughter of the teacher Upavarsa. (See 
under Vararuci) . 

UPAKOSALA. See under Satyakama. 

UPAKRSNAKA. A warrior of Skandadeva. 
Salya Parva, Chapter 45, Stanza 57). 

UPAMANYU I. A dutiful disciple of the teacher 
Ayodhadhaumya. This teacher had three disciples of 
prominence. They were Āruņi, Upamanyu and Veda, 


(M.B. 
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To know how Upamanyu was put to test by the teacher 
see under Ayodhadhaumya. 

UPAMANYU II. In the Krtayuga, there lived a hermit 
named Vyāghrapāda who had two sons. They were 
called Upamanyu and Dhaumya. Some learned men 
are of opinion that Upamanyu the son of Vyaghrapada 
and Upamanyu the disciple of Ayodhadhaumya, were 
one and the same. Once Upamanyu visited another her- 
mitage along with his father. He happened to drink the 
milk of the cow there. After that they returned to thcir 
own hermitage, Upamanyu went to his mother and 
asked her to make milk pudding for him. But the 
mother felt very sorry because there was no milk. At 
last she mixed flour in water and made pudding and 
gave it to him. Upamanyu did not accept it. His mother 
told him that there wasno way to get milkand that men 
could get wealth, crops etc. only by the grace of Siva. 
Upamanyu who was of a wilful nature did penance 
with meditation and contemplation on Siva. Finally 
Siva appeared before him in the shape of Indra and 
told him to ask for his boon. Upamanyu boldly replied 
that he wanted no boon from anybody else except Siva. 
Siva made his appearance in his own form and made 
Upamanyu a deva (God). 


Upamanyu said all these things when he talked with 
Šrī Krsna. (M.B. Anušāsana Parva, Chapter 14). 


In the Book "Our hermits”, written by Rāmasvāmi 
Šāstrī in Tamil, itis mentioned that Upamanyu had 
written a book “Siva bhaktavilāsa” in which biogra- 
phies of devotees of Šiva of great attainments are given. 


UPAMANYU III. In the Brahmanda Purana we come 
across another Upamanyu as the son of a hermit named 
Sutapas. Upamanyu reached the hermitage of Kas yapa, 
with the idea of marrying Sumati, the daughter of 
Kašyapa and the elder sister of Garuda. Nobody liked 
the idea of giving Sumati in marriage to that old man. 
The hermit got angry at this and cursed Ka$yapa that 
ifhe gave his daughter in marriage to any Brahmana 
his head would break into a hundred pieces. (Brahma- 
nda Purana, Chapter 18). 


UPANANDA I. A son of Dhrtarāstra. Bhimasena killed 
him. (M.B. Karna Parva, Chapter 51, Stanza 19). 


UPANANDA II. A serpent. (M.B. Udyoga Parva, 
Chapter 103, Stanza 12). 


UPANANDA III. A warrior of Skanda. (M.B. Salya 
Parva, Chapter 45, Stanza 64). 


UPANISAD. The four Vedas are Rk, Yajus, Sama and 
Atharva. Each ofthese four has a Brāhmaņa (a treatise 
relating to prayer and sacrificial ceremony). 
Next come the Aranyakas (forest texts—writings meant 
for the forest-dwelling hermit) as appendices to the 
Brahmanas. Then come the Upanisads as appendices 
to the Aranyakas. These four classes of literary works 
(the Vedas, the Brahmanas, the Aranyakas and the 
Upanisads) constitute the Vedic literature proper. The 
Aranyakas and the Upanisads are inseparably connected 
with each other. The Upanisads are called Vedāntas 
(the end of the Vedas). The bulk of these Vedantas 
belong to different periods anterior to the Later Vedic 
Period. The students begin the study of Upanisads 
only after having completed the study of the Mantras 
(Vedic hymns) and the Brahmanas (the ritual) . 


UPARICARAVASU 


The meaning of the word ‘Upanisad’ is that which is 
most near. Upa = near. ni = most. sad = exist. 
(or sit). The Upanisads can be called the Jūiānakāņda 
of the Vedas. They describe the nature of Brahman. 
The figure of the supreme Spirit (Brahman) exists in 
the Upanisads. Apparently the Upanisads are expla- 
nations of the mantras, but they are concerned more 
with the allegorical significations and the mystic mean- 
ings of the tattvas or essence, of the origin of life, the 
world, the soul, God etc. The Upanisads are the basis 
ofthe Sad-dar$anas, the six systems of philosophy. 
There are a large number of Upanisads. The most 
important among them are 108 in number. 


UPAPATAKA (UPAPAPA) (Minor sins). In accord- 


ance with the Rastramimamsa (political philosophy) 
of Ancient India, crimes were divided into two types. 
They were called Upapātakas (minor crimes) and 
Pātakas (major crimes). To know about major crimes 
(Pātakas) see under Pāpa (sin). Upapātakas are given 
below:—Cow-slaughter; sacrificing by one who is 
unworthy to perform it; seducing another man's wife; 
forsaking one's father, mother and teacher; forsaking 
self-study, agni (fire) and son; becoming Parivetta (one 
who gets married before one's elder brother is married.) 
Younger brother finishing education before the elder; 
giving an unmarried girl to Parivitti or Parivettà; 
performing sacrifice by a parivitti or a parivettā; slan- 
dering an unmarried girl; Living on the interest of 
money that is lent; violating one’s vow; selling pond, 
garden, wife or son; becoming an outcaste; forsaking 
relatives; Teaching the Vedas after receiving remune- 
ration; selling things which should not be sold; working 
in mines; working with big machinery; destroying 
medicinal herbs; living by women; to impede rites; 
cut down fresh trees (not dried) for fire-wood; kidnap- 
ping women; mingling with- slanderers of women; 
selfish activities; eating forbidden rice; not keeping 
Sacrificial fire; theft; not repaying loan; learning for- 
bidden sciences; doing things which are bad and will 
cause grief to others; stealing of base metals, grains and 
cows; contact with drunken women; killing women, 
Sidra, Vaisya and Ksatriya and becoming an infidel 
are all Upapātakas. 

Causing grief to a Brahmin; inhaling the smell of liquor 
and other prohibited things; resorting to tricks or 
deceit and engaging in pederasty are sins which would 
make one an outcaste. 

Slaughter of dog, donkey, camel, lion, sheep, jungle- 
goat, fish, serpent and mungoose are sins of a mixed 
character. 

Receiving money from the despicable; buying and 
selling; serving a Sidra; telling a lie; acting so as to 
render oneself unworthy; kiling worms and birds; 
eating food along with liquor; stealing fruits, flowers 
and butea; and becoming a coward are also sins. 


UPAPLAVYA. A minor city in the country of Virāta. 


This minor city stood near the capital city of Virāta 
Kingdom. After their incognito-life, the Pāņdavas 
are said to have lived in the city of Upaplavya. (M.B 
Virata Parva, Chapter 72, Stanza 14). 


UPAPURANAS. See under Purana. 
UPARICARAVASU. 


Genealogy. Descended from Visnu in the following order: 
Atri— Candra— Budha — Purūravas—- Āyus— Nahusa 


UPARICARAVASU 


—Yayati—Püru— Janamejaya — Prācinvān — Pravira 
Namasyu—Vitabhaya—Sundu—Bahuvidha — Sarnyati 
—Rahovadi — Raudrāšva — Matinara — Santurodha 
—Dusyanta — Bharata — Suhotra — Suhota — Gala 
—Garda—Suketu-Brhatksetra-Hasti- Ajamīdha - Rksa- 
Sarhvaraņa -Kuru-Sudhanva - Sugotra - Cyavana-Krti- 
Uparicaravasu. 

2) How he got the name Uparicaravasu. Once Vasu built 
a hermitage and began to perform penance in accord- 
ance with the advice of Indra. When the penance 
became too severe Indra appeared and gave him an 
aerial chariot. Since then Vasu used to travel through 
air in the chariot. So he got the name ‘Uparicaravasu’ 
(Vasu, who travels above). (Mahabharata, Adi Parva, 
Chapter 63). 

3). Vasu and Indra festival. Indra gave Vasu a garland 
(Vaijayantīmālā) which would never fade, and gave a 
boon that, so long as he wore that garland, he would 
not receive any wound. He was given a bamboo stick 
(Venudanda) and was instructed to fix that rod on 
the earth and celebrate the festival of Indra. Vasu 
celebrated the festival of Indra and from that day on- 
wards the festival of Indra came to be celebrated in the 
world. (See under Indrotsava). 

4). The sons of Vasu. Five sons named Brhadratha, 
Kusamba (Manivahana), Mavella, Yadu and Rajanya 
were born to him. 

5). Kicking and splitting Kolahala, The river Šukti- 
mati flowed through the capital city of Vasu. Once the 
great hill Kolahala grew amorous of Suktimati and 
caught hold of her. Uparicaravasu got angry at this 
and kicked the mountain which was split into two and 
Suktimati flowed out of the gap. Still two children 
were born to the great hill by Suktimati. The river 
was pleased at the freedom accorded by the king and 
placed the two children at the feet of the king. They 
grew up. The son became general of the army and the 
daughter Girika became the wife of the king. (M. B. 
Adi Parva Chapter 63). 


6). Vasu goes ahunting. One day the king decided to 
go to hunt. On the same day his wife had her monthly 
course. Still without changing his programme he started 
for the forest. Even after entering the forest the thought 
of his wife lingered in his mind. The forest was in full 
bloom as it was Spring. Seeing this the king grew 
amorous and sat under a tree. A mild breeze wasblowing. 
Instantly the king had seminal flow. He collected the 
semen in the leaf of a tree and sent it to the queen 
through an eagle. Thinking that to be some food, an- 
other eagle got near and a quarrel arose. The semen 
fell in the river Yamuna. A fish named Adrika swall- 
owed it. (See under Adrikā). A fisherman caught that 
fish. He got a male child and a female child from the 
stomach ofthe fish. That girl is the famous Satyavati 
Matsyagandhā who became the queen of Santanu. (See 
under Satyavati). The fisherman gave the boy he got 
from the fish to king Uparicaravasu. (M. B. Ādi Parva 
Chapter 62). 

7). Other information. 

(1) Itismentioned in Mahābhārata, Sabha Parva, 
Chapter 8, Stanza 20, that Uparicaravasu was famous 
asamember ofthe council of Yama. 

He was a friend of Indra, a devotee of Visņu and a 
righteous and diligent man who loved and esteemed 
his father. Because of the grace of Sri Narayana, he 
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secured an empire. He consecrated everything before 
god. Once Indra gave him half of his seat. (M. B. 
Santi Parva, Chapter 355). Because of the grace of 
Bhagavan (Lord), Garuda made him a traveller of the 
sky. (M. B. Santi Parva, Chapter 337, Stanza 37). 
(iii). In Mahābhārata, Santi Parva, Chapter 337, 
Stanza 38, itis mentioned that finally Uparicaravasu 
entered the werld of Brahma. 

(iv). Once a controversy arose between Indra and 
the hermits, whether cow-slaughter during sacrifices, 
was desirable. At this time Uparicaravasu happened 
to come there. As he was a man of truth, he was asked 
to make a decision. Uparicaravasu stood on the side 
of Indra and gave his opinion in favour of slaughter. 
The hermits who were against cow-slaughter got 
angry and cursed Uparicaravasu to go down to the 
world of Patala  (netherworld). (Matsya Purana, 
Chapter 152). 

This story is seen with slight difference in Mahabharata 
Santi Parva, Chapters 322-324. 

UPASLOKA. A son born to Sri Krsna by Sairandhri. 
He learned all sciences and Philosophies and finally 
became a follower of the Sàmkhya-Yoga cult. (Bhāga- 
vata, Skandha 10). 

UPASRUTI. The patron-goddess of Uttarāyaņa (The 
sun’s progress towards North in the former half of the 
year). In Mahabharata, Adi Parva, Chapter 166 
mention is made of how this goddess made it possible 
for Indrani to see Indra through the holes of a stalk of 
lotus. It was by the help of Upašruti that Sacidevi and 
Indra met together. (M. B. Udyoga Parva, Chapter 
14, Stanzas 12 and 13). 

UPATYAKA. A country in Bharata. (Mahabharata, 
Bhisma Parva, Chapter 2, Stanza 55). 

UPAVARSA. The younger brother of the Teacher Varsa. 
He also wasa teacher. For further information see 
under Vararuci. 

UPAVASA. Upavasa means going back from sin and 
leading a good life. (Upa (varta) =go back and Vāsa= 
A life). All actions which are not good, must be relin- 
quished. Those who observe Upavāsa should abstain 
from using flesh, Masūra (pulse), caņaka (a kind of 
gram), Varaku (a kind of grain), green leaves prepared), 
honey, rice etc. and from contact with women. He 
should not wear flowers, ornamcnts, or fashionable 
dress; should not inhale fragrant smoke, and fragrance 
ofany sort. Cleaning the teeth and using collyrium 
also are prohibited. Instead of cleaning the teeth in 
the morning Paficagavya (Milk, curd, ghee, urine and 
dung of cow) should be taken in. Drinking water 
several times, using betel leaves, sleeping in the day 
time and sexual act also should be avoided. (Agni 
Purāņa, Chapter 175). 

UPAVEŅĀ. A river. This river is considered to be the 
mother of Agni (fire). Some are of opinion that this 
river is Krsnavena a tributary of the great river Krsna 
(R.Kistna) of South India. (M.B. Vana Parva, Chapter 
222, Stanza 14). 

UPAVITA. The sacred string or Uttariya. The twice- 
born (the three upper castes) wear this. When it is 
worn over the left shoulder and under the right arm it 
is called Upavita, when it is worn over the right shoul- 
der and under the left arm it is called Pracinavita and 
ifit is worn around the neckas a garland it is called 
Nivita. (Manusmrti, Chapter 2, Stanza 63). 
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UPAVRTTA (M) A country in Bharata. (M.B. Bhīsma 
Parva, Chapter 91, Stanza 84). 

UPĀYA (S). See under Caturupāya. 

UPAYĀJA. Brother of the hermit Yāja. Both of them 
lived on the banks of the Ganga. Dhrstadyumna and 
Páficali were born to the King Drupada of Pāūcāla as 
the fruit of the sacrifices performed by these hermits. 
Thc story is given below: 

'Thc famous teacher Drona was the son of thc hermit 
Bharadvāja, who was a friend of the King Prsata of 
Pāūcāla. So King Prsata sent hisson Drupada to the 
hermitage of Bharadvāja for education. Thus Droņa 
and Drupada were fellow students. 

After completing his education Drupada became King 
of Pàricala. At that time the teacher Drona once visited 
the palace of the King. But Drupada did not duly 
receive his former classmate. Droņa got angry at this 
and went to Hastināpura and became the teacher of the 
Pàndavas and the Kauravas. As a remuneration 
for teaching thcm Droņa demanded that Arjuna should 
bind Drupada and bring him before him. Arjuna did 
so. Drupada gave Drona a portion of his kingdom and 
got his liberty. From that day onwards Drupada wished 
forason who would take revenge on Drona, and 
requested the hermit Upayāja to perform a sacrifice for 
getting a son. At first the hermit refused The King 
served the hermit fora year. The hermit was pleased 
and asked the King to invite Yāja for the sacrifice. The 
King did as he was told and Yāja and Upayāja came 
to Pāūcāla and performed the sacrifice for getting a 
son. From the sacrificial dais Dhrstadyumna and 
Pāiicālī were born. (M.B. Adi Parva, Chapter 166 
and Sabhā Parva, Chapter 80, Stanza 45). 

UPENDRA. A synonym of Visnu. Mahāvisņu once took 
birth by Aditi the wife of Kasyapaprajapati. In that 
birth Mahāvisņu had the name Upendra. He was known 
as Vàmana too. (Bhagavata, 10th Skandha). 

UPENDRĀ.. A river. (Mahābhārata, Bhisma Parva, 
Chapter 9, Stanza 27). : 

UPENDRABALA. Son of a minister of the King named 
Sri Datta. (See under $ri Datta). 

URAGA. A class of serpents. Ten daughters were born 
to Krodhavašā wife of Kasyapa. The Uragas were born 
from the daughter Kadrü and the nàgas were born 
from the daughter Surasā. (Vàlmiki Rāmāyaņa, Aranya 

. Kanda, Sarga 14). 

ÜRDHVABAHU. Asonof Vasistha. His mother was 
Urjja. (Agni Purana, Chapter 20). It is mentioned in 
Mahābhārata, Anušāsana Parva, Chapter 150, that this 
Ūrdhvabāhu did penance in South India. 

ŪRDHVABHĀK. A fire. This Agni (fire) was the fifth 
son of Brhaspati. (M.B) Vana Parva, Chapter 219, 
Stanza 20). : 

URDHVAPUNDRA. A mark worn on the forehead 
with yellow ochre, This mark should be made by earth 
or ochre, which should be taken from the top of a 
mountain peak, banks of rivers, seashore, Saivite temple 
serpent-hill or from under a holy basil. The fruits of 
wearing the mark will vary according to the colour of 
the ochre. Black ochre will afford peace, red soil will 
procure docility, yellow soil will get prosperity, and 
white ochre will give duty or righteousness. As the fruits 
vary according to the colour, so also it will vary accord- 
ing to the finger used to put the sign. Ifthe mark is 
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made with the thumb the man will become stout. If it 
is done with the middle finger hc will have long life. If 
it is done with the fourth finger (anāmikā), he will get 
food and if it is made with the index finger (tarjani) hc 
will get salvation. The form of the mark also could be 
changed. The mark may be made in the form ofa 
flame, the leaf of bamboo reed, a lotus-bud, a fish, a 
turtle or a conch. If the mark is as large as ten fingcr- 
breadths it is superfine. If ofninc finger-breadths, it is 
medium super-fine; and if it is eight and a half finger- 
breadths, it is lower superfine. In the same way if the 
finger-breadth of the mark is seven, six or five they will 
be super medium, medium medium and lower medium. 
If it is four, three and two they will be of the low, 
medium low and lowest. 

It is also ordered that when one wears the Urdhva- 
pundra in a particular spot of the body one will have to 
think ofa particular name of Visnu. 

«Kešava in the forehead, Narayana in the stomach, 
Madhava in the heart, Govinda in the neck, Visnu on 
the right side of the stomach, Madhusūdana on the 
middle of right hand, Trivikrama on the left ear, 
Vamana on the left side of stomach, Sridhara on the 
left hand, Hrsīkeša on the right ear. Padmanābha on 
the hinder Part, Damodara on the nape and Vasudeva 
on the head, should be meditatedupon." (Devi Bhāga- 
vata, Skandha 11). 

ÜRDHVAVENIDHARA. An attendant of Skandadeva. 
(M.B. Salya Parva, Chapter 46, Stanza 18). 

ŪRJJĀ I. A wife of Vasistha. Seven sons named Rajas, 
Gotra, Ūrdhvabāhu, Savana, Anagha, Sutapas and 
Sukra, were born to Vasistha by his wife Ürjja. These 
seven holy men were the seven hermits (Saptarsis) in 
the third Manvantara. (Visnu Purāņa, Amša l, 
Chapter 10). 

ŪRJJĀ II. One of the seven hermits of the Svārocisa 
Manvantara. The seven hermits of the Svarocisa 
Manvantara were Urjja, Stambha, Prana, Vata, Prsabha 
Niraya and Parivan. (Visnu Purana, Arma 3, 
Chapter 1). 

URJJA. III. A King of the Hehaya dynasty. He was the 
grandfather of the famous Jarāsandha. (Agni Purana, 
Chapter 278). 

URJJAKETU. A King of the dynasty of King Janaka. 
(Bhagavata, Skandha 9). 

URJJANI. A daughter of the Sun. (Rgveda, Mandala 
1, Anuvāka 17, Sūkta 119). 

ŪRJJASVATĪ. A daughter born to Priyavrata, the son 
of Manu Svāyambhuva, by Surūpā the daughter of 
Vis vakarmā. Ūrjjasvatī had ten brothers. (Devi Bhāga- 
vata, Skandha 8). Priyavrata gave Ūrjjasvatī to the 
teacher-priest Šukra. Devayānī, the wife of Yayati, 
was the daughter born to Šukra by Ūrjjasvatī. (Bhāga- 
vata, Skandha 5). 

ŪRJJAYONI. One of Viivāmitra's sons who were 
expounders of Vedas. (M.B. Anušāsana Parva, Chap- 
ter 4, Stanza 59). 

ŪRMILĀ. Laksmaņa married Ūrmilā, the daughter of 
King Janaka and the sister of Sita. When Laksmana 
went to the forest with Sri Rama and Sita, Urmila 
remained in Ayodhya. After the forest life, Sri Rama 
and Laksmana returned with Sita. When Sri Rama 
was ruling over the country, two sons were born to 
Laksmana by Urmila. ‘The elder son was named 
Taksaka and the second was given the name Chatra- 
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ketu. At the instruction of Šrī Rāma, Laksmaņa went 
to the Eastern sea and killed the forestcrs there and 
built there a city called Agatī. Taksaka was made the 
King of Agatī. Laksmanathen went to the western sea 
and killed the Barbarians there and built a city called 
Candramati and made Chatraketu the King of that 
city. Being punished by Sri Rama, Laksmana drowned 
himself in the river Sarayü. (See under Laksmana). 
After that Urmila jumped into a pile of fire and reach- 
ed the world of Visnu. (Uttara Ramayana). 

URNA. A wife of Marīci. In the Svāyambhuva Man- 
vantara Marīci had a wife called Ūrņā and six mighty 
sons by her. When they saw Brahma once, they teased 
him by calling him ‘a father who had married his daugh- 
ter. Brahma got angry with them, and cursed them to 
take birth as Daityas (demons) on thc earth. Accord- 
ingly they took birth as the sons of Kalanemi on earth. 
(Devi Bhagavata, Skandha 4). 

ŪRŅANĀBHA (SUDARŠANA). A son of Dhrtarāstra. 
(M.B.ĀdiParva, Chapter 67, Stanza 96). Itismention- 
ed in Mahābhārata, Droņa Parva, Chapter 127, Verse 

_ 67, that Bhīmasena killed him. 

ŪRŅĀYU. A Devagandharva. He had participated in 
the Birth celebration of Arjuna. (M.B. Ādi Parva, 
Chapter 122, Stanza 52). Once this Devagandharva 
fell in love with Menaka. (Mahabharata, Udyoga 
Parva, Chapter 117, Stanza 16). 

ŪRU. A son born to Manu Caksusa by his wife Nadvala. 
Uru had nine brothers named Piru, Satadyumna, 
Tapasvi, Satyavak, Kavi, Agnisthu, Atiratra, Sudyumna 
and Atimanyu. Six great sons were born to Uru by his 
wife Ātreyī. They were Anga, Sumanas, Svati, Kratu, 
Angiras and Gaya. Vena was born to King Anga by 
his wife Sunitha and the famous emperor Prthu was 
born as the son of Vena. (Agni Purana, Chapter 18). 

URUKRAMA. Another name of Vamana. 

URVA (AURVA). A luminous hermit of the family of 
Bhrgu. He was the son of Cyavana and the father of 
Rcīka. He created a tremendous fire for the destruction 
of the three worlds and extinguished it by putting it in 
the ocean. (For details see under Aurva). 

URVARA. A celestial woman in the palace of Kubera. 
In the company of some other celestial women, she 
danced before the hermit called Astāvakra. (M.B. 
Anušāsana Parva, Chapter 19, Stanza 44). 

URVARIYAN. Son of the Prajapati Pulaha. Three sons 
named Kardama, Urvarīyān and Sahignu, were born to 
Pulaha by his wifeKsama. (Visnu Purana, Arhša 1, 
Chapter 1). 

URVASI I. A famous celestial damsel. 

1) Birth of Urvaši. In days of old two hermitsnamed Nara 
and Narayana did penance to Brahma in the holy her- 
mitage of Badarika for a thousand years. (Nara and 
Narayana were the children born to Dharma, the son of 
Brahma) . Because of the severity of their penance Indra 
was struck with fear. Thinking that they were doing 
this severe penance with a view to become Indra, he 
approached the hermits and told them that they might 
ask for any boon. Even though Indra told them several 
times, they did not speak a word nor did they make any 
stir. Indra's fear increased. So Indra decided to create 
some delusions which would arouse in them fear, desire 
etc., so that their penance might be broken. He began 
to bring around them wild animals such as lion, elephant 
wild snake etc. and natural phenomena such as storm, 
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heavy rain, forest-fire etc. to terrify them. The efforts 
of Indra were futile. The disappointed Indra sent for 
Kāmadeva (Cupid) and consulted him, as a result of 
which Kāmadeva and his wife Ratidevi with many 
celestial maids came to the hcrmitage in the mountain 
of Gandhamādana with the intention of hindering the 
penance of Naranārāyaņas. The season of spring was 
created in the forest. The celestial women such as 
Rambhā and others came bcfore the hermits and began 
to sing and dance. The hearts of the hermits began to 
swell with passion. When they opened their eyes what 
they saw was a beautiful sight. The famous celestial 
women, Menakā, Rambhā, Tilottamā, Sukesini, Mano- 
rama, Mahešvarī, Puspagandha, Pramadvarā, Ghrtaci, 
Candraprabha, Soma, Vidyunmālā, Ambujaksi, Kafica- 
namālā, and others with their ten thousand and eighty 
hand-maids stood before them. Hcrmit Narayana who 
got terribly angry struck on his thigh with his hand 
and instantly there arose a woman of extreme beauty. 
Because she had originated from the Uru (thigh) of 
Narayana, that woman, who was the most beautiful 
in the three worlds, got the name Urvasi. All the others 
were struck with wonder at the sight of this new creat- 
ion. After that so many other beautiful women also 
were created. The hermit Narayana gave all of them 
to Indra. With shame Indra accepted them and return- 
ed to heaven along with them. Thus Urvašī arrived 
at the realm of the devas (gods). (Devi Bhāgavata, 
Skandha 4). 

2) Position of Urvasi. Itis mentioned in Mahabharata 
that Urvašī had the eleventh place among the singers. 
The expert dancers were Anūcānā, Adrika, Somakešī, 
Miérà, Alambusa, Marici, Sucika, Vidyutparna, Tilot- 
tama, Ambikā, Ksema, Rambha, Subāhu, Asitā, 
Supriya, Pundarika, Sugandha, Surasā, Pramāthinī, 
Kāmyā and Šāradvatī. Urvagi got the first place among 
the celestial maidsin beauty. (M B. Adi Parva, Chapter 
123). 

3) Urvašī and Purüravas. Purüravas was the son of Budha 
born of Ilā. He grew up and became a king of great 
renown. His fame reached even the realm of the gods. 
One day during that period Brahma cursed Urvašī. “Go 
and be born on the earth." (It is stated in the Devi 
Bhagavata that it was Brahma whocursed Urvašī and in 
the Bhāgavata that it was the Mitravarunas who cursed 
Urvašī). Urvasi had heard about the fame of Purūravas 
and had felt tender love for him. The celestial maid 
,reached the earth. She went to the palace of Purūravas 
and saw him. Because of the perfection of their figures, 
both loved mutually. The king asked her to become 
his wife. She agreed. But she laid down three conditions. 
(i) I have with me two lambs which I bring up as my 
sons. You must take care of them. No harm should 
befall them. 

(ii) I take in only ghee. On no account should you 
compel me to eat any other food. 

(iii) Don’t come near me in nudity except at the time 
of coition. : 

The king agreed to all these conditions. From that day 
onwards Urvašī lived in the palace of the king as his 
wife. They lived happily for a long while without 
separating from each other. 

Urvasi became conspicuous by her absence in the realm 
ofthe gods. She was the most expert actress in heaven. 
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Indra missed her. So a search was made and they found 
out that she was in the palace of Purüravas. „Indra 
asked the Gandharvas to bring that celestial woman to 
heaven somehow. Visvāvasu and some others of the 
Gandharvas reached the palace of king Purūravas and 
waited for an opportunity. One midnight they stole 
the lambs and took them away through the sky. At 
that time the king was with Urvasi in the harem. 
Urvašīi heard the cry of the lambs and she was flurried. 
She reviled the king who was not capable of taking care 
of two lambs. Hearing her harsh words the king took 
his bow and arrow and following the cry of the lambs 
he was about to chase the thieves. Taking this oppor- 
tunity the Gandharvas caused a lightning to flash in the 
king’s harem. Inthe light of the lightning Urvasi saw 
the king standing nude. The Gandharvas having achi- 
eved their task had left the lambs and departed before 
the king had got out of the room. The king caught 
hold of the lambs and returned to the harem, within a 
short while. But Urvasi had gone out of the palace 
and was on her way. 

The king was full of grief. He wandered all over the 
country in search of Urvašī. At last he reached Kuru- 
ksetra and saw Urva$ī there. He bowed low before 
her and implored her to return to the palace. But 
Urvašī replied thus: — 

**Women are like wolves. Don’t have alliance with them 
Oh King! Kings should not put faith in women and 
thieves.” 
Saying thus, 
Skandha 1). 
4) The reason why Purūravas had to remain separate from Ūrvašī. 
Purūravas had once gone to heaven, in accordance with 
tbe invitation of Indra to help the Gods in the battle 
with the asuras. Indra had killed Māyādhara, a noble 
Asura, in that battle and had celebrated a festival. In 
that festival Rambha was dancing before Tumburu, the 
sage-priest, and detecting some flaw in her dance Purū- 
ravas teased her. Rambha retorted by asking the King 
what he knew about dance, and the king replied that he 
had learned from Urvasi more dance than Tumburu the 
teacher of Rambha. Tumburu got angry at this, and 
cursed the king Purūravas to suffer from the pangs of 
separation from Urvagi. Stricken with grief, Purūravas 
returned to his palace. It was after this that the Gan- 
dharvas took away Urva$ī. Purüravas went to Badari- 
kāšrama and performed penance, meditating on God 
Visnu for the nullification of the curse. Urvasi, aggri- 
eved by separation from her husband, sat motionless as 
a picture, in the custody of the Gandharvas. Lord Visnu 
was pleased with the penance of Purūravas. The Gan- 
dharvas brought her back to the King. Thus it became 
possible for the king to meet Urvasi at least once a year. 
(Kathāsaritsāgara, Lavanakalambaka, Taranga 1). 

5) The sons born to Purūravas by Urvasi. The king became 
very sad when Urva‘i was about to depart from him at 
Kuruksetra. Seeing his grief Urvašī told him. “Oh 
King, if you want so much to live with me, you have to 
worship the Gandharvas. They will be pleased and 
will give me to you. Don’t be sorry. Now I am preg- 
nant. Come to this place at the endof a year. We 
can spend that night together. Then we will get another 
son also that night.” Pleased at what Urvagi had 
said, the king returned to his palace. On completion 
of a year Purūravas went to Kuruksetra and spent a 
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night with Urvasi. Urvagi gave Purüravas a very 
beautiful child and then she vanished. The king sat 
there and praised the Gandharvas, who gave the king 
an Agnisthālī (a fire pot). Because of his derangement, 
thinking it to be Urvasi the king took the sthālī (pot) 
and wandered about in the forest. Atlast placing the 
pot in the forest, the king returned to his palace. On 
that day Tretāyuga (one of the four ages of the word) 
commenced, and the Vedas dawned in his mind as 
three in number. He returned to the place where 
he had left the Sthālī in the forest and took it. After 
that he made two ‘aranis’ (wood from which fire is 
kindled by attrition)out of a banyan tree and placed his 
body between them and made fire. That fire is called 
*Jatavedas'. Thus Jātavedas became the son of 
Purüravas. 

Purüravas generated three fires from Jātavedas. The 
first of them is Pranava. The second is called Nārāyaņa 
and the third Agnivarna. (Srimad Bhāgavata, 9th 
Skandha). 

To Purüravas six sons were born from the womb of 
Urvašī. They were Ayus, Srutayus, Satyāyus, Raya, 
Vijaya and Jaya. (A little difference is observed in these 
names in the Mahābhārata, Ādi Parva, Chapter 75, 
Stanzas 24 and 25). 

6) To know how a Gandharva named Durmada and 
a Vidyādharī named Unmadā played a trick on Purū- 
ravas and Urvašī, see under Unmadā. 

7) How Agastya and Vasistha were born to Mitrāvaruņas be- 
cause of Urvaíi. In days of old there was a renowned 
king named Nimi in the family of Iksvaku. He decided 
to perform a sacrifice ofa long duration. He began 
preparation and invited famous hermits such as Bhrgu, 
Angiras, Vamadeva, Pulastya, Pulaha. Rcika and others. 
Finally he invited Vasistha. At that time Indra had 
begun another sacrifice in heaven. So Vasistha went to 
heaven for that sacrifice, telling Nimi that he would 
conduct the sacrifice on his return, The emperor Nimi 
did not like it. Recognizing the hermit Gautama as 
the main priest, he began performing the sacrifice. 
The sacrifice of Indra lasted for 500 years. When Vasis- 
tha returned after that, the sacrifice of Nimi was over. 
Vasistha cursed Nimi. “You will become devoid of 
body." Nimi cursed back. “Let Vasistha also become 
thus.” 

The aggrieved Vasistha went to his father Brahmā and 
complained about the curse. Brahmā told Vasistha. 
“You penetrate the brightness of Mitrāvaruņas and 
stay there. In due course you will get a birth which is 
not of a womb." Hearing these words, Vasistha reached 
the hermitage of Mitrāvaruņas. He left his body there 
and fused himself into their effulgence. During this 
period Urvas$i came to that hermitage. Seeing her, 
Mitrāvaruņas had seminal flow. The semen fell in a 
pot. From the pot two bright and handsome sons were 
born. The first ofthem was Agastya and the second 
Vasistha. (Devi Bhāgavata, Skandha 8). 

8) Indra cursing Uroasi. Once Agastya went to the dur- 
bar of Indra. On the occasion Indra asked Urva'ī to 
dance. In the midst of the dance she saw Jayanta, the 
son of Indra, and became amorous and her steps went 
wrong. Nàrada who was playing his famous lute called 
Mahati could not play well. Agastya got angry and 
cursed Jayanta to become a bud. He cursed Nārada 
also. So his lute became the lute ofthe world. Urvašī 
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was born on the earth under the name Madhavi due to 
the curse, 

9) Urvasi changing Arjuna 
Arjuna). 

10) Other information. 

(i) It is mentioned in Mahabharata, Sabha Parva, 
Chapter 10, Stanza 11, that Urvasi had been in love 
with Kubera once. 

(ii) Urvasi was dismayed when Sukadeva attained Sup- 
reme Bliss. (See under Suka). 

URVAŠĪ II. Another name of Ganga. As she sat on the 
Uru (thigh) of Bhagiratha, Ganga got the name Urvasi. 
(M.B. Drona Parva, Chapter 60, Stanza 6). 

URVASITIRTHA. A holy place and Bath. Those who 
bathe in this holy bath will be honoured by the world. 

(M.B. Vana Parva, Chapter 84, Stanza 157). 

USA I. The daughter of Bāņāsura and the wife of Ani- 
ruddha. 

1) Genealogy. Descended from Visnu in the following 
order :- Brahma - Kafyapa - Hiraņyakašipu - Prahlada- 
Virocana-Mahabali-Bana-Usa. 

2) Marriage of Usā. See under Aniruddha. 

USA II. The daughter of a hermit. The king of Salva 
once attacked Satyaratha, the king of Vidarbha, and 
killed him. The queens of the king of Vidarbha went 
to the forest. One of them who was pregnant gave 
birth to a child on the bank of a river. When she got 
down into the river to drink water, a crocodile swal- 
lowed her. Then a hermit's daughter named Usa brought 
up the child. (Šiva Purāņa). 

USĀ III. The night is called Usa and the day, Ghusti. 
The time between Usa and Ghusti is called Sandliya. 
(Visnu Purana, Am'a 2, Chapter 8). 

USANGU I. A hermit who lived in the western country. 
(M.B. Santi Parva, Chapter 208, Stanza 30). 

USANGU II. A synonym of Siva.( M.B. Anusásana Parva, 
Chapter 17, Stanza 105). 

USANGU III. A king of the Yadu family. His father was 
Vrjinivàn and his son was called Citraratha. (M.B. 
Anu āsana Parva, Chapter 147, Stanza 29). 

USANGAVA. A member of the durbar ofthe king Yama 
(god of death). (M.B. Sabha Parva, Chapter 8, Stanza 


into eunuch. (See under 


Jlc 

USANKU (RUSANKU). A hermit. Seeing that old age 
was coming on him this hermit forsook his body in the 
Prthūdaka tirtha and went to the realm of Visņu. 
Arstisena, Vi$vamitra, Sindhudvipa, Devapi and such 
others got Brahmanya (the state of being Brahmin) by 
doing penance in the hermitage of this hermit. (M.B. 
Santi Parva, Chapter 38, Stanzas 33-39). 

USANAS. The teacher Sukra, the son of the hermit 
Bhrgu. (See under Sukra). 

USIK I. A hermit about whom mention is made in the 
Rgveda. : 

USIK II. One Ušik as the wife of the hermit Dirghatamas 
is mentioned in the Rgveda Maņdala 1, Anuvāka 
16, Sükta 112. This Usik was the maid of the queen 
of the old King of Kalinga. The king requested 
Dirghatamas to beget children by his queen. The queen 
did not like this. She sent her maid UsiktoDirghatamas. 
The hermit Kaksīvān was the son born to Dirghatamas 
by Usik. (Rgveda, Mandala 1, Anuvāka 18, Sükta 
125) ! 

USINARA I. A famous king of the Candravarhša (Lunar 
dynasty). 
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1) Genealogy. Descended from Visnu in the following 
order:- Brahmā-Atri-Candra-Budha- Purūravas - Ayus- 
Nahusa-Yayāti-Anudruhyu-Sabhānara-Kālanara - Srii- 
jaya-Ušīnara. U£inara was the father of Sibi and Vena. 
2) The reason for the curse of the eight Vasus. Once the 
Astavasus (Vasus eight in number) came to the hermitage 
of Vasistha, with their wives. The wife of Dyau, one 
of the Astavasus, saw the cow ‘Nandini’ in the hermit- 
age. She and the daughter of U$īnara were intimate 
friends. She wanted to get Nandini, so that she 
might give it as a present to the daughter of Usinara. 
According to her wish the Astavasus caught hold of 
the cow and took her home. At that time Vasistha had 
been away, When he returned, he knew about the 
theft of the cow and cursed the Astavasus to take birth 
in the wombs of women on earth. It was according to 
this curse that the Astavasus took birth in Gangadevi 
the wife of Santanu. See under Bhisma. (Devi Bhagavata, 
Skandha 2). 
3) Indra testing Ufsinara. USinara was a just and liberal- 
minded King. Indra decided to test the King regard- 
ing his liberality. He got Agnideva (fire-god) for his 
help. Indra took the form of a Kite and Agni that of 
a dove. Both flew down to Usinara as if the Kite was 
chasing the dove. Usinara agreed to protect the dove. 
The Kite argued with the King that it was not meet 
and right on his part to rob him of his lawful food. 
The King agreed to give any other kind of flesh to the 
Kite. But the Kite would have none of them. Finally 
the Kite agreed to accept the flesh of the King instead, 
equal to the weight of the dove. The King cut more 
and more flesh from his body, but it could not weigh 
equal to the dove. At last the King himself got into 
the balance. Then the gods had pity on the King and 
the Kite andthe dove appeared in their real form and 
blessed the King and then they returned to heaven. 
(M.B. Aranya Parva, Chapter 131). In Mahabharata 
a story like this occurs about King Sibi also. 
4) Other information. 
(i) Ušīnara gave Gālava two hundred horses as dowry 
and married Yayati’s damsel Madhavi. (See under 
Gālava). 
(ii) The King Sunaka gave U$īnara a sword. (M.B. 
anti Parva, Chapter 166, Stanza 79). 
(iii) USinara performed a sacrifice on the bank of the 
river Vitastā and became equal to Indra. (M.B. Vana 
Parva, Chapter 130, Verses 20-21). 
(iv) U£inara attained heaven by giving cows as gifts. 
M.B. Anu£asana Parva, Chapter 76, Stanza 25). 

USINARA Il. A King of the Yadavas. In the Maha- 
bhàrata, Adi Parva, Chapter 185, Stanza 20, it is 
mentioned that this King was present on the occasion 
of the Svayarhvara (the bride choosing a husband) of 
Draupadi. 

USINARA III. Mention is made in Mahābhārata, 
Anušāsana Parva, Chapter 32, that Vrsadarbhi was 
another name of Usinara and that he had once ruled 
over the kingdom of Kai. 

USINARA IV. A country. It is stated in Mahābhārata, 
Karna Parva, Chapter 5, Stanza 47, that Arjuna had 
killed the warriors of this country. In Mahābhārata, 
Anušāsana Parva, Chapter 33, Stanzas 22 and 23, 
mention is made that due to the curse of Brahmins the 
Ksatriyas (the ruling class) had become Südras (servile 
class.) 


USIRABIJA I 


USIRABIJA I. A mountain in North India. (M.B. 
Vana Parva, Chapter 139, Stanza 1). 

USIRABIJA II. A place on the northern side of the 
Himalayas. Mention is madc in Mahābhārata, Udyoga 
Parva, Chapter 111, Stanza 23, that the King Marutta 

. once fought a battle here. 

USMA. The son of the Agni (Fire) named Paficajanya. 

_ (M.B. Vana Parva, Chapter 221, Stanza 4). 

ŪSMAPĀ. A group of Pitrs (the Manes). It is men- 
tioned in Mahābhārata, Sabhā Parva, Chapter 8, 
Stanza 30, that these Pjtrs (the manes) live in the 
palace of Yama. 

USNADESA. An ancient place in Krauficadvipa (the 
island of Kraufica). Krauficaparvata (the mountain 
Kraufica ) stands near this place. ( M.B. Bhisma Parva, 
Chapter 12, Stanza 21). . 

USNIGANGA. An ancient holy place in Bhārata. 
(M.B. Vana Parva, Chapter 135, Stanza 7). 

USNIK. One of the seven horses of the Sun. The seven 
horses of the Sun are, Gāyatrī, Brhati, Usnik, Jagati, 
Tristup, Anustup, and Pankti. ( Visņu Purana, Amša 
2, Chapter 8). 

USNINABHA. A Viivadeva (a class of gods). (Maha- 
bhārata, Anušāsana Parva, Chapter 91, Stanza 44). 

USTRAKARNIKA, An ancient place in South India. 
Mention is made in Mahabharata, Sabha Parva, 
Chapter 31, Stanza 71, that this place was brought 
undcr control by Sahadeva. i 

UTATHYA I. k 

1) General. Son of sage Angiras. (M.B. Ādi Parva, 
Chapter 66, Verse 5). He gave advice on subjects of 
statecraft to King Māndhātā. (M.B. Santi Parva, 
Chapter 90). He married Soma's daughter Bhadrā. 
(M.B. Anu$àsana Parva, Chapter 154, Verse 12). 
2) Utathya drank up the sea dry. Waruņa deva had an 
eyc on Soma's daughter Bhadra when Utathya married 
her. Incensed at the marriage, Varuna carried Bhadra 
off to the sea one day when Utathya was not present. 
Nārada informed Utathya that it was Varuņa who 
stole his wife. Though Narada, at the request of 
Utathya, asked Varuņa to return Bhadrā to the former 
he did not oblige. Enraged at this Utathya drank up 
the sea dry. Yet, Varuņa did not come round. Then 
Utathya rendered all the lakes of Varuna dry. 'Trem- 
bling at this Varuņa returned Bhadrā to Utathya and 
prostrated at his feet. He pardoned Varuņa and gave 
back the sea to him. (M.B. Anušāsana Parva, Chapter 
154). 


UTATHYA II. The muni Satyatapas. (See under 
Satyatapas.) 
UTKALA I. A place in India where people lived in 


safety. Karna conquered this place. (Drona Parva, 
Chapter 4, Verse 8).Utkala is believed to be modern 
Orissa. 


UTKALAII. Son of Vaivasvata Manu. (Brahmāņda 
Purāņa, Chapter 31). 
UTKOCA (M). A holy place. Dhaumya, the younger 


brother of”Devala lived in Utkocatirtha, The Panda- 
vas went there and made Dhaumya a' priest. (M.B. 
Adi Parva, Chapter 182). 

UTKOCAKA (M). An ancient holy place. Dhaumya 
did tapas here, and it was here that the Pandavas took 
Dhaumya as their priest. (M.B. Adi Parva, Chapter 
152, Verses 2-6). : 
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UTKRATHINI. A female attendant of Skanda. (M.B. 
Salya Parva, Chapter 46, Verse 16). 

UTKROSA. One of the two attendants Indra gave to 
Skanda; thc other was called Paficaka. (M.B. Salya 
Parva, Chapter 45, Verse 35). 

UTPALAVANA. A holy bath in the Panjab. At this 
place Visvamitra performed a sacrificc. (M.B. Vana 
Parva, Chapter 87, Stanza 15). 

UTPALINI. A river flowing near the forest known as 
Naimisaranya. Arjuna had seen this river. (Mahā- 
bhārata, Adi Parva, Chapter 214, Stanza 6). 

UTPATAKA. A holy bath. Those who bathein this 
tirtha (bath) will get the merits of a fast. (M.B. 
Anušāsana Parva, Chapter 25, Stanza 41). 

UTSAVA. Celebrations conducted in temples from 
olden days. There are Šāstraic (scriptural) injunctions 
as regards conducting utsavas. Utsava is an indispens- 
able celebration when once the deity (idol) is in- 
stalled in the temple. Utsava should be celebrated for 
one day, three days or seven days in the very same 
month in which the deity was installed, because non- 
celebration of Utsava will render the installation in- 
effective. Utsava should be conducted either during 
Uttarāyaņa (movement of the sun from south to North) 
or Visu (when the Sun is in the centre) or at a time 
suitable to the temple authorities who conduct the 
utsava in Sayana, Upavana or Grha. It should com- 
mence with auspicious ceremonies like the sowing of 
seeds of nine varieties of foodgrains, and with dance, 
song, instrumental music etc. 

UTSAVASANKETA. A place in the South Bharata. 
(Mahabharata, Bhisma Parva, Chapter 9, Stanza 61). 

UTTAMA. A King born in the dynasty of Svayambhuva 
Manu who had two famous sons, of whom Priyavrata 
married Surūpā and Barhismati, two daughters of 
Visvakarmā. Priyavrata begot three children, Uttama 
Tamasa and Raivata by his wife Barhismati. These 
three sons attained exceptional prowess and became 
lords of the ages of Manu (Manvantarādhipatis). 
Priyavrata, with his children ruled the country in all 
happiness and prosperity for ten crores of years. (Devi 
Bhagavata, 8th Skandha). Uttānapāda, the second 
son of Svayambhuvamanu begot one son, Uttama by 
his wife Suruci and another son Dhruva by his wife 
Suniti. (See under Dhruva). (Visnu Purana, Part 1, 
Chapter 11). 

UTTAMASVA. A particular place in ancient India. 
(M.B. Bhisma Parva, Chapter 9, Verse 41). 

UTTAMAUJAS. A warrior who fought in the great war 

on the Pāņdava side. He belonged to the Pāūcāla 
country.. 
It was Uttamaujas who guarded the right wheel of 
Arjuna’s chariot. (Bhisma Parva, Chapter 15, Verse 
19). He fought fiercely with Angada. (Drona Parva, 
Chapter 28, Verses 38-39). He fought Krtavarma also. 
(Drona Parva, Chapter 92, Versc 27-32). He was 
defeated in a fight with Duryodhana. (Drona Parva, 
Chapter 130, Verses 30-43). Krtavarmā also defeated 
him. He killed Susena, son of Karna. (Karna Parva, 
Chapter 75, Verse 13). This valiant warrior was 
killed by Asvatthāmā. (Sauptika Parva, Chapter 8, 
Verses 35-36). His cremation is described in Verse 
34, Chapter 26 of Stri Parva. 

UTTANABARHIS. The son of Saryati, a King of the 
family of Vaivasvata Manu. (Bhagavata, Skandha 9). 


UTTĀNAPĀDA 


UTTANAPADA. A King. He was the son of Svāyam- 
bhuva Manu, the son of Brahmā. Svāyambhuva Manu 
had two sons Priyavrata and Uttānapāda. (Devī Bhāga- 
vata, Skandha 8). A son named Uttama was born to 
Uttānapāda by his wife Suruci. Uttānapāda had an- 
other wife called Sunīti. (Visnu Purana, Armša 1, 
Chapter 11). See under Dhruva. 

UTTANKA (UTANKA). An ideal disciple of Veda 
who was the disciple of Apodadhaumya. 


1) Uttatika and the Guru’s wife. After entrusting manage- 
ment of the āšrama to Uttanka, Veda once went out 
on a tour of the country, and Uttanka stayed in the 
Āšrama carrying out the instructions of the Guru. Then 
came the menstrual period of Veda’s wife, and his other 
wives requested Uttanka to do the needful, so that the 
fertile period of their co-wife was not wasted. Uttanka’s 
reply to them was as follows:- “Asked by women, I 
shall not do this improper act; and the preceptor has 
not asked me to do such a thing though it might be 
improper." 

His Guru, Ápodadhaumya returned to the Āšrama some 
time after this, and was very pleased to hear about the 
above incident. He blessed Uttanka. (M.B. Adi Parva, 
Chapter 3). 

2) His tuition fee. His education being over, it was now 
time for Uttanka to give due offerings—tuition fee to his 
guru, and Uttanka enquired of the guru asto what he 
would have by way of daksina. The guru asked 
Uttanka to get his wife's instruction in the matter and 
act accordingly. Because of the aforesaid incident 
(Uttanka not acting on the guru's wife during her 
menstrual period) she had a grouse against him, and 
therefore, asked him to bring as his tuition fee the ear- 
rings worn by the Ksatriya wife of King Pausa. 
Uttanka set out to procure the ear-rings. On the 
way he saw an ox, and on its back a big man, who 
called out to Uttanka to cat the excretion of the ox. 
When Uttanka hesitatcd to do so, the man on the ox 


asked him again to eat it, pointing out that his guru, . 


Veda, had done it. Then did Uttaüka consume both 
the excretion and urine of the ox, and did his oblat- 
ions, in his perplexed mood, standing. Uttanka arrived 
at the palace of King Pausa and told him about the 
object of his visit. "The King agreed to it. But, when 
Uttánka entered the Zenana Pausa’s Ksatriya wife 
could not be seen. When Uttanka told the King about 
this, he remained thoughtful for some time and told 
the former that he mightsurely have become impure 
due to performance of oblations in the wrong manner, 
and that his wife would not be visible, due to her 
chastity, to the eyes of such impure folk. Uttanka 
admitted to having, on his way, performed oblations 
not in the proper manner, and then he sat down 
facing the east after washing his hands, feet etc. and 
performed oblation in the correct manner. Then did the 
wife of King Pausa become visible to him, and she, pleas- 
ed athis humility, handed over her ear-rings to him. 
She also advised him to be very careful about the ear- 
rings as they had once been coveted by Taksaka, King 
of the serpents. Bidding adieu to the queen, Uttanka 
saw the King and they sat together to take food. Not 
only was the rice cold; but a hair was also found in it. 
Uttanka cursed the King and rendered him blind, 
and the King, in turn, cursed Uttanka not to have 
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children. But, both of them became calm quite soon 
and withdrew their curses. 


On his way back to the Agrama with the ear-rings, he 
had only just stepped into a pool for a wash, when a 
naked Buddha sannyāsin, who was following him, 
snatched and ran off with the ear-rings. It was really 
Taksaka disguised as the sannyāsin who thus snatched 
the ear-rings. Uttanka chased him and caught him 
when he assumed his original form of the serpent King 
and disappeared into a cave. Uttanka waited at the 
mouth of the cave stupefied, when Indra deputed his 
Vajrayudha to help Uttanka. The Vajrayudha cut a 
tunnel-like route to Pātāla from the earth and through 
the cave Uttanka reached Pātāla by this route and 
found out the palace of Taksaka. 


Though Uttanka eee cajoled the Nagas (ser- 
pents) their King Taksaka did not make his appear- 
ance. Uttanka saw there two women, who had been 
weaving clothes, and on one machine there were black 
and white threads. The machine had one wheel with 
twelve spokes and was turned by six boys. Also was 
there a horse, and a man. When Uttanka praised them, 
the horse and the man approached him. The man 
advised Uttanka to blow through the anus of the horse 
so that the snakes could be brought round. Uttanka 
did so, when lo ! from all the pores on the body of the 
horse, flames of fire began sprouting out. When the 
Nagaloka (country of serpents) got thus filled with fire 
and flames, Taksaka lost his nerves and came out with 
the stolen ear-rings, which Uttanka received back. But, 
that was the last day on which the rings had been 
promised to be given to his guru’s wife by Uttanka, 
who remained there gloomy and sorrow- stricken at the 
thought that he would not be able to travel all the 
distance before sunset and give the ear-rings to the 
guru’s wife. Then the horseman gave the horse to 
Uttanka, who reached the Agrama just in time when 
the guru's wife was about to curse Uttanka for not 
returning with the rings though it was nearly dusk time. 
Now the guru and his wife blessed Uttanka, who de- 
tailed to them his experiences since leaving the Ā$rama 
in quest of the ear-rings. Then the guru spoke thus to 
Uttanka—‘‘The two women whom you found engaged 
in weaving were Dhata and Vidhata, the white and 
black strings, day and night, and the six boys who 
turned the wheel with twelve spokes were the six 
seasons. The ox seen by you on the way was Airavata 
(Indra’s elephant), the horse seen in Patala was Agni- 
deva, and the horseman, Indra. The excretion you ate 
on your way was nectar and that was the reason why 
you did not die in the Nagaloka. Indra who is my 
friend blessed you because of mercy towards you, my 
disciple. You could bring back the ear-rings also be- 
cause of Indra’s blessings.”’ 

Then the guru blessed Uttanka and the latter took 
leave of thim. (M.B Adi Parva, Chapter 3). 

3) Utiaüka and Janamejaya’s serpent yajūa. Uttanka, 
determined on taking vengeance on Taksaka, went 
away directly from the arama to Hastinapura, where 
he met Janamejaya and told him the fact that it was 
Taksaka, who had bitten to death Pariksit, his (Janame- 
jaya) father. It was thus prompted by Uttanka to take 
revenge upon Taksaka that Janamejaya performed the 
serpent yajfia. (M.B, Adi Parva, Chapter 3), 
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4) Uttanka and Dhundhumāra. See under Dhundhumāra. 
5) Uttanka attained salvation. Uttanka was put up at a 
place called Ujjālaka. When he became old, he went 
about visiting many temples. During this tour one day 
Uttanka saw a hunter in the forest called Gulika 
attempting to steal the goldcn plates on the dome of 
the Visnu temple in Sauvira. Gulika raised his sword to 
kill Uttanka, when he told the former that he would 
have to suffer tbe results of sin during many births 
if he committed a sin. This admonition of Uttanka so 
touched the heart of the hunter that he fell dead on the 
spot with a repentant hcart. Uttanka sprinkled Ganga 
water on the corpse of the hunter, who attained Vai- 
kuntha (abode of Visnu). On the advice of Visnu, 
Uttanka went to Badari where he did tapas and also 
attained Vaikuntha. (Nāradīya Purana). 
In Chapters 53-58 of ASvamedha Parva of Maha- 
bhārata is related the story of one Uttanka muni, under 
the caption ‘Utankopakhyana’. In Mahābhārata 
(original) he is referred to as Uttanka; but in its 
Malayalam rendering he is called Utanka. There are 
no substantial differences between the story of Uttanka 
and that of Utanka, Veda’s disciple. But, since, there 
are differences, in certain aspects some information 
about the Uttanka of the 'Utankopākhyāna” is given 
below— 
1) General. Uttanka was a disciple of Gautama, the 
„husband of Ahalyā. The guru had more love for 
í Uttanka than for his other disciples, and therefore did 
not permit the latter to leave the Ā$rama even after 
the other disciples were sent away. Uttanka became 
old; wrinkles attacked his body and greyness his head. 
2) Tuition fee (Gurudaksiņā). Uttanka once returned 
from the woods with firewood, in a very tired condition. 
The daughter of the guru shed tears at the sight. 
Gautama called Uttanka to him and asked him about 
the cause of his grief and sorrow. Uttanka replied that 
the hairs on his hcad turned grey on account of sorrow 
that he was not permitted toleave the Agrama although 
it was hundred years since he had gone there first as 
disciple. Then Gautama permitted Uttanka to quit the 
Āframa. Uttanka asked Gautama what he should 
offer as tuition fee. Gautama consulted his wife on the 
topic and she suggested as tuition fee the two ear-rings 
of gems worn by the wife of King Saudāsa, who used 
to eat the flesh of man. Immediately Uttanka set out 
to fetch the ear-rings and on his way met Saudasa in 
the forest, and told the latter about his mission. Sau- 
dasa tried to eat Uttanka, who told him that he was 
in duty bound to obtain the ear-rings for his guru’s 
wife and that, after fulfilling the mission, he would 
return to Saudása to be eaten up by him. Saudāsa 
agreed to the proposition. He directed Uttanka to his 
wife Madayantī, who spoke to him thus—*'Devas and 
Maharsis covet these ear-rings. If I place them on the 
ground, serpents will steal them; if handed over to 
Ucchista, Yaksas will steal them, and if the watchman 
sleeps, Devas will snatch them off. Therefore, you 
should bring some token for me to believe that you are 
deputcd by my husband.” Accordingly Uttanka went 
back to Saudāsa and returned to his wife with a token 
from him, and Madayanti handed over her ear-rings to 
Uttanka. Being told by Saudāsa that Uttanka need 
not return again to him, Uttanka started for Gautama’s 
a$rama with the ear-rings. Feeling hungry on the way, 
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Uttanka ticd to the branch ofa vilva tree the ear-rings 
bundled in deer skin and ate vilva fruits. Just then the 
bundle of deer skin got untied and the ear-rings kept in 
it fell on the ground. A serpent carried off the rings 
between its teeth and concealed itself ina mole-hill. 
Highly grieved and upset by the sight, Uttanka fell 
down from the tree. For 35 days Uttarīka dug the mole- 
hill. Then Indra felt great sympathy for him, appear- 
ed on the spot, and passcd his Vajrāyudha through the 
mole-hill. Then the earth burst open and Uttanka 
entered Pātāla through the opening, and a horse, its 
tail white and the rest of the body black in colour 
presented itself to him. It asked Uttanka to blow 
through its anus. Uttanka did so and the Nāgaloka 
was filled with flames of fire. (The horse was Agnideva). 
Then did the serpents return the ear-rings to Uttanka, 
who returned with it to Gautama and presented it to 
him (Gautama) as tuition fee. 

3) Uttanka about to curse Sri Krsna. Uttaūka once went 
to Dvārakā, and during their talk was about to curse 
Krsna for not attempting to bring about a compromise 
between the Kauravas and the Pandavas. At once 
Krsna exhibited his Vi$varüpa (himself as containing 
the whole universe). Thcreupon Uttanka saluted Krsna, 
who asked him to request for any boon. He prayed for 
the boon that water might be made available in any 
desert he visited. Krsna told him that whenever he 
required water he might successfully think of him. 

4) Indra tested Uttanka. Some time afterwards, while 
roaming about quite thirsty and tired ina desert, 
Uttanka thought about Krsna, and at once therc ap- 
peared before him a naked Candala, his body covered 
with mud. Dogs encircled him. Uttanka hesitated to 
drink the water given to him by this Caņdāla, who had 
some water with him. The Candàla again insisted on 
Uttanka drinking the water, but he again refused the 
offer. The candala then disappeared with the dogs. 
Within a few minutes a person with disc, conch, club 
etc. about him appeared, and Uttanka recognised him 
as Sri Krsna. Uttanka told Krsna that it was not 
proper to give water to a brahmin through a caņdāla. 
Krsna’s reply to this was as follows:—‘“‘I asked Indra to 
give you nectar instead of water, and he argued that it 
was not proper that men should be given nectar. I 
pleaded for you again. Indra replied to this that he 
himself would, in the guise of a caņdāla give nectar to 
you, and he should not be found fault with, if you 
refused the nectar. I accepted that proposition of his. 
But, you did not accept nectar thus offered to you. So, 
you cannot be given nectar now. But, there will appear 


` water-laden clouds in deserts which you traverse, which 


would be known as ‘Uttanka clouds’ 
give you sweet water. 

Uttanka was pleased,and it is the Uttanka clouds, 
which form as per the above orders of Krsna that cause 
rain to fall, though rarely, in deserts even today. 
UTTARA I. The son of King Virāta of Matsya. 
Mention is made in the Mahabharata, Virata Parva, 
Chapter 35, Stanza 9 that Bhümifijaya was another 
name of Uttara. Uttara also accompanied his father 
Viráta, when he went to take part in the Svayarnvara 
(choice of a husband) of Draupadi. (M.B. Adi Parva, 
Chapter 185, Stanza 3). 

2) Uttara and Arjuna. See the paragraph Ajūtātavāsa 
undcr Arjuna, 


and they would 


UTTARA 


3) The end of Uttara. Uttara had taken part in_ the 
battle between the Pandavas and the Kauravas. It is 
mentioned in the Mahābhārata, Bhisma Parva, Chapter 
45, Stanza 77 that a combat took place on the first day 
of the battle between Uttara and Virabahu. Uttara 
attacked Salya who killed Uttara. (M.B. Bhisma 
Parva, Chapter 47, Stanzas 36 to 39). Uttara who met 
with a glorious death in the battle, got a place in 
heaven with the gods. (M.B. Svargārohaņa Parva, 
Chapter 5, Stanzas 17 and 18). 

UTTARA II. A King who had gone down because of 
his contemptuous behaviour towards his superiors. 

UTTARA III. A fire. (M.B. Vana Parva, Chapter 221, 
Stanza 29 and Sabha Parva, Chapter 22). 

UTTARA. 

1) General information. Daughter of Virata, 
of Matsya. Her brother was called Uttara. 
2) Up to marriage. The Pandavas led their incognito 
life in the capital of the Matsya Kingdom. Arjuna 
adopted the name Brhannala and was employed as the 
tutor of princess Uttara in music and dancing. At the 
end of the life, King Virāta gave his daughter Uttara 
in marriage to Abhimanyu the son of Arjuna. (See 
the paragraph Ajūātavāsa (incognito-life) under Arjuna). 
3) Son. The son born to Abhimanyu and Uttara was 
Pariksit, who became a very famous King later. (M.B. 
Adi Parva, Chapter 95, Stanzas 83 and 84). See the 
seventh paragraph under Ašvatthāmā). 

4) The death of her husband. Abhimanyu was killed in 
the battle between the Pandavas and the Kauravas. It 
is mentioned in the Mahabharata, Drona Parva, Chap- 
ter 78, Stanza 37 that Uttara fell unconscious, when she 
heard of the death of her husband. Sri Krsna consoled 
Uttara. In the Mahabharata, Stri Parva, Chapter 20, 
Stanzas 4 to 28 the lamentation of Uttara over the death 
of Abhimanyu is mentioned. 

5) To the forest. Uttara also was seen among the 
women who accompanied Dhrtarastra, to a little dis- 
tance when he went to the forest after the battle. (M.B 
Agramavasika Parva, Chapter 15, Stanza 10). 

UTTARADISA. See under Gālava. 

UTTARAJYOTISA. An ancient city which stood in the 
western part of Bharata. It is said in the Mahabharata 
that Nakula conquered this city. (Sabha Parva, Chapter 
32, Stanza 11). 

UTTARAKOSALA. An ancient country in Bharata. It 
is mentioned in the Mahabharata, Sabha Parva, Chap- 
ter 30,: Stanza 3 that Bhimasena conquered Uttara 
Kosala. 

UTTARAKURU. A part of the Jambūdvīpa (Island of 
Jambi). Mention is made in the Mahabharata that 
during his conquest Arjuna had gone up to this place 
and carried away from there plenty of wealth. It is 
believed by common people that this place is inaccess- 
ible to human beings. (M.B. Sabha Parva, Chapter 28, 
Stanzas 7 to 20). The southern end of this place is the 
Nilagiri and the Northern end Mount Meru. The in- 
habitants are gifted people, with trees bearing flowers 
and fruits, the flowers fragrant and the fruits sweet. 

A particular type of tree known as Ksiri (milky) 
grows here from which milk will flow. There are also trees 
which will give you whatever you ask. It was the belief 
of ancient people that with the fruits of Ksiri, you could 
make garments and ornaments. The soil of this 
place contains gems and in the sand there is gold. 
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Those who fall down from heaven live in this region. 
The average age of the inhabitants of this place is said 
to have been eleven thousand years. There is a kind of 
bird in this place called Bhāruņda. These birds drag 
dead bodies away to caves. (M.B. Bhisma Parva, Chap- 
ter 8, Stanzas 2 to 13). 

UTTARMANASA. A holy place of pilgrimage. Itis 
stated in the Mahābhārata, Anušāsana Parva, Chapter 
25, Stanza 60, that those who visit this holy place will 
get atonement from the sin of Bhrūņahatyā (causing 
embryoctony) . 


UTTARAPANCALA. An ancient country in Bharata. 
Drupada became the King of this country on the death 
of King Prsata. (M.B. Adi Parva, Chapter 129, Stanza 
43). In course of time Uttarapaficala came under the 
control of the Acarya Drona. (See under Drona). In the 
Mahabharata, Adi Parva, Chapter 137, Stanzas 70 to 
76 it is mentioned that this country was on the north 
bank of the Ganga. 

UTTARAPARIYATRA. A mountain. (Bhāsā Bharata, 
Vana Parva, Chapter 313, Stanza 8). 

UTTARAPATHA. North Bharata. (M.B. Santi Parva, 
Chapter 207, Stanza 43). 

UTTARA RAMAYANA. The second part of the Rama- 
yana. Uttara Ramayana comprises the story from Sri 
Ràma's return from the exile in the forest and assum- 
ing the ruling of the country onwards. 

UTTARA ULŪKA. The country of Ulüka in North 
India. It is mentioned in the Mahabharata, Sabha 
Parva, Chapter 27, Stanza 11 that Arjuna conquered 
this country. 

UTTEJINI. A follower of Skandadeva. (M.B. Salya 
Parva, Chapter 45, Stanza Xd 


VA (g). This letter means Varuna and letter ‘Vi’ means 
separation (of lovers). (Agni Purāņa, Chapter 348). 
VABHRAVAYANI (BĀBHRAVĀYAŅI). One of Visvā- 
mitra's sons, who were all Brahmavādins. (M.B. Anušā- 

sana Parva, Chapter 4, Stanza 57). 

VADANYA. Anancient hermit. (For further details see 
under Astāvakra). 

VADHA. Son of Yātudhāna, a giant. It is mentioned in 
Brahmanda Purana that this giant had two sons Vighna 
and Sama. 

VADHRA. A country in ancient India. 
Bhisma Parva, Chapter 9, Stanza 55). 

VADHRIMATĪ. A princess, praised in Rgveda. This 
beautiful princess got a hermaphrodite as her husband. 
She shed a good deal of tears and prayed to the Agvins 
(Charioteers of Indra, celebrated as Gods of light and 
helpers) in consequence of which she got a son named 
Hiraņyahasta. (Rgveda, Mandala 1, Sukta 116). 

VADHŪSARĀ. A river which flowed through the vicinity 
of the hermitage of Cyavana. "This river took its origin 
from the tears of Puloma, the wife of hermit Bhrgu. (For 
further details see under Cyavana). Because of a bath 
taken in this river; the body of Para$uràma shone with 
radiance. (M.B. Vana Parva, Chapter 99, Stanza 68). 

VADHYASVA. A king in ancient India. It is mentioned 
in Mahābhārata, Sabha Parva, Chapter 8, Stanza 12, 
that the spirit of this king stays in the palace of Yama, 
praising him. 

VĀDĪ. Ason of emperor Prthu. Prthu had two righteous 
sons called Antardhāna and Vādī. A son named Havir- 
dhàna was born to Antardhāna by Sikhandini. Dhisaņā 
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born in the dynasty of Agni became the wife of Havir- 
dhàna. Six sons named Prācīnabarhis, Sukra, Gaya, 
Krsņa, Vraja and Ajina were born to the couple. 
( Visnu Purana, Arhša 1, Chapter 14). 

VAGBHATA. A Sanskrit scholar who lived in the 12th 
century A.D. He is the author of the two medical 
books *Astánga-sangraha' and ‘Astangahrdaya’. Another 
work called "Neminirvāņa' is also written by Vagbhata. 
This work deals with the story of Neminatha, a Jain 
hermit. 


Not much is known about Vāgbhata. He was a scholar 
in rhetorical science. There are certain stories about 
his writing the medical books. It was a period when the 
muslims had beaten down the Brahmins, Thcy had 
taken away the medical science also from them. The 
Brahmins considered this to bea disgrace to them. They 
decided to select an intelligent boy and send him to a 
Muslim physician. They selected Vāgbhata. The Brah- 
mins disguised Vāgbhata as a Muslim boy and sent him 
to the Muslim Physician on the other side of the river. 
The boy went to the physician and told him that he 
was coming from far away with the intention of learning 
medical science. The teacher put certain questions 
and understood that the boy possessed extraordinary 
intelligence. He began to teach the boy the science 
of medicine. Seeing the interest.of the boy the teacher 
asked the boy to eat food from his house and to learn 
day and night. The Brahmin boy did not like to eat 
the food of Muslims. The boy said that he had a relative 
on the other side of the river and that he would go 
thereand have his supper and return for the night study. 
The teacher agreed and thenceforward Vāgbhata 
began to learn day and night. Within a short time he 
completed learning. 

One day the teacher was sleeping on the seventh storey 
of the building and his disciple Vagbhata was massag- 
ing his legs. The boy soliloquised that fate had destined 
him to massage the legs of a Musalman. 
cried bitterly, and the teacher awoke and understood 
that the boy was not a Muslim, and tried to cut his 
head. The boy thought: **The four Vedas and the six 
Šāstras say that there is a god. Ifitis true no harm 
will come to me.” Then he jumped out of the window. 
In consequence of this jump, he became a little lame 
and no other harm befell him. He swam across the 
river and reached the other side and told the Brahmins 
everything. The Brahmins asked him what he imagined 
when he jumped from the seventh storey. He replied 
“I jumped with this imagination. The four Vedas and 
the six Šāstras say that there is a god. If it is true no 
harm will come to me." As soon as the boy had finish- 
ed the Brahmins became angry and they all got up. 
They said “You went wrong in using the doubtful ‘if’, 
instead of the affirmative ‘As’. The Brahmins joined 
together and expelled him from the society. The boy 
thought of going away somewhere. ‘‘But there won’t be 
another chance for somebody else to go and learn 
medical science from the Muslim physicians. So before 
going away from here I must make the fruits of my 
efforts available to these people." Thinking so he lived 
there for a little longer. 
ling with the Brahmins, cooking his food. It is believed 
that Vagbhata wrote ‘Astangasangraha’ and *Astānīga- 
hrdaya’, during this period, 


Instantly he ` 


He lived there without ming- ` 
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VAGDUSTA. One of thc scven sons of hermit Kaušika. 
(Matsya Purāņa, 20: 3). The famous Pitrvartti was 
the youngest brother of Vāgdusta. 

VAGINDRA. Son of the king Prakāšaka born in the 
family of Grtsamada. It is stated in Mahabharata, 
Anusāsana Parva, Chapter 30, Stanza 63 that he was 
the father of King Pramiti. 

VĀGMĪ. A son born to Manasyu, the grandson of emperor 
Puru, by his wife Sauvīrī. This son had two brothers 
Šakta and Samhanana. (M.B. Adi Parva, Chapter 24, 
Stanza 45). 

VAHANA (CONVEYANCE). To know about the 
conveyances of Rudra, Yama and so on, see under 
Jaladhi. j 

VAHL. A devil living in the river Vipāšā. The devil had 
a friend called Hika. Thcir sons are called the Vāhīkas. 
The Vāhīkas are not considered to be the creation of 
the Prajāpatis. (M.B. Karna Parva, Chapter 44, Stanza 
l 


VĀHIKA. A Brahmin who was well-vcrsed in the Vedas. 
This Brahmin earned his bread by selling salt. In his 
life, he had committed sins. At last he was killed by a 
lion. The flesh of his dead body fellin the Gangā in 
consequence of which he got remission of his sins. 
(Skanda Purana 2: 4: 1-28). 

VAHĪNARA. A king who lives in the palace of Yama. 

Mahābhārata, Sabhā Parva, Chapter 8, Stanza 15). 

VĀHINĪ I. A division of army. (See under Aksauhiņī). 

VAHINI II. Wife of Kuru, a king of the Lunar dynasty. 
Five sonssuch as A$vavān and others were born to Kuru 
by his wife Vāhinī. (M.B. Adi Parva, Chapter 94, 
Stanza 50). 

VAHNII. An asura. It is mentioned in Mahabharata, 
Santi Parva, Chapter 227, Stanza 52 that this asura 
had been a lokapāla (Indra, Agni, Yama and Varuna 
were called lokapālas) in olden days. 

VAHNI II. The son of the King Turvasu. Vahni had a 
son named Bharga who became very famous. (Bhāga- 
vata, Skandha 9; Brahmanda Purana, 3: 74. 1). 

VAHNI III. One of the sons born to Krsna by Mitra- 
vindā. (Bhāgavata, Skandha 10). 

VAHNIJVALAM. A hell. (See the portion Naraka 
under Kala). : 

VĀHYAKĀ. The two daughters of King Srījaya. They 
were married by Bhajamāna, a Yādava king. Three 
sons named Nimi, Krmila and Vrsni were born to them. 
(Matsya Purāņa, 44: 49-50). 

VAIBHRAJAKA. A garden. It isstated in Bhāgavata, 
Skandha 5, that this garden is situated on the top of the 
mountain Supāršva which stands as a prop to Maha- 
meru. 

VAIDARBHĪ I. A wife of King Sagara. This king born 

.of the Solar dynasty, had two wives named Vaidarbhī 
and Šaibyā. Vaidarbhī was also called Sumati and 

aibyā had another namc Kešinī. Of these two, 
Vaidarbhī gave birth to sixtythousand sons and Šaibyā 
to one son named Asamaiijasa. (See under Sagara). 

VAIDARBHI II. Wife of the King Kuša. Foursons named 
Kusámba, Ku'anábha, Asürtarajasand Vasu were born 

„to Kuša by Vaidarbhi. (Valmiki Ramayana, Bala 
Kāņda, Sarga 32). 

VAIDARBHI III. A king. This King gave his daughter 
Lopāmudrā in marriage to Agastya. (M.B. Anušāsana 
Parva, Chapter 137: Verse 11). 


VAIDEHA I 
VAIDEHA I. The King of Videha. 
VAIDEHA II. See under Varna. 


VAIDEHA III. Another name of the country of Videha. 
It has the meaning, that which is in Videha. (M.B. 
Bhisma Parva, Chapter 9, Stanza 57). . 

VAIDÜRYAPARVATA. A mountain which stands near 
Gokarnatirtha (holy place) in the country of Sirparaka 
(Kerala). Agastya once built a hermitage on this 
mountain. If one bathes in the river Narmada, after 
having visited this Vaidürya mountain one could attain 
the holy worlds. (M.B. Vana Parva, Chapter 33, 
Verse 13). 

VAIDYA. One of the sons born to Varuņa by his wife 
Sunadevi. His sons Ghrni and Muni fought with cach 
other and died. ( Vayu: 84: 6-8). 

VAIHAYASA. A cavity or a sacred pit (kunda)situated 
near the hermitage of Naranārāyaņas. (M.B. Santi Parva, 
Chapter 127, Stanza 3). 

VAIJAYANTA I. The capital city of an asura named 
Timidhvaja, otherwise called Sambara. (Sce under 
Timidhvaja). 

VAIJAYANTA II. Name of the flag of Indra. (M.B. 
Vana Parva, Chapter 42, Stanza 8). 

VAIJAYANTA III. A mountain standing in the middle 
of the sea of Milk. It is mentioned in Mahabharata, 
Santi Parva, Chapter 35, Stanza 9, that Brahma comes 
to this mountain daily for devotion and meditation. 

VAIJAYANTĪ. Two bells of Airāvata. Indra presented 
these two bells to Subrahmanya, who, in his turn, 
gave one of them to Višākha. (M.B. Vana Parva, 
Chapter 231, Stanza 13). 

VAIKARTANĀ. Another name of Karņa, 

VAIKHANASA. A philosopher. He had written a book 
known as ‘Vaikhanasadharmapragna’. Matters concern- 
ing the duties of a forest-house-holder, occupation 
suitable for children born of wedlocks which are in 
accordance with natural law as well as contrary to the 
natural order, etc. are dealt with in detail, in this 
book. A large number of quotations from Vaikha- 
nasadharmapraé na occur in Manusmrti. 

VAIKHANASAS. A group of hermits of the Vedic 
age. There were hundred hermits in this group. 
(Rgveda, 9: 66). They were born from the finger nail 
of Brahma. (Taittiriya, 1, 23). 

VAIKUNTHA I. The dwelling place of Mahavisnu. 

VAIKUNTHA II. Another name of Mahavisnu. It is 
mentioned in Mahābhārata, Sànti Parva, Chapter 342, 
Stanza 80, that when Visnu made creation with the 
five elements, his powers did not have any hindrance 
(Kunthita) and so he got the name Vaikuntha. 

VAIKUNTHA III. A Brahmin saint who lived in the 
Tretāyuga. The living things got deliverance from sin, 
the moment they came into contact with him. This 
power of Vaikuatha to give living things deliverance, 
is mentioned in Padma Purāņa, Brahma khaņda, Chap- 
ter 3,as follows: 

Vaikuntha once lighted a ghee-lamp in the presence of 
Visnu in Karttika and returned home. At that time 
a rat came there and began to drink the ghee. Then 
the lamp blazed into a flame. The rat was terrified 
at this, and ran away. But by the grace of Visnu the 
rat got deliverance from all its sins. 

That rat was killed by snake-bite. The men of Yama 
came with ropes. Instantly the messengers of Visnu 
also came on Garuda. Yama’s men got afraid of 
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Visņu's messengers and humbly aksed them : ‘For 
what goodness of him are you taking this great sinner 
to Vaikuntha?" They replied: “He had blazed a lamp 
before the presence of Visnu. That act has carned for 
hima place in Vaikuntha. The goodness earned by 
lighting a lamp with devotion and love in Karttika, 
could be described only by Mukunda.” After that the 
rat was taken to Vaikuntha. 

VAIMANIKA. A holy place. Mention is made in 
Mahābhārata, Anufāsana Parva, Chapter 25, Stanza 
23, that those who bathe in this holy place could freely 
walk about in the world of the celestial maids. 

VAIMITRA. One of the Saptamātrs (seven mothers). 
They are Vaimitrā, Kaki, Halimā, Malini, Brhada, 
Arya and Palala. (M.B. Vana Parva, Chapter 228, 
Stanza 10). 

VAINATEYA I. One of the prominent sons of Garuda. 
(M.B. Udyoga Parva, Chapter 101, Stanza 10). 

VAINATEYA II. Son of Vinatā. (Garuda), 

VAINYA. Another name of emperor Prthu.' (See under 
Prthu). 

VAIRĀJA One of the Sapta Pitrs (Seven Manes). The 
Sapta Pitrs are, Vairāja, Agnisvātta, Somapà ; Garhapa- 
tya, Ekagrnga, Caturveda and Kala. (M.B. Sabha 
Parva, Chapter 11, Stanza 46). 

VAIRAMAS. A caste of people in Ancient India. The 
people of this caste gave Dharmaputra, various kinds 
of jewels and other costly things as presents and then 
attended the Rājasūya of the Pandavas. (M.B. Sabha 
Parva, Chapter 51, Verse 12). 

VAIRATA. One of the hundred sons of Dhrtarāstra. 
It is mentioned in Mahabharata, Bhisma Parva, Chap- 
ter 96, Verse 26, that this Vairāta was killed in the 
battle of Bharata by Bhimasena. 


VAISAKHA. A month. This month comes after the 
month of Caitra and before the month of Jyestha. It 
is stated in Mahabharata, Anušāsana Parva, Chapter 
106, that by observing the fast of taking food only once, 
daily in this month, one could acquire prominence 
among kinsmen and people of one’s own caste. 


VAISAKHAVRATA. See under Dhrstabuddhi. 


VAISALA. A city. This city was founded by King 
Vi$āla, who belonged to the dynasty of Dista. Because 
Nabhaga, the son of Dista had married a woman from 
Vaisyacaste, healso became Vaisya. The writings of 
Vatsa, the son of Bhalandana of this family, are included 
in the Rgveda. The differentiation of castes was not so 
strict in those days as today. It is not known in what 
country Dista and his people Anagas lived. The Kings 
Karandhama, his son Aviksit and his son Marutta 
of this dynasty were great and valiant. Marutta had 
performed both horse sacrifice (a$vamedha) and impe- 
rial consecration (Rājasūya). To Trnabindu, who was 
in the tenth generation from Marutta, a son was born 
named Vi$āla. This Višāla founded a city and lived 
there. That city is called Vai” ala. Many of the scholars 
are of opinion that this city Vaisala is the same 
as Ujjayini. Itis stated in Mahābhārata that Soma- 
datta of the seventh generation from Višāla had per- 
formed ten a$vamedhas (horse-sacrifices). 

VAISALAKSA. The Law of conduct of Brahma. Since 
Siva, who is Vig alaksa (far-sighted) had collected and 
abridged them, it came to be called Vaišālāksa. (M.B. 
Šānti Parva, Chapter 59, Stanza 82). 


VAIŠĀLINĪ 


VAIŠĀLINĪ. The daughter of King Visāla. She was 
married by Aviksit, the son of Karandliama. The 
famous Marutta was the son born to this couple. 
(Markandeya Purana, Chapters 119-126). 

VAISAMPAYANA., 

1) General information. A prominent disciple of Vyasa. 
It is mentioned in Devi Bhagavata, Skandha 1, that 
the main disciples of Vyasa were Asita, Devala, 
Vaisfampāyana, Sumantu, Jaimini, Paila and some 
others. (Sce under Bharata). 

2) Other details. 

(i) It was Vaigampayana who told the story of Bharata 
composed by Vyasa, to King Janamejaya. (M.B. Ādi 
Parva, Chapter 1, Stanza 20). 

(ii) Vaigampayana told Janamejaya the story of 
Bharata at the instruction of Vyasa. (M.B. Adi Parva, 
Chapter 60, Verse 22). à 

(iii) Vaišampāyana praised Mahābhārata and spoke 
of i greatness. (M.B. Ādi Parva, Chapter 62, Stanza 


(iv) Once Vai$ampayana was overpowered by igno- 
rance, and he killed a Brahmin. It is mentioned in 
Mahābhārata, Anu$āsana Parva, Chapter 6, Stanza 
36, that in spite of it he attained heaven. 

VAISNAVACAPA. The bow of Visnu. (For further 
details see under Visnu, para 7, sub-section 7). 

VAISNAVADHARMAPARVA. A  sub-scction of 
A$vamedhika Parva in Mahābhārata. 

VAISRAVANA, Kubera. (See under Kubera). 

VAISVADEVA (M). A sacrifice. It is mentioned in 

Devi Bhāgavata, Skandha 11, that a brahmin should 
perform this sacrifice to protect himself from hurts 
caused by oven, threshing stone, axe, cutting knife, and 
other weapons. This sacrifice could be performed in a 
cavity for kindling fire on the floor besmeared with 
cowdung and mud. It should not be done in an 
ordinary oven meant for cooking, in iron oven, in 
earthernware or on ordinary floor. Asall the deities 
are having faces of fire, the sacrificial fire should not be 
kindled by fanning the flame with hand, winnow, hide 
of black antelope or cloth. By fanning the flame with 
cloth, the sacrificer will contractdisease; by winnowing 
he would sustain loss of wealth; and death, by fanning 
with hand. Plums, fruits, roots, curd, ghee etc. could 
be used as burnt offerings. When these are not avail- 
able, firewood, roots of herbs, grass etc. could be used 
instead. Things to be offered as burnt-offerings should 
be purified, first by sprinkling ghee on them. In the 
absence of ghee, milk, curd and water may be used. 
Using things which are unfit as burnt-offerings will 
invite bad results. 
In Vai:vadeva-sacrifice, half-burnt firewood used in 
cooking, should never be used. So also salts of any 
kind. After finishing Vai$vadeva, Gogrāsa (giving rice 
to cow) also should be done. 

VAISVANARA I. A hermit. It is mentioned in Mahā- 
bhārata, Sabhā Parva, Chapter 7 Verse 18, that this 
hermit stays in the palace of Indra. (Rgveda, Mandala 
1, Anuvāka 11, Sükta 59). 

VAISVANARA II. The first son of Agni called Bhanu. 
In GCāturmāsya-sacrifice, this fire Vaisvānara also is 
worshipped along with the fire Parjanya. (M.B. Vana 
Parva, Chapter 221, Stanza 16). 

VAISVANARA IIl. One of the sons born to Kafyapa 
by his wife Manu. (Bhágavata, Skandha 6). 
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VAIVAHIKAPARVA I. A sub-section of Ādi Parva in 
Mahābhārata. This Comprises chapters 192 to 198 of 
Adi Parva. 

VAIVAHIKAPARVA II. A sub-section of Virāta 
Parva. This comprises Chapters 70 to 72 of Virata 
Parva. 

VAIVASVATA MANU. The seventh Manu. There is a 
description of Manu Vaivasvata under Manvantara. 

1) Genealogy. Descended from Visnu in the following 
order:—Brahmā-Marīci-Kasyapa-Vivasvān- Vaivasvata 
Manu. 

2) The incarnation of Matsya and Vaivasvata Manu. 
under Avatara, Section ‘‘Matsya.”’ 

3) Wife and children. The wife of Vaivasvata Manu 
was Sraddha. Many sons were born to the couple. 
Prominent among them were, Yama, Yami, A$vini- 
kumāras, Revanta, Sudyumna, Iksvaku, Nrga, Šaryāti, 
Dista, Dhrsta, Karūsa, Narisyanta, Nābhāga, Prsadhra 
and Kavi. 

VAIVASVATA TIRTHA. A holy place. It is mention- 
ed in Mahābhārata, Anušāsana Parva, Chapter 25, 
Stanza 39, that he who bathes in this holy bath would 
become himself a holy tirtha. 

VAISYA. One of the four castes. (For further details 
see under Varna and Cāturvarņya ). 

VAITALI. A warrior of Subrahmanya. (M.B. Salya 
Parva, Chapter 45, Stanza 67). 

VAITANDA. Son of Apa, one of the eight Vasus. Apa 
had four sons named, Vaitanda, Srama, Santa and 
Dhvani. (Visnu Purana, Amga 1, Chapter 15). 

VAITARANI I. A hell. (See under Kāla, the Section 
Naraka). 

VAITARAŅĪ II. The name of river Ganges when it 
flows through the world of the Manes. (M.B. Adi 
Parva, Chapter 169, Stanza 22). 

VAITARANI III. A river. The prominence of this 
river is given below : 

(i) This river stays in the court of Varuna and glori- 
fies him. (Mahabharata, Sabha Parva, Chapter 9, 
Stanza 20). 

(ii) This river gives remission of sins. There is a spot 
called Virajatirtha, in this river. He who bathes in 
this holy place would shine like the moon. (M.B. Vana 
Parva, Chapter 85, Stanza 6). 

VAJA. A son of Sudhanvā, whose father was Angiras. It 
is mentioned in Rgveda, Mandala 1, Astaka, 1, Sūkta 
111, that Sudhanvā had three sons named Rbhu, 
Vibhvan and Vāja. 

VĀJAPEYA. A sacrifice. 


VAJASANEYA. A religion or religious book (scripture). 
At the end of Kaliyuga, people will become thieves and 
lose all good qualities, and moreover fifteen branches 
of the Veda Vājasaneya alone will be accepted as 
Regulations of life. (Agni Purana, Chapter 16). 

VAJASANEYI (VAJASANEYAS). A group of Priests. 
Priest Yajfiavalkya was one of the disciples of Yajur 
Veda-group of Vyasa. Of the line of disciples, Yājña- 
valkya had fifteen disciples. They were called Vajasaney- 
ins or Vajasaneyas. 

The Yajus—collection received from the god Sun were 
divided into fifteen groups by Yājūavalkya and given 
to each of his disciples. From that day onwards, his dis- 
ciples became famous by the name Vājasaneyas. (Br. U 
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VAJASRAVAS. A priest who was the son of Naciketas. 
(Brhadáranyaka Upanisad, 6-4-33). 

VAJRA I. Son of Vi$vàmitra. He was an expounder of 
Vedas. (M.B. Anušāsana Parva, Chapter 4, Stanza 52). 

VAJRA II. The son of Aniruddha, who was the 
grandson of Sri Krsna. Mention is made in Maha- 
bhārata, Mausala Parva, Chapter 7, Stanza 72, that 
after the extermination of the Yādavas by the mausala 
fight (the fight with grass grown from the filings of the 
iron-pestle) , Arjuna anointed Vajra as the King of the 
remaining Yādavas. When the Pandavas began the 
Mahāprasthāna (the great departure), Yudhisthira 
called Subhadrā and instructed her to look after Vajra 
with particular carc. (M.B. Maha Prasthana Parva, 
Chapter 1, Stanza 8). 

VAJRABAHU I. A notorious asura. Vajrabahu was 
born of a Vidyadhara-damsel named Caficalaksi, when 
she was raped by the asura Sahasramukha. This 
Vajrabāhu did penance before Siva and obtained Pasu- 
patāstra (a divine arrow) and an impenetrable armour. 
After this, hc caught hold of Indra and bound him. 
Subrahmanya rescued Indra and killed Vajrabahu. 
(Kamba Ramayana, Uttara Kanda). 

VAJRABAHU II. A monkey. With other monkeys 
Vajrabahu got on the body of Kumbhakarna and 
scratched his face and body and did much harm in the 
battle between Rama and Ravana. Kumbhakarna 
caught hold of them and ate them. (M.B. Vana Parva, 
Chapter 287, Stanza 67). 

VAJRADAMSTRA I. A ferocious giant who was a 
follower of Ravana. In Valmiki Ramayana, Yuddha 
Kanda, Sarga 54, mention is made that this giant was 
killed by Angada in the Rama-Ravana battle. 

VAJRADAMSTRA II. A captain of the army of 
‘Tripurasura. It is stated in Ganega Purana that Tripurā- 
sura gave his captain clothes, villages etc. as presents, 
for bringing Pātāla (netherworld) under control. 

VAJRADATTA. The King of Prāgjyotisapura. He was 
the son of Bhagadatta. He attacked the neighbouring 
Kings and defeated them. He caught hold of the 
sacrificial horse of Yudhisthira, led by Arjuna, who 
fought with Vajradatta for three days and defeated him. 
(M.B. A$vamedha Parva, Chapters 65 and 74). 

VAJRAJVĀLĀ. A daughter of Mahābali. This Vajra- 

jvala was the wife of Kumbhakarna. (Uttara Ramayana). 

VAJRAKANTAKASALI. A hell. (Sce the part Naraka 
under Kala). 

VAJRAMUSTI. A giant. Vajramusti was the son born 
to Malyavan of his wife Sundari. Vajramusti had six 
brothers named Virūpāksa, Durmukha, Suptaghna, 
Yajfiakoía, Matta and Unmatta and a sister named 
Nalā. (Uttara Rāmāyaņa). 

VAJRANABHA I. A warrior of Subrahmanya. (M.B. 
Šalya Parva, Chapter 45, Stanza 63). 

VAJRANĀBHA II. A King of the line of Sri Rama. 
The genealogy is the following. Šrī Rāma-Kuša-Aditi- 
Nisadha-Nabhas-Puņdarīka-Ksemadhanvā - Devānīka - 
Rksa-Pāriyātra-Bala-Vinda-Vajranābha. Khagana was 
the son of Vajranābha. (Bhāgavata, Skandha 9). 

VAJRANABHA III. An asura. Prabhāvatī whom Pra- 
dyumna the son of Sri Krsna married, was the daughter 
of this asura. (For details see under Prabhavati) . 

VAJRANABHA IV. A King whoruled over Mathura. 
He was a friend of Pariksit. At the request of hermit 
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Sandilya, Uddhava talked to Vajranābha about the 
greatness of Bhagavata. 

VAJRANGA. An asura. This asura was born to Ka$yapa 
of his wife Diti. Tārakāsura was born to Vajrānga of 
his wife Varaügi (For details sec under Parvati, Para 2) 

VAJRAPRĀSĀDA. A house in heaven. Maņidvīpa is 
situated above the world of Brahmā. Thisis an island 
in the sea of Amrta with an area of several yojanas. All 
the sand particles on the shore of the sea of Amrta are 
jewels. Beyond the trees of jewels standing on the sea- 
coast, there is an iron-wall with four towers. Those who 
come here to see Devi (goddess) should gct down from 
their vehicles here. Beyond this wall of iron, there are 
seven walls of bronze, copper, lead, brass, a mixture of 
five metals, silver and gold. They are called Šaptašālas. 
Between the walls there are several parks such as Kalpa- 
vātikā, Santānavātikā, Haricandanavrksavātikā, Man- 
dāravātikā, Pārijātavātikā, Kadambavātī etc. On pas- 
sing the seven walls, several houses are seen. They are 
topaz-house, jacinth-housc, beryl-house, diamond-house, 
chrysoprase-house, sapphire-house, ruby-house, emerald- 
house, etc. (Devi Bhāgavata, Skandha 11). 

VAJRASIRSA. A son of hermit Bhrgu. It is mentioned 
in Mahābhārata, Anušāsana Parva, Chapter 35, Stanza 
125, that hermit Bhrgu had seven sons named Cyavana, 
Vajragirsa, Suci, Aurva, Sukra, Varenya and Savana. 

VAJRAVEGA. A giant who was the brother of Khara, 
Dūsaņa and Tri'iras. In the battle between Rama and 
Rāvaņa Vajravega stood as the attendant of Kumbha- 
karņa and fought with Šrī Rāma and was killed by 
Hanūmān. (M.B. Vana Parva, Chapter 287). 

VAJRAVISKAMBHA. A child of Garuda. (Mahabha- 
rata, Udyoga Parva, Chapter 101, Stanza 10). 

VAJRAYUDHA (Thunderbolt). The famous weapon 
of Indra. 

1) The making of this weapon. In olden days a fierce 
asura named Vrtra was born. The Kālakeyas and 
many other asuras became his followcrs. They began to 
create havoc in the world, and cause harm to the 
Devas. At last under the leadership of Indra, the Devas 
went to Brahma and informed him of their grievances 
and requested for advice as to the way of killing Vrtra. 
Brahma told them that only with a weapon made of the 
bone of the hermit Dadhica, could Vrtrāsura be killed. 
The Devas went to the bank of the river Sona and saw 
the hermit Dadhica, who was the foremost of munificent 
men, doing penance there. Indra told him the purpose 
of their visit. He told the Devas to take his bone, if it 
was useful to them. Saying this he forsook his body. The 
Devas took the bones of the hermit and gave them to 
Visvakarmā who made a powerful weapon with them 
and gave that to Indra. They named the weapon the 
‘thunderbolt’. (M.B. Vana Parva, Chapter 100). 

2) The face of Subrahmanya was cut. Once Indra was 
defeated by Narakāsura. He went to the Himālayas and 
hid himself there. Unable to see their King Indra, the 
devas went to Subrahmanya. When Indra knew this, he 
thought that Subrahmanya had taken possession of the 
world of the gods. So he came and fought with Su- 
brahmanya. The thunderbolt of Indra touched the face 
of Subrahmanya and wounded him. From the blood 
which flowed from the face of Subrahmanya two noble 
men appeared who eventually became warriors of 
Subrahmanya. (Kathāsaritsāgara, Lavanakalambaka, 
Taranga 6). 
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3) Daily thunderbolt. In Visnu Purana, Arsa 1, Chap- 
ter 5 and Anša 2, Chapter 8, a process by which 
thunderbolt is made daily in the evcning from the water 
particles thrown by Brahmins when they recite the spell 
Gayatri, is described. 

In the evening, the fierce giants called the Mandehas 
wish to eat the Sun. Prajāpati had given them a curse 
that tliough their bodies would not perish they would 
daily meet with death. So tliere is a fight betwcen these 
giants and the sun daily in thc evening. At that time 
the Brahmins recite the spcll Gāyatrī with the Brahma- 
pervading syllable *OM', and throw up water. This 
water becomes the Vajra weapon, and burns the giant. 
4) The thunderbolt became a tiger. The hermits Nārada 
and Parvata once went to the palace of the King 
Sriijaya. The King worshipped them and served 
them for a long time, as a result of which a son was 
born to him. Indra decided to lessen the superior 
power of these hermits. Once the son of the King, who 
was a mere boy, was playing in the forest. At the in- 
struction of Indra, the thunderbold took the form of a 
tiger and went to the forest and killed the boy. Srfijaya 
became very sad. Narada and Parvata brought the boy 
to lite again and gave him to the King. (M.B. Santi 
Parva, Chapter 30). 

VAJRII. Indra who wields the weapon Vajra (q.v) 

VAJRI II. An eternal god concerned in offering to the 
manes. (Mahabharata, Anu asana Parva, Chapter 91, 
Stanza 33). 

VAKA (BAKA). See under Baka. 

VĀKĀ. The daughter of the giant Mālyavān. Višravas 
married her. Three sons Trigiras, Dūsaņa and Vidyuj- 
jihva and a daughter Anupalika were born to the couple 
(Brahmanda Purana, 3: 8: 39-56; Vayu Purana, 70 
34-50). But in maha Bharata, mention is made only 
about three wives of Vigravas, named Puspotkata, Raka 
and Malini 

VAKA DALBHYA (BAKA DALBHYA). A hermit of 
Ancient India. The information obtained from Maha- 
bharata about this hermit is given below. 

(He was a member of the council of Yudhisthira. (M.B. 
Sabha Parva, Chapter 4, Stanza 11). 

(i1) Once Vaka Dalbhya lectured to Yudhisthira about 
the greatness of Brahmanas. (M.B. Vana Parva, Chapter 
26, Stanza 6). 

(iii) On another occasion he described thc welfare of 
eternal beings to Indra. (M.B. Vana Parva, Chapter 
193). 

(iv) Once he stopped Sri Krsna, who was going to 
Hastinapura, and conversed with him on the way.(M.B. 
Udyoga Parva, Chapter 83, Stanza 65). 

(v) The hermit Baka Dalbhya once talked about how 
the kingdom of Dhrtarāstra would be made burnt offering 
to fire. (M.B. Salya Parva, Chapter 41, Stanza 5). 

VAKANAKHA (BAKANAKHA). One of Višvāmītra's 
sons who were expounders of the Vedas. (Maha Bharata 
Anu§ sana Parva, Chapter 4, Stanza 58). 

VAKPARUSYA (Using harsh words). One of the 
wrongs brought under the rule ofchastisement in ancient 
India. Without caring for the truth or falsity, a man 
praising another with a view to tease or offend him, 
is Vākpārusya. The teasing may be aimed at some- 
body with disabled members of the body or disabled 
organs of sense. Besides, using heart-rending words also 
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comes under this crime. In olden days kings issued 
orders to fine anybody found guilty of this crime. Ordi- 
narily the fine was 25 Panas. If the crime was committ- 
ed against one who was below the levcl of the culprit 
the fine to be paid was only half. If harsh words were 
used against other women or people of a higher level 
the fine was double. (Agni Purāņa, Chapter 258). 

VAKRA. A Kingin Ancient India. He is known by the 
name Dantavaktra. (For further details see under 
Daņtavaktra). 

VAKSOGRIVA. Višvēmitra's son, who was an expound- 
er of Vedas. (M.B. Anušāsana Parva, Chapter 4, 
Stanza 53). 

VALA (BALA). An asura. It is stated in Padma Purana, 

Bhūmikhaņda, how Indra killed this asura. 
One day Vala went to the sea for his evening worship. 
Devendra saw the asura, shining with the radiance 
of celibacy and the divine rod and deer-hide, praying 
on the sea-shore. Instantly Indra cut him into two with 
his weapon, the thunderbolt. Vala fell down motionless, 
Mention is made about this asura in Rgveda, Mandala 
1, Anuvāka 4. (For further details see under Bala). 

VALAKA (BALAKA). A forester. (For further details 
see_under Balāka). 

VALAKASVA. See under Balakagva. 

VALAKHILYAS. See under Bālakhilyas. 

VALALA. See under Ballava. 

VALGUJANGHA. A son of Višvāmitra. 
Brahmavādin. (See under Višvāmitra). 

VALIMUKHA. A famous monkey in the army of Sri 
Rama. (Valmiki Ramayana, Yuddha Kanda, Sarga 
4, Verse 52). 

VALISIKHA. See under Bāli$ikha. 

VALKALA. See under Balvala. 

VALLABHA I. The husband of Hemaprabhā, an un- 
chaste woman. (See under Hemaprabhà ). 

VALLABHA II. Son of Balākā$va. He was a righteous 
King. Vallabha had a son named Ku$ika. (M.B. 
Anušāsana Parva, Chapter 4, Stanza 5). 

VĀLMĪKI I. A hermit who was the first among poets 
and the author of Rāmāyaņa. 

1) General information. Knowledge about this hermit 
who was the first among the poets of Bharata, is scanty. 
So we have to depend mainly on some hearsay for the 
life history of this sage. 

It is said that Valmiki was the tenth son of Varuna. But 
in his younger age he fell into the hands of wicked 
people and became a wicked man, like his friends. Then 
his name was not Valmiki. Being a father, he had to 
support his family. For this purpose he used to plunder 
travellers. Once he happened to catch the Saptarsis 
(the seven hermits) who passed by that way. The 
hermits asked him whether his wife and children would 
share the sins he had incurred by plundering. The 
plunderer could not answer that unexpected question. 
He ran home and asked his wife and children if they 
would share the sins incurred by him. They werc not 
prepared to do so. In a moment his life underwent a 
thorough change. He ran to the Saptarsis and knelt 
before them. They imparted to the forester, knowledge 
of the Vedas. The forester sat under a tree and began 
to sing ‘Rama Rama’. Days and months and years 
passed, unknown to him. He did not know that white 
ants had built a shelter above him. After several years 
the Saptarsis returned by that way. They broke the 


He was a 


VĀLMĪKI II 825 


ant-hill and took the hermit out. Because he came out 
of Valmika or white-ant-hill he came to be known as 
Valmiki. He built his hermitage on the bank of the 
river Tamasā and lived there with his disciples. It was 
at this place that hc composed the famous poem Rāmā- 
yana. (For further details see under Ramayana). 
2) Other details. 
(1) Valmiki shines in the palace of Indra. (M.B. 
Sabha Parva, Chapter 7, Stanza 16). 
(ii) Mention is madc in Mahābhārata, Udyoga Parva, 
Chapter 83, Stanza 27, that Valmiki met oe Krsna 
who was going to Hastinapura as a messenger of thc 
Pandavas. 
(iii) Sātyaki recited a poem composed by Valmiki, 
after having killed Bhūrišravas in the Bhārata-battle. 
(M.B. Droņa Parva, Chapter 143, Stanza 57). 
(iv) Vālmīki told Yudhisthira of the benefits of his 
devotion to Šiva. (M.B. Anušāsana Parva, Chapter 
18, Stanza 8). 

VALMIKI IJ. One of the prominent sons of Garuda. 
(Mahabharata, Udyoga Parva, Chapter 101, Stanza 


HD 

VĀMĀ. An attendant of Subrahmaņya. (M.B. Šalya 
Parva, Chapter 46, Stanza 12). 

VAMADEVA. An ancicnt hermit. 
1) Vāmadeva and Sala. Three sons named Sala, Dala 
and Bala were born to King Pariksit by his wife Suso- 
bhanā, a princess of Maņdūka. In due course, King 
Pariksit anointed his eldest son Sala as King and went 
to the forest for penance. 
Once Šala went to the forest to hunt. While chasing 
a deer, the King asked his charioteer to bring horses 
capable of overtaking the deer. The charioteer told the 
King that such horses were available at the hermitage 
of Vàmadeva. Thcy went to the hermitage of Vàma- 
deva and got the horses on condition that they would 
be returned. 
After the hunting, Šala reached his capital. Seeing the 
beauty and the vigorous nature of the horses, the King 
did not like to part with them. Vāmadeva sent his 
disciplc to the court of the King to take the horses back. 
But the King sent him back empty-handed. Vāmadeva 
got angry. He came in person and demanded his horses. 
The King replied that Brahmins did not require such 
horses. While these two were quarrclling with each 
other, some fierce giants came there and pierced Šala 
with a trident and killed him. (M.B. Vana Parva, 
Chapter 192). 
2) Other information. 
(i) He was a friend of Vasistha and a pricst of Dašaratha. 
( Vàlmiki Rāmāyaņa, Bālakāņda. Sarga 7, Stanza 3). 
(ii) Mandala 4 of Rgveda was composed by Vāmadeva. 
(iii) Vāmadeva was a hermit who had praised the 
A‘vinidevas when he was in his mother’s womb. 
( Rgveda, Mandala 1, Sükta 119). 
(iv) Once Vàmadeva tried to eat the flesh of a dog 
because of hunger, with a view to save Drahmins. 
(Manusmrti, Chapter 10, Stanza 106). 
(v) He was a prominent member in the assembly of 
Indra. (M.B. Sabhà Parva, Chapter 7, Stanza 17). 
(vi) Once Vāmadeva gave advicc about righteousness 
to King Vasumanas. (M.B. Santi Parva, Chapter 92). 

VĀMADĒVA II. A King. Arjuna defeated this King 
during his regional conquest of the North.( M.B. Sabhā 
Parva, Chapter 27, Stanza 11). 
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One of the seven sons born to Manu 
by his wife Šatarūpā. It is stated in Matsya Purana, 
Chapter 4, that the Brahmin was born from the face, 
Ksatriya from the hand, Vai‘ ya from the calf of the leg 
and Sidra from the foot, of Vāmadeva, who was an 
incarnation of Siva. This Vāmadeva who had five 
faces and a trident in his hand, fought with Candra, 
when Tara the wife of Brhaspati was carricd away by 
Candra. (Matsya Purana, 4-13). 

An incarnation of Mahavisnu. 

1) General information. There are ten main incarnations 
of Mahavisnu. Of these, the incarnation of Vāmana is 
the fifth. 

2) Two Vāmanas. Two different stories occur in the 
Puranas about the incarnation of Vamana. One story 
is about how Mahāvisņu took the incarnation of Vamana 
and thrust Mahabali an asura, down to the nether- 
world. This story is more widely known. In the second 
story the place of Mahābali is given to the asura called 
Dhundhu. This is the main difference. For a compara- 
tive study, both stories are given below: 

a) The first story of the incarnation of Vāmana. The devas 
(gods)such as Indra and the others were born to Praja- 
pati Kagyapa by his wife Aditi and the asuras (demons) 
such as Mahābali and others, by his wife Diti. The 
Daityas (asuras) began to harm and harass the Devas 
to a great extent. Once Aditi, the mother of the Devas, 
complained to Kašyapa about this. He advised her to 
take the fast called ‘Payovrata’ fixing the image of 
Mahāvisņu in her heart and that he will take birth 
through her as Vāmana and destroy Mahābali. Accord- 
ing to the advice of her husband, Aditi began to take 
Payovrata, at the end of which Mahāvisņu appeared 
before her and asked her what her wish was. She told 
Visnu, of her grievances and Visnu consoled her and 
said “You have invoked me by your prayer and fast 
for the safety of your sons. So I will enter your womb 
through the penance of Kasyapa and take birth as your 
son and rescue your sons." 

Mahavisnu disappeared. Aditi worshipped her husband 
with devotion. By contemplation Ka$yapa knew every- 
thing. He infused the energy he had acquired by 
penance into Aditi, who gave birth to a son. The birth 
took place on the twelfth day of the month of Bhadra- 
pada, in the bright lunar fortnight at the auspicious 
moment called Abhijit, in the star of Sravana. The 
infant had four hands. While Kašyapa and Aditi were 
looking on, the infant changed its form and became a 
dwarfish Brahmin boy. The Devas brought presents 
to the child. The Sun taught him the spell called Sāvitrī- 
mantra. Brhaspati gave the Brahmastring. Kas yapa 
gave the string worn round the waist. The earth gave 
the hide of a black antelope. Soma the Vanaspati gave 
a rod; Aditi gave the cloth over the privities, the sky 
an umbrella, the seven hermits gave Ku’a-grass, Brahma 
gave a waterpot, Sarasvati gave a rosary and Kubera 
gave a pot. 

At that time, the powerful Mahabali had brought the 
three worlds of heaven, earth and Pātāla (the nether- 
world) under his control. That Asura King performed 
a horse-sacrifice with the help of a Bhargava Brahmin. 
Hearing about it Vamana started for the place of sacri- 
fice. Mahābali was performing the sacrifice at a place 
called Bhrgukacchaka on the North bank of river 
Narmada, The priests who were performing the rites 
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and ceremonies of the sacrifice saw Vāmana coming 
slowly to the sacrificial hall. They wondered whetlier it 
was the Sun, Sanatkumāra or Agni (Fire) coming to 
see the sacrifice. While they were standing thus, Vamana 
with his umbrella, rod and water pot filled with water 
entered the sacrificial hall. Mahabali welcomed Vamana 
and asked him the purpose of his visit. Wāmana said 
*Oh King ! Your words are sweet. Noble Asura! give 
ine three feet of ground which I measure with my feet. 
That is all what I want.” 

Mahābali agrced. The teacher-priest Sukra felt some 
doubts regarding the identity of Vamana. So he secret- 
ly told Mahābali that the boy Vamana was none other 
than Mahāvisņu and as such, he should not give any 
promise. But Mahābali had already given the promise. 
He refused to go back upon his words. The priest 
Sukra got angry at this and cursed Mahābali thus. 
“You boast that you are wise and learned. But you are 
disobedient, slow-witted and unwise. So all your 
prosperities will be destroyed." 

Though he was cursed, he did not deviate from the 
path of truth. He gave the promised ground to 
Vāmana by pouring water with the water brought 
in golden pot by his queen Vindhyavali. The names, 
Agana and Kotarā also are used in the Puranas for 
Vindhyāvalī the wife of Mahābali. She came out for 
the purpose wearing golden ornaments. Mahābali 
himself washed the feet of Wamana, who instantly 
began to grow and became large beyond imagination. 
Everybody on the spot was amazed at the unimagin- 
able bigness of Vamana. On that huge figure, Mahābali 
saw the priest, the performers of sacrificial rites, the sacri- 
ficial hall, the universe, the elements, the qualities the 
senses, the mind, the individual spirits, and at the feet 
of the figure the world Rasatala. He saw the earth on 
its feet, mountains below the knees, birds on its knees, 
the Maruts on its thighs, evening on its clothes, the 
Prajāpatis on its privities, the noble and mighty asuras 
on its loins, the sky on its navel, the oceanson itsstomach, 
Dharma (duty) in its heart, rightness and truth on its 
breasts, Mahalaksmi holding lotus on its chest, songs 
of Sāman and all other voices in its neck, all the gods 
beginning with Indra on itshands, the points (direct- 
ions) on its ears, the ether on its head, the clouds on 
its hair, breaths in its nose, the sun in its eyes, fire on 
its face, the Vedas ip its words, Varuna in its tongue, 
day and night agreement and disagreement in its wink- 
ing and anger on itsforehead. In its touch there was 
desire, in its radiance there was water, in its buttocks 
lawlessness, sacrifice in its steps, death in its shadow, 
illusion in its laugh, medicines in its hairs, rivers in its 
veins, stones in its nails, Brahma in its intelligence, 
hermits, devas etc. in its life-breaths. Thus the figure 
was seen by Mahābali. Vamana had trodden on the 
whole of the earth,.which was completely under the 
cont ol of Mahābali, with one foot, filled the whole of 
the sky with his large body and the four points were filled 
with his hands. The second step was put on Maharloka, 
Janaloka and Tapoloka (three worlds). No spot was 
left in the universe for a third step. 

Vāmana said :—‘‘You have given me three feet of 
ground. I have measured two feet of ground. Show me 
the place to measure the third step. I have measured 
the earth with one step and the heaven with the second 
step. You have seen it. If you cannot keep your promise 
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you had better go down to Patala.” Bali requested him 
to place the third step on his head. Vamana placed his 
foot on the head of Mahabali and thrust him down to 
Patala. 
Vamana brought Indra to the spot and anointed him 
as the ruler of heaven, in the presence of all the gods 
and hermits. Indra sent Vāmana with the Lokapālas 
(Indra, Agni, Yama and Varuna) in a divine Vimāna 
to the world of Visnu. (Bhagavata Skandha 8). 
b) The second story of the incarnation of Vamana. Dhundhu, 
an asura boy, was born to Kas yapa by his wife Danu. 
That asura did penance and pleased Brahma. He made 
a request that he should not be killed by Indra and 
the other gods or anybody else. Brahma, who was 
pleased at his pcnance, gave him the boon he asked. 
The boy Dhundhu, at the beginning of the fourth 
Kaliyuga, during the period of Hiraņyakašipu, went to 
heaven and defeating Indra and the other Devas, 
established his rule there as Indra. The mighty 
Hiranyakagipu was travelling on the mountain Mandara 
as an official under Dhundhu. 
The defeated and grief-stricken Devas went to the 
world of Brahmā and lived there. Dhundhu, who knew 
this, wanted to drive them out of that place also. He 
requested Sukra, the priest and teacher of asuras, to 
tell him the means of doing it. 
Sukra said. ‘‘Devendra was enabled to enter the 
presence of Brahma, because he had performed one 
hundred horse-sacrifices. “Hearing this, Dhundhu, with 
the permission of the teacher Sukra, began to perfoim 
sacrifice in the holy place called Prācīna tirtha. 
Hearing that Dhundhu had begun the horse-sacrifice, 
Indra and the Devas trembled with fear and, leaving 
the world of Brahmà, went to the world of Visnu and 
prayed for protection. Bhagavàn came to know of 
everything and consoled them and sent them back. 
After this Mahavisnu took the form of a Vāmana 
and jumped into the Devikàjala and lay afloat like a 
piece of dry wood. Dhundhu and the hermits saw by 
chance, Vàmana sinking and coming up in the water. 
They took the Vàmana-Brahmin out of water and asked 
him how he had fallen in water. Vàmana replied with 
shiver :—‘‘In the family of Varuna there was a Brahmin 
named Prabhāsa, who was a scholar. I am Gatībhāsa, 
the younger of his two sons. After the death of father, 
I requested my brother to divide the property of our 
father. My brother quoted several rules and said that 
I was not entitled to get any portion of my father’s 
wealth. Ispoke against him and getting angry he 
caught me by my hair and threw me into the river. It 
is a year since I, being not able to swim, began to sink 
- come up in this river. Thus you have seen me 
cre 
The Bhārgavas who were present there, requested 
Dhundhu thus. “Oh! King of the asuras ! Be pleased 
to give this boy a well-furnished house, servant-maids 
and plenty of wealth." Hearing this Dhundhu said to 
Vāmana. *I will provide you with wealth, servant- 
maids, house, gold, cows, land, clothes etc.” 
Vamana humbly said to Dhundhu “Oh Lord ! I do 
not want any wealth. It is my desire for wealth that 
has brought me to this plight. I request you to give 
me only three feet of ground." 
As soon as the asura-King complied with his request, 
Vàmana began to grow like the moon. He assumed the 
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shape of Trivikrama to mcasure each of the three 
worlds with a foot. In two steps he measured all the 
worlds. Vāmana whose body was bigger than Mahā- 
meru became angry when he did not see place to 
measure the third step, and fcll on Dhundhu. By this 
heavy fall there appeared a great cavity thirty thousand 
yojanas deep. Bhagavan Visnu took the asura Dhundhu 
and threw him into that deep pit with a mighty force, 
and by a shower of dust he filled the cavity. 

Indra with the Devas occupied the world of Gods. 
Leaving the asura King in the sea of dust, Bhagavan 
jumped into the river Kalindi and disappeared. (Padma 
Purana, Chapter 78). 

VAMANA II. One of the eight elephants supporting 
the universe. This elephant was one of the four sons of 
Iravati. Airāvata, Supratika and Afijana were the 
other three. (Brahmāņda Purana, 3 : 7 :292). This 
Vamana was the conveyance of a famous giant in the 
army of Ghatotkaca during the battle of Bharata. 
(M.B. Bhisma Parva, Chapter 60, Verse 56). 

VAMANA III. A holy place situated on the borders of 
Kuruksetra. By bathing in the particular spot called 
Visņupāda, in this holy place and worshipping Vamana, 
one could enter the world of Visnu. (M.B. Vana Parva, 
Chapter 86, Stanza 103). 

VAMANA IV. A holy place. It is stated in Maha- 
bhārata, Vana Parva, Chapter 84, Stanza 13, that those 
who worship Hari (Visnu) in this place will never 
become miserable. 

VAMANA V. A mountain in the Krauūca Island. 
(Mahābhārata, Bhīsma Parva, Chapter 12). 

VĀMANABHATTABĀŅA. A great Sanskrit poet. It is 
believed that he lived in the 15th century. He has 
written several poems and plays. His poetic works are 
‘Nalabhyudaya’ and ‘Raghunathacarita’. The former 
consists of eight Kandas and the latter, thirty Kāņdas. 
It is stated that Vamanabhattabana was the teacher of 
Vidyāraņya. Besides these two major works, he had 
written several poems and dramas. Imitating the poem 
*Meghasandesa' of Kālidāsa, he had written a poetic 
work of the same type called ‘Harhsasandega’. A minor 
Drama called Šrngārabhūsaņa was written by this 
Vāmana. It is said that this drama was acted at 
Vijayanagara. The two plays, named—Pārvatīpariņaya 
and ‘Kanakarekha’ were also written by the same poet. 

VAMANAPURANA. One of the eighteen Puranas. 
(See under Purana). d 

VĀMANIKĀ. An attendant of Subrahmaņya. (M.B. 
Šalya Parva, Chapter 46, Stanza 23). 

VAMKSU. A river which is famous in the Purāņas. The 
low-caste people who lived on the basin of this river, 
came to the Rājasūya (imperial consecration) of Yudhi- 
sthira. (M.B. Sabhā Parva, Chapter 51, Stanza 17). 


VAMSA. A daughter born to Prajāpati Kasyapa by his 
wife Pradhā. (M.B. Ādi Parva, Chapter 65, Stanza 45). 


VAMSAGULMA. A holy bath. The rivers Sona and 
Narmada start from this bath. In Mahabharata, Vana 
Parva, Chapter 85, Stanza 9, it is stated that by visiting 
this holy bath one could obtain the fruits of performing 
a horse-sacrifice. 

VAMSAMULAKA. A holy place situated on the 
boundary of Kurukgetra. It is stated in Mahābhārata, 
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Vana Parva, Chapter 83, Stanza 41, that if a bath is 
taken in this holy place one could bring about the up- 
lift of one’s race. 

VAMSAVALI. (GENEALOGY). The genealogy of the 
characters in the Puranas is given separately at the 
end of this book. 

VAMYA. Name of the horse of the hermit Vāmadeva. 
(M.B. Vana Parva, Chapter 122, Stanza 41). 

VANAPARVA. An important Parva in Mahābhārata. 

VĀNAPRASTHA. (House-holder in the forest). One of 
the four stages of life. (Sce under Āšrama). 

VANARA (MONKEY). Monkeys are given a prominent 

place in the Puranas. Considering them as born in the 
family of Hanūmān, an ardent devotee of Sri Rama, 
some worship monkeys. It is mentioned in Valmiki 
Ramayana that the monkeys got a prominent place 
first among the gods and spirits. It is stated in Valmiki 
Ramayana, Kiskindha Kanda, Sarga 33, that the 
leaders of the monkeys were Bali, Sugriva, Angada, 
Mainda, Gavaya, Dvivida, Gavāksa, Gaja, Sarabha, 
Sūryāksa, Hanūmān, Vidyunmāli, Virabahu, Subāhu, 
Nala, Kumuda, Jāmbavān, Tāra, Supātala, Sunetra, 
Nīla and Dadhivaktra. 
The social life of the monkeys, is described as follows 
in the Vālmīki Rāmāyaņa, Kiskindhā Kāņda, Sarga 
33. *Mahendra mountain, the Himalayas, the Vindhya 
mountain, the peaks of Kailāsa and Šveta mountain, 
Mandara mountain etc. are the places mostly inhabit- 
ed by monkeys. On the mountains shining like the 
rising sun, on the east of the western ocean also monkeys 
live. The Monkeys which inhabit black soil are blue 
incolour. Monkeys which live in red arsenic caves 
are yellow in colour. Those which live in Maha Meru 
and Dhümra (smoky) mountain have the colour of the 
rising sun and are drunkards.” 

VANASPATI I. Those trees which produce fruits without 
flowering are called Vanaspati according to Manusmrti 
Chapter 1, Stanza 47. Atti (fig tree) is an example. 
(Apuspah phalavanto ye te vanaspatayas smrtah). 

VANASPATI II. One ofthe seven sons of the King 
Ghrtaprstha. (Bhagavata, Skandha 5). 

VANAVA. A country famous in the Puranas. (Bhisma 
Parva, Chapter 9, Stanza 54). 

VANAVASIKA. A country in ancient India. (M.B. 
Bhisma Parva, Chapter 9, Stanza 58). 

VANAYU I. A son born to Prajāpati Kašyapa of his 
wife Danu. It is mentioned in Mahābhārata, Ādi Parva 
Chapter 65, Stanza 25, that he was the most prominent 
of the ten sons of Danu. 

VANAYU II. A son born to Urvasi from Purūravas. 
The sons of Urvašī were Āyus, Dhīmān, Amāvasu, 
Drdhāyu Šatāyu and Vanāyu. (M.B. Ādi Parva, 
Chapter 75, Stanza 25). 

VANĀYU III. A country in ancient India. Mention 
is made about this country in Mahābhārata, Bhīsma 
Parva, Chapter 9, Verse 56. 

VANCULA. A bird. The cry of this bird, is believed to 
forebode victory. (Valmiki Ramayana, Aranya Kanda 
Sarga 69, Stanza 22). i 

VANDANA. A hermit mentioned in Rgveda. Once 
this hermit was pushed into a well by Asuras. But he 
was saved by the Ašvinidevas. (Rgveda, Mandala 1, 
Anuvāka 1, Sūkta 116). 

VANDANĀ. A river famous in the Puranas. (Mahabha- 
rata, Bhīgma Parva, Chapter 9, Stanza 18). 
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VANDI (BANDĪ, VANDINA). A scholar and scientist 
in the palace of King Janaka. He defeated the hermit 
Kahodaka in an argument and dipped him in water. 
(For further details see under Astavakra). 

VANDINA. See under Vandi. 

VANEYU. A King who was the grandson of emperor 
Piru and the son of Rudrāšva. Vaneyu was born to 
Rudrāš va by a celestial woman named Misrake$i. Ten 
sons named Vaneyu, Rceyu, Kakseyu, Krpaneyu, 
Sthandileyu, Jaleyu, Tejeyu, Satyeyu, Dharmeyu 
and Santateyu, were born to this celestial woman. 
(M.B. Adi Parva, Chapter 94, Stanza 8). 

VANGA. An important state in ancient India. The 
present name of this country is Bengal. Several state- 
ments occur in the Puranas about Vanga. 

The following are the statements about Vanga given 
in thc Mahābhārata. 

(i) Arjuna visited this country during his pilgrimage. 
(M.B. Adi Parva, Chapter 214, Stanza 9). 

(ii) Bhimasena attacked Vanga. (M.B. Sabha Parva, 
Chapter 30, Stanza 23). 

(iii) The Kings of Vanga visited Yudhisthira with 
presents. (M.B. Sabha Parva, Chapter 52, Stanza 18). 
(iv) Karna conquered this country during his regional 
conquest. (M.B. Vana Parva, Chapter 254, Stanza 8). 
(v) In the Bharata battle the King of Vanga confront- 
ed Ghatotkaca and was defeated. (M.B. Bhisma 
Parva, Chapter 92, Stanza 6). 

(vi) Once Sri Krsna conquered the country of Vanga. 
(M.B. Drona Parva, Chapter 11, Stanza 15). 

(vii) Parazuràma exterminated the Ksatriyas of Vanga. 
(M.B. Drona Parva, Chapter 70, Stanza 12). 

(viii) The low castes of Vanga attacked the sacrificial 
horse led by Arjuna who killed every one of them. 
(M.B. ASvamedha Parva, Chapter 82, Stanza 29). 
VANGRDA. An asura. It is mentioned in Rgveda, 
Mandala 1, Anuvāka 1, Sükta 10, that the Kings Ati- 
thigva and Rji$và, with their armies surrounded the 
cities of the asuras Karaiija, Parņaya and Vangrda and 
that Indra helped the two Kings. 

VANJULA. See under Vidura II. 

VAPUSI. A daughter of Daksa. Dharmadeva married 
her. (Visnu Purana, Améa 1, Chapter 7). 

VAPUS II. A celestial maid. She made a futile attempt 
to hinder the penance of the hermit Durvāsas, and by 
the curse of the hermit she had to take birth as the 
daughter of Kundhara by Menakā in the next birth. 
(Markandeya Purana, 1, 49, 56; 2, 41). 

VAPUSMAN. Son of Sankrandana, the King of Vidar- 
bha. Dama, a famous King of Dista dynasty carried 
away by stealth Suman, the daughter of Cāruvarmā, 
the King of Dašārņa,in consequence of which Vapusman 
and Dama became enemies. , - 
Vapusmān waited for an opportunity to take revenge 
and when a convenient moment came, he killed Nari- 
syanta the father of Dama. Indrasenā the mother 
of Dama told him of his father's murder and then 

jumping into the funeral pyre of her husband, she died, 
Because of grief at the loss of his parents and anger 
towards the slayer, Dama started with a mighty army 
and engaged Vapusmān in a fierce battle. He killed 
Vapusmān in the battle and with his blood he made 
offerings to the spirits of his parents. (Markandeya 
Purana, 133). ‘ 
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VAPUSMATI. Daughter of the King of Sindhu. She 


became the wife-of Mārutta. (Markandeya Purana, 
133). 


VAPUSTAMA. The prominent qucen of King Jana- 


mejaya. She was the daughter of Suvarnavarma, the 
King of Kasi. (Devi Bhagavata, Skandha 2). Vapu- 
stama had two sons, Satanika and Sankukarna. (M.B. 
Adi Parva, Chapter 95, Stanza 86). 


VARADA. A warrior of Subrahmanya. (Mahabharata, 


Salya Parva, Chapter 45, Stanza 64). 


VARADANA. A holy place near Dvārakā. It was here 


that Durvāsas gave Bhagavan Sri Krsna boons (Vara). 
From that day this became a holy place. It is mentioned 
in Mahabharata, Vana Parva, Chapter 82, that those 
who take bath in this holy place would obtain the 
fruits of giving a thousand cows as alms. 


VARADASANGAMA. A holy place. Those who take bath 


in this holy place would obtain the fruits of giving 
a thousand cows as alms. (M.B. Vana Parva, Chapter 
85, Stanza 35). 


VARĀHA, An ancient hermit. It ismentioned in Mahā- 


bharata, Sabha Parva, Chapter 4, Stanza 17, that this 
hermit stayed in the palace of Yudhisthira. 


VARAHA II. A holy place in the middle of Kuruksetra. 


It is mentioned in Mahābhārata, Vana Parva, Chapter 
83, Stanza 88, that Mahāvisņu stayed in this place for 
a while in the shape of Varaha (Boar) and that those 
who bathe in this holy bath would obtain the fruits of 
performing the sacrifice Agnistoma. 


VARAHA III. (Boar). One ofthe ten incarnations of 


Mahavisnu. 

1) Need for this incarnation. Jaya and Vijaya, two door- 
keepers of Mahavisnu showed disrespect towards 
the famous hermits Sanaka and others who went to 
visit Mahāvisņu. The angry hermits cursed them to take 
birth as asuras. Accordingly Jaya and Vijaya took birth 
as the two asuras Hiraņyāksa and Hiranyakasipu and 
were born from Prajāpati Ka$yapa by his wife Diti. 
Even their birth itself was inauspicious. Once, while 
Ka$yapa was carrying on evening worship, his wife was 
filled with libid. She embraced Kašyapa. Because she 
got pregnancy in an inauspicious moment, two asura 
sons were born. At the time of their birth darkness 
spread over the whole of the world, and some ill omens 
were seen. The Devas (gods) trembled. 

The elder son was called Hiraņyāksa and the second 
son was called Hiraņyakašipu. As Hiraņyāksa grew up 
he began to quarrel with the Devas. When the fight 
grew fierce, he picked up the earth in his hands as a 
ball and went under water. There was left only water. 
The Devas went to Mahāvisņu and prayed to him in 
order to get the earth back. 

At this time Manu Svāyambhuva, the son of Brahmā, 
was living with his father looking after his welfare. The 
father, who was pleased with the services of his son 
said. “My dear son, you should worship Devi, who will 
be pleased with your devotion and will bless you. If 
she is pleased with you, you will become a famous 
Prajápati." Hearing the words of Brahmā, Svāyam- 
bhuva worshipped Devi with ardent dcvotion, deep 
meditation and severe vows and penance, at which 
Jagadamhā was pleased. She appeared before him and 
asked him what boon he wanted. Manu requested that 
he should be permitted to carry on creation without 
any obstruction. Devi gave him permission. Manu 
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returned to his father Brahma and said. “Father, point 
out tome a solitary place. I will sit therc and create 
subjects by the blessings of Devi." Only when he heard 
the request cf his son, did Brahma begin to think about 
the exigency of providing his son with such aplace. For, 
the earth was completely undcr water. For a long time 
even Brahma was being subjected to much incon- 
venience to earry on creation. Only Bhagavan Adi 
Narayana (Visnu) could do anything in this matter. So 
Brahma with the Manus, hermits and others began to 
meditate on Mahavisnu. 

2) Incarnation. Instantly the young one of a Boar 
jumped out of the nosc of Brahma through his breath. 
That divine figure of Boar stood in the air and began to 
grow. Within a few moments, it became a colossal 
Being. It grew up as big asan elephant. Soon it be- 
came aslargeas a mountain. Secing this, Brahmà and 
the others stood in amazement. ‘The Boar made a grunt 
in a loud roaring sound. The people of Janaloka, Satya- 
loka etc. understood that it was the sound of Mahā- 
visnu. Thcy raised glory and praise to Bhagavan, who 
heard all these praises, but without condescending to 
tell anything, looked at all of them with grace and love, 
and with a mighty force jumped into the sea. It was 
immensely troubled by the manes of God Almighty. 
Varuna prayed to him to save him from them. Bhagvan 
folded his mane and went down to the deep water and 
made a search for the carth. The Boar walked smelling 
and snorting and found out the earth. He slowly lifted 
it on his tusks and started from there. On the way, the 
fierce and wicked Hiranyaksa hindered him. Bhagavan 
Visnu used his club Nandaka and killed Hiranyaksa. It 
was besmeared with his blood; Mahavisnu came up to 
the surface of water with the earth. He set the earth 
firm over the water. Thus Brahma gave Manu a place 
in the earth which floated on the water like a lotus-leaf, 
and empowered him to perform creation. 

3) Incarnation of Boar again. The goddess Earth, the 
deity of earth which was raised to the surface of water, 
fell in love with Mahavisnu and embraced him. He 
embraced her in return. These mutual embraces conti- 
nued for one complete Devavarsa (year of God) and 
consequently the goddess Earth beeame tired and weak 
and unconscious. So the earth slid down a little under 
water. Bhagavan took the form of a Boar again and 
lifted the earth to its original place and returned to 
Vaikuņtha. (Bhāgavata, Skandha 3; Devi Bhagavata 
Skandhas 8 and 9; Agni Purana, Chapter5; Padma 
Purana, Bhümikhanda, Chapter 91). 


VARAHA IV. A mountain near Girivraja, the capital 


city of Magadha. (Mahabharata, Sabha Parva, Chap- 
ter 21, Stanza 2). 


VARAHAKA. A serpent born in the family of Dhrta- 


rastra. This serpent was burned in the sacrificial fire 
of Janamejaya. (M.B. Adi Parva, Chapter 57, Stanza 
18 


D. 
VARAHAKARNA. A Yaksa (dcmi god). This Yaksa 


remains in the palace of Kubera. (Mahābhārata, Sabhā 
Parva, Chapter 13, Stanza 16). 


VARĀHĀMBA. An asura. Mention is made about him 


in Mahābhārata, Santi Parva. Chaptcr 227, Stanza 52. 


VARAHA PURĀŅA See under Purana. 
VARAMANI. A beetle made of jewel. Brahma had 


given a boon that only he who fought with this jewel- 
beetle in his mouth could kill Patala Ravana. This 
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secret was known only to the giants, such as Ravana. 
and others. This Varamani was kept in an under- 
ground cell of a harem near the Kali temple in the 
Pātāla. 

The battle between Rāma and Rāvaņa was going on. 
Hanūmān made a fort coiling his tail likc a spring and 
Rāma and Laksmaņa stayed inside this fort. While they 
were sleeping, Pātāla Rāvaņa made a tunnel under the 
carth and carried away Rama and Laksmana. Vibhisana 
knew this, only next day morning. Instantly he sent 
Hanüman to Pātāla. In accordance with the advice of 
Vibhisana, Hanūmān went directly to the cell in the 
harem, took Varamani and put it in his mouth. Then 
he fought with Pātāla Ravana and defeated him. Thus 
with the help of the Varamani Hanūmān rescued Rama 
and Laksmana. (Kamba Ramayana, Yuddha Kanda). 


VARAŅĀ. A river famous in the Puranas. It is mention- 


ed in Vamana Purana that the river Varaņā which 
flowed from the right leg and the river Asi, which 
started from thc left leg of Bhagavan, who lies in con- 
templation at Prayaga, are two holy rivers. (See under 
Varanasi). 


VĀRAŅA. A country in ancient Bharata. It is mentioned 


in Mahabharata, Udyoga Parva, Chapter 19, Stanza 31, 
that the army of the Kauravas had surrounded this 
country. 


VARANASI (VARANASI). Kāšī. 


(Before reading the information given here refer 
to the details given about Kasi under Kāšī and 
Divodasa). 

1) The name Varanasi. Formerly this place was known 
as Prayāga. Later it got the name Vāraņāsī and then 
Kasi. The name Varanasi is originated from two rivers. 
Bhagavan Yogašāyī who stays in Prayaga was born from 
a portion of Mahavisnu. From the right leg of Yoga- 
$ayi the river Varaņā started and from his left leg the 
river Asi started. ‘These two rivers are praised and 
worshipped all over the world. The temple of Yoga- 
$ayiis situated in the place between these two rivers. 
As the place is situated between Varana and Ast it is 
called Varanasi. (Vamana Purāņa, Chapter 3). 

2) Other information. 

(i) Bhisma went to Kasi and took Ambā,* Ambika and 
Ambālikā, the daughters of the King of Kaéi, to his 
kingdom by force. (M.B. Adi Parva, Chapter 102, 
Stanza 3). 

(ii) Vāraņāsī is a holy place of pilgrimage. By bathing 
in Kapilahrada, a holy bath there, and worshipping 
Sankara, one could obtain the fruits of performing 
the sacrifice Rājasūya. (M.B. Vana Parva, Chapter 84, 
Stanza 78). 

(iii) The middle part of Varanasi is called Avimukta., 
Those who forsake their lives at Avimukta will obtain 
heaven. (M.B. Vana Parva, Chapter 84, Stanza 79). 
(iv) Once Sri Krsna made Vāraņāsī a prey to fire. 
(M.B. Udyoga Parva, Chapter 48, Stanza 76). 

(v) A very great scholar named Tulādhāra Vaifya 
once lived in Varanasi. (M.B. Santi Parva, Chapter 
261, Stanza41). 

(vi) Once, in ancient days, Šiva imparted to the her- 
mit Jaigīsu at this place, the eight miraculous attain- 
ments such as anima, garimā etc. (M.B. Anušāsana 
Parva, Chapter 18, Stanza 37). 


(vii) Varanasi is equal to the capital city of Indra 


VARARUCI. 


VARANAVATA 


(Amarāvatī). (M.B. Anušāsana Parva, Chapter 30, 
Stanza 16). 

(viii) In ancient days a hermit named Sarhvartta 
used to comc here daily to worship Siva. It was at this 
place that the emperor Marutta accepted the hcrmit 
Samvartta as his priest. (M.B. A$vamedha Parva, 
Chapters 6 and 7). 

VARANAVATA. The place where Duryodhana built the 
wax-house for the Pāņdavas. It is believed that the 
modern village Varņava, 19 miles north east to Meerut 
in North India, is the place where this Purāņic Vāraņā- 
vata stood. Information about Vāraņāvata found in 
Mahābhārata, is given below ; 

(i) Once the ministers of Dhrtarāstra madc a con- 
sultation about the festival in this city. (M.B. Adi 
Parva, Chapter 192, Stanza 3). 

(ii) Vàranavata was one of the five villages requested 
for by the Pandavas, on their return after their life in the 
forest. (M.B. Udyoga Parva, Chapter 31, Stanza 19). 
(iii) Yuyutsu, the son of Dhrtarastra, carried on a 
battle here for six months. (M.B. Drona Parva, Chap- 
ter 19, Verse 58). 

VARĀNGĪ I. The wife of Vajrānga, an asura. (For 
more details see under Pàrvati, Para 2). 
VARANGIII. Wife of Sarhyāti,a King of the Lunar 
dynasty. The father of this Varāngī was Drsadvan. A 
son named Aharhyati was born to Varāngī. (M.B. Ādi 
Parva, Chapter 95, Stanza 14). 

An ancient Indian scholar in astronomy 
and astrology. (Some details regarding Vararuci are 
given under Bhartrhari). 

1) Birth. Itisstated in Kathāsaritsāgara, Kathāpītha- 
lambaka, Taranga I, that Vararuci was the rebirth of 
a Gaņanāyaka (guard of Šiva) named Puspadanta. 
Once Siva happened to tell Parvati some previous 
stories of the Vidyādharas. Puspadanta eavesdropped 
and heard everything. Pārvatī understood this and 
cursed him to become a man. Accordingly Puspadanta 
was born in the city of Kaušāmbī under the name 
Vararuci or Kātyāyana. (For details about the curse 
see under Guņādhya). 

2) Of sharp intelligence. Vararuci was born as the son 
of the Brahmin Somadatta at Kaušāmbī. Agni- 
$ikha was another name of Somadatta. Vasudattā 
was the mother of Vararuci. In the previous birth, 
Vasudattā was a hermit maid. Due to a curse she 
lost her hermit-maidhood and took birth asa woman 
under the name Vasudattā and became the wife of 
Somadatta. 

As his father died in his childhood, Vararuci was 
brought up by his mother. She wasin great penury 
after the death of her husband. One day two travellers 
came to her house. While they were sitting on the 
veranda, the sound of a conch was heard. Then the 
mother called Vararuci and said to him. — **Son, the 
dance of Nanda, the friend of your father, is about to 
begin." Vararuci requested his mother to let him go 
to the temple and see the dance so that he might learn 
it. Hearing this, the guests were amazed. How can 
one learn dance by seeing only once? That was the 
doubt in the minds of the travellers. ““Vararuci could 
learn anything by hearing only once", his mother 
said. As a test, they recited to him a portion from the 
Vedas. Vararuci repeated the portion to them without 
any mistake. After this the guests took the boy and 
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showed him the dance and brought him back. The boy 
performed every item of the dance he saw, before the 
guests. They were immensely pleased. 

3) Getting a teacher. The guests had actually becn 
searching for a boy who could understand anything at 
the first hearing. There was reason for it. 

In the great, city of Nandarāja, thcre was a grcat 
Brahmin named Šankarasvāmī. He had two sons 
named Varsa and Upavarsa. Both married and lived in 
separate houses. By and by Varsa became cruel and 
wicked and poor. Upavarsa became learned and 
wealthy. The rainy season approached. In those days 
it was a custom for women to makc a sweet food of rice 
flour with sugar and give it to cruel Brahmins. It was 
to prevent the extreme cold in the winter and the ex- 
treme heat in the summer from affecting them severely. 
The wife of Upavarsa made this sweet food and gave it 
to Varsa. When he brought it home, his wife scolded 
him. Varsa felt very sorry because of his foolishness, 
He gave up all his desires and began to worship 
Kumārasvāmī. Kumārasvāmī was pleased with him 
and blessed him with all kinds of knowledge. Kumāra- 
svāmī had ordered him to teach all of this knowledge 
to one who could learn at first hearing. From that day 
onwards Varsa had been waiting for a disciple who 
could learn at first hearing. 

During this period there lived two Brahmins named 
Devasvami and Karambhaka in the city of Vetasapura. 
They were friends. A son wasborn to each of them. 
The son of Devasvāmī was named Vyali. The name of 
the son of Karambhaka was Indradatta. When Vyālī 
was a child, his father died. Seeing their grief the 
father of Indradatta left the country. Both of the boys, 
having nobcdy to look after them, went to perform 
penance, before Subrahmaņyasvāmī. Subrahmanya 
ordered them in their sleep to go to Varsa in Pātalikā, 
the city of King Nanda, and to learn every thing from 
him. The boys immediately went to the city of King 
Nanda and enquired about the teacher Varsa. The 
people told them that Varsa was a fool. They wcre 
sorry to hear it. Still they did not turn back. They 
reached the house of Varsa, and entercd the house which 
was the abode of rats and bats, the walls of which were 
crumbling due to rain as it had not been thatched for 
along time. The courtyard was full of Cassiatora 
plants. Inside the house, here and there on the floor, 
Cyperus-grass was growing. The wife of Varsa who was 
in utter penury stood up and welcomed them. She told 
them about her husband. ‘‘He is waiting for a disciple 
who would learn everything at first hearing." Vyali 
and Indradatta agreed to bring such a disciple and 
they started on a journey in search of such a boy. They 
were the two travellers who came to the house of 
Vararuci. 

Vyālī said all about these things to the mother of 
Vararuci. She was very glad and said. “Everything 
fits well. At the birth of my son, an ethereal 
voice said : “At first hearing he will learn every- 
thing. He will learn everything from the teacher 
Varsa. He will publish works in grammar and astro- 
nomy’’. If he has interest in good things he will get the 
name Vararuci. So I had been thinking how and where 
to find this teacher Varsa.” 

Next morning, with the permission of his mother, 
Vararuci started for the house of Varsa, with Vyali and 
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Indradatta. ‘They reached the house of Varsa. Next 
morning they smeared and purified the floor and the 
three sincere and simple disciples sat facing the east. 
The teacher Varsa recited to them the divine spell 
‘Om’, and instantly all the Vedas and the ancillaries of 
Vedas made their appearance. 'The teacher commenced 
teaching. The three disciples learned, ^ Vararuci 
hearing only once, Vyālī hearing twice and Indradatta 
hearing thrice. Hearing these divine recitations and 
rcpetitions which werc not to be heard anywhere else, 
Brahmins crowded to the place. King Nanda of 
Pataliputra praised the teacher Varsa and sent him 
plenty of wealth and conferred on him ranks and 
privileges. 

4) Marriage. Vararuci learned everything from the 
tcacher Varsa. He went with his fricnds once to see 
the Indra-festival. There, Vararuci happened to see 
Upakošā the daughter of Upavarsa and fell in lovc 
with her. That night he did not sleep. At last he slow- 
ly closed his eyes. A divine woman clad in white 
garments appeared before him. Itseemed to him that 
the woman said to him. *You need not worry in this 
matter. Upakošā was your wife in the previous birth. 
She will marry only you. I am Sarasvati who pervades 
your body." Vararuci woke up. Next day the clders 
came to know of this, and gave her in marriage to 
Vararuci. 

5) Vararuci becoming a Minister. Education was finished. 
It was time for Vyālī and Indradatta to give presents 
to the teacher Varsa. The teacher demanded a crore 
of Vilkas (a Venetian ducat used for neck-ornament). 
They were not having so much wealth. They went 
with Vararuci to Nanda, the King of Ayodhyā, and the 
Brother-in-law of Vararuci. When they reached Ayodhya, 
they heard that the King had just died. Indradatta 
said **By the practice of contemplation I shall enter the 
body of the King. Vararuci should come and beg money 
of me. Till my return Vyàli must keep my body." 
“The spirit of Indradatta immediately entered the 
King's body. The dead King rose up. People were 
struck with wonder. ‘They celebrated a festival. Vyālī 
kept the body of Indradatta within a temple. Vararuci 
went to the presence of the King and begged for a 
crore of Vilkas. The King called his minister Šakatāla 
and told him to give Vararuci a crore of Vilkas. 
Šakatāla, who was an intelligent man, felt some doubt 
in the coming to life of the King. He decided that some 
one might have entered the body of the King. He 
ordered that every dead body in thc city should .be 
burnt. Along with the bodies, the body of Indradatta 
also was taken by force from Vyālī. At this time the 
King compelled Šakatāla to give the beggar Vilkas. 
But till the dead bodies were burnt, Sakatala did not 
obey him. Because his body was burnt Indradatta had 
to remain in the body of the King. Šakatāla gave Vara- 
ruci the required amount. But of what use was the 
money ? Indradatta had become the King. The King 
and Vyālī made a secret consultation, as a result of 
which Vararuci was made the Prime Minister. Šakatāla 
was charged with Brahmahatyā and was put into a 
dungeon with his hundred sons. They were allowed 
fried and powdered grain and a ‘ceratu’ (a measure) 
of water as food for each. 

Šakatāla said to his sons. ‘My sons, all of us cannot 
live with so little food. The most intelligent one among 
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us should live by eating the whole food, to take revenge 
on the Yoga Nanda King. Who will do so?” 

Sons :—We don't think that we are powerful to do that. 
So you must live, father ! : 
So Šakatāla ate the whole food and lived whilehis sons, 
one by one, died of hunger before his cyes. Šakatāla 
sat in the middle of the Skeletons with the sole purpose 
of taking revenge. Vyali gave the present to the teacher 
and went home. 

Indradatta and Vararuci lived as king and minister. 

6) Loss of ministership. By and by Indradatta had fallen 
into bad ways. The subjects were beset with famine. 
'The people hated the king and the minister. They madc 
a cry to bring Šakatāla back. They obtained the per- 
mission of the king and brought Šakatāla out of the 
dungeon. Šakatāla knew that so long as Vararuci was 
alive, he could do nothing to the King Yoga Nanda. So 
he decided to wait for an opportunity, and accepted 
an office under Vararuci. One day Yoga Nanda went 
out for a walk. He saw in the Ganges the palm of a 
hand with five fingers. He called Vararuci and asked 
him what the sight was. Vararuci showed two fingers 
in that direction. Immediately the palm of the hand 
disappeared. The King was amazed at this and asked 
him for its meaning. He said “The meaning of showing 
fingers was that if five men unite together, they could 
accomplish anything. I showed two fingers, to mean that 
if two men unite together they also could achieve any- 
thing." At this reply the king was much pleased and 
Sakatala felt miserable at the intelligence of Vararuci. 
On another occasion the King sawhis wife looking at a 
Brahmin guest through the window. He got angry and 
ordered that Brahmin to be killed. When that Brahmin 
was being taken to the scaffold, a dead fish, placed for 
sale, laughed loud. The king asked Vararuci for its 
reason. Saying that he had to consider about it before 
giving a reply, he went out and meditated upon Sara- 
svati. Deviappeared and told him. ‘‘If you climb up to 
the top of this palm tree and sit there to night you will 
understand why the dead fish laughed." Vararuci did 
as he was told. A fierce giantess came there with her 
young ones. The children began to ask her for food. 
The giantess told them that they would get the flesh of 
a Brahmin next day, and that he was not killed that day 
because the dead fish had laughed. The young ones 
asked her why the dead fish laughed. The giantess said 
“The wives of the kings are not chaste. In all harems 
men live in the guise of women. Without stopping this 
the king was going to kill an innocent Brahmin. That 
is why the dead fish laughed." S 
Vararuci, who heard this conversation, got down when 
the giantess was gone. He went to the king and told 
him why the fish laughed. The king made a sudden 
search in the harem. He found out some men in the 
dress of women. The king honoured Vararuci and 
released the Brahmin. One day an artist who drew 
portraits, came to the palace. He drew a portrait of 
the king and the queen and placed it before the king. 
The picture was life-like. The king gave the artist 
several presents. Once Vararuci happened to enter the 
bed-room of the king. He saw the picture on the wall. 
The picture was beautiful. Still, considering the appear- 
ance of each part of her body the queen ought to have 
amoleon her loin. Vararuci put that mole in the 
picture. When Vararuci had gone the king entered the 
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room andsaw the molc in the picture. The kingaskcd his 
servant, who that person was who had put that mole in 
the picture. He replied that it was Vararuci. The king 
thought that Vararuci had nocturnal connections with 
the queen. Perliaps it was in this way that Vararuci 
found out men in the dress of women. The king called 
Sakatala to him and told him to kill Vararuei secretly. 
Sakatala felt pity on Vararuci and hid him in a place. 
Vararuci told Sakatala “No body can kill me. My 
friend is a giant. He will come to me the moment J 
think of him. IfI tell him he will swallow the whole 
world." When he heard this, Sakatala desired to sce 
the giant. Vararuci thought of him and the giant 
appeared. Šakatāla was terribly afraid of the giant. 
Vararuci made him disappear. Šakatāla asked him how 
he got the friendship of the giant. Vararuci replied. 
«While you were in the dungeon, a city chief was disap- 
pearing daily from this city. The king asked me to find 
out the reason. Onc night, while I was walking through 
the city, I saw this giant. He asked me. “Who is the 
most beautiful woman in this city?” I replied “Whoever 
falls in love with a woman, to him, that woman is the 
most beautiful. You who do not know this principle, 
are a fool.” The giant had no answer. He said "You 
alone have defeated me. I am glad of it. The moment 
you think of me I will come and help you.” Saying 
this the giant disappeared. Thenceforward we became 
friends." 

Šakatāla felt great respect for Vararuci. Hiranyagupta, 
the son of Yoga Nanda, went for hunting. His horse ran 
fast and he was separated from his army and got into 
a deep forest far away. He ate some fruits and plums 
and got on a tree to rest for the night. At that time a 
lion chased a bear, which climbed on the same trec. 
The prince trembled with fear. The bear said **Do not 
fear. I am your friend." Both talked for a while and 
became fast friends. Shortly, the prince began to sleep. 
The lion asked the bear to push that man down. The 
bear said that he would not deceive his friend. The dis- 
appointed lion sat under the tree. ‘Then the bear slept 
and Hiranyagupta sat awake. The lion asked the prince 
to push the bear down. Thinking that he could save 
his life by complying with the request of the lion, he 
pushed the bear down. Fortunately the hold of the bear 
was firm and so it did not fall. T'he bear cursed Hiranya- 
gupta. ‘May you become mad." The king was very 
sorry when hisson returned a mad man. The king 
repented that he had killed Vararuci. For this was the 
time when the king needed him most. i 
Šakatāla went to the presence of the king and said that 
Vararuci was still alive. In accordance with the order 
of the king, Šakatāla brought Vararuci. The king 
showed him his mad son. By the blessing of Sarasvati, 
Vararuci understood that the prince had deceived his 
friend, and informed the king of what had happened. 
Immediately the prince was cured of his madness. Yoga 
Nanda asked Vararuci, how he knew the cause of the 
madness of the prince. He replied. “A man of intelli- 
gence can understand anything by symptoms and in- 
ference." He also said that in this way he knew about 
the mole of the queen. When the king heard this he 
bowed down his head. 

After this Vararuci left the palace. He did not stop to 
accept the favours of the king. Nor did he pay any heed 
to the compulsion of the king to stay. He reached his 
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house. Everybody who saw Vararuci began to cry. Not 
knowing the reason, he stood dumbfounded. Upavarsa 
came to him and said that when the news about the 
slaughter of Vararuci reached home, Upakošā got in- 
to fire and his mother died of broken heart. ‘The grief- 
stricken Vararuci went to the forest for penancc. 

After this Šakatāla waited for an opportunity to bring 
Indradatta (Yoga Nanda) down. Once le had bcen 
walking out side the city when he saw a Brahmin dig- 
ging a pit. Šakatāla asked him why he was digging the 
pit. He replied ** I stumbled on this Darbha grass. 50 
Ī am rooting it out.” Šakatāla resolved to make use of 
this Brahmin to achieve his purpose. His name was 
Cāņakya. Šakaļāla took Canakya to the palacc. A 
ceremony of offerings to the manes was being conducted 
in the Palace. Anothcr Brahmin named Subandhu 
also came there. The king ordered ‘agrabhojana’ (first 
meal) to be given to Subandhu. Canakya trembled 
with fury. At that time his lock of hair was loosened. 
He took a vow that only after pacifying his anger by 
killing Yoga Nanda within seven days, would he tie up 
his lock. Canakya began practising sorcery against the 
king. ‘The king caught burning fever and died on the 
seventh day. Sakatala killed Hiranyagupta. After this 
Sakatala made Candragupta, the son of the real Nanda 
who died earlier, the king. Making Canakya his minis- 
ter, Sakatala went for penance. 

7) Sons. See under Pākkanār. 

8) The end. Vararuci began to perform penance in the 
Vindhya mountain. At that time a. brahmin came to 
the hermitage of Vararuci. He informed Vararuci of 
the death of Yoga Nanda. Thinking about the littleness 
of the pleasures of theworld, he began to walk through 
the Vindhya mountain when he saw the devil called 
Kāņabhūti. Telling everything to the devil Kāņabhūti, 
Vararuci started for Badaryāšrama to discard his body. 
On the way he saw a hermit who lived on water alone. 
In the meanwhile his finger was cut with the tip of 
Darbha grass and blood oozed from the wound. Vara- 
ruci, by his attainments, changed the blood into the 
juice of a pot-herb. The hermit cried out **Oh, I have 
become a man of attainments.” With a laugh 
Vararuci said “You havenot yet overcome your egoism. 
I did so to test you. First of all you must overcome 
your egoism and become wise.” 

After saying this Vararuci went to Badaryagrama and 
reached there. He did penance there and Devi appear- 
ed. According to her advice he made a fire by contem- 
plation and burned his body in it. Then Vararuci 
became the old Puspadanta and went to the presence 
of Siva. 

A sister of Brhaspati. The Vasu named 
Prabhàsa married Varastri. This woman who was an 
expounder of the Vedas, pervaded allthe creations by 
„the power of harmony with the Supreme Spirit. (M.B. 
E Parva, Chapter 60, Stanza 96: Vāyu Purāņa, 84, 
15 


VARATANTU. The preceptor of a hermit called 


Kautsa. (See under Kautsa ). 


VARATANU. A King of the Kurus. Because of his sin- 


ful deeds in the previous birth hc was denied the happi- 
ness of getting children in the next birth. In the rebirth 
his name was Sridhara. He lived with his wife Prabhā- 
vati for a long time, but did not get children. When 
the hermit Vyasa came to his palace once, the King 
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asked him for the reason of his remaining childless. 
Vyāsa replied. **Oh King, hear why you have only 
one wife and why you do not get children. In thc 
previous birth you had been a brahmin named Vara- 
tanu. Your wife wascalled Sankari. When both of you 
were going somewhere once, you happened to seea low- 
caste child falling into water. Without paying any heed 
to it, you went on your way. The child was drowned. 
Though both of you havc taken births in royal families 
due to the several good deeds of yours, you have become 
childless because of that one sinful act." 

According to the instruction of Vyàsa, he gavc Brah- 
mins alms of gold, clothes, oxen, pumpkin etc. and 
performed Bala vrata, the rite for thc sake of children. 
Thus he got remission of his sin. Within a year he got 
a son loved and respected by everyone. That handsome 
prince became an emperor who came to bc the founder 
ofa dynasty. (Padma Purana, Drahma Khanda, Chap- 
ter 6). 

VARATRI. One ofthe four sons of Suka. The other 
three were, PrthuraSmi, Brhadangiras and Rajata. 
Devendra killed them because they were against sacrifice. 
It is stated in Brahmāņda Purāņa that after a while 
from the severed heads of these sons date palm trees 

rew up. 

VARAYU. A King born in the family of Mahaujas. 
(Mahābhārata, Udyoga Parva, Chapter 74, Stanza 15). 

VARCAS I. Son of Soma, one of the eight Vasus. 
Manoharā was the mother of Varcas. Abhimanyu, the 
son of Arjuna was the next birth of Varcas. (For 
further details see under Abhimanyu ). 

VARCAS II. The son of Sucetas, a Brahmin born in 
the family of Grtsamada. This Varcas had ason called 
Vihavya. (M.B. Anu'àsana Parva, Chapter 30, Stanza 
61) 


VARDHAKSEMI. A mighty King of Vrsni dynasty. 


The following details about him are taken from Maha- 
bhārata. 

(1) He was a great warrior who fought on the side of 
the Pandavas against the Kauravas. (M.B. Udyoga 
Parva, Chapter 171, Stanza 17). 

(ii) He was present at the Svayamvara (marriage) of 
Draupadi. (M.B. Adi Parva, Chapter 185, Stanza 9). 
(iii) He confronted the Teacher Krpa in the 
Bharata battle and was killed by him. (M.B. Karna 
Parva, Chapter 6, Stanza 21). 

VARDHAMĀNA. A character in the story of Pafica- 
tantra. (See under Paūcatantra). 

VARDHANA. One of the sons born to Sri Krsna of his 
wife Mitravinda. (Bhagavata, Skandha 10). 

VARENYA. One ofthe seven sons of Bhrgu. The 
seven sons of Bhrgu were Cyavana, Suci, Aurva, Sukra 
Vajrašīrsa, Savana, and Varenya. (M.B. Anušāsana 
Parva, Chapter 85, Stanza 126). 

VARGA. A celestial maid. There is a story in Mahā- 
bhārata, Ādi Parva, Chapter 220, describing how Vargā 
and her friends were changed into crocodiles and had 
to livein water for a long time. 

Once there lived an ‘apsaras’ (celestial maid) named 
Varga in Devāraņya. She had four friends called 
Saurabheyī, Samici, Budbuda and Lata. Once thcy were 
going to the house of Kubera their patron. On the way 
they saw a hermit. They saw the whole forcst 
shining with the radiance of the power of penancc 
of the hermit. They decidcd to entice the hermit 
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somehow. With this intention they entered 
his hermitage. Seeing their dalliance and co- 
quetry, the hermit got angry and cursed them to 
. become crocodiles for a hundred years. They implored 
him with tears, for liberation from the curse. The 
hermit told them that in due course a noble man would 
come and get them out of water and that then they 
would obtain their original form. They walked towards 
a lake. 
On the way they saw Narada. They told him every- 
thing. He told them. “On the coast of the southern 
ocean there are five tirthas (holy baths) known as 
Agastya, Saubhadra, Pauloma, Kārandhama and 
Suprasanna. You may go to these lakes and live thcre 
as crocodiles one in cach. In due ccurse Arjuna, the son 
of Pandu will come and redeem you.” 
According to the words of Nārada the five celestial 
maids walked to the south and reached the Paficatirtha 
(thc five holy baths) and each of them cntered a lake 
as a crocodile. After this nobody dared to live near 
those holy baths. After some time Arjuna started on his 
pilgrimage. He passed through many places and rcach- 
ed the Paficatirtha. He enquired why the place was 
forsaken by people. The hermits told him that there 
was a crocodile in each of the five baths and that they 
would eat anybody who got into the bath. Arjuna got 
into a lake. Immediately a crocodile came and caught 
hold of him. With great difficulty he dragged it out of 
the lake. Instantly the crocodile changed into a beauti- 
ful damsel. The celestial maid Vargà told the amazed 
Arjuna her story and she added that her four friends 
were lying in the neighbouring four lakes. Arjuna redeem- 
ed every one of them. Aftcr this, Varga and her 
friends went to Devāraņya and Arjuna to Maņalūra. 
From that day onwards the five tirthas came to be known 
„as Naritirthas. i 

VARĪ. An eternal God concerned with offerings to the 
manes. (M.B. Anuśāsana Parva, Chapter 91, Stanza 
So 

VARISENA. A King. This King stays in the Palace of 
Yama and worships him. (M.B. Sabha Parva, Chapter 
8, Stanza 20). 

VARISTHA. The son of Manu Caksusa. The following 
story, how Varistha cursed the hermit Grtsamada, 
occurs in Mahabharata, Anušāsana Parva, Chapter 18. 
Indra once performed a sacrifice which lasted for a 
thousand years. Varistha and Grtsamada, as friends of 
Indra were present at-the sacrifice. Grtsamada committ- 
ed some mistakes in the recitation of Samans. Varistha 
got angry and cursed Grtsamada that he would wander 
in the forest as an animal for ten thousand one hundred 
and eighteen years. Accordingly Grtsamada wandered 
through forests in the form of an animal for a very long 
time: 

VARITAKSA. An asura. It is mentioned in Maha- 
bhārata, Santi Parva, Chapter 227, Stanza 52, that he 
had been a King once and that fate made him an 
asura. 

VARKSI. Daughter of the hermit Kaņdu. It is stated in 
(M.B. Adi Parva, Chapter 195, Stanza 15, that she 
became the wife of the ten Pracetases. It is stated in 
Bhàgavata, Skandha 6, that Daksa was born from this 
Varksi 

VARMA. In ancient days it was the custom to add the 
word ‘Varma’ to the names of Ksatriyas. Brahmanas 
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had to add the word Sarma, E'satriyas the word Varmà 
Vaigyas the word Gupta and Šūdras the word Disa to 
their names according to rules. (Agni Purāņa, Chap- 
ter 153). 

VARMACIT. A King ofthe Lunar dynasty. (Bhāgavata 
Skandha 9). 

VARNA. Caste. The four castes of Brāhmaņa, Ksatriya, 
Vai$ya and Šūdra and the eleven castes produced by 
the intermingling of these four castes, only these are 
taken into account when we speak of Varna. To under- 
stand about the four castes of Brahmana, Ksatriya, 
Vai$ya and Sidra, see under Cāturvarņya. 

To know about the eleven mixcd castes that originated 
from the four castes, see under Ekadagasankara Varnas. 

VARNASANKARA. See under Ekāda$asankara Varņas. 

VARSA I. The teacher of Vararuci. (For details sec 
under Vararuci). 

VARSA II. See under Kālamāna. 

VARSAGANYA. An ancient hermit. The Gandharva 
King Visvavasu learned about the connection between 
the individual soul and the Universal soul, from this 
hermit. (M.B. Santi Parva, Chapter 318, Verse 59). 

VARSAKETU. A King of the Piru dynasty. The father 
of Varsaketu was Ksemaka, and his son was Vipu. 
(Agni Purana, Chapter 278). 

VARSNEYA.I. A charioteer of King Nala. It was 
Vārsņeya who took the prince Indrasena and princess 
Indrasenā to Kuņdinapura when Nala, after being 
defeated in the game of dice, went to the forest with 
Damayanti. After this, Vàrsneya went to Ayodhya and 
became the charioteer of King Rtuparna. Varsneya 
played an important part in finding out Nala. (For 
more details see under Nala). 

VARSNEYA II. Another name of Mahāvisņu. (M.B. 
Bhīsma Parva, Chapter 27, Stanza 37). 

VARSNEYA III. Anancientcountry. It is mentioned 
in Mahābhārata, Sabhā Parva, Chapter 51, Stanza 24, 
that the King of Vārsņeya brought presents to the 
imperial consecration-sacrifice (Rajasuya) of Yudhis- 
thira. 

VĀRTA. A King ofancient India. This King stays in 
the palace of Yama praising and worshipping him. 
(M.B. Sabhā Parva, Chapter 8, Stanza 10). 

VARUNA I. One of the eight guardians of the quarters. 
1) Birth. Varuna was the son of Prajapati, Kašyapa 
born of Aditi. He was one of the twelve sons of Aditi. 
So he is considered tobe one of the twelve Ādityas (Sons 
of ne The twelve Adityas are Dhata, Aryaman, 
Mitra, Sakra, Varuna, Amša, Bhaga, Viva$van, Püsa, 
Savitā, Tvastā and Visņu. (M.B. Ādi Parva, Chaptcr 
65, Stanza 15). 

These twelve Adityas were the twelve Devas (gods) 
known as Tusitas in the Manvantara of Manu Caksusa. 
A statement occurs in Visnu Purana, Améa 1, Chapter 
15, that when Vaivasvata Manvantara was about to 
begin after the end of Cāksusa Manvantara, the famous 
Tusitas united together and took birth as the sons of 
Kas yapa. 

2) Kingship of the waters. In Krtayuga the Devas 
approached Varuna and said to him. You must be 
the lord of all the waters, as Indra is our protector. You 
can live in the heart of the ocean. All the rivers in the 
world, and the ocean which is their husband will obey 
you. You will wax and wane along with Candra 
(Moon) .” Varuga agreed to comply with their request. 
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All of them anointed Varuna as the 
waters. (M.B. Salya Parva, Chapter 47). 
3) The Guardian of the quarter west. Brahma appointed 
Varuna as the guardian of the western zone. Vais$ravana 
once did penance before Brahma, and when Brahma 
appeared before him, he made a request that he should 
be appointed as one of the guardians of the quarters. 
Brahma replied. “I havc already selected Indra, Varuna 
and Yama as guardians of the points. I was thinking 
who, the fourth, should be, when you came. So from 
this day onwards, Indra shall be the guardian of the 
East, Yama that of the South, Varuna, that of the 
West and you Vaigravana shall be the guardian of the 
North." After saying this, Brahma disappeared. Thus 
Varuna became the guardian of the West. (Uttara 
Ramayana). 

4) Family. Varuna had several wives and children. 
Prominent among them were Gaurī and Varuņānī. 
Mention is made about the sons Susena, Vandi and 
Vasistha and daughter Vāruņī. Carsani was another 
wife of Varuna. Prajāpati Bhrgu, who died in the 
Sacrifice of Daksa took birth as the son of Varuna and 
Cārsaņī. Devi Jyestha, the daughter of Pricst Sukra was 
another wife of Varuņa. The children of Jyesthà were 
Bala, Sura the Suranandini and Adharmaka the destroy- 
er of the elements. The semen of Varuna fell on 
Valmīka ( White-ant-hill) from which the great hermit 
Vālmīki was born. Besides them, Daksasāvarņi, the 
ninth Manu was the son of Varuna. Puskara was an- 
other son of Varuna. The handsome Puskara was 
received as husband by the daughter of Soma (Can- 
dra). Vandi, who was defeated by the hermit Asta- 
vakra at the palace of Janaka was the son of Varuna. 
(M.B. Udyoga Parva, Chapter 117, Stanza 9; Ādi 
Parva, Chapter 66, Stanza 52; Adi Parva, Chapter 99, 
Stanza 5; Vana Parva, Chapter 134, Stanza 24; Val- 
miki Rāmāyaņa, Bālakāņda Sarga 17, Stanza 13; 
Vālmīki Rāmāyaņa, Bālakāņda, Sarga 46, Stanza 36). 
5) Carrying away Utathya’s wife. Bhadra, the daughter 
of Soma (Moon) was extremely beautiful. Soma gave 
her in marriage to the hermit Utathya. Varuna carried 
her away. Utathya got angry and drank up the ocean 
dry. Varuna returned Bhadra to Utathya. (For 
further details see under Utathya). 

6) Theft of Varuna’s cow by Kasyapa. Kagyapa once 
decided to perform a sacrifice. He made all prepara- 
tions. But he did not get the required cow at the sti- 
pulated time. So he got the Homadhenu of Varuna 
by theft and began to perform the yaga (sacrifice). 
Varuna knew this. Instantly he went to Kagyapa and 
demanded his cow. But Kagyapa refused to return the 
cow. Varuna complained to Brahma, who sent for 
Ka$yapa and asked him about the cow and both 
Brahma and Varuna cursed Katyapa that he who had 
taken the cow by stealth would take birth as a cowherd 
in Ambādi. (For further details see under Kasyapa 
and Nandagopa) . 

7) Cursing Hariscandra. 
Hariscandra. 

8) Other information. 
(i) The Vaisņava bow received by Šrī Rāma from 
Bhārgava Rāma, was given to Varuņa. (Vālmīki 
Rāmāyaņa, Bala Kanda, Sarga 77, Stanza 1). 

(ii) The capital city of Varuna one of the eight guard- 
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ians of the universe was called Sraddhavati. (Devi i to Pātāla (under world), there was Varuņa also among 


Bhāgavata, Skandha 8). 
(iii) At the time of the burning of Khāņdava forest 
Krsņa and Arjuna helped Agni (Fire). Agni prayed 
to Varuna to supply Krsna and Arjuna with weapons 
so that they might fight with Indra. Varuna appeared 
and gave Arjuna the bow ‘Gandiva’, a quiver which 
would never become empty of arrows and a banner 
with the emblem of a monkey depicted on it. (M.B. 
Ādi Parva, Chapters 234 and 237). 
(iv) The image of Varuna should be dedicated in 
temples as sitting on a horned shark with a rope in 
hand. (Agni Purāņa, Chapter 51). 
(v) Once Varuna gave exhortations to Puskara, which he 
ia G turn gave to Parašurāma. (Agni Purāņa, Chapter 
1). 
(vi) It is stated in Rgveda, Mandala 1, Anuvāka 2, 
Sūkta 2, that Varuņa and Mitra are the Deities of 
rain, 
(vii) Once the King Marutta performed a sacrifice at 
which the guardians of the eight points were present. 
Ravana came to the sacrifice and tried to do 
harm to the hermits. At the beginning of the attack, 
the guardians of the points assumed forms of various 
creatures and escaped from the place. Varuna escaped 
in the form ofa swan. (Uttara Ramayana). 
(viii) Ravana defeated Yama. On his return he defeat- 
ed the Uragas (serpents) of Pātāla (Nether world). 
After this, he challenged Varuņa, who came out with 
his sons and army and fought with Rāvaņa, who won 
the battle. (Uttara Rāmāyaņa). 
(ix) Varuna is a member of the assembly of Brahmā. 
(M.B. Sabhā Parva, Chapter 117, Stanza 51 ). 
(x) When Arjuna went to the world of Devas, Varuna 
gave him the weapon Paga (rope). (M.B. Vana Parva, 
Chapter 41, Stanza 27). 
(xi) Indra, Agni, Yama and Varuņa tested Nala and 
finally gave him blessings. (For details see under 
Damayantī). 
(xii) Once Varuņa performed penance along with other 
gods in Vi$akhayüpa. (M.B. Vana Parva, Chapter 90, 
Stanza 16). 
(xiii) Varuna once gave Rcika thousand black-eared 
horses. (For further details see under Rcīka). 
(xiv) At the coronation of Šrī Rāma, Varuņa made 
his appearance and proclaimed that Sītā was chaste 
and pure. (M.B. Vana Parva, Chapter 291, Stanza 29). 
(xv) Varuņa had the bow Gāņdīva in his possession 
for hundred years. (M.B. Virata Parva, Chapter 43, 
Stanza 6). 
(xvi) Once Sri Krsna defeated Varuna. (M.B. Udyoga 
Parva, Chapter 130, Stanza 49). 
(xvii) Parņāšā, the mother of the King Srutayudha 
once worshipped Varuna with vow and fast and Varuna 
gave her boons anda club to Šrutāyudha. (M.B. 
Drona Parva, Chapter 92). 
(xviij) Varuna gave Subrahmanya two followers named 
Yama and Atiyama. (M.B. Salya Parva, Chapter 45, 
Stanza 45). 
(xix) Besides Varuna gave Subrahmanya an elephant. 
(M.B. Salya Parva, Chapter 46, Stanza 52). 
(xx) Once Varuna performed a Rājasūya (royal 
consecration sacrifice) at Yamunātīrtha. (M.B. Salya 
Parva, Chapter 49, Stanza 11). 
(xxi) When Balabhadra Rama died and his soul went 


those who came to receive him. (M.B. Mausala Parva, 
Chapter 4, Stanza 16). a 
(xxii) At the time of his great departure, Arjuna threw 
the bow Gāņdīva and the arrows over the sea to return 
them to Varuna. (M.B. Mahāprasthāna Parva, Chapter 
1, Stanza 41). 

(xxiii) Words such as Aditiputra, Aditya, Ambupa, 
Ambupati, Amburat, Ambvīša, Apampati, Devadeva, 
Gopati, Jalādhipa, JaleSvara, Lokapala, Salilarāja, 
Salileša, Udakapati, Vāripa, Yādasāmbhartā and so on 
have been used as synonyms of Varuna in Mahā- 
bhārata. 

VARUŅA II. A Deva Gandharva. It is mentioned in 
Mahabharata, Adi Parva, Chapter 65, Stanza 42, that 
this Devagandharva was the son of Prajapati Kašyapa 
born of his wife Muni. 

VARUNA (S). The sons of Angiras. (See under 
Payasya). T 

VARUŅADVĪPA. An island famous in the Puranas. 
Mention is made about this island in Mahābhārata, 
Sabhā Parva, Chapter 33. 

VARUNAHRADA. A lake of God Varuna. It is men- 
tioned in Mahābhārata, Udyoga Parva, Chapter 98, 
Stanza 18, that the god Agni (Fire) always shines in 
this lake. 

VARUNANI. A wife of Varuna. 

VARUNASROTASA. A holy place situated in Māthara 
forest in South India. (M.B. Vana Parva, Chapter 88, 
Stanza 10). : f 

VĀRUŅATĪRTHA. A holy place at the mouth of river 
Indus. Mention is made in Mahābhārata, Vana Parva, 
Chapter 82, Stanza 63, that those who bathe in this 
place willbe filed with radiance and will enter the 
world of Varuņa. 

VĀRUŅI I. (Vāruņibhrgu). The hermīt Bhrgu having 
died in the sacrifice of Daksa, took birth again from the 
sacrifice of Varuna. At this stage the name of Bhrgu 
was Vāruņibhrgu. (For further details see under Bhrgu. 


I). " 

VĀRUŅĪ II. The daughter of Varuna. When the 
Devas and the Asuras churned the sea of Milk, four 
damsels were caused to arise by Varuna and holy pot 
of Ambrosia, by Soma. The four damsels were Sulaksmi, 
Varuni, Kāmodā and Srestha, of whom Vāruņī was 
married by Devas. (Padma Purāņa, Bhümi Khanda, 
Chapter 119). 

VARUNITIRTHA. A holy place situated in Pandya- 
defa in South India. (Mahābhārata, Vana Parva. 
Chapter 88, Stanza 13). 

VARUTHA. A King of the family of Anga. (Agni 
Purana, Chapter 277). 

VARŪTHINĪ. A celestial maid. This celestial maid 
performed a dance in the palace of Indra, in honour of 
the visit of Arjuna. (M.B. Vana Parva, Chapter 43, 
Stanza 29). 

VASA. A hermit who is praised in the Rgveda. (Rgvedā, 
Mandala 1, Sūkta 116). 

VASANA. Wife of thc Vasu named Arka. (Bhagavata, 
Skandha 6). ` 
VASANTAKA. A person in the story of Udayana. (See 

under Udayana). 

VASATALA. A country in India famous in the Puranas. 
Mention: is made in Mahābhārata, Sabha Parva, 
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Chapter 52, Stanza 15, that the princes of this country 


gave presents to Yudhisthira at the time of his sacrifice 
of royal consecration. 

VASATI I. A king of the Candra (lunar) dynasty. He 
was the eighth son of Janamejaya. (M.B. Adi Parva, 
Chapter 94, Stanza 57). 

VASATI II. A country in ancient India. The Ksatriya 
kings of this country took the side of the Kauravas in 
the Bharata Battle and were employed to protect 
Bhisma. (M.B. Bhisma Parva, Chapter 51, Stanza 14). 

VASĀTI III. A King who fought on the side of Duryo- 
dhana. When Abhimanyu entered Cakra-vyüha of the 
army formcd by Drona this King took a vow that he 
would commit suicide if he did not kill Abhimanyu and 
then ran to the scene of the battle. In the fight bet- 
ween Vasāti and Abhimanyu, Vasāti was killed. (M.B. 
Drona Parva, Chapter 43, Verses 8-10). 

VASATIKA. A warrior who fought on the side of the 
Kauravas against the Pandavas. He was killed in the 
fight with Abhimanyu. (M.B. Drona Parva, Chapter 
44, Stanza 8). 

VASAVADATTA. Wife of Udayana. 
Udayana). 

VAŠAVARTĪ. A group of devas(gods). It is said that 
in the third Manvantara there were five groups of Devas, 
each group containing twelve persons, known as the 
Sudhāmās, the Satyas, the Japas, the Pratardanas and 
the Vasavartins. (For more details see under Manvan- 
tara).. 

VASAV I. Another name of Satyavati the mother of 
Vyāsa. (Mahābhārata, Ādi Parva, Chapter 63). 

VASAYU. A son born to Purüravas by Urvagi. (Padma 
Purāņa, Srsti Khanda, 12). 

VASISTHA. A hermit who was the son of Brahma. 

1) The three births of Vasistha. Vasistha with the radiance 
of Brahma, is very famous in the Puranas. He had three 
births. 

i) First birth. 

a) Birth. Vasistha is one of the mental sons of Brahma. 
This is the first birth of Vasistha. : 
“Narada was born from the lap, Daksa was born from 
the right thumb, Vasistha from the breath (prāņa) 
Bhrgu from the skin, Kratu from the hand of Brahmā.” 
In this birth, Arundhati was the wife of Vasistha. 
Arundhati was known by the name Ūrjā also. There is 
a Purànic story behind the marriage of Vasistha and 
Arundhati. r 

In her previous birth the name of Arundhati was 
Sandhyā. She was born from the pasion of Brahmā. 
As soon as she was born she grew up. Seeing her exqui- 
site beauty the Prajāpatis were filled with excitement. 
Even Brahmā, her father, was some-what excited at her 
sight. Siva, who understood this, teased Brahmā, 
Sandhyā was ashamed. Even after Šiva, Brahmā, Pra- 
Jāpatis and the others had gone their ways, she remained 
there blaming her birth. She said to herself: “The mo- 
ment I was born, I grew up to be a young woman. My 
father and my brothers looked at me with desire. I 
also looked at them excitedly. As an atonement for 
this sin, I will burn my body in fire. I do not want a 
body desired by my father and brothers. With this 
decision she went to the mountain Candrabhāga, which 
is the source of the river Candrabhāgā, and began to 
perform penance. Brahmā who came to know of this, 
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was filled with pity and sent Vasistha to her. He went 
there in the form of a Brahmin boy and taught her how 
to perform penance. After the return of Vasistha she con- 
tinued the severe penance to Visņu. Her penance became 
the subject of talk and wonder everywhere. After a short 
while Visnu appeared before her sitting on his convey- 
ance Garuda. She praised Visnu. Visnu was pleased 
with her and asked what her desire was. She said: 
“Lord, creatures should not be sexually excited at their 
birth. They should have sexual desirc only when they 
are grownup. The three worlds must know that I am 
chaste. In all my births I should not look at anybody 
except my husband with sexual desire. The man who 
looks at me with sexual desire should lose his manliness 
and become a hermaphrodite.” 

Mahāvisņu agrecd to her request. It was from that day 
onwards that sexual desire appeared in creatures in 
their grown-up stage only, after they have passed the 
stages of infancy and childhood. Mahāvisņu told her. 
“It is preordained that this body of yours will be burnt 
in fire. Medhātithi, ( Meghátithi), the son of Priyavrata 
is performing the great sacrifice called Jyotistoma which 
is to be completed in twelve years. Itis coming to a 
close. "There is none equal to him because of this sacri- 
fice. That great hermit's sacrifice is being performed in 
the basin of this river Candrabhāgā. Unseen by the 
hermits, you should go there and get into the fire. Be- 
cause of my blessing you will be born from that fire as 
the daughter of Medhātithi. You should go into the fire 
thinking of him whom you want to be your husband in 
this birth." 

Mahavisnu touched Sandhya with the tip of his finger. 
Sandhyā walked to the sacrificial hall. Seen by none, 
she got down into the fire. She was burnt in the blaz- 
ing fire. By the order of Visnu; the God fire placed 
Sandhya who was burnt in the sacrificial fire, in the 
Solar region. The sun divided that body into two and 
placed them in his chariot. The upper portion became 
the prātassandhyā (dawn) between the day and the 
night and the lower portion became the Sayantana 
Sandhyà (the evening twilight). At the end of the 
sacrifice, from the centre of the sacrificial fire a girl, 
like the flame of fire rose up. Medhatithi took that 
child in his hands and called her Arundhati. The child 
became famous throughout the three worlds, as the 
name stood for the principle that on no reason what-so- 
ever will righteousness be obstructed. (Rodha means 
obstruction. So Arundhatiis one who cannot be obstruct- 
ed). In some other Puranas Arundhati is given as 
the daughter of Prajapati Kardama and Devahiti. 

b) Marriage. Arundhati grew up in the hermitage 
of Medhatithi. Candrabhaga holy bath which was the 
playfield of Arundhati, is even today, known as Arun- 
dhatitirtha. Arundhati became five years of age. Brahma 
saw her when she was playing on the ground after hav- 
ing taken her bath. At the instruction of Brahma, 
Arundhati was entrusted to Sāvitrī and Bahulā for 
education. Savitri is the wife of the Sun. Arundhati 
lived in Mānasa lake with Savitri, Gayatri, Bahulā, 
Sarasvati, Drupadà and such other celestial women 
and completed her education. One day Arundhati 
happened to see Vasistha who was shining with radi- 
ance. They fell in love with each other. Parents and 
relatives and the elders came to know of this. Sāvitrī 
patting Arundhati blessed her to become the wife of 
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Vasistha. The marriage of Arundhati with Vasistha was 
conducted in the presence of the Gods. 


c) Sons. Seven sons, named Citraketu, Purocis, Viraca, 
Mitra, Ulbana, Vasubhrdyana and Dyumān were born 
to Vasistha by Arundhati. Allthe seven of them were 
Brahmarsis. 


d) The meaning of the names Vasistha and Arundhati. The 
meaning of the name Vasistha is given by Vasistha 
himself as follows:— 

I am known as Vasistha for two reasons. I am 'Vasu- 
man’. The Šrutis say that Air, Earth etc, are Vasus. 
I have become Vasistha because I have brought under 
control the Vasus beginning with Anima (the power 
of reducing the body to an atom). See what Arun- 
dhati herself says, about the meaning of the name 
Arundhati. 

*] consider mountains, earth and heaven as elements 
in which I live, only after considering my hus- 
band as the element in which I live. My husband 
is the first and foremost element in my life. Moreover 
I conform (anurodha) with the mind of my husband. 
So know me as Arundhati." 

e) Conjugal fidelity of Arundhati. The Saptarsis (the seven 
hermits) once left Arundhati alone in a forest and went 
to the Mountain Himalayas to gather fruits and roots. 
In those days, due to severc summer, thc earth 
became a wilderncss. So the hermits lived in the 
Himālayas. Arundhati all alone did penance in the 
forest. On one day Šiva took the form of a Brahmin and 
going near Arundhati requested her for alms. She rep- 
lied: **There are only Ziziphus fruits here, and nothing 
else to cat." The Brahmin asked her to boil them. She 
placed the pot of Ziziphus fruits on the oven and sat 
there hearing the good stories told by the Brahmin. Thus 
without thinking about her hunger or thirst she sat there 
for twelve years hearing the stories narrated by the 
Brahmin. When the hermits returned from Himalayas, 
Siva assumed his original form and said, ‘Hermits ! 
This woman, sitting in the hermitage, has acquired 
more penance than you have acquired in the Himalayas. 
Good woman! What boon do you want ?" She 
requested that that place should be known as the holy 
place called ‘Badarapacana (cooking of Ziziphus fruits) . 
Siva allowed it. Even today that place is considered 
a holy place. 


f) Death. When so many devas were dead at the sacri- 
fice of Daksa, Vasistha also died along with them. 
Arundhati followed her husband. After death both of 
them entered the firmament and became two stars. 

g) Seeing Arundhati. In India there is a custom of show- 
ing the women, the star Arundhati. Arundhati is the 
first of the women who took only one husband in her life. 
The meaning of this custom is this that this mentality of 
Arundhati should be acquired by the married women 
of India. Moreover, if the star stands in front of the star 
Vasistha, it is considered to forebode calamities in the 
world. (Kālikā Purana). 

ii) Second birth. 

General information. Wasistha who died at the sacrifice 
of Daksa took birth again from the sacrificial fire of 
Brahma. Aksamālā was the wife of this Vasistha. 
Aksamala was the rebirth of Arundhati. So, in some 
Puranas, both are shown as one. This birth of Vasis- 
tha was terminated by the curse of emperor Nimi of 
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the Iksvakü dynasty. (For details see under Nimi). 
(iii) Third birth. In the third birth Vasistha was born 
from a pot as the son of Mitrāvaruņas. In this birth 
Vasistha was the brother of Agastya. (For detailed 
story see under Agastya, para 2). In this birth the 
wife of Vasistha was an Arundhati, who was the sister 
of Narada. Thus according to the Purāņas, it took 
three births for Vasistha to complete his life. It is 
difficult to ascertain, in which particular birth, a parti- 
cular story, stated in the Puranas, took place. It is 
probable that a large number of episodes might have 
taken place in the second and third births. 

Stories connected with the life of Vasistha are given 
below: i 
2)Vasistha and Visvamitra. Vasistha and Vis vamitra 
were two herm its who quarrelled with each other through- 
out their lives. The quarrel between Vasistha a A 
Brahmin hermit and Vi$vāmitra a royal hermit, is 
given below: 

(i) Reason for the enmity. Vi$vàmitra was a King who 
cared much for the welfare of his subjects. Once he 
went with his army to hunt. He became tired by the 
hunt and reached the hermitage of  Vasistha who 
welcomed them with hospitality. He told them that 
food would be ready when they returned after a bath. 
The King and his men bathed quickly and when they 
returned, a grand feast was ready forso many thou- 
sands. The King was in great perplexity. After the 
meals Viévamitra approached the hermit Vasistha 
and asked him how he got such a grand feast ready. 
He replied that the cow Kāmadhenu in his hermitage was 
capable of granting any wish. The king desired to have 
the cow. He asked the hermit to exchange the cow for 
a crore of ordinary: cows. Vasistha did not agree to 
this. Vigvamitra said that the noble and superior 
things of the country belonged to the King. The hermit 
did not agree to that also. Finally Višvāmitra was 
about to take away the cow by force. Thus the quarrel 
began. Understanding the wish of Vasistha Kamadhenu 
held her horns and tail up and stood as a fierce 
and cruel figure. From the various limbs of the cow so 
many thousands of warriors jumped out and a fierce 
battle ensued in which the hundred sons and the huge 
army of Višvāmitra met with defeat. At last Vig vamitra 
tried to launch a divect attack against Vasistha. But 
the arrows of Vis vamitra were changed to flowers when 
they touched the body of Vasistha. At last the King 
admitted that the power of the penance of a Brahmin 
hermit was the real power and he admitted defeat from 
Vasistha. From that day onwards a deep-rooted, 
hatred against Vasistha arose in the heart of Vig vamitra. 
He left the administration of his Kingdom in the hands 
of his relatives and went to the south where he erected 
a hermitage and began to do severe penance. He acquir- 
ed great powers of penance and became a royal hermit 
of immense attainments and the quarrel between the 
two great hermits Vasistha and Visvamitra began. 
(Valmiki Ramayana, Bala Kanda, 5 sargas from 51). 
(i1) Second confrontation. The next contest between the two 
hermits was due to the king Trišanku of the Solar 
dynasty. Tri$anku wanted bodily attainment of heaven. 
Vasistha tried to discourage the king. Višvāmitra took 
up the matter. He began to perform a sacrifice to lift 
up the king bodily to heaven, and Trišanku began to 
rise up higher and higher. But Indra did not allow him ` 
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to enter bodily into the heaven. At last Visvāmitra, by 
the power of his penance created an artificial heaven 
midway between the heaven and the earth and placed 
Tri$anku in that heaven. With this the gap between 
the two hermits widened. (For more details see under 
Tri$aüku). 

(iii) Third confrontation. By the blessing of Varuņa, a son 
named Lohita was born to Hari$candra. He had promis- 
ed Varuna to sacrifice his son Lohita. But Lohita 
came to know of this and he left the palace. Hari$can- 
dra was in a difficult situation. Vasistha advised him 
to buy a son and to sacrifice him. Accordingly a Brah- 
min boy named Šunaš$epha was bought. Vasistha 
dccided to sacrifice him. Vi$vàmitra said that he could 
not be sacrificed. Hari$candra was loved by Vasistha. 
So Vis vāmitra tried to harm him as far as possible. 
Hariscandra fell in the trap of Vi$vàmitra and lost his 
country, city, wie, everything and had to live in funeral 
places. (For dctailed story see under Hariscandra.) 
(iv) Fourth confrontation. Vasistha did not like the 
deception practised by Vigvamitra, on Hari$candra. 
Once Vi$vāmitra and Vasistha met in the forest by 
chance. Vasistha scolded Vi$vamitra, who had only 
the guise of a hermit, thus: **You wicked Vi$vāmitra ! 
Why do you put the truthful Hari$candra into so much 
misery? You are deceiving him as the stork sits in 
meditation and deceives the fish. So you will become 
a stork." 

Visvamitra looked at the hermit Vasistha who had 
cursed him and said. “So long asl am a stork you 
shall be Kingfisher. Thus they cursed each other. 

Both of them became birds and went to the shore of 
Mānasa lake and each building a nest on the top of 
trees began to live there. There was nothing but quar- 
rel between the two birds daily. Both pecked and 
scratched each other to such an extent that they were 
covered with bleeding wounds. They looked like an 
Erythrina tree filled with flowers. Everybody who saw 
them was filled with sadness. Thus they lived there 
for a long time. 

Once the Kind-hearted Brahma, the father of Vasistha, 
saw their sorry plight. Having pity on them he came 


there with the other gods and delivered them both 


from the curse. (Devi Bhagavata, Skandha 6). 

(v) Fifth confrontation, Vi$vāmitra called the river 
Sarasvati and asked her to bring Vasistha along with 
her current. Sarasvati did not like the idea. Still, 
fearing the curse of Vig vamitra she agreed todo so. The 
river-basin where Vasistha had been performing penance 
was pulled down by the current ofthe river, and taking 
Vasistha in the current carried him down. Sarasvati 
did not wish to leave Vasistha at the mercy of Visvā- 
mitra. So when they reached the door of the hermitage 
of Vigvamitra, she carried him further down in a swift 
current. Višvāmitra got angry and cursed Sarasvati. 
«Let blood flow through the river.” With that the 
water of Sarasvati changed to blood-colour. The gods 
were perplexed at this. They all gathered on the banks of 
the river. In the presence of the gods, both the hermits 
came to a compromise. Thenceforward that place 
became a holy tirtha under the name Vasisthāpavāha. 
(M.B. Salya Parva, Chapter 42). 

3) Other details. 

(i) Vasistha changed Ilā a woman, 
(For details see under Ilā I). 


into a man. 
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(ii) Wives and children. Seven sons Rajas, Gotra, 
Urdhvabahu, Savana, Anagha, Sutapas and Sukra, 
were born to Vasistha by his wife Ūrjā. These 
seven pure and just persons were the Saptarsis 
(seven hermits) in the first Manvantara. (Visnu 
Purana, Améa I, Chapter 10). 

(Raja, Gatra, Ordhvabahu Savana, Alaghu, Sukra (and 
Sutapas are the names given in Agni Purana, Chapter 
20, of the sons of Vasistha born by his wifc Ūrjā). 

(iii) Vasistha and emperor Nimi. (See under Nimi) 
(iv) The Rgveda of Vasistha. There are ten Mandalas 
in Rgveda, of which the seventh Mandala was composed 
by the sages of Vasistha’s hermitage. 

(v) Cursing Ravana. Once Ravana asked Vasistha to 
come as his teacher and teach him the Vedas and the 
other scriptures. Vasistha did not comply with his 
request. "The angry Ravana got Vasistha a captive. But 
the King Kuvalaya$va of the Solar dynasty, liberated 
Vasistha from captivity. The rescued Vasistha cursed 
Ravana. You and your family will be exterminated by 
those born of the Solar dynasty." (Kamba Ramayana, 
Yuddha Kanda). 7 

(vi) Vasistha jumped into the river. See under Adr- 
$yanti. 

(vii) In uniting Tapati and Sarhvaraņa Vasistha played 
a very prominent part. (See under Tapatī). 

(viii) It was Vasistha who put a stop to the sacrifice 
for the extermination of the Raksasas (giants) perform- 
ed by Parāšara. (See under Parāšara). 

(ix) Vasistha and Mucukunda. See under Mucukunda. 
(x) Vasistha told Sri Rama the history of the dynasty 
of Iksvaku. (Valmiki Ramayana Bala Kanda, Sarga 
SE 

(xi) The hermitage of Vasistha was situated in the 
valley of mount Mahāmeru. (Mahābhārata, Ādi Parva, 
Chapter 29, Stanza 6). 

(xii) The cow of Vasistha was stolen by the eight Vasus 


' See under Astavasus. 


(xii) Vasistha was the teacher of Bhisma. (Mahabharata 
Ādi Parva, Chapter 103, Stanza 45). 

(xiv) Vasistha participated in the Birth festival of 
Arjuna. (M.B. Ādi Parva, Chaptcr 122, Stanza 51). 
(xv) Vasistha tried to commit suicide. (See under 
Adršyantī). 

(xvi) Vasistha shone in the assembly of Brahmā. (M.B 
Sabha Parva, Chapter 11, Stanza 19). 

(xvii) In the Bhārata-battle an effort was made by 
Vasistha to dissuade Drona from the battle. But it was 
in vain. (M.B. Drona Parva, Chapter 190, Stanza 33). 
(xviii) Vasistha was one of the hermits who came to 
visit Bhisma on his bed of arrows. (Santi Parva, Chap- 
ter 47, Stanza 7). 

(xix) Once rain failed in the world and creatures 
became miserable. At that time Vasistha fed the crea- 
tures. (M.B. Anu$āsana Parva, Chapter 137). 

(xx) Once Indra lost the Devaloka (the world of the 
Devas) and he became gloomy and miserable. Vasistha 
went to him and consoled him. (M.B. Santi Parva, 
Chapter 291, Stanza 91). 

(xxi) Vasistha was one of the hermits who were Brah- 
min tribal workers. (M.B. Santi Parva, Chapter 296, 
Stanza 17). 

(xxii) Once Vasistha imparted knowledge to King 
Janaka. This exhortation is given in Mahabharata, 
(Santi Parva, six chapters from 302). 
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(xxiii) Vasistha was one of the twentyone Prajapatis. 
(M.B. Santi Parva, Chapter 334, Stanza 36). 

(xxiv) Vasistha is considered to be one of the Citragi- 
khandis (Saptarsis—seven hermits) (See under Citra- 
$ikhandis ). 5 

(xxv) Oncc Vasistha talked about Purusārthas (the 
objects of life) to Brahmā. (M.B. Anušāsana Parva, 
Chapter 6). 

(xxvi) Vasistha talked to Saudāsa about giving cows as 
alms. (M.B. Anušāsana Parva, Chapter 78, Stanza 5). 
(xxvii) On another occasion Vasistha gavc advice to 
Parašurāma and talked about the origin of Gold. (M.B. 
Anušāsana Parva, Chapter 84, Stanza 44). 

(xxviii) Vasistha once told Arundhati how weakness 
was caused. (M.B. Anušāsana Parva, Chapter 93, 
Stanza 31). 

(xxix) Vasistha avowed that he was not one of them 
who had stolen the lotus flowers of Agastya. (Anušāsana 
Parva, Chapter 23, Stanza 114). 

(xxx) Apava, Arundhatipati, Brahmarsi, Devarsi, 
Hairanyagarbha, Maitravaruni, Varuni, and such other 
words are used as synonyms of Vasistha, in the Maha- 
bhārata. 

VASISTHA. An Agni (fire). (Mahābhārata, 
Parva, Chapter 220, Stanza 1). 

VĀSISTHA (M). Vasistha tīrtha. It is mentioned in 
Mahābhārata, Vana Parva, Chapter 84, that he who 
bathes in this tīrtha would become a Brahmin. 

VASISTHA PARVATA. A mountain famous in the 
Purāņas. It is mentioned in Ādi Parva, Chapter 214, 
Stanza 2, that Arjuna came and sat on this mountain 
during his pilgrimage. 

VASISTHĀPAVĀHA. An ancient holy bath on the 
banks of the river Sarasvati. (See under Vasistha, fifth 
confrontation). 

VASISTHĀŠRAMA. A holy place near Nišcirā- 
sangama. This holy bath is famous throughout the 
three worlds. Those who bathe in this place will enjoy 
the fruits of performing Vajapeya yajita. (Drinking 
sacrifice). (M.B. Vana Parva, Chapter 87, Stanza 140). 

VASORDHARA. Wife of the Vasu named Agni. (Bhāga- 
vata, Skandha 6). 

VASTRAPA. A group of Ksatriyas. The princes belong- 
ing to this group brought presents to Yudhisthira. ( M.B. 
Sabhà Parva, Chapter 52, Stanza 15). 

VĀSTUPURUSA. In days of yore a ghost of immense 
size, who was feared by all other ghosts came into 
existence. This ghost was buried inside the earth by 
the Devas. This ghost is called Vastupurisa. He is 
the deity of whatever we build on the earth. The 
offering made to this Vastupurusa on completion of a 
house is called **Puravástubali". (Agni Purana, Chap- 
ter 40). 

VASU I. A King named Uparicaravasu. 
details see under Uparicaravasu). 

VASU II. Astavasus. (The eight Vasus). (For further 
details see under Astavasus) . 

VASU III. A son born to Kuša, King of Kanyākubja 
by his wife Vaidarbht. Kuša had four sons, Kugamba, 
Ku$anabha, Asürtarajas and Vasu. Of them Kušāmba 
built the city of Kaušāmbī, Kuéanabha the city of 
Mahodayapura, Asürtarajas the city of Dharmāraņya and 
Vasu the city of Girivraja which is erected in the middle 
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of five hills. The river Māgadhī flows around this city. 
(Valmiki Ramayana, Bālakāņda Sarga 32). 

VASU IV. A Vasu is mentioned in Brahmanda Purana 
Chapter 58, as the brother of Parašurāma. Vasu, 
Rumanvan, Susena, Višvāvasu and Parašurāma were 
the five sons born to Jamadagni by his wife Renuka. 

VASU V. Ason of Murāsura. The sons of Murāsura 
were, Tamra, Antariksa, Sravana, Vasu, Vibhavasu, 
Nabhasvan and Aruna. (Bhāgavata, Skandha 10). 

VASU VI. A mighty King of the Krmi dynasty. (Mahā- 
bharata, Udyoga Parva, Chapter 74, Stanza 13). 

VASU VII. It's mentioned in Mahābhārata, Adi Parva, 
Chapter 94, Stanza 17, that the King [lina had five 
sons, Dusyanta, Šūra, Bhima, Pravasu and Vasu by his 
wife Rathantarī. 

VASU VIII. A scholarly Brahmin-hermit. The hermit 
Paila was the son of this Vasu. (M.B. Sabha Parva 
Chapter 33, Stanza 35). 

VASU IX. Vasu is used as a synonym of Šiva in Mahā- 
bhārata, Anušāsana Parva, Chapter 17, Stanza 140. 

VASU X. A name of Mahavisnu. (M.B. Anušāsana 
Parva, Chapter 149, Stanza 25). 

VASU XI. A King. He was born to Uttānapāda by 
Sūnrtā. A controversy arose among hermits once, about 
cow-sacrifice and for a solution of the problem the 
hermits approached this king Vasu, who told thcm his 
perception that the sacrifice of cow was, strictly speak- 
ing, a matter of slaughter and as such it was to be for- 
bidden. As the hermits could not agree with the King, 
they cursed him “Let the King go to Patala (under- 
world). Vasu then did very severe penance and attained 
heaven. (Matsya Purana, 143, 18-25). 

VASUCANDRA. A King who was the supporter and 
helper of Yudhisthira. He was as mighty as the power- 
ful Indra. (M.B. Drona Parva, Chapter 158, Stanza 
40). 

VASUDĀMĀ. An attendant of Subrahmaņya. (M.B. 
Šalya Parva, Chapter 46, Stanza 5). 

VASUDĀNA I. A Ksatriya King. This King who was 
a member of the council of Yudhisthira. was the ruler 
of Pārnšu. It is stated in Mahābhārata that this King 
presented Yudhisthira with twentysix elephants and 
two thousand horses.( Sabha Parva, Chapter 52, Stanza 
27). In the Bharata battle this King was the support 
of Yudhisthira and Dhrstadyumna. But he was killed 
by the arrow of Droņa. (M.B. Udyoga Parva, Chapters 
151 and 171; Droņa Pārva, Chapters 23 and 190; Karņa 
Parva, Chapter 6). 

VASUDĀNA II. A prince of Pāūcāla, who fought on 
the side of the Pandavas. He was killed by Drona- 
cārya. (M.B. Drona Parva, Chapter 21, Stanza 55). 

VASUDANAPUTRA. A King who had taken the 
side of the Kauravas and fought against the Pandavas. 
He killed Abhibhü, the son: of King of Kasi. (M.B. 
Karna Parva, Chapter 4, Stanza 74). 

VASUDATTA I. Mother of Vararuci. 
Vararuci). 

VASUDATTA II. (VASUDEVA). Father of Sudevā, a 
woman who had taken rebirth as a hog. (See under 
Sudevā III). 

VĀSUDEVA I. Being the son of Vasudeva, Šrī Krsņa 
was called Vāsudeva. 

VĀSUDEVA II. See under Pauņdrakavāsudeva. 

VASUDEVA. Father of Sri Krsna. 


(See under 


VASUDEVABHATTATIRI 


1) Genealogy. See under Krsna. 
2) Previous birthand current birth. Vasudeva was the rebirth 


of Prajapati Kasyapa. Aditi and Surasa, the wives of 


Ka$yapa took birth as Dcvaki and Rohini respectively. 
(For details see under Kaśyapa). 

3) Marriage and Family. Rohini, the wife of Vasudeva, 
gave birth to Balarama, the fighter Sāraņa, Durdhara, 
Dama, Pindáraka and Mahāhanu. Of Devaki who 
was also called Maya and Amāvāsi, the younger son 
Krsna and his beautiful sister Subhadra were born. 
Vijaya, Rocamāna, Vardhamāna and Devala were sons 
born by Upadevi. The twosons Agāvaha and Mandaga, 
otherwise called Angada were born of Vrkadevi. 
Revanta who could not be defeated in battle, was born 
from Saptamidevi. The first son of Vasudeva was 
Kaušika, whose birth was from a - Vai$ya woman called 
Sraddha Devi when Vasudeva was travelling in the 
forest. Kapila, a mighty son was born by the queen 
Šrutandharā. Saubhadra head of the archers and 
Abhava were born by his wife Jana. (Padma Purana, 
P. 1314). 

4) Other details. 


(i) Vasudeva was the son of Šūrasena, and the husband 
of Devaki, the father of Sri Krsna, the brother of 
Kuntī, and the minister of Ugrasena. It was Vasudeva 
who sent the priest Ka$yapa to Sata$rüga to perform 
thc purification. ceremonies such as naming etc. of the 
Pandavas. ( M.B. Ādi Parva, Chapter 123, Dāksiņātya- 
pātha). 

(ii) After the Bhārata-battle, Vasudeva asked Sri 
Krsna and learned from him the detailed news about 
the battle. (A$vamedha Parva, Chapter 60). 

(iii) Vasudeva fell into a swoon when he heard that 
Subhadrā had become unconscious. (M.B. Ašvamedha 
Parva, Chapter 61, Stanza 5). 

(iv) The ceremony of offering to the manes (Sraddha) 
of Abhimanyu was performed by Vasudeva. (M.B. 
Ašvamedha Parva, Chapter 62, Stanza 1). 

(v) When the Yādavas fought among themselves after 
drinking liquor, Šrī Krsna went to Dvārakā and visited 
Vasudeva, and requested him to protect his wives who 
were awaiting Arjuna. Then after kissing the feet of 
Vasudeva, Šrī Krsna and Balabhadra Rama went to 
do penance. (M.B. Mausala Parva, Chapter 4, Stanza 8). 
(vi) When the dynasty of Vrsni was completely destroy- 
ed Vasudeva thinking about the Supreme soul in his 
heart forsook his body. (M.B. Mausala Parva, Chapter 
7, Stanza 15). 

(vii) Arjuna performed the funeral rites of Vasudeva 
and aided his four wives to enter the funeral pyre. 
(M.B. Mausala Parva, Chapter 7, Stanza 19). 

(viii) Vasudeva entered heaven and took his place 
among Višvadevas (gods concerned with offering to the 
manes). (M.B. Svargarohana Parva, Chapter 5, Stanza 
17). M 

ne The synonyms of Vasudeva, used in Mahabharata 
are Anakadundubhi, Sauri, Süraputra, Šūrasūnu, 
Yadūdvaha and so on. 

VASUDEVABHATTATIRI. A Sanskrit poet of Kerala. 
Vasudevabhattatiri was a poet who used alliteration 
abundantly. His important works are ‘Yudhisthira- 
vijaya, Tripuradahana Saurikatha, Vasudeva Vijaya, 
Gajendramoksa, Nalodaya etc. 

VASUDHA. Daughter of Narmada, a Gandharva 
woman. Narmada had three daughters Sundari, Ketu- 
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matī and Vasudhā. (For more details see under Puspot- 
katā). 


VASUDHĀRĀ. A holy place. Those who visit this 


place could enjoy the fruits of performing horse-sacri- 
fice. If one gives offering to the manes after getting 
oneself purified by bathing in this holy tirtha (bath), 
one will attain the world of Visnu. There is a lake of 
the Astavasus (eight Vasus) in this placc. By bathing 
there, one could becomc the subject of the lovc and 
regard of thc eight Vasus. (M.B. Vana Parva, Chapter 
82, Stanza 63). 


VASUHOMA. A King of the country of Arīga. Once he 


a advice to Māndhātā on righteousness. (M. B. 
ānti Parva, Chapter 122, Stanza 1). 


VASUJYESTHA. A King. This King was the son of 


Pusyamitra. (Matsya Purana, 272, 28). 

One of the famous Nāgas (serpents). 

1) Birth. The uragas and nāgas (serpents) were born 
to Prajāpati Ka$yapa by his wife Kadri. Vāsuki, the 
eldest son of Kadri spent his childhood with his 
parents. 

2) Difference of opinion. Winatā and Kadrū staked on 
the colour of the tail of Uccaiggravas (A horse obtained 
at the churning of the sea of Milk. To win the stake, 
Kadri asked her sons to hang on the tail of Uccaiss- 
ravas as black hairs. But the truthful Vāsuki was not 
prepared to do so. Kadri curscd Vāsuki and the others 
who sided with him. From that day onwards Vāsuki 
and those who were cursed, separated from their mother 
and formed into a serpent group. (M.B. Adi Parva, 
Chapters 37 and 48). 

3) The length of Vāsuki. The Devas and the asuras 
decided to get Amrta (Ambrosia—the celestial honey of 
immortalily) by churning the sea of milk, The Devas 
went to bring Mandara-mountain, to be used as the 
churning rod. Their attempt was futile. The asuras 
made a trial with the same result. The Bhūtagaņas 
(Guards) of Siva also made a vain attempt. On the 
instruction of Visnu, Garuda went and brought the 
mountain as easily as an eagle takes away a frog. Now 
Vāsuki should be brought. The Devas and Gandharvas 
failed in that attempt also. Garuda who was haughty 
of his strength and speed, went to the city of the nagas 
(serpents) and requested Vāsuki to come to the sea of 
Milk. Vāsuki replied that if the matter was so urgent 
he had no objection for being carried to that place. He 
took the middle part of Vasuki in his beak and flew up 
higher and higher and reached beyond the horizon, 
Still the lower half of Vasuki was lying on the ground. 
So he took Vasuki in his beak as folded in two. Still 
the result was the same. Garuda became aware of the 
impossibility of carrying Vāsuki and returned, ashamed 
and disappointed. Visnu rebuked him for his arrogance. 
After this, Siva stretched his hand to Pātāla. Vāsuki 
became a small bangle on that hand. Thus Vāsuki was 
brought to the shore of the sea of Milk. (Kamba 
Rāmāyaņa, Yuddha Kānda). 

4) Other details. 

(i) For the safety and protection of the Nāgas (ser- 
pents) Vāsuki gave his sister Jaratkāru as wife to the 
hermit Jaratkāru. (See under Jaratkāru). 

(ii) The nāgas anointed Vāsuki as their King. (M.B. 
Ādi Parva, Dāksinātyapātha, Chapter 36). 

(iii) When Vāsuki saw the serpents, born of his family, 
falling into the sacrificial fire of Janamejaya and dying 
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in large numbers, he sent his nephew Āstīka to find 
out a way to rescue the perishing nāgas. (M.B. Ādi 
Parva, Chapter 53, Stanza 20). 

(iv) Vāsuki participated in the birth festival of Arjuna. 
(M.B. Adi Parva, Chapter 122, Stanza 71). 

(v) Vāsuki advised the Nagas to give thedivine juice 
to Bhimasena, in accordance with the request of Aryaka. 
(See under Bhimasena). 

(vi) Vāsuki stays in the palacc of Varuna worshipping 
him. (M.B. Sabha Parva, Chapter 9, Stanza 8). 

(vii) Arjuna once allured the sister of Vāsuki. (M.B. 
Virata Parva, Chapter 2,Slanza 14). 

(vii) In Tripuradahana (the burning of Tripura) 
Vāsuki acted as the bow-string of Siva and as the axle 
of his chariot. (M.B. Karna Parva, Chapter 34, Stanza 


22 
(ix) In the fight between Arjuna and Karna, Vāsuki 
was a well-wishcr of Arjuna. (M.B. Karna Parva, 
Chaptcr 87, Stanza 43). 
(x) The Devas anointed Vāsuki as the King of the 
Nagas. (M.B. Salya Parva, Chapter 37, Stanza 30). 
(xi) Vāsuki gave Subrahmanya two followers named 
Jaya and Mahājaya. (Salya Parva, Chapter 45, Verse 
32): 
(xii) Vāsuki is one of the seven nāgas which hold up 
the earth. (M.B. Anuś åsana Parva, Chapter 150, Stanza 
41). 
(xiii) When Balabhadrarāma went to Pātāla after his 
death, Vāsuki had gone there to receive him. (M.B. 
Mausala Parva, Chapter 4, Stanza 15). 
(xiv) Once Vāsuki and Vāyu tried to find out who 
was the more powerful of the two, in consequence of 
which contest Mount Trikūta was broken from the 
vicinity of Mahāmeru and was thrown into thc south- 
ern Sea. (See under Trikūta). 
(xv) Words such as Nagarat, Nagaraja, Nagendra, 
Pannaga, Pannagarāt, Sarparāja, and so on are used 
as synonyms of Vāsuki in Mahābhārata. 
VASUKITIRTHA. A holy place situated on the banks 
of the Garīgā in Prayaga. Bhogavatītīrtha is another 
name of this holy bath. It is mentioned in Mahābhārata 
Vana Parva, Chapter 85, Stanza 86,.that by taking 
bath in this holy tirtha one could attain the fruits of 
performing the horse-sacrifice. 
VASUMAN I. (VASUMANAS). A King of the dynasty 
of Iksvaku. 
1) Genealogy. Descended from Visņu in the following 
order. Brahma -Marīci-Ka$yapa-Vivasvān - Vaivasvata 
Manu-Iksvaku-Vikuksi-Sagada-Kakutstha (Purafijaya) - 
Anenas - Prthulāšva- Visvaga$va-Prasenajit-Yuvana$va- 
Māndhātā-Purukutsa-Trasadasyu-Anaraņya- Haryas va- 
Vasumanas, 
2) Birth. Haryaíva, the King of Ayodhya married 
Madhavi, the daughter of Yayati. Vasumanas was their 
son. (M.B. Adi Parva, Chapter 86, Stanza 56). 
3) Marriage proposal. A damsel named Harini was 
proposed to be given in marriage to Vasumanas. But 
another man carried her away. To know the story see 
under Durmada II. 
4) Other information. 
(i) Once Yayāti who fcll from heaven on the earth 
met with Vasumanas. Because of the merit of mingl- 
ing with good people Yayāti attained heaven again. 
(M.B. Adi Parva, Chapter 86, Stanza 56). 
(ii) Vasumanas entered heaven along with Kings 
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like Astaka and others. (M.B. Adi Parva, Chapter 93, 
Stanza 16). 4 

(iii) Vasumanas sits in the palace of Yama and praises 
him. (M.B. Sabha Parva, Chapter 8, Stanza 13). 

(iv) He went on pilgrimages and earned fame and 
wealth. (M.B. Vana Parva Chapter 94, Stanza 17). 
(v) He was present at the horsc-sacrifice of Astaka the 
son of Visvāmitra. (M.B. Vana Parva, Chapter 198, 
Stanza 1). 

(vi) He once got into the aerial chariot of Indra and 
came and stood over the city of Virata and witnessed 
the battle between Arjuna and the teacher Krpa. 
(M.B. Virāta Parva, Chapter 56, Stanza 9). 

(vii) It was near Vasumanas and others who had been 
performing the sacrifice of Vàjapeya and worshipping 
Mahavisnu, that Yayāti fell from heaven. (M.B. Udyoga 
Parva, Chapter 121, Stanza 10). 

(viii) Vasumanas became famous under the name 
Dānapati (lord of donations) because he had given Yayāti, 
the fruits of his good deeds. (M.B. Udyoga Parva, 
Chapter 122, Stanza 9). 

(ix) While he was the King of Kosala he conducted a 
consultation with Brhaspati as to how he could bring 
about the prosperity of the country. (M.B. Santi Parva, 
Chapter 68, Stanza 6). 

VASUMAN II. (VASUMANAS). A King who was 
famous in the council of Yudhisthira. (M.B. Sabhā 
Parva, Chapter 4, Stanza 32). 

VASUMAN (VASUMANAS) III. A fire. It is stated 
in Mahābhārata, Vana Parva, Chapter 221, Stanza 27, 
that if- a woman during her monthly course happens 
to touch the holy fire, an astakapāla should be offered 
to the fire Vasumān. This fire called Vasumān now 
stays in the palace of Brahmā. (M.B. Sabhā Parva, 
Chapter 11, stanza 30). 

VASUMĀN (VASUMANAS) IV. A prince of the family 
of Janaka. It is mentioned in Mahābhārata, Santi 
Parva, Chapter 309, that a hermit had given him 
exhortations regarding righteousness. 

VASUMITRA Ī. An ancient Ksatriya King. It is 
stated in Mahābhārata, Ādi Parva, Chapter 67, Stanza 
41 that this King was born froma portion of the 
asura named Viksara, the son of Danāyu. 

VASUMITRA II. A King born of the dynasty of Sunga. 
It is mentioned in Bhagavata, Skandha 10, that Bhad- 
raka, otherwise called Udanka was the son of this King. 

VASUPRABHA. A warrior of Subrahmanya. ( M.B. 
Salya Parva, Chapter 45, Stanza 63). 

VASUSARMA. See under Dharmašarmā I. 

VASUSENA. A name of Karņa at the time of his boy- 
hood. He was called by the namc Vasuseņa by his 
foster-father Adhiratha and his foster-mother Rādhā. 
(See under Karņa). 

VASUSRI. An attendant of Subrahmanya. (M.B. Salya 
Parva, Chapter 46, Stanza 14). 

VASVANANTA. The father of Yuyudha, and the son 
of Upagupta. He was the King of Videha. (Bhagavata. 
Skandha 9). 

VASVOKASĀRĀ. One of the seven branches of the 
Ganges. (M.B. Bhisma Parva, Chapter 6, Stanza 48). 

VATA. One of the five attendants given to Subrahmanya 
by the god Arhía. The five attendants were Vata, 
Parigha, Bhima, Dahati, and Dahana. (M.B. Salya 
Parva, Chapter 45, Stanza 34). 
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VATA, One of the Saptarsis (seven hermits) of the 
Manvantara (Age of the Manu) of Manu Svarocisa. 
In this age of the Manu the Devendra was Vipašcit. 
The Saptarsis of that Age of the Manu were Ūrja, 
Stamba, Prāņa, Vāta, Vrsabha, Niraya and Parīvān. 
(Visņu Purāņa, Am'a 3, Chapter 1). 

VATADHANA. A Ksatriya King. This King was 
born from a portion of the asura Krodhavaga 
(Mahābhārata, Ādi Parva, Chaptcr 63, Stanza 67). 

VĀTADHĀNA(M). A country in ancient India. The 
people of this country were called the Vatadhanas. The 
following information is available about them from the 
Mahabharata. 

(i) Nakula defeated the Vatadhanas who were Ksatri- 
yas at the time of his regional conquest. (M.B. Sabha 
Parva, Chapter 32, Stanza 8). 

(ii) Once the Kauravas surrounded this country which 
abounded in wealth and food. (M.B. Udyoga Parva, 
Chapter 19, Stanza 31). 

(iii) Vātadhāna was one of the foremost countries in 
India. (M.B. Bhisma Parva, Chapter 9, Stanza 47). 
(iv) Inthe Garuda Vyūha of the army formed by 
Bhisma, Agvatthama and the Vātadhānas stood at the 
head of disposition, in the Bhārata-Battle. (M.B. Bhisma 
Parva, Chapter 27, Stanza 4). 

(v) Once Šrī Krsna defeated the Vātadhānas. (M.B. 
Droņa Parva, Chapter 11, Stanza, 17). 

(vi) Itis mentioned in Mahābhārata, Karna Parva, 
Chapter 73, Stanza 17 that in Bhārata-battle Arjuna 
destroyed all the armies of the country of Vātadhāna. 

VĀTĀDHIPA. A King who is famous in the Puranas. 
It is mentioned in Mahābhārata, Sabha Parva, Chapter 
31, Stanza 15, that this King was subdued by Sahadeva 
during his southern regional conquest. 

VATAGHNA. One of Vi$vāmitra's sons who were ex- 
pounders of Vedas. (M.B. Anu£àsana Parva, Chapter 4, 
Stanza 54). 

VATAJA. A country in Ancient India. (Mahābhārata, 
Bhisma Parva, Chapter 9, Stanza 45). 

VĀTĀPI I. A giant. See under Agastya, Para 5, for the 
story of how this asura was eaten along with his food by 
Agastya. 

VĀTĀPI II. A notorious asura (demon) born to 
Prajāpati Kašyapa by his wife Danu. (Mahābhārata, 
Ādi Parva, Chapter 65, Stanza 28). 

VATARODHA. A hell. For further details see the sec- 
tion Naraka under Kala. 

VATASKANDHA. A hermit. It is mentioned in Maha- 
bharata, Sabha Parva, Chapter 7, Stanza 14, that he 
sits in the palace of Indra praising and worshipping 


im. 

VATAVEGA I. (VAYUVEGA). One of the hundred 
sons of Dhrtarāstra. It is mentioned in Mahābhārata, 
Adi Parva, Chapter 195, that he had been present at the 
Svayarnvara (marriage) of Draupadi and in the Karna 
Parva, Chapter 84, Stanza 2, that he was killed by Bhi- 
masena in the Bhārata-battle. 

VATAVEGA II. One of the famous sons of Garuda. 
(M.B. Udyoga Parva, Chapter 101, Stanza 10). 

VATIKA. A warrior of Subrahmanya. (M.B. Salya Parva, 
Chapter 45, Stanza 67). i 

VATSA I. Son of Pratardana the King of Kasi. It is 
stated in Mahābhārata, Šānti Parva, Chapter 49, Stanza 
79, that the name Vatsa was given to him because he 
was brought up in his childhood by calves of cows. 
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VATSA II. A King of the family of Saryati. This King 
was the father of Talajangha and Hehaya. (M.B. Anu- 
$asana Parva, Chapter 30, Stanza 7). 

VATSA III (VATSABHÜMI). A country in ancient 
India. The following information is given about this 
country in the Mahabharata. 

(i) Bhimasena conquered this country during his region- 
al conquest. (M.B. Sabha Parva, Chapter 30,. Stanza 


(ii) Karna once brought this country under control. 
(M.B. Vana Parva, Chapter 254; Stanza 9). 

(iii) During the battle of Bharata, the people of Vatsa 
were on the sidc of the Pandavas. (M.B. Udyoga 
Parva, Chapter 53, Stanza 1. 

(iv) Deified beings (semigods) and heavenly singers had 
lived in this country. There is an asylum there for 
holy men. Ambā, the princess of Kāšī once lived in 
this hermitage. (M.B. Udyoga Parva, Chapter 186, 
Stanza 34). 

(v) Amba became a river and still flows through this 
country under the namc Amba. (M.B. Udyoga Parva 
Chapter 186, Stanza 40). 

(vi) In the battle of Bharata, the warriors of Vatsa 
stood on the left side of the disposition of the army call- 
edKrauficárunavyüha, formed by Dhrstadyumna.(M.B. 
Bhisma Parva, Chapter 50, Stanza 53). 

VATSALĀ. An attendant of Subrahmanya. (M.B. Salya 
Parva, Chapter 45, Stanza 72). 

VATSANABHA. A hermit. Dharma, once took the form 
of a shc-buffalo and saved Vatsanabha from heavy rain. 
After this he thought that he was an ungrateful man and 
so he decided to forsake his body. But Dharma dissuad- 
ed him from this attempt. (M.B. Anušāsana Parva, 
Dāksiņātya Patha, Chapter 12). 

VATSARA. The younger of the two sons of Dhruva. 
Utkala, the elder was a man of abstinence. So the 
younger brother Vatsara became the prince apparent. 
Vatsara married the princess named Svarvithi. Six sons 
named Puspārņa, Tigmaketu, Īsa, Ürja, Vasu and Jaya 
were born to them. (Bhagavata, Skandha 4). 

VATSYA I. A hermit belonging to the Guruparampara 
(the line of teachers). It was this hermit Vatsya who 
wrote the famous Vātsyāyana Sūtra (the science of 
Amour). He was one of the guests at the serpant-sacri- 
fice( Sarpasatra)of Janamejaya.( M.B. Ādi Parva Chap- 
ter 53, Stanza 9).He visited Bhisma who lay on the bed 
of arrows. (M.B. Santi Parva, Chapter 47, Stanza). See 
under Guruparampara. 

VATSYAII. A country famous in the Puranas. This 
country has the name Vatsa also. (See under Vatsa ) 

VAYASAVIDYA. The art of making the crow tell the past 
and foretell the future. (For further details see under 
Kālakavrksika). 

VĀYU I. One of the eight guardians of the world. 
(Dikpālakas). 

1) General information. Vayu was born from the breath 
of Vigvapurusa. (Rgveda 10, 90). Tvastā was the son 
in-law of Vāyu. The eight dikpālakas are Indra, Vahni 
(Fire), Yama, Nirrti, Varuņa, Vāyu, Kubera and Šiva. 
Vayu is the guardian of the North West zone. The 
palace of Bhagavan Vayu is known as Gandhavati. 

2) Confrontation with Vāsuki. Once Vayu and Vāsuki 
tried to find out who of the two was mightier, in con- 
sequence of which, Trikūtaparvata, a peak of Mount 
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Himālaya, was broken from its bed and thrown into 
the southern ocean near Lankā. Later, the city of 
Lanka was built on this mountain. (For details see 
under Trikūta). 

3) Children. Bhimasena and Hanūmān are said to be 
the prominent sons of Bhagavan Vayu. It is mentioned 
in Rgveda, Mandala 1, Anuvaka 7, Sükta 112, that 
Agni was the son of Vayu. To make fire from wood by 
attrition, the hands obtain strength by the help of the 
life breath called Vyāna (a breath or vayu). It is from 
this, that the idea that fire is the son of Vayu, came in- 
to existence. To know how Vayu obtained the paternity 
of Bhima and Hanūmān see under Bhima and Hanūmān. 
It is stated in Brahma Purana that a group of celestial 
maids called ‘Muda’ owes its origin to Vayu. 

4) Love of Vayu. Once Bhagavan Vayu happened to see 
the six beautiful daughters of Kušanābha, a king, and 
he was excited sexually. As the princesses refused to 
satisfy his desire, Vayu changed the damsels into hunch- 
backs, by a curse. (For detailed story see under Kui£a- 
nabha). 
5) The Vayus (breaths) in the body. (See under Nadicakra). 
6) Curbing the arrogance of Silk-cotton tree. Long ago a 
silk-cotton tree grew up on the top of the Himalayas. 
It grew up to be a big tree spreading its branches in 
alldirections. Birds built their nests on the branches of 
that big tree and hermits and animals found shelter 
under its shade. The silk-cotton tree became arrogant. 
Once Narada came there and praised the tree:— “How 
gigantic, this silk-cotton tree is! Even ina great storm 
its branches do not move." The praise of Narada made 
the tree more haughty. It told Narada that the storm 
etc. were its servants. Narada told Vayu, what the 
silk-cotton tree said to him. Vayu got angry and com- 
ing to the tree, said thus:- “You, wicked silk-cotton 
tree, in days of yore, when Brahma was carrying on 
creation he took rest on you for a while. That is why I 
keep motionless when I come to you, Itis not because 
I am afraid of you. I knew that you belittled me before 
Narada. If you are bold enough, come and fight with 
me." 

The silk-cotton tree accepted the challenge. Next day 
Bhagavān Vāyu changed into a storm and blew against 
the tree. The tree lost leaves, flowers and fruits and 
stood bare. Thus within a very short time the arrogance 
of the tree was curbed. 

This story was told to Yudhisthira by Bhīsma, to show 
that rendering help to a foe, willonly make him 
haughty. (M.B. Santi Parva, 3 Chapters from 154). 
Other details. 

(i) When Indra cut off the wings of the mountains, 
Bhagavān Vāyu saved the mountain Maināka from this 
danger, by hiding it in the ocean. (Valmiki Ramayana, 
Sundara Kāņda, Sarga 1, Stanza 126). 

(ii) The image of Bhagavan Vāyu should be consecrated 
as sitting on the haunch of a deer, holding a flag. ( Agni 
Purana, Chapter 51). 

(iii) Indra sent Vàyu also along with Menaka to hinder 
the penance of Vi$vamitra. While Menaka was dancing 
in front of Visvamitra, Vayu displaced her cloth. ( M.B. 
Adi Parva, Chapter 72, Stanza 1). 

(iv) It is mentioned in Mahābhārata, Vana Parva, 
Chapter 19, Stanza 22, that Vàyu is the messenger of 
the gods. 
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(v) Mention is made in Mahābhārata, Sabhā Parva, 
Chapter 11, Stanza 20, that Vāyu stays in the palace 
of Brahmā, praising him. ‘ 
(vi) Once Pradyumna tried to kill Salva. At that time 
Vayu went to Pradyumna as the messenger of Gods. 
(M.B. Vana Parva, Chapter 19, Stanza 22). 

(vii) Vayu proved that Damayanti was chaste. (M.B. 
Vana Parva, Chapter 76, Stanza 36). 

(viii) Vayu declared that Sita was chaste. (M.B. Vana 
Parva, Chapter 291, Stanza 27). 

(ix) In Tripuradahana (the burning of Tripura) Vayu 
acted as the arrow of the bow of Siva. (M.B. Drona 
Parva, Chapter 202, Stanza 76). 

(x) Vayu gave Subrahmanya two attendants called 
Bala and Atibala. (M.B. Salya Parva, Chapter 45, 
Stanza 44). 

(xi) Once Vayu advised Purūravas about the need of 
a priest. (M.B. Santi Parva, Chapter 72, Stanzas 10-25). 
(xii) Once Bhagavan Vayu talked elaborately on the 
secrets cf goodness and badness. (M.B. Anu$āsana 
Parva, Chapter 128). 

(xiii) Bhagavan Vayu once talked about the greatness 
of Brahmins to Kārtavīryārjuna. (M.B. Anušāsana 
Parva, Chapter 152). 

VAYU II. An ancient hermit of India. It is mentioned 
in Mahābhārata, Santi Parva, Chapter 47, Stanza 9, 
that this hermit visited Bhisma on his bed of arrows. 

VAYUBALA. See under Vayucakra. 

VAYUBHAKSA. An ancient hermit. It is mentioned in 
Mahabharata, Sabha Parva, Chapter 4, Stanza 13, that 
this hermit had been a prominent figure in the palace 
of Yudhisthira. 

VAYUCAKRA. A hermit. It is mentioned in Maha- 
bhārata, Salya Parva, Chapter 38, Stanza 32, that this 
Vāyucakra was born from the semen kept in a pot by 
the hermit called Matkaņaka. From this same pot some 
other hermits such as Vayubala, Vayujvala and others 
were born. (See under Mankaņaka, Para 3). 

VĀYUHĀ. A son of the hermit Mankaņaka. 
3, under Mankanaka). 

VAYUJVALA. Sce under Vayucakra. 

VAYUMANDALA. A son of the hermit Mankaņaka. 
See para 3, under Mankanaka. 

VĀYUPURĀŅA. One of the eighteen Puranas. (See 
under Purana). 

VAYURETAS. A son of the hermit Mankanaka. (See 
para 3, under Mankanaka). 

VAYUVEGA I. A Ksatriya King in ancient India. It is 
mentioned in Mahabharata, Adi Parva, Chapter 67, 
Stanza 63 that this King was born froma portion of 
the asura named Krodhavaša, 

VAYUVEGA II. A son of the hermit Mankanaka. (See 
Para 3, under Mankanaka). 

VAYUVEGA III. One of the sons of Dhrtarāstra. He 
was present at the Svayarhvara (marriage) of Draupadi 

(M.B. Aranya: Chapter 177, Verse 2). 

VAYYA.A royal hermit of the period of Rgveda. Mention 
is made about the royal hermits such as Vayya, Kark- 
andhu and others in Rgveda, Mandala 1, Sūkta 
112. 

VEDA. Thesunofthe hermit Ayodhadhaumya. (For 
further details see under Ayodhadhaumya ). 

VEDA (S). 

1) Introduction. The root ‘Vid’ in Sanskrit means ‘to 
know’. The books composed of the knowledge of the 


(See para 


VEDA (S) 


„Āryans, collected and compiled were called the Vedas. 
2) The origin and importance of the Vedas. Itis said that 
Brahma was the creator of the Vedas. Many say that, 

_ for the performance of sacrifices Brahma created from 
Agni (fire), Vayu (Wind) and Ravi (the Sun), the 
three Vedas Rg, Yajus and Sāman which are eternal and 
in-accordance with regulations. 

The Vedas have two sides, the spiritual and the mun- 
dane. Moreover all the explanations of the Vedas 
from the Brahmanas to the Bhasya of Sāyaņa, pertain 

„to sacrifices. The literary meaning of Veda is mundane. 
Considering these two points and the facts that they are 

' religious books and that they reveal the mental and 
« social outlooks of the early Aryans, and as the origin of 
` all the thoughts of Indians, all the Vedas, especially 
' Rgveda, hold a lofty place. 
3) Parts of the Vedas. Mahāvisņu incarnated as Vyāsa 
in Dvāpara Yuga and divided the Vedas. The first 
Veda consisted of four pādas and a hundred thousand 
granthas. Vyāsa divided it into four parts known as, 
"Rgveda, Yajurveda, Sāmaveda and  Atharvaveda. 
„The sage and seer Vyasa thus created by Rg, ‘‘Hautra” 

(a collection of lyrics in praise of different Gods, to be 
recited by the priest styled the *hotr), by Yajus 
*Adhvaryava"', (a book of sacrificial prayer, of prose 
formulas to be uttered by the ‘Adhvaryu’ priest, who 

` performed the manual work involved in a sacrifice), by 
Saman, 'Audgatra", (Songs meant to be sung at the 
Soma sacrifice by a special class of priests ‘Udgatr’) and 

„by Atharva **Brahmatva"', (a collection of songs, spells 
and incantations, for the healing of disease, the restora- 
tion of harmony, the exorcism of evil spirits and to 
celebrate the power and omniscience of God) and 
established them separately. Paila, a scholar in Rg- 
veda, and a disciple of Vyāsa, gave the original Veda 
to Indrapramiti and its Samhita (collections)to Baskala 
as gifts. Bāskala divided the Samhita into four, and 
gave each of them to Baudhya and others. Yajurveda 
was divided into twentyfour branches. They were com- 
posed by Vai$ampayana of extraordinary intelligence, 
a disciple of Vyasa. Kāņdas (Chapters) such as Vāja- 
saneya etc. were composed later by hermits such as 
Yājūavalkya and others in the form of Smrtis (tradition, 
as handing down only the tradition derived from an- 
cient sages, to whom the Vedas were revealed"). 

. Jaimini the disciple of Vyasa, divided Samaveda into 
different branches. Sumantu and Sukarmà compiled 
_ Separate Samhitās (collections) from them. Sukarma 
composed thousand Sarhhitās. Sumantu the disciple 
Of Vyasa tcok the Atharvaveda and taught it to 
thousands of Paippalada disciples. By the blessings of 

Vyasa, Sita made the Purana Samhita (the collection 
of Puranas). (Agni Purana, Chapter 150). 

4) Branches af the Vedas. It has already been mentioned 

; that the Vedas are four in number called Rg, Yajus, 

Sama and Atharva. Each of these Vedas has branches 

called Samhitas (collections) and Brahmanas (treatises 
„relating to prayer and sacrificial ceremony). Aranyakas 

„are appendices to the Bráhmanas. Upanisads (secret 

or esoteric doctrines) are appendices of the Aranyakas. 

. Thus each of the Vedas has Sarhhitās, Brāhmaņas, 

 Aranyakas and Upanisads. All these are, ina way, ex- 
positions of the Vedas. In all these expositions there 

„are numberless Sūktas. All these taken together are 
~ called Vedic literature. 
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In the Samhitas there are lyrics in praise of different gods. 
All these are spells and incantations (mantras) in the 
form of songs. The under-currents of all these spells are 
Vedas and stories from the Vedas. Generally speaking 
the Brahmanas contain prose texts giving practical 
observations on sacrifice which are mentioned in the 
songs of praise. Here and there stories from Purāņas 
and epics occur. The Aranyakas (forest-texts) got that 
name, because they are books of instruction to be given 
in the forest or writings meant for wood-dwelling hcr- 
mits. As they contained esoteric spclls and incanta- 
tions which might cause injury even to those who were 
not concerncd with them instruction in them was not 
given in towns or villages. The contents of the Arany- 
akas are the allegorical signification of the rites and 
sacrifices and the mystic meaning of the Vedas. 

It has been mentioned that the Upanisads are append- 
ices of the Aranyakas. Still therc is not much differ- 
ence between the two and hence they cannot be separat- 
ed from one another so easily. The Upanisads are 
called Vedantas, (The aim and completion of the 
Vedas), because they are the end of the Vedas. The 
Vedāntas belong to the later period of the Vedic age. 
Instruction in Vedantas was given only after completing 
the study of the mantras (Vedas) and the Brahmanas. 
The Upanisads contain philosophical speculations about 
the conception of Brahman and the Vedas. The word 
Veda includes the Vedāngas also. Vedangas (Ancillaries 
of the Vedas) are Šiksā (phonetics), Vyākaraņa 
(grammar), Chandas (metrics), Nirukta (etymology ), 
Joytisa (astronomy), and Kalpa (ritual). At first 
instruction is given in the study of Brahman and the 
study of Vedas. When more discussions and expositions 


` on them are needed, the study of Brahmanas and 


Aranyakas are resorted to. In course of time the 
Brahmanas and Aranyakas, which contain discussions 
and expositions of the Vedas became independent 
branches of study under these names. That is why they 
contain mainly prose texts. 

There are one lakh of mantras or spells and incanta- 
tions in all the four Vedas taken together. They are 
for blessing everybody and to make the four objects of 
life easily attainable. Sānkhyāyana and Āšvalāyana 
sorted and grouped the mantras. Accordingly there 
are two thousand one hundred and ten mantras known 
as Brahmanas. Dvaipayana and other hermits have 
stated the number of granthas (verses) in Rgveda. It 
is said that there are one thousand nine hundred and 
ninety nine mantras in Yajurveda. There are one 
thousand eightysix branches also. The branches in 
Yajus are known by the names Kanvi, Madhyandini, 
Kathi, Madhyakathi, Maitrāyaņī, Taittirīya, Vaigam- 
payanika and so on. 

In Sama Veda there are branches such as Kauthumi, 
Ātharvaņāyinī and so on; and songs suchas Aranyakam, 
Uktham, Üham and so on. The number of Samavedic 
verses are nine thousand four hundred and twenty- 
five. 

Sumantu, Jafijali, Šlokāyani, Saunaka, Pippalāda, 
Muiijakeša and such others were responsible for the 
sorting and grouping of thc mantras in the Atharva- 
veda. Altogether there are one thousand six hundred 
Upanisads. (Agni Purana, Chapter 271). 

5) Expositions of the Vedas. The religion of the Aryans 
became an established one when Vyasa had created the 
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Vedasarhhitās. The aim of Vyasa was to bring about 
uniformity in the religious observances by performing 
rites and rituals, religious ceremonies such as sacrifices 
etc. without any flaw. Following this a very wide 
Vedic literature grew up. The study of the Vedas, 
critical review of meaning, the connection between 
mantras and tantras (Chants and rituals), Grammar, 
etymology, all these became inevitable. As the Vedas 
could be looked at from different points of view, from 
very early days, various types of expositions of the 
Vedas came out. Seven types of commentaries, 
Nairukta, Yājnika, Vaiyākaraņa Jyautisa, Sampradayika 
Ādhyātmika, Aitihāsika (pertaining to etymology, 
sacrifice, grammar astronomy, customs of a tribe, 
Brahma or Spiritual legends and ancient lore) were 
the prominent among them. When the westerners 
began research work in the Vedas, another branch of 
literature also took form, known as the Agamikas 
(the historical). Even in the time of Yāska, who 
was an authority on Nirukta (etymology) the Vedas 
were expounded on the basis of legends and ancient 
lore. Hints to this effect are seen in Yaska’s works. 
Mention is made about other types of expositions also, 
in thcm. The last book of importance in the Sampra- 
dayika type of exposition, was Vedārthaprakāša, of 
Sāyaņa. But the commentary of Skandasvami, the 
books Rgarthadipika and Udgithabhasya of Madhava- 
cārya etc. have spread the sāmpradāyika type of 
speculations in India. There is another cult in India 
which believes that everything seen in the Vedas is 
spiritual and that the spells and incantations are 
esoteric. 

6) The gods-of the Vedas. Atl the gods known today 
are not found in the Vedas. Even those who are found 
do not have the prominence that is given to them now. 
For example, the deity Visnu, worshipped as one of 
the three godheads today, isnot as omnipotent as the 
Indra of the Vedas. Though Visnu is praised in five 
spells in Rgveda, when compared with other deities, 
he was not of much prominence. In the Vedas the 
incarnation of Vamana is not given much importance. 
Even though Rudra is a recognized deity and mention 
occurs about Kapardi, in the Vedas, there is not a song 
of praise of Siva in the Rgveda. There is no mention 
at all, about the worship of the Phallus, Devi and so 
on in the Vedas. The Vedas celebrate the Omniscience 
of Varuna, Indra, Agni, Mitra, the Maruts and so on. 
The lustre of Indra was gradually dimmed with the 
efflux of time and he became a mere libertine in the 
Puranas. The imvortance of many deities such as 
Varuna, Agni, Mitra, A$vin and so on was greatly dimi- 
nished in the Puranas. Thirtythree deities pertaining 
to Earth, Ether and Sky are praised in the Vedas. 

7) The rites concerning instruction in Vedas. Manu has 
given certain instructions as to how the teaching of 
Vedas should be conducted. 

8) The teachers of Veda. Sce undcr Guruparampara. 

9) The period of the Vedas. The Indians believe that the 
spells and incantations and the Brahmanas are not man- 
made, but are revelations by God. So they are con- 
sidered to be beginningless and endless. The hermits 
are considered to be seers of the spells. It is mentioned 
**Mantradrastáàrab na tu Kartārah”. (They are seers 
of Mantra, not makers). In the opinion of one party, 
according to this maxim, it is not necessarry to search 
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for the creators or the period of creation, of mantras. 
They hold that only the Sūtras (thread, clue, guide, 
rule, aphorism) are made by man. : 
The westerners and the modern thinkers of India do 
not agree completely with this view. They believe 
that the early Aryans who entered India, first settled 
down in the Punjab and that the local civilization which 
they had assumed, brokc out as songs of praise. In 
course of time, these songs of Praise took the form of 
Rgveda mantras (saying, song, formula). In thebegin- 
ning there was only one Veda. Many believe that this 
state continued up to B.C. 1500. It is a fact universally 
acknowledged, that this Vedic literature is the most 
ancient literature of the world. There is difference of 
opinion as to the period of origin of this Vedic literature. 
Prof. Macdonell and Prof. Jacobi are foremost among 
those who have made their opinions. In the opinion 
of Prof. Macdonell, the Vedic literature originated in 
the period betwecn B.C. 1500 and 1200. But Jacobi’s 
opinion is that all the Vedas were made before B.C. 
4000. 

VEDADISA. The son of Brhadratha, the King of Cedi. 
Mention is made about him in Bhagavata, Skandha 9. 
VEDAGARBHA. A name of Devi. When Devi killed 
Sumbha and such other Asuras, Indra got pleased with 

her and praised her as follows : 
“Arya, Durga, Vedagarbha, 
Ambika, Bhadrakali; Bhadrā, Ksemyā 
Ksemakari, Naikabāhū, I praise you.” 
(Agni Purana, Chapter 12). 

VEDAKALPA. A section of Atharvaveda. The hermit 
Muijakesa divided Atharva Veda into five Sarhhitās 
(collections) called Naksatra Kalpa, Veda  Kalpa, 
Samhita Kalpa, Angirasa Kalpa, and Santi Kalpa. 
(Visnu Purana, Arnéa 3, Chapter 6). 

VEDANA. A goddess who caused pain to living things. 
Adharma married Hirhsā. Two daughters named Nrtà 
and Nirrti were born to them. From them Bhaya, 
Naraka, Māyā and Vedanā were born. Mrtyu was the 
daughter of Maya. Duhkha was theson of Vedanā. 
(Agni Purana, Chapter 20). 

VEDANGA. Seeunder Veda. 

VEDANIDHI. A hermit. For further details see under 
Pramohini. 

VEDANTA. See under Veda. 

VEDASARMA I. The son of a brahmin named Siva- 
$armà. (See under Šivašarmā). 

VEDAŠARMĀ II. See under Vidura. 

VEDASIRAS I. A hermit born in the clan of Bhrgu. 

He was born to the hermit Markandeya by his wife 
Mūrdhanyā otherwise called Dhūmrā. Pīvarī was the 
wife of Veda$iras. (Brahma : 2, 11, 7; Vayu Purana 
28 : 0). 
While Vedaśiras was doing penance once, a celestial 
maid named Suci came to make him deviate from pe- 
nance. A daughter was born to him by her. Yamadharma 
wished to kidnap that daughter. Vedaśiras cursed 
Yamadharma to become a river. (Skanda Purāņa, 4 : 
25D). 

VEDASIRAS II. A hermit. He was the son born to 
Kréagva by his wife Dhisana. Vedaširas learned Visnu 
Purāņa from the Nāgas (serpents) in Pātāla (under- 
world) and taughtit to his disciple Pramati. (Visņu 
Purāņa, 6 : 8 : 47). 
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VEDASMRTA. A river. (Mahābhārata, Bhisma Parva, 
Chapter 9, Stanza 17). 

VEDASPARSA. A teacher-priest who was a disciple of 
the hermit Kabandha. This teacher divided Atharva- 
veda into four parts and gave each of his four disciples, 
a part. (Vayu Purana 61 : 50). 

VEDASRUTI. A river famous in the Puranas. It is 
mentioned in Valmiki Ramayana, Ayodhya Kanda, 
Sarga 49, that Sri Rama crossed this river and entered 
the hermitage of Agastya. 

VEDASVA. An ancient river. It is mentioned in Mahā- 
bharata, Bhisma Parva, Chapter 9, Stanza 28, that the 
people of Bharata drank the water of this river. 

VEDAVATI (DEVAVATI). A previous birth of Sita. 
(See under Sita). 

VEDAVYASA. See under Vyasa. 

VEDI. Wife of Brahma. (M.B. Udyoga Parva, Chapter 
117, Verse 10). 

VEDITIRTHA I. A holy bath impossible to reach. 
This tirtha is at the origin of river Indus. He who 
visits this holy place will attain the fruits of horse 
sacrifice and will enter heaven. (M.B. Vana Parva, 
Chapter 84, Stanza 47). 

VEDITIRTHA II. A holy place situated on the border 
of Kuruksetra. It ismentioned in Mahabharata, Vana 
Parva, Chapter 83, Stanza 59, that those who bathe 
in this tirtha will obtain the fruits of giving thousand 
cows as alms. 

VEGAVAN I. A naga (serpent) born in the family of 
Dhrtarāstra. It is mentioned in Mahabharata, Adi 
Parva, Chapter 57, Stanza 17, that this serpent fell in 
the sacrificial fire of Janamejaya and died. 


VEGAVAN II. An asura. It is mentioned in Maha- 
bharata, Adi Parva, Chapter 65, Stanza 24, that this 
asura was the son born to Prajāpati Ka$yapa by his 
wife Danu. It was this Vegavan who took rebirth as 
the prince of Kekaya later. (M.B. Adi Parva, Chapter 
67, Stanza 10). 

VEGAVAN III. A daitya (asura). A follower of the 
King of Salva. Mention is made in Mahabharata, Vana 
Parva, Chapter 16, Stanza 17, that this daitya was 
killed in a fight with Samba, the son of Krsna. 

VEGAVAHINI. Anancientriver in India. This river 
stays in the palace of Varuna and cxalts him. (M.B. 
Sabhà Parva, Chapter 9, Stanza 18). 

VEHATA. A medicine which helps to fatten the body. 
(Mahābhārata, Vana Parva, Chapter 117, Stanza 17). 


VEKĀ. A woman of the race of Rāksasas (giants). 
This woman was the sister of Puspotkatā and Kaikasī. 
(See under Akampana). 

VENA I. An ancient King who was notorious for his 
bad rule. 

1) Genealogy. Descended from Visņu in the following 
order : Brahma - Svayambhuva Manu - Uttānapāda - 
Dhruva-Sisti-Ripu-Caksusa Manu-Kuru-Anga-Vena. 

2) Birth. Ten sons including Kuru, were born to 
Manu Caksusa by his wife Nadvalā. Agneyi, the wife 
of Kuru gave birth to six sons Anga and others. Anga 
married Sunitha. The son Vena was born by Sunitha. 
It is mentioned in Visnu Purana, Arnša 1, Chapter 
13, that Sunitha, the mother of Vena was the eldest 
daughter of Yama, and in Vamana Purana Chap- 
ter 47, that this Sunitha was the daughter born to Kala 
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and Mrtyu. Vena who was born as the son of the 
daughter of Yama was born a wicked man because of 
the badness of his grandfather. 

Vena grew up asa great sinner. A story occurs in 
Padma Purina about an incident which caused Vena 
to become a great sinner. 

The story says that Sunīthā was the mother of Vena. In 
her play she used to imitate her father’s job which was 
hurting others. One day when shc went to the forest 
for play with her maids she saw Sušankha the son of 
a Gandharva named Gitakolahala. That youth who 
was handsome in every part of his body, was doing 
penance meditating on the goddess Sarasvatī for the 
attainment of the art of music. Sunīthā began to annoy 
him daily. SuSankha bore this annoyance patiently. 
He said only this -*'Go away, go away.” But she did 
not pay heed to his appeals. Once she became angry 
and struck him. Getting angry at this, Susankha called 
out, ‘You wicked girl ! Why do you annoy me ? You 
have beaten me, who am engaged in penance, for no 
causc." That righteous Gandharva youth curbed his 
anger considering that she was a woman. 

She told him “My father will beat everybody in the 
three worlds. He will harm the wicked, and will not 
do any harm to the good. So hc rules the country 
righteously.’ Sunitha told all about the story to her 
father. Though Yama, the incarnation of righteousness, 
heard all that his daughter said he did not give any 
reply. 

She again went to the forest and struck him with a 
whip. SuSanka rose up, shivering with pain and cursed 
her thus : 

"You wicked girl ! When you become a house-holder 
and join your husband you will get a son who will be a 
scoffer of Devas and Brahmins and an all-round sinner.” 
Thus cursing her he continued his penance. Vena was 
born according to this curse. 

3) The wicked rule of Vena. The hermits anointed Vena 
asthe King. He became lord of the whole earth. He 
made a proclamation thus:-—‘‘Sacrifice is prohibited. 
Giving alms, is prohibited. Offerings of no kind should 
be made. Who else, other than I, can be the Yajūa- 
purusa ? (the deity who eats the food of sacrifice) ? I 
am the only lord and consumer of sacrifices”. 

Hearing this proclamation, the hermits approached 
him and told him that the Vedas were the basis of 
rightcousness, that sacrifices were ordained in them, and 
that if no sacrifice was performed the Devas would not 
be pleased and so on. But this did not make any change 
in his behaviour. 

'The hermits became angry. They all gathered together 
and recited spells and struck him with Darbha (poa) 
grass and killed him. As there was no King the world 
fell into darkness. Because of the troubles caused by 
plunderers, people gathered round the hermits. Hermits 
joined together and churned the left hand of Vena, 
from which a man of short stature came out, to whom 
the hermits said, ‘Nisida’ (sit). Because the hermits 
said Nisida’, Nisada came into existence from that 
dwarf born of the sins of Vena. Then the hermits 
churned the right hand of Vena. At this churning a 
person as big as a mountain with divine signs came out. 
He had bow and arrows and in his palm there were 
marks of a wheel and flag. Seeing this the Devas 
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anointed him the Kinz of the earth. He ruled righte- 
ously and brought the goddess earth (Prthvī) who had 
estranged herself from his father Vena close to him. 
Because he had conciliated Prthvi he became famous 
as a King. (Vamana Purana, Chapter 47). 

VENA II. One of the ten sons of Vaivasvata Manu. 
(Mahabharata, Adi Parva, Chapter 75, Stanza 15). 
VENA. A river famous in the Puranas. Information 
about this river, taken from Mahabharata, is given 

below : 

(i) Veņā-river stays in the palace of Varuna serving 
him. (M.B. Sabha Parva, Chapter 9, Stanza 18). 

(ii) Sahadeva defeated the ruler ofthe country at the 
basin of river Venà, during his conquest of the regions 
of the south. (M.B. Sabhā Parva, Chapter 31, Stanza 
12). 

(iii) Those who fast on the basin of this river for three 
days will go to heaven in an aerial chariot yoked with 
pea-cocks and swans. (M.B. Vana Parva, Chapter 85, 
Stanza 32). 

(iv) Among the rivers which originate fire, this river 
also is included. (M.B. Vana Parva, Chapter 224, 
Stanza 24). 

(v) It is mentioned in Mahābhārata, Anu$asana Parva, 
Chapter 165, Stanza 20, that this is a river worthy to 
be remembered every morning and evening. 

VENASANGAMA. A holy place in India. lt is mention- 
ed in Mahā Bhārata, Vana Parva, Chapter 85, Stanza 
34, that those who bathe in this place shall obtain the 
fruits of performing a horse sacrifice. 

VENATU. 

A small country situated on the southernmost point 
of India. This country grew in size gradually and 
became Travancore which forms a part of Kerala State 
now. 

VEŅĪ. A nàga (serpent) born in the family of Kaurava. 
This serpent fell in the sacrificial fire of the serpent 
sacrifice of Janamejaya, and was burnt to death. (M.B. 
Ādi Parva, Chapter 57, Stanza 12). 

VEŅIKĀ. A holy river in Šāka Island famous in the 
Puranas. (Mahābhārata, Bhisma Parva, Chapter 11, 
Stanza 32). 

VENISKANDA. A naga (serpent) born in the Kaurava 
family. This serpent also fell in the sacrificial fire of 
the serpent sacrifice of Janamejaya and was burnt to 
death. (M.B. Ādi Parva, Chapter 57, Stanza 12). 

VENKATADHVARI. A Sanskrit poet who lived in the 
17th century A.D. Most important of his works, is 
"Yādavarāghavīya.” This poem is a description of the 
greatness of Rama and Krsna. 

VENKATANATHA.A Sanskrit poet wholived in the 14th 
century A.D. He completed nearly hundred and twenty- 
five poetic works. These are written in Sanskrit and 
Prakrta. The major poetic work **Raghavabhyudaya" 
of Venkatanatha consists of twentyfour kandas. This is a 
beautiful poetic work. Appayyadiksitar has written a 
commentary on this work. This poet Venkatanatha, who 
was also known by the name *'Vedāntadešika"', was a 
great philosopher too. It is said that his native place 
was Tuppil, near Khānsi. Most of his works are based 
on theosophy and on the philosophy of oneness of man 
with God. 

Venkatanátha was born in 1268 and died in November 
1369, as critics say. Even today he is esteemed and 
venerated as a divine person. 
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VEŅKATUKU. A measure of weight in ancient India. 
(See under Trasarenu) 

VENUDARI. A Yādava. This Yadava once carried away 
the wife of Akrüra. (M.B. Sabha Parva, Chapter 38) .- 
VENUDARISUTA. A Yādava. It is mentioned in Mahā- 
bharata, Vana Parva, Chapter 254, Stanza 15, that this 
Yadava was defeated by Karna during his regional 

conquest. 

VE XUHAYA. A king of the Lunar dynasty (Candravaméa). 
He was the son of Satajit and the brother of Mahahaya 
and Hehaya. (Bhagavata, Skandha 9). 

VENUJANGHA. ‘An ancient hermit. This hermit shone 
in the assembly of Yudhisthira. (M.B. Sabha Parva, 
Chapter 4, Stanza 18). 

VENUMANDALA. One of the seven divisions of Kuša- 
dvipa. lt is mentioned in Mahābhārata, Bhisma Parva, 
Chapter 12, Stanza 12, that, in all thesc seven divisions, 
Devas, Gandharvas and men live like friends and 
that death has no adinission to this island. 

VENUMANTA. A mountain very famous in the Puranas. 
This mountain is white in colour. It is said that this 
mountain is on a par with the mountain Mandara in 
the Northern region. (M.B. Sabha Parva, Daksinatya- 
patha, Chapter 33). i b 

VEYUPA. A country in ancient India. (Mahābhārata, 
Udyoga Parva, Chapter 140, Stanza 26). 

VEŅUVĪŅĀDHARĀ. An attendant of Subrahmanya. 
(M.B. Salya Parva, Chapter 46, Stanza 26). 

VETALA. An evil spirit. In the branch of fiction Fairy 
stories have a prominent place. Fairy stories had a good 
place in India from very early times. In several stories 
Vetalas (ghosts) have becn introduced as characters. 
Though Vetālas have got a place in most of the stories, 
thc Vetāla, who had turned to the path of salvation 
in ‘Jfidnavasistha’ and the narrator of twentyfive 
(Paficavirhgati) Vetāla stories of Kathasaritsagara are 
the most prominent among thcm. 

VETĀLAJANANĪ. An attendant of Subrahmaņya. (M.B. 
Salya Parva, Chapter 46, Stanza 13). 

VETALAPANCAVIMSATI. The twentyfive stories told 
by Vetāla. (See under Vetāla). 

VETASAVANA. An ancient holy place. 
Mrtyu once did penance in this place. 
Parva, Chapter 54, Stanza 23). 

VETASIKA. A holy place glorified by Brahma. It is 
mentioned in Mahabharata, Vana Parva, Chapter 84, 
Stanza 56, that those who visit this place will obtain 
the fruits of Horse sacrifice and will attain the world of 
Šukrācārya. 

VETRAKIYAGRHA. A place near the city of Ekacakra. 
(Mahabharata, Adi Parva, Chapter 159, Stanza 9). 

VETRAKIYAVANA. A forest. It was in this forest that 
Bhimasena killed Bakāsura. (M.B. Vana Parva, Chapter 
11, Stanza 30). 

VETRAVATI. A river very famous in the Puranas. 
(Mahabharata Bhisma Parva, Chapter 9, Stanza 16). 
VETRIKA. A country in India. Duryodhana had scnt 
the army of the kingdom of Vetrika for the protection of 
Bhisma. (Mahābhārata, Bhisma Parva, Chapter 51, 

Stanza 7). 

VIBHANDAKA (VIBHANDAKA). 

1) General information. A hermit, born in the family of 
Ka:yapa. Once he happened to see Urvašī. When he 
pondered over her, seminal flow occurred to him. An 
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antelope swallowed it and gave birth to a son. Thatson 
was known as the hermit Ķsyašrūga, when he grew up. 
(For details see under Ķsyašrnga). 

2) Other details. 

(i) Vibhandaka stays in the palace of Indra and glori- 
fies him. (M.B. Sabha Parva, Chapter 7, Stanza 18). 
(ii) Vibhandaka is as radiant as Prajāpati. (M.B. Vana 
Parva, Chapter 110, Stanza 32). 

VIBHAVARI. A mental daughter of Brahma. She is 
considered to be the personation of Night. Itis mention- 
ed in Matsya Purāņa, Chapter 154, that according to 
the instruction of Brahmā, Vibhāvarī entered the body 
of Uma and from that day onwards the body of Uma 
became dark. 

VIBHAVASU I. A hermit who got angry quickly. This 
hermit cursed his brother Supratika. (See under Garuda, 

ara 5). 

vĪBHĀVASU II. A hermit, This hermit respected Yudhi- 
sthira much. (Mahabharata, Vana Parva, Chapter 26, 
Stanza 24). M 

VIBHĀVASU III. One of the sons born to Prajapati 
Ka$yapa by his wife Danu. Vibhavasu also was present 
at the battle between Vrtrāsura and Indra. ( Bhágavata, 
Skandha 6). i 

VIBHINDU. A king who was very liberal. It is mentioned 
in Rgveda, Mandala 8, that this king had given Medha- 
tithi a gift of fortysix thousand cows. A 

VIBHISANA I. Brother of Ravana. The son Višravas 
was born to Prajāpati Pulastya. Rāvaņa, Kumbhakarņa 
and Vibhisana were born to Viśravas by his wife Malini. 
A daughter named Šūrpaņakhā also was born to them. 
Kumbhakarna and Vibhisana went to do penance under 
the leadership of their eldest brother Ravana. They 
did severe penance and obtained various boons. The 
boon given to Vibhisana was to live as a righteous 
man. After that they came back and defeated Kubera, 
the ruler of Lanka and brought Lanka under 
their control. Ravana became the ruler of Lanka. 
Kumbhakarna and Vibhisana lived with their brother 
in Lanka. Ravana married Mandodarī. Kumbhakarna 
took Vajrajvala the daughter of Mahabali and Vibhi- 
sana took Sarala, the daughter of Šailūsa a Gandharva 
as their wives, according to Uttara Ramayana. Ravana 
conquered the three worlds and was ruling as the 
emperor of the whole world, when Sri Rama and Laks- 
mana went to the forest, with Sita. Ravana carried Sita 
away to Lanka. Rama and Laksmana, with the help 
of the monkey-army entered Lanka. At this time Ravana 
called together his ministers to consider the details about 
the battle with Sri Rama. Every one present exeept 
Vibhisana voted for the battle. Vibhisana advised 
Ravana to return Sita, the stolen property and beg Sri 
Rama for pardon. Ravana got angry and expelled 
Vibhisana from Lanka. Vibhisana joined the side of 
Sri Rama and informed him of all the military secrets 
of Ravana. In the battle which ensued Ravana was 
killed and Vibhisana was made the king of Lanka by 
$ri Rama. It is stated in Kambarāmāyaņa, Yuddha 
Kanda that according to the instruetion of Sri Rama 
and at the instance of Indra, Višvakarmā came to 
Lanka and renovated the city of Lanka. 

Sri Rama returned to Ayodhya and became the king. 
One day Candragupta, the second son of Sahasramukha 

* Ravana (Ravana with thousand heads) stole away the 

daughter of Sugriva and the daughter-in-law of Vibhi- 
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sana. Vibhisana informed Sri Rama of this. Sri Rama, 
with Laksmana, Vibhisana, Sugriva, Hanūmān and 
the monkey-army went to the eity of Sahasramukha 
Ravana in the-middle of Milk-sea. A fieree battle ensued 
which lasted for three days. All the Rāksasas were 
killed. (See under Sahasramukharavana ). 

It is mentioned in Kamba Ramayana that in the horse 
sacrifice performed by Sri Rama, the eontrol of the 
army was in the hands of Sugriva and financial control 
was vested in the hands of Vibhisana. 

VIBHISANA II. Mention is madc in Mahābhārata, as 
given below, about another Vibhisana who had ruled 
over Lanka. + 
Once Ghatotkaea went to the palace of Vibhisana as the 
messenger of Sugrīva. Vibhīsaņa who heard from 
Ghtotkaca about Yudhisthira honoured the messenger 
greatly and gave him a large quantity of valuable 
presents. 

VIBHISANA. An attendant of Subrahmanya. (M.B. 
Salya Parva, Chapter 46, Stanza 22). 

VIBHRAJA. A King who was the descendant of Yayāti. 
It is stated in Bhagavata, Skandha 9, that he was the 
son of Krti and the father of Anuha. 

VIBHRAJARAJA. Father-in-law of the daughter of the 
hermit Suka. Suka, the son of Vyasa married Pivari, 
who gave birth to four sons named Krsna, Gaura- 
prabha, Bhūri and Devašruta and a daughter named 
Kirti. This daughter Kirti was married by Anuha the 
son of King Vibhraja. Brahmadatta was the son born 
to Anuha by Kirti. (Devi Bhagavata, Skandha 1). 

VIBHU I. A King of the family of Bharata. It is 
mentioned in Bhagavata, Skandha 5, that he was the 
son of Prastota and the father of Prthusena. 

VIBHU II. Indra of the age of the fifth Manu. (See 
under Manvantara) . 

VIBHU III. Brother of Sakuni. Bhimasena killed him 
in the Bharata-battle. (M.B. Drona Parva, Chapter 
157, Stanza 23). 

VIBHŪRASI. The son of the Agni (fire) called Adbhuta. 
(M.B. Vana Parva, Chapter 222, Stanza 26). 2 

VIBHŪTI. One of Višvāmitra's sons who were cxpound- 
ers of the Vedas. Anušāsana Parva, Chapter 4, Stanza 
DE m 

VIBHVA. A son of Sudhanva who was the son of Angi- 
ras. The three sons of Sudhanvā were Ķbhu, Vibhvā 
and Vāja. (Rgveda, Mandala 1, Sükta 111). 

VICAKHNU. An ancient King of India. He was a pro- 
tagonist of non-killing. He was of opinion that liquor, 
aleoholic medicine, honey, flesh, ctc. should be avoided. 
It is not ordained in the Vedas that these things should 
be used. (M.B. Santi Parva, Chapter 265, Stanzas 
3-12). 

VICARU. One of the sons born to Sri Krsna by 
Rukmini. (Bhāgavata, Skandha 10). 

VICITRA. A Ksatriya King. It is mentioned in Maha- 
bhārata, Adi Parva , Chapter 67, Stanza 61, that this 
King was born from a portion of the asura Krodhavaša. 

VICITRAVIRYA. Father of Dhrtarastra. (For further 
details see under Dhrtarāstra). 

VIDAIVATA. A devil. In the previous birth, this devil 
was a Ksatriya King named Harihara. This King 
lived as a godless man in consequence of which, he was 
born as a devil in his next birth. (Padma Purana, 
Patala Khanda, Chapter 95). 
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VIDANDA. A king in ancient India. It is mentioned in 
Mahabharata, Adi Parva, Chapter 182, Stanza 12, 
that Vidanda and his son Danda were present at the 
Svayarhvara (marriage) of Draupadi. N 

VIDARBHA I. A brother of Bharata. It is stated in 
Bhāgavata, Skandha 5, that Kušāvarta, Ilāvarta, 


Brahmavarta, Āryāvarta, Bhadraketu, Sena, Indrasprk, - 


Vidarbha, and so on were brothers of Bharata the son 
of Rsabha. Nimi was his son. 


VIDARBHA II. Sce under Jyamagha. 

VIDARBHA III. An ancient country in India. The in- 
formation about this Purāņically famous country obtain- 
ed from Mahābhārata, is given below: 

(i) Once Sahadeva, during his regional conquest, cap- 
tured Bhojakata, a part of Vidarbha and expelled the 
king Bhismaka from the country. (M.B. Sabha Parva, 
Chapter 31, Stanza 11). 

(ii) By the blessing of hermit Damanaka, three sons, 
Dama, Dānta and Damana and a daughter, Damayanti, 
were born to Bhīsmaka the king of Vidarbha. (M.B. 
Vana Parva, Chapter 58, Stanza 5). 


(iii) Having heard about the Svayarhvara (Bride sel- 
ecting a suitable husband from the candidates present) 
of the princess Damayanti of Vidarbha, the gods Indra, 
Agni, Varuna and Yama came to Vidarbha; (See under 
Damayanti). 

iv) Damayanti is called Vaidarbhi because she was 
born in Vidarbha. (M. B. Vana Parva, Chapter 55, 
Stanza 12) 

v) Rukmini, the wife of Šrī Krsna, was the daughter 
ofa king of Vidarbha. Bhagavan Šrī Krsna carried 
Rukmini away by force. (M. B. Udyoga Parva, 
Chapter 158, Stanza 13) 

VIDEGHA MATHAVA A king born of the dynasty 
of Mathu. There is an interesting story about this 
king in the Satapatha Brāhmaņa. It is as follows. 
Videgha put Agni in his mouth and lived without 
talking, fearing that Agni might jump out. His priest 
Rahügana tried to the utmost, but he could not extri- 
cate fire from the mouth of the king. 


Once by chance the word Ghrta got out ofthe mouth of 
Rahügana. Instantly the fire in the mouth of the king 
blazed into a big flame and burst out of the mouth. 
That fire gradually increased and began to consume 
the world, Rivers became dry. It seemed that even 
Videgha and his priest would be burnt to ashes in that 
blazing fire. At last Videgha got into the river Sadā- 
nīrā, which flowcd through the boundary of his own 
kingdom, with the intention of not becoming a prey to 
the ever -increasing fire. With this the fire abated. 

VIDEHA I. Another name of cmperor Nimi. (See 
under Janaka. 

VIDEHA I] The kingdom of Mithilà. This country 
whichlies on the North East part of India was ruled 
by Ksatriya kings ofthe dynasty of Videha. It is stat- 
ed in Mahābhārata, Sabhā Parva, Chapter 29, that 
Bhimasena had during his eastern regional conquest, 
conquered this country. About this kingdom which is 
the native country of Sita, the following information 
is available in Mahābhārata, 


13) 

(ii) The army ofVideha attacked Arjuna in the 
battle of Bhārata. (M. B. Bhīsma Parva, Chapter 117, 
Stanza 32). 

(iii) Karņa defeated the Ksatriya princes of the country 
of Janaka (M. B. Drona Parva, Chapter 4, Stanza 6). 
(iv) Paraśurāma cut the Ksatriyas of this country 
into pieces with his sharp arrows. (M. B. Droņa Parva, 
Chapter 70, Stanza 11). 

(v) This country had been giving tribute to Karņa. 
(M. B. Karņa Parva, Chapter 9, Stanza 33). 

VIDHĀTĀ. Ason born to Bhrgu. By his wife Khyāti 
two sons Dhātā and Vidhātā and a daughtcr named 
Laksmi were born to Bhrgu. Laksmi was given in 
marriage to Visnu. The daughter of Meru, Āyati, was 
married by Dhātā and Niyati by Vidhātā. The son 
Mrkandu was born to Vidhātā by Niyati. This Mrkandu - 
was the father of Markandeya. (Visņu Purāņa, Amśa 
1, Chapter 10). 

The following statements occur about Dhata and 
Vidhātā in Mahābhārata. í 

(i) At Nākaloka (heaven) Dhātā and Vidhata took 
the form of women and allowed hermit Uttanka to 
see them. (M. B. Ādi Parva, Chapter 3, Stanza 166). 
(ii) Dhata and Vidhātā stood above the city of 
Virāta to see the battle between Arjuna and Krpa. 
(M. B. Virāta Parva, Chapter 56, Stanza 11). 

(iii) Dhātā and Vidhātā lived with Manu. (M. B. Adi 
Parva, Chapter 65, Stanza 42). 

(iv) Dhàtà and Vidhātā gave to Subrahmanya two 
followers named Suvrata and Sukarmà. (M. B. Salya 
Parva, Chapter 45, Stanza 42). 

VIDHAVÀ A woman whose husband is dead. In 

ancient India, it was ordained how a widow should 
live. It was allowed fora widow toget a son by her 
younger brother -in law to continue the family line in 
case the death of her husband occurred before the 
couple had children.. The procedure about this is 
given in Manusmrti, Chapter 9. 
“He who goes to accept the widow with the permission 
of great people, should besmear his body with ghee and 
go to her bed in the night in a dark room. She should 
have only one son in this manner. After she has become 
pregnant, they should behave to each other as a 
teacher and a younger brother-in-law.” 

VIDHRTI. Son of Khagana and the father of Hiranya- 
nabha. He was a King. (Bhagavata, Skandha 9). 

VIDISA. A river. Mention is made in Mahābhārata, 
Sabha Parva, Chapter 2, Stanza 12, that this river 
stays in the palace of Varuna serving him. 

VIDRAVANA. One of the sons born to Kašyapa by 
Manu. ( Matsya Purana 6:18). 

VIDRUTA. A King born in the family of Yayati. He 
was the son of Rucaka. (Bhāgavata, Skandha 9). 

VIDULA. A heroic Ksatriya woman of India. In Maha- 
bhārata, Udyoga Parva, there is a story, how this 
Vidulā sent her son, who had fled from the battle-field 
because of fear, back to the battlefield again. 

The Pandavas, who had completed forest-life and 
Pseudonymity successfully and returned to Hastinapura 
were again deceived and put to shame. Sri Krsna’s 
argument as a mediator was not successful, in the 
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palace of the Kauravas. Sri Krsna came away from 
the palace of Duryodhana and entered the house of 
Vidura and visited Kuntī. Sri Krsna asked her opinion 
on the idea of waging a war against the Kauravas. It 
is not meet and right on the part of a heroic mother to 
welcome a son who comes home being defeated in 
battle. To substantiate this point, she told Šrī Krsna 
the story of Vidulā, as given. below. 

Vidulà was a brave woman, wlio lived in ancient India. 
Her son Saiijaya fought with the King of Sindhu and 
was defeated. When he came home Vidula did not 
reccive him. Slie emboldened him by saying that she 
would be more proud ofa son, who had sacrificed his 
life in the battlefield than one who returned home 
defeated. All his arguments which were excuses for his 
cowardice, were refuted by his mother. At last Safijaya 
eugaged again in a battle with the King of Sindhu. 
On hearing this story told by Kunti Sri Krsna became 
immensely pleased. (M.B. Udyoga Parva, 3 Chapters 
from 134). 


1) General information. Vidura was a superhuman 
being, very famous in the story of Mahābhārata, as a 
brother of Dhrtarāstra, as a man of colossal intelligence 
who had been closely watching the goings and comings 
of the Kauravas and the Pāņdavas, as the adviser of 
Dhrtarastra, and as a man of immense learning and 
wisdom. 

2) Incarnation af Dharmadeva. Thereisa story in Mahā- 
Bhārata, Ādi Parva, Chapter 107, which describes 
Vidura as born from a portion of Dharmadeva. The 
story is given below. 

Long ago there was a hermit called Màndavya in India. 
As he was standing in deep meditation near his hermit- 
age, the men of the King chased some thieves and came 
to the place where the hermit stood. The robbers 
placed the stolen property near the hermit and ran 
away. The king’s men caught the hermit, and the 
thieves. The King ordered them to be placcd on a 
trident. The thieves died on the trident. But Mandavya 
was not dead. The King sawed the trident and got 
Mandavya down. The hermit went to Dharmadeva and 
asked him what his blame was for suffering the punish- 
ment of the trident on him. Dharmadeva replied that 
the punishment was inflicted for a cruel deed he had 
done in his childhood. He had caught some flies and 
made a bunch of them by piercing them with the rib of 
a coconut-palm leaf. But Mandavya argued that 
Dharmadeva was not right in punishing him because 
the Sastras and rules of righteousness said that mistakes 
committed by boys below the age of twelve could not 
be considered to be sins. Further he cursed Dharmadeva 
that he would take birth on the earth from the womb 
of a Sidra. Accordingly Dharmadeva took birth from 
the womb of the servant of Ambika and Ambalika. 

3) Birth. Vidura was born as the brother of Dhrta- 
rastra and Pandu. (For detailed story see under Dhrta- 
rastra I, para 2). 

4) Up to marriage. — Dhrtaristra, Pindu and Vidura 
spent their younger days in Hastinapura as inseparable 
brothers. Their teacher was Bhisma. Vidura learned 
the Vedas, Sástras, Puranas, Itihāsas etc. also, along 
with the education given to a prince such as archery, 
club-fight, sword-fight, wrestling, controlling elephants 
etc. He understood that to be righteous was far better 
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than fighting. It is stated in Mahabharata, Adi Parva, 
Chapter 108, that Vidura got the sense of righteousness, 
and education in figliting, at the same time. 

Childhood ended. As Vidura was born to a Brahmin 
by a Sidra woman he had no right to become King. 
When he grew up, the duty to find a wife for him fel! 
on Bhisma. At that time a damsel bern to a Brahmin 
by a Sidra woman was being brought up in the palace 
of King Devaka. With the perinission of Devaka, Bhisma 
brought the girl and gave her in marriage to Vidura, 
It is stated in Mahabharata, Adi Parva, Chapter 114, 
that sons and daughters werc born to the couple. 
5)Partiality towards the Pandavas. Vidura was the most 
intelligent aud wisest man of his time, and he always 
favoured rightcousness. Though he viewed the Kauravas 
and the Pandavas with equal favour, in his heart he 
felt some partiality towards the Pandavas, because they 
were virtuous, whereas the Kauravas were becoming 
more and more wicked. As this partiality arose from 
his sense of righteousness, nobody could blame Vidura 
for this. His aim was the prospcrity of the Lunar 
dynasty of Kings. 

Many ill omens were seen at the time of the birth 
of Duryodhana. Vidura understood that if that infant 
grew up he would be a comet to the Lunar dynasty. It 
is mentioned in Mahabharata, Adi Parva, Chapter 115, 
that Vidura advised Dhrtarastra that it would be better 
for him to throw away that infant. 

The death of Pandu drew Vidura closer to the Pandavas. 
Vidura took the lead in performing the funeral rites 
and other ceremonies which followed. The Pandavas. 
were very sad and miserable at the death of their father. 
It was at this time that Duryodhana poisoned Bhima- 
sena, tied him with a rope and threw him into the 
river Ganges. Bhimasena was carried to the world of 
nagas (serpents). Kunti felt grieved at the loss of her 
son Bhima, but Vidura consoled her. 

It was due to the wisdom of Vidura that the Pandavas 
escaped from the disastcr in the lac-house. As soon as 
Duryodhana had completed the lac-house, Vidura 
understood the deception lying hidden under it. 
and he informed the Pandavas of everything about it. 
Moreover he senta man named Khanaka and made 
an underground passage from the lac-house. When the 
lac-house was burnt down, the Pandavas escaped by 
the under-ground passage and reached the banks of 
the Ganges. Vidura had sent a ferryman secretly to 
take them to the other side of the Ganges. When 
Bhisma got the news that the Pandavas had been burnt 
to death in the lac-house he became very sad. It is 
mentioned in Mahabharata, Adi Parva, Chapter 
149, that Vidura informed Bhisma secretly that the 
Pandavas were not dead. i 

After this event the Pāņdavas come into the scene only 
at the Svayamvara (marriage) of Paficali. Bhisma and 
Drona proposed that the Pāņdavas should be brought 
back and be given half of the kingdom. Vidura, by his 
arugments convinced Dhrtarāstra that thc proposal of 
Bhisma and Drona was correct. Dhrtarāstra asked 
Vidura to bring the Pandavas back. Vidura went to 
the city of Drupada and brought the Pandavas back 
and consoled their mother Kunti. After this Yudhisthira 
performed Rājasūya (sacrifice of royal consecration). 
Vidura took part in it and took the charge of financial 
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part of the sacrifice. It was after this that Duryodhana 
challenged Yudhisthira for a game of dice. Vidura saw 
beforehand that this move on the part of Duryodhana 
was dangerous. So he talked forcibly against this, and 
gave warning to all concerned. As Duryodhana did not 
agree with Vidura, he was scolded. But Duryodhana 
was firm and the game was conducted. Paficali was 
harassed by means of stripping and the Pandavas went 
to the forest. It is stated in Mahabharata, Vana Parva, 
Chapter 3, that Vidura had been witnessing all these 
scenes with wet eyes. 

6) Separated from the Pandavas. When the Pandavas 
were driven to the forest, Dhrtarāstra felt sorry. He 
became more afraid of the people than he was sorry 
for the Pandavas. He understood that his subjects 
would unite and rise against his sons. He called 
Vidura and asked him for a remedy. Vidura who was 
full of impatience, made a speech against the wicked- 
ness of the sons of Dhrtarāstra and advised him to 
forsake his own sons and to bring the Pandavas back 
and give them the kingdom. Dhrtarāstra did not like 
this approach. He said that Vidura was partial to the 
Pandavas and asked him to gc away from the palace. 
Vidura became grieved at this. He followcd the 
Pandavas, and walking a long distancc, reached the 
forest Kamyaka and met the Pandavas. 

When Vidura had gone Dhrtarāstra felt miserable. 

He sent for Vidura and when he returned Dhrtarāstra 
begged for pardon. Vidura again became the adviser 
of Dhrtarastra. (M. B. Vana Parva, Chapter 6). 

7) Adviser of Dhrtarastra. The advice of Vidura is 
famous in Mahabharata. The main duty of Vidura was 
to console Dhrtarāstra by speaking about righteousness 
when he became troubled in mind because of. the const- 
ant quarrels between his sons and the Pandavas. 

Vidura fulfilled his duty well. Duryodhana was firm on 
the point that not a dot of land would be given to the 
Pāņdavas. Šrī Krsna came to Hastināpura as mediator. 
Duryodhana showed disrespect to him. Vidura said 
in strong words that it was wrong on the part of 
Duryodhana to have done so and compelled Dhrta- 
rāstra to show due respect and hospitality to $ri Krsna. 
Accordingly Dhrtarastra welcomed Sri Krsna and 
showed respect and hospitality. Knowing this, Duryo- 
dhana and his brothers tried to make Sri Krsna a 
captive. Vidura harshly scolded them for this attempt. 
Seeing allthese impudent actions on the part of his 
sons, Dhrtarāstra became distressed. Vidura consoled, 
him by good exhortations. He told Dhrtarāstra about 
the transience of life and the importance of the soul. 
When the battle was fiercely going on in the battle- 
ground of Kuruksetra, Vidura re ained with Dhrta- 
rástra consoling him and giving him good advice. The 
death of Bhisma was an unbearable grief to Vidura. He 
took part in the funeral of Bhisma. He himself placed 
the body on the funeral pyre. (M. B. Anušāsana Parva, 
Chapter 168, Stanza 11). 

8) Pilgrimage. When Vidura failed in his attempt to 
ward off a pitched battle between the Kauravas and 
the Pandavas he felt extremely miserablc. Without 
taking part in the battle, he started on a pilgrimage. 
Getting the news at Prabhāsaksetra about the end of 
the battle, he went to the basin of river Yamuna. On 
the way he heard the news of the passing away of Sri 
Krsna, from Uddhava. Before death Sri Krsna had 
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revealed that Vidura had heard Uddhavagītā from 
Maitreya. This book which is in the form of a conver- 
sation between Vidura and Maitreya contains the talk 
between Kapila and Devahūti. Description of the line 
of Manus, sacrifice of Daksa, story of Dhruva, story 
of Prthu, story of Purafijana etc. were the subjects of the 
talk, (Bhagavata, 3--4). 

9) End. The Bhārata-battle came to an end. The 
Kauravas were exterminated. Efforts werc begun to 
establish law and order. In all these efforts Vidura was 
a help to the Pandavas. Still he spent most of his time 
with the old Dhrtarāstra. Yudhisthira came to Dhrta- 
rastra and both embraced each other. Secing this 
Vidura cried aloud. Vidura advised Yudhisthira how 
to carry on the administration of the ncw govcrnment. 
After this he decided to go to the forest to spend his 
last days. Dhrtarāstra, Gāndhārī,Kuntī, Vidura and 
Sakuni went to the forest. The Pandavas tried in vain 
to prevent them from going. When Dhrtarāstra, 
Gāndhārī, Kunti, Vidura, Safijaya and others started 
for the forest, even Bhimasena cried aloud, Pandavas 
and the people of the city went along with them up to 
the river Ganges. On the bank of the Ganges near the 
hermitage of Šatayūpa, a hermitage was erected and 
Vidura and the others lived therc. 


They lived there for nearly six years. The Pandavas be- 
came unable to bear the separation from their elders. 
Once Dharmaputra dreamt about his mother. Next day 
the Pandavas went to the banks of the Ganges. Pāūcālī, 
Subhadra, Uttara and many people of the city followed 
them. They went to the Šatayūpa-hermitage and saw 
Dhrtarāstra and the others. But the great Vidura was 
not there. When asked about it he got the reply that 
having become abstemious and having no more desires 
he was wandering about. Yudhisthira was greatly 
troubled. 


Next day at dawn when Yudhisthira went to bathe in 
the Ganges, on the way he saw Vidura sitting in contem- 
plation with a stone in his mouth. Yudhisthira stood 
with joined palms before the lean and weak form of 
that sage and said *Look, Dharmaputra bows before 
you." He repeatcd this several times. But there was 
no change in Vidura. Yudhisthira's disappointment 
did not last long. For,ina short while Dharmaputra 
saw that a divine radiance emanated from the body 
of Vidura and passed on to his body and that the body 
of Vidura fell lifeless on the ground. This union took 
place because both Vidura and Yudhisthira were port- 
ions of Dharmadeva. After this Dharmaputra made 
preparations to burn the body of Vidura. Then an ethe- 
real voice said “Vidura isabstemious. His body should 
not be burned.” Dharmaputra went to the hermitage 
and informed all, about the death of Vidura. (M.B. 
Āšramavāsika Parva, Chapters 26 to 28). 

Mention is made in Mahābhārata, Svargārohaņa Parva, 
Chapter 5, Stanza 22, that Vidura entered Svarga 
(heaven) and stays there in the form of Dharmadeva. 
The 
story of this Vidura, who had killed a Brahmin because 
of his want, is given in Padma Purana, Bhūmikhaņģa, 
Chapter 91. The story is givcn below: . i 
Long ago there lived a Ksatriya, named Vidura, in 
Pāñcāla. Because of penury he killed a Brahmin. After 
thatthe Ksatriya discarded his lock of hair and Brahma- 
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string and went to every house saying “Look, here am 
I, a slayer of Brahmin. Please, give alms to the drunk- 
ard and killer of a Brahmin." Saying thus he walked 
from house to house and took alms. But he did not get 
remission of Brahmahatyā (killing of a Brahmin). 
Filled with grief and sorrow and mental worry the 
sinner Vidura sat in the shade of a tree. At that time 
Candrašarmā, a Brahmin of Magadha came there. He 
was a wicked man who had killed his teacher because 
of inordinate lust in consequence of which he had been 
forsaken by his own people. Vidura asked Candrašarmā 
who wore no sign of a Brahmana, what he was. Candra- 
arma told his story to Vidura who in return told him 
his sinful acts. 

At this time another Brahmin named Vedašarmā came 
there. He also was a sinner. The three of them told each 
other about their sinful acts. At this time Vallala, a 
Vaigya came there. He was a drunkard who had killed 
cows. These four desperate sinners travelled together 
and visited several tirthas (holy baths). But they did not 
get remission of their sins. At last they started for 
Kalaüjaragiri. 

While these desperate sinners were living in Kālaiijara 
a poor Brahmin came there. He asked them why they 
were so sad. They told him everything. When he heard 
their stories he felt pity for them. The old Brahmin said 
“You sinners should goto Prayāga, Puskara, Sarvatirtha 
and Varanasi and bathe in the Ganga on New Moon days 
and you will become free from sin." They obeyed the 
old Brahmin and went to the holy places told by him. 
Thus Vidura and his friends became sinless. 

VIDŪRA. A king of the Kuru dynasty. He was the son 
born to the great king Kuru by Šubhāngī, a damsel of 
Dāšārha family. Vidüra married Sampriyā, a princess 
of Madhu royal family. A son named Anašvā was born 
to her. (M.B. Ādi Parva, Chapter 95, Stanzas 39-40). 


VIDURAGAMANARAJYALABHAPARVA. A sub-sect- 
ion of Adi Parva, comprising chapters 199 to 217, in 
Mahabharata. 

VIDURATHA I. A king of the Vrsni dynasty. Informa- 
tion got from Mahabharata about this king is given 
below. 


(i) Vidüratha also was present at the Svayarhvara mar- 
riage of Draupadi. (M. B. Adi Parva, Chapter 185, 
Stanza 19). d 
(ii) In Mahābhārata, Ādi Parva, Chapter 218, Stanza 
10, mention is made that the brightness of this king 
increased after his participation in the festival conducted 
on mount Raivata. 

* (iii) Vidüratha was one of the seven famous and mighty 
kings of the Yadu dynasty. (M.B. Sabhà Parva, Chapter 
60, Stanza 14). 

(iv) Vidüratha was a close friend of Si$upála, Salva, 
Jarāsandha and so on. Jarāsandha employed this 
Vidüratha as the guardian of the Eastern entrance 
of the city of Mathurā. When Šrī Krsnakilled his 
brother Dantavaktra, Sàlva, Šisupāla and others, Vidü- 
ratha ran to take revenge on Krsna. But he was killed 
by Sri Krsna. (Bhagavata, Skandha 10). 

(v) It is mentioned in Mahābhārata, Svargārohaņa 
Parva, Chapter 5, Stanza 16, that after death he joined 
the Visvadevas. 

VIDÜRATHA II. A king of the Pūru dynasty. It is men- 
tioned in Mahābhārata, Ādi Parva, Chapter 49, Stanza 
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75, that Rksavān hid the son of this king in a mountain 
and saved him from the Ksatriya-extermination of Para- 
$uràma and at that time spotted leopards brought up 
this child. 

VIDURATHA III. A king who was the friend of the her- 

mit Bhalanda. This king had two sons named Suniti and 
Sumati and a daughter named Mudavati. One day while 
Vidūratha was hunting in the forest, he saw a cleavage 
on the earth caused by the yawning of Kujrmbhāsura. 
The king stood there for a while looking at the cleavage. 
Then the hermit Suvrata who had been standing close 
by approached the king and said. ‘This asura Kujrmbha 
has a divine pestle with him. Because of the possession 
of this pestle he has become invincible and is a threat 
to the whole world.” 
Vidūratha, who knew everything from Suvrata, lived 
cautiously. One day his daughter was carried away by 
this Kujrmbhāsura. Sunīti and Sumati confronted the 
asura to rescue their sister but were made captives. 
Finally Vatsapri, the son of the hermit Bhalanda killed 
the Raksasa (giant) and liberated princess Mudavati. 
(Markandeya Purana, Chapter 113). 

VIDURATHA I. A king born in the family of Bharata, 
the son of Dusyanta. The father of this king was Sura- 
tha and hisson was Sarvabhauma. (Bhagavata, Skandha 
10). 

VIDURATHA II. Brother of Dantavaktra. When Sri 
Krsna had defeated Dantavaktra, his brother Vidüratha 
came to fight with Sri Krsna and was killed in the 
fight. (Bhagavata, Skandha 10). 

VIDUSA. Aking of the Anga dynasty. Ghrta was the 
father of king Vidusa and Pracetas was his son. (Agni 
Purana, Chapter 277). 

VIDYA I. A maid of Devi Uma. (Mahābhārata, Vana 
Parva, Chapter 231, Stanza 48). 

VIDYA II. A deity. This deity is worshipped as the deity 

of three Vedas which are the most important of the reli- 
gious or Vedic literature. Mention is made about this 
deity in the preface of Rgvedabhasya by Sāyaņa, as 
follows. 
Once Vidya approached a Brahmin and said “I am 
your wealth. Your duty is to impart me to disciples who 
are pure, celibate, law-abiding and active, and who pro- 
tect the treasure. I hate disciples who are jealous.” 

VIDYADHARA(S). A group of semi-gods. Vidyadharas, 
Apsarases (celestial maids), Yaksas, Raksasas, Gandhar- 
vas, Kinnaras and so on are semigods. Of these Kinnar- 
as are lute-players, and Vidyādharas wear garlands, 
and all these groups live in the sky. (Agni Purana, 
Chapter 51). It is mentioned in Mahabharata, Adi 
Parva, Chapter 56, Stanza 8, that when attracted by 
spells and incantations, Indra went to the Sarpasatra 
(serpent sacrifice) of Janamejaya, the Vidyadharas 
walked behindhim (Indra). 

VIDYANATHA (AGASTYA). A Sanskrit writer on rheto- 

rics. He was also called Agastya. He is the author of 
Prataparudriyam. The real name of Prataparudriyam is 
Partāparudrayašobhūsaņam. 
He was a member of the court of King Pratāparudra- 
deva who ruled over the Kingdom of Wārangal from 
1295 to 1323 A.D. He has written a drama offive acts, 
under the name “Pratiparudra Kalyana.” Pratāpa- 
rudriyam is a book on rhetorical figures. 
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VIDYASAGARA. 
Bhartrhari. 


VIDYATIRTHA. A holy place in India. It is mentioned 
in Mahābhārata, Vana Parva, Chapter 34, Stanza 52, 
that those who bathe in this tirtha (bath) would get 
knowledge. 

VIDYOTA. Theson born to Sage Dharma, by his wife 
Lamba, the daughter of Daksa. ( Bhagavata, Skandha 
6). 

VIDYOTĀ. A celestial maid of Alakapuri. Mention is 
made in Mahābhārata, Anu$asana Parva, Chapter 19, 
Stanza 45, that Vidyotā took part in the dance 
performed in honour of A stavakra, the hermit. 

VIDYUDDHARA. A Deva Gandharva. (See under 
Nahusa). 

VIDYUDRUPA. A Yaksa who was the favourite of 

Kubera. This Yaksa married Madanikā, the daughter 
of Menakā. Once when these two were sitting on 
mount Kailāsa and drinking liquor the bird Kanka 
born of the family of Garuda came there. Vidyudrüpa 
killed Kanka after a small fight. 
Hearing about the death of Kanka, his brother 
Kandara came to avenge the death of his brother. A 
fierce battle ensued between the two, in which Vidyud- 
rüpa met with death. After this Madanikà accepted 
Kandara as her husband. (Mārkaņdeya Purāņa, 2, 4, 
28). 

VIDYUDVARCAS. An eternal god concerned with 
offerings to the manes. (Mahābhārata, Anu$asana 
Parva, Chapter 31). 

VIDYUJJIHVA I. A Rāksasa (giant). This Vidyujjihva 
was a friend of Ghatotkaca. He was killed by Duryo- 
dhana in the battle of Bhārata. (M.B. Bhīsma Parva, 
Chapter 91, Stanza 20). 

VIDYUJJIHVA II. Husband of Šūrpaņakhā. A son 
named Šambhukumāra was born to the couple. As 
this son Sambhukumáàra was standing like a young tree 
in the forest Dandakaranya, Laksmana cut it down by 
his sword. Thus Šambhukumāra died. (Kamba 
Rāmāyaņa, Aranya Kāņda). 

VIDYU]JIHVA III. One of the important . Ráksasa 
followers of Rāvaņa. This giant, by his sorcery and 
witch-craft, showed Sita, the head cut off from the 
body of $ri Rāma and his broken bow, to make her 
consent to become the wife of Rāvaņa. He repeated 
this stratagem on several occasions. (Valmiki Rāmā- 
yana, Uttara Kanda, Sarga 12). 

VIDYUJJIHVA IV. One of the sons born to Visravas 
by his wife Vaka. Mention is made in Vayu Purana 
that this Rāksasa lives in the city called Arvāktala in 
Patala (underworld) known as Mahātala. 

VIDYUNMALII. A'son of Tārakāsura. He was one of 
the Tripuras. (For details see under Tripura). 

VIDYUNMALI II. A mighty and brave Raksasa who 
was a friend of Ravana. After the death of Ravana, 
this asura, who lived in the Pātāla (underworld) stole 
away the sacrificial horse of Sri Rama to avenge the 
death of Ravana. Satrughna killed Vidyunmālī and 
redeemed the sacrificial horse. (Padma Purana, Pātāla 
Khaņda). 

VIDYUTĀ. A celestial maid of Alakāpurī. It is stated 
in Mahābhārata, Anu$āsana Parva, Chapter 19, Stanza 
45, that this celestial maid performed a dance in 
honour of the hermit Astāvakra. 


Father of Bhartrhari. See under 
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VIDYUTAKSA. A warrior of Subrahmanya. (M.B. 
Salya Parva, Chapter 45, Stanza 62). 

VIDYUTKESA. A Rāksasa (giant). (For details see 
under Praheti). ; 
VIDYOTKESI. A Rāksasa King. The notorious Sukešī 

was the son of this King. (See under Sukešī). 

VIDYUTPARŅĀ. A celestial maid born to Kagyapa- 
prajāpati by his wife Pradhā. It is mentioned in Maha- 
bhārata, Ādi Parva, Chapter 65, that celestial maids 
such as Alambusā, Vidyutparna, Miš$rakešī, Tilottamā 
and such others were famous for their beauty. 

VIDYUTPRABHA I. See under Muktāphalaketu. 

VIDYUTPRABHA II. A hermit. (Mahābhārata, Anu- 
$àsana Parva, Chapter 125). 

VIDYUTPRABHA III. A Danava (Asura). This asura 
pleased Rudradeva by penance and acquired from him 
the control of all the three worlds for one lakh of years, 
the recognition as a follower of Siva and the kingdom of 
Kuéadvipa, as boons. (M.B. Anu$asana Parva, Chapter 
14). 

VIDYUTPRABHA I. Ten celestial maids of Northern 
quarter .( M.B. Udyoga Parva, Chapter 111, Stanza 21). 

VIDYUTPRABHA II. Grand-daughter of Mahābali. 
(See under Šrīdatta). 

VIGAHANA. A famous King, born in Mukuta Vam$a. 
(Mahābhārata, Udyoga Parva, Chapter 74, Stanza 16). 

VIGHANA. A giant on the side of Ravana. (Valmiki 
Ramayana, Sundara Kanda, Sarga 6). 

VIGRAHA I. One of the two attendants given to 
Subrahmanya by the ocean. The other one was San- 
graha. (M.B. Salya Parva, Chapter 45, Stanza 50). 

VIGRAHA II. One of the six attributes of Kings. (See 
under Sadguna). 

VIGRAHA III. (Image). 

1) General information. God, who is not discernible to 
the outward senses, is given embodiment and consecrat- 
ed in places of worship by people. These figures are 
called Vigrahas (idols or images). People worship 
Šālagrāma, (a kind of ammonite found in the river 
Gandaki), Banalinga (Phallus), mystical diagrams, 
animals, birds, trees, rivers, lakes, places of death ete. 
and so many other things. 

2) The different kinds of Vigrahas. Vigrahas are of three 
groups. They are :-(1) Mysterious (2) Evident-mysteri- 
ous (3) Evident. Šālagrāma, Phallus etc. belong to the 
group mysterious. The Mukhalinga, considered to be 
the image of Trimūrti (Brahma, Visnu, Siva) in the 
Elephanta cave, belongs to the group Evident. The 
image of Phallus is Evident-mysterious. In the first, 
there is no form or figure. In the second there are parts 
of the figure. The image which shows the entire figure 
is Evident. 

Some gods and goddesses possess two appearances, 
peaceful and fierce. Those who wish to succeed in 
performing cruel deeds and to vanquish enemies, wor- 
ship fierce gods whereas those who wish for peace, 
worship peaceful Gods. Vi$varūpa, (assuming all 
shapes), Narasiriīha (tlie man-lion), Vatapatragayi (as 
lying on banyan-leaf) and Parag urama are fierce forms 
of Visnu. Destroying Kama (cupid) Gaja and Tripura 
are fierce forms of Šiva worshipped by some people. 
Generally temples with images in this form are erected 
outside the village or city. 

Owing to the differences, in the making and the mater- 
ials used, the images are divided into three groups. 
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They are portraits, Half-portraits and corrupted 
Portraits. The whole of the figurc will be made in 
(Portraits) citras. In  half-citras only the front view 
will be completed. Corrupted Citras are images done 
on the wall or rock. 
3) Main images. Main imagcs are mostly Saivite or 
Vaisņavite. There will be one or two other images. 
Worship of Devi (Goddess) is one of them. The Saivi- 
tes will worship Parvati also after Siva and the Vaisna- 
vites Mahālaksmī also after Visņu. In South India the 
worshippers arc Saivites and Vaisnavites. 
4) Šaivites. In India a large number of people worship 
Siva. There is not much difference in the mode of wor- 
ship of these various people. There are worships which 
are in accordance with the Vedas and which are not. 
Forms of worship which areSāttvika (of goodness) and 
which are not, could be seen. The Saiva worship called 
Parašupada is vcry ancient. The phallus at Gudimalla 
is considered to be as old as B.C. 2nd century. From 
this it could be inferrcd how old, the Saivite worship is 
in India. 
5) The Šaivite images. Of the emblems denoting Šiva, 
the most important is the Phallus, which is of two kinds, 
movable and immovable. Risen by itself and/or erected 
and set firm and consecrated inside temples are immov- 
able; that which is made of earth, metal, jewel, wood 
or stone, is movable. There are Phalluses made for the 
timc being. They are fixed on platforms or pedestals. 
They arc of different sizes and shapes. The Phallus is 
made of male stone and the pedestal of female stone. 
6) The portions of Siva. There are various kinds of images 
meant to reveal various attributcs of Siva. Lingodbhava 
(originated from Phallus), Candragekhara, Raudra, 
Umasathhita (with Uma) etc. are some of them. Kāmā- 
ntaka (killing Kama or Cupid), Gajari (enemy of Gaja), 
Kālāri (Enemy of Yama) and Tripuradāhaka (burn- 
ing Tripura) are figures of extermination. Šiva has 
the figures of blessing Candega, Visnu, Nandīsvara, 
Vighneša and Arjuna also. There are a large number 
of images in various dancing poses. 
There are four other figurcs of Daksinámürti, such as the 
explanation, knowledge, yoga (or meditation, contem- 
plation and other ways of union with the Universal 
Soul) and Vinàdhara (carrying a lute). A few other 
forms are Bhiksataka (begging alms), Kapāladhārī 
(wearing skulls), Gangadhara (bearing the Ganges), 
Ardhanarig vara (God half of whom is a woman), 
Vrsabhavahana (seated on a bull), Visabhaksaka (eat- 
ing poison) etc. The figures of Sadasiva, Maheša, 
Ekāda$ arudras (eleven Rudras), Vidyešvara and Mūrt- 
yastaka are seen occasionally here and there. There 
are scriptures describing these figures. 
7) The Devas (gods) connected with Siva. Among the gods 
connected with Siva, first place is given to Ganapati. 
Worship of Ganapati was in vogue from 6th or 7th 
century B.C. Perhaps the images that we see today 
were made after this period. 
In South India temples dedicated to Ganapati are not 
scarce. The position of Ganapati is at the entrance of 
villages and fortresses, at the foot of banyan trees, at 
the entrance of temples and at the south-west corner of 
Saivite temples. 
There are imagcs of Ganapati in the postures of stand- 
ing and dancing. Main images are those with the trunk 
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turned to the right and to the left. The trunk is turned 
to the right in some and to the left in others. 

8) Subrahmanya. Subrahmanya is worshipped only in 
South India. Subrahmanya is known by various names 
such as Kumara, Muruka, Kārttikeya, Skanda, Arumu- 
kha, Guha, and so on. Temples dedicated to Subrah- 
manya are seen in plenty in Tamil Nadu. They are all 
situated on the tops of hills. 

Therc is sufficient proof in the poetic works of the 
Sangha period, to the fact that Subrahmanya-worship 
was prevalent in South India. On excavation at the 
place Nagarjunakonda in the District of Guntur, images 
of Subrahmanya wcre found under the earth. They 
were as old as 3rd century B.C. 

Images of Subrahmanya are seen in various postures 
and shapes such as sitting, with six faces, with one face, 
with two hands, with four hands, sometimes with wife, 
in the state of having finished investiture with the 
Brahma-string etc. There are figures sitting on the pea- 
cock also. 

9) Other images. Ymages of Šakti, Laksmi, Earth-goddess, 


Sarasvatī, Saptamātrs (Seven Mothers), Jyesthā, Visnu, ' 


the ten incarnations, the planets such as the sun etc. 
the deitics of the weapon like the thunderbolt, Sakti 
(lance), Nandike$vara, Caņdeš vara, Sasta, Ksetrapála, 
Brahmā, Guardians of the zones, Ašvinīdevas, half gods, 
etc. are also dedicated and worshipped in temples. 

VIHANGA. A serpent (nāga) born in the race of the 
Naga Airāvata. It ismentioned in Mahābhārata, Adi 
Parva, Chapter 57, Stanza 12, that this serpent fell in 
the sacrificial fire of the scrpent-sacrifice performed by 
Janamejaya and was burnt to death. 

VIHANGAMA. A soldier of the giant Khara. This Khara 
who confronted Rama and Laksmana in Daņdakāraņya 

(forest Dandaka) had twelvc army captains under him, 
including Vihangama, (Valmiki Ramayana, Aranya 
Kanda, Sarga 26). 

VIHAVYA. The son of Varcas who was born in the 
dynasty of Grtsamada. Vitatya was the son of this 
Vihavya. (M.B. Anušāsana Parva, Chapter 30, Stanza 
61). 

VIHUNDA. Anasura. This asura was the son of the mighty 
and great Asura Hunda. At the time of the fierce battle 
between the devas and the asuras, this mighty asura 
Hunda and Nahusa confronted each other and Hunda 
was killed. After this Vihunda, the son of Hunda fought 
with Nahusa. In the earlier part of the battle Vihunda 
and his army suffered defeat. Vihunda began to do 
penance in order to defeat the Devas who got terrified 
at thisand went to Mahavisnu and prayed for protect- 
ion. Visnu consoled them saying that he would take 
necessary steps. When the Devas were gone, Visnu took 
the form of a beautiful woman and went in search of 
Vihunda. They met each other in the garden Nandana. 
Vihunda fell in love with her. He wanted to marry her. 
She said, “Oh, Handsome Vihunda, I have no objection 
to be your wife. But there is a condition, you, must 
gather scven crores of Kāmoda flowers and offer them 

as oblation to Siva, and then make a garland of 
Kāmoda flowers and put it on my neck. From that 
day onwards I am yours." 
Vihunda agrecd to it. He went for the flowers. He 
wandered over forests and mountains. Nobody had any 
idea of such a tree or flower. Thinking that this condi- 
tion, laid by the damsel, was a deceit played upon him, 
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he stood perplexed when the hermit Sukra saw him. 
He told the hermit everything. Then Sukra told him, 
*Kāmoda is neither a tree nor a flower. She is goddess 
who camc up from the sea of Milk at the time of the 
churning. She dwells at Gangādvāra. When she laughs 
pure white fragrant flowers fall from her lips, on the 
water of Ganga, every moment. When she is sad, the 
flowers that fall from her lips will be red.” 
Vihunda started for Gangādvāra. Narada knew this. 
He came to Vihunda and said, “It is difficult to reach 
Gangādvāra and please Kāmodā, and obtain the flower. 
So the easiest way is to gather the flowers that come 
down through the water of Ganga.” Vihunda agrecd. 
He took his seat on the bank of Ganga and waited for 
the flowers to comc. 
Narada decided to cause harm to Vihunda. So he went 
to Kāmodā and by way of tclling her news, he inform- 
ed her that the hermit Bhrgu had cursed Mahāvisņu 
and changed him into a man. On hearing this Kāmodā 
began to cry. Red flowers fcll from her lips. They were 
carried down in cluster by the water of Ganga. Vihunda 
TOM. them and went to the dwelling place of Siva. 
iva and Pārvatī saw this by their inward eyes. Pārvatī 

did not like the idea of offering red flowers at the fect 
of her beloved husband. Siva found out a remedy for 
it. He advised Pārvatī to offer pure white flowers at his 
feet standing as a boy. Vihunda came with red flowers 
Pārvatī appeared in thc form of a boy. Both began to 
vie with each other in offering flowers at the feet of 
Siva. Gradually it changed to a fight between the boy 
and Vihunda. In the fight Vihunda was killed. ( Padma 
Purāņa, Bhümi khanda, some chapters from 119). 

VIJAYA I. A minister of Dasaratha. (Valmiki Ramayana, 
Bālakāņda, Sarga 7, Stanza 3). 

VIJAYA II. A gate-keeper of Vaikuntha. (See under 


Jaya). 

VIJAYA III. A Son of Purüravas. It is mentioned in 
Bhāgavata, Skandha 9, that Ayus, Srutayus. Satyāyus, 
Raya, Vijaya and Jaya wcre the sons born to Purüra- 
vas, by Urvašī. 

VIJAYA IV. A King of Kosala. It is stated in 
Brahmanda Purana, Chapter 73, that this King Vijaya 
of Kosala confronted Para‘ urama and was defeated. 

VIJAYA V. This was the secret name given to Arjuna 
by Dharmaputra during thetime of their pseudonymity. 
(M.B. Virata Parva, Chapter 5, Stanza 35), 

VIJAYA VI. One of the hundred sons of Dhrtarastra. 
He joined with Jaya and Durjaya, two Kauravas and 
fought with Nila, Kagya and Jayatscna. (M.B. Drona 
Parva, Chapter 25, Stanza 45). 

VIJAYA VII. The name Vijaya is used as a synonym 
of Siva in Mahābhārata, Anušāsana Parva, Chapter 17, 
Stanza 51. 

VIJAYA VIII. The name Vijaya is used asa synonym 
of Visnu in Mahābhārata, Anugasana Parva, Chapter 
146, Stanza 21. 

VIJAYA IX. A King who ruled over the city of Varanasi. 
Vijaya destroyed the city of Khandavi and the forest 
Khandava rose there. Later he gave the forest to Indra. 
The most powerful King of this dynasty was Uparicara 
(Kalika Purana, Chapter 92). 

VIJAYA X. A country of ancient India famous in the 
Puranas. (Mahābhārata, Bhisma Parva, Chapter 9, 
Stanza 45). 


VIJAYA XI. The trident of Siva. During the journey 
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to Bhadravata, of Subrahmanya, this trident Vijaya of 
Siva went behind King Yama. This trident had three 
prongs. (M.B. Vana Parva, Chapter 231, Stanza. 377. 

VIJAYA XII. A bow of Indra. This is as bright as 
Gandiva and as strong as the bow Sarngadhanus of 
Sri Krsna. The bows of the Dcvas, considered to be 
mostdivinc, are Vijaya, Gāņdīva and Šārnga. Vijaya 
belongs to Indra, Gandiva to Varuna and Sarnga to 
Visnu. Once Druma, a Kimpurusa (demi god) who lived 
in the mountain Gandhamādana got Vijaya from Indra. 
After that Rukmi, his disciple got this bow from Druma. 
(M.B. Udyoga Parva, Chapter 158, Stanza 3). 

VIJAYA XIII. The divine bow of Karna. It is said that 
this bow was the most divine of all weapons. This bow 
which was made by Vi$vakarmā, originally belonged 
to Indra. At that time Indra had defeated many asuras 
with the help of this bow. Indra gave this bow to his 
loved disciple Parašurāma. Karna got it from Parašu- 
ràma. It is said that this bow was superior to Gandiva. 
It was with the heip of this bow that Parasurāma con- 
quered thc Ksatriyas twentyone times. (M.B. Karna 
Parva, Chapter 31, Stanza 42). 

VIJAYA I.Thc daughter of King Dāšārha. The emperor 
Bhumanyu married her. A son named Suhotra was born 
to thc couple. (M.B. Ādi Parva, Chapter 95, Stanza 33) 

VIJAYĀ II. Daughter of Dyutimān, the King of Madra- 
dega. This Vijaya was the wife of Sahadeva the son of 
Pandu. It is mentioned in Mahābhārata, Ādi Parva, 
Chapter 95, Stanza 80, that a son named Suhotra was 
born to Sahadeva by Vijayā. ; 

VIJAYĀ III. A synonym of Devī Durgā. (M.B. Virāta 
Parva, Chapter 6, Stanza 16). 

VIJAYADAŠAMĪ. A festival of Indians. As this festival 

is celebrated for nine nights from the Ist to the 9th in the 
bright lunar fortnight of the month of Kanni (Scp- 
tember-October) it is known as Navaratri (Nine nights) 
and as it continues up to Dagami (the tenth night) it 
is called Dasra. The Hindus believe that the Vijaya- 
da$ami (the victorious tenth) was thc day on which 
Devi Durga killed Mahisāsura and got victory. So this 
day is considered to be a suitable moment to begin the 
learning of all the arts which would enable one to carry 
on a successful life. Sarasvati is considered the trans- 
figuration of Durga. As people became less superstiti- 
ous, they began to consider the story of killing Mahisā- 
sura as a metaphorical saying, to mean the killing of 
ignorance. So theday of victory of Devi Durga (the same 
as Sarasvati) is considered to be the auspicious moment 
for the beginning of learning. The warrior places his 
weapons, the man of literature his books and pen, the 
musician his musical instruments, at the feet of Devi and 
with devotion and worship receives them back from 
Devi on the Vijayadašamī day at an auspicious 
moment. 
This is a festival celebrated cverywhere in India. In 
several native states this festival used to be cclebrated 
under the sponsorship of the royal family as a State 
festival. As it is believed that Mahisāsura had lived in 
Mysore the celebration of Dasra in that State generally 
is on a grand scale. In Kerala, from olden times this 
festival was celebrated under the patronage of the Vaūci 
Royal family. 

VIJAYALAKSMI. One of the eight Laksmis. The duty 
of Vijayalaksmi was keeping the treasury of Brahma. 
Once she showed carelessness in her duty. So Brahma 


VIJITASVA 


cursed her to go and guard the gate tower of Ravana. 
Accordingly Vijayalaksmi guarded the gatc of Lanka 
under the name Lankalaksmi. When she was hit by 
Hanūmān she obtained her original form and returned 
to the world of Devas. (See under Lankalaksmi) . 

VIJITASVA. One of the five sons of emperor Prthu. 
Vijitasva decided to perform one hundred horse- 
sacrifices and completed ninetynine. Seeing this Indra 
feared that he might be deposed. So he stealthily took 
away the sacrificial horse of Vijitāšva. 
There was a fierce battle between Indra and Vijita$va 
in which Indra was defeated, and Vijitāšva recovered 
thestolen horse from Indra. It was from that day on- 
wards that this son of Prthu got the name Vijita$va. 
Being pleased with the King at this expert fighting, 
Devendra taught him the art of vanishing. (Bhagavata. 
Skandha 4). 

VIJVALA. Son of the bird Kufijala which was a famous 
scholar. (For further details see under Subahu. XIV). 

VIKADRU. A noble Yadava. It was this Vikadru who 
brought to the notice of Šrī Krsņa the fact that Jarā- 
sandha had dared to attack Mathurāpurī for the eight- 
centh time. (M.B. Sabhā Parva, Chapter 17). 

VIKALPA. An ancicnt country of India famous in the 
Puranas. (Mahābhārata, Bhisma Parva, Chapter 9, 
Stanza 59). 

VIKANKATAPARVATA. A mountain in the vicinity 
of Mount Meru. (Devi Bhāgavata, Skandha 8). 


VIKARNA I. One of the hundred sons of Dhrtarāstra. 
The following information is available in Mahabharata 
about this valiant fighter. 

(i) Vikarņa, the son of Dhrtarāstra was one of the 
eleven mahārathas. (great warriors). (M.B. Adi Parva, 
Chapter 63, Stanza 39), 

(3) Among the disciples of Drona, who attacked Dru- 
pada, Vikarna was one. (M.B. Ādi Parva, Chapter 137, 
Stanza 19). 

(iii) Vikarna was present at the Svayarhvara (marriage) 
of Draupadī (M.B. Ādi Parva, Chapter 185, Stanza 1). 
(iv) Vikarna was one of those kings who stood silent 
and sad, being unable to answer the guestions put by 
Draupadī when she was about to be stripped of her 
clothes. (M.B.Sabhā Parva, Chapter 68, Stanza 1). 
(v) Once Karna reviled at Vikarna. (M.B. Sabha Parva, 
Chapter 68, Stanza 80). 

(vi) At the time of the theft of the cows of king 
Virata by Duryodhana and his brothers. Vikarna 
fought against Arjuna. (M.B. Virata Parva, Chapter 54, 
Stanza 9). 

(vii) A severe fight followed in which the defeated 
Vikarna fled from the battle-ground. (M.B. Virata 
Parva, Chapter 54, Stanza 41). 

(viii) Hit by the arrow of Arjuna, Vikarna was wounded 
and he fell down from the chariot. (M.B. Virāta Parva, 
Chapter 51, Stanza 41). 

(ix) On the first day of the battle of Bharata, Vikarna 
entered in a combat with Srutasoma. (M.B. Bhisma 
Parva, Ghapter 45, Stanza 58). 

(x) He fought with Sahadeva. (M.B. Bhisma Parva, 
Chapter 71, Stanza 21). 

(xi) Abhimanyu defeated Vikarna. (Bhisma Parva, 
Chapter 78, Stanza 21). 

(xii) Ghatotkaca defeated Vikarna. (Bhisma Parva, 
Chapter 92, Stanza 36). 
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(xiii) There was a combat between Nakula and Vikarna- 
(Bhisma Parva, Chapter 110, Stanza 11). 

(xiv) He fought with Bhimasena. (Bhisma Parva, 
Chapter 113). 

(xv) He fought with Sikhandi. (Drona Parva, Chapter 
96, Stanza 31). 

(xvi) He fought with Nakula and was defeated. (Drona 
Parva, Chapter 107, Stanza 30). 

(xvii) Bhimasena killed him. (Drona Parva, Chapter 
137, Stanza 29). 

VIKARNA II. A hermit devoted to Siva. Mention is made 
in Mahabharata, Anušāsana Parva, Chapter 14, Stanza 
99, that Siva was pleased with the devotion of this hermit 
and appearing before him granted him boons. 

VIKARNA III. A country of ancient India. The warriors 
of this country joined the army of Sakuni and fought 
against the Pāņdavas. (Mahābhārata Bhisma Parva, 
Chapter 51, Stanza 15). 

VIKARTANA. A king of the Solar dynasty who was 
afflicted with leprosy. It is stated in Padma Purāņa, 
Uttarakhanda, Chapter 135, that he got recovery from 
the disease by bathing in the river Sābhramatī. 

VIKATA I. A brother of Prahasta. (See under Akampana). 

VIKATA II. A character in the story of Paficatantra. 
(Sec under Paficatantra). 

VIKATA III. (VIKATĀNANA). One of the hundred sons 
of Dhrtarāstra. In the Bhārata-battle, fourteen sons of 
Dhrtarāstra joincd together and woundcd Bhimasena. 
Vikata was one of them. This Vikata was killed by 
Bhīmasena. (Mahābhārata, Karņa Parva, Chapter 51). 

VIKATĀ. A giantess in the harem of Rāvaņa. She tried 
to entice Sītā for Rāvaņa. (Valmiki Ramayana, Sundara 
Kanda, Sarga 23, Stanza 15). 

VIKĀTHINĪ. An attendant of Subrahmaņya. (M.B. 
Salya Parva, Chapter 46, Stanza 18). 

VIKRAMADITYA. Vikramaditya, who is believed to be 
one of the mighty emperors of Bharata, was an extra- 
ordinarily wise, righteous and valiant ruler. There are 
severalstories in all the languages of India, prevalent every- 
where. They are generally called Vikramāditya stories. 
Vikramaditya was the son of Mahendrāditya, King of 
Ujjayinī. Mahendrāditya and his wife Saumyadaršanā 
were in great distress as they were childless. Sumati, 
the Prime Minister, Vajràyudha, the army commander, 
and Mahidhara, the priest, were as distressed as the 
royal couple. The King and the queen engaged them- 
selves in fast and prayer. 

In the meanwhile, the Devas found life extremely 
difficult due to the wicked deeds of the barbarians, and 
they went to Kailāsa and told Rudradeva of their 
grievances. They said, “Oh! Lord! All the asuras 
exterminated by yourself and Mahāvisņu, are born 
on the earthas Barbarians. They commit great sins 
such as killing thc Brahmins, obstructing sacrifices 
carrying away hermit damsels etc. ‘The sacrificial 
offeringsin the sacred fire with Vedic Mantras by 
Brahmins, is the food of Devas. Because of the troubles 
caused by the Barbarians in the earth, the sacrifices are 
hindered and the Devas are in trouble due to lack of 
food. So a being, mighty and strong enough to ex- 
terminate all the Barbarians on the earth, should take 
incarnation." 

Siva agreed and sent the devas back to their world. 
Then he called Mālyavān and told him to take birth 
as the son of Mahendrāditya in the city of Ujjayini. 
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Siva added. “You should exterminateall the Barbarians 
and reinstate rituals and ceremonies. The Yaksas, 
Raksasas, ghosts etc. will be under your control. You 
will be an emperor there with divine powers." Accord- 
ingly Malyavan took birth as the son of Mahendra- 
ditya. That infant was Vikramaditya who became a 
mighty emperor later. (Kathāsaritsāgara, Visamašīla- 
lambaka, Taranga 1 ). 

VIKRAMASILA. A King praised in the Markandeya 
Purana. Kālindī was his wife and Durgama his son. 
VIKRANTA. A King who was the father of Sudhrti 
and the son cf King Dama. It is mentioned in Vayu 
Purana, Chapter 86, that Vikranta was an ideal King 

who loved and cared for his subjects. 

VIKRTA. It is mentioned in Mahabharata, Santi 
Parva, Chapter 196, that this was the name adopted 
by Kamadeva (Cupid) when he argued with Iksvaku, 
in the form of a Brahmin. 

VIKRTI. A King of the family of Yayati. ‘This King’s 
father was Jīmūta, and his son was Bhimaratha. 
(Bhagavata, Skandha 9). 


VIKSARA. A noble asura born to Kasyapa Prajapati 
by his wife Danu. The most powerful of the Danavas 
(asuras) given birth to by Dana, were Viksara, Bala, 
Vira and Vrtra. (M.B. Adi Parva, Chapter 65, Stanza 
33). Of these Viksara took rebirth later as King 
Vasumitra. (M.B. Adi Parva, Chapter 67, Stanza 41). 

VIKUKSI. A son of Iksvāku. It is said that Iksvaku 
was born from the spittle of Manu. It is stated in Devi 
Bhagavata, Skandha 7, that after the death of Saryāti, 
the Raksasas (giants) attacked Ayodhya and the sons 
of the King having fled to different directions, Iksvāku 
continued the dynasty of Šaryāti in Ayodhya. Hundred 
sons beginning with Vikuksi, were born to Iksvaku. 
Of these hundred sons fifty were employed to rule 
over the regions of East and North and fortyeight, to 
rule over the regions in the south and the west. With 
the remaining two sons the King stayed in Ayodhya, 
and carried on administration. 

One day King Iksvaku resolved to conduct the great 
sacrifice of offering to the manes called Mahāpralaya- 
$rāddha, for which preparatións were speedily made. 
The hermits such as Vasistha and others arrived 
according to invitation. He sent his son Vikuksi to the 
forest to bring the required amount of flesh for the 
sacrifice. Vikuksi entered the forest and hunted hare, 
hog, deer etc. and collected the required quantity of 
flesh; but on the way home, he became tired of hunger. 
To appease his hunger he took a small hare from the 
collection cooked it and ate it. He took the balance to 
the King who was much pleased with his son and gave 
the animals to Vasistha the family priest for proksana 
(sprinkling of holy water on the animals before sacri- 
fice). But Vasistha got angry and said, “flesh which 
constitutes remains is not acceptable." The king 
understood the truth only then. He was filled with 
anger and distress. He expelled Vikuksi from his 
country for this misdeed. Thus bccause he had eaten 
a Safa (hare) Vikuksi got another name Šašāda. 
Sasáda not at all caring about the misfortune that be- 
fell him, went to the forest and lived on fruits and 
roots and worshipped Devi, with ardent devotion. 

Iksvaku died. Sa¢ada knew this and returned to 
Ayodhya and assumed reign. He performed several 
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sacrifices on the banks of river Sarayū. The famous 
Kakutstha was the son of this Vikuksi. (Devi 
Bhāgavata, Skandha 7). 


VIKUNDALA. A  Vai$ya who obtained heaven by 
bathing during the month Magha in the waters of 
Kālindī. This Vaišya was a deplorable sinner. Still the 
men of Kāla (Yama) sent Vikundala to heaven without 
minding his sins. This story occurs in Padma Purana, 
Ādi Khanda, Chapter 30, as follows: 

In days of old there lived a Vaigya named Hema- 
kundala in the great kingdom of Nisadha. He wasa 
devotee and worshipper of devas and Brahmanas. He 
carried on trade and agriculture and by plundering 
he amassed much wealth. 

Hemakundala grew old. He thought about the frailty 
of life and spent a sixth part of his wealth for charitable 
purposes. For remission of the sins committed through- 
out the whole of his life, he gave alms as stipulated 
in the Puranas. After entrusting the family affairs to 
his sons Srikundala and Vikundala, he went to the 
forests for penance. 

His sons were young. They turned away from 
righteous ways and followed a path of pleasures and 
wickedness. They refused to pay any heed to the 
advice of their elders. Drinking and going to other 
women became their routine. 

Within a short time they lost their wealth. They had 
nothing to eat. Their friends and favourites all discard- 
ed them. Being forsaken by every body, they engaged 
themselves in theft or robbery. They were afraid of 
the king and the people, and so they shifted to the 
forest. They lived by hunting. At this time the elder 
brother was caught by atiger. The younger brother 
was bitten by asnake. Thus,on the same day, both 
sinners met with death. The messengers of Yama took 
both of them tothe world of Yama. According to the 
order of King Dharma, Vikundala got heaven and 
Sri Kundala got hell. 

Vikundala who was glad at obtaining heaven asked the 
men of Yama on the way, why he was given heaven. 
They replied, ‘‘There was a Brahmin who was well- 
versed in all branches of knowledge. He was the son 
of Harimitra. His hermitage was on the southern 
bank of Yamuna. Yourself and the Brahmin became 
friends in the forest. Because of that friendship you 
were enabled to take bath in two Magha months in 
the holy waters of Kālindī which is capable of washing 
all the sins away. By the first Magha bath you got 
remission of your sins. By the second Magha-bath 
you became eligible for the attainment of heaven.” 

VIKUNJA. An ancient country in India. Mention is 
made in Mahabharata, Bhisma Parva, Chapter 56, 
Stanza 9, that it was the warriors of this country who 
stood with the king Brhadbala on the left wing of the 
Garuda Vyūha of the army formed by Bhisma, in the 
battle of Bharata. 

VIKUNTHA (VAIKUNTHA). A group of Devas 
(gods) in the Manvantara of Raivata. There were 
fourteen Devas in this group. The mother of these 
gods was Vikuntha. (Brahmanda Purana, 236 Bc 

VIKUNTHANA. A son born to Hasti, a king of the 
Lunar dynasty by Yašodharā the princess of Trigarta. 
Sudevā, a princess of the dynasty of Dašārņa was his 


VILĀSA 
wife. Ajamīdha was the son born to Vikuņthana by 
his wife Sudevā. (M. B. Adi Parva, Chapter 95, 


Stanza 35). 

VILASA. A hermit who was the friend of Bhāsa. This 
hermit did penance in Pašcimatata. It is mentioned 
in Yogavāsistha that Vilāsa and Bhāsa attained heaven 
by pure knowledge. 

VILOHITA. A Rāksasa (giant) who was the son of 
Kašyapa. It is mentioned in Vayu Purana, Chapter 69, 
that Vilohita had three heads, three legs and three 
hands. 

VILOHITA (M). 
under Kala). 

VILOMA (VILOMA). A King. In Bhāgavata, King 
Viloma is stated as the son of King Vahni (Fire) and 
in Visnu Puràna, as the son of Kapotaroma. 

VIMADA. A truthful King. Once a princess named 
Kamadyü accepted Vimada as her husband at her 
Svayamvara marriage. The Kings and princes who 
were present became jealous of Vimada and prepared 
for war. Thc helpless Vimada praised the Ašvinīdevas. 
The gods defeated thc enemies and gave the bride to 
Vimada. (Rgveda, Mandala 1, Anuvāka 17, Sükta 
117). 

VIMALA I. A King. Vimala who was the King of 
South India was the son of Sudyumna. (Bhāgavata, 
Skandha 9). 

VIMALA II. A King of the city of Ratnātata. At the 
time of the horse-sacrifice of Sri Rama, this King 
rendered a good deal of help to Satrughna. (Padma 
Purana, Patala Khanda, Chapter 17). 

VIMALA. A female calf born from Rohini, the daughter 
of Surabhi. Rohini had two daughters called Vimala 
and Anala. (M.B. Adi Parva, Chapter 66, Stanza 67). 

VIMALAPINDAKA. A naga (serpent) born to Praja- 
pati Ka$yapa by his wife Kadrū. (M.B. Ādi Parva, 
Chapter 35, Stanza 8). 

VIMALASOKATIRTHA. A holy place. It is stated 
in Mahabharata, Vana Parva, Chapter 14, Stanza 69, 
that he who spends a night in this holy place, observing 
celibacy, would attain heaven. 


VIMALATIRTHA. A holy place. In the lakes of this 
place, fishes having the colour of gold and of silver play. 
Mention is made in Mahābhārata, Vana Parva, Chapter 
82, Stanza 87, that those who bathe in this holy 
bath would get remission ofall their sins and would 
get to the world of Indra. 

VIMALODAKA. Once Brahma performed a sacrifice 
on the Himalayas. Sarasvati attended this sacrifice, on 
which occasion she adopted the name Vimalodaka. 
(M.B. Salya Parva, Chapter 88, Stanza 29). 

VIMOCANA. A holy place on the boundary of Kuru- 
ksetra. By taking bath in this tirtha and leading a 
life without anger, the sins incurred by receiving bribes 
would be remitted. (M.B. Vana Parva, Chapter 83, 
Stanza 161). 

VIMŠA. The eldest son of King Iksvāku. It is stated in 
ASvamedha Parva, Chapter 4, Stanza 4; that he had a 
son named Vivirha. 

VIMUCA. A South Indian hermit. (Mahabharata, Santi 
Parva, Chapter 208, Stanza 28). 


A hell. (See the section Naraka 
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VIMUKHA. A hermit of ancient India. This hermit 
is membcr of the assembly of Indra, (M.B. Sabha Parva, 
Chapter 7). 

VINADI. A river of India famous in the Puranas. (M.B. 
Bhisma Parva, Chapter 9, Stanza 97). 

VINASANA I. A tirtha (holy bath). It is mentioned 
in Mahābhārata, Vana Parva, Chapter 82, that in this 
holy bath Sarasvati lives in invisible form. 


VINASANA II. Another holy place. In Mahabharata, 
Vana Parva, Chapter 84, Stanza 112, mention is made 
that one could obtain remission of all sins and the fruits 
of Vajapeyayajiia by visiting this holy place. 

VINASANA. An asura born to Prajapati Ka$yapa by 
his wife Kala (Kālikā). (M.B. Ādi Parva, Chapter 
65, Stanza 34). 

VINATA. A captain of thc monkey army which fought 
for Sri Rama. Under Vinata, the son of Sveta, there 
were cight lakhs of monkey-soldiers. (Valmiki Rāmā- 
yana, Yuddha Kinda, Sarga 26). 

VINATA. A wife of Kašyapa. Kašyapa took the daughters 
of Daksa such as Vinata, Kadri and others as wives. 
Two sons, Aruna and Garuda and a daughter, Sumati 
were born to Vinatā. (Details relating to Sumati are 
given in Chapter 19 of Brahmanda Purana). The Nagas 
(serpents) wcre horn to Kadrū. For details see under 
Garuda. 

VINATASVA. Theson of Ila (Sudyumna) and the 
grandson of Vaivasvata Manu. After the time of his 
father, he became the ruler of the Western Empire. 
(Vayu, 85:19). 

VINAYAKA I. A devatā of the Ganas (guards of Siva). 
(Mahābhārata, Anušāsana Parva, Chapter 150, Stanza 
25): 

VINAYAKA II. Ganapati. 

VINAYAKACATURTHI. One of the important festivals 
of the Hindus. Thisis called the day of worship of 
Gaņeša. The Caturthi (4th day) of the bright lunar 
fortnight in the month of Simha is the birth day of 
Ganapati. It is a famous festival in North India. They 
make the images of Ganapati, every year, and make 
offerings to them on this particular day. 

It is believed, that he who sees the moon on Vināyaka 
Caturthi, will be subjected to dishonour and derision. 
This belief is based on the following story. 

Ganapati is very fond of sweetmeat especially Kozhuk- 
katta (globular solid sweetmeat; called Modaka). It is 
the custom in North India to worship Ganapati by 
offering these sweetmeats, even today, with all kinds 
of fcstivities. On one birthday Ganapati went from house 
to house and atc belly-ful of modakas and returned 
home on his conveyance, therat. On the way the rat 
saw a snake and began to tremble with fear. Due to 
the shivering of its legs Ganapati fell down. The belly 
of Ganapati was broken due to the fall anda large 
quantity of modakas came out. Ganapati gathered 
everything that fell out of his belly and stuffed them 
again in the stomach and joining the cut edges entwin- 
ed the snakc tightly round the stomach. Candra who 
was standing in the sky seeing all these things laughed 
with contempt. At this, Gaņapati got wild and plucked 
his tusk and throwing it at the moon cursed him. “Let 
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nobody look at you on the Ganapati-festival day.” 
(Brahmavaivarta Purana). This story is slightly difler- 
ent according to Gaņeša Purana. That story is, that 
Šrī Paramešvara gave a plum to his elder son 
Subrahmanya without the knowledge of his younger son 
Ganapati, on the 4th day ofa bright lunar fortnight 
and the moon who smiled at it, was cursed. 

VINDA I. One of the hundred sons of Dhrtarāstra. It 
is mentioned in Mahabharata, Drona Parva, Chapter 
127, Stanza 34, that Vinda was killed by Bhimasena in 
the battle of Bharata. 

VINDA II. A prince of Avanti. It is stated that this 
Vinda had a brother called Anuvinda. The inform- 
ation obtained about Vinda from Mahabharata is 
given below : 

(i) Sahadeva defeated this Vinda at the time of his 
southern regional conquest. (M.B. Sabha Parva, Chap- 
ter 31, Stanza 10). 

(ii) Vinda helped Duryodhana by fighting on his side 
with an aksauhini of army. (M.B. Udyoga Parva, 
Chapter 19, Stanza 24). 

(iii) Bhisma once said that Vinda was a noble warrior. 
(M.B. Udyoga Parva, Chapter 166, Stanza 6). 

(iv) Vinda was one of the ten commanders of Duryo- 
dhana in the battle of Bharata. (M.B. Bhisma Parva, 
Chapter 16, Stanza 15). 

(v) On the first day of the battle of Bharata, Vinda 
fought with Kuntibhoja. ( M.B. Bhisma Parva, Chapter 
45, Stanza 72). 

(vi) When Sveta, the prince of Virāta, surrounded 
Salya, the King of Madra, Vinda helped Salya. (M.B. 
Bhisma Parva, Chapter 47, Stanza 48). 

(vii) Once Vinda and his brother Anuvinda together 
attacked Iravan. (M.B. Bhisma Parva, Chapter 81, 
Stanza 27). 

(viii) In the Bharata-battle, Vinda fought with Bhima- 
sena, Arjuna and Virāta. Vinda was killed in the fight 
with Arjuna. (M.B. Drona Parva, Chapter 99, Stanza 


17). 

Tv: III. A prince of the kingdom of Kekaya. In 
the battle of Bharata he took the side of the Kauravas 
and fought with Sātyaki, in which fight Sātyaki killed 
Vinda. (M.B. Karna Parva, Chapter 13, Stanza 6). 

VINDUMAN. A King born ofthe dynasty of Bharata. 
He was the son of Marici and the father of Madhu. 
(Bhagavata, Skandha 5). a 

VINDHYA. One of the seven chief mountain chains. 
This mountain which separates South India from 
North India is famous in various ways in the Puranas. 
(i) Agastya kicked Vindhya down. (See under Agastya). 
(ii) Sunda and Upasunda, two asuras, did penance on 
Vindhya and got boons. (M.B. Adi Parva, Chapter 
208, Stanza 7). 

(iii) Because of the fierce penance of Sunda, the 
mountain Vindhya became hot and from that day 
onwards smoke comes out from Vindhya. (M.B. Adi 
Parva, Chapter 208, Stanza 10). 

(iv) The deity of Vindhya stays in the palace of Kubera 
serving him. (M.B. Sabha Parva, Chapter 10, Stanza 
Si) 

(v) On this mountain there is the eternal abode of 
Devī Durgā. (M.B. Virāta Parva, Chapter 6, Stanza 
IVA 

(wi) Vindhya is one of the seven chief mountain 
chains. (M.B. Bhisma Parva, Chapter 9, Stanza 11). 
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(vii) In Tripuradahana (the burning of Tripuras) 
Vindhya appeared behind the chariot of Siva as the 
emblem on his flag. (M.B. Drona Parva, Chapter 202, 
Stanza 71); 
See Vindhya once became the axle of the chariot of 
iva. (M.B. Karna Parva, Chapter 34, Stanza 22). 
(ix) This mountain gave Subrahmanya two attendants 
named Ucchrīga and Atisrūga. (M.B. Salya Parva, 
Chapter 45, Stanza 49). 
(x) Mention is made in Mahābhārata, Anušāsana 
Parva, Chapter 25, Stanza 49, that he who does pe- 
nance on the Vindhya, for a month without killing any 
living creature, could obtain all attainments. 

VINDHYACULIKA. A Country in ancient India. 
(M.B. Bhīsma Parva, Chapter 9, Stanza 62). 

VINDHYĀVALĪ. Wife of Mahābali. A son named 
Bana and a daughter named Kumbhinasi were born to 
Bali by Vindhyavali. (Matsya, 187. 40). 

VIPAPMA. An eternal Visvadeva (Semi-god concerned 
with offering to Manes). Mention is made about this 
Vis vadeva in Mahābhārata, Anušāsana Parva, Chapter 
91, Stanza 30. 

VIPASA. A Purāņically famous river in the region of 
five rivers (Punjab). Vasistha was stricken with grief 
at the death of his son Sakti and jumped into this river 
with the help of a rope to commit suicide. The waves 
of the river untied the knots of the rope and saved him. 
From that day onwards this river came to be known as 
Vipāšā. (See under Kalmāsapāda) Other information 
about this river given in the Puranas is given below:— 
(i) Vipāsā stays in the palace of Varuna serving him. 
(M.B. Chapter 9, Stanza 19). 

(ii) Two devils named Bahi and Hika live in this river. 
(M.B. Karna Parva, Chapter 44, Stanza 41). 

(iii) If offering to the Manes is made in this river and 
celibacy is observed there for three days without anger, 
one could get away from death and birth. (M.B. 
Anugasana Parva, Chapter 25, Stanza 24). 

VIPASCIT I. The name of the Indra of the age of 
Manu Svārocisa. (See under Manvantara) . 

VIPASCIT II. Husband of Pivari, the princess of 
Vidarbha. It is mentioned in Markandeya Purana, that 
because of the sinful acts done by this man towards his 
wife he had to go to hell. 

VIPATA. A brother of Karna. Arjuna killed him in the 
battle of Bharata. (M.B. Drona Parva, Chapter 32, 
Stanza 62). 

VIPATHA. An arrow. It is mentioned in Mahabharata, 
Adi Parva, Chapter 138, Stanza 6, that this arrow was 
larger and more powerful than other arrows. 

VIPRA. A King born in the family of Dhruva. Two 
sons named Sisti and Bhavya were born to Dhruva by 
his wife Sambhü. Succhāyā the wife of Sisti gave birth 
to Ripu, Ripufijaya, Vipra, Vrkala and Vrkatejas. 
(Visnu Purana, Améa I, Chapter 13). 

VIPRACITTI. 

1) General information. A  Dànava (asura) born to 
Prajāpati Kagyapa, by his wife Danü. Dania had given 
birth to thirtythree notorious asuras (demons). Vipra- 
citti was the eldest of them. His younger brothers 
were Sambara etc. (M.B. Ādi Parva Chapter 65, 
Stanza 25). 

2) Other details. (i) Sirnhikā was the wife of Vipracitti. 
This Simhikā was the sister of Hiraņyakatipu and 
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Hiraņyāksa and the daughter of Kaśyapa and Diti. 
(Visnu Purana, Arhša 1, Chapter 15). 
(ii) It was this Vipracitti who took rebirth later as 
Jarāsandha. (M.B. Adi Parva, Chapter 67, Stanza 4). 
(iii) Vipracitti stays in the palace of Varuna praising 
and glorifying him. (M.B. Sabha Parva, Chapter 9, 
Stanza 12). 
(iv) When Mahāvisņu took the form of Vamana and 
began to measure the three worlds, Vipracitti with 
some asuras surrounded Vamana. (M.B. Sabha Parva, 
Dāksiņātya patha, Chapter 38). 
(v) In Mahabharata, Salya Parva, Chapter 31, Stanza 
12, a statement occurs to the effect that in days of old, 
Mahāvisņu took the form of Indra and killed Vipracitti. 
(vi) In the war between Devas and asuras, Vipracitti 
was killed by Indra. (M.B. Santi Parva, Chapter 47, 
Stanza 11). 

VIPRTHU. A Ksatriya of Vrsni dynasty. The following 
information is available about him in Mahabharata. 

(i) Viprthu was present at the Svayarhvara marriage 

of Draupadi. (M.B. Ādi Parva, Chapter 185, Stanza 
18). 


(ii) He participated in the festival conducted on the 
mountain Raivata. (M.B. Ādi Parva, Chapter 218, 
Stanza 10). 

(iii) Viprthu was a member of the group of Yādavas 
who took the dowry to Hastinapura in the marriage 
between Arjuna and Subhadrā. (M.B. Ādi Parva, 
Chapter 220, Stanza 32). 

(iv) Viprthu stayed in the Palace of Yudhisthira. 
(M.B. Sabha Parva, Chapter 4, Stanza 30). 

VIPRTHU II. An ancient king in India. It is mentioned 
in Mahābhārata, Šānti Parva, Chapter 294, Stanza 20, 
that Viprthu had been the emperor of the world. 

VIPULA I. Brother of Balabhadrarāma. The sons born to 
Vasudeva by Rohiņī were Balabhadrarāma, Gada, 
Sāraņa, Durdama, Vipula, Dhruva and Krta. (Bhāga- 
vata, Skandha 10). 

VIPULA II. A mountain near Girivraja, the capital city 
of Magadha. Mention is made about this mountain in 
Mahābhārata, Sabhā Parva, Chapter 21, Stanza 2. 

VIPULA III. A hermit who was born in the dynasty of 


VIRA VI 


came in front of Ruci. By the power of Stambhana 
(suppressing the use of faculties by mantra) Vipula 
made Ruci stand motionless staring into the face of 
Indra. She did not give any reply to the questions of 
Indra. At last Indra looked into Ruci with inward eyes 
and saw as in a mirror Vipula sitting inside her. With 
shame Indra left the place instantly. 

When the teacher returned on completion of the sacri- 
fice Vipula told him all that had taken place. The 
teacher was pleased and told his disciple that he might 
ask for any boon. 

He got the boon to be a righteous man throughout his 
life and left the hermitage. ' 

It was during this period that the marriage of Prabhā- 
vati, the sister of Ruci, took place. The marriage of 
Prabhavati with Citraratha, theking of Anga, was settled. 
A messenger from Anga informed Ruci about it. Then 
some flowers fell from the sky near Ruci. She wore 
them and went to the marriage. Prabhāvatī wanted to 
have the same flowers. Vipula was sent to bring flowers 
of the same kind. As Vipula was returning with the 
flowers, hesaw two men turning a wheel. Each of them 
claimed that he had turned more than the other, and 
guarrelled with each other. One of them pointing at 
Vipula, said that he who told lies would get what Vipula 
would undergo in hell. Vipula was worried at hearing 
this. He proceeded on his journey. He saw six men gamb- 
ling. One of them pointed at Vipula and said “A false 
gamester would get what Vipula would get in hell.” 
Being flurried by these two talks, Vipula ran to his 
teacher to understand its meaning. He went to Campa- 
puri and saw the teacher and asked him the meaning of 
what he had heard. The teacher told him, that the two 
who turned the wheel were day and night and the six 
who were engaged in gambling were the six Rtus(sea- 
sons) and that Rtus and day and night are witnesses of 
every sinful act committed any time. Vipula became 
aware of his sin. While he was staying inside the wife of 
his teacher, his genital touched her genital and face 
touched face. He had not told the teacher this. But the 
teacher said that it need not be considered a sin be- 
cause the deed was done with no bad intention. 


Bhrgu. There is a story showing how this hermit protect- VIRA I. An asura born to Prajāpati Ka$yapa by his wife 


ed the wife of his teacher from Indra while he was the 
disciple of the hermit Devašarmā, in Mahābhārata, 


Danu. (Mahābhārata, Ādi Parva, Chapter 65, Stanza 
33). 


Anuśāsana Parva, Chapter 40. The story is given below: VIRA IL One ofthe hundredsons of DI I 


Ruci, the wife of the hermit Devagarma, was extremely 
beautiful. Devas$armà was aware of the fact that Indra 
had often looked at his wife with covetous eyes. He had 
to perform a sacrifice. But he feared that ifhe went 
away from the hermitage his wife would be carried away 
by Indra. At last he called his beloved disciple Vipula 
and revealed the secret to him, The teacher told his dis- 
ciple that Indra was a libertine as well as a magician . 
and that he would appear in various forms to entice 
Ruci, and asked him to protect Ruci even at the cost 


Adi Parva, Chapter 67, Stanza 103). 


VIRA III. A fire. This Agni was the son born to the fire 


named Bharadvaja by his wife Vira. This fire has other 
names such as Rathaprabhu, Rathadhvana, Kumbha- 
retas etc. It is said that along with Somadevata, this 
Agni also would get the second portion of Ajya (ghee 
offerings). It is mentioned in Mahabharata, Vana 
Parva, Chapter 219, Stanza 9, that this mighty fire has 
a wife named Sarayū and a son named Siddhi. 


of his life. Then Devagarma left the hermitage for the VIRA IV. Son of a fire called Paficajanya. This agni is 


sacrifice. 
Vipula followed the wife of his teacher, wherever she 


considered one of the Vināyakas. (M.B. Vana Parva, 
Chapter 220, Stanza 13). 


went. He feared that Indra might come even unseen by VIRA V. A king in ancient India. Mention is made in 


anybody. So he decided to get inside Ruci by super- 
natural powers of Yoga. He made Ruci to sit in front of 
him and stare into his eyes and through the rays of her 


Mahabharata, Santi Parva, Chapter 4, Stanza 7, that 
this king had attended the Svayarhvara marriage of the 
daughter of King Citrangada of Kalinga. 


eyes he entered inside her. VIRA VI. A king of the Piru dynasty. Brhadratha, Ku£a, 


Knowing that Devas arma had left the hermitage, Indra 


Yadu, Pratyagra, Bala and Matsyakāla were brothers of 


VĪRĀ 


this king. Girikā was their inother. 
Chapter 278). 

VĪRĀ. The wife of the Agni (fire) named Bharadvāja, the 
son of Sarhyu. The Agni Vira was the son of this Vira. 
(M.B. Vana Parva, Chapter 219, Stanza 9). 

VIRA II. A river of India, very famous in the Puranas. 
(Mahabharata, Bhisma Parva, Chapter 9, Stanza 22). 
VIRA III. The wife of King Karandhama. She was the 
mother of Aviksit. Once, when serpents began to do 
harm to all the living and non-living things in the world, 
Vira approached her grandson Marutta and advised 
him to .conduct a serpent-sacrifice. Marutta began the 
sacrifice. The serpents were terrified and sought pro- 
tection from the wife of Aviksit. She being kind-hearted, 
made her husband intervene and stop the sacrifice. 

(Markandeya Purana, Chapter 126). 

VIRABAHU I. A brother of Subrahmanya. It is stated 
in Skanda Purāņa, that this Vīrabāhu stood with 
Subrahmanya and fought bravely. 

VIRABAHU III. One of the hundred sons of Dhrta- 
rastra. In the battle of Bharata he fought with Uttara 
and Bhimasena. Bhimasena killed him with his club. 
(Mahābhārata, Bhisma Parva, Chapter 64, Stanza 35). 

VĪRABĀHU III. A king of the country of Cedi. The daugh- 
ter of Sudāmā the king of Dagarna was his wife. It 
was this king of Cedi who gave protection to Damayanti 
when she was forsaken by her husband Nala. (M.B. 
Vana Parva, Chapter 69, Stanza 13). 

VIRABHADRA. One of the guards of Siva. 

1) Origin. There are two different opinions in the Purā- 
nas, regarding the origin of Virabhadra. There is no 
doubt that his birth was due to the angerof Siva. When 
Siva knew that his wife Parvati jumped into the fire and 
died at the sacrifice of Daksa, he struck his matted hair 
on the ground and from that, Virabhadra and Bhadra- 
kali came into being. This is the version given in Devi 
Bhāgavata, Skandha 7. According to Mahābhārata, 
Sànti Parva, Chapter 284, Virabhadra was born from 
the mouth of Siva. From each of the hairpores of Vira- 
bhadra, who was born from the mouth of Siva to destroy 
the sacrifice of Daksa a fearful monster was born, all 
of whom, formed a group of ghosts called the Raumyas. 
2) The Destruction of the sacrifice of Daksa. See under 
Daksa. 

3) Attainment of boon. After the destruction of the sacri- 
fice of Daksa, the fearful monster Virabhadra, began to 
exterminate the entire creation. Then Siva appeared 
and pacified him and said **You shall become a planet 
in the sky called Angaraksaka (Bodyguard) or Mangaia 
(well being). Everybody will worship you. Those who 
thus exalt you, will get health, wealth and long life.” 
(Bhāgavata, Skandha 7; Vàyu Purāņa, 101, 209; Padma 
Purāņa, Srsti Khanda, 24). 

After the destruction of the sacrifice of Daksa, Vira- 
bhadra severed a portion of his radiance, and from that 
radiance, later Ádi$ankara (Sankaracarya) was born. 
This story occurs in Bhavisya Purāņa, Pratisarga Parva. 
4) Prowess. Virabhadra was not only a follower of 
Šiva. He was a prominent general of the army. In the 
battle of the burning of Tripura and the Jalandhara 
fight, Virabhadra stood with Siva and fought fiercely. 
(Padma Purana, Pātāla Khanda and Uttara Khanda). 
5) Protector ofthe Devas. Vīrabhadra was the destroyer 
of the Asuras and the protector of the Devas. Once 


(Agni Purana, 
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Kasyapa and all the other hermits and sages with him 
were burnt to ashes in the wild fire that occurred in the 
Saukata mountain. Instantly Virabhadra swallowed 
that wild fire and by the power of incantation, he bro- 
ught to life from the ashes all the Rsis (hermits) who 
were burnt to death. 

On another occasion a serpent swallowed all the gods. 
Virabhadra killed the snake and rescued all the Devas. 
Once an asura called Paficamedhra put into his mouth 
all the gods, all the hermits and Bali and Sugriva. 
Those who escaped from the danger stood agape being 
powerless to confront the Asura. At last Virabhadra 
attacked ‘the asura. That great and fierce battle lasted 
for years. At the end Virabhadra killed the Asura and 
rescued all. 

Because Virabhadra had thus protected the Devas and 
the others on three occasions, Siva became immensely 
pleased with him and gave him several boons. (Padma 
Purana, Pātāla Khanda, 107). 

VIRADHA. A fierce Raksasa (giant) whom Rama and 
Laksmana killed in the Dandaka forest. Viradha was 
the rebirth of Tumburu, a Gandharva who had been 
cursed to become a Rāksasa. The story about Sri 
Rāma's liberating the Gandharva from the curse and 
sending him back to the world of Gandharvas, occurs 
in Valmiki Ramayana, Aranya Kanda, Sargas 2 to 4, 
as follows, 

In days of old, Tumburu, a Gandharva had been serv- 
ing Kubera. Once (Tumburu was asked by Kubera to 
bring Rambhā. Tumburu failed in bringing Rambhā 
at the stipulated time. Kubera got angry and cursed 
Tumburu to become a Rāksasa. Tumburu requested 
for liberation from the curse. Kubera granted his 
request and said “In Tretāyuga, Mahavisnu will 
incarnate as Sri Rama, who with his sword will change 
your Raksasa form. You will regain your former form 
and will come back to the world of Gandharvas." 
Accordingly Tumburu took birth as the son of giant 
Jaya. This child born to Jaya by his wife Satahrada, 
grew up and came to be known by the name Virādha. 
Two extra-ordinanly long hands and the outward 
appearances of a giant aroused fear in every living 
creature. He lived in the forest Dandaka. It was at 
this time that Sri Rama and Laksmana came with Sita, 
to live in this forest. As soon as Virādha saw them he 
ran to them with a loud cry. 

«With sunken eyes and swollen stomach, widened 
mouth and an enormous body, with a fierce appearance, 
of very great height an uncouth figure, body wet with 
fat, clad in the hide of a leopard, looking like Yama 
with open mouth, with three lions, two wolves, four 
leopards, ten spotted deer and the head of a big tusker 
with tusks smeared with fat, all these caught pierced 
in an iron trident, and shouting in a roaring sound”, 
he ran to them and after taking Sita, he began to run. 
Rama and Laksmana followed him. Virādha placed 
Sita down and, taking Rama and Laksmana on each 
of his shoulders he began running. Rama and Laksmana 
cut off each of his hands. But Virādha didnot die. 
Rama and Laksmana decided to bury him alive. 
Virādha recognized Sri Rama and told him his story. 
Instantly his demoniac form changed and he regained 
his original form of a Gandharva. Thus Tumburu 
returned to the world of Devas. (See under Tumburu). 

VIRADHANVA I. A warrior of the kingdom of Tri- 


VĪRADHANVĀ II 


garta. He took the side of the Kauravas in the Bhārata- 
battle and fought with Dhrstadyumna, in which fight 
he was killed. (M.B. Droņa Parva, Chapter 107, Stanza 


9). 

VĪRADHANVĀ II. A Gandharva. (See under Pundarika- 
mukha). 

VĪRADHARMĀ. A Ķing in ancient India. (Mahā- 
bhārata, Udyoga Parva, Chapter 4, Stanza 16). 

VIRADYUMNA. An ancient King in India. He had a 
son named Bhüridyumna. Once this son was lost in the 
great forest. Viradyumna wandered everywhere in the 
forest in search of his son. On the way he met a hermit 
called Tanu. He talked elaborately to the King about 
the hopes of human mind. ( M.B. Santi Parva, Chapters 
127 and 128). 

VIRAJĀ. A cow-herdess. Once Sri Krsna duped Radha 
and took the cowherdess Virajā to the region of love- 
plays. A mischievous maid informed Rādhā of this. 
Rādhā ran to the dancing garden and searched for the 
couple. Sri Krsna had made himself invisible. So she 
could not find him. She found out Virajā. Radha open- 
ed her eyes wide and pretended that she was about to 
curse her. Virajà was terrified and she melted and be- 
came a river; full of anger Radha went home. (Devi 
Bhagavata, Skandha 9). 

VIRAJA (S) I. A naga (scrpent) born to Prajapati 
Ka$ yapa by his wife Kadri. (M.B. Ādi Parva, Chapter 
35, Stanza 13). 

VIRAJA (S) II. One of the hundred sons of Dhrtarastra. 
He was killed by Bhima in the.battle of Bharata. (M.B. 
Drona Parva, Ghapter 157). 


VIRAJA (S) III. A son born from the radiance of Maha- | 


visnu. Havingno desire to rule over a kingdom, he 
adopted penance. He had ason named Kirtiman. (M.B. 
Santi Parva, Chapter 59, Stanza 88). 

VIRAJA (S) IV. One of the eight sons of Kavi, who was 
the sonof Vaivasvata Manu. He had eight sons. They 
were Kavi, Kavya, Dhisnu, Sukracarya, Bhrgu, Kasi, 
Ugra and Virajas. (M.B. Anugasana Parva, Chapter 85, 
Stanza 132). 

VIRAJA. A King of the Kuru dynasty. He was the 
grandson of Kuru and the son of Aviksit. (M.B. 
Adi Parva, Chapter 92, Stanza 54). 

VIRAJA (M). A particular tower in Dvārakā. When- 
ever Sri Krsna wanted to be alone he went to this 
tower. (Mahabharata, Sabha Parva, Chapter 38). 

VĪRAKA (M). A country. It is mentioned in Mahā- 
bhārata, Karņa Parva, Chapter 44, Stanza 43, that this 
country was to be avoided as the thought and customs 
and manners of this country were full of defilement. 

VIRAKA. A King of the dynasty of Anga. He was the 
son of Sibi. Viraka had three brothers named Prthu- 
darbha, Kaikaya and Bhadraka. (Agni Purana, Chap- 
ter 277). 

VIRAKETU I. A son of the King Drupada of Pāiicāla. 
In the battle of Kuruksetra, Viraketu confronted 
Drona and was killed by Drona. (M.B. Drona Parva, 
Chapter 122, Stanza 33). 

VIRAKETU II. A King of Ayodhya. 

VIRAMAHENDRA. The dwelling place of the asura 
named Naga. (See under Nāgāstra). 

VĪRAMAŅĪ. A King devoted to Siva. Šrutāvatī was 
his wife. One day at the request of Viramani, Siva 
fought with Yoginis (women doing Sakti worship). In 
that fight the Yoginis defeated Siva. 
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VIRAMOKSA. A holy place. Itis mentioned in Mahā- 
bharata, Vana Parva, Chapter 84, Stanza 51, that by 
visiting this holy place one could attain complete re- 
mission of one’s sins. 

VIRANA. A Prajāpati. Mention is made in Maha- 
bhārata, Santi Parva, Chapter 348, Stanza 41, that this 
Prajapati learned the philosophy of purity and righte- 
ousness from Sanatkumāra and taught the hermit 
Raibhya what he had learned. 

VIRANAKA. A naga (serpent) born in the family of 
Dhrtarāstra. This naga’ was burnt to death in the 
sacrificial fire of the serpent sacrifice performed by 
Janamejaya. (M.B. Adi Parva, Chapter 57, Stanza 18). 

VĪRAŅĪ I (VIRINI). A daughter of Brahma. First, 

Brahma created the Saptarsis (the seven hermits) by 
his mind. After this Rudra was born from the anger 
of Brahma, Narada from the lap of Brahmā, Daksa from 
the thumb of Brahma, Sanaka and the others from the 
mind of Brahma, and the daughter Virani from the left 
thumb of Brahma. Daksa married this Virani. Narada 
took rebirth as the son of this couple. 
Daksa married Virani at the behest of Brahma. At first 
this beautiful woman gave birth to five thousand sons. 
Narada misguided them. Daksa got angry at this. He 
cursed Narada. Owing to that curse Narada had to 
take birth again as the son of Daksa and Virani. (Devi 
Bhagavata, Skandha 7). 

VĪRAŅĪ II. A teacher-priest. According to Vayu Purana, 
Virani was a disciple of the famous teacher Yajiiavalkya 
of the Yajurveda- line of disciples of Vyasa. 

VIRASA. A nāga (serpent) born in the family of Prajā- 
pati Ka$yapa. (M.B. Udyoga Parva, Chapter 103, 
Stanza 16). c 

VIRASENA I. The father of Nala. It is mentioned in 
Mahābhārata, Anut£ásana Parva, Chapter 115, Stanza 
65, that this King did not eat meat. (For further details 
sce under Damayantī). 

VIRASENA II. A King of Kosala. (See under Candra- 
sena I). 

VIRASIMHA I. The captain of the army of the asura 
Vyālīmukha, who came to fight with Subrahmanya. 
(Skanda Purana, Viramahendra kànda). 

VIRASIMHA II. A prince who was the son of King 
Vīramaņi and the relative of Rukmangada. It is stated 
in Padma Purāņa, Pātāla khanda that this prince Vira- 
sirhha tied the sacrificial horse of Sri Rama and fought 
with Satrughna who led the horse. 

VIRASRAMA. A holy hermitage. It is mentioned in 
Mahābhārata, Vana Parva, Chapter 84, Stanza 145, 
that those who visit this holy hermitage would obtain 
the fruits of performing a horse sacrifice. 

VIRAT I. The son of the daughter of Priyavrata. Svayam- 
bhuva Manu married Satarüpa. Two sons Priyavrata 
and Uttānapāda were born to them. A daughter was 
born to Priyavrata. Prajāpati Kardama married her. 
Three sons named Samrāt, Kuksi and Virāt were born 
to them. (Agni Purāņa, Chapter 18). 

VIRĀT II. (VIRĀT PURUSA). Virāt Purusa is the 
first incarnation of Brahmā. (For details see under 
Srsti). 

VIRĀTA. 

1) General information. The King of Matsya country. 
During the pseudonymity of the Pandavas this King 
sheltered them. At the end of the pscudonymity of one 


VIRĀTA 


year, the Kauravas had stolen the cows of Virāta. In 
the fight which ensued Arjuna entered the battlefield 
with Ūttara, the son of King Virāta, and defeated the 
Kauravas and proclaimed that the life of pseudonymity 
was over. After that Abhimanyu married Uttarā the 
daughter of Virāta. (M.B. Virata Parva). 
2) Other details. ` 
(i) This Virāta, the King of Matsya was born from a 
portion of the Marudganas. (M.B. Ādi Parva, Chapter 
67, Stanza 82). 
ii) King Virāta had two sons named Uttara and 
ankha. It was with these sons that he attended the 
Svayamvara marriage of Draupadi. (M.B. Adi Parva, 
Chapter 185, Stanza 8). 
(iii) In the regional conquest conducted by Sahadeva, 
before the Imperial consecration-sacrifice of the Panda- 
vas, Virāta fought with him and was defeated. (M.B. 
Sabha Parva, Chapter 31, Stanza 2). 
(iv) King Virata attended the Rājasūya (sacrifice of 
imperial consecration) of Yudhisthira. (M.B. Sabha 
Parva, Chapter 44, Stanza 20). 
(v) Virāta gave as a gift to Yudhisthira two thousand 
tuskers adorned with gold chains. (M.B. Sabha Parva, 
Chapter 52, Stanza 26). 
(vi) The name of the wife of King Virāta was Sudesni. 
(M.B. Virata Parva, Chapter 9; Stanza 6). 
(vii) During the incognito-life of the Pandavas, King 
Virata sheltered them in his palace. He took Yudhi- 
sthira as a court-favourite, Bhimasena as the over-seer 
of his dining hall, Arjuna as thedancing master, Nakula 
as the head of the stables, and Sahadeva as the head of 
the cow-herds. (M.B. Virāta Parva, Chapters 7, 8, 10, 
11 and 12). 
(vii) The first wife of King Virāta was Surathā, the 
princess of Kosala. A son named Šveta was born to 
Virāta by Surathā. After the death of Surathā, he 
married Sudesna the daughter of Sita, King of Kekaya. 
To Sudesnà two sons named Sankha and Uttara and as 
the youngest, a daughter named Uttara were born. 
(M.B. Virāta Parva, Dāksiņātya Pātha, Chapter 16). 
(ix) It is stated in Mahābhārata, Virāta Parva, 
Daksinatyapatha, Chapter 26, that King Virata had 
ten brothers. 
(x) Virāta had two brothers named Šatānīka and 
Madirāksa. Sūryadatta is another name of Šatānīka. 
He was the commander of the army ot Virāta, Madirā- 
ksa was also called Viéalaksa. (M.B. Virāta Parva, 
Chapters 31 and 32). 
(xi) At the time of the theft of the cows, King- Virāta 
engaged in combat with Sugarma. (M.B. Virāta ' Parva, 
Chapter 32, Stanza 28). 
(xii) Sušarmā caught hold of Virāta alive. (MB. 
Virāta Parva, Chapter 33, Stanza 7). 
(xiii) Virāta was one of the seven prominent command- 
ers of the army of Yudhisthira. (M.B. Udyoga Parva, 
Chapter 157, Stanza 11). 
(xiv) On the first day of the battle of Bharata there 
was a combat between Virata and Bhagadatta. (M.B. 
Bhisma Parva, Chapter 45, Stanza 49). 
(xv) Virāta attacked Bhisma. (M.B. Bhisma Parva, 
Chapter 73, Stanza 1). 
(xvi) In the fight between Virāta and Drona, Sankha 
was killed. With that Virāta ran away. (M.B. Bhisma 
Parva, Chapter 82, Stanza 14). 
(xvii) There was a combat between Virāta and Ašvat- 
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thama. (M.B. Bhisma Parva, Chapter 110, Stanza 16). 
(xviii) Virata combatted with Jayadratha. (M.B. 
Bhisma Parva, Chaptcr 116, Stanza 42). 

(xix) Virata fought with Vinda and Anuvinda. (M.B. 
Drona Parva, Chapter 25, Stanza 20). 

(xx) In the fight with Salya, Virāta fell down uncons- 
cious. (M.B. Drona Parva, Chapter 167, Stanza 34). 
(xxi) In the battle which followed, Dronacarya killed 
Virāta. (M.B. Karna Parva, Chapter 6, Stanza 6). 
(xxii) Mention is made in Mahābhārata, Strī Parva, 
Chapter 26, Stanza 33,. that the funeral ceremony of 
Virāta was conducted in a befitting manner and in 
Mahābhārata, Santi Parva, Chapter 42, Stanza 4, that 
Yudhisthira performed offering to the Manes for him. 
(xxiii) After death, Virāta entered heaven and joined 
the Marudganas. (M.B. Svargarohana Parva, Chapter 
5, Stanza 15). 

(xxiv) The synonyms used in Mahabharata for Virata 
are, Matsya, Matsyapati, Matsyarat, Matsyaraja etc. 
VIRATA (M). The country called Matsya. King 
Virata was the ruler of this country. (See under 

Virāta). 

VIRATANAGARA. The Capital of Matsya. Mention is 
made in Mahabharata, Virāta Parva, Chapter 30, 
Stanza 28, that once the Kauravas and the Trigartas 
attackcd this country. 

VIRATAPARVA. A prominent Parva (section) in 
Mahabharata. 


VIRAVA. A horse. The two horses yoked to the cha- 
riot given to Agastya by the giant Ilvala, were called 
Virava and Surava. (M.B. Vana Parva, Chapter 99, 
Stanza 17). 


VIRAVARMA I. A child born to King Taladhvaja by 
Narada, when he assumed the form of an illusive 
woman of beauty. (For further details see under 
Taladhvaja I). 

VIRAVARMA II. A King who ruled over the city of 
Sārasvata. His chief queen was Malini, who was the 
daughter of a Yaksa. Viravarma stopped the sacrificial 
horse of the Pandavas. When Krsna and Arjuna got 
ready to fight with Viravarmà to recover the horse, 
Viravarma, with the help of Yama fought with them. 
At last Krsna entered into a treaty with Viravarma 
and got the horse back. 

Viravarma had five sons named Subhāla, Sulabha, 
Lola, Kuvala and Sarasa. (Jaimini, A$va : 47 : 49). 

VIRAVRATA. A King born in the family of Bharata. 
To Viravrata who was the son of Madhu, two sons 
named Manthu and Amanthu were born. (Bhāgavata, 
Fifth Skandha). 

VIRINI (VĪRAŅĪ). 

VIROCANA I. 

1) General information. An asura. He was the son of 
Prahlāda and the father of Mahābali. Three sons Viro- 
cana, Kumbha and Nikumbha were born to Prahlāda 
by his wife Dhrti. Virocana, though an asura, perform- 
ed rites and rituals carefully. He was kind towards 
Brahmins. Hisson Bali became famous and got the 
name Mahābali. (M.B. Ādi Parva, Chapter 65, Stanza 
IIS) 

2) Other details. 

(i) Once there was a controversy between Virocana 
and Sudhanvā. (See under Sudhanvā II). 

(ii) During the time of emperor Prthu, when the 


See under Virani. 
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asuras milked the earth Virocana stood as the calf. 
(M.B. Drona Parva, Chaptcr 69, Stanza 20). 

(iii) Virocana is included among the ancient Kings of 
prominence. (M.B. Santi Parva, Chapter 227, Stanza 
50). 

(in) There is a story about the quest for knowledge 
about universal and individual souls, by Indra and 
Virocana, in Chandogyopanisad, as given below. 

Once the Devas and the asuras approached Prajapati 
to learn about Brahman, the impersonal God. Praja- 
pati told them : “Atman (soul)fis the first tattva 
(Essential being) which is sinlcss, etcrnal, desireless 
and unimaginable in the earth." Having heard this 
philosophy about the soul, the Devas selected Indra, 
and the asuras selected Virocana and to know the 
dctails, they sent them to Prajapati as his disciples. 
Indra and Virocana stayed with Prajapati for several 
years to know more about Atman. But Prajapati did 
not reveal to them the secret about Brahman. At last to 
test them Prajapati said “Your reflection that you see in 
water or mirror is the Atman (soul).” 

Virocana, who mistook what the Prajāpati said as truth 
immediately took his bath, put on costly dress and orna- 
ments and stood near water andsaw his reflection in water. 
After that, taking the reflection for soul, he spread this 
doctrine among his pcople. With this the asuras accept- 
ed body as soul. But the Devas did not rccognize this 
philosophy. They accepted the doctrine that Átman is 
that essence of Nature which is alien to body and mind 
and which is pure. 

(v) There are two different statements about the death 
of Virocana in the Purāņas. 

(1) In the battle with Tārakāsura, Virocana was killed 
by Devendra. (M.B. Šānti Parva, Chapter 99. 
Brahmanda 1.20.35; Matsya: 10: 11; Padma Purana, 
Srsti Khanda 16). 

(2) The Sun God was pleased with Virocana and had 
given him a crown. The sun told him that death would 
come only if that crown was removed from the head by 
some body. Because of this boon Virocana became 
arrogant. So Mahavisnu took the form ofa beautiful 
woman and enticed Virocana towards him and taking 
away the crown killed him.(Gaņeša Purāņa 2, 29). 
According to Nārada Purana, Mahavisnu took the form 
of a Brahmin and reached the palace of Virocana. There 
changing the righteous wife of Virocana into a mad 
woman he killed Virocana. 

(vi) Virocana had two wives called Vig alaksi and Devi. 
Two children, Bala and Ya'odharā were born by them. 
The wifeof the famous Tvastā was this Ya$odharā. 
( Brahmànda. 3: 1: 86; Narada Purana 2: 32 : Bhaga- 
vata, Skandha 9). 

( vii) Virocana had five brothers named Kumbha, Nikum- 
bha, Āyusmān, Sibi and Bāskali and a sister named 
Virocanā. (Vāyu Purāņa. 84, 19). 

VIROCANA II. A son of Dhrtarastra. He was also call- 
ed Durvirocana. This Virocana was present at the 
Svayaihvara marriage of Draupadi. (M.B. Ādi Parva, 
Chapter 185, Stanza 2). 

VIROCANA I. An attendant of Subrahmanya. (M.B. 
Salya Parva, Chapter 46, Stanza 30). 

VIROCANA II. Daughter of Prahlada the asura king. 
Tvasta married her. A son named Viraja was born to 
this couple. (Bhagavata, Skandha 5). In Vayu Purana, 
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it is stated that the hermit Tri$iras also was born to 
Tvastā by Virocanā. 

VIROHANA. A naga (serpent) born in the family of 
Taksaka. This serpent was burntto death in the sacri- 
ficial fire of Janemejaya. (M.P. Ādi Faive, Cheyztcr 
57, Stanza 9). 

VĪRUDHĀ. One of the three daughters of Surasā, the 
mother of the nagas (serpents) . The two other daughters 
were Anala and Ruha. It is mentioned in Mahabharata, 
Ādi Parva, Dāksiņātya Pātha, Chapter 66, that from 
this daughter Vīrudhā, the Vīruts such as Latā, Gulma, 
Valli etc were born. 

VIRŪPA I.A son of Ambarisa,a king of the Solar dynasty. 
It is stated in Bhagavata, Skandha 9, that Ambarisa 
had three sons called Ketumān, Sambhu and Virūpa. 

VIRŪPA II. It is mentioned in Mahabharata, Santi 
Parva, Chapter 199, Stanza 88, that once Krodha 
(anger) changcd its form and assumed the name 
Virūpa and conversed with Iksvaku. 

VIRUPA III. An asura (demon) Sri Krsna killed this 
ede (M.B. Sabhā Parva, Dāksiņātya Pātha, Chapter 
38). 

VIRŪPA IV. One of the eight sons of Angiras. The 
cight sons of Angiras were Virüpa, Brhaspati, Utathya, 
Payasya, Santi, Ghora, Sarhvarta and Sudhanvā. These 
sons are callcd the Varunas or the Agneyas. (M.B. Anušā- 
sana Parva, Chapter 85, Stanzas 130-131). 

VIRUPAKA. An asura. In days of old this asura had 
ruled over the world. (Mahabharata, Santi Parva, 

* Chapter 227, Stanza 51). 

VIRUPAKSA I. One of the elephants which hold up the 
earth from Pātāla (underworld). It is said that earth- 
quake occurs when this elephant shakes its head. (For 
details see under Astadiggajas). 

VIRUPAKSA II. A Rāksasa (giant) who fought on the 
side of Ravana against Sri Rama and Laksmana. It is 
mentioned in Uttara Ramayana that this giant was 
born to Mālyavān by a Gandharva damsel called Sun- 
dari. Seven sons named Vajramusti, Virüpaksa, Durmu- 
kha, Suptaghna, Yajüiako$a, Matta and Unmatta and a 
daughter named Nalà were born to Malyavàn by Sun- 
dari. 

All these sons held prominent places in the army of 
Rāvaņa. It is mentioned in Agni Purana, Chapter 10, 
that in the battle between Rāma and Rāvaņa, when 
Kumbhakarna was killed, the army was commanded by 
Kumbha, Nikumbha, Makarāksa, Mahodara, Mahā- 
p&r$va, Matta, Unmatta, Praghasa, Bhāsakarņa, Virūpā- 
ksa, Devāntaka, Narāntaka, Triširas and Atikāya. 
When Sugriva devastated the army of Ravana and 
caused havoc among the giants, Virūpāksa, who was 
an archer got on an elephant and entered the battle- 
field. He confronted Sugriva first. He thwarted the stone 
flung at him by Sugriva, and struck him. For a time 
Sugriva found it difficult to withstand him. But in the 
battle which followed, Sugriva struck Virüpáksa down 
and killed him. (Valmiki Ramayana, Yuddha Kanda, 
Sarga 97). 

VIRÜPAKSA III. One of the thirtythree notorious 
Danavas (demons) born to Prajāpati Kašyapa by his 
wife Danu. It is stated in Mahabharata, Adi Parva, 
Chapter 67, Stanza 22, that it was this asura called 
Virūpāksa, who had, later, taken rebirth as King Citra- 
varmā. 


VIRŪPĀKSA IV 


VIRŪPĀKSA IV. An asura who was the follower of 
Narakāsura. This Virūpāksa was killed on the bank of 
the river Lohitagangā. (Mahābhārata, Sabhā Parva, 
Dāksiņātyapātha, Chapter 38). 

VIRŪPĀKSA V. A Rāksasa who was thc friend of 
Ghatotkaca. (Mahābhārata, Droņa Parva, Chapter 175, 
Stanza 15). 


VIRŪPĀKSA VI. This giant named Virūpāksa was 
the friend ofa stork called Rājadharmā. ( Mahābhārata 
anti Parva, Chapter 170, Stanza 15). (See under 
Gautama V). 


VIRUPAKSA VII. One of the eleven Rudras. 


VIRUPASVA. A King. This King had never eaten flesh 
in his life. (Mahabharata, Anušāsana Parva, Chapter 
156, Stanza 15). 

VĪRUT. See under Vīrudhā. 

VIRYASULKA. In ancient daysthe Kings wanted to 
give their daughters in marriage to the most valiant 
youths. The custom of showing their valour before the 
people, before getting the damsel became more preval- 
ent, than giving money to get the girl. Thus marrying 
agirl by showing his valour is called Marriage by 
giving Vīryašulka. (Sulka means Nuptial gift). (Agni 
Purana, Chapter 4). 

VIRYAVAN. An eternal Višvadeva. (god concerned 
with offerings to the Manes. (M.B. Anu$āsana Parva, 
Chapter 91, Stanza 31). 

VISACIKITSA. (Trcatment 
Sarpa. 

VISADA. A King who was the son of Jayadratha and 
father of King Senajit. (Bhagavata, Skandha 9). 

VISAKHA I. One of the three brothers of Skanda- 

deva. The other two were Šākha and Naigamcya. 
There is a story regarding them in Mahābhārata, Santi 
Parva, as follows:— 
Skandadeva approached his father Siva. At that 
time Siva, Pārvatī, Agni and Gangā, all wished 
in their minds that Skanda should come to him or her. 
Understanding the desire of each, by Yogabala (the 
power obtained by union with the Universal Soul) 
Skanda divided himself into four persons, Skanda, 
Vigakha, Sakha and Naigameya and went to each of 
them respectively and fulfilled their desire. (For 
further details see under Subrahmanya). 

VISAKHA II. A hermit. Mention is made in M.B. 
Sabhà Parva, Chapter 7, Stanza 19, that this hermit 
stays in the palace of Indra, glorifying him. 

VISAKHADATTA. A Sanskrit playwright. It is believed 
that his period was between the centuries fivc and nine 
A.D. His prominent play is *Mudrà Rāksasa”. He is 
known by the name Vig Akhadeva also. He was the son 
of King Bhaskaradatta and the grandson of Vateé vara- 
datta. Of his works, only Mudrārāksasa has been found 
till now. 

VISAKHAYUPA. A holy place of pilgrimage. It is 
mentioned in Mahābhārata, Vana Parva, Chapter 90, 
Stanza 15, that this spot became a holy place because 
Indra, Varuna and other gods did pcnance here. 

VISALA. A son of Iksvaku. Mention is made in Valmiki 
Rāmāyaņa, Bālakāņda, Sarga 47, that a son named 
Viéàla was born to Iksvaku, by the celestial maid 
Alambusā and that Vi$ala built a city named Višālā. 
This Vi$ala had a son named Hemacandra. It was 
near the city Visala, that Ahalya, the wife of Gautama, 


for poison). See under 
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VISNAPÜ 
stood as stone, because of a curse. (See under Viéala- 
puri). 

VISALA I. Thc queen of Ajamidha, a King of the Lunar 


dynasty. (M.B. Adi Parva, Chapter 95, Stanza 37). 


VISALA II. The King Gaya once performed a sacrifice 
in the country called Gaya. Mention is made in Maha- 
bharata, Salya Parva, Chapter 38, Stanza 20, that 
Sarasvati attended this sacrifice assuming thc name 
Viéala. 

VISALA III. Wife of King Bhima the son ofMahāvīrya. 
Three sons, Trayyāruņi, Puskari and Kapi werc born 

«to Bhima by his wife Vi$ālā. (Vayu: 37 158). In 
Matsya Purana, Visālā is mentioned as the wife of King 
Utaksaya. 

VISALAKA I. A Yaksa (semi-god). Mention is made 
in Mahabharata, Sabha Parva, Chapter 10, Stanza 10, 
that this Yaksa stays in the palace of Kubera, glori- 
fying him. 

VISALAKA II. A King. Vasudeva married this King’s 
daughter Bhadrā. It is mentioned in Mahābhārata, 
Sabha Parva, Chapter 42, that after the marriage 
Bhadrā was kidnapped by Sig upāla. 

VISALAKSA I. One of the hundred sons of Dhrtarāstra, 
Mention is made in Mahabharata, Bhisma Parva, 
Chapter 88, Stanza 15, that this Visalaksa was killed 
by Bhimasena in thc battle of Bharata. 

VISALAKSA II. Younger brother of King Virāta. He 
had another name Madirāksa. (M.B. Virata Parva, 
Chapter 32, Stanza 19). 

VISALAKSA III. A son of Garuda, (Mahabharata, 
Udyoga Parva, Chapter 101, Stanza 9). 

VISALAKSA IV. A King of Mithila. He was present 
at the sacrifice of Rājasūya (Imperial consecration) of 
Yudhisthira. (Bhagavata, Skandha 10). 

VISALAKSI. An attendant of Subrahmanya. (M.B. 
Salya Parva, Chapter 46, Stanza 3). 

VISALAPURI.A holy place on the basin of the Ganges. 
This place is in the forest Badari. It is stated in Maha- 
bharata, Vana Parva, Chapter 90, that the hermitage 
of Naranarayanas, stood in this place. This city was built 
by the King Vi$ala. (See under Višāla). 

VISALYA I. A river famous in the Puranas. Mention is 
made in Mahābhārata, Sabha Parva, Chapter 9, Stanza 
20, that this river stays in the Palace of Varuņa glori- 
fying him. This is a holy river. One could obtain the 
fruits of Agnistoma Yajfia (a sacrifice) by taking 
a bath in this river. 

VISALYA II. A medicine. This medicine is used to 
extricate the arrow-heads that might have stuck on the 
bedy. (M.B. Vana Parva, Chapter 289, Stanza 6) 

VISALYAKARANI. See under Mrtasafijivani. 

VISATHA. A son born to Balarāma 'by Revatī. (Vàyu 
Purāņa, 31:6). . 

VISIKHA. A King of the birds. It is stated in 
Brahmanda Purana, that Višikha was one of the sons 
born to Garuda by Suki. 

VISIRA. An attendant of Subrahmaņya. 
Parva, Chapter 46, Stanza 29). 

VISKARA. An asura who ruled over the world in days 
of old. (M.B. Šānti Parva, Chapter 227, Stanza 53). 

VISŅĀPŪ. A hermit who was the son of hermit Višvaka. 
This Visnapu was once lost and was found again by 
the help of the A$vins. This story is given in Rgveda, 
Mandala 1, Anuvāka 17, Sükta 116, 


(M.B. Salya 
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VISNU. incarnation was connected with the creation of the 


1) General information. Brahma, Visņu and Mahešvara 
are the Lords of creation, sustenance and extermination 
of this perishable universe. These trimūrtis (thrce 
figures) also are perishable. It is said, that one day of 
Brahma will constitute thousand four-fold (catur) yugas 
and that during thc life of Bralima, fourteen Indras will 
fall down from heaven and die. This isa Brahma age. 
The ages of two Brahmas constitute the age of one Visņu. 
At the end of the age Visņu also will perish. The age 
of Siva is double the age of Visnu. Siva also will perish 
at the end of his age. (Devi Bhagavata, Skandha 5). 
When everything perishes there comes the deluge (the 
great flood). After that, for one hundred and twenty 
Brahma years the universe will be desolate and void. In 
that deep eternal silence, Visnu will be secn sleeping on 
a banyan leaf on the surface of water. That is the 
beginning of the next great age. In this stage, Bāla- 
mukunda is the name of Mahāvisņu. As he remains on 
Nāra or water he will be called Narayana also. 

The name Visnu means he who possesses the habit of 
Vyapana (To pervade). While Visnu, who has the 
power to spread his control over everything in whatever 
condition, lies on the banyan-leaf. From his navel, a 
lotus-stalk grows up, and on the top of the stalk, in the 
lotus flower, Brahma comes into being. Brahma does 
penance before Visnu and extols him. Mahavisnu confers 
on Brahma the power of creation of the subjects. That 
Brahma perishes along with the deluge and in his place 
another Brahma is born. Thus in the life-time of Visnu 
two Brahmas come into being and perish. 

2) Beginning. In days of yore, when Visnu was lying 
on the banyan leaf as Bala Mukunda, he began to think 
“Who am I? Who created me ? Why ? What have I 
to perform ?” - and soon an ethereal voice was heard, 
“I am everything. Except me, there is nothing eternal." 
From behind the voice Mahàdevi appeared, and said 
“Look Visnu. What is there to wonder at ? Whenever 
the universe is subject to creation, sustenance and 
extermination, you have taken origin by the glory of 
the Almighty. The Almighty or the omnipotence is 
beyond attributes. But we are all subjected to attributes. 
Your foremost attribute is Sattva (goodness - purity) 
Brahmā whose main attribute is the attribute of rajas 
(activity - passions), will originate from your navel. 
From the middle ofthe brows of that Brahmā, Siva 
will be born, whose main attribute is Tamas (inertia 
darkness). Brahma, by the power of Tapas (penance) 
will acquire the power of creation and build the world. 
You will be the sustainer of that world. Siva will dest- 
roy the same world. I am Devi Māyā (Illusion - 
personified as the wife of Brahman), the great power 
depending on you for the purpose of creation." After 
hearing thesc words of Devi, Visnu went into medita- 
tion and deep sleep of contemplation. 

3) Avatāras (Incarnations). When injustice and law- 
lessness abound in the universe, Visnu will incarnatc in 
the world in various forms andshapes, and will drive 
away injustice and will reinstate righteousness. The basis 
and the indeclinable semen virile of all the incarnations, 
is this spirit of the universe. All Devas, all human beings 
and all animals are created from a portion of this soul 
of the universe, which in itself is a portion. Brahma, 
first incarnated as Sanatkumāra and lived the life of a 
Brahmin student of chaste abstinence. The second 


earth. It was the incarnation as a hog to redeem the 
earth which was immersed in the world of Rasātala. 
The third incarnation was taken to create the sages and 
hermits. The Supreme God incarnated as the deva - 
hermit, Narada and taught Paficaratra, the Vaisnava- 
Sāstra explaining the ways of observing Karmans. 
Fourthly, Visnu took the incarnation of Nara-Nārāy- 
anas (two hermits) and performed tapas (penance), 
difficult to do. The fifth incarnation was that of Kapila 
who taught his disciple Asuri, a Brahmin, Sankhya (one 
of the six systems of Indian philosophy dealing with 
evolution). The next incarnation was taken, according 
to the request of Atri, as his son under the name 
Dattātreya. Seventhly he took incarnation as Yajūa, the 
son born to Prajāpati Ruci, by his wife Ākūti with the 
groups of devas (gods) such as Yamas and others to 
sustain the Manvantara (age of Manu) of Svāyam- 
bhuva, The eighth incarnation was as the son of Bhaga- 
van Nābhi by his wife Meru, and thc ninth was, as the 
inner soul of Prthu, according to the request of the 
sages and hermits, with a view to change the earth to 
such a state that medicinal herbs may grow in plenty 
everywhere. The tenth was, as Matsya (Fish) in 
Cāksusa Manvantara deluge; the eleventh, as turtle, 
to lift up the mountain Mandara; the twelfth as Dhan- 
vantari, and the thirtcenth was as Mohini (Charming 
woman ). The fourteenth was that of Man-lion, the 
fifteenth was that of Vamana, the sixteenth that of 
Parag urama, the seventeenth, that of Vyāsa, the eight- 
eenth, that of Sri Rama and the nineteenth was that of 
Rama and the twentieth that of Krsna in the dynasty of 
Vrsni. The twentyfirst was as Buddha in the beginning 
of the age of Kali. The twenty second incarnation was 
in the name of Kalki as the son of the Brahmin Visnu- 
yagas. Each incarnation is explained in places where 
that word occurs. See under Avatāra. 

The avataras of Mahāvisņu are numerous. Thousands 
and thousands of incarnaticns originate from Maha- 
visnu as streams flow from a lake which overflows at all 
times. Hermits, Manus, Devas, Sons of Manus, Praja- 
patis, all these are marks and portions of Mahavisnu. 
(Valmiki Ramayana, Bala Kanda, Sarga 15; Agni 
Purana, Chapter 5; Valmiki Ramayana, Kiskindha 
Kanda, Sarga 40; Mahabharata, Vana Parva, Chapter 
83; Devi Bhāgavata, Skandha 1; M.B. Santi Parva, 
Chapter 121; Agni Purana, Chapter 12; Bhagavata, 
Skandha 10; Bhagavata, Skandha 5; Mahabharata, 
Vana Parva, Chapter 272; Vana Parva, Chapter 149; 
Santi Parva, Chapter 339). 

4) Family life. Vaikuntha is the dwclling place of Maha- 
visņu. Mahālaksmī is thé prominent wife. It is seen in 
Devi Bhāgavata, Skandha 9, that besides Laksmidevi, 
Ganga Devi and Sarasvati also were the wives of Visnu. 
Laksmidevi has taken several incarnations. Once she 
took birth from Khyāti, the wife of hermit Bhrgu. At 
this birth Dhata and Vidhātā were her brothers. On 
another occasion, she arose from a lotus-flower which 
grew up from the sea of Milk. (To know more about 
the wives Laksmi, Ganga and Sarasvati, see under 
Ganga ). 

There is none to be mentioned as the legitimate son of 
Mahavisnu. But Brahma is the first that could be 
imagined as the son of Visnu. Besides, Mahàvisnu once 
created a bright son, by his mind. That son was named 
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Virajas. Šāstā is another son of Mahāvisņu. Šiva be- 
came amorous with Mohinī (fascinating woman)—the 
form which Mahāvisņu took at the time of the churning 
of the Sea of Milk. They led a short family life as a 
result cf which the son Šāstā was born. (See under 
Šāstā). 

5) Curses. Mahāvisņu had cursed and had been cursed 
on many an occasion. The most important of them are 
given below: 

(1) The curse of Mahālaksmi Once Mahāvisņu looked 
into the face of Mahalaksmi and laughed for no reason. 
Thinking that Mahāvisņu had been making fun of her, 
she cursed him saying "Let your head be severed from 
the body.” 

At this period an Asura named Hayagrīva had done 
penance for a thousand years and obtained several boons. 
One boon was that he should be killed only by a man with 
the head of a horse. Hayagriva attacked the devas (gods). 
Though the gods fought with Hayagriva for many thou- 
sands of years they could not kill him. Even Visnu, 
admitted defeat. Using the bow as a prop to his chin he 


stood thinking, for years. In the meanwhile white ants * 


began to eat the string of the bow. When the string 
was broken, the bow straightened with a sudden jerk 
and the head of Mahavisnu was severed from the trunk 
and was thrown away. Višvakarmā cut off the head of 
a horse and joined it to the trunk of Visnu, who instant- 
ly rose up and killed Hayagriva. Thus satisfying the 
need of the gods and making the curse of Laksmi come 
true, Visnu regained his original form and returned to 
Vaikuntha. (Devi Bhāgavata, Skandha 1). 

(ii) The curse of Bhrgu. The Asuras who were defeated in 
the war with Devas, approached Puloma, the mother of 
their teacher-priest Sukra, and sought protection. Pulomā, 
was the wife of hermit Bhrgu. She began to do penance 


for the destruction of devas. Knowing this Visnu aimed : 


his weapon, the Discus, at her and killed her. Bhrgu 
got angry and cursed Visnu to take birth as a man and 
suffer the grief of separation from his wife for many 
years. This curse was the first cause of the incarnation 
of Šrī Rāma. (For details see under Bhrgu, Para 4). 
(iii) The curse of Visnu. Once the handsome King Revan- 
ta, mounted on the horse Uccaiššravas and came to 
Vaikuntha. Looking at the handsome youth, Laksmi 
stood for a while enchanted by Revanta and his horse. 
Mahávisnu was displeased at this, and cursed her to 
take birth on the earth as a mare. Accordingly she was 
born as a mare and when the duration of the curse was 
over returned to Vaikuntha. (For details see under 
Ekavira ). 

(iv) The curse of Vrndā. See under Maya£iva. 

6) Contests and wars. Wars are very few in the Puranas 
in which Visnu had not participated directly or indirect- 
ly. As almost all of them have been dealt with in 
various places in this book, they are not given here. 
Only a few of the prominent among them are mentioned 
here. 


(1) Madhukaitabhas. Madhu and Kaitabha are two 
asuras born from the ear-wax of Mahāvisņu. They 
tried to attack Brahmà and Visnu killed them. (See 
under Kaitabha ). 

(ii) Killing of Andhaka. Andhaka was a notorious asura. 
He was the minister of Mahisāsura. When war broke 
out between asuras and Devas, Andhaka caused havoc 
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among the devas. At last in the fight with Visnu 
Andhaka was killed. (Devi Bhāgavata, Skandha 5). 
(iii) Killing of Vrtrāsura. See under Vrtra. | 
(iv) Raku. For the story of how Visnu cut into two the 
asura Rāhu, see under Amrtam. 

(v) Contest with Brahma. The story of Visnu and 
Brahma making a competitive journey to find out the 
crest and foot of Šiva, is given with slight variations in 
most of the Purāņas. (For detailed story see under 
Brahmā, Para 5). d 
(vi) For the story of how Visnu confronted the asuras Nemi, 
Sumali and Malyavan see under each of those words. 

7) T he weapons and ornaments of Viņu. The following 
are the prominent ornaments and weapons of Visnu. 

(i) Srivatsa. This is a mark on the chest. It is said that 
this is the mark imprinted by the angry Bhrgu who 
kicked on the chest of Mahāvisņu. (See under Bhrgu). 
(ii) Pāūcajanya. This is a white conch. Even by the 
touch of this conch man becomes wise. (For further 
details see under Paficaja I). 

(iii) The Discus Sudaríana. Vajranābha is another 
name of this weapon. Visnu uses this weapon to deal 
with fierce enemies. This is a wheel with a hole in the 
centre and thousand arms going out from the centre. 
The outer edge is sharp. This Sudaršana Cakra 
is operated by putting it on the first finger and turning 
it round, and releasing it at the enemy. Though it is 
terrible for the wicked and unjust, it forebodes good to 
good people and so it is Sudaršana (good to look at). 
(iv) Kaumodaki. This is the club. The syllable “Ku” 
means the earth. Kumodaka means he who delights 
the earth. He who makes the earth delightful is Visnu. 
As the club is the property of Kumodaka (Visnu) it is 
called Kaumodaki. 

(v) Kaustubha. This is the jewel of Mahāvisņu. (Ku= 
the Earth. Stubhnāti==Pervades (spreads). Kustubha— 
ocean. Kaustubha-obtained from the sea. This jewel 
obtained from the sea of milk at thetime of its churn- 
ing, is worn by Mahāvisņu on his neck. This is a red 
Jacinth. 

(vi) .Nandaka. This is the sword of Visnu. It is stated 
in Mahābhārata, Šānti Parva, Chapter 166, that this 
sword was obtained from Indra. 

(vii) Saraüg. This is the name of the bow of Visnu. 
This is called Vaisnavacapa (the bow of Visnu) also. 
A description is given in Valmiki Ramayana, Bāla- 
kāņda, Sarga 25, as to how this bow was obtained. It 
is as follows : 

Once the Devas made Visnu and Siva quarrel with each 
other, to test their might. The fight between the two 
began. Visvakarm4 gave each of them a bow. The bow 
of Visnu was called Vaisnavacapa; the bow of Siva 
was called Saivacápa. This Vaisņavacāpa is Sarnga. 
Due to the power of Sarnga, Siva was defeated in the 
fight. Getting angry Siva gave his bow to the King 
Devarāta of Videha. It was this bow that Sri Rama 
broke at the time of the Svayarhvara marriage of Sita. 
After the fight, Visnu gave his bow to Rcīka. That bow 
changed hands from Rcīka to Jamadagni and from him 
to Parašurāma, who presented this bow to Sri Rama on 
his return after the marriage with Sita. 

(viii) Vaijayantī. This is the necklace of Visnu. This 
necklace, made of five jewels stuck together, is known 
by the name Vanamālā, also. Visnu has a charioteer 
named Daruka and four horses named Saibya, Sugriva, 
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Meghapuspa and Valāhaka. Garuda is the conveyance 
of Visnu. He holds conch, discus, club and lotus in 
each of his four hands. It is said that the discus was 
made by Vi$vakarmà with the dust of the Sun. In 
Visnu Purana particular mention is made about the 
ornaments of Visnu. S 
9) The names of Visnu. The names of Visņu given in 
Amarakoša and their meanings are given below. 
1) Visņu. He who is spread everywhere. 
2) Narayana. (i) He who lies on water. (nāram= 
water). (ii) He who had adopted Nāra (human body) 
in incarnations. (iii) He who enters the human society 
(Nāra) as Jīvātmā (individual soul). 
3) Krsņa. (1) of dark complexion. (2) He who does 
Karsana (pulling or dragging} on the agha (sin) of 
jagat (world). 
4) Vaikuntha. (1) The son of Vikuntha. There is an 
incarnation as such. (2) At the time of creation twenty- 
three Tattvas (essences-elements) did not join with one 
another. So Visnu joined earth to water, ether to air 
and air to fire; Thus their individual existence was 
made Vikuņtha-prevented, By achieving this he became 
Vaikuņtha. (3) Vikuntha means wisdom (knowledge). 
So Vaikuntha is he who has acquired knowledge. (4) 
Vaikuntha means holy basil (a herb). So Vaikuntha is 
he who wears rosary of holy basil. (5) Kuntha means 
Maya—Illusion. So Vaikuntha is Maya Maya or he 
who is blended with Illusion. (the female creative 
energy). 
5) Vistarasravas. (1) Vistara—tree—banyan tree. He 
who is universally known as banyan tree. (2) Vistara— 
a bundle of darbha grass. (Poa grass). He whose ear- 
lobe is like this. (3) Vistara = is spread—He whose 
fame is spread everywhere. 
6) Damodara. (1) Stomach is tied by a rope. (2) 
Dāma—names of the worlds. He who bears all the 
worlds in his stomach. (3) He whose habit is dama or 
self-restraint, is Damodara. 
7) Hrsīkeša—(1)The Iga-lord, of hrsikas—organs of 
senses. (2) He who makes the world hrsta—delighted— 
bristling with his Ke$as—-hairs. 
8) Kešava (Ka-Brahma. Isa-Siva). (1) The Lord of 
Brahma and Šiva. (2) He who has killed Kei. (3) 
ie who has three Kesas (heads) i.e. Brahmā- Visnu - 
$a. 
9) Madhava. (1) Dhava-husband of Ma-Laksmi. (2) 
He who is born of the dynasty of Madhu. (3) He who 
has killed Madhu. 
10) Svabhü. He who comes into existence by himself. 
11) Daityari the enemy of Daityas (the asuras, demons). 
12) Pundarikaksa. (1) With aksis - (eyes) like punda- 
rika-(lotus). (2) He who dwells in the lotus, that is 
the heart of devotees. 
13) Govinda. (1) He wholifted up the earth assuming 
the form of a hog. (2) He who protects the heaven. (3) 
He who redeemed the Vedas. 
14) Garudadhvaja. He whose ensignis Garuda (Eagle). 
15) Pītāmbara. He who wears yellow silk. 
16) Acyuta. He whose position has no displacement. 
17) Šārngī. He who has the bow called Sarnga. 
: 18) Visvaksena. He whose army spreads. 
19) Janārdana. (1) He who destroys janana-birth 
' (birth and death) (2) He who had destroyed the 
. asuras called Janas. : 
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20) Upendra. He who had become the younger brother 
of Indra by taking birth as Vāmana. 

21) Indrāvaraja. Younger brother of Indra. 

22) Cakrapàni. He who has cakra—the weapon Discus 
—in his hand. 

23) Caturbhuja. He who has four hands. 

24) Padmanābha. He who has lotus in his navel. 

25) Madhuripu. The enemy of the asura named Madhu. 
26) Vāsudeva. (1) The son of Vasudeva. (2) He who 
dwells in all living beings as individual soul. 

27) Trivikrama. He who has measured the three worlds 
in three steps. (In his avatāra as Vàmana ). 

28) Devakinandana. 'The son of Devaki. 

29) Sauri. Born in the dynasty of Sürasena. 

30) Sripati. The husband of Laksmi. 

31) Purusottama. The noblest of men. 

32) Vanamālī. He who wears the necklace which reach- 
es up to the leg and is called Vanamālā. 

33) Balidhvamsi. He who had killed the asura called 
Bali. 

34) Kamsārāti. The arāti - (enemy) of Karnsa. 

35) Adhoksaja. He who is not discernible to the organs 
of senses. 

36) Vi$vambhara. He who rules over the Vig va (world), 
37) Kaitabhajit. He who became  victorious over 
Kaitabha. 

38) Vidhu. Expert in all things. 

39) Srīvatsalāiicchana. He who has the mark or scar of 
Srivatsa on his chest. 

40) Purāņapurusa. The earliest man. 

41) Yajüapurusa. He who is remembered in yāgas— 
sacrifices. 

42) Narakantaka. He who had killed Naraka. 

43) Jala$ayi. He who lies in water. 

44) Visvarūpa. One who has the cosmic form. 

45) Mukunda. He who gives salvation. 

46) Muramardana. He who had suppressed Mura. 

10) Sahasra Nāmans. (Thousand names of Visnu). The 
list of thousand names of Visnu, is present in Padma 
Purāņa, Uttarakhanda, Chapter 72. In Mahābhārata, 
Anušāsana Parva, Chapter 149, also all the thousand 
names are given. Variations are seen in these two lists. 
11) Other details (i) Mention about Mahāvisņu occurs 
in several places in Rgveda. But more prominence is 
given to Indra. Though Visnu is exalted in five Rgveda 
mantras (incantations), when compared with other gods, 
Visnu is only a lesser god. The story of Trivikrama is 
hinted in Rgveda. But there is no mention about the 
incarnation of Vàmana or Mahābali. Rgveda gives 
Mahāvisņu only the position of a younger brother of 
Indra. That is why the author of Amarako$a has given 
Visnu synonyms such as Upendra, Indrávaraja etc. 

(i) Mahāvisņu was one of those who came to see 
Šivalinga (Phallus) when it was detached and fell down 
at the curse of hermit Bhrgu. (For details see under 
Siva). 

(iii) Mahāvisņu gave Subrahmanya as attendants two 
Vidyādharas named Vardhana and Nandana. (M.B. 
Šalya Parva, Chapter 45, Stanza 37). 

(iv) Mahàvisnu gave Subrahmanya the necklace Vaija- 
yanti. (M.B. Salya Parva, Chapter 45, Stanza 49). 

(v) It is stated in Mahābhārata, Sabha Parva, Chapter 
11, Stanza 25, that Mahāvisņu stays in the assembly of 
Brahmā, 
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(i) Mahāvisņu showed grace to Uparicara vasu.(M.B. 
anti Parva, Chapter 337, Stanza 33). 

(vii) Mahavisnu once took birth as the son of Aditi. 
From that day onwards he got the name Aditya also. (For 
details see under Aditi). For further details regarding 
Mahāvisņu, see under Virātpurusa, Prakrti, Purusa, 
Brahmasrsti, Avatāra, Amrta, Garuda, Laksmi, Ganga 
etc. 


VISNUCITTA. A noble Vaisnavite devotee, who lived 


in Tamil Nadu. He lived in Villiputtur. It is said that 
he was the incarnation of Garuda. Visnucitta had ano- 
ther_ name Periyālvār. Āņdāl who was famous among 
the Alvars was the daughter of Visnucitta. 

Visnucitta sang holy hymns in praise of the beloved 
god. The hymns of praise he sang are called Pallāņdu. 
He got the name Periyālvār or the foremost of the devo- 
tees. 

Once at Villiputtur, while he was getting beds ready to 
plant holy basil, he was attracted by a divine infant. It 
seemed to Visnucitta that the little girl was lying among 
the basil plants. He took the child home and named 
her Godā. It was this Godā who became the famous 
Andal later. Legendssay that the birth of Andal was 
in 97 Kali Era. Scholars say that Godà was born in the 
middle of 7th century. There is another story which 


mentions that Āņdāl was born from a portion of. 


Goddess Earth. 


VISNUDASA. A Vaisnavite devotee who lived in ancient 


days. The story of this devotee who defeated his king 
Cola in devotion to Visnu, is given in Padma Purāņa, 
Uttara Khanda, Chapter 110. The story is as follows. 
In days of old there was a king named Cola in Kafci- 
pura. It was because of his reign that the country got 
the name Cola. He had performed several sacrifices. 
On the banks ofthe river Tāmraparņī,stood his golden 
Yūpas (pegs on which sacrificial animals were tied) 
that the place looked like Caitraratha. 

Once the king went to the temple and worshipped 
Visnu by offering flowers of gold and jewels such as, 
chalcedony and prostrated before Visnu and rose up. 
At that time a Brahmin named Visņudāsa from his own 
city came there to worship, with holy basil and water 
as offerings. He worshipped with the leaves and flower- 
bunches of holy basil. Because of his worship by holy 
basil, the king's worship by jewels, was dimmed. The 
emperor got angry and said, *"Visņudāsa, you area poor 
man who does not know how to worship Visnu. What 
merit has your worship of holy basil after mine of 
jewels?” Both began to contest on this point. At last the 
king said “Let us see who between us will get oneness 
with Visnu first, you or I^ 

After saying this the king wentto his palace. Heappoint- 
ed Mudgala the high priest and began to perform a 
sacrifice to Visnu. The sacrifice was going on with 
pomp and festivities. Visņudāsa also was immersed in 
devotion to Visnu to the best of his abilities. 

Once Visņudāsa, after his usual prayer and meditation 
prepared rice-food. But somebody took away the cook- 
ed rice unseen by Visnudàsa. Fearing that he would 
miss the time for his evening prayer, he did not think 
of cooking food again. Next day also he cooked food 
and went for evening prayer. On that day also the rice 
was stolen. This continued. One day after cooking the 
food, Visņudāsa waited close by in a hidden corner. He 
saw a low-caste man who was a mere skeleton because of 
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famine, stealing the cooked rice and feeling pity on him 
he said, “Stop, stop. How can you eat it without any oily 
thing? See, take this ghee also.” Saying so he drew 
near. The out-caste was terrified at this and ran away. 
On the way he stumbled and fell. Visņudāsa ran to 
the spot and fanned him with his cloth. When he rose 
up the figure in the place of the low-caste was that of 
the real Sri Narayana with conch, discus and club held 
in his hands. Because of devotion Visnudasa stood be- 
numbed. While the King Cola and the people were look- 
ing on, Visņudāsa got into the divine Vimāna and went 
to the world of Visnu. 


VISNUDATTA. Son of the Brahmin named Vasudatta. 


The story of Visņudatta is quoted to prove that bad 
omens at the beginning of a journey is a warning that 
the journey would not be fruitful and that it would be 
rather dangerous. 

When Visnudatta became sixteen years old he decided 
to go tothecity of Valabhi forhis education. Seven Brah- 
min boys of his age gathered together and joined him. 
Deciding not toseparate from each other, they started for 
Valabhi, without the knowledge of their parents. When 
they proceeded a little further they saw a bad omen. 
Visnudatta stood undecided, but the others pressed him 
on and they continued their journey. Next day by even- 
ing they reached a village of forest tribes. After walking 
through the village they reached the house of a woman. 
They got her permission to stay there for the night. 
They all lay in a corner. Immediately all slept. Visnu- 
datta alone lay awake. When the night advanced, a 
man entered the house. The woman and the man 
talked for a while and carried on sexual sports, and 
they lay together and slept. A light was burning in the 
room. Visnudatta saw everything through the cleavage 
of the shutters, and thought. “I am sorry that we have 
come to this house. He is not her husband. Sure ! she is 
a harlot.” As he was thinking thus, foot-steps were 
heard in the courtyard. A young man fixed his 
servants in their places. Then he entered the house and 
saw Visņudatta and his friends. The new-comer was 
also a forest-man. He had a sword in his hand. He was 
the owner of the house. Visnudatta said that they were 
travellers. When he heard it, without saying anything 
he got inside and saw his wife sleeping with her lover. 
With the sword in his hand, he cut off the head of the 
lover. He did not kill the woman, who did not know 
that her lover was killed. The forester laid the sword 
down and lay in the same bed and slept. The light was 
burning. 

After a while the woman woke up, and saw her hus- 
band who had cut her lover into two. She stood up 
quickly and took the trunk of her lover and placed it 
on her shoulder and taking the head in one hand, went 
out and hid them in the pile of ashes. Then she return- 
ed and lay down. Visnudatta had followed her steal- 
thily and seen what she had done. He also returned and 
sat in the midst of his friends. She rose up and took the 
sword of her husband and killed him with it. Then 
coming out she cried aloud. Oh dear ! These travellers 
have killed my husband.” The servants woke up and 
came to the house and saw their master lying dead. 
They tried to attack Visnudatta and his friends. 
Visnudatta told them everything that he had seen, and 
showed them the head and the trunk of her lover, hid- 
den in the ashes. When they saw this they understood 
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everything. They tried the woman. At last she admitted 
the crime. They expelled her and drove her away. After 
this the travellers returned to their homes. (Kathāsarit- 
sāgara, Madanamaīcukālambaka, Taranga 6). 

VISŅUDHARMĀ. A child of Garuda. (Mahābhārata, 
Udyoga Parva, Chapter 101, Stanza 13). 

VISNUJVARA. A great disease used by people to defeat 
their enemies. The antidote for Visnujvara is Siva- 
jvara. In ancient days, in the fight between Sri Krsna 
and Bana, Sivajvara was sent against Sri Krsna by 
Bana and to prevent it Sri Krsna sent Visnujvara 
against Bana. (Bhagavata, Skandha 10). 

VISNULOKA. Vaikuņtha. It is mentioned in Devi 
Bhagavata, Skandha 7, that this world is situated on 
the top of Maha Meru along with the worlds of Indra, 
Agni, Yama, Siva, Brahma etc. 

VISNUMATI. The queen of the king named 
Šatānīka. Sahasrānīka was the son born to Visnumati 
and Šatānīka. (Kathāsaritsāgara, Kathāmukhalambaka, 
Taranga 1). 

VISNUPADA. A place at the source of the river Ganga 
See under Ganga. 

VISNUPADATIRTHA. A holy place. It is stated in 
Mahabharata, Vana Parva, Chapter 83, that by bath- 
ing in this place and worshipping Vamana, one could 
attain the world of Visnu. This place is on the bank 
of the river Vipāšā. It is mentioned in Drona Parva, 
Chapter 8, that Arjuna, in hisdream, had travelled with 
Sri Krsna to the world of Siva and had, on the way, 
visited this holy place. 

VISNUPANJARA. A Mantra (spell) taught to Devi 
Kātyāyanī by Šiva. (See under Parvati). 

VISŅUPŪJĀ. (Form.of worshipping Visnu). There are 
conventions regarding the form of worship of Visnu 
and his satellite gods. The general form of that, worship 
is given below: 

Laksmi, Ganga, Dhātā, Vidhata, Yamuna, Navanidhis 
(nine treasures), Vāstupurusa, Sakti, Kürma (turtle) 
Ananta (serpent) and Prthivi (Earth) are the satellites 
of Visnu. First you must bow before Acyuta, (Visnu) 
with all his satellites. Then worship Dharma (Virtue) 
Wisdom, self-renunciation, Supernatural power and 
Lawlessness, Ignorance, Want of Self -renunciation and 
want of supernatural powers, and then Bulb, Stalk, 
Lotus, Filament and pericarp of the lotus and, the four 
Vedas, four Yugas (ages) and the three attributes, 
Sattva (purity) Rajas (passion) and Tamas (darkness). 
After this the three Mandalas (regions)of Arka (the Sun) 
Soma (the Moon) and Vahni (fire). After this the nine 
powers should be worshipped. Vimalā, Utkarsini, Jñāna, 
Kriya, Yoga, Prahva, Satya, Kanti and Ī$a are the nine 
powers. In the same way, Durga, Sarasvati, Ganapati 
and Ksetrapāla also should be worshipped. As the next 
step heart, head, lock of hair, armour, eyes and the 
weapons should be worshipped. Then worship the 
conch, the Discus the club, the lotus, the mark Srivatsa, 
the Kaustubha, the Vanamālā, the Earth, Guru and 
Garuda. With prayer and oblations offered to Indra, 
Agni, Yama, Nirrti, Varuna, Vayu, Kubera, Īsa, 
Ananta and Brahma, who are the guardians of the ten 
directions and the weapons and conveyance and 
Kumuda and the others (the four mountains standing 


near the Maha Meru) and Visvaksena (Visnu) Visnu- ` 


pūjā will be finished. By performing this worship of 
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Visnu and his satellites, one could attain all one’s wish- 
es. (Agni Purana, Chapter 21) 

VISŅUPURĀŅA. One of the eighteen Puranas. Visņu 
Purana is the description of the activities in Varāha 
Kalpa (the age of Varaha—Boar). There are twenty- 
three thousand granthas in this Purana. It is stated in 
Agni Purana, Chapter 272, that if this book Visnu 
Purana is given as a gift along with cow and water on 
the full moon day of the month of Āsādha, the giver 
would attain the city of Visnu. (For further details see 
under Purana) . 

VISNURATA. Another name of Pariksit. 

VISNUSARMA. See under Sivagarma. 

VISNUVRATA. A Vrata (fast or vow) taken thinking 

of Visnu in mind. By taking this vow, one could get 
what one desires for. 
Worship Visnu, after bathing his image on the first day 
of the vow of four days, beginning with the second day 
of the bright lunar fortnight in thc month of Pausa, 
with mustard; on the next day with gingelly seeds; on 
the third day with Orris root and on the fourth day 
with all the medicinal herbs. ‘All the medicinal herbs’, 
means medicine such as Māīūcī, Oris root, Costus, 
Bitumen (stone juice), Saffron, Curcuma, bulb of 
Kaccūri, Flower of Michelia Champaca and bulb of 
Cyperus grass. After bathing the image as given above, 
Visnu must be exalted on the first day by the name 
Krsna, on the second day by the name Acyuta, on the 
third day, by the name Ananta and on the fourth day, 
by the name Hrsīkeša. The worship should be perform- 
ed by offering flower, on the feet on the first day, on 
the navel on the second day, on the eyes on the third 
day and on the head on the fourth day, and Candra 
should be given oblations and exalted by names such 
as Sasi on the first day, Candra on the second 
day, Šašārīka on the third day and Indu on the fourth 
day. It is ordained in Chapter 177, of Agni Purana, 
that the worship of Visnuvrata should be conducted in 
this way. This isa form of worship observed by Kings, 
women and Devas (gods). 

VISNUVRDDHA. A King. He was the son of Trasa- 
dasyu. It is mentioned in Brahmanda Purana that Visņu- 
vrddha who was a Ksatriya by birth, became a Brahmin 
by penance. 

VISNUYASAS. Another name of Kalki. (For further 
details see under Kalki). 

VISOKA I. The charioteer of Bhimasena. In the Bharata- 
battle Bhagadatta struck him and he fell unconscious. 
(M.B. Bhīsma Parva, Chapter 95, Stanza 76). 

VISOKA II. A prince of Kekaya. It is mentioned in 
Mahabharata, Drona Parva, Chapter 82, Stanza 3, that 
this prince was killed by Karna in the battle of Bharata. 

VISOKA III. A Yadava prince born to Krsna by 
Trivakra. This prince who was the disciple of Narada 
had written the book, *'Satvatatantra". (Bhāgavata, 
Skandha 10). 

VISOKA I. Mention is made in Mahābhārata, Sabha 
Parva, Dāksiņātyapātha, Chapter 38, that Sri Krsna 
had a wife called Visoka. 

VISOKA II. An attendant of Subrahmanya. 
Salya Parva, Chapter 46, Stanza 5). 

VISRAVAS. Father of Ravana. 

1) General Information. Višravas was the son born to 
Pulastya the son of Brahmā, by his wife Havirbhuk. 
The son Vai$ravana was born to him by his wife 


(M.B. 
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Ilabilā (Idabidā) and Ravana and his brothers by his 
wife Kaikasi. In Mahabharata, Vana Parva, Chapter 
274, there is a story about the birth of Vaigravana 
(Kubera) as son to  Viáravas. 

The son Vaišravaņa was born to Pulastya. Vaisravana 
rejected his father Pulastya and served his grandfather 
Brahma. Pulastya did not like this. He gencrated an- 
other son Višravas from half of his body. Viéravas 
tried to wreak vengeance on Vaišravaņa, who took 
refuge near Brahma, who was much pleased at Vaiśra- 
vaņa and granted him immortality, the state of being 
the owncr of wealth, the position of *Lokapala', connec- 
tion with Siva, a son named Nalakübara, the city of 
Lanka, the Puspaka Vimāna, the lordship of the 
Yaksas and the title Rajaraja (King of Kings). 

2 )Family Life. Kubera engaged three beautiful Raksasa 
damsels, Puspotkatā, Rākā and Mālinī to attend on 
Višravas. Puspotkatā had the name Kaikasi also. 
Kaikasī gave birth to Ravana and Kumbhakarna. 
Khara and Šūrpaņakhā were born to Rākā and Malini 
gave birth to Vibhisana. (M.B. Vana Parva, Chapter 
ioe Verse / ). 

VISRAVASRAMA. A holy place situated on the bound- 
ary of the country Ānartta. Kubera was born in this 
place. (Mahabharata, Vana Parva, Chapter 89, 
Stanza 5). 

VISUCIKA. See under Brahmi, Para 12). 

VISUNDI. A naga (serpent) born in the family of 
Kašyapa. (Mahābhārata, Udyoga Parva, Chapter 103, 
Stanza 16). 

VISUVAT. The time, when night and day are equal, 
is called Visuvat. (Visņu Purana, Ama 2, Chapter 


8). 

VISVA. A Ksatriya King. It is stated in Mahābhārata, 
Adi Parva, Chapter 67, Stanza 36, that this King was 
born from a portion of Mayüra, an asura. 

VISVA. A daughter of Prajāpati Daksa. (Mahābhārata, 
Ādi Parva, Chapter 65, Stanza 12). 

VISVABHUK I. A story about the birth of five Indras, 
on earth, in the form of Pandavas, is given in Mahā- 
bhārata, Adi Parva, Chapter 196, Stanza 29. Vi$vabhuk 
is one of them. The remaining four were, Bhūtadhāmā, 
Sibi, Santi and Tejasvī. 

VISVABHUK II. The fourth son of Brhaspati. It is 
mentioned in Mahābhārata, Vana Parva, Chapter 219, 
Stanza 17, that it is this Vi$vabhuk, who sits in the 
stomach of all living things and digests food. This Agni 
(fire) is particularly worshipped in sacrifices. The 
Puranas say that the river Gomati is the wife of this 
Agni (fire). 

VISVAC. An asura. Mention is made in Rgveda, 
Mandala 1, Anuvāka 17, Sūkta 117, that the racc of 
this Asura was destroyed by the Ag vinidevas. 

VISVACI. A celestial maid. She is one of the prominent 
celestial maids such as Urvasi and others. Once King 
Yayati played with Višvācī. It is mentioned in Mahā- 
bharata, Adi Parva, Chapter 122, Stanza 65, that 
Višvācī had attended the birth festival of Arjuna and 
sang some songs. Her duty is to stay in the palace of 
Kubera and serve him. (M.B. Sabha Parva, Chapter 
10, Stanza 11). 

VISVADAMSTRA. An asura. Mention is made in 
Mahābhārata, Santi Parva, Chapter 227, Stanza 52, 
that this asura also had been a ruler of this world. 

VISVADEVAS. A group of Devas. Dharmadeva married 


869 


VISVAKARMA 


ten daughters of Daksa, ViSva was one of them. 
Visvadevas are the sons of Visva. The Sādhyas were 
born from Sādhyā, the Marutvans from Marutvati, the 
Vasus from Vasu, the Bhānus from Bhānū and the 
Devas who boast about Muhūrta (auspicious moment) 
were born from Muhūrtā. Lamba gave birth to Ghosa 
and Yami to Nāgavīthī. (Visņu Purana, Aia l, 
Chapter 15). 

VISVAGASVA I. An ancient King in India. He was 
the son of emperor Prthu born in the dynasty of 
Iksvāku and the father of the King Adri. By giving 
alms of cows, he became famous. Visvaga$va was a 
pure vegetarian. (M.B. Vana Parva, Chapter 20, Stanza 
3; Anušāsana Parva, Chapter 76, Stanza 25; Anu$āsana 
Parva, Chapter 115, Stanza 58). 

VISVAGASVA II. A King born in the dynasty of 
Püru. It is mentioned in Mahābhārata, Sabhā Parva, 
Chapter 27, Stanza 14, that this King was defeated by 
Arjuna during his Northern Regional] conquest. 

VISVAJIT I. A King of the Anga dynasty. He was the 
son of Jayadratha. (Agni Purāņa, Chapter 277). 

VISVAJIT II. A King descended from Yayāti. This 
King was the son of Suvrata and the father of Riputi- 
jaya. (Bhāgavata, Skandha 9). 

VISVAJIT III. The third son of Brhaspati. He has the 
intelligence of all the living beings in all the worlds. 
That is why hc was given the name Visvajit. (M.B. 
Vana Parva, Chapter 219, Stanza 16). 

VISVAJIT IV. An asura. It is mentioned in Mahā- 
bhārata, Santi Parva, Chapter 227, Stanza 53, that in 
days of yore, this asura had been ruling over the world 
and that because of his fate he had to lcave this world. 

VISVAKA. A hermit of the period of Rgveda. Once 
Visnàpü the son of this hermit was lost. The father 
praised the A$vinidevas, who showed him his son as one 
shows a lost cow. (Rgveda, Mandala 1, Anuvāka 8, 
Sükta 116). 

VISVAKARMA. The architect of the Devas. 

1) Birth. Višvakarmā is the son of Prabhāsa, the 
eighth of the Eight Vasus. Varastrī, the sister of 
Brhaspati, a celibate woman who had attained Yoga- 
siddhi (union with the Universal Soul) and travelled 
all over the world was the wife of Prabhāsa. Prajāpati 
Višvakarmā was born to Prabhāsa by Varastrī. This 
Višvakarmā was the inventor of innumerable kinds of 
handicrafts, the architect of the gods, maker of all 
kinds of ornaments, and the most famous sculptor. He 
was the maker of all the aerial chariots of the Devas. 
( Visnu Purana, Arhša 1, Chapter 15). 

2) Children. Though mention is made about many 
children of Vi$vakarmà in various Purāņas, five sons 
and four daughters are mostly spoken of. When Maha- 
visnu took the incarnation of $ri Rāma for a stipulated 
purpose, the devas took birth as monkeys in forests, to 
help Mahāvisņu. Mention is made in Valmiki Ramayana, 
Bala Kanda, Sarga 18, that Nala a very big monkey 
was begotten by Vis vakarma. 

The other four sons of Vigvakarmi are mentioned in 
Visnu Purana, Arhša l, Chapter 15. Four sons named 
Ajaikapāt, Ahirbudhnya, Tvastā and Rudra were born 
to Vi$vakarmà. The great hermit and sage Višvarūpa 
was the son of Tvasta. Hara, Bahurūpa, Tryambaka, 
Aparājita, Vrsākapi, Sambhu, Kapardi, Raivata, 
Mrgavyādha, Sarva, and Kapali are the eleven Rudras. 
They are the I$varas (gods) of the three worlds. It is 
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said that in this way there are one hundred Rudras with 
shining radiance. M 
The daughters of Visvakarma:—The four prominent 
daughters are Sarhjīā, Citráügadà, Surūpā and Bar- 
hismati. The Sun married Saihjia. Sun got three 
children, Manu, Yama and Yami by Sarmjüa. (Visnu 
Purina, Arhša 3, Chapter 2). Priyavrata, the brother 
of Uttanapada, married Surūpā and Barhismati. Of these 
the first wife gave birth to ten sons named Agnidhra, 
Idhmajihva, Yajiiabahu, Mahāvīra, Rukmasukra, 
Ghrtaprstha, Savana, Medhātithi, Vitihotra and Kavi 
and last of all a daughter named Ūrjjasvatī. Of these 
Kavi, Savana and Mahavira became abstemious and 
well-versed in Brahmavidyā (theosophy). By the other 
wife three other sons Uttama, Tamasa and Raivata were 
born to Priyavrata. These grew up to be famous and 
gradually became lords of Manvantaras. This Priya- 
vrata lived with his sons and ruled over the country 
for eleven Arbuda ages (Arbuda=ten crores). In 
spite of his old age, his faculties or his body did not 
become weak. (Devi Bhagavata, Skandha 8). 
Citrāngadā was the fourth daughter of Vi$vakarma. 
Ghrtācī was her mother. The young and beautiful 
Citrāngadā one day went to bathe in the river in the 
Naimisa forest. When she got into the water the prince 
Suratha, the son of King Sudeva came there. Their eyes 
met. Both fell in love with cach other. In spite of the 
advice of her maids she succumbed to the desire of the 
King. Knowing this her angry father Vis$vakarmà came 
to her and said, Since you havc deviated from the path 
of righteousness and abandoned your soul to a libertine, 
you will not have marriage, and hence you will not 
enjoy the pleasures of having a husband or child." As 
soon as she was cursed, the river Sarasvati carried the 
prince Suratha thirteen yojanas down along with her 
current. Because the King was washed away by the 
current Citrangada fell down unconscious. The maids 
sprinkled the water from the river Sarasvati on her face. 
Still she lay there as dead. Thinking that she was dead, 
her maids went in different ways to fetch firewood and 
fire. When the maids were gone, she came to herself 
and looked on allsides. Seeing none of her maids in 
the vicinity, she felt miserable and jumped into the river 
Sarasvati, and the current carried her down and pushed 
her into the great river Gomati. Being aware of her 
future, the great river Gomati pushed her down and 
placed her in a big forest where lions, leopards, tigers 
etc. lived in plenty. 

A Guhyaka (a section of Yaksas) who was going 
through the sky, saw Citrāngadā in the forest, and in 
reply to his enquiry she told her story to him. Guhyaka 
blessed her and advised her to go to the temple close 
by and to worship Srikanthegvara, so that every thing 
might end well. Accordingly Citrāngadā reached Šrī- 
kanthe$vara on the south of Kalindi, bathed in the 
Yamunā at noon and went to the temple and bowed 
before Srikantha Maheévara. 

At that time the hermit Rtadhvaja, well-versed in 
Sāmaveda came there to bathe. The hermit called 
Citrangada and enquired about her. She told the hermit 
all that had happened to her. Hearing her story, the 
hermit became angry and cursed Vi$vakarmā. "Let 
that Vi$vakarmà who has behaved so cruelly towards 
his own daughter become a monkey." Then he called 
Citrāngadā and said to her. ‘‘Good girl, go to the holy 
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place called Saptagodāvara and worship Hātakešvara 
Mahadeva.  Devavatī, the daughter of the asura 
Kandāramālī the hermit woman Damayanti, the 
daughter of Áüjana, a Guhyaka, and Vedavatī the 
daughter of Parjanya would come there. At the 
time when these three young women meet together 
at Hāļakešvara, you will unite with your husband.” 
Being overjoyed at the words of the hermit, Citrangada 
went to Saptagodavara, lived there and worshipped Siva. 
Rtadhvaja went on his way. 

Vi$vakarmà, transformed into a huge monkey, was 
causing havoc and devastation in the forest. Once the 
five-ycar-old son of Rtadhvaja, called Jabàli had gone 
to bathe in the river. The Vi$vakarmà monkey chased 
this boy and caught him and taking him to the top of 
a Banyan tree, placed him close to the branches and 
tied him fast with creepers. After this the monkey went 
to Mahāmeru. As the second adventure, the monkey 
separated Damayanti from her father Aijana, a 
Guhyaka. Damayanti was born to Afijana by the 
celestial maid Pramlocā. Hermit Mudgala had once 
prophesied that this Damayanti would become the 
prominent wife of a King. The delighted Damayanti 
was once about to get into the water of the holy bath 
Hiranvati, with her maids when the Vis vakarma-monkey 
ran to the spot and the terrified Damayanti jumped 
into the river and was carried down by the current. She 
floated down and got into a forest. It was in this forest 
that Jabali was tied to the banyan branches. Damayanti 
saw Jabali. Each said to the other about the cruel deeds 
of the monkey. After that according to the advice of 
Jabali, Damayanti went to the temple of Srikanthegvara 
on the basin of the river Yamuna. After worshipping 
Šrīkaņthešvara, she wrote on the wall of the temple, 
a poem about the misfortunes of herself and Jabali and 
stayed in that place engaged in worshipping god. 

The next confrontation of the monkey was with Vedavati 
the daughter of Parjanya. Vedavati was born to 


:Parjanya by a celestial woman Ghrtaci. Once while 


Vedavati was playing in the forest, the monkey saw her. 
He addressed her Devavati, intentionally mispronouncing 
her name. She replied, “You monkey. I am not 
Devavati, I am Vedavati." Instantly the monkey ran to 
her. Vedavati quickly climbed on a hibiscus tree. The 
monkey kicked at the tree and broke it. Vedavati held 
fast to a strong branch of the tree. The monkey took 
the branch and thrcw it on to the sea. Every movable 
and immovable thing in the world thought a tree was 
falling down from the sky. Seeing Vedavati falling 
down, a Gandharva said, ‘Oh dear, Brahma himself 
had said once that this damsel would become the chief 
wife of Indradyumna, thefamous hero, the son of Manu 
the great King who has completed thousand yagas 
(sacrifices) .”’ 

Hearing the words of the Gandharva, Indradyumna the 
son of Manu, broke that branch into thousand pieces 
by his arrows. Though the branch was destroyed, Indra- 
dyumna could not find where Vedavati had fallen. She 
floated into a part of the forest. All alone she walked 
on and on and reached the temple of Srikanthesvara, 
on the bank of Yamuna. Damayanti who had 
reached the temple earlier and Vedavati meteach other 
and talked about their experiences. Thus due to the 
wickedness of the Visvakarmā-monkey Jab4litheson of 
Rtadhvaja came to be tied, on to the banyan tree and 
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Damayantī and Vedavatī to be staying helpless in the 
temple of Srikanthegvara. 
At this time the hermit Galava reached the temple of 
Srikanthesvara. He saw Damayanti and Vedavati and 
felt pity on them. Next day Gālava started for Sapta- 
godavara to take a bath in Kārttika. Damayanti and 
Vedavati followed the hermit. They reached Sapta- 
godavara and dipped in Puskara bath. Under water 
they saw several Virgin fishes gathered round a whale 
begging him for love. The whale was saying harsh 
words to them rejecting their request. The fish virgins 
again told the whale. “Don’t you see the hermit Gālava 
going about with two beautiful damsels. If this right- 
eous hermit does not fear slander, why should you, who 
live under water fear it ?" The whale replied. “Galava 
doesn’t fear people because he is daring and blind with 
love." Hearing these words of the fishes, Gālava 
became ashamed of himself. So without coming up he 
stayed under water. The two girls finished bath and 
got on the bank, and waitcd for Galava. Vi$vakarmā's 
daughter Citrangadaé, who had reached the place 
earlier, met the two girls. They told each other their 
stories. ‘‘As Rtadhvaja had prophesied, Damayanti 
the daughter of Afijana and Vedavati the daughter of 
Parjanya have arrived." Thought Citrangada. “If 
Devavati the daughter of the asura Kandāramālī, also is 
come, I could unite with my husband Suratha.” Citra- 
ngada became glad. At this time Devavati, the daughter 
of Kandāramālī, ran to the spot, being chased by the 
Visvakarmā monkey. 

The reader might remember that Damayanti had written 
a poem on the wall of the temple at Šrīkaņthešvara 
when she had gone there at the instruction of Jabali who 
had been tied on to a branch ofa tree. At noon on that 
day Rtadhvaja had gone to the temple at S$rikanthes- 
vara and happened to see the poem. Then only did he 
understand that his son Jābāli had been tied to a tree 
by a monkey. By then five hundred years had elapsed. 
Rtadhvaja was aware of the fact that the only person 
capable of liberating Jābāli; was Sakuni the son of Iksv- 
aku. Rtadhvaja reached Ayodhya instantly and told Iksv- 
aku. “Oh, mighty King ! hear me, please! A monkey 
has made my virtuous and learned son Jābāli, a captive 
and bound him on a tree, within the boundary of your 
kingdom. Nobody in the world except your son Sakuni 
will be capable of rescuing him.” Sakuni accompanied 
Rtadhvaja to the forest. They saw the tall huge banyan 
tree with bulky roots hanging on all sides and on the 
top of the tree, on a lofty place, the son of Rtadhvaja 
entangled and entwined by creepers. Seeing the net- 
work of creepers around the body of the hermit’s son, 
Sakuni began to send arrows one after another and cut 
off all the creeper's knots. Rtadhvaja climbed up the 
tree, Seeing his father, Jabali bowed his head to his 
father. Rtadhvaja was not capable of extricating his 
son. The prince put down his bow and arrow and tried 
to untie the knots of the creepers that held his body to 


- the branch. Though a sturdy man he could not do it. 


At last they cut the branch close to his body and got 
Jābāli down, A piece of the branch was stuck to his 
back. Thus with his son Jābāli bearing a piece of lum- 
ber on his back and Šakuni bearing bow and arrows, 
Rtadhvaja came to Kalindi. 

Rtadhvaja, Sakuni and Jābāli wandered about for years 
in search of Damayanti and the others. After nearly a 
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hundred years, with despair Jabali bearing the lumber 
on his back, went with his father to Kosala. The king 
of that country was Indradyumna, the son of Manu. He 
welcomed the hermit with hospitality. Rtadhvaja talked 
about Damayantī. Indradyumna claimed that he had 
once saved a young woman by his arrows from the 
branch of a tree. They all started in search of the girls. 
They reached Badaryāšrama, where they saw a young 
hermit. From the conversation it was revealed that the 
young hermit was Suratha. When he learned everything 
he stopped penance and accompanied them. Under the 
leadership of Rtadhvaja, they reached Saptagodavara 
and saw Citrangada. 

In the meanwhile Ghrtācī, sad and miserable, was wan- 
dering over the mountain of the rising sun, searching 
for her lost daughter Citrángada. She met the cursed 


«monkey form of Vi$vakarmà and asked it, “Oh ! monkey ! 


have you seen a girl?" ‘The monkey told her every thing 
that took place. Ghrtācī also reached Saptagodavara. 
The monkey followed close behind her. As soon as 
Jabali saw the monkey he got angry and jumped 
forward to wreak vengeance. Rtadhvaja checked his 
son and told him the history of Visvakarmā. The monkey 
separated the piece of the branch from the back of 
Jābāli, who had been bearing it on his back for the last 
thousand years. Rtadhvaja was immensely pleased at 
this and asked the monkey what boon he wanted. The 
monkey said. ‘Brahman, if you wish to give me a boon, 
please recall your curse. Great hermit ! Iam Vis vakarma 
thefather of Citrangada. I became a monkey because 
of your curse. Let all the sins I have incurred because 
of the mischief of a monkey, be remitted.” Hearing 
this Rtadhvaja said. ‘‘Your curse will end when you get 
a strong and sturdy son by Ghrtācī.” 

Hearing this Ghrtācī rose up in the sky. The monkey 
also jumped up and followed her. The monkey was . 
attracted by the beauty of Ghrtācī. Later, on the 
mountain named Kolahala, the monkey enticed Ghrtaci 
and wooed her. She consented and they lived thus for 
along time. Then they went to the Vindhya mountain. 
On the bank of the Godavari, a sturdy son was born to 
them. This son was thestrong sturdy huge monkey Nala, 
who helped Sri Rama. ` 

On the birth of a son Vi$vakarma regained his former 
form. He returned to Saptagodāvara with Ghrtācī. 
Galava also came there. With the hermit Galava at 
the head, the priests made burnt offerings and began the 
performance of the marriage ceremony. The Gandharvas 
sang and the celestial maids danced. The first marriage 
was between Devavati the daughter ofKandāramālī and 
Jabali. Then Indradyumna married Vedavatī. Next, 
Sakuni married Damayanti, the daughter of Afijana, 
and lastly Suratha married  Citrángada. (Vamana 
Purana, Chapters 63 and 64). 


3) Other details. 

(i) Vi$vakarmà shines in the assembly of Indra, in the 
form of a hermit. (M.B. Sabhā Parva, Chapter 7, Stanza 
14). 

(ii) The palace of Yama was built by Visvakarmā. (M.B. 
Sabhà Parva, Chapter 8, Stanza 34). 

(ili) Vi$vakarmā lived in water and built the palace of 
Varuņa. (M.B. Sabha Parva, Chapter 9, Stanza 2). 
(iv) Vi$vakarmà stays in the palace of Brahma and 
serves him. (M.B. Sabhā Parva, Chapter 11, Stanza 31 ). 
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(v) Vi$vakarmà once performed a sacrifice in Brahma- 
vana. (M.B. Vana Parva, Chapter 114, Stanza 17). 
(vi) The aerial chariot Puspaka was made by Vi$va- 
karma. (M.B. Vana Parva, Chapter 161, Stanza 37). 
(vii) It was with an illusive ensign, made by Viéva- 
karma, flying in front of the chariot that Arjuna fought 
against the Kauravas at Virāta. (M.B. Virata Parva, 
Chapter 46, Stanza 3). 

(viii) Once Vigvakarm4 quarrelled with Indra and 
created the son Vi$varüpa with three heads. (See under 
Vig variipa ). 

(ix) Vigvakarm4 made the bow called Vijaya and gave 
it to Indra. (M.B. Karna Parva, Chapter 31, Stanza 42). 
(x) During the burning of Tripura, Vi$vakarmà made 
a divine chariot and gave it to Siva. (M.B. Karna 
Parva, Chapter 34, Stanza 16). 

(xi) To the reception and feast given by Bharadvāja to 
Bharata, who was going to the forest in search of Sri 
Rama who had gone to live in the forest, Vi$vakarmà 
and Tvasta were also invited. (Valmiki Ramayana, 
Ayodhyakanda, Sarga 91). 

(xii) Vi$vakarmà once cut the face of a horse and at- 
tached it to the headless body of Mahāvisņu. That 
figure was given the name Hayagriva. It was this Haya- 
griva figure of Mahavisnu, which killed the asura Haya- 
grīva. (See under Hayagriva). ` 

(xiii) Vis vakarmā should be dedicated in temples in the 
form of wearing Aksasūtra. (Agni Purana, Chapter 51). 
(xiv) It is stated in Kathasaritsagara, Madanamaīicu- 
kalambaka Taranga 8, that Maya, the architect of the 
asuras, was the son of Vi$vakarmā. 

(xv) Lanka was built by Vi$vakarmà. (Uttara Rāmā- 
yana). 

(xvi) Vi$vakarma once made a heaven for hermit 
Ātreya. (See under Ātreya). 

(xvii) Tilottama was made by Vi$vakarmà. (See under 
Tilottamā). a . 

(xvii) ViSvakarma once turned the sun in his turning 
machine. (See under Sarhjūtā). 

VISVAKRT. An eternal god (Vis$vadeva) concerned with 
offerings to the Manes. ( M.B. Anu’ asana Parva, Chapter 
9], Stanza 36). 

VISVAKSENA I. An ancient hermit. It is mentioned 
in Mahābhārata, Sabhà Parva Dāksiņātyapātha, Chap- 
ter 7, that he shines in the palace of Indra. 

VISVAKSENA II. A synonym of Visnu. 

VISVAMITRA. A royal hermit of immense attainments. 
1) Genealogy. Descended from Brahmā in the following 
order Brahmā—Atri — Candra — Budha — Purüravas 
—Vijaya—Hotraka—Jahnu — Puru—Balāka—Ajaka— 
Kuša—Kuš$anābha—Gādhi—Visvāmitra. 

2) Birth. Six beautiful daughters were born to Kuša- 
nabha the son of King Kuga. The hermit Brahmadatta 
married them. After this a son named Gādhi was born 
to Kušanābha. Two children named Satyavati and 
Viévamitra were born to Gadhi. Satyavati was married 
to Rcika; As he was born in the family of the famous 
king Kuša, Višvāmitra got the name Kaušika also. His 
kingdom was Kānyakubja. (Vālmīki Rāmāyaņa, Bāla 
Kāņda, Sarga 34). 

3) Becoming a hermit. Višvāmitra and Vasistha were 
two hermits who were hostile to each other throughout 
their lives. A quarrel with Vasistha, persuaded 
Višvāmitra to become a hermit. 

(Valmiki Ramayana, Bala Kanda, Sarga 51). 
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The hermit Vasistha erected his hermitage and did 
penance in the country of Višvāmitra. Once, while 
engaged in hunting Visvamitra saw Nandiniin the 
hermitage of Vasistha, and wanted to have her. In the 
battle which ensued between Vasistha and Vis vamitra, 
the hermit Vasistha came out victorious. The ashamed 
Visvamitra gave up his kingdom and went to forest 
to do penance. Visvamitra became a royal hermit of 
great attainments. There were constant confrontations 
between the Rājarsī and the Brahmarsi (King-hermit 
and Brahmin-hermit). (For the detailed story of the 
quarrels between Višvāmitra and Vasistha see under 
Vasistha, para 2). 

4) Visvāmitra and Harifcandra. The histories of Viéva- 
mitra, Vasistha and Harišcandra are intertwined as a 
triple string. Viévamitra made Harišcandra, the most 
renowned of the men of veracity, go begging. 
Hariscandra and Visvamitra. Their history begins from 
King Triganku of the Solar dynasty. 

Formerly the name of Triganku was Satyavrata. Aruna 
was the fatherof Satyavrata. When Aruna was reigning 
the prince Satyavrata was leading a wicked life. He 
once entered the wedding hall of a Brahmin and carried 
away the bride by force. When the king knew this, he 
expelled the prince from the palace. Vasistha, as the 
family priest, was behind the cruelty on the part of the 
king towards his son. It was because of this that Viéva- 
mitra crossed the path of Satyavrata. 

Satyavrata went to the forest and lived like a low-caste 
man. King Aruna repented his rashness. Entrusting his 
kingdom to Vasistha, Aruņa went to the forest to do pen- 
ance. For twelve years there was no rain in the country. 
Famine broke out. Višvāmitra's wife and three children 
were in great difficulty. The hermit had been engaged 
in penance. So the wife of the hermit decided to sell 
the middle son for the sake of maintaining the rest and 
started for the market with her children. On 
the way Satyavrata met them and learned the whole 
story. He told her not to sell the child. He agreed to 
give them food til! the arrival of Višvāmitra. The agree- 
ment was that he would tie the meat, obtained by hunt- 
ing, to a tree outside the hermitage, evcry day. Satya- 
vrata carried out the promise. One day he did not get 
anything from hunting. He caught hold of Vasistha's 
cow which had been grazing in the forest and killed it 
and gave its flesh to the family of Vi$vamitra. On com- 
ing to know this Vasistha cursed him and changed his 
form into that of a candala (low-caste). Moreover, as 
he had incurred three sins such asstealing of a bride, 
anger of father and cow -slaughter, he came to be 
called Triīšanku from that day onwards. Weighed down 
by these sins, he tried to commit suicide. Devi appeared 
before him and gave him back his original form and 
his kingdom. 

After the death of Aruna, Triganku assumed the reign. 
Harišcandra was his son. After giving the country to his 
son, Triganku requested Vasistha to perform the sacrifice 
to send him to heaven bodily. Vasistha said that it was 
impossible for him. Vasistha’s enemy Vi£vamitra took 
up the task. He lifted Triganku bodily, up to heaven. 
But he was denied admittance in heaven and so Višvā- 
mitra created an artificial heaven between the earth 
and heaven and made Tri$anku stay there. 

Viívamitra was keeping up hostile attitude towards the 
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kings of the Solar dynasty. In reality it was not the 
hostility towards the Solar dynasty, but it was his 
enmity against Vasistha. Vi$vàmitra did not like 
Vasistha’s being the family-priest of the kings of the 
Solar dynasty. So Višvāmitra kept up an attitude of 
antipathy towards them. This is the background of the 
quarrel between Hari$candra and Višvāmitra. 
Hari$candra took Candramati, the daughter of Sibi, 
as his first wife. Besidcs her, he had ninetynine wives. 
But they had no children. At last according to the 
advice of Vasistha he went to the basin of the Ganges 
and did penance before Varuna. Vigvamitra did not 
like this. Varuna appeared and said that Harigcandra 
would get a son. The king had promised that he would 
give his son asa sacrificial animal to Varuna. 
Candramati became pregnant and delivered a son. He 
was named Rohitāšva. Even after the lapse of a month, 
the son was not given to Varuna. On several occasions 
Varuna demanded the child; and Harigcandra would 
give some excuses. Finally the king agreed to hand 
him over to Varuna at the ageof eleven after his 
Upanayana (investiture with the Brahma string). The 
boy completed his tenth year. Preparations were being 
made in the palace, for Upanayana, when Varuna 
arrived. The prince, who was aware of the fact that his 
father would sacrifice him after his Upanayana, ran 
away from the palace at night. Varunaasked the king 
to hand over the boy to him. The king was in great 
perplexity. Varuna cursed the king that he would catch 
the disease called Jalodara(dropsy). Thus the king be- 
came asick man. Rohitāšva heard from travellers that 
his father was ill. On many occasions he wanted to 
return to the palace. But Indra appeared before him in 
the form of a Brahmin and dissuaded him from 
going to the palace. 
Harigcandra called Vasistha and asked him to suggest 
a remedy for this woe and misery. Vasistha advised 
him to fulfil somehow or other, the promise made to 
Varuna. The hermit continued. ‘Sons are of ten types. 
A son bought for price also is included in this. So it 
is enough if a son is bought for price and is sacrificed. 
Some Brahmin may be found, who will be willing to sell 
his son. If you please Varuna thus, you will be cured.” 
The King was delighted to hear this. He instruct- 
ed his minister to find out any Brahmin who was will- 
ing to sell hisson. A greedy Brahmin was found out. 
His name was Ajigarta. He had three sons. He was 
prepared to sell the second son, Šunaššepha. The minister 
agreed to give him hundred cows in return, 
Up to this time Višvāmitra had been waging only a 
shadow war against the Kings of the Solar dynasty. 
From this moment he entered the scene of war. The 
minister bought SunagSepha and brought him to the 
palace. Višvāmitra also arrived at the palace. He 
sympathised with Suna£$epha who was crying pitiably. 
Heasked the King to release the boy, and gave a 
warning that if the boy was not set free, the sacrifice 
would be obstructed. The King said that he was doing 
so to get recovery from illness, that he would give Višvā- 
mitra a good deal of wealth, and requested him not to 
cause any hindrance to the sacrifice. These words and 
the misery of the boy kindled the anger of Viśvämitra. 
He called Sunassepha and taught him Varunamantra 
(spell) and told him to repeat the mantrawhen he was 
lying on the slaughter-stone and that he would escape 
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death. Suna&:epha did as he was told. Varuna became 
pleased with him and appearing before the King said, 
“Leave Suna£$epha and perform the sacrifice. You will 
get recovery." Saying so Varuna disappeared. Immedi- 
ately the King was cured of his disease. At the order of 
the King Suna£sepha was set free. Thesound ‘Jaya Jaya’ 
(victory) reverberated in thesacrificial hall. Sunagsepha 
got up and asked. ‘‘Oh great men. Who is my father 
now? Some said that it was Ajigarta. Some others 
argued that it was Hari$candra. Some said that it was 
Varuņa.” At this time Vasistha stood up and said. 
“Oh, great men, please stop arguing. I shall give, reply 
in accordance with the convention of Vedas. When he 
bargained on the price of his son and received the cost 
Ajigarta lost his paternity. Thenceforward Hariscandra 
who bought the boy became his father. From the 
moment he had issued orders to bind the boy and place 
him on the slaughter-stone, he also had lost his paternity. 
The claim of Varuna to his paternity, because the boy 
had been saved from death by him, does not hold good. 
Any god will be pleased, when praised and glorified 
with great laudatory mantras and will confer upon tlie 
supplicant wealth, life, cow, land, salvation etc. There 
is nothing unusual in this. But it was Vi$vàmitra who 
taught him the Varuna-spell in his pitiable and danger- 
ous situation. So Vi$vāmitra alone has claim to the 
boy's paternity.”” 

Those who were present, accepted this decision. 
Immediately Visvāmitra took Suna£sepha with him and 
went to his hermitage. Hearing about the recovery of 
the King, Rohitāšva returned to the palace from the 
forest. Hari$candra received him with tears of joy. The 
King, with his wife and son led a happy life and ruled 
over his subjects with justice and truth. At this time, 
Hari$candra (of Kakutstha’s family) accepting Vasistha 
asthe main priest performed the famous sacrifice of 
Rājasūya (Royal) consecration with ceremonies and 
festivities. With this the fame of Hariscandra spread 
far and wide. ` 


At this point begins the next stage of confrontation 
between Vi$vàmitra and Hari$candra. Vasistha once 
reached heaven. Visvamitra also reached there at the 
same time. The devas greeted both honourably. But 
Visvamitra saw that Vasistha was shown some parti- 
ality. This was unpalatable to Vi$vamitra, who asked 
Vasistha. ‘‘What excellence have you, more than I ?” 
‘Have you not heard about Haris- 
candra, the King of the Solar dynasty ? Itis the noblest 
dynasty in the world. The familypriesthood of this 
dynasty also is laudable. My disciple Haris$candra of 
that royal family has recently performed the sacrifice of 
Rājasūya. I was the Supreme priest of the function. 
This is a covetable position not attainable to many. 
Moreover, there is none in the world, more truthful, 
firm of character, more charitable and more liberal than 
Harišcandra. This is a fact.” 

Visvamitra got up angrily and argued that Harié- 
candra was not truthful. He staked all the fruits of 
his penance to prove this. From that day onwards Višvā- 
mitra began to make moves to instigate Hari$candra to 
deviate from the path of truth. 

Once Hari$candra, while he was hunting, met a lonely 
woman in the forest. She was moaning. The King 
asked why she was lamenting. She replied, **Oh King. 
I am Siddhirüpini (a goddess who helps people to attain 
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anything). Vi:vāmitra is doing penance to possess me. I 
request you to protect me." The King promised her to 
see that she was not subjected to the molestation of 
Visvāmitra any longer. After that Hariscandra went to 
the hermitage of Vis vamitra and made an enquiry. He 
then asked the hermit to stop penance, as his severe, 
intense, penance was harmful to many people in the 
country. The King returned to the palace. Vis vamitra 
got angry and stood up. Up to this time only a cold war 
existed between them. Hostility became open now. 
Visvamitra began to make moves against Harišcandra 
quickly. He changed a fierce asura into a hog and sent 
it to the garden of Hari$candra. The hog destroyed the 
garden. All the attempts made by the guards to drive 
the hog away ended in failure. They informed the King. 
The King mounted on a horse and with weapons 
started for the garden. Without paying any heed to 
the arrows of the King, the hog ran away. The King 
began to chase it. The hog seemed to be near. Then it 
was away, then in front of the King and suddenly it 
appeared behind him. Then it would disappear 
instantly. In this manner the hog played around the 
King. After a while, the King was separated from his 
army and was entrapped, all alone, in a thick forest. He 
did not find any way out. He lost his way in the forest. 
As he was thus walking slowly, he saw a stream of pure 
water in front of him. Both the King and thehorse drank 
from the stream. As he was standing thus without know- 
ing the way to return home, Visvāmitra went to him in 
the guise of an old Brahmin. 
The King honoured the old man, and told him that he 
was Hari$candra, the King of Ayodhyà, and that by 
chasing a hog which destroyed his garden, he had 
reached the forest. He continued telling the old Brahmin 
who had helped him. “You might have heard that 
Hari$candra, the King of Ayodhya, had performed the 
sacrifice Rājasūya. I am that same King. It is my vow 
to give anybody what he asks for. If you want money 
or anything for sacrifice or for any other purpose, just 
come to Ayodhyà. I will give you whatever you want." 
The old man was pleased. He told the King that the 
jungle-stream flowed through a holy place and that 
it would be better to offer the gift after taking a bath 
in the rivér. The King purified himself by bathing in 
the river and then said. *"Sir, I am ready to offer gifts. 
: State your needs. It is my vow togive what is requested. 
„At the time ofthe Rājasūya I acted so towards all of 
you and took a vow that I would do so in future also. I 
am glad because I have met you on the bank of this 
holy stream. So tell me quickly what you want.” 
Brahmin :—‘‘Oh King, I have heard about your fame. 
Moreover there is nobody in the world equal to Haris- 
candra, born of the Solar dynasty, the son of Triganku 
in liberality. Such is the opinion of hermit Vasistha. 
There is nothing more to know about you, oh, King, 
who is such a man of liberality. I have only one desire. 
The marriage of my son is being conducted. I do not 
possess enough money for the marriage. I want only a 
help for the same.” The King thought it to be a very 
simple request, and promised to give the required 
amount. V15 vamitra by illusion customary to Gandharvas 
created a young man and a young woman, and showed 
them to the King saying that they were his son and 
daughter. Then the Brahmin who was delighted by the 
promise, showed the King the way to the palace. 
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After making all arrangements for the marriage, Vi$và- 
mitra approached King Harišcandra. The King asked 
him what amount he required. “Give me your kingdom 
with all the elephants, horses, chariots, jewels and 
wealth in it”, said Viívamitra. The King who had 
been led to this deception by Vis vamitra, having no go, 
agrced. Thus Vifvamitra obtained the kingdom and 
everything that Hari$candra possessed. It is conven- 
tional that whenever a gift is given to Brahmins, a 
daksiņā (monetary gift) also should be given along 
with it. Otherwise the gift will be futile. The King 
asked the Brahmin what he wanted as daksina. He 
demanded two and a half Bharas of gold as daksiņā. 
The King agreed to give that also. But where to get 
this amount from, since he had lost his kingdom and 
everything ? Having sunk deep in misery due to the 
deceit of Visvamitra, the King sat on the soil, cursing 
his fate. Seeing this, the queen ran to him and cried. 
While he was telling his wife every thing, Višvāmitra 
came there and said : 

Vi$vàmitra :—‘‘Hariscandra ! According to the gift 
hand over your country and everything instantly. I 
must have the daksiņā of two and a half Bhāras of gold 
also just now." 

Hart: candra :—‘‘Sir ! According to my promise receive 
everything now. We are leaving the country instantly. 
But since I have given you everything that I had, how 
can I give you daksiņā ? Everything I had, has become 
yours. The amount for daksinà has yet to be procured. 
So receive the gift now. The daksiņā shall be given as 
early as possible.” 

After giving everything to the hermit, the King left the 
country with only the cloth he had been wearing. His 
wife and child followed him. The hermit also follow- 
ed the King compelling him to give him the daksiņā. 
The King told him that only after paying this debt 
would he eat any food, and that he would pay the 
amount within a month. Vis vamitra, unwillingly agreed 
to this. 


* With his wife Candramati and his young son, Haris- 


candra reached Kasi. After a month Vis vamitra came 
to Kasi for the amount of daksina. Finding no go, 
Candramati said to her husband. “My Lord ! sell me to 
some one and clear off this debt." The King with tears 
agreed to this proposal. Because of their woe and 
misery, both fell on the ground and fainted. The child 
sat near them hungry and crying. Visvāmitra stood near 
them compelling them to pay the amount. When Haris- 
candra came to himself, he sold his beloved wife to a 
Brahmin in the village close by. The Brahmin who 
bought Candramati was Vis vamitra. Hari$candra was 
not aware of this. After counting out a crore of gold 
pieces in a cloth and placing it on the ground Višvā- 
mitra caught hold of Candramati by her hair and 
dragged her away. He bought thecrying child also 
paying its price. The Brahmin led the mother and the 
child, beating and dragging them along, like animals. 
They disappeared from the sight of the King. 

Vi$vāmitra again came before Harifcandra and asked 
for the money. Hariécandra gave Visvamitra, all the 
money he got. The hermit was not satisfied. Vi$vamitra 
said that the money given, was notan adequate amount 
as daksiņā when the importance of the great sacrifice 
Rājasūya was considered and that if he was to get the 
full benefit of the sacrifice he had to satisfy him by 
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giving him the requisite amount. The King accepted 
everything the hermit said without any objection. 
Višvāmitra compelled him for payment. The King 
requested for time. Visvamitra allowed time till sunset 
that day. 


As soon as Višvāmitra had gone Harigcandra walked 
on with bent head, calling out. “Does anybody want 
me ? Will anybody buy me for price?” Instantly 
Yamadharma came there as an outcaste and bought 
Hariscandra. The name of the outcaste was Pravira. 
He bought Hari$candra to guard the funeral ground 
and to collect tax on dead bodies, Vi$vamitra quickly 
ran to the place. The outcaste gave Vifvāmitra ten 
yojanas of land which yielded Jewels, in the region of 
Prayaga and severed his connection. Visvamitra went 
on his way. The outcaste King took Hariócandra to 
the funeral ground. Day and night Hariscandra had to 
guard the entrance of the funeral ground. 
At this juncture Hari$candra's son died of snake bite, 
while he was playing with other children on the bank 
of the Ganges. His mother Candramati fainted and 
fell down, the moment she heard about it. As soon as 
she recovered, she lamented over the death of her son 
for a long time. Then she requested her master for 
permission to go and see the dead body of her son. But 
she was not given permission. She repeatedly pleaded 
crying all the while. Then the Brahmin, her master, got 
angry and said. “You slave! If your son it dead, let 
him be dead. Is it any loss to you ? It is my money 
that is lost. You go and do your work. If not I will 
operate this whip well on you. Remember that. You 
know the biting pain of this whip. Stop wailing and 
lamenting.” 
Candramatī persisted in her reguest to allow her to go 
and see the dead body of her son. Not only did he 
refuse to allow her to see the dead body of her son, but 
also beat her. With tears she turned to her duties. It 
was night. The Brahmin took his meals and lay down 
to sleep. Candramati was sitting at his feet massaging 
his legs. When it was nearly midnight that stone-hearted 
old Brahmin said. “Now you may go. Complete the 
funeral and return before dawn. Your usual work inthe 
morning should not be left undone. If so, you know 
the consequences.” 
Hearing these words, Candramati ran to the place 
where the dead body of her son lay. The son lay on the 
grass dead and stiff, with the face and body turned blue 
.due to poison. She saw that face in the flash of a light- 
ning. She cried aloud. Hearing the cry people of the 
neighbouring houses ran to the spot. Candramati did 
` not give any reply to their questions. Some thought her 
to be a ghost. Some wanted to kill her. Some caught 
her by the hair. Some struck at her. At last they tied 
her with a rope and dragged her to the funeral place. 
They asked Hariscandra who was standing there, to 
cut her into pieces. He refused to kill a woman. The 
outcaste King came there and giving Hari$candra a big 
sword asked him again and again to cut her into pieces. 
Candramati and Harigcandra did not recognize each 
other. At last, finding it difficult to disobey his master, 
Hariscandra raised the sword to cut her. 
Then Candramati shouted. ** You outcaste. {My son is 
lying dead on the bank of the Ganges near this town. 
Let me bring his body and cremate it. Allow me this 
much time. After that I will come and sit here to be 


VISVAMITRA 


cut into pieces by you.” Hariscandra agreed to it. Crying 
all the way Candramati went to the bank of the Ganges 
and brought the dead body of her son to the cremation 
place. Seeing her pitiable condition Haris candra went 
close to the dead body and removing the shroud looked 
at the corpse. Because of poison the body of the child 
was blue and ugly and as Hari$candra and Candramati 
had undergone so thorough a change they did not 
recognize each othcr. But from her lamentation and 
talk, he understood that the woman was his wife 
Candramati. He also cried aloud. Candramati recogniz- 
ed her husband. Still Haritcandra said that if the 
child was cremated without collecting the usual fee, it 
would bc deceiving his master. At last both of them 
decided to commit suicide before the night ended. 
Without loss of time Hari$candra gathered half-burned 
fire-wood, and built a pile big enough to burn the 
child's body and for them to jump into it. He laid the 
child on it and set fire to it. Hari’ candra and Candra- 
matistood with closed eyes ready to jump into the 
burning fire. Then Brahmā appeared there and pre- 
vented them from jumping into the fire. Indra and the 
Devas showered Amrta ( Ambrosia). The child came to 
life and got out of the fire. The King and the queen re- 
gained their shining bodies and royal garments and 
ornaments. The outcaste who was the master of Harié- 
candra was really, Dharmadeva. All the Devas blessed 
Hariś candra and Vi$vamitra returned the kingdom to 
the truthful Hari$candra. Their subjects were overjoyed 
at the return of their King and queen. After that Rohita 
was anointed as the King of Ayodhyā and the Devas 
went with Hari$candra to heaven. (Devi Bhāgavata, 
Skandha 7). 

6) Visvamitra and the brothers Rama and Laksmaņa. See 
under Rāma, Parās 5, 6, 7 and 8. 

7) Weapon Training. Vi$vàmitra had proficiency in wield- 
ing all types of weapons. He taught Rama and Laksmaņa. 
all that he knew about weapons. See under Astra. 

8) Cursing Rambhā. Once Visvāmitra was doing very 
severe penance. Indra feared him. So wishing to hinder 
the penance of Visvamitra somehow Indra called 
Rambha to him and said to her. ‘‘Rambha, you dress 
well and dance before Visvamitra. Somehow his pen- 
ance must be hindered. I shall take the form ofa 
cuckoo, and help you by singing.” 

Indra and Rambhā reached the forest of penance. The 
cuckoo began to sing and there was the atmosphere of 
spring season. Rambha danced before Visvāmitra. The 
concentration of the hermit was broken. The hermit got 
angry and cursed Rambha and changed her intoarock. 
She entreated for redemptionfrom the curse. The her- 
mit told her that after ten thousand years a Brahmin 
named Bhūritejas would touch the rock, by which touch 
she would get her original form. (Valmiki Ramayana, 
Balakanda, Sarga 64). 

9) Visvāmitra and Trišaiku. See under Tri$anku. 

10) Visvāmitra and Menakā. See under Šakuntalā and 
Kadaligarbha. . d ' 

11) Cursing Vidyutprabhā. Once Vi$vamitra did penance 
to obtain the position of Kubera, who employed the 
celestial maid Vidyutprabhā to obstruct the penance of 
Visvàmitra. She came to the forest in which Visvāmitra 
was doing penance and tried to entice the hermit by 
her beauty. But when she saw that her beauty did not 
attract the hermit, she assumed a fearful form. Seeing 
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this form, the hermit cursed her. You shall retain this 
fearful form and live like a giantess.” She requested for 
redemption. The hermit said that when Sridatta, the 
son of Kalanemi, touched her hair she would be re- 
deemed from the curse. 
After many years Kālanemi was born in the country of 
Mālava as the son ofa brahmin named Yajüasena. A 
son named Sridatta was born to this Kalanemi. Once 
Sridatta happened to see this giantess in a forest and 
caught hold ofher by the hair. Instantly she got her 
original form. (Kathāsaritsāgara, Kathāmukhalambaka, 
Taranga 2). 
12) Stealing the flesh of a dog. Once, at the end of 
Tretā Yuga and the beginning of Dvāpara -Yuga, 
there was no rain for twelve years. Famine prevailed 
every-where. The people were in utter want and misery. 
Hermits left their hermitages and wandered about. In 
a crowd Visvamitra lost his wife and children and 
entered a forest and travelled all alone. He entered the 
hut of a low-caste (Paraya) and begged for food. But 
none of them even talked to him. He again requested 
for something to eat. Nobody cared for him. The her- 
mit fell on the veranda due to weakness. 
Vi$vàmitra sawin the hut some decayed flesh and intes- 
tine of a dog placed in a corner of the kitchen. He de- 
cided to steal some of it to appease his hunger. The 
Caņdālas slept when the night advanced. But the lord 
of the house lay pretending to sleep. Visvamitra slowly 
entered the kitchen, and opened the pot in which the 
intestine of the dog was kept. The owner of the house 
asked, “Who is that?" Viévàmitra replied that he had 
stolen because of his hunger. The eyes of the candala 
were filled with tears because of pity. He said: 

"Dog is lower than jackal, 

That is what men say, 

Of all the parts of its body, 

the lowest is its posterior.”’ 


Though he said so, he felt glad since he had given 
Vi$vámitra food. (M.B. Santi Parva, Chapter 141). 
13). Cursing the river Sarasvati. See under Vasistha, 
para 2, sub-para 5. 

14) Sons. Vi$vamitra had many sons. Their names are 
given in Chapter 4, Anu$āsana Parva. 

15). Vifvàmitra and Rgveda. Rgveda, Mandala 5, was 
composed by the Vi$vàmitra-family. Variations are 
observed in the two versions of statements about Vis vā- 
mitra, occurring in Rgveda and the Puranas. The con- 
frontations between Vasistha and Visvāmitra occur in 
Rgveda also. The last four sections of Sükta 15 of 
Rgveda, Mandala 3, Anuvāka 4, are meant to scold 
Vasistha. Here ViSvamitra curses Vasistha's family in 
various ways. In the ‘Annotations of Sāyaņa”, mention 
is made that the disciples of Vasistha freed Vis vāmītra 
from the vow of silence, and that instantly these mantras 
(chants) dawned in his mind. Though the enmity bet- 
ween Vasistha and Visvamitra is seen in Rgveda, such 
elaborate stories as seen in the Puranas do not occur in 
Rgveda. But Visvamitra procured a prominent place in 
Rgveda because this hermitrescued Sudāsa from danger 
and forded him across rivers, and took Sunagsepha as 
his son. Of these two incidents the first is not given 
much importance in the Purāņas. Though the second 
one occurs in the Purāņas, the version is different from 
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that of Rgveda. From this it is presumed that the storie s 
taken from Rgveda underwent a thorough change before 
they appeared in the Purāņas. 

16) Other details. 

(i) The famous hermit Galava was the son and disciple 
of Vis$vamitra. (For further details see under Gālava). 
(i) It was Vi$vaàmitra who lighted the torch for 
Kalmāsapāda in his quarrel with Vasistha. (See under 
Kalmāsapāda ). 

(iii) Visvamitra carned Brahminhood by tapas 
(penance). (M.B. Šalya Parva, Chapter 40, Stanza 12). 
(iv) Mention is made in Mahābhārata, Ādi Parva, 
Chaptcr 122, Stanza 51, that Vi$vamitra was present 
at the birth festival of Arjuna. 

(v) Kalmāsapāda killed all the sons of Vasistha because 
of the persuasion of Visvamitra. (M.B. Ādi Parva, 
Chapter 175, Stanza 41). 

(vi) It was at a place on the bank ofthe river Kau$iki 
that Vi$vamitra got Brahminhood. (M.B. Vana Parva, 
Chapter 87, Stanza 13). 

(vii) Vi$vamitra and his sons once performed a sacrifice 
at the forest Utpala. (M.B. Vana Parva, Chapter 87, 
Stanza 15). 

(viii) Vi$vàmitra oncc drank soma (a liquor) with 
Indra at a place called Kanyakubja. After that it was 
proclaimed that Vi$vàmitra was no longer a Ksatriya 
but a Brahmin. (M.B. Vana Parva, Chapter 87, Stanza 
17). 

(ix) Once Dharmadeva came in the guise of Vasistha 
and tested Vi$vamitra, who remained there with food on 
his head for hundred years. (See under Gālava, para 3) 
(x) During the time of the Bhārata-battle  Vi$vamitra 
entered the battle-field and compelled Drona to stop 
the battle forthwith. (M.B. Drona Parva, Chapter 190, 
Stanza 35). 

(xi) Vi$vàmitra was considered the most prominent 
of the hermits of thc Northern countries. (M.B. Santi 
Parva, Chapter 208, Stanza 33). 

(xii) Vi$vamitra was one of the hermits who visited 
Bhīsma on his bed of arrows. (M.B. Anušāsana Parva, 
Chapter 26, Stanza 5). 

(xii) Once Višvāmitra talked about the dangers of 
bribery to Vrsādarbhi. (M.B. Anušāsana Parva, Chapter 
93, Stanza 43). 

(xiv) Once Vi$vāmitra explained the secrets of duty. 
(M.B. Anušāsana Parva,Chapter 126, Stanza 35). 

(xv) Višvāmitra was one of the hermits who cursed 
Samba to give birth to an iron pestle, when the end of 
the Vrsni dynasty drew near. (M.B. Mausala Parva, 
Chapter 1, Stanza 15). 


VISVAMITRA (M). A holy place situated on the 


boundary of Kuruksetra. It is mentioned in Maha- 
bhàrata, Vana Parva, Chapter 83, Stanza 131, that those 
who bathe in this holy place will get the status of 
a Brāhmaņa. 


VISVAMITRASRAMA. A holy place on the banks of 


the river Kaušikī. The hermitage of Vi$vamitra stood 
in this place. (M.B. Vana Parva, Chapter 110, Stanza 
29 Jo 


VISVANARA. A King. For, a time this King was 


miserable as he was childless. But by the blessing of 
Siva, Vi$vànara got a son named Grhapati by his wife 
Sucismità. Grhapati was destincd to have life only up 
to three years. But it is mentioned in Skanda Purāņa that 


> VISVANATHA 


within this short period Grhapati learned the wholc of 
Sāngaveda and obtained long life from Šiva. 

VISVANATHA. A Sanskrit literary critic who lived in 

India in the 14th century A.D. Sahityadarpana is the 
most important work of this poet of Orissa. This work 
on criticism in ten chapters, deals with all the aspects of 
a literary work. 
Kuvalayāšvacarita, Raghuvilāsa, Prabhavati, Candra- 
kala, Narasirhharājavijaya etc.are the other works of this 
author. Most of these are not yet found. Kuvalayāšva- 
carita is a poetic work in Prakrta and Raghuvilāsa is a 
great poetic work. Prabhavati and Candrakala are 
dramas. Narasirnharāja is a historic work. 

VISVAPATI. The second son of the Agni (fire) called 
Manu. It is mentioned in the Vedas that this fire is the 
King of all the worlds. (M.B. Vana Parva, Chapter 221 
Stanza 17). 

VISVARANDHI. The son of Prthu, a King of the Solar 
dynasty. He was the father of the King Candra and 
grandfather of Yuvanāšva. (Devi Bhagavata, Skandha 7) 

VISVARUCI. A Gandharva King. At the time of 
emperor Prthu, when the Gandharvas made the earth a 
cow and milked her for various things; it was the 
Gandharva Vigvaruci who did the milking. (M.B. Drona 
Parva, Chapter 69, Stanza 25). 

VISVARÜPA I. A Raksasa (giant). Mention is made 
in Mahabharata, Sabha Parva, Chapter 9, Stanza 14, 
d this giant sits in the palace of Varuna glorifying 

im. l 

VIŚVARŪPA II. The son of Tvastā, the son of Viśva- 
karma. This Viśvarūpa is also known as Triśiras. (For 
further details see under Indra, Para 7). 

VISVARUPA. The wife of Sage Dharma. It is stated 
in Vayu Purana that from sage Dharma, a daughter 
named Dharmavrata was born to Visvarūpā. 

VISVASAMBHU. A fire. Rgveda, Mandala I, Anuvaka 
2, Sūkta 24, states that this fire exists in water. 

VISVAVASU I. A brother of Parašurāma, who had four 
brothers named Rumaņvān, Suhotra, Vasu and Visva- 
vasu. (Brahmāņda Purana, Chapter 58). 

VISVAVASU II. A Gandharva King. The following 
information about this King is taken from the Puranas. 
(i) The father of this Devagandharva was Prajāpati 
Ka£yapa and his mother was Pradha. (MB. Ādi Parva, 
Chapter 25, Stanza 47). 

(ii) Pramadvarā was born to Visvāvasu by the celestial 
maid Menakā. (See under Pramadvarā). 

(ii) Viévàvasu was present at the Birth-festival of 
Arjuna. (M.B. Adi Parva, Chapter 122, Stanza 22). 
(iv) This Vis vavasu learned from Soma, Caksusividya 
(the art of seeing all) and taught Citraratha, a 
Gandharva the same art. (M.B. Ādi Parva, Chapter 169, 
Stanza 43). 

(v) He was present at the Svayamvara (marriage) of 
Draupadī. (M.B. Ādi Parva, Chapter 186, Stanza 7). 
(vi) Vi'vāvasu stays in the palace of Indra glorifying 
him. (M.B. Sabhā Parva, Chapter 7, Stanza 22). 

(vii) It is mentioned in Mahabharata, Sabha Parva, 
Chapter 10, Stanza 25, that he stays in the palace of 
Kubera praising him. 

(viii) This Gandharva recited a poem at the sacrifice 
performed by Jamadagni. (M.B. Vana Parva, Chapter 
90, Stanza 18). 

(ix) Kabandha, the asura, who stopped Rama and 
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Laksmana, was the changed form of Vigvavasu by a 
curse (See under Kabandha). 

(x) It was this Višvāvasu who played the lute in the 
sacrifice performed by emperor Dilīpa. (M.B. Drona 
Parva, Chapter 61, Stanza 7). 

(xi) Once Vi$vavasu asked hermit Yajfiavalkya twenty- 
four questions. When he got satisfactory answers, the 
Gandharva returned to heaven. (M.B. Santi Parva, 
Chapter 318, Stanza 26). 

(xii) It was Vis vavasu and some other Gandharvas who 
took away Urvašī from Purūravas. (See under Purūra- 


vas). 

(xiii) At the time of emperor Prthu, when the earth was 
milked, the thing the Gandharvas got were those befitt- 
ing them, In the course of the milking Viévavasu stood 
as the calf, (Bhāgavata, Skandha 4). 

VISVAVEDI. A minister of King Šauri. This minister 

wanted the King to be just. Sauri and his four brothers 
Khanitra, Udavasu, Sunaya and Mahāratha were the 
sons of Prajapati. The main ruler of the kingdom was 
Khanitra. The others were Governors of the East, West 
North and South divisions of the kingdom. The four 
brothers had a priest each named Suhotra, Kušāvarta, 
Pramati and Vasistha respectively. 
Visvavedi gathered these four priests together and 
created four wicked fairies and sent them against 
Khanitra the King. The fierce fairies attacked Khanitra. 
But because of his purity and cleanliness the fairies 
had to admit defeat. The fairies came back and 
attacked their creators, the four priests and Vis vavedī 
who had planned the programme, and killed all the five 
of them. (Mārkaņdeya Purāņa, Chapter 314). 

VISVAYU. An eternal Vi$vadeva (gods concerned with 
offering to the Manes). (Mahābhārata, Anušāsana 
Parva, Chapter 91, Stanza 34). 

VĪTĀ. A ball made of wood. The Kaurava boys played 
with this ball and by accident the Vītā fell in a well. It 
is mentioned in Mahābhārata, Ādi Parva, Chapter 130, 
Stanza 17, that the teacher Droņa recovered it from the 
well by shooting a number of arrows, One upon the tail 
of another. 

VĪTABHAYA. A King of the Püru dynasty. He was the 
son of the King Manasvi and father of King Sundu. 

(Agni Purana, Chapter 278). 

VITABHUTA. An asura. Mention is made in Maha- 
bharata, Sabha Parva, Chapter 9, Stanza 65, that this 
asura stays in the palace of Varuna praising and wor- 
shipping him. 

VITADHVAJA. A King of the dynasty of Janaka. He 
was the son of Dharmadhvaja and the brother of Krta- 
dhvaja. Vitadhvaja had a son named Khandikya. 
(Bhagavata, Skandha 9). 

VITADRU. A Yādava. It is mentioned in Mahabharata, 
Sabha Parva, Chapter 14, that Vitadru was one of the 
seven Kings of the Yadu dynasty. 

VITAHAVYA. Anothername of King Ekavira, other- 
wise known as Haihaya. (For further details see under 
Ekavira). 

VITALA. A part of Patala (underworld). 
see under Patala). 

VITAŅDĀVĀDA. When arguments, which do not serve, 
either to establish one’s own points or to cut the points 
of the opponent, are employed ina debate, it is called 
Vitaņdāvāda. (M.B. Sabha Parva, Chapter 36, Stanza 
4). 


(For details 


VITARKA 


VITARKA. A son of Dhrtarastra of the Kuru dynasty, 
(M.B. Ādi Parva, Chapter 94, Stanza 58). 

VITASTA. A river famous in the Puranas. Mention is 
made about this river in Rgveda. Important rivers 
mentioned in Rgvcda are, Kubhā, Sindhu, Suvāstu 
Vitastā, Asiknī, Parnsņī, Satadrü, Sarasvati and 
Yamunā. These rivers were more important than tlie 
Ganges in those days. Mention is made about the 
Ganges only once in Rgveda. Perhaps tlie Áryans were 
not acquainted with the Gangetic basin in those days. 
The region from the rivers Kubhà to Yamunā was 
Āryadeša (the country of the Āryans). The information 
about this river Vitastā given in Mahābhārata is given 
below :— 

(i) The river Vitastà is the same river as Jhelum in 
Kashmir. The deity (goddess) of this river stays in the 
palace of Varuna and vraises him. (M.B. Sabhā Parva, 
Chapter 9, Stanza 19). 

(ii) By worshipping the Devatās and the Manes after 
taking bath in this river, one could obtain the fruits of 
performing the sacrifice Vajapeya.In Kashmir, Taksaka 
the King of the Nāgas has a famous palace known as 
Vitasta. (M.B. Vana Parva, Chapter 82, Stanza 39). 
(iii) Once four hundred horses with black ears, owned 
by Brahmins were caught in the current of this river 
and carried away. (M.B. Udyoga Parva, Chapter 119, 
Stanza 8). 

(iv) If anybody bathes in the waves of the river Vita- 
stā, with vow and fasts, forseven days he would become 
as pure as a hermit. (M.B. Anušāsana Parva, Chapter 
25, Stanza 7). 

(v) Once Parvati made a speech before Siva on the 
duties of women, after receiving advice from rivers. 
The river Vitastā was one of the rivers which advised 
Parvati. (M.B. Anušāsana Parva, Chapter 146, Stanza 
18 


VITATHA. Another name ofhermit Dīrghatamas. This 
Vitatha was the foster-son of Bharata. (For further 
details see under Bharata | and Dirghatamas) . 

VITATYA. Son of Vihavya, who belonged to the dynasty 
of Grtsamada. It is mentioned in Mahābhārata, Anu- 
$asana Parva, Chapter 30, Stanza 62, that Vitatya was 
the father of King Satya. 

VITI. A fire. It is ordained that the offering (Purodà'a) 
prepared for oblation, should be put in the fire formed 
by the blending of the fires Gārhapatya and Āhavanīya 
with Daksiņāgni (a fire). (M.B. Vana Parva, Chapter 
225, Stanza 25). 

VĪTIHOTRA I. A King in ancient India. Vitihotra 
was one ofthe ten sons born to Priyavrata by his wife 
Barhismati, the daughter of Vi$vakarmā. Agnīdhra, 
Idhmajihva, Yajūabāhu, Mahavira, Hiranyaretas, 
Ghrtaprstha, Savana, Medhātithi and Kavi were the 
brothers of Vitihotra. ( Bhāgavata, Skandha 5). 

VITIHOTRA II. The husband of Šabarī in her previous 
life. (See under Šabarī). 


VITIHOTRA III. The eldest of the hundred sons of 
Tālajangha. When Talajangha was defeated by Para’u- 
rama, he and his men went to.the Himalayas under the 
leadership of Vitihotra and hid themselves there. They 
returned when Parasurama had gone to Mahendragiri 


for penance. ( Brahmànda Purana, Chapter 89). 


VITIHOTRA IV. A Kingdom of ancient India. It js 
mentioned in Mahabharata, Drona Parva, Chapter 70, 
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Stanza 12, that all the Ksatriyas of this country were 
exterminated by Para$urāma. 

VITTADA. An attendant of Subrahmanya. (M.B. Salya 
Parva, Chapter 46, Stanza 28). 


VIVAHA. An air (wind) which blows very speedily. 
This wind will be transformed to a fierce storm which 
will cause havoc everywhere. At the time of the great 
flood this Vivaha will blow away the cloud called 
Valāhaka in consequence of which destruction and 
devastation will become rampant on earth. (M.B, Šānti 
Parva, Chapter 328). 


VIVĀHA (MARRIAGE). 


1) General information. In ancient India marriage was 
considered to bea sacrifice performed in accordance with 
social customs. Marriage was allowed to those who had 
completed educationat the age of sixteen. (Samāvar- 
tana). Father or teacher teaches the pupil the Vedas 
and Vedangas. When the education is completed the 
teacher or father makcs him sit on a seat decoratcd 
with flowers, sandalwood etc. and do Godānavrata. Then 
he is offered Pañcāmrta (milk, curd, butter, honey and 
water). This is called Samāvartana. With this his 
brahmacarya ends, and he is allowed to marry and 
lead the life of a house-holder. 

Marriage is a ceremony with four secondary rites Viz, 
Kanyādāna, Šacīyāga, Vivāha, Caturthikarman. If the 
husband is dead, or lost, or has renounced the world, 
or has become a eunuch or is expelled from society, the 
woman is allowed to take another husband. If the 
husband dies, the wife should be given to the brother 
ofthe husband. If there is no brother she could accept 
anybody whom she likes. 


2) Eight kinds of marriages. The woman and man 
should not be ofthe same Gotra (family). One could 
marry a girl who is above seven generations on thc 
paternal line and above five generations on the mater- 
nal line. Eight types of marriages allowed in Manu- 
smrti, Chapter 8, are given below : 


(i) Brahma. A man of good qualities and good family 
is asked to come and receive the damsel. This is 
Brāhma. The radiance of this marriage will give the 
man prosperity. 

(ii) Arsa. After getting a couple of cows from thc 
bridegroom the bride is given to him. 

(iii) Prajapatya. The virgin is given to the man, who 
had requested for her hand as a duty. 

(iv) Daiva. The virgin is offered to the master who is 
engaged in performing a sacrifice. 

(v) Gandharva. Marriage between a man and a woman 
with equal love on either part. 


(vi) Asura. Giving money in return for the damsel 
and marrying her. This type is mean. 
(vii) Raksasa. Carrying the damsel away by fight or 
force. 
(viii) Paifüca. Marrying a damsel when she is sleeping 
or lying unconscious. 

VIVARDHANA. A King in ancient India. Mention is 
made in Mahābhārata, Sabhā Parva, Cliapter 4, Stanza 


21, that this King was a prominent member of the 
assembly of Yudhisthira, 
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VIVASVĀN I. The Sun. 

1) General information. Sūrya (Sun) has a large number 
of synonyms. But prominence is given to two of them, 
Mārtaņda and Vivasvān in the Puranas. Twelve devas 
were born to Prajāpati Ka$yapa by his wife Aditi. As 
these twelve were the sons of Aditi they were called 
Ādityas. The Dvādašādityas (the twelve Ādityas) are 
Visnu, Sakra, Aryaman, Dhātā, Tvasta, Püsa Vivasvān, 
Savita, Mitra, Varuna, Améu and Bhaga. These twelve 
Adityas were, in the previous Manvantara (Age of 
Manu) of Manu Caksusa, twelve Devas called the 
Tusitas. When the Caksusa Manvantara came to an 
end and the Vaivasvata Manvantara was about to 
begin, the twelve Tusitas met together and after a con- 
sultation, they took birth as the sons of Aditi. In this 
birth they were known by the name Dvadagadityas. 
(Visnu Purana, Amša 1, Chapter 15). 

2) The name Martanda. As Aditi was pregnant, Candra 
went to the hermitage asking for alms. Due to her diffi- 
culties of pregnancy Aditi was not in a position to rise 
up instantly and greet the visitor. Candra thought that 
it was due to disrespect. So he cursed her. Let the 
child in your womb die." At this Aditi became misera- 
ble. Ka£yapa saw her crying incessantly and asked for 
the cause. Aditi told him all that had happened. 
Kašyapa blessed her and said that the infant would not 
die. Thus the child which was lying dead in the womb 
came to life again. As the 'anda' (egg-embryo) of 
Vivasvàn went mrta (died) by the curse of Candra, he 
came to be called Mārtaņda (hc who has anda which 
has become mrta). When the child was born he was 
given the name Vivasvan. 

3) Family life. Vivasvan married Sarhjfia, the daughter 
of Visvakarmā. The first child born to Vivasvan by 
Sarhjia was Vaivasvata Manu. The Sūrya (Solar) 
dynasty begins from this Vaivasvata Manu. Samjna 
again gave birth to two children Yama and Yami. Then 
finding it difficult to bear the fierce brightness of the 
sun Sarhjñā gave her place to her maid Chaya otherwise 
called Savarņā, and went to the house of her father. 
Visvakarmā did not like this action on the part of his 
daughter. So Sarhjfia took the form of a mare and went 
to the pastures of North Kuru. Thinking Chaya to be 
his wife Sarhjfia, Vivasvān went to bed with her. She 
conceived and gave birth to two sons anda daughter. 
The sons were named Sāvarņi and Sani and the daughter 
was named Tapati. Chaya loved her own children more. 
The children of Sarhjfia were grieved at this. Yama once 
lifted his leg to kick her. *Let that leg be broken." 
Chaya cursed him. The miserable Yama ran to his 
father and said. "Father, this mother hates us and loves 
Sāvarņi and Sani more. It is true that I lifted up my 
leg. But my leg did not touch mother’s head. Father, I 
request you to pardon the wrong I have done because of 
my ignorance. Have pity on me and tcll me how to save 
my leg from breaking." Vivasvan said to Yama that his 
leg would not be broken, but because of the curse worms 
would bite his leg. Vivasvan understood that Chaya 
was not the real mother. He went to Vi$vakarma. 
Vi$vakarmā put Vivasvān on his turning machine and 
by turning lessened his brightness. Vivasvan who was 
made more handsome by turning, found out his wife 
Sarhjūā, and approached her. But thinking him to be 
somebody else she moved away from him. In the mean- 
while two male persons were born from the nostrils of 
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Sarhjūā. There is another story that these two persons 
were the Agvinidevas. Vivasvan and Sarhjītā came home. 
As a retribution for the wrong he had done, Yama 
ruled over his subjects justly and earned the name 
Dharmarāja. (Vāmana Purana, Chapter 21; Bhavisya 
Purana, Chapter 47; Mahabharata, Adi Parva, Chapter 
a, 
4) Some details about Vivasvān. (i) In Mahabharata, 
Vana Parva, Chapter 3, the 108 names of Vivasvan 
are given, 
(ii) Vivasvan lived in this world and defeated all his 
enemies. (M.B. Vana Parva, Chapter 315, Stanza IE) 
(iii) Vivasvān performed sacrifice in strict accordance 
with the instructions given in the Vedas and gave as 
Daksiņā (gift) to the pricst, Prajāpati Ka$yapa, the 
southern guartcr. From that day onwards the south 
got the name Daksiņadišā. (M.B. Udyoga Parva, 
Chapter 109, Stanza 1). 
(iv) Im days of yore Mahāvisnu advised Vivasvān 
“Anasvaratakarma-yoga”. Vivasvān advised this art to 
his son Vaivasvata Manu. (M.B. Bhisma Parva, Chapter 
28, Stanza 1). 
(v) Vivasvān is included among the twentyeight Pra- 
jāpatis. (M.B. Santi Parva, Chapter 334, Stanza 36). 
(vi) He learned from Mahavisnu Satvatadharma and 
taught his son Vaivasvata Manu the same in Tretāyuga. 
(M.B. Santi Parva, Chapter 348, Stanza 50). 
(vii) The Ašvinikumāras, Nasatya and Dasra, are the 
sons of Vivasvan. They were born through the nose of 
his wife Sarhjīā (M.B. Anušāsana Parva, Chapter 150, 
Stanza 17). 

VIVASVAN II. An asura. Mention is made in Maha- 
bhārata. Udyoga Parva, Chapter 105, Stanza 12, that 
this asura was killed by Garuda. 

VIVASVAN III. An eternal god concerned with offer- 
ings to the Manes. ( M.B. Anus Asana Parva, Chapter 91, 
Stanza 31). 

VIVASVAN IV. The first human being who performed 
sacrifice. This Vivasvān is considered to be the father 
of Manu and Yama. (Rgveda 8. 52; 10; 14, 16). In 
Taittirīyasarhhitā, mention is made that people of the 
earth are the children of this Vivasvān. (Taittiriya 
Samhita, 6.5. 6). 

VIVIDA. An asura who was the follower of Karsa. It is 
mentioned in Bhāgavata, Skandha 10, that the asuras 
Pralambaka, Cāņūra, Trnavarta, Mustika, Aristaka, 
Keéi, Dhenuka, Agha, Vivida and some others had 
been the followers of Karhsa who caused havoc among 
the people. 

VIVIKTA. A king of Kušadvīpa. He was the son of 
Hiranyaretas. (Bhagavata, Skandha 5). 

VIVIMSA. The son of king Virh$a of the Solar dynasty. 
Viméa had fifteen sons beginning with Khaninetra. 
(M.B. As$vamedhika Parva, Chapter 4). 

VIVIMSATI. A son of Dhrtarāstra. The following in- 
formation about him is given in Mahābhārata. 

(i) This prince was present at the Svayarhvara marriage 
of Draupadi. 

(ii) He was caught hold of and bound by the Gandhar- 
vas in Dvaitavana (a forest). (See under Ghosayatra). 
(iii) In the battle between the Viratas and the Kaura- 
vas following the stealing of cows, this Vivirhšati, was 
defeated by Arjuna. He ran away from the battle-field. 
(M.B, Virata Parva, Chapter 61, Stanza a). 
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(iv) Inthe battle of Bharata, Vivimšatī confronted 
Bhimasena and Sutasoma and was killed. (M.B. Drona 
Parva, Chapter 25, Stanza 93). 

VIVINDHYA. Anasura. Mention is made in Mahabharata 
Vana Parva, Ch. 16, Stanza 22, that this asura fought 
with Carudesna, the son of Rukmini and was killed. 

VIVITSU. One of the hundred sons of Dhrtarāstra. He 
was killed by Bhimasena in the battle of Bharata. (M.B. 
Kama Parva, Chapter 51, Stanza 12). 

VIYAMA. One of the three sons of the hermit Sata$rüga. 
He killed Sudeva, the commander of the army of Amba- 
risa and he also was killed in a battle. (M.B. Santi 
Parva, Daksinatya Patha, Chapter 98). 

VIYATI. A son of Nahusa. (Bhāgavata, Skandha 9; 
Visnu Purana, Chapter 4). 

VRAJA. A king born in the family of Manu Svayambhuva. 
He was the son of Havirdhāna. Six sons named Prācīna- 
barhis, Sukra, Gaya, Krsna, Vraja and Ajina, were born 
to Havirdhana by his wife Dhisaņā. (Agni Purana, 
Chapter 16). 

VRAJANA. Aking born to emperor Ajamidha by his wife 
Kešinī. Itisstated in Mahābhārata, Adi Parva, Chapter 
94, Stanza 31, that he was the brother of Jahnu and 
Rūpiņa. 

VRAJIRAVAN. (VRJINAVAN). A king of the Yadu- 
clan. He was the son of Krostu and father of Kusanku 
(Bhāgavata, Skandha 9). 

VRATA. Controls ordained by Vedic Samhitās are called 
Vratas. It is known as tapas (penance) also. Vratas 
are Avadama etc. Whenit involves mortifications of the 
body (tapas) it is called tapas or penance. Controlling 
the organs of sense is called niyama (control). Vrata, 
fast and restraining or control are always good. (Agni 
Purana, Chapter 175). 

VRDDHAGARGYA. An ancient hermit. Mention is 
made in Mahābhārata, Anušāsana Parva, Chapter 125, 
Stanza 77, that this hermit had conversed with the Manes 
about offerings made to them. 

VRDDHAKANYA. Daughter of the hermit named 
Kunigarga. (For further details see under Kuņigarga). 

VRDDHAKSATRA I. The father of Jayadratha, the king 
of Sindhu. (See under Jayadratha I). 

VRDDHAKSATRA II. A king born in the Puru dynasty. 
He favoured the Pandavas. It is mentioned in Maha- 
bharata, Drona Parva, Chapter 200, Stanza 73, that in 
the Bharata battle, A$vatthāmā killed him. 

VRDDHAKSATRA III. A king of the Vrsni dynasty. 
This king took the side of the Pandavas in the Bharata 
battle and was killed by Bālhīka. (M.B. Drona Parva, 
Chapter 24, Stanza. 49). 

VRDDHAKSEMA. The king of the country Trigarta. 
He was the father of Sušarmā. (M.B. Adi Parva, 
Chapter 185, Stanza 9). 

VRDDHASARMA. One of the five sons, born to the king 
Ayus by his wife Svarbhānū. The remaining four sons 
were Nahusa, Raji, Gaya and Anenas. (M.B. Adi 
Parva, Chapter 75, Stanza 25). 

VRDDHIKA. A kind of goblin. It is mentioned in Mahā- 
Bharata, Vana Parva, Chapter 231, Stanza 16, that 
once the semen of Siva fell scattered over the trees and 
that these goblins were born from that. Human flesh is 
the food of these goblins. It is said those who want 
children need only worship these Vrddhikas. 

VRIHIDRAUNIKA PARVA. A sub-section of Vana 
Parva, comprising Chapters 259 to 261, 
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VRJA. A hermit who was born in the family of emperor 
Prthu. Antardhana and Vādī were the two sons of 
Prthu. A son named Havirdhana was born to Antar- 
dhāna by his wife Sikhandini. Dhisaņā who was born 
inthe family of Agni, became the wife of Havir- 
dhāna. Pracinabarhis, Sukra, Gaya, Krsna, Vrja and 
Ajina were the six sons of Havirdhana by Dhisaņā. 
Of these, Prācīnabarhis became a great Prajapati. 
(Visnu Purana, Arháa 1, Chapter 14). 

VRJINIVAN. The son of Krosta who was born in the 
family of Manu. He was the fathcr of hermit Usangu 
(M.B. Anušāsana Parva, Chapter 147, Stanza 23). 

VRKA I. A son born to Dhrstaketu, the king of Kekaya 
by his wife Dūrvā. (Bhagavata, Skandha 9). 

VRKA II. A son of Sri Krsna. born by his wife Mitra- 
vindā. (Bhagavata, Skandha 10). 

VRKA III. An asura. This asura wanted to bring the 

Devas under his control. “How to achieve it? The only 
way is to please one of the three god-heads." The 
asura saw Nārada and asked him which of the three 
god-heads could easily be pleased. Nārada replied 
that it was Siva. Vrka resolved to please Siva and be- 
gan to do penance. He cut each of his organs and offer- 
ed itin the fire as oblation. At last when Vrkāsura 
was beginning to cut his head to offer it in fire, Siva 
made his appearance, and asked him what his wish 
was. The boon he rcquested for, was that any one whose 
head he touched with his finger should die instantly. 
Siva granted that boon. 
The asura decided to try the boon, on the giver himself 
first. Terrified at this, Siva began to run. The asura 
chased him. At last Siva sought protection from Visnu. 
Assuming the form of a boy, Mahāvisņu stood on_ the 
way and stopped Vrkāsura, who was running after Siva. 
The boy asked him why he was running. The asura 
told the boy everything. Then the boy laughed and 
said **Oh ! Asura ! What Siva said was a lie. He has no 
divine power now. He was makingfun of you. Not an 
ant would die by the touch of your fingers. You just try 
on your head and see for yourself." Hearing this the 
asura became dejected. He thought what the boy said 
was true. The poor creature touched his own head with 
his finger. The moment he touched his head, he fel! 
down dead. (Bhagavata, Skandha 10). This story has 
similarity with that of Bhasmāsura. (Sce under 
Bhasmāsura). 

VRKA IV. A king. It is stated in Mahābhārata, Adi 
Parva, Chapter 185, Stanza 10, that this king had been 
present at the Svayamvara (marriage) of Draupadi. 
Mention is made in Mahabharata, Karna Parva, Chap- 
ter 25, Stanza 16, that this king was killed by a moun- 
tain King in the battle of Bharata. 

VRKA V. A warrior who fought on the side of the 
Pandavas. He was killed by the teacher Drona in the 
battle of Bharata. (M. B. Drona Parva, Chapter 21, 
Stanza 16). 

VRKA VI. An ancient King who was a pure vegetarian. 
(M. B. Anušāsana Parva, Chapter 115, Stanza 63). 
VRKA VII. One of the sons born to Šūra by his wife 
Mārisā. Vrka married Dūrvāksī. Two sons namcd 
Taksa and Puskara were born to the couple. (Bhagavata 

Skandha 9). 

VRKALA. A grandson of Dhruva who was the son of 
Uttānapāda. Two sons named Šisti and Bhavya were 
born to Dhruva by his wife Sambhü. Succhāyā, the wife 
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of Sisti gave birth to five sinless sons named Ripu, 
Ripuiijaya, Vipra, Vrkala and Vrkatejas. (Visnu 
Purana, Amáa 1, Chapter 13). 
VRKATEJAS. A brother of Vrkala. (See under Vrkala). 
VRKSA (S). (TREES). It is stated in Valmiki Rāmā- 
yana, Aranya Kànda, Sarga 14, Stanza 29, as follows 
about the origin of Vrksas (trees). 
Prajāpati Kagyapa married Anala, the daughter of 
Daksa. Trees yielding good fruits were given birth to by 
Anala. 


VRKSAPRATISTHA. The ancient Indians believed 
that consecration of Trees and gardens (parks) were 
means of remission of sins and attainment of heaven. As 
the consecration of trees is a divine ritualit has to be 
performed as ordained in the Vedas. The rites are given 
below: 


As the first item of the consecration ceremony of a iree, 
besmear it with all kinds of medicinal herbs, and adorn 
itwithflour and flowergarlands and make it wear good 
clothes. Then make on it perforations for the ears with 
golden needle, and anoint ointment for eyes with golden 
wire. Place on the dais prepared at the foot of cach 
tree, seven fruits and pots (Kalašas) and make invoca- 
tions. After this, offerings and sacrifices to Indra and 
the other gods should be given. Again invocation 
should be made with burnt offerings to Vanaspati. From 
the middle of the trees alms of cows should be given. 
Brahmins should bathe the trees with pots placed on the 
dais, reciting spells and incantations of anointment, and 
of Rg, Yajur and Sāma Vedas along with instrumental 
music. The owner of the trees should be given bathing 
water by himself. Then the owner should give cows, 
lands, ornaments and clothes as gift. 


After having done so much, food with milk should be 
given for four days and burnt offerings should be made 
with gingelly etc. and butea. The gift to the priest 
should be double the gifts given to others. (Agni Purāņa 
Chapter 70). 


VRKSAVASI. A Yaksa. Mention is made in Maha- 
bhārata, Sabhà Parva, Chapter 10, Stanza 11, that this 
Yaksa lives in the palace of Kubera. 


VRKSAYURVEDA. The name Vrksāyurveda is used for 
the conventional rules about planting trees near dwel- 
ling places. According to Vrksāyurveda it is good to 
plant Itti (wave-leafed fig-tree) on the North side of 
the house. Ficus Indica (banyan) should be plantd on 
the east. Mango tree on the south and Ficus Religiosa 
(banyan ) on the west of thehouse. T horny trees should 
grow up by themselves on the south side of the house. 
Garden should be close to the house. Svati, Hasta, 
Rohini, Sravana and Mila are considered to be good 
stars for planting trees. Stars good for taking trees, 
across river or in vehicle and to take down into ponds, 
are Hasta, Magha, Ardra, Ašvinī, Pusyam and Jyestha. 
The stars mentioned above are good for planting Neem 
tree, Jonesia Asoca, Calophyllum, Mimosasirisha, Acacia 
Priyangu, Syzygium, Mimusops and pomegranate tree. 
The distance between trees should be twenty rods. This 
distance is the best. Sixteen rods is medium. But it 
should never be less than twelve rods. If the tree does 
not bear fruit, the stem should be examined by cutting 
with a knife. Then mix powdered vermifuge seeds with 
ghee and smear it on the cut. Then water the tree. If 
fruits are destroyed before they ripen, mix the powders 
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of horse-gram, black-gram, green-gram, barley and se- 
sam with ghee and smear the tree and water it. Water- 
ing the tree with water and ghee will make the tree 
flower and yield fruits quickly. Mix powdered dung of 
sheep, powdered Barley, sesam, and cow’s flesh with 
water and keep it for seven days. Then water the tree 
with this water. This will makeany tree yield more fruits 
and flowers. Watering the trees with fish-water will 
make them yield fruits more quickly. Mixture of Vermi- 
fuge seed, fish and rice is a good manure. This manure 
is a good remedy for all diseases of trees. (Agni Purana 
Chapter 281). . 

VRNDA I. Wife of the asura named Jalandhara. (See 
under Māyāšiva). 

VRNDA II. See under Svarņā. , 

VRNDARAKA I. One ofthe hundred sons of Dhrta- 
rāstra. It is mentioned in Mahābhārata. Drona Parva, 
Chapter 127, Stanza 33, that he was killed by Bhima- 
sena in the battle of Bhàrata. 

VRNDARAKA II. A warrior who fought on the side of 
the Kauravas against the Pāņdavas. Abhimanyu killed 
this warrior. (M.B. Drona Parva, Chapter 47, Stanza 
12). 

VRSÁ I. A warrior of Subrahmanya. (M.B. Salya Parva 
Chapter 45, Stanza 64). 

VRSA II. Anasura (demon). He is included among 
those who ruled over this earth in days of old. (M.B. 
Santi Parva, Chapter 227, Stanza 51). 

VRSA III. A King of the family of Bharata who was 
the son of Sakuntalà. It is stated that he had a brother 
called Durmarsaņa. (Bhāgavata, Skandha 9). 

VRSA IV. An incarnation of Šiva in the form of an ox. 

The following is a story that occurs in Šiva Purāņa, 
Satarudasamhita, about this incarnation. 
When the Devas and the Asuras united together 
and churned the sea of milk, ever so many noble objects 
rose up to the surface of the sea. Several beautiful 
damsels also came up. Visnu grew amorous of them 
and thus thousands of sons were born by them. These sons 
who were born in the Pātāla (Nether world), by and by, 
came up and began to do harm to the dwellers of the 
earth. At this time Siva took the incarnation in the 
form of an ox to study the situation properly. In this 
disguise Šiva entered Pātāla and took by stealth the 
Sudargana (the weapon of Visnu) and drove him to 
heaven. When Visnu had gone from Pātāla, he had 
advised his sons to stay in Patala. Vrsa who came to 
know of this, cursed them:— “Any man, other than the 
peaceful hermits and Danavas (asuras) who are born 
from my portion, who enters Pātāla shall die.” From 
that day onwards, the world of Patala became a for- 
bidden place for men. 

VRSA V. One of the sons of Kārtavīryārjuna. It is men- 
tioned in Brahmanda Purana, that this prince escaped 
from the Ksatriya extermination of Parašurāma. 

VRSA. An Indian river famous in the Puranas. 
Bhisma Parva, Chapter 9, Stanza 35). 

VRSABHA I. Son of Subala, the King of Gāndhāra. He 
was the brother of Sakuni. In the battle of Bharata, this 
Vrsabha, with his five brothers, attacked Iravan, who 
killed the five brothers. Vrsabha alone escaped death. 

(M.B. Bhisma Parva, Chapter 90, Stanza 33). 

VRSABHA II. An asura. Arista was another name of 

this asura (See under Arista). 
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VRSABHA III. A Yādava King who was theson of 
Anamitra. This Vrsabha married Jayanti, the daughter 
of the King of Kasi, (Matsya Purana, 45, 25-26). 

VRSABHA 1V. A mountain near Girivraja, the capital 
city of Magadha. (Mahābhārata, Sabhā Parva, Chapter 
21, Stanza 2). 

VRSABHANU. A King. When Vrsabhànu was cleaning 
the ground for performing sacrifice, once, he got a girl 
named Rādhā. He brought her up as his own daughter 
(Padma: Brahma: 7). In Brahmavaivarta Purāņa, 
Vrsabhànu is mentioned as the father of Rādhā. 

VRSABHEKSANA. Another name of $ri Krsna. (M.B. 
Udyoga Parva, Chapter 70, Stanza 7 ). 

VRSADAMSA. A mountain near the Mandara moun- 
tain. Arjuna once dreamt that he travelled to the 
world of Siva with Sri Krsna. It is mentioned in M.B. 
Drona Parva, Chapter 80, Stanza 33, that in this dream 
travel they visited this mountain Vrsadarhša also. 

VRSADARBHA I. 

1) General information. An ancient saintly King in 
Bhārata. "This King Vrsadarbha and another King 
named Seduka were righteous as well as experts in 
wielding main and subordinate weapons. After com- 
pleting the education of Vedas, a brahmin once 
approached King Seduka and begged as alms some 
horses for giving gift to his teacher. The Brahmin said 
«It is my wish that you will give me these horses as 
alms.” Seduka said that he had not enough wealth or 
horses to give the teacher's gift. Seduka sent the 
Brahmin to Vrsadarbha. The Brahmin went to Vrsa- 
darbha and begged as alms a thousand horses. The 
King whipped the Brahmin. He asked the King why he 
was punished as he had done no wrong. The King 
asked the Brahmin who was beginning to curse. Ho. 
Brahmin ! Whom are you about to curse? Him who has 
not given you alms or another Brahmin? The Brahmin 
said. “O, King I am sent here by Seduka. I 
begged as he had instructed." C 

The King said. ‘“This evening I shall give you all the 
tax-collection of this day. You who have been whipped 
ought not to be sent emptyhanded." Accordingly the 
whole of the taxcollection of that day was given to the 

` Brahmin. (M.B. Vana Parva, Chapter 196). 

2) Other details. 

(i) It is mentioned in Mahabharata, Sabha Parva, 
Chapter 8, Stanza 29, that Vrsadarbha stays in the 
palace of Yama glorifying him. 

(ii) When he was reigning, he made a law that all his 
subjects should give gold and silver as alms to Brahmins 
(M.B. Vana Parva, Chapter 196, Stanza 3). 

VRSADARBHA II. Another name of Ušīnara the King 
of Kagi. (See under Usinara), 

VRSADARBHI I, A King of Kāšī. Vrsadarbhi who was 
the son of Vrsadarbha, was known by the name Yuva- 
nāšva also. He gave as alms, various kinds of jewels, 
women, beautiful houses etc. and entered heaven. (M.B 
Santi Parva, Chapter 234, Stanza 24). 

VRSADARBHI II. A famous son of Sibi. The follow- 
. ing is a story given in Mahābhārata about this Vrsā- 
darbhi. - 
Once the seven hermits started for going round the earth. 
At this time Vrsādarbhi had been performing a sacri- 
fice. Vrsadarbhi invoked the seven hermits and gave them 
his son as a gift. The child died before long. As famine 
was prevailing everywhere the hermits were weak and 
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worn out by hunger. They wished to eat the flesh of 
the child. Vrsādarbhi tried to dissuade the hermits 
from this beastly action in vain. At last the angry King 
created a wicked fairy to kill the hermits. Though the 
fairy attacked the hermits, Indra, who had lived with 
the seven hermits killed the fairy, 

Vrsadarbhi was not at all behind his father Sibi in 
liberality. There are various stories in Mahābhārata to 
illustrate this. 

VRSADARPA. A son of emperor Sibi. He had three 
brothers named Bhadra, Suvira and Kekaya. (Bhaga- 
vata, Skandha 9). . 

VRSADHVAJA I. A King born in the line of Pravīra. 
(Mahābhārata, Udyoga Parva, Chapter 74, Stanza 16). 

VRSADHVAJA II. See under Sita, Para 1. 

VRSAGIR. A royal hermit spoken of in Rgveda. Rjra- 
$va was the son of this hermit. (See under Ķjrāšva). 

VRSAKA I. Son ofSubala the King of Gāndhāra. The 
following information about him is taken from Mahā- 
bhārata. 

(i) He was present at the Svayarhvara marriage of Drau- 
padī. (M.B. Ādi Parva, Chapter 185, Stanza 5). He was 
present at the Rājasūya sacrifice (royal consecration) of 
Yudhisthira. (M.B. Sabha Parva, Chapter 84, Stanza 
dye à 

(ii) He was a prominent archer of the army of the 
Kauravas. (M.B. Udyoga Parva, Chapter 168, Stanza 
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(iii) In the battle of Bhārata this Vrsaka was killed by 
Arjuna. (M.B. Drona Parva, Chapter 30, Stanza 2). 
(iv) Vrsaka also was there among those brave men of 
the Kuru family who appeared on the surface of the 
Gangetic water by the invocation of Vyasa. (M.B. 
Āsramavāsika Parva, Chapter 32, Stanza 12). 

VRSAKA II. A Kalinga prince. It is mentioned in 
Mahābhārata, Karna Parva, Chapter 5, Stanza 33, that 
he also was killed in the battle of Bharata. 

VRSAKAPI I. One of the eleven Rudras. The eleven 
Rudras are Hara, Bahurüpa, Tryambaka, Aparājita, 
Vrsākapi, Sambhu, Kapardī, Raivata, Mrgavyādha, 
Sarpa and Kapālī. (Agni Purana, Chapter 18). (See 
under Ekādaša rudras). 

VRSĀKAPI II. Another name of Mahāvisņu. (M.B. 
Šānti Parva, Chapter 342). 

VRSAKAPI III. A hermit. Mention is made in Mahā- 
bhārata, Anušāsana Parva, Chapter 66, Stanza 23, that 
with so many other hermits, he also attended the sacri- 
fice performed by the gods. 

VRSAKETU. One of the sons of Karna. As he was 
following the sacrificial horse of Yudhisthira as its 
protector, he was killed by Babhruvāhana. (Jaimini 
Bharata, A$vamedha Parva, 30). 

VRSAKRATHA. A warrior on the side of the Kauravas. 
It is mentioned in Mahābhārata, Droņa Parva, Chapter 
80, Stanza 33, that this warrior stood in the heart of 
the Garuda-disposition of the army formed by Drona. 

VRSALAKSA. A King born in the line of Bharata, the 
son of Dusyanta. He was the son of Caturarīga and the 
grandson of Romapāda. (Bhāgavata, Skandha 9). 

VRSAMITRA. A hermit. Mention is made in Maha- 
bhàrata, Vana Parva, Chapter 26, Stanza 24, that this 
hermit honoured and loved Yudhisthira. : 

VRSANASVA. A King praised in Rgveda. It is men- 
tioned in Rgveda, Mandala 1, Anuvaka 10, Sūkta 51, 
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that once Indra took birth as the daughter of this King 
under the name Mena. 

VRSANDA. An asura. Mention is made in Mahā- 
bharata, Santi Parva, Chapter 227, Stanza 53, that 
this asura had once ruled over the earth and that be- 
cause of the attacks of Kala, he had to leave the earth. 

VRSANKU. An ancient hermit. When Sri Rama return- 
ed from his forest life, the hermits such as Vrsanku, 
Kavisa, Dhaumya, Raudreya, Narada, Vamadeva, 
Saurabhi, Astāvakra, Šrīsuka, Bhrgu, Lomaga and 
Maudgala, from the west came and bowed before him. 
{Uttara Ramayana). 

VRSAPARVA I, A noble Asura. The following inform- 
ation about him is taken from Mahabharata. 

(i) Vrsaparva was born to Prajāpati Kagyapa by his 
wife Danu. (M.B. Adi Parva, Chapter 65, Stanza 24). 
(ii) He took rebirth in the earth as King Dirghaprajfia. 
(M.B. Adi Parva Chapter 67, Stanza 15). 

(iii) He had a daughter named Šarmisthā. (See under 
Devayānī). 

VRSAPARVA II. An ancient royal hermit. It is stated 
in Mahābhārata, Vana Parva, Chapter 156, Stanza 15, 
that an ethereal voice was heard by the Pandavas, who 
were living in the forest, that they should visit this royal 
hermit. Accordingly the Pandavas visited the hermit 
and he received them cordially. This King rendered 
them various helps such as giving them directions for 
going through the forests. It is stated in Vana Parva, 
Chapter 177, that on the return journey also the 
Pandavas entered the hermitage of this hermit and 
received hospitality. 

VRSAPRASTHAGIRI. A holy place. It is mentioned 
in Mahābhārata, Vana Parva, Chapter 95, Stanza 3, 
that the Pandavas visited this holy place during their 
life in the forest. 

VRSASENAI,. A son of Karna. The following inform- 
ation is taken from Mahābhārata about him. 

(i) Vrsasena was a famous warrior in the army of the 
Kauravas. (M.B. Udyoga Parva, Chapter 167, Stanza 
23). 


(ii) In the Bhārata-battle he confronted the prominent 
archers such as Šatānīka, Pandya, Abhimanyu, Arjuna, 
Drupada, Satyaki, Nakula and others. (M.B. Drona 
Parva). 

(iii) In the fight with Arjuna, he was killed. (M.B. 
Karna Parva, Chapter 85, Stanza 35). 

(iv) Among the brave souls of the Kurus who were 
invoked to the surface of the river Ganga by Vyasa, 
Vrsasena also was present. ( M.B. Agramavasika Parva, 
Chapter 32, Stanza 10). 

VRSASENA II. A King who shines in the council of 
Yama. It is mentioned in Mahābhārata, Sabha Parva, 
Chapter 8, Stanza 13, that this King glorifies Yama. 

VRSASENA III. Mention is made in Mahābhārata, 
Udyoga Parva, Chapter 167, Stanza 23, about a proud 
and honoured Vrsasena who attended the Rājasūya 
(sacrifice of royal consecration) of Yudhisthira. 

VRSNI. A famous King of the Yadu dynasty. 

1) Genealogy. Descended from Visnu in the following 
order : Brahmā-Atri-Candra-Budha-Purūravas - Āyus - 
Nahusa- Yayāti - Yadu - Sahasrajit - Šatajit- Hehaya - 
Dharma- Kuņi- Bhadrasena-Dhanaka-Krtavīrya-Kārta- 
vīryārjuna-Madhu-Vrsņi. 
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2) Other details. 
(i) The birth of Sri Krsna was in the family of Vrsni. 
(See the genealogy of Sri Krsna). ‘ 
(ii) The line of Kings beginning with Vrsni is called 
the dynasty of Vrsni. (M.B. Adi Parva, Chapter 217, 
Stanza 18). 
(iii) Thinking that the jewel Syamantaka had been 
stolen by Krsna himself, Vrsni took a hostile mentality 
towards Krsna. (Brahmanda Purana, 3 : 71 :1). 
(iv) Vrsni had two wives named Gandhari and Mādrī. 
Five sons were born to him by Mādrī. (Vayu : 94 : 
14; Mahābhārata, Adi Parva, Chapter 211; 1-2; 5 : 8). 
VRTRA (VRTRASURA). A mighty and fierce asura. 
1) Reason for his birth. Vptra was the rebirth of emperor 
Citraketu. Citraketu and his wife Krtadyuti prayed to 
Angiras, as a result of which a son was born to them. 
That son died in his infancy. But Angiras brought him 
to life again. Brahma and Narada taught Citraketu 
theosophy. Citraketu sat in contemplation for eight 
days and changing himself to a Gandharva he flew 
through the sky. As he was flying, he saw Parvati sitting 
on the thigh of Siva and laughed aloud. Knowing this 
Parvati cursed him to become an asura. Vrtrāsura was 
the rebirth of the emperor according to this curse. 
(Bhagavata, Skandha 6). 
2) Birth. Two stories are mentioned about the birth of 
Vrtrāsura. One story is that Kas yapa created him from 
fire. The other story is that Vrtra was the son of Tvastā. 
Both are given below : 
(i) Hiraņyakašipu was born to Prajāpati Ka$yapa, by 
his wife Danu. Mahāvisņu killed him on being request- 
ed by the Devas. Danu was grieved at the death of her 
son. So Kagyapa gave her another son. He was Vala or 
Bala. Indra killed him with his weapon, the thunder- 
bolt. Ka$yapa got angry and plucking a hair from his 
matted hair, made a burnt offering of it, saying "Let a 
son who would be the killer of Indra be born." Imme- 
diately a huge giant, as black as antimony with yellow 
eyes was born from the fire. That asura, clad in the 
hide of antelope with sword in hand, opening his mouth, 
from which two huge tusks protruded, very wide, and 
shining with radiance cried out in a voice of thunder, 
“Oh ! Sage ! Order me, what am I to do ?” 
Ka$yapa ordered him to kill Indra. He named the 
monster Vrtra. (Padma Purana, Bhimi Khanda, Chap- 
ter 23). 
(ii) It was Prajāpati Tvastā who created Vrtra to kill 
Indra. He had sufficient reasons for it. From the very 
beginning Indra and Tvastā were enemies. Tvastā be- 
got a son named Trisiras otherwise called "Vi$varüpa, 
for the purpose of killing Indra. This Vi$varüpa had 
three heads. One was meant for drinking Sura (a 
liquor), the second for drinking Soma (liquor) and the 
third for eating food. Vi$varüpa was a Brahmana. Still, 
as his mother was an asura, he loved the asuras and 
mingled with them. Indra knew about the behaviour 
of Vi$varüpa. He concluded that it was blasphemy and 
wickedness. Indra who was afraid of Vi$varūpa, got 
angry and cut off his heads. Of the heads of Viávarüpa, 
that which drank Soma became a bird called Kapifi- 
jala, that which drank Surā became a bird called 
Kalapinga, and that which ate food became the 
bird Tittiri (partridge). Brahmahatyā (the sin of kill- 
ing Brahmin) took shape and went against Indra, 
Though Indra could have destroyed it, he joined his 
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hands and received it. At the end of the year he cut it 
into four pieces and divided them among earth, water, 
tree and woman. The earth received it with the boon 
that depressions will be filled. That sin is now seen as 
salt beds. Water got it with the boon, ‘Will be swollen 
when joined’’, That sin is foam and bubbles. The tree 
got it with the boon, “Will not die even if cut into 
pieces”. That sin is the sap ofthe tree. Women got it with 
the boon, “Amour will last without break". That sin is 
the menstruation of women. 

When Tvastā heard that his righteous son was killed 
by Indra unreasonably, he became angry and began to 
make burnt offerings with spells and incantations of 
Atharvaveda. This offering continued for eight days. 
On the eighth day at night, an extremely bright male 
person arose from the fire pit. He rose higher and higher 
as the flame of fire. Then that figure of power asked 
Tvastā. "Father ! what is my name ? What have I to 
do for you ? What is the reason for your grief ?” He 
said that he was prepared to drink up the ocean dry or 
smash the mountains, or prevent the sun and the moon 
from moving or any such thing for the sake of his father. 
The father ordered him to kill Indra. From that day 
onwards Vrtra got ready to kill Indra. (Devi Bhagavata, 
Skandha 6). 

3) The slaughter of Vrtrāsura. Wearing about the pro- 
wess, strength, and the martial radiance of Vrtrasura, 
Indra grew afraid of him and began to think about 
means and ways to kill him. Indra called the Saptarsis 
(seven hermits) and sent them to Vrtra. His intention 
was to make .a treaty. The seven hermits approached 
Vrtra and requested him to make a treaty with Indra, 
and told him that Indra was prepared to give half of 
the position of Indra. 

Vrtra :—Look hermits ! If Indra honestly desires tobe 
in peace with me, I have no objection. But what is the 
surety that Indra will not deceive me ? 

- Hermits :—If Indra proves to be false and deliberately 
deceives you, he has agreed to bear the sin of Brahma- 
hatyà incurred, by himself. 

Vrtra agreed to make a treaty on this condition. The 
hermits took Vrtra to the palace of Indra. Seeing Vrtrā- 
sura who was coming to be friends with him Indra rose 
from his royal chair and offered half of it to Vrtra. 
Both embraced each other and vowed that they would 
be brothers born from the same womb. 

Thus having engaged Vrtra in a treaty deceitfully, 
Indra waited for an opportunity to kill Vrtra. Once 
Indra sent Rambhā to infatuate Vrtra. Look, beauti- 
ful girl ! Make Vrtra senseless somehow so that I may 
kill him.” Hearing this, with a beautiful laugh, Rambhā 
went with her maids to the Park Nandana and waited 
for Vrtrāsura. At this time Vrtra, with some Dānava 
friends, came to the park Nandana for entertainment. 
Indra walked beside watching for the opportunity to 
kill him. Without fearing any danger from Indra, Vrtra 
walked through the park, seeing the celestial maids 
singing and dancing and playing various games in the 
garden, and they reached a corner where Rambhà had 
been singing sweet songs and swinging with her maids. 
This sight made Vrtra amorous. He approached 
Rambhā and prayed to her to become his wife. Under 
that sandalwood tree Rambhā asked him. **Oh hand- 
some youth ! Iam Rambhā. I came here with my 
maids to play. Who are you, my Lord ?" 
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Vrtra : Beautiful maid ! I am the son of Ka$yapa 
and the friend of Indra. I enjoy half the position of 
Indra. I, Vrtra, have brought the three worlds under 
my control. I shall be complete in all aspects, if I 
could marry you.” 

Rambhā agreed to the marriage on condition that 
Vrtra would not gainsay her in anything. They engaged 
in amorous plays and Rambhā made the Brahmin 
drink liquor in large quantities and he became uncons- 
cious. Indra took this opportunity and sent his thunder- 
bolt which took away the life of Vrtra. Instantly Indra 
became affected with sins such as Brahmahatyā etc. 
(Padma Purana, Bhūmikhaņda, Chapters 23 and 24). 
4) Other details. 

(i) Indra washed away the sin of Brahmahatya incur- 
red by killing Vrtra, at the place called Karüsa. (See 
under Angamalada). 

(ii) It was at the time of the killing of Vrtra by Indra, 
that Jatāyu and Sampati made bets and flew up to the 
region of the Sun. (Vàlmiki Rāmāyaņa, Kiskindhā 
Kanda, Sarga 58, Stanza 4). 

(iii) Mention about the conflict between Indra and 
Vrtrāsura occurs in various places in the Rgveda. 
Rgveda, Mandala 1, Anuvaka 16, Sükta 80 refers to 
the battle betwecn Indra and Vrtra. In many other 
Sūktas songsabout Indra and Vrtra occur. _ 

(iv) Mention is made in Mahābhārata, Ādi Parva, 
Chapter 65, Stanza 33, that Vrtra was the son born to 


` Prajāpati Kasyapa by his wife Danu. 


(v) It was Vrtrāsura who took rebirth later as King 
Maņimān. (M.B. Ādi Parva. Chapter 67, Stanza 44). 
(vi) The thunderbolt of Indra hit on the head of 
Vrtrāsura and was broken into ten big pieces and 
hundred small pieces. (M.B. Ādi Parva, Chapter 169, 
Stanza 50). 

(vii) It is stated in Mahābhārata, Udyoga Parva, 
Chapter 9, Stanza 48, that Vrtrāsura was born from 
the fire of Sorcery and witchcraft of Tvasta. 

(viii) In the fight between Indra and Vrtra, Indra was 
swallowed by Vrtra. But Indra contracted the members 
of his body and became smaller and smaller and came 
out of Vrtra’s belly. (M.B. Udyoga Parva, Chapter 9, 
Stanza 52). 

(ix) Once the teacher-priest Sukra asked Vrtra certain 
questions to allof which Vrtra gave proper answers. 
(M.B. Santi Parva, Chapter 279, Stanza 13). 

(x) Vrtra entered heaven after his death. (Santi Parva, 
Chapter 180, Stanza 57). 

(xi) Everybody was terrified because the fight of 
Indra with Vrtra prolonged withoutany termination. 
At last Vrtra gaped and taking this opportunity, Indra 
sent his weapon the thunderbolt into the mouth of 
Vrtra. Thus Vrtra met with death. (M.B. Vana Parva, 
Chapter 101, Stanza 15; Udyoga Parva, Chapter 10, 
Stanza 30; Santi Parva, Chapter 232, Stanza 9; Santi 
Parva, Chapter 283, Stanza 59). 

(xii) In Mahābhārata, the words, Asura, Asurašrestha, 
Asurendra, Daitya, Daityapati, Daityendra, Danava, 
Danavendra, Ditija, Surāri, Tvastar, Vigvatma etc. are 
used as synonyms of Vrtra. 


VRTTA. A naga (serpent) born to Prajāpati Kašyapa 


by his wife Kadri. (M.B. Adi Parva, Chapter 35, 
Stanza 10). 


VYĀDHI. Vyādhi, Jara, Soka, Trsņā and Krodha, were 
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the Lic g of Mrtyu (Death). (Agni Purāņa, Chap- 
ter 20). 

VYAGHRABHATA. The minister of King Sridatta, 
described in Kathāsaritsāgara. Besides Vyāghrabhata, 
he had three more ministers named Mahābala, Upendra- 
bala and Nisthūraka. 

VYAGHRADATTA I. A King who fought on the side 
of the Pandavas. This King who was a great fighter on 
the chariot, fought with the teacher Drona. It is men- 
tioned in Mahabharata, Drona Parva, Chapter 16, 
Stanza 32, that he was killed by Drona. 

VYAGHRADATTAII. A prince of the country of 
Magadha. He took the side of the Kauravas and was 
killed in the battle of Bharata by Satyaki. (M.B. Drona 
Parva, Chapter 107, Stanza 31). 

VYAGHRAKETU. A warrior of Pāficāla, who fought 
on the side of the Pandavas against the Kauravas. 
Karna wounded him in the battle of Bharata. (M.B. 
Karna Parva, Chapter 56, Stanza 44). 

VYAGHRAKSA. A follower of Subrahmanya. (Mahā- 
bhārata, Salya Parva, Chapter 45, Stanza 59). 

VYAGHRAPADA. An ancient hermit. He was the father 
of Upamanyu. (M.B. Anušāsana Parva, Chapter 14, 
Stanza 45). 

VYALIMUKHA. An asura who fought against Subrah- 
manya. In the fight with Subrahmanya this asura was 
killed. (Skanda Purana, Asura Kanda) 

VYĀSA. The sage Vyasa who is the author of the Mahā- 
Bharata. 

1) Genealogy. Descended from Visnu in the following 
order: Brahmā-Vasistha-Šakti-Parāšara-Vyāsa. 

2) Birth. Vyasa was born to hermit Parā$ara by a fisher- 
woman named Kali. His name when he was a child 
was Krsna. As his birth took place in an island (Dvipa) 
he got thename Krsņadvaipāyana. After dividing the 
Vedas he got the name Vedavyasa. He is the composer 
of Mahabharata, one of the greatest books in world- 
literature. The births of great men, generally will be 
wonderful. Behind the birth of Vyasa also there is a 
wonderful story. 

As has already been mentioned, Kali, a fisherwoman 
was the mother of Vyasa. There is a story about this 
Kali also. When king Vasu of Cedi went to the forest 
for hunting, he saw the coition of animals and he had 
seminal discharge. The king sent that semen to his 
queen. But on the way itfell in the river Kalindi and 
was eaten by a fish. This fish was a celestial maid 
named Adrika transformed to fish by a curse. The fish 
conceived and got into the net of a fisherman, who lived 
on the banks of Kalindi. When this fish was cut open 
a male and a female infant were seen inside. The male 
child was given to the king himself. The fisherman 
brought up the girl naming her Kali. As the girl had 
the gandha (smell) of matsya (fish), she got the name 
‘Matsya-gandha’, also. This fisherman was also a ferry- 
man. Kali used to help her father in ferrying people 
across the river Kalindi. She grew up and became a 
young woman. 

Once the hermit Parāšara came by that way to go to 
the other side of the river. At that time, the fisherman 
who has been taking people across the river, was sitting 
on the bank of the river and having his meals. As soon 
as Parāšara came, the innocent fisherman—the foster- 
father of Matsyagandha—called her, who was standing 
close by and asked her to take the hermit across the 
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river. The hermit got into the boat. Matsyagandha 
began to row the boat. The beauty of the damsel sitting 
in front of him and the little waves of the river, com- 
bined together had the effect of arousing passion in the 
hermit. He became sexually excited and sat close to her. 
Discerning his intention she moved away from him and 
prayed to him humbly not to violate her chastity. She 
repeated her prayer. The hermit Parāšara created an 
artificial fog around the boat. The smell of fish was 
gone from her and the fragrance of Musk took its place. 
The hermit created an artificial island in the middle of 
the river. They got down on the island andacted a love 
drama. She became pregnant. Parāšara said to her. 
“Beautiful girl! Even after your confinement you shall 
remain a virgin. A son, who will be a portion of Visnu, 
a man of purity, famous throughout the three worlds, 
highly learned, the teacher-priest of the whole world, 
shall be born to you. He will divide the Vedas and will 
be exalted by the people of the world.” 

After this the great hermit took his bath in Yamuna and 
went away. The pregnancy of Kali was completed in- 
stantly and she gave birth toa very handsome boy in 
that island of Yamuna. As soon as he was born, he grew 
up and became a hermit radiant with devotion and as- 
suming a vow of purity and abstinence he said to his 
mother. ‘‘Mother ! You can go anywhere, as you please. 
You need have no worry on my account. I am about to 
go for penance. When anything unpleasant happens to 
you, just think ofme. The moment you wish to see me, 
I will be there by you. I wish youa happy life. I am 
going." Saying thus the brave boy walked away. (Devi 
Bhagavata, Skandha 2; Mahabharata, Adi Parva, 
Chapters 60 to 63). 

3) Spiritual life. 

t) Introduction. Two sides, the spiritual as well as the 
material, are seenin the life of Vyasa. It was after the 
marriage of Santanu, a king of the Lunar dynasty, with 
his mother Kālī, otherwise known as Satyavati, that 
Vyasa came into contact with Hastinapura. Participating 
in allthe vicissitudes of the Pandavas and the Kauravas 
was the worldly side of the life of Vyasa. But the major 
part of his life was spent in living as a hermit in his 
hermitage in the forest with a large group of disciples; 
teaching them the Vedas. A small description of that 
spiritual life is given below : 

ii) In the forest. We do not see Krsnadvaipayana, who 
had grown up to a youth at the time of his birth, for 
many years after his departure, bidding adieu to his 
mother. He might have been living with hermits in the 
forests, learning Vedas from them. After this he appears 
on the banks of river Sarasvati as a teacher and Priest. 
As he was doing penance there, he saw two sparrows, 
legs and beaks red, without even down feathers, crying 
for food, and the parent birds, with the utmost care and 
tenderness feeding them. They flew about here and there 
and gathered food and came back quickly. Because of 
joy at the sight of their parents, the little ones opened 
their ruby-red mouths with cries and throbbing. They 
kissed the young ones and fed them. The young spar- 
rows hid under the wings of their father and mother 
and cnjoyed the surroundings by thrusting out their 
heads and looking on all sides. 

iii) Birth of son. Seeing this, the paternity instinct in 
him was aroused. He understood that love of children 
was merely for the sake of love, that this love was pure 
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and simple. Moreover there is the maxim that a man 
without a son has no right to aspire for heaven. Sad 
and silent, thinking of these things he walked on unwill- 
ingly and reached the vicinity of the Himālayas. Still, 
he was doubtful. He began to consider about the deity, 
before whom he had to do penance for the fulfilment of 
his wish. He could not decide. As he was sitting in 
thought, Narada came there. From the talk of Vyasa, 
Narada knew that childlessness was the cause of his 
sorrow. Narada advised him that for the attainment of 
Purusārthas (objects of life) penance was to be done 
before Devi. Accepting that advice, Vyasa went toa 
place near Mahameru to do penance. 

When Vyasa began penance, the celestial maids also 
commenced their work of hindering the penance. It was 
Ghrtaci who confronted Vyasa. She took the form of a 
parrot of five colours and flew in front of Vyasa. The 
hermit was excited at the beauty of Ghrtācī and sat 
forgetting himself. As he sat there thinking of the infat- 
uating beauty of the parrot, seminal discharge occurred 
to him. He became a slave to this infatuation, when he 
was engaged in making fire by attrition. In this 
amorous state of mind he was quite unaware of the 
seminal discharge or its falling on the pieces of wood 
used for attrition. He continued attrition. Then a very 
bright, divine person appeared from the pieces of wood. 
At the birth of a person, without attachment to a womb, 
all the worlds were delighted. The hide of black ante- 
lope, water pot, hermit’s rod etc. fell from the sky. 
Birth rituals and ceremonies, according to the custom, 
were conducted by Vyasa. As he was born from the 
semen discharged at the sight of the Suka (parrot) the 
infant was named Suka. As soon as he was born Suka 
began to grow by divine power and shortly became a 
boy of shining radiance. After investiture with the 
Brahma-string, the boy was sent for education to the 
hermitage of Brhaspati, the teacher of the devas. Suka 
completed his education with Brhaspati and having 
performed Samávarta and offering of gift to the teacher, 
he returned home to his father. 

iv) Disciples. Suka commenced advanced study under 
his father Vyasa. Besides Suka, Vyāsa had disciples such 
as Vaigampayana, Sita, Paila, Jaimini and others also, 
living with him. The hermitage of Vyàsa soon grew up 
to be a great educational institution, with plenty of dis- 
ciples. 

v) Separation of son. In the meanwhile Suka married and 
lived the life of a householder in the hermitage of his 
father, for a time. Then forsaking his family and his 
father, Suka went to the peak of Kailāsa and began to 
do penance meditating on Siva. At last he became a 
divine person who had obtained complete attainments, 
and breaking the top of the peak open, he rose up into 
the sky and shone there as a second Sun. The devas who 
saw Suka rising up by breaking the peak of Kailāsa and 
staying up in the sky, praised him. 

This untimely separation of his son had undermined the 
firmness of the mind of Vyasa. Filled with grief, he left 
his hermitage and wandered here and there calling out 
his son by name. He could not find his son. At last he 
reached the peak of Kailāsa where his son had been 
doing penance. Standing there he called aloud his son 
by name cryingly. Paramaíiva appeared before the 
lamenting father and consoled him. Thus getting a little 
bit of peace of mind; Vyàsa returned to his hermitage 
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and lived there. The sorrowing Vyāsa, was made still 
more sorrowful by the departure of his beloved disciples, 
Asita, Devala, Vaigampayana, Sumantu, Jaimini and 
others who had been living in the hermitage and who 
had departed, having finished their education. All the 
surroundings of the hermitage seemed to him filled 
with pain. At last he thought about his mother. 
(Devi Bhagavata Skandha 1). 

4) His terrestrial life. 

i) Preface. Within this period many changes had 
taken place in Hastinapura and the bank of Yamuna. 
Santanu the king of the Lunar dynasty had married 
Gangadevi, who had disappeared after giving the king 
a son named Devavrata (Bhisma). Bhisma grew up. 
Once Santanu was hunting in the forest when he was 
attracted by the sweet smell of musk. Tracing the 
origin of that smell, the king reached the fisherman’s 
hut on the banks of the Yamuna. That smell proceeded 
from Kastūrigandhā (Satyavati) the mother of Vyasa. 
The king fell in love with her. He returned to the 
palace, sad and silent. Learning the cause of his father’s 
sadness, Devavrata went to the fisherman’s hut and took 
Satyavatito the palace to be given to his father. Deva- 
vrata had taken a vow that the kingdom would be given 
to the son born to Satyavati and that he would remain 
unmarried, throughout his life. Because he had taken 
so terrible a vow, Devavrata came to be called Bhisma 
from that day onwards. 

Two sons named Citrangada and Vicitravirya, were 
born to Santanu. Citrangada died when he was young. 
Vicitravirya married Ambika and Ambalika, daughters 
of the King of Kasi. Vicitravirya also died before any 
children were born tohim. It seemed as if the family 
was about to become extinct. At thisjuncture Satyavati 
thought about her son Vyasa. 

ii) Vyasa in Hastināpurī. The mother thought about 
him, and instantly he reached Hastinapuri. Because of 
her compulsion, two sons were born, one each to Ambi- 
ka and Ambālikā from Vyasa. The son of Ambika was 
Dhrtarāstra and the son of Ambālikā was Pandu. Vid- 
ura was the son born to Vyāsa by their maid. 

iii) Vyasa and the Kaurava-Pāņdavas. From this time 
onwards we see Vyasa as the spiritual teacher of the 
Kauravas and the Pandavas. Behind all the movements 
of these two families we could see the hand of Vyasa. 
Thus though he came to Hastināpurī and gave advice 
to the members of the family frequently, his main abode 
was his hermitage. Vyāsa's contact with Hastinapura 
could be seen up to the Mahāprasthāna (the great 
departure) of the Pandavas. In all the administrative 
affairs up to this period, Vyāsa also had a part. The 
situations in which Vyasa had taken part in the life- 
voyage of the Kauravas and the Pandavas are given 
below. 

(i) Vyasa gave the boon that hundred sons would be 
born to Gandhari. (M. B. Adi Parva, Chapter 114, 
Stanza 8). 

(ii) Vyasa cut the mass of flesh given birth to by 
Gāndhārī into a hundred pieces and kept them in 
hundred pots. (M. B. Adi Parva, Chapter 114, Stanza 
VAR 


(iii) Vyāsa consoled Gāndhārī by telling her that over 
and above hundred sons a daughter also would be born 
to her. (M. B. Ādi Parva, Chapter 115, Stanza 16). 
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(iv) Vyāsa consoled the Pāņdavas who had been 
living in the forest with their mother Kuntī, after the 
death of Pāņdu their father. (M. B. Ādi Parva, 
Chapter 155, Verse 5). 
(v) On another occasion Vyasa came to the Pandavas 
and told them the stories of the previous births of 
Pāiicālī.( Ādi Parva, Chapter 168). 
(vi) Vyasa rendered all possible help to the Pandavas 
to marry Pajicali. (M. B. Adi Parva, Chapter 195). 
(vii) Very often Vyasa was a member of the council 
of Dharmaputra. (M. B. Sabha Parva, Chapter 4, 
Stanza 11). 
(viii) It was Vyasa who sent Arjuna to the north, 
Bhimasena to the east, Sahadeva to the south and 
Nakula to the west for regional conquest. (M. B. Sabha 
Parva, Daksinatyapatha, Chapter 26). 
(ix) Vyasa engaged himself in making various arrange- 
ments in the Rājasūya (sacrifice of royal consecration) 
of Yudhisthira. (M. B. Sabha Parva, Chapter 33, 
Stanza 34). . 
(x) At the end of the Rājasūya, Vyasa predicted the 
future of Yudhisthira. (Sabha Parva, Chapter 46, 
Stanza 1). 
(xi) When the Rājasūya ended, Vyasa anointed 
Yudhisthira. (Sabha Parva, Chapter 53, Stanza 10). 
(xii) Vyasa advised Dhrtarastra to prevent Duryodhana 
from doing injustice. (M.B. Vana Parva, Chapters 7 
and 8). 
(xiii) When the Pandavas were living in the Dvaita- 
vana (forest) Vyasa visited them and taught Yudhi- 
sthira the art of Pratismrti. (M.B. Vana Parva,Chapter 
36, Stanza 24), 
(xiv) He sent Safijaya to Dhrtarāstra to tell him about 
the greatness of Arjuna and Sri Krsna. (M.B. Udyoga 
Parva, Chapter 69, Stanza 11). 
(xv) He gave Safijaya the power of having the eye of a 
seer penetrating beyond time and space (Divya drsti). 
(M.B. Bhisma Parva, Chapter 2, Stanza 10). 
(xvi) Vyasa consoled Yudhisthira who was stricken 
with grief in the course of the battle of Bharata. (M.B. 
Drona Parva, Chapter 71, Stanza 23). 
(xvii) When Yudhisthira cried over the death of 
Ghatotkaca in the battle of Bharata, Vyasa came to 
Yudhisthira and consoled him. (M.B. Drona Parva, 
Chapter 183, Stanza 58). 
yaaa He talked to A$vatthāmā about the greatness of 
iva and Sri Krsna. (M.B. Drona Parva, Chapter 201, 
Stanza 56). 
(xix) When Satyaki was about to kill Safijaya, Vyasa 
turned him back from the attempt and rescued Safijaya. 
(M.B. Salya Parva, Chapter 29, Stanza 39). 
(xx) Vyasa argued and established that the act of 
cursing Aévatthimà on the part of Sri Krsna was 
correct. (M.B. Sauptika Parva, Chapter 16, Stanza 17). 
(xxi) Vyasa prevented Gāndhārī from her intention to 
curse the Pandavas. (M.B. Stri Parva, Chapter 14, 
Stanza 7). 
(xxii) When the battle of Bharata was over, Vyasa 
advised Yudhisthira about matters regarding the 
administration of the country. 
(xxiii) Yudhisthira felt grieved at the death of relatives 
and friends in the battle of Bharata and he decided to 
commit suicide. But Vyasa dissuaded him from that 
attempt. (M.B. Santi Parva, Chapter 27, Stanza 28). 
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(xxiv) Vyasa walked to the place where Bhisma lay on 
the bed of arrows and visited him. (M.B. Santi Parva, 
Chapter 45, Stanza 5). 

(xxv) Vyasa advised Yudhisthira to perform Agva- 
medha (horse sacrifice). (M.B. Asvamedha Parva, 
Chapter 3, Stanza 8). > 
(xxvi) Vyāsa advised the Pāņdavas to go to King 
Marutta for wealth when the battle of Bhārata was 
over. (Aśvamedhika Parva, Chapter 3, Stanza 20). 
(xxvii) Vyasa consoled Uttara, who was lamenting 
over the death of her husband. (A$vamedha Parva, 
Chapter 62, Stanza 11). i 

(xxviii) He consoled Arjuna who was crying over the 
death of his son. (Ašvamedha Parva, Chapter 62, 
Stanza 14). a 
(xxix) Vyāsa advised Yudhisthira on the various 
arrangements which-were to be madefor the conducting 
of horse-sacrifice. (A$vamedhika Parva, Chapters 62 to 
72). 

dim Vyāsa went to Dhrtarāstra, who had gone to the 
forest after the Bhārata-battle and pacified him. (M.B. 
Aéramavásika Parva, Chapter 28). 


. (xxxi) Vyāsa brought the spirits of those who died in 


the Bhārata-battle, to the surfacc of the river Ganges, 
by the power of his penance and Dhrtarāstra and the 
others saw them. (See under Dhrtarāstra, Para 7). — 
(xxxii) At the instruction of Vyāsa, all the Ksatriya 
widows immersed themselves in the river Ganges and 
everyone of them entered the world of her husband. 
(M.B. As&ramavásika Parva, Chapter 33, Stanza 18). 
(xxxiii) When the Yadu-clan was completely destroyed, 
Ārjuna went to the hermitage of Vyāsa and talked with 
him. (Mausala Parva, Chapter 8). 

(xxxiv) Vyàsa had been an adviser of King Janame- 
jaya. (See under Janamejaya). . 

5) Saving a worm. Once a wicked man took rebirth as 
a worm. This worm was crawling in haste for life in 
front of a cart coming at great speed. He saved the 
worm and gave it Brahminhood, and in the next birth 
it became a Brahmin who lived in peace and comfort. 
(M.B. Anušāsana Parva, Chapter 117). 1 
6) The literary life of Vyasa. Towards the close of his 
life Vyasa again entered the caves of Himalayas. Vyasa 
who had steered through a very wide and rough sea of 
life, was in a position to understand clearly the 
various sides of human life. In the mind of that sage, 
who sat in deep contemplation in the eternally silent 
caves of the Himalayas, the events of his past life began 
to line up one after the other. From that inward insti- 
gation the Purāņetihāsas (the Myths and legends) took 
form. It might have been during this period that Vyasa 
divided the Vedas and composed Purāņas and Upa- 
purāņas. 

One does not go wrong in saying that it was the com- 
posing of the Mahābhārata that brought Vyāsa very 
close to the later generations. The stories of the Kaura- 
vas and the Pāņdavas, flowed through his mind as a 
river flows down crushing down the banks on either 
side. A scribe was necessary to take them down in the 
form of verses. Vyāsa informed Brahmā of this need. 
Brahma replied **Ganapati is the only person capable 
of taking down every thing that you sing." Accordingly 
Vyasa thought of Ganapati, who came to the side of 
Vyasa, and he informed Ganapati of his need. Ganapati 
said that he was willing todo the work on condition 
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that Vyasa would go on singing unceasingly, so that he 
might not have to stop the iron pen. Vyasa said that 
while he would be singing the poems without stopping, 
Ganapati should not take down this and that without 
grasping the meaning. Both agreed to this condition 
and the composing of the Mahabharata commenced. 
Within two years and a half the great poetic work was 
finished. The great disciples of Vyasa, sueh as Vai$am- 
pāyana, Jaimini and such others sang them and learned 
them by heart and published them in the world. (M.B. 
Ādi Parva, Chapter 1). 
7) Many Vydsas. It is stated in the Puranas that in 
every Manu's age, a Vyāsa will be born. It is mention- 
ed in Visnu Purana, Amáa 3, Chapter 3, as to who 
were the persons who took birth as Vyāsa in a parti- 
cular Manu's age and which were the Vedas and 
branches of Vedas they had divided. It is given below: 
During the age of Manu Vaivasvata, in each of the 
past Dvāparayugas, the Veda had been divided by 
great hermits, twentyeight times. Twentyeight Veda- 
Vyāsas have passed, each of whom had divided the 
Veda into four parts in each Dvāpara Yuga. It was 
‘Brahma himself who had divided the Veda into four in 
the first Dvāparayuga. Prajapati was the Vedavyāsa in 
the second Dvāparayuga. In the third, Vyasa was the 
teacher-priest Sukra; in the fourth Brhaspati; in the 
fifth the Sun; and in the sixth the all powerful Dharma- 
raja. It was Indra in the seventh, Vasistha in the 
eighth, Sārasvata in the ninth, and Tridhāmā in the 
tenth. It was Trisikha in the eleventh, Bharadvaja in 
the twelfth, Antariksa in the thirteenth, Varni in the 
fourteenth, Trayyāruņa in the fifteenth, Dhanafijaya in 
the sixteenth, Kratufijaya in the seventeenth and Jaya 
in the eighteenth. Next Bharadvaja comes as Vedavyāsa 
and Gautama after Bharadvāja. It was hermit Haryā- 
tmā who was the next Vyāsa, and then comes Vājaš$ra- 
vas. The Next Vyasa was Trnabindu born in the clan 
of Somagusma. He was followed by Rksa. otherwise 
called Valmiki born in the family of Bhrgu. Sakti is 
the Next Vyàsa. After that Parāšara, then Jātūkarņa 
and then Krsnadvaipayana. They are the twentyeight 
Vedavyāsas. Each one of these had divided the Veda 
which had been one at the beginning of each Dvāpara- 
yuga, into four Vedas. It is Ašvatthāmā, the son of 
Drona, who is going to be the Vedavyāta of the coming 
Dvaparayuga. 
8) Other details. : 
(i) Most of the scholars are of opinion that the period 
of Vyàsa was between 1800 and 1500 B.C. 
(ii) Apàntaratamas was the rebirth of Vyāsa. (See 
under Apāntaratamas). 
(ii) In Mahābhārata, the word Krsna, Krsņadvaipā- 
yana, Dvaipāyana, Satyavatisuta, Satyavatyātmaja, 
Pārāšarya, Parāšarātmaja, Badarayana, Vedavyasa etc. 
are used as synonyms of Vyāsa. 
(iv) The word Vyàsa means he who describes elabora- 
tely. 
*He became Vyàsa because he had described all the 
Vedas”. (M.B. Ādi Parva, Chapter 63, Stanza 88). 
V yas —describe (Differentiate the branches and divide). 
VYĀSASTHALĪ. An ancient holy place on the border of 
Kuruksetra. It is said that because of his grief due to 
the separation of his son, Vyāsa tried to commit suicide 
at this place. He who visits this place would get the 
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fruits of giving thousand cows as alms. (M.B. Vana 
Parva, Chapter 83, Stanza 93). 

VYASAVANA. A forest near Kuruksetra. It is men- 
tioned in Mahabharata, Vana Parva, Chapter 83, 
Stanza 93, that he who bathes in the holy bath named 
Manojavati tirtha in this forest, would gct the fruits of 
giving thousand cows as alms. 

VYASVA. A King. It is stated in Mahabharata, Santi 
Parva, Chapter 127, Stanza 3, that this King remains 
in the palace of Yama. 

VYAVAHARA. It is mentioned in Manusmrti, Chapter 
8, that administering the law was of eighteen types in 
ancient India. 

1) Pertaining to giving and taking. 

ii) Pertaining to the property entrusted to another 
for keeping. 

in) Selling the property by anybody other than its 
owner. 

iv) Appropriating gain to oneself in a combined 
transaction. 

v) = handing over the property which was given as 
a gift. 

vi) Non-payment ef salary. 

vii) Disobeying orders. 

viii) Retaining and doubting the ownership after the 
completion of a transaction of selling or buying.. 

ix) A law suit between the owner of the cattle and the 
cowherd or shepherd. 

x) Dispute about boundary. 

x1) Striking another. 

xii) Reviling others 

xiii) Theft and robbery. 

xiv) Violence. 

xv) Stealing another’s wife. 

xvi) Matrimonial responsibilities. 

xvii) Partition. 

xviii) Gambling. 

Whenever difference of opinion arises between two 
persons on any of the matter given above, the King 
should interfere and make a decision. For one reason 
or another, if the King could not attend the court, 
three learned Brahmins should enter the court and 
conduct the trial sitting or standing, and they should 
not conduct the trial walking to and fro. This was - the 
practice of courts in ancient India. 

VYOMA. A King bornin the dynasty of Bharata, the 
son of Dusyanta. It is mentioned in Bhagavata,Skandha 
9, that Vyoma was the son of Dāšārha and the father of 
Jīmūta. " 

VYOMARI. An eternal Viívadeva (deity concerned 
with offerings to the Manes). (Mahabharata, Anušāsana 
Parva, Chapter 91, Stanza 35). 

VYOMĀSURA. Son of Māyāsura. For the story how 
Krsna killed this asura, see under Krsna, para 24. 

VYUDHORU (VYUDHORASKA). One of the hundred 
sons of Dhrtarāstra. Mention is made in Mahabharata, 
Bhisma Parva, Chapter 96, Stanza 23, that Vyüdhoru 
was killed by Bhimasena in the battle of Bharata. 

VYUHA. (Disposition of an army). Disposition of an 

* army of four parts, (infantry, cavalry, elephants 
and ehariots) in the battlefield, the arrangement 
of it, in various forms. It is said that during the period 
of Mahabharata, there were various forms of disposition 
of the army. Some of them are given below; 
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i) Ardhacandravyūha. (like a Crescent moon) (M.B. 
Bhisma Parva, Chapter 56) 

ii) Garudavyūha. (M.B. Bhisma Parva, Chapter 56). 
iii) Krauficavyüha. (M.B. Bhisma Parva, Chapter 60). 
iv) Cakravyüha. (wheel-shaped) (M.B. Drona Parva, 
Chapter 34). 

v) Makaravyüha. (shark-like) 
Chapter 69). 

vi) Maņdalavyūha. (circular) (M.B. Bhisma Parva, 
Chapter 81). 

vii) Mandalardhavyüha. (Semi circular) (M.B. Drona 
Parva, Chapter 20). 

viii) Vajravyüha. (Diamond-shaped) (M.B. Bhisma 
Parva, Chapter 81). 

ix) Šakatavyūha. (cart-shaped) (M.B. Drona Parva, 
Chapter 7). 

x) Syenavyüha. 
Chapter 69). 
xi) Sarvatobhadravyüha. (fortified all-round) (M.B. 
Bhisma Parva, Chapter 99). 

xii) Suparņavyūha. (kite-shaped) (M.B. Drona Parva, 
Chapter 20). 

xiii) Sūcīmukhavyūha. (Like the needle-eye) (M.B. 
Bhisma Parva, Chapter 77). 

VYÜKA. A country of ancient India. (M.B. Bhisma 
Parva, Chapter 9, Stanza 31). 

VYUSITASVA. A King of the Piru dynasty, who was 

righteous and just. He performed many sacrifices. His 
wife was Bhadrā, daughter of King Kaksivan. It is said 
that this Bhadra was the most beautiful woman in India. 
As the King led a libidinous life with this queen Bhadra 
he met with an untimely death. 
When the King died, he had no children. Bhadra cried 
for a long while embracing the dead body of the King. 
Then the spirit of Vyusitāšva, without the body, said 
to her. '*My love. Lie with me in your own bed on the 
eighth or fourteenth day of your menstruation. I will 
give you sons.” She acted according to the wish of the 
King and got seven sons from the dead body. Her sons 
were three Satvas and the four Madras. (M.B. Adi 
Parva, Chapter 120). 

VYUSTA. A King of the dynasty of Dhruva. This King 
was the son of King Pu:pārņa, by his wife Prabha. 
Pradosa, Nišītha and others were brothers of Vyusta. A 
son named Sarvatejas was born to this King. (Bhaga- 
vata, Skandha 4). 

VYUSTI. Another name for day-time. 

Y 


(M.B. Bhīsma Parva, 


(Vulture-like) (M.B. Bhisma Parva, 


YA. (x) This letter means *'Yàga", *Yàtà" (one who 
goes) or hero". (Agni Purana, Chapter 348): 

YADAVA. See under Yaduvarhša. 

YĀDAVĪ. Mother of the King Sagara. (For more details 
see under Sagara). 

YADU I. The founder of Yàdava Varhfa or Yadu 
Vamša. 
1) Genealogy. From Visņu were descended in the 
following order:—Brahmā—Atri — Candra — Budha — 
Purūravas—Āyus—Nahusa—Yayāti—Yadu. 
2) Yadu Vamsa (Yādava Vamša). The origin of Yadu 
Varnša is from Atri. Candra, Durvāsas and Dattātreya 
Muni were the sonsof Atri by Anasūyā. Budha was 
born to Candra, Purūravas was born to Budha, Ayus 
was born to Purūravas, and Nahusa was born to Āyus. 
Two children, Ayati and Yayāti were born to Nahusa. 
Yayāti had two wives, Sarmisthà and Devayānī. Three 
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sons, Druhyu, Anudruhyu and Püru were born to 
Šarmisthā. The Piru varhša takes its origin from Piru. 
Yayāti had two sons by Devayānī. They were Yadu 
and Turvasu. The descendants of Yadu are the 
Yādavas. 
Four sons, Sahasrajit, Krostā, Nala and Ripu were 
born to Yadu. Sahasrajit had a son, Šatajit. Three sons 
Mahābhaya, Venuhaya and Hehaya were born to 
Satajit. Of them Hehaya became famous under the 
name of Ekavīra and founded the Hehaya vamša. The 
Hehayas and Bhargavas were on terms of enmity. 
Dharma was born to Hehaya, and Kunti or Kuni was 
born to Dharma. Kuni had four sons—Sadajit, Mahis- 
man, Bhadrasena and Durdama. Dhanaka was the son 
of Bhadrasena and Dhanaka had four sons—Krtavirya, 
Krtagni, Krtavarma and Krtaujas. Of them, Krtavirya 
who was the eldest, was the father of Kārtavīryārjuna. 
From here, Yadu vaméa continues from Kartaviryarjuna. 
He had five sons, Jayadhvaja, Šūrasena, Vrsabha, 
Madhu and Ürjjita. Vrsni was the son of Madhu, the 
fourth of them. From this point, Yadu vara continues 
from Vrsņi. Yadava varháa from this stage is also known 
as Vrsni varnša. Vrsņi had four sons—Sumitra, Yudhājit, 
Vasu and Sarvabhauma. Yadu varnša continues from 
Yudhājit. He had two sons, Šini and Nimna. Šini's son 
was Satyaka and Satyaka’s son was Sātyaki. Satyaki 
had another name, Yuyudhàna. Jaya was Šātyaki's son. 
Kuni was the son of Jaya, Anamitra was the son of 
Kuni and Pršni was the son of Anamitra. Préni’s sons 
were Citraratha and Svaphalka. Vidüratha and Kuküra 
were born to Citraratha. Süra was the son of Vidüratha. ' 
Sini was the son of Sūra, Bhoja was the son of Šini, 
Hrdika was the son of Bhoja. Four sons, Devavāha, 
Gadādhanvā, Krtaparvà and Šūra, were born to Hrdika. 
Šūra married Mārisā and their children were Vasu, 
Devabhāga, Devagravas, Ānaka. Srfijaya, Kākānīka, 
Šyāmaka, Vatsa, Kavūka and Vasudeva. Vasudeva 
married Devakī, the sister of Kamsa. Sri Krsna was 
their son. Pradyumna was the son of Šrī Krgna. Anirud- 
dha was the son of Pradyumna and Vajra was the son 
of Aniruddha. The last known link of that branch of 
Yadu varhga was Vajra. 
Karhsa also belonged to Yadu vamga. Kukūra who was 
the brother of Vidūratha was the ancestor of Karisa. 
Ugrasena who was a lineal descendant of Kukūra, was 
the father of Karnsa. The Puranas mention Devaki, the 
mother of Sri Krsna as Karhsa’s sister. But in fact she 
was not his direct sister. Ugrasena, Karnsa’s father, had 
a brother named Devaka. This Devaka had three sons, 
Devapa, Upadeva and Sudeva. Devaki, Sri Krsna’s 
mother was the daughter of Devāpa. Devaki had six 
sisters who were—Srutadeva, Santideva, Upadeva, 
Srideva, Devaraksita and Sahadeva. 
Akrūra who went to Ambādi also belonged to another 
branch of Yadu varía. Préni who was of the ninth 
eneration from Vrsņi, had two sons— Citraratha and 
aika. Akrūra was the son of Svaphalka. 
3) Other details about Yadu Vara 
(i)Once Yayati wanted hisson Yadu to transfer the latter’s 
youthfulness to Yayati. The son refused to oblige the 
father who therefore pronounced a curse that Yadu’s 
descendants would not enjoy kingship. (For detailed 
story, see under Yayāti). 
(ii) Yadu's descendantsare called Yādavas. (M.B. Ādi 
Parva, Chapter 95, Verse 10). 
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(iii) Yadu was the son of Devayānī and the grandson 
of Sukracarya. Although Yadu was a hero, he was dull- 
witted. He did not obey his father. He used to despise 
his father and brothers. His capital city was Hastinā- 
pura. He became dull-witted after the loss of his king- 
dom by the curse of his father. (M.B. Udyoga Parva, 
Chapter 149). 

4)The end of Yadu Vaisa. Sri Krsna was one of the most 
important members of the Yadu Varmśa. That family 
continued -only for 36 years more after the end of the 
Bharata Yuddha. At the end of the thirtysix years, evil 
omens began to appear in Dvaraka. Whirlwinds began 
to blow furiously. Frightened birds began to fly helter- 
skelter. Rivers began to flow upwards. The whole land 
was enveloped in mist. Comets continued to drop 
from heaven, scattering sparks of fire. Thesun’s disc was 
eclipsed with clouds of dust. 

At that time, one day, the sages Vi$vamitra, Kanva and 
Narada happened to come to Dvārakā. A band of 
Yadavas, under the leadership of Samba, gathered round 
the sages to make fun of them. They dressed Samba like 
a pregnant woman and asked the sages what child ‘‘she”’ 
would bear. The enraged sages replied that the ‘‘Child’’ 
would be an iron pestle which would be the cause of 
the death of all the Yadavas. Besides, they added that, 
with the exception of Rama, (Balabhadra Rama) 
and Krsna, the whole of Yadava Varnša would come 
to ruin. 

Next day Samba did give birth to an iron pestle. The 
frightened Yadavas recalled the curse of the sages. They 
reported the matter to their king. The king, in deep 
gloom, had the pestle filed into dust and ordered his 
men to throw the dust into the sea. 

People recalled Gāndhārī's curse on Sri Krsna after the 


Bharata Yuddha. The curse was that the family of Sri 
Krsna who was the cause of all mischief, would be wiped 
out within a period of 36 years. 

At that time, women began to be stolen from Dvārakā 
every night by a dark woman monster. Šrī Krsna’s 
weapon, Cakra slipped out of Krsna’s grip and rose up 
to heaven, in the very presence of the Vrsnis. Seeing 
these evil omens, the alarmed Vrsnis and Andhakas 
began to leave the place on a pilgrimage. They reached 
the shore of Prabhāsa tīrtha. The Uddhavas parted 
company with the Yādavas there. Nobody prevented 
the Uddhavas. Sri Krsna who saw that the end of the 
Yādavas was approaching, also kept silent. The Yadava 
leaders in despair, took to drinking. Intoxicated by 
drinking they began to quarrel. The particles of the 
iron pestle thrown into the sea, were carried and deposit- 
ed on the shore by the waves. They began to sprout in- 
to a kind of grass. The blades of this grass soon trans- 
formed themselves into iron pestles. The Yadavas pulled 
them out and began attacking each other with them. 
Most of them were beaten to death by their own kins- 
folk. Sri Krsna who was in a state of trance in 
**Yogasana"', was hit on his toe by an arrow shot by a 
hunter and he fell into Samadhi. Balabhadra Rama 
renounced his body and went to Patiala. 

After that the sea advanced and submerged the whole 
of Dvaraka. (M.B. Mausala Parva). 


YADU II. There is another Yadu mentioned in the 


Puranas, who was the son of Uparicara Vasu. Maha- 
bharata, Adi Parva, Chapter 68, Verse 31, says that 
this Vasu was never defeated by anyone at any time. 
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YADU III. King of Yadus. There are references to this 
king in many places in the 1st Mandala of Rgveda. 

YAJA. A sage born in Kasyapa gotra. (For further details, 
see the word Upayaja and Pāūcālī). 

YAJATA.A Yajūakartā (Performer of Yajiias) celebrated 
in the Rgveda. 

YAJNA. An incarnation of Mahāvisņu. Svāyambhuva 
Manu had two sons, Priyavrata and Uttanapada and 
three daughters, Ākūti, Devahūti and Prasūti. Ruci 
Prajāpati married Ākūti. Yajfia was their son. Devi 
Bhagavata, 8th Skandha mentions that this Yajīa was 
an incarnation of Adi Narayana. 

Yajūa had a sister named Daksina. They were twins. 
They married each other. The twelve sons who were born 
to them were the Devas known as Yamas, during 
the Svayambhuva Manvantara. ( Visnu Purana, Part 1, 
Chapter 7). 

Yajūa's twelve sons were:—Tosa, Pratosa, Santosa, 
Bhadra, Santi, Idaspati, Iddhma, Kavi, Vibhu, Sraghna, 
Sudeva and Virocaka. Their father Yajiia was the Indra 
of Svayambhuva Manvantara. (Bhagavata, 4th Skandha ). 

YAJNABAHU.An ancient sage who was the son of Priya- 
vrata and grandson of Svàyambhuva Manu. Svāyam- 
bhuva Manu had two famous sons named Priyavrata 
and Ūttānapāda. Of these, Priyavrata married Surūpā 
and Barhismati, the two daughters of Višvakarmā. 
Yajitabāhu was the son of Priyavrata by Surūpā. The ten 
sons born to Priyavrata and Surūpā were:—Agnīdhra, 
Iddhmajihva, Yajūabāhu, Mahavira, Rukma$ukra, 
Ghrtaprstha, Savana, Medhātithi, Vitihotra and Kavi. 
They had a daughter, Ūrjjasvatī. Bhāgavata, 8th 
Skandha). 

YAJNADATTA I. A youthful sage. In Agni Purana. 
Chapter 6, it is stated that this youth was shot dead 
with an arrow by Dašaratha, mistaking him for an 
elephant, on the bank of the river Sarayū. But Valmiki 
Ramayana says that the name of the boy-sage who was 
shot dead by Dašaratha was "Šravaņa”. For more 
details see 3rd Para under Dašaratha. 

YAJNADATTA II. A Brahmana. There was a Brahmana 
village called Mahat at the foot of the Yamuna mount- 
ain, between the, rivers Ganga and Yamuna. This 
Brahmana was born and brought up here. There is a 
story in Padma Purana, Chapter 92, about him, which 
says that by mistake he was taken to hell by Kala's 
messenger and that he was reluctant to leave hell. The 
story is as follows: — 

Once Yama (Kāla) ordered his agent to bring the 
Brāhmaņa named Yajfiadatta, wholived in Mahat village, 
born in Vasistha gotra and was gentle, scholarly and 
well-versed in Yajita practices. He was specially warned 
that he should not make a mistake as there was another 
Brahmana with the same name who lived in the neigh- 
bourhood and who resembled Yajiiadatta in appearance, 
learning and in every other respect. But in spite of Yama’s 
specific warning, his agent brought the wrong person. 
Yama, with his sense of justice, received him with due 
respect and allowed him to return to the world. But 
Yajiiadatta was not willing to return to the world. 

YAJNADATTA III. See under Pātalīputra. 

YAJNASARMA. A Brāhmaņa made famous in the Puranas. 
He was the son of Siva$armà. (For detailed story, see 
under Siva$armà). 


YAJNASATRU 


YAJNASATRU. A Raksasa who fought against Rama and 
Laksmana in the forest. Khara, Dūsaņa and Triširas 
were the three Raksasas who declared war on Sri 
Rama. Yajüa$atru was one of the twelve military com- 
manders of Khara. Valmiki Ramayana, Aranya Kanda, 
26th Sarga, mentions that the twelve heroes who were 
Khara’s commanders were: - Syenagami, Prthugriva, 
Yajüiasatru, Vihangama, Durjaya, Karavīrāksa, Parusa. 
Kālakārmuka, Meghamali, Mahamali, Sarpāsya and 
Rudhirāšana. 

YAJNASENA I. See under Paiicatantra. 


YAJNASENA II. Drupada, the son of King of Pāiicāla. 
(For more details see under Drupada). 


YAJNAVAHA. A warrior of Subrahmanya. There is a 
reference to him in Mahābhārata, Salya Parva, Chapter 
45, Verse 80. ^ 


YAJNAVALKYA. An ancient sage who was a profound 
scholar. 

1) General. Purāņas say that this sage spent the major 
part of his life at the court of King Janaka. He was 
also King Janaka's priest. In Agni Purāņa, Chapter 16, 
it is mentioned that Kalki was Yājūavalkya's priest. 
Mahābhārata, Anušāsana Parva, Chapter 4, Verse 51, 
mentions that Yajfiavalkya was a ‘“‘Brahmavadi son” of 
Vi$vamitra, 

2) Thousand cows. Once King Janaka conducted a 
Yàga. At that time he wished to find out the most 
eminent among the sages. He promised to present a 
thousand cows to the sage who was a consummate 
scholar. A bag of gold coins was also tied toeach horn 
of the cows. Janaka announced that the sage who claim- 
ed to be a consummate scholar might come forward and 
take the cows with him. No one among the numerous 
sages who were present, dared to come forward. Yajfia- 
valkya, however, ordered his disciple to take the cows 
home with him. The other sages questioned his right to 
claim the cows. Yajfiavalkya asserted his right to do so. 
One of the sages named Arthabhaga stood up and 
asked him the following question :— 

Arthabhaga :—When a man who has not acquired 
divine knowledge dies, his **Jüanendriyas" (senses of 
knowledge) are also merged with it. How is it possible 
for him to accept another body afterwards? "Yājūa- 
valkya:—Karma (action) becomes the cause ofhis re- 
birth." 

Next Kahola and many other sages put various ques- 
tions to him. The substance of their talk is given 
below :— 

Kahola :—What have you to say about the invisible 
and omnipresent Brahman ? 

Yàajüavalkya :—Your soul is the omni-present Brahman. 
The soul has no hunger or thirst, fear or desire, old age 
or death. Those who wish to know the soul, become 
sages after transcending love of wife, children or world- 
ly riches. "The two qualities essential for sages are 
scholarship and spiritual knowledge. 

Gārgī :—Who is the warp and woof of everything ? 
Yājīa :—It is Brahman. Do not ask further; if you do, 
your head will be broken to pieces. 

Āruņi :—Who is he who exists within ? (Antaryàmi). 
Yàjfia :—He who is contained in Jagat (the universe) 
without the knowledge of Jagat, he whose body is 
Jagat, he who controls Jagat as antaryāmī, he is within 
every one. He cannot be seen, but he sees. He cannot 
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be heard; but he hears. He is capable of thinking; but 
he is beyond our thoughts. He exists as one who sees, 
hears and thinks, in all creatures. 

Gārgī :—I have two questions to ask. They are as sharp 
and pointed as two arrows. By what force is fixed that 
which is above Heaven, below the earth and that 
which is between them, likc warp and woof ? 

Yājiia :—By the sky. 

Gārgī :—By what force is the sky held in position like 
warp and woof ? 

Yajiia :—Under the command of God, the sun and 
moon do not deviate from their orbits. The sky and the 
earth remain in their respective places. Rivers run mak- 
ing the fields fertile. One who lives and works without 
the ability to know God does not obtain immortality. 
He who dies without knowing God is a Krpaņa (spirit- 
ual bankrupt). On the contrary, he who knows God 
attains Moksa. 

Sakalya :—How many gods are there ? 

Yājna :—Thirtythree. They are—8 Vasus, 11 Rudras, 
12 Ādityas, Indra and Prajāpatī. The 8 Vasus are— 
Agni, Prthvī, Vāyu, Antarīksa, Āditya, Dyau (Heaven), 
Candra and Stars. The 11 Rudras are the combination 
of the 10 jūānendriyas and the working of the mind. 
The ruling deities of the 12 months are known as the 
12 Ādityas. They receive into them our lives and our 
Karmans (actions). . 

Yajfiavalkya gave suitable answers to all other ques- 
tions of Šākalya. At last, he asked Šākalya :—'*Now I 
will ask you a question. Whom do the Upanisads 
describe ? If you do not answer, your head will break." 
Šākalya could not answer it. He dropped down with a 
broken head. He asked the other scholars who had 
gathered there, if any of them wanted to ask him more 
questions. But no one came forward. All remained 
dumb. Then hc continued :—*Fresh leaves sprout 
from a tree which has been cut. If the seed is destroy- 
ed, the tree does not grow out of it. How is it that a 
man is born again after his death ?” 

No one was able to answer that question. Thus after 
defeating all of them in argument, Yajfiavalkya went 
home with the cows. 

3) In Jjanaka's court again, On another occasion, 
Yajfiavalkya went to see King Janaka. The King asked 
him whether he had come for getting cows or to ask 
abstruse question. The sage answered that he had come 
for both. Their conversation continued as follows :— 
Janaka :—Jita Muni has said that **Vacana" (word) is 
Brahman or God. What is your opinion ? 

Yājūa :—It is correct. But did he say which is the body 
and abode of God ? 

Janaka :—No. 

Yàjfia :—In that case he has said only onefourth about 
God. Vacana is god's body andsky, his abode. Brahma- 
vidyà depends on the word. The word is Parabrahman. 
Janaka was highly pleased. He decided to give a thou- 
sand bulls to the sage. But Yàjfiavalkya said that his 
father's principle was to give effective knowledge to the 
pupil and not to receive any daksinà (Payment) from 
him. Janaka again wanted Yajüavalkya to explain 
clearly what “Brahma Vidya” means. 

Yajfia :—]ust as a person can reach his destination by 
walking or by travelling in a chariot or by sailing in a 
boat, in order to secure peace for the soul, you are 
depending on the Upanisads. But although one is 
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learned in Vedas and Āgamas, or adored by others or 
wealthy, or well-versed in Upanisads, unless one has 
known God—unless one acquired Brahmajitāna—one 
cannot be said to be gratified. Do you know where you 
will go after renouncing your body? 
Janaka :—I do not know. 
Yājūa :—I shall tell you. The deity of the right eye is 
“Inda” (light). People call it ‘“Indra’’. The deity of 
the left eye is Indrani, the wife of Indra. Indra is eater 
and Indrani is food. In a state of consciousness they 
are separated. (Then the soul is called Vaišvānara). 
In a state of dream, the two are united. (Then the 
soul is called Taijasa). In a state of slumber, the soul 
is in *Prjüàa" state. (Since there is no activity it is 
called Prājūa). In the fourth or Turīya” state, one 
becomes capable of transcending the three other states 
and to attain Parabrahman. It is a state of fearlessness 
transcending birth and death. 
The King who was pleased by this teaching dedicated 
the kingdom of Vidcha and even himself to the sage. 
4) In fanaka's court for the third time. After some years 
Yājiavalkya went again to Janaka’s court. At that time 
also there was a philosophical discussion between the 
King and the sage in the form of questions and answers. 
Janaka :—Which is the light that gives us guidance 
during the day time ? 
Yājūia :—The Sun. 
Janaka :—After sunset which is the light that guides us? 
Yajüa :—The Moon. 
Janaka :—And in the absence of the sun and moon ? 
Yājňa :—Agni. 
Janaka :—Which is the light that guides us in the 
absence of the sun, moon and Agni ? 
Yājia :—Vacana. 
Janaka :—Which is the light that shines in the absence 
of all these luminaries ? 
Yājūa :—Atmajyotis (soul's light). 
Janaka :—Who is Ātman ? 
Yajüa :—''Puruga" who is formed by the union of 
"vyana" in pranas (lives) and jyotis (light) in the 
heart. The soul is disposed to action with the help of 
intelligence. In the end it transcends the body, senses 
and mind and attains Moksa. In the state of conscious- 
ness the soul's activities become manifest to us. When 
in sleep, after deputing 'Prāņa” for the protection of 
the body, the soul remains outside the body. The senses 
become inactive. Therefore we should never wake up 
one who is-asleep. When the soul remains in the body 
and the senses are active, it is in a most vigilant state. 
Thus the soul is above the states of wakefulness, dream 
and slumber. The soul is the divine light of pure 
energy. 
Janaka who was pleased, gave the sage a thousand 
cows more. After that Yājūavalkya spoke about libera- 
tion from worldly bonds. 
Yajiia :—The soul has no connection with the three 
conditions. Just as the actions in a dream do not affect 
the soul, the actions in a wakeful state also do not 
affect it. Just as a fish jumps from one side of the river 
to the other and back again, life keeps jumping from 
the state of wakefulness to the state of slumber and vice 
versa. 
Just as a kite goes up flying and then comes back to its 
nest, one moves from the state of wakefulness to sleep 
and back again. In deep slumber, he merges with God, 
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but he does not know that. In that state, the father or 
the mother does not have the knowledge that they are 
the father or mother. 

After that Yājiiavalkya explained the nature of the soul 
and the various aspects of its working in a state of wake- 
fulness and of slumber. He added:—**As long as there 
is Kàma" (desire) there is “Karman” also. Life goes 
on passing from birth to death and from death to birth. 
One attains perfection when one is above all desires, 
and acquires the highest divine knowledge. He 15 liber- 
ated from birth and death and becomes immortal. 

By jñāna, dana and tapas we become self-purified and 
thus become worthy of the highest divine grace. We 
have to go from the world of Karman (action) to the 
world of àtman (soul). One who has acquired Brahma- 
jfiana (knowledge of Brahman) becomes a Brahmana. 
Hearing these famous teachings of Yājūavalkya, Janaka 
became his permanent disciple. 

5) His end. Yājitavalkya had two wives named Kalyani 
and Maitreyi. After giving his all to his wives he passed 
into immortality. (Brhadaranyaka; M.B. Santi Parva, 
Chapters 3-9). 

6) His works. Yajüavalkya has written a Smrti on the 
subject of law. ‘‘Mitaksara” is its famous commentary. 
Mitaksara is the highest authoritative treatise on Law 
in South India. 

7) Other details. 

(i) Yajüavalkya flourished in Yudhisthira’s assembly. 
(M.B. Sabha Parva, Chapter 4, Verse 12). 

(ii) He was also a member of Indra's assembly. ( M.B. 
Sabha Parva, Chapter 7, Verse 12). 

(iii) Yajfiavalkya was the priest at the Rājasūya Yajūa 
of Dharmaputra. (M.B. Sabha Parva, Chapter 33, 
Verse 35). i 

(iv) Yajfiavalkya had his knowledge of Vedas from 
Sūryadeva. (M.B. Santi Parva, Chapter 318, Verse 6). 


YAJURVEDA. 


1) General. The Caturvedas are:—Rg veda, Yajurveda 
Sāmaveda and Atharvaveda. Vişņu Purāņa, Part 3, 
Chapter 5, mentions that Vai$ampayana, the disciple of 
Vedavyāsa, divided Yajurveda into twentyseven branch- 
es and taught them to his disciples. Among those disci- 
ples there was Yājūavalkya, the son of Brahmarāta. It 
was Vyāsa who divided the Vedas into four parts. After 
dividing them, the sage Vyāsa taught Rgveda to Paila, 
Yajurveda to Vaišampāyana, Sāmaveda to Jaimini and 
Atharvaveda to Sumantu. 

‘The rules for Japa, Homa etc. of Yajurveda were taught 
to Vyasa by Agnideva. Ifall the rules of Yajurveda 
are correctly observed, all desires will be fulfilled. 
There are special rules for the observance of homa for 
the fulfilment of particular desires. 


YAKRLLOMA. An Indian town. (Mahābhārata, Bhisma 


Parva, Chapter 9, Verse 46). 


YAKSA. 


1) General. A class of Semi-gods. There are chiefly 
three classes of inhabitants in Heaven:—Devas, Gana- 
devas and Upadevas. Ganadevas consist of the 12 
Adityas, 10 Vigvadevas, 8 Vasus, 36 Tusitas, 64 Abhas- 
varas, 49 Anilas 220 Mahārājikas, 12 Sadhyas and ll 
Rudras. 

Among the Upadevas there are 10 subdivisions. They 
are, Vidyādharas, Apsaras, Yaksas, Raksasas, Gandhar- 
vas, Kinnaras, Pi$acas, Guhyakas, Siddhas and Bhūtas. 
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2) Origin. There are different views relating to the 
origin of the Yaksas. In Mahābhārata, Adi Parva, 
Chapter l we find that the Yaksas took birth after 
Brahma’s birth from *Virāt Purusa's" anda. According 
to a statement in Agni Purana, Chapter 19, Yaksas and 
Rāksasas were born from Muni, the grand daughter of 
Kag yapaprajapati. Thus Yaksas and Raksasas are relat- 
ed as brothers. In Mahābhārata, Adi Parva, Chapter 66, 
Verse 7, there is another passage which says that Yaksas 
are the progeny of the sage Pulastya. 

3) Other details. 

i) Once Sukadeva sang the story of Mahabharata to the 
Yaksas. (M.B. Adi Parva, Chapter 1, Verse 108). 

(ii) Lakhs of Yaksas remain in Kubera’s assembly, 
worshipping him. (M.B. Sabha Parva, Chapter 10, 
Verse 18). 

(iii) There are Yaksas in Brahmā's assembly also. 
(M.B. Sabha Parva, Chaptcr 11, Verse 56). 

(iv) Kubera is the King of Yaksas. (M.B. Vana Parva, 
Chapter 111, Verse 10). 

(v) Bhimasena oncc drove away Yaksas and Rāksasas. 
(M.B. Vana Parva, Chapter 16, Verse 57). 

(vi) On another occasion, Sunda and Upasunda defeated 
and persecuted the Yaksas. (M.B. Vana Parva, Chap- 
ter 208, verse 7). 

YAKSAGRAHA. A Graha (Evil Spirit) connected with 
Yaksas. Mahābhārata, Vana Parva, Chapter 230, Verse 
53, mentions that people become mad owing to the ad- 
verse influence of this Graha. 

YAKSAVATA. A place made famous in thc Purāņas. In 
Devi Bhagavata, 5th Skandha, there is a statement say- 
ing that it was at this place that the Dānava called 
Rambha took a she-buffalo as his wife. 

YAKSAYUDDHAPARVA. A sub-division of Vana Parva, 
in Mahābhārata, Chapters 158 to 164 of Vana Parva, 
are included in this sub-division. 

YAKSESVARA. An incarnation of Siva. The devas 

were puffed with pride whcn they secured Amrta by 
churning the ocean of milk. In order to allay their 
pride, Siva took birth as Yakseévara. 
One day he put a blade of grass on thc ground before 
them and asked them to take it up. Although 
the Devas tried their best, they were not able even to 
move it. It was only then that they became convinced 
of their own incapacity. (Siva Purana, Satarudra 
Samhita) . 

YAKSI (YAKSIŅĪ). Women folk of Yaksas. Agni 
Purana, Chapter 50 mentions that the images of Yaksi 

to be installed in temples should have fixed and 
long eyes. Mahabharata, Vana Parva, Chapter 54, 
Verse 105, states that Yaksini is a Devi and by eating 
the prasāda (naivedya) of the Devi one would be absolv- 
ed of the sin of Brahmahatya (killing a Brahmana). 

YAKSINI TIRTHA. A famous sacred place situated 
on the borders of Kuruksetra. By bathing at this place 
one’s desires would be fulfilled. The place is also 
famous for offering worship to the Pitrs. A visit to this 
place will be rewarded with the benefit of A$vamedha 
Yaga. Mahābhārata, Vana Parva, Chapter 883, 
Verse 23 mentions that this tīrtha was founded by 
Parašurāma. 

YAKSMĀ (RĀJAYAKSMĀ). The disease of consump- 
tion (Tuberculosis). There is a story in Mahābhārata 
which says that this disease was created by Daksa Prajā- 
pati. (For more details see under Candra). 


YAMAJIHVĀ 


YAMA. Kāla. (For more details see under Kāla). 
YAMA (S). A band of special gods of the Svāyambhuva 
Manvantara (See under Manvantara). A 
YAMADŪTA. One of the Brahmavadi sons of Vis vamitra. 
(M.B. Anušāsana Parva, Chapter 4, Verse 51). 
YAMAJIHVA. A prostitute.: In Kathāsaritsāgara, 
Saktiyagolambaka, Ist Taranga, there is a story about 
her as follows :— G 
In the city of Citraküta Ratnavarmā a wealthy Vaitya, 
had a son named Īsvaravarmā. In order to avoid his 
son falling under the influence ofprostitutes, the father 
decided to teach *'ve$yatantram", to Īsvaravarmā 
while he was a boy. Yamajihva, the prostitute under- 
took this task for a reward of 1000 Niskas. (a gold coin 
of that time). 
After completing his education on the wiles and tricks 
of prostitutes, hc was sent by his father to start a trade 
with a capital of five crores of Niskas. Igvaravarma 
and his friend Arthadatta on their way, stopped at a 
park on the outskirts of the city of Kaficanapura. 
There he fcll a victim to the bewitching charms of a 
prostitute named Sundari. He spent the lion’s share of 
the money given by his father, on her. On the advice of 
his friend Arthadatta he was about to lcave the place 
when Sundari pretended to be in danger of falling into 
a well and asked for his help. I$varavarmà was again 
caught in hcr trap and he was forced to spend the rest 
of his money also on her. When he was rendered penni- 
less the prostitute and her mother deserted him. 
T varavarmā returned home to his father, empty-hand- 
ed. Ratnavarmā took his son to Yamajihvā again and 
told her the whole story. He said that his son fell into 
this plight because Yamajihva’s training was not effect- 
ive. After listening to the whole story, Yamajihva 
promised to recover the whole amount lost by Igvara- 
varmā. She brought her trained monkey named “Ala” 
and placed 1,000 Niskas before him. She taught him to 
swallow the whole amount. After that, she taught him 
to give out by vomiting, the swallowed money in instal- 
ments of twenty, thirty, forty ctc., as ordered. Then 
Yamajihvā said to I$varavarmá :—'*Take this monkey 
with you and go to Sundari's place. Make himswallow 
the money in secret and get it again from him, in 
instalments, in her presence. She would think that the 
monkey is an inexhaustible source of wealth and 
would be prepared to buy it at any cost— even 
by offering her whole wealth in return. At first you 
must pretend to be unwilling to part with the monkey. 
In the end, you must make him swallow 2,000 Niskas 
which he would be able to give out in two days at the 
rate of 1,000 on each day. Exchange him for her whole 
wealth and leave the place immediately." 
With this advice Yamajihvā sent ĪS$varavarmā with the 
monkey. He went to Kaficanapura in the company of 
his friend Arthadatta after receiving two crores of Niskas 
from his father. When Sundari knew that I$varavarmà 
had come again with more money, she welcomed him 
with due respect and invited him to live with her. He 
accepted her invitation and took up his residence there. 
One day, he brouglit the monkey into the house and in 
the presence of Sundari asked him to produce various 
amounts of money for different purposes. 
The monkey promptly vomited the various amounts 
separately without making any mistake. Sundari and 
her mother Makarakati were naturally amazed at the 
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YAMI. 


YAMI. 


YAMINI. 


YAMAKA 


marvellous performance of the monkey. Isvaravarma 
explained that the monkey was capable of giving in this 
way, 1,000 Niskas daily. Sundari made up her mind to 
purchase thc wonderful animal at any price. She request- 
ed Īšvaravarmā to give her the monkey in exchange for 
the crores of Niskas she had taken from him earlier. 
But he turned down her request. At last she persuaded 
him to sell the monkey to her for the entire wealth she 
possessed. Ī$varavarmā secretly made the monkey 
swallow 2,000 Niskas before handing it over to Sundari 
and left the place at once to go to Svarnadvipa for 
trade. 

Ala, the monkey gave Sundari 1,000 Niskas on each of 
the first two days, but on the third day she was disillu- 
sioned. In her disappointment and anger, she beat Alan. 
The enraged monkey attacked both Sundari and 
Makarakati and harmed them by biting and tearing 
with its nails. They in turn, beat him to death. Thus 
Sundari lost all her ill-gotten wealth and was reduced to 
utter poverty and distress. 

YAMAKA. A region in ancient India. The inhabitants 
of this place were called **Yamakas". Mahabharata, 
Sabhā Parva, Chapter 52, refers to the presents offered 
by the princes and people of Yamaka at Yudhisthira's 
A$vamedhayajia. 

Yama's assembly. This assembly is 
described in Mahābhārata, Sabhà Parva, Chapter 8. 

It was Vigvakarma who built Yamasabha. It is 100 
yojanas in length and 100 yojanas in width. Although it 
is illuminated with sun-light it has an equable tempera- 
ture. Sadness, old age, hunger or thirst are unknown 
there. There 1s a dense growth of Kalpavrksas. All the 
dead people who were famous in ancient times are 
members of this assembly. 

A daughter of Sürya. One of the wives of Sürya 
was Samjfia, the daughter of Visvakarmā. Three 
children, Manu, Yama and Yami, were born to Sūrya 
by Sarnjūā. (Visņu Purana, Part 3, Chapter 2). 

A wife of Dharmadeva. The ten wives of 
Dharmadeva are—Arundhatī, Vasu, Yàmi, Lamba, 
Bhànu, Marutvati, Sankalpā, Muhūrtā, Sadhyà and 
Vi$và. (Visņu Purāņa, Part 1, Chapter 15). 

A daughter of Daksa Prajapati. She was one 
of the wives of Kašyapa. (Bhàgavata, 6th Skandha ). 


YAMUNA. Another name for the river Kalindi. (See 


also under Kalindi). i 

1) How the water in Kālindi turned Black :-The water in 
the river Kālindi is black in colour. There is a story 
behind the changing of the colour of this river-water 
into black. Originally it was clear. 

After the death of Sati, Daksa’s daughter, Siva broke 
up Daksa yāga and went about rambling round the 
world. Kamadeva who saw Siva who had lost his wife 
(Sati) shot him with ''Unmādāstra” (an arrow causing 
madness and excitement). Siva, in his excitement, 
always thinking about Sati, wandered about, finding 
peace and rest nowhere. In his excited and restless 
state he plunged himself into Kālindī river. Just then, 
the clear water of the river turned black. (Vāmana 
Purāņa, Chapter 6). 

2) The greatness of Kālindi (Yamunā). The Puranas 
declare that by bathing in theholy Kālindī one attains 
heaven. There is a story illustrating this in Padma 
Purana, Chapter 30, as follows :— 

Long ago, in Krtayuga, there lived in the country of 
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Nisadha, a very wealthy Vai$ya, by name Hemakun- 
dala. By doing various kinds of business, he had earned 
eight crores of golden coins. By that timc he was advanc- 
ing in age. At this stage he began to think of the transi- 
toriness of worldly pleasures and set apart one-sixth of 
his entire wealth for charitable purposes. He built two 
templcs—one for Visnu and the other for Siva. He 
offered daily worship to the gods and spent money in 
generous hospitality. His two sons, Srikundala and 
Vikundala were growing up. He entrustcd the burden 
of domestic affairs to thcm and went to the forest to 
perform austere tapas, after which he attained Visnu- 
loka. 

His sons, who were intoxicated with their affluent and 
luxurious life, deviated from the path of virtue and 
began to indulge in all kinds of sensual pleasures. It 
did not take long for them to be reduced to utter 
poverty. Their relatives and dependants left them to 
their fate and at last, they began to resort to stealing. 
For fear of the King, the public and the law, they 
changed their residence to the woods. One of them 
went to a mountain and the other to a forest. One day, 
the elder brother was caught by a tiger and the younger 
was bit by a snake. Both of them died on the same day. 
Yama’s agents took both to Yamaloka. Dharmaraja 
(Yama) ordered the elder brother to be sent to Naraka 
(Hell) and thc younger one (Vikundala) to be sent to 
Heaven. 

Vikundala who knew that he did not deserve Heaven 
by any standards, asked Yama’s agent how this had 
happened. The agent gave him this answer :—‘‘There 
was a Brahmana well-versed in Vedic lore, who was the 
son of Harimitra. His 4grama was on the southern bank 
of Yamuna. While you were living in the forest, you'were 
associated with him. As a result of that contact, it so 
happened that you bathed for two months in the holy 
river Kalindi, the waters of which have the power of 
absolving sinners. By your bath in the first month 
you were liberated from all sins. By the second you 
have become eligible for Heaven. You have qualified 
yourself for the eternal bliss of Heaven, by that holy 
act.” 


. Yamuna is being worshipped as a goddess. Devotees of 


this goddess imagine her as riding on a tortoise, carry- 
ing a water pot in her hand and is of black complexion. 
(Agni Purana, Chapter 50). 

A townin ancient India. (Mahabharata, 
Bhisma Parva, Chapter 9, Verse 51). 

A mountain, made famous in the Pura- 
nas, standing between the rivers Ganga and Yamuna. 
(M.B. Anugasana Parva, Chapter 68, Verse 3). 


YAMUNADVIPA. An island in the river Yamuna. It 


was on this island that Vyasa was conceived as the 
result of the union of sage Paragara with Satyavati. 
(M.B. Adi Parva, Chapter 60, Verse 2). 


YAMUNAPRABHAVA. A sacred place. Mahabharata, 


Vana Parva, Chapter 84, Verse 44, mentions that the 
man who bathes here obtains the reward of A$vamedha 
Yāga and enters Heaven. 


YAMUNATIRTHA. A holy tīrtha on the bank of the 


river Sarasvati. Mahābhārata, Salya Parva, Chapter 
49, Verse 11, refers to a Rājasūya Yajita performed at 
this place by Varuna, the son of Aditi, 


YANA. One ofthe royal qualities like Sandhi, Vigraha 


etc. (For more details see under Sadgunas). 


YANASANDHIPARVA 


YANASANDHIPARVA. A subdivision of Mahabharata, 
Udyoga Parva. Chapters 47-71 of Udyoga Parva, are 
included in this Parva. 

YASAHKETU. A King of the city called Sobhavati. 
He was one of the chief characters in the sixth story 
told by the famous Vetāla in Kathāsaritsāgara. 

YASAS. Father of Kalki, the tenth incarnation of Maha- 
visnu. Agni Purana, Chapter 16, mentions that towards 
the end of Kaliyuga all people will become atheists, 
there will be an intermixture of castes and all people 
will become thieves and devoid of virtue. At that time, 
the 15 branches of tle Veda called Vājasaneyas alone 
will be the authority. Mlecchas (low-class people) 
assuming the form of Kings will begin to eat human 
beings. Agni Purāņa states further that at that time, 
Lord Visnu will incarnate as Kalki, the son of Yašas 
and Yajüavalkya's priest and after training himself in 
archery and weapons, annihilate all Mlecchas. 

YAŠASVINĪ I. A womanfollower of Subrahmaņya. (M.B. 
Salya Parva, Chapter 46, Verse 10). 

YASASVINI II. A sister of Pāñcālī. (Bhagavata, 9th 
Skandha). 

YASKA. A famous Sanskrit Grammarian of ancient times. 
Although the people of India always believed in the 
greatness of the Vedas, the Vedas became unintelli- 
gible even to scholars owing to changes in language and 
differences in grammar. It was Yāska and Šāyaņa who 
saved the country from that plight. Yāska became famous 
by composing “Nirukta” (etymology). There is a refer- 
ence to this ancient sage in Mahabharata, Chapter 342, 
Verse 72. 

YASOBHADRA. A son of King Manobhadra. Padma- 
Purana, Kriyakhanda mentions that Ya$obhadra happen- 
ed to be born in a royal family because in his previous 
birth he had bathed in the Ganga. 

YAŠODĀ. Foster-mother of Šrī Krsna. How she became 

Šrī Krsņa's fostermother, is explained in a story given 
in Bhāgavata, 10th Skandha:— 
Once Drona, one of the Astavasus, and his wife Dharā, 
caused displeasure to Brahmā. In his anger, Brahmā 
cursed them to be born in the world as human beings 
and to spend a life-time on earth, tending cattle. 
Drona became sad and with tears in hiseyes, prayed to 
Brahmā that during his life on earth he should be bless- 
ed with Visnu's dar$ana. Brahma granted that prayer. 
It was in fulfilment of this prayer that Drona was born 
as Nandagopa and Dhara as Ya$odā in Ambādi. 

YASODHARA I. Son of Durmukha, who fought on the 
side of the Pandavas against the Kauravas. (Maha- 
bhàrata, Drona Parva, Chapter 184, Verse 5). 

YASODHARA II. A son of Šrī Krsna by Rukmiņīdevī. 
(M.B. Anušāsana Parva, Chapter 14, Verse 33). 

YASODHARA. Daughter of King Trigarta. She was 
married by Hasti, King of the Paru dynasty and they a 
had a son named Vikantha, (M.B. Adi Parva, Chapter 
95, Mensenoo) re 

YASOVATI I. The name of IgAna’s city. Devi Bhagavata, 
8th Skandha mentions that god Īšāna, the ruler of the 
north-eastern part, lives in the city called Yašovatī. 

YASOVATI II. A princess. (See under Ekavira ). 

YATHAVASA. A muni (sage) who followed the Vāna- 
prasthadharma. He attained Heaven as a Vanaprastha- 
dharmi. (M.B. Šānti Parva, Chapter 244, Verse 17). 

YATI I. A king who was the eldest son of Nahusa and 
the eldest brother of Yayati. Mahābhārata, Ādi Parva, 
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Chapter 75, Verse 31, mentions that he became a yogi 
and lived in the forest. 4 
YATIII.Oneof the sons of Višvāmitra. (Mahābhārata, 

Anušāsana Parva, Chapter 4, Verse 58). 

YATI III. A community-group. They were perhaps ene- 
mies of yajfias. There are references to them in various 
parts of the Rgveda. 

YATINATHA. An incarnation of Šiva. Āhuka, a forest- 
dweller and his wife who lived in Arbuda (Abu) moun- 
tain were blessed by Yatinatha and as a result of the 
blessing they were born as Nala and Damayantī in their 
next birth. (Siva Purana, Satarudra Samhita). 


YATUDHANA. One of the sons of Kašyapa and Surasá. 


All Ráksasas who were born in this family are known 
as *Yātudhānas”. 

YĀTUDHĀNĪ. A Rāksasī who was born from the sacrifi- 
cial fire when King Vrsādarbhi performed a yāga. As 
directed by the king, she proceeded to the forest to des- 
troy the Saptarsis. She remained there as the owner of 
the tank in which the sages used to take bath. Seeing 
her standing alone there, they enquired who she was. 
She answered that she was guarding the tank. She allow- 
ed them to enter into the tank after each of them explain- 
ed the meaning of his name. Accordingly, the sages 
Atri, Vasistha, Kagyapa, Vi$vamitra, Gautama and 
Bharadvaja explained the meaning of their names be- 
fore getting down into the tank. At last when sage 
Sunassakha's turn came, he said that he was not pre- 
pared to explain in detail, the meaning of his name and 
that she should be satisfied with his statement that he 
was the sage Sunassakha. Yātudhānī became angry on 
hearing it and insisted on his giving the meaning of his 
name, Sunassakha with a single stroke with his 
“tridanda” (trident) killed her. Sunassakha was really 
Indra himself. ( M.B. Anušāsana Parva, Chapter 93). 

YATUKARNA. A Devaguru. (See under Guruparam- 
para . 

YAUDHEYA I. A son of Dharmaputra. Mahabharata. 
Adi Parva, Chapter 95, Verse 76, states that this prince 
was born to Dharmaputra by Devikādevī, daughter of 
Govāsana, king of Sibi land. 

YAUDHEYA II. A native of Yaudheya country. Mahā- 
bhārata, Sabha Parva, Chapter 52, Verse 14, mentions, 
that the Yaudheyas had participated in Yudhisthira's 
Rājasūya. 

YAUDHEYA III. A king. According to Matsya Purana, 
he was the son of Prativindhya. 

YAUGANDHARAYANA. Minister of Prince Udayana 
who is celebrated in the Puranas. 

YAUNA. A particular caste. Mahabharata, Santi Parva, 
Chapter 207, states that they were Candalas and were 
as ignorant as animals and birds. l 

YAUVANASVA. Māndhātā, the son of Yuvanāśva. (For 
more information see under Māndhātā). 

YAUYUDHĀNI. Son of Satyaki the Yādava King. This 
hero who escaped from the ruin of the Yādava dynasty 
was presented with the region lying in the Sarasvatī 
river valley, by Yudhisthira. (M.B. Mausala Parva, 
Chapter 8, Verse 19). 

YAVAKRITA I. A sage. (See under Arvāvasu ). 

YAVAKRITA II. Mahabharata, Santi Parva, Chapter 
208, Verse 26, refers to Yavakrita who was the son of 
Angiras and the supporter of the eastern land. 

YAVAKSA. A famous river in Bhāratavarsa (Mahā- 
bhārata, Bhisma Parva, Chapter 9, Verse 30). 
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YAVANA. 

1) General. There are many references to Yavanas and 
the land of Yavanas in the Puranas. There is a statement 
in Mahābhārata, Adi Parva, Chapter 85, Verse 34, that 
the Yavana race takes its souree from Turvasu, the son 
of Yayati. There is another version in Mahabharata, 
Adi Parva, Chapter 174, Verse 36, that Yavanas were 
born from the womb and the sides of Nandini. 

2) Other details. 

(i)Arjuna’s brother Sahadeva once conquered the Yavana 
land. (M.B. Sabha Parva, Chapter 31, Verse 73). 

(ii) Mahabharata, Sabha Parva, Chapter 32, Verse 17, 
mentions that on another occasion, Nakula defeated the 
Yavanas. 

(iii) According to Mahābhārata, Vana Parva, Chapter 
188, Verse 35, the world will be filled with Yavanas 
and other Mleccha (low class) kings. 

(iv) In the course of his conquests, Karna once subdued 
the Yavanas. (M.B. Vana Parva, Chapter 254, Verse 8). 
(v) Mahabharata, Udyoga Parva, Chapter19, Verse 21, 
mentions that king Sudaksina of Kamboja approached 
Duryodhana with an *Aksauhiņi” along with the 
Yavanas, to take part in Bharata Yuddha. 

(vi) Mahābhārata, Bhisma Parva, Chapter 9, Verse 65 
states that at the time of Mahabharata, Yavana land 
was part of India. : 

(vii) Originally Yavanas were Ksatriyas. But they be- 
came Šūdras by the curse of Brāhmaņas. (M.B. Anuga- 
sana Parva, Chapter 35, Verse 18). : 
(viii) Onee there was a duel between a Yavana king 
and Mueukunda. (For further details, see under Mucu- 
kunda). 

YAVASA. A particular region of Plaksadvipa. Bhāgavata, 
5th Skandha says that Plaksadvipa had seven divisions 
which were- Sivam, Yavasam, Subhadram, Šāntam, 
Moksam, Amrtam and Abhayam. : 

YAVINARA. A king of the Püru dynasty. Bahyaéva was 
his father. Five sons were born to Bahyagva. They wcre 
Mukula, Sriijaya, Brhadistha, Yavinara and Kramila. 
These five persons became famous in later ages under 
the name of Pafiealas. (Agni Purana, Chapter 278). 

YAYATA. An ancient holy place in India. King Yayāti 
conducted a Yaga at this place. From that time the 
place became sacred. (M. B. Salya Parva, Chapter 41, 
Verse 32). 

YAYĀTI. An eminent king of the Lunar dynasty. 

1.) Genealogy and Birth. From Visņu were descended 
in the following order—Brahma—Atri—Candra—Budha 
"—Purūravas—Āyus—Nahusa—Yayāti. 

Sage Atri had three sons—Candra, Durvāsas and Datta- 
treya—by his wife Anasūyā. Candra’s son was Budha, 
Budha’s son was Purūravas, Purūravas's son was Ayus, 
Ayus’s son was Nahusa who had six sons—Yati, Yayāti, 
Samyàti, Ayati, Ayati and Dhruva. Yayati had two 
wives, Devayānī and Sarmistha. Two sons, Yadu and 
Turvasu, were born to Devayāni. Of them, Yadu beeame 
the founder of Yaduvarhša. Sarmistha had three sons 
who were Druhyu, Anudruhyu and Piru. The Puru- 
vamáa traces its origin to Puru. 

2). Yayáti's marriage. Yayàti married Devayānī, the 
daughter of sage Sukra and Sarmistha, the daughter of 
Vrsaparvā. 

There is a story behind this marriage, given in Mahā- 
bhārata, Ādi Parva, Chapter 76. 
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Onee there was keen rivalry between Devas and Asuras, 
For achieving victory Devas accepted  Brhaspati and 
Asuras aceepted Sukra as their preceptors. Although 
Devas slaughtered all Asuras they were restored to life 
by Sukra by the power of his mantra. Devas and Asuras 
resumed their battle. ‘‘Mrtasafijivani’’ (the art of revi- 
ving the dead) was then unknown to the gods. Devas 
sent the handsome youth Kaca to Sukra, to learn 
Mrtasafijivani from him. There, Kaea fell in love with 
Devayani, Sukra’s daughter. But after acquiring the 
knowledge about Mrtasaiijīvanī he returned, without 
marrying Devayānī. At the time of his departure, Kaea 
and Devayānī cursed each other. Devayani’s eurse was 
that Kaea’s newly aequired knowledge would not 
produce the desired result, while Kaea's eurse was that 
Devayānī would not be married by any youthful rsi. 
Šarmisthā was the daughter of Vrsaparvā, the Daitya 
king. Devayānī was the daughter of Sukra, the Daitya 
preceptor. One day they were enjoying a bath in a 
forest brook with their maids, after leaving their clothes 
on the bank of the stream. At that time Devendra who 
came that way, transformed himself into a strong wind 
and carried all the elothes to a place and put all of 
them in a heap. Seeing this, the women rushed out of 
the water and in the hurried confusion in snatehing 
their garments Devayānī and Šarmisthā happened to 
put on each other's elothes. A quarrcl took place bet- 
ween them on this mistake and the angry Sarmistha 
pushed Devayānī into an unused well. Thinking that 
Devayàni was dead, Sarmisthà and her maids went to 
the palace. 

At this time, Yayáti who was a king of the lunar dynasty 
happened to come there exhausted after his hunting. 
After reseuing Devayàni from the well and enquiring 
about her identity and the eireumstanees in which she 
fell into the well, he returned to his palace 

Devayānī sent her maid Ghūrņikā to her father and in- 
formed him about her mishap. The father, sage Sukra 
became angry towards Vrsaparvā, and came down from 
Daityaloka and settled down in the forest with his dau- 
ghter. Afraid of his preceptor’s curse and anger, Vrsa- 
parva eame to Šukra and offered profuse apologies to him 
for his daughter's miseonduct. But Sukra answered 
that he would be prepared to forgive only if Sarmistha 
with 1000 maids would go and serve Devayānī. Finding 
no other way, Vrsaparva yielded to the condition. Soon 
Sarmistha and her 1000 maids went to the forest and 
began to serve Devayānī. Sukra returned to Daityaloka. 
Some time after this, Yayati came to the forest one day 
for hunting. There he met Devayani, being attended 
by many maids. In the conversation that followed, Deva- 
yani was able to recognize Yayāti. She fell in love with 
him. But Yayāti insisted that he was not prepared to 
marry her without the consent of Šukrācārya. So she 
sent one of her maids to her father and informed him of 
her desire. The sage readily agreed and had their 
marriage performed. He also presented them 1,000 
maids. After the ceremony, Yayāti returned to his 
palace with his bride. Šarmisthā and the 2,000 
maids also accompanied them. (M.B. Ādi Parva, 
Chapters 76-81). 

3) Yayáti's domestic Life. After his arrival in his capital 
city, Yayati made arrangements for Devayānī's residence 
in his own palace while Sarmistha took up her residence 
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in A$okavanika. In due course, Devayānī gave birth to 
a son. The sight of the child roused the motherly inst- 
incts of Šarmisthā who spent a thousand years in heart- 
burning. One day, while she was brooding alone in her 
garden, Yayāti happened to come there. As thcy met, 
their hearts were moved by tender feelings. Sarmistha 
approached Yayāti and begged for a son. But he tried 
to evade her by pleading that it was not proper to do 
anything in violation of Dharma. But in the end, he 
had to yield to her earnest supplications and philosophical 
arguments. Thus Sarmistha conceived a son in secret. 
When the child was born andit grew up, Devayānī's 
mind was constantly vexed with the thought as to who 
was the father. Once in an angry mood she questioned 
Sarmistha herself about it. She answercd that the 
child’s father was a sage whose identity she could not 
ascertain in the excitement of her union with him. Any 
way, this answer satisfied Devayani. 

Soon after, another son was born to Devayānī. The 
first boy was named Yadu and the second son, Turvasu. 
As a result of the secret relations between Yayati and 
Sarmisthà, three boys were born to her and they were 
named Druhyu, Anudruhyu and Pūru, respectively. 
These boys also grew up in Af okavanika. 

Once Devayānī was in her garden with her husband 
and children. Just then, Sanitas children also 
happened to come there. Devayānī who somehow had 
her own suspicions, enquired of them their parentage 
and the innocent children replied that their mother was 
Šarmisthā and their father was Yayāti. Devayānī who 
became furious, immediately went to Asuraloka and 
informed her father Sukra about it. On hearing it, the 
sage who was beside himself with anger owing to his 
paternal affection, cursed Yayati so that he fell a victim 
to the infirmities of old age. Yayāti entreated Šukra to 
withdraw the curse since he had not enjoyed his youth 
to the full. 

Šukra lifted the curse by assuring him that one of 
Yayāti's sons would accept his father’s old age in ex- 
change for his youth and the son would be crowned 
mi after Yayāti. (M.B. Ādi Parva, Chapters 82 and 
83). 

4) Rejuvenation. Yayati asked his eldest son Yadu for 
his youthfulness. But the latter was not prepared to 
exchange it for his father’s old age. Next the father 
approached his younger sons, Turvasu, Druhyu, and 
Anudruhyu, with the same request, but all of them 
in turn refused to oblige him. Even though Yayāti 
promised to return the youthfulness to them after a 
thousand years, they refused to exchange it for his old 
age. Yayāti in his anger, cursed Yadu that his progeny 
would never become Kings. Turvasu’s family would be 
completely destroyed and Druhyu would float down the 
river, with unfulfilled desires and faded prosperity. Piru 
wholeheartedly accepted his father’s old age in exchange 
for his youth and went to the forest. From that day 
Yayati began his reign with a cheerful heart. (M.B. 
Adi parva, Chapters 84 and 85). 

In Padma Purana, thereis a slightly different version 
about the way in which Yayati fell a victim to the in- 
firmities of old age. It is as follows:—Seeing the rigorous 
observance of Yayāti's virtuous life, Devendra began to 
be alarmed at the thought that he might be dislodged 
from his place. He called his charioteer Mātali and 
ordered him to bring Yayàti with him to Indraloka, 
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When Mātali failed in his mission, Devendra sent some 
Gandharvas to enact the drama of '"Vàmanàvatàra" 
before Yayati. Enchanted by the charm and perform- 
ance of Rati on the stage, the King became irresistibly 
fascinated by the female sex. 

Once the Raksasi named Jara and Madana got access 
to Yayati’s body. While in that state, one day he went 
to the forest for hunting. There he happened to meet 
a beautiful girl named ‘“Asrubindumati’’. From her 
companion-maid, Visala, the King came to know of her 
history. Višālā said to Yayati—‘‘Long ago when Kāma- 
deva was burnt Rati was in deep grief. The gods were 
moved to pity by her tears and they restored Kama to 
life. Rati who was extremely happy, began to shed 
tears of joy. A beautiful girl was born from the tears 
which fell from her left eye. This maid who is standing 
before you is that girl. She is now looking for a suitable 
person for her Svayamvara.’’ On hearing this story the 
King expressed his desire to marry her. Aírubindumati 
agreed to become his wife on condition that he exchang- 
ed his old age with some young person for his youth- 
fulness. 

Yayāti returned to his palace and asked each of his sons 
to give him his youth. Pūru alone fulfilled his father's 
desire. After this Yayati married A$rubindumatī. But he 
was compelled to submit to another condition also, that 
he should not maintain any contact with his other wives. 
Devayānī and Sarmistha naturally, became distressed 
and furious when they saw Yayāti and A$rubindumatī 
as husband and wife. So Yayati asked Yadu to kill both 
of them. But Yadu refused to obey him. Yayāti who 
became angry at this, cursed his son that one of his 
descendants would marry his uncle's daughter and 
become heir to his mother's wealth. 

After some time, on Menakā's advice, Agrubindumati 
urged Yayati to go on a visit to Heaven. So he entrust- 
ed his kingdom to Püru and went to Vaikuntha. 

5) Yayāti's reign. The Puranas describe Yayāti as a- 
noble and eminent King. Some of the events which took 
place during his reign and which deserve special praise, 
are given below: 

(i) Gift of cows. Once when King Yayāti was in the 
company of his subjects, a Brahmana approached him 
with a request for Gurudaksiņā. At once Yayāti gave 
him a gift of 1,000 cows. (M.B. Vana Parva, Chapter 
195)» 

(ii) Vayāti and Gālava. See para 6 under Gālava. 

(iii) His end. After a thousand years, Yayāti handed 
over his kingship to Pūru and went to the forest. He 
spent many years living in Bhrgutunga in the company 
of sages, and feeding on fruits, roots, etc. and in the end 
died in the forest and attained Heaven. 

(iv) Yayati’s fall from Heaven. Yayatiremained in Heaven 
for many years. Once he insulted the Devas, Indra and 
other gods and kings in the divine assembly. The gods 
looked at one another, wondering who this proud fellow 
was. They asked how this man reached Heaven without 
renouncing his pride. 1n the meantime Yayāti lost his 
balance and fell down from Heaven to the earth. While 
descending, he prayed that he should fall in the midstof 
good men. 

just at this time, four kings named Pratardana, Vasu- 
manas, Sibi and Astaka were performing a Yaga in 
Naimisāraņya. Yayāti happened to fall head down- 
wards into their midst. But since they caught him in 
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his fall he did not crash to the ground, He explained 
his story to them. They allowed him to accept the 
fruit of their Yajiia and to go to Heaven. But since_he 
was a Ksatriya he told them he had no right to it. Just 
then, his daughter Madhavi arrived there. She allowed 
him to take half of the divine grace which she had earned 
and with the help of it Yayāti ascended to Heaven 
again. (M.B. Udyoga Parva, Chapter 120). 

6) Other details. 

(i) Yayāti witnessed the battle between Kauravas and 
Pandavas which was fought as a result of the theft of 
King Virata’s cows. (M.B. Virāta Parva, Chapter 56, 
Verse 9). 

(ii) In Mahābhārata, Sabha Parva, Chapter 8, Verse 
8, it is stated that King Yayāti continues to be in 
Yama’s assembly. 

(iii) Yayàti once gave 1,000 cows to a Brahmana as 
*Gurudaksina’’, (M.B. Vana Parva, Chapter 195). 
(iv) He camc riding in Indra's chariot and witnessed 
the battle between Arjuna and Krpācārya, from the 
sky. (M.B. Virāta Parva, Chapter 56, Verse 9). 


(v) Mahābhārata, Udyoga Parva, Chapter 115, men- - 


tions that Yayāti had conducted 1,000 Yāgas and that 
he was the leader of all Kings. 

YAYATIPATANA. A holy place. Mahābhārata, Vana 
Parva, Chapter 82, Verse 48, mentions that a visit to 
this place will give the same reward as an A$vamedha 
Yāga. - 

YÀYAVARA(S). A particular section of Brahmins. 
'Their special feature is that they wander about here 
and there, following the course of life of the sages. 
Mahābhārata, Adi Parva, Chapter 13, mentions that 
the reputed sage Jaratkāru was a Yāyāvara, 

YODHYA. A country in ancient India. In Maha- 
bhàrata, Vana Parva, Chapter 254, we read that this 
country was conquered by Karna. 


YOGA I. A sage who was the grandson of Svayambhuva 
Manu and son of Sraddha. Yoga was born to Sraddha 
by Dharma. (Bhāgavata, 4th Skandha ). 

YOGA II. It is Jūāna that reveals Brahman. Yoga is the 
concentration on Brahman. Agni Purēņa, Chapter 372, 
mentions that Yoga is the perfect union of Jivātmā and 
Paramātmā. : 

In fact Yoga is activity with the body as its basis. It 
may be doubted how a mere physical karman helps 
Parabrahmadaršana. But Maharsis assert that there 
is an inseparable connection between matter and soul. 
Matter and soul are merely the two phases of the 
«single ‘‘Astitva’’. The object of Yoga is to achieve 
union with Parabrahman; in other words, to attain 
Moksa. The recitation of mantras is important in many 
disciplines connected with the practice of Yoga. The 
letters and words of mantras are so arranged that their 
recitation in the proper manner produces profound and 
favourable effects in the body. The habitual recitation 
: of mantras helps the practice of Yoga. 


There are two broad divisions of Yoga—Hatha Yoga 
and Raja Yoga. The two are interconnected and have 
to be practised simultaneously. Hatha Yoga is mainly 
concerned with disciplining the body by various kinds 
of exercises. Standing in Paficagni with the arms held 
aloft; standing on one leg or standingon the head are 
some of these exercises. Raja Yoga aims at arousing 
Prajfia by control of the senses. 
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Raja Yoga involves the practice of eight disciplines. 
They are :—Yama, Niyama, Āsana, Prāņāyāma, 
Pratyāhāra, Dhāraņā, Dhyana and Samadhi. An 
account of each of these is given below :— 
1) Yama. Yama means refraining from evil courses or 
sinful things like cruelty or dishonesty. Yama demands 
the practice of Ahirmsà, satya, asteya, brahmacarya and 
aparigraha. ( Ahimsa =non-violence or not killing any 
creature. Satya=truth; practising truth in thoughts, 
words and deeds. Asteya= not stealing. Brahmacarya = 
sexual continence. Aparigraha —not coveting wealth or 
pleasures which are not absolutely necessary ). 

ii) Niyama. While Yama is a negative discipline, 
Niyama isa positive one. It requires the positive practice 
of virtuous courses. Niyama includes five things :—- 
Sauca (cleanliness), Santosa (contentment), Tapas 
(penance and austerities), Svādhyāya (study of the 
Vedas and incantations or mantras) and I[§varaprani- 
dhàna, (prayer and meditating on God). Sauca means 
not only cleanliness of the body, butalso of the mind. 
The mind must be purged of all ‘malas’ like kama, 
krodha and lobha. Tapas means ability to endure 
opposites (dvandvas) like heat and cold or joy and 
sorrow. Svadhyaya is ‘‘study of philosophical works.” 
Igvarapranidhana—dedicating all actions unto God. 
iii) Asana. The way of sitting or posture. Different 
postures have been prescribed for different actions. 
First of all, the yogi must choose a suitable place. 

(The place must be level, neat, free from stones, fire or 
gravel, agreeable to the mind and not causing irritation 
to the eyes). (Švetāšvatara). l 

Different āsanas like Padmāsana, Svastikāsana and 
Siddhāsana have been prescribed for the practice of 
Yoga. 

Pull the left leg on the right thigh and the right leg 
on the left thigh, holding the right toe with the left 
hand and the left toe with the right hand, place the 
chin on the chest and look at the tip of the nose. This 
is Padmāsana. 

Sitting upright with the feet tucked under the hips is 
Svastikāsana. 2 

Placing the left leg under the genitals, put the right 
leg on it. Insert the chin into the pit of the throat; 
control the senses; with steady eyes look at the point 
between the eye-brows. This is Siddhāsana which will 
break open the doors to Moksa. 

iv) Prāņāyāma. This is regulation of breathing. Inhale 
air through the left nostril, retain the air in the lungs 
for a few minutes and then exhale it through the right 
nostril. The process may be reversed—that is inhala- 
tion through the right nostril and exhalation through 
the left. This is the first step in Prāņāyāma. Exhaling 
the breath and then not inhaling for some time is 
called recaka; the opposite process is called püraka. 
The object of prāņāyāma is to awaken Kundalini. 
v) Pratyahara. 'Vhisis a process of withdrawing the 
five senses from the outer world. A man who practises 
Pratyāhāra becomes oblivious of the outer world. This 


. helps the concentration of the mind on the Ātman. 


vi) Dkāraņā. Withdrawing the mind from outer objects 
and concentrating it on the self. 

vii) Dāyāna. Meditation, concentrating the mind on 
several places like Bhrümadhya and nābhīcakra. Re- 
peating the sacred syllable OM is very useful in dhyana. 


— 
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vii) Samadhi. In Samadhi the soul and mind unite, 
the mind merging into the soul. Samadhi is defined 
thus :— 

When the mind and soul unite just as salt and water 
unite, that state is called Samadhi. 

YOGAMAYADEVI. The form of Devi in the state of 
Yoga. It was Yogamāyādevī who transferred the seventh 
child of Devaki (Balabhadrarama) from her womb to 
that of Rohini. (Devi Bhagavata 4th, Skandha). 

YOGAVATĪ. Third daughter of Mend. She was the 
wife of the sage Jaigisavya. (Padma Purana, Srsti 
Khanda). 

YOGISVARA (S). A community of famous yogins. 
Kavi, Hari, Antariksa, Prabuddha, Pippalayana, Avir- 
hotra, Drumila, Camasa and Karabhojana belonged to 
this community. They were the sons of the sage Rsa- 
bha and used to go about naked, everywhere. This 
community of yogins participated in the yajfia of Nimi, 
King of Mithila and gave him advice on Bhagavata- 
dharma, (Bhagavata, 4th Skandha). 

YONIDVARA. A sacred place on the Udaya mountain. 
(Mahabharata, Vana Parva, Chapter 84, Verse 95). 
YONITIRTHA. A sacred place in North India. A bath 
in this place will make a person handsome and he will 
get the reward of a gift of 1000 cows. (M.B. Vana 

Parva, Chapter 82, Verse 84). 

YOTIMATSAKA (POTIMATSAKA). A King in 
ancient India. There is a passage in Mahabharata, 
Udyoga Parva, Chapter 4, Verse 20, which mentions 
that the Pandavas had sent an invitation to this King 
to take part in the war. 

YUDDHA (WAR). (i) In ancient times in India war 
was considered a *fRajadharma". A war declared 
under this law was known as **Dharmayuddha" 

(ii) It is forbidden to use a weapon describing it falsely 
as another weapon. The use of arrows heated in fire, is 
also against Dharmayuddha. 

(iii) It is also against the rulés of Dharmayuddha to 
kill a person who gets down from the chariot, a eunuch, 
one with joined palms, one who squats on the ground, 
one who seeks refuge, one who is asleep, one who is 
naked, an unarmed person, one who has come to wit- 
ness the fight, one who is fighting with another, one 
whose weapon is broken, one who is bereaved by the 
death of a son or other relative, one who is vanquished, 
one who flees from battle, and one who refuses to attack 
in return etc. 

(iv) If a warrior fleeing from battlefield is killed by his 
enemy, he carries with him his master's sins. 

(v) All the grace earned by the young man who flees 
from battle, passes to his master. 

(vi) The soldier himself may take all booty in the 
battle except chariots, horses, elephants, umbrellas, 
wealth, corn, cows, women, weapons, silver and gold. 
(vii) All costly articles, seized in battle, such as gold, 
silver, jewels etc. are to be handed over to the King, 
according to the Vedas. (Manusmrti, Chapter 7). 

YUDHĀJIT I. A Kekaya King. This Yudhājit was the 
brother of Kaikeyi, Da$aratha's wife, and the uncle of 
Bharata. Daéaratha's death took place at the time when 
Bharata was living in Kekaya country, at the invitation 
—— (Valmiki Ramayana, Bala Kanda, 73rd 

arga). 

YUDHĀJIT II. A King of Avanti. Līlāvatī, the daugh- 
ter of Yudhājit was married by Sudaršana of the 
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Iksvaku dynasty. In course of time their relations be- 
came hostile and they separated, At last Yudhājit exiled 
Sudaršana from his country and crowned his own 
brother, Satrujit as King of Ayodhyā. (See under 
Dhruvasandhi) . 

YUDHAJITA. A Yādava King. In Padma Purana, 
Srstikhanda and in Matsya Purana, it is stated that 
Yudhājita was the son of Anamitra by Prthvi. 

YODHAMANYU. A warrior who fought against the 
Kauravas from the side of the Pāņdavas. The following 
references are made to him in the Mahābhārata. 

(i) Yudhāmanyu was a prince of the Pāñcāla royal 
family. (M.B. Udyoga Parva, Chapter 17, Verse 5). 

(ii) He took his position in the battle as the bodyguard 
of Arjuna. (M.B. Bhisma Parva, Chapter 15, Verse 19). 
(iii) Yudhāmanyu's war-horse was a wonderful 
animal, both in spirit and shape. (M.B. Droņa Parva, 
Chapter 23, Verse 3). 

(iv) In Bhārata Yuddha he fought against Krtavarmā, 
Duryodhana, Krpācārya, Citrasena the brother of 
Karna, and Ašvatthāmā. Krpācārya defeated him. He 
(Yudhàmanyu) killed  Karna's brother Citrasena. 
(Droņa Parva, Chapters 92, 130; Karņa Parva, Chap- 
ters 61, 83). A 

(v) Yudhāmanyu met with his death in his fight against 
Asvatthāmā. (M.B. Sauptika Parva, Chapter 8, Verse 
38). 

YUDHISTHIRA. See under Dharmaputra. 

YUGA. Seeunder Manvantara. 

YUGANDHARA I (YUGANDHARAS). In the Purā- 
ņas there are references to a mountain called Yugan- 
dhara. The inhabitants of that place were known as 
Yugandharas, In Mahābhārata, Vana Parva, Chapter 
129, Verse 9, there is a statement that these people 
used to drink the milk of camels and donkeys. 

YUGANDHARA II. A warrior who fought against the 
Kauravas from the Pandava party. He attacked Drona- 
carya in the battle and was killed by him in the end. 
(M.B. Drona Parva, Chapter 16, Verse 30). 

YUGAPA. A Deva Gandharva. Mahabharata, Adi 
Parva, Chapter 122, Verse 56, mentions that he parti- 
cipated in Arjuna’s birth festival. . 

YUKTASVA. A sage who was a Sāmavedin. There is a 
story about this sagein Paiicavirhša Brahmana :— 
Yuktāšva who was a scholar in Vedas and Šāstras once 
abducted two new-born babies and killed them. Asa 
result of that sin, he lost all his Vedic knowledge. To 
recover his lost learning, he started an austere tapas. 
After many years of tapas, he got back the whole of his 
Vedic knowledge. 

YŪPĀKSA I. A military commander of Ravana. In the 
battle between Sri Rama and Ravana, he was killed by 
Hanūmān. (Valmiki Ramayana, Sundara Kanda, 46: 


32). 
YŪPĀKSA II. A Rāksasa. In the battle between Šrī 
~ Rama and Ravana, this Rāksasa was killed by the 
monkey Mainda. (Valmiki Ramayana, Yuddha Kanda 
76 : 34). 

YUTAJIT. Ason of King Bhoja of the Yaduvarhéa. 
King Bhoja had six sons, who were—Nimroci, Kinkana, 
Vrsņi, Sahasrajit, Šatajit and Yutajit. (Bhāgavata, 9th 
Skandha). 

YUVANASVA I. A King of the Iksvaku dynasty. 

1) Genealogy. From Visnu were descended in the 
following order :—Brahma-Marici-Kasyapa - Vivasvan- 
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Vaivasvata Manu-Iksvaku-Vikuksi- Sagada - Kakutstha 
(Purafijaya )-Anenas-Prthula§ va-Prasenajit- Yuvanāšva. 
This Yuvanāšva was the father of Mandhata. 

2) Other details. 

(1) Yuvanaáva performed many Yāgas. (M.B. Vana 
Parva, Chapter 126, Verse 5). 

(ii) Once he drank water which had been subjected to 
special mantras (incantations) and as a result he be- 
came pregnant. Māndhātā was born by cutting open 
his belly. (For more details see under Māndhātā). 

(iii) Yuvanāšva once received a wonderful sword from 
King Raivata, He presented that sword to King Raghu. 
(M.B. Santi Parva, Chapter 166, Verse 78). 

(iv) In Mahābhārata, Anušāsana Parva, Chapter 115, 
Verse 61, it is stated that he had received *Parāvarata- 
ttva" (ability to know the highest and the lowest) be- 
cause he had renounced meat-eating. 

YUVANASVA II. Another Yuvanāšva was the grand- 
son of Visvagašva of the Iksvaku dynasty and the son 
of Adri. This Yuvanaáva was the father of King Srava. 
(M.B. Vana Parva, Chapter 202, Verse 3). 

YUVANASVA III. Mahābhārata, Santi Parva, Chapter 
234, Verse 15, refers to another Yuvanāšva who was the 
son of Vrsadarbha. He attained Heaven by offering 
gifts of jewels, women and dwelling houses. 

YUVANASVA IV. A King of the Iksvaku dynasty who 
was the grandson of Māndhātā. There is reference to 
him in the Rgveda. (Rgveda, 10; 134). 

YUYUDHANA. Another name for Sātyaki. For further 
details, see under Satyaki. 

YUYUTSU I. 

1) General. Son of Dhrtarāstra by a Vai$ya woman. 
He is not included in the 100 sons of Dhrtarāstra. 
Yuyutsu is referred to by another name, *Karapa" 
in Mahābhārata, Ādi Parva, Chapter 68, Verse 113. 

2) Other details. 

(i) It was Yuyutsu who disclosed to the Pāņdavas that 
once Duryodhana gave poisoned food to Bhimasena. 
(M.B. Ādi Parva, Chapter 128, Verse 37). 

(ii) Yuyutsu was present at the Svayarhvara of Drau- 
padi. ( M.B. Adi Parva, Chapter 185, Verse 2). 

(iii) In Bharata Yuddha, Yuyutsu joined the Pāņdava 
party. ( M.B. Bhisma Parva, Chapter 43, Verse 100). 
(iv) He was an eminent warrior and an honest and 
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mighty hero. Many Kings attacked him in the city 
Varanavata. He was not able to fulfil his desire to kill 
all of them. (M.B. Droņa Parva, Chapter 10, Verse 
58). i 

(v) In Bhārata Yuddha he fought with Subāhu and 
cut off his hands. (Droņa Parva, Chapter 25, Verse 13). 
(vi) The bullocks tied to Yuyutsu’s chariot were killed 
by Bhagadatta’s elephant. (M.B. Drona Parva, Chapter 
26, Verse 56). 

(vii) Yuyutsu severely rebuked the Kauravas who re- 
joiced over the death of Bhagadatta. (M.B. Drona 
Parva, Chapter 72, Verse 60). 

(viii) Yuyutsu was defeated in his fight with Ulūka. 
(M.B. Karna Parva, Chapter 25. Verse 11). 

(ix) As advised by Sri Krsna and Dharmaputra, 
Yuyutsu went to Hastinapura with the ladies of the 
royal family. (M.B. Salya Parva, Chapter 29, Verse 
86). 


(x) On his return after the battle, Yuyutsu described 
the details of the battle to Vidura. (M.B. Salya Parva, 
Chapter 29. Verse 21). 


(xi) At the suggestion of Dharmaputra, Yuyutsu began 
to attend on Dhrtarāstra to serve him. (M.B. Santi 
Parva, Chapter 41, Verse 17). 


(xii) Yuyutsu was guarding Hastinapura when the 
Pandavas went to the Himalayas to get money from 
Marutta. (Ag vamedha Parva, Chapter 63, Verse 24). 
(xiii) Under the leadership of Yuyutsu, the Pandavas 
offered Jalāfijali (offering libations of water) to 
Dhrtarāstra. (Āsramavāsika Parva, Chapter 39, Verse 
12 


(xiv) When the Pandavas departed on their Maha- 
prasthana after handing over the reign of the country 
to Pariksit, it was Yuyutsu who was entrusted with the 
task of supervising Pariksit and the country. (M.B. 
Mahāprasthāna Parva Chapter 1, Verse 6). 
(xv) In Mahabharata the following names are given 
for Yuyutsu :—Dhārtarāstra, Dhrtarāstraja, Dhrta- 
rāstraputra, Karaņa, Kauravya, Kaurava and Vaišyā- 
putra. 

YUYUTSU IJ. There is a reference to another Yuyutsu 
who was the son of Dhrtarāstra by his wife Gāndhārī in 
Mahābhārata, Santi Parva, Chapter 67, Verse 93. 
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Prahlāda 
(Z) See below. 
(Y) SAMHRADA 
| | 
Āyusmān Sibi Baskala 
(Z) KASYAPA KASYAPA 
m m m 
PRAHLADA (A) Dana (B) Kalika 
Virocana Maya Naraka 
m m | 
Hema — Madhura Kalaka 
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Four Crores of 
Nivatakavacas 
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(H) YADU 
NEED S —.— 
Sahasrajit Krosta Nala (A7) Ripu 
Satajit 
lr A ee P 
A Venuhaya Hehaya [Ekavira] 
Dharma 
Kuni 
— Lo €E 
Sadājit Mahisman Bhadrasena Durdama 
Dhanaka 


a ——————— 


Krtavira Krtagni Krtavarma Krtaujas 


Kārttavīryārjuna 


S ML 
| 


| | 
Jayadhvaja ^ Sūrasena Vrsabha Madhu Ūrjita 
Tālajangha Vrsni (I) 
Vītihotra 
Ananta 
| 
Durjaya 
(I) VRSNI 
ee o |  — 
Sumitra Sudhajit Vasu Sarvabhauma 
Lg d 
Sini Nimna 
Satyaka Satrajit Prasena 


Sātyaki (Yuyudhāna) 


Jaya 
4 
Anamitra 
ads 
| 
Giza Svaphalka (J) 


(Contd.....) 
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(rr Contd) 
| | 
Vidūratha p] 
sda | Vahni 
Sini : Vilomā 
S Kapotaromā 
| 
Hrdika Tumburu 
| ea 
| | | ] Dundubhi 
Devavāha Gadādhanvā Krtaparva Sara 
m Daridra 
Marisa | 
Vasu 
Vasu | Devašravas | Srfijaya | Svamaka |  Kavüka Vasudeva Nāhuka 
Devabhāga Ānaka  Kākānīka Vatsa m | 
Devaki Ahuka 
| | 
Krsna | 
Devaka Ugrasena 
Pradyumna | 
| Kamsa 
_Aniruddha | 
| | 
Vajra 
Sons:— pe | 
Devāla Upadeva Sudva 
Daughters: — 
Srutadeva Šāntidevā Upadevā Šrīdevā Devaraksitā Sahadevā Deveakī 
(J) SVAPHALKA 
| 
uL | | | | | | u 
Asanga | Mrdura Dharmavrddha | Ksatroleksa Satrughna | Pratibahu 
Akrūra Sārameya Mrduvadgiri Sukarmā Arimardana Gandhamada 
| | 
Devaka Upadevaka 


(G) PRIYAVRATA 
m 


Barhismati 
l «di. ; | N | | | 
Agnīdhra Yajfiabahu Hiranyaretas | Savana | Kavi | Uttama Raivata 
m Idhmajihva Mahavira Ghrtaprstha Medhatithi | Ūrjasvatī Tāmasa 
Pūrvacitti Vītihotra m 
| Sukra 


| J 
| l | | | 
| | | | 


l 
Nābhi Kimpurusa Hari Ilāvrta Ramyaka Hiraņmaya Kuru Bhadrāšva Ketumāla Devayānī 


m | m m m m m m m m 
Merudevī m Ugradarhstrī Lata Ramyá . Syama Nari Bhadrā Devavithi Yayati 
| Pratirapa 
Rsabha 
Jayanti 


I (Contd....... ) 


o 
— 
o 


mey— 


eje1eug— 
vj1IeA? SN 3]— 
viiaen— 
vjleAvÁIy — 
euose1peug— 
3idseipu]— 
SpA 


Paficajani 


Sumati ei Sudaršana Āvaraņa 
en 
Devatajit 
Devadyumna 
Paramesthi 
Pratipa 
Pratihartā 
Aja 
le 
Gīta (Udgītha) 
Prastotā 
Vihu 
Prthuseņa 
Nake 


Gaya 
ee 
i | 


Citraratha Sugati Avarodha 


Samrāt 
Marīci 
Bindumān 
Ma 


Viravrata 
E [0 0 


| 
E Amanthu 


| 
Bhava 
Tvastā 

| 
Viraja 


Hundred sons and a 
daughter 


ueH— 


Hejuy— 

eddiq— 
eplaviq— 
tseuey— 

yaeīvg]— 


vèy 
vyppnqeig— 
RIJOŅIJAY — 


veuve 
vuely 


Dhūmraketu 


o 


(A4) GALA 
Garda 
Suketu 
Brhatksatra 
| j s 
Nara Mahavira Garga Hasti 
| 
Sankrti Papaksaya Sini 
| | | 
| | | Purumidha Ajamidha Dvimidha 
Rantideva Kuru | 
Vipra 
| | | 
Rksa Brhadistha Nīla 
Samvarana Brhadbhānu Santi 
| 
Tumburu Brhatkāya Sušānti 
| | 
| | | 
Parīksit Sudhanus Japana Nisadhas va Jayadratha Puruja 
Suhotra Suratha Visada Arka 
| 
Cyavana E ratha Senajit Bharmāšva 
| 
Krti Sārvabhauma (B4) Rucirāšva Paficala 
| 
| Jayatsena 
| | | | 
Raviyan Drdhahanu Kas ya Vatsa = 
Uparicaravasu | 
| Bhavuka 


| | | | | 
| | Mudgala Yavinara Kāmpilya Brhadistha Safijaya 


Brhadratha Kušāmba Māvelavasu € | 


Divodāsa 
| | 
Kusagraja Jarāsandha Devatithi Mitreyu 
| 
Rsada | IV L litri: Prsata 
Dan AN 
= os EB e o - 
Puspavān Bu 2 | Sudāsa 
| Bij vei ” | | 
Jühu S Bhīma Sahadeva 
| Somaka 
| | 
| Drupada - 
| | 
m | | 
Devapi Santanu Balhika Dhrstadyumna 
(Mahabhisak) | 


| 
Dhrstaketu 


E. 
(m) 


Gautama 
| 
Šatānanda 
| 
Satyadhrti 


Saradvàn 


Krsna (Paficali) 


| 
Dhrtaketu 
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dw 
(A8) SUHOTRA 


Brhatputra 
—— Dvimīdha — = 
Kes ini 
—— jl apana "Um 
A = Balakas va 
Kul ika 
Galhi 
| 
Satyavati Visvamitra 
Devarata. 
(L) BHADRARATHA (L) 
| 
—- Brhatkarmā Banu 
mx! 2 
mec 
Vijaya 
I 
Satyakarmā 
Atiratha 
Karņa 
Vinets (A3) Pūru 
Janamejaya 
Prācinvān 
Pravīra 
Namasyu 
Vītabhaya 
Sundu 
Balwidha 
Samyati 
Rahovadi 
Raudrās va 
m 
Mišrakešī 


( Contd....) 


9 
| ( ....Contd) 
== T TTT 
| | | | di le i lgs 
Rkseyu Krseyu Sannateyu Ghrteyu Citeyu Sthandileyu Dharmeyu Sammiteyu Rteyu Matināra 


(Anvagdrsti) 
(Anvagbhānu) 
| 
Santurodha Pratiratha 
| | Kanva 
Dusyanta Pravira Sumanta | 
m Medhātithi 
Sakuntala 


| 
Bharata (Vitatha ) 
Suhotra 
Suhotā 


| 
Gala (A4) 
(B4) SARVABHAUMA 


Jayatsena 
Ravaya 
Beavis 
= 
Devatithi 
Rksa 
Bhimasena 
' Pratipa 


| | | 
Devāpi Šantanu Bālhīka 
(Mahābhisak) 
| 


Vyāsa Bhīsma Citrāngada Vicitravīrya 
( Wife's son) 


Dhrtarāstra Pāņdu Vidura 


m m 
Gāndhārī Kuntī Mādrī 
| 


| 
Duryodhana and Dies Noua — (A8) 
brothers 100 
m 
Renumati 


Šatānīka 


Dharm iputra Bhīmasena Arjuna 


| 
Ghatotkaca Abhimanyu 


| | 
Devaka Prativirdhya | 
(Contd. .) 


(A8)SAHADEVA 


Šrutašravas 
Ayutāyus 
Naramišra 
Sunaksatra 
Brhatsena 
Karmajit 
Šrutayajūa 
MRN 
Šuni 

Srta 
+ = 
"- 
Sunita 
-— 
Ksema 
Suvrata 
Višvajit 


Purafijaya 


(A7)KROSTA 


Vrajinavan 
Svdti 

R eku 
Citraratha 
Saids 
Prthušravas 
Dharma 
Rucaka 
Jyāmala 


Vidarbha 
| 


Kuni 

Rsi 
Nirrti 
"-— 
ut 
Jimūta 
Vikrti 
Bhīmaratha 
Šakuni 
Karambhi 
Devarāta 
Devaksatra 


Sātvata 
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| | | 
Kara Kratha Romapāda 
| 


(....Contd.) 


Parīksit 
Janamejaya 
Šatānīka 
Sahasrānīka 
A$vamedha 
Anikrsna 
ielec 
Citraratha 
Šuciratha 
Dhrsamān 
Su E 
Sunita 
Trcaksus 
NA 
lēma 
Medhāvī 
ae 
iila 
vidi 
fiib 
Satanika 
Durdama 
Villhinara 
em 
Nimi 


Ksemaka 
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(F) BHARUKA 
| 
Bāhuka 


Sagara 


m 


sot tK egini Sumati 


Asamaíijas 60,000 Sons 
Arhšumān 
Bhagīratha 
Šrutanābha 
Eee 
Ayutàyus 
Rtuparna 
Sarvakāma 
Sudās 
2n. (Kalmāsapāda) 
Ašmaka 
Milaka 
ues. 


e 


| 
Dilipa (Dīrghabāhu) 
Raghu 
| 
Aja 
Dasaratha 
m m m 
Kausalya Kaikeyi Sumitra 
| 


Rama Bharata 
Laksmana 


| | 


Kuša Lava 


| 
Satrughna 
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(B1) DIŞTA 
Nābhāga 
Bhalandana 
Vatsaprī 
Pramsu 
Pramati 
Khanitra 
Caksusa 
Rambha 
Khaninetra 
Karandhama 
—- 
Marutta 
Damaya 
a ara rada 
Sudhrti 
M 
Kevala 
Bandhumān 
Vegavān 
TA 


m 
Alambusà 


(B2) NARISYANTA 
Citrasena 
T 
"i 
Kūrca 
Indrasena 
Vitihotra 
Srutaš$ravas 
Ūrušravas 
Devadatta 
Agniveša 


Agni 


(B3) NĀBHĀGA 


Ambarīsa 


| | 
Virüpa  Ketumān Sambhu 
Prsatāšva 


Rathītara 


SEEN M  — 


| | 
Ilabilā Visala 


m 


Višravas Hemacandra 


R. Dhimraksa 
Sríijaya 
Sahadeva 
Krsagva 
Somadatta 
Kakutstha 


Sumati 


Janamejaya 


Šūnyabandhu 


Dhūmraketu 
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